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INTRODUCTION

I.—GOTAMA THE FOUNDER OF NYAYA PHILOSOPHY.

Panini, the celebrated Sanskrit grammarian, who is supposed to have
flourished about 350 B. C.,* derives the word
“Nvaya”T from the root “i™
same meaning as “gam’—to go. “Nyfya” as
signifying logic is therefore etymologically identical with ‘“nigama” the
conclusion of a syllogism. Logic is designated in Sanskrit not only by
the word “ Nyaya’ but also by various other words which indicate diverse
aspects of the science. For instance, it is called “ Hetu-vidy4 % or “ Hetu-
Sastra” the science of causes, “Anviksiki”§ the science of inquiry,
“ Pramfna-Sastra’’ the science of correct knowledge, “ Tattva-Sastra™ the
science of categories, “ Tarka-vidyA ™ the science of reasoning, *“ Vadartha ™
the science of discussion and “ Phakkikd-Sastra ” the science of sophism,
Nyaya-siitra is the earliest work extant on NyAya Philosophy.

The word ‘‘ Nyiya ex~

plained., which conveys the

*Panini is said to have heen a disciple of Upavarga, minister of a King of the Nanda
dynasty about 850 B. C,, as is evident from the following :—

w9 F1R atw Reaadt age |
a7 ©F: qriafwate segfeaswaa o

(Kathfsarit-sAgara, Chapter IV., verse 20),

Dr. Otto Boohtlingk observes :—

‘ We need therefore only make a spaco of fifty years between each couple of them,
in order to arrive at the year 50, into the neighbourhood of which date our grammarian is
to be placed, according to the Kathésarit-sigara.”—Goldstucker’s Panini, p. 85,

T wAEEEEESEReE |
(Panini's AstAdhyayi 3-8-122,)
1fre2y fem gt‘r@ gRe1E 33 e few framt 3Ry T s
qied t frawed FA0E afed srlfant ardeed v gt TRER vt

<
wga. ., .. aqa ifagw g7 ffead @
(Lalitavistara, Chapter XII., p. 179, Dr, Rajendra Lal Mitra's edition),

§ ARyl grefifcasariaman |

* (Amarakoga, svargavarga, verse, 155),



(i )
The Nyaya or logic is said to have been founded by a sage named
Gotama.* He is also known as Gautama, Aksapadat
cagggéﬁgﬁ‘:&gi’:ﬁ:’ and Dirghatapas.f The names Gotama and Gau-
‘3;‘55‘135‘1& or Dirghata-  tama point to the family to which he belonged
while the names Aksapida and Dirghatapas refer
respectively to his meditative habit and practice of long penance.

In the Rigveda-samhiti as well as the Sathapatha-Brihmana of the
white Yajurveda we find mention of one Gotama
who was son of Rahtigana § and priest of the Royal
family of Kuru-symjaya for whose victory in battle he prayed to Indra.
Nodhah, {| son of Gotama, was also called Gotama who composed several
new hymns in honour of Indra. The sages sprung from the family of
Gotama are designated Gotamésah 9] who were very intelligent ; and Agni,

*gea @ Fraram e TETg: |
Aad aRddE @ fry ads &

(Naxsqdhach'mtam 17-75.)
FWE g SAw Qe agfed RE |
MaAw gt e qted g slaT J

(Padwapurina, Uttarakbanda, Chapter 263.)
AMeH: @ AR QU aF T & |

(8kanda-purana, Kéliki Khanda, Chapter XVIL)

’maima: qqlt GAAIT aArg @ SR S |
Fafrmmmtgagg: sRes ax aar fFae

(Udyotakara's Nyayavirtika, opening lines).

In the Sarvadarsanasamgraha I\} dya philosophy is called the Aksapédda system.
- 1 Kalidisa's Raghuvamsam 11-33,

gaaamtmaq | T i e 3§ Tl gi’r%a e | Qi
umt @ a2 g7 aft | =iwm g e e e s ardararafy | a =
aqdiftasd aEARRUEIEy | dmA € 3 UEw AT 3% G S e e
(Rigveda-samhita, ) Manilala 1, Stkta 81, mantra 3, Sdyana’s commentary),
frddr £ aradishiy Fumd g@ aaw |
a& AT ugnw ' Qe o
(Satapatha Brihmwana of the white Yajorveda, Kinda 1, Adhyéya 4, Midhyandiniya
recension.)
| s frem 77 AmaeTEE R |
geltara & qEaE Aran wrang, R sgaeae )
(ngveda-samhlta, Mandala 1, Sakta 63, Mantra 13.)
e 3 sf@mr g sanfa demdrn ey
(Rigveda-samhita, Mandala 1, Sakta 61, Mantra 16),
qEfitaRie o AR Rrste amdgn: |
| 03 9% divgg @ am @ gfe” arfy Sl o
(Rigveda-samhitd, Mandala 1, Sikfa 77, Mantra 5).

The family of Gotama.




pleased with their adoration, gave them cattle and rice in abundance.
It is related that Gotama, cnce pinched with thirst, prayed for water of the
Marut-Gods, who out of merey, placed a well* before him transplanted
from elsewhere. The water gushing out copiously from the well not only
quenched his thirst but formed itself into a river, the source of which
was the seat of the original well,
In the Rigveda-samhiti the descendants of Gotama as already
noticed are also called (otama while in later Vedic
Gar{;}z:mt:“her” called  Jiterature they are called (lautama. The Varbsa-
Brahmana of the Simaveda mentions four members
of the Gotama familyt amcng the teachers who transmitted that Veda to
posterity, wviz., the RAdhu-(rautama, Gaty-Gautama, Sumanta-bibhrava-
(Gautama and Samkara-Gautama; and the Chandogya Upanisad of the
same Veda mentions anoth:r teacher named Haridrumata-Gautamal who
was approached by Satya-Kama Jivila to be his teacher. The Gobhila
Grhya Sitra of the Samaveda eites the opinion of a Gautama § who held
that during the winter season there should be three oblations offered to the

*m' gaRsa am ot srged TieRE 3 |
ey dEET TR S e agda |men |
(Rigveda-samhitd, Man dala 1, Sakta 85, Mantra 11.)
Sayana in commenting on Rigveda samhitd, Mandala 1, Stkta 77, Mantra 10,
observes :—
sRqAEAAE | daq wf: Qoear fika: &1 #ea 33% 999 ) agdad
AEISTv F9GTNE T9 @ AR il at i dtar wfiadiy gemmers som’
HEE 9 FAO anwAgd gt g Admaa avaiem; | el swa
7 gfaTer |
The well (utsadhi) is alluded to in the Rigveda, Manidala 1, Stokta 88, Mantra
4, thus: — )
sl g g4l & SERAl e arsfal = 84
H@ Fod &1 Arawar Sheed ga3 @ feg 0
S . LY .y Y
g fArgAE T drdr agilare Rgatat Jaa: |
Stimavediya Vamsfa-Brihmana, Khanda 2, Satyavrata Simadvawmisedition p. 7,)
gAFAIZ AN AraRE, gEEd SET dan:
(8dmavediya Vawsa-Brahmapa, Khanga 2),
&wUg AraAr G A |
(Samavediya Vamsa-Brahmana, Khanda 8.)
1 | 7 gRgAe Aaadeiare sa=d wmafs aEmglal saasaffy oy o
(Chandogya Upanigad, Adhyiya 4, Khanda 4).
$ageedr awFa 1o il
WEE FigaEAT: oo |
aa AraRERRETE Il = )

(Gobhila Grhya Satra 8-10.)



(iv )

dead ancestors. Another Gautama was the author of the Pitrmedha Satra*
which perhaps belongs to the Simaveda. The Brhaddranyaka t of the
white Yajurveda mentions a teacher named Gautama, while in the Katho-
panisad of the Black Yajurveda the sage Naciketasf who conversed with
Yama on the mystery of life, is called Gautama which evidently is a
generic name as his father is also called Gautama in the same work. A
(Glantama§ is mentioned as a teacher in the Kausika shtra of the
Atharvaveda while to another Gautama is attributed the authorship of
the Gautama Dharma sGtra|| an authoritative work on the sacred law.

We need not take any notice of one Gautama{] who, at the bidding
of his mother as stated in the Mahabharata, cast into the Ganges his old
and blind father Dirghatamas who was however miraculously saved.

The Rimayana mentions a Gautama™* who had his hermitage in a

grove at the outskirts of the city of Mithila where
Gautama, husbana 1€ lived with his wife Ahalya. It is well-known how
of Ahalya. Abalys for her 'flirtation with Indra, was cursed by

her lord to undergo penance aud mortification until

*An incomp]ete manuvseript of the Pitpmedha Stitra is contained in the Library of the
Calcutta Sanskrit College, but the work was printed in America several years ago.
2 e
{ A drad: 09 121030
(Brhadavanyaka, Adhyéya 4.)
jera a zq sty g s KR

9T T WA A TR WA T 0§
(Kathopanisad, Valli 5),

RUERERT: Al 1 =g adt e |
@ qqe Aitwagy s gag, 3t 999 a)d 9g |

(Kathopanigad, Valli 5.)

§Vide Weber's History of Indian Literature, p. 153,

{{The text of the Gautamna Pharma~sitra has hbeen printed several times in India
while an English translation of it by Dr, G. Bahler has appeared in the Sacred Books of
the East Series,

@ 3 fidanr am mﬁf&'(ama nRU

SRt qgfe, A1 gal QW @ Rrar 0 k3 0

AT TqEWAT qF 'sn AW SEROH |

| gAY SFEWIE Mandq agEma | e )
(Mahabhdrata, Adiparva Adhydya 104).

*¥rioraioan ax siwd T una: |

[ fdd wd quss g AGFAL N 99 0

garwmaEn % fad gfafaas

aﬁgﬁ:rrrﬁv WY FRATAGT T U IR N

MNowE WA g q\aam‘?ma @ |

s Rsadma: iy gafm: u sk o

(Réméyana, Adikénda, Sarga 48).



(v )

her emancipation at the happy advent of Raima. The Adhyatma Rama-
yana, while repeating the same account, places the hermitage of Gautama®
on the banks of the CGanges; and our great poet Kélidisa follows the
Ramiyanic legend describing Gautamat as Dirghatapas, a sage who prac-
tised long penance.
The Vayupurina describes a sage named Aksapadal as the disciple
of a Brilmana named Soma Sarma who was Siva
Aksapida. incarnate and well-known for his practice of austerities
at the shrine of Prabhasa during the time of Jattkarnya
Vyasa. This Aksapada mentioned along with Kanéda is evidently no
other person than Gotama or Gautama who founded the Nyaya philosophy.
As to the origin of the name Aksapida (““ having eyes in the feet) as
applied to Gautama, legen1 has it that (autama was so deeply absorbed
in philosophical contemplation that one day during his walks he fell
unwittingly into a well our of which he was rescued with great difficulty.
God therefore mercifully provided him with a second pair of eyes in his
feet to protect the sage from further mishaps. Another legend§ which

* ggwar ghrfverat @ agEdieT |

AarEmas g gereer fawet i 9e

(Adhyatma Ramiyara, adikinda, adhyiya 6).

1 & feay aafaeata: |

qEATTHTEEgEd |

Ay fiTqeR: TRAST

qEaTUFATAr a9t | 33 1l

gavaa o ag ga-

ARy e |

W ay: @ Brw Pfvaaissa

UAYIZHAANFAT: I 3% 1l

(Raghuvamsa, Sarga 11).

] wafyafy @ ma ofas’ sand |
sngwual 330 AT wRcaly adraE: 0 09 1
agie gafaenfy qmawt Gewm: |
qwrEEATEE JuTET QEEEEE: | Re
axify wa @ g wfreafea qurger |
HqIT: FAEH I FF T T 1| k03 Ul
{(Vayupurina, Adhyaya 23),
§ st & EnRAguEH AW GEITH WA A W Awh afgm

QI STE Safya: 918 A5 9wRa & A g G et |
(Nyfyakosa, 2nd edition, by M. M, BhimAcarya Jhilakikar, Bombay).



¢ vi )

represents Vydsa, a disciple of Gautama, lying prostrate before his master
until the latter condescended to look upon him, not with his natural eyes,
but with a new pair of eyes in his feet, may be dismissed with scanty
ceremony as being the invention of a later generation of logicians, anxious
to humiliate Vyésa for vilification of the Nyaya system in his Mahdbharata
_and Vedénta sttra.
The people of Mithila (modern Darbhanga in Northh Behar) aseribe
the foundation of Nyaya philosophy to Gautama, hus-
Local tradition, band of Ahalyd, and point out as the place of his birth
a village named Gautamasthana where a fair is held
every year on the 9th day of the lonar month of Chaitra (March-April),
It is situated 28 miles north-east of Darbhanga and has a mud-hill of
considerable height (supposed to be the hermitage of (fautama) at the
base of which lies the celebrated “Gautama-kunda” or Gautama’s well
the water whereof is like milk to the taste and feeds a perennial rivulet
called on this account Ksirodadht or Khiret (literally the sea of milk). Two
miles to the east of the village there iz another village named Ahalya-
sthina where between a pair of trees lies aslab of stone identified with
Ahalya in ler accursed state. In its vicinity there is a temple which
commemorates the emancipation of AhalyA by Rima Chandra. The
Gautama-kunda and the Ksirodadhi river, which are still extant at
Gautama-sthana verify the aecount of Gotama given above from the
Rigveda while the stone slal and the temple of Rima at Ahalya-sthana
are evidences corroborative of the story of Ahalyd as given in the RAmA-
yana. There is another tradition prevalent in the town of Chapra that
Gautama, husband of Ahalyé and founder of the Nyéya philosophy, resided
in a village now called Godnd at the confluence of the rivers Ganges and
Saray where a Sanskrit academy called Gautama Thomson Pithasala
has been established to commemorate the great sage.
It seems to me that Goutama, son of Rahfigana, as mentioned in the
Rigveda, was the founder of the Gautama family from
The founder of which sprang Gautama, husband of Ahaly4, as narrated
%’éi{?ﬁed_pmos@hy in the Raméyapa. It is interesting to mnote that
Satananda® son of Gautama by Ahalya, is a priest in
the royal family of Janaka much in the same way as Goutama, son of

#qEE gEEE quiRaRtaga: |
wfag@ g af gt JAwer AgEAe: |

(Rdmiyana, ddikinda, Sarga 50).
gae oMt sEF@t gofga: |

(Uttara Rama charitam).




( vii )

Reahigana is a priest in the royal family of Kurusriijaya. The fields waving
with paddy plants which greet the eyes of a modern traveller near and
round Gautama-sthana bear testimony to Agni’s gift of rice and cattle in
abundance to the family of Gautama. The NyAya pbilosophy was, on
the authority of the tradition prevalent in Mithila, founded by Gautama
husband of Ahalyd. The same Ctautama has been designated as Aksapada
in the Vayu Purana already relerred to. Aksapada has been identified
by Anantayajvan® with the anthor of the Pitrmedha Sdtra as well as with
that of the Giautama Dharma sitra, and it is possible that he is not other
than the (tautama referred to in the Kaudika sitra of the Atharva Veda.
The other Gautamas ment:oned in the Bralmanas, Upanisads etc., appear
to be the kinsmen of their illustrious name-sake.

The Rdmdyana, as we have found, places the hermitage of Gautara,
hushand of Ahalya, at Gautama-sthina twenty-eight
miles north-east of Darbhanga while the Adhydtma
Ramayana places it on the banks of the Ganges at its confluence with the
Sarayd off the town of Chiprd. The Vayupurana fixes the residence of
Aksapida, supposed to be identical with Gautama, at Prabhasaf beyond
(tirnar in Kathiawar on rthe sea-coast. To reconcile these conflicting

His rvesidence,

statements it has been suggested that Aksapida otherwise known as
(totama or Gautama was the founder of the Nydya philosophy, that he was
born at Gautama-sthana in Mithili on the river Ksirodadhi, lived for
some years at the village now called (Glodna at the confluence of the
(tanges and Sarayd until his retirement into Prablasa the well-known
sacred place of pilgrimage in Kathiawar on the sea-coast.

#To the Grhya Sitras of the Samaveda probably belong also Gautama'’s Pitrmedha-
sftra (Cf. Burnell, p.57 ; the commentator Anantayajvan identifies the anthor with Aksapida
the author of the Nyiya-sitra:, and the Gautama~dharma-sitra.—Weber's History of
Indian Literature, p. 85,

{ Prabhisa washed on its western side by the river Sarasvati and reputed as the
residence of Krisna, is mentione:l in the Srimad Bhigavata thus ;—

7 aEefErEmatashagRdEn: |
AT GAEIUY’ AEArS ARG 1 3% U

(Bbagavata, Skandha II, adliyaya 6.)
et ara ggm dag aRiE: |
4 SV JI™AET 9 ERe) Tt s

(Bhagavata, Skandha 11, adliyaya 30).

Prabhésa was situated beyend the rock of Girnar in Kathiawar where we come across
all the edicts of Asoka as welli as an inscription of Rudradima supposed to be the first
inseription in Sanskrit dated abont 100 A, DD, which mentions Chandra Gupta and Asoka by
names. There are also some inscriptions in Gupta characters, and there is no doubt
that Prabhésa situated on the Sarasvati acquired celebrity in very old times.

This Prabhisa is not to be confounded with another town ecalled Prabhisa in Kau-
sdmbi near Allahabad on the Jumna where there is an inseription, dated about the 2nd
century B, C,, of Asadasena, a descendant of Sonakiyana of Adhicchatra, (vide Dr, Fuhrer's
Pabhosa inseriptions in Epigraphia Indica, Vol. 1T, pp. 242-243.)
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The Satapatha Brahmana mentions Gautama along with Asurdyana
and the Viyupurdna (already quoted) states that
Aksapédda, alias Gotama or Gautama, flourished
during the time of Jatfikarnya Vydsa. Now, Jdtlkarnya, according to the
‘Madhukidnda and Yajiavalkya Kinda of the Satapatha Brahmana®
(Kanva recension) was a pupil of*surfyana and Yaska who are supposed
to have lived about 550 B. C. This date tallies well with the time of
another Gautama who, together with Aranemi, is described in the Divya-
vadanat, a Buddhist Sanskrit work translated into Chinese in the 2nd
century A. D., as having transmitted the Vedus to posterity before they
were classified by Vyasa. It does not conflict with the view that Aksapida
is identical with Gautama author of the Gautama Dharma-Sitra which
is * declared to be the oldest of the existing works on the sacred lawl.”
Aksapida-Gautama, founder of the Nyiya Philosophy, was almost a
contemporary of Buddha-Gautama who founded Buddhism and Indra-

His age about 550 B, C.

bhati Gautama who was a disciple of Mahavira the reputed founder of*

Jainism.

The fourfold division of the means of knowledge (Pramana) into
perception, inference, comparison and word found in the Jaina Prikrta
scriptures such as the Nandi-Sdtra, SthanAhga-Sitra§ and Bhagavati-

* Vide Weber’s History of Indian Literature, p. 140,
In the Madhyandiniya recension of the Satapatha Brihmana a teacher intervenes

between Yiaska and Jitdkarnya, viz. Bhéaradvija. Cf.
AGFAGAGEA  WREIE AR WHEREGIQE  manrs  diaR
vonvos oo TRIEATY, I AIGEOASAGETA  AHZIRIT WG ARETRIGURTTE

AP |

(Satapatha Brahmana, Midhyandiniya recension, Kanta 14, adhyiya 5.}

1 The 83rd chapter of the Divyivadins, called Matanga Sdtra, in Chinese Mo-tan-nu-
cin, was translated into Chinese by An-shi-kao-cie of the Eastern Han dynasty in A, D,
148-170. (Vide Bunjiu Nanjio’s Catalogue of the Chinese Tripitaka). In it we read:—

HET 3T WA FRR ES Al a9 W g BRRISa-
Hited I ar9Af | SERAAGAT A aRg A AT | AaRg: G qlowd AW

qrmfy | gF: qiveaagal 3gm fAwalky @)

(Divyivadina, Chap, XXXUI).
1 Buhler observes :—These arguments which allow us to place Gautama before both

Baudhiyana and Vasistha are, that both these authors quote Gautama as an authority
onlaw..c.coooenes These facts will, I think suffice to show that the Gantama Dharma Sdtra

may be safely declared to be the oldest of the existing works on the sacred law,” (Buhler's
Gauntama, Introduction, pp. XLIX and L1V, 8. B, E, series).
N e
§ wqar g% w3Ad AN & W

qETR HYAIR I TR |

(8thaninga-Sttra, Page 309, published by Dhanapat Sing),
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Sitra compiled by Indrabliiti-Gantama finds its parallel in the Nyéya-
Sttraof Aksapida-Gautama leading to the conclusion that this particular
doctrine was either borrowed by Indrabhiti frorn Aksapida or was the
common property of both. In the Pali and Prikrta scriptures Gautama
is called Gotama, and a Fili Sutta mentions a sect called © Gotamaka,*
who were followers of Gautama, identified perhaps with the founder of
the Nyaya Philosophy. The Pali Canonical scriptures such as the
Brahmajala Sutta,} UdAna etc., which embody the teachings of Buddha,
mention a class of Sramanas and Brihmanas who were * takki” or
“ takkika " (logicians, and *¢ vimamsi” (casuists) and indulged in * takka”
(logic) and vimamsi (casuistry), alluding perhaps to the followers of
Aksapida-Gautama described as ““ Gotamaka.”

The Kathavatthuppakarana i, a PAli work of the Abhidhammapitaka,
composed by Moggaliputta Tissa at the third Buddhist Council during
the reign of Adoka about 255 B. (., mentions * patiiiid ” (in Sanskrit :
“ pratijiia,” proposition), * Upanaya’ (application of reasons),  Niggaha
(in Sanskrit: ‘Nigraha,” humiliation or defeat) etc., which are the
sechnical terms of Nydya philosophy or Logic. Though Moggaliputta Tissa
has not made any actual reference to Logic or Nyaya, his mention of some
of its technical terms warrauts us to suppose that, that philosophy existed
in some shape in India in his time about 255 B. C, These facts lead us
to conclude that Gotama, Gautama or Aksapdda, the founder of Nyiya
Philosophy, lived about the year 550 B, C.

* Vide Prof. T. W. Rhys David’s Introduction to the Kassapa-Sihanida Sutta,
pp. 220-222. It is observed :— ’

“ The only alternative is that some Brihmana, belonging to the Gotama Gotra, is here
referred to as having had a community of Bhikisus named after him.”

t ga, fued, ohel andrn ar @l v ag difa Afide | @ aweRaned
fiargaRd @ oz ¢F g “afaaagwdl w9 9 A @i |
(Brahmajala Sutta 1-82, edited by Rhys Davids and carpenter).
ar GREEET AT JElea, A A guwa T Qv gEe, gt a
T g |

(Udéna, p. 10, edited by Paul Steinthal, P, T\, 8. edition).

b Theferms “ Patififia " (pratijiid, proposition) and “ niggaha ” (nigraha, defeat) ocour
in the following passages i—
7 9 A7 qar o eqnq vz g4 ufesear g4 fndag |
(Kathévatthuppakarana, Sismese edition, p. 8).

# Niggaha-Catukkam” is the name of a section of the first chapter of the Kathavat-
thuppakarana while “ Upanaya-Catukkam ? is the name of another section of that work.
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II. NYAYASUTRA THE FIRST WORK ON NYAYA PHILOSOPHY, ;
To Gotama, Gautama or Aksapiada, of whom a short account has
The earliest contribu. been given above, is attributed the authorship of
tion to the sitra the Nydya-Sitra the ewmliest work on Nyaya
literature, . ~ cq. . N
Philosophy. Sanskrit literature in the Sftra or
aphoristic style was presumably inangurated at about 550 B. C., and the
Nyéya-Sitra the author of which lived, as already stated, at about that
time, must have been the first® contribution to that literature. The
“ Sutta” or Sitra section of the Pili literature reads very much like a body
of sermons bearing no affinity with the Sttra works of the Brihmanas.
The Nydya-Sitra is divided into five books, each containing two
The gradual develop- chapters called ahnikas or Diurnal portions. It is
ment of the Nyaya- believed that Aksapada finished his work on Nyiya
Satra. in ten lectures corresponding to the Ahnikas relerred
to above. We do not know whether the whole of the Nyiya-Shtra, as it
exists at present, was the work of Aksapada, nor do we know for certain
whetlier his teachings were committed to writing by himself or transmit-
ted by orval tradition only. 1t seems te me that it is only the first boolk
of the Nysdya Sitra containing a brief esplanation of the 16 categories
that we are justitied in ascribing to Aksapida, while the second, third
and fourth books which discuss particular doctrines of the Vaisesika, Yoga,
Mimamsi, Vedanta and Buddhist Philosopby bear marks of different
hands and ages. In these books there are passages quoted almost verbatim
from the Lahkavatara-Sttra 4, a Sanskrit work of the Yogicara Duddhist
Philosophy, from the MAdhyamika Sttra of Nigirjunai and from the
Sataka§ of Arya Deva—works which were composed in the early
centuries of Christ. The fifth hook treating of the varieties of futile
rejoinders and occasions for rebuke was evidently not the production of
Aksapdda who dismissed ihose topics without entering into their details.
The last and most considerable additions were made by Vatsyiyana other-
wise known as Paksila Svami, who about 450 A /D, wrote the first regular
commentary, < Bhasya”, on the Nyiaya Sutra, and harmonised the
different and at times conflicting, additions and interpolations by the
ingenious introduction of Sitras of his own making fathered upon Aksapida.

* Kapila is stated in the samkhya-Karika, verse 70, to have taught hi. philosophy
to Asuri who is mentioned in the satapatha Briahmapa as a teacher. Asurayana and
Yaska who followed Asuri were the teachers of Jatakaruoya, a contemporary of Aksapida-
Gautama. Kapila therefore proceeded Aksapida by at least three generations. Kapila's
Philosophy is believed to have come down by oral traditions and was not perhaps
committed to writing in his life-time. Hence the Nyaya Sttra has been stated tc be
the first work of the Sfitra period. . ‘ '~

" Vide Nyfya Sitra 4-2-26, which guotes the Lankivatira Satra (dated about 800 A.D.)

1 Vide Nyadya-Sitra 2-1-39, 4-1-89, and 4-1-48, which criticise the Madhyamika Satra,

§ Vide Nyaya-Sutra 4-1-48 which eriticises Sataka of aryadeva. :



( xi)

The Nyaya-Sfitra has, since its composition, enjoyed a very great

popularity as is evident from the nuinerous commenta-

Commentaries on the . . : :
ries tlat have from time to time, centred round it.

Nyaya-sitra,
A few of the commentaries are mentioned below :-—
TEXT.
1. Nyaya-Sttrea Ly Gotama or Aksapada (650 B. C.)
Commentaries.
2. Kyiya-Bhisya by Vitsyiyana (450 A D,)
3. Nyaya-Vartika by Udyctakara.
4, Nydya-Vartika tatparya-tika by VAcaspati Misra.
5. Nyaya-Vartika-tatparyatika-pari<uddhi by Udayana,
6. Pariiuddiprakisi by Vardhaména,
7. Vardhaminendu by Padmanibha Misra.
8. Nyayalaikara by Srikantha.
9 Nyayalankara Vptti by Jayanta.
10. Nyaya madfjari by Jayanta.
11. Nyaya-Vrtti b Abhayatilakopadhyaya.
12, Nyiya-Vriti by Visvanétha,
13, Mitabhisind V-tti'by Mabddeva Veddnti.
14. Nysyaprakasa by Kesava Misra,
15, Nyayabodhini by Govardiana.

16. Nyidya Sfitra Vyikhya by Mathurdnatha,
11, RECEPT:ION ACCORDED TO THE NYAYA PHILOSOPHY.
It appears from the Chindogya-upanisad, Brhadaranyaka-upanisad
‘ and Kausitiki Brahmana * that Philosophy (Adhyat-
Philosophy inaugur- Vidva I e e 1 .
atod by mombers of the W% thdya) received its first impetus from the
military caste, Ksatriyas {(members of the military caste} who
carrie:l it to great perfection. King Ajitasidtru in
an assembly of tha Kurn-Paficilas consoled a Brihmana named Svetaketu,

* Kaunsitaki-Brahmana 2-1, 2; 16, 4. ‘
Brihadaranyaka 2-1-20, 2-2-6.
(Chéndogya 3‘-\14—1 ; 5-11, 24 ¢ 1-8,9 ; 1-9-3, 7-1-3, and 5~11. w
v s N
a1 & dawadr wE A s a@w 3o GE sawm, gk awg a9y

S ow N
ARy ToEs seRRgfiS ol gEE i e U

(Ch&ndogya-upanisad 5-3),

Professor P. Deussen observes :—

In this narrative, preserved hy two different Vedie schools, it is expressly declared
that the knowledge ot the Brahman as Atman, the central doctrine of the entire Vedinta,
is possessed by the King ; buat, on “hte contrary, is not possessed by the Brilhmana “famed
as a Vedic seholur,’—-Philosophy of the Upanishads, pp. 17--18.

Again, he remarks :—We ar2 forced to conclude, if not with absolute certainty, yet
with a very high degree of probal-lity, that as a matter of fact the doctrine of the Atman
standing as it did in sach sharp contrast to all the principles of the Vedic ritual, though
the original conception may have jeen done to Brihmanas, was taken up and cultivated
primarily not in Brahmauna but in Ksatriya circles, and was first adopbed by the former in
later times—Philogophy of the Up:nishads, p. 19.

0 . . =, » .
ad qrEERR O | AgEEE O | gEA o asar | Jisd s |
These four preginant expressions (Mah&vikya) originated from the Brahmanas, whence
it'may be concluded Nirgupa-Brahma-Vidyd or knowledge of absolute Brahma was
confined among them. It was the Saguna-Brahma-Vidyd or knowledge of Brahma limited
by form and attributes that is sail to have heen introducted by the Ksatriyas,
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son of Aruni of the Gautama family, that he had no cause of being sorry
for his inability to explain certain doctrines of AdhyAtma-Vidya which
were known only to the Ksatriyas. Itmay be observed that Mahavira
and Buddha who founded respectively Jainism and Buddhism-—two
universal religions hased on philosophy or Adhydtma-Vidyi—were also
Ksatriyas. Kapila is reputed to be the first Brihmana who propounded
a sytem of philosophy called Samkhya, but his work on the subject not
having come down to us in its original form we are not in a position to
ascertain what relation it bore to the Vedas or what kind of reception was
given toit by the orthodox Brihmanas. We know for certain that the
most powerful Brahmana who undertook to study and teach philosophy
openly was Gotama, Gautama or Aksapidda the renouned author of the
Nyaya-Sttra. He founded a rational system of philosophy called “ Nyaya”
which at its inception had no relation with the topics of the Vedic Samhita
and Brahmana. At thisstage the Nydya was pure Logic unconnected with
the scriptural dogmas. Aksapdda recognised four means of valid
krowledge, viz., perception, inference, comparison and word of which the
last signified knowledge derived through any reliable assertion.

This being the nature of Nyéya or Logic at its early stage it was not
received with favour by the orthodox community of
Brahmanas who anxious to establish an organised so-
ciety, paid their soleattention to the Samhitds and Brah-
mangas which treated of rituals, ignoring altogether the portions which had
nothing to do with them. The sage Jaimini # in his Mimamsa-Stitra dis-
tinctly says that the Veda having for its ‘sole purpose the prescription of
actions, those parts of it which do not serve that purpose are useless.”
We are therefore not surprised to find Manu 1 enjoining ex-communication
upon those members of the twice-born caste who disregarded the Vedas and
Dharma-Siitras relying upon the support of Hetu-Sastra or Logic. Similarly
Valmiki in his Rdméyana | discredits those persons of perverse intellect
who indulgein the frivolities of Anviksiki the science of Logic regardless
of the works of sacred law (Dharma-sistra) which they should follow as

Nyfya (Logic) not
received with favour.

*gmEe e AN TagwAn | S 119 )
(Mimamsa-Sotra).

{8rsaAaIa @ §R SgTrETHmE iR |

q argfaisral aifedr dgfres:

. {Mann, adhydya 2, verse i),
Tertaresy geay frmEy gg un |
gremfifyat st fed sagfFa & 0 3g

(Ramayana, Ayodhys Kdnda, Sarga 100),
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their guide. Vyésa in the MahAbh4rata,® Santiparva, relates the doleful
story of a repentant Brihana ‘who, addicted to Tarkavidya (Logic)
carried on debates divorced from all faith in the Vedas and was on
that account, turned into a jackal in his next birth as a penalty. In
another passage of the Santiparva,f Vyisa warns the {ollowers of the
Vedanta Philosophy against communicating their doctrines to a Naiyayika
or Logician. Vyasal does not care even to review the Nyiya system
in the Brahma-sfitra seeins that it has not been recognised by any
worthy sage. Stories of infliction of penalties on those given to the study
of Nyaya are related in the Skanda Purina,§ and other works; and in the
Naisadha-carital] we find Kali satirising the founder of Nydya Philosophy
as “ Gotama " the * most bovine ” among sages.

k *gead qireadr é‘g%: Agfrgs: |
il ahRamgrm FEAEm 0 e o
ggag1y waAfear aw qag fgAa. |
simier AfEwr 9 sgaEay 9 BRe o s o
arEs: giugt W g afvewAE |
= wwiog R smmEeE 7R B0 ve

(Mahibhéirata, S4ntiparva, adhydya 180.)

In the Gandharva tantra w:: find :—

MeneET T &% a1 fE i
gl ifrgan afegran a3wEg

(Quoted in Prinatosinitantra),
terasmIfad qe ard gAgEeE, |
X X X X
q S 9 FgAm 9w s 0
{Mahabharata, Sntiparva adhyiya 246).
TeRsgrErEFaAaTRT 0 S 0

(Vedfinta-satra 2-2),
§ritaw: @ AHY @ULIT qF AF Y )
gatsy ghafiea et Tifersgli
grangndidisir afifgraata: |
qiTENERT @@ wa Al |

(Skanda Purana, Kalikékhands, adhyfya 17;,
19w @ Raan oag? angh: |
e awdte am freq ada @ 0
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Gradually however this system of philosophy instead of relying
Nytya reconelled with eutirely upon reasoning came to attach due weight
seriptural dogwas. to the authority of the Vedas, and later on after

its reconciliation with them, the principles of Nyaya
were assimilated in other systems of philosophy such as the Vaidesika,*
Yoga, Mimamst,T SamkhyaZ ete

Henceforth the Nyiya was regarded as an approved hranch
of learning. Thus the Gawtama-Dharma-sitra,§
prescvibes a course of training in Logic (Nyaya)
for the King and acknowledges the utility of Tarks

Nyiya as an approved
branch uf knowledge.

or Logic in the administration of justice though in the case of conclusions
proving incompatible ultimate decision is directed to be made by reference
to persons versed in the Vedax. Manujj says that dharma or duty is to be
ascertained by logical reasoning not opposed to the injunctions ol the
Vedas. lle recommends Logic (Nydya)as a necessary study for a King
and a logician to he an indispensable wember of a legal assembly
Yajfia-valkya®q counts *“Nydva ™ or Logic among the fourteen principal
sciences while Vydsa:l admits that heavas able to arrange aud classify the

* Vaivesika-sfitra 1-1-4, 2-1-15, 2-1-16-, 2-1-17, 2-2-17 2-2-32, 8-1-15, 9-2-3, 9-2-4,
(Jayantrayana Tarkapancinan's edition).

[ Mimdwsad-sdtra [-1-4, [-3-1, [-3-2, 1-3-3, (-d:04, 1-4-35, 1-5-8, 3-1-17, 3-1 20, 4-3-18,
b-1-6, 10-3-8b.

b Samkhyi-sotra 1-00, 1-101, 1-108, 5-10, 5-11, 5-12.

Yoga-sittra 1-3, 6,

$t e amEEs, ArgEd e grgarl, s srEhivrgatia: |
e, TR ARSIEIR: | Adngm  aara A ) Rsfed SRerg e

SAATA (gt TAET |

(Gautamadharma-satra, adhyfya 11),

=y wAledy = agomnRiEr |
TEFQEYIS @ 9 47 a0

| ARt frang goesifag i )
grdfifyRigiAfe a=ieary qdisa: o

e g Aewl i |
TR T FReq =g

([ QUTAPHRIET SRR AT |
=z ety Ramt e [ agz o
(Yijnavalkya samhit, adhyéya |, verse 3),
| asiafed aw o g mfva )
wenfly v ara et At o o

(Mabhabhirata quoted by Visvanfitha in his Vpitti on Nyaya-s@tra 1 1-1),

(Mann, adhyiya 12, verse 108),

(Manu, adhyaya 7, verso 43).

(Manu, adhyfiya 12, verse 111),
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Upanisads with the help of the * Auviksiki’ or Logic. In the Padma-purana*
Logic is included among the fourteeun principal branches of learning
promulgated by God Visnu, while in the Matsya-purdna,t Nyaya-vidya
together with the Vedas is said to have emanated from the mouth of
Brahma himself. In fact so wide-spread was the study of Nyaya that
the Mahabharata is Tull of references to that science.

In the Adiparva of the Mahablarata Nyaya or Logic is mentioned
along with the Veda and Cikitsd {the science of medicine), and the
hermitage of Kasyapa is described as being filled with sages who were
versed in the Nydya-tattva (logical truths) and knew the true meaning of
a proposition, objection aud conclusion.  The Sénti-parva§ refers to
numerous teneis of Nyfya sapported by reason and seripture while the
Asvamedha-parvajl describis the sacrificial ground as being resounded
by logicians (Hetu-vidin) who employed arguinents and counter-argu-

* g Sgl AgM UTEIAERTT |
Hiwtat awaeyg sk argas i
TETIY T G FINIITHEAR |
(Paduia-purina, vide Muir's Sauskrit text Vol 110, p. 27).
T srreang avnen Agee ffaeman |
HistEn SmaEE 9 SR EETEr
(Matsya-purana 3-2),
1 =arafer fafeEr = gt qgad & |
2gia @ S Frsrmrgedtas 1 go o
{Mahiabharata, Adiparva, adhyaya 1),
A EN
FAEEATARFEENE gqEt | 2R )
AR R AR S |
fafesERiEs ATTETAT: 0 ey N
BNIRVAgF oAt I
S )
TFGFEIMEES ¢ FEITARTE: I 29
FIHRNUT & FRAFNGARR:
(Mahidbharata, Adiparva, adhydya 70).
§ mmawEivREf @t afghe

Ao .
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ments to vanquish one another. In the Sabhi-parva* the sage Narada
is described as being versed in Logic (Nydyavid) and skilful in distinguish-
ing unity and plurality (“aikya” and “néndtva’) conjunction and
co-existence (“ samyoga ”’ and “samaviya”), genus and species (* para-
para’) etc, capable of deciding questions by evidences (Pramana) and
ascertaining the validity and invalidity of a’ five-membered syllogism
(Paficavayava-vakya).

