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INTRODUCTION.

The Upanisads are a class of Sanskrit writings which meet the .
el bl o highest spiritual needs of man. Nearly eyery civil- :
(@) Their position as _ 1zed country in the world may be proud of her r

e e spiritual seers and spiritual literature, but the un-
fathomable depths of spirituality were never so profoundly sounded, and
the mystical truths of the soul so highly elahorated, as by the authors of 'i
the Upanisads. The message of self-realization and spiritual edification !
which they convey to mankind is perhaps more needed in the present age j
of weary and heart-burning strife for hollow things than in many former ,‘;

@

i

periods of human history. Let the reader open the pages of the Upani-
sads, not merely to feed his scholarly curiosity, but to receive life in the
truest sense of the term. ,
The fundamental theme of the Upanisads is plain and simple.

The Spirit (Atman) is the sole reality. The world

g.)‘bt’he?;h il " of phenomena has only a borrowed existence—deriv-

L §

ed from the Atman, the Reality of realities ( mmen . ’g

@) It is by the light of this Atman that all phenomena in the

Universe, she sun, the moon, the stars, and so forth, shine as well as a

appear ($vet§§vatara VI. 14), and to this Atman every object owes ita 2

existence, appearance, and attraction (Sve. IV.10). Eternal happinesa "j-'z

i8 only theirs who see this Supreme Reality, the Spirit Sve. VI, 12), "f‘:ﬂ‘

They are childish fools, however, who pursue external objects of desire, ,

and 80 are ensnared in the vast net of death (qu=: wraagalRa men:, Said-

P Rraaes qmmg).  In shiont, the true Heaven of man's aspirations is within,

not without, and that Heaven is the Spirit (Atman). _

The word “ Upanisad,” according to Sankara, is derived from:

the root sad. with the prefixés upe and'ni.  Now the

”:‘”.}e word “UpABl-  yoot sad has three meanings—(1) o destroy, (2)to.

lead or go, (3) to remove. 'All the three meanings

' are implied by the word Upanisad, as it destroys lgnorance, leads to
the Supreme Brahman, and thus removes all evils,

wfwiafifie et s w&uﬁf}mi‘nm 1
o TR, iy aparETiET, e anene safriafegead g :
' 'The above derivation shows 8 very clever and bold etymology 8
" eharacteristic of a great scholar like Sankara, though it does mot bring

L 4
«
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115kt the signiﬁ(;ance of the word as it is historically implied by the
Upanisads themselves. There is another derivation of the word which
is probably more consistent with historical facts. The root gad with the
prefixes upa and ni also means “ fo sit by,” whence the word Upanishad
may imply * sitting, or session.” This significance of the word suggests
the method of imparting spiritual instruction during the Period of the
Upanighads. It has been noticed that this mystical culture was imparted
in forests (cf. the Aranyakas) to the disciple (swianfm) lit., one dwelling
near) who sat in solitude by the side of his teacher for spiritual instruction.
The word Upanigad, as Dr. Deussen has shown, is often explained by the
word Rahasya (secret) and this “ Sceret doctrine ” * supremely confiden-
tial in the Vedanta " (Sve. VL 22) was not to be imparted to every chance
visitor, not to one who was neither a son nora disciple, and not to one
who did not possess a tranquil mind (Sve. VL 22). Thus the method of
teaching the Upanisad Doctrine was essentially confidential. The word
Upanisad occurs twice in the Svetédvatara Upanisad ; firstly, in 1. 16,
where Brahman is said to be * supremely mysterious” (gmEmafawees),
and 2ndly, in V. 6, where the Supreme Beingis said to be hidden in
the “ ‘confidential ” Upanisads of the Vedas ( 8% queivfwegwew).
Both these texts confirm the view that the word Upanisad originally
meant * confidential gession,” as Max Muller names it, and that subsequent-
Iy the name Upanisad was also bestowed upon the knowledge which was
the result of confidential séssions, as described above. The word Upani-
gad, then means the Science of Spirituality (mwfre) which the sages
originally imparted to their disciples in confidential sessions. 3

The Svetédvatara is a short Upanisad of six chapters and bélongs

_ to the Black Yajur-Veda. The title of the book
v;:‘igﬁ_'“““““ means the Upanigad propounded by Svetddvatara.
The word Svetdévatara literally means one whose

orgaus of sense are very pure(¥¥d = pure ; WW=an organ of sense;

(vder swmmrer w gFay ww @ wave: | wRwd wdars wdamae) and is

evidently the name of a sage. The only reference to the author in

this book is in Sve (VL. 21) where- it is stated that, ‘Svetadvatara,” having

known Brahman, by the power of his penance and by the grace of God,
exponnded it to the Sannyésing called the Paramahamsas.”

It may be admitted that among the Upanisads the Svetisvatara

does not occupy sueh a lofty position as the Brihad-

Tbu distinctive foatures.  Aranyaka and the Ohhéndogyas, but none the less it is

one of the most popular Upanisads. What then, are
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istinctive features? It the first place, as Dr. Deussen aptly remarks,
the Svetfdvatara Upanisad is “a monument of Theism,” as we shall
Presently elucidate. - And secondly, not only ite method of handling the
abstruse problems of Spiritual Philosophy is plain and direct, but it also
ministers to the spiritual needs of the ordinary man with a realistic and
hence truly sympathetic and fruitful insight, as we shall presently ghow.
Several scholars of eminence have divided the Age of the Upanigads
into four Periods ; to the first period belong the prose
ST o e maads Mke the Brihadaranyaka and the Chhan-
dogya, and to the second Period belong the metrical
Upanisads like the Katha and the Svetdsvatara. The Svetédvatara 18
certainly later than the prose. Upanisads mentioned above, because
(1) its style is far more direct, simpler, (cf. Sve. VL. 7-9) and more modern
than that of the Chhandogya. The style of the latter and its associates is
often cumbrous, much more archaic, and frequently very allegorical, thus
bearing the influence of the style employed in the Age of the Brihmanas.
Secondly, the treatment of various subjects in the Svetasvatara is direct
and simple, and the mediocre reader is spared the trouble of studying the
allegorical and philosophical interpretations of ritualism and mystical
readings of natural phenomena which confront him in the larger Upani-

sads and which may prove as barriers to the comprehension of funda-

mental conceptions. In fact the Svetédvatara Upanisad may be called a
short Manual of Upanisad Doctrine for the beginner. Moreover, the
metrical style, and simple, eloquent, and beautiful poetry (cf. L 15, I1. 8,
11, 17, VI. 14) of this book stirringly appeal to the spiritual needs of the
average secker, and hence its wide popularity.
In order to facilitate the thorough comprehension of the general as
well as the distinctive features of the Svetadvatara
o{f&"g:‘ﬁ;&?}::g&“: Upanisad, let us indicate the main divisions of the
subject-matter which it treats of :—
I The fundamental theme of the Upanisads—the Reality of
the Spirit (Atman), :
II. The nature of Brahman, Essential as well as Relative.
HI.  The nature of the individual soul (jiva).
1V. The means and methods of attaining s
(jiiana.)
We have already quoted Sve. VI. 14 and Sve. IV. 10 o show that
_ this book forcibly teaches the sole reality of the
th&m?m f‘mmmm Atman. Similarly Sve, 1. 9 after speaking of the thres
entitios, Myd, the individnal soul, and the Supremes

piritual enlightenment

W b e ol ¥
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f, says that the kunowledge of the three means the knowledge of
Brahmsn. % a1 fga sgmas).  This verse indicates; as our commentaries
oxplain, that the underlying Reality of all these manifold entities is
Brahman, the Supreme Being, and that they borrow and derive their
existence from Him, = Similarly I 12. In Sve, I1I, 15 the basic Reality
of the Past, the Present, and the Future is said to be the Supreme all-
pervading Spirit (3a9 T3¢ W1 aF T W) 3
Most of the misunderstanding and unfortunately bitter controversy
1. The. smature of °F the Vedanta Philosophy is due to inadequate
3:"1?'}‘2‘%1::;::“". as comprehension of the distinction between the Essen-
i tial and the Relative Aspects of Brahman. Let us
consider these aspects carefully before we handle the details thereof in
the Svetﬁdvatpra Upanigad.

In the early pages of his great commentary on the Vedanta Satras,
Satkara cites the example of a person, say Devadatta, bearing different.
velationship to different persons. Thus Devadatta may be the father of
X, the husband of Y, the brother of Z, the son-in-law of W, and so forth,
and hence when considered from various standpoints he is father, husband,
brother, and son-in-law at the same time. It should be noted, however, that
this relationship is conditional ; for Devadatta cannot be called a father if
he has no son ; this relationship, then, depends upon external personalities
or entities. What, then, is Devadatta? He is not essentially a father,
teacher, brother, etc., because his teachership, etc., are hypothetical,
cannot be considered independently, apart from the idea of a pupil, ete.
Devadatta, however, as such, is not a mere bundle of relations, but has an
individuality of his own. Nor does it indicate, on the other hand, that
the various relationships that he beats to others are baselessly imaginary ;
the fact is that his essential individuality is far more important than, and
over and above, his relative and contingent attributes.

The natare of Brahman also may be considered in the light of this
example. ‘In various relations to the Universe, Brahman is often called
Creator, Preserver, Providence, Judge, Destroyer, etc. These attributes, L
however, are contingent, and not independent or essential ; for the idea
of a Creator involves and depends upon the idea of creation ; the concep-
tion of a judge presupposes the existence of the parties or persons to be
judged, and so on. If these were the only attributes of Brahman, He
would be a mere bundle of relations, with no essential attributes of his
own.  Many philosophers and theologians teach only the Relative attri-
butes of Brahman. They eannot conceive of the Supreme Being apart |
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(or over and above the universe ; they make Him exactly coincident

. with the Universe. It is these low conceptions which have led philo-

! sophers like Hegel to state that the Infinite without the finite amounts to .

E zero. , The distinctive glory of the Upanisads is ‘that they have most

’ searchingly realized and forcibly tanght the absolute and essential aspects

' of Brahman. They strongly teach us that to make the Deity coincident

g - with the universe is to dethrone. Him from His transcendental and inde-

: pendent position, Not that they have in any way denied the existence of

y His relative attributes ; they have eloquently preached even these, as we

_ presently show ; but they, especially the larger Upanigads, have much

t - more emphasized the essential and the Absolute, because the latter are

’ likely to be missed by the mediccre mind, and because exclusive attention

I to the Relative may lead to atheism. :

i Let us now consider the bearing of this discussion on the Svetadvatara
Upanisad. We have called the Svetidvatara Upanigad a short” Manual
of Upanisad Doctrine for the beginner. = The reader should not think,
however, that it is a mere summary of the Upanisads, like so many
“ Abstracts ” of History that arve sold in  the market at the present day.
It has a distinct message of its own  to convey to the ordinary mind
struggling for spiritual progress. We have already pointed out that Dr:

b’ Deussen calls this Upanisad ©a monument of theism,” and justly so.
Theism is belief in One Personal God, as the Creator, Judge, Preserver,
ete., of the universe, in a word  the Relative Brahman’ as explained above.

: In this Upanisad the Relative aspect of Brahman has been greatly empha-
sized and glorified, while there is also a considerable number of prayers
addressed to Him. Now, considering the fairly large number of prayers
here addressed to Personal God, Dr. Deussen in his Philosophy of the
Upanigad” (p. 78) remarks that the Svetadvatara contaihs s theism thag |

| has wandered far” from the ‘original Upanisad doctrive. He holdsthat

3 the fundamental object of the Upanigads is to grasp and teach the Real,

, Essential, Absolute, Unqualified Brahman, and that theism and prayers to a

b Personal God are opposed to the basic principles of spiritnality propounded

J by the Upanisads. Now, with all deference to this great scholar, we
urge that the difference, certainly noticeable here, lies not in the doctrine
but in the emphasis. . The older Upanigads frequently describe the high-
est stage of mystical realization which, as an English poet says, “is above
the infirmities and imperfections of prayer,” in which prayer is nnnecessary
and superfluous, in which the universe is sunk in God (ferareafirdads
H4a 1. 1), in which the difference between the subject and the object, ‘the
knower and the known, is nullified, and in which the world of relations
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to dwindle into nothingness before the Absolute. But is there
no help for those who, inspite of sincere and weary struggle for
. spiritual progress, are unable to attain spiritual enlightenment? The
Svetadvatara Upanisad, which we may call the gospel of grace, comes
to them with the message of prayer to the One Personal God.
Realizing that the ordinary mind is yet unable to penetrate beyond
the Relative Brahman, it brings to light the deep experience of the
sages in the subject of prayer, and emphasizes the grace of God as
the most important means to that spiritual enlightenment, as we will
presently show. i '

Let us now descend to particulars. It is well known that the
Upanigads speak of the Hssential Brahman—i.e.,
Brabman as he is—as being only negatively know-
able, as embodied in the famous formula, neiz, nets
(&R, AR ). The so-called positive attributes, sat (being) chit (con-
soiousness) and Ananda (bliss), are only the denial of empirical being,
empirical thought, and empirical pleasure, as Dr. Deussen has ably shown.
Several passages from the Svetédvatara on this point may be quoted. In
IIT. 14 the Supreme Being is figuratively spoken of as rising above the
Universe by the measure of a span. This passage indicates, as we have
shown above, that the Essential Brahman is not coincident with the uni-- .
verse, but is over and above it. In I1I. 20 the Supreme Being is called the
minutest of the minute and the vastest of the vast, indicating that Brahman
is beyond space. V. 1 speaks of Brabman as the imperishable—thus
suggesting his freedom from change and (as Dr, Deussen infers) from all
becoming and causality. V. 13 ealls him without beginning and without
end, thus He is above time. Similarly, VI. 2 calls him * the Creator of
Time or Death ” (@v@mR). VI. 5 speaks of Him as beyond the three times
( qifemwam ) and without parts (=g:) which suggests that He is
above both time and space, because both of these are divisible; VI. 6
refers to Him as beyond the body, time and form; VI.11 gives Him
the epithets “ Spectator, knower, free, and without qualities”; VI. 14
{already quoted) describing his pure and basic consciousness says that by
His light every thing shines ; and to erown all, VI. 19 describes Him
negatively,—without parts, without action, without faults, without
ignorance or misery.

Thus, though the nature of the Essential Brahman was profoundly

8. The Relstive reslized by the authors of the Upanisads, it could
Brahman, be deseribed only negatively. It was easier to des-
eribe Him in relation to the universe and its phenomena. The Bvetddvatara

1. Tho Hssential Brah-
man. y
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anisad describes the phenomenal aspects of the Supreme Being in
various ways :—

(a) The whole universe, compared to a wheel (I. 4), or to a river
(a) As embodied in (L. ) with all its phenomena, is a form of the Supreme
phengmens. Being (Frew I, 9).  He has assumed the forms of
. five, the sun, air, the moon; Brahma, man, bird, the seasons and the oceans.
(1V. 2-4), and has innumerable heads, innumerable eyes, and innumerable

feet (IIL. 14).
He is one God hidden in all creature (VL II); He is the one
1 (v). His Unity, Controller of numerous individual soals (VI. 12) ;
He being one governs all the worlds with His
ruling powers, who alone is one at the time of creation and destruction

(IIL. 1) ; who is one and does not stand for a second, i.e., has no rival
(IIL. 2).

He is immanent in all persons and in all directions (II. 16); He
(67 i Orhuipronbhiod. 8 Present in fire, in waters, in herbs, in the whole
universe (II. 17) ; He pervades everywhere
(adat VI. 11).
He creates many colours (or classes) in the beginning (IV. 1) ; the
el AT Lord of Creation brings into being the Vedas, the
Destroyer. i past, the future, and the whole universe (IV. 9) :
this God transforms every cause into various shapes
(V. 3) ; knowing Him, the one Creator of - the universe, (man) attaing the:
highest peace (IV. 13). He dissolves (the universe) in the end V.
this God withdraws every cause to the ground of his Méy4.
He creates with a purpose in His mind (IV. 1); He is the Protector
' . of the universe (IV. 15); He brings to maturity
B o ican . Peavilaabe gty dokeols b2 bhe soul,and * guides all, apportioning
to each his peculiar gifts ¥ (V. 5).

He, as one, governs all those causes, time ete, (I. 3) ; He is the
-1 () As Rales. Controller of the whole world (III. 18); He rules

over the bipeds and the guadrupeds (IV. 13) ; He
18 the Supreme Ruler of Rulers (VI. 7); Heis the overseer of actions

(VL 11y :

His form is not terrible, but promotes good (111, &) ; He ia the Friend
and Refuge of all {IIL. 17); He is the giver of
desired objects (1V. 11); His face is bensvolent

(g) His henevolense,

@v, o1).
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his attribute of the Supreme Being introduces us to one of the most
remarkable features of the Svetadvatara Upanisad.
The sages realized that the path of spiritual progress -
is “harder than the sharp edge of a razor,” and they have revealed a d
most valuable fact of deep spiritual experience—the fact that the grace 1
of God is the surest and the best instrument of spiritual enlightenment.

The Gospel of grace.

And no Upanigad has emphasized this point so much as the Svetadvatara X
Upanisad, which, therefore, may be designated “The Gospel of grace.” ',
Thus, man, when favoured by God, attains freedom from death (Sve. T. /6

Glod is the root-cause (i.e., the chief helper in the attainment) of spiritual -

knowledge and asceticism (L. 16); self-control depends upon the grace of
the Oreator (IL 2); He is the Encourager of the heart for the attainment of _
spiritual blessedness (IIL. 12) ; one sees the Supreme Spirit by the grace of
the Creator (IIL 20) ; He is the Bringer of righteousness and the Remover
of sins (VL 6), and Svetadvatara, the author of this Upanisad, realized
Brahman by the power of his penance, and by the grace of God (VL. 21).
The reader will now fully appreciate the significance of Dr. Deussen’s
§ ) remark that the Svetadvatara Upanisad is a “ monu-
monument of Theism. 8 e .
ment of theism,” and it 18 confirmed by the consi-
derable mumber of theistic prayers met with in 'this book. Let us quote
a fow of them as specimens. *May that God, who creates and destroys -
(the universe) endow us- with good wisdom” (IV.1). “One afraid (of
the miseries of the world) resorts to Thee O God ! save me always by Thy
benevolent face” (IV. 21). - %0 God ! Reveal thyself in that benevolent
and righteousness—promoting form of thine ” (IIL. 5). = *‘ May we know
that Supreme Ruler of Rulers, the Supreme God of gods” (VL 7). *Being
desirous. of salvation, I resort to. the shelter of that God who creates
Brahmd, and who is the light (or with another reading,—" the grace’
(s@rg) of the sonl and the intelleet” (VI. 18). The concluding verse (V1. 23) 1
of the Svetidvatara Upanigad is also very gignificant on this. point.
“ These (gpiritual) truths are revealed to him who has supreme devotion
to God.” Moreover, we have already pointed out that theism implies
belief in One Personal God. The modern Sanskrit word for the Supreme .
Persenal Clod is Idvara; now it is a significant fact that the words I¢a,
Té4na, and Tévara, oceur in several verses (I11. 12, 11I. 13, TI1! 16, 111! 17,
VI. 18) of the Svetadvatara Upanisad. These frequent words bear
testimony to the prevailing theistic tendency of the book.
The conception of the individual soul given in the Svetddvatara
HI, The individusl Upanigad ie perfectly consistent with the doctrine
ok of theism. TFor the idea of a Personal God asan
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get of worship naturally involves the distinct existence of a worshipper,
, the soul. In Sve. IV . 6 7 God and the soul have been
Gold‘“ distinet from compared to two beautiful-winged birds occupying
the same tree, the one (.., the soul) tasting the fruit
thereof, while the other simply gazes down. When, worshipping God,
the soul sees Him, its grief departs. The distinction is further particularized
in I. 8, where the soul is said to be protected by God, and in I. 9 which
states that the individual soul possesses limited knowledge, while the
Supreme Soul is Omniscient.
.The nature of the individual soul has been further described in
f a considerable portion of the fifth chapter. The
eni‘)y‘:: *R agont B0 |y coul'is'n' doer ‘of Sctions Tor LS take of fruit and
enjoys the fruit of that action which it performs
V. 7.
It is very subtle, and has been compared to the ten thousandth
3. Tts subtlety ana portion of the edge of a hair. Although so subtle,
capacity for infinity. it has vast capacities for infinity (V. 9).
After death it has to travel, in accordance with its merits either of
the three paths (V. 7), the path of the gods (acquired

4 It tature life. by higher knowledge), the path of the fathers

 (acquired by merely good deeds) and the lower path, which evil-doers are

made to travel. It is also subject to transmigration, and acquires various

bodily forms in accordance with the nature and degree of its desires,

associations, etc. (V. 11). Ttis released from all these bonds, however,
‘by knowing the Creator (V. 13). :

We have already remarked in the early portion of this introduction

that the Svetadvatara Upanisad ministers to the

IV. Means of eman-- 77 ; /! i

cipation and enlighten- spiritual needs of ordinary man with a sympathetic

i and realistic insight. Unlike  Wordsworth's

Skylark, it is not confined to * the privacy of golden light ”: it is not

" exclusively transcendental; it realizes the frailties and difficulties of the
‘ ,"oi'dinary man, ever-struggling and yet repeatedly beaten in the battle

of life. 1It, therefore, without departing from its fundamental doctrine,
descends to meet the seeker on his own ground, and gives him short,
beautifully simple, and practical hints on the methods of spiritual
enlightenment and emancipation. Freedom from Death and other Evils
of life depends only upon the knowledge of the Supreme Being : there in
no other path to salvation (Il 8). This spiritual enlightenment being

. the only means to emancipation, a further question arises, what are the
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ods of attaining this spiritual enlightenment which is the exclusive
condition of real freedom ?

We need not now repeat in greater detail that the Svetadvatara
Upanisad considersithe grace of God to be the most
potent and infallible factor of spiritual enlighten-
ment. It should be moted, however, that Divine grace is not subject to
the whims of an unprincipled, capricious aristocrat, and so does not
descend upon man in a haphazard way, but is regulated by definite,
divine laws, which are indispensably associated with human effort. Here
comes the need of Yoga, the glorious speciality of
our sages. Thus Sve. VI. 13 says that the Supreme

Being can be known through self-examination and Yoga. Just as

modern Psychology describes mental states in terms of brain conditions,

g0 Sve. TI. 6 describes the state of a perfectly enlightened mind in
terms of co-ordinate physical conditions. In ordinary persons a peculiar
’ physical energy, which is the co-ordinate of (latent) spiritual energy, is
latently stored in a central portion of the body called the mulddhara. In
the perfect Yogi this energy is discharged from its centre, passes through
the sugumna canal (which is closed in ordinary persons) and reaches the
brahmarandhra, a portion of the head, the invervation of which is the
culminating co-ordinate concomitant of the highest spiritual vision. 1In -

1.4 the untraceable motives and various other phenomena e. g., the 28

kinds of infirmity, eight kinds of contentment etc, of the human mind

have been most minutely and elaborately analysed with remarkable subtlety
and ingenuity. The details of Yoga and its methods are given in Sve.

11, 8-15, which preseribe pure and quiet ground, erect and easy sitting

posture, the suppression of the breath, and meditation on the gyllable Om.

In addition to these regular practices, the candidate for spiritual
enlightenment is required to be equipped with a
high type of morality, self-control, righteousness,

and a peaceful mind (IL 1, 2, L. 15, VI. 22).

Some scholars of eminence (e. g., Prof. Maec Donnel) are of opinion

that the Svetidvatara Upanisad is an atteropt @

Y(f;;‘:";‘gg‘i‘,;:; ggi.,f}:,,;};f’ to reconcile the Vedanta Philosophy with the Yoga

and the Satikhya systems. Its conmection with the

Yoga is clearly evident from what has been said above about Yoga,

and from the faet, also pointed out, that the fdvara or Pergonal

God of the yoga philosophy is frequently mentioned or indicated by

several passages of the Svetadvatara Upanigad. The connection with

the Sankhys, however, is more doubtful, and has been strongly

Divine grace.

Yogsa.

Moral equipment.
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Siged by Sankara and several other scholars of the Vediinta. Thus
vocate of the Sankhya refers to Sve. VL 13, where the Supreme
Being is said to be knowable by Sinkhya and Yoga (sieitvmima)
~ while it has been argued in reply by the Vedantists that the word
Sankhya here means self-examination, and the mere mention of a word
which conveyed a different sense subsequently is no sufficient indication
that the book is attached to the Sankhya systerh. Again, the word Kapila
occurs in Sve. V. 2, and it has been surmised that here is a reference
to Kapila, the founder of the Sankhya systeth. It has been ably shown
by Sankara, however, that Kapila here means brown or gold-coloured,
and refers to Hiranyagarbha ; the word * tam” “(that)” in this verse,
and the words following refer to exactly similar words in IV. 12, which
evidently refers to Hiranyagarbha. The connection with the Sankhya,
however, is less doubtful in IV. 5, where a she-goat (referring to Maya
or Prakpiti) of three colours, corresponding with the three gunas of
the Sinkhya Philosophy, has been mentioned. But it has been again
forcibly urged by Sankara that the three colours here refer to fire, water
and earth, the original three elements of the Upanisads. Moreover,
the Prakypiti of the developed system of the Sankhya Philosophy is inde-
pendent, while Sve. 1. 3 speaking of Méyd as “CGod’s own power” and
1V. 10 deécribing God as the Lord of MAya elearly indicate that the
Prakriti mentioned in IV, 10 isan entity dependent upon the Supreme
Being and is thus essentially different from the independent Prakriti of
the developed system of the Sankhya Philosophy.

We close the introduction to this Gospel of grace,  this monument
of theism ” with the fervent prayer that the Almighty Spirit, the “ En-
courager of the human heart,” may enable all of us to live out and
glorify ancient Hindu Theism in its pristine and dignified majesty.

SIDDHESHWAR VARMA,

July 1916.
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Peace Chant.

& qime: gl quirgdngsad | qher g gt
& amfen s amfears 0

Om. That is Full, this is full, from that Full, this full emanates. Taking away this
full from that Full, the Full still remains behind, Om. Peace, Peace, Peace.

éﬁaﬁuﬁﬁnnmwu%muwﬁmﬁmﬁﬁﬁwnuﬁaﬁdkggmn
e | R dafkE 9g: 1

Om. O Devas of senses ! May we (live long to) listen with our ears what is pleasant;,
and to see with our eyes what is beautiful, O Holy Ones! may we with firm limbs and
bodies strong, extolling you always, attain the full term of our God-ordained life.

—(Rig. Veda, I. 89. 8.)

¥ |E AIg | §Y N g |9 9 mwtlaaﬁamm‘

ar RefgaraR 0 vy i i ke )
Om! May He protect us both (teacher and pupil). May He caunse us hoth to enjoy
the bliss of Mukti. May we both exert together to find out the true meaning of the

seriptures,. May our studies be fruitful, May we never quarrel with each other! Om?
Peace ! Peace! Peace ! :

CHAPTER 1.

3o m&:ﬁﬁ% i
t e sy g A s ST 9 & 7 quf¥er: |
SITiSar: 7 GUARY IATHE STEITAT sqeam nLn

1. Om. The expounders of Brahm thus reflect —Is
Brahm the Cause (of the Universe)? From whom have we

I'ny

L.
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created ? By whom do we live? On whom do we
depend ? Under whose superintendence do we exist in hap-
piness and misery ? ;
O Knowers of Brahm ! let us (consider and) come to a
" decision,.
NOTES,
sgEify:  (a) Those who usually speak about Brahm, (Faag=ftar:)
or, (b) Expounders of the Vedas, where @ also means ' the Veda
(Fefya:)
. qgfRa () Having gathered together say to one another (%a agfe)
or, (b) Consider or reflect among themselves (Rramaf)
%" swaw sw@—Various interpretations of this have been given by

different commentators, viz.,
(a) Is Brahm, or some other thing, the cause of the Universe ?

( s s feweagy @y )
% (b) What is the nature of that Brahm who is said to be the cause of
the Universe ? ( SRR 97 a@ aferaeiy )

(¢) What kind of cause is Brahm ? Is he the material cause or the
efficient cause, or both ? ( REawa swt mer, swaw; Fafreny, oo av )

mgi—This word means the Supreme Being. It literally means

() That which bursts forth or grows in the form of the Universe.
(Max Muller). From the / %% to increase or grow ( ¥ &R g wafd awmy a3
g TR )

(b) That which is supremely above time or space, from the same
/. 8% to increase ( REmwnwafsan )

F& W san—From what have we (lif. arisen) been created ? (The
cause of ereation is put in the 5th case) from Brahm or another cause?
(=i g snan ¢ AEERISEAEET ? )

s =sham:  Imperative in the senseof present Tonso (wa% @12 )

1t means, by whose power or agency do we live ?

7 9 @R Means :—

i {a) On whom do we depend? afder means foundation or basis,
( weste wrae: g Py e o e 9 )
() Where or in whom do we live after the destruction of the
world or during Moksa (saaw@t drgraemat o 9 forat: )
This question is agked in natural sequence after sftaa &4 n
wfyfgar:  Superintended, controlled.
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It is evident that we are not independent in our joy and sorrow, for
otherwise we would never suffer. Therefore, there must be some superin-
tendent on whom we depend for our joy and sorrow. ( =fafgar: Fafmr,
gt Sge g A, )

ga&alg=in joys and sorrows ; it is made of §& and galy | & means
happiness and gav means other (than happiness), .e. sorrow or suffering.

WA Vocative case—0O Knowers of Brahm. ‘

g (a) decision (after it FFaam: is understood) Frua Fsgam: 0

(b) the regulated course of life. With this meaning the word will
be associated with Wit understood. Under whose control do we pass
through joy and sorrow, having been subjected to a course of life which
is 80 subject to regulation? So much under law ? (=t FQRIAATT—
%mﬁl&m sqmaat ST gaaty aaiag )

(¢) the word sus®ai may be associated with a=iag. The word saawm
means Law, rule, order. #wiAg means to follow. Under whose control
have we to follow or observe the Law in our joys and sorrows?

