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BANJARAS,
The caste is known vai-iously as Banjaras, Lainbanis Genei-al 

and Sukdlis. The proper term to be applied to the caste 
found in Southern India would appear to be Banjaras.
Their number, according to the Census of 1901, was 45,679, 
of whom 23,fi54 or 51 8 per cent were males. The varia
tions in their number show that this caste has increased 
since 1891 by 0,442 or 16-4 per cent and the distribution 
by districts shows that they are most numerous in the 
Shimoga and Kadur Districts.

Banjaras are often described as the gypsies o f India, 
but the only resemblance consists in both being o f wan
dering habits. I'hey have come down from Northern India, 
probably the Marwar Country. They are generally of 
good stature and fair complexion. They are brachy- 
cephalous, with an oval face, black or brown eyes, long- 
flowing silky hair and straight nose. Both men and women 
are strong and stalwart and are capable of much endurance.
Women are active and good-looking, though, on account o f 
hard life, they soon lose their pretensions to beauty.

Their chief occupation being the transport o f 
grain and other merchandise on pack bullocks befoi'e the 
advent of the roads and wheeled traffic, they seem to have 
come down from the North in the wake of conquering 
invaders, travelling with their women and children. They 
carry their whole property with them, and even the tribal 
organisation is complete in each of their encampments.
They consequently keep therasel ves aloof from the surround
ing population and their habits and customs are but little 
affected by their environments.

Banjaras have earned an uneviable notoriety for pre" 
datory habits and are included among the criminal tribes 
and placed under Police surveillance. They were formerly 
notorious as cattle-lifters. Daring dacoitiea attended 
with violence were put down to their credit. Men o f local in
fluence of other castes had often a large number of B anjdra 
retainers for committing highway robbery. Though 
this state of things cannot be said to have altogether

B
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disappeared, many Banjaras are at present found to have 
settled down to'agriculture and other peaceful pursuits.

Name. The common rifirae and the one by whicli the memi)ers
prefer to be known is Banjarn,. They say that the term 
Lambani, applied to them by others, is a mistake and that 
if. denotes an allied division of their tribe. They are 
also styled by others Sukalis, but resentTlu! ajapellatioii. 
Among themselves they apply the tenn Ghor na’Iicti address
ing another Banjara, Ghbr Mati and Ghor Uasi being 
terms by which a Banjara calls another Banjara as dis
tinguished from Khdr Mati by which term tlu'y, mcrui a 
nou-Baujara.

Of the wOrd Banjara, sometimes written as Brinjara, 
various meanings are given. Some ssiy that the term is 
another form of the word 'Wanjara, hnrners or inlmbitanf s 
of woods ; some others derive it fiom the Persian word 
Biranjav meaning a rice carrier * ; while yet others say 
that the word means an arrow. The true derivation is 
probably from Sanskrit word Vanijya (trade), which has 
given the terms Baniya and Banajiga (fneaning traders),
It may with equal plausibility be referred to \binachara 
(Sanskrit, meaning a wanderer in the jungle) on account uf 
the nomadic character of the tribe.

Lamljani sometimes spelt as Larabadi, is said to be an
other form of the word Laraan or Labh-in, a sub-division of 
t he main caste Baujaras, the other division being Charans 
who are alone found in this State and who claim a some
what higher rank. The word T/abhau is said by some to 
be tiie alternative form of Lavau meaning- salt, the 
Labluins being salt carriers “  bnt this explanation,’’ says 
Professer Grierson,t “ goes against sevcu'al phonetic rules 
and does not account for the forms of the word like 
Labhtini or Lambani.”

Of file term Snkali, various meanings, sueb as men of 
good colour or language, northexm couuti'y, are suggested, 
but they appear to be all of doubtful accuracy. It is said by 
some that it means a recan ut. being the corrupted form of 
Supari. It is also referred to as the name of a inngtlyat 
(Sukali Setti) whose trade of firewood selling was very 
prosperous and was taken up by tbo Baujaras when 
they came to Southern India. From this they became 
known as men of Sukali Setti’s trade or tiukalis,

Shakespeai-’.s Dictionary.
+ Linguisto Survey of India.



\ 5 .̂̂ 2V^Though not regarded as high in the social scale, the 
j, Banjaras have their own jU“i<ie of race, for'they style theni- 
f selves, the white people while calling others, especially those 
j of agricultural profession, black people. The terms 

they use are Ghor (white) and Klior (black), Ghormati or 
Dasi raeaning' a white man and Khorrnati, a black man.

' Nayak is the title used for the head of the lhanda
or a group and other men have the suffix Bat added to 
llieir names. A .Banjara woman addresses anotlior 
Baiipira, wcrnan as Tanderi, Bai or Banjarapi. Bai and 
Yadi, both of which mean mother, are used as honorific 
suffixes to the nainos of women.

As a nde, Banjaras do not address their elders by 
tiieir personal names. They call them either ISTayak ' or 
Bhayya (brother), but the younger persons are called by 
their names. Women do not repent the names of their 
y)arents-in-law and otlier elderly person or the liusband 
or his Ijrothors-.

The language of the Banjaras is a mixtnro of the Langiiage. 
.Mahratti, Hindnstani and Gnzarati languages and is known 
as Kntni. Owing to tlmir exclusive habits, they haA”e pre
served it in much the snme state as it is found in Northern 
India. It is not a written language and has no literature,
'1,'he Banjaras also speak Hindnstani and are acquainted 
with the prevailing language of the coantry. Their own 
language, however, is iritelligiblc to few persons outside the 
community.

Vnriou.s fanciful accounts are given of their origin Origin, 
and it is difficult to find anj  ̂ consistency or significance in 
all of them, but all agree in giving them IS'orthern India, 
irrobably Marwar, as tlieir original home. They claim to 
be Ksliatris and to be descended from Rajput ancestors.

They ascribe the origin of the earth to Jambava and 
bis two sons Heppumuni and Rudra or Raktamuni in the 
same way as in the account of the Madiga Caste.* Out of 
lire seed of tire Creator shot into space was born a beanti- 
fnl daiusel, who in her- timi created a boy out of the sweat 
of her body. She desired to consort with him but her offer 
was rejected. A second boy was created fora similar pur
pose, but proved eqirally obduimte. Her third attempt 
proved successful and the two were the progenitors of the 
liuman imce. Of their descendants various names ai'e given, 
some of wldclr, such as Kachebap, are evidently borrowed

* S(?c pages S and 4 of Monograph XV.tl.
Banjara.̂  u 2
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from classical sources. Dhaj liad a son Kowclliaj whose son 
was Karan whose son was Kachchap who had two sons ] 
Thida and (Jhada. The descendants of Chad*̂ '' the set
tled" tribes of towns and villages while the wandering tribes 
are descended from the other. Thida had five sons, Nat- 
had whose descendants are V&gris styled Shikaris (pwsort'i/j), 
Joghad whose descendants are the Jogis who rear pigs 
and are also wandering, Khimad who was the ancestor of 
the wandering blacksmiths styled Bailukamrnaras

Mota who has given rise to tlie l.iabhans, and Mola, 
the ancestor of the Baniaras.

