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% Vaidvanara is Brahman only on account of the common term being

 qualified by a distinguishing epithet.”
o Note.—The term Vaidvanara applies hoth to Agnl and Visnu, but in this passa'&e it
 denotes Vignu only, because of tlie epithet Atman applied to it.
Similarly in the Git4, the Lord says the same, e .
i T as Vaidvanara, dwelling in the bodies of all men.” (Gitd XV 14),
From all these and other passages we conclude that Vaidvénara
means the Lord Vispu.
h Go the Vaiévanara Vidyd ig really Brahma-Vidyd ; and no inferior Vidud, Seethe
 Puruga Siktaof the Rig Veda: where also Heaven is said to be tho head of the Lord,
' and soon. The allegory of the Puruga Silkta is reproduced in this VaisvAnara Vidy&
~of the Chhindogya Upanigad, ’
Nays an objector :—

Iukhapda 23 mantra 2 it is sald * Viyus cha AkAdag cha adhitisthatah.” Here the
v;m';b'iu in the dual number, showing that Viya and Akada are two different things., Bub
in the same mantra, in a previous passage, Vayuand Aknda ave said to mean one and the
same thing. How do yon explain this anomaly ? To this the Commentator answers,

In the Deva-Susi-Vidyd (Third Adhydya 13 Khanda Mantra 5) we
vead : * He is Udana, He the Vayu, He the Akada” This shows that
Vayu and Akida are identical ; and therefore in the previous passage
(v. XXIIL 2)we have explained it go, in conformity with the former

 passage(XIII 5). But in the subsequent passage (Vayus cha Akéidad cha
. adhitisghatah) Viyu is separate from Akasa, for the same Viyu iwhen
permeated (ivista, by Lakymi is called dkada.

Thus Vayu is both Akidd and nob Akida. The Laksmi—pormeated Vayu is Alrdda
of the second passage the simple Vayu is not so. In fact, the word Akdsa has several
meanings -~ 2

Phe Vighneda (Ganesa) is called Akasa, the Vayu is called Akida,

Laksmi is called Alfda, and the Supreme Lord Hari is also called Akada,

Phus in the Sabda Nirnaya.
Note.~Thus in mantes v. 28.2. Akisa

Viyu, in the second as meaning Laksmi.
But it is said all the limbs of the body of the Lord are identieal, there is no differ-

ence between them. The body of the Lord is a homogeneous substance with no differences
In ik. How is it then that different names like Sutejis, &o., are given to the various limbs

" of the body of the Lord ? To this the Commentator answers,
The various limbs of the body of the Loed of Laksmi (Hari) are

named here as Sutejis, Vidvardpa, &c., (not because there is any difference
between these) but because in the sight of ordinary people, they appear
to be different. In reality there ig no difference—all is one subs-

tance, (Ibid).

{s used ip the first passage as identieal with

A
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SIXTH ADHYAYA.

T'irsT KHANDA.

MANTRA T,

o MErgereiE = ay ¥ fEET Sewa 5«
| Tt A 3 AT RAG IS ARERI T WA ¢

Hadd: gvetaketuh, g Ha, Indeed, verily, once. wralia: f\ruueyab. son
afﬁruua or grandson of Aruna. T8 ﬁsa, was. ¥g.g Tam ha, to him, once,
far Pita, father. 3are Uvacha, said. Sa&ar Svetaketo, Gh dvetaketu, g8
Vasa, dwell, =gigag Brahmacharyam, asa student i e, living in the house of
Gurg in order to study the vedas, § Na, not. % Vai, verily. &rar Soma, O
child, wmewg Asmat, in ocur. gwfta: Kulinab, belonging to one's family or
race. ey AvanGchya, not without studying (the Vedas), HgINeY:
Bramha bandhub, a Brahmana by birth. Heis a Brahmabandhu who has
Brahmana as or kinsman, g7 lva, like, w4 Bhavati, becomes, gy Iti, thus,

1. There lived once Svetaketu Aruneya. To him his

- father said *‘Svetaketu, go to the house of a teacher to
stady the Vedas; for there is none belonging to our family, O
son, who has not studied (Vedas) and is merely like a kins-

man of Brahmanas—401.
MaNTRA 2,

7 T ATy Iuew agiicatEd: aaeade
ALHAT TSR ST O a¥ g e &6
¥ geg AFIE HEWEAT  EETATT EStsEIN
ETEITAATET U1

g3z Sa ha, he, indeed. graw-sy Dvadaga-varsah, being twelve years
old. ¥9a Upetya, having arrived at the house of Gurd. ﬁsrgf%suﬁ Chaturvim-
gati, tweaty=four. T Varsah, years. gata Sarvan, all, F=mq Vedan, vedas,
s4tar Adbitya, having studied. wErRanr: Mahamanah, self-conceited, =TI~
#rft Antichanamani, thinking | have nothing to study. sgeq: Stabdhaly, stern,
arrogaut.  garg Eyaya, returned, g% Tam, to him. g Ha, verily, [War Pita,
father. gar® Uvacha, said. =g Yat, that, when. g Nu, now, &pr¥ Somya,
O child, gza Idam, this. #gmar Mahamaoa), self-conceited. TTATARTAT
Anfichauamani, considering well-read. =gsy: Stabdhah, arrogant, H(® Asi,
thou art. @g Uta, well. &3 Tam, that srEgn. Adedam, instruction,  FpumaRq:
Apraksyab, have you asked, :
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2. Having gone when twelve years old, he came
back when he was twenty-four years of age, having studied
all the Vedas, greatly conceited, considering himself well-

. read, and arrogant. His father said to him ; “ Svetaketu,

“since thou art so conceited, considering thyself well-read,

Nesvand arrogant, didst thou ask for that mstruction.—402.

: Maxtra 3.

S memﬁwaﬁm%ﬁma
WS @ HEA I 03

;= Yena, by which, by hearing which. ssggm Adrutam, unbeard, the
devas and the karmas not learnt from any body wga Hrutam is heard, be-
comes known. wafg Bbavati, does become, zmgg Amatam, not thought of
inconceivable. #gg Matam, understood, conceivable, sifamram Avijilatam, not
known, not meditated. fagrar Vijildtam, meditated, koown. 3f Iy, thus,
Faq Katham, bow, and what. 3 Nu, now. s Bhagavah, O Sir, & Sa,
that,  =Rq Adedab, teaching, instructions. w3y Bhavati, is & [t, thus,

o

3. By hearing about which we hear (learn about)

~ that which was never heard before, by understanding which
we understand what was never understood hbefore, by me-
ditating on which we know even that which was never
known before. Svetaketu replied “ What is that instruction,
Sir,”-—403.

Mantra 4.

791 A FRITE T FeRd R ey
ﬁmﬁaquﬁﬁ@amueu :

gar Yatha, as. &rg Somya, O child, O son. e Ekena, by one.  gfiquss
Mritpindena, by a clod of earth or clay. g4y Sarvam, all, gxag Mrinmayam,
. "made of earth, made of clay. fgrgg Vijiatam, known. &y Syat, becomes.
. grar Vacha, by speech, by the organ of speech. mrwmma Arambhanam, utter-
¥ ance. Aam: Vikarah, modification, change, wHyaa Namadheya, the name.
L StweRr Myittika, (the word mritika). gig lu, thus. g7 Eva, alove, e Sat-
yam, true, eternal,

4. The father replied *“ My dear child, as by know-
ing one clod of clay, all that is made of clay is made known,
(by its similarity to clay), so is that instruction : or as by
knowing the true word" Mrittikd all other words (like mitti,
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ud, &c., are known) for they are corruptions of it, owing

to the difference of pronunciation, caused by the organ of

speech.—404.
| - MANTRA 5. g b
T RO S AT T4 ArgAd PRraL TR
Fraprdt e ArgfaeT S K ;
qgr Yatha, as, €@ Somya, O! child, w&s Ekena, by one. FrEATa AT :
Lobamaning, by the best of metals, by gold. gy Sarvam, all. =rgsag Loha- :
mayam, things made of metals (like pails, pots or ornaments). frama Vij-
aatam, known. @ Syat, becomes.  3mMr Viacha, by speech, by the organ of
speech. HIEFHTT Arambhanain, utterance, st Vikaral, modification, change.
amgaa Namadheyam, the name, @rgm Loham, metal: loha. gf& 1ti, thus. @¥
Eva, alone. &Y Satyam, true, correct,

5. As my child, by knowing one nugget of gold (as
gold or metal) all that is made of metal is made known (by
ite similarity), so is that instruction; or as by knowing the
correct word Loha, (all other words like Loh4, &c., are
known) for they are corruptions of it, owing to the diffe-
rence of pronunciation, caused by the organ of speech.—405.

MANTRA 6.

qar SrdRA Aatgeae w1 Fwi PR
ETETATCRTl PRI AT FUTTTART TANTL,
Sreg | AR FEAta AN

aur Yatha, as. 86T Somya O child. @& Ekena by one. qEtrEEaT
Nakhanikriptanena, nail  scissors, Haf:_r\ Sarvam all, memams  Karspaya-
san, made of iron. famrae, Vijhatam, known, &g Syat becomes, arar Vacha,
by speech, by the organ of speech. FFAWE Arambhanam, utterance, AFRIT
Vikaral, modification, change. arryma Namadheyam, the name. FEWHRR
Krispayasam, iron, (Krispayasam). gt [ti, thus. gg Eva, alone, w&q Satyam,
true, correct. @ Evam, thus. &r@r Somya, O child, &§ Sa, that, sR®
Adcgab, teaching, instruction, WA Bhavati, is, =f7 1ti, thus,

6. And as, dear child, by knowing one pair of nail
scissors all that is made of black metal is known by its simi=
larity with it, so is that instruction : or as by knowing the
correct word Karsniyasam one knows all other words,
which are corraptions of it owing to the difference of pro-
used by the organ of speech.—400.

punciation, ci
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MaNTRA 7.

ﬁaﬁ s

g wgms @og: | L il

7 Na, not. ¥ Vai, verily, mam NGnam, certainly. swrge Bhagavantah,
the venerable ones, my teachers. § Te, they. ggm Etat, this, which thou bast
‘said. apafg Avedisub, koew. @ Yat, if. {& Hi, certainly, because. um®
Etat, this. gaf@sag Avedisyan, if they had known ic. @78 Katham, how, why.
¥ Me, to me. 7 Na, not. wgegs Avaksyan, they should have told it. &fy I,
thus, wware Bhagavan, Sir. g [y, but, wy Eva, even, alone. ¥ Me, to me.
ga Tat, that. afig DBravity, say. @ Iti, thus.- ggr Tatha, be it so. &
Somya, O child. gfy Iti, thus, g Ha, verily. zarq Uvacha, he said.

7. The son said : “Surely those venerable men-(my
teachers) did not know that. For if they had known it,
why should they not have told it to me? Do you. Sir, tell
me that.” ‘Be it so,’ said the father.—407.

MADHVA'S COMMENTARY.

. In the previous books, have heen taught the varions kinds of meditations, which
lead to Release and oiher inferior rewards, for persons who know the Lord who is the
Best of all, the most compassionate and possessing all auspicious qualities and who is
different from the Jivas and the inanimate world-stuff. This sixth book establishes, by
arguments, tho great difference between the Lord and Soals and Maiter. It removes the
doubt as regards tho difference (bhoda) befween God and man. Svetaketn is tanght this
doebrine and through him the teaching is given to the whole world. The story states that
b'vctakeru, when a boy, was sent by his father to learn Vedas, After studying for twelve
yoars, Svetake n roburned home when hewas twer iy-four years of age. The text says
& Svetaketu roturned to his father, when he was twenty-four, having then studied all the
Vedas.”” The phrase in the original is “Sa Dvidasa Varsa Upetya” which is generally
translated as * when he was twelve years old, then he commencod his apprenticeship.”
Bub 4 Brahman boy is to be initiated at an earlior age: and further Svetaketu's father
was remiss in his duties towards his son, in not initiating him earlier. To remove this
m{sconcoptmu, the Comwentator shows that the phrase “dvidasa-varsa” is not to be
Mken as showing the age at which he was sen$ to Gurnkula. Svetaketn was senb to the
Grurn at the proper age of eight (or seven: and returned at the age of twenty-four. Out of
the sixteen years passed with his Gury, bvehkctu spent only twelve years in Vedic study,
Therefore he is called the twelve:yeared Svetaketn, because he spent only 12 years on the
Vedas and the remaining years on something else.

. Or he went to the Guru's honse when he was twelve years old, though he was iniii-
ated at the proper age of eight, and passed bis earlier years in reading with his father.

1
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us it is written in the Vakya Nirnaya :—

“ dvetaketu is called in the Bharata D\rﬁrlatiu-Vzirs_sa twelve-yeared,
because he studied for twelve years only. Tt does not mean that Syeta-
ketu was apprenticed (Upanayana) at the age of twelve.”

. Note—Twelve years is the time necessary for mastering one Veda, and 48 years
to master all the four, Evetaketu however seems to have mastered all the Vedas in

twelve years, and so got the epithet of " twelve-yeared." 1In other words he was a proco-
alons youth ; with all the conceit of a precoeious person.

 Aceording to Sankara this sixth Adhydya is but an expansion of what was faught

“in the previons ones. In Khanda. IIT 14, 116 was taught Sarvam Khalvidam Brahma—all

+this ig verily Bralman, then further on in VI 24. 2 it is said that when a man who knows,
Brahman takes his food the whole universe is satisfied, becanse the Atwd being one, the

‘matisfaction of the Jiiani is the satisfaction of the whole world. Udd&laka teaches the

game doetrine Lo his son, by the three illustrations of a clod of elay, a nugget of goid

(Lohamani) and a pair of nail-scissors. Uddalaka, also teaches that all js Brahman. These

four Mantrag VI. L. 3 to 6 are thus translated, secording to Advaiting : —His father said to
him, “ bfvetaketu, a8 you are s0 conceited, considering yourself so weil-read, and so gtern,
my dear, have you ever asked for that instruction by which we hear what cannot be heard,
by which we perceive, what caunot be perceived, by which we know what cannot he
known?" “What is that instruction, Sir?" he asked, The father replied : “ My dear, a5
by one elod of elay is knowa all that is made of elay, the difference being only a name, aris-
ing from speech but the truth being that all is elay ; and as, my dear, by one nugget of gold
all that is made of gold is known, the difference being only a name, arising from speech,
but the teath being that all is gold; and as, my dear, by one pair of pail-scissors all
that is made of iron is known, the difference being only a name, arising from speech, hut
the trath being that all is iron, thus my dear, is that instruction!"”

The Adyuiting take this to be a text strongly in their favour. Aeccording to them,
all the three illustrations have the same sense.  Madhva shows that the three illustrations
teach three kinds of similavity and differenee ; and this passage is far from teaching Advaita.
The first illustration shows that as by knowing a clod of ¢lay, every other object made of
clay is kaown, through similarity so also here. By knowing that the Lord is existont and
real, we know that this world is also real; for the law of similarity works heve also, If
Vignu, the Creator is real, the world, His ereation cannot be unveal,

As by knowing a clod of clay, through the very fact of this simi-
larity alone, all objects made of clay are known, so from the similarity
with the reality of Visnu is known that the world is also real.

The world and the Cod are both equal so far as they are both real. But the Lord is
influitely superior to the world. The second illustration shows this saperiority.

For when gold is known, then its superiority over iron is necessarily
known. So when the Lord is known, His superiority over the world is
necessarily known,

As by the knowledge of gold one knows that everything made of
iron is inferior to it, so by knowing the Lord Vignu, it is at once kuown
that He is superior to the world.
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. The similarity here consists as batween @ superior and inferior; as gold is superior
| | toiron, so the Lord is superior to the world,

: The third itlustration of a pair of scissors shows that sometimes by knowing a small
1 gquantity - we can know, by the law of anology, the attributes of that in which that sabs-
_ tance exists in 4 large quantity. As by knowing a small quantity of iron, one knows the
~ larger mass of iron ; so by kuowing man, as having a small quantity of happiness, wisdom
* and sentiency and consciousness, one knows the Lord in whom these qualities exist in
their infinity.

i Since by knowing a thing, which is very small in quantity, one can
know anology, the same substance when it is in very large quantity, as by
. knowing a pair of scissors made of iron, the attributes of iron existing
in a Iafge mass are also known (so from the knowledge of man, there is
the knowledge of Visnu), :

But says one objector—This is not a fit illustration. Vispu is vast,

" the world is small: to judge the big from the small is wrong. ‘The
Clommentator says, “ true : it is not always good to judge the great from
the small. It is not always true that the knowledge of the small gives a
complete knowledge of the large. But it is always true that the know-
ledge of the big includes the knowledge of small.” Therefore he says :—

Since even by knowing a small thing, by anology we can kuow the
big, as by knowing a pair of scissors made of iron we can know all iron ;
how much more must it be true that by knowing Brahman who is large
and (All-Infinite) we can know this world which is so small.

In other words the knowing of the Lord ineludes knowing the world. He who knows
the Lord, must a fortiori know the world, He who knows the whole, knows the part; he
who knows the large, knows the small.

In fact by knowing Him who depends upon none, is similarly known
that which depends upon him: as by the knowing the Sanskrit names

, mrittikd Ayas, &e., one comes to know all the corruptivns from these words
such as Mitti, Mud, &. Thus it is in Simasarmhité.

The Sanskrit names are eternal, and it being the universal langnage of man and gods,
he who knows Sanskrit, has all the advantages and more, which a person knowing o parti-
eulardialect has. All non-sanskrit words are elther corruptions of Sanskrit as' cow’ of f go,’
‘hearb” of *hpid;* ‘father ' of ‘ Pityi " and so on. Orsuch words are conventional creations;
Yt Sanskrit being the langnage of the whole world at one time, a porson knowing Sanskrit

would not require to learn the dialeet of every province, in order to make himself nnder-
atood. In ancient times, Sanskrit was the esperanto of the world, and all ¢onld nnderstand it,

The word “TLohamani” in V. 1.5 means gold, as we find it so
explained in the Sabda-Nirnaya:—“The words Svarna, Loha Mani and
Puraga all mean Gold,”
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ﬂf‘/he word Lohamani is a Yoga-rudhi word. It means etymologically '

* “ths best (mani) of the metals (Loha),” therefore Gold.

; The Commentator now shows how the explanation of this khanda, as given by
Sankara is wrong. The latter takes this khanda as taching that all vikira or variety or
modifieation is false. Bub if the Sruti meant ‘to teach that all vikara is false, then it
would not have used the words eka, pinda, and mani, for they are then not only redundant,.
but positively misleading :—And instead of saying by knowing one clod of clay, a1l that
is made of clay is known,” it would have said:—*by knowing elay all that is made of
clay is known,” and instead of saying:—*by knowing one nugget of gold all that is
made of gwold is known,” it wounld have said:—* by knowing gold all that is made of
‘gold is known,” and instead of saying :—*" by knowing one pair of nail-seissors all that
is made of iron is known,” it would have said :—* by knowing iron, all that is made of
iron is known." ‘

Thus the word eka repeated thrice is vseless. Similarly the word pinda (clod) mani
(nngget) and nakha-nikrintana (nail-sessiors) are also redundant. While the word sarva
(all), thrice repeated, is misleading. For all things made of gold, or clay or iron are nobt
modifications of one nngget of gold or of one cold of elay or of one pair of nail-geissors.

Moreover the theory of advaita is that the world is superimposed on Brahman, s a snake
is superimposed on rope. But this khapda does not show that all that is made of clay is
superimposed on one clod of clay, &e. Therefore, the lommentator says :—

If the Sruti meant to teach modification (vikéra), the words eka,
pinda and mani would be useless.

