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%T%é%l'asya, of Him the Lord called Aditya, of the Lord the inner coﬁ;

Savilri, % Ye, those, which. gfsi==Praiichah (existing in) the castern- juar-
ters. twm: Ragdmayah, rays, “ra "=delight, *¢am "=auspiciousness, * m1, "=
wisdom, The forms of the Lord called Vasudeva, ete, dwelling in the rays
of the sun. gr: Tah, those. @z Eva, verily. srer Asyah, of this, the honey-cell
called Vayu. greg: Prachyah, eastern, sgarew: Madhuusadyah, honey-colis,
“Madhu " =happiness; , * na "=not, “alam”=able, ¢, not able, none can obtain
this happiness except through Vasudeva. sz Richah, of the'Rig, the Riks ar¢
especially used in the morning oblation, Vasus are called Rik, because they
preside over the Rig-Veda and are like bees, makers of honey. ¥ Eva, indeed,
ﬁmz Madhukritah, the honey-makers, who manifest the happiness of the
Lord or who reveal the Lord called '*Madhu.” &g Rigvedah, the Rig-Veda,
ga Eva, even. gsq Puspam, flower : tbat which nourishes wisdom as the
flower nourishes the bee. @n Tab, the words of Rig-Veda. w=rqar: Amritak,
pectar, deathless, because they are not the production of any human being,
hence Amrita or eternal.  Zy: fipah, waters ; the best drink of the Devas (&~
best, pa=drink) the juice in the flower. @ Tah, they, ¥ Vai, verily. wam:
Etah, these. = Ricbab, the Riks vis,, the Vasus like Agni, etc gam Etam, this
sad Rigvedam, the Rig-Veda, wpa@gga Abhyatapan, brooded over, drank,
fully reflected upon, heated. a3 Tasya, of him. =%ftarea Abhitaplasya, being
heated., @ Yadah, fame, wisdom, because His form is wisdom. Fm: Telaly,
glory, bliss, his form is bliss. efsga Indriyam, vigour, supreme lordliness, tlig
Lord is called *lndriya” because He possesses supreme lordliriess. %
Viryam, strength, He is all strength, sy@ral Annadyam, health, the power
(6 confer boon and beatitude: magnanimity, literally food-support ; He in-~
dwelling in food supports all. @ Rasab, essence, He is called " rasa " because

He is essence of all, swrag Ajayata, became manifest,

9 Of that Lord, the easiern rays are the eastern
honey-cells.  The Richas (the Vasus) are verily the bees.
The Rig Veda is the flower. The juice ‘in_tl;e flower is the
nectar. Those Richas (the Vasus) distilled this flower called
the Rig Veda. It being so distilled, there became manifest
(the Lord possessed of) wisdw;,,c ; bliss, lordliness, strength.

magnanimity and power.—153. ae. ..
Note Of that Lord in the “sun, the forms Visudeva, ete., dwelling in the eastern
Rasmi and called so, becanse of their (Visudeva, ete.) being full of delight, auspicionsness
~and wisdom, aro the only means of attaining the Lord called sweet. Vasus verily aro the
bees (who manifest the sweetness of the Lord) the Rig Veda is the flower, as it nourishes
the knowledge. The words of the Rig Veda are the eternal best drink (to be drunk by
the ear), These Vasus studied eclosely the Rig Veda (physical laws), and'd’ht‘-ﬂ_"ﬂed
therein the Supreme Brahman whose form is wisdom and bliss, supreme lordliness and

power, vigour, strength, magnanimity and foree,
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a1 Tat, that (Supreme Brahman). smpeg Vyaksarat, flowed forth (the
Oharma and Moksa for the Devas). =g Tat, that (honey called Vasudeva and
revealed through the Rigveda). wiiEar Adityam, the sun (in the orb of the
aiin representing the bee-hive or by the side of the solar orb, ie, by the eastern
side)., wfra: Abhitab, towards, by the side of (f.e, in the eastern rays). s
Adrayat, became fixed. &g Tat, there, % Vai, verily. gag Etat, thisin the
forms of fame, etc, called Vasudeva and as manifested through the Rig-Veda.
a7 ‘Yat, which, g Etat, that,  smifEeren Adityasya, of the sun. @& Rohitam,
red. ®wF Ropam, form.

3. He (the supreme Brahman) flowed forth (Dharma
and Moksa for the Devas) ; that honey (revealed through the
Rig Veda and called Vasudeva) took its place on the (eastern)
side of the solar orb. There verily He (Visudeva) assumed
red colour and that is the red light of the sun.—156.
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gt Atha, now. & Ye, which, w=rex Asya, his. argan: wsa: Daksioah Rag-
mayah, the southern rays. @&r: Tah, those. wy Eva, verily, grex Asya, his.
vy : mgwrd: Daksinal Madhunadyab, southern honey-cells. #i¥ Yajorisi,
the Yajus verses or the Rudras, gg Eva, verily. agga: Madhukritah, the
hongy-makers, bees, #g#%: Yajurvedah, the Yajurveda. (Sapkarsava). o



CHHANDOGYA-UPANISAD.

-

gs§ Puspam, flower. = g Tab, those. swan: Amritah, nectars.
Y Apah, waters, @ Taoi, those. ¥ Vai, verily. gaify Etani, these
T Yajomsi, the Yajus verses, Rudras like Vayu, etc,, the presiding deity of
the Yajur Veda. gaq Etam, this. g% Yajurvedam, the Yajur Veda, snamen
Abhyatapan, heated, distilled, reflected over, geg Tasya, from that, wfeawea
Abhitaptasya, being distilled, #mr: Yasabh, fame, wisdom. st Tejah, glory,
bliss. -~ gfgq Indriyam, vigour, lordliness, #ftf Viryam, strength. wwel
Annadyam, food, etc,, magnanimity. &: Rasah, essence. stwma Ajayala,
became manifest. gy Tat, that, sqgeg Vyaksarat, flowed out. gq Tat, that,
yrfEa f\d:’tyam, the solar orb, sWg: Abhitah, by the side. ssrag Adrayat,
became fixed. g Tat, there. ¥ Vai, verily, wgaq Etat, this. =y Yat, which,
mifazen Adityasya, of the sun. @gwg Sukiamropam, the white form (Saiksar-
gana).

1. Now those which are the southern rays of that
Lord, they are verily His southern honey cells. The Yajus
(the Rudras) are verily the bees. The Yajur Veda (Sankar-
gana is verily the flower. The juice in the flower is the
nectar. Those Yajus (the Rudras) distilled this flower
called the Yajur Veda : it being so distilled there became
manifest the Lord possessed of wisdom, 'bliss, lordliness,
strength and magnanimity and power. He (the Supreme
Brahman) flowed forth (Dharma and Moksa for the Devas).
That honey revealed by the Yajur Veda and called Sankar-
sana, took its place on the southern side of the solar orb.
There verily He (Sankarsana) assumed white colour and
that is the white light of the sun.—157. '

Note~~Of that Lord in the sun the form Saikarsana dwells in the southern raye.
These are called rays or Radmi because of their being full of delight, auspiciousness and
wisdom. They are the only means of attaining the Lord ealled Sweet. Rudras vorily
are the bees who manifest the sweetness of the Lord. The yajiur Veda is the fowar
because it nourishes that knowledge. The words of the Yajur Veda are eternal best
drink. These Rudras verily distilled the Yajur Veda and manifested thereby the supreme
HBrahman whose form is wisdom and bliss, glory and power, vigour and strength, Health
and foree.
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Atha, now. Ye, which, Asya, his ge=ea: Pratyaiicharagmayah,
western rays, ‘Tah, those, Eva, verily. Asya, his. &< agareq: Pratichyah
7 lmdhunédyah western honey cells. mmfd Samani, the Saman verses, the
Adityas ; so-called because they are equal (sama) with the twelve months:
lor each month there is an Adnya Eva, verilv. Madhukrital, honey-makers,
bees. gmAT Samavedah, the Samaveda (Pradyumna). Eva, alone. Puspam,
flower. Tah, those. Amrital, nectars. Apab, waters. Tani,vthose. Vai, veri-
Iy, Etavi, these, gmfa Samaoi, the Saman verses, Adityas the presiding
deity of Sama Veda. Etam, this. gmig Samavedam, the Sama Veda. Abhya-
tapan, heated, distilled, reflected over. Tasya, from that. Abhitaptasya,
being distilled. Yasab, fame, wisdom. Tejah, glory, bliss, Indriyam, vigour,
lordliness. . Viryam, strength, Aunpadyam, food etc, magnanimity, Rasah,
cesence, Ajayata, became manifest. ‘Tat, that. Vyaksarat, flowed. Tat, that.
Adityam, the solar orb. Abhitah, by the side. Adrayat, became fixed. Tat,
there,. Vai, verily. Etat, this. Yat which. f\dltyas_v,a. of the sun, ey
Kr aagaﬁn'upam dark form (Pradyumna).

1. Now those which are the western rays of that
Lord, are verily His western honey cells. The Sémans are
vorily the bees. The Sdma Veda is verily the flower. The
juice in the flower is the nectar, Those Siman Verses (the
devas called Adityas) distilled this flower called Séma Veda
(Pradyunana), it being so distilled there became manifest the
nord of wisdom, bliss, lordliness, strength, magnanimity

and power.

 He, the Supreme Brahman, flowed forth Dharma and
Moksa for the Devas, that honey revealed by the Sdma Veda
and called Pradyumna, took its place on the western side
of the solar orb. There verily He (Pradyumna) assumed
dark color and that is the dark light of the sun,—158,
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Atha, now. Ye, which. Asya, his. gdwtom: Udaficharagmayah, nor-
thern rays. Tah, those. Eva, verily. Asya, his. gdtedt agarer: Udichyah
madhunadyah, northern honey cells, stgaifgea: Atharvangirasah, Atharva and
Angirasa verses. The Devas callad Soma, &c., since they cause rain (adhara)
and arc thus the essence (rasa) of the bodily orgaos (anga). Eva, verily. Ma-
'{:iliukritaf}. honey-makers, bees. gfRwrggury Itihasapurdpam, Itibasa and
Puranam. it includes the verses of the Atharva Veda also. Eva, slone.
Puspam, flower, Tah, those, Amritah, nectars, Apab, waters, ¥ Te, those
Vai, verily. wy Ete, these, Atharvangirasa, Atharva and Angirasa verses,
Devas called Soma etc, gy ltat, this. Itihasapur@pam, the Itihasa and
Pur@nas. Abhyatapan, heated distilled, reflected over. Tasya, from that,
Abhitaptasya, being distilled. Yasah, fame, wisdom. Tejah, glory, bliss.
Indriyam, vigour, lordliness. Viryam, sirength. Annadyam, food etc., magna-
nimity. Rasah, essence, power, Ajayata, became manifest, Tat, that. Vyak-
sarat, flowed. Tat, that. Adityam, the solar orb. Abhitab, by the side.
Adrayat, became fixed. Tat, there. Vai, verily. Etat, this. Yat, which,
ﬁdit}asya, of the sun. gu Parah, deep black. wseq Krisparmropam, deep
black form (called Aniruddha). ' )

1. Now those which are the nexghern rays of that
Lord they are verily his northern honey cells, The hymns
of the Atharvingiras (Soma &c.)) are verily the bees. The
Itihdsa-Purdna (Aniruddha) is verily the flower. The juice
in the flower is the neetar. Those Atharvingiras (the devas
called Somas) distilled this flower called the Itihfsa-Puréns,
it being so distilled there became manifest the Lord posses
sed of wisdom, bliss, lordliness, strength, magnanimity end
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v;br/ He the Supreme Brahman flowed forth Dharmia
and Moksa for the Devas. That honey revealed by, the

Atharvdngiras and called Aniraddha, took its place on the

sorthern side of the solar orb. There verily He (Aniruddha)
assumed extreme dark color and that is the extreme dark
light of the sun.—159,
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Atha, now. Ye, which. Asya, his, sper: vore: Urdhvah rasmayah, upward
rays.  Tah, those. Eva, verily. Asya, his, swah: symes: Urdhvah Madhi:
nadyah, upwards honey celis. gmr: Guhyah, the occult, the secret. ¢’ Eva,
verily. - smm: Adegab, teachiugs, doctrines ; the Perfect Ones called the Rijus
the Teachers of the Secret. Madhukritah, honey-makers, bees. =gy Brabhma,
the entire Veda, the Infinite Vedas. Brabma comes from /brih=endless. There
is o end of the Vedas, therefore they are called Brahman or endless. gy Eva,
alone. Puspam, flower, Tah, those. Amritab, nectars. ﬁpah, water. g Te,
ihose, ¥ Vai, verily, o# Ete, these. ggn wiagr: Gubya dedah, the Teachers
¢f the Secret Doctrine, the Rijus. gag Etad, this, g1 Brahma, the entire Vedas,
Abuhyatapan, heated, distilled, reflected over. Tasya, from that. Abhitaptasya)’

ving distitled. Yadah, fame, wisdom, Tejah, glory, bliss. ¥fgs Indriyam ~
vigour, lordliness, Viryam, strength, Annadyam, food etc., magnamrmty.'
Rasah, essence, power, Ajayata, became manifest. lat, ll‘lat Vyaksara;

flowed out. lat, that. Adityam the solar orb, Abhitah, by theside. Adra‘ym,‘
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ccame fixed, Tat, there. Vai, verily. Etat, this. #g Yat, which. quq Etat.
this  widarea Adityasya of the Aditya. seq Madhye, in the middle, wvua
Ksobhate, stirs. ¢g Iva, as if. ¥ Te, they, the forms like Vasudeva &c. ¥ Vi,
verily. wmrAmg Rasanim, of the essences, of the five essences. emr: Rasah,
~ essences. my: Vedah, the Vedas, fg Hi, indeed. zam: Rasih, the best. ¥yspy

Tesam, of these (Vedas), ua Ete, these (Vasudeva &c). war: Rasah, the best.
@t Téani, these. ¥ Vai, indeed. watfar Etani, these (five forms, Vasudeva &c).
WA Amritanam, to the Immortals.  srgarfa Amritani, the givers of immort-
ality. Fa: f@ Vedah hi, the Vedas (the Immortals) Indeed. wgar Amritabh,
Immortals. #qi Tesam, of them., ggf Etani, these. sgwmrfa Amritaui, the
givers of immortality.

Now those which are the upward rays of that Lova
they are verily His upward honey cells. The Seeret Doc-
trines (Rijus) are verily the bees. The entire Vedas consti-
tute the flower. The Juice in the flower is the nectar.
Those Secret Doctrines (the devas called Rijus) distilled
this flower called the Entire Vedas (Nériyana), it being so
distilled there became manifest the Lord possessed of wisdom,
bliss, lordliness, strength, magnanimity and power. He the
Supreme Brahman flowed forth Dharma and Moksa for the

‘Devas. That honey revealed by the Entire Vedas and called
Nirdyana took its place in the centre of the solar orb. That
form which seems to stir in the centre of the sun is veriy
the Lord Nariyana having the eolor of the rising sun.

These verily (Vdsudevas &c.) are the Essences of
the essences. For the Vedas are the essences (the best) and
of them Visudeva, etc., are the essences (best), They are
the Nectars of the nectars. For the Vedas are nectars
(Eternal) and of them these are the Nectars (Givers of efer-

nity).—160. )
#; MADHVAS COMMENTARY.

In the eud of the last Adhy&ya, it was mentioned that the Vasus, the Rudras and the
Adityas have dominion over the moming, midday and evening oblations respectively, Iu
the present Adhyiya the Bruti deseribes the glory of the Lord dwelling within the Sun,
and which is the object of worship. His glory was not so fully described previously ss we
necessary. Old commentators have taken the word Madhu" in its literal meaniug of
shoney,” and they say that the sun is honey as a mere poetical metaphor, The Commen~
tator sets aside-this view, and shows that in the first five Khandas in this Adbydys, the
Brahma Vidys is established and he does so by quoting an anthority. X
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“I/is thus written in “the Sima Samhitd: «-—'-’i‘he Lord Visnu
dwells in the sun, is alone called hy the name of ‘\Iatlhu Because He
is the store house ( & wiay wfer1) of happiness.

Here the word Mada means happiness (72 -+t =813, mada+dhi=matlhn ; by Nipitana
da is elided and { is changed to-U). The word Mada generally means intoxication, but
fiare it means happiness. b

Thus having shown that Madhu is the name of the Lord, and that “ Mada' means
liappiness, the commentary next shows how the word Mada comes to mean happiness, by
wiving the meanings of the very letters of this word,

The Letter A indicates exuberance or iutensity, while the word
“mada” derived from ymi=*to know’ and ytan="to spread’ means “the
éxpanse of consciousness” (Jiidna tati); that which possesses the ex-
panse of knowledge in its intensity is called Mada or that which canses
expansion of conscionsness,

(But how does this word mada eome to mean happiness ? ’Pn this the Commentary
apswers) i —

“ Jhfna-tati” means “full of wisdom,” “the condition of being
full with knowledge,” thus it means “he who has knowledge,” and con-
sequently “lie who experiences” or “that which is experienced in the
highest degree” that which is experienced as the highest among all desired
objeets is called Mada, Now happiness is the highest object of experience
in oar consciousness. Therefore Mada weans happiness. In fact all
phjeets in consciousness are elassified as 'higli or low, according to the
amount of happiness they confer. That which one experiences as the
highest among all the objects of desires that is called Mada, and all
ohjects of enjoyment are considered as happiness, because they conduce
to the expansion of consciousness, and every siuch expansion is accom-
panied by pleasure, Thus Madhu comes to mean that which holds

Lappiness to the highest degree. :

(Bat the words ‘Mad' happiness and ‘dhi’ holding, contain nothing to denote
intensity. Where do you get this idea of the highest degree. To this the Commentator
AnswWers): — ' e

The third letter U denotes intensity (for otherwise the combination
of Mad +dhi=Madhi and not Madhu).

(Having thus explained the word Madhu, now the Commentary explains the words
Deva Madbu),

Because He is the shelter of the Devas (the -refuge of the Devas)
thierefore He is called Deva Madhu, or the houey of the Devas (that whieh
= Devas enjoy ‘in the state of Mukti). ;

pae Commentary now explains the word Aditya apd shows that it does not o.l]y

e visible sna but the Lord also,

Becansa He is the beginning (Adi=beginning), because He is all-

pervading (ta=tata=all-pervading) and because He is all-knowing (Ya=
2
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knowlodce), thorefore the Lord is called Aditya i. e, the Primeval®
pervading wisdomn, g ' !

Tie word Madhu has alrcady been explained as the name of the Lord. Tt has the
~ordinary meaning of ‘honey ' also heve, and thus these verses.are a simile. (Therefore the

commentary says) 1— ; g

: The Lord is like honey, viz. He satisfies the Devas.

.7 As hie is like honey, to complete the simile there must be a eross-beam, hee-hive, bées
flowers, ete, to make honey. This the Commentary now shows thus :=Visnu is Madli,
Sri is the cross-beam, Viyn is the bee-hive, the Devas are the bees, and the Vedas and
religious literature ave the flowers. The words nsed to denote these things ¢ eross-heams ’
ote., bave also double meaning, one the ordinary well-known meaning, and the other
as applying to 8ri, Viyn, ete. The Commentary shows this now. The phrase
# dyavrevatiraschinavaméah ”  appavently means * the heaven is the eross heam.”
But an inanimate heaven and inanimate cross-beam are nob meant here, Dyaw means
the Shining one, and is the name £ri). :

Sii possessing the attributes of lnminosity, etc., (dvi=to shine) and
dwelling in heaven (dyu=heaven), is called Dyu; and She is connected
with tirovamsa efe. cross-beam, ete.

(Thus dyun means Sri primarily but not the loka, heaven is called dyu in the second-
~ ary sense because Dyu or Sri dwells theve).

* She is the cross-beam hecause she is the refuge of Viyu. Véyu
is the bee-hive, because Madhu or Vignu is specially contained or placed
in him (as honey in the cells), Viyu is also called Antariksa (lit. intevior
vision) beeanse Hari is seen by him always within his heart.

