CHHANDOGY A-UPANISAD.

MANTRA 4.
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=g Atha, now, then : therefore. =zw Yatra, when. Upakrite pratar un-
uvake, the Prataranuvaka ceremony baving commenced. Purd Paridhaniyayah,
before (the silent recitation) of the Paridhaniya Riks, Brahmd, the Brahma
priest, & Na, not. =agga@ Vyapavadai, utters speech, g% Ubhe, oth, gg Eva,
indeed. Vartani, the feet, ‘q@&'ﬁa Samskurvanti, they (the priest) make perfect.
& Na, not, &g Hivate, is injured, s=rair, Anyatara, the other,

4. Therefore, when after the Pritaranuvika ceremony
has commenced, and before the silent recitation of the Pari-
dhéniyl Riks, the Brahma priest does not speak, then the
priests make perfect both the feet, and neither of them is
injured.—300.
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& Sa, he. war Yatha, as, gwggrg Ubhayapat, a person with two feet
whole, mwa Viajan, walking. @@ Rathah, a carriage. ar Va, or. g®pEE
srpam. Ubhabhyam  Chakrabhyam, by both wheels, Vartamanalh, going.
mrafagra Pratitisthati, gets on, is firmly established. Evam, thus, Asya, his.
Yaifiah, the sacrifice. Pratitisthati, gets on. Yajfam Pratitisthantam, the sacri-
fice, getting on, Yajamanah, the sacrificer. Anu, consequently, Pratitisthati,
gels op.  Sab, he. Istva, having sacrificed. &g Sreyan, holier, better.
Bhavati, becomes.

5. As a man walking on two legs or a carriage mo-
ving on two wheels stands firm, so his sacrifice stands firm,
and the sacrifice being well inaugurated, the sacrificer gets
on; yes, having sacrificed, he becomes better.— 301.

MADHVA'S COMMENTARY.

The knowledge nbont the Apura Brahman,—the Christ—has been taught in the
previous Ehandas beginning with * Vayu is verily the Destroyer, &c,”—" Prina is Brah-
man.? The present Ehania also deals with the same subject, and describes another
wethod (vidys) of meditation on the Viyu.
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%Yﬂﬂa 18 a word which means generally “ the rites, &e, performed in a saeri-
fice,” In other words it means opdinarily n sacrifice. Bub the very first mantra of this
Khanda gives another meaning of this word. Yajiia means the purifier also: not only a
sacrifice but a sacrifier, Yajia thus is the name of Viyu—the Redeemer, the Saerifice,

The Commentator shows this.
The Vayu (the Christ) is the presiding deity of sacrifice, and is
named also the sacrifice, and dwells in sacrifice. ;
It is in saerifice and service that the Christ dwells, He is called the Priya bhpitya

or the “beloved servant " of God.
The word Yajiia when meaning the purifier is derived fromy/ jia, “to be pure,”

9+ F=aF 1| TF is the present participle ofy/ T to move. He who moving (%)
purifies (Jia)—He who by his passing purifies. The Commentator shows this a8 the

Great Passion,

Because he purifies by his passing, he is called Yajia, which is
derived from the root jia ‘to be pure’; and yan © passing,” * moving
along.” Hence the Viyu is called Yajiia or the Purifier-by-moving.

He has two feet, which have their foot-stools in the speech and the
mind (of the holy). His right foot rests in the mind, and the priest called
Brahmé (constantly) worships this foot. His left foot rests in the speech,

and the three other priests, the Hotri, &e., wership it.
(Brahmé priost worships the foot resting in mind : therefore his prayer is mental, and
not ntfered. In a sacrifice, he sits silent and mentally enacts the whole saerifice. He

must not speak).

Therefore from the commencement of the matin chant (Pritar
anuvika) till the final recitation of Arati (Paridhdniya) (he must keep
silence, and worship silently). If Brahma utters speech (during this period)
he causes the loss of one foot of sacrifice. The Vayu is the sacrifice,
and his symbolical saerificial feet are the mind and the speech. There-
fore, let Brahma become a muni (silent sage), meditating on the Véyu
and the Lord Hari.

The external sacrifice being a symbol of the Viyn, if the Brahmi priest speaks, he
injures, as if it were, a foot of the Viyu: makes the Viyu lame—makes the sacrifice im-
perfect. In an ach of sacrifice—any occult rite—every priest musi perform sirictly to
the Iatter the daty appertaining to his office. The duty of the Brahmi priest is that
of a Silent Watcher ; he must not speak, otherwise he imperils the whole ceremony.

SEVENTEENTH KHANDA.

ManNTRA 1,
TATAT S ERTTATRST AHTATAT (AR
ofea aweaiTaree fE: 0 ¢
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B L’umﬁ- Prajapatih, the Lord of creatures, the Lord Vispu. wrsra Lokan,
thc worlds, the physical, the astral and the mental : and the devas presiding
over them. 3pamgs AbLiyatapat, brooded over. He cogitated ‘‘are these
the essence, or the essence is something more subtle than these Devas" ¥sr8
Tesam, of them (the worlds), geaarararg Tapyaménanam, so brooded over,
g Rasan, essences, something more refined  smgga. Prabribat, he squeezed
out, distillei. Knew as the final conclusion. =mEaa Agnim, the Fire, qffsar
Prithivya, from the earth or the Physical Plane Deva : from the goddess of earth.
m\!ayum, the lower Vayu, the breath in the nose. wwafigra Antariksat,
from the intermediate plane, mﬁazﬁdu)am the sun. fg: Divah, from the
Heaven.

1. The Lord of creatures brooded over the world-
lords, and from them thus brooded on He extracted their
essences, Agni from the (goodess of) earth, Viyu from the
(god of the) intermediate plane and Aditya from the (god

of) the heaven plane.—302.

MANTRA 2.
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§: Sah, He, the Lord called Prajapaii. uar: Etab, these. fgm: Tisrah,
three, ®=ar: Devatab, the shining ones. spaagg Abhyatapat, brooded over,
distilled. arrg Tasam, of them, gewrIE™ Tapyamananiam, being brooded
on. @@ Rasan, the essences ; Prabribat, extracted, squeczed out, 5#: Agneh,
from Agni, sy Richah, the laws of the physical plane, the Rik laws, Brah-
m8, the Lord of the Riks. & Vayoh, from Vayu; asf{g Yajumsi, the Yajus
laws, the laws of the astral plane. Siva, the Lord of the Yajus. wpigar Adit-
yat, from Aditya. @ Samani, the Saman laws, the laws of the worlds of
harmony, 1. e, of the five higher planes heginning with Svar or heaven, Vayu
(the Christ) the Lord of the higher planes.

2. He brooded over these three devatas, and from
them thus brooded on, He extracted their essences :—(Brah-
m4 the Lord of) the Riks from Agni, (Siva the Lord of) the
Yajusas from the (lower) Vayu, and (the Chief Yéyu' the

Lord of) the Simans from Aditya.—303.

MANTRA 3.
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\\ j;’gnh He. wam Etam, these, wdftg figra Trayim vidyam, the lords of the

||1rec Vedas. Abhyalapar brooded over. Tasyah tapyamanayah rasan prabrihat,
from thenm brooded on, he extracted the essence. 3 @ Bhabh iti, Bhoh thus,
The Boar called Bhah. sgma: Rigblhiyab, from (Brabma the Lord of) the Riks.
g7 §@ Bhuvah iti, Bhuvab thus. The Man-Lion called Bhuvah. zspd: Yajur-
bhyah, from (éwa the Lord of) the Yajusas. e3r gi® Svar iti, 4»&'1 thus, Kapila
called Svar, grp: Samabhyah, from (Vayu the Lord of) the Samans,

3. He brooded over the deities of the threefold know- .
ledge, and from them thus brooded on, he extracted their
essences, Bhith from (the lord of) the Riks, Bbhuvah from
(the lord of) the Yajusas, and Svar from (the lord of) the

Simans.—304.

ManTraA 4."
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77 Tat, therefore. =g Yat, if, maq: Riktab, through the Rik : on account
of the Rik. f&as Risyet, is injured. 1f the sacrifice is injured. ¥ wmEr &
Bhoh svaba iti, “Bhoh Svaha' wrde@ Garhapatye, in the Garhapatya fire,
sEar Juhuyat, let him (Brahma) offer. The Brahma priest should offer a
libation to the Lord in the Garhapatya fire, with the words Bhuh Svaha, medita-
ting ou the Boar manifestation. sg=ma Richam, (of the Four-faced Brahma the
Lord)of the Riks. g Eva, even. &% Tat, then. w§w rasena, from the essence.
sg=rs Richim, from the Riks. disfar Viryena, from the powerful (Boar) : from
the grace of the Boar. sgam gmeq Richam Yajhasya, of the Riks of the sacrifice.
fantew Viristim, injury. §agrfg Sarmdadhati, he (Brahma priest) cures.

4. Therefore if the sacrifice is defective from the
Rik side, let the Brahma priest offer a libation in the Géarha-
patya fire, saying, Bhuh Svahid. Thus he cures through
the essence of (Brahmi the Lord of) the Riks, and through
the grace (of the Boar the Overlord of) the Riks, any defect

in the sacrifice on account of the Riks.—305.
> ManTRA 3.
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Ig Atha, now. Yadi, if. age: Yajustah, through the Yajus, Risyeta, is
injured. wx: sqrgy Bhuvak Svaha. Iti, thus. afRgarer Daksipagnau, in the Daksipa
fire. Juhuyat, let him offer a libation. IRqr4 U7 69 &9 Yajusam eva tat rasena,
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_j_n?é&zthmugh the essence of Siva the Lord of the Yajus laws. asure

a_]ﬁgzim Viryena, through the grace of (the Man-Lion the Over-lord) of Yajus.
gsNte. Yajusam, of the Yajus. gstex Yajiiasya, of the sacrifice. Viristim Sanda-
dbati, he cures the defect.

5. Therefore if the sacrifice is defective from the
Yajus side, let him offer a libation in the Daksina fire, say-
ing, Bhuvah Svdhi. Thus he cures through the essence of
(Siva the Lord of) the Yajus, and through the grace of (the
Man-Lion the Over-lord of) the Yajus, (any) defect in the
gsacrifice on account of the Yajus.—306.

MANTRA 6,

7w ARy awer Rore: aRaTesia ggarar
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Atha, now. Yadi, it. gras: Samatah, on account of the Saman. Risyeta,
is injured & egrar Svah Svaha, iti thus, mrgaAra Abavaniye, in the Ahavaniya
fire. Jubuyat et him offer a libation. gmqra og gg@4 Sdmoam eva tad rasena,
through the essence of Vayu the Lord of the Samans, g@amg ftdm Samnam
Viryena, thvough the grace of Kapila the Over-lord of Samans, Samnam
Yajpasya viristim sandadbati, he cures the defect of the sacrifice arising from
the Saman,

6. Now if the sacrifice is defective from the side of the

Saman, let him offer a libation in the Ahavaniya fire, saying
Svah Svaha. Thus he cures through the essence of (Vayu
the lord of) the Sémans, and through the grace of (Kapila
the Over-lord of) the Simans (any) defect in the sacrifice

on account of the Simans.—307.

Note— The Kapila mentioned here is an incarnation of Visna, and should not. be con-
fonnded with the founder of the atheistic Bifkhya, The Lord as Kapila showed out the type
of the highest Man; the Lord as Npisimha (Man-Lion) showed out the type of the highest
astral entity, and he as Varaha (the Boar) is the type of the highest animal or the physieal
type. Bhih, Bhuyah and Svah represent the three planes, as well as typify the highest
types of organised beings peculiar fo those planes.

MaNTRA 7.
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& Tat, that. =gy Vatha, as @adrg Lavanena, with the salt, with the borax.
gud Suvargam, the gold. &Iwara Safidadhyat, (a goldsmith) may cure. gadfT
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“SuvaPgena, with gold. 1w Rajatam, the silver. Rajatena, with silversr g Trapu,
tin. Trapuna, with tin. & Sisam, the lead.  Sisena, with lead. s& Loham,
the iron. Lohena, with the iron. =g Darub, the wood. arg Daruh, the
wood. =Hmy Charmana, with leather.

7. As (the goldsmith) cures (softens, or removes the
inpurities of) gold by means of borax, and silver by means
of gold, and tin by means of silver, and lead by means of
tin, and iron by means of lead, and wood by means of iron,

or also by means of leather.—308.
ManTrA 8.
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; vy Evam, thus. ugra Esam, of these, #rararg Lokanam, of the worlds,
the physical, astral &c. srame Asam, of those. Zxmrarg, Devatanam, of the Devas,
Agui &e, mEn Asyab, of this, mww Trayyah, of the threefold. fmran Vidya-
yah, of the knowledge, i e, Brahma, Siva and Vayu. #Pfm Viryena, by the
Powerful, by the Best having the names of Bhih &c., by the Lord, by the grace
of the Lord : of the Almighty. gsen @R d=un@ Yajiasya Viristim Sandadhati,
(The Brahma priest) cures the defect of the sacrifice. Wysga: Bhesaja Kritah,
performed by a physician, well-done. g% [a vai, indeed. Esa Yajiiah yatra
evam-vid Brahma bhavati, this sacrifice, where there is a Brahma priest who
knows thus,

8. Thus does (the Brahmi priest) cure the defect
of the sacrifice by means of these World-lords, by these
Devatés, by means of the Lords of the threefold knowledge,
and by the grace of the Almighty. That sacrifice is well-
done where there is a Brahmé priest who knows thus.—309.

MANTRA g AND 10,
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g Feah, this, g% Ha vai, indeed. 3a& wrw: Udak-pravanah, inclined
towards the north, going towards the higher world ; carrying the sacrifice o
the vdak or the higher planes. ag: Yajiiah, the sacrifice. Yatra, where, Evam vit,
thus knowing. Brabma, the Bralima priest. Bhavati, is. Evam-vidam about, thius
knowing. Ha vai, indeed. Esa gatha, this gatha, Brahmapam, the Brahma priest.
Anu, regarding. @ @a: Yatah, Yatal, from what what, from whatsoever place,
owing to the defcct of the sacrifice. smaAq Avartate, falls back. @ & Tat,
tat, there there, thither, wmem® Gachchbati, goes (through the help of Brah
ma priest). Ar¥3: Manavab, the man, the devotee, the sacrificer. agw Brahma,
the Brahma priest. ta Eva, alone. w& Eka, one. sy Ritvik, the priest.
geq Kurtn, the performers, the sacrificer and the other priests. gwar Asva,
the quick-witted. ZTg Quick, plus ar Va, wit. Adu +va=agva, quick-witted.
=mfycaia Abhiraksati, thoroughly protects. . gdigz Evam vid, thus knowing. |
Ha véi, verily, indeed. agir Brahma, the Brahma priest. asg Yajitam, the sacrifice.
#wArE Yajamanam, the sacrificer. g ¥ |fege: Sarvan cha ritvijab, and all

- the priests. wiglg Abhiraksati, protects, FeATE Tasmat, therefore. Evam-
vidam eva, thus knowing alone. Brahmanam, the Brabma, g;ﬂfa Kurvita, appoint.
7 Na, not, =A5d=q An-evam-vidam, not thus knowing.

9 & 10. That sacrifice verily is upward carrying in
which there is a Brahma priest who knows thus, And with
regard to such a Brahmé priest there is the following
Gatha :—

“ From wherever it falls back, thither (through the

_help of such Brahma) goes the man. The Brahma alone is
the One priest. He the quick-witted saves all the other
performers (of sacrifice).”

A Brahmai priest who knows this saves the sacrifice,
the sacrificer and all the other priests. Therefore, let a man
make him who knows this his Brahma priest, not one who
does not know it, who does not know it.—310, 311.

MADHVA'S COMMENTARY.

1f the sacrificial priests Brahmd &e. break the rule of their office, thus if the Brahma
speaks, during the performance of the sacrifice, or the Hotri &e. f3il to recite Mantras,
_or recite them wrongly, the sacrifice is imperfect. To complete it, the Vyih riti Homa is
enjoined ns & penance. This is done by offering oblations in the fire, reciting the Mautras
Om Bhith Sv&hi, Om Bhuvah Sviha, Om Svah Svahi. The present Khanda glorifies thesc
Vyahrities, and shows why they are so efficacious.
Thus it is in the same:—* The essences of the three worlds (the
Earth, the Intermediate Region, and the Heaven), are the Fire (Agni Deva),

the Lower Viyu (the Deva of Passion &c.), and the Sun (the Deva of Mind).
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‘ Brahmi the presiding deity of the Rig Veda (the physical sciences)
is said to be the essence of Agni ; while Hara (Siva) the presiding deity
of the Yajur Veda (the science of the Astral plane) is the essence of the
Lower Vayu ; while the chief Vayu the presiding deity of the Sima Veda
(the science of the mental Plane and Harmony) is said to be the essence of
SArya. The essence of BrahmA is Bhil and (the Lord Visnu as) the
Variha Tnearnation ; the essence ofSiva is Bhuvah (the Lord Visnu as)
the Sitha Incarnation ; the Essence of Viyu is Svah (the Lord Vignu as)
the Kapila Incarnation.

(In fact Bhih, Bhuvah and Svah ave the names of the three incarnations of the Lord--
namely the Boar, the Man-Lion and Kapila.)

“Pha Brahma priest, knowing thus ‘that the three Vy&hritis Bhth
ete. are the names of the Lord) should protect from injury all the priests
by offering oblations in the fire with the Vyibritis, because (they are the
naines of the Lord). Let every Brahmi priost be thus knowing.” Thus
it is in the same (book already quoted).

The phrase udak pravanali in mantra 9 means ““inclined upwards,”

“ going to the higher worlds.”
The eommentator next explains the githd given in that mantra, namely, o451 AT

WIAR 79 A% TESIN. WA ; HEGR(GAE; FEA W@ CIA. He first takes up the
plirase yato yata Avartate tat tad gachehhati ménavah,

Owing to fanlty performance of a sacrifice, from whatever particular
place one comes back (unsuccessful}, to that very place he goes with (the
lielp of a) Brahma priest who knows this (Vyahyiti Homa).