While according to our explanation the words eka (one) and sarva
(all) are perfectly relevant, for they are necessary in order to teach similarity.
We iake this khanda to teach sidrsya [similarity, and not vikéra (modifi-
cation)]. Thus the word pinda is used to show the similarity of two things
as far as the sattva-hood is concerned, both are real, and none false. Tke
word mani is used to show pre-eminence of one over the other, for mani
means pre-eminence. While a nail-scissors which is a very small thing
shows the inferiority of the universe as compared with Brahman,

The Advaitins explain the next passage vichirambhana, &e., thus:—*the vikira
(diftevence). is only a name, arising from speech, but the truth being that all is clay, gold,
. oriren.” The Commentator shows the inconsistencies of this explanation ;—

Moreover the word “iti ”’ repeated thrice, as myittikd iti, lohamani
iti, karsndyasam iti, is useless; and similarly the word ndmadheya, used
thrice. Had the Sruti meant to teach that the vikéra (modification or
difference] was false, it would have said :—the clay alone is {rue, the
gold alone is true, the iron alone is true,” and not the words nimadheya
and it

For then the meaning wounld be:“the difference is a matter of speech only, the
elay is true; the difference is a matter of gpeech only, the gold is true; the difference is
& matter of speech only, the iron is true)” The words nimadheya and iti would be uvse-
Jess. For according in Sankara the word ndmhdeya means “a name only.! Now a

name only and tke phrase “q matter of speech” vaehirambhapam have the same signifi-
¢ance, and one oy the other is redundant, The word *iti’is a mark of quotation, and is
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nsed to denobe words and not snbstances, of which the words are names. Therefore the
“mpitdikd iti " cannot denote the substance clay but the word form mpitiakd meaning clay.
© In faeb, without using the word ¢ iti ' the substanee clay would have been denoted, by vsing
mevely the word mpittiki. Thus iti is useless according to Sankara. Nut according to
. our explanation, the word ‘' iti ' is not nseless, lor we explain that iti points to the word-
form mpittikd, and say: *The word-form m pittika is the true, namely, the correct word,
while words like mud, mitti, mati, &e, are vernacular corrnptions (vikira) of it, Moreover
there is no word in this khanda which shows that diflerence is‘false, for the word false
‘oeenrs nowhere in it. The word vichirambhana eannot be taken to mean false. For
neither technically, does nor etymologically this word mean false. Moreover as the
phrase “he ate bread ouly,” implies that he took nothing with his bread like condiments,
&e., 5o it is a name only, would mean thut there was no Substance in it.
But there is no such word as “only” (méitra) in the above sentence.
It is not vAchirambhana métram, (5o you cannot say it means by implica-
tion falsehood).

Thus the word vichirambhana does not mean arising from speech, but utterance
‘through the organ of speech. All corruptions of pure Sanserit words are due fo the
dofect of utterance, are the outcome of the difference of the organ of speech. Vich means
the organ of spoeech, i. e., the larynx and irambhana means ulterance.

The word frambhana does not mean arising, "but it denotes an
‘action. Thus vichirambhana means * the change (vikira) of pure words
into dialects, is due fo the utterance (drambhana) through different argans
of speech.”  The word vikira means the varietios (vi) of corruptions (kira).
The varieties of corruption of the pure word depend upon the varieties
of the organs of speech. The word satyam qualifies ndmadheyam. Thus
satyam nimadheya means the original word is the true or the eternally
existent. The meaning is that the Sanserit words like myittika, &, are
cternally existent, but not their corruptions, The word satya meaus
‘eternal,’ because the wise know (ya) it as pervading (tatam) all time
as a substance (sat) in other words, that whose substance exists through
all time is ‘true’ or satyam. All other words, foreign or vernacular are
gither corruptions or mere conventions made my men. Since these
words are conventional or symbolic only, therefore they are vikira or

modified forms of the originals.
Bays an objector :—the word vikira is masculine, how can it be construed with
Arambhanam, a neuter noun? To this the Commentator says :— -

The word vikara, being a word which is always masculine, remains
unchanged when construed with words of other genders. The phrase
srambhanam vikérah is, as good as, the well-known phrase Vedsh prami-
nam. Moreover it is mot correct to say that the words miti, &ec., are
Vikéra of the original word mmrittikd. Strictly speaking no word is a
Vikara of another word, every word is vikéra of ikésa. The whole
khanda describing the pre-eminence of Sanserit over non-sapserit words,
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really teaches the pre-eminence of the Lord ever every thing else. The
- cosmogony taught in the next khaunda is also for the sake of teaching the
superiority of the Lord.

SEcoNDp KHANDA,

H¥T  AreEad . FERahEiEad e Wi
TIRAEAT HHRFIANEATT qeAEEa: asEa lgl

gg Sat, the True, the Good, the Being, the Best, Narayana. gg Eva, alone.
&rey Somya, O Child. g%g ldam, of this, =& Agre, in the beginning wdla
Astl, was, uH" Ekam, one, homugeneous, not separated in members. gg Eva,
alone. mfgdtar Advitiyam, without a second, without an egnal. &g Tat, that.
z Ha, indeed. wu& Eke, some. HE: Ahub, say. sma Asat, the non-being,
the void, the chiaos. gy Eva, alone, geg [dam, of this, w® Agre, in the begin-
ning. ATHE Asit, was. gHa Ekam, one. uF Eva, alone.  srfgstan Adviliyam,
without a second, without an equal. ®efrg Tasmat, from that. oGt Asatah,
from the void. & Sat, the true, the plenum, FTaF Jayata, is born,

1. The Sat (Good) alone, O child! existed in the
beginning (of this creation) one only, without an equal.
About this others say, the Asat (Void)alone existed in the
beginning of this creation, one only without a gecond, from
that Void (Asat) was produced the Plenum (Sat).—408.

Note :~ The word 8at may be translated as the Troe, the Good, the Plenum, The
word Asat, refers to the theory of Sinya Vida which maintains thab in the beginning
was Nothing, was Vold, from which came out everything. 3

MANTRA 2,
| ¥ = ATy SIER AT FYHE:
| AR a9 AT HEEEETTEAaEE, RN

Fa: Kutah, how. g [u, but, =g Khalu, certainly,  @yser Somya, O Child, -
wgw Evam, thus. sa Syar, it can be, =Ry Iti, thus. "® Ha, indeed. a1
Uvacha, said, =ga Katham, how., w&a: Asatah, from-the void. §& Sat, the
Plenum. =g Javeta, be boro. @& Iu, thus. @g Sat, true, g Tu, but. o%
Eva, alone, only, @r=1 Somya, O Child, zzm Idam, of this. =g Agre, in the
beginning. INE Asit, was. @y Ekam, ooe. ug Eva, only, wfgetaa Advi-
tiyam, without an equal, without a second,
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2. ‘But, O child, how could it be thus,’ said the
father. ‘How from the Void should be born the Plenum.
Therefore, the Sat (the Good) alone existed, O child, in the
begmmn,g; of this creation, one onlv without an equal.—409.

Tt TARAIN AEUSESA AT & ° Araid w@ed
T GETESE TF @S SR 03 0

&& Tat, that the Lord called Sat, Brahman, ¥gm Aiksata, thought,
cogitated, =g Bahuy, many, assuming many forms in order to control the
universe. &fra Syam, let me be, g@r¥A Prajayeya, let me create living-beings.
gfer Iti, thus, s Tat, here, then, §su Tejab, fire, the Goddess Rama along with
Fire, or light ; of whicli she is the presiding deity. smrywsy Asrijata, He created.
ga Tat, that, Goddess Rama called Tejas and having the form of fire,
Tejah, Fire, Goddess Rama. Teq Aiksata, thought, cogitated. &g Bahu, many.
. Syam, mway I be, gwvam Prajayeya, may [ create. gfy 1ti, thus, &g Tat,
She, Goddess Rama. =y Apah water, the Prana called waters and the
presiding deity of water. Igwq Asrijata, created, weqrq, Tasmat, therefore,
7w, Yatra, whereever. & Kva, whenever. s Cha, and, drafq Sochati, is hot,
is sorrowful, weeps. =g Svedatc, perspires. &1 Va, or. g&g: Purusab, man,
s Tejasah, from fire. wx Eva, indeed, alone. &= Tat, that. =y Adhi, over,
verily, another reading is{g hi ‘indeed.’ =mwq: Apah, waters. wmwasa Jayante,
are produced.

3. He thought ‘I shall assume many forms (in order
to govern the world) and create beings.” e created Fire.
The Goddess of Fire thought, ‘I shall assume many forms
and create beings.’ She created the Waters(Viyu). There-
fore, whereever and whenever any body weeps or perspires,
water comes out; for it is from fire that water is produced,
—410.

MANTRA 4.
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ar: Tah, they. wrq: Apah, waters, Prana. Tgaem Aiksanta, thonght.
s Bahvyah, many. ®arq Syama, Let us be. wwiEmfy, Prajayemahi, and
create beings. gfiy Iti, thus, gy Tah, they, Prana cailed the Waters.
A Annam, food, the God Rudra, the presiding deity of food, the food here
means the element earth. wmgwey Asrijanta, created. geaTa Tasmat, therefore
uw Yatra, whereever, = Kva, whenever. = Cha, and. a#%f§ Varsati, it rains,
#a Tat, then, there. gz Eva, alone. ypgy Bhoyistham, wuch. sg Anpam,
food, wafg Bhavati, is produced. wrge: Adbhyah, from waters:from Vayun,
g Eva, alone. gg Tat, that. [f§ hiverily.] =y Adhi, over, after. saTam
Annadyam, eatable food, =r#iy Jayate, is produced.

4, The (God of) water thought ‘may I multiply and
create beings.” He ereated (Rudra the God of) Food (Earth).
Therefore, whereever and whenever it rains, much food is
produced ; therefore from Water alone is produced all food
fit for eating.-—411.

Note :—Apparontly this is a geologieal coneeption clothed in mythological language,

MADHVA'S COMMENTARY.

The ereation of the world is now being taught, in order to establizh vhe greatness
of the Lord, The second khanda begins with the famous passage:—Sad eva somya idam
} agra dsit ekam eva advitiyam. This is the key-stone of the advaita edifice, and naturally
] Madhva takes pains to refute the wrong interpretation of the advaitins. Fahkara takes
the three words ekam, eva and adviliyam, as negativing the three sorts of bhedas, namely
the svagata, the sajatiya, and the vijitiya, bhedas. Thus in a tree, the difference that
I exists in it, bebween its branches, leaves, &e., is a svagata bheda or diffcrence inler se.
Phere is no such difference in Brabman, 1t is homogeneous. The difierence that oxists
hetweon ope tree and another of a different class, such as between an apple and a mango
tree jg sajitiya bheda or elass difference. There is no class difference in Brahman. As is
the differcnce between a tree and a stone, things belonging to different classes altogether
and which is vijitiya difierence, or extrewe difference, there is no such difference in =
Bralman. The word cka or one shows, that Brahman is the sole canse of the universe, and
not like the clay which ig the material cause of the pot, but whose efficient cause is the
potter and thaiusl'rumcnt'ai canse is potter's wheel, &c. Brahman is the material and the
officient canse as well. The word advitiyam shows thab there is no other subst.u,uce in
existonce than Brahman. It is the only substance that exisgts. This view of Bankara
is setb aside by our Commentator :—

The words ekam eva advitiyvam mean that the Lord is free from
syagata bheda, 7. e., le is homogeneous; and is free from suj;‘mtiyﬂ bheda,
that is, He has 1o one equal to Him. He is oue homogeneous substance
ani is peerless. As says the text :—*“He is called ekam eva advitiyain,
becanse He is devoid of any equal or superior, and because, He has no
diffierences inter se, being a homogeneous mass. Such is the Fternal
Brahman,” This is in the Pravritta. -
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* *The word ‘ eva’ is used in order to exclude the theory of bhedd-bheda
which teaches that Brahman has difference and is differenceless also.)
. The word ‘advitiyam’ shows that He is free from equality and superiori-
ty:~for there is ny one equal to Him or superior to Him. (Had the
. word ‘eva ' not been nsed, then ‘ ekam advitiyom’ would have meant one
_-._éui{_l peerless, which need not be homogencous, as one pot, &c. For so
* fav as the pot is concerned), it is one, but it has differences in its various
. parts. The bheda-bheda theory would have come in, but for the word -
~ eva. Therefore this Sruti sadeva, ete., says that the Lord Nérdyana is

fekam eva,’ ‘one only,’” The word dvitiyam means ‘equal’ This word

is used in the sense of ‘ equal ’ in the Mahibhasya.

The Malidbhdsya reference is :—asya gor dvitiyena bhivyam iti ukte sadpiso gaur
eva up Adiyate na aivahna gardabhah, This shows that divitiyam has the meaning of
- sadrisa or equal also.

: “The word advitiyam, therefore, means without ‘ equal’. Howcan
. any one be superior to Him, when 1o one can even come up to Him. Thus
this great text shows that the Lord is one and peerless. Thus it is in the
Sama Samhita.
j Nor is the absence of vijatiya bheda a well-known thing ; (for no
‘gne has ever seen a thing which has not its contrary). Moreover there is
no proof of the existence of such an obsence of vij ='lt§_va. hh_eda. The
 word advitiya does not mean the absence of vijatiya bheda. As says
‘another text :—* When it is said the Lord is eka eva advitiya it means
that there is no one equal to Him or greater than He.” So also another
text :—* The Lord is one, there is no one equal or greater to Him.’

If it be said there is nothing else than the Lord and all that exists
is the Lord, and so there is no such thing as vijitiya, and consequently
the absence of vijitiva bheda is the most natural thing in the world;

“then the whole context becomes absurd.

For the guestion put by Uddalaka is what is that thing by knowing which the
unknown becomes known. If there exists no other thing than Brahman, the knowledge of
Brahwman will give us the knowledge of nothing, and not of every thing ; for nothing else ex-
jats, Thoerefore the Commentator says i —

" If there exists no vijitiya object, but all is Brahman, then the very
question of Uddalaka becomnes purposeless, for he asks what is that by
knowing which every thing else becomes known, by which we hear what
cannot be heard, by which we perceive what canuot be perceived, &c. The
very question takes for granted the existance of other things which are to
be heard or perceived, &e.  And gince every thing is Brahman, the know-
ledge of any thing, (of & pot even) would be the knowledge of Brahman.
Not ouly this, but ignorance would be as good as, nay the very acme of
) 2
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knowledge ; for there being no vijatlya difference, ignorance and knowled-
ge is one and the same. Nor would remain there any such difference, as
truth and falsehood ; for the recognition of such diflerence amounts to the
giving up of the advaita position ; and admission that vijatiya bheda is
not a fiction of the moralists but an absolute something.

Moreover the difference between truth and falsehood being a fiction,
it follows that their identity is not a fiction, but a truth and a reality. The
true and the false being thus identical, the phrases like these ““this is truth;
this is false "’ cease to have any meaning, so it is as much true to say that
the Jiva and the Idvara are identical as to say that they are different. In
other words, the proposition that the Jiva and the I$vara are different is
also true. Yonr position, therefore, that the Brahman is the absolute
reality and everything else is false becomes untenable.

x‘ Anothes absurdity of this position is that Brahman itself becomes false, for there being

i, no difference botween trath and falsehood, it is as much true to say that Brahman
is; as to say that it is not. Even if we admit that this Great Text ekem eva advitiyam
declaves that there is no bhedas in Brahman, whether svagats or sajitiya or vijitiya,
we explain it in this way :—

This text prohibits sajatiya and svagata bheda and that kind of vijitiya
bheda which asserts the existence of any vijatiya object greater than
Brahman. (In other words, Brahmaun is a homogeneous subtance, has no
Bvagata bheda ; He is unique,—has no other substance of his class, has no
aa]at:ya bheda ; and lastly there is no one greater than Him, and thus
He has uo v:]atlya bheda also, in this sense only ; that is there isno vij itiya

object greater than He.
The Commentator now explains the whole khandxa in the very words of a well-known

hook.
The Lord Nirdyana Hari is called Sat; because He is the best of all ;

(the (Good par exellence). Ie created (emitted) in the beginning (the
. chaste (Gloddess Sri) the eternally existing Shining One called Tejas
or'Light. (She is the presiding deity of Fire or light). She is called
tojas either because she resides in the All-pervading (4& in the all-per-
vading) and is Unborn (aja unbom; te+-aja). Or She is ealled tejas
because the creation (ja) is by her, with the Lord (tata) as efficient cause.
In other words She is called Tejas because Her creative form, called vidya,
is born (ja) from the Lord Hari (ta.)

Trom Her is born even the Prina called also Manu, and named also
water or Apas, From Her also comes out the Lord Brahmé, the presiding

deity of the four-castes of Brihmanas, &c.

1n fact, the birth of Pring and Brahmi is simultaneous, and Priana always in furn
hecomes Brahma, therefore, the birth of Prina is said first, Moreover Prina is more
important of the two. Therefore His ereabion is mentioned first.



These three Devatis—5 ri, Prina and Brahmd, and Hara ave ealled here by the names
of three elements —light, water and earth, and they ave the presiding deities of these,
In faet, this Khanda leaches the ereation of these three Deovatds and of those three
elements as well.

That Shining One—8ri dwells in light, anid Prana even dwells in the
water; therefore from heat (tejas) comes out water, (as perspiration). * The
Tord Hara dwells in food, and so food comes out of water (as Hara comes
out of Prina). In fact, the earth is the food of this passage, for all food is
but a form of earth,

TrIRD KHANDA.

| w ; W ANTRA 1, :
SraFgrasEe 0o 0 :

#aqra Tesam, of them. @y Kbalu, verily. ggra Esam, of these,, of the ele-
ments to be described later on, iFmrs Bhotanam, of the elements or beings, ofifiy
‘Trini, three, the triad of Light, Water and Earth, wz Eva, only. afsm® Bijani,
-seeds, sources, origins, causes, Wgfey Bhavanti, are, there are. Zuz=w f\m,iajam,
born of egg, oviparous, as birds, &c. #rgsm  Jivajam, born of living being,
viviparous as men. gfasya Udbhijjam, springing from the ground, bursting
through the ground, sprouting as trees, g Iti, thus.

1. Of these beings verily there are three sources
only (namely the Fire, the Water and the Farth). All living-
beings are produced either from an egg, or are viviparous,
or are produced by fission.—412.

Note :—This Khanda deseribes the greatness of the Triad of Light, Water and Earth
(Bri, Vayu and Rudra) as the sources of all other beings.

MaxNTRA 2,

Y AT EATEEIRAEl  3TAT HAA ST
WATIAET ATHEY SATHETI 0 R

@ Sa, he. gam Iyam, this, the God called Sat. ¥gmr Devata, the God.
¥eaw Aiksata, thought, after having produced the Divine Triad of §ri, Vayu and
Rudra, along with their Elements Light, Water and Earth. =¥ Hanta, well,
sz Aham, I, gar: Lmah, these, (the Fire, the Water and the Earth created by
me already). fief: Tisrah, threc:. Fqam: Devatah, the Gods, Laksmi, Prana, and

Rudra. g Ancua, through this. si= Jivena, by the living, by my aspect
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called Jiva or Aniruddha, sirar Atmané, by the self, as the Iuner Guide,
WAy Anupravisya, entering after, entering as the Inner Ruler. A&y
Namarape, the names and forms, sypReariy Vyakaravani, [ shall evalve, | shall
reveal or develop, gfy It thus.

2. That God thought ‘ these three Devatis are well-

created; now I shall enter into them, with that aspect of
mine called the Living Spirit (Jiva-dtman, Aniruddha) and

shall develop name and form.—413.”
* MantrA 3.

FFAT TN ST ATAEY SR N3

arara Tasam, of these Devatas, faeggs Trivritam, trinary, tripartite. [@gq8
Trivritam, trinary, tripartite. ‘That is He made the three deities enter into each
other, thus Fire and Water entered into the Earth, Water and Earth entered into
the Fire, Fire and Earth entered into the Water. rﬁm Fka-ekam, each
other, ity Kavavani, may 1 do.- gf@ Iti, thus &r Sa, that. gz Iyam,
this. st Devata, God. wAw: lmah, these, fam: Tisrah, three. ¥gar: Devatah,
Gods. s Anena, by this. gz Even, alone. sfifw Jivena, by the living. sysar
Atmana, by the spirit  s@gtyva Anupravigya, baving entered through them. .
sey Namarape, names and forms, like Indra, &e. st Vyakarot, developed.