The sky is called Amtriksa because Viyu dwells in it.

Vasus, etc., are the ]101193‘-1}1&1{01‘#, they ate his sons and called  so.
The Marichis ave Risis dwelling in the rays of the sun, and are called
the sons.

(Thus the Risis Marichis, ete., dwelling in the solar rays ave like the eggs or sous
of the bees, the Dovas, Vasus, Radras, ete., are the bees, Viyu is the bee-hive).

(The commentry now explains the word "I"irova:iléa. in its another sense, and shvws
that literally it is a very appropriate epithet of Spi, the sponse of Hari. The word meuns
s pbedient,’ as shown below).

Because the Goddess Rama  has bronght Hari as if under her econ-
trol, by her implicit obedience, by her loving faith and devotion, there-
fore she is called Tirovamsa { Tira=obedient, vamsa = controlling, ono who
controls another by obedience and devotion). The word Tiryak means
howing down (therefore devotion and obedience). The cross-beam or
rather the arched bamboo frame, from which the hive hangs is callo
Tirovamsa because by its slanting posture it controls (Vada=to coutrol)
the hive that hangs from it, and since it controls the hive, the cross-bean
is named Tiradchinavamsa.

Viyu is called the bee-hive or Aptpa. The word Apiipa literally
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i fhht in which is the Ap or t.‘he approachable, the goal, namely
g ﬂm Tord God. The Viyn is called Aptipa, because the Lord, the

-ﬂll.[imﬁcllnble is within him, The hive is called Aptipa because the honey,
ele., 15 in it.

. (Thus Apfipa s acompound of two words Apa meaning Apyam the approachable, or
ha | ‘goal, and Upa meaning present. Thal in which the Ap is present is called Apu.
Visnu is called Apa beeause ho is obtained ox reached by or is the goal of the releaseil
souls, The ordinary bee-hive is called Apiipa beeause there is present in it Ap, the
Liguid honey, ete.  The word Ap in this connection neans water and honey is called Ap
or water beeause it is a liguid and all liquids ave called water.

(The commentary now explaing tho word Ragdmi, It generally means rays, it meanus
also’ here something else. Its literal weaning is that which is delight [ra==delight and
R - auspiciousness, and ma=wisdom.] Thus tbe whole word Rasmi means, he whose form
~ is wisdom, auspieiousness and delight).

‘The phrase dwelling in the Eastern rays means Lor d Hari called
Vasndeva dwelling in the Bastern Radmi. The word Ragmi itself means
16 whose form is wisdom, auspiciousness and delight (or power, know-

ledge and hliss).

(The word nidi is now explained) :—

The word nidi means part (na=not, alam=sufficient, not whola
but a part).  The amsa or part of Lord is called Nadi hecause without
ihese Divine Amsas (like Vasudeva, Pradyumua, &e.,) no adbikirl can
coach the whole, the Amdin, the Supreme Lord. (One must reach Him
{lirough one of these Amda forms).

(The commentary now explaing the plirases : -the Riks are the bees, the Yajus aro
fho bees, the Samins are the bees, the Atharya-Aigirasas are the Dees, the Guhya-
Ailodas ave the bees.  Fven with the simile of the bees, these words do nob mean the
works ealled hymns of the Rig Veda, &e., but are names of particular classes of dovas.)

The Riks are the devas called Vasus, the Chief of whom is Agnt,
because they preside over the Rik Veda, (they have the abhimina of the
ltig Veda,) They are called Richs hecause they are archya or worshipped
as the first, especially, (4. 2, in the morning the Vasus are the first wor=
shipped). The Yajus are the name of the Rudras, the chief of whom
is Indra, because Indra is the [riend of Rudra. These are the devatas
of sactifice (vajia) and therefore callad Yajus. The word Indra here does
not mean the ordinavy Indra, but it means Viyu. He is the prinecipal
deva worshipped in the midday first of all, and Soma is drunk by him
first, he alone is the chief of all the Rudras, with Sankara at their head.
The Simans are the Adityas, because they are same.with the months (ze.,
one Aditya enjoys one month and thus the twelve months are enjoyed
Ly twelve Adityas). The plhuase Varunena mukliena of Khanda VI
Jdoes not vefer to the well-known Varuna. The word Varuna there means
Inlra called Purandara, because he is chosen (vyiyate-clected) in every
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B This Tndra is the head of this hierarchy, becaunse he is appoint:
ed as the clief of the Adityas, by the Lord Visnu. And it isa well-
known thing that Indra is the lord of the Adityas and not Varupa the

lord of waters. (But Visnu is in the sun and rules the sun, why shauld
not He be taken here). The lord Visnu is not meant here, becanse tho
enuwmeration here is of the bees or worshippers, and Visnn being the wor-
shipped, cannot be bronght within the category of the worshippers. ‘Liie
class of devas called Atharva Angiras preside over the ItihAsas, Purdnas,
and the works called Atharva Anigirasas, with Soma as their chief,” They
are called - Atharva Afgirasas, hecause they pour down (adhara) rain,

‘therefore they are called Atharvas. Because they are the saps or con-
trollers (rasas) of the bodily organs (ahgas), therefore they are called
Anhgiragas. In other words, the whole term Atharva Afgira means the
rain-making controller of bodily organs. (The dh is changed to th ano-
malously). These devas are the controllers of hodily organs, because
Soma or Moon has jurisdiction over the mind, aud he is the head of
this hierarchy, while the subordinate devas of this class control the
various pranas of the body. Hence they are truly angarasas or fanetion-
rulers,

The phrase Guhya Adedi means Bralhmd and all those who are fit
to hold the post of future Brahmis, the Teachers ({dedas) of all saceet
(guhyn) doctrines, because they are verily the Teachers (Gurus) of all.

(The term Gul;_m-ﬁrler;as is one word and is the name of these Teachers of the occull,
who are themselves also hidden). The name by which they are known is Rijavas or the
PERFECT ONES, or the STRAIGHT ONES.

(The phyase brahmaiva pugpam is now ex plained) :—

Brahma is the name of all the Vedas, because ol their infinity,
because they are endless.

(As says a Bruti:—anantd vai Vedih. The J/briha Imm which comes the word brakina
means also endlessness). (Now are explained the pharses like these Riks, &e., heated tho
Rig Veda, &e.)

These devas like Agni, &e. thoroughly pondered over the Rig Veda,
& and thereby discovered or revealed the honey called the Supreme
Braliman, and since they are the revealers of this honoy, they are called
bees or honey-makers. The Vedas are called puspas (Howers literally
nourishers, pus=to nourish) because they nourish wisdom (posakn=
" nourisher). The ordinary puspas are so called, because they nourish the
honeymakers that is the bees, with their nectar.
(The commentary now explains the phrase td amritd apah):—
The words of the Vedas are eternal, therefore they are called im-

mortal drink. The devas drink them, that is, enjoy them, therefore,
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sxire called apa or drink. The drinking of the Vedas consists in
meditating over their meaning, in hearing them, and in reading them,
and in nothing else ; for they eannot be drunk like. water.
(The eommentary now explains the five phrases* the Vedas being heated flowed out,
&o.” Others havo explained the words yadas hy ‘renown;' fejas, *brightness of the
Jbody ;' indriyam, *the full activity of all the senses ; ' viryam ‘power;' and annidyam,
thealth) This view is set aside here).—

From the Vedas thus meditated upon by the Devas, there became
manifest yadas (that is) wisdon, and tejas (that is) bliss, and indriyam
f.c'?'}_at- 18) supreme lordliness, and virgam (that is) strength or pewer, and
aunidyam (that is) the power to confer every beatitude on another. The
Lord, the Adorable Havi, called Rasa or essence residing in the solar orb
Howed out for the Devas Dharma (Religion), moksa (Rlelease), &e.

LA Wasudeva is the Supreme DPerson (or Male) has red colour and is
‘called Rik. He verily resides in the eastern red rays of the sun, being red.
Sudlkarsana has white colour, and is the Lovd of Yajurveda. He resides
in tho southern white rays of the sun, and is white in colonr. Pradyumna
lias blue colour (dyima) and is described as (or in) the Sima-veda. He
thwells in the western blue vays of the suu, and is blue in colour. Anirnddha
is deep blue in colour and is described as {or in) [tihisa Purina and
Atharva-veda and resides in the northern rays of the deep blue colour.
lo the middle of the solar orb dwells the Niriyana, in the rvays that
20 upwards, having the colour of the rising sun ; and though not really
nwoving, He appears as if moving, surrounded by the great mass of
vays. He is described by all the Vedas. Thus the five-fold Hari is the
assenee of all the Vedas and is the giver of eternity to the Vedas.
Tlherefore, he is called the Nectar ef Nectars, and alone the Essence of
ossences. 9o it is in Sima-samhita.

The worship of insentient objects cannat give Purugirtha (the highest
ond of man). Therefore, this klianda does not teuch the worship of inani-
wte objects like the sun &e. In fact, in the concluding passage (khanda
XI) the Siuti expressly says that the teaching herein given is Brahma
Vidyd and not any lower Vidyd, for it says ' Let the father tell this
Brahma Vidya to his eldest son.” It further says “He who knows this
Brahma Upanisad thus” &e.  How can the worship of inanimate objeets
give Mukti or Brahma-pada. That the whole of these khandas relate to
Iirahma Vidya, is farther shown by the statement made in khanda XI
where the Sruti says *“Iv that place He neither rises nor sets” and “ for
Hir there is perpetnal day.” 'These are applicable primarily to Mukta
Jivas only. (Thus this portion of the Upanisad deals with Brahma



idgicamly and not with apard Vidyd as understood by others). X Bre-
over to whom can primarily belong the possession of yadas—-wisdom,
 tejas—bliss, indriyam—Ilordliness, viryam-——strength, annddyam—inugna-
nimity aud rasatvam—power, but to the Supreme Loxd? For says a St
“ His name is the great yadas.” '

In fact the root meaning of the word bliaga shows the posscssion
of complete lordliness, perfect strength (Virya), perfect fame (Yudas),
Spi, wisdom (JiiAna), and perfect knowledge (Vijiidna). He who pos-
sesses these six qualities, is called Bhagavan or the Adorable T.ord.
Another Sruti says :-raso vai sah:-HE is a Flavour. (Taite. Up. I1T Valli).
Says another text :—I take refuge under him who is the essence of
happiness, who is the personification of the six ~perfeet qualities,
the Supieme, residing in the heart, the Brahman, free from all evils
gol luminous, full with lordliness, dispassion, fame (wisdom)! Lt
ledge, power, and prosperity, and who is called Aham —the Great
I.—{According to MAdhva this “1” means the non-discardable, the
SBupreme). So also another text says :—*That resplendant Inciter of
light itself, NArdyana, the Purusa existing from the beginning.” That
this NAriyanais to be meditated in the solar orb, we learn from ihe
well-known mantra © dheyah sadd savityi mandala” &e.—* Nardyang
vesiding in the middle of the solar orb should always be meditate!
upon.” Moreover, the attributes of lordliness, &c, applied to the Su,
in this Upanisad, cannot apply to any inanimate object, like the
physical san, but is appropriate with regard to the Lord alope, As
says @ Sruti:—*The Adorable is full of wisdom, the Adorable is full of
lordliness, the Adorable is full of power.” 8o also Lord Badardyaua in
the Vedanta Sttras (111. 3. 1.)—* Brahman is the object of that kneyledue
which results from the conclusion of an enquiry into all seriptures, for

the injunctions, &e., are not special.”  So also:—" He has all names, all
forms, inay that' Brahman, the Great Glory be propitious.” So also the
toxt - —* That Goal which all the Vedas declare.”” (Kath. Up ). Soalse
the text:—' Verily all these Riks, all the Vedas, all the sounds arve thie
numes of one Being only, and that is the Préna, (all are of one uniforni
natine, because all denote freedom from imperfections, and fall of afl
excellent qualities). So also:—"In the Vedas, in the RimAyana, in the
Purinas, in the Bhiraty, Visnu is sung eéverywhere, in the beginning,
middle and end.” "So also :—* They call him Vignu the Supreme, in whom
all names are appropriate.” Moreover the Mantra and Brahmana povtion
of the Vedas may treat of karmas (and worslip of 1nanimate objects) buf
never so the Upanizads. They never can teach any thing inferior to
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(_’I’Ir‘ere'fbre,-_'tiiig-(jfzhh;ﬂcgu Upanizad could not be intetgpte
«edas ieac'h'ihg the worship of any insentient object like the sun, and
they are wrong who explain these seclions as teaching the worship of
the gun).  As says a text :—* Vignu is declared by all the Vedas, especially
40 by the Mantra portions of these, and more especially in the Aranyakas
--nm.'lﬁng else is taught but Vispu. Even in the Brihmana portion
of the Vedas, the primary topic is Visnu alone, though as a subordinate
topic the performance of Karmas is also tanght in them. Bat in the
Arangakas nothing else is absolutely taught but Vispu.” Of course
in some portions of the Aranyakas, the worship of Viyu is taught, as the
Sftre Atma or the thread soul, but that isalso done in order to bring
~into prominence the great superiority of Vismu. “ The worship of this
Viyu is taught in some places in the Aranyakas, because le is the highest
body or the vehicle oridol through which God may be worshipped, as
he manifests himself in all his glory in this Viyu. This worship of Viyu
i faught only for the sake of teaching the better worship of the God
Visgu” Thus in the Brahménda Purdna. So also in the Dhigavata
Purina:—“ O dear all those books which do not contain my sacred
name, nor deal with my activities, such as the creation, sustenance
and dissolution of the worlds, nor describes the acts done hy me in
my many lild avativas (incarnations), all those books are barren,
let 1o wise man waste his time on them. Just as the hoarded wealth
uf a2 miser is the source of great misery, because of its want of right
application by not being given to a proper person, so is that book:
which does not contain my name. Those who hear hooks not deseril-
ing the Lord Hari, the Saviour from all sins, or who hear books
dealing with bad subjects, destructive of intelligence, are verily unfortu-.
: nate, for they are thrown into Darkness from which there is no coming
oiit, and where there is no one to help them.” So also (Aruneya Upanisad
2): —“Ont of all the books let him read the Avanyakas ag:.in and again,
of these let him study the Upanisads again and again and again.” This
roitaration shows that the Upanisads deal only with the Lord, and the
consure against other reading also shows the same. Thus the Upanisads
deal with the Lord alome. So also in the Skanda Purina;—" Let him
study the Adhiyajiia treatises (the Brilimanas or rituals), especially the
Adbidaiva books (dealing with mantra portién of the Vedas), and still
rore especially the Adhyitma books (the Aranyakas), for the Lord is
deseribed in all these three and thereby known.” So also the text:—
““ All drutis enjoining karmas do so with regard to me (that is they teach
1oy worship through those karmas), all srutis referring to various Devas
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:
\%ﬂé/‘: a, &e., refer to me, the four kinds of speech have refe:euce\SL

alon @, all prohibitions (like let him not drink intoxicants) refer to me.
T.am directly the heart of all Srutis there is nothing else to bhe known
than myself, T know alone the purport of all the grutis.” Al this shows
that the worship of the Lord alone is taught everywhere.

SixTi KHANDA,

MANTRA 1.
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aa Tat, that, =g Yat, which. gg# Prathamam, first. sygg Amvilam,
neclar, /s, Vasudeva, qg Tat, on that, gg3: Vasavah, the Vasus, the Devas
holding the post of Vasus. ggsflafeg Upajivanti, live upon, get aparoksa jfidoa,
understand with study, meditation ete. See Him by meditation : get the higher
life, live the higher life, gmfaar Agnin, with Agni. g&9 Mukhena, as the mouth,
viz., as the chief or teacher of inferior Devas of this order. - That is Agni who
isone of the Vasus, teachies lower Vasus. & Na,not ¥ Vai, verily &ar:
Devah, the Devas  srgfeq Asnanti, eat, so long as seeing the immortal Haci
they ave satisfied se, get Mukti. This shows that the condition of geiting
direct vision (upajivana) is Vairdgya--not eating and drinking, #e, not béing
drawn by sensual altractions, & Na, not. fg=fe Pibanti, drink wosz., they be-
come perfecty desireless, virakta. (Eating and drinking are illustrative of cther
desires also, by not eating and drinkingis meant they ave disgusted with
all sensuous enjoyments and thus they get aparoksa jiiana (upajivana—higher
life). waqg Etar, this. wg Eva, verily. sygd, Amritam, nectar, the divine forn, of
Vasudeva. zgr Dristva, having scen. geafeq Tripyanti, become satisfied. &
Te, they. umg Etat, this (Vasudeva). gy Eva, verily, m¢ Rapam, form.
sy Abhisamwiganti, enter into, waearg Etasmar, this. sqq Ruoal,
form (of Vasudeva). gmiea Udyanti. come out.

1. The Vasus behold along with their chief Agni
the first of these Nectars. Verily because these Devas nei-
ther eat nor drink, therefore they are perfectly content with
looking at this Nectar (in Mukti). They enter into that
Form and they rise out of that Form.—161.

Note.—That whieh is the first nectar (Visndeva) gives the higher life to the Viaus,

with Agni at their head. Verily beeanse these Vasu devas remain perfectly indifforent
to all other enjoyments therefore they see this Glorjous Form, They neither eat jor
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I
are immersed in the contemplation of the Most High, and ab their w
#1nto this Glorions Form, and eome out of It.
The Vasus bohold with the fiest of these Nectars their chief Agni. Verily beeause
these (Devas) neither eat nor deink therefore they are perfeetly content with looking at
this Neefar (get Mukti), They enter into that Form and they rise out of that Form.

MANTRA 2.
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g: Sah, he. Having described in the last mantra the Sayujya Mukti of
Cosmie olfice-holders called Vasug, this mantra deseribes the fruit of this know-
ledge with regards those who have fitted themselves to hold the post of Vasus
in furure worlds. &: Yah;, who gag Etat, this. g4 Evam, thus. sygg Amri-
tam, Hectar. ¥z Veda, knows, ggar Vastnamh, among the Vasus gy Eva,
swely, gm: Ekah, one. w=r Bhatva, being, becoming, . e. becoming a ruler
in the kingdom of the Vasus, and for the length of period of the Vasu's
Sway. oifAr Acgningd, with Agni g3 Eva, surely. m@&@w Mukhena, as chief|
as tanght by Agni, gaq Etat, this. gg Eva, indeed. =gd Amritam, Nectar.
zor Dristvd, having seen grarg Tripyali, becomes satisfied, & Sah, he. nag
Eiat, this. @7 Eva, indeed. & Rapam, form. wmfagfmfim Abhisafmvisanti,
criters into.  gaeRrq Etasmat, from this  sgrg Rapat, from form. F2fF Udeti,

rises,

2. He who thus knows this Nectar, becoming one of
the Vasus, with Agni as the chief, and having seen this
Nectar, becomes perfecily content. IHe enters into this
Form and rises again out of Tt.—162.

Note—The human Adhikiri wiio knows this Nectar (Visudeva) and how the Vag s
got Mukii by the vision of the Glorious Form, becomes one of the Vasas, with Agni as his
Toacher, He also gets the vision of this form, and becomes fully, and entirely absorbed
in Lhis vigion, indifferent to all worldly pleasures, and he gets Siyujya mukti, that is to
v, hie at will enters into this form, and comes out of Ik, whenever he likes.

MANTRA 3.
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@ Sah, hé. =g Yavat, so long, 31 Ghatikas and two Kasthas and that
tength of space ¢rossed in that time £ 2 12 hours 30 minutes of time and 187“‘
if space out of the total 24 hours of time, and 360° space. . That is from 5§ a. &

3
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05 . mfxa: Adityah, the sun. gemrg Purastar, in the east, io the Udaya,
sadri (the hill from which the sun is said to rise). ggay Udeta, rises, rising.
qurg Paschat, in the west, in the Astadri. mr&gRar Astameta, sets, setting. The |
time of the Vasusis 31 Ghatikas and two Kasthas. The space is the whole
treteh of country between the Udaya or rising point and the setting poiit,
In any particular longitude, it would cover all countries within ¢33° longitude

" east of il and 932" longitude west of it. =Fgar Vastunarm of the Vasus, w1 Eva,

alone. qrag Tavat, so much, =rfygs Adhipatyam, sovcreignt‘y ; the jurisdiction
of the Vasus extends over the country between the Udayadri and the Astades,
erusd Svardjyam, supremacy, enjoyment of all objects of desire. He who
enjoys (rafijayati) or satisfies himself (sva) is called Svaraj; the state of Svaraj
is called Svarajyam. gdar Paryeta, attains.

