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PREFATORY NOTE

IN the scheme of pubhcatxons planned for the Adyar“*

Library, Buddhistic literature forms ome important

branch of study. Special attention has been paid in

recent years to the study of Tibetan and Chinese ver-

sions of certain Buddhistic Texts in Sanskrit which had
been lost and could only be reconstructed on the basis
of their Tibetan and Chinese versions. The Bhava-
sankranti-sutra and Nagarjuna's Bhavasankrants sas-
tra published by the Adyar Library in 1938, under the

editorship of Pandit N. Aiyaswami Sastri, were our

first attempts in the direction of such restoration.
Encouraged by the reception which the Bhavasasi-

rranti-sutra received at the hands of the scholars, we?_,“ |

are now issuing the second of the series, the Elamband- e
pariksa and Vytte of Acarya Dinnaga under the same

editorship. A fortunate circumstance has preserved

this important Buddhistic work in their Chinese and
Tibetan versions while the Sanskrit original has been
lost. The Journal Asiatique (Vol. CCXIV, No. 1)
contains a French translation of this work with copious
extracts from the commentary of Vinitadeva under the

joint efforts of Mr. Susumu Yamaguchi of Japan and

Henry Meyer of Paris. For increasing its usefulness, it
was felt necessary to have the treatise reconstructed into
Sanskrit along with an English translation. Pandit Aiya-

swami Sastri who is eminently fitted for the task, kindly

undertook to prepare and edit the work and has now

carried it through to a successful completion. In the
i :
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present edmon he has mcorporated a1l the Sallﬁnt‘;"f\*‘

features of the French translation including the extracts‘bgf, |

 from the commentary of Vmitadeva and has also gone

much farther. The Commentary of Dharmapala .
the Chinese version of I-tsing has been rendered into

& both Sanskrit and Enghsh and incorporated in this

 edition. It is noteworthy that this Dharmapala is |

earlier in point of time to Vmitadeva He is further .
| stated to be different from his South Indian namesake
. who lived near Negapatam. Valuable information on
' Dinnaga is also presented in the Editor’s preface. Itis
hoped that the ‘ Additional Notes’ and four Appendixes
will be helpful to students of research on the subject.
The need for a reorientation of Indological studies
from the point of view of cultural contact with the Far

East and China; has not yet been adequdtely provided

for in our country. Only a few institutions and Uni-
versities have made provision for the study of Tibetan
and Chinese Literature and fewer still for original
research. It is earnestly hoped that our Universities and
other cultural centres will realize the imperative need for
providing for this branch of study as early as possible.

A chair in each Umverclty to promote the study of the

cultural contributions of the literature of the Far Eastern
countries may well be expected to open up new and

fascinating fields of research. .
It is with great pleasure that I record here our

obligations to Pandit N. Aiyaswami Sastri for placing his

most valuable and scholarly services at the disposal of

~ the Library, freely and generously.

L Adyar - K SRINIVASA MURTI, :
7th April, 1942. ' S Honorary Director,



PREFACE .

Tue Alambanapariksa is one of the smaller treatises

on the selected subjects composed by Acarya Difnaga,

the father of medizeval Indian logic. The treatise, as its
title denotes, starts an enquiry about the true nature of

the a@lambana, object of consciousness. The author, |
after a thorough examination of the standpoints of

the Realists such as Vaibhasikas, Vaisesikas and others

who hold the external things to be real, and proving
their views untenable, establishes that the alambana,
as it appears to us, is unreal and that consciousness =
alone is real—a dogma which has been held by his :
predecessors, Asanga and Vasubandhu, two eminent

teachers of the Yogacara school of Buddhism. The main =

contribution of Dinnaga to that school in his present
treatise lies in putting the dogma on a logical basis. .

. This position of the author provoked a vehement
protest from the dialecticians of the opposite camp,

more specially Kumarilabhatta and Sankaracarya, two

great thinkers and up-holders of the Brahmanical tradi-
tion and culture. According to Yogacaras, only the pure‘
consciousness appears into subject and object; and
there exists, for them, nothing external apart from con-

sciousness. 'What causes consciousness to arise is only.

its part known as grahyabhaga, knowéble aspect, and'
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‘the same is regarded as the object-cause (alambana-
pratyaya). The opponent asks: “ How can a part of
consciousness and appearing sxmultaneously be a condi-
tion to the consciousness itself ? "’ Dimndga answers
this question in two ways. The first answer is: Itis,
though simultaneous, a condition, because it is associat-
ed invariably with consciousness : Al ssafumiteaq wE.,
The second answer is: It becomes also a condition in
succession by transmitting the force (s'ak#i) : FEreavona
gata | (Alam. pariksa, 7 a-b). Both these answers,
according to Kumarila, are unsatisfactory and do
not stand the strict scrutiny of the logicians. So he
takes up the question for an impartial investigation and
proves invalidity of those arguments of Dmnaga in
these verses:

e gy Senfd |
qERaETI R fmmms?mq Il ete.
q 9 TFRAdoER KRS W9 | etc.

(S'tokavartika, Sunyavada, 150-158 and 158-167).
Similarly Sankaracaryal! also has, in his Bhasya on
the - Brahmastitras, summarized and demolished the
whole structure of Dinnaga’s arguments found in the
present work; and in doing so he quotes this line:
gerasaRy g sEagavian | (Alam. par. 6 a-b) in the course
of setting forth his own siddhanta. Similar criticisms

' See my paper on * Sankaracarya on Buddhist Idealism
published in the Journal of Sri. Ven. Orien. Inst., Tzrupan Vol. 1,
part 3, pp. 71-—85, where I have studied the Bhasya in the hght of :
ongmal Buddhist sources. |
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are also met with i m the works of Udyotakara, (Nyﬂym
vartika), Vacaspatimisra (N. tatparyatika) and Salika-

natha (Prakarapapaiicika) and others. I, therefore, need )

not say how thought-provoking and epoch-making the .

treatise was in those days. Their arguments and counter-
arguments will be more understandable, if one could get

acquainted with the present work. Further, the work, asit

is stated, forms one of the author’s original contributions

to the logic-minded Yogacara school of Buddhism. Al
these circumstances necessitate us to undertake the

publication of the present treatise.

It is most unfortunate that such an important work
should have been lost to us in its original Sanskrit,
though available in translations of foreign languages,
Chinese and Tibetan. The work has two commentaries,
one by Dharmapila of Nalanda, preserved in Chinese
version of I-tsing, and the other by Vinitadeva available
in Tibetan version. Mr. Susumu Yamaguchi in colla-

boration with H. Meyer has translated into Frenchand -

published in the Journal Asiaiique T. CCX1V, (Jan.-
March, 1929) this work with copious extracts from the
commentary of Vinitadeva, and also edited the Tibetan
and Chinese versions of the text, But he did not study
systematically the commentary of Dharmapala. I have
restored into Sanskrit this important treatise, text with
author’s own wvrili from the Tibetan version (Tang.
hgyur. vol. Ge, XCV), with the commentary of Dharma-
pala from the Chinese version of I-tsing, A.D. 671-695
{Nanjio, No. 1174, Taisho ed. vol. 31, No. 1625) and
also translated them all into English. Dharmapala’s
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'commentary is mcomplete and abmpﬂy breaks off in |
the seventh verse. I have added to my Enghsh tramu,“‘ 1

~ lation of the text almost all important portions of
~ Vinitadeva’s comment translated into English from =
(its French translation of S. Yamaguchi and H. Mayer.

' There are two translations in Chinese of the text, one
by Paramartha (Nanjio, No. 1172, Taisho ed. vol.
31, No. 1619; Shanghai ed. ‘‘lai’ part 10, pp. 13-14)
and the other by Hiuen Tsang (Nanjio, No. 1173,
Taisho ed. vol. 31. No. 1924, and Shanghai ed. ‘lai"
part 10, pp. 12-13). Laiteral Sanskrit renderings of
these two versions are made and printed in parallel
columns so that the readers may themselves note their
differences. For preparation of the edition of this
work of Dinnaga, I have made use of the above
specified and other reference books of the Adyar Library
which is one of the richest and well-equipped Libraries
of India, and more specially so in regard to rare collec-
tions of Buddhist literature including Tibetan and .
Chinese. I have only consulted for Dharmapila’s
 comment the Nanking edition of the Chinese version
of I-tsing in my possession.! Romanised Tibetan text
of the treatise has also been added at the end with a
view to facilitating the beginner in these studies. As
no printing facilities. are available in the Press, 1
refrain from publishing any Chinese portion or word-
index in Chinese of the work. v
' A copy of this edition was presented to me by my friend and

student Mr. Shilu of China during my stay at &vantxmketan in
1938-1939.



, Befere closmg thils short preface, i wﬂl not baf i
_ out of place to say a few words about the author
‘and his commentators. The followmg accounts of
Dinnaga are narrated by the Chinese traveller Hmenf' o

Tsang : : : W
“Above twenty lz further south west of the‘ :

. monastery of Achala near the capital of Pundhra was

an isolated hill on the ridge of which was a stone tope
where Chenna (= Dinnaga) Pusa composed a Yin-ming-
lum or a treatise on logic. The pilgrim then relates

about the circumstances connected the production of

this Sastra in exposition of Buddha’s teaching on Yin-
‘sung. Chenna, the pilgrim relates, after the Buddha
departed from this life, came under his influence, and
and entered the Order. The aspirations of his spititual
knowledge were vast and his intellectual strength was
deep and sure. Pitying the helplessness of the state

of his age he thought to give expansion to Buddhism. ‘
As the Sastra on the Science of Inference was deepand ”

terse, and students wrought at it in vain, unable to
acquire a knowledge of his teachings, he went apart to
live in calm seclusion to examine the qualities of the
writings on it and investigate their characteristics of style
and meaning. Hereupon a mountain-God took the
Pusa up in the air and proclaimed that the sense of
Yin-ming-lun originally uttered by the Buddha, hadbeen
lost and that it would, that day, be set forth at large
again by Chenna. This latter sent abroad a great light
which illaminated the darkness. The sight of this light
led to the King's request, that Chenna should at once
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‘procéed to the attainment of Arhatship When the

 Pusa reluctantly ‘agreed to do so, Maﬁjus’m appeared‘

~and recalled him to his high demgn and asplratmns for

the salvation of others and summoned him to develop for

the benefit of prosperity, the Yogacarabhumigastra,
originally delivered by Maitreya. On this Chenna
renounced the idea of an arhat’s career, and devoted
himself to a thorough study and development of the

tre:«itise on the Science of Inference. When hehad

finished his work on this subject, he proceeded to the
propagation of the rich teaching of Yoga system, and
had disciples who were of note among their con-
temporaries . (v. On Yuan Chwang’s travels in India
by Thomas Watters, Vol. 11, pp. 209-10). :
We learn from the above extract that Dinndga
composed his Yin-ming-lun, probably the Pramuana-
samuccayain the monastery of Achala in the Maharattha
country, identified with Ajanta caves (Ibid., p. 240) and
stayed much in that monastery, and also there have been
some legends connected with further development of his
logic. But some more particulars of the early part of his
life may, be gathered from the Tibetan historians, Bu-
ston and Taranatha. The former relates the following :
“Dinnaga was of Brahmanic caste and ordained by
a teacher of the Vatsiputriya sect. Having received a per-
fect education in the school of worldly sciences, he re-
ceived from his preceptor, the instructions about the con-
centrated meditation for the removal (of Obscurations).
Then he was told to meditate over the principle of the
Ego which was said to be inexpressible as being neither



;“‘xdentmal with the groups of eiaments, nor dxﬁ'ermg
 from them. Having accordmg1y practxsed medxtat:on,l I
_ he could nowhere find such an Ego. He practised

severe penance sitting betwixt fires at four dwec-{."ﬁ"ff“
tions. While he was doing so, the preceptor asked him

what he was doing. He replied he was‘seax‘fchmg ,
for the Ego. The preceptor said: * Thou art over-
throwing our. own philosophical system. Therefore;
~ be gone.” He departed and finally came to the teacher,
Vasubandhu, With the latter he studied the texts of
3 Vehicles and became specially versed in the Vijfiana-
vada and in logic. He composed the commentary on
the Abhidharmakosa, the commentary on the Guuapar-
yantastotra, the Alambanapariksa and other frag-
mentary works, 100 in-number. But as these treatises
avere mere fragments (without any system), he resolved
to compose the Pramanasamuccaya. And it is stated

that he composed it being induced by MaRijusri for,“ :

the benefit of the world. One of his pupils was Is'vara-
sena who was versed in 5 branches of the science and
composed a sub-commentary on the Pmmztzmsamuc{
caya.” (v.Ober Miller's translation, History of Bud-
_ dhism, part 11, pp. 149-50).
 The following accounts of his life ate given by‘
Thomas Watters from the Tibetan C hannels, mz.,
from Taranatha ;

“ He was born in Simhha-vaktra, a suburb of Kafici
in the south, and he was of a Brahmin family and well

trained in the orthodox learning. He afterwards joined

the Vatsiputra sect of the Hinayana Buddhists, but |

s i



‘ ‘-“havmg mcurred dzsp]easure of his teacher,rhe was‘ex-s*
~ pelled, and he then joined the school of Vasubandhu.
'\ Then he lived for some time in a cave on Bhora Saila in

. Odiviga, sojourned in Nalanda, where he disputed’
 successfully with several defenders of various schools =
 and afterwards returned to Odiviga, Here he resolved

to devote himself to the compilation of a treatise on
_ logic, and the resolve was followed by an earthquake,
a great light and a noise in the air. When he began
' to despair of success in his understanding, Mafijusri
appeared to him, and roused him to renewed appli-
cation by advice and encouragement. The king of the
country also became of his friend and patron.” v
On Yuan Chwang’s travels in India, Vol. 11, p. 212).
From the above narratives we may conjucturally
construe his life as below: He was born in a Brahe
min family in a suburb of Kafici, then capital of
Pallava kings in South India. Being educated in
the orthodox teachings of Brahmins and Buddhists,
he joined first the Vatsiputriya sect of Buddhists,
Being unsatisfied with its teachings he started for
search of truth and finally came to Vasubandhu in
Nzlanda and studied with him the logic and Vijfiana~
vida, He composed there several smaller treatises
such as commentary on the Abkidharmakosa, the
 Alambanapariksa, Nyayamukha and others. After
retirement from Nzlanda, he settled in a cave on
Bhora Saila in Odivisa and also frequently staying .
in Achala’s monastery (=Ajanta caves) where he com-

posed his Pramapasamuccaya, the standard treatise
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o on the Buddhist logic. HIS dqte may roughly be ;

fixed about 400 A.p., as he is stated to have studled ':

with Vasubandhu in Sri Nalandz, whose life-period
has been fixed as c. A. D. 280 to 360 by V. A. Smith
(History of India, 3rd ed. p. 328) on the authonty of
N. Peri (Bulletin de L'Ecole France d’ Extreme
QOrient, t. XI, pp. 339-90). ; o
Turning to Dharmapala, his commentator, I
should, at the outset, like to stress on one point, namely
that he is not to be confounded with a person of his
namesake viz., Dharmapila of the Theravada school.
The \Jatter is said to be a resident of Badaritittha (v.
Visuddhimaggatika, colophon) which is simply stated
in the Sasanavamsa to bhave been situated in the
country of Damila, not far from the island of Ceylon
(P.T.T. edn. p. 33). However, the latest Archaeological
finds help us to identify it with some place near Nega-
patam, a small seaport town in South India. The
present commentator, Dharmapala is nowhere men-
tioned to have been connected any way with Badari-
tittha. He, on the other hand, is stated to have fled

away from Kafici towards the north in his youth and

remained there until his death. 1 have discussed at
length all the points relating to the persons and dates
of these two Dharmapalas in a separate paper entitled
“On Dbharmapala” published in the Journal of Sri
Venkatesvara Oriental Institute, Tirupati, (Vol. 11,
part 2, p. 347 ff). The following accounts of the life.
of the present Dharmapdla are narrated by the Chinese
traveller : :
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. The ‘capital (Kﬁﬁcx) was the bxrth-place of:
‘ Dharmapala who was the eldest son of a hxgh ofﬁmal‘
~of the city. He was a boy of good natural parts which
received great development as he grew up. When he
 came of age a daughter of the King was assigned to
‘him as wife, but on the night before the ceremony of
‘marriage was to be performed, being greatly distressed
_ in mind he prayed earnestly before an image of Buddha.
In answer to his prayer, a god bore him away toa
mountain monastery some hundreds of % from the
capital. When the Brethern of the monastery had his
story told, they complied with his request and gave
him ordination and the king on ascertaining what had
become of him, treated him with increased reverence
and distinction,” (v. T. Watters, op. cit. p. 226). The
direction to which he fled on the eve of distress is not

. mentioned there; yet we may assume that it was

North where he spent major part of his life.

‘ It is stated that he drew up the following works
- Sabdavidyasamyuktasastra in 25,000 slokas; a com-
‘mentary on the Satasastravaipulya; on the Vidya-
matrasiddhi; and on Nyayadvaratarkasastra (= Nya-
yamukha of Dinnaga). The first of the above four
works seems to be the same as the commentary on
- Bhartrhari’s treatise called pei-na, mentioned by I-tsing.
Takakusu suggests that pes-na is probably ‘ Beda ' or
‘ Veda.” But this is improbable, because Bhartrhari is
unknown to have composed any treatise on Veda,and .
much more so, that Dharmapdla should have com-
mented upon it. So it may, perhaps, be Vyzzlzarmm



i Thts commenhry and the commentary on N yﬁyamukhar:"f

_are not now available. 'Nanjio's Catalogue mentions
 four works in his credit : (1) Alambanapariksavyakhya
. No. 1174, (2) Vidyamatrasiddhi No. 1197, (3) Sata-
sastravaipulyavyakhya No. 1198, (4) Vzdyamzztmszddkz- o

sastra No. 1210. o

As regards his date, Itsmg AD. 671- 695 speaks” :
 of him as contemporary of Bhartrhari who, according
to the same Chinese authority died in about A.D.

Geiibe el ales beliood ithiak helwad kel dider

contemporary of Dharmakirti who flourished in the
middle of the 7th century A.D., and that the latter
was the pupil of the former. In the present com-
mentary of Dharmapila, there are two quotations,
both agreeing in spirit with the verses of Pramana-
varttka of Dharmakirti (v. pp. 61, 67). It is not
 certain whether the former quotes from the latter or
they ' both cite them from a common source. This.
Dharmapala seems to be the same as the teacher of
Silabhadra who received Hiuen Tsang at Nalanda in
635 A.D. (v. Takakusu, Record of the Bud. Religion by
I-tsing, XIV). Prof. H. Ui has, however, fixed 539-70
A.D. as Dharmapala’s palmy days on the authority of
Kwechi’s commentary on the Vijfiaptimatratasiddhe
which is reported to have stated that Dharmapala died
in the 32nd year of his age and was one year younger

! Instances are not lacking to make us believe that Dharma-
kirti's Pramanavartika contams quotation from some eaxlier works ;
¢.g., the verses atrenfa afd atdan, etc., of the Ratnavali of Nagarjuna
(ed. G. Tucci. in Journal of R.A.S. 1934, April) found in the Pram.
vartika, L. 221, p. 87,



“than S’ labhadra This S1 labhadra, says H Ux, was, ac-f :‘
. cording to the Siywki of Hiuen Tsang, 30 yearsold
 while studymg with Dharmapala, and was 106 years

_ old when Hiuen Tsang met him. The Chinese pilgrim

started from China in 629 A.D. and arrived at Rajagrha
andsaw him in 633 A.p. So Dharmapala was still living
in 557 A.p. These are circumstances which prompted

" H. Ui to arrive at the opinion in regard to the date
; of Dharmapila above stated (v. Vaigesika Philosophy,
p. 10). Though the tradition of Kwechi and others is
earlier and more trustworthy, yet it is not supported
. by I-tsing and the Tibetan authorities, (e.g., Taranatha,
pp. 161-2). Therefore we may, as it has been stated
above, assign our commentator to the second quarter of
the 7th Century A.D. (cf. Tattvasangraha, Intro. xcv).
Scholars will themselves see how lucid, and eluci-
dative his commentary is even in the translation of
so0 linguistically unfamiliar and foreign language as
Chinese, and how much more useful purpose would
have been served, if the Sanskrit driginal of it were
recovered. It is also equally regrettable that the com-

mentary is incomplete, . ‘
As for Vinitadeva, the other commentator, we
know very little of his life, and we have to content
ourselves with what Taranatha briefly remarks: *“ Zu der
zeit liebten die Zauberkundigen: Konig Sahajavildsa
{Lhan.skyes.rol.pa), in Sri Nalanda der Acarya Vinita-
deva (er verfasste einen commenter zu dem Pramana in
~ Sieben Abtheilungen), der Sautrantika Subhamitra and
‘ der Acirya Silapalita,” . . . (Schiefner's translation,



il

_ p. 197-8). He was a great logician and commentator
~of his time, and was one of the gems of Nalanda i
University. He is said to have flourished in about 7000

A.D. His commentary on the present treatise is very

learned and helpful to understand fully the position

and motive of Dinndga in writing the present work,
‘ Almost all important portions of this commentary

have been translated into French by 8. Yamaguchi .

and H. Meyer from its Tibetan translation, and again
translated into English by me and added as notes to
my English translation of the treatise. ol
In concluding the preface I should offer my sincere
thanks to the authorities of the Adyar Library, es-

pecially the Director, Dr. G. Srinivasamurti, B.A, B.L.,

M.B. & C.M., Vaidyaratna, and the Editor Dr. C,
Kunhan Raja, M.A., D. Phil. (Oxon.) for kmdly publi«
shing this book in rhe Adyar Library Series. I should
like also to thank M. Bhikshu Arya Asanga (formerly
A. ]. Hamerster) Jt. Director and Curator for the
Western section of the Library for the help he has
kindly rendered by going through some portions of my
English translation of the French passages. However,
I must say that I hold myself responsible for those
portions as printed in this volume.