Note.— The particular position aimed at by the sacrifice becomes lost owing to the
wrong performance of the rite. This defect, however, is remedied by the learned Brahma

priest.
That Brahma alone is the one priest who protects the actors (Kurfin=

performers of a sacrifice, the sacrificer as well as the other officiating
priests),
The “advia” is the *quick-intelligenced,” “the intuitional per-
(It does not mean “a mare ” here).
The word advi is derived from the root vi ‘to go’, with the prefix
idu, quick, 1t therelore means “ the quick moving.,” The word “ going "
always has the secondary meaning of “ understanding " also (gati=avagati).
“The quick moving =" the quick understanding.”
Says an objecter. HTY -+41=FMTAT, and not HYAT How do you shorten the ¥T into
W, and elide the ¥ of [? To answer this, the Commentator quotes the following Sitea :—
“There is optionally the elision of the long vowel, of the visarga,
and the rest.” Tt is by applying this siitra, that the long vowel is shor-
tenied, and the ¥ is elided, and thus we get the noun sigar meaning * the

quick-intelligenced,” ** the wise.”

”

son,
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MANSRA I,
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. % Yab, who, g Ha, % Vai, expletives, s3mm Jyestham, the oldest. =
Cha, and. sgg Srestham, the best. = 'Cha, and. 3% Veda, knows. sig:
Jyesthah, the oldest, g ércstlmlj, best vty Bhavati, becomes, gray: Pranab, the
Praga, the Principal Praga.

Note,—In sabsequent parts, words like =, E,%. will not be translated. Similarly
words which oeccur several times, in the same or connected mantras, will be translated
only ouce,

1. He who knows verily the Oldest and the Best be-
comes himself the oldest and the best (among his peers).
The Chief Prana is indeed the Oldest and the Best.—312,

Note.—This praises the Prina and Knowledge of Pripa (the Christ), thus showing
that Prénioc Knowledge is very essential,

ManTRA 2.

gt g 3 Y 33 afagr ¥ et sy g
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7: Yah, who. Ha, vai. gf&em Vasistham, the best of the dwellers or
residents. Veda, knows. &M Svanam, among his own people. 1w Vak, the
speech ; the Agni,

2. He who verily knows the Best of the Dwellers, be-
comes himself the best of the residents among his own people.
(The Prina working through) Agni is indeed the Best of
the Dwellers.—313.

Note.—By speech is meant the Prina as indwelling in Speech, i. e., in Agni the god
of speech,
MaNTRA 3.

I § 3 Wawl 37 gt ¢ fwafer @
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Pratistham, the firm support or firm rest. gf§ faef@ Prati Tigthati,
becomes firm, remains firm. =f@qq &R Asmin Loke, in this world. sfeag
Amusmin, in that (world) the next world. =sg: Chaksuh, the eye, the Sun, the
presiding deity of the eye.

Note.— By eye is meant the Priina as indwelling in the eye, i, e, in Sirya the Deva of

the eye.

\ 3. He who knows the Firm Stay, stays firmly (as he
desires, either) in this world” or in the next. (The Prina
working through) the Strya is indeed the Firm Stay.--314.

Mantra 4.

T T T Hud IT TR T TR AT Al
qrY ofrs AT H@ug N 2

gqeg Sampadam, success. ey Asmai, to him. ®mr: Kamab, desires,
objects of desire. dgmsg Sampadyante, succeed. Par: Daivah, the divine,
Aragn: Manusah, the human. =isg Srotram, the ear. Indra, the god of ear,
4. He who knows the Success, succeeds in (getting
all) his desires, both divine and human. The (Prina work-
ing through) Indra indeed is the success.—315.
MANTRA 5.
* - b ¥
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TTGFAN f\yamnam, the home, the reluge. &rarq Svanam, to his people, ARF
Manas, the mind, Rudra.

5. He who verily knows the Refuge, becomes a refuge
of his people. (The Prana working through) Rudra is in-
deed the Refuge.—316.

MaNTRA 6,

HY T AT WA YT ¥ HAAETg AT
TR N € N

o Atha, now. grr: Pranah, the senses, the devas of the senses. stg
Wiy Aham Sreyasi, in (the matter of) “ [ the better,” namcly, as regards whao
was the best, &f® Vyadire, quarrelled. wggst Aham, 1. Sarq Sreyan, better,
ofey Asmi, am, -

6. The (devas of the) senses quarrelled together as
to who was the best, saying, ‘1 am the best, I am the best,’—
317,
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MaNTRA 7.

% g g gamty RecelgeEeRl T e
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% Te, they. wrar: Pranah, the sense-devas, gsiqfer Prajapatim, to the
Lord of creatures : Narayana, fagea Pitavam, the Father. @& Etya, . going,
&3: Uchuh, said. wagg Bhagavan, Sir, Lord, @m: Kah, who, = Nah, amongst
us, #g: Sresthab, the best. gfy Itiy thus. gry Tan, them, Tar Uvaclia, he
said, gfeqs, Yasmin, in whom, on whose, ¥ Vai, verily, gesq Utkrante, on
departure, gzm ldam, this. @il dariram, body, the Brahma's body, Wifysam™
Papisthataram, worse than the worst, like a corpse, 37 lva, like, w33m Drig-~
yeta, is seen, may seen. § Sa, he. 7 Vah, among you. =g Sresthah, the best.

7. The (devas of the) senses went to God the TFather,
and said, “Lord! whoisthe best of us?” He said to them,
“He, by whose departure this hody (of Brahmd) would seem
like a corpse, he is the best of you.”-—318.

Note.—The experiment is performed on the First Male—Brahmé the Adam Kadmon—

the Paradigmatic Man.
ManTrA 8.
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ar S4, she, Hn, arsx Vak, the Speech, Agni. 3@®m Uchchakrima, went
away, departed. ®|r 54, she. daray Sanivatsaram, for a year. gysg Prosya,
being absent; having sojourned. gidar Paryetya, returning, coming round;
going round (to other pranas who were in the body). warg Uvacha, said.
#wyw Katham, how. sy Adakata, have you been able, mga Rite, without.
57 Mat, me, siifaa. Jivitum, Lo live. ¥y Iti, thus. =y Yathd, as, W&l
Akalah, the mute HIL=: Avadantah, not speaking, graF: Pranantaly, breath-
ing, grigw Prapena, with the breath. gyaa: Padyantal), seeing. =rger Chaksu-
sah, with the eye, 3quees: Sripvantah, hearing sy Scotrena, with the ear.
eqms: Dhyayantah, thinking. #381 Manasa, with the brain, g§ Evam, thus,
1ii. wfaga Pravivesa, entered (into that body). % Ha, then. =r® Vak, the

speech,
8. Then the (deva of) Speech went out, and remaining

absent for a year (came back and) going round (to the other
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nas) said. “How did you manage to live without me?”
(They said): *° As mute people do not speak, but breathe with
the lungs, see with the eye, hear with the ear, think with
the brain. Thus we lived.” Then the Speech (knowing

that he was not the best) re-enterved that body.—319.
MANTRA ¢.

AFEAHA TETE AT CATE FIATFIA
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=g: Chaksub, the eyc, the deva of the eye. Ha &c. the same as in the
last. =wqp: Andhaly, the blind  spqygem Apasyantah, not seeing.  gEwA:
Vadantah, speaking. grar Vacha, with the speech,

9. Then the (deva of) Sight went out, and remaining
absent for a year, (came back and) going round (fo the other
senses) said :  “How did yon manage to live without me ?”
They replied: “ As blind people do not see, but breathe with
the organ of breathing, speak with the organ of speech, hear
with the ear, think with the mind. Thus we lived.” Then
the Sight re-entered the body.—-320.

MaxTRA 10,
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S, Scotram, the ear : hearing : the god of hearing. afqu: Badbirah, the
deafl gpyuz=s: Adripvantah, not hearing.

10. Then the (deva of) Hearing went out, and remain-
ing absent for a year, (came back and) going round to the
other senses, said: * How did you manage to live without
me ?” They replied: **As deaf people do not hear, but
breathe ywith the organ of breathing, speak with the organ of
speech, see with the eye, think with the mind. Thus we
lived.” Then the Hearing re-entered the body.—321,
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MANTRA 1.
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g Manas, the mind. The Deva of mind. sre: Balah, children under
six months. gHae: Amanasah, mindlesst without the functioning of the Rudra-
presided mind, though the Pranic mind, is active.

11. Then the (deva of) Mind went out and remain-
ing absent for a year, came back and going round to the
other senses, said: “How did you manage to live without
me ?”’ They replied :(—*“As children, do not think but
breathe with the organ of breath, speak with the organ of
speech, see with the eye; hear with the ear. Thus we
lived.” Then the Mind re-entered the body.—322.

MaNTRA 12,
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Zrg.  Atha, now. g tla, then, when the inferiority of all was thus proved.
gra: Prapab, the Chicf Breath. sf@ssfgs Uchchikramisan, wishing ta go out.
& Sa, he. =y Yatha, as.  ggar Subayah, a spirited horse, grdtg Patvida, the
controller (ida) of the clever (patu) ie., the restrainer of the spirited animal,
i.e, the tether-pegs. Max Muller translates padvisa by fetter. mgga Sankan,
the pegs (toc which his feet are tethered). wfég2g Sankhidet, might tear up
(when some one trying ro test him, rides on him and whips him), g Evam,
thus. gaara ltaran, the others. gragrg Praoan, the senses. gargga Samakhidat,
tore up. & lam, him (the L'hig_f Prdga). g Ha, then. stivssmr Abhisametya,
coming round (to him). 3 Uchub, said. swivgg Bhagavan, :iir,’ Lord. wfiy
Edhi, be ye (great) = Tvam, thou, =#: Nab, smongst us. %S Sresthah, the
Best. mfir Asi, art gy Ma, do not.  gasdt: Utkramih, go out (of this body),

12. Now the Chief Breath wanted to go out, as a
spirited horse tears up the strong pegs (to which he is

tethered), thus he tore up the other sense-devas (from their
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Then they came round to him and said :—Lord,
be thou (cver great). Thou art the best amongst us. Do
not depart from this body.”'—323.

¥ IgeATT q9E StaEnen & AwtagTEt 0 23 0

sty Atha, then. g Ha. @ Enam, to him (the Chief Prapa). =@ Vak,
speech, garsr Uvacha, said. =3y Yat, what, if, sz Abam, . aféna: Vasisthah;
the best of the dwellers. = Tvam, thou, &q Tat, that, Vasisthab, & Asi,
art thou. Iti, thus, =g Chaksuh, the sight. gfagr Pratistha, the firm stay.

13. Then the Speech (Agni) said to him: “ What
makes me the best of the Dwellers is Thy power because
Thou art the Best of the Dwellers.” Then the Sight (Stirya)
said to him :— What makes me the firm stay, is Thy power,
because Thou art the Best Stay.”"—324.

MANTRA 14,
WY I AT qegL HIE o gy
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m grotram, Hearing, Indra, weqy Sampad, Success. nag Maonas, Mind ;
;g Ayatanam, the refuge,

14. Then the Hearing (Indra) said to him: * What
makes me the Successful, is Thy power; for Thou art the
Successful.”” Then the Mind (Rudra) said to him :—* What
makes me the Refuge, is thy power, for thou art the
Refuge.”—325.

MANTRA 15,
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7 Nz, not, ¥ Vai, verily, =ars; vachah, the speceches Na, not, =Iif§
Chaksumsi, the sights. Na, not. sSrsfar Srotvani, the Hearings, Na, not.
fﬁ'fﬂ{ Manamsi, the minds. gfg Iti, thus, mrorgd Achaksate, say the wise.
The wise do not say “the Speeches or Sights or Hearings or Mind; they say

6
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‘vaias”  They use the general word Prana to represent the activity of all
the senses: for they know that it is Prapa that controls and works through
all the senses. srar: Pranah, the Prapas. @@ [ti, thus. gg Eva, even, srasga
Aclmksate, they say. g Pranah, the Prapa. f§ Hi, because, therefore. w3
Eva, even, garfs Etani, these ; gatfar Sarvani, all, w35y Bhavanti, are,

'15. The wise do not call them the Speeches, the Sights
the Hearings, the Minds; but they call them Préinas. The

Prana verily is all these.—326.

SeconND KHANDA.

-3
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& Sa, he (the Chief Prana), g Ha garw Uvacba, said. f& Kim, what.
7 Me, for me. waq Aunam, food. wiysufy Bhavisyati, will be, @ Iti, thus.
gy Yat, what. fkiwg Kimchit, soever. gzq ldam, this, st A from, up to,
wpay: Svabhyah, to the dogs. = A, up to. qFTA: Sakunibhyah, the birds, g@&
I1i, thus. Ha, == ljuhu}), they said. aq Tat, that. %Vai, verily. wag Etat,
this. waed Avasya, of the Ana: the Chief Prana, wmag Annam, the food. %=:
Anah, the Ana, the Chief Prana, g% Ha vai. s Nama, indeed. gaga
Pratyaksam, in every (prati) sense (aksa). He dwells in all the senses, there-
fore Prana is called Pratyaksa *in every sense.” Na, not. g Ha, verily. %
Vai, indeed. wdfaf@ Evamvidi, to one who knows thus. fw= Kifichana, any-
thing, (that the Prana is All-Eater). sasq An-annam, non-food. waf® Bhavati,
becomes. This primarily applies to Rudra, who is the best knower of Prapa,
and hence the All-Eater, namely the great Destroyer,

1. Prana said: “ What shall be my food?” They
answered : “ All that there exists even unto dogs and birds.”
Therefore this is food for Ana. Anais verily called the
Pratyaksa (the dweller in" all the senses). To him who
knows Ana thus, there is nothing that is not food.—327.

Note.—Prina said “ Your praises, O Devas!are not sufficient. You must make Pijs
tome with food and drink also. Now what is the food that you are going to offer to me ?"”
Devas said : * What food can we offer thee to whom every breathing thing is food ? Every
being down to dogs and birds are thy food. All animals are food of the Ana—the

breather.”
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MANTRA 2.
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@ Sa, be. garer Uvacha, said, & Kip, what. & Me, for me,  3m: Vasah,
dress, wfgexfy Bhavisyati, shall be. giF Iti, thus. =Y Apah, water (drink
by all iiving beings), @& Iti, thus. g Ha. sg: Uchub, they said. FEATq
Tasmat, therefore, because the waters are the dress of Prana. % Vai, verily.
vaq Etat, this food. wfiremea: Asisyantah, when eating ; when they go to eat
and when they finish eating. gwam Purastat, before. Cha, and.  s9RER
Uparistat, after. sfg: Adbhih, with waters. qitzyfy Paridadhati, they surround ;
they dress, they clothe. &@gsm: Lambhukah, obtainer, gainer. Haﬁ, indeed,
arq: Vasah, of (heavenly) garment. waf Bhavati, becomes. aR: Anagnah,
not naked. Ha. Bbhavati, becomes.

9. He said:  What shall be my dress?”’ They ans-
wered “ All the waters that animals drink” Therefore
when the wise people are going to eat food, they surround
it before and after with water. (A person who thus sips
water thinking that it is the dress of Prina) gains divine
dress and is never naked (here or hereafter).—328.

Note.—Because all the waters drunk by living beings go to elothe the Prina, therefore,
Eilose learned in Sacred Seriptures, conseciously clothe the Prana, by the process of

Apodana, It is sipping a small quantity of water before commencing to eat and similarly
when one finishes eating. The process is called Aposana or gandisa.

- | asm:'
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a1 Tat, that. ¥ Ha. gaq Etat, this science of Prapa. &eyer: Sawer: Satya-
kamah Jabalah. sipga® Gosrutaye, to Gosruti, Fawqmrg  Vaiyaghrapadyaya,
son of Vyaghrapada. sg®r Uktva, having said, sara Uvicha, said : 1.¢, told its
fruit thus. @@ Yadi, if. =g Api, even. gaq Etat, this (science of Prana). gehrg
Suskaya, to the dry. wmmg Sthanave, to the post, stick. sarg Broyat, (one) may
tell, ‘swdwy Jayeran, would sprout up, grow. g Eva, even, siféqa Asmin, in it,
omer: Sakbah, branches. swigg: Praroheyuh, would spring up. qargifa Palasani,
leaves, Iti, thus, ;
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“3. Satvakﬁ.ma Ji abﬁla htnrmg t.aught thls (occult
seience) to (osruti son of Vyighrapada, said:—*1f one
were to tell this science to a dry stick even, verily there
would grow in it branches, and spring cut leaves.”—329.

Note: Even a dry-as-dust philogopher on learning this science of Christ-love
becomes rejuvenated —such is the life-giving power of the Prina—the Lord of Life,

ManTRA 4.
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a7y Atha, now, ufg Yadi, if. #gq Mahat, greatness (as regards this visible or
invisible world). Fanfagq Jigamiset, wishes to obtain. srararegram Amavasyayam,
on the day of the new moon. &nSyerr Diksitva, performing preparatory rite (for
a fortnight, such as living on spare diet of milk &c. keeping vows etc.) Qrayareat
sy Paurpamasyam ratrau, on the night of the full moon gafqyes Sarvau-
sadhasya, of a]l herbs, 7. &, of the ten kinds of grain, vice, barley &c. gwa
Mantham, paste, powder : mash. afy-gadt: Dadhi-madhunoly, in curd and honey,
agem Upamathya, stirring, mixing, s3g1e g eqrer Jyesthaya dresthaya svaha,
with the mantra  Svaha to the oldest and the best.”” Iti, thus, spr Agnauy, in
the fire, =rsuey Ajyasya, of the ghee : the paste refined with ghee. gegr Hutva,
having offered as oblation. &% Manthe, in the paste. dgre Sampitam, throw-
ing, wEsag Avanayet, let him do.

4. Now if one wishes to obtain greatness, let him
commence the preparatory rite on the day of the new moon
(and having kept the rules for a fortnight) prepare on the
night of the full moon a paste of the ten kinds of grains,
and mixing it with curd, honey and gbee, offer it into the
fire reciting “ Svahd to the Oldest and the Best.” After
that let him (scrape the mixture sticking to the ladle),
and throw it into (the vessel containing) the paste.—330.

Note.—The offering is called mantha (to stir, to churn) because first a flour is made
of ten kinds of corn, rice, barley &e. (technically called sarvansadha) and then it is mixed
with eurd and honey and well stiered. The churning ceases when the paste “rises,”
becomes spongy. Then ghee i¢ ponred into it. Taking a hdle (aruva) full of this mixture,
it is offered into the fire, with the mantra “ Om Jyesthiya bresthaya Svaha.” Then the
jadle is cleansed and the mixture in it put into the vessel containing the paste. Simi-
larly four other oblations are thrown into the fire with four mantras as given below,
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MANTRA 5,
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afasrE el Vasrsthéua Svaha * Svaha, to the best of the settlers," ln
agnau, thus in fire, AjyaSJa, hutva, having offered the paste mized with ghee.
Marthe sampatam avanayet, let him throw the remains sticking to the ladle
into the vessel containing the paste. Similarly offerings are to be made to
Pratistha, to Sampad, and to fs)’atnna.