3. 'The Vasus alone have sovereignty and supremacy
over all that country and time which lie hetween the points
where (when) the sun rises in the east and sets in the west.
(The knower of this Vidyd) attains (that sovereignty and
supremacy).—163.

Note.—He attaing freedom of movement and enjoyment of objects throughioul the
whaole territory over which the Yasuos hold jurisdiction, i. e, between the Udayagici in the
enst and the Astagiri in the west and g0 long as the Vasus reign therein.

SEVENTH KHANDA.
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g Atha, vow, Yat, which. fgfta Dvitiyam, second Amritam, nectar
vis., Sankarsana, Tat, on that. sz Rudrah the Rudras. Upajivanti, behold
live upon, get aparoksa jiiana, anderstand with study, meditation ete. See hin
by meditation. gy Indrena, with Indra (Vayu) Mukhena, as the chiefl or
teacher of inferior Devas of this order. Na, not. Vai, verily. Devah, Devas.
Adnanti, eat. Na, not. Pibanti, drink #73, they become perfeéily desireless,
virakta. Etat, this. Eva, verily. Amritam, nectar, Sankarsapa. Dristva, baving
seen, Tripyanti, become satisfied. Te, they. Etat, this Sankarsana. Eva,
verily. Rupam, form. Abhisamviganti, enter into. Etasmat, from this, Rdapat,
form (of Sankarsaga}. Udyanti, comc out,

1. The Rudras behold with their chief Viyu the
second of these Nectars. \'erily (because) these (Devas)
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w 6r eat nor driuk, therefore they are perfectly content’
with looking at this Nectar. They enter into that Form
and they rise out of that Form.—164.

Note.~That which is the second nectar Sankarsana gives the higher life to the Rudras
with Viyu at their head. Verily because these Rudra Devas remain perfectly indifferont
t¢ wll vidier enjoyments therefore they seo this Glorions Form. They neither eatnor drink,
but are immersed in the contemplation of the Most High, and ab their will they enter
ko Lhis Glorious Form, and come out of It.

Note.—The Rudra f&dityn., Soma and Sidhya worlds lie on the other side of the
Mount Mern, or in the modern phraseology, the other half of the earth (the antipodes) is
coverad by these four regions. If the earth were a transparent body, and we could see
thit motion of the sun in lower hemisphere we shall find that after sunset till midnight,
the sun's motion was northerly (from south to north with an easterly bend)., The midnight
point wonld be our exact antipodes. From midnight point the sun would appenr to move
from west to east for three hours, for the next 1] hour the direction of its motion would
be from north to south, and for tho last 45 minutes (i. o, just before sun rise) the sun
would appéar to move verlically up (a tangential motion). This is what is meant by the
phrases the sun rising in the south and setting In the north, rising in the west and
solling in the east, &e. These refer to the dirvection of his motion at particalar hours of
the night. The five directions are (1) rising in Lhe cast, setting in the west ; (2) rising
south, setting north; (8) rising west, setting east; (4) rising north, setting south;
(9) rising up, setting down.

MANTRA 2.
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Sah, he, Yah, who. Etat, this, Evam, thus. Amritam, Nectar. Veda,
kuows. wmami. Rudrapam, of the Rudras. Eva,surely. Ekahb, one. Bhfitva,
being, becoming. gw [ndrepa, with Vayu. Eva, surely. Mukhena, as éhief.
Etat, this. Eva, indeea. Amritam, Nectar. Dristva, having seen. Tripyati,
becomes satisfied, Sab, he. Etat, this. Eva, indeed. Rapam. form. Abhigamvi-
gail, cuters into. Etasmat, from this. Rapat, from form. Udeti, rises,

2. He who thus knows this Nectar, becoming one
of the Rudras with Vayu as the chief, and having seen this
Nectar, becomes perfectly content. He enters into this

form and rises again out of it.—165.

Note.~—The human Adhikiri who kiows this Nectar (Sankarsana) and how the Rudras
el Muokti by the vision of the Glorious Form, becomes one of the Rudras with Vi yu as
itis tencher., Ho also gets the vision of this form and becomes fully and entirely absorbed
‘0 this vision, indifferent to all worldly pleasures, and he gets Siyujya Muakti, that is to
54Y, 4o at will enters into this Form, and comes out of I, whenever he likes.
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MasiRaA 3.
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Sab, he. Yavat, solong, 158 Ghatika and one Kastha and that lengtli of
space crossed in that time. In other words 6 liours 15 minutes of timc and
934° of space. From sunset to miduight, ie., from 5% p. m, to widnight. Adm'.v y
the sun. Purastat, in the east, in the Udayatln, Udeta, rises, rising. Pagehat, in
the west, in the Astadri. Astameta, sets, setting. fy Dvib, twice vig,, the tine
of the Vasus, when the sun travels from east to west, is twice as great as Lhat
of the Rudras. lu other words, the time of the Rudras is ha/fthat of the
Vasus ¢ e, 3 of 12} =6} hours, So also thespice. argg Tavat, so much ; =feaiE:
daksinatah, from south. g¥ar Udeta, rising. To the people dwelling in the
north, the sun appears to rise as if from the south, and set in the north. g=g -
Uttaratah ; towards north. m&far Astameta, setting. wgryr Rudranam, of
Rudras. Eva, alone, adbipatyam, sovereignty. Svarajyam, supremacy, enjoy-
ment of all objects of desire. Paryetd, attains. The direction of the sun's
maotion is northerly.

3. The Vasus alone have sovereignty and supermacy
over all that country and time which lie between the p05 nis
where (and when) the sun rises in the east and sets in the
west. This is twice of that time and space which lie be-
tween where and when the sun rises in the south and sets
in the north. The knower of this vidya attains this sover-

- eignty and supremacy of the Rudras.—166.

Note.—He attains freedom of movement and enjoyment of objects thronghon' the
whole territory over which the Rudeas hold jurisdietion, i e, the country befween the
pising point in the south and the setting point in the north and the time during which the
Vasos reign is twice as much as that of the Rudras, and the sun appears to move fron (he
gonth and go towards the north in the Radra-loka.

Fieari Knanpa.

MANTRA 1.
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h/Atha, now. Yat, which. g#ra Tritiyam, third. Amritam, Nectar wis,
PJ 'u‘num)a Tat, on that.  mifEar: ﬁrhty.qh the Adityas. Upajivaati, behold
live upon, See Him by meditation. st Varupena, with Indra. Mukhena, as
the mouth, @iz, as the chief teacier of the inferior Devas of this order. Na, not.
Vi, verily. Devah, the Dcvas. Agnanti, eat. Na, not. Pibanti, dvink. Etat, this,
Eva, verily. Amritam, vectar, Pradyumna. Dristva, having seen. Tripyanti,
become satisfied. Te, they. Etat, this, Pradyumna. Eva, verily. Rapam, form.

Ablisamviganti, Enter into. Elasmit, from this. Rapat, form (of Pradyumna),
Udvanti, come out.

1. The Adityas behold with their chief Indra the
third of these Nectars. Verily because these (Devas) neither
eat nor drink, therefore they are perfectly coutent with
looking at this Nectar, (getting Mukti), they enter into that
Porm and they rise out of that Form.—167.

Note,~That which is the third necetar (Pradyumna) is enjoyed by the Adityas with
ludea at their head. Verily because (hese Aditys Devas remain perfectly indifferent
to all other enjoyments therefore they see this (slorious Form, They neither eat nor
drink, but are immersed in the contemplation of the Most High, and at their wili they

Lor dnto this Glorious Form and come ont of Ik,

ManTrA 2.
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Sah, he. Yah, who. Etat, this. Evam, thus. Awmritam, Nectar Veda,

know. sufmmEr Adityanam, of Adityas. Eva, surelv ckah, one. Bhotwva, being,

breoming.  gu@m Varupena, with Indra. Eva, surely. Mukhena, as chief. Etat,

this. Eva, indeed. Amritam, Nectar. Dristva, having seen. Tripyati, becomes

atisfied. Sah, bhe. Eiat, this. Eva, indeed. Rupam, form. Abhisamvisati,
€iters into.  Etasmat, from this. Rapat, fiom ferm.,  Udeti, rises.

1. He who thus knows this Nectar, becoming one of
A:lm as with Indra as their chief and having seen this
vectar, becomes perfectly content. He enters into this

rm and rises again out of it.-—168.

Note.—The human Adhikiri who knows this Neetar (P radyumna) and how the ;\,d:!yas

L Mukti by the vision of the Glorions Form becomes one of the _I\rhh as with Indra as his
'encher, He also gets the vision of this form and beeomes Ially and eatirely absorbed in
Hiis vision, indifferent to all worldly pleasures, and he gets Eayujya mukti, that is to say,
it will enters into this Form, and comes out of I, whenever lie likes, 5
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Sah, he. Yavat, so loug, 1, e, the time of the ﬁ.dityas exteuds over 3
hours, and their space is 45°% Three lours after midnight £ e, up to 3 . u.
Aduyab, the cun, zfgma: Daksipalal, in the south, Udeta, rises, rising.
guw: Uttaratah, in the nerth. Astameta sets, setting, i Dvih, twice s
the time of the Rudras, when the sun travels {rom the south to tire uorth is @
twice as great as that of the Adityas  In other words, the time of the ﬁdi:yas
is dalf1bat of the Rudras: ¢ e, 7 Ghatikas+1} Kasthas. graq Tavat, so much,
quig Pagehar, fiom west. gagr Udeta, rising, to the people dwelling in that
place, the sun appears to rise as if from the west and set in the ecast. grwmmg
Purastat, towards the east. argdar Astametd, setting.  syfEamar .f-’&c]ilyanam_ of
Adityas ; the time of Aditvas, KEva, alone. Adhipatyam, sovereignty (of the
Adityas'id) over the country between the »ising point in the south and the selling
point in the north  Svarajyam, supremacy, eujoyment of all objects of desire
Paryeta, attains., The direction of the sun’s motion is easterly.

& 1 i b ] . L
3. The Rudras alone have sovereignty and supremacy
over all that country and time which lie between the poiuts
where (and when) the sun rises in the south and sets. in
the north. This is twice of that time and space which lie
between where and when the sun rises in the west and scts
in the east. The knower of this Vidya attains the sovereign-

ty and supremacy of the Adityas.—169. _

Note.—He attains freedom of movement and enjoyment of objeets throughont the
wiiole toreitory over which the .?ulit)‘ns hold jurisdietion, i e, the ecountry between the
south rising point and the north selting point and the time during which Ruadras reign is
twice a8 much as that of the Adityas, aud the sun's motion is from the west and towards
the east here when looked at from the upper hemisphere,
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(a5 Bl |
%a.-\-f?;{thﬂ, now. Yat, which, w=gd Chaturtham, fourth, Amritam, nectar

/5, Aniruddba.  Tat, on that. fuq: Marutah, the Maruts.  Upajivanti, behold,
live upon.  See Him by meditation, @& Somena, with Soma.  Mukbena, as
the mouth vrs, as the chiel or teacher of the inferiof Devas of this order,
Na, not. Vai, verily, Deval, Devas. Adnanti, eat. Na, not. Pibanti, drink Etat,
this.  Eva, verily. Amritam, nectar, Aniruddha. Dristva, having seen, Tri-
pyant, become satisfied. Te, they, Etar, this (Aniruddba). Eva, vcriiy._
Hapam, form. Abhisamviganti, enter into, Etasmat, this Rapat, form (of
Anirnddha), Udyanti, ¢ome out.

1. The fourth of these Nectars the Maruts behold
with their chief Soma. Verily because these (Devas) neither
eat nor drink, therefore they are perfectly content with look-
g at this Nectar, (getting Mukti) they enter into that Form
and they rise out of that Form.-—107.

Note.—That which is the fourth neetar (Aniruddha) is onjoyed by the Marnts, wibh

at (heir head. Verily so long as the Devas are satisiied by sceing this Glorious
Form they remain perfectly indifferent to all olher enjoyments. They neither eat nor
drivk, but are immersed in the contemplation of the Most High, and at their will they
=nter into this Glorious Form and come out of Tt,

Somg

Mantra 2.
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Sah, he. Yah, who. Etat, this, Evam, thus, Amritam, Nectar, Veda
knows, #ggt Marutam, of Maruts. Eva, surely. Ekah, one. Bhaotva, being,
becoming. & Somena, with Soma.  Eva, surely. Mukhena, as chief. Etat,
this  kva, indeed. Amritam, Neotar, Dristva, having seen Tripyati, be-
coines satisfied. Sah, he. Etal, this, Eva, indeed. Rapam, form. Abhi-
Samvisali, enters into.  Etasmat, from this. Rapat, from form. Udel, rises

2. He who thus knows this Nectar, becoming one of

the \lfuut.q with Soma as their chief ‘mrl hdvmg seen this
Nectar becomes perfec tly content. He enters into this Form
and 1'1505 again out of It—171.

Note.~The human Adhikiri, who knows this Nectar (Ahiruddha) and how the Maruts
b Mukti by the vision of the Glorious Form becomes oné of the Marnis with S8oma as
is Teacher, He also gets the vision of this form and becomes fully and entirvely absorbed
n this usmn, indifferent to all worldly pleasures, and he gels Siyujya mukti, that is to
* at will enters into this Form, and comes out of It, whenever he likes,
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Sah, he.  Yavad, so long. 'The time of the Soma {M'ut:la) is 13 hour, and
space 221% Tuat is from 3 am to 4 am, ﬁd'.tyai_m, the sun. qarg Pageliarn, in
the west, in the Astagivi, Udeta, rises, rising. wtggrmg Purastat, in the east,
in the Udayagiri. Astameta, sets, setting.  f: Dvib, 1wice, aiz,, the time of
the Marunts, When the sun travels from the avest to the east is twice as great
as that of the Maruts, In other words the time of the Maruts is ra/f that of the
Adityas areg Tavar, so much gwey: Uttaratah, from the north. ~gemr Udedd,
rising, to the people dwelling in the north, the sun appears to rise as if [tom the
north and set in t'ie south. afyarg: Daksinatah, towards the south wreyda
Astameta, setting. ssai Marutam, of the Maruts, Eva, alone. Adbipatyam,
sovereignty (of the Maruts, extends over the country between the rising points
i the west and the setting point in the east,) Svarajyam, supremacy, ¢njoy-
ment of all objects of desire. Paryeta, attains.

3. The Adityas alone have sovereignty and supre-
macy over all that country and time which lie between the
points where and when the sun rises in the west and seis
in the east. This is twice of that time and space which s
between the points where and when the sun rises in the
north and sets in the south. The knower of this Vidya

attains the sovereignty and supremacy of the Marnts.—172.
Note.—He attains freedom of movement and enjoyment of objects throughout the
whole tervitory over which the Maruts hold jurisdiction i. ., between the country i the
west, rising point and the east, in the setting point, and the time daring which the Adityes
roign therein is twice as mnch as that of tho Marnts, and the direction of the motion of
tho san is from the north towards the south here, as appearing to a resident of the upper

hemisphere.
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tha, now. Yat, which, g Paiichamarm, ifth. Amritam, nectar?iz,,
iman. Tat, on that. greap: Sadhyah, Sadhyas, Upajivanti, behold, live

See Him by meditation, sy Brabmana, with Brahma, Mukhena,
s the month dis., as the chief or teacher of the inferior Devas of this ovder.
Na, not, Vai, verily, Deval, Devas, Agdoanti, eat. Na, not, Pibanti, drink,
Etar, this. Eva, verily, Amwritam, nectar. Dristva, baving seen. Tripyanti,
become satisfied. e, they. Ertat, this, Narayapa. Fva, verily. Rapam, form,
\bhisamviganti, enter into. Etasmat, this. Rapat, form of Brahman,
Lidyauti, come out.

1. The fifth of these Nectars, the Sidhyas behold with
their chief Brahma. Verily because (Devag) neither eat nor
drink, therefore they are perfectly content with looking
at this Nectar. (Getting Mukti) they enter into that Form

and they rise out of that Form.—173.

Note.—That which is the fifth nectar (Bralunan) is enjoyed by tha Sidhyas, with
Beahman, ab their head.  Verily so long us the Devas are satisfled by seeing this Glorious
foros they remain perfectly indifferent to all other enjoyments, they neither ent nor drink,
it are immersed in the contemplation of the Most High, and at their will they ecuter
nto this Glorions Form and come out of It.

Mantra 2.
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Sah, he. Yal, who, Etat, this. Evam, thus, Amvritam, Nectar.  Veda,
ows,  grear Sadhyanam, of Sadhyas. Eva, surely.  Ekal, one, Bhatva,
g, becoming, @gmaw Bralimapa, with Brabwa.  Eva, surely. Mukhena, as
‘hief,  Elar, this. Eva, indeed. Amritam, Nectar. Dristva, having secen.
Iripyati, becomes satisfied. Sah, he.  Etat, this. Eva, indeed. Rapam, form.,
\Ghisamyvigali, enters intv.  Etasmat, from this, Rupat, from form. Uden,

2. He who thus knows this Nectar, becoming one of

e Sadhyas with Brahma as their chief and having seen
1s Nectar becomes }wrf:'t-i'l'\' content. He enfers into this
orm and rises again out of It.—174. -
Note.—The homan Adhikiri, who knows this Nectar (Brahmi) and how the Sidhyas
Mukti by the vision of the Glorious Form becomes one of the Sidhiyas with Brahma

F liis Teacher, He also gots the vision of this Form and become fully and entirely absorh-
Uin this vision, indiferent to all worldly pleasures, and ho gets Siyujya Mukti, that is to

s he at will enters into this Form and eomes oub of It, whenever he likes.
4
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. Sah, he. Yavar, so long. The time of the Sadbyas is 43 minuies |
duration, and the space is 11}°.  That is from 4§ &, . to s Aipe Fhis e the
famous Brahma Mubarta. Adityal, the sun. 3= Utaratah, in the norts
Udeta, tises, rising. afema: Daksiatah, in the south,  Astametd, set:, setting.
& Dvib, twice wiz., the time of the Sadhyas. When the sun travels from 1l
north towards the south is twice as great as that of the Sadhyas, Lo clbe
words, the time of the Sadhyas is half that of the Marnte.  gerg Lavat,somueh
¥ Urdhve, upward. gzar Udua, rising. smars Arvan, downward.  sreaan
Astameta, setting.  graamEr Sadbyanam, of Sadbya<.  The time of Sadhyas is 1
Ghajika 224 Mint, § kastba. Eva, alone. Adhipatyam, sovereignty, the jurisdic-
tion of the Smlhy.u extends aver the cottitiy between the rising point upward
and the setting point downward. Svarajyam, supiemacy, enjoyment of all

_ohjects of desire. Paryeta, attains,

3. The Marats alone have sovereignty and supremacy
over all that country and time which lie between the pojnis.
where ‘the sun rises in the north and sets in the south, This

i twice of that which lie between the poiutﬁ where aud
when the sun rises in the Zenith and sets in the Nv‘nv
The knower of this Vidyd attains the sovereignty and supre-

macy of the Sadhyas.—175.

Note.—He attains freedom of movement and enjoyment of objects (hroughout the
whole territory over which the Sidhyas hold jurisdicetion, i, e;, hetween the eonabry
ward the rising point and downward the sotfing point and tho time duoving whieh the
on therein, is bwice as much as that of the S8idhyas and the sun's direetion o

Maruts reig
wmotion here is vertical.
MADHVA'S COMMENTARY.

