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+ Eambujs (Cambodia)

- p——

of Po-nsu (which included Kambuja),

‘3 cameryiA.D.—The Brabman Eaupdinys founds the |
_ e

 dntury. —Kings with the title of Fan (Chinese for
e v;r:f: 2} 1n Fu-nan. i

8ré eentury,—HKing Fan Chan sends 8o embassy fmm!

the Indisn snd Chinese ambassadors (0. 245).

4%k century.—King Chandane sends an embassy to Chins |

{e. midgdle of &th century).

I8t half of 5th century.—A second Kaundinys ‘Indianises’ |
! patiopal temple

Fu-pan.

!
|

" ‘Ond helf of St century.—EKing Keundinys Jaysvarman |
sends the menk Nagasens to the Chinese |
Court, Oult of Mahegvara in Fu-nan. !

146 Belf of 6th century.—EKsmbuja overthrows Fu-nan.
Inseriptions of Bhavavarman (the earliest in-
seriptions of Bambuja o. middle of 6th cen-

tory).

ond half of 6th century.—Mahendravarman—a warlike
monsrch.

|

|

616680 A.D,—T¢ansvarman. His capital Iganapura is
mentioned by Hinen Tsang. His daughter
merried & printe of Chemps. Bhsvavanman IT
(689],

[

* ind hatf of 7th cantury.—Jdsyavarman I (664, 667)—a paci-
i fic monarch. Afterhim there is 2 gapin
Eambuje history of more than a cenfury.

i

é_ St century.—Xambnjs split up into two states. Naval
i raid by Qrivijaya on the capital of Kambuja.

- 802.860.—Jaysvarmsn 11 comes from ‘Jav#’, builds
b three capitale in succession. Cult of Deya-
rajs established by the Brahman Hiranya. !
dame. Begioning of Khmer architecture |
{Bantei Chamar, etc.). {
i

(869-877). Indravermean I

-689) builds Bakong (the first of the great
terreced buildings of Kambuja). i

|
!

888-010.—¥acovarmsn founds Angkor Thom. Bayon (the
m@va temple) built, Inscriptions in both
and North Indian scripts.

§10-944. —Hyresverman I, Teansvermen T, Jayaverman
IV (928.944)—Capital removed to Koh Eer,
Hargsverman T1.

|
|
I
!
{
|
|

Fr-nen to India (cirea 240). Fan Siun receives |

Java, Bumatra, Bali, ete.

urma, Siam, etc.

India.

]

Foundation of s o
Champa).—192 A‘DL"{; -
earliest inser. in ‘I"n )
lnng of the name of Cri
2nd century A, D.)

Fan Hiong in alliance
war against China (27¢

h«um wages

v

W -
Fan Wen, a Chinese adventarer, usurps
n?iwn&“ Chinese

|
1
| .
|

| the throne of Champa
| territory (349). |

Bhadravarman I buil 3§ Bhsdrecvara, the
of Champa, at Mi-son.
Ganga-raja leaves the Champa shione to go
on & pilgrimage to the Gangese. (418).

ey
L,

A son of the king of | Fu-nan usurps the
Champa throne (490). !

| .
Rudravarman I, ‘‘son of 80 eminent Brah-
man’’, is repulsed in an aitempé to invade
Ohinese territory (641),@ =
' .f

from

|
Simhadeva is sent & ambass
friendly

Rambnuja to Champa to| promote
alliance. |

Chinese invagion of C%mmpa during Qam-
' bhuvarman’s reign (5%5, 620). 'Nume*rgus‘

passage
century A

Tao Pien (Chinese for Deva Varman ?),
King of Java, sends an embassy to China—
132 A. D.

Sanserit name of Java mentioned by
ﬂtglzm% the geographer as ‘ Tabadiu * about

Sansgerit inseriptions commemorating a
yajiia performed by King Mulavarman af
Kutei in East Borneo (early 4th century).

Fa Hian visits Western Java (413). Guna-
varman, & prince of Kashmir, preaches Bud-
dhism in Java (423).

.

Inscriptions of King Purnavarman
Taruma (West Java;.

Kan-to-li (N. B, Sumatra)—the earliest
Hinduised kingdom in Sumatra. King Vara-
gargdra sends an embassy to China c. 450

of

Western Javsalla into decay. Kings of
the Kaundinya gotra in Bali—e. 518 A.D.—
who were supposed to be related to the
maternal uncle of the Buddha. Embassies
from Bali to China in 518 A. D.

Mention of Java in the Ramayana (this |-
sn;gosed to be not later than the 1st |
.D.)

¢ traditional date of accession
dhist king of Arakan.

ably Tenasserim algo, inclu-
depentiencies of Fu-nan early in

402—Traditiotal date (among Talaings or
Mons of Pegu), ¢f Buddhaghoga's return to
Burma from Ceyjon with the Tripitaka.

Kingdom of Kalinga in Central Java, Em-

Buddhist texts taken awhy by the victors:
Statue of King Kandirpa-dharma (681)
erected in China. £

1!

f
¥
|
King Prakagadharma (18, 679)—the grand-
son of King Iganavarmm of Kambuja.

!

|
|
1

Capital of Champa repoved to the south.
Raids of pirates from ‘Javd. Temple of Devi
of Kauthara destroyed. |

i

Harivarmén I (Bmgl.v)—"the Sun who
burnt the Chinese compirableto the darkness
of night.” A

]
8

Indravarman IT (875)889) is elected king
by leading citizens. is a fervent Bud-
dhigt. Tokegvara fe (at Dongduong)
built,

|

Jaya Simbevarmen T! (898) consecrate
statue of his aunt s Hiromideyi, o

4

o

%

Indravarman I17 { "-'959)-—describes his |
father as ‘‘the .cl_avn%o{ sages in the six !
derqanas, Pagini’s vyalarana, etc,

kY

bassies from Kalinga and Bali to the Chinese
Court duting the period 657-649.

| period more eivili

Queen Simo—an ideal ruler of Kalinga.
I-tsing in Qrivijaya (Sumatra).

Inscription of Sanjaya (782)—a king of
Central Java. Agastya cult in Java.
Qrivijaya in Sumatra becomes the capital
of an empire including Central Java, portions
of Melay Peninsula, etc. Qrivijaya a strong-
gohli of Mahayana Buddbism., Borobodar
uilf.

Qrivijaya's sphere of influence extends as
far as Kambuja up fo the reign of Jayavar-
man IL. Cop?er plates with inscriptions
found in Bali from the 9th centary.

Balaputradeva, King of Orivijays, re-
quests permission of King Devapala of

Bengal to build a Buddhist ‘monastery
at Nalanda.

k

Central Java won back from Qrivijaya
domination by Hindu princes from Kast
Jaya. Prambanan temples (with Ramayana
reliefs) built (early 10th century).

Decay of Central Java. Mpoe Sindok
(944) founds a powerful state in Hast Java.

. 639—New era utroduced'by Thinga Raja
(who was originglly. i Bgan.

Talaings (of Te m‘i”fg e Pegh) at this

than the Burmese of

Pagan. !

Hiuen Tsang ati$his period speaks of Cri-
Ksetra (Prome in Arakan), Ramanalanka
(Ramanya—kingdom of Pegu), and Dvara-
vati (South Siam).

Kughans in North India.
Khgyaps MAtanga and Dharma-ratna
preach Buddhism in China (68 A.D.). ;
Embassy sent from India to China, durmf
the period (80-105 A. D.), through Centra
Agia,
Andhra Kings in the South.

8pread of Mahayana doctrines. Gandhara
school of sculpture. Kushan kings, Kaniska,
Haviska, ete. in the north. Agvaghosa and
Nagarjyma., Gautemiputra, the Andhra
King, drives the Pallavas out of his kingdom
(circa end of 2nd century). Pallavas settle
down at Kanchi. ]

Bmbassies sent from India to China by the
8. E. sea-route (147-167 A.D.)

Decline of the Kushan Empire. Murunda
king at Pataliputra receives an embassy
from Fu-nan. Vighna, a Buddhist monk from
India, translates the Dhammapada in China
(c. 224); Decline and fall of the Andhra
kiugdom in the South.

Samudragupta’s campaigns. Vasubhandhu
and Asanga. Pallava Grantha script first
used in the 4th century.

Chandragupta TT and Kumaragupta, Sans-
crif renaissance. Gupte school of sculpture.
Fa Hian in India. (liva-skandha-varmen,
Pallava king of Kanchi, rules as far north
ag the Krisna.

Break up of the Gupta Empire.

Hunas in North Tndia. The Chalukya
Pulakegin T establishes himself at Badami
(Bijapur district.)

The Chinese pilgrim Song Yun in Gan-
dhara (520).

Pallavas become the dominant power in
South India.

Hargavardhana in North India, Hiuen
_Taang's travels. Chinese envoy at  Harga's -
Court. Narasimhavarman Pallava defeats
Pualakgin IT. “‘Seven Pagodas' built.

Break up of Harsa's empire. I-tsing's
travels in India (673-685). 60 Chinese pil-
grims visit India towards the end of the 7th
century. In 692 an embassy is sent to
China by a Chalukya prince of the Mysore
region. In the 7thand 8th centuries (T 'ang

Vikrama dynagfy of kings rule a territory
north of Pegu (Hamsévati) in the 8th
century. {

|
Sukhodaya (Ntirhh Siam), Haribhunjaya
(Lamphun), etc.| acknowledge Kambuaja
supremacy durinfs the 9th century.
Arab sea traders reach the Burmese coast
(middleof 9th cextnry).

Ari (Tantric) |Buddhist priests in Pagan

wield great influsnce for centuries down to
Anuruddba’s reigin (11th century).

|

period) large numbers of Indian Buddhist
teachers visit China. s

Kashmir kings receive investiture from
China (720, 733). Embassy to China of king of
Kanauj (781). A Kanchi ruler receives in-
vestiture from the Chinese Emperor.

Pala Dynasty founded in Bengal (c. 750.)

Pallavas defeated by Chalukyas (740).

Campaigns of Dharmapala in North Tndia
(810).

Amoghavarsa (the Balahara of the Arab
historians) in the Deccan (815-877).

Deyapala—the greatest of the Palas of
Bengal. Nalanda inscr. mentions friendly
relations with Qrivijaya. Pala school of sculp-
ture. Tantrayana becomes popular. Bhoja
empire of Kananj. Rise of the Cholas.

Pala Kings at war with Kanauj.
Parantaka Chola (907) captures Madura
and invades Ceylon.

Pala Kings vanquished by the Parihara
monarchs of Kananj. :
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INTRODUCTION

We do not find any reference to Kambuja
(the Sanscrit name for Cambodia in the Indo-
Chinese inscriptions) in Sanserit literature. Tt
may have been included in that vague term
Suvarna-bhtumi (the Chryse of the Greek and
Roman writers) which seems to mean generally
the countries situated to the east of the Bay of
Bengal. The coast of Farther India was the El
Dorado of Indian adventurers from the times of
the Jatakas (some of which are at least as old as
the 3rd century B.C.). The Mahajanaka Jataka
(Cambridge ed., VI, No. 539) and the Samkha
Jataka (IV, No. 442) mention merchants taking
ship from Benares and from Champa (Bhagal-
pur), sailing down the Ganges into the open sea,
and then steering their course towards Suvarna-
bhtmi. Kautilya in his Artha-Castra refers to
Suvarna-Kudyaka as a country of rare and
precious products. As Prof. Sylvain Lévi has
pointed out,’ this place is also mentioned in the
Niddesa (a portion of the Pali canon probably
of the first century A.D.) together with Suvarna-
bhlimi, Java, and Vanka (an island near Sumatra)
and was probably somewhere near Java. The
allusions in the RAméfyana to the Kirafas,

! Prof, Sylvain Lévi, Ptolems, Le Niddesa et La Brihat Katha,
Btudes Asiatiques, 1925,

( xi)
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who lived on the Arakan coast on the heights
of Mount Mandara (the region of Kirrhadia and
Mont Maiandros of Ptolemy according to Prof.
Lévi), and to Java are well-known. 1 need not
mention the references to Sumatra, Suvarna-
bhtimi, etc., in later works like Kathj-sarit-
sagara. It is strange therefore that the history
of the Hindu culture in Kambuja should be
known to us only through the discoveries made
in Cambodia itself in the latter half of the 19th
century.

In 1570 a Dominican friar Gabriel Cuiroga
of San Antonio discovered Angkor and described
it as a deserted city in the midst of a forest
known only fto hunters. In 1672 a French
priest of the name of Chevreuil describes
Angkor Vat as a shrine where worship had been
resumed by Buddhist monks.! But it was the
rediscovery of Angkor by the French naturalist
Henri Mouhot in 1861 which led to its being
known by the Western world. Mouhot died
shortly afterwards, and it is to the explorer
Doudart de Lagrée that the credit is due of
making the first discoveries (1866) of the
Sanscrit inscriptions on which our knowledge
of ancient Kambuja (Cambodia) is based. After
his premature death, the work of collecting
facsimiles of the inscriptions was continued by
Dr. Harmand. The attention of Prof. Kern,

&

1y, Goloubieft, Introduction & la connaissance @’Angkor, 1922.
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the great authority on ancient Java, was drawn
to these facsimiles and in 1879 were deciphered
for the first time a few of these Sanscrit in-
~ scriptions by this learned Orientalist.” The next
year appeared the first work of M. Aymonier
on Kambuja epigraphy, and by 1881 he had
succeeded in deciphering the dates of accession
of some of the important Khmer (the vernacular
name for Cambodia) sovereigns. When he
returned to France at the end of that year—
the materials collected by him were carefully
examined by MM. Barth, Senart, and Bergaigne.
The report on this joint work read by M.
Bergaigne in 1882, before the Societé .Asiatique,
was an important landmark in the work of
reconstruction of Kambuja history. It gave a
tentative chronology, dated the most ancient
inscriptions fairly successfully, and emphasmed
the relations between Hinduism and Buddhism"
in ancient Kambuja. In 1883 appeared M.
Aymonier’s important work on Khmer (the old
vernacular of Cambodia) inseriptions—* Quel-
ques notions sar les inscriptions en vieux Khmer”
—which was a valuable supplement to the
information available from the Sanscrit inserip-
tions. Moreover he continued to send to Paris
facsimiles which were examined by MM. Barth
and Bergaigne. In 1885 appeared the first

1 M. Finot, L’'Epigraphie Indo-chinoise, B.E.F.E.O- t. XV, p. 113

and seq.
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volume of the important work ¢ Inscriptions
Sanscrites de Campa et du Cambodge.” This
was the contribution of M. Barth. The prepa-
ration of the second volume had been entrusted
to M. Bergaigne, but, before it could be publish-
ed, this great scholar (to whom the restoration
of the - history of Kambuja is mainly due)
perished while climbing the Alps. The papers
left by him for the second volume were arranged
and published by the collaboration of MM.
Barth, Senart, and Sylvain Lévi. Since then M.
Louis Finot has continued the work of
Bergaigne in deciphering and editing the in-
seriptions, as they came to light, in his Notes
d’Epigraphie. These have been published in
the Bulletin de I’Ecole Francaise d'Extreme *
Orient.

A very valuable contribution has been made
to this task by M. Georges Ccedes in his render-
ing of the important Buddhist inscriptions of
Kambuja and in his “Htudes Cambodgiennes.’

‘We have the unique opportunity of check-
ing to some extent the statements of the in-
scriptions, as regards the history of Kambuja, by
information gathered from the inseriptions of
the neighbouring kingdom of Champa (Annam),
and from the Chinese chronicles. The Chinese
annals are particularly valuable for the earlier
and later period of Khmer history and we shall
see that they generally confirm the statements

INTRODUCTION




INTRODUCTION XV

of the jinscriptions. For these Chinese sources
we are indebted to M. Rémusat (Nouveau
Mélanges Asiatiques), Marquis d’Hervey de
Saint Denys (traduction du Wen hien tong kao
—Ethnographie des peuples etrangers—de  Ma
Touan-lin), and especially to M. Pelliot (Le
Fou-nan, Tchen-la fong-t'ou ki (Mémoires sur
les coutumes du Cambodge, ete.).

‘While reconstructing the history of Kambuja,
the study of its art and architecture has not
been neglected. Distinguished archseologists
like MM. Lajonquiére, Commaille, and Parmen-
tier have paid special attention to this subject.

Very valuable work has thus been done by
French savants as regards Indian influence in
Indo-China. But,as M. Finot himself thinks, it
should be the work of Indians to show how the
ideas and institutions of India were transformed
when introduced among foreign races. Again
Ancient Kambuja should be studied along
with Ancient Java and Sumatra—on which
Dutch scholars have done splendid work. In
the following pages an attempt has been made
to work on these lines on a subject which is but
little known in India.

&



BuppHA SEATED ON THE COILS OF A NAGA

(Pouid amongst the tuins of the Bayon)



CHAPTER I
. HARLY LLEGENDS AND TRADITIONS

There are curious early legends and traditions
concerning the origin of the Indian or Indianis-
ed states of Indo-China and the Malay Archipe-
lago. :
~ Funan is the Chinese name of one of these
states,and it seems to have been the most power-

ful of them all, It covered an area much wider

than that of the present Cambodia. There is a
controversy as regards the relation between
Kambuja (from which the name of Cambodia
has been derived) and the ancient Funan. Some
think that Kambuja is simply a later name of
the kingdom known to the early Chinese
chroniclers as Funan. But the prevailing
opinion is that Kambu]a. was a vassal state
which in the 6th ' century A.D. threw off the
yoke of TFunan, and gradually annexed the
central provinces of the suzerain state which
soon ceased to exist,

The history of the Southern Tsi (me Tsi
Chu), compiled in the beginning of the 5th
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century, mentions the following local tradition
of Funan as regards the origin of that kingdom,
This passage is probably based on the account
of two Chinese ambassadors who visited Funan
about the middle of the third century A.D.

Kaundinya—-the founder of Funan.

«Of old this country had for sovereign a
woman of the name of Lieou-ye. Then there
was a man of the country .of Ki, Houen-t'ien,
who dreamt that a god gave him a bow and
bade him embark on a junk and go out on the
sea. In the morning Houen-t’ien went to the
temple of the god and found a bow. Then he
‘embarked on a junk and sailed towards Funan.
‘Lieou-ye saw the.junk and led her troops to
resist him. ~ But Houen-t’ien raised his bow
and shot an arrow which, passing through the
side of a boat, - struck somebody within.
Licou-ye was frightened and. submitted,
Houen-t’ien married her. He wrapped her in
a piece of cloth as she had no clothing.”!

Now Houen-t’ien is an exact transcrlptmn of
Kaundinya. The country Ki is not known,
Another chronicle mentions Kiso which mloht
mean the kingdoms which were far off.

The legend and the name Kaundinya
reappears in an inscription of Champa, dated

. 1 Ppelliot, Le/Founan, p. 27§ (B.E.F,E.0,, t. iii).



L,

BARLY LEGENDS AND TRADITIONS 3

658 A.D., relating to the foundation of
Bhavapura—the capital of Kambuja. *“It was
there that Kaundinya, the greatest of the
Brahmans, planted the javelin which he had
received from Agvatthiman, the son of Drona.
There was a daughter of the Naga king of the
name of Som& who founded a royal race on this
earth. The great Brahman Kaundinya married
her for the accomplishment of the rites.”!

It may be suggested that this legend - passed
from Kambuja to Champa after the marriage of
the princess of Kambuja, Cri Carvéni, daughter
of King I¢Anavarman, to the prince of Champa
Cri Jagaddharma (afterwards king of Champa
with the fitle of Vikrdntavarman). The legend
reproduces therefore the genealogical tradition
officially accepted at the Kambuja court in the
Tth century.’

A Prince from Indraprastha.

In the Kambuja Annals, which disappeared
during the wars of the 18th century and were
rewritten towards the end of it and which partly
embodies old traditions, the following account
appears of the origin of the kingdom :—
« AdityAvamea, king of Indraprastha (Delhi),
being displeased with one of his sons, Prah

1 Tnger. of Mi So’n, No. ITT, BE.F.B.0., 1V, 919.

2 Finot, Sur quelques Traditions Indo-Chinoiges, Bul. de C, Arch
de I’Indochine, 1910, p. 32,
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Thong, drove him out of his kingdom. The
prince arrived in the country of Kok Thlok
(the Khmer name of Kambuja meaning the
land of the Thlok tree) where ruled a Cham
prince who was soon dispossessed of his throne
by ‘the mnewcomer. One evening, caught
unawares by the tide on the sea-shore, he was
obliged to spend the night there. A Nigi of
marvellous beauty came to play on the beach.
The prince fell in love with her and was
married to her. The Néga-rija, father of the
Négi, expanded the kingdom of his son-in-law
by drinking off the water which covered the
country, built for him a capital and changed
the name of the country into Kambuja.”

It may be mentioned here that the capital
of Kambuja, Angkor (Sanscrit Nagar), was also
known as Indraprasthapura.! In Ptolemy’s
map of Trans-Gangetic India, a tribe known as
Indraprathai is located in the north of Central
Indo-China.

INDIAN INFLUENCE IN CAMBODIA

Niaga Ancestors.

The origin of the Cailendra dynasty of
Crivijaya (with its headquarters at Palembang
in 8.E. Sumatra) seems also to he associated
with the Niga tradition. In the Chu-fan-chi

¢ Aymonier, Une notice sur le Cambodge (the introduction to hig
Dictionnajre Fragais.Cambodgien, 1874),
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of Chao Jou-Koua, a work on Chinese trade in
the 12th century, it is stated :—*They (the
people of San-fo-tsi or Crivijaya) gave the title
of ‘long-tsing * to their king.” Now the word
“long-tsing ” according to Pelliot means ¢ the
seed of the Naga.”'!

The old Tamil poem Manimegalai mentions
a town Nagapuram in Cavaka-nddu which is the
Tamil name for Java. Two kings of Naga-
puram are mentioned—Bhumi Chandra and
Punyarbja—who claimed descent from Indra.?
This Négi legend is found, on the other hand,
among the Pallavas of Kanchi. There are two
inscriptions dating from the 9th century giving
the genealogy of the Pallava kings. According
to the first, Acvatthaman, the son of Drona,
married a Nagi and their offspring was Skanda-
cisya, the legendary ancestor of the Pallava
kings. The second inscription, found in North
Arcot, says that Virukarcha married a Négi and
obtained from her the insignia of royalty
and that after him came Skandagisya.! In
Kambuja the Néagi is the founder of a new race
of kings. At Khnchi the NAgi gives the insignia
of royalty to Virukarcha. We must also
remember that there must have been a close

! @G. Ferrand, L’Empire Sumatranais de Qrivijays, P 11.

® Dr, Vogel, The Yupa Inscriptions of King Mulavarman from
Kutei (B, Borneo).

°  Etudes Cambodgiennes, B, E. F. E, 0., t. xi, p. 898.
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connection between the kingdoms of Indo-China,
the Archipelago and Pallava kingdom of Kénci-
puram as is evidenced by the same script found
in the inscriptions of all these countries and by
the title of Varman borne by the rulers of these
kingdoms. As Prof. Coedes points out,
““The Cambodian legend of the NAgi brings us
back to the Pallava court.” And we have seen
that the legend extends to the . Archipelago as

INDIAN INFLUENCE IN CAMBODIA

well.
The tradition of the Nagi ancestress  of the

kings of Kambuja survived up to the 13th
century as we see from the accounts of Cheou
Ta-Kouan, who accompanied the ambassador of
Kublai Khan, the Emperor of China, to Angkor—
the capital of Kambuja.? “In the palace there
is a golden tower at the top of which is the
bed-chamber of the king. The natives say that
there exists in the tower the spirit of a serpent
with nine hoods which owns the soil of the
whole kingdom. Every night it appears in the
form of a woman...If it fails to appear it means
that the death of the king is imminent.”’
Sculptured representations of NAgas with
many hoods are to be found everywhere in Indo-
China to this day. Perhaps they commemorate
the memory of the NAgi ancestress. As we
shall see later on there were kings both of the

L Ibid.
i BEF.EO, ¢ ii P 145—Memoires de Tcheoun Ta- Kouan
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lunar and the solar race in Kambuja.. The
kings of Funan belonged to the lunar race and
traced their origin to the Nigi Som& and
Kaundinya. Perhaps the name Som# (Soma
in Sanscrit meaning the moon) suggested the
idea of linking up the dynasty with the lunar
race of the MahAbhArata. The kings of Kambuja -
(as distinguished from Funan) had a separate
genealogical ‘tradition. Their ancestors were
represented to be the great sage (mabarsi)
Kambu and  the apsarh Merd. This -couple
founded the solar dynasty. The name of the
country Kambuja was also. said to be derived
from the-name of the risi. But as Finot points
out ! this tradition did not last long. Tt appears
in one or two inscriptions (especially in the
inscription of Baksei Camkron, dated 947 A.D.)
and then it dies out leaving the field to the older
legend of the NAgi. Perhaps the kings of-
Kambuja wanted to be remembered by posterity
as the lineal descendants of the sovereigns
of Funan. Even now in wedding ceremonies
the names of the NAgi SomA and the Brahman
Kaundinya are mentioned as part of the ritual.?

Koaundinyas in Funan and Poli.

By the by the Liang annals (502-556) of
China say that the family name of the king of

1 Bur Quelques Traditions Indo-Chinoises, Bul. de Com. Arch, de
1’Indo-Chine,_ 1911, p. 84.

# Aymonier, Hist, de I’ Ancien Cambodge, p. 111
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Poli (a state in the Archipeiago) was Kaundinya.
They mention also a native tradition that the
wife of Suddhodana, the father of Buddha, was
a lady from their country. It is interesting to
note that Kaundinya was the name of the
maternal uncle of the Buddha. Can it be that
the princes of Poli were immigrants from India
who claimed relationship with Buddha ? A letter
to the Emperor of China from the king of Poli
in 518 A.D. is certainly fervently Buddhist in
tone! Now there are two Polis—one in the
north-east of Sumatra and the othér in the
north-west of Borneo. We do not know which
is meant. We know from a Sanscrit inseription
found at Kutei in Borneo dating probably from
the early fifth century A.D, that a Hindu king
of the name of Kundagga was ruling on the
east coast of Borneo.

Again Chinese annals state that a second
Kaundinya came to Fanan about 400 A.D. and
that he completely changed the laws and cus-
toms of the state modelling them on those

of India.

INDIAN INFLUENCE IN CAMBODIA

Rigi Founders of Kingdoms.

Finot gives other instances of traditions
ascribing the foundation of Indo-Chinese States

1\ Notes on the Malay Archipelago by W. P, Groenveldt (Hssays
reliting to Indo-China, repr: for the Straits branch of the Royal Asiatic

Society, 2nd Reries, Vol. I 1887).
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to great risis! In Siam the ancestors of the
people were said to be two Brahmans who, after
having peopled ten villages with their offspring,
selected a king, Pathamardja, and then retired
from the cares of the world for tapasya. One
finds also two RAjarsis associated with the origin
of the kingdom of Thaton (Sudharmanagara).
The elder finds on the sea-shore two eggs (of a
Nigi?) and from one of the eggs is hatched a
child who later on founds the state of Thaton.
Then again a king of Thaton marries the
daughter of a magician (2 Brahman ?) and of a
NAgi, who had been abandoned in a forest while
yet an infant and who had been brought up by
a hermit, and the offsprirg of this marriage
founded the kingdom of Hamsavati (Pegu).

As regards Champa, a Sanskrit inscription
discovered at Dong Duong (in the ancient pro-
vince of Amarivati), dated 875 A.D., gives the
following legend. A certain Bhrgu had been
sent down from heaven to the earth by Ica
(Giva) to consecrate the linga of Gambhu-
bhadregvara. Afterwards (;ambhu, with a smile,
sends Uroja (another risi residing in heaven)
in his turn to look after the sacred linga.
“Phou art fortunate, Uroja,” says giva, “go
down on the earth and take the kingdom.” The
inscription goes on:—*“It is from Uroja descended

' Sur Quelques Traditions Indo-chinoises, B.C.A.T., 1911, p. 86,

2
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from Civa himself, that all the rulers trace
their desgent who since then have occupied the

throne of CampApura.”
Java and Kambuja,

Finally it may be conjectured that Kambuja
and perhaps Champa too received Indian immi-
grants and Indian culture not directly from
India but from Indian colonies in Java. In the
RAmayana Java is mentioned last in the list of
the countries situated in the Tar East. An
embassy from Java (Yatiao=Yapdiv according
to Pelliot) arrived at the Chinese Court in 132
A.D? The name of the Javanese king who
sent this embassy was Tiao Pien which is quite
possibly the Chinese transeription of Deva
Varman.! This would then be the earliest
embassy from the Hindu or Hindnised states of
Indo-China and the Archipelago to the Imperial
Court of China. And lastly, an old Khmer

15

legend, quoted by Lagree,' speaks of the Chvea-

pre’ahm, or Java Brahmans, coming from that
jsland to the Khmer country and founding a
kingdom there (which however was ruled by a
succession of six Cham kings). The Brahmans,

1 @&, Maspero, Le Royaume de Ohamps, 5. 68,

s «Bplletin Oritique,” Toung-pao, 1912, a criticism of Hirth and
Rockhill’s Chuu Ju-kua.

3 @ Ferrand, Journ. Asiatique, 1916, pp 521.530,

$  Byplorations b mi<sions de Dondurd de Lagree, p. 10,
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says the legend, had long hair and a dark com-
plexion and they claimed to helong to Pareanosey
(Vardnasi or Benares). The Cham kings (whose
names also end in Varman) were driven out by
the fugitive prince from Indraprastha who
married the daughter of the Niga-rija.

Finally it may be mentioned that M. Pelliot,
in his latest researches on the Chinese texts
containing references to the book written by the
Chinese ambassador K’ang Tai (who visited
Funan in the 8rd century A. D.), seems to come
to the conclusion that Kaundinya did not come
directly from India but from some place in the
Malay Archipelago known to the Chinese as
Heng-tie or Mo-fou. This was to the south-east
of Yeou-po (Java?) where, according to the
Chinese text, “the walled cities, jewels and
customs were the same as in India.”*

! Pelliot, Quelqueés Textes Chinoises concernaut 1'Indo.chine
Hindouigée, Btudes Asiatiques, 1925, ¢. ii, pp. 247-248.

1
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CHAPTER II
Fuyan

Though the accounts of the Chinese chroni-
cles about the origin of Funan are of a semi-
legendary character, they show clearly the
impact of a superior civilisation on a primitive
people. ~ We have heard of Queen Lieou-ye
(the Chinese translate her name as the Willow-
leaf) sharing the realm with the stranger Houen-
t’ien (Kaundinya) who worshipped the spirits or
the “genii” by which name the Chinese desig-
nate the gods of the Brahmanic cult. The time
of his coming cannot he later than the first
century A.D., as far as we can calculate from
the dates of the reigns of his successors to the
throne of Funan. This is the period of the

. first contact with India.

The son of Lieou-ye and Houen-t’ien (Kaun-
dinya) claimed allegiance from seven towns.
But the control of the central power over the
vassals seems to have been rather weak, for one
of the successors of Houen-t’ien, Houen p’an-
houang (the first part of his name shows his

\ Pelliot’s Le Founan is the main authority for this chapter,
S¢e B.E.F.E.0O., t. iii, p. 248 et sey.
12
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descent from Houen-t'ien), succeeded only in
reducing the seven towns to submission by
sowing discord among them. This king certain-
ly reigned in the second century A.D. and he
died at the advanced age of 90. His son P’an-
pan entrusted the cares of the state to the
general Fan-man' or Fan-che-man and when
he died after a brief reign of three years the
general was raised to the throne by the people.

It was under Fan-che-man that the power
of Funan reached its high water mark. The
History of the Leang says about him :—*“ He
was brave and able and by force he reduced to
submission the neighbouring kingdoms. All
(princes) were his vassals. He assumed the
title of the Great King of Funan. He had
large ships constructed and went all over the
great ocean and attacked more than ten
kingdoms. He extended his territory by five
or six thousand li. Then he wished to conquer
the “ Golden Frontier” [probably the Sonapa-
rAntd of the Burmese, which is derived from the
Suvarnabhumi of the Pali texts, which desig-
nates the Maulmein-Martaban region (Thaton)].
But he fell ill.” He died shortly afterwards.
He seems to have conquered a large part of the
Malay Peninsula.

' Jbid, p. 265. Nearly all the succeeding kings of Funen aye
given the title of Fan by the Chinese chronicles, It was also applied
to the kings of Champa from about this time.

I



L,

INDIAN INFLUENCE IN CAMBODIA

Vassal States of Funan.

Probably it was during his reign that some
of the neighbouring kingdoms became vassal
states of Funan. The same Leang -annals
say :—% On the southern frontier of Funan at
a distance of 3,000 1i there is the kingdom of
Touen-sien. There are five kings. All are
vassals of Funan...On its western side it touches
India..,Merchants come there in great numbers
to transact business...This market is the meeting-
ground of the east and the west...Every day
there are in this place more than five thousand
persons...Rare objects, precious merchandise,
everything is to be found there.”

Pelliot and Schlegel both think that there
was transhipment of merchandise across the
isthmus of Kra—the Chinese junks not yet
venturing to go straight from the coast of
Annam to the Straits of Molucca. Schlegel
proposes to identify Touen-sien with Tenasse-
rim. A country with a name very like it (Tien-
souen and which probably is identical with it)
is mentioned among the realms conquered by
Fan-che:man. In another Chinese work there
is a reference to this Kingdom of Touen-sien.
It is mentioned as a dependency of KFunan.
“More than a thousand Brahmans from India
reside there, The people follow their doctrines
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and give them their daughters in marriage.
They read their sacred books day and night.” !

‘Then another country is mentioned—Pi-kien
beyond Touen-sien and 8,000 li from Fuaan,
Pelliot thinks it was in the Irawaddy region.
It is represented as producing gold, and golden
vessels of enormous size were sent frequently
as presents to the king of Funan by the king
of Pi-kien. This King (of Pi-kien) is supposed
to be a supernatural being, holy and omniscient.
“ He knew how to write (books like) Indian
texts. The (text written by the king) had 3,000
words and resembled the sutras of the Buddha,
His subjects however were cannibals.”

Embassy from Funan to India.

After the death of the Great King Fan-che-
man, which occurred probably about 225 AD,
another general, Fan Chan, usurped the throne,
Fan Chan entered into direct official relations
with the kings of India. A certain Kia~sia,ng-li"
is mentioned by a Chinese book of the .;St.h
century * as having come through India to Funan
from a country to the west of India. This
stranger told Fan Chan about the great wealth
of India, the progress the Law had made there
and the esteem in which it was held by other

! Pelliot, Lie Founan, p, 279,
?  Pelliot 5 Le FOIHH’HTs pp. 277_278 (BE»F.EO, t lli),
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countries. He replied to the king’s questions
that it was 30,000 li from Funan and that it
would take four years to go there and return
to Funan. The king’s curiosity was roused
and he sent as ambassador to India one of his
relations Su Wu.'