( gug:ay wamit fad Ifaler wgawiad ¢ )

MANTRA I, 2,

mwﬁwﬁmwﬁmﬁr gew 2t fa=an o
I T AT TATSTE: gegaear: 2 0

2. It should be considered whether Time, Nature,
Law, Chance, the Elements, or the Soul can be the cause (of
the Universe). (None of these can be the cause) nor can their
combination be the cause ; owing to the existence of the soul;
the soul also is incapable (of being the cause), on account of
its being subject to happiness and pain.

NOTES,

In this verse the counter-theories of creation opposed to the Vedanta
Theory are mentioned and ¢riticised. (FEERURTHIFRUITETIE Fafd) U

#va@:—Some philosophers, in opposition to the Atomic theory,
(which neglects Time) bring Time as the All-in-All-cause of the Universe ;
they urge that atoms in themselves are powerless o create without
Time. But the Time-Theory is also insufficient, because in the Universe,
Time is always inseparably associated with, properties of things, space

and other causes. wwA: qWsvarfiAl SRWET faqrge): | st svarfai s



; FRGE | 79 Flaw SO SRS Gl | st
Hrama [ FusEEETd, I : '
@rai—Is the nature or inherent property of things, as heat is the
natural property of fire. The Materialistic or Lokayata Theory attributes
causality to the nature of things; but this is insufficient, because the nature
of various things is also subject to Law. @& Tegae, wAGSTARE |
‘ o g FEfERen | @ 9 Fal’ B s s
faf:—Is the Moral Law or Karma which, in the opinion of the
Mimdmsi Philosophy, is the sole and sufficient cause of regulating all the
activities and events of the world in accordance with the various good or
bad deeds of men. But this theory is also defective, hecause it is no
without exceptions. There are several happenings in the Universe which
cannot be explained by Karma. foaf: giggraTesg &9 | fafe gR
shniast | Pradd sdsRerEm giaaeaaa
@551 - —Means chance or a sudden happening,—a belief of Atheists.

But chance also cannot operate without materials in the form of person or
things. aTwgy swefw® mifd: | gese g wvaa: | greRgmashy i fRrw-
qartr:—The five elements, Farth, Fire, Water, Air and Ether—a view
held by the Jainas, who believe in the Eternity of the world. But ele-
ments are powerless to operate without the guidance of an intelligent
being, aiR sTERTARY | HER g smErEERA: | SRR A ey
srETE Ay, gfadar |
&l —Means :—
(@) Cause, and with this meaning it is associated with each of

the above words, st arf:, @ dfa: de,

(b) Matter or Prakyiti, the material cause of the world according -

to the Sankhya or Sikta Philosophy. (When a1t has this meaning, the
word ®W@ from the first verse should be brought and associated with
each of the above words). But matter also, like elements, being lifeless
and lacking in intelligence, cannot be an independent cause. anfor: swgfafy
adm weaend | afwifeed sR adaba | e g o | afees B ewa aaf
i st | Tgal feagdeeEny ga-Rans |

ger:—The intelligent soul ( Fsyaw

iy Pven—(a) TR Frem this should be considered. (Frastv frawatd
a1y '

or, (b) It is speculation merely, but no purpose i» gained from these

supposed causes. Frmeda @ @dfaly: )

SPETASVATARA UPANISAD. @L “
:

|
|
\
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or, (¢) These causes being insufficient to explain, some other canse

should be considered. (R swmenRrg T gERE ARG &

Resaefizrg ) A
@ §=This expression has two important meanings :—
i (a) The above cannot be the causes of the Universe ( @& & &aa: )

(6) Nor can the combination of these be the cause. ( wwi &3we:
wggensh a 3: )
FEAAE@™—O0n account of the existence of the soul. This is the
. reason why the combination of ‘Time, &c., cannot be the cause. Each of
these objects is unconscious and inanimate, while the soul is conscious
and animate. The former, therefore, cannot be independent, and all their
movements must depend upon the guidance and control of a conseious
and animate being. For, no regulated-and orderly movement of an un-
conscious being can take place without the guidance of a conscious being.
Time, &c., therefore, being the dependents of the soul for ail regulated
movements, cannot independently combine to create the world, and their
union to produce phenomena cannot thus be called strictly a combination
(for that implies free co-operation), but should be named a regulation
by the directing master, the Soul. FE— AN | TR Raam-
Enspraat F¥gr J@AERRat Syadvag wEweT. s aew i
=g 1
wi+fi: = Incapable of being the cause of the Universe, ( wfimia
qEEIeETds Qe )

gagaRar=This is why the Soul is ineapable of being the cause.
For his happiness and pain, he is not independent, but depends upon his
good and bad deeds, and often does not get happiness inspite of desiring
it, and suffers pain inspite of not desiring it. wE@FITE - FuRrEiTEERE—
gegweaR grageanan gegw@igam s | gguly g% "R
wfaftgaf = groamii 8 wraam anfmid s |

3 MANTRA 1 3.

IR STt S |
T e e art s RfeaE: 12

3. Resorting to yoga in the form of mental concen-
tration, they beheld, extremely hidden by its own attributes

(or effects), the power of the wﬁzﬁ_@é‘ soul, who, alone,
‘ i TR



@

NOTES.

&—They, the Knowers of Brahm. ( =@f¥g: )

EANIgUE: —%a means mental concentration ( ﬁ%ﬂqﬁ ) Yoga
is of several kinds, thus, Hathayoga consists mainly of certain physical
feats ; but, here, they devoted themselves only to that yoga whose charac-
teristic feature is mental concentration. STFAT ART 7 AFATATTAWT: |

s —Resorting to ; devoted to. ( ZgmwEn:, awiEan an) ( eewy-
UMAGATE!: SATRATTGAT: )

Saremafs (o) The power of the self-luminous ,Soul. 28 means
all-shining (from the +/ f&3 to shine) ( 2TEq TITHICEY AN 6, )

(b) The self-luminous Being’s own Power or Maya. This is said to
be an important expression, because it brings to light the Vedantic Theory
of ultimate causality.

The expression AT shows that Brahm in itself can neither be
the cause nor the non-cause of the Universe. It is his Power called
Mayh (meaning Productive Power according to Max Mauller) which the
sages saw as the cause of the world, But there is a further important
reservation and distinction from the Sdhkhya Philosophy. This Mayé is
not independent, as the Satikhya Philosophy holds, but depends upon
the Supreme Soul, as the expression st clearly shows, which means
(God’s) “ own power.” So, aceording to Vedanta Philosophy, Mayé, under
the guidance (vide wiftifiem@®: further) of the Supreme Being, creates the
Universe. Ina way, therefore, Brahm also may be called the cause of the
nniverse, because he gives form and appearance to His dependent Maya,
and existence, appearance and attraction to all the other subordinate
causes. But, it ought to be repeated again, that Brahm in itself is not
the creator of the world, according to Vedanta Philosophy, because it
emphatically holds that Brahm does not perform any action, as He is
fafesm. When Brahm is spoken of as a Creator, He is not then the real
Brahm, but Phenomenal Brahm (Max Muller), which consists of the real
Brahm being apparently limited by the obstruction (safa ) of Maya.
8o it is the Phenomenal Brahm (also called &) which governs the
various causes of the world. #ar @ g iy wenww | RERae  grarn &
e SRUEY | WIS swaeify a3 snd Rifregeae ada s goa )
e antRgae AIRAT ARTE qumewa: SR e A ateaeRe -
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e maﬁﬁmmlmm:wﬁmﬁsm.m:
WEIIFAT WAQIFAT § AT |
TRy extremely hidden by Its attributes or effects.
TW: refers to.
s (a) Sattva, Rajas or Tamas, the three well-known Gunas of Hindu
Philosophy. ( awree@mrad: )
(b) Creation, maintainance or destruction of the world. (evzaanysa-
segRads ) ;
¢ (¢) Or, to effects as Earth, &e. ( &rp: AEREEE: gRemifm )
@ = extremely hidden. ( faat e )
q: réfers to qa

fafeanfy all ( waify )

ST including & and Atm4 pointed out in the first verse,
o (FEnwmet gwify sy
sifyfaed® —Governs alone—Its importance has already been pointed
out. The Supreme Being alone gives existence, appearance and attraction
to these causes because he is Himself &q R and siasg || Y waify aE-
IIU SAHISN G @ WAk @ afmedwe @ Skefta: qom
aafy aaiferyEn fatesnre |

MANTRA 1.4,
auats e Sremr=d et Rl |
Heh: Tetiiraiwm Bmrnt R e
4. (They beheld) that (wheel of the world) having
one circumference, covered with three (attributes, ete.),
possessing sixteen ends, having fifty spokes with twenty
nails, having six groups of eight each, with one bond of
: many forms, with three kinds of paths, and baving delusion
which is the one cause of two. §
In this verse *“ (they beheld)” i to be understood from the last
verse. ( wwwaRrRy frmgrgd )

In the last verse, the Phenomenal Brahm is said to be the cause
of the Universe. This verse establishes anothery very important trath
of Vedanta—the identity of cause aud effect. I opposition to the Nyiya
Philosophy, the Vedanta holds that cause and effect are identical in



SVETASVATARA UPANISAD. ‘

_ that the effect is only a form or aspect of the cause appearing to
be different on account of delusion (or Maya). The above verses had only
pointed out that Brahm (controlling May4) is the cause of the world.
This verse goes further and says that the world 4s Brabm in another form,
g0, Brahm is said to have taken the form of the wheel of this world.

AR OREERY FRUE, WO | gg a9 Gakar qUan | SEETTA-
R, Caaeay fekn awad afve ga g’ g TEREE ) |
TG ¢ € AN AT fatiarasTead |

gaaRr—AfH is the circumference of a wheel on which the spokes
or radii stand. The ¥Ry bere is Avidyd or MaAys, on which this world
and wordliness mainly depend. - Whence, once this Avidya is gone, the
Samséra (which, according to Vedanta, is a mere mirage-like illusion)
vanishes, and Brahm, in its true reality is realized. gEishEr AR st
tﬁ:nﬁsmﬁwmmtwﬁm%ﬁﬁmmmuqﬁﬁm

fagaw () covered with the three gunas, Sattva, Rajas and Tamas,

e PP et Spfgda |

(b) having three forms Brahmé, Visnu, and Siva, amRsgfrarets
forafireg i e |

(¢j having three primary forms of creation, earth, water and fire,
PrEarrgae TR STE

(d) one of the commentators has applied this verse to the human
body, and so according to him frgaw means, possessing the three
(humovirs) T8, @@ and %% | FrafrawcAEER, BT |

qizgrra—(a) Whose end or consummation constitutes the ‘sixteen.
These sixteen are the five elements, and the eleven organs of sense, includ-
ing the mind (eleven=five organs of perception, the gkin, tongue, eyes,
ears and nose : five organs of action, tongue, bands, feet, rectum and
private organ and the eleventh is the mind). RETE fFw teErREET-
RgawaeatsTar R grifedaare fEnray | |

(b) whose form censtitutes the sixteen powers ‘or &@t. These
sixteen powers have been mentioned in the Pragnopainsad as (1) breath,
(2) faith, (3) five elements, (4) organs of sense, (5) mind, (6) food, (7)
manhood, (8) effort, (9) Vedic verses, (10) action, (11) worlds, (12) name,
(so sixteen—including five elements.) TRl O NEUSTT Few: WET 4™
g | e S HE qEEREE wse did i ga: wR @ w9

" ganafe—(The wheel) which has fifty spokes or radii (e e,

DRI WRIE)

Li
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These fifty spokes are (a) the fifty particular forms of conseiousness,
constituting :—
(1) five kinds of error ( faw=d )
| (2) 28 kinds of infirmity ( =afts )
‘ (3) 9 kinds of contentment ( gfe )
[ » (4) 8 kinds of attainment ( Ry )
| ° 1. Thefive kinds of Error are.—1. darkness (@a: the mental ertor
of seeing spirituality in material things). 2. delusion ®w). 3. great
delusion (Rgrag attached to sensual objects). 4. nocturnal darkness (enfor
- disappointment at non-attainment of “sensual objects in spite of effort).
‘ 5. dense noctural darkness (s=aafives disappointment at being deprived
{ of half-enjoyed sensual objects on account of sudden death )
1 d=ry serRay feeils gf fgearen: | 9 Rudatem—ar A s
j Mmaﬁa:lﬁmngm%qh:aam:wﬁ%@guﬁﬁémlm- '
| ety fradaat Rt @ She: @ aifire: | syRRy Ao seigRy 2g Renge
l % A AR sl g |
! 2." The 28 kinds of infirmity are : —
| (1) The 11 infirmities owing to the weakness of the 11 organs
of sense. (2) Error of the 9 kinds of contentment (3) Error (or
perversion) of the 8 kinds of attainment.
sufrefinfidra | orrafymameed gmamme: | gdat fadiy
aisafe: | Rt R sewsafe: 1 ’
3. The 9 kinds of contentment.—
(1) contentment due to knowledge of nature.
(2) due to aceeptance of the Symbols of Asceticism,
~ (3) due to consideration of Time (Time will heal or give).
i‘rs' (4) A =t of fate.
z (6) five kinds of contentment due to reflection on troubles
involved in gaining, maintaining, chan ge, insatiable desire, and injury
to others associated with sensual objects.

. aﬁiaﬂt—nwmnsmm:mnﬁﬁmmqhiwﬁwm
P miRerRiEdy SRy e | Aenas SRR e
99 gea: |

4. The 8 kinds of attainment—

(1) genius (lit., intuitions received from previoug life).

(2) apprehension by merely hearing words (quickness of under-
standing.) (3) understanding acquired by patient study. (4) friendship. (5)

gift of knowledge from a Guru. (6), () and (8) the removal of the
2
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kinds of suffering, mental, physical and natural (from natural
phenomena, as Earthquakes, &e.).

Granshnfigd—se: rsamR fe | il gt R
gerREFRR g9 | wE TRIARY SRR HRIE: | AEGAT,
STRRTRn: U5 | SRREREA et g, i

Or, mavait = () The fifty portions of the 'n\ﬁ (the six mystical
cireles of the body) as propounded in the Yoga Philosophy. ( wZawagzae
GITY T, ) f

or, (¢) The fifty letters of the Sanskrit Alphabet, as they expand
into a great literature. ( fafamaeg PRI wERy g9 aqi: )

or, (d) The fifty powers of the Supreme . Being as propounded in
the Purfnas. 99 TREERT g T a1 O99: JUQ QEIRATHRAT |

faofa szl (a)—With twenty nails. sew: Are, literally, the nails
which assist in strengthening the spokes ofa wheel. Here, these are the
ten organs of sense with the ten objects of sense (T, etc.)

femt soat sw @ aRfefeR dew sl gea ) Bl seo
Rz a9 R e e T ARE A T A |

or, (b) gef:—the nails  standing at the ends, de, the ten
fingers of the hands and ten toes of the feet. Rinfiserf: saraRmRRuRn:
wg&ﬁﬁt: gq@fgad | :

i Wﬁl: (g% understood)—Having six groups of eight each. In
the whole universe there are six very important groups of eight each.

(1) The eight forms of nature.—
(The five elements, mind, discriminative faculty, and self-conscious-

ness).

(2) The eight essential ingredients of the body.—

(The skin (sensitive and ordinary), muscle, blood, fat, bones, marrow
of flesh and bone, semen)

(3) The eight powers of Yoga.—

The powers of becoming extremely subtle, great, light, heavy, of
attainment, irresistible will, sovereignty and subjection. L

(4) The eight types of feeling.—

Righteousness, knowledge, renunciation, mastery and ‘their four
opposites. ,
(5) The eight types of Superhumam beings. ( mam, sowfa, g,
wead, a9, 199, g and fwne ) .

(6) The eight virtues of the soul,



CHAPTBR 1, 4, 5. ' I |

Kindness, forbearance, absence of jealousy, purity, harmlessness,
goodness, liberality, contentment.

e g R At | qfroisa ag: & A gfds = 1 s e
A R ngforen 1 R sgwes | s, aftar, aftwn, i, oy, serd SaE
afred g Yaaiessy | SR R AR AR e A S | AT
TIAATAET AFFEEIIAEIR R e |

- frastennt = Rew AEE  (of various forms) T I ae ( qead
qegAsHT i) (¥1W:) 98 Desire is the one bond which has many forms and
which binds or entraps living beings.

frmiigR—with three kinds of paths.

(= artigr oe) There are said to be three paths, traversed by the
deceased spirit (aceording to its qualifications) just after death. These
paths have been variously named and deseribed.

(1) (a) The =15 (path of the Gods traversed by Fwh)

(b) The fRFaE (path of the fathers traversed by a Dharmika)
(c) The Farfzmfy (path of beasts, getting of low forms as insects,
etc.) traversed by a wicked or unrighteous soul.

w1 QEmARTARER R miEn At g defeay Agn wER e |

(2) Or, the three paths of =@, & and wed, ( sSalsigwarEn
seify iz ) : ‘

(3) Or the three paths—the path of light, the path of smoke, and
the lower path (state). ( wfewidl quaRtisImREaf w3 AvragT 9 )

fffsaen Having delusion which is the one cause of two. These
two are “good and evil” (3"& 99) or happiness and pain (g8 =)
According to Vedanta Philosophy the conditions of good or evil and either
of ‘happiness and pain are undesirable, because these are relative things,
and so bind a man to the world, for, only the Absolute can free us from
the world.. The cause of this dualism of opposites is ignorance or delusion.
i guaved: geg:ean ar ey a3a @ 8 @ adisTR sraiamwdr

a9\

MANTRA L &.

Qe THTgATR T LEECONT g
QT S A USETaEAAT asaatf: v

5. We understand that river, the water of which

has five currents, which:is crooked and severe on account of
five causes, the waves of which are the five breaths, whose
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Cogoubée is the five senses of perception, which has
whirlpools, whose movement is the collection of five miseries,
which includes fifty kinds, and which has five stages.

NOTES.

In the previous verse (4) the world, the expression of the world-soul,
has been described in the form of a wheel : in this verse (5) the same world
or the world-soul is metaphorically described in the form of a river. W
amely gfdd qatanst gl adiedy gLt |

fasiars—() 99 Sia 73 a@n whose water has five currents. The
five currents, here, are the five organs of perception, because they incessantly
attend to objects of sense. The water is the desire or am@at in general.
du S GearR SEfEEEarEd e | feeaemstea T Ry T g
g srfrnRy sai |

. (b)—in which the five currents (or organs of senses stand for water.
( 4= wiaifa sTPzafn ssgenafa g )
dedrgsam = (a) which is crooked (=) and severe (33) on account
 of five causes. ( #fw) These five causes are the five elements T=9&,
gaifaf: S deg: I A 9 )

(1) Which is due to five causes, the five (d=afa:) organs of sense
because this Avidyé, on which the conception of the world depends, can

~ be traced back to its origin in the five organs of sense, Moreover which is
severe () on account of its impassability, and crooked (%), because, it
leads man to prohibited paths. d=if: qafzmfn afy: smivens g@m &1 |
sfengfgammag Refagmafimas 3 gEea v | @ geawa e v
iR |

(e) Whose severe bends or arms are the five objeets ol sense. &R also,
means the winding bend or arm of a river, W9 @@ du gEwER @ 4@
iy i samgaRdfanEe o afr ae: at GevgEaEr |

qesmgrig—whose waves are the five breaths called =@, WYE, A4
aq, and gaw || 99 S AROIYASATAIAGHTAT ST I, |

d= ggmfRean (a) Of which the five senses (%5% &, &cyand their
secondary senses (%) g=81, &c, are the sources. 4 gg% TEEEIETEE
fgagaag W w3 agmen F2EHRARE 99 gq\m'dr ganifr swagaty Fend |
Or, (5) Of which the source (%) is the mind, which is the cause (®f)
of the five sense perceptions. de gt wgRRwE wify: HRQ An: oW
qet R T |
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“ Or () wf¥ may be joined with He snfas SqAsRG 7w whose first
cause or source is the five sense-perceptions. -

garaia —Of which the five whirlpools, obstructive of progressive
movement, are the five senses, in which living beings are drowned.

99 gEgrgdn fawm sadenshan: afkmiase: (&g Ay sfeR fassef ) g |

* ‘iﬂg:@‘ﬁ'&ﬂl‘i——(a) whose movement or velocity R is the collection
of the five miseries (1) in the womb, (2) at birth, (3) old age, (4) disease, (5)
death.

TR g A, S T 8 g 3T g |
. - Or, (b) the movement of whose (watery) collections is the five kinds of

miseries (1) ignorance, (2) egoism, (3" attachment, (4) aversion, (5) fear of
death, &c. ( Arwd: ma: wfEw: ) ( wlerskaar ang @it fdy sgafy 4
FHE g A A ) fE: W ae a9

gume| W3t which has fifty kinds, already explained in the 4th verse,

Ga9ai = 999 means the step of a ladder or a stage. (1) Whose five
stages ave the five ignorance, egoism. &c., already mentioned or (2) dark-
ness, delusion, &c., already mentioned.

sy sRraga: e fgrgdn 1 9= wal: Gefy gsn |

s¥fif:— We remember or understand. ,/EE\ with %if¥ (second conjuga-
tion) means to remember. ~Refiw: - &wA: ( §H WA ) A WY FH: | @R

T GRS, HHHE, AT |
MANTRA 1, 6,

Fatsty adeer Te afe 6 SRR T |
TATATE ANAT T TG JEEaacaargaany 1en

6. . In this mighty wheel of Brahm, which is (the recep-
tacle of) the life of all and of the stability (or death) of all,
the individual soul is revolved. Having known Him as a
separate and controlling Self, and having then been beloved
by Him, the individual soul attains Immortality.

: ; . NOTES,

This verse states the causes of bondage and salvation. 8o long as
there is Avidyé, the @ or individual soul wanders from birth to birth.
But it gets salvation by knowing the Supreme Being, wfim wwml shaer
Wl ST W aeq gRedafiane |

gatsfid—in which there is the llfe of all. wwha: means life, #
( waury srshass alag )

¥4 —dsn means stability (or standing) or death.
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g&= the vedic equivalent of 38 4. Loc. singular of 38 (in the mighty)
(soul) which goes to different stages. gwi—zfra w=gl R =
s g sffa: ) ( gefy wel )

sara®—Brahm accompanied with May4, in the form of a wheel, that
has already been described. GREFRIAER Sa=m TIAE AW THEIY  HEREEE
asa o 9 aRkeg |

LI A= Having known as separate. This expression
has been variously interpreted. Some commentators have asso-
ciated the third line with the above two lines, thus gu® ®ev E o]
i.e;, the individual soul wanders in the wheel of the world because it
thinks the s (=sharart ) and the 3R’ or the Controller d.e., (&%)
as separate or different from each other.” So long as identity of God and
the soul is not realized, bondage remains and salvation is yet far off.

( s shavs AREK Fu TrEa am shAaeiggdaa dar oRedR)

Other commentators have associated the third line with the fourth
line, thus T weat srwaA@. The individual soul gets salvation when it
realizes God as different from the world. In this case, WWAW means the
Supreme Self.

ErEEE, QN HUETATAE  gatuad e g A sEsEEe

#Ra1i = Controller, director, God. Farar’ sadfIad 2ai

e =/ 9 means to please, to love or to serve, served or beloved
( afya: didgra )

@1 =By Cod. ( gty )

MANTRA 1. 7.

IFARaaTH g a1 araed gafaersi 91
seneat sty e aften sy aer AfgsET:non

7. Sung (in the Vedénta) as an exalted Being, this 1s
the Supreme Brahm ; in Him the three fold universe lives ;
He is the good support (of all); (and yet) imperishable ; the
knowers of Brahm, having realized Him as immanent in this
Universe (or the body), and being devoted to Him; were:
completely absorbed in Brahm, and so released from birth,
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NOTES, ‘
In this verse the reat Brahm, as differentiated from the phenomenal
Brahm expounded in the ahove verses, has been described. R Ry
aﬁwnﬁwﬁaqlmnﬁaﬂﬁt&ﬁmnﬁwm&n
IgMeA—Sung as differentiated from' the phenomenal world. ( g
' agafRe sdwm dg: )
Or; sung as an exalted or transcendental Being. ( %Wy syR ttam )
Or, groatly gung. (sifrweda 'ﬁa‘]\)

g=implies emphatical certainty. (s ) “This 4s the
Supreme Being ”

748 The whole universe considered in its three aspects in various
ways. Thus, with its qualities sattva, rajas and tamas, with itg Gods
Brahm4, and &e. deseribed in P in the 4th verse, I GWEEA Wred
FafgREe sy ST |

Or the soul, matter, and Is'vara or the three vedas (3g=d ar )
(Wmigfegeeay ) -

gafaer Good support (of all the three above described).

R TS g g afve |

Another reading is ®afB1 the support of the phenomenal world
which is conceived to be in itself. ( =Re sfvam e afve )

%9¢=(1) Imperishable, ( sty 7 gedify )

(2) Omnipresent from Y to pervade. ' uF wy@ @y arR
)

94 - in this world or in this body. ( wfes w93 3@ ar)

=G0 has been separated in two Ways S + o= and s 4 sy
R [ =98 ffken, Having known the difference (between the real
Brahm and the individual soul whicl is false,. fugrargea hawwar qigwa
mgen 31 Rk gofya g | j

HFaW = the immanent soul, the real soul pervading the phenomenal
soul.  ( muidt wfRa Arad s )

aqa@:i—Dovoted to him.
s@fy star—Latirely absorbed in or unified With Brahm, (e
TE: )
drfiger:—(a) released from birth, ( sy )
(b) released from Avidya. ( sifyuy Voo A )
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MANTRA 1. 8.
ETEAE ST T ST A I |
FTEITET e AT 39 geaa s el

8. God sustains this whole universe connected (by
cause and effect) the perishable (creation) and the imperish-
able (MAy4), the manifested (phenomena) and the unmani-
fested (cause, May4). But the individual soul, which is not
God, is shackled on account of its nature (or condition) of
an experiencer, and having known the self-luminous God, he
isreleased from all bonds.

NOTES,

In the last verse, the real Brahm, has been described. In this verse
is stated the function of the Phenomenal Brahm in the practical world, the
nature of the individual soul and the way of its bondage and Salvation.
e SRR gt e diEnsd Sesed @ adaf |

&gwa—Connected by cause and effect. This world would appear
entirely disconnected but for the phenomenon of cause and effect.
( SR FEEREATAT G934 )

e — Perishable things, the five elements or the whole group of -
effects in the world fi; w1H, FTEEIS.

sq% —Manifested, (in form as well as name) phenomena, i.e., all
offects.  ( wiman, FREEAEETEAITRE STHAR )

sgag—Imperishable, Méy#, which remains even after the destruc-
tion of the phenomenal world. J it T A nafdemmaEEt RageEr |

sawa—MAya, the original, germinal condition of the universe;

swhen it is neither manifested in name nor in form. ( FAfEEwTREIHAELT

spfaeae )

#@—Sustains, maintains, protects. ( faafa’ )

sefm:—Not God, that which does not realize that it is God.
( wefte:, SN )

w7’ —Is shackled or bound. Another reading is g@R—TLrom v/ g9
(4th conjugation Atm. P) knows itself as the experiencer of bappiness
and pain. ®et 3w geft goft gfiy sitepar goad st |

© Wi = WA means spirit or existence of @ feeling or nature or

condition ¥ meahs the recipient of joy or sorroW, experiencer, In its
bondage stage the soul imagines itself to e WIS,
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AT P Twat s g9 e agrmma nai

9." (There are) two uncreated beings, (one) the Omni-
scient (and the other) ignorant, (one) the Lord and (the other)
not Lord, (there is) one uncreated (entity) which is engaged
for the things of experience and the experiencer.  The
(supreme) Soul is unlimited, having all forms and is not a

doer; (when a man) knows these. three to be Brahma (he gets
salvation).

NOTES.

This is one of the most important verses in the book. This is the
verse which most clearly expounds and lays down the prominent theory
of Vedanta—that All is God. The last line of this verse may be called the
keynote of the Vedanta Philosophy. The three great entities, soul,
matter and God are seen to be One (Supreme Brahma) by the true seer.
qaaad (oo ofid wEl @) @ awm mmwmawm el R am sawen
werlifa arade)

Frft—=5:4 = | 7:=Omniscient God ( &d%: ). ww:=0f little or
limited knowledge ; the individual soul (f¥fRes:). =ir=Uncreated.
( wmfEdr )

gty = §x + s | The = is shortened owing to the peculiarity
of Vedic Grammar. ( 7= F7Ieq )

s =Uncreated entity, Méys. ( szf )

wivgaag® = The 3% is the worldly individual soul, #¥ means
all the things of experience in general, pleasant or painful,

" s =Tor the sake of (difference). An important Vedé&ntic theory is
expressed in this line also. All diversity is the work of Maya, which,
alone, is ever engaged in the pursuit of creating this division between the
exporiencer and the things of experience. In ultimate “reality, there is
neither any experiencer nor any thing experienced. e &l agge:
Paremn AW geg@ a3l WA gw sunadl | swsshie
Agsagriogay TRsRadad: |

8

.
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& srwal = This R means  because” and it has been variously applied
by different commentators :—

{a) Because he is unlimited soul and has all forms, therefore, he 18
not a doer.  am: wAFR RUET SHISY HEA wERdETAR g |

(b) Because He is not a doer, therefore he is God. ( a&R sgrarsd
aarsi: )

(¢) Because he is not changeable (wf¥®™), therefore, any man know-
ing the three to be Brahm gets salvation. wewal wRww R awm, R awm
gl a1 s gaged val | ‘ ‘

wf 7z firqd m@Aaq—This has already been partially explained.
When lie knows these three to be Brahma, then he gets salvation. (381
o W ARl agr ge )

Another version, (5) After thorough contemplation of these three
entities, the true Reality that remains is Brahmam. ( Araaa gETRARTd
s, ) '

swrT is the Vedic OGrammatical peculiarity and stands for Han.
(o gl wERT graEd )

MANTRA 1. 10.
ot qTAREATE g1 SUAMEA 39 T |
AT HEATATA ST AaTaTg AT AT
WRell
10. MAaya (Pradhana) is perishable, God (Hara, the
dispeller of ignorance)is deathless and imperishable. One
Luminous Being governs the perishable Maya and the indi-
vidual soul. By thorough meditation on and communion

with Him, and by the realization of true Reality, (there is)
again, the destruction of all nescience (just) after death.

