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THE CESSATION OF ANGUISH,

or destroying the secular and unequalled misery;

[and which] is productive of the range of contented-

ness to the learned wise men. 8.

classifying things according to their real properties. In the
Vadinta philosophy, Viveka signifies the power of separating
the invisible spirit from the visible world, or spirit from matter,
truth frem untruth, reality from mere semblance or illusion.
Ah! being extremely devoid of desires, [the
Do kaban ive tp persons]. whose ll?tel-lec.t l.]a;t
Weal:h l)iu actl]llnl enjog’ been purified by discrimination
men ut others who
aremot in such enjoys  [produced] by self-knowledge, ()

ment can hardly doso.  gige up even the wealth, [ac-
‘tually] enjoying [at present. By] that' [act of
giving up, they] do actions which are difficult to
be performed; [but] we [who] have not obtained
before, nor at present, mor [have] firm faith in
getting [the same in future], and although only
under the clutches of desires, [yet], are not able to
abandon all those [wealth]. 4. )

(@) Atmajning [self-knowledge]—It also signifies knowledge
of the soul or supreme spirit ; spiritual knowledge ; philosophical
knowledge of ‘tha spiritual principle in creation,

Being placed on the lap [of the virtuous],

Comparison of the birds drink fearlessly, the tears
lives of the virtuous of § of the o0od s
with those of men 3oy l [g pex;
enamoured of secular sons] who meditate upon the
e Great Light, (a) in lands within
the mountain caves, [and who are] fit to be

(@) Jyotsh-param [Great Light]—it means the Para Brahma,
the Supreme Lord, ]

[



THE CESSATION OF ANGUISH. @ I

fortunate [blest]. Bub the lives of us [men who
.are] enjoying mansons, lakes, the banks [of such
lakes] sporting-gardens, and pleasure-houses, found-
ed on the desire of mind, are only frittered
‘away. b.

[All] enterprises are shattered; (a) the body also
. has beecome distressed by old

The condition of se- ’ .
cular men; the result age and disease ; though desir-
;’,f;’;;’;cig’gfg“;’;}n;’“;g able, the maintenance of [my]
not manifest in their own persons [kinsmen] and

mind,

Bralmanas (b) has gone afar,
‘Ah | now the ill-starred Fate being against [me], the
Aruth which has been prescribed, is not, on account(e)
wf complete delusion, becoming manifest in my mind

‘even to-day. 6.
(@) Vigirnak prarembho [... enterprises are shattered]—All exer-
2ions. for doing action have become relaxed.

(8) Bipra-svajana bharenem [ the maintenance...Brikmanas J~—
the act of supporting Brakmanas and a person’s own relations i®
considered as one of the sacred duties of a Hindu.

(¢) Tatwam [truth]—it implies démajnana. ¢. v. notes under
verse, 4

Are not loathsome matters becoming manifest [in

The misery of the My mind] ?P—but the desire [for
Egugffﬁtﬁb&‘ﬁ: enjoyment] is long-lived. Is
derstood. not [the thought that] the body
is being decayed entering into the intellect [mind] ?
[But there is] a deep attachment to the [domestic

‘matters, such as] houses, &ec.; [wife, &c.; and] this



fest«in the heart; [but] the'desire [for enjoyment] is
‘counteracting [good thought in' man’s mind. There-
fore,] what is the name of this pain relating to gods,
of good persons(b) [the reason of which misery| is
unarguable [and hence] hard to be understood. 7. *

(¢) Brahma [Wlmtbe Supreme Spirit; the Absolute; the
Supreme Being regarded as impersonal or in the abstract and divest-
ed of all quality and action; the Supreme and all-pervading Spirit
and Soul of the Universe; the divine essence and source of all
being from which all created things emanate and to which they
raturn.

(b) Daivi’ satén ydtand [misery relating to gods, of good
persons ]—trouble of the virtuous created by the deities or fate.

Not knowing the distress of being burnt, the

The megnitude of de- Moth(a) enters into the fire of
Msion 19 Brekts a lamp; being unconscious, the
fish also devours the meat by which is covered
{hidden] the [fishing] hook, [but] fully alive that
these objects of enjoyment are intermixed [entangled]

(@)  Oalavo [moth]—this may also be rendered as grass<hopper.

*® This verse speaks, about the mental torment of good men
created by the deities or fate which is not easily understood. The
yirtuous men are all aware that too much attachment to
secular objects such as’ form, flavour, smell, &ec., is manifestly
bad ; yet they become extremely attached to them, and what is the
reason for such attachment ?—because the desire for enjoyment of
secular objects is great in mian. They aré also convinced that
human body is frail, and is sure to be destroyed, still their too much
attachment for domestic affairs over-shadows the knowledge of such
destructibility of the human frame. The virtuous men as well know
that the Supreme Lord is adorable, yet the secular desires counteract
the effect of such knowledge. The author says this difficulty of
man created by the gods is great and the reason of which is not easy
to astertain. e . : 1 |
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THE CESSATION OF ANGUISH.

[them] up. Ah! the magnitude of delusion, on
this earth is difficult to be reached! 8.

Endured [by me, but] not by [on account of] for-
No forbearance, con- bearance ; happiness fit for
;ﬁf:r;f{edl&:fxr;%ii house-hold [domestic purposes]
the feet of Vishnu. has been abandoned [by me,
but] not by [on account of] contentment; the pain
which can be borne with difficulty, from cold, wind,
and the sun, has been endured [by me, but] auste-
rities (@) have not been practised [by me] ; day and
night, wealth has been contemplated upon; nof,
however, the eternal feet of Vishnu(d) [have been
meditated upon] ; [all] those actions whatever the
sages have performed [with good results], have been
done [by me] devoid of [such] results. 9.
(@) Tapah [austerities]—the religious austerities ; penance ; morti-
fication, the practice of mental or personal seif-denial or the inflic-

tion of bodily tortures; the meditation connected with such
practice.

(b) Vishnu [fgay from vieh (fay) to pervade], He is regarded

in the Puranas as the preserver of the Universe ; and with Brahma,
the creator, and Siva, the destroyer constitutes the Hindu triad.
He is identified with the Supreme Being by his devotees. In the
Vedie period, however, he held comparatively a very subordinate
position.

Being deceived by the babble of the cheat,(a)

(a) Vita [cheat|—Rogue ; in drama it means, the companion of
a prince or dissolute young man or sometimes a courtezan, He
has resemblance to a certain extent to Vidushaka, being generally
represented as a parasite on familiar terms with his associate, but
at the same time accomplished in the arts of poetry, music, &e.

L :



THE CESSATION OF ANGUISH., I

Whe, ophreasatdliliof those [persons] who' temifying

[l subjectsare known tobe by weapon, oppress the poor sub-
[ sovereigns, and persons

who serve them, the jects in few hamlets, are known
W50, to be the earth-possessors,(b)
and we [the persons] by whom they [kings] being
served, even this Ndrdyana (¢) the lord of the Crea-
¥ . tion(d) Preservation(e and Destruction(f) of the three-
; (b) Khaunibhuja [the earth-possessors]—kings.

(¢) Nardyana (qiargq)—this is the name of the Supreme Being,

(Vishnu); oh a reference to Manu c. L, v. 10, it will appear that
the waters are called Ndrd, because they were the production of
Nara [the spirit of God]; and since they were his first Ayana
(3w, [place of motion,] thence he i8 called Ndrigana (moving

on the waters).

(d) Sarga [ Creation |[—on a reference to the (rimadbhigavetn
Bk. IIL cc. 10,18, &c., it will appeac that the creation of the
world has been divided into nine classes, namely :—(1) Mahuy (ng)
intellect ; (2) Adham si%¥ personality; (3) Zan-mdira (eTer)
the subtile with five grosser elements; (4) Indriya (zf==t)
organg ; (5) Vaikdrika l%aﬂf{a{) or Deva-Sarga comprising Manas
(we4) mind ; (6) ZTamas (wwH) darkness; (7) Zusthushdam Sarga
(at_en;'w{ qﬁ) creation of stationary creatures, such as trees, plants,

&e., which are characterised as uf¢rotas having the flow or current of
life upwards ; (8) ZWragcham-Sarga fﬂﬁm Hap) or ereat’ a o
N

animals ; and (9) Nrindm-Sarga ety H& “.eanion of men, which
are also charaterised as arvik-gratas (wﬁamﬁa-q)

N\

(¢) Sthiti [Preservation]—one of the three states through which
the system of created things and every Jindividual being passes;
the first is the Utpatiz, 13@&) arising into being ; the second is
the Sthits (fgfa) coutinuance in life; and the third laya ()
dissolution deseribed in the next note. y i ’

} (f) Vyipada [ Destruction]—It 1mplies the destruction of the
Universe at the end of a Kalpw (ﬁ) or period of 482,000,000

4 years.



THE CHSSATION OF ANGUISH.

orlds(g) has not been esteemed [carsd about], are
known to be the wise, 10.
(9) Trijagatam [the three fvorlds]—the heaven, the intermediate
region, and the earth; or heaven, earth, and the lower worlds
Ah! we [who are] ignorant and poor, search
for serving whatever man is the

Men - gerve inferior
sovereigns, and not the meanest of bemgs’ [WhO ]S]

L e e able to give only small [amount
of] wealth, and merely a master of a few hamlets;
[when there exists] Narfyana, the best of beings
[endued with] prosperity, [who is] the master, the
god, the bestower of [His] own rank [dignity];
adorable by thought, and the only sovereign of the
three-worlds (a).. 11.

(a) Trijagat [three-worlds]—Heaven, the intermediate region,
and earth ; or heaven, earth, and the lower world.

This life bas been rendered fruitless by the desire
Life rendered fruit- of secular enjoyment. Alas ! the
less by desire for secu-  Cluntdmani(a) has been sold [by

lar enjoyment, .
it me] at the price of glass, 12.

(a) Chintimont (&ﬁﬂ-qﬁn-) —a fabulous gem, supposed to yield

its possessor all desires ;' it is misilar to the philosopher’s stone.

As regards serpents, air obtainable without exer-
Man’s means of lite tion, and void of solicitation,
doatroys his qualities, . hgg heen made the object of
eating by the Creator; (a) and the deer have been
rendered [as] eaters of the blades of grass, confented
{¢) Vedhasd [by the Creator]—by Brahmé,

L&



THE OESSATION OF ANGUISH.

and (one) resting on dry land; but that means

Sustenance of men whose intellect is capable of cross-
ing over the secular ocean, has been ordained, by
which [means], all the qualities of always searching
[men for such means as aforesaid] reach the end. 13.

As [thou] dost not look often and often the face of
Better condition of the wealthy ; nordost [thou] say

deer. What kind of :
boritios have been false [but] flattering words ; nor
practised by them ? dost [thou] hear the presump-
tuous words of these [rich men] ; nor dost [thou] run
.after the expectations [of wealth, &c.]; and [as]
[thou) dost eatin [proper] time new grass, and [thou]
dost sleep at ease on sleep coming upon [thee];
therefore, O deer, do [thou] say unto [me], where and
austerities of what name have been practised by

thee. 14.