Another account starts with Sugriva who, according 
to the Ehm îyana, married Tara, his brotheim widow, and 
mentions Thida as one of his descendants. The latter’s son 
Mola was an attendant of Krishna who, before leaving the 
world, a.ssigned all the thousands of Gopi damsels to his fol
lowers, reserving only Radha. Mola who had been absent 
at the time got angry that none had been reserved for 
him and rushed upon his master with a lifted club. But his 
anger was appeased and Hadha was entrusted to his charge.
He was afraid of touching her divine person but won her 
good-will by patient service. She agreed to accompany 
him in his wanderings and both adopted the profession of 
dancers and acrobats. 'Miey exhibited their skill before 
the princes of Dbanjighad, Banoghad and Jagatghad, and 
as a reward got three boys, Ratbod, Pamhar and Ghowban 
whom they adopted, 'fhese boys became the progenitors 
of the clans which still bear ‘their names. These three 
married three Brahman sisters wdio, remaining unmarried 
after they had come of age, had been abandoned in the 
jungle according to the custom of their caste. All the 
Bairjaras are said to be descended from them, and the 
teasing to which Brahmans are subjected at their mar- 
riages is said to be the revenge enjoined on them for the 
cruel abandonment of those girls by their father.

History. Banjaras are mentioned as existing in Tndia  ̂ in
certain old works.* There is no doubt of their having 
come down to Southern India only within historical times. 
General Briggs, writing in 1813, says as follows about 
these people

“ The first mention of the Banjaras of the Deccan on 
historical record, which I recollect, i.s to be found in 
the work written by Mahomed Kas.sirn Ferisiita about two

« Dsisakiim̂ ra Oharita.



'''years ago, at, the Court of Bijapur, Pntitleci ‘ A  
^^^^Bferory of the Rise and Progress of the Mahomedan 

Paith in the country o f Hind.’ In his account of theM aho- 
inedan inonarchs of the Deccan, he records that in the year 
1417 a iarge convoy of Banjara bullocks was seized by Khan 
Khauan, tlie brother of Feroje Shah Bhamini, when the 
former prince rebelled and made an attempt on the throne 
of Gulburga, the Deccan capital. Perishta calls them the 
grain merchants, who travel about the country from one 
end o f the Deccan to the other.”

They came into South India along with the great 
arnties of the, Mogul Emperors vrhen they invaded the 
South. The Charanyas (Banjaras, the descendants of Mb- 
la) with their herds of pack bullocks helped the imperial 
army figlitiug in an exhausted country far from their base 
of supplies by supplying a fearless aud reliable transport 
service. When the Banjaras came into the South, they 
came in five groups, namely, Ratlioc]!? Pamhar and Chow* 
ha î, named after the Rajputs of those uaraes said to have 
been adopted by Mola aud Vadatya and Turi. Of these, 
the Ka^hod family was and is even now the strongest 

i and the most widespread division. The following anecdote 
i is related about the value of their service to an army in 

the field
The Olmraus (Bf.injai’as) ovidaiitly came to the Daklian with 

Asafjan,, sometimes called Asafkhan, the Vazir of Shajehan, and in tlie 
year 1630 or thei’eabonts, Bhangi and Jhangi Naiks had with them one 
h7indr'ed and eighty tliousand bullocks and Bhagavandas, the Burthia 
(Valatya) Naik, onl}' fifty-two thousand. Thej accompanied A.safjan, 
carrying his provisions during his r,aid into the Dakhan (against 
Bijapur).

“ It was an object of Asafjan to keep the.se bullock.s well up with 
his force and so much, were tho.se prized by that Vazir that he was 
induced to give an order to Bhangi .and Jangi Naiks, as they put for
ward excuses regarding the difficulty of obtaining g.tass. a,nd water for 
the cattle. I'he order' engraved on copper and in gold letters runs aa 
follows ; —

Ranjaidrapani 
Ohapparaghas 
DinM' tin Elain Maaf 
Aur Jahan Asaf Janka Gbotje 
Wuhan Bhangi Jangika bail

The meaning of the inscription .seems to ber— Tf you can find no 
water elsewhere you may even take it from the ranjans fpots) of my 
followers ; grass you may take from the roof of thoir hnls; and if you 
commit tlirea murders a day I will even pardon this provided that, 
where I find mv cavalry there I can always find Bhangi Jangi’s bul
locks.” * ' - » ,

. * Berar Gazetteer.



I P  ' *,^  BbagavaiidaSj the leader of the Vadatyas, arflced for a
similar order, which was refused. This natara,lly excited 
the jealousy of this leader and after the campaign was over 
and the Baujaras remained in the Dakhan, a feud broke out 
between the'Rathods and the Vadatyas. The bards of the 
Banjaras known as Tamburis (Turis referred to above) si ng ■■ ' 
the songs regarding the quan'els of these rival clans, whicli. 
substantially agree with the following :— One day when 
Bangi Naik was returning from the tlyderabad Durbar 
witli^four followers, he was attacked in daytigiit by Blraga- 
vandas who, with a number of followers, killed all the fiv(; 
men. On their complaining to the IN'izam, they (the lol- 
iowers of Bhangi Naik) wek' told to take their revenge 
which they shortly did ; and headed by Narayan Bhangi, 
son of the deceased, they fell unexpectedly on J3hagavandas 
in such large nambers that he and one hundred of his fol
lowers were killed. The Vadatyas awaited their turn and 
atteking Eathods killed a number of Shem and took away 
their standard. This standard wms a yearly present Irorn 
Ills Highness the iVmin who used to give Bhaiigi's descend
ants eight “ Thansof khadi of sixteen yards a than” . The 
only relics of this fend found in this State are an occasional 
narration of the deeds of. their ancestors of each party and 
an expression of mild contempt for those ot the rival clan.

