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lNTRODUCTION--.

This Upanisad forms part of a Bréh mana called Chh&ndogva Brih-
mana or the Ritual of the chauters (ga) of the Hymns {chhandas). Rajendra
. Lala Mitra was the first dx%overer of this Brahmana and he deseribes |
ﬁj it thus :—
‘ “* Manuseripis of the work are easily available but as yet we have
_'seen no confmentary attached to the Brabmana portion of any of them.
! According to general acceptation, the work embraces ten chapters, !
- of which'the first two are reckoned to be the Brilimana, and the rest
is known under the name of Chhandogya Upanisad. In theirarrangement
and style the two portions differ greaily, and judged by thein they appear
to be productions of very different ages, though hoth are evidently relies
of pretty remote antiquity. Of the two chapters of the Chihandogya Brah-
mana, the first includes eight suktas (hymns) on the ceremony of marriage,
and the rites necessary to be observed at the birth of a child  The |
first Sukta is intended to be recited when offering an oblation to Agni =
on_the occasion of a marriage, and its object is to pray for prosperity
‘bohalf of the married couple. The second prays for long life, kind
atives, and numerous progeny. The third is the marriage pledge
which the contracting parties bind themselves to each other. Tts
Bpirit may be guessed from a single verse. In talking of the unanimity
with which they will dwell, the bridegroom addresses his bride.  * What-
,_«evel i8 thy heart the same shall be mine, and this my heart shall he '
' thine.” The fourth and the fifth invoke Agni, Viyu, Chandramas and
. Strya to bless the couple and ensure healthful progeny. The sixth isla
. mantra for offering an oblation on the birth of a child and the seventh and -
&a eighth are prayers for its being healthy, wealthy and powerful not
' weak, poor and a‘mute, and to ensure a profusion of wealth and mileh cows.
it “The first Sukta of the second chapter is addressed to the Earth,
“Agni and Indrs, with a prayer for wealth, health and prosperity; the
‘second, third, fourth, fifth and sixth are mantras for offering oblations
to cattle, the manes, Strya and divers dii minores. The seventh is a
~curse upon worms, insects, flies and other nuisances and the lust, the
Fconcludmg mantra of the marriage ceremony, in which a general bleaamg
p ls invoked for all concerned.”
The Upanisad consists of the remaining part of the Brahmana; and” |
has thus eight Adhyayas out of the whole ten. The first Adhyiya of the
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i¢ad or the third Adhydya of the Brahmana contains thirteen Khandas

oor sections, The Khanda first opens with the deseription of the Supreme
God, called Udgitha, the Most High. It then describes the coming out |

from Him of the great hievarchy of the Seven, namely, Rami, Vayu, Vak,

Rudra, Soma, Varuna and Prithivi, presiding rvespectively over the

seven planes of the Universe. Though for purposes of salvation, the
knowledge of the Most High and love for Him are the essential requisites,
yet unless one knows this cosmic gradation of the Devatds, his idea of
God would always be limited and not complete. Véyu plays a most
imvortant part in the system of Madhva. He is the great Savionr of
humanity, nay of gods even. The high conception of this Great Person
of the Hindu Trinity (consisting of Udgitha the Most High, Rami and
Viayu) will be understood by a close study of this section. The great
difference between this Hindu conception of the Trinity and that of the
modern Christianity is this that while the latter makes all the Three
Persons equal, Madhva insists on the fact that Ramd and Viyn, though
gupremely high, are still inferior to the Most High.

Another point which Madhva brings out more clearly is that names
like Bralimé, &c., are applied not only to spirits of the good, but to those
of evils also, not only to the Devas but to the Asuras also. The creation
of the nniverse from the primary dyad, Vik and Préna, is similar to that
mentioned in the Pragna Upanigad where Rayi occupies the same position
as Vak or Sarasvati or Rik does in this Upanisad. The word Om is
the most secret and holy name of the Lord. Its every leiter has a mystic
m'eaning‘ Oné must worship the Lord in this Om and through Viyu
or Chief Prana. Thus VAyu occupies in Madhva's theology a somewhat

_ analogous position as that of Christ among the, Christians. It is this
* which has made some persons think that Madhva is indebted to Christian-
ity for this doctrine. But to an impartial reader of the Upanigads, it

would be clear, that the idea of Prina being the first born of God, the

great Saviour, and Meditator, did not originate with Madhva, but is °

fairly deducible from the texts of the Upanisad. One may as well blame
the Upanisad of having borrowed from Milton the story of the war in
heaven, between angels of obedience and of pride, asblame Madhva of
having borrowed his doctrines of grace, and salvation through Vayu,
from Christianity. The war between Devas and . Asuras has always been
a favourite topic of description with the Hindu theologians. The second
Khanda of the Upanisad mentions this war, and shows how the Devas
swere constantly roated from all their strongholds, until they took refuge

" " in the Lord and his Beloved Son, VAyu. Another point which Madhva
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ingsout clearly is the kahalistic. éxpl-anatirm of various names. The

A ancient theory of words is that all words are primarily the names of
4 God and mean God. 1t is only in their secondary sense that they have

come 1o be the names of Devas and other beings and objects. This

iy t_hqory_, (which remained merely a theory in the hands of ancient gram-
 marians like Pataiijali, ete.) bas been worked fully by Madhva, He

shows throughout the book, how various names denote the attributes
of the Lord, when analysed into their constituent parts into letters and
syllables. The most striking feature o an oceultist and mystic, however,
i the deseription of SvarGpa Deha, as given by Madhva. This highest
body of the Jiva is made of Prana.  This is the body referred to in the
Yoga Siiras, where the author says that in the stat¢ of Samadhi one
remains in his Svaripa Deba, ‘This is the body of Christ of the Christisn
mystie, the body that never perishes and which is so poetically deseribed
i Mantra 9 of Khanda 11 of this Adhydya. One who has fully nnderstood
this Prina will never fall into the mistake made by the modern Christians
about the nature of Christ or by some neo-theosophists who think that
Christ is an individual gou] which anifmated the body of Master Maitreya, a
disciple of the Lord Buddba. However high this Lord Maitreya may he,

" he cannot be identified with Christ or Prina, the Word that was in the

beginning and from which the whole world was created. The Prina
alone is the Christ of the gnostics and the mystics. It is no limited

' personality which constitutes Prina, but a mysterious entity, the Beloved

Son of God, the Saviour of men and angels.
The sacred syllable Om is also called U dgttha, its proper pronun«
ciation is the keynote to the acquisition of all occult powers.
" * The Third Khanda describes the cosmological aspect of this great
Prina and his five forms. S
3 The fourth Khanda is a parable and shows how Durgd, the destroyer

ﬁr"f ignorance, forced the Devas, by constantly driving them away from
, every kind of objective worship, into the interior realm of subjective

worship, and thus attaining mukti. Durgs, in this aspect, as the frightener
of Devas, may not look very amiable; but it i1 her constant hammering
on the recalcitrant soul that makes the Jiva turn from outside to inside.

The Khapda fifth shows the meditation on Om, cither as a single
syllable or as consisting of many syllables and their diffierent results,

Khandas 6 and 7 deal with the same meditation on the Lord, both
in the sun and in the eye, cosmological and psychological.  Madhva, of

urse, is a believer in a Personal (God, and, as such, the description "+

‘ the Golden Person in the sun, offers no difficulties to him. Max Muller
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makesashght mhtake in translat,mg the word Pundanka Kapyﬁaa by

" % blue lotus " ; it does not mean blue lotus, but ‘red lotus’ The word -

..Kapyﬂsa 18 nol such a bad comparison after all, as has been made out

by Sankara’s followers. The meaning given to it by Madlva is more

" reasouable and less objectionable than the translation ' the seat of the

. monkey.”’ This Khanda also shows that Viyu, the Creat Prana, is

© the weal Udghta, the Gieat Singer. It is his song that has built the
wm-ids and universes, gross and subtle.

; The 8th and 9th Khandas sgain deal with the hlerarchy The

IWOrdB which are generally translated as tone, breath, food, water, heaven,

‘earth, are explained by Madhva as names of the heads of these hierarchies.

Madhva is more consistent here than the older commentators. Kven

. they have all taken the term Ak#sa which stands at the end of the
above list, not to mean ‘ether, but something®otally dkffezent‘ namely,
tiie Bupreme Braliman. If tho last term of the order mweans Snprame
Brahman, why should the other terms, which are also names of physical
objects, sui generis with them, not mean Devas of difierent grades ! ?

_ The 10th and 11th Khandas describe the story of a famine stricken
pagrant, but Seer, called Usasti and how he discomfited the proud priests
of the king.

' - he 12th Khanda deseribes the so-called canine Udgitha or the' -
Udgitha of the dogs. The dogs are ancient names of guardians of |
humanity and messengors that carry the dead. The deseription of the
iwvo dogs of Yama as given in the Rig Vedu shows this. Bui the word
Svan, which means dog, has been taken here in its etymological sense
of breath or the breathing one. 1 have the anthority of Siyana for this,
where in explaining this word in & Vedic Mntra, he interprets it as the
name of Vayn. If Christ can be called the sheep of CGod or the -lamb
of (torl, there is nothing incongruous in calling Véyu, the hound of God,

! The 13th Chapter deals with the go-called 13 stobha syllables, '
“% gounds used in the musical recitation of the Siman hymns, probably
to fill out the intervals in the musie, for which there were no words in
the hymns. These syllables are marked in the manuscripts of the Sama
Veda, but their exact character and purpose are not quite clear.”  The
13 sounds are identified with the 13 names of the Lord and Madhva

- finds seope for Lis ingenuity in explaining how the very letters of these

syllables denote the various names and attributes of the Lord.




The second Adhyaya of the Chhandogya takes = step forward. 1t
gives an additional attributeof God :—God is not only Impartial or
sanie to all, but He is good to all. e is not only Sima, but He is Sidhu.
Nature is not only Sima or uniforn, (for no ingelligent person can deny
the uiiformi ty of Nature}), but it is benevolent also, a fact which many-
‘deny. But the thinking portion of mankind are coming to the conclusmu
U that Nature is good as well.

Next the Upanisad teaches a method of meditating on the Lord as
Good, and Harmonious. The Lord has five aspects, called Pr: adyumna,
Visudeva, Nariyans, Sankarsana, and Aniraddha. Thess five formns per-
_vade the whole universe, animate and inanimate. The following table
will show the five-fold pervasion of the Lord : —

Pradywmna, Visudeva. Nardyana, Andruddha. Swilarytad,
1 Barth e e Bky o Sun <+ 'Heaven.
2 Heaven ... Bun e Sky wo Fire ... Barth.
8 Wind .« Clouds . Raining o Thunder (kaqing to rain.
4 Clouds <. Raing ..« River cast .- River west ... Ocean.
i Spring v Bummer ... Rains < Autumn «o. Winter.
i Goats v Bhesp we  Cowa ... Horses we  Man.
7 Smell ...  Bpeecu - Eye e Har o Mind.

Then follows the seven-fold meditation : —
Pradywmna,  Visudeva. Viraha.  Narvdyapa, Anivuddha.  Nrisimho, Sailarsaid,

Hif o Para, .. & a1, Ut oo Prati O * RN | T
Presunrise Sun risen... Sangave ... Mid-day .. Postmeridian  Afternoon  Sunset ...
Animals ... Men -» Birds .. Devas .. CGerms o« Wildbeasts Pitris ...

Then follow other kinds of meditations based on this idea of seven-
folduess, In mantra 2 of khanda 21 occurs the famous formula “ Lot him
meditate as sarvam asmi.” The words sarvam asmi plainly mean “1 am
everything.” But Madhva shows that ‘Sarvam’ and ‘asmi’ are both
names of the Lord. One must meditate that the Lord is sarvam or Full,
and asmi or the “1 AM.”  The full discussion on this point will he found
at pages 142 to 154, Iu these pages, Madhva advances his reasons for
bolding that the Chhindogya Upanisad nowhere teaches that the jiva can
become (iod, and to any impartial reader, not already siceped in the
Mayivada of Sahkara, they would be found to be very cogent reasons

indeed.

The third adbyiya teaches that the Lord is not only Sima and Sidlu,
but He is the Friend of man. As the Logos of the sun, He reveals all
truths to mankind. The four Vedas and the fifth, the Secret Doctrine come
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Hu fom His five aspects, 4lready mentioned before. The mystery of colour
is also revealed here, in the various wla‘“bf the Tord. The orthodox’
| followers of Sankara take this as teaching the worship of the physical sun.
Madhva combats this wrong notion. He shows that the worship of no
inanimate ohject can give mukti. No Christian wissionary coultd have
“written more strongly against idolatry, than Madhva does at pages 137
to 190, 'This adhyaya is called madhu vidy# or the Lord as sweet. The
T.ord is not only just (Sima), or’good (Sadhu), but most sweet or Madhu™
or beautiful, Justice, goodness and heauty combine in Him, This beauty
of the Lord appears in various aspects, to the various kinds of devas and
men. Next is taught the Gayatii meditation on the Lord. He is not only
in the sun, but in the soul of man. He is not only the rulér of the cosmos,
by dwelling in the sun; but of the microcosmos also, by being in the
heart of man. As he is five-fold in the sun, so is he five-fold in the heart
of man also, The five Nadis, called by various names, are the seats of the
five forms of the Lord. The citadel of the heart has five gate-keepers
Vyana, Apana, Saméina, Udéna, and Prana.

In khanda fourteenth, we have another famous formula sarvam
 khalw idam brakma, which does not mean that “‘all this is verily Brah-
man,” but * this Brabman is verily the Full.” This kbanda also teaches
the meditation on Brahman in the heart, :

The rest of the Adhyiya is an allegory of the life of man as a sacri-
fice. In khanda seventeenth we find a reference to one Krisna, De\a]u-
putis, mentioued as the disciple of the Risi Ghora of the clan of Angira.
One is strongly tempted to say that this is a reference to the great teacher
of the Bhagvadgitd, the Avatira Srt Krispa. But Madhva is against this
view. According to him, the reference to Krisna Devakiputra is nota
reference to the Avatdra, but to a Risi of that name. His reasons are
given at page 242.

The fourth Adhyaya commences with the story of a king called Jana-
druti and of a lholy sage, suffering from itches, cailed Raikva of the car,
I'he king was very probably of a Sadra caste, and ignorant of the rules of
discipleship. He expected to be taught the Brahmavidya by offering
gifts to the sage. The Risi repudiates all these gifts, and when the king
serves him like an ordinary disciple, he is taught the mystery of the great
dissolution or Pralaya. Everything enters into the Viayu, when the great
dissolution sets in. In verse eighth of the third khanda, we find again a
reference to the perfect number ten. The teaching of the Brahwavidys
10 a Siidra shows that when this Upanisad was composed, there was not
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fia, illiberality of view, which disfigures the modqrn Hindunism. This
is strengthened by the story of Satyakiama Jibala also, to be found in this
Adhyfya. He was a foundling brought up by a maid servant called
Jabéla. Naturally he does not know whether he is a twice-born or a Stdra.
His foster-mother Jabila was very likely a Sudrd woman. This boy was
anxious to learn the’ Bmhmwidyﬁ He goes to the Risi Haridrumata of
the clan of Gantama, and says “T wish to dwell with you, as a Brahma-
“ chirin Sir, So I have cofe to you, Sir.” The Risi said to him: *“ Of what
family art thou, my friend ?” He replied : I do not know, Sir, of that
family [ am: T asked my mother, and she answered: ‘In my ytmth

when T was free to go abount as a maid-servant (and was not in secluelon}

T found thee. Therefore, I do not know of what family thou art. Iam
Jabidld by name, thou art SatyakAma.’ I am therefore Satyakama Jabild,
Sir.  He then said to him “ A person undeserving of Brahma-knowledge
is never capable of such speech. Child ! Bring the sacred fuel. I shall
initiate thee, since thou did not swerve from truth,” This shows that the
only test of the fitness of a person to be initiated was, not his birth, but
his fearless speaking of the truth, under clrcumatances where there are
temptations to the contrary. '

Satyakfima ds initisted and is tﬂéht by the devas themselves,
In his turn Satyakima became a great teacher and others came to learf
from him. One of them was Upakosala Kamaldyana. The method adopi-
ed by Satyakima to develop the intuition of his pupil was the same which
he had followed undey his teacher Havidrumata Gautama, namely, silence.
A eurious side-light is also thrown on the social customs of Ancient India
by this story. Under the Sankara system no one is entitled to Brahmavidy#,
unless he embraces the Sannyasa Adrama or monastieism ; nor is any one
-authorised to teach it, unless he is a monk. But Satyakfma is a married
man and leads a house holder’s life. While Jaradruti is also a house-
holder, ;

In khanda eleventh, occurs another famous formula so ham asmi, sa
eva aham asmi. The Advaitins translate it as “T am he,” “he verily
T am.” But Madhva explains it in ifs true meaning. Akam and asmi are
well-known names of God. The modern Hindus have forgotten these
names, and great credit is due to Madhva for discovering them. “Tam
that L am” is the name of God still among the Parsees and the Jews—
ahmi yad ahmi—Jehovah. .

In khanda fifteenth is taught the enigmatical doctrine that the
person secn in the eye is the Lord. This teaching is a stumbling block

F
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\ﬂaﬁﬁa'é hana, as we shall find later on in Adhyiya eighth. Upakosala,
* however, does not fall into the same error into which the Asura king
Virochana, fell, when Prajipati taught him this doetrine of the eye.

It is in this adhyAya also that we find the famous deseription of the
two paths :—the path of the Gods and the path of the Fathers.