NOTES,
This verse lays down the non-eternity of May8, the eternity of the
goul, and the control of both by God.
WY TAE = T means May4 or Prakyiti, the one cause on which
are placed, 88 it wore; the various illusory forms sether, &c., (e s

wdafen fadein a8 ol saney e )
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¥ perishable (by knowledge). In the 8th verse May4 has been called
imperishable ; this 10th verse indicates that MAy4 is perishable when
true knowledge is gained. g% FEEFT A ggadiaanTTet faryassit
Frerage | s g TRt ey A= |

WAL = W + TG (qualifying &v: ) (=@ @ 5wy 1 )

%4 means free from what is popularly called death, i.e., the release
of the life-breath from the body. ( sy TR aRmiRs )

®9¢ imperishable, i.c., whose true nature is indestructible ( efgam
SETNESR 7 iy wwd )

&:—He who removes or dispels ignorance st sty ww:

QAR = g + st Maya and the individual soul ( ravagwdy )

fWA=%® rules or governs. The Grammatical form $4& is Vedie.

sfr@m=by thorough meditation or chiefly remembering ( ada:
e sfvgedta vean o )

awarg— by communion through Yoga ( TrwmfwimRerEy )

m&—by the realization of true reality or one’s true nature
TN FudEETEE | | qarehify W a

3a: (a) by contemplation, &e., again and again ( g2 g% g whna-
afe )
or q3: with ==

(6) The VedAutic Theory is that although Avidy4 is entirely des-
troyed in form: by realization of Brahm, its impressions still linger owing
to the effects of the existence of the fruits of deeds which have been
begun. ;

These impressions, again, ( ¥3:) will be destroyed at death (=)
when the frnits of amew®# have been experienced TAXIE AW WA
saify gfyat Bad fgd aami w2 dhergemeesiel R | Rewmran frafa:
—fren: e aaan Rale am )

The destruction of all nescience or ignorance,

MANTRA 1. it

AT 39 FAUTIIET: efidl: RS )
qErtaeTATEA T Tene freaeed Fea s o

11. Knowing the Self-Luminous God, there is aban-
donment of all bonds; with all 'Evils destroyed, there will
be entire emancipation from birth and death. Having
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~third Almighty Being, (where, knowing the true Brahm) he
becomes quite free, and has attained all his desires.

. NOTES.
This verse describes the {ruits of meditation and knowledge re-
spectively. Meditation is the first stage, and by it, the thinker, first,

reaches the (Almighty) Phenomenal Brahm, where, getting (knowledge) he
attains the true Brahm. wm@m @gen a fer gfy: s If% o EC

e avg sanen Reded s @ PR S g g e |
g FrawEd saad gHal |
WEAYTIYEIE = 9 means abhandonment, breaking, throwmg off—
gayEEi e sugt: @Rew: the release from all bonds of Avidya, &e.
Ftq—destroyed.
@4 —are the evils described in the 5th verse ( 9=9any ) nﬁmsfimr
SF §rg SRTRI:—NEI means entire release.
S | T S aan: weN g |

gefii —This word has been variously interpreted ; thus :—

(a) The Phenomenal (Almighty) aa (%=w). Three stages of Brahm’s
form have been mentioned : (1) v or Brahm4 (2) Rz (higher than
fewam) (3) g¥aw, the Phenomenal Almighty Brahm. So this last is the
et ;

() The salvation stage. Three good (desirable) stages have
been stated: (1) The moon stage. The performers of good actions reach
the moon and enjoy there. (2) The smam® stage. Those who meditate on
Brahm reach there, and attain the Phenomenal Brahm. (3) The salvation
stage in which the knowers realize the true Brahm.

So fa) explanation corresponds to (2) stage of explanation (b).

(0) darma ey GRS e gad ke T el

(b) Seawdq Al sETerRarbaal saaa sioRavg sesE-
arbeaia of agiem i Saw GRS AwEmReEREd: |

892 —after death—(lit. at the breaking of the body)- i‘“ﬁﬁt‘m,

favdwi (o) Almighty God. ( Preng daed’ o2t )
{b) Balvation characterized by all powers—( Ay )
Raa:—quite free from all Avidys, &e. Ini a) explanation $a&: should
be taken after ( Ffdey sw s1@r ) undefstood, ( Fresmamiy: ) fman

qean fen avifad: )




CHAPTER 1, 11, 12,

o In (b) explanation @ =i &w: is an explanation ‘of the salvation
stage expressed by sfiae Redwmg’. It points out the negative and the
positive sides of salvation—negative, by the destruction of Avidya, (@)
—positive, the attainment of all joys. ( sReRfafiesrs Rl
Rrgguare agvd dfra gaiaf )

MEBW—who has attained all desired objects or things giving
happiness.  san: frRver: s (@ gfy wman sa=) @9 0

s MANTRA L. 12.
TSR PrerETseTed A of 3ast R iR |
AT W SRart 7 war ad g ARy A N3

12. (This Supreme Being) should always be realized v~

as present in one’s own soul, because there is nothing further
than this which may be worthy to be known : having
considered the nature of the soul, the objective world (of
experience) and God, this whole three-fold (is known as)
Brahmam—this has heen chiefly declared (by the Vedanta).

NOTES,

This verse, by way of conclusion, puts the ‘whole theory of the
Vedénta in a nut-shell, and says that the Highest object of knowledge is

Brahm, swrdgwdmly | sl RREg Sy st sRweriTe Ry
st =g 0

frenia—(a) always (ada), (b) eternal (%), in this case T will
be associated with s (= g ).

SIRASRI —~prosent in one’s own soul ( rafy e )

f&—becanse (there is nothing farther or higher than thig). & wegt
TRy | earra: of Meraa AHReR g

Resaa—worthy to be known (Fgehtm).

Wi —Nominative, in the' ‘sehise of Accusative (W1 = W, Freftom
saar).  The individual soul (sfam). .

weg—the collection of phenomiena fortn of Mays, the objective
world of experience (EFIWEE HwEETR).

AR — e (God). :

#e—Having cousidered the nature of the threefold division (made

by &) of the soul, &c!ﬂﬁ!'ﬁm‘ﬁ'ﬁwﬁm (]
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wa ffredan aeez—all this threefold, soul,&e.,is Brahmam (@& siwgeniy

(zf) siw (33=3g)—this has been chiefly declared in the books on
Vedanta. (s nevqied) 0

MANTRA 1. 18.

TaduT NeRTEET giow 299 a7 = g |
| 9T CAREIFIEE T 3 SWE 88 W20

13. The form of fire present in the fire-producing
wooden stick is not seen ; yet there is no destruction of the
form. Just as that (form of the fire), again, can be obtained
by means of (another) wooden stick ; like this, both (forms of
Brahm) (can be grasped) in this body by means of Om.

NOTES.

So far, knowledge, the chief and only means of Salvation, has been
described. Now this verse and the following describe the method of getting
this saving knowledge. The method is meditation on the syllable Om,
which reveals the Hidden Brahm. #@smara A9 @ | {1 AWIIIEATE |
siRrarraa Tad gdaRy.

ferreea— A here means the fire-producing wooden stick (wfg:)

fetnemn—Ris means (¢) the body or subtle form of fire or of its
nature, heat (R gsnieer; s=@@ @) ; or, (b) indications which logically
point out the presence of fire s.e. symptoms TewpPruEaRhgEy | wagy a3a
wed w attwl )

g e —Here 8% means = instrument, €9, means (another)
wooden stick. (i.e., by means of ‘frietion with another stick) 'nfrsisn

SEgTe: | gead iif sRgew @ aTai | O Sy SRR, P
it Ers g gt ge )

=16 be obtained or grasped (visibly).

m—hke that, qr=g1. AN T oF:

#W3T =By means of Om. Tq@=0m (srteita)

94 =(a) Both forms of Brahm, Real and phenomenal (waw %
) 0

Or, (b) both the pré-knowledge and’ after-knowledge conditions are

thus illustrated, juatas there is no fire visible before the friction of both
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sticks, but it is visible after the friction, in the same way knowledge
of Brahm is not revealed before meditation on Om, but is revealed after
that meditation. et agwaim T, WG 7 TEAR, A T AR | JgIe
afgEardi: sda semfranEEa s qeed 28 sarRren i o
Atma is compared to fire.
Body is compared to fire-producing (first) wooden stick.
Meditation i compared to friction.
Om is compared to second fire-producing wooden stick.

' MANTRA I. 14,

TREAt FeET SUd Sy |

SAFTHRIATTERS TRRrETd 1L ,

14. . Having made one’s body (as it were) the (first)
fire-producing wooden stick, and the syllable Om as the
second wooden stick, (one) should see, by means of repeated
friction in the form of meditation, the Luminous God like

fire (which was) extremely hidden (before friction).

NOTES,

This verse is a mere explanation of the simile in the last verse.
ARSI — S means repetition ; Fw friction ( varrin flast
qEnsAE, ) swRRy:—the second wooden-stick or the stick placed above
the fire-producing sticksfy, will stand for the human body or the human
heart—the place where the truth will be revealed ; while 3wafig will stand
for the instrument or cause of true knowledge. IgH gFH TR T wIOTY
TN TR T 5 ¥ TG TN FAFIRGRA gy

Fraggan = (a) fornt qarfvan or (b) fatt eREfag like fire or treasure,
&e., extremely hidden. But fire is better, to be consistent with the per
fect simile.

MANTRA 1, 15,

frarg det sl affow: saeady it |
TFAIHTSHIN TUASAT Gelels quar Srsgarna 1e i

15. As oil in sesamum seeds, clarified butter in curd,
water in hidden springs, and fire in fire-producing wooden-
sticks (is obtained), so the (Supreme) Self is grasped in one’s
owu mind (by him) who tries to see It with tyruth and mental
concentration, and control of the senses,
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NOTES,

This verse further illustrates and strengthens the same view. There
are means of obtaining the Unseen Supreme Self, not somewhere outside,
but in one’s own mind. Just as oil can be obtained by: pressing sesamam
seeds, butter by churning milk, water by digging, and fire by friction, so the
Supreme Self can be obtained by meditation. WErRish TR | HoE AT
W A g Swan W3 g Iere e wewar, age, shakt | e Rag dea
dd zfafy audw afd:, e Slag 9 @0, sway iR, s R
wend Il

ad: (afdg n.)=clarified butter ( To )

&a:g =in hidden springs or dried up streams ¥FNEFAR 8Y YT,
wiig & :

sEAR—in one’s own soul or mind (@R, &, FEaw@ W) |

§yal—mental and sense-concentration, for that is said to be the

chief of tapas. ST FFFIATARETHATETA | “Amadfzarat = Yew

wH a9 g S

srgeeaid—Sees after remembering or frequently meditating on Him.
sgega v, 3 g Reaw @ st
. MANTRA I. 16.

FEsTRAAET ] afiRartan |
RTINS AT AgaT It N &N
ey RaTEIatiaRaeg TaATSEr: U L 0
16. One should know that All-pervading Spirit who
is present like clarified butter in milk, the means of whose
obtaining are Spiritual Science and concentration (of mind
and body) and who is that Brahm, Supreme, and present in-
gide (as the Self of all); and present inside (as the Self

of all).
NOTHS.
This verse specifies the Self to be searchod and calls him Brahm. : JUqae: ST
At sraRat Ty AW geE
FH—in milk.

siff e —literally, who has presented himself (as the essence of all),
just as clarified butter is the essence of milk, Who stays in all as their

essence. € WY R o¥y emAmR e wrmERdEAn Raay 1
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Trafraraat gas(a) I8 = cause. The cause of obtaining him is
=spiritual science and &% = concentration of mind and hody (srvmfEren
9 avE qernard 99 ea:) I

(b) Who is the cause of acquiring spiritual knowledge and concen-
tration. Through His grace alone we can get true knowledge and self-
control ( ARA-FAAT auar gas, =g )

It should be remembered that concentration is the means of getting
knowledge and knowledge the means of geiting salvation. So the
Supreme Being is the chief means of all these. REEMArMREEENETaTAR
qeArRe i 0

ufaea—(a) W= near, inside, as one’s own self. foreg = staying,
present.

IAITER RS Fvq vy safue )

(b) Mysterious being ( &% ) |

9% = Supreme ( FFEF ) | ,

Repetition of agpmiafaag is in order to show reverence and fto
indicate the end of the Chapter. f35Re: sqna s=naamRaiaams |

Here ends the First Chapter.
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CHAPTER 1I.

erats: 0

: MANTRA IL 1.
JAF: AYH  HeeaIg  qEar fe o
FUSATRAATET TREAT TARALg Nl
1. The Creator, first concentrating the mind (on His
designed creation) (for becoming that) assumes the form of
a (collective or universal) mind, as well as the form of sense-
powers, having (then) seen the light of the soul (in the mind)
He introduces (or divides) that mind (individually or sepa-
rately) among created beings.—(Nardyana)
Or
The Creator, first concentrating the mind on the
Supreme Being for the manifestation of the truth, and
(checking) the organs of sense (from evil inclinations) and
having then realized the Supreme Light of Lights, intro-
duced that Light in the whole of creation.—(Vijfidnabhagavat).
~ NOTES,

The subject of this chapter is meditation and its methods. In the
last Chapter, meditation has been pointed out as a means to knowledge.
In this Chapter meditation has been further elucidated.

g | el axafraaraafrarard Gdtsena s |

Four different inferpretations have been given on the first verse
of this Chapter. All are agreed, however, that the verse deals with
meditation and its glory. This verse and the four following occur in
the Sukla Yajur Veda XV. 1-5. The verse has been given, says Narayan,
in order to show the Vedic authority for yoga and meditation. According
to Vijianabhfigavat, this verse shows God to be the Source or Canse of
meditation, as already pointed out in werRmadwg@®. According to Sankar-
acharya, this verse eonstitutes a prayer to the Creator for power of yoga,
and, in his opinion, it means, :—

“The mind (as well as ofher breaths or seunses) must be first con-
contrated on the Supreme Being. The Creator, having seen the light




e Divine Fire(by introspection) (2nd meaning of W) for the revela-
tion of truth, has introduced the light in this body. (May He bestow
on our senses illuminating powers ! ')

{This last understood).

(@) =a Antacagdam A0 feafiger daezat T goiaR |

(b) s ain FRreasiaeng —g s ghr n

(c) 7wt wwrwidETd ARERAEIER | wwrat RedaE SO amed
FRT SEATARIRY dmEala FAAEEAER A gerk: )

(@) o concentrating ( A1997 ) non-causal used for causal
( v, wealiafueed frge ) |

(b) should be concentrated ( #Arswias ) |

A4 :—The mind on his designed creation (understood).

(a) 77 TR | :

() The mind on the Supreme Self ( wwAwAR ) 1

Q™ (a)—For becoming that —the mind, taken collectively. In the
course of creation, first the Collective or Universal Mind appears, and
then the individual minds appear a@M™ ae wiE: aw et ETEwEEREE
afyar afrew: aafwda sk | /

(b) for the manifestation of the truth ( awmetE™ ) |

al¥a srge: $9% :— God the Creator.

o (a) the powers or movements of the organs of sense.

These powers or movements are also called s/, The Creator
is said also to assume the form of these powers. @ut &far wrw waly awnf-
gfveaq @@l il

(b) organs of perception—(After it “checking from evil inclinations

understood) or to be associated with g'wwm ( gavmfy sAym gww: )

( sfermnty et R ) 1

(e) on account of introspection ( SrEafAwarEa e witfa: frawa )i

w3 sirfas (a) Light of Agni, or the Luminous Soul. The Oreator found
that mind was the light of the Luminous Soul, and therefore He introdue-
ed it separately among created heings. % SR SRAwAA aaagieERf-
wfen sewwiada dw: e )

(b) The Light of all Lights, like Agni ( swaif} ad-wnfet s )

(¢) The Light of the Gods, fire, &e., who superintend over the organs
of sense, respectively (SgFEERIMAREIEINT) |

forrg Having seen ot realized ; indeclinable causal of R with fr (egr
fefrm )1

CHAPTER II, 1. @I
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gfie?  (a) to created beings that were created from the five
elements— grE standing for all the five elements. san! gfvenfy degaes
G |

Or, (b) ZRr=an wifa in the body ( Tt ) |

AR = | - T = e (brought) Vedic subjunctive of & &
and #% in the Vedas change their & to ¥; {(brought or introduced that
mind or light ). ( @ stfal sreamgefa wneel ar ) |

MANTRA II. 2.
oA AET T4 IFm AR
AT FEAT N2l
9  Under the command of the Self-Luminous Creator,
with our mind controlled (by His grace), we try with (all our)
stlfengt-h, for meditation, the means of getling salvation ;
Or
We have been created by the Self-Tuminous Creator,
o that, with our mind controlled and (equipped with)
power, (we may reach) Heaven.
NOTES,

This verse indicates the resolution by the seer of the mantra to
perform yoga ( ¥FW dager awi Faafy sgeEm gaE ) |

gﬂ‘ﬁ Ha@l —with our mind controlled (by His grace) ( wgaFE
iEnAga F) | ;

&2 (a) under the command or sanction Tt & ; or

(b) As the Satapatha Brahmana explains, we are in the creation
( @& ) of the Creator, i.e.. we have been created by the Creator. { @fig: @d
sreAferan: qfm sgat ) | |

g (a) (for meditation), the means of getting ®ww or salvation,
( vt s s ) with this SR g @ meaning “we try” is

understood.
(b) lor the sake of salvation (which is sung by heavenly people)

( iR srend g ) )
3 MANTRA 1II. 8. »

gFAT AT 3qTgadal R fEa
: wftsga: afyar ggatta @ uin

§ Having controlled with mind the organs of sense




ich go to the world of sensuous pleasure (or heaven)
and which manifest (by) insight (or wisdom) the Light (in
the form of) the Luminous Brahm (or the Self Luminous
Sun), the Creator stimulates those organs

Or :

Having employed, with (a controlled) mind, the Gods,
Indra, &c., who go to Brahm, the ahode of bliss, and who
manifest, by their insight or wisdom, the Light (of) the Self-
Luminous Brahm, the Creator commands those gods.

graig= gwar. The Vedic form of Indeclinable Participle, which
is formed by adding 7 to &= aral@@AT=(a) H'wmg controlled, or (b) hav-
ing employed or engaged(3%t 7% )I

A —(a) The organs of sense ( &v@f )1 .

()}—The gods Indra, Brahma, &ec. ( #@iezif} 3aw ) |

gﬂﬂ"ﬁ‘l-—gﬂ!\ =& an abode of joy, meaning, (a) the external world
of pleasure ( Rgawas ) or () Brahm, the abode of perfect bliss
(aia=g = )

7at = %a: Present participle Accusative P]ural of &, to go, and =megww:
( faeftn wgaamm ) 1

So the whole means—going to Brahm or to the sensuous world.

frar—By wisdom or insight ( @vagm ) |

fgaH—Self-Luminoas ( awamam ) |

gesstfae (o) gga (from the same root from which @ is derived)=
"W 4 s Light,

Or, (b) gesofas is the name of the san ( TReR Fgswi: ).

&Rwa:—Making or manifesting. Future Participle: Accusative Plural
( mfaesRera: fGefar agaewm )

sigaifa—(a) stimulates, from g to stimulate, Vedic subjunetive.

tﬁmﬁ‘ éz s (Implied meaning : may he stimulate).

() Commandq sanctions (or gives them grace) ( ﬂmﬁ )

NOTHES,

This verse includes () a prayer that God may grant that our organs
of sense may desist from the world of sense and may attend to the
Spiritual light. () It also alludes to God’s grace towards the Seekers

like Indra, (&), of Salvation. (a) %8 wwapfir Rredvi R sronfrgers

CHAPTER 11, 3. - I
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A F9, ausgsrg |fRed 1 () geriRRamt  gggal TAEE
AT ST Bl
MANTRA II. 4,

JHA A I T Pt P Prsres ggat RiE: |
Rreven T g faee g Yaea afEm: afeg: uen
4. Wise Brahmans control the mind and control the
organs of sense ; (by them) great praise should be done of
(that) Self-Luminous Creator (who) is All-pervading, mighty,
and Omniscient, and (who) the wise Being, quite single-
handed accomplishes His works.
fra:—Organs of sense or perception ( smaferanfa ).
fsm:— Wise Brahmans ( Flssmas avgan: ).
fasrs—All-pervading, from =W to fill ( Fiew =, g1 aap )
gear—(Of the) mighty ( wea: ). : :
fagfaa —(Of the) All-knowing ( mé=& ). After this, some com-
mentators associate TRsgRe #ww=mr and some bring dafasdf  under-
stood @AY fems gwa—i.e., Wise. men control their mind, &ec., in actions
(sacred to) the Creator.
faga—(In the Vedas, Upasarga is notnecessarily put immediately
before a verb. It may be put at a much greater distance from the verb)
— faaw does, accomplishes.
g : (@) works (fear) (object of farast ) or &m0 (b) Rigvedic
priest ﬂ!ﬁ?\, (subject of fra=r); with object @@ understood. _
agaa—full of wisdom, wise (v, el |
Q% g3 —T% T, quite alone or single-handed. In explanation (b),

fr® is also the verb to @% &%, and 8o the third line will mean :—
“ e priest performs his (God’s) work; and He the wise (God)

Being accomplishes his {(works) alone.”

axt = nedh, great.

afegR:= thorough praise ( awrara &gfn ) after it (@) S AL
stood or, (b) if a man eontrols his mind, &e., in Grod’s works, then God will be
vpraiﬁed or glorified (@& m[.ﬁ e —aedt € R woR),

N.B,—This verse lays down that the seekers after Giod should highly

praise Him alone (velty qriren gyghintedt aRgh wasanE),
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MANTRA IL 5.

I gt a7 AR EES i g
squElea 8 e gom Ay arane Rsarfyaeg: nw

5. (0 Heart and mind!) I fix hoth of you (on) that
Brahm who exists from time without beginning. May my
praise, with salutations, go forth, in various ways (fo God),
like fame by (in) the path of a wise man. Hear (the praise),
All ye Sons of the Immortal, who live in Heavenly ahodes.

NOTES,

This verse expresses the resolution on the part of a Salvation-Seeker
to follow in the footsteps of great sages and to praise and realize God
by means of self-control 4T !@- A AW QgEIeEeR,  awiszam
A TFH QTG FRSTER AR ggg: e

gﬁ-—I fix or control ( qaEy ). L

am—both of you {a) (Heart and mind) (#igel).

(b) ﬂ'l!:!ﬂ'{ﬁ ;

The tongue and the lLeart—The tongue standing for other organs
also. The mind and the organs of sense have already been pointed out
in verse 4 as required to be controlled.

(¢} the Individual Soul and God (Vﬁimﬁﬁ)@ te, I make
both of you one ( TEEIRYY 4 ).

y (d) s (standing for all organs) and ¥, oblations of food (ml'im!m
T2, :

'{F&-—Ancient, existing from time without bhe nnin ﬁmaq’ f
wmfyfegs) o : g

TR —with salutations ( T ) |

BWE—praise ( & )1

sg—go forth in various ways to God (Tmgfen fafawig) famdg o

Or fede: = fAfa: w@w: praise of various kinds.

quig q?:—(a) gR: means a wise man (=) G2 F=urgm, just as
the fame of a wise man goes forth in his path. (b) or in wy path alone,
who know Yoga. (a) g& Sel qsim @At avant fafrfizm AR (b)
TR Ay a ofer g3 0

sgoag = Hear that praise (8§ = z&w )

sTRg~—who live (H1E 90 &9 )

awifR—alodes, places ( @mif ) g

Resnfr—Heavenly ( R wenfy ) o
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MANTRA II 6.

e R AT | S TR
as gsga @ nal

6. (During the condition of yoga) the mind becomes
(concentrated on its object of thought) (in that part of the
body) where heat is inflamed, where wind is checked, and
where the moon is greatly melted (or emptied) (or becomes
plentiful).

Or

(The mind of an unprayerful man) becomes only ab-
sorbed in ceremonial actions, in which fire is burnt, where
the wind (makes noise) when checked, and where the Soma
juice is greatly emptied.

S Vivekananda :—Where the fire is churned, where
the air is controlled, where the flow of Soma becomes plen-
tiful, there a (perfect) mind is created.

NOTES.

This verse lias been quite differently interpreted. According to
Vijiiinabhagavat this verse and some following verses describe the condition
of yoga. According to Nardyana, it treats of the birth of the uman body
and (mind) an instrument of Yoga. According to Sankarachérya, this
verse describes the condition of unspiritual and unprayerfulinen, who,
therefore, deprived of the grace of God, are merely drowned in the per-
formance of external ceremonies.

() rrguRmta sot SR sar: | g avt e — srfurffa o

(1) wey g Sriawgen fFgaE: &7 A wEed | Wngdr wdvdy s
gare—=Rf 0

sifter wmesa—(q) where (3% ) in the gaTaR—a mystical circle
above the organs of generation, fire (in the supposed wftwdaad, according
to Yoga Philosophy) is inflamed Auring the condition of yoga. whmd =
agitated or inflamed. (e garanisa: wiftmosd FraR) i

(h) where, fire as in a @, is burnt (s

argﬂ"’ﬂﬁmﬁ (@) where wind is ¢hecked—3% stands for a portion
of the human body called gy, which is an artery, called the middle artery,
between two arteries, €1 and f'men). Now, the wind coming from HEHR,
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eked at the artery called %% during the practice of Yoga.—See S.
Vivekananda’s Raja Yoga—pages 53-55, Longman, Green & Co.
AT AR GFNA A IR w3 |

(b) where, during the course of a sacrifice, called a4, &c., the wind
is checked, and so makes a clear loud noise. (argaTE=R wawiy | af
MRa: wegafeas sk ) I

andr #faR=aR (a) During the course of Yoga, the Yogi contemplates
on the moon as if standing on the portion of his head called, ggamea (@3 ),
and this contemplation gives him the bliss of nectar. The moon (8w )
i3 said to be full of nectar; and, as the Yogi meditates on the moon he
feels the moon actually dropping its nectar throughout his body, and so
giving him blissful joy. @m: SFzavsd 77 graara wnarRRe whmaa e ]
a7 GIFAMIARET- TR, TG aag an |

wfaR=@ = is greatly emptied or melted, i.e., oozes out nectar,

(b) Soma juice.

T —(a) in places calldd FEMR, gEEFA and g (gEER,
FRuFaRga IFgRveR, gt @) |

(b) in the yajfia (=t )|

&rEd—(a) becomes concentrated on its object of thought “Haaegsaag
R

(b) is absorbed in, becomes attentive to ().
MANTRA 11, 7,

afeT e v A TS99 | A% N sy
Aty & gAeag ol

(7) One should win the love of the Creator who
is the Chief -Cause of the world. Thou shouldst practise
faith in that Being who is Brahm, existing from time with-

out beginning ; in that case no (need of) doing public works
(v.e., Karma in general) will disturb thee.

Or

One should serve Brahm, existing from time without
beginning, with nectar produced from the moop (during the
Practice of Yoga) ; in that place (called gamar) thou shouldst
make a locality called (wfwisar) for the worship of Br

! . ahm. In
that way the fruit will not be delayed t¢ thee.
5
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NOTES.

This verse has been differently interpreted. According to Sankaré-
charya, it exhorts a man to win the grace of God, for, without that grace,
lie will not understand Yoga and will remain drowned in. Karra. Accord-
ing to Vijidnabhagavat, it describes the method of meditation.

(0) TeTEREEEE @ Anas sdis gghe salEE—aRE |

(b)  IARERRE—ARAN |

gfar—(a) By the Creator.

(b) By the moon situated on the ZRATR (g feaa SEAISAA)

s@id— a) An etymological explanation of the word afrg—the chief
cause of the world. ~ @fg TEATATE = HUW ga g qEAT TR an !

(b) (the nectar) produced or flowing ( sgamds;).

gRa—I(a) should be loved or served by; should win the grace or
love of, TaRmasitfme Bela |

(h) should serve (ﬁi‘a)l

@@—(a) in that Brahm (afe sy |

() in the mystical portion of the human body called HEmawR (arar),

_alﬁ'-—(a) faith, shelter, refuge, home (or contemplation)- (fast
QATTEREW, ) |

by A locality (a 1301'!ion of the human body) for the worship of
Brahm. This locality is called sfiadea (fm wfmiee AEnqTE@ASTEET) |

ga@—Do or practise. This is the Vedic subjunctive of ¥ &to do, or
present tense of & (with 3 irregularly added) in the imperative sense
(Rt Sz Fhafiswevsaas: @) | '

@ —(a) The construction of public works, like gardens, wells, &o.,
for the benefit of the public. Tt stands for Karma in general. $TRWIR-
IR mm g F# fafematt |

(hy filled, born, fruit—1i.e., Brahm as a fruit appearing (to the
thinker) in the place called gumes  qRe  whed  gEewe S o

Another reading is THH—previous actions—actions of the past and
this life.