The Banjaras took service nob only under the Delhi 
Emperors, but under the Sattam, and subsequently tlm 
Poona Raj and the Siibhaship of the rkkam, and several ot 
them rose to consideration ami power. Indeed it is to bo 
gathered from tlie manner in wliich these people are to be 
found spread over the country, that as o|)porkm]ty 
offered and seemed tempting, some one or otlier of thorn 
attached themselves to the different powers greater 
or lesser as they rose, their own clanship when even 
on opposite sides remaining unbroken. On the pai l which 
the Banjaras played in the M.ysore Wars, as purveyors of 
grain, General Briggs says as follows :

“ The peace ot 1792, signed itndei' tUe walls ot Seringa- 
pHtain. dispersed the allied Armies, iind the' Bimjams  ̂ rctarne.l_ to 
their respective ranges noiBi of Uie river Kwslmu. Jr the year 
however, similar confedei-ation hetweoa His Higlniess tlio A i/.urn and the 
Hritish Government took place, in oi'der to redace ilui poiveyit the 
restle.ss and ambitious sovereign of Mysore; and the services ot Banjaras 
were again called Forth, The British Eesident advanced 1,,>0,000 rupees 
to the Chief at Hyderabad, and there were mustered below the g'hauts 
25,000 bullock loads of grain, whicli had accompanied the ISir/.am’s forces 
under the command of Captain, (noiv Colonel) Sir Jolm Malcolm. Ihe 
army under the command of Iheutenant-General Hams now advanced
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; but. before it readied Seriiiga[)atam it experienced consider

able distress fur want oi'gruin, when the genera.l heard that Bhima 
Jfiiik witli a supply of 15,000 bullock loads wa.s at the foot of the ghaixtsj 
but as ht'deemed it dangerou.s to permit his advance alone, Majoi'- 
Gencral B’loyd with the whole of the British Cavalry was detached, to 
give protection to this valuable convoy.- The army of the enemy under 
the celebrated Kumrood-Deen Khan hovered daily on the flanks, but did 
not prevent his giving safe-conduct to Bhima .Nalk up the g'hauts. At 
thi.s time the army besieging Seringapatiuu was in the greate.st distress, 
and lice sold at two rupees for eadi seer ; tmt the exertiotis of rlie British 
tro(,>ps surmounted all ob.stacles ; and the 4tli of May 1799 witnessed the 
downfall of that Capital and the death of Tippoo, vvhose granaries were 
.so largely stored tliat the average rate of the-|)rico of rice was tliirty 
■seei's for a rupee.

As the grain with Blviiua Naik did not reach the City for some 
ita3S after the fall of Seringapatiini, if the British General had adliered 
to the letter -.xf the compact with the Banjaras, they must luive been 
ruined, amt it is more than likely that, they would never have joined us 
again ; but liberality which distinguished our Government fimu all the 
otliors in tlic Bast eoniprotnised the matter, and secured the hearty co- 
ojR'iatimi and a-ssistance ol the.se useful peoj)le in a subsequeiit war wftli 
the Mnrhut.ta.s. The wlude of the grain was purchased at tlio average 
I'Hte. (;f five seers fm‘ a r-npee ; the Bunjafas returned the original sum 
adva.uced to tliem, and had siiflieieMt retnaining to pay them for their 
labour expense, and risk. ‘ The Cliief Naiks received imnorary dresses 
and swords, and their leader Bliima Blumgi was presented, with an 
elephant. But while lihoralil.y characteji.sed our actions in thi.s instance, 
a very shoit time aftei'wards it was necessary to have recourse to 
.some .se\̂ ero measures iu another.

'• Seringapatani had tiot long falleai, when a partisan named 
idiondy, collecting a cou.sidei'able body of the disbanded troops of the 
late Governiuent,refu.sed to acknowledge tlio authority of the conquerors; 
and a large force uudorthe command of tho Honourable Colonel Welles
ley (now Marqui.s Wellington) was sent in pursuit of him ; while another 
detachment under Colonel .Darlyn)])le, with the Jlizam’s subsidiary 
force, was sent to co-0])e,rale. A .small lioide of Banjaras in the employ 
of this British Government were endeavouring to go over to the enemy, 
wlieii tliey (vare intercepted by this la.ttei- officer, who by way of ex- 
iimjile to those acoomj>aiiyiag him, hung seven of the juincipal tiaiks, 
ami explained to theii' tha.t our vengeance was not less to he di-eaded 
than our libendity w.ls to be desired.”

There are said to be three main divisions of the Divisiom, 
Banjaras. namely Matiuirias, Labhans and Charans.
.Matburias, derive their name from Muttra, and .Labhans 
are said to be salt carriers, claiming their descent from 
(laud Brahmans and wearing t,he sacred thread. The 
Banjaras 1‘ound here, however, belong only to the third 
fiivision, namely, Charans or Charanyas. They are said to 
be so called on account ol their wandering habits. These are 
divided into Banjaras proper containing *Rath6d, Pamhar

* Raf'oocl is also known a.s Bhukya, and Pamhar, Chowlifin and 
VafatyB. are together styled \



and Chowhan and Vadatya sub-divisions; Taiiibiiri or^rftT^ 
also called DhacJlij are Mussalraans in religion ; Sonar or 
smiths who prepare jewels worn by Banjara women ; Navi 
(Hajam) or barber; and JJhAlia who coi’respond to the 
Madigas and who are employed to beat the dram during 
marriages, ' °

They profess, indeed, to have within their community 
representatives of all the castes found in towns and it i's 
possible that, on account of their exclusive habits, they may 
have representatives of all the necessary professions among 
them, though only a lew divisions are recognised as sepa
rate in this State.

Of the origin of the Vadiitya sub-division the follow
ing account given by General Briggs is practically the 
same as supplied by information given by a man of the 
rival clan, Kathod :—

“ The Banjaras, however, give to the Burteaahs (Va4al;yas) of tlie 
Deccan but half a f/oie or family; and they account for this fact as 
follows:—

In the course of the travels of Powurs'(Pamhars), they one day 
discovered a male infant lying under a bur ti'ee so far situated from 
any habitation as to lead them to conclude that it was left there to 
perishbut a charitable female of tlie horde took it up, adopted and 
reared it; aud from the circumstance of its being' found under a bur 
tree it was called Bnrteeah. Protn its having been brought up among 
the Powurs, the foundling imbibed all their customs aud habits and 
learnt tlieir language. At the age of puberty be became enamoiu'ed of 
a beautiful Powuray ; but as the Banjaras do not intermarry in tbeir 
o"wn tribe, the gu’l refused to listen to his vows, as it was impossible 
that they could be ruaiTied, aiutual daily intercourse served but to 
increase their affection, and the progress of the passion of love sur
mounted the difficulties presented by the cooler dictates of reason. At 
length the time arrived when the secret of their connection would soon 
have been apparent; and they both consented, for each other’s sake, to ' 
abandon their little world (the Banjax'a camp] and incur the severe but 
necessary evil of excommanication. They one night loft their tents and 
fled: on the morrow, the news of their elojiemorit rvas noised abroad, 
they ■were pursued and taken. A Panchayat (or council of five per-sons) 
was held, and the decision expelled the Powuray from her tribe, They 
consented at last, indeed, to acknow'ledge the pair as the head of an out
cast tribe, to be denominated after the foundling',. Burteeali; but they 
are on this account only allowed to claim Banjara origin from the 
mother’s side.”

The accouDt which the Vaclatyas themselves give of 
their origin is that they are the ■ progeny of a Brahman 
from a Banjara woman of the Jm-abla division of the Pamhar 
clan.