In fact the Nyiya (Logic) was in course of time deservedly
held in very high esteem. If it were allowed to
follow its original course unimpeded by religions
dogmas it would have risen to the very height of perfection. Never-
theless the principles of Nyadya entering into the different systems of
philosophy gave them each its proper compactness and cogency just
as Bacon’s Inductive Method shaped the sciences and philosophies of a
later age in a different country. [t is however to be regretted that during
the last five hundred years the Nyaya has been mized up with Law
(smriti), Rhetoric (alahkéara), Vedauta, ete., and thereby has hampered the
growth of those branches of knowledge upon which it has grown up as

The course of Nyiya.

a sort of parasite.

SanskrIT CoLLEGE, CaLOUTTA. } SATIS CHANDRA VIDYABHUSANA.
The 7th November, 1913,
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Book L—Cuarrer 1.
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1. Supreme felicity is agtained by the knowledge
about the true nature of sixteen categories, wiz., means of
right knowledge (praména), object of right knowledge (pra-
meya), doubt (sarhsava), purpose (prayojana), familiar instance
(drstanta), established tenet (siddhanta), members (avayava),
confutation (tarka®), ascertainment (nirpaya), discussion
(vada), wrangling (jalpa), cavil (vitandd), fallacy (hetvibhasa),
quibble (chala), futility (jati), and occasion for rebuke
(nigrahasthana).

Knowledge about tl-¢ true nature of sixteen categoriesT means true

knowledge of the “ enunciation,”  definition ” and * critical examination ”
of the categories. Book I (of the Nyaya-Satra) treats of ““enunciation”
and ¢ definition,” while whe remaining four Books are reserved for * critical
examination.” The attainment of supreme felicity is preceded by the
knowledge of four things, viz., (1) that which is fit to be abandoned (viz.,

* The English equivalent for “tarka’ is variously given as “confutation,” “ argu-
mentation,” “ reductio ad absurdum,” “ hypothetical reasoning,” etc.
1 Vatsyayana observes :—
AT |qrea Urered 7IfH: | SEQAFO gd[rAE |
—-(Nydyadarsana, p. 9, Bibliotheca Indica Series).
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pain), (2) that which produces what is fit to be abandoned (viz., misappre-
hension, etc.), (3) complete destruction of what is fit to be abandoned
and (4) the means of destroying what is fit to be abandoned (viz., true
knowledge*).

g:@?ﬂﬂﬁﬁﬁ?mﬁﬁﬁtgﬂﬁﬂﬂqﬁ AgA=aAI-
JEETTT: WL 91RN

2. Pain, birth, activity, faults and misapprehension—
on the successive annihilation of these in the reverse order,

there follows release.

Misapprehension, faults, activity, birth and pain, these in their
uninterrupted course constitute the “world.” Release, which consists in
the soul’s getting rid of the world, is the condition of supreme felicity
marked by perfect tranguillity and not tainted by any defilement. A
person, by the true knowledge of the sixteen categories, is able to
remove his misapprehensions.. When thisis dove, his faults, viz., affection,
aversion and stupidity, disappear. Heis then no Jonger subject to any
activity and 1is consequently freed from transmigration and pains. This
is the way in which his release is effected and supreme felicity secured.

SR IGATTIHTANEET: “qArT” 1910

3. Perception, inference, comparison and word (ver-

bal testimony)—these are the means of right knowledge.
[The Cirvakas admit only one means of right knowledge, viz.,
perception (pratyakeaj, the Vaidesikas and Bauddhas admit two, vz,
perception and inference (anumina), the Sinkbyas admit three, viz., per-
ception, inference and verbal testimony (#gama or dabda) while the
Naiyayikas whose fundamental work is the Nyaya-satra admit four, viz.,
perception, inference, verbal testimony and comparison (upaména). The
Prabhikeras admit a fifth means of vight knowledge called presumption
arthapatti), the Bhittas and Vedéntins admit a sixth, viz., non-existence
(abhiva) and the Paurdnikas recognise a seventh and eighth means of right
knowledge, named probability (sambhava) and rumour (aitihya)].

FhEaTIaRaTIs FHEAIREESI I 599
TIEATHF “gqeaag” 1111
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—(Nyayadarsana, p. 2).
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4. Perception is that knowledge which arises from
the contact of a sens: with its object and which is deter-

minate, unnameable and non-erratic.

Determinate.—This epishet distinguishes perception from indetermi-
nate knowledge: as for instance, a man looking from a distance cannot
ascertain whether there is sn:oke or dust.

Unnamenble.—Signifies that the knowledge of a thing derived
through perception has no connection with the name which the thing
hears.

Non-erratic.—In summer the sun’s rays coming.in contact with
carthly hLeat quiver and appear to the eyes of men as water. The know-
ledge of water derived in th's way is not perception. To eliminate such
cases the epithet non-erratic has heen used.

[This aphorism may also be wanslated as follows :—Perception
is knowledge aud which ariscs [rom thecontact of a sense with its object and
which is non-erratic being e ther indeterminate (nirvikalpaka as * thisis
something ") or determinate (savikalpaka as *“this is a Brihmana )],

. .
7Y Tegsaw “Bifnmgam  (EassvEmEaat
TE T UK
5. Inference is knowledge which is preceded by per-
ception, and is of three kinds, viz., 4 priori, 4 posteriori and
‘commonly seen.’

A priori is the knowlelge of cffect derived from the perception of
its cause, e. ¢., one seeing clouds infers that there will be rain.

A posteriori is the knowledge of cause derived from the perception
of its effect, e. g., one seeiny a river swollen infers that there was rain.

[ Commonly seen’ is the knowledge of one thing derived from the
perception of another thing with which it is commonly seen, e. g., one
seeing a beast possessing hcrns, infers that it possesses also a tail, or
one seeing smoke on a hill infers that there is fire on it].

Vitsydyana takes the last to be *“not commonly seen” which he
interprets as the knowledge of a thing which is not commonly seen, e. g.,
observing affection, aversion and other qualities one infers that there is a
substance called soul.

TRIGETIFITETTETAH, “ITATTR? NLILIEN

6. Comparison is the knowledge of a thing through
its similarity to another thing previously well known.
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A man hearing from a forester that a bos gavaeus islike a cow
resorts to a forest where he sees an animal like a cow. Having recollected
-what he heard he institutes a comparison, by which he arrives at the con-
viction that the animal which he sees is bos gavaeus. This is knowledge
derived through comparison. Some hold that comparison is not a
separate means of knowledge, for when one notices the likeness of a
cow in a strange animal one really performs an act of perception. In
reply it is urged that we cannot deny comparison as a separate means of
knowledge, for how does otherwise the name bos gavaeus signify the
general notion of the animal called bosgavaeus. That the name bos
gavaeus signifies one and all members of the bos gavaeus class is not a
result of perception bhut the consequence of a distinet knowledge called
comparison.

11
AT “qeg” 1g9 19l
7. Word (verbal testimony) is the instructive asser-

tion of a reliable person.

A reliable person is one—may be a risi, arya or mleccha, who as an
expert in a certain matter is willing to communicate his experiences of it.

[Suppose a young man coming to the side of a river cannot ascertain
whether the river is fordable or not, and immediately an old experienced
man of the locality, who has no enmity against him, comes and tells him
that the river is easily fordable: the word of the old man is to be accepted
as a means of right knowledge called verbal testimony].

“g fafadr zersgerdarg L 1is 0
8. It is of two kinds, wiz., that which refers to matter
which is seen and that which refers to matter which is not
seen.
The first kind involves matter which can be actually verified.

Though we are incapable of verifiying the matter involved in the second
kind, we can somehow ascertain it by means of inference.

[Matter which 1is seen, e.g., a physician’s assertion that physical
strength is gained by taking butter].

[Matter which is not seen, eq., a religious teacher’s assertion that one
conquers heaven by performing horse-sacrifices].

SRR garagfsam: e away e
TEAITEG “SHTA? NLIRIEN
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9. Soul, body, senses, objects of sense, intellect,
mind, activity, fault, transmigration, fruit, pain and release—
are the objects of right knowledge.

The objects of right knowledge are also enumerated as substance,
quality, action, gemerality, particularity, intimate relation [and non-
existence which are the technicalities of the Vaidesika philosophy].

T=IBINIAGE AR “arAar faga” gta
%1212 ol

10. Desire, aversion, volition, pleasure, pain and
intelligence are the marks of the soul.

[These abide in the siul or rather are the qualities of the substance
called soul].

hatha¥ Q “© o
aairaqr'mmt U Nl
11. Body is the site of gesture, senses and sentiments.
Body is the site of gesture inasmueh as it strives toreach what is
desirable and to avold what is hateful. 1t 1s also the site of senses for
the latter act well or ill, according as the, former is in good or bad order.

Sentiments which comprise pleasure and pain are also located in the
body which experiences them.

FQIEAAFEAFIANY “Fle=griy” Ga¥T: 12121330
12. Nose, tonge, eye, skin and ear are the senses
produced from elements.

Nose is of the same nature as earth, tongue as water, eye as light,
skin as air and ear as ether.

gf=aTaRAS AYTHEAG “_ar=r 0 2121g R |
13. Earth, water, light, air and ether—these are the
elements. '

TREERINEAT: “aisarRET aEvn 1g1g1een
14. Smell, taste, colour, touch and sound are objects

of the senses and qualities of the earth, etc.
Smell is the object of nose and the prominent quality of earth, taste
is the object of tongue and quality of water, colonr is the object of eye and

quality of light, touch is the object of skin and quality of air, and sound
is the object of ear and quality of ether.
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15. Intellect, apprehension and knowledge—these
are not different from one another.

[The term apprehension (upalabdli) is generally used in the sense
of perception (pratyaksa). According to the Siankhya philosophy,
intellect (buddhi), which is the first thing evolved out of primordial
matter (prakriti), is altogether different from knowledge (jidna), which
consists in the rveflection of external objects on the soul (purusa) the
abode of transparent consciousness.]

FUsFAIgArT: “AFat fEE” g

16. The mark of the mind is that there do not arise

(in the soul) more acts of knowledge than one at a time.

It is impossible to perceive two things simultaneously. DPerception
does not arise merely from the contact of a sense-organ on its object,
but it requires also a conjunction of the mind. Now, the mind, which
is an atomic substance, cannot be conjoined with more than one sense-
organ at a time, hence there cannot occur move acts of perception than
one at one time.

“gata:” FrghamrioEa =& 112199

17. Activity is that which makes the voice, mind
and body begin their action.
There are three kinds of action, wiz., voecal, mental and bodily, each
of which may be sub-divided as good or bad.
Bodily actions which are bad are :—(1) killing, (2) qteahng, and (.))
committing adultery.

Bodily actions which are good are:—(1) giving, (2) protecting,
and (3) serving.

Vocal actions which are bad are : —(1) telling a lie, (2) using harsh
language, (3) slandering, and (4) indulging in frivolous talk.

Voeal actions which are good are:—(1) speaking the truth, (2)
speaking what is useful, (3) speaking what is pleasant, and (4) reading
sacred books.

Mental actions which are bad are :(—(1) malice, (2) covetousness,
and (3) scepticism.

Mental actions which are good are :—(1) compassion, (2) refraining
from covetousness, and (3) devotion.
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18. Faults have the characteristic of causing activity.
The faults are aflection, aversion, and stupidity.

gAEII: QAT 11812 810

19. Transmigration means re-hirths.
Transmigration is the series of births and deaths. Birth is the
connection of soul with body. sense-organs, mind, intellect, and sentiments,
while death is the soul’s separation from them.

TIRRESAATST: “RAR” NgIR IRl
20. Fruit is the thing produced by activity and
faults.
Fruit consists in the onjoyment of pleasure or suffering of pain.

All activity and faults end  in producing pleasure, which is acceptable,
and pain, which is fit only to be avoided.

AFERY “F@H 7 gl N1gIeN
21. Pain has the characteristic of causing uneasiness.
Pain is affliction which every oue desires to avoid. The aphorism
may also be translated as follows :—
Pain is the mark of hindrance to the soul.

ATFATIATS: “TITM:” U1

22. Release is the absolute deliverance from pain.

A soul which is no longer subject to transmigration is freed from all
pains. Transmigration, which counsists in the soul’s leaving one hody
and taking another, is the cause of its undergoing pleasure and pain.
The soul attains release as +oon as there is an end of the bedy, and, con-
sequently, of pleasure and pain. Those are mistaken who maintain that
release enables the soul not only to get rid of all pains but also to attain
eternal pleasure, for pleasurc is as impermanent as pain and the body.

AR IR AN AR @ gua R Ea 12 yTa-
(: - AN ﬁ. el 99
o et W CquEE? 1219130
23.  Doubt, which is a conflicting judgment about the

precise character of an object, arises from the recognition
of properties common 10 many objects, or of properties not
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common to any of the objects, from conflicting testimony,
and from irregularity of perception and non-perception.

Doubt is of five kinds according as it arises from—

(1)  Recognition of common properties—e.g., seeing in the twilight a
tall object we cannot decide whether it is a man or a post, for the property
of tallness belongs to both.

(2)  Recognition of properties not common—e.g., hearing a sound, one
questions whether it is eternal or not, for the property of soundness abides
neither in man, beast, etc., that are non-eternal nor in atoms which are
eternal.

(3) Conflicting testimony, e.g., merely by study one cannot decide
whether the soul exists, for one system of philosophy affirms that it does,
while another system states that it does not.

(4) Irregularity of perception, e.g., we perceive water in the tank
where it really exists, but water appears also to exist in the mirage where
it really does not exist.

A question arises whether water is perceived ounly when it actually
exists or even when it does not exist. .

(5) Irregularity of non-perception, e.g., we do not perceive water in
the radish where it really exists, or on dry land where it does not exist.

A question arises, whether water is not perceived only when it dces
not exist, or also when it does exist. :

JHIAATIET 9990 a9 “TArSTq” N4ILIR3M
24. Turpose is that with an eye to which one proceeds
to act.

Purpose refers to the thing which one endeavours to attain or avoid.
[A man collects fuel for the purpose of cooking his food].

AEFFIOEHT atemay ghgand @ ‘corFa:”
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25. A familiar instance is the thing about which an

ordinary man and an expert entertain the same opinion.

[With regard to the general proposition *“ wherever there is smoke
there is fire 7 the familiar instance is a kitchen in which fire and smoke
abide together, to the satisfaction of an ordinary man as well as an acute

investigator.]

FTRFRTITHAERT: “Rrgra” 1 g1 1k&
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26. An established tenet is a dogma resting on the
authority of a certain school, hypothesis, or implication.

SERCERIRECE | qrsreraTRaTT-
TN L1 21RO N

27. The tenet is of four kinds owing to the distinction
between a dogma of «ll the schools, a dogma peculiar to some
school, a hypothetical dogma, and an implied dogma.

FATEATR G- AStFasy:  “eaeaiagEa:”

Negilel Rl
28. A dogma of all the schools is a tenet which is not
opposed by any school and is claimed by at least one school.
The five elements (»iz., earth, water,  light, air and ether), the five
objects of sense (viz., smell, taste, colour, touch and sound), etc., are tenets
which are accepted by all the schools.

AAAIRIE: S SrasneE:
NelglREn

29. A dogma peculiar to some school is a tenet
which is accepted by similar schools but rejected by oppo-

site schools,.

“ A thing cannot ccme into existence out of nothing "—this is a
peculiar dogma of the Sinkhyas. [The eternity of sound is a peculiar
dogma of the Mimamsakas].

FragrraTRwafesE  ‘“ataFcmagra:”-

Ng1gixgell
30. A hypothetical dogma is a tenet which if

accepted leads to the acceptance of another tenet.

“There is a soul apart from the senses, because it can recognise one
and the some object by seeing and touching.” If you accept this tenet
you must also have accepted the following:—(1) That the senses are
more than one, (2) that each of the senses has its particular object, (3)
that the soul derives its:-knowledge through the channels of the senses,
(4) that a substance which is distinct from its qualities is the abode of

them, etc,
2
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31.  An implied dogma is a tenet which is not
explicitly declared as such, but which follows from the

examination of particulars concerning it.

The discussion whether sound is eternal or non-cternal presupposes
that it is a substance.  ** That sound is a substance ” is here an implied
dogma. [The mind has nowhere been stated in the Nyiya-siitra to be a
sense-organ, but it follows [rom the particulars examined concerning it

that 1t is so).

TR TE T AT R RTAATIN “HTaan” 1919131 1

32. The members (of asyllogism) are proposition,
reason, example, application, and conclusion.
[1. Proposition.—This hill is fiery,
2. Reason.—DBecause it is smoky,
3. Example.—Whatever is smoky is fiery, as a kitchen,
Application.—So is this hill fsmoky),
Conclusion.—Therefore this hill is fiery).
Some lay down fire more members as follows :-—
1 {a) Inquiry as to the proposition (jijiias:).—Is this hill fiery in all

ol

1 |

its parts, or in a particular part ?

2 («) Questioning the reason 'samsaya).-—That which you call smoke
may be nothing but vapour.

3 (a) Capacity of the example to warrant the conclusion #akya-
prapti). Is it true that smoke is alwaysa concomitant of fire? In a kitchen
there are of course both smoke and fire, but in a red-hot iron-ball there is
no smoke.

4 (a) Purpose for drawing the conclusion (prayojana).—FPurpose con-
gists in the determination of the true conditions of the hill, in order to
ascertain whether it is such that one can approach it, or such that one
should avoid it, or such that one should maintain an attitude of indiffer-
ence towards it.

4 (b) Dispelling all questions (samdayavyudisa,—It is beyond all
questions that the hill is smoky, and that smoke is an invariable concomi-

AT “gf@m 1 2

tant of fire.
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33. A proposition is the declaration of what is to be
established.

Sound is non-eternal-—this is a proposition.

IITECETTFITETTATTA TG 121 21w

34. The reason is the means for establishing what is
to be established through the homogeneous or affirmative

character of the example.
Proposition.—Sound s nou-eternal,
Reason —Because it i3 produced,

Esample (homogeneous!.-~ Whatever is produced is non-eternal, as a
pot.

The example “ pot” possesses the same character as is implied in
the reason, viz., “ being proluced,” inasmuch as both are non-eternal.

“Tar’ 3\:‘{:311'6[ Belgiawl

35. Likewise through heterogeneous or negative charac-
ter.
Proposition.—Sound is non-eternal,
Reason.—Because it is produced,
Example (heterogencous).—Whatever is not non-eternal is not pro-
duced, as the soul.
The example

X3

soul ” possesses, a-character heterogeneous to that
which is implied in the reason, wz., ** being produced,” inasmuch as one
is eternal and the other non-eternal.

ATTAIIFIRAGTIAE T “TTLTWH” 111 1w

36. A homogeneous (or affirmative) example is a
familiar instance which 1s known to possess the property to
be established and which implies that this property is in-
variably contained in the reason given.

Proposition—Sound is non-eternal,

Reason—DBecause it is jroduced,

Homogeneous example--Whatever is produced is non-eternal, as a
pot.

Here “ pot”’ is a familiar instance which possesses the property of
non-eternality and implies that whatever is “ produced ” is attended by
the same property (non-eternality).
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37. A heterogenecous (or negative) example is a
familiar instance which is known to be devoid of the pro-
perty to be established and which implies that the absence
of this property is invariably rejected in the reason given.

Proposition—Sound is non-eternal,

Reason— Because it is produced,

Heterogeneous example— Whatever is not non-eternal is not produced,
as the soul.

Here the soul is a familiar instance which is known to be devoid of
the property of non-eternality and imnplies that if anything were produced,
it would necessarily be deprived of the quality of eternality, 1.e., ‘being
produced ’ and ‘ eternal’ are imcompatible epithets.

ITEUTEAAGTALR A AU ar &gy
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38. Application is a winding up, with reference to
the example, of what is to be established as being so or
not so.

Application 1s of two kinds: (1) affirmative and (2) negative. The
affirmative application, which is expressed by the word “so,” occurs when
the example is of an affirmative character. The negative application,
which is expressed by the phrase “not so,” occurs when the example is of
a negative character.

Proposition—Sound is non-eternal,

Reason—Because it is produced,

Example—Whatever is produced is non-eternal, as a pot,

A firmative application.-—So is sound (produced),

Conclusion.—Therefore sound is non-eternal.

Or:

Proposition—Sound is not eternal,

Reason—DBecause it is produced,

Example—Whatever is eternal is not produced, as the soul,

Negative application.—-Sound is not so (.e., sound is not produced),
Conclusion.—Therefore sound is not eternal.

TATRIEATATET: TFEIT “Frmaamg” 1
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39. Conclusion is the re-stating of the proposition

after the reason has been mentioned.

Conclusion is the confirmation of the proposition after the reason
and the example have been mentioned.

Proposition —Sound is non-eternal,

Reason—Because it 15 produced,

Example—Whatever is produced is non-eternal, as a pot,

Application—So is scund (produced),

Conelusion.—Therefcre sound is produced.

HETETEAY FRQOATEETAATTLE: T
REREE LN ]

40. Confutation, which 1s carried on for ascertain-
ing the real character of a thing of which the character is
not known, is reasoning which reveals the character by
showing the ahsurdity of all contrary characters.

Is the soul eternal or non-eternal ?  Here the real character of the
soul, viz., whether 1t is eternal or non-eternal, is not known. In ascertain-
ing the character we reason as follows:—1If the soul were non-eternal it
would be impossible for it to eujoy the fraits of its own actions, to undergo
transmigration, and to attain final release. But such a conclusion is
absurd : such possibilities are known to belong to the soul: therefore, we
must admit that the soul is eternal.

I TRIE T T 1o e

41. Ascertainment is the removal of doubt, and the
determination of a (uestion, by hearing two opposite sides.
A person wavers and doubts if certain statements are advanced to
him by one of two partics, but opposed by the other party. His doubt
is not removed until by the application of reasons he can vindicate either
of the parties. The process by which the vindication is effected is called
ascertainment. Ascertainment is not, however, in all cases preceded by
doubt, for instance, in the case of perception things are ascertained
directly. So also we ascertain things directly by the authority of serip-
gures, or through discus-ion. Bat in the case of investigation, doubt must
precede ascertainment. ‘

i iftraane Mty gy sewsaramer SqRAlgwEg i 8 | t.ﬁ :
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Boox I.—Cuaprrr II.

AT AR REEFA3%E: AT
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1. Discussion is the adoption of one of two oppos-
ing sides. What is adopted is analysed in the form of five
members, and defended by the aid of any of the means of
right knowledge, while its opposite is assailed by confuta-
tion, without deviation from the established tenets.

[A dialogue or disputation (katha) is the adoption of a side by a dis-
putant and its opposite by his opponent. It is of three kinds, wiz,
discussion which aimns at ascertaining the truth, wrangling which aims at
gaining victory, and cavil which aims at finding mere faults. A diseutient
is one who engages himself in a disputation as a means of seeking the
truth].

An instance of discussion is given below :—

Discutient—There is soul.

Opponent—There is no soul.

Discutient—Soul is existent (proposition ).

Because it is an abode of consciousness (reason).

Whatever is not existent is not an abode of consciousness,
as a hare’s horn (negative example).

Soul is not so, that is, soul is an abode of consciousness
(negative application).

Therefore soul is existent (conclusion).

Opponent—Soul is non-existent (proposition).

Because, etc.

Discutient—The scripture which is a verbal testimony declares the
existence of soul.

Opponent . .
Discutient—1f there were no soul it would not be possnble to appre-

hend one and the same object through sight and touch.

Opponent

Discutient—The doctrine of soul harmonises well with the various
tenets which we hold, viz., that there are eternal things, that everybody
enjoys pleasure or suffers pain according to his own actions, etc. There-

fore there is soul.
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[The discussion will be considerably lengthened if the opponent
Lappens to be a Buddhist who does not admit the authority of seripture,
and holds that there are no eternal things, ete.].

SRIRARRPESERIRIEEIPICEIEEI R 2 S S P
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2. Wrangling, which aims at gaining victory, is the
defence or attack of a proposition in the manner aforesaid
by quibbles, futilitics, and other processes which deserve
rebuke.

A wrangler is one who, engaged in a disputation, aims only at vic-
tory, being indifferent whether the arguments which he employs support
his own contention or thut of his opponent, provided that he can make out
a pretext for bragging that he has taken anactive part in the disputation.

EARATTEITTATE AT AT w112

3. Cavil is a kind  of wrangling which consists in
mere attacks on the opposite side.

A caviller does not endeavour to establish anything, but confines
himself to wmere carping at the arguments of his opponent.

SIS 1 E [T CRRUESEars R S GG G AL | | X
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4. Fallacies of a reason are the erratic, the contra-
dictory, the equal to the question, the unproved, and the
mistimed.

SRFTAAF: “TSTTRTC” 1R 1w

5. The erratic is the reason which leads to more

conclusions than one.
An instance of the erraticis given below :—
Proposition—socund is eternal,
Erratic reason—DBecause it 1s intangible,
Example—Whatever is intangible is eternal as atoms,
Application—So is sound (intangible),
Conclusion.— Thevefore sound is eternal,
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Again:

Proposition—Sound is non-eternal,

Erratic reason.-—Because it is intangible,

Example.~—Whatever is intangible is non-eternal, as intellect,

Application.—So is sound (intangible),

Conclusion.—Therefore sound is non-eternal (intangible).

Here [rom the reason there have been drawn two opposite conclusions,
viz.: that sound is eternal, and that sound is non-eternal. The reason or
middle term is erratic when it is not pervaded by the major term, that is,
when there is no universal connection between the major term and
middle term, as pervader and pervaded. Intangible 1s pervaded neither
by ‘eternal’ nor by ‘non eternal.” In fact there is no universal connection
hetween intangible’ and “ eternal’ or ‘ non-eternal.’

frgramgue atzidt “Free” 1uiia

6. The contradictory is the reason which opposes
what is to be established.
Proposition.—A pot is produced,
Contradictory reason.—Because 1t 18 eternal.
Here the reason is contradictory ' because that which is eternal is
never produced.

TEAAFWIT § MUaeweRy:  “qeudan:
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7. Equal to the question is the reason which pro-
vokes the very question for the solution of which it was
employed.

Proposition.—Sound is non-eternal,
Reason which is equal to the question—DBecause it is not possessed of
the attribute of eternality.

‘ Non-eternal’ is the same as ‘not possessed of the attribute of
eternality.” In determining the question whether sound is non-eternal
the reason given is that sound is non-eternal, or in other words the reason
begs the question.

ATATYISEATTTd. “arsaam:” hy i1 ¢
8. The unproved is the reason which stands in
need of proof in the same way as the proposition does,
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Proposition—Shadow is a substance.

Unproved reason.—Because it possesses motion.

Here unless it is actually proved that shadow possesses motion, we
cannot accept it as the reason for the proposition that shadow is a sub-
stance. Just as the proposition stands in need of proof so dces the
reason itself. Tt is possible that the motion belongs to the person who
causes that obstruction of light which is called shadow.

FIATHATATEE: “FIATAA:” N2 1R 120
50. The mistimed is the reason which is adduced

when the time is past in which it might hold good.—9.

Proposition—Sound is durable.

Mastimed reason—DBecause it 1s manifested by union, as a colour.

The colour of a jaris manifested when the jar comes into union with
a lamp, but the colour existed before the union took place, and will con-
tinue to exist after the union has ceased. . Similarly, the sound of a drum
is manifested when the dram comes into union with a rod, and the sound
must, after the analogy of the colonr, be presumed to have existed before
the union took place, and to continue to exist after the union has ceased.
Hence sound is durable. The reason adduced here is mistimed, because
the manifestation of sound does not take place at the time when the drum
comes into union with the rod, but at a subsequent moment when the
union has ceased. In the case of colour, however, the manifestation takes
place just at the time when the jar comes into union with the lamp. Be-
cause the time of their manifestation is different, the analogy between
colour and sound is not complete, therefore, the reason is mistimed.

Some interpret the aphorism as follows:—The mistimed is the
reason which is adduced in a wrong order among the five members,
for instance, as, if the reason is stated before the proposition. But this
interpretation, according 1> Vatsyfyana, is wrong for a word bears its
legitimate connection with another word (in a Sanskrit sentence) even if
they are placed at a distance from each other, and, on the other hand, even
the closest proximity is of no use if the words are disconnected in their
sense.® Moreover, the placing of members in a wrong order is noticed
in the Nyaya-sfitra as « nigrahasthana (occasion for rebuke) called
aprdpta-kdla (inopportune .

FTATTA SR “GAH” 12121 2o
51. Quibble is the opposition offered to a proposi-
tion by the assumption of an alternative meaning.—10.
* (Quoted by Vitasyidyana in the Nyaya-bhasgya, p. 260).
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52. Itis of three kinds, vz, quibble in respect of
a term, quibble in respect of a genus, and quibble in res-
pect of a metaphor.—11.

sfRmRERsH TERemEETTEEeET ‘s
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53. Quibble in respect of a term consists n wil-
fully taking the term in a sense other than that intended
by a speaker who has happened to use it ambiguously.—12.

A speaker says: “this hoy is nava-kambala (possessed of a new
blanket).”

A quibbler replies: ‘““this boy is mnot certainly nava-kambala
(possessed of nine blankets) for-he has only one blanket.
Here the word nava which is ambiguous was used by the speaker

in the sense of “new,” but has been wilfully taken by the quibbler in
the sense of “nine.”

TR ST A RE AR T RegAT “aTHT-
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54. Quibble in respect of a genus consists in assert-
ing the impossibility of a thing which is really possible,
on the ground that it belongs to a certain genus which is
very wide.—13.

A speaker says: “this Brihmana is possessed of learning and
- conduct.”
An objector replies: “it is impossible, for how can it be inferred
that this person is possessed of learning and conduct because he is a
Brahmana. There a1e little boys who are Brahmanas, yet not possessed
of learning and conduct.

Here the objector is a quibbler, for he knows well that possession
"of learning and conduct was not meantto be an attribute of the whole
class of Brahmapas, but 1t was ascribed to “ this” particular Brahmana



THE NYAYA-SOTRAS. 19

who lived long enough in th: world to render it possible for him to
puwrsue studies and acquire good morals.

A \
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55. Quibble in respect of a metaphor consists in
denying the proper meaning of a word by taking it literally
while it was used metaphorically, and vice versa.—14.

A speaker says: “ the scaffolds cry out.”

An objector replies: “ it is impossible for scaffolds to cry out {or they
are inanimate objects.”

Here the objector is a quibbler, for he knew well that the word
scaffold was used to signify those standing on the scaffolds.

TESARTVAS AT h L1212

56. It may be said that, quibble in respect of a
metaphor is in reality quibble in respect of a term, for the
first is not different from the second.—15.

¢
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57. But 1t is not so, forthere is a distinction between
them.—16.
Words are taken i their direct (literal) meanings in the case of
“quibble in respect of a term’ while they are taken in their direct (literal)

as well as indirect (seco:dary) meanings in the case of ‘quibble in
respect of a metaphor.’

HEAM a1 PRI FSaTaE: 1 s

58. If you do not admit that one is different from
another simply becuuse there is some similarity between
them, then we should have only one kind of quibble.—17.

1f ‘quibble in respect of a metaphor’ were not different from
“ quibble in respect of a torm,” then these two also would not be different
from ‘ quibble in respect of a genus’ because there is some similarity

among all of them. This is absurd, hence the three kinds of quibble
are different from one another.

ATTIITEITT TATEAT “qURE” 13131 1¢y
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59. Futility consists in offering objections founded
on mere similarity or dissimilarity.— 18.

A disputant says:  the soul is inactive because it is all-pervading
as ether.”

His opponent replies : il the soul is inactive because it bears simi-
larity to ether as being all-pervading, why is it not active because it
bears similarity to a pot as being a seat of union ?”

The reply is futile, because it overlooks the universal connection
between the middle term and the major term which is existent in the
arguments of the disputant, but wanting in the arguments of the opponent.
Whatever is all-pervading is inactive, but whatever is a seat of union
18 not necessarily active.

Or again :
Disputant—Sound is non-eternal because unlike ether it is a product.

Opponent—If sound is non-eternal because as a product it is dis-
similar to ether, why it is not eternal because as an object of auditory
perception it is dissimilar to a pot ?

The reply is futile because it overlooks the universal disconnection
between the middle term and the absesce of the major term. There is a
universal disconnection between “a product’ and * not non-eternal,”
but there is no such disconnection between “an object of auditory per-
ception”’ and ““not eternal.”

frfafaraiaaias “Hagea@@” 1oz

60. An occasion for rebuke arises when one mis-
understands or does not understand at all.—19.

If a person begins to argue in a way which betrays his utter
ignorance, or wilfully misunderstands and yet persists in showing that
he understands well, it is of no avail to employ counter arguments. He
is quite unfit to be argued with, and there is nothing left for his opponent
but to turn him out or quit his company, rebuking him as a blockhead
or a knave.

An instance of oceasion for rebuke :-—

Whatever is not quality is substance.

Because there is nothing except colour, ete. (quality).

A person who argues in the above way is to be rebuked as a fool,
for his veason (which admits only quality) opposes his proposition
(which admits both quality and substance), '
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Another instance:
Disputant—Fire is not hot. i
Opponent—But the evidence of touch disprovessuch a statement.
Disputant, in order to zain the confidence of the assembled people,
says—* O learned audience, listen, I do not say that fire isnot hot,” ete.

It is only meet that the opponent should quit the company of a
man who argues in this way.

AT IR THaEEH 12 1R 1Re

61. Owing to the variety of kinds, there is multipli-
city of futilities and occasions for rebuke.—20.
There are 24 kinds of futility and 22 kinds of occasion for rebuke
which will be treated respectively in Chapter I and Chapter II of Book V.

g sitftrarnariadyd = agaa guasares FdmmfEsg 1 L 10
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Boox II.—CHarTER I.
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62, Some say that doubt cannot arise from the re-
cognition of common and uncommon properties whether

conjointly or separately.—1. :

Conjointly.—~It is said that doubt about an object is never pro-
duced if both the common and uncommon properties of the object are
recognised. For instance, if we see in the twilight a tall object which
moves we do not doubt whether it is a man or a post. We at once decide
that it is a man, for though tallness is a property posssssed in common
by man and post, locomotion is a property which distinguishes a man from
a post. v .
Separately.—Likewise doubt about an object is said never to be pro-
duced if only the common or the uncommon properties are recognised. For
instance, if we see a tall object in the twilight, we have no reason to doubt
whether it is a man or a post. Tallness is certainly a property possessed
in common by man and post, but the tallness of a manis not identical
with that of a post : it merely resembles it.  Now the knowledge of simi-
larity between the tallness of aman and that of a post presupposesa
knowledge of the man and the post, of which the two kinds of tallness are
attributes, If there is already a knowledge of the man and the post,
there cannot be any doubt about them, for knowledge is the vanquisher
of doubt.

ERIGRIR BRI e G IR WENREEY
63. It is further said that doubt cannot arise either
from conflicting testimony or from the irregularity of per-
ception and non-perception.—2.

et T aegtagea: 1=

64. In the case of conflicting testimony there 1is,

according to them, a strong conviction (on each side).—3.
Suppose a disputant (Naiyiyika) says: there is soul. His opponert-
(Buddhist) replies : there is no soul.
The disputant and his opponent are quite sure that their respective
statements are correct. Hence there is no doubt, but on the contrary
there is conviction, in the minds of hoth,
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65. Doubt, they say, does not arise from the irregula-
rity of perception and non-perception, because in the
irregularity itself there is regularity.—4.

An irregularity may be designated as such with reference to some-
thing else, but with referencs to itself it is a settled fact. if the irregularity
is settled in itself, it is regular and cannot cause doubt. On the other
hand, if the irregularity is rot settled in itself,-it is devoid of its own
charactet and cannot cause loubt. '

AT ST N ETGFRETANTTER: 1218 1l
66. Likewise there is, they say, the chance of an end-
less doubt owing to the continuity of its cause.—5H.
Recognition of properiies common to many objects is, for instance,
a cause of doubt. The com:non properties continue to exist and hence
there will, they say, be no cossation of doubt.

TRHEEITAMART AEAAAH ST ATIa-
HOAT AT 11210
67. In reply, it is stated that the recognition of pro-
perties common to many objects, ete., are certainly causes of
doubt if there is no refevence to the precise characters of the
objects: tnere is no chance of mo-doubt or of endless-

doubt.—6.

It is admitted that dcubt does not arise from the recognition of
common and uncommon jroperties conjointly. Aphorism 2-1-1 brings
forth the objection that doubt is not produced even by the recognition
of common or uncommon properties alone. It is said that while we see
a tall object in the twilight. we at once think of a man and a post, both
of which are tall. Thus there is knowledge rather than doubt-about
the man and post suggeste ! by the tall object. The present aphorism
dismisses the objection by stating that there is certainly a common (non-
distinctive) knowledge about a man and a post suggested by the tall
object, but there is no precise (distinctive) knowledge about them. Precige
knowledge (that is, knowlelge of the precise character which distinguishes
a man from a postj being absent, doubt must arise. Similar argu-
ments will apply to doubt arising from the recognition of non-common
properties alone.
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Aphorisms 2-1-2 and 2-1-3 raise the objection that doubt does not
arise from conflicting testimony, as the disputant and his opponent are
both confident of their respective contentions. The present aphorism
disposes of the objection by pointing out that in the case of conflicting
statements one is led to believe that both statements are worth consi-
deration, hut is unable to penetrate into the precise characters of the
statements. Hence though the disputant and his opponent remain fixed,
the umpire and the audience are thrown into doubt by their conflicting
statements, g

Aphorism 2-1-4 raises the objection that doubt cannot arise from
the irregularity of perception and non-perception as the irregularity is
settled in itself. The present aphorism meets the objection by stating
that the irregularity cannot be concealed by mere verbal tricks. The
irregalarity though settled in itself does not lose its own character until
the objects which cause it are remoyed:

Aphorism 2-1-5 gives rise to the fear that there is the possibility of an
endless doubt inasmuch as the cause is continuous. The present aphor-
ism removes the fear by stating that though materials of doubt, such as
common properties, etc., continug to exist, we do not always recognise
them. Unless there is recognition of the common properties, etc, there
cannot be doubt.

IT ATEAAAGIAVITITG: N 1 9 19

68. Examination should be made of each case where

there is room for doubt.——7.

Tt has been stated that knowledge about the true nature of the cate-
gories consists in the true knowledge of their enunciation, definition, and
examination. In case of well-known facts admitted by all, there should be
no examination. We are to examine only those cases where there is room
for doubt. The author explains, therefore, first the nature of doubt, and
then proceeds to examine the other categories, lest there should be any
room for doubt in them.

AR AFenaEs: 111

69. Perception and other means of knowledge, says
an objector, are invalid as they are impossible at all the
three times.—8.

According to the objector, perception is impossible at the present,
past and futuve times, or in other words, perception can neither be prior
to, mor posterior to, nor simultaneous with, the objects of sense.
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70. If perception occurred anteriorly it could not, he
says, have arisen from the contact of a sense with its object.
'_—90

With reference to the perception of colour, for instance, it is asked
whether the coloar precedes perception orv the perception precedes colour.
1f you say that perception occurred anteriorly or preceded the colour, you
must give up your delinition of perception, viz., that perception arises
from the contact of a sense with its object.

qQATRASET d TATIT: qHIrare: 3 1 9 1 20 1l

71. It perception is supposed to occur posteriorly
you cannot, he continues, maintain the conclusion that
objects of sense are established by perception.—10.