Khanda VI to X.

e in the previous park deseribed the five forms of the Lord, the present tfive

(Having
iroat Hierarchies of Beings, that see these Forms and get Mukti

khfndas describe the five C

therein.)
Tle seers of the first Nectar arve the Vasus with themr ehief Agni.

So long as they see that form of the Lord Visnu they do.not (Wml. ta)
enjoy anything else (and this is what is meant by the phrase “they

neither eat nor drink.”) Verily they enter into this Form only in



ka4 'l thev come out of 1t again, being perfectly
l'hee So the aecond F’mm is behold by the Rudras, with VAyn as
their Chief, (for they arve dependent on Viyn). Bot Viya being
 Hirvapyagarbha alss has double jurisdiction. He is the refuge not only
" of all the Rudras, but of all the Sidhyas as well. (Thus Viyu
" rules both the second and the fifth hierarchies.) Therefore to Vaya

belongs the contemplation over the Yajur Veda as well as over all the

Vedas. (In his capacity as the head of the Rudras, he has Yajur Veda,

or the laws of the intermediate world, under his control ; in his capaeity

as Brahmi, the head of the Sadhyas, he has all the Vedas to ponder over,
that is all the laws under him.) As Brahmd he has cspecially to do with
all the Vedas. Even in’ the state of mukti (of the beings of his hierarchy)
he is their refage, for Vayu verily is the refuge of both these classes even
in mukti. The sons of Aditi (the Adityas) are heholders of the third
Nectar, with Indra as their chief. The beholders of the fourth Nectar
are Marnias with Soma as their Chief. The beholders of the fifth Nectar
are the Sidhyas with Brahma as their Chief. These Sidhyas are called
Rijus. The Beings called Suparna, Sesa, Sarasvati, Suparni, and Varant
are included in the class of Sidhyas.

(Bat says an objeetor :—* How ean Brahmd who is one of the Rijus be the head of

these in their state of Mukti? " To this the answer is that in the state of Makti Brahmd
is not their head, but all are equal. The word head in this conunection weans *not

inferivr.")

“1In the state of Mukti all are equal to Brahmi, and each being a
peer of the other, no one is inferior to any one and so Brahmi also is
not inferior to any one and in this sense he is their Chief. Every one
may be considered as the Cliel of the other in this state. But Brahma
is the Chief of Vak and Sesa, &c., in their state of Mukti even. (That is
with regard to Vik, &, Brahimi retains his superiority even in the state
of their Mukti.)

Siva is the seer of both nectars, the second and the fifth. T his
state af Siva, he sees only one; in his state of Mukti he sees both.

(l‘hw is said in answer to the question that Ruodra and b(nm being identical, how
can Se sa be ineluded in the fifth eategory and at the same time be second. The reply
to this is that when the eondition of Sesahood is transcended, that is in Mukti he beholds
both forms.  In the other state ha gees only one form.  Another explanation of this verse
is that in the condition of Sesa he beholds both forms. But in the state of Siva he sees
only one form.)

(In the preceding part has been deseribed the condition of mukti of the Devas wha
have already reached the status of Vasug, Rudras, &e. Now is degeribed the result of
meditation on the Loed, as Madhn, by those who have not reached that status, but have
gnulified themselves for it}

o

s
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-'._-mwose Devas (or beings fit to hecome Davas) who are qnahﬁed
“status of Vasus, Rudras, &e., belonging to these five great hierarclies,
attuin that status, when they are meditating perfeetly and faultlessly on
the Lord called Madhu. After attaining the status of Vasu, Rudra, &e.,

they algo undoubtedly get mukti.
The Commentary now deseribes the ferritorial and temporval jurisaiction of these
five elagses. They are summarised here,

Class. Tervitorial jurisdiction, Temporal jurisdiction.
Vasue 180°+-74° S lmur-s and 30 minotes, i. e. from 5} A.M. to
3 P M.
Rudras 90°+ 37° i hours and 15 minutes, i. e. from G p. M. t0
midnight.
Adityas 45 ..o % hours, i. e. from mildnig‘-lzt. up to & A
Maruts 24 wo L} hour, 4, e from 3 A, M. to 43 A. M.
Rijus (SAdhyas) 1y . A5 minutes, i. o, from 4} A. M. to 53 A. M.

The period of time and the extent travelled by the sun, when it
rises in the Udayagiri and sets on the Astagirvi, belong to the Vasus.
They ave the Lords of that time and space. Similarly the time and space
ocenpied by the sau in his travel from the Astagiri to the midnight, when
it travels from the south to the north, somewhat in an easterly direction,
that time and space are under the rule of the Rudras, with Vayu as their
head. This time and space are halves of those of the Vasus, and are
enjoyed by the Rudras. Similarly half of the Rudra’s time and space
belongs to the Adityas, being west to east and is after midnight to 3 A M.
Next to that is the time of 1} honr and space under the juvisdiction of
the Soma andis ealled Marut deda and kila, their extent being half of
those of the Adityas, and extends from 3 a. M. to 4% A xm. Bach of these
follows one after other, beginning with the counfry last mentioned and
emlmg with the next. That is, the sun takes up one country alter the
other in the order given above. The Marut time is half that of the Adi-
tyas and the sun here vises from the north point and sets in the south
point. In the Indrapura the sun rises on the liead and sets behind the
Udayagiri and the time is half that of the Marut kala. - The Lord of this
time and space is Brahimd,

The time of the Vasus is 31 gharis and a little less: half of that
is of the Rudras ; half of this is that of the Adityas, half of this is that of
the Maruts, and half of this is that of Brahmi. The Vasuloka is double
in extent to that of the Ruadraloka, this the meaning of the phrase
dvistdvat ‘used in the Srati and so on. The Brahma muburts is the
well-known morning time before the sun-rise. The reason of its beiug
so called is evident from the above. Similarly the first portion of the



St Lr’ly the time after the midnight is popnlarly called the Sawmya-
‘kila it being the ¢ldest perisd of the 24 hoars. It is alsa called

-

Mirntakala heeanse the wind generally Blows in this period.

The day time being Agnevakila, was sacred to the Vasns, whose

ehiol is Agni ; therefore the first ghatiki after the sun-rise is speeially
get apart for the performance of the fire-sacrilice.  The whole day belongs
to the Vasng, as the whole night belongs to the other fonr. Suneh was
the division made hy Vispa from old, Dot this is a general division
yet he gave to the Rudras and Marvuts, to the Adityas and Vidvedevas,
secondary jurisdietion in the day time also, such as the midday to the
Rudras, for midday oblation, the evening to the Marnts and Vidvedevas
for the evening oblation. The Vasus have a general jurisdiction over
the day, while Brahmi has juvisdietion over the whole day and night.
The Rudras, Adityas and Maruts have jurisdiction en particnlar portions
of the day and particular portions of the night.  The Vasus have jurisdie-
tion over the period of day only, in a general way, and not specially.
The Rudras, &e., have rule over the midday and the evening, and in those
periads, Vasus exercise only a subovdinate jurisdiction under the Rudras
&, while in the morning they have supreme power, sibject only {o the
higher rule of Vayn (Bralima) for even the Agui, &c., are under Viyun,

As the morning oblation belongs to the Vasus, so the lordship of
the earth is also theirs.  The lordship of the intermediate world belongs
to the Rndras, and the Marats, and of the lieaven to the :\v'lit.yas. Dralind
(and) Vayn ave (is) the lord (s) of all the worlds from heaven dowiwards.
Indra is the lord of the Triloki, but Hari is the OVERLORD of all.

The word Svardjya does not mean self-rale here, but enjoyment, or
self-realisation.  Literally it means causing joy (miijan) to one's self
(sva).

(Saikars says that the time of the sunshine in Tndea world is half that of the Yama
foka, that of Yarnna dounble that of Yama, that of Sown double that of Yaruna, On this
the Commentator says) : —

There is no proof that the time of the Yama period is double that
of the Indra, that the sun stays there twice as long as in the Indra workl,
and that Varaua’s time is double of this, and of the Moon’s double of
Varapa's. Nor is there any proof that the Brahmi's time is only double
that of the Moon, for the Brilhmie time extends to the {long) period of two
Parirdhas. While Indra, &c, live only up to the end of a Manvantara,
Nor is there any aathority for the statement that the eastern region
belongs to the Vasus, the southern to the Rudras, the western to the



s, and the northern to the Maruts exclusively : and that they have
nopmsnh(lum anywhere else: for there is no proof of this, while there
I8 proof to the contrary. For according to them TIndra is the Head of
Rudra hievarchy, for they take the word Indra, in khanda seven, in its
ovdinary meaning of Indra (and not meaning Viyu as we have done.)

Thus Indrea being the lead of the Radras has south. But they give him east also.
Thas arises self-coniradiction. Indea as lowd of the east has bhall only of the time
he bas with the Rudeas, in ofher words the time of Indra is double of the time of
Indea, which is absued, Moreover according to them, Indea, Yama, Varuna and Soma
are lards of east, south, west and north vespeetively, and the period of each succeading
is double of that of the preceding. Thus Soma's time is sixteen-fold that of the Indrea.
‘Morcover, in that theory, the Indea-puri (loka) perishes with all its inhabitants after
the Tndra period is over, Thos when the Rudra period commences, there exist no Ludra
and Todrea world ; similarly when the :\:l[lya period commences, there are no Indra or
Rudrg, nor their worlds, and so on,  (The sonse is this, the Tndra period for cxample being
‘["((th of the life of Beahwd, is 6} years in duration, the whole life of Brahmibeing taken
48 [00 years. When lodea dies, there rvemain 9371 yvears still to the end of {he kalpa or
peatayn.  Therefore, all mantreas, &e., addressed to Indra in that remaining period are
useless, since ho no longer exists, Thus the Vedas hecowe nnaunthoritative. Similarly
with Ruadra, &e. After 18] years of Breahwmi’s there will be no Rudra, ahd for 811 years
there should be no Rudra worship, In fact, according to £aikara the periods are as
follows :— y

Indra 8} years, Rudea...123, Aditya...25, Maruts . 50, Brahmé... 100,

According to Lhis theory,it is after the destruetion of the Indra and his world, that
the next period commences, and so on.  Moveover in this view, the Praalya wonld not
comnmence even alter the sun's rising overhead has come to an end; because in the next
khaoila it is mentioned that the sun exists even after its riging overhead, and there can
be no Pealaya =0 long as the sun exists,)

According to this view, even after sun's rising overhead, there
would be no dissolution, for the sun still continues to shine, as says khanda
X1 “ When from thence he has risen upwards, he neither rises nor sets
He is alone standing in the centre.””  Now when the sun remains stand-
ing in the centre, even after it has risen upwards ‘there can be no
Pralaya, Thus there are many objections to the Sahkara's explanation,
We desist for fear of prolixity.

The Vasus have iheir eities in all guarters, and not only on the east
and so also is the ease with the Rodras and others.  The particnlar quar-
ters are however assigned to them, for the facility of meditation only, and
not that they are confined to those guarters only.

(Anotherj abjection (to Sattkara’s explanation) is that Indra having

. .

opased to exist (after 61 years), the Rudra period cannot commence, for
the Rudras, being the family members of Indra, when Indra perishes
with all his citizens, there are no Rudras left to start the Rudra period.
Therefore (Satkara’s) explanation is uot a very satisfactory one,



eover the theory !nha.t. the sun in some fnture period will rise from the
or gm't!l or oy arhem:l, is a theory believed by the Asuvas only. The words of thea(-
'klliﬂna are no doubt a riddle, and were so understood by the Asur s, as Sankara has
-ymdarstood ‘them. The Commentator now relates o parable to exemplify how the
~Asuras misarderstood these verses.)

“The sun must rigse Trom the east and set in the west,” this was
the command given by Brahmi under the direction of Visnu fo the sun.

L ancient times the Daityas Hivanyaka and the HirApyaksa asked
this boon from Brahm#, that the sun should rise from the south ete., and
reinain fixed in the centre, the time in each case being ftwice-as long
as the first, and that during this period the Daityas will have supre-
maey,  Brahma granted this boon to the two Asuras.  Hearing this Indra
and other Devas expostulated with Brahma saying :—" How have you
‘given these two hoons? By your granting of this boon the Devas will
yerily be destroyed.”  Brabmi (he Grandfather of all the worlds, heing
thus addressed by the Devas, said : - O Devas, I have not given the baons
to the Daityas, as you have put them. Do not think that you will suller,
be free Nom fear, By the phrase ‘rising [lrom the south' or west or
north or upwards,” I have meant, the daily rising of the sun (and not to
kalpa periods’. It has no referénce to the future times. The sun daily
moves from: sonth to porth from evening till midnight, during 15 §
ghatikis, during half of that; that is, during 73 ghatikas from midnight
forsvards he moves from west to east, during half of that, that is, from
3 A M.oup to 4% A n. moves from north to south, after that during 45
minutes he rises upwards vertically and goes downwards (i.c., appears

" dowii at the liovizon in the east againj,  This is what is meant by the sun
rising from the south &e. It has no velerence to any Inture astrological
period, when the sun will rise from the south, &e., for the direction of
sun’s rising will be always east.”

(** Admitted that this explains your meaning as to the sun's rising
in the south or west, &, but yon gave the additional hoon of the time of
the sueceeding heing double that of the preceding.  How do you explain
that, O Dralmi 2 To this he replied).

“1 have used the word hwiee in sneh a way that it means also that
the time of the preceding is douhle that -'rl"t.ln' succecding ; Tor the word
double may he applied either when the first issthe double of the second
or viee versa.”

“ Bat the poriod of day is everywhere equal, namely of 21 honrs, how do yon say
that those who live in northern and more northern latitudes have less and less of day 2™

To this Brahma replies. J



jfwhere yel:
of lieat red ‘(‘I\'l‘ii bv a loe ‘tlsty :!-,,u‘ea-ae in pmpm tion as it is Situal(.'(‘% ina
more and more northerly latitude, and in this sense it is said as if the
sitn had risen and set there very soon, for the intervention of the hills
eanses the loss of light and heat to these northerly eountries.
The rotundity of the earth causes tho difference in the amount of the light and heat.
“Rut even inder this interpretation of the boon, the Daityas will geb the better of the
Devas every day during the periods just mentioned. 8o the Devas are no hetter off under
the hoon, for now they arve liable to daily tyranny from the Daityas.” To this Brahma replied.
O Devas ! My second hooun to the Daityas, namely that they will
have sovercignty when the sun vises from the south, &e., does not refer
to this daily motion of the suun, bat to the [uture time when there may
happen the literal rvising of the sun from the south &e., (so you are sale

far the present).

{But that is also a calamity, thomgh coming at an indefnite foture. The boon to
Daityas O Brahmd is indiscrect, for ab thy will in somo future fime the sun will rise in
the soubh &e.  Not so, voplind Biahmi).

This inviolable compact was made by me O Devas ! with the sun
(|[ yuore that he would (lhl.(lyﬁ ll.‘-l.- from t-]l(! east and set in [l]e west {80
thore 18 no fear of his even rising from any other quarter, and no Jear,
consequently of the Daityas ever getting sovereignty over the Devas.)

This compict can never be broken by anybody at any time, for
any reason. Therefore be not afraid O Devas, for there is no ecause of
foar.  Being thus addrvessed by Brahma, all the Devas became free from
anxiety, and every one went to his own abode.

*Phis very fact is mentioned alsoin the dialogne between Bali and
India as told in the Moksa Dharma of the Mahablisrata,

The boon given by Brahwi to the Daityas was an ambiguons one.  Iis true meaning
as above explained by Hrahmi lo the Devas, was a sceret teaching confined to the
Devas.  Bali who was a Daitya did not know the true meaning of the boon aml so when
Inden taunts him, Bali veplies that a time will come when he, Bali, will rule over Indra.
For aecording to the story Indra found Bali in the body of a donkey eating thistle in &
ruined place and Indva taunts him by saying “are you not serey for your present plight
O ance mighty ruler of the daityas 2" To this Bali replied that when in the future Kalpa
the sun will vise from the souil, then e will againveign, and his reign will be twice as
longg as that of Indra’s.  But Indra who knew the true meaning of Brahma’s boon disabuscs
Bali of hiz vain hope and says that the sun will never rise from the sonth, &e.

Bali knowing only the heon given by Brahmi to the two Daityas,
but not knowing its real meaning as explained by Bralimi to the
Devas, addressing Indra said : 0O Purandara, 1 shall conquer thee when
the sun shall rise from the south” Hearing this, Indra replied -—
“Phis witl never happen, because Brahma has wmade this law that the
sun will always rise from the east.”  Thus sayirg, Indra went to heaven
geated on Airivata (elephant). :



111 ADHYAYA, X1 RHANDA, 1. 2. (SE

ELEVENTH KHANDA.

ManTra 1,

HY A7 T4 ai’w?tﬁé‘mmm%mqaqﬁ
FqTET 0 g

amg Atha, now, after the description of rising and setting, After the world
is dissolved s.e, in Pralaya, &q: Tatah, from that, from the sclar orb, med:
Urdhvah above se. to the Vaikuptha Loka, The word gachchhati must be
supplied to complete the sense, Th? whole sentance means: Then (at the
time of Pralaya) the Lord called Aditya leaves the solar orb and goes up to
Vaikuntha, 3&&g Ut4ctya, having reached Vaikuptha, geg Etya, having reached,
at High (Vaikugtha). & Na, not. gz Eva, indeed, gZqr Udeta, rises. =7 Na,
not, nor. EFHAT Astameta, sets (in Vaikuntba, he neither rises nor sets),
gaa: Ekalab, in one manner only, g Eva, only. a3 Madhye, in the centre,
in the middle (in Pralaya, because it is the middle time between a future new
creation and the past period of activity,) egrar Sthata, stands.

1. Then rising from that (solar orb) He goes up (to
Vaikuntha Loka). Having reached that high place, He
neither rises nor sets, but remains in one manner, stationary
in that middle period (i.e. throughout Pralaya)—176.

MasTRA 2.

A39 YAF: 9 F a7 F EarT A wErE |
TAMAATT Y |AF | AU FIZAE 0 2 0

&a Tat, that, about the above statement. ug: Esah, this. sda: Slokah, verse.
7 Na, not, ¥ Vai, verily. amr Tatra, in Him, in the Lord Hari in Vaikuntha,
The words  There are no faults " should be supplied to complete the seatence,
q Na, not, fiedrs: Nimlochah, setting, & Na, not, gfEam Udiyiya, rising,
araq Kadacbaua, ever, undoubtedly. Zar: Devah, O devas! %7 tena, by that.
wg Aham, 1 (Brahma). s3&a Satyena, by the truth, by the fact that the Lord
is free from all faults [ swear. ar M4, not. fafyf Viradhisi, may | not attain
prosperity (Viradha means want of prosperity). sgyr Brahmaya, through
the grace of the Supreme Brahman. @ Iti, thus,

2. And on this there is this verse. (Brahma says) “In
Him, verily, there is no fault. He neither rises nor sets.
O Devas! there is no doubt in 1t. Iswear by this trath,
Through the grace of the Supreme Brahman may I never
get want of prosperity.”—177.
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MANTRA 3. -

qE M WeAr ara A feaats asiar gans
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q Na, not. ¥ Ha, verily. % Vai, indecd. meq Asmai, to him, The released
soul, mukta jiva. 3¥f@ Udeli, rises. & Na, Not. fasirafd Nimlochati, sets.
qga Sakrit, always. faar Diva, day. g Ha, verily. o3 Eva, indeed. mat Asmai,
to him, wafg Bhavati, becomes, #: Yah, who (the mukta jiva). gat Etam, this.
i Evam, thus. =gigfAgg Brahmopanisadam, the Bralmopanisada, the secret
Doctrine of Brahman. %z Veda, knows.

3. And indeed to him who knows thus this secret
doctrine of Brahman, the sun never rises nor sets.  For him -
there is perpetual day.—178.