The deer live in forest, according to their wish by
[upon] grass, obtainable, at ease,

are called il ) 4
beg?yaﬁﬁuﬁ & goo)s and without exertion, and do not
eondton (3K 00 % pecume [ the condition -of ]
although mot better retchedness towards the rich.
circumstanced.
They are known to be the beast,

and we as those whose intellect is good I 15,

Having tasted [ suffered ] the pain, greatly cut-
TRt ‘s o ting to the core, [ I am] myself
gards the act of beg- saying that there may not
QIO .
g happen this humiliation of secu-
Jlar men [in the shape of] solicitation. O brother, be-

X



THE CESSATION OF ANGUISH.

26ld that this [ act of begging] is verily [like ] the
sporting place of old age in youth, and of reproach;
and ink in blackening the fame ; and from which act
of solicitation fall away the mutual action of gualia

- ties, boldness, and pride. 16.

[Query] O brother, where art [thou] going P—

The result of solicita.  L-Answer—To the place] where
i e N T wealthy persons reside.—
[Query]—For what purpose f—[ Answer]—For regu-
lating by the wealth obtained by solicitation, the
maintenance of the vital airs only somehow [or
other] (a) therefore, verily the result of solicitation
1s [that] first Nikdra [ feame, reproach is shown and]
afterwards Dhana [¥7 wealth is given]. Verily,
Ah! O brother, that [Nikdra (fa=r< or fa) first
and Dhana (94) ] is [equivallent to) Nidhana [frem
death]. 17.

(a) Prdnindm [the vital airs] —these are variously enumerated
as thres, namely, prina (31w), epina (wygrey) and vydna )’
ot five namely, prdna, apina, saména (wam) ; wina, udine

(8%19) or with the other vital organs six or seven, or nine, or ten,
ior thirteen; the fivefold enumeration being, however, the most usual;
and the first of the five or prdna being used from its seat in the
Iungs to express pre-eminently life and vitality. It signifies life
generally.

Alas | what shall I say about the hardness of the vital
Hardness of the vital 218 ? iy [b‘ecause] t}'{at [hard-
eirs.—The act of beg: ness] is discovered [disclosed]by

ing i ble. . 0 Toahel
R those [vital airs] alone which ia

L



THE CESSATION OF ANGUISH

way, verily, pass out also with the words of
solicitation. Ah! again, [T] censure myself, hecause
knowing also the stability of which [vital airs] and
being distressed on account of the separation of
of those [airs], T, full of unreal fear, am begging
of all [personsj. 18.

What has not been endeavoured by us [men] whose
A diserimination has been com-
B vour A
PO U vy pletely destroyed, for these vital
men for the mainten- . -
ance of life —Fven the 21" compared  to the water in
act of self-praise bas lotus leaf ?——because, [we]
been made by them.
from whom bashfulness has
passed away, have committed the sin of describing the
narrative of [our] own qualities before the wealthy
whose minds are blinded by delusion on aceount of
fa few] pieces of coin. 19,

[The words] of which these are the first—that the

The words—secular ~worldly objects are bad, [buman]
Rhicte e e body is most blamable, age
T e’ ke D) s pusing wway; the
think so. separable re]ationship of friends
[kinsmen] is nearly like [that of] the travellers in the
way ; this world unprofitable [useless] and flavour-
less [painfal], is fit to be abandoned j—are verily in
the speech of all [persons], Again, [it is] only in
the mind of very few [persons] whosa souls are
virtuons [these thoughts really arise]. 20.

Being [one] whose hashfulness has pased away,

L



THE CESSATION OF ANGUISH

these we, whose words are fine
Becoming shameless, g .
men repeat like a par- 80d minds are void, only read
rot that leaving aside 2 : v o
2 e Bliss of Lrepeat], like [a] parrot, [in the
tranquility should be same manner as is] manifested
accepted by men. » . : .
in blenching, [relating] to this
[effect| that leaving aside the pleasure, unsteady like
the garland [series] of lichtning in the Universe, and
capable of giving deep darkness [in the shape of
delusion] in every cessation [of such pleasure], the
sinless bliss of tranquillity should be acceptable

{to man]. 21.

‘When this infatuation, of the elephant-like mind,

When the mind be. difficult to be restrained, moves

comes infatnated with s
E e, forward by the efforts generated

patience, family prac-  from unrestrained expansion
tice, bashfulness and A
bumility go away from [likened to] flavour ; then, where
i [goes] its that [well-known]
post-like patience ?—Where [is to be seen] that [its]
own [renowned] family practice [likened to a] chain ?
—Where [may be found] that [celebrated], bashful-
pess [likened to a] cord, and also where [may be seen]
the firm humility [likened to the elephant-driver’s]
hook ? 22.

[The thing obtained by] begging [has become my]

Aidhongh. nHGHYTRAe food; [an obscure] part of [my],

adopted the food, cloth-  dwelling, [my] house; the
ing, &c., of an ascetic, |‘ X
yet, they cannobt give ground, Lmy] beddmg; [only]

np secular matters, the weight of [my] own body,

L



of tattered cloths, [my] wearing apparel. Alas ! yet
{my] mind is not abandoning the [secular] objects.
23.
[O] belly, [I] consider thee noble; because thou
Man’s belly is consi-  {art beceme one who has] ob-
L R S satisfaction, even by

the mind with various
desires. herbs ; but the spoiled heart,

I

hard to be maintained by hundred [maltifarious] -

desires, outdoing one another, [is not considered noble
by me]. 24

The indigent desire for a hundred [pieces of eoin];

Hope of man is un- the owner of a  hundred
e [wishes for] a ten-hundred; the
master of a thousand [pants for] a million ; the Lord
of [a] million [is anxious to be] the ruler of the earth ;
the Lord of the earth, again, [aspires to get] the
position of a Chakravarti; (@) and tbe Lord of the
Chakra, again [desires for the power and] dignity of
Todra; the Liord of the gods, again, [wishes for] the
place of Brahmé; Brahmé, again, wishes for {the
station er] step of Vishpu; [therefore] Alas| what
{person] has [ever] reached the end of hope ! 25,

(a) Chakravari [ =mawY ]—= raler, the wheels of whose chariot |

roll everywhere without obstruction; an emperor; a sovereign
of the world ; the ruler of a Chakra or country described as
extending from sea to sea; twelve such priuces, beginning with
Blharata, are especially considered as Chakravartina,

[Do thou] ponder over [this that] to the condition

The eagerness of ego.  Of What [low] extent does not go

kR A4 [attain] this (human body the]
B



THE CESSATION OF ANGUISH.

6de of elements, the place [source] of the incra-
ment of unboly [things], the transformation of
mother and the receptacle of grief ; therefore, is it
fit for the wise to rely on this [body] even for a
moment ? What injuring [illusory] is this eagerness
of this kind of egoism, namely ; ]—I—I only. 26.

Knowing also [to the effect that] the body which
has been formed by this trans-
Although men know & i Tl T
that human body is formation of semen virile and
formed of matter, and A
subject to death, grief, Dlood, is also the place of death,
and disease, yet, they 5 ; J
are anxiows for sexudl the }&Euge of extlem.e g“ef; and
union, children, lands, resting place of disease; and

and wives, 4 2

plunging into the ocean of ignor-
ance, [by reason of their] separation from discrimi-
nation, [persons] having no free' will [ of their
own], alas! desire for sexual union, wish for, a son,
pant for fields [lands], and [become] anxious for a
wife. 27.

The skull, [ by which] the teeth are manifested

Human skoll on oD the top of the funeral pile;
:ﬁ:exgpég andieates  and [in which, there is] nicely
huniai beauty, humming wind, is, as if [it
were ], loudly deriding the multitude of creat infatua-
tion [of mind of persons] blinded with passion, in
this manner—where is this [that] lotus-like face —
where is that moisture of lips %—where is that long
glance [or side-look ] ?—where is that agreeable con-

versation—and where is the graceful motion of the

L.



THE CESSATION OF ANGUISH,

‘brows curved like the bow of Madana? (a) 28.

(a) Madana [m]—(litemlly) it implies intoxicating, mad-
dening; (here) it means Kimadeva, the god of leve, bl
[O] mind, do [thou] hear [about] that commend-
The proximity of ©d truth of the sages, which is
Tl e Ey, mysterious. [What is that
trath 2 ] —The proximity of women is, verily not—
verily not, fully enjoined; because the deer-eyed
[ women] steal away even the heart of the best men
whose restraint of the organs of senses [lik:ued to
an] armour, has been destroyed by eyes {like]
razors, shot as arrows. 29.
[Considering it] the breast [of a woman] by intel-
; lect, [ persons] appreciative of
Men consider a lump
of flesh as breast, em. touch(a) embrace the very hard

brace it, kiss the mouth . 5
full of saliva and enjoy lnmp of flesh ; drink like a cup

lust by means of filthy  [filled] with wine, [the sweet-
organ&_ ness of] face, full of saliva;
and cause [sexual] enjoyment in a passage moistened
with impure discharges. = Ah! what may not, indeed,

be pleasing to [persons] blinded by great infatua-
tion ! 30,

(a). Sparaga [touch]—perception by touch; sexual union ; the
quality of tangibility with the Vishya (object) for the skin. It
may also mean anything which touches or comes in contact.
Elev(’an such Spargas are enumerated, namely, (1) wushna (hot),
(2) Gita (cold), (3) Sukha (pleasant); (4) dukha (painful); (5) snig-
dha (greasy) (6) vikara (clean) ; (7) khara (hard); (8) mridu (soft)s
(9) Clakshna (smooth); (10) laghu (light); and (11) gurw (heavy).

Finis of the First Section, named the Oessation
of Anguish, of the Canticataka.



SECTION II.

[THE DEVELOPMENT OF DISCRIMI-}
NATION.

This world shines [appears] charming by [reason

Secular matters are  of] ill-judged(a) loveliness. I,
not substantial in the
eye of spiritual men. however, does not [seem] subs-
tantial even in the smaller degree whatever, to
[persons] having knowledge of the highest truth. ()
1 [81].*

(a) Avichdrita [ll-judged]—badly considered ; unconsidered.
y u(abl) knl";;:!l:z;tha-drzgdm (...haying...truth]—persons having spiri-

What [being] also having useless taste imposed [on

The world is like a the world] this wonderful de-
dream and jugghing: eeit, (@) full of Eriends,(d) off-
spring and kinsmen? (¢) In this (world] who is
related to what [person] or [who is] a relative(d) oran
attendant ? (¢) Verily, the world of the living beings
is like [a] dream and juggling. 2 [32].

(@) Kapatam [deceit]—Illusion (Mdy4).
a]l(yb.) Sukzid [friends]—(literally) one having a kind (good) heart;

(¢) Bandhu [kinsmen]—kindred in general.
(d) Svajana [relative]—(literally) one’s own mag.