In the history of the Leang we find :—*“From
Funan Su Wu started from the port of Teou-
Kiu-li- (probably Takkola, which, according to
Dr. Blagden and other scholars, was on the
western coast of the Malay Peninsula to the
north of the isthmus of Kra?; this shows how
far south in the Malay Peninsula the influence
of Funan extended). He followed the great
curve of the shore towards the north-west,
entered a great bay on the borders of which
there were several kingdoms. At the end of
more than one year he reached the mouth of
the river of India. He went up the stream for
7,000 li and reached his destination. The king
of India was surprised and exclaimed, * What!
there exist such men on the shores of the fur-
thest seas!” He gave an order to show them
the interior of the kingdom. Afterwards he
sent two persons,.one of whom was Chen-song,
to offer in return to Fan Chan a present of foup
horses of the country of the Yue-che; and he

L Ibid, p. 292. . y
2 Prof. Sylvain Levi, Ptolemée, Lie Niddesa et La Brhatkatha,

Htudes Asiatiques (1925) t- i, p. 4.
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sent back Su Wu and the others. After an ab-
sence of four years tbey came back.” ' This
mission from Funan to India took place in the
period 240-245 A.D.

The Chinese and Indian Ambassadors
wn Funan.

At this time when the Emperor of the Wou
dynasty, Souen K’iuan (222-251), was reigning,
K’ang Tai and Chou Ying were sent on an
embassy to Funan. This was in the period
245-50.> They met the Indian Chen-song and
asked him about the customs of India.® He
replied : —

“That is a country where the law of Buddha
prospers. The people there are straightforward
and the land is very fertile. The title of the
king is Meou-loun.- The capital has a double

' enclosure of ramparts. Streams and sources of
water supply are divided into a large number of
winding canals which flow into the ditches under
the walls (of the city) and thence into a great
stream. The palaces and temples are adorned
with sculptured and engraved decorations. In

1 Pelliot, Lie Founan, p. 271.

¢ Ibid, p 308.

¢ In the history of the Lieang (Lie Founan, p. 271) we find that
during the reign of the emperor Ho (89-105 A.D.) there were several
embagsies from India which came through Central Asia. Afterwards
under Houan.li (147-167) the embassies came by the sonthern seag

3
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the streets, the markets, the villages, the houses,
the inns and in towns one sees bells and tam-
bours of joyoussound, rich dresses and fragrant
flowers. The merchants come there by land and
sea and assemble in great numbers and offer for
sale jewels and all the objects of luxury which
the heart can desire. To the right and left there
are six great kingdoms, those of Kia-wei (Kapi-
lavastu), Che-wei (Cravasti), etc. Several king-
doms, even though situated at a distance of
2,000 or 8,000 li from India, obey the king, as
they consider this kingdom to be situated in the
centre of the universe.” !

The description of the kingdom or the title
of the king does not give anything which can be
exactly identified. The only word which phone-
tically corresponds closely to Meou-loun, accord-
ing to Prof. Sylvain Levi, is the name of a race
in ancient India—the Murundas. Ptolemy
places the Maroundai on the left bank of the
Ganges to the north of the river Sarabos
or Sarayu. Prof. Levi quotes a Jaina work

“which names Pataliputra as the residence of the
Murunda-rija. This agrees with Ptolemy’s des-
eription. The name of the Murunda dynasty is
found in the dynastic lists in the Puranas. There
were 13 princes belonging to this dynasty and
the Vayu Purana states that they ruled 350

INDIAN INFLUENCE IN CAMBODIA

' Prof, Sylvain Lievi on Lies Marandas in ** Melanges, Charles de
Harlez,” pp. 176-180.
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years. A Jaina saint cured a Murunda king in
the first century A.D., and the Murundas are
mentioned as vassals in the Allahabad insecrip-
tion of Samudragupta.’

Such was the single official relation between
India and Indo-China. .

When the Chinese ambassadors K’ang Tai
and Chou Ying reached Funan, King Fan Chan
was already dead. This was about 245 A.D.
In 243 A.D. the king had sent an embassy to
.China with a present of musicians, etc.? After
a bloody civil war following on Fan Chan’s
death, the general Fan Siun had ascended the
throne. The Chinese ambassadors remarked to
him :—“ The kingdom indeed is beautiful but it
is strange that the men are so indecent.” They
had found that the men had no clothing though
the women wrapped themselves in something
like a sheet. Fan Siun then issued an order that
the men should not go about naked. K’ang Tai,
the head of this mission, wrote a book about
what he had seen or heard of more than a hun-
dred kingdoms. On his account is based the
information transmitted from historian to histo-
rian as regards the early history of Funan. It is
from the date of this embassy (245-250 A.D.)

' Ag in Hemachandra’s dictionary the Murundas are mentioned ag
inhabiting Lampaka (Laghmun), Prof. Lievi thinks that they were
ariginally inhabitants of Afganistan. The Tibetan Taranathe men.
tions a Murunda mountain near Chitral (Udyana).

* Le Founan, p. 803.

I
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that we get an apprcximate chronology of the
early kings of Funan. Unhappily this book of
K’ang Tai has disappeared.

There is a description of the country of
Funan in the history of the T'sin dynasty (265-
419 A.D.) which is certainly based on K’ang
Tai’s Book :—* The territory is 8,000 li in
width. There are walled cities, palaces and
houses. The men are ugly and black and their
hair is curly. .= They go about naked and
bare-footed. They are simple and do not steal.
They resort to agriculture. Besides they are
fond of engraving ornaments and of chiselling.
Many of the utensils, which they use for taking
their meals, are of silver. Taxes are paid in
gold, silver, pearls and perfumes. They have
books, archives, ete. Their alphabet resembles
that of the Hou (a Central Asiatic tribe which
had the Indian alphabet). Their marriage and
funeral ceremonies are on the whole the same as
in Linyi (Champa).!

Fan Bivn’s reign was a long one. He sent

“an embassy in 287 A. D. He made an alliance
with Champa. For when the Emperor wanted
to reduce the military expenditure on the south-
ern frontier, the Governcr of Tonkin sent a
memorial -~ (in 280)  protesting that Linyi
(Champa) and TFunan were neighbouring

INDIAN INFLUENCE IN CAMBODIA

' Le Founan, p, 254,
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countries, that their tribes were very numerous,
that they assisted ome another, and that they
did not submit to China.

After Fan Siun there is a blank of more than
50 years. Probably it was a period of anarchy
as we find in 357 the ¢ Indian ” Chan-tan
(Chandana) * calling himself king,” sending an
embassy to the Imperial Court. ‘lhe embassy
offered a present of tame elephants. But by an
Imperial decree the elephants were returned as
it was feared that they might cause harm to the
subjects of the Emperor. A fter this there was
no embassy from Funan till 434 A. D.

FUNAN

Another Kaundinya.

Meanwhile however a great change had
taken place in the kingdom. The History of
Leang (502-556) mentions a tradition which
the Chinese must have heard in the fifth century.
“ Kaundinya, a Brahman of India, heard a super-
natural voice calling to him : ¢ You must go and
reign in Funan.” Kaundinya rejoiced in his
heart and reached P’an P’an which is to the
south. The people of Funan heard of him ; the
whole kingdom was stirred with joy ; they came
to him and chose him king. He changed all the
rules according to the methods of India.” As
-this Kaundinya is named as a successor of
Chandana, who sent an embassy in 857, and as
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a predecessor of the king who sent the next
embassy in 434, he probably came from India
to Funan towards the end of the 4th or the
beginning of the bth century.

The history of the Song (420-478) mentions
a king Che-li-pa-mo (pa-mo at least can be identi-
fied with Varman) who was in -frequent diplo-
matic relations with China from 4384 onwards.
Probably it was he who refused to aid with his
troops the King of Champa who invoked his help
for an attack he had planned on Tonkin.

The History of the Southern Tsi (479-501)
gives us much more information about one of
his successors. It states :—* About 478 the
king of Funan has for his family name Kaun-
dinya and for his personal name Jayavarman
(Cho-ye-pa-mo). He sent merchants to trade
in Canton. On their return voyage the Indian
monk Négasena joined them to return to his
country. But a gale forced them to land in
Champa (Lioyi) where they were robbed of
everything. NAgasena was however able to
" eross over to Funan.”

INDIAN INFLUENCE IN CAMBODIA

The Monk Ndgasena in China.

« In 484 A. D. Jayavarman sent the Indian
monk Chlkya Nfiigasena to present a memorial (in
the Imperial Court) which began with a pane-
gyric of the Emperor as one of the patrons of
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Buddhism, in whose empire the Law flourished
more and more. It stated that a subject of the
King of Funan had fled to Champa, had con-
quered the country and was in open revolt
against his former sovereign. The memorial
goes on ‘““shall a rat occupy the lion’s throne ?
I request that troops may be sent to overthrow
the wicked rebel.”

Presents were sent to the Imperial Court
among which was a gold model of the throne of
the serpent-king (NAga-rija).

Négasena, on arriving at the Chinese capital,
said that the cult of the god Mahegvara flourish-
ed in his country. The god had his perpetual
abode on Mount Motan where auspicious trees
grew in great abundance. From this hallowed
place the might of the god descended on the
earth and all the people were quiet.

After this eulogy of Mahegvara Négasena
passes on quite abruptly to talk of a Bodhi-
sattva :—* Originally of humble origin since he
(the Bodhisattva) manifested a heart worthy of
bodhi he has reached the stage which the two
vehicles cannot attain.” ¢ The fruits (of his
piety) have liberated the masses from worldly
ties (samséra),..The reforming influence of the
Buddha extends over ten regions, there is not
one who does not receive his aid.”

FUNAN

. ! The chronicles which refer to Linyi ,Champa) describe thig
usurper as a son of the King of Funan,
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The Emperor replied :—*“Yes, Mahegvara
manifests his marvellous power and confers his
gifts on that country (Funan). Though these are
foreign customs I praise them from far off with
profound joy.” The request of the king of
Funan for military aid was transmitted to a
tribunal for disposal, but we find that nothing

INDIAN INFLUENCE IN CAMBODIA

came out of it.

Then the History of the Southern Tsi gives
a paragraph on the people and custom of
Funan :—* For merchandise they bave gold,
silver and silks. Persuns of high family dress
themselves in brocade...The people make rings
“and bracelets of gold and vessels of silver.
They cut down trees for making their houses.
The king lives in a pavilion of several storeys.
The people live in houses raised from the ground
...When the king goes out he rides on an
elephant...For the sake of amusement they
make cocks and pigs fight. They have mno
prisons. In cases of dispute golden rings and
eggs are thrown into boiling water and they have
to be taken out by the culprit who will be
unharmed if innocent.” Other forms of trial
by ordeal are also described.

Chinese Title for the King of Funan.

According to the History of the Leang (502.
$56), in 503 A, D, after receiving another
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embassy from Jayavarman, an imperial order
was issued :—*“The king of Funan, Kaundinya
Jayavarman, lives in the extreme limits of the
ocean. From generation to generation he and
his ancestors have governed the distant countries -
of the'South. And their sincerity is manifest
even from a distance...It is fit to show in return
some favour and ‘to confer on him a glorious
title. This can be done by the title of General of
the pacified South, King of Funan.”

Then the religious and funeral ceremonies
of the people are described i—* They adore the
genii of heaven. Of these divinities they make
images of bronze ; some of them have two faces
and four arws, others have four facesand eight
arms. In each hand something is held... For
mourning the custom is to shave the beard
and the hair. There are four methods of
disposal of the dead: (1) throwing the dead
body into a flowing stream, (2) burning it to
ashes, (8) burying it in the ground, (4) exposing
it to the birds.”

- FUNAN

Buddhist Monks from Funan in China.

"It was during the reign of Jayavarman that
two famous Buddhist monks of Funan went to
China to translate the scriptures. Their tran.
slations are yet to he found in the (Chinese)

) 21261
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Tripitaka.! One of them was of the name of
Sanghapla or Sanghavarman. He came to
China in a junk. As he knew several languages
the Emperor Wou of the Leang dynasty ordered
him to translate sacred books, from 506 to 512
A.D., in five different places, one of which bore
the name of the office of Funan. He died in
524. The other monk from Funan was Mandra
or Mandrasena. He arrived at the Chinese
capital in 503 and afterwards was commanded
by the Emperor Wou to collaborate with
Sanghaphla in the work of translating the
scriptures. But hecould mever acquire a good
knowledge of the Chinese language.

“ Jayavarman died in 514 A.D.” says the
History of lieang, “ Rudravarman, the son of a
concubine, after slaying his younger brother
(the son of a real queen), usurped the throne.
He sent several embassies...In 539 A.D. the
sent information to the Tmperial Court that in
his country there was a long hair of Buddha.
By an Imperial order a monk ‘was sent ‘in
search of it.”

" INDIAN INFLUENCE IN CAMBODIA

Kambuja overthrows Furian.

The History of Sotei (589-618) confains a
brie reférence to Fundn and the first/mention

! Nanjo, Catalogue, Appendix IT, Nos, 101 and 102, quoted in
Lie Founan, pp. 284, 285.
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of Chenla (the Chinese name for Kambuja, :—
“Chen-la is south-west of Linyi (Champa,. It
was originally a vassal state of Funan. The
family name of the king is Kshatriya, his
personal name is Chitrasena., Under his
ancestors this kingdom became more and more
powerful. Chitrasena reduced Funan to sub-
mission. His son Ighnasena succeeded him.
He lived in IcAnapura.”®

The New History of the T'ang (618-906) is
the last official chronicle which mentions Funan.
It says that the capital of Funan, Tomu, was
suddenly seized by Chen-la and that the king
of Funan had to withdraw further south to the
town of Na-fou-na (Navanagar?). The last
embassy from Funan came to the court of a
T’ang Emperor during the first half of the 7th
.century. It brought a present of two white
men who belonged to a country west of Funan.?
After this Funan seems to have been merged
in the new Khmer kingdow.

I-tsing, who travelled in these regions during
671-695 A. D., writes :—* Leaving Champa and
going towards the south-west the country of
Pa-nan is reached. Formerly this was called
Funan. TIn ancient times it was the country of
the naked men. The people worshipped many
Devas. Then the law of Buddha prospered

! Le Funan, p, 272.
* Ibid, p. 274,
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and expanded. But at the present time a
wicked king has -completely ~destroyed it and
there are no more monks.”

This is all that we know of Funan.. The
name Funan itself may have been derived from
the Khmer word Phnom or Bhnam which means
a hill,. We shall see later on the importance
attached to sacred hills in Kambuja. And the
country was often called by the. name of its
capital, as Kambuja was in its early days known

INDIAN INFLUENCE IN CAMBODIA

as IcAnapura or Bhavapura. It is quite likely
that the capital of Funan with its sacred hill
(NAgasena does mention a hill Motan sacred to
Mahegvra) lent its name to the country.

Finally it may be noted that the title Pan
or Fan given by the Chinese to the kings of
Funan (it is also applied to the kings of Champa)
is possibly the phonetical equivalent of the
Sanskrit title Varman,

1 I-tsing, ed. by Takakasu, p. 10.
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CHAPTER III

Tar B:ruy Kings oF KAMBUJA

After Kambu, from whom the name of the
country has been derived, the earliest king
from whom the kings of Kambuja trace their
descent is one Crutavarman. Thus in the
eleventh stanza of the inscription of Baksei
Camkron, which is dated 869 ¢. e. (caka era)
(947 A. D.) and which gives a long genealogy
going back several centuries, occurs the pass-
age : “ Honour Kambu Svayambhuva endowed
with an eminent glory, whose celebrated line-
age, bringing about the alliance of the solar
and the lunar race, dissipates the obscurities of
all the Castras......” In the twelfth stanza is the
eulogy of Merd ¢ the most glorious of Apsaras”
whom Hara gave for wife to the great sage
Kambu. The 13th stanza states: ¢ Those who
bear the burden of the land of Kambu and
who have Crutavarman for root (Crutavarman-
mula), boasting of having delivered the native
(or original) country from the chains of tribute,
...shine like incarnations of the long-armed
Hari”? This delivering from the chains of
tribute probably refers to the throwing off of

29
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the yoke of TFunan. The next two stanzas
continue the panegyric of the descendants of
Crutavarman. 1In the 16th stanza we find that
to this first dynasty succeeds another series of
kings having Rudravarman as the chief of
their branch. They are described as deriving
their origin from Kaundinya and Somi (the
daughter of Soma)."

The inscription of Ta-Prohm * dated 1108 ¢.e.
(1186 A.D.), also mentions Crutavarman as the
father of (;l'esllthavarman, the sovereign (adhi-
raja) of Creshthapura. 1In the 6th stanza we
find ;:—*“He was a king whom ‘the lords of the
earth, bearers of the unbreakable sceptres of
Manu, should honour, excelling among the
learned, the son of CrutaVarman : (;I'esht;ha-
varman (by name), ‘excelling in pure glory, the
source of a brilliant line of kings.” The next
stanza gives :—* The sun of ‘the heaven which is
the family of Kambu; born on the mountain
Jayhdityapura, as’the sun rises from Udayagiri,
he (Creslithavarman) caused the hearts of all
'living creatures'to wake up-as (the sun awakens)

‘the lotus, he who is ‘full ‘of spirit and energy,
the supreme 'king -of - Creshthapura.”® TIn the

INDIAN INFLUENCE IN CAMBODIA

1_Jd. by Coedes, J.:A., May-June, 1909.

s @d. by Coedes, B.E.F.E.O. (Jan-June), 1906. ;

3" This Qreshbhupnru seems to 'be then the place of « origin of the
sblar dgnasty, i.c.; of the Kambuja  Kings , (as distinguished ‘from the
monarchs of Fanan). From the inscription of Vat Phu (B.EE.E.Q,
XV. 11, p. 107), we learn that Vab Phu was in  the district (Visaya) of
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eighth stanza is the account of the Princess
Kambuja-rAja-laksmi, “born in the maternal
family of this king, where her fame shone like
moonheams on the sea waves, the first among the
chaste women, whose splendour was like (or
who reigned like) that of Laksmi herself.” In
the 9th stanza Bhavavarman is mentioned, “the
lord of Bhavapura, with effulgent glory illumin-
ating the universe, versed in all the arts, like
the moon driving away the heat (misery) from
which his subjects would have suffered, he who
was the founder of a line of kings.”

Rudravarman and Bhaovavarman.

'(;ru'tavarman and Qrest.havarman are known
to us only by name. We know nothing else
about them. Rudravarman and Bhavavarman
are however quite familiar to us from many
sources and it is with them that the history of
Kambuja really begins. The inscription of Ang
Chumnik ([.8.C.C., p. ©6), dated 589 ¢. we.
(667 A D.), and which is one of the earliest
dated inscriptions, gives & series of five kings
who ruled one after another. The names of
the kings are : Rudravarman, Bhavavarman,
Mahendravarman, T¢Anavarman and Jayavar-
man., The inscription mentions that two brothers

Qresthapura, Therefore Qregthapura (and the original Chenla) was in
the north—Vat Phu being near Bassac in  Fiwos north-east of presens
QOambodia,
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Brahmadatta and Brahmasimha were court
physicians of King Rudravarman. The sons of
their sister, Dharmadeva and Simhadeva, were
ministers of Bhavavarman and Mahendravarman.
Simhavira, the son of Dharmadeva, was the
minister of Icdnavarman. Simhadatta, the son
of Simhavira, was the physician of Jdyavarman
and was the Governor of Adhyapura (the old
name of Ang Chumnik) It was the last who
dedicated a temple to Civa Vijayecvara at this
place and who was the author of this inscription.

Now from Chinese sources we know that
Rudravarman was one of the last kings of
Funan, that Citrasena of Chenla reduced Funan
to submission and that T¢Anasena was his succes-
sor, The inscription of Phou Lokhon! (Laos)
tells us that Citrasena was the earlier name of
Mahendravarman before he ascended the throne.
An earlier inscription® (without date) gives us
the name of Citrasena as having dedicated a
(;ivalinga on the bank of the Makong. We
know from an inscription of Vat Chakret® that
IcAnavarman was rgigning in 626 A.D,

So far the Chinese accounts aud the inform-
ation we can derive from the inscriptions of
Kambuja tally. There is no mention however
of Bhavavarman, the predecessor and elder

INDIAN INFLUENCE IN CAMBODIA

' B, B. F.E.0,, t. I1I p, 445,
2 [bid, p, 212,
s 1.8.0.C., p. 40,
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brother of Citrasena (Mahendravarman), in the
Chinese annals. This probably can be account-
ed for by the fact that the Chinese only came into
direct contact with Chenla during the reign of
TcAnavarman the son of Citrasena. Citrasena
was perhaps the commander-in-chief of the
army of his elder brother Bhavavarman in
the war which led to the subjugation of
Funan by Chenla and this might have led the
Chinese historians to think of him as the
conqueror of Funan. We know from an in-
scription' that Bhavavarman came to power by
force of arms and from another that he was not
the descendant of his immediate predecessor
Rudravarman but was the son of Viravarman
who does not seem to have reigned.” As the
inscriptions of Bhavavarman have been found
scattered over a wide area and as some of them
manifest a warlike tone we may conclude that
it was Bhavavarman, a prince of Chenla, who
became the paramount sovereign after striking
a death-blow to the supremacy of Funan.

The inscription of Ta Prohm (12th century
AD.), we have already seen, mentions Bhava-
varman as the founder of a line of kings. In
the much earlier inscription of Ang Chumnik
(7th century) Bhavavarman is mentioned as the
successor of Rudravarman. In the inscription

! 1.8.C.C., XI, p. 67, stanza b.
s Ibid, 1V, p. 30,
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of Baksei Chamkron (10th century A.D.), which
we have also cited, Rudravarman is the chief of
a dynastic branch. Pelliot reconciles these
statements by the explanation that Bhava-
varman, after his conquest of Funan, claimed
descent from the royal family of Funan so that
officially there was no break after Rudravarman.
Even in the most early inscriptions Bhava-
varman is mentioned as belonging to the lunar
dynasty to which the kings of Funan also be-
longed. Prof. Coedes thinks however that the
Rudravarman of the Baksei Chamkron inserip-
tion is not the Rudravarman of Funan of the
6th century, but isa prince of the 8th century
who is a founder of a new dynasty (being the
orandfather of Indravarman I, king of Kam-
buja, 877-889 A.D.). This seems to be correct.

INDIAN INFLUENCE IN CAMBODIA

Early Sanserit Inseriptions of Kambuja.

Bhavavarman, as we have seen, was of the
Junar dynasty but he seems to be connected
gomehow (probably by a matrimonial alliance)
with the Princess Kambuja-RAjalaksmi, who,
according to the inseription of M'a Prohm, was
born in the maternal family of King Crestha-
varman, the son of Grutavarman—the first king
of the solar dynasty of Kambuja. Several in-
seriptions, engraved during the reign of Bhava-
varman, have come down to us but they bear
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no dates. On paleographical grounds they be-
long to the 6th century, as they are remarkably
similar to the inscription of Mangaliga ab
Badami! (578 A.D ) and the oldest inscriptions

of the temple of PApanitha at Pattadakal ? (both

BadAmi and Pattadakal are in the present
BijApur region of Western Deccan) which also
belong to the Gth century. As also Ichnavar-
man, the nephew of Bhavavarman, is known to
have been reigning in 616 A.D., and as he is the
third prince of the dynasty founded by Bhava-
varman, we may safely suppose that the latter
reigned in the latter half of the 6th century.
There is a very close similarity between the
inscriptions of Bhavavarman and the oldest
Javanese inscriptions of Purnavarman (of West-
ern Java) and the Kutei inscriptions of King
Mulavarman of Borneo. All these have no
dateq but Bhavavarman’s inscriptions seem to
be later than those of W:Java and Borneo?
A few common characteristics may be noted
here. Frequently the “b” and “v” are not
dlstmn"ulshed from one another. In_the later
mscnptmnq «“}” disappears altogether. After
« p?” g consonant is often repeated, but when
etymologically there should be a repetition of

\ Barth’s article * Inseriptions Sanscrites du Cambodge,” J. A,

(1887)
= Korn, quoted by Barth, p. 12, 1.8.0.C.
3 Vogel , Inser. of Mulavarman (Bijdeagen tot de tanl land ..van
Nederlandsch Indie, 1918).

[
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the consonant we generally find a single conso-
nant (e.q., patra, chatra, ete.). The guttural
“n” is frequently substituted for the anusvara,
especially before s and ¢. Th and d are not dis-
tinguished from th and d. The jihvAmuliya
and the upadhméaniya are used only in the
earliest inscriptions. With these exceptions
orthographical mistakes are rare.’

The language of the Kambuja inscriptions
is generally quite correct classical Sanskrit.
There are also Khmer inscriptions which are

INDIAN INFLUENCE IN CAMBODIA

of less importance as generally they only give
details for the information of the common people.

As regards technique the Kambuja inscrip-
tions excel in symmetry, artistic taste and clear-
ness the inscriptions of India. They have made
a regular fine art of it especially under Yaco-
varman of the 9th century. The inscriptions
of Champa and Java also cannot compare with
them in this respect.

To return to Bhavavarman, the inscription
of Phnom Bantea Neang (in Battembang which
was till quite recently an eastern province of
Siam), found on a stone pedestal of a Giva-
linga, which has now disappeared, may have
been engraved by the order of the king him-
self. It is one of the shortest of the inscriptions
and breathes a martial spirit 2:—* With the

1 1.8.C.C., pp. 8-5.
2 1.8.0.C., p. 28.
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offering of treasures, won by the might of the
bow, this linga of Tryambaka has been con-
secrated by the king Cri-Bhavavarman who
holds the two worlds in his hands.” This is the
westernmost point where an inscription of this
king is found, and, taken together with other
inscriptions found far to the south and to the
north, it indicates a wide extent of territory
governed by him. Contemporary Chinese chro-
nicles also tell us of the subjugation of neigh-
bouring kingdoms by Kambuja.

Daily Recitation of Sanscrit Epics.

The inscription of Veal Kantel® (found in
Tonle Ropon—another province possessed by
Siam up to our own times) is another contempo-
rary record. Only the last three lines now are
intelligible and as it is important from a his-
torical and literary point of view we shall tran-
slate here the seven couplets which have sur-
vived :—*“There was the daughter of Cri-Vira-
varman, the sister of (;ri-Bhavava,rman, who,
devoted to her husband and to the religion, was
like a second Arundhati (the wife of Vagistha).
He, who took for his wife this (lady)—the mother
of Hiranyavarman, the moon among Brahmans,
an Akriti svAmi (ie., master of some Gaiva
ritualistic system),... the foremost of those who

* 1:.8.0.0., p. 80.
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are versed in the Simaveda—he, Cri-Somagcar-
man, consecrated (this) Tribhuvanegvara (Lord
of the three worlds—-(;iva), together with (an
image of) the sumn, with acis of worship and
offerings on a grand scale. With the RAmAyana
and the Purana he gave the complete (Mahd)
Bhéarata and arranged for a daily recitation
without interruption. As long as the glory of
Tribhuvanegvara survives, whoever! (partici-
pates in this reading)-—may a portion (of the
fruit) of this great and virtuous deed go to (the
credit of) every doer of such a pious act. But
the mischievous wretch who takes away from
here even a single book....”” ? ,

Here a Ksatriya princess, the sister of King
Bhavavarman, is found married to a Brahman
and the offspring is a Ksatriya. In Iundia such
intermarriages, though theoretically possible,
were very rare in practice.” Then {he mention
of the daily recitation of the RAmfyana and

i This portion is illegible.

¢ The rest is missing.

3 Some ‘ anuloma "’ marriages are however mentioned in the
Indian epigraphy. e.g., in the Mandsaur inscription (Corp. Ins, Ind.,
III p. 152) a Brahman marries & Vaishya and one of his sons is a vice-
roy in the Narbada province of King Yagodharman. In the Arch, Sur,
Re. Western India (Vol. IV, p. 140) we find that the ancestor of
Hastibhoja, 8 minister, was a Brahman who married a Kshatriya
wife. DBut the offspring of these marriages belonged to the caste of their
fathers, whereas in Indo-China they seem to belong to the caste of
their mothers. Among the Nairs however the offspring of Nambudri
Brahmans and Nair women are considered ag Nairs and not Brahmans.



THE EARLY KINGS OF KAMBUJA 39

the MahAbharata (the Purfina unfortunately is
not named) in an Indo-Chinese inscription of
the 6th century is very interesting. Tastly it
may be noted that no ruler of the name of Vira-
varman, Bhavavarman’s father, has yet been
found in any chronology, so probably Vira-
varman never reigned. ' '

‘The badly damaged inscription of Ponhear
Hor! (in Treang—the southernmost part of
Cambodia) was composed by a local magnate who
had served two princes, the names of both of whom
have been effaced, but one of whom certainly was
Bhavavarman as this king’s name is mentioned
towards the end.. As many different divinities
of the Hindu pantheon are mentioned in it,
it is quoted here as far as possible (a large part
of the inscription being illegible) :—“The
servant of these two (kings), and, by their grace,
the sea into which (the rivers) of their favours
~entered—by the grace of the former (he
received) a gold-tipped umbrella . .. this dense
forest infested by tigers......The lord of Pasenga
(i.e., this courtier) consecrated a (;iva-iinga b,
By the favour of the second (king) (he received)
a golden jar and vase. . ... He consecrated an
image of Durgd and of Cambhu-Vishnu. ...a
linga baving the lustre of gold....... Ten years
having passed (he consecrated) an image of

1 I.S-C.O.’ P_ 24'

I3
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Trailokyasra (the Essence of the three worlds—
Vishnu).... Thus were given by this person,
through the favour of his masters, he who
possessed knowledge and the peace which
knowledge brings.......May he (who robs) what
has heen given be thrown into hell up to the
day of destruction of all things animate and
inanimate (pralaya)....... (On  the) 13th the
spouse (Laksmi?) of Vimalasaba (Vishnu ?).......
was established here an image of Vishnu.......
(was consecrated) to the Lord (Civa) of Dhanvi-
pura by the king Cri-Bhavavarman.” The
last line mentions again Vishnu Cri-Trailokya-

sira,
Now we come to one of the most archaic

(on paleographical grounds as showing the
closest resemblance to Indian prototypes) and
at the same time one of the most interest-
ing inscriptions—that "of Han Chey dis-
covered near a vast group of ruins called Phnom
Bachey.! TItdoesnotshow the perfect symmetry
and elegant finish which generally characterises
Kambuja epigraphy. The composer is the
lord of Ugrapura in the service of Bhavavarman
and the occasion is the consecration of a (;iva-
linga with the name of Bhadresgvara. The
style is strongly reminiscent of that of KAlidAsa.
It shows literary skill well above the average

INDIAN INFLUENCE IN CAMBODIA

! 1.8.0.C., pp. 18.14,
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found in the inscriptions. It begins with an
invocation to Civa i —

Bhavavarman’s Campaigns.

“ Victory to the moon-crested (god), who
on his head receives the Ganges, the waves of
which, (their impetuosity) checked by the
frowns of Uma4, form a garland (of (;wa)

“The king Cri-Bhavavarman was the lord
of the rulers of the earth, invincible and magna-
nimous, sublime like another Meru. Born in
the race of Soma (the moon), (effulgent) like
the moonlight (reflected) in the sea, his spirit
- always shone like that on the battlefieid. When
the six enemies (the six senses), which are
within (us), unappeasable, without physical
form and therefore beyond human powers (of
control), have been conquered by him—
nothing need be. said of external enemies.......
When in autumn he set out on his campaigns
in all his glory, his might, surpassing that of
the sun, could not be resisted by his enemies.
The dust (raised) by his army, settling down on
the cheeks of the women of the enemy, from
which all decorations had vanished (on account
of mourning), looked like sandal powder.'..

It would have been superfluous indeed to set
fire to the walls of the city besieged by (him

1 (f., Raghuvamga, stanza 54, Canto IV,
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with) his flaming energy....... Having conquered
the kings of the mountain, his glory spread over
all the directions of the earth with (the aid of)
bards (singing his praises) and the army of his
virtues (or he made the world full of arts by
means of bards equal in number to his virtues).
Tn his person the royal race of Aida (Aila or
Pururavas) surpassed itself, as with his exploits
it went beyond the limits of this earth. Having
first conquered the ocean-girdled earth by
force, in his administration he conquered it a
second time by his mild forbearance....... The
rays of the jewels of the crowns of kings
(prostrate before him) give lustre indeed to his
feet but cannot give rise to any pride in his
stainless heart....... i

After this comes a brief reference to a son
of Bhavavarman who probably had a very brief
reign, as Chinese chronicles, an'inscription of
Champa,' and the inscription of Ang Chumnik
of Kambuja ignore him altogether and
mention Mahendravarman (the Citrasena of the
Chinese) as the next king, Then follows an ac-
count of the ascetic virtues of the lord of Ugrapura
who consecrated the Bhadregvara : Giving ser-
vants, cattle, land, gold, etc., without excep-
tion as the property of the god. The ascetic
servants of the gods may alone have authority

INDIAN INFLUENCE IN CAMBODIA

1 Tnger, of Mi-son, TFinot, Notes d’epigraphie, p. 132
(B.R.F.E.O., T.V., p. 920).

~
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here. But the relations and the descendants of -
the donor may not enjoy the property for they
have no right to it......”" (stanzas 33-34).

In a second part of the inscription the cam-
paign of -Bhavavarman against the mountain
chiefs is again referred to, and a bridge, con- -
structed by him during this campaign at the
height of the rainy season over a stream deep
enough to drown an elephant, is mentioned.
He is represented here as having beaten the
enemy up to their mountain peaks (stanza b5,
p. 16). :

. The reader of the first eighteen stanzas of
this inscription cannot fail to be struck -
by the close imitation of Kalidasa's description
of the conquests of Raghu (Canto IV of Raghu-
vamca). Theories of a late date for Kélidasa must
be rejected if this Indo-Chinese inscription of
the 6th century may fairly be regarded as an
imitation of his Raghuvamga.

The Champa inscription of Prakigadharma,
dated 579 c. e. (658 A.D.), and the Kambuja in-
scription of Ang Chumnik (689 ¢. e.=668 A.D.)
mention Bhavavarman together with his imme-
diate successors, Mahendravarman and Igana-
varman. They both emphasize his military
renown and the Ang Chumnik inscription refers
to him as © having seized the kingdom with his
own prowess ’ (stanza 5, p. 67, 1.8.C.C.). This
Serves fo cdnﬁrm our assumption that he was
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not the legal heir to Rudravarman and that he
ascended the throne by force of arms.

INDIAN INFLUENCE IN CAMBODIA

Mahendraverman.