In khanda 17 Madhva explains the word Adva as applied to Cod,
The word in this connection does not mean * horse” but ' wisdom.”s
Turaginana or hayagriva or a¥vfnana would not mean horse-faced or
horse-necked, as my friend Dr. Schrader in the Theosophist would have
we translate, but it wonld meai: Intelligence-faced, or he who has wisdom
for his face. It is from the mouth of this wisdom-faced Lord, that all
the Vedas, &c., have come out. Madhva would certainly be scandalised,
il he heard that his favourite deity was called horse-faced,

! Nate.—~The words Asva and Tneaga mean efymologi eally “fast moving " and aro pri-
marily the names of mind or intelligonce, and it is secondarily only that they are applied to
horse. In fact, the ordinary Dictionary also gives the same meaning to these words. In
any other place, than Madhva's commentary, one would have translated Turagapann as
borse-faced, but with Madhva it is impossible to do so. As I had andertaken to translate
Madhva, T eould not follow the ordinary eourse. Hari is no doubt ealled Hayagriva horse-
necked, and is represented in ordinary mythology, as having the head of a horse, but the
guestion is, would Madliva, who like Wig ninetecnth century re-ifcarnation Swimi Dayi
Nanda Saraswati, was interpreting the Vedasand Upanisads in a serictly monobheistic
sense, have tolerated the mythology of the Siktas who give fhe following story of how
Hari happé'ﬁod'to get the head of a horse. The Devas, defeated by the Asuras, went
to ask the uid of Hari, They found him resting on his how and fast asleep, and did not
kpow how toawaken him. When some one suggested Uhat if the bhow-string was cut,
the spring of the how wonld awaken the God. Hari, who was scated in a sitting posture,
with his head reclined on his bow, did not interfere with the plan of the Devas. The
string was cub, but the spring of the bow was s0 violent, that the head of Hari
was geparated from his trunk, and was thrown away to a great  distance, The
Devas werve aghast at this mishap, and with the help of the Sakii, they placed
the head of a horse on the tronk of Hari, and thus Hari eame to have a horse face.
This story is one pre-emineutly of the sehool of Sakti worshippers, who thus
glorify h‘;akti, at the expense of Hari. Sri Madhva as a devont Vaispava would hardl y have
endorsed this view ot the Siktas. It was thevefore thought best not to Lring in this
controversy. As an example how Madhva takes these ordinary names, in an extraordinary
sense, I may refer to the word Hanumina, Hanuméana, the monkey hero of the Ramiyana
story is a well-known character in Hindu mythology. There is not a single Hindu who is
not acquainted with his name. Literally the word Hanun means “ high eheok bone,” “ the
chin.”  Hanumin thus means he whose chin is very prominent. But Madhva has given
an extraordinary meaning to this word even. He takes the word Hanu to mean wisdom,
and Hanumin to mean‘wise, ‘he who possesses wisdom.! Would it have been proper to
teanslate Hanumin as thick-chinned? Similarly the word Bhima bas been taken in a
different sense by Madhva. Forall these reasons it was not thought proper to translate
words like Turaginana at all,
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: i fifth Adbydya of the Upanizad enters inw the diseqssion of Prina,
and shows that Viyua is the best of all the Devas or senses. It starts with
the allegory of the guarrel among the senses or tather among the Devas of
the senses, and shows how the supremacy belongs to Prina (the Christ
prineiple in man). This knowledge of Prina is so miraculons, that if this
is known fully, then a man can make leaves and branches to sprout out of
a dry stick. ) -
In the third khanda of this Adhydya we find the legend of Svetaketu
going to Pravihana's court and bis coming away from that placé discorn-
 fited, The king asked him five questions :—
(1) Kuowest thon that path on which the ereatnres go from this world ;
(2) Knowest thon by what path they return ;
(8) Knowest thou the eause of the divergence of the two paths;
(4) Knowest thon how that world never becomes full ;
(5} Enowest thon how in the fifth libation the water gets the name of man.
Svetaketn could not answer any one of these questions, and going back
to his father, blamed him for not teaching him the secrvet of man's life
after death, and the methad of reincarnation. Now Ctautama himeelf did
not know this secret, so he goes fo the king and asks him to teach this
science. The king says *“ O Gautama this science has never been known
to any Brahmana before thee,” and the king then teaches him the
Panchigni Vidyi—the five forms of the Lord presidivg over the reincar-
nation cycle of man. This story incidentally shows that the Bralums
Vidya at first helonged to the Kastriya race, and not to the Brahimanas.
The Bralmanas learnt it from the Ksatriyas, and were not revealers of it
in ancient India. It may also be mentioned that Gantama's knowledge of
God was not of a very limited nature. The teaching which he gives to
his son in the sixth Adhydya shows that he had a very high conception of
the Deity. But that conception was not the highest as is shown by the
fact that with all his knowledge, as displayed in the sixth Adhyiya, he had
to go to Pravihana to learn the mystery of the five fires. From this if
may also be inferred that the T'attvamas: of the sixth Adhviya is not the
highest revelation of the Vedinta. The interpretation of Madliva, there-
fore, gets more strength from this consideration also, Gautama taught his
son Svetaketu the famous secret of the Self and the Jivitmd, and showed
him that the soul of man was different from God, and that the higlhest
‘. _.duty of man was to worship God while recognising this difference.  But
the method of the soul’s reincarnation; and the various worlds to whieh it
sojourns after death, are not known to Gautama. The fifth Adhyaya,
therefore, chronologically comes after the sixth, though it is placed before

4
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it, in the text. In this Adhyiya also we find astory, which again illustrates
that this Brahma Vidyd was not known to the Brahmanas at firgt, but to
the Ksatriyas, Five Brifimana scholars held a discussion as regaids who
is the Self, who is Brahman. They went to Uddalaka to have their doubts
removed. - Uddédlaka himself did not know the truth. And so they all go
to king Advapati, for being taught. This legend also proves the great-
heartedness of the Brihmana's of ancient India, who did not think it
heneath their dignity to learn even from a Kehatriya. The king Advapati
teaches them the mystery of the Lord Vaidvinara. And he teaches them
further the five aspects of Prina, namely the Prina, the Apina, the Vyina,
the Samana, and the Udéana. ‘

The whole of the fifth adhyiya may be summarised as a cliapter teaching
about the God inman and the Christ in man. As the previous Adhydyas
taught the God in the world and Christ in the world, so the present
adhyaya teaches the (lod in man and the Christ in man. The eight

_ Adhyaya's of this Upanisad may be broadly divided into two parts, the
first four teach generally the God and the Christ in the cosmos. The

. remaining four Adhhayas teach the same as in the microcosmos or man.

JThe sixth Adhyaya is the famous chapter in which occurs the greaf
formula Tattvamasi. It isa discourse between Svetaketu aud his father,
‘as already mentioned before. =~ This teaching given by the father, to
his son Svetaketu precedes in time the teaching given to the father him-
self by Pravihana. Svetaketu on his return from his Teacher (Gurn), is
full of conceit at the learning he has acquired, and his father removes
this pride, by teaching him that the human soul is separate from God and
infinitely inferior to Him, and therefore no man, truly learned, can ever
have any pride and conceit. He also teaches him the triad of colours red,
white and black ; i, Viyun and Siva. Sri Madhva, of course, does not
take the phrase Tattvamasi, but atattvamasi. The formula is not “thou
art that,’ but “thow art not that.” Cramatically there is nothing incon-
gruous in this. Sa Atméi Tattvamasi may be split up either into Sab,
atma, Tat, tvam, asi; or sah, atmd, atat, tvam, asi. Both are valid.
Madhva takes the second reading, and his reasons would be found fully
stated at pages 437 to 452.

The seventh adhyfdya is a discourse between Narada and Sanatkuméra.
This chapter deals with the hierarchy of the Devas, and in it occurs the
well-known passage in which Nérada enumerates all the sciences known
ta him.  When asked by Sanatkumfra what has he read Nérada

,veplies i—

x
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ow, Sir, the Rigveda, the Yajurveda, the Simaveda, and the Atharvaveda, the
fourth, the Itihdsa-purine, which is a fifth hook among the Vedas ; the seience of ancestors
the scienes of numbers, the science of Devatis, the _ionce of treasure finding, the
andivided original Veda and its twenty four branches, thé®superhuman Deva suience. the
soience of Brahman, the science of ghosts, the science of politics, the science of stavs, the
science of serpents and Deva-officials (Gandharvas) all this I know,”

Sanatkumara then teaches him the inter-relation of all these sciences,
and how those correlation of sciences can be understood properly only
then, when one has understood the gradation of the various Devas who
rule the universe.

The hierachy of Devas begins with Puskara the lowest and ends with
the chief Viyu the highest. The words Nama, Vak, Manas, Sankalpa, .
Chitta, Dhyanam, Vijiiina, Balam, Annam, Apab, Tejas, Akida, Smara,
Asi and Prina are explained by Madhva as the names of the hierarchies,
Whether these names are to be taken in their literal sense, or as standing
for the names of certain Devas, it is clear that the Upanisads do distinetly
teach, in unequivoeal terms, the existence of these hierarchies. Thus in
the Taittiviya Upanisad we find a description of the various grades of
Devas and the various degrees of Ananda which they enjoy.

Then Madhva enters into a discussion as to the rationale of symbol
worship. The great danger in symbol worship is that the idol itself is
taken to be the (lod; and instead of worshipping the God, in the idol,
the man ends by worshipping the idol as God. The apologists of idol
worship say that they take the idol as help to meditation. But Madhva .
says :—* When one thing is meditated upon as something else, such
meditation canunot be productive of salvation. There is not only want of
the attainment of salvation, hut there is a positive danger in such medita-
tion. Justas there is danger in paying Royal Houors to a mere servant of
the king; the person who thinks the servant of the king to be the king, and
by such thinking pays all Royal Houors to him, incurs the displeasure of
the king, and is destroyed by him, because the servant is under the
control of the king. Therefore he who weditates upon Nama and the rest,
as if they were Braliman, is thrown by Brahman along with these Devas,
namely Nama and the rest, into Lell, called blind darkness. Therefore
let no one meditate upon these as Bralhwan.” Further on he says let no
one meditate or worship any insentient object, or ip an unworthy way or
“in an untrithful way. For by such worship there is great disaster to the
worshipper.
The apologists of idol worship say that inanimate objects and herbs,
&e., have some power of doing good to man ; for as medicines they are of
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groat utility. Madliva meets this objection by saying that even the medi-
einal effects of these objectﬁ are not dependent upon the objects them-
selves, but upon the spirit in those objects. The strict umompmmlalnﬁ‘
monotheism of Madhva requires that all effects are produced primarily by
the Lord Himsell, and secondarily by his agents—the Angels, Men, ."Ammaﬁ

and Plauts. He sums it up thus:— 3

“The insentient objects get all their essential atbributes, active powers, and varions
modifications, from the sentient beings, the sentient beings get their sentiency from the
Devas, the Devas get their power from the Supreme Prins (the Christ), while the chief
Priana gets his power from the Supreme Visnu always. This is the law and nobhing can
happen, but as directed by them. There is no example of an_ insentient object, showing
any activity, without fhe direct agency of a sentient being. HSince we always see all
activity ewanatbing from sentient heings, in every case, therefore, the Unseen things must
be jadgzed by the anslogy of the Seen. As when we find some graing scattered near an
anthill, we infer that the ants must have thrown them there, and they did not come there
of themsalves though, we do nol see the ants,  Thus we infer fvom known t-xamp]au, that
the insentiont is always under the control or direction of the sentient.”

The eighth. Adhydya sums up the whole teaching of the Upanisad.
1t shows that the Lord within the heart of man is the same Lordwho is
in the heart of the universe. It gives the story of Indra and Virochana,
how both these went to Prajapati to learn Brahma Vidya. Prajipati
taught them in parables, wlich tested the intuition of these two. Indra
came out successful, Virochana, who was not yet ripe to receive this
teachinnyg, misunderstood it.  He thought that Prajapati was teaching the

Maya Vada, namely that Jiva is the highest entity and that human soul
was the God. This Mayi Vada doctrine was taught by Virochana to the
Asuras, who believe consequently that human soul is identical with® God
and that there is no other God than man birmself. This is a mistake made
not ouly by Virochana, but by the modern Vedantins also; they have
fallen into the same ervor as Virochana and think that man is identical
with God.

But the whole teaching of this Upanisad shows that man is different
from God, the difference is not conventional, due fo time, space, or causa-
lity, but inherent in the very nature of things. Even in Mukti, the man
is different from God, and there can be no greater proof of this than this
last chapter of the Upanisad. In this Adhyiya, we find the description
given of the state Mukti and contrary to all Advaita expectations, it des-
cribes Mukti as a state of happiness in which man retains his separvate
conscionsness.  Kven Max Muller had to admit the curious nature of this

inexplicable fact. He tries to explain it in this way :—
“ These are pleasures which seem bardly compatible with the state of perfect peace
which the Sell is supposed to have attained. The passage way be interpolated, or put

i
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3 pose to show that the sell enjoys such pleasures as an inward spectator only,
without identifying himself with either pleasure or pain. He sees them, as he says after-
‘Wards, with his divine eye.” "

The question remains do the Upatisads teach Advaita, as taught by

Sankara. The oldest comunentary on the Upanisads that we have got is
the Brahma Sdtras, of Badarayaga. And if we can definitely settle the
meaning of Bidariyana as found in the Sitras, we can have at least one
firm ground for maintaining the view that in the opinion of Badardyana
the Upanisads do not teach the doctrine of illusion and identity of soul with
God.  On this point a eritical scholar like Dr. Thibaut may be relied upon

better than perhaps sectarians like Madhva. Says the learned Doctor :—
“In enquiring whether the Upanigads maintain the Miyd doctrine or not, we must
proceed with the same caution as regards other parts of the system, i.e., we must refrain
from using unhesitatingly, and without eaveful consideration of the merits of each indivi-
dual case, the teaching direct or inferred of any one passage, to the end of determining
the drift of the teaching of other passages. We may admit that some passages (notably of
the Brihaddranyaka,) contain at any rate the germ of the later developed Miyi doetrine,
and thus render it quite intelligible that a system like Saikara’s should evolve itself,
among others, out of the Upanisads, but that affords no valid reason for interpreting Mayi
into other texts which give a very satisfactory sense without that doctrine, or are even
clearly repugnant to it. This remark applies in the very first place to all the aceounts of
the creation of the physical universe. There, if anywhers, the illusional charaster of the
world should have been hinted at, at least, had that theory been held by the aubhiors of
those accounts; but not a word to that effect is met with anywhere. The nost imporiant
of these accounts—the one given in the sixth chapter of the Olihindogya Upanigad —forms
no exeeption. There is absolutely no reason to assume that the % sending forth" of the
elements from the primitive Sar, which is there deseribed at length, was by the writer of
that passage meant to represent a vivarin rather than a parindma, that the process of
the origination of the physical universe has to be conceived as anything else bub u real
manifestation of real powers, hidden in the primeval Self. The introductory words
addressed to Svetaketn by Uddilaka, which are generally appealed to as intimating the
unreal eharacter of the evolntion about to be deseribed, do not, if viewed impastially,
intimate any sueh thing. For what is capable of being proved, and manifestly mean to
be proved by the illustrative instances of the lamp of clay and the nugget of gold, through
which there are known all things made of elay and gold? Mevely that this whoele world
has Brahman for its causal substance, just as elay is the cansal matter of earthen pot, and
gold of every golden ornament, but not that the process through which any eausal sub-
stance becomes an effect is an unreal one. We, including Uddilaka, may surely say that

* all earthen pots are in reality nothing but earth, the earthen pot being merely a special

modifieation (Vikira) of clay which has a name of ite own; without thereby committing
ourselves to the doctring that the change of form which a lump of elay undergoes when
being fashioned into a pot, is not real but a mere baseless illusion.”*

The learned Doctor then gives an exhaustive analysis of the Brahma

Siitras according to the views of Sahkara as well as Raménuja and then
puts the following question :-—

* The italics in the above are ours.
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‘Which of the two modes of interpretation represents the trme
meaning, of the Sfitras.” And he gives an unequivocal reply to this,
namely, that the interpretation of Ramanuja is more in accordance with
what the author of the 8ftras meant. Thus Badayriyana does not give

| any evidence in the Stitras that he held the doctrine of MAyd, the prinei-

. ple of illusion, by'the association with which the highest Brahman is said

| tocreate the-universe. The author of the Siitras not only does not believe

. in May4, but believes that the individual soul is different from Brah-

' man and is not identical with it, either in the state of release or bondage.

. Badardyana in the last book of His Sitras, descrisbes the state of the
individual soul who has attained release, and his idea of Mukti is the
same 2s we find in the last chapter of the Chhindogya Upanisad. On
thig’ point the learned doctor refutes the view of Sankara, who bolds that
the last book of the Sfitra does not describe the state of the Mukta soul,
but only of the soul who has acquired inferior knowledge. The whole
passage is worth guoting :—

1§, now, I am shortly to sum up the results of the preceding enquiry as to the teach-
ing of the Sitras, I must give it as my opinion that they do not seti forth the distinetion
of a higiier and a lower knowledge of Brahman ; that they do not acknowledge the distine-

tion of Brahman and isvara in Safkara's sense ; that they do not hold the doctrine of
the nnreality of the world ; and that they do not proclaim the abgolute identity of the

individual and bighest Self.”

Thus the Sdtrasof Badariyana, which may be taken to be .the
oldest commentary on the Upanisads, do not teach this doétrine of Advaita.
Is it then likely that the Upanisads teach that doetrine, when the great-
est interpreter of these does not find that doctrine in them? “ The
Sfitras as well as the latter commentaries claim, in the first place, to be
nothing ‘more than -systematisation of the Upaniyads.” Itis, therefore,
probable that the Upanisads do not teach the Advaita of Sankara. The
explanation of the Chhindogya, therefore, us given by Madhva, from the
theistic point of view, deserves a calm hearing. One must approach the
study of the Upanisads without any preconceived bias, in favour of any
particular theory.

No doubt, 8r{ Madhva, now and then, gives very forced interpreta-
tions of certain Upanisad passages. But what one has to consider 1s
whether Sri Madhva has given a consistent explanation of the Upanisad as
a whole, and not whether his explanation of certain words and passages are .
forced and unscientific. Before closing this introduction, 1 may mention a
point on which perhaps Madhva is unique, namely, his claim that he is an
incarnation of Vayn. The Viyu, called also Prina, is the highest being next

s
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God. He is called ““ the beloved son of God,” the “ servant of God,” ¢ the
‘mediator between God and man,” * the saviowr.” The functions assigned
by Srt Madhva to Vayu correspotd very closely to the Christ principle of
the Christian theology. I bave, therefore, not hesitated in translating
Viyu and Prina by Christ. Some may think that Madhva’s idea of Vayu
is not the same as the Christian idea of Christ. No one can expect exact
similarities in such cases, but the approach is still remarkable. But more
remarkable than this, is the claim of Madhva that he is an inearnation of
Viyu. Other authors have been more modest, and left it to their disciples
to deify them, but Madhva," like Jesus, boldly lays claim to be the incar-
nation of Vayu, the son of God. Those who believe in the doctrine of
reincarnation, will find no difficulty in accepting this view. Mrs. Besant
has declared that Jesus was reborn in India as Riménuja. May it not be
that St Madhva, the greatest Vaisnava reformer, in the direct line of -
whose disciples we may count Riminanda, Kabir, Nanak, Tulsi Diss, and
the great Chaitanya of Bengal, was himself the incarnation of what he
claims himself to be, namely, of Vayu or Christ ? May it not be that the
modern Hindus are really Christians in its better and truer sense, and
need not be ashamed fo call themselves Vaisnavas, the worshippers of one
True God and Christians or adorers of His beloved Son.

BAREILLY :
} sov

1dth July 1910.
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CHHANDOGYA UPANISAD.

