VII ADAVAYA. XX, XXI KHANDAS, 1.

TweNTIETH KHANDA.

MantrA 1.
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7zt Yada, when, ¥ Vai, verily. fafqefy Nististhatj, attends on a spiritual
teacher, has reverence : knows Him as Firm. gy Atha, then.  spyrig Sradda-
dbati, be has faith: kuows him as holy. § Na, not. xfafEges Anististhan,
without reverence : knowledge of frmness. smyrfa Sraddadhati, has faith
kpnows him as holy. @fEgea Nististhan, who has revercnce: knowing Him as
Firm. wy Eva, ouly. smpyfe Sraddadbati, bas faith: one knows him as holy.
fAgr Nistha, reverence, firmness, g I'u, but. o3 Eva, only, even. @Eisamfaasn

All Firm. sy Bhagaval, Sir. @@ Vijijuase, | desire to kuow. gfy Lu,
thus.

1. Whenone knows Him as Firm, then one believes Him
holy. One who hasno knowledge of His firmmess, cannot
believe Him as holy. Only he who knows Him as firm,
believes Him as holy. This firm Lord, however, we must
desire to understand. “ Sir, I desire to understand the firm
One.”—512.

TweNTY-F'irsT KHANDA.
MaNTRA 1. o
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trfagra gl o g

AR W § Ry |
agr Yada, when, % Vai, verily, adifar Karoti, controls his passions : knows
Him as Creator. sy Atha, then. frerar Nististhati, has reverence : knows Him
as Firm. a Na, not. s Akritva, without controlling : knowing Him as
Creator. favemsra Nististhati, has reverence : knows Him as Firm. #er Kritva,
having coutrol, knowing Him as Creator. ga Eva, alone. ey Nististhati,
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'.._;-‘ ave réverenoe knows Him as Firm. &fi: Kritih control: creator, g Tu, but,

gq Eva, alone. [fsarfagsar Vijijiasitavya, one should desire to know. FAE
Kritim, control, creator. warq: Bhagavaly, Sir. Rfamrg Vijijiase, [ desire to
know. #® [ti, thus.

1. When one knows Him as Creator, he knows Him as
having firmness. The man who does not know Him as Crea-
tor, can never kunow Him as having firmness. He alone knows
Him as Firm, who knows Him as Creator. The Creator there-
fore, should one desire to know. *“8Sir, I desire to know

the Creator.”—513.

TWENTY-SECOND KHANDA,

MARTRA 1.
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gzr Yada, when. % Vai, verily. gm® Sukbam, happiness. @ Labbate, be
obtains, =g Atha, than, aifg Karoti, performs a duty. & Na, nol. qg@a
Asukham, not happiness, smeqr Labdlivd, baving obtained, realised &
Karoti, performs duty, knows the Creator. g@g Sukham, happiness, gz Eva,
alone.  @weqr Labdhva, having obtained, &@fg Karoti, does any act. gma Suk-
ham, happiness. g Tu, but. gz Eva, alone. REfstanfgsesm Vijijliasitavyam,
one should desire to understand. g [, thus. g&® Sukham, happiness. qrg:
Bhagavah, Sir. fAfagmg Vijijnase, | desire tounderstand. g Iti, thus.

1. When one knows Him as Pleasure, he knows Him as
the Creator, he who does not know Him as Pleasure, does not
know Him as Creator. Realising Him as Pleasure alone,
one knows Him as Creator. This Pleasure, however, we
must desire to understand. “Sir, I desire to understand

Pleagure.”—514.
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MAKRTRA 1.
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a@: Yali, who. 3§ Vai, verily. sar Bhama, infinity, the full Narayaga. =&
Tat, that, g=m Sukbam, pleasure, happiness, True and independent bliss, =
Na, not. sreq Alpe, finite, Mukti, The Released Souls, #wm Sakham, happi-
uess, pleasure. wfeg Asti, is. symy Bhama, infinity. g Eva, only. g@a Sukham,
bappiness, pleasure. g@a Sukham. war Bhama, infinity. g Tu, but. uy Eva,
only, MEtwmrfesm: Vijijhasitavyah, one should desire to understand, gfg Iti,
thus. wgrg Bhimapam, the infinity. wig: Bhagavah, Sir. sty Viijnase,
1 desire to understand. gt I, thus,

1. He who is (the Lord Nardyana) called the Infinity is
real pleasure, without the grace of Infinity, there is no
pleasure for the finite but Muktajivas. Infinity alone is
pleasure one must, therefore, enguire into Infinity. *Sir,

I desire to understand Infinity.”’—515.

Note—~Thus Niriyana called Infinity (Bhamé) is the CGood (Satya), the Omniscient
(Vijiiana), the Thinker (Mati), the Holy (tfraddhﬁ}. the Firm (Nisthi); the Creator
(Kriti) ; and the Pleasure (Sukham), All these attributes belong to Him.

TWENTY-FOURTH KHANDA.

MANTRA 1.
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g% Yatra, where, under control of whom. & Na,not. sy=m Anyat, any
thing else. ugwafg Pasyati, he sees. 7 Na, not. s Anyat, any thing else,
spaiter frinoti, one hears. ¥ Na, not. m=& Anyat, any thing clse, FwFmR
Vijanati, understands, &: Sah, he. wmy Bhama, infinity. srg Atha, but. =%
Yatra, where, under control of whom. o Aoyat, any thing else, gl

Pagyati, he sees. sy=@ Anyal, any thing elsc. syang Srigoti, one hears. W
b
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‘Anyat, any th ng else. fwrary Vijanaud, understands. a1 Tat, that
Alpam, small, = Yak, who. ¥ Vai, verily. swr Bhomy, infinite, &= Tat, he.
ggge Amyitam, immortal. mg Atha, then. wg Yat, what. ssqg Alpam, small,
whole class of Muktas. =m Tat, that, ngm Martyam, mortal. & Sal, he.
wy: Bhagavab, Sir,  sifers Kasmin, in which, sfgiga: Pratisthital, foundation,
rests. gfi Iti, thus. & Sve, own. #fgfg Mahimni, glory. af? Yadi, or, il. &
Va, or, 7 Na,not. afefg Mahimni, glory. gfy 1ti, thus.

Note :—He Who is Inflnity, He verily is Pleastre, in the limited (condition of tha
Muktas) thers is no Pleasure (without the grace of Infinity). The Infinity alone is Plea-
sure, Infinity however, one must try to unterstand. “Sir, I desire to nnderstand Infinity."

1. Without being permitted by whom, one does not
see any thing else, one does not hear any thing else, one does
not understand any thing else, He is the Infinite. But where
he sees a thing under the control of something else, or hears
it such, or understands it such that is the limited. He who
is Infinite, He is verily the Immortal. But that which is the
limited that is Mortal.

“ Sir, in what does this Infinite rest?” In His Own
Glory or perhaps not even there.-—516.

MANTRA 2,
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sit Go, cow. 3w, Adwam, horses, g lha, here. gigar Mahima, glory
gfa Iti, thus, spass Achaksate, they call, gRafyrmmm Hasti-hirapyam, cle-
phants and g”]d‘, arearm Dasa-bharyam, slaves and wives. Sarra Ksetrapi,
fields. speari Ayatapani, houses. grE Iti, thus. 5 Na, not.  sgg Aham, I.
gag. Evam, thus. #difg Bravimi, | say. gff Iti, thus, g Ha, verily. sar%
UvAcha, said (Sanat Kumara). s Anyah, another. @ Hi, verily. sieafEsq
Anyasmin, in another. gfaf@a: Pratisthital, resting. giwr (U, thus.

9 “(lows and horses in this world are said to be glori-
‘ous, s0 also elephant and gold, slaves and wives, fields and
houses. But I did not mean any such glory,” thus said,
Sanat Kaméira. “I said something different. ° Infinity rest-
ing in his own glory,’ is different from any worldly glory.”

—517.
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TWENTY-FIFTH KHANDA.

MANTRA 1, i
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& Sah, he. wy Eva, alone, snyeqra Adhastat, below. & Sah, he.  gqfters
Uparistat, abave. & Sal, he. qurs Padchar, behind, @ Sab, he.  guesma
Purastat, before. & Sah, he. gfvparg:  Daksinatal, on the right, &: Sah, he
Fsa: Uttaratah, left. & Sah, he. gy Fva, alone. gza ldam, this, the nearest
’iﬁ'-f Sarvam, all; all under Him, the Full. gfyIu, thus, mam: Atha-atah,
now, then. : Ahankaradegah, sell consciousness. ﬁdeéa, teaching,
The Lord Aniruddha in the Jiva. g3 Eva, only. Zga Aliam, I,  The Lord
called Aliam. wg Eva, alone. #agard Adhastat, below, srgg Abam, | The
Abam. 3gRers Uparistat, above, Zgg Abam, 1. The Aham. gurg Padhehat,
behind. argg Abam, L. The Aham gueara  Purastit, belure. grga Aham, I

‘The Ahan. sfgma: Daksinatah, on the vight, srgza Atam, I, The Aham. IHE:
Uttaratab, on the left.  stag Abam, |, oy Eva, aloue.

1. The Infinite indeed is below, above, behind, be-
fore, right and left—this He indeed is Full (Sarvam). Now
follows the explanation of the Infinite rosidin g in the Jiva,
~and called (“1”). The“1” is below, the 1" is above, the
“1” is behind, the “I” is before, the “I” is on the right,
the “1” is on the left, the “I” verily is the nearest and
the F'ull.—518.

MANTRA 2. :
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émr Athdtah, now. then. wmwesfgm: Atmadedah, the explanation r.:f the
Infinity as atma, his aspect as Vasudeva. wug Eva, even, alone. wsyresy Atma,
Self. gz Eva, even, alone. wpqeara Adhastat, below. * wymr Atma, Self,
waiers Uparistat, above.  syrer Atma, Self. geare Pagehat, behind,  sypreay Atwa
Self. wrears Purastat, before. syrear Atma, Self. afgas: Daksinataly, on the
right. swer Atma. Self. swma: Uttaratal, ou the left. grerr Atma, Self, g3
Eva, alone, gz Idam,this : the nearest. &g Sarvam, All ; Full. gt i, thus,
&: Sal, he. ar Va, verily. gq: Egal), this. ggg Evam, thus, q7a7 Padyan, secing,
@37 Evam, thus.  sgegra: Manvanal, thinking, &34 Evam, thus. fasrag Vijanan,
understanding. sreraE: Armarnti}_l, thinking the Self to be the Highest, wmreisis:
ﬁll}_la_krrdal), sporting with the Auman, syrerfrg: ﬁlm&mitluma]_], unites with
the Atman, srers: Atmauanda - who has Atman for his Joy. & Sal, he.
YUY Savarat, having the Lord for his Sva; as his king, wafy Bhavati, be-
comes. geq Tasya, his, of the freed soul. @¥y Sarvesy, in all #itag Lokegu,
worlds. =raeTe Kamacharah, freedom of movement. swafg Bhavati, becomes,
Wy Atha, but. ¥ Ye, who. w=yar Atuyatha, otherwise, wma: Atah, than this,
fag: Vidub, know, WHAAT: Anyardjanal, are under other kings than the Lord
called Sva, § Te, they. wzaanar: Ksayyalokah, dwellers of Transitory worlds.
WaR Bhavanti, become. Harg Tesam, of them. T¥q Sarvesu, in all, ke
Lokesn, world. sy Akamacharah, want of freedom of movement, AT
Ehavati, becomes,

2. Next follows the explanation of the Infinite as the
Self (Vasudeva). Self is below, Self is above, Self is behind,
Self is before, Self is on the right, Self is on the left, the
Self alone is the nearest and the Full.

He who sees Him thus, thinks of Him thus, understands
Him thus, He always thinks the Self to be highest, He sports
in the Self, He unites with the Self, has the Self for his joy,
and comes directly under the rule of the Self. For Him
there is freedom of movement in all the worlds. But those
who understand Him differently from this, live in perish-
able worlds and are under inferior rulers, for them there is
1o freedom of movements in all worlds.—519.



VII ADEYAYA, XXVI RHANDA, 1.

TweENTY-SIXTH KHANDA

MANTRA 1.
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aeq Tasya, his. g Ha, verily. ¥ Vai, verily. gqen Etasya, of this. gdquaE:
Evarh pagyatah, of thus sceing. Of one who sees thus. One who is Mukta or
N?ICGSL‘CL gia=med Evaihmanvanasya of one who thinks thus, @39 Evam, thus
s Vijanatah, understanding thus. sres: Atmatah, from the Supreme
Lord called Atman or Sat. gra. Prapah, Prana. seta: Atmatal, from the
Supreme Lord, called Atman or Sat srgr Asda, hope.  streg: Atmatah, Afl‘om
the Supreme Lord called Atman or Sat, ®t: Smarah, Memory, wrea: Atma-
taly, from the Supreme L.rd, wrmmm Akadalh, the ether. mmes: Atmatals,
from the Supreme Lord. Js: l'ejab, fire. wr=m: f\lmamh, from the Supreme
Lord. wrq: Apal, waters. wr: Atmatab, from the Supreme Lord. sfaat-

- x, R . = soige
Jigqgatat Avirbhavatirobbavau, the appearance and disappearance of the world

systems, sraga: Aitmatah, from the Supreme Lovd. mA® .S.rmam, food. =reRw:
Atmatab, {rom the Supreme Lord. asm Balam, force. wmywa: Atmatah, from
the Supreme Lord. fagrm Vijfanam, understanding. sirena: Aimatah, from
the Supreme Lord, =g Dhyanam, meditation.  qregs: Atmatah, from the
Supreme Lord. fasm Chittam, mind, unsteady memory, syeag: Aumatah,
from the Supreme Lord. @gey: Saikalpah, will. sres: Atmatah, from the
Supreme Lord. #5: Manah, mind.  sress: Atmatal, from the Supreme Lord.
rw Vak, speechi. mrers: Atmatal, from the Supreme Lord.  sm Nama, name,
wrema: Atmatah, from the Supreme Lord. gear: Mantrah, Sacred hymns,  spem:
Atmatah, from the Supreme Lord. mmifly Karmani, sacred rites. wens:
Agmatah, from the Supreme Lord. g Eva, alo e gga ldam, this world. aqa
Sarvam, all, & lu, thus

1. Of the released soul which sees thus, which thinks
thus, understands thus, (there takes place the vision of erea-
tion, sustenance and dissolution of the Universe. He sees
how) the Chief Prina comes out of the Lord (Atman), how

the Hope comes out from the Atman: how the Steady
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Mﬂmmv emerges from Him, how the Ether comes from the
Atman, the Fire from the Atman, the Water from the Atman
the appearance and disappearance of the world from the
Atman, Food from Atman, Power from Atman, Understand-
ing from Atman, Meditation from Atman, Unsteady Memory
from Atman, the Will from Atman, the Mind from Atman,
the Speech from Atman, the Name from Atman, the Mantras
from Atman, the Karmas from Atman, verily how all this

Universe comes out from the Atman alone.—520.

Note ;: —This verse also deseribes the glory of the Released Soul. The Mukta sees
the panoramic view of the creation of the universe, aud how everything at the dawn of
epeation comes ont of the Lord.

MANTRA 2,
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g® Tat, about this. gq: Esal, this. sgrm: Slokal, verse. # Na, not,
qrg: Padyah, the seer, the Mukta Jiva. arga Mrityum, death. qwafy Pagdyati,
sees. 7 Na, not. nmg Rogam. disease, § Na, not. g Uta, als:. b et i
Dubkhatam, sorrow ; pain. @fg Sarvam, all. g Ha, verily. qmp Pragyal,
the seer, the released soul, q:m?‘a Padyati, sees, w®¥w Sarvam, all, the
Supreme Lord called Full. wsrfify Apuotl obtains, g Savvadah, always
everywhere. gfy Iti, thus. &: Sah. He gaur Ekadha, one-fold. ;m’i;
Bhavati, becomes. fayr Iridha, three-fold, Bhavati, becomes. qENT
Paiichadha, five-fold. gaqr  Saptadhi, seven-fold. aaqr Navadha, nine-fold.
« Cha, and. w7 Eva, alone, thus. ga: Punah, again. = Cha, and gsram
Ekadaga, eleven. sgm: Smrital, is ealled, @iw e Satameha dagacha, one
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;\Lmyd nd ten and one ym: w LEkab cha, and cne, ey = A
Urani, chavimdatih, one thousand and twenty. wmrgmgar Ahara suddhau, food
EEing pure, teaching or doctrine being pure. gzagfa: Sattvasuddhih, purity of
knowledge. gsrm#r Sattvaduddbau, when the mind is pure, gar Dhruva,
steady. en@: Smritih, memory, means of weditation.  ¥gfgasw Smritilambhe,
when meditation is steady. @amweftam  Sarvagranthinam, of all fetters.
& s-dtey: Vi-pra-moksaly, unloosening. g& Taswai, to him. sfEassEra Mridi-
takasiyiaya, whose faults have been rubbed out. g#e grm. I'amasah param,
The other sideof darkness. adufy Dardayati, shows. wwarg Bhagavan, Lord.
waegare:  Sanat Kumarah, Sanat Kumara. g3 Tam, him. &= Skandah,
Skanda. gfy Iti, thus. sraga Achaksate, they say. gz Tam, him. ege:
Skandah, Skanda. g Iti, thus. mrags Achaksate, they say.

2, There is this verse about it: * the released soul
does not see death nor illness nor pain. The released sces
everything and obtains everything everywhere. He becomes
one, He becomes three, He becomes five, He becomes nine,
and it is said He becomes eleven as well, nay He becomes
one hundred and eleven and one thousand and twenty.”

Right doctrine leads to right thinking. Right think-
ing conduces to firm meditation. When meditation is firm
(there is vision of the Divine) and all ties are unlocsened
completely.

To the sage Narada, with his faults all rubbed out, the
Great Teacher Sanat Kuméra showed the other side of dark-
noss. Sanat Kumara is called the Great Warrior, yea he is
called the Great Warrior.—521.

MADHVA'S COMMENTARY.

The last khanda ended with the A€i as the highest. The next kbanda teaches
that Pripa is the highest, and we find the enigmatical saying the prina uun-:as by the
prapa, it gives prina to the prapa, It may be construed as meaning that the prina moves
by his own power, and that the prana gives his own life to others ; but this ‘;ou.ld be
wrong. Hence the Commentator explains it :—

That which is Prina (the Christ) moves by the PRANA, namely
moves by the Supreme Brahman, who is the PRANA and this the true
meaning of the phrase prinah pranena yati. The phrase prénah prinam
daditi means the Supreme Brahman {Prdya) gives to Prina all desi'red
objects. That the word prina means the Supreme Brahman, we find
friom the following Srati :—He is the PRANA of prina itseif (Kena).
The phrase prindya daddti means that the Préna hands over to the
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rérie PRANA the Soul of the freed, having shown him the SupﬁJ

1 (In other words he is the Mediato}): that the Prana Vayu gives to
¢ the disciple the knowledge of the Supreme Brahman even. He ghows the
Brahman to him through knowledge.