His brother Citrasena adopted the name of
Mahendravarman on assuming the royal power.
The inscription of Phou Lokhon,' found in Laos
(further north than any other inseription which
we have discussed up to this time), gives us this
information :—* (He) who (is)*> the son of Cri-
Viravarman, and (who is) not inferior in power
though the youngest brother of Cri-Bhavavar-
man, he, named C;ri-Citrasena, who possesses
all the marks of the great, has chosen the name
of Cri-Mahendravarman at his coronation.
Having conquered all the country, he has on
this mountain established the linga of Giriga
(Civa) to commemorate his victory.” The (;iva-
linga still exists on the peak. ;

This inscription (which bears no date) is
important as it enables us to identify the Citra-
sena (Che-to-sseu-na) of the Chinese chronicles,
the conqueror of Funan, with Mahendravarman,
brother and successor of Bhavavarman.

The short inscription (which also is undated)
of Thma Kre," found engraved on a great
rock in the bed of the river Mekong between

' B. B.F. B, 0., t. iii, p, 445,

® The first part of the inscription is partially efaced.
* B, B. F. E.0, t. iii, p. 212,
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Sambak and Kratie, is probably earlier, as only :
the name Citrasena is mentioned here :—* Estab-
lished by Oitragena, with faith in the lord
Gambhu and with the approbation of his mother
and father, may the Civa-linga be victorious.”
This must have been done at an early stage in
the prince’s career before, to quote the History
of the Souei, “ Citrasena (Che-to-sseu-na), king
of Chen-la, conquered Funan, which was previ-
ously the suzeragn of Chen-la.” The Chinese
must have heard of him through the embassy
sent by his son I¢ghnavarman in 616 A.D.

The Champa inscription of 579 ¢. e. (658
A.D.) thus refers to Mahendravarman :—'I'he
king Bhavavarman, boasting of three (different
kinds of) power, who curtailed the warlike pride
of a host of rivals flushed witk martial ardour,
had a brother, a hero on this earth, the destroyer
of the proud enemy’s ranks, whose spirit
extended (the area under) his rule, and whose
great power rose like the sun—this was the
illustrious Mahendravarman, equal in might to
the king of the gods (Indra). He begat a dear
son, the source of felicity, just as in the heart of
the wise (rises) right conduct—this was Cri-
I¢hnavarman whose splendour extended to the
limits of every direction.”

Mahendravarman is also mentioned in the in-
seription of Ang Chumnik (589 ¢. e.=668 A.D.)
along with the other kings of this dynasty and

THE BARLY KINGS OF KAMBUJA 4
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there he is stated to have despatched a Brahman
Simhadeva as ambassador to the king of Champa
as a token of friendship between the two
princes.’ A

INDIAN INFLUENCE IN CAMBODIA

The Earliest Dated Inscription.

The inscription of Bayang, which bears two
dates, 526 and 546 ¢. e. (604 and 624 A.D.), may
have been begun in his reign and finished in
the reign of his successor. This inscription,
which is the earliest dated one we possess, is
distinetly =~ Vedantic in  tone though it
commemorates the donation of a Civapada. Giva
is here identified with the Paramftman of the
Upanishads. As to what is meant by a Civa-
pada (the foot of Civa) we do not precisely
know, as several parts of the inscription have
suffered damage, but probably it was something
corresponding to the Vishnupada of Gya. This
symbol of Civa’s footprint is, as far as we know,
unknown in India. The artistic skill with
which this inseription has been engraved shows
a high standard of perfection compared with
the earlier undated inscriptions. It begins like

this :— |
« He? -whom, by the constant practice of
correct meditation and a peaceful frame of

"1, 8 C. G, p. 67, stanza 8.
* .8, C. €., pp. 84-36,
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mind, the wise feel as being enthroned (in
their hearts)......... the inner light, whom they
worship, desirous of attaining the- Parama-
brahma (the Absolute). The practices.of asce-
ticism, of study (of scriptures) and of sacrifice,
if devoted to him, procure 'results beyond des-
cription, not only for those who are attached
to the fruit of these (pieties), but also for those
who have renounced the fruit of action and
who are detached (from worldly desires). He
whose feet, requiring no support, endowed with
supernatural qualities, which is (as it were) the
shape assumed by diverse (divine) powers,
surpasses all thought and speech and is only
known to the wise. The foot of that Lord, on
account of his grace, has found an abode hLere,
an abode of prosperity, the holy toes illuminated
with rays (seeming) like a lotus on this stone
......... There was the son of a Brahman, the best
of the twice-born, Dhruva, (who was) the
grandson of Dhruva-punya-kirtti, who........,
(by his merits) bears evidence of his (illustrious)
parentage. By him of the name of VidyAdivin-
dvanta, devoted to pious works (has been conse-
crated) this Cambhu-pada.......... By him also
in the valley of the mountain hallowed by a
sacred stream was (excavated a tank) for the
ablutions of the Loxd......... In the ¢. year (526)
represented by the rasas (6), the Heavenly
Twins (2) and the (five) arrows of (K&ma) this
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foot of the Lord has been surrounded by a brick
wall and in (the year 546 designated by) the
seasons (6), the seas (4) and the senses (5) the
sacred place (tank) was filled with water by

INDIAN INFLUENCE IN CAMBODIA
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The name or title VidyAdivindvanta is also
unique. It may be translated as ‘ who has
Vidy& (knowledge—the Vedas) in the beginning
and Vindu (the Om—or the knowable) in the
end. ” Barth explains it as ¢ per transitoria ad
aeterna.” It is a Vedantic name quite in
harmony with the Vedantic invocation.! The
mixture of Vedantism with Caiva doctrines is
not very strange when we remember that
ankarfchirya, the great Vedantist scholar,
was also a devout Caiva. Kalidasa, whose invo-
cations are generally addressed to Civa, has also
begun some of his works (e.g., Vikramorvaci)
with stanzas addressed to the Supreme and the
Absolute. Such philosophical invocations are
however rare in Kambuja inscriptions and from
this point of view this inscription has an interest
of its own. Barth also thinks that it is the
first inscription, in Indian epigraphy, to express
dates by symbolic words. Prof. Biihler in his
Tndian Paleography (p. 86) states that in India
such word-numerals are used in inscriptions only
from the 8th (rather from the 9th) century.

i The name however may be gimply Vidyabindu.
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[¢dnavarman.

After Mahendravarman, his son I¢ganavarman
continued the warlike traditions of his family.
According to Chinese sources, to put an end to
all possible rivalry, he drove his brothers into
exile in a secluded place and allowed them bare
subsistence. He sent an embassy to China in
616 A.D. According to Hiuen-tsang he resid-
ed at T¢hnapura.! The Chinese chronicles state
that his kingdom included thirty towns and that
he had:a magnificent court. The Souei Choa
(history of the Souei dynasty) thus describes the
court of Yi-cho-na Sien (I¢inasena) :—* The king
gits on a couch adorned with seven kinds of
precious stones and perfumed with five sorts of
scents. Above that is a canopy supported by
columns of precious wood inlaid with ivory and
flowers of gold.  On each side of the throne a
man carries a censer in which incense is burned.
The king dresses in purple-coloured silk with
embroidered work. He wears a crown, decorated
with pearls and precious stones, and he has
ear-rings of gold like a woman. His shoes are
ornamented with ivory work.”

1 Hiuen-tsang, arriving at the mouth of the Ganges, and just

j before going back the way he came, collected some information about

the kingdoms beyond,—near high mountaing and distant seas. Thege

kingdoms he mentions in the following order: Qri-ksetra (Arakan),

Kamalanka or Ramanalanka (Ramanya : Pegu), Dvirhvati (8. Siam),
Tginapura (Rambuja) and Mahschampé,

7

i
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Kombujo and Champa.

He maintained the alliance with Champa.
The Champa inscription of 57S ¢. e. (658 A.D.)
speaks of a certain Jagaddharma who went
from Champa to the city of Bhavapura in
Kambuja “where Kaundinya, the bull among
Brahmans, had planted the javelin which he
had received from Agvatthiman, the son of
Drona.” Then follows the story of the Nagi
and a reference to their descendants, among
whom Bhavavarman and his brother Mahendra-
varman are mentioned. Then I¢dnavarman is
mentioned, as the father of the princess Cri-
Qarvﬁni, “born in the race of Soma destined for
an unrivalled prosperity,” who is married to
Jagaddharma of Champa, and is the mother of
Cri-Prakdgadharma, king of Champa.

I¢hnavarman is supposed to have made
extensive conquests and, after the embassy of
616 A.D., to have cut off all diplomatic connec-
tion with China which was not restored for a
long time,

Hari-hare Cult.
The inscription of Vat Chakret,* dated 541 c.
6. (626 A.D.), refers to him as the reigning

king. There is a touch of Vedantic pbilosophy
in the invocation :—“May the moon-crested

1 1,8.0.0., p. 40,
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god be victorious. He, who manifests himself
through the great development of the (three)
qualities, Civa, at the same time the origin
(of all), himself being without origin and with-
out end.! The deva Cri Iginavarman was the
master of the earth, the equal of Indra in might.
By the grace of this king of kings......the lord
of Tamrapura, who has for a long time made the
three cities CakrAnkapura, Amoghapura and
Bhimapura the ornament of his feet... . by him
has been consecrated...the two gods, adored by
sages, Hari and Cankara...... Slaves, cows,
buffaloes, land, precious objects...(have been
bestowed)...In the Gaka year (548) designated
by the Vasus (8), the oceans (4) and the arrows (of
Kama—5)...having received the royal favour, for
having thrown into shade the hostile arrogance
of the vile lord of TAmrapura, the (new lord)
has consecrated here...g}iva united in body with
Visnu”  Apparently the donor had newly
acquired TAmrapura from a hostile chief. The
cult of Hari-hara seems to have been popular in
Kambuja, as there are many images of the
combined deities still existing.
The inseription of Svai Chuo ® (near Phnom
Penh; also refers to IcAnavarman. Itis not
! Qompare this Vedantic invocation with the invocation to Qiva in
the inseription ab the Seven Pagodas (Burnell—Sounth Indian Palasogra.-
i)th p. 38). Burnell there gays :—* The first four lines describe Qiva
in such a way that Was only possible after (lankara's development of

the Vedanta,”
3 1.8.0.0., p- 40.



dated :—* Victory to the God crowned with the
half moon, who is the ornament of the haughty
diadem of Akhandala (Indra), who is escorted
by Dhatri, Narayana and millions of * Rudras.

- Victorious also is the glorious sovereign of three
kings, the mighty possessor of three cities of
extensive fame...Cri Icinavarman the master of
the earth....” The rest of the inscription refers
to the founding of an Agrama by the ““venerable”
VidyAdeva for those who wish to retire tempo-
rarily or permanently.

The inscription of Ang Pou,’ also undated,
commemorates the consecration of a Hari-hara
and a Visnu-Candegvaregina® linga by a Muni
Ichnadatta during the reign of IgAnavarman.
The invocation is peculiar :—“ Victorious are
Hara and Acyuta, who have become one for the
good of the world, though as the spouses of
Pirvati and Cri they are two distinct powers.
Victorious also is Ichnavarman, famed especially
for his heroism, who supports the earth like
Qesa-\mga ...... TheMuni Iginadatta, celebrated
for his austerities, his life devoted to poverty
and study, and the offspring of an illustrious
family, has consecrated this image, in which
the bodies of Civa and Acyuta are joined
together half and half, for the welfare of his
parents. He has also consecrated a linga of

INDIAN INFLUENCE IN CAMBODIA

' Ibid, p. 49.
* Candegvara is 2180 an ancient Qaiva saint of the Tamils,
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Visnu and of Ighna Candegvara—his decision
being that their (of the two deities) worship
should be combined by participation in the
same offering.”

Bhavavarman IL.

This reference to a linga, in which Visnu and
Civa are combined, is something very strange.
Though, in the inscription of Ang Chumnik
(589 ¢. e.=666 A. D.), after IcAnavarman
Jayavarman is mentioned as the king of Kambuja,
under whom served as physician Simhadatta, the
son of Simhavira, the minister of IcAnavarman—
an inscription deciphered by M. Coedes brings
tolight a Bhavavarman II who was reigning
in Kambuja in 561 ¢. e. (639 A. D.). Probably as
the inscription of Ang Chumnik is directly con-
cerned only with the genealogy of a Brahman
family, several members of which were ministers,
and only indirectly mentions a series. of kings
of Kambuja under whom these ministers served,
it may not have mentioned this seccnd Bhava-
varman under whom no one of that family may
have served. Also as the latest date for Ighna-
varman in the inscriptions (Vat Chakret) is 627
A, D, and the earliest date of Jayavarman is
665 A. D. (inser. of Vat Prey Vier), there is

ample room for a Bhavavarman II betweeq
them.
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This inscription,’ which was found deposited
in a store-house of the Public Works Office at
Phnom Penh, is also noteworthy on account of its
use of incorrect and barbarous Sanserit. On
this point it resembles certain inscriptions of
Champa during its period of decadence. In Kam-
buja we do not find anything like this, especially
at such ap early period. *There is a king,
fist (musti) of the caste of rulers of the earth
who were the descendants of Manu, (;ri Bhava-
varman, who, as he has acquired self-control by
austerities....In the Caka year (561) designated
by the face (1), the seasons (6), and the arrows
(6L e (here follows a conjunction of the stars
at that time) has been consecrated an'(image)

_of Devi Caturbhujd (the four-armed goddess).
Through devotion to Lord Cambhu and for the
deliverance of his parents, with rites befitting (P)
the Devi, (the king) has established (this image)
on this earth.” This is all that we know of
Bhavavarman II.

INDIAN INFLUENCE IN CAMBODIA

First Mention of Buddhism in an Inscription.

After this little-known king comes Jaya-
varman I (of Chen-la)® who is referred to in
several inscriptions. The first dated inscription

' B.B.F.E.O., 1V, 691
* Aymonier, who thinks that Chen.lg wag gimply a later name
for Funan, mentions this king as Jayavarman 17,
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- of this prince, that of Vat Prey Vier, is also the
first Sanscrit inscription’ which contains a
mention of Buddhism. It refers to two Bhiksus
and does not begin with an invocation to a
Hindu deity.

“Victorious is the king Cri Jayavarman...
to whom the fickle goddess of fortune, Laksmi,
is firmly attached...skilful in the task of pro-
tecting the world, he is proclaimed by sages
to be the thousand-eyed god (Indra) in person.

. While he protected the world,® conquered with
large strides (by his predecessors?), there lived
in his kingdom two excellent bhiksus, sons
of the same mother. Both were receptacles of
virtue, knowledge, mildness, patience, compas-
sion, self-control and prudence, and were named
Ratna Bhanu and Ratna Simha. The son of the
daughter of the sister of these brothers of stain-
less reputation was the auspicious Cubhakirtti
devoted to pious actions, To him is bequeathed,
according to the uninterrupted mode of succes-
sion in the family and also by the command cf
the king, all that his elders (had acquired) by
their merits.” Then follows the date in symbolic
words 586 ¢.e. (664 A.D.).

In this connection may be mentioned a
Khmer inscription described by Aymonier at

1 1.8.0.C., pp. 61:62.

5 Probably this means that Mahendravarman Wwas & peaceful
monarch who preserved what his warlike predecesgors had won,



4= ¥yt Prasat.! This is not dated but on epigra-
phical grounds ~Aymonier would ascribe it to
the 6th or (early) 7th century. It records the
gift of slaves by a person mnamed  Pon Prajni
Qandra to three Bodhisattvas, Sasta, Maitreya
and ‘Awalokifecvara, who are given the/same

title, Vrah Kamratan-an (lOldS gods), as are
given to Hmdu divinities.

INDIAN INFLUENCE IN CAMBODIA

Joayavorman 1.

In the final stanza of an inscription at 'Ang
Chumnik® (not the omne we have already cited
more than once), Jayavarman is mentioned as
¢ the full moon of the spotless heaven of the
Junar race ** and i§ represented as presenting
to Giriga (Civa) “a treasure gleaming like
fire.” Then ore of his officials, the chief of
Adhyapura inaugurates-a fair, which the inhabi-
tants of the town are invited to celebrate, in
honour of Giva ‘on the third dby of the month
of Médhava. :

Now we. come ‘to the mscrlptlon of Ang

Chumnik to which we have already refened
several times (I.8.0.C., pp. 66-68). 1 gives us,
as we have seen, the genealogy of a family several
members of which held the post of minister or
court physician during the reigns of Rudra-
varman and his suceessors up to Jayavarman,

1 Aymonier, Le Gambodge, T, 1, p. 442,
§1]i8.0:00; p. 67, ' V1
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“ Invincible like Trivikrama (Visnu) was the
King Gri Rudravarman, whose happy reign is
remembered up to this day as that of Dilipa.!

In his service, as physician-in-chief, were two
brothers, like the Agvins (Heavenly Twins),
Brahmadatta the elder and Brahmasimha the
younger. These two had two nephews (their sis-
ter’s sons) of highly auspicious fortune, Dharma-
deva the elder and Simhadeva the younger. King
Bhavavarman having seized the kingdom with
his own prowess, he for whom Cri Gambir-
egvara was the fruit of his kingdom, which
was like the tree fulfilling all desires (i.e., this
image of Civa was to this king the most
cherished object in his kingdom) ; these two
(Dharmadeva and Simhadeva) were his ministers,
both good advisers, experienced, well versed in
the codes of law and political science (artha-
gastra),” (as it were) spiritual and practical
knowledge  personified. Afterwards = of
Mahendravarman, the prosperous ruler of the
earth, these two were also the ministers—the
instruments (of the royal will) in every thing.
The younger, Simhadeva, an expert, was
employed as ambassador by the king and was
sent to the King of Champa for (strengthening)

! One of the heroes of the golar race who is also celebrated by
KélidAsa in his Raghuvamea, Canto T.

* Thig allusion t0 Artha-Qistra in an early Kambujs inscription g
interesting,

8
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the friendship (between the two princes). There
was a son of Dharmadeva, a lion of his race,
named Simhavira. Learned, who to this day
drinks with the learned the juice of poetry, he was
the chief minister of King (;,'ri I¢hnavarman.” !
After this is mentioned the consecration of two
images of Hara Cri Nikimegvara and Hari by
Simhavira, Then follows an eulogy of this
son, in whom, ¢ though living in this (impure)
Yuga, attached steadfastly to good works,
Dharma of the Kali Yuga does not stumble,
though it has now only one foot left.””2 ¢ The
physician of the lion of kings, of the victorious
Jayavarman, he was without pride though he
knew all that could be known.” Afterwards
the king transferred this physician to the service
of the brother of his queen mother and, recog-
nising his worth, made him the governor of
Adhyapura (the ancient name of Ang
Chumnik). It was this Simhadatta who con-
secrated Cri Vijayegvara in 589 ¢.e. (667 A.D.),
at an auspicious moment which is described with
a great wealth of astronomical detail, and this
consecration was the occasion for composing this
inseription.

1t is probably to this reign that the badly
damaged but valuable inscription of Prasat Pré

+ 1,8.0.0., pp. 66-68.
3 Dharma is represented as a bull which had four feet in the
Satya Yuga but which in each Bucceeding Yuga lost a foot,
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should be ascribed. Its date is about 577
. e. (665 A.D.). It refers to the donation of a
Vylsa-satra (bpok of Vyésa)! As in the pre-
ceding line Sambhava-pustakam is mentioned,
this work of Vy#sa can only be the MahAbhArata—
Sambhava parva being one of the earlier cantos
of the epic. The final imprecation, uttered
against any future destroyer of the book, is
remarkable :—* Let him be in hell as long as
there are the ‘sun and the moon.” Of course
imprecations like this are well known in
Kambuja and Java. But the particular words
used here ‘ Yavat suryageca candragea” dis-
tinguish this inscription, according to Prof,
Coedes, from Indian inscriptions. The expres-
sion *“ candraditya ’ exists in the epigraphy of
Southern India, but there it is exclusively applied
to donations or exemptions from tax—not to
curses. The Pallavas and Cholas use this
expression often (but not in connection with
imprecations). But such cases are to be seen fre-
quently in the inscriptions of Champa and Java.
If it is correct to assume that the employment
of such phrases imply a dynastic connection—
their simultaneous presence in the three Indian
kingdoms of the Far East is very significant.

! M, Coedes, Btudes Cambodgiennes, B.B.F.E.O., T. XI, 1911,
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CHAPTER IV
ANARCHY AND FOREIGN DOMINATION

~ After Jayavarman I thereis a blank in the
history of Kambuja for about a century. Only
with the accession of Jayavarman IT (724 ¢. e.=
802 A.D.) we are able to resume the thread of our
narrative. Chinese annals state that between
713 and 741 A.D., during the reign of Emperor
Hiuen-tsang, Chen-la (Kambuja) was split up
into two states : Chen-la of the water and Chen-la
of the land. The northern portion, with its
hills and valleys, was called Chen-la of the land,
and the southern, bordering on the sea and
abounding in lakes, was known as Chen-la of
the water. The latter was 800 li in extent.
The king lived in the city of Pho-lo-ti-pa.
Chen-la of the land was also called Wen-tan or
Pho-leou and was 700 li (in width). During
the period 7138-755, the king being dead, there
came one of his relations to the imperial court.
The ambassador was honoured with the title of
the ¢ truly patient protector.” TIn the year 779
A.D,, in the reign of the Emperor Son-soung, the
viceroy of Chen-la of the land, of the name of
Pho-mi, came to the Chinese court with his wife
(60)
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and presented eleven tame elephants. Pho-mi
was given the grade of “inspector of the palace”
and the surname of the “guest of the Empire. ”*

Chinese Accounts of Kambuja.

Some of the earlier Chinese references to the
reign of Ichnavarman supply us with interesting
information regarding the conditions of life in
Kambuja during the first half of the T7th
century. The capital was Ighnapura which
contained 20,000 houses. In the centre was a
grand hall where the king held his court. There
were three cities in which there were several
thousands of houses. Each town had a governor
whose title was the same as in Lin-yi (Champa).
There were five classes of high officials, when
they appear before the king they thrice touch
the ground in front of the steps of the throne.

* The king orders them to mount up the steps, and
then they kneel with their hands crossed over
their shoulders. Then they sit in a circle round
the king for discussing state affairs. When the
meeting of the council is over, they kneel down
again and take leave. At the gate of the throne-
room there are a thousand guards in armour
armed with lances.

1 Abel Remusat, Nouveaux Melanges Asiatiqnes (1829), pp. 86-86.
Abel Remusat here gives a translation of Ma-touan-lin’s chapter on
Chen.la, It has been retranslated by the Marquis d'Hervey de Saint
Denys in his Bthnographie des peuples etvangeres a la Chive.

15
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The men are of a small stature and ofa
dark complexion ; but there are women who are
fair. The people tie their hair in a knot and
wear ear-rings. They are robust and of an
active temperament. Their houses and furniture
resemble much those of Siam. The right hand
among them is regarded as clean and the left
hand as unclean. They bathe every morning
and they use twigs of trees for cleaning their
teeth. After having read their (sacred) books,
and recited their prayers, they bathe again.
Then they take their food. After the meal they
again clean their teeth and recite their prayers
once more. In their food they use a good deal
of butter, cream, powdered sugar, rice and
millet of which they make cakes or bread.

When they marry, they send only a robe as
wedding present to the bride. When the
date is fixed, the go-between goes before the
bride. The families of the bride and bridegroom
do not go out (of their houses) for a week. Day
and night the lamps are lighted. When the
wedding ceremony is over, the husband takes
his share of the family property and goes to
live in a house of his own. On the death of
his relations he again takes what is left (of the
tamily property). Otherwise the property goes
to the public treasury.

The funeral ceremonies are as follows :—The
children of both sexes pass seven days in
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lamentations, without food and without cutting
their hair. The relations assemble with Buddhist
priests and the priests of Tao (Brahmans), and
walk in a procession with chants to the accom-
paniment of musical instruments: The corpse
is burnt on a pyre of aromatic wood and the
ashes are kept in an urn of silver or gold. Then
the urn is thrown into the middle of a great
river. Poor people use urns of baked clay
painted in various colours. Sometimes the

corpse is exposed on a hill-side to be devoured
by beasts.

In the south there are large marshes and
pestilential exhalations. Rice, rye and a little
millet are produced.........At the 6th moon
there blows a pestilential breeze. For warding
off its evil effects, sacrifices of swine, white
sheep and oxen(?) are offered at the western gate
of the city. Otherwise the grain would not
ripen and the cattle will perish. In approaching
the capital one comes to a hill named Ling-
kia-po-pho. On the top is a temple which is
always guarded by 5,000 soldiers. To the east
of the city is another temple of the Spirit
named Pho-to-li to whom human sacrifices are
offered. Every year the king goes himself to
offer the human sacrifice at night. This temple
is also guarded by a thousand soldiers. There
are people who adore the spirits. There are
many who follow the law of the Buddha ang
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there are many others who follow the law of

Tao (i.., the Brahmanic religion). In the

houses where tiavellers stop, the Buddhists and
. thoe Taoists have their sacred images.

After 617 A.D. commercial intercourse was
interrupted.'

According to the chronicles of the Tang
‘dynasty, Chen-la had also another name
Ki-mei (Khmer?). It was formerly a vassal
state of Funan.

In this country all the houses face towards
the East. While sitting people turn towards
the same direction. It is the custom to offer
to a guest betelnut, camphor and other per-
fumes, for here one does not drink in ¢ public.’
But inside one’s ~=> house, in the absence of
elders of he tamily, husband and wite (do
drink) together. - They have five thousand
elephants trained for war. The best are given
meat to eat.

Cambhupura and Vyddhapura.

The evidence of the Chinese chronicles about
the splitting up of Chen-la is corroborated by
inscriptions of Yagovarman which are engraved
both in North Indian and the Kambuja seript

I These paragraphs are taken from Remugat, Nouveaux Melanges
Agiatiques, pp. 78-83. See also Ma-touanlin’s Meridionaux, translated
by M.D, Hervey de Saint Denis, p. 480 et seq.

[
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at the end of the 9th century A.D. These
digraphic inscriptions give us, in connection
with the genealogy of Yacovarman, the genealo-
gies of two ruling families, who, during the
same period, reigned, one at Gambhupura to
the north, and the other at Vyadhapura to the
south. Cambhupura (Sambor) would then be
the capital of Chen-la of the land, and Vyadha-
pura (Angkor-Baurey) the capital of Chen-la of
the water. One of the early princes of Cambhu-
pura was a certain Puskariksa, who was lord
of Aninditapura, before he became ruler of
Cambhupura. He seems to have acquired a
great celebrity, as he fignures in the genealogies
of several kings of Kambuja of the 9th century,
One of his descendants married the heiress of
the Adhirdjas of Vyadbhapura, and the issue of
this marriage, R4jendravarman, seems to have
re-established Khmer unity by inheriting
Cambhupura from bis father and Vyadhapura
from his mother. Rajendravarman’s son Maha-
pativarman married Réjendradevi, the great-
grand-daughter of the Brahman Agastya, who
came from Aryadeca (North India) and
married a princess of the royal blood. Indra-
devi, their daughter, was the mother of
Yagovarman,! the founder of Angkor Thom
(Nagara Dbama), who ascended the throne of
Kambuja in 889 A.D.

' 8ee 1.5,0.0., pp. 856-364.
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This is all that we know of the princes
of gambhupura and Vyidhapura, except
what we learn from a much damaged in-
scription at Sambor (the ancient Cambhupura—
Coedes, B.E.F.E.O., t. v, 419). The inscription
mentions a King Jayavarman “ of a family of
Brahmanas and Ksatriyas ”” and gives the date
of 703 ¢.e. (781 A.D.). It was probably in con-
nection with the consecration of a Vaisnava
image (the name of the god has vanished). As
Jayavarman I reigned in 58 c¢.e.,and Jayavarman
II came from ‘Javi’in 724 ¢. e., this must be a
new Jayavarman. Probably he was one of the
local princes of Cambhupura where this inscrip-
tion has been discovered. This is the only
inscription of the 8th century which gives both
a date and the name of a king.

During the 8th century A.D. Eastern and
Central Indo-China were ravaged by incursions
of Malays and Javanese. The Champa inscrip-
tion of Da Trang (or Yang Tikuh) states that
the armies of Java (it is not spelt Yava), coming
on board ships, burnt the temple of Gri
Bhadradhipatigvara in 709 ¢. e. (787 A.D.).! An
earlier inscription of Champa? refers to the
destruction in 696 ¢.e. (774 A.D.) of an ancient

iva-linga in the province of Kauthira by “men
born in other countries extremely black and

! L.B.C.C, p. 208.
* LB.C.O, p. 245,
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thin, terrible as death, who came on board ships.
There had been earlier raids in the Chinese
province of Tonkin in 765 and 767 A.D.!

Naval Raid by Crivijaya.

Kambuja also did not escape from these
inroads. And it is from a new quarter, the
narrative of an Arab traveller of the 9th
century, that we get a dramatic account of it,
The Arab merchant Sulayman had travelled
in India and China, and his accounts, written
in 851 A.D., were commented upon by Abu
Zaid Hasan about 916 A.D. In his description of
the kingdom of Zjbaj (which we can now
identify with the Crivijaya klngdom of Sumatra)
occurs a passage- as follows ? :—* According to-
the annals of Zibaj there was once upon a time
a king of Khmer, Khmer is the country from.
which the aloe Khmer is exported. -It is not
an island......... and there is no kingdom which.
possesses a larger population than Khmer. The
people walk on foot. All fermented liquors
and (every kind of) debauchery are forbidden
there ; in the cities and throughout the empire
one would not be able to find a single person
addicted to debauchery or to fermented drinks

1 Magpero, Le Royanme du Champa, p 1830.
%@, Perrand, L’Empire Sumatranais de Qrivijaya; PP 69-61,



INDIAN INFLUENCE IN CAMBODIA gL

......... Between Khmer and Zibaj the distance
is from 10 to 20 days (voyage) by sea according
to the weather.

Tt is narrated that there was once a king of
Khmer who was young and prompt to act. One
day he was seated in his palace, which holds a
commanding position on the banks of a river
resembling the Tigris (the distance between
the palace and the sea being one day’s journey),
and he had his minister with him, He was
having a conversation with his minister, and
they were discussing the kingdom of the
Maharaja of Zibaj, its magnificence and the
number of islands it included, when the king
said that he had a desire which he longed to
satisfy. The minister, who was sincerely
attached to him and who knew how rash the
king was in his decisions, asked him about his
desire. The king replied : ‘I long to see
the head of the king of Zjbaj before me on a
plate’ The minister understood that it was
jealousy which had suggested the idea and said :
¢ do not like to hear my sovereign express
such a desire. The peoples of Khmer and Zjbaj
have never manifested any hatred towards each
other. .........The kingdom of Zibaj is a distant
island and is not in our neighbourhood. It had
never shown any intention of attacking Khmer,
No one should hear this and the king should
never mention this (desire) to anybody.’ The
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king became displeased with his minister, and
disregarding the advice of his loyal counsellor,
he repeated his statement to the generals and
other courtiers who were present there. The
news flaw from mouth to mouth, till it spread
everywhere, and it came to the knowledge of
the Maharaja of Zibaj. He was an energstic
govereign, active, and experienced. He called
his minister, told him what he had heard, and
added that he must take some steps in this
matter afier what the foolish king of Khmer
had said in public.......... Then telling the
minister to keep the matter secret, he bade him
prepare a thousand ships, and to man them with
as many troops as possible. It was given out
to the public that the Maharaja intended to
make a tour through the islands included in
his kingdom....... .The king of Khmer did not
suspect anything till the Maharaja had reached
the river leading to the capital and had disem-
barked his troops. The capital was taken by
surprise and the king of Khmer was captured.
The peopls fled before the enemy. But the
Maharaja had it proclaimed by public criers that
no one would be molested. Then he seated
himself on the throne of Khmer, and ordered the
king of Khmer and his minister to be sum-
moned before him, The Maharaja asked the
king of Khmer what had made him express
such a desire. The king did not reply. Then
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the Maharaja said: ‘ You wished to see my
head on a plate. If you had similarly desired
to seize my kingdom or to ravage it, I would
have done the same to your country. But as
you only intended to see my head cut off, T
would confine myself to subjecting you to the
same treatment, and then I would return to my
country without touching anything else in the
kingdom of Khmer......... This would be a
lesson to your successors, so that no one will be
tempted to undertake a task beyond his power.’
So he had the king beheaded. Then he addressed
the minister: ‘I know well the good advice
you gave your master. What a pity that he
did not heed it | Now seek somebody, who can
be a good king after this mad man, and put
him on the throne.’

Then the Maharaja returned to his own
country, without taking away himself or allowing
any one else to take anything from Khmer.
When he reached his capital, he sat down on
the throne which faces the lake, into which the
bricks of gold are thrown, and had the head of
the king of Khmer placed before him on a
“plate. Then he summoned the high functionaries
of his state, and told them why he had under-
taken the expedition... .. .Then he had the
head embalmed, and sent it in a vase to the new
king of Khmer, with a letter to the effect that
the Maharaja had only been forced to . act like -
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that, on account of the feelings of hatred which
the late king had expressed towards him, and
that this chastisement should serve as a lesson
to any one who would imitate the deceased
prince. 'When the news reached the ears of the
kings of India and China, the Maharaja of
Zabaj rose in estimation in their eyes.”

Now M. Finot thinks, on the evidence of
the Champa inscription of Po-sah,! that Java and
Yavadvica (the Sanskrit name for Java) mean
two different countries, as in that inscription, the
daughter of the sovereign of Java is mentioned
as the principal queen (of the king of Champa),
and another princess, daughter of the king of
Yava, is referred to as coming from Yavadvipa
(the island of Java). Luang Prabang in TLaos
was known as Muang Java, but we know from
the Champa inscriptions that those who came
from Java to ravage the coast of Champa came
in ships. The Highlanders of Laos would not
come down to the Champa coast in ships.? The
identification of Zabaj with Crivijaya in Sumatra
(made possible by M. Coedes’ researches in
1918), and this story narrated by the Arab

- traveller Sulayman, point to Sumatra as the
place they came from. Moreover a Javanese
chronicle states that King Sanjaya of Central

! Notes d’Epigraphie, BE.F.E.0,, I1I, p. 641.
® Finot thonght (before 1918) that this Java was probably some
place in the Malay Peninsula,

i
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Java, in a victorious campaign, overran Sumatra,
the Malay Peninsula, and Khmer ahout the third
decade of the 8th century A.D.}); and we know
from inseriptions of C. Java that the Cailendra
dynasty of Sumatra ruled in Javi, and built
magnificent Buddhist temples there in the latter
half of the 8th and the first half of the 9th
century. No wonder, therefore, that Java and
Sumatra should be confused by foreigners,
Among the very few inscriptions from the 8th
century there is one from Prah That Kvan Pir®
which is dated 638 ¢. e. It states that Puskara had
the god Puskariksa consecrated by Munis and
eminent Brahmans. Probably this Poskara is the
same as the Puskariksa who, we have seen, was
the prince of Aninditapura and later ontheking of
Gambhupura. Another Khmer inscription, dated
725 ¢. e.,engraved ona.tem ple-gutter at Sambaur,
commemorates the donation to Civa by a queen
Jyesthiry4, among whose ancestors are mentioned
Jayendravarman, the queen Nripendradevi, and
the king Cri Indraloka. Probably these were
Jocal princes of (;-:mbhupum. The name g:ri
Indraloka is noteworthy, as it is the first
posthumous name we have of a king.® The
use of these posthumous names for kings be-
comes quite common from the 9th century A.D.