“  The Vadatyas remained quite undistinguished ami 
vvere content to follow and eat of the crumbs that fell 
from their Ba(ih6r cousin’s table. During the chieftainship
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^ ^ ■ ^ ^ a n g , however, the Jadlioos (anotlier name of the 

Vadatyas) brought to the front one Bhagavaudas,who quar- 
relliim with the great Bhangi made a natne for himself 
un.der”the title of Burthia Naik, in the Telinganu country, 
where his followers have flourished and grown and where 
to this day his children rule in his stead.

Tambiiris are also known ..as Turis, Dhadis and 
Bhat Banjaras. They are Mussaltnans jji faith and 
follow that religion in all their ceremonials. But in 
other matters they are like other Banjaras and live in the 
same “  d’han^as. ’ ’ They eat in the liouse of the other Ban
jaras, but the latter do not return the compliment. They 
'are the beggars attached to the caste and correspond to 
the “  Bhats.’* They sing the family history of the Banja
ras. They follow all the customs of the Banjaras, such as 
the younger brother marrying the widow of his elder 
brother. They go round begging to all the Banjara 
'rhan^as playing npon their musical instrument (TamMri).
T h e  presence of a Tamburi is considered necessary on all 
important festive gatherings when he is paid a fee of two 
rupees.

These divisions are again split up into a number, of '
exogamous divisions. A list of these divisions is given in 
Appendix A,

The confinement of a woman takes place in the hus- f5irth cere- 
band’s house. In fact, it was the custom formerly that 
when a Banjara woman was maiTied and sent to her hus
band’s house, she seldom or never returned to her father’s 
house. But of late they have adopted the practice of 
bringing the woman to the parents’ house for the first deli- 
veryj During the wife’s pregnancy, the husband observes 
the' usnai abstinences such as not killing an animal or cairy- 
ing a corpse.

On the birth of a child, the whole family is considered 
impure for seven days. As soon as signs of labour 
appear, the woman is removed to a shed outside the dwell
ing house. Their own midwife attends on the mother. On 
the birth of a child, if it is a male child, the father has to 
distribute molasses and dried cocoanut to his castemen.
The naval cord is cut and tied to a thread, smoked with in
cense and. buried with a three pie piece at the foot of the 
mother’s bed. The mother and the child are bathed once 
or sometimes twice a day.

♦Major Mackenzie.

I
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On the seventh day when the pollution is removed, 

sumo married women proceed to a well or river and bring 
two potfuls of water. One of them is emptied into a small 
pit dug in tlie front yard of the house and a lamp lighted in 
a receptacle made of sweetened flour, is worshipped and 
thrown into it. The confined woman is made to dip lier 
toe in the water. Part of t.lie water in the other pot is 
used for preparing food for the outertainrnont of womeu 
and boys who are invited ou the occasion. The guests 
have their feet washed with water remaining in the second 
pot. A  Brahman astrologer is consulted for naming tlie boy 
and be gives five names of which any one may be chosen.

'i'o procure a good flow of milk the mother is made to 
offer Puja to a lump of sweetend hour which she
lias afterwards lierself to eat up without leaving any re
mainder. For throe months the newly contmed woman is 
not allowed to touch any of the domestic vessels or to enter 
the kitchen oi’ the god’s shed. She lives during tlm period 
in a sejiarate shed, generally the cattle shed.

The mother of a male child is given a Tali (disk) of 
silver to .suspend round her neck on a Thursday after the 
purificatory batli. Ihis is st3''led the Devi la  i and has a 
flower indented on it, if it is for the first sou,and two fioweis 
if there are two or more sons. ’ The birth of a daughter 
does not count and uo figure is added to tlie Tah.

The following may bo taken as typical names ami iliey 
are not emploved for any other caste :—

Male. Female.
Devia Padli
Dhaiia Bhimui
Gomla. Dhamli
Uemla J^evii
Liilya Dhanu
Manjya Gdrali g).
Sakarya. Gdjli
86vya
Sbmya Pa'iiui
Hdpya Rdpli
Titu Tulsi

Opprobrious iiatnes such as Gundya (I'ound stone), 
Bodia (bald beaded) are sometimes givei^to a child and it

- But Majot Sub-Uivision of the Va4atya clan liave as niatiy 
Howei’S as there are sons liviiiji'.



" Qrnot learn to walk at the pi'opel' ago, it is placed kJX J
m fiuold iviimpw and drawn seven times over a dunghill, 
on a Sunday.

When a child begins to toddle about, wheat, Bengal 
fî rani and other pulses are boiled and laid on a white 
cloth spread on a Kambli. The cliild is tben made to walk 
on it seven times. This is supposed to make the legs strong 
and sturdy.

A bo7 may lie ado[)ted when there are no male children. Adoption,
The most eligible boy is the son of a brother and in his 
ubscnce, a hoy of the same snb-division. Under no circum
stances can a man adopt his own brother. The boy is taken 
in tlie presence of the caste people and his waist thread 
is removed and a new one is substituted by the adu])ti\'e 
parents. The day is generally observed as festive.

Marriages among the caste must be conlined within i'hmia' ô. 
their sub-caste, e.g., a Banjara may not take a girl from a 
Tamburi’s and nee vertsa. The Banjaras, as already noticed, 
are split up into four groups, namely, EathdiJ, Parahar,Cho- 
whan and Vadatya, and in some places also Kharadot. Bach of 
those groups is exogamous and each contains a ivumlier of 
sub-sects. The members of each group, to whichever of its 
sul)-divisiotis they may belong are regarded as brothers 
ioul sistoT'S and are not eligible for marriage with one an- 
otlier. Marriage of a man with Ins sister’s or maternal 
uncle’s or paternal aunt’s daughter was not formerlyallowed.
But this rule of e.vclusion is gradually losing its rigour, and 
such marriages are becoming fairly common. A Banjfira 
may not marry the daughter of a paternal uncle or mater- 
naf aunt, such connection being considered as incest. Two 
sisters may be married by one man but not sinmltaneonsly 
and two brothers may marry two sisters. The rule of ex
clusion not covered by the rule of exogamy, wdiich prohi
bits marriages between a man and a woman wim stand 
towards each other analogously as brother and sister and 
parent and child, etc., is also observed by them. Exchange 
of daughters is allowed, but the practice does not find 
much favour, and where it does lake place, it is said that 
there should be an interval of at least six months between 
tlie two marriages. Marriages generally take place between 
families living in the same tract as they are averse to con
tract such relationship with persons whose antecedents 
are not known to them.
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Poligaiuy is allowed and as wives not only worHUL^^ 

also earn for the family, a Banjara is not averse to taking 
an additional wife if he can afford to do so. The husband 
need not always be older than the wife and it is said that 
when he is a minor, she may live with another man and ; 
join her husband when he becomes old enough to need her. ‘

Marriage is always adult, and very seldom, if ever, is 
an infant girl married. If, in any case, a girl is married 
before puberty, she is sent to her husband’s house as soon 
as the ceremonies are over, but regular cohabitation begins 
only after the girl comes of age. Marriages are not com
pulsory for either sex, but the cases in which a woman 
has grown to be an old maid are extremely rare.