5. In the same manner let him offer the mixture to
the fire, saying “ Svih4 to the Best of the Dwellers.” After
that let him throw the ladle-scraping into the wmantha-
vessel. In the same manner let him offer the mixture to
the fire, saying ‘Svéha to the Firm Stay.” After that let
him throw the ladle-scraping into the mantha-vessel, In
the same manner let him offer the mixture to the fire saying
“Svahd to Success.” After that let him throw the ladle-
seraping into the paste-vessel. In the same manner let
him offer the mixture to the fire saying “Svaha to the
Refuge.” After that let him thrvow the ladle-scraping in to
the mantha-vessel.—33

Note--There are five oblations to be given into tho fire. This would show the

quantity of paste to be prepared. The paste which remains after this homa, is to ‘be
eaten by the sacrificer with the mantras next given.

MANTRA 6.
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T Atha, then after the homa. gffgen Pratisripya, throwing a little (of the
remaining paste into the fire). sis@t Afijalay, in the hands : in the hollow of the
bands, mégm Mantham, the paste. spwrg Adbaya, placing. =y Japati, he
recites, let him recite (and bow to the Deity of Sacrifice) saying. ww: Amab,
Ama, g wfgy Nama asi, thou art by name, way: Amah, immeasurable, mﬁmte.
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{'h écause Te, thy, ®% Sarvam, all. gz Idam this. The whole of this
universe is no measure of thee, Or saw: i§ & & §3% may wean *‘all this verily
dwells with thee” [n this sense mAT: does not mean “measureless'; but
“those who dwell together,” “those who are close together,” & Sah, he, the
Chief Prana. & Hi, because. s%g: Jyesthal, the oldest in age. %m: Sregtha}_z, the
best (in qualities). frar Raja, the king, the delight-giver, wrffqTa: Adhipatib,
the over-lord, sovereign, the great protector. & Sa, he. & Ma, me, Fiewm
Jyaisthyam, the condition of being the oldest, Rgqa Sraisthyam, the state of
being the best. gsas Rajyam, royalty, wrfryem Adhipatyam, sovereignty, wqai
Gamayati, make, carry, may he lead to: give. Zrgq Aham, T. ggq Eva, indeed, g2q
Idam, this. gfa Sarvam, all. &y Asani, may I bring under. control, may 1
become,

6. Then throwing a little (paste into the fire), he
places the rest in the hollow of his palm, and recites : “ Thou
(Prina) art named Ama (Measureless): because all this is
no measure of thee. Because thou art the oldest, the best,
the king, the sovereign, lead me to the state of becoming the
oldest, the best, the king, the sovereign (among my peers).
May I become (or control) all this.”"—332.

MANTRA 7,
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wrq Then, after finishing the above japa, g Khaly, indeed, gaar Etaya,
with the following. ==t Richa, with the rik. g=3: Pachchhah, at every line
of the stanza ; at the end of each Pada of the stanza, SreTH(A Achamati, he
swallows i let him swallow the paste. & &fEg: guftwy Tat Savituh Vrinimahe,
we obtain from the Creator, Iti, thus, Achamati, may he swallow. =zm Vayam,
we. @rem Devasya, from the God, #rwag DBhojanam, protection and pleasure.
1ti Achamati, Hga érest_lmm, the best, gavrasa Sarvadhatamam, the greatest of
the supporters of all. Lti Achamati. gt Turam, the swift 1 the servant, 3ed
Bhagasya, of the Lord, #t&f§ Dhimahi, we meditate, Iti, thus, ®¥% Sarvam,
the whole, fyaf@ FPibati, he drinks, let him driok,
7. Then let him swallow the mantha paste reciting this

Rik stanza:—We obtain from the (reator’’—here he swallows
one mouthful ; “ We from God, protection and pleasure,”—
here he swallows; “On the best and all-supporting,—
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\'zl\mere‘“ e swallows; “The servant of the Lord we medi-

tate "—here he drinks all.—333.

Note—The whole stanza runs thns :—* We obtain from God the Creater, all pro-
tection and pleasure. We meditate on the best and all supporting servant of the Lord.”
The seryant of the Lord of course, is Prina (the Christ).

ManTrA 8.
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fardrsa Nirnijya,having cleansed, having washed. #Ha®m Kamsam, made
of bell-metal, =gy Chamasam, made of udumbara wood, The vessel in
which mantha is kept should be either of bell-metal or of wood (udumbara),
This vessel should be now cleansed. 3t Va, or. gumrz Padchat, behind. stir:
Agneh, of five. gfAzfg Samvidati, he sits down : let him sit down. sy Charmani,
on a skin, gror. wiwsxar Sthandile va, or on the bare ground, &Hr<am;
Vacham-yamah, with speech-controlled ; without speaking, srygrs: Aprasahah,
without making any effort. Without being accompanied by his wife. & Sa,
e (sacrificer), =@ Yadi, if. figzm Striyam, a woman, qv3g Padyet, he may
see (in dreams), gg& Samriddham, has succeeded, A Karma, the rite : the
sacrifice, Iti, thus. Feng Vidyat, let him know (as a sign).

8. Then having washed the mantha vessel, which
should be either of bell-metal or of wood, let him lie down
behind the fire, on a skin or on the bare ground, silently
and singly. If in his dreams he sees a woman, let him know

this as an omen that his sacrifice has been successful.—334.
MANTRA 9.
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g% Tat, on this, wg: Esah, this, sdrs: Slokabh, thisverse, #2r Yadsa, when,
99 Karmasu, in rites, in sacrifices, @R Kamesu, (which are) Kamyas,
optional performed with the object of attaining any desive. fawm Striyam, a
Woman, @iy Svapnesu, in dreams, qeafy Padyati, he sees. @gfig Samriddhim,
success. §w Tatra, then, wmw+ftarg Janiyat, let him know, aftsg Tasmin, in
that, ew-fad™ Svapna-nidargane, in\c\h‘eamwision.
9. On this there is the following verse :—“1f in

Kamya sacrifices, he sees a woman in his dreams, then let
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ow this bodes success—this vision shown him in a
dream, this vision shown him in a dream.”—335.

MADHVA'S COMMENTARY.

Note.—In the Fourth Adhyiya was described the teaching about Brahman mnder
the heading of Para Brahma-Vidyi, and also the teaching about Viyu under the titie of
Apara Brabhma-Vidyf. This Adhyiya deals with the same topie, and shows that the
aspirant after salvation must get the grace of Viyu, for without His grace, release is not
possible, Hence the glorification of Viyn (Christ) in the first two Khandas. It may be
called the Viyun Vidya. Hence the Commentator quotes an anthority to prove the great-
ness of Viyn, and to oxplain this Khanda,

It is thus in the Prabhdva : —“ He who knows that the Viyu is the
~ Best and the Oldest of all the Devas, becomes on attaining mukti the best
and the oldest among his equals.

“He who knows the Viyu as the Best of the Dwellers (Vasistha)
becomes best among those who dwell near him. He who knows Him as
the firm rest (Pratistha==stable), stays firmly in any one place that he may
choose to stay in. (That is he can dwell in ary place that he likes, and
dwell there permanently if so inclined.) He who knows Him as success,

gets all suecesses, and he who knows Him as the home, gets home,”
Thus the Viyu is the best, the oldest, the most neighbourly, the firmest, the richest
-aud the Abode of all.

“The Creat Viayu Himself is alone the Best, the Oldest, the most

neighbourly, the most firm, the successful, the Abode. Tt is through His
'gi"ace and figuratively only that Agni is called the most neighbourly, or

that the Sun-god is ealled the most firm or that Indra is called the success-
ful, or that Rudra is called the Abode.” Thus it is in the Prabhéva.

The Commentator next explains the word pratyaksa in the phrase Ato ha ndma
pratyalsam, The word here doos not mean ‘' that which iz the objeet of perception "
bat that which is in every sense (prati--aksa) that which is the real agent im all the
sanse activities.

This Préna alone performs all the functions of every sense, by taking
up its residence in them (i.e., it works them from within) : and it is separate
also from every sense. (Even without the help of the separate sense,
Prana alone could have performed all that they do.) But though He is
go able, yet it is His will that He works through the senses (in adult
ordinary beings). In infants under six months, all the separate functions
of the scparate senses are performed by (this Universal Sense) Prina

alone through the manas : hence there is no memory of that period.

Mind ig under Rudra. But in an infant under six months, Rudra does not take pos-
gassion of the mind. Hence all psychic activities are performed during that period by
Prina alone. Consequently there is no memory, for the ordmarjf Rudra-dominated mind

- floes not enter in those activities.
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: ‘Similarly in the state of Turiya (the Trance and Release) all
perceptions take place through Prina alone (and mnot throngh different
genses.) ;
| [In the state of Mukti, the Seuse-Devas vanigh, Tt is through bhis Universal Sensory
Prina that all sense-functions arc then performed. Thus the examples of the Infant
and of the Released show, how Prina performs all sense-functions without the senses.
Next arises the question, since the Rudva-controlled mind is not in Mukti how does
the man remember the world experiences in that state. The organ of memory is not
there, but memory still is active.]

“ Phe memory however (is retained) there (in Release) by controlling
the Prina.

(Préna being the store-house of all memories, all memovies are recovered in Mukti
by controliing this Prana. Bub how can any man control Prana who is the highest Being
in the universe next to God ? To this the Commentator answers.)

“The phrase ‘ controlling the Prina’ means getting His grace by
entire devotion to Him. When Prina is thus controlled, (i, e., becomés

gracious) the manas is controlled, and consequently all the senses.””  Thus

‘1t is in the same. -

[This explains the memory of the Muktas: and telergy and other
sense activities of persons in a state of trance or catalepsy.]

The Prana or Ana (as it is styled in this Upanisad passage) is
called Pratyaksa, because He is in all the sense organs, The word Praty-
aksa, would thus mean the Universal Sensory.

Note. —In the state of Mulkti, the Jiva is in bis highest vehicle called the Svarfipa
indriya, all other vehicles drop down before Mukti is reached. This Svartpa indriya
is the body of the Christ or Prina. Ttis through it that the Prina works; no lower
devas ean work through this Svardpa deha. But the Mukta is one who has obtained
the grace of Préna and hence through Prina recovers all his memories of past lives.

The Sruti next says that he who knows Prina thus, to him everything is an object
of food—he can eat everything. This is prima facie a paradox, for man can never eab
everything. The man therefore could not have heen referred to in this Sruti passage.

“ Rudra is said to be the only person capable of having the full
knowledge of Prina principally, therefore he is the real All-eater : other
persons can know Prina partially only, according to their capacities,
more or less; and so secondarily they are said to be also all-eaters.”
(Thid.)

The Sruti next mentions that food and garment are given to the Prina by the Devas.
Was Praga without food, or dress before ; und does he depend upon the Devas for his {ood
and clothing ? o this it is answered, the Prina had all these, but it is offered to him
in the same sense as offerings given to the Lord,"to whom belongs everything, The
offering given to the Lord marks the love of the giver, not that the thing given did not
belong to the Lord from before.

“ As to Visnu belongs all food and raiment and He is Independent
of all ; but men offer to Him pfija with these, because they stand in need

of His help, and not that He has any need of thess offerings ; so the Devas
1 x
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: "‘eét time offered food and raient to the Prana” Thus it is in

The Sruti (mantra 2 khanda 2) says “ Therefore wise people, when they are going

o eat food, surround their food hefore and after with water. He then gains a dregs
and is vo longer naked.” This prima facie would mean that a man who performs the
Apodana cereniony at the time of eating, will get a dress in this life. That is not the
‘moaning,

“ A person who drinks water both before commencing to take food
and after finishing it, with the notion that such water forms the covering
of the Prina, surely gets divine dress in Heaven and in Release.” Thus
itds in the Prabhaijana.

‘T'he Sruti then says : “If you were to tell this to adry stick, branches would grow,
and leaves spring from it.” This miraculous power of the Prianpa Vidyi is frue only if
the dry stick had the capacity to nnderstand the Prina Vidyd. Since the Jivas are in
every object, a dry stick may have also a Jiva, 1f that Jiva is capable of understanding
“the Priga Vidya then this miraculous efiect would oceur,

“If a stick that is deserving of this kuowledge, hears of the Pripa
Vidya, then his branches would grow and leaves spring: and after that
he (the Jiva in the stick) will get Mukti on obtaining the knowledge of
Vignu. There is no doubt in it.” Thus it is in the Prina Samhita.

* [Inkhauda 2 mantra 5 is taught the mantras for offering homa to the Pripa under
the name of dyegtha and Lregtha. Then it is furbher said that he who offers oblations to
Préna in this manner, hecomes theoldest and the best. Lest one should think that he-
beeomes s0 in this world, only, the Commentary explains it by showing that it is in the
‘mext world also that he becomes Jyestha, Srestha,]

“Having offered oblation to the Priina with the mantras ‘Jesthiya
Svaha, ‘Sresthaya Svibd,’ the worshipper undoubtedly, becomes the oldest
and the best among his peers both in this world and the mnext: there -is
no guestion about it.” ( Ibid.)

[Next comes a mantra addressed to Savitpl, see khaunda 2 mantra 7. The subject-
watter of theso two Khandas is however the Prana and his glorifieation, How is it that
the sun-god Savitri is brought in here? 1t looks irrelevant. ‘Ehe Prana here is identi-
fied with Savitpi say some Uommentabors. The author shows that Savitpi here means
the Opeator, the Lord God Vignu Himsell.]

The ik * Tat Savitur Vrinimahe Vayam Devasya Bhojanam,” means
““ We obtain (Vyinimahe. Vayam) from the God Savitpi, 7. e, from the
Creator of all, namely from Vigyu, the bhojana which means protection
and enjoyments (of all sorts).”
g 1n fact the word bhojana is here from the root / bhmj “ to protect,” * to enjoy.” It does
nob mean mere food, but protection as well, and food also is to be taken in its wider scmse
of “all enjoyments,”

The latter part of the Rik is “Srestham Sarvadhatamam, Taram
‘bhagasya Dhimahi.” '"The word bhagasya means “‘ of the Lord Visnu, who
~possesses all lordliness, &e., in the shape of all perfect qualities.”



3 V ADHYAYA, 111 KHANDA 1, 2

&- o word bhaga literally means primarily lordliness and cognate attribotes, Herve
it means and ineludes all the siv attributes which go to make one s Bhagavat.

Turam means servant: and vefers to Vayu. Srestham, the hest;
Sarvadhitamam, of all supporters the highest.

The whole Rik thus means :—* We obtain from the Divine Creator
protection and enjoyment. We meditate also on the servant of the Lord

(namely on Vayu), for he is the best and highest among the supporfers.”
The Commentator now guotes an authority, for his above explanation.

“ Having meditated on the Viyu the servant of Niriyana, as the
best of all, may wo get all enjoyments from Visnu the Creator of the
universe.” (Ibid).

Tairp KuaNDA.

Mantra 1,

ATRGEHUT: TEATAATL ARET aY § ST
@WW@W&W@%@@%W ghangn

Aqhd: fvetaketuh, Svetaketu by name. g Ha wwier AiLneyah the
son of Arum, whao was the son of Aruna.  g=rarr Pafichalanam, of the (rulers
of the land of) Pafichalas. @fAf&T Samitim, assembly, committee. gara Eyaya,
went (in order to display bis learning). & Tam,bim, to Svetaketu. Ha, T
Safen Pravahana Jaibili, sars Uvacha, said. gwr Kumara, boy. #g Anm,
a preposition to be joined with the verb agisat. w=r Tva, thee. sty Adisat,
the full word is anvagisat, instructed. fGar Pita, father. gfq Iti, thus. s @
Anu Hi, did instruct, yes. wwg: Bhagavah, Sir. gfi Iti, thus,

1. Svetaketu Aruneya went to the court of the king
of the Paiichilas. Pravahana Jaibili said to him *‘ Boy, has
thy father instructed thee ?”’ “Yes, Sir,” he replied.—336.

MANTRA 2.

o afREtsty w=n st & e 3l A g

TR § 3t A w2t Fer auiEee G-
YT F STAAT 3 0 A AwAF A0 = 0

Heg Vettha, knowest thou, =g Yat, what (path, gg: Ital), from this (wor !d)
wfy Adhi, taking hold. g=m Prajab, creatwes. gafeg Prayauti, go (from this
world to the other). gfi Iti, thus, = wmg: ¥ Na bhagaval iti, no sir. Do you
know the path on which all creatures go from this world to the next? No sir,
¥ Vettha, knowest thou. =gt Yatha, how, by what path. gausssy Puvaravar-
tante iti, they return. = 3w §f§ Na bhagavah iti, no Sir. 3@ Veitha, knowest

P kA = e =
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-Path.

| gences, s warg: gi7 Na bhagaval iti, no sir,
| 2. “Knowest thou that Path on which the creatures
 go from this world (to the Brahma’s world or the Chandra’s
world)?” *“No Sir,” he replied. “ Knowest thou by what
Path they return ?” “ No Sir,” he replied. “Knowest thou
~ the cause of the divergence of the two paths the Devayina
. and the Pitriydna ?”’ “No Sir,” he replied.—337.
Note.—The third question relates to the causes of the divergence of these two paths,

What are the means'and acts which make the Jiva take one of these two paths? Why
some go on the Devayina and the others the Pitpiyina ? s

MANTRA 3,

S it v e 3 g AR e
QEEEITHTEATATG: QA WA=t 49 WaTd g izl

#e Vettha, knowest thou. @y Yatha, how. &t Asauy, that. #is: Lokab,
world, = Na, not. gqiig Sampfiryate, becomes full, Though thousands are
dying hourly, how is it that the next world is not filled and this world exhausted,
Vettha, knowest thou, Yatha, how, in what manner, gewgrg Palichamyam, in
the fifth. wme®t Ahutay, in the libation wwy: Apah, the waters. Fex To@:
Purusa-vachasah, called man. The Jiva wrapped in waters obtaias a bedy and
gets the name of man.

3. “Knowest thou how that world never becomes
£all?”  ““No Sir,” he replied. “ Knowest thou how in the
fifth libation, the water gets the name of Man?”  No Sir,”
he replied.—338.