N. AIYASWAMI SASTRI
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* Tanjur (Narthan), Mdo, ce, (XCV) No. 4.
! This verse is quoted in the Tattvasarigrahapafijikd (GOS.)
p. 582. The reading ° 3WA:’ given within bracket is according to
the 11betan version.
* This line being put literally, may read thus : Ffa Hﬁﬁﬁﬂ(\q
argfaaiva 1
' Lit. Frafi-enl.
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| &, gEeadTe g AfSTEe |
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o. wHtm: s gt (] |
agfeamrrty afwed [qa] g |

¢. an Trfweg fEue ferery |
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SR EAIFAT AT AT rFTRET SHTaT

‘ The two quarters 4d and 5a form ove idea, and they may be
put literally thus : @: s} zsqafy ATfea TAMHEET .

*'This may literally read thus: aftgn aaraafaga:, Th(-»»f
teading * f@Am’ is adopted from the Tibetan version of 'the
Vrtti. ‘

% This verse is quoted in the ’lattvas pan p..582. Mr, 5. Yama-
guchi suggests in Tib. 6b the reading "de’ for ‘te’ relying upon
Vinitadeva's commentary (Tib.). It is also supported by ' the
| Sanskrit original. The first ‘half of this verse is cited by Sarkara

liin his Bhasya ad 11, 2, 28, with the reading fqq? for f@
i e ~gcig. cha han. So reads S. Yamaguchi’s edition of the Tib,
: versxon But the Xylograph reads gcig. naban== qﬂsﬁl
————— = gfaAmE=sEafaEEmi (ma) hkhrul.
? This quarter is cited in the Tattvasan. paf. p. 582 along with
- the prose passage of the Vitti thus : 9 41 QIW‘;WM, etc,
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FAAFEN, | ‘AgTanE: GEROHE | 30 9 qiEE: Aeed |
U9 AUEEEIEEAE | @A awersty [ﬁmm SICH
WA | 44

* Tanjur (Narthan), Mdo, ce (XCV) No. 5. The Tibetan version
has been edited by Mr. Susumu Yamaguchi with French translation
in the Journal Asiatique T. CCX1V, No 1 (1929).

! hdus, pa.

* Lit.-HRo @A .

' This sentence may also read thus ; Ui Wsﬁ A awmma
b G
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. ! Representative of this view in later periods seems to be
Bhadanta Subhagupta ; cf. Tattvas. pafi, p, 551 mfaar TR
frmafea A fagra Aeswogfen i) a9 wEEEIRET—
el earaesdTied @iE: (Read i) 1 wmisf ORI -
- gfeparsay |
‘ ! ==rnam. pa: du. ma. ican. yin.‘ ‘pas. So reads S. Yamaguchi's
edition. But the Xylograph reads simply ‘ yin pas ',

% Cf. the opinion of Sumati, a Digambara, cited in the Tattvas,
pafi. p. 554 : AT AT GaUgTAtAl draTgeaEaY foEar: amenE: |
qm qAd agd ffeER ATEEEE ) AR ﬁaﬁagﬁﬁﬁfh&
‘ mﬁm QA |
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0 Or, a: AFAEA.

=r—‘3mi'c1. cf. Vrtti ad 2a.

" Lit. $FIEH, T

¥ Cf. Nyayasttra, IV, 1, 49 IURqtGaEmwaafaas) SeTgean.
YRR «

" The passage, HYMET . , . sfade: s quoted in the Tattvas.
pafl. p. 582. The pafijika cites this passage omitting the words
FM7 47 in the quarter b of the verse 7. .

¥ Xylograph reads €W@g—, ran. snan. ba—.

5 ran. gi. gzugs.
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s (0f, Madhyamakavatara, Sanskrit text VI, 62 and bhﬁ;sya
thereon.
¥ —pus. pa. ni. Xylograph omits it,
o Or. ©g&Y==ran. gi. no. bo. la.
? ==nan. gi. gzugs.
* ==de. hi. rnam. pahi. nus. po.
" Better reading will be swafdgrd. Cf. vrtti ad 6¢-d.
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! Chén==dust. dirt, This character is also used for gy, But
in the corresponding passage of the vrtti of Paramértha's and
Hsuan Chuan’s versions, the character ‘chien’ is used which exactly
corresponds to @#faaer of the Tibetan, So ‘chén’ is, I think, a
‘mistake for ‘ chien '==femar, ‘ '
9
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St

* Lit. 991 agi&le,

® The chinese text has a nega-
tive particle ‘wu, just before
these two words. It is to be
omitted to make the sense more
correct.

" No case sign in Chinese

* Lit. R,

* Lit. swgeafa.

" Or—3gegedrd .

" Lit. ¥eagarf,

" Cf. Madhyamakavrtti, ed. L.
V. Poussin, p. 6, 1. 3 with note
thereon.

B g asfy g 2fd A
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s qmwafimenn @8-

awafy | g erafEara-
mfor g arEERe e -
fammidata | zfaafia
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' Lit. odrfa sfesy.
! Lit, sresaaaEarfiagde .
# =ou==bowl.

% To put more literally this
phrase : o®0E%. FR@N« U= HEART,

AT W Al AZTe,
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w9 wgaten eafafgmi (vafe) efa @ seqaf |
(@] @ zfe ) @ arfe Cumegenfy sgmemfr efa
gfewerd | ot wAfEEE § 4% | TERREEEMEE R
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* This commentary has been rendered into Sanskrit from the

Chinese version of 1-Ching.
P Lit. Ife.
! Lit. nifgg a1
! =R,
A Lit. qrEgE .
$Or stfaraa Rea: gfasy (or fafg weear), ete.
* Lit, 9%@:=fang.
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aram R |

" Or sqaeql.
O Lit. spemaEEe,

¥ tsun-huai, to preserve and cherish.

10 Lit. garagseAfa.

" Lit. sgmefea.

¥ pen==root, @, etc.

" The translation (qgrewad . . . #eafsafq) is tentative.
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¥ Lit. fadrmi:
1 Kar. 1, a-b
Y Lit. sifERiee
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" = fagrementa

" = S

15014




| [ ) R R | s | [
. aE am ] L

i

‘ STIIGAT Ef |
Rrmdifia | EURRIEEI | q ROSRTERAR

wrh: faeafy | @A A e ot

9| fa afeoreetd awan | 2R 5§ sdgameEa, aE-
F WA grema’” gramwel a9t frgaf gl weaq )
WARAY AT R Riga: dgEd afifa | s
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a9 GREHOTH | EANG HeIq AW SO | S g
s RaeaEY ATy wrE we | aaER Remead
aferiom, | aguEE wE gEd Muloeareareasr 5 )
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* Lit. guamfear
" or qrERGH,
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* Lit. 997 or UaH
" Lit. $94 Smaean
¥ Lit. STHRUEEE
 ® = ggrTar 7 geAa, &, Kar. 2, a.
¥ Lit. SSAERETITo
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® Lit, AFHSe
" More lit, qa4: REgeamEs: 77 aERE srewEE a1 Hat.

" Kavi 2,0,
® Lit. SeafemesEre
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ENGLISH TRANSLATION OF THE
‘ ALAMBANAPARIKSA ‘

WITH COPIOUS EXTRACTS FROM VINITADEVA'S
COMMENTARY

A TREATISE ON THE EXAMINATION OF THE OBJECT-[-CAUSE]
OF CONSCIOUSNESS

ADORATION TO ALL BUDDHAS AND BODHISATTVAS !

THOSE who accept that there exists an external thing which
serves as the object-cause (alambana) of the consciousness of
the eye, etc. imagine either atoms to be [the ultimate object];
because they serve as causes of the consciousness ; or aggre-
gates of atoms; because the consciousness arises represent-
ing the image of the aggregates. Now [says the author :]

1. Though atoms serve as causes of the conscious-
ness (vijiiapis) of the sense-organs, they are not its actual
objects like the sense-organs ; because the consciousness
does not represent the image of the atoms.



 ALAMBANAPARIKSE

- [As regards the nature of] the! object, [declares the
author,] consciousness grasps only the form of its own;
because it arises in that form %, Though® the atoms are causes
of consciousness, they do not possess the form reflected in
consciousness just like the sense-organs.' Therefore they
. cannot become its actual objects (#lambana).

Though * aggregates of atoms are alike the image of con-
sciousness, [they cannot become its actual objects ;] because

2a. The consciousness does not arise from what
is represented in it.

What ° object produces the consciousness endowed with
the image of the object, is properly said to be the actual

The following extracts are translations from the French of
Vinitadeva's commentary on the Alambanapariksa, They are first
translated into French from the Tibetan version of the commentary
by Mrs. Susumu Yamaguchi and H., Meyer, and incorporated into
their French translations of. the Alambanapariksa published in the
Journal Asiatique, Jan.-Mar, 1929, '

' [The opponent says:] If consciousne®s were not capable
of being what possesses the form of atoms ; it could perceive itself.
Why will not [then] the atoms, while producing the perception,
become the object (visaya)? The author replies the following.

! Speaking otherwise, beyond the production of the form of
object, consciousness cannot conceive the object (visaya).

» "That is to say, if a consciousness does not manifest itself
under one form particularly adapted (pratinmiyata) to the atoms,
how can it conceive theit proper existence ? [And] if it does not
conceive [the atoms], how can they (atoms) become the object ?

* Though [the organ] is the cause [that produces conscious-
nessl, it is not capable of being the object itself ; because the con-
sciousness which is ‘born of this [organ] does not grasp the proper
nature of the organ.

*In order to refute the opinion of the opponent who maintains
that the aggregate is the object (artha), the author says the
following. ;

[The opponént ‘asks:] When one understands that [the re-
 presentation] is not produced by this aggregate, why could not
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object? (alambana) of the consciousness ; because * that alone
is spoken of [in the S'astra] as the productive cause of comn.
sciousness.’ But the aggregates of atoms are not so (i.e. do

not give rise to consciousness) ; ‘

2b. " Because they do not exist in substance just
like the double moon *. ‘ ‘ \

The double moon is perceived [by a man] on account of
defects of his sense-organs. But [this perception is not
produced by the double moon, as] there exists no object hke
the double moon. Similarly the aggregates of atoms do not
exist in substance and cannot act as causes of consciousness.
Hence they are not its actual objects.

 2c-d. Thus both the external things are unfit to
be real objects of consciousness.

this [aggregate] be the perceivable object (@lambana) ? The author
replies the following. ‘

" When consciousness occurs according to the form of the
object and this object produces consciousness, this object (artha)
is capable of being the perceivable object (@lambana).

"The following is reply to the question : Why is that whi.ch‘
produces [consciousness] only the perceivable object ?

. ! The S'astra explains further that this object (artha) which is
the cause (hetu) of the production of the mind and mental things
{cittacaitta) and which gives the desighations (vyavahara) to this
object (artha) when the mind and mental things have been produced,
is [precisely] the perceivable object (alambana).

“This is reply to the question: Why is not the aggregate
what produces [the representation] ?

" For example, since a second moon does not exist in sub-
stance (dravyatas), it is not capable of being the object (bhava)
of the cause of the perception (jfi@na) which appears as if it is a
second moon: in the same way the aggregate is no longer the cause
of the perception which appears as if it is [the aggregate] itself.




ALAMBANAPAMK@ )

Tl‘w axternal thmgs, atoms and thex aggmgates cann

setve as the actual objects of consCIOusn:ess, as both of them“'

b are defe:ctwe in one or other respect. ‘ Y
. 3g-b. ™Some [acaryas] hold that the combmed,“;;‘ )
form of atoms (sanmtzzkma) is the rause of dony
scmusness ! L

LALLM thmgs are possessed of many ?orm*?:; they are‘ i

‘percewed in one or other form of many.” Even in amms, ‘
therefore, there exists the aspect which producec; the con- f ‘
sciousness possessed of the combined form * ‘

" That is, (1) when, for the thesis of atoms, though there is ‘

causality (helutva), there is no form (@kara), and (2) when, for the
thesis of aggregate, though there is form, there is no causality.

¥ Having thus refuted these two theses, the author examines a

o third  thesis, of ‘some of the advocates of the extarnal things

(bahyartha), viz., Vagbhata, etc.

" What does it matter what exists in atoms, they all emst
substantially (dravyatas). T ‘herefore, since they exist substantially,
the state of combination (sancitakara) is capable of being itself the
cause of knowledge (vijfiang). The atoms are thus the object
(wgaya) in another manner. o

[The author asks of these opponents:] Is it not that the
character of atoms is well-known to be very subtle ? [Now] where
is found in these [very subtle atoms] such a state of combination

(sancita-kara) ? How can there be two contradictory characters in

a single fthing] ?
[The opponents reply:l All the material thmgs are composed
‘of four.great elements (caturmahabhwta) and since these latter
possess the characters of colour, of odour, etc., there is what
possesses several characters, . Just as there are several characters in
. the atoms which are composed of four great elements, so also there
are several characters in the state of combination. Thus all things
have several charactersy, but one cannot see all of them at the
same time.

" Because their powers being differently affected, the organs
cannot cognise all the objects (artha) at the same time.

" Having proved that in the atoms there is the combination,

i one, further proves that in the atoms there is the cause which
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36-d. The! atomic form does not become the

object of consciousness just like the attributes such as
solidity, etc. 0 i o

Just as the attributes, solidity and others, though existent
in atoms, are not perceived by the visual consciousness, so.
also the atomic form ',

4a-b. 1In that case, the [different] perceptions of a
pot, cup, etc. will be identical ”. ‘

Though the atoms of a pot are greater in number and
that of a cup [less], there exists no distinction whatever
amongst the atoms ™.

produces the perception manifesting itself as if it is a combination.
Tt is, one asserts, the two parts of the perceivable objects (@lamba-
nasya dvibhaga) which lack in the two [previous] propositions.
When one says that the existence of cause produces the perception,
he asserts the causality. When one says that what manifests itself
as if a combination [produces the perception], he supposes the form,
and he proves the reality (astitva) of the state of combination,

" 1f there is in the atoms the state of combination which is
their gross character, how can one call them atoms ? [The opponent .
continues the following]. ‘ ‘

¥ 1t is so because the powers of the organs are differently
affected (pratiniyata). Likewise, though [there are atoms] they are
no longer {capable of being object of the visual perception].

Y The author, wishing to refute the third proposition, asks :
What state of combination do you want to assert in the atoms ?,
[and he adds:] In all cases, it is well-known that the vase and cup,
etc., are combinations [of atoms]l. In such case, what state exists
in the atoms ? If you say : It is the state of vase,” the perception
of vase will arise in all the combinations of the cup, etc.  If you
say : ("It is the state of the cup,” the perception of the cup will arise
in all [the combinations of the vase, etc.l. Therefore the [different]
perceptions (prthagbuddhi) called in certain case * perception of
the vase” and in some other case ‘ perception of the cup” will
not arise. {

* The opponent says: With regard to the vase, atoms are
numerous; with regard to the cup, they are a few ; one recognises



= odomaessws
. | 4o i [the "op‘pon‘éntf‘ says ,ﬁhat]' the ‘perception H

 differs in. accordance with differences in the forms of

 the pot arid others ; ‘ i

" If you think that the parts of the pot, etc. neck, etc. [and =
‘that of the cup] are different, whereby these différentiating
elements differentiate their respective cognitions. True, this
differentiating element exists in the pot, etc, o ‘
A4d-5a. But it never exists in the atoms which
exist in substance, because the atoms are absolutely ‘
identical in their dimensions ', o
j Though * the atoms are different in substance, there
exists absolutely no distinction in their atomic size ® (biri-
mandalya). '

equally atoms either many or a few in other cases : therefore there
exists a distinction (visesa) of perception made by ** many” or
Tadfew : ‘ :

The author replies : The distinction in the perception (buddhi-
visesa) is not capable of being made by a few,” or “ many " : for
though in the vase theve are many atoms and la Jew] i the cup,
however there is, when the question is the character of atoms, no
difference which exists in itself. Therefore it will happen that in
the case of numerous atoms, one will have a large vessel, and in the
case of a few atoms, one will have a small one; but it will not
happen that in the same state of combination the perception of the
vase will arise in the case where there are many atoms ; and that the
perception of the cup will arise in the case where there are a few.

* The difference is not found any longer in what is called the
exiguous sphericity ( parimandalya) of atoms. '

" The opponent asks: Is it not that the atoms of the vase are
precisely of one substance (dravya) other [than the cup], and that
the atoms of the cup are also of one substance other [than the
vase]? And how can one say that there is no difference in measure ?
The author replies the following. ’

* The difference in form does not reside in the atoms. Just dg
whatever they may be and however numerous they may be, they all |
exist in the substance, so whatever may be their measures, the atoms
are all of an exiguous sphericity, and this sphericity of the atoms is
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55, Therefore* the differentiation goes along with
things substantially non-esisbertl i 0 b i “ ‘;;;f,;‘ o
The difference in forms lies only in the empirical things;"‘“ o
but not. in the atoms*. The” pot and other things a‘re‘o‘nlyf
empirically true. i ‘ ‘ . i
Sc-d. For, if you remove one by one the atoms
[of the pot, etc.] the perception illuminating the image
of the pot, etc. will immediately vanish away.
Even * if that which is connected with them (sambandhin)
is excluded, what substantially exist, do not cease to produce
their own cognitions, as for example, the colour [blue,] " ete.

precisely their unique character. Therefore how could one differ-
entiate the perception [by means of] the difference of atoms ? One
will assert to this that the state of combination is gross. Now, since |
the atoms exist in substance, they ought to exist in  being which
has no extension’, otherwise, if they had extension (digbhaga),
they would not be capable of existing in substance. Therefore,
since the atoms are not extended, wherefrom comes the difference of
arrangement ? ; Fik

* Having thus refuted the difference of forms of atoms, the!
author concludes the following. : ‘

* Because they are extended.