On an auspicious day fixed by a Briibrnan astrolo
ger, the boy’s father and the Mayak of his Thanda along 
with four other casternen repair to the girl’s house, 
noting whether the omens met on tlie way have been good. 
The boy’s father carries with him a hookah and a large 
pouch fillet! with betel leaves and areca nuts. Tlie, subject 
is broached in the usual circumlocutory f'a.shion by the 
bridegroom’s party, and if the proposal is acceptable to the 
other parbj ,̂ a day is fixed for the formal betrothal. If . 
after this either party withdraws witliout proper reason, 
he will be, liable to f)a / a fine fixed by the Pauchayat.

The formal betrothal ceremony is styled G6,li Khaue 
Jane that is, going to eat jaggory. The
bridegroom goes to the girl’ s house with the .male mem
bers o f ’ “s family. They meet a large party of the girl’s ! 
Thanda and others of the neighbourhood already assembled 
either in front of the girl’s house or before their temple. 
The boy’s father deposits part of the bride price before ' 
the assembly and the girl’s fatlrer takes it. 'The boy then j 
pas,ses a hookah to all the members of the assembly and ’ 
then distributes jaggory, liquor and pansnpari o f which a i 
sufficient quantity has been procured. The father has to | 
spend ten rupees on jaggory, ten rupees on liquor and \ 
five or six rupees on .wjian. Women do not join the > 
party but remain in,side watching the new bridegroom j 
and amusing themselves by cracking jokes at the ex])ense 
of the bride. The girl’s father gives a general dinner at 
night. Next day the boy and his party return.

The boy lias next to proceed to his intended father- 
in-law’s bouse to pass bis period of probation, A  tent is
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on two poles, ornamented on the lop with inverted 

brass vessels. In each of these vessels a rupee is con
cealed which becomes the perquisite of _ the Nayak. The 
young man bathes and dresses himself in clothes peculiar 
to the caste, namely, a pair of red trousers, a long red tuj- 
band measuring sixty cubits and a pan supari pouch

While entering the tent he has to pass under a 
Inew  cloth held up in the doorway of the house. As he 
Ipasses tlie door, two unmarried girls throw rice on his 
■head, singing songs.
I Within the tent he takes his seat on a Kambli, before 
|Ln assembly oonsistiiig of guests of his and neighbonriug 
Sdnindas. On the four corners of his seat four quarter 
%nna pieces are placed with betel leaves and nuts, and a 

dish Avith rice. Two married women smear the boy with 
. turmeric paste and throw rice on him. He has now become

!!
 I Madavaniga or Vetudu (a bridegroom). He stands 
ip and remains in that posture with folded hands. A 
,)oy and a girl (both unmarried) stand on either side of 
lint, the boy to the left and the girl to the right. A t the 
lidding of head of the caste, they take handfuls of 
’ice from the dish, throw it on the bridegroom’s head and 
■etire. Then a second pair of a boy and a girl repeat the 

brocedure. The bridegroom then step,s out of his seat and 
bows before the members of the assembly I’epeating the 
formula of Ram, Ham. The guests then arrange them- 
Iselves for dinner, after which the bridegroom distributes 
pan sapari to them. Five quarter anna pieces are given 
to the Nayak on behalf of the Guru of the caste. The 
bridegroom, with a cocoanut in his hands, craves permission 
of the assembly to set out to the bride’s house. He is tlieu 
presented with some money ranging from a quarter to a few 
rupees and permitted to proceed on liis quest. 1’hen all 
his people catch hold of Ids shoulders and weep bitterly. It is 
said that he may not return to his Thanda till he marries and 
brings the girl with him.* On aiTival at the girl’ s Thanda, 
he has to obtain the permission of the N4yak to enter it. 
Then a party from his father-in-law’s house meet him and 
conduct him to the girl’s house, when he has to-pay anen-

I
 trance fee of Rs. 2. As he enters tlie house, all the women

* If, however, the marriuge is for any good reason put ofl' for a 
long time, he return.s to his Thanda, but is not permitted to enter the 
inner portion of his house. He is served with his meals outside in the 
cattle shed.



I J l  .. ''snrroaud him and make a show of weeping and lamentimon 
on fi.c(30unt of the arrival of tlie stranger Avho is to carry 
away one of their daughters. A  feast is observed to which 
all women of the Thanda are invited. The son ■in-la v is 
seated before an audience chiefly com posed of women. Ho 
then pays down the Ijulance o f the Toraajnonnt. Either tlio 
next day or some subsequent day, the boy and the girl are 
smeared with turmeric separately. Then the hoy is seated 
on a sheet of gunny cloth, and is rubbed with tur
meric.

After this, the affianced persons may not see each 
other and generally remain within the house. Even if 
tht'y should go out, they are not allowed to roam in the 
jungle or cross any brook. The bridegroom cannot leave 1 
the Thandia without perraiwSsion of the bride’s parents, UTid 
when he is allowed to go out, one of the brothers of the 
bride is made to accompany him.

The period of prohation lasts longer or shorter 
according to the ability of the <yirl’s father to maintain the 
intended bridegroom in a comfortable state. It is a pleas
ure time especially to women, who on that account pro
long it sometimes for months. It also entails additional 
expenditure on both parties, for the caste Clrirn, Tambu- 
ries and other dependants take advantage of the occasion | 
to visit them and extract presents. It is the recognised | 
custom that the bridegroom sliould pay double of wliat the | 
bride’s father gives. During this time, the bride’s mother | 
is busy with sewing the clothes intended not only for the I 
bridal pair Imt also some additional suits of dress for I 
presentation by the girl to her motJier-in-law and sisters- I 
in-hiw. I

The probation ends w'ith a ceremonv called Ghota I 
K^do, at which a sweet drink of jaggory water is served | 
to all the guests. Early in the morning, the bridegroom 
n,fter a bath sits on a plank and places the bracelets of 
ivory or horn intended for the bride together with a sum of 
fifteen rupees in a plate. The girl’s brother rubs liitn witli 
turmerio paste. The presents are taken by the b; ide’s 
party, one rupee being given to the head of tlie Thanda 
and another rupee returned to the bridegroom. The hrido- 

. groom vacates the seat and the bride is seated tliere and 
rubbed over in her turn with turmeric paste. This is 
styled Halad (turmeric rubbing) and the bride’s party 
give a dinner to the TbAnda,
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K f̂5 then fixed for the Dliare by a Braliniaii as

trologer and the parents and the other relations of tlie boy 
are sent for.