3. Then that God said “I shall make these three

tripartite, by making each of them enter into the other.”
Then that God having entered into these three Devatis,
with His Living Spirit, developed names and forms (like
those of Indra, &c.)—414.

MANTRA 4.

vt frs BrarRamER T g @Y AreanTast
RqaTErEEE AT WA a BTt 02

o gdv: mos I gl

gram Tasam, of them. fagam Trivritam, tripartite. g Trivritam,
tripartite. garsa Fka-ckam, each other. sty Akarot, He madc.- =gy Yatha,
as, § Nu, now. @g Khaly, indeed. areg Somya, O child, g Imah, these,
fem: Tisrah, three. Z3am Devatah, Gods. farga, Trivrit, tripartite. forgg Trivrit,
tripartite. gt Eka-cka, each.  #31@ Bhavati, becomes. §& Tat, that, & Me,

from me. =g Vijanibi, learn thou, gfF lti, thus.
4. He made each of them tripartite. Learn now from

me, O child, how each of these is tripartite,—415,
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Ak MADHVA'S COMMENTARY.

e " Having created these, the Lovd Kedava thought within himsell
“T shall create names and forms, by entering into Laksmi and the rest,
« with that form of mine which is called Jiva, and which is the name of
" Aniruddha aspect of mine. By entering into them [ shall make them
" “threefold each.” Thus thinking, he entered into them and created the
names and forms of Indra and the rest, and again by making them enter

 into each other he formed Agni, Soma and Strya.

Note :—Tn this passage occurs the description of the three-foldness of
all ereation and in it occars the phrase Jiva Atma. This word Jiva Atma
is generally understood to mean the human soul or the individual soul;
but lere it has not that meaning. It means the Living Lord. By this
tripartite Laksmi, &c., are made to evolve other Devatds as Indra and

\'the vests who in their turn evolve Agni, Moon and Sarya. The three
Devatis Laksmni, VAyu and Rudra entered into each other and by their
‘combination evolved Indra, &. They entered also into the Fire, the Sun
and the Moon and thus gave them a three-fold nature.

Fouortr K’HA"NI.)A.
MANTRA 1,
. gER TiRgay ¥ qEOEEd ISgE aau g
ATHEATATNE A TEERE AR AT SR
wTQET qFE 0 g 0

g Yat, what. sy Agneh, of fire. iffgag Rohitam, red. w93 Rapam
form, colour. ¥smy: Tejasah, of Tejas or Laksmi. & Tat, that. wgw Ropam,
colour. ag Yat, what. gzw Suklam, white. @& Tat, That. wuym Apam, of
waters, of Vayu. = Yat, what. Fsma Krispam, Black. sg Tat, that, smeq
Annasya, of food : Rudra. =rqrawd Apagat, vanishes: the name Agni is not
the primary nawe of the fire, but of the Lord who is the real Agni or Eater.
grr: Agneh, of fire. gfegm Agnitvam, fieryness: the etymological applica-
tion of the word Agni or Eater. =ysr Vacha, by speech, owing to the organ
of speech, seewarE. Arambhapam, utterance. Awrc Vikarah, modification
conventional, such as the name Laksmi is the true name of the Goddess Laks-
‘mi but conventionally it is a name given to.many women also, When a woma.n
is called Laksmi, it is conventional use of the word and not the principle use
of it. apipr Namadbeyam, the name. <ffy Trini, three. wqiw Ropani,
forms. wof@ Iti, thus. @3 Eva, alone, gwm Satyam, true.

Notle:—The word Agni literally means the eater and is the Primary name of the
Tiord and. of Lakswi. Secondarily it is applied to fire also, but with regard to fire,
.t.ho word Agm is employed only in its conventional sense, just as the word Laksmi may



?,\

o

TN | '

§|’ &\%_J% CHHANDOGY A-UPANISAD. '
A L £pns! SL,
i -f .

o

\\h QIMJ/ ame of & woman. This eonventional nse is called Vikira, o mere form of speech

(Vachrambhana). Primarily three forms namely the Tejas, Apas, and Annam are the
true forms, to whom these words are really applicable.

1. The red color of fire is the color of Tejas (Laks-
mi), its white color is the color of Water (Vayu), the black
color of fire is the color of Earth (Rudra). Thus vanishes
(the reason for the application of the word) Agni to fire.
The fire is called Agni conveéntionally only. It is a mere
matter of speech. The Three Primary Forms are only en-
titled to this name, and with regard to them alone is the
name always true.—416:-

ATAEATIONATATINGTS  FTRAFAT AHIT AT
sfifty =qrafreds e 0o R 0

7@ Yat, what. srfyesen Adityas_vn, of the sun. ifgaa Rohitam, red. gy
Ropam, color. #wa: Tejasal, of Laksmi. g Tat, that. &7 Ropam,
colour, @w Yat, what. wqza Suklam.  white. qg Tat that: guyra Apam,
waters: of Vayu. =g Yat, what. gega Krispam, black. s Tat, that. wpeq
Aunasya, of fcod : of Rudra. wmqrmra Apagat, vanishes, the name Aditya is
not the primary name of the sun, but of the Lord who is the real Ad:tya or
seizer or attractor.  gyfaera Adityat, from the =un, the nature of being Adit-
ya. gfEaes Ad]t\alvam the nature of being the sun, the etymological
application of the wmd.Adli_\_a or ativactor. grer Vacha, by speech, wmoms
f&rambharjam, utterance. famm: Vikarah, conventional use. =apiimm Nama-
dheyam, the name. sfifiy Trini three. =@ Ruapani, forms. gfd L, thus,
g7 Eva, alone. ®wmg Satyam, true.

2. The red color of the sun is the color of Tejas
(Laksmi), the white color of the sun is the color of Water
(Vayw), the black color of the sun is the color of Earth (Rud-
ra). Thus vanishes (the reason for the application of the
word) Aditya to the sun. The sun is called Aditya conven-
tionally only. 1t is a mere matter of speech. The Three
Primary Forms are only entitled to this name, and with
regard to them alone is the name always true.—417,
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MANTRA 3.
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g Yat, what. smRg: Chandramasab, of the moon. drgga Rohitam, red.
®qa Rapam, colour. « Fwwg: Tejasah, of Laksmi. &g Tat, that. w=qa Rapam,
colour. @ Yat, what. gma Suklam, white. 7q. Tat, that spqra Apam, waters:
of Vayu. =g Yat, what. gwws Krispam, black. #a Tat, that. wmmea Annasya,
of food. qgmrg. Apagat, vanished. wegrg Chandrat, from the moon. TR,
Chandratvam, the reason of being called Chandra. arer Vacha, by speech,
HIGIWA Arambhanam utterance. fmw: Vikarah, conventional use, ATRTR

Namadheyam, the name. wf@r Tripi, three wm=amar Rapami, forms, =g [ti,

thus, @g Eva, alone. @mm Satyam, true.

3. The red colour of the moon is the colour of Tejas
(Laksmi) ; its white color is the color of Water (Vayu), the
black color of the moon is the colour of Earth (Rudra). Thus
vanishes (the reason for the application of the word) Chand-
ramas to the moon. The moon is called Chandramas con-
ventionally only. It is a mere matter of speech. The
Three Primary Forms are only entitled to this name and
with regard to them alone is the name always true.—418

m%gé‘r afga wg aama T a?ma?awr
aﬁwmnﬁfgmﬁgﬁmﬁm‘r T STy

TR0 2 U

gy Yat, what. faga: Vidyutah, of the lightning. Hfgew Rohitam, red.
&gg Rapam, eolor. J=m: Tejasab, ral"[Ljas or Laksmi. &g Tat, that L=t
Rapam, form, color. =g Yat, what. gg= Suklam, white. ax Tat, that. sgra
Apam, waters ' Vayu.'! =z Yat what. gemgm Krispam, black. &z Tat, thar.
Waew Annasya, of food. =qrwmg Apdgit, vanished. Bgs: Vidyutah, from the
light-ning. Fgem Vidyutivam, thc reason of being called Vidyuta, sper Vacha,
by speech. sreemR Alambhauam utterance. fAHE: Vikarah, conveational
use araqgg Namadbeyam, the name. dffiy Trlni, three. w®qfr Rapani,
colors, forms. g [ti, thus. g7 Eve, alone. gga Satyam, true.

v
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. The red colour of the lightning is the colour of
Taksmi, the white of VAyu, the black of Rudra. Thus)
vanishes (the reason for the application of the word) Vidyut
to the Lightning. The lightning is called Vidyut conven-
tionally only. It is a mere matter of speech. The Three
Primary Forms are only entitled to this name, and with
regard to them alone is the name always true.—419.

MANTRA 5.

. uEEw A AfE H@y [ A g
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ga Etat, this. ¢ Ha, verily. & Sma, a mere partticle, ¥ Vai, indeed.
afygie: Tad-vidarisah, the knowers of this. &g f\hnh, say. o Parve, in
former days, wgrover: Mabagalah, great performers of anunual sacrifices.
g Mahagrotriyah, the great kuowers of all the Vedas with their mean-
ing. & Na, not. : Nab, of us: amongst us. =g Adya, to-day. = Kas-
chana, any ove. HHA® Asrutam, unheard. HHgw Amatam, unconceived, not
considered. sfagrar Avijiidtam, unknown, IIRRsAF Udaharisyanti, shall men-
tion, zf& Lti, thus. @ Hi, indeed. @ Ebhiyah, from them, from the learned
men who had realized Biahmao. f@arag: Vidamichakrub, they kuew,

5. Verily knowing this, the great sacrificers and the
great theologians of yore said “ From this day, none of us can
bo said not to know anything of which we have not heard,

I mor considered, nor known.” For of a truth, others m pre-
. gent times have learnt everything from these teachers of

yore.—420.

S e O
gERmEn Ty sl afsaagdy FoiEmiEe-
sy Tl AiEaEg: 0 e

i ga 3 Yat U, what verily. ftsm Rohitam, red. gg Iva, like, srqg Abbat,
' was.  gfa I, thus. Fsm Tejasah, of Tejas, of Laksmi, &g Tat, that =g
! Rapam, colour. gra Iti, thus. A Tat, that. ﬁ'{rﬂg Vidarichak: ul, they knew.

quadu, what, verily. mga Suklam, white. % Iva, like. 3ngs Abht, was,
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giw I, thus. sqre Apam, of Vayu, of Water. ®ya Raopam, color. zfF It
- thus, & Tat, that. f=ra: Vidamchakreul, they knew, &g Yadu, what verily,
. msmm Krispam, black, gg [va, like. spgw Abhat, was. =@ [ti, thus. araex
. Annasya, of Rudra: of Farth. m9® Ropam, color. g§ lti, thus. g Tat,

. ﬁl_at. ﬁm Vidamehakruh, they knew.

6. Whatever appeared to them red they kunew to be
due to Laksmi, whatever appeared to them white they knew
to be due to Vayu ; and whatever appeared to them dark they
knew to be due to Rudra.—421.

MANTRA 7.

TEEFARANIIAEANT  FgaTaTY, TAE 3t
afEEEIT § ag AemmRaEt 39T 9 arE

Eratrdar wata a1 Remad®™ o v

gfr g ®ow 11 g 1)

ag Yat, what, g U, verily. miftsnags Avijdatam, unknown, inscrutable.  #%
Lva, like. =rge Abhat, was. [ It, thus. oargm Ltasam, of these. wg Eva,
even, alone. Fxarara Devatanam of the deities. @R Samasah, combination.
i Iti, thus. gx Fat, that Farsg: Vidamchakruh, they kuew. #gy Yatha, as. g
Nu, now. &g Kbalu, indeed. #Hpg Somya, O child.  gur: Imah, these. faa:
Tisrah. three.  Zgar: Devatah, deties. gwww Purusam, man. gra Prapya,
reaching. frg Trivrit, three-fold, teipartite.  fEpga Tirvrit, threefold, tripartite,
g3t Eka-cka, cach one. wafy Bhavati, becomes. ga Tat, that. ¥ Me,
from me, @E=ER Vijanili, learn thou.  fy Iti, thus,

7. Whatever verily appeared to them inscrutable they
took to be as some combination of these three deities. Now
of a truth, learn from me, my child, how every deity be-
comes tripartite in its descent into man.—422.

MADHVA'S COMMENTARY.

Now that which is the red color (in whatever object it may be
found) is a color which has its origin in the color of Sri:—Whatever
ig white is produced [rom the color of Viyu (Priga); and know that the
black is born from the colour ¢f Siva (Hara).

(Since Agni thus depends upon Sri, Vayu and Siva) therefore that
which i3 the all-devourins power of Agni, and which is why it is called
Agni (ag-+nih=agni) really belongs to this Triad of Sri, &e. Therefore
Agni has no fieriness in its own nature, butowes it all to them. Simi-
larly all power of attraction (ddadéna) belongs primarily to this Triad,

Ry 3




CHHANDOGY A-UPANTSAD.

) are the true Aditya (attractor) while the sun is Aditya derivatively only.

) Snmlarly the power of giving joy (chand) belongs primarily to this
"Triad, who are the true Chandra or Gladners, the moon is called Chan-
dra secondarily only. Siwilarly the power of enlightenment belongs
‘principally to this Triad, who are the true Vidyut or Funlightners, the
lightning is called Vidyut secondarily only, Thus this Triad has all
names and all forms, all other objects ave but reflections of these ; there-
fore, these Agni, &c,, also assume all forms and colors, red, white, &c,
in turn. (In themselves Agni, &c., have no form of their own, nor any
color,)

Now.tﬁe Commentator explaing the phrase vichi Arambhanam wkﬁmb namadheyam
trind rupﬁﬁ ova satyam.

Therefore calling of one thing by the name belonging to another,
as fire is called Agni, a name belonging to the Triad, isa matter of
conventional speech only, Symbolically alone is such vikira or secon-
dary names employed, the eternal name is that which refers to the Triad,

As the names Laksmi, Viyu, &e., primarily belong to the devatis
of the Triad, but secondarily apply to men and women also: and in the
case of the latter the name being symbolical only isa niere matter of
speech ; the human nawes being secondary only and not primary ; so all
the names of the Vedas are primarily the names of these three deities.
Therefore they are called satyam: for satya means the primary; the
principal.

“As the names and the forms of Indra and other devas are but the
secondary names of these principal Deities: derived from the names of
the Triad ; and as these names principally belong to these Three ; because
Indra, &c., as they are subordinate to this Triad, and as the Triad is
superior to them in power, &c., so the names of Siva and his forms are
‘the primary names of Viyu, they are applied secondarily to Siva ; ; similarly
the names of Viyu and his forms are the primary names of Laksmi, and
are secondarily applied to Viyu. Similarly the names of Laksmi and her
forms are the primary names of the Lord Hari, and IHis forms. There-
fore He is alone the Lord of all, He is all forms, e is all.

He alone is all-name, because overy name is His name ; and so also
He is alone the all-power because every power is His power. All the
forms that belong to others are reflections of His forms, He is one only
without a second-—the peerless, and consequently, the best of all. He
being the chief is called the Sat or Good ; He is called the Satyam because
He is good (Sat), He is all-pervading (Tati) and He has knowledge (Ya.)
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Satya is the name of the Lord Visnu ; a taf tvam asi Svetaketo thon
art not that O Svetaketu. Why art thou, therefore, so conceited and sterr.
The gods Indra and the others are higher than thou in wisdom and
| power, yea higher than they are the Triad Srt, Pré ina and Siva: while the

y "hlghest of all is the Lord Visnu; so never be conceited. Never think
th-__‘?ﬁelf the wisest or the greatesat. Thus Fnowing the great power of
Visniu, let neither pride nor sterness enter thy heart ; for none can ever
remain? _stern, who come to know the power of Visnu: for the knowledge
of Visnu cannot be the cause of pride. Thus it iz in the Sima Samhita.

FirTe KHANDA.
‘\
MaNTRA 1.

. wmAte S e e 3 e age-
g At 9 AT & AshugeE: 0y 0

Tgq Annam, food, the God Siva in the food. ffrgs Aditam, when eaten,
=y« Tredha, three fold, fAdimg Vidhbiyate, be-
comes. &g Tasya, of his, of it, q:' Yab, what. enfag: Sthavisthal, Grossest.
grg: Dbatuh, portion, humour. gg Tat, that. gfga Purisam, excrement, feces,
wata Bhavati, is called, =33 Yab, what,  #%g8: Madhyamal,, middle. =s& Tat,
that, w#fga Mamsam, flesh. =#: Yah, what =ige: Augisthah, most fine, most
subtle. & Tat, that. Fa: Manah, mind. :

1. (Rudra, the deity of) food when eaten, i.e., (nourish-

ing man) becomes three fold; His grossest portion is
called the excrement (because this aspect of Rudra dwells in
it), His middle portion is called flesh, His subtlest portion

is called mind.—423.

Note :—The Lord Siva, when entering the body of man, through food, goes to support
man in a three-fold way, first as directing the exeretory functions, and expelling all
noxious and ugeless particles from the body. This part of the food is ealled feces, and
Rudra also gets this name because it presides over this function, similarly with his
middle portion, he builds up the muscles of the body and is ealled lesh. With his highest

part, he builds the mind of man and is called manas.
MANTRA 2.

s dfarenn Grfre a3 e aae
APt VAR AT AR U § 9 1R 0

=0y Apah Water, Vayu. $rar: Pital, when drunk. %ygr Tredha, three-fold,
Tadrasy Vidhiyante, become, ayenH 'lasam, of his. & Yah, what, eufig:

when taken as one's support.
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.;hah grossest. gra Dhatub, portion. & ‘Tat, that, gwa Matram, urine.

WAty Bhavati, becomes. @ Yab, what qeg: Madhyamah, middle. sy Tat,
‘that. affeqa Lohitam, blood. a: Yah, what. sifie: Anisthah, subtlest. & Sa,

that. wrap Pranah, life-breath,
2. (Véyu the deity.of) water when drunk (and going
to nourish man) becomes three-fold. His grossest portion
is in urine, the middle is in blood and the . finest is 1n the
breath of life.—424. {

MANTRA 3.

Feirshod Stur s aer 70 wbaer @aaﬁ-q

WA a7 WEgH: | | qUss: | A 0 o3 0

am Tejah, Laksmi. sffrga Aditam, when supporting man. ¥par Tredha,

Ahreefold.  frfiax Vidhiyate, becomes. g% Tasya, of her. =t Yah, what,

sufaw: Sthavisthah, grossest. wg: Dhatah, portion, gz Tat, that. stfeg Asthi,
bone. wafy Bhavati, becomes. @: Yah, what. #%qm: Madhyamal, middle, §
Sa, that. w®swr Majja, marrow. #: Yah, what, sfire: Anisthah, subtlest. &
Sa, that, =& Vak, speech.

3. (Laksmt the deity of) fire, when nourishing man

- becomes three-fold. Her grossest portion is in the bone,

the middle is in marrow and the finest is in the speech of
man. —425.

mxfgﬁmmﬁﬁmmﬁwﬁmﬁ%
T T AT WA AT T AEAEETT N8 0

ey qeam: ®om: | @ |

gaaa®  Annamayam, made of food. Having principally Rudra the
Lord of Anna as presidiug deity. f& Hi, verily. &pg Somya, O child. s
Manal, mind. wrqma: Apomayah, consisting of water. Having Vayu the
deity of water as its chiet presiding deity. gmy: Prapab, the life-breath, Jsfadt
Tejomayi, consisting of fire, arws Vak, speech. g Iti, thus, w3 Bhayah,

4 again, qq Eva, indeed, even. ay M4, to me. AT, Hli’ng.‘wan, venerable =ir;
fgngea Vijiapayatu, teach. wf Iti, thus, &gy Tatba, be it so. &rer Somya,
.0, child. €& Iti, thus, ¥ Ha, indeed, sgrs7 Uvacha, he said,

4, Yor truly, my child, mind has for its presiding
deity Rudra the God of Food, the life-breath has its chief



l Goddess of) Fire (namely Lakemi).
' ‘ Please sir, instruct me still more, salri the son. ‘Be it
so, my child,’ lephed the father.—426.