& wifgTa—(a| does not throw or bind ; does not disturb your atten-
tion  from Bralm towards extegpal things. When true knowledge is
vealized, all necessity of Karma is gone. For Karma is binding only so long
as there is no realization of one's unity with the Over-Supreme Soul.
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, 1ee

én that true knowledge comes, all Karma is destroyed. TRy |
grttdardnty, Suat ARy e T Fwaky ot | grRae getve SE: FEEE )
(b) (Brahm) does not delay. = That is, if you will meditate on Brahm
in this way, He will give you the fruit of His own Vision (g27) very soon.
a@ A AT FEIT T BUN | AW A@ e wE TG g |
MANTRA II. 8.
e ey @ TR ER T FaaT ane |
SR U7 Sata FEFeEaie Sana WA sl
(8) Having equally balanced the body, with its three
portions raised, and fixed the organs of sense on the heart by
means of the mind, the wise man should cross, by the boat
of Om (or knowledge of Brahm), all the dangerous rivers.
NOTE.
This verse and the few following describe the details of Yoga or
Samadhi (sAfasw@asR ai) | '
femag—with its three portions, the chest, the neck, and the head
(or the belly, the shoulders, and the chest) raised up. sify stufafwi®
(vaeianif an) swat afens TR |
ama—fixed or balanced.
wi—equally, evenly.
gf—In the lotus of the heart, or the cave of the heart having ﬁ\"e
cnvities, - EFAGURR qEAER Aiew? TR SR A | ,
 @fd@w = Having thoroughly entered into or fixed (mhmf B
FRfeE) |
sEgaa = 98T meansa ship or a boat ; #& means Om, or knowledge of

Brahm, ®ar (SRUa: RS aY) QA 99 ARQEN A7 ||

wiatai—The rivers are streams. These are either the varioug pheno-
mena of the world compared to a river, or especially the various forms of
desire oy dawk tendencies. Bharirialso has compared desire o a river in
the verse (srT am At ARRAITET FeqradgaT) || GaTwaia: ErafmRmmm-
wafifay s ar@aTEaRy 0

waragifr——those which bring danger. - The danger referred to is the
large number of births which a soul, subject to desire, has to undergo.

W' argRa weear wAg TOEEQY TR
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: MANTRA II, 9.
qFITEE - d@gwas: A 9rg arawa-
SPAETE TR0 ATEA AT TS il
9. Being moderate in his activities (the yogi), having
forcibly checked the breaths in the body, should hreathe
through the nostril when the breath has decreased (in quan-
tity). Being caveful, the wise man should control his mind
like a chariot, to which refractory horses have been yoked.
NOTES.
This verse points out the method of Préaniyima (NqrEasERAE—
arrata) |
adi@r—Having greatly or forcibly checked (v fgwa) |
g&—in this body (i wli) |
&gwg:—Whose activities are moderate, avoiding extremes (F®
Arera gl Gger e aw) |

wiii—Having decreased in quantity or power referring to Prana,

mind or the limbs of the body (a9 TR URY AAIA, AvcAAIRM awear
age ad) |

gewaged = To which refractory or uncontrollable horses have been
yoked (gat=3: swea: gaw) |

ar = Chariot % (Fad smg am) |

simrw: = Careful, vigilant, should be always suspicious of his organs

of sense, even though conquered, Rwammiy ghgawamt IRafra Fraw =

gateed: |
qrda—Should hold or control.
MANTRA 11, 10.

A8 gAT NEERATGHE A A TEAATTarRneT |
AASATE A § TP TETEraE g 12 e

10. One should perform yoga, having resorted to a
place which should he free from wind and should be solitary
(or should have a cave), which should be level, clean, free
from pebbles, fire, sand, as well asfrom noise, watery places,
etc., should be (above all) agreeable to the mind and not
oppressive to the eye.
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F

NOTES.
This verse describes the place where to perform ybga (er:ggﬁlaﬂﬂ'
FaHiE) | -
TEArgERaid—Free from T&: = Pebbles (Yaiaa:) fire (afg:) and
sand (argam) |
seasErATyRT —As well as free from noise (¥%:) and watery plaees,
otc., (F@wmEn), where there is a danger of fall (ﬁi!’lﬁ‘eﬁ g |
qﬁvsgiﬁ-‘-—This is the chief condition. The place should be agree-
able to the mind, SFFARGEIE— I 770 MTFA—aTY TAw REAR) |
a@ﬁ?&—o ppressive or revolting to the eyes. The Visarga of 99%
has heen dropped—a peculiarity of Vedic Grammar (Rrartarg: grEa:) |
g —agt = Cave or solitaty place. fa@:=a place free
from wind ( fatd ) e = taking a resort or simply a resort or with the
reading T3 HHAQA = FMar@da—by living in a cave and in a place windless.
(Rwt gFws fad fatd aatae) |
gitrs@a—Should practise yoga. SEUQ At Fata |
: MANTRA II. 11,

SR G EIL I RIGIRCRIRIEE SRR {
waThy ENAY JUENY SETHETREEE TR0 12 2N

11. During (the practice of) yoga, the forms of mist,
smoke, the sun, wind, fire, fire-fly, lightning, erystal, and
the moon—these are forerunners, which bring about (i.e.,
indicate) the manifestation of Brahm.

NOTES.

This verse describes that stage, when, after Priniyam, has been
fairly practised, and the organs of senso have been mastered, the vision
of Brahm is not far off. During this stage visions of Bright things appear

to the yogi—things the brightness of which is but the dimmest reflection
of the dazzling Light 'of the Self-Luminous Being. srqramts srg R
Wit sfy e, SRt e | QEETEA wengateshed o
atgre—Mist ( g ) | .
sifyai—Wind, Though the forigol the wind is invisible, it can
be evidently felt through the movement of leaves, ete, aufy @ grew 7

WaR quify aqga @A 5 g 1
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a:i—Fire-fly, gloworm. @& =ied afz fadw: |

hiZ®: —Crystal.

guaatu—Forerunners  (=EwEif) |

uREAfEBU—=REaRF: means manifestation. This word shows that
Brahm is hidden from view by the cartain of nescience (Avidy4) and, as
soon as that curtain is removed, Brahm is revealed (siRwafs: sifemsaf-
SEGAEA TW: AR FEHORY) |

MANTRA 11 12.

QTR shEE QR TH AT FIU 939 |
T €T QM 7 U T GG A€ TEET T 120

12. When RBarth, water, fire, air, and ether have
been conquered, and when, (therefore), the characteristic of
yoga (consisting in the control of the five elements) has
been achieved (then) no disease, no old age, and no death
(will be) his (who has) acquired a body full of the fire
of yoga.

NOTES.

This verse deseribes the process of the conquest of five elements,
and the fruit of that conquest; by yoga (¥a @4 9%W ATAR =E) |

grEraAshad agiad = (o) §gf9 = conquered, mastered.

gfreai s dwfa vt @ 9 s agfud R adea |

@ = ether ( @) (mEmr) or ;

() this whole adjective qualifies T8 understood.

Then @gf1@=horn and the whole will mean—"‘born of Barth,
water, fire, air and ether” (& gRremfpgiia: &ad) o

g —a) consisting in the free control and use of the five ele-
ments. yatasw weRfhemE T |

(b) the body, made up of five elements (yadwras TR) |

Awg@—the {chief) characteristic of yoga.

gga—Dbegun to operate, achieved (in the body) in ih). (wafs’ F3f,
freqifad) | - '
avmiand whE = hody full of the fire of yoga. Yogais compared to

fire, as it destroys all evil Awnfiargd, (Armftrérgedrwa wfi awe) |
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MANTRA 1I. 13.
vy mre\

agamtmna"r@qa Ttward eEed =@
ey g g A s TR ual

13. (The 7yogis) describe the first commencement
of yoga as being lightness of the body, good health, free-
dom from attachment to senses, brightness of colour, fine-
ness of voice, good smell, and urine and excreta small in
quantity.

NOTES.

Four stages of yoga have been mentioned :—(1) @™ ( (2) 1z (3)
qR=3 4) fsef:  This verse describes the first stage, called sew || g%
SAHY. ARNAENG AGACH SIASTIT | AT —W0wTs 52vly qur SRSk @ |
Freafte: sy, fmten wafa ar |

AgA—Ilightness of- the body ( Tfivex ) |

sEg—{reedom from ill-health (e wra) |

AMITAT—AGT: means sensual or attached to sensual pleasures.
ANgy: Rvaawez: a@ v a6 7 AGEEARGTE SREEdEE |

FYTAIH--FAE ¢ means brightuess, clearness.

@gd—Goodness, fineness.

qaghd—( g I g9 7 ) These are said to be small, even though
he may take tauch food (Haefy AAstd @ @iwn)

amﬂqﬁq—ﬁﬁl- means appearance, mamfeslation, commencement,
setting in.
The first “dawn” of Yoga ( =t ) |

MANTRA II 14.
Ty fed gIaataE ASAT ST eIt |
AETSEHATT TAHTET 38T W HATH! HTa TTa90: 12 2

14, Just asa disc (of gold or silver), covered with
dust, shines full of lustfe when it is well-washed : in the
same way, man, having thorouﬁ!lv realized the Reality of
the Spirit, and being one with God, becomes free from
sorrow and attains his (desired) 01)‘|ect,
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104 NOTES.

This verse describes the second stage of Yoga called %2 in which
man becomes divine. Reflmat =figen mawaR msgw: | TTr@A W@ FEA
Famw=ar | g afvat Gdfat saawt Rigae—

fri—Disc (of gold or silver) ( &ad awd a1) |

azai—With dust (or (b) cleaned with ¥ or) ashes (@|gar) |

sufwgg—Dbesmeared, covered ( T=g=ad ) |

afdwma—Ilull of light or lustre.

gear=an—is the Vedic form to express gdtay, well washed (gﬁaﬁﬁ%
siftawd garFafii gegad ) i

siwa—shines.

agl =Jgaq—like this ; in the same way.

saftea—Having thoroughly realized ( sty g 4 ) |

ft—Man (one having a body).

@ :—Become one with God. ( qraRATIHEER ¢ ) |

Farh = Who has attained his object ( s1@ sg==:, ga: dmfadish: 37 )

wad =waf o

dawits 1—Freed from sorrow (i@t swra: @@ gear ), from whom

sorrow has fled away.
MANTRA 11, 15,

. SN haN
FRTSSAATAA § SEraed STNTHAT I AU |
3 ¢ 8 e ¢

T3 gi FAaAgY FrEAr 39 IR O uge

15. When (a man) of self-control’ sees here (in his
heart) the Reality of Brahm only by his own self, as if with
a lamp, he is released from all bonds, having known the
Self-Tuminous Being, who is without beginning, unchange-
able, and untainted with all things of May4.

NOTES.

This verse describes the third stage of Yoga, called af=™, in which
the least traces of duality disappear, and unity is thoroughly realized.
et il spen Rl e 1wyl ad i sAfRgERTEE 1 gy afat
aRemaenATE, ShEvERE; @ el * '

sErad = By one’s own sell (Fesetw) |

#qgaa—Like a lamp (Comp. Buddha-** Be your own lamps.”)
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< iy
g—Emphatically—only by his own self (sermeR) 18
g& —In the heart (FFIFT) 1
SRR 993 also hints that one should see unity hetween his soul
and God (gwawr gedfaed :) | .
gw i —Controlled (Twammidam ; )1
s —Uncreated, without beginning ( smfd® ) |

1 & —Unchangeable (wr=gas=y) |
mﬁ :—By all things of Maya or Avidya ( wieres@: )
ﬁ!ﬂq—Unmxxea untainted (w&EyeR )1

MANTRA II. 16.
qelsE 39: SRS @t a1 § S 8 3 W
T | @ U IR | ST SgsHiasia
aEargE: I 26 0

16. It is this Luminous Being alone who pervades

all the directions. It is He who was first-born (as Hiranya-

. garbha); it is He who is immanent in the womb (of the

Universe as Virat); whatever is born (as individual soul)

is He; and whatever will be born will be He with faces

everywhere, He is present within (as the self of) all human
beings.

NOTES.

(a) This verse most forcibly describes the unity of the individual
soul with the Supreme Soul indicated in the above verse.

(b) According to Nardyan, the verse indicates the 4th stage of Yoga
called foeafar: |

“ g R’ ggW ade ARIeTiiee wen weng

(1) faerwaarg |

g-—(emphatically) only or alone ( Qi ) i

sfywr :—Directions, or & may be combined with faefa n

& g :—Was first born as Hiranyagarbha ( fwwanst =t enfvars
aws )l
G = W@ A R i—wg S‘“‘Tm“" fRx ==Having pervaded

all the directions.
]
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T w@q :—As Virds in the womb of the Universe ( miﬁzimﬁug; :
qqify &wd ) 0 ,
&% W :—Referring to innumerable Sf@ or individual souls that
take births ( sweasfamm sw@: )0
aiferaRRy :—Future Passive Participle’ (whatever will be born).
59% = Within, as the Self, ‘gamRva: sfenfigamsaada awgdify
wgfifa swraEy sdaam ¢ 0
®ig = All human beings.  Another reading is #1:—O, all human
beings.
) addrg® -—(a) Present everywhere ( wd% dga:)
(b) Whose faces are the faces of all creatures. @3 snfgmenf
gy = | .
(e} Whose faces are everywhere. mfg ﬁg gai= aeq 1
MANTRA 11 17.

AT FATSAY Frsog A Fod g | 7 Sy
qt TG T A AR U4 0
g eRavraatTTRTeg Rrdnser: 1 g

17. Salutation, salutation to that Luminous Being
who pervades fire, who pervades the waters, who pervades
the whole universe, who pervades plants, and who per-
vades trees.

NOTES,

This verse further emphasizes ‘the Divine Immanence. In short,
it is His Power that pervades the whole creation, animate, as well ag
inanimate. ¥ agw gdw enasiy oA ggTEETR 0

gat—Creation, universe ( Wiy gad wwwman) ¥

sfaRu—Literally, entered, pervaded—Past, in the sense of all tines,

Arefig—Froit-bearing plants, like rice, etc. ( wreRy) (wawm-
sraenfiy ) o _ :

ety —T'rees like the Peepul, giving fruit without flowers, ( gof
Rt sweeg ) soearfiy )

Here ends the Second Chapter,
-
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CHAPTER IIL

Fararsear: W

T O AT SIATH: ARSI ST |
g T3% IFS G T T TABgTEarey At 1Ll

1. Those become immortal who know Him who, the
one Lord of the web of M&y4, governs by his (Sovereign)
powers, governs all the worlds by his (Sovereign) powers ;
who alone remains one (without a second) and the same at
the time of Creation, Destruction, and the interval between
them.

NOTES.

The Second Chapter dealt mainly with yoga. This third Chapter
deals specially with the knowledge of Brahm and other technical terms
used in the Vedanta. This verse describes the meaning of Brahm.
o A ffgewl | @1 TwdTE 9 AeEerddmiTeaty A wadtf qand-
A AT AR | 9 NaH A ||

si@aid—The Lord of May4. The word jila means (@) a web, like
spider’s, showing the vast spread of the web and the skill of its master.
So the web is MéyA, whose Lord is Brahm. ey ager smeam qade gm
A S e )

3 (b) Snare or net, u.e., May#, so called becguse, like a net, it is hard
to get rid of and people are entangled in it. W& @ ATy WNawm
e A, AET W SETERI |

fwd—Rules or governs. Second conjugation—Vedic peculiarity.
The s of the first conjugation is optionally retained even in verbs of th
9nd conjugation in the Vedas ( 9ge gefife gmna: )

guefifi—by the powers of a Governor (ruling or Bovereign powers)..
fend sfi: i R “rrmiiTTn’” i gz 1 {Ren: fooma: )

Although His power is only one, yet, o gccount of manifoli effects,
the power-—cause i8 postically descrlbe‘d %8 many. ey oy e, skl
WA e g

©



phatically ( gauge sdfdae) i
sTad—literally, rising up into many, manifestation, creation.

( v sodnamar waw, ot ) Al

&9 —wa— ordinarily means birth, but here it means destruction,
literally a collapse or reversion of effect to the Original Cause. The cause
acquiring its real, correct, original condition. &% TG WA GUABG
AT G GER g |

fg:—know. The verb &, to know, optionally gets the Perfect
Fense terminations in the sense of the Present Tense. (mﬁa—“ﬁ%

.ﬂm”)l

MANTRA III, 2.

o f§ & 4 Rdaw @ gagwHTE
gih: | SEgSRaely dgFame aavT fea
gFaTi A u e

2. As Rudra (Destroyer of the world or of pain) is
one, therefore (they) did not wait for a second. (He) who
governs these worlds by His ruling powers, and is present
within all human beings as their self, having created all the
worlds, and (remained) as their Protector (during their exist-
ence) showed his wrath (or withdrew the world), on the occa-
gion of Universal Destruction.

4 NOTES.
: This verse further explains the last verse, as its meaning is rather
intricate ( TiwwiRe wieafy 3w, ) |

R—Dbecause, as ( a&ma ) 0 ;
&#:—Destroyer (lit. one who makes men weep) of the world or of

pain. @ deafy defy s} 3R o, o dangd el Aol g o e o
ag:—waited, stood. Several subjects of this verb are said to be
understood.

{a) All phenomena, the effects of the One .Supreme Cause, i.e., all -
) \3
ereated things, cannot stand as second or rival to Rudra. 83 w4 snaeg:

qrl: wxen Wdlvmaws and w e ;o




. CHAPTER III, 3. (g}
= QA‘. ) The counter-theories against Vedanta cannot stand, as they tryto

: o the existence of a Second Being. All these theories are untenable
( freftam sarafr =y = agg: )

(c) The gods and sages, therefore, did not believe and see in any
second ( gFAga: Rrhagamsifeat @ agg: ) o

(d) &=t or &R is another pdtha, and then it clearly refers'to Rudra,
Being One, he does not require or wait for a second, or, as He does not wait
for a second, therefore, He is one ( a=im fEeftam ot aean® sa=a: )i

&gPu—showed His wrath, Perfect Tense of 2 gl Another reading is
¥gRrE d.e., withdrew or destroyed the worlds ( $3= paxw daaTm ) |
s=a%l@ = at the time of universal Destruction ( S@@ma ) A

Rri—Protector, during the existence of the worlds, 3tr geila
wrelay | dregarst aut BE @iy @ d Rafedt g sed e aiw: waly g
So, according to the above explanation, T is either the Vedic form
for mitgn or it may be explained as one who protects ( 9 ) the world () u

Rt = Vedic form for e (All) Declonsional terminations in Vedie
Grammar are optionally dropped, and the previous vowel is lengthened.

(guigas ) u

MANTRA IIL 8.

traaagea Broadt gay frsaat s Rraseng)
© argeat yAfy deasaiEangHt Saes ow: 13

3. He has eyes everywhere, He has also faces every-
where, He has also arms everywhere, and He has also feet
everywhere. (He), the One Luminous Being, while creating
heaven and earth, fits (human beings) with arms, (and birds)

. with wings.
NOTES.
p This verse strongly lays down that God is the only and real master
of all created things, and that even the organs of sense, which man calls

as his own, are God’s. For, according to the Vedanta Philosophy, God
pervades the whole body of creation and inmumersable animate bodies in

the form of the individual soul. sEREwTEmat  aRg; 9 suyehmsla
Srasarify sfgafi—e s wy Ay wgefen Haerficeess ety
Rervarre



>

ereatures are His eyes, as Ho is the Self of all. wimfly warfy aR w= g
gatamar ( gagrwEae axe ). The others are to be similarly explained
( TeTARE QAT ) 0
fraaeng—The ® of a1% is dropped at theend of a compound, except
after the words TR, ete. ( wrgea Juqtsgeenfy#: )
ga= also (9l )1
& Upasarga before 47 or before wafa |
wafi=(e) fixes, applies, fits, supplies, attaches (rtrafa ) |
(B) ereates or animates.
( fimmfa madalt ). When thisis the meaning, SEH™ =according
to the actions and knowledge of living beings ( Rena#iwmy) and T
=desires (amTEt:) (ke RumwiammiRifed sa e ) 1
{e) creates noise or words in the beginning of creation.
TR, IEAR N
(d) gives happiness or misery (G&Z:TZR) I
Wa:—-(a) with wings; (b) with feet qEAETT: g ot i
(¢) with five elements, creating sky and earth. (YgIReiamIfRi
A9T) U ’ ;
urg¥aw™ (a) with arms (b) according to good or bad actions (gives
happiness or misery, WAf) (swtewivat gagesREw) |

MANTRA III. 4.

¢ Rawi swERTEay Penfe s Al
Rrmgmd s 9F | A gEar gaeEr 39 e

4. May He, who is the Cause of the hirth and pros-
perity of Gods, who is the Protector of Creation, who is the
Destroyer (of pain or of the world), Mighty, and Omniscient,
(and) who created Hiranyagarbha in the beginning of
ereation, equip us with good wisdom.

NOTES.
This verse points out : —~
Not only He is the creator of inanimate things, hut also of the

animate, and of the gods, a1 RawmiaaTai fig Saat garai= v 3 ;
a¥@: --the cause of birth (=afigg:)



CHAPTER 111, 5. @I

Sg3a:—ithe cause of prosperity, stability, or ascendancy. The ¥
after gwa: stands for the cause of destruction: also, &3 Wy sgwa: I
Y Rg: | Refta: wew: Gemente agwanh: g

fpnfire: —Protector of the whole creation ( Rwen sifw: qrafar ).
Another reading is fmfg:—Greater than all or the universe, ( Framng,
sifem: )

e’ = wgry w vt wReE 1 =R = All knowing or seeing ; the great
seer, from WY to see (REAW) WEW T FEM W 0

T'—in the beginning of creation ( @iy ) n

&ga%—may fit, equip or fill (§arwag)y

MANTRA IIl. 5.

I ¥ &% R aeearsnaEnEy |
T AEAGAT fAwa BTt nw

5. O Rudra, O Spreader  of happiness, from Thy joy-
giving nature, look at us (or shine on us) with that happiest
personality of Thine,—that personality which is benevolent,
righteousness-revealing, and not terrible.

NOTES,
This verse and the one following are prayers to Rudra, for the
manifestation of his Being . I T8 @ axiay wRdad iR wagde |
ftrr—benevolent or pure (A7 BaT swafyRvasRitar) |

WHWI—not terrible, cheerful (S&gT, S@wr) 1

SR — W99 =sinlessness, goodness, righteousness, HiRER—
Revealer, manifester (IvamsifRe) A

g (Vedic form) = &=

XiaRa-—TaA = greatest happiness, and, as an adjective qualifying
ag it means * having the greatest happiness ” (geawan)

RifRzreq = RiR: in the Vedanta, stands for that being, source or abode
which gives happiness to gods and living beings. #a= that which spreads
happiness, % stands for happiness, and & for ¥ (spreads). fidr frm:
o g afy gf | Bift: Serrerde:, Mt daed 16 Ehat adn e
afeg gf o )t

f; also may refer to the Kailas mountain, the 'abode of Siva,

though this thought belongs to a later stage, and does not directly pertain
to the Vedanta.
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wframeitft—Ilook or shine strongly. It is the Intensitive Imperative
form of ®® to shine (F® g™a) N

This is, therefors, really a prayer for Gods’ grace, that He may give
us all that is good.  (wfwea frfige e an) o

MANTRA TIL 6.
anrg Priei e forsireas |
fmt fiR= af g% A e ged g ik
6. O Spreader of happiness, from Thy joy-giving
nature, O Protector, abiding in Thy joy-giving nature, make
that arrow peaceful (i.e., withdraw) which thou holdest in
hand in order to throw it (on the world). Do not destroy
the world, which is a form of the Supreme Being (or which
is & combination of all the means of true knowledge.)
NOTES
This verse contains a prayer (on the part of the salvation-seeker) to
the Phenomenal Brahm for the perfection of true knowledge. He prays
for the non-destruction of those means and opportunities which complete
a man's spiritual knowledge on this earth.
§99—Although ¥3 in modern Sanskrit is masculine, here in the
Vedic form it is feminine, as the adjective shows. The arrow of Rudra is
* well-known as his destructive fiat. 3 Rrma—urel'y adtEwawan i@ 1
fraf’—holdest ( WA ) n
wimd—in order to throw. The Vedic Infinitive form of ¥@_to throw.
_ There are twelve such forms in the Vedas, one of which ends in the
termination 8 (V= gwM, eic.) N
fimi $¥—make it benevolent or peaceful ; pacify or withdraw it.
faftm—(a) MR as explained above, means joy-giving source, & stands for
R (protects) (Rt Rua: wwd) 0
(b) @ift: also may mean the body of a living being (a combination
of bones). ( wfemjamgaad ). A protector of the bodies of living beings,
g% =(a) The form of the Supreme Being (F&w&EwD) N
(b) The place where we can get knowledge, the place which
gombines in iteelf all the means of completing true knowledge, including

good teachers, &c. wREmETIRAFRTRT WrMARE QU | qE WEEE
u wafy ave w Wt g :
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MANTRA L. 7.

aa: ot oEr 9f geed qun Pt adwdg qER
fraes afyfeaTeiy & qramgar wEfea o

7. (Men) become immortal, having known that Gad,
who is beyond this world, (nay), who ig heyond Hiranya-
garbha, who is Mighty, hidden in all created things, aecord-

-ing to their form, and who is one pervading the universe.
NOTES.

@a: 9 (a) beyond or above this world ( s#m: ) mentioned in the 6th
verse (gEvgwa s @¥) I 2y
(t) boyond Virst or Hiranyagarbha. sy fae: Ryvamiig ot @ |
(e) After haying pleased the Lord (and won His grace, then he geis
knowledge, and then immortality), 24 waram-al wA1 FATRERI  GIE,
SrEnsEar WA )
sk (a) beyond Hiraryagarbha (mmwt Rwwwis =) U
(b) Supreme Brahm ( q¥ =@ ) u
afEE (a) according to their forms. Fust as five or sunlight, when
placed in different receptacles of various forms and colonrs, assumes those
various forms and colours, in the same way, the Soul of all, appears to be
different according as it occupies bodies of various forms, uM-—aceording.

as, like, fiwwr form or body. @ wwat fevdr wwifyer el | wga-
mRERy quishare wgenias ansmen sfofmfiaditg god:
(b) g =true (7uriyw, frww) (Supreme Self) axawwewz I

qR&far—One who enters or peryades (w#: s srafwEs) W

MANTRA WL 8.

Yeredd i AErgEfieEd auE: 9t

aie RRanegaty awr: o fessaa = @
8. I know that perfectly pervading Being, Mighty,

Luminous, and beyond darkness. Haying known Him alone,

(s man) can conquer death; there exists mo other path

leading to salvation.
7
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NOTES,

In this verse, the sage gives expression to his own experience, and
emphatically declares that nothing but the knowledge of Brahm leads to

salvation.
qErlig FeRly dMEIged QR AWETIRY GTRIREATRAISAT B
ataf |

dz—1 know (=) U

gesi—Perfect, Pervading everywhere. gt=universe or body. &’
pervades. (2@, 3R A3 gfR) 0 b

snfg@ag—whose colour is like that of the sun, Luminous
(wftwe = g9 o T SETEw) N

e —Darkness, Avidys (sifmmm) |

qestg—beyond (gw&: ) 0

#Yw WA =crosses or conquers death. Death here stands for
Avidyd, which is the germ of all miseries (F'eaudfivrmt wivamy sfia
aegin) i '

wmam—literally, for going (to salvation), (swarwwema, darEl:

qrErHaE &) W
MANTRA 111, 9.

FEATETE ATACATR fhfrEreamermaay 7 sarsia
FUq | 77 37 o By Redsaid o gAg
qI5 N ~

9. This whole (universe) is pervaded by that Perfect
Being than whom there is nothing higher or lower, than
whom there is nothing smaller or greater ; who stands alone
in His glory, immovable like a tree. :

NOTHS,

This verse strongly declares the Unity of God. There is nothing
real hut the Supreme Self, and the knowledge of the Self means the
knowledge of the Unity of the Self (the Real Existence) #vawsafafivs
Rifeafa aifa | s feateagraia Argaraatiamg o

w—higher (vepes) I

s —(a) lower (wraze) o

(6) another, other. “Than whom theré i8 .10 other being
higher ” (=) W )



CHAPTER III, 10, 11

*/ eta: —Smaller, minuter. Comparative degree of &g ()
Smw_\-greater, comparative of srg or I§ (ﬂm:) n

79 ga8—Like a tree (in a windless place) (fema 3zt 3w ga) I
wew:—fixed, immovable ( Frma: ) 11

f&R—(a) in his glory or greatness & wwwvey Afkfw ) u
(b) in his luminous nature or being (@dER @=)
qg—filled, pervaded (aRaa)in

MANTRA I11, 10.

A AL TEETHATHTH, |

T TARTHAT AT-IHaL @AM I 2ol

10. Those become immortal who know that which
is beyond the Cause of the world, which is without form
and without pain ; but others undergo only misery.

NOTES.

a1 agew® (o) @, from this universe (mentioned in the last
verse by the expression & @3 smi—beyond, i.c., the cause of the world
(i.e. mAy4). ssa’ = beyond even what is beyond the world. &w: 88 T=ar=ma
ST 9T FRY qANsW I wEAwRQRtE S = il

(b) beyond or much before Rrwam | (wa: Revamais, wRwda s=¢ o) 0

(c) above or Higher than matter and material things (swfmrramt
TFEAR) Il ;
s —uwg: - disease, pain (Frarias)n

#g—but ; on the other hand (sw gf qwFaR)n

siffafa= wﬁﬂ%’qﬁt undergo greater and greater misery. Approach
migery. wfy as an Upasarga before a verb implies nearness, proximity.

(g aR graita sigaka) u
MANTRA WL 11.
aihj&lﬂ'zﬁa: AT |
AT S, qeArEETE: B n ey
11. (As He is the possessor) of all the faces, heads,
and necks, (as he is) present in the hearts of all creatures,

All-pervading, and Lord of all powers, therefore, that Siva—
the benevolent Being, is omnipresent.
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NOTES,
This verse strongly declares the cmnipresence of God (R&FH aeta

gatewed gdaf) o
watmRREN:—(a) All the faces, all the heads, and all the necks

are his @ty sty iy KRR @ dares s 0
(b) the faces, heads and necks of all are his, FEnREaat SEATRTE Al
wyagemra:—aei=(1) (The cave of the) Heart; (2) mind or Reason
aw: = present, lxing. aEal gamt gEat geaFet ga av A R 0
sare—The Lord of Powers. wm stands for six kinds of Powers : (1)
Influence, (2) Righteousness, (3) Fame, (4) Prosperity, (5) Knowledge, (6)
Renuneiation. Rwe et Gasten S (dieher qua: B F@duedwad qogi @
gefiva 0

MANTRA IIL 132,

AgrFEg  gE ﬂaﬁqaﬂ%ﬁl
giAartiat

\/ 12. Verily, the ¢ 18 the mighty Lord,
Controller of the heart, the Lord of this very holy attain-
ment of (peace or salvation), the Light, and Imperishable.