In tlie evening- of the Dhare day, some men fetch from 
a potter’s house a nnmber of pots which should be twenty, 
tvventy-eight or tiurty-six, the number varying aocording 
to the‘mimber of families in tlie Thiinda, as after the marri- 
tigx; each family should be presented witli a pot. Tii tlie 
open yard, in front of the house, four holes are dug at 
the corners of a spnare, in each of which are put betel 
leaves and nuts and a quarter amia piece. On each of 
these holes, the earthen vessels are arranged in piles of 
five, seven or nine and covered with Bkka leaves. With-

I
in the square, two rice-pounding pestles are driven into the 
trroimd, about twelve feet apart^ To these, which form the 
milk posts, bunches of mango leaves and Kankauas made 
of yellow thread are tied. Then the men retire, their 
services being no longer required.

The bride and the bridegroom .sit apart inside the 
house, arrayed in their bri.dal clothes. The bridegroom 
is surrounded by boys and keeps distributing pun supnri 
to all t1iat may come. The girl is dressed, not in the usual 
style of a Banjara woman, but wears a Sire and a jacket like 
tlie women of other castes. She is surrounded by a nnm- 

;l>er of w'omen who keep singing plaintive songs about the 
. impending loss of the girl to her family. The girl is so 

jl^ffected that slie keeps ciying almost the wJiole time.
|i ’’.nien at about midnight, the boy and the gi.rl are led 
■  by married women into tlie yard and made to stand to- 
n  gether. 'i’o ward off the evil eye, two married women wave 
H round them a basin containing some Bengal gram, a oocoa- 
*  nut and a small coin and two handful of salt and throw 

them away. 'ITien the pair walk together a small distance

I
 towards the South, where some cow-dung has been kept.
They touch it with the toes of their legs, the bride with 
the left toe and the bridegroom with the right. Tlien with 
an axe which the bridegroom carries with him, he cuts up 
the cow-dung into seven bits. The bride also repeats the 
same proceilure. d'his they call Akkdldidd Kayo. From 
there they return to their seats and are made to sit on a 
gunny sheet. A  party of unmarried young girls grind to
gether the di-ied grains of Ragi (Bleusiiie ccacana), Xavane 
(Banioum italicum), paddjq black-grani and Goranti 
(Barleria) leaves to the accompaniment of songs sung by 
another set of women standing near by. With the paste



made of tliivS flonr, a mark like I—L-1 is made on the back

of the coat worn by the bridegroom and on the 
bride’s oloth. Then the flour is rubbed over their bodies. 
This is said to bring on pollution to the pair which is 
.shaken off only the next day,*^

The couple are then seated together and bathed in 
(jold water. The young women gathered there, throAV the 
loose end of the bride’s garment round the bridegroom’s 
neck and attempt to pull him down and when they succeed 
in throwing him flat on the ground, thfjy are in ecstasies 
over -his discomfeifcure and sing songs about their feat. 
One of liis. sisters-in-law offers mock consolation and the 
luother-iu-law washes the feet of the couple with water 
of which she catches and drinks off a few drops.

The couple put on fresh clothes, the bride tying the 
Sadi still in the ordinary Hhidu fashion, and are conduct
ed to seats within a square marked by four brass vessels 
at the corners. Cotton thread smeared over with tnrmeric 
paste is first passed round these vessels seven times and 
then cut into two parts, which are used to tie as Kankanas 
on the wrists of the couple. The Kankana thread has 
seven knots, and a cowry, an iron ring and a wild berry are 
strung on it.

The next ceremony is known as Dhdre or Vyaha. 
'ITie couple are made to stand facing each other and the 
Brahman Purohit, who ha.s no function to fulfil till then and 
who is perhaps comfortably sleeping in a cornei- of the 
house, is roused from his sleep and brought out, A  rupee 
is placed in the right hand palm of the bride and the 
bridegroom places his right hand on it and holds the hand 
tight. The fingers of their garments are k notted together. 
'Phe Furbhit then (fiiauts some Mantras by way of invok
ing the blessings of God on the pair and repeats S4va- 
dhana (may the couple prosper), while the women are 
singing wedding soag.s. The couple are then taken to the 
milk posts, the girl who shows considerable resistance 
being forcibly led by an elderly woman. They thus go 
round the first post three times, tlie girl weeping and howl- 
Un«>' all the time. In the same manner they ]>ass round 
th^seoond post tliree times, after which the elderly woman

* It is said that women iu early stages of ” pregnancy am not 
allowed to witness this ceremony for fear of having a miscarriage,



ill §LW^::^^dires. The husband has to pass once again round the 
post with tlie bride. Her resistance is now redoubled and 

I he has almost to drag her by force. It is this which con-
I stitutes the binding and essential part of the ceremony.
I  After this the bride and tlie bridegroom have to eat the
I common meal (Kolea) twice, that is, once before each milk
I post. The two married persons sit along with an elderly
I woman round a plate in which is placed a mixture of rice
I flour, jaggory and ghee, and are completiy hidden within the
I folds of a cloth thrown over them. The woman bands a
I ball of the mi.Ktme to each party in turn who puts it into
I the other’s mouth. The woman comes out leaving the
I couple within the screen and the I’ernaining meal is consumed
I by them. All this while, some of the young women are

singing songs mocking the girl for her protestations .against 
marriage and her pretended resistance, describing how 
completely she had yielded and exhorting her bo be an 
obedient wife and eat the common meal without trouble.

When the married couple are engaged in this rite, a 
Brahman Purdhit is offering Hom ain another place. Dry 
twigs of Asvaththa and ghee are thi-own into the fire place 
ill a hole on the ground and with each twig the Brahman 
mutters tlie formula Savadhaua coupling it first with the 
namesof the newly married couple, and then with the names 
of other married mem bers of the Thanda. The tvoman of the 
Thanda, both young and old, flock round him and tease him 
with all sorts of horse play. The Brahman sometimes takes 
it coolly but often retaliates. All tins is said to be done in 
revenge for a Brahman liaving abandoned in a jungle hia 
three daughters who afterwards became the progenitors 
of this tribe. As a reward for his patient suffering in this 
night, the Purdhit is given a fee of two rupees. A Brah
man’s presence is considered essential in a marriage, but 
where it is impossible to procure one, an elderly man of 
the Thdnda belonging to the Vadatya clain* performs the 
Hdma repeating the word Savadhd.na on behalf of the 
married couple alone. But women feel keenly disap
pointed if they miss the fun with the Brahman.

By this time, it is 4 o’clock in the morning and the 
couple have finished the eating of the Kolia. Then they 
go into their house and sleep away, in different corners 
till the morning. The milk posts and the piles o f pots are

* When the Vadatya officinhea aw priest, he puts on a aaci'ed- 
tliread.

Banjaras c



nli ouce removed and the coins kept undor the pots are 
taken by the men who remove them.