Sixrn KHANDA,

MANTRA 1,

g Wi e disfrer @ S sgdet
qeafdata 0 og o

zy: Dadhnal of curd. & Somya, O, child, wesraem Mathyamaunasya,
when churned. #: Yah, what wfgmy Aqima, subtlest. &: Sah, that. o
Urdhvah, upwards, e bamudls'm, rises, Fg Tat, that. gff: Sarpih,
‘butter. ¥ai Bhavati, becomes, ¥
1. My child, when curd is churned, 1ts subtlest por-
tion, which rises upwards, becomes butter.—427.

ManTRA 2,

TTT WY QTSN SRrET | a:a‘q'
- ggdata qeaAr WAt iR

gaw Evam, thus. g3 [Eva, indeed. g Khalu, verily, only, g Somya,
O child. zex Annasya, of food. wwmmrTen Asyamanasya, of being eaten,
of Siva when pourishing man, & Yah, what. =figaqr Apima, subtle. @ Sa,
that. sef: Urdhvah, upwards., sudafg Samudisati, rises. g Tat, that. s
Manab, mind. wafy Bhavati, becomes,
2, Thus, my child, verily, (Rudra when going to
nourish man through) the food which is eaten causes (his)
subtlest portion to rise up and enter into the mind.—428.

MANTRA 3.

T JE fraEEr s | o agdete
& 9t W= on o3

Ty Apam, of water: of Prapa, &mx Somya, my child. Yrzmmarmg Piya-
mananam, when drunk : when nourishing mav, =: Yab, what. gfamr Auima,
subtle, g Sa, that. st Urdhvah, upwards. saders Samudisati, rises. @
Sa, that. grap; Pragab, breath ofhfe w78 Bhavati, becomes, :
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(Vayn, the God of) waters when nourishing man,
O child, causes his subtlest portion, to rise up, and enter
into the breath of life.—429,

MAaNTRA 4.

AT HrERIATTET s | s agda v
JIEAEE 0 € )

g91g: Tejasah, of fire, of Laksmi, g Somya, O child. wgemaraen Asya-
manasya, when eaten ¢ when nourishing man, & Yah, what, sf@mr Anima,
the subtlest. & Sa, what. s Urdhvah, upwards. ggdftard Samudisati, rises,
|1 54, that. 3r®k Vak, speech. wafiy Bhavati, becomes,

4. (Laksmi the Goddess of) fire when nourishing
man, O child, causes her subtlest portion to rise up and
enter into the speech of man.—430.

ATy ¥ arr wa)\;;\i‘:‘nq: yEAARAT g
3T T A VAT TS AT Srefe g i v

wfar qg: |ow: Il & 0

- SIRAER Annamayam, food as its chief. f& Hi, verily, & Somya, O child.

#q: Manah, mind., sydme: Apoma;ah water as chief. gmg: Pranah, breath.
&®imdl Tejomayi, fire as its chief. ar® Vak, speech, g 1ti, thus, aa: Bhayaly,

~ Again, gy Eva, even, ar M3, to me. gy, Bhagavan, venerable sir. framag
Vijhapayaty, instruct, teach, fF [ti, thus. gur Tatha, be it so. @ Somya,
O child, ¥f¥ Iti, thus, g Ha, indeed, wars Uvacha, he said,

b
5. For truIy my child mind has for its presiding

delty Rudra the God of food, the life-breath has for its pre-
siding deity Vayu the God of water, and the speech has for
its presiding deity Laksmi, the Goddess of fire.
“Please sir, instruet me still more.” said the son. “ Be
1t 80, my child,” replied the father.—431.

Note. — The words of this Mantra are exactly the same as those of VI, 5. 4.
The theory propounded in the Chhindogya Upanisad that a man if he fasta for 10
(ben) days, taking water only will loose all memory, and his mental aetivities will be
lessened, because mind depends upon food, is true as a general rule hut there are excep-

tions to ib. Experiments have been made lately to prove that man ean live without food

fora verylong period. And that duving this period though there is physical weekness the
genoral health is not impaired and mind is more zetive than usual,

We give the [ollowing
quotation from the Review of Reviews for the month of April, 1910,
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Mr. Sinclair's personal expericnee.

Mp. Sinclair deseribes how a natural robust constitution was broken down by irregun-
lar eating. He never drauk, smoked or used tea or coffee, and was a striet vegetarian.
But overwork and carelessness botlh as to how and when he ate brought on dyspepsia, and
Lie became liable to all manner of diseases. When at last he could not digest milk and
cornflour mush, he decided to give the curc atrial. He thus records his experiences
during the frst four days :—

I am very hungry for the first day ; the unwholesome, ravening sort of hunger that
all dyspepties know. T had a little hunger the second morning, and thereafter, to my
great astonishment no hunger whatever—no more interest in food than if I had never
known the taste of it. Previous to the fast I had a headache every day for two or three
weeks. It lasted through the first day and then disappeared never to return 1 felt very
weak the second day, and a little on arising. I wenb oub of doors and lay in the sun all
éajf, reading, and the same for the third and fourth days in intense physical lassitude,
but with great clearness of mind. After the fifth day I felt stronger, and walked a good
deal, and T also bégan some writing. No phase of the cxperience s urprised me more than
the activity of my mind : I read and wrote more than I had dared to do for years before .

During the firat four days I lost fifteen pounds in weight ; something which, I have
singe learned, was a sign of the extremely poor state of my tissues. Thereatter I lost only
two pounds in eight days, an equally unusual phenomenon, 1 slept well throughout the
fast, Aboub the middle of each day I would feel weak, but a wassage and cold shower
would re fresh me.

SEVENTE KHANDA.

MANTRA 1. ;

EUFA: WIFT ToT: TSAIATEINT AT HIHAT:
fEmata: sror & R fedsga o ¢

§reuaa: Sodasakalah, having sixteen parts, &ra Somya, O child, gEY:
Purusah, man, gs=@z weris Pafichadaga-abaui, fifteen days. ar M4, not. saft: -
Ajih, take food. mma Kamam, as thou wishest, as much as you. like. sq:
Apah, water, {Fx Piba, drink thou, =wima: Apomayah, having water for bis
chief, wra: Pragab, life. & Na, not. fma: Pibatah, drinking, fre@s=ag Vichher-
syate, will be cut off, will leave thee grJ Iti, thus.

1. O child, man consists of sixteen parts. For fifteen
days do not take any food, but drink as much water as thou
likest ; for the breath of life is under the Lord of water ;
and so long as thou drinkest water, thy life will not be eut
off —432.

MAarTRA 32,

AY TSN ATy FAgeEEr R ahfy ar
w;@wmﬁamﬁ%qé‘mmﬁmﬂﬁmﬁa
ur NN



Ui i | 1
CHHANDOGY A-UPANISAD. - L

7
&% Saha, he, Svetaketu, gseasr g Pafichadaga-ahani, for fifteen days.

- 7 Na, uot. wmm f\ga, took food, g Atha, then. ¥ Ha, indeed. wa® Enam, to
" Lim, to his fatber gyseng Upasasida, approached. fgga Kim, what. sfifi Bravimi,

shall 1 speak, shall | recite. : Bhobh, O Siv. #fg Li, thus, spe: Richal, the
Rig Veda verses. s Somya, O' child. af& YajQiisi, the Yajur Veda verses.
dmry Samani, the Sama Veda verses. | Iti, thus. & Sa, he (Svetasetu) ®

-'Ha. indeed. sarw Uvacha, he said. & Na, not. ¥ Vai, verily. #T Ma, to me.

gfewifsa Pratibhanti, occur to my memory. ' Bhoh, ob, gig 1ti, thus,
. 2. Svetaketu did not take any food for fifteen days,
and then he repaired to his father and said ““ What verses

shall T recite?”’ The father said “repeat the Rik, the

Yajus, or Saman verses”. He replied: *They do not

occur to my memory, sir.”—433.
MA,WRA 3.

YL LA TYT WE ARASATEACARISFI
@iﬂmﬁ qiefire: wee @arsfy 7 gy TERT AnY
A Sreumi | FEEWET  FArie e
FTATTRIFAATY A Brgregeita u oz 0

@a Tam, to him, g Ha, verily. 3grsw Uvach, he said, #zr Yatha, as

.ﬁm Somya, O child, wmgg: Mahatah, of a great. wpxfRgexy Abbydhitasya,

lighted fully, u=: Ekah, one, sgre: Angarah, buruning ceal, m@aser: Kba-
dyotamatrah, merely like a fire-fly in size, wRfRE: Parigistal, which remainis
behind, 1s left behind, ®gry Syat, may be. &F leyna, by that. wga: Tatah,
than tbat, =g Api, even. =5 Na, not. &g Bahu, much. &% Daheta, may
burn. wga% Lvam, thus. greg Somya, O child, & Te, of thee. grzam@ Soda-
sanant, of the sixteen. mmmam Kalanam, of the parts. gmr Eka, one. @
Kala, part.  srfafer Atidisia, is left behind. &g Syd:, may be. gar Taya,
by that. wgf§ Etarhi, therefore. %Hzra Vedan, the Vedas, § Na, not. sa«ai®
Anubhayasi, thou rememberest. vt Asina, eat thou mr Atha, then. ¥
Me, my. fEsreafg Vijodsyasi, thou wilt understand, thou wilt learn from me.
gfx 1ti, thus.

3. The father said to him; *“ As of a great lighted

fire one burning coal, insignificant as the fire-fly in size, may
be left, which would not burn much fuel, thus my dear son,
one part only of the sixteen parts of you is left, and there-
fore with that one part you do not remember the Vedas.
(o and eat, then thou wilt understand (remember) what thou
didst learn from me.”—434.
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ManTrA 4.

ﬂméamaagqﬁaﬁ T FACE
gfew@ 0 2 n

§ Sa, be. g Ha, indeed. wrw Ada, took food ww Atha, then, g Ha,
Indeed, Enam, to him. ayaarg Upasasada, repaired, approached. g Tam, to
him. g Ha, indeed, afEwsw Yatkiicha, whatever. yaes Paprachchha, asked.
98 Sarvam, all, g Ha, indeed. gfaqa Pratipede, replied, answered.

4. Then Svetaketu took food and afterwards approa-
ched his father. And whatever his father asked him he

gave replies to it appropriately.—435.

MANTRA 5,

AL QAT TT TR AT CTFAETL T
ACY RS & GUETEATIT TR qatshy o9y

FRA N %N

ga Tam, to him. g Ha, verily. gare Uvicha, said. agy Yatha, as. &g
Somya, O child, &sgg: Mahatah, of a great aIfgaen Abbyahitasya, of a
fully-lighted fire. wa@ Ekam, onc. qgms Angaram, burning coal. wirwaTYa
Khadyota-matram, merely like a fire-fly in size; qiieres Parigistam, remained #
behind. = Tam, that. ﬁ Trinaih, with straw, wiih grass, aqewryra Upa-
samadhaya, putting upon it. gwrwag Prajvalayet, may be lighted. &% Tena,
by that. @a: Tatab, than that §fy Api, even, ¥¥ Bahu, much. &g Dahet,
may burn.

9. The father said tohim “ As, O child, of a great ligh-
ted fire one coal of the size of a firely, if left, may be made
to blaze up again, by putting grass upon it, and will thus :
burn more than this.-—436.

MantrA 6.

A B § TEMAT FAFRAHT FAARNCRITS
AAGEAIR  STSAIAR  FagTersmgy.
| A9 HOET:  SOEERSER e asre
Prerafats st o 4
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gaq Evam, thus, &g Somya, O child, il':‘l.'c, of thee, gremrmmy Sodaganam,
of the sixteen, awmarg Kalanam, of the parts, wsr Eka, one, mar Kala, part,
| wrfgmoer Atidista, remained behind, spzg Abhot, was, gy S4, that. s Annena,
with food,  gyamfEan Upasamahit, being placed upon it, invigorated, wrsamia
Prajvalit, lighted up again, g Taya, by that. uafe Etarhi, therefore, s3m
Vedan, Vedas. s@wafg Anubhavasi, rememberest thou. srmasw Annamayam,
. food as its chief. fg Hi, verily. @ Somya, O child. ag: Manak, mind,
wrqina: Apomayah, water as its chief, gpg: Pracah, breath, Fsirady Tejomayi,
| fire as its chicf, a1 Vak, speech. gfF Iti, thus. #fy Iti, thus, gq Tat, that,
| Ha, verily. ' srem Asya, that; the genetive must be construed as accusative.

| fasar Vijajitau, he understood, @@ Iti, thus, fast@r Vijajiau, he understood.
grw L4, thus.

6. Thus O child, out of the sixteen parts one part was
left to you. That part being invigorated by food, lighted
up again. By it therefore, you now remember the Vedas.

O child, mind has for its presiding deity Rudra, the God
of Food, the life breath, has for its chief VAyu the God
of water, and speech has for its presiding deity Laksmi the
Goddess of Fire.-—437.

Note :—In some texts of the Upanisad the following verse is also found.
AR T QRIET QRAWEAIIY |
aged Sq wata g wgigagwa i

geafegeey Pafichendriyasya, of the man consisting of five senses. gwqen
Purusasya, of the man. &g, Yad, when. w3 Eva, even. ®am Syat, becomes,
may become, wArgEA Anavritam, unprotected uncovered by food. ga Tat,
then. =rew Asya, his. s@r Prajiia, intelligence, wafg Sravati, flows away.
& Driteh, from a leathern bag. gqram Padat, from the foot, gg Iva, like.
ey, Udakam, water.

When the mind of the man consisting of five senses
is not supported by food; then his intelligence goes away
as the water flows away from the mouth of a leathern
bag.—438.

MADHVA'S COMMENTARY.

Says an objector: — ;

Still you cannot explain this subject, as if it all applied to the devas for how will

you explain the phraso ‘the middle one became the flesh, &e,' Does the devati became
filesh? And the words ménmsam, &c., are well-known names of flesh, &e. ' This objection

is thus answerod :—
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/‘I‘he words mémsa, ete., are the names of the devatds. (The three
devatis called Laksmi, Vayu, and Siva are called also Mamsam, Lohita,
and. Majji, ete.). They are go called because by entering into the flesh,

blood and marrow, these Devatds regulate these organic parts and
nourish man, '

_ But how can you take the words food, water, ote., as meaning Devatds when the
Upanisad says “ the food when eaten becomes fiesh, the water when drunk becomes blood,”"
It can only refer to physical food and water, and not to Devatis, called Annam and Apas,
ete. This objection is thus met :— _

The word ‘being eaten ' means being nsed as support of life. (The

Devas go to support the organism, so it is said the Devas are eaten, the

Devas are drunk).

But if with every morsel of bread, we aro chewing a Deva in that bread ; and if wich
every gulp of water, we are swallowing a Deva, then the lives of the Devas must he most
miserable. To this the Commentator replies -

The Devas do not suffer any pain in this process of being caten and
drunk, ete., because of their lordliness and super-physical power, The
Sruti further says these three Devatis having entered the man become
each tripartite,

This shows that the Devas enter as living-beings through food, ete., and within the
body of the man they divide themselves into three parts. Had the y suffered any injury,
in the process of digestion and assimilation, they eould not have regulated the manufac-
ture of flesh, blood and marrow. The word Jiva has been explained, as meaning the
Bupreme Lord ; to this an objector says :—Why do you explain Jiva in this unusual sense?
1t would be more appropriate to take the words food, water, ete., in their ordinary sense,
and then say that this orgonised body remains ingentient, so long as the Jivitmi does
not enter into it. To fhis the author replies :—

The term Jiva is the appellation of the Lord Anirnddha, as gays the

following Sruti ; “—Pranasya pranah, ete.” Heisthe Life of life, the Air of
the air, the Jiva of the jiva, Matter of matter. He, the Lord of the four-
fold form.” Says another text, “ The support of Prina is Hari alone and
no one else. The ordinary transmigrating souls are called jivas becausa
they are born (ji=born) and because they transmigrate (va=to go).”

In other words the term jiva, when applied to sonls, is & word derived from the roots
Jjanand vi. Jan gives ji with the aflix di, and vd gives va, with the affix ka. The word
jiva thus derived means the transmigrating soul.

Another reason, why the words jivena dtmana in Mantra 2 of Khanda
3 cannot mean the ordinary jiv&tman, is this : —If the word jiva meant
the ordinary transmigrating soul, then the passage under consideration
would mean that one jiva entered into a body in which there was already
another soul. The passage says:—The Tejas thought, &e., which shows
that the Tejas, &c., are sentient beings, who can think, what was the

Ll
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ssity of another jiva entering into this jiva, in order to develope name
and form ? One jiva does not stand in the need of another jiva to develope

name and form.

But the same reasoning would apply to the entrance of the Lord into the soul; what
wad, the neeessity of the Lord entering into the human soul in order to develope name
and form? The answer to it is, that the jivas by themselves have nob the power to
develope names and forms ; in otherwords, the jivas without the assistance of the Lord can-
nob bring about ercation. As says the following text:—The Lord saw that the ereative
Powerd lay dormant after the cosmie dissolution, (and though alive were unable to create),
therefore he entered into these twenty-three creative hierarchies, called the tattvas,

. The Lord simultaneously entered into the host of the twenty-three
Tattvas, when He saw that their power to manifest creation was dormant
‘and required stirring up. (The Bhigavata Purina).

The twenty-three creative hierarchies are:—The five devas of sensation, the flve
devas of action, the five devas presiding over objecis of gensation, the five devas of
elements, and the devas of Manas and Ahamkara and Buddhi. But are not these 28 tabtvas
ingentient objects ? No, The text of our Upanisad shows that they are sonilent beings :
and the Bhigavata Purdna also says the same :— :

(The devas of the tattvas finding themselves unable to create thus
prayed fo the Lord) :—*‘ We are thine, O Eternal ! Thou hast created us
in order to further develope this universe, but we being a disorganised
mass, cannot fulfil thy purpose, and cannot repay thy debt by creating.
O ! Unborn ! make us capable to hring thee offering (in the shape of
ereation) in due time ; organise us that we may eat food ; and adoring
Thee and us may the people of the world bring offering to Thee ; and
undisturbed may it eat food. Therefore O Deva! give us thy wisdom
and power, that we may create.” (Bhigavata Purina Book Third Ch. 5,
verses 48-40). After this prayer of the Tattvas, the Bhigavata goes on
to say, that the Lord entered iuto the Tattvas.

The words jiva of Mantra 2 Khanda 8, has been explained by us ag meaning the
Lord. The same phrase jivena itmand occurs in Mantra one Khanda 11, There the word
Jiva cannot but mean the Lord, and is inapplicable to transmigrating soul. That passage
refers to the Jiva of the tree. According to Sankara it is translated thus :—

"1f some one were (0 strike at the root of this large tree here, it wounld bleed, but
live. If he were to strike at its stem, it wonld bleed but live, It he were to strike at its
top, it would bleed, but live. Pervaded by the living Self that tree stands firm, drinking
in its nourishment and rejoicing.” Therefore our anthor says :—

The passage in 11th Khanda Mantra 1 shows that the word Jiva
cannot refer to the transmigrating soul but to the Lord. For it says
“ drinking in its nourishment and rejoicing.” Now who rejoices ? Is it
the body of the tree or the Jivain the tree, thatrejoices ?  The tree cannot
rejoice, because it is insentient : therefore, the Jiva in the tree rejoices. Now
it proves that the Jiva Atman referred to in that Mantra, which pervades
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the tree, must be the Lord ; because the Jiva of the tree could not be
poervaded by another Jiva. Therefore the word Jiva in this passage
Mantra 2 Khanda 3 must mean the Lord. The word Jiva when applied
to God, denotes that form of God which is AntaryAmin cr the Inner
“Guide of all souls. This is the technical name of God as we find in the
Tattvaviveka :—

“Jiva is the name given to the inner Dweller of the enjoyer of
pleasure and pain (i.e, the Dweller within the Soul). The same Iord
dwelling outside and controlling the cosmic forces (Devatds) is called Sat.
He is the Lord, the Highest Spirit.” Thus it is in the Tativa Viveka.