* Because they are not extended. :

: ¥ According to the Vaiglesikas, the vase, [cupl, etc. are substan-
tially existent. If the Vaisesika asks: How do you know that
; :wyha_t‘ are called vase, [cupl, etc. exist by convention ? The author
~ replies the following. ‘

* [The Vaiglesika continues :} If one would exclude [entirely]
the atoms one after, another, the perception which possesses the
representation of the vase, etc. haying not arisen, how might it
result form this that the vase, [cup), etc. might exist conventionally ?
The author replies the following.
- 71 the vase [cup] etc. were substantial beings, if even what
is connected with them, was entirely excluded, they would not
cease [to produce] the perception [of colour, etc]. ‘ :
[The Vaigesika replies :] If one excludes entirely the atoms one
after another, the cohesion (samyoga) which produces (arambha)
7
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It is ™, therefore, rationally deduced that the objects of differ-
_ent sensual cognitions do not exist externally. ‘ i
| 6a-c. It" is the object (artha) which exists inter-
nally in knowledge itself as a knowable aspect and
which appears to us as if it exists externally,
Though ® the external things are denied, what exists
internally in knowledge itself [i.e. its knowable aspect]

the substance, being destroyed, and [consequently, if] the vase
is  destroyed, is it not that the perception does not arise any
more ? What prevents the vase, [cup] etc. from being existent
[substiantally] always (sarvada) and wherever this may be (sar-
vatra) [without their destruction], ‘

[The author replies:] If the vase and other substantial things
formed of parts (avayavidravya) exist beyond the atoms, when one
says that the vase, [cup] etc. are constituted by atoms, is he
willing to say (1) that the atoms exist in proper being as numerous
as they may be, or (2) that they exist partly 7 In the [second]
case, what is beyond the elements that produce one whole (avayavin)
exists by means of a single element of this whole owing to which
this [whole] is going to exist there ; if [as in the first case] what is
beyond the constituent elements does not exist that is going to exist
in [its] proper nature [svarfipena] howerer numerous the atoms
may be; thus, the atoms as numerous as they may be, become one
whole : vase, [cup,] etc, consequently, when the unity component
(that is to say the atoms) of the whole is destroyed, this whole does
not exist any more substantially ; because if it existed again, one
would assert simultaneously several contradictory states (bhfwa).‘

¥ Haying thus proved that three propositions are not capable
of [demonstrating] that the external object is the perceivable object
(@lambana), [the author says] in conclusion: Since the atoms are
not capable of being the perceivable object, therefore, étc.

* Having thus refuted the principal doctrines of othet schaols
whose proposed theories could be destroyed by means of well-
established reasonings, the author, now, wishing to establish his
principal doctrine on the perceivable object, says the following.

¥ The opponent says: If there was no external object, is it
not true that there would not be any conditional cause (pratyaya)
of the perceivable object of consciousness ? i

[The author replies:] Here, one is not in the error of non-exis-
tence of the conditional cause of the perceivable object; for,
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and appears to us as though it is exxstent externally, serVes as ‘1
a condition of the actual object (ularmbanapmtyayd) [to con-‘ff' ‘
sciousness *]. i) i
6c-d. Because conscxousness is the essence [of i
the external object] and that [object essence of which |
is conscmusness] acts as the condition [to consmous-
ness].” i
The internal consciousness appears as [manifold external]
object (artha) and also arises from that [objective aspect of
its own®]. Thus the internal consciousness is endowed with
two parts (i.e. image and cause) [which circumstance is absent
in all the previous propositions] and therefore what exists
internally in the consciousness (i.e. the objective aspect) is the ]
object -condition (@lambanapratyaya) to the consciousness. ‘
If only the objective appearance of consciousness is
experienced, [it will be a part of the consciousness and ap-
pearing simultaneously with it]. How can a part of

* For example, for the eye-diseased person (taimirika), appear-
ances of hairs, flies, etc., appear in the perception with the forms

of hairs, flies, etc., [reall, Likewise, since the knowable aspect

(grahya-bhaga) is capable of being characteristic of the object
(artha), one calls it the conditional cause of the percelvable object
(alambema)

* Ths opponent asks again: Then how could the knowable‘
aspect be the characteristic of the perceivable object ? The author
answers the following. |

™ And also because, thanks to the maturity of impregnations
(vasana=perfume) frequently repeated of the blue, yellow, etc., the
perception (sfiana) arises in possessmg the characteristic of the blue,
yellow, ete,, this characteristic is the conditional cause of con-
sciousness.

* Mrs. S. Yamaguchi and H. Meyer, probably on the authorlty
of Vinitadeva, translate this passage thus: As consciousness
[through the characteristics] of the object (artha) [which exxstsj
internally (i.e., subJectlvely) (=the knowable aspect) possesses the
characteristic of 'this object, this characteristic existing, the
Consciousness arises,
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consciousness and appearing simultaneously be a condition to
the consciousness W seltln i ‘

7a. [Though® the external object] is only a part
[of the internal consciousness,]it is acondifion (ﬁratyaya) |
[to the consciousness], because it is invariably associa- -
ted with the consciousness. ‘

| The objective aspect of consciousness,] though ariging
simultaneously with it, becomes condition to [the conscious-
ness] which is produced by other [conditions]. *Logicians
(naiydyika) say as below : The possession of existence (bhava)
[by existence] and of non-existence (abhava) [by non-exist-
ence] is the characteristic sign of successive productions of
the cause and result, [this result] possessing the cause.”

" [The opponent says ] In all cases, one comprehends that
what is perceivable internally existent (¢.¢., subjectvely) in the con-
sciousness, be thus the appearance itself (~=what appears). But, he
will say, if this perceivable object (@lambana) appears as an appear-
ance designed (dessinée) by the character of what is perceivable
(jfeyakara), this perceivable object will be what appears at the
same time as « part of this [appearance]. How could [such an
appearance] be conditional cause (pratyaya) [of the object per-
' ceivable by the consciousness] ? ‘

If it was possible, this would be “ oneself made by oneself "' or,
the knowable aspect (grazhyabhaga) would produce the knowable
aspect (grahyabhi@ga); horns of the right and left of the ox would
themselves produce one by the other; this would be a formidable
error (atiprasanga) [there]. ‘

% [To this objection the author replies the following].

®[The opponent says:] By means of discrimination of parts,
it would be possible that oneself makes oneself, how would it be
possible that it is what possesses the determinate cause (nemitta)
without the confusion between the being of cause and of its result ?
The author replies the following. 4

“ That is to say, at the moment when the knowable aspect
exists, the perception exists also; when it does not exist, [the per-
ception] exists no more. Consequently these twd [existences] which
arise simultaneously are capable of being the cause and its result,
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. 7b, It becomes condition also in succession by
transmitting the force # (sakti). | D
; 1t is also possible successively that the objective ap-
pearance of consciousness (arthavabhdsa), in order to give
rise to a result homogeneous with itself, makes the force
(sakti) seated in the [store-house] consciousness, and it is
not contradictory " [to the reasoning]. !

Y Having thus explained that the existence (bhava) of the
object (visaya) and the existence of that which perceives the object
(visayin) exist at the same time, the author, now, explains that the .
existence of the object (visaya) and the existence of that which
perceives the object (visayin) arise also successively (kramena),

 \When the knowable aspect disposes (dispose) the dominant
force, it objectivizes itself into a proper being which produces
successively [consciousness]; for, while destroying itself, this know-
able aspect deposits at this moment its dominant force on the
Alayavighana. 1f therefore this dominant force produces ac-
companying factors (sahakarin) at the second moment, it will pro- .
duce a consciousness homogeneous with [the dominant force], but
at this moment only. ‘ ’

1f the [dominant force] at this moment, does not produce the
accompanying factors, when they arise in the third, fourth, or no
matter what instant, this [dominant forcel, they having matured,
will produce the same consciousness as this. ;

When one has this comprehension, he has no more difficulties
“ oneself is made by oneself '’ or  they arise at the same time "
and others. :

Thus this blue and other [colours], the characteristics of the
knowable aspect, which existed in the precedent perception produce
the following perception which will have the characteristics of blue,
yellow, red and other [colours]. ’

“The opponent says: If the dominant force (sakti) produces
the perception (jfiana), the dominant force will be precisely the
object (visaya), while the precedent knowable aspect will not be the
object. [The author replies the following.]

“ If the dominant force is not determined (vyavasthita) [to the
action] by the knowable aspect, this dominant force will not produce
any more such perception, Consequently, since the perception
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[The opponent says:] If ‘o"n‘ly the self of coné;;‘id“u‘s‘-‘
ness constitutes the object-condition ; how should we explain

[thé saying that] the visual consciousness arises depending
upon the eye and [form* (upa)? . ;

[The author replies :]* : .
7c-d. What is the sense-organ is [nothing but]

 the force itself [in consciousness] by virtue of its acting |

simultaneously [with the object] as an auxiliary cause

 (sahakarin) [for raising up of consciousness].

The “ sense-organs are inferred from [the nature of | their
results to be only the forces of consciousness, but never
constituted of matters."” ‘

which is born of the dominant force, is also product of the knowable

aspect, there is no any contradiction (virodha). L

[The idea that the interior]) possesses two modalities is precisely
possible according to the former proposition (paksa), for, the know-
able aspect producing the ‘perception similar to itself, [the interior}
possesses two modalities. ‘

It is so because, the eye acting simultaneously with the force

" which had already appeared, had produced [visual] consciousness.

But if the interior form had not appeared previously to the eye, how
could it produce the visual comsciousness in acting simulaneously
with the interior form ? j ‘

™ 71f the organs are made by elements, [as the Sarvastivadins
assert,] there will be this difficulty raised by the opponent, but in
our opinion, the proper nature of the dominant force (sakti) which
one belicves as the organ itself and which acts simultaneously
[with the object (visaya)l is precisely the organ. Therefore, forus,

just as the form is interior, the eye also is an interior proper being.

¥ [The opponent asks :] How could one know that the organ is

‘the proper being of the dominant force? [The author replics the

following.)

® For, one could infer merely some cause in considering the
result, but one could not infer the genus (visiesa) of the cause. For
example, one could infer the fire on merely seeing the smoke, but
ore could not infer the geuus of the fire and say if these are of
herbs, of leaves [that burning]; likewise, one could, solely by the
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8a. That force is not contradlctory to the Gomel
sciousness.” |

That force be in conscxousneqs, or in its self whzch g i

of indescribable nature ; there ™ is no dxffnrence in productlon ‘
of the result. G i i i

8b-d. Thus™ the objective aspect (m‘s:zyamﬁa)
fof consciousness] and the force (sakti) [called

fruit characteristic of consciousness, make inference on the
cause, but one could not deduce the genus of the cause, that is to
say that which has been made by the elements, etc.

- “The opponent says: The dominant force (swkti) depends on
the possessor of that force (saktimat); for, without basis (adhara),
the dominant force is not capable to exist. The possessor of the
force (siaktimat) is one of the organs; now this lorgan] itself has
been constituted by the elements.

The author answers: If one considers the fef)reqentauon
(vifapti) of consciousness, [the conception] of one basis for the
dominant force /s not coniradictory. This being admitted, if one
basis is necessary, the consciousness (vzflaruz) itself is capable of
being this basis (@szaya) ; for, in the consciousness, there is a proper
being which knows the object (visaya) and [at the same tlmeﬁ
proper being which knows itself (svasemvedana). |

* The opponent replies : while the dominant force residing in
this [organ] made by the elements, produces one fruit different
[from that of consciousness] the dominant force residing in
consciousness produces [in its turn} one fruit different [from that
which a compound of elements would producel. [Now, you assert
that| the organ consists in the dorainant force [and] however the
fruit of elements and that of consciousness are different : the organ
does not reside thus in the dominant. force, but it is necessarily
composed of the elements, thus the dominant force wowld be
capable of being sometime in consciousness and sometime in the
proper nature inexplicable (anirdes'ya) (that is to say in the organ).

*! The author rephes There is no any difference in the produc-
tion of the fruit; for, in all manner (sarvatha), to see the form, [to
hear the sound,] etc. are simply productions of the dominant force,

*[The opponent asks:] Then what is thus the cause of the
dominant force of the organ ?

The author replies; Just as consciousness  arises from
the dominant force of the organ, so this dominant force of the :
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o se.nse-organ] go mutually cOndmoned from 1mmemorxal
lime |
” Ecpendmg upon the force (S’dkt‘t) called eye, and thex
. interior form (antah ripa) arises the consciousness which
. appears as though it is the external object, but it arises un-
 differentiated from the perceivable object. These” two act
-mutually conditioned without beginning in time (andadikdla).
Sometime * when the force fralled vdsand] gets matured,
. consciousness is transformed into a form of object (visaya-
‘karata) and sometime® the force arises from [th‘e conscious-
~ ness] endowed with the form of object.* The consci-
ousness and force, both may be said to be either différent

organ arises eqmlly from the previous consciousness which causes
the activity (@vedha) of the organ, and this previous consciousness
arises from the dominant force of the organ still more antermr.
Thus, etc.

* The opponent asks: Then whereftom does this dominant
force proceed ? ' : g R

The author replies: The dominant force proceeds also from
the anterior consciousness which causes the activity of the organ ;
this consciousness in its turn proceeds from a dominant force more
anterior, and this sameé dominant force proceeds from a conscious-
‘ness still more anterior which has caused the activity of the organ.‘ .
Thus these two, etc. ?

b Havmg thus explained that the dominant force.of the organ
and consciotisness are  beings (bhava) of the cause (hetw) and
of the fruit (phala), the author, now, in order to explain that the
dominant force and consciotsness are treciprocally mutual causes
and this without commencement in time, says : Sometime, ete.

® The translation of this passage is done according to Para-
martha. Accordmg to Vinitadeva, French translators have done
thus : Sometlme, in" [the mind which possesses] the form of thls .
* lobject] it is the dominant force [whlch is produced].

* Then at this moment, the cause and its fruit arising rampro-‘ ;
cally in an uninterrupted continuity, one says that the tlme is
_ without commencement. ‘ ‘
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from or identical ‘ thh _one another as one ,niay “ like.
Thus® the interior object [which is not different from consci-
ousness] is endowed with two factors, [image and cause] and

therefore it is ‘logiéally concluded that consciousness l_al:on‘e]v"‘ el

is transformed into [external] object (visaya).

The treatise on the examination of the object compbsed
by Acarya Dinniga is complete.

“ The opponent asks: Are the dominant force of the organ
and that of the object different from the consciousness ot notr it
they are different, there is only difference in denominations, but the
object is the same ; because (at this moment] one admits (pratijha)
an organ and a perceivable object (@lambana) apart from con:
sciousness.  If they are not different, one could not say that this
d}c;minant force is the organ and that this dominant force is the
object.

The author replies: The dominant forces are the proper
nature (atman) of differentiations (visresa) of a stage (avasthd)
and they exist conventionally (samvrtyd) ; therefore, relying upon
the mundane designation (laukikavyavahara) one could, as he likes,
say that [sometimel consciousness on the ome hand and [the
organ and the object] on the other are of different nature (anyatva)
and [sometime] of non-different nature (ananyatoa). See addi:
tional notes.

For, thus, some things which exist conventionally are in certain
case designated by different denominations ; for example, one says
“ the perfume of the sandalwood” [now, the perfume is not the
same thing as the sandalwood] and in some other case they are
designated by non different [denominations]: for example, one says
“the vase is in such matter’’, etc. [now, the vase could not exist
beyond the matter which constitutes]. ‘

» Thus, having demonstrated that the perceivable object
(alambana) is truly interior, the author in conclusion, says the
following. ‘ i

8



' ENGLISH TRANSLATION OF DHARMA-
 PALA’S COMMENTARY ON THE
ALAMBANAPARIKSA

IN order to light up the wisdom

In the vicious-and-dull-minded men, and

In order to let them extirpate their evils who spoke,

I pay homage to Him and mvestlgate the [true]
meaning [of the text]. -

Some philosophers accept the external thiﬁgs
as object-causes of the consciousness of the '
- eye and others.

~ The fruit of investigation comprises the rejection

~ of what is rejectable and the adoption of what is worth

- adopting ; therefore the cause for both is set forth here.
The word' “ others” includes: the five-fold conscious-
ness which arises having the support of material objects
and the senses as accepted by other schools of philosophy.
 They conceive that the senses are directed each to an
[invariable external] real object. But the conscious-
ness born of the mind [as the sixth organ] is not to be
accepted as correct; for, it is not directed to an

' Read in the Sanskrit text p. 21, lines 7~9, as Wﬁ?ﬁlﬂ
qwEnd SufgyrE Rl gEugTta | ‘
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mvamable real object, but to an object whtch is only“_g,

uconve"t‘o“a”)’ true, for example, the chariot® and the
like. Though it may be permitted that the mental b
consciousness is conditioned by a real ob;ect endowed

with parts® (avayavin); yet it grasps also an object
which is not its own and which lacks a form similar
to one reflected in consciousness. But for the con-
sciousness of the eye and others, there is well-known
separate object invariably associated with each of the
senses. No such, fixity of object is arrived at in the
case of mental consciousness. i

Moreover, the Truth in its essence is to be realised
inwardly by a knowledge born of the repeated practice
of trance, and never becomes the object of the dis-
criminative thought (farka=manas); and again it ap-
pears as though it is perceivable, yet it shines as object
only of a supreme knowledge born of contemplating
what is heard and what is thought out, [and not at all
of the mental consciousness]. Thus the object of the
mental consciousness becomes absolutely non-existent.
For, this object can be no capable of being condition-
cause at the moment of its origination ;* nor can it be
so in the past and future moments, because the things
of past and future are non-entities just like the uncom-
posite elements of existence, [ether, etc]. For this

! Cf. Tattvas. pafi. p. 206; Nyayavartika, p. 80—1 where
different explanations are given for rathadivat.

* Read in the Sanskrit text p. 21, line 11, agfy ﬂﬁ’tﬁﬂﬁﬂﬂﬂﬁ
gEsERENTEA |
! Read in the Sanskrit text p, 22, line, 4 Gﬂ@lﬂfqa for &gt 1
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: reason, ‘the word others is saxd to mclude the~ body,‘

ol f‘f of ﬁvc sorts of consciousness.

j Then, if [you say that] the mental consmousness
owes its existence to what is brought home by the sensual

| consciousness ;" how is that also possible? It cannot

take place either in the same moment as the sensual
consciousness or in the immediate next ‘moment, It
is not possible in the immediate next moment be-
_cause the object like the colour, etc., has already been
vanished away in the immediate next moment. Nor
does the object of the present moment become condi-

_tion to it, because it has been grasped by sensual |

consciousness.
[1f you say that] the mental consciousness grasps‘ I
naturally the external object of its own accord, then
there will be no possibility of existence of the blind or
_deaf,’ etc. [To accept] a sense faculty other than the
eye, etc. is contradictory to the inferential knowledge‘;"‘,
The denial of extra material object [which may suit to-
the mental consciousness being gladly admitted, why
should we entertain a bias for the mental consciousness
alone ?: To the visual and other consciousness material
things serving as supporting causes become bases.’
[But to the mental consciousness there is no such thing
as basis.) What is short of basis, has by nature no

 Read in the text, p. 22, line, 6, sFznfamramawrd warfagmg |
Whole discussion below, cf. gwmatfieafa, 11, 239—244,

% Cf. Tattvas. pafi. p. 825 ; Nyayabindutika. p. 10,
" Read in the Sanskrit text, p. 22, line 12, agnﬁﬁwat

| SN, ST WA )



functlon to perfoxm and therefore is to be non-exlstent , I
[eg ether]. So also is the case thh the mind.

DHARMAPALA S COM MENTARY

[Though] the object (zlambana) may be [pmﬁved‘ L

by] the perceptive knowledge, yet, since it consists in
the nature of being grasped® (grahyasvabhava), it is
absolutely unreal. So we consider it right to reject
the nature of its being object (@lambanaia) and thereby

the nature of its being basis (as'ryayata). However, the "

force (svakti) which constitutes the sense faculty and
which acts simultaneously [with consmousness] W1Il
imagin it to exist. :

An external thing, etc.

1t is perceived that there is some object other than
this [consciousness]. This [consciousness] makes known
[to us] something opposite [to itself]. That something
is called object since it is [as it were] capable of being
grasped by an entity other than itself. |

How could one say that something (e.g. perception)
depends upon mere collocation® (samagri) ? For, the
collocation is not properly a substance. [If one argues '
that we should accept that principle in accordance with
the Tathagata's teaching in respect of the two-fold
Truth, failing which] the Tathagata’s Truth will be
far amiss from correctly understood. This argument
goes by itself against the reasonings preceding and

Cf Nyayavartika, p. 521 where some anumana is referred
to thus: 7 faesafaf ﬁﬂm arereaTd, YaAIfRaa | arRagEE p. 656 :
o Rgmard) caud gwoE—«q fage

® This seems to be a reference to the Madhyamika's stand
point. Cf, a=aT R&H, etc., in the Bhavasankranti sutra, § 11,
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” _~succedmg But, for my own part ; where is [the p0851~

bility Of] mcurrmg such a fallacy ? For, L have ‘accepted
~ that it depends upon a substance (dravya) as well a8

collocation (samagﬂ) Now it follows that even if
‘some other objectlon is raxsed that also may be taken
to be answered |
. “They postulate the subtle atom "

Though the subtle atom perishes as soon as it
“appears, yet two substances serve as a cause, but not
collocation [of atoms]. For example, things, colour
and others, though they are simultaneous]y" present
‘before the senses, become objects [only of their
ré‘spective senses] without any confusion on account of
the fact that the faculty of grasping a particular object
is fixedly assigned to each sense. All substances are
perishing, yet the double™ atom which is capable of
exxstmg [at the time of grasping] serves as the ob]ecb

cause.
‘‘ Because the atom serves as cause for that.”