The objection stands thus:—The means of right knowledge are
stated by you to be perception, inference, comparison and verbal testi-
mony. All objects of right knowledge are said to be established by them.
The objects of sense, for instance, are supposed to be established by per-
ception: colour is said to be established by visual perception. This
conclusion will have to be abandoned if you say that perception occurs
posteriorly to the objects.

FAREE TG FAATERATETAE A
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72.  1f perception were simultaneous with its object
there would not, says the objector, be any order of succes-
sion in our cognitions as there is no such order in their
corresponding objects.—11.

Various objects of sense can exist at one time, e.g., colour and smell exist in'a flower
at the same time. If we hold that perception is simultaneous with its object we must
admit that the colonr and the smell can be perceived at the same time, that is, our per-
ception of colour must be admitted to be simultaneous with our perception of smell.
This is absurd because two acts of perception, nay, two cognitions cannot take place
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at the same time. As there is an order of succession in our cognitions, perception cannot
be simultaneous with its object. The aphorism may also he explained as follows :—

In knowing a colour we perform, we may say, two kiads of know-
ledge simultaneously, viz., perception and inference. As soon as our eye
comes in contact with the colour, perception results which does
not, however, enable us to be aware of the colour. The colour is brought
home to us by inference which, we may say, is performed simultaneously
with the perception. Now, says the objector, perception and inference
being two different kinds of knowledge cannot be simultaneous, as the
mind which is an atomic substance caunot be instrumental in producing
more than one kind of knowledge at a time.—11.

AFTATHe: TRwIETra: 1131 gR

73. In reply, it is stated that if perception and other
means of right knowledge are impossible, the denial of them
is also unpossible.—12.

Owing to absence of the matter to he denied, the denial is inoper-

ative.
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74. Moreover, the denial itself cannot be established,
if you deny all means of right knowledge.—13.

If you are to establish anything (e.g., denial), you can do so only
by one or more of the means of right knowledge, viz., perception, infer-
ence, comparison, ete. 1f you deny them there will be left nothing
which will lead you to the establishment of the thing. Hence you will not
be able to establish the denial itself.
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75. If you say that your denial is based on a certain
means of right knowledge, you do thereby acknowledge the
validity of the means.—14.

Suppose you deny a thing because it is not perceived. You do there-

by acknowledge that perception is a means of right knowledge. Stmilarly
inference, etc., are also to be acknowledged as means of right knowledge.
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76. The means of right knowledge cannot, therefore,
be denied. They are established in the manner that a drum

is proved by its sound.—15.

“There is, says Vatsydyana, no fixed rule that the means of right
knowledge should preccde the objects of right knowledge or should suc-
ceed them or be simultaveous with them. The order of precedence is
never uniform. Look at the analogous cases : a drum precedes its sound,
and illumination succeeds the sun, while smoke is synchronous with fire.

QAT F FATITATTIT U R 1 3 1 26 0

77. The character of an object of right knowledge re-

sembles that of a balance by which a thing is weighed.—16.

Just as a balance is an instrument for measuring weight bat is a
measured object when i+ is ifself weighed in another balance, so the
senses, etc., are said to be instruments of right knowledge from one point
of view, and objects of right knowledge from another point of view. The
eye, for instance, is an instrument of perception as well as an object of
perception.  So also the 1means of right knowledge may, if occasion arises,
he also regarded as objects of right knowledge.

qATUAREE: TAMGTAT THAT=aEETag: 1131 991

78. If an object of right knowledge, continues the
objector, is to be established by a means of right knowledge,
this latter needs also to be established by another means of
right knowledge.—17.

The objection stands thus: —

You say that an object of right kuowledge is to be established by a
means of right knowledge. T admit this and ask how you establish
the means of right knowledge itself. ~Since a means of right knowledge
may also be regarded as an object of right knowledge, you are required
to establish the so-called mieans of right knowledge by another means of
right knowledge and so on.

afzfrIdsr grroRREaiaig: 11 e 1 s

79. Or, he continues, if a means of right know-
ledge does not require another means of right knowledge
for its establishment, let an object of right knowledge
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be also established without any means of right knowledge.
—18.

A means of right knowledge stands in the same category as an
object of right knowledge, if you are to establish either of them.
If the means of right knowledge is accepted as self-established,
the object of right knowledge must also, according to the objector, be
accepted as self-established. In such a contingency perception, inference,
ete., will be superfluous.
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80. It is not so: the means of right knowledge are
established like the illumination of a lamp.—-19.

A lamp illumines a jar and our eye illumines the lamp. Though
it is sometimes the lamp, and sometimes the eye, that illumines, you are
bound toadmit a general notion of illuminator. Similarly you must admit
a general notion of the means of right knowledge as distinguished from
that of the objects of right knowledge. The means will not, of conrse,
be regarded as such when included nuder the category of an object.

[The aphorism 1s also interpreted as follows:—Just as a lamp
illumines itself and the other objects, the means of right knowledge
establish themselves and the objects of right knowledge. Hence percep-
tion establishes itsell and the objects of seuse].

Note.—Objections raised in aphorisms 8, 9, 10, 11, 16, 17 and 18 emanated from the
Buddhist philosophy. The reply given inaphovisms 12, 13, 14, 15 and 19, represents the
views of Brahmanic philosophers who regard perception as a real act and objects as
self-existent entities. According to the Buddhist philosophers, however, neither percep-
tion nor objects have any self-existence. They acquire an apparent or conditional
existence in virtue of a eertain relation which exists between them. Cause and effect,
long and short, prior and posterior, ete., are all relative terms. The whole world is a
network of relations, The relations themselves are illusory as the objects which are
related have no self-existence. Hence the world is an illusion or has a mere conditional
existence. But where there is conditionality there is no truth. Truth and conditionality
are incompatible terms. That which neutralises all relations is the void or absolute
which lies beyond the conditional world. To speak the truth, the world is an absolute
nothing though it has a conditional existence. Vide my Translation of the Madhyamika
aphorisms in the Journal of the Buddhist Text Society, Calcutta, for 1895, 1898, 1897, 1898
and 1898.
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81. An objector may say that the definition of per-
ception as given before is untenable because incomplete.

—20, |



THF. NYAYA-SUTRAS. 29

Perception has been defined as knowledge which arises from the
contact of a sense with its object. This definition is said to be defective
because it dees not notice the conjunction of soul with mind, and of
mind with sense, which are causes of perception.

qrARTaEaIERaTE SR DR 1 g 1 R

82, Perception, it is said, cannot arise unless there
is conjunction of soul with mind.—21.

From the contact of a sense with its object no knowledge arises
unless, it is said, there is also conjunction of soul with mind. A sense
coming in contact with its object produces knowledge in our soul only if
the sense is conjoined witl. the mind. [lence the conjunction of soul
with mind should he menticned as a necessary element in the definition
of perception.

RRUFTATFITTET TEF: 121 L1 =R

83. Were it so, we reply, then direction, space, time
and ether, should alsc bhe enumerated among the causes of
perception.—22.

Direction, space, time and ether are also indispensable conditions in
the production of knowledge. But even the objector does not feel the
necessity of enumerating these aniong the causes of perception.

FIATHGEATETHRT ATAAUT: N1 8123

84. The soul, we point out, has not been excluded
from our definition inasmuch as knowledge is a mark of
the soul.—23. )

Perception has been described as knowledge, and knowledge implies
the soul which is its abode. Consequently in speaking of knowledge the
soul has, by implication, been mentioned as a condition in the production
of perception.

ATNTI AT AFAE: 11213810

85. The mind too has not bheen omitted from our
definition inasmuch as we have spoken of the non-simul-
taneity of acts of knowledge.—24.

Perception has been ‘lefined as knowledge. An essential character-

istic of knowledge is that 1nore than one act of knowing cannot take place
ata time, This characteristic is due to the mind, an atomic substance,
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which is conjoined with the sense, when knowledge is produced. Hence
in speaking of knowledge we have by implication mentioned the mind as
a condition of perception.

TS AT FEI T A FYET T
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86. The contact of a sense with its object is mention-
ed as the special cause of perception.—25.

There are many kinds of knowledge, such as perception, recollection,
etc. Conjunction of soul with mind is a cause which operates in the
production of all kinds of knowledge, while the contact of a sense with its
obaect is the cause which operates only in perception. In our definition
of perception we have mentioned only the special cause, and have omitted
the common causes which precede uo0t ouly perception hut also other
kinds of knowledge.
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87. The contact of a sense with its object is cer-
tainly the main cause as perception is produced even when
one is asleep or inattentive.,—26.

Even a sleeping person hears the thundering of a cloud if his ear is
open to it, and a careless person experiences heat if his skin is exposed
to it.

[Aphorisms 25 and 26 are omitted by Vatsyyana, the earliest
commentator, but are noticed by Udyotakara, Vachaspati, Vigvanitha and
other subsequenf annotators].
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88. By the senses and their objects are also distin-
guished the special kinds of knowledge.—27.

The special kinds of knowledge are the five varieties of perception,
viz., by sight, hearing, smell, taste and touch. These are distinguished
by the senses in whose spheres they lie or by the objects which they
illumine. Thus the visual perception is called eye-knowledge or colour-
knowledge, the auditory perception is called ear-knowledge or sound-
knowledge, the olfactory perception is called nose-knowledge or smell-
knowledge, the gustatory perception is called tongue-knowledge or taste-
knowledge and the tactual perception is called skin-knowledge or touch-

knowledge,
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89. It may be objected that the contact of a sense

with its object is not the cause of perception, as it is in-

efficient in some instances.—28.

An objector may say that the contact of a sense with its object is
not the cause of perception, as we find that a person listening to a song
may not see colour though it comes in contact with his eye.

[Vatsyayana interprets the aphorism as follows :—If the conjunction
of soul with mind is not acespted as the cause of perception, a well-known
conclusion will be debarred. viz., the mark of the mind is that only,_one act
of knowledge is possible at a time. This interpretation, here inappro-
priate, is based on the Bhisya-commentary published by the Asiatic
Society of Bengal in 1865 1 fully agree with those who hold that the
real Bhasya-commentary of Vitsyiyana s not yet available to us.]

AT BISERI 121 81200

90. It is not so because there is pre-eminence of some

particular object.—29.

It is admitted that a person while listening to a song may not see
colour though it comes in ecnsact with his eye.  Yet the instance does not
prove that the contact of a xense with its object is not the cause of percep-
tion, for it is to be understood that his intent listening prevents him
from seeing the colour. In ~other words, the auditory perception
supersedes the visual perception, because the song is more attractive than
the colour.

[Vatsydyana interpret- the aphorism thus :—The conjunction of soul
with mind is not renderel useless, even if there is predominance of
the senses and their objects. 1f perception is produced when a person is
asleep or inattentive, 1t is hecause there 1s then the predominance of his
sense and its object though even then there is a faint conjunction of soul
with mind. This interpretation is based on the Bhlsya-commentary as
available to us. It i1s ingenious but out of place here].
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91. Perception. it may be urged, is inference because

it illumines only a part as a mark of the whole.—30.

We are said to perceive a tree while we really perceive only a part of
it: 'This knowledge of the tree, as a whole, derived from the knowledge
of a part of it 1s, according to the objectors, a case of inference.
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92. But this 1s not so, for perception is admitted of

at least that portion which it actually illumines.—31.

The objectors themselves admit that a part is actually perceived.
Hence perception as a means of knowledge is not altogether denied and it
is accepted as different from inference.

T ARIMAARTEIEFRRTET 121 01 R

93. Moreover, the perception is not merely of a part,

for there is a whole behind the part.—32.

The perception of a part does not exclude perception of the whole
of which it is a part. If you touch the hand, leg or any other limb of a
person you are said to touch the person. Similarly, if you perceive a part
of a thing you are said to perceive the thing. A part implies the whole,
and perception of a part implies perception of the whole.

SR IEERIE T HF‘Q‘E: HR1gaan
94. There is, some say, doubt about the whole,

because the whole has yet to be established.—33.

The objectors say that parts alone are realities and that there is no
whole belhind them. A tree, for instance, is yellow In some parts and
green in other parts. If the tree was one whole, then the contradictory
qualities of yellowness and greenness could not have belonged to it
simultaneously. Hence the parts alone must, according to them, be

regarded as real.

ASATUATISARITE: 121 11wl
95. If there were no whole there would, it is replied,

be non-perception of all.—34.

All signifies substance, quality, action, generality, particularity and
intimate relation. None of these would be perceptible if the whole were
denied. Suppose that the parts alone are real. Then since a part is not
of fixed dimension, it may itself be divided into parts, these latter again
into further parts and so on until we reach the atoms which are the
ultimate parts. Now the atoms which possess no bulk ave not perceptible.
Similarly, the quality, action, ete., which inhere in the atoms are also not
perceptible. Consequently if we deny that there is a * whole’ neither the

substance nor quality, etc., would be perceptible.
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96. There is a whole because we can hold, pull,
etc.—35.
If there were no whole we could not have held or pulled an entire
thing by holding or pulling a part of it. We say, ‘one jar,” ‘one man,’
etc. This use of ‘one’ would vanish if there were no whole.
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97. The illustration from an army or a forest does
not hold good, for atoms cannot be detected by the senses.
~—36.

If any one were to say that just as a single soldier or a single tree
may not be seen from a distance but an army consisting of numerous
soldiers or a forest consisting of numerous trees is ssen, so a single atom
may not be perceptible but a jar consisting of numerous atoms will be
perceptible, and these atoms being called ‘oune jar,’ the use of ‘one’ will
not vanish., The analogy, we reply, does not hold good because the
soldiers and trees possess bulk and so are perceptible, whereas the atoms
do not possess bulk and are individually not perceptible. Itis absurd
to argue that because soldiers and trees are perceptible in the mass, atoms
are perceptible in the mass also : to avoid this conclusion we must admit
the existence of a whole beyond the parts.

VIR SAIHAREGGATTRTATGH 1212 130

98. Inference, some say, is not a means of right
knowledge as it errs in certain cases, e.g., when a river is
banked, when something is damaged and when similarity
misleads, &ec.—37.

If we see ariver swollen we infer that there has been rain, if we see
the ants carrying off their eggs, we infer that there will be rain and if we
hear a peacock scream, we infer that clouds are gathering. These infer-
ences, says an objector, are not necessarily correct, for a river may be
swollen because embanked, the ants may carry off their eggs because their
nests have been damaged, and the so-called screaming of a peacock may
be nothing but the voice of a man.

= -~ =
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99. It 1s not so, because our inference is based on

something else than the part, fear and likeness.—38.
5
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The swelling of a river caused by rain is different from that which
results from the embankment of a part of it; the former is attended by a
great rapidity of currents, an abundance of foam, a mass of fruits, leaves,
wood, etc. The manner in which ants carry off their eggs just before
rain is quite different from the manner in which they do so when their
nests are damaged. The ants run away quickly in a steady line when
rain is imminent but fear makes them fly in disorder when their nests are
damaged. The screaming of a peacock which suggests gathering clouds
is quite different from a man’s imitation of it, for the latter is not natural.
If in such cases any wrong inference is drawn, the fault is in the person,
not in the process.

TAHTATHTT: TAA; IHaaiaasTRIANTIA: 1111 Red

100. There is, some say, no present time—because
when a thing falls we can know only the time through
which it has fallen and the time through which it will yet
fall.—39.

Inference has reference to three times. In the a priori inference we
pass from the past to the present, in the a posteriori from the present to
the past and in the ‘ commonly seen’ from the present to the present. 1t
is, therefore, proper that we should examine the three times. The reason
which leads some people to deny the present time is that when a fruit, for
instance, falls from a tree we recognise only the past time taken up by the
fruit in traversing a certain distance and the future time which will yet
be taken up by the fruit in traversing the remaining'distance. There is no
intervening distance which the fruit can traverse at the so-called present
time. Hence they say there is no present time.

FNCGATAT FCATATHTY AZATATH 11 L1 vo
101. If there is no present time there will, it
is replied, be no past and future times because they are

related to 1t.—40.

The past is that which precedes the present and the future is that
which succeeds it. Hence if there is no present time there cannot be any
past or future time.

AT ATATTAT TR ACTUITRIE: 121 et
102. The past and future cannot be established by a
mere mutual reference.—41.
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If the past is defined as that which is not the future and the future
is defined as that which is not the past, the definition would involve a
fallacy of mutual dependency. Hence we must admit the present time to
which the past and future are related.

FEAATARTY ASTIAGUFAATGITE: 421 L1 v

103. If there were no present time, semse perception
would be impossible, knowledge would be impossible.—42.

If you deny the present time there cannot be any perception which
illumines only what is present in time ; and in the absence of perception
all kinds of knawledge would be impossible. Hence the present time is
_ established by confutation or the principle of reductio ad absurdum.

FAATRASTATTAGHTYT HELH 12121 van

104. We can know both the past and the future for
we can conceive of a thing as made and as about to be
made.—43.

The present time is indicated by what continues, the past by what
has been finished and the future by what has not yet begun.

QEFATAFATANF IATAiEfg: 121 0w

105. Comparison, some say, is not & means of right
knowledge as it cannot be established either through
complete or considerable or partial similarity.—44.

On the ground of complete similarity we never say * a cow is like a
cow,” on the ground of considerable similarity we do not say that “a
buffalo is like a cow,” and on the ground of partial similarity we do not
say that “a mustard seed is like Mount Meru.” Hence comparison is
regarded by some as not a means of right knowledge, for it hasno

precise standard.
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106. This objection does not hold good, for compari-
gon is established through similarity in a high degree.—45.

The similarity in a high degree exists between such well known
objects as a cow and a bos gavaeus, etc.
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107. Comparison, some say, is not different from
inference, for both seek to establish the unperceived by

means of the perceived.—46.

We recognise a hos gavaeus at first sight through its special
similarity to a cow which we have often perceived. This knowledge
of a previously unperceived object derived through its similarity to a per-
ceived object is, it has been said, nothing but a case of inference.

AGER T GHIGTIGIATAET T hA 1=1 ¢ ivo

108. It is not in a bos gavaeus unperceived that we

find the real matter of comparison.—47.

The matter of comparison is similarity, e.g., between a cow and a
bos gavaeus. The bos gavaeus in which we notice the similarity is first
perceived, that is, on perceiving a bos gavaeus we notice its similarity to a
cow. Hence comparison supplies us with knowledge of a perceived thing
through its similarity to another thing also perceived. This characteristic
distinguishes it from inference which furnishes us with knowledge of an
unperceived thing through that of a thing perceived.
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109. There is no non-difference inasmuch as com-
parison is established through the compendious expression
“g0."”"—48.

It is not true that comparison is identical with inference because the
former is established through the compendious expression ‘“s0.”” ‘As
is & cow, 80 is a bos gavaeus '—this is an instance of comparison. This
use of ‘so’ makes it clear that comparison is a distinct means of right

knowledge.
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110. Verbal testimony, saysome, is inference bhe-
cause the object revealed by it is not perceived but inferred.
—49.

Inference gives us the knowledge of an unperceived object through
the knowledge of an object which is perceived. Similarly, verbal testi-
mony enables us to acquire the knowledge of an unperceived object



THE NYAYA-SOTRAS. 37

through the knowledge of a word which is perceived. The verbal testi-
mony 18, therefore, supposel by some to be inference, as the object
revealed by both is unperceived.

ITASIT(E YA 11 Ui

111. In respect of perceptibility the two cases are

not, continues the objector, different.—50.

In inference as well as in verbal testimony we pass to an unperceived
object through an object which is perceived. In respect of perceptibility
of the object through which e pass, the inference does not, continues the
objector, differ from the verhal testimony.

TEEATR IR0 9
112. There is moreover, adds the objector, the same

connection.—51.

Just as in inference there isa certain connection between a sign (e.g.,
smoke, and the thing signified by it fe. g., fire), so in verbal testimony
there is connection hetween a word and the object signified by it. So
inference, says the objector, is not different from verbal testimony.
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113. In reply we say that there is reliance on the
matter signified by a word because the word has been used
by a reliable person.—52.

In reference to the ohjections raised in aphorisms 49 and 50 we say
that we rely on unseen matter not simply because it is signified by words
but because they are spoken by a reliable person. There are, some say,
paradise, nymphs, Uttarakurus, seven islands, ocean, human settlements,
etc. We accept them as realities not because they are known through
words, but because they are spoken of by persons who are reliable. Hence
verbal testimony is not inference. The two agree in conveying knowledge
of an object through its sign, but the sign in one is different from the sign
in the other. In the caso of verbal testimony the special point is to
decide whether the sign (wordj comes from a reliable person.

Aphorism 51 speaks ¢f a certain connection between & word and
the object signified by it. The present aphorism points out that the
connection ig not a natural one. We acknowledge that a word indicates
a certain object, but we deny that the object is naturally or necessarily
connected with the word. Hearing, for instance, the word “cow,” we
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think of the animal signified by it, nevertheless the word and the animal
are not connected with each other by nature or necessity. In the case of
inference, however, the connection between a sign (e.g., smoke) and the
thing signified (e. g., fire) is natural and necessary. Therefore the connec-
tion involved in inference is not of the same kind as that involved in

verbal testimony.
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114. There is, in the case of verbal testimony, no

perception of the connection.—53.

The connection between a sign and the thing signified, which is the
basis of inference, is obvious to perception. For instance, the inference
that * the hill is fiery because it is smoky ” is based on a eertain connec-
tion between smoke and fire which is actually perceived in a kitchen or
elsewhere. The connection between aword and the objects signified by it,
which is the basis of verbal testimnony, is not obvious to perception. The
word Uttarakuru, for instance, signifies the country of that name, but the
connection between the word and the country is not perceived, as the
latter lies beyond our observation. Hence verbal testimony is not

inference.
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115. There is no natural connection between a word
and the object signitied hy it, as we do not find that the
words food, fire and hatchet, are accompanied by the ac-
tions filling, burning and splitting.—54

If a word were naturally connected with the object signified by it,
then by uttering the words food, fire and hatchet we should have found
our mouth filled up (with food), burnt (with fire) and split (by a hatchet).
But such is never the case. Hence there is no natural connection between
a word and the object signified by it, and consequently verbal testimony
is not inference.

TEATHSATEGTATAGIANT: 121 L1y
116. It cannot, says an objector, be denied that there
is a fixed connection between words and their meanings.—55.
A particular word denotes a particular meaning, e.g., the word ‘ cow’
denotes the animal of that name, but it does not denote a horse, a jar or
any other thing. 'Thers is, therefore, in the case of verbal testimony, a
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fixed connection between a word and its meaning as there is in the case
of inference a fixed connection between a sign and the thing signified. Hence
verbal testimony is considered by the objector to be a case of inference.

A AAAFATSSSAITFIITT 12121 4=

117. We reply it is through convention that the

meaning of a word is understood.—56.

The connection between a word and its meaning is conventional and
not natural. The connection though fixed by man is not inseparable and
connot therefore be the basis of an inference.
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118. There is no universal uniformity of connection

between a word and its meaning.—57.

The risis, dryas and mlecchas use the same word in different senses,
e.g., the word “yava” is used by the fryas to denote a long-awned grain
but by the mlecchas to denote a panic-seed. So the connection between
a word.and its meaning is not everywhere uniform and consequently
verbal testimony cannot be considered as inference.

ATYTATTIATASATIIAGAEGTHRTCIT: 21 L1 e

119. The Veda, some say, is unreliable as it involves
the faults of untruth, contradiction and tautology.—58.

The Veda, which is a kind of verbal testimony, is not, some say,
a means of right knowledge. It is supposed by them to be tainted with
the faults of untruth, contradiction and tautology. For instance, the
Veda affirms that a son is produced when the sacrifice for the sake of a
son i8 performed.

It often happens that the son is not produced though the sacrifice
has been performed.

There are many contradictory injunctions in the Veda, eg., it de-
clares “ let one sacrifice when the sun has risen,” also "‘let one sacri-
fice when the sun has not risen,” ete. There is such tautology as
“let the first hymn be recited thrice,” “let the last hymn be recited

thrice,” etc.
A FHFGEATETRTTAT, 171 21

120. The so-called untruth in the Veda comes from
gome defect in the act, operator or materials of sacrifice.—59.
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Defect in the act consists in sacrificing not according to rules, defect
in the operator (officiating priest) consists in his not being a learned man,
and defect in the materials consists in the fuel being wet, butter being
not fresh, remuneration (to the officiating priest) being small, etc. A son
is sure to be produced as a result of performing the sacrifice if these
defects are avoided. Therefore there is no untruth in the Veda.

WYIT FTAHR FTTTAT 121 L5l

121. Contradiction would occur if there were altera-
tion of the time agreed upon.—60.

Let a person perform sacrifice before sunrise or after sunrise if he
has agreed upon doing it at either of the times. Two alternative courses
being open to him he can perform the sacrifice before sunrise or after
sun-rise according to his agreement or desire. The Veda cannot be charged
with the fault of contradiction if it enjoins such alternative courses.
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122. There is no tautology, because re-inculcation is
of advantage.—61.

Tautology means a useless repetition, which never occurs in the
Veda. If there is any repetition there it is either for completing a certain
number of syllables, or for explaining a matter briefly expressed, etec.
“ Let the first hymn be recited thrice,” “let the last hymn be recited
thrice "’—-——such instances embody a useful repetition.
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123. And because there is necessity for the classifica-
tion of Vedic speech.—62.

It is necessary to divide the Vedic speech into classes based on
special characters.

FreadamgareEaatafdTg 1R gz

124. The Vedic speech being divided on the principle
of injunction, persuasion and re-inculcation.—63.

The two main divisions of the Veda are (1) hymn and (2) ritual.
The ritual portion admits of three sub-divisions, mz., injunctive, persua-
sive and re-inculcative.
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125. An injunction is that which exhorts us to adopt
a certain course of action [as the means of attaining good].
—64.

The following is an injunction :—“Tet him who desires paradise

perform the fire-sacrifice.” 'This is a direct command.
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126. Persuasion is effected through praise, blame,

warning, and presecription.—65.

Praise is speech which persuades fo a certain course of action by
extolling its consequence-, eg., “By the Sarvajit sacrifice gods con-
quered all, there is nothing like Sarvajit sacrifice, it enables us to obtain
everything and to vanquist every one, ete.”’  Here there is no direct com-
mand but the Sarvajit sacrifice is extolled in such a way that we are
persuaded to perform it. )

Blame is speech wlich persuades us to adopt a certain conrse of
action by acquainting us with the undesirable consequences of neglecting
it, e. ., “One who perforims any other sacrifice neglecting the Jyotistoma
falls into a pit and decays there.”” Here one is persuaded to perform the
Jyotistoma sacrifice the ne ¢lect of which brings about evil consequences.

Warning is the mentioning of a course of action the obstruction of
which by some particnlar nerson led to bad consequences, e.q., on pre-
senting oblation one is to take the fat first and the sprinkled butter
afterwards, but alas | the Charaka priests first took the sprinkled butter
which was, as it were, the iife of five, ete. Here the foolish course of action
adopted by the Charaka priests should serve as a warning to other priests
who ought to avoid the ccuarse.

Preseription implies the mention of some- thing as commendable on
account of its antiquity, e.g., “By this the Brahmanas recited the

Sima hymu, ete.”
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127. Re-inculcation is the repetition of that which

has been enjoined by an injunction.—66.
Re-inculcation may consist of (1) the repetition of an injunction, or
(2) the repatition of thit which has bzen enjoined. The first is called
verbal re-inculeation and the second objective re-inculeation.  In the Veda
6
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there is re-inculcation as in ordinary use there is repetition. ‘‘ Non-eternal,
not eternal "—this isa verbal repetition. * Non-eternal, possessing the
character of extinction "—this is objective vepetiticn.
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128. There is, some say, no difference between re-in-
culcation and tautology, as there isin either case a repetition
of some expression already used.—67.
Re-inculeation is supposed by some to he a fault inasmuch as it
does not, according to them, differ from tautology.

eanameegIgEEiEaT: 112 1 &s 0
129. There 1s a difference, because re-inculcation
serves some useful purpose, ¢.g.; 4 command to go faster.—68.
Tautology consists of a useless repetition but tlie re-petition in the
case of re-inculeation is useful, e. ¢., *go on, go en”—significes ** go faster.”

FAPARTATTITT TPRTIRIATAITATG NRANELN
130. The Veda is reliable like the spell and medical
science, because of the reliability of their authors.—€9.

The spell counteracts poison, ete., and the medical science preseribes
correct remedies. The authority which belongs to them is derived from
their authors, the sages, who were' reliable persons. The sages them-
selves were reliable because (1) they had an intuitive perception of truths,
(2) they had great kindness for living beings and (2) they had the desire
of communicating their knowledge of the truths. The authors (lit., the
seers and speakers) of the Veda were also the authors of the spell and
medical science. Hence like the spell and medical science the Veda must
be accepted as authoritative. The view that the Veda is authoritative
becanse eternal, is untenable,

tfar Araauaiinotd Araga? fEfiasasaEe SaRafEEg 121
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Booxk 11—CHAPTER I1I.
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131. Some say that the means of right knowledge
are more than four, because rumour, presumption, proba-

bility and non-existence are also valid.—1.

In Book [, chapter I, aphorism 3, the means of right knowledge
have been stated to be frur, viz., perception, inference, comparison and
verbal testimony. Some suy that there ave other means of right knowledge
such as rumour, presumption, probability and non-existence.

Rumour is an assertinn which has come from one to another without
any indication of the sowce from which it first originated, e.g., in this
fig tree there live goblins.

Presumption is the deduction of one thing from the declaration of
another thing : e.g., from the declaration that ‘ unless there is cloud there
is no rain’ we deduce that ‘there is rain if there is cloud.” [A more
familiar instance of presumption 18 this: the fat Devadatta does not eat
during the day time. FHere the presumption is that he eats in the night
for it is impossible for a persoun to be fat if he does not eat at all].

Probability consists in cognising the existence of a thing from that
of another thing in which it is included, eg., cognising the measure of
an ddhaka from that of a drona of which it is a fourth part, and cognis-
ing the measure of a prustha from that of an &Jhaka of which it is a
quarter. '

Of two opposite ihings the non-existence of one establishes the
existence of the other. eg., the non-existence of rain establishes the
combination of wind and cloud. When there is a combination of wind
and cloud, drops of water cannot fall in spite of their weight.
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132. This, we reply, is no contradiction since rumour
is included in verbal testimony, and presumption, probabi-
lity and non-existence are included in inference.—2.
Those who maintain that rumour, presumption, probability and
non-existence are valid, do not really oppose our division of the means

of right knowledge int: four, viz., perception, inference, comparison and
verbal testimony.
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Rumour partakes of the general characteristics of verbal testimony
and is a special kind of it.

Presumption is explained as the knowledge of a thing derived
throngh the consideration of it from the opposite standpoint. For ins-
tance, the fat Devadatta does not eat during the day time: here the
presumption is that he eats in the night. The fact of his eating in the
night has not been expressly stated but is ascertained from this consi-
deration that a person who does not eat during the day cannot be
strong unless he eats in the night. It is evident that presumption like
infevence passes from a perceived thing to an unperceived one because
they are in some way connected.

Probability is inference because itis the cognizance of a part from
knowledge of a whole with which it is inseparably connected.

Non-existence is inference inasmuch as it really infers the obs-
truction of a cause from the non-existence of its effect through a certain
eonnection, viz., if the obstruction oceurs the elfect cannot occur.

Hence ramour, ete., are not independant means of right knowledge
bat are included in the four enumerated in Book I, Chapter I, aphorism 3.

HAARGATGARARTAHRETT 1R 12 )}
133. Presumption, some say, is not valid because it

leads to uncertainty.—3.

“If there is no cloud there will be no rain”—from this we are
said to presume that if there isa cloud there will be rain.  Buat it often
happens that a cloud is not followed by rain. So presumption does not
always lead to certainty.

S
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134. We reply: if there is any uncertainty it is due
to your supposing that to be a presumption which is not

really so.—4.

“If there is no cloud there will he no rain.” From this we are
entitled to presume that il there is rain there must have been cloud.
But if you pretend to presume that “if there isa cloud there will be
rain’’ your so-calied presamption will be an invalid oue.

GRS TATIS AT RTaReard | R 13 1%

135. The objection itself, we say, is invalid because
it leads to uncertainty.—5.
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“ Presumption is not valid because it leads to uncertainty "--this
is your objection. In it there are two points for consideration, vz,
(1) the validity of presumption and (2, the existence of presumption.
Your objection refers to one of the points, viz., the validity of presumption.
So you do not deny the existance of preswmption. In somne Instances,
however, your objection may vefer to more points than oune. In fact
the nature of your objection i~ not definite in itself, or in other words,
it leads to uncertainty. Hence your objection is invalid.

FTATTY AT ATTCTIRTTH R 1 ¢ 1 & 0l

136. Or, if that be valid, then our presumption is
not invalid.-—6.

Perhiaps you will say that your objection is valid because you can
ascertain in each case whether one or more points are referred to by the
objection. Similarly, we shull say that our presumption is not invalid
because we cau ascertain in cach ecase whether the presumption is capable
of leading to more conclusions thau one. Hence if you say that your
objection is valid, we shall ray taat our presumption is also valid.

ATATISTATEE JRATEEE: N R 1 g 1w 1)

137. Some say that non-existence is not a means
of right knowledge because there, is no object which is
known by 1t.-—7.

ARTAAA AT AA A (ATl TGHIRIE: 1131 =)

138. Non-existence, we reply, serves to mark out
an object unmarked by the mark which characterises other
objects.— 8.

Suppose a person wants to bring a pot which is not blue. The
absence of blueness is a mavk which will enable him to mark out the
particular pot he wants to bring and to exclude the other pots which
are blue. Thus an objec: may be known through the non-existence
(absence) of its mark,

HAAY ATATT 09 AATTITATGTR: N R )1 % | & 1)

139. If you say that the non-existence (absence) of
a mark is impossible where there was no mark at all, it is,
we reply, not so, because the non-existence (absence) is
possible in reference to a mark elsewhere.—9.
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We can, says an objector, talk of a mark being non-existent (absent)
if it was previously existent (present). A pot is said to be not blue only
in reference to its being blue previously. In reply we say that it is not
so. “Not-blue” is no doubt possible only in reference to ““blue” but
that blueness may exist elsewhere. For instance, we can talk of this
pot being not-blae, in contrast to that pot which is blue.

Al arasTgd: 0 R 1 ¢ | go Ul

140. Though a mark may distinguish the object
which is marked, the non-existence (ahsence) ot the mark
cannot, some say, distinguish the object which is not
marked.—10.

A blue pot is distingunished by the blueness which is its mark. But
how can we, says the objector, distinguish an unmarked object by the
non-existence (absence) of the mark which it does not possess ?

q AFQTEARTAESITS:N R 1 2 1 22 W

141. This is not so, because the non-existence (ab-
sence) of a mark serves as a mark in relation to the pre-
sence of the mark.—11.

We can speak of a pod being not blue in relation to one which is
blue. Hence though not-blueness is not a positive mark it serves as a
(negative) mark in relation to blueness.

qIERTATATATATIT 0 R 1 ¢ 1 2R 1

142.  Moreover we perceive non-existence as a mark
antecedent to the production of a thing.—12.

There are two kinds of non-existence, viz., antecedent non-existence
and subsequent non-existence. When we say that there will be a jar,
we perceive the mark of non-existence of the jar in the halves which are
destined to compose it. This is antecedent non-existence. Similarly, when
we say that a jar has broken, we perceive the mavk of non-existence of the
jar in the parts which composed it. This is subsequent non- exnstence

Brdgagan 9 Sufes: §w a9 030
143. There is doubt about the nature of sound be-

cause there are conflicting opinions supported by conflicting
reasons.—13.
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Some say that sound is a quality of ether and that it is all-pervading,
eternal, and capable of being manifested. Others say that sound like
smell, etc., is a quality of the substance in which it abides, and is capable
of being manifested. Sound is said by others to be a quality of ether
and to be subject to production and destruction like knowledge. Others
again say that sound arises from the concussion of elements, requires no
abode, and is subject to production and destruction. Hence there arises
doubt about the true nature of sound.

AR ZIRAT] FAFAZITET U R 12198 0
144. Sound is not eternal because it has a beginning

and is cognised by our sense and is spoken of as artificial.-—
14.

Sound is non-eternal hecause it begins or arises from the concus-
sion of two hard substances e. ¢. an axe and a tree, etc. Another ground
for the non-eternality of sound is that it 1s cognised by our sense. More-
over we attribute to sound the properties of an artificial object, e.g., we
speak of a sound being grave, acute, etc. This would be impossible if
it had been eternal.

Some say that the so-called beginning of a sound is merely a
manifestation of it, thatis. sound does not really begin but is merely
mauifested by the concussion of two hard substances. Inreply we say
that the concussion does not. manifest but produces sound. You cannot
suppose the concussion to be the manifester and sound the manifested
unless you can prove that the concussion and sound are simultaneous.
But the proof is impossible as a sound is heard at a great distance even
after the concussion of the substances has ceased. So sound is not mani-
fested by the concussion. [t is, however, legitimate to suppose that sound
is produced by the concussion, and that one sound produces another sound
and so on until the last sound is heard at a great distance.

T AR AT A AT (T I =
SRR R

145. Some will not accept this argument because the
non-existence of a jar and the genus of it are eternal, and

eternal things are also spoken of as if they were artificial.—
15.

Some say that it is not true that whatever has a beginning is non-
eternal.  Look ! the non-existence ‘destruction) of a jar which began when
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the jar was broken is eternal (indestructible). Whatever is cognised by
our sense 1s non-eternal : this is also sald to be an unsound argument.
When, for instance, we perceive a jar we perceive also its genus (i.e., jar-
ness) which is eternal. It is further said that we often attribute to eternal
things the properties of an artificial object, e.g., we speak of the extension
of ether as we speak of the extension of a blanket.

ATATHAAATAR  (TATTESTAATC 1121 L5l
146. There is, we reply, no opposition because there
is distinction between what is really eternal and what is
partially eternal. —16.

That which is really eternal belongs to the three times. But the non-
existence (destruction; of a jar does not belong to three times as it was
impossible before the jar was broken. Hence the non-existence (destruc-
tion) of a jar which has a beoinning is not really eternal.

a‘arargnmramm (&T) g nx1g0 s
147.- Tt is only the things cognised by our sense as
belonging to a certain genus that must, we say, be inferred

to be non-eternal.—17.

The objectors have said that things cognised by our sense are not
necessarily non-eternal, e.g., as we perceive a jar we also perceive its
genus jar-ness which is eternal. In reply we say that not all things
cognised by our sense are non-eternal, but only those that belong to a
certain genus. A jar, for instance, is non-eternal hecause we perceive it
as belonging to the genus jar-ness. But jar-ness which is cognised by
our sense is not non-eternal because it does not helong to a further genus
named jar-ness-ness. Similarly, sound is non-eternal because it is cog-
nised by our sense as belonging to the genus called sound-ness.