The word Agni is not the primary name of fire ; primarily it is the
name of God, secondarily it is applied to fire :

Note:-The word nimadheya means‘a name,’ the afiix dheya has no specific force
here. The word Vikira means “ not the primary,” “ the secondary meaning.” An objector
says : —* The text (VI-4.1) upigdd agner agnitvam vichirambhanam vikiro namadheyam
tpini ropipibyeva satyam literally and grammatically means—* thus vanishes what we eall
fire, as a varieby, being a name, arising from specch. What is true are the three colors.
Your explanation that the application of the name Agni to any one else than the Triad iz a
conventional use of speech, is wrong as there is no such phrage ‘as any one else’ in
the text, noritis right to explain brini ripdni by a genetive construction trayinim
ripdndm.” To this the Commentator answers : —

The sentence should be construed thus :—

Agni niméni trini ripani iti nAmadheyam satyam ityadi:

All the names of Agni are the primary names of the Triad i not only the word Agni,
bub its synonyms also are the primary names of the Triad, and secondarily of others.
Bimilurly the word Aditya and its synonyms are primarily applied to the Triad, and arve
secondarily to the sun and others. The Smpiti (Tattva Viveka) is therefore right in
explaining trini “by trayinam" ; for the text cannot be explained withoub the use of &
genetive word. For in paraphrasing it we have to use a word in the genetive case ; thus
Agnyidi nimini tesam ovs mukhydni : where tesdm is need,

Eigarr KHANDA.
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sqers: Uddalakah, by name Uddalaka. g Ha, once. safim: Arunib, the
son of Arupa. e évetakemm, to Svetaketu. oW Pytram, son.  gype
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4U§§€h/a. said. eEgw, Svapnantam, the end of dream state, ¢ e, the state
called susupti: the nature of deep sleep. & Me, from me. &g Somya,
O child. f=rEIR Vijanibi, learn thou. ¥ [ti, thus. =z Yatra, at what time:
when'in deep sleep. gaw Etat, this: ancther reading is ayam. ymy: Purusab,
man jiva, ©Iq@ Savapiti, sleeps. s Nama, then. &ar Sata, with the Sat,
with the Lord Visnu, with the Supreme Self. &g Somya, O child. gz Tads,
then: in that state of deep sleep. ®¥qm: Sampannah, gone to, attain to, com-
panionship, ¥Ffa, Bhavati, becomes, ggg Svam, the Lord called Sva or the In-
dependent. wiq g4: Apitah, attained, reaching, entering unconsciously. The
unconscious merging of an entity into a higher is called apita. wafg Bhavati,
becomes, wwrg Tasmar, from that, therefore. wag Enam, him. efnF Svapiti,
sleeping, wf# li, thus. =ae" Achaksate, they say, The wise say. &R Svam,
the Independent Lord. g Hi, because, wuf§ ¥g: Api-itah attained, reached,
entercd. wafy Bhavati, becomes.

1. Uddalaka Aruni said to his son Svetaketu, ¢ Learn
from me the true nature of deep sleep (susupti). When a
man sleeps, then he comes into the presence of the Sat (True
and Good). He has reached the Independent called Sva.
Therefore, they say, Svapiti, because he is gone to (his Lord)
the Independent.”-—439.

Naote.—This varse may be explained as applying to the state ealled Mukii or Release
also. " Then the word Svapninta wonld mean the end of dream er the middle state called
that of Jivan-Mukti, When a Jivan Mukta becomes fully Mukta, then hein said {o have
roaclied Sva or his Lord or his Maater. 1In this state, he is in the company of the Sat or
the True, The stato of & Mukta reaching the Lord is called Bvapiti.

MANTRA 2.

| 99T TF: AW TSt 3 e atmErasmaam-
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@ Sa, he. 7wt Yatha, as. g éﬂkunih, a kite, falcon, hawk, any bird,
gy Satrepa, by a thread tied to the thumb of the hunter, by a thread tied to the
hand of the bird-killer. gag: Prabaddhal, tied to, ﬁmm Digam digam,
in every direction. qfgmy Patitva, flying, falling. @« Anyautra, anywhere
(than the bondage). SragTH ﬁyatannm, rest, release frem the string, place
of rest. sr@wegr Alabdhva, not finding. wwgsm Bandhanam, the bondage. g
Eva, even, gywan Upadravate, settles down, rest. gme Evam, thus. g Eva,

even. HH Khalu, verily. &g Somya, O child. qg Tat, that. - 55: Manah, mind,
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a the Thinker. fagm fawa Disam didam, every direction, gfgar Patiwva, fal-
]mg, flying. m=rx Anpyatra, anywhere. Hragay ﬂ'n,'at'm:'ln':r rest, mameqr Al-
abdbva, not finding. wrwa Prapam, the Lord, the Life Breath, the Sat, the Su-
preme Self. g Eva, even, Igwam Upadrayate, settles down upon.  grgasga=
Prana-bandbanam, tied to Prana, the Lord. @ Hi, because, g Somya, O child,
#: Maoah, mind, _]wa, the Thinker. zfF Iti, thus.

2. Asa hawk tied by a string (to the finger of the
hunter,) struggles to release itself, by flying in every direc-
tion, and not finding release anywhere, settles down (on the
finger) where it is fastened, exactly in the same manner,
O child, is this Fhinker, which after flying in every direc-
tion, and finding no rest anywhere, settles down on Préna,
for indeed, my child, the Thinker is fastened to Breath.—440.

Note.—The state of deep sleep is a constantly recurring element in the life of man,
and its object is to give absolute rest to the Thinker when tired with the experiences of
the waking and dream state. The state of Mulkti is similarly a state of rest from the expe-
riences of the Samsira— but withount any return to mundane existence.

MaxTRA 3.

mﬁnﬁwmﬁ@%m@s&lﬁmﬁr
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FgAria9re Asana-pipase, hungerand thirst, The desire to eat is called
agnaya. The g is elided as a vedic anomaly. The desire to drink is called
pipasa. % Me, from me. §rer Somya, O child. fwrdn? Vijanihi, learn thou. g
Iti, thus. osr Yatra, where when. gaa Etat, this. geg: Purusah, man. sfufosts
Agigisati, hungers, wishes to cat. sy Nama, a particle. @y: Apal;, water, Prana
the Lord of waters, wgg Eva, even. gg lat, then, that. s%rae Aditam, eaten
food. #®awy Nayante, carry : the waters which bave been drunk, carry., ax Tat,
that then. ogr Yatha, as. wrama: Gonayab, the leader of cows, a cowherd
ggAapRn Asvanayal, the leader of horses. (asva plus naya) a keeper ‘of
horses. gewary: Purusandyah, the leader of men, the king or the commander
of an army. § lti, thus. wxg Evam, thus, &g I"r therefore. mq: Apah, wa-
ters, Prava.  mrwam Achaksate, are called, they call, the wise say, wwarg Aga-
naya, the leader of digested food. ¥fff Iti, thus.  §w Tatra, then. gga Etat, this,
4714 E-'luugam the bud, the offshoot, [rom the seed. gefyan Utpatitam, brought
forth, comes out: an effected object, the body. g Somya, O child. fAwER
Vijanlhi, learn thou. 7 Na, not. ga [dam, this. wfgeafy Bbavisyati, shall be,
wgsa Amtlam, without root or cause.
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3 Learn the truth about hunger and thirst, O child.
When this man desires to eat then the waters (Prna) carry
the food which has been eaten (i.e., Préna the Lord of waters
modifies the food into the germ). Therefore Prina is called
Asanfya, because Préna is the leader of food, Just asa cow-
herd is called Gondya, or a keeper of horses is called Adva-
ndya, or a king 1s called Purusandya :—thus the waters are said
to be the leader of food or Adanfya. Thus as this off-shoot
(presupposes a root) so this created body. Itis verily not
swithout its root, O child —441.

Note.—The real object why a Jiva eats and drinks is to reproduce another Jiva
of its kind.

Having shown in the last verse that the man is under the Lord, in his state of Mulkti
and Deep Sleep ; this verse shows how he is under Him in his walking state also. The
fact of reproductien is a standing miracle proving the dependence of the Jiva on the Lord.
He eats and drinks, bnt who is it that turns the food into blood and bone ; and makes the
raprodnctlon of specws possible ? It is the Lordacting through Prina—the Life Principle.
The word Suiga used in this and the snbsequent mantras is significant. As a Suiga or an
offshoot is a mark from which we infer the existence of its cause or roob, so the body
of the child presuppeses its cause. This body must have an agent, asit is an effect, just
a8 an offsheot.

T F YA TEIAATIING WG QTR Yanar
HAACISTR: ART YEA e RaHTa=s, ST 8
U§d THAARITS g ArRmT g6 g9
FEFAAT: T | 2

aeq Tasya, of that, of this physical body. & Kva, where. gsm Malam,
root, cause. & Syat, may be, can be. warw Anyatra, any where else, STH
Annat, than the food (Rudra). gga Evam, thus. gg Eva, even. lggl{halu,
verily. &ma Somya, ochild. s@a Annena, by food, through food, through
Rudra. %« Sun—gena through the offshoot, the ['uod itself isan eﬁect like
an offshoot which is an effect of the seed. mrqmwa Apmnu!nm the waters
or the prana as the cause or root. FfPrey Anvichchha, search thou, seek thou,
arfi: Adbhib, with the water, with Prana, &g Somya, o child. grirg Suigena,
as au offshoot, from which to infer the existence of the root or cause. Fstrgers
Tejomalam, the root of heat. wfsgsy Anvichchha, search thou. &wswr Tejasa,
with the tejas. &g Somya, o child  gFa Suufrena, as an offshoot. gwgan
‘Sanmalam, the Lord Sat as her cause, wifégsg Anvichchha, seek thou, sagem:
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“Sanmlah, the Lord Sat as the cause. ®a Somya, O child, g Imap, these.
war: Sarval, all, gwr: Prajah the creatures. vz Sadayatanal, baving the
Sat as their resting place. weTer: Sat-pratisthah, having Sat as their
foundation.

4. And where could the root of body be except in
Food (Rudra)? And in the same manner, my child, taking
the Food (Rudra) as an ofishoot (effect) seek to find its root
(cause) the Water (Pripa). Taking Water (Prépa) as an
offshoot (effect), seek it's cause the Fire (Laksmi), Ta-
king the Fire (Laksmi) as an offshoot (effect) seek her
cause the Good (Lord Vispu). All these creatures have
their root in the Good, have their dwelling place in the Good,

and (even after Mukti) they rest in the Good.—442.

" Note.—The hody being an effect we have to find its cause. That cause wo find to
be Food {Rudra). But Food itself is an effect, we have to find its cause, which we ascer-
tain to be the Waters (Prana). From Water we infer Fire, froui Fire the Good. Thus the
living man is also under the Lord and dependent upon Him,

ManTRA 5.
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arg, ax Atha Yatra, now, when. wag Etat, this. gs%: Purusa, man.
fqurafa Pipasati, wishes to driok, becomes thirsty, M Nama, a mere particle.
as: Tejah, the fire (Laksmi). o3 Eva, even. @ Tat, that. dlquq Pitam, water
which has been drunk. & Nayate, leads, carry. ga Tat, that, 7y Yatha,
as, Wrara: Gonayah, cow leader, spamra: Asvandyab, the horse leader. gayATa:
Purusanayah, the man-leader. R It thus“mEvam, even thus, & Tat;
_that. %an: Tejah, the fire (Laksmi,) s=yee Achaste, Is said, is called. =g
Udanya, water leader. af® iti, thus, m= Tatra, then. uag Etat, this, g¢F
Eva, even, HUFa Sungam, offshoot. Fefamm. Utpatitam, produced: effected.
§rer Somya, O chid. fwefifz Vijanibi, know, learn. & Na, not. yzx Idam,
this. #gwe Amolam, without cause, without root. wfgsafi Bhavisyati, can be,

will be  gf® [ti, thus.
5. When a man desires to drink then the fire (Lak-

smi) carries the water which has been drunk (and converts
5
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it Eﬁ’ﬁ) the germs), therefore fire is called Udanya, because
fire 18 the Leader of Water. Just as a cow-heard is called
Gondya, or a keeper of horses 1 18 called Asvandya, or a king
18 called Purusandya, thus the fire is called Udanya. Thus
as the offshoot presupposes a root, so this created body. It
i8 not without its root, O child.-—443.

Note,—Here the inferentiial chain starts with a step higher, with water (Prina).

MANTRA 6.

& Yy wWeEErEastn arg gge
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weq Tasya, of that. @& Kva, where. gwmm Molam, root. eurg Syat, can
be. wmw Anyatra, any where clse. wa: Adbhyah, than the water. w3
Adbhih, from water. &y Somya, O child. gga Suigena, as an offshoot,
wstrarm Lejomalam, the fire as root, as cause. =mfegeg Auvichehha, seck thou,
Wamy Tejasa, with the fice, &ray Somya, O child, gga Suigena, as an offshoot,
Gag@n Sanmalam, the Lord Sat as her cause. wffgsy Anvichchha, seek thou,
gegan Sanmolah, the Lord Sat as the cause. &y Somya, O child, gam: Imah
these. wal: Sarvab all. g Prajab the creatures. @ragan: Sadayatanal,
having the Sal as their restiog place, their refuge. awfgern. Sat-pratisthab,
Sat as their foundation. =zgr Yatha as. g Tu, but. g Khalu verily. dbisg
Somya, O child, gap: Imah, these. fim: Tisrah, three, ¥Fgan: Devatih,
divinities : Fire Water and Earth—Laksmi Praga, and Rudra.  gsgg Purusam,
man, g Prapya, having reached, faga Trivrit, three fold.  fEag Trivrit
tripavtite, g@ar £ka-Eka, each one, every one. wafy Bhavati, becomes. a7
Tat, that, =R Uktam, has been said, guare Purastat, before (in mantra VI-
4-7.) ug Eva, even. wafy Bbavati, becomes. =eg Asya, of this. &tsg Somya,
Ochild. gwgea Parusasya, of the four-faced Brahma, of the Man, Paradigma-
tic Man. wgg: Prayatal, on getting Mukti from the cosmic Governorship. qrH
Vak, speech, (fire, Uma). waf§ Manasi in the mind, in Rudra, wryug Sam-
padyate, merges her body. At Manalh, mind (Rudra). grar Prage, in the
chief Vayu (in Christ). gy Pranab, the chief Vayu. F=f¥ Tejasi, fire Laksmi,
in the Holy Ghost. Jw: Tejah, the fire Laksmi. gqwemm Parasam, in the
Supreme. Rgmrarg Devatayam, in the God.
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6. And where could its root be except in (the God of)
water. With water, O’ child, as an offshoot, seek after his
cause namely fire (Laksmi). As fire is an offshoot, seek
alfer its cause namely the Good. All these creatures, O
child, have the Good as their cause, the Good as their sup-
port, the Good as their stay.

And how these three Devatds, (I'ire, Water, Earth) O
child, when they reach man, become each of them tripartite,
has been said hefore. When the man gets mukti the (God-
dess of) Speech (Umd) is merged in (the God of) mind
(Rudra), the mind in (the God of) Breath, the Breath in (the
Goddess) of fire, (the Goddess of) fire in the Highest God.
—444.

Note.—This shows that not only men; but gods also are under the control of the
Supreme. The order of cosmie dissolution shows how each god merges into one highes
than himself in the scale of gradation.

MANTRA 4.
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§ Sa, that, the God called sa the Essence (Sara). 31: Yab, the God called
Yah (Yama) the controiler. o: Esal, this, the highest God Visgu desired of all
(Ishta). wf@r Anima apprehended by subtle itellect, qae wregn  Aitad-
atmyam, this controller, as controller., the universe is controlled by this Lord.,
therefore it is called Aitadatmyam. ge Idam, this. §fa Sarvam, all, the
whole universe, #a Tat, all-pervading. gegg Satyam, the true, the supreme
bliss, the Good. @§ Sa, the destroyer, the full, (smaa=9) mreayr Atma, the
full, the perfect. sygm Atat, not that. &8 Tvam, thou, @@y Asi, are SJadar
Svetaketo, O Svetaketu, & i, thus. ym: Bhoyah, again. g3 Eva, even.
#r Ma, to me wirgry, Bhagavan O Sir.  figmgag  Vijfiapayatuy, inform, instruct,
g 1ti, thus, @y Tatha, beit so, gy Somya, O child. R Iti, thus, g Ha,
indeed. =arg Uvacha, said,

(That highest God is) the Essence and Ruler (of all),
the desired (of all) and known only through the subtlest
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‘intellect. All this universe is controlled by Him, He per-
vades 1t all, and is the Good. He isthe destroyer of all
and full of perfect qualities. Thou O Svetaketu art not
that God (why then this conceit).

“ Please SII‘, instruct me still more” said the son. Be
it 8o, my child,” replied the father.—445.

Note,~The explanation of Madhva is totally different from that of Sankara. Hven
the ordinary words like & ¥ §¥ bave been given meanings not found anywhere else. The
word g is taken to mean gx or essence or Best; g as a short of yama, means the Ruler, the
Restrainer or the wisdom from ¥ §T7 T from u to desive, the desired one &e. The famous

mahdvikya g greqr §% AR is analysed as & HTAT Werg & WG 1| But Sri Madhva is
not responsible for this text torturing. Long before him, the Bhigavatas had attained
this feat, The Sima Bamhitd has given this metrical paraphrase :—

| “a” gf st e 7 e )

: sy “eAe”, ararng wawtshr |

: qq A=y “Yagred”’ @ e ange |
“erey? i qaiermT ‘T, WA e RE: |
st gRfT 7 gw Madw g |l

For ita translation seo Madhva's Commentary last page of this 8ixch Book.

/ MADHVA'S COMMENTARY.
In the previous chaplers it was shown, that the Jiva and the Lord are absolutely
. different, by deseribing the Great Glory of the Lord and His omnipotence, in ereating,
" without the help of any body, the mighty beings ealled Fire, Water, and Food. In the
present chapter, the same fact is illustrated by instances taken from the experience of
man, In his waking state, man Is prond of is freedom and independence ; but in dreamless
gleep, he is prefectly helpless; and thal sfate describes the dependence of man on the
Lord, Therefors, Uddilaka describes the state called deep sleep. The word Svapninta is
used in the text. It Is an ambiguous word, and is not to be confounded with the word
Bvapna. Svapua means dream ; in the dream state the Soul doos not enter into the Lord.
it is in the Svapninta state alone that the Jiva enters into the Lord. The Comwmentator,
therefore, explains this word :—
The word Svapniinta means the anta or end of Svapna or dream.

That state, where the condition of dream ends, and the state of deep
sleep begins, is called Svapninta, it is thus the name for Susupti or the

state of dreamless sleep.
The Commentator next explains the word Svapiti (—

The word Svapiti means ‘entering or reaching the Lord.” The

Lord Vishnu, God of all gods, is called Sva, because He is absolutely
 gelfcontained and independent of everything else. Since in the state of
dreamless sleep, the Jiva reaches this sva, he is called Svapiti. The word
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Epiti means ‘reaching’ The Jiva called Manas, (Thinker) reaches the
Lord in this state only; for so long as he is not free and does not get
Mukti, the transmigrating Jiva enters the Lord only in the state of deep
sleep. The transmigrating Jiva is ealled Manas, because it always works
through the mind, (and not through the higher faculty of intuition or
Buddhi).

Similarly the Lord is ealled Prina, becanse He gives life to all. The Commentator
next explains the word Bunga :—

The word Suhiga means ‘the bud,” ‘ the offshoot,” while the word

Mfila means ‘the root;” which is, in this case, the Lord Hari Himself, He
is also the root of the Universe, in the sense, that He is the efficient cause
of the world ; and not its material cause.