1 W. Froin Mees, Geschiedenis van Java (Hindoetijdperk),

pp- 21, 22. :
2 B.E.F.EO., b iv, p. 676,

3 Aymonier, Le Cambodge, Vol. T, p, 305,



QL.

-~
o)

ANARCHY AND FOREIGN DOMINATION

Indian Influence in Early Cambodian Art.

Before we come to the reign of Jayavarman
IT, with whom begins the architectural activity
of Khmer, we might briefly discuss the sculpture
and architecture prior to the 9th century.

M. Aymonier, who was one of the pioneers
in the research on Indo-Chinese antiquities, is
of the opinion that in Kambuja, wood, brick,
limonite (ferruginous clay), and sand-stone were
used one after another, in the order given here,
as building materials. The wooden temples and
palaces, probably those which the Chinese chro-
nicles have referred to in their earliest notices,
have disappeared long ago.

The use of brick goes back, Aymonier thinks,
certainly to the fifth century A.D.—if not earlier.
* The oldest towers, which have heen discovered,
are brick structures. Bricks were used also
in the golden period of Khmer architecture,
which began with Jayavarman II in the 9th
century, but only for buildings of minor im-
portance. The use of sandstone was the cha-
racteristic feature of this period.

M. Permentier, the head of the Archaeolo-
gical Department of French Indo-China, is of
the opinion that, before the 9th century, the form
of art in Kambuja was wholly different from

' Aymonier, Histoire de I'Ancien Cambodge, 1920, P 60.
10
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that which followed later. The monuments
before the 9th century were isolated towers,
built with bricks, of simple plan, rectangular,
with walls relieved only by false doors.! The
ornamental details, he thinks, were closely
connected with the Pallava art of South India.
M. George Groslier, the conservator of the
Musée du Cambodge and the Directeur des
Arts Cambodgiens, has got stronger views on
this subject. He believes that, for the history
of Kambuja art and architecture, the country
should be divided into two parts—the hilly and
backward region of the north, and the southern
and more refined portion bordering on the sea.
The first was Chen-la, and the second the head-
quarters of Fu-nan. The Chinese mention the
handicrafts, temples, ete., of Fu-nan, but they
are silent about similar things in Chen-la.
Probably there was nothing worth mentioning
there. The monuments of the Tth century,
which still survive, show a type which dis-
appears from the 9th century. The sculpture
of this early period, with its poses, costume, and
technique, disappears also about the same time,
This sculpture and architecture, Groslier thinks,
was purely Indian. And this school of archi-
tecture and sculpture is found in the south, and
therefore belongs to the last phase of Funan,
The isolated towes of brick, richly sculptured,

INDIAN INFLUENCE IN CAMBODIA

: B.E.F.E.0., 1923, p. 418,
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are Indian, and this art, imported into a mari-
time country, must have come from another
~ maritime country. It came from Dravidian
India, and even the details of the architecture of
Mahavalipuram are reproduced in these Fu-nan
antiquities. Whenever this particular type of
art may have been imported, it was never assi-
milated and it remained a foreign art. Pro-
bably Hindu craftsmen directed and helped
local workmen. The statues of Buddha, dis-
covered in 1923 in the South (the photos of
which M. Groslier showed the writer), pre-
serve the characteristics of the Greco-Buddhist
school of Gandhira. The same arrangement
of drapery is to be seen in them., Examples of
this particular phase of art are not numerous,
There are at the most about sixty of such
towers.!

' This purely Indian art, this Greco-Buddhist
sculpture, did not have sufficient time, accord-
ing to Groslier, to take root in Kambuja soil.
With the supremacy of Chen-la this phase
disappeared. The conquerors from the north
disdained the art of the conquered people. Thus

Groslier disagrees both with those who think -

that this early phase was the primitive phase
of Khmer art, because this was not primitive

! Qroslier’s paper, Sur leg Origines des 1'Art Khmer, Mercure

de France, 1st December, 1924, and g conversation which. the writer
had with him about the same time,

[
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as it was the full-fledged art of India, and with
those others who believe in the continuance of
the Indian influence in the later more developed
period of Khmer art, because he thinks that
this Indian influence disappeared in the eighth
century. In the 9th century there grows.up a
vigorous school of Indo-Chinese art practically
free from foreigu influence—an indigenous pro-
duct of the soil of Kambuja.

But the majority of experts do not believe
that there was such a hard-and-fast division
between the art of Fu-nan and the Khmer art.
As M. Golubew points out,' the art of Khmer,
from its origin to its fullest development, never
ceased to helong to the great family of Indian
or Indianised Schools of Art. It moreover
followed a line of evolution similar to that in
other countries influenced by Indian art.

76 INDIAN INFLUENCE IN OAMBODIA

! B.E.F.E.O., +, XXIV, p. 583.
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CHAPTER V.
JAYAVARMAN II anp His SUCCESSORS

Jayavarman II, whose ascension in 724 g.e.
(802 A.D.) marks the close of a very obscure
period of the history of Kambuja, is one of the
greatest sovereigns of Indo-China. For cen-
turies his name held a conspicuous place in the
genealogies of later kings, and even now he is
the hero of well-known Cambodian legends.
He is better known by his posthumous name
Paramegvara (the Supreme Lord, i.e., Giva).

The important inscription of Sdok Kak
Thom,! partly in Sanscrit and partly in Khmer,

\ Which gives us the history of a family, the heads
of which held the post of High Priest of
Kambuja for several centuries, devotes a con-
siderable number of stanzas (56-82: part C of
the inscr.)! to the memory of His Majesty
Paramegvara :—*“This family (of the High
Priest) was dwelling in the village of Bhadrayogi
in the district (vijaya) of Indrapura. Then His
Majesty (man vrah pada) Paramegvara came from
‘JavA’ to reign in the city of Indrapura.
The g:ivakaivalya, venerable and wise guru,
became the royal purohita of H, M. Paramecvara,

* Finot, Notes d'Epigraphie, B.E.F.E.O., t. XV, pp. 70-71, Khmer
Portion,

(77)
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- Then H. M. Paramegvara left Indrapura, and
Civakaivalya came with KandvArahoma for the
royal service. His Majesty ordered him to bring
his relations, and when they came, His Majesty
graciously assigned them land, and founded
there the village of Kuti which he presented
to them. Then H. M. Paramegvara reigned
in the city of Hariharblaya. Civakaivalya
also settled with his family in this ecity....
Then H. M. Paramegvara founded the city
Amarendrapura, and Civakaivalya also went
to that city to serve His Majesty. He asked for
a plot of land from His Majesty near
Amarendrapura, and sending for his family
from Kuti, settled them there (in the new
land) in the village named Bhava'aya...Then
H. M. Paramegvara went to reign at Mahendra-
parvata and (;ivakaivalya also resided there

- for serving His Majesty. Then a Brahman
HiranyadAma, versed in the science of magie,
came from Janapada (probably somewhere in
India), because His Majesty had invited him
to draw up a ritual, so that Kambuja-dega might
no longer be dependent on ‘Java,” and that there
might be in the kingdom a cakravarti (para-
mount) sovereign. The Brahman composed a
ritual according to the Vindcika and consecrated
the Kamraten jagat ta rija (Deva. rija in
Sanscrit). The Brahman recited the Vindgika,
the Nayottara, the Sammoha, and the Ciragcheda

INDIAN INFLUENCE IN CAMBODIA
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(these are Tantrik texts apparently) from
beginning to end, so that they could he written
down, and then he taught Givakaivalya these
- (books).! And he taught Civakaivalya how to
carry on the ritual of the Jagat ta rja. H. M.
Paramegvara and the Brahman Hiranyadima
then vowed to employ only the family of
Civakaivalya and no other to celebrate the cult
of Jagat ta rdja. Civakaivalya taught this cult
to all his relations. Then H. M. Paramegvara
returned to Harihardlaya to reign there and the
Jagat ta rija was also brought there. Civakai-
valya and his relatives officiated (as priests) as
before. Civakaivalya died during this reign.
H. M. Paramegvara died in the city of Harihari-
lnya, the residence of Jagat ta rija, as the god
resided in all the capitals, where the kings took
him, in the capacity of protector (of the realm),
during the reigns of successive sovereigns.”

Cult of Deva Rdja.

The cult of Jagat ta rija (or rijya) or the
Deva-rija (Royal God) seems then to have been
the official religion of the kingdom and Jayavar-
man Il was its founder. Something very like
it was to be found in Champa and in Central

! In another passage of thig inscription (Stanza 28-A) it is stated
that these four sacred texts constituted the four faces of the

“ Tamburu,”
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Java. From the inscription of Dong-duong !
(Champa) it appears that there was a mysterious
connection between the god Bhadregvara (giva)
and the reigning dynasty. Inthe Canggala and
Dinaya inscriptions of Central Java something
like the same relation is hinted at. In Kambuja
the Royal God was the eternal prototype of the
mortal kings—something like a deification of
the royalty. Moreover in Kambuja, Champa, as
well as in Java, we find a Brahman sage playing
an important part in this close connection
between a Civa-linga and the ruling dynasty.
In the case of Kambuja it is Hiranyaddma, in
Chainpa the risi Bhrgu, and in Central Java the
great sage Agastya. Probably there may be a
common origin for this.? Java may have been
the centre from which this cult spread and we
know that Java got its Agastya cult from
Kunjara-Kunja in South India.®

In Kambuja the cult of the Deva-rdja or
Royal God led to the Royal Chaplain enjoying
a pontifical position. And the Kambuja
hierarchy was established by Jayavarman II.
We have seen how the priesthood of the Royal
God became hereditary in the family of (;iva-
kaivalya and we shall see the immense power
wielded by his descendants later on. The

INDIAN INFLUENCE IN- CAMBODIA

1 Finot, B.E.F.E.O., £.1V, p. 88,
2 Tijdaohrift Bat. Gen., Deel, Ixiv, 1024 article by Dr. Bosoh,
s Qanggala inscription of Uentral Jaye of 654 ¢:0
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sacerdotal d'ynnstjf almost threw the royal
dynasty into the shade. - :

Kambuja and (rivijaya.

. . As to how Jayavarman II came from Java,
and what were his claims to the throne of
‘Kambuja, we do not know anything. - Was
Kambuja a tributary of Java (or of the Sumatran
kingdom of Crivijaya which at this time had
extended its sway over Central Java) at the
close of the 8th century P Had Jayavarman, a
prince of the Kambuja royal family, been carried
away as a prisoner to Java in his childhood ?
The Khmer portion of the inscription of Sdok
Kok Thom™ does mention that Jayavarman
invited Hiranyaddma to draw up a ritual so
that Kambuja-deca might no longer.-be depen-
dent on Java. Probably Jayavirman II was not
directly related to the Royal family of Kambuja, !
The inscription of Phnom Sandok says of Jaya-’
varman ! ;:—*“For the prosperity of the subjects,-
in this perfectly pure royal race, the great lotus
(Std]k) which had no connection with the soil, he,.
(Jayavarman 1I) rose like a fresh lotus.”
It might mean that the old -royal family.
had become extinet before Jayavarman’s acces--
sion, From the dlcrraphlc 1n~c:1ptmns of Yago-.
varman, 1t appears ? that Pushkanaksa the lord

! 1.8.0.0., p. 843, stanza 8. .9 1, 8:C O:, p. 864, stanza 2.

11
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of Aninditapura, who had obtained the kingdom
of Cambhapura, was the maternal uncle of the
maternal uncle of the mother of Jayavarman II.
Probably Jayavarman himself belonged to (;am-
bhupura, where four relations of his, as we
learn from the Khmer inscription of Thol Kok
Prasat (Sambor),’ constructed the gates of the
temple of the Lord (Civa) of Gambhupura, The
only instance of a posthumous name of a king
before Jayavarman II is found in the case of a
prince of Cambhupura of the 8th century.
With Jayavarman IT posthumous names of the
kings of Kambuja became quite the fashion,
The inscription® of Muni Givagakti (con-
taining the date 815 ¢..), which gives the
genealogy and the works of piety of another
matriarchal family, related to the royal dynasty
through Kambuja-laksmi, the queen of Jaya-
varman II, refers thus to this sovereign :—
* There was a king Jayavarman, whose command
was placed on the head (as it were an ornament)
by rulers prostrate betors him, who was invested
with a radiant splendour by the goddess of
victory. Bearing in his four arms the immov-.
able earth (this sentence which has a double
meaning can also be rendered : king in the year
designated by fouar, the two arms, and the
mountains (7)—i.e., 724 ¢. e.) like another Visnu,

INDIAN INFLUENCE IN CAMBODIA

v Aymonier, Le Cambadga, 1, p. 807,
2 1. 8.C. C,, pp. 638 and 584,
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the god with four arms, knowing the four Vedas
like & Brahm$ (the god with four faces) come
down on earth. His queen was Kambuja-laksmi
(the goddess of the fortunes of Kambuja), who
was also known as Pripa (life), the younger
sister of an ancestor (whose name has been
effaced) of the Muni Givagakti, who was the
author of this inscription.) . .” Then the
brother of the queen, Visnu-vala, is mentioned
as the keeper of the private purse of the king,
A certain Hyancandra (a very strang. name for
a -female) is mentioned as the wife of a noble
Nadh (a Khmer name), who, when he became the
head of the army, received the title of Cri
Nripendra-vijaya. Another Prayava-garva had
charge of the cooking of the offerings in sacri-
fices. Givitmana looked after the royal bed-
chamber. A host of other names are mentioned —
apparently relations of the queen and ancestors
of Givagakti—some of these being distinctly
indigenous, such as Pon, Pan, Av, An (feminine
names), while others are Vaisnavite—like
Govinda, Krignapéla, Parusottama, ete.
S&maveda occurs as the name of a person.

The inscription of Phnom Sandok,! inscribed
during the reign of Yagovarman in 817 ¢. e., by a
disciple of the sage Somagiva at Givapura, con-
tains in the second part an eulogy of Jayavarman
IL. “There wWas a paramount sovereign of

' LB.¢.C., p. 343,

L.
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kings, Cri Jayavarman, to whose toes the radiant
jewels of the diadems of prostrate kings gave
an increased lustre. For the welfare of the
subjects, in this perfectly pure royal race, the
great lotus (stalk) which had no connection
with the soil, he rose like a fresh lotus. Maidens,
when they saw him, said (to themselves)—* My
eyes, you may remain closed—this auspicious
person shall not leave my mind for an instant.”
Nothing could serve as a comparison of his
beauty, as there is some drawback or other (in
all things which could be compared), the moon
e.g., though like his face, is enveloped by Rihu
(suffers eclipse and thus cannot be really com-
pared with him). The earth girdled by the
oceans is not too heavy for his arms—even ag
his death-dealing “bow-string suffices to humble
the rulers of the earth. He, whose seat is on the
heads of lions, whose orders are Jaid on the heads
of (vanquished) kings, whose capital is on the
head of Mahendra mountain, and yet who feels
no pride.” The last stanza, which c01.1tains a
short extract from Pipini’s grammar, has got a
double meaning—in the first sense praising the
king’s devotion to duty, and in the second ex.
tolling his consummate knowledge of the rules
of Sanscrit grammar. (1) “During his reign
the king, who was devoted to the duties pres-
eribed for good people, was guilty of ‘mo negli.
gence in the performance of actions, as if he
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were a Muni with all his senses under control.”!
(2) “It was on acecount of the command over
words which the king, devoted to duty, had,
that the prepositions were joined to the verb
and placed before the root, as if he had heen
the sage (PAnini the grammarian) himself >’

The inscription of Prasat Pra Dak (near
Angkor) gives us a long genealogy of the kings
of Kambuja. It begins with an invocation to
the three Buddhist ratnrs (jewels—Buddha,
Dharma, Sangha). Then commences the genea-
logy with Jayavarman II. Then comes another
Jayavarman (III), the son of Jayavarman II,
the next is Indravarman, a distant relation of
the last, then Yagovarman, the son of Indravar-
man, and so on till we come to Jayavarman
V (968-1001 A-D.). Ten kings are mentioned
in this genealogy.?

In the badly damaged inscription of Prasat
Khanat,® one can decipher the name of the god
Lokanftha (Buddha) together with that of Jaya-
varman II. As we shall see Jayavarman,
though a Caiva, paid his homage also to
Buddha.

* This sentence might slco be rendered :—* Under his adminis.
tration, troubles were not produced in the Eastern world, just as in the

15

case of the Muni's command over grammar prepositions were placed

before the root. . .”

® Les Inscriptions du Cambodge, Rapport par M. Bergaigne,
Pp. 27-28,
* Aymoaier, Le Gambodge, tome 11, p. 894,



M. Finot, in the Indian Historical Quarterly
Review (Dec. 192)), writes that Jayavarman II
was probably a Fuddhist at least in the begin-
ning of his reign. Most of bis pious found-
ations were dedicated to Lokegvara. Jayavar-
man II reigned 67 years (724-791), for the
Khmer inscription of Nea Ta Bak Ka! states
that his successor ascended the throne in 791
(869 A.D.). :

INDIAN INFLUENCE IN CAMBODIA °

New DPhase of Khmer Architecture.

During this long reign Jayavarman built
three capitals one after another. With him
begins the golden age of Kambuja architecture,
Probably his stay in Java, where the Cailendra
dynasty of Crivijaya (Sumatra) bad already
begun their magnificent temples, gave him the
inspiration for this building activity. Harihara.
laya, the abode of Hari-Hara (Civa-Visnu, a
very popular combination in Indo-China),
was his first capital, after leaving Indra-
pura which already existed (perhaps  to-
wards the east), when he came from Java,
Hariharalaya has been identified with Prakhan,?
situated to the north, and in the immediate viei-
nity of the site of the future Angkor Thom.
With PrakhAn begins thus both the new type

¢ Ibid, t. 1, p. 421.
8 Aymonier, Le Cambodge, t, 1, p. 430 ei seq.



L,

JAYAVARMAN II AND HIS SUCCESSORS 87

of architecture and the superb group of monu-
ments of the Angkor region. The position was
indeed admirable for a capital. The great lake
i8.very near and at the same time the ground is
well above its level and quite dry. The temple
of Prakhdn is as usual oriented with a large
artificial lake in front (which is about two miles
in length and % of a mile in width). This lake
is now called Pra Reach DAk—the sacred Dik—
the word Dak being derived from the Sanscrit
Tathka (tank). In the centre of this vast sheet
of water there is a small temple encircled by two
Nagas, It is on an islet in which also there are
numerous small tanks symmetrically arranged.
Out of the central small tank rises the little
sanctuary—now completely den.olished. From
the representations of Nagas in the sculptures
and the numerous tanks it seems probable that
the sanctuary was consecrated to an aquatie
deity—probably the Négi ancestress of Kambuja.
This cult however did not last long. Such
temples, called Méboune now-a-days, became
more and more humble in size and design in the
later capitals of Jayavarman I1.}

Close to the tank rises the Puri (royal resi-
dence) of Prakhin. The wide ditch round the
Puri is crossed by broad stone bridgvs, with paras
pets of giants holding serpents in their hands

! Aymonier. L'Ancien Cambodge, 1920, pp. 68-75, for the capitals of
Jayavarman 11.
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(representing the churning of the ocean—a, well-
known theme of Indian mythology), which lead
to high gates surmounted hy towers with re-
presentations of huge human faces on four sides.
The interior is now a complete ruin, but 47 towers,
generally with buman faCes; can still be made out,.
The trouble was that, in the first period of stone
architecture in ‘Kambuja, the architects used
frequently wooden beams and ‘rafters, which
having given way led to the premature eollapse
of these structures. . But the fine full-size sculp-
tures 'of nymphs on the walls, the deeply
chiselled decorations, the great garudas serving
as caryatids, and above all the grandeur of the
design show the high level of technique attain.
ed in the first attempt. - It may be noted that
heads of the Buddha, of ‘an archaic type, and
statues of the Master seated on a NAga, have
also been found among the ruins. -

- The fiext capital was Aniarendrapura sutuated
on a sandy desert 40 leagues (100 -miles) to.the
north-west of Angkor Thom. It isto be identified
with the existing ruins of Banteai Chamar A(the
fortress of the cat). In the midst of the desert, g
large artificial lake has been excavated (which
was fed by a stream), in the midst of which
there is a Mebonne (agquatic temple). From the
western shore of the lake rise the ramparts of the
Puri (smaller than that at Prakhdn—13 miles
east to west and 13 north to south). There is a.
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ditch behind the ramparts, then a wall of limonite;’
and after that a rectangle of galleries with the sanc-
tuary in the centre. The ditch is crossed by four
stoné bridges, the railings of which are composed
by giants tugging at the Naga. ‘The bridges had
foursuperb gates, decorated with gigantic garudas,
- and surmounted by towers with their four sides
shaped as human faces. From the four gates four
paved avenues, adorned with stone lions, lead to
the interior where, besides the sanctuary, there:
are other edifices also.! The rectangle of galleries,
enclosing the sanctuary, have their walls covered
with bas-reliefs such as can be seen only at the®
Bayon and Anckor Vat. These represent, besides:
Brahmanic deities, persons ‘having a small figure
of Buddha engraved on their head-dress. Religious.
processions, the. procession of the sacred fire,
princesses in palanquins, troops marching, battle
Scenes, naval encounters, etc., are to be seen here.:
- This great temple was built with bluish
sand-stone brought from a great distance. After
Angkor Vat and the Bayon (the temple of Angkor.
Thom) this temple of Bantei Chamar. is certainly
the next in importance. The shrine was probably
Gniva, but a Civaism deeply impregnated with
Mahéyénist Buddhism. The pedimentsare sculp-
tured with representations of Buddhist legends,
and statues of the Master are numerous. More.
over to this period belongs a royal grant tg g

1-Bee Aymonisr, Lo.Cambodge, t. 3B 337,
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Buddhist foundation. We must remember that
at this time in Central Java the Hindu temple of
Prambanam rose near the Buddhist shrine of
Borobodur.

The third and last capital was Mahendra
Parvata—the Phnom Kouen of to-day (several
leagues to the north-west of Angkor Thom). It is
not on the crest of the hill, as the name signifies,
but at its foot, but, by a fiction well known both in
Kambuja and Champh,every important structure,
especially Caiva temples, actually at the foot of
a hill, is supposed to be theoretically on the top of
it. At the foot of Phnom (hill) Koulen are spread
the magnificent ruins of Beng Mealea.! Here
too is the large artificial lake, a very small
Mehoune, and to the west of it the royal capital.
Here also we find the wide ditch, the broad stone
bridges, the magnificent gates, the rectangle of
galleries, etc., which we have seen in the two
former capitals. Here however are two large
gtone buildings besides the temple. They may
have been the palacesin which the monarch ac-
tually lived. Another new feature here is the
profusion of tanks in the interior. Aymonier calls
it a Venice in miniature planted by the royal will
in the midst of an arid desert. The ornamental
work too, flowers, arabesques, etc,, is exceptionally
fine, Statues of gods and goddesses are however
gewer here, It is to be noted that it was with

*  Aymonier, Lo Oambodge, t. i, pp. 459-461.
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1 Mount Mahendra or Beng Mealea that the
memory of Jayavarman seems to be more asso-
ciated than with any other capital of his in the
later inscriptions and traditions.

Such was the grand monarch, whose memory
is still preserved in Cambodia under the legen-
dary name of Prah Ket Mealea (or the Lord
Ketu MAld), to whom the Cambodians aseribe most,
of the magnificent ancient temples of the land
including Angkor Vart. According to the story,

o1 he was really the son of Indra, his supposed
father being an elephant driver whom the royal
elephant had selected as ruler of the land in g
period of anarchy. At this time a nymph of
Indra’s heaven, had been condemned to a life of
exile on this earth for plucking flowers from the
garden of a poor Chinese in China. She became
the wife of the Chinese and to them was born a
son Popusnokar. Shortly afterwards she returned
to heaven, but on one of her visits to the earth
she was caught by her son, who had been
seeking her far and wide, and had to take him
to Indra’s court. There Popusnokar learnt archi-
tecture from the Devaputras. Meanwhile Indra
had also brought his son Ket Mealea to heaven,
8o that the celestial Brahmans might confer
on him the blessing of a long life. When
Ket Mealea was sent back to Kambuja,
he was accompanied by Popusnokar who wag
asked by Indra to be the architect of his sop,



And it was Popusnokar, acting under the orders
of Ket Mealea, who built the superb monuments
of Kambuja, till one day he had a quarrel with
the king about a sword the king had ordered
(which when ready the king found too small)
and then he returned to China.*

It is also from Jayavarman? that the sacred
sword of Kambuja is supposed to have been
handed down—the sword that is the palladium
of Kambuja and which is guarded day and night,
turn by turn, by the Bakus—the descendants of
the old Brahmans. The slightest rust on the
blade would forebode a national disaster.

- INDIAN INFLUENCE IN CAMBODIA

Jayavarman II1,

- According to the digraphic inscriptions J aya-
vardhana, son of Jayavarman II, succeeded his
father and assumed the title of Jayavarman III
on ascending the throne. From the much
damaged Khmer inscription of Neak Ta Bak
Ka,’ we learn that he ascended the throne in
791 g. e. (869 A.D.) and that he reigned only for
nine years, i.c., up to 799 ¢.e. (877 A.D.). The
Sdok Kak Thom inscription states * ;—« Daring
the reign of H.M. Visnuloka (the posthumous

! Legendes Cambodgiennes, Monad, p. 129 ¢t o5, ana Aymonier,
Textes Khmers and Legendes Cambodgiennel.

3 @, Maspero, L'Empire Khmer, p, 3i,

s. Aymonier, Le Gambodge, i, p, 421,

¢+ B.E.F.B.O., t. xv, No. 2, p. 88,
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name of Jayavarman III) the Kamraten Jagat-
ta raja (the Royal God) resided at Harihardlaya.
A nephew of Givakaivalya, Suksmavindu, was the
chaplain of the Royal God and all his relations:
also served the divinity.” He had the reputa-
tion of being a great hunter of wild elephants.
A Khmer inscription discovered among the ruins
of Beng Mealea (Mahendra Parvata) relates the
story -of his capturing one of these animals.
Another inseription found to the south of the
great lake refers to his capturing three elephants.
The ‘stéle’ of Pulhal mentions the name of a
person BrahmarAcika, of Vyadbapura, who was
the chief of the royal elephant-hunters.! This
is all that we know of this prince who died a
premature death.

Indravarman I,

The direct line of Jayavarman II having
become extinet, the throne was occupied hy a
distant relation—Indravarman I, whose maternal
grandfather Rudravarman was the maternal
uncle of the mother of the last king Jayavarman
III* Tt is curious to note the matriarchal
nature of these genealogies. The inscription of
the temple of Baku tells us®:—* The queen
(mother), born of a family where kings have -

! Coedes, Etude Camb., No, X7, B.E.F.E.Q., t. xiii,, vi.

* 1.8.C.C., p. 865, Stanza IT,
ERLRIG T p. 806, Btanza 117 ¢t seq.
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succeedcd one another, being the daughter of
Cri Rudravarman and the maternal grand-
daughter of the prince Nripatendravarman,
became the wife of the prince Prithivindravar-
man, who came of a family of Ksatriyas, and her
son was the ruler of the land—Cri Indravarman—
before whom kings bowed down. Whose right
arm (i.e., the arm of the King Indravarman),
long and round, terrible in war when it presses
(the enemy) with the swinging sword, the cause
of affliction of the rulers of territories of all the
directions, and which is invincible, is yet capable
of relenting in two cases—when (the enemy) can
face him no longer, or when (the enemy) seeks
refuge under his protection so that his life may
be spared. Gri Indravarman, assuming the royal
power in 799 ¢.e., has since then rendered his
subjects happy and assured their prosperity.......
Having acquired the kingdom he vowed first of
all that within five days he would begin the
work of excavation (of tanks), ete. The Creator,
tired of creating many kings, has created this
king, Gri Indravarman, for the satisfaction of
the three worlds. In the Caka year 801.... . Gri
Indravarman has constructed three images of
the Lord and (three images) of the goddess at
_the same time according to his own (ideas of ?)

INDIAN INFLUENCE IN CAMBODIA

art.”
From the Khmer portion of this inscription,

we find that the king also dedicated the six
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towers of the temple to his deified ancestors—
the three towers of the front row being conse-
crated to Prithivindegvara, Paramecgvara and
Rudregvara respectively. Now Prithivindegvara
i8 the deified name of the king’s father, Prithivin-
dravarman, who is thus identified with Giva,
Paramecgvara also, a title of giva, 18 the nom &
apotheose ! of Jayavarman 11, and Rudregvara
(another name of Civa) of the king’s maternal
grandfather Rudravarman. The two towers in
the second row are dedicated to Prithivindra-devi
and Dbavanindra-devi respectively. The ins-
cription for the third tower in this row is missing.
Now these feminine names signify both the
goddess Durgh and the wives of Prithivindra.
varman and Jayavarman., These towers were
meant as the sanctuaries for the three images of
Giva and the three images of Durgh mentioned
in the Sanscrit inscription. So we have here
Giva adored in the three aspects of the king’s
father, grandfather and Jayavarman 1I. We
shall come back to this point later on.

At Bayang has been discovered ancther in-
scription of Indravarman I.? “ The Lord of
Kambuja, Cri Indravarman, distingunished by
all the virtues, has become king in the Caka
year 789.” Then follow three stanzas, which
are the same, word by word, as the stanzas III,
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IV and VI of the Baku inscription ¢ontaining’
an eulogy of the king. Then follows a  highly
complex description of the king’s sword :—
“Red on account of piercing into the cavity of
the heads of the enemy’s elephants, the blade
shining like a snake’s hood (with its jevelled
crest) on account of the stream of pearls (which
it has torn out from the elephant’s head), ter-
rible in battle is his sharp-edged sword, like the
king of snakes on the candana creeper,—to which
the arm of the king can be compared.” In the
10th stanza his victorious campaigns are- refer-
red to:—‘“Across the sea of fighting, difficult to
cross, for crossing his army, he has constructed
a bridge (like Rama) with the chopped heads of
his proud enemies.” Then Wwe are told the
object of this inscription. “ By him, whose orders’
kings accept on ‘their heads, = this golden
chariot. (or tower), resplendent ‘with jewels,
(adorned) with creepers with - beautiful leaves,
has been constructed with devotion  for the Sup-
reme Lord at Civapura, to keep off cold, ete.
He who has never retreated from battle, the
most pious lion'among kings, has assigned for the
ritual of worship of Him, who wears on His crest
the digit of the new moon, other wonderful bril-
liant accessories of gold and silver. . He, the
sole hero, has endowed two monasteries, named
after himself (Indra), with all the means of
subsistence and enjoyment, with splendid tanks

" INDTAN INFLUENCE IN CAMBODIA *
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—which (monasteries) he has filled with slaves,
ete., where guests and other people have their
wants satisfied by the abundance of all the
necessities of life stored up previously.”

At another temple at Bakong we have five
inscriptions of Indravarman I, under five of the
cight towers, each of which reproduces word hy
word the first eight stanzas of the Bakn inserip-
tion (containine an enlogy of the king) and
then abruptly breaks off.! Even the objeet of
the inscription is not mentioned. Yet Bikong
1S a magnificent monument, the first of the
great pvramidal structures which are characteris-
tic of the fully developed (the “classic™) period
of Khmer architecture. The incomplete ins-
cription seems to imply that the temple was
abandoned as soon as it was built. The edifice
consists of five terraces of sandstone rising
one above the other. Forty lions, which dimi-
nish in size the higher up we go, adorn the four
staireases on the four sides. Twenty larce
monolithic elephants, which also get smaller
and smaller on the upper stages, are placed at
the angles of the terraces. Eight fine irick
towers crown this pyramid, which is in the
midst, of a vast enclosure, walled and surrounded
by a ditch which is ecrossed by causeways ornu-
Mmented with parapets of many-hooded Nigas.®

} T1.8.C.C. p 311,
* Aymonier, Li'Ancien Cambodge, 1920, p. 8l.
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. The Baku temple, to which we have already
referred, has six brick towers smaller in size and
humbler in design than those of Bakong. Both
of these ruins are at a distance of about ten miles
to the south-west of Angkor Thom, in the
immediate vicinity of which wag Hariharalaya,
the capital at this period.!

The architecture of Indravarman’s reign has
got some peculiar characteristics, which have led
M. Parmentier, the head of the Archaeologi-
cal Department of French Indo-China, to call
it a separate school of architecture—the “art of
Indravarman.” ? It is much more allied to the
early Khmer art—the art of Funan—than to
the architecture of Jayavarman II’s reign.
Brick towers are common both to the period of
Indravarman and that of early Funan. There
are also at this period no galleries joining the
different portions of a temple, which is so charac-
teristic a feature of the later monuments of
Angkor Thom and Angkor Vat. The struc-
tures also, as in the early Funan period, tower
up high without spreading over a wide area.
The part played by the decorative art, which
leaves no surface untouched as ip Bayon (the
chief temple of Angkor Thom), has not becore
so prevalent at this time ; though the simple
Funan style of bare unworked surfaces has also

INDIAN INFLUENCE IN CAMBODIA
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* Parmentier, I.'Arb d’Indruvarman,B.E.F.E.O.. t, xix, 1,2,
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been discarded. The decorative art of Indra-
varman’s reign resembles wood-carving while
the later style becomes as exuberant as painting.
The distinctly Pallava features of ornamenta-
tion, the kudu (of the form of a horse-shoe with
some figure inside the curve) and the tiruachi?
(a motif of two makaras at each end of a cre-
scent-shaped design), have however both dis-
appeared from the art of Indravarman, though
they played a very conspicuous réle in that of
Funan.

It is a very curious fact indeed that, during
the reign of Indravarman, there should have
been evolved a special school of art different
both from that of his predecessor Jayavarman
and from that of his son and successor, Yagovar-
man, the royal builder ‘par ewxcellence® of
Kambuja.

Indravarman I died in 811 ¢.e. (889 A.D.), and
his soul was supposed to have passed on to “the
world of the Lord”—Igvara-loka—that being his
posthumous name.

Before we go on to the next reign, that of
his son Yagovarman, which constitutes a land-
Mark jn the history of Kambuja, we might note
& few particulars about the epigraphy of Indra-
Varman’s period. We should remember that
we have no contemporary inscriptions of Jaya-
Varman II. We only have references to his

* Kudu and tiruachi are South Indian terms.
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career in much later genealogies, etc. So that
the inscriptions of Indravarman are the first offi-
cial “records,” which have come to licht after
the inscriptions of Jayavarman T who reigned in
the second half of the 7th century. During the
interval of two centuries noteworthy chanﬂes
had taken place in the appearance of the letterq
They had become round in form, e.g., “v* had
become almost a perfect circle. The curves had
become more graceful. The flourishes had
developed to a certain extent, but had not vet
been svperposed uniformly on all the letters, for
ornamental purposes, as they would be in the
next reign. Certainly there was a gain in
artistic effect thereby, but it also becomes more
difficult to distinguish the letters from one
another. The JihvAmuliya and UpadhmAniva
had quite dropped out of use at this period. The
“d” and “d” and “b” and “v?” are confused
with one another more than ever. The “b” is
often replaced by “v” in words where “bh* ig
required. But the language is quite correct, and
no fault can be ascribed to the engraver,

i



CHAPTER VI.
YACOVARMAN AND ANGEKOR THOM.