FIRST ADHYAYA.
Finsr Ku.\;f_};\,
Peace ehal,

A wraEeg wagta qE S sitsrminy smfafezafo = i
weify @ swatey aw amiogd @ A s Aot e hoscaRe-
Fomconzg agimfy o 3 gafaseg aAed afr Seg & wf e
Wi sufa: b g o

| Om, On, oA Apyeﬁyaulu, let (them) increase, grow or be perfect,
R Mama, My. sm@ Aogdni, limbs, members. #mg Vak, speech. gy
Pranah, breath, sense of smell. =gg: Chaksub, cve g Srotram, ear, ey
Atha, and then, another reading is 3 Yadas, fane, gy Balam, strength,
bedily vigour, the organ that concentrates the ojas or odyle force. gy
lndriyani, the senses  # Cha, and, yea. &I Sarvani, all, a9 Sarvam, all.
aigr Brahma, Brahman, the Sacred learning, the Vedas TufagEa. Upanisadam,
The Upanisad, secret doctrine; gt M4, not. qaq Abam, I, mgr Brabhma, Brahman,
the Vedas. W{Nirakury.’tm, should cut off, gr Ma, me. zm Brahina,
Brahman, the Sacred lore, the Vedas. a7 Ma, not. farstrg Nirakarot, cut off,
leave off, mffraasy Avirakaranam, no break in studies, not cutting off, non-
removal, seg Astu, let there be, wfRURTNE Anirakeranam, no break in
studies, non-removal, -uot cutting off. g Astu, let shere be a7 lad,
(in) that, mre® Atmani, in (he self, fagir Nirate, (in me who is) delighted (in).
% Ye, which. guitgeg Upanisatsu, in the Upanisads. wa&r: Dharmab, virtues
and duties. ¥ Te, those. #f@ Mayi, in me. & Santu, let (those) be. ¥ #fy
&g Te mayi santy, let them be in me  sftg gifg: Om Santib, peace.

Om 1 May all my bodily organs and senses, those of speech, smell, siglit, hearing
and vigour grow in perfection. Muy the Vedas and the Upanigads be my all in all, May
I not abandon the study of the sacred love, may not the sweied lope abandon e, ch \
thera never be any bresk in my studies, let- there never be any break in my studics

Leb all the virtues of the Upanigads repose in me, repose in me whose sole dalight
That Self.—(Paraskarn Gpihya-Sitea, 111 16, 1 partly),
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MADHVA'S SALUTATION.

I meditate upon that Hari, whose bliss is pure, infinite, and unmixed
with evil, whose knowledge (Jiidna Sakti) is infinite and great (and
all-embracing), whose light (flame) of thonght is steady (not capable of
" being digtracted from its one-pointed concentration), who is Alnnghw in
His Lordly energy and enjoyment, (whose Ichchhi and Kyiya Saktis are
supreme); who is All-powerful (whose Bala Sakti 1s also  infinite):
Whose Divine Form is higher than that of Brahmé and of the rest, and
who isthe essence (Atwau) of all other forms. He is the Ureator, the
Preserver and the Destroyer. He is the Ruler of the Eternals. He is
the Light of knowledge. He is the Liberator from ignorance, darkness
and non-release (boudage, Samsara). He is Unborn and Eternal. | worship
that Hari alone. ' i
Note. -The first line of this sloka has been explained in several diffcrent ways
by the Commentator Vedesa Bhiksu. This verse is a summary of the Udgitha Updsand
tanght in the Chhindogya Upanisad. The Om meaning “full of all qualities' is expressed
by the first epithet of this sloka, atyudrikta-vidosa-sat-sukha. The word sst-solha s P
exp’f’ainod algo in various ways, e. g, pure pleasure, or best pleasure. or nnendmg eternal
pleagure. Orsat may be a part of vidosa, & e, vidosa-sat mesning which is free from
evil. A pleasure is said to he free from dosa or taint when it is nol conditioned by
beginning, &c., beginningless, changeless, endless joy. That knowledge is great which
knows everything relating to one's own and other selyes. The word sarva or‘all’
qualifies ‘lorldly-energy,’ ‘enjoyment’ and *power’ This * plessure =% ; knowledgo
and thonght==" ; lordly energy and enjoyment=3 ; Pewei (bala)=#.

The Goddess Ramé praised Ramapati (Hari) w1lh the verses {of thig
Upanisad) that came out of the mouth of Hayagriva (Hari). Him whoese
qualities are all-extensive (declared in all the Vedas and Upauiﬂa.(]u}
and who sleeps on the couch formed by the snake  (w hen the um‘]d
dissolved at the time of Pralaya). :

Mote.—~Thus the Chief Risi of this Upanigad is Hayagriva, the Subordinate Risi is
Rami, the Devatd is the S(!s_;adi:i_viu‘ the Lovd sleeping on the couch of the snake of

Biernity.
MantrA L

sqTEgEE bt i ; o

wmg Ow, The Lord designated Om.,  gfa Iti, thus.  gag Etad, this. m
"Aksaram : this word generally is understood to mean a letter or syllable.
also means indestructible or imperishable, but it has a third meaning when
we analyse it as I+ the dweller in thie senses. The sy or eye being typical
of all senses and ¥ means sporting ordwelling ; that is, 339y =AY WU TTOL
therefore, the word syge means the nearest of all. . Or aksa means imperish-
able, and ra means joy, and so aksara=eteraal and blissful, a7ty Udgitham
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s calied Udgitha, because He is gy Ud, the highest of all; b

Heis @ Gib, sung of, praised of by all ; and o Tha, because He is every-
where (sqr).  The whole word (3#ta) Udgitha thus means the highest Lord,
praised io all scriptures and who is all-pervading. yeeqg Iw Waeng «of ¢
qdeqrasg a: Uchchatwal, Utgitatwat, gitatvat Gih Sarva, Sthanatwat, Sthak,
sardfte Upasita, let him meditate; witg Om; g Iti, thus ; f§ Hi, because.
Fgmafe Udgayati, sings out, that is, that Udgatri priest sings out by uttering
the syllable Om ; therefore, the Omis the name of the Lord ; sex Tasya, of His,
that is, of the Lord who is called here by the names of Aksara and Udgitha;

Fesraiag, Upavyakbyanam, full explanation.
L. Om is the Lord, the nearest (or the eternal joy),
‘the Udgitha, i.e., the Highest, the most Adorable, and the All-
pervading.  He must be meditated upon : Him the Wdgityi
sings out as Om. About Him is (this whole book) the
explanation.—1.
: MADHYVA'S COMMENTARY.

Om is the name of the Lord and He is called aksara, because He is
the neacest of all, (as dwelling in the sonses). He is called Udgitha,
because He is high or ut, because He is sung or (Gita, and because He is
all-pervading or Tha. The Lord must be meditated upon as such,

Thus it is said in the Mahasamhitd ;— ' : .

The Goddess Rami praised the Lord Ramapati, with the verses
which were first chanted by Hayagriva, and which commence with the
word ¢ Om,’ (in this Chhindogya Upanisad) and which are sung by the
singers of the Stma Veda.

The meaning of this Frq is thus given in the Samanvaya: —

Let a person meditate upon the Lord as bearing the name Om, fully
understanding its meaning and attributes. He is called Om, because
He pervades all (3ita), because He protects all (®8%) and beeans ~ o three
letters o, I 7 a, u, and ma denote supremely excellent (S¥= %), Silpremely
ligh (@=¥9) and supremely wise @M-Ar=17) : because ¥ means bliss or
WA= ; ¥, means power or ®rs and ¥ means supporter or protector (3w,

Note.—Thus g has o triple significance, and denotes the threefold attribute of

the Lord. First, He is All-pervading, All-protecting and All-knowing. Secondly. He ig
supremely, excellently, High and Wise. Thirdly, He is All-bliss, Ali-mighty and All-

sapporting. '
The Indestractible Supreme Person shonld always be meditated

upon as Om; because the whole universe is woven ( #¥a%) or contained
in Him ; and because Ife is supremely excellent (W@ =9); and becauze
He is supremely high (39-3) and possessed of infinite attributes (5-mm).
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Véﬂcx clearly, hy uttering Om, becansa Om is the nameof\lqpu and
the explanation of Om is the highest-of all explanations (books).

The letter 3 A, denotes supremely excellent, the letter ¥ U denotes
stipremely high, and the letter ® Ma means explained or expressed in
all the Vedas. (Thus briefly si® Om means the excellent, the high and
the revealed. The glory and the greatness of this Om we shall explain
turther on).

ManTRa 2

i Sqet qir v&mmr&rm
@ WA gEar T G 1har 9ty wEd 0
QrE T AT 0T T § O AT a9
QUG ST qgIIHTT: U R

gara, Ksam, of these, 7 ¢, of all creatures. garary Bhatanam, of beings
<uch as Ribhu and others when compared with the Earth-deity. gt Prithivi,
1he earth, 1. ¢, the presiding deity of the earth. wy: Rasah, essence; I 4., the
higher in all respects and qualities. gf@sar: Prithivyaly, than the (deity of the)
earth. =g .&pal‘\, water, 1. e, Varoga, the presiding deity of water, (is higher),
a1 Rasah, essence, sap. =qm Apiam, than the waters (Varuna); sirega:
Osadhayah, plants; . e, the deity presiding over the plants, namely Soma.
w: Rasal;, essence, higher. Hradftar Osadhinam, of the plants, i, ¢, higher
then Soma.  gug: Purnsah, the Lord (of humanity), 1 e, Rudrab, @i Rasah,
essence, geqeq Purusasya, than Rudra ; qr&. the (deity of) speech, 7, ¢, Saras-
wati. ¢m: Rasah, essence sap. ars: Vachahb, than speech. =g Rik, the
(zoddeéss called) Rik. za: Rasah, essence, sap. m|w: Richah, of Rik. aprea:
Sama rasab, the deity of Sama, i e, Vayu presiding over breath, the chief
Praw, ¢hi = ~uee, or higher. arm: Samnal, of Saman. wftw:wa: Udgithah
T o\ sl o Narayapa Himself, is essence or higher. @: Sab, He, the
Udgitha. 'qw: Esal, this Narayanpa. tarara Rasanam, among the Great Ones,
like the Earth, &c.  wgss: Rasatamal), the best, the highest, the quintessence.
qtA: Paramah, the highest, guged: Pardrddhyah, higher than the highest, £ .,
qr highest, F@: attributes, namely possessing the highest qualities, /. ¢, the
Udgitha is not only higher than the Saman but He is higher than Rama also.
Another meaning of qued: is qr highest and sge: place. He who deserves
the highest place qar#f is the name ofsfy S or Rama.  (¢an) qagan is the geni-
tive of qardt qea-qarged: would mean higher than mrrdEf or = §ri. meR: Astam-
ah, the eighth, 7. e, the Udgitha which is the 8th in order beginning with the
earth, #: who ; Madhva's reading is yah, /.'e., in the masculine gender and not
o adhw Udglthab, the Udgitha, Lord Narayang.



o= 22. Higher than all beings (like Ribhu, &c.) is the pre-
siding deity of the earth, higher than Earth devata is
Varuna, higher than Varuna is Soma, higher than Soma is
Saraswati, higher than Saraswati is the goddess called Rik,
higher than Rik is the chief Prana, higher than the Prina
is Néarfyana himself. That Udgitha is higher than all the
highest, higher than even Rami and is the eighth.—2.

Note. Narviyana whose name is Om has heen said in the last verse to be the highest
af ally to understand elonely this it heeame nocessary 10 know the gradation of deilios,
henee Lhis vepse, ‘

Note.—This part ol the verse shows that Nivdyapa is ot only Iigher  han
the Siman ; bat that His grealness is ueb comparative, like others but absolute and
infinite. In fact there is a vast differcnee hetween the greatness of God and of any
other Being how high soever, In that sense the words pa ramah parirdhyah would meas
supremely great, infinitely high. But parardhyah has also another meaning which huas
been given ahiove, i, ¢, “ than the goddess Pardirdhi or Rami.”

If in the above enumeration the speech (VAk) and the Rik be taken as identical,
then we have the following geadation ;-

Brrth (Prithivi) higher than Bhiitas beings) i. e, the Earth is rasa or high,

\Cy:

Varaya (water) «w Earth i i. ¢., 1s rasa-tara or higher.

Soma (plants) s VARG 1L Gl i. e, Is rasu-tama or highest.

Rudea (Purnga) |, w Soma " ey Is Parama-rasa-tama higher than
highost, A '

Vik (inclnding Rik) w  Rudea e i. ., Parama-para-msa-tama, above the
higher than the highest.

" Siman W ot | IV .. ive, Parnma-parardha-rasatama  over-
above-the higher than the
highest.

Ramai byt e Gy " i. e, Parama-parirdha-rasatoms  even-
over-above-the higher than the
highest.

Udgitha ) fret s g W i. e, Parama-pavirdhya-rasa-tama infl-

nitely high.

I, however, the Rik and Vik be taken separately, then the Rik will ba Parama parar-
dba-rasa-tama; the Siman will be Parama-parirdha-rasa-tama: Ramd will be Parama-
pardsdhi-rasa-tama ; and Udgitha will be Pavama-parirdhya-rasatama.

MADHVA'S COMMENTARY.

This mantra shows in detail, how this Udgitha is the highest
(parama), by giving the gradation (of the Devatas). (The Lord is not only
the last in this seriesof gradations hnt infinitely high, and therefore, the

« word parama is nsedl.  “ Those who know the gradation of the Devatas,
and who understand the supremacy (infinitude) of Visnu, are known as
ekntinah (monotheists ?) and masters of the knowledge of the divine hier-
archy. Let those be alone called Ekédntins who know God to he one and the
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dngliests What is the necessity of kiowing the hierarehy of Devatis,
calling such knowers also Ekantins ?  To this the commentator replies hy
giving the definition of the word Ekantin). Since iu the above grada-
tion by stating that “ this is higher than that,” the Lord Hari stands at
the end (anta) of the series, and since He is one {oka) therefore, the Ekin-
ting (eka and anta) ave said to be those who know the Lord to he verily
Oune alone, and as standing at the end of the above series of gradations
“this is greater than that? (Hence the kinowledge of the series or
gradation is necéssary to entitle a person to the name of Fkantin. The
word Ekanta is thus the name of Hari, for He as one stands at the end
of the above series. Those who possess the knowledge of this EkAnta
are designated as Ekantins.)

Admitted that inorder to be called an Ekintin, it is necessary to have knowledge
ol the gradation of the Devas : but what is the advantage if one becomes an Ekintin ?
To this the commentator answers.

Those who know thus the gradation of the Devas and whose sole
voluge is always the Lord Ekinta-—the one Lord of the Hierarchy-—enter
(in Release) into the supreme God Nérdyana the painless.

But the word Ekdutin means generally the exclusive worshipper or devotee of one
God and who dous niob worship any other, how do you give this meaning to 16?7 To

this the commentator says that it is not merely the knowledge of gradation that gives
mukil, but the worship of the Snpreme God after gotting such knowledge is the cans:
of Mukti.

Lot the Bhagavatas, thus knowing Hari as the highest and coming
at the end, worship Hari always, and worship also Laksmi and others in
paeir due ovder, :

This shows thongh the word ekintin means, in some places, the worshipper of One,
to'the exelusion of others, tor striet ekinbin would nof worship even Laksmi, &e., yet an
gnlightened Bhigavata would worship minor deities also, knowing all the while that the
God is one and Infinitely higher than any deity. Ifso, what becomes of, the command
tarhi pijayet na anya devatih, ‘let him not worship any other deity 2 To this the com- :
nientator says.

Let them not offer any sacrifice to any Devatd with the idea that
they (the Devatis) are independent of the Lord : or that they deserve any

independent sworship.

Admitted that the Devatis may be worshipped as subsidiary agents of the Lord :
bhat how do yon reconeile it with the following text :—“ The Manus and Minavas are
to be worshipped and never the Devatis under the divigions of castes of Brahmgnas,
Ksatrivas, Vuidyas and Sadras. This text would show that Manus and sons of Manu like the
Risis, Marichi, &e., divided under different castes of Brahmans, &e., are fo be worshipped
and not Devatis. To this the Commentator says i—

The Bhagavatas worship the Sages called sons of Manu and the
Beings called Manu, mentioned in the Srutis as possessing various castes
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e-Bralimanas, &e., and they do not worship the others. They warship.
he Manus and Sages, hecause they are the fathers of humanity, its teach-
ers, and visible personifications of all attributes of Bhagavatas:  (Coni-
pare S. B. H, Mundaka, p. 6) : ' :

Note.—The eastes mentioned in the Sruti vefer to Brahmé. &, The Beings ealled
there Manus are Brahma, &¢., and the sons of Manu are really sons of Brahmi, i.e., the sagos
like Marichi, &c. The castes referto them. Thus the ahove text teaches the worship
of Devatds, for it teaches the worship of Manu, and Manuo = Brahma ; and Minavas does not
mean ** men” but sons of Manu, i, sons of Brabmi, lL.., Risis like Mirichi, &e. As
bas been said “ the devas like Brahwma and the rest are ealled 'Manus because they
possess intelligence or Manas ina very high dogree, and these Devasare divided into
four elasses, aceording as they are Brhimanas, Kgatriyas, &e., their sons called Ma-
richi, &, are called Mauavas because they are sons of Manu or Brabma” Even these
Risis are not worshipped as Devas, but beeause they are fathers and teachers of humanity.
The lower Devas should never be worshipped.

The degraded non-Devas should never be worshipped, though they
bear the names of Brabma, &. They are called Devas, because they are

poar and miserable.

' 'I'.I_lc- word Deva as applied to them is derived trom the rorat‘;ﬁ from which the word
dina is also derived, namely from v Di ‘to be poar, to perish.’ The word Deva is n generie
term and is applied both to Asaras and Suras while the word Manu is confined to Devas
only, in the better sense of that word ; add, thervefore, in the above verse, the word Manu
is used and not the well-known word Deva. Bub what is the speeific sphere of these two
wm‘gl};. Devas us Soras, and Devas as Asuras ? To this the Commentator replies.

The Vedic Devas (Suras) called Brahmi and the rest accept oblations
then only, when they are offered to them with devout spirit, while the lower

« Devas take them when they are not so offered. £t
Since both Suras and Asuras have got the numes of Brahma, &e., how is it that an
oblation offered with the Mantra Bra hm#dibhyah Svibi will go to the Deva Brahma and
uot to-the asura Brahma ? The reaching of the offering to the Deva Brahmd takes place then
only, when the sacrificer offers it in the spirit of a Bhigavata, namely, when he knows the
gradation of the Devas, and realises that Visnu is the highest of all ; if he does not do 5O,
the asura Brahmi and the others take such oflering.