The aphorism may also he interpreted as follows :—Sound is non-
eternal because it is inferred to advance in a series.

We do not say that whatever is cogmised by onr sense is non-eternal :
our intention is to say that things cognised by our sense as advancing in
a series are non-eternal. Scund Is cognised in that manner (i.e., sound
advances like a wave) and hence sound is non-eternal.

FRUZTAN NTATETG(HasTesa =TT
F(A) n=rergen
148. We further say, that only artificial things are
designated by the term extension.—18,
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When we speak of the extension of ether we really mean that the
extension belongs to an artificial thing which has for its substratum the
ether. Hence we do not in reality attribute to eternal things the properties
of artificial objects.

= TIQTE A AT T FaAA: #3181 e !
149. Sound 1= non-eternal because neither do we
perceive it before pronunciation nor do we notice any veil
which covers it.—19.
If sound were eternal it would be perceived before pronunciation.

You cannot say that souni really existed hefore pronunciation but was
covered by some veil, for e do not notice any such veil.

ATGIASGIAFATITACANAAET: 1= 121 =0 0
150. The veil, someé say, really exists because we
do not perceive the non-perception thereof.—20.

The objectors say :---If you deny the veil because it is not perceived,
we deny the non-percepticn of the veil hecause it is also not perceived.
The denial of non-perception is the same as the acknowledgment of
perception, or in other words, the veil is acknowledged to be existent.

E GR R AR G R LR E EERIERUIG R SGR SR
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151. If you assert non-perception of the veil though
the non-perception is not perceived we, continue the objec-
tors, assert the existence of the veil though it is not per-
ceived.—21.
'You admit non-percaption of the veil though you do not perceive it

(non-perception). Similarly, we, the objectors adimit the existence of the
veil though we do not perceive it.

HGIAFRA IR ATTTITTR: 12 121 R0

152. This, we reply, is no reason, because non-per-
ception consists of absence of perception.—22.

A veil is a thing fit to be perceived.  Our non-perception of it
indicates its absence. Cn the other hand, the non-perception of a veil i3
not a thing fit to be percaived. Henee non-perception of the non-percep-
tion leads us to nothing real.

7
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153. Some say that sound is eternal because it is
intangible.—23.
Ether which is intangible is eternal. Sound must similarly, accord-
ing to some, be eternal because it is intangible.

T Eﬂiﬁ?ﬂﬁrﬂ\ PRI

154. This we deny, because action is non-eternal. —24.
Action is non-eternal though it is intangible. Hence intangibility
does not establish eternality.

ang g 1= 2w

155. Anatom, on the other hand, is eternal though
not intangible.—25. '

Tangibility is not incomputible with eternality, e.g., atoms are
tangible yet eternal.

awqrara\ =11

156. Sound, some say, is eternal because of the
traditionary teaching.—26.

A preceptor could not have imparted knowledge to his pupils by

means of sounds if these were perishable (non-eternal). In fact the tra-

ditionary teaching would, according to the objectors, be impossible if
the sounds were non-eternal.

- e
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157. This is, we reply, no reason because sound is not
perceived in the interval.—27.
Suppose a preceptor delivers certain sounds (in the form of lec-
ture) which are received by his pupil. The sounds are nct audible in

the interval between the preceptor giving them and the pupil receiving
them. They would never be inaudible if they were eternal.

SRETTATISRNT: W R 1 ¢ 1 RS W)

158. 'This, say the objectors, is no argument because

there is the teaching.—28.
The objectors say :—If the sounds as soon as they came out of the
preceptor were destoyed and did not reach the pupil, there could not be
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any teaching carried on. But there is the teaching, hence sound
does not perish or in other words it is eternal.

AT T ATEATSATTATSST S ST: 1R 1= 1=l

159. In whichever of the two senses it is accepted

the teaching does not offer any opposition. —29.

The word “teaching” may be interpreted either as (1) the pupil’s
receiving the sounds giver. by his preceptor, oras (2) the pupil’s imitat-
ing the sounds of his prezeptor as one imitates dancing. Neither of these
interpretations would support the eternality of sound. In consonance
with the first interpretatica we shall say that the sound coming out of
the preceptor produces another sound and so on until the last sound
reaches the pupil. This would make souud non-eternal. It is obvious
that the second interpretatron similarly proves the non-eternality of sound.

FTHEEE 111300
160. Sound, ccntinue the objectors, is eternal because
it is capable of repetinon.—30.
That which is capable of vepetition is persistent or not perishable,
e.g., one and the same vcolonr can e repeatedly looked at because it is
persistent. One and the sune sound ‘can similarly be repeatedly uttered,
hence it is per~istent or not perishable.

ARSI TEEATTIT 1R 1R 13

161. It is, we reply, not so because even if sounds
were ““ other” (different), repetition could take place.—31.
Repetition does not prevent perishableness because repetition is
possible even if the thinas repeated are “other” or different, e.g., he
sacrifices twice, he dances thrice, etc. Here the two sacrifices are different
and yet we use the repetitive word twice, similarly the three dancings
are different and yet we use the repetitive word ° thrice.’

HeTE eI ATIHI TS T=IATSATT: NRIRIZRI

162. Some say that there is no such thing as other-
ness because what is called  other” in reference to some
other is not other in reference to itself.—32.

We maintain that repstition is possible even if the things repeated
are ““ other” or different. Our position is said to be untenable : the term
“other” is described as unnieaning, as nothing is other than itself.
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163. In the absence of otherness there would, we
reply, be no sameness because the two exist in reference to
each other.—33.

If there was no otherness there would be no sameness. This would
lead us to absurdity as it would disprove both persistency and perish-
ableness. Hence we must admit otherness, aud if there is “other” there
will be no flaw in our expression, viz., repetition is possible even if things
were “ other” or different.

ﬁWTWM@H@R HRIRLIBN

164. Sound, some say, is eternal because we perceive
no cause why it should perish.—34.
Whatever is non-eternal is destroved by some cause. Sound is said

to have no cause of destruction, hence sound is held by some to be not
non-eternal, (i.e., is regarded as eternal).

HATURAYFITIEATATTUTAF: 1R 1 21 3 0

165. But by the same argument we are afraid that

non-perception of the ecause of inaudition would mean
constant audition.-—-35.

If non-perception is to establish non-existence we should not
cease to hear because we do not perceive any cause of our not hearing.
But such a conclusion is absard.

ITRTAT ATTTASHTHAATGATRL: 1= 1R 1 2%

166. Your position, we further say, is untenable
because there is no non-perception,on the contrary there is
perception, of the cause of inaudition.—36.

Suppose that a sound is produced by an axe striking against a tree.
This sound will perish after producing another sound which will again
perish giving rise to another and so on until the last sound is destroyed
by some obstacle. In fact every sound that is produced is destined to
perish. Hence there is no non-perception of the cause of inaudition, on
the contrary thereis perception of such a cause. Consequently sound
is not eternal.
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167. There i+, we again say, no non-perception be-
cause the sound [of a gong] ceases on the contact of our
hand [with the gong -—37.

You cannot say that there is non-perception of the cause of cessation

of sound, because we aciually perceive that by the contact of our hand
we can stop the sound of a gong.

PERRUIEE AT atAaaTEg: RISl

168. We call a thing eternal (persistent) if it con-
tinues to exist, and if we cannot perceive any cause why it
should cease.—38.

Sound does not comiinue to-exist and its cause of cessation is also
perceived. Hence sound i+ 1ot eternal.

STEGRICATTETANT: 1% 1 = 1 3.0

169. That the substratum of sound is intangible is no
counter-argument.—3').

Sound has not for its substratum any of the tangible substances,
vz, earth, water, fire and air, for itis found to be produced even where
these do no exist. For instance, sound is produced in a vacuum which
is devold of smell, taste, «olour and touch which are the qualities of
tangible substances. The reason why the sound produced in a vacuum
does not reach our ears is that there is no air to carry it. Hence the
substratum of sound is an intangible substance, viz., ether.

It is a peculiarity of scund that it cannot co-abide with colour, ete.
A tangible substance te.g., enrth) which 1s the abode of smell may also
be the abode of colour, tuste or touch. But the substance, in which
sound abides, cannot be ths abode of any other qualities. This distin-
guishes the substratum of sound from the subtrata of other qualities.
This peculiar substratum is called ether.

The fact of having an intangible substratum is no bar to the non-
eternality of sound. Sound, though its substratum is the intangible ether,
is produced by the contact o two hard substances. One sound produces
another sound (or a certain vibration) which again causes another sound
(or vibration) and so on uutil the last sound (or vibration) ceases owing
to some obstacle. Sound is therefore non-eternal.
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170. Sound cannot be supposed to co-abide with
other qualities, for there are varieties of it.—40.

In each tangible substance there is only one kind of smell, taste,
touch or colour. If we suppose that sound abides with one or more of
these qualities in a tangible substance, we must admit that sound is of
one kind only. But sound is of various kinds such as grave, acute, etc. ;
and even the same sound may vary in degrees according to the nature of the
obstruction it meets. This proves that sound does not abide with other
qualities in a tangible substance. It further proves that sound is not

unalterable or eternal,
Also signifies that this aphorismi is to be considered along with

aphorism 2-—2—86 in which a reason for the non-eternality of sound is

EEanERU eyt atip t IS IR S BT
171. From the injunction about modification and
substitute there arises doubt -—41.

The word ‘ dadhi’ conjoined with the word ‘atra’ becomes ¢ dadh-
yatra’ by the rule of Sanskrit grammar. Looking at ‘ dadhi-atra’ and
“dadhyatra’ we notice that there is 2 in the former and y in the latter,
Here souie say that 7 undergoes modilication as y while others say that y
comes as substitute for 2. Consequently we are thrown into doubt whether
letters really undergo modifications or take up substitutes.

IFEfAEIel HFRTETE: W R 1R )8R )

172. If letters underwent modification an increase of
bulk in the original material would be attended by an in-
crease of bulk in the modification.—42.

If we accept the theory of modification the letter y¥ which originat-
ed from the short ¢ must be supposed to be less in bulk than the y which
originated from the long 7. But in reality the y in both the cases is of
the same bulk. Hence it is concluded that letters do not undergo modi-
fication but take up other letters as substitutes.

SAEATT R TAS TRTATATE: N R 1 R | 83 |
173. The foregoing argument, some say, is futile be-
cause we find modifications less than, equal to, and greater
than, the original material.—43.

given.
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The bulk of the modification does not, in all cases, correspond to
the bulk of the original material, e.g., thread is of less bulk than cotton
which is its original material, a bracelet is equal in bulk to the gold of
which it is made, and a banyan tree is greater in bulk than the seed from
which it springs. Hence the argument against the theory of modification
is, according to the object s, baseless.

AFEIFAAT HFRLEFRAGN R 1 R 1 82 |l

174. It is, I reply, not so because I spoke of those

modifications which originated from different materials.—44.

A modification max not correspond in bulk to its original material.

But if the original materials are different their modifications are ex-

pected to be different. Here ¢ being different from 2 their modifications

are expected to be different. But ¥y issues from ¢ as well as 4. Hence
y is not a modification of + or 7.

TAAFR ATITEAERTFT: W 1 R | Y

175. There is, says an objector, difference between a
letter and its modification as there is between a substance
and its modification.-—45.

According to the obiector there 1s difference between the letter 2
tor 1) and its modification y as there is difference between the substanuce
cotton and its modificatior: thread.

T fywrogRtgauE: 0 R IR RE N

176. In reply I say that it is not so because the
character of a modification does not exist here.—46.

A modification mu-t be of the same nature with its original
material, though the foimer may not correspend in bulk to the latter.
A bracelet is no doubt a modification of gold or silver but a horse is not a
modification of a bull. Similarly % which is a semi-vowel is not a modi-
fication of ¢ (or #) which is a full vowel.

FrERTCTTaTATEgATE: 1R 1R 1 29

177. A thing which has undergone modification does
not again return to its original form.—47,
Milk modified into curd does not again attain the state of milk.
But ¢ having reached the condition of y may again revert to its original
from. Hence y is not a modification of 2.



56 BOOK 1I, CHAPTER 1L

(] NN
. gIUEET gATEREE: W 1R 1 %S
178. Some say that this is untenable because golden
ornaments may again be converted into their original forms.
—48.

A golden bracelet is converted into a mass of gross gold which
again may be modified into a hracelet. The objector relying on the
analogy of golden ornaments says that in the case of letters the theory of
modification does not suffer by ¢ reaching the condition of y and again
returning to its original form.

AEHITWT GIUAEEATEET U R 1R | 28 1l
179. The analogy, we say, is inapt because the modi-
fications of gold (called ornaments) do not relinquish the
nature of gold.—49.
A mass of gold when made into ornaments does not relinquish its

own nature. But 2 when converted into 4 loses its own nature. Hence
the analogy is unsuitable.

TUATSA TR TEU R TTUTASTRIT: 11 R 1R 1 Lo I

180. There 1s, according to the objector, no inaptness
in the analogy as the modification of a letter does not

relinquish the general notion of letters.—50.

Just as gold 1s modified into a bracelet without relinquishing the
general notion of gold, so the letter ¢ undergoes modification as y without
relinquishing the general notion of letters.

HIATITAT TR0 7 STHFIEI IR 1R | ¥e |

181. A quality belongs, we reply, to a thing possessing
a general notion but not to the general notion itself.—51.

A bracelet it a modification of a ving inasmuch as both of them are
gold which possesses the general notion of goldness. The letter y cannot
be a modification of the letter ¢ because they have not as their common
basis another letter which possesses the general notion of letterness.

g RFREEEE TATEIEG DA VYR N
182. 1If the letter were eternal it could not be modified,
and if 1t were impermanent it could not abide ong enough to
fhurnis the material for modification.—52
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On the supposition of the letters being eternal ¢ cannot be modified
into y, and on the supposition of their being impermanent ¢ must perish
before it can be modified into y.

ammditmamsiTeTy  TUEERUE-
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183. Though the letters be eternal their modification,
says an objector, cannot be denied, as some of the eternal
things are beyond the grasp of the senses while others
possess a different character.-—53.

Just as some eternal things (as ether)are supersensuous while others
(such as cowhood) are coguisable by the sense, so some eternal things as
ether may be unmodifiable while others as letters may be susceptible to
modification.

FATCINA T TYIIACTIIZRITATR: DL R ) Y

184. Even if theletters are impermanent their modi-
fication, like their perception, is, according to the objector,
possible.—54.

Even if you say that letters are impermanent you admit that they
abide long enough to be capable of being perceived. Why then cannot
they abide long enough to be capable of being modified ?

et PraanmaerTa RERRheET-
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185. In reply we say that our position is unassailable
because there is no eternalness where there is the character
of modification and because your so-called modification
presents itself at a time subsequent to the destruction of

the original material.—35.

The letters cannot be modified if you say that they are eternal
because modification is the reverse of eternalness. When a thing is modi-
fied it assumes another nature, abandoning its own. Again, the letters cannot
be modified if you say that they ale 1mpe1 manent because there i8 no time
for 1 (of dadhi) to be modlﬁed into y when d (of atra) follows. The sound
‘dadhi’ is produced (pronounced) at the first moment, exists Ycontinuesly)
during the second moment and perishes at the third moment, The sound
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(atra) is produced (pronounced) at the second moment, exists (continues)
during the third moment and perishes at the fourth moment. Now, 1 (of
dadhi) cannot be modified into y until a (of atra) has come into existence.
But a comes into existence at the third moment when ¢ has already
perished. So on the supposition of impermanency of letters, modification
is impossible.

THETRTMEUEFTTTE N R LR 1 XE W

186. Letters are not modified because there is no

fixity as to the original material of their modification.—56.

In the case of real modifications there is a fixity as regards their
original materials, e.g., milk is the original material of curd but not vice
versa. In the case of letters, however, there is no fixed rule, e.g., 1 is the
original material of y in dadhyatra (dadhi+atra) buat y is the original
material of ¢ in vidhyati (vyadh +ya+ti). Hence the operation of modi-
fication is not really applicable to letters.

sifemA faaTaema: W3 1R 1R

187. Some say that there is no lack of fixity because
the absence of fixity itself is fixed. —57.

I is sometimes modified into 4 and ¥y sometimes into 2. So in res-
pect of letters there is no fixity as to the original materials of their modi-
fication. This much, however, is fixed that there is no fixity, or in other
words, the absence of fixity is fixed. Hence the objector, who is a quibbler,
contends that there is fixity at least as to the negative aspect of modifica-
tion.

fgmRRrETraE A fHaaETRET: 1R e

188. By saying that the absence of fixity is fixed
you cannot set aside our reason, because the fixity and its
absence are contradictory terms.—58.

Our reason is that in respect of letters there is no fixity as to their
modification. You contend that though there is no fixity, the absence of
fixity is fixed. Our reply is that though the absence of fixity is fixed it
does not establish fixity as a positive fact, because fixity is incompatible
with the absence of fixity.

FORF N R 11 wE
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189. There is an apparent modification of letters in
the casg of their attaining a different quality, taking up
substitutes, becoming short or long and undergoing diminu-
tion or augmentation.—59.

A letter is said to attain a different quality when, for instance, the
grave accentuation is given to what was acutely accented. - As an instance
of a letter accepting a substitute we may meution gam as becoming gacch.
A long vowel is sometimes shortened, eg., nadi (in the vocative case)
becomes nadi. A short vowel is lengthened, e.g., ‘muni’ (in the vocative
case) becomes ‘mune.’ Diminution occurs in such cases as ‘as+tas’
becoming ‘stas.” In ‘devinim ' (deva-+4m) na is an augment.

q fmmaan | N R 11 Lo
190. Theletters ended with an affix form a word.—-60,

Words are of two kinds: nouns and verbs. A noun ends in a sup
affix, e. g. Rdmas (Réma++u) while a verb ends in a tin affix, e.g., bhavati
(bha + ti).

Y SAFATF QAN AT AFITY SO URARIELN

191.  There is doubt what a word (noun) really means
as it invariably presents to us an individual, form and
genus.—61.

The word ‘ cow ’ reminds us of an individual (a four-footed animal),
its form (limbs) and its genus (cowhood). Now, it is asked what ia the
real signification of a word noun)—an individual, form or genus?

IHEE S R IH U A G2 P A R B R E LTI G
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192, Some say that the word (noun) denotes indivi-
dual because it is only in respect of individuals that we can
use ‘‘that,” “collection,” ‘giving,” “taking,”" “num-
ber,” “waxing,” “ waning,” ‘ colour,” “compound” and
“ propagation..’—62.

“That cow is going "—here the term ‘‘ that " can be used only in
reference to an individual cow. Similarly it is only in respect of indivi-
_ duals that we can use the expressions * collection of cows ” ‘““he gives
the cow,” “he takes the cow,” ““ ten cows, ” “ cow waxes,” “cow wanes,”
“red cow,” “cow-legs” and “cow gives birth to cow,”
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193. A word (noun) does not denote an individual

because there is no fixation of the latter.—63.

Unless we take genus into consideration, the word cow will denote
any individual of any kind. Individuals are infinite. They cannot be
distinguished from one another unless we refer some of them to a certain
genus and others to another genus and so on. In order to distinguish a
cow-individual from a horse-individual, we must admit a genus called
cow distinguished from a genus called horse.
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194. Though a word does not literally bear a certain
meaning it 1s used figuratively to convey the same as in
the case of Brahmana, scaffold, mat, king, flour, sandal-
wood, Ganges, cart, food and man in consideration of
association, place, design, fungtion, measure, containing,

vicinity, conjunction, sustenance and supremacy.—64.

1 the word does not denote an individual how is it that we refer to
an individual cow by the expression “ that cow is feeding ’? The answer
is that though the word cow may not literally mean an individual we may
refer to the same figuratively. There are such instances as:—‘Feed the
staff’ means ‘feed the Brahmana holding a staff; ‘ the scaffolds shout’
means ‘‘ men on the scaffclds shout,” ‘he makes a mat ’ means ‘ he aims at
making a mat,” ‘Yama’ (chastiser) imeans ‘a king,’ a bushel of ‘lour’ means
flour measured by a bushel, ‘a vessel of sandal-wood’ means ‘sandal-
wood placed in a vessel,” ‘cows are grazing on the (Ganges ' means’ ‘cows
are grazing in the vicinity of the (anges,’ ‘a black cart’ means a cart
marked with blackness, ‘ food * means ‘life” and * this person Bharadva;)a)
is a clan’ means ‘ this person is the head of a clan.’

HIETAEATAAAT] QTTTEATARTE: N R ) &% N

195. Some say that the word (noun) denotes form by
which an entity is recognised.—65.

We use such expressions as ‘this is acow’ and ‘thisis a horse’

only with reference to the forms of the cow and the horse. Hence it is
alleged by some that the word denotes form,

1)
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196. Others say that the word (noun) must denote
genus, otherwise why in an earthenware cow possessed of
individuality and form do we not find immolation, etc.—66.

We can immolate a real cow but not an earthenware cow though
the latter possesses individuality and form. The distinction between a
real cow and an earthenwarc one is that the former comnes nnder the
genus cow but the latier does not. Hence it is urged by some that a
word (noun) denotes genus.
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197. In reply we say that it is not genus alone that
is meant by a word (noun) bhecause the manifestation of
genus depends on the form and individuality.—67.
The genus abides in the individual and the individual cannot be
recognised except by its formn. Hence genus has reference both to the

form and individual, or in other words, the genus alone is not the significa-
tion of a word.

STRATEAATATRG W09 N R 1R 145 0

198. The meaning of a word (noun) is, according to
us, the genus, form and individual.—69.

The word (noun) signifies all the three though prominence is given
to one of them. For the juurpose of distinction the individual is pro-
minent. In order to convey a general notion, pre-eminence is given to
the genus. In practical concerns much importance is attached to the form.,
As a fact the word (noun) ordinarily presents to us the form, denotes the
individual and connotes the genus.

s tReTsEy e LR 1R 14E
199. An individual is that which has a definite form

and is the abode of particular qualities.—69.

An individual is any substance which is cognised by the senses as
a limited abode of colour, taste, smell, touch, weight, solidity, tremulousness,
velocity or elasticity. -

HTERITRATIETEIT I R 1 ] 1 o 1)
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200. The form is that which is called the token of
the genus.—79.
The genus, cowhood for instance, is recognised by a certain colloca-
tion of the dewlap which is a form. We cannot recognise the genus of a
formless substance.

SRTATEATRAFRT e 1 1 R 1w Nl

201. Genus is that whose nature is to produce the
same conception.—71.

Cowhood is a genus which underlies all cows. Seeing a cow some-
where we acquire a general notion of cows (i.e., derive knowledge of
cowhood). This general notion enables us on all subsequent occasious to

recognise individual cows.
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1. A sense 1s not soul because we can apprehend
an object through both sight and touch.

“ Previously I saw the jar and now I touch it:” such expressions
will be meaningless if “1” is not different from eye which cannot touch
and from skin which cannot see. In other words, the “1” or soul is
distinet from the senses. '

A TSI 0 3 12 1R

2. 'This is, some say, not so because there is a fixed
relation between the senses and their objects.

Colour, for instance, s an exclusive object of the eye, sound of
the ear, smell of the nose, and so on. 1t 1s the eye that, according to
the ohjectors, apprehends colour, and there is no necessity for assuming
a soul distinet from the eye for the purpose ol explaining the apprehen-
ston of colour.

AISTTEMAACHAFACIRATT: 1 3 121 3 0

3. This is, we reply, no opposition hecause the exis-
tence of soul isinferre ! from that very fixed velation.

There is a fixe 1 relati mi hatwoen the senses an'l their objects, eg.,
between the eye aud colour, the ear and sound, and so on. [t is the eye
and not the ear that can apprehend colour, and it is the ear and not the eye
that can apprehend sound. If a seuse were the soul it could appreliend only
oue object, but “L” can apprehend many objects, that is, “1” can see
colour, hear sounl, anl s on. Hzaues the “I” or soul which confers
unity on the various kinls of apprehension is different from the senses
each of which can apprehend only one object.

I ARG N 3 1 ¢ 18§

4. 1If the body were soul there should he release from
sins as soon as the bady was burnt.

1f a person has no soul beyond his body he should be freed from
sins when the body is destroyed. But in reality sins pursue him in his

subsequent lives. Hence the body is not soul.
8
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The aphorism admits of another interpretation :—
If the body were soul there could arise no sin from
killing living beings.

Our body varies in dimension and character with every moment.
The body which exists at the present moment is not responsible for the
sin which was committed at a previous moment inasmuch as the body
which committed the sin is now non-existent. In other words, no sin
wounld attach to the person who killed living beings if the soul were
identical with our transient body.

AFTATT: ATHAFIITLST AN 3 1 ¢ L %

5. 'There would, says an objector, be no sin even if
the body endowed with a soul were burnt for the soul is
eternal.

In the previous aphorism it was shown that the commission of
sins would be impossible if we supposed the body to be the soul. 1In the
present aphorism it is argued by an objector that we should be incapable

of committing sins even on the supposition of the soul being distinct
from our body, for such a soul is eternal and cannot be killed.

7 RTTAATRITIE N3 4 2 1 & 0
6. In reply we say that it is not so because we are
capable of killing the body which is the site of operations
of the soul.

Though the soul is indestructible we can kill the body which is
the seat of its sensations. Hence we are not incapable of committing
sins by killing or murder. Moreover, if we do not admit a permanent
soul beyond our frail body we shall be coufronted by many absurdities
such as ““loss of merited action” (krita hani) and “ gain of unmerited
action ” (akritabhyagama). A man who has committed a certain sin may
not suffer its consequences in this life and unless there is a soul continuing
to his next life he will not suffer them at all. "This is a “loss of merited
action.” Again, we often find a man suffering the consequences of action
which he never did in this life. This would be a “ gain of unmerited
action ’unless we believed that his soul did the action in his previous life.

FACTEA FAFEATT N3 1219 1
7. [There is a soul beyond the sense] because what
is seen by the left eye is recognised by the right.
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A thing perceived previously by the left eye is recognised now by
the right eye. This wounld have been impossible if the soul were identical
with the left eye or the right eye on the principle that the seat of recog-
nition must be the same s the seat of perception. Consequently we
must admit that there is a soul which is distinct from the left and right
eyes and which is the comiaon seat of perception and recognition.

AFRATTETRTETAE TafmEm a1 e 1S

8. Some say that the eyes are not two. the conceit of
duality arises from the single organ of vision being divided
by the bone of the nose.

The objectors argue as follows :-—

If the eyes were really two, viz., right and left, we would have been
bound to admit a soul d'stinet from the senses as the common seat of
perception and recognitior. But there is-ouly one eye which is divided
by the bridge of the nise and which performs the two functions of
perception and recognition. IHence there 18, according to the objectors,
no soul heyond the eye.

TR raeﬁzrrﬁarm%a&m N3 elet

9. The eyes, we reply, are really two because the
destruction of one does not cause the destruction of the
other.

If the organ of vision was only one, then on the destruction of that
one (i.e., one eye) there would be total blindness.

. - -~
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10. This is, some say, no argument for the destruc-
tion of a part does not cause the destruction of the whole.

The objectors say : —Just as a tree does not perish though a hranch
of it has been destroyed, so there may mnot be total blindness though
one eye (a part of the organ of vision) has been destroyed.

[ aNiaY [ eV
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11.  This is, we reply, no opposition to our argument
inasmuch as your illustration is inapt.

The illustration «f a tree and its branch is not guite apt for a tree
does not exist in its entirety but assumes a mutilated condition when



66 BOOK III, CHAPTER 1.

a branch of it is eut off. The right eye, on the other hand, remains in
a perfect condition and performs the full function of an eye even when
the left eye is destroyed.

shearafIFma i 3 1 2 1 2R

12. The soul is distinct from the senses because
there is an excitement of one sense through the operation
of another sense.

When we see an acid substance, water overflows our tongue. In
other words, in virtue of the operation of our visual sense there is an
excitement in the sense of taste. This would be impossible unless there
was a soul distinct from the senses. The soul seeing the acid substance
remembers its properties; and the remembrance of the acid properties
excites the sense of taste.

A WA TANSIATIATg L 3 | % 183 N
13. It is, some say, not so because remembrance is
lodged in the object remembered.
Remembrance, according to the objectors, is lodged in the thing
remembered and does not necessarily presuppose a soul.

ATTATUHTTIATEITTT: 13 12 1 g

14. This is, we reply, no opposition because remem-
brance is really a quality of the soul.

Remembrance is based on perception, that is, one can remember
only that thing which one has perceived. It often happens that seeing
the colour of a thing we remember its smell. This would be impossible
it remembrance was a quality of a sense, e.g., the eye which has never
smelt the thing. Hence vemembrance must be admitted to be a quality
of a distinet substance called soul which is the common seat of perceptions

of colour and smell.
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15. Also because the things remembered are innu-

merable.
If memory were lodged in things, we could remember innumerable

things at a time. But none can remember more things than one at a time.
Hence memory must be supposed to be a quality of a separate substance
called soul (endowed with a mind).
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16. There is, some say, no soul other than the mind
because the arguments which are adduced to establish the
““soul” are applicable to the mind.

The substance of the objection is this :(—

We can apprehiend an cbject by both the eye and the skin. Itis
true that the acts of secing and touching the object by one agent cannot
be explained unless we suppose the agent to be distinet from both the eye
and the skin (i.e,, froni the senses), let however the agent he identified
with the mind.

ATTAETTATIR: GAATATIT W 12199 1
17.  Since there is a knower endowed with an instrument
of knowledge it is, we reply, a mere verbal trick to apply
the name * mind” to that which is really the “soul.”

To explain the acts of seeing, touching, ete., you admit an agent
distinet from the senses which are called its instruments. The sense or
instrument by which the act of thinking is performed is called the
“mind.” The agent ses by the eye, hears by the ear, smells by the nose,
tastes by the tongue, tcaches by the skin and thinks by the * mind.”
Hence we must admit the agent {souljover and above the mind. If you
call the agentas ¢ mind,” you will have to invent another name to
Jesignate the instrument. This verbal trick will not, after all, affect our
position. Moreover, the mind cannot be the agent as it is atomic in
nature. An atomic agent cannot perform the acts of seeing, hearing,

knowing, feeling, ete.
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18. Your conclusion is moreover opposed to inference.

We admit a mind apart from the soul. 1f you deny any one of them
or identify one with the other, an absurd conclusion will follow. Unless
- you admit the mind you will not be able to explain the internal percep-
tion. By the eye you cau see, by the ear you can hear, by the nose you can
smell, by the tongue you can taste and by the skin you can touch. By
what sense do you carry on internal perception, wviz., thinking, imagining,
ete. ? Unless you admit the mind for that purpose yonr conclusion will
be opposed to inference.



68 BQOX III, CHAPTER I.

AR ETATIITATE GUNTIRaSaa:131212 &l

19. (The soul is to be admitted) on account of joy, fear
and grief arising in a child from the memory of things
previously experienced.

A new-born child manifests marks of joy, fear and grief. This is
inexplicable unless we suppose that the child perceiving certain things
in this life remembers the corresponding things of the past life. The
things which used to excite joy, fear and grief in the past life continue to
do so in this life. The memory of the past proves the previous Dbirth as
well as the existence of the soul.
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20. It is objected that the changes of countenance in a
child are like those of expanding and closing up in a lotus.
The objection stands thus:—

Just as a lotus which is devoid of memory expands and closes up
by itself, so a child expresses joy, fear and grief even without the recollec-
tion of the things with which these were associated in the previous life.

AT R IR AT THTHF LRI 03121220

21. This is, we reply, not so because the changes in
inanimate things are caused by heat, cold, rain and
season.

The changes of expansion and contraction in a lotus are caused by
heat and cold. Similarly the changes of countenance in a child must be
caused by something. What is that thing? 1t is the récollection, of
pleasure and pain associated with the things which are perceived.
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22. A child’s desire for milk in this life is caused by the
practice of his having drunk it in the previous life.

A child just born drinks the breast of his mother through the
remembrance that he did so in the previous life as a means of satisfying
hunger. 'The child’s desire for milk in this life is caused by the re-
membrance of his experience in the previous life. This proves that the
child’s soul, though it has abandoned a previous body and has accepted
a new one, remembers the experiences of the previous body.
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23. Some deny tle above by saying that a new-born
child approaches the breast of his mother just as an iron
approaches a loadston: (without any cause).
The objection runs thus :—

Just as an iron approaches a loadstone by itself, so does a child

approach the breast of his mother without any cause.
AT GITIATAT_ I 3 1 2 1 8

24. This is, we reply, not so because there is no
approach towards any other thing.

You say that there is no cause which makes an iron approach a
loadstone, or a child the brzast of his mother. How do you then explain
that an iron approaches only a loadstone but not a clod of earth and a

child approaches only the hreast of his mother and not any other thing ?
Evidently there is some case to regulate these fixed relations.
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25. We find that none is born without desire.
Every creature is born with some desires which are associated with
the things enjoyed by hinu in the past life. In other words, the desire

proves the existence of the creature or rather of his soul in the previous
lives. Hence the soul is eternal.
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26. Some say that the soul is not eternal because it may

be produced along with desire as other things are produced
along with their qualities.

The objection stands thus :—

Just as a jar, when it is produced, is distinguished by its colour, ete.,
so the soul when it is preduced is marked by its desire, etc. Hence the

desires do not pre-suppose the soul in the previous lives or, in other
wards, the soul is not eternal.
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27. This is, we reply, not so because the desire in a
new-born child is caused by the ideas left in his soul by
the things he enjoyed in his previous lives.

The desire implies that the soul existed in the previous lives or, in
other words, the soul is eternal.
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28. Our body is earthy because it possesses the
speclal qualities of earth.
In other worlds there ave beings whose bodies are watery, fiery,
airy or ethereal. Though our body is composed of all the five elements
we call it earthy owing to the preponderance of earth in it.
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29. In virtue of the authority of scripture too.

That our body is earthy is proved by oar scripture. [un the section
on “Dissolution into the primordial matter,” there are such texts as:
May the eye be absorbed into the sun, may the body be absorbed into the
garth, etc. The sun is evidently the source of the eye and the earth of
the body.
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30. Tt is doubtful as to whether a sense 1s material
or all-pervading because there 1s perception when there is
(contact with) the eye-ball and there is perception even when
the eye-ball is far off. '

The eye-ball is said by some to he a material (elemental) substance
inasmuch as its function is limited by its contact. A thing is seen
when it has contact with the eye-ball but it is not seen when the eye-ball
is not counected. In other words, the eye-ball, like any other material
substance, exercises its function only in virtue of its contact with things.
Others hold that the eye-ball is a non-material all-pervading substance
in as much as it can perceive things with which it has not come in
contact. The eye-ball does not touch the things which it sees from
a distance. Hence the question arises as to whether the eye-ball is
a material or an all-pervading substance.

AZRUHATATI I 3 1 2 132 1
31. It is contended that the eye-ball is not a material

substance because 1t can apprehend the great and the small.

1f the eye-ball had been a material substance it could have appre-
hended only those things which coincided with itself in bulk. But we
find it can apprehend things of greater and smaller bulk. So itis
contended that the eye-ball is not a material substance.
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32. (The Naiyiyika’s reply to the above is that) it is
by the contact of the ray that the things, great and small, are
apprehended.

The Naiyayikas say that even on the supposition of the eye-ball
being a material suhstance the apprehension by it of the great and the
small will not be impossibls, Their explanation is that though the eye-
ball itself does not coincide with things which are greater or smaller in
bulk, yet the rays issuing from the eye-ball reach the things in their
entire extent. Hence in spite of the eye-ball heing a material substance
there is no impossibility for it to apprehend the great and the small.

S
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33. Contact is not the cause because we do not per-
ceive the ray.

The contact of a ray with a thing is not the cause of apprehension
of the thing because we perceive no ray issuing from the eye-ball.

ATTHITATTE TITASTTAICATLG: 1 3 12 13310

34. That we do not apprehend a thing through percep-

‘tion is no proof of non-existence of the thing because we
may yet apprehend it through inference.

The ray issuing fron: the eye is not perceived as it is supersensuous.

But it is established by inference like the lower half of the earth or the
other side of the moon.
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35. And perception depends upon the special cha-
racter of the substance and its qualities.
A substance unless it possesses magnitude, or a quality unless it
possesses obviousness is not perceived. TFrom the absence of magnitude
and obhvious colour the ray of the eye-ball is not perceived.

HAFRZTTATTAT TATIATT TATAET: 1318 134 1
36. A colour is perceived only when it abides in
many things intimately and possesses obviousness.
The sun’s ray is perceived as it possesses an obviousness in respect of
colour and touch. But the ray of the eye-ball is not perceived as it is

obvious neither in respect of colour nor in respect of touch.
10
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37. And the senses subservient to the purposes of
man have been set in order by his deserts.
The order referred to is as follows :—

The eye emits ray which does not possess the quality of obviousness
and cannot consequently burn the thing it touches. Moreover, had there
been obviousness in the ray it would have obstiructed our vision by stand-
ing as a screen between the eye and the thing. This sort of arrangement
of the senses was made to enable man to attain his purposes according to
his merits and demerits.
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38. The senses are material substances inasmuch as
they invariably receive obstruction.®
Nothing can offer obstruetion to a non-material all-pervading sub-

stance. 'T'he senses receive obstruction from wall, etc., and are therefore
material substances.
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39. Some say that the ray ol the eye (possesses obvi-
ousness of colour hut it) is not perceived just as the light of
a meteor at midday is not perceived.

The light of a meteor though possessing obviousness of colour is not
perceived at midday because it is then overpowered by the light of the
sun. Similarly, some say, the ray of the eye possesses obviousness of

colour but it is not perceived during the day time on account of its being
overpowered by the light of the sun.
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40. It is, we reply, not so because even in the night
the ray of the eye is not perceived.

Had the ray of the eye possessed obviousness of colour it would have
been perceived during the night when it cannot be overpowered by the
light of the sun. As the ray of the eye is not perceived even during the
night we must conclude that it does not possess obviousness of colour.

* No. 88 appears to be a part of the commentary of Vitsyayana.
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41. The ray of the eye is not perceived in conse-

quence of its unobviousness but not on account of its total
absence because it reaches objects through the aid of exter-
nal light.
' In the eye there is ray which does not however possess an obvious
colour. Had the eye possersed noray it could not have perceived any
object. Since the eye perceives objects, it possesses ray in it, and since it
requires the aid of external light (such as the light of the sun) to perceive
them it follows that the ray does not possess the quality of obviousness.
This aphorism answers the objection raised in 3-1-33.
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42. And the invisibility of the ray of the eye cannot
be due to its being overpowered (by an external light such
as the light of the sun) because the overpowering is possible

only of a thing which possessed obviousness.

It is only a thing whicl possesses obviousness or manifestation that
can be overpowered or obscured. But how can we throw a thing into
obscurity which never possessed manifestation ?  We cannot therefore say
that the ray of the eye is not perceived on account of its having been
overpowered by an external light.