MANTRA 4.
FRAZEN TSYAT IATH GACTHAT A AT
FASATTI@HRTATEA ST A e aey Jravs 1 8 0

ga Tat, that. uaa Etat, this, viz, the knowledge of the Lord as Madhu,
¥ Vai, verily. = Braluna, Visgu. gsrgaa Prajapataye, to viriiehi. ggre Uvacha,
said. gmrgi: Prajapatih, Viriiichi. a#% Manave, to Sviyambhuva Manu., #%:
Manul, Manu, namely Svayambhuva. g=pa: Prajabhyaly, to his descendants like
lksvaku, etc. &= Tat, that. g Ha, indeed. ggg Etat, this, Brahman. I
Uddalakaya, to Uddalaka. wremg Arunaye, to Aruni. ¥agra ] yestbaya, to the
elder. gam Putraya, to the son. fymr Pita, father. zgr Brahma, Brahman.
atare Provicha, said.

4, This Madhu Vidya Visnu taught to Viriiichi, who

taught it to Svayambhuva Manu, who told it to his descen-
dants. Because the father told this doetrine of Brahman
to his eldest son Uddalaka Aruni-—179.

MANTRA 5.
g4 a7 qesdgid gATd (U A8 ST A
T 1Y

g% Idam, this, Brahman. =@ Vava, only. ga Tat, therefore. s8grg Jyesthaya,
to the eldest. gama Putraya, to the son. faar Pita, fathér. @@ bBrabma, Brah-
man. sgaE Prabriyat, may say. Ui Pranayydya, to the beloved. ar Va,
or, weaarEas Antevasine, to the pupil. =® Na, not oeen Anyasmai, else.
o Kasmaichaoa, any body.
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. Therefore the father may tell this doctrine of
Brahman to his eldest son or to his beloved pupil, but not
to anybody else.—180.

MaANTRA 6.

FAFIGI: @OF: 0| 22 1l
@@ Yadi, though. = Api, even. ;& Asmai, to this (the teacher of
Brahman). g&f Imam, this (earth). sif§: Adbhih, by the sea. gftgdtar Parigri-
hitam, surrounded. waew Dhanasya, by wealth. goif Parpam, full of. =zum
Dadyat, may give. uga Etat, this (doctrine). v Eva, indeed. ga: Tatab, than
that. ap: Bhayal, worthier. g [ti, thus. Etat eva tatah bhayah iti.

6. Even if he were to give to him (teacher) the whole
sea-girt earth, full of freasure, yet this doctrine is greater
than that in value, yea greater than that in value—181.

" MADHVA'S COMMENTARY.

In the previous Khandas, it was taught how to meditate on the Lord Hari as Madhn
(Honey) under the name of Aditya or the sun, as He rises daily from bhe Bast and
ehanges the dirvections of his motion during the twenty-four hours. Those Khandas also
showed how the Lord as sun, while setting in one place was really giving light in
another place ; and though in every latitude the day was really of 24 hours, yet the
amount of the heat and light received was less in higher latitudes, This rising and setting
of the sun lasts so long as (he creation lasts : doos this go on in Pralaya or Cosmic
dissolution 2 The present Khania answers that gquestion and shows that in Pralays, the
Lord abandons the solar orb, and withdraws himself to a higher world called Vaikantha,
where thera is perpetual day.

S in the Deva Srati.—Now the Lord Vispu dwelling in the sun, is
called A litya, because He is the firat (adi) cause : or because He draws
in (&dina) within Himself all the Devas. Hos goes up (abandoning) the
solar orb : and reaching the Vaikuntha world He neither rises nor sets.
During the whole period of Pralaya, He remains alone. O Devas, there
is no doubt in it. Through that True Brahman, may [ never get want of
prosperity ! (I am telling you the truth and swear by Brahman). Thus
addressed Brahm# the Four-faced, to the Devas, in days of yore.

He who knows this Seeret Doctrine (Vidya) has perpetual day (be-
cause Mukta)—because to a Released Soul dwelling in the Highest Heaven
of Vaikuntha, there is no riging or setting of the sun.

The Lord Visnu imparted this knowledge to Virifiehi. Virifichi
fold it to Manun Sviyambhuva, Many told it to his descendants,
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Imw were to fill with gems the whole of this earth and its seven
oceans, and were to give that to his Teacher, yet it would be but little
return to the Master—for the debt to the Spiritual Teacher is hard to
discharge.

The Devas only are competent to meditate on One Nectar cach :
Brahma is able to meditate on all the five Nectars, others are fit only
to get a theoretical knowledge of this meditation, for they arve not
Adhikéris of this meditation which belongs exelusively to the Deva
ereation. So far the Deva Sruti.

The phrase Brahmand parena mi virddhisi means “‘ may 1, through
thie grace of the Adorable Lord, never get want of increase.”

TweLrrn KHANDA.

ManTRA 1.

wﬁmﬁvﬁﬁaqﬁeﬁﬁaﬁﬂmﬁ‘rm
T TE A W T AEA T 8

et Gayatri, the Lord called Gayatri, and residing in the Gayatri,
having a female Form, and called Haya-éirga or he whose head is sound, This
Sound-Headed Form is the first of the six forms of the Lord. % Vai, verily.
gg Idam, this. @4 Sarvam, all. @ Bhatam, manifold, full, the incarnations
like the Fish, &c: This is the second Form of the Lord, and is called Bhata or
the Incarnation-Form, or the Form of manifoldness. =#rm Vak, the speech,
the Lord dwelling in speech. This Form is the same as the Gayatri Form, the
Female Form and called Haya-dirsa or the Sound-headed. ¥ Vai, alone. ayapsft
Gayatri. gpm Vak, the Speech, the Voice, the Lord called Vak. ¥ Vai, alone.
g% Idam, this. @f Sarvam, all. 3§ Bhatam, creatures. All creatures are
ander the control of the Lord, called Vak, wmafg Gayati, sings, the Lord sings
out the Vedas, reveals them. He is the first utterer of the Vedas. sm=®
Trayate, Saves. He saves the whole universe.

1. The Lord called Géayatri is verily this All-Full,
in whatever form (He may be). Géyatri is Speech, because
(the Tord as) Speech (controls and. commands) all beings.
He sings out (the Vedas) and gives salvation to all, (hence
He is called Gayatri).—182.

Note.—The Gidyatri is the first Form of the Lord, It is a female Form and is in the
gun. The second Form of the Lord is that which inearnates and is called the Bhitam

or the Multiform, The third Form is Vik or Speech—the Revelation that teaches, the
Word of command. The first mantra mentions these three forms.



Or rathcr the objeet in which the Lord d“clls gots that particular name, becanse lt
represents that particular aspeet of the Lord, Thus the Lord has the name Prithu or
Broad -the earth is ealled Prithvi after this name of the Lord, becanse of her spacions-

ness and expansiveness and so on.
ManTrA 2.

m'%mmwﬁum ar 39 qﬁrawr!\%?ﬁ“
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ar Ya, what. % Vai, indeed @y Sa, she, that. warft Gayarrl, the
Gayatri. Tle Musician Saviour, the Lord dwelling in the Gayatri and called
Gavatri. g4 [yam, this. gvg Vava, indeed. g 53, that. ar Ya, which. g& Iyam,
this. gfpdt Prithivi, the earth. The Lord dwelling in the earth and is called
Prithivi because All-exanpsive (Prithu==broad). =meai Asyam, in this (Lord
calted Prithvi). f& Hi, verily. gm Idam, this. @mfg Sarvam, all. sa%
Bhiitam, living beings, gffggy, Pratisthitam, established, rest. gmrg Etam,
Her, this Form of the Lord called Prithivi. m% Eva, indeed, alone. 7 3nq-
gty Na Atigiyante, do not go beyond, do not excel.

T 2. That (very Lord who is in the sun and called)
Gayatri, is indeed (the very Lord who is in the earth and
called) Prithivi the Broad. In this (form) are all these
beings established. None excels this Form.—183.

Note.—The Prithivi is the fourth form of the Lord.
ManTRrA 3.

m‘%mqﬁﬁmaﬁm qﬁm&q-gzﬁmﬁm
fedta s gfafar oags aivadEs 02

ot Ya, what. ¥ Vai, indeed.- @r Sa, that. gt Prithivi, thc carth, the
Lord called the Broad. g# Iyam, this, =arg Vava, verily, indeed. @r 54, that. '
@@ Yat, which, gzg Idam, this. =sférqg Asmin, this (perciptible) ; g&& Puruse, in
the Jiva. gileg Sariram, body. “The Lord called Sarira because lle is aus-
piciousness (§a), delight (ra) and wisdom or motion (ira). mfésx Asmin, in Him.
f Hi, indeed. @& Ime, these. gram: Prapal, the senses, the life-breaths
gfafear: Pratisthitah, rest. gag Etad, him. g3 Eva, even, indeed. =7 Na, not,
miwta=g Atifiyante, go beyond.
3. That very Lord who is in the earth and called

Prithivi, is indeed the very Lord who is in this Soul- and
called Sarira the Joy-bliss-wisdom. In this Form rest indeed

these senses. None can excel this Form.—184.

Nole.—This is the fifth form of the Lord. This is the aspect by which the Lord
maintains all organised bodies : and hence He is called Earira or body. The word
Sariea li terally means the wisdom or motion that gives rise to joy and delight —all sensp- -
tions are essentially pleasureable.
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Yat, what. Vai, icdeed. Tat, that. Puruse, in the Jiva. Sariram, the
joy-delight-wisdom. ldam, that. Vava, verily. Tat,that. Yat, which. Asmin,
in this. m=q: Antah, inside. Puruse, in the Jiva, gzem Hridayam, the heart.
The Lord is called Hridayam also because He knows (ayana) or moves (ayana)
in the hearts of all souls, Asmin, in this. Hi, indeed, lIme, these. Pranab,
senses. Pratisthitah, rest. Etad, Him. Eva, even, indced. Na, not. Atigiyante,
go beyoni. )

4. That very Lord who is in the Soul and called
Sariva, is indeed the very Lord who is in the innermost
part of the Soul, and called the Heart. In Him rest indeed

these senses. None excels this Form.—185,
Nole.~This is the sixth and the inmost form of the Lord and ealled the Hoart, i'.r'.‘
the Mover of all hearts or the Knowor of all hoarts,

MANTRA 5.

Lo bt
/AT TFSAT TERAT TAS TIRETIATEE U YN
&1 S4, that, wer Esa, this (six-formed Gayatri). =geqar Chatuspada, four-
footed. ggfagr Sad-Vidha, six-formed. apft Gayatri, the Lord called Gayatri.
gg Tat, that, ggz Etad, this, =97 Richa, by the Rik verse. spagma. Abhy-
an-uktam, mentioned, declared. .
5. That very six-fold Gayatri has four feet ; and that
very factis declared by a Rik verse (Rig Veda X. 90. 3).
—186.

MaNTRA 6.

ATATFET FIGAT qAT SATTILST G&T: || ITETSET A0

warf frareemd e <

grara Tavan, such, (as has been described before, is the greatness of that
Lord). =ea Asya, of this (Purfsa or Lord). sfewr Mahima, greatness, glory.
gg: Tatah, than that (greatness already described). s=mrara Jyvayan, greater.
The Lord is greater than even what has been already described. =1 Cha, and,
gep: Purusab, the Person, the Lord. grz: Padah, a foot, a separated portion;
the jivas being similar to the-Lord in possessing knowledge, &c., ave called
pada or portion. 3rea Asya, His, of this Purusa. qat Sarva, all. aENR Bhatani,
beings, the souls, the Jivas. firarg Tripad, three feet, called Narayana, Vasudeva
and Vaikuntha. areg Asya, His. =g Amritam, the Immortal ; the Essential
Nature, the svarfipa or the real form of the Lord. fafy Divi, in heaven. With



alludes to a place which is one (m: yr-_]:mas bcyond the intermediate world,
"These worlds are called Dyu or Heavens, and consist of the gveta dvipa, the
Anantasana and the Vaikuntha. The word f&gd “‘rests” should be supplied -
to complete the sentence. & I, thus (bas he been described).

6. Such is Hi$ greatness, yea the Lord is even greater.
All souls constitute one quarter of Him. His immortal
three quarters are in Heaven.—187.

MANTRA 7.

T2 FFRANG AT AU atgal gEETETRTE: 09 N

#g Yat, what. ¥ Vai, indead, well-known. gs Tat, thar, the form of the
Lord called the Gayatri. @@t Brahma, the all-pervading ; the Supreme Brahman.
g i, thus.  zag ldam, this, =g Vava, indeed. ga Tat, that. @ Yah, which,
g Ayam, this. @@t Bahirdia, outside, in the physical heart. gagra Purusat,
of the Jiva-form. sraRmm Akéa‘mh the All-Luminous. =4:|7A_.ail iw Kada=
Light.

7. That Gayatri-form of the Lord is indeed Brahmfm
the All-pervading. This indeed is the All-luminous which
is outside of the Soul (in the physical heart).—188.

Note:—The Eruti again describes the four fect of the Lord called Giyatel ina different
way. This verso describes two forms,  The fiest is the Brahma-formn, i.e., the all-pervading
form —existing both inside and ountside the bodies. The soecond is the Bahir-ikisa —
the Lumino us-form in the material (jarla) heart in the ether (physieal), ie., in the ethorial
body.

Mantra 8,
At A | ATEAT JEAETHRE: HA I T AT G
IR : N S

7: Yah, what, which is in the external heart, ¥ Vai indeed. @& Sah, he.
I;f%!ﬁ Bahirdba, outside, the physical heart. g ra Purasat, of the Jiva. s
!\kas'.ah, the All-Luminous. 7% Ayam, this. grg Vava, indeed. § Sa, that, Yah,
which, Ayam this. gL Antar, inside, within. g8y Paruse, in the ‘]iva',
pervading the Jiva. s Ak;u.dll, the all-luminous.

8. That All-luminous form who is outside the Jiva
(in the external heart) is verily the All-luminous who is
inside the Jiva (pervades the soul).—189.
Note: —This is the Third Form or foot of the Lord called Gayatri.

-
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MANTRA 9.

Y disa: gen wERd T 6 AtsEeRe
HF:

Yah, who. Vai, indeed, 8ab, he. Autal purase, within the jiva, Akagah, the
All-luminous. Ayam, this, Vava, verily. Sa, he, Yah, who. Antar, within. g2
Hridaye, in the heart, in the innermost recess of the Soul. mrxmm: Akada, the
All-luminous.

9. That All-luminous forin who is inside the Jiva,

is verily the All-luminous who is in the heart of the Jiva.
—190. ;

Nate :—-This is the Fourth Form.

SEGR WGREIRE E(@"mﬁ‘ﬁ o smd AT N

gfer grgam: @og: il e= |l
MonTRA 9 (continued),

Yal, who. Vai indeed. Sah, he. Antar hridaye, in the heart. ﬁkaéab, the
All-luminous. &% Tay, that. gag Etad, this. quq Parpam, full, iufinite in time,
space aud attributes. mgard: Apravartib, unchanging, self~determined, he
whose activities are not determined by another. These two epithets apply
to all the forms. gwg Parpam, full. sgafgta Apravartinim, unchanging,
independeat, self-determined, not subject to any one (except Vispu). e
Sriyam, happiness. The Chaturmukba Brabma who is the real adhikAri of
this Gayatri-Vidya gets on Mukti the real Sri, while others get according
to their stage of cvolution lower happiness. @wi Labhate, obtains. & Yah,
who. mag Evam, thus. ¥z Veda, knows.

9. That All-luminous who is in the hedrt, is verily

the Full, the Self-determined. He who knows thus, obtains

happiness, {ull and independent.—190.

MADHVA'S COMMENTARVY.

This khanda is generally explained to be as in praise of the Gayatri. The following
words occurring in it have been takenm by hmll.-lra. in their surface sense, niz., Giyatel
as meaning the mstee Giyabri; bhibam, existing thing; vik, speech ; prithivi, the earth ;
garira, body; hridayam, the heart. hrl Maidhva shows that these words all mean the
Lord. He takes up first the word bhitam and shows that this word comes from the root

/Bhl meaning “ to be many " and nob from ¥/Bhi ‘ to be’. That thus it means * The Full "
4 The Infinite.,” In fact Bhitam is the same word as Bhumé both meaning immensity.

In the previous khanidas were tanght the glory of the Lord as .iidity:t, and it was
ahown how He was the object of meditation for the Devas called Vasus, &c. Now is
explained the glory of the Lord under His name of the Giyatri and as being six-fold, for
the sake of those who are devoted to the worship of the Giyatri.

Whatever is here Bhitam (Manifold) is really Prabhatam (Immen-

sity), is alone the All-I'ull Lord called the Gayatsi. (No one else is Fall
¥



17 ADUYAYA, XU KIANDA.

“manifold). It comes from the v blifi, to be many. And maoy ' has

‘tbe sense of Fulness also.
Having explamed the word bhittam in his own words, the Commentator now guotes
‘an authority for his interpretation of this word as well as of the other words.

. Asin the Sat-tattva '—" That which is Full in every way (in space,
in time and in qualities), having the forms of the Fish, the Tortoise, &e.,
is this Lord Vispu and who verily is within every one. Because the
Vedas have emanated from Him (or uttered by him) He is the great
 singer (Gdyaka) and is the saviour (trdtd) of all, hence He is called
Giiyatri (the great Musician Saviour). He is the Supreme Male Vésudeva.
Bhotam is-the same as Bhima—both meaning Immensity: and Bhfind
is the Supreme Person because He is All-F'ull. He is Supreme over
everything else ‘including RamA even), He is the controller of all.
Whatever (Form that He assames) is verily Visnu indeed in His entirety,

none else is like Him.
Thus the First Form of the Lord is Gayatri, a female form and sunlike luminous, His

" Second Form is the Incarnating Form such as the Fish, &e., and called Bhitam. His Third
Form is Vik,

He the Tord Visnu alone is called Vik (the speech or the voice)
because he dwells in speech. Because he is the Revealer, therefore
he is called Haya-Sirsa (the mind or sound as head) and he dwells in the
Giyatri.

Thus the third form of Hari is Vik, and allegorvieally represented as Hayagriva.
Hays ot Taraga, mean both ¢ the mind, the sound” and also ‘the horse.’ Haya-firsa or
Haya-griva need not necessarily be translated as Horse-faced, as that has nothing to do
with Vik or speech but as mind-faced, or sound-faced.

He indeed (called Giiyatr) 1s also named Prithivi, and dwells in
the Earth. Verily in Visnu pervading the earth is established the whole
world, Nothing whatsoever surpasses Him : this Hari indeed is the great-
est of all. On account of His spaciousness (prithu) He is called Pri-
thivi (the Broad): He indeed called Prithivi resides in the souls of all
embodied creatures. The Unborn Adorable Lord is called Sarira, because
He is all joy and delight (Sari), and also wisdom (irana). The Purfisa
(of mantra 3) is the Jiva, the all-pervading Lord resides in the Purlisa
or Soul, The Lord Visnu thus dwelling in the Jiva gets the name of
Sarira. Because He is auspiciousness (Sam), delightful (ra) and wisdom
(ira), therefore He is called Sarira—the Wisdom-Delight-Prosperity. He
dwells also in the heart of the Jiva whose essential nature is sentiency
{chaitanya), as the Lord Visnu moves (ayana) or knows tayana) in the
heart (hyit). So the wise call Him Hridaya or the Mover-in-the-heart or
the Knower-of-the-heart.
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: he Lord Visnu dwelling in the Gayatri has a female qu:ﬁ_‘ and
luminous like the sun. Thisis His First Form. His Second Form is
the Incarnation Form, such as those of the Fish, &e,and called the
Bhiita, MHis Third Forn is that whicli dwells in speech and is called the
Sound-faced (Haya-$iiga)—it isalso a female Form.” The Fourth Form
is that which dwells in the earth—it is yellow in colour and a female form,
The Fifth Form is that which is inside the Jiva (soul) and pervades it

It is named Sarira.  The Sixth Form is that which dwells in the heart
and is called Hridaya. Thus the Lord Visnu called Gayatri has these
six forms and so He is said to be six-fold.