An objection js raised : it is not proper to say that the meaus of attaining Moksa
are the knowledge of the gradation of the Devas and their mutual differences, and
ckintitva, i, knowledge of the Lord by vealising Him to be the on ¥ refuge. Because both
the gradation snd eckintitva may exist in = person and yvet the man may be far from
Mokga. To this the Commentator savs ; —

By the knowledge of the deva gradation, by ekintitva and. by
faultlessness alone, the Moksa is insured as a rule, the other (two) fiieans
are mere vexation [or waste of energy),

" The ‘other meais’ refer to the knowledge of gradation and ckaéntitva. The only
unfailing means of insuring moksa is achchhidrntva —faultlessnoss in action, want of de-
feetiveness in the performance of religions ceremonjes and duties, This Word appears
Lo ho a technical term of the Madhvas, Vidambana—* vexation’ or * deception ' ineans, that
they alone are not the means of Mokga. Thus having desoribed one means of getting



mentator mentions a gecond means of ar.tmning release -
The highest dcvutwn (bhakii) to Vigpu is verily a (specific) cause for
the attainment of release. :

Not only the bhakii to Visnu is the cause of Mokga but bhakti to the inmediate
devotoes of \'1gl1u. such as, Rami, &, is also o eause.

Sir also devotion to his devotees, like Rami antl the rest, in due
order, after Visnn, is also a cause of moksa.
The Comunentator now mentions a third means of acquiving moksa :
" The third canse in the attainment of Moksa is Vairdgya (dispassion)
also. There is no other (Fourth} means of getting Moksa ;— -

The word * third’ shows that Vairigya is not equal to the other two--nnmely, Jusn.l
(knowledge) and bhiakti (devobion), or it may show that Valvigya is a means of getting the
‘other two. The three means, thervefore, are the Jiana, Bhakti, and Vaivigya. If these he
the only means of gobting moksga, why do the 8astras enjoin the performance of sacrifices,

© &e.? To this the Commentator replies ;—

Evervthing other than these (three, numely, things like sacvifices,
&) s ovdained (by the scriptuves) verily as a neans for the sake of
attainiug these (three).
' 1f the sacrifices, &c., be the means of getting Juana, Bhakti and Vairagys, and thus o
means of getting mokga, what is the nocessity of the other three 7 The Commnentator
shows that Jdana, &c., ure the canses of moksa, and not sacrifices unaccompanied hy
these :—

One may- even perform all (sacvifices), hut il he is devoid of these
(three or any of them) verily he goes to the lower darkpess (ov to the
nother world and darknesg), :

This shows that a performer of mere sacrifices, who abundons the other three, fur
from geting moksa, goes to Lower Regions of Darkness, But a person may not perform
saerifices, bub if he has any one of the other theee, he will got Releaso.

But he who is firmly established in this (Jiidna, &c.) is verily even a
Released Bternal thongh he may have abandoned the other (sacrifices, &c.)

This applies to Jfiana-Yogins like Sanaka and the rest. Human beings shoald perform
sacrifices also.

Therelore 1 shall tell the gradation of the Devas, (in the order) as
mentioned in the Switi. ¢

The force of ‘therefore ' is, because the knowledge of gradation is a canse of mukti,
¢ therefore, &o.'

; The DBarth is always higher, in all dtiributes, than all Elements .
;bhﬁta‘ ’ ;

The elements rafer to the Elum:mbul De\-ae called Ribhu, &c, Because “the Ribhus

men-ge tn the Havth-Deva—siyd a Srati.,
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~The word rasa (translated in the above as vara or ‘ higher’) is
ofis with sara (essence) and vara (better). All three denote the same

Higher than the Farth is Varupa; higher than Varupa is Soma,
the Devatd of plants; higher than that, is Man, namely, Rudra, hecause he
is the Devaté of virility (the generative organ) ; higher than Rudra is Saras-
vatl, the goddess of speech ; higher than speech, Rik (the goddess of Rik);
highbr than the goddess of Rik is Viyu, called also Séman. He is called
Saman, because he is same in all beings, and because he is the presiding
deity of all Siman Hymns; higher than VAyu is Visnu. He is higher
than the highest, from eternity.

The sentence * Sa Esa Rasdnim Rasatamah paramah parfrdhyo’ gtamo ya Udgithah”
is divided into three parts, namely, 1. sa ega rasinim rasatamah, 2. sa esa paramah,

U. sa esa pardrdhyah.
The Commentator now explains these thres. He takesup the first, namely, Rasindm
Rasatamah and explains it thus :—

Vayu, who is higher than the highest (Sarasvati) is itself inferior to
Sri-tattva, who is called parama ; and Visnu is higher than this Sri herself,
He is all-pervading. He is called the parirdhya, becanse he is accompanied
by (or possesses) parirdhi (Sri). Thus we find in the Sra-nirnaya.

The whole of the above is a quotation from the Sdra-nirnaya,
A doubt is here raised, The combination of para Ridhi will be parardhi, and not

parirdhi ; and the secondary derivative from parardhi, would he parardhya, and not
pariedhya ; how is then pardedhys obtained from parardhi? To this the Conmentator
answers i— \

‘The force of long A in parirdhya is to denote superlative degree or Atisays. In
pardrdhya, the meaning of the para is parama or highest. He who has the attributo of
haying the highest Ridhi is called paramardhiguna. It is s Bahuveibi compound, He
who possessos pardrdhi is called parardhya.

He who possesses the quality of pramardhi in the highest degree
i called paramah pardrdhyah,
Tha second sentence is 8a esa paramah, and it means ' he is the highest., The word

‘highest ' here ia not a separate attribute of Visnu but qualifies riddhi. The meaning of
parama is*in the highest degree.’

An objection is raised that in paramah pardrdhyak the word paramah cannot be an
attribute of Biddhi, for if it were so, the form wonid be parama-parfrdhyah. But the
paramah has the sign of case-affix after it, To this, it is replied, that this is no wvalid
objeation, beeause we have such examples in other places also. Vedesa Bhiksu then gives
two sueh illustrations,

Or the sentence Sa esa, &e., may be taken ag one sentefice, and not three as above ;
and in that case, its meaning would ho what the Commentator next gives : —

Uttamebhyo’py ati-paramottamotamah rasfinim rasatdmah paramal.

parfirddhyah.
2



High (most excellent) Ones. This is the meaning of the phrase ‘ of the
essences the best essence, the highest, the top-most.’

The meaning of rasinim is uttamebhyah apl, ‘even among the Dest Ones ;' the mean-
ing of rasstamah paramah pardrdbyahis ati parimottamottamah, ‘the Best of the bLest

among the Very High Ones. :
He who is higher (ati paramah) than the best ones (uttamebhyah) is ealled uttame-

phyo'py ati paramak, He who is higher (ubtama) than him, i3 called uttamebhyo'pyati para-
mottama. He who is higher (nttama) than him evou, is ealled nttamebhyo'py ati-paramottam
ottamottamah ; 1, e, the Best of the best among the Very High Oues, This Being is
eaplled the rasindm rasatamah paramah pardrdhyah,

Out of the Best Ones, Ho is the BDest of the best among the Very

High Ones. _

- An objection is raised agnin. The word rasinim is in the genitive plural, how do you
explain it by uttameblhiyah, a word in the ablative plural. Moreover, each of the words,
rasatamah, paramah and pardvdhyah, appears to be a separate adjective, qualifying one
and the same word, why do you explain them as ati paramottamottamah—“ the best among
the beat among the very high.” To this the commentator replies by saying that the word
HHR(UTA i the ablative is understood after TATAM L.e, “Out of the ohjects of greatness
(rasa).” (Tt 1s thus that the genitive is explained by an ablative) :—

" The sense is that out of all the best (rasa) entities even, He is the’
supremely High (Parirdhya) the highest entity. Therefore, he is called
the Best of the Best among the Very High Ones.

/ (The words @a: g quged are not separvate adjectives, but one,
namely 904 qurel: e =gfEFEAEraT “The Best of the Best among the
Very High Ones.”)

Another objection is raised again. If the senfence § W% IHETE &o., be taken as
throe sentences, as has been done before, and if each of these be an attribute of the Lord,
then the mention of three attributes is guperfluons, as all of them denote one idea of
greatness, One of them would have sulced. To this the Commentator replies : - .

The superiority of the Tord is not like (or similar) to the superiority
of Pranas, &c., over the Elements, &e. On the contrary, there isa vast
difference. To indicate this (unique superiority of the Lord over every
‘other being), the multitude of epithets, like rasinim rasatamaly, (Paramah,
pardrdhyali) have been used (in the Sruti).

Having given the sense meaning of the plivases parama parisdhya rasatama, the Com-
mentator now gives their literal meanings. :

The Farth-deva possesses superiority (rasatva) over the Elements ;

Varnna is higher in superiority fo Her (rasa-tara-tvam); Soma is

highest in superiority (rasa-tama-tvam) : Rudra has extremely highest su-

periority (parama rasa-tamatvam) ; Vik has higher than extremely highest
superiority (paramardha-rasa-tamatvam), Prina has greater than the
higher than the extremely highest superiority | parama-parardha- rasa-

‘ tamatvam),
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or—then the Lord God being above Prapashould be called 08 U EAAR parama-pardedha-
rasatama. The long BT in parirdha would show this comparative superiority. But He
would not be ealled parama-pardrdhy a-rasatamah, which shows a degree h:gher still Tn
this the Commeutator replies.)-

. But this Lord is not (immediately) higher than Prina, and there-
fore He is not called parama-pariddha-rasatamah. Because higher than
Prana is Rama who is called param-parirdha-rasatamah. The Lord is
higher even than Rami who hersell is the essence (rasa) of Prana Him-
self : thorefore the Lord is ¢alled Parama-pardrdhya-rasatamah.

But how do you show from the words param-parvirdbya-rasatamah (which is am
epitheb of the Lord) that He is higher thian Ramai called pavama-parirdha-rosatamal.
For thers is nothing In the ahove epibhet to show a compavative for # is nowhere s

sign of compatison. To this the Commentator says that tho letter & ya in the ahove
is a sign indirectly of the comparative degree.

He who is known through the medium of Parirdha (Sritattva) is
called Parirddhya fand therefore Parirdbya is higher than Pardrdha),
becanse He is 111ﬁmt,ely higher than eveu this Rami. who herself has

~ an infinity of attributes,
They/#y ‘ to know ' takes the afix @ with the (ur(-c of accusative. QI 4-aT = qUES
* “Ypown through-Pariedba.! & therefore isa noun here meaning known.' The ¥/ of Yis
elided anomalously. Let it be so : but how the name Parirdhya is exclusively applied to
the Lord alone? It may be applied to Brahms, &c., also, for they are also known through
the Parﬂ.rﬁhm. To this the answer is that Hoe is infinitely higher than this, namely His
“own Srf Tatbva. This Sritattva possessing an infinity of attributes is surpassod even by the
Tord. But the guality of being known through this innumerable invisible Parérdha
belongs to the multitides of Jivas also : why are thoy not called Pardrdhya ? To this the
auswer is that it is applied to the Lord alone who is supremely higher than Sri tatbva:
Aun objector says. In counting from the Elements upwards through earth, &, we

find that Vak will be parama-para-rasatama ; the Rik will be pavama-par a.rddha.—rmt.ama,_
and the Lord known through this Parirdha or Prina will be parama-pardrdhya-rasatamah.

This would establish, no doubt, the superiority of the Lord over Prana: but not over
Ramé who does nob come anywhere in the above gradation. To this the reply is that
the sbove explanation was given by taking Viak and itik as identical and as not two
separate clagses. But if Rik (as Baraswati) be taken as separate from Vik even
then the superiority of the Lord over Rami would be established Therefore, the Lom-

mentator saysi—

1f Rik (Sarasvati) be taken as separate from and higher than Vnk
even then also counting from the elements (bhitta), Prina would be only
parama-parirdha-rasatama; and not parama-pavirddhi-rasatama, (In
the case when Parirdha is applied to Rami, we derive it thus). ‘She
who is in every way superior (viddha) to the high (para) is pardrdha
In this case the word parirdhya would denote the Im(l,\ For he who
is known through the innumerable (Lt.lllbu[&b of this Sritattva (c'ﬂled

s TORTEeaan greater-!.ha.n-’lche‘hig'heﬂfhan the extremely highest superi-
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a) 1s designated here as Parfrddhyam, namely the Lm-d‘at
18- other case, Prana is only Parama-parirdhia-rasatama and not parama-

parirdhi-rasatama). Tor she who is higher than Parirddha (Prina) is

called Pararddhi (the force of ¥is to denote superiority, because it de-

- notes lordliness dwe).  Thus Parirdhiis the name of Sri., He who is

known through the innumerable attribates of this Pararddhi is called

Pardrddhyam. Thus the Lord called Pardrddhyam is even higher than

Sci. Thus is explained the phrase *rasinim rasatamal paramah parfr-
ddhyah.”

MANTRA 3.

e sty g s Hlﬁfﬁ@aﬁrgfm: TH]

wHaar wam Kartama Katama, what, what (fem.); =g Rik, the Rik;
Fane g, Katamat Katamat, what, what (neut): zyg Sama, the Saman;
&t smA: Katamah Katamah, what (masc); afty: Udgithah, Udgithah. =&
1ti, thus.  fygg wafq Vimristam bhavati, is questioned, is specially enquired
into or is deliberated upon. ay@w Vak, speech, namely the Goddess Saraswati,
" the presiding deity of all the Vedas. The same who has been mentioned as
higher thau Purusa and Rudra. But the Speech here is to be distinguished
from the Speech there, in its functions, Saraswati has many forms: one of
wliich is as the presiding deity of all the Vedas, where she has no connection
with Prana. The other form is the presiding deity of Rik, where she has
connection with Prana. Al inspirations come from Saraswatl. As a general
imspirer of all scriptures, she is speech of the lower order, as the special
inspirer of Ilik, which she does in combination with Prapa, she is speech of
the higher order. Just as Rama bas also two aspects: first as the Essence
of the Vedas, secund as consort of the Lord. Similarly, Vak as the consort
of Prana has a higher aspect, than the same Vak who is not acting as the
consort of Prana. ¥ Eva, alone. =y&% Rik, the presiding deity of Rik. gra:
Pranah, the chief Prapa. w=m Sama, Saman ; because he is same (g®) in all
creatures, and because he is the presiding deity of the Sama Veda, @i Om,
the highest. g® Iti, alone. gag Etat, this. wwmwm Aksaram, the nearest, the
Imperishable and Blissful. gy Udgithal Udgitha, Narayana : the loudly sung.

3, Whois then Rik? Whois Sdman? Whois Ud-
githa ? Thisis the subject for consideration. The Rik
indeed 1s Speech, the Saman is Prina, the Udgitha is the

Imperishable, Joyful, Highest alone.—3.

Nole,—The deities like Ribhu, Barvth, Varuna, Soma and Rudea are well known as
dealties of Blements, Barth, Water, plants and animals (men), and no doubt can arise abont
them : 50 no question has been put regueding these. Buob the highest three, the Great



! ADEEY.&YA 7 RHANDA. 8. & (‘

e Lord, the fpeech and the Bmthsre not g0 well known. Therefore this
on is asked here. .

MADHVA'S COMMERNTARY.

~ The Prithivi as the deva of the earth, and Sota and Varupa as the

Devas of plants and waters, and Rudra as the Deva of the generative

organ (animals) are all known deities ; (and therefore, require no further

_ elucidation. But notso the rest. Therefore) the ik, &c., alone are
here taken into consideration, by asking ‘ What is Rik, &c.

But the Rik and Siman and Udgitha are also well known terms, Why should they be
specifleally mentioned here 2 To this the Commentator says -~

Moreover a knowledge of these (Rik, &c.) produces specific fruit (hence
they alone are considered here and not the others).

An old eobjection, however, remains unanswered, namely, though the knowledge
“of Prithivi, &e., devas does rob eondues toany speeific result, yob, as the essential nature i
of these Devas is not well-known, it would have been better had the Sruti glven a
detailed deseription of these Dovas of the Barth, water, plants and animals also.
Another objection is, heeause the knowledge of Rik, &e., produces speeific fruih,
therefore, they are mentioned Lore, so doos the knowledge of Vik also produce spemuc
fruit, Why is it not mentioned here ? To this the Commentator answ ers. ¢

But Vik  being well-kuown as Sarasvati, (is not mentioned here.)

On fthis reasouing, Rik &c. also should not he considered here, for they are slsoe
woll-known, To this the Commentator answers :—

Vak and Rik are, moreover, ideutical so Vik has not been sepa-
rately enquired into here.

The identity of Vik and Rik is mentioned in the Sruti Vag evd Rik. Thercfore,. the
consideration of Rik incindes the consideration of Vik also.

The old objection still remains that though Vik and Rik be identical, yvet as they
are different aspects of the same enbity, they ought to have heen separately deseribed.

Another oluectmn is raised now. It is nof proper to identfy Vak with Rik : for
it is said in the Sruti ¥ Ril is higher than Vik.!' How can a thing which is higher than
another be identieal with it ? One cannot be higher than his own self. To which the
Commentator answers 1—

Vék is called Rik when she is specifically (and highly) united with
Prana. (As the consort of Prdna, Vak or Sarasvati gets the designation of
Rik)

This is shown from the etymology of pik. It comes from the /57 to go! Rik literally
mears * gone,’ motiou' ‘ eombination,’ for motion produees union or combination. Vik ean
appropriately unite with Prina only.. And as such union of Vik with Prina, gives to
Vik, a higher aspect, it is ealled the * speeific high nnion. Thus the rock meaning of  pik
itself ghows this combination. Thus ihe Commentator says ;

From the explanation of the very word rik derived from the root
v ri ‘to go', we find that riktva means ‘ union, (marriage '? (Hence Vak
when married is cailled Rik ; when single she is V.ik.)
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P -Egﬁliriy. the word Sarasvati also denctes Ril. It is derived from Jrq s, to'% .

eneo Sarusvati means possessing sara or mobion ; or serga, ‘ereation, she, who has the
abhiména (conceit)of ereation, or the goddess presiding over ereation is called Sarasvati.'
Vak is called Sarasvati because she presides over creation (sarga).

The same Vak is called Sarasvati when not in this specific union with
Prana (and thus in her married state as ik, "she is said to be higher
than her former single state of VAk). Thus the same Vék becomes
inferior in her single state, to herself when she is in union with Prapa.
Thus one and the same Vik becomes different and has two aspects, firat
as not in union with Prina, second as united with him.

An objection is raised if Vik and Rik arve identical, then it is not proper to say that
Rik is higher than Vik. If they are separate, then it is not proper to say *that which
is Vik is verily Rik.' This objection is also answored by the ahove considerations ;
by whieh Vik is shown to have a two-fold aspect, as gingle and warried.

Having explained the unity of Vilk, and the union of Vik with Prina the commen-
tator now shows the identity of Prana and Siman.
Therefore the Sruti says, ¢ Vak is verily Rik and Pripa is verily

Siaman.’
The phrase ‘ Om ity ebad akgaram udgithah’ is not to be explained as * this syllable

Om is called Udgitha.' Tis proper explanation is what the commentator now gives -~

The word aksaram is a compound of two words Aksaand Ra. Aksa
weans imperishable and Ra means bliss; therefore, the whole word
Aksara mzaus © he whose essential nature is bliss and imperishableness.’
Or it may mean, ‘He who takes delight in Alcsa or senses, 1., He who is
present in the activity of all senses.! Theiefore, it means the nearest.
Aksara, therefore, is the name of Lord Visnu.