(¢) ~Parijana [attendant]—surrounding company of people ; ser-
vant ; follower.

% To an undiscriminating person this world appears beautiful,
but the individual who has spiritual knowledge considers this
world as unreal.

[



DISCRIMINATION.

y whom has been created, for the destruction of
Women are the righteousness in the world, that
source of all evil. poison, full of ambrosia,(a) in
the form of [a] woman which is the basket of all
illusion ; avoidable with difficulty by the great
[beings] amongst the best of gods and men; the
field of distrustfulness; the neighbourhood(s) of
faults; full of a hundred (c) deceits; the city of
rashness,(d) the home of disrespect; and the begin-
ning of suspicion ? 3 {33].

(a) Amrita [ambrosia]—It is the beverage of immortality and
was produced at the churning of the ocean.

(8) Sannidhinam [neighbourhood]-—in which all faults ave
placed together.

(¢) Cata [hundred).—many.

(d) Sihasandm [of rashness]—any act of aggression, oppression,
or hatred; boldness ; foolhardiness; inconsiderate hLastiness ; im-
petuosity.

When the fire of love is by nature alone burning
Amorous love iz intensely in the minds of per-
paturally exiting It sons impassioned why, then, the
?::Epo::{s gixszgezﬁ d.eterlo.ratmg poetical [composi-
feeling by their com- tion, likened to] the clarified
el butter is offered to this [heart
as] oblations by the [ poets] clever in useless

[subjects]. 4 [34].

If [we] consider hundred [times],(a) the trath to
Although men know  this [effect, that] the sexual in-
that carnal pl i { i
vad, yet, they do mot tercourse with women is useless
il by [reason of] very momentari-

{a) Cata-kritva [hundred...]—several times ; wany & tims,

15



DISCRIMINATION,

hess, resemblance to dream and illusion, painfuluess
[incipid] at the end; even then, the internal-soul(b)
does not forget the deer-eyed [women] ! (c) b. [85].

(b) Antardimd [internal-soul]—mind.

(c) Harindkshim [the deer-eyed...]—It implies those women
whose eyes are like those of an antelope.

As long as this ignorance [in the shape of undis-

Secular objects ap-
pear plensing as long
as there is ignorance in
man’s mind ; but such
objects, pleasure, &c,
disappear from the dis-
criminating mind of
men possessing spiritu-

al knowledge.

crimination] flashes vividly on
the mind, till then, [these secu-
lar] cbjects give pleasure [to it
(mind)]; but where are the
objects, where is the pleasure,
and where is the acceptance [of

sach secular objects] in the discriminating mind of
the knowers of truth? 6. [36]. L

When not existed before, nor verily shall [exist]

Acquaintance
with the human body
in its present condi-
tion only, there being
no existence of it in the
past or the future, Love
and grief are without
a receptacle after its
demise,

afterwards, the aggregation of
elements(a) [becomes one, the]
acquaintance(b) [of whichis to
be made only] during the period
of the middle state(c) [of such
body] ; therefore, on the happen-

(a) Bhutanichayah [the aggregation of elements]—the human
body which consists of five elements, namely, earth, water, fire,

air and ether.

() Parichayah [acquaintance] —the present body of man was
not in existence, nor shall it exist after its demise, whatever con-
nection a person has with it, relates only to the present life.

(0) Madhydvasthd-kshana [duriog.. state...}—during the present

lite, inasmuch
on ax
and ¢

other occasion
future,

as no acquaintance with this body can be made
by reason of its non-existance in the past

L
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of the strong connection,(d) and natural disjunc-
tion (¢) in this [body], [let] Love [be dependent on]
what receptacle, (/) [it may get,] and [let] Grief [be
reliant on] what place of refuge (g) [it may find.] 7
[37].

(d) Sanyoga [connection]—simple conjunction; a particular
relation ; conjunction (as one of the twenty-four gunas of the
_ Nydya.)

(¢) Fiyoga [disjunction]—dissolution ; death.

(f) Kimidhdra [...what receptacle...]|—What is the receptacle
(of human love)? On the dissolution of the mortal frame love be.
comes void of a place to rest in,

(9)  Kimadhikaranah [place of refuge]—what shall be the place
of Grief’s refuge?—The word adhikarana way also be rendersd
as receptacle or the support, The phrase in the text implies that
on the demise of human frame, grief becomes withous a placs
of refuge; hence, it should be concluded that it is useless to be
elated with joy on the creation of the body or to be depressed
with grief on it5 destruction. The present material body was not
in existence nor shall it be in future after its decay. All
connections and associations relate to the body in existence, 8o there
i3 no necessity of feeling pleasure or pain on the creation or dea«
truction of the existing body.

[There is] no difference in pleasure and pain of

No difference in plea-  Tndra (@) and the impure boay :
sure and pain of Indra ( ) P 2

and a boar. verily, the nectar and excrement,
are, by the imagination of [their] own desire, [the
object of] eating of both, agreeable to [their] in-

(a) Indra—the Lord of gods who reigned over the deities
of the intermidiate region; he fought against and conquered with
bis thunderbolt the demons. It should be noted that Indra was
not origiually, specially during the Vedic period, lord of the gods
of the sky. His deeds, however, were very useful to mindkind ;
lence, he was invoked in prayer and chanted in hymns, more
than any other deity, and subsequently superseded Yaruva, In
the later mythological period, he was made subordinate to Brahmé,
Vishnu, aud Civa, but remained the chief of other deities, 1_“ the
Vedinta, he is identified with the Supreme Being. He i3 the
regent of the east quarter of the Universe and is one of the
Adityas,
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objects of] love [respectively,] and complete dread
from death is also equal [in them], and the state of
[their] mutual difference, according to [their] own
actions and intelligence are [just] the same. 8 [38).

(b) Rambhi—She is a handsome nymph of Indra’s paradise;
and is also regarded as a form of Luchmi when she sprang with
thirteen other precious things from the froth of the churned

* ocean. She was the type of female beauty and may be compared
to Venus. She is, however, to be regarded as one of the chief
harlots of Indra’s heaven.

Having eaten with the satisfaction of [enjoying]

e rebaa the taste of {which there is] no
not take into account comparison, the human bone
the worthlessness of v 5 3
anything, they have re- ~ Without flesh, abominable, stinke
ey ing, full of saliva, and covered
with number of worms, the dog [without minding
much about the worthlessness of such bone] sees,
with fear [of being deprived of it], men standing at
[its] side, as the Lord of gods (a) [is seen by men
with dread of being snatched away of their objects of
secular enjoyment]. Verily, the mean persons do not
count [take into account] the worthlessness of any
[secular] object received [by them] 9. [39].%

(@) Suraputi [the Lord of gods]—Indra.

Rambhé (5) and the unholy sow are [their:

* Forgetting the consideration of spiritual matters, the mean
persons, engroseed in secular matters, are unable to realize how
low do they become in their mean pursuit of secular affairs.
They ave like dogs which eat with relish human bones
without flesh, abominable, stinking, &c. Without knowing the
worthlessness of the bones, they become afraid of being deprived
of such bones, by men standing near them ; the fear of the dogs
is of the same nature as thatof the ignorant secalar persons who
think Indra would deprive of their secular objecta of enjoyment.




DISCRIMINATION.

hat can be the object of grief of the wise [on

Nothing is stable on  @ccount of] separafion of these
ofrtht living beings adoring [wishing
for] the continuance in life in this world, [extending
over a short period of a] few twinkling of eyes.
These [living beings] spring up in a moment, and in
a moment also go to destruction. [Therefore], nothing
whatever—the gods, the mountains, and the oceans,
&e., is stable. 10. [40]

[Men, panting for an issue], become distressed

e s [by saying] to this [that]—

source of distress, it is ¢ Jet there be a son;’ troubled
desirable that no one

should pant for such on the birth of a son [by reason,

e of] his [son’s] disease ; [sorry]

for [the purpose of] wiping away his [son’s] afflie-

tions of which distress is the firsb; smarted [on
aceount of] his [son’s) folly, [arising from] his [son’s]

bad conduet ; or if [the son] endued with quality is
born [then, the men] become sorrowful [by feeling]
apprehension of his [son’s] death; and aggrieved
on the death of that [dutiful son; therefore] let
this enemy assuming the guise of a son be not born
to any one. 11. [41]).*

This fear of the dogs and the secular men is mere oréation
of their regpective ignorance about the worthless character of the
bones, and the secular objects of enjoyment ; beeauss neither the
persons standing near the dogs eating bones, nor Indra the Lord of
gods, care much for appropristing bones or secular abjects respec-
tively, the former being too sensible and the latter being too great
tr;) condescend themselves to be 8o low as to be anxious for worthless
objects.

* This verse 38 omitted in some of the editions.

L.
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The destruction of the body is sure ; the face of

SR fhme the happiness in dear ones is

mortal—The affection  turned away from steadiness ;(a)
for the beloved is un- :

steady.—The extent of diseases have large compass or
the duration of diseases : ‘ Y

is groat.—The Prosper- circumference(d) ; also the lotus-
ity s fluctusting— eyed and serpent-like Goddess
Fame is an enemy— }

Prescribed actions are Of  Prosperity ~whose great
not beneficial.

vest () is the distress, 1s natur-
ally fluctuating ; similarly, the Fame is an indepen-
dent enemy ; therefore, the actions, though prescribed

[by the Chdstras], are not beuneficial. 12, [42.]%

(@) Pranayishu sukham sthairyya vimukham [the face...steadi-
ness]—the happiness derived from the attachment towards beloved
ones is opposed to firmness (of mind). ST

(B) Muahdbhogi rogdh [the diseases...circumference]-—the extent
or duration of the diseases is great ; or this portion of the verse
may be rendered as follows :—‘the diseases having great sufferings.”

(c) Mahi-vega [great vest]—These words may also be rendered as
follows :—‘whose great possession is.”

Having received the wealth which creates the
The mutuality of Suspicion of destroying life and
buman life and wealth.  [which is like] ealamity from
which may be saved with difficulty, [the wicked
persons] do not know that the riches to be danger,
the approach of which is near; [but] pant for
[their] own lives. |Those persons who have] escaped
from that [calamity], however, enter into other
misfortunes for the purpose of [getting] wealth
again ; therefore, [as regards persons] having low
intellect, the mutuality of the life and wealth is
tesolyed. 13. [43].

% This verse 18 omitted in some of the editions
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erily, this Universe has been " created in former
The worthlessess of - 8ges by [persons having] mind
arrogance of men, free from - dirt (a) ; fully main-
tained (b) by others; and having been. completely
conquered, was like a straw presented by others;
and verily even now, [there] are other brave persons
(d) [who are] enjoying [the supremacy over] the

fourteen-worlds.  (e) Therefore, what is this fever of

arrogance of beings [on account of their] ownership

of afew hamlets! 14 [44].