: The word ativadi means ho who says (vadati) to the diseiple the
truth about the highest (atita), for the Highest has gone beyond all else,
(beginning with annam and ending with prina). (He who proclaims the
Highes! is Atividi —the Evangelist). The phrase Eea Tu Vi Ativadati uses
the word Tu (but), in order to show that something new is being tanght.
He who proclaims the chief Prana as the highest, is called an Ativadi
with regard to Prina; but he who proclaims the Lord called Satya, as
the highest is highér than that Atividi who proclaims the Prana only.
The phrase **8ir, is there anything higher than Prina,” is o be supplied
here in order to complete the sense. This we do onthe maxim where
any sense of a passage cannot be made out without supplying certain
words or sentences, these must be supplied in order to complete the sense.
In every sentence the necessary ellipsis must be supplied, if the sen-
tenee otherwise gives no meaning. This we do on the maxim enunciated
by the venerable Bidarigana himself in the followi ng Sfitra. (T11-3-37).
“If it be ohjected that otherwise (i. e., there being none higher than
] 4 &g
Préna) he cannot be different from the Supreme Being, we reply the objec-
tion i8 not valid; for (it is fit to narrow the denotation of “2ll” in the
Sruti) as tanght hy Seripture.”
2 Whon it is stated that Prina is the foremose of all, it may seem that the separate-
ness of Prana from the Supreme is not possible to maintain, but this is no diffieulty ; for
. the statement will be seen consistent if things are admitted as postulated by Seripture ;
- and the Seriptual teaching here is that Pra na is superior, (nok absolutely to all, but) to all
other souls; and the SBupreme Being is superior to Pring. 1If it be said that there is none
higher than Prina, il is to be denied ; for
“U1t is proper to hold that Satya, the Lord, is superior to Prina, as
it may be seen from) supplying the ellipsis ; for they (Chhindogas) have
added to Satya a distinguishing element (particle) as in every other case.”
That the superiority of the Lord is deelared in the passage, would become evident
i‘-;ll supplying the question and answer ag in the previous cases; for the Sakhins distin-
guish Satya from Prana thos : * But he indeed speaks of the Supreme Thing, who speaks of
Batya"; (i.¢., by using the adversative conjunction & 'bub’ they draw the distinetion thab
lie who spealks of Sabya is really speaking of the Supreme Thing with greater truth than
he who speaks of Prina) (Chh. VIL 16). Just as there is the use the of disbingnishing
a‘bﬁi.buws and the statements in other cases, (so also distinetion is drawn in the ease of
Hatyn by saying, ““ Bub he, &e) And this is said also in the Brihat Tantia: “The
superiorily over man of the gods remains the same even in heaven; and over them, of

Pﬂlp, and over Prina, certainly thab of Hari, the eternally blessed,” Then an objection
may be raised thus; 1ot only Vignu called Satya s above Praga, there are many others
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affer Satya, Kriti, Nishtha, Vijidina and others are mentioned as differe

iHer. But this objection is not valid.

AL Because the same deity (spoken of as the Aksara)is described by

~ the terms) Satya, etc.

~ Satya and other words denote the qualities which only form the essence of the

same Supreme Deity. This is said in the Brahma Tarka : “To Him who is di flerent from,
and exhalted over, the group (series) of which the first is Niama and the last is Prina,

. and whose essence consists of Satya, ete., (trath ebe., ete.), (who is the true, ete.,) to Him,
the glorions Visnu, the creator of all, obeisance is made. Obeisance is made to that
glorious Lord, whose qualities beginning with Satya and ending with Ahamkira are
described {i.!l the Sruti) and from whom alone the soul obtains release.”

He who proclaims Prana to be the highest is called an Ativadi, Lut
he who proelaims Visnu to be the highest is more truly entitled to the
name of Atividin. The Lord Visnu is called Satya because He is Sat
or free from all faunlts, and Ya or controller; hecanse He is the good
governor, therefors, He is called Satya. 2
If Vignu is Satya then how do you explain the subsequent khandas where
Vijiana, Mati, Sraddha, Nisthd, Kriti, Suicham, Bhumf, Ahamkara, and Atman are shown ;
each succeeding to be higher than the preceding one in the series. The Gammentator
explaing that all these names deseribe the various attribubes of the Lord Visnu ealled
here Satya, the good governor.

The Lord Vispu is called VijiidAna, because He has specific (vi)
knowledge (Jiidna) of everything ; or His form is highest knowledge. He
is called Mati, because He has general knowledge, 1. e., knows everything
generically as well. He is called Sraddhi because His form is always
holy. He is called NisthA because He is always firm. He is called Kriti

- because He is the creator of all. He is called Sukham because He is full
bliss. He is called BhilmA because he is full of all auspicious qualities.

In describing Bhima it has been said that nothing else is seen thers. 1t should
not he understood to mean that in Bhinnd nothing else exists; and on the other hand it
means that everything else really exists but dependent upon Bhimd. Therefore the
Commentator says :—

He is called Bhuma because he is full and because without depend-
ence upon Him nothing else can exist. Lverything else is small
compared with Bhitima.

The Commentator now explaing the phrase that Bhima is above and below.

He the Lord full of all auspicious qualities, pervading all localities,

- always from eternity is self dependent, and all objects are under His cone
trol from all times,

Being full, all the above attributes are now shown to be the logieal consequence
of His being full, and to follow logieally one from the other.

Because He is full, therefore, He is all joy, because He is all joy
therefore, He is the creator of all; because He is the ereator of all, leeré—
fore, He is perfectly steady; because He is perfectl y steady, therefore, He is
all holy,; because He is all holy, therefore, He is all Knower generically

i B



 camtvpooriomavisab, (G L

¢..thinker) ; because He knows everything generically, therefore He is
'_aﬂ knower specifically (the omniscient) ; therefore the Lord Hari is omnis-
~cient; because He is omniscient, tl:erefore, He is free from all faults and
ruler of all (sat==good, free from all fanlts; and va=controller ; Satya=
‘the hioly or the Good governor). Bhima is a name of Nérfyana, He is
also called Ahankira because He makes the consciousness of ‘I’ in all; since
‘in His aspect of Anirnddha He dwells within all Jivas and causes their no~
tion of ‘I’ ness.

Bul the Jiva is atomie, the Loed within the Jiva must therefore be atomie. How is
it that He is desceribod here as all-peevading ; to this the Commentator replies. 1 —

" Though the Lord is atomic as existing within the Jiva, yet through
His Lovdly and mysterious power, He is all-pervading ; just as in the little
body of the child (Visnu), Markandeya the sage satw, wheit he entered into
it through his Yoga power, infinite universes endless and beginningless. -
Thus the Lord Hari, the Sapreme, though atomie in Jiva, is yet all-pervad-
ing; verily Visudeva is the Supreme Lord. Heis called Atma because He
is all-pervading ; verily there is no distinction and differences in the Lord
‘Hari. Thus it is in the Parama Séira.

It is said he who is Bliund is iwumortal that whieh is small is mortal. This would
mean that except the Lord, everything else was mortal. But as the released souls are
ealled immortal, it would mean that such souls are identical with the Lord. The Commeri-
tator shows that the word Alpa mesning suall, vefers to the raleased souls, as compared
with Blulma the Lord. And that the released souls ave not mortal in the strich sense of
‘flie word. For then the Goddess Hawmi would also become mortal, and would he jovless,
ecanse the text gays there is no happiness in that which is Alpa.

The true meaning of the phrase  there is no happiness in the small’
ig that without the grace of Bhima, the small or the Mukta Jivas can -

" have no happiness. Similarly the Muktas are really immortal, but their
immortality is dependent upon the Lord, therefore, they are called mortal,

Even the goddess Sri the Full is Alpa but immortal, because she is
beloved of the Lord aud eternally free and though she is called Alpa she

“ig all fall, through the loving grace of the Lord. (She in fact is included
in the word Bhiimi).

 1feven the Mukias have no joy, except through the grace of the Lord, why are they
deseribed as Abtma-Ratl, &c., meaning that they delight in the seli, love the self, revel in
the self, rejoice in the sell, buoeome a sell ruler, He is Lord and Masteér in all the worlds.
0 Lhis the Commentatoe says that the true meaning of the words Atlllﬂ.'l'{lbi, &c., is not
what you have given, but they arve as [ollows : —

Atma-rati means loving the Lord. Atma-Krida means delighting
in the Lord. Atma Mithuna means revelling in the Lord. Atma Ananda
means tojoicing in the Lord. Similarly Svarit does not mean an autocrat
or self-ruler, but it means he who is directly under the rule of the Lord
called Sva or the Independeut. 'I'he released souls take their commands
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] Iy from the Lord (and from no inferior being) and the Lord is
always directly. present to them. Therefore, a released soul is called

- Svardt, meaning ruled-by-the-Lord.

| The phirase Atmatah Pranah Atmatah Ada, &e. do not mean that Prinah Aéd, &e.,

- eome oub from the self of the released soul, but it means that the releasaed soul seen the
panorama of érantion spread oub before his sight, he sees how the various hierarchies

~of Prianah, &¢., come out ab the dawn of ereation from the Supreme Lord,

' The last sentence is “the wise sees everytling Sarvam Hi Pasyah Pasyati” this

‘shows that the Pasyah or the Mukbs Jiva only sees ereation nnfolded helore him, and

not that he ereates, The word Pasya means the seor, the relessed sonl to whem the =

; past is nufolded. That it means the seer we find also from the following passage :—

Yada Pasyate Rukma varnam “ when the seer sees that brilliant

form’ (Katha). 'The person entitled to meditate on Bhima is Lord
Brahmd in the first place, directly and principally, He through this
knosledge obtains from Visnu the divine love called Rati, and with : that
‘ho sports with the Lord, for ever; and revels in him as aloving wife
‘with her husband and thus he gets Ananda or bliss. The Supreme Lord is
“his king and no one else, therefore, heis called Svarag. (Thus except
" Brahmé no one else is entitled properly to be called Atma-rati, Atmakrida
&ec.) Brahm4 alone sees creation of Prina, &c., and not every Mukta.

The other worshippers of Visou, lower than Brahmd, obtain fruits
~according to their fitness, when they get Mukti. There is no doubt in
it Thus it is in Parama Tattva, ;
¥z The gradation among the Muktas is n well recognised fact with Madhva, Thus all
the qualities of Mukta mentioned in khanias 25 & 26 applly literally and fally to Brahméd
alone, while they are true, more or less, with regard to other Mukias, according to their
evolution.

. The phrase “ now the instruction about Ahuikdra" has been explained by us 8s re-
ferring to Aniruddha. This point is further cleared, by showing the incousisteney of
- the explanation given by those, who take the word Ahatikira here as the ordinary ego isny,
the result of avidyi. The Commentator shows that If Ahankira here meant any thing
_obher than the Sapreme Lord, theu it wounld be impossible to say regarding it, that this
_Aha‘.t'lkal.'a. is above, or this Ahankira is below, &e. In fact, all the perfect attribntes of
Bhima aro ascribed to Ahankira. Thercfore;, Ahankira here cannot mean the erdinary
egoism, Therefore the Commentator says ;— :

"It is not proper to construe the word Ahaakira taught heve, as
something differeut from the Lord ; for the following reason :—

The question asked by Narada i¢ “Sir, I want to know Bhoma;”
“and in reply to this Sanat Kumfra describes Bhiima as that which is above

that which iz below &ec., and then he goes on to deseribe Ahankira,

This being in answer to the question about DBhiméa, Ahatkira
cannot but mean Bhumf. Moreover Ahankira, if taken here to mean
not the Lord Bhuma, but something else; then this - Ahankira
would be as full and infinife as Bhmd and consequently equal to the
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. But no one admits that AhatikAra, meaning egoism, is equal to
the Lord. Nor can you say that infinity and fullness ascribed to Ahaf-
kira are figurative only, for when a thing can be construed in its princi-
pal sense, it is wrong to interpret it in a figurative sense, Therefore
when we can interpret this Ahafikira as a form of the Lord, and thus
take the word fullness in its primary and principal sense, we need not
take 1t in its secondary sense and say that the fullness ascribed to Ahat-
kira is figurative only. Moreover, the question being about Bhum,
there was no occasion to enter intoa panegyric about Ahahkira, for no
oue had asked any question about it. The word Atha with which the
khanda begins and which says Atha, Atah Ahankira Adeda “now an
explanation of Ahankira,” the word Atha has the force of not commene-
ing a new topic, but of deseribing an alternative form. It means, having
described BhimA now we shall describe it again in another way. The
description of Bhiima is of that form of the Lord which is called
Nardyana. Having described this Nardyana form, we now describe
that form of the Lord whichis called Aniraddha or Aham. The force
of the word Atah in the above sentence is “ with the grace of the Lord.”
A means Supreme Lord and Tah means from; therefore Atah means
“ from the Supreme Lord or with the grace of the Supreme Lord called w.”

We have explained the word Atma-rati and Svardt, &e., as love of the

Lord, having the Lord as one’s sole King, &. The words Atma and Sva
mean the Sapreme Lord, Inthe word Svayambhd and Atmabhti the
words Sva and Atma mean the Lord, and they do not mean self, for
Bralhma (who is called by these names, and which are generally translated
as self-born) is nowhere taught as self-created. On the contrary the fol-
lowing Srati declares expressly that Brahmd is created,~—He who creates
Brahma in the beginning (Svet. VI, 18.) As in the words Svayambhd and
Atmabhti the words Sva and Atman mean Visnu; similarly here also the
word Atman means Visnu alone, Therefore when the Srati says ‘' now

‘an instruction about the Atman,” it does not refer to the Jiva Atman, but
to the Supreme Lord Visnu. The Sruti says that *“from Atman proceeds
Prana, from Atman springs Hope, from Atman comes Memory, from Atman
Ether, Fire, Water, &.” Now if Atman meant here the self of the emanci-
pated Jiva, then it wonld mean that the Mukta Jiva creates Prina, Me-
mory, Ether, Fire, Water, &e. Bat as a matter of fact, it is impossible to
say that the creation of Prina, &c, is from any Muakta Jiva. Lord Bada-
rlyana in his VedAnta Sfitras (IV. 4. 17) clearly says that though Mukta
Jivss_enjny all bliss, and all power, yet they have no power to create an
universe, Thus there is no creative power in the released souls, that
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“Bélengs to the Lord alone. Therefore in this last khanda, since it is
“mentioned that from Atman proceeds Prina and from Atman alone, we
conclude that this ﬁl‘man here means the Lord alone, and not any released
‘soul, how high soever. Moreover, in the Pragna Up anisad it is said
ﬁ.t.nmta. Bva Prina Jiyate (IIL 3. 3) which shows that Prina is produced
from Atman alone and not from anything else; therefore it is produced
from the Lord. For it is impossible to construe that passage as rveferring
to thoe released souls. Similarly in this Skanda Purina it is written that
the word Atma is principally applied to Visnu, and to others only figura-
tively ; similarly the word Sva. Therefore Brahma is called Atmabhu the
child of Visnu, Svabhu the child of the Independent Oune.

The word Idam in the last khanda means the Lord, for it literally
" means ¢ this’ and refers to something very near. The Lord is called Idam
or this, because He is the nearest object of all to us, for He is inside of our
very being. The word Sarvam there means possessing full attributes, the
perfect fullness. The words Bhumd, Aham, and Atma describe the three
aspect.s of the Lord Hari: as Bhumd, He is the cosmic agent, as Aham, He
i the Psychic agent inside all Jivas, and as Atman, He unites the Jivas
with the world. Thus the Lord is called Idam or this, because in all

three aspects He is ever near, the nearest of all.

if the word Idam Sarvam meant the Lord is the neavest and Full, then the Grammar
would require Sa Bva Ayam Sarvah in the masculine gender and not in the nenter, How
~do you explain this change of gender? To this the Commentator replies as follows :—

All attributes whether feminine or masculine or neuter are under
the Suprome Lord : by His command there is constant interchange of
gender everywhere; therefore, the Lord is called Kah (Maseuline) Kim
(Feminine), Kam (Neuter). Everything isverily the Supreme, Hb is the
Atma of all ; the Aditi and words like Devas, &e., of whatever gender they

may be, apphf to the Liord. Thus it is in the Linga Nirnaya.

The phrase Ahdra Suddhan Sattva Suddhi is generally translated as meaning “ if the
food is eclean, the mindis clean.” Buf this is not the true meaning of the phrase. The
word ahira here does nob mean food, but means the study of ‘:.J.-ztru,, the Ahira or accept-

anee of teaching. Therefore the Commentator says i —

The word Ahira means the absorbing (Ahriti) of knowledge from the
Glura (teacher), Wlhen this Ahdra or absorption of knowledge, is pure,
then follows the purity of the mind (for if the teaching is wrong the mind
can never be purified). When there is purity of knowledge or mental
purity, then comes the steady memory, when there is steadiness of memory
then there is the direct vision (Aparoksa) of the Lord Hari, when there is
direct vision then there is final release (Moksa;. Thus it is in the Sidhana
Nirnaya. ' :



EIGHTH ADHYAYA.
First Kianpa.

MaNTRA 1.
WY qETANAIGY 78 gUith A qRAs
Gt M

g Atha, now. It shows the commencement of a new topic. =g Yat,
what. g=g [dam, this, Hfegg Asmin, in this, @=gigy Brahmpure, in the city
of Braliman; or in Brahman the full: in the body called the city of God.
zgeg. Daharam, small,  guzitsg Pundarikam, lotus, 3wg Vedma, the palace,
ggr: Dabaral, small. gfeqq Asmin, in this. g=g: Astaly, within., T
Akasah, Ether : the elemental ether, Jfeng Tasmin, in_that, &g Yat, what.
g Antah, within, &g Tat, that. m&gsqg Anvestavyam, is to be searched.
aq Tat, that, 317 Vava, verily. fAfSimmfassam Vijijiiasicavyam, should be known,
determined, g% Iti, thus,

1. (The teacher says) “ Now in this city of Brahman,
there is this palace, the small lotus (of the heart). Within
this, there is the small Ether. That which is within this,
He is to be sought for, He is to be understood.”—522.

MANTRA 2.

& Fpgatrrafeaa 7et [welE I s
Ragrermrr: F @3 Bem 3= mw

fatssmaasatata 1z

ga Tam, to him: to the teacher. §g Chet, if. @g: Brayuh, they, (ie, the
pupils) may say, may ask. &% Yad, what, gzm Idam, this. mférg Asmin, in
this @ggy Brahmapure, in the city of Brahman, or in Brahman the full,
gzeg Dabaram, small. gugdsm Pundarikam, lotus. Fmw Vedma, the palace,
g Daharah, small  sfeg Asmin, in this.  sqEgRrar .’\u‘sﬁdh Ether. fg Kim,
what. &% Tat, that, =& Aura, therve. Mg Vidyate, exists. #g Yat, wha:,
which, mFesgg Anvestavyam, is to be searched for. @w Yat, what, =y Vava,

verily, ffsmnggsan Vijijiiasitavyam, should be known. gfg Iti, thus.
2. And if they (the pupils) should say to him: *Now

with regard to that city of Brahman, and the palace in it,
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the heart, what is there within, that deserves to be sought

~ for, or that is to be understood.”— 523.
Note:—The donbt of the pupils is: “How the all-pervading Brahman, who contalns
all, be eontained in the small ether of the heart 2"

§ SAEEATFAT FIATRTTE A TR
I giteq aEEhET wFEg GAed SATEG
AT garaRaTgat Prgaestty gerEete 99
TR § aEneREEHTR AT 1 3\

; gt Sal, He (Teacher). @arq Broyad, let him say,  @rarq Yavan, as much,

ﬁ'Val, verily, smmm Ayam, this. SR Akagah, the All-luminous, the Supreme
Sclf. 'm'}‘ivm so much, in qualities and size. gy: Esah, this. qasEn
Antarhridayeh, within the heart : within the ether of the hearr. Hridaya, is
a compound of “hrid” and “aya"—"mover within the heart, i.e., the ether
in the heart."” sraTa: Akaaah the All-luminous, the Supreme Self. g% Ubhe,
both. ‘The free and the non-free. ‘the Mukta and the non-Mukita, ¥ftqs
Asmin, in the Akada. mwargfrdt Dyavaprithivi, Heaven and Earth. zex: Antah,
within. ux Eva, just, even. wAfEq Samahite, contained. ar Ubhay, both. The
free and the non-free. The Mukta and non-Mukta. sy Agoily, the Fire. =
Cha, and, grg: Vayub, Air. = Cha, and. gatasgaar Suryachandramasau,
the Sun and the Moon. @af Ubhau, both, The free and the non-free. The
Mukta and non-Mukta. ﬁg{-ﬂﬁﬁﬂ'ﬁ]‘ Vidyut-naksatrani, the Lightnings and
the Stars. =g Yat, that, which. = Cha, and, =g Asya, his, (ofthe transmi-
gratmg]wa} g Iha, here. sifeq Asti, is: is helpful to the transmigrating
Soul, ze,, other bound Jivas like him. g Yat, what, =t Cha, and. 7 Na, not,
gifeq Asti, is 1 a thing ie said to be non-existant, which is of no use to a parti-
cular being. The fr ced souls are non-being with regard to the bound souls;
for they are of nc use to the latter. ®Ya Sarvam, all. &g Tat, that. wfesq
Asmin, in it. gdmEaa Samahitam, contained. gfg i, thus.