Yacovardhana,! the son of Indravarman, suc-
ceeded his father and on his accession assumed
the title of Yacovarman. He was one of the
grand monarchs of Kambuja, and it was under
him that Kambuja architecture reached its
highest point. None of the Khmer kings has
celebrated his name in so many inscription; as he,
yet he remains a mysterious figure. His precep-
tor or guru was VAmagiva—a Brahman who
was the disciple of Civasoma, the guru of his
father. Vamaciva was the Upéadhyaya (profes-
sorj of Indravarman, and it was in the life-time
of Indravarman that he was entrusted with the
education of Yagovardhana, who was then quite
young.?

The inscriptions, engraved on the stone door
panels of the four towers of the temple of
Loley, tell us :—¢ The king of kings, Cri Yaco-
varman, who assumed the (royal) power in the
year designated by the moon, the moon and
eight (811 g.e.), has given all this—servants, etc.,

! It is intereating that at least four of the kings of Kambuja,
befare they ascended the thione, had names which did not end in
“Varman,” eg., Citrasenn (Mahendravarman), Iginasena (Jganavar-

mun), Jayavardhana (Jayavarman 111) and Yagovardhana (Yagovarman),
* lnscr, 8dok Kak Thom, B.E.F E.0., t. xv, No. 2, p. 80.

(101)
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to the Supreme Lord erected by himself. He,
the foremost of donors, asks again and again
of all the future sovereigns of Kambuja, that
this pious bridge (across the cares of this world)
should be preserved. You, who are the incarna-
tions of glory, you, who are ready to sacrifice your
lives for the sake of duty, you, who are the first
among those who hold high their heads, could
you covet the wealth of the gods? Guard this
(pious work) from persons, who, in the presence
of custodians (of monuments), present an honest
appearance, but who profit by a hole to rob the
possession of the gods. Even in the age of
truth, Rahu, assumed the guise of a god to
steal the ambrosia. Jast as Vispu, overpower-
ing Réhu and his like, preserved the gods and
the ambrosia, so you too, by killing the thieves,
should protect the god and his property. I
know well that begging is as death, especially
for a king. However death in a pious cause
is praiseworthy for the good. Therefore T ask
you, you who would not refuse me. The royal
children, ministers, and others showuld protect
this (sacred monument) by (public) proclama-
tions, ete. To you, who are loving as well as
learned, the onerous task of upkeeping (this)
is entrusted by the king.”?

“In the Gaka year 815..Cri Yagovarman
has erected at the same time these statues of

INDIAN INFLUENCE IN CAMBODIA |
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Gauri and the Lord (Civa) which he h’as made
himself.” T ;

Ancestor Worship.

From the Kbhmer inscriptions of this temple
of Loley, we learn that the two images of C;iva,
in the two towers of the front row, bore the
names of Indravarmegvara and Mahapaticvara
respectively. So here too the king’s father and
maternal grandfather, Indravarman and MahA-
pativarman, are worshipped as GCiva. In the
two towers of the second row, the two images of
Bhavini were named Indra devi and Réjendra
devi—the names of the king’s mother and ma.
ternal grandmother respectively. So here also,
as in the temple of Baku of the preceding
reign, we have ancestor-worship and the wor-
ship of the gods combined together, ks

In the Pratimi nitaka, one of the dramas
fecently discovered in South India and attri--
buted to Bhésa, there is a reference to an image
of the deceased king who might have been-
deified in this way. The statue of Dagaratha is,
added to the statues of his predecessors in the:
Pratimy (statue) hall! In Travancore there is
Something like this form of ancestor worship
in families. Probably an indigenous ecult of
ancestor-wofship existed in Indo-China and re-
inforged the Indian form of it.

' . Keith, Sanserit Drawa, p, 100. ..
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The Khmer inscription (undated) of Bantei
- Chhmar® gives us very curious information :—
“When Bharat Rihu Samvuddhi revolted
against H. M. Yacovarman, and assaulted the
royal palace (vrah mandira), all the troops in the
capital took to flicht. TI'le king came forth to
fight in person. The Sanjak Arjuna and the
Sanjak (a Klmer word which may mean © faith-
ful ” or “bound by an cath’’) Cri Dharadeva-
pura fought so as to cover the person of the
king and fell before his eyes. After repressing
the rebellion of Bharata Rahu, the king con-
ferred the titles of Vrah Kamraten An Cri
Nrpasimhavarman on Sanjak Devapura, son of
Sanjak Cri Dharadevapura, conferred the posthu-
mous dignity of Amten on the two deceased San-
jaks, caused their statues to be erected, and
lavished wealth and favours on their families.”
“The king invaded Campa Dvipa to the East,
Then he seized the fort which the king of Cam-
Pa, (;ri Jaya Indravarman, had constructed on
Mount Vek. In the place of the king he put
on the throne a general (senfipati) of Campa.
The Campa people lay in ambush and surround-
ed the king (of Kambuja), with twelve bodies of
troops, which, though repulsed, continued to ficht
without respite. The king had to retreat with
his army, still fighting, to Mount Traychar. The
troops of Campa besieged him on this mountain,

104 INDIAN INFLUENCE IN CAMBODIA

i Aymenier, Le Cambodge, ii, pp. 844-345.
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and their ‘turbaned warriors attacked him, but
they were all killed or disabled except thirty-
one. The king descended (from the mountain),
and fought his way down to the foot of the
mountain, which the enemy had surrounded, and
no one dared measure arms with him. The San-
jak Gri Deva and the Sanjak Cri Vardhana, whose
families were bound to the king by oath, and both
of whom came from the country of Vijayapura,
begged him to allow them to sacrifice their lives
before his eyes. The Campa troops attacked
them in a body, and the two nobles, true to their
vow, fell mortally wounded. His Majesty gave
them a royal funeral. The king brought back
his troops, fighting continuously, by the four
lakes...On his returnto Kambuja he conferred
on the two deceased Sanjaks the posthumous
title of Amten and erected their statues.”
Another portion of this inscription tells us
that to the south-east of the shrine was the god
Arjuna-deva, to the north-east the god Cri
Dbara-devapura, to the south-west the god
Gri Deva-deva and to the north-west the god
Vardhana-deva—all Mantris (ministers).”” This
passage must refer to the statues of the faithful
nobles and it shows that they too were deified.
The inscription of Phnom Sandak,' dated 817
¢.e., contains the most elaborate invocation to
the Trimurti, .e., Civa, Vispu and Brahmf, and

' I.8.0.0, p. 336
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the goddesses Gauri and Sarasvati :—“Om !
Prosperity | Success ! Good auspices! Victory !
Salutation to Civa, whose toe-nail, moistened by
the honey of the celestial mandAra-flower on
Indra’s head, prostrate before him, gleams with
lustre. Bow down to Rudra, from whose lotus
feet the pollen falls off like the smoke of the
flames of the myriads of jewels on the crest of
gods (prostrate before him). Victory to Dhir-
jati, in whose flaming red locks Gangh hides
herself, fearing to be consumed by the wrath of .
Umé. Victory to the Great Boar, whose tusks
gleam like the sprouts of the glory of Him (Vispu)
who traversed the three worlds with (three)
strides. I salute Visnu in whose arms shines
the earth...May the (four) faces of Brahmai,
in the lotus of the cosmic ocean, protect you,
faces which are themselves like lotuses issued
from the (cosmic) lotus for the death of Madhu
and Kaitava (or for the death of bees greedy of
honey). I salute Gauri, whose lotus face shrinks
with bashfulness during the first caresses of
Hara, as if to escape from contact with the rays
of the moon (which her lord bears on his fore-
head).! Salutation to the goddess Sarasvati,
divinity supreme of speech, which consists of
sound, and - who is invoked even in the invoca-
tions to other (deities).” Then follows an eulogy
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of Yagovarman till we come to the object .

of the inscription (stanza 18). ¢ During his
reign there was an eminent muni (seer), whose

~ lotus-like feet were worshipped by munis, of the -

hame of Somagciva, an ocean of learning in the
Gastras. There was a disciple of the venerable
Somagiva, whom the lord of the earth (Yacovar-
man) has appointed as professor in the domain
of Cri Indravarmegvara (i.e., in the estate of the
god). He, after \having churned with his
Mandara-like * intelligence the sea of Civa-
¢astra,” and having drunk the nectar of know-
ledge, through compassion, gave it to others to
drink. In whose lotus-like mouth, which won
the minds (of men) by the honey of grammar
trickling from it, Sarasvati like a bee was
pleased to dwell. It is he who has consccrated
here, with due honours, the linga Cri Bhddreg-
vara in the caka year 817 %

Digraphic Inscriptions.

Now we come to the digraphic inscriptions
of Yacovarman. Really there are only two
texts—the shorter being reproduced in eleven
inscriptions and the longer only in one. All
these are at different places. Each of these

!  Mandara is the mountain with which the gods churned the ocean

to extract the ambrosia.
5 Probably the grammar of Pinini which is supposed to have been

revealed by Qiva.

L
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inscriptions however gives the same text twice—
once in the usual Kambuja characters of the
ornate type of the period of Yagovarman, and a
second time in characters of a foreign origin.
Such repetitions of the same text in so many
instances are not to be found in any other case
in Indo-China. They are rare in India too. Of
course Acoka’s inscriptions are reproduced at
many different places. But they were royal
edicts, and the king had to see that his words
were transmitted to his people as faithfully as
possible.

Yacovarman’s inscriptions are more of a
literary than of an official type. They could well
have been written in different words. Here the
repetition seems something like a fashion, and to
seek other examples of this particular fashion.
we have to turn toa country which apparently
had the closest relations of all with Kambuja,
which transmitted to Kambuja her principal
alphabet, the termination  Varman® of the
names of her kings, and her Civaism. Tt is in
the Seven Pagodas (near Madras), in the in.
scriptions engraved by the ancient Pallava, kings
on their ¢ rathas,” and in other temples of thig
region at Galuvankappa and at Kéncipura, in.
seriptions mostly earlier than those of Yacovar-
man, that we come across this particular
fashion of repetition. By a curious coinci‘dence‘it
is also on the same monuments 4¢ Caluvankappa

INDIAN INFLUENCE IN CAMBODIA
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and Kéncipura that we find examples of the other
strange feature of these inseriptions of Yagovar-
man—the ‘‘digraphism,” i.e., writing of the
same textin two different scripts.'

Burnell, in his “ Elements of South Indian
Paleography,’’ says about the NAgari inscriptions,
found side by side with inscriptions in the local
seript at Caluvankappa, that they were intended
for the convenience of pilgrims from the north.
Barth however thinks that, as regards these long
and learned Kambuja inscriptions, the idea is
not so much of practical convenience as that of
a pompous fashion. He says that the fact, that
such digraphic inscriptions are to be found both
in India and in Kambuja, shows with what
facility fashions spread even to the extreme
corners of the Hinduised Orient.

A North Indian Alphabet.

But more important than this feature of
digraphism is the appearance in Kambuja of
this new alphabet All the alphabets of Kam-
buja up to this time (they differ from  one
another only in matters of ornamental detail)
have been of unmistakably South Indian
(Pallava) origin. But this new alphabet, which
appears with Yagovarman and which did nof
long survive him, belongs to the Nfgari class

* 1.8.0.C., pp. 347-349,



of North Indian alphabets. Now ata period, not
much removed from the time of the Kambuja
inscriptions (about the 7th or 8th century
caka), we find in India an alphabet used in
inseriptions on monuments so far to the south
as the region of the Seven Pagodas. And, as it
was a case of abrupt transmission of a seript
from one region to another, the new system did
not take root in the soil. ‘I'his movement was
not an isolated one. Burnell writes! that
inscriptions in this (Nigari) character, both
Hindu and Buddhist, occur in considerable
numbers in Java. ° Grants, explanatory re-
marks, inscriptions on rings, and Buddhist con-
fessions of faith have all been found in this
character.”? In the British Museum the writer
has seen an image of a goddess from Java with
the name inseribed in North Indian characters
remarkably like Bengali. Now this script from
North India is quite different from the old
Javanese characters which came from the
Pallava region of Southern India. Burnell says :—
¢ ]t is thus plain that the examples which occur
of this character in South India and Java must
be due to emigrants from the North who saw fit
to leave their own country in considerable num.-
bers, It may not be impossible to discover the
causes of this immigration, whick, in later times,
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is probably to be attributed to the Muhammadan
conquest. In earlier times religious disputes
may have been the cause. There is little trace
of development of this character.” ! :

Since then, the discovery of the Mahayanist
inscription of Kalasan in Central Java has
proved that this North Indian alphabet and
northern Buddhism existed in Java much earlier
than Burnell thought when he wrote this
passage. (Burnell was of opinion that a large
emigration of Buddhists from North India to
Java took place about the 11th century).?
This inscription of Kalasan is dated the year
700 ge., i.e., 778 A.D., and M. Coedes by his
researches published in 1918 has shown that
it is au inscription of the king of the Cailendra
dynasty of the Crivijaya kingdom in Sumatra.
This kingdom of Crivijaya rose to great power
about. this time and ruled over considerable
portions of Sumatra, the Malay Peninsula and
Java.

Did the wave, which carried this alphabet
to Kambuja, come directly from North India or
from the Coromandel Coast or from Java? On
one side, Kambuja inscriptions mention several
times the arrival of Brahmans, and once at least
a Brahman born on the banks of the Jumna in
North India is mentioned as living in Kambuja,

! Ibid., p. 64,
* The Indian Antiquary, Vol. V, 'p. 816,
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On the other hand the Négari alphabet in Kam-
buja does not exactly resemble any one of the
scripts in India—not even the North Indian
script in the Seven Pagodas (c. 700 A.D.). On
the contrary there are several characteristic
features in common with the characters of the
Kalasan inscription of Java. They differ only
by the abundance of flourishes which had long
been a peculiarity of the Kambuja epigraphy.
It is also at Java that this alphabet has left the
most numerous traces—those near Madras being
scanty for this period. It was only much later
that Nandi-nagari became extensively used in
South India.. It seems that this North Indian
alphabet arrived in Kambunja only after making
a long halt in Java.

As regards general aspects the letters are
not broad—as in Deva-nagari—but long, verti-
cal and angular as in Bengali. Then the verti-
cal bar placed to the right of most of the new
letters has acquired a prominence both in Java
and in Kambuja as it has nowhere else in India
except in Bengali. To sum up, as Burnell has
already recognised as regards the script of the
Seven Pagodas, this new Kambuja alphabet.
belongs to the eastern’ iranch of the Nagari
family, the branch now represented by Bengali.
As a further PI'OOf of this it may be mentioned
that the medial form of the vowel é (6-kAr) is in
this Kambuja script a curve placed to the left

INDIAN INFLUENCE IN CAMBODIA
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of the consonant (just as in Bengali) and not on
the top of the consonant as in Nagari.

The text of the shorter inscription, which is
reproduced in two scripts eleven times (at differ-
ent places), contains first a pragasti (eulogy) of
Yagovarman, which includes also a long genea-
logy, and secondly a ¢hsana or ordinance of gifts
which is, according to Barth, strikingly remini-
scent of those Smriti treatises which follow most
closely the style of the sutras.

We have already referred to this genealogy
on p. 65. The great emphasis laid on the high
connections of the mother of Yagovarman is to
be noted. Through her father, Indradevi (Yago-
varman’s mother) was connected with “the
lord of Aninditapura, Puskarfiksa, who
also acquired the principality of Gambhu-
pura, and who was the maternal uncle of
the maternal uncle of the mother of the
king who established his residence on Mount
Mahendra (Jayavarman II).” Through her
mother, Indradevi traced her descent from “a
Brahman of the name of Agastya, a scholar of
the Vedas and VedAngas, whose place of origin
was Aryadeca (North India?), and his royal
consort of illustrious descent—Yacgomati distin-
guished by her renown.”! Yacovarman’s father,
Indravarman I, was the grandson of a simple

v I.8.0C. C., p. 864, stanza 5,
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Ksatriya, but it is noteworthy that his (Yagovar-
man’s) father married his cousin (maternal uncle’s
daughter) which is contrary to the orthodox Hindu
practice. The genealogy comes to a close with
the 16th stanza:—*1It was from this lord of
the earth (Indravarman), whose renown spread
in all directions, and his queen Gri Indradevi,
that was born, like Karttikeya from the
daughter of the mountain and Tripuriri (Parvati
and Civa), the unique accumulation of energy,
the king Cri Yagovarman.”

Then follows the eulogy of Yacovarman
which is merely a pompous affair. In the 28th
stanza (p. 366) we get :—* This king, well versed
(in kingly duties), performed the Koti-homa and
the Yajnas (Vedic sacrifices), for which he gave
the priests magnificent presents of jewels, gold,
ete.” This is one of the few references to Vedic
sacrifices in Kambuja. The 32nd and the
following stanzas (p. 367) give the object of the
inscription :—* He had erected on the isle of the
lake of Indra (the artificial tank excavated by
his ;father Indravarman) four images of Civa
and his consort, purifying like the four Vedas,
for the (spiritual) welfare of his ancestors. He
cut into three pieces, with one stroke of his
sword, a long, round, thick and hard (bar of) iron
for having dared to rival his arm.* Shooting

TR RO, 0. DY 86
The inscriptions of the Gangas, dated from the 5th to the 8th
century A.D., tell of Konganivarman ** digtingnished for the strength and
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arrows with his left hand as with his right
(like Arjuna), having Hari as his ally (like
Arjuna), the sole hero (fit) for the conquest of
the earth (go-grahana—a pun alluding to the
cattle-lifting raid in the MahAbharata}, he
carried off the glory of vietory. The moon of
glory in the firmament of the royal race of
Kambuja—he excavated the unruffled lake of
Yacodhara. Having dedicated the #&crama
(monastery) of Yacgodhara (to Civa?), in the
caka year 811, he made this c¢hsana (ordinance)
for (the shrine of) Ganega of Mount Candana.”

Temple Regulations.

In the cAsana, which is the same in all the
inseriptions, only the 36th stanza varies, for it
contains the name of the particular deity (as in
this case of Ganega) to whom the donation is
made. Then follow very interesting details
(pp. B867-368) which give the regulations of
Civa temples—details which recall the minute
formalities observed in sanctuaries of Civa in
South India. These details are identical in all
the inscriptions:—“All the things, which the
king Yagovarman has given to the Agrama
(Yacodharfigrama)—pearls, gold, silver, cOWS,
horses, buffaloes, elephants, men, Wwomen,

valonr attested by the great pillar of stone divided with a single stroke
of his sword,”—Mysore Inscriptions by Lewis Rice, pp- 282-298.
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gardens, etc., are not to be taken away by the
- king or anybody else. Into the interior of the
royal hut—the king, the Brahmans, and the
offspring of kings (ksatriyas) can alone enter
without taking off their ornaments. Others,
such as the common-people forming the escort
of mnobles, can only enter in a humble dress
without garlands—the flower nandyAvarta how-
ever being allowed in their case too . . . (The
common people) should not take any food or
chew the betelnut there. The common people
(not forming the escort of nobles) will not enter.
There should be no quarrels. (Mock) ascetics
of bad character should not lie down there.
Brahmans, worshippers of Civa and Vispu, good
people of good manners, can lie down there to
recite their prayers in a low voice and to give
themselves up to meditation. With the ex-
ception of the king—whoever passes in front of
the monastery shall get down from his chariot
and walk uncovered by an umbrella. This is not
applicable to strangers. The excellent ascetic,
who is appointed the head of the monastery,
should always offer food, drink, betel and do all
the duties, as for example offering welcome °
to guests, such as Brahmans, children of kings
(ksatriyas ?), ministers, the leaders of the army,
ascetics of the Caivaand Vaisnava cult, and the
best among the common people. They are to be
honoured according to the order laid down here.

INDIAN INFLUENCE IN CAMBODIA
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As long as the sun and the moon exist, may those
80 to hell, who break and transgress the c¢Asana
(order) thus decreed. Those who follow the
¢asana thus laid down and strengthen it, may they
obtain half the merit acquired (by the donor).”
These digraphic inscriptions are admirably
engraved. Nothing could be more elegant or
more painstaking. They are scattered all over
the kingdom, but the style of engraving is 8o
similar that they probably are the work of the
same craftsman or the same group of craftsmen.
The digraphic inscription at Loley® gives a
much longer text, which up to this time has been
found only there. Fifteen of its stanzas are
common to the other digraphic inscriptions.
It contains 93 stanzas, but, inspite of its great
length it does not throw much additional light
on Yagovarman. The invocation is to Civa, who
I8 worshipped at Loley as Indravarmecvara
(Indravarman was the king’s father) :—“Adora-
tion to Civa, who at first was one, who, at the
commencement of the world, for his own
pleasure, divided himself into three—the (god)
with four faces, the (god) with four arms, and
Cambhu—and who at the end of the Yuga will
again become only one.” The 84th and 40th
stanzas refer to Vedic sacrifices of the king :—
“Devoted to fire sacrifices. (homa) and yoga

' 1.8.0.0,, pp. 393.402.
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(practices), attached to the Vedas, protector of
his subjects, he was (in these respects) like the
Creator ; he was however (unlike the Creator
who can only deal with man according to his
karma) as he could not be influenced by exter-
nal things. His innumerable sacrifices, with the
waves of smoke (rising towards heaven), served,
as it were, as a staircase to his desire to mount
up to the (heavenly) abode of Indra.” The 39th
stanza refers to an episode in KalidAsa’s Raghu-
vamea, Canto IT:—*“Even in adversity he never
gave up right conduct, just as Dilipa never aban-
doned the cow Nandini, and this right conduct,
fulfilling all desires (like the celestial cow Nan-
dini), was the source of the prosperity of his
subjeets.” This might be also a veiled allusion
to some reverse suffered by the king. In the
49th stanza there is an allusion to Sucruta, the
well-known Hindu writer on medicine :—*“With
words (such as) pronounced by Sugrata...he,
the sole physician, cured all the maladies of his
subjects—even those of the other world (i.e., of
the spiritual world).” As this is the earliest
reference to Sugruta, who has been supposed to
have lived much later than the 9th century, and
about whose very name doubts have been
expressed, this passage makes a welcome con-
tribution to the history of the Sanscrit literature
on medicine. In the 51st stanza we hear of the
accomplishments of the king .—«He was learned
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in all the scriptures, (skilled) in the use of all
the weapons, (expert) in all fine arts, languages,
nd scripts, and in dancing and singing, and other
(accomplishments) —as if he were the first inven-
tor (of these arts).” The 55th stanza contains
an allusion to Arjuna’s shooting at the target
at the competition for Draupadi’s hand (Mah4-
bhirata). ¢TFor hitting the target, though it
was not fixed (i¢.e. moving), through a hole
in the centre of a (revolving) wheel, he was not
only like Arjuna in his exploits, but he was also
like Bhima in his impetuosity.”” The 56th
stanza states :—“He who reigned over the earth,
the limits of which were the Chinese frontier
ana the sea, and whose qualities, glory, learning,
and prosperity were without any limits.”
Stanzas 60 to 63 mention the various royal gifts
(to the four images of Civa and Carvani—
Durgd—consecrated in the temple) consisting
of ornaments, vases of gold and silver, spittoons,
palanquins, fans, umbrellas, peacock feathers,
" men and beautiful women clever in singing and
dancing, villages paying rent, herds of ecattle,
gardens, etc. The slaves were never to be
employed by the king except for defence against
a hostile army invading the kingdom and in that
case only. Then follow regulations prohibiting
the wearing of ornaments, except light earrings,
by those visiting the temple. Blue or many
coloured clothes are not to be worn there,
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Honest men and women, desirous of  worship-
ping the divinities, could enter with offerings
proportionate to their means. Those who did
not possess any other wealth except faith
could enter only with a flower. Mutilated
persons,' ungrateful people, hunchbacks, dwarfs,
great sinners, vagabonds and foreigners, lepers
and condemned persons could not be allowed
"= to enter the precinets  of Civa. Those only
shouid ~serve the god—who were followers
of (the cult of) Mahecvara, self-controlled, of
good family and character, and who had attain-
‘ed peace of mind. As regards those who
through presumption would break this decree,
if they were Brahmans, as they could not be
‘punished by. blows or fines, they were to be
ejected from the compound. :The royal princes
were to be fined 20 palas of gold, and half of that
amount was to be the fine for the relations and
the ministers of the king. Half of the (last)
amount was the fine for those who were privi-
leged to carry gold-handled umbrellas, and half
ofytbat for the principal merchants. Half of
(the last) amount was for the worshippers of
Civa and Visnuy and half of that for the common
}’)eople. Those of the common people who
could not pay the fine were to be caned on the
back. If any offence was committed against
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the rites of worship, the temple vessels, the
prescribed time and the purity (of worship),
all the custodians (of' the temple), beginning
with the head (abbot), were to be fined, along
with the culprits, varying amounts ranging from
20 palas of gold according to the grade laid
down, Tn the last (93rd) stanza we have:—
““ He, who has the majesty of the lord of the
ambujas (lotuses),' the lord of the Kambujas,
with eyes like the ambuja (lotus), is the writer
of this script called the Kambuja script.”
Besides the digraphic inscriptions there are
seven inscriptions which are written only in
the North Indian characters. Six of them are
Hindu inscriptions. The seventh, that of Tep
Pranam, is about a Saugati¢rama (a Buddhist
monastery) ; and the third stanza of the invoca-
tion is addressed to the Buddha. TFive of the
Hindu inscriptions are engraved on stone slabs
on or near the embankment of Thnal Baray—the
ancient lake of Yacodhara, on the bank of which
was situated the Acrama of Yacodhara, Four
are at the four angles of the embankment and
the 5th is to the south-east of it. Only the
eulogy of the king and the description of the
lake differ in the four inscriptions at the four
angles— the rest being common to all of them.
The fifth, which is not on the embankment,

1 The sun, the lord of the lotus.
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contains in addition an ordinance (¢Asana), like
those which we have already seen, about the

- Acrama which was probably situated where
this inscription has been found. The inscrip-
tions, though poor in historical matter, are
important, as we shall see, from the standpoint
of the history of Sanscrit literature. Moreover
they throw light incidentally on religious and
other customs.

INDIAN INFLUENCE IN CAMBODIA

A¢rama Regulations.

The 10th stanza of the inscription which
deals with the Agrama (p. 421, 1.8.C.C.) states:—
“Alth ough he (the king) knew all that could be
known, on account of his unobscured intellect,
he employed the eyes of spies in order that the
royal position might not be assailed.” Stanzas
3 to 8 (p. 422) lay down the order of precedence
according to which guests were to be honoured
in the A&crama:—*Then (after the king) the
Brihmana should be honoured above all others ;
if they are many, their qualities and their
learning should be taken into consideraticn (to
settle the question of precedence). The royal
prince, the minister, the commander of the army,
and good (or eminent) people should be honoured
with great care according to the order given
here. HEspecially is the valiant (person), who
has shown his courage, to be honoured; the
warlike is to be preferred to the unwarlike as
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the defence of religion depends on him. Next
to the Brahmana are to be honoured a Caiva
acarya and a PAgupata jcdrya, if one of them
is learned in grammar® he is to be honoured
above the other. The 4cirya, who is the most
learned among the scholars of Caiva and Pigu-
pata doctrines and of grammar, that professor
i8 to receive the highest honours in this great
acrama. The house-holder, who has studied
much, is to be honoured as much as the acarya,
for it is said by Manu that of the qualities
acquired the highest is knowledge.” Then
follows (stanza 9, p. 423) a quotation from
Manu (II, 136):—*“ Wealth, friends, age, pious
acts and fifthly learning—these are the claims
to respect in the ascending order of import-
ance.” The following stanzas (10 and 11,
p- 423) give :—* All common people, the young,
the old, invalids,.the paupers, and the orphans
should be provided carefully with food, medi-
cine, etc. Every day the gold offering is to be
done, as it is prescribed, and a brown cow is to be
honoured with grass and other rites.” In
stanzas 13, 14, and 15 (p. 423) a curious practice
is alluded to :—* For those who, through devotion
to duty, have fallen on the battlefield, for the
taithtul who are dead, for the departed, who are
deprived of funéral offerings, having no relations
...for all these, at the end of every month, funeral

U 4.6, if he is & Sanserit scholar.
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offerings are to be made with four Adhakas of
rice. The funeral offerings ave to be prepared
in the Acrama, then they are to be brought and
offered on the banks of the Yacodhara lake.’’
Barth thinks that this is quite contrary to the
orthodox Hindu practice, according to which
funeral offerings could only be made to the souls
of the deceased by blood relations. But there is
a passage in the Craddha (funeral service) man-
tras, in which an offering is made to those who
have died without issue or those for whom the
proper funeral ceremonies could not be per-
formed. Then the heroes of the battle of Kuru-
ksetra are also invoked in the “ ruci-mantra’ of
the Craddha ceremony. But this is done by
individuals while performing the annual funeral
rites for their departed ancestors. In this parti-
cular case the A¢rama is doing it on behalf of
the community, which is unusual in India.

The passage which follows has been partially
effaced, but we can make out that food, betel
leaves, twigs to be used as tooth-brush, a handful
of dipika (grains of a plant used as a digestive),
ete., were to be given to guests, such as AcAryas,
ascetics, ete. The food given to' the student
was to be according to the age (of the recipient).
The crows too were to get some rice. Cooked rice"
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.+ Khéri, 4dhake and prastha are the measures of rice mentioned

in the ingeription. Khérl i8 a measure of grain of about 3 bushels,

adhaka is ith of the Khdrl and prasthia ith of the fidhaka,
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a Gunidhya who does not like Prikrit (which
isa vulgar language compared to Sanscrit), a
- VigAlaksa who is opposed to Niti (the subtleties
of political craft), a Gura who has bumiliated
Bhimaka (or a hero stronger than a Bhima).
Gunidhya is the author of the Brihat-katha
(the ‘ great story’) in Prikrit. This work has
been lost and survives only in the much
later Sanscrit version of Somadeva of Kashmir.!
Vigaldksha is mentioned as a writer on Niti
in the Dagakumdracarita (¢. 6th century A. D.)
and as one who did not succeed in carrying
out his own precepts. Cura is a Buddhist
poet and is the author of the Jitakamala. Very
little about him seems to be known. Bhimaka
is now known only by some selections from his
poetry in Sanscrit anthologies.

In the 16th stanza (p. 457) we have a refer-
ence to the poet Mayiira :—The sun has been
. satisfied with the eulogy in verse by Mayura (a
peacock or the poet of that name), but the king,
to rival the sun, has his feet worshipped by a
host of swans (or great princes) every day.”
Maytura was the father-in-law of Béna, the
court poet of Harsa, and was the anthor of the
Surya-(;ataka (hundred stanzas in praise of the
sun).

Barth is surprised that the writer of the
inseription, who takes such a ' keen delight in

! Kathj-sarit-sigara,
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playing on words, forgets to mention Bina who
is a past master in this art. But for a Kambuja
scholar of the 9th century the acquaintance with
Sanscrit literature shown here is very creditable.
Some of the authors mentioned here are at
present only obscure names in India, but they
must. have been popular in their times for
their fame to have reached Indo-China at this
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period.
In the 19th stanza (I. 8. C.C., p. 478) we

hear of a naval vietory won by the king. “In a
(maritime) expedition for victory, thousands of
ships, stretching on all sides on the great sea,
white with their sails (or white and black), have
been dispersed by him, as in the days of yore,
myriads of petals of the lotus of Brahmi were
scattered by Madhu and Kaitabha.”

In stanza 26 on p. 479 there is another refer-
ence to GunAdhya the author of Brihat-Kathd :—
“ What to say of people who had only good
qualities, he knew to put again in his proper
place a Gunédhya' (the author of that name or
4 man of good qualities) whom he had blamed
before (in the case of the author for having
used Prikrit, and in the case of the person of
good quahtles for having some bad qualities

tog). Even poison can be a fine decoration when

I For the story of Gunddhya and how he retired to the forest
after having lost the wager, see Liacote's Essay on Gunidhya and the

Brihat-kath§.
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only was to be given. Three bowls (or ladle-
fulls) of rice and ten of curries were to be
given according as they presented themselves.
Ashes (with which Caivas besmear their bodies),
a special kind of ashes containing alkali (to be
used as soap) for washing the long locks (which
Caivas keep), a receptacle for ashes, another for
incense, another for fire,and a jar for water were to
be given to Achryas and deserving ascetics. Blank
leaves (of palm or birch), ink, and chalk were to
be given to students, and on special days, such as
the five festivals, they were to be given special
food. Once in their cells the ascetics would be
free from the control of the supervisor. If inno-
cent persons came to seek (in the dgrama)a
refuge in their fright, they were not to be handed
over to their persecutor, and he was not to seize
them. Neither by word, thought, nor act was
anyone to be killed there....Inoffensive creatures
(animals) were not to be killed in the vicinity of
the Agrama or the lake. A king’s daughter, a
king’s grand-daughter, old ladies of the royal
household, and chaste women were to be honoured
there as the other guests. They should not
however enter the cells. Women, known to be
of bad conduct, were not to be allowed to enter
even if they came (to seek refuge).’

! 1. 8. C. 0., pp. 424 and 425 (D).
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References tv Sanscrit Lilerature.