He is called Om because he is highest {for Om is equal to Ucheha).'
The word * iti ' in the above Sruti has the meauing of excluding all other
ideas, Therefore, ' Om iti’ means ‘the only Highest." Thus he is verily
alone the highest. The meaning of the word etad “this’ in the above
Sruti means, © this Lord who always dwells in the heart.” He is called
Udgitha because he is always sung as the Highest, He is the Lord,

the  Purusoftam.
MANTRA 4.

qET TARWYAA TETE T GTUAD T 9 T aw-
s GESa ) 2

aq Tat, that. & Vai, verily. uag Etat, this. fAga=s  Mithunam, couple,
=z Yad, what. 1% vak, vak. =r Cha, and. gray: Pranal, Prana. = Cha, and, ®=®
Rik, Kik. &M@ Sdma, Saman, gF Tat, that. ggq Etat, this. riga Mithunam,
couple, =@ Om, Om. gf@ Lt this. wafera, Etasmin, in this. orge Aksare.
in the imperishable. agsgq Samsrijyate, become united : are supported in

the state of Mukti.
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: Now Viék and Prina form one couple, and Rik
Saman another  Those couples are JOIU(‘d or become united
in the Iniperishable Om (when they are in a state of -‘;\d.yll.]yd
Mukti).—4.

MADHVA'S COMMENTARY.

Vik and Prana even are a couple (and so also Rik and Saman con-
stitute a couple). They become united in the Lord JanfArdana in the
state of Siyujya Mukti. A

But in the state of Mukti all get united in the Lord: what is the peculiarity abou-t
this couple? To this the Commentator answers:—
. But all other (Jivds) get union in the state of Release in the Lord
only through the grace of this couple(Vik and Prina the Word and
the Life——), after them ; (and) through their mediation only ; while Prana

alone gets direct union with the Lord Hari.

The Siyujya Muktl obtained by Prina is immediate and direct, tithout the interven-
tion of any other being ; the same obtained by others is indirect and mediate, always
through the grace of Prina through Vik.

An ohjection is raised. The Lord called Udgitha has been deseribed as higher than
Sarasvati and Prioa, who are named here as Rik and Siman. How is this ? Thair great-
nesg is proelaimed in Srutis ; while here they are made to oceupy a subordinate position.
To this it is replied that this is no valid objection. The Lord is greater even In eomparisen
to them, for the Lord is their refuge also, thongh they are Released Ones, Thus Mantrs
4 declares that such a high couple, as the Word and the Life, is supported by the Lord,

though they ave eternal Mukéas.
ManTRA 5.
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gay Yada, when. ¥ Vai, verily. ﬁ}ﬁ Mithunau, those two couples,
Viak and Prana, gATTrsss: Samagachchhatah come together, viz., are united in
the Udgitha, the Lord. wyaa: Apayatal, fulfil, attain, & 'lau tigse two.
s Anyonyvasya, of each other, a8 Kamam, desirés, STIrasT Apayna
fulfiller. =mrararg Kamanam, of desives, a7d Bhavati, becomes. @ Yah, who;
the adbikari wam Etat, this (couple called Vak-Prana). gag Evam, thus (namely,
that even in the state of Mukti they are supported by the Lord). fagi
Vidvan, knowing. wema Aksaram, the Imperishable, girgm  Udgitham,
Udgitham, r.e. Narayana. 3qrén Upaste, meditates. !

5. When verily these couples ave united in the Lord,
then they fulfil each other’s desires. - He verily becomes a
fulfiller of desires ; who knowing thus, meditates on the
Imperishable Udgitha, 7.e., Narayana as the Most High.—35.

¥
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&g Tat, that Om. ¥ Vai, indeed. ogq Xtat, this.  srgar Anujita, benedic-
tion, blessing, wree Aksaram, word, =g Yat, when, & Hi, because. &=
Ktﬁcha, some, any., HEWEATE Anujanati, gives benediction, ﬁﬂnb Om,
g Iti, thus. g Eva, only. gzr Tada, then. g Ha, verily. gg: Esah, this,
Madhva says (997 g). w7 Eva, only. g@®: Samriddhih, gratification, prospe-
rity. =g Yat, which (bere ought to be &y because it qualifics sragr).  HIRC
Anqji.ia, blessing. wawfar Samardhayita, gratifier. arars  Kamanam, of
desires. warg Bhavati, becomes. : Yah, who. gag Etat, this. ggg Evam, thus,
fAgrg Vidvan, knowing  3xfga Udgitham, udgitha, 7., Nirdyana. 3qrex Upaste,
meditates upon.

6. ThatOm, verily, is a word of benediction ; when any
one blesses another, he says “Om, may Nérdyana do as
thou sayest.” Now this (Om of blessing) also denotes grati-
fication (““May Lord gratify your desires.”) He, who know-
ing this, meditates on the Imperishable Udgitha Om, becomes
indeed a person whose blessings fulfil the desires of others

and whose own desires also are gratified.—6.
MADHVA'S COMMENTARY.
" In mantea 6 it is said that Om is & word of benedietion and people nse it in biessing,
That mantra appears abraptly and prima facie looks irvelevant. The Commentator shows
its relevaney now :—
Thervefore by uttering “Om,” these people always give benedic-
tion, (because Om is the name of Hari).
: ‘Lot Om be « word of benadiction, why should that be a reason to call it'a name of
. the Lord? To this the Commentator replies : —
‘ For it 15 said that Om used as a benedictive term means “ may the
Ford Kedava do even so: as thou hast said,”” and the ancients used this
word Om with this denotation (of blessing’. (Hence Om isa designation
of the Lord.) :

But how is it that the moderns do not nuse the word Om, with this denotation “ may

3

Lord bless you 2” 'To this the UCommentator answers :—
; But the ignorant people nse Om to give their own permission (or
blessing) and say Om is a term of giving permission.
. The Commentator now explains the phrase “essh eva samriddbi, &e,"—* this hless-
ing denotes gratification.”
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This word “Om " means (also) Full, because gratification is verily
called Om, i.e., fulfilment.
But how Om comes to denote gratification ? Says the Conmentutor : ;

Or becanse * may this thy desire become gratified by Hari " was the
form of nncient benediction, when the word Om was uttered ; therefore,
Oui has come to mean God and gratification given by Hari.

Note.—Thus Ow, primarily used for benedietion, haseome to mean God and Gratifica-
tion given by Hawi,
Om, wonld simply mean * geatification,” “ prosperity.” How do you make it * grati-
fication given hy Hari?" This the Commentator next explains :
. Orfthe word Om used as) a benediction may mean ** may Hari be
the giver of gratification to you.”
Noie,—This commentary comes just affer the commentpry on mantra 8, and before
- bhat of ‘mantra §. No satisfactory reason is given hy Vedesa Bhiksu for this hreak
| in the order, though he mentions it aud says * The order of Sruti text is broken for the
sake of facility of considering connected topics together. *
Thus Om used as benedictive particle meant eitber (1) May Lord Kesava canse
that to come to pass which thou hast spoken (2) Or may Hari fulfl all they desires.
ManTRA 7.
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&7 Tena, by Him, me,, Visgu called Om. 73 Iyam, this. waft 1rayi, three-
fold, (Rik, Yajus and Saman). fer Vidya, science. gag Vartate, proceeds, is re-
vealed, promulgated. That is, Om is the concentrated essence of the thiee
Vedas. All the maniras of those Vedas are but explanation or expansion of
Om. sra Om, Om. & 14, this. gparsafy ﬁér;‘wn_\'a:i,givcs an order, ‘Fhe
Adhvaryu priest by uttering Om gives the command to other priests, Oc
recites the asrava mantras. fraf§ Sahsati, recites.  The Heotri priestreads the
Sathsana mantras. gxrarw Udgayati, sings. The Udgatri priest, utiering Om,
reads the Udgana mantras. ggea Etasya, of this, (Lord God) wreyten Aksarasya,
Vispu named Om. Imperishable aiid blissful.  sqidr Apachityai, for the wor-
ship of (God) or glorification. =#f#mr Mahimna, by the greatness, by the Full;
R Rascoa, by the essence, by the supremely excellent; %8 Tena, by Him
(Om). By the command or directicnof this Lovd called Om. 3¥r Ubhau, botl,
e who knows God and he who does 110t kuow God, Fwg:  Kurutah, perform,
Worship. @& Yas cha, and he who, gag Etat, this nature of the Lord,  qua
Evan, thus, (as described above). %z Veda, kuows, aw Yas cha, and he who
7 Na, not. Fz Veda, knows,

7. Through that Lord Visnu called Om is revealed
the three-fold sciences ; uttering Om, the Adhvaryu priest

reeites the Asrivana mantra, uttering Om, the Hotri priest

1 ADHYAVA, I KHANDA, el h
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Gecites/the Samsana mantras; uttering Om, the Udg

priest recites the Udgana mantras ; all for the glory of that
Imperishable ever blissful Beloved ; and for the sake of
worshlp of that Vispu. By the command of that Full and
Snplemel\ High Lord called Om; perform ye both His

worship, whether ye understand Him thus or ye do not.—7.
MADHVA'S COMMENTARY.

From that Visou alone proceeds this three-fold knowledge. ~ (Thus
all the meanings of the Vedas are coucentrated in Om). By fist uttering
Om. all (Asrivana, &c.) mantras ave recited as an explanation of Om:
“all these Mantras of the three Vedas are as if, an expansion and explana-
tion of the Highest mantra Om.; All maniras indeed from eternity
ave for the sake of the worship of Visnu alone, named Om (and of no
one else). Therefore, as commanded by Visnu -\]mlght the Suppeme
(lit. Essence), perform both, ye wise and ignorant, all works, whether
ye know Him thus or do not know Him so. '

MaNTRA 8.

wgﬁmmﬁmammaﬁrﬁrm
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arr Nana, different, contradictory. & [u, but, specifically. far Vidya,
knowledge. = Cha, and. #i¥ar Avidya, iguorance. 37 Yat, which, whatever
work. @ Eva, even, alone, indeed. frmar Vidyaya, with knowledge, with full
knowledge, =& Karoti, performs. sygar émddhava with faith, m’itw
Upanisada, - according to one's ability, appropriately, with propriety,
secretly, by concentration (Yoga). gq Tat, that (work). ga Eva, alooe.
ﬂn&q‘wn_{ Viryavattaram, mote powerful, (means to the acquirement of the
unending fruit, @iz, Mukii); and after Mukti, such works increase the bliss
(of Release). @@ I, this. w@a Khbaly, certainly. gasm Eiasya, of this {Lordl),
wy Eva, verily, wgtea Alsarasya, hinpevishable, Blissful, Beloved.  aysaraars
Upavyakhyanam, cxplanation of Upa ; Upa=necarest, standing in front, r ¢,
Om, the ever-present.  wam@ Bhavali, is.

8. But the knowledge and ignorance are different
{and opposed to each other). The man who 1\'01‘ships the
Lord, with kuowledge, faith and propriety (to the utmost
of his capacity, in secret), verily, his worship alone is
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cﬁéucwe to endless rew ;trcl (not so the worship of the
ignorant, whose reward is limited). ‘This is the full explana-
tion of this Ever-present Imperishable Om. -8,

Mawm 8.,— (eontinued).
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®Y Atha, now (afier having described the meditation on the Lord named
Om, we shall mention the place where He is to be meditated). § Ha, a mere
expletive w: Yab, that. g Eva, alone. sg Avam, this (well-known) sum
grg: Mukiiya Pranah, the Chief Prana, g Fam, there ; in Him, the CInchlana..
ofr Udgitham, the Lord, gyrefter bpamta, Iet one weditate, worship. gea
Tasya, of Him, (the Chief Prana). gat: [tarail, by the others {the lower
pranas, ‘such as the breath in the nose, &o. FITEAIWATAA Upav‘\akhyanam,

full explanation. war& Bhavati, beconies,
8. Let one worship the Lord Udgitha, even in Him

who is this Chief Prina; for thus through Him, the other

(lower prinas) become full} known.—8. T
Note.—This portion is not found in ordinary Upanisad tests, Vedesn Ehiksu ﬁll_Jfg

* Thix is according to.the reeension of some teachers." ’

: : MADHVA'S COMMENTARY.

There is no Release for the ignorant, verily it is for the wise alone,
(The word) Upanisad means ‘according to one's capacity, appropriate,
to one;’ (and Vidyd means) complete knowledee. The word aksara:
means the Lord Vispu. The word upa means that whieh i in ‘His
upa-vyikhva. thus means an

presence, ) £ iile. word Om. The word

explanation of upa or Om the ever-presence of the Tordl Thus the

great Sruti declares. This is in Tatirsa. Tt
By taking Viak ags separate from Rik, four grades have been mentioned, namely ;
I. Paravddham, 2. Pavdrddham, 3. Pavarddbi, 4. Pardrddhvam. The meanings of Ehoese
waords not being weli-known, the Commentator explains them :— g
' Pararddham is higher than Parama (highest, : Parivddham ish igher
even than Pararddham ; Pararddhi is higher than Parirddhan - hig!ﬁ\r'

than Pararddhi is Pardrddhyam.
;The Commentator now quotes an anthority for flm explanation rf these wnrdn

- : 5

that he has given,] - E
Says Sahda Nirnaya -~-\ ayn is called Pavarddha, heecanse it i
aboyve that who is higher than Parama (the highest!, The Gotldess Sri

' SRR ¥ T

is called Pararddhint; the Lovid Hari is Himself the Pardr fhva, = =
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MANTRA 1.
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Targar: Devasurak, Devas and Asuras. ¥ Ha % Vai, once indeed, gw Yatra,
when. #am Samyetire, struggled together. w3 Uvaye, both. yrarezn:  Praja-
patyah, the race of Prajapati. ag Tat, then & Ha, verily. Fam: Devah, the Devas,
#ftgr Udgitham, Om called Visou. ®rsEm Ajahara, took ; or srwg: ajahrub,
forced (Him); made (Him) fulfil desires, s=% Anena, withit, re, the"worship of
Visnu. gama, Enan, these Asuras, wfdafasars: Abhibhavisyamah, we shall
conquer, we shall defeat.

1. When the Devas and Asuras fought together (for
their inheritance, because both were the children of Kas-
yapa Prajapati) then the Devas took shelter under Vispu

(Udgitha) thinking they would defeat the Asuras with His
help.—9.

’
Note.—-The Asuras were more numerous than the Devas and Sankara bad also given

them the boon of invinelhility,

But the Devas did not know the best method of worshipping Viguu. They began ta
worship Him in their various organs of senses such as those of smell, hearing, sight, ete,,
£ill they found by experience and repeated failure, thet the best and only true method of

meditating on Visnu was In the Chief Praga,
Manira 2.

¥ g AreE SOUgEYguEEeh aeETE:
qrewAT RfgEeTRane fmfy go 3 @it =
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% Te, they, 7 =, Devas. arfegag Nasikvam, in the nose ; the accusative
case everywhere is to be taken as if it was a locative case. mr@rm Prapam,
Praga, breath, fe, the son of the Chief Prapa, who presides over the air in
nose, i.¢, the faculty of smelling, or breath g%igg Udgitham, The Lord Vispu.
FrETES Upasamchakre, meditated on. wa Tam, it., gy Asurah, Asuras,
areaxt Papmana, with evil. faqg: Vividhuly, picrced. s Tasmait, theiefore. 7%
Tena, by that. ¥¥am Ubhayam, both, frar® Jighrati, smells, fe, the Jiva
amells. gus Surabhi, good smelling. gifly Durgandhi, bad smelling, 9 Cha,
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~and: ‘('41!“ Papmana, with evil. fg Hi, because. wow: Esah, this breath in the
nose. fag: Viddhah, was pierced.

2. They meditated on Vispu in the lower Vayu, the
presiding deity of the scent in the nose. But the Asuras
tainted him with evil. Therefore, the Jiva smells, both

-what is fragrant and what is feetid. For the lower

rmn.‘ﬁ‘

Vayu was tainted by evil.—10,
Maxtra 3
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sy Atha, then. g Ha, verily. srwa Vacham, in the goddess Agni presid-
ing over the speech gty Udgitham, Vispu. gqraraiE Upasamchakrire, medi-
tated on. wra Tam, her. wgu: Asurah, the Asurvas. qregsr Papmand, with
evil. fafyg: Vividhuk, pierced  aaym Tasmat, therefore, J7 Tena, with that
speech. 3smg Ubbhayam, both. gafg Vadati; speaks. §& Satyam, truth. =
Cha, and. w=gaa Aoritam, falschood. wrsar Papmanid, with evil. fg Hi, as.
wqr Esa, the goddess Agni. &gy Viddha, was pierced.