3 Then let the Teacher say, “as large as is this
All-luminous (Lord pervading the external space), so large
is also that All-luminous (Lord who ig) within the Fther of
the Heart. Both (the Free and Bound Devas of) Heaven
and Earth are contained within Him, both (sorts of) Fire
and Air, both (kinds of) Sun and Moon, both (sorts of) Light-
ning and Stars, and whatever that exists here namely the
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_-J,I,b;‘zﬁd Jivas), and whatever is not (namely all Free Jivas),

“all that is contained within the Brahman (who exists in the
Ether within the lotus of the heart).—524.

MANTRA 4

q ittt aa a9y aafiay gty =
VAN &5 9 FEr Raswwe qeEEd
aatstatirsga gf 2 :

& Taib, 16 him, to the Teacher. 3y Chet, if, g7 Briyuh, they may say.
Hitgx Asmin, in this. . §q Chet, if. zzg Idam, this. #&de Brabmapure, in
the city of Brahman, in the Brahman existing within the heart. gdg Sarvam,
all. garfdgn Samahitam, is contained. gaifay Sarvani, all. = Cha, and. sy
Bhotani, beings. @4 Sarve,all. & Cha, and. mmp: Kamah, desires. a7 Yada,
that, when. waq Enat, to this, to this body. swr Jara, old age.  WItR
Apnoti, reaches, gedga Pradhvarmsate, destroys. a1 Va, or. f&u Kim, what,
aa: Tatal, then. wifafaesy Atidisyate, remains behind. gfF Iti, thus,

4. If his pupils should ask him *if everything that
exists is confained in that Brahman the Full, all Beings
and all Desires, then what is left of this body, when old
age reaches it and destroys it.”'-—525.

Note:—If when this body dics this Brahman were to vanish, what is the ase of

ingniring about this Beahman, who is dependent upon the boidy and grows old, decays and
dies with the body.

ManTRA 5.
Q .
| JAAE AT A TIAR g el
: o
AGACARIAT: THOLAT T FATTZAAT st
£~ s .
fmatEms  Afessios: aosw: aodse
TN AT T TATEANER TIENE 7 FEEAERERET
* + 0 i b
A 4 T FAAnt & ahErastata o ow
§: Sah, be, the Teacher. maya  Brayat, let him say, 7 Na, not. =g
Asya, of this body. swar Jaraya, with the old age, gy Etat, this. Brahman.
#rafr Jiryati, decays. Grows old. & Na, not. 737 Vadhena, with the slaying.
With the death. w7eg Asya, of this body. e Hanyate, is killed. gga Etat,

this Brahiman, gw@@m Satyam, the true. The Eternal. The infinite powers,
ggigea Brahmapuram, Brahman the full, HwiEaw Asmin, in bim, g Kamah,
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- this Brahman, dwelling within the ether ot the lotus of the heart.
m Atmna, the Self. syegqrear Apahatapapma, free from sins.  fawg: Vijarah,
free from old age, fgep: Vimrityuh, free from death. fdrm: Vigokah, free -
from grief. {§Twgsy: Vijighaisah, free from hunger. sfqra: Apipasah, free
from thirst. @zme:  Satyakamal, he whose desives are true, WEIEHEY:
‘Satyasankalpah, bhe whose will is true. @gr Yatha, as, according as they de-
serve, or are fit. & Hi, verily, w3 Eva, even, just. g=m Prajah, people : the
freed jivas, sregrramisq Anvavidanti, follow, enter into the Lord. argargsa Yatha-
nugasanam, as commanded by Him, =z Yam, what, #m Yam, what, wwam
Antam, object, Place. mfirmmr: Abhikamah, desirous of, ur attached to, ey
Bhavanti, they become. #@ Yam, what, w=Ayay Janapadam, country. am
Yam, what. Jmarms Ksetrabhagam, a piece of land. g Tam, that. g= Tam,
that., ug Eva, alone. Just. gysfta@a Upajivanti, they depend upon the
Lords ; they get all that through the grace of the Lord:

5. Then the Teacher should say unto them “By the
old age of the body this Brahman does not grow old, by the
glaying of the body He is not slain; this Brahman is the
full, is the true, in Him are contained all desires, He is the
Atman free from sin, free from old age, from death and grief,
free from hunger and thirgt. All His desires are true, because
His will is irresistable ; as His commands are obeyed on this
Earth by all people who have obtained release, similarly
they get according to their merits whatever they desire,
whatever country or place they may wish, all that they get,
by depending upon Him (and through His grace).

mmﬁﬁ‘lﬁm: Hqa @ﬁ?@?&@%ﬁ
@t R T ISR TREAre S
mrﬂ%lw FdY AFEREAN WIAT T FET

WAAGT  JEEEA S RTAT-ETETY
sﬁa‘ngmﬂrﬁmﬁruau

wf T o i ¢ 0

gz Tad, that, =gy Yatha, as. g3 Iha, here. FArag: Karmajitah, obtained
by Karma, acquired by a past good merit, 7. ¢, the body. #r: Lokah,
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hée, ch as body, family &c. gtag Keiyate, becomes exhausted, is dest -

peﬂ es. wag Evam, so. gg Eva, just. g« Amutra, there, namely, he who
‘does not know the Lord, guaf@m: Punyajitah, acquired through merit, &R

Lokal, place, such as Heaven, &c. wftz@ Ksiyate, perishes, gz Tad, therefore.

H Ye, who. % Iba, here. oreram Atmanam, the Atman, the Self. waafda An- |

anuvidya, not knowing, #®isg Vrajanti, pass away. garq Etan, these, = Cha,
and, @A Satyan, true. A Kaman, desires. §qrg Tesam, of them. udy
Sarvesu, in all. #rRg Lokesu, in the worlds. wsmm=aw: akamacharah, non-

freedom of movement, waf@ Bhavati, becomes. spgy Atha, but. ¥ Ye, who.

gx Iha, here. mﬁtmﬁnam,thc Self, =@ Anuvidya, knowing. sy
Vrajanti, pass away. uarg Etam, these, = Cha, and. @ens, Satyan, true.

wmpar Kaman, desire. g Tesam, for then, ydg Sarvesu, in all. #MFg
Lokesu, in worlds., wmmem: Kamacharah, freedom of movements, wafy

Bhavati, becomes.
6. And ashere on Earth, (the body) which has been

acquired by Karma perishes, so there the world acquired
by sacrifices also perishes (for him who does not know the
Lord). Therefore, who pass away from this world, without
knowing the Self and these true desires, for them there is
no freedom of movement in all the worlds. But those who
pass out after knowing the Lord here that all his desires
are true (as mentioned before) for them there is freedom of

movement in all the worlds.—527.

SegcoNp KHANDA.

MANTRA 1,

g gt feamsm wEE dhseTe e
a7 fgaraa deat #9ad g 0

@: Sah, he, the freed soul, &fg Yadi, if. fqgars®r: Pitrilokakamah,
desiring that his male ancestors should be free, and get Visnuloka. waf&
Bhavati, becomes, EFIMA Sankalpat, by mere willing of the free soul, g
Eva, even, just, alone, 3% Asya, his. fqgy: Pitarah, ancestors, male,
gafaefa Samuttisthanti, appear before him, namely being free from Samsara
they appear before him. §a Tena, with those ancestors. gairdn Pitrilokena,
by seeing those male ancestors. g#qs: Sampannal, having obtained. Fdia®
Mabhiyate, he is honoured (by those who are below him in rank),

1. Tf he desires “ may my ancestors get the world (of
the Lord),” then for that free soul, by his mere willing, hig
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“mnale ancestors become free from Samsra, and surrou
him ; and thus surrounded by his male ancestors, he is
honoured (by all).—528.

MANTRA 2,

o g AEAEEEl VAt deeuRar "al
agfwelea aa Argsis- auat aEEa 0 R 0

st Atha, now. af® Yadi, if. smgdiswam: Mawrilokakamah, desiring that his
female ancestors should become free: and get Visgu's realm. smfg Bhavati,
becomes, wweqra Saikalpat, by willing. w7 Eva, merely. w®x Asya, for him.
ge: Mataral, female ancestors. gafdufea Samuttisthanti, surround him,
being free from Samsara, '§v Teova, with those. Rrgataa Matnlokena, with
the female ancestors. @¥ya: Sampannah, having obtained. #dfta® Mahiyate, is
honoured. )

9. If he desires “may my female ancestors get the
world of the Lord,” then for that free soul, by his merely
thus willing, his female ancestors become free from Sarsira
and surround him, and thus surrounded by his female ances-
tors, he becomes honoured.—529.

MANTRA 3.

WY AT SATgArRRH WA SFETEATe S
agfEla 4 wgaEa dumt JeEd g N

5y Atha, now. afy Yadi, il. yrgsrRasm: Bhratrilokakamaly, desiring to give
freedom to his cousins and brothers. wafg Bhavati, becomes. HEFE Sai-
kalpat, by will. wx Eva, merely. =g Asya, his. #HEU Bhratarah, brothers
and cousins. ggfyeRg Samuttisthanti, surround him. %7 Tena, by that, with
that, qragaiia{‘q Bhrairilokena, with brothers and cousins. By seeing brothers
and cousins. @ees: Sampannah, enjoying, ®ftaw Mahiyate, is honoured by
those who are inferior to him in rank.

3. Now if he desires “may my brothers and cousins
get the world of the Lord ” then for that free soul, by his
merely thus willing, his brothers and cousins become free
from Sarhsira, and swround him, and thus in the company

of his brothers and cousins, he becomes honoured.— 530.
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ManTrA 4.

mﬂ%w@mﬁmﬁmﬁm TATG
agfela aq eadm duat afaa 1 8

!Inr.r Atha, now. @@ Yadi, if. ergareRmm:  Svasrilokakamal, desirous of
giving freedom to his sisters and female cousins. wafy Bhavati, becomes,
_Hﬁwla: Sankalpat, by will. g3 Eva, merely. srex Asya, his. &g Svasarah,
sisters and female cousins. @gfgaRg Samuttisthanti, surround him, & Teng,.
by that, with that. em#sr#a Svasrilokena, by seeing sisters aud female cou-
sils.  gEgA: Sampannal, surrounded, joined. sging Mabiyate, is honoured by
those who are inferior to him in rank. :

4. Now if he desires “ may my sisters and female cou-
gins get the world of the Lord ” then for that free soul, by
his merely thus willing, his sister and female cousins be-
come free from Samsira and surround him, and thus in the
company of his sisters and female cousing, he becomes

honoured.—531.
ManTRA 5.

- TG YT QRAATHRFTE WATT GFHIRAT qE:
HYiNEl-a on arasE qoe @gEa v

iy Atha, now, afg Yadi, if. afgdiwamra: Sakhilokakamah, desivous of giv-
ing freedom to his friends, warf@ Bhavati, becomes. ggeyra Sankalpat, by will.
g3 Eva, merely gpem Asya, his.  g@ry: Sakhayah, friends, gaf¥gtsy Samuttis-
thanti, surround him. %% Tena, by thar, with that, sf@strsa Sakhilokena, by
seeing friends, enjoying. g#qs: Sampannal, surrounded, joined. #dftag Mahi-
yate, is honoured by those who are inferior to him in rauk.

5. Now if he desirves ““ may my friends get the world of
the Lord,” then for that free soul, by his merely thus will-
ing, his friends become free from Samsira and surround
him, and thus in the company of his friends he becomes
honoured . —532.

MaNTRA 6.

qy A TUATRIRFRE WA SR
ot o St I 5 (o o B <
A Lo



V1rl ADHVAYA, IT RHANDA 8,7, 8.

~, %4 Atha, now. ufg Yadi, if. wyareasmat: Gandbamalyalokakimah, de-
sirous of getting the sight of or enjoyment of perfumes and garlands, safe
Bhavati, becomes. ageyre Sankalpat, by will.  gg Eva, merely. &g Asya, his.
weRTed Gandhamalye, perfumes and garlands, ggf¥wes: Samuttistbatah, sur-
round him. #q Tena, by that, with that, meyareasisa Gandbhamalyalokena,
with the sight of perfumes and garlands. swqs: Sampannah, surrounded,

Jjoiped. aflay Mahiyate, is honoured. ;
6. Now if he desires to enjoy perfumes and garlands,
by his merely willing, the perfumes and garlands surround
him, and he thus enjoying perfumes and garlands, becomes
honoured.—533.
MANTRA 7.

Y TLAIAATFRIAT  FI GRTRATETT=
SEARECIS R R pieE R i T o G MIRCRT

srq Atha, now. =@ Yadi, if. mAqrAEiEwm: Annapanalokakamah, enjoy-
ment of food and drink. ¥af§ Bhbavati, becomes. @meura Saikalpat, by will,
g% Eva, merely. wmem Asya, his. smqi® Aonnapane, food and drink. gafayg:
Samuttigthatah, surround him. ¥R Tena, by that, with that. wSHqEaERT
Annapanalokena, by enjoying foed and drink. swqm: Sampannah, surrounded,
Joined, =#dftag Mahiyate, is honoured.

7. Now if he desires to enjoy food and drink, by his
- merely willing, the food and drink surround him, and he thus
enjoying food and drink, becomes honoured.—534.

MANTRA 8.

5y Y dfEmRadatssEr WA SeerEErey
framtzd agfeeaes daafeenss  que
AR N <

Hgq Atba, now. of¥ Yadi if. sfiqamiaasmmasm Gitavaditralokakamah, song
and music enjoyment. 31§ Bhavati, becomes, wgewrE Sankalpat, by will,
ex Eva, merely. =eq Asya, his. #iyggifad Gitavaditre, song and musie, -
Samuttisthatal, surround him. ¥s Tena, by that, with that. framfisarss
Gitavaditralokena, by enjoying songs and music. grgs: Sampannah, surrounded,
joined. smdftaF Mahiyale, hououred,

8. Now if he desires to enjoy songs and musie, by his
merely willing, the songs and music surround him, and he

thus enjoying songs and musie, becomes honoured,—535.
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MANTRA 9. :

smu% SRR WAt eRearaarey T
W%ﬂ@@%ﬂmﬁﬁﬂﬁﬂ%ll&ll

grg Atha, now, aff Yadi, if, wfiSrrers: Strilokakamal, desirous of seeing
women, w41 Bbavati, becomes, ageqra Sankalpat, by will. g Eva, alone,
spen Asya, his.  fea: Siriyah, women.  ggiwei&y Samuttisthanti, surround him,
@1 Tena, by that, with that. eftsram Strilokena, with the sight of women,
g#ye: Sampannah, surrounded, joined, #dfaw Mabiyate, honoured,
9. Now if he desires to have a sight of women, by bis
merely willing, he gets the sight of women and he thus being

surrounded by women, becomes honoured.—536.

g TEeaHOTRTAT :T;n%r ;i FH FHIX Q5G
HFEART QYA A aoe JEEA 0 e 0

gra T o= 0 R

‘gmga Yam Yam, what, what; whatsoever. wxsgg Antam, world, desire,
object. siframA: Abhikamal, desirous of obtaining or enjoying. ¥a/@ Bhavati,
becomes, &= Yam, what @&mg Kamam, desire. =mmraug Kamayate, desires.
&: Sah, that. wrex Asya, for him, to him, ageqm Saikalpat, by will. g7 Eva,
alone, wdrwEld Samuttisthati, surrounds, §a lena, by that, with that. ewqa:
Sampannal, surrounded, joined. #¥tag Mahiyate, is hionoured.

10. Whatever objects he desires, whatever worlds he
wants to get, all that, by his merely willing, surrounds him,

and being thus surrounded by it, he 1s honoured.—537.

Note.~EBvery Mukta-Jiva becomes a Satya-kima, nawely one whose desires are ever
fulfilled, with the grace of God and by His Command, This khanda gives some illustrations
of Satya-kima. The words Pibri and Mitri, translated as male ~nd female ancestors, are
taken by some as meaning sons and daughters and lower descendants. By the mere
willing of the Mukta, his descendants get release, It may be objected that if the will of
the Mauakta can confer relcase on his descendants and others, then the Law of Karma is
violated. To this, we reply, that a Mukta desires release, only for those who deserve
releage. If a person does nol deserve release, the idea nf'relr:asing him, will never enter
the mind of the Mukta-Jiva, The word Loka in this khanda sometimes means * the
sight of,” and at other places it means "the enjoyment of.” The will of the Mukta is
gupposed to be uttered in these words : “ May my descendants and friends get the world
of Visou, and then after their so getting it, let me also get that world,” For it is natoral
for the Mukta-Jiva to participate others in his felicity and happiness.
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D MADHVA'S COMMENTARY.
- preceding Adhyiyas has been taught the Brahma Vidyd, as far as is related

to things external. Now will be taught the same, as far as ib relates {o things interior,
the knowledge which is common to all deseriptions of aspirants. This Vidyd is ealled
the Doctrine of the Lotus-heart. Even those who ean obtain release by worshipping
the Lord in outside nature, should now and then, for a short time, meditate upon him in
the heart. 'The first Mantra of this Adhyiya beging with the versé Yad Idam Asmin
Brahmapure, which may mean “in this town of Brahman " and then the word Brahampura,
being a genitive compound, would mean * the whole body''; which is the meaning taken
by Sri Saiikara Achdrya. The Commentator shows thet it is not ouly a genitive com-
pound but karmadhiraya also. i ¥
The word Brahampura, in the sentence ‘“in this Brahampura” does

not only mean ‘the city of Brahaman’; but it means also Brahman
called the Puram. The Supreme Brahman iscalled Puram, because he
is Piirpam, the full. It also means the city of Brahman, in that case,
it is a genitive compound, and refers to the body ; thus the word Brahma-

puram has both meanings, namely Brahman the ‘ Full,” and * the city of
Brahman’. Thos in the verse, “ having reached the invincible Brahma-
para [ am dwelling like a king”. Here the word Brahmpaura means the

Brahman the Full, -

Then the question is asked, if everything that exists is contained in that Brahma-
pura, all heings and all desives, whatever can be imagined of, then what is lefi of it,
when old age reaches it or when it lalls to pieces. To this guestion the answer is giveﬁ

in the Srati thus:—
By the old age of the body that Erahman deos nob age, by the death of the body that

Braliman is not killed, that Brahman is the True Brahampuram, Brahman the Full; in him
all desires are contained, He is the Atman free from sin, free’ from old age, from death
and griel, from hunger and thirgt; who desires nothing, bub what he ought: to desire;
and imagines nothing, but what he ought to imagine, Therefore the Commentator says i—

The word Brahmapura has both these meanings, it means the city

of Brahman or body and it also means Brahman the Full. X
Thus in mantra 4 and 5 of the first khanda the word is used in the

sense of Brahman the Full. And if his pupils should ask him: *“If
" everything that exists is contained in that Brahmapura, all beings and
and all desires, then what is left of this body. when old age reaches if
and destroys it. Then he should say: ‘By the old age of the body,
that (the Brahman called Brahma Pura) does not grow old, by the slaying
of the body, He is not slain. That (Brahman) is the true Brahmapura
(not the body). In Him all desires are contained. He is the self, free’
from hunger and thirst. All His desives arc true, because His will is
irresistable,” '
In the above the word Brahmapura means the Supreme Brahman,
beeause the attributes like free from sin, free from old age, free from
death ; cannot apply to any body but'to Brahman. The word Brahampura
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&l 'caunot mean the body ; because it is not deathless, &c. The
g ’of%h’e Lord * Praptah Avadhiyam Brahampuram R4j8 Iva Nivasimi Aham
. “having reached the invineible Brahampura I live like a king” also show
that Brahampura here means the Brahman the Supreme,

This word Brahmapura also means the body which is the eity or
temple of God. Thus in the following two texts it is taken in the sense:
of body : -~

Dahram Vipipam Varo-Ve$ma-Bhitam, Yat Puaadarikam Pura

Madhya Sawstham; Tatrdpi Dahre Gaganam Vidokam Tasmin Yad
Antas Tad Upisitavyam. ‘This heart, in the form of a lotus, is small
(of the size of a thumb), free from sin, (because it is the place for the
concentration of the mind), it is the palace of the highest (for the Supreme
Self is found in this heart and is to be meditated herein), which is situa-
ted in the middle of the city (Param meaning city refers here to the
body, for the heart is situated in the middle of the body). In this small
lotus of the heart there is a small ether, wherein there exists an Ether
free from sorrow, that ought to be meditated upon.” (Taittiriya Aranyakam
X. 10-7).
; In this passage, the word Puram is shown as the container of the
lotus, namely, the heart exists in this Puram. Therefore the Puram here
must mean the well-known physical body. With reference to this passage,
the word Brahmapura is taken to mean the city of Brahman or the body,
in which there is a small lotus called the heart.