(a) Vimalamatibhik [mind free from dirt]—pure minded beings
such as Brahmg and other great personages who created the world.

(&) Vidhritamapardi [fully...others] —persons, such ag the grea§
kings Prithu, Bharata, &c., who' protected the earth.

(¢) Darttanchinyaivirjitya trinam yatha [ and completely......
others]—the great men like Parucardma and others who conquered
the world, did not retain it themselves, but make it oyer to others.

(d) Amnyamya wvirya [other brave persons]—although plurality
of idea is conveyed by these words, yet they cannot imply any one
elge than the Supreme Brahma.

(¢) Chaturdsga—bhuvanins [the fourteen-worlds]—Thereare four.
toen lokas, seven descending, one below the other, and constituting
together the lower world, sometimes called hell (pdtdla) ; They are
a8 follow :—(1) Atala, (2) Tituta, (3) Sutala, (4) Rasi-tala, (5) Tali-
iala, (6) Mukitala, and (7) Pdtila ; and seven higher regions one
above the other. They are as follow ;—(1) Bhdrloka (the earth);
(2) Bhuvarloka (the space between the earth and the sun) ; () Svar-
Toka (the heaven of Indra above the sun or between the sun and
the polar star) ; (4) Maharloka (one krove of yojanas above the polar
gtar) ; (5) Janarloke (the abode of Brahmé's sous Sanatkuméra
&c.); (6) Taparloka (where the deified Vairdging reside); (7) Satya-
loka or Brahmaloka (the abode of Brahm4).

Is not the beautiful mansion for the purpose of
" Gonvimsed  of the Awelling 7 Are not {those;] Obgiects
worthlessness of th i is the first
worldly  objects, th: o Whmb] 'song 5 A
good men repair to the fit for hearing ? Is not the

Torest, happiness [produced from] the

L



DISCRIMINATION. I

Gciation with [persons] equal to life, (a) £o
greater joy (b) also ? Yet considering all those uo-
steady like the light (¢) of a small lamp, (d) quivering
by the wind, and near whose side the moths have
fallen, the good men have repaired to the forest.
15, [45.]

(a) Prinasama {...equal to life]—as dear as life.

{b) Pritaye [for...joy]—for satisfaction ; or for gratification.

(¢) Chhdyd [light]—it may be rendered as lustre or play of
light.

(d) Dipinkura [small lamp]—(literally), the bud of a lamp.

Let [there] be this supremacy (@) [which is] free

The dominion over from enemy (b), of the earth (c).
s st g it - Werlly, [1] jalsojcongider Jike a
into the forest. straw, that dominion of the
three-worlds ; (d) only let [my] mind enter into the
woodlands of mountains, pervaded by the herd of

does(e) [which] sleep without fear. 16 [46].

(a) Adhipatyam [sixpremacy]—ib may be rendered as soyereigntye.

(b) Akantakam [free from enemy]—(literally) free from thorn 3
hence, devoid of troubles, difficulties, or enemies.

(¢) Vasudhd [the earth]—(literally) it means anything containing
wealth.

(d) Trailokya [of the three-worlds]—see note p. 8.

(¢) Harint [does]—female deer.

In whose mind do not bestow pleasure, the pros-

Woodlands give plea. ~ perous woodlands with new
to the mind of all

;‘::on(;. -i Woodlands [fresb] grass and water-falls;

described. resounded by wonderful notes

of the multitude of various birds [in which there

PR "‘ ¢ e
b ie {,3 4 £
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trees (@) waving on all sides by the wind mixe
with [fragrance of] flowers; [and] the proximity
[of which] has been trampled upon (b) by the feet (c)
of thedeer? 17. [47].

(a) Padapé{trees]—literally, those which drink or suck with their
feet

(b) Khunnopints ([the proximity...trampled upon]—the proxi-
anity, border or edge of which has been pierced or stamped with,

(¢) Charana [by the feet]—by the hoofs.

[Ounly] they, that abandoning the dense [forest]
Tnsult of the wicked ©of the creeper-like arms of
does nob affect persons  ,men (a) dwell in the penance-

who bhave repaired to ; i s
penance-groves. groves (b) the fruit of which is

tranquillity, do not become pierced (¢) with the keen
arrow-like insult of the wicked men ; they alone are
blessed ! [and | they alone become enjoyer of tran-
quillity. 18. {48.]

(a) Stmantint [women]—(literally) it meams (those) having hair-
parting.

(b) Zapoveneshw [in the penance-grovesj—in the sacred grove
iin which ascetics perform their religious austerities.

(¢) Bhinnd {pierced withj—divided by.
O antelopes, let good [betide you]; O forest, let

T el o peteons each branch of [thy trees] be

who have abandoned free from disease : iver
home are desirous .of 1 . \e'l'se 2 O.nvex, let
making  acquaintance  [there] be happiness {in thee] ;
with natural objects. .

O banks [of rivers, &c.] let pros-
perity be [in you] ; Q stones, let good [betide youl].
Now, our minds, whiech have fully come out somehow

_from [of] the house in which life becomes extinct

[passes in vain], are desirous of your long acquain-

tance. 19. [49].
10611
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DISCRIMINATION.

vl ow [like] the bark [of a tree as]
the avaricious ask for 1 . 9 1=
U clothing ; new leaves [as] be
natural objects are sheet; the places underneath
within their reach.

the trees, [as the places of]
refuge; the roots [of tiees, &c., as food] for appeas-
ing hunger ; the water of mountain rivers [as drink]
for quenching thirst; the sport with the charm-
ing deer ; the birds as friends ; and the maon as
lamp at night ; yet, it is strange [that] the wretched
[avaricious] beg for [more riches]. 20. [50].
This is the [only] one fault that the attempt for
ol AR

Mot bt hagitny T obtmmng other’s uen}th df)es
the forest—the desorip-  not exist in the forest [in which
tion of the forest. 3 2 ‘

the riches of these kinds, [avail-
able] without asking [for them] and obtainable to
all, [such as],—the fresh grass [as] bedding ; holy
(a) stones [as] seat; the place underneath the trees
[as] home ; the cool water of the cataract [as] drink ;
the root [of trees, &e., as] food ; and the deer [as]
companions ; and [in which forest] beggars can be
found with difficulty ! 21. [51].

(a) Qucki [holy]—it may be rendered as—bright ; clear; cleansed:
or white. :

Having fulfilled the hopes of beggars; perform-

Giving alms to beg- ed [ﬂCts] pleasing even to the
gars and k"“;"?,’,g . the enemies ; [and] going to the oppo-
whole range of (7Astras, i :

the virtuous vepair to  site bank of the [ocean of | the

the forest. gacred scriptures, the virtuous

men adore [repair to] the forest. 22. [62].
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here are in the forest as] food, fruits and roots

[of trees, &e.,] eollected by self,
The home of the : A
house-halders is  full  earth [as] ledding ; the bark
of misery and can give \ ] :
no better objects of en- of a tree for the purpose of
Joyment than those to  covering ¢ K as
be found in forest, &; fLuga grass, (a) wood,
and flowers [as] goods and chat-
tels, (b) deer [as] sons, the unobstructed trees [posses-
sing] riches of enjoyment—[such as the act of]
giving refuge, food, and cloth, [as] friends. There-
fore, what else is possible in the home of house-
holders, except misery ? 23. [563].

(@) Kuge [Buga grass]—It is a kind of grass, especially the
sacred grass used in certain religious ceremonies—Poa cynosuroides,
a grass with long stalks and numerous pointed leaves.

(b) Parichchhadd {goods and chattels] —the word may be
rendered as dress or garment,
What is that discrimination in which [there exists]

s Ll f]O kindness generating pleasare
mination,  contempla-. 1p [mle’s] own self ? What is
tive meditation, righ- 4 N Y
teousness, sacred know- that contemplative meditation (@)
ledge of scriptures. . : ¥

P ¥ in which [there is] no flavour of

grace to others? What is that righteousness in which

the cessation of [the act of] tyrannizing over others
does not become manifest? or what is that sacred
knowledge [of the Qdstras] the result of which is
not tranquillity ? 24 [54].

(a) Yoga [contemplative meditation] —In some manuseripts and

in the Bangavasi edition, the word M drga is to be found which may
bs rendered as—way or means,
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““IOn account of] the advent of the state of chi
T kb the se- heod, youth, and old age, this

cular enjoymentsappear  swworld is in the front of some
to the child, the youth - .
and the old personsyes-  [persons], in both [tront and

pesTvelst rear] of some, and by some § ]
has been kept in the rear. Let the child consider
that [world] to be great; let the youth enjoy the
not-easily-obtainable [world] ; the old will [however],
look back to [it] like one turned out from those
objects [of the world [P 25. [33].

The world of the beings whose mind is fally 1gno-

BT Vo bibols -sre rant, [comprises those of which

the world of ignorant gon and wife are the first; [but}
persons; and sacred 2 1
Feriptures ate that of the [holy] seriptures which

bk i destroy the difficulties of prac-
tising good contemplative meditation, are the world of
the Jearned. 26. [56].

[O brother], by [reason of} thinking over that the

Bl L hovins world is void of peculiarities,

knowledge of the true  your residence in forest is [equi-
character of this world,

the residénce in forest valent to] the palace of an
is equivalent to the 3 . (3
residence in a palace; Emperor (a); whereas the 1g-

bnt the ignorant per- : . :

s e norant " [person] is robbed by
own houses or in forest, the thief-like [secular] ebjects
are deceived by the y
secular objects avd or- and the organs of senses 1n

nRES. i i

5 [his) own house and also in the
forest. ‘27. [67].

{a) Sdrvablauma [of an Emperor]—of an universal monarech,
relating to or consisting of the whole earth.

L
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rbidding the guest [to enter his house] hearing
" Socular old man's ' the wordsof insolent daughters-
wondition described. in-law, and fully frightening
the crows by twanging the ‘cord of the bow, the old
[person, whose] outer-garment is coarse ; [who is a]
talker [narvator] of [events happened in] very previous
[ancient] times ; [and who] is defiled with cough, tears,
and saliva ; [whose] heart, loins, back, knees, and teeth
are broken ; [whose] Individual Spirit-like wealth (a)
is fastened by the cord of infatuated hope, [and who]
gets depression of mind in [his] house. 28. [58].%*

(a) Jivu-vibhava [[ndividual Spiritlike wealth]—Jiva means the
living or personal soul incorporated in the body and imparting to
it life, motion and sensationj hence, it is called Jiwatmd aud is
quite distinct from Puramditmd, the Supreme Spirits

The faults of persons atgached to [the secular]
matters fully generate, even i
Attachment to secu- J B ey

lar objects creates fault  the forest. The restraint of the

in mau, though he may Il
retire to forest.— The five organs of senses (“)7 and the

restraint of the organs elicio a8 5
of sonses and averi. Teligious] austerities are also

Ues are also possible  [possible]. Therefore, the very
there,—The virtuous i

may, by his conduet, home of the [pel‘SOll] whosé
convert his house inte desives ) .