3. Then the Devas meditated on Visnu in Agni, the
presiding deity of the speech, in the month. But the Asuras
tainted her with evil. Therefore, the Jiva speaks both what
is true and what is false. Because Agni was tainted with

evil.—11.
MantrRA 4.
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5ty Atha, then. 7 Ha, verily. =gy Chaksuh, in the god Sarya presiding
over the eyes. 3y Udgitham, Visnu. gqrgtei@c Upasamchakrire, meditated *
on. ax Tat, the eye, 7 ¢, the god Sarya, the presiding deity of the eyes. g Ha,
verily, wmgm Asncab, the Asuras. queaar Pipmana, with el fdg: Vivie
dhuh, pierced. waug Tasmat, therefore. Fs Tena, with that eye  gvyum
Ubhayam, both. gumfd Paxyati, sces, 7 e, the Jiva sees, A Ummmyam
beautiful, sightly. = Cha, and. srdftag Adardanivam, ugly, unsigh'ly.  qreawr
Papmana, with the evil. f§ Hi, because. gay Erat, this, frga Viddham,

was pierced,
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~ 4. Then they meditated on Visnu in the Sfirya, the pre-
siding deity of the sight in the eye. But the Asuras tainted
Eim with evil. Therefore the Jiva sees hoth what is beauti-
ful and what is ugly. Because Sfuya was tainted by

evil—
MaNTRA 3.

wrg Acha, now. g Ha, verily. sirwg Srotram, in the god Boma, the presid-
ing deity of the ear. ggpfrgg Udgitham, Vispu, yqraief#y Upasamchakrire,
‘meditated on. g Tat. that, i. ¢, the god Soma. g Ha, verily. wsga: Asurah,
the ‘;'\s-.ltras. qreRAr Papmnna_, with evil, fafdg: Vividhub, pierced. swm
Tasmar. therefore. & Tena, by that, 1 e, by the ear, - g3g Ubhayam, both,
s@m® Sripoti, heavs, 7 e, the Jiva hears. wydfrag Sravaniyam, melodious,
spysaftae Adravaniyam, discordant. = Cha, and, gregar Papmana, with evil
‘i Hi, because  gaa Etat, this Soma.  Faa Viddham, was pierced. i
5. Then they meditated on Visnu in Soma, the pre-

sidineg deity of the hearing in the ear. But the Asuras
tainted him with evil. Therefore the Jiva hears both what

e melodious and what 1s discordant. Beecause Soma was-

tainted by evil.—13.
MANTRA 6,
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w;;e\:im, now. ® Ha, verily, gq: Manah, in the mind, re, the Rudra,
Sesa, and Garuda, the presiding deities of the mind g¥efhyg Udgitham the
Urig!r.i:am, i, e, Visou, sqrarei@t Upasamchakrive, meditated on. g Tat,
that, 1, ¢, those Devas. g Ha,  verily. =mgu: Asural, the Asuras, qreway
Paprﬁaua, with the evil. f@fag: Vividliuh, pierced. g8 Tasmat, therefore.
g% Ubhayam, both, &Feqag Samikalpayate, conceives, thinks, g®eed@ Sani-
kalpaniyam, good thought. sr§aegdtay Asarkalpioiyam, bad thought. w Cha,
and. qrRar Papmana, with evil. fg 111 because. wag Etar, this manas, rr.,'
the presiding deities of the mind, fgs Viddham, was pi cned Wiy
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Then they meditated on Rudra, Sesa and Garuda,
the presiding deities of the mind in the brain. But the
Asuras tainted them with evil. Therefore the Jiva conceives
both what is good thought and what is bad thought. Be-

cause they were Lamled by evil.——14.
MaNtRA 7.
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wy Atha, then. ¥ Ha, verily. @ Yab, whe. gy Eva, indeed. gum:
Mukbyak, Cuief. grm: Pranah, Vayu ga Tam, in him (Literally it means
“*him "' but here it is construed in the Locative, fe., iu him, in the Chiel Prana).
Fgafa Udgitham, Visou  surarsieee Upasadichakrive, weditated on, #= Tain,
him. g Ha, verily. mgw: Asural, the Asuras. sgegr Ritva, having come,
fweda: Vidaduvanisub, pierced, when they pierced the Chicf Praga they were
themselves pieyced. agr Yatha, like gy Asmanam, stone.  wrgme Akba-
nam, hard, solid sgar Ritva, having approached. @redfwm Vidhvariseta, may
be destroved. ax Evam, thus.

- 7. Now the Devas meditated on the Udgitha Visou,
in him the Chief Prana (what is called Saman). But the
Asuras having approached him, attempted to pierce him with
evil. When they did so, they themselves were pierced ; just
as a pot of clay striking against a hard stone is itself broken

into pieces,—15. {
= Manira 8

AGTIHTARTENET FreaeEe ua R | Meavan
7 uF faty o FwEa gRaatwEEE g oo
LC U M | = |

Fgr Yatha, like. gemrag Agmanam, stone. wrEwE Aiclmr_mu y solid.  spear
Ritva, having approached fedeg Vidhvarhsate, is destroyed. w4 Evam, thus.
¥ Ha, verily. w7 Eva, certainly. @t Sab, he. fawigs Vidhvarmsate, is destroyed.
g; Yah, whe, odf@ Evamvidi, against the person-who knows it.  qrqa Papam,
evil. s Ka:ﬁAyaIe, wishes. = Yah, he who, = Cha, and. esz Enam,
the person knowing (how to perform) meditation on Chiel Prauva. syvamn®
Abhidasati, persecutes, wishes to give (pain). &: Sib, he, the Chiel Breath,
py: Esab, this. searga: Asmakhanab, solid stone
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Thus, as a pot of da,v is broken to pieces when
strlkmg against a solid stone, will he be destroyed who
‘wishes evil to one who knows this.'or who wishes to give
- (pain) to him ; for the Chief Prana is a solid stone (rampart
round His worshipper).—16
. MADHVA'S COMMENTARY.
< In the fivst verse of the first Khanda, it has been said that the Lord Visnu should b
meditated nporn, But all ean not worship Visnu i the abstenet ov throngh Ow, for they
have not the capacity for it. They require o conerete symbol, Hence the symbolie wor-
ship of God, Bot the worship of God through ordinary symhbols is not 50 eficacious as
through the highest, But what is that highest symbol ? This the Upanigad says is Vira,
the Chief Prana, and therefore says the Commentator: -
Viyu alone is the highest symbol (pratimd) of Visnu called Udgitha,
Therefore, when, with the kunowledge-that Viyu is highest of all
beings, one worships the TLord (in the sanctuary of Vayu) realising that
He, the Lord, is superior even to Vayu, then the Lord grants the highest
fruit (Release). This is shown in the present Khanda by the Revealer
of the Sruti {Veda Pwrusa). For, says the Lovd Himself (* The Sun,
the Fire, the Brahmana, the Cow, the Vaispava, the Jivitman and all
Jliving beings are the best symbols to worship we in : hut the highest is
Vayu, worship with the knowledge that Vayuis the highest.” (Bhagavata
Purana ? )

Were Viyu not the highest symbol of Visuu, why would then the lknowl S
Véayu is tho highest be the best worship of Visnu? This the Commentator shows by
" guoting an authority : —

Thinking that * Vayu is higher than the entive nniverse, and Visnu
is higher than even such Vayu, and that if Visnu be worshipped in Vayu
(2% a symbol), then He would be highly pleased,” thus thinking, all the
Devas worshipped the Lovd Janirdana in Prana the Sinless, in order
to get victory over the Daityas. The Asuras pierced (tainted) with sin
all ihe Devas, namely, the Deva of Breath in the nose, who is the son of
Viyu, the Deva of Speech called even Agni, the Deva of Hearing called
Suma, the Deva of Sight called Strya ; tho Deva of Emotions and Desire
{manas) called Rudra ; the Deva of Will {ahamkdra) callad Sesa, and the
Deva of Thought (Chitta) called Garuda. Since all of those were tainted
with gin by the Asuras, so none of them is sinless ; and they became sinful.
But when the Devas worshipped (or meditated) on Visnpu named as
Udgit‘m in the highest Vayu, within the body, and in the sun, then the
- Asuras attacked this Chief VAyu also. But when they attacked the Chief
Prina, they themselves hecame scattered.” As a hall _.,!‘_ clay is brokei}
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into pieces when thrown against a solid stone, so the Agnras were scattered
when they attacked Prina the most beloved (object or) symbol of Vison,

Therefore, let one worship Visnu, tho best and the highest of all
Devas, as a radiant image, higher than even Vayu. Let him worship the
Lord in the illustrious symbol of Viyu who is the most powerful and wise
among all ereated beings, and as residing in a sinless body and iu
‘the sun, ' -

By worshipping him, the Devas and the Risis obtained their res-
pective (titles and) names, such as Tndra (the powerful), Brihaspati (the
Lord of Speech), Sambhu (the auspicious), and other names and titles ; yea

- by singing the praises of the Lord, through Prina, they obtained all these
- names {and titles).

: Bat Indra, ete, ave the names of these Devas (and Risis), how do you say they got
the names by worshipping God through his beloved son, the Prana 2 To this we reply
these are not their original names, but they are the nawes of the Chief Prana and of
Visnu ; and by worshipping Him they have got these names,

These were, and are oviginally words denoting various names of
Prana and all mean Prina; and they also denots primarily the name of
Visnu. Thus we find in Pradhyéna. 3

An objection is raiged that the word Ajahrul (1. 8. 1.) means * took possession foreib-
Iy, and itappears that the Devas took pessession of Vignu called Udgitha by violenee,
and forced Him to fulfil their desires. This objection bas no force, The Devas did not force
Vignu ; for a being who is coerced, has always his mind usfavourably inclined towsrds
those who use force ; and it is a well-known thing that unless the wind is at peace, no
good fruit ean result or grace shown, Therefore, the above word does not mean “ foreible

possession,” but menns “ecansed him to give them thelr desires, to fulfl thelr wishes,"

through ‘worship,’ and therefore the Commentator says :—

They made Visnu, the Supreme, called Udgitha to fulfil their desives
quickly by means of prayers (the moving of the will of another through
prayers is not called using force.)

But if Visnu be not worshipped in the sanctuary of Viyu, will He not give reward
to Hiz worshipper ? To this the Commentator roplies :—

Still he becomes well pleased when worshipped in the Prina alone.
Bo also it is said :—* As all the Asuras were scattered when they fell
nupon (the rampart of Prina), so becomes broken and seattered he who
plans harm to the worshipper of Prapa and wishes to give him pain, &e,
Undoubtedly by knowing him (the Chief Préna) alone, one will attain

~ Release, from the wordly bondage (Sarhséra).

X the knowledge of Prina leads to Mukti, it contradicts the saying ¢ the knowledge
of God alone is the cause of Mukti.' To this the Commentator answers 1 —

The knower of Prina (inevitahly) comes to know at last the ILords
pe )
Visnu, as a matter of course.
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; Tdunsa of the whole passage is that fiest the Chisf Prapa should be koown, and
at the end Visna also must be known, for salvation depends upon the combined knowledge
of God and His Beloved Son, Prign. The commentator next explains the phrase Vyi-
dadati eva autatah of mantra 7,

The syllable v denotes Visnu, hecause he is the most excellent
(visista) of all in every respect. The knower of Prina knows Him even
afterwards (i, e., after the knowledge of Prana), through bis grace.

y Bub is it an invariable rale that the knowee of Prina should also know Vignn ?
 Ts it not conceivable that one may know the Life and not know the God—know the Son
. and not the Father ? To this the commentator answerd that there must he some eonfusion
of ideas as to what is meant by kpowing Prina. He, therefore, deseribes that knowledge,

Only those are said to know Prina who know that Loed Visnu is
higher than Prana, and that all the Jivas are even lower than Prina.
They only know Prina aud none else who-so-ever. (In short, the know-
ledge of Priana presupposes a knowledge of Visnu, for it means, to realise
that Prana is lower than God and higher than all creatures.) Such. a
knowledge inevitably leads to the knowledge of God.

The word & ‘him 'in verse 7 is in the accusative case, and Jditerally it would mean
‘‘He w’hn worships him, the Chief Prina as Udgitha" (a meaning, by the by, given to
it by Bankara and ofhers). But sach a meaning would be evidently wrong for Prana
is nob Udeitha, e is two degrees lower than Udgitha. This word g, therefore, must be

copsirucd in the locative, i e, “in Him" xfgyg ‘He who worships the Udgitha in
Him, the Chief Prina.’ Therefore the commentator says :—

The word & ‘ him " in the accusative casc has been explained (by
as) in the locative (in our ahove explanation, when the Devas 1:19[]]“1(0{'1
on the Lord in the Chief Prana). It is on the analogy of the explanation
given of the words in the nominatives by locatives, as the words Pranah
in Prina Udgithab, &ec., and ndma in nAma Brahma, &e., which are in
the nominative case, have heen elsewhere explained as words in the
locative case. Therefore, in the sentence |;1-Ft1:a111 udgitham, &e., the word
pranam thongh in the aceusative case has been construed as if in
thie lncative.

ManTRA 0,

'ﬁ%ﬂ#g‘(&tﬂgﬁﬁqﬁaﬁmﬂzﬂw&w%ﬂ
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@ Na, not. @x Eva, certainly, n&a Etena, by this Chief Prapa. gu®
Surabhi, fragrant, good smelling. gy Durgandhi, fetid, bad smelling.
fFarrg  Vijanat, knows, distinguishes, Hqgaqrear Apahatapapma, free from

"



Hi, because. gg: Esah, he. Js Tena, therefore. za Yat,

that. g Itaran, others. wrurg Pranan, devas presiding over the organs,
apafa Avati, supports.  gam Etam, this (Chiel Prana). ¥ U éven=api, also, mcre-
over, wa Eva, certainly, seq: Antatah, rext, at the end, after the knowledge
of Praga. fmr Vitiva, knowing,  samrf Uikramati, becomes free fiom the

world, ®rrzan® Vyadadati, fully knows Visnu. Vi=tbe highest, therefore,
Visgu; adadati=knows, understands. g1 Eva, certainly,  swas Antatab,

at the end, finally. @& Iti, thus,

9. Verily through this (Svaripa deha made of Prina)
one smells neither the good nor the bad smells (but only
fragrant smells) ; because this (Prina) is free from  sin.
Therefore, whatever he eats, whatever he drinks; through
that he supports the lower Prinas. Moreover knowing this
(Prana, one) finally comes to know Visnu also, and then he
crosses over (the ocean of Samsdra); for finally he under-
stands the Most High undoubtedly. —17.

Neote.— This verse shows the differcnee betwoen the Mukhya Prina and .-\‘ﬁuik_va.
Prapa—the Chiel Prapa and the vital breath. Or it shows the effeet of Mukhya Prina’s
being free from sin. Because this Chief Pripa is untouched by sing therefore, through
Him alone, thromgh the last final vehicle ealled the Svardpa deha (aurie cgg ?) of which
this Chief Prina is the presiding deity, one does not ginell good seent nor bad scent, that is
ta say, that the Prinic body, uf whieh Svardpa deha is made; scents only the fragrant
stualls and not bad smells.  Soelh is the constitution of this highest vehicle that no dis-
cordant vibrationy can enter through it. The swell is taken here as illustrative of all
other vibrations. Tn this Svardpa deha one is incapable of telling a falsehood. Thus this
Mukbya Praga ig the chief and best of all the Devas.

Another reason of its being the best of all the Devas is that impelled by this Chief
Préna, whatever the Jiva cuts or drinks, all that goes to nourish the other inferior Prinas,

~ the Devas of the senses,

The third reason for the superiority of this Chief Pripa is that on knowing this

o from ihe bondage of Samsara, All seriptures

Mukhya Prinn one gets certainly releas :
and finally, he comes to know the Lord Visnn

say so. There is no confliet on this point;
Himself and realises that He is the most High and thus gets salvation,

MANTRA to.
TR T TETA, TR W SETA
FEe: N 2o | |

ga Tam, in him, in the Chief Praga. g Ha, verily. wffw: Angirah, the
Risi named Angira, ¥oiftgs Udgitham, Vispu sy Upasamchakre,
meditated on, worshipped. @8R Etam, this Chief Praga, - U, only. wa Evg,
certainly,  wfEEs Angirasam, Angirasa. = Manyante, hold it, The wise

Agoati, eats. oy Yat, which. R=@ Pibati, drinks, 3 Tena, through

. T S T L



l&ibh}i, &c,, up 1o Sarvasvati. =g Yat, because. @ Rasah, essence, controller,

. director, chief. F= l'ena, therefore.

10. In this (Chief Prina) the Risi Anigird worshipped
the (Lord Visnu called the) Udgitha. This Chief Prina 1s
‘also verily held (by the wise) to be Angirasam ; because He
is the Controller of all the senses (and Chief of all subordi-
nate members of the hierarchy from Ribhu up to Sarasvati.)

—18.

Note.—It has aleeady been said that the Devas accomplished their end and, gainerd
vietory over the Asuras by worshipping the Lord in the Chief Praga. Now this verse
shows that even the Risis got their nnmes and titles by worshipping this Chief Prana.

The Risi called Angird, worshipped the Lord, in the Chief Prdna. Therefore, that
Risi got the designation of Angird. “Bat Angird is the original aud well-known name of
the Rigi; why do you say that the Rigi got this name, by worshipping the Lord in the
Prapa? Abgira was not originally the name of any Rigi. It etymologically means the
Qontroller (Rasa) of all organs (anigas), i. e, Prdua, on whom depends the aetivity of all
argans. Or chiel (rasa) of all subordinate (aiiga), entities, from Ribhu up to Sarasvati.
Thus the Chicf Peana is the real Angirasa, the Controller of bodily organs, and the Head

of the Hierarchy.
MANTRA 11.

I g FEATRATIGTATaE nag Uy gEedta
HAR AR gEET qEr oy 9t w9

gq Tam, in Him, in the Chief Prana. g Ha, verily, ggeq@: Biibaspatil,
Brihaspati.  gdig Udgitham, The Lord Vispu called Udgitha.  aqaiess
Upasamchakre, meditated on, worshipped. wa# Etam, Him, the Chiel Prana.
g U, also. wg Eva, certainly. wgeqfgs Bribaspatim, DBrihaspati, #o=g
Manyante, hold it. The wise think. sr® Vak, the goddess Sarasvati, the
presiding deity of speech. f& Hi, because. ggdr Brihati, this word is a
feminine of Fgg and means tfull! Sarasvatiis called Bribati because she is
Jull of all feminine qualites. wear: Tasyah, of her, of Sarasvati. gg: Esab,
He, the Chiel Prana ; 4§ : Patih, Lord,

11. 1In this (Chief Préna) the Deva Brihaspati wor-
shipped the (Lord Visnu called the) Udgitha. This (Chief
Préana) s also verily held (by the wise) to be Brihaspati;
hecauge Vak is (called) Brihati, and this Chief Prana is her

Lord.—19.
MANTRA 12

T agEe ILIYNEEE Y AT
qAT HETAIEA L AR A
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oo ma/Tam, in Him, inthe Chief Prana; ¥ Ha, verily. warem: Ayasyab
‘the Risi calied Ayasya. ggnfg Udgitham, the Lord Visnu called Udgitha,
Fqrarss® Upasamchakre, meditated on, worshipped, ng# Etam, Him. 3 U,
also, g% Eva, certainly, wupesm Ayasyam, Ayasya, ®asg Manyante, they
‘hold. syrema Asyat, from the mouth ; the lung. &g Yar, because. . grag Avate,
comes out ; goes ; £, e, entering the mouth, regulates it ; comes in and goes
' out.as inspired and expired breath. Ja [ena, therefore

12.  In this Chief Prana, the Risi Ayasya worshipped
the Lord Visnu as Udgitha. The wise hold him to be also
Ayasya ; because by entering the lung, He regulates the
‘respiration, therefore (He is called Ayasya).—20.

ManNTRA 13

- T ALY THT T FREIER N G AEEer-
FATAT A9F § T FIAEOETEE 022 0

g8 Tawm, Him, the Chief Prapa. g Ha, verily, because s=: Bakab,
the Risi called Vaka. apmzm: Dalbhyah, the son of Dalbha. FEafemre Vidan-
chakara, knew ; " Aunother reading. @: Sab, he. g Ha, verily, therefore.
Hfrfrgmme  Naimisiyanam, of Naimisiya-sacrificers. 3gwwar Udgata, singer.
g Babhava, was, became. §: Sah he. ¥ Ha, verily, & Sma, an expletive
denoting wonder, mg: Ebhyah, to those Risis. e Kaman, desired
objects, wishes. srrmra® Agayati, sings to obtain for them.