The next Sruti also shows that the phrase  temple of God "’ applies
to the body. :
' Yad Idam Sariram Tad Etad Adyam Deva Sadanam. * This body
is verily the first temple of God.” Thus the body is called Devasadana,
From these two texts we learn that the body is regarded as a temple of

God. Therefore, Brahampura has this meaning also.
If the word Brahampura means God the Full, then how do you explain the phrase
#1n the Brahmapura, there is a small lofus, which is a palace’. For it would then mean
that within God the Full, there is a small lotus, which is a palaee, and thus thig lotug
would be in the God and not in the body. Bub the heart is in the body and notin
the God: while the God is within the heart. To this objection, the Commentator says
that the God Is not only within the heart, but He also upholds the heart, for the heart is
within him. 1
The following text shows that the God is not only within the heart,

but it surrounds the whole physical body of man and thus He contains

the heart within it, ““He who is outside the Jiva, pervading the whole

i)h" ical body of the Jiva, He is the All-luminous (&kéda), He is verily
cahman” (Chhéndogya 111 12-7).



mortal with three feet in heaven, 'and as Glayatri, is the same as the Akdda
which is around us. Similarly in the Sruti next quoted, the same idea is
conveyed. “He who sees all beings in the Atman” (I$4 vAsya). This
also shows that the heart is within the Supreme Self; for when everything

exists in the Self, the heart also must exist therein,

In the phrase Daharah Asmin Antar Akadah within this is a small Akﬁqn, this word
Akdda is taken to mean by some to be the Supreme Brabman. They say the guestion
“ what is within that,” is asked as an Akgepa., According to them this Akéda containg
nothing in it. Their whole explanation is given below :—

In this small palaee, there is & smaller inner Akdés which is Brahman; as will ba
described below: Akfda isits name;this being based upon the fact of its being, like
Ak#da, immaterial, subtle, all-pervading. That which is within this Akida, is to be
sought alter ; and that is to be understood, thabt is to say having been songht after by
such means as having reconrse to the teacher, attentive listening to him and the like.
It is to be directly perceived.

If they should say to him: “ Now with referemce to the small lotus, in this city of
Brahman, which is a palace, and the smaller Akada within this, what is it existing therein,
which has to be soght after and to be nnderstood,” he should reply in the words of the
S’m('.l;

When the teacher has said this, if the students might object that, in this city of
Brahman itself being limited, and the small lotus palace lying within this, and smallep
ﬂmn this latter too heing the Akd<a inside it, in the first place, what could there be in
tha lotns-palace itself 2 And then how counld there lie anything within the Akfiga that is
u.{e‘i to be within that palace? The meaning being that the Akdda within this being
gmaller, what could exist in it? Hven if there do exist something of the size of a plam,
what is the good of wishing to search for it, or even to know it ?

Henee that which is neither to be sought after, nor to be understood what is the
nse of such a thing? When they have raised this objection, the teacher should say this :—

* Ag large as this is Akdda, so large is the Akésa, within the heart: both heaven and
earth are coutained within it; both Fire and Air, both Sun and the Moon, the Lightning
as well as the Stars, and whatever there is in this world, of the self and whatever is not,
all is contained within it.”

This explanation of the verse is incorrect. The ether within the heart is not the
Bupreme self : and the guestion '“what is within that whieh is to be searched,” is not
asked in a saracastic way. It does not imply that there is nothing within it which is to
be searched. Therefore, the Commentator says :—

The Akida within the heart is small, in that Ahwéa, there exists some
one who is to be searched out. In this sentence, “ within it there is a
small AkAda what exists there,” the word Akéda is used to denote the
elemental ether. The phrase ““what exists within it,” is {0 be supplement-
ed by the following sentence in order to complete its sense ;:—‘“ In this
elemental ether (Bhutikisa) there exists another Akisa called Para
Brahma.” When the word Akasa is applied to the Supreme Lord it
has any one of these three meanings :—

(1) All-luminous, (sr=all, Fyer=light or light-giver.)
. (2) Eater of all joys, (wr=all; #=pleasure Fwg=alo eal, enjoy).

(3) Eater of all desires (sn=all, gan=desires, WP=to eat).

R
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““The word Akésa in the first sense is a compound of A+Kada A
meaning “all,” and Kida=illumination, All-illuminor. In its second
sense, it is a compound of three words, A=all. Kim=Joy, and Asuiti=to
eat : meaning ‘ he who eats or enjoys all happiness,” In its third sense, it
is a compound of A=all, Kima=desires, and Adnati=eats, " he who
eats or experiences all desires,’’ and this we learn from the text of the
Upanisad which says “ in it all desires are centred.”

The Supreme Lord, with all His fullness, exists within the small ether,
as much as He exists in th2 infinite space outside. There is no diminu-
tion, in His qualities, by His existing within the small compass of the
ether of the heart. The reason of this is that His attributes are always
infinite and full. Tt is not impossibie, in the case of God, that a small
quantity may have infinite qualities ; because the powers of the Lord are
mysterious and unthinkable ; and so it is possible that He may be in
a small spaceand be ai the same time infinitely Great. This idea is con-
veyed by the following text also:—Yasmin viruddha-gatayo pyanisam
patanti, Vidyadayo vividha-faktaya Anuplrvyd:—"“1 take shelter under
that Brahman, in whow exist various powers, like Vidyd, &e., moving in
contracy directions, simultaneously and uninterruptedly as taught by the
Srutis.” The word Anupfirvyd means ‘“according to the authority of the
Sruti,” as says the Lexicon :—"The words Anupfirvi, Sruti, Veda, and
Amniya all uean sacred scriptures.” The word Anupiirvya does not mean
here * consecutively,” it does not mean that the various powers exist in the
Tord in succession ; it does not mean that the Lord is possessed of differ-
‘ent contradictory and conflicting attributes which manifest in sucecession,
but not simultancously. If it meant that, then the word Anidam in the
above verse would be useless. For it means ‘ simultaneously,’ ‘ incessantly
aninterruptedly.” That the Lord has all conflicting attributes, we find
from another passage of this very Upanigad, where it is said :—* He is my
Lord within the heart, smaller than a corn of rice, smailer than a corn of
barley, smaller than a mustard geed, smaller than a canary seed or the
kernel of a canary seed. He is also my Lord within the heart, greater
than the earth, greater than the sky greater than heaven, than all these
worlds” (Chh. IIL 14.3). This text clearly shows that the Lord within
the heart is both infinitely Small and infinitely Great. The following text
also shows the same:—‘all conflicting attributes mentioned in the
geriptures exist in the Lord (God), and even such attributes which the
scriptures do not mention, also undoubtedly exist in Him, whether they
ave thinkable or whether they transcend all thought. But in Him there
exists no evil though persons ignorant of the true meaning of scriptures,

i bl
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iy that in Him exists all evil also, for He 18 hoth Good and Bad.! Simi
larly the following verse of the Garada Purina shows the same; “ verily
_there exists in Him only good attributes, whether they are menuoned

.in the scriptures or they are not so mentioned, (such as smallness and
“greatuess, &c.), but no faults ever exist in Him, whether known or un-
known.” In fact the conflicting qualities exist in the Lord, only so far as,
they are good qualities, the conflicting qualities of evil do not exist in
Him at all, for there is no evil at allin Him.”

The word Hridaya means not only heart, but the ether of the heart
~also. When it means not only heart, but the ether of the heart, it is
a compound of Hrid and Aya, meaning that which moves in the heart, When
-the question is put, “ what exists in this Hy ridaya,” it means what exists in
_ this ether of the heart. The full sense, ther efore, 1s *‘ in this ether (Akﬁda)
.ealled also Hrtduya (Mover in thie heart) there exists an Ether (A lida) called
Brahman.” The elemental Ether in the heart is not Brah man, for then
this elemental Ether in the heart, which is very small in quantity, would
be equal to infinite Ether outside the heart, which is an impossibility, for
the Ether within the heart is said to be small, in the phrase Dalrah Asmin
Antara Akadah. While the Akdda or Ether outside the heart is infinite,
Moreover, the Being mentioned in answer to the question, “what exists
- within it,” is described as being infinitely great in size, as the Ether out-
side. Therefore, this Being is Brahman Akiga and not any elemental
- Akéada.

_ It the Ether within the heart did not mean the elemental Ether, but
Brahman itself, then we are landed in this absurdity. The Sruti says
“that which is within this that must be sought after, that must we under-

stand,” whieh would then mean, that which is within Brahman deserves
to be sought for and that is to be understood. But the object of ssarch

‘and understanding is Brahman himself, and not something within Brah-
man. If the Ether within the Heart were Brahman itself, then it woulrl
‘contradict also the text of Taittiriya, alveady given before, which gays
this small lotus of the heart there is a small Fther wherein there umts an
Ether, which is free from sorrow, that ought to be meditated upon’. This
text of the Taittiriya also shows that the Ether within the heart is not
Brahman, but He is within the Ether of the heart. Tor the atiribute
Vidokam “free from sorrow’ applies to Gaganam or Ether or Sky, which

exists within the Ether of the heart. Moreover, another text savs that He
has thousand heads, thousand eyes, &e. This text follows imn rediately
after the above text of the Taittiriya ﬁmnyaka This clearly shows that
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'G/Eﬁ{or within the heart is not to be meditated upon as God, bu

God Himself who exists within this Ether.
We give below the whole of this text :—

(1) Vedadau Svarah Proktah Vedinte (2) Sahasrasirdam Devam Vidviksam
Cha  Pratisthitah; Tasya Prakri- Visvasanbhuvam Viévam Nariya-
tilinagys Yah Parah 8a Mahesvarah, nam Devam Akdsaram Paramsm

Prabhum.

*That syllable (Om) which is employed in the beginning of the Vedas, which is
malntained in the Vedantas as svara, beyond, this Om, must be meditated upon the Supre-
me Lord : merged in Prakriti.. The Supreme God has inflnite number of heads, has eyes
inall directions, has senses everywhers, the good of the whole universe flows from Him,

-this God moyving upon waters is the Imperishable the Supreme Lord.” This clearly shows
that (he Being within the Ether of the Heart is the Supreme Lord and not the Ether of
the heart.

: The word in the text is that  the Lord has thousand heads, &e.,” %vhich cannot apply
to the Ether of the heart,

In the text it is said “ that which is within, that must be gearched for.” Now if the
Bther within the heart meant Brahan, then it would mean “ that which is within Brah-

| man, that ought to be searched.! Therefore the Commentator says :—

: Verily there is nothing within Lord which deserves to be sought

. _after or to be understood than the Lord Himself. In fact, the Lord Him-
self is to be understood, the Lord Himself is to be sought for, for such
i_s-thé force of the word “ Tad Vava,” *“ He alone.”
: If it be taken that the Ether within the Heart is the Supreme
Brahman, and he who is within this Ether is the lower Brahman, then
also there would be incongruity. For this Being within the Ether of the
heart is described to be “the Supporter of all, as not touched by old age,
and not dying with the death of the body, not being killed when the
body is killed, that is the true Brahmapura, in it all desires are con-
tained, this is the Self free from sin, free from old age, free from death
“and grief, &' All these atiributes cannot apply to the lower Brahman,
Therefore the Iither within the heart is Elemental Ether, and the Being
within 1t is the Supreme Brahman. The resulf is, that when the pupils
ask the question “ what is there within that deserves to be sought for
or that is to be understood,” the answer to it is “ he who is called Ak4dah
the All-luminous and who exists within the Ether of the heart.”

If it be said why dont you take the question and answer to mean that the Heaven
and Karth, the Fire and Air, 8un & Moon, &e., are contained within this Brahman and
therefore they onght to be inquired into. May not this Sruti be taken as teaching men
to iugnire into the facts of nature and to learn God by learning His handiwork., To this
the Commentator replies :—

If the scriprure taught that inquiry should be made into Heaven

and Earth, &e., and the object of the question is to teach such inquiry,
then we say it is wrong. For the seriptures do not teach merely inquiry
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ven and Barth, &¢. Their hlghest aim is to incline men’s heart
towards i inguiry after Brahman. As we find from the following text:—
- “Know Him alone as the Self, leave off every other talk.” (Br, Up.)
The Ubhe in the phrase Ubhe Asmin Dyfva Prithivi, &e., means
both the freed and the non-freed, and released and the bound condition
- of these deities called Heaven and Earth, &, This we say because of the
Jlast phrase of the verse which says “ whatever there is (useful) for him
‘here, and Whatever is not,” Now * whatever there is, for him here ”
means whatever is useful for his condition as a transmigrating Jiva,
4 e., other bound Jivas, and the phrase * whatever is not for him ” means
whatever is of no use to him as a bound Jiva; namely all freed Jivas.
The word Asya in that line means “ for him,” namely for the Transmigrat-
ing Self.
Admitted that Jivas passing through the Cyele of transmigration may be called as

Asti or existing ; but why shounld the freed Jivas be called Nasti or non-existing. To this
the reply is 1—

With reference to the bound Jivas the freed aou]s aré called non-
existent, because they are unknown to the former and can be of no good
to him (consciously). He is said to be non-existent with regard to
another, who cannot help the other (i.e., of whose help the other is
unconscious), and though heis existent, of course, yet relatively he is
non-existent, As a man who has no wealth, may say there is no wealth,
not meaning that there is absolutely no wealth in the world, but that
it is in the possession of some one, where it can be of no use to him.

The word Yath# occurs in this khanda (verse 5) it means according
to their merit and their fitness. All freed creatures enter into the Lord,
into that aspect of Him for which they are fit, and they enter into Him
under the command of the Lord.

The phrase Yam, Yam Antam, &e., in that verse means that the
freed souls get whatever desires they desire, whatever place they want
to go to ; all through the Grace of tho Lord. (They are not independent
in getting these things, but depend upon the Lord for them). (The next
verse teaches that the place obtained® through good works is transitory.
It does not mean that all good works are- transitory in their effect). Only
persons, who do not know the Lord, acquire worlds which are transitory,
by their good deeds; and in their case only, such goods are transitory
_in their results; (but in the case of those who know the Lord, their good
" deeds are fruitful of permanent result),

The phrase Etin Cha Satyd Kaman, does not mean that a freed
soul becomes absolutely a Satya Kama; he becomes a Satys Kama only
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\&udef’t.he comnmand of the God : and the Satya Kimdan here refers to the
true desires of the Lord and not to the desires of the freed souls’ The
freed soul must know the Lord on this Earth and must know also that
all the desires of the Lord are also True.

" The Lord Visnu is called Brahimapura, because, He is Great
(Brihat) and Full 'Ptrpa), because all His desires are ever satisfied. In
that Visou exists this body, which is also called Brahmapurs or the
temple of God. In this Brahmapura or temple of God, there is in the

_¢entre, the heart, called the Palace ; within this heart, is the Ether, called
“the Clardiac Ether, in that Cardiac Ether there is the Lord Visnu Himself,
-and in Him there exists all this Universe. He is the Satya Kéma, the
Lord whose desires are ever fulfilled, for whatever He wills, that cometh
to pass ; all desires of every man find the fulfilment in Him, therefore,

it ie said “in Him all desires are centred,” For the freed souls invariably

“got all their desires fulfilled by His ecommand alone. Therefore, the
released souls are also called Satya K&ma; but they are dependent on the
Lord for the fulfilment of their desires, as the reflection depends on the
original fount of light for all its light and glory,

Tairp KHANDA.

MANTRA 1.
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7 Te, they. €% Ime, these. war: Satyah, true. mmy: Kamal, desires,
Though true from before. wFanYurm Anritdpidhanah, anrita, By falsehoad
or ignorance (apidhanah covered, are not seen)) yrg Tesam, of them. gmwam
‘Satyanam, of the true desires. @@ Satam, of good, wgga Auritam, false-
hood, ignorance. Hqyrm Apidhanam, covering. #:#: Yah, Yah, who, who
whatever relation, sons, daughters, friends, &c, & Hi, verily. g Asya, for
‘him, to him, to one who is not free, but deserves freedom. g&: liah, from this
‘world, ¥fe Praiti, goes to the other world, 7 Na, not. #% Tam, him. g
Iha, bere. adara Dardandya, for the purpose of being seen. 7w Labhate, is
obtained.