In one of the inscriptions, at one of the
corners of the lake,! we have a reference to a
king of Kashmir in a passage with a double
meaning :—* The king (Yagovarman), with his
fine army (Pravarasena), having explained to all
the established institution (bridge) of religion,
has outdone the other Pravarasena (the king of
Kashmir), who constructed only an ordinary
bridge (who composed a Prakrit poem Setu-
vandha).” Prof. Keith ? says that the Setu-
vandha was written indirectly to celebrate the
building of a bridge across the Jhelum by king
Pravarasenaof Kashmir. IFrom the introduction to
the Rijatarangini® we learn that this was probably
Pravarasena II of the 6th century who founded
Srinagara. The poem Setu-vandha has been
sometimes attributed to Kalidasa himself.
Stanzas 15 and 16 (p. 467, 1.8.0.C.) contain
very valuable literary references. The king here
is being compared to a Phrada (a Jaina saviour
or Tirthankara?) whose Kaly4na (salutary in-
fluence) is never missing (on the other hand the
Kalyfna is one of the lost books of the Jains %),

1 1,8.0.C., p- 434, Stanza 7.
2 Keith, Classical Sanscrit Literature.
3 Stein, Rajatarangini, p. 66 and JII, 129 n. There is alsoa Pra.-
varagena of the Vakéitaka dynasty of the Deccan. h
"+ P, 467, note 8, by Barth. As no author of the name of Péarada is
known, this pagsage may mean “ gold whose lustre is never dimmed,”
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After the invocation to Civa in the first two
stanzas (which are the same as in the Thnal
Baray series), here we have in the third stanza
an invocation to Buddha. * He, who, after having
himself comprehended, has made the three
worlds understand the means of deliverance
from the bonds of this life. Salutation to him,
who has conferred the blessing of Nirvana, the
Buddha of compassionate heart, whose feet are
to be adored.” Then follow 15 stanzas contain-
ing the genealogy of the king exactly in the
same words as in the digraphic inscriptions and
in the Thnal Baray series. But the pragasti or
eulogy which comes next (and consists of 98
stanzas) is quite original. In writing eulogies
the pandits of Kambuja are inexhaustible.
The 46th stanza would suffice as an example :—
“What of the victory of Hari won over the
enemy of Aniruddha! by revolving his cakra
(disc) ! He (the king) without revolving his
disc has triumphed over a hundred indomitable -

\ (aniruddha) foes.”  The next (47th) stanza
states :—* King Yagovarman, king of kings, the
lord of the land of Kambu, has built this
Saugatigrama (Buddhist monastery) for the
well-being of the Buddhists.” Then follows
the cAsana laying down the regulations to he
observed by the abbot, who has the same title

! Aniruddha is Krisna's grandson, Krigna liberated him while he
wag a prisoner in the hands of Bapa,
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of Kuladhyaksa here as in the Hindu inscription.
The order of precedence here (stanzas 51 to 60)
is almost the same as in the Thnal Baray
series :—first the king, then the Brahmans,
and after them princes, ministers, generals, otec.
The only point of difference is to be found in
the 57th stanza:— A little less than a Brah-
man possessed of learning—the AcArya, versed
in Buddhistic lore or grammar, is to be honoured,
and in preference he who excels in both.” In
the Thnal Baray series the corresponding stanza
dealt with the Acirya of the Gaivas and of the
Pagupatas. Indeed one is struck with the
extremely small amount of difference between
the Buddhist inscriptions and the preceding
Hindu ones. Even the funeral offerings to
the departed souls are mnot omitted here
(stanza 63). Stanzas 67-72 are, however, distinct-
ly Buddhist, but unfortunately the correspond-
ing stanzas of the Thnal Baray series have been
effaced. “On the 14th of the bright fortnight
of Nabhasya (August-September), there should
be a festival, offerings should be given as is
prescribed in the Buddbaghstras. On this day,
and also at the full moon of the month of
Tapasya (February-March), those who have
bathed in the tirtha known as the Yagodhara
lake are to be feasted. The yatis who have
conquered the senses, who observe the three
sandby#s, who are devoted to studies and are
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used by Hara—what to say of the moon (with
her spots).” .

~ In stanza I, p. 483, Vatsyayana, the author
of the KAmasutra, is mentioned :—* Simply by
his (3. ¢., the king’s) graceful movements, rival-
ling with theirs, beautiful women have mastered
the principles of the art of love as taught by
Vatsyayana and others.” In stanza 13, p. 485,
the king is said to be the author of a commentary
on the Mahabhashya of Patanjali ! :—¢ The
Bhéshya, every word of which troubled the
grammarians, as if it were poison from the
mouth of the king of snakes (this is an allusion
to the tradition that PAtanjali was an incarna-
tion of Cesa-Néaga), on account of his (the king’s)
nectar-like commentary, issuing from his auspici-
ous mouth, has again become usable for educa-
tional purposes,”

In stanza 21, p. 505, we have a reference to
the newly constructed capital :—* He, who
defended Kambupuri (the capital of Kambuja),
impregnable (Ayodhy4), of terrifying aspéct
(Vibhishana), with the aid of good counsellors
(with Sumantra as his friend), and with pros-
perity (Sitd) as its ornament, like the des-
cendant of Raghu (i, e., like RAma who reigned
over Ayodhyd with Sumantra as his friend,
Sit4 as ornament and Vibhishana as his guest).’”

L hig work is itself a Commentary on Panini's grammar,

17
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Allusions to Mahabhérata and the Harivamga
are frequent. The avthor of these inscriptions
must have been very learned in classical Sanscrit
literature, and it is a great pity that, instead of
employing all the resources of his art for eulogis-
ing the king, he has not given us something
more substantial.

The 6th Hindu inscription engraved in North
Indian characters?® is not a royal decree. It gives
the genealogy and the pious works of Muni
Givagakti who, as we have already seen (p. 83),
belonged to a matriarchal family related to the
queen of Jayavarman IT.

INDIAN INFLUENCE IN CAMBODIA

A Buddhist Inscription.

Now we come to the Buddhist inscription,
discovered in the temple of Tep Pranam,” quite
close to the royal palace of Angkor Thom.
It is also engraved in North Indian' characters
and is of the same series of royal inscriptions
as those at the four cornersof the lake Thnal
Baray. But while the latter commemorate the
toundation by Yagovarman of a Hindu monastery,
the Tep Pranam inscription deals with the
¢oundation by the same monarch at the same
time of a Buddhist monastery i

B0 O P 533.
2 Bd. by M. Coedes, Journal Asiatique, March-April 1908,

Pp. 10']7.
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of good conduct, who are free from the duties
of householders, having no other shelter in the
rainy season, living on one meal per day, ful-
filling the duties of their religion, should be
lodged in the Saugatfgrama.” Then follows
the account of the daily doles to be given to
the bhiksus and yatis who are devoted to
studies : —* Four twig tooth-brushes, eight
betelnuts, half an Adhaka of rice and sixty leaves
of betel, one handful of dipika (digestive grain),
and a faggot of wood—all this should be given
to an A4carya,” To the aged Yatis, all these
things, in a somewhat smaller quantity, are to
be given, and to the younger yatis in still smaller
quantities. Instead of tle two kinds of ashes,
the receptacle for ashes, ete., which are to be
presented to AcAryas in the (;aiva, dcrama, here
in the Buddhist monastery the 4ciryas and
aged bhiksus should have an incense vase, a
jar, and a receptacle for fire per head to be care-
fully used for a period of four months. Among
the sacred vessels here (stanza 94) we have the
almsbowl in the place of the vase for ashes of
the Caiva dcrama (stanza 15, p. 431, 1. 8. C. C.).
It is curious that the cakra is mentioned here
among them. It may be the dharma-cakra,
the wheel of life. Then the slaves, male and
female, who are to serve turn by turn (stanzag
95-100), are enumerated !:—* Two seribes, two

! The corresponding stanzas of the Thnal Baray S0ries 816 missing,
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custodians of the royal hut, two in charge
of books, two providers of the betel leaf, two
water-carriers, six preparers of leaves (palm
leaves for writing ?), four torch-bearers, servants
for cooking vegetables, etc., two supervisors
for these, and eight to prepare food, twelve
female slaves for cooking rice—this would make
a total of fifty.” TFor the learned adhyipaka
(the professor of the monastery) there are™ three
special slaves put at his disposal; nine slaves,
one female slave, two razors, five garments, two
needles, and ten agcriculturists are for the
service of the kulapati (the abbot?). “If the
kulidhipa (same as kulapati?) does not follow
this c4sana, he will be punished without mercy
by the king, and will be handed over to the
tapasvins (ascetics).”  Finally ¢ those who
would make this icrama flourish would dwell
with their relations in the sinless, excellent
abode of the lord of the gods, where there is no
trouble, as long as the sun and moon shine on

the earth.”

INDIAN INFLUENCE IN CAMBODIA

Anglkor Thom or Yagocller,w'dpm’a.

Let us now turh to the greatest achievement
of Yagovarman—the building of his capital Yago-
dharapura (or Kambupuri). The Sdok Kak Thom
inseription’ states:—“Then His  Majesty

2 f‘inot, Notes d'Epigraphie, B H.F.E.0., t. zv, IL p. 89.
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' Parama-(;ivaloka, (the posthumous name of
Yacovarman) founded the city of Yacodhara-
pura, and brought the Jagat ta rija (the Royal
God) out of Hariharilaya to be placed in this
capital. Then His Majesty erected the Central
Mount (Vnam Kantal in Khmer). The lord of
CivAgrama (VAmaciva, who was the tutor of
Yagovarman in his youth) consecrated the holy
Linga (i.e., the Royal God) in the middle (z.e,
inside the Central Mount). Having accom-
plished this with the aid of royal corvées,
the lord of Civacrama informed the king
of it.”

Yacodharapura is now known as Angkor Thom
and the Central Mount (Yacodhara-giri) is the
great central tower of the Bayon. According
to Aymonier, the Civigrama, of which we hear so
much in the digraphic inscriptions was the Bayon
itself. From the Sdok Kak Thom inscription
it seems that the Civigrama was begun in
the reign of Yacovarman’s father by the two
priests of the Royal God— Givasoma and VAma-
¢iva. It must have been then finished early in
the reign of Yagovarman. Probably the capital
city was constructed in the following order :—
first the temple of Bayon (or the CivAgrama),
without its great central tower, next the moats,
ramparts, avenues, and gates of‘ the city (and
perhaps the palace), which received the name of
Yacodharapurd, and finally the wonderful tower
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of the Bayon exactly in the centre of the rectan-
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gular city.! )

I shall try now to describe very briefly the
magnificent ruins of the greatest city of Indo-
China. A moat, 330 ft. broad, encircled the
capital which had for its second line of defence
a high wall of limonite. The city is a square
each side of which is a little more than two
miles. According to Groslier,”> the habitations
of the common people were for the greater part
outside the moat—the interior being reserved for
the great temples and monasteries, the seat of
the administration, and the mansions of the
aristocracy. Very few cities in the whole
world, in the 9th century A.D., could have rival-
led Angkor in size and grandeur. Exactly in
the centre of the great square rises the grand
temple of the Bayon, the purest specimen of
Khmer architecture. To the north of this edi-
fice is a sort of vast forum round which are
grouped other buildings. Three avenues lead
from the city gates to the Bayon, and two
others (there are 5 gates, two on the eastern side
of the square, and one on each of the other sides)
to the forum.®? The structures, which face the
torum, are (from left to right) the Bayon,
the Bapuon (built later), the Phimeanakas

L Aymonier, Histoire de 'Ancien Cambodge, 1920, p. 65.
% Groslier, Angkor, pp. 35-86.
s J, Commaille, Aux Ruines d’Angkor, p. 208.
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(Vimanakaga—the sky-tower in the middle of
what was the royal palace) with a richly adorned
terrace overlooking the forum, then what is now
known as the ¢terrace of the leper king’ with
its sculptured representations of royal courts,
Tep Pranam (the Buddhist monastery which we
have already discussed), the group of Prah
Pithou which probably (according to Aymonier)
was a religious seminary or college, the so-called
royal magazines, and the Buddhist terrace.

On both sides of the avenues, round the
tanks, near the temples—in short throughout the
area within the city ramparts, enormous quan-
tities of fragments of bricks, tiles, and pottery
testify to the density of the urban population in
the palmy days of Kambuja. Kambupuri is now
a complete ruin, and this is due to the vandalism
of its conquerors and the rank tropical vegeta-
tion.

The city gates are noble structures with
guard-rooms on each side. Three-headed ele-
phants, which have almost disappeared now,
seem to support on their backs the towers above
the entrances. Five avenues, 100 ft. in width
and nearly a mile in length, lead from the gates
to the heart of the city. One gate is still called
the gate of victory and the other the gate of
death, A large number of tanks of various
sizes with masonry embankments are t0 be found
within the city Walls, The deeper and the larger

18
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ones were probably the sources of the water
supply of the city.

INDIAN INFLUENCE IN CAMBODIA

Bayon—the Clva Temple.

The Bayon, in the centre, is the grandest
building of the city. It is of the form of a
pyramid with three stages crowned by high
towers. A rectangular gallery constitutes the
first stage. Its walls are covered with bas-
reliefs. Along the whole length of the gallery
there is an uncovered platform with elegant
railings. In front of the principal entrance,
there is an extensive platform with two tanks
on each side. Between the gallery of the
first stage and that of the second stage,
there is an open space 60 ft. in width, and, at
the two corners on the eastern side (which is
the front), there are two detached small build-
ings which are popularly called libraries. As
we shall see later on such buildings were really
libraries. The second gallery, higher up, is not
on the same level. 1In the centre the level is
higher than on the two wings. Then this gallery
has two verandahs, one overlooking the first
gallery, the other facing the interior. The wall
is covered with bas-reliefs, Within the second
gallery there is & third gallery, which is not
rectangular but redan-shaped, and from itg
middle rises the third stage crowned by the



Tae Bavon (a Civa temple)
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central tower which'is badly damaged but is
still standing. TFrom its height of 150 feet it
looks down on the ruins of forty other towers of
smaller dimensions which surround it on all
sides. And all the towers have four human faces
on the four sides chiselled with consummate art.
They represent Civa, serene in yoga, with a
third eye in the middle of the forehead. The
locks of the god are very finely carved and from
the account of Cheou Ta-Kouan it seems that
they were gilt at that time. Even on the most
inaccessible parts there is exquisite decorative
art. The dark shrine under the tower is now
empty. There is a big hole which treasure-
hunters have dug in the centre.

. Such is the Bayon—the chef denvre of
Khmer architecture. Though smaller than
Angkor Vat it is more arbistically designed, and
the decorative work here is of finer workman.
ship. But Angkor Vat is better preserved and
therefore better known to the outside world.

The bas-reliefs show somewhere battle scenes,
the chiefs mounted on elephants with bows in
their hands, the common soldiers with short

_ lances and shields, and some with cords tied
round their chests. Another scene shows us
bearded Brahmans with their sacred threads
seated under shady trees. Then there are wrest-
ling matches, musicians with elegant harps, ang
jugglers showing acrobatic feats. In anothey



L,

the king is seated in a balcony, dressed only in a
dhoti, with a necklace as the sole ornament.
There are courtiers all round him, and, under
the balcony, stags, bulls, a rhinoceros, a hare,
etc., are led in procession by men. Funereal
urns carried with great ceremony, princesses in
palanquins, covered chariots drawn by oxen,
fishing scenes, naval fights, elephants bringing
on their backs chests full of booty from con-
quered countries or tribute from dependencies,
Giva burning with the fire of his eyes the god
of love, etc., are represented in the reliefs.

A very recent discovery at the Bayon has
brought to light a series of pediments, on the
porches of the second gallery, concealed (per-
haps deliberately) by additions to the third
stage, in which is represented Avalokitegvara,
standing on a lotus, with the figure of Amitdbha
in his erest, holding in his hands the lotus, the
book, the rosary and the glass, and surrounded
by flying apsarfs. M. Finot' is now of the
opinion that the Bayon may originally have been
a MahayAna Buddhist temple dedicated to the
Bodhisattva Avalokitegvara, the incarnation of
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mercy. ‘
Leaving the Bayon, to the north-west of it is

the Royal Terrace about 1,200 ft. in length and
13 £t. in height. It is probably the platform
from which the aristocracy might have watched

1 Btudes Asiatiques, ¢, §, pp. 246.247.
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public spectacles in the amphitheatre below.!
The reliefs on the front of the terrace are the
most artistic in Kambuja. The elephants,
nearly of life-size, are lifelike too.

Behind the terrace is the site of the palace
now totally demolished. The only portion still
standing is a pyramid-shaped temple Phimea-
nakas (Viman-akas—the sky-tower) in the court-
yard of the palace. There was probably a
wooden tower of magnificent design crowning
the shrine which, according to an inscription, is
a temple of Visnu. Popular tradition however
describes it as the royal bedchamber, where the
Nagi ancestress used to appear every night,

Further to the north is the terrace of the
leper king. It is higher than the Royal Terrace
and is of the shape of a cross. Kings, queens,
nymphs, ete., are sculptured on the front. On
the terrace is to be found the well-known statue
of the leper king (Sdach Komlong),—a nude
figure with a fine moustache. Tradition says
that the founder of Angkor Thom died of leprosy.
Already in the 18th century Cheou Ta-Kouan,
who came with the Chinese ambassador, had
heard of the leper king. People in the neigh-
bourhood still show, in a small valley to the
north of the capital, the retreat where the king
had withdrawn when afflicted with the dreadfu]

! According 0 the inscriptions the king himself seems to hgye
taken part in the feats of prowess in the public arena.

’
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malady, and where he was cremated.! However
that may be, the name Yacovarman was never
adopted by any of his successors. An old Khmer
legend ascribes this tragic end of the king to
the curse of a rigi. He must have died after a
reign of 20 years, for the inscription of Phimea-
nakas, dated 910 A.D., mentions him as if he
were recently dead.

INDIAN INFLUENCE IN CAMBODIA

! Brigandet, in his Legend of the Burmese Buddha, p. 11, relates
an Indian tradition :—‘‘ There was a king of Benares who, being
afflicted with leprosy, quitted his capital and retired into a forest to
the north of his capital,
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CHAPTER VII.
Tae Rise or BupDHISM.

Harsavarman, the elder son of Yacovarman,
and Ichnavarman II, the younger son, ascended
the throne at Yacodharapura (Angkor Thom)
one after the other on their father’s death. We
do not know when the first ceased to rule and
was succeeded by his second brother. Their
posthumous names were Rudraloka and Parama-
rudraloka respectively, and their Achrya (the
priest of the Royal God) was KumérasvAmi,
the nephew of CivAgrama. The inscription of
Phimeanakas (Viménékica), dated 832 c.e. (910
A.D.), should probably be put early in the reign
of Harsavarman. It is a Vaispava inscription
and in the second stanza' we get :—* I salute
Visnu, who is to be meditated upon, on whose
breast rests Laksmi, and in whose arms the earth,
and on the lotus springing from whose navel
dwells for ever Brahma. .. .” Then we have :—
“ There was a king of kings, Cri Yacovarman,
whose orders were borne on their heads by innu-
merable kings, and who was mighty as Indra or
Upendra (Visnu). .. His glory, giving greater

' 1.8.0.0, p 549,
(143 )
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delight than the rays of the autumn moon, is
sung even now by people in their games, on their
beds, and in their travels. Of this king of kings
there was a minister, comparable to the minister
of Indra, of the name of (;ri Satyacraya,
versed in the horfcstra (an astronomical work
ascribed to a certain Satya). This (minister)
had obtained, as reward for his fidelity to his
lord, a vessel made of cocoanut-shell, a pitcher, a
cup, & pearl, and prosperity with wealth as its
girdle and the white umbrella as its smile. By
him with faith has been erected here the (image)
of the Lord Madhava (Krsna), with the title of
Prailokyantha (Lord of the three worlds), res-
plendent in his glory on this earth.”

INDIAN INFLUENCE IN CAMBODIA

;‘ Harsavarman I and I¢dnavarman I,

The inscription of Vat Chacret, the Khmer
portion of which gives the date 834 ¢.e., gives the
name of Harsavarman.' “There was a king of
kings . . named Cri Harsavarman, son of Cri
Yagovarman ; rendered happy by a new prosperity,
he shone like Crinivasa(Krsna). This sovereign
of Kambuja, whose qualities were sung by the
whole world, has given to the Lord (the god) of

' Adrivyadhapura (the town of the hunters of the
mountain) 8iX beautiful fomale ® slaves for (service

in the temple) every fortnight.”

' 1,8 0, C., p. 654 * 0f. the devadasis of South Indian temples,
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The Sanscrit inseription of Vat Thipdei !
(Adhipati) contains the eulogy of the kings Yaco-
varman, Harsavarman and Iginavarman (II),

and then mentions the pious foundations of
Cikhégiva, the minister of IgAnavarman,

The Khmer inscription of Phnom Preah
Vihar 2 speaks of Cri Viralaksmi, the queen of the
king Stryavarman I, as a princess of the royal
line of Harsavarman, who has gone to Rudraloka,
and I¢anavarman, who had gone to Paramarudra-
loka. The inscription speaks of families “who kept
the annals of the descendants of Kambu, and who
preserved the annals describing the glory of the
rulers of the earth from Crutavarman (the
semi-legendary founder of the Solar dynasty of
Kambuja) to Suryavarman I.” The copies of
these annals were apparently kept in the temples
of Cri Cikharigvara and Cri Vriddhegvara.

Another Khmer inscription of Tuol  Pei,®
dated 844 ¢.e. (922 A.D.), gives the order of a king
(whose name is not given but who must be
Icinavarman 1I) addressed to a unoble Mratin
Cri Marendririmathana—asking him to procure
from Vap Cina (a Chinese gentleman ?)- slaves,
gold, silver, ete., apparently for a temple.

Aymonier would assign to the sons of Yaco-
varman the construction of the templeof Banteai

1 Aymonier, Le Cambodge, t.ii, p- 379
5 Ibid, p. 209.
3 Aymonier, Le Cambodge, . 1, p. #43:

19
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Kedei, to the east of Angkor Thom, with a deep
tank in front which has not yet dried up. The
neighbouring temple of Ta Prom has also got
the same features such as towers with the four
sides shaped as human faces, concentric galleries,
and a sanctuary of the form of a cross. Both
seem to be Buddhist shrines and may be ascribed
to the same period.

INDIAN INFLUENCE IN CAMBODIA

Jayavarman IV,

The next king was Jayavarman IV, the hus-
band of Yagovarman’s sister. Perhaps he was an
usurper as, during the reign of his nephew I¢ana-
varman IT, we find him as the adhipati (Viceroy)
of Koh Ker, the place to which he (Jayavarman)
removed the capital on ascending, the throne in
850 ¢.e. The Koh Ker inscription, which is dated
843 g.e., is badly damaged, but the third stanza *
seems to indicate that Jayavarman was associated
in royal powers conjointly with his predecessor
(his nephew Iginavarman II). '

The brief Sanscrit inscription of Prasat
Neang Khman® (the tower of the black lady)
gives the date 850 ¢.e. (928 A.D.) for the accession
of Jayavarman IV. The Sdok Kak Thom ins-
eription states * :—* The king Paramacivapada

i Aymonier, Histoire de I'Ancient Gambocge (1920), pp. 108-09.
9 Barth’s note, p. 560, I. 8. 0, C.

3 Aymonier, Le Oambodge, t. i, p. 183,

s Pinot, Notes d’ Bpigrephile, B, B, v. B. 0, R AL B0,
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(the posthumous name of Jayavarman IV) left
the city of Yagodharapura (Angkor Thom), and
went to reign at Koh Ker (Chok Gargyar)
and he took with him the Jagat ta Raja (the
Royal God). The members of the family(of the
hereditary priest of the Royal God) served the
divinity as before, and the venerable I¢dnambrti,
grand nephew of (ivicrama, the high . priest
(dcarya), on account of being the head of the
family, established himself at Koh Ker.”

Kol Ker.

Why Angkor Thom was deserted we do not
know. If the new king was really an usurper,
he would perhaps prefer to rule at his old place,
Koh Ker, of which he was the governor. Koh
Ker is about 40 leagues north of Angkor and is
situated in a wild barren country, The ruins of
the new capital still show the usual large artifi-
cial lake and a principal temple among a dozen
secondary temples. The eity is not oriented as
usual, What should have been the North-South
axis is inclined to the West at an angle of 20°
Aymonier tries to explain this unusual feature by
drawing attention to three huge monoliths, shap-
ed into lingas, facing the ruins. These rocks
were taken as natural lingas, a high shrine was
built to shelter them, and the city Was probably
planned to face them,
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On the lintel of the tower of the principal
temple Visnu is represented in his Nrisimha
(man-lion) incarnation Killing Hiranyakacipu
(the demon king). There is also the figure of
Visnu in relief on the pediment of the main gate
of the temple. The fragments of a colossal
statue (about 16 ft.in height), representing a
king (perhaps Jayavarman IV), have also been
found within the temple precincts. Traces of
wooden statues of the Buddha have also been dis-
covered.’

Thirty-five Khmer inscriptions, badly dam-
aged, have been found on a petty monument
north-east of the great tank. These, as far as
they can be deciphered, contain interminable
lists of slaves dedicated to temples. ¢“ Tai (female
servant), tai rat, tai pau, si (male servant), si rat,
si pau” ... thus goes on the list (rat and pau
mean two classes of servants), and there are
about 4,000 such entries.

INDIAN INFLUENCE _IN CAMBODIA

Harsovarman I1.

The inscription of Prasat Pra Dak mentions
Jayavarman 1V as the “ redoubtable opponent of
the hostile kings such as the ruler of Champa.”
He was succeeded by his younger son Haisavar-
man II in 864 ¢.e. (942 A. D,) according to the

1 Aymonier, Le Cambodge, ¢, i, p, 397 et seq.



L,

THE RISE OF BUDDHISM 149

inscription of KedeiChar.! The noble Kavindréri-
mathana, who, as we shall see, plays an important
role in the next reign, is already mentioned in
this inscription. The new ruler also resided at
Koh Ker. He is mentioned by his posthumous
name of Brahmaloka in the Khmer inscription
of Rolom Tim®in connection with a law-suit :—
“In the time of the king, who has gone to Brah-
maloka, a certain person, Vap Rau, had borrowed
a buffalo from Sten (Brahman ?) of Vnam Cren
(a temple ?). 1In order to be exempted from the
royal corvée he gave the buffalo to Vap Nos—
the head of the collectors of the paddy tax. In
exchange for the buffalo, Vap Rau gave a slave,
the tai Kan Hyan (the ‘“shell ” ) to Sten of
Vnam Cren, who dedicated her to service in the
temple of Civapattan. In a short time this wo-
man took to flight. Then Sten asked Vap Rau
to replace her. At first he consented and pro-
mised to give the tai Kampit (the ¢ knife’) to
replace Kan Hyan in the service of the temple,
But afterwards he refused to hand her over to
Sten. He was tried and found guilty. The tai
Kampit was handed over to Sten, who employed
her in the service of God—Judge—The Kam-
sten An (ri Bhupativarman ; Assistants—the Lon
Pitranandana, the Lon I, the Lon Anandana,
the Lon Panditicirya; witnesses—the Mratan

1 Jbid, p. 872,
% Aymonier Lie Cambodge, t. i, pp: 246-347,
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Cri Dharanindrapakalpa, the Sten An,. the
‘ usher ’ of the sacred court of Justice.”

Harsavarman 11 reigned only two years and
was succeeded by his elder brothey Réjendravar-
man in 866 ¢g.e.(944 A. D.). The old Khmer story
of Prince Baksei (Skt. paksi bird) Chan Krang
(whom the bird covered) is supposed by
Aymonier ! to refer to this prince. According
to the story, he had to fly from the wrath of his
brother, the king, whom, according to a prophecy,
he was to replace. He had to hide himself in
a rock behind the temple of Phnom Baset, It
was probably after a bloody fratricidal struggle
that Rajendravarman ascended the throne, and
in order to get away from a place associated
with his brother, he abandoned Koh Ker and
returned to Yagodharapura (Angkor Thom).

Rdjendravarman returns to Angkor.

The record of the high priests (the Sdok
Kak Thom inscription) states :—*Then H. M.
(;ivaloka (the posthumous name of Rajendra-
varman) went to reien in the city of Yago-
dbarapura and took with him the Royal God.
The members of family (of the High Priests)
served the deity as before. The Sten an Atma-
giva, as the head of the family, was the priest
of the Royal God and Acéryahoma,”

! Le Cambodge, ¢, p. 219,
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Before we proceed to the long Sanscrit
inscriptions of this reign, we may as well
examine some of the Khmer inscriptions, which,
though of a humbler character, discuss rights
of property, law suits, etc. Several inscriptions
of RAjendravarman record royal decixions
regarding the proper boundaries of estates
belonging to temples or private individuals.
The (Khmer) inscription of Neak Ta Charek ?
is a copy of a judgment of a law court:—* In
884 ¢.e. (962 A. D.) a royal order from His
Majesty commanded (the court), to go and try
the case of the Mratan (a title of nobility)
Kurun Virabhaktigarjita, lord of the territory
of Virapura, whohad sent (some of his followers)
to destroy the field boundaries, and to reap the
rice harvest of the plot of land belonging to
VAp (father) Nac. Now the Mratan Cri Viren-
dravarman and the Mratan Nripendririmathana
bad previously purchased the land from Véap
Néc,and had respectfully asked from His Majesty
a royal order of donation, together with
the fixing of boundaries, in favour of Vap
C and his family—(sole proprietors) in the
future. It was of this plot of land, given
by royal sanction that the Mratan Kurun has
destroyed the boundaries and reaped the rice
harvest. The case being tried, the Mratan

' Le Cambodge, t. i, pp 384-5:
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Kurun was found guilty, and it was discovered
that he had done this at the instigation of Vap
Amrita. Therefore the tribunal has sentenced
the Mratan Kurun to a fine of 101 of gold.
VAp (ri, his younger brother, who ordered the
reaping of the rice harvest, has been condemned
to be flogged 102 times on the back. Véap
Amrita is also to be flogged the same number
of times. The land is to be restored to Vap Cu
and his family. The boundaries are fixed to
the east, west, north and south.” Another
inscription (Trepeang Sambot?) tells us of a
petition of some Brahmans to Réjendravarman,
in the year of his accession, reminding His
Majesty that the slaves, elephants, cows, etc.
(attached to a certain temple) constituted an old
royal gift in the past. The royal answer to the
petition was a royal order to two Kamsten
(princes or ministers) that they should maintain
the inviolability of the sacred property, setting
aside all claims, judicial or otherwise, and pre-
venting alienation.

The Sanscrit inscription of Baksei Cham-
kron,® as we have already seen in Chapter IT, gives
a long genealogy going back several centuries.
It is dated 869 ¢.e., and commemorates the conse-
cration of a golden Paramegvara. After the

INDIAN INFLUENCE IN CAMBODIA

! The word is missing here.
s Aymonier, Lie Cambodge, b. i, pp. 165-6,
¢ Jd, by M. Coedes, Journ. Asiatique, May.June, 1909.
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invocation to ‘giva,, Visnu, Brahma, ina-Visnu
(Hari-Hara), ({‘iva-Devi, Devi, VAgicvari
(Sarasvati), Gangh, and Laksmi, there is an
invozation to Kambu Svayambhuva and his wife
the apsarf Mera, the mythical ancestors of the
Kambujas. Gauri is invoked when, with beads
of perspiration on her limbs, she shuts her eyes
‘with fear at the time when Civa’s wrath burns
the god of love. VAgicvari (the goddess. of
learning) is addressed as rising from the lake of
the heart (M#Anasa Sarovara) of sages. The
Ganges is described as falling from heaven,
glistening, with myriads of stars flashing on
the crests of her waves. The reference fo
Kambu and Mera have already been discussed.
Besides its valuable genealogy the inscription
is also interesting from the standpoint of
archaeology. The immediate ancestors of
Rijendravarman (beginning with Indravarman)
are each honoured with a panegyrie, in which
the pious foundations of each are mentioned
- thus confirming what we know from other

sources.

The King’s Buddhist Memister.

The inscription of Bat Cum,’ which belongs
also to this reign, is not half-heartedly Buddhist
as the Tap Prenam inscription of Yagovarman. It
does not begin with an invoeation to Civa, as

1 . by M. Coedes, Journ, Asiatique, Heptember-October, 1908,

20
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the other, but, though quite orthodox in tone, it
could not afford to ignore, as we shall see, the
sister religion which was still dominant. It
really consists of three different Sanscrit in-
seriptions, each written by a different poet, whose
names have been recorded (which is quite an
unusual feature). The theme however of the
three inscriptions is the same. After the invo-
cation to Buddha and other Buddhist divinities,
there is an eulogy of the king and a mention of
the buildings constructed by him. Then follows
the eulogy of his Buddhist minister Kavindrari-
mathana and an enumeration of his works of
piety.

' The first inscription of Bat Cum is the com-
position of Indrapandita :—* May (the Buddha')
be triumphant, he who has devoted himself to
the good of others and has acquired omniscience
and the peace supreme and blissful. Victory to
Lokegvara (Avalokitecvara), born for the good
of the world, he who has shown the four noble
truths and, establishing the Dharma on a very
firm footing, has lent it the lustre of his four
arms. The invincible Vajrapani, who has van-
quished the hostile demon, and wields the flam-
ing thunderbolt, and is skilled in destroying the
heap of obstacles raised by the stream of sins
committed by the proud Déinavas and Kali...
There was aking of the lunar race, whose footstool

INDIAN INFLUENCE IN CAMBODIA

1 The firsb stanza is partially effaced,
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shone with star-like gems culled from all the
mines of the world, the king Cri RAjendravarman
(crowned) in 866 g.e.,v from whose body gleamed
radiance,..... 1 He restored the city of Yacodhara-
pura, which had remained empty for along time,
and made it, as Kuca did for Ayodhyé, superb
like Indra’s abode on this earth with houses
decked with gold and towers adorned with gems.
On the mount erected by him, like the peak of
Meru, in the middle of the Yacodhara lake
covered with palaces and houses adorned with
gems, he consecrated a Virinca (Brahmaé), a Devi,
an Ica (Civa), a Qarngi (Visnu), and a Civalinga.
This king had a servant, wise, pious, and a great
favourite of his, who bore the significant name
of Kavindririmathana (he who crushes the
enemies of the king of the wise). This (servant),
who showed no pride on account of the success
of his policy, prided himself on the distinctions
which he had obtained from the king, such as
a belt, a palanquin, a vessel of cocoanut shell,
ear-rings, etc. [He was the foremost of those
distinguished for piety, on account of his own
piety, ‘the best of artists, on account of skill in
art, the richest among the rich, on account of
his wealth, the wisest among the intelligent, on
account of his knowledge of human (mind).....,
In 875 c.e. this wise and eminent Buddhist set up
here with devotion a great image of Buddha, a

* Btanza xiii, p, 227
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Divyadevi (Prajiidphramitd), together with a .
Vajrapani, in the midst of a great many palaces
and houses—as if in his own excellent heart. In
868 ¢.e. he erected at Jayantadeca a statue of
Jina (the Buddha), in 872 ¢.e. at Kutigvara a
Lokanatha and two Devis. 'With the exception
of the excellent Brahman, the hotar, no one else
should bathe here, in the pure transparent water
coming down from the sacred peak of Mount
Mahendra (which is collected) in the auspicious
trench here, which though small in size confers
great merit.” Then follows an injunction that
elephants should not be allowed even to approach
this holy place lest they should crush the em-
bankment. In the last couplet we have :—
“ The meritorious work of others should be
preserved as well as the meritorious work of
one’s own.” Then follows a Khmer sentence
that the Mratan Cri Indrapandita has written
these lines.

The first stanza of the second inscription’ is
specially interesting as the poet RAmabhigavata
gives here a definition of Buddhism which he
knows is something new and orthodox :—“TLet
the Buddha give you the Bodhi, by Whom has
been taught well the philosophy denying the ex-
istence of the individual soul and teaching the
cult of the universal soul though (the two teach-
ings seem to be) contradictory.” The third stanza

t Journ. Asiab,, Bept.-Octoh,, 1908, p. 280.
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is addressed to PrajfiapAramitd :—* May Prajfia-
paramitd preserve you from sin, O excellent
people, she who, like the full moon, represents
the fulness of the omniscience of the Buddha,
pure as the rays of the moon.” The 21st stanza
refers to the king’s victorious campaign in
Champa :—* His glory extends to all directions
flaming like the Last Conflagration and burning
the hostile kingdoms like Champa.” A contem-
porary Champa inscription mentions that the
golden statue of the Devi of Po Nagar was taken
away by “the greedy Kambujas.”” The 30th
stanza refers to the fervent belief of the minister
in Buddhism :—* He who acquired the knowledge
(attained only) by Yogis by realising the identity
of his own with the divine nature of the Buddha.”