8 e iaciosrave, esives have become pacified and

: [who] engages [himself] in ae-
tions not blamable is the penance-grove, 29. [59.]"

(a) Punchendria [of the five organs of senses]—The five organs

of perception ecalled buddhtindriying or jninendriydni are the eyes,
ears, nose, tongue aud skin.

® This verie is not to be found in all the editions,

L
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This boat-like body has been purchased by thee
Framan body is the for the price of greaf virtue.

outcome of virtue; man ks
14 advised to ‘give Bp As long as [it] is not broken, be

misery. quick for going on [erossing
over] the other side of the ocean of misery. 30. [60].

Finis of the Second Section of the Canticataka
named the Development of Discrimination.

SECTION III.
THE INSTRUCTION ON DUTIES.

The stream of time, dreadful to all [beings] by
The stream of time the ebernal dropping of the
passing away. Delusivn  bauk-like day and night, is
of great men. b i
running away adjacent [to all
persons. Those individuals who have] fallen in if;
have no support [to hold on] nor, verily, is there
also desistance [from it]. For that reason, what
is in it, this delusion, fouled by the inebriety [of
passion], of the great-souled [persons] ! 1. [61].
Although remain in [men] for a longer time, the
The secular objects objects [ of enjoyment] must
t go away from .
ﬂ::;:geycausgpainof go away [therefrom] ; [there-
mind when they them-  fore] what difference [there is]
gelves go away from an Y ¥
sndividual ; but being  in separation [from such objects
d by men, o ¢
:ﬁ:;dgi‘;i steryal hap. Dy men themselves 7] —because

piness, [if] men do not give these

L



ON DUTIES. L
ects] up, [the latter] become [the  cause o
great pain of mind, by independently going away
[by themselves]; [but] being abaundoned by [an in-
dividual] himself, these [objects] verily ordain
eternal happiness of tranquillity [to man]. 2. [62].

O men, the forest of wordly existence [is] dread-

Wordly esistence is ful t this [human] body [likened

dreadful; human body  to a] house [is full of ] many
likened to a house with

many holes ; timetoa holes; the time [is] the power=
E}f,e,f ’n{gf‘dt_ff\l:;?,l{xs to  ful thief ; the delusion [likened

gsiioibe yatohful to al night [is] always dark;
therefore, being of very steady sight [ knowledge], [do
thou remain] awalken, taking up the shield of the
cessation [from worldly intentions], the sword of

knowledge and putting on together the armour of
good conduct. 3. [63].

Ah!l ye (a) men, this [act of ] becoming fully

\ secured in [their] own houses,
Men secure their own

houses, hearing about is the proper way, by men,
petty thefts in their

neighbourhood. They Dearing about the stealing of
should be ‘more careful o ol . :
as regards their lives LLCW) Pieces of coin in the

which are being carried  house placed at the border [of
away daily by Yama.

their dwelling] (b); [bat,] verily,
is [there] no fear from the Ordainer of the Hund,
| 3
(¢) who takes away, fully drawing [by force], every
(@) Re[Ah! Ye]l—Thisis ‘a vocative particle, generally used
contemptuously or to express disrespect.
(0) Paryantasthe [placed at the border......]-—adjacent to.
(c) Kritanta [the Ordainer of the End]—Yama, the god of death,
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4 [64].

{d) Narin [men]—Here it mplies Individual Spirit.

[O] Sons, who are ye to us? and what arve we to
u? [None,—ti 1 1

"he Relationship of yo [ g (f’ IR DAL RS
father and son is noth- our relationship i—we both] are
;’;’;’geihelyik:“{rsx’ %’y put together like the froth [pro-
the effect of actions—=- : " e
e duced] by t‘he gxea.t agitation of
their mind on the Sup- the wave:like actions. Theres

ixit, " 1

Jete Eol fore, having placed the speedi-
er () mind on the decaying objects [of enjoyment],
[do ye] enter into the eternal Internal Soul [of the

Universe,] by all exertions. 6. [65].

{a) Khepiya [speedier]—more quick ; fixing (the mind) only for
B short time (on secular objects.)

() Antardtmani{ ... Joternal Soul..i ... ]—Ib refers to the
Supreme Lord.

Liet good men express good words [which are like]

! ambrosia to the ear, [we] do
The virtuous men do 4
ot become elated with 10t become joyful by these.
joy, uor fesldepression 7§ oi ¢} .
et Wt calum- et the calumnions utter words
pious words. They oul 16t i
iy y emitting poison, [we] do not
[feel] depressed. [Moreover],
whatever is his nature, let [each person] manifest
that ; what it matters to us? Verily, we do [oniy]
those acts which are caused for [the purpose of]

eutting |breaking] off the chain of birth. 6, [66].

ay, men (d) from the body tlikened to a] house.

Ls;
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O [reader], if men (a) get [feel] satisfaction by
The act of slandering Slmfde“"g me, this [’ECb of
the virtuous isa grace  theirs} is a grace on me [ in the -

shown to them. dr i N 4 .
obtaining of which, there is] no
exertion, [hence which can be] easily gained ; because
beings desirous of [doing| good [to other persons]
fully give up even the wealth earned by [with] diffi-
culty, for the satisfaction of others. 7. [67]

(a) Jane [men]—where the reading is Parah the rendering
should be others.

Some person abuses me by very harsh words;
1£ abused by harsh  having received the house of for-

l words the virtuous man - g
Moy ool bearance,(@) that very [person}

count of his own for- T oet [feel leasure [lin
bearance, but becomes - ? [ ] P [ my
sorry for the person mind]; again, I go on lamenting
who abused him on ac- ool ol f> bi

‘ count of the man’s fall [ eel grief ] for this reason

from patural state, [that] this pitiable [person] has
fallen from [his rveal] character on account of me.
8 [68].

(a) Khamibhavanam [honse of forbearance] —where the reading

i, Khamabhuranam, the rendering should be the ornament of
forbearance.

Say unto me what kind of ungrateful person [there

Such a pitiable person 18 On earth] other than myself,
should be pardoned for 2 i
his weakness, as he ren- if T also do not pardon f:-hls
ders good seryice to the [person] who without thinking
virtuous by purifying .
hlm.ﬁfroxzf sins at the upon the pangs of bhis [own]
sacrifice of the wretch- . bei Y
ed person's own right. righteousness [being e,

| gozences. engaged [hiraself iz purifying

[me from] my sins. 9. [69].
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[men], do ye become attentive to yourself ; take
S LR dispassion for domestic plea-

tic pleasure ; avoidance  sures ; become away from friends;
of  friend’s com- 1
pnny residence on the  Stay always on the Dbank of the
Gangd’s b : f .

Wighrg a;ck(;\:i;if)egt river of the gods, (a) exert for

of good actions; medi- becging ; acquire roper cood
tation upon Vishnu and SeLNBG e e 8

inquiry about the Brah-  actions ; medifate upon Vishnu
ma are enjoined. e 5 . " 5
; in mind ; make inquiry into the

more excellent Brahma, (b) 10. [70]

(@) Sura-sarit [the river of the gods] —The celestial Ganges.

(b) ‘Brahman-—the Supreme Being, regarded asimpersonalorin the
abstract and divested of all quality and action ; the highest object
of religious knowledge ; the Supreme all-pervading Spirit and Soul
of the Universe; the divine essence and source of all being from
which all ereated things emanate aud to which they return; Heis
self-exiatent, absolute, and eternal. Brahma, as the Snpreme Spirit,
is mot an object of worship in the usual sense of the rerm, but is
meditated upon by the devout with profound veneration.

- Timely forbearance ; [reading of ] the sacred secrip-

' Qualities indicativeof ~ tures ; the felicity of mind [by
lae;?h:; i i't'hzheﬁ‘g‘zﬂ thie recitation of | the words—
Beatitude. Qiva— Qiva; desire for obtain-
ing alms; dispassion for wealth; love for daily abs-
stract meditation ; residence in solitude salutation to
the superior persons ; the association with good men ;
love for truth (a) ; and subjection of the Tncorporeal
(b) ;—(all] these [are indicative of a man’s] stay in
the way [that leads to] the Final Beatitude. 11. [71].

(@) Satye [for truth]—where the reading is Saftva, the rendering
ghould be living being or sentient being.

@) Anangn [the Incorporeal J—Kdma, the god of love, 8o called
Bovause he was reduced to ashes by a flash from the eye of Civa,
for having attempted to disturb his penance by filling him with
love or Pdrvati.
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@,

< By reason of] the full enjoyment of the flesh

The enjoyment of [in the form of secular] ob-
gecular. objects makes a - :
man inactive like an JeCtS, [and on account of ] the
inanimate  object ;—  awakine of all knowledee bavin
hence, he loses his power S gehaving

to seek for refuge in  been ‘cast down, motionless-
the Supreme Being ;—

the attainment of God ness [has engendered  in thee,
:l‘f{:‘g"t’fl“ f;tlllte‘,“_“:;:; therefore, O] corporeal being (),
effect of such means, how the Supreme Spirit (b) shall
be thy refuge; that [attainment of refuge] alone is
to be practised [by thee]. This [act of] desisting
from [the fleshlike secular objects] is the means [of
attaining that refuge. On the happening of] that [act
of desisting], light [fire] without fuel arises, and
burns this [combination of] three defects (¢), 12, [72].

This verse may be rendered in another way according
to the different reading of the text ;—

By reason of the full enjoyment of the flesh [in

The inactivity of man
by reason of secular
enjoywent ;— impossi-
bility of his getting
insight into the self-
knowledge ;—adoration
of God defined ;—act
of disisting from the
secular objects and the
effect of such act.

the form of secular] objects,
motionlessness has verily been
attained [by thee, on account of
which even] on the awaking of
all knowledge, how the soul
shall be the refuge of considera-

tion [for truth regarding thyself], of thee [who is]
a eorporeal [being] (a). Therefore, this very [aet of]
desisting from flesh [in the shape of secular objects]
has been considered [by the wisej as the adoration
of the Beneficent God. [On the happening of] that



Py e

ON DUTIES.

ncﬁ of desisting [from secular objects of enjoy-
“ment], the light [fire] arises and shall burn the
fuel-like [combination of] three defects. (c) 12.
[72].

{a) Dehinak {corporeal being]—~man.

(3) Atman [the Supreme Spirit]—Itimplies the Puramdtman, the
Supreme deity; the Universal Soul.

(¢c) Doshu-traya [combination of the three defects]—(medically),
§t means the vitiation of the three humors,—wind, bile, and
phlegm ; (here) it refers to any combination of three defects—
mental, physical, or spiritual,

That truth, the manifestation [of which] by words

The truth regarding is nob [pOSSib{e] by reason of
the Supr Bei i . ey £
o tlib by worae! | rapeceeptibility by [to] intellect,
or by the oral instruc- and even anats
R ol prebpiont =1t [ ] lfhe declaration of
pppears itself in the the conversation by preceptors
purified minds of the el e Hiat 1 b
wise persons, having [lenm Ing  wiic '] real subs-
faith in holy scriptures.  {anee is remote, places itself by
degrees, [its] feet on the mind, whitened by com-
passion, of the [persons] baving faith [in the sacred

seriptures, and who are] wise. - 18. [73.]