1. Since these true desires are hidden by a covering
of ignorance, therefore, though the desires of the good are



T (333
\ Waé# true (yet their manifestation is preveﬁted), be;SL

there is the covering of ignorance. Therefore, whatever
(relation of this Jiva, who has not yet obtained Mukti) goes
from this world to the next, does not come within the seops

of his vision. Even if he desires to see him.—538. :
Note:—An Objector says :—* Now this power called Satya Kéama, namely having all
his desives fulfilled, is it nceidental and & adventitions with regard o the released soul?
It cannot be acoidental for release is defined to be @ state in which there is nothing
adventitious. Nor is it nataral and innate condition of the soul to be a Satya Kima. For
_ifib were 50, then all the desires of non-freed souls would also become true. To this
we reply that the desires of every sonl, deserving release, are such that they will ecome
to be true at some time or another. His every desire is really a true desive, but its
manifestation is prevented, hecanse there is a covering of falsehood., This falsehood or
ignorance prevents tha manifestation of the will. Therefore this unreleased soul, who
is om the path of release, does not at once find his desires realised. So if his ancestors
die and even if he desires to see them, he cannot see them, becaunse of this covering of
ignorance,

ManTRA 2.
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oty Atha, now, % Ye, who, = Cha, and, weg Asya, of this non-released
soul. g Ilia, in this world. sfign: Jivah, are living. 3 Ye, those, who. s Cha,
and. gar Pretah, are dead. 3| Yat, what. = Cha, and. wmag Anyat, other
than these pamely perfumes, garlands, food, drink, &c. g=gs Ichhan, desiring,
7 Na, not. ww& Labhate, he obtains (invariably). &%q Sarvam, all. g Tad,
that, = Atra, bhere, in the world of Vispu, wegy Gatva, going. fasgg Vin-
date, lie obtains. srx Atra, here in. the world of Visyn, & Hi, because. g
Asya, of this Mukta-jiva. @y Ete, these, mam Satyah, true. zmr: Kamah,
desires ;: having taken thought forms, become manifested.  srgaTiyaram: Anrita-
pidhanal, covered by falsehood or ignorance. @& Tat, that. =gy Yatha
therefore, as, =q Api, even. fua™igy Hiranyanidhim, a golden treasure.
fitgaw Nihitam, hidden, placed. sgwmm: Aksetrajiial, people not knowing
the place, F9R ¥y Upari. Upari, over and over again, gswea: Saficharan-
tah, walk, :
7 Ng, not, &7 Vindeyuh, know. wgm Evam, thus, g Eva, just se,
gar: lmal, these. @av: Sarvah, all, g=w: Prajah, creatures. wgwg: Aharahah,
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malokam, the world of Brahman. the Iotus in the heart where dwells the
Brahman: Visgu lokam, 7 Na, vot, f=afa Vindanti, know, discover. w=as
Anritena, by ignorance, by falsehood. g Hi, because, wepmrn Pratyodbah,
covered.

2. As regards the non-released soul of the deserv-
ing, all his desires exist in perfect fruition in the world of
Brahman, whether they relate to those who are living, in
this world, or have departed hence, and whatever else, he -
desires but does not obtain now, he obtains them when he
goes there. Here, verily all his desires become realised.
(But before his release they were still existing in thought-
forms) but covered by ignorance (and hence he did not
gee them). Just as some golden treasure may be hidden
under ground, but the people, who do not know the spot
where it is hidden, may pass over it again and again, with-
out discovering it; exactly like this are all these creatures,
who go day after day (in their deep sleep), to this world of
Brahman, but do not discover Brahman, because their sight
is covered by the veil of ignorance.—539.

ManTRA 3.

aart{qme:f& eiaey Fmy gmafafa
wATEET AR 0

m: Sah, he. ¥ Vai, verily. gyt Esah, this, wmyep Atma the Supreme
Self. gf@ Hridi, in the Ether of the heart. @&g Tasya, of his, ggw Etat, this.
vy Eva, just, Fssem Niruktam, etymological explanation. gf& Hridi, in the
heart, smw Ayam, this. @& Iti, thus. meqrg Tasmat therefore. gezm Hri-
dayam, He is called Hridayam. wragg: Abarahah, day after day. ¥ Vaij,
verily. gifyg Evamvit, thus knowing. waiete® Svargamlokam, Heaven
world. gfg Eti, goes.

3. That Supreme Self verily abides in the Ether of
the heart; (and- therefore He is called Hridayam), the
etymology of which is this:—He is called Hridayam,
because, He abides, in the heart. He who knows Him thus,
goes day by day (when in deep sleep) into the Heaven

world.—540.
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= A
dg?:t{ 1~ThLis gives the explanation of the word Hyridaya.
It has three meanings. First it weans the heart; secondly it means that which is
in the heart namely the ether in the heart, thirdly the Ruler of the heart, the Lord Him-
self, The root Aya means to go, to rule, thus hrid plus Aya equal to hpidaya,

MaunTrA 4.
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sy Atha, now. @ Yah, what., the Adhikari, the elect. s Esaly, this,
gengra: Samprasadah, the person who has received the grace of Visnu,
completely. stenta Asmat, from this. it Sarirat, from the body, from the
final body. waem Samutthaya, baving risen out, gt Param, highest. sdi:
Jyotih, light, sggqw Upasampadya, having reached, #&w Svena, by his
own, ®yw Rapena, by the form, siffAsyma Abhinispadyate, obtains. Mani-
fests, oy Esal, this, srear ﬁnma, Atman. The Supreme Seif. 3y Iti, thus.
g Ha, verily, @are Uvacha, said, Rama said, ggm Etat, this. %yas Amari-
tam, immortal, w#mg Abhayam, fearless. ugw Etat, this. am Brahma,
Brahman. efg Iti, thus. ®eg Tasya, to him. g Ha, verily, 3 Vai, verily,
gaeq Etasya, of this. sgmy: Brahmapal, of Brahman. &g Nama, name,
wma Satyam, true, g lti, thus. :

4. Now the elect who has received the grace of Visnpu
completely, rises from out his (final) body, and reaches the
Highest Light, and appears in his true form, verily He, the
Lord is the Self, thus spoke (Ramé). He is the Immortal, the
Fearless, He the Brahman. And of that Brahman the name

is the True, Satyam.—541.

i § a1 wate shuasiy |q, @, 1t saewe-
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afr Tani, that, these. § Ha, verily. ¥ Vai, verily. wan® Etani, these,
offitr Trini, three, safir Aksarani, syllables. ga-fg-qm Sat-ti-yam, the sylla-
ble Sat, the syllable Ti, the syllable Yam. gfg Iti, thus. &z Tad, that, =
Yat, which. @7 Sat, the syllable Sat. &g Tad, that. g Amritam, immortal,
]
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: > Mukta Jivas, =g Atha, now. @@ Yat, that, which. @& Ti, syllable T1.
&g Tat, that. #¥g Martyam, the mortal, the bound Jivas, passing tbrough
transmigration, g Atha, vow. a@g Yat, who. &g Yam, the syllable Yam.
37 Tena, by that. @ Ubhe, both, the released and non-released souls, TEIH
¥Yachchhati, binds, coutrols. a@ Yat, who. w99 Anena, by this. @ Ubhe, both,
the released and non-released souls. #=3f@ Yachchbati, binds, gara. Tasmat,
therefore, @ig Yam, it is called Yam. ww®: Aharabah, day after day, daily.
& Vai, verily, wafqg Evamvit, he who knows thus. witasg Svargamlokam,
to the heaven world, wafg Eti, goes.

5. There are verily these three syllables in the word
Satyam, namely Sat, Ti, Yam. That which is the syllable -
Sat signifies the immortal (the released souls). That which
is the syllable Ti signifies the mortal (non-released souls).
That which is the syllable Yam signifies ‘with that he
controls both, (released and non-released souls), and because
He controls both, therefore, He is called Yam. He who
knows this thus, goes daily to heaven world, in his deep

sleep.—042.

o _ O
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MADHVA'S COMMENTARY,

If in the condition of Mukti, the Jiva becomes a Sotys Kdma, then he is a Batya
K6ma before Mukti also, for Mukti is a state in which the Jiva attains the full stature
of his unfoldment. The Mulkti only manifests qualities which were latent in the man
and which form his true nature. Therefore, before Mukti also the Jiva ought to manifest
the condition of Satya Edma. But he does not do so, what is its reason? To this the
gputi replies Ime Sabtyah Kamih An ritipidhdnah “these trne desires are covered up
by falsehood, namely nescience,” Therefore the Commentator explains this :—

[evefore, those who are elect and deserve to get releaso are Satya
Kamas even before their release, and their desires are ever fullilled,
oven belore they get release, but the fulfilment of these desires are not
visible on account of ignorance. Therefore all ignorance is called Anrita
non-righteousness, non-knowledge, for the word Rita means knowledge

also, because it 18 derived from the root Ri to go, to know,

The elect even before his release, creates thought-forms of all his desirves, these
forms are not visible to him owing to his want of development. Therefore when he gets
release, he is surrounded by the heaven, which he had created by his thonghts and
desires, for his desires are never untroe.

Therefore, if he wants to see his desires, the rule is that he cannot
ses them, so long as he has not attained Mukti, but when he attains
Makti and goes to the world of the Lord, he sees all the desires fulfilled.
There be sees them all, ready existing from before, and stauding to
‘welcome hime



It i8 ow'ng to ignorance alone, that in deep sleep people constantly
g0 to the Tord Madhava, but they do not see him.

"Thie Visnu ig called Hridaya because He dwells in the heart. Thus
knowing always Visnu, as having the name of Hridaya, and going to the
world of Visgu, and attaining all the fruits of his good deeds, he reaches
Vignu then and in this way.

He alone is called Samprasdda on whom Visnu is perfectly gracious,
~ such a being after his death reaches Kesdava, and attaing his own true
form (Svarfipa). The Lord of Indir is the Supreme Self, through whose
grace, the freed soul attains his trne form. This said the Goddess Ramé,
seeing the Supreme State (Visgu).

- The word Satya is a compound of three words Sat, Ti and Yam.
The word Sat means all Mukta Jivas including Sri, the immortals, the word
Ti refers to the non-muktas, the mortals. The syllable Yam means
the controller. The Lord Hari controls the released and the hound souls ;

therefore He is called by the word Satyam, the comiroller of the Sat
and T4, ;

Fourta KHANDA.

MANTRA 1,
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o Atha, now, & Yah, who, srer Atma, the Self, dwelling within the
lotus of the heart, &§: Sah, He. ¥g: Setuli, the bridge, the refuge, the bond,
from the root fi to bind. fgfy: Vidhritih, strong, the support. gyrg Esam,
of these. &g Lokanam, of the worlds, sg#izra Asambhedaya, in order to
separate, in order that they may not be confounded, that they may not burst
or break up. 7 Na, not. ggw Etam, this. &ga Setum, the bridge, the Lord,
the refuge, =Er™ Aborawre, day and night. geg: Taratah, cross over, surpass.
produce any change, 7 31y Na jara, not old age. =7 y=g: Na mritvuly, not death.
7 firsR: Na dokah, not grief. s ggag Nasukritam, veither good work. q gsgmg
Na duskritam, nor evil deeds, &¥ Sarve, all, wqrwra: Papmanal, sins, evil
doers. wq: Atah, from Him, from the Lord. fgasgq Nivartaute, turn back,
wrqgaqrAr Apahatapaping, He is free from sins, f@ Hi, verily, because. Q'q
Esah, this. =@ars: Brahmalokah, Brahiman, the Great Refuge,
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[ i 1 This Self is a Bridge (refuge) and a support, so
that these worlds (may be kept in their proper places and)

may not clash with each other. Night and day do not pass
that Bridge, nor old age, nor death, nor grief, nor the good
deeds, nor the evil deeds (of men). All evils turn back
from Him, because He is free from all evil, He is Brahman

the Great Refuge.—543.

MANTRA 2.
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qeary Tasmat, therefore because he is free from sin. % Vai, verily, vam
Etam, this. &gm Setum, Bridge, Bond, from root f§ to bind. The
connecting link, Refuge, sfrest Tirtva, having crossed (everything else).:
g=y: Andbah, blind (through ignorance). §® San, being. sw=3: Anandhal,
not blind (free from ignorance), wa1§ Bhavati, becomes. fig: Viddhah, wound-
ed (by barsh words). &w San, being. w=fa@: Aviddhah, not wounded. wafg
Bhavati, becomes, ggarft Uptapi, suffering from illuess. &3 San, being.
waqardr Anupatapi, free from illness, warfg Bhavati, becomes. qemg Tasmat,
therefore, because the released soul is free from sin, and hasobtained the grace
of God™ ¥ Vai, even alone, verily, gag Etam, this. ¥ga Setum, towards the
bridge, dfmaf Tirtva, having crossed everything else. =G Api, also. T
Naktam, night. =rg: Ahah, day, wg Eva, even, alone, just. wifAsymy Abhi-
nispadyaté€, turns into, becomes. srggs Asakrit, perpetually. Fyra: Vibhatah,
shining. f& Hi, verily. ux Eva, just wy: Esah, this. =@rats: Brahmalokah,

Brahman, the Great Refuge. 3
2. Therefore, having crossed everything else, when

one goes to this Refuge, if he is blind, he gets his sight;
if he is wouunded, he gets healed, if he is afflicted he gets
peace: Therefore, when that Refuge is reached, after having
crossed everything else; the night becomes also verily
turned into day, for it is perpetual light there. (Such is
this' Brahman, the Great Refuge.) This world of Brahman

is lighted once for all.—544.
Note.~Compare Adhydya three Khanda 11, Verae &,
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q% Tad, that, there, among the elects. ¥ Ye, those who. gg Eva, alone,
ga# Etam, this. sgrstsy Brahmalokam, Brabman the Refuge of all 3 E-F 1 oo
Brahmacharyena, through celibacy, or through devotion to the Supreme Brah-
man with mind, speech and deed : through theosophy, wafa=fg Anuvindanti,
attain. HJwra Tesam, for them. gy Eva, alone. wg: Esal, this, agErs: Brah-
malokal, the compassionate look of Brahman, the grace of Brahman Eiid
Tesam, for them. &g Sarvesu, inall. #rRg Lokesuy, in the worlds, for which
he is fitted, sHm=R: Kamacharah, freedom of movement, wrg Bhavati,
becomes.

3. Among the elect, those only reach this Brahman,
the Refuge, who understand Divine Wisdom (for Brahma-
loka is obtained by Brahmacharya alone). For them alone
18 the grace of Brahman, for them is the freedom of move-

ments in all the worlds (deserved by them).—545,

Note.—Brahmacharya here does not mean celibacy alone ; bub that whieh leads ono
(char) to Brahman—the Divine Wisdom —Theosophy. The next khanda would explain
this further, otherwise, to say that celibacy was the only way of getting Salvation, would
be against all the other teachings of the seriptures.

MADHVA'S COMMENTARY.

The Lord is ealled Setu or bound, because the whole universe is
bound or regulated by Him. (He sets the bounds to the worlds and
fixes their paths which they donot transgress). A man crossing everything
else (discarding everything), and being free from all faults, goes towards
this Bound. The Lord is attainable through Brahmcharya, performed
with mind, speech, and deeds. The knowledge (Charana) of the Suprems
Brahman, is called Brahamcharya, or Divine Wisdom. By this Braham-
charya or Divine Wisdom, they may go to the worlds of Brahman or
Brahmaloka, For them is the Brahmaloka, which also means the Divine
Vigion, the Beatific Vision. The word Brahmaloka meaning Beatific
Vision, is so called, because the released see (Loka meaning to look, to
see), and Brahma nieans the God, the state in which this Vision of Gad
s obtained is called Brahmaloka. (Or because the Lord looks upon the
released souls with His great Grace, therefore it is called Brahmaloka),
Of course, Brahmaloka means also the world of Brahman, the heavenly
worlds like Vaikuntha, &c,
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w..-Nfitiw—Tha two most important words in this khanda are Setu and Brahma-
charya., Tha Setu iz not to be erossed but approached—no one ean oeross Brahman—He
Himsel! is the goal. Therefore the translation*he who crosses this Bridge " is wrong,
The object of the verb larati or tirtvd i§ not Setu, but anyat to be supplied. The word
Setu is governed by some preposition and verb like ¢ going towards.” The meaning is :—
# going towards this Sebu or Refuge, after having crassed every evil, &e.” Similarvly
Brahmacharys—the science of reaching God —does not mean hero celibacy or vedic
Stady,

Firra KHANDA.

MAKTRA 1. :
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s Atha, now : because wisdom is the way to salvation. ‘=@, Yat, what.
o= Yajiiah, sacrifice : literally %+ through which one knows (ya) the .wisdom
(jiia). @ Iti, thus. sreed Achaksate, say the wise. sErady Brahmachar-
yam, devotion to Brahman, the divine knowledge, theosophy. gz Eva, alone.
ga Tat, that. sg=dw Brahmacharyena, through Theosophy : through the
Brahmacharya of deed and speech, f& Hi, verily. g1 Eva, alone, = Yab,
who. et Jiata, knows, the knower. gz Tam, that, f=xg Vindate, obtains.
wq Atha, now. @@ Yat, what, gga Istam, sacrifice, through which or by which
anything is desired (ichehhati), That which creates, to know God is Istam,
—hence Divine Wisdom. g Iti, thus. =wasa Achaksate, say the wise,
mgrerda Brahmacharyam, theosophy : the Divine Wisdom. g7 Eva, alone,
even, # Tat, that. sm=ia Brahmacharyena, by Theosnphy or Divine wis-
dom. g Hi, verily. g7 Eva, alone. ggreyag Istatmanam, the good of his seli,
Having searched the Self, sEfEsza Anuvindate, obtains,

1. Now, that which the wise call Yajiia (sacrifice)
is verily the Divine Wisdom, through Divine Wisdom, the
knower obtains the Lord. Similarly, that which the wise
call Istam is also the Divine Wisdom. Tor having desired
the Self, he obtains the Self.—546.

Note.—The last verse of the last chapter declares that those only reach Brahman who
practice Brahmacharya. This word generally means celibaeys but it is not to be taken
fa this sensehere, for Brahmacharya in ity rostricted meaning is not the only means of
obtaining the Lord, The present chapter therefore, expiains the true meaning of this
word. Brahmacharys means Divine Wisdom, and thus ineludes Yajiia asod Ista. Yajiia
also does not mean sacrifice here but Wisdom. Tt comes from the root Ya to go, to under-
gtand and Jfam, Wisdom, The whole word Yajiam means that by which the Omaiseiont
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ed, and henee it means Divine Wisdom. Thus Yajiiam has literally tﬁ

\mﬁn)ﬂnﬁ as Brahmacharyam, that by which Brahman is reached, Similarly the word Istam
generally means sacrifice; but here it means Divine Wisdom, and it literally means
* that by which one desires (Ichehhati) to know Brahman.” Thus Istam means also liter-
ally the Divine Wisdom, or as the Sruti puts it—* Istvd Atminam,” “having desired all
desires, i.e,, having transcended all desires, ete., he obtains the Self.” Thus Tstam also
means Divine Wisdom or the instrument of getting rid of all desires,

MAKTRA 2,
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g Atha, now. =g Yat, what, gamaa Satrayanam, the sacrifice called
Sattrayana, literally that by which the Lord called Sat is obtained as one's

saviour (trana), ¥ Iti, thus, srerafy Achaksate, say the wise. mgue Brah-
macharyam, the Divine wisdom. g7 Eva, alone, §§ Tat, that, sEy=y
Brahmacharyena, through the Divine Wisdom. & Hi, verily. gg Eva, alone.
gq: Satah, from the Sat, from the Lord. smreqs: Aumanab, of the Self. aam
Tragam, safety, salvation, fA=g§ Vindate, obtains. 3w Atha, uow, fx Yat,
what, #taa Maunam, silence. gfF Iti, thus. HraEd Achaksate, say the wise,
mgwan Brahmacharyam, Divine Wisdom. w3 Eva, Alone. ga Tat, that,
mgreay Brabmacharyena, through Divine Wisdom. & Hi, verily, ug Eva,
alone. wrEARA ﬁtmnnam, the Self, the Lord. sgfqm Anuvidya, having known,
xa7q Manute, meditates, knows indirectly, or knows directly.