_ 13. Because Baka the son of Dalbha knew Him,
therefore he hecame the Udgitd of the Naimisya-sacrificers,
and lo ! he obtains for them all their wishes by (the mere
magic of his) singing.-—21.

Note -In every practical magic (Vajia) the wighty Vayu should be invoked as the
real Udgati—but if He cannot be had, then one who knows Him must be engaged. Fop
such a person alone can make the magical rite suecessful and procure the wishes of his
elients.

MANTRA 14.

TOTET ¥ 3 FAAT WS 7 vadd Prgrasg-
THATE SR 1 g2

wuney RrAvn ®oe: 0

mﬁga;a, singer ; the procurer; the bringer; or by singing can
procure. g Ha, indeed ¥ Vai, verily. smmm Kamanam, of desires, or
wishes, wafg Bbavali, becomes. #: Yah, who, wsg Etat, this. wgg Evan,
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f-t-hE;- fsra Vidvan, koowing. wewa Aksaram, imperishable and blissful, the

. nearest and dearest, the pupil of the eye, g Udgitham, the Lord. e

: Upaste, medilates on, worships.  g@ lu, thus serst Adhyaumam,  the
_physiological teaching; the relation of Praga with the body; and meditation

© ju the budy,

4. He who knows the Chief Prina thus and meditates
on the Imperishable Udgitha i. e., Nardyana, obtains, all
wishes by singing. So far the psychological teaching about

Prana and Udgitha.—22.

'
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FIRST ADHYAYA
THIRD Kua;rlm.

B MANTRA 1.

TAMARIT 7 oA aqfy  agdragarear=n
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WIE] qAE WA g T 32 02 0

;g Atha, now, i, alter teaching the mazditavion of Udgitha in Chief
Prana. nfy2aag Adhidaivatam, the cosmological ; the worship of Udgitha in
the Chief Vayu, is now being taught, =z Yah, He. wg Eva, ceriainly. =&t
Asau, that who is in aditya "(sf®@ ., or Strya is the Chief Prana. zod Tapati,
shines, &% Tam,in Him 3#ty Udgitham, the Udgitha, God Om, 3yreftg Upa-
sita, let him meditate. gmg Udyan, rising.  gg: Esah, this Chiel Prana, in the
sun.  gapA: Prajabhyab, for the sake of all ereatures. © garm@ Udgayati, sings
out. g@dq Udyan, rising. gw: Tamah, darkoess, i.¢, ignorance. wag Bhayam,
fear (from darkness, s ¢, ignorance). stgereg Apahanti, destroys, wyqusar
Apahanta, destroyer. g Ha, indeed. % Vai, verily, e Bhayasya, of fear,
fay: Tamasah, of (fear produced from) ignorance, wa1§ Bhavati, becomes. 7
Yah, who. ¢ Evam, thus. 3z Veda, knows.

1. Now the Cosmological. Let one meditate upon
Udgitha, as in the Chief Préna, in yonder (sun) who shines
thus. This (Préna in the sun) rising sings out, for the sake of
all creatures, and Le rising destroys darkness (of ignorance)
and fear (produced from the same). He becomes indeed
a destroyer of darkness (of ignorance and fear) who knows
Him thus.—23.

i‘lANTRA 2.

T amaﬁr%‘reu?rmg’uﬁsﬁmﬁ

gary: Samanal, equal, same. g U, indeed. wy Eva, verily, o4 Ayam,
this the (Chief Prapa in the body). = Cha, and. =&t Asau, that the (Chief
Praga in the sun). 9 Cha, and, s Uspal, hot. at% Ayam, this (the Chief
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' gajh/tlzc body:. gsm: Uspah, hot. sdt Asau, that (the Chiel Prana

sun). &3x Svarah, devoted to Vispu. & means Vigpu, It is a name of the Lord
because He is svatantra (self dependent), and T ra means Iy rata, devoted.
Syara is the name of the Chief Prana, because he is devoted 1o Vispu.  gfe Iti,
thus. ggw Imam, this (the chief Prana in the body). sraEa Acbaksate, say (the
people). gavere: Pratyasvaral, it is a compound of (gav-+#ru) Pratya+ svarah ;
while pratya itsell is a compound of prati+2a (2@ + 7r) Every one secing the sun,
says * the sun is fully (a) in my direction (¥F 7f& &t wfy). ” Thus ¢ pratya' would
mean the sun, 7 e, the Chief Prapa in the sup, and “svara " also has the same
meaning as Prapa, *“Pratyasvara” means the Chiel Prana in the sun. This is
au appositional compound. ®gY Amum, that, (the Solar Prana).  sraa# Acha-
ksate, say (the people). gearq lasmat, thierefore (because the Adhyatma and
Adbidaiva Vayus ave ideatical). % Vai, indeed. gy Etam, this (Udgitha or
Lord Hari). gag Imam, in this (in the Chief Praga in the body). g, Amum,
in that (in the Chief Prapa in the sun),” Here the two accusative cases are

used for the locative cases. wqreftar Upasita, let him meditate, worship.

9. This (Chief Prana in the body), and that (Chief
Prina in the sun) are indeed equal or same. This (Chief
Préna in the body) is hot, and that (Chief Praga in the sun)
ig also hot. The Chief Prina in the body is called Svara,
i, the Lord-devoted ; and the Chief Préna in the sun is
also called the Pratydsvara or devoted to the Lord in the
cun, Therefore (the Chief Vayu in the body and the Chief
Viéyu in the sun being the same) let one worship this (Udgi-
tha, Lord) both in this (bodily) and in that (the solar
Prina).—24. v .

Note.—This shows that there is no difference in the Adhyatma and the Adhjs
daivie aspects of the Chief Prana. The Lord must be worshipped in hoth these forms,

Mantra 3.
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= Atha @g Khaly, Or (in the aliernative) indeed, ®mrst Vyanam, in the
principle Prapa, in His aspect of Vyana. The Vyéana is also an external
symbol of the Lord. wx Eva, alone. ggsflan Udgitham, on Visgu called Udgitha.
“gqudta Upasita, let one meditate. In order to prove the specific greatness of
Vyana as a vehicle of the Lord, the Sruti describes the other twogaspects of the
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ana,f e, Prana and Apana. =g Yat, who. gy Praniti, carries up-
| wards funetions in the upper part of the body, or presiding over the sensory
' organs, w: Sah, he. g Pranab, is praga-aspect of the Chief Praga. This is
the name of éesa ag Yat, who. |qifity Apaniti, carries downwards presides
over the lowe- functions of the body, 1 e, excretory functions, is Apana; the
deity called Vindra, g Atha, now.. #: Yab, who. gramqradr: Pranapanayoh,
of Prana and Apana, af.‘-‘q: Sandhih, union ; the maker of union, who brings
about the union. & Sah, he. sgrq: Vyauah, is called Vyana. = Yah, who.
sgp: Vyanah, Vyana (or principle Prana-aspect called Vyaoa), g1 S4, th.

Vak, speech, he is inside speech named Vak, and producer of speech. In fact,
V:snu dwelling in Vyana is the producer of speech. Vyana in-dwelt by Vison
_is the real promoter of speech. The Sruti next shows how Vyana is producer
of speech, g®rg Tasmat, therefore, ST, Apranan, without functioning of
Praga, without the help of Sesa; when Sesa does not function or is not
active. Hagrs Anapanan, when Vindra is not active, or without the help of
Vindra sr& Vacham, speech. sfismga@ Abhivyaharati, one utters. Thus
‘neither Prana or Apana is the maker of speech but Vyana alone. »

3.  Or let him indeed meditate on the Lord as dwell-
mg in the Vyédna (aspect of l"r:;i.rg.a)‘ He who presides over
the sensory organs is Prana or Sesa; He who presides
over the excretory functions is Apana. He who hrings about
the union of Prana and Apana is Vyana. That which is
Vyéna is also speech : therefore, when Prana and Apéna cease
to function, then one utters speech.—-25,

MANTRA 4,

ARSI TR SRR gk
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& Ya, who. a3 Vak, speech, viz, Vyana as inciter or promoter of
speech : and called spce,ch, and is side Vak, @&r 84, she. =mm Rik, is Rik, we,,
Vyana is the promoter of Rik, dwelling in Rik, and called Rik. Here also Visnu
must be taken as the real worker inside the Vyina. FeArg Tasmat, therefore,
TRrga Apragan, without functioning of Prana. syqqras. Anapanan, without fune-
tioning of Apana. e Ricliam, the Rik. FTgergs Abhivyaharati, one utters,
& Yah, who. = Rik, Rik. &g Tat, that. &pr Sama, is Saman; dearg Tas-
mat, therefore. sygrmg Apranan, without the functioning or help of Sesa, with-
out functioning of Praga. sraqras Anapanan, without the functioning or help of
Vindra. amy Sama, the Saman. wrm§ Gayati, one sings. 3 Yat, who. gpp’
Sama, is Saman, viz, Vispu who through Vyana is the promoter of Saman, and

| -4
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91«4 called Saman. @ Sah, He, Vispu. gpfte: Udgithab. ltis a suSL

sion of Saman, a kind of Saman, * g Tasmat, therefore. _mt\pranan,

without funetioning of Prana. YAy Anapanan, without functioning of Apana.
gpamfe Udgayati, sings out. ‘

' 4. He who is (the promoter of) speech is also (the

promoter of) Rik. Therefore, when Prina and Apana cease

o funetion, then one utters Rik. - He who 1s the promoter of

~Rik is also the promter of Sdman. Therefore, when Préana

and Apina cease to function, thenone sings out the Saman.

He who is the promoter of Siman, is also the promoter of

Udgitha. Therefore, when Prina and Apana cease to func-

tion, then one sings out Udgitha.—206.

totos~Though in the foramr park, ‘vak, Rik, Sama, and Udgitha were said to be typioal

of lower Sarasvati, higher Sarasvati, Pranas and the Supreme-Self, yob that meaning, not

+ belng appropriate here, Vik means here the Vedas in genoral, Rik means the Rik Vada,

Hama means the Samae Veda, and Udgitha means that portion of the Séma Veda, whieh is
called Udgitha Veda or special deities of these Vadas.

ManTRA 5.

 aw TeT gy SRS TG AT FATE

g Atah, from the above-mentioned works of speaking, &c. & Yani, which.
seqifa Angyani, other, ftiprfey Viryavanti, requiring strength, Hana Karmani,
works. @gr Yatha, as. s Agneh, of five. oA Manthanam, production by
rubbing. IS Ajeh, of the race, of the goal;of the battle, ga Sarapan,
rinning, §oIng of marching. ¥zea Dridhasya, of a strong. waw: Dbanusal
of a bow. IFAAT f&yaman:{m, stringing, curving, stiretching.  Frgmrsy Apranan,

| without Prana function, WAqrAa, Anapanan, without Apana function, and
‘Pani, thew. @ma Karoti, he does. waem Etasya,of this. @ar: Hetoh, of
reason. =AW Vyanam, in the Vyana, ggefrd Udgitham, Lord Visyu called
Udgitha. i Upasita, let one meditate upon,

9 _"(')t.he'r works requiring strength, than those (men-
tioned above), such as ignition of fire by ru bbing, marching
to a battle, or stretching a strong bow, are performed
through Vyana, when Prina and Apana cease to function.
“Therefore, let a man meditate on the blessed Lord Visnu in

Vyana. L7
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qm‘mg Athakhaly, or indeed. gyefrararufer Udgithaksarani, the syllables
of the word Udgitha, the forms of the Lord dwelling in the Devatas denoted by
the various syllables of the Udgitha, sqrdig Upasita, let one meditate. E{iﬂ‘ﬂ'
Udgithah, the Ud, the Gi, the Tha. g/ [, thus. qrn;' Prapah, the Chief Pr ana.
gq Eva, even. g Ut is ut, # ¢, the syllable “ ut” denotes the Chief Praga.
qriry Pranena, through Prana, {§ Hi, because, sfm@ Uttisthati, arises; this
world originates from Praga, a1 Vak, the goddess Sarasvati. sfi: Gib, is Gi
the syllable ““gi” denotes Sarasvati, are: Vachah, word:. speeches, f& Hi,
because. fur: Girab, are called gir, gfg It thus. wragd ’\chﬂanle say (the
learned or wise) srq. Annam, food, 7%, the four-faced Brahma presiding over
food. =g Tham, the syliable tha. w3 Anne, in food, f. ¢, in Brahma & Hi,
because, ®ag Idam, this. afm Sarvam, all. fegam Sﬂ\itam, subsists.

6. 'Or indeed let him meditate on the various forms of
the Lord as existing in the deities denoted by the syllables of
the word Udgitha ; 7 e., ut-gi-tha. Prina verily is “ut” be-
cause this world originates (ilﬂhlhdh) from Prépa. Sarasvati
is “ gi,” because the ]mmetl call speech gir, Brahma, the
presiding deity of food, is “tha” because in Brahma, this

whole universe subsists (sthita).—28
ManTtrA 7.

RrATaeaE M gt TeTe Ty
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#i: Dyauh, the heaven. The Deva loka. g Eva, verily. g Ut, is ut.
weaftam. Antaciksam, the sky, the firmament, the Pitri loka. rﬁ Gih, gi. oo
Prithivi, the earth, the Physical plane. o Tham, tha. e Adityah, the sun,
w3 Eva, verily. g Ut, ut. apg: Vayub, the ai:-. g7 Eva, verily. «i Gih, gl
@i Agnih, the fire. wx Eva, verily. o Tham, tha. grdsa: Sama Vedah, the
Sama Veda. wug Eva, verily. ag Ut, ut, w@sgda: Yajur Vedah, the Vajur Veda.
& Gih, gi. =@ Rik Vedah, the Rik Veda og Tham, tha ~@7q Dugdhe]
milks out, vie., gives the rewardy The Lord as Vak or specch gives the
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:;E}'-\‘;ard to the worshipper, ey Asmai, to him, 7 ¢, the worshipper. xE3r
* Vagdoham, the milk of speech, »is, moksa, the reward of speech or the
knowledge of the Lord. =@ Yah, who. #rer: Vachah, of speech. dg Dobah,
milk. sy Aopavan, rich in food. wEmE: Annadah, able to eat food. YaIF
Bhavati, is, becomes. & Yal, who. gaie Etani, these, gy Evam, thus,
. ‘Fagrq Vidvao, knowing. sgfrarsmriie Udgithaksarani, the syllables of Udgitha.
agre Upaste, meditates on. gmfta: Udgitha, Udgitha. Ut-gi-tha, g i, thus.
7. The Lord dwelling in heaven is ut, in the sky is g,
. -and on the earth is tha. He dwelling in the sun is ut, in the
air is gi, and in the fire is tha. He dwelling in the Sima
Veda is ut, in the Yajur Veda is gf, and in the Rik Veda is
tha. The Lord gives to him Release, which is the milk of
speech, who thus meditates on Him. e becomes rich in
food, able to cat food, i.e., healthy ; who knowing these thus,

meditates on ut-gi-tha, the three syllabes of Udgitha.—29.
Note.—By heaven, ete., is to be understood here, the Lord dwelling in the deities

who preside over heaven, ete,

S ——

MAaNTRA 8.
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wa @@ Atha Khaly, or indeed. st a9 Adib-samriddbih. (s
gafe:) fuliiment of desires. He who is the cause of the fulfilment of desires,
gggam® Upasarapdni, those which give the desired object, the various forms
of the Lord subsisting in the Sama and other Vedas. 3greftg Upasita, let one
meditate. ¥7 gmr Yena-samnd, by what particular. Sama Veda. wtsg Stogyan,
praising, ®qra Syit, may be. g3 Tat, that. §m Sama, the Sama. TqqwEg
Upadhavet, take up, 4., knowing Hari as the highest and residing in the
Sama Veda; let him take up the particular hymn of the Sama Veda with
which he wishes to sing the praises of the Lord.

8. Next let him meditate on the various forms of the
Lord as existing in the Sama Veda and which give all de-
sires and fulfil all prayers. Let him take up that parti-
cular Sdma, with the hymn of which he wants to praise

the TLiord.—30.

ManTtra 0.
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: 3& Yasyam, in which. -sgfr Richi, in the Rik. & Tam, that. ===
Rlcham Rik. =g Yai, what. s Arseyam, the Risi who saw it first. %
‘Tam, Lhat " Risim, the seer. #rg Yam, what. %yara Devatam, devata, the
topic of a hymn, the chief subject matter of a hymn. sfErem Abhistosyan,
praising fully. emra Syat, may be. agrg Tam, that. Zgara Devatam, the devata,
the topic. Iqyrag Upadhavet, let know fully.

9. Let him thoroughly know the particular Rik in
which that Sama occurs, the particular Risi by whom it
was composed, the particular Devati whom he is going fo
praise.—31.

MAaNTRA 10.

I STEET FAEEETAEoeE  ITIEEA  EAE
FATY: TTALTAGITA 0 2 1)

¥ Yena, by which. mwwr Chhandasa, by metre such as Gayatri,
Anustup, Pankti, etc. efrsgm, Stosyan, praising. earg Syat, may be. g Tat,
that. @sa: Chhandah, metre. gygiga Upadbavet, let bim fully know. ¥
Yena, by which, @ Stomena, tune ! the particular music or tune. &RTSEAT:
eara Stosyamanah Sy#, is going to praise. & &pm lam Stomam, that tune.
Fquras Upadhavet, let him know fully.

10. Let him know fully the metre in which he is
going to praise. Let him know fully the tune in which he
i§ going to sing.—-32.

MANTRA 11.

* g7 Rt et g o

arq Yam, what. f@ag Didam, quarter, £ ¢, presiding deity of the quarter.
nfeTeqy ware Abhistesyan  Syar, is going to praise. gmg Tam, that, et
Digam, direction, quarter, 7. e., the presiding deity of the quarter, gy9i3g Upa-
dhiavet, let him fully know,

11. Let him fully know the particular deity of the
quarter whom he is going to praise.—33.

Note—'This teaches the worship of varions deities and not of one Lord. Lost one -
should think that the Upanisad teaches polytheism, the next mantra shows that in
worshipping these subsidiary delties, one must never forget that the Lord is thie Highest
Deity aud the Best of all; and that honour is paid to these deities, mercly as the agents”
of the Lord,
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MantRA 12,
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mAtmanam the Supreme-Self, the Lord. wwge Amatah. as the
highest, 7.2, Ultimate. gqgar Upasritya; having known, egftq Stuvita, let
him praise (the inferior deities). =mm Kamam, the desired objects. wmmmq
. Dhyayan, reflecting, meditating  sgast Apramattah, free from heedlessness,
< making no mistakes, spamr: Abhbyadah, quickly. ¥ Ha, verily. =m Yat,
because. Zew Asmai, to him. @ Sah, that mr: Kamah, desire qgTeng
S-amrlddhyeta, is fulfilled. =g®wra: Yatkamah, the man having that as his
desnre., with a strong desire. (g—:ﬁ“a grF Stuvita [ti, let him praise.