The word ‘ that” means the consciousness of the
eye, eto, It arises on a contact [of the sense-organ]
with the object constituted of parts. So say some
[Acaryas] : Among the causes, that which acts as the
‘ pifoductive cause becomes its actual object." ‘
¥ Contrast the Tattvasafigrahapafi. p. 55 gauEfRwmas: |

Bhavaviveka calls 2 atoms as a dravya v. Ui, Vaidesika plnlos-

ophy, p. 131.
" Read in the Sanskrit text p. 23, line 14: & srewamy: 7:

. goqy fqamen semAwRg: @ Cf. Slokavartika, p. 285 SearewEdar-
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: o Or some others postulate the aggregate i
. of atoms” i

The advocates of this doctrme say that the aggreu G

gate formed of atoms serves as the actual object of i
consciousness. ;
* Because consciousness arises represent-
ing the image of the aggregate of atoms.”

The aggregate is believed to be the actual object
of consciousness, since it is born of the aggregate
[and endowed with its image]. It is as somebody says :
“ A thing whose form is represented in a consciousness
is really its object.”’* Both these disputants say:
[Here the following thesis is intended to be formulated :
consciousness has an aggregate thing as its object;
because it is endowed with the form of that aggregate
object]. Now, if [the idealist objects that] this reason is
invalid and cannot be formulated as such ; for, it lacks
an appropriate example just as the second reason which
could prove the validity of the firstone does. [Moreover,
says the idealist, the reason is not recognised by us;
because we do not accept that the image represented in
conscibusness pertains to an external aggregate thing,
nor do we consider real the aggregate apart from its parts
i.e. atoms. Therefore we do not have anything external
corresponding to the gross form found in consciousness.
We may now, answer that] the general quality of atoms
(paramanusamanyalaksapa) while acting as actual

¥ We may i:onvemenﬂy read in Sanskrit p. 23, line 20,
qq fagel FqTRgEH, etc. Cf. Pramanpavartika: @8 gfﬁ
qEIT BRGS0 Vitti : ARSI AUEa: ) W
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fobject of consc:ousness will cause a gross form to
_ appear in it. But if you assume that there is no

~ external thing which may serve as a cause to conscious- .

ness” ; [then] there is a fault of the subject of your
thesis being contradicted in its own character. So also
is your probandum (dharma = sadhyadharma) unknown
. to us.* 1If you say that what has been recognised by the
opponent as an accepted fact, can only be formulated as
an appropriate example, then the same is also to be
applied in respect of Probandum [you cannot prove
by means of inference a thing which is impossible to
prove]. ,
 However, one whose mind is bent on supreme
pramana, says : By what reason the two reasons, source
of dispute can be made valid, that reason is not to be
found because of lack of example which is recognised
both by us. Hence in what manner may the repre-
sentation of the image in consciousness be established
as valid reason ?'*
‘ * Though atoms serve as causes, ete
as accepted [by the advocates of atoms, that is, some of
the early Buddhists and Jains]. The atom by itself
cannot serve as the cause of the consciousness for the
reason that it is not .perceived and hence non-existenfi

o Vijianam Svarmsalambanam is the thesis of the Vijaana-
vadin. This view has been much criticised by Kumarila and
Udyotakara ; (Slokavartika and N. Vartika with Tika and N. Sutra

1V, 2,26),
" Read in Sanskrit p 24, line 4 : uffo ea@qﬁfraq‘m eam | aar

qErRafET |
% Read in Sanskrit : Er{]'ﬁﬂzﬁ‘l: Foetod]
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yet the body of 1toms does §0, - However they beaome“
obje;cts mutually unconnected il e
S MLike the senses I !
]ust as a sense- faculty, though it serves asa basxs L

of the association of consciousness, never becomes its

_ object; because it does not bear the image of the sense-
| ffaculty, so also atoms. What do not possess the image
of consciousness are not consxdered to be its obJects.' ‘
Therefore it is said: :
[251 " That is the object i
“ The form of its own” means the 1mage of
 consciousness itself. “ Consciousness grasps” means
it determines.” ; L
How is it known that consciousness grasps only the
form of its own ? ;
“ Because it arises in that form.” e
This refers to the mind, [the preceding moment of
consciousness]. Consciousness arises in a form which
resembles the mind. When there is a mutual correspon-
dence or co-ordination (sar#ipya) between the conscious-
ness and the object-image, then we call it grasping
of the object by consciousness.” In fact, for you, there
is no object grasped beyond consciousness. How could
you, then, explain the causality of the object non-
existent apart from consciousness for. rising up of its

' According to Kasmira Vaibhasikas and Bhadanta Vasu-
bandhu atoms never get combined, (na sprsanti), see. Additional
Notes below. e )

" Read in Sanskrit : 3% €aER 399 | faafad fashad

* Cf. Pramanavar. vriti, p. 230 : SR faedresong |

9 )
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o Iconscxousness? Yet there is already in the precedmg\ i
. moment the object-image. When this objectqmage s
~ brought home in the self of consciousness just likean
- image in the mirror, it is considered that the conscious-

ness has grasped its object, [and also that the latter has

~ produced the former]. The self of the double atom
does not represent the image reflected upon conscious-

ness. If it does so, then we may cons:der the atom
also to be its object.

* Like the sense organ”

~ Though it serves as the cause it becomes no object.
If you accept that whichever is cause, is object, then the
sense-faculty also could possibly become object. [Itis
also not possible to argue that mere causality is hot crite-
rion for its being object of consciousness, buta causal ele-
ment which is endowed with the image felt in conscious-
ness is so ; because] it has already been stated that the

reason, the possession of the image in consciousness

suffers a fallacy of its being not established. Thus we

have to concede that the mind, i.e. the preceding mo-
ment of consciousness serves not merely as cause [of the

following moment of consciousness], but it appears
both as the sense-faculty as well the image of the object.
; If you establish as the cause what has been
stated above, s.e., atoms™; then, atoms being the cause,
how does it follow that the same becomes object ?
{If you say that the causality and objectivity are
mutually concomitant and found invariably together]

" Read in Sanskrit p. 25, line 16 : af¥ y9iw[d] FHIOT , etc.



DHARMAPXLA s OOMMENTARY

then, the sense-facnlty bemg the cause, that also
will become object. [Because the sense-faculty
never becomes object of any conscmusness] the said
concomitance incurs [26] a fallacy of mconclusweness.
Such being your proposition, we establlsh Wihde

“ Because atoms do not possess the form
reflected in consciousness,” etc.

Why is this sentence ? It purports to establish our
own proposition. One cannot consider one’s proposition
to be established by merely criticising other’s thesis.
In order to formulate his own proposition, (Acarya says
thus:) thesis: atoms do not become objects of consei-

ousness ; reason : because they do not manifest the form

found in their consciousness; example: like a sense-

faculty.
If the above phrase indicates that this is the reason

for this proposition, it would follow that the author of the
Sastra having first set forth his opponent’s proposition, .

propounds his own one which goes in agreement with
his opponent’s. And now the author, having paid his

attention to the refutation of the opponent’s proposition,

would exhibit many defects upon it and set it aside
ultimately. [In arguing thus] the thesis which never
varies that (s.e. reason) will be asserted. Other thesis
which always varies [the reason] will be dissented.

At the outset the opponent raises an objection
(dusapa) [to the above proposition] pointing out to its

inconclusive reasoning. How false a syllogism you

* Read in Sanskrit p. 26, line 1: a41 Ja1 [Sﬂ'a 1

)l
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Zha,ve formulated' Even the ordmary folk says that

W;the -reason which is found separated from and_“f

| never associated with  the object to be proved -

'(»sadlzyas) is not at all a reason, but such reason gives .
rise to the doubt as to the existence of the object to be
proved. Therefore you should formulate some other '
_ syllogism. Your reason “ The atoms do not possess
the form reflected in consciousness’ may SOI’DLTI‘H)PS"
‘exist in the atoms whose innate natures are undeter-
mined. But the resolve is not correct that conscious-
ness always arises in co-ordination with the image [of
the object]. Therefore there is no room for your deter-.
mination that the atoms do not possess the form reflect-
ed in consciousness. It ought to be stated on the other
hand, that they are of indeterminate natures. However,
this much is certain that what produces consciousness
does not become its object just like the atom of sense-
faculty. There are well-known other different causes
which produce the visual consciousness ; none of them
makes known to us the innate natures of atoms, because
consciousness never exhibits their forms,

- What has been stated in respect of the sensual
consciousness may also be equally applied to the other
types of consciousness. The sense-faculty given above
as example is in fact stated with a view of particulari-
sation (pradarsanartham) and other example may also
be obtained by way of implication (arthapatti). Thus
the statement of the above reason also becomes useless.

[27] | The author replies:] The atom, though it func-
tions as cause, becomes no actual object of consciousness,
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and WIth thas xntennon the abova statement was mad&
It is so lest the sound and other atoms should caust
to. ralse up the conscmusness of other sense-organ._
Someone says: In the self of consciousness the gross
form is not perceived ; hence it is not object of itself *

just like the atom of the sense-faculty. Because the

theory that the image of consciousness is due to the bring=

ing home of the real object-image upon consciousness

i5 not reasonable, the saying that no gross-form is
perceived as appertaining to consciousness is very ap-
ptopnate.
Thus we have spoken that
“ atoms are not obJects of consciousness.’
The reason for this i is that they do not possess the

form [that is experienced in consctousness] and thatthe

hypothesis that they are its objects is not well proved
by any means of knowledge (pramana).

If so, [the opponent says,] then, let the aggregate
of atoms be its object. [That could not be possible.]
if you, [says the author,] desire to prove your proposi-
tion on the ground that all things spoken of (in the
world) are established (as real); [then, I may reply

that] your reason is not an established one; thls
will be a true logic. :
“ Though the aggregate possesses the image

of consciousness ”’

*'Cf. Pramagav. vrtti, 11, 211 : ammﬁ a3 g F{@Tmﬂm-
L H ; ‘

® It is not clear what the author has replied in regard to the
fallacy of reason that has been pomted out by the opponent.
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And it may become ob]ect 3 yet it dc»es not act as
1ts cause. For, )
“ consciousness does not arise from the aggregate.

Aggregate-consciousness bears a form (similar to)

the aggregate. But it does not produce consciousness.
 How can this be the cause for it? Since it has o
- characteristic of an object (@lambanalaksana), it could
not (be proved to) exist. As regards the nature of what
has been previously spoken of, i.e., atom, it lacks the
form felt in consciousness. What is, then, char-
acterised as object ?

“* Every object which necessarily produces the

~ consciousness possessed of the image similar

to itself (i.e., the object), is said to be its proper
object ”.

[28] In accordance with [the process of arising of]
the object-consciousness, [we say that] what is a produc-
. tive cause of consciousness, that is only its object. Some~ |
body says: Every object necessarily is the cause of
the mind and mental elements: This object having
produced [consciousness] is spoken of as if it was really
grasped [by its consciousness] and then it was always
designated as its actual object. What object possesses
* the two-fold characteristic (7.e., causality and form) that
becomes object. When there arises the fact of produc-~
tion, [the talk of it as] object (@lambana) also arises.
It is said in the scripture : When this fact arises, (or
exists), this (other) fact also arises. This formula re-
fers to the theory of dependent causation.
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Smce what is the productwe cause for that con:
sciousness is a condition for producuon, we- assume

that this is a thing [to serve] as object. At the ﬁrst
sight of a thing only the thing-in-itself (svalaksanpa) is

perceived and nothing more; so we do not call the L

more (i.e., generality) as object (@lambana).
“ The aggregate of atoms does not produce
consciousness ; because it is not an entity in
substance "’ .

- The aggregate is not a real entity; because it
cannot be described either as different from or as one
with its constituents. Whichever is nonentity has pos-
sibly no efficiency of producing any result.

“ Like the double moon .

The second moon does not cause to raise up the
consciousness of the second moon [as it does not exist
in substance]. If so, what is the cause of representing
that image [in consciousness]? : |

“ Because of the defect of the senses

When the eye has its sight disturbed by cataract
and other diseases, then the appearance of the double
moon appears and that, too, not as a real entity,

[29] “ The double moon-cognition has not

an object, though the image of the double moon

is reflected in it”. V

The double moon does not become object of its con-
sciousness though the latter is endowed with the image
of the double moon; because this does not produce
consciousness. ; ‘
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% Similarly the aggrégate; as it doés“not C
‘exzst in substance, does not act as cause for
its. conswousness D e
.\ Since it is not a real entity just hke the double
. moon, it proves certain that the aggregate is not at alI; i
‘the cause. Hence '

0t does not become object.”

Here again the word “ the double moon " is re-
peated. The example of the double moon, it is to be
understood, shows the reason, the possession of the
image [by consciousness] to be an inconclusive one. The
existence of an object for every consciousness can also be

achieved through a common logic; hence your proposi-

_ tion involves the defect of contradiction. [This argu-
‘ment.is not valid; for] the visual consciousness arises
through the eye (only), but neither through the aggre-
gate such as a patch of blue, etc. nor through the atom ;
since the consciousness is not produced by both of them
just like the consciousness born of the senses other the
eye. This example is acceptable to all. So nothing
else is to be mentioned.

The example, “the double moon” does not exist
in substance, hence that, having the nature of uncausal
- object, proves the same (i.e. absence of the cause
for the aggregate-consciousness). Though the double
moon-consciousness is endowed with the image of the
double moon, there is no real object [corresponding to
it]. The expression also happens even in the absence
of its causal obgect ‘ ‘ :
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If you ask me Well there exxsts no second moo
how does one d:rectly percexve the two images of th
moon ? Let me explain this. Because of some potent
force (s’aktz) laid down within conscxousness, it appears‘fh

as though it is the consciousness endowed with the
image ot the second moon. Just as a man, while asleep, o
dreams that he actually sees many objects, and also

imagines in dream that he discharges so many false
acts 3 so also he imagines another moon upon the single
moon. : i
[30] Some phx]osophers say ; When the eye-consci-
Jusness happens to exist simultaneously [with its alam-

bana] and since it has been criticised that both these - L

under such circumstances, arise in order, 7.e. one after the
other, immediately after these two images, a mental
thought arises murmuring : ‘ I perceive the second moon.”

Some others say: It is due to a mistake in num-

'

ar ® [of the two instead of one] in the moon, that mis- o
.ake, too, happens out of the defect in the organ of the

sight. If you do not admit the proposition of an external
object, then the vision of gross form will be merely a
perversive thought. ‘
[The author says:] Mental consciousness does not ‘
arise immediately after the eye-consciousness and its
alambana coming into exisience [as you previously
stated], but it does so only simultaneously and depend-
ing upon the images of these two. Then, [asks the op-
ponent,] how does an understanding arise that 1 see the
% See Pramanavartika, 11, 294 : A agtedH (cmrm) 1

# Gee Prakaranapaficiki, p. 38, verses 58—60.
10
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i double moon ? [The author rephes If you stmk to your‘ it
. wview,] tell me: why does not the cognition arise of the
~ double sound at a time immediately after the sound-* !
object and its consciousness being present? It i is alsof‘"\

impossible to assume that the mental consciousness

arises successively in the case of a man who possesses the
organ of the eye in a sound condition. Tell me, on what
basis, are accomplished many and different things : the

material objects, senses, their consciousness and their

cognizable varieties [without intervention of the mental
consciousness]| ? [So we must accept that there also arises
simultaneously the mental consciousness by virtue of
which we are able to congnize many and varied things.]
: One who says that I perceive the single moon as
double and accepts that there is the external object
apart from consciousness, how will that man also
explain the mistake in number causing the delusion
of the double moon to arise? [That is to say, he
must also resort to the aid of mental consciousness to
explain it satisfactorily.] ‘

* As both atoms and their aggregates are de-
fective in one or other respect, they are not real
objects of consciousness.”

The a@lambana consists in two parts, viz. repre-
sentation of its own image and causality for its con-
sciousness. The atom lacks in the first part, ¢.e. its
image is not represented in consciousness, and the
aggregate is devoid of the second part, s.e., causality.
Thus these two defects as have been discussed, point



out to the xdentxty between the ob;ect and 1ts con~
.SCIO“SHGSS ; R e il
[31] “ Some Acﬁryas hold that the combmnd
form of atomss (saﬁczttzkum) is the cause of
conscmusness

In each atom there exists the combmed form. Tbat i
alone is perceived as the gross form in proportion 6

the number of atoms. That combined form, too, is
real and pxoduces the consciousness of the form of its
self ; because it exists in substance.

“ It becomes the actual object 5

 because it fulfils the said two conditions. This (com- |
bined form) is already an accomplished fact. Hence
no question arises whether it is the same as the atom
1tse1f or not so.

“ All things are possessed of many forms

'I‘hese atoms themselves are regarded as possessed
of atomic form as well as combined form. How can a

single element be described to possess two forms ¢ (Al

things which are collocations of material elements are
considered to be of four great elements, earth, etc. as
their essence, and have many forms, They are naturally
possessed of distinct forces [each], [For example,]
the image of the blue and other colours existing in a
substance-element and the same existing in a sense-
organ are known to be quite different [from each other] .
In the atom, among many forms “ there also ex:sts the
combined form.” :
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Only thxs form becomes ob;ect of the conscwus— |
‘ness of the eye, etc. So it becomes i

“ the direct object of perception .

If so, why do you not say that cognition of atoms 1s‘
possessed of combined form ? [You admit that] the atom
is of combined form. Why do you not likewise admit
that its cognition is also of the combined form ? Why
do you only say :

* There exists the combined form in the atom ”

[32] This sentence, having the nature of a sentence
formulated to that effect, shows as well that their cogni-
tions are possessed of the combined form of atoms. If
50, binary atom has the form of binary atom, how has
it combined form? Only the aggregates of different

atoms are admitted in this system of thought; and

these aggregates themselves constitute the combined
forms. It is for this reason that they are not [con-
sidered to bel existent in substance. This point has
already been mentioned; why is it repeated again?
With some other motive it is done so. [That motive is
his:] Though the substance-elements are each different
in their nature, yet it is to be understood that this
combined form is related to their mere collocation.
 When we analyse it, no more exists the combined form.
Moreover, though all things are regarded only as the
aggregates of atoms, still each thing has a relative differ-
ence, and we may perceive it in each substance, However,
‘the scriptural passage like ‘‘ What is material element,
blue, (etc.), that is the earth element (prehividhatu)’
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is to be mterpreted as a sentence mtended to demon-»‘
 strate the Truth. o 0 :

It so, how is 1t that atoms are not percewed by
senses ? and how are they perceived only by the knowl-
edge of Tathata, Suchness ? [The opponent continues :]

- “The atomic form becomes no object of

the [sensual] consciousness ”’

This does not become object of the sensual con~

sciousness ; hence it is beyond the senses. The object
which does not fall within the operation of senses,
ought to be cognized only by the knowledge penetrating
into Suchness, What is the argument for such an as-

sumption? It is simply this: the atomic form never

comes within the range of direct perception ;
* just like its solidity and other attributes.”
Blue and other colours
“ though really existent in atoms, do not
become objects of the visual and other con-
sciousness.” '
[33] Because the powers of senses are related to
particular objects [only, not to all].
* So also atomic form.”
This is not contradicted, but consented to by both
parties. The opponent objects : Let the atomic form ap-
pear as perceptible and not solidity, because they,
both differ one from the other in nature. We reply :
That property [of atoms] is accepted as probans

* Since the exact Sanskrit equivalent of the Chinese expression,,

chi chik is not ascertainable, the passage, qam«gqnﬁ . SHFEIG
is left untranslated.



ALAMBANAPARIK$K

o whmh {s common 6 all ten bases formed by the matertuﬁ

" al elements; hence no fallacy of exclusion of reason

from the sapaksadrstanta. Therefore this formulation "
 fof syllogism] is in no way defective.” ; ‘
“[Different] perceptions of pot, cup, etc.,
will be identical ” L

for you who hold thus, (that is, the things are
mere aggregates of atoms). For, consciousness does
not differ as its object does not differ ; and the sensual
consciousness assumes its form in accordance with the
object lying ahead (or in front). The opponent asks:
How do you know that there is no difference in the
ob;ect of consciousness ? The author answers :

% There exists no distinction among the
many atoms of pot, cup, etc. " [though the
number “ many” may vary in each case].