2. Now what the wise call Sattriyana is also Divine
Wisdom, for by Divine Wisdom alone, he obtains from the
True, the salvation of his self. Similarly what the wise call
the vow of silence is really Divine Wisdom, for through
Divine Wisdom alone, one after knowing the Lord, becomes
absorbed in meditation and becomes silent.—547,

Note.—Thus Sattrayana and Mauna diseiplines literally mean Divine Wisdom,

MaNTRA 3.
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s Atha, now. @p Yat, what. sraosrawa Anadakayanam, the vow of
fasting. 7R Iti, thus. mrersa Achaksate, say the wise. ggradn  Brahmachar-
yam, the Divine Wisdom. g Eva, alone. &g Tat, that, gg: Esab, this, 4
Hi, verily. wmrew Atma, the Self. # Na, not. azafy Nagyati, perishes. =
Yam, what, whom. aigr=¥y Brahmacharyena, through Divine Wisdom. w3
Anuvindate, He discovers. stg Atha, now, & Yat, what, Huem7a Aragya—
yanam, the vow of living in the forest. gra L4, thus. =rasga Achaksate, they
say. #grwam Brahmacharyam, the Divine Wisdom. gz Eva, alone. A® Tat,
that, g Tat, that, mu Arah, called Acah or enemy, = Cha, and. ¥ Ha,
verily. ¥ Vai, verily. ug Nal, called Nyah, st Cha, and. siar Arpavay, two
lakes. =gi@rsR Brahmaloke, in the Brahman World, gatsram Tritiyasyam,
inthe third. g: 1tah, from this: from Meru, f&® Divi, in the Heaven, in the
Svetadvipa. ga Tat, that, there. g Airam, full of Laksmi called Ira, some
say Airam meauns wine of the tree called [ra. #dftay Madiyam, wine, exhilera-
ting : enchanting, & Sarah, lake. @ Tat, that, there. wqea: Advatthal,
the tree Advattha, Not one tree, but rows of such trees, fmasH: Somasava-
nah, showering Soma or Nectar, Ambrosia exuding Agvattha trees. @& Tat,
that, there, sqarsaT Aparajita, called Aparajita, g: Poh, city. #gior: Brah-
mapah, of the Lord, gufEfram Prabhuvimitam, made by the Lord. fimun
Hiranmayam, golden. The word ‘ couch’ should be supplied to complete the
sense. '

3. Now what the wise call Andsakayana or fasting

vow, that also is the Divine Wisdom, for this Self does not
perish ; therefore it is called Andsak (non-perishing). Since
this Imperishable is reached through Divine Wisdom, it is
called Anasakéyana, namely, that which leads to the Tmpe-
rishable. Similarly what the wise call “ the vow of Forest
life,” that also is Divine Wisdom, for Divine Wisdom is
called Aranyiyana or the leader to the Ara and Nya, because
it teaches about Brahman, called Aranya or the Silent One.
Ara and Nya are two lakes in the world of Brahman, in the
third heaven from hence (Meru). There is a lake where
dwells the enrapturing Ird (Laksmi), there are the asvattha
trees that shower the Soma juice; there is the city of the
Lord called Aparjitd, and in it the throne, built by the Lord,
and called Prabhuvimitam, which is all golden.—548.

Note.—The existence of the lakes called Ara, and Nya, of the tank called Alramadiya
and the tree that showers soma, and the eity Invincible and the couch ealled Prabhu-
vimitam is mentioned in the Kausitaki Brahmana Upanigad. “Iu this Brahma loka there
are the lake named Aira, (consisting of evil passions), the moments called Yestiha
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ing the good), the river named Vijard (giving fredom from old age) the
the earth) the city named Silajyam (with high banked reservoirs of water), the
building named Apardjitam (impreguable) of which Indra and Prajipati are gate-keepers,
the council chamber called the Bibhu (all-pervading), the throne named Vichakshaua (fall
of wisdom) & couch named Amitanja (of infinite splendour,) (Brahwan's) consort named
Minasi (the delightfal, i. e, Nature) and her refleetion Chaksusi(probably the indivie
dual soul), who both weave the oréatures like flowerg."” :
Brahmacharys when mental, includes the mental sacrifice or Yajiia, the mental Ista,
&o, In fact these words Yajiia, Ista, &c., when analysed lead to the same meaning
a8 Brahmacharya. The {ollowing table shows it :— .

Brahmacharya ... .+ Leading to Brahmana, 4. e, Divine Wisdom.

Yajia ... < Leading vo the Omuiscient. Ya--jiin.

Ista ... «« Transcending desire or the object of search (Esana
or Iehehha).

SBattriyana «+  Leading to Sat, the Saviounr.

Mauna ... .+ Meditating (Manana).

Anfisakdyana .. Leading to the Imperishable (Anadeka),

Aranyiyana «« Leading to Ara and Nya.

Thus the mental Brahmacharya is Divine Wisdom; and when Yajfia, &e., are per-
formed mentally, they must be performed in this spirit. Bub when Yajiia, &o., are per-
formed by deeds and speech, the mental idea shonld nof he ahgent.

The Efvetadvipa. ig the third heaven from the worldly heaven, namely, from Meru,
In this évetadvipu are these lakes, trees, places, &e. The word Airam means also con-
sisting of Ird or Laksmi, for Ird is another name of Laksmi. The word asvattha means
the grove of Asvattha trees. Soma savana means dripping nectar.

COREC C e R ;m'ié‘;aaﬁl% TRTTg -
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g Tat, there, therefore. & Ye, who. ¢g Eva, only, ody Etau, thes=
two, wrg Aram, called Ara. = Cha, and, ¥ Vai, verily, wm l‘fyam, called
l\jya. % Cha, and. smi#r Arpavau, two lakes, mgwmitH Brahmaloke, in the world
of Brahman. =sg<€my Brahmacharyena, through Divine Wisdom, CCIEEEIE
Anuvindanti, they obtain. Jgre Tesam, for them, gg Eva, only. ¥t Esah,
this. #g@w: Brahmalokah, the world of Brahman. @ Tesam, for them.

@AY Sarvesy, in all. gitRy Lokesu, in worlds.  mre=ma: Kamacharaly, freedom
of movement. 3318 Bhavati, betomes.

4. Therefore, those who obtain through Brahmachar-
ya these two lakes called Ara and Nya, which are in the
world of Brahman, they verily get this Brahma world, for

them is the freedom of movement in all these worlds.—549.
10
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2 MADHVA'S COMMENTARY.

In this khanda the seripture teaches fhat Yajia, Istam, Sattram, &ec., are said to be
_Brahmaohnrya, or Divine Wisdom. The Commentator now shows how the literal meaning
of these words lead to the sonse of Divine Wisdom.

« .. The words Yajiiam, Istam, Sattram, Maunam, Anfdakéyanam, Avanyé-
yanam all mean the knowledge of the Supreme Brahman, the Divine
Wisdom,

~ In the world of the Supreme Brahman, in the highest region called
the Svetadvipa, there are two lakes called Ard and Nya, these Divine
lakes are full with the sweet waters of knowledge and bliss.

di The deseription of these lakes, as filled with the waters of wisdom and blisg, shows
that they are really made up of the essence of Laksmi. An objector says, it is not proper:
1o say that the Brahmaloka is the white Island or Svetadvipa. Because it is deseribed
in this as being the third region from this world, and therefore, this white Island is the
Third Heaven of Indra. But the white Island is situated in the Ocean of Milk. How do
‘you reconcile this apparent conflict? Is it in the third Heaven from Mern, namely,
is it in the Svarga of Indra, or is it in the Ocean of Milk? 'To this the Commentator
repliey :—

As much as the world of Indra called Svarga is high away from
this world, so much higher than the world of Svarga is the Svetadvipa
{From the world of Svarga). )

The phrase Tritiyasyim Itah Divi means thus in the third Meaven from Svarga, as
the Svarga iteelf is third from this.

~ In that Svetadvipa is a tank full of wine and all sorts of eatables.
And there are trees called Adavattha which constantly shower Nectar,
There is the Divine city of Visnu called Apardjitd. There is the couch
of Vispu called Vimita made to the size of the Lord (infinite), made of
Divine Gold of menfal matter (Chit-suvarna), which is in the from of

Laksmi.
Note.—Is the matter of the Heaven world the body of Laksmi? It is called
Chit matter or matter made of mentality.

This Visnu, dwelling in the Svetadvipa, is called Paryanka Brah-

man or the Lord God of the Couch of splendid glory. :

Note.—The description of this Couch as given here, and in the Kausitaki Upanigad
shows that it was a Drama played in ancient India, something on the lines of modern
Froe Masoury. The world of heaven is represented, as gnarded by the gate-keepers
the Inner and outer Guards. The soul eannot enter heaven till it answers properly the
questions put by these wardens. The person who gives a right answer to the warden
of the Moon (gomething like the junior warden is allowed to enter). The Upanisad
says “ bt if a man does not give.the right answer, then the Moon rejects him and that
goul is reborn again.” The question which the Moon puts is this, Who art thou?
The proper answer Go this is given in the Upanigad already mentioned, in these
words :—

“ f'rom the wise moon, who orders the seasons, when it is born eonsisting of fifteen
patts, from the moon who is the home of our ancestors, the seed was brought. This seed,

v p Wi
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hey (the Giods mentioned in the Panchignividya) gathered up in an amﬁ .
ugh an active wan they broaght me toa mother. Then I, growing up to be
-horn, a being living by months, whether twelve or thirteen, was together with my
father, who also lived by (years of) twelve or thirteen months, that I might either know
it (the true Brahman) or not kuow it. Therefore, O ye seasons, grant that I may attain
immortality (knowledge of Brahman). By this my true saying, by this my toil (begm.nmg
with the dwelling in the moon and ending with my birth on earth) Iam {(like) a season,
and the child of the seasons.”” “Who art thou?" The sage nsks again, “T am thou,”
he replies. Then he sets him free (to proceed onward). The Svetadvi ipa is the place
where all must go in order to get their mlt.mtmn from the great Master.

Sixri KHANDA,

ManTRA 1,

, mmmﬁwm figeenriraiasta
ger daer e Aifvaaaa 1wt fige
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arg Atha, now, ap: Yah, these which. wgar: Etah, these. samen Hrida-
yasya, of the heart. =srga: Nadyah, vessels, called Pingala, Nandini, 1aa, Vaj-
rika and Susumna. gr: Tah, those. fygwexr Pingalasya, of the Brown, of
Sankarsana, wiws: Apimnaly, of the subtle, the Lord in his atomic form,
dwelling within the Jiva, fasfg Tisthanti, exist. wmgpas Suklasya, of the
white, of Vasudeva, sftsex Nilasya, of the Blue, of Aniruddha. tftqeq Pitasya,
of the Yellow, of Pradyumna. wf¥sen Lohitasya,” of the Red, of Narayaga,
g Iti, thus, st Asau, that. ¥ Vai, verily. sufer: Adityah, of the Lord in
the Sun called Adityah, because he atiracts (Adana), figar: Pingalah, Brown,
Sankarsana, g: Esab, this. mg: Suklah, White, Vasudeva, wuy: Esah, this.
#ta: Nilah, Blue, Aniruddha, gyt Esah, this. #s: Pitah, Yellew, Pradyumna,
¢9: Esah, this, @ Lohitah, Red, Narayana.
1. There are five vessels of the heart, in which dwell
the five forms of the Lord in His subtle aspect :—In the vessel
“called Pingald, dwells Sankarsana having Brown colour,
in Nandni, dwells Vasudeva having White colour; in the
Ida, dewlls Aniruddha having Blue colour; in fhe Vajrik4,
dwells Pradyumna having Yellow colour; in the Susumna,
dwells Nardyana having Red colour. Thus one should
meditate on the Lord.
There is also the sun, in these vessels; and in that sun

in the heart, one should also meditate on these five fo1m;,
Brown, White, Bule, Yellow, and Red.—550.
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MANTRA 2,
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gq Tat, that.. agr Yathd, as. meTqw@: Mahapathah, a bighway, W&
Atatah, long stretching. @t Ubhau, to both, wrdr Gramau villages, wesf@
Gachehhati, goes. g Imam, to this. # Cha, and. wgs Amum, to that. «
Cha, and. vgg Evam, thus. gq Eva, just. war: Etah, these. wnft=mes Adit- -
yasya, of the Sun, o/ Ragmayab, rays. g4t Ubhau, to both, sitRr Lokau,
worlds. wegfg Gachchhanti, go. gaw Imam, this. = Cha, and, wgw Amum,
that, & Cha, and. wswarg Amusmat, from that, wrfXeary Adityat, from the
sun, from the forms of the Lord within the sun, wqra=g Pratayante, they start,
They pervade, g Tab, they. =g Asu, in these, wrsdty Nadisu, In the
vessels. gwr Sriptah, entered: goue. IPA: Abhval, from these nadis, from
the forms of the Lord dwelling in the Nadis. sw&ba: Nadibbyal, from these
vessels. warmey Pratayante, they pervade, they start. J Te, they : the rays.
wgfsqq Amusmin, iv that, @@ Aditye, in the sun. gear: Syipptah, entered.

2. As a highway stretches to both villages from
where it starts to where it ends, similarly these rays of the
‘sun go to both worlds, to this one and to the other. They
start from the various forms of the Lordin the Sun and
‘enter into the various forms of the Lord in these vessels of
the heart ; again these rays start from these various forms of

 the Lord dwelling in the vessels of the heart and enter into

the various forms of the Lord dwelling in the sun.—551.

Note,—The Lord in the san has five forms, ag previoucly deseribed in the Madhu-
yidyd. The Lord in the Heart has also the same five forms as described here. There is
eonstant communieation between these. The rays from the Solar Logos enter into the
heart, and the rays fram the Cardiac Logos enter info the sun. Thus there is & constant
interchange hetween these two Logzoi the Solar and Cardiac,

TG T ﬁsﬁr:ﬁﬁaﬁaﬁmm
ety Gat WAty aw Faa qor wufe aee R
FaT dwT WAt U 3 0



\‘-’“‘ 2

‘\‘*\ IIT ADHYAYA, VI RHANDA, 8, 4, 5. 7
/. VIII AD A, VI RHANDA, 3, 4, (85

&ﬁ’%'

t I"- :0-.\ ) .
NaX i Tat, there, this being so. @st Yatra, when, gag Etat, this Jiva

\Supl , sleeps, gwsy: Samastal, all, withdrawing himself from the senses.
EE: Samprasannah quitly reposing, at perfect rest. epgqg, Svapnam,
dreams. ¥ Na, not. fsmnfa Vijanati, perceives, w1y Asu, in these vessels,
and thereby into Vispu, sar Tadd, then. sréfty Nadisu, In the vessels, in
Vis;‘tgu, within the nadis. gw: Sriptah, cotered. wafg Bhavati, becomes. &g
Tam, iim. 7 Na, not. gwa Kagchana, any one, grar Papma, evil one. @
Sprigati, touches. ¥sar Tejasa, by the fire of the Lord. fi (1, verily, because.
&1 Tada, then. gwpqs: Samppannal, joined  wafg Bhavati, becomes.

3. This being so, when this Jiva sleeps, being at per-
fect rest and all senses withdrawn (experiencing the joy of
his essential nature), and sees no dream, then he enters (into
the Lord dwelling in) these vessels and there no evil one
ean touch him, because he is protected by the Light of the

Lord.—552.

ST @ ST A § aETEAEsE e
WAty arawAT 0 2 0

5y Atha, Now, #x Yatra, where, when. ggw Etat, this (knower of the
Lord). smafermsm Abalimanam, feels weak, on account of illness, #tg: Nitah,
becomes, gets. Aty Bhavati, becomes. a2 Tam, to him. iwg: Abhitah, on
all sides, wmpftar: Asinah, sitting, =g Ahuby, (the kinsmen) say. =remS
Janasi, knowest thou, #rg Mam, me. wraifyr Janasi, knowest thou, #mg Mam,
me. gfy fti, thus. & Sah, he. awgw Yavat, so long as. sreqrg Asmit, from
this, - wflam Sarirat, from the body. wg@me: Anukrantal, has not gone out.

wafg Bhavati, becomes. wrrg Tavat, so long. =rane Janati, he knows. - :
4. Now when this knower of Brahman becomes weak

on account of iliness, he is surrounded by his kinsmen, who
say “do you recognise me, do you recognise me.”” As long
.as he does not go out of the body, he knows them —553.

MaNIRA 5,
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: q;:mha, now. @« Yatra, when. wgw Erat, this, swqrg Asmat, from
this. wlys Sarirat, from the body. gesm@ Utkramati, goes out. s Atha,
then. wa: Etaili, by these. @x Eva, just alone. owam: Radmibhih, by the
rays, by the solar rays existing in the vessels of the heart, which illumine
the passage of these tubes, wedm ﬁrdhvam, upwards, wrmmw Akramate, he
goes, g Sah, he, the wise. sftg Om, Om. & Iti, thus. sy Vaha, by the
carrier. i.e., by the vehicle of Om, namely by Viyu, through the grace of
Vayu. ggfrag Udvamityate, Attains the condition of Vama, called the
Divine Consciousness. &: Sah, he, namely Vayu. amgg Yavat, when, in order
to lead him up. %@ Ksipyet, throws off. gq: Manah, mind, in order to take
the man away. arsg Tavat, then. wmifama Adityam, to (Vispu dwelling in)
the sun, wsem| Gachchhati, goes. gaa Etat, this, Lord in the Sun % Vai,
verily. wmm Khalu, verily. atggrea Lokadvaram, the door to the world of
Brahman. fAgsra Vidusam, by the wise;of the wise. ggasg Prapadanam, ;
to be walked through, to be attained. fAdy: Nirodhah, stoppage. wfgsa
Avidusam, of the non-wise.

5. Now when he departs from the body, he soars
upwards by those very solar rays in the vessels of the heart,
He through the grace of the vehicle of Om, attains the con-~
dition of Divine consciousness. When Véyu throws off the
mind, he carries the soul upwards t¢ the Lord, in the Sun
which is the door to the world of Brahman, He is attained
by the wise, but is shut off from the non-knowing.-—554,

ManTtrA 6.
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sx Tat, on this, wg: Esah, this, v Slokah, verse. waw Satam, one
hundred, = Cha, and. w#r Eka, one. =5 Cha, and. gawen Hridayasya, of the
Lord moving in the heart. =argra: Nadyah, the vessels presided over by the
Lord. grars Tasam, out of them, mytaa Mardbanam crown of the head. sfir:fagar
Abhinisriia, penetrates. gy Eka, one, namely Susumna, ggr Taya, by that,
by the Susumna. Feda ljrdlwam, upwards. A f\_van, going, WyeEy Amritat-
yam, Immortality. g@& Etl, goes, attains. f@sggzsar: Visvannanyal, the others
to different directions. gwmmdy Utkramane, for departing. wqfég Bhavanti,
become. g@ad@ Utkramape, for departing. sw3fey Bhavanti, become,
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?;Qﬁ G.  About this is the following verse :—One hundre
and one are the arteries of the heart ; out of them one pene-
trates the crown of the head. By that vessel going upwards,
it reaches the Immortal ; the others lead to different worlds,
if' the soul passes out through them: Yea 'to different
worlds.—555.
L MADHVA'S COMMENTARY.