NOTES,

This verse indicates that God is the giver of purity, of true know-
ledge resulting from that purity, and of salvation resulting from that
true knowledge. srasRUgRT® W ssaRee 3y O S gae 1l

gee—of the heart or mind ( weq: swwe )\

sadw:—pronmpter, stimulator, controller, giver of purity, by with-
drawing the heart from external things and bending it to inner Realities.

Siefamn, Praeat, (seqg®: another commentator translates Sade a8 creator
(of the heart). SnEINEAEGRY Herg, AN g AR st |

gfiotai mif’'—very holy (gfwiat) attainment ; (a) (i ), 4.e., peace or
salvation ( P meanfertar ). This accusative case sy’ is governed by
sife g (the Lord of attainment) ; or, (b) after swfly, sRwa (%ads:) is under-
stood.  He controls for the sake of (our) salvation ( =&, sy ¢
i’ ) o

forri—Loxd ({Rram)u

sei— linperishable, Biernal ( afdamd, fe: ) o

snf—Light, Luminous Being ( @a'ssw: ) i

s NSRN




CHAPTER II1, 13. @J

MANTRA IIL 18.

ASYTAT: T SFATTT T ST 22 Shafre: )

FrAstr AETStaEEr O caRgeTare wats uean |
13. The All-pervading Being (situated in the hole),

about the size of the thumb, the inner Soul (of all), has

thoroughly entered the heart of all human beings ; He is

known (through reason), the ruler of the mind and situated in

: the heart, and through meditation. Those who know him
become immortal.

NOTES,

This verse explains the thought, given in the 11th verse, of God’s
presence in the cave of the human heart (e e ragraal). |

Fpgara:—It is believed that God is revealed to man in the cavity
(about the size of a thumb) of his heart. So Sapgara: may be translated in

l two ways : (a) situated in the cavity (about the size of a thumb) of a man’s

heart, (b)) metaphorically, God himself may be called as being about the
size of a thumb, as He is revealed in such a small place. wRvafwenag
TuiRgad, witeafremeraRygeRmadear v i

&fafae: —thoroughly entered (wvrg forenet wifire:)

&1—(a) by Reason (situated in the heart).

(b) by negative arguments. For, aceording to the Vedanta Philos-
ophy, God can be known only negatively. We can not positively affirm what
His attributes are. (F'rom & to take away or prohibit) &g ggwem g, wwn
& iR eRednfaegge |
#ftat—ruler or controller of the mind—an attribute of reason (7=
wae: (a1) §%2) ; or another reading :—weefmrt—the Lord of knowledge (sg:)|
#aar—mind or meditation. According to Vijfibnabhagvat, %9 is the
, Lower Reason by which the Supreme Being can be only reflected on,
) (éwfeqa) 3Ry is the Higher Reason by which it is realized. @@t aATEy |
anEr sl geen fifEms o
s |: — known or tevealed (e, sifwrmtre:) u

MANTRA 111, 14,
aEauial geT: SEEn: SEE |
SEGREL IS IRELIED S TR |

-



10
encompassed the earth on all sides, He rises above it by the
measure of a span.

NOTES.

This verse is a complement to the last verse. The 13th verse des-
cribes the minute size (about a thumb) of God; this, the 14th verse, describes
His Greatness and immanence everywhere. mggmﬁmﬁaﬁqﬁ st
TRARSTHIAT A |

ggaRit:—aege stands for innumerable or endless (WEEMRy stwwaT
iy we7) g |

fmaa:—On all sides, within and without (s=aaRa &da:) |

gei—Having surrounded, encompassed, pervaded (sam<a) |

srafigg—rises above (the earth) (sdfisr ¥ast aafufef) |

gargsH—(a) The jmeasure of ten fingers ora span. This only,
gymbolically, expresses the thought that God transcends immeasurably
this universe and ils limits. FMFER FAaAIRRER: | wafe s
wafen | snfenwien | sy gEadEsaler: |

(b) Hiranyagarbha (made of five objects of sense) and Virdt (made of
five elements) God transcends both of these.

s aaied Roamtd, csdTamermented freen o

(¢) (transcending) mAyA, the five elements, mind, reason, conscious-
ness and self-consciousness (HiFl FATAFT, HEFWITAR ).

(d) ten organs of sense or the ten directions (zﬁﬁwﬁr g R an)

95T CATLEA TTHE I Wl
FATHATEITAT JAAATITLR 12 W

15. All that is past, present or future is only the Per-
fect Being. He is also the Lord of Salvation, and trans-
cends whatever world of phenomena (there is).

NOTES,

This verse strongly lays down the Unity of God and the identity of
the Phenomenal world with God, The 14th verse declares God as transcend-
ing the Universe. This transcendental view may suggest that there are

-



CHAPTER III, I6. » @I
? 4

L o’ éntities, God and the Universe. This suggestion is removed by the

th verse, which. lays down that the world of phenomena is false, that it
bhas no existence of its own, and that whatever exsitence, or reality there is
in the world, is the basic Reality of God, 7 FeEbEEda R @i g
T sEmEHERe R enfie wig | aa @ sl s s
SRS I, aasRreemTR P FFTABHITTAERT FearE ||

gd—Present, “This” visible world (afzd TeR—aarEs) |

wR—T'uture (Weag) |

S —salvation, immortality (fe) |

AT IHFAT—HF = (¢) whatever is eaton up, swallowed up, or destroyed
by true knowledge, i.e, the world of phenomena or miys; (b)
whatever exists (the Lord of that); (¢) whatever is fixed or regulated ; (d).
Néiriyana reads 5= = other kinds of enjoyment, veferring to salvation,
which transcends all other pleasures,

(2) sxpermrEER e EEem e e | (5) sty agadd
;| (0) W wEAIT—a e AR Ry WA T e gRPewm
Rama | (d) agnaandn gy entegsa Ry o

sifiehy = transcends, excels, increases (Whvww sod way, st afE
e ) '

S NP L S P
FEa:gfenEie aEe el ueen

16. He whose hands and- feet are everywhere, whose
eyes, heads and faces are everywhere, whose ears are every-
where, exists, having pervaded all.

NOTES,

This verse vividly describes the Supreme Being as the Self of all,
$ure gdwETY SRS Gt @ i

wia: Qg —whose hands and feet are everywhere. (Haa: qvaas qrger
T€) 0

watsRIRIRIg & —whose oyes, heads, and faces are everywhere. (wéat
sefif Ruify gefx = 7¢1) )

Sdaufmg—afi:=car; whose ears are everywhere, (wdm: st 7w
afva) g

Tg@—Having encompassed or pervaded (&m). i

‘ 4
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MANTRA III 17,

A FEIIUTAR a%i%;zrﬁaﬁm |

R ST AT T gEq, 12Ol

17. Heis the Light of all the organs of sense, their
faculties and their objects; He is free from all the organs
of sense ; He is the Lord and Governor of all, the Great
Refuge of all.

NOTES.

This verse removes 8 suggestion which the 16th verse may hint,—
that God bas really hands and feet, &e. He himself is not bound to the
organs of sense ; on the other hand, He is their Life-giver and their sole
master. He it is through whose power they can do their work, He only
seems 0 have the organs of sense.

SRR R, F 9 apenE! A AR i

W CEEIQREs, (o) T = the faculties, as hearing, sight, &c., and the
objects of sense. SRAW:~~means Light (i.c., the giver of light 5%m®) or
oxperience ().

Or knowledge (i. ., the Giver of the experience or knowledge attributed to
the organs of sense and their faculties).

(b) gwEmwE—who only appears to have the organs of sense, &e., as
He is the master of all. ‘

(0) waifly gPrafy aggan swTREwnREgTR afiwars dai wremsafad

T 1 1 () B SGAg WEATEs 5
wafraRaRimr—free from all the organs of sense and faculties, &, —
gfa here stands for the faculties and objects (@) also. J
(eFrff st gt swweT) |

wy dae—Lord and Covernor, (=R forgd s=i=is Rashy waw
mﬂimmx) A Lord may not bea Governor and wice versa, therefore,
both the attributes have been put. The neuter attributes have been pus
in dlie nominative case. wyg 0¥ mean the nominative, though the form
is accusative—a Vedic peculiarity.

(@i sa sty ageE sgbem Rivasa 1m95:) 4

awi—Refuge, Protoctor (1) |

gea—OCreat. Another reading is §To~friend.

o -
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~ MANTRA IIL, 18,
ATER QR AT TXET QA qre: |
qg FIET AFET T T T UL

18. In the body having nine openings, or in the
(city having nine gates) the soul, connected with the body,
wanders out (in the world).- He is the Controller of the
whole world, animate as well as inanimate.
NOTES.

This verse describes the individual soul, and its identity with the
Supreme Being.

Farigwal o gaviare, ddwinee @ aRal o

sagi—Having nine gates or openings. These openings are 2 eyes,
2 ears, 2 nostrils, 1 mouth, and two openings of the private parts.

Fagrenil grofy Privrsrat § 0t g 9gh § e sy aga
g« Bl e afag Ul

g = the city ; the body, metaphorically, spoken of as a city of nine
gates. Or Tt may mean (in the body), literally, that which is filled with
the eight ingredients (wvgfe: ga’ g g9) u

g¥i—connected with or master of the body (Reawaeaaiy)

§&1—(a) That which goes out with Buddhi, Prana, &c., <. e, the
individual soul. From J& to go. (FEFnfa: & efa vy €a)

(b) That which destroys Avidy8, and its effects, 7. e., the Supreme
Soul. This is an important expression, establishing the identity of the
individual soul with the Supreme Soul. It is the latter, which, connected
with the body, becomes Jiva.

aRawrs s gl €@ qenen | awEgwr @ @ @ 99 s
forrar 0

®@@d = wanders or sports in the world. It is the nominal yerb,
from i@t sport. This Supreme Being Himself, having created the
world, wanders there in different births.

Wwrd st SRy, SRy, G, g A T8 g amy wReey .
a gl i

af¥:—(a) out in the external world, in order to receive the objects of
sense ; (b) beyond or above the world in which he seems to wander.

(a) &Y aRy wdw Rvaweam | () afewdmTam dva: sy ek o
8
® -
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WE{—inanimate, or stationary. ®i—animate or

moving.

: MANTRA 1I1. 19,
¥ A
AMRIET T T I & >TIFAL: |
SERECEEERISER G et o Eac gt
19. Having no haﬁds and feet, He can reach fast and
can grasp; without eyes, He can see ; without ears, He can
hear, (without a mind) He knows What 1s to be known ; there
i8 no knower of His; (they) speak of Him as the First, Pelfect
and Mighty Being.
NOTES,
Several of the above verses (as G'via:‘vrﬁmi) have described the

Phenomenal Brahm as connected with and related to the world, This
verse describes the true reality of Brahm, absolute, and disconnected with

the world. ‘
o matws aw sfwfes | gt AfsnmresiaERe awrmd gdfgar,
KRN —who has no hands and feet (7 =7 wifguet gR) |

sa:—literally, guick, reaching far, owing to omnipresence, quxckIy
(@dnfver, qrnah) o

sfiat— grasper, though having no hands (s, srRuf) |

¥ 3f—He knows (without having an organ like the mind)smweRishy |

q &1 3W—(a) No one can thoroughly understand him, (b) there
being no other existence, except Him, there can be no one else to know

Him. (v ar'sifes oa samaien) |
' S1y: <may the knowers of Brahm (smifag:) |
S —(a) First, as He is the First Cause of all, (b) The Chief of all,
everything being subject to Him.

(@) (srashipmaa SR ; () gt S, o ) o

MANTRA 111, 20,

AU wgal AL qemt et
Sl | A ayafy e T SEEEnhEE-

iRell
-
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20. - Minuter than the minute, and greater than the
great, the Soul is situated in the heart of this creature. By
the grace of the Creator one can see that Mighty Centroller
who is free from appetites, and is redeemed from sorrew.
NOTES,

This verse lays down that spiritual vision depends upon the grace

of God (wrRENTER §Tawwary: HQREE) |

QT —than the minute (T, g3 |

HGEF—minuter, subtler (TEwaw:, qyAa:) |

agEg —greater  (WEWC) |

@it —group of all creatures ~ (mfysmaea) |

faf&a: —placed, present, situated (ffg:, fas:) |

JEEM—in the heart or mind (¥&3, gat =) |

smga—{ree from sensual passions or appetites (RreadiEseias) |
%g = passion. Another pitha is WHF: which means the same for the seer.

wig: AERR = (@) By the grace (wam) of the ‘Creator (W) or (&) by
the purification (A81) of the organs of sense or the heart (Mg in com-
pound, meaning §FFAs which support the body).

ST R SEIT, SR, W e gRraiy e s
At Aeear |

ﬂﬁmﬂ—great and not greatness, as usual (Rm—“ et «
frafva:) 0

MANTRA 1IL 21.
IAMEATAT JUU ST aqne Frgeard |
FAMOY gagtea Te7 sgrariRar i gauata fraam ue
iy ReematiTsy gfiswE: 12

21, I know that Being, unchangeable, ever-fresh
though old, the Self of all, Omnipresent owing to his imma-
nence, whose absence of birth the expounders of Brahm (as
is well-known) always declare.

NOTES.

This verse points out the experience of the sage who has realized

God, sig: ward afy s wraa g Homer et adtamrg o
»
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sisi—unchangeable, free from waste (RraRuwiafia, mm&ﬁli‘i

gu—(a) New though old Fuft 7=y ; (b) existing from eternity
geate) N

gt —~the Self of all (F&ut g, v wilaE) N

Rgaa—AY means Pervading, immanent. So fAy@=immanence.

(R s ¥t Bg: ) “ appearing in different forms of effects”
is the literal meaning of fg: U

weRfat (o) PR means absence (S311@) so the whole means, ab-
sence of birth.

(%) BrT also means death—Birth and death is whose
(God’s) work, 7. e, He 1s the Creator and the Des-
troyer ; o'r,

(¢) with the lst w=gfR, fools (q21:) is the subject under-
stood ; “the fools declare whose birth and death ; but
the expounders of Brahm declare Him to be Eternal.”

() FRPRYT TIRIE (b) @R 9 PR deR = qweawm w9 g maEla (o)
waRReeR 7e weNy svalka e gf o swERae R suafa il
f—as is well known or the (well-known Brahm, eternal) (f sfeea) #

Here ends the Third Chapter.

b
Py S
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CHAPTER IV.
TGS 1 2

MANTRA 1V, 1.

T TRAU SN ahEeEaRETRn STt
TR | BRfS  Reard @ 3 @ S ggar g

S Gl

1. He is the Luminous Being, who, being One and
without form and name, creates, by connection with Maya,
and keeping the words and forms (in His thought), numerous
forms and names of many kinds, in the beginning (of ereation),
and at the end destroys the Universe.  May He fit us  with
good wisdom.

NOTES,

This Chapter mainly repeats the thought of the previous Chapters,
in order to emphasize it. This verse contains a prayer to God for true
knowledge.

TEFAGEANET A AT g T agutsvar: s | i
EETANZAT FYAY: TP, SIRAITNAAE |
sEdi—(a) 7 means name (literally, that by which anything is

described) or form (l4t., that which is described). So the whole means,
¢ without form or name.’

(b) 7@ also means caste and wad will, therefore, mean, without
(z.e., having no) any caste or attribute (unqualified).

(¢) Another reading is & instead of waw. In this case, #§ means
Om, which is described as being the cause or geim of the whole
of Vedic and Sanskrit Literature (or holding several letters, as, %, 9 and #)

(d) w=w also means the letter %, which being the first letter of the
Sanskrit Alphabet, is further changed into many forms, (short, long, etec.)

(@) qudisha gfer Jat AW & e | Ao Y o wd A e )
TAEYAT T | (b) weru! SRR AR @ () sdafy e
B il W | DA T, FORE PNRY Treafy (@) sy oy it
TR ST, g T el sy |
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7 agi—Of many kinds, referring either to aw or to TR (W
iy, AN AT AT )

wReArTa—On account of connection with (or meaning) HIAT (aw
AE, ETE) AT AR |
aqia—(a) (as explained ahove) forms or names (b) qualities (¢)
letters. >
fafRari:—(a) Having kept the Word or Design (and forms). This
expression embodies an important Theory of the Veddnta, according to
which the “Word ” has created the world. This belief is held by other
religions also. (Compare the Bible—*In the beginning was the word, etc.”).
Now this Word really means the design of God which He keeps in ,mind
hefore creating the world. st stands both for forms (literally, that which
is used) and mames or the word (that by which is meant). fRE means
kept (in thought). :
O — 1 L ORI R LR
afds ST | FEESA gy TatshrIe | qF SR e A |
{b) faf@—Not accepted or cared for. W= gelfish motive (i.e., creating
the world without any selfish motive) ( frftamt sgfavie: e
ek )
{¢) Having kept the meaning in itgelf, referring to fEw or FY—
i, full of meaning. ( FrRaRndasdem: )
st gf—Croates in the beginning T sy :
Siff 9— and destroye—non-causal for causal (v wiftavad: | Rwwafy

Rty suga ) :
MANTRA IV. 3.
AR IEETI g, ToST: | 947 P e
AgTEReTTata: R N ‘ - '
9  He alone is fire, He is the sun, He is- air, He is
also the moon, He alone is the: bright group . of planets;
He is Hiranyagarbha, He is the waters, He is virdt.
NOTES, :
This verge and the fwo following strongly declare tho Pantheistic
Dootrine of the Vedanta philosophy — that all is God. (@ @ad 7 o fere
*  'qe—alome, is connected with every word in the verse (T¥ awg: aan

oo, ade GBI wiiwe ) @ also (8 WR)
L]
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- g@i—(a) the bright group of planets it T
(b) the bright Brahmé (fitftwey war)
(¢) semen (eftr)
R@—(a) Brahmé or Hirannyagarbha (Ravamaiear)
(b) Brahm (F&t STrRER)
qaaft——Virat (Rrern)

MANTRA IV, g,

dal gaN e W T ar e o
aﬁ@fa@aéﬂr’édaﬁrwﬁrﬁm@ ng

3. Thou art woman, thou art man, thou art the young

man, thou art even the young woman, thou art the old man
who goest with a staff, (in short) thou art horn in all forms.

NOTES.

This verse further strengthens the Pantheistic view, and lays down
that the Supreme Soul is. the only reality, while the divigion of Age and
Sex is only imaginary. (sgEnRANRK sEafy R TWE)

&d—Thou, the Supreme Soul itself or God (FERF=R R, TEE W),

AR =AW goest or wanderest (one  Comumentator
deceivest). g, aRum, €8« 3Ra [self-conirol] (zem gwaf)

Redtvge:—in all forms or in all conditions ( MR, msTEng O )
God appears to be born, as it were, in different forms by 'the Power of hig
Mdyd, just as the reflection of the moon makes the moon appear to have
many forms, while the moon itself ig unchanged ' 2 sstrag W@ I,
wrsuwsnig sfea § cder e afsreia g W T« genk:,

e qawr glar sifvanreatnd g qHAT: |
TR g T8 T8t SN gEhy R nen

4. Thou art the black bird (or bee); (Thou art)
the green (bird), the red-eyed (bird), the cloud, the seasons,
and the oceans. On account of Thy transcending all Tinie
and Space, Thou art without beginning, from whom all
the worlds are horn, )

-

also says,
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NOTES.

This verse, while further strengthening the Pantheistic view, declares
that God also appears in the Lower Amnimal forms (Ramfy st
SaelasTqAE).

ety qaw—black bird or bee (Few: a9t wR:).

gRat—green bird, like parrot (= f}).

siRmg:—red-eyed bird (w1¥: T&f). f

gt —afe ws’ 4§ in which there is lightning, .e., cloud (Re).

frg@n—on account of Thy transcending all Time and Space
(RuwmdisTaRewaa).

MANTRA IV. 5.
SSTRE AIRAUEESUT Al T G qE: |
S ST GERNTSERY SETEAr GRS WL

5. One male goat (or uncreated being) follows, while
serving, one female goat (or unborn entity) which has red,
white and black colours, which produces many various
oreatures of similar forms. Another he goat (or uncreated
Being) abandons her by whom pleasure has been enjoyed,

NOTES.

This verse metaphorically describes the causes of bondage and
salvation, and the difference between an anwise and a wise man. Itis
the unwise man, who, being a slave of Prakriti (like a he-goat slavishly
following a female goat) suffers bondage ; while the wise man, keeping
himself aloof from méayd, and abandoning all attachment to material things,
remains free. In this verse there ia algo a reference fo the (individual goul)

or &, which only becomes as such by being mastered by mdyd, while
the Supreme Soul is never affected by Prakriti.
Tl SETETETARATTE | DTS S ST genEt |t

g TR AR HAEAE sl TRt o/l & | W SR
R at qRerwh | wER AEAR T |8 greEcRRTFiEr at
TR AT EHEASTA & T gEEtmOigiia: -
it | WE GreRlr oEETaw fEe e S
m&t !

wwrg-—A she-goat or an Uncreated Being; Méyd, being also held
anborn in the Vedanta Philogophy (grveat 'Lmﬁ‘!\)-
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~ eiftagwEeti—Having the attributes red, white and black :—
(@) The red stands for fire, the white for water, and the black for
the Earth, The attributes of fire, water and earth must lie hidden in
: their Prime Cause, Mdyd, because the attributes of an effect must be
present in its cause.
. (b) The red, white, and black stand also for the three Gugas, Rajas,
Sattva, and Tamas respectively.

(o) FEgHTSat FMsTETHUN, wrEvwt AT TR SR
R Sl ey | (5) Quiat T siawt, et aenfost gt an
MRARRT |
S&1: many (FwT:).
aa: —creatures or offsprings (born in many divisions) (RRvseIY

8% —having forms similar to the forms or attributes (of fire, water
or earth) possessed by her.

TEA: AFSIE TN ARATETURATAA QATIE GaTwms
UHFET I THHE: |

wa:—He-goat, the individual soul or the unwise man (Qﬂa‘«-—-ﬂm‘ﬁ a).
W —serving or enjoying (Rawm:, afafiraiiy Mamyar).
WFAR—(a) resorts to or follows (3af).
(b) sleeps in ignorance (FTUmARET wif).
(¢) exists while following (material things) (swRmmpates
| ugEa 21 a49).
sgtf—abandons or destroys (YRe=fa amafan).

gwaitmg—She who has enjoyed the pleasure. This expression
embodies the Vedantic theory that the Soul does not really enjoy the
pleasures of the world, It is mfiyA and her creations that enjoy.. The
Supxeme Soul (which is the only real Soul) is unaffecied by Mayé,
and therefore does not enjoy the pleasures of the world—the creation of
Maya.

g qareadn aat, Remieay, aia daoinedt | aem fedn-
YanwcaE A Anwal |

wtrgs-—Another ho-goat, different from the falso jndividual soul,
te, the Supreme Soul or God (W §i% X&) or the wise man; differing

from the wnwise (wEPAIFS).
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MANTRA IV. 6.
T GO TYST SEET G I TS |

aNET: {oae EEARAT- SRRt 1 & 0
6. Two beautiful-winged birds (or two beings of
good movement) ever-connected, and friends, resort to the
same tree (or body) ; of these the one eats the fruit of varied
or (attractive) taste, while the other shmes (or looks) without
eating (the fruit).
NOTES,

This verse explains the thought of the last verse in another met-
aphor. The individnal Soul and the Supreme Soul have been compared
to two friendly birds, occupying the same tree, one eating the fruit and
the other avoiding it. The individual Soul acquires its characteristic
attributes of worldliness, because it tastes the fruits of the world—plea-
sure and pain—and attributes pleasure and pain—(really the qualities) of
Maya)—to itself. So it is bound to the world.  The Bupreme Soul, how-
ever, not tasting the fruit, remains quite free from the world. A similar
thought is expressed in other religious books (as the Bible and the Quaran)
where Adam is said to have fallen from Heaven on account of having eaten
the fruit of a tree.

e SErenael  STed | S suhieRt, waRe i
mmﬁfmaﬁmaw gay add, Pav  Ganguaesiea

e TR AR TR T |
g—at = Vedic declensional terminations are often dropped, and
the previous vowel is lengthened (gut ga%...... )gwrf §‘T'ﬂ'f of good wings

or =gaaat of good movement (iﬁ‘mmﬂ) (@ qdr 99t 22w), the wings of
the Jiva are Dharma and Adharma, and the wings of the Supreme Soul
are Miyd and connection with it ( shaes sniaal ot varen =R wdad )

@Y —F= means connection §=®Y== ever connected with each other
(3% @ o 1 g adwdl agst s et ).
; aeE) = wawt (riends, friendship implied hetween God as Protector
and the Jiva as protected wfERaARuRs R ISREIT)

guE—the same (v@ANfY sTaREH)

gua—iree. The tree is here the body. The word lz! comes from
the. 4 a&, o cut or destroy,  The human hody also may be called a 39,

ecause it is liable to destruction (sitmar_ Sgerre 7 wegwd sliw) cReemd
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5 %' the Perfect Tense of @& with R, and has a sense in the present
—(érall tenses). Embrace, resort to, occupy. :

v R s Rz oy qmemey fer 1 i, aRaw
g | ‘ :
sir:—Another or one, referring to the individual soul or ia (Sha:).

feq@—the fruit of the tree—pleasure and pain, the result of good
and bad actions (wiwei gegreagaa).
&g —Adjective, qualifying Regarg.
(a) Of attractive taste (waitwag) ,
(b) Of varied taste ( ssRRmIzaTarsEm ) or Adverb, modifying =ifss,
relishingly (eg &w aur swaf ) 3
sift—tastes, enjoys, cats (9g)
AL —not tasting the fruit of actions ( wwwT wygsan:)
sFai—Cod (faw:)
i —looks or shines. Intensive of J&HY to shine.
(waf s, s @, sz i) agafs a7

qHIE I TeNT P taf gaase |
¥ 997 TEI-TRHITHET AR fanE: ol

7. The individual soul, entangled in the same tree
(or body), being deluded; grieves on “account of powerless-
ness, when he sees another Being, i.e., God, pleased (or ser-
ved by Him) and His greatness, he is freed from sortow.
NOTES.
This verse is a complement to the last verse, which described
chiefly the cause of bondage. This verse says that Suleation can be

attained by the realization of God and his Unity with the individual
soul.

TS THHASET Y Fover TR, ST RIREHE |

§8¥:—the individual Soul (sfa:).

faa:—Exceedingly drowned, forgetting his real happy self, identi-
fying itself with the body, entangled (Fet s, feparasgroren:, angrenan)

sFiwEy (a) owing to powerlessness (b) owing to self-abusement
(e) on account of forgetting his divine natiys which is overshadowed by

Wi wama, AR, sRwEgENT W
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~ gapav—Giving way to delusion or perverted views.

T 39
firafy—sorrows or grieves. . ‘
gea—(qualifying §7R) served or pleased by him (&, g1 TRgeR)
s —another Being, different from material things, or supposed

(falsely) to be different from the individual soul (srERETERFESHH, shaqw

o sdianfdT)
s s —His (30) greatness or his OWh greatness (FemfEaa).

% iz understood after this expression.
gR—when he sees thus, then (zfs @y Tafa o).

MANTRA 1V. 8.

TR T aaRERT aEE feg: )
qeaE 32 frae SRt 7 ZRiigEa g6 qarEd el

8. What will he do with (the study of) the Rig (and
other Vedas) who does not know Him, the Eternal, Supreme
and All-pervading Being (like ether), in whom all the gods
and the Rig (and other Vedas) sustain their existence ; those
who Enow Him in this way, they attain the True Stage.

NOTES. y
This verse emphasizes the oft-repeated thought that only the know-
ledge of the Supreme Being, and not merely the study of the Vedas, can
bring salvation to man (TawmRE gaviat gEa)
sr—The Rig and other Vedas. The word Rig stands for the other
Vedas also (9 g aAqmaew™ | wmfas aar)
w9i—I(a) in the imperishable or Eternal. .
(h) in the Omnipresent Being (% wefifa weww) (sdwmga ¢ @

Y.

qut—Supreme (32%€).

wiag—locative case for the modern form =atafi. Here also, as usual,
the Vedic declensonal termination is dropped (gut g3%)-

{a) In the ether-like Omnipresent Being. i

(b) In the Creator, wmm heing the Vedantic name of the Creator.

(a) FETEERITAR GIFACAA AR, ATRTERA (b) Wt
§ s AASCARAT CAT SRR QAR SR |
wiffrg—=exist on or in ; depend upon (wf waf} frwogn enfirenfeafe)
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“W-—by the mere study of the Rig and other Vedas (wemesmwEna_ ).
§3—in this way, i.e., having studied the Vedas and worshipped
God (those who follow these methods and then know Him can attain

salvation). ;
FNTIRCITUEAIEE @ 6 TSLIFR ¥ a5 a5~
Treg awy frg: |
AI@a—attain the (¥1@7) true stage (literally, sit or stay truly "
sqfmfea). By attaining their true nature or Swarupa (or) become successful
(Tsrda wed | wayafaly samead am | gae ke g ).

MANTRA IV. 9.

geite agn AN STl ¥ W a9 357 9t |

TRATATET TR AARaaREAT=ar Aragr atwg: nal

9. The Vedas, the Sacrifices without Soma, the Sacrifi-
ces with Soma, the vows, the Past, the Future (and the Pre-
sent), (in short) whatever the Vedas speak of, is born from
the Supreme Being. (He), accompanied with Méy4, created
this: universe, and in  that (universe) the other (individual
soul) 1s fettered by MayA.

NOTES,

*This verse speaks of the Supreme Being as a Creator in a special
sense, viz., when He is accompanied with MAya (Farl acdmgven mamnors
FaE guata).

wrgif—(a) The Vedas (3gu).

" (B) The Vedic Metres, as Gayatri, etc. ().
90 (a) special kinds of sacrifice in which Soma is not drunk or
used (s@wweT:).