In tlie morning, the couple are given a warm ivater 
bath and served food separately. The Kankanaa are re
moved in the evening when the husband and wife sit 
facing each other in the yarrl and untie the thread from 
each-other’s wrist. After this a rupee coin, a cowry and 
an arecanut are tlirown in a wooden saucer tilled with 
rice grueJ. The husband and wife are made to search .ind 
{)ick up these articles ; and it is said that the winner of the 
rupee would have the upperliand throughout the future 
married career

In the night the couple eat Devi Lapsi (sacred meal). 
They sit togetlier within a screen in each of the places 
where they slept the previous nigiit. A  disli of bits of 
bread, jaggory aud ghee mixed together is placed before 
them and they eat up the whole thing, from the same 
plate and drink water from the .same vessel. They wash 
their hands in the plate and as they rise the bridegroom 
throws half a rupee into it which is taken by the woman 
who throws out the water and washes the plate. 'J’lie 
couple then go to their separate sleeping places.

Next day, in the evening, all assemble l>efore the 
bride’s house. A bag contaiuing aboui; ten seers of dry 
cocoanuts is kept there. The bridegroom places two 
rupees on the bag and retires. The mother-iu-la\v or the 
eldest female member of the family invokes the Guru of 
tiie caste and distributes the dry cocoanuts to all present. 
A man comes up and puts on the Chtit4o (horn bangles) to 
the bride’s arms. Then a married woman fastens the 
Ghiig'ra (ear pendants) to her looks, bunches of tassels 
(Amti) to hei’ back hair and girdles her with tasselled 
waist bamd, Jhalro.*

The next morning after breakfast, the bride is sent 
away with her husband. 8he is presented with a sad
dled bullock on which she rides. The bridegroom leads 
the bullock and as the girl is being carried away she 
chants in a low monotonous tone some .“iongs conveying 
farewell to her father’s house.

*This day, tlieŷ  do Puja to theii progenitors .taiigi Bliaiigi and 
Bliagavandas by sacrificing a goat and pouring toddy on the ground, 
calling put their names.
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Chut-a giyay m^ri bdpdri. bavdli. L /X J
g;h4 yggi pivesi iiangri.*
Mdri Nayaka bapiiri nangri,

“  Afy father’s house I leave. May they feed wel!
' and drink well, our Nayak and my father.”

She also repeats the song:
Guzaratani ya î̂
Ummariyav bhapu.
Kesariya viranah.t 
Havel chodiyali ya<Ji.

“  My mother is a Guzeratani. My father is Um- 
toariydv. My brother is Kesariya. They 
are all leaving me here.”

The girl takes with her as presents to her mother-in-law, 
sisters-in-hvw and the wives of her husband’s brothers, five 
Ohatiyas or gowns, and ten or twelve K^nchlis or bodices.
When about to start from the mother-in-law’s house, the 
bridegroom is made to pronounce his wife’s name and is 
asked whether he would ever treat his father-in-law or 
mother-in-law with disrespect. Ho, of course, replies in the 
negative and prostrates himself before them, holding his 
ears with both hands and touching the ground with his 
elbows.

On his reaching his Thanda with his bride, a dinner 
is given. In the evening the couple are seated on a gunny 
cloth. An earthen pot full of water is placed before them 
and each of them thi’ows in a ball of cotton thread and 
fishes it out seven times. A child is then brought and 
seated on their laps alternately seven times. In the night 
after dinner, the bridegroom retires to some lonely part of 
the house and lies down on the ground feighning sleep, 
with a cocoannt under his bead ; while the bride sits in 
another part of the house beside her mother-in-law near her 
feet. One of lier husband’s sisters or other relation, comes 
up and tells her that her husband wants her and leads her to 
him, for which service she is presented with the cocoanut.

Tlie Rathd^ has to pay Rs. 41 and four bullocks Brid* price,
to the clan from which he takes the girl as bride price, 
while for his girl be gets only Rs. 21 and four bullocks.
Tim (including Pamhar, Chowhan and Vadatya) pays 
only Rs. 21 and four bullocks.

The difference in the bride price between the Bhukya 
and "other clans is explained by some as due to the

* t  Vira=a brother.
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inforiol'itj of tfie B.liuk_yn clan which is said toha veconiciiito 
adventitious irnportanco, owing to the adventurovis exploits 
of some of its heroes. This, however, is indignaiitlv 
repudiated by Bhvikya.s who say that their clan is compara
tively a very large one and inarriagabie boys and girts 
are also many, and that couseqnently they pay more when 
their boys have to be married and get less for their giids. 

Puberty.  ̂ girl attains puberty, she is considered unclean
for seven days, when she is made to sit by herself in a 
shed built of green leaves outside the house, but inside the 
Thanda, at some distance from their god's shed. .\n elder
ly w'oman keeps company with her during these days. They 
do not observe any ceremonies sii(;h as Osage, bn't believe 
that a girl in that condition of delicate health is subject t(j 
evil spirits, to ward off which shoots of rnargosa leaves are 
stuck to the doorway of the hut. On the seventh day, she is 
made to bathe, but for the next few days she is in a’ state of 
partial uncleanness and may not go into the god’s shed. 
During the succeeding monthly sickness, a woman retnain.s 
unclean for one or two day.s, bathes and changes her clothes.

Widow Widow marriage is common. The younger brother
marriage, of the deceased Imsbaud is considered the most eligible 

person to marry a widow. This rule is carried so far as to 
sanction the marriage of a widow with a boy of tender 
years with liberty to her to live with another penson as 
substitute till he becomes of proper age. She then joins 
him as his wife bringing with her any children she may 
have borne. Of late, however, this custom is being 
discredited and a stranger is prefei'red to a brother-in-law 
who is not of proper age. In such cases, the T41i tied by the 
deceased husband together with the Tera paid for the second 
marriage goes to his .younger brother.*

An elder brother is not allowed to marry his younger 
brother’s wife. Ranjaras claim to be the descendants 
of Vali and Rugrlva and profess to follow their example 
in this Ttiatter. .\nother expiauation foi' this custom is 
also given. A bridegroom happened to die before 

; . finishing the seven rounds with the bride around the milk
posts; his younger brother was made bo finish the cere
mony and thus become the girl’s husband. This has ever

Tt is stated that formerly when a husband beoaiue lui/it either by 
old age or impotency, his younger brother conid marry lu?r .'is if she 
were a widow, but this practice, if it really did exist, has entirely dis
appeared now.