The Tord Visnu called Gayatri is said to have four feet, three of
which constitute His essential nature {svartipa), and the fourth is sepa-
rate. His fourth and the separated Foot includes all the souls (Jivas),
merely because they are similar to Him (and hence called a foot of the
Lord). But the true feet of the Lord Visnu are three existing in heaven—
namely Nardyana, Visudeva and Vaikuntha—these are the thres fect
or the svaripa or the essential form of the Lord.

Note~Nariyana vesides in the Aveba dvipa, Vasudeva in the Apantisana, and
Vaikuntha in Vaikupiha, The Vaikuntha world is heaven, as it is beyond the Satya
Loka even, but how can yon call Svetadvipa and Anantasana heavens, for theyare parts
of the Bhita world. To this the Commentary says :

The forms of Hari called Ananta dayana (Niriyana) and Ansutisana
(Vasudeva), reside ‘always in vehicles made of the most rarefied mental
Matter ‘chit-Prakpiti), many millions of miles away from the earth, and
lience those two places are also called * heaven ™ in the Sruti, All places
which are more than myriad of miles (yojanas) away are called Dyu
or heaven, when we speak of the three worlds (bhub, bhuval and svar);

and therefore these two are called heavens,

Note.—I1f heavon be used in this peculiar sense, i. e, for any celestial body which
is more than a lac of yojanas from the earth, and if in this sense Nirviyaua, Vasudeve and
Vaikuntha exist in these heavens, what is then that world which is said to be higher
than heaven? Fop in mantra 7 of the next khanda we find « place mentioned which is
said to be higher than heaven gqy; fag: ? For according to your ex planation every plaee
beyond o lac ol yojanas is ** heaven,” so nothing can be beyoud heaven. Mo this the com-
mentary says :—

The Lord is said to be above the IHeaven when reference is nade
to the seven worlds.

Note.—When we intend to speak of the thece worlds Bhah, Bhavah and Svar, places
beyond the sky, rantaul.m} or intermediate world by a lac of yojanas or more are called
heavens. In'this sense’ Svetadvi ipa (the White Plancet or Island), the Anantisana (the
endless’seat) and the V aikuntha are Heavens, and the forms of the Lord existing in these
places are said to be existing in heaven, When we say the Lord is * beyond heaven,"
we are speaking of ‘Him as beyond the seven worlds (for lieavens are included within the

goven worlds).
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) mmentary now explaing the manbras yad vai tad hrahrna. &oe. (mantra
s that those verses also establish the fouwr forms of the Lord Gayatel in a differ-

:ent way.

The Lord is the Supreme Brahman—and is declared to be all-per-
vading. He verily is outside the Jiva in the ether of the (physical) heart.
He who is in the physical heart, is now also within the Jiva pervading if.
He who thus pervades the Jiva is also within the inmost recess (heart)
of the Jiva, within the spiritual heart. Thus slso is deseribed in another
way the four-footedness of the Lord.

Note.—The first form is in the Brahman or the All-pervading fnrm»——-that which
axists both in and out of ull physisal bodies. It is the physical form of the Lord—the
Lord as space. The second form is the Lord as in the etber of the physical heart—con-
trolling the physical activities of all organised bodies. This is the Lord as an organised
body—the Lord as in ether. The thied form is in the Jiva—the Hgo, the Lord as con-
trolling all Egos or personalities. The fourth form is in the gpiritual heart of the Ego--
eontrolling all monads.

The commentary now explaing the phrase tad elat plendm apravarti (mantra 9)

That very Lord (described before as six-formed and fuur-!’ormed}
is Full finfinite in time, space and qualities). He is not moved by any
one but sats in motion the whole universe. That issaid to be pravari
who issel in motion by another. The Lord Hari is self-determined (ap-
ravarti) because He is always Independent. Or the Lord is called
apravarti because he has no pravyitti or origin. -

(Aceording to the tiki-kira the word pravarti if taken ‘as an aeceusative form will
moan bhat which all ean nse, the Lord is not such an objert to be set in metion by all.
If it be taken in active sense, then it means the mover. The Lord has no mover.)

Happiness, Full, [ndependent, and oternal is for such knower.

Note.—Happiness is ealled full in the sense that it is full or Perfect according to
the capaeity of the Feeod Soul, not that it is full in the sense that the Lord is full, It is
called independent bseause no lower being has-control over him, It is certainly
dependent on the Lord. This bappiness belongs to the Released who knows the Lord
thus : and not to non-released.
) The Chaturmukha Brahma alone is entitled to this Giyatri medita-
tion (principally and) directly. For inferior beings who perform this
Giayatri meditation there is also happiness, but it is dependent and not
full—the full and independent happiness is for Brahmialone : and not
for anybody else. No doubt the happiness of Brahmi is dependent on
Visnu also, but it is independent of every being lower than Brahmf. The
liappinass of others is dapan {ent not only on Visnu, but on Brahmi also.
Thus the word indpendent is a relative term, and means “ not  dependent
on a heing lower than itsell” and depends upon the position oceupied
by it in the hievarchical gradation, and (he capacity of the being. Thus

it is in the Sat-tattve.
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i"ré commentator has expluined thus this khanda in the words of the mhorita.uw_

work called the Satb Tattva, and has shown that this chapter also deals with the Bupw
Brahman. Saikara however explains this khanda as applying to the poetical metre called
the Gayatei. The commentator now shows lhe irrelevaney ol that explanation : hy re-
duetio ad absurdum proof.

From the application of the word Braliman toGiyatri, it is con-
cluded also that the latter can mean here the Lovd, (and not the metre
Gayatri. For the word Brahman in its principal meaning denotes the
Lord, therefore the word Géyatri here means the Lord.)

Nob only the seati word Brahman is a direct statement that the word Giyatri here
means the Lord, but by applying the well-tnown canong of interpretation also we eon-
olude thab this ehapter refers to the Lord : and not the metre Giyatri: for there are in-
ferontial marks also to that effect.

The words Fully Independent—purni pravarti—used in mantra 9-—

can apply literally and principally only to the Lord; and not the metre
Giyatri; moreover the ig Veda mantra X. 00. 3. quoted in this chapter
also shows that the topie treated herein is the Lord and not to the metre
Giyatei (for even the Sankaras admit that the Parusa Stkta from which
the above mantra is a quotation applies to the Lord.)

Thus having established that tho Vidyd taught hevein applies to the Lord, the
commentator now shows that the explanation of the word Bhfita given by Saiikara is
wrong. For Sadilkara says:—Bhiltam means all the living beings animate or inanimate.

All the Jivas (egos—amimate or inanimate) form but one foot of
the Lord, for the Srutisays pAdasyf vidva bhittani—all beings are but a
@ foot of Him (mantra 6).

The full reasoning ig this. If the words sarvam bhifitam used in the first mantra meant
“all being, animate and inanimate’— then there ocenrs tavtology. For the word bhitam
rafors to the Giyatrl whieh is six-fold and hag fone feet. While mantra 6 shows that all
“living beings™ form but only one foot of the Gayatri, and are thus incloded in and
are a portion of the six-fold Gayatri. The word bhitam therefore in the first mantrea
ecannob mean ‘“living beings"—for then we are faced with this absurdity -at one place
bhiitam (if translated as living beings) is equal to the whole of Giyatri, and in the second
place it is only one-fourth of Gayatri. Therefore the bhitam of the frgt mantra cannot
mean * liviog being "—bnt one which wounld include all living beings and be over and
above that,

Therefore the phrase “bhfitam yad idam kificha ”-—vefers to the
Avatara-form from which come out the incarnations like the Fish, the
Tortoise, &c., and the word Bhfitam refers to this form which is one of
the six forms of the Lord called Giyatrt,

Tho commentator now quotes an authority to show that “all living beings " constitute
one separated pida of the Lord,

As among the twenty-two Avatiras of the Lord, the Jiva also is
mentioned, as Prithn Avatira (which is a typical Jiva), so among the four
pdas of the Lord, the Jiva constitutes one paAda owing to its proximity
to the Lord.
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ote.—Pprithu s the ninth Avatira, when eomnting  twenty-two Avatiras,

= .
response to the prayers of the Rigis the Lord nssumed the body of Prithw.” In reply to
the ohjection * why the Jivas, who are different from the Lord ennmerated in the eategory
of the other three forms which traly belong to the Lord," the sommentary goes on,

Bays the Prathamya:—

As the Time, Brahmi (the Male), the Vyakta (the Manifested matter)
and the Prakyiti (the Unmanifested Root of matter) are enumerated among
the forms of the Snpreme Visnu along with His really supreme forms like
the Fish, &e., so all the heings, though really distinet from Him, are count-
ed among His feet.  As the Brahman is said to bave two forms, the Marfa
(the Material or Visible) and the Amirta (Immaterial or Invisible), in the
same sense, the beings (egos) though different from the Lord, are said to
be is foot, and are counted along with His feet (or real forms).

Note.— Bgos aro conventionally spoken of as the foot or form of the Lord. His true
forms are only the Avatira forms like the Fish &e.

Says the objector: *But why do you labour this point? Is it not plain that the
Egos (Jivas) are one foot of the Lord in the seuse thab they are identical with the Lord?
Why make them different from the Lord ; and then gearch onb a forced interpretation™?
To this the Commentary replies :—

(There, however, are the real feet of the Lord) for in the Bbigavata
Parina we find Him deseribed as Tripit, in the verse sudardanfikhyam
svstram tu praynnkta dayitam Tripit”--“the Three-footed Towl em-
ployed His beloved weapon called Sudardana.”” This shows that the
Tigos (Jivas) ave not really a foot of the Tord.

Note-—In this chapter the Lord is said Four-footed in a eonventional sense only :
His real forms are three, the Jivas are nob His essential forms. Had they been so, the
Bhagavata Parina wonld not have spoken of the Lord as Tripit (the Three-footed) bub

Chatuspit,
Says an objector : “Bat how a thing which is really separate ean be said to bea

pida or portion (amsa) of another?” To this the Commentary replies :-—
Ag Suvarchald the wife of the Sun has been described as & part

(athdn) of the Lord, so the Jivas (Egos) are said to be the part of the Lord,
though they are always (whether bound or free) really distinet in sub-

stance from the Lord.

THIRTEENTH KHANDA.

ManTRA 1.
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%%@ﬁ/l‘asya, His (of the Lord called the Heart and dweiling in the

filie fiearr). ¥ Ha, indeed. % Vai, verily. gaeg Elasya, of that (of lhc_A-kz\ja—-—
the all-luminons). gamm Hridayasya, of the Heart (of the Lord ecalled the
Dweller iu the heart). dw Paficha, five (in number). Fa-ggsx: Deva-susayaly,
divine gate-keepers. The gate-keepers who are Devas themselves. The word
upasyah “are to be meditated upon” should be supplied to complete the sen-
tence. The word Deva-susi may also mean "the gate through which the deva
has his exit and entrance.” @ #: Sa yah, that which. =g Asya, His, of the
Supreme Brahman in the heart. grg gfa: Pran susib, the east gate; 1. e, the
gate-keeper at the east-gate. § wry: Sa pranah, (that is the Prana presiding
over physical breath). gm sgg: Tat chaksub, that js the eve, the deity presid-
ing over the eye. & yyfEex: Sa !\dityal;, that is the sun, the deity presiding over
the sun. ga 559 svamu am | at tejas annadyam iti, that is energy and fo.d
i. e., the deity presiding over tejas and food. 3qreflg Upasita, let one meditate.
Fwedt Tejasvi, energetic. marx: Annadab, healthy. wafg Bhavati, becomes:
geis a portion of the tejas &c,, of the sun, 7z Yab, who. g3 Evam, thus. 7z
Veda, knows, meditates.

CHOANDOGY A-UPANISAD.

2
5
.

1. Of this Supreme Brahman called the Heart, there
are verily indeed five divine gate-keepers, He who is His
eastern gate-keeper 1s the presiding deity of the breath, of
the eye and is the sun. Let one meditate on him (as Sun) -
as physical energy and health. He who meditates thus he-
comes energetic and healthy. —191.

ManTRA 2.
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gy Atha, now. Yab, who. Asyn, His. gigmgfy: Daksina-susib, the southern
gate (keeper). Sa, he. sapa: Vyanah, the Vydna Viyu : the presiding deity
of the insentient (jada) energy called Vyana. @s Tat, thar, Sqrem Srotram,
the ear: the presiding deity of ear. g Sa, he. =gsgap: Chandramal, the Moon.
gg gax lat etat, that this (form called the Moon). sft: Sri, beauty. Cha, and,
qarg Yagas, fame, all spreading. [ti, thus. Upasia, let meditate. !ﬁmériman,
beautiful ; artistic. geft Yasasvi, famous. Bhavati, becomes. Yah, who.
Evam, thus, Veda, meditates.

2. Now he who is His southern gate-keeper is the pre-
siding deity of Vyiina, of the ear, and is the Moon. Let one
meditate on him (2s Moon possessed of) beauty and fame.
He who meditates thus becomes artistic and famous,—192,
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Atha, now. Yah, who. Asya, Uis. gars g&: Praiyan susih, the western
gate (keeper). &: Sab, he. =9 Apanah, the presiding deity of Apana.
ar Sa, be. 7y Vak, the presiding deity of the organ of Speech, @: Sabh, be.
i Aguih ithe Fire-Deva. Tat ectat, that this (furm of Agni), m%qq

!
Bralima-Varchasam, the energy produced from the study of the Vedas. The

intellectual energy. #aram Anuvadyam, food, health. Iti, thus. Upasita, let
oiie meditate. maIFEfr Brahma-Varchasvi, possessing intellectual  energy-
Anuadal, bealthy. Bhavati, becomes. Yah, who. Evam, thus. Veda, knows,

meditates.

3. Now he who is His southern gate-keeper is the
presiding deity of Apana, of the organ of speech: and is
Agni. Let one meditate on him (as Agni possessed of) intel-
lectual encrgy and sanity. He who meditates thus becomes
intellectual and sane.—193.

Manira 4.
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Atha, now. Yah, who, Asya, His. IwT gig: Udansusih, the norﬂ:crn gate
(keeper). & Sa, he. &ArT Samanal. the presiding deity of Samana. & Tat, that.
s7: Manah, Manas, the presiding deity of Wind, & Sah, he. qs#4: Parjanyah,
Indra. Tat etat, that this (form of Indra). #f%: Kirtih, renown, Cha, and.  sgiE:
Vyustil, beauty, lordhness, Cha, and. Iti, thus. Upasita, let him meditate,
Kirtiman, possessing 1 euowi. Vyustiman, possessing locdliness. Bhavati, he
becomes. Yal, who. Evam, thus. Veda, knows or meditates.

Now he who is His northern gate-keeper is the pre-
siding deity of Samana, and of wind, and he is Indra. Tet
one meditate on him as Indra possessed of remown and
lordliness. He who meditates thus becomes renowned and

lordly.—194.
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Atha, now. Yak who, Asya, His. s g Urdhva f;u!}i]}, the upper gate-
kecper, the central. & Sal, he. gaa: Udanal, the presiding deity of Udana.
& Sa, be. apg: Vayuly, the priucipal Vayu, & Sa, he, Akaga, the presiding deity
of akada ; he is called akaga because he knows all. ‘Tat, that. Etad, this. s
Ojas, the presiding deity of the Odyle force, and called also ojas because of his
brilliancy, gz Mahab, the presiding deity of Mahar ; because he is full, there-
fore he is called mabat or great. Similarly the sun, the moon, Agni and
Indra, are also known as Prana, Vyana, Apana and Samana respectively.
Ojasvi, possesscd of spiritual energy. Maliasvan, possessed of fullness. Bhavati,
lie hecomes. Yah, who, Evam, thus. Veda, meditates,

5. Now he who is the central gate-keeper is the pre-
siding deity 'of Udana and the chief Vayu and is Akdsa.
Let one meditate on him as the Principal Vayu possessed
of spiritual energy and greatness. He who meditates thus
becomes spiritually energetic and great.—195.

ManTRA 6.
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7 Te, they. ¥ Vai, indeed. gg Ete, these. g9 Paficha, five. aggeqr: bialima-
puiusah, the servants of Braliman, of the Supreme Lord of the Heart. Ave
they the gate-keepers of the heart ouly ?  No, but of heaven also. ey Svar-
gasya, of the heaven, of the Visgu loka ; literally sva = self ; ra=delight, ga=wis-
dom, The place whose esseatial nature is wisdom and joy. #rRen Lokasya, of
the world. grgr: Dvarapah, pate-keepers.  The entities called Jaya, Vijaya are
the vuter guards of the Visyu world, these are the Inner Guards. & Sab, he.
7 : Yahy £ 5T gara Etan, these. g4 Evam, thus. 951 Paiicha, five Bralima-purusan,
the servants of the Supreme Lord. Svargasya, of the heaven. Lokasya, of the
world. Dvarapan, the gate-keepers. ¥ Veda, kuows, sreg Asya, his, g Kule, in
the family, it : Virah hero, brave. good offspring. smag Jayate, is born. gifqod
Pariipadyate, enters.  Svargam lokam, the world of Visnu, Yah, who. Etan,
these. Evam, thus, Paiicha brahma-purusan, the five servants of the Supreme
Braliman, Svargasya lokasya dvarapan, the gate-keepers of the world of heaven.
Veda, knows, ,
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5. These verily are the five servants of Brahman,
the gate-keopers of the world of Pure Wisdom and Joy
(also). He who knows these five servants of Brahman thus,
(as) the gate-keepers (of the Heart as well as) of the world
of Pure Wisdom and Joy gets a virtuous son born in his
family ; and himself enters that world of Pure Wisdom and
Joy because he knows these five servants of Drahman, the
gate-keepers of the world of Svarga.—196.
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wg Atha, now ; after describing the meditation on the gate-keepers, the
glory of the Lord is again described. q?_l'; Yat, what, the three forms existing
in the évcmdvlpa, the Apantasana and the Vaikugtha, that. srg: Atal), from this,
referring to div *heaven'. qu Parab, high, above. f2%: Divah, heaven. s#ifa:
Jyotib, light, luminous. i Dipyate, shines. fFaa: Vré\ atah, Brahma's
(world). gy Pristhesu, on the tops, on the backs; on the higher worlds. gda:
sarvatah, than all the worlds, ggq Pristhesu, on the highest places. ggway
Anuttamesy, on those beyond which there are no higher worlds. gwag Utta-
mesy, in the highest (worlds.) #irdg Lokesu, in the worlds. g% ldam, this. g7
Vava, verily. gg Tat, that. g Yat, which. gag Idam, same, sifgqq Asmin, in this,
W=Ry Antar, idside, within. gg§ Puruse, in (the heart of) man. s3ifq: Jyotih, the
light. & Tasya, his : of this Light within the man. ggr Esa, this. zf& : Dristih,
direct perception ; or proof.

7. Now that Light which shines above this heaven,
in the worlds higher than those of Brahmé, higher than all,
beyond which there are no higher worlds, (and which them-
selves are) the highest worlds (of their respective planes);
that is verily the same light which is within (the heart of)
man. And of this the direct proof is this :(—197.

MANTRA 8.
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aw Yatra, what. ga@ Etat, this, aféssg Asmin, in this. erfi€ Sartre, in the body,
ey Spardena, by touching (the body), through the sense of touch (of the body).
gftgar. Usnimanam, warmth. @smm® Vijanad, perceives. The Lord is in the
Praga and the Prana causes vital warmth, and so the perception of warmth is
the perception of the Lord. g® Tasya. of It (of the Light or the Lord
within the heart). 1 Esa, this. xf@: Scutih, praise, the sound made by the
Prana, the praise chant constantly sung by the Prana within the man. #=r Yatra,
what, gaa Etat, this. &t Karnay, the two ears wiiqwer Apigrihya, apprehen-
sible, existing in. fAwa yg Ninadam iva, like the roar of the ocean. #2g: ¥4
Nadathuh iva, like the sound of thunder, w=@: Agned g7 iva, like of the fire,
gyraa: Prajvalataly, of the flaming, burning, gegaita Upadrinoti, hears, lstens.
gq Tat, that. gaw Etat, this (the Brahmao within the heart). geq Dristam, seen,
as if seen, infecred from visible prool. =g é"“’am, heard, as il heard : estab-
lished by praise, -gf@ Iti, thus, Upasita, let one meditate. Tgea : Chaksugya,
clairvoyant, litevally the eye that travels up to Brahman, the divine sight. a9
Srutal, celebrated.  Bhavati, becomes, Yah, who. Evam, thus. Veda, kuows,

8. Namely the warmth which one perceives through
touch here in the body. OF Him is this praise, which one
heiars as existing in the ears, namely the sound like the roar
of an ocean, or that of thunder, or of the burning fire. Let
one meditate on Brahman as if thus seen and heard. He
who knows this thus, becomes clear-seeing and celebrated ;
vea who knows this thus-—198.