% or (b) those sacrifices (in which the animal is not slaughtered), in
which the sacrificial post (to which the animal is fastened) s not used
quémeaian:).

wami——(a) the SoMa sacrifices, 4. ¢., sacrifices in which Soma is nged
or drunk—like the Jyotistoma sacrifice, (R&wer: sHfreinma:).

(b) Sacrifices in which the sacrificial post is used. quérraafian: M

(¢) worship (various kinds of) swmifa.

maTR——vows or fasts WFFRAc ey a).

@3 w~—and whatever else, 7.0, Present understood wu,uRf sirvaafy

aAn gaafy).
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“grEars. i9 born (from this Brahm understood) SR, AW QS
i FgwEd TEIRY AWAaETH.

Some Commentators read S&M—standing in apposition to all the
things mentioned above—* He-creates all these things or all these sages
weAr, 19 W),

ari—The Lord of MAy4, accompanied with May4. This is an
important statement, as it lays down that Brahm, being Himself quite
freo from action, can be taken as a creator only in a gpecial sense, %.e.,
when He is conceived of as the Liord of Maya oras accompanied with
Maya At st | e AR, S, ST agEgITed i

gftAg—in this universe (fmawds).

weai—thie other, 1. e., the individual soul (shtat)

dRwg:—bound, fettered, obstructed ug:, mnsﬁf?(?i aiE:, WEEEn
amETEERE: g |
MANTRA IV. 10.

At g SEQ CEEANSE g " | aEnaTE-
Hae A FAHE ST g el

10. The material cause (of the universe) should be
known as May4 alone, and the supereme God should be
known as only the Controller (or Life-Giver) of Mayd. By
ilis portions this world is pervaded.

NOTES,

This verse gives a definition of Maya and’ its Lord ( o & = 7o %
AwrEiEa WE )
sigfi—The material cause or origin of the Universe. Wherever, in
this book, the material cause of the Universe is spoken of, that cause
should be technically known as Maya. (agR SngaEmsRyd | ax ag wwash
A s @ at At o adag,)
g—Is an excluding or limiting particle. Should be known ag Miys
only, and not anything else (FTsANTL)
fram—Should know. Potential mood of « g “ to know.” second
conjugation S,
wifi—The Lord, Controller, or the Support of May#.
aramn: wl, frasar, siergs asvegagraar |
Médya therefore, is not independent, but depends oven for its own
existence on God.



CHAPTER I, 11.

g aearaagd:—By this portion. The human mind supposes two of the
Supreme attributes of Brahm (& frq and =) existence and appear-
ance, to be separate conceptions divided into innumerable portions. “ This
is silver;” “This is the sky ;” “The silver appears,” “The sky appears”;
in such infinite expressions the attributes “thisness” or existence and
appearance are supposed to be different portions—an imaginary division,
So this whole world is full of these divisions (* Existence and appearance )
of Brahm,—divisions imagined by the human mind.

Or, these divisions may be MAya and its Powers. The Supreme
Being gives existence and appearance to Miya and its powers.. So the
human mind imagines as if the qualities of Brahm, existence and appear-
ance, have been divided in the form of Maya and its Powers.

am (s ) mfgw: wewars: g8 e e g ERRGA: ‘s
s’ ‘Gl g A —swedtn snew v g avRamER | S

AP ARGRUARRASTNRLT: A, SR aqraRaeae: aRedana
s g saa, |
MANTRA 1V. 1i.

I o aifatiitean oRake @ AN
H%ql ﬁ ‘W\ ﬁ . Fv' b WA J ﬁ %% gg
11. (One)attains this highest peace, having thoroughly
known Him, the Governor, the Giver of gifts, (including
salvation), the’ Luminous and praiseworthy Being, who,
being one, governs (or supports) every cause, (primary as
well as secondary), in whom this whole world is absorbed
(by destruction) and assumes various forms (at the fime of
creation).
NOTES.

This verse describes the place and relation of the Supreme Being
with regard to creation. He is the independent Giovernor and Support
of the whole world ( arPTFmIRA™: sz wandistiems gty ),

; arfay” a!ﬁf-—-Every cause (Y = cause), primary, viz., w®ew, and,
secondary, the five elements. (Aw wsd awi ﬁmma)

or wify ' —the causeless cause, 7. e., WM wwwAEn 7 e gl
i mele wnfafam g am )

sfaRrgfe—CGoverns, or supports by. giving appeardnce and Reality
(wwresfy wrasigm fuf weadlireta),
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=@AR goes together, i. e, is absorbed by destruction
(w5’ w9 wmif).

Another Commentator translates it as * gets stability ” (Rafd wif¥).

4 + gy ==t goes to or assumes variety-

Beeomes of various forms at the time of creation (Gfewrat Rifras gfy
srEmfiEty o wafk).

Another Commentator translates it as * undergoes destruction ”

(Raogify gerl). Y
& —Cliver of gifts including salvation, (Argwasart ot FIaRE).

fer—praiseworthy (F&R):

fastzm—Having realized by faith (Fr=da argm g).

gaea—Perfect, highest, whence there is no return (adverb or
adjective) mifa=salvation (gmrgﬁ'«%m«, z‘nq’r@m\).

MANTRA IV, 12

A Taral oAEAEEd el s wEl )
ferramt weTa SRR & A FEAT GHAT GZAH 1L RN

12. This verse has already been translated and annotated in verse
4, Chap. 111,

It is the same verse as 4, Chap. II1.

Except this change—

Instead of © who created Hiranyagarbha in the beginning of crea-
tion,” translate—

“Who saw Hiranygarbha being born.”

qega = 3qad —In the Vedic Grammar ¥ as an augment does
not necessarily precede the Imperfect Tense. ~ Another peculiarity of
Vedic Grammar in this word is the use of Atmanepada instead of
Parasmaipada.

ayS FRETARSH rETaT:, el weadeg |

‘Saw ’ is used in the sense of “ Felt a desire that Hiranyagarbha
phould create the secondary creation, and introduce or propagate the
Vedas.” :

s RaREenTa W AgTaiHaT @ AT TaTE rak:

Another Commentator translates Tead =swfta—"‘ Know the Hiranya-
garbha (being) born s really the Supreme. Being” (Wvarmk frwaminfy
a9y qraa AA) |



CHAPTER 1V, 13, 14. @I

L
MANTRA IV. 18,

qr I aRdgEr  witrer | 7 s
BIT2rqeIs: F 39 gEw fw nez

13. May we worship with oblations that Luminous
and Blissful Being who is the Lord of Gods, on whose sup-
port (all) the worlds exist, who governs this (world of) the
biped (man, &c.) and the quadruped.

] NOTES.

This verse declares that the Supreme Beingis Lord of the Glods,
and that salvation-seekers should worship Him (33 = arfire gaghnr
WAF’ T FEREE) |

stag:—Lord or Master (@) 1

mfdtrar—depend upon ; are supported by (sfr—saRR, Bramw)

& —the Vedic form for g8, a being dropped by a peculiarity of
Vedic Grammar—governs (aswai: graa:) |

a7t —Biped, man, &e.,— Genitive case, governed by the verh i(-r‘ |

SgEi—quadruped, animals, &c. (Twards) |

#ti=( =%m) Him, who is bliss itself. This word % is nota Pronoun,
¥et, owing to a peculiarity of Vedic Grammar & is added to it. ®=
happiness—(some Commentators take & as an interrogative Pronoun, in
which case the verse will involve a question—* Whom should we wor-
ship—"? and the answer will be the other portions of the verse] (WreaETa)

gRmr=with offerings or oblations (sroerganed:)

W —should worship. Poteritial mood of ﬁﬁl to worship fi:
TRy (e afeia) |

MANTRA IV. 14,

GRANAGEH HiaereT qo fysaey HERHAFETY |
Roaeis atafian gren Rt sufeme=aafe neen

14, One attains the highest peace, baving known that
Blissful Being, who, being One, pervades the Universe, who
(assumes) many forms, who is the Creator of the world; (who
18 present) in the midst of this dense, confuged mass (of
worldly phenomena), and who is minuter than the minute.
10 ‘
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NOTES.

This verse repeats the same thoughts expressed in several of the

above verses, for the sake of a clearer understanding.
ST SRTqIRE T qursiy grgdmald gt

geiageRd — Minuter than the minute. (e S A -
) |

sfasa—(a) S literally means an impenetrable mass. This world
of phenomena, the effect of Maya, is compared to an impenetrable mass of
fortifications which is hard to overcome. While the Supreme Being is
spoken of as an untainted, unaffected, unattached Eye-witness of this
confusing and formidable mass of phenomena.

o SERTTEATEE SERETE TR ARt
saTEaad |

(b) Another Commentator translates ®Rra as Darkness, and calls
the Supreme Being as Hidden (undetstood) in darkness, 2. €., invisible,
owing to human ignorance or My (#fwere A% aeat w el @) |

fr—blissful or benevolent (SA=EET, HIwH) |

\ MANTRA 1V, 15. _
a@@gaawtﬁm frsatfira: EE9AY e |
% ° ) o
qRE TET AR ST AR AT TG %
15. He alone is the Protector of the world at the (pro-
per) time, the Lord of the universe, hidden in all the
(created) beings, on whom the Brahmanical sages and Gods

concentrate (their minds). - Having known Him in this way,
one breaks the bonds of death.

NOTES.

This verse refers to the great sages wlo realized the Supreme Being,

and adds that we also, following the same methods, can attain salvation.
Qe SRR STe EAgERETAt AvgRare A | ,

#1@ | (a) at the proper time, 4. ¢, at the time of the ripening (or
fruition) of the previous actions of living beings in the past worlds
(weftamady shatfimmiuRasand)

(b) during the stability—time of the world (= fenfemmat) |

gwi==(a) united, become one with (Rrmaunast:) |

() performed Yoga, or concentrated their minds on Qmanfar:)
devoted to. ) ?



CHAPTER 1V, 16, 17. l

: | the Brahman—seers or sages ( #@n: a=tsaifzagem: )
Td 1 in the ways, as described Swha SR |

gg—Darkness (ignorance), Miya (=g an: aw =rew i )
fgaft—Destroys, breaks ( Rrmafy, 8§ waf )1

MANTRA 1V. 18.
garad ATSRETERH Jren R a9gag e |
e aERar i 3 geay aaT: N2AN
: 16. One is released from all bonds, having known the
Luminous Being who, being One, pervades the universe,
who is hidden in all created beings, who is blissful (or bene-
volent), and who is extremely subtle (and valuable), just as

the essence (of butter) is superior to (and subtler as well as
more valuable than) butter.

NOTES.

This verse, in addition to the thoughts repeated above, speaks of
God as the most valuable, the mostlovely, and the subtlest object for the
human mind ( 9 gEmieta Ml wagyed = ) |

9@ —fa) Superior, (b) or found above FFe’( Rk adwmry)

garg—Clarified or molten butter (g=ftsgarsary)

#¥9—3% ordinarily means cream ; here it means the most valuable,
the most highly prized and subtlest essence ( #% aw quw i fed 1)

: FE—repetition of A {twice) is for the sake of emphasis. Having

only known Him “grar” gy gadfemas casmrly 1 awr 9 3399 “sren LGl
gEr: GUas |
MANTRA 1V. 17.

Y qa7 Framat st aan s gE ahiae: |
&1 W weenshirgaY 1 qaBgeand wla ugen
17.  This Luminous Being, whose work is the universe,
18 the Supreme Soul, and always thoroughly enters the heart
of human bheings. He is known through (reason), the ruler of
the mind, and situated in the heart, and through meditation.
Those who know Him become immortal.
NOTES.
This verse describes the Supreme Being as the Cireator of the Universe,
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resent, and attainable by those who become true Sannyasis. e
nd part of this verse has already heen annotated in III. 13.
SRR fvagel ageaiied SrafTRRrEETaTESd 9T |
fausal—&d means act or work, effect. Whose act or effect is the
Universe ; 1.e., who is the Creator of the Universe (B gfa 4 $W‘I—ﬁ"@
WA gh, FEEEE: ) |
aFgem—The great or Supreme Soul (uzfﬁsﬁ AT A)

MANTRA 1V. 1.
o g >
m?ﬁmanﬁﬁwmaﬁﬁa@m:l
° N °
qPAt AT ST T qEHTErgar gUWt el
18. (In that condition) when there is no Avidya, there
is neither (the conception of) the day nor night, mneither
existence nor non-existence ; there is only the One (without
a second) untainted Being—that Eternal, that Being who
has the adorable nature (or form) of a Creator. From him
wisdom (handed down) from time immemorial, has pro-

ceeded.
' NOTES,

This verse emphasizes the monotheistic Ideal. In the condition of .
perfect and absolute wisdom, when ignorance has been entlrely destroyed,
dualism entirely vanishes, and the One Existence of the Supreme Being
only is experienced. The conception of opposition is no more; for it 18
the Supreme Being alone who is really existing at all times.

Or, when the reading is &m: instead of =am: the verse describes the
condition of Universal destruction. At that time, asevery thing is ahsorb-
ed in the Primary Cause, May8, the dual conception of and difference bet- .
ween day and night does not hold.

geaE iR X Hava sfFdETETaE [, wes gt
SRR T S5 SaTEnT (E | ;
T TG SERETENA qA: g’ g ud: aqumie
gl aAEmEEr qEnEa AR feareat R A |
%M :—no darkness ; destruction of Avidyh (aﬁtﬁ!ﬁ EUECECRETIS
wmfaarenEa, ) or (&R: ) another reading—the state of the original cause, viz,
Mays ( amoghy aal awea )
@g—(4) Lxistence (conception of) wmi ( WESE) (b) cause

( may ) |



CHAPTER IV, 19. : @I
v 4

/99 —(a) Non-existence ( swym: ) (®) effect ( wwg )

This means the dualism between existence and non-existence is no
more.

faar—conception of the day ( e )1

frg:—untainted, pure. ( =mRmage:, ﬁ&‘ﬂ‘, GEEE: )|

#a@: —One without a division or a second, free from ignorance
(Ve wheRerrreng sid: )i

afgaton’—(a) :vq means adorable, ‘worthy of ‘being chosen, or
sought for (wwfta’, éwrafia’, sriHia’) after which form or nature (aritamEy)
is understood. Who hos the adorable form of a Creator ( wirg: sawmRy: )

or (b) Adorable even by the God Savitri, who superintends the Sun

(afy ew aemafiafige atvd awaag )

Sq1—the wisdom (of the Unity of God) ( = Reaegaeis: Y1

S —flown, arisen, proceeded { #¥®W )} or pervaded the minds
of sages and Sannyasis (4= =) |

g —(a) Without beginning, or traditionally coming down from
Brahma ( smfefee, momy moa ésmvesmen s ) |

(b) ever fresh, though old ( SRy st wifar o = N

' MANTRA IV, 19.

A 7 fds @ 99 e | T aey sfE
AR T€ AW AFTW: WL
19.  None can grasp Him above, in the intermediate

directions (obliquely) or in the middle ; He, whose name is
- great fame,” has no comparison,

3 NOTES,

This verss points out that Brahm is incomprehensible and incompa-
rable ( mary wRaerd sryedae wg ) |

7—Not (anybody understood) (v sfiraRr) |

Rei=a’—obliquely ( ﬁ&{) or in the intermediate directions (afm:)

—cangrasp. Subjunctive (Vedic) of A the T of sgand g

is changed to # in the Vedas (wmdee’: g ) SRsiy AR

m—eomparison, i.e., anything to which he may be compared.
( svm— s aeitsan’ g ).

& A fgwa (o) Taking AEERE as a compound, the gentence means,
“whose name is grest (pervading every thing) fame ” ( we wr wifnarg
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(c) or, whose great fame is well-known (FW=famous) (7@ m—n{azq,
Rremafgw #iftesa ).
MANTRA 1V, 20.

a@ﬁrmﬁmaawmﬁmml
TG Eleed aFar 7 qand frgogar wEka uzen

20. His Being does not stand in the range of vision ;
no one can see Him with the eye ; those become immortal
who know Him present in the heart, by reason’' and medita-

tion, in this manner.
NOTES,

This verse points out that Brahm cannot be known by the organs
of sense, but by Reason and Medxtatlon as described above in the Second

Chapter.
qRERE SRIAAIERAR AT SRR ST

%X (a) in the range of vision, i.c., in a place which can be seen by
the eye ( Tgwfifzd: dgdadnd 32 )1

(b) or & may be parsed as the Dative case. For the sake of vision
ot observation by the eyes, ote. (SguRRY: dagam) ! :

|9ur—with the eye and other organs of sense, 9§ standing for
other organs also (wgw g sywwwRas sguditaR:) |

93—in the manner described above (@ramrageadma:) |

&75—Being, nature, Personality (&&qw) |

MANTRA 1V, 21.

T gAY FrEre: ataema | 52 99 Qg
g& a9 |t qrfy s e ‘

2l. As Thou art free from hirth, etc., in this way,
therefore, some one (like myself) afraid (of birth, ete.) resorts
(fo Thee). O Rudra! O Destroyer of pain, always protect
me by that face of thine which is benevolent.

NOTES,
This verse and the one following include prayers to God, as freedom
from evil and attainment of Glod depend upon His grace.
Al T oy qoPeaioiet’ oy wen @im gciead
SR HAEYA <

.




CHAPTER IV, 22. @T
\JA 4

%%w.mfm‘ﬁ / S —F'ree from birth, etc. Birth here stands for six kinds of
change or evils (a) birth {(b) old age (c) death (d) hunger and thirst (e)
sorrow (f) ignorance. So a: is Vocative Adjective addressed to God,
meaning, “Thou art free from all changes and evils, as birth, etc. (S=asa
mQEARTEEERETe: Sght e TeT =w) |

i@ —afraid of birth, ete. (F=fEsias) 1
sgER—Resorts to SRR  (some one else like myself (subject
understood) ; or just as another resorts to Thee, in the same way I).
"N w Rt T TeEd Hesh wiag fund at s, sEni
ATy AR o |

Another reading is 59¥, the meaning of which clearly is “I resort
to Thee.”

gRA henevolent, encouraging, cheering, or capable (§7), of destroy-
ing the miseries of the world (FERE, ARAEESE, 9 GONGEEE-
|aY, )
MANTRA IV, 22

Wl A%di® q99 9T A W @ Ar g ar A
Ay Afw: | fiwean Aveg whatsadidfrea: aef
@1 g NRR

22. Do not bring destruction on our children, on our
sons, on our life, on our cows, and cn our horses. Being
full of anger, O Rudra, O Destroyer of pain, do not kill our
brave (servants), (as) we always invoke Thee with oblations.

NOTES.

This verse contains a prayer to God, for the preservation of all
waterial things as well a§ human relations, as they assist in the acquire-
ment of true knowledge. Or, just as salvation-seekers pray to Him, in
the same way Prosperity-Seekers can also pray to Him, in the manner
indicated by this verse.

TEA, 1o TRICAE, SRR & SREARTeE o R e
$& £fr $oat gfy wSAAE | T | Rad AediraRREsET e
afg snggmiiirdrang

&% —(a) children in general ( =Wy, shivaras )
(b) sons ( 9% ) (singular, standing for plural sense).
#%8—(a) sons, as the son is the most helpful of all children (i i
Sl s dmea araag: aa Rdea)
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() grandsons (/)

g (a) cows ( fmiy wmy)
(b) Vedas, the means of true knowledge (@wwgwmY-
Ry 339 :

¥a3—(a) horses (TFey 993)
(b) organs of sense (gFaa)
# & Re:—Do not Destroy. Prohibitive use of the imperfect Fre-

quentative of the ¥ R, to destroy or injure ( &% Rw Ramt wYTAST )
dfr—brave servants (Rerwadr e )
wifér:— Exasperated, from ~/ @, to be angry (wifra: &% | wm m1Y)
#@st:—Do not Destroy. Prohibitive use of the Aorist of ¥ &%
gfsg:—full of oblations, with offerings (gfar gwr:)
W, (wa=a31, @="9)=q39, always-
mr=a@nry, Thee.
gam®  worship or invoke (wim®, srgAAR ar)
£y PRavaativeg Sgutsearg: 1 g

Here ends the fourth Chapter.




CHAPTER V.

MANTRA V. 1.

THHTSHAT: |
g T AP AN amae fRm gw g
R @fEa gud g G fads foa asgassu
1. The two (Ignorance and Knowledge). Ignorance is
perishable, while Knowledge is imperishable; and He is
different (from both of these) who governs Knowledge and
Ignorance, and in whom, the Hidden Being, the Eternal, the

Supreme Brahm, and the Infinite, both Knowledge and

Ignorance exist.
NOTES.

In this 5th Chapter, the nature of the Jiva or the individual soul.

already mentioned in the third Chapter, is described in greater detail.
aw g gAseary Refd Tail awmi = ogt s Pei,

AT GEETSSIE: MGA

This verse distinguishes between Action (for which ignorance or
Avidy4 is another word) and Knowledge, The fruits of Actions, religious
or moral, are always perishable. They may lead to a temporary Heaven ;
but Knowledge and Knowledge alone can bring eternal salvation to man,
Therefore, the seekers of the Highest Ideal should give up actions, and
vesort to means for the attainment of Knowledge,

FremraganTs aq—frie entaRanety: Si—ufim | ey

Fragericghy: saif e aary Ra sqmidy s yabmm:

WYY, 7@ R and S99 are adjectives qualifying #@ understood, or
w ( maiy )

HETR—(a) The Supreme Brahm or (b) beyond Hiranyagarbha.

(TR — =@ = et 9 ) ( omar Reanatg @) ﬁﬁa‘placed, situated,
exist, (adj. qualifying fraf¥@). The Principles of Knowledge and of
nescience or Action maintain their existence in the Supreme Brahm
( ffym, fud ).

TR—(a) adj. qust]ifyin;z.“(m)- In the Hidden Being.

a7 IRAT YR cAUIEITHSG AR i |

11
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#4p) M@ may refer to knowledge and ignorance, the nature of which 1s
not manifest to ordinary beings ( FfRR wwfweaw )
wi—Perishable ; but here it means the cause of death or world ;
having a perishable fruit SRWRY:, &aREwEA
srga—Imperishable, i.e., the instrument of immortality (SFaEENAR)
' qi—who (the Supreme Being).
g=and. He is different, in whom Knowledge and Ignorance exist,
and swho governs Knowledge and Ignorance { ¥ fonfie ARA aw Ref@
i & ) : ;

MANTRA V. 2.

31 MfT Afmiafedm featk snfy et
aat: | i oo S Ty grttals stgae 9

q@q h 20
9. (He should be known) who, being One, governs
the Causeless Cause, May4, all the forms, and all the second-
ary causes, who, at the beginning of creation, nourishes
with Sciences the infallibly wise Hiranyagarbha (when)
born, and who saw Him being born.
NOTES.

The thoughts expressed in this verse have already been explained
in verses 11 and 12, Chapter IV. At the end of this verse “ He should be
known by Salvation-Seekers ' is understood.

(@ @ gaghmeea g gf ad: )

sty A (o) the causeless cause, Méya ( wnf et amem ) or
Al TP () every place (@t &Rt ). ‘

s () Secondary canses ( s ) (b) Canses (sewareammfa).

sft'~=(a) Of infallible knowledge (wnfegmsmaw ) () The Seer of
the Unseen ( =efifgagend ).

sga—Created, born (Fﬁﬂ wqfas, ).

#fie-~(q) Hirapyagarbha. &fa literally means the golden yellow

colour. Hiranyagarbha is said to have been born from a golden egg,
which has the same colour ( BawwRrwad Rrognaa )

(h) The name of a sage, either the founder of the Sankhya Philosophy
(a guess rejected by the writers on Vedanta) or () the name of Kapila, an
Avatara of Visnu. ' ?




SO i oo 2 B )

CHAPTER V, 8. ' @
e ; , el R I ,

~ “giemEt wRd RAT oy qoaR: SR | TGITET FFATCTH
AIRYT ey § g Wit wive: o
s—Before creation (Wa ses: ).
Ry’ —Nourishes (g ),
i=~Sciences of many kinds,
& to be connected with g8 ( § T WAt gy B
T3 = w9, (saw) qEW.  Vide 1V, 12,

T St agan Prgdafe $3 g 3 0
HA: GEIAT qaaeauT: qaed $e wEEt (2

3. Having transformed each group (of cause and
effect) into various forms (in many ways), this Luminous
Being withdraws (them to their) ground—May4 ; then again,
having created the Lords as before, the Supreme Soul; God,
holds supreme sway over all.

NOTES.

This verse describes God as the Oredtor and Destroyer of all the
groups of causes, collectively and individually.

o— ﬁ! Rc T E wE Iﬁ. w ,Aa‘ ’é
avgrdAl SaaE—

wR—eiich group of cause aund effect, d.e., the groups of the organs
of sénse, breaths, etc., taken collectively ( s X

Rigdt—transforming ( AR 47 ).

§g9l—into various and many forms, Changing the collective groups
or types into many INDIVIDUAL and particular forms ( SIS yER Y ).

95—the ground in the form of Maya ( gevglayy 93 ),

i —withdraws or destroys, :

9% = qfiq—a Vedic peculiavity, Nowminativs ysed for - Acousative.
The Gods, Lords or Guardians, like Hiranyagarbha, ote, (vam: qefty farafis

we: feanidnged ).

@r—as in the previous creation (@ ﬁﬁﬂl!@ 33

adfigRi=s Overlordship or Supreme sway over. all.
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MANTRA V. 4.

gt Ry ety RS R
TF § 39 WA AfeEAEEtaeRE: 1L

4. Just as the Sun, giving light to all the direc-
tions, above, below, and the intermediate sides, shines; in
the same way, He, the Luminous Being, the Lord of Powers,
Adorable, and One (without a second), governs (all) the
causes.

NOTES.

I‘hls verse bpeaks of God as Self-Luminous and Controller of All.

( e SETEWEgEE St sy ).

ﬁw-——hterally, obhquely —the intermediate directions, as North-
Bast, etc ( afym:, qrER:)

s —shines ( o )

Ag = 3qaI—just as.

wmEar—the Sun (like a bull) yoked to the work of supporting the
world ( Wﬁ!&@ FMEAFAEA THEAT). '

ffr@aEr - (o) MW means cause, WM™ means nature or quality.
Those which have the characteristic of cause, i.e., ‘‘ the causes,” viz.,

the five elements, etc. ( FRUAATAA, FRATA, T
(b) A also means Maiyd, the cause of the whole world, and

WA, the substances of the world belonging to Him. So it means,
“ May4 and substances.” t
(c) Another important reading is &ifer: g1 FfA: refers to the
Supreme Being Himself, the Cause of the Universe and ®W@E means, the
substances (ether, etc.) or the nature of substances. So “the Supreme
cause, who governs all the substances (and their qualities).” ( #hf: e

qusiwy 3 @A, Raragan, e )

MANTRA V. 5

R T Tty R wemmaf‘u&mrmu
qanazanffEam guty aattafesEa: v

5 And (He alone should be known) who develops the
nature (of things), who is the cause of the Universe, who
transforms all the things requiring development, who, being




CHAPTER V, 6.

Orie (without asecond), governs this whole universe, and
who unites all the qualities.

NOTES,

This verse speaks of the Supreme Being as a Great Evolving and
Progressive force, working out the development of Primary and Secondary
causes. At the end of the verse “He alone should be known ” is under-

stood ; or, the word @& in the beginning of this verse is connected with
8 in the next verse. “ That being who...develops.”

QAT ABTIACATAL T TGFATTEAT GTwe W | & O
ARE=n Y g AT | WA TSRETAGITTAT AR FERat e |
aq= @ Vedic neuter form for the masculine (9= i ﬁfﬂ'ﬂm)

&@iE—the inherent nature or attribute of things, as heat is of fire
(e, sdovafisa)
gafd—develops or matures, i.c., evolves the inherent nature of things
and makes it fit to operate (FvETalgIT 8 wAR)
remR, —things requiring development ; maturable things, e.g., various

arts and sciences (waly ey, qaly sdwaElY)

IRGEAT—may transform, i.e., transforms,
- 3WT—The qualities, Sattva, Rajas, &c. (wiRe=rg) !
ffrarsig—;oins or unites (literally, may join or unite) (Frfdr SRAY,
WA QAT gl w)

. T TG T TG IEA AR |
3T I AfEgE qET St ¥ ayg: ukn

6 He is hidden in the secret Upanisadas of the
Vedas ; Hiranyagarbha knows Him to be the cause of the
Vedas (or of Hiranyagarbha) ; those, the gods and the sages,
who, in former times, knew Him, being identified with Him,
became certainly immoztal.

NOTES.

This verse speaks of the Supreme Being as an extremely profound
object of thought and cites those—the sages and ths gods—who knew
Him. (wdaa nzd 3w il WIYAFIAATE)

FquEiafeg—(a) The secret Upanisads of the Vedas, as the Upani-



are @ profound portion of the Vedas (iﬂﬁf uﬁﬂﬁw Ay qan A
safvg: st

(b) More plofouud than the profound Vedas (3% Tua 3gyay: =gy
WEANEG) for ITMIA also means mystery or secret (confidential session).

(¢) (Hidden) in the Vedas, ceremonial portion of the Aranyakas T®’a
and the Upanisads (the Vedanta) 33 ==/ Jgeqeia qga WHOq% SarERER
ufrey, Ay g |

mgn—Hiranyagarbha (san Rwamn:)

338 = af— knows (351 3K swari)

gt : fi—The Cause or Creator of the Vedas or of Hiranyagarbha.
(Femdt Roardasna an)

gerar—Identified with God ; become identical with God; become
divine (frawaa, SaREaETan:, JrAdan)

a——cert-ainly, verily, as is well-known (é g wrenfysie !ﬂﬂﬁ!)

MANTRA V. 7.