AFITATITIASIATT It 319183 1

43. There must he ray in the eye of man as we see
it in the eye of animals that move about in the night.
We see that animals wandering by night, such as cats, possess ray
in their eyes. By this we can conjecture that there is ray in the eye of
man.

AT ATY FIATHATAER(CHI-ARATTAST: N2 11820

44. Some say thut the eye can perceive a thi;lg even
without coming in contuct with it by means of its rays just
as things screened from us by glass, mica, membrane or
crystal are seen,



74 BOOK III, CHAPTER I.

The objection raised in this aphorism controverts the Nyiya theory
of contact (in pratyaksa) and seeks to prove that the senses are not
material substances.
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45. The foregoing objection is not valid because we
cannot perceive what is screened from us by walls.
The eye cannot really perceive a thing without coming in contact
with-it by means of its rays. For instance, a thing which is screened
from us by a wall is not perceived by our eyes.

wutaeTarg afFRataata: 1 212184

46. There is a real contact because there is no actual
obstruction (caused by glass, mica, membrane or crystal).
The ray issuing from the eye can reach an external object through
glass, mica, etc., which are transparent substances. There being no
obstruction caused by these substances, the eye comes really in contact
with the external object.

HTATTTH: TRISHFALSH TG 1 212129 1

47. A ray of the sun is not prevented from reaching
a combustible substance though the latter is screened by a
crystal.

This is an example which supports the theory of contact, viz., a ray
issuing from the eye passes actually through a crystal to an object lying
beyond it. - = o '
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48. It is, some say, not so because the character of
one presents itself in the other. '

The objection stands thus :—

If a ray issuing from the eye can reach an object screened by a
crystal, why can it not reach another object which is screened by a wall ?
According to the objector the property of the crystal presents itself in the
wall.

HEWEFAT  TACEAGNIA RIIgIAT:
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49. 1In reply we say that the perception of a thing
screened by a crystal takes place in the same manner as that
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of a form in a mirror or water owing to the possession of
the character of transparency.

The form ol a face is reflected on a mirror because the latter
possesses transparency. Similarly, a thing is reflected on a crystal inas-
much as the latter is t-ansparent. A wall which does not possess trans-
parency can reflect nothing. It is therefore entirely due to the nature of
the screens that we can (v cannot perceive things through them.
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50. It is not possible to impose injunctions and pro-
hibitions on facts which are perceived or inferred to be of
some fixed character.

A crystal and a wall are found respectively to be transparent and
non-transparent. It is not possible to alter their character by saying
“let the crystal be non-transparent ” and “let the wall be transparent.”
Likewise, a ray of the eve in passing to a thing is obstructed by a wall
but not by a erystal. This isa perceived fact which cannot be altered
by our words. Hence the theory of contact remains intact.

I ATATETZ I AT T AATA TR T AT
NN

51. Since muny things occupy many places and since
also one thing pcssessing different parts occuples many
places, there arises doubt as to whether the senses are more
than one.

There is doubt as to whether there are as many senses as there
are sensnous functions or whether all the functions belong to one sense
possessing different parts. :

IS ETERTT UR1RILRN

52. Some say that the senses are not many as none
of them is indepen:lent of touch (skin).

The eye, ear, nose and tongue are said to be mere modifications of
touch (skin, which pervades them, that is, there is only one sense, viz,,
touch ‘skin), all others being merely its parts.
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It is, we reply, not so because the objects of other

senses are not perceived by touch (skin).*

If there had been only one sense, viz., touch (skin) then it could
have seen colour, heard sound and so on. But a blind man possessing
the sense of touch cannot see colour. Hence it is concluded that senses
are many.

EETTENNY R RITNgIAcT: 121420
54. Perception of various objects of sense is compar-
able to that of smoke by a special part of touch.*
Just as smoke 1s perceived by a special part of touch located in the
eye, so sound, smell etc., are perceived by special parts of touch specially
located.

SqTEaATER: 13 121Xl
55. 'This 1s, according to us, absurd as it involves
contradiction.*

It has been said that touch is the only sense by the special parts of
which special functions are performed. Now 1t is asked whether the
special parts of touch do not partake of the nature of senses. If they do,
then the senses are many. If on the other hand they do not partake of
the nature of senses, then it is to be admitted that colour, sound, etc., are
not cognisable by the senses.

7 FAIFTGIASA: NI 1A N

56. Touch is not the only sense because objects are
not perceived simultaneously.

Had there been only one sense, viz., touch, it would have in con-
]unctlon with the mind produced the functlons of seeing, hearing, smell-
ing, tasting etc., simultaneously But we cannot perform different func-
tions at once. This proves that the senses are many: the mind which is
an atomic substance being unable to come in contact with the different
senses at a time cannot produce different functions simultaneously.

SIS AEERT 1312190

57. Touch cannot be the only sense prohibiting the
functions of other senses.T

* This is not really an aphorism but a part of the commentary of Vitsyiyana,
1 This seems to be a part of the commentary of Vitsyiyana,
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Touch can perceive only those objects which are near (contaguous)
but it cannot perceive ohjects which are far off. As a fact we can per-
ceive colour and sound from a great distance. This is certainly not the
function of touch but of some other sense which can reach distant objects.

sfgarwTan uzitiusn

58. Senses are five because there are five objects.
There are five objects, wviz., colour, sound, smell (odour), taste
(savour) and touch which are cognised respectively by the eye, ear, nose,
tongue and skin. There are therefore five senses corresponding to the

five objects.
A agUEgaATd. NRIRIKE

59. Some say that the senses are not five because there
are more than five objects.

The objects of sense ave said to be many such as good smell, bad
smell, white colour, yellow colour, bitter taste, sweet taste, pungent taste,
warm touch, cold touch etc. ' Aceording to the objector there mnust be
senses corresponding to all these objects.

TATATISA R TR TATAAST: N3N ol
60. There is, we reply, no objection because odour

(smell) etc. are never devoid of the nature of odour (smell) ete.

Good odour, bad odour, ete. are not different objects of sense but
they all come under the genus odour. It is the nose alone that cognises
all sorts of odour—good or bad. Similarly all colours—white, yellow,
blue or green—are cognised by the eye. In fact there are only five
objects which are cognised by the five senses.

ATraEIRRETR R, 13121420

61. Some say that thereis only one sense as the so-
called different objects of sense are not devoid of the charac-

ter of an object.

The objection raised in this aphorism is as follows : —

The so-called different objects, viz., colour, sound, smell (odour),
taste (savour) and touch agree with one another in each of them being an
object of sense. As they all possess the common characteristic of being
an object of sense, it is much simpler to say that the object of sense
is only one. If there is only one object of sense, the sense must also
be one only.
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62. It is, we reply, not so because the senses possess
a five-fold character corresponding to the characters of know-
ledge, sites, processes, forms and materials

The senses must be admitted to be five on the following grounds :—

(a) The characters of knowledge—There are five senses correspond-
ing to the five characters of knowledge, véz., visual, auditory, olfactory,
gustatory and tactual.

 (b) The sites—The senses are five on account of the various sites
they occupy. The visual sense rests on the eyeball, the auditory sense
on the ear-hole, olfactory sense on the nose, the gustatory sense on the
tongue, while the tactual sense occupies the whole body.

(e) The processes—There are five senses involving five different
processes, e.g., the visual sense apprehends a colour by approaching
it through the (ocular) ray while the tactual sense apprehendsan object
which is in association with the body. and so on.

(d) The forms-—The senses are of different forms, e.g., the eye
partakes of the nature of a blue ball, and the ear is not different from
ether, ete.

“ {e) The materials—The senses are made up of different materials:
the eye is fiery, the ear is ethereal, the nose is earthy, the tongue is watery,
‘and the skin (touch) is airy.

FA A IEarEerad, 1311430
, 63. 'The senses are essentially identical with the
elements in consequence of the possession of their special

qualities.

The five seuses, viz., the eye, ear, nose, tongue and skin (touch)
are essentially identical with the five elements, viz., fire, ether, earth,
water and air whose special qualities, wiz., colour, sound, smell {odour),
savour (taste) and tangibility are exhibited by them.

TREEIEIASEEl e g
TEAAGAT 757 TeARTATRTENAT 1NA RN

64. Of odour (smell), savour (taste), colour, tangibi-
lity (touch) and sound those ending with tangibility belong
to earth, rejecting each preceding one in succession they
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belong respectively to water, fire and air; the last (sound)
belongs to ether.

The earth possesses four qualities, viz., odour (smell), savour (taste,
colour and tangibility. In water there are three qualities, viz., savour,
colour and tangibility ; colour and tangibility are known to be the qualities
of fire while tangibility and sound belong respectively to air and ether.

T GSATWIITTST: U116
65. An objector says that it is notso because an
element is not apparently found to possess more than one
quality.

The substance of the objection is that the earth does not possess
four qualities but only one quality, viz., odour (smell) which is apprehended
by the nose. Water does not possess three qualities but possesses only
one quality, wiz., savour (taste) which is appreliended by the tongue.
Similarly the other elements do, each of them, possess only one quality.

TRFRTU T AUt

AIFUAAT: R IEEN
66. The objector further says that the qualities be-
long to the elements, one to one, in their respective order

so that there is non-perception of other qualities in them.

The substance of the objection s this -~

Odour (smell) is the only quality of the earth. Consequently the
other three qualities, viz., savour (taste), colour and tangibility alleged to
belong to the earth, are not found in it. Savour (taste) is the only quality
of water, hence the other two qualities, viz., colour and tangibility alleged
to belong to water are not found in it. Colour is the only quality of fire,
and hence the other quality, viz., tangibility alleged to belong to fire is
not found in it. Tangibility isof course the quality of air and sound
of ether. . e

HENRWFIATLTE BRUE SN
67. And it is through their commixture, continues

the objector, that there is the apprehension of more than
one quality.

The objector further says as follows :—

The earth possesses only odour (smell), and if sometimes savour taste)

is also found there it is because the earth is then mixed with water,
11
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Similarly if there is odour (smell) in water it is because the earth is mixed
with it,

Y GawERW 11E s

68. Of the elements one is, according to the objector,

often interpenetrated by others.

The objection is explained as follows :—

The earth is often interpenetrated by water, fire and air and is
consequently found to possess savour (taste), colour and tangibility besides
odour (smell). Similar is the case with water ete.

T Qv SRRt NR11eN

69. Itis, we reply, notso because there is visual per-

ception of the earthy and the watery.

The Naiyayikas meet the foregoing objections by saying that the
earth really possesses four qualities, water three, fire two, air one,
and ether one. Had the earth possessed only odour (smell) and the
water only savour (taste) then it would have been impossible for us
to see the earthy and watery things. We are competent to see only
those things which possess colour, and if the earth and water had
not possessed colour how could we have seen them ? Since we can
see the earthy and the watery it follows that they possess colour. If you
say that the earth and water are visible because they are mixed with
the fiery things which possess colour, why then the air and ether are
also not visible ? There isno rule that it is only the earth and water
that can be mixed with fiery things but that the air and ether cannot be
so mixed. Proceeding in this way we find that the earth etc. do not
each possess only one quality.

e__o
ARSI TIE, 121190l
70. Owing to the predominance of one quality in an
element, a sense is characterised by the quality which pre-

dominates in its corresponding element.

The nose is characterised by odour (smell) which predominates in
its corresponding element the earth; the tongue is characterised by
savour (taste) which predominates in its corresponding element the water ;
the eye is characterised by colour which predominates in its correspond-
ing element the fire; the skin (touch) is characterised by tangibility
which abides in its corresponding element the air while the ear is
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characterised by sound which is the special quality of its corresponding
element the ether.

AFTATETTAG ATTEATT U212 1921

71. A sense as distinguished from its corresponding
element is determined by its fineness.

A sense (e. g., the nose) which is the fine part of an element (e. ¢-, the
earth) is able to perceive a special object (e.g., odour) owing to the
act-force (sanskdra, karma) of the person possessing the sense. A sense
cannot perceive more than one object because it possesses the predo-
minant quality of an element, e. g., the nose possesses only odour which is
the predominant quality of the earth, the tongue the savour of water, the
eye the colour of fire, and so on.

FYWATHT=ZTAEATT NN
72. A sense iz really called as such when it i1s at-
tended by its quality.

Some may say why a sense (the nose for instance) cannot perceive
its own quality (odour). The reply is that a sense consists of an element
endowed with its quality. It is only when a sense is attended by the quality
that it can see an object. Now in perceiving an object the sense is
attended by the quality but in perceiving its own quality it is notso at-
tended. Consequently a sense cannot pereeive its own quality.

AT AEEETTET U312 1930

73. Moreover an object is never perceived by itself.
An eye can see an cxternal object but it cannot see itself. On the
same principle a sense cannot perceive its own quality.

q IS 12121981
74. It is, some say, not so because the quality of

sound is perceived by the ear.

The objection stands thus :—
It is not true that a sense cannot perceive its own quality. The ear,

for instance, can perceive sound which is its own quality.

AZIATSTRATATSATATFIG, 1212 10K
75. The perception of sound furnishes a contrast to
that of other qualitivs and their corresponding substrata.
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The nose, tongue, eye and skin can respectively smell earth, taste
water, see colour and touch air only when they are attended by their
own qualities, viz, odour (smell), savour (taste), colour and tangibility.
But an ear when it hears sound isnot attended by any quality. In fact
the ear is identical with the ether and hears sound by itself. By indirect
inference we can prove that sound is the special quality of the ether:
Odour is the predominant quality of the earth, savour of water, colour of
the eye, and tangibility of the skin (touch): Sound must therefore be the
quality of the remaining element, viz., the ether.
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Booxk III, Cuarrer II.
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76. Since the intellect resembles both action and
ether there is doubt as to whether itis transitory or perma-
nent.—1.

Inasmuch as the intellect bears likeness to both action and ether
in respect of intangibility, there arises the question whether it is transi-
tory like an action or permanent like the ether. We find in the intellect
the function of origination and decay which marks transitory things as
well as the function of recognition which marks permanent things. “I
knew the tree,” “I know it " and “T shall know it”--these are expres-
sions which involving the ileas of origination and decay indicate our
knowledge to be transitory. “‘ Iwho knew the tree yesterday am knowing
it again to-day "—this is aun expression which involving the idea of
continuity indicates our knowledge to be permanent. Hence there is
doubt as to whether the intellect which exhibits hoth kinds of knowledge
is really transitory or permanent.

ArggatEEm uz 1R 1R
77. Some say that the intellect is permanent because
there is recognition of objects.—2.

The Samkhyas maintain the permanency of the intellect on the ground
of its capacity for the recoguition of objects. A thing which was known
before is known again now—this sort of knowledge is called recognition.
Tt is possible only if knowledge which existed in the past continues also
at the present, that is, if knowledge is persistent or permanent. Recogni-
tion would have been impossible if knowledge had been transitory. Hence
the Samkhyas conclude that the intellect which - recognises objects is

permanent.

-
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78. The foregoing reason is not, we say, valid inas-

much as it requires proof like the very subject in dispute.—3.

Whether the intellect is permanent or not—this 1s the subject
in dispute. The Simkhyas affirm that itis permanent and the reason
adduced by them is that it can recognise objects. The Naiyayikas dispute
not only the conclusion of the Samkhyas but also their reason. They
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say that the intellect does not recognise objects but it is the soul that does
so. Knowledge cannot be attributed to an unconscious instrument, the
intellect, but it must be admitted to be a guality of a conscious agent,
the soul. If knowledge is not a quality of the soul, what else can be its
quality ? How is the soul to be defined ? There is therefore no proof as
to the validity of the reason, viz., that the intellect recognises objects.

T IAGEALAG N 3 1R 181l

79. Knowledge is neither a mode of the permanent
intellect nor identical with it because various sorts of know-
ledge do not occur simultaneously.—4.

The Samkhyas affirm that knowledge is a mode of the permanent
intellect from which it is not different. Knowledge, according to them,
is nothing but the permanent intellect modified in the shape of an object
which is reflected on it through. the senses. The Naiyayikas oppose this
view by saying that if knowledge as a mode of the permanent intellect is
not different from it, then we must admit various sorts of knowledge to be
permanent. But as a fact various sorts of knowledge are not permanent,
that is, we cannot receive various sorts of knowledge simultaneously.
Hence knowledge is not identical with the permanent intellect.

HOEATRT T fEwEEE: 13 1YW

80. Andin the cessation of recognition there arises

the contingency of cessation of the intellect.—5.

If knowledge as a mode of the intellect is not different from it, then
the cessation of recognition which is a kind of knowledge should be
followed by the cessation of the intellect. This will upset the conclusion
of the Samkhyas that the intellect is permanent. Hence knowledge is not
identical with the intellect.

FATRATTITEAZTAI N 3 1R 1€ 0

81. The reception of different sorts of knowledge is
non-simultaneous owing, according to us, to our mind com-
ing in contact with different senses In succession.—6.

The Naiyayikas say that if knowledge as a mode of the permanent
intellect had been identical with it, then there would have been neither a
variety of knowledge nor origination and cessation ofit. The different
sorts of knowledge do not occur simultaneously because they are produced,
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according to the Naiydyikas, by the mind which is atomic in dimension
coming in contact with the senses in due succession.

AT A=A EFT N3 1R 190

82. The recognition (or knowledge) of an object
cannot take place when the mind is drawn away by another
object.—7.

We cannot hear a soun'1 by our ear when the mind conjoined with
the eye is drawn away by a colour. This shows that knowledge is
different from the intellect, and that the mind which is atomic in dimen-
sion serves as an instrument for the production of knowledge.

FMFAEGUZ LR (Sl

83. The intellect cannot be conjoined with the senses
in succession because there 18 no motion in it.—8.

The mind which, according to the Naiyayikas, is atomic in dimension
can move from one sense-organ to another in succession to produce
different kinds of knowledge. This is impossible in the case of the
intellect which, according to the Simkhyas, is not only permanent but
also all-pervading and as such cannot change its place, that is, does not
possess the tendency to be coujoined with the different sense-organs in
succession. In fact there is ouly one internal sense called the mind, the
other two so-called internal senses—intellect (Buddhi) and self-conceit
(Ahamkira)—being superfluous. ~ It is not all-pervading, and knowledge
is not its mode. Knowledge classified as visual, olfactory etc. is of
different kinds which belong to the soul.

TRTCHIAATNATATAIAAATIAE: 13 1 1 & )
84. A conceit of difference is said to arise in the
intellect in the same way as the appearance of difference in
a crystal.—9.

As a single crystal appears t) assume the different colours of different
objects which are reflected on it, so the intellect though one appears,
according to the Simkhya, to be niodified into different sorts of knowledge
under the influence of different objects reflected on it through the senses.

TEAATT U 3 1R 1 %0 0

85. It is, we reply, not so because there is no
proof.——lO,
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The Samkhya says that the variety of knowledge arises from the
same intellect appearing to be modified by the various objects which are
reflected on it through the senses. The various modes which the intellect
undergoes, that is, the varicus kinds of knowledge are not real but only
apparent. The Naiyayikas dispose of this view by saying that there is
no proof as to the unreality of the modes, thatis, the various kinds of
knowledge inasmuch as they are found to originate and cease in due
order in consequence of the contact of senses and their objects and wviee
versa.

TRTEH SCTTUILRAT: UHCATTSIRATHRG: 131R13 80

86. It is said to be absurd even in the case of a crys-
tal being replaced by newer and newer ones which grow
up owing to all individuals being momentary—11.

The Simkhya says that asa crystal seems to be modified by the
colours which are reflectsd ou it, 5o the intellect seems to Le modified by
the objects which are reflected on it through the senses. In reality there
is, according to the Simkhya, neither any modification of the crystal
nor that of the intellect. This theory has in the preceding aphorism
been controverted by the Nuaiyiyikas and is in the present aphorism
opposed by the Buddhists. According to the latter all things, including
even our body, are momentary. A thing which exists at the present
moment grows up into another thing at the next moment so that there
is no wonder that in the course of moments there should grow up crystals
of different colours or intellects of different mnodes. Hence the conclusion
of the Simkhyas that a crystal remains unaltered is, according to the
Buddhists, untenable.

PR AT TE TR IGAT 0 3 LR | 2R 0

87. Owingto the absence of any absolute rule we
shall give our assent according to the nature of each occur-
rence—12.

It is not true that in every case there are at each moment newer
growths. Our body no doubt undergoes increase and decrease but a
piece of stone or a crystal does not, so that the doctrine of growth applies
to the first case but not to the second. Hence there is no general rule
that a thing at the lapse of a moment should be replaced by another thing
which grows up in its place. ‘ - F
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88. There is no absence of link as we perceive the
cause of growth and decay—13.

The growth of a thiny; is the inerease of its parts while the decay
is the decrease of them. An ant-hill gradually increases in dimension
before it attains its full growth while a pot decreases in dimension before
it reaches its final decay. We never find an instance in which a thing
decays without leaving any conunecting link for another thing which
grows in its place. There is in fact no linkless growth or linkless decay.

VRETY FROIIA R Ts
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89. The growth ofnewer crystals in the place of an
old one is comparable, according to some, to the growth of
curd in the place of milk the cause of whose decay is not
percelved—14.

The Buddhist says thut thereare things which grow and decay
without the gradual increase nud decrease of their parts. Of such things
we do not find the cause of 1he first growth (origination) and the last
decay (cessation), that is, there is no link between the thing which ceases
and another thing swhich growsin its place. The milk, for instance,
ceases without leaving any connecting link for the curd which grows in
its place. ~ Similarly new erystals grow to take the place of an old one
which decays without leaving any mark. The erystal which exists at
the present moment is not the same one that existed at the previous
moment. There is no connection whatsoever between them,.

fAFAATWIATIIAART: N3 1R 1 2% N

90. There isno non-perception of the cause of final
decay as 1t is cognisable by 1ts mark—15.

The Naiyiyikas say tha! it is not true that we do not perceive the
final decay of the milk which is the cause of the fivst growth of the curd.
The mark attending the final decay of milk (that is, the disappearance
of sweet flavour)is the cause of the destruction of the milk, and that
attending the first growth of curd (that is, the appearance of acid flavour)

is the cause of its production. So through the mark we really perceive
13 ' ; T
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the cause of decay of milk and growth of curd. But there is no such
mark perceptible in the case of a erystal which at the lapse of a moment
is said to be replaced by another crystal of a different character.

A 98 TRUTATUFATIEAEAT U 3 1R 1 24

91. There is, it is alleged, no destruction of the milk

but only a change of its quality—16.

The Simkhya says that the milk as a substance is not destroy-
ed to produce another substance called curd. In reality a quality of
the milk, viz., sweet flavour, is changed into another quality, viz., acid

flavour.
SEFAUEEEATANNERA  JeIgsat-
FIGATEE, M3 L R 1 29 N

92. Seeing that a thing grows from another thing
whose parts are disjoined, we infer that the latter thing is
destroyed—17.

Seeing that a thing grows after the component parts of another
thing have been disjoined, we infer that the latter thing has really been
destroyed. The curd, for instance, is not produced until the component
parts of the milk have been destroyed. 'T'his shows that the growth of
curd follows the decay of milk.

FRTEATTRRAEGIAT:  HT=T-
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93. There will be an uncertainty of conclusion on the
assumption that the cause of destruction is perceived in
some cases and not perceived in others—18.

In the case of a jar being produced out of a piece of clay you say
you perceive the cause of destruction of the clay and production of the
jar, but in the case of the curd growing out of milk you say that you do
not perceive the cause of destruction of the milk and produection of the curd.
This sort of perception in certain cases and non-perception in others will
lead to an uncertainty of conclusion. As a factin every case there is
perception of the cause of destruction. Milk, forinstance, is destroyed
when there is the contact of an acid substance,
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94, Knowledge belongs mneither to the sense nor to
the object because it continues even on the destruction
thereof.—19.

If knowledge had heen a quality of the sense, it could not continue
after the sense has been dostroyed. But knowledge in the form of memory
is found actually to abide even after the sense has perished. Hence the
sense is not the abode of knowledge. Similarly it may be proved that
knowledge does not abide in the object.

FAGAAGITNL T 7AT: N3RIRe |

95. It does not also belong to the mind the existence
of which is inferred from the knowables not being perceived
simultaneously. —20.

As two orv more things canaot be known (perceived) simultaneously,
it is to be concluded that the mind which is an instrument of our know-
ledge is atomic in dimension. Tf we supposed this mind to be the abode
of knowledge we could not call it an instrument in the acquisition of the
same ; and knowledge as a quality of an atom would in that case be-
come imperceptible. An atomic mind as the abode of our knowledge
would stand moreover in the way of a yogi perceiving many things simul-
taneously through many sensnous bodies formed by his magical power.

AIATTASTY FoT| 1311210

- 96. Even if knowledge were a quality of the soul it -
would, says some one, give rise to similar absurdities.—21.

The objection stanls thus:—If the soul which is all-pervading
were the abode of knowle lge, there would be the simultaneous perceptions
of many things in virtue of different sense-organs coming in contact with
the soul simultaneously. But two or more things are never perceived
simultaneously : the soul cannot therefore be the abode of knowledge,
that is, knowledge cannot be a quality of the soul.

ghama: afFaFTnaTaTg aage: 13IRIRR

97. There 1s, we reply, non-production of simultane-
ous cognitions on account of the absence of contact of the
mind with many sense-organs at a time.—-22.
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The Naiydyikas say that the soul cannot perceive an object unless
the latter comes in contact with a sense which is conjoined with the
mind. Though many objects can come in proximity with their corves-
ponding senses simultaneously, the mind which is atomic in dimension
can come in conjunction with only one sense at a time. Hence two or
more things are not perceived simultaneously although the soul which
perceives them is all-pervading.

AARRTATLATG, 131133 N
98. This is held by some to be untenable as there
is no ground for the production of knowledge.—23.

The objection stands thus :—It has been argued by the Naiydyikas
that there is absence of production of simultaneous cognitions on account
of the lack of contact of the senses with the mind. An opponent takes
exception to the word * production” and says that knowledge cannot be
said to be produced if it is regarded as a quality of the soul which is

eternal.

AR RUTIITT A TR ATTTTTTF: U3 1RIRR
99. 1If knowledge is supposed to abide in the soul
there is the contingency of its being eternal as there is

perceived no cause of its destruction.—24.

Knowledge can never be destroyed if it is supposed to be a quality
of the soul. A quality may be destroyed in two ways—(1) either by the
destruction of its abode, (2) or by the production of an opposite quality in
its place. In the case of knowledge neither of these is possible as the
soul which is its abode is eternal and as we find no opposite quality taking
its place. Hence it follows that if knowledge is a quality of the soul it is
eternal.  But as knowledge is not eternal it is not a quality of the soul.

~
HATATEITIFIGA-AUTEATI: Ta9 UZIRIRKN

100. Cognitions being found to be non-eternal there

is, we reply, destruction of one cognition by another like

that of a sound.—25.

We realize that cognition (knowledge) is not eternal when we
observe that at one time there arises in us a certain kind of cognition
(knowledge) and at the next time that cognition (knowledge) vanishes
giving rise to another kind of cognition (knowledge). It has been asked
how cognitions undergo destruction. Our rveply is that one cognition
vanishes as soon as it is replaced by anotler cognition which is opposed
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to it just as a sound-wave is destroyed by another sound-wave which takes
its place.

ARAIATAI T A RA-ATE: TTgeTad
gaageara: N2IRIE U

101. Since recollection (memory) is produced, accord- -
ing to some, by the conjunction of the mind with a certain
part of the soul in which knowledge (impression) inheres,

there is no simultaicous production of many recollections.
—26.

If knowledge be a quality of the soul there is the possibility of many
recollections being prodaced simultanecusly inasmuch as the many
impressions deposited in our soul by our past perceptions are liable at once
to be revived and developed into recollections by the mind whose contact
with the soul always remuins counstant.  Sowme say that there is no such
possibility of simultanecusness because recollections are produced accord-
ing to them, by the mind coming in contact with particular parts of the
soul in which particular impressions inhere. As the mind cannot come in
contact with all parts f the soul simultaneously, the many impressions
deposited in diffevent paits of the soul arve not revived and developed into
recollections at once.

A=A AOLITAATATT: UZIRIR® )
102. This is. we reply, not so because it is within
the body that the mind has its function.—27.

It Lhas been said in the preceding apliorism that recollections are
produced by the mind coming in due order in conjunction with particular
parts of the soulin which impressions inhere. This is, according to the
Naiyayikas, untenable bucause the mind cannot come in conjunction with
the soul except in the boly, and if the conjunction takes place in the body
then there remains the pussibility of simultaneous recollections.

~
AEATTEd: IRIRIRS 1
103. This is, some say, no reason because it requires
to be proved.-—28.
The NaiyAyikas suy that the mind comes in conjunction with the
soul only within the limit of the body. Some oppose this by saying that-

until they receive sulflicicnt proof they cannot admit that the conjunc-
tion takes place only in the body.
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TATE: TUTITWAIITI AT 131RIRE )

104. It 1s, we reply, not unreasonable because a per-
son is found to sustain his body even while he performs an
act of recollection.—29.

If we suppose that a recollection is produced by the mind coming in
conjunection with a particular part of the soul outside the hody, we cannot
account for the body being sustained during the time when the recollec-
tion is performed. The body in order that it may be sustained requires
an effort which is supplied by the mind coming in conjunction with the
goul. Now the effort which arises from the conjunction is of two kinds,
viz., (1) the effort for sustaining, and (2) that for impelling (setting in
motion). The body will be devoid of the first kind of effort if we suppose
the mind to wander away from it for conjunction with the soul.

7 AYIAGAEATE: U31RI3e 1
105. This is, some say, not so because the mind
moves swiftly.—30.

Some meet the objection raised in the preceding aphorism by saying
that the mind while producing a recollection by its conjunction with the
soul outside the body can, on account of its swift motion, come back at
once to the body to produce the effort required for the sustenance of the
same.

T TATYRIATEIAT 0 3113 1

106. Tt is, we reply, not so because there is no fixed
rule as to the duration of recollection.—31.

The Naiyayikas oppose the view expressed in the foregoing aphorism
ou the ground that the mind, if it is to be conjoined with the soul outside
the body, may take a pretty long time to produce a recollection there,
so that it may not come back to the body with suflicient quickness to
produce the effort required for the sustenance of it.

HRANQIZ=SJANHT T SIEIT: 1IR3
107. There is no peculiar conjunction of the soul
with the mind either in virtue of the former sending the
latter in search of what it wishes to recollect or through
the latter being cognizant of what is to be recollected or
through arbitrariness. —32. ’
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If we suppose the soul to send the mind to recollect a particular
thing we encounter the alsurdity of admitting that the soul already
possesses the memory of what it is going to recollect. 1f on the other
hand we suppose the mind to move out of its own accord for a particular
recollection, we shall have to assume that the mind is the knower but in
reality it is not so. We cunnot even hold that the mind comes in
conjunction with the soul arbitrarily for in that case there will remain
no order then as to the occurrence of the objects of recollection.

STIEHAA: MISTTAT TAETTAY AATA NZIR1Z 3N

108. This is, some say, parallel to the particular
conjunction which occurs in a man who while rapt in mind
hurts his foot.—33.

If a man while looking ecagerly at dancing hurts his foot with a
thorn, he feels pain because his mind comes instantly in conjunction
with his soul at the foot which has' been hurt. Similarly the peculiar
conjunction referred to in thi» foregoing aphorism takes place, according
to some, through the mind being coguizant of what is to be recollected.

TR TR AATAINIRTI T AT HITH N2 113 8N

109. Recollecticns are not simultaneous owing to
the non-simultaneousness of the efforts of attention, opera-
tions of stimuli etc.—--24.

A recollection is produced by the mind coming in conjunction with
the soul in which impressions inhere. The production of recollection
also presupposes efforts of attention, operations of stimuli ete. As these
do not occur simultaneously there is no simultaneousness of recollections.

WAy SRTITAIIRE ST TETOTSEE: URIR1RK0

110. [It is not true that] there is possibility of
simultaneousness in the case of recollections which are
independent of the efforts of attention etc., just as in the
case of cognitions lerived from impressions of equal
vividness not dependent on stimuli.—35.

Some say that recollections which are not dependent on the efforts
of attention etc., may be sintultaneous like several cognitions or acts of
knowledge that are produced from impressions of equal vividness without
the aid of external stimuli. But this view is untenable because neither
the recollections nor the several acts of knowledge are simultaneous, The
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acts of knowledge though derived from Impressions of equal vividness,
will appear in succession according to the amount of attention paid
to them, and the recollections though not dependent on the efforts of
attention will appear one after another in proportion to the strength of
stimuli that revive them.

Q=S TZ A HTATETEATTT=A: U3IR13EN

111. Desire and aversion belong to the soul inas-
much as they are the causes of its doing an act or for-
bearing from doing the same.—36.

The Simkhyas say that knowledge is a quality of the soul (Purusa)
while desire, aversion, volition, pleasure and pain are the qualities of
the internal sense (the mind). This is, according to the Naiyayikas,
unreasonable because a person does an act or forbears from doing it on
account of a certain desire for or aversion. against the same. The desire
and aversion again are caused by the knowledge of pleasure and pain
respectively. Ience it is established that knowledge, desire, aversion,
volition, pleasure and pain have all of them a single abode, that is,
they are the qualities of a single substance called the soul.

ARSFATE=SIR T AEEEETIETT: 1311390
112. It canuot, some say, be denied that desire and
aversion belong to the body inasmuch as they are indicated
by activity and forbearance from activity.—37.
The Carvikas say that activity and forbearance from activity are
the marks respectively of desire and aversion which again are the effects
of knowledge. Now the body which is made of earth etc., is the abode

(field) of activity and forbearance from activity. Hence itis also the
abode of knowledge, desire, aversion ete.

QAT SATFATIrI NG NR1R13EN
113. This is, we reply, unreasonable because activity

and forbearance from activity are found in the axes and
the like.—38.

Just as an axe, which is found sometimes to split a tree and at
other times not to split it, is not a receptacle of knowledge, desire and
aversion, so the body which is made of earth etc.,, is not an abode of
knowledge etc., though we may find activity and forbearance from activity
in it, -
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FEATESTIIAsITEd: N3IRIREN

114. It is unreasonable also on account of the non-
perception of knowledge in pots and the like.—39.

In a pot there is activity indicated by the conglomeration of
ditferent earthy parts while in sands there is forbearance from activity
indicated by the disruption of the parts from one another. Yet there is
no knowledge, desire or aversion in a pot or sand. Hence the body is
hot the seat of knowledge, desire or aversion.

frgataEAt g aEaeR 1RIgel

115. 'The regularity and irregularity of possession
demarcate the soul and matter.—40.

A material thing is by nature inactive but becomes endowed with
activity when it is moved by a conscious agent. There is no such irregu-
larity or uncertainty as to the possession of . activity etc., by the soul.
Knowledge, desire, aversion, etc., abide in the soul through an intimate
connection, while these belong to matter through a mediate connection.
We cannot account for the function of recognition etc., if we assume
knowledge to abide in the material atoms a conglomeration of which forms
the body. Those who suppose the body to be the seat of knowledge cannot
admit the efficacy of deserts and can offer no consolation to sufferers.

QQE%WWWW:EQTQQHTVQTWTQ THRAA: URIRIBLN

116. The mind is not the seat of knowledge on ac-
count of reasons already given, on account of its being
subject to an agent and owing to its incapacity to reap
the fruits of another’s deeds.—41.

The mind cannot be the seat of knowledge because it has already
been shown in aphorism 1.1.10 that desire, aversion, volition, pleasure and
pain are the marks of the soul. Had the mind been the abode of know-
ledge it could have come in contact with the objects of sense independent of
any agent. Since it cannot do so it is to be admitted to be a material thing
serving the purpose of an instrument in the acquisition of knowledge. If
you say that themind itself is the agent you will have to admit that it is
not an atom but possessed of magnitude like the soul so that it can ap-
prehend kuowledge etc, which are its qualities. In order to avoid the
simultaneousness of many perceptions it will further be necessary to
assume an internal sense of an atomic dimension like the mind as we

understand it. These assumptions will lead you to accept in some shape
13
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the tenets of the Naiyiyikas. On the supposition of the mind (or body)
being the seat of knowledge and consequently of merits and demerits,
it will be possibe for work done by a person not to-produce its effects on
him after death and it may even necessitate a person to suffer for work
not done by him. Hence the mind is not the seat of knowledge, desire,
aversion, volition, pleasure and pain. ’

- .
biERib i bisaGee s SRR
117. Knowledge etc., must be admitted to be
qualities of the soul by the principle of exclusion and on
account of arguments already adduced..—42.

Knowledge is a quality which inheres in a substance. That sub-
stance is neither the body nor the sense nor the mind. It must therefore
be the soul. The body cannot be the abode of knowledge because it is a
material substance like a pot, cloth ete:» Knowledge cannot belong to the
sense as the latter is an instrument like an axe. Had the sense been the
abode of knowledge there could not be any recollection of things which

~-were experienced by the sense before it was destroyed. 1f knowledge
were a quality of the mind many perceptions could be simultaneous.
But this is impossible. Hence the abode of knowledge is not the mind,
but it is the soul which is permanent so that it can perceive a thing now
as well as remember one perceived in the past.

TATHATTEATAIEATT, NURIBRN
118. Memory belongs to the soul which possesses
the character of a knower.—43.

The soul is competent to recollect a thing because it possesses the
knowledge of the past, present and future. '

IR (RUL | CIE B O o 1 ES C ET S U R DR IR RA R DL
AR A R R A R T TS RsT T g e
TESSE RIS R R TRTF AT R 1R 1221

119. Memory is awakened by such causes as atten-
tion, context, exercise, signs, marks, likeness, possession,
relation of refuge and refugee, immediate subsequency,
separation, similar employment, opposition, excess, receipt,
“intervention, pleasure and pain, desire and aversion, fear,
entreaty, action, affection and merit and demerit.—44.
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Attention—enables us to fix the mind on one object by checking it
from wandering away to any other object.

Context—is the connection of subjects such as proof, that which
i3 to be proved otc.
Exzercise—is the consiant repetition which confirms an impression.

Sign—may be (1) connected, () inseparable (intimate), (3) correla-
teel or (4) opposite e. ¢., smoke is a sign of fire with which 1t is
connected ; horil is a sign of a cow from which it is inseparable;
an arm is a sign of a leg with whlich it is correlated ; and the
non-existent is a sign of the existent by the relation of opposi-
tion.

Mark—a mark on the body of a horse awakens the memory of the
stable in which it was kept.

Likeness —as the imaga of Devadatta drawn on a board reminds us
of the real person.

Possession—such as a property awakens the memory of the owner
and vice versa.

Refuge and refugee—snch as aking and his attendants.

Immediate subsequency—as sprinkling the rice and pounding it
in a wooden mortir.

Separation—as of hushand and wife.

Similar employment—as of fellow-disciples.
Opposition—as between a snake and ichneumon.
Excess—awakening the memory of that which exceeded.

Receipt—reminding us of one from whom something has been or
will be received,

Intervention-—such as « sheath reminding us of the sword.