The third inscription thus addresses the
Buddha :—* May the Buddha reign who has
destroyed Mara (Evil) by the asceticism of
Samadhi. Having obtained the imperishable
kingdom—-the Bodhi (wisdom)—the supreme
sovereign rejoices in the splendid palace of
Nirvéna.” The 33rd stanza (p. 251) states:—
“ Having no other longing but the Dharma of
the Buddha, he (the minister) was the first
among the Buddhists; nevertheless he was bound
in devotion to this King—the Supreme Lord
(or Civa).” |

To RéAjendravarman’s reign should also be
ascribed the iIlSCl'iPtiOl] of Prasit Khné (Coedess



Etudes Cambodgiennes, B.E.F.E.O., XI), which
corroborates the tradition which still names as
libraries the small buildings generally located
to the east of a shrine. Found in such a place
this inscription states that this library (pustaké-
¢rama) was built by Hiranyaruei.

M. Georges Maspero, in his ° Le Geographie
Politique de L’Indo-Chine aux environs de 960
A.D.,” states, on the authority of the chronicle of
Yonaka, that the principalities of Sukhodaya,
Haribhunjaya, Suvarnagrima (all the three were
in North Siam), and AlAvirAstra (which lay
between Siam and Yunnan) were vassal states
of Kambuja at this period. This expansion
towards the north-west is stated to have begun
in the 9th century.’

INDIAN INFLUENCE IN CAMBODIA

Jayovarman V.

Réjendravarman was succeeded by his son
Jayavarman V in 890 g.e. (968 A.D.). The in-
scription of Prea Eynkosey,® dated 890 ¢.e., men-
tions both him and his father. The invocation
is striking:—* The One (God) spreading Himself
in fire, wind, and the sun, and united (again) in
the sweet sound of the letters of the Udgitha
(OM) (may He protect you).” Then there is a
reference to a Pprince of Aninditapura, of the

1 Rtudes Asiatiques, 1925, ¢, if, p. 79 and seq.
2 . 1,8/0.0,, p. B4 et seq.
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race of Kaundinya (the lunar race), who was a
predecessor of Réjendravarman. “This king
(RAjendravarman) had a son, who, having estab-
lished the castes and the agramas (the four
stages of a Brahman’s life) on a sound footing,
delighted the Lord.” His name (i.e.. of the son
of King R4jendravarman) is given in the next
stanza, which has been badly damaged, as
Jayavarmadeva. ¢ When he (J ayavarman)
marches (with his army), the earth with its
mountains is disturbed, by the trampling of his
troops, like a sea by a tempest......With the
agreeably mixed sounds of the drum beaten
dexterously and the clashing of the copper
cymbals, with karadis, timilas, vinas, venus
(flute), bells and mridangas, with puravas, panavas
(a kind of drum), bheris, kihalas, and innumer-
able conches, he struck terror into the heart of
the enemy.” The 19th stanza (B) gives :—* He
(i.e., King Jayavarman) is repeatedly saluted by
Brahmans famed for their heroism, of fine tastes,
who have dissipated the darkness of sin, who are
the essence of the knowledge of the VedAntas,
who are devoted to the path laid down by the
Smritis, free from passion, without avarice, living
examples of the eight perfections (or members)
of the Yoga, who have regulated their lives by
the path of the sun, who are always drenched in
the nectar of meditation, and who are versed in
the Vedas and Vedangas” 1In the 21st and the
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following stanzas we have :—% The younger
gister of this (king), of far-spread renown, the
~-daughter of King RAjendravarman, Indralaksmi,
the wife of the illustrious Brahman, has erected
lovingly the image of her own mother in the
year 890 g.e. The son-in-law of the ruler of the
earth, named Réjendravarman,...the brother-in-
law of king g:ri Jayavarman—the  deva Bhatta
Divikara, having set up in the Madhuvana
three divinities, consecrated them to Bhadrec-
vara. Being provided with a carriage of gold
and other precious objects, glittering with
wonderful ornaments and jewels, presented with
abundant land, silver, copper, gold, cattle, slaves,
female slaves, buffaloes, horses and elephants,—
and having made Bhadregvara the sole (posses-
sor) of all those sources of enjoyment, the deva
(Divékara) himself ordered six khérikés of rice
to be given yearly for food to those who came to
this place.” In the 28th stanza is given the
birthplace of the Brahman Divakara :—¢“ There,
where the lovely Kalindi * (flows), where the
(land) echoes with the mantras of Rie, Yajus,
and Sam repeated at each savana (tri-sandhyé)
by 36,000 Brahmans, there—where Krisna, who
trampled on the black snake, the destroyer of
the Daityas, played in his childhood —there was
born this deva the Bhatta called Divikara.” So
Jaw of the king of Kambuja was a

INDIAN INFLUENCE IN CAMBODIA

the son-in-

! The Yamuna (Jumna).
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Brahman from BrindAvan in North India, and
thus the name Madhuvana, which he gave to his
dcrama in Kambuja, wasno doubt a reminiscence
of the banks of the Jumna in the mother
country.

Another Buddhist Minister.

The inscription of Srey (Gri) Santhor,!
belonging to this reign, is Buddhist, and reveals
the rapidly rising importance of Buddhism
in the state at this period. Kirtipandita,
the minister of Jayavarman V, had caused it
to be engraved. Stanzas 51 to 100 contain
the instructions of the king, promulgated
by the minister, in support of the moral
teaching and the doctrines of Buddhism. The
invocation is to the three Kayas (Dharma
Kéya, Sambhoga Kéya and Nirména Kéya) of
Mahiyana Buddhism :—“1 salute the Dharma
Kéaya (the body of the law) which, disengaged
from the material (world), like the moon freed
from eclipse, shining in pure hearts as the moon
glitters in clear waters, invests everything with
its radiance like the moon. Bow down to the
Sambhoga Kaiya (the body of bliss), which is
for the body of the law as is the sun’s orb
for the sun, indispensable to the Buddhas fop
manifesting (to the world) truth in all its variety,

1 Revue Archeologique, 1883, PP 182-192, “ Une inscriptiou
Buddhique du Cambodge ” by Senart.
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I prostrate myself before the Nirmina Kiya—
the palpable body of the auspicious Buddhas,
which gives to the earth all that it desires—the
tree which fulfils all desires—(itself) free from
all desire.”

Then Kirtipandita’s zeal inrestoring the sacred
books is referred to:—*He lighted again the
torch of the true law, the Céstra Madhyavibhiga
and others, which the sins of the world had ex-
tinguished. He brought from foreign lands a
large number of books on philosophy and trea-
tises like the commentary of the Tattvasamgraha
so that their study might spread.”

INDIAN INFLUENCE IN CAMBODIA

Buddhist Literature from North India.

Tattvasamgraha is known, says M. Senart, as
one of the principal works of the mystic sect.
The Madhyavibhaga Céastra is supposed to be
the work either of Vasuvandhu or of his brother
Asanga. This confirms the tradition recorded
by Taranitha, the Tibetan author of the history
of Buddhism, that the disciples of Vasuvandhu
had carried the Mahiyana doctrines to Koki (i.e.,
Indo-China)."

Our inscription goes on:—“Thynks to the
efforts of Kirtipandita, the law of Buddha re-
appeared out of the darkness as in the autumn

' By the by, Taranithe mentions that in the gih century Buddhism
was 8o flourishing in Indo-China that many people came there from

Madhya-dega,
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- the moon comes out again freed from the clouds
of the rainy season. In his person, the pure
doctrines of emptiness and of subjectivity,
eclipsed by the might of false teachings, appear-
ed again like the sun bringing back the light.”

All interference with Caivism is however
avoided. The purohita (the Brahman High
Priest of the Royal God) should be versed in
Buddhist learning ard rites. He should bathe
on the days of festivals the image of the Buddha
and should recite Buddhist prayers.

Side by side with the Bhiksus we find
Panditas mentioned and *sacrificers.” We
wonder what sort of sacrifices (yajiias) are
meant, for Vedic sacrifices with killing of animals
were repugnant to Buddhism.

So here we find Jayavarman V in the réle of
Acoka attempting to propagate the moral teach-
ings of Buddha by royal instructions intended
for the public.

The inscription of Phnom Banteai Neang’
(partly Sanserit, partly Khmer) is engraved
round a small bas-relief representing the seated
Buddha. It deals with the consecration of a
statue of the “ Mother of the Buddhas ” (Prajfia-
pAramith) by Tribhuvanavajra in 907 ¢. €. (985
A.D.), and mentions also the erection of an image
of Jagadicvara by the same person, and an image
of Lokecvara by his brother-in-law Somavajra,

1 Aymonier; Lie Cambodge, t. ii, p. 306 et sed.
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Kern! has translated this inscription and
commented on it :—“Success! Welfare | Homage
to the Supreme Truth! Which is like the void
sky, which, for delivering the three worlds, has
assumed the Dharma Kéiya (the body of the
law), the Sambhoga Kaya (the body of bliss), and
the Nirmana Kaya (the body of transformation by
which the Buddhas can appear everywhere to
proclaim the truth). Lokecvara, he who bears
on his crest Jina Amitabha, shines (with a radi-
ance without limit)—whereas the light of the sun
and the moon are but limited. Homage to thee,
Bhagavati, named Prajifpiramitd, in whom
those who have become Buddhas have attained
omniscience.”

The Sanscrit inscription of Lovek,? which
deals with the pious foundations of a priestly
matriarchal family with the curious name of
Sapta-deva-kula, states in its 24th stanza that
¢ Prina (one of the wives of the King Rajendra-
varman and who belonged to this matriarchal
family) distinguished by her lineage, her conduct
and her talents, was made, on the death of
Réjendravarman, the head of the writers (the
chief secretary ?) of the inner (palace) (or the
head of the private secretaries) of Jayavarman.”
Rémusat in his Nouveau Melanges Asiatiques

INDIAN INFLUENCE IN CAMBODIA

! Vorslagen en Mededeelingen de Acadomie d’Amsterdam, IV,

111, 1899.
Y 1,8.0.0,, p, 129,
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quotes Chinese chronicles to the effect that ladies
held important posts at the Kambuja court in-
cluding that of a judge. * The offices are held
mostly by the members of the royal family, and
when male members are not to be found females
are chosen to hold the posts” (Rémusat, Nouv.
Mel. As., I, p. 109). Their ability in astrology
is also praised by the Chinese writers.

Ba Puon (Hema-(ringa-Girs).

Among the buildings attributed to Jayavar-
man V the “Tower of the Golden Horn,” at
present known as Ba Puon, is the most note-
worthy. The Sanscrit inscription of Prea Kev *
gives the interesting information, in the stanzas 6
and 7, that the muni Civégraya, eloquent, faith-
ful to his vows, was in this temple of the tower
of the golden horn (Hema-¢ringa-giri) made by
King Jayavarman the censor of good and bad
qualities for the sound development of the
worship of the gods. We have already seen
Jayavarman V issuing instructions to the public
on the moral teachings of the Buddha, Here
the office of Censor is conferred on a Brahman
priest. He seems to be following the example
of A¢oka.

Ba Puon, to the north of the Bayonm, ig
inferior in size only to the two largest pyramids

! 1.8.0.0,, p. 106.
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of Egypt. Fach of its sides is about 400 feet
in length and the structure rises in three ter-
races one above the other, each terrace being
surrounded by a gallery. Fine bas-reliefs,
representing scenes from the RAméiyana, etec.,
are to be found on the walls of the highest
gallery. Among the Réma reliefs may be
mentioned the interview of RAma and Laksmana
with the monkey-king Sugriva, the duel between
Sugriva and Bali, the ten-headed Ravana, on a
chariot drawn by lions, facing Rdma who is
carried by Hanumin, the ordeal of Sitd, and
RAma enthroned. There are also scenes from
the life of Krsna, the grief of his parents at
the destruction of their offspring by his uncle,
his lifting up of Mount Govardhana to shelfer
the shepherds, ete.

The high tower which surmounted this shrine
has now disappeared. Cheou Ta-kouan refers
to it as the tower of copper, to the north of the
tower of gold and higher than the latter, of
which the view was very impressive.

Jayavarman V also made additions to the
palace which henceforth receives the name of

INDIAN INFLUENCE IN CAMBODIA

Jayendranagari.
Udayddityavarman T,
Jayavarman V (Whose posthumous name was

Paramaviraloka) was succeeded in 928 ¢. e. (1001
A.D) by his nephew Udayidityavarman I.
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The credit of discovering this king belongs to
M. Coedes, who edited the inscription of Présat
Khna,! in which is found a passage :—There
was in 923 (g.e.) in the royal dynasty of Kambuja
a king of kings, foremost in action, Udaya-
dityavarman, who with his arrows had van-
quished a host of enemies up to the sea-coast.”
We also learn that his maternal aunt was the
queen of Jayavarman V and that his maternal
uncle was a general of that king. The object
of this inscription was the consecration of an
image of Visnu by an elder brother of the
new king.

Suryavarman I—A Buddhist King.

He however reigned only for a year, for in
924:¢.e. (1002 A. D.) we find Suryavarman on the
Kambuja throne. The last king was deposed
and probably lost his life in the struggle. The
inscription of Prah Khan, which has been re-
edited by M. Finot,® states :—¢ Shaking the
eight directions and the earth bent down under
his dancing feet, causing Indra to wander about
lamenting (his fate) by the (whirl-wind) created
by his (revolving) arms which throws down the
celestial palaces,...may the dance of the moon-
crested god, the delight of the gods and of

1 Ttndes Cambodgienner B, F.R.0., t. xi, pp. 391-406.
s B.EF.EO., t. iv, p. 674,
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those dear to him, be propitious. Homage to
Buddha, in whom alone the word omniscient
has found its real meaning, and whose words
alone are found logically true. I salute the feet
of my guru, which are like two boats for (travers-
ing) the tantras of the paramis, and whose know-
ledge has sprung from the favour of the three-
eyed god. There was (a king) (f‘rl Suryavarman,,
born of the solar race whose reign (commenced)
in 924 ¢e. His feet are the Bhagyas (of the
grammarian Pitanjali), his hands are the
Kévyas, his (six) organs of sense are the six
systems of philosophy, the dharmacéistras are
his head-.-His valour is to be judged from this
that this sage muni has won in battle the king-
dom from a king who was surrounded by other
princes.”” The last line is evidently an allusion
to his vietory over Udayéidityavarman.

During the first three years of his reign this
monarch bore the name of Jayaviravarman.
He claimed descent from Indravarman (the
father of Yacovarman') and his queen Viralaksmi
was also related to the sons of Yagovarman.

On the pillars of a portico near Phimeanakas,
among the ruins of the palace, are engraved
eight inscriptions containing the names of the
admmlsbrators of the ‘sroks’ (or districts of the
kingdom) who swore the oath of allegiance to
The eight inscriptions begin

Suryavarman.

1 1.8.C.0., p. 104, stanza 10.
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with the same text (in Khmer), which gives the
oath, and then follows lists of names which in
each inscription occupy about 80 lines. About
4,000 names can still be counted. Before each
name there is generally the title Mritln
(governor) and then the name of the srok is
given—e.g., the Mritin Khlon Cri Ranakesari of
Nagapura.

The oath of allegiance is as follows!:—“1In
933 ¢. e., the 9th of the waxing moon of Bhadra
(August-September), Sunday. Here is the oath
which we, belonging to the body of tamvraic
(lictor) of the first, second, third, and fourth
categories, swear all of us without exception,
cutting our hands, and offering our lives and
grateful and stainless devotion to H. M. Gri
Suryavarmanadeva, who has been in complete
enjoyment of the sovereignty since 924 ¢.e., in
the presence of the sacred fire, the holy jewel,
the Brahmans, and the Aciryas. We shall not
honour any other king, we shall never be
hostile (to our king), we shall not be the accom-
plices of any enemy, and we shall not seek to
injure him (our king) in any way. We pledge
ourselves to perform all actions which are the
fruit of our grateful devotion towards His Majes-
ty. If there is war, we pledge ourselves to fight
faithfully in his cause without yaluing our lives,

\ Qoedes, Btudes Cambodgiennes, B.B.F.B.0-, t. xiii,
22
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We shall not fly from the battlefield. If we dje
a sudden death, not in war, or (even) if we com-
mit suicide, may we obtain the reward due to
persons devoted to their lord. As our lives are
dedicated to the service of His Majesty up to the
day of our death, we shall faithfully do our duty
to the king, whatever may be the time and cir-
cumstances of our death. If there is any affair,
for which His Majesty orders us to go abroad, to
learn everything about it, we shall seek to know
it in detail. If all of us, who are here in person,
do not stick to this oath of allegiance to His
Majesty, may he reign long yet, we ask that he
may inflict punishments of all sorts on us, 1If
we hide ourselves, to escape carrying out the oath,
may we be reborn in the thirty-two hells as long
as there is the sun and moon. [f we carry out
loyally our promise, may His Majesty give orders
for the upkeep of the pious foundations of our
country, and for the maintenance of our families,
as we are the devoted followers of our lord H.
M. (;ri Suryavarmanadeva, who has been in com-
plete possession of the sacred royalty since 924
¢.e., and may we obtain the reward due to
faithful servants in this world and in the next.”

M. Coedes remarks that the similarity be-
tween this oath of allegiance and the pledge
which the officials at the present time take at
Phnom Pen is striking. After nearly a thousand
years almost the same words are used, The two

INDIAN INFLUENCE IN CAMBODIA
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formulae differ only by the swhstitution of
Buddhist terms for Brahmanical.

King Suryavarman was himself a Buddhist
as his posthumous name Nirvinapada clearly
indicates. The inscription of Lopburi * (Lavapuri
in Siam), dated 944 ¢.e. (1022 A.D.), gives us the
royal edict issued by the king for the regnlation
of the monasteries. 1In all holy places, temples,
monasteries, and hermitages, the ascetics, the
sthaviras (Hinaydna monks ?), and the MahAyAna
bhiksus should offer to the king the merits of
their piety. People, who disturb the prayers or
the sacred duties of the pious, should be handed
over to tribunals which will try and punish
them. But though a Buddhist he did not faii'*n
constructing numerous temples consecrated to
Civa and Visnu. ‘He is also credited with hav-
ing established the division of castes, for it was
through him that the Brahman Civachrya “on
account of his excellent faith received the great
honour of being placed at the head of his caste.” *

The inscription of Tuol Prasit® (Sanserit - and °
Khmer) recordsa legal judgment. “In .5 ¢.e.
H. M. Jayaviravarman (Suryavarman I) being in
(the palace of) the four gates of Jayendranagari,
the lord Cri Prithivindra-pandita, ' whose office
was to punish and to reward .. e, the Chief

1 Aymonier, Lie Cambodge, t. ii, p. 81.
¢ Tnscr. of Prea Kev, 1.8.C.C., p. 106, st. 8.
3 Aymonier, op, cit,, t. i, p. 879.
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Justice), and the judges of the royal court of
justice, prostrating themselves before the king,
respectfully read to him the Sanscrit stanzas
relating to the origin and the situation of (the
property consisting of) the fields and the forests
of Vap Sah—the keeper of the sacred registers.
Other persons had claimed the land. But the
affair was closed by an order of donation of H. M.
Jayaviravarman which His Majesty ordered to
be engraved on this stone—the royal pleasure
having, after a favourable judgment, attributed
to Vap Sah all the land in dispute.” Then follow
the names of those Wwho assisted at this royal
court of justice—among whom we find the Chief
T .tice (whose name we have already seen), the
head of the army and of the royal magazines,
whose name was Parikramavira, etc.

The inscription of Prea Kev ! tells us about
the guru of Suryavarman (Stanza 6, p. 104)
Yogicvarapandita, who constructed the pancag:u-
la (five spires) on the Hemagiri shrine. In stanza
10is stated that Suryavarman ascended the throne
in9: c.e. and shone like the sun in the firmament
of the family of Indravarman. Stanzas 12 and
13 tell us :—* In the city of Yagodharapura, in
the brilliant palace of the four gates, glittering
with gems, | old and silver, Yogicvarapandita
(the royal guril) Was constantly honoured by the

' 1.8.0.0,, p. 104,
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king. There by the guru of the king, the chief
ministers, by the principal persons of the court,
by the Brahmans, with folded hands, with
bymns of praise, and with the holy fire was Tca
honoured.” This refers to the consecration
ceremony of the image of Yogigvara. What is
more interesting is (stanzas 2 and 3, p. 103)
that Yogicvarapandita was descended from
Bhés-svamin{, the daughter of a Brahman, who
became the queen of Paramecvara (Jayavarman
IT). So in Kambuja not only a Brahman could
marry a Ksatriya princess, but a Brahman
maiden could also be married to a Ksatriya
prince. Again, in stanzas 16 to 19 (p. 107), we
find Civavindu, the grandson of CivAcarya, the
censor of morals during the reign of Jayavar-
man V, obtaining from King Suryavarman the
present of a palanquin adorned with a winged
dragon (which probably shows Chinese influence)
and the charge of the inspection of good and
bad qualities in the tower of the golden horn.
As his grandfather had received the same post,
at the same place, probably in this tower the
high officials received their investiture.

In the inscription of Lovek,! which com-
memorates the pious works of the matriarchal
family with the curious name of Saptadevakula,
there is an eulogy (stanzas 6 to 9, p- 130) of

' 18.6.C., p. 128.



Suryavarman :—* Oh ! how, well versed in the
Atharva (veda), his soul devoted to yoga, he
bound the loyal world to himself by seven-fold
threads (or by his sacrifices) | Learned in the
teachings of Panini, and (at the same time)
most excellent, he knew to cast away the chief
meaning in a word used metaphorically (or he
did not care for the caste of a person who did
good to others).” In the next stanzas we are
introduced to one Kavigvara (of the Saptadeva-
kula), whose learning was his sole wealth, and
who was appointed by Suryavarman to be the
priest of Cambhu on Suryaparvata. His
knowledge of grammar is emphasised, and he is
compared with Patanjali with his 1,000 mouths
(as an inearnation of Cesa-niga'). We should
note that grammar means in these inscriptions
the Sanscrit language and hence is the great
importance attached to it. He is also supposed to
be equal in logic to Kanida (the atomist philo-
sopher of India) himself (stanza 16, p. 131).
The record of the High Priests (the Sdok
Kak Thom inser.) gives us a curious bit of
information. ¢ During the reign of H. M.
Nirvanapada (Suryavarman) the members of the
family (of the High Priests) served the Royal
God as before. The Sten 4n Sadigiva was the
purohita of the Jagat ta Raja (the Deva-rija or

INDIAN INFLUENCE IN CAMBODIA
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Royal God) being the head of the family. H.
M. Nirvinapada wade him come out of his
ascefic life in order to give him as wife the
sister of his principal queen Viralaksmi. He
(the king) conferred on him the titles of Kamsten
Cri Jayendrapandita, the royal priest, the chief
of the works (Khlon Karmméinta) of the first
class.” Some passages of this inscription refer
to the holy shrines being desecrated by rebels
which were restored by the high priest. It
appears as if the Brahmans were getting rather
unpopular, perhaps on account of the forced
labour demanded for them from the neighbour-
ing areas.

The inscription of Prah Khan (a splendid
ruined temple, thirty leagues to the east of
Angkor, and probably Buddhist) tells us (Kern’s
translation’) that Suryavarman, the protector
of learning, had founded a college, the interior
of which was devoted to the cult of truth and
goodness, and the exterior to the cult of beauty.

Suryavarman, the first Buddhist king on
the Kambuja throne, lived in the memory of
the people, for by a strange anachronism his
Dame heads the list of the kings in the first
chapters (which are of very doubtful authenti-
city) of the modern chronicle of Cambodia
which begins with the period 1340 A.D.

! Aymonier, Le Cambodge, t. i, p. 489
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Udaydditydvarman I1.

He was succeeded by Udayidityavarman II,
probably his son, in 971 ¢.e.! (1049 A.D.). In the
inscription of Lovek (stanzas 20 to 25)* there is
a pracasti of this king :—* Afterwards Udaya-
dityavarman, the lord of the earth, with his
radiant glory, was born in this race of kings like
the moon in the sea of milk. He excelled in
captivating ladies by his personal charms, war-
riors by his valour, the wise by his virtues, the
people by his prowess, and the Brahmans by his
gifts. Endowed with an unique collection of
good qualities, (this prince), on Suryavarman'’s
departure for heaven, was crowned the lord of
the universe by his ministers. Seeing that in
the middle of Jambudvipa there was a golden
mountain—to rival it he had a mount of gold
in his capital. On the top of this golden mount,
in a resplendent golden shrine, he consecrated
a (;ivalinga which was bathed regularly. By
this king the wise Cankarapandita...was appoint-
ed as gurn.” '

The king had also another guru. The record
of the High Priests, the inscription of Sdok Kak
Thom, thus® refers to this reign (the last reign
mentioned in this inscription which covers the

1 Inger, of Preah Vihear, Aymonier, t. ii, p. 214.

s 1.8.0.0., p. 131
s Notes d’Epigraphie, B.R.F.E.O,, t. v, No. 2, p. 93.
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period 724 ¢.e. to 974 ¢.e. (802 to 1052 AD.)—
“ During the reign of H. M. Cri Udayaditya-
varman-deva the members of the family served
the Royal God as before. The Kamraten an Cri
Jayendrapandita was the guru of the king and
bore the title of Vrah Kamraten an Cri Jayen-
dravarman. The king learnt from him all the
sciences : astronomy and mathematics, grammar,
the Dharmacastras, and all the other ¢astras.
He celebrated also the consecrations (diksa),
commencing with the bhuvanadhva (the word
adhva is a technical term in the Caiva Siddhin-
tas meaning stages of evolution in Caiva mys-
ticism) and the brahmayajiia, and he performed
the mahotsavapuja according to Vrah Guhya (the
great secret). The king on the other hand gave
magnificent presents such as crowns, ear-rings,
bracelets, and other ornamsnts, 200 elephants,
and a thousand slaves to his preceptor,~and con-
ferred on him the highest title of Dhuli Jeng
(the dust of the feet).

General Sangrdma.

The reign of this king seems to have been a
troubled one. Three serious revolts were
quelled by the. general Sangrima (War).. 'I"he
inseription of Prea Ngouk ! gives us a stirring
account of these military operations in the epic

' 1.8.0,0., p. 145 et seqe
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style.  The first 55 lines have been badly
damaged. This portion dealt with the genea-
logy of the general which, as far as can be made
out, seems to be matriarchal. It is also con-
nected with the royal dynasty. Jayavarman II,
Indravarman, Yagovarman, Harsavarman I,
Jayavarman IV, and Suryavarman are men- °
tioned in this portion of the inscription, but we
cannot make out what was their connection to
the family. A Brahman lady of the name of
Ambujanetri (the lotus-eyed) seems to have
been the ancestress of the family. At last in
the 5th stanza (B., p. 149) we are introduced to
the hero of the poem :—* Proud hero, expert
in the use of arms, well-known for a long time
as Sangrima.” “ Unmatched in combat,
reckoned as the foremost (warrior) by the
enemies themselves, called a (second) Arjuna, no
heroon earth was his equal...This great hero was
appointed to the head of the army by the king,
for the defence of the royal Laksmi (i e., the
prosperity of the realm), in the interests of his
subjects, and of (the king) himself. There was,
in the year 973 g.e., a hostile chief, difficult to
overcome in battle, of the name of Aravinda-
hrada (the lake of the lotus), who had made
himself feared in the south, Knowing * the
meaning of the Gastras, able, master of himselt,
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with a brave army, this strong haughty (person)
bore (the burden) of half the earth in the south
with vigour. Devathpalkhphas, Gnianlam, Poh,
Spot, Khmonn, the chief of Avadhyapura, and
other indomitable generals, sent by the king
against him, fought with this enemy. All these,

- however, though excelling in valour, physical
Strength and arms, with their troops, impetuous
as the sea-waves, could not overcome in battle
the enemy and his forces. This powerful enemy
having crushed many great generals, Sangrima,
the head of the army, saluted the sovereign and
said to him:—* Grant me a favour, O king of
kings. This enemy, unconqaerable by others,
T shall overcome in battle by thy grace.
Appoint me (as your general)” The king
of kings, thus addressed, replied joyfully:—
“ Excellent | Excellent | Oh hero! I want to
do as you desire.” On hearing this, the general
of the name of Sangrima, saluting the king,
went promptly with his army to meet the
hostile chief so difficult to conquer.”

Having come up to the hostile army, the
commander-in-chief (Sangrima) rebuked his foe
for his presumption in daring to resist the might
of the king.! ¢ The earth is to be ruled by & heroic
king. Who art thou, oh miserable (wretch),
who art incapable of protecting (the earth). In
thy delusion thou thinkest lightly of us.” Thus

' Stanza 20, p, 150.
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addressed, the arrogant chiel of the enemy,
steadfast in battle, angrily teplied to the com-
mander-in-chief : '— You need not try to
frighten me. You should know that (often)
in the past the issue of a battle has been un-
certain, and the earth has changed its master.
Therefore you should not insult me.” Sangrama -
vhen unchained the fiery flow of his arrows, and
Aravinda-hrada fled as fast as he could to
Champa. Sapgrima, after the rout of the
enemy, went to the I¢vara (Civa) of Réjatirtha.
Then begins the account of the second
campaign:®—* There was a famous spy, clever, a
favourite of the king, a valiant hero of the
name of Kamvau, who was made a general of
the army by the king... Harbouring in his heart
the idea of ruining him, to whom he owed his
greatness, he came out of his town one day with
his troops. With his stream of troops, well-
armed, aspiring to conquer all the gods like
Ravana though (he was but) a mortal, he
overran the country up fo the place where the
hero (Sangrama) lived. Devasrau, Vlon, Vnur,
Gam, Censrau, Camnatt, RAnf, Khmonn, thess
great chiefs of the army, and many other great
generals of the king, were commissioned by the
king to conquer this enemy, The enemy, having
defeated them, pursued them (flushed) with
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victory.” They (the king’s officers) being killed,
the king of kings said to his generals :—* The
heroes, who die faithful to their master, are served
by Laksmi in heaven. Hasten then at once
with your well-armed troops, oh captains ! ”
Thus addressed, Sangrima, the head of the army,

. made this reply :—* The gods themselves, headed
by Indra, of marvellous prowess in war, cannot
withstand thy spell, what to say of mortals.
Remain undisturbed, oh great king, (aided) by
thy magic spell, this swallower of Indra, whom
others have found so difficult to overcome, I
shall destroy.”

Then on the battlefield," rejoicing on having
seen each other, impatient to snatch away the
victory (from each other), these two heroes
(Sangrima and Kamvau) hastened to meet each
other like Rima and Révana. Seeing the two
leaders ardent to fight a duel, their chief captains,
prostrating themselves before them, spoke thus:
—¢ Ah lord ! Oh great hero ! Give up the duel !
leave us, who are fit for it, the task of repulsing
the hero.” So saying, all, with their weapons
in their hands, they placed themselves before
their (respective) leaders—each fighting with a
foe of proved valour. The sky shone with the
bright flashes of kharga, cataghni, ica, cula,
cakti, and other weapons which were brandished
...in one part or another (of the battle-field),,,

' Btanza 84 et seq.



Seeing the arch-rebel before him, bow in hand,
Sangrima, an orator, thus addressed him in
words haughty and of deep meaning :—¢ Stop !
Stop | great hero ! Show thy valour to me. As
soon as 1 have tested thy courage, I shall send
thee to the abode of Yama.” Kamvau, having
adjusted an arrow to his bow, bright and curved,
aimed at the jaw of the general. The general,
struck by the arrow as by a rain of flowers, was
no more shaken than a mountain by a rainfall.
Promptly with three arrows well feathered,
hissing like the darts of Agni, he hit the enemy,
at the same time, in the head, the neck, and in
the chest. Wounded by the sharp arrows, the
hostile chief, falling on the ground, uttered a
loud cry, thus announcing, as it were, the sad
news to his followers. The enemy having gone to
Yama’s abode with all his captains...the general
reached on his way back Civa’s shrine erected
on Prithugaila, and, prostrating himself before
(it), made an offering of all that he possessed,”
The inscription goes on to describe a thivd
campaign. Attacked at Prithucaila by one Swat,
Sangrama is again victorious...After hlq victories,
when he was presented by the king with all that
he had won, he thus addresses his sovereign :!
« I¢, Oh merciful one, thou art merciful to me,
order me to reap the fruit of my fidelity by
ng this booty to thy subtle inner spirit
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which is embodied in a linga of gold.” This pas-
sage is striking as it shows the belief that even in
one’s lifetime one’s soul could dwell in a sacred
Amage.

This is one of the last of our long insecrip-
tions. The narrative portion is dealt with in an
epic style which distinguishes it from all others.
There is a touch of genuine poetry in it.
The style is polished and at the same time

_Vvigorous. Tt suits the stirring scenes which it
describes. There is nothing in it to show that
1t was written in a country so far removed from
India.

The inscription of Prasat Prah Khset ! dated
988 ¢.e. (1066 A.D.) also belongs to this reign. It
refers to the restoration of a linga (which was
broken by the enemy Kambau) by Samkarsha—
the son of the sister of King Udayairkavarman
(same as Udayadityavarman). In the year
989 ¢.e. the same person consecrated on the same
Spot a curious combination of images composed
of Brahm4, Visnu and Buddha. Buddha here
takes the place of Civa in the Trimurti. But
the whole group, consisting of the linga and the
three images of Brahm4, Vispu and Buddha,
was dedicated to Civa invoked under the name
of “broken Civa” (as it was formerly broken by
the rebel Kambau).

18.C.0, p. 173.



L,

Udayadityavarman II was succeeded by his
younger brother Harsavarman III. 'We do not
know the exact date either of his accession or
of his death. We can only say that he was
reigning during the period 1068-1090 ALD:

The inscription of Lovek, which is the record
of the matriarchal Brahman family named
Saptadevakula, mentions this monarch in stan-
zas 27 to 81 L— Afterwards Harsavarman, a
younger brother born of the same mother, was
king for the joy (harsa) of his people after
UdayAdityavarman had gone to Heaven. Can-
karapandita, as his guru, consecrated him and
established him on the throne with the aid of
the ministers, just as Vagistha (consecrated
Rama). The son of Gadhin (Vigvamitra) did
not succeed by his royal power to seize the cow
Nandini (which belonged to Vagistha), but
Harsavarman knew how to win her by combi-
ning force and mildness...... This monarch
secured peace for his subjects by causing the
duties of the four castes (jati) to be strictly
observed. This ruler.. having acquired Cankara,
as purohita, obtained in him, as Yudhisthira in
Dhaumya (the priest of the Pindavas), the
highest achievement one could desire in this
world and in the next.” In the 32nd stanza is

INDIAN INFLUENCE IN CAMBODIA
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stated the object of this inscription of the Sapta-
devakula family :—¢ Born, through his mother,
of the Saptadevakula, and purohita (priest) of
three sovereigns (Suryavarman, Udayaditya-
varman II and Harsavarman III), the ascetic
Gankara consecrated this image as well as a
palanquin to the Cankara (Civa) of Dvirada-
deca (the country of elephants).”