MANTRA 4,

s g PreglRetaar @t St a Brne
wwtsgtnst At @ g fgeiam agEr
AT ara BRe A wETEEdrEg v 0 e o

st Atha, then, being so ignorant, § fwa Nu Kim, why now. wrafime:
Anugistah, instructed, “I am instructed,” wfrswAn: Avochathidh, didst thou
say. a: Yah, who. f& Hi, because. gmrfq Imani, these, 7 Na,not. fAmrg Vid-
yat, does know. Hug Katham, how., @ Sah, he. wafire: Anugdistah, ins-
tructed. #ftw Bruvita, can say. @ Iti, thus q Sa, he, Svetaketu, g Ha,
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astab, being silenced, being put to discomfiture {by Pravahana).
Pituh, of the father. =¥a Ardbam, place, house. warg Eyaya, went back. &
Tam, to him, (o the father. Ha. warr Uvacha, said. sragfirey Ananudisya, with-
out fully instructing, g Vava. ﬁ-ﬁr[{:h how. &t Ma, me. g Bhagavén,
Sir, sty Abravit, said. ®r Tva, thee. wafrga Auusisam, “1 have ins-
tructed."”

4. Pravéhana said “Then why didst thou say—
‘T am instructed.” He who does not know these things,
‘how can he say ‘I am instructed’?” The boy being thus
gilenced, went to his father’s place, and said to him * With-
out fully instructing me, your honor said ‘I have fully
mstructed thee.” "-—339.

7 ADHYAYA, 117 KHANDA 4, 5.

mmm:wmﬁmﬁ%ﬂﬁﬁm faa-
R & EAT TAT AT & AN THEHA Hehw
JT JUTHATATEST FU q AT N L0

g5 Pafcha, five. a1 Ma, me, ussa+g: Rajanyabandhuh, the fellow of a
Rajanya, the pseudo-ksatriya. gt Prasnan, questions. warefly A praksit, asked,
wat Tesam, of them, 7 Na, not. s Ekam, ove. =9 Chana. sus Adakam,
1 could. f@gma Vivaktum, to answer. Svetaketu then told his father the five
questions, hearing which his father said. & Sa, he (the father) ha, w¥ra
Uvacha, said. 3gr Yatha, as. @t M3, 1o me. & Tvam, thou. grg Tata, dear
boy. gara Etan, these. stam: Avadah, hast told. a@gr Yatha, fully, properly.
wgw Aham, 1. uait Esam, of these. 7 Na, not. g Ekafichana, any one.
3= Veda, know, 3zf# Yadi,if. stzd Abam, L garg Iman, these.  wFfasay Avedis-
yam, knew, mgx Katham, how, & Te, to thee. & Na, not. =imgug Avaks-
yam, I should have told. :

5. “That fellow of a Ksatriya asked me five ques-
tions, and T could not answer one of them.” The father
gaid “ Dear boy, I myself do not know the answers fully
to any one of these questions which thou hast told me. If
I knew these questions, why should I not have told thee?”

—340.

Note.—Then Gantama saii to Svetaketu. “If thou hast a mind to learn this vidyd,
come with me and let us go /o the king and remain there as religious students and learn
it from bim.? But Evetaketu after the rebull that he had got, did not like to eourt another
discomfiture, and said * You may go. I won't.,” Then Gautama alone went to the king,



¢« OHHANDOGYAIJPANISAD.

g T UReiReT a6 € STETITE | |
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g Sa, he, Ha o Gautama. gw: Rajiab, of the king. s Ardham,
place. warx Eyiya, went. ai Tasmai, to him. (Gautama). Ha. g Prap-
tdya, to the visitor who bad come, @ Arham, hovor. =@ Chakara,
showed, did. @& Sa, he (Gautama). Ha, grqy Pratar, in the morning. &9
Sabhage, when ‘the king) had entered the court room. gagra Udeyaya, went
out, & Tam, him (to Gautama). 3qre Uvacha, said. #rggeq Manusasys, of
man. srgq. Bhagavan, O venerable. Ay O Gautama. f¥sem Vittasya, of
wealth, like gold &c. g Varam, hoou, Fdfrar: Vrinithah, choose thou. #fg Iti,
thus. @ Sa, he. Ha. garr Uvacha, said,- a3 Tava, thine. g7 Eva, indeed, =a,
Raian, O king. s @< Manusam vittam, human possessions, 7y Yam, what.
@1 Eva, even. gmreen Kumarasya, of the boy. ey Aute, near, Fra|. Vacham,
speech, questions. wyrear: Abbasathal, thou didst say. mq Tam, that, ng
Eva, even. &g DBrahi, tell thou, fy Iti, thus,

6. Then Gautama went to the king's place. He (the
king) honored his visitor. Next morning when the king
had entered the court house, Gautama again went to him.
The king said to him “0) venerable Gautama! ask a boon
of such things as men possess.” He replied “O king!
Let such human possessions remain with you. Tell me the

(answer to the) questions which you addressed to my boy.”—

341.
MantrA 7.

q g Tty ax g il aeuEmaEE ax
LI q9T AT S AAETE AU A 9rg &9 g0 G
ST TS AEATE TAY Ay e S i
R gErT 9 L

| ugi Rl

& 54, he (the King). ¥ Ha, g-eﬁ Krichchhri, perplexed. &3y Babhava,
became : because the questions related 1o mysteries not yet tevealed to the
public, § Tam, to him (Gautama). Ha & 5g Chiram vasa, stay sometime,
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Ajfiapayam Chakara, commanded, & Tam, to him. g Ha, then.
T Uvacha., said, war Yatha, as, ®r Ma, to me, & Tvam, thou. was
O Gautama, wmg3: Avadal, thou hadst said. The King said “ Dwell for some-
time here, after that, as thou shalt tell me, [ will do” According ta serip-
tutes, the student must live at least for a year with his teacher, before any
instruction could be given to him. The rule could not be relaxed even in favor
of Gautama, =gy Yatha, as. & lyam, this knowledge, & Na, not, wr&H Prak,
before, &7 Tvat,thee. g Tu, but, g Pura, before, f@mr Vidya, knowledge,
amam, Brahmapan, to Brahmapas, wssf Gachchhati. goes. gewg Tasmat,
therefore, because it was confined to the Ksatriyas. 3 U, @3y sy Sarvesu
Lokesu, in ail the worlds, gaem Ksatrasya, of the Ksatriya, wug Eva, even,
ml’raéasanam, the right of ruling or teaching. wgq Abhat, was, {ﬁ' Iti,
thius, aﬁ Tasmai, to him. & Ha, gare Uvicha, said,

7 The kmg was perplexed : and commanded him,
saying : “Stay for sometime here”: and further added
“( Gautama, what thou hadst asked me, (I shall tell thee
then, on completion of the probationary period) : because
this knowledge has never gone to any Brahmana before
thee. Therefore the ruling power belongs to the Ksat- |
riyas in all the worlds.” Then (when the probation was
over) he said to him.—342.

s g e e

Fourta KHANDA.

MANTRA 1L

FE T AF NAARTORIETRE 0 aiEmEa
gAtseelg=gaT wgwr st FEwmtagn e

rar Asau, in Asu or in the Life: Asau is locative singular of asu,
(The Lord dwelling) in the Chief Prana, ara Vava, verily. w: Lokal, the
laminant : the Luminous (Lord Dwelling in Heaven): Narayapa, witam
O Gautama, -wfr: Agnib, the Eater : the Destroyer. He has five forms. gen
Tasya, of Him, the Lord Narayapa called Agni and dwelling in heaven and
in Prapa, wifdan Adll)ah the Adtr.ya the Lord in.the sun: called &dltya
because He takes up (Adana) or attracts everything, wy Eva even mf#a Samit
fuel. The Highest, #& Sam=={ull, -gf lt=edba=high, lhe Lord Vispu is
called Samit or the Summit, A% Rasmayah, the rays : delight and wisdom.
t Ra=delight and w Sa=wisdom, Vasudeva. ga: Dhumah, smoke: the
shaker ; he who causes trembling. /Dhu=to tremble, the terrible, @rar Alar,
the day ; Indestructible. sr=not, g=destroy, that which Nescience cannot



OHHANDOGY A-UPANISAD, \ L

touch or destroy. Sankarsapa. =fRr: Archih, the light; the Much (ar)
adored (chita), wegar: Chandramab, the Moon : the Delight-giver, Pradyumna,
\F: Angaral, the coals @ the pervader of limbs, anga=limbs, ra=pervading
The Thriller. s=arfiy Naksatrapi, the stars : He who has no (§) other rule

(Ksatra) over him is called Naksatra, Aniruddha. fAsgfagn Visphulingah, the
sparks ; he that causes diverse (vi) intuition (sphurana) of the wise. The
Inspirer,

1. O Gautama! that Luminous (dwelling in Heaven
world) and the Préna is the (Lord Vispu indeed called first)
Agni. Of Him the form that attracts is called Nardyana, the
Most High ; the form that delights Vasudeva, the Terrible ;
the form which transcends ignorance is Sankarsana, the
Adorable ; the form which is gladness is Pradyumna, the
Thriller : and the form that is omnipotent is Aniruddha, the

Inspirer.—343.

Note.—Literally the verse means:—The Agni is that world, O Gautama; its
fuel is the Sun itself, the smoke his rays, the light the day, the coals the moon, the
sparks the stars. This, however, describes the Heaven world or the Devachan under
the simile of a Fire altar., The Lord in Heaven appears as the Sun, which illumines the
whole heaven : and is therefore likened to Samit or fuel. Samit also means the Highest
manifestation of the Lord in Heaven. Techuically it is Niriyapa, The terror inspiring
form of the Lord in Heaven is Visudeva, the Rays that proceed from the Suu;all evil is
destroyed by the vibration of these rays ; the day in Heaven is the Sanlargana and called
archih or light or the adorable : the moon in Heaven is Pradyumna aspect of the Lord,
the stars in Heaven are Ilis Aniruddha form. Thus the Lord presides in His five forms
in heaven. The five forms are ¢alled by various names which have come to apply to
fire-nltar and its accessories. Thus

Samit=Iluel==the Summit i.e., Nirdyana,

Dhma=smoke==the Awe-inspiring i.e, Visudova

Archis=flame or light=the Adorable i.e, Sainkarsana.

Aflgira=the live-coalg=the Thriller i.e., Pradyumna.

Visphuliiga=the sparks=the Inspirer i. e, Aniruddha.

The sun, moon, stars, day and rays in heaven are all forms of the Lord,

MANTRA 2.

sfeEaRaea 3 wEl g8 aEn wga: |
T S 0 R '

o g wom: N e R
afers Tasmin, in Him, in the Narayana, inn heaven. wafensy, Etasmin, in that
Lord possessing the above five forms. w#r Agnau, in the fire. #ar: Deval,
the Devas : the rulers of the Heaven-world, st Sraddham, the Faith £ ¢ the
disincarnate pious man who had performed with faith all the sacrifices while
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n earlh It represents the Jivasurrounded by water of faitli: 5 e, the
five permanent atoms, ggfy Julivai, sacrifice, offer as a libation.  gear:
Tasyah, from that. qrg'fp,ﬂl\utclll, from obixtion, @ra: Somah, Moon. @t
Raja, king, #p3ara Sambbavati, becomes, - !hat is be euters into the world
of Soma king.

2. The Devas (of Heaven) offer’ in that TFire (Nﬁr'ﬁf
yana) the Faithful soul ; and from that oblation he enters

the kingdom of the King Soma (and gets a mental body)—
344,

Note.—The Devas carry the soul and present him to the Lord in Heaven: and it is
thus that the Soul of the pious enters heaven, where the sun, moon, and stars, mists and
light are all forms of the Lord., The sonl is here ealled Sraddhd or Faith. This word also
moans water, hesause water is the great vehielo of sacrifice. This is the flrst oblation of
water,

Pravihana talkes np the answer to the fiffh question first. The fifth question was
“why in the fifth libation the water is called Man.”! The five stages in the soul's’
reincarnation sre wmeant bere. The first siage is the entrance of the soul in the Soma-
world the Devachan.

The word Sraddhd generally translated as faith or water may mean the permanent
atoms —the physical, the astral, the mental molecule, and the mental atoms which cling te
man thronghout his life journey. The life of faith is the funetioning of these atoms.

Firrn KHANDA.

MANTRA 1.

uﬁﬂﬁaﬁlﬁmﬁma@amﬁﬁg
IferRTfergmr g Prewfagm: e n

g3t Parjanyah, the Father of the Great One, parangleat and janya=
father: the Lord Vasudeva called Parjanya., #f: Agnib, Fire; altar, g
Tasya, his. grg: Vayuh, the air : the Lord as wisdom and life: Va=wisdom
and Ayus=life. Samit, Narayapa. styg Abhram, the cloud : the Lord as the
supporter (bhra) of water (ap). Dhamah Vasudeva. fagg Vidyut, the lightning,
the Lord as illumining (vidyota). Archil, light. s@@: Adanih, thunderbolt ;
the Lord as Eater (agana=eating). Augarah, coals, gig7a: Hradunayah, the
thunderings 1 the Lord as ever glad (Hrada =glad).

1. O Gautama! That Great Father (dwelling in
Indra Loka) is (the Lord Vasudeva indeed called the second)
Agni. Of Him (the form which is Intelligent Life is the
Most High (Néardyana), the form which is the supporter

of waters is the Terrible (Vasudeva), the form which is
_ i ,
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inating is the Adorable (Sankarsana), the form which is
~ the"All-eating is the Thriller (Pradyumna), and the form
. which is Ever-glad is the Inspirer (Aniruddha)—-345.

Nobe.—This describes the Intermediate Region or the Astral plane, where the soul
- now deseends from the Devachan The air, the cload, the lightning, thunderbolt and the
thunderings ave the elementals and elemental essence of the astral world. The Lord in
His five forms dwells in these also.
.I ManTra 2.

 afwAaREAd T AWML T gefa e
sTgATa qAEfa i R 0

wfa aoerm: @ Y
fRey gafers st Tasmin etasmin agnay, in that fire, Devah, the Devas of
 the astral plane. AR AART Somam rajanam, the king Soma namely the soul
 descending from the kingdom of Soma, and surrounded Ly a coating of Soma

or mental matter. @gfy Jubvati, offer as libation, mear: smga: Tasyab abuteh,
from that oblation. #%: Varsah, the rain: the soul is enveloped in raln, £, in
a coating of astral matter,

2. The Devas (of the astral plane) offer in that fire
(Vasudeva, in the Astral world) the king Soma (the soul
enveloped in Somic matter). From that oblation, (the soul)

. arises with an astral body (literally, arises rain).—346.
s Note—Thus in the second oblation the jiva geis another coating. The soul has
now two sheaths —the mental and the astral: the two atoms uow become active.

KHANDA SIiXTH.

MANTRA 1.

gy A Manreaen G uT St
At AR TsER Faraat Rrewign w0

gfadt Prithivi, the earth : the Lord as Vast Expanse. Saakarsana, &wee
Samvatsarah, the year: the Perfect Enjoyer, mmmma: Akasah the either ; the
Perfect Light, e Ratri, the night : the giver of joy. f&@: Disah, the quarters :
the Teacher of Supreme wisdom ; srgegaRw: Avantaradidah, the intermediate
quarters, the Teacher of the Secondary wisdom. i
1. O Gautama, that Vast Expanse (dwelling in the
earth) is the (Lord Sankarsana indeed called the third)

Agni. Of him the form which is the perfect enjoyer is the
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fost High (Néardyana), the perfect light is the Terrible
(Vasudeva), the joy-giver is the Adorable (S.akarsapa), the
Teacher of Divine Wisdom is the Thriller (Pradyumna), the

Teacher of Inferior wisdom is the Inspirer Aniruddha—347.

Note.—The (Lovd Sikarsapa in) the earth is the Agni O Gautawa, in the year itself
is the Highest (Niriyana)in tho ether is the Awe-inspiring (Visudeva), in the night ia
the Adorable (Sankarsana', in the quarters is the Thriller (Pradyumna), in the Tnter-
mediate quarters is the Inspirer (Aniruddha), —347.

e n i
wfa 9o |oE: 1l &

g Varsam, the soul enveloped in astral matter, f#g Annam, food. The
soul gets a physical body 1. e. the etheric body.

9. The Devas (of the Physical plane) offer in that
fire (Sankarsana) the Rain (the soul enveloped in astral
matter). From that oblation (the soul) arises with an
etheric body (lit. the food).—348.

Note.—In the thied oblation, the sonl enters the plants, de., which are food of man.

KuANDA SEVENTH.

Mantra 1.

Frargrgran: it Pregfergn: 0oL 0

TEY: Purusal, the man, the Lord as giver of abundance. Pradyumna. 9v@®
Vak, speech, the word. srm: Pragah, breath : the Life. femr Jihva, tongue, the
Sacrificer. =g Chaksuh, the eye: the All-seeing. W Srotram, the ear: the
All-hearing.

1. O Gautama! that Super-abundance (dwelling in
man), is (indeed the Lord Pradyumna called the fourth) Agni.
©f him, the Word is the Most High (Naréyana), the Life is
the Terrible (Visudeva), the Sacrificer is the Adorable
(Sanikarsana), the All-seeing is the Thriller (Pradyunmna),
and the All-hearing is the Inspirer (Aniruddha)—349. |
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3%, NotelThe (Lord Pradyumna in) man is the Agni O Gauntama, in the speech itself
s th;_%;_ﬂ'lghest (Nardyana), in the breath is the awe-ingpiring (VAsudeva), in the tongue
is the adorablo (Sankarsana), in the eye is the Thriller (Pradyumna), in the ear is the
Inspirer (Aniruddha).

Maxtra 2,

aeAsarAwAt I T FEE qe wgy O
Haata 0 R 0 %
qaa: =Jog: | e ||

gA® Annam, food ; the soul dwelling in food. ¥ Retah, seed : the sperm
cell, A

2. The Devas (of the body of man) offer in that fire
(Pradyumna) the food. From that oblation (the soul) arises
as seed.—350.

Kuanpa EigeTH, {
MANTRA 1.

T AT MEATHETET IWY 0T AHagIHeTa
& JH AT HU ASHR A2 BregragT:e

amgr Yosa, the woman : the Worshipped by all, the Served by all, the Loved
one by all. #rg Vava, verily., 3gex Upastha, the Most Proximate, being in the
heart of all. gggs=ag Upamantrayate, persuades, conxes, The Lord is the
great conciliator. &AMy Yoni, womb, the union, The Lord is the great uniting
Force, wm=3: Hifa Anah karvot, draws in, I'ne Lord draws everyone within
Himself in ihe Great Latency. mi®awer: Abhinandah, joys: The Lord is the
Gieat Jov. _
1. O Gautama! that Beloved (dwelling in woman)
.is (indeed the Lord Aniruddha called the fifth) Agni. Of
Him the Nearest is the Most High (Nardayana), the Conciliator
is the Terrible (VAsudeva), the Uniter is the Adorable
(Sankarsana), the Absorber is the Thriller (Pradyumna) and
the Joy-maker is the Inspirer (Aniruddha).—351.

‘MANTRA 1.