12. Let him praise the inferior deities, knowing that

- the Supreme-Self is the Highest or the Ultimate. = Let him

meditate on the desired object, without heedlessness ;

because the desires of such a worshipper become quickly
fulfilled.  So let him praise with a strong desire.—34:

Note.—The method of petting any desire fulfilled is laid down in this verse. It
consigts, firstly, in thinking strongly of thaf desive withont leedlessness. Secondly, in
praising that particular deity who has jurisdiction over thab desired object. Thirdly,
knowing that all the lower devatis are agents of the Lord and that he alone brings
about the fulilment of all desires. Fourthly, he musb praise as a “yatiima’ with a

strang desire. v
MADHVA'S COMMENTARY.

It has already been mentioned before that the worship of the Lord in the vehicle
of Prana is the best, 1t consists in realising that He is the Highest of all, and that the
Prina is the highost vehicle. Sueh worship was ecalled Adhyatmic or appertaining to
the soul: in other words, secing the God in the soul. Now the Sruti describes the
worship u! God in nature, or Adhidatvie worship of the Lord.

The E)I'l'l.tl passage ¥ That yonder sun which shines let him meditate on the Udg?tha
In it" has been explained by former commentators as enjoining the worship of the
Udgitha, in the sun and that the snn is a seli-lnminous body. The Commentator shows

.t.hat. the san is not a self-luminons mass, but that it owes its light to the Chiel Prina
(cosmic electricity 2} :
It is Prina, that residing in the sun, constantly gives out light

and heat and not the latter, (the physical sun), As (when the fire enters)
the waod (the latter) gives out heat and light, so does the sun, (when

the Prina enters if).

“ If it is the Prins that really shines, and not the sun ; then why is it said, that it
plees and sets? The Prina in the sun is & constant quantity, it never sets. To thiz the
Commentator says: - :

The Prana (Viyu)residing in the solar orb, is above all rising
or setting, it is only with ‘regard to DPrajis or creatures (dwelling on



1 ADHYAVA, 111 KHANDA 19, _ @EF
LA

rt. {at it is said to rise or set. Tt is for their sake that the Chief
 Prina sings out the praises of the Lord Janirdana.
The Commentator now explains Mantrs 2. :

The Vayu (Prana) who is in the sun, is verily the same who is
in the body of all living beings ; for it is the presence of life (Prina) in
the hody that gives it its vital heat ; (and when the lifo departs, the body
beccmes cold,) so the heat of the sun also must ba dne to the presence
of the Prana in it. Thereflore, let one worship the Lord Janirdana, called
Udgitha, both in the Prina here (within the body) and in the Prina there
(in the solar orb) and nowhere else in order to accomplish all his desirves
and to obtain Release.

. Now the Commentator explains the words Svara and Pratyisvara of the same mantea,

' The Lord Kedava iscalled Sva, because He is independant (sva-
tantra), he who is devoted (rati) to the Lord, i.e., the Chief Prina, is-called
Svara or Lord-devoted. Thus svara means Vayw, It is the nawme of
the Priua in the body of living beings. While Pratyfsvara is the
name of the Prina in the sun, because it (its ray) is parallel (prati) fo
every one, for every one says or rather thinks that the sun is towards him

(prati).
[The Commentator now explains the Mantra 3 words “He who brings about the
tution of Prana snd Apdna is Vydna" Whal ave these Prdpa and Apinn? Arve they
different aspeets of the same Prina or different from it? Since Vyduo is said to be
higher than these, both Prapa and Apana, so the labter bwo cannot be the same as the
Chief Prana, The Commentator explains the pentad of lower prinal :

The pentad of Pripa (ApAna, Vyina, Samina, Udéna) is three-fold,
The First or the Chief Pentad consists of the Chief Prana, the Chief
Apina, the Chief Vyina, the Chief Samina and the Chief Udana. This
highest Pentad is only another aspect of the Chief Prapa, The second
Pentad is called the (Garuda Pentad, while tha lowest Pentad is that
which is known as Prana, &c., and which ai% the sons of the Chief Prina,
&e. This is one division. But there is another division which is four-
fold and not three-fold like this. It consists of (1) Prina and Apéna,
(2) besa. and Vindra; (3) Udina and Samina, and (4) Rudra and Indra,
higher than this four-fold Pentad is the Vyina Viyu. Therefore, let
one meditate on the Supreme Lord Hari called Udgitha in this Vyana
Viyu. Because Visnu residing in Vyina is the same which resides in
Vik, Rik and Saman always. That one alone is also in Udgitha (a divi-
sion of the Sama Veda) therefore all that action, namely, singing of the
Sama eong by reciting loudly the hymns is the action of Vyina.  The"
Lord called Udgitha dwells in the Pentad of Vyina (namely Vak, Rik,
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Sama, Udgitha aud Vyana). (The Lord dwells in the four, namely, Vak, Rik,
SAma, and Udgitha; in fact heis in the Vyéna, which pervades these
four ; because Vyéana has Visou within him and jt pervades Vik, etc,
 therelore, Visnu pervades Vik, etc).

[The Commentator now explaius the words of Mantra 5, “therefore the works
which require strength are performed through Vyina.'”]|

Since it performs all works of strength (virya) it is called V)Ana

_ (They are performed really by the Lord dwelling in Vyina alone). There-
~ fore, let one always worship Visnu residing in Vyéna (and nobody else.)
[The quesbion arises, ave the forms of the Lord, as dwelling in these Vyina, ete.,
~ different, or nof different ; if they are different, then the suying that “the Lord is one

“alone in all these,” is contradicted ; if the form is not different, then the saying that

/ 'f.t_\ha names and forms are different ™ is contradicted. 1f the Lord is difierent, in different
. bodies, in some his glory heing less, in others great ; then the Lord would be liable to
" modifieation. If he is the same in every body, then Hig effects ought to be the same,
“every where. This dilemma, the Commentator answers thus:—]

The Lord is verily one and identical, in all times and in all objeets ;
he is unlimited (Nirvidesa or does not possess any specific videsa energy)
and His glory neverincreases and decreases, with the objects in which

- He may be. Still owing to the differences in His activities, He gets differ-
ent names and forms, though He Himself is not different and is one in
His Full lordliness everywhere. He on account of his infinite power
produces different vesults in different bodies, without himsell undergoing
any change. The Lord is verily devoid of any particular power (Avidesa)

' becanse he is All-power ; and therefore, He produces always the eflects
of particular forces, though Himself remains unmodified and uncontaini-

nated by pleasure and pain.
[The Commentator now explains the words “the Lord milks for him the milk of

speech ' of Mantra 7 —.]
He who knows Hati to be one, though dwelling in the letters of

Udgitha, ov in the vehicles of Prana, etc., or in the causes of the fulfilment
of desires, yea even in everything, verily obtains all desires.

The syllable Ut is the name of Prina, ete., the syllable gib is Vak.
ete., the syllable tha is food, etc., therefore, Hari is said to dwell in all
these and consequently in Udgitha.

[The Commentator now explains the words “having kvown the Highesb Belf le

him praise” of Mantra 12] :—
The word Atminag of this Mantra means the Supreme-Self. The

word Antatah means as the Highest. Thus knowing Him everywhere,
~ let one worship minor Devas (if he likes),

L.
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MANTRA 1.

v
s Rmmgraa gari T
w0 ¢ N
- SR Om, the Lord. g Iti, thus. wqg Etat, this. srgy Aksaram, Imperish-
able. apfty Udgitham, Narayapa. wqrfts Upasita, let meditate. g Omi,
¢ Lord. g% Iti, thus. & Hj, for. sgwrn® Udgayati, sings. &&q Tasya, of him.
gyaareaey Upavyakhyanam, full explanation,
Note—This is exaetly the same as the first mantra of the Khanda Fiest. FHor fuller
word-meaning, see page 2.
1. Om is the Lord, the Imperishable, the Udgitha,
He must be meditated upon. Him the Udgatr sings out
as Om. About Him is this full explanation.—35.

MANTRA 2.
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®ar: Devah, the Devas. ¥ Vai, verily. w&ftt Mrityoh, from death;
~ from Durga, the goddess of death (Marapat Mrityuh Itiukta Durga) Mrityuh
is called Durga because she destroys all ignorance. fipgs: Vibhyatah, being
afraid, st Trayim, the three-fold Vedas. s Pravigan, entered into
fully, i.¢., the devas being afraid of Durga, without meditating on the Lord Visny,
in the deity presiding over the three-fold knowledge, (three Vedas). § Te, they.
(Devas). s Chhandobhih, with metrical hymus, by means of the medita~
tions on the Lord in Vedic hynns. wresteas Achehhadayan, covered (them-
sclves) ; they covered themselves with the armour of the Chhandas. &g Yat,
because. gfy: Ebhih, with these (hymns). =r=sraq Achchhadayan, covered
themselves. gw Tat, therefore.  gragpy Chhandasam, of the Chhandas, swewes
Chhandastvam, é.c., therefore the hymns are called Chhandas.

2. The DevAs verily being afraid of the Cloddess
Durgd, entered into the three Vedas. They covered them-
selves with the metrical hymns (as if with an armour). Be-
cause they covered theruselves with these (hymns), therefores
the hymng are called Chhandas.—36.

T AR
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i Tan, Devas concealed within the three Vidyas. g U, also. sx Tatra,
there. wgep: Mrityuh, Durga, the goddess of death. amr Yatha, as. w#=eh
Matsyam, fish. &% Udake, in the water. gRqw@g Paripadyet, might observe
(the fish catcher). wd Evam, thus, qiqega Paryapagyat, observed. Durga, the
goddess of death is the nominative of it. =g Richi, in the Rik. an® Samni,
in the Saman.. g™ Yajusi, in the Yajur Veda. & Te, they, 7e., Devas. (Know-
ing that Durga has found them out). g Nu,even. fmar Vittva, knowing or
seeing. wer: Urdhvah, superior ; qualifies Devabh. The phrase ardhvah
Devah means * the intelligent Devas '—* the Devas because they were intelli-
gent, found out s0.'" They were not like fish who does not know its catcher,
s Richah, from the Rik. @rg: Samnah, from the Saman. A7 Yajusah, from
the Yajur Veda. eqrq Svaram, in the Chief Vayu named Svara. (Sva=Lord;
ra=devoted); and meditated therein on the Lord called Svara, the Inde-
pendent (Sva=self, ra=relying ; delighting). g Eva, indeed. A%, Pravigan,
eutered : worshipped or meditated on.

3. As the bird, called the fish-catcher, might observe
a fish in water, so Durgi, the goddess of death, observed the
Devas (covered with the metrical hymns, i.e.,) in the Rik,
Yajus, and Siman. As the Devis were intelligent, so they
knew that the goddess of death had found them out, so they
leaving (the worship of Hari in the presiding deities of) the
Rik, Yajus, and Siman, worshipped the Lord called Svara,
the Independent, in the Chief Vayu called Svara or the Lord-

devoted.—37.
MANTRA 4.
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gar Yada, when. ¥ Vai, verily. o Richam, the Rik. swdn® Apnoti,
gets (learns), recites. When the people recite the Rik they add Om to those
hymns. {® Om, Om.  gF Iti, thus. v Eva, verily, wfgera® Atisvarati,
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) Adds or prefixes Om to the Rik-mantra. g§ Evam, thus
Sama, the Sama Veda. He adds Om to the Saman song. @§ Evam, thus. os:
Yajus, the Yajur Veda.' The hymns of the Rik, Yajus or Saman have no pro-
tective efficacy unless preceded by the syllable Om. Therefore the japa of every
mantra is with Om io the beginning. wgg: Esab, this. g U, alone. &t Svarah,

_the self-dependent, the [ndependent. = Yat, because. gaa Etat, this {the near-
est of all) and thereforecalled Erat ‘this’ or ‘nearest.'srgag, Aksaram, the Imperish-
able. - gwag Etad, this (nearest). %% Amritam, the Immortal. spws Abhayam,
free from fear, (fearless); or (viver of fearlessness. g Tat, that Lord., gfass
Pravigya, (lit.) having entered (taking refuge under). Fgr: Devab, the devas,
qrgAT: Amritah, Lnmortal. spygq. Abhavan, became,

4. Therefore when one learns a Rik (stanza) he prefixes
an Om (to it in rveciting it), so (when he sings) a Saman
hymn, (he chants out Om first), and so (when he utters) a
Yajus formula, (he pronounces first Om). This is the In-
dependent. Because He is the Nearest, the Imperishable,
the Immortal, and the Giver of freedom from fear. The
Devas by entering into (and worshipping) that (Lord) be-

came Immortal, i.e., relcased. —38.
MANTRA 5.
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q: Sah, he, & Yah, who., gss Etay, this, ¢ ¢, the Lord called Om. w3
Evam, thus, £ ¢, He is the giver of [mmortality to the Devas, frgm Vidvan,
knowing. st Aksaram, the Imperishable ; this is the vame of Vispu. S@r@
Pranauti, praises with pranava (Om). mes Etat, this, uw¥ Eva, only. s
Aksaram, Vispu. &% Svaram, the Lord called Svara—the Independent, the
Delighter in (one's) own self.  3q Abhayam, free from fear. wiFgfd Pravigati,
enters, £, ¢, takes refuge under. g/ Tat, that ; 2/e, the Lord. ufqex Pravigya,
having entercd. @ Yat, as. Zgar Amritah, immortal, 3sr: Devab, the Devas,
gx Tat, so It is equal to tatha, as correlated to yat, yatha. wmga: Amruab,
immortal. war® Bhavati, becomes,

5. He who knowing this Lord thus (as the giver of
immortality to the Devas) meditates on the Imperishable with
pranava, and takes refuge under the Sclf-dependent, the
Jmmortal and the Giver of freedom from fear, becomes free
from death, just as the Devas became Immortal —39.
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: 2 MADHVA'S COMMENTARY.
(It was not mentioned before what was the fruit of worshipping the sacred syllable
Om which is the symbol of Lord in Viyu. The ' ruti now mentions that hy sueh worship
| one gets release from the bondage of the samsara and a story is being related to that
| eftect.)
; In Mantra 8 it is said the Devas entered Svara. This word Svara requires explanation

/' ‘and the Commentator therefore says: —

‘Svara is the name of Visnu because He takes delight (rati) in Himself
(Sva). Viyu is called Svara because He is devoted to Sva or Vigpu.  Visnu
ig called Sva because He is Independent. Svara also means Vayu, Thus
hoth Visnu aud Vayu ave called Svara :—Visnu becanse He alone is
independent ; and Viyn, because He is devoted to Sva or the Lord.

; Admitted that both Visnuand Vayn have the names of Svara, but it does not foucrw
- that in Mautra 3 the entering of the Devis into Svara refers to their entranee into Viyn

and Visnu. For it is said there, that by entering into it, the Devis hecame immortal.
This is wrong because in deep sleep (Su<upti) and in dissolution of the universe (Pralaya)

j all beings enter into Syara (God) and ought to become immortal. But we do not see so.
The Commentator expluins the sentenee “ the Devis became immortal” of the Mantra 4

. thus :—

i In the Svara called the Viyu the Devas worshipped the Svara called
Vignu, whose another name is Om. By such worship of the Svara, in the
Svara, the Devas obtained immortality, namely, Mukti or salvation, wlich

" is absence of death and the fear of death.

#® In the Mantea 2, it is said the Devas were afraid of mpityu or death. The old comment-

‘afors have explained the word mpityu as Yama, but this is wrong, bogause all devis are

it immortal and so have no fear of Yama.
Therefore the Commentator explains the word wpityu ;-

The Goddess Durgi is ealled mritya because She causes death.
Through fear of this Goddess the Deviis Wf)rsll]pped Om and obtained
the highest immortality, 4. ¢., Lovd Visnu himself. Thus in Sandhydna,
The word Urdhvah, in Mantra 3, has been explained wrongly by old eoypmentators. 1t
really moans Superior, Best ; and does not mean risen above.
The fish does not know or recognise its citchier, but the Devés knew
~ that Durgi was their enemy and consequently, the Devis were certainly
guperior to fish : hence Urdhvah is an epithet of the Devis meaning they
~ were possessed of great intelligence. In other words, Urdhvih Devah mean
“ the intelligent (lofty) Devis.”

L)
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FIRST ADHYAYA.
Firrn Kuaxpa.
MaNTRA 1.
BT @@ T S q qUR T 9O H IEY
FEHT 97 HWiied IFHT a9 qUT ARG AT @At
e

oq &g Atha khalu, now indeed: this indicates the beginning of a
mantra #: Yah, who, gz¥mg: Udgithab, Visnu called Om. g Sah, he. gog:
Prapavah, the pranava. = Yah, who. wua: Pragavah, the Pranava. &
Sah, He. gzefta: Udgithal, the Udgitha called Visgu, i e, the Udgitha is
called Prapava and the Prapava is called Udgitha, there being no distine-
tion between Prapava and Udgitha. Because the followers of the Rik
‘Veda chiefly use Pranava and the followers of Sama Veda chiefly use
Udgitha. Both words are intended for Visnu. gfg Iti. thus. It indicates
the end of the maatra. ‘The quotation ends here. The Sruti next gives
the etymological meaning of these two words, Prapava and Udgitha. wey Asau,
this, ¥ Vai, verily, mnEa: Adityal, the sun called Aditya, next the Chief
Viyu presiding over the sun; and lastly, the Lord Hari who is inside that
Chief Vayu. aazdftg: Udgithah is Udgitha, 7 ¢; Hari who is inside that
Chief Vayu in the sun is Udgitha, because He is sung as the most High.
g Esah, He who is inside the Chief Vayu, the presiding deity over, the sun,
qux: Prapavah is called also Pranava because He is superior (pra) to all;
because He is Leader (na) of all, and Goal (va) of afl. 'Therefore though Udgi-
tha was the name given to the Lord in His aspect as dwelling in man, He
should be worshiped under that name as dwelling in the Solar Prana also. g
Oni, Om called Visnou. g7 Iti, thus, g Hi, because, gy: Esah, Vispu who is
inside the Chief Vayu, the presiding deity of the sun. &g Svaran, sounding,
feciting. The Lord moves through the universe reciting His own name Om, in
order to teach others to do the same, g Eti, moves,

1. “Now indeed” (says a Mantra) * He wha 19
Udgitha is (also) Pranava, He who is Prapava is (also) Udgi-
tha.” This Lord residing in the Solar Prina is verily Udgi-
tha and He also is Prapava. He goes sounding Om (to
teach all creatures His Ineffable Name.)—40.

Note.—The meditation (worship) on Pranava and Udgitha imﬁ been mentioned alveady,
But lest one should think that thess two are different, the Sruti now Jeclares their
identity, by quoting & Mantra ** Yah Udgitha sa Pranavah, Yah Prapavah sa Udgitha.," The
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