This sentence means this: Though the atomsin
their combined forms become objects of our cognition,
yet, while the self-nature of the pot, etc., being cogniz-
ed, there exists even among the many aggregates of
atoms, no such character that can distinguish one aggre-
gate of atoms from the other”. Because we do not admit
{as real] the combined form distinct in each aggregate,
‘apart from their own real [atomic] forms, the sensual
consciousness that has arisen depending upon that form
will be identical. It is thereby settled that only the

* The prayoga may be like this: soasiy A Raffasa: 1 ‘:ﬂ%

, &AL 49y A aRmfafi 1 aar sfEaf.
" Read si@ufafadiasay in the Sanskrit text, p. 33, L. 13 above.
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self-nature of atoms is obJect (mambcma) And;m b
the undifferentiated form of atoms, there exists no ele
ment that causes to produce some dxscnmmatmg and‘{f ‘

reinvestigating thought [regarding the dxﬂ'erentlatedf
gross form, such as pot, etc.]; for, such thought will be
a separate one, just as a thought springing up from
" a blue patch, etc. [That being the case, the dis-
criminating thought of gross form, pot, etc., will
arise only when there is present the causal element.
That causal element being absent, our idea of gross .
form is baseless.] bl ‘ Ll
“If [the opponent says that] the perception

differs on account of differences in the forms

[of the pot, etc.].” ,

[34] Here “the form’ means the image that dis-
tinguishes itself in each case. The pot and cup are
distinguishable in their forms by virtue of their different
parts, neck, belly and bottom, etc., and our cognitions
differ on that account. y '

The author replies : It is quite true,

“hut the [different forms] do not exist in

substance.” |

No atoms constituting the object cognized by the
sensual consciousness, are varied [in their size]. Though
the aggregates of atoms are true empirically, yet they,
bemg closely analysed, do not fall within the cognizance
of senses. [There remain as real only atoms, and never
the aggregates.] The [real] objects of cognition {i.e.
atoms) which are identical in form, cannot, properly
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" j"-speakmg, become causes for dnfferent forms 0f cog;

L nmons. J

| [The opponent asks] How do you know that‘
; rthere exists no distinction in form among the atoms ?

' [The author replies :]

““Because the atoms are absolutely identical |

in their dimension "’

All objects are constltuted of parts and these parts ‘
‘necessarily admit of distinction of forms. The proper
nature of atoms, however, is devoid of any part and
very subtle. Therefore how can we ass:gn to it any
distinction of form ?

: “ Though the pot, cup, etc,, are (appmrently)
varied objects, there exists absolutely no dis-
tinction in their atomic nature.”

For, anythmg destitute of parts, neither 1 mcreases A
nor decreases.

[35] “ We therefore understand that there ‘
is no reality ” ‘
in the aggregates of atoms.

Everything composed of parts, has a form which
is attributed to it, and not real of its own; and as such
it does not fall within the domain of senses. Thus the
opinion has been above criticised after a careful study
that the aggregates of atoms tend to show their different
real forms. Therefore [different] cognitions of pot, cup,
_ etc., are, in fact, destitute of real objects different [in
form] just as the feehngs of happiness and misery are.
Thus [it is clear that] atoms do not distinguish objects.



b

DHARMAPKLA COMMENTARY

‘Nor can the form [percezved by our enses] be ‘pm- b
per nature of that Ob]th : ) i
MR the distincti‘on in parts is inferred (lit.
spoken of) on account of the distinction in
forms.” ' | ! ‘ : ‘
This sentence intends to show that the proposi-
tion that nothing that is non-differentiated [in its
nature] becomes object incurs a logical fallacy called
siddhasadhana, proving of what is already well-known.
‘The opponents hold that the atom is in fact a thing '
which is not distinguishable in its nature, yet the
different cognitions happen on account of differences
in forms. We also admit that the atom is an undistin-
guishable object. Therefore this proposition incurs the
fallacy of siddhasadhana ®. ‘
: The sentence, ‘' Because the atoms are absolutely
identical in their dimension” shows the conclusion to
be invalid that the difference in substances, (i.e., com-
ponent parts, atoms) causes difference in objects [com-
posed of substanges]. |
Or, it makes clear that the cognitions of the pot
and cup, etc., do not bear the images of atoms ; hence
the atoms are not their actual objects in as much as they
are not objects of other cognitions; by “other cog-
nitions ”’ is meant either mental consciousness or one
born of other senses ; for, a condition of some blue patch
being present, the cognition (born thereof) does not
® This retort of the siddhasadhanadosa is not convincing as it

stands in the text of the Chinese versxon
i
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bear the 1mage of some yellow patch Though the

i -_quahtxes of atoms are many, they cannot be dlfferent»

“‘“_‘mted one another in any way ; but the sensual cogni-

_ tions, however, are distinguishable one another in theu‘_

 forms; therefore the forms felt in the cogmtwns are not

' of the atoms.”

[36] Or, we may take that the following idea is in-
tended in the verse: An objection that the atoms are dis-~
tinguishable by themselves has been put forth and ans-
wered in order, If the aggregates of atoms are regarded
as having forins other than that of atoms, then it is
logically to be established that those forms of the aggre-
gates are not real. There is also some other reasoning
to be mentioned here thus :

- “If those atoms are removed one by one,
the perceptions of the pot, etc., do not arise.’

: Things, that we speak of, like the pot, etc., are
_ not real things just like senaz, army and other aggre-
gates, so they do not exist in substance. The following
s another mode of reasoning :

“ What objects are not found separated from
what objects, that former objects are not differ-
entiated from that [latter] objects. [Aggregates
are notfound separated from atoms, so theaggre-

~ gates are not to be differentiated from atoms].”

i The distinguished form [experienced in cognising
the pot, etc.,] is other than the one [pertaining to atoms] :

¥ Read in the Sansktit text, p. 35, 1. 17 : qEEmAi il‘ﬁ."%sﬁ alﬁm‘
T, sfrafamamTg RRERAT , etc. :
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, because that cogmtlon experxences the forms of the ob-[f
jects like the pot, etc. This inference contradzcts the
real state of thlngs. For example, when the sound ‘

object is present, no cognition of a blue patch would g
arise in us. However, although it may be admitted

that the aggregate is grasped and some ‘other thing

is. experienced ; yet it is absolutely impossible to prove .

that there is distinction among the forms of atoms.

“[1t is the object] which exists internally
[in knowledge itself] as a knowable aspect.”

This line establishes what the actual object of
consciousness is according to the author. 1f, in general
analysis [of a cognition], there is no object [being re-
garded as one separate from consciousness); ‘then it
evolves lokavirodha, contradiction with the world—a de-
fect for one’s own proposition. For, the scriptures state
four conditions [for rising up a consciousness].

The word “ internally " shows that there is no ob-
ject-cause apart from the inner consciousness. [37] The
word “‘knowable aspect” shows that the thing in the form
of object is consciousness-product (vijfianaparinama).
Thus the idea of the external that exists in consciousness
is grasped as an external object. Now the contradiction
with the experience of world comes in; for, men of the
world all accept the objects as externally existing. There-
fore the author says ‘“ as if it exists externally.” The
real object, however, does not exist apart from con-
sciousness. Its knowable aspect

‘“ appears to us as if it exists externally.”
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W The expresswn “I see the object extemally
o 11}'based upon wrong belief just as the visual consmousnes& ‘
xof the hair-like thmg in the sky, etc : ‘ :

“ Though the external thmgq are denied.”

: The external thmg does not exist in reality, because ‘
it is not experienced as such. If we examine it very cares
fully with reasoning, we do not experlence it externally |
and in its own invariable essence. Though the opponent
'may admit [a thing] characterised as external and ex-
isting in substance, yet it cannot become the object-
cause of consciousness. Nor is the form of atoms
experienced; because the atoms possess no forms
[experienced in our cognitions]. ‘
“ [That grahyamsa) which appears to us as
though ex1stent externally, serves as the actual
object-cause,”’ :
Because [that alone] possesses the form of that (z .,
object). [To prove the above the following syllogism is
formulated.] Whatever thing possesses whatever form,
~ that thing is identical with that form; for example,
‘the causality is possessed of its own form, [i.e., the
" nature of being cause; that causality is not dxstmct
from the nature of being cause].
Again the author shows some distinct character of
the actual object (@lambana) when he says:
“ Because consciousness is the essence of
that [s.e., object],” etc.
- [38] 1t is clear that the external thing which is an
illusion, does not exist as an object. The form of an
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‘ob]ect follows oﬁly in | comformnty w1th our men_\
imagination; and it is not real ; fot, if th’lt which i
imagined is separated from conscxousness, them is
nothing left in the external. o

“ The forms of the expernenced objects do v
not originally exist apart from conscmusness. ‘

‘Hence it is called *the knowable in its essence

existing internally 7. The word internally ” indicates.
that the knowable does not exist beyond uonscidushesﬁs.‘f‘f |
The knowable, [externally] non»emstent by its mture 1& .
regarded as existent internally.

“ It also arises from that.” ‘
‘ A part of consciousness may arise, sometlme fromv o
itself, because the seventy-fifth element (s.e. conscious-
ness) has a special character. Since no consciousness.

arises in separation from its object (jfieya), that part

[of consciousness] (s.e. the knowable aspect) is produced
by consciousness itself, and we need not admlt a ﬁfth i
cause for it. :

“ Because (consciousness) is endowed with

‘two parts (z.e. image and cause).”

It is clear that it is the actual object and to be
shown as a proof [for our proposition] because of its.
being decisive argument® (s.e. its double nature). This
object of double characteristic alone is considered to be
probans (sadkana). What is the external thing other
than [this object], that is not to be regarded as condi-
tion-cause for consciousness; [for example] things |

¥ Omit the word * &#d ” in the Sanskrit text, p. 38, I 11.
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o experxenced in dream thought [cannot at all serve as 1ts"'

 cpuses].” What is said to be of a double character,
becomes a smgle proof (ekdm sadhanam) ; thus only

. «consciousness (s.e. its knowable aspect) is endowed with
the image of object, and also gives rise to another
_consciousness. Therefore a part of consciousness be-
.comes a single proof (ekasm pramapam) on account of
its discharging these two functions. ‘
Now, though /
what exists internally in consciousness is
admitted [as condition-cause] ;

[39] since it has been examined that the external
things are of unreal character, there can be no other real
character thereof. The object is experienced . only in
pursuance of our mental habitual imagination. But
‘the image of object is immanent in consciousness itself,

_and that alone will be logically correct. [The oppo-
nent asks :]

“ How can a part of consciousness and
appearing simultaneously ‘be a condition [to
- consciousness itself]?” :

[Author replies:] The knowable aspect (grah-
yamsa), as it does not exist without consciousness,
gives rise to another consciousness.

{The opponent continues:] Now, [you have] a
fallacy called self-affecting (svarupavirodha™); since

' Here prayoga may be thus: faE eatoreeaa ﬂﬁ&ﬂﬂﬁm,l
g HEAA 7 o, AT | JAT AT FHAANS: |
# = spcafa fearfEede: o
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it is yet only a part of conscxousness ]ust,hke“ u:s p
that grasps. [When it becomes as being grasped,} it

cannot at the same time serve as a cause. [We alway&‘

experience that] consciousness arises as being dis-

coloured by the forms of the external things. The L

1mage part of consciousness sprmgs up sxmultaneou3iy
with consciousness ; it cannot act as cause for the\

latter ; because no two things simultaneously ansmg,”y; .
act mutually as cause and effect; for example, a pair

of horns of a cow. Moreover, we do not say that an
object is co-existent with its self which is no other than
that object. For, the term ° co-existence ' denotes some:

connection between two distinct objects. But you ‘d(}:‘ Gl

not admit that there is an object distinct from con-
sciousness. Therefore how can you call such an object
co-existent ? ‘ o

[The author replies:] It is true. But, as diffiredt’ _
images [in consciousness] are [experienced], we describe '
them [as if they are] distinct [from consciousness].
We assume that consciousness is possessed of distinc-
tions [in itself] for the reason that there exists the
divergence between the perceptible part and image-part
[of consciousness].

[The opponent continues:] If it is so; then, the
nature of being condition-cause (pratyayatva) will [as
you assume] constitute what is grasped (grahya).” No
object of assumed character could be regarded as
possessing the self-substance. Now such an object

® Gee  Parthasarathimisra, Slokavartikavyakhyd, p. 309: =

Suicand waat Aaeag 1 (V. Additional Notes, last page.)




: ‘cmusneﬂzs, as 1(: has been grasped as a dlstmct ab;ec
is accepted as a condition- cause just like its dwappearf
ance of immediate preceding moment (sa,manant a-
‘ :mrodka) acondition-cause. The momenta consciousness
_ of homogeneous character (sabhaga) disappears, the i
. same consciousness is regarded as cause into four ways.”

| “Four causes, are: hetu, alambana, samanantara and
| adhipati. el




TIBETAN VERSION OF THE
KLAMBANAPARIKSA

s

RGYA. GAR. SKAD. DU | A, LAM. BA. NA. PA. RI ksAll
Bob. skaD. pul DMIGS. PA. BRTAG. PAll

Sans. rgyas. dan. byan. chub. sems. dpah. thams.
cad. la. phyag. htshal. lo !l

o

Dbar. pohi. rnam. par. rig. pahi. rgyu |
phra. rab. rdul. dag. yin. mod. kyi |
der. mi. snan. phyir. dehi. yul. ni |
rdul. phran. ma. yin. dban. po. bzhin ll

gan, ltar. snan. de. de. las. min |
rdzas. su. med. phyir. zla. gfiis. bzhin |
de. ltar. phyi. rol. gfii. gar. yan | ‘
blo. yi. yul. du. mi. run, fo Il

kha. cig. hdus. pahi, rnam. pa. dag |
sgrub. pa. yin. par. hdod. par. byed |
rdul. phran. rnam. pa. rnam. rig. gi |
don. min. sra. fiid. la. sogs. bzhin Il

de. dag. Itar. na. bum. pa. dan |

kham. phor. sogs. blo. mtshuns. par. hgyur |
gal. te. rnam. pahi. dbye. bas. dbye | '
de. ni. rdul. phran. rdzas. yod. la Il



| de. ‘pﬁyii". de. rdzas med la, yod
' rdul. phran yoris. su. bsal na. nil
““der. snan. ges. pa. ﬂams. hgyur. phyxr "

g nan, gi. ges. byahi. fio. bo, ni |
phyi. rol. Itar. snan. gan. yin. te |
_don. yin. rnam. ges. o. bohi. phyir|
- dehi. rkyen. fiid. kyan. yin. phyir. ro [l

7. geig. chahan. mi. hkhrul. phyir. na. rkyen |
~ nus. pa. hjog. phyir. rim. gyis. yin
. Jhan. cig. byed. dban. nus. pa. yi |
1o. bo. gan. yin. dban. pohan. yin fl

8. de, yan. rnam. rig. la. mi. hgal |
de. ltar. yul. gyi. no. bo. dan |
nus. pa, phan. tshun. regyu. can. dan !
thog. ma. med. dus. hjug. yin I

; ~ Dmigs. pa. brtag. pa. rab. tu. byed., pa. slob. dpon.
. phyogs. kyi. glan. pos. mdzad. pa. rdzogs. so |l




TIBETAN VERSION OF THE ALAMBANAQ‘ |
PARTKSAVRTTI ‘ |

RGYA GAR. SKAD. pul A. LAM, BA. NA BA
RI. KS'A. BRTTI ll

Bon SIxAD pul DMIGS. PA. BRTAG. PAHI. HGREL. PAllu :

. Sans. rgyas. dan. byan. chub. sems. dpah thams.
cad. la. phyag. htshal. lo !

Gan, dag. mig. la. so&,s; pahl rnam. par. s’es paht.

dmigs. pa. phyi. rol. gyi. don. yin. par. hdod. pa.

de. dag. ni. dehi. rgyu. yin. pahi. phyir. rdul. phra. rab,

vdag yin. pa. ham. der. snan. bahi. ses. pa. skye. bahi.  ‘
phyir. de. hdus. pa. yin. par. rtog gran. nal de. la. ‘
re. zhig. ;

dban. pohz raam. ;bazr rig. ﬁahz. rgyul
phra. rab. rdul. dag. yin. mod. kyi |
 der. mi. snan. phyir. dehi. yul. nil

rdul. phran. ma. ym. dban. po. bzhin |l 1l

yul. zhes. bya. ba. ni. ges. pas. ran. gi. fio. bo. ﬁes.'

kpar hdzin. pa. yin. tel dehi. rnam. par. skye bahi.
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"‘ phyn‘ roll rdul. phra. mo. dag. ni. dehi. rgyu. flid. yin.
‘du. zin. kyan. de lta. ma. yin. te. dban, po. bzhin. nolt
de. Itar. na. re. zhig. rdul phra. mo. dag. dmlgs pa..
- ma. yin. no ll
hdus. pa. ni. der. span. ba. fid. yin. du. zin. kyan |
gan. llar. snan. de. de. las. min| /
don. gan. zhig. ran, snan, bahi. rnam. par. rig. pa.
skyed. pa. de. ni. dmigs. pa. yin. par. rigs. te | hdi. ltar.
de. ni. skye. bahi. rkyen. fiid. du. bg'ad. pas. so ll hdus.
pa. ni. de. lta. yan. ma. yin. tel
rdzas. su. med. phyir. zla. ghis. bzhin |
dban. po. ma. tshan. bahi. phyir, zla. ba. gfiis.
mthon. ba. ni. der. snan. ba. fiid. yin. du. zin. kyan.
dehi. yul. ma. yin. noll de. bzhin. du. rdzas. su. yod. pa.
ma. yin, pa. fiid. kyis. rgyu. ma. yin. pahi. phyir. hdus.
pa. dmigs. pa. ma. yin. no !
de. llar. phyi. rol. ghi. gar. yan |
blo. yi. yul. duw. mi.run. noll 21
yan. lag. gcid. ma. tshan. bahi. phyirl phyi. rol.
gyi. rdul. phra. mo. dan. tshogs. pa. zhes, bya. bahi don.
ni, dmigs. pa. ma. yin. noll
hdi. la. ni.
kha. cig. hdus. pahi. rnam. pa. dag |
sgrub. pa. yin, par. hdod. par. byed |
don. thams. cad. ni. rnam. pa. du. ma. can. yin.
pas. de. la. mam. pa. hgah. zhig. gis. miion. sum. du.
hdod. do !l rdul. phra. rab. rnams. la. yan. hdus, par.
snan. bahi. ses. pa, bskyed. pahi. rgyuhi. dnos. po.
yod. do j
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; rdul phmn mwm jm rmzm, rig. gz
don. min. sra. fid. Zac sogs bzhin |l 3 o
_]l Itar. sra. ba. fiid. la. s0gs. pa ni. yod bzhm du
yan. mig. gi. blohi. yul. ma. yin. pa Tk rdul phra
mo. fiid. kyan. hdraho I

de. dag. ltar. na. bum. ﬁa dan |
kham. phor. sogs. blo. mishuns. par. hgyur'

bum. pa. dan. kham. phor. la. sogs. pahi. rdul.
)hra mo. rnams. la. ni. man. du. zin. kyan. khyad. par.
hgah. yan. med. do I .

gal. te. rnam. pahi. dbye. bas. dbye!

gal. te. hdi. sfiam. du. mgrin. pa. la. sogs. pahi.
rnam. pahi. khyad. par. las. gan. gis. na. blohi. khyad.
par. du. hgyur. bahi. khyad. par. yod. do. sflam. du.
sems. na. khyad. par. hdi. ni. bum. pa. la. sogs. pa. la.
Vod ky1 ;
. de. m. rdul. phmn rdzas. yod. la ll 4 1l -
med. de. tshad. dbye. med. phyir. ro |

rdul. phra. rab. rnams. ni. rdzas. gzvhan.yin. du.‘i
zin. kyan. zlum. po. la. ni. med. do !

 de. phyir. de. rdzas. med. la. yod | ‘

rnam. pahi. dbye. ba. ni. kun. rdzob. tu. yod. pa.
dag. kho. na. la. yod. kyi. rdul. phra. mo. rnams. la.
ma. yin. noll bum. pa. la. sogs. pa. ni. kun. rdzob. tu.
yod. pa. fiid. de |

rdul. phran. yons su. bsal. na. ml
der. snan. Ses. pa. iams. hgyur. phyiy 1 51
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rdzas. s, yod pa mams. la. m hbrel., a. can
jbsa} du. zin. kyan. kha. dog. la. sogs. pa. bhz:m du i

e ble, hdod pa. med do de. lta. bas. na. dbaﬂ pohi. i

. blo rnams. kyi, yul. ni. phyz rol. na. ma ym par.j‘f‘;.\,

i hthad. dol

nai. gi. ses. byahi. #o. bo. ni
phwi. rol. ltar. snan. gan. yin. tel
don. yin

_ phyi. rol. gyi. don. med. bzhin. du. iphyi. rol. Ita
bur, snafn. ba. nan. na. yod. pa, kho. na. dmigs. pahi.
rkyen. yin. noll

rnam. ses. fo. bohi. phyir | _
dehi. rkyen. #id. kyait. yin. phyir. ol 61l

_nan. gi. rnam. par. ges. pa. ni. don. du. snan. ba.
dan! de. las. skyes. pa. yin. pas! chos. fiid. gfiis. dan.
Idan. pahi. phyir. nan. na, yod pa. kho. na. dmigs.
p'lhl rkyen. yin. no

re. zhig. de. ltar, snaf. ba. fiid. yin. la. reg. nal
_dehi. phyogs geig. po. lhan. cig. skyes. pa. go. §i ltar.
rkyen. yin. zhe. na |

gcig. chahan, mi. hkhrul. phyir. na. rkyen|

lhan. cig. par. gyur. du. zin. kyan. hkhrul. ba. med.
pahi. phyir. gzhan. las. skyes. pahi. rkyen. du. hgyur.
tel hdi. ltar. gtam. tshigs. pa. dag. ni. yod. pa. dan.
med. pa. dag. gi. de. dan. ldan. pa. fiid. ni. rgyu. dan.
hbras. bu. rgyu. dan. ldan. pahi. rim. gis. skye. ba.
dag. gi. yan. mtshan. fiid. yin. pat. smraho !l
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N

yaﬁ na.