O [man likened to a] cat whose mind is greedy

Man is enjoined not for the flesh [or fish in the
$0 be secular. form of secular] objects; do not
gall into this kitchen (a) [in the form of | this inacces-
sible world, warm with [ beated] charcoal [in the
shape of] misery 14. [74].

{8) Makanasa [kitehen]—TIt may also be rendered ad, furanee.’

L
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“Dhe life is fully wasted away by the daily going
The men of the Uni- and coming of thesun (a); yet,

verse have become mad- ~ even "the time [OE life] Enows
dened with pleasure.

it not, by [reason of] occupa-~’
tions [in which there are] many hundreds of objects
and motives; and fear also is not produced by seeing
[eonstant] birth, old age, separation and death ;
{therefore, it seems] drinking the liquor of pleasure,’
full of delusion, the Universe has become maddened,
161751 | 4

(@) Aditya [the sun]—originating from Aditi; son of Aditi ; ori-
ginally, there were seven A dityas, namely, Varuna, Mitra, Aryaman,
Bhiaga, Daksha, Anga, and the name of. the seventh.is not clearly
ascertainable. Aceording to some authorities, their number is eight.
In the period of the Brahmanas, it was increased to twelve, as repre-
i senting the sun in the twelve months of the year. The werd Aditjya
' was afterwards applied to any god, although it is applicable to the:

sun in particular. 3(lais

O fish [in the form of ] mind, do thoun
'Mind‘ ghould avoid g;ve RpROW touring over,:'at’
;’ thinking over youthful ' [thy] own will, the ‘ocean of
Y women,—the danger of 5 ;
being entrapped by the ~young woman, the water of
&od o1 lovey which is youthfulness. Art
thou not seeing it that the Mind-born (a) fisherman’
is throwing at thee every moment, on all sides, the
net of hairs,(b) attached with the pair, of breasts
(likened to] gourd. 16. [76].

(a) Manabheh [the Mind-born]—Kdmadeva, the god of love.
He is said te be oue 6f the mind-born gons of Brahmd ; according
to other authorities, Kdma is the son of Dharme: Reti, the typa
of women beauty was his wife.

“(b) Tandjalijala (the net of hairs]—Tandjs, literally, means
produced or boru out of or from the hody, Ip refera to those ‘hairg
of a beantiful woman produced on the part of the .quy between

the hreasts and the naval ring, -
D

e ——r—— i\
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Tt may be rendered in another way 1—

O fish [in the form of ] mind, do thou give up
now touring over, at [thy] own will, the ocean of
young woman, the water of which is youthfulness.
Art thou not seeing that the Mind-born(a) fishera
man is throwing at thee again and again, on all
sides, the net of hairs attached with the pair of
breasts [likened to] gourd, and the thread [of which]
is love, 16. [76].

{O] multitude of impetuous mind-swans, why
tions Of. a4 again [are ye] rushing upon the
regards the young wo- body of women [likened to a}
7y lake on the full commencement
of youth, Blinded by reason of being under the
subjection of ill.starred Fate, are ye not seeing the
two traps spread over, [yet] thrown down, by the
side of the ears [likened to] creepers for [the purpose
of] binding thee. 17. [77].

[O] mind, do [thou] desist-—desist from the proxis
Secular objects should mity to these [secular] objects—
he avoided, [likened to snakes] holding
poisons, dreadfal by [on account of] fangs designing
evil which is manifested by [the act of] grinding
of disagroeable venom. Do mnot act rashly for a
particle of happiness [likened to a] jewel. 18, [7 8]
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/0] mind, do thon remember this that how many

; a8 times deceit has been practised
Man is advised to
give up connection 88 regards thee by these ele-

ith the five elements . . s 5
e e Tt upon  Ments {@) which being combined

|

l

; 1:11:‘; ;ﬁlaﬁve position of  have practised also some acts,
as if it were, in a manifested

k manner, and [which afterwards become] dissolved,

[Do thou] give up [all] counection with these and

meditate upon [thy| relative position [of duty]s

i [O] mind, is it known by thee that these elements

t

are [mere] semblance [not real] ?—[yes, they are
known to thee], because [the person] deceived becomes

learned [subsequently by gaining experience.] 19,
, [79].* ;

* (@) Bhitai [by...elements]-—properly, by gross elements, of
which there are five, namely, earth, water, fire, air, and ether.

* This verse enjoins that mind should give up all connection
with the five elements by the combination of which the human frame
f is constivuted. This mortal frame manifestly performs many acts
{ which in reality do not fulfil the true expectation of mind, hence
' the body composed of elements deceives, in fact, the man’s mind
and then becomes dissolved without doing any material good. The
man is advised to contemplate upon his real good and not to keep
any eoncern with unreal elements, because the sad experience
teaches human being to know the true nature of these elements.

On account of [thy] fickleness, [O] mind, [thou

On sceount of fickles art] entering into the lower
| ness, mind does mnot . - " : &
Sliink upon the Supreme 15100 (@) going t.o the firma
Lerd. ment by jumping [it] over and
wandering in the eircle of quarters [of the compass |,

(a) Patalam [the lower rigion]—one of the sever regions under
the earth and the abode of the Ndgas or serpents and demnng.
The name of the seven guch regions ave Atala, Vitala, Sutala, Rusd.
: tala, Talftala, Mahitule, and Pdtdla; but Pétdla is sometimes
i used as, a general nawe for all. There is also & town of the same

pawe in the world of the serpent-race.
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thou dost not [even] in mistake fully touch !
[by mind] (8) that Brabma [who is] without 1m- f
purity and benefactor to the soul [of man]; by:

{which act of touching by mind] do thon attain

JFinal Beatitude, . 20. [80].

(B) Sansprigusi [fully touchj—remember.

Verily, this being has been deprived of the hope of

it akd dgiivodiof happiness by the cunning, named

veal happiness by the the organs of senses and ae-
drgans “of senses,—the - | 'h_ 1 ke friend
gonnection, of organs ', tions: (@), [which ma a] friend-
with man,ia for their own . e D .
mjoym‘e;,b:__“ey be. . SDID fof [their] ovfm enjoyment
gome m’a‘i’gf"'f”; aiter  of the {secular] objects. Having
Eatiaf of "desires : > i s :
o Hdsonis hhw: attained; [their] object, the ins
ver, bound by the ac- H e ol 2 = 4
tions acquiredyin this  difference has been ecaught hold

i . - of, by them, [the cunving or-
gans] at the end. Now, being under the subjectionl
of the injunction of the Creator, this [being] is bound"
by other acts. 21. [81].

(a) Indriya-namabhi [the organs of senses]—In addition to the
five organs of perception, already mentioned, there ave five orgavs
‘of action, Karmendriydni, namely, larynx, hand, foot, anus, and

ts of generation; the Munas (mind)is an intermediate crgan
between the ten organs already mentioned and the soul or Atman.
The Vedanta philosophy mentions four Amtarindriyiné internal
organs, namely, —Munas, (mind), Buddhi (intellect), A hankdre (con-
eeption of individuality) Chitiz (organs of the heart eonsidered as the
intellect) ; 8o the total comes to fonrteen. Each of these organs has
2 seat of its Niyantri (own, ruler.) They are thus enumerated :——theé
gyeis presided over by the sun ; the ear,—the Quarters of the wotld ;
the nose, the two Acving; the tongue—Prachetas; the skin—the
wind ; voice—fire; the hand—Indra ; the foot—Vislinn; the annd
— Mitra ;—the organ of generation —Prajipati; Manus (mind)—the
Moon ; Buddhi (intellect)—Praliman ; Ahankara (conception of indivi-
Auality) a Giva; Ohitta (heart)—Vishnu ag Achuta, It should he noted
that in the philosophy, parts of eacl organ are connected with its
own pesuliar element ; namely, the nose with the Barth ; the tongue
—water; the eye—light or fire; the ekin—air ; and the ear—ethor.



 Man should give up acquired from [since] long time
i and live in . . .
ﬁiﬂ;i',‘,’élq . uselessness  and being in easy circumstances,

of ibegging from othiers. [0 men] do thou live in happi-

ness. What is [the use of] begging -others ?—[be-

cause, although] that Day-maker, (a) [who] goes

round the Mera (b) [from left] to right, [the total of]

his seven steads (c) never became eight, 22, [82].
(@) Divikura [Day-maker]—the sun.

(b) Meru—1It is the name of the mountain mentioned in Hindu
mythology and is said to be the central point of Jambu-dvipa. All
the plauvets revolve round it. It is compared to the cup or seed~
vessel of a lotus, the leaves of which are formed by the different
Dyipas (islands), From the description given in various books, it
will appear as square, conical, spherical, or spiral and its four
faces are variously coloured, being white, towards the east, yellow
to the south, black to the west, and red to the north. The height
of this mountain is said to be 84,000 Yajanas, 16,000 of which are
below the surface of the earth. The river Ganges falls on itg
submit and flows thence to the surrounding worlds in four streams.
The four regents of the quarters occupy the corresponding faceg
of the mountain, the whole of which consists of gold and gemss.
Brahmé resides on its sumwit. It is also the place of meeting of
the celestials, ~ages, &c¢. It should be moted that when divested
of its mythological character, Meru comprises the highland of
Tavtary north of the Himglaya.

(c) Sapti turagi [seven steeds]—It is said the sun as the deity
of light travels through the blue ether in a golden chariot drawn
by seven lorses which are invisible to the outward eye, but which
have been deseribed to be white, resplendent, and beautiful beyond
expression, As regards the allusion of fact in. the text, . it should
be understood that although the sun daily goes round the Mern
mountain in reverential salutation by circumambulation from left t6
right, yet, its seven horses were not increased even by one as a reward
for servile loyalty to Meru. In short, the author is disparaging the
aet of begging by this allusion of fact.

Let the connection of the effects of action of men

The connection of [who are] performers of good or
the effects of action does 2 sy
not leave men unger Pad actions acquired in another

¢ny circumstances, | bii'th, like shadOW, rise up tQ the
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it pleases, [it] on no occasion leaves [men.] 23. [83].

What wonder [there is] that in this [world] fruit-

ibre. o | motliths lJess becomes the attempt [of

strange that the at- men| desirous of the fruit of

tempt of man who }
wisixpes t gain wealth Wwealth (@) from the seed of

from knowledge, fails.  1;,5\y]edge of which the fruit 1s
ix-zxxl(luillity ! the reason being, the substances whose
properties have been defined do not move to contra-
viety (b); because seeds of paddy do not produce
shoots of barley. 24. [84].