ARHSARATAI 1 a7 FEA AT FgAR:
T U R

ge'qqﬁ: ol ¢
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2. On that Agni, the devas (in the hody of Man) offer
seed. From that oblation rises the germ (the etherial man

is now coated with a physical body).—352.

| Note.—Thus Man ealled Sraddhd or water of faith, in the 4ifth oblation becomes
Man {. e, endowed with a physical body. The sacrificers are Devas here. They are the
true hotis here. The first oblation is made to the Lord as He is in Heaven, the second J
to the Lord as He is in the Intermediate Region, the third to the Lord as He is in the
Higher Regions of the earth, the fourth to the Lord as He is in Man, and the fifth to the
Lord as He is in Woman,

Kuanpa NinTH

MANTRA 1, :

2ft g oEmRaET:  pEEEE wasii] §
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ST 0o A

g g Iti tu, thus, =gy mga'ﬁ Pafichamyam ahutau, in the fifth obla-
tion, mrq: Apah, the waters, the permanent atoms that go with the Jiva when he
throws off his bodies at death. geggsg: Purusa-vachasah, man-styled, called
man. safeg Bhavanti, become, gfi 1ti, thus, &: Sah, that Jiva., geams: Ulba
vritah, covered by the placenta, Y : Garbhah the germ, the feetus. Daga,
ten, ar Va, ov, #Era Masan, months. %#g: Antah, within the womb, afaer
Sayitva, having slept, dwell, lain. arag g1 Yavad Va, or so long as i ¢, ten or
more or less montks as are necessary. g Atha, then. g Jayate, is born,

1. TFor this reason is the Water in the fifth oblation
called Man. That jiva, covered by placenta and dwelling
in the womb for ten months or as long as necessary, is then
born.—353.

MANTRA 2.
A WA qraErgy SE § S ReiEee oF g
o ga oyar ga: At W 0 R

g g weE o |l

& Sa, he, wra: Jatah, being born, ¥y wrgw® Yavat Ayusam, so long
asis his life-period: the allotted span of life. sffafg Jivati, lives, & Tam,
him. % Pretam, departing one; dead ghost. f@ex Distam, like, in the same
manner. gq: ltab, from this world, =u¥ Agnaye, to the Fire. wx Eva, even,
gay Haranti, carry, The Devas carry. ug: Yatzh, from where, ie, from



\ _CHHANDGGYA;UP;A_-NI&AD; F

he ¢ of Heaven, of astral plane, and of other, =g Eva, even. ga: ltah,
tot 15’ pla.ce° i, &, physical plane, wm: Yatah, to where, « ¢, to the Fire .in
Man and Woman, sgs: Sambhatah, born, spring. watq Bhavati, becomes.

2. When bhorn, he lives his allotted span of life,
‘When dead, these very Devas carry him up, to the particular
Agni, in the same manner (as they had brought him down
from it}—(to that Fire) from whom (they brought him) to
this plane, where he took birth.—354.

Note.—Going back is in the reverse order—men and women take the physical corpse
to the physical five ; etherial corpse is taken to the etherial fire (Sadkargana) by the
ether Devas where the etherial corpse is consumed and the astral set free; ihe astral

corpse is taken to the astral Fire VAsndeva who disintegrates the astral body and sets
free the mental, the Mental Devascarry the mental corpse to the Mental Fire Nirdyana

who disintegrates the mental body.

TﬁNTH KHAI?U?A.
MANTRA T & 2.
T zeor frgd SRS s AW gguTEE At -
Wﬁﬁwmﬁmﬁm
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Pt gt AT & TR TR ST S R

Now an answer is being given to the first and third questions, g Tat,
therefore; because the performance of all Kamya Karmas (self-regarding
acts), lead to repeated births and deaths : one should become disgusted with
such Karmas. % Ye, who (have become indifferent, Virakta), gef [ttham, thus,
this secret of the Five Fires, and the Jivas being born through them. The
five aspects of the Lord. fig; Viduh, know. & Ye, who. =t Cha, and. @
Ime, these, =ru® Arapye, in the forest, in a pleasant spot. syt Sraddha,
faith, @g: Tapas, austerities . e, nivritti Karmas. ¢f@ Iti, thus, sqra® Upasate,
follow, practise : namely those who are great in wisdom and those who are
great in unselfish works (tapas and Sraddha). ¥ Te, they. wiffrgm Archisam,
to light, sfaeaarta Abhisambhavanti, go: attam. r.m“éﬁ Archisah, from light.
The rest of the words upto the end of mantra 2, ending with Devayanah
panthab are the same as in Adhyaya Eourth, Khapda Fifteenth, mantra 5.

1 &2. Those who know this thus, and those: who
‘perform works of faith and hardship (altruistically) in some



' ADHYAYA, X RHANDA, 3, 8, 4 . ‘ (‘ 1

selided pleasant place go (after death) to light, from light
to day, from day to the light half of the moon, from the
light half of the moon to the six months when the sun goes
to the north, from the six months when the sun goes to the
north to the year, from the year to the sun, from the sun to
the moon, from the moon to the lightning. There is the person
the servant of God (Manu), he leads them to Brahman. This
is the path of the Devas.—355, 356.

MANTRA 3.

Y T TH A TGH TRHAGIET A TEAEIA-
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e GEeaatTsTgaTea i 3

stq Atha, now, ¥ Ye, who, g% lme, thesc (Kamya-doers) wpr Grame,
ina village, gergat Ista-plrte, sacrifices and works of public utility fsuch as
digging of tanks). =z« Dattam, alms, g [, and the rest, e. g, Sraddha, &e,
gy Upasate, practise.  § Te, they, gag Dhomam, smoke, the region of the
Deva of smoke, wsfi@waSy Abhisambhavauti, go te, reach. garr Dhumad,
from smoke, witrg Ratrim, to the deva presiding over night, @i Ratreh,
from night. srqege@m Aparapaksam, to the deity of dark fortnight. Aparapaksat,
from the dark half of the moon, =g Yan, to those. gz Sat, six, wrgry Months.
it Daksinaiti, goes to the south. arg Tan, them. 7 Na, not. ug Ete, these,
Hyrea Sarivatsaram, year. ®ipTrasfg Abhiprapnuvanti, reach,
: 3. But they who live in a village, and practise sacri-
fices, works of public utility, alms, &c., they go to the lord
of smoke, from the'smoke-lord to the night-lord, from the
night-lord to the lord of the dark-fortnight, from the lord
of the dark-fortnight to the lord of the six months when
the sun moves southerly. But they do not reach the year-

lord —357.

MaNTRA 4.

AT ﬁa@mﬁa@mmmmmz
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wrepa: Masebhyal, from the months. W®yens Pirilokam, to the world
of the Pitris. ﬁmi[}’nnlokat from the world of the Pitris, TR Aka-
‘dam, 1o ether, the world of Vinayaka, mrwmore Akadar, from the world of
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Vin a, g=gg Chandramasam, the moon. gy Esa, that, &m: Somab,

the Soma. wwr Raja, the king : the sparkling. gx lat, that moon ;or Soma-
juice. ¥grmm Devanam, of the devas, & Tam, that moon or elixir. %ay Devah,
the Devas, sayafa Blhiaksayanti, eat.

4. From the Lord of the southern months, he goes
to the world of the Pitris, from the world of the Pitris to
the world of Vindyaka (the lord of fourth dimension), from
Vinayaka to the moon. That moon is verily the sparkling
Soma (elixir). That is the food of the Devas: the Devas

eat that.—358.

Note.—The Moou world is the place where the Devas drink the ambrosia, and the
Soul that veaches the Lunar World drinks Soma in the company of the gods,

MANTRA 3,

athwmwwmgfﬁwﬁaﬁmmaﬂﬁaﬁﬁa
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: gfeag Tasmin, in that Lunar Plane. ayqg Yavat, so long as: till. ggram
Sampatam, the consumption of good works, gfer Usitva, dwelling. g Atha,
then. ggq Etam, that, yy Eva, very. speamg Adhvanam, path, way. gqmraes
Punaravartante, return again. amr Yatha, 3y what, ga® Itam, went (to the
mooi.)  FIHTAE Akagam, to ether, Akrisaf‘ om ether, grga Vayum, to the
air, &1g: ey Vayuh Bbitva, becoming air, 4. ¢, dwelling in air, AT WAl
Dhidmal Bhavati, becomes smoke, f.e, dwells in smoke. g: ger Dhamah
Bhatva, becoming smoke. sym wafqy Abhram Bhavati, becomes cloud, 7, ¢,
dwells in cloud,

0. Having dwelt there, till the finish, they return again
by that very way by which they had gone up. (Or from the
moon) to the Vindyakaloka from the Vindyakaloka to the
world 1 “ayn, from the Viyu-loka to the world of smoke,

from the smoke world, they enter the mist,—359.

Nofe.—The return from the Moon is either by the same path by which one had
ascended. Or by a different path altogether. The alternative path is mentioned in
order to produce disgust with the Moon-World. Itis not like the Svarga, from which
the deseent is by the same path as the aseent. This alternative path of descent from
the moon is beset with difficulties, as will appear later on ; and so Moon ought not to be the
goal of any wise person. The Kimya Karmas must be renounced, and all one's works
must be altruistic—dity performed for duty's sake, and performed well,
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TwR T Abhram bhatva, become a mist.  %g:-waf@ Meghah bhavati, be-
comes a cloud, #.e., dwells in the cloud % sper Meghah Bhotva, after dwelling -
in the cloud. wgasfg Pravarsati, he rains down, that is enters into the falling
rain. J Te, they, the performers of kamya works gz Lha, bere, on this earth.
#Hiiggar: Bribi yavah, rice and barley. sfigfr-gTegam: Osadhi vanaspatayal,
herbs and tress, fag amgr: 1ila masah, sesamum and beans. W@y Jayante
are born. ga: Tatah, from that. ¥ Vai, verily. &g Khalu, verily. zfissgeaa
Durnisprapatanam, difficult escape: always fall into lower depths, constantly
falling. & @: Yah Yah, whatever male. f& Hi, indced. wag Food. =t Atti,
eats. 3 Yah, who. ig: Retab, seed. faafe Siiichati, sprinkles. ga Tat, that,
gm: Bhayab, again. ug Eva, even. safy Bhavati, eriters : becomes.

6. Having been in the mist, he enters the cloud, hay-

ing been in the cloud, he enters the rain (and falls down).
Then he is born as a rice or barley, herbs or trees, sesamum
or beans, &c. From this point there is constant (tantalising)
rise and fall. For whoever eats the food and begets off-
spring, (the jiva) is there in that food and that seed.—360.

Note :—The jiva does not beconte vice or harley, &e., but is a co-tenant with the jivas

Tk 2

of rice &c. It is an unconscious dwelling in rice &e.
MaNTRA 7.
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ga Tat, that, among these. Ye, who. g% lba, here. wwafrasagr Rama.
niya charanah, good conduct, whose conduct had been good on ecarth, whose
physical acis had been good. IpATY: Abhyasah, quickly on finishing their time,
g Ha, verily. =g Yat, what. g Te, they. wafat difa Ramaniyam yonim, good
birth, mﬁpad}'eralm. attain, @rgorEtE Brahmana, yonim, the birth of a
Brahmana, gisraaitag The birth of a Ksatriya. =1 Va, or. AwmEnAg The birth
of a Vaidya, ww Atha,but, & Ye, who. gg lha, here. &ga=uam: Kapoya
charanah, of evil conduct. Kapuyam yonim, on evil birth, =3 Sva yonim, a dog.
g Sakara yonim, a hog. =@ Chandala yonim, a Chapdala.

o



“7.  Of these, whose conduct here has been good, will
qmcld) attain some good birth, the birth of a Brdhmana.
or a Ksafriya, or a Vaisya. But those whose conduct here
has been evil, will quickly attain an evil birth, the birth of
a dog, or a hog or a Chanddla.—361.

Note,—This shows the necessity of rebirth on a physical globe ('generally on this
very earthl, Emotional and intellecbual acts, good or bad are expiated in the invisible
worlds, the Svarga or the Moon worlds. The acts done physically on the earth must be
expiated on this plane, Moreover the period of rebirth is not delayed ad infinitum, The
jiva must bt\ rebory within one year from its fall from heaven or any other higher world.

) ﬂenae the Sruti use the word quickly"—the rebirth may be delayed, hut never for
a period longer than a year from the downward fall.

e T FE 9 A g
I wata staer frmasaades | garEt
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o7 Atha, now, gaar g9r: Etayoh pathoh, of these two paths—the path
of knowledge (vidya) and the path of karma, 7 Na, not. wgmatam Ekatarena,
by any one (of the two). = Cha, and. qif¥ ga1fq Tani imani, those thesc.
m—fq-qmﬁ; Ksudra-misrani, small mixed; men of small deeds mixed with
pleasure and pain : the majority of men \uhu never riseto any height of ac-
' tion or wisdom, the lukewarm, mEEI smratia Asakrit avartini, continually
veturping, wmify Bhotavi, beings,  wafg Bhavanti, are.  srzes fgaey g
Jayasva mriyasva iti (of whom it is said} * be born and die.” Who are boru
quickly and die quickly—between whose death and rebirth there is no inter-
lude of heaven world, wga Etat, this (neither svarga loka nor chandra lokas)
gdia Tritiyam, third, ®ms Sthacam, place. & Tena, therefore. qa} Asau,
that. &ira: Lokal, world. & Na, not, #gig Samparyate, becomes full, gears
Tasmat, therefore, FUyqa Jugupseta, let him despise it. This answers the
question why the next world dees not become full, for some do not go there
at all, others come back from it. The whole object 6f this description is to
teach: Vairagya—tasmat jugupseta—let one learn to despise this low living, but
lhave high aspirations and perform altruistic deeds,

8. On neither of these two ways those men of small
(hem'ts) and mixed deeds go: who are returning continually
(to rebirth) and of whom it is said, ** Live and die.” Theirs
is the third place. Therefore that world never becomes
full. So let him despise (such rebirth).—362,
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MANTRA 9.,

l%ﬂ"r fetmaes gui Maser [WaemEa=eeT SN 09
P8 TN QEEHATIERIR I & |

&g Tat, on this subject: e, *on the point that the knower of this Pafi-
chadga vidya is never tainted by the evil of bad company. They may mix with
the greatest sinuers and will not be defiled. wgq: Esah, this.  s@rs: élokab,
verse. &a: Stenah, a thief. ey Hirapyasya, of gold. gum Ay s Suram
piban cha, and drinking spirits. 7o geqq wragy, Guroh talpam Avasan, dis-
honoring the bed of his teacher. mgrgr Brahmaha, who kills a knower of Brahman,
" g3 Ete, these. gty Patanti, fall, =egm: Chatvarah, four. §=a: Pafichamah,
the fifth. wrey Achavan, associating. g Tu, but. ¥ Tai, with these. L,
thus,

9. On thisis the following stanza:—* The stealer
of gold, the drinker of spirits, the violater of the bed of his
teacher, and the killer of a pious man, are the four who fall
(into lower worlds), and as a fifth he who associates with

them.”-—363.

MANTRA 10
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arep Atha, but. g lla, verily, = Yah, who, wgarq Etan, these, g Evam,
thus, q=pfig Paiichagnin, the five Fires. ¥z Veda, knows. ® Na, not. (g Sa,
he, % Ha, indeed) or g% Saha, with, %: Taih, with these (lour kinds of evil-
doers), =@ Api, also, even. I Achran, associating. qreRaT Papamana, with
evil or sin, faess Lipyate, defiled. @ 4I|dd‘nh pure outside.  gg: Patah,”

clear within : or pure himself, or purifving others. guyaim: Punya lokah (a
dweller of) the world of the pious, stafg Bhavati, becomes. =#: Yah, who, aF

Evam, thus. g Veda, knows.

10. But he who thus knows (thé Five Divine Aspects
called) the Five Fires, is not tainted with sin even though
associates with those (sinners). (On the contrary,) being
(himself) pure, he purifies (them) ; and obtains the world' of
the pious ; he who knows thus, yea, he who knows thus-—364,
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MADHVA'S COMMENTARY,

In the previous Khanlus, has been thas'tanght the Prina Vidya appertalning to the
‘apara Brahman. Now will be taught the doctrine of ¥ive Fires, appertaining to the
Para Beahman, Inovder that men may acquire vairigya or indifflerence. The two paths—
\ the Devayina and the Pitriying, will also be now deseribed in these six Khapdas (from
Khanda thres (o Khagda ten). The flve Agnis are not Svarga, &o., but the Lord Himsell
in'His five aspeots. 1f the Five Fires meant svarga, astral, &c., then this doctrine would
also be a teaching about the phenomenal, and not aBrahmavidyd. But the Upanigad
says that it is a Beahmo vidyd for tho knower of it goos to Devayiona from which there
ig no retarn (see Khanda tenth ye ittham viduh, &e.) and so Agnis bere cannot mean
. 8varga, &e. This Puiiching Vidyd relates bo the Supreme Lord and this the Commentator
proves by guoting the well-known Sdma-Samhiti.

Tt is thus written in the Sama Samhiti ;—* The words Dyu, Parjanys,
Varsh, Purusa and Yosh are the five forms of the Lord, namely
~ Naryana, Visudeva, Safikarsana, Pradyumna and Aniruddha respectively.

These are called the Five Agnis. The word Agni is derived from vad
to_ eat, or from Jaga+ni the mover of the immobile, or from.r’mi
never moving. (It thus means: 1. The Eater or Destroyer. 2. The
‘Mover of all immoveables. 3. The Never Moving.)

Thus (1) gr7+fa =spr+fa =g the eater. (2) gyar (that which by itaelf is immabile)
+fy—=mfy the Mover of the Immobile, (3) 57 (not) +¥Tas T+ = WHTHF=9rA Unmo-
ving. :
fivery Agni bas samit, dhQms, avchis, angira and vigphulinga—nawely fuel, smoke,
flame, live-coal, and spark. But as Agni does not mean here the physieal fire, bnt God ;
50 these words samit, &c., do not mean fuel, &c., bnt are the names of the five mani-
fostations of the deity—namely Nariyana, Vasudevas, Safkarsana, Pradynmna and
Aniraddha.

Visnu is called Samit, because He is super-excellent. (Sam =super,
it=edha=excellent). He is called dhfima because He causes all evil-
doers to tremble. (dht=to tremble). He is called archis, because He
i« the most adored. (Aram=most, chita=adored). He is called anhgira
hecause He delights in the bodies of all jivas. (Atiga=limb or bady.
Rati=delight or because He rtakes delight in his own body). He is
called visphulinga because he flashes on the wise in diverse ways (vi=
diverse, sphurana=flashing on the mind).