- nus. {m h]og j)kgm' mm gyis. yml
‘rxm gyis. kyan yin. tel don du. snan. ba. de ni. ran,
dan. mthun. pahi. hbras. bu. skyed. par. byed. pahi.
nus. pa. rnam. par. s'es. pahi. rten, can. byed. pas. mi.
hgal. lo ! )
~ gal, te. ho. na. nan. gi. gzugs. kho na. dmigs. pahi.
rkyen. yin. nal ji. ltar. de. dan. mig. la. brten. nas. mlg‘.“
gi. rnam. par. s'es. pa. skye. zhe. na |

Lthan. cig. byed. dban nus. pa. yil

#10. bo. gan. yin. dban. pohan. yinll 7
dbafi. po. ni. ran. gi. hbras. bu. las. nus. pahi. no. bo.
fiid. du. rjes. su. dpag. gi. hbyun, ba. las. gyur. pa. fiid.
du. ni. ma. yin. noll

de. yan. rnam. rig. la. mi. hgall

nus. pa. ni. rnam. par. ses. pa. la. yod. kyan. run | bstan.
tu. med. pahi. ran. gi. no. bo. la. yod. kyan. run. ste.
hbras. bu. bskyed. pa. la. khyad. par, med. do Il

de. ltar, yul. gyi. fo. bo. dan |
nus. pa. phan. ishun. rgyu. can. das)
thog. ma. med. dus. hjug. yinll 8 |l

mig. ces. bya. bahi. nus. pa. danl nan. gi. gzugs. la.
brten. nas. rnam. par. ges. pa. don. du. snan. ba. dmigs.
kyis. ma. phye. ba. skyeho! hdi. gfiis. kyan. phan. tshun,
gyi. rgyu. can. danl thog. ma. med. pahi. dus. pa yin.
tel res. hgah. ni. nus. pa. yonis. su. smin. pa. las. rnam.
par. es. pa. ni. yul. gyi. rnam. pa. fiid. du. hbyun. la.
res. hgah. ni. dehi. rnam. pa. la. nus. paholl rnam. par.






ADDITIONAL NOTES‘

Page 3, line 1. famwy snowsay Trimdikabhasya ed. S. Levi,
p. 21. MY fwy emeEn (=ereed)R | Mad. vrtti ed, L. V. Poussin
p. 364, 7. Alambana stands for Glambenapratyaya—So explain
the Chinese translators, Paramartha and Hiuan Tsang. It may also
be clear from Dharmapala’s comment, pp. 21-22 above. Alambana-
pratya is explained by Candrakirti: SeEMTEY udl AR srerERA
U0 | GEF aerAAs@T: |« Mad. vrtti, p. 77, 2. (Cf. Slalistamba
Sutra : gfiges . . . syTorRcd FOf ) Ibid. pp. 567, 9.) Hrwwad |
s, | AT Ja ARy ASERS : qd g2 | Madhyas
makévatara (Sanskrit text) pp. 12, 2. Another interpretation is
also given by him: Jggedfcatass faeslar 3ga SCITAMAT sEorTa -
gedd A orerand FwRd @ wreFaaerd: | Ibid, p. 12, 7. According
to this interpretation @lambana is an element (dharma) by support
of which a conseiousness arises, that is to say, a supporting element
in the process of cognition is @lembana, £ Yamagu;:hi and
H. Meyer, on the authority of the Abhidharmakos'a of Vasubandhu
(chaps. T and II, p. 307, 1. 5-6) and of the Trimsikabhasya of
Sthiramati, p. 21 (fafeel ag- (=fea) fAm qurmaamwr-
&M ) translate everywhere the term alambana as * perceivable
object”. And Yasdomitra’s comment makes the point clearer :
g7 RgleT garera ed aeq srewd W, | wEAeAfRid pp. 1, 18,17,
P.3,1. 1. 9uffe Dharmapala comments that the five-fold
consciousness is meant here. Hiuan Tsang follows him. But,
according to Paramartha six-fold consciousness is meant there with
addition of manovijnana, Vinitadeva is said to agree with Paras
martha here. ‘
13



KLAMBANAPARiKSA

i P | 3 12 Omitiin the Sansknt text the word i W e aftet]_ :

| s

P, 3,11 13, Vasubandhu in his mes’lka and its bhaﬁya, spaaks )

i of three different opinions on the external things : (1) The first

, " opinion is that the object of our cognition is one (eka), i.e. one whole
: (a'ow;vavm) (2) the second one is that it is many, i.e. atoms, and (3)
the third view is: it is the collocation of atoms (sanghiita). The
first opinion is held by Vais'esikas. The holders of other two views
are not named there (see Appendix A, p. 105 below).  According to
| the commentary of Vinitadeva on the Virmdakaprakarana as recorded |
by the French translators, the second opinion, that is referred to by
Difindiga as the first, is that the numerous atoms exist allowing
amongst themselves some intermediate space=sydul, phra. rab, /
phrag. can. de. gnas. du. ma, The third one that is referred to by D,
as the second, affirms that the atoms exist without any intermediate
space amongst themselves = rdul. phra. rab. de. dag, bar. med. par,
gnas; that is to say, these atoms which have reciprocal support are
united=phan. thsun. bitos. pa. dan. boas. pahi. rdul. phra. mb
de. dag. Mid. hdus. pa (French trans., p. 48, n. 3). ‘
Again Vasubandhu in his Koga, says that it is the Kagmira
Vaibhasikas who hold that the atoms exist with some interspace and
in close vicinity, (G1#ei: 9419%;) but do not get combined, and that
~ Bhadanta [Vasubandhu] asserts that the atoms exist without any '
interspace, and due to this, they are called *‘ combined ”” (nirantaratve
tu spysta sariyfa). Compare Tattvasangraha with Padijika, p. 107 ‘
aHTEsETAER T 0 g | ReadRradsatiet s L L L
Q1 REGdNA R HCRIg I ARAIS N | See again on p. 5521
 Bhadanta-Subhagupta’s view : qtamamafifsoakaral axrami giagen
e 2fq waal fisEr WAl 1 But there is no real combination of atoms‘
(sparso na asti). See Abh. Ko, Tib, text, pp. 82-3). Both these
schools seem to hold that the atoms are direct objects of our cog-
pition. Therefore Dirindga might have included both these opinions
~in the first of the two. He might have meant by the theory
of sanghata the Vaxs’egxkas opinion, This may be clear from
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metadeva s t.omment Di 47 above. It may also be pomted ont hera bt

that Kamalas’ﬂa has recorded three vxewe. on the atomic theory ;

(see his Pafijika, p. 556, 8, and my paper ‘ Slatikara on Buddhist Idea-
lism,” pubhshed in the Journal of S. V. Orxental Institute, Vol. I,
part 2, p. 82, ) Jainas are also credited with the opinion that the atoms
are direct objects of our perception. (See note 6 on p 4 above% v

P. 3, 1. 4. A long note has heen put on the word vunaptl I by i
S, Yamaguchi and H. Meyer, !

P. 3, . 8. According to the Chinese translatnons, we may rea.d in
Sanskrit : @Fd: a4, etc. ]

P. 4, 1. 1. We may read in the Sanskrit§ uq §§E‘¥fﬁﬂcqq 5&‘1’ i
9914, (bs'ad. pas. so) for Id: & . . . ¥=4q | According to Vinitadeva
pratyaya is meant mimittapratyaya, see French trans, p. 52, 1. 7.

Ibid., and p. 43, 2. Dharmapala also here refers to the Agama,
wfens afg g4 wafq, etc. ;

P. 4,1 9 Fad | Dharmapala does not give} any indication
as to who were the advocates of this opinion. Vinitadeva says that
this is the opinion of Vagbhata and others—which is not confirmed
in Taranatha’s Geschichte des Buddhismus (pp. 311-313). Kouechi,
the commentator on the Siddhi of Hiuan Tsang presents this third
thesis as that of Sanghabhadra, (see La Siddhi, p. 45; and Fren.
Trans. p. 52. n. 11). 1 have alteady pointed out that Bhadanta
Subhagupta might be a representative of this view in later period (see
note 4, on p. 4 above). The earlier Buddhists, Sarvastivadins may
also be said to have held this opinion. Cf. Tattvasangraha, p, 197 :
qurEAEEE Ja1 D BraA: L L a91 ResdRaaATaERaEeRIag-
dgAdIsIRFIfa: 3eaRI9: | cp. [bid., p. 552, Sabhagupta’s view :
AR fEEsaREal gstrdiamal gnaguen e sfa wear frae waf
Observe Vinitadeva’s comment below : afai®: = E4@H |

P.4,1.9. 40F =sgrub pa. Hivan Tsang tranclates it as
pratyaya. But Paramartha explains thus : 3013 afsar: gargamarta
see p. 13 above. Vinitadeva comments ¢hus: hdus. pahi. rmam.
pa. rnam. par. ses. pahi. rgyw Tid. hgyur. vo: the state of



0 ALAMBANAPARIK@K

ombmatmn becomes as the cause of the conscmusuess. (See F ren.f‘ ‘
Trans. 'p 52,0 12). R
P4 L 9. metadeva says thar the state of cambmatmn 1sf:f~‘
*‘here the gross form, saﬂcztﬁkammsthﬂakdm Sea La Siddhi i

p 45, (Fren. trans, p. 53, n. 13).

‘P. 4,1.12 ver. 3 a-b. According to V1mtadeva tlus is the
‘statament of the opponent,  Dharmapila also seems to have
_meant the same. So we may supply before this the following :
afaa: @ [0 | 9ff e, 9969%: €4R 1 See  Dharmapala’s
' commeht here. But Paramartha and Hiuan Tsang interpret that
this is the refutation of the above view by the author. |
‘ P.5, L 3 ver, 4 ¢«d. Hivan Tsang introduces this line thus :

seifkfaamsomeamafaamay T ewae ) o

P. 5,1 6. Note Paramartha and Hiuan Tsang have much
simplified this sentence. See p. 14 above.

P. 5,115, See Paramartha and Hiuan Taang for clearer
interpretauon of the passage.

‘ Ver. 5 c-d. cp. Nyaya Siitra, 1V, 2,25: ggar f’q‘m mamf.
AraieEr g TefedE TRl EaRARTAREI R | i

P. 5,117, According to Vinitadeva, the nature which is
"capable of being perceived is the characteristic of the object, that is
to say, the knowable aspect (grahyabhaga). (Fren. Trans.) See
Dbarmapala’s comment: 998 wraia: fmaaform. fasarsrset
wifr gfer wagiafa 1 see p. 36.

" P.6,. 1. Here Paramartha's version agrees with Dharma-
pala s comment.

Ver 7 a-b: quoted by Parthasarathx Mista in him comment
’on Slokavartika, pp. 311, 312:

sEARssfaIReaTag TEITUERT |

P.6,1. 8. There are 4 pratyayas, (1) hetu, (2) samanitara,
(3) alambana, (4) adhipati. Abhidh-kos'avyakhya, p. 18, 22. These
are well explained in the Madhyamakavrtti, p. 77. :

P.6,1.9. The following is the Tibetan text: Yod. pa. das.
‘ med," pa. dag. gi. de. dag. ldan, pa, fid. ni. rgyu. dan. hbras bu.



i Xﬁbi*fidwmxioi‘éc; '

rgyu. dam. Idan. ﬁahz. rim. gyw. skya. ba. dag, gi. yaﬂ. Mshan. %ml; ‘
yin. pa., lit. : SATWENEREA f hgugAcHeAY: Haw STAATAAR o
Both Paramirtha and Hivan Tsang are not very helpful in mter-j

preting this quotation. ‘

F.6, 1. 13, This isa quotatmn from a Siitra, ‘Eee e.g. S’ills~
tamba Stitra; ®ef; ey & A, . ... . agﬁmam% Madhya,
vetti, p. 567, 8 and p. 6, with notes thereon by Prof. Poussin,

 P.7,1. 1. This view is much criticised by Candrakirti. See
bis Madh. Avatdra, my restored Sanskrit text with Bhasya, VI,
62 ff. and 57-9.

P.7,1. 4. According to Dindnaga, the nature of the organ
is mexphcablev So he seems to have anticipated all criticisms
levelled by Candrakirti against his view that the sense-orgéns are
some forces (sakii). ‘

Ron L Co S’lokavartlka, Sunyavada, ver. 17 : ?J‘?hﬂﬁﬂm

49 m—mw?ftar&m ! . |

P.7,1.9. “The consciousness which appears as though it
is the external object, but it arises undifferentiated’ is explained
in the commentary of Vinitadeva thus: ma. nes. pahi. don. gyi.
rnam. pa. can. gyi, rnam. par. $¢s. pa—-consciousness possessing

the characteristics of the object not differentiated. That is, accord- =

ing to the doctrine of those who affirm the external object, the
consciousness arises depending upon the object substantially dif-
ferentiated. But the school of Vijhaptimatrata does not accept
the object substantially differentiated.

Vinitadeva, after having given another explanatxon on the‘
bahyarthajfiana, says :

“ Other [school] asserts: It is the consciousness which appears
as an inexpressible object. Vinitadeva refutes this assertion in
these terms: ''But, in this case, there is every necessity to say
* inexpressible . For, all the proper characteristics are inexpressible.
Therefore, if the perception which appears as these proper charac-
teristics, arises, what arises in reality ? (sic). If one says : *“ one could
not assert that the perception arises in possessing the characteristic
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. of the object "', then, is it that which is not axpfessiblé, because there
is nothing, or because it is there justly the proper characteristic 7 In
all cases, if it is so (1) because there is nothing, this not logic, for
one could express the very non-existence. For example, one could
express the horns of a rabbit, etc. If it is so (2) because it is justly
. the proper characteristic, we have just refuted this [proposition, in
. saying: all the proper characteristics are inexpressible]. |

. What Paramartha translates on this subject by : louan che bu
ko wen chi hsiang (= urafggranfadzasan) is justly this last
doctrine which Vinitadeva has just refuted.”” (Fren. trans.) Partha-
sarathi Mis'ra has ably presented the standpoint of the Vijfianavading
that the object, blue, etc. is not different from its consciousness, see

his comment on Slokavartika, p. 274. - ,

P. 7, 1. 11, and p. 54 L 12, After “ different’’ and “ non
different '’ Paramartha adds “inexpressible” pu ko chouo, ana-
bhilapya, (or enirvacya). One could not find this word either
in the Tibetan text or in the text of Hiuan Tsang. But, if one

takes account of the phrase of Vinitadeva one could explain
why ° inexpressible” finds its way in the text of Paramartha.

Vinitadeva in his commentary, says: (gal. fe. dpos, kyi. tshul.

dpyad. na, ni. dehi. tshe. nus. pa. rnams, gnas. skabs. kyi. khyad.
. pmﬂ gyi. bdag, Fiid. yin. pas. kun. rdzob. tu. yod. pahi. phyif. 0

riwam, par. 8es. pa, las. gzhan. fid. dam. gzhan, ma. yin. pa. Hid.
du. brjod. par. bya. ba. ma. yin. no) "If one examines tran-
scendently’ (paramarthena) the proper nature [of dominant forcesl,
they are then inexpressible whether they are or not of a nature differ-
ent from consciousness. For, being the proper nature of a character-
istic of a stage of forces (sakti), they exist but conventionally”’
(saktinam avasthavisesatmakatvena samvrtisattvat). This ex-
planation signifies : things being not capable of existing in proper
‘nature, one could not give them any designations * different "’ or

“non  different ', but one could simply call them * different’’

or “non different” when!they are considered as conventional

things.” :
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T}ns is Justly the prmcxpal doctrme of Naganuna for, in the I

opinion of Paramartha, one finds always the trace of the ideas of
Nagarjuna rather than in that of Hiuan Tsang, Thus the thesis
of a conception i mexpresmb]e" will not be accidental, but rather
fundamental. (Fren. trans.)

French translators have taken the Txbetan word. ' gnas skabs v
to be  avzkasa” and therefore rendered ‘' lien determine.” But
the exact Sanskrit equxvalent will be here avastha = *“ stage "’
or ‘‘ condition.”

P. 39, L. 13. 994caqq amcaq; cf. Parthasarathi Mls’ms
comment on ‘%lokavar p. 309 FACANG Wi Plio il

P. 42, 1. 2. " Consciousness grasps the form of its own'': cf.
1bid., p. 325 : Ga=arsid A famn | Agacea: ed dafa

. 50, n. 37, horns of the right and left of the ox, etc. cp.
1bid., p. 310. TEERAOIIRAA

P. 50, n. 40. Cf. Ibid., p. 310. ver. 153, agrEfEmEn ¥

P. 54, 1. 6. Undifferentiated from the perceivable object. cf.
Ibid., p. 325: dagaThd a famg (L 12, 1bid., p. 342 ver, 255,

PP. 56-57 (pp. 22-23). Compare the crittcism of the sixth
sense, manas as accepted by Earlier Buddhists and Naiyayikas,
etc. with the verse : |

7 garfk a¥g a1 /4 areaifeEgreaty |
sfqiarguTaRR- Afege g1 0

Cited from Dinnaga by Vacaspati Mista in his Nydyavar-
tatparyatika, p. 97.

It is to be understood that the Vijianavédins deny only the
material character of the manas as accepted by Realists, but do
not deny it as such. Note Yasomitra’s Comm. : zﬁmam{é?(a g ue:
farasafafiatscafea @ iag: | (Abh. Kosauyd. p 40, 1. 24). Asto
the opinion of the Earlier Buddhists, the same authority remarks :
aramitar wf gavaeg s REmaEaEd Fesafea ) aaEEaaEt fae
gfa qopgfea 1 el R Aai sunfaien 1 ey 3fg A favd &=
ayfageafyfq | (1bid.).
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Accordmg to the Vmbhagxka-SautrEnukas, mmms is deﬁned
by Vasubhandhu as below : e

qerHAREE R afy aea:
gursfagad maahserw &
i Abh Kosa, I, 17.