Pleasure and pain—reminding us of that which caused them.

Desire and aversion—reminding us of one whom we liked or hated.

Fear—reminding us of that which caused it, e. g., death.

Entreaty—reminding us of that which was wanted or prayed
for.

Action—such as a chariot reminding us of the charioteer.

A ffection —as recollecting a son or wife.

Merit and demerit—through which there is recollection of the
causes of joy and sorrow experienced in a previous life,
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FEAMITATATZYT 13 IR1BKN

120. Knowledge perishes instantly hecause all actions
are found to be transitory.—45.

Does knowledge perish instantly like a sound or does it continue
like a pot ? Kuowledge perishes as soon as it is produced in virtue of its
being an action. 1n analysing an action, such as the falling of an arrow,
we find that the arrow undergoes a series of movements in the course of
its falling on the ground. Similarly in examining an act of knowledge
wg find that acseries of steps are undergone by the act in the course of its
production. These steps pories one after another in due succession.
Hence it is clear that Knowledge is transitory. If knowledge were
permanent we could say, ‘‘I am preceiving a pot” even after the pot has
been removed from our sight. Since we cannot use such an expression
we must admit that knowledge is net permanent but transitory.

ST ST TTANME: UZIRI84N
121. If knowledge were permanent it would always be
perceptible so that there would be mno recollection.—46.

If there is knowledge it is perceptible and as long as there is percep-
tion there is no recollection, Hence on the supposition of knowledge
being permanent there would he a total absence of recollection.

HARATUATIEANAAT . (ATEFNS TSI
WA U119

122. An opponent fears that if knowledge were
transitory no object could be known distinctly just as there
is no distinct apprehension of colour during a flash of
lightning.—47.

- The fear of the opponent arises thus:—If knowledge were transitory
it could not at a moment apprehend an object in its entirety, that is, could
not apprehend the infinite number of its properties at once. Hence the
) object could only be known indistinctly. As a fact, however, we can

know things distinctly. Hence knowledge is not transitory.

ARG TRNESATEGAT 1311851

123. From the argument advanced you have, we
reply, to admit that which you went to disprove.—48.
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In the previous aphorism the opponent feared that if knowledge
were transitory no object could be apprehended distinctly. The Naiydyika
removes the fear by saying that objects are apprehiended indistinctly not
owing to the transitoriness of knowledge but on account of our apprehend-
ing only their general qualities. The knowledge which takes cognizance
of objects as possessed of both the general and special qualities is distinct
but that which concerns itself only with the general qualities is indistinct.

The aphorisin may be explained in another way :—The very illustra-
tion cited by you, viz, that there is indistinct apprehension during a.
flash of lightning leads yu to admit the transitoriness of knowledge which-
you went to disprove.

R AT RATUIIZITUHE N3 IRIREN
124. Although knowledge is transitory there 1is
distinct apprehension through it as there is one through the
series of momentary rays of a lamp.—49.

Though the serie~ of rays emitted by a lamp are transitory the
apprehension through then is distinet. = Similarly though our knowledge:
is transitory there is no obstacle to our apprehension being distinct.

= o i :
FSg [[YUITIWIGTY: qqq: U IRV el
125. From our perceiving in a substance the quali-
ties of itself as well as of others tnere arises, says an oppo-
nent, a doubt as to whether the knowledge perceived in
our body is a quality of its own.—50.

In water we perce've liguidity which is one of its natural qualities
as well as warmth which is an adventitious one. One may therefore
ask as to whether the knowledge perceived 1 our body is a natural
quality of the latter or is a mere adventitious one.

TATERATEHATZAEEAT, NRIR1LM
126. [Knowledge is not a natural quality of the body .
because it furnishes a contrast to] colour ete. which as
natural qualities of the body do exist as long as the latter
continues.—951.

Knowledge, according to the Naiydyika, is not a natural quality of
the body because it mmay not continue quite as long as the body does.
But such is not the case with colour ete, which as natural qualities of
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the body do always exist with it. Hence knowledge is merely an adventi-
tious quality of the body.

T FATU=AUAA: N IRILIN

127. It is, says an opponent, not so because other

qualities produced by maturation do arise.—-52.

It has been stated that a substance and its natural qualities co-exist
with each other and that knowledge not being always co-existent with the
body is not a natural quality of the latter. An opponent in order to main-
tain that a substance and its natural qualities are not necessarily
co-existent cites the instance of a jar whose natural colour is blue but
which assumes ared colour through maturation in fire.

AEFETAS: TRATAATRATT: NN |

128. This is, we reply, no opposition because matura-:
tion occurs if there is production of opposite qualities.—53.
A jar which was blue may through maturation become red but it
ia never totally deprived of eolour which is its natural quality. DBut a
body (dead) may be totally devoid of knowledge which is therefore not a
natural quality of it. In the case of maturation moreover a quality is
replaced by an opposite one with "which it cannot co-abide e. g, the
blueness of a jar may through maturation assume redness hut cannot co-
abide with the same. [In the caseof the hody however knowledge is not
replaced by an opposite quality. * Hence knowledge is not a natural guality
of the body.

TAGATYATT NZIRILRN

129. [Knowledge, says an opponent, is a natural
quality] because it pervades the whole body.—54.

The opponent tries to prove that knowledge is a natural quality
of the body because it pervades, according to him, the whole body and
the numerous parts of it. But this, according to the Naiyiyika, is un-
reasonable as it Jeads to the assumption of numerous seats of knowledge,
that is, souls in the body destructive of all order and system as to the
feeling of pleasure, pain etc.

FAATTETTAST: NI 1L L

130. [Knowledge does not pervade the whole body]
as it is not found in the hair, nails etc.—&3,
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Knowledge does not pervade the whole body, e.g., it is not found
in the hair, nails etc. It cannot therefore be a natural quality of the
body. :

This aphorism may also be explained as foliows :—

It is not true that a substance should be entirely pervaded by its
natural qualities. Colour, for instance, isa natural quality of the body
but it does not pervade the hair, nails ete.

ARIA-AATEBUE FARITEATEF: URIR1KE N
131. The body bheing bounded by touch (cuticle)
there is, says an opponent, no possibility of knowledge
abiding in the hair, nails etc.—56.

The hair, nails ete. arce not, according to the oppouent, parts of the
body as they are not boundel by touch (cuticle). Knowledge cannot conse-
quently abide in them.

The aphorism may also be interpreted as follows :—

The body being bounded by tonch (cuticle) there is no possibility of
colour abiding in the hair, rails ete.

g
TATIATFLG, N3 1A%l
132. Knowledge, we reply, is not a quality of the
body because of its difference from the well known qualities

of the same.-—57.

The Naiyayika says :—
A The qualities of the body are of two kinds, viz : (1) those which are
-cognised by the external senses, e.g., colour, and (2) those which are not
cognised by them, e.g., gravity. Knowledge does not come under either
of the categories as it is uncognizable by the external senses and is at
the same time cognizable on account of our being aware of the same.

The aphorism may also be explained as follows :— _

The qualities of the body are cognized by the external senses but
knowledge is not so cognized. Consequently knowledge cannot be a
quality of the body.

. . ,
A TMAATHATAIETFE 1] IRILSN
133. This is, says the opponent, not so because of
the mutual difference in character of the colour, etc.—58,
' The opponent argues :—

1f you say that knowledge is not a quality of the body because it
differs in character from other well known qualities of the same, I should
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say that the weil known qualites themselves differ from each other, e.g.,
thie colour is cognized by the eye but the touch is not. You cannot on
this ground say that colour is a quality of the body but touch is not.

Qi IRATFURIATATTAET: UKL

134. There is, we replyno objection to colour, etc.,
being qualities of the body because these are cognized by
the senses.— 59.

The colour, ete., may differ from touch ete. in respect of certain
aspects of their character but they all agree in one respect, viz., that they
are all cognizable by one or another of the external senses. But know-
ledge is not so cognized and cannot therefore be a quality of the body.

. AETGHEATER AT U 3 LR 1 go N

135. The mind is one on account of the non-simul-

taneousness of cognitions,—60.

If there were more minds than one, they could come in contact with
many senses at a time so that many cognitions could be produced simul-
taneously. As many cognitions are never produced at once the mind
must be admitted to be one.

A ZNIIAFRCRITAE: N3 1R &L N

136. It is, says an opponent, not so because we do
cognize many acts simultaneously.—61.

The objection stands thus:--A certain teacher while walking on

a road holds a waterpot in his hand. Hearing wild sounds he, out of

fear, looks at the road, recites a sacred text and thinks of the nearest place

of safety. The teacher is supposed in this instance to perform visual

perception, auditory perception, recollection, etc., simultaneously. This
would be impossible if there were only one mind.

HATATFINTITGIARTUTEIUG N 3 1 R | &R 1

137. The appearance of simultaneousness is, we
reply, due to the mind coming in contact with different
senses in rapid succession like the appearance of a circle of
firebrand.—62.

Just as a firebrand while whirling quickly appears to form a conti-
nuous circle, so the mind moving from one sense to another in rapid
succession appears to come in contact with them simultaneously. Hence
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the cognitions produced by the contact appear to be simultaneous though
in reality they are successive.

TARRGAEIg 0 2 11 &3 U

138. And on ac-:ount of the aforesaid reasons the mind

1s an atom.—63.
Ifthe mind were possessed of magnitude it could come in contact
with mauny scnses at a tim» so that many cognitions could take place

stmultaneously. Since this has been found to be impossible the mind
is an atom.

- o
AFARATGI-TITEA: 13 | R 1 &8
139. The body 1s produced as the fruit of our previous
deeds (deserts).—064.
Qur present body has been made up of elements endowed with the
fruits of merit and demerit f our previous lives.

R FRITIETETA, AgATH, U 1R 1A%

140.  The formation of our body of elements, says
an opponent, resembles that of a statue of stone, etc.—65.
The objection stands thus:—dJust as a statue is formed of stone,
clay, ete., which are deviod of leserts, our body has been made up of elements
which are not endowed witl the fruits of our previous merits and
démerits.

qFaARTEAAG W3 LRUEE N

141. TItis, we reply, not so because the statement
requires proof.-—66.

To prove that our bod - is formed of elements which are devoid of
desegts, the opponent cites thz instance of a statue ade up of clay or
stone, which is supposed to bear no connection whatsoever with deserts.
The Naiydyika veplies that the very example cited requires to be verified
for-clay ete. are made of atoms which have actually a reference to desert
as they comport themselves n such a way as to work out the designs of
Retributive Justice.

ATAHTHTATHIAMIAT U 2 LR | W 1)

142. Not s0 because father and mother are the cause

of its production.—67.
1



104 BOOK 111, CHAPTER II.

The formation of our body cannot be compared to that of a clay-
statue because the body owes its origin to the sperm and blood of our
father and mother while the statue is produced without any seed at all.

AAEET N3 LR 1 &S N

143. So too eating is a cause.—68.

The food and drink taken by the mother turns into blood which
develops the embryo (made up of the sperm of the father) through the
various stages of formation of the arbuda (a long round mass) mdrhsa-pest
(a piece of flesh), kalala (a round lump), kandard (sinews), siral (head),
pani (hands), pade (legs), etc. Eating is therefore a cause of production
of our body but not of a clay-statue.

grat SrfFEArg 0 3 1 R 1€

144. And there is desert because of uncertainty even

in the case of union.-——69.

All unions between hushand and wife are not followed by the produc-
tion of a child (body). Hence we must acknowledge the desert of the child
to be a co-operative cause of its birth.

TAUAATAHTHTA] AT FFH I 31190 W
145. Desert is the cause not only of the production

of the body but also of its conjunction with a soul. —70.

Just as the earth, ete., independent. of a person’s esert are unable
to produce his body, so the body itself as a seat of particular pleasures
and pains is unable to be connected with a soul without the intervention
of the desert of the latter. .

qAATTHTH: T U 2 1 R 1wy U
146. By this the charge against inequality 1s
answered.—71. ‘

Some persons are found to possess a healthy body while others an
unhealthy one; a certain body is beautiful while another ugly. This
inequality in the formation of the body is due to the desert acquired by
the persons in their previous lives.

The aphorism may also be interpreted as follows :—

146. By this the charge against uncertainty is answered.—71.

It is due entirely to the interference of the desert that the union
between husband and wife is not always followed by the production of

a child (body).
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IO AFIIT: FFATAETE: 0 3 1R 1 WR 0
147. And the separation between the soul and the
body is effected by the termination of the deserts.—72.
Itis in virtue of its dleserts that a soul is joined with a particular
body and it is by the exhaustion of the deserts that the separation
between the two takes plice. The soul cannot be separated from the

body until it attains perfect knowledge through the cessation of ignorance
and lust.

AITERINATAT T JALATIAZISTIN N 3 1 R 193 1)

148. If the body was attached to a soul only to re-
move the inexperience of the latter, then the same inex-
perience would recur after the soul had been emanci-
pated (released).——73.

An opponent says thai there is no necessity for admitting the desert
and that the body which is made up of elements is connected with a soul
only to enable the latter to experience objects and realize its distinction
from matter (prakriti). As soon as the soul satisfies itself by the ex-
perience and attains emancipation (release) it is separated from the body
for ever. The Naiyayika asks:; ““ Why is not the soul, even after em-
ancipation (release), again connected witha body to regain its experiential

power ?”  Since the opponent does not admit desert there is nothing
else to stop the connection.

T FCQEHRIGTEFETATT N 3 | R 198 I

149. It is not reasonable, because the body is found
to be produced in case of both fulfilment and non-fulfilment
of its ends.—74.

In the previous aphorism it was stated that the body was produced
only to enable the soul to experience objects and to realize its distinection
from matter (prakriti). In the present aphorism the Naiyayika points
out the worthlessness of tlie statement by showing that the body is
produced irrespective of the fulfilment or non-fulfilment of its ends, that
is, it is produced in case ol the soul experiencing objects and realizing
its distinction from matter «s well as in the case when the soul remains
enchained on account of its failure to realize its distinction from matter.

In a certain school ol philosophy the desert is supposed to be a
quality of the atoms and not of the soul, In virtue of the desert atoms
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are said to combine together into a body (endowed with a mind) to enable
the soul to experience objects, and réalize its distinction from matter.
This school of philosophy fails to explain why the soul after it has
attained emancipation (release) is not again connected with a body
inasmuch as the atoms composing the body are never devoid of deserts.

AT FFEATATHEAT ST00GSET 103 | R | WY
150. And there will be no cessation of the conjunc-
tion if it is caused by the desert of the mind.—75.

Those who maintain that the desert is a quality of the mind cannot
explain why there should at all De a separation of the body from the
mind which is eternal. If it is said that the very desert which connected
the body with the mind does also separate it therefrom, we shall he

constrained to adwmit an absurd conclusion that one and the same thing
is the cause of life and death.

fregeaaEger TImgaaE: | 3 1R ) WE
151. Owing to there being no reason for destruction
we should find the body to be eternal.—76.

If the body is supposed to be produced from elements independent
of deserts, we should not find any thing the absence of which will cause
1ts destruction. In the event of the destruction being arbitrary, there will
be no fixed cause to effect emancipation or rebirth thereafter as the
elements will always remain the same.

HEIAHANTTETIAT ST 1 3 1 R 199 |

152. The disappearance of the body in emancipation
(release) is, according to an opponent, eternal like the
blackness of an atom.—77.

The opponent says :—Just as the blackness of an atom suppressed
by redness through contact with fire does not reappear, so the body which
has once atlained emancipation (release) will not reappear.

ATFEARFEAIAFIG N 2 1L R 19
153. This is, we reply, not so because it would lead

us to admit what was undemonstrable.—78.

The argument employed in the previous aphorism is, according to
the Naiyayika, futile for it cannot be proved that the blackness of an
atom 18 éuppressed by redness through contact with fire for it is possible
that the blackness is altogether destroyed,
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The aphorism may also be interpreted as follows :—

153. This is, we reply, not so, because it would lead us to acknow-
ledge the consequence of actions not done by us.—78.

Unless we acknowledge deserts there will be no principle governing
the enjoyment of pleasure and suffering of pain. The absence of such a
principle will be repugnant to all evidences—perception, inference and
scripture.
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1. Activity, as 1t 18, has been explained.—1.
The definition of activity is to be found in aphorism 1-1-17.

AAT A W 8 1 2 1 R 1)
2. So the faults.—2.

The definition of faults has been given in aplorism 1-1-18. The
faults which co-abide with intellect in the soul ave caused by activity,
produce rebirths and do not end until the attainment of final release

(apavarga).
-\ . = “ Ly —
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3. The faults are divisible in three groups, as all
~of them are included in affection, aversion and stupidity.—3.
The faults are divided in three groups, viz., affection, aversion and
stupidity. Affection includes lust, avarice, avidity and covetousness.
Aversion includes anger, envy, malignity, hatred and implacability.
Stupidity includes misapprehension, suspicion, arrogance and careless-
ness.

AFRgEAEAg 0 2 131

4. It is, some say, mot so, because they are the
opposites of one single thing.—4.

The objection stands thus:—-There is no distinction between
affection, aversion and stupidity, as all of them are destructible by one
single thing, wviz., perfect knowledge. The three, in so far as they are
destructible by one single thing, are of a uniform character.

SATAITEEE: N 1 ¢ 1 ¥

5. This reason, we reply, is not good, because it is
erratic. —5.

To prove that there is no distinction between affection, aversion and
stupidity, the opponent has advanced the reason that all the three are
destructible by one single thing. This reason is declared by the Naiya-
yika to be erratic, because it does not apply to all cases, e. g., the blue,
black, green, yellow, hrown and other colours, although they are different
from one another, are destructible by one single thing, viz., contact with

fire.
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6. Of the three, stupidity is the worst, because in
the case of a person who is not stupid, the other two do not
come 1nto existence.— -6.
There are three fanlls, viz., affection, aversion and stupidity, of

which the last is the worst, because it is only a stupid person who may
be influenced by affection and aversion.

TTEEATE (AT RATIEET=ETATT QI¥:181 1l
7. There is then, says an opponent, a difference
between stupidity and other faults owing to their inter-
relation of cause and effect.—7.
The opponent argues as follows :—Since stupidity is the cause of
the other two faults, it must be dilferent, from them. In fact there cannot

be the relation of cause :nd effect between two things which are not
different from each other.

T ATAFAERIEARET N 1 2 1 5 )

8. It is, we reply, not so, because faults as already
defined include stupidity,—8.

Stupidity is indeed a fault because it is homogeneous with or
possesses the character ol the same as defined in aphorism 1-1-18.

fafRATATRIY T geaSTaErArATaT: 12 1 g 1 &

9. And there is, we reply, no prohibition for homo-
geneous things to stand in the relation of cause and
effect.—9.

It is not proper to exclude stupidity from the faults on the mere
ground that they stand to each other in the relation of cause and effect.
In fact the homogeneous things such as two substances or two qualities
may stand to each other in the relation of cause and effect, e. g., in the
case of a jar being produced from its two halves we notice the relation
of cause and effect between the jar and the halves which are homogeneous
with each other.

HARATEE JqATETE: 0 2 18 1 Qo Ul
10. Transmigration is possible if the soul is eter-
nal.—10.
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Transmigration defined in 1-1-19 belongs to the soul and not to
the body. The series of births and deaths iucluded in it is possible
only if the soul iseternal. If the soul were destructible, it would meet
with two unexpected chances, wviz., destruction of actions done by it
(krita-hani) and suffering from actions not done by it (akritAbhyagama).

STHIFTHRAT TATIATTIG I 21 2 1 22

11. There is evidence of perception as to the produc-

tion of the distinct from the distinet.—11.

It is found that jars, ete., which are distinet are produced from
earth, etc., which are also distinet. Similarly our body is produced from
the elements.

q I AITCATR: W8 1 2 1 3R W

12. Tt 1s, some say, not so, because a jar 18 not pro-
o ? 3

duced from another jar.-~12.

The objection stands thus:—-You cannot say that there is the
production of a distinet thing ‘from another distinct thing, e. g., a jar 1s
not produced from another jar.

- -
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13. There is, we reply, no prohibition for a jar being
produced from a distinct thing.—13.

A jar may not be produced from another jar but it is certainly
produced from another distinet thing, viz., from its bowl-shaped halves.
There is therefore no bar against the production of the distinet from the
distinct.

SRR g STEHET 0 2 1% 1 g8

14.—Some say that entity arises from non-entity, as
there is no manifestation unless there has been destruc-

tion.—14.

A sprout cannot come into- existence, unless the seed from which it
-comes has been destroyed. This shows that there i1s no manifestation
of effect without the destruction of its cause.

SATATATEIATT: N R 12 1 2% N

15. It 1s, we reply, not so, because such an expression,
inconsistent as it is, cannot be employed.—15.
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To say that a thing comes into existence by destroying another
thing which is its cause, is a contradiction in terms, for if that which,
according to you, destroys the cause and takes the place thereof, was not
existent prior to the destruction, then it ¢..nnot be sald to be a destroyer,
and if it existed prior to thie cause, then it cannot be said to come into
existence on the destructior. thereof.

ATAAMRTRIT: FRETIITEG N 2121 34 0

16. There 1is, says the objector, no inconsistency,
hecause terms expressive of action are figuratively applied
to the past and future.-—16.

The objector says as follows:—There is no impropriety in the
statement that a thing comes into existence by destroying another thing
which is its cause, for terms -xpressive of action are figuratively employed
to denote that which is not existent now but which existed in the past or
will exist in the future, e. ¢., he congratulates himself on the son that is
to be born. In the sentence ** a sprout comes into existence by destroying
its cause ”’—the term expressive of destruction is figuratively applied to
the sprout that will come into existence in the future.

q SIS W21 ¢ 1 29 |

17. It is, we reply, not so, because nothing is produc-
ed from things destroyed.-—17.

A sprout does not spring from a seed already destroyed. Hence,
we can lay down the general rule that entity does not arise from non-
entity.

matEaRIFEET: 121 ¢ 1 %5 0

18. There is no objection if destruction is pointed
out only as a step in the processes of manifestation.—18.

In connection with earth, water, heat etc., a seed undergoes destruc-
tion of its old structure and is ¢ndowed with a new structure. A sprout
cannot grow from a seed, unless the old structure of the seed is destroyed
and a new structure is formed. It is in this sense allowable to say that
manifestation is preceded by destraction. This does not preclude a seed
from being the cause of a sprout. But we do not admit an unqualified
assertion that production springs from destruction or entity arises from
non-entity.

15
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19. God, says some one, is the sole cause of fruits,
because man’s acts are found occasionally to be unattended

by them.—19.

Seeing that man does not often attain success proportionate to his

exertions, some one infers that these are entirely subservient to God who
alone can provide them with fruits.

T GEIHFATAT HATOSa: | 8 1 8 | Ro )
20. Thisis, some are afraid, not so, because in the

absence of man’s acts there is no production of fruits.—20.

The fear referred to arises thus :-——If God were the only source of
fruits, man could attain them even without any exertions.

aeRIaaTETg: b 8 18 1 R 1l

21. Since fruits are awarded by God, man’s acts, we
conclude, are not the sole cause thereof —21.

Man performs acts which are endowed with fruits by God. The
acts become fruitless without His grace. Hence it is not true that man’s
acts produce fruits by themselves.

God is a soul specially endowed with qualities. He is freed from
misapprehension, carelessness, ete., and is-enriched with merit, knowledge
and concentration. IHe possesses eight supernatural powers (such as the
power of becoming as small as an atom) which are the consequences of his
merit and concentration. His merit, which conforms to his will, produces
merit and demerit in each person and sets the earth and other elements
in action. (tod is, asit were, the father of all beings. Who can demonstrate
the existence of Him who transcends the evidences of perception, inference
and scripture ?

HIATHTAT WAERIR: FAERATCINITAAT N R1LIRR N

22. From an observation of the sharpness of thorn,
etc., some say that entities are produced from no cause.

—22.

The objectors argue as follows :—Thorns are by nature sharp, hills
beautiful, and stones smooth. None has made them so. Similarly our
bodies, etc., are fortuitous effects which did not spring from a cause, that
is, were not made by God.
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23. Entities cannot be said to be produced from no-
cause, because the no-cause is, according to some, the -cause
of the production.—23.

An opponent has said that entities are produced from no-cause.

Some eritics point out that the use of the fifth case-alfix in connection
with no-cause indicates that it is the cause.

P AT 1 8 1 2 1 R

24. The aforesaid reason presents no opposition, be-
cause cause and no-cause are two entirely different things.

—24.

Cause and no-cause cannot he identical, e. ¢., a jar which is water-
less cannot at the same time be full of water. The doctrine involved in
this aphorism does not differ from the one explained in 3-2-70 according to
which our body cannot be made up independent of our desert (Karma).

AR TAAGUIRTATIIEAFATG N 8 1 8 | RY I

25. All, says some one, arc non-eternal, because they
possess the character of being produced and destroyed.
—25.

All things including our body which is material and our intellect
which is immaterial are non-eternal inasmuch as they are subject to the
law of production and destraction. All things which are produced and
destroyed are non-eternal.

ArgatTE@aTg 1 8 1 ¢ 1 k& 1

26. These are, we reply, not so, hecause of the non-
eternalness being eternal.—26.

If non-eternalness pervades all things you must admit it to be

eternal. Hence, all are not non-eternal, for there is at least one thing,
viz., non-eternalness which is eternal.

AetIaneE  RArEEiEAEg 12 1 g 1’9

27. Some hold non-eternalness to be not eternal on
the analogy of a firc which dies out after the combustibles
have perished.—27,
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The objection is explained as follows :—Just as a fire dies out as
soon as the things which caught it have perished, so the non-eternalness
disappears as soon as all non-eternal things have passed away. Ience,
non-eternalness is not eternal.

freaeaasa ™ IR aE=g 1 2 1 2 18\

28. There is no denial of the eternal, as there is a

regulation as to the character of our perception.—--28.

Whatever is perceived to he produced or destroyed is non-eternal
and that which is not so is eternal, e. ¢., there is no perceptual evidence
as to the production or destruction of ether, time, space, soul, mind,
generality, particularity and intimate relation. Consequently these are
eternal.

g1 freFrs Tt 1 2 1 g 1 R8N

29. Some say that all are eternal, because the five

elements are so.—29.
The elements which are the material causes of all things are eter-
nal, consequently the things themselves are eternal,

=~ . »
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30. These are, we reply, not so, because we perceive
the causes of production and destruction.—30.

All things are non-eternal because we find them to be produced
and destroyed. Whatever is produced or destroyed is non-eternal.

AFTUTATITEATTET: 11 8 1 2 1 3¢ 0
31. This is, some say, no refutation, because the
character of the elements is possessed by the things which
are produced or destroyed. —31.

The objector says as follows:—-A thing which is made up of an
element, possesses the character of the element. Since the element is
eternal, the thing also must be so.

AIRTAGRTTIIASS: 1 2 1 2 1 3R |

32. This is, we reply, no opposition, because we
perceive production and the cause thereof —32.
An effect inherits the character of its cause but the two are not

identical, e. g., ether is the cause of sound, although the former is- eternal
and the latter non-eternal,
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Moreover, we actually perceive that things are produced which con-
vinceus of their non-eternalness. If production is regarded as a mere vision
of a dream, then the whole world is no better than an illusion which can
serve no practical purposes

If all things were eternal there could be no effort or activity on our
part to attain any object. Hence all are not eternal.

T STTEATIIYT: 1 2 1 2 1 33 |

33. Ifall things were cternal there would be no
regulation of time.—33.

Some say that things are eternal, because they existed even before
they were produced and will continue even after they are destroyed.
But this view, contends the Naiydyika, is absurd. It destroys all regu-
lations with regard to time, for if all things were perpetually existent, there
could not be any use of such-expression as “ was produced” and “ will
be destroyed,” which presuppese a thing which was non-existent to come
into existence or one which is existent to lose its existence.

e EATAAEITHAE, 111320

34. Some say that all are aggregates because each

consists of several marks.—34.

A jar, for instance, is an aggregate consisting of several parts, such
as bottom, sides, hack, etc., and several qualitics, such as, sound, smell,
taste, colour, touch, ete. There is not a single entity devoid of its several
parts or qualities. '

[This refers to the Buddhist doctrine which denies a substance apart
from its qualities and a whole apart from its parts as is evident from the
writings of Nagdrjuna*, Arya Deva T and others.]

# AAFIAATI, AAGHATTUH |
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(Madhyamika Satra. Chap. I, page 84 ; Prof, Poussin’s, edition.)
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(Sataka quoted in the Madbyamika Vyibti, p, 71.)
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35. These are, we reply, not so hecause by several
marks one single entity is constituted.+-35.

The Naiydyika says that there is certainly a substance apart from its
qualities and a whole apart from its parts, e.g., we must admit an entity
called jar as the substratum of its several qualities, such as colour, smell,
ote., and its several parts such as bottom, sides, back, ete.

[The Buddhists* oppose this view by saying that the substance
independent of its qualities and the whole independent of its parts admitted
by the Naiyiyikas are opposed to reason and cannot be accepted as realities
though there is no harm in acknowledging them as “ appearances 1 for
the fulfilment of our practical purposes.]

AHWSITEATATSATIIAET: 1B1913EN

36. There is, moreover, no opposition on account of
the very distribution of the marks.——36.

The Naiyiyika says as follows:—Our conclusion is unassailable
owing to the marks abiding in one single entity. A jar, for instance,
possesses two marks, viz., tangihility and colour, by cach of which it can
be identified.

If there were no jar beyond its tangibility and colour we could not
use such expression as “Isee the jar which I touched yesterday.” To
enable us to ascertain the identity there must be a substance called jar
beyond its tangibility and colour which are two distinct qualities belonging
to the same substance.

The opponent has said that “all are aggregates.” Whence, we ask,
does the aggregate arise if there are no units? The very reason given
that “ each consists of seversal marks ” presupposes an “each” or unity
or entity beyond the marks or agdregate.

¥zg g w=afRRwgiegaend o @ got RavgRdemm: | Rream-
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(Madhyamika Vpitti, Chap. L p. 66; Poussin’s edition.)
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{(Midhyamikd Vritti, p. 70, Chap, T ; Poussin’s edition,)
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37. All are non-entities hecause the entitles are
non-existent in relation to one another.—37.

In the expression ““ a horse is not a cow ”’ there is the non-existence
of “cow ” in the “ horse ” and in the expression “ a cow is not a horse”
there is the non-existence of “horse” in the “ cow.” Asa fact every
thing is non-existent in so far as it is not identical with another thing.

A ARG 1811350
38. It is, we reply, not so because the entities are
existent in reference to themselves.—38.
A cow is a cow though it is not a horse : a thing is existent in
reference to itself thougl it is non-existent in so far as it is not another

thing. X
A AT EaREr 12121380

39. Some say, that entities are not self-existent inas-

much as they exist in relation to one another.—39.

The objection is exylained as follows : —

A thing is called short only in relation to another thing which is long,
and vice versa ; the long and short ave inter-related.

[This refers to the Madhyamika Buddbist doctrine®of ‘ relation”
according to which all things are inter-dependent and nothing is
self-existent.]

EUNRIERA A § ugigigell
40. 'The doctrine, we reply, is unreasonable because
it hurts itself.—40.
1f the long and chort are inter-dependent then neither of them
can be established in the absence of the other ; if neither of them is self-
existent, then it will be hinpossible to establish the inter-relation ; and in
the absence of all relations the doctrine of the opponent will fall to the

ground.
[The Madhyamikas say that there is no reality? underlying any

#7 GRI: WRE g EIRg |
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(M4dhyamika Satra, Chap. XV, p, 93; B. T, Society's edition,)
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(Arya Ratnikara Satra quoted in Madhyamika Vritti, Chap. L. 24; B. T, Society's
edition.)
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entity, and that the entities exist only by virtue of their mutual relations
which are mere illusions. Viewed from the standpoint of absolute truth
the world is void, Stinya,* but measured by the standard of “relation” or
“condition " it possesses an apparent existence which serves all our

practical purposes.]

FEAFRT-ATIH S : RITYTFITIANTFIT 12118

41. Neither through the reason being given nor

through the reason being omitted there is the establishment
of the fixity of number.—41.

Some say, that there is only one thing (Brahma) pervading all
the so-called varieties. Others say, that things are of two kinds, wiz,
the eternal and the non-eternal. Certain philosophers find three things
v1z., the knower, knowledge and the knowable, while others treat of four
things, viz., the agent of knowledge, weans of knowledge, object of
knowledge and act of knowledge. In this way the philosophers indulge
themselves in a fixed number of things. = The Naiydyikas oppose them by
saying that there is no reason to establish the fixity of number. The fixed
number 1s the Sddhya or that which is to be proved and the reason is
that which is to prove it. Now is the reason included in the Sddhya or
excluded from it ? In either case the fixity of number will be wunfixed.
If, on the other hand, the reason is not different from the SAddhya, there
is no means to establish the Sadhya.

T RLYTHIIHATATI_UBIRIRRI

42, This is, some say, not so, because the reason is a

part of the number.—42.
The objection is this:—

s

The number of things is fixed, and there i3 no disturbance of the
fixity on the score of the reason being included in, excluded from, or
identical with, the number for the reason is a part of the number and as
such is mot different from it.

frraTamEEg: w1z

43. The reason, we reply, is not valid because there
is no part available for the purpose.—43.

% WA TRy WEgRIERT T |
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(Madhyamika Sttra, Chap. XV, p. 96 ; B, T. Society’s edition.)
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The opponent has argued that the number is fixed and that the
reason is only a part of it. The Naiyiyika counterargues that the number
cannot be fixed until the rcason is fixed andit will be absurd to fix the
number with an unfixed reason. The reason which is asserted by the
opponent to be a part of the number will remain unfixed until the number
itself is fixed.

The doctrine of the 'ixity of number, opposed as it is to the evidenc-
es of perception, inference and script'ure, is a false doctrine which
cannot refute the variety of things established through the speciality
of their characters. If there is an agreement as to the number of things
on the ground of their general characters, and difference on the ground
of their special characters, then the doctrine of fixity is admittedly to
be abandoned.

T RIATFA T RASIN: LT 0 1213188
44, There arises doubt. as to the fruit which is
produced either instantly or after a long interval.—44,
Seeing that some action such as cooking produces its effect imme-
diately while another action such as ploughing does not bring about any
effect until sometime has passed away, a certain person asks whether

the fruit of maintaining the sacred fire will be produced immediately or
after a considerable lapse of time.

T O FIAFAVTAIETT 181212%0
45. The fruit, we reply, is not immediate because
it is enjoyable after « lapse of time.—45.
The fruit of maintaining the sacred fire is the attainment of heaven

which is not possible until the time of death when the soul departs from
our hody.

FIAFRCASTLIIIATATG NRAL18E1
46. It cannot, says some one, be produced after a
lapse of time becausc the cause has disappeared.—46.
The objection is this:—
The fruit (viz., the attainment of heaven) cannot be produced after
our death because the action (viz., maintaining the sacred fire) calculated
to produce the fruit was destroyed before our death.

~ €
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47. This fruit, before it is produced, bears analogy

to the fruit of a tree.—47.
16 '



120 ‘ BOOK IV, CHAPTER 1.

Just as a tree, whose roots are now nourished with water, will be
-able to produce fruits in the future, so the sacred fire which is maintained
now will enable the maintainer to attain heaven after death. The
doctrine involved here has been explained in aphorism 3-2-64.

ATERENRIaIEEATIF 1121251

48. Some say that the fruit, anterior to its produc-
tion, is neither existent nor non-existent nor both, because
existence and non-existence are incongraous.—48.

The fruit (or any effect) anterior to its production was not non-
existent because the material causes are so regulated that each
one thing is not produced from each other thing promiscuously.
We cannot suppose the fruit to have been existent prior to its production
because a thing cannot be said to come into existence if it had already
an existence. The fruit was not both existent and non-existent prior to
its production because existence and non-existence are incompatible with
each other.

[This aphorism refers to the Madhyamika Buddhist philosophy
which maintains that the effect, before it is produced, is neither existent
nor non-existent nor both, as is evident from the writings of Nagarjuna®
and Arya Devat.]

IWEEATTIATT 12121821
49. Tt is, we reply, a fact that the fruitbefore it was
produced was non-existent because we witness the produc-
tion and destruction.—49.

When a jar is produced we find that it was non-existent prior to
the production.
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edition.) :
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50. That it was non-existent, !is established by our
understanding.—50. :

It is only when a thing is non-existent that we can apply ourselves
to the production of it hy means of suitable materials. A weaver, for
instance, sets himself to work for a web which is non-existent but which,
he knows, he can make by means of threads.

- -
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51. Some say that the analogy to the fruit of a tree
1s 1ll-founded because a receptacle is awanting.—51.

It has been stated that the fruit obtainable from maintaining the
sacred fire bears analogy to the fruit of a tree. An opponent finds fault
with the analogy by showing that the tree which produces fruits now is
the same tree which was previously nourished with water, but the body
which is alleged to attain lieaven after death is not the same body which
maintained the sacred fire. The two bodies being different their analogy.
to the tree is ill-founded.

TRATTATTTATTIENT: U1 1L

52. The foregomg objection, we reply, is unreasonable
because the soul is the receptacle of happiness.—52.
It is not our body that maintains the sacred fire or attains heaven.
In reality the soul is the receptacle for both these acts. The soul which
maintained the sacred lire is identical with the soul which enjoys happi-
ness in heaven. Consequently a receptacle is not awanting and the
analogy to the tree is nor ill-founded.

gAY S AT GaTE T 121214

53.—The soul, some say, cannot be the receptacle for
the fruits which are mentioned, viz., a son, a wife, cattle,
attendants, gold, food, etc.

The objection is this :—

If the fruit consists merely of happiness it can be lodged in the
soul. But the soul cannot be the receptacle for such fruits as a son, a
wife, cattle, etc. which are mentioned in the scripture.
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54. The fruit, we reply, is attributed to them because
it is produced through their conjunction.—54.

In reality the fruit is happiness. We attribute the name fruit to
a son, a wife, ete., because happiness is produced through them.

o ~__ ~_ .o
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55. DBirth is a pain because it is connected with
various distresses.-—55.

Birth is stated to be a pain because it signifies our connection with
the body, the senses and the intellect which bring us various distresses.
The body is the abode in which pain resides, the senses are the instru-
ments by which pain is experienced, and the intellect is the agent which

produces in us the feeling of 'pain. Ouar birth as connected with the
body, the senses and the intellect is necessarily a source of pain.

T GEET-ATAETE: 121214 &N
56. Pleasure is not denied because it 1s produced at
intervals.—56.

We cannot altogether deny the existence of pleasure which often
arises amidst pains.

sraArstrIddaaa:; AU ITarEgReT: n21g1n

57. This is, we reply, no opposition because dis-
tresses do not disappear from a person who enjoys one
pleasure and seeks another.—57.

The substance of the Naiydyika's reply is this:—DPleasure itself is
to be regarded as pain because even a person who enjoys pleasure is
tormented by various distresses. His objects may be completely frustrated
or fulfilled only partially, and while he attains one object he cannot resist
the temptation of pursuing another which causes him uneasiness.