It seems that, through the influence of this
Brahman Cankarapandita, there was a reaction in
favour of Brahmanism during this and the
preceding reign. There were apparently no
internal troubles during the rule of Harsavar-
man, but we learn from Champa inscriptions?
that a Khmer army under a prince of Kambuja
of the name of Nandavarmadeva, which invaded
Champa, was repulsed, and that prince Pan, the
f rother of Champa king, pursued the Kambuja
troops into their own territory, and captured a
large number of prisoners and won a large booty
at Cambhupura (the present Sambaur).

B. E. F. E. O, t.iv, pp. 938-945.
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CHAPTIER VIII.
SuryAvaARMAN II AND ANGKOR VAT,

The next king Jayavarman VI seems to have
been a founder of a new dynasty, as his succes-
sors on the throne trace their descent from him
and do not go beyond. The Sanserit inscription
of Ban That'and the Khmer-Sanscrit inscrip-
tions of Phnom Sandak and Preah Vihear? are
our sole aathorities for this and the next two
reigns. The last two inscriptions, which have
a good deal in common, tell us that Jayavaiman
VI's abhigeka (coronation ceremony) was
performed about 1012 c.e. (1090 A.D.) by the
Brahman Divikarapandita—who remains the
outstanding figure as the royal guru during
several consecutive reigns. Jayavarman con-
ferred on him the title of Bhagvat Pida Kamra-
ten An. During his reign and that of his
predecessor and successor the Vrah Gura
(Divikara) performed numerous sacrifices, ex-
cavated tanks, and offered slaves, elephants, ete.,
to gods and pandits and places of pilgrimage
(sapta devatd ksetra).

The first part of the Sanscrit inscription of Ban
That (in Laos) is illegible. In the 16th and the

»  Finot, Notes d'Epigraphie, B,E.F.E.0., t. xii, no. 2.
® Aymonier. Le Oambodge, t.1, pp. 395.6 (Phnom Sandak); and
b, ii, p- 213 et seq. (Pren,h Vihear).
(186 )
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17th stanzas we find the invocation still conti-
nued :—*“ By His own power (creating) Matter,
the One, having in him the essence of the three
gunas, is (become) Hiranyagarbha—Hari ;....by
His power also he is Unchangeable. T adore Him.
For producing duality—by His own power He
evolves primeval matter. Having fulfilled this
desire he reabsorbs Matter into Himself. I
adore the Master....” Then the narrative begins
and we are told how the Lord, propitiated by
the hymn, appears smiling before the Muni
(whose name has disappeared) and gives him
and his family the hereditary post of priest of
the linga on Mount Bhadrecvara. Then we hear
" (in stanzas 30-33) that the king of Kambuja
(whose name is also missing) was in search of a
hot4 of pure life, great learning, and illustrious
descent for the consecration of his son (as
Yuvardja). For bringing this Muni, knowing
him to be trustworthy and experienced in
decorum, he sent a fleet of barges, well equipped
for the voyage, as of old Lomapada had sent for
Risyagringa.! Kings (came) from other islands,
...---and on the royal road there were festive
celebrations, on a scale unheard of before,
adorned with an art characteristic of each
country.
In the second part of this inscription, we are
told of the visit of Indra to compliment the

! Rimiyana, Canto L.
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Muni for his asceticism. Indra says: ¢ What
can be more sacred in the three worlds, to be
obtained by man with reverence, than this
mountain, this (;iva-linga, the holy stream of
this tirtha, and yourself the jewel of wisdom.”
Then the god invites the Muni to sanctify
heaven with his presence. But the latter,
though he is in an ecstasy at the god’s words,
like a tree (after the summer) drenched by the
first rain (of the rainy season), modestly declines
the offer and requests Indra : ¢‘Let my descen-
dants, consecrated by (;iva to his service,
remain here on Mount Caivinghri, by your grace
to the end of time.”” The prayer is granted and
the god departs. The Muni, after teaching the
Caiva doctrine to other Munis and having put
in his place the son of his sister, goes to the
(abode) endless and immeasurable.

A Learned Brahman Lady.

In the third part of this inscription, it is
stated thatin the Matrivamca (matriarchal family)
of this Muni was born the lady Tilaki. Even
while playing in the dust as a child she shone
like the sky over the earth. In her youth not
only had she a beauty most excellent coupled
with right conduct......... but by the elders,
the royal gurus, and the most learned she
was honoured publicly and proclaimed as the
goddess Vagicvari (the goddess of learning), and
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in contests of learning, being reckoned the fore-
most, she was decked with jewels' (stanzas
1-4, part III). By the prediction of a sage she
became the wife of a devout Caiva Namac-
CivAya. Their son Subhadra or Murdhiciva
became famous as the pandit of the court
of Jayavarman VI.> Though well versed in all
the castras, commencing with the three
Vedas, he devoted himself specially to Caiva
scriptures following the tradition of his family.
In diksi (initiation) ceremonies, more than once,
he made the learned drink not only Soma but

also the nectar of the systems of Nyaya, SAnkhya,
Vaicesika, the gabda-géstra (of Panini) and the
Bhésya (of Patafijali). In his fcrama, full of
presents offered at the end of their studies by
his  pupils, perfamed with the smoke of
uninterrupted oblations, rose the voices of
students discussing difficult texts like experts.
One day, during a sacrifice, King Jayavarman
VI, wishing to honour a gathering of learned
persons, asked the experts in scriptures to ex-
amine (the students) according to their merits.
With books open before them they questioned

! The latter portion of this interesting stanza may also be rendered
as :—" She was respected by the learned......... who bowed down and
publicly adored her as Végigvari......... She was' worshipped with
jewels io the school.”

® This and the following passages (up to the end of this paragraph)
are based on stanzas 15-27 of part III of the Inscr. of Ban That
(B,H.F.E.O., t. xii, n0. 2).

L
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Subhadra. But he cut their arguments (paksa)

in two by the thunderbolt of his learning as
Indra cut the wings of the mountains. By the
perfection of his merits, like Yajfiavalkya at the
court of Janaka, he eclipsed all the learned even
trom his youth. The king conferred on him
successively the posts of inspector of religious
establishments and of arbitrator of disputes
among the nobility in religious as well as in
civil matters, Afterwards Dharanindravarman,
without having any desire for the kingdom,
when the king (Jayavarman VI), who was his
younger brother, went to heaven, through a com-
passionate heart, yielding to the prayers of
multitudes of people who were without a pro-
teotor, governed the earth with prudence.

Dharenindrovermain.

Prom the Khmer-Sanscrit inscription of
Prea Vihear we learn that the Vrah guru
DivAkara pandit performed the abhiseka
ceremony of Dharanindravarman 1. “This
monarch was well advanced in years and by
his qualities considerably developed the seven
prakritis of the State (the king, the ministers,
the forts, the subjects, the treasure, the army

and the allies).’

1 Tbid, stanza 28.
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In stanzas 30-35' we have an eulogy of
Suryavarman II :—¢ After (Dharanindravar-
man) there reigned a king, son of Cri Narendra-
laksmi—the daughter of tbe sister of the two
preceding kings—as Kirttikeya was the son
of Bhavini, as formidable to his enemies as the
lion to elephants. The radiance of his feet
placed on the heads of kings was like that of
the sun. Though of the name of Suryavarman
(the sun), yet, for the joy of the people he was
(mild) like the moon. In his early youth, at
the end of his studies, the desire for the royal

dignity of his house was roused in him, (the
royal dignity which) at that time (i.e,, after the
death of Dharanindravarman) was shared by
two masteis as the nectar was shared (by the
gods) and RAhu. Pouring his army like the
sea-waves on the battlefield he fought a terrific
fight. Tearing down the rival king from the
head of his elephant, he slew him as Garuda
slays a serpent on the peak of a mountain, The
earth was plunged in the sea of ruin wrought by
the enemy ; like the Boar (Vispu) with its
tusks—he with his arms raised her scatheless
(from this condition) and restored her to her
normal state. The kings of other islands whom
he wanted to subdue—he saw them coming with
offers of tribute. He himself marched into the

1 Insor, Ban Thet (Pt. I11),
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countries of the enemies, and he eclipsed the
glory of the victorious Raghu.”!

In stanzas 87 to 45 there is a reference to a
great temple built by this king :—“ He built a
group of three edifices of stone (or a structure
in three stages) with walls around, adorned with
large tanks, hermitages, and groves of flowering
creepers which, like the three-peaked Meru, was
frequented by Risis and Apsaris. Innumerable
banners floating joyously in the air, the sound
of tlryas ascending to heaven, the sweet songs
accompanying stringed instruments, the danc-
ing girls—all this made it like Indra’s heaven.
The ancient accounts, revealed by the voice of
Stita at the dirghasattra of Caunaka (the
Mahjbhérata), all these could be seen exactly
reproduced on the walls adorned with pictures.
There the sage erected at the same time an
image of Saddnana (KArttikeya), son of Gauri
who triumphed over Mahigisura, and a linga of
Civa...” Finally in stanzas 53-54 we have :—
“In this dcrama he (the sage) collected many
different kinds of books on all the ¢astras, so that
they could be studied without interruption.”

As Aymonier observes this magnificent
description of the temple fits in much better

INDIAN INFLUENCE IN CAMBODIA

1 Anallusion to Kilidasa’s Raghuvamea, Canto III, This line on
account of 4 mistaken reading * dvipatimradegam '’ instead of ¢ dvi-
satam pradegam’’ was wrongly rendered by Kern “the king led an

expedition to the isle of copper (Ceylon),”
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with Angkor Vat rather than with the far'
humbler shrine of Ban That. Ban That has also
no bas-reliefs. It is very strange that, with the
exception of the explanatory notes in Khmer
on the bas-reliefs of the court scenes at Angkor
Vat, no reference has been found up to this time
to the greatest and most well-known temple of
Kambuja. The inscriptions of Phnom Sandak !
and Preah Vihear,” recording the pious works
of the royal guru Divikarapandita, allude to a
great building activity which may be in connec-
tion with Angkor Vat.

Suryovarman I1.

From these inscriptions, which have got
nearly the same text, and both of which have
been badly damaged, we learn that Divikara-
pandita performed the abhiseka ceremony of
Suryavarman II, thus anointing three kings in
succession. As soon as he ascended the throne,
the young king went through the ceremonies
of the dikgis (initiations), studied the siddhan-
tas, was initiated into the mysteries of Vrah
Guhya (the Great Secret—probably a Tantric
dikss), held convocations for discussing serip-
tures ((C4strotsava), and distributed presents
(daksina) to the learned. He also performed

1 Aymonier, Le Cambodge, &. i, pp. 395-6.
2 Ibud, t. i, p. 218 et seq.
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the koti-homa, the laksa-homa, and the maha-
homa as well as sacrifices to the sacred ancestors.
Apparently all this was done under the guidance
of the guru Divikara.

It is a curious feature of these two insecrip-
tions that they are interspersed with Sanserit
¢lokas, and stranger still that these Sanserit
verses are attributed by the text to the king
himself. The royal verses generally sum up
briefly what had been stated already in Khmer.

Then the text goes on to enumerate the
donations of gold, silver, slaves, elephants, ete.,
by the “exalted guru” (apparently on behalf
of the king) to all the shrines and especially
to Bhadrecvara. Another cloka composed by
His Majesty comes in here. The tanks excava-
ted and the monasteries founded by Divikara
are mentioned. Then there is an account of the
royal family and the high state officials. After
another royal stanza is described how the
towers and the pvramidal temples are ornamen-
ted. The latter portion of the Phnom Sandak
inscription 1s illegible but we can make out
donations to Cri Campegvara (Vispu). In the
concluding lines of the Preah Vihear inscription
we find that in 1041 ¢.e. (1119 A.D.) H. M.
Suvavarman II gave orders for a levy of the
workers, whose names were in the corvée lists of
the first, second, and third categories. Probably
the fourth category Wwas included also, but it

INDIAN INFLUENCE IN CAMBODIA
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oannot be made out as the line has heen badly
damaged. Tn 1043 c.e., Divikara received the
title of Dhuli Jeng (which is generally reserved
for the monarch) from the king. Has this levy
of workers anything to do with the constraction
of Angkor Vat ?

Divikara, the Royal Guru.

The information we get from the Khmer in-
seription of Vat Phou ! makes this problem more
enigmatic. In the introduectory Sanscrit stanzas
we get the name of Suryavarman IT and of the
god Bhadregvara to whom the temple of Vat
Phou was consecrated. Then we hear of a
petition to the saintly guru for the construction
ofitde.. | (the rest of the sentence is missing). In

1044 ge. (1122 A. D.) a Qa,nkar’a-Nﬁréyar_m is
erected in the Vrih Pran. Now Pran in Khmer
means a pyramidal temple and Vat Phou is
not a shrine of this type. Is this a reference to
Angkor Vat? Then the erection of an image
of the Vrah Guru (Divikara) is mentioned.
So he received divine honours in his life-time.
In 1049 g.e., a Vrah Visnu was consecrated. In
1061 c.e. (1139 A. D.) more images and a temple
were consecrated with magnificent donations.

During the reign of Suryavarman 1L, the
letters of the inscriptions, which had been

! Aymonier, Le Cambodge, t. ii, p. 163,

L,
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round in shape since the days of Indravarman I
(9th century), became square. Many inscrip-
tions of this reign in Sanscrit have been found
in the northern part of the kingdom in the
Dangrek range and beyond. They are mostly
Buddhist and have not yet been edited. Bud-
dhism seems to have been very flourishing at
this period though Brahmanism was the court
religion. The Khmer inscriptions of this mon-
arch have all been very hadly damaged—per-

haps deliberately.

Diplomatic Relations with China.

This reign is also remarkable for the renew-
al of diplomatic relations with China which
had been broken off in the 9th century with
Jayavarman II’s accession. In 1117 A. D,
we learn from Chinese chronicles,! that two
Kambuja officials sent by Suryavarman II
reached the Chinese court. One of these two
was named Kieou Mo-seng-ko (...Simha?). The
Emperor presented them court dress, listened to
their compliments, and ordered an account of
their reception to be included in the official
annals, Four years later another embassy
came from Kambuja to the Tmperial Court.
The king of Kambuja was invested with the

! Ma-tonan-lin’s Meridionaux, translated by Hervey de Saint

Denys, p. 485.



49

SURYAVARMAN II AND ANGKOR VAT 197

same title as the king of Champa. Tn 1128
A.D. the Emperor conferred again high titles
on the Kambuja ruler and recognised him as
the great vassal of the Empire. Some difficul-
ties relating to commerce were examined and
rules laid down regarding them. A brief
description of the Chen-la of this period is found
at the end of the account of these embassies.
Chen-la extended from Champa to the East to
Pegu (Phukam) to the West and touched Ka-
la-hi (near the Bay of Bandon in the Malay
Peninsula—this was also called Grahi) to the
South. It measured 7,000 li (700 leagues).
The number of its war-elephants was 200,000.
There were numerous horses, but they were of
small size. The customs and manners of the
people were like those of Champa. A tower of
copper, surrounded by 24 copper towers,
probably refers to the Bayon. Four copper
elephants, each weighing 4,000 pounds, stood
like sentinels near the entrance.

Angkor Vat.

Now we come to the great riddle of
Kambuja. Who built Angkor Vat and to
which deity was it consecrated ? The evidence
seems to point to Suryavarman II and his
guru DivAkarapandita as the constructors of this
magnificent structure. And very probably it



L.

was a Vispu temple, though now it has become
a Hinayana Buddhist shrine.

First of all, the brief Khmer inscriptions,
which are of the nature of explanatory notes,
found on the two bas-reliefs depicting court,
scenes and heaven and hell, are written in the
square characters which characterise the in-
seriptions of Suryavarman IT and his successor
Jayavarman VII. These inscriptions give the
‘name of Parama-Visnuloka to the sovereign
depicted in the court scenes. Now we do not
know the posthumous names of two kings
Udayéadityavarman IT (middle of the 11th cen-
tury) and Suryavarman II. 'The square charac-
ters of the inscriptions, the brief and troubled
reign of Udayadityavarman II, the frequent
allusions to Vispu in the other inscriptions of
Suryavarman ¢IT (those of Phnom Sandak,
Preah Vihear and Vat Phou), and the great
building activity recorded in them make it
almost certain that Parama-Vispuloka was the
nom d’apotheose of Suryavarman II. The
names of the chief nobles! in the court
scenes are also written in the same square
characters, and some of the titles can be
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» Qne of these nobles, Virendradhipativarman of Chok Vaknla,
has now been identified with the builder of the Phimai shrine in 1108
A. D, (i.c., 4 years before the accession of Suryavarman II). Thus it
is mow practically settled that Angkor Vat was built during the
reign of Suryavarman 1T and finished just after his death. (See Coedds,

3. A., 1920, p. 96.)
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identified with those given in the other inscrip-
tions of Suryavarman II. Jayavarman VII, the
only great monarch who ascended the Kambuja
throne after Suryavarman II, and the charae-
ters of whose inscriptions are also square, was a
fervent MahAiyana Buddhist, and no trace of
Mahiyénism can be found in Angkor Vat.
Besides he was a warrior king whose feverish
campaigns could not have given him the leisure
to erect such a stupendous structure. Moreover
his nom d’apotheose was Mahi-paramasaugata
as has been quite recently discovered. The
legend, which ascribes the construction of
Angkor Vat to the legendary king Prah Ket
Mealea and its dedication to Buddha by that
king on the occasion of the visit from Ceylon of
the Hinayina Buddhist saint and scholar
Buddhaghosa, is clearly comparatively recent
when Kambuja had become Hinayina. The
style of architecture and the ornamental work
of Angkor Vat is decidedly considerably later
than that of Angkor Thom (9th century). Thus
it would be absurd to ascribe the temple to
Jayavarman IIT whose posthumous name was
Vispuloka and who reigned from 869 to 877
A.D. It mightalsobe considered thatsuch a vast
edifice could not have been built during a single
reign. It is possible that the credit of being
the architect of one of the most wonderful
shrines of the world belongs to the last of the
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great Brahmans of Kambuja, Divakarapandita,
who was the royal guru of three consecutive
kings—Jayavarman VI, Dharanindravarman I,
and Suryavarman IT. The inscriptions tell us
of his ceaseless building activity during three
reigns, of his quasi-royal status, and of his lean-
ing towards Vaisnavism.

Angkor Vat or Nokor Vat, the temple of
the city,” is not oriented as usual. It faces the
west, towards the road leading to the eastern
gate of the capital Angkor Thom (Nagara Dhima),
and is at a distance of about a mile from the
city. Not being cramped within a town, here
everything is on a grand scale. 'The moat,
which surrounds it on all sides, may well be
called a lake, being nearly 700 ft. in width.
The causeway ballustraded with seven-hooded
Négas, which crosses the moat, is 36 feet broad.
Then we reach the great rectangular stone wall,
enclosing the temple, about 3rds of a mile
east to west and half a mile north to south.!
The 'principal entrance on the western side has
a facade somewhat more than a furlong in
length and consists of three gates dominated by
three imposing towers. The pediments are
richly sculptured. From the threshold of the
gate there is a superb perspective of the great
shrine rising in three terraces. The causeway
crossing the moat continues from the gate of the

' Aymonier, Histoire de Ancien Cambodge, 1920, p. 147
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enclosure to the temple porch inside—a distance
of about two furlongs. It (the causeway) is 10 ft.
above the ground, and is upheld by a line of round
columns and paved with large stone slabs and
bordered with Nagas. On both sides is a park
of palms. There are the two libraries here also
one on each side of the causeway. Then we
reach a spacious cruciform terrace by a staircase
guarded by stone lions. After that is the por-
tico, consisting of a group of symmetrically
arranged chambers, flanked on both sides by a
long gallery, adorned with bas-reliefs, which
constitutes a rectangle (the length of whose four
sides total half a mile) enclosing the shrine.
The link between the first gallery and the
second higher gallery is a square gallery with
four deep tanks symmetrically arranged on both
sides. A staircase takes us to the second gallery
which is separated from the first by a lawn.
Then another steep staircase leads to the third
and last gallery, which has four towers at the
four angles each 180 ft. high (from the ground
level). Within the rectangle formed by the third
gallery, at the point of intersection of two inner
galleries running east to west and north to south,
is the shrine (a small stone chamber) crowned by
the central tower 213 ft. above the ground level.
The image enshrined has disappeared long ago.
It should be noted that the first terrace rises
about 11 ft. from the ground level, the second
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terrace is about 22 ft. above the first and the
third nearly 44 ft. above the second. From the
third gallery we can look down on the roofs of
the second gallery and of the first covered with
tiles and adorned with finely curved eaves. The
decorative work of Angkor Vat is worthy of its
stupendous size. On the walls have been
chiselled celestial nymphs, flowers, and orna-
mental designs like lacework. But this orna-
mental work, though artistic, is inferior to that
of the Bayon.

The bas-reliefs of the first gallery ecall for
special comment. The southern side of the
first reetangle illustrates the court scemes of
Kambuja and is of historical interest. The
first scene represents queens and princesses,
crowned with diadems, some in palanquins,
others in chariots, passing through an orchard.
Female servants hold umbrellas to shelter the
royal Jadies from the sun, fan them with huge
fans, and pluck fruit from the trees to
present to them. The next scene takes us to a
hill-side and we see the body-guard of the king
consisting of lancers and archers. In front of
them are Brahmans with long hair, rings in
their ears, sitting rather haughtily.! Three of
them however are standing, and the central
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! The deseription of the “galerie historique” is based on Aymonier’s
“Les inscriptions en vieux Khmer” in Journ, Asiatique, August.

September, 18883, p. 199 et seq.
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figure orders the two others to bring forward
plates heaped with fruit. A brief inscription {in
Khmer) tells us that this represents the offer-
ing of presents to the king by the Panpditas..
Another inseription tells us “ His Majesty of
the sacred feet, lord and master, Parama-Visnu-
loka, on Mount Civapida, ordering the troops to
be collected.” Wearing a finely chiselled erown
on his head, the king has heavy ornaments hang-
ing from his ears. A necklace adorns his breast
which is partly covered by a scarf worn cross-
wise, There are two bracelets on each arm, one
above the elbow, and the other on the wrist.
From a richly adorned belt hangs a dagger.
In his hand he holds a curious object like a
lizard which is probably a scent-bag or a purse,
The attitude of the king seated on his throne is
graceful and he looks majestic. This is certainly
one of the best of the whole series of bas-reliefs.
Fourteen umbrellas (chattras) are held above
his head. Four e¢himaras and five great fans can
also be noted. Then we see the ministers—
the first is “the holy lord and master
Virasimhavarman” (we are told so by an
inscription) who presents to the king in kneeling
posture a roll. Next to him is “the lord and
master (Kamraten An), the Chief (e, the
Prime Minister), Cri Varddhana,” Then appears
% the lord and master ” Dhanafijaya. After him—
“ the holy lord and master of merits and faults
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—the fourth.” 8o this is the fourth minister
who is the Chief Justice. The Khmer Cabinet
consisted of four ministers and at present there
are also four ministers. Probably the holy title
(Vrah) signifies a Brahman. The ministers
have no ear-rings and the bust in each case is
uncovered. They held their right hands on
their chests. Behind the ministers are generals
with helmets on their heads and wearing
armour.

The next scene shows us the march past of
the generals—each with his escort. (1) Vrah
Kamraten An (ri Jayendra Varmana Ldau.
This general clad in armour stands on his
elephant with his left foot on the howdah and
his right foot on the croup of the animal.
There is a javelin on his shoulder and in his left
hand a shield. Ten umbrellas proclaim his
rank. His escort wear helmets with dragons
and other fantastic figures on their crests. Four
horsemen ride in front of him. (2) Vrah
Kamraten An Cri Virendridhipati Varman Chok
Vakula (this noble has been identified with the
puilder of the Phimai shrine in 1108 A. D.). He
also stands on his elephant, phgik (a weapon like
a chopper) in hand, with two daggers strappéd
at the back of his left shoulder. (3) Then
follow two Safijaks (chiefs who have devoted
their lives to the king)—Virayuddhavarman with
bow and arrows and Jayayuddhavarman with
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the phgik. The former has for ensign a
statuette of Garuda fixed on a long handle and
the latter a figure of Hanuméan. (4) Next comes
the lord Mahipatindra Varman Canlattai (cactus).
(5) Then after five Safijaks comes the lord
Dhanafijaya—the minister whom we have
already seen in the royal audience scene—and the
next is the king himself—Vrah pida Kamraten
An Farama-Visnuloka who is followed by the
prime minister Cri-Varddhana. Besides the
waist-band, which is usually tied over the dhoti
with its two ends floating in the air, these three
eminent personages have an additional ornamental
band with its ends hanging loose. The king also
stands on his elephant, with two daggers strapped
to bis shoulder, one in his waist-band, and a
fourth where the two baldrics cross one another
in the middle of his chest, which is protected by
armour. He holds a phgik in his right hand
The royal elephant also wears a huge diadem on
its head. The ensign carried before him re-
presents the image of Visnpu mounted on a
Garuda. (6) After two Safijaks appears the
& Réjahota, the royal sacrificer, carried in a
palanquin. His dress, and the dress of the other
Brahmans accompanying him, consists only of a
very short loin-cloth and a double baldric.
They wear earrings like the king, whereas the
warriors have no ear-ornaments, though the
lobes of their ears are bored for, wearing them,
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This means probably that it was a sacred proces-
sion in which earrings could be worn only by
the Brahmans aad the king. After some
Brahmans, who are ringing bells, the sacred fire
(Vrah Vlen) is carried in an ark by men with
close-cropped hair. Trumpets and conches are
blown. An enorraous cymbal is struck with two
mallets. Two buffoons dance in a grotesque
fashion. The ensign-bearers seem t0 play with
their ensigns. (7) Then the scene seems to
change. After some Saiijaks we see dJaya
Simha Varma, in the forests, leading the troops
of Livo (Lopburi in Siam). (8) The next figure
is designated Neh Syam Kuk, probably some
Siamese chief, of strange and uncouth appearance
with his followers. Their hair is arranged in
several tiers and is decked with chaplets. From
the waist-band of the chief are suspended
ornaments which fall over a heavy skirt., His
followers have their cheeks tattooed and look
like savages. (9) Thelast of this series is * the
represenbative of the king—Paman Jen Jhala
leading Syam (Siam) Kuk (troops ?).”” Perhaps
the last four 8cenes represent the foreign
eturning home after the review, which
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levies T ;
was probably held in connection with the sacred

festival. .
A new series ' begins of the Last Judgment

held by Yama, gssisted by Citragupta, followed

1 M, Coedés, Les Bag-reliefs d’Angkor Vat (1911), p- 43.
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by scenes of heaven and hell, carefully annotated
by short Khmer inscriptions. A few examples
would suffice, (1) “Kriminicaya (the hell of
worms). 'l hose—who insult the gody, the sacred
fire, the gurus, the Brahmans, the learned, the
teachers of the dharma (Buddhist Aciryas ?),
the devotees of g,iva, their mothers, their fathers
and their friends.” (2) “Kutacilmali (hanging
from a thorny tree). The persons who give
false evidence.” (3) “Asthibhanga (breaking
of bones). The people who do damage to
gardens, houses, tanks, wells, tirthas, ete.” (4)
“Krakaccheda (cutting with the saw). The
gluttons.” (5) “Kumbhipika (the hell of
cauldrons). Those—who have betrayed a charge
entrusted to them by the king, who steal the
wealth of gurus or of the poor people or of
learned Brahmans.” (6) “ Raurava (pan of live
coals). Those who do not pay their debts.”
There are 32 different hells depieted, which
seems to be a traditional Buddhist number.

There are 37 scenes of heaven. It is curious
to note that while the hell-scenes are depicted
with great vivacity, the scenes of paradise are
quite lifeless, tame and monotonous. We see
the happy denizens of heaven attired like kings
or queens, in aerial vimAnas (towers), surrounded
by attendants who offer them fruits and flowers,
babies and mirrors.

The Khmer explanatory iegends now come
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to an end, and we pass on to the reliefs represent-
ing scenes from the Réniiyana, Mahébhéirata,
and Harivamca. One point to be carefully noted
is the predominant part given to Visnu (and his
Rama and Krisna incarnations)in these reliefs.’
Thus we have in the beginning the battlefield of
Kuruksetra (a Mahibhirata scene) with Krisna
and Arjuna in the front rank of the fighting
warriors. Then follow eleven episodes of the
Ramayana. Five exploits of Krisna ® appear
next. Then we have four scenes in which Visnu
is the central figure.” Four other scenes follow
which. cannot be identified but where we can
make out Visnu. Finally we have three scenes
devoted to Civa legends,* one of which is taken
from the RAméyana. This preponderance of
Vaisnava scenes, coupled with the nom d’apo-
theose Parama-Visnuloka of the king who is the
central figure in the ¢ historic callery,” leads
to the conclusion that Angkor Vat was originally
a Visnu temple.

Among the Rima reliefs may be noticed the
desth of the Riksasa Virddha, Rima pursuing
Marica, the death of the Réiksasa Kabandha, the
alliance of Rama with Sugriva, the duel between
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M. Goedds, Les Bag-reliefs d’Angkor Vat, p. 49.
e twin brees, the raising of Mount Govardhana,

1

s The breaking of th
fight with Bna, the Maniparvata and Naraka episodes.

3 ¥ignu sleeping o1t Qesanfiga, the churning of the ocean, ete,
¢ Kama burnt by QiVﬂw Rivana shaking ina’s abode, ete.

the
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Sugriva and Bali, Hanuméin finding Sity at
Lank§, the Lankd battlefield, etc., ending with
the return of R4main the aerial chariot Puspaka.
The first six scenes are also found in the R4ma
reliefs of Prambinan in Central Java, a temple
of the 9th century A.D. The Prambinan
reliefs are decidedly superior in artistic merit,
though they do not follow VAlmiki’s Raméyana
closely. Another point of difference is that af
Angkor Vat the relief is so low that at first sight
it seems as if the figures are ineised as in Egypt.
Again the Angkor sculptor like Nature abhors
a vacuum. If there is the smallest empty space
he would introduce there a bird or a plant. This
rather spoils the effect. The Javanese artist
knew better and avoided overcrowding of figures.
The Javanese sculptor is as much superior to
the sculptor of Kambuja as the architect of
Kambuja is superior to the Javanese architect.
The Javanese temples including Borubudur
cannot stand comparison with the shrines of
Kambuja.

Such is Angkor Vat which was rediscovered
by the French naturalist Henri Mouhot in 1860.
Wonder-struck at the quite unexpected sight of
this colossal temple, in the midst of an impene-
trable jungle, he wrote that it was the mogt
wonderful structure in the world, the like of
which Greece or Rome had never built. Tatep
visitors compared it to an Assyrian temple, Apg

o
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by a strange irony of fate, though a wealth of
material brought to light since then has restored
the history of Kambuja, the origin of Angkor
Vat, the first monument to be discovered, still
remains enveloped in mystery.

&
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CHAPTER IX.
1?;.
- Tae Last MONARCHS OF KAMBUJA,

Our sole authority for the immediate succes-
sors of Stiryavarman II is the inscription of Ta
Prohm,' which contains a genealogy of Jaya-
varman VII, the last of the great monarchs of
Kambuja. Here the king’s maternal grand-
father Harsavarman is mentioned as a king of

- Kambuja “who spread the eanopy. of bis glory
beyond the points of the compass.” This is all
that we know of Harsavarman, who is supposed
to he descended from the sister of grutavarman,
the first king of Kambuja.

The inscription of Non Van (in Laos), the
last Khmer inscription we possess, seems to
indicate the existence of a Jayavarman who
reigned about 1090 ¢.e. (1163 A. D.)—this being
the date of the inscription. Itis a royal order
addressed to several high officials and priests,
asking them to look after the upkeep of the
monasteries (devicramas) in the region of Ratna-
pura. The names and the titles of the officials

- (who are styled Kamratan An)and the priests and
their posts are interesting. They are a8 follows -
‘“ Rajendravarman, general of the army of the

+ Ed. by M. Coedés, B,E.F.1, O., t. vi, P- 45 et seg,
(211)
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centre (it is noteworthy that one of the generals
in the bas-reliefs of Angkor Vat bears this name);
Travan Tannot (‘pond of palms’), the president
of the court ; Kavindrilaya, the professor (adhyé-
paka) ; Yogigvara Pandita Bhagavin, the priest
in charge during the second fortnights of the
month, Nirvina Bhagavan in charge of the mid-
day service uf the second fortnight.”* The
order is also addressed to other generals, astrolo-
gers, keepers of the sacred registers, treasurers,
and officials in charge of the royal magazines for
both the fortnights. The inscription is Caiva,
It is likely that the date of this inscription is
wrongly given and in that case the King Jaya-
varman mentioned here would be Jayavar-
man VII himself. For in the Ta Prohm inserip-
tion only Jayavarman VI, the grand-uncle of
Stryavarman 11, is mentioned.
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Dharanindravarman LL.

With Dharanindravarman II, the father of
Jayavarman VII, we come back again to ferra
#rma. The genealogy of the Ta Prohm inscrip-
tion traces his descent from the sister of Jayavar-
man VI. This prince marries the daughter of
Hargavarman, 1V who bas the rather masculine
name of (ri Jayardjacuddmani. Dharanindra-
varman 11 is described here as a devout Buddhist.

1 Aymonier, Le'Cambodge, ¢, 11, p. 111.
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“ Having obtained satisfaction in the nectar-like
teachings of the moon of the Cakya race
(Buddha), having devoted hislife to the service
of Bhiksus, Brahmans, and others who asked for
his help, desiring to extract the essence (of life)
with the aid of this impure and unsubstantial
body, he adored ceaselessly the feet of the Jina.!

His reign however witnessed g calamity un-
precedented in the history of Kambuja. Ma-tou-
ap-lin, the famous Chinese historian and encyclo-
pedist, writes in his notice of Chen-ching
(Champa) :—?*“ In 1171A.D. there was a (Chinese)
Mandarin whose ship was driven by a storm to
Chen-ching. This kingdom was then at war
with Chen-la (Kambuja). On both sides elephants
were used in the fighting. The Mandarin ad-
vised the king of Chen-ching to have horsemen
with bows and cross-bows trained to shoot
volleys of arrows while charging the enemy. The
success of this scheme was immediate.”

The Champa fleet, guided by a shipwrecked
Chinese, according to the Chinese historian,
reached the mouth o