Santaraksita also explains it in the same manner :

avafafis g aatsearfudie |
NUOHAFSEASE 4 f8 aea )
Tattvas, p. 209, ver. 631.
Speaking of the manas, Prof, Th, Stcherbatsky writes :
Yogacara-Sautrantikas do not admit manas as 6th organ.
The Older Hinayanists reckon 6 organs of senses, 5 outer senses‘ ‘
and one inner sense. The Realists, Naiyayikas, Mimarhsakas and
Sankhyas characterise mind as a 6th organ. The Madhyamikas
and  Vedantins also do the same. (Buddh. Logic. 11, p. 318, n. 9).
P. 57, 1. 15 and p. 22, 1. 1. (selitateqra) Cf. Vasubandhu’s
Vimgikabhasya, ed. S. Levi, p. 11. am?ﬁaueam %6 ga: ar eém
MR §A1E | gEMEG N
P. 58, n. 5. Tattvas. pafijika, p. 825 wﬁaa(m)mﬁms{l
 auif 7 gey exraesAondnevEATIRsRe | SEaRRREAETERTL |
Cp. Nyiyabindutikatippani, p. 27, 1. 1.
. P. 61, last line. There are two views regarding sanghdata
(=paramanusamtnyalaksana), wiz. one is held by Kas'mira
Vaibhasikas, and the other probably by other Vaibhasikas,  In his
Kogabhasya, Vasubandhu has clearly expressed the former's view
thus : FRAR] ¥wfyE] svg: [wewE] A ERG: N L ..., G
gaed | femmar & awmonE ) L L L, 3t Feaed ewst AR
fefen. (o] 1 oft @y dean arEn camfac R 0 (doki,
Kosa, Tib. text, p. 82.)
a. Cf. garareg mew dpaeq sfir srefianfiiar: | His meq'zka
bhasya, p. 7, 1. 10, and p. 106 below, e
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Thxs sangh&m 15, for. them, dxﬁezent from atoma (v Yas
‘mitra’s comment : 741 SifRer: se9afia | p. 89, 1. 20).

Othar Vaabh‘ésxkas, on the other hand, mamtam that the ag ,
gates are not different from atoms: 79 WMT. Vaug ‘HEII%"
3077 | 747 ®oueX 1 (Abh. Kosa, Tib. p. 83, 1. 15). & qmmmm“
a9 %nﬁswf*am: (Virhglika bhasya, p. 7, I, 11 and p. 106 below

According to Dharmaklrtz, Dinnaga pieacﬁs‘ for' the. :
reality from the standpomt of the latter Va:bha@:kas, Thr; wxll“
‘be:clear from the following extracts : e

afe: AagrT: @ G @ A | .
‘grareggfearaed FEevmaEsan | qmﬁrﬁeﬁzﬁw 11, 194,

AR | 7 afaaree: gafmewE af Ree: | oriEEw-

AT B AR | Ry S (o) | ST ) |

salequfiameary, AR SoEISR 1

genreq aiaares fz fafie amseaq: o Ibid., 195.

af: 1 v afrareraan: [oa) FEmEEn SR | aAsEaas T Fg

ffge: aamarwercfearfian 1 o

st @ R ARG |

SRAFFIAT, GRG0 1bid., 196.

3%t | S @ | grASRAETTeR R L L L | @ & sedavET
w0 g ek .. L. TERRRA QRO SHEATAET, AT
afeaqmEaratmg gmgs aeaaifed A g wemafafisameafae

Exactly this same opinion is expressed by the opponents in
saying * the general quahty of atoms ', etc.

P. 6L 0 14008 mmm etc. Pramanavar, 11, 224,p 73
1. 3. The holders of this view may be some of the Vaxbhae}tkas
who maintain that the single atoms are not objects of our cognition,
but their generality (samanya=saficita) does so. Cf, the above
\extracts from Pramanavir. and vrtti thereon. G

14




, Pa 85 1 10 ( =p. 39 l 9) This ob;ectnou, accordmg tu I\ya
ywxms’caya of Akaladka, has befm made by Bhadanm S’ubhaﬁ :
i i V“gupta. see | S'ubhagupta’s pa&sage cited by Akalaﬁka a8 AgFa
g[{f‘l'@%ﬁm'ﬁ@wm (wdivea:) | gema, mm%@(w)ﬁm{i
| o P o hplafea e
, j ' (Nyayavinis'caya, Akalaﬁkatraya, pp 159-60)
P 85. n. 33, The idea i xs well expressed by Dharnmkirtx ihe b
‘thls verse : |
- fomare g4 armfaRl 3 i ﬁg |
igaixa gfear: arTERI R 4
Pramanavartika, 11, 247.
This verse is often quoted by other writers : Vacaspatimis'ra ; i
.+ Tatparyatikd, p. 101; Parthastrathimista: Slok. Comment,,;
283 and Advayavajrasatigraha, p. 17.




APPENDIX

A

VASUBANDHU'S CRITICISM OF
THE EXTERNAL THINGS

' [The following is the extract from Vasubandhu's
Vimyikas with bhdsya, ed. S. Levi. Vasubandhu, the
.eartlier champion of the Vijfidnavada school, criticises,
there, in his own way, the views of those who hold the
.external things to be real. 1 have reproduced the
particular portion of Vasubandhu's arguments in favour
of his thesis, vijiiaptimatrata, reality of only conscious- -
ness and nothing else, to facilitate comparison with
Dinnaga's method of argument.]

q a¥ A T A W |
q 9 7 dgar aeRERAA feEf g 22 0

<y foas wafd | axguikEREe saffmdE sas R,
R, AF A e A Fead i | o
AT | G AT @ U GRWE: A aEeE Red el
e ST FRAETET | AEE A
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TAFHE, | A dear Refara | Wfrqtmgm o
 faeafy | w9 A feafy | 2w | “

T AUGENTRIRAT: S’

we fre weft omoRdawn afy g
TSI TNY | OFE A FW: FAFACATEEK, |

§OUT TSRS VEUATIE: I 22 |l

o9 4 CA%E QTN § WA o | 39 dN
gumEmEREs: fiog: qunmaE: e e[ @
Fafod 2z @ | A9 R owwE: G357, FagEed |
q1 AT AIIEH: | Geard g G799 2R FreRamig: |
q 28 el | T WAWFT daE 4 8 Asarsat iy |

ARGAR aTASRA w6 4 |
& 2 a9 | |
7 FagaET qwant T feafa g 22 0

. 'Cf. Abhidbarmakos'abhasya (Tib.), p. 83, 17—19; and’
Vyakhya, p. 89 : qwagffasafs ssgwnr suamt Ranaf  afk s@mon-
e TR 2e0Ud 1 etc. 19 anI ) A Fraqa: auamn, R
Wggedra ) aoReg 2 | akafeaeieaed Seofa SwiiE  REame
A 2 HUEEIRE FOCqR | TR A qugfea | gaaay gcanfasmt e
WA | T Aeraoraeare, wfewed @ ufsfy arauuRfy aufiacs
nfas afesga gfa o

' Abh. Kosabhisya (Tib.), p. 82, 19 : d9ral: QEgaer, egafd ¢
Vyakhya, p. 89, 7.
* Ibid., p. 89, 20.
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ST | qeATq s %4 7 faafa | afy rn-«f
ATON: GAN TR Aty an Ao |

Fwia FeATRA qeRE T 79 |

e f aamon: gafzE aEaefam gfy Ry
aft T SERHEE TATIEE A |

FEEd 9 a1

AT TN @ g ARy FaaT
sl wafy waET | A & qera sdaske aaEa q
A e F4 ovaf e W afy fam-
¥ Aegd | 7 R Ff wEol: @SR AAETREET-
o afym: i | wafs @ s o eamRaETEd:
dame: T enRagwE | B S e @ s
T 7 s [ w8 s five g g |
A | FAE |

sy 7 favesim @ 3 0 49 1)

afy @ wAvpE: fivg d @ 3 aw IR fag
wafy | dfemefeer o | s @ gfd a1 feeea
faemar, swueg waify Al @ afifiead | gaEdt s
Agafafiead e | qxaE duwiad | anwgTEE felr
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L aﬁaﬁmmm% \ ﬁs aF a7, ot aa?{asfﬁf%r | ﬁmra il
mﬁm@r@ww Wi

| uEA A aﬁﬁ&rfaémﬁ ﬂgm% | “
fafswamsafon guasar |3 & u%?( I M i

_ afs amafifae aw aga B e 5 s |
afEri FANRE e | el | asaEgat ade 1a-
A | A S SR WYR T 39A e | A R
HT FaFT e Twe | Riftwae TR g
¥ A% 3w @A, 299 4% AR w9 aafes
T | FA AT A% AAEE ARAW A T TGRS g
| FEUNR ) EEATTA AT €8 armEaaeian § eng |
A% SR FHARE AT AT | SR SR
W P | & 39 oA Rl ) senRE) Tt

AgufRsrenfaghify fid fsfme vy |
gapEaad arfted av fauian | amne e s

s aRefrasey sufvd gfevafn saafify

wawgly: |uE! 97
faareasiafy qaas srfte
SHE i A
% WAl 2T 96 SAgE %4 A9 (| 24

71 A 1 sAggfe)waf 24 @ gagff | s a
Hisal gAT | AR R sgfkuae T e Preg-



3% aun garanan Ret o
famtaﬁa amataat FgiiATRE fagfraas ashw( b
) &4 |

B fgh: efdws qafmes safkskas
g feaad 3fy @ werqEEdgva: fasafa o aff aur
e Fgfomefimar an aEdsf o | @9 qaad S
waeAssa | 4 94 wafy | @ @w el gl
ffi®mt | ZguaEEd | AWE L :

an 2fgvamE Amdsisan=sta | 29 Il

w faufireraeaEafEa ogh 9 @ g

yandl e WsEgEaRdE ATEEETesty | Fa1 g aEfiny-

srmRifisAeTEEgEl wafd | a8 sagveTaatEE-
siAageEET AR aaEREEsdiie e (|

¥

. ! GQee Mahidyanastitralankara XIV, 43 with Bhasya.
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| aﬁ%fa wi e s | féﬁrfw g aifﬁﬁaw ﬁwm:‘
aa fmﬁa sgd @R AT .

AT AT wea maww?gw%m ﬂﬁﬁoﬂ‘{ 1
qu FdafEE afymre wR: SUEE A | eaﬂmﬁm
eraeaTer W wadif | A |
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'STHIRAMATI ON THE EXTERNAL THINGS

[ The following extract is from the Bhﬁgyzi (pp. 16-17)
of Sthiramati on Vasubandhu's Trimhsika, ed. S. Levi.
Sthiramati is well-known to be one of the champions
of the Agamanusdri Vijianavada school. It will be
seen from the extract below, that he has put forth for
his view the arguments which are almost similar to
those of his two predecessors, Vasubandhu and

Dilf}lligex ]

Fadgd B aedael fmiamiergans [ )
aed g AmEkEEsTEea fAaaeeEareg o q
| FRERRY aRaEREeATR R | § ¥ afEe-
defee oy BeR | agemaE wae afssriEE-
g | aeifERa aEaeE e afsaewgeEs | o9 o9
QAT 1Y SfETREESEAY, WAIATE SEEREE | T
gatgaEE: giaaEEn gEnEn sfhaenas: | e
oafian A Afy waE JaeERd || sReg |
wdreEatREAsditag: | dEaRg  wERNE ghaa-
s | ATER angRiEEE A EE TR ea-
s sidifeead a1 ) afe 9 WA g e figeer
fagaiwata | wd afu disd sepsTawRAE) g |8 9 =)
EENEEREERET | 6 AFafwiee feee sensh
fe gsad | AREEEE | 9 F 9w wEaTiREs e
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afa m’&@mqamaml AT a1 rﬁ#ﬁwnqﬁ'ﬂ
afefaeiat a: @ ool § @ | q Ay
aﬂ%waa qETAY | T4 TEEREE ﬁmﬁaﬁ%nﬁm& o
AR A, | daEasy AR A[ATELIFR-
fgmeAs: | fEgEea | T 9 A JRAAATHT: |
SHNAEEEWaTEE SawEeE fFEenty agwRieE-
a7 o sdsamsdify sRRgmacEEETRERE ||

Cc
YOGACARAS' CLASSIFICATION OF
PHENOMENA (DHARMAS)

AEEEREHATEY

Mahayanas'atadharmavidyamukham

[The following is the Sanskrit translation of a treas
tise above named from the Chinese version of Hiuan

* Nanjio No. 1213, Shanghai ed. Vol. marked las, part 10,
fol. 1la.
15
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“Tsang. It is attributed to Bodhisattva Vasubahd’h‘u.g ‘
It will be clear from the perusal of the treatise that it

is merely a catalogue of a hundred dharmas into which

_ the Yogacaras have classified the things external as
well as internal as against the Vaibhasikas who have put |
them into seventy-five items. A detailed account of
' the classification of dharmas made by Vaibhasikas is
given by Prof. Th. Stcherbatsky in his Central Con-
ception of Buddhism ; Appendix.]

a1 WnATE, | gagat frrE 2R ) (@) & e )
% duemy | adaal: @Evo gmfan— o faees:, R Sa-
fogad:, 3 ®eM:, 2 fuofugwdened:, w eEeqm!
A
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yyafaeas: v sweasR) vafy | ¢ sgfieEa,
ApfgEe, 3 aofages, ¢ NERgma, . FEfR-
FA, & AT, © ARAfaEEE (=f5E ado), ¢ ‘urea-
fagmfafy | ;

fadmsafarad: G8vn cwvEmiy: ity fwe: |

1 See Mah. Sutralankara, X1, 37, Prakaranaryavaca sistra,
as quoted by Prof. Tucer; v his article, The Idealistic School
in Buddhism, p. 8 published in the Dacca University Bulletin,
No. X11. :

! The Vaibhisikas do not accept the last two types of consci-
ousness, manana and Alayavijiidna, and bring the other types under
one group, vijfiana, counted as one dharma.

* According to the Vaibhasikas Cetasikadharmas are only 46:
(1)Cittamahabhiimikah 10, (2) Kusalamahabhiimikadharmah 10,
(3) Klessamahabhiimikadharmiah 6, 4) Akusalamahabhiinika-
dharmah 2, (5) Upaklesa-(paritta) bhvimikadharmah 10, (6)
Aniyatabhiimikadhdrmah 8 : Total 46.
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9. wwm g

3. fafrasfusn o=@ .
3. TS THREA dl
2. %m:‘ﬂ{ A
w. g9 fmfa - 20
g, wfiEaeEn: 3 | o

Total Ay

() T @A —-f AR, 3 WE:, 3 dE
¢ G, W =G | , ,

) w= Prfamafin — ¢ o9, ] afme:, 2 @,
¢ garf, w afd: ) ‘

() A FEer’—2 A, R dW, 1 dh 8
AUAGT, W WL, & WG, v A, ¢ gafew:, < HEERE:,
9 o Fhmr, 14 wfean | |

(8) 92 AT — ¢ W, R 9fd, 3 AR 9 M,
w fafafear, & v ) |

% These are mentioned by Vasubandhu in his Trirsika, vers.
3 ¢.d and explained by Sthiramati in his Bhasya thereon.

" Trithelika, ver. 10 b-c; Bhasya. pp. 25-6. It may be noted
that this group and the previous one are put under one class,
cittamahabhumikah by the Vaibhdsikas.

* Trimdika, ver. 10d-11a-c ; Bhasya, pp. 26-28. The Vaibhasikas
omit amoha in this group.

¢ Trirh, ver, 11c-12q; Bhagya p. 28-9. The Vaibhasikas count
them thus: 1. molia, 2. pramada, 3. kausidya, 4. asraddha, 5. stva-
na, 6. auddhatya which are, omitting moha, counted amongst
20 u?akles"as by Yogicaras,

Lit. sgeasafy: Sthiramati explains it as pafica satkaya-
- dystayah. :
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(“\) ﬁﬂm --9 ﬁ;‘}&‘{ R gqqrg "{ qm,f,‘“’
3 e, W AEn A AR, A, ¢ B o &l 2o
_m‘éﬂﬁq\, 8¢ gm@ﬁq""ls QR H{qqATHq, €3 :ﬁngaq’ geg!
ﬁ@ﬁ'ﬂ‘l, U gHIE:, 2§ (;q'[;[;i" P9 TEA:, 2cgﬁlm
‘ Wﬁ‘f g, WagSaq, R o AN | ‘ .
(&) warsReant g fugd, R dlwan, 3 fEs:

0 Qﬁ*ﬂ{

‘ gefat waud: deo Qj’ﬁﬁﬁﬁlﬂ: — 8 g, R B,
3 oM, ¢ REn, w F, | &, o @S, ¢ T,
Wi, Lo w2y HHMAREE | a |
o ag&‘ifhﬂﬁmgxﬁawwﬁ aao et
2 mift, R shfiak, 3 frwaavmme, ¢ gl oAbl

*Trim, ver, 126-—13; Bhasya, pp. 30-31. The Vaibhﬁqikas
accegt ouly the first ten upaldes’as of this group,

These two dharmas (ahrikhya and mm;batmpya) are put by
the Valbhaexkas under akusalamahabhitmikadarma.

¥ Trith. ver. 14 ; Bhasya, pp. 31-33. These are, for the Vai-
bhas;nkas the first four of 8 amiyatabhiimikadharmah. The other
four ansty. dharmah, riga, dvesa, mana, and victkitsa are counted
by Yogacaras amongst 6 kledas. Some of the klesie and upakle-
s‘a groups are mentioned in the Dhammadayadasutta (Mauh:ma,
1, 3, p. 15): lobha, dosa, kodha, upanaha, makkha, palasa, 188 @,
maccheram, mayi, satheyyam, thzzmbha, sarambha, mana, ati-
mana, mada, pamada. These are again. mentioned as upaklesa
of the mind in the Vatthiipamasutta (Maj. I, 7, p. 361.)

" This is avijfiapt: for the Vaibhasikas.

" According to the Vaibhasikas they are only 14, viz. Nos.
1-3, 5-14 : thus 13 in the above list of Yogacaras and aprapti being
added 14 dharmas are counted. :

¥ Chinese has ming-hen which means literally ¥ life-hatred ",
1 think the character hen is a mistake for ken, source; so I have
taken both ming-ken to mean jwitendriya or simply ]zmta, the 7th
dharma in the Vaibhasikas’ list. i



. APPENDIX L

aamqﬁa s f#ﬁaamqf% © emfitﬁm < amw,, e qq—
F:, 3 o AR, L2 SR, 22 T, 23 fafa:, L o
@, 9w 5aR or AR Q& THARAA: or @IDAE-
w, Lo gfEn:, (¢ AR, 2% FH:, gp vot e
34 F@:, RR GeAr, R 3 awelt or §AWT:, R W oor FENM
qEfsteradd:  Gduw Cefgn—o @R,
3 gREEIIRRY:, 3 SafEeTiy:, ¢ aFefRE:, wEd-
iR, & a9 |
‘ o= red wado f‘s:ﬁmim W%ﬂ‘m 3 w-
AR |

AL nmmaaﬁﬁrmaaq
1. Cittadharmah 8
2. Cetasikadharmal 5
3 Rupadharmah 11
4 Cztiavzjbmyuktasamskamdkarmﬁh 24
5. Asamskrtadharmah 6
Total 100

st et

" The Vaibhasikas admit only the first 3 asamhkrtas.

¥ The Vaibhasikas do not admit dharmanairatmya ; dharmas
for them are real entities. Nairdtmya means qﬁarfmgﬁm £ 1
.and not “Hé‘ﬁ‘éﬂmﬂ . see Mah. Stitralankara, XI, 47.

One may refer to 8. Yamakami Sogan ; System of Buddhist
Thought, pp. 217-229 for a clear exposition in Enghsh of all the
‘terms mentioned in this treatise. U
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CLASSIFICATION OI* PHENOMENA
(DHARMAS) ACCORDING TO
TH SAUTRANTIKAS

[It is already known that the Sautmntlkas as-‘
 against the Vaibhasikas, reduced the number of
‘Dharmas to forty-three. But how they have worked

 itout actually is not as yet known either from the

Sanskrit, Chinese or Tibetan source. However, some

| hints as to the method of their classification of thmcs.‘
are found in the Sivajianasidhiyar, (second part,

parapaksa) and commentary thereon. The Sidhiyar, a

_ polemical treatise in Tamil on Saiva phllosophy was.
composed by Arunandi Sivacaryar, a great S’awmt“w
scholar of South India, who flourished in 1275-1325 A.D.

The relevant portion of the section, Sautrdntzkamata b
of the Sidhiyar is given below with the commentary‘ |

which supplements the text with a very valuable neceb-;,

. sary information on the subject.]