FETYF GRITAHTTT 0 2 1 ¢ 1 s W

58. And because there is conceit of pleasure in what is
only another name for pain.—58.

Some persons thinking that pleasure is the summum bonum are
addicted to the world which causes them various distresses through birth,
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infirmity, disease, deatl;, connection with the undesirable, separation
from the desirable, ete. It is therefore clear that one who pursues
pleasure does in reality pursue pain, or in other words, pleasure is a
synonym for pain.

FHUBTITAGIETIA: N 2 1 ¢ 1 K& N

59. There is, some say, no opportunity for us to at-
tain release because of the continual association of our debts,
troubles and activities.—59.

The objection stands thus :—The scripture declares that as soon as
we are born we incur three debts which we must go on clearing off until
the time of our decay and death ; and troubles are our constant compa-
nions, while activities pursue us throughout ourlife. There is then no
opportunity for us to attain release.

The three debts are :—

Debt to sages (Rishi-rina)—which can be cleared off only by under-
going a course of student life.

Debt to gods (Deva- nna)——from which we can be freed only by
performing sacrifices.

Debt to our progenitors (Pitri-rina)—which cannot be cleared off
except by begetting children.

Activity has been defined in 1-1-17 and 1-1-18.

TTANS I IIR UGS fmgrogiaiaaR: |
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60. If an expression is inadmissible in its literal

sense we are to accepl it in its secondary meanmg to suit
blame or praise.—60.

“Ag soon as a person is born he incurs three debts”—this expression,
inadmissible as it is in its literal sense, is to be taken in its secondary
meaning, viz., “as soon as a person enters the life of a householder, he
incurs three debts the clearing off of which brings him credit.” The ex-
pression  until the time of our decay and death ” signifies that “as long
as we do not arrive at the fourth stage when we are to adopt the life of a
mendicant.” If the scriptural texts are interpreted in this way, it be-
comes clear that our whole life does not pass away in the mere clearing
off of our debts. '
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61. An injunction must be appropriate to its occasion
just as a topic must be appropriate to the treatise which
deals with it.—61.

A treatise on Logic which is to deal with its own special problemns
cannot be expected to treat of etymology and syntax which form the
subject of a separate treatise. A sacred book which professes to deal
with the life of a householder can appropriately bestow every encomium
on him. A certain Vedic text extols karma by saying that immortality 1is
attained by the force of one’s own acts, while another text lays down as a
compliment to asceticism that Immortality cannot be attained except
through renunciation. Some text declares emphatically that it is by the
knowledge of Brahma alone that one can attain immortality, there is no
other way to it. There are again ‘eertain fexts which attach an equal
importance to study, sacrifice and charity each of which is to be perform-
ed by us at the different stages of our life. Hence a text which aims at
extolling the life of a householder can, without creating any misappre-
hension in us, lay down that as soon as we are born we incur three debts
which we must go on clearing off until tlie time of our decay and death.

FATAQUTITHAAICAGTT: W8 1 ¢ 1 &R

62. There i1s no lack of opportunity for our release
because the sacrifices (to be performed for clearing off our
debts) are trusted to the soul.—62.

A Brahman, while old, should refrain from all searches after sons,
wealth and retinue. Sruti (Veda) instructs him to retire from the world
when he has trusted to his soul the sacrifices which he used to perform
to clear off his debts. By so doing he will imagine that his soul is the
sacrificial fire in which his physical actions are offered as oblations,
Freed from all debts, he will live on alms and find an ample opportunity

for effecting his own release.
As regards the division of life into four stages, there is the authority

of Itihasa, Purdpa and Dharma Sastra.

gUaET TAAEIN FATATTIATT: N2 12 1 43 1

63. As there is no distress in a person who is sound
asleep and sees no dream, so there is no association of
troubles in one who attains release.—63.
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A person who has, through the knowledge of Brahma, attained
release, is freed from all bonds of lust, pleasure, pain, etc.

[The word klesa (here rendered as trouble) is a technical term very
extensively used in the Buddhist Sanskrit and Pali literature to signify
depravity, defilement, corruption or passion. Klesa, called in Pali kileso,
is the cause of all sinful actions and consequently of re-births. Arhatship
consists in the annihilation of klesa. The Pali Pitakas enumerate ten
kilesas, of which five are prominent. The ten kilesas are :—

JAT (greed), F1@T (hatred), ARAT (stupidity), AAT (pride), Rzl
(heretical view), fFafk=ar (doubt), A (sloth), IgwY (arrogance),
HRRFT (shamelessness’ and IMATAHH (recklessness).

The Buddhist Sanskrit books enumerate six klesas and twenty-four
upaklesas.
ﬂ{ﬁmz ]
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(Dharmasamgraha LXVIL)
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(Dharmasamgraha LXIX.)
The woyd klesa used in the Nyédya Sttra 4-1-59, 4-1-63, 4-1-64 and
4-1-65 evidently conveys the meaning of moral depravity. Hina-klesa
( ﬁag\ @t ) used in 4-1-64 rings in my ears as a phrase borrowed from
the Buddhist philosophy. ]
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64. The activity of one who has got rid of the troubles
does not tend to obstruction.-—64.

Activity does not present any obstacle to release (apavarga) in

respect of a person who is freed from the troubles of lust, hatred and

stupidity. In his case activity produces neither merit nor demerit, and
consequently no re-birth.

T FUE-AQA: TTATEFRETE N 2 1 2 1 &% il

65. There is, some say, no end of troubles because
these are natural. —65.
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The objection raised here is this:—None can attain release because
it is impossible to get rid of troubles which are natural (beginningless).

AR CATA T T AT TR ST T T U114 &

66. Even the natural, says some one, are non-eternal
like the non-existence that was antecedent to produc-
tion.—66. |

The objection raised in the previous aphorism is answered by some
one as follows :—

A non-existence antecedeut to production is natural (beginningless)
but it disappears as soon as the production takes place. Similarly the
troubles are natural (beginningless) but they terminate as soon as release
is attained.

A jar before it is produced is non-existent. This non-existence is
called antecedent non-existence. It has no beginning but it has an end
for it disappears as soon as the jar is produced. The troubles like the
antecedent non-existence are beginningless but not endless.

[It is only an existence, that is, an existent thing that can be called
eternal or non-eternal. We cannot apply the epithets ‘“eternal” and
“ non-eternal ”’ to non-existence except in a figurative sense.]

HYIATHATSHTATET N 2 1 ¢ 1 &9 1l

67. Or non-eternal like the blackness of an atom.—67.

An earthy atom, which is naturally black, changes its colour when
it 18 baked red in the kiln. Likewise the troubles which are natural
disappear as soon as release is attained.

T AESAHTAAT AL N 8 1 ¢ | €5 )

68. It is, we reply, not so because affection etc. are
caused by misapprehension.—68.

The Naiyéyika says :—There is no necessity for us here to admit
that a thing which is natural (beginningless) may not be endless. The
troubles are not in fact natural (beginningless) because they are caused by
activity which springs from our affection, aversion and stupidity. These
last are generated by our misapprehension. The troubles not being
natural, there is no lack of opportunity for us to attain release.
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Boor IV.—Cuarrrr II.
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69. Through knowledge about the true nature of the
causes of faults, there is cessation of egotism-—1.

Egotism is a stupidity of the form “I am.” [t consists of the notion
“Iam,” entertained by a person who is devoid of self. It disappears as
soon as we attain knowledge about the true nature of the faults which are
caused by all objects such as body ete. enumerated in aphorism 1—1—9.

AT T AT aEAFAT U ARV W
70. The colour and other objects, when regarded as
good, become the causes of faults—2.

It is only when we lock upon eolour or any other object as a source
of enjoyment that it becomes a cause of our affection, aversion or stupidity.

ATHT=TITSTRA: 18 | R 1 3 N

71. The faults are caused through a conception of
the whole apart from it~ parts.—3.

The faults are produced if a man or woman looks upon each other
as a whole, viz., as a male or female with all his or her paraphernalia of
teeth, lips, eyes, nose, etc., together with their secondary marks ; and they
are shunned if he or she locks upon each other by parts only, viz., upon
his or her hair, flesh, blood, boune, nerve, head, phlegm, bile, excrement
ete., all of which are frail. 'T'he notion of the whole engenders lust while
that of the parts produces equinimity. We must regard every thing from
the standpoint of evil e. g. the rice boiled with poison is looked upon by
a wordly man as rice and by «un ascetic as poison.

frastmaEam g 1 g1 1 e

72. Owing to the apprehension and non-apprehension
being each of two kinds, there arises a doubt as to the exist-
ence of a whole apart from its parts.—4.

There are two kinds of apprehension, »iz., real and unveal. The
apprehension of water in a tavk is real while that of mirage as a mass of
water is unreal. The non-appr-hsasion is also of two kinds, viz., real and
unreal. The non-apprehension of a hare’s horn (which is non-existent) is a
real non-apprehension while that of the ether (which is existent) is an
unreal non-apprehension. The apprehension and non-apprehension being

both real and unreal there arises a doubt as to whether there is really a whole
17
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apart from its parts. If we apprehend a whole apart from its parts,

our apprehension may be unreal. If we do not apprehend a whole, our
non-apprehension too may be unreal.

qFEUT: FIRGAAGATG U 2 1R 1 W

73. There is no room for doubt with regard to the
existence of a whole already established through arguments.

—5.
No one has yet set aside the arguments employed in aphorism
2—1—34 to establish a whole apart from its parts.

RO aff F T U 1R 1 & 0

74. There is, says some one, no room for doubt even
with regard to the non-existence of a whole on account of
the impossibility of the whole residing any where.—6.

In the preceding aphorism the Naiyiyika has said that there is no
doubt as to the existence of a whole apars from its parts as demonstrated
in aphorism 2—1—34. In the present aphorism his opponent says that
there is no doubt as to the non-existence of a whole apart from its parts
because neither the whole can reside in its parts nor the latter in the
former. One affirns that there is a whele while the other affirms that
there 1s no whole. In either case there is no room for doubt,.

TARTRUINAITIAHITAT: W 1 19 N
75. There is, says the objector, no whole hecause
its parts reside in it neither totally nor partially.—7.
A part does not occupy the whole in its totality owing to the differ-
ence of their dimensions; neither does it occupy the whole partially
because the part can reside neither in itself nor in another part.

AY TEWETTAE: N 1 1S

76. Also because the whole does not, continues the
objector, reside in its parts.—8.

The whole does not reside in each of its parts separately on account
of the difference of their dimensions. Neither does it reside in some of
its parts collectively because in that case it loses its connection with the
other parts.

TYF AEFAFNSTI: N @ 1R 1 &
77. Owing to the lack of residence, affirms the
objector, there is no whole apart from its parts.—9.
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The whole does not exist as the relation between it and its parts
is not that of the container and the contained.

TFEIHIGAEE U 21 R 1 el
78. And the parts are not the whole.-—10.

The objector says that the relation between the wholeand its parts
is not that of identity. No one says that the thread is the web or the pillar
is the house.
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79. There is, we reply, no room for the question
owing to the impropriety in the use of the term ‘ variety ”
in reference to what is one.—11.

‘In aphorism 4—2-—7 an opponent raised the question as to whether
the whole occupied its parts totally or partially. The Naiyadyika disposes
of the question by saying that there is no room for it becaunse the terms
“totally ” and “ partially ”’ cannot be applied to ‘“one.” The term
“totally ” is employed only in the case of several things of which no one
has been left out while the word * partially ” refers to an aggregate of
which some parts have been left out. " Now, neither the term “ totally ”
nor the term * partially’ is applicable to what is “ one ”, that is, to a
““whole.”” In the case of @ whole the employment of language implying
variety is unjustifiable.
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80. The question, we further reply, is unreasonable
because even if one part could be the residence of another

part, it would not be the residence of the whole.—12.

When we speak of a whole residing in its parts we must not under-
stand that the term residence refers to any space, in fact it refers to the
relation of refuge and refugee. A refuge is that with which the refugee
is inseparably connected and without which it can never exist. Hence
there is no impossibility of the whole residing in its parts.

FAETE AMRRTACTTAZIAET: W R 1R 1 23
81. The perception of a * whole” bears analogy to
that of a collection of hairs by a person affected with a dim-

ness of sight.—13.
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Just as a person of dim sight cannot perceive hairs separately but
can perceive them in a mass, so we cannot perceive the atoms separately
but can perceive them in a mass in the form of a jar or the like.

TRTTARFATFEIE  (EA-TATITE SIa U
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82. A sense isinoperative in reference to what is not
its object because its acuteness or dullness of apprehension
is restricted to its own object which it cannot trans-
cend.—14.

. The eye, whether it is acute or dim, cannot apprehend a sound.
Similarly the ear, sharp or dull, cannot see a colour. All senses have
.their special objects to which their operation is restricted. An atom
which is supersensuous, cannot be apprehended by any of our senses—no
matter whether these are acute or dim. Iiach hair being perceptible, its
collection also is capable of being perceived whereas the atoms being
imperceptible their collection canuot be perceived ~As we can perceive
the collection of atoms in the shape of a jar or the like, we must admit
that the collection or the whole is a reality independent of its parts
(the atoms),

HITTAIEGTFATATIAIG D % L R 1 2% 1)

83. The whole and its parts should in  that case be
supposed to continue up to the time of annihilation.—15.
Even if we admit the existence of a whole and its parts, we cannot
suppose them to continue for ever because they are subject to destruc-
tion at the time of annihilation. A whole has got its parts and the
parts again have their parts which do not coase until tliey become non-
existent at the time of annihilation.
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84. There 1s, we reply, no annihilation because there

are atoms.—16.
There 'will never come a time when there will-be an utter annihi-
lation, for things will even then continue to exist in the state of atoms.

An atom is a thing of the smallest dimension, that is, a thing which is
not capable of being of smaller dimension,
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85. An atom is that which is not capable of being
divided.—17.

An atom is not divisible iuto further parts.

[Two atoms make a doyanuka (lyad) and three doyanukas make
a tryasarenu (triad). All things which we perceive are composed of
tryasrenus, An atow (anu’ is finer than a doyanuka and the latter finer
than a tryasarenu.]

TAMMEATEREIT TG 0 8 LR 15
86. There is, says some one, an impossibility of

such a thing, as it is divided throughout by ether.—18.

The Naiydyika defines the atom as a whole which has no parts,
that is, a thing which is not divisible into further parts. Some one
controverts the definition by saying that an atom 1is not devoid of parts
because it is intersected by ether within and without.

HIRIATASATTE AT U 2 1 R | L
87. Else there would mnot he the omnipresence of
the ether.—19.

The ether would not be called omnipresent if it could not reside
within the atoms.

FrAAT  RITIESTET FRUFAEAITERE
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83. There is no “within” or ‘““without” of an eter-
nal thing. The terms are applicable only to factitious
things inasmuch as they imply constituents other than

those which are seen —20.

The word “within” refers to that constituent of a thing which is
enclosed by another const'tuent thereof while the word * without” refers
to that constituent which encloses another constituent, but is not enclosed
by it. These terms cannot be applied to eternal things such as atoms
which do not possess coustituents some of which may enclose the rest.
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89. The ether is omnipresent because of the univer-
sality of its conjunction which is a cause of sound.—21.
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Owing to sound being produced everywhere it is inferred that
the ether is omnipresent. If a certain place were devoid of contact with
ether there would be no sound there. There isin fact a conjunction of
ether everywhere.

HERMIEFATAYATT THTAIAT: 0 8 1 = 1 ] N

90. The ether possesses three properties; wiz. that
it is not repelled, that it does not obstruct and that it is all-
pervading.—22.

The etheris not repelled because it does not possess any form,
it does not obstruct because it is intangible, and it is all-pervading
because it is omnipresent.

e .
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91. There are, says some one, parts in an atom

because a thing thatis endowed with a form must also

possess a collocation of parts,—23.

The objection stands thus:—
An atom is divisible into parts because it possesses a form, that is,

it is of a limited dimension.
The ether, soul, space and time heing of unlimited dimensions are

not divisible into parts.]
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92. An atom, continues the objector, must possess
parts because it is capable of bheing conjoined with another
atom.—24.
The objection is this :—

The fact that atoms possess the quality of conjunction proves that
they have parts, because an atom can come in conjunction with another

only in some of its parts.

HATRATRITCATFATEGTIILTITANT: N R 1 R 1%
93. The doctrine of the indivisibility of atoms cannot,
we reply, be refuted because such a refutation would give
rise to a regressus ad infinitum which is not proper.—25.
1f you say that an atom is divisible into parts, you will have to
admit that those parts again are divisible into further parts. This
would give rise to a regressus ad infinitum which should, if possible, be



THE NYAYA-SUTRAS. 133

avoided. If all things were indefinitely divisible we should find a large
thing and a small one to be of equal dimensions as both possess an infinite
number of parts. A thing although indefinitely divided should not lose
itself. There must remain « particle, viz, an atom which should not perish
even at the time of annihilution.
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94. Things, some say, do not possess a reality if they
are separated from our thoughts, just as there is no reality
in a web separated from its tlneads —22.

The objection is this :-—-

Things do not possess a reality independent of our thoughts just
as a web does not possess a reality independent of its threads. Hence
it 1s our thoughts alone that are real, the external things are all unreal
[This aphorism refers to the doctrine of the Yogacara Buddhist
philosophy explained in the Lahkavatara Stutral®
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95. The reason, we reply, isnot good as it hurts
itself.—27. '

The Naiydyika says that his opponent’s reason, viz, that things
do not possess a reality if they are separated from our thoughts,
is self-destructive because if things are capable of being separated from
our thoughts they cannot be said to be unreal, and on the other hand
if things are unreal they are incapable of being separated from our
thoughts. The opponent commits a contradiction by saying that things
are unreal and at the same time by going to separate them from our
thoughts.

ALTATHEATTAEUH N 2 1 R 1’ )
96. There is, we reply, no separate perception of a
refuge and its refugee.—28.
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A web being the refuge of its threads, the perception of the former
includes that of the latter so that there are no separate perceptions of
them. 1If our thoughts were the refuge of external things, then there
would be no separate perceptions of them. But the opponent’s argu-
ment viz.,, that “if things are separated from our thoughts,”’ makes
it manifest that our thoughts are not the refuge of external things.

TATTRATSTRTRTR: I 2 1 R 1 =& N
97.  And things are established by evidences.—29.
The reality of things is proved by evidences such as perception. Every
thing requires an evidence for its establishment. The very assertion that
“things are not real if they caunot be separated from our thoughts” must
be based on an evidence if it is to commend itself to our acceptance.
Hence we cannot deny things if they are established by evidences.

QATIGIIRITATEIIA N 2 1 R | 3o 1)
98. The non-reality of things is demonstrated neither
by evidences nor without them.—30.

The proposition that “there is nothing” cannot be proved in any
way. If you say that there is an evidence to prove it, you hurt your
own proposition, wviz, that, there is nothing. If again you say that there
i8 no evidence, how do you then establish your proposition ?

EFAETITATATES THTUSHIIAATT: 12 1 R 138 1

99. The concept of the means and the objects of know-
ledge, says some one, bears analogy to that of things in a
dream.—31.

The meuns and the objects of knowledge are as delusive as things
appearing in a dream.

[The aphorisms 4-2-31 and 4-2-32 evidently refer to the Buddhist
doctrine of “ non-reality ’ expounded in the Arya-UpAli-pricché, Samadhi-
rija-stra, Arya-gagana-gafja-sitra, Madhyamika-sitra, Arya-ratnavali,
Lalitavistara-sfitra and other Mahiyana works. ]
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(Quoted in Midhyamika Vritti, p. 57),
margas an & frwaq: | (Arya-Upilipriccha, quoted in M. V. 68)
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taraka quoted in Médhyamika Vritti, Chap. XXL)
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100. It may, continues the objector, be likened to

jugglery, the city of the celestial quiristers or a mirage.—32.

The means and the objects of knowledge are as unreal as things ex-
hibited in jugglery, ete.

TR 12 1R 133 0

101.  This cannot, we reply, be proved, as there is no
reason for it,—33.

There is no reason that the concept of the means and the objects of
knowledge should bear an analogy to the concept of things in a dream
but not to that of things in onr wakeful state. If you, to prove the un-
reality of thingsin a dream, sdduce the reason that these are not perceived
in our wakeful state, we would, to prove the reality of the means and
the objects of knowledge, adduee the reason that these are perceived in
our wakeful state.

THAATITT STAATIIHAT: | 8 1 1 38 1

102. The concept of things in a dream arises in the
same way as remembrance and imagination.—34.

The things that appear in a dream are not unreal. We can conceive
of them in a dream just as-we can do in our wakeful state. Our coucept
of things in the dream is due to our memory and imagination.

It is by a reference t» the knowledge in our wakeful condition,
that we ascertain our knowledge in the dream to be unreal. But in the
event of there being only one condition, viz., that of wakefulness, the ana-
logy to the dream would not be appropriate.

HETIME AT AT FTAT] R A A AITT-
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- 103. Our false apprehension is destroyed by a know-
ledge of the truth, just as our concept of objects in a dream
comes to an end on our awaking.—35.

In the case of jugglery, the city of the celestial quiristers and
the mirage, our apprehension, if it is false, consists of our imputing “ that”
to what is “ not that” just as when we mistake a post for a man. The

objects of the apprehension are, however, not unreal, inasmuch as they

arise from our memory and imagination,
18
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Jugglery (mayi) consists of a false apprehension produced in others
by an artificer through the use of materials similar to those originally
announced by him.

Just as our concept of objects in a dream passes away as soon as we
are awake, so also our false apprehension of objects disappears as soon as
we attain a true knowledge of those objects.
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104. There is therefore no denial of false knowledge,
inasmuch as we pevceive that there is a cause for that
knowledge.-—36.

It has already been shown that our concept of objects in a dream is
unreal, inasmuch as we do not actually perceive them at that time, but
that the objects of the dream are not unreal, inasmuch as they arise [rom
our memory and imagination. Tn faet; the objects that give rise to false
knowledge are never unreal, although the knowledge itself may be false.
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105. And false " knowledge involves a two-fold
character on account, of the distinction between the essence
and appearance of 1ts object.—37.

When we mistake a post for a man, our knowledge assumes the
form “that is man.”  Our knowledge of the post, in so far as it is called
“that " is a truc knowledge, but inso far asitis described as “man”
is a false knowledge. This falsity of knowledge is due to our recognition
of certain properties common to the post and the man.
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106. The knowledge of truth is rendered habitual by
a special practice of meditation.—38.

Meditation is the soul's union with the mind abstracted from the
senses whose contact with objects does not produce any perception. The
knowledge of the truth is rendered habitual by the repeated practice of
this meditation.
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107. Meditation, some say, is not practicable by

reason of the predominance of certuin external objects.—39.
There are innumerable obstacles to meditation, e. g., hearing the
thundering noise of a cloud, one is prevented from practising meditation.



THE NYAYA-SUTRAS. 187

FUTRAT: qaaat = 1 3 1 R 1 %o

108. And by reason of our being impelled to action
by hunger, etc.—40.
Hunger and thirst, heat and cold, disease, cle., sometimes prevent
us from practising meditation.
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109. It arises, we reply, through possession of the
fruits of our former works.—41.
We acquire a habit »f practising meditation in consequence of our

good deeds of a previous lile.
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110, We are instructed fo practise meditation in
such places as a forest, a'cave or a sand-hank.—42,
The meditation practised in these places Is not seriously disturbed

by any obstacle.
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111, Such possibilities may occur even in release.
—43.
Even a person who las atained rclease may be disturbed by the
violence of an external ohject.
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112, Tt is, we reply, not so, because knowledge must
spring up ounly in a body already in the state of formation,
—44.
A violent external object produces knowledge only in a body which

has been formed, in consequence of our previous deeds and which is
endowed with senses, etc.
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113. And there is absence of a body in our release.
—45.

Our merits and demerits having already been exhausted, we cannot
get a body after we have attained release. Release is the perfect freedom
from all sufferings : it consists in a complete destruction of all the seeds
and seats of suffering.
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114. For that purpose there should be a purifying of
our soul by abstinence from evil and observance of certain
duties as well as by following the spiritual injunctions
gleaned from the Yoga institute.—46.

In order to attain release we must practise meditaiion after our soul
has been purified by our abstinence, ete. The injunctions gleaned from
the Yoga institute refer to penances, the controlling of our breaths, the
fixing of our miund, ete.
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115. To secure release, it is necessary to study and
follow this treatise on knowledge as well as to hold discus-
sions with those learned in that treatise.—47.

The spiritual injunctions furnished by the Yoga institute cannot be
properly assimilaied unless we have already acquired a true knowledge

of the categories explained in the Nyiya Sistra. [t is therefore very

useful to study the Nyiya Sastra and to hold discussions with persons

learned in the Sastra.
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116. One should enter upon discussions with unenvi-
ous persons, such as disciples, preceptors, fellow-students
and seekers of the summum bonum.—48.

The epithet ** unenvious ” excludes those who do not seek truth but
“desire victory. Discussion has been defined in aphorism 1—2—-1,
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117. In case of a necessity for the search of truth,
discussion may be held even without an opposing side.—49.

A person desirous of knowledge may submit his views for exami-
nation by simply expressing his curiosity for truth without an attempt
to establish the views.
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118. Wranglings and cavils may be employed to
keep up our zeal for truth just as fences of thorny boughs
are used to safe-guard the growth of seeds.—50.

Certain talkative puople propound philosophies which are mutually
opposed, while others violate all sense of rectitude out of a hias for their
own side. Seeing that these people have not attained true knowledge
and are not freed from Tlanlts, we may, in our disputation against them,

employ wranglings and cavils which do not in themselves deserve any
profit or encomium,.
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1. Fautilities are as follows:—(l) Balancing the
homogeneity, (2) balancing the heterogeneity, (3) balancing
an addition, (4) balancing a subtraction, (5) balancing the
questionable, (6) balancing the unquestionable, (7) balancing
the alternative, (8) balancing the reciprocity, (9) balancing
the co-presence, (10) balancing the mutual absence, (11) ba-
lancing the infinite regression, (12) balancing the counter-
example, (13) balancing the non-produced, (14) balancing
the doubt, (15) balancing the controversy, (16) balancing
the non-reason, (17) halancing the presumption, (18) balanc-
ing the non-difference, (19) balancing the demonstration,
(20) balancing the perception, (21) balancing the non-
perception, (22) balancing the non-eternality, (23) balanc-
ing the eternality and (24) balancing the effect.—1.

Futility, which is a fallacious argument, has been in general terms
defined in aphorism 1-2-18. The twenty four kinds of futility enun-

ciated here will each be delined in due course. The fallacious characters
of the twenty four kinds will also be exposed in separate aphorisms.
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2, If against an argument based on a homogeneous

or heterogeneous example one offers an opposition based on

the same kind of example, the opposition will be called

“balancing the homogeneity” or “balancing the heteroge-
neity.” —2.
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Balancing the homojeneity.-—A certain person, to prove the non-
eternality of sound, argues as follows :—
Sound is non-eternal,
because it 1s a product,
like a pot.
A certain other persoa offers the following futile opposition :—
Sound s eternal,
becausc it 18 incorporeal,
like the sky.

The argument, w»2z., sound is non-eternal, is based on the homo-
geneity of sound with the non-eternal pot on the ground of both heing pro-
ducts. The opposition, iz, sound is eternal, is said to be based on
the homogeneity of sound with the eternal sky on the alleged ground of
hoth being incorporeal. This sort of opposition, futile asitis, is called
“balancing the homogeneity” which aims at showing an equality of the
arguments of two sides in vespect of the homogeneity of examples
employed by them.

Balancing the heterogeneity.—A\ eertain person, to prove the non-eter-
nality of sound, argues as Jollows :—

Sound i3 non-eternal,

hecause it is a product,

whatever is not non-eternal is not a product,
as the sky.

A certain other persor. offers a {utile opposition thus:—

Sound is eternal,

because it is incorporeal,

whatever is not eternal is not incorporeal,
as a pot.

The argument, viz., sound is non-eternal, is based on the heterogeneity
of sound from the not-non-sternal sky which are mutually incompatible.
The opposition, viz., sound is eternal, is said to be based on the heteroge-
neity of sound from the nct-incorporeal pot which are alleged to be in-
compatible with each other. This sort of opposition, futile as it is, is called
“balancing the heterogeneity” which aims at showing an equality of
the arguments of two sides in respect of the heterogeneity of examples
employed by them.
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3. That is, we say, to be established like a cow
through cowhood (or cow-type).—3.



142 BOOK V, CHAPTER L

The Naiydyika says :--If the opposition referred toin the previous
aphorism is to be valid it must be based on the example, homogeneous
or heterogeneous, exhibiting a universal connection between the reason and
the predicate such as we discern between a cow and cowhood or a universal
disconnection between the reason and the absence of the predicate such as
we discern between a cow and absence of cowhood. In the argument—
“gound is non-eternal, because it is a product, like a pot” the homogeneous
example “pot” exhibits a universal connection between productivity
and non-eternality, all products being non-eternal ; but in the opposition
—“gsound iseternal, because it is incorporeal, like the sky”’—the homo-
geneous example sky does not exhibit a universal connection between
incorporeality and eternality because there are things, such as intellect
or knowledge, which are incorporeal but not eternal. A similar obser-
vation is to be made with regard to the opposition called “balancing the
heterogeneity.” In the opposition ‘“sound is eternal, because it is incor-
poreal, whatever is not eternal is. net. incorporeal, as a pot " the
heterogeneous example pot does mnot exhibit a universal disconnection
between incorporeality and absence of eternality because there are
things, such as intellect or knowledge, which are incorporeal but not
eternal. -
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4. 'The subject and example alternating their charac-
ters or both standing in need of proof, there occur
(futilities called) ¢ balancing an addition” ‘ balancing a
gubtraction” ¢ balancing the questionable,” ‘ balancing
the unquestionable” “balancing the alternative’” and
“ balancing the reciprocity.”’—4.

Balancing an addition.—If against an argument based on a cerfain
character of the example one offers an opposition based on an additional
character thereof, the opposition will be called “ balancing an addition.”

A certain person, to prove the mnon-eternality of sound, argues

as follows :—
Sound is non-eternal,
because it is a prodnet,
like a pot.
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A certain other person offers a futile opposition thus :~—
Sound is non-eternal (and corporeal),
because it is a product,
like a pot (which is non-eternal as well as corporeal).

The opponent alleges that if sound is non-eterna] like a pot, it
must also be corporeal like it: if it is not corporeal let it be also not
non-eternal. This sort of fatile opposition is called “ balancing an
addition” which aims at showing an equality of the arguments of two
sides in respect of an additional character (possessed by the example and
attributed to the subject).

Balancing a subtraction.—If against an argument based on a
certain character of the example one offers an opposition based on
another character wanting in it, the opposition will be called “ balancing
a subtraction.”

A certain person, to prove the non-eternality of sound, argues
as follows ;:—
Sound is non-eternal,
because it 18 a product,
like a pot.

A certain other person cffers the following futile opposition :—
Sound is non-sternal (but not audible),
because it is a product,
like a pot «which 1s non-cternal but not audible.)

The opponent alleges that if sound is non-eternal like a pot, it
cannot be audible, for a pot is not audible; and if sound is still held to
be audible, let it be also not non-eternal.  This sort of futile opposition is
called “balancing a subtraction” which aims at showing an equality of
the arguments of two sides in rospect of a certain character wanting in
the example (and consequently also in the subject),

Balancing the questionable.-—If one opposes an argument by main-
taining that the character of the example 1s as questionable as that of the
subject, the opposition will be called *“ balancing the questionable.”

A certain person, to prove the non-eternality of sound, argues
as follows :— '
Sound is non-eternal,
because it is a product,
like a pot.
19
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A certain other person offers a futile opposition thus :—
A pot is non-eternal,
because it is a product,
like sound.

The opponent alleges that if the non-eternality of sound is called in
question, why 1s not that of the pot too called in question, as the pot
and sound are both products? His object is to set aside the argument
on the ground of its example being of a questionable character. This
sort of futile opposition is called “balaucing the questionable” which
aims at showing an equality of the arguments of two sides in respect
of the questionable character of the subject as well as of the example.

Balancing the unquestioncble.—If one opposes an argument by
alleging that the character of the subject is as unquestionable as that
of the example, the opposition will be called “balancing the ungues-
tionable.”

A certain person, to prove the non-eternality of sound, argues as
follows : —

Sound is non-eternal,
because it is a product,
like a pot.
A certain other person offers a futile opposition thus :—
A pot s non-eternal,
because it is a product,
like sound.

The opponent alleges that 1f the non-eternality of a pot is held to
be unquestionable, why is not that of sound too held to be so, as the pot
and sound are both products? Ilis object is to render the argument
unnecessary on the ground of its subject being of an unquestionable
character. This sort of futile opposition is called “ balancing the
unquestionable ”  which aims at showing the equality of the argu-
ments of two sides in respect of the unquestionable character of the
example as well as of the subject.

Balancing the alternative.—1f one opposes an argument by attri-
buting alternative characters to the subject and the example, the opposi-
tion will be called * balancing the alternative.”

A certain person, to prove the non-cternality of sound, argues as
follows :(—

Sound is non-eternal,
because 1t is a produet,
like a pot.
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A certain other person offers a futile opposition thus :—
Sound is eternal and formless,
because it is a product,
liki & pot (which is non-eternal and has forws).

The opponent alleges that the pot and sound are both products,
yet one has form and the otlier s formless: why on the same principle
is not one (the pot) non-eteri-al and the other (sound) eternal? This sort
of futile opposition is called “balancing the alternative’ which aims
at showing an equality of the arguments of two sides in respect of the
alternative characters attributed to the subject and example.

Balancing the reciprocity.—If one opposes an argument by alleging
a reciprocity of the subject anid the example, the opposition will be called
“ balancing the reciprocity.” .

A certain person, to prove the non-eternality of sound, argues as
follows :—

Sound is non-eternal,
because it is a product,
like a pot.
A certain other person offers a futile opposition thus : —
A pot is non-eternal,
because it isa product,
Iike sound.

The opponent alleges that the pot and sound being both products,
one requires proof for its non-eternality as much as the other does.
Sound is to be proved non-eternal by the example of a pot and the pot
is to be proved non-eternal by the examples of sound. This leads
to a reciprocity of the pot iexample) and sound (subject) resulting in
no definite conclusion as to the eternality or non-eternality of sound.
This sort of futile opposition is called ““ balancing the reciprocity ” which
brings an argument to a stand-still by alleging the reciprocity of the

subject and the example.
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5. This is, we say, no opposition because there is a
difference between the subject and the example although the
conclusion is drawn from a certain equality of their cha-
racters.—o.

The Naiyayika says : —The futilities called “ balancing an addition,”
“balancing a subtraction,” “ balancing the questionable,” “balancing
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the unquestionable” and *balancing the alternative” are all based
on the false suppositign of a complete equality of the subject and the
example. Though there is no denial of an equality of the subject and
the example in certain characters, there is indeed a great difference
between them in other characters.

Sound is non-eternal,

because it is a product,

like a pot.

- In this argument although there is an equality of “sound” and
“pot”’ in respect of their being both products, there is a great difference
between them in other respects. A cow possesses some characters in
common with a bos gavaeus but there is no complete identity between them.
No body can commit the futilities mentioned above if he bears in mind
the equality of the subject and the example only in those characters which
are warranted by the reason (middle term). In the case of the futility called
“balancing an addition” it is-clear that the equality supposed to exist
between the pot and sound in respect of corporeality is not warranted by
the reason (viz. being a product), because there are things, such as
intellect or knowledge, which are products but not corporeal. Similarly
with regard to the futility called ““balancing a subtraction,” the reason
(viz. being n product) does mnot justify an equality of sound and pot in
respect of their being not auvdible. As regards the futilities called
“balancing the questionable ” and “ balancing the unquestionable,” we
cannot ignore the difference between the subject and the example without
putting an end to all kinds of inference. The futility called * balane-
ing the alternative ” introduces an equality between the pot and sound
in respect of a character (viz. being eternal) which is not warranted by
the reason viz. being a product.
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6. And because the example happens to surpass the
subject.—6
The futility called “ balancing the reciprocity ” is based on the
false supposition that the example stands exactly on the same footing as
the subject. But that one surpasses the other is evident from aphorism
1-1-25 which states that the example does not stand in need of proof
as to its characters.
Sound is non-eternal,
because it is a product,
like a pot.
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In this argument sound (the subject) may not be known by some
to be non-eternal but a pot (the example) is known by all to be a product
as well as non-eternal. ““Balancing the reciprocity ”’ is therefore a falla-
cious argument.
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7. If against an argument based on the co-presence
of the reason and the predicate or on the mutual absence of
them one offers an opposition based on the same kind of
co-presence or mutual absence, the opposition will, on
account of the reason being non-distinguished from or being
non-conducive to the predicate, be called “ balancing the
co-presence ”’ or  balancing the mutual absence.”—7.

Balaneing the co-presence.~—1f against an argument based on the
co-presence of the reason und the predicate, one offers an opposition based
on the same kind of co-presence, the opposition will, on account of the
reason being non-distingnished from the predicate, be called  balancing
the co-presence.”

A certain person, to prove that there is fire in the hill, argues as
follows :—

The §Lill has fire,
because it has smoke,
like a kitchen.

A certain other person offers a futile opposition thus :—
The hill has smoke,
because it has fire,
lika a kitchen.

The arguer has taken the smoke to be the reason and the fire to be
the predicate. The opponent raises a question as to whether the smoke
is present at the same site which is occupied by the fire or is absent from
that site. If the smoke is present with fire at the same site, there
remains, according to the opponent, no ecriterion to distinguish the
reason from the predicate. The smoke is, in his opinion, as much a
reason for the fire as the fire for the smoke. This sort of futile opposi-
tion is called “balancing the co-presence ” which aims at stopping an
argument on the alleged ground of the co-presence of the reason and the
predicate,
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Balancing the mutual absence.—I{ against an argument based on
the mutual absence of the reasor and the predicate, one offers an opposi-
tion based on the same kind of mutual absence, the opposition will, on
account of the reason being non-conducive to the predicate, he called
“ balancing the mutual absence.”

A certain person, to prove that thereis fire in the hill, argues as
follows :-—

The hill has fire,
hecause it has smoke,
like a kitchen.
A certain othier person offers a futile opposition thus :~—
The hill has smoke,
because it has fire,
like a kitehen.

The opponent asks :  “TIs the smoke to be regarded as the reason
because it is ahsent from the site of the fire ?”  “ Such a supposition is
indeed absurd.” The reason cannot establish the predicate without
being connected with it, just as a lamp cannot exhibit a thing which is
not within its reach. If a reason unconnected with the predicate could
establish the latter, then the fire could be as much the reason for the
smoke as the smoke for the fire. 'This sort of futile opposition is called
“balancing the mutual absence” which ains at bringing an argument
to a close on the alleged ground of the mutual absence of the reason and

the pradicate.
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8. 'This 1s, we say, no opposition because we find the
production of pots by means of clay as well as the oppres-
sion of persons by spells.—8.