The word Mila or root ean apply both to the material cause and the efficient eause.
As in the case of pot and clay, we can say that the elay is tho causo of the pot, in tho
sense that it is modified into the pot. The Lord is not such a eanse, Or as the father
is Mala or root of the son. He is not the material eause of the Jiva or the soul of the son,
but he is the oceasion or nimitta eaunse of the birth of the Jiva. But so far as the body
of the son is concerned, he is the material eause aleo; becanse the germ of the father
is the root from which the body of the son grows. Therefore the Commentator says :—

He is the Mla or cause of the world also, in the sense of being its
efficient cause, aud not its material cause ; since He undergoes no modi-
fication. As the Jiva of the seed is the cause of the offshoot, without
undergoing any modification ; or as the Jiva of the father is the cause of
the body of his son (so is the Lord the cause of the world), As the body
of the Jiva of the seed (namely the seed itself in the case of a tree)
and the body of the father (namely the sperm cell of the father which is
the cause of the body of the son) are the material cause of the tree and
of the body of the infant; because the seed and the sperm themselves
modify into the tree and the body; notso the Lord. He is the Mla or
root in the first sense of the word, but never in that of the second. Thus
the Lord Hari, though a Mdla or root, is never a modification.

The world is not a modification of the Lord, He is just like a father who proereates
a son. .

The word mila does not invariably mean the material cause of a thing. It is not res-
tricted to that meaning. It denotes a cause in general : whether efficient or material,
Therefore, the soul of the seed (bija-jiva) is said also to be the milla or root of the free :
where mila could not but mean the efficient cause of the troe ; for the jiva of they iree
is certainly not the materinl cause of the tree. Moreover youn cannot say that the God
is the material cause of the world, as the clay isthe material cause of the pot: for the
strict Advaita theory does not say that the God is the material cause in this way., For
aceording to your theory the Pure Brahman eannot be the material cause of anything., Nor
is the illustration in the text in favour of your fheory of Brahman limited by miyi to be
the material cause of the world. For we do not find any mention of may& in this illuskra-
tion. It says: as from an offishoot the root is inferred, so from body as an ofishoot or effegy
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ir roob samely food, from food as an offshoot or effect infer the roob water, from
water ag an effect infor its voot Fire, from Fire an effect infor its root the Good. If any
thing, this Passage may countenance pantheism, where everything is Brahman, but not
your theory of Maya. Your Maya also introduces an elomeut of duality in Pure Brahman,
Moreover Miyi, acearding to you, is sullicient to cveate the world, why assume a Brahe
man, To assume two material causes of the world-Pure Beahman and Miay4, is super-
fluous. Nor is there any text of the saered seriptures to this effeat, y

~ If you say the creation isan illusion, like that of a snake in a rope, that is also wrong.
No one ever says that the rope is the material cause (npidana kfirans) of the snake, it is an
abuse of language to say so. Rope is the adhisthdna canse of the snake and not its upidina
cause. The ropeated exhiortation of the text © search out the root,” “search ouk the
root” would be irrelevent in the case of i llusion theory. It would he inappropriate to
say : “ag from an offshoot, the root is inferred, so from a enake find out its root the rope.'*

It would be simply absurd. The illustration of the fruti text does not support the illa-

sion theory, and eannot be made to do so by any rules of interpretation,

An objector may farther say the eontext shows that the material cause is meant
here; for it says “food is an offshoot, find out its cause ; which is water ; water js an
offshoot, find oubit,a'ca,usa, which is fire ; fire is an offshoot, find oub its cause, which is
the Lord called the Good.” Now wateris the material ca use of food, fire is tho material
eause of water ; therefore, the Lord ealled the Good musk also be the materfal cause of
fire ; otherwise there would be break in the continuity sentence, To this we reply that
the word food, water, fire refer to Devatis, aud even here slgo, the material cause is not
meant, but the eflicient cause only. Therefore the Commentator says -

Because they are the first creation, the fire means Laksmi, the
water means Viyu and so on. Forit is thus said in the Brahmépda
Purdna :—* Lakgmi is the Goddess presiding over fire (tejas), Prinais
the god presiding over water (Apas); Rudra is the deity presiding over
food (Anvam); therefore, these are the three ancient primary Devatis

created before anything else.”

In Mantra 2 it is said ‘mind is fastened to breath '~ Prinabandhanam ki somya manah.
This has been explained that the transmigrating soul called Manas is rooted in or fasten
ed to pripa or the Lord; but how do you say so? The word Manas means mind only,
and p_ﬂ‘,gn, means breath ; why do you explain Manas as the transmigrating soul, and
pripa as Lord 2 To this the Commentator replies ;-

The scripture says “ when a man sleeps here, then, my dear son he

becomes united with the Good he is goue to the Absolute (Sv4).” This

“shows that the transmigrating soul reaches the Brahman, in the state of

deep sleep. Premising this, the scripture goes on to say:—*“As a
bird when tied by a string flies first in every direction and finding no
rest anywhere, settles down at last on the very place where it is fastened,
oxactly in the same manner, my son, that mind (the Jiva) after flying in
every direction, and linding no rest anywhere, setiles down on breath ;
for indeed my son, mind is fastened to breath. This illustration shows
that Manas cannot but mean heve the transmigrating soul, which is like
the kite tied by a string, while Prina corresponds to the man that holds
the string and therefore the word Priga must mean here the Lord, who
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“holtls” the string to which the Jiva is fastened. The final passage shows
 the same. It says ““ Yes, all these creatures, my son, having their rooi
in the Good, they dwell in the Good, they rest in the Good.”
. In the coneluding passage the word Sat denotes the Lord and the word Prajd means
“the Jivas. So in the opening passage the word Manas must denote the Jiva and Prina
denote the Lord. “ Now - says an objector, “admitted, that owing to the force of the
word Sat In the concluding passage, wo take the word Prina of the initial passage to
mean the Lord ; but how do you say that the word Praji of the concluding passage means
the Jivag. It may mean all the animate and inanimate creation,” To this the Commen-
- tator answers :— ]

The word Praji is a well known term applicable to sentient, counsei-
ous beings ouly ; and never to beings which are not self conscious. As
“we find in the following passage :—*' The king gets good or bad fortune
according as his subjects (praji) are happy or miserable.” (Thus the
word prajd cannot refer to inanimate objects which are incapable of
enjoying pleasure or pain).

\ Now the Commentator quotes on vuthority showing that the Devatés Laksmi, &oi,
mentioned in Mantra 6 are to be meditated upon: —

Devatds Laksm!, &c., should be meditated upon by the person
desirous of getting Mukti (release) because they are the builders of his
 bodies and their humours. He must also meditate on the adorable Lord,
the Highest Person, as the Ruler of these Devatds. Therefore the
Mantra 6 teaches meditation on these Devatis. In fact in Mantra VI,
4. 7 the tripartite has been taught in order to teach meditation on these
deities.

The physical elements fire, &c., being inert are incapable of creating bodies or thair
hmmours, So their mediiation is not taught, and they are not to be taken in this passage
VL 4.7, &e.

In the passage “when a man dies his speech merges in the mind, his mind in breath,
the breath in fire, the fire in the highest heing;” the words speech, mind, breath, &e.,
do not danote material organs of gspeech, mind, &e. For the bassage teaches that they
merge in the Highest Devald, (Parasydm Devatiyam) so these words speech, mind, &e.,
must also ba Devatds, though of lower grades. That they mean Devatis, we find in the
Veddnta Sutras also, As in the following (Vedinta Satras 1V, 2. 108),

“ (Ln this Pida are treated how the gods obtain release and how they depart from
the body.

* Bpeech (is withdrawn) into mind, on account of this being seen (observed) and from
the Word, (Vedinia Sdtra. IV, 2.1.)

Note. ~Umd, presiding over speeeh, is withdrawn into Rudra bresiding over mind ;
and the Srati (Word) runs thus: ‘“He understands those round him until his speech jg
aot withdrawn into Mind.” (Oh. VL 15. 1) It is said in the Skanda: « By the wize,
Umé indeed is called Speech and Rudrs is called Mind j and he who knows this cou ple,
is not deprived of the blessing of wedlock.”

] * That Manas (Mind) enters into Prina, from the subsequent (passage) (Vedanta Biltra
No 3;- 4’!
1 A



ats, dc., (as to Prina's) going to him. (Veddnta Satra IV. 2. 4).
- These aphorisims show that Bidariyana has also taken these words speech, mind
&e., to mean Devatis. The Commentator now quotes an authority to prove this:—

It is thus written in the Sat Tattva :—In Mukti, UmA called speech
enters into (that is, merges her body in) Rudra, the presiding deity of
mind and called mind ; while Siva himself enters into Vayu, and Vayu
enters into Fire, which denotes the Goddess Sri. That Goddess taking

Vayua with her, enters into the Lord Visnu, the Highest of the High.

The merging of Umé into Rudra means that she loses herself in the bedy of Rudra,and
all her activities are thenceforth performed through Rudra body. Rudra in his turn merges
into Viyu, or as the Sruti seys that Manas enters into Prina. Here says an objector, *it
ig not proper to say that Vayn merges into Sri, for the Vendénta Sttras say that Viyu
merges into the Suprome at once.” To this the Commentator answers :—

Viéyu certainly reaches the Lord (Janfrdana) directly, the Goddess
Srd is merely a docrway for Prina to enter the Lord. At the time of death

and Mukti all spiriis enter firsh into speech.

In faet the phrase Viyu merges into the Sti means that he reaches &ri ; and does nob
mean that he drops his body and enters into the hody of Sri, as was the case with lower
Devatds, He loses his body, if he loses it at all, only when he enters into the Supreme
Self. Vayu has two aspects (1) Brahmd the Four-faced (2) Prana,—Prfina loses his body
when he enters into b"rI. not 8o however Brahmi,

Mantra 7 of this Khanda introduces for the fivst time the famous saying Tat Tvam
Asi which is generally translated as ‘Thou art that." This is one of the logoi or MahAvik-
yas of Vedinta, This verse is thus translated according to Fatkara :— Now that which
is that subtile essence (the root of all), in it all that exists has its seli. It is the True, It
is the Belf, and thou, O [ vetaketu, art it." Sankara explaing it thns “He who is
called Sat, i. e, the subtle, the root of the universe. This Universe is called Aitaddtmyam
meaning * having this sat for its self,” i. e, everything in this Universe hasits sell in this
sell alone. There is no other transmigrating self. The word Atma when used without
any qualifying terms, denotes this Supreme Self, and that Supreine Self Thon Art
O Hvetaketu.” !

This explanation of Satikara proceads upon a misapprehension of the Sruti.

The Mantra is this Sa ya ego’ nimaitaddtmyam idam Sarvam fat sabtyam sa dtmé tat
tvam asi.

The word Sa and Ya, &c., prima facie look as it they were pronouns but they are
really substantives. Ya is a substantive derived from the root Yam to control. The
controller is called Ya. The word Sa is derived from Sira the essence. Therefore Ya
and SBa mean the controller and the essence. The word animi means that which is known
through subtie intellect or knowledge. It is a compound of two words Anu meaning
sitbtle and Md meaning to know, The word Aitaditymam is & compound of etad and
Atman with Taddhia afix, Etad means that, namely the Lord, Atma means the Governor,
That which has the Lord Vignu as its Governor and is ruled by Him is called aitaddtin-
yam. The word ega means that which is desired (Ista) that whieh is worshipped by all.

Therefore the Commentator says :—
Visgu is called Ya becatise hie controls (Niyamana) all; He is

called @a, because he is the essence of all (Sira) he is called animd
because he is known through subtle inteliect. The universe is called
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Aitaditmyan because it is controlled by that Lord. He is called Tat

because He is all-pervading, He is called Satyam because He is the
highest bliss. TIle is called AtmAd because He has all qualities in their
perfection.

! The pharse Sa dtmd tat tvam asi is to be anaiysed as (1) 8a (2) Atma (8) Atat (4) Tvam
(B) Asi; and not as (1) 8a (2) Atma (3) Tab (4) Tvam (5) Asi. It means “ thou art not that -
and not “ thoun art that.,” Therefore the Commentator says :— ;

In reality verily thou art not that (God) O Svetaketu, 8o be thou not
conceited and proud. The Asuras became conceited, thinking in their
heart “ I am Brahman''; they say ‘ the world is false, I am a perfeet being
I am almighty,” they say * there is no Lord of the universe, there is no firm
foundation for it.” They further maintain that all the Vedas teach that
consciousness is one alone. They are given to false reasoning, and cannot
brook to hear the glory of the Lord Hari. Without knowing the real
truth about seriptures, they say that the Vedas teach unity and monism.
They go to the utter darkness these blasphemers of the Supreme Self. Do
not follow their doctrines, do not think thou art one with Vignu, When
thou shalt not entertain the notion of being one with Vignu, thou shalt
never be conceited and proud. Verily all ereation is founded in Him,
and all must be devoted to Him, as devotion to Him leads to Release.
Since of all the creatures He is the Root, how can they be identical with
Him-—(the effect is different from the cause),

Ninte KHANDA.

AN FHAERHSAT T8 TAIea | g |

gar Yatha as. @fer Somya, O child. &y Madhu, the honey. sggm: Madhu-
kritah, the honey bees, fafimafea Nististhanti, collect, make, srremrg Nanatyaya-
nam, of different kinds, of different descriptions, of distant places. T
Vriksaoam, of trees. 1&m Rasan, of juices. gwaera Samavaharam, collection,
gehare Ekatam, in one place, mixture. tgw Rasam, juice. sraafg Gamayanti,
make, or, cause to be made,

1. As the bees, my child, make honey by collecting
the juice of different trees and bring together and mix them
in one place.—446.
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& Te, they, insentient juices, a9t Yatha, as, = Tatra, there, in the state
of mixture, = Na, not, @Admg Vivekam, discrimination (as to their being reaily
separate from each other). @iy Labhante, know, attain, get, smsa Amusya,
of that, of the mango or the jack fruit. mgr Aham, I, geyen Vriksasya, of the
tree. @ Rasal, juice. =féq Asmi, [ am. wrgeg Amusya, of that (tree). wzm
Abam I. ggeq Vriksasya, of the tree, wy: Rasab, juice. sfer Asmi, [ am.
g Iti, thus, gga Evam, so, vy Eva, even. gy Khalu, verily., sy
Somya, O child. gar: Imal, these. Sarvah, all. g Prajah, creatures, jivas.
iy Sati, in the Supreme Lord. gtm Sampadya, being mixed with, 7 Na,
not. fag: Vidul, know. @fg Sati, in the Supreme. §qmRy Sampadyamahe,
we have been mixed. #F Iti, thus.

2. And as these juices have no discrimination, 8o
that they might say, “1 am the juice of this tree, I am the
juice of that tree,” in the same manner, my child, all these
creatures, when they get mixed in the Sat, do not know that
they have got mixed in the Sat.-—447.

MANTRA 3.
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& Te, they. g7 Iba, in this world. sars: Vyaghrah, tiger. ar Va, or. fém
Simhah, a lion. a7 Va, or, g3 Vrikah, a wolf. a1 Va, or. g7rg: Varahab, a boar,
a1 Va, or. @tz Kitah, a worm, a7 Va, or. gay: Patangal, an insect. qr Va, or,
€0 : Darndah, gnat, v Va, or. ama: Magdakah, mosquito. Va, or. #w Yat,

what. &g Yat, what, wara Bhavauti, they are, g Tat, that, Hoarts Abha-
vanti, hecome,

3. Whatever these creatures are here, whether a tiger

or & lion, or a wolf, or a boar, or a worm, or an insect, or a

gaat, or a mosquito, that they become again and again, —448,
MANTRA 4.
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il ‘& Sa, the essence, @ Yah, the controiler, wug: Esah, the desired. syfapr
Anima, known through subtle intellect. waz-gremrw Aitad-Atmyam, the con-
troller of this universe, =g Idam, this. A Sarvam, all. a lat, ail-prit'vad-
dng. @am Satyam, the good. @ Sa, the destroyer, the home, wrear Atma,
the full. stag Atat, not that. & Tvam, thou. @& Asi, art, Syswmar Svetaketo,
O Svetaketu, (¥ Iti, thus, s Bhoyah, again. g1 Eva, even, &t M4, (o me,

m Bhagavan, O Lord. fAsqag  Vijiiapayaty, instruct, g® 1, thus, g7

 Tatha, let it be so. . grar Somya, O child. % Iti, thus. g Ha, indeed, gare
. Uvacha, said.

- 4 (That highest God is) the Essence and Ruler of
~ all, the desired of all, and known throngh the subtlest in-
- tellect. All this universe is controlled by Him, He pervades
it all and is the Good. This God is the destroyer of all and
full of perfect qualities. Thou O Svetaketu art not that God
(why then this conceit).

*“ Please Sir, instruct me still more” said the son. “ Be
it so, my child,” replied the father.—449.

: MADHVA'S COMMENTARY.

- At theend of the last Khanida Hvotaketu says * Please Sir explain fo we further '
Sankara takes this question to mean that Svetaketn puts the follo wing question :—“1 am

. not quite sure of what vou say, seeing that every day all ereatuves, during deep sleep,
. reaching Pure Being do not know that they have reached the Being; thercfore, pleaso

eXplain it to me by further illustrations.’ This explanation is, wrong. For if it were
~eorrect, then the seripture wonld not have mentioned “And as these juices have no
‘diserimination, so that they might say, Lam the juice of this tree or that) Nop the
tllugtration of river and ocean bocowmes relevant according to this explanation. Sankara
says that the illustration of river and oeean is given in answer to the question of the
son which was to the following effect :—* Just as in the world one who is aslesp in his
house rises and goes to another village, knows that he has come away from his own home,
why should not tha creatures, in the same manner, be conscious of the fact of their having
come from pure Being 2! Had this been the meaning of the guestion, then the geripture
would have mentioned :—* As those rivers when they come out of the ocean do no know
that they bave come out of the ocean,” but instead of this, it says ‘‘as those rivers, when
. they ave in fhe sea do not know, I am this or that river.” Iu fact, according to »b'alikam's
explanation there is no difference between the first illugtration of juice of the flowers
and the second of the rivers, For in hoth cases, it comes to the same conclusion. The
Commentator now explains the frue meaning of the question of Svetakety :—

The son asks again “ If there is a Higher Being, within me in this
body, who is separate from my self, but who regulates my activities, how
is it that be is not perceived by me ?” This is the question which the
son asks again.  To this the father replies * though he is not per<aived

by the dgnorant, yet O son, He exists within thee, so do not say there is
not difference betweon Him and thee, Do not think, that because thou
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dost not perceive Him, as separate in thy consciousness; therefore He
must be thyself. As the juices of various flowers are separate from the
flowers which are their sources, but through iguorance they do not know
that source, so the souls do not know their source the Lord Vispu who is

separate from them.”
The reasoning is this; the son says, if there isa Higher Self within me that SBelf

must be known to me, if ib is distinct from me; but as it is nof so known, it must he
identical with me. For anything that is not known as separate in conscionsness, must be
identieal with it, The answer to this is, that the ignorance of one's source does not
mean that there is not any such source, or that the souree must beidentical with it. The
juice of the honey, brought by the bees from various flowers, become all united in the
common honey cell and there, they do not know from what fower they were brought.
Therefore, it does not follow that there were no separate flowers, from which each little
drop of juice came. Bimilarly, though the souls do not know their origin, it does not follow
that there is no sueh origin. Only the ignorant souls do not know their origin, The wise
kpow it. This illustration, further shows that the Jivas, when collected fogether in the
Brahman, in deep sleep, do not remember their separate selves from which they were
brought, the separate flowers of which they are the honey, because they have not develop-
ed their conseionsness to that extent so as to respond to Brihwie vibrations ; but the wise
having developed their souls, retain their conseiousness, when they merge into Brahman,

Thongh thus taught by the father, the son again asks him “how
conscious beings become unconscious in deep sleep.” This is the purport
of the second repetition.

The second question is based on the following iden. The flowers are unconscious
beings, 50 also their juice, There is no wonder that the juice remains unconseious when
brought into the honey cell. Bub Jivas are conscious entities. In fact, conseious-
ness is their very essence, Drahman is also the Highest conseious entity, One light
‘entering into another light does not lose its luminousity., How do theu Jivas become
unconscions, when they enfer into the Highest Consciousness.