In this khaggia, the five tubes or force vehicles of the heart, are described. It is
10t the physical deseription of tife arteries of the heart, but of the five forms of Visna
existing in the heart, in His most subtle aspect,

This Visnu, called Paryanka Brahman, dwells in five forms, in the
vessels of the heart. These are the five atomic aspects of Visnu dwelling
in the five Nadis or vessels. In the central vessel called Susnmna, is the
form of the Lord havingred colour, and callod NArdyana. In the vessel
called Nidini, is the form called Vasudeva, and it has white colour,
and is situated in the front part of this vessel. In the vessel called Pih-

I gald is the form called Satkarsana, and it has brown colour. In the
vessel called Vajrika is the form called Pradyumna, and it has yellow
colour. In the vessel called Ida is the form ealled Aniruddha and it has
blue colour. ] vk

- In the Sun also are these five forms of the Lord. The sun is called
ﬁdityg and the Lord in the sun is also called so, hecause He is the Adi
or beginning, and because He pervades (tata) with His rays the whole
Solar Orb. Thus all the solar rays are per vaded by the Divine Rays.
In the Lord dwelling in the heart, in His five forms, in the various
Vessels of the heart,are Solar Rays also. These Solar Rays are inter
woven with the rays of the Nadis. The Jiva is in the midst of these
rays and within the Jiva is the Lord Vignu, regulating the Jiva throngh
all these rays. When the Jiva is overpowered by the  vibrations of the
light rays (Tejas) proceeding form Visnu He is said to be in deep sleep. ;

Véyu is the vehicle of Om, therefore He is called OmvAy (Om-vah)
or the carrier of Om. Through this Om Vit or VAyu, the Jiva ohtaing
release, and proceeds upwards by the pleasant path called Véima, The
word Vima means the condition of the Divine consciousness (Divya
Chidrfipa Bhiva), when Vayu desiring to raise up the souls of the pious,
throws away the Manas (separates the soul from Manas); then the Jiva
gnesmVienu called Aditya, through this method of meditation, Thus
it is in the Paryatka Upéasana.

Note:—At the time of death, the person who has been meditating on the Lord within
he heart, in the method described above, quits the body through the help of Viyu the
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“(Ureat Meditator, the Savionr. This Vayu takes the soul up, and makes him attain the
condition of Vima or Divine conseionsness. The souls of the wise only attain this
conseionsness, when they throw off their mental body. In other eases, the throwing oft
of the mental body is a prelude to unconscionsness. The majority of souls, who do not
know the mystery of Viyu, romain in this state of nnconseiousness, when their Manas or
mental vehicle drops down. The state of Vamatva is only for those who know the secret
of Om and of Viyu, the vebicle of Om. Aman must become the worshipper of Viyu in

order to get the grace of the Lord, whose heloved son is Viya, the meditator.

SeEvENTH KHANDA.

ManTRA 1,
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a: Yah, who. W}'\\ana, the Lord called ﬁtman, the Self. wrqEaqrE!
Apabatapapma, free from sin. s Vijaraly, free from decay. f@geg: Vimrityuh,
free from death, xR Vidokal, free from grief. Rtawsw: Vijighatasah, free
from hunger. wfygra: Apipasah, free from thirst. HeasrT: Satyakamah, he
whose desires are true. QEEHREY: Satyasankalpah, he whose will is true.
& Sah, he. w=wEs¥: Anvestavyah, ought to be searched. Sah, he.
fAfwameeea: Vijijhasitavyah, ought to be known, &: Sah, he. watq Sarvan, all.
w Cha, and. #TRIT Lokan, worlds. m’ﬁlﬁrﬁpnoti, attains. @gra Sarvan, all
s Cha, and. @RIATA Kaman, desires. #: Yah, who. ®§a Tam, him. saras
Atmanam, the Self. mraf@s Avuvidya, knowing, having known through scrip-
tures &c., indirectly. fsan® Vijanat, understands by direct vision. @mF Iti,
thus. g Ha, verily. gargiE: Prajapatih, Prajapatil, the four-faced Brahma,
garsr Uvacha, said,

1. Prajipati proclaimed :—* the Atman, who 1is free
from sins, free from old age, free from death, free from
grief, free from hunger, free from thirst, He whose desires
are true, whose will is true, He ought to be searched out,
He ought to be understood. He, who has known that Atman
indirecty and has also realised Him, attains all worlds and

all desires "—556.
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MARTRA 2.
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gz Tad, that ; with anu, it becomes tadanu—*"after tha!,” after “ hearing
that.” g Ha, verlly 395 Ubhaye, both Zammr: Devasural, the Devas and
Asuras,ﬁ:\nu afterwards, should be joined with the word tad. Tadanu=
then. ggft Bubudbire, (knew, beard), attempted to understand. F Te, they.
g Ba, verily, s l_rchull, said to [ndra and Virochanarespectively. gy Hanta,
well. @@ Taw, bim, syema Atmanam, the Atman. wfFsapn: Anvisnamwal,
we shall search, we shall realise. am Yam, whom. sreatar Atmanam, the
Self. mfegeq Anvisya, having searched, gt Sarvan, all. = Cha, and.  #imsm
Lokan, worlds. =ity Apvoti, oue cbiains, according to his merit, gafa
Sarvan, all. =y Cha, and, =mm@E Kaman, desires. #f§ lu, thus. geg ladreab,
the Lord Indra. g Ha, verily. wg Eva, ¥ Vai, verily. Famm Devanam, among
the Devas, fur the sake of teaching the Devas, svgasms Abhipravavrija,
went out in order to acquire this wisdom, @&{rsr: Virochanah the Asura called
Virochana, sygaomm Asuranam, among the Asuras, for the sake of teaching
the Asuras, #t Tau, these two. ¥ Ha, verily, st Asarhvidanau, with-
out communicating with each other, withiout being on friendly terms, g Eva,
alone, gfwraft Samitapi, with sacred fuel in their bhands, geMfFEHRR
Prajapatisakagam, to the vicinity of Prajapati, srseeg: Ajagmatuh, they two
came,
2. Then both the Devas and the Asuras attempted
{o understand this and said (to indra and Virochana respect-
ively) ““ well we, wish to know the Atman, by knowing
whom one obtains all worlds and all desives.” Indra went
out to get this knowledge, in order to teach the Devas, and
Virochana in order to teach the Asuras. These two, with-
out communicating with each other, approached Prajdpati,
with fuel in their hands.—557.

MantrA 3.
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& Tau, those, two. ¥ Ha, verily, grfrags Dvatrimdatam, thirty-two.
qTT Varsani, years. amgredw Brabmacharyam, observing the vow of celibacy,
F9g: Usatub, dwelt. & Tau, o those two. g Ha, verily. sg=rgfg: Prajapatih,
Prajapati. sarsr Uvacha, said. fapm Kim, what. g=sear Ichchhantau, desiring,
saTea® Avastam, You two have dwelt here. giq Iti, thus. & Tau, those two,
g Ha, then. serg: Uchatuh, said. 7 Yah, who, gqreRr Atma, the Self,
Hygaqrar Apahatapapma, free from sin,  frsw: Vijarah, (ree from old age, free
from decay. fgex: Vimrityuh, free from death. mAgw: Vidokah, free from
grief,  sfAfsmen: Avijighatsal, free from hunger. =fqyra: Apipasaly, free
from thrist. gersra: Satyakamal, He whose desires are true. HIAGET:
Satyasankalpah, He whose will is true. a: Sah, he. wgegesy: Anvestavyal,
ought to be searched. g: Sah, he. fAfmRma: Vijijpasitavyah, ought to be
known. @: Sab, he. @afa Sarvan, all. = Cha, and. sirsra Lokan worlds,
Fwig Apooti, attains,  gapy Sarvan, all, =t Cha, and. e Kaman, desires,
#: Yah, who, g& Tam, Him, Freqrag Atmanam, The Self: FaEe Anuvidya,
knowing, having known through scriptares &e,, indirectly, fsmaife Vija-
nati, understands. g/ Iu, thus, s Bhagavatal, Of the Lord, z=: Vachah
speech. TRy Vedayante, (The Devas and] the Asuras) desire to koow, aa
Tam, that Atman, the Lord, T=E=AT Ichehhatau, we two desiring (to teach
them by learning from thee), Fareqa Avaslam, we two have dwelt here, The
proper grammatical form is avatsva, The use of the third person, instead of
the first person shows the respectful fear of the Guru, 717 Iti, thus,

3. The two dwelf there for thirty-two years, observing
the vow of celibacy. Then Prajapati asked them—* for
what purpose have you hoth dwelt here.” They replied
“the Devas and the Asuras desire to know that Self ahout
whom you have said ‘the Self who is free from sin, free
from old age, free from death, free from grief, free from
hunger, free from thirst, whose desires are true, and whose
will is true, that Atman we must search, that Atman we
must understand. He obtains all worlds, he obtains all
desires, who having intellectually conceived this Atman
realises him directly.” Now we both have dwelt here be-
cause we wish to know that Self.”—558.
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MANTRA 4.
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&t Tau, to those two, g Ha, verily, then. gsmafE: Prajapatih, Prajapati,
gars Uvicha, said (in a parable, to test the intuition of the two aspirants).
7: Yah, who. wg: Esah, this (Lord who creates the waking condition), T
Antar, within, =fgair Aksini, In the eye. ges: Purusah, the Purusa, pos-
sessing the six Divine qualities, and called Vlév gvag Drigyate, is seen
through Divine vision, wuq: Esab, this, mesr Atma, the Self, g i, thus,
g Ha, verily, sarm Uvacha, said. gae Etat, this, syge Amritam, the im-
mortal, the ever free. spysm Abhayam, the fearless, ggs  Etat; this, am
Brahma, Brahman the full. & Iti, thus. This. =g Atha, then (Virochana
again asks). g: Yah, who, zry@ Ayam, this, smg: Bhagavah, Sir,  sreg Apsu,
in the waters. gqftearag Parikbayate, is seen, &t Yah, what. = Cha, and,
5, Ayam, this, g Adarde, in the mirror, FHa®: Katamal), who, ue: Esah,
this, g Iti, thus, gy Esah, this, 3 U, indeed. gz Eva, even. gg Esu, in
these, g Sarvesu, in all. ugg Etesu, within. gRwarag Parikhyayate is
seen, gra Iii, Thus, g Ha, verily. 3grsr Uvacha, said,

4. Prajipati said to them.—* The person that is seen
in the eye, that is the Self. This is what I have said. This
is the immortal, the fearless, this is Brahman.” Virochana
said,—* Sir, he who is seen in the water, he who is seen in
a mirror, who is He?’ He replied.—‘ He Himself indeed
1s seen 1n all these.-—559.

Note.—Prajdpati meant by the words * that person who is seen in the eye,” the Lord
as the Maker of the condition of waking. This aspect of the Lord is called Visva. Itis
in this condition that He gives the power of vision tu all Jivas, to see exterrnal objects.
Virochana, however, takes it to mean the refleclion seen in the pupil of the oye. He, there-
fore asks ‘is the reflection seen in the water andin the mirror also Brahman ?* Indra
gives assents to the same question but in the sense, “is the Lord seen in the water and
in the mirror by a sage, whose interior visionis open the Lowd Brahman " To this Praja-
pati replies,  the Lord is everywhere and is seen in all these.” This reply is perfectly
true when taken in its highest sense; but it is misleading, if taken to mean, that the
reflection seen in the water or in the mirror is the Lord Vignuw.

MADHVA'S COMMENTARY,
Iu the previous chapter it was tanght that Brahmacharya—the Divine Wisdom is the means
of attaining release. The next guestion is ; Does it give velease to all who aspire to this
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and bry to practise it, or ouly to some of them who are the elect { from

: The Grati answers this by the parable of Tndre n.od Virochana, showing that

the eligible; the eleet, only gots winkti, the preordained dammned soul ean never understand
Brahuina-Vidyh, even if he hears it, Therefore the Commentabor says : —

Indra and  Virochana were hoth taught by Brahma ; but Indra got

 the perfeet: knowledge of Visnu, swhose form is all-bliss and who is the

“person in the eye : while Virochana understood it in a contrary way.,
~The words “whose form is all-bliss” are an explanation of the word dbman, which
literally means adeyam mati.
~ But if Indra, on hearing of the person in the eye, understood it to vefor to Vignn, why
did he ask, who is he who is seen in the water and in the mirror # For he at least knew
that the Supreme Self was not the reflection. To this the Commentator ANSWOrS I---

Indra, thongh he understood rightly, spoke as Virochana spoke, in

order to delude him. _

Admitted that Indra asked him the question, alony with Virochana merely to keep up
‘appearances wikh the latter, why did Prajipati give the elusive reply : % He, Brahman is
‘seen in all these," He at least ought to have spoken the trath. 'To this the Commentator
repliey t—

Prajipati Brahma spoke in the ( ambiguous ) words as he did, in
~order that Virochana should never come to know easily Vicoua : and his
( Brahma's ) words should also be not untrue.

But where was the harm if Virochana came to know Visan ? or i the words of Beahmi
were noti true ?  To this the Commentator says : —

Because the Asuras are non-eligible to receive wisdom ; and falso-
hiood also should never bhe uttered, (therefore Prajipati spoke words
‘which were true, but not plain).

 But if all Asaras ave non-eligible, how is it that Prahlida got the wisdom ? To this
the Commentator replics 3 —

Prablida and others temporarily got Asurie conditions, through
the eurse pronounced by me (Brahma)—their soul was not innately
Asuric. But this Virochana is verily a true Asura, so I shall give the
teaching in such words that Virochana might not be enlightened and my
words should not also be unture. While Tndra owing to the purity of
lils mind (Bhiva) will certainly come back again to me for further
knowledge. Thus intending, Brahmi taught that Hari was in the eye.
Virochana, on account of his nou-eligibility understood the doctrine to
mean thai the picture in the eye was Brahman, and thus wrongly under-
standing, he asked “is the reflection seen in the water and in the mirror
also the Atman ?” 'l'c that question, the Four-faced, replied “yes, that
which is seen there, is verily Brahman, in the sight of the True-knower”
this he said, referrivig to Visnu ; for Brahmi thonght of Visnn when he
said 80 & for the wise see Him everywhere,

——
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MANTRA 1,
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gezary  Udagdarave, in a vessel full of water, mywmm Atmanan, the
Self. The body., wragam Aveksya, having looked at. &g Yat, what, limbs, &c.
grer: Atmanah, of the Self, of the body and its various limbs. 7 Na, not.
frarsfter: Vijanithah, you two anderstand. ga Tat, that, the unknown limb, &e.
# Me, to me. ggam Prabritam, you two say. @ Iti, thus. & Tau, those
two, g Ha, then, szwa¥ Udadarave, in the pau of water. sry=i=mra Avek-
sarichakrate, looked into, & Tau, they two, to them two, % Ha, then. gsmig:
Prajapatil, Prajapati. s Uvicha, said.  fam Kim, what,  qgape: Pasyallml,],
you two see. A Iti, thus, & Tau, they two. g Ha, then. w=q: Lchatuh,
said. §fg Sarvam, all. gx Eva, just. gam Idam, this. srars Avam, of us
two. erg: Bbagavah, Sir.  srenmas Allm‘mmn, the body, the Self. gqwary: Pag-
yavah, we two see. HHHA: ﬁlomabhyau, up to the hairs. sraEea: finakhebh_
yah, up to the nails, wofgeqa Pratirdpam, picture. gfi Iti, thus.

1. ‘Having looked at your body in a vessel of water,
tell me what you do not understand of this Self.” They
looked into the pan of water. Then Prajapati said to them
‘what do you see?” They said ‘Sir we both see our full
body in it up to the hairs and nails, a complete picture.’
—560.

Note.—Prajipati now wants o feach them that the visible reflection of the body is not
Beahman ; for it changes according fo the change of the body. 1f the body is well-dressed
and smark it looks well-dressed and smarvt. Prajipati wanted them to draw the opposite
conclusion also, that il the body is badly dressed, and is sloven and sluggish, the refleation
would appear hadly dressed, sloven and sluggish. Prajipali in fact wanted them to learn

the mistake of the reflection theory of Vedinta. The Pratibimba-vida says that soul

{Ji"'rt) is a reflection of Brahman, meaning thereby that it is really Brahman thongh ap-
pearing separate. The separation is a mere illusion or mayi. This miyd or pratimba-
vida is the doctrine whieh finds favour with &suavie natures like that of Virochana. Théy
are not materialists, for Virochana was not a materialist bat believed in an after life
and taught i6 to the asuras. Bub he did not believe in a deity separate (rom his self or
jiva.
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MANTRA 2.
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&t Tau, to those two. g Ha, verily. wwrara: Prajapatih, Prajapati. @ars
Uvacha, said. smeamgar Sadhualankritay, well-adorned. gaeer Suvasanau,
well-dressed. qfiegat Pariskritau, well-cleansed, well-shaved, without hairs
and nails. sy Bbotva, being. ITUUF Udagarave, in the pan of water.
swgare  Avcksetham, you two lock, s@Egs==a Aveksafichakrate, they
looked. & Tau, to them two, ¥ Ha, then. sgwwgfiy: Prajapaul, Prajapati,
qars Uvacha, said. g Kim, what, gy Padyathah, you two see. i@ Iti,
thus,

2. Prajipati said to them ‘adorn yourself well, dress
yourself well and being well-shaved look into the pan of
water.” They adorned themselves well, dressed themselves
well and becoming neat and clean, looked into the pan of
water. Prajapati then asked them ‘what do yon see?’
—561.

Note.—This algo shows that the reflection depends upon its creator the original :
and is not the original. The Lord Hari ereates the reflection, the Jivas. Buot the Jivas
are not the Lord, bot His creatures, His shadows, Those who take the *reficetion for
the Lord and deny a separate Lord,are like Virochana who hold that the worshipping
the Jivitman is the highest end. Such persons always speak of humanity and never
of divinity.

MaNnTRA 3.
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&t Tau, those two. ¥ Ha, then. FHwg: ﬁchatul_l, said. @ar Yatha, this,
As. ©F Eva, alone, ¥a# Idam, this. =@ Avam, of us two, wwy: Bhagaval,
Sir., @regewgar Sadnvalankritau, well-adoroed. gIgat Suvasanauy, well-dressed,
quissar Pariskritan, well-shaved. &1 Svah, same, Self. ga Evam, thus. %
Eva, even, gAYy lmau, these two. R Iti, thus, gg: Esab, this, st f\tma,
the Self. @ It, thus, ¥ Ha, then, 3arer Uvacha, said, gag Etat, this,
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0 "4mgitam, Immortal, srwzm Abhayam, fearless. wga Etal, this. am
Brahima, Brabman. g Iti, thus, &t Tau, those two, ¥ Ha, then, sreg=ar
Santahridayau, with lieart at peace. gamwe: Pravavrajatul, went away.

3. They then said ‘as the bodies of ours, O Sir, are
well-adorned, well-dressed and well-cleansed, that vesily
Sir, we find here also well-adorned, well-dressed and well-
cleansed.” Prajapati said ‘this is the Atman, this is the
Immortal, the Fearless, this is Brahman.” Then they hoth

went away, well-satisfied 1 in their hearts.—562.