Thus samit--which by the bye is the same word etym ologically as the English word
Summit-—-means the Highest or the Most High; dhtma=the Awe-inspiring, tho Tegrible ;
archis=the Ever Adored ; Angira==the Thriller; vigphalinga==the Inspirer.

Moraover Lord Visnu has again five forms, as Ndriyana, (Visudeva,
Sabkarsana, Pradgumna aud Aniruddba).

Every Agai has five forms. Thus the five forms of the first agni are ecalled Adityn,
radmi, alnr, ehandra and nakgatra, generally meaning the san, the rays, the day, the
moon and the stars, But as forms of the Lord, these wopds have different meanings

heve, v
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e is called Aditya hocause He takes up or attracts every thing
(such as the lives of men &c). He is called radmi because He is joy and
delight (ra=delight, da=joy or wisdom) He is called ahar hecause igno-

_rance eannot overpower Him. (A=not. Ha=to kill or overpower, from
Jhan to kill). He is called chandra because Heis supreme happiness

(ehand =to gladden). He is called naksatra, becanse He has no ruler

above Him. (Na=not, Ksatra=protector, ruler}.

Thes dditya==the Attractor; raimi=the delight-giver ahar=the untonched by Evil,
the Hver-wisa Omniseience. Chandra=the joyful, naksatra==Omnipotent. Thus thesa
five words denote the five Primary attributes of God, namely All-beautifal (attractor), all

compassionate (because giver of joy!, Omniscient, All-Bliss, and Omnipotent.

Similarly the words vayu, abhrea, vidyut, adani, hefduni are used with regurd to the

socond Agni. They generally menn air, clond, lightning, thunderbolt and thundering,
Bat hore they describe the five attributes of God.

Vignu is called viyn because He is essentially wisdom and life.
(Va=wisdom Ayns=life). He is called abhra because He is the support
of waters. 'Ap=water, bharana=support). He is called vidynt because
He enlightens all. (Vidyotana=enlighten, illuminating). He is called
adani becanse He eats up all. (Adana=to eat) He is called hriduni
because He is always cheerful.

Thus Viyu—Wisdom and Tife, abhra==suppori of waters, vidsut=the illumlnﬂol',_
a<ani-—=the Eater, hraduni-=the ever-happy.

With vegard to the thied Agni, similarly five words arae used, namely muwat.sara,.
Alkcdda, pitri, dik, and aviniara dik, ordinarily meaning, the year, the ether, the night, the
guarters and the intermediate quarters. But as appellations of God they have different
meanings.

Ho is called Samvatsara because He causes delight to all children,
or becanse He enjoys and dwells in all. (Sam=all, Vasa=dwell, Ra=
enjoy: or Sam=all, Vatsa =Calf or child, Ra=delight). He s celled
Akada hecanse He illumines all (A =fully, Ké#a=illumining). Heis called
Ratri becanse He gives delight. (Ram=delight, triti=daditi= gives).
He is called dié, because He teaches the supreme truth (dig=to teach).
e is avintara-dis, because He teaches the secondary traths.

Thus samvatsara=—the perfect enjoyer in all, 4kidsa==the perfect delight, ritri=the

siver of joy, Dif==the Teacher of the highest truth. Avintara-Dis=the Teacher of the
lower trobh.

Similarly with regard to the fourth Agni the five words used are vik, pripa, filva,
ehakga, and grotra, ordinarily meaning {he speach, the breath, the tongue, the eye and

the car. But when applied to the Lord they have different meanings.

Ho is called vik becanse He is the Word, He is called préna,,
hecause He is the Life and Leader (prina=to lead forward). He is called
(thaksu becanse He is  All-seeing, He is called Srotra because He
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5 .all, He is called Jihva Decause all oblations “homa) ave offered to

~him or because He is the Great Sacrificer.
LN Thus vik=the Word, Prina=the Giade, Chaksn=the All-seeing, Srotra=the All-
= hearing, Jihvi==the offering, the sacrifice. Similarly the words mentioned in the fifth
} Agni have differont meanings,

He is called Upastha, becanse He is near to all. (Upastha=standing
near because He is in the heart of all jivas). He is said to persuade, be-
cause He is the oreat Conciliator; He is called Yoni because He unites
{Yuj=to unite) all. He is called Antakrit because He draws every one
within himself at Pralaya. He is called Nandana because He is delight.

: Five things are mentioned as five Agnis: namely Asan Lokah, Parjanya, Preithivi,
| Purnsa and Yosd, ordinarily meaning that World (Heaven), the Rain-god, the Earth,
]'. the Man and the Woman. But here they are names of God,

|

The Lord Ke¥ava ealled Asau Lokah because He is in Prina (asu=
" Prina and asan is locative singular of asu), and because He is illuminer
(loka=to illamine). He is called Parjanya because e is the Creator of
the Great (jan==to produce, param=great). He is called Prithivi he- i
cause Ho is vast (pratha=vasl, expanse). He is called Puruya because
He is abundance, and from Him is all abundance (puru=abundance).
He is called Josi because He is served or worshipped by all. (Josya=
served, loved or worshipped). Thus it is in the Sima Samhita.
In khanda tenth, mantra six, ].'s described the descent of the sounl from higher planes.

It is said there: * Having become a mist He becomes a cloud, having become cloud, He
pains down." Apparently it would mean that the soul had become a cloud, a mist &e. The

. Commentator corrects this misconeeption.

The phrases like “He becomes smoke,” “He becomes a cloud” mean
that the soul (jiva) dwells in smoke, dwells in the cloud, &e. (He moves
when the smoke, or cloud, &c., moves, He remains stationary when his
habitat is stationary. It does not mean that He becomes identical with
8moke-god or Cloud-god, or Smoke-matter or Clond-matter). DBecause

" the wise alone attain the status of becoming the presiding daity of smoke,
cloud &c. (The Mukta Jiva alone becomes an Adhikirl Purusa—a cosmic
agent, a ruler of the eloud or of rain, &e., and not ordinary pious men).

The word Parjanya has been explained in the above gquotation as the Pro-creator.

The Commentator now explains in his own words, how Parjanya means etymologieally the

Great Father,
The word Parjanya means the Creator (janya) of the Great (namely

of the four-faced Brahma, hence He is called the Great Father.
The Lord Hari in His five-times five forms dwells in the Sun &e.
" The heaven and the rest get their names of dyu, &c., because the Lord by

dwelling therein gives His name to if.
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: {The Lord, for example, is called dyn * the Shining One.”” The heaven is called dyu,
heeatse the Lord Dyu dwells there, Thus the twenty-five objects mentioned in this
Panichagni Vidys, are named after the Lord, and not that the Lord is named after them.
These words ave not primavily the names of objects, but names of God ; in other words as
rughi words they ave God-names. Secondarily they arc names of objects),

. ELEVENTH KHANDA.

MANTRA 1.

SEAAT HRAT: AR GefiEETE W
AT S AT g&,ﬁarsaam‘\% 33 merar
AECACTIT: HHe WHTHEE: T J e 6 a8 ¢

greftsars: SrgRsrT:  Prachinagalah, aupamanyaval, Prachinadala son of
Upama.m U gagd: G’l’@“q Satyayajfiah Paulusib, Satyayajiia son of Pulusa.
g7gga: Argaa: [ndradyumnah Bhallaveyah, lndld(i\llll‘["l son of Bhallava, =w:
mraax: Janah Sarkaraksyah, Jana son of Sarkaraksa. gigs: wrgauty: Budilah
Advataradvih, Budila son of Agvalaragva, % I'e, they, g Ha, verily. oy Ete,
these, #grurar: Mabagalah, performers of annual sacrifices fully, Those whe
perform fully sacrifices every year, wgrsiiraar: Mahadvotriyah, kuowers of com-
plete Vedas and their meanings, &#a Sametya, coming together : having met.
Htargras: Mimaimsam chakrul, held a dicussion. @ Kah, who, what marks
has he. & Nah, our, mrsr Atma, the Atman, the Lord called Vaidvanara, who
is adored by us. f& Kim, what. @& Brahma, Brahmap,

1. Prachinasila son of Upamanyu, Satyayajiia son of
Pulusa, Indradyumna son of Bhallava, Jana son of Sarka-
raksa, and Budila son of Asvatardsva, these five great sacri-
ficers and great scholars met once together and held a dis-
cussion as to who is our Self (the Lord to be worshipped)
and what is Brahman.—366.

MANTRA 2.
A g ANEATKTAFRATART 3 WWE TR Foefr-
HATHTA FATFTA G FATINESIAT T R
T RN

& Te, they. g Ha indeed. dqrgares: Saibipadayarm chakrub, reflecred,
_came to the conclusion. Not having come to any decision by discuss; ng among
themselves, they concluded to go to Uddalaka to settle their d;aputc They
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Mxpressed their this decision : - germs: Fieay: Uddalakah Avunih, Uddalaka-
son of Aruna qagey: Bhagavantah, O Sirs, fgq Avam, this, gy Samprati, at
present. gAg lmam, this. e yareg, Tie Lord called Vaidvanara, smeaf
Adhyet, knows most. & Lab, him, geg tanta, well, spamr=gmm Abhyagach-
chbamah, we may go. & Tam, him. g Ha, so. sparseg: Abhyajagmalh, they
went,

-.;@'H.'T

2. They decided (to go to Uddalaka, saying) : * Sirs
there is that Uddélaka son of Aruna, who at present knows
best this Atman called Vaisvanara. Well, letus go to him.”
So they went to him.—366.

ManNaTra 3.
T ¢ HUEATTRR LA ATHH FEITET HETT-
Prareper 7 aitas atTe  SrATE RIS T -
g

g Sa, hie, Uddalaka. g Ha, then, gyraarger Sampadayan, Chakars,
(knowing the object for which they had come) decided (that the fit teacher of
those is some one else). wyapa Praksyanti, will examine. Af Mah, me. €@
these, Mahagaldh mahagrotriyah, the great sacrificers, the great scholars, S8
Tebhyal, to them. 7 Na, not w5 Sarvan, all. wfggss Pratipatsye, | shall
tell. g Hanta, well, mza Aham, |, sga Anyam, another. mﬂmrﬁ Abliy-
anugasani, Jet me recommend as teacher.

3. But he decided: *Those great sacrificers and
scholars will put questions to me and Tcan not tell them all :

therefore let me recommend another teacher to them,”—367.
Note.—Query. Was Uddilaka nnable to answer their questions, or was he under some
pledge not to reveal the answer ? The first view is more likely.
MANTRA 4

ATCEATATAATS  WEAAl FRT: AR
RATAHATE FEFANINESTHG aKgrarsg: 02 |

ar Tan, to them. ¥ Ha, indeed. Iars Uvacha, he said. wargsg: Bhaga-
vantah, O sirs. gyl e Asvapati king of Kekaya country. Samprati, at
present. Imam this. Atmanam Vaidvanaram the Lord called Vaigvanara. Adhyeti,
knows best, Tam, him, Ha, weil, Abhyagachchhamah, let us go. Iti, thus,
Tam, him,» Ha, indeed, then. R-mr~sg: Abhy-i-jagmub, they went,
4 He said to them : *Sirs, Agvapati king of Kekaya
knows at present best this Atman called Vaisvanara. Well

Jet us go to him.” They went to him.—368.
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%\w‘\‘gsn%rw TUNENY FIAEFR G § A
_@r&zmmaﬁmﬁw%awﬁawﬁtm—
feariamitram @30 AR Far ayram ¥ wrasars
TARA raTRRE HRAH 9 TR aEEEnad
FREATH TE=g W= S 0 %

@4 Tebhyah, to them. g Ha. giipx: (to them) who had arrived, TTE
Prithak, separately, toeach. wRii Arbani, honors. sraiwsr Karayam chakara,
cansed to be shown or made. & Sa, he. g Ha. mra: Pratab, in the morning.
HisEra: Saiijibanab, on rising, on leaving the bed. sarr Uvacha, said. & Na,
not. % Me, my. €a: Stenab, thief. wA7% Janapade, in kmgdum 7 Na, not.
Fx: Kadaryah, a miser. q Na, not, =agy: Madyapah, drunkard. g Na, not,
FATEatE: Anabitagnih, w:.hou:ﬁ;c—sacnncnal altar. & Na, not. ®ifgry Avidvan,
ignorant, ® Na, not. & Svairi, aduiterer.  &foft Svairigi, an aduiteress.
Fa: Kutab, how. (When there is no adulterer, where can be the adulteress),
FR AT Y.sksyamana.h going to perform a sacrifice. ¥ Vai, verily, sagsa:
Bhagavantah, O sirs. wgg Aham,l. sty Asmi, [ am. argx Yavat, as much.
ey Ekaikasmai, to each one. ¥ Ritvije, to priest. g# Dhanam, wealth,
areand Dasyami, I shall give. args Tavat, so much, wimgra: Bhagavadbhyal,
to you sirs. grentd, I shall give. Fgeg Vasantu, dwell please, stay, wage:
Sirs. . zfy Lti, thus,

5. When they arrived, the King caused proper honors
to be paid to each of them separately. In the morning, after
leaving his bed, he said to them: “(What makes you come
here? Are you troubled by bad men? But there are no
such people in this land). In my Kingdom there is no
thief, no miser, no drunkard, no irreligious nor illiterate
person, no adulterer, much less an adulteress. (But if you
have come to get wealth, then stay for) I am going to per-
form a sacrifice, Sirs; and I shall give you, Sirs, as much
wealth as I give to each Ritvij priest, So stay here please.”

—369.
MANTRA 6.

| q LrIAC AT TELALRT FrRTenAR Y-
‘_ m:&am&m:ﬁa@rﬁfn Y
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i 'Ji/é-, they. ¢ Ha s Uchub, said. %% g g1 ®éw Yena ha eva arthena,
by what object, accomplished through what object, such as wisdom &c. W’
Purusal, a man. wtg Charet, may go, may attain to release &c. & Tarh, that.

gq Eva, indeed. =g May say: your honor may say. oM. T T Farat
' Atmanam, eva imam Vaidvanaram, that Vaidvanara Sell, even. dgfy Samprati,
| at present. gréuf Adhyesi, thou knowest best. & Tam, that. gg Eva, alone.
Nah, to us, @@ Bribi, tell. @ Iti, thus,
6. They replied: “May (your honor) tell (us) through
what means a man may attain (release)? You know at
present the Supreme Self Vaisvinara. Tell us that.”’—370.

Note~—Or the mantra may be translated : “ Every man ought to say for what purpose
he comes, Yon know at present that Vaisvanara Self, tell us that."

MANTRA 7.

AFEETT WA AIAERTEANS § § ST
TaTe ThtAT aTegrgustaaagard 0 0

AT @ogt |l R 1l

g Tan, to them. g Ha. garsr Uvacha, he said, gra: Pratah, to-morrow.
w: Vah, to you. sfagwaries Prativaktasmi, | shall give answer. gfd Iti, thus,
# Te, they. ¥ lla. wfdmgrma: Samit papayah, with fuel in hand. qfi@ Par-
valipe, in the fore-noon. gfF=FiAe Pratichakramire, they approached; went
again. & Tan, to them. ¥ Ha. waydim Anupaniya, without making them
undergo the ceremony of pupilage. w3z Etat, this., 33rg Uvacha, said.

7. He said to them: “I shall give you an answer
to-morrow.” They went again to him next morning, with
sacrificial fuel in their hands. And he, without ceremony,
said this to them.—371.

TweLrrd KHANDA,

MANTRA [,

T F ARTATAGITER Zta AT wwaar as-
farfer grarw 3 g%mwrm'%»mﬁam
AEATET Gd SEAATGE F T3 1 g

aitgegs O Aupamanyava ; & Kad, whom, under what name, = Tvam,
thou, WTHER ﬁtménam, the Vaidvanara Self. gqreg Upasse, thou worship-
pest. #fF Iu, thus. f@ag Divam, Heaven. ug Eva, only. wag: Bhagavah,
sire, uws Rajan, O king. g Iti, thus. § Ha ggry Uvacha, he said, gy
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\tggh/ltls ¥ Vai, verily. mdsm: Sutejab, Sutejas:  Great Refulgencc YTERT

e Atna Vmévanara, the Vaisvanara Self, wmzg Ayam, that. & I'vaw,
thou. stremem Atmanam, Self. gqred Upasse, thou worshippest, #eqrg Tasmat,
therefore. s Tava, in thy family. gg Sutarh, son. ggq Prasutam, grandson.
Hrge Asutaxh, great grand son. Or these words may mean every kind of Soma
libation called by these names. ¥ Kule, in the house, family, zga® Drisyate,
IS seen.

1. “Aupamanyava! Under what name dost thou
worship the Lord Vaisvdnara?”’ He replied: “As Dyu
only (sportful), O holy King;” He said. *“ The Lord Vais-
vanara that thou worshippest is called Sutejas. Therefore in
thy house there are seen sons, grandsons and greatgrand-

sons.”’—372.

Note.—The Lord under the name of Dyun the Sportful, upholds the heaven. Au-
pawanyava meditates on this particular aspect of the Lord only. He worships the
Father in Heaven only : therefore his conception of God is incomplete, For Vaidsvinara
means “pervading the whole humanity,” The humanity functions onall the three planes,
and not in heaven only. The worship of God, however imperfect, has its fruit, and so
Aupamanyava has sons &c, But it has its drawbacks also, The next mantra mentions

that.

4 qﬂ%l iJ\NTRA. 2.qwﬁ &Iq.- m_
I FA T T FATTGIATE Gt FY HHT
T ST g A SANESITRT AEThT g 3 0

fa grgm: @ il R

oy Atsi, thou eatest. mrga Annam, food : /e, thou art healthy and can
digest food. uwafg Padyasi, thou seest. i Priyar, pleasant things (like son
&e.) =g Atti, be eats. Annam, food. gquafy Padyati, he sees. Rz Priyam
pleasant. Wi Bhavati, becomes, wew Asya, his. =g-15taq Brahma-varcha-
sam, Vedic glory. &% Kule, in house. & Yal, who. ggg Etam, this. g3g
Evam, thus, JITAE. AR Atmanam Vaigvanaram, the Lord Vaidvanara,
fFem Visnu, Fqreg Updste, meditates upon, worships. gqt Mardha, head.
& Tu, but, wg: Edab, this, grey: f&unanab. of the Self, of the Lord. gfg

gars Iti ha uvacha, thus he said. qaﬁ' Mardha, head, ¥ Te, thy. =yqfasay
Vyapatisyat, would have fallen, Thou wouldst have been humiliated in dis-

cussion. g Yat, if. 5f Mam, to me. 7 Na, not, srofasa: Agamisyah, thou hadst
come. :

2. ‘Therefore thou eatest food (i.e., art healthy) and
seest pleasant objects (prosperous). Whoever worships thus

S
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~thit Lord Vaisvinara becomes healthy, and prosperous and
has Vedic glory in his house. But this (Dyu) is only the

‘head of the Lord, and thus your head would havé fallen

(in a discussion) if you had not come to me."—373.