Text: There are only two pramanas, pratya:k.sa ‘

 and anumana. The momentary knowledge and the

~ knowable are their objects. These objects get divided

, IThis Section is studied and translated in full by the present |
| erter and published in the Journal of the Sri Venkatesvara Oriental
Institute, Tirupati, Vol. I, part 2, pp. 176-191,

*The commentator, Jianaprakasar in explainning pratyaksa,.
quotes Dharmakirti : 4 ?Wﬂf‘ﬁml 1t is divided into four : #dri-
. yapraiyaksa manasapr, yogapr. and swmmved«maj;r See Nyaya
_ bindu, L 4 11 ! ‘ i

I
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1:mto four, s, m;ba ampa, mr‘vmm and vyavah?im‘

| Each one of these four objects is ztgam divided mto |

two, and therefore they become e:ght in all, (ver. 3)
Two kinds of righa are: upa‘danampa‘and uga._

d?zya-mpa e

: Two kinds of aru{m e cztta and l'arman
Two kinds of mirvapa are: so;badhzs'esamr and;

nirupadhisesanirvana. 4 e
- Two kinds of vyavahara are: sad and asadvyava-

Jmm, (ver. 4). ' :
Four upadanarupas are: earth, water, ﬁre and air.
Four ugﬁzzddyamﬁas are : hardness, attmctlon mo-

tion and heat, ;
. Rupa is what is produced from the combma tion of :

the above eight elements (4 upadanar. and 4 uwpadayar.).

Citta is that which cogmzes a thing cognizable .

through the senses.
 Karman is to discriminate what is good and What

is bad, (ver. 5). o

Commentary: The author intends to brmg all the
five. groups of elements of the Buddhists indicated in
this verse No. 5. Of these five groups, rupa includes
eight elements, four wpadanaripas and four upzzdzzyag
riipas; vedana three, kusala, akusala and kusala-
kusala; samjia six, five sense organs’ and.one citta ;

' *This is partly in harmony with Yosomitra's comment : emrfw 0

fe w0 1 yElaErfRe cafmmifa | sa99 g 990 & ofd | swifeafs
i ety adtfrai eafargiat® sfefa 390wt

arfe meal p. 24-25. See . My paper on Sarvastivada in S'm%karm ;
bhawa, publ in the Jour. of Orien. Research, Madras, Vol, XI, D 2
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i m;nzma snx, m]ﬁanas correspondmg to the Six above and.ﬁ; i

‘samskam twenty, ten good acts and ten bad acts.!

L Thus they work out forty—three in a]l So says‘the:rw
| “‘Scnpture Wi
oTL19. ey u;@m@omy@mﬁm wr pEsres,

Quriigw oA0Qursro Qedens Bmugred,

SLLig L LGHFEEE SEIB G B h BSOS &,

@ariie. mrpu & @ﬁr@l@mﬁﬁ@,@gmﬁafﬁf@m. ‘

1t is the siddhanta of the scriptures of the Buddhists

 that the forty-three [dharmas] which are momentary

are counted in five skandhas which are built up of eight
rapas, three vedands, six jfianas; their corresponding six
i samjnas and twenty sarhskaras.” .

[t may be noted that the asamskrta elements,
akasa, etc. which are not real entities for the S'1utran-‘ ‘
tikas, are not counted in the above list.]

' These ten good and ten bad acts are the same as das'a kus'a!as
and das/akus(ala.s divided into three, fmczka, kayika and mamtszkd. i
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wgaa 1, 26
SRTHITARL 20
Hagraar 1, 26
suEaed fadam 34
s (7 Refafmas) 111, 32
asgEmEEER 33 :
seercan (FqrmmeE: 7
sfaaifagaan: (wam:) 26
smarfeas(Rm) 26 (Br), 29
wea: VI, 38
sy, (Rraragea:) 7
sriteayge (afnfer) 7
srd® 26 \
a¥r: (Faamnda:) 30
g 23
auigaa 109
spatufey 26
sHaraeaaeE 27
wfafg () 25, 35
i 33, 34
araa 28

16

ey fesag 25

srgssy ( = arew) 25
sfaarr (saafaa) 35 i
efrarad (fgﬁa) 30 mﬁwa)

4, (gaa) 30,—oum 2728
e sfeash (fag@n ) 7
SRPTEE 32 /
sfem (afewed @ k) VI, 10,

| L Mas
~—HHTEq 26, 27 ‘ ‘
—43: (strwieafa) 33
— gt fadrEne 35
—8F%T 28
—afsw; sfafrar 23, 33
ITAATHTAE 34
THRRT 4
ugsarE 32
sisnafeaa 111, 32, 33
Ffaa or Ffwa 23, 27, 28, 30
g (gar—) 37
Fararanfy (gur—) 37
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o aﬁfm(ﬁw).log aifresy 5
| vl 39 faus (=agra) 106, 107
| WA (= y9Ee) 39 . mfema 107
i (= =m) 1, 36, 39 sm"tezagemt 28
fmln 28 - ‘59w 108

g 107

| 227w 32

. quanmE 32
qamE 23
ANEN(ITANG 24, 25,

sera (aafda) 36, 39

9H (=99 ) 26 ; (UF) 38
st 32

gy 22

afedq VI, 37

27, 29 sgrar 31

anarr 32 »

feamdg 107, 111

| TF (av--) 24, 29
fgwes 11, 4, 28, 29,

. (se) 30

BAEHTEERT 23 i

fafiseqam (See—) 109

Fearfrs 6 ,

a8 33

qaeama 27

“ qeT( = =rrm)ee 36

gmaataan (
9uIE 26
WA (smrd) 3,

= fagr) 38

(sifwm) 35,

qraegn 37

araeg (faen) 38, 39

amnd (far—) 110

a1 38

#7E, (A a8f=gn ) 2&21 25
—f@q 108, 109, 111, (qr~ !
%) 30

wrfeaa 21

sy 107,

@Aty 36, 37

ol (3a—) ) 109

| atfemrmg 37

aife (fg) 24

(3a%) 35, (Feawa) 34, (a9 Arecama 33

aw) 32, (aaﬁmfﬁawma) 26.

—EMERRTIEEY, 24, (3
. dgwdA wrwawan) 24,
% 24, (3 vs B9 ) 106

fafaars 108
fagrfens 36
fafgmafs 31

fawa (= qreasy) 3
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/ ﬁmmﬁ 109 i o ar (f&wrt) 38

afa () 38 &UmW%

AR 111 G Mmooy,
Al 117, n., FefR—106  fogura 35

o VIL VIIL g gag: @A 35

HEE 26 . gH(mra) 29
. WA (F9—) 39 g 17, 36

sgta 27, (ammd) 3, 102-3; (@ e 36,
@9 ) 28, (sma) 33, 34 eywel 30

- (wEER) 36, 106 & 109 g
agg 32 : EuEy TS 36
afi 110  wwd gar 108
afearser 111, 31, 32, 33 eamEeraT, (99— ) 38
avrafag 39 . vagfr 26 | s
grasaufa 110 eEafaR ( =ﬁ$ﬁ@) 10
gaaradfata (791—) 39 e 28 -
mm (Hfes) 31, 32 Y@ (ap—) 24
ag VII, 39 wes 17
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(Figures refer to pages)

Ablndharmakos’a (BB. ed) 95
96, 102, 103 ‘

' Advayavajra.sa.ngraha (GOS.)
104

‘aggregate (not real entity) 69,
70 (empirical), 77, -of -atoms-
object theory) 42 ff, 61 ff, 105 £.

4KALANKA 104

. @kara, v. form, image
" ananyatos | 55n.57,

100

" | sanirdes'ya 53n.50

- anyatva 55n.57, 100 :
ARUNANDIS’IVA CARYA

Dl e

‘ ‘arﬁm 42n.5, 43n.9

arthapaiti 66

aliprasanga

wered) n.40
atom (its indeterminate nature)

50n.37 4 | (ans.

5
fatom@bject-theory‘) 41, 60, 106

(atom-generality-object theory)

61-62, 103
avayavin 57 y
@lambana, (-dvibhaga, 45n.16 ;
laksana 68; -ta 59 (ex-
planation of-—) 95
@layavisiana 51n.42
dsraya 53 n.49 ; -ta 59
avedha 54 n.52
Bhavasankrantisiira 59 n.

causality 82

explained

BHA VAVI VEKA 60 n.

pddhivisiese 46 .20
uddhl‘zt 62 Ll
CANDRAKYRTI 95 99 ‘

-inference

cause, mutuals 54-
52 n.48

characteristlc, two-fold- (of ob-
ject) 68 :

chariot (as example) 57
cittacaiita 43 n9 |
cohesion, saryoga 47 n.29
concomitant, mutually - 64

condidition (-simultaneous) 50; e

84; (-in succession) 51 n.
42; twos 73 :
consciousness, —of the hair-like
thing 82 ; five- fold~ 56 ;5 sen»
‘'snal- 76 :
contradictory, not—~ 53 n49
co-ordination 63, 66
dependent causation 68
Dhammadayadasutta 114, n
DHARMAPALA 95, 97, 98
DHARMAKIRTI 103 40
digbhag (of atoms) 47 n.23
DINNAGA 96,99, 101, 103,
105, 110
dm'uyatah 43 ni1l
elements, great- 44 1. 14
externally, *‘ as if it exists— "' 81

- dorce, sakti, 51



form (iikﬁm) 42 -atmbuted
78 atomic— 45 753 com-
| binedw(saﬂcitukﬁm) 441,14

(samoitakara-object- theory

. and its refutation) 44, 45 n.19,
73-74 ; gross—~67, 73; (dlstmc
tion in-) 46-47, 79, many-

. 44, 73 ; undifferentiated- 77

“form” 77 ; —(due to imagina-
tion) 83

grahyabhaga 49 1, 33, 50n37 i

grahyamsa 82, 84
grahyasvabhava 59 ;
happiness, feeling of— 78
HIUEN TSANG 95, 97, 100,
12
image, (- immanent in cons,) 84
! internally "’ 81, 83
I-TSING 21
Jains 62, 97
JNZNAPRAKAS‘A 116 n.
KAMALASILA 97
“ knowable aspect ”’ 81
KUMARILA 62; na
LEVI, SYLVAIN 95, 105, 110
lokav:radha &l ;
Madhyamakavrtti o
Madffz‘zmakammm (Sansknt
text) 95, 99
Madhyamika 59 n., 102 ‘
Mahayanasutralankara 109 n.,
11290 018 n;
 many " 76
MEYAR, HENRY 42, 49, 54,
95, 101
mind (not the 6th sense) 55-58;
(as sense and object) 64, (Oph
. nion on-) 101-102
mirror, image in— 64
misery, feeling of-— 78
modolities, two-— 54 n.44
moon, double-— 43, 69-71;
(views) 71-72
NAGARJUNA, doctrine of~-101

INDEX

‘ Naxyayika 50 101 ‘
- Nyayabindu (BB) 58 a
- Nyaybindutthatippani (BB. )102‘ it
‘Nyayavwrtzka (Chawk) 57, By i

- parimandalya 46 nozt
. PARTHASARATHI

59, n
Nyﬁycw tatparyatikw (Chawk
104 ;
Nyayaviniscayae (Smdh J ain B
Series) 104 '

Nyayasiutra 93

object (explained) 43,7 ; -cause
41 .} -image 67 S

objection (diisana) 65 ,

parts, two— (of alambana) 72
(of cons.) 83

. PARAMARTHA 54 n. 55 93,

97101

MISRA
85, n., 98, 100, 101, 104 |

. POUSSIN, L.V. 95, 99

pradarsanartham 66
Prakaranapaiicika (Chawk)
Yin,
Pmkammzryavwcwsastra 1 12,
pramana, ekam-——84
Pramanavartika (Rahula’s ed.)
8.0, 61,0, 67 n., 711,103,
104 ‘
pratifia 55 n, 57,
pratyaya 85
reason (mconcluswe) 63, 10
(its exclusion) 76 ;
(not established) 67

- reinvestigating 77

resolve 66

- sabhhiga 86

sahakarin 51 nA42 Sl
sakti (=sense-faculty) 52, 53,
59,—mat 53 n. 49

‘samanantaranirodha 86

samortyd 55 n.57
SANGHABHADRA 97
Sankhya 102 ’



[saﬂcztakam, viidarmy
SANTARAKSITA 102
sandal wood 55, n, 57
sapaksadystanta 76
sadhana 83, 84
sadhyadharma 62
samagri 59
samanya. (-*sa?iczta) 103
saripya 63, 66
Sarvastivadin 52 n.46, 97
Sasira 43 n.9; author of-~65
scripture 81
sena, army 80
senses, passin ; power of —73,

(explained) 52
stddhas@dhana 79
Swajnianasiddhivar 116
Sautrantika 116
SUBHAGUPTA 96, 104
Slokavartika (Chawk) al nl

85 n., 99101
. solidity (kathmatéi) 45, .7 5
sound-object 81
STCHERBA TSKY, Th. 102

STHIRAMATI 95,113 n.
-—on the external thmg 110

. svalaksana 69

svaripavirodha 8%

svasarwedana 53 n, 49

syllogism 66, 82, formulation of

—76

TARANATHA 97

taimirika 49 n. 33

tarka 57

tathata, suchness 75

Tathégata 59

Tattvasangraha (GOS. ) 57, 0.,
58, n., 60, n., 96, 97, 102

ALAMBANAPARIK$K

thems (farmulated) 65 :

thing, (external-), passim
(of great elements) 73
(of distinct force) 73 | :
different  views onm) 96 b
Vasubandhus criticism of—
105-9. Sthiramati on—110-111

Trisikabhasye 95; Extract
from-—110

T G, 112 0.

VACASPATI MISRA 104

VAGBHATA 4% n, 13, 97

Valbhamka 112: Kasmxra--63
T 96 102

Valbhaslka Sautrantika 102

Vaivesika 47 nn. 27-28; (re-
futed) 48 n. 29, 96, 103 ;

vasang 49 n. 35, 54 ’

VASUBANDHU 95, 96, 102,

105-112, (Bhadanta-) 63, n.,98
Vatthipama Sutia 114. n
Virmgikabhasya 96, 102, 103;

Extract from—~~105 9
Vigianaparindma 81
Vijfianavadin 62, n., 101, 110
V'INITADEVA 49n 36; 54 n.

55, 95-99, (His criticisth of

other school) 100 i
visayakarata 54
Vedantin 102
vyavahara 43 n. 9
UDYOTAKARA 62,1,

Ul, H. 60
YAMAGUCHI SUSUMA 42,

49, 54, 95, 101
YAMAKAMI SOGEN 115, n.
YASOMITRA 95, 1()1 103,

1170
Yogacara-Sautrantika 102
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(Figures refer to verses)

kyan, apnca 6

rkyen, pratyaya 7

gan, yat 6

1gyy, karana 1

ci. dgar, yathestam, 'vrttz ad 7

gcig. chahan, ekamso'pi (Origi-

nal ¢ saha) 7
de. ni, sah, vriti ad 7
de hi, tasyal;a 1 ;
de hi. rkyen. fiid . . . yin phyir.
ro, tatpratyayataya 6
der. mi. snan. phyir, atadabha-

taya 1
don, artha 6
_ don. du. snan. ba, arthavabhasa,
vrtit ad 7 |
hdus. pahi. \mar'n pa, saficita-

kara 3

rdul. phran, agn (Original:
sah) 1

nan. gi, antah 6

nus. pa, saktim, vrits ad 7

nus. pa. hjog. phylr, slaktyarpa-
nat 7

rnam. par, s’es. pahi. rten can,
vijianadhdram, vréti ad 7

rnam. pa. s'es. no. bohi phyir,
vijhanarupatvat 6 ¢

snan . . yin. te, avabhasate 6 |
phyi. rol. Itar, bahirvat 6 i
phra. rab. rdul, anu (Orlg gra.
‘hyarga) 1 ;
byed. pas, karotiti. vriti ad? o
dbasn. po. bzhin, aksavat 1 ‘
dban. pohi. rnam. par. ng, indri-
yavijfiapti. 1
hbras, bu. skyed. par. byed .
pahi, karyotpadaka (Orig.:
j —utpatta.ye) Grttsad 0000
hkhrul, phyir. ro, avyabhl-
carltvﬁt 7
hgol. lo, avirodha, vrtti
ad 7 L
mod. kyx, yadyapx 1
zlum. po, parimandalya, vrtti
ad 4 d.

 yan. lag. geig. ma. tshan, ekanga-

vaikalya, vreii ad 2 c. d.

yul visaya 1 |

ran, das. mthun. pahl, svanu-
Iupa. vrtte ad 7.

rim. gyis, “kramat 7~kyan, kra-
menapi, vriti ad 7

g'es. byahi. no. bo, jfieyaripa 6

sra. fiid. la. sogs. bzhin, kathi-
natadivat 3 ,
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11942 D e
SOME CONCEPTS oF Anmmm SASTRA by Dr V. Raghavan. i o
‘ M A PhiD Umversny of Ma.dras, 1942 A

PAMPHLETS

Adyar Library Bulletin, October, 1939). Edited by K, Madhava L
Krishna Sarma, M.O.L. R
THE RAJAMRGANKA OF Buoja (Reprinted from the Adyar L:bra,ry
Bulletin, October, 1940). Edited | by K, Madhava Knshna e
Sarma, M.O.L. L e
THE SAT PAﬁCAS‘XKA a Silpagastra manual, (Reprinted from the i )
Adyar Library Bulletin, l“ebruary 1942) Fdnte by K Madhava. ‘ i
Knshna Sarma, M.O.L. ‘ g5

IN THE PRESS

As’vaummaxgﬂm %U/rm»Wuh Devasvami Bhﬁ;yawﬁdned by Swarm :
. Ravi Tirtha.
AS‘VALAYANAGBHYA-SDTRA (Bhasya of Devasvami). “Translated into an»
lish by A. N. Krishna Aiyangar, M.Al, L.T., Adyar Library. A
[ivwmmmu oF ANANDARAYAMAKHI with a Commentary by Vaidya- L
tatna  Papdit M. Duraiswami Axyangar Edited by Vaidyaratna ;
| G. Srinivasa Murti, B.A., BL,, g GuiML and Vazdyarama i
Pa.p({ht M. Duraiswami Alyangar ‘
8Ri PANCARATRA RAKSA of STri Vedanta Des'xka»—-rdxted by Vandyal
raina  Pandit M. Duranswamn Alyangar and Vedanta er,oma.m ‘
T. Venugopalacharya. :
VAISNAVA UPANlSADS*—Translated into anhsh by T. R mmvasa Axyangar
B LT ‘
A DESCRIPTIVE CATALOGUE of the Manuscripts in the Adyar lem; b
K. Madhava Krishna Sarma, M.O.L., under the direction of
(i Kunhan Raja, MLA., D. Phil. (Oxon.)—Vedic,

| UsiwIRUDDHO of Rama Papivada. Edited by Papdit S, Subrahmanya

Sastri, F.T.8. and Dr. C. Kunhan Raja, M.A,, D, Phil, (Oxen.).
NyAvarUSUMANJALL of Udayanicﬁrya—-—Tlanslated into Enghsh by Swam:‘

Ravi Tirtha. b
Tue APASTAMBASMK;TI-“Edlted by A N. Krtshna Axyangar. M.A., L T., N

Adyar Library. :
I'HE ACYUTARAYABHYUDAYAM of Rajanatha Dxnéima—-Sargas 7 to 12—-:

by A. N, Krishna Alyangar. M.A., L 0 4 Adyar Library. i




| En.mu PAnmmgA—wwzth Englmh translatxon and Notw &y , T
<%/ 8, Suryanarayana Sastri, M. A., B. Sc. (Oxon.), Reader, Head of the |
" Department of Philosophy, Umverszty of Madras. | |/ :

Az CATUkDAs'AngmNi OF GADADHARA with Fwe Commenmnes»—Editedf
by PapdxtN Samanam Aiyar, i

Agems for our publzcatwns. ‘
THE THEOSOPHICAL PUBLISH!NG HOUSE
‘Adyar, Madras, S !ndna

—

WORKS UNDER PREPARATION

1, GaurmasMmeTi—Edited by A. N. Krishna A:yangar, M.A., LT“

Adyar Library. :
2. THE XALADARSA OF ADITYA BHA';TA«-deted by Rao Bahadur K. V.
Rangaswami Aiyangar, M,A., and A, N, Krishna Aiyangar, MAL LT,

Adyar Library.
3. THE VisNusMeRTI—With the Kesava Vaua,yanu of Nanda Papdita.

Edited by Rao Bahadur K. V. Rangaswami Aiyangar, M A, and

A. N, Krishna Aiyangar, MA., L.T., Adyar Library,
4. PAxsATA OF GADADHARA-—with fours cammentanes oy Pandit N. Santa-

: nam Aiyar,
5, Avavava OF GADADHARA—with four commentaries by Papdit N. Santa-

nam Aiyar.
6, VRITARATNAVALI—with commentary, English Transl&txon a.nd Notes by

M. G. Narabari, M.A, Adyar Library.
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