Note.—Prajipati, of course, meant that the Lord is the Creator of this universe, as
the body creates its reflection in bhe water. As the veflection inthe water is not the
body, but a faint simulacra of it, similarly this universa is not the Lord, but separate from
Hlim., But Virochana, being not advanced enough to nnderstand the eniginntical sense
of Prajapati, understood the refloction to be the Brahman, and thought that in worship-
ping one's own body, one would worship Brahman. Had he reflected a litile, he would
have found that the peflection in the water was nofb self-dependent, but changed with
the change of the orviginal : and so could not be Lrahman free from death and decay and

SOLTOW.
MANTRA 4,

A TEAT TN A AAAG T HSar
AT TAZAANE AT 3T AGT AT A WRE-
ST T8 TTeEEd OF BRI SIS e gar-
qfNTd SEATETRSY HET WIHT 9IY WA
AT TRATIHT AR o =g =t u e

& Tau, to them two, al them two (going away under the impression that
they have been fully taught), % Ma, then, sr=ftzar Anviksya, having looked.
gergf: Prajapatib, Prajapaii. gare Uvacha, said (in order to show his im-
partiality). ®gusey  Auupalabhya, not perceiving.  HTeHTaR Atmanam, the
Self. sagfm Ananuvidya, without knowing. zswe: Vrajatal, they boih are
going away. st Yatare, of these two, Whoseover of these two classes. gag
Etat, this. gqfaws: Upanisadab, follower of the Upanisad. wfeafy Bhavis-
yanti, will be. #sr: Devah, Devas. ar Va, or, Zga: Asurah, the Asuras, 5t
Va, or. & Te, they. mrafdeaf@y Parabhavisyanti, will perish. g Iti, thus,
: Sah, be. g Ha, then, =urFagaa: éﬂt‘.mhridayaf_l, satisfied in his heart, g
Eva, even, fag=as: Virochanal, Virochana, ZEaH Asuran, to the Asuras,
str Jagama, went, &4 Tebhyah, to them, g Ha, then, ggs Eram this,
gytwar Upanisadam, teaching, doctrine, smre Provacha, said, taught. siear
Atma, the Self, the Jiva. wuy Lva, even. g3 Iba, in this world, agex:
Mabayyaly, worthy of worship, git=d: Paricharyah, worthy of being served,



i CHHANDOGY A-UPANISAD.
i

ﬁlmauam, the Jiva. gy Eva, alone. gg lba, in this world, #ga®

. Mabiayan, worshipping. Sremam ﬁlmanam, the Jiva,  gqftmgg Pavicharan

serving. Far Ubhau, both, Ry Lokau, world, sefifd Apnoti, one attains.
g5q Imam, this. =r Cha, and, wgg Amum, that, = Cha, and,

4. Prajapati looking after them said (within their
hearing) ¢ without understanding the Atman and without
preceiving it, they are going away. Any one of these two,
whether Devas or Asuras, who would follow this doctrine
would become destroyed.” Now Virochana (not hearing
this warning, but) well-satisfied in his heart, went to the
Asuras ; and taught them this doctrine, namely that the Jiva
is to be worshipped, that the Jiva alone is to be served, and
he who worships the Jiva alone and serves the Jiva alone,

attains both the worlds, this and the next.—563.

Note.—Thus Virochana tanght tho false doctrine that the Jiva was Brahman and
there was no other Brahman than the Jiva. That Virochana was not a Lokiyata or
materialist appears from the fact that he believes in the next world; and teaches the
Asuras how to get it. He belioves in * both worlds — nbhaun lokaun—but does not believe
in any God. other than his own Sell. Hven while he was going, Prajipati cried ont
* without nndorstanding the Atman they are going away.” Virochans, did not pay heed
to his warning. Indra, however, on hearing it, stopped and began to think out whaf it
meant.
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e Jasmat, therefore, because the Asuras worshipped the Jiva as
Brahman, = Apj, even, also. 5@ Adya, now, to-day. gz lba, here. Zgarm
Adadanam, one who does not give alms, one who does not give charity in
the name of the Lord, but only for the sake of the Jiva. srupymm Asrad-
dadhanam, who has no faith in the existence of the Lord, and who believes
that the Jiva is the Lord. wmasmmas Ayajamanam, who does not sacrifice
to the Lord, but sacrifices Lo please the Jiva alove, mre: Abuly, they say.
e Asurah, demoniac.  @® DBata, alas. g [ti, thus. mgoom Asurapan,
of the Asuras. f& Hi, because. wggr Esa, this, such. gqfsg Upanisal,
doctrine. waea Pretasya, of the dead, of the Jiva who has left the body.
qftm, Sariram, body. fmyar Bhiksaya, by begging. ggRw Vasanena, with
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.f»dm; gaEReg Alagkareny, wih ornament, g@® [, thus. They adorn
the body thinking that thereby the Jiva would be satisficd. &egdfer Sarise
k_urvautl, adorn, worship @& Etena, with this, by worshipping the living
body of the jiva, as itis the reflection of the Jiva. f& “Hi, verily. was
Amum, that. &tHq Lokam, world, as well as this world. Ssze: Jesyautal,
will cohquer, geg Manyate, think
5. Therefore, even now, here a man who does not
give alms or who has no faith or who does not sacrifice is
called an Asura, for this is the doctrine of the Asuras. They
adorn the body of the dead with dresses and ornaments,
obtained by begging, thinking that by thus (worshipping
the Jiva and its casket the body) they will conquer the next
world (as well as this).—564.
Note:—Since the Jiva is the God of the Asuras they preserve this body, even when

the Jiva has left i, beeanse it had come in eontact with God, and therefore thoy carefully
guard it.

MADHVA'S COMMENTARY.

Any person of small understanding would have found out that the refleetion in the
wabor could not be the unchangeable Lord. For this reflection changed with the change
of the body, if the body was well-dressed, it appeared well-dressed, and so0 on, Bub
Yirochana could not nadersband this simple trath., This showed that he was one of the
oternally damned sonls, one of the ineligibles,

To demonstrate that eligibility is the stronger factor (in under-
gtanding the Truth), and to show the faults of the picture-theory,
Prajapati told them to look at their reflection in the water, after having
adorned the body with oruamenis, &e¢. (He meant to teach that the re-
flection was not Brahman) because as it gets all the good gualities of the
body, when the body is well-adorned, &c., similarly it gets allits bad
qualities, when the body is bad. But Virochana, owing to the impurity
of his heart, misunderstood the drift of Bralhmi’s teaching, and went
away well-satisfied in his heart, thinking that the reflection had all the
attributes of the Supreme DBrahman (ie, that the Jiva was Brahman) :
not realising that the reflection (Jiva) had no qualities of its own but
what was given to it by the Supreme Tord.

Prajapati the Grand-father of mankind, in order to remove the
doubts of the Asuras, and to show his impartiality told them also that
this was not a true doctrine (as understood by Virochana), for it would
lead the ignorvaut to destruction. Brahma said this, again and again, in a
loud voice, to warn the Asuras; but ie knew that the minds constituted

like that of Virochana would not understand the true doctrine, and fall
{50 o -
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a0, thiéerror into which he bad fallen.  Still owing to the impurity ©
his heart, Virochana went away without knowing the trath, and having
~gone to his Asuras, taught them thatthe Supreme Brahman is nothing
but the reflection, namely that the Jiva was Brahwan, He taught thew,
that by adorning the body, Brabhman is adorned ; as one can easily see.
. Therclore, the Asaras do not give alms, nor do they worship any one
else than their own self, They all also hold the doctrine that in indul-
gence alone there is Supreme satisfaction. Owing to this Self-belief they
hold the doctrine that they themselves are Brahman, and say *‘ we are
Brahman.” Being destroyed, they fall into blinding darkness, where
thoey suffer continually. i

NintH KHANDA.

ManTrA 1.
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=g Atha, then, when Virochana had gone. g Ha, vow. =g Indrah
Indra, sgrem Aprapya, without returning to, without veaching, wz Eva,
even. @grg Devan, the devas. gag Etat, this. wgg Bhayam, fear, difficulty,
the logical analogy which led to conclusions which were simply frightening,
qan Dadarga, saw (the mistake of Virochana's idea of truih). a@my Yatha, this;
as. @q Eva alone. &g Kbalu, verily., sy Ayam, this (body of reflection.,
.., thisyreflection, wyfeqqg Asmin, when this (when this original namely the
body). w3 Sarive, when the body, in the body. FreanEsg Sadhvalankrite,
in being well-adorned, gregmzgga: Sadhvalankrital, well-adorned, 33§ Phavati,
becomes, gqa'?-t Suvasane, in being well-dressed. gggs: Suvasanal, well-
dressed, gftess Paviskrite, in being well cleansed, shaved, &c, gftsga: Parvis-
kritah, well-cleansed ggg Evam, thus. g3 Eva, alone. mgg Ayam this,
wte Asmin, in this. w7 Andhe, being blind, s=y: Andbah, blind, sgig
Bhavati, becomes. mﬁSr.‘lmc, in becommg lanme, One who has [lowing
discharges [rom his eyes and nose, catanth. =m: Sramal, lame. lle whose
eyes and ears ave weak (Srama=flowing). gftgsm Uavivrikye, crippled, whose
hauds or legs are mutilated. qftgsm: Parivriknaly, in being crippled. srem Asya,
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fthis. mg Eva, even. witea éarirasya of the body. sy Néasam, des-
truction. =g Anu, alter gy Esab, this. weafy Nagyati, is destroyed, @ Na,
not. srgm Abaw, [ 3 Atra, in this knowledge. ¥rawn Bhogyam, desirable,
the release. gwan® Pasyami, | see. gf® I, thus,

1. But Indra, before he had reached the Devas, saw

this terrible analogy. As this shadow hecomes well-ador-
ned when the body is well-adorned, well-dressed, when the
body is well-dressed, well-cleansed, when the body is well-
cleansed, that self will also be blind, if the body is blind,
lame, if the body is lame, crippled, if the body is erippled
and will perish when the body perishes. Therefore I do
not see the final good in this doctrine.—565.

MANTRA 2.
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&: Sab, he. abreqir: Samitpanily, - with sacred fuel in his hand, g
Punah, again. gam Lyaya, came back (in order to verify from Bralima’s own
words that Jiva was not Brahman and te [urther learn that the Lord was the
maker of the Dream-state and master of the Muktas even.) s/ Tam, to him.
g Ha, then. gsmafa: Prajapatih, Prajapati. @gra Uvacha, said. w#egyg Magha-
van, Maghavat, O lodra. &g Yat, that. seagsa: Sm:mlnjhh_\-ah, satisfied in
heart. gravsft; Praveajih, thou didst go away. @ Sardham, along with.
fa=raa Virochanena, Virochana. fRgy Kim, what. g=g7 Ichchihan, desiring.
ge: Punaly, again.  Hmes: Agamah, thou hast come  gfF Iti, thus. & Sah, he,
g Ha, then. amrsr Uvicha, said. =gy Yatha, as. og Eva, even. =g Khalu,
verily. =aq Ayam, this shadow. sry: Bhagavah sir. sifeérg Asmin, when
this, w7 Barire, when the body. wmmegema Sidhvalankrite, in being well-
adorned. mresma: Sadhvalankrital, weli-adorned. wara Bhavati, becomes,
g15q Suvasane, in being well-dressed. gIwa: Suvasanah, well-dressed.
gftega Pariskrite, in being well cleaued, shaved &c. qRsgg: Pariskritah, well
cleaned. ggg Evam, thus. gz Eva, alone. wmg Ayam, this, qfégq Asmin,
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Tn'tlus = Andbe, being blind, m=y: Andhab, Blind. wafq Bhavati, becomes
gm® Srame, in becoming lame, @m: Sramal, lame, he whose eye and ears are
weak (srama-flowing). wftgs Parivrikpe, crippled. gfigsy: Parivriknab,
in being crippled. e Asya, of this. gy Eva, even. witwen Sarirasya, of the
body, wmmm Nagam, destruction. mg Anu, after. oy Esab, this, asafg
Nagyati, is destroyed. # Na, not. w#& Abam, [. =9 Atra, in this knowledge.
Wrgg Bhogyam, desiiable, the reiease.  quarfa Pragyami, | see.  gig Iti, thus,

Taking fuel in his hand he came back again. Praji-
pati said to him ‘O glorious one, as you went away along
with Virochana, well-satisfied in your heart, why have you
come back, desiring what ohject ?’ He said ¢ as this shadow
becomes well-adorned when the hody is well-adorned, well-
dressed, well-cleansed when the body is well-cleansed, that
self will also be blind, if the body is blind, lame if the body
is lame, crippled, if the body is crippled and will perish
when the body perishes; therefore, I do not see the final
good in this doctrine.—566.

Manrra 3.

@ﬁqamﬁm@aﬁé'%a%z@g-ﬂmw&r
TATIAY STEIE TR & oy srhrvars a1

TZATE TR FETT N3 U

gfor wam: @om: oo 1

mqg Lvam, thus. gg Eva, alone, wy: Esah, this. sg%3q Maghavan, O
glorious one. g 1ti, thus. g Ha, verily, then, Farq Uvacha, said. yam
Etam, this, g Tu, but, gx Eva, even, indeed J'l'e, to thee. wgm: Bhayal,
again, wEsArGarears  Aunuvyakhyasyami, [ shall explain, according to thy
capacity. =§ Vasa, dwell. srqufir Aparani, another, miffwgs Dvatrindatam,
thirty-two, awifar Varsani, years. gf Iti, thus. & Sah, he. ¥ Ha, then.
srqurfay Aparani, another, grfyman Dvarimdatam, thirty-twe. Fuifg Varsani,
years, garg Uvasa, dwelt. gar Tasmai, to him, g Ha, then, sarg Uvicha,
said,

3. ‘O glorious one, this shadow is even indeed thus
as thou sayest ; but 1 shall explain it to thee more fully,
according to thy capacity. But dwell thou here for another
thirty-two years” He lived there for another thirty-two

years, and then Prajapati said.—567.
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P : MADHVA'S COMMENTARY,

~ Indra knowing the true doctrine, acted as if he had understood
the teaching of Brahma in the same light as Virochana. This he did
in order to delude the Asuras. He went away, like Virochana, but he
came back again ; as if, he had found ont the defeet in the teaching.
Again and again, he came back, in order to delude the Asuras and the
ignorant, so that thoy may think that Indra had not understood fully.

TextH KHANDA.

ManrTA 1,

T U9 T AEIHATETET WA gATaegad-
HANEERIS | § FaEeT:  SEATS SR a9
aF7d 7eY awaiEy TR FEEEe: | W ar
HFASTE A%9IsET Fay geata 1 g 0

a: Yah, who. uw: Esah, he, dwelling in the throat, wa Svapne, in the
dream-state of the Jiva. semm: Mahiyamanah, being glorified by the Devas
of the senses, such as Prapa &c. =5u& Charati, causes to move; makes one
perceive, the objects created by him in dream such as horses &c. ¥ Esah,
he. mﬁtma, is the Atman. grg lti, thus, g Ha, then, sare Uvacha, said,
gag Etat, this. sggg Amritam, [mmortal. spqam Abbayam, fearless. gaA
Etat, this. #g Brabma, Brahman. & Iti, thus, &: Sah, he, Indra. ¥ Ha,
then. wmam=a: Santabridayah, satisfied in beart. wazrw Pravavraja, went
away, @: Sah, he. g Ha, but. wqrea Aprapya, without reaching, og Eva,
even, War Devan, to the Devas, gaqg Etat, this. wag Bhayam, fear, difficulty,
fearful logical analogy. zad Dadarda, saw. gq lat, that. a@ Yadi, if. =g
Api, though. gE& Idam, this, wrftes Sariram, body. wy& Andham, blind.
sware Bhavati, becomes. ma=y: Anandhal, not blind. &: Sah, that. wafg
Bhavati, becomes. @@ Yadi, if. g Sramam, lame, ==rT: Ascamaly, not lame,
a4 Na, not. @g Eva, alone, even.  QE: Esab, this. Zreg Asya, his, ama Do-
sena, with the fault. gwf Dusyati, becomes faulty.

1. Then Prajapati said, “He who is glorified (by the

Devas of the Senses) in dream ; causes (the Jiva to perceive)
all dream objects, (He, the Lord of dream) is the Atman,
He is Immortal, the Fearless, the Brahman.” Then
Indra went away, satisfied in his heart. But before he had
retnrned to the Devas, he saw this difficulty. Although it is
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“true, that that self does not become blind, when the body
becomes blind, that dream body does not become lame when
this physical body becomes lame, and that this dream body
does not become tainted with faults of the physical body.
—568.

ManTRA 2.

7 TIATET §UN ATE @AW W Atd S
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7 Na, not. a9« Vadhena, by being slain. srem Asya, of this physical
body, gsaa Hanyate, is slain, & Na, not, e Asya, of the physical body,
s Sramyena, by the becoming lame. @m: Sramah, lame, &eg Ghnanti,
they kill, g 'l'u, but, w3 Eva, even, as if, like. gsg Evaw, this, R=mmEsfs
Vichehhadayanti, (as if) they cut into pieces, they throw him into a pit. Au-
other reading is Vichclibayayanti “ make shadow-less,” 4, e kill, ¥ Iva, asiif,
wfrmEsr Apriyavetta, conscious of non-pleasant things, g lva, like, as il
qar@ Bhavati, becomes. @ Api, morcover, further, waEfR Roditi, weeps,
g3 lva, like, as if, 7 Na, not, w§® Aham, I, =rr Atra, in this, ﬁm Bhog—
yam, good. qeafi Pasyami, I sec. gfq 1o, thus,

2. Nor is the dream body struck when the physical
body is struck ; nor does it becomne lame, when the physical
body is lame; but it appears to be struck (like the physical
body), it appears to be multilated (like the dense body), it is
conscious of unpleasant feeling, it appears to shed tears,

‘therefore 1 see no good in this.~—569.
MANTRA 3.

afrfiy: T TLE TATarEaT GuEeasaa-
ZaT: AETET: PROTEE, IFEW 3T | gaTT qe-
i YT TOER WTAR: | AEtG 9T SrAEsTET
Naiser N gAfa 0 3 0

m: Samitpanih, with fuel in his hand, g& Puuah, again. U=
Eyaya, he came back, ®®% Tam, to him, g Ha, then. wwmqfa: Prajapatih,
P'rajapaii. garx Uviacha, said. f9gq Maghavan, Maghavat, O Indra, =q

-
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. QrmeRx: Santahridayab, satisfied in heart. guaTstt: Praveajib,
thou didst go away. e Kim, what, g=gs Ichchhan, desiring, g#: Punab,
again, WY : Agamah, thou bast come, & I, 1hus. q: Sab, he, g Ha,
‘then, garw Uvacha, said. waTat, that, af@ Yadi, if, =fg Api, even, though,
gza Idam, this, swwa: Bhagavab, Sir. sufea Sariram, body. swqa. Andbam,
blind. wafg Bhavaii, becomes. srsew: Anandhab, not blind, @ Sah, that
Harq Bhavati, becomes, =af@ Yadi, if, gmm Sramam, lame, mamy: Asramab,
not lame, 7 Na, unot, w3y Eva, alone, even, w@g: Esal, tins, ey Asva, his,
giqm Dosena, with the fault, zeafg Dusyati, becomes faulty,

3. Taking fuel in his hands Indra went again to Pra-
japati. Prajdpati said to him  Maghavat you went away
satisfied in heart, with what purpose have you come back
again ?”’  He replied, “ though it is true, that that dream
body does not become blind, when this body becomes blind ;
that it does not become lame, when this body becomes lame ;
and that body does not become tainted with the faults of
this body.”—570.

ManTRA 4.

q TIATET TS AT GEAY G S
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ey e =mug: 0 Qo
7 Na, not, #ys Vadhena, by beiog struck, sy Asya, of this physical body,
g=ag Hanyate, is struck. 7 Na, not, grga Sramyena, by being lame, & :
Sramab, lame, gfeg Ghnaoti, they strike you, g Tu, but, gg Eva, as.if,
gas Enam, this body. fsgraafs Viclichhadayanti, they throw him into a pit.
g lva, like, as if, =fE@E=r Apriyavelta, non pleasant perceiving, conscions of
pain, ¥¥ lva, like, as if. waf@ Bbavati, becomes, . =f§ Api, further also,
urary Roditi, weeps, 33 Iva, like, as if, § Na, not, sgmg Abham, I, o5 Aua,
in this, ¥Hrga Bhogyam, good. gwam@ Padyami, 1 see, gf@ Iu, thus, wgm
Evam, thus, gz Eva, alone, ug: Esah, this. aggg Maghavan, O glorious one,
7 1ti, thus, g Ha, verily then. sars Uvacha, said. gga Etam, this. g Ty,
but. g7 Eva, even, indeed. § Te, to thee, @ : Bhayah, again, w=sarearems
Anuvyakhyasyami, I shall explain according to thy capacity, =g Vasa, dwell,