) Note~—~Any eligible who worships Vispu thus gets this roward. Bat this aspect
callod Dyu and Sufejas is only the head of the Lord ealled Vai<vanara the Universal Man.
No one should think this knowiedge is enough ; for otherwise he would be humiliated in o
discussion.

TrirreeNTa Kaanna.

Y T qUIF qaf e S S SEHTHT-
HUTER TN W T sare Y Rrasy
AT BT § FAAWGIEN w6 qy faed

FA FEET U 9 N

5y Atha, then, g Ha, arsy Uvach, he said. gammt Gragfg To Satyayajia
Paulusi. greftadrg Prachinayogva, O thou elect from eternity. & & Hrwma
Fyredr Karitvaih atmanam upasse, under what name thou dost meditate on the

Lord. mrfEsry o7 ﬁdityam eva, as the Attractor only, the Lord in the sui. ey
Vigvartipa, All-sceing, sg Bahu, much,

I, Then he said to Satyayajiia Paulusi: “O thou
eternally elect! under what name dost thou worship the -
Lord Vaisvénara?” He replied: ““As Aditya (the Lord in
the sun and attracting all): O holy King !” He said, the Lord
Vaisvanara that thou worshippest is called Visvaripa the

'\ All-seeing. Therefore, in thy house is seen much and mani-
' fold wealth.—374.
ManTRA 2.

TIRISAHAUC T e seeqsd vty Rgasast
qrafa 0 AT agEad §9 7 uaEATEE Y
AR SYYTHARTEE g STt sAtrasEai A
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ﬂ Pra‘v{it-ta%_i, en. srsyadea: Asvatari rathab, acar with two mules,
wrdy Dast. slaves. fasw: Niskal, jewels. g Tu, but. =y Chaksub; eye. weq
Andhah, biind,

2. There are cars yoked with pairs of mules, slaves
and jewels. Thou art, therefore, healthy and prosperous.
Whoever worships thus that Lord Vaisvanara, becomes
healthy and is prosperous and has Vedic glory in his house.
That, however, is but the eye of the Lord. You would have
become blind, if you had not come to me.—375.

FourtpENTH KHANDA.

T TrATETE ma\%uamﬂwmm
sﬁmgﬁ‘amﬁ‘ftmﬁtﬁr TIATIY 3 TITIHTAT JA4T-
T § AREHAGIEH T gIEaT A g
THQETSTA=T | g

Rurmgm Vaiyaghrapadya ) grgg Vayum, the Lord in the Air: called
Wisdam-Life (va=knowledge ; ayus=life). gurgst Prithagvartma, having
diverse course, for the Lord as Vayu can perform that which Vayu simply can
never do. qas Prithak, diverse, gma: Balayal, offerings, wrmarsy Ayanti‘
come. Tpama: Rathadrenayah, rows of cars. mgakg Anuyanti, follow,

1. Then he said to Indradyumna Bhéllaveya : “ OVai-
vaghrapadya ! Under what name dost thou worship the Lord
Vaisvanara ?” He replied : ‘“As Véyu (the Lord in Vayn
and cailed Knowledge-Life), O holy King!"” He.said : “ The
Lord which you meditate on is the Lord Vaisvanara, called
Prithagvartma (the unusual, the mysterious). Therefore
offerings come to you in mysterious ways and rows of cars
follow you.—376,

MantrA 3.

WeEqE G MEAeE g G waes a8
TIG FA T TANTHRHA PAEIES ST -
WH A AT RS ITHHATAT AT zﬁi 12

g |g g @ | e il
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i Prapah, the life breath.  gzmfasag Udakramisyar, would have gone

2. Therefore, thou art healthy and prosperous. Who-
ever worships thus that Lord Vaisvinara becomes healthy
and prosperous : has Vedic glory in his house. That, how-
ever, is but the breath of the Lord, and your breath would
have lelt you, if you had not come to me.— 377,

FirrEENTE KHANDA.

MANRM T
Y TAM T TIHRCET § STATHMGIER o

amﬁﬁ W Sl AN ¥ aga mr‘%»amﬁ
amagma TEATE SgaTSH ST = 99 = 1Rl

TITRTT: Akashh the Lord in Akada, and called also Akada because He is all

(4) luminous (Kaga). wga: Bauulab, much : full. gwar Prajaya, with offspring.
gag Dhanena, with wealth,

1. Then he said to Jana : “ O Sarkariksya! Under
what name dost thou worship the Lord Vaidvanara ?” He
replied : “As Akasa (All-light and support of ether) ;
O holy King.” He said: “ The Lord that thou worshippest °
is the Lord Vaisvinara called Bahula (full) Therefore, you
are full of offspring and wealth.—378.

Mantra 2

HEEgE 9yt fTw=ad i fet waaer Far-
THE T T TARTATH TAACGIER FIGEA T
gher g derem saziagsat Awnds =R o =

tfa usagm @ 11y 0
Hdfs: Sandobaly, the trunk : the middle part of the body. -saufta Vyadiyat,
would have perished,

2. Therefore thou art healthy and prosperous, Who-
ever worships thus that Lord Vaisvinara, becomes healthy
and prosperous and has Vedic glory in his house. That, how-
ever, is but the trunk of the Lord, and your trunk would have

ljerished, if you had not come to me.-—379.
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SIXTEENTH KHANDA.

MAKTRA I.

Y e JReAATAaTed A9TENd R S -
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q: Apah, water: the All-pervading. @3 Rayih, wealth: the giver of

. delight (rati). @@am Rayimin, possessing wealth, gfewry Pustiman, flourish-
ing.

1. Then he said to Budila Asvataragvi : “0O Vaiyi-
ghrapadya ! Under what name dost thou worship the Lord
Vaisvanara ?’ He replied, “ As Apas (the Lord pervading
the water, and called Apas or All-pervading ”: O holy king'!)
He said “The Lord, that thou worshippest is the Lord Vaig-
‘vanara called Rayi (the Delight-maker). Therefore thou
art wealthy and flourishing.”—380.

MANTRA 2.
. { ! s 3 £ N
FETA I THIHETE T4 0 HJ3E] a8l 9-
3 Y L
<6 FA T CAATATHA JAFRGATER ARTERAT Hrew
- -
T DA IRAR STIETTAT AETHST St} N
g wEm wmeE: 1l R
gieq: Vastih, bladder : the loins, Weeng Bhetsyat, burst : broken.

2. Therefore thou art healthy and prosperous.
Whoever, worships thus that Lord Vaisvénara becomes
healthy and prosperous, and has Vedic glory in his house.
That however, is but the loins of the Lord : and your loins
would have broken, if you had not come to me.—381.

SEVENTEENTH KHANDA,

MANTRA 1.

[T FIATIAFAGEN T(AH T FAAWGIER 3y
gferfis W T g 3 aiterer S
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4 _gfaft Prithivi, earth. The Lord supporting the earth, and called
"ﬁithivl because all expansive or Vast. gffmr Pratistha, firm rest or support.

1. Then he said to Auddalaka Aruni “O Gautama!
Under what name dost thou worship the Lord Vaiévinara ?”
He replied : “ As Prithivi (the Lord supporting the earth,
and so-called because He is vast), O holy King."! He said :
“The Lord that thou worshippest, is the Lord Vaisvénara
called Pratistha (firm stay”). Therefore, thou standest firm
with offspring and cattle—382.

mmmﬁ?fﬁummﬁr e wEorer a@-
= FH T TARTARAN AT IR SATEre
gier EOATST IR § STVATEET IR ATEeT gh 1l R )

g Fagan s || 39 1|
qiy Padau, two feet. sawamégsry Vyamlasyetam, would have broken :
shrunk, L
2. Therefore, thou art healthy and prosperons. Who-

ever, worships thus that Lord Vaisvinara becomes healthy

and prosperous, and has Vedic glory in his house. Those

however, are but the feet of the Lord, and your feet would

have given way, if yon had not come to me.—383.
E16HTEENTH KHANDA.
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SN -_-n“‘_“@ Tan, to them. g Ha, 3ars Uvacha, he said. gy Ete, these.
indeed, g Khaiu, verily. g% Yayam, you. 9a® Prithak, scparate, many.
g7 Iva, like, as if for there is in veality no difference in the various parts of
Lot_'d’s body. gam Imam, this, myeqras Atmanam, Self, Lord. Yeqrra Vaisvanaram,
fAgia: Vidvamsah, ye knowing, g Aonam, food. @y Auba, ye eat. But
he who worships the Lord in His entirety bas the following fruit. & Yab,
who, the eligible, g Tu, but, gag Etam, that Atman. ggg Evam, thus. oraT
Pradesa, aspan: the size of the heart, H=E{ Mattram, measure. STW{FAITE
Abhivimanam, boundless, limitiess, immeasureable ! abhi=all round, vi=lost,
‘pot having ¢ manam=measure, whose all circumseribing limits are gone.
In other words, all-pervading. ST 35TAL Atmavam Vaigvanaram, the Losd
of Universal Humanity. gqn@ Upaste, meditates, worships. & Sa, he, 2
Sy Sarvesu lokesy, in all worlds. afg ¥y Sarvesu bhatesy, in all beings.
- g4w WreAE Sarvesu Awmasy, in all Selfs, =ram =" Annam atti, eats food,

1. Then he said to all six of them :—'Now you
verily, knowing this Vaigvinara Lord as if many, eat your
food (i. e., have got your small reward). But he who worships
this Lord Vaisvinara as of the size of the heaxt and at the
same time limitless, he eats food in all worlds, in all beings,

and in all Selfs.—384.

Note.~Man can worship the Lord best in his heart,
Limitless. The reward above mentioned is more appropriate for Devas than Men.

Men may rise to the rank of Devas.

while Deves worship Himn as
But

MaNTRA 2.

qE T A7 TEEITEAT AT g gaenagt
STET: T TIFEAT SETEr agar Fread W gre-
ST TR UA AreetATe afgaed T AAEAer
oo STEAETIE: U R U

THUEE: WGt | g1l
sen Tasva, His. g Ha. % Vai, verily. ggea Etasya, of this. wwem:

Atmanah, of the Self. Sqrceg Vaigvanarasya, of Vaigvapara, ot Mordna,
head. ©g Eva, even. @&Hl Sutejas. gg: Chaksuh, eye. fisgey: Visva- '
rpa. sra; Pranah, Life breath, gaawit Prithagvartman.  g@drg: Sandohali, 51
the trunk, xga: Bahulah. sfEr: Vastih, bladder, loins. g Eva, even. {r'i'
Rayih, rayi gfgft Prithivi, the earth gg Eva, even, qrar, Padau, two feet,
gt Urab, the chest. Eva even. #f2: Vedih, the altar. &@man® Lomani, the
hairs, afé: : Barhih, the grass. g&% Hridyan, the heart.  w§ga® the Garba-
patyam, fire. #3: Manah, the mind. spereragea; the Anvaharya, fire,  syreq
Asyam, the mouth. wrEFa: the Ahavaniya, fire.

11
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Verily of that Lord Vaigvinara, the head is the
Good Energy (of thought), the eye is All-sceing, the breath
is All-moving, the trunk is the Space containing All, the
~“bladder is the Rayi (matter in the astral), the feet, the earth ;
the chest, the altar ; the hairs, the grass; the heart the Gar- -
patya fire, the mind the Anvahérya-fire and the mouth the

Ahavaniya-fire.—385,

Note,—As the Srutl is now going to tench the Rire-offering or homa, so the Iatter
phet of this mantra shows what parts of the Lord Vaidvinura correspond to vavions sacri-
ficial things. The Devas of homa preside over varlons parts of it—such as the five-altar
the sacred grass, and the three fires Girhapatya, Anviharya and Ahavaniya. These Devas
reside respectively in the chest, the hairs, the heart, the mind and the month of the Lord,

NINETEENTH KHANDA,

MANTRA 1.

AR, TURANESASIATGE I STATER I8
AT FEATCATATT EEA TOqEgta 0 g ol

ga Tat, then, at the time of eating. ug Yat,what  wg Bhaktam, food,
waag Pratbamam, first.  grsdg ﬁgachr‘hhet may come (towards the mouth).
ga Tat, that.  gpfrma Homiyam, the homa material. @ Sah, he, the eater. a@f
Yé;h, what.  Fefag Alutim, oblation, gemi Prathaman, first. sgara Jubuyat,
may offer. af ggarg Tam Juhuyat, let him offer that, srmra ¥rar gfw Prapaya
Svaha iti, with the mantra " Svaha to Pripa.” gra: Pranab, the Prapa, AT

Tripyati, is satisfied.
1. At the time of eating, the first morsel that is taken

(showld be considered as) a Homa material. The first obla-
tion that he offers, let him do so with the mantra “ Prindya
Svahf,”  Then Préna is satisfied.—386.

MaNnTRA 2.

1 1 B o 1 T AETH-
wﬁa&wﬁrmﬁl%ﬁmwﬁmaﬁm
ATTaTaEy e SR ety s ehn-

'ﬁmmﬁ%ﬂﬁnan

AR | (] g 1)
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- ariy Prage, when the Prana. gay® Tripyati, beiog satisfied. =gt Chaksul,
he eye ¢ another name of Prapa. gana Tripyati, is satisfied, =gR =&
'("-éh_akgusi Tripyati, when the eye is satisfied. sufa=s Aditya, the sun, another
. name of Praga, Tripyati, is satisfied. Aditye tripyati, the sun being satisfied,
*: Dyaub, the heaven: The wife of Vayu. f&@ getars Divi Tripyantyam, the
 wife of Vayu being satisfied. ag Rra Yatkim, Brabma cailed Yat Kim. ¥Yat
. =wisdom. Kim=Pleasure, intelligence and bliss. = Cha, and “Hp W
- i | Dyauh cha Adityah cha, the wife of Vayu and the sun, wifgfaws:
. Adhitisthatab, rule over (the eastern gate of the heart). &g Tat, that {Brahma),
. gearw Tripyati is catisfied. mea Tasya, His (Brahma's), & Iriptih, satisfac
" tien. =g Anu, after, following. geafq Tripyati, is satisfied (the sacrificer),
* wwar Prajaya, with offspring. qgfir: Pagubhib, with cattle FarEE Aonadyena,
~with bealth, with power to confer beatitude on ancther, magnanimity. H¥Er
. Tejasa, energy, with brightness, with bliss. m@gs&s Brahmavarchasena, with
Vedic glory.
2. When the Préna is satisfied, the eye is satisfied,
when the eye is satisfied, the Sun is satisfied, when the Sun
. i8 satisfied, the consort of Vayu (Dyau) is satisfied, when the
~consort of Vayu is satisfied, the Lord of Wisdom and Bliss
" is satisfied. The Dyau (consort of Viyu) and the Sun rale
(the Eastern gate). When He the Lord is satisfied, then fol-
lows the satisfaction of the sacrificer with his offspring,
and cattle, and he gets health, and energy and intellectual

L)

splendour.—387.

Note.—Thus the Eastern gate-keepers are the Wife of Viyu and the Sun—Dyau and
Aditya. The three words Prina, Eye aud the Sun refer to one and the same entity, But
Pranas is an aspeeb of Viyu. So practically the Eastern gate-keeper is Viyu and his
wife, here ealled Dyau,

TwentinTE KHANDA,
: 3 MANTRA 1. S
w9 af frdral S JEaETET Rt sam-
wefa g n o -

gy Atha, then.  af Yam, what, The words are the same as in mantra
1 of the last Khanda, except that egpy is substituted for gry:

1. Then when he offers the second oblation let him
_offer it saying : ‘‘ Apanaya Svih4, " The Apana is satisfied.—
- 388.
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MANTRA 2. -

- wegaE gatt fogata Gy gasy ot
I (B e e B G e e G L
ST TUAIGEATA SSET SEE=@Ai 0 R 0

i i

' gfa fm: =mos: ke 1l

i sqy gai® Vyane Tripyati, Vyana beng satisfied,  sram, Srotram, the Eat,

e ‘Tripyat, is satisfied. @& g Srotre Tripyati, the Ear being satisfied. wsgnp:
Chandramah, the Moon. geg Tripyati, is satisfied. wagAE gearg Chandramasi
Tripyati, the Moon being satisfied. f&m: Disah, the quarters : the spouse of
Vayu called Digah. gaa@q Tripyanti, are satisfied. fag: geuedby  Diksu
Tripyantisu, the quarters being satisfied. wafgg = Yat kim cha, the Lord of
Wisdom and Bliss. g = =egan 9 giufasia Disah chachandramah cha Adhi-
tisthanti, the Quarters and the Moon rule over (the Scuthern door) a& g=Ig:
Tat tripyati, He the Lord being satisfied. The rest as above,

9. When the Vyéna is satisfied, the Kar is satisfied,
when the Ear is satisfied, the Moon is satisfied, when the
Moon is satisfied, the consort of Vayu (Dis) is satisfied, when

 the the consort- of Viyu is satisfied, the Lord of Wisdom
and Bliss (Viyu) is satisfied. The (Dis) consort of Vayu
and the Moon rule (the Southern gate). When the Lord is
satisfied, then the sacrificer is satisfied, along with his
_offspring and cattle, and he gets magnanimity, bliss and
Vedic splendour.-—389.
Note.—The Southern gate-lkeepers are the Wife of Viyu and the Moon, But Vyina.

Ear and Moon are identical, being the same as Vyfua, and Vydna is an aspect of Vayu,
Thus the Southern gate-keeper is dlso Viyu along with his consort, here called Digah,

TweENTY-FIRST KHANDA.
MANIRA 1.
& -
o) af gl IEAA JYUIENAT SR
i g N
qﬂﬂi‘ Trityam, in the third. srqratg @3 Svaba to Apana.

.
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Then when he offers the third oblation let him

| offer it saying “ Apandya Svaha" The Apéna is satisfied.—
£9590.

MANTRA 2.

W gerfy amgefy it gasamiegaant
geafa ufuef gwﬁrq&rm qeFe nfima gfyft
- ArtiEmAe A f awrgm% g I9IT TN
m@amﬂ@ﬁﬂ%ﬁr T

g |ow i e
grg Vak, speech, sqii: Agnib, fire.  gfirdt Prithivi, the earth: i, the
consort of Vayu, Prithivi cha agnib cha adhitistbah the Earth and Fire rule
(the Western-gate).