TExTHE KHANDA,

MANTRA 1.
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gat: Imah, these ; well known rivers (river gods) like the Ganges &e. wisgq
Somya, O child ! s=: Nadyah, rivers; the river gods, gquegra Purastat, to-
wards the east, mreg; Prdchyah, the eastern (rivers like the Ganges,) ey
Syandante, run flow. 9amg Pagchat towards the west. gdffea: Pratichyah, the
western, (rivers like the Indus &ec) an lah, they, wagrs Samudrat, from the
sea (through the clouds). wagm Samudram, to the sea, gy Eva, even; this



3

Vi ADHYAVA, X KHANDA, 1, 2. ‘E

4.8

N Wa be joined with the word sa of the Samudra, =¥ af Api-yanti,
en’tEF, into ; reach unconsciously, & Sa, that; wmg: Samudrah the sea, g
Eva, even. wafg Bbavati, is, remains. That sea remains the sea, does not
becoms something else by the coming of the rivers into it : does not become a
river: that sea even becomes a sea; the rivers do not become the sea. gar
Tah, they. =gy Yatha, as. gw Tatra, in that, in the sea, & Na, not, Ry
~ Viduh, know. 3w ldam, this, wmga Aham, |. sféy Asmi, am, =fy Iti, iti.
' 1. These rivers (devatds,) my child, run, the Eastern
towards the east, the Western towards the west. They rise
from the sea and go hack to the sea. But that sea even
remains the sea (whether the rivers come out of it or go
back to it, nor does it become the river). And as those
river-gods, when they are in the sea, do not know ‘I am this
river’ ‘I am that river' (cannot discriminate the waters
that formed their body).—450.

MANTRA 2.
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gqq Evam, thus. o3 Eva, even. @ Khalu, indeed. dsg Somya, O child.
gar: Imak, these. wmay: Sarvah, all. o= Prajah, creatures. gw; Satal, from the
Sat, from the Supreme (God. sypwey ﬁgamya, coming, being produced. = Na,
not. fgg: Viduh, know, @a: Satah, from the Sat, the God, HITSITHE f\gach-
hamahe, we have come from; we are produced, gfy Iti, thus. % Te, they.
TR lha, here, sary: Vyaghrah, atiger. ar Va, or. rda: Simhaly, a lion, 37 Vi,
or. g®: Vrikah, a wolf. ar Va, or. #ug: Varahah, a boar, g7 Va, or, afte:
Kital, a worm, =1 Va, or. gag: Yataogah, an insect, 4r Vi, or. & Darhgal,
a gnat, g1 VA, or. wwsk: Masakah a mosquito, g1 Va, or. aw Yat, what,
w3 Bhavanti, they become, ga Tat, that, smaafq Abhavanti, come out.

2. In the same manner my child all these crea-
tures when they have come from the Sat (the good), know
not that they have come from the Sat. Whatever these crea-
tures are here, whether a tiger or a lion or a wolf or a worm
or an insect or a gnat or a mosquito, that they become again
and again.—~451.
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MANTRA 3.

__ Gq.@sfiﬁaamﬁw\z\iﬁmams
qEAAT TRt 5Ta T o A v, Rty
FIT BT grarT 03

i goa: @vE: | Qe )

| Sa, the essence. 7: Yah, m{e controller. wuy: Esaly, the desired, syfamy
Anima, known through subtle intellect a7 WresyE Aitad atmyam, the con-
troller of this universe. gaq ldam, this, arafq Sarvam, all. ga Tat, ali-pervad-
ing. - @emy Satyam, the good. & Sa, the destroyer: the home, siraqr Aund, the
full. =g Atat, not that, =R Tvam, thou. sfg Asi, arl. Fgwar Svetaketo
O Svetaketu. g 1, thus. sga: Bhayal, again. ur LEva, even. gt Ma, to me,
sy Bliagavan, O Lord.  fagrgsg Vijfiapayatu, instruct. gfy Iti, thus. =gr
Tatha, let it be so. &iz=g Somya, O child. & Iti, thus. g Ha, indeed. ggre
Uvacha, said.

3. (That highest God is) the Essence and Ruler of
all, the desired of all, and known through the subtlest in-
tellect. All this universe is controlled by Him, He pervades
it all and is the Good. This God is the destroyer of all and
full of perfect qualities. Thou O Svetaketu are mot that
God (why then this conceit).

“ Please sir, mnstruct me still more" said the son.
“Be it so, my child,” replied the father—452,

MADHYA'S COMMENTARY.,
To this the father replied -—

The father answered him thus :--As rivers, who are conscious Deva-
ths, when they fall into the sea, cannot discriminate their particular
waters (which formed their bodios) so the creatures (prajis) do not retain
their consciousness of lower personalities, when they enter inta the Lord,

the home of all Personalities.

- Mhe river-devatis do not know, when fhey enter into the sea, the pavtiealar portion
of the water which constituted their bodies, when they existed saparately. So the Jivas,
“.'hon-thay are collected together in the home of Jivas, the Lord Vignu, do not know their
lower vehicles, and Lenece they da not remember their personalities, bub their conscionness
is never logt. The son again says * plouse explain to me further.” Fadikara underatands
this question to mean fhis : -“In the world we bave seen that in the water the various
medifications, in the shape of ripples, waves, foam, bubbles and the like, rise up and then
disappea: in the water becoming destroyed, while the human ag08 are not destroyed  ever,
though every day duaring sleey, af death and ot the universal dissolution they are merged
in their cause, Pure Being. How is that'' 2
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This explanation of Sankara is not valid, because sea and bubbles are hoth made
'tip, of water ; and sea is the material cause of the bubble ; but in the illustration in the fext
given in the next Khanda there is no sueh maferial cause reforred to. On the contrary
thsmeutmn of drmkmg and rejoicing, shows that the Jiva of the tree is considered as
sepamtva and distinet from the tree itselfl. The Commentalor thervefore explains what is
the true moaning of tth.I question : -
Says the son “ Admitted that there is a higher Being in my budy

distinet from myself, how may I know that the Jiva (myself) iz under

~ the control of that Higher Self.” Thus asked, the father replies again,

through the illustration of the tree.

Errventn KHANDA,

Manrra 1.
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[ew Asya, of this, g Somya, O child. sEg: Mahatal, of the large;
geier Vrikasasya, of the tree. #: Yah who, gi Male, at the root,
Abhyibanyat, were to strike. sty Jivan, living, so long as it is being presided
over by the Lord cailed Jiva or Aniruddha. &% Sraved, would bleed but not

- die. 7: Yabh, who. awi§ Madhye, in the middle, spargemra Abhyahanyat, were

to strike, sftm, Jivan, so long as the Lord Jiva presides over it. w8z Sraved,
would blced, but not die, #: Yah, who. = Agre, at the top. parEra Abhya-
hanyar, were to strike. sftgy Jivan, so long as the Lord Jiva presides over it
w37 Sravet, would bleed. g Sa, that. gy Esah, this tree; the jiva of the tree,
g Jivena, by the Lord Jiva (Aniruddha). syesr .ﬁumnna, by the God : by
the supreme self. wgwwq Anuprabhatab, being pervaded, being presided over.
U Pepiyamanah, cons tantly drinking in (nourishment), #EaE: Modama-
nah, rejoicing, fagfa Tisthati, stands,

1. If some one were to strike at the root of this

large tree, it would live, so long as the Jiva (the Lord Ani-

ruddha) presides over it, thongh it will bleed. TIf he were
to strike at its middle, so long as the Jiva (Aniruddha) is
there, it would live though it would bleed. If one were to
strike at its top, it would live, so long as the Jiva (Ani-
ruddha.) is there, though it would bleed. That Jiva of the
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tree is pervaded by the Jiva (Living) Self, (the Lord called
Jiva Aiman); and hence the body of the tree stands firm,
drinking in nourishment, and the jiva of the tree re-
joices.—452.

MANTRA 2,

HET TIFTL ATET A FEray q7 YA i
steTery o geaty et Sy an geata & Fer
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mex Asya, of this, of this jiva of the tree. @igr Yada, when. geara Ekam, one,
qrgra Sakham, branch. sftg: Jivah, the Supreme God: called the Jiva or Life.
i@ Jahati, forsakes, leaves. wg Atha, then. @t Sa, that. geafy Susyati,
dries up. fgdtare Dvitiyam, the second branch. wgmg Jahati, leaves. =g
Atha, then, @ Sa, that. geafg Susyati, dries up, withers, weftams Tritiyam,
the third branch. smn® Jahati, leaves. =z Atha, then. @y Sa that. geafy
usyati, dries up, w Sarvam, all, the whole tree. 7 Jabati, leaves,
Susyati, dri p. g9 S 1, th hol sy |
g4: Sarvah, all. gﬁaﬁ( Susyati, dries. wsg Evam, thus. g3 Eva, even.
w@g Kbalu, certainly, sy Somya, O chi.ld_ fife Viddhi, know. &fg lti, thus
g Ha, an expletive, @arg Uvacha, he said.

2. (But even when not struck by any one, still) when
the Lord Aniruddha leaves one of its branches, that branch
withers; if he leaves a second branch that also withers;
if he leaves the third branch, that also withers, if he leaves
the whole tree, the whole tree withers. In exactly the same

manner, my child know this. Thus he spoke.-—454.

Note :—This shows how the jiva is under the control of the Lord. So long as the
Lord is in the jiva of the tree, the tree may be struck, but still live and will not die. But
when the Lord leaves the tree, it dies even when not struck by anybody. Thus the jiva
i under the ‘control of the Lord.

MANTRA 3.

S A frad Brm a ofa B st e
uqisRAaaTiEy, 9 Y 8 HIATSTEIH
et g g @A " wEw, Gerataty qer

ety gm0z 0
TR wWogs i 4 )



_tfi-Az_JﬂYiYA,' 403 E'HANDA., 3. k

" sfraryam Jivapetam, when left by the Jiva—the Lord : the Supreme Sell,
. 7y Vava, verily, fxa Kila, indeed. z3g ldam, this, any one in the sarhsara,
m Mriyate, dies. # Na, not sfix: Jival, the Lord. f=g Mriyate, dies,
_Th‘us man aud the God ave extwremely differeat, g Iti, thus, & Sa, the
. essence, @ Yah, the controller, wgq: Esah, the desired. wfimmr Anima, known
 through subtle intellect. A7 syrem Aitad Atmyam, the controller of this
universe. This which has him as its Self or Ruler. The world is aitad-
_,'__fl'uyam or God-controlled. ®zg [dam, this, @da Sarvam, all, aa Tat, all-
_"\i)ﬁi’\'a,ding. g Satyam, the good., @ Sa, the destroyer ; the home, et

.ﬁtma, the full. sma Atat, not that, w=m Tvam, thou, =i Asi, art. sdeesT
Svetaketo, O Svetaketu. & Iti, thus.* sa: Bhiiyah, again. wq Eva, even.
. ®r Ma, to me, wqr Bhagavan, O Lord, fAxag Vijiapayatu, instruct,
. ®fg Iti, thus. far Tatha, let it be so. gisq Somya, O Child, = gfF Iti, thus.
g Ha, indeed. 3grer Uvacha, said,

. 3. This tree indeed withers and dies when the Lord
. called Jiva has left it, but the Living Lord dies not. (That
- Highest Grod is) the Essence and Ruler of all, the desired of
~ all and known only through the subtlest intellect. All this
~ universe is controlled by Him, He pervades it all and is the
" @ood. This God is the destroyer of all and full of perfect
- qualities. Thou O Svetaketu art not that God (why then
~ this conceit).

“Pease sir, instruct me still more’ said the son.

" %Be it s0 my child,” replied the father.—455,

MADHVA'S COMMENTARY.
- In the tree, there exist the sonl of the tree and also the Lord Hari the over-goul,
That the soul of the tree is not identical with him or independent is a matter of daily
_ observation, for the treo cannot move from its place. The jiva of the tree is therefore in
* o very low stage of evolution, bub all the same ibe tree produces beautiful frnits and
flowers. Itis oving to the Lord, who regulates the functions of the tree, that this is so.
The Lord Hari is perceived as separate from the soul of the tree, for
the tree has no independence of iis own and is absolutely dependent on
the Lord, When the Lord (Jiva Atnd) leaves avy portion of the tree,
that portion dries up, in spite of the jiva of the tree being still in that
tree;  This drying up shows the want of independence in the tree. Mueh
more 8o ig tho case with man. -

. As the tree is not independent so also is man, by the very fact that he is constantly
_ ,ft‘_t_t,p__ta_mtécl In his efforts, That all he desires do not come to take place, it is proved
J there ig gome One within man, who bafes his attempts and frastratos his offorts.
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saemamag Nyagrodha-phalam, the fruit of the Nyagrodha tree. =a: Atah,
from this tree. 9T -Ahara, fetch. gfy Iti, thus, zza Idam; this. = wg:
Bhagavah, O Sir. gfe [ti, thus. fa@7 Bhindhi, break it gfg 1, thus. g
Bhinnam, broken: it is broken. smg: Bhagavap, O Sir. gfF It, thus, fRa
Kim, what, 55 Atra, here. qzaf& Pagyasi, thou seest. gfg Iti, thus spoea:
Agvyal, very small, atoms, g% lva, like. gam Imah, these, wgrari Dhanab,
sceds, wma: Bhagavah O Lord. z@® [, thus, wrgmm Asam, of these. =g
Anga, dear, g Lkam, one. fiffeg Bhindhi, break. gfg It thus. fEr Bhinng,
broken. s Bhagavah, O Sir. g@ I, thus, fm Kim, what. syg Atra,
here. wuafyr Padyasi seest, @@ Iti, thus. & Na, not fHgm Kifichana, any
thing. i
1. *“ Bring a fruit of that Nyagrodha tree.” ‘‘ Here
itis Sir.” ‘Break it’: ‘It is broken sir,” “ What dost thou
go6 there 7”7 ““These extremely small seeds, sir.” ‘Break
one of these, my dear.” ‘It is broken sir. ‘ What dost
thou see there?’ ‘Nothing sir.-—456.
MANTRA 2.
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#w Tam, to him, g Ha, thea  gara Uvacha, said. #® Yam, what. ¢ Ha,
an “pfet;vg_ g Somya, O child. gga Etam, this, ®Wramy Apimanam,
the Atomic: the Jiva of the seed. Na, not, (areag Nibhalayase, perceivest,
gaea Etaysa, of this. % Vai, indeed. =y Somya, O child. ug: Esah, this,
st Apianab, of the Atomic. ggg Evam, even, ug@ Mahan, the large.

1
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T ' yagmdba};,' Nyagrodha tree, fggie Tisthati stands; exists,
atsva, believe thou. &rr Somya, O child, 7 Iti, thus,
2, The father said, “ My child that Atomic essence

(Aniména) which thou perceivest not, of that very essence,
this Nyagrodha tree subsists. Believe it so my child.”—457.

Manrra 3.
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5 Sa, the essence, %: Yah, the controller, wg Esah, the desired. sfusw
Apnima, known through subtle intellect, Usarsya Aitadatmyam, the control-
ler of this nniverse, g&m ldam, this. §3q Sarvam, all, g Tat, all-pervading.
. gexg Satyam, the good. & Sa, the destroyer: the home. wyeqr Atma, the full.
Wt Atat, not that. w=m Tvam, thow wi® Asi, art. viThat Svetaketo, O
Svetaketu. @R I, thus. @ Bhoyah, again. ¢F Eva, even. &1 Ma, to me,’
s Bhagavan, O Lord.  f3gryag Vijiapayaty, instruct. g Iti, thus, v
Tatha, 1et it be so. &rar Somya, O child. gy Iti, thas. g Ha, indeed, w9
Uvacha, said.

3. (That highest God is) the Essence and Ruler ofall,

the desired of all, and known through the subtlest intellect.
All this universe is controlled by Him, He pervades it all and
s the Good. The God is the destroyer of all and full of
perfect qualities. Thou O Svetaketu art not that God (why
then this conceit).

“Please sir, instruct me still more” szid the son, Be
it 80, my child”’, replied the father.—458.

MADHVA’S COMMENTARY.

; Sankara introduces this khadna thus :—The purport of the question, which the son
is supposed to have nasked, is this “How does this gross umiverse, consisting of
the ea.rth de., with Names and Forms duly differentiated, procecd from the extremely sub-
tle Pure Being, devoid of all Name and Korm ? J‘Imac explain this to meby means of an
illustration.” The reply to this is thus interpreted by Saitkara that as from the subtle
geed, by modification, the Mighty Nyngrodha tree grows up; so from the modifieation of
the subtle Suprome Self the whole of this universe has come oub, But this is incorrest
and the e:phnnl:ion i irrelavant, beeause there is no such idea in any one of the preced-
ing pasgages and thero would be no desire on the part of the son to put such a guestion.
Ha;eover Bat is Pore Being aud il is nob even subtle, for subtle and gross are relative
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; bel_r small (Animan) this Great Nyagrodha tree exists. This shows that the Amman
zeferred to there cannot mean any snbtlo substanee, like the seed. 1t refers to something

" which s invisible and not to the seed. In this Ehanda the word Animan is never applied

to the seed and where the smallncss of the seed is indicated, the word used s Apu
along with the word Tva “almost.” This shows that Animan is not the seed. Thoe Seed
no doubt, is the material canse of the tres, and if the teacher meant to instruet that
this material cause was Lhe source, then there was no neeessity of breaking the seed, and
Stating that tho invisible was the canse. The frue question which the son is supvosed to
have asked is thus set forth by the Commentator ;—

The son asks :—* Why is the Supreme Hari not known as within
one’s self, even when one knows the subtle self, namely understands his
own Jiva. Why is not the Lord seen as dwelling within the Jiva.,” Thus

asked Uddalaka replied to his son * ag in that almost infinitesimal small

- seed, the Jiva of the tree possessing the potentiality of causing the growth

of that Mighty Nyagrodla tree is not visible, so in the Jiva is not visible
the Lord Hari.”

One may look at the seed under the microsecope and yet not find the life prineiple
.or the Jiva of the tree in it. Similarly an ordinary yogin of atheistic tendency, may come
to know the Jiva, butstill fail to find the Lord dwelling in it, The wonrd Animan does
not apply to the seed, but to the Jiva of the tree.
(=IARI4S i

THirTEENTH Kn ANDA,

. .