JUEAT 9 FAFARAT HAE TR & TITATHT |
q Pracafagufeaat srafm dSR st 1ol

7 He, who, connected with qualities, performs action
for the sake of fruit, is alone the experiencer of the (fruit) of
the same action. He, assuming all forms, and having three
qualities and three paths, the Master of the breaths, wanders

by his own deeds.
NOTES,

The last verses have described the Supreme Being, on the know-
ledge whereof the welfare of the individual soul depends. This'and the
following verses describe the nature of the individual soul,—the special
anbject of this Chapter. (K3 mgeurifigd dweret frelid & hd Fudfiga
o s AEER)

This 7th verse indicates that action and experience of iis fruit ave
not the essential qualities of the individual soul, but that these’ qualities
are due to the obstruction caused by that soul’s connection with the body,
the organs of sense, and other qualities, Sattva, Rajas, &c.—the creations of

Méy4.
e wEniERGa: ot @ weir Wy R

mﬂmr e |
quera: wEEAEa-— TRt moans the performer of action, for the sake




* CHAPTER'V, 8. @I
T e -~ - = — e e .‘U

Offtuit ( warien v a1 garas: ) shows the cause of ction, and menns,

whose connection (®7%:) is with the qualities called #, T, and Fa:",
A little of Rajas, mixed with a predominance of Sattva, leads to actions for
the sake of knowledge or salvation, A little of Sattya, mixed with a pre-
dominance of Rajas, leads to actions, for the sake of (temporary Heaven.)
A little of Rajas, mixed with a predominance of Tamas, leads to agtions,
the fruit whereof is Hell.

TUFTE: GEEEA A S 9 Sgu: | fexiniae
ERATUWD: @1 FAFRT Hrand &5 w2k | dverater Gnrorem:
T TR ReET W kil | ugdnierg afTguTaTn S SEREn
& w2 |

Fae qeir—asia qualifies FFA=AQ: after which S8 is under-
stood. Experiencer of the fruit of the same action ( |Fa aeda T

=149 alone (He alone) & T |

%W'F—Having many forms ( e )

BEwmi—Having three paths (B ) fully explained in 1. 4.
sgrfag:—the Master of the breaths and. the organs of sense ( gugw-
@ wre seqri STt wiftg: e )

#RRA—wanders in this and other worlds, 'The Vedic peculiarity here
18 the use of Parasmaipada, instead of Atmanepada (for the rule is that the
N/E with &, when connected with a word in the instrumental case,
always gets the Atmanepada terminations) € @1% WaT® W &efy dad
TRl | grad welegs | (aremgen ) dadwa |

MANTRA V. 8.
SAEATET AT GrenEERENETa T |
T 3 sromAEeasi s us)

8 The lower self, which, about the size of a thumb,
and luminous like the sun, is comnected with desire and
6goism, is also known to be about the size of a probe’s edge,
on account of the quality of Reason and the quality of the
Soul, . ;

NOTES,
This verse also indicates the essential as well as the phenomenal
(apparent) attributes of the individual soul. The essential attributes
mentioned are the self-luminous nature and “ the quality of the Soul,” te.,



The phenomenal or apparent attributes are due to
the super-imposition of Reason—the home of desires and the creation
of Maya (also called the inner organ or ¥=®:%%W) upon the true, pure
consciousness, the Soul. So, essentially, the individual soul is identical
with the Self-Luminous Brahm sfiaw sfass mmﬁt-—aﬁﬁw AT
qraTIaEA SRATET, SRR g |

smear—Explained in I11. 13

tRgeass:—Luminous like the Sun. This expression indicates the
essentially divine nature of the Self. Just as the Supreme Being is Self-
Luminous like the Sun, in the same way is the individual soul essentially
Self-Luminous like the Supreme Being tRigerew: wassm: shfy: @ |
Now, in what way can the individual soul be called Self-Luminous? In
the sense of being the witness of knowledge and ignorance, .., he knows
that he knows something, and also knows that he does not know some
other things. So he has a knowledge of knowledge as well as a know-
ledge of ignorance.

Tag=asy ‘“1g s’ tﬁr grEam “agiiRs g a s’ Ry

T S FTIWAR AN G ATy, SEIRmse: )
grevgwnREARaa:—Connected with (or full of) desire (§%&). The
operations of the mind (“may T get this”)and egoism. These are the
apparent or phenomenal attributes. -
(&we waar s ) AAn: (§F AeniRRew: ) 389 @a—(a) the qua-
lity of Reason or inner organ-—desire, &c. ~ §&: Seq:BRUE Tq: FAMCL:
(b) the guality of the subtle body, finiteness, division, &e. (ﬁﬁfe"
wive gua afegganii)

These also are the apparent or phenomenal qualities of the indivi-
dual soul.

srAg@a—By the quality of the Soul, i.e., the Supreme Being. This
essential divine attribute is Self-Consciousness.

(w=merqafgaga) This quality and expression should be connected
with €€ i The nature of the individual soul is revealed only by self-con-
scionsuess, and not by any cther method. (mwEwTqaRgodia te: asAia
e wwiR:) WEOsA: —w1 or A= probe or a pricking instrument., S5
means edge. The edge of a probe is very fine. So the size of the
individual soul i8 very minute. Now, what makes this size so minute ?
Connection with the Buddhi, or reason, the lower consciousness, which
18 80 NAITOW in seope. ;

SVETASVATARA UPANISAD. @L
£




CHAPTER V, 9, 10, - @I

1w W

7 TR TA1g: (pricking instrument) FGATRATW: | 3&?& ‘T&Eﬁ%ﬂ
HAAS | T4 |

#9:—The lower Self. smt: is another reading, meaning the same
thing. =¥ to be connected with smrmam: (=m0 smmmﬁimm)
8 MANTRA V, 9.

TATATAARTE T Fogaes T | JEN 0T:

R & AR ST Nl

9. When the one-hundredth part of the edge of a
hair is (further) divided (in imagination) into one-hundred
sub-portions, the individual soul should be known to be as
minute as that sub-portion, and it (the Soul) is capable of
Infinity.

NOTES.

This verse is a further explanation of both the sides of the indivi-
dual soul, phenomenal as well as essential. The phenomenal, owing to
the obstruction caused by ignorance, &e., is very minute and Narrow ;
while the essential aspect is fit for Infinity, i.e., is the Supreme Being Him-
self—0One, without a second.

(wRmggmfasar siew sermeReSee Shafeds swred w@rs
fefiw’” ar)

aremaarea—O01f the hundredth part of the edge of a hair (et
q: [EEAT WO qE) 4

gaar sfevaes 9—further divided into one hundred sub-portions in
imagination (wfma), because actually it cannot be divided. So the indivi-
dual soul is as minute as the one hundredth portion of the edge of a haiy,

Sagaivain: &g awe, anl @ qrar dReen @y SRskegem)

d—aused for emphasis (Wawwd) (wWawm) wwaE—For infiniy,
for being Brahm, i.c., essentially it is only the Supreme Being, the One,
without a second (saramam, Eetusfdia o)

9R—is fit, for, capable of {awd:)

MANTRA V. 10.

A & 7 g T YA AYEE: | g i
% B 7 wad ngel

10. It is neither woman, nor is it mam, nor is it
L)



SVETASVATARA UPANISAD.

ér (hermaphrodite). ‘Tt is influenced (or connected,
bound) by whatever particular body it takes.

NOTES.

This verse points out that the sexual or non-sexual qualities do not
essentially form part of the nature of the soul. These qualities are
physical, and the individual soul attributes these to itself owing to ignor-
ance.

Srren T TPREIRATEE A @RI aaga-
AT A |

ﬂjﬂ$:—-z\ hermaphrodite (neither man nor woman). :

wAR—Is influenced (attributes those qualities to itself). Another
reading is g@d—is bound or connected wAR &R augAly WEASET-
wd | g —EaR | ;

MANTRA V. 11.
ST R A g A TS | FH-
3 Sy TSI 12R
11. The growth and birth of the individual soul are
produced by (depend upon) feeling, contact, sight, attach-
ment (or ceremonial sacrifice), as well as by the gift (show-
ering) of food and water. The individual soul successively
attains forms in bodies, in accordance with its actions.

NOTES.

This verse describes in detail the causes of the soul’s journey in the

world in various bodies. ¥
it AT s T A TR AR |

gaega—1he first cause of the attainment of good or bad bodies 18
feeling or desire (4wea). Bad feelings (or desires) lead to bad births,
and good feelings to good births, The radical cause of the bondage to
births, good or bad, thevefore, is feeling or desire. A similar thought is
expressed in the Crita—“earat frar gu: g’ &o.

(drwed wen smant: gEifeRee, graty: quaggat)

aqai#—is the contact (&) withi, or attainment of, (Xternal things.
This is the next stage. When the mind has been longingly thinking of
some external thing, it generally happens that the thing is actually at
tracted to the Youl.  Now, contact, similarly, may be good or bad, accord-



CHAPTER V.

¢to the nature of the things, and so will be the birth, &e., resulting
therefrom (el agaRwdme=s:, SRz IWRY: qRgal)

ti®—The sight of the same external thing. It is a Psychological
fact that in the Process of our cognition of the external world, touch
precedes sight. This sight, similarly, may be good or bad = =
SgEAiq: gUaRg: qIRgal)

Ags—Attachment, good or bad. Another reading is Bwi—the
ceremonial gaw, which may be good, as Agnihbtra, &e., and bad, if perform-
ed for magical or malicious purposes (in general
physical deed).

This stands for other external actions done by other organs also.

RN EEITIRISRRIR T qvadg watt | whEwn i g |
raLiEa Al SSerRE |

srargTea 9 (@) T (literally, morsel), means food. %#g water. By
the showering or giving of food and of water.
or misguided.

ETU ST T | AR, | gt W, Iraaniy
T, 37ARG: ARGt N
(b) food, water, and removal of pain or pleasure (gf¥, fromV?ali
o cut).

A, 7Y, a0 T —autaatedean Tadaarmmttey qUgRe: |
wiFaTmiedga Ry

(c) Or, Sankarﬁch&rya combines UrEEIEAT with TrfEEw as an
analogy. Just as the growth of the body (=mwag) depends upon food
and water ; in the same way does the soul attain different bodies, in aceord-
ance with actions.

T EUFAATE AR weaman g wkwd Pemam
TiCE FhEAEA o TE e |

sraRgfga—the birth and growth of the individual soul. The
word ** growth ”’ is significant and stands for other changes, as decay,
old age, &c., also. (v Rl s = Rrgrdammfems wafy | RafxRfiy
IATYH) :
saigmit—according to actions, This and the following words
of the same verse are an explanation of the first half in o

(gwitame wwam sAdaRi—sAgmiy salgaraf)
SYFRG—FH means order. !T§=followiug (every action) succes-

sively. (wgwin sgsiaed FFH 59Q)

any manual action or

This charity may be good

asier style.

L
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2—the individual soul characterized by the subtle body
(e —Rimdtnfe wmr)
@g—in positions or bodies, as of Gtods, men, animals (Fufren-

gey)

affimad—attains (all the (organs of seuse, &ec.) collective and
" individual forms.

(s =wfva: anfesaiee: SRR S GaTed SAE)

T LAY TE 37wty Y ETTUITIR |
PRI T SRSt €% neRe

12 The individual soul accepts many (bodily) forms,
gross and delicate, by its own qualities, by the qualities
of ite actions, and by the qualities of its thoughts ; another
cause, also, of their combination has been seen.

NOTES.
This verse particularizes the forms mentioned in the above verse.
( wwifiy FRETER YW S aif goa = ) '
gqafit—(a) gross, as of stones, or even those in which earthly

element is predominant.

(b) large, as of elephants, &c.

(gt shfy, ety by s g —aba)

gyt —(a) subtle or delicate, e.g., the bodies of gods, or those
in which fiery, airy or ethereal element is predominant.

( vty Tt framani a1 qaRTOOR )

{b) small, as the bodies of mosquitos, &e., (et anin),

@t (a) By its qualities, Sattva, Rajas and Tamas which are the
qualities of Avidya, by which it is influenced itself.

(by By the gnalities of its impressions and experiences of desirable

or undesirable things.
(e) By the qualities of the soul, existence, cognition and happiness.

P a@:mmmﬁmaw‘m&: weRTsEaATh |
, ffasrr gt (o e wrendn i eraregTiia: |

ﬁfﬁ———ebooae&, accepts, takes {eftwtifay, e, GaR)

mﬂz}:—-By the qua\itieé of actions, as pointed out by the Vedas

and the Smiritie.



= ( AewrdfRmsRigwaiaterd: )
AT —(a) By the qualities of the mind or inner organ, desire,
knowledge, &ec.
(b) By the qualities of the subtle body.
(a) ( swaASFa: FEUER G0 gIETRES: )
(b) ( =, Rined] ae gd: )
ant— of the various bodies and the individual soul.
(fut FrEwwEle: sEEE@Et aeatg =)
gmgar—Cause of connection or combination.
squi—=Another, 7.e., Previous Consciousness, i.e., wisdom acquired
in the Previous birth. The cause of a particular birth is not simply the
qualities of knowledge and actions possessed immediately by the deceaseds
spirit, but also the nature of the mind or consciousness in the previous
birth. It is an allusion to a statement common among the Upanisads
that the form of a particular birth depends upon the present (1) know-
ledge (Rrem) (2) actions (%% ) and (3) the nature of mind or mental
calibre in the previous birth ( T5=1 )
(wrRssh T wiwsrer: adr te | d Ronei wead winm @ g
i)
MANTRA V, 13 .
HATIA Fraaey A arer senaaseum |
° 3 NS X
froaells afafEaTt s 39 geua o nean
. NOTES,

This verse has already been translated and annotated in VI. 14,
except that, instead of *“ minuter than the minute,” translate * without
beginning and without end.”

In the above verses, the causes and forms of the soul's imprison-
ment and journey in the world have been described. This verse points
out the way of the soul’s salvation.

( = T EUTERgT @ ae vy AR

MANTRA V. 14.
ArrmrEAATEE AT R | sttt 3y
3 figea sigeaga g
gfr sFavaatiRTeE SRRt || Y )

14 Those abandon the 'b'ody (for ever), who know the
Luminous Being, who is attainable by (4 pure) heart, who

CHAPTER V, 14. @I
T
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en of as “Bodiless,” who brings about Creation and
Destruction, who is Siva, the untainted, and the Creator of

powers.
NOTES,

This verse, in conclusion, briefly describes the Chief End and its
means. (gEr #9%a swAgrEgE g ) |

[ETW —3IM@ = to be attained or grasped.

ar:—purified heart. (IRBFFFWIET ) |

wefterer—(a) € means place, support, receptacle or body. e
means name or

ser—spoken of in the Upanisadas as ** whose name is Bodiless ”

r  who is called as having no body or support.”

b) who is without place or body (#® ) and without name ( et )

(a) e whi axRada safreg, Areaama |

(b) +fite @ wrEmshT @ el s @ REd |

AEATEB—(6) W& = creation ; WWA:=destruction. The maker or
bringer of creation and destruction ;

or, (b) who brings ahout the destruction of creation.

( sran: it walt, e S SEE dgvEaR ar) |

SATEE— 1) $H1 means the 16 powers descnbed in wtemea I, 4.
st = creator, so the creator of powers.

(b) T also means the Power, Miyh. “ Who creates by his Power,
MayA.

{e) or creator of the Vedas and other sciences (=, |

(a) TewwaEt T@RAATEET Qe )

(b) @@ A gftwe )

(¢ R gatfarat = gewey |

& sgeaga—They abandon the body for ever, never to take it again,
i.e, attain eternal salvation, (a1 gaedr 7 $iFa od ol @wFa).

Here ends the fifth chapter,



CHAPTER VI
SETSSIT: UEN :

MANTRA VI, 1,
- N &\ *

ARG T AT T AT TGS |
= [ oY SN NN e
TN AlGAT g A T ST TETEE 1)

1. Some wise men speak of Nature (of things) as the
(cause of the Universe) ; others, being full of delusion, speak
of Time (as the cause) ; but it is the greatness of the Lumi-
nous Being in this world by which the wheel of Brahm (or
the Universe) is revolved.

OTHS,

In the previoué Chapters the dependence of self-control, &e., on the
grace of God and the need of prayer have been pointed out. The attri-
butes of God, therefore, whose grace has been so much glorified, and
prayer to whom so much emphasized, are the most important subjects
which a salvation-seeker likes to know. - This Chapter, therefore, first
rejecting the other imaginary causes of the Universe, deseribes in detail
the attributes of the Supreme Being. Although this subject has been
already dealt with in the previous Chapters, yet this subject being' pro-
found, requires fuller explanation, which is given herein.

g arg: AR S gRien | @ weteE: e
wa At AR atn seRers e s
wt wewd Sfaugiigy ThamTEEReaR | saerd ol i g
ATy AYATCNAAGIE TIE q9: GACRME 7 19 )

wara—The nature of things (already explained in T, 2). This stands

for all other non-Vedic theories, 7.e., theories propounded by those who do

not believe in the Vedas. (Sl Srmwmnsrmm sveens)
®a@:—Litorally speakers, (from v 10 speak), wise men, (W, Aar-

o gws} )
qrR sgreag—LExplained in L 6.
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MANTRA VI. 2 s,

Y Pt R ad T swEw T SREE: |
fd F9 PEaae eI sFaEtE Fead, WA

9 (overned by Him who always pervades this whole
(world), who is consclousness itself, the Creator of Time,
possessing faultless qualities, and Ommniscient, the world of
offects (as is well-known) assumes different forms (of) Ether,
Air, Fire, Water and Farth—this should be considered (by
seekers after the Truth).

NOTES,

This verse emphatically declares that the Omniscient God alone is
the Supreme cause of the world, and that the so-called causes of the world
(ether, heat, &ec.) are merely the different forms of effects produced by the
operation of May4 and its Lord.

QR EESTTRER W FATYE A I | 9T W
- A sRveT aRERTEE S FRUE @ ATnhaRer R [
g et e qdeRRy Tee: |
sigd—Encompassed, pervaded (=) |
s7:—Consciousness itselt (Svereew:) |
sraw:—Creator of Time. Another reading is “gramra:”’  The Cov-
exnior or Destroyer of Time, (wraremfy 13 forman Iuesi @) |
quft—Having faultless qualities, as siulessnéss, &e., or having the qua-
lity of Power in the form of Miyé. (aat AYEATTHAI R mmmﬁﬂw%v anl
adfer—Omniscient or the Lord of all sciences. (ad sarehifa, ‘el
fran ™ g @) |
The world of effects ; literally, that which is made. asﬁami,
a , e g w4 |
Prasd——assumes many forms. The word fmd is significant. It means
(nyeal change, just as gold when formed into different ornaments is said
{o have changed. Really the gold has not changed. So all phenomena
present qnreal changes to the frue thinker, and the world is also called
4 Fad of the true Reality Brahm. The world assumes different forms by
the Méya or Power of the Lord. \



CHAPTER VI, 2, 3. @i

> [Rad WAy wafy | fAad cadw adtsiy w6 et wIw
AT | iR seaarar Rrad: | g T AT e g e
TUET 4 g 0 :
TRr=Ed R —These should be translated in the veal order of
their creation—ether, air, fire, water and earth. Now these are the
original forms or ff@ds. Or, the grammatical connection is — (TfEaEs

&e. standing in apposition with ®%) “The effect called ether assumes
different forms under the control of God” and so on,

FredsuaE—yrhfr—ytramed wafn | ayar baonaar [
W o R1aad | adr argEan &w ety Rigw

€ = as is well-known (€ gt s/Rt) |

fS@HE—This should be considered by the Seekers after the Truth.
That is, the true process of causes is in the manner indicated above, and

thinkers should follow this process while weditating on causality. Other
so called independent .causes are only subject to the Supreme Being,

(Rt Ferag—3uadeshiy Aw:) |

MANTRA VI. 8
aep Fean fifae yaeaeTer s aRe AR
wae grat Priiefiat sem SEag@a e n

3. Having done His work, having renounced (all
attachment to) works, and then having brought about the
communion of the individual soul with the Supreme Soul,
(one gets salvation) by means of one, two, three or eight,
and by (the lapse of) Time, as well as by the subtle spiritual
(moral) qualifications.

Or,

Having created that world of (original) effects, having
looked at (them), and having hrought about the combination
of the individual soul with (various) substances, either with
one, two, three or eight, and with Time, as well as with the

subtle qualifications of the mind (the Creator completed the
~ Creation).

7
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Qi
v ar NOTES,

This verse has heen quite differently interpreted. According to the
majority of commentators, it describes the process of the attainment of
true knowledge and salvation resulting therefrom. According to Sankar
4ehArya, however, this verse describes the evolution of original effects
(the five elements, &e.) in the process of creation and their grouping into
various combinations, as the verse repeats the “qwn” referred to in the
9nd verse, which undoubtedly deals with creation. (S¥RFFEHBRATE
(b) a e g sdaaf) |

& a8 (a) God’s works performed for the sake of pleasing Ged. The
performance of religious acts like shiRgl, &o. (dwed agd” SrEmtagany’
i srfgmh) |

() (The world of various original effects as the five elements) (TR=R).

F@1—(a) Having performed (¥g¥™) |
(b) Having created (€gT)!
‘ﬁﬁéﬂ—-(a) Having thoroughly renounced (all attachment to) works
or controlled the mind, (gd@ &=ma zan, RRafglE g a) |
(b)) Having looked beforehand at the world to be created (v ),
a9 gEa—(a) @E®@=of the individual soul (in both the interpre-
tations) @4 with the Supreme Soul. (& T SuREE) |
(b) Of the individnal soul ith the five elements (e k)
@d® "E—(a) Having brought about union or communion in the
form of unity or identity (YFITFY I TS Q) |
(b) Having combined (#mwwa) |
g#—(1) With the 1st interpretation, g@+, &c., have two meanings (a)
~the communion is obtained either in the course of one 1ife, or two or three
or eight (g sewT Sfirg gmiREARRETIR:) |
(b) @@ = devotion to the Guru. gram = devotion to Guru and to God.
fafv:—the three spiritual systems or stages hearing, reflecting, and
repeating. stefi:—the eight elements of Yoga aafvam, &e.

oW TETEga, gnat geTeacateal, B seoasaRRr-
@, e, SRR —aTER ST SRR SUTEAEHATRRT: )
(2) Or, with Satikaricharya’s interpretatibn, g#¥, &c., means the

various combinations of the different elements, qh=gfear, while the
“gight " are (1) the five elements, (2) mind and Buddbi, (3) Ego.



CHAPTER VI, 3, 4. L

TS ag: & A ghade 9 | s o & e srefreamn
®rda—By the lapse of time. In thisor the next birth (¥e w=afa
SRR &1l—(combination) with time,
SR —(a) Moral qualities as kindness, forbearance, &e. (Famgia
)|
(b) Mental qualifications (of the mind) as desires, &o. (st S
smRfw) |
MANTRA VL 4,

HTT FANY JUOANN Arafr oty
S | AR FAEAAIT: SHEE T § a9
arsm: L

4. At the non-existence of (the things of the world)
there will be destruction of (all) the performed actions of
him, who, having performed deeds of godly merit absorbs
all (created) things into (their final cause). At the destruce
tion of (those) actions, he goes (quite a divine being) differ-
ent essentially from matter and material things.

NOTES,

This verse further describes the process of meditation and Samadhi
—the means of True Knowledge and Divinity. The process of Samadhi
consists in tracing back all the worldly phenomena and effects to their
True and Primary Cause—the Supreme Being. The mind goes on
absorbing the gross effects into the Subtle Causes, e.g., the world into five
elements,. these into Médyd, and MAyd into Brahm. When the one true
eXistence has been realized, separate existences vanish away, and Divinity
is. realized.

gatmRany Enftwtdy | R o 7: aaiemeceren o o
e Gefivamengay afer arl T aEmATTa sfieter avmiy
ST SETHTAA ST O @ WY @9 e SRR el ag
&ut s s e :

swA—Having performed (F1) |
quifaa—Tull of those qualities of which devotioy to God forms a

Pprominent part, full of good or godly merit. (& , )
At —All the created things Tgr | !"' gt
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—(a) literally mentally concentrate on; absorb in (their
true cause) ; meditate on their true reality (F=FHETAT faemaa) |

() Dedicate to God (Sankar) §a? Fmdadq |

Jemar@—(a) At the disappearance of their (separate and individual)
existence, owing to the realization of the Unity of God.

Hadmards ATt S SERETEEAEAr R 9t |

(b) On account of the destruction of attachment (Sahkar) (smE-
s |fe)

gasdaT— Destruction. of performed action ( Faea FFW: AW:) |

FEAIs—ama: means from matter and material things. =
Different. Different from (or freed from) May4 and material things he goes
a5 (or becomes) a Divine Being. S&fy srgdeditsa: §vaaeit Tt mfy gerk: Wl
e g e |

MANTRA VI. 5

iy @ SawETHERg: TCRETETEERaTs 28: |
4 fered vEmHeT 39 Simegare EE v

5. _He has been realized as the Original Cause (of all);
the cause of the causes of (bodily) attainment, beyond the
threefold time, and also independent of (the sixteen) powers.
(He goes) having worshipped Him, having many forms, the
cause of all existence, the True, Praiseworthy. Luminous and
already situated in his (the worshipper’s heart).

NOTES.

gifdi—The cause of all ( wde &RAT ) |

famffragy:—(a) &am is the attainment of different bodies, connec-
tion with various physical forms. R means the causes of that attain-
sient or conneetion. Now it is well-known that the canges of good or bad
bodies are good or bad deeds performed by the individual soul. 2§
means the cause. Cod is said to be the causeof a man’s good or bad
deeds, i.e., He is said to stimulate men to good or bad actions. So it really
means, He who stimulates men fo good or bad actions, which are the
canses of the attainment of various bodies.

{h) @@ also may mean union with the Supreme Being, and in this
case the expressioh will mean * the cause of the canses of union with the
Supreme Being-"




CHAPTER VI, 5, 6. @1'

N {¢) The cause of bodily connections (or connection with Avidya is
algo said to be MayA and so the Supreme being is the cause of Mayﬁ
which May4 is the cause of hodily connections.

(d) The causes of connection or combination are nature, time, &c.,
and the Supreme Being is the cause of all these causes of connection.

This verse describes the worship of God as a means of' true

knowledge ( @@rgmafgay T@EdIETER ) |
TFATRRIGRT: | (o) T ARt qugareat 89 aw & arges

FEA” Enfy a: () SATRRTERE: | S S @ g 3w ﬁﬁr
St &7 1 (o) Sawhshren dam: ae fRren wirds o R (4) S
Rt SRR A &g

wwa@:i—(@) Independent of (the sixteen) powers.

(b) Without limbs or parts.

(o) NTTEHST AAORATEAT wE W faR o1 3) © s v
ney A |’ a1

wamg—waa:=The cause of the existence of all, ¥a: = The True.

WATHIANALT oY WA | wahy veng adn, o o | g
ulEEEE: |

qq @fmmm—Already present in his (the worshipper’s) heart ( T
afs srawm Ruas

SYTER after this A of the ahove verse, or B&M of the 7th verse is
understood. ( arfy gy gaa &wew: | “Rew” gR qm @ ) |

MANTRA VI. 6.
H FEEEIHEnT: ST T qREas
T | qHtaY 99T WA FrerreRaREe e ne

6. He, owing to whom this universe revolves, is above
and different from the world (or body), Time, and form.
Having known the Uplifter towards Dharma, the Destroyer of
8in, the Lord of powers, present in the reason, the Immor tal,
and the support of the Universe (he, the knower) (goes as a
Divine Being).




SVETASVATABA UPANISAD. CSL

NOTES.

This verse expresses and explains the Divine attributes ( gaaf¥ ang
SRy ) | \
gw:—The Universe or the body ; already explained in IV. 6. ( &amas:
oftd ar ) |

s —(a) Form (b) MAya, literally that which is made or changed
into several forms, (¢) class or caste.

(a) T (5) 5T TEEATY, FEEAW Frad gRravaer awi (o) e

qii—Superior, above ( TR, TEeE: ) |

meq:—Different ( RagweE: ) |

wg=:—The Universe, the world of Phenomena,

qRadd@—Moves or revolves (Faad) |

siras—The uplifter towards Dharma ; He who leads us to Dharma ;
the producer of Dharma ( & muafd, & ) |

qragg— The Destroyer of sin, ( ard Framwreif ) |

smarg—Present in the Reasou ( 38 Raaw ) |

fgaamm— s, means home, receptacle or support. 'The support of
all or of the Universe (Ramaw:) !

e — Having known—after this “aif, &e.” of the 4th verse 1s under-

stood.
: MANTRA VI 7

qEtaT 9T WAt § 3TN WTH [ 3T

. qf¥ qelter ST qTEATTEET 39 ganEeE 1ol
7. May we know that Supreme and Mighty Governor
of governors, that Supreme God of the gods, that Supreme

Lord of the Lords, who is beyond (Mdy4 and material things),
Yelf-Liuminous, the Ruler of the Universe, and praise-

worthy. il

This verse describes the unrivalled supremacy of God and the ex-
perience of those who know Him. (wivaceled aleagiiat sagaagad
)

farard—The Great gods or governors—refers fto Brahmé, Vienu
and Siva. (Ww)l |

faar—~Tle ordinary gods, as Agni, Indra &c.  (sER=gTET) o

faa—A God or deity.




OHAPTER VI, 7, 8, ‘ @L
-

1t—Of the Lords or guardians of the world. It relers to swmgly
&c., Indra, &c., are not superior to the Prajapatislike  gez139: Frgurai
Tt ( =gdftat ) @ qasd g awmeamR g |

& @—DBeyond May4 and its creatures (7o srFEda: g —eafom:
WG ) |

@@ —This word has two-fold meaning. (a) It may be parsed as
an imperative mood and in that case the verse becomes a prayer to the
Almighty for knowledge. (b) It can be parsed as imperative mood in the
Sense of the Present Tense. Here the Author gives expression to his own
experience that he knows the Supreme Being. The lack of Guna in fBgm
is due to peculiarity of Vedic Grammar.
() srwiaEwaw o @iz (0) Ree w9l o regdn g |

MANTRA VI, 8

AT R WY T A T aawsnaimsy
AN | T qEEET SN @nAnEE s
TNc

8. His body or organ does not exist; His equal or
superior has not been seen ; His supreme power has been
heard to be varied ; and his knowledge, power and action
(are) natural. L

) o  NOTES g A

This verse points out the Perfect Freedom of God, His absolute in-
dspendence of means and motives, as well ‘as of the body and its organs.
AT AT | awEIReIY FAraET ST |RE 1 e )

Gli—-Body or End (motive) (T & &) ¢

#q-—Organ, means, instrument ( &9 gfgg ar ) |

amfAsi-—Natural, inherent from Eternity, not reeeived accidently
from outside, not depending on any organ ( TS, wRfag ) (wam) \

saawiEm  9—1This expression, being a collective compound, should
have heen in the Neuter Gender ; but it is retained in the fominine owing
to peculiarity of Vedic Grammar. This expression has been variously
interpreted :—

(a) Knowledge, power (of controlj and aetion (of changing the differ-
ent qualities).