2. When the Apéna is satisfied, the Speech is satis-
fied, when the Speech is satisfied, the Fire is satisfied, when
the Fire is satisfied, the Prithivi is satisfied, when the Pri-
thivi is satisfied, the Lord of Wisdom and Bliss (is satisfied).
Prithivi and Fire rule (the Southern gate). When that Lord
is satisfied then the sacrificer is satisfied, along with his
offspring and cattle, with health, energy and intellectual
splendour.—391.

Note.- The Western gate-keepers are the Fire und the consort of Viyn. ' But
Apana, Agni and Vik ave identical. And Apina himsell is an aspect of Viyu. Thus the
Western gate-keeper is also Vd}u along with his consort, here galled I"vlt}m: Iam how-
ever, doubtful aboot this. Sri identified with l rithivi, may be the Sri (wife of Visou).
The Western g-\rad\wpers would be Aping and Sri. Out of the five gates, the consort of
Vayuis certainly in the three—East, South and North. The doubt is about the Western
and the Central gates—where Sri and Laksmi ave introduced.

TwexTY-SECOND KHANDA,

ManTrA 1,
g 7 Sgt gyaTat graraAET @Rfy anr-
Fegeta g

sgdfs Chaturtbim, fourth, a#rarg arer Svaba, to Samana,
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‘Then when he offers the fourth oblation, let him
offer it saying * Samindya Svaha.' Thus the Samgna is
satisfied,—392. '

Mawvrra 2,

qAW g wAegAfy aat gt eSegety

| gwﬁﬁa?amﬁ%g% geasat akwT fagw
| ﬁwm?«r%mmuﬁr m@aﬁ’rawﬁrsmmcrgﬁ‘r
| T A AN o R

: i g om: i1 %R 1)
j &Arq Samaue, the Samana being satisfied, #g: Manah, the mind, g3
Parjanyal, Indra. fege Vidyut, the lightning : the cousort of Vayu.

2. When the Saména is satisfied, the mind is satisfied,
when the mind is satisfied, Indra is satisfied, when Indra
is satisfied, Vidyut (the consort of VAyu) is satisfied, when
the consort of Viyu is satisfied, the Lord of Wisdom and
Bliss is satisfied. Vidyut (the consort of Vayu) and Indra
rule the Northern gate. When the Lord is satisfied, then
the sacrificer is satisfied, along with his offspring and cattle,
with health, energy and intellectual splendour.—393.

Note.—The Northern gate-keepers are Indra and the consort of V dyu. But Samina,
Manah and Indra are identical : and Saména itself is a form of Viyu, Thus the Northern
[ gate-keepcr is also Viyu along with his consort, here called Vidyut.

TweNTY-THIRD KHANDA,

MANTRA 1,

WY AT TTHT FYATE JEAGAAT FRILA-
egfer 0o g N

gt Paiichaihim, the 6ifth. satata et Udandya Svaba, Svaha 1o Udana,

1. Then when he offers the fifth oblation let him offer

it saying ‘ Udéndya Svahd.” Then the Udéna is satisfied.
—3%4,
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MANTRA 2.

aaﬁ’t gt ergeate @ty goreai argegeats

FAATHRNETAAFT Tl IFT ey
fgarageaty aarrgg% gt s Ty
| SSTEr FIIEAE 0 R

g s @ve: 13

grg: Vayuh,' Vayu, s the Akaga, the wife of Vayu.
2. When the Udéana is satisfied, the Viyu is satisfied,

when the Vayu is satisfied, the Akésa is satisfied, when the
Akésa is satisfied, the Lord of Wisdom and Bliss is satisfied.
The Vayn and AKASA rule (the Central oo Upper gate).
When the Lord is satisfied, then the sacrificer is satisfied,
along with his offspring and cattle, with energy and intellect-
nal splendour.-- 395,

Note.~Viyn and Akida are nof different bnt one and the same -identical. In the
Do\‘asusx Vidya (TIT 13-5) Uddna, Viyn and Akida are tau; zht as identical., Tn conformity
with that passage, Viyu ond Aki<a and Udéna ave taken hore also as identical, But in
the phrase * Vayu and Akasa rale the Upper gate "— Akaga is to be explained us separate
feow Yayu. This Akasa is Viyn--Laksmi, and therefore different feom thab Aks “$a whieh

is identical with Viyu.

The Central gate-keepers are similaely Udfina and Vayu's consort. For Udang, Vayu
and Aki<a are identical. But Udéna himself is an aspect of Viyu, Thus the Central gate-
keeper is also Vayu along with his consort here called Akisa. Iam doubtful here also.
Does Akdfa mean here the consort of Véyu, or Lakgmi the wife of Visun. I am inclined

to the latter view.

TweNty-FoURTH KHANDA,

MANTRA 1.

@ 7 gEafgmiigs g surgmmdre awiy

T e

& Sa, he, = Yah, who. gzm Idam, this, Vaidvanara, Hfagta Avidyan,
not knowing, wimgme Aguibotram, Agnihotra, prana offering. it Jubors,
offers oblation, =gy Yaitha, as. mgras Angaran, live coals.  sydsy Apohya,
removing. et Bhasmani, in ashes: on dead ashes. gmam Jubuyar, may
offer oblation. g Tadrik, so, like that. & Tar, that. &y Syat, may be,
" will be,
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He who, not knowing this Lord Vaisvanara offers
‘an Agnihotra, he is like unto that person who removing the
live coals, offers libations on dead ashes.—396.
MaNTRA 2,

w7 wvd Pt gty qer wdy widg
Ty YAy FEERg g WA 0 R 0

=g Atha, but, #: Yah, who, gag Etad, that Lord, that form of Vaigvanara,
ggg Evam, thus figrg Vidvan, koowing. sfaar=R g Agnlhotram juhoti,
offers an Agnihotra. g Tasya, his,of bim. g¥g Sarvesy, in all. sy Lokesu,
in werlde, @i¥g Sarvesu, in all. gRg Bhatesu, io beings. g Sarvesu, in all.
oy Atmasu, in Selfs. gag Hutam, oflered.  wafir Bhavati, becomes.

2. Buthe who knowing that Lord, thus offers an
Agnihotra, he ofers in fact oblation to all the souls animat-
ing all bodies in all worlds.—397.

Note,— By offering Prdnic oblaticn to the Vaisvinara within himself, he in a way '
offers it to all egos.
MANTRA 3.

AATHRIGEHTAT TE TEIATLERT T qUoAr:
3= 7 wayd BEmtst gt oo 3o

gg Tat, that, @z Yatha, as. gfisr Isika, the Isika reed. aag Tolam,
fibre, the upper part or point of the reed. ;@Y Aguav, in fire. @iq Protarh,
thrown ; entered. w§g¥g Pradayeta, is burst, turned to ashes. gf Evan, thus,
g Ha, indeed. swg Asya, his, &3 Sarve, all. quama: Papmanah, sins.  sgoegy
Pradayaute, are burnt, & Yah, who, &g Etad, that. gag Evam, thus, figs
Vidvan, knowing. sif&dram st Agnibiotram juboti, offers an Agnihotra,

3. As the tuft of the Isika reed entering into the fire
is (quickly) reduced to ashes, thus indeed are burnt all his
gins, who knowing the Lord, thus offers an Agnihotra.—398.

MANTRA 4.

AT a3 gACEAT a9 s 08 0

geirg asmat, therefore. g Ul g Ha. gafag Evamvit, who knows thus;
 moq Yadyapi, if even. =gr@ry to a chandala, gfRgEg Uchchbistam, the
offals, the remaining food. g7=3% Prayachchhed, were to give, mquﬁtmani’
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in the Self. = Ha, wg Eva. srew Asya, his, of the chapdala. ga 'T'at, that
stale food. #marc In the Vaigvanara, g Hutam, offered. wxma Syat, will be.

4. 'Therefore indeed, if such a knower gives what is
left of his food to a chandala even, it would be offered in
the Vaigvanara Self of the Chandéla.—399.

Note.—The food once consecrated by being offered to the Lord, by a person who

knows the Prina-Agnihotra retains its purity even when eafen by an ignorant savage.
The Lord, who is in the chandala even, is satisfied by that food; and such food produces

spiritual resulis in the body of the chandila.
MANTRA 5.

gog O AT WA TIIET T T -
FREEgTEa TERREgIE 5T i K

o
gfer axgfaa: ®og: Il *8 I (e gsaw: SUEs: |
qgtssar: |1 & 1l

gz lat, that, on this point. gy Esa, this. *3rHR: éir_rka[},stanzn. a5t Yatha,
as. ¥z Iha, here. sgiyar: Ksudbitah, bungry. s Balah, children. #rem
Mataram, to mother. qaqras Paryupasate, surround, entreat. g Evam, thus.
gatfar Sarvani, all. wama Bhatanoi, beings. grigErs Agnihotra.  gqrad Upasate,
sit round ¢ have recourse.

5. On this is the following Stanza:—As here the
hungry infants cluster round their mother, so do all beings
have recourse to Agnihotra.-—400.

Note.—Thus any ritualistic worship, like Agnihotra, in order to be efficacions must
be performed with knowledge : otherwise it is waste of energy and time~ pouring ghee
on ashes and not on fire. It is the Lord in His Five-fold aspects working on the five planes
of the universe—both as Inter-cosmic Ruler and the Inter-dtmic Guide—who must be the
only object of worship: under whatever name He may be worshipped. As childrven entreat
their mother for food, so must we beg our daily bread from the Lord Vaisvinara—the
Humanity.

TADHVA'S COMMENTARY.

Thus in the previous Kbandas there has been described the knowledge of the

Five Fires as referring to Brahman the Supreme. The same subject is tanzht in the !

gnbsequent khandas also, but under the name of Vaisvanara Vidya.

The word Mahdsila (X1 I) does not mean a lord of a big house ; nor does the word
Maha#yotriya (XI.1) mean one who can recite the Vedas. Their true meaning is thus
1t is thus written in the Vaisvanara Vidyd :— R 5
“He who performs fully a great sacrifice every year is called
Mahasila; while he is styled Mahdgrotriya who fully knows the Vedas and

their meaning.

given,




—— I

The names like Dyn, Sutejis, &c, arve applied to Vaisvinara. They do not mean

- heaven, &e., but are epithets of God, called here Vaisvanara. Aupomanyvava said he
; wars’hlps, Dyu: to which the king said this is Vaigvinara Sutejis, These two words
~ Dyn and Sutejas (XIL I) are explained now.

“The Lord is called Dyu because He is sportful (V/divu to play),
and because He is the support of heaven (dyu=heaven), He is called
Sutejds because He is extremely refulgent, or full of great energy (tojas=
heat). The head of Visnu is the support of heaven—(i.e., the heaven is
contained in the head of the Lord).

In khamla. 13, Satyajajia says, he worships, Aditya: to which the king replies, this

s starﬁpa Porm. ‘These two words Aditya and Visvaraipa are now explained,

“The eyes of Visnu .are called Vidva rdpa because they sce fully

. all forms (Vidva =all, ripa =forms: nothing is concealed from the sight of

the Lord). The Tord is called Aditya hecause He takes up all lives,
(4ddna=attracts, seizes), and becauso He is the refuge of the sun (Aditya==
gun) for ever,

Indradynmna says, he worships Viyu. To which the king replies : he is l'mthsg\ art-
uidn, Theése two words (XIV. I} are now explained,

“The breath (Préna) of Hari accomplishes that which can never
be attained by the breath of Viyu &e., hence He is called Prithagvartmé

—of the diverse course, (for the course of divine life is different from all

other lives, and accomplishes that which nothing else can achieve). He
is called Vayu, because He is Intelligence and Life (vi=swisdom, dyus=
life) : and because Vayu is ever refuged in Hari and (made capable

- through Him to accomplish that which he otherwise would net have
. been able to do : in other words, God is called Viyu hecause He gives

the power to Viyu to perform all deed).

Junn Bdarkarakgya says, he worships akifa. The king says that 4kida is bahula.
These two words (XV. I) are now explained.

“The Lord is called Babula because He is full (bahu=all, full),
He is named Akida because the middle portion of the body of Visnu, the
Liord of Rami, is shining (kdsa=light).
Budila Agvataragvi says that he meditates on Apas. The king says, it is Rayi form
of Liord, The two words (XVI, I) are now explained.

** The Lord is called Apas, because He is all-pervading (ap=to per-
vade). He is called Rayi because He causes delight (ra=joy). The
niddle portion (the trunk) and the bladder of the Lord contain the ether
aud the waters and hence He is called Akasa and Apas, He is called
Piithivi becaunse of His vastness (prathana=expanse). He is called .

- Pratigghs because He is the firm stay (pra=best, sthd=support, stay). The
- Pyithivi is so called because it rests in or within the two fest of the
Lord Visnu, (The carth is His foot stool),
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[hns nll the cosmos 18 contained witbin the body of the Tord—heaven in B
uh in His eyes, the ether in Hislungs, the waters in:His bladder, the earth in Hiu
& b—-the five worlds in these five portions of His hody. Says an objector: The Srati
says, tad Visnoh paramam padam, the foot of Vignu is in heaven. How do you say that
4 '@lte earth is His foot? To this, the Commentator says:—

' *The word pida (foot) is sometimes used to denote the whole body
(—=a part taken for the whole). Therefore in the Vedic text tad Visnoh
~ the word padam denotes the head &e. (That is the whole body of Visnu
e 1s_sp1_°ead in space: the heaven being in His head). See Maindukya
- Upanisad where the word pidais used to denote the whole body of

Vaidvanara,

“The words Prina, Chaksuh, and Aditya (in XIX 2) refer to one
- and the same deity who is the door-keeper of the eastern gate of Visnu:
~ similarly Vyéna, Srotra and Chandramés (20-2) are the names of the
deity who is the southern door-keeper of Visnu; similarly Vik, Apina
and Agni are the names of the westen door-keeper: so also Saména,-
Indra and Mind are names of northern door-keeper. Uddna and Viya
and Akada are names of the deity who keeps the upper door of the citadel
.-of Vignu :

" Note.—The five doop-keepers mentioned in Adhyiya Third, Khanda Thirteenth arc
rafeﬂed to in this Adhydya, Khandas 19 to 23, Now in Adhydya Third, the Prina,

| Chaksus and Aditya are applied to one and the same person, namely to the eastern gate-

keeper ; the same words used in V. 19 must therefore refer to the same gate-keeper.

~ Similarly with the others, The Third Adhyiya merely mentions these gate keepers:

here in the Filth Adhyiya, oblation to these is taught. The following table will remind

the readers as to the names of these gate-keepers :—

Directions, Third Adhyiya. Fifth Adhydra,
Hast.—The gun .1 Called the Eye and Prina also ... wa o TDRaAw
South,—The moon s Called the Ear and Vyina also ... P T

4 West.— The Firve .. Called the Speech, and Apdna also o Ppibhivi,
North.—Iodea . Called the Mind and Saména also < Vidyut.
Central—Viyun <. Called the Ojas and Udina also.

But in v. 23 it is said Vayus cha AkAdad cha adhitisthatah ¥ Yaya and Akida vest.”
This shows that Viyu and Akisi ave two entities and not one and the same. The Clom-
mentator removes this donbt.
*The Viyu here is indwelt by Laksmi and so is different (from the
- Vayu mentioned in the first part of this kbanda).
In these khandas, 10 to 28 there ecenr the words Dyaw, in conjonetion with ﬁditya-,_
Dis with Chandramis; Ppithivi with Agni, and Vidyut with Pavjanya. To whom do these
four words Dyn, Dis, Prithivi and Vidyat refer? The Commentator auswers it hv saying
that three oub of these four words mean the “ wifo of Vayu" while Ppithivi means S,
; “ By the word Pyithivi (XXI. 2) reference is made to Sri only.. The
" words Dyau and Dig—and Vidyut refer to Vayu's wife indeed,
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h-—fa‘és.-—"rhe Byf mentioned here is also tha consort of Viyn, and not the Highest (2),
It is said in these khandas (19 to 28) “if Aditya being satisfied, Dyu is satisfled @&
How the satlsfaction of A ean satisfy B? To this the Commentator answers.
“ These gate-keepers (of the respective quarters and called Prithivt
&e.) are all founded in the scatheless faultless T.ord Néarayana—He is
their support (and hence when they are satisfied the Lord is satisfied),
In theso khandos (10 to 28) the words. &g T&#® oceur, several times, They do nob
mean “ whatever,” but refer to the Lord.
* Visnu is called yat, because his form is Intelligence (yA=to go, to
know): He is kim because he is essentially bliss. (ka=joy).

The five phirases °tat tpipyati"—¢ That (Lord) is satisfled'—are now explained ; when
these (gate-keepers) are satisfied, Hari is satisfied; for He is the Beloved of these.

The sacrificer gets not only reward in this world, but in multi also he is happy.
“Men obtain the Lord Kedava through the grace of the Sun the
gate-keeper of the east. (They enter the Divine Presence by the east).
The Pityis reach him through the grace of the Moon by the Southern gate,
the Gandharvas reach Him through the grace of Agni by the Westorn gate,
the Rigis reach Him throngh the help of Indra by the Northern gate ;
the higher Suras like Siva, &c., reach Him by the Central gate through the
grace of Vayu. Tt is not only the grace of the five gate-keepers which is
necessary to obtain eutrance into the Presence, but the grace of the
Supreme is also necessary.” Through tha grace of Visnu called Vaidva-
nara, and by right knowledge is obtained always entrance to the Divine
Presence.”’
Can all obtaln this full knowledge of Vaidvinara ? To this, the Commentator answers,

“ The Divine Suras are alone competent to get a complete and full
knowledge of Vaidvinara : (and they alone can fully meditate on Him})
therefore they get the full fruit—the others (Men, Pitris, Gandharvas, and
Righis) according to their competency.” Thus it is in the Vaidvinara-
Vidyé.

Note.—The doctrine of Vaisvinsra must refer to the Supreme Brahman and not to
Five called Vaisvinara. In fact, Vaidvinara here means the Supreme Lord.

The section (khandas 11 to 24) starts with the question “ Who is
our Atman? Who is Brahman®?” The answer to itis. * Vaidvinara.”
(Therefore Vaisvinara, must mean here, Brahman, and not Fire).”

 (Similarly in the M4 nidukya Upanisad the term Vaisvinara is applied to the Lord),

“This Atman has four feet. The Eater of the gross, VaidvAnara is
the first foot.”” (M. Up. 1)

Similarly the Veddata SAtras also explain Vaidvinara to mean Vigau, in this passage
(Vedanta Sftras I, 2,24.)