(¢) Dhanam phalam [fruit of wealth]—in some copies the words
phaldntaram occur which may be rendered as, other fruit.

{b) Viparyayam na yanii [do:..contrariety]—do not produce re-
versed effect ; for instance heat is the nature of fire, so it burns,
but has no cooling effect.

[There is the act of] turning the face of the rich
R B i oo against the good. It is mot

the good ]fny fear of [on account of their] slight [for
ending their money v -

;‘; way of gills, not on the latter] ; but [for] the fear
acconnt of sﬁgm to- J ¢ e

(;'cz:r;la the Ilatter — of spending away [their] own
Whexo i nonecessity for - syealth ;  therefore, verily, we
being sorry for them, J {
Bt their eonduct exe have no sorrow, [as vegards] this

€ites compassion. [matter]; but [it excites ouf]

wompassion ;. because, what is in this [world} the

L
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siliation from the antilopes which are afraid
their);own flesh. 25. [85]. (a)

(a) Stamisa......Paribharal [what......flesh.]—This is an allu-
sjon to the sportsman’s failure to bag a game of deer. There. is
nothing humiliating, if he misses his game which may run away in
feur for saving its own hody from the hunter; on the contrary, such
condition of the game should excite compassion of the latter :
similarly, it the good psrsons cannot secure the favour of the rich
on acconnt of the latter's keeping themselves aloof frou: the former
for fear of spending money by way of gifts, then such virtuous
persons otight ot to feel ashamed, but he should pity the wealthy
man on account of his fearful condition in saving his own riches as
if running away from the person whom he thinks is the supplicant
for his favour.

[O] wisemen, therefore, if ye have sense then do ye-

R long for adoring that Eternal, not

Supreuie Lord is en- subject to old age, the best and
oled. manifested Bralima, on account
of whose companionship, this supremacy over the
Universe, and [other objects] of which enjoyment 18
the first, appear to the good to be entirely [Hable to]
destruction. 16. [86].

T'iis verse may also, according to the different read-
ing of the text, be rendered as follows :—

[O] wisemen, therefore, if ye have sense then do
ye adore that Bternal, not subject to old age, the best
and manifested Brahma on account of whose com-
panionship, this supremacy over the Universe, and
fother objects of which] enjoyment is the first, appear
as fised upon [fit only for] the inferior animals.
26. [86]. i

Finis of the Third Section of the Canticataka

named the Instruction on Duties

———

L



SECTION IV.
[THE OBTAINMENT OF BRAHMA ]

Like a woman having love, can I not make bher

to-day female] follower
The virtuous man o A ,llny M L], follo ,“‘l
would have made the [companion] by the iunstruction

Goddess of Fortune his 7 :
companion, Liad he not OF [3ll] those [mean behaviours]

fullowed the footsteps 1)y which mean behaviours the
of the ancient wisemen,

Qoddess of Fortune(a) gets [en-
joys] pleasure ? [Yes, I would lave done her so], if
[I] had not gone in closely following the honourable
[wisemen] having sense, whose mind in most cases
does not become unsteady even on the falling down

[dissolution] of the ¢ Ege of Brahms’, (h) 1. [87].

(@) Zukshmi [Geddess of Wortune]—is represented as having
been born from the churning of the oeean rising from the waves,
radiant with beauty; and the wife of Vishnu. Lukshmi is not
found in the Rig Veda in the sense which the word beats in the
later mythology, of a goddess personifying good fortune, though
the word itself occurs in a kindred signification. In the later
mythology, she is identified with (%% and is regarded as the wife of
Vishnu or Ndrdyana. On a reference to the Ramayanu 1. 45, 40-43,

it will be found that she sprung with other precious things from the’

froth of the ocean at the time of churning by the gods and demous
for the recovery of the Amrite (nectar), she was described as to have
appeared with @ lotus in her hand ; according to another legend, she
is said to have appeared at the creation floating over the water on
the expanded petals of a lotus-flower. Bhe is also variously des-
cribed as the daughter of Bhrign, wife of Slrya, ad a wife of
Prajépati, as a wife of Dharwa, mother of Kéma, as the sister or
mother of Dhétri and Vidhatri and as the wite of Dattatreya, &e.

() Brokmdnde [Egg of Brahmé].—the mundane egg siguifying
the universe, globe, or the world. »

The following refereuce to Manu C. I. vv. 8 and 9, is interesting.

1 He, having wished to produce various beings from his own divine

substaucs, first with a thought created the waters, and placed in
them & productive seed : A 3

“Phat, seed became egg bright as gold, blazing like the luminary
with a tHousand beams ; and in that egg he was born himself, in
the form of Brahmé, the great forefather of all spirits,

16



' 1t s of little of conse-

quence, if all desires
are gained ; friends are
gatisfied avith = riches;
human framne continues
for a long time; and
the enemies are sib-
dued.

THE OBTAINMENT OF BRAHMA.

ealth milking all desives'(c) bas been obtained ;

what [is in consequence of]

that? Friends have been fully’

- satisfied by the riches; what

[bappens then in consequence
of! that?  What [happens]

then even on the continuance by

[of] the body of the corporeal beings for a [period
of] Kalpa (b). The feet have been placed on the head
of the enemies; what is in consequence of] that 7
2,/ [88]. LI v.
(@) Sakala-kima-dughd [milkingall désires]—yielding what one

wishes.

() Kalpa—It is the mythological division of: time :—a day of

Rrahmé, or one thousand Yugas, a.period of four hundred and

thirty-two million years of mortals, measuring the duration of th

world.. A month of Brahmé is supposed to contain thirty such

Kalpas ; on a reference to the Mai!ibh(irata, twelve mouths of
4 Bralimd econstitnte his year and one hundred such years his life~
time. It is stated that fifty years of Brahmd have already elapsed,
and the present period is in (vetavirdha-kalpe of the fifty-firsts
Tt showld be remembered that at theend of each Kulpa the world
is annihilated.

Has the lands in the interior of the valley become
void: of [bulbous or tuberous]
roots ¥ Ave the barks of trees
worn away? Ave the rivers
the waves of which stambled
down the big stones of visible
mountains, dried up ?—for the
reagon of which [want of the objects of eujoyment]
having placed [fixed] the eyes at the door of { those]

Flattery even of the
kings by the learned is
disparaged, when therse
are natural objects like
roots to live upon,
barks of trees to wear
on, and the water of
rivers to drink,
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enjoy the earth,(a) are existing even the learne
[who are| rising, here and there, from [their] seat
as a mark of respect, [and whose] neck was raised
upwards [in eagerness to see the king]. 3, [89].

(@) Khiti bhujam [those...earth]—the kings,

Those blessed [persons] can uproot [the effects

e st Dnanty of] actions, [whose] minds have
who can uproot the become full of contentment,
effects of action. .
and by whom lave been given
up, the series of the mutual relationship of sorrow ;
whose hands have become holy vessels promising
to be [indicative of] the effects of the absence of
attachment [to secular objects] ; [whose] undecaying
food are alms obtained by wandering ; [whose] broad
and stainless clothing are the ten quarters [of the
compass] and [whose] bedding not small, is the

earth, 4. [90].

{1] shall [maintain] the connection of life as much
R el tes [I] wish, by covering my
ing life by wearing body ~ with patched garment
(}l’f;‘fﬁﬁ“lg ire ot ot madeof leaves withered in forest,
{;Lzzza;le to that of and also by [drinking waters

unasked, [yet] conferring happi-
ness; but I am not able to utter, very miserably,
this feeble word—‘give,’ with body faded with
[acts of] trembling, land] startling [and] sweating
aud [in which thers is] iuflammatory fever. 5. [91)

L |
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[There] are heart-stealing words, easy to be ob-.

Uselessness of wealth
when there are words
for speaking truth ; li-
beral men for making
gifts, pure water for
offering oblations  to
ancestors ; the study
of the Vedus for ader-
ing God, and fruits and
roots to pacify hunger.

tained, [for the purpose of]
speaking truth ; the
best of liberals, the security
against injury, making
gifts ; and pure water [for offer-
ing oblations] to the fathers ;
the sacrifice [in the shape of ]

endless

for

the pure study of the Vedas for the adoration of the
Great God, [and] also frnits and roots, pacifying the
disease of hunger ; therefore, what (is the necessity]
of wealth, the nature [of which] is painful. 6. (92].

This is very strange that [people] serve the Lord
of men (a) although [there] are

There is no necessity
of servilely serving
the king where there
is wealth in man's power
snch as froitful trees §
pure water of water-
falls ; barks ; creepers
and leaves ; the moon-
light ; and companion-

wealth in one’s own power, like
these—the trees, full of fruits
of sweet taste, in forest ; water-
falls [with] pure water ; barks
'[oE trees as] clothes, caves of

hip of the deer. :
RRABIE i mountains [as] the place of re-

fuge ; creepers and leaves [as] bedding ; the ray of
the moon for light during night; aund companions
ship with the deer ! 7. [93].

(a) Narapati [Lord of men]—the king.

Pleased [on account of] the companionship of [their]
self-restraint [likened to] wife,
the tranquil [persons,— whose]
earth [is] ‘the great couch ; the
soft arms [likened to creepers,

Men with tranquilli-
ty of mind repose 'with
ease and are nob afraid
of the world like the so-
yereignge

L
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te] the pillows; the space [sky] is. the canopy ; this
gavourable wind, the fan ; and the shining moon,
the lamp ; repose’ with ease, and do not, verily, be-,
come afraid of the world like the protector of men.

(a) 8 [94].

- (a) Nripa [protector of men]—kings,
{ [O] friend, do [thou] say [unto me] wherefrom

The contemplative
saint has nothing to
fear, who bas patience,
forbearance, tranquillity
of mind, truth, com-
passion, the restraint
of mind, the eurth as
bedding, quarters of the
eompags as clothing and
knowledge.

of mind,
bedding ;
clotbing ; and
food. 9. [95).

has the contemplative saint to
fear, wlose relations ave these,
[namely], patience is whose
father ; and forbearance, mother;
tranquillity, the consort for everp
truth, the son; and compas-

sion, the sister; the restraint

the brother; the surface of the earth, the,
the quarter [of the compass] also, the
the ambrosia of knowledge, the

Fie! shame! to them [whose] bodies have no

The difference bet-
ween the . ignorant and
mean, persons without
tranquillity of mind
&ec.; and the learned
who do not gee any
peculiarity in the ob.
jects of enjoyment—
suoh s, rice and herby
obtained in almstaking
on the sweetness of 2
Young woman's face.

difference avith [those] of the
worms ;. who stay in the prisons’
of iignoranee ; by -whom tran-

quillity [of 'mind] ‘has beem

-made motionless; and. [whose]

greab prosperities have bhecome

shining 5. [but] 1 ‘eall that
[person], learned whose taste is

without aixy difference either in the rice or herbs in’
the palms [of his hands] by begging, or, also an’
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ie honey of the lotus-like face of young woman.
10. [96.]