A potter cannot produce a pot without getting clay within his
reach but an exorcist can destroy persons by administering spells from
a distance. Hence itis clear that a thing is accomplished sometimes by
the cause being present at its site and sometimes by being absent from
it. “Balancing the co-presence ” and “ balancing the mntual absence”
which attach an undue importance to the proximity or remoteness of
sites, are therefore totally fallacious arguments.
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9. If one opposes an argument on the ground of the
example not having been established by a series of reasons
or on the ground of the existence of a mere counter-example,
the opposition will be called “halancing the infinite regres-
ston”” or “ balancing the counter-example.”---9.

Balancing the infinite rejression.—A certain person, to prove the
non-eternality of sound, argues as follows : —

Sound is non-eternal,
Decause it is a product,
like a pot.

A certain other person offers a futile opposition thus : —

If sound 1s proved to be non-eternal by the example of a pot, how
is the pot again to be proved as non-eternal 2 The reason which proves
the non-eternality of the pot 1510 bherproved by forther reasons, This
gives rise to an infinite regression whieh utjures the proposition ““sound
is non-eternal "’ not less than the proposition ‘““sound 1is eternal.” This
sort of futile opposition is called *“balancing the inlinite regression ”
which aiws at stopping an ar sument by introdueing an infinite regression
which is said to beset the ex:mple.

Balancing the counter-c:ample~—A\ certain person, to prove the non-
eternality of sound, argues a . follows : —

Sound is non eternal,
because it is a product,
like a pct.
A certain other person offers a futile opposition thus :—
Sound 1s eteraal,
like the skv.

The opponent alleges *hat if sound is held to be non-eternal by the
example of a pot, why it shculd not be lield to be eternal by the example
of the sky? If the exanple of the sky is set aside, let the example of
the pot too be set aside. This sort of futile opposition is called * balanc-
ing the counter-example” which aims at setting aside an argument

Ly the introduction of a counter-example.
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10. The exampl: does not, we say, require a series of
reasons for its establishment just as a lamp does not require
a series of lamps to be: brought in for its illumination.—10.
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The Naiyayika says :—

An example is a thing the characters of which are well-known to an
ordinary man as well as to an expert. It does not require a series of
reasons to reveal its own character or to reveal the character of the sub-
ject with which it stands in the relation of homogeneity or heterogeneity.
In this respect it resembles a lamp which illumines itself as well as the
things lying within its reach.

Sound is non-eternal,
because 1t is a product,
like a pot.

In this argument the pot is the example which is so well-known that
it requires no proof as to its being a product or being non-eternal.

Hence the opposition called *balancing the infinite regression’
is not founded on a sound basis.
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11. The example, we say, cannot be set aside as un-
reasonable only because a counter-example is advanced as
the reason.—11.

The Naiydyika says :—

The opponent must give a special reason why the counter-example
should be taken as specially fitted to lead to a conclusion, and the example
should not be taken as such. Until such a special reason is given, the
counter-example cannot be accepted as leading to a definite conclusion.
In fact a mere counter-example without a reason (middle term) attending
it cannot be conducive to any conclusion. Hence we must rely on an
example attended hy reason but not on a counter-example unattended by
reason.

Sound is eternal,
like the sky.

This opposition which is founded on a mere counter-example is
therefore to be rejected as unreasonable.
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12. 1If one opposes an argument on the ground of the
property connoted by the reason being absent from the thing
denoted by the subject while it is not yet produced, the op-
position will be called “ balancing the non-produced.”
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A certain person, to prove that sound is non-eternal, argues as
follows : —
Sound is non-cternal,
because it 1+ an effect of effort,
like a pot.

A certain other person offers a futile opposition thus :—
Sound is etermal,
because it is a non-eftect of effort,
like the sky.

The opponent alleges that the property connoted by the reason,
viz., being an effect of effort, is not predicable of the subject, »z.,
sound {while it is not yet produced). Consequently sound is not nou-
eternal, it must then be eternal. There is, according to the opponent,
an apparent agreement between the two sides as to the sound being non-
oternal on account of its beirg a non-eflect-of-effort.  This sort of futile
opposition is called “balancing the non-produced” which pretends
to show an equality of the argwments of two sides assuming the thing
denoted by the subject to be as yet non-produced.
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13. This is, we say, no opposition against our reason
so well predicable of the subject svhich becomes as such
only when it is producid.—13.

The Naiydyika dispos-s of the futile opposition cailed ““ balancing
the non-produced " by statin,; that the subject can become as such _ouly
when it is produced, and that there is then no obstacle to the property
of the reason being predcated of it. The opposition, viz, “sound
(while non-produced) is eternal, because it is not then an effect of effort,”
carries no weight with it, si ice we do not take the sound to be the subject
before it is produced. Sourd, while it is produced, is certainly an effect
of effort and as such is non-ternal.
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14. If one opposes an argument on the ground ofa
doubt arising from the homogeneity of - the eternal and the

non-eternal consequent on the example and its genus (or
20
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type) being equally objects of perception, the opposition
will be called “ balancing the doubt.”—14.

A certain person, to prove the non-eternality of sound, argues as

follows :—
Sound is non-eternal,

because it is a produet,
like a pot.
A certain other person offers a futile opposition thus :—
Sound is non-eternal or eternal (?)
because it is an ohject of perception,
like a pot or pot-ness.

The opponent alleges that sound is homogeneous with a pot as well
as pot-ness Inasmuch as both are objects of perception; but the pot
being non-eternal and pot-ness {the genus of pots or pot-type) heing eternal
there arises a doubt as to whether the sound is non-eternal or eternal.
This sort of futile opposition is. called “ balancing the doubt” which
aims at rejecting an argument in consequence of a doubt arising from
the homogeneity of the eternal and the non-eternal.
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15. This is, we say, no opposition hecause we do not
admit that eternality can be established by the homogeneity
with the genus : a doubt that arises from a knowledge of
the homogeneity vanishes from that of the lheterogeneity,
and that which arises in both ways never ends.—15.

The Naiyayika says : —

Sound cannot be said to be eternal on the mere ground of its homo-
geneity with pot-ness (the genus of pots or pot-type) but it must be
pronounced to be non-eternal on the ground of its heterogeneity from
the same in respect of being a product. Though on the score of
homogeneity we may entertain doubt as to whether sound is eternal
or non-eternal, but on the score of heterogeneity we can pronounce it
undoubtedly to be mnon-eternal. In this case we must bear in mind that
we cannot ascertain the true nature of a thing unless we weigh it in

* The term sdmdiya in the sense of * general notion, genuasm;)r type " was
evidently taken from the Vaisesika philosophy.
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respect of its homogeneity with as well as heterogeneity from other
things. If even then there remains any doubt as to its true nature, that
doubt will never end.
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16. ““ Balancing the controversy’ is an opposition
which is conducted on the ground of homogeneity with (or
heterogeneity from) both sides.—16.

A certain person, 10 prove the non-eternality of sound, argues as
follows : —

Sound is non-eternal,

because it is a product,
like a pot.
A certain other persm offers a futile opposition thus:—

Sound is eternal,

because it is audible.
. like soundness.

The opponent alleges that the proposition, »:z. sound is non-eternal,
cannot he proved because the reason, wviz., andibility which is homo-
geneous with both sound (which is non-eternal) and soundness (which is
eternal), provokes the very controversy for the settlement of which it was
employed. This sort of futile opposition is called *“ balancing the con-
troversy "’ which hurts an argument by giving rise to the very controversy
which was to be settled.
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17. This 1s, we say, no opposition because it pro-
vokes a controversy which has an opposing side.—17.

The Naiydyika says:—The opposition called “ balancing the con-
troversy ' cannot set aside the main argument bhecause it leads to a
controversy which supports one side quite as strongly as it is opposed
by the other side.
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18. ‘““Balancing the non-reason” is an opposition
which is based on the reason being shown to he impossible
at all the three times —18.
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A certain person, to prove the non-eternality of sound, argues as

follows ; -~
Sound is non-eternal,

because it is a product,
like a pot.

Here “being a product™ is the reason or sign for “heing non-
eternal " which is the predicate or significate.

A certain other person offers a futile opposition thus :—

The reason or sign is impossible at all the three times because it
eannot . precede, succeed, or he simultancous with the predicate or
significate.

(@) The reason (or sign) does not precede the predicate (or signi-
ficate) because the former gets its name only when it establishes the latter.
It is impossible for the reason to be called as such hefore the establish-
ment of the predicate.

(b) The reason (or sign) does not sueceed the predicate (or significate)
because what would be the use of the former if it latter existed already.

(ey The reason (or sign) and the predicate (or significate) cannot
exist simultaneously for thev will then be reciprocally connected like
the right and left horns of a cow.

This =ort of futile opposition is called “ balancing the non-reason”
which aims at setting aside an argument by showing that the reason is
impossible at all the three times.
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19. There is, we say, no impossibility at the three
times because the predicate or significate is established by
the reason or sign.—19.

The Naiyayika says:—The knowledge of the knowable and the
establishment of that which is to be establislied take place from reason
which must precede that which is to be known and that which is to be
established.
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20. There is, we further say, no opposition of that
which is to be opposed, because the opposition itself 1s
impossible at all the three times.—20.

It being impossible for the opposition to precede, succeed or be
gimultancous with that which is to be opposed, the opposition itsell is
invalid and consequently the oviginal argument holds good.
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21. 1If one advances an opposition on the basis of a
presumption, the opposition will be called “ balancing the
presumption.”’—21.

A certain person, to prove the non-eternality of sound, argues as
follows :—
Sound is non-eternal,
because it 1s a produet,
like a pot.
A certain other person offers a futile opposition thus :--
Sound is presumed to be eternal,
because it is incorporeal,
like the sky.

The opponent alleges that if sound is non-eternal on account of its
homogeneity with non-eternal things (e.g. in respect of its being a pro-
duct), it may be concluded by presumption that sound is eternal on
account of its homogeneity with eternal things (e.g. in respect of its being
incorporeal). This sort of futile opposition is called “hbalancing the
presumption ” which aims at stopping an argument by setting presump-
tion as a balance against it.
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22 If things unsaid could come by presumption, there
would, we say, arisc a possibility of the opposition itself
being hurt on account of the presumption being erratic and
conducive to an unsaid conclusion.—22.

Sound 1~ eternal,
because it is incorporeal,
like: the sky.

If by presumption we could draw a conclusion unwarranted by the
reason, we could from the opposition cited above draw the following

conclusion :—
Sound is presumed to he non-eternal,
because it is a product,
like a pot.
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This would hurt the opposition itself. In fact the presumption as
adduced by the opponent is erratic. If one says that “sound is
non-eternal hecause of its homogeneity with non-eternal things”, the pre-
sumption that naturally follows is that “sound is eternal because of its
homogeneity with eternal things” and vice versa. There is no rule that
presumption should be made in one case and not in the case opposed to
it ; and in the event of two mutually opposed presumptions no definite
conclusion would follow. Hence the opposition called “ balancing the
presumption ” is untenable.
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23. If the subject and example are treated as non-
different in respect of the possession of a certain property on
account of their possessing in common the propertv con-
xnoted by the reason, it follows as a conclusion that all things
are mutually non-different in respect of the possession of
every property on account of their heing existent : this sort
of opposition is called “ balancing the non-difference.”—23.

A certain person, to prove the non-eternality of sound, argues as
follows :— .
Sound is non-eternal,

because it is a product,
like & pot.

A certain other person offers a futile opposition thus:—

If the pot and sound are treated as non-different in vespect of non-
eternality in consequence of their both being products, it follows as a
conclusion that all things are mutually non-different in respect of the
possession of every property in consequence of their heing existent.
Therefore, no difference existing between the eternal and the non-
eternal, sound may be treated as eternal. This sort of opposition is called
“ balancing the non-difference ” which aims at hurting an argument by
assuming all things to be mutually nou-different.
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24. This is, we say, no opposition because the property
possessed in common by the subject and the example
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happens in certain instances to abide in the reason while in
other instances not to abide in it.—24.
Sound is non-eternal,
because it is a product,
like a pot.

Here the pot and sound possessing in common the property of being
a product are treated as non-ifferent in respect of the possession of non-
eternality. On the same principle if all things are treated as non-different
in consequence of their heing existent, we would like to know in what
respect they are non-different. If they are treated as non-different in
respect of non-eternality, then the argument would stand thus:—

All things are non-eternal,
because they are existent,
like (?)

In this argument ' all things” being the subject, thereis nothing
left which may serve as an example. A pavt of the subject cannot be cited
as the example because the example must be a well-established thing
while the subject is a thing which 18 yet to be established. The argument,
for want of an example, leads to no conclusion. In factall things are
not non-eternal since sowme at least, are eternal. In other words, non-
eternality abides in some existent things and does not abide in other
existent things. Hence all things ave not mutually non-different and the
opposition called * balancing the non-difference” is unreasonable.
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25. If an opposition is offered by showing that both
the demonstrations are justified by reasons, the opposition
will be called *“ balancing the demonstration.”—25,

A certain person demonstrates the non-eternality of sound as
follows :—
Sound is non-eternal,
because it is a product,
like a pot.
A certain other person offers an opposition by the alleged demons-
tration of the eternality of sound as follows :—
Sound is eternal,
because it is incorporeal,
like the sky.
The reason in the first demonstration supports the non-eternality
of sound while that in the second demonstration supports the eternality
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of sound, yet both the demonstrations are alleged to be right. The
opponent advanced the second apparent demonstration as a balance
against the first to create a dead lock. This sort of opposition is called
“ balancing the dewmonstration.”
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26. This is, we say, no opposition because there is
an admission of the first demonstration.—26.

The Naiyadyika says :—

The opponent having asserted that both the demonstrations are
justified by reasons, has admitted the reasonableness of the first demons-
tration which supports the non-eternality of sound. If to avoid the
incompatibility that exists hetween the two demonstrations, he now denies
the reason which supports non-eternality we would ask why does he not
deny the other reason which supports the eternality of sound, for he can
avoid incompatibility by denying either of the reasons. Hence the op-
position called * baluncing the demonstration’ is not well-founded.
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27. If an opposition is offered on the ground that we
perceive the character of the subject even without the inter-
vention of the reason, the opposition will be called “balancing
the perception.”—27.

A certain person, to prove the non-eternality of sound, argues as
follows :—

Sound is non-eternal,
because 1t is a product,
like a pot.

A certain other person offers a futile opposition thus :—

Sound can be ascertained to be non-eternal even without the reason
that it is a product, for we perceive that sound is produced by the branches
of trees broken by wind. This sort of opposition is called “ balancing
the perception” which aims at demolishing an argument by setting up
an act of perception as a balance against it.
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98. This is, we say, no opposition because that
character can be ascertained by other means as well.—28.

The Naiydyika says that the argument, viz., “ sound is non-eternal,

because it is a product, like a pot,” implies that sound is proved to be
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non-eternal through the rcason that it is a product. It does not deny
other means, such as perception ete., which also may prove sound to be
non-eternal. Hence the opposition called ‘‘balancing the perception”
does not set aside the main argument.
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29. If aguinst an argument proving the non-existence
of a thing by the non-perception thereof, one offers an
opposition aiming at proving the contrary by the non-percep-
tion of the non-perception, the opposition will be called
“ balancing the non-perception.”—29.

In aphorism 2-2-19 the Naiyayika has stated that there is no veil
which covers sound for we (o not perceive such a veil  Inaphorism 2-2-20
his opponent has stated thas there is a veil because we do not perceive the
non-perception thereof. If the non-perception of a thing proves its non-
existence, the non-perception of the non-perception must, in the opinion
of the opponent, prove the cxistence of the thing. This sort of opposition
is called ““ balancing the nou-perception” which aims at counteracting
an argument by setting up non-perception as a balance against it.

S
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30. The reasoning through non-perception is not,
we say, sound, because non-perception is merely the nega-
tion of perception.—30.

The Naiyayika says:—Perception refers to that which is existent
while non-perception to that which is non-existent. The non-perception
of non-perception which signifies a mere negation of non-perception cannot
be interpreted as referring to an existent thing. Hence the opposition
called “ balancing the non-perception” is not well-founded.
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31. There is, moreover, an internal perception of the
existence as well as of the non-existence of the various kinds
of knowledge.—31.

There are internal perceptions of such forms as “ 1 am sure,” “I
am not sure,” “I have doubt,” ““ I have no doubt” etc., which prove that
we can perceive the non-existence of knowledge as well as the existence

21
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thereof. Hence the non-perception itself is perceptible, and as there is
no non-perception of non-perception, the opposition called * balancing the
non-perception” falls to the ground.
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32. If one finding that things which are homogeneous
possess equal characters, opposes an argument by attributing

non-eternality to all things, the opposition will he called

“ balancing the non-eternality.’—32.’
A certain person, to prove the non-eternality of sound, argues as
follows :— ‘
Sound is non-eternal,
because it is a product,
like a pot.

A certain other person offers a futile opposition thus :—

If sound is non-eternal on account ofits heing homogeneous with
a pot which is non-eternal, it will follow as a consequence that all things
are non-eternal because they are in some one or other respect homogeneous
with the pot—a consequence which will render all inferences impossible
for want of heterogeneous examples. = This sort of opposition is called
“balancing the non-eternal” which seeks to counteract an argument on
the alleged ground that all thingsare non-eternal.
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33. The opposition, we say, is unfounded because
nothing can be established from a mere homogeneity and
because there is homogeneity even with that which is oppos-

ed.—33.

The Naiyayika says : —

We cannot ascertain the character of a thing from its mere homo-
geneity with another thing: in doing so we must consider the logical
connection between the reason and the predicate. Sound, for instance,
is non-eternal not merely because it is homogeneous with a non-eternal
pot but because there is a universal connection between “being a pro-
duet” and * being mnon-eternal.” Hence it will be unreasounable to
conclude that all things are non-eternal simply because they are homo-
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geneous with a non-eternal pot in some one or other respect. Similarly
a mere homogeneity of all things with the eternal sky in some one or
other vespect, does not prove all things to be eternal. The opposition
called “ balancing the non-oternal ” is therefore not founded on a sound
basis. '
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34. There is, w2 say, no non-distinction, because the
reason is known to be the character which abides in the
example as conducive to the establishment of the predicate

and because 1t is applied in both ways.—34.

The NuiyAyika says that we are not justified in concluding that
all things are non-eternal because there is no character in respect of
which “all things” may lie homogetteous with a pot. In order to arrive
at a correct conclusion we must consider the reason as being that
character of the example (and consequently of the subject) which bears
a universal connection with the character of the' predicate. The pot
possesses no such character in common with “all things.” The reason
moreover is applied in the homogeneous as well as in the heterogeneous
ways. We cannot draw o conclusion from a mere homogeneity of the
subject with the example in acertain respect. The opposition called
“ balancing the non-eternal 7 is therefore unreasonable.
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35. If one opposes an argument by attributing eter-
nality to all non-eternal things on the ground of these being

eternally non-eternal, the opposition will be called “balanc-
ing the eternal.”—35.

A certain person, to prove the non-eternality of sound, argues as
follows :—

Sound is non-eternal,
hecause it is a product,
like a pot.

A certain other person offers a futile opposition thus:—You say
that sound is non-eternal. Does this non-eternality exist in sound always
or only sometimes? If the non-eternality exists always, the sound must
also be always existent, ov in other words, sound is eternal. If the non-
eternality exists only sometimes, then too the sound must in the absence
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of non-eternality he pronounced to be eternal. This sort of opposition
is called ‘““balancing the eternal” which counteracts an argument by
setting up eternality as a balance against it.
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36. This is, we say, no opposition because the thing
opposed is always non-eternal on account of the eternality of
the non-eternal.—36.

The Naiyiyika says :-—

By speaking of eternality ‘of the non-eternal you have admitted
sound to be always non-eternal and cannot now deny its non-eternality.
The eternal and non-eternal are incompatible with each other: by admit-
ting that sourd is non-eternal you are precluded from asserting that it
is also eternal. Hence ‘ halancing the eternal ” is not a sonnd opposi-
tiomn.

TTAREIARETEREIER: | L 1 ¢ 1 39 1

37. If one opposes an argument by showing the
diversity of the effects of effort, the opposition will he called
“ balancing the effect.”—37.

A certain person to prove the non-eternality of sonnd, argues as
follows :(—

Sound is non-eternal,
because 1t is an effect of effort.

A certain other person offers a futile opposition thus :—

The effect of effort is found to be of two kinds, viz. (1) the produc-
tion of something which was previously non-existent, e.g. a pot, and
(2) the revelation of something already existent, e.g. water in a well.
Is sound an effect of the first kind or of the second kind ? If sound is an
effect of the first kind it will be non-eternal but if it is of the second
kind it will be eternal. Owing to this diversity of the effects of effort,
it is not possible to conclude that sound is non-eternal. This sort of
- opposition is called * balancing the effect.”
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38. Effort did not give rise to the second kind of
effect, because there was no cause of non-perception.—38.
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The Naiyayika answers the opposition called * balancing the effect ”
as follows : —

We cannot say that sound is revealed by our effort because we are
unable to prove that it existed already. That sound did not exist
previously is proved by our non-perception of the same at the time. You
cannot say that our non-perception was caused by a veil because no veil
covered sound. Hence sound is an effect which is not revealed hut
produced. N
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39. The same defect, we say, attaches to the opposi-
tion too.—39.
A certain person argued :—
Sound is non-eternal,
because it is an effect of effort.

A certain other person opposed it saying that sound would not be
non-eternal if “effect ” meant a thing revealed. ,

The Naiyayika observes that if an argument is to he set aside
owing to an ambigunous meaning of the word “effect”, why is not the
opposition too set aside on the same ground ? The reason in the argu-
ment is as erratic as that in the opposition. Just as there is no special
ground to suppose that the “effect ” in the argument signified “ a thing
produced and not revealed.” so also there is no special ground to suppose
that the word in the opposition signified. ‘“a thing revealed and not
produced.” Hence the opposition called “balancing the effect” is self-
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40). Thus everywhere,—40.

If a special meaning 1s to be attached to the opposition, the same
meaning will have to be attached to the original argument. In this
respect there will be an equality of the two sides in the case of all kinds
of opposition such as “ balancing the homogeneity " ete.
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41. Defect attaches to the opposition of the * opposi-
tion just as it attaches to the opposition.-—41.
A certain person to prove the mnon-eternality of sound, argues as

destructive.

follows :—
Sound is non-external,

because 1t is an effect of effort.
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A certain other person, seeing that the effect is of diverse kinds

offers an opposition thus :—-
Sound is eternal,
because it is an effect of effort.

(Here “ effect ’ may mean ““a thing revealed hy effort.”)

The arguer replies that sound cannot be coneluded ta he eternal
because the reason ““effect " is erratic (which may mean ‘a thing pro-
duced by effort.”)

The opponent rises again to say that sound cannot also be conclud-
ed to be non-eternal because the reason “ effect 7 is erratic (which may
mean a thing revealed by effort). So the defect which is pointed out in
the case of the opposition, may also be pointed out in the case of the
opposition of the opposition,
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42. If one admits the defect of his opposition in
consequence of his statement that an equal defect attaches
to the opposition of the opposition, it will be called ‘“admis-
sion of an opinion.”—52.

A certain person lays down a proposition which is opposed by a cer-
tain other person. The first person, viz. the disputant charges the opposition
made by the second person, viz. the opponent, with a defect e.g. that the
reason is erratic. The opponent instead of rescuing his opposition from the
defect with which it has been charged by the disputant, goes on charg-
ing the disputant’s opposition of the opposition with the same defect.
The counter-charge which the opponent brings in this way is interpreted
by the disputant to be an admission of the defect pointed out by him.
The disputant’s reply consisting of this kind of interpretation is called
“admission of an opinion.”
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43. “ Admission of an opinion " also occurs when the
disputant instead of employing reasons to rescue his side from
the defect with which it has been charged, proceeds to admit
the defect in consequence of his statement that the same
defect belongs to his opponent’s side as well.
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Six-winged disputation (Satpaksi katha).
Disputant—to prove the non-eternality of sound says :—
Sound is non-eternal,

because it is an elfect of effort.
This is the first wing.

Opponent—seeing that the effect is of diverse kinds, offers an
opposition thus :—
Sound is eternal,
because it is an eltect of effort.
‘(Here “effect ” meuns a thing which already existed and is now
revealed by effort).

This is the second wing.
‘effect "’ 1s erratic, charges the

3

Disputant-—seeing that the reason
opposition with a defect thus :—
Sound is not eternal,
because 1t is an effect of effort.
(Here the reason “ offect’ is erratic meaning (1) either a thing that
did not previously exist wnd is now produced (2) or a thing that already

existed and*is now revealed by effort).
This is the third wing.

Opponent—finding that the reason “effect,” which is erratic,
proves neither the eternality nor the non-eternality of sound, brings a
counter-charge against the disputant thus :—

Sound is also not non-eternal,
because it 1s an effect of effort.

He alleges that the defeci (viz. the erraticity of the reason) with
which his opposition (viz. sound is eternal) is charged, also attaches to
the opposition of the opposition made by the disputant (viz. sound is not

eternal or non-eternal).
This is the fourth wing.

Disputant—finding that the counter-charge brought against him
amounts to his opponent’s admission of self-defect says :—

The opponent by saying that “sound is also mnot non-eternal ”
has admitted that it isalso not eternal. In other words the counter-charge
has proved the charge, that Is, it has indicated that the opponent admits

the disputant’s epinion.
Thig is the fifth wing.

Opponent—Ilinding that the disputant instead of rescuing his
argument from the counter-charge has taken shelter under his opponent’s
admission of the charge says:—

The disputant by saying that “sound is also not eternal” has
admitted that it is also not non-eternal. In other words, if the counter-
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charge proves the charge, the reply to the counter-charge proves the

counter-charge itself.
This is the sixth wing.

The first, third and fifth wings belong to the disputant while the
second, fourth and sixth to the opponent. The sixth wing is a repetition
of the fourth while the fifth wing is a repetition of the third. The sixth
wing is also a repetition of the meaning of the fifth wing. The third and
fourth wings involve the defect of ““admission of an opinion.” All the
wings except the first three are unessential.

The disputation would have come to a fair close at the third wing
if the disputant had pointed out that the word “ effect” had a special
meaning, viz., a thing which did not previously exist but was produced.

The disputant and the opponent instead of stopping at the proper
limit has carried on their disputation through six wings beyond which no
further wing is possible. After the six-winged disputation has been
carried on, it becomes patent that neither the disputant nor the opponent
is a fit person to be argued with.



THE NYAYA-SOTRAS. 167

Book V.—Cuarrer 1L
grerTETi: Srasread sfaartrn: steqraerat
B ooiceic il L LETIERIRIRERIRE T eI Sl O
AE JAERHAGIIUARAASEAT e aargan
AGIETINEY  FRASIgAsaETar | g
qrer eI 0 L 1R 1R

1. The occasions for rebuke are the following:—

1. Hurting the proposition, 2. Shifting the proposi-
tion, 3. Opposing the proposition, 4. Renouncing the pro-
position, 5. Shifting the reason, 6. Shifting the topic,
7. The meaningless, 8. The unintelligible, 9. The incoherent,
10. The inopportunc, 11.  Saying too little, 12. Saying
too much, 13. Repetition, 14.  Silence, 15. Ignorance,
16. Non-ingenuity, 17. Evasion, 18. Adnrission of an
opinion, 19. Overlooking the censurable, 20. Censuring
the non-censurable, 1. = Deviating from a tenet, and
22. The semblance of a reason.-—44.

The definition of “an secasion for rebuke” has been given in apho-
rism 1-2-19.  “ An occasion for rebuke’ which is the same as “a ground
of defeat”, * a place of humiliation” cr “a point of disgrace” arises generally

. in connection with the proposition or any other part of an argument and

may implicate any disputant whether he is a discutient, wrangler or
caviller,
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2. “Hurting the proposition” occurs when one admits
in one’s own example the character of a counter-example.

—45.

A disputant argues as follows :—
Sound is non-eternal,
Because it is ccgnisable by sense,
Whatever is cognisable by sense is non-eternal
as a pot,
Sound is cognisable by sense,

Therefore sound is non-eternal,
22
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A certain other person offers an opposition thus :—

A genus (eq., potness or pot-type), whichis cognisable by sense,
is found to be eternal, why cannot then the sound which is also
cognisable by sense, be eternal ?

The disputant being thus opposed says .—
Whatever is cognisable by sense is eternal
as a pot,
Sound is cognisable by sense,
Therefore sound is eternal.

By thus admitting in his example (pot) the character of a counter-
example (genus or type), he has hurt his own proposition (viz. sound is
non-eternal). A person who hurts his proposition in this way deserves
nothing hut rebuke.
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3. ““Shifting the proposition "’ arises when a proposi-
tion being opposed one defends it by importing a new
character to one’s example and counter-example.—46.

A certain person argues as follows ;—
Sound is non-eternal,
because it is cognisable by sense
like a pot.

A certain other person offers an opposition thus :—
Sound is eternal,
because it is cognisable by sense like a genus (or type).
The first person in order to defend himself says that a genus {or type)
and a pot are both cognisable by sense, yet one is all-pervasive and
the other is not so: hence the sound which is likened to a pot is non-
all-pervasively non-eternal.
The defence thus made involves a change of proposition. The
proposition originally laid down was:—- '
Sound is non-eternal,
while the proposition now defended is:
Sound is non-all-pervasively non-eternal.

A person who shifts his proposition in this way is to be rebuked
in as much as he has not relied upon his original reason and example,
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4. “Opposing the proposition” occurs when the
proposition and its reason are opposed to each other.—47.
Substance is distinet from quality,
because it is perceived to be non-distiuct from colour ete.
In this argument it is to be observed that if substance is distinct
from guality, it must also be distinct from colour ete. whieh constitute the
guality. The reason viz. sdbstanQe is non-distinct from colour etc., is opposed
to the proposition, viz. substance is distinct from quality. A person who
thus employs a reason whtch opposes his proposition is to be rebuked as
a fool.
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5. A proposition being opposed if one disclaims its
import, 1t will be called  renouncing the proposition.”—48.

A certain person argues as follows : —

Sound is non-eternal,
because it 13 cognisahle hy sense,

A certain other person offers an opposition thus :—

Just as a genus (or type) is ecognisable by sense and is not yet non-
eternal, so a sound is cognisable by sense and is not yet non-eternal. The
first person, as a defence against the opposition, disclaims the meaning of
his pl'oposition thus :—

“ Who says that sound i3 non-eternal ?

This sort of denial of the import of one’s own proposition is called
“ renouncing the proposition” which rightly furnishes an occasion for

rebuke.
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6. “ Shifting thc reason” occurs when the reason of
a general character being opposed one attaches a special
character to it.—49.

A certain person, to prove the non-eternality of sound, argues as

follows :—
Sound is non-eternal,
because 1t is cogunisable by sense.
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A certain other person says that sound cannot be proved to be
non-eternal through the mere reason of its being coguisable by sense, just
asa genus (or type) such as pot-ness (or pot-type'is cognisable by sense
and is not yet non-eternal.

The first person defends himself by saying that the reason, wviz.
being -cognisable by sense, is to be understood as signifying that which
comes under a genus (or type) and is as such cognisable by seunse.
Sound comes under the genus (or type) “‘soundness’” and is at the same
time cognisable by sense ; but a genus or type such as pot-ness or pot-
type does not come under anoiher genus or type such as pot-ness-ness
or pot-type-type; though it is cognisable by sense. Such a defence, which
consists in shifting one’s reason, rightly furnishes an occasion for
rebuke.
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7. Shifting the topic”is an argument which setting
aside the real topic introduces one which is irrelevant.—50.
A certain person, to prove the eternality of sound, argues as
follows :—
Sound is eternal (proposition),
because it is intangible (veason).

Being opposed by a certain other person he attempts, in the absence
of any other resource, to defend his position as follows :—

Hetu, which 1s the sanskrit equivalent for “reason,” is a word derived
from the root “hi” with the suffix “tu”. A word, as a part of a speech, may
be a noun, a verb, a prefix or an indeclinable. A noun is defined as ete. ete.

The defence made in this way furnishes an instance of defeat
through non-relevancy. The person who makes it deserves rebuke.
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8. “The meaningless” is an argument which is based
on a non-sensical combination of letters into a series.—51.
A certain person, to prove the eternality of sound, argues as
follows : —
Sound is eternal,
because k, ¢, t, tand p are j, v, g, d and d,
like jh, bh, gh, dh and dh.
As the letters k, ¢, t etc. convey no meaning, the person who employs
them in his argument deserves rebuke.
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9. ‘ The unintelligible” isan argument, which al-
though repeated three times, is understood neither by the

audience nor by the opponent.—52.

A certain person being opposed by another person and finding no
means of self-defence, attompts to hide his inability in disputation hy
using words of double entendre or words not in ordinary use or words
very quickly uttered which as such are understood neither by his opponent
nor by the audience although they are repeated three times. This sort of
defence is called “ the unintelligible” which rightly furnishes an occasion
for rebuke.
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10. “ The inccherent” is an argument which conveys

no connected meaning on account of the words heing strung

together without any syntactical order.-—53.

A certain person heing opposed hy another person and finding no
other means of self-defencs, argues as follows :—

Ten pomegranates, six rcakes, a bowl, goat’s skin and a lump of
sweets.

This sort of argwiment, which consist of a series of unconnected
words, is called “the incoherent’ which rightly presents on occasion
for rebuke.
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11, “ The inopportune” is an argument the parts of

which are mentioned without any order of precedence.—54.
A certain person, to prove that the hill has fire, argues as follows :—
The hill has fire (proposition®,
Whatever has smoke has fire, as a kitchen (example,
Because it has smoke (reason).
The hill has fire (conclusion).
The hill has smoke (application).

This sort of argument is called “the inopportune” which rightly
presents au occasion for rebuke. Since the meaning of an argument is
affected by the order in which its parts are arranged, the person who
overlooks the order canuot establish his conclusion and is therefore
rebuked.



179 ' BOOK V, CHAPTER 1L

EAAIARATATTAT AN L 1R 1 2R

12. If an argument lacks even one of its parts, it is
called “ saying too little.”’—55.

The following is an argument which contains all its five parts :—
1. The hill has fire (proposition),
2. Because it has smoke (reason),
3. All that has smoke has fire, as a kitchen (example),
4. The hill has smoke (application),
5. Therefore the hill has fire (conclusion).

Asall the five parts or members are essential, a person who omits
even one of them should be scolded as “ saying too little.”
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13. “Saying too much ”igan argument which consists

of more than one reason or example.—56.
A certain person, to prove that the hill has fire, argues as follows : —
The hill has fire (proposition),
Because it has smoke (reason),
And because it has light (reason),
like a kitchen (example),
and like a furnace (example),
In this argument the second reason and the second example are
redundant.
A person, who having promised to argue in the proper way {accord-
ing to the established usage), employs more than one reason or example
is to be rebuked as “saying too much.”
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14. “ Repetition ” is an argument in which (except in
the case of reinculcation) the word or the meaning is said
over again.—57.
Repetition of the word—Sound is non-eternal,
sound is non-eternal.
Repetition of the meaning —Sound is non-eternal,
echo is perishable, what is heard is impermanent, etc.
A person who unnecessarily commits repetition is to be rebuked

as a fool.
Reinculcation has been explained in aphorism 2-1-66.
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15. In reinculcation there is no repetition in as much
as a special meaning is deduced from the word which is
repeated.—58.
The hill has fire (proposition),
Because it has smoke (reason®,
All that has smoke has fire
as u kitchen (example),
The hill has smoke (application),
Therefore the hill has fire (conclusion).

In this argument the “conclusion” is a mere repetition of the
“ proposition "’ and yet it serves a special purpose.
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16. ““Repetition " consists also in mentioning a thing
by name although the thing has been indicated through
presumption.—59.

“ A thing possessing the character of a product is non-eternal ”
—this is a mere repetition of the following :—

“ A thing not possessing the character of a produet is not non-
eternal.”
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17. “Silence” 1s an occasion for rebuke which
arises when the opponent makes no reply to a proposition
although it has been repeated three times by the disputant
within the knowledge of the audience.—60.

How can a disputant carry on his argument if his opponent main-

tains an attitude of stolid silence? The opponent is therefore to be
rebuked.
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18. ““Ignorance” 1is the non-understanding of a
proposition.—61.

Ignorance is betrayed by the opponent who does not understand a

proposition although it has been repeated three times within the know-
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ledge of the audience. How can an opponent refute a proposition the
meaning of which he cannot understand ? He is to be rebuked for his

ignorance.
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19. “Non-ingenuity ”’ consists in one's inability to
hit upon a reply.—62.

A certain person lays down a proposition. If his opponent under-
stands it and yet cannot hit upon a reply, he is to be scolded as wanting

in ingenuity.
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20. “ Evasion ” arises if one stops an argument in
the pretext of going away to attend another business.—63.
A certain person having cemmenced a disputation in which he
finds it impossible to establish his side, stops its further progress by

saying that he has to go awayon a very wrgent business. He who stops
the disputation in this way courts defeat and humiliation through

evaslon.
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21. “The admission of an opinion " consists in charg-
ing the opposite side with a defect by admitting that the
same defect exists in one’s own side.—64.

A certain person addressing another person says:—“ You are a

thief.”

The other person replies :—‘ You too are a thief.”

This person, instead of removing the charge brought against him,
throws the same charge on the opposite side whereby he admits that the
charge against himself is true. This sort of counter-charge or reply is
an instance of ““admission of an opinion ” which brings disgrace on the

person who makes it.
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22.  “ Overlooking the censurable” consists in not

rebuking a person who deserves rebuke.—65.

It is not at all unfair to censure a person who argues in a way which
furnishes an occasion for censure. Seeing that the person himself does
not confess his short-coming, it is the duty of the audience to pass a
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vote of censure on him. If the audience failed to do their duty they
would earn rebuke for themselves on account of their * over-looking the
censurable.”
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23. “ Censuring the non-censurable” consists in
rebuking a person who does uot deserve rebuke. —66.

A person brings discredit on himself if he rebukes a person who does
not deserve rebuke.
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24. A person who after accepting a tenet departs
from it in the course of his disputation, is guilty of
“ deviating from a tenet.”—67.

A certain person promises to carry on his argument in consonance
with the Sinkhya philosophy which lays down that (1) what 1s existent
never becomes non-existent, and (2) what is non-existent never comes into
existence etc. A certain uther person opposes him by saying that all human
activity would be impossible if the thing now noun-existent could not
come into existence in the course of time and that no activity would cease
if what is existent now could continue for ever, If the first person being
thus opposed admits that existence springs from non-existence and -non-
existence from existence, then he will rightly deserve rebuke for his
deviation from the accepted tenet.
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25.  “The fallacies of a reason’ already explained do
also furnish occasions for rebuke.—68,
From aphorism 1-2-4 it is evident that the fallacies are mere

semblances of a reason. A person who employs them in a disputation do
certainly deserve rebuke,

There are infinite occasions for rebuke of which only twenty-two
have been enumerated here.
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