MANTRA 1.
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samg Lavanam, salt, naq Etat, this, this lump of salt. 3uw Udake, in
the water, - srayra Avadhaya, place. %@ Atha, now, then, #r M4, to me. gy
Pratab, in the morning, next morning, ggeftzar: Upasidathah, come, approach,
iR Iti, thus. @ Sa, he. g fla, verily. gar Taha, so. «wmre Chakara, did,
aq Tam, to him, g Ha, verily. gars Uvacha, the father said, agam: Yad-
dosah, which, last night, sgom Lavapam, salt, 3% Udake, in the water.
war: Avadhah, thou didst, dissolve. wrg Anga, O dear. gy Tat, that, e
Ahara, bring, fetch. gff Iti, thus. g Tat, that. g Ha, verily,  sgesy Avam-
rigya, having searched for, looked for. 7 Na, not. fage V iveda, he could find.
Yatha, of course. Vilinam, was dissolved. F\ra even,

1. Put this salt in water and then come to me in the
.moming. The son did so. The father said to him “ Take
out the salt which you putin the water last night”. _The
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it looked for it and did not find it, for it had becom SL
ved.—459. :
Mantra 2,
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Zar Yatha, of course, because. Fa@f‘m{ Vilinam, dissolved. g Eva, even,
og Anga, O dear, stem Asya, of this water. srsqrg Antat, from the front por-
tion, from the surface srrra Achama, sip, drink, 1§ Iti, thus, FwFge Katham,
how, gfy Iti, thus, smma Lavanam, sail. @R Iti, thus. semrg Madhyat, from -
the middle. sram Achama, sip, taste. g Iti, thus. #as Katham, how. g%
Iti, thus. same Lavanam, salt.  &F Iti, thus, sEgrg Aotat, from the bottom
ot the back or another part, s ﬁchama, sip, taste. Iti, thus, =mawq
Katham, how. gff [ti, thus, sgqgm Lavanam, salt,  gf® It thus, srsge Abhi-
prasya, throwing away. usy Enat, this, sg Atha, then. ur Ma, to me,
ggairaar: Upasidathah, appear, come. g Iti, thus, &g Tar, that. g Ha, verily,
alyr Tatha, so, s Chakara, he did, gg Tat, that. zvgg S-gas:vat, always,
Hagy Sarivartate, exists, subsists, ga Tam, to him, ¥ Ha, verily. s
Uvacha, the father said. s Atra, here. grg Vava, verily. Kila, indeed,
aq Tat, that, gr=r Somya, O child. 7 Na, not. fqwaag Nibhalayase, seest
thou, = Atra, there. ux Eva, even, fgsr Kila, indeed. /& Lti, thus,

2. The father said “ Child, taste it from the surface.
How does it taste?’. The son replied “It is saltish’.
Taste it from the middle, how is it”. The son replied It is

: I
saltish”. “Taste it from the bottom, how is it"’? The son
roplied “ 1t is saltish”. The father said “ Throw it away and
then come to me”. The son did so. That salt exists for
ever in the-water. Then the father said to him “ Here also,
O child, you do not perceive the existing salt, though it is
there certainly.”—460.
MANTRA 3.
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‘:i_gﬁéa, the essence. 3 Ydh, the controller. gq: Esah, the desired. =g
Anima, known through subtle intellect, Waamraag Aitad-Atmyam, the controller
of this universe, gam Idam, this, g¥% Sarvam, all, gq Tat, all-pervading, Tz
Sat}am, the good, @ Sa, tlie destroyer : the home, oray Atma the full. =@
Atal, notthat. = Tvam, thou, Ry Asi, art, yaERaT Svetaketo, O Svetaketu,
LiGR llf thus, wx: Bhayal), again. o3 Eva, even. ar Ma, to me. wswarg Bhagavan,
O Lord. fsmyag Vijdapayaty, instruct. g Iti, thus. agr Tathg, let it be so,
&g Somya, O child, =y Iti, thus, g Ha, indeed, garesr Uvacha, said.

_ (That highest God is) the Essence and Ruler of all,
the desired of all, and known through the subtlest intellect.
All this universe is controlled by Him, He pervades it all
and 1s the Good. This God is the destroyer of all and full
of perfect qualities. Thou O Svetaketu art not that God

(why then this conceit). ‘' Please Sir, instruct me still more”
said the son.  Be it so, my child,’, replied the father—461.

MADHVA'S COMMENTARY. »

According to Faiikara the question here asked is “ if theSat is the root of all that
exists, why is it not perceived.” But this cannot be the purport of the question. For
according to Advaita theory, the Sat exists in everything, and so can never be said to be
inyisible : in fact it is everybhing. The things like pot, &e., in that theory are Brahman,
and therefore, the question becomes meaningless, for the Sat hecomes visible and percep-
tible in the existence of every object. It is existence of the Sat, that gives existence to
every other objeet. If it be said, Ho is not visible beeause He is very subtle, thenthero
ig no differenee between this and the last Kbhanda. The Commentator shows what is the
real question put ;—

1t Hari cannot be perceived in the above manner as separate from
the Jiva, then how is it that his power Sakti is perceived in every thing ?
To this implied question of the son, Uddalaka replied again thus :—* As
the salt dissolved in water is not visible, (in the from of a crystal) because
it now pervades the whole water, and looks like water, but every drop of
water manifests its existence when tasted, so the Lord Visnu permeates
the very essence of the Jiva, and though remaining separate from it, is
yet not visible.

The force of the question is, if the Lord cannot be perceived, how is it that His powers
are perceived. The general rule is, that a thing whose effeets are peresived, is also eapable
of being perceived. The powers of the Lord are seen in nabture; but how is it that He
Himsel! remaing unseen, To this question Udddlaka gives this illustration of the salt
-and water, implying thut the Lord cannot be seen by ordinary senses, but is to be peresived
through devotion and Bhakti.
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MANTRA 1.
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gy Yatha, as, &g Somya, O, child, gsga Purusam, a person, a rich
man, eeqrea: Gandbarebhyah, from the Gandbaras.  sfsgrms Abhinad-
dhaksam, with the eyes bandaged, blindfold, =+fim f\niya, being brought.
ga Tam, bim, A Tatah then. w=fgsf Atijane, where there are no human
beings, dcsolate desert, fagsi| Visrijet, leave him. & Sa, he, =mr Yatha, as,
g Tatra, there, in the forest or desert, grz Pran, east, ar V3, or. 3IF
Udan, north, ar Va, or YT Adharan south, ¢ Va, or. r{mg‘ Pratyai
west. 4y Va, or. seApfta Pradbmayita, may shout loudly. wf¥agreg: Abhin-
addbaksah, blindfold. siefta: i\mtah (I have been) brought. srfsarey: Abhin-
addhaksab, blindfold,  fage: \’I‘%i_’l!_-};’lh, (1 have been) left,

1. As a person (may be kidnapped and)brought
from the country of the Gandhéras blindfolded, and then
left in a place where there are no human beings, cries out
east and west, north and south, saying: “I have been
brought here blindfolded, I have been left here blind-

folded.”—462.
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gt Tasya, bis. amr Yaiha as, #fdmgaa Abhinabanam, the bandage.
ml-’raumchya, loosening. wgary Prabriiyat, may say. gam Etam, to that.
ﬁm; Disam, direction, wymr: Gandharal, (is the land) of the Gandharas,
gard Etam, to that. fgga Disam, divection, == Vraja, go thou, & Lt thus,
§ Sa, he. wmarg Gramat, from a village. urRg Gramam, to a village, gegs
Prichhan, asking (his way). 4fga: Panditah, wise, %t Medhavi, having
retentive memory. Wegrra, Gandharan, to the land of the Ghandharas, o
. Eva, even. avmrq@a Upasampadyeta, arrives, sces, reaches, ugg Evam, thus,
gx Lva, even.  #x lba, here. mimq.ﬁcharyavan, having found a Teacher,
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he came), mem Tasya, his, for him who has obtained I.he intuitive knowledge,
wigw Tavat, so long., ug Eva, even, only. fRra Chiram, delay. amgg Yavat,
as long. 7 Na, no. f&dRa Vimoksye, freed from the Prarabdha Karmas, &g
Atha, then. grgeny Sampatsyate, he attains the perfect. % lu, thus,

_. 2. And as thereupon some (kind-hearted) person
- might loosen his bandage and say “ Go in that direction,
there is Gandhara, go in that direction.” Thereupon, being
. wise and retentive, he would ask s way from village to
i willage, and arrive at last at Gandhara—in the same way
Y does a man who finds the Teacher, obtains the knowledge.
' For him there is delay only so long as his priarabdha karmas
. are not-exhausted. Then he reaches the perfect.—463.

F w Purusah aman, %g Veda, knows, (his native land, the Lord from whom
]

MaxTrRA 3.
. {@ g unstuRaIreiade ®9 a9 FIETS
AeAnty Aawar oo g w3 W nﬂa'r?‘q'awu?a?a

qur At A 00
¢ ofr stga: W= B gL
¥ Sa, the essence. a@: Yah, the controller. w: Esab, the desived,  syfomt
Apima, known through subtle intellect. Taaresgs Aita:i-ﬁm:ynm, the con-
troller of this universe. gxm ldam, this. ¥y Sarvam, all. & Tat, all-perva-
ding. &=\ Satyam, the good. # Sa, the destroyer; the home, wBTHr Arma,
the full. =g Atat, not that. =g Tvam, thou. =g Asi, art, FAg%H4r gve-
taketo, O Svetaketu. gfi Iti, thus. wa: Bhoyah, again. wa Eva, even. ar
. Ma, to me. i Bhagavan, O Lord. fagmyag Vijiapayatu, instruct. gf§ Iti,
thus, ar Tatha, let it be so. ey Somya, (O child. gfy It thus. g Ha,
indecd. garer Uvacha, said.

3. (That highest God is) the Essence and Ruler of all,
the desired of all, and known through the subtlest intellect.
All this universe is controlled by him, he pervades it all

‘and is the Good. The God is the destroyer of all and full
of perfect qualities. Thou O Svetaketu art not that Ciod
(why then this conceit).
| “Please sir, instruct me still more” said the son. *‘ Be
it so, my child”, replied the father.—464.
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e MADHVA'S COMMENTARY.
 Saikarn introduces this chapter, by explaining the question of the son thus :—%If
like the subtle essence of salt, Pure Being who is the cause of the Universe, is eapable of
‘Theing perceiyved by other means, though it is not perceived by the senses, by the percep-
- tion of which I wonld have my end fulfilled and without the perception whereof, I would
haye these ever unfulfilled ; what is the means of perceiving this?" Bnt this explanation
is inconsistent with his own theory ; the Pure Being is nccording to him the substrate on
whieh is superimposed the false notion of the world, us the false notion of the snake is
superimposed on the rope. Sab is thus the reality under overy idea, and go there ean be no
method of perceiving it. The true meaning of the question is thus given by the Commen-
tator.
The son says “by what method that Visnu may be known, and
 reached by the Jiva, for though he is so intimately connected with the
Jiva, yet, He is so distinct from it and appears to be far oft.” To this
- gunestion Uddalaka answers, “as a blindfold person, though not seeing the
road can find it out and reach his home when another person tells to him
the direction in which he must go, so through the instruction given by the
teacher, the soul reaches the Lord, though he is separate from him but

within him,

Firreexta Kuavna,

MANTRA 1,
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gega. Purusam, a man. §mgr Somya, O child. & Uta, an expletive,
uaryag Upatapivam, suffering from disease. sram: Jhatayahb, his kipsmen.
gaqrsa Pari-upasate, assemble round, sit around him, WA Jdodsi, dost
thou know, #®rg Mam, me, =warf§ Janasi, dost thou know. g Mam, me,
g Iti, thus, #eq Tasya, of him, the dying person. arag Yavat, so long, & Na,
not. AR Vak, (the Goddess Uma the diety of) speech, Aaty Manasi, in the
mind, in Rudra the lord of mind. wmzqay Sampadydte, merges. ®a: Manal,
mind, Rudra, wgrar Prage, in brenth', in Prapa. gy Pranah, Pranal. Srwfer
Tejasi, in Light: in i Fw Tejah Bri. gqeegma Parasyam, in highest. m
Devatayam, in God. args Tavat, so long. swan® Janati, he knows,

1. As a manw suffering from disease, and surrounded
by his kinsmen who ask: “Do you know me, do you

- know me,"” (goes on answering) so long as the speech (Uma)

i - e ks



(Christ), the Breath in the Fire (Sri, the Holy Ghost), and
the Fire in the Highest God (Visnpu): he knows so long.—
465.

L) maw%éuﬁm:mmﬁaﬁq
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Wi Atha, then., zgr Yada, when, e Asya, his.  ar Vak, speech, Uma
#ate Manasi, inthe mind, Rudra. gwqud Sampadyate, merged. s7: Manah,
mind, Rudra. g Prane in the Prapa, Breath, the Christ, gmy: Pranal, the
Breath, F=ifdr Tejasi, in the Light, Sri. Fa Tejah, the Light, queary Parasyam,
in the Highest. Zagmars Devatayam, in the God, =g Atha, then, 7 Na, not,
@ratty Janati, he knows,
2. But when his speech is merged in the Mind, the
Mind in Breath, the Breath in Fire, the Fire in the Highest
God, then he knows them not.—466.

ManTrA 3.
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& Sa, the essence. & Yah, the controller, ws: Esab, the desired. sfumt
Anima, known through subtle intellect, gazresm Aitad-Atmyam, the control-
Jet of this universe. gam ldam, this. g Sarvam, all. &g Tat, all-pervading
g Satyam, the good. @ Sa, the destroyer : the home, wren f\t}n:a. the full,
waa Atat, not that. &g Tvam, thou. w=fg Asi, art. s3g@mer Svetaketo, O
Svetaketu, af [ti, thus, 3= Bhayah, again, ug Eva, even, ar Ma, to me.
sy Bhagavan, O Lord, f&@mqsg Vijiidpayatu, instruct, gfg Iti, thus, &1
Tatha, let it be so, & Soinya, O child, gf& Iti, thus. g Ha, indeed, zqrw
Uvicha, said, -

(That highest God is) the Essence and Ruler of all,
the desired of all, and known through the subtlest intellect.
All this universe is controlled by him, he pervades it all
and is the Good. This God is the destroyer of all and full
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0 perfect qualities. Thou O Svetaketu art not that God
(why then this conceit).
“ Please Sir, instruct me still more” said the son. “ Be
1t 80, my child,” replied the father.—467.
MADHVA'S COMMENTARY.

Haikara introdnces thiz chapter thns:—* The son asks’ please explain to me, l}y
farther illustrations, the methoi by whieh one with a Teacher reaches the True Being'.
According to him, the question supposed to be asked is :—* By what degrees a man, who has
heen properly instructed in the knowledge of Bralman, obtains the Sat or returns to, the
True, To judge from the text both he who knows the True and he who does not, reach,
when they die, the Sat, pussing from speech to mind and breath and heat (fire), But whereas
he who knosws, remains in the Saf, they who do not know, return again t0 a new form of
existence.,” Bub this explanation is wrong, For il was taught before (V1. 8-6) that when
a man dies the gpeech enters the mind and so on.  What was the necessity of repeating the
same teaching again, In fact, this illustration of the entering of the speech into the mind
and go on, shows that the Jiva is dependent npon another and has no freedom of his own.
When the Lord gives life to the Jiva, then it knows and perceives all ; when He withdraws
that life, it becomes unconseions. The Commentator explains the true purport of the
guestion and angwers thus ;:—

The son asks  Sir, prove to me how the man is not independent, for
every one feels that he has freedom of will”. To this the father says
“the want of free will in man is proved by the fact .that Lie knows only
80 long as the sense Devas help him: and when they depart, he becomes
perfectly helpless, this proves his dependence and want of freedom.”

. The son says “1 have understood how in the troe the Jiva of the trce is dependent
upon Lord, but man has free wills \__vara to me by an illustration, how Jiva in the body of
mait is also dependent upon the Low, just like the Jiva in the tree.” The answer to thig
is given in this Chapter.

SIXTEENTH KI—IA_\'D.-\.

1'\NTRA I,
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gegg Purusam, a man, §ma Somya, O child, @ Uta, an expletive.
mqﬂaq Hastagrihitam, bound by the hand, taken by the hand, hand-cuffed,
SraRs Anayauti, (the police men) bring. srqarffs Apabarsit, he has rob-
bed. Taking a thing in open daylight while others are looking on is
'_apahara. &ag Steyam, theft (by concealment). mmuifq Akarsit, committed,
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""*Wlﬁm demcs. the king says, wgagz Paragum, an axe, et Asmai, for Fim.
q99 'I‘apata, heat ye. wfFIti, thus. & Sah he. afx Yadi, if. gex Tasya, of
that crime, et Karta, agent, wafy Bhavati, is. as: Tatah, by that. ox Eva,
only. wgaq Aoritam, false  grediag Atmanam, himself, Fua Kurute, makes,
g: Sah, e, - Atritabhisandbah, false-minded. Zaaq Anritena, by
falsehood, mﬁtmanu.: self, swagty Autardbaya, having covered. quqa
Paragum, the axe. awa Taptam, heated. wfdqefd Pratigriphati, grasps, takes.
@t Sabh he. gy Dahyate, is burnt, =g Atha, then. gefg Hanyate, is killed.
1. My child, the king’s officials bring a man hand-
cuffed, saying “ He has robbed, he has committed a theft.”

- (When he denies, the king says) “ Heat the axe for him.”
If he is the doer of the crime imputed to him, (by the fact
of his commission of the offence and its denial) he makes
his soul a liar. That false-minded one having covered
his soul with falsehood, grasps the heated axe, he is burnt,
and then (his guilt being proved) he is killed.—468.

Note.—~Similary the ministers of Viyn (the Christ who judgeth all) bring the Advaitin
the Pratender who attempts to rob God and steal his divinity, saying. * This man is a
Pretender to Brahman, o stealer of Brahmanhood.,” The word dtmi also means “the
body.” Covering the &bmd with truth or falsehood means putting an aura of truth ov
falsehood avound his body, The thlef by his crime has robbed himself of his best pro-
teetion, this aura of innocenee, and has further degraded himsell by his denial, The in-
nocent accused by his non-commission of the crime has this aora vound his body, he
unconscionsly covers his hand with this protective aura, and isnob burnt though he
graps the heated iron. The ordeals areno tests now, for there are no longer judges and
kings who are masters of oecult forces and can regulate this aura. if however there be
sny such judge or king, test by ordeal would again regain its probative value in his
Counrt.

MANTRA 2.
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s Atha, now, but. =@ Yadi, if. F&x Tasya, his. gmar Akarta, the
non-doer : has not done. wafy Bhavati, is. &a: Tatah, by that, by the fact that
he is not guilty of thc crime, uad Eva, alone. @&a Satyam, true, the speaker
of truth. =yewma Atmanam, self. ww¥ Kurute, makes. & Sah, he. gwgr-
Framy’ Satyabhisandbab, true-minded, @7 Satyena, by truth. smearaa Atma-
na‘*, *“ul, body. stspita Antardhaya, having covered.  qugg Paragum, theaxe,
gug Taptam, Leated. ofgogtfa Pratigrinhati, grasps. & Sah, he. 1 Na, not,

_amw Dahyate, burnt, 3g Atha, then.  memg Muchyate, released,



VI ADHYAYA, XVI RHANDA, 2, 3. @L
e " 2 Butifhe is not the doer of the crime, by that
alone he makes his soul a speaker of truth. That true-mind-
ed one covers his soul with truth and grasps the heated axe.
He is not burnt, but is released.-—469Y.

MANTRA 3.
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& Sah, he. #ur Yatha, as. = Tatra, there, in this trial by ordeal. w«
Na, not even, smEm Adahyeta, slightly burnt. @ag Aitat, of this. sesm
Atmyam, the ruler aitadatmyam—the Ruler of this world. gzm ldam, this,
&3% Sarvam, all. &z Tat, all-pervading, e Satyam, the true, the Good.
i Sal, the destroyer : The home, Zrar Atma, the Full, sma Atat, not that.
ww Tvam, thou. =fy Asi, art. Jadhar Svetaketo, Svetaketu. @& Iti, thus,
@y Tat, that, ¥ Ha, verily. wex Asya, of him, from the teaching of his father.
This doctrine : the genetive has the force of accusative @@ Vijajhau, he

knew, gfF Iti, thus. fAwdt Vijajiay, he knew. g/ Iti, thus.

3. As that innocent man is not burnt even slightly,
by this ordeal, (so the believers in God). All this universe
is controlled by Him. He pervades it all and is the Good.
He is the destroyer of all and full of perfect qualities. Thou
O Svetaketu art not that (why then this conceit).” Then he
verily knew this—yea he knew this.—470.

MADHVA'S COMMENTARY.

According to Sankara the question supposed to be asked is:—* When the mathod
of reaching Pure Being is the same, for one who is dying and for one who is going to be
liberated, then how is it that the knowing person, reaching Pure Being, does nof return,
while the ignorant person retuens again? Bxplain to we the reason of this Sir".  Accor-
ding to Max Miiller the purport of the Khapiia is this. ' The next question is ; Why doeshe
who knows on obtaining the Sat, nob retuen, while he who does not know, though ehitain-
ing the Sat in death, reburns ? An illustration is chosen, which is intended to show how
knowledge produces a material effect, The belief in the efficacy of ordeals must have exig-
ted at the time, and appealing to that belief, the teacher says that the man who knows
himself guilty, is really bhuent by the heated iron, while the man who knows himself inng-
cent, is not, In the same manner the man who knows his Self to be the trup Self, on
approaching after death the trae Self, is not repelled and sent back into a new existence,
while he who does not know, is sent back into a new round of births and deaths, The