MADHVA'S COMMENTARY.

In the last khania it wos mentioned that the Supreme Brahman is in the Heart and is
called Hpidaya, the all-luminous in the town called the Heart. Now will be desoribed
the greatness of meditating on the varions gate-keepers of Lhis eity of the Hearl where
the Loed dwells. Inthe Upanigad text are mentionod five gates thus: the east Zate,
whicl is Prana, which is the eye ; the southern gate, which is Vyina, which is the ear; the
western gate, which is Apina, which is the speech; the northern gate, which is Samana,
which i the mind (manas); the upper gabe, which is Udiua, which is Viyu. Prima fucie
it would appear as if Priua, Apdna, &e., oye, ear, &e., the sun, wmoon, &e., the east gate, the
west gate, &e., were identioal, that is to say the east gate was identical with Prina, eye,
and the san and so on.  The Commentator removes this misconception by an extract from
the Sat-Tattva.

The warden of the front gate of Hari is the presiding deity

(abhimani) of the breath of (prina) respiration, of the eye, and is called
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sun, the presiding deity of energy and health, The warden
of tha south is the Moon, the Vyina, the presiding deity of ear : the deity

of fame and beanty. The warden of the west is the presiding deity

of the speech, the Apina, the fire, the intellectual energy, the deity of
food. The warden of the north is Indra, the presiding deity of the
Samina and Manas, of glory and lordly power always.

The gate-keeper of the zenith (or the central gate) is the Chief
Viyu itself, the (presiding deity of) ikida. He is called dkida because
of his .all-knowing (i=all; kisa=to illamine, to know.) He is called
Udfiua because of his beiug high (unnati=high). He is called Ojas becanse
of his powerfulness (arjita=powerful). He is ealled Mahah becanse he is
full. These five Persons are known as thie gate-keepers or servants of the
Supreme DBrahman, They are the constant gate-kespers in the Heart
and also in the world of Visnu. They are the Inner Guards of the Vai-
kuntha as Jaya, Vijaya, &e., are the Outer-Guards of the Visnu Loka.

Note.—1n the h"mti, it is said j.imt, he who medifates on Prina gate-keeper becomes
Teiasvi and Annida, on Vydna brimin and Yasasvi, on Apina Brahwmavarchasvi and
Anudda, on Samina Kictimdn and Pustimin, on Uddna Ojasvi and Mahasvin. Prima facie
it would appear that the person meditating becomes equal in these atbributes with the

‘ohjects of meditation. The Commentator shows that the worshipper gets & portion of the
attributes of these gate-keepers.

He who meditates on these gets even a share in a portion of the
attributes belonging to these (gate-keepers): and also attains the Visnu
world, and gets good offsprings.

Note.—The phrase tripdasy@mritam divi bas been explained in the sense that the
three forms Nirdyana, &e., exist in the Dyu—namely in the Svetadvipa, Anantisana and

Ynikul_li_fhn. These very threo forms are now spoken of in the seventh manirs of this

Kbanda as existing “above Dyu” The Dya there has a different meaning from the dyu
here. The phrase ‘above dyu'does not mean a world above the Vaiknntha or A uauusm
or the Sv etadvipa, bat above dyu in its lower sense.

In fach the three forms of the Lord in those three worlds are identical with the form
of the Lord in the Heart —the Citadel with five gates,

The Lord Visnu dwelling in Vaikuntha and residing above the seven
worlds is indeed the same who isin all the worlds, and is also in the
highest and best world of Brahmai called Vidva. Heisin the nowinferier
worlds as well. He one alone resides in all souls (Purusas). . And that
Visnu is in Priga (vital force), and Prinais injAgui (vital heat). This vital
heat Cagni) is felt on touching a living being. This is one way of seeing
Visna, namely through the vital heat which is the effect of vital energy in
\\‘hlch dwells the Lord. This Prana is constantly singing out the praise
of that Visno, and this is what the wise hears always as existing in his
two ears and gets divine sight : and gets Mukti through such meditation,

b bk L etk

ek
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oy 4,/@4 wise only see tho Inner Tight through divine eyes and hear
the Inner Music throngh divine audition. Ordinary people neither see this
Light nor hear this music. This is the result of meditation on the vital
leat and vital sound. The vital heat and sound are no doubt physieal
things, but meditation on them leads to the vision of the Divine Light
and the hearing of the Divine Music. This last is a well-known method
of Yogu, called the Sabda Yoga aud is very popular now-a-days, among
the sect called the Sat Sangis or Radha Sviimis). :

The Lord should be meditated thus as if He was perceptible and
audible, because by such meditation one getting Release, sees and hears
the Lord through divine sight and divine hearing. Thus it is in the
Sat-Tattva.

Note—In Mantra 2°the word Yasas ‘fame' is used, and in Mantra 4 the word

Kirtl ox fyenown ' is employed. The commentator now shows the difference between
these two.

[n the Sabda Nirpaya it is said that Yadas means that which goes,

(ya) to different directions—fame in distant places ; a pervasive attribute;
while kirti is a visihle monument of one’s greatness.

(Thus the Pyramids are the Kirti of the Pharoahs, The idea of something material

and perceptible is to be found in the word Kirti, while Yadas has no such idea, us
Arjuna is famous as a warrior.)

The phrase Sarvatah Pristhesu of mantra 7 literally on the backs
of all, means in places which are the highest, namely in the Vaikuntha,
the Ksira Sigara (the Ocean of Milk), and the Anantisana &e.

The phrase Vidvatah DPristhesu of the same manira means “in
higher places than even the Brahma-Loka.”

The word Anuttama means that from which there is nothing better,
beyond which there are no superior worlds. The word Uttama means
which is itself in every respect high and the best.

Says an objector :—The Valkuntha Loka alone ig the highest of all worlds, why do
yon includo the Ksira Sigara and the Anantisana which are parts of the Prikritic plane ?
To this the Commentator veplies:

The Anantdsana is the highest of the Prithivi (physical) Lokas,
and consequently with respect to the earth it is the highest or Sarvatah
Pristhesu. With regard to the Intermediate worlds (the astral) the Sveta-
Dyipa is the highest, and so, that also i called the highest or Sarvatah
Pristhesu : and Hari dwelling there is said to be dwelling in the highest
world (for it is the highest world of the Intermediate plane). Among all
the lieavenly (Deva) worlds, the Vaikuntha is said to be the highest. So
the Lord in Vaiknntha is also rightly said to be dwelling in the highest
place : for among the heavens the Vaikuntha is the highest.
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<5 /an objector: —Tho phraso Atha yad atah paro divah (Mantya7) h
i as “ beyond the heaven.” 1 the Lord is in the highest heaven Vaiku ntha, how
can Ha be said to be beyond the heaven 2 To this the Commentator replies.

The Great Meru is said to be ‘ heaven ' with regard to the Earth.
The Anantisana is beyond this Great Meru (the Land of the Earth
Devas—the heaven on Earth) : and thusthe Lowd in Anantfsana is beyond
heaven (i.e., beyond the Barthly Paradise.) The Solar Orb is the heaven
of the (Tntermediate Plane or) Akéda (or the Astral Plane). The Sveta-
Dvipa is beyond this heaven and so the Lord in Svetadvipa is beyond the
Astral heaven. The Indra Loka is the heaven of the Dyu plane (Deva
plane).  The Vaikuntha is beyond the Indra Loka, and so the Lord in
Vaiknngha is beyond this heaven also. It isin this sense tl.at the phrase
Divah ‘beyond the heaven’ is used. (The “heaven” theye means the
earthly, the astral and the celestial heavens). "

Admitted that Vaikuniba is Visvatah Prigthesu, becanse it is beyond the Satya Loka
or the Brahma's world. But how can the Anantisana and the bvetadvipa be said to be
beyond the Brahma's world, for you have explained the word vidvatah as “ of Brahmd."
These two worlds are not beyoud Bralima's world, though they are the highest regions of
the physieal and the Astral 2 To this the Commentator answers : —

With regard to the Earth, the Brahma's world isin Mern. The
Anantisana is beyond Meru and so it is beyond the Brahma's world.
With regard to the Intermediate Region, the Vaijayanta is the world of
Brahma. The Svetadvipa is beyond this ; and so it is beyond the Brah-
wa's world. With regard to tlic Dyu worlds, the Satya Loka is the world
of Brahim4 ; and the Vaikantlia is beyond the Satya Loka and therefore
beyond the Bralma’s world. In other words, like the *“ heaven,” tlie
Brahma's world is also threefold. (The Physical Brahmic world is in
Meru, the Astral Brihmic world is in Vaijayanta, and the Celestial
Brahmic World is the Satyaloka).

The Anantfisana, the S‘vetarlvfpu and the Vaikuntha being beyond

the Meru, the Vaijayanta and the Satyaloka respectively, they are said to
be “ beyond the Bralima's world,"-=Vidvatah Pristhesu. Thus it is in the
Sat Tattva.
, The words Ninadam iva and Nadathur iva of Mantra 8 have been explained by
Bankara as “a rumbling like that of a ehariot ” and “a bellowing like that of the bull.”
The Commentator shows that these explanations have no anthority, He quotes the
anthority of Sat Tattva for his explanation,

So aleo : *“ Nin&da is the roar of the ocean and Nadathu is the sound
of the thunder.”

The word Chaksusya has been explained by Sankara ns ' conspienons,’ while Madhva

bas explained it as “ obtaining of divine vision,” He now quotes the same authority of
the Sat Tattya for his explanation,
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ﬁ(fﬂ.lso i-—" That which goes (ya) in the eye or Brahman (Chage_:ns;

i called Chaksusya —Brahma-reaching, therefore “ divine vision.” (Sueh
a person sees Brahman, he gets Brahma-reaching gaze— Chaksusya).

Fourreexti K HANDA.

MANTRA 1.

a9 @ieTd A8 awara qeEa mn-ﬁmzr aq
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- Efa & wF FAE 10

ai Sarvaw, Full, full of all perfect qualities. &g Kbalu, verily. gam
Idam, this, so near within the heart. mgr Brahma, the supreme Brahman (within
the heart). & Tat, thar. warq Jalan, the mover (aniti) on water (jala). ¥fg Iti,
. thus. meg: Santah, calmly, with the mind (buddhi) fixed on the Lord, with
devotion. gqrelta Upasita, let (one) meditate. wg Atha, now, next (after such
meditation). @g Khalu, because. =g Kratu, knowledge, conviction resulting
from meditation. wa: Mayah, full of. ggq: Purusah, the man, the adhikari,
the aspirant. ¥urHg: Yathakratuh, according to (one's) conviction (faith or
beliel). swdpg Asmin, in this, #r& Loke, in the world. gwq: Purusah, the man.
gai® Bhavati, is. gwr Tatha, so; ga: Itah, from this (world or body). T
Pretyah, having gone out, died ¢ in the state of mukti., sw3i§ Bhavati, becomes.
He gets in the state of Release, the fruition according to the stage of his
knowledge and faith. § Sa, he. wmgw Kratum, conviction, knowledge, faith
in Visnu according to his capacity and knowledge. gq'ﬁr Kurvita, let him do,

1. This Brahman isindeed the Full. Let one meditate
with devotion on Him as the Mover-on-the-water. (Such
meditation leads to faith). Next because a man is a creature
of faith, as is his faith in this life, so will be his condition
in the next after death. So let him generate full faith (in the
Lord.)—199.

ManTRA 2. -

AAWT: TOOERT ATET: HAEFRSY  HRTATEAT

FYFAT QAR G QA SRR SATET-

HEC 1R

sdram Manomayah, full of great intelligence, omniscient. grgmdtt: Prapa
garira, full of power; whose body is of power. Omnipotent. WrEy: Bhiarapab,
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w@e/ m is light, luminous. gegg®wey: Satya sankalpah, whose will is true,
whose will is never frustrated; sankalpa means the mental modification that
precedes an action, the volition. True resolve. s Akasab, tbe full of wis-
dom (kada=wisdom), sqreqr Atma, the'doer, the agent of giving, &c. wi=ar
Sarva karma, the ordainer of all actions, and thus ail-acting. g¥Fm: Sarva
kamah, all-desires, the objects of desire are desives. ®dnwy: Sarva gandha, all-
scents. i Sarva rasab, all tastes. @i Sarvam, all. yaw Idam, this.
warE: Abhy-autah, all-reaching, all-embracing, all supporting, =rai#t Avaki,
silent, who never opens his mouth but to bless or who does not talk uselessly.
Fame: Anadarah. never surprised ; free from sell-conceit, impartial.

2. (The Lord is) Omniscient, Omnipotent, Glorious,
Resolute, All-wise, the Agent, the Ordainer, the Heart’s-
desire, the most Sweet-scenting and Sweet-tasting, the
Supporter of all this, the Silent Impartial Witness.—200.

Manria 3.

‘\
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wy: Esab, this (Lord) % Me, my. gz@ Hridaye, in the leart. st

Autar, within, the Iuner, grer Atma the self. Fraftarg Aniyan, smaller than.
#®: Bribeh, a corn of rice. Va, or. #gra Yavat, than a corn of barley. Va, or.
qﬁqrq Sarsapat, than a mustard seed. Va or. wmrgm@ Syamakat, a canary
seed. Syamake-tagdulat, than the kernel of a canary seed. Va, or. Esab, this.
Me, my : Atma, Self. Antar, within. Hridaye, the beart ; sarar, Jyayan, greater.
gigsgr: Prithivyab, than the earth  Jyayan, greater than, seafigra Antaviksat,
the Intermediate region. Jyayan, greater than. f&3: Divah, than the Heaven,
Jyayan, greater. g Ebhyah, than these; #@g»a; Lokebhyah, these worlds.

3. This my Self within the heart is smaller than a
corn of rice, smaller than a corn of barley, smaller than a
mustard seed, smaller than a canary seed or the kernel of
a canary seed. He also is my Self within the heart, greater
than the earth, greater than the intermediate region, greater
than the Heaven, greater than all these worlds. —201.

MANTRA 4.

TAFAT TR G AT SNHEEEIE
TFIATEC OF W HTHFAR ST TaEaiadT:  Serrhee-
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Sarva-karma, enjoyer of all works. " Sarva-kamab, enjoyer of all desires.
Sarva-gandhal,, enjoyer of all sweet odours, Sarva-rasah, epjoyer of all
sweet tastes. Satvawm, all. Idam, this. Abhyattah, All-reaching. Awvaki,
silent. Anadarah, Impartial. Esah, this. Me, my.- Atma, Self. Antar, within,
Hridaye, the beart. ga® Etat, (his. ggr Brabma, Brahman. gag Etam, Him. g&:
Itah, from this body. ¥ea Pretya, after dying or departing. sifagsafaar Abbisam-
bhavita, 1 shall obtain. wfey Asmi, I am. g Iti, thus, @em Yasya, whose
g Syat, may have. s Addha, faith, 7 Na, not. {4rafReEr Vichikitsa,
doubt. sfey Asti, is. gy Iti, thus. g Ha, verily. & Sma, a mere expletive.
Lri64 ﬁha, said. mrfirgem: &i:\g(}ilyab, Risi éarjdilya.

4. He is the LEnjoyer of all works, all desires, all
sweet odours, and all tastes. e embraces all this, and is
the silent Tmpartial (witness). This my Self within the
heart is that Brahman. (Let one meditate on Him, with
this idea) when departing from this body I shall reach Him.
He who has this faith (verily obtains Him,) there is no doubt
in it. Thus said Sandilya, thus said Sindilya.—302.

MADHWA'S COMMENTARY.

Ina former chapter it was shown that the Lord within the heart was also the Lord
pervading the entire universe. The same meditation is taught in the present chapter
also. Tt shows that the Lord is both minunter than the atom, snd thus pervades the Jiva
which is atomie, and he is greater than the whole cosmos. In fact the Lord within the
hearl is infinitely big also.

In the Sud guna it is thus written :—The Lord Brahman is called
idam or * this” because He is the neavest of all. (He is inside all Jivas).
He is called sarvam also, because He possesses all infinite qualities. That
Brahman is called Jalan also, hecause that Lord Visnn moves on the
watess (jala=water ; ana=move.) (The Vedas declare that the Lord Visnu

noves on the waters: as the Rig Veda). “ Anit avitam &e. ” is the clear
text of the Veda shiowing that the Lord breathes, in the waters of cosmie
matter, without air. In that infinite mass of surging matter, Brahman
alone breathes ; hence He is ealled Nardyana (the Mover on the waters).
{The whole Mantra means:--At the time of pralaya, that One Supreme Lord
hreathed (#nit ie. worked easily) withont air. There was no air, yet He breathed., o
worked (swadhaya) easily, happily, not for the sake of getting happiness, but He was
happy to work. There existed then no one greater than Him, Tamas alone existed
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‘%gi “Tnthat time of Geeat Latency, Tamas namely jivas and roof-matter alone
witl Lord. This Tamas was in the form of apraketam or infinitely spread out, salilam
or waber., This coversd all, The word Nirdyana also means the same. See Manu.
- This chapter also teaches the meditation on the Lord in the heart.

Thus let one calmly meditate. Because a man consists of thoughts,
therefore he must have right thoughts. The word kratu means definite,
certain knowledge, belief or faith, and nothing else. As is the faith
of a man, so is the state of his life after death. His mukti is according
to hiz kratu or conviction. It is therefore, necessary to have right kratus
or eonvictions, so that there may be right state of mukti. The right
kratu is the firm convietion in the Lord Visnu, the All-Full, and Greatest.
As Visnu possesses infinite wisdom, He is called Manomaya or All-
Intelligence.

As His body is nothing but strength, He is called Prﬁlm-xarfra “Strong-bodied,"
As He ilumines all on all sides, Ho is callod dki<a (sll-laminous) (A=all, kisa=light). He

isall odours, &e., as well as the Eternal Enjoyer of all odours &e., He who has such firm
convietion in the Lord, verily reaches the Highes! Person. Thus if is in the Sad Guna,

The words Sarva-gandha, &e., oceur twiee in this chapter. In the
first passage it means that the Lord #s all odours, &e., the nature of which
is not like physical odours, &c., for the Lord is not physical; but his
nature is all-intelligence. The odours consist of mind stuff, and bliss
stuff, chiddnanda-Atmaka. In the second passage the words sarva-gandha,
&c., mean that the Lord enjoys all odours, &e.

FirrEENTH KHANDA.

AT ACEET A § O F N agaEEaiae -
Rrre Braw ugn

WeaTig-3a0 Antariksa-udarah, be in whose belly (udara) is contained the
whole Intermeditate (antariksa) region or the astral plane. @ Kogah,
treasure-chest; but it here means the Lord, because be is ka or ali-joy ; and
usa or Will or the Bliss-and-Will, wfé: Bhamih, the earth. gw: Budhnah, bottom,
the sole of the feet. Bhami-budhna means he who has the earth as his foot-
stool, Or the earth is under his feet, 7 i@ Na' jiryati, does not decay,
or grow old, The Lord has a body, but it never decays or grows old. fam:
Digah, the quarters. & Hi, verily. sreg Asya, his. @wpa: Srakiayah, branches
or arms, hands ; that is, the four quarters are contained in his four arms. The
word sraktayah is the nominative plural of srakti, but it is to be censtrued
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‘héte as locative plural, sraktisu, r.¢., /n Hisarms. Similarly other words also
in this verse which are in the nominative case are to be construed in the loca-
tive. it Dyauh, the heaven. wmea Asya, His. genfama Uttara-bilam, the
upper aperture, the brabmarandhra. The cavity in the head, the seat of the
soul. ‘@ Sah, that. ww: Esab, this. sfmn Kodah, the Joy-Will, wgyqra: Vasu-
dhaab, the receptacle (dhana, that in which anything is contained dhiyate) of
the gods (Vasu==devas in general). @dq Sarvam, the whole universe. gaq Idam,
this. [Bea él:tam refuged.