(5) The movement of knowledge and the movement of power,

J/ 2]
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2 QFEITRSY FRgawe HEn | (o) T, 99 foran = (b) TR
(eSfva wmwgha: ) | seha SaRtmTT g9 gfee e |
QIGETUTRATAE BT 1

MANTRA VI. 9.

. F q€7 FEIAART AF A Afgar a9 9 a9
figm | & FI FTEEEY 7 ST FsSiar T
O 0

9. In this world there does not exist any Lord of
His, nor any Governor, nor (there is) any characteristic proof
of His (existence) ; He is the Cause, the Lord of the guardian-
~deities of organs; (there does not exist) any Creator or
Superintendent of His.
NOTES,

The eighth verse has scope for an objection. The Lords of Power
(mentioned in the 8th verse) as Prajpati, &e., have a Superintendent
Hiranyagarbha over them, Similarly there may be a Superintendent of
God. - This verse is an answer to this probable objection. No such
Superintendent of God exists. 9T afewat ssadat et qfafwanwl Te:
aggenty @nfi@ma =g I

fit—(a) This word literally means a symbol or sign, a characteristic
and inseparable attribute which may suggest the existence of its possessor.
Now God is really unqualified, therefore no qality can be a proof of his
characteristic existence. Again, by the inferential or inductive method,
some eause is no doubt inferred from this world which apparently and
clearly is an effect, but the nature of the cause cannot be inferred, so
a characteristic proof is wanting. Only the Vedas give us the character-
iatic nature of God. :

(o) Feimvey TrEARTEIRAT wtsgRranTd @ @ e i s | 6)
giaTErEriRAr, FraATTiEgHdad @ srafde: | v @ty e -
sprafrErEaries diwaninas AsgRETEE |

(b) % also means the body, literally, that which goes ( Rivad wrmasia
g whdifered: ) o

(e) f@ also means cause referring to God being causeless, (liter-
ally that in which the effect is absorbed). sgen wieT vy fia sng—

aviTaves SwqARy A1) |




CHAPTER V1, 9, 10.

dian deities of the organs of the body—God is spoken of as the Lord of
these deities. According to Hindu mythology every human organ is
superintended over by one particular deity. FTWIEY may also mean the
individual soul, which is the master of the organs of the body. With this
sense, the expression means, “ Lord of the individual soul.”

(o) ST ST AN Frvwmrgan Fam: Awvartrs: | (b) ey
BT S ey Sakrsi: i :

affar—Vedic form for @@t (the causal sign & being dropped)
( wifvan swafaen aafoia gfy Rogs ) |

wifaw:—Superintendent or Lord ( s @t at )1

MANTRA V1. 10,

TEI-GATA §9 AT TIEAS: TTATaa: | 39 OF:
AT & A1 90 AWEIIE N ol
) 10. May He grant us absorption into Brahm, Who,
being one and Self-Luminous, has, by His own Will, con-
cealed Himself by (qualities) born of May4, just as a spider
(conceals itself) by threads.

NOTES.

Having praised God in the above verses, the sage in this verse
prays to the Supreme Being for the most cherished object of his
heart,—realization of Unity with God.

gLt dsTatatend gead | j

SgHi—A spider (literally, one who has threads on his navel)
( emaiz: ) o :
qarst—Qualities born of May4 (a) either words and ideas (b) or
desires. ¢

(o) o MArTRFEATRRtTETRRn () arEanR: |

@R —Without any wotive, by His own will, independently.

SRR ST, T, e, |

TgAtT—has concealed (himself =7 ) (&gt ) ¢

_ REm—may grant ( 3G ) ST TG means absorption (from .
¥g with %f¥) i, unification. Absorption in Brahm,
“awrad”’ 4. the Fternal Brahm,

ot ey o R | W agmd e e

Another reading is
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MANTRA VL. 11,

A 3 GAAY E: §9eardt SRy |
gt ehyetiETE: Tl e Fawt e i
11 There is one Self-Luminous Being, hidden in all
.greatures, pervading all, the inner soul of all, the Superin-
tendent of actions, living in all creatures, direct seer,
conscious without (organs, &c.) and free from any quality.

5 NOTES.

This verse very elaborately lays ‘down the Vedantic theory of the
Soul, refuting or rejecting the counter—theories and objections.

g&:—One, The Vedantic theory of the soul is that it is one and
thus excludes the theory of Nyiya and’ Sankhya which believe in many
souls. sy Famta @@l |

3a:<~Self-Luminous or' animate. 'Some philosophers, as the mater-
ialigts, believe in the soul as merely inanimate or | essentially unconseious.
The Vedants rejects the theory and lays down that the soul is allianimate
and conscious ( “srmmmgewE’ &R st ) |

adqay 73 —Hidden in all creatures. This is a reply to those who
ask why, then'the self-Luminous soul is not seen—the reply is— that it is
hidden from ordinary human observation by the veil of Maya, though it is
certainly present in all creatures. erdsEean v 9 Widfea g aR@i

a¥emfi—Now the next objection ' arises. Granted that.the soul is
hidden in all creatures, but it may be so like thread in the pearlsof a
garland, and thus may be divided into limited portions like.that thread
(which is excluded by the pearls). The answer is, the Soul is “ All-per-
vading.” No doubt the thread :becomes limited, because it does mot
pervade every portion of the pearl ; the Soul, however, is  unlimited be-
- oause it thoroughly pervades all things.

afrg  qEerESgER bR AR, oRisee-
iR TR | ;

gt —Now arises another objection. ~Granted that the Soul
« pervades all things,” even then the Unity 8o emphatically laid down' by
Vedants breaks downpdorsthe Vedanta Jelieves.in~atd-deaches only one




CHAPTER VI, I1. ! I

zisténce; the Soul ; while “ pervades all things ” shows that there are at
least two existences—the Pervader and the things pervaded. The reply is
“gaEyaare He is the Soul, the essence, the inner Reality of al] things.
The “thinguess” of those things is not a separate, independent entity,
this “ thingness” is the Soul itself. For the soul, pervading all' things,
exists also as the soul or real nature ( &% ) of those things. .

If, AT TR FH: WA STCATAT S G gater |
FhyEEe: Raa: @9 WEET SRYAN q9AW, § aSatae
T

~ suiag:—The above expression “@TaFAtr’ suggests another
objection. .If the Supreme Soul is the soul or reality of particular
creatures also, it must undergo the pain and pleasures of those creatures
also. The reply is, no!, because the soul is ‘“‘@Ai=%:"’ superintendent
of actions and their fruits. All Actions and their fraits(pleasure and
Ppain) are the work of Miy4 and the soul stands as only the saperintendent
of l;hpse fruits, &e.

| Ag aw Ay gegedniter ST SE—wATgE: | wiat

FAETRSIAT TAPISUTanTed fraear |

; adahara: —The above expression “saterw:” suggests another great
objection. Granted that the Soul is the mere Superintendent of pain and
pleasure, he becomes an absentee soul quite aloof from the Universe, as is
believed by the Mayf Philosophy. The reply is, no! hecause the soul is
“ghyafrEna:” 1iving in all creatures as their essence,

aur 9 AwPreeiee e (O WY S 11
WA i SR e Tadly aagaeTE: aeieersy g |

qRft—Another objection arises to the * Essence living in all.” Tf he
18 16t an absentee soul, and jg on the other hand, the soul of all, then he
must undergo pleasure and pain and say “T am happy " “ I am the doer ",
&e, The reply is, no. The Soul is the direct seer of &ll those feelings
which arise in the haman mind. It is an interested (thongh not attached)
** Eye-witness.” ;

w7 watenr S “aaag wat e AR seRcggmam: e -
S S were e — ‘v GEt Felt v st sy 2o evgwe
egada: 7

S #awi—Another objection :—If the Soul is * Eye-witness” it
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: have eyes tosee; the reply is, no, for it is conscious (Jat) without
having any organs, &ec.

@@ =only ; free from all dependence on other things.

(ag @t @ wERAEN efwa WE | @ A d@r 9@ T g
dufeary) | : ' .

fry ga—Now comes another objection from the Nyaya Philosophy.

If the Supreme Soul is the knower or a conscious Being, you believe in the
possessor of the qualification called “ onsciousness ’—a separate entity ;

(for the NyAya Philosophy believes in consciousness as a separate entity
from the knower). The reply is, no, because the Supreme Soul is without
any quality. Strictly speaking, the Supreme Soul is not conscious,” but
consciousness. The quality and its possessor are one and the same
thing, only different ways of looking at it.

g AT S TR ME— R T | G
e T | ' 3
MANTRA VI 12.
Y ot R ag AR dre agar 9 KU |
et AsquEatea SRRt g QA AN R0
12. He is the one Controller of Actionless Beings,
who shapes one germ (of May4) into many forms ; those wise
men who see Him present in the Reason, —theirs. is eternal
happiness-—and not of others. !
NOTES, g
Tn this verse the fruit of the realization of Unity has been mentim;ed.
The advantage of realizing the Unity of the Supreme Soul as described in
the 11th verse is eternal happiness. (g Tisa’ g fgta: Aut B @ gaRat
a % gifRea w®)
asfi—Controller (akwen adt a4 gfd) |

ffesma — Actionless things. This may signify (a) inanimate
things, as the ether, &c., (b the individual souls; which are really actionless,

because action is the nature, not of the individual soul, but of the

body and its organs, (e) for the (enjoyment) same individual souls,

actionless during the time before creation, he transforms May4 into many .

forms.



CHAPTER VI, 12, 13. 0

/(o) Rreatarort SreTat SATS AT (b) AT Srarang | wmY & B
wrew SR freg AT (o) TEEme Fieat st vy R
T T TEET HwAUT N ‘

#fiw’ —the germ of Maya (@mmwisr) |

SEARG—present in the reason (&t fuam) |

TYTRAFa—realize (89T S=fa) |

i —vvise men (RrAt@gfemma:) |

sraad—eternal (FR@®) 1

g —others, absorbed in non-spiritual or external things (Srawa-

&W, Wmm) |

MANTRA VI. 13.

foret Fremat SremEaaTATeER agat a7 R
FAM | THW SN w39 geaa
e RN | .

13. He who, being One, creates the means of enjoy-
ment (for) the many, is the Eternal of the Eternals, and the
Intelligent of the Intelligents; having known that cause,
knowable by knowledge (Sdnkhya) and self-control (Y oga)
(a man) is released from all bonds.

NOTES,

~ In this verse, as Prof. MacDonnell holds, there is an attempt to hax-
monize the SAhikhya, Yoga and the Vedinta Philosophy with one another,
as there is mention of @ea and Yoga in the verse. The Vedantist commen-
tators, however, do not hold this view, and they interpret &% and awr ag
knowledge and self-control respectively.

This verse has been variously read by different commentators. Some
read it as follows :~— '

“Ral,,., . W | aRieed Ssgue ok A arfe smady
R | adafrfe AR PR o gen 1w g At A ad
ity a1 sewrcat arferdTiET AT 39 O e
; With this reading the translation will be as follows : —

He, who, being One, creates the means of enjoyment (for) the many,
18 the Eternal of the Eternals and the Intelligent of the intelligents ; those
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%wme“ﬁi @n who-see Him present in the Reason,~—theixs is eternal peace a
pot»of ol;herq. (Wise men) believe him (to be manifest) as “this,” and as
Indescribable (as well as) Supreme happiness(itself,, how' may I understand
whether He can be known or not ? Having known that eause, Inowable: by
knowledge (Sankhya) and self-control, (@ Yoga) man is released from all
bonds.” - -

femat—Those things which are known to be Eternal, as the indivi-

" dual soul or the sky, &c. (R frerdw aimat fadfiat sEmmfat Q) |

‘ Sgai—Similarly those which are known in-the world as intelligent

(378 S |

frei—The cause of their Eternity or these things appear to be Eternal
because He is Bternal. (Rierd gg:—wwm quf Reresifes aer ) |

Fat:—similarly to be explained as faan |

fgaii—crodtes or gives (W g ) |

sma—The things which satiate desire; the means of enjoyment. '
(wmfsferar, A ) |

&g =that Brahm. (9% &&) |

gag—" this "’ 7.e., clearly knowing him (=mem@) |

a=—believe. Subject “wise men” (understood) (REta:) |

sifrswd—-indescribable in” language.  (aremqwrEEEg) |

&9 fsnsfaa-—How may I know ? This is an expression of doubt on
the part of the disciple. That is, on the one hand, great seers call Him as
“this ” showing to be immediately knowable (and as it were tangible);
and on the other hand, they call Him indescribable ; therefore a doubt
avises in the mind of the disciple whether Heis knowable or not. (vt

A an) |
@ WO S AE TR afe A (srenwardan ) whde, af
srfivad & *‘aery” vy ARSI, AT GuR Hs oAt st
e ~<This 78 the dnstwer to the disciple’s (donbtul) ques-
g, ThHt Suprene Deing éan b knowh (=) by W€t = the know-
ledge which correctly Yevenls or mianifests ihe soul, A = meditation,
self-control, performance of selfless duty.

due Promuly awy eTed swTd mon ¥= gfer @ied Rand,
e srqmreTRETaR, fraafaRre:, AvsmeRiEeT 3t
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ey

MANTRA VI..14.

S\ N () - O\ o
EEUCEIRERT
14. Neither the sun shines there, nor the moon and
the stars, nor these lightnings, (then) how this fire? Every-
thing shines after His shining ; (in short) this whole ‘world
shines by His light.
NOTES.

This verse has two-fold signification. In the first place, it points
out that God is Self-Tuminous and quite independent of any external light.
Moreover, nothing external can reveal Him. .Being Self-Luminous, He can
reveal to man only by Himself. Secondly, in continuation of the last.werse
where God is spoken of as the Eternal of the Eternals ; in this verse

He is described as the Light of all Lights, thus (He is Self-Luminous and.
Illuminator) of all.

WA aF GAN AN, TR MR
g O MRERTRAT SRS

% =a@ft—In Brahm.

#R—Shines—literally in Brahm.
.the sun can not shine; .., the sun can not give light to Brahm,- (w3t o

7 swrEient:) |

garsgafe — How, then, can this fire shine there ?—the fire being the
weakest light of all those lights mentioned, ean give light to us mortals

alone. (srmRmeng dvEw) | |
& wraR—While He is shining (Present Participle) (i)

wgwta—Shines after. Just as iron, &, can burn while fire is burn-
ing, and not independently. :

gy, QAR | 2 SR W g e |
wEr—DBy light (Fr=ar): '
wafd—This whole world (s1).

fwtR—Shines ().



SVETASVATARA UPANISAD.

. \ MANTRA VI, 15.

(TR S AT A AT ST S g |

T RIREnaRgat T qwwT EociwciplIERl
15. (He alone) is the one Destroyer (of bonds) in the

midst of this world, he alone is the fire (which) has entered

water ; having known Him alone (man) overcomes Death,
there exists no other path to the attainment of salvation.

NOTES.

In the 13th verse it has been pointed out that man is released from
all bonds by knowing God. This verse explains why this release is
effected by knowing God alone. 3 ) '

gre 9 geAd £gwd | A, gREaad ffgen gead AisEE
g M

@F:—One. And not any body else (a: ®fEa) |

ga:—Iom _the v /&1 to destroy. Destroyer of the bonds of
ignorance, &c. Destroyer of Maya. There is algo an allusion to the swan
who lives in the Jake; this ‘particular swan is the only one who lives in
the whole world which may be compared to a lake. (zfa sRmfyEeasna-
Rif o g @w e w6) | y

sifi: (@) Fire—in the order of creation according to Hindu Cosmo-
logy, from Fire water is produced ; moreover the Vedénta Philosophy be-
lieves in the identity of cause and effect ; .., when fire the cause is
changed into water the effect, it is really fire which has assumed a different
shape, and so it does exist in the form of water. So with this sense of

wfzg afer@ means “in water.”
i | T SATERITET: | @R A e | GREE ST
grrgRaTH Faa il

(v) wfA stands also for the name of. God who destroys or burns
away ignorance, &o. (wfierfizae mfafate wewTIE gEFAE ) |

(e) God s compared to wf| coming out of the fire-producing
wooden-st.id}is as explained, in- I 13. FoTgrT AR siafata:
weea) | g

aRm—(a) in water (as explained above),” (b) in the human body.



CHAPTER VI, 15, 16. @T

K is said to have been formed of water (or semen) \c) the purlﬁed
heart like pure water.

(a) With the senses, (b) and (¢) =fa: means God.

@ A (b) JEEAAT TRWA | “qeRgrngdr WT: gETE=E qara’l
(©) TGS TT TS THW |

MANTRA VI 16,

<
§ FeapleaERTaate: wand O R
Q °

T: | QIARATNATAY: FACATRTATIRG: 1240

16. He is the Creator of the Universe, Omniscient,
(the Supreme) Soul and Cause (of all), conscious (in nature),
the Creator of Time, possessing faultless qualities and all
sciences, the Lord of Mdyd and the individual soul, the
Controller of qualities and the cause of salvation from the
world (as well as) the Cause of bondage in the form of stay
in the world.

NOTES,

For the clearness of understanding, this verse is a repetition of the
same thought and suggests (by implication) how to attain salvation,

(St AR Rdedr qdiafs o g aw gaed sRed) |

mrAit: —(a) The soul as well as the cause (of all).

(b) The cause of all living beings having individual souls (wvwt)1

(¢) Being himself =R the cause—causeless.

(o) TTEAT AIAT  ATRIT QT T @9 S Wi WY 6) W
geae frandaat st A (c)aumqamﬁammﬁrﬁaa
Laeis e ol

a1 —Conscious in nature or being (FawEew)

sw@mRe—The Creator of Time, another reading is ®w@®@: the * Deg-
troyer or Controller of Time or Death” faamwe ( saenfy frears: ) Praen e
gafm:—Knower or Possessor of all sciences ( @at fvay we ) 1
gemREaRi-—Lord of Mya ( ¥ ) and the individual soul ( Sug: )
(v aravsfin: o))
16



SVETASVATARA UPANISAD. C

& :—The controller of the qualities sativa, rajas and tamas (S¥&:
waat faams:) |
sarAgfafEsadg—(o) SERAN: = emancipation or salvation from
the world ; the Supreme Being (when known) is the cause of emancipa-
tion from the world. ( @@wAWEY: ) Rafw is the stay or remaining in
the world ( @@mf®if@ ) ; this stay in the world is a form of bondage,
therefore the hondage is called §8Rf@fmss. Now, when Brahm is not
known by man, he undergoes bondage ; in this sense Brahm (being not
known) becomes the cause of a man’s bondage in the form of stay in the

world (YemfEfaraiy: ) | ,
Or, (b)) Who is the cause of emancipation from ; existence of, and

bondage in the world (fanArgRaRmsamt &3 Q) |

MANTRA VL 17. }
& AT STA SO 1 GO e i |
T §Rseg SETA fewa At g STETE 1ol

17. He, full of that (light), is immortal, abiding in
his diviné glory, conscious in nature, pervading everywhere,
the Protector of this world, and who always governs this
world. There isno other cause (capable of) governing (the
Universe).

NOTES.

This verse speaks of Giod as Independent of external means and
abiding in His own glory. ( et wRifaraatly et =) |

wwaa:—(a) Full of that light, mentioned in the 14th verse. (b) The
8oul of the Universe, The werd 8% standing for the universe, and #4=
possessing. (¢) That very thing ; the same, i.¢,, {@RAgRufFaTRY: mentioned
in the 16th verse. ®4=very same,

(o) i “‘areq aren” v, () RoateAt (o) @ seaRTERY-
i RS | TN AT |

gwdan—Abiding in His diyinity or His own glory. #@=divinity
or divine glory, &®=lving, abiding Svavdw srmalem: | swm RafgRa
Ll fufare ) ! 0

v R~ T¥AM = for governing the universe 8'= the cause which
is capable of (e sfiar gg: @) |



CHAPTER VI, 18, 19. @L
A

i MANTRA VI. 18.
y & (o] & Wlug Ball o

gt st e 9F 4t 3 Yater sfedits o

18.  Verily, as a seeker after salvation, I resort to the
it refuge (of) only that Luminous Being, who is the illuminator
‘ of spiritual understanding, who creates Brahm4 in the begin-
ning (of creation) and who vouchsafes the Vedas ufito Him.
NOTES,

e 7 o

The prayer given in this verse indicates that the grace of God is a
means of true knowledge, as already pointed out in the 3rd Chapter.

@ i enET e gdasem WSl sum sdam ga: d9
AR | *
ﬁmﬁl-—Cre‘ates, referring either to every creation, or used as a
| Historic present meaning “ created ” ( smzaf gedt ar ) |
S ﬂﬁ(ﬁﬁ—(lih sends) gives, vouchsafes, gave ( Qﬂﬁ gt & ) |
&—used emphatically ‘in the sense of only or alone (F g=aia=xg
- gEisau ) | i
srRgfasEs (¢) wengfa: is spiritual understanding (or insight)
¢ %1 = that which gives light. The illuminator of spiritual understanding,
(b) Whose Light is the Light of Knowledge, which 18 the spitit.
Another reading i« gl namy = nawa = that which purifies.
(ay =i ghewt seveaRy, ey’ o OF s s
: (b) =T ux g AT SwETSe |
. 8—resott to, €O to ( =St )

v MANTRA VI, 19,
Preset s e Freset v | sy

WY & eealEman neen
19 (I resort to Hitn who is) without parts, free from
action, Unchangeable, Faultless, Untain‘ted, the Stipreme

bridge (for the attainment of) salvation, (manifested) like
fire which has consumed the fuel,



ey

SVETASVATARA UPANISAD.

NOTES. L

While the Phenomenal Brahm as revealed through creation has been
mostly described in the above verses, this verse describes Brahm in itself
—the True Unqualified Brahm.

od awE geaiat aged et Rt | ST aEElT 3R |

grag—undisturbed, that which cannot be modified, Unchangeable
( ARfsra sTRwREd ) |

frae—From whom all faults ( wad ) are gone ; faultless, without
defect, ( Friam s it aE, ) ! 5

faiws—(a) Untainted, unaffected, unmixed $SFR means a mixture
or darkness.  (b) Causeless.

(a) Pt (b) Files S @ S, U A

waae—(for the attainment of) salvation = SIRTH A STEd |

gd§—I(a) A means of crossing the ocean of the world; a bridge for
reaching salvation. by crossing this ocean like world.

L oamee - cun i oaiiiaabibl

Or (b) in WHFHA ﬁ§;=§§ also -may mean an embankment (which
supports a country from foods), So the Supreme Being is called an
embankment which supports salvation, 4., on whom this imuortality
depends () 88 SarERERsTRTEAT, af, (b) A 8 fAarred RIS |

geieariEmEE—Just as fire, first hidden in the fuel, becomes mani-
fested by consuming that fuel, in the same way the Supreme Being
becomes manifested and its Unity is realized when dualism, with its
radical cause, ignorance, has been congumed and destroyed. Compare I.13.

Srte o EfERRREeE gaTds SR s
Wﬁﬂﬁwsa&mqtﬁt g gy W
“1 yesort to is understood here from the last verse. ( s qqa”
R T ) |
MANTRA VI. 20.
s W [ @
qaT SReETEY Sefisata wEen | qar aa-
[
FT TEEIERT AT 0 Re |

90. When human beings, not knowing the Luminous
Being, will put on the sky (ether) like skin, then there will
be the end of (their) misery.



CHAPTER VI, 20, 21. J I

NOTES,

This verse, ‘as interpreted by Sankarfchirya in the Gita, suggests
and teaches the absolute impossibility of termination of human misery
so long as man does not know God. Just as it is impossible for a human
being to put on the sky like the skin which covers him, so it is impossible
for his misery to terminate if he does not know God.

aﬁamﬁmitammﬁgﬁtﬁlma&ﬁr TR SehET
TS ARG | AW WA SRR
BT ATATERI: 1
defsafa—will put on or cover.
=mag—like the skin,
ﬂﬁm—Having not known.
MANTRA VL 21.

aqﬂmmaarﬁ ’aawaﬁs’: EEcdl
HIRTRT: 9T Qi ST avemEasgEa 1 28 0

21. By the power of penance (and self-control) and by
the grace of God, Svetdsvatara (first) knowing = Brahm,
thoroughly expounded to the most respectable Sannyésis
(called Paramaharhsa) the Holy, Supreme Being well-served
by groups of sages.

NOTES,

This verse contains the only historical and personal reference in
the book, and that also, as the coramentators say, in order to point out
briefly the methods of realizing the Supreme Being.

( sAarsen gAatvaEal g wrEEElaE ) |

aw: wa—The word aw: implies three things here (a) Penance :
the performance of hard austerities like the fast called @y (b) The
regular performance of daily duties. (e) Self-control (called the chief of
Penances).

(0) TEPTEIMRTATE o) MAFATGBIN, () et s (st eva: )
oW Agrg—Knowing, ‘e, having ‘known Brahm (IIT ﬁ'ﬁm)l
wq—After (having kaown) ; then. (e—qany )

wemafiya:—The Upasarga ®ifit is used here in the sense of extreme
respectability, wmfig WH-—means here a Sannyasin; these are divided f



SVETASVATARA UPANISAD.

N 5oy IO Aour types, the highest and the most respectable type being called
Paramhbansa. So it means, “to the most respectable Sannydsis called

Paramhansa.” ;

it quTE eURATERG: qoTEeEETReg: | Sgitar faes
qEET TR | €E: WACHLH I T: GXAE S |

quti<The Supretie Being; referring to Brahm qe# 5%« o @37 9w)|

sara—expounded, propounded, described (i) |

ma;_s\-—is connected both with star@and gew (a) “ thoroughly or well
described” and “ well served.”

(gwafify smTfmnaa swasgT: | T ST TG |

srfdeged, = §e:—group or collection,

geg=served (an adjectiv-e of Brahm understood)

“Qerved by groups of sages.” (srdfiwt & quey v afaw) |

4 MANTRA VI. 22.
Fareq O 09 JUFT gAlEan, | Atnea
Fraed ATTATEANTSITT a0 g U RR

99 This knowledge, extremely confidential in the
Vedanta, and taught in the prévious creation, should not
be imparted to one whose (heart) has not been purified, nor
to one who is not a (pure-hearted) son, nor to one who is
not a (pure-hearted) disciple.

NOTES.
This verse poiats out thié extremely profound nature of the Science
of Biahth and adds that only the pure have & right to be taught this
Kniowledge,  (mafrman: gue smfamids sgwathen ) |

Rz —&arean: are the concluding portions of the Vedads ; the woird
Vedanta is used here in the singular to denote the class of those portions
it general. 1 thie Vedants many otHer sibjéeis (ad Worship, wieditation,
&e.) in addition to the Supreme knowledge of Brahm have been taught.

( mrary mwara R dgra: asAEn 3gFA 1w aweran ) |

w# qER—1ed = that whick ought to be kept secrét; unfidential.
This Supréme knowledge of Brahm is extrewely -confidential portion



OHAPTER VI, 22, 23, § L

the Vedanta, which, as pointed out above,” coniains other

subjects also,
( sy —gem—tam ) |
ﬂﬁl&m—taug}lf,propagated safeen (quwR ) () In the previous

creation. Showing that the subject is very sublime and worthy of rever-
. i’ SN . . .
ence, as coming down from times without beginning.

( wdRt—wRreeafient: ) |
(h) I the portion of the Veda called m¥m@—"‘praise” in which
[ * the Vedanta has heen eulogized as worthy of acceptance.

( =¥ suacde svRy e ) | ‘
soqA—whose passions have not been subdued‘ (or pacified) ;
whose heart has not*been purified ( sFaTmRmaIRs fo 7 72 aad )

sig=—to one who is not a (pure or worthy) son ( wmmagema ) |
E sifrarm—to one who is not a (pure or worthy) disciple (wrafirm) |
’ ga: indicates that (otherwise) the non-observance of this restric-
’ tion will lead to Evil. ' (way sreammamfaRfa ga: aaw: ) |

MANTRA VI. 23.

Te7 37 qU AFESAT T a0 g | 9y wRmE
"., At S WETEA SR AgTER 2R 0 k3 N
TR SRALIAIRYEE TR 1 |
23. - These subjects, as described (above) are revealed
to that great soul who has devotion to God, and as much
' devotion to (his) preceptor as God.

NOTES,

The above verse has described purity of heart as an indispensable

- condition of gaining Supreme ‘knowledge ; this verse requires another
condition : —merely Purity. is insufficient; devotion to God and equal
devotion to the preceptor is equally necessary. g

am—Genitive in the sense of accusative—to him, the deserving
seeker and the devotee of his preceptor ( aea AwarRrmiRay: 75 )i
] wgiRa:—(connected with @& ) ( Of great Soul 61 mind 1
awmrR—are revealed or manifested sy ) ( g v ) |



> The repetition indicates the conclusion as well as the grandeur of

and extreme reverence shown to the subject. ( BaRsraruRaaratarag « )1
Here ends the Sixth Chapter as well as the Svetasvatara Upanisad.

PEACE CHANT. ‘ J

3h FEATIEY EAT gAT aF A w0 |
asiRgAdTaREg AT ffwER o }
@5 Jriea: Wrl=a: SR | €

I X FRrEgTRTanaaR Rt | 1
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