10] mother Goddess of Prosperity, do [thou]
The Goddess of Pros-  prefer some one else; do not
DT moas withouy long for me.  [The persops who
any secular desire. are] desirous of [the objects of
enjoyment become subordinate to thee. What art
[thou] to [the persons] without any desire ¢ Now,
we are fully anxious to maintain life only by the
barley-meal in vessel-like cup [or concavity] made
of withered Pald¢a leaves (a), made holy instantly
[to-day). 1. [97].

(a) Paliga-patra [Puldge leaves]—the leaf of the Butea Fron-
sa.

O Tongue, [O] Eyes, [0] Nose, [0] Ears, [O]
e AR g Skin, [you] also have m.)b been
ceptions have not been  checked  [by me]. Being of

-hecked.—If thes ¥ Yok . 5
‘;‘;ﬁ;‘e‘:ble, e ;:fs:,',: joined palms with bending down

auuattached to worldly ¢4 2
objects are willing to to all [of yon], I am, however,

renounce domestic  soliciting [yl)ll] with respeet
affairzs, E ey
{that], if you ave agreeable, then,

I am not desirous of offering [myself as burnt-offer-
ing] to the home, dreadful by the flame of the slight-
like fire of the possessors of earth. 12. [98].

(@) Bhtimi-bhujem [the possessors of earth]—kings.

{O]) dissolute [woman, attached intently te love],

e i hebioe &5 b that time has gone away, when

men has little effect on [l hy] gide- look; crooked [0[1

the minds of persons o
whose mental fecdings account of] love and turning

have become settled- g gy the swift waves
S\

L\
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g from the Yamund (a), had control over me
[who was] loving. Now, our mental feelings have
becomeAlmn‘l like the back of an old female tortoise ;
therefore, why art [thou] casting [the glance] un-
necessarily 7 13, [99].

(e) Kdlindi [Yamuna]—It is the name of the river Yamuné,
"This celebrated river rises in the limdlaya mountains among the

Jumnotri peaks at ‘an elevation of 10,849 feet, and flows 860
miles before it joius the Ganges ab Allahabad,

When there was ignoranee [in us) generated by

s the blindness of delusion, [pro-
£ 5
m:Zuuaupeﬁi'r“ the duced] from the lust [likened

universe ; but the vir- o '
R e to] darkness (a) of the eye, then

worlds full of the S8u-  ghis very endless universe was
preme Lord.
seen [by us, as] full of women ;
now, our equalised eye-sight full of the black pigment
of keener discrimination, is conseious [that] even the
three-worlds [are full of] the Supreme Lord. 14.
{100]. i
(a) Timira [ddrkness] —a class of morbid affections of the eyes
aeated in the coats of the eye. .
[That] time has gone awuy, when uttering the
word to this [effect]—Svasti

The time for flatter- . :
jng beastly sovereigns [may it be well] in the presence

by saluting for gain-
ing the pleasures of ;
soaar ovees iy gons. (@) the bipedal beasts, (b) the
—Alms-taking 18 QI8 ] :

par:;:j.—'nlf sconlar  Dlensures of [the secular] objects

objects appeir useless  (oa tas B
o the virtuous. ere tasted [by us] ; [the act

of the possessors of the earth,

of] even waiting for alms 18
(a) Khiti bhujan [the possessors of earth] —sovereigns. '

(b) Duvicharuna p gundm [the bipedal beasts] —sovereigns are
gompared to bensts with o legs. >
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cousider everything [useless] like [a] straw. 15,
[101].

Formerly how the beauty of youth [used to be]
No longer the beau- respected by the constantly
ty of youth affects the . i . %
mind of the person who RO O mmd-attmctmg’
has become pious. side-look of the lotus-eyed!

Now, withdrawing the senses from the external
objects by the wisdom obtained by the nature of good
and bad placed in the mind, what kind of thought
ig present in the pure mind | 16. [102].

When shall it become steadily complete, for the

The virtuous long for ~ purpose of incrensing great
the time when, they b d , s
shall be able to make satisfaction, all these, accept-

the quarters of the gqlje to v A5 [t
world as their clothing, my frame of mind,
cavity of the palms of [mnamely]—the guarters [of the

- compass as] clothing, the cavity
[of the palms] of hands [as] vessels, dear [ag]
friends, abstraction [of mind (a) as] sleep, earth [as]
bedding, and roots [as] food. 17.[103].

(a) Samidhina [abstraction of mind]—Tt refers to the Samddas,
one of the eight stages of Yoga system, and is the result of medita-
tion ; or that state of mind when thero is an absence of an indi-
viduality, when the meditator, the meditation, and the objeet
meditated upon, are all considered to be but one. According to the
text of Pdtanjali : ¢......idea of identification with the object of sdch
meditation, 80 as if devoid of individual nature, is Samddai.
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Ceased from the pleasures [generated from] all
oroans of senses, when shall
The virtnous further o' SED8es; g

wish for the time when my body stand [ﬁrmly] by [Hne
they shall be able to g .
maintain life by boiled support of] the [boiled] rice ob-
R dox?éfegh:it :‘:::: tained as alms and made liquid
in meditating upon the by the water of the Gangé (@)
Supreme Lord.

- borne by the bands? And
being of intellect destroyed by mistaking [me as a]
trunk [of a tree], when shall the forest birds fall upon
my shoulder, and head, on account of the steadi-
ness! of the body by [the repeated] meditation
upon the Supreme Lord [or the study of the Vedas]

18, [104].

(a) Gangishu [by...Gang&]—The water of the Ganges which. is
considered the most holy according to the Hindu scriptures,

When shall the fearless crows plunder the alms
kb il ot the gt in the [joined and hollowed]}
Mhor to lead the lifs palmsof the hands of me [anthor
of an asestic. g 4 S
who is] walking down within
a road ; [by whom] the border of the old patched-
garment has been caught hold of ; [who 15 travel-
“ling ; seen by the citizens with fear and with curio-
sity and with compassion ; [and who is] sleeping by
[reason of] the happiness of flavour of the ambrosia-
Jike intelligence [which has been] made free from
deoceipt ? 19, [105].

Will those auspicious days of me [author who]

L,
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Danats L has formed the lotus-seat (@
esire for practising

Yoge and wish over : on the stone of the Himalaya
contemplation sleep.

mountatin (b) on the bank of the
Gangé i¢) and [who has] attained the contemplation=
sleep (d) by observance of the practice of the know-
ledge of the Supreme Lord, happen [come to pass]
on which [days], being devoid of fear those old deer
fully get [enjoy] the pleasure by scratching [their]
body [on me] ? 20. [L06].

(@) Padmisana [the lotus-seat]—Asana is the third stage of
¥oga (contemplative meditation). There are various postures in
which the Yogi is directed to sit when he engages himself in
meditation. The ¢lotus-seat’ is a particular postnre in religious
meditation, sitting with the thighs crossed with one hand resting
on the left thigh, the other held up with the thumb upon the
heart, and the eyes directed to the tip of the nose.

(b) Hima-giré [Himdlaya wmountain]—It is the range of monns
tains known as the Himilaya (sbode of snow) which bounds India
on the morth. It gives rise to the rivers Ganges and Indus, and
contains the highest elevation in the world. Considered mythologi-
cally, iv is known as the husbasd of Menakd, and father of Maindka
and Pérvati, the incarnate consort of Civa.

(¢) Gangi—The name of the sacred viver Ganges. When per-
sonified, it is considered the eldest daughter of Himavat and Mena
wife of Cértanu and mother of Bhishma, or as one of the wives
of Dharma. It is stated in the secred seriptures of the Hindus
that there are two other rivers of the same name, one in the sky
and one under the earth.

(d) TYoga-nidrg [contemplation-sleep]—a state of half contem-
plation : half sleep or a state between slesp and wakefulness which

_admits of the full exercise of the mental powers, peculiar to
devotees,

[Now] on account of the tise of discrimination

Abandonment of all [Within me, I am] got disposed

inclination for women gyen in any way, to he desirous
and  pleasure—Desire ]

for meditation upon the ©of [the women whose] eyes
feet of Hari. Y ;

[are like those of the] autelope.

L



for [a] moment, even in [the enjoyment of the bliss
of ] heaven. I have also mno thirst for [the full]
enjoyment regarding other distructible objects. The
mind desires only to meditate upon the feet of
Hari () on the sand-bank of the Heavenly River, (b)
21. [107].

{a) Hari—This is an epithet applies to Vishuu ; Krishna regarded

as identical with Vishnu; Civa; Brahmé; Indra; and Yama,
(Here) it applies to Vishnu as the Supreme Being.

() Svarnadyih [of the Heavenly river.]—It refers to the river
Gangé. .

O mother Illusion, O sister Evil Propensity, O

Seperation from illu- father Multitude'of Delusions,
sion, evil propensity,
delution—sight of the
Supreme Lord. place and away from me]. Let

do ye return ([to your proper

[there be] this long separation [between you and me].
I am just now becoming [one whose] eyes are on the
Supreme Lord, on the stone smeared by the stream
of the Gangé fallen from the foot of the husband
of Lukshmi. (a)22. [108].

(a) Lukshmi-ramana-Charana-bhraskia, [fallen.. .Lukshmi]—the
Ganges is described to have fallen from the foot of Vishnu who
is the husband of Luchmi, the Goddess of Prosperity.

[O] Pride do [thou] go away somewhere ; [O] Vice,

The state of becom- thou do not stay here, I have
ing free from pride, become no proper Object oEivie
ictia(éefje;fit’ﬁi:ix;l‘;gfzi therefore, [O] Deceipt, do thou
side in the mind. go away ; [O] Anger, do [thou}

go away to any other place ; let Hari, the lord of

[
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\e three-worlds, reside in this heart of me [author
who is exercising] undivided attention. 23. [109].
[O1 mother Karth, [O] father Wind, [O] com-
_ The act of merging pPanion Light, (O) good friend
ducoitlie Supreme Lo i S ler O] brother Sky, let this
palms [of hands] be joined for bending down. Being

thrown off the grandeur of all delusion by the pure

kuowledge shining with the predominance of virtue

generated on aceount of your companionship, I am
’ merging into the Supreme Lord.  24. (110].

[Phere] is the river named the Hope, the water of
The rejoice of the Which is the desire of mind ;
sgntemplatiyesases: [which is] full of waves [in
l the shape of] thirst [strong wish] for {secular ob-
jeots] ; possessed of the crocodiles [in the shape of |
{ attachment [to worldly matters] ; [in which there
are] the birds [in the shape of] reasoning; [which
is] destrustive of the tree of patience by the whirl-
pool of delusion ; [which is] very difficult to be
crossed over; and [in which there are] the very
: lofty banks [in the shape of | thought. The pure-
Rl minded Lords amougst the contemplative saints,
X who have reached the opposite shove [of] that
l [river], rejoice [therein]. 28, [111].

' _ Finis of the Fourth Section of the Canticataka,
pamed the Obtainment of Brahma.
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