1. The Lord Joy-Will has the Intermediate regions
in His stomach ; the Earth under the soles of His feet; and
His body never grows old. The four quarters are contained
within His four arms, the heavens in the cavity of His head.
This Joy-Will is the receptacle of all the devas, and the

whole universe is refuged in Him.—203.
MANTRA 2.
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gea Tasya, His. aqr<ff Prachy, east, i ¢, the upper right hand. f&® Dik,
the quarter, the hand. sg: @vq Jubar nama, is called juhq, the giver (juboti,
to give) or the eater (juhoti, to eat) or the destroyer (juhoti, destroys the
enemies by His chakra). ggamr amm Sabamana nama, called sahamana.
Méanam means the Vedic knowledge, symbolised by the corch shell, saha means
holding. afgmr Daksipa, the lower right hand. wmft Rajili, nama, called
Rajisi. The club is so called because, it is red, or is refulgent with glory.
gttt Pratichi, west, the upper left arm, as it contains the western quarter, it
is called the west. gar avq Subhatd nama, called Subhata or exceedingly (su)
graceful (bboti=kanti or grace). It means the lotus also. ¥t Udichi, the
north, 4 e, the lower left arm. As it holds the northern quarters it is called
the north, The four hands of the Lord hold the four quarters, they also hold
dharma or virtue, jiana or wisdom, vairagya or world-weariness, and aigvarya
or lordliness. In fact the four ornaments, (the discus, the conch, the club, and
the lotus), symbolise these four virtues also. They are the father of Vayu who
possesses these four attributes. ararq Tasam, of these. grg; Vayuh, the Christ,
the lord Vayu. mea: Vatsab, thecalf, the Child, Vayu is the child of these
four arms of the Lord, and has dharma &c, That is, from the arm called Juha
is born dharma, from Sahaman is born Jiana, from Rajii is born vairagya ;
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ata is born aigvarya. He who knows this gets the following reward.
a: Yab, who. wgg Etam, this, Vayu possessing dharma &c. w¢gq
Evam, thus. 35§ Vayum, Vayu. f&ai ssgg Didam vatsam, the child of the
quarters, namely of the four arms of the Lord. The hands are called dig be-
cnuse they teach (desdana) virtue, wisdom, world-weariness, lordliness. &=
Veda, knows. & Na, not. ga {28 Putra-rodam, the weeping as a son, being
born as a child of some one, and.as a little infant. @fafy Roditi, weeps. #.e.,
he is not reborn again, but gets mukti, Sah, that, Abham, I, Etam, this, Evam,
thus, Vayum, Vayu, Didam vatsam, the child of the quarters, the immaculate
born, Veda, knew. ar Ma, not, Putra-rodam, the child’s cry. %g& Rudam, I
wept, This is the speech of the goddess Rama.

2. His upper right arm is called the Destroyer (dis-
cus) ; the lower right arm is called the Wisdom-accompanied
(conch); the upper left arm is called the Effulgent (gada
or club) ; the lower left arm is called the Very-graceful (lotus).
Viayu is their child. He who knows thus Vayu to be the child
of quarters, (is not reborn and) weeps not again as a child ;
verily, I (Laksmi) knew Viyu to be thus the child of the
quarters and have never wept again as a child of any
one.—204.

HRE ArG mﬁsg'rrrsg«—ursgm ST ST SATS-
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witeg Aristam, imperishable, #rgm Kodam, the Joy-Will, q9ir Pra-
padye; I adore, I turn to, I take refuge, I have attained Him also; not through
any merit of my own, but through his grace alone. %gar Amuna, through His
grace: amuna is repeated thrice, to show that the grace is the chief cause in
obtaining the Lord. wsrayg Pragam, the Life, the Leader (praneta) the Savi-
our. Itis the name of Vasudeva. 3x: Bhab, the adorner, he who adorns us
Wwith wisdom. It is the name of Sapkarsana. ¥T: Bhuvah, the Life-giver,
it is the name of Pradyumna, Prapadye, | have attained, Amuna, through His
grace. &gy Svar, the bliss, the giver of joy and bliss, it is the name of
Aniruddba, Prapadye, 1 have attained through his grace.

3. ladore the Imperishable Lord of joy and wili,
yea I have attained Him, merely through His grace, verily
through His grace, through His grace. I adore the Lord
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(Vasudeva), yea 1 have attained Him, through His
grace, through His grace, through His grace. I adore the
Lord Bhiih (Sankarsana) and have attained Him, through
His grace, through His grace, through His grace. 1 adore
and have attained the Lord Bhuvah (Pradyumna), through
His grace, through His grace, through His grace. I adore
and have attained the Lord Svar (Aniruddha), through His
grace, through His grace, through His grace.-—205.

MANTRA 4. ;
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gy Atha, now. @ Yat, what,  spirerg Avocham, I bave said. srgq Pra-
nam, Praga, the Lord called Vasudeva. wug® Prapadye, | adore. @ Iti, thus.
Pranah, life and vai, verily. geq Idam, this. g Sarvam, all, szga Bhutam, full, ele-
ment, the fountain of all incarnation, such as fish &c. #g Yat, what. gaa Idam,
this, firg Kimcha, whatever. gg Tam, Him, Vasudeva, not different from His

Avatara. ©g Eva, alone. Tat, that. greag Prapsyatha, you will obtain.
4. When I said “I adore Prina” I meant all that

which is full is verily Prdna alone, (and because it is so,
therefore) worship (O men) this Prina and you will obtain
Him.—206.

MANTRA 5.
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Atha, uow. Yat, what, Avocham, I said, Bhah Prapadye, | adore Bha, It
thus, Prithivim Prapadye, | adore the Lord called Prithivi, the great expanse.
Antariksam Prapadye, I adore the Lord called Antariksa, the seer within,
Divam Prapadye, I adore the Lord called Divam the sportful, Iti, thus, Evam,

alone, ‘Tar, that, Avocham, | said.
5 When I said “I adore Bht” I meant I adore the

Lord sho is in the earth, who is in the intermediate region,

whois in heaven. This alone is what I meant.—207.

Note:—Therefore yon also adore the Lord who pervades the three worlds, who
bedrs dlso the names of those worlds, and is called Sankargana. Prithivi when applied
tothe Lord means the Expanse. Antarikga similarly applied means ‘the seer within,'
sihe Looker into the heartsof men.” Dyu similarly means the Sportful One, By thus
worshipping Him you will get Him,



| III ADHYAYA, XV RHANDA, 6, 7.

Manrra 6.
WY TR §T: IO gl 9 A aud
A 99T T qEarEE 14N

Atha;, now. Yat, what. Avocham, I said. Bhuvah, Bhuva, Prapadye, 1
adore, Iti, thus, Agni, the eater. Prapadye, | adore, Vayum Prapadye. I adore
Vayu. Adityam Prapadye, | adore Aditya, Iti, thus; Eva, alone, Tat, that.
Avocham, | said.

6. When I said “I adore Bhuva” what I said is I
adore the Lord who is in the fire, air, and the sun, and who
is designated as Agni, Viyu and Aditya.— 208,

Note : —The words Agni, Viya, Aditya are also the names of the Lord. Agni weans ho
who eats or aceepts all offerings, Vayu means he who blows (vi—to blow) and who gives
life (Ayus=life, vé +Aya=viyn, the Mover and Life-giver.) Aditya means the taker
away of life. Worship the Lord Pradyumna in agni, viyu and Aditys and you will got

Him,

MaAnTRA 7.
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Atha, now. Yat, when. Avocham, [ said. Svar, the Lord called Svar.
Prapadye, [ adore. Iti, thus. Rig Vedam, the Lord pervading the Rig Veda,
Prapadye, | adore Yajur Vedam, the Lord pervading the Yajur Veda. Prapadye,
I adore. Sama Veda, the Lord pervading the Sama Veda, Prapadye, 1 adore.
Iti, thus. Eva, alone. Avocham, I said.

7. When I said I adore Svar, what I said is, I adore
the Lord pervading the Rig Veda, the Yajur Veda and the
Sama Veda. Verily thisis what I said.—209.

Note : —The word Rig means knowledge, and Veda means giver. Rig Veda means the
giver of knowledge. Yajus means sacrifice, Veda means teacher. He who teaches men, by
His aets, how to saerifice their petty selves for the higher good is Yajur Veda. Sima
means equality, and Veda means teacher. He who teaches men the great lesson of
€quality is the Lord called Sama-Veds, Worship the Lord Aniruddba thus and you

will reach Him,
MADHWA'S COMMENTARY.

In the last chapter it was mentioned that the Lord is greater than all the worlds,
Lest one should think that He is indefinite like the space and has no organised body, the
present chapter shows that He has an organised body, and is Infinife in spite of such body
and his arms give birth to the mighty being like Viyu, and he should be meditated upon
as possessing such a body,
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e ’byét. not be said that the Lord is really formless, and figureless, and aMaf

ven pattributed to him merely for the sake of meditation alone, The Commentator
proves by quoting an aunthorvity that the Lord has a real body, and not a metaphorical
body. The first word that offers any diffienlty to the readers is the word kosa, which
literally means a treasure chest, But It has not that meaning here, and so it is first

taken up. ) ‘
The word ka means bliss; and the word usa means wish or will.

Visnu is called Kosa because his nature is joy and will. The interme-
diate regions are contained in his belly, and the earth within the two
soles of lis feet. 'The heaven is within the cavity of his head, and the
quarters are contained within his arms. This great Visnu is Undecaying.
The Vasus are the hosts of devas, the Lord is the receptacle of all the devas,
and therefore he is called Vasudhfnam. In Him is refuged the whole
universe, His right upper arm containg the eastern quarters and is
called Juhu, because it offers sacrifice (hu=to offer sacrifice) and hecause
the Lord Kedava eats with this hand (hu=to eat). The lower right
arm of the Lord contains the southern quarters. It is called Sahaména,
because mAna means that which is essentially knowledge, and satikha
or coneh is essentially o symbol of knowledge, and it is held in the
lower left arm of the Lord. Or the hand is called juhu because it
destroys the daityas with the discus held in it. (Hu=to kill). His
upper left arm contains the western quarters. It iscalled rajiii because
it holds the raji or the club or mace. The lower left arm of the Lord
holds the northern quarters and as it holds the lotus, it is the holder
of the symbol of prosperity, and hence it is called Subhuta or very
prosperous. These arms are called did, because they teach (di$==to
teach) virtue, wisdom, world-weariness, and lordliness.  From these arms
18 born the Great Viyu and therefore he is called the c¢hild of the dif or
quarters or teaching. From the four arms of Vignu representing virtue,
wisdom, world-weariness and lordliness is born VAyu, He who knows
this does not get rebirth, and consequently does not weep as the child
of anybody, In other words he transcends birth and death. But being
released is eternally happy. Knowing Vayu the Son of God I have be-
come emancipated from the pangs of rebirths. I have not wept again
as the child of any one. I am undying and undecaying through the
grace of God alone. Thus I am from beginningless time an eternal free.
Thus said Ram# of yore. I always adore the lord Vispu, the Undecaying,
the Supreme bliss, the heart’s desire of all. T have attaived this through
His grace alone, and not through any power of my own. I always wor-
ghip Keduva as the Leader of all and called Prina (pranetar=1leader). All
this appearance or avatdra such as the Fish, &c., is the manifestation of
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‘Tord Hari. All this avatdra is Vison undoubtedly. Therefore wor-

Shlp Visnu in all these forms of Figh &c., for every one of them is Visau

and nothing but Visnu. Adore Uim O men! thus said Laksmi to all

creatures.

(The four words prdna, bhih, bhavah, svar, mean Visudeva, Saikargana, Pradyumna
and Auiruddha. Similarly the words ppithivi &e. are the nanes of the Lord here. This
the Commentator now oxplains :

Visudeva is called prina because he leads (pranayeta) his devotees
to release, Satikarsana is called Bha because he adorns (bhisayeta) them
with wisdom. He is called prithivi because he dwells in the earth and
because he expands his self (pratha=expansion). He is called Antariksa
becauso he is in the Intermediate regions, and because he looks into
(iksan) the hearts (antar) of all. The Lord is in heaven and so he is
called dyu; and because he is all-sporting (div=to play). Pradyumna is
called Bhavah because by creating he brings the world into existence
(bhwivayeta). He is called Agni because as the Supreme he really eats
everything that is offered in the fire. He is called Viyu, because he
dwells within Viyn and because le moves (vati=blows) and he is
the life (dyus, life) of this universe. He is called Aditya, hecause he
resides within (he sun and because he withdvaws (adaditi, takes up)
all life within Himself at the time of great latency. He is called
Svar, because he is the giver of the highest (su, highest) happiness (var,
happiness) and because he is the unrivalled giver of the highest happiness.
He is called Rigveda, hecause lhe teaches (veda, to teach) wisdom
(rik, knowledge). He is called Yajurveda, hecause he teaches self-sacyi-
fice (yajus=sacrifice) to all. Heis called Simaveda, because he teaches
equality isiman, equality) to all. Thus have 1 described the fourfold
essence of Hari. So said Devi Indird, while praising the Supreme Hari
as above. A female also is spoken of in the masculine gender, if she
is as competent as a male pe:son (therefore Laksmi is referred to by the
masculine sa and not 54 in the Sruti: sa ya efam evam viyum disam vatsam
veda and soham etam evam viyum didam vatsam veda ma putra rodam
rudam).

SIxTEENTH KHANDA.
MantrRA 1.
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-ﬂ%lsa];, the person competent to perform sacrifice. Vava, always, revnr-
entially, Yajiiah, sacrifice. Let a man always meditate reverentially thus i—
“1 am the sacrifice in this worship of Visnu" Tasya, his. Yani, which.
Chaturvimgati, twenty-four. Varsani, years, Tat, that, Pratahsavanam, morning
libations, Chaturvimsati, twenty-four. Aksaral, syliables, Gayatri, Gayatei.
Gayatram, belonging to Gayatil, or in which the Gayatri metre is used.
Pratahsavanam, morning libations, Tat, that, Asya, his, of the man as saerifice.
Vasaval, the Devas called Vasus. Anvayattah, connected with, Lords of. Pranah,
the senses. Vava, verily. Vasaval, Vasus. Ete, these. Hai, indeed, verily, Idaw,
this, Sarvam, all, Vasayanti, make to abide. The Jivas abide in the bodies, so
long as the Prapas abide therein. Therefore the pragas are called Vasus.

‘M

1. Leta man meditate always:—“l am sacrifice.”
That which is the first twenty-four years of his life is the
morning libation. The Gayatri has twenty-four syllables,
the morning libation is offered with Géayatri hymns. Of
this man-sacrifice the Vasus are the lords. The pranas are
verily the Vasus, for all these Jivas abide in the bodies, so
long as, the Prinas make them so to abide.—210.

MANTRA 2.

q Rafwrs Fogrers e @
§4 A I ATTRRAy FRRgEeadatd A
QI TGA 9 g9 g ey a9 e §
wale I R 0

Tam, him. Chet, if, Etasmin, in this, in this early period of his life.
Vayasi, in life. Kinchit, anything. Upatapet, should give pain, through fever
&c,, should ail, 8a briiyat, let him say. Prapa! Vasavah! O! Pranas! O!
Vasus!| O lords of the senses. ldam, this, Me, my, Pratas savanam, morning
oblation, Madhyandina savanam, to the mid-day libation, Anusantanuta,
stretch on, extend. Iti, thus. M4, not. Aham, I. Prapanam, between the
Prapas, Vasunam, between the Vasus. Madhye, between. Yajiial,. the sacrifice.
Vilopsiya, | may perish, be cut off. Iti, thus, it shows the end of the prayer, Ut
ha eva tatah eti=udeti eva ha tatah. Tatah, from that, after such prayer, or
after or from that ailment, &c. Udeti, rises up, recovers, Eva, indeed. Agadal,
diseaseless, healthy. Ha, verily, Bhavati, becomes.

2. If any illness pain him in this peried of his life,
let him pray to the Vasus thus:—O! Pripas! O! Vagus!
unite this my morning period of life with the mid-day
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Let me, the sacrifice be not cut off while'you Prinas
and Vasus are reigning. Then he recovers from his illness,
he recovers from his illness, and becomes free from disease.

—211,
Mantra 3.
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Atha, now, Yab, which, Chatug-chatvarimgat, forty-four, Varsani, years,
Tad, that. Madhyandinam savanam, mid-day libation. Chatug-chatvarimgat,
forty-four. Aksara, syllables, [ristup, the Tristup metre.
offered with Tristup hymns. Madhyandinam savanam, the mid-day libation,
Tad asya, that of it. Rudra, the Rudras. Anvayatta, connected with, lords
of. Pranah vava rudrah, the Pranas are verily the Rudras. Ete hi idam sarvam,
these pranas verily all this. Redayanti, make them cry, cause them to cry.
3. The next forty-four years are the midday libation.
The Tristup has forty-four syllables, and the midday liba-
tion is offered with Tristup hymns. The Rudras are the
lords of this (period of the life of the consecrated man). The
Pranas are the Rudras, for they make all this to cry when

they leave the human body.—212.
; MANTRA §.
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Tam, him. Chet, if. Etasmin, in this. Vayasi, period of life. Kimehit,
any disease, Upatapet, should cause feverishness, Sa, be. Brayat, may say.
Should pray. Prapas, O Prapas! Rudras, O Rudras. Idam, this. Me, My.
Madhyandinam savanam, the midday libation. Iritiyam, the third, £ e the
evening. Savanam, libation. Anusantanuta, extend, join with, Iti, thus, Ma,
not. Abam, 1. Prapanam, between the Pranas, Rudrdnam, between the
Rudras, Madhye, between. Yajiiah, 1 as the sacrifice. Vilopsiya, may be cut
off. Iti, thus. Ut ha eva, up, verily, indeed. Tatah, from that bed of sickness,
or from the effect of that prayer. Eti, rises. Agadah, free from disease,

Ha; verily. Bhavati, becomes.

Traistubham,

1o



i b CHHANDOGY A-UPANISAD, @L

4. If any illness pain him in this period of his life,
let him pray to the Rudras thus:—O ! Prapas! O ! Rudras!
unite this my midday period of life with the evening period.
Let me the Sacrifice be not cut off, while you Prinas and
Rudras are reigning. Then he recovers from that illness.
And becomes free from disease.—213.

MANTRA 5.
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Asta-chatvarigat, forty-eight. Tritiyasavanam, the third libation, the
evening libation. Jagati, the metre called Jagatl. Jagatam, oftered with
Jagati hymns. Adityas, the Adityas. He who makes known (adadati=to make
known objects) is called an Aditya. f\dadme, takes up, makes manifest, makes
known. The rest of the words ave the same as in mantras 1 and 3.

5. The next forty-eight years are the evening liba-
tion. The Jagati has forty-eight syllables, the third libation
is offered with Jagati hymns. The Adityas are the lords of
this period of life. The Pranas are the Adityas, for they
manifest (or take up) all this.—214.

MaNTRA 6.
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Ayus, the life period. Anusantanuta, extend to its full length. The
rest the same as in mantras 2 and g4, except that Adityas are substitured
for Vasus &c.

6. 1If any illness pain him in this period of his life,
Jot him pray to the Adityas thus :—O ! Pranas! O ! Adityas!
stretch this my evening period of life to its full length.
Let me the Sacrifice be not cut off, while ye Prinas and Adi-
tyas are reigning. Then he recovers from his illness and
becomes free from disease.—215,