(•
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since been recognised as a convenient way of filling up a 
deceased Imsbaud’s place. Of oovir.se, the explanations are 
fanciful and the practice is a survival of a widely prevalent 
archaic custom. The ceremony of the Kutlge, styled 
Bhamiu in their languags, takes place in the night before 
the assembly of the castemen, the presence of the Myak 
being necessary. The woman is presented vvith a new 
cloth, and a Ter.i of Es. 15 and three bullocks is given.
Arrack or toddy is bought for Rs. 4 and distributed to all 
followed by pan mi pari and tobacco and the permission of 
the caste people hs obtained. Nest evening, before the 
groom’s house, Mie caste people assemble by invitation,
The man and the woman are made to stand facing each other.
He is then made to tie the Ghiigri to the woman which 
is the es,sential and binding part of the ceremony. They 
then sit together within a screen and eat the comrnou meal 
(K,d|ia). When a widow marries her husband’s younger 
brother, no Tera is given but the latter has to supply liquor 
and pan snpari to the caste people at his cost. The re
married widow has no title to her previous husband’s 
property and her children by him also go to hi.s family 
and inherit theiv. The offspring of a remarried widow 
have no disabilities but the worn lu herself isuot permitted 
to take part in auspicious ceremonies, such as rubbing the 
bridal pair with turmeric.

Divorce is very easy and may be obtained almost at Divorce, 
will. The only condition necessar}  ̂is the assent of the Nayak 
for which one rupee has to be paid as fee. If the woman is 
subsequently married in Kutike form to the paramour, the 
latter has to pay the husband his marriage expenses and 
a fine of fifteen to twenty rupees to the caste, in addition 
to the usual bride price of fifteen rupees and three bul
locks. If, however, she marries one not responsible for the 
(livoi’ce, he pays only the bride price. It is said that 
if a woman was pregnant at the time of elopement, the 
child is claimed by the husband and is delivered to him.

When an. unmarried woman was seduced, the Nayak 
of the Thantja had power to subject him to ignominious 
treatment, shaving his head on one side and parading him 
in the street on the back of a donkey. This, however, is 
out of dab' and in its place, a heavy fine of one hundred 
rupees is imposed, in addition to a compensation of a 
hundred rupees to the parents, and the girl i.s married to 
him in a modified form of marriage, which consists of the 
couple walking round the two milk posts seven times

1



and eating the oominon meal Kolia). When gone 
through, such marriage renders tht> previous ott's[)ring 
legitimate. But if the man is nnwiiliiig to marry her 
or is within prohibited degrees of kinalup, she is sub
jected to pay a small fine and is taken into the caste with 
her child. She may afterwards be married to any one else 
who takes her along with the child without incurring any 
caste disability.

Adultery on the part of the wife is not a serious fatdt 
if the husband is willing to pardon it. It is said that if a 
man is convicted and is undergoing imprisomnent, his wife 
inny live with another man of the same caste bearing him 
children, and after the release of her husband, she may go 
to live with him along with the children by lier paramour.

Daring the Holi Feast, Banjara women sometimes go 
out to collect doles for their festival and any peccadilloes 
they may be guilty of, in course of such expeditions, are 
easily condoned. It is said that formerl v they were move 
strict in this matter and a woman suspected of incontinency 
had to clear her character by siibieoting herself to some 
severe ordeal. They do not dedicate their girls as prosti
tutes.

funeralfl. Baujaras generally dispose of their dead by crema
tion ; bodies of unmarried persons are, however, carried by 
hands and buried in the gronmi with heads placed towards 
the North. On the third day, a party of elderly persons go 
to the graveyard and place some milk and fried grain on 
the grave and reiiiru. All bathe that day and the pollution 
is completely removed.

In the case of married persons, as soon as life is extinct, 
the body is well washed in warm water and is covered 
with a new cloth as slmmd. Gliee and jaggory are mixed 
together and put into its mouth. It is then placed on a 
bier and an old cof>pei' coin (a four-pie piece) is tied to , 
the corner of the shroud near the feet. If the deceased 
was a married man, the wife takes off the Ghiigra (ear- 
pendants) and the Childo (bangles) liefore the dead body, 
and beats on her mouth. Four kinsmen take up the bier 
on their shoulders and walk on. The chief mourner, the 
son, oarrie.s fire in a pot carried on a bamboo frame in one 
band and a pot with cooked rice on the other shoulder. 
Half way to the cremation ground, the bearers halt,place the 
body on the ground, and tearing off the knotted end of the 
shroud with the coin, throw it away into a thorny
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huish near by. They then change sides, and carry the 
body straight to the burning ground without halting any 
where else. A pyre has already been prepared, the 
bearer.s take the body three times round it and finally 
place it on the pile with head turned towards the north.
The pyre is then lighted by the chief mourner. lieThen 
takes a bui'ning faggot and touches the head of the corpse 
stwen times. Eacli one of the funeral party then places a 
faggot on the fire. iMl sit around till the whole body is 
consumed to ashes. They then go to a water course, 
bathe there and return home in wet clothes. On their 
way home, they have to ])ass on the I'ight side of a Bore 
tree (prickly plant), and as they walk along, each of tin.- 
party has to pluck out a leaf from it and throw it avvay, 
without either standing there or turning back. When 
they reach home, they liavo to tread on water poured on 
the gTOUiid by the chief mouiner across the thi'eshold.
The relations offer their condolences to the bereaved party 
and return to their houses. That night on the spot where 
the deceased expired, water is kept on a bed of gi'ain, which 
is very carefully ob.served next morning, to see whether any 
marks are left Biero and whether any water has been drunk" 
bv the deceased.

On the third day, early in the morning, two elderly 
pcrsoins from the Tlninda go to the cremation. grorind, 
taking with them some milk, and witliout speaking to each- 

b other. They examine the ashes and if they observe no 
fopt-niai'ks, they believe that the deceased has gone to 
heaven. If, on the other hand, there are foot-marks of 
human beings, the deceased has been reborn as a man ; if 
the traces are of the hoop.s of cattle the man has taken 
their shape and gone back to a life of incessant toil. If 
there are marks jumbled together so as to be indistin
guishable, the deceased has been turned to a gho.st hovering 
in the air, seeking whom he may attack. They belieVe in 
the transmigration of souls and say that a good man, on 
dealh, goes to heaven but with God’s permission may 
be born again in this world.

In the mean time, tlio chief mourner and some 
others come to the place and with Ekka leaves, collect" 
together the ashes into a heap and sprinkle milk over it.
Thev then can-v the ashes to a water course and throw 
them into water, hhd all bathe. ’Phe rest of the mourning" 
party has already arrived here. A  large quantity of bread
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is baked 'and brokeii into bits, daggury and gliee are 
lidded to it and the mixture is turned into bulls. These 
are then distributed to all the members who eat them 
up. This partly removes the pollution.

Only male members take iiart in the funerals, Even 
the bread, and other necessary articles must ba prepared 
by men. In fact, no woman is allowed to oorne to the 
cremation ground.

On the fourth da}', the Than^a people kill sheep and 
give a dinner to the bereaved family by way of offering 
condolence. This removes another portion of the pollution.

On the twelfth day, when the pollution is completely 
removed, all bathe, put on washed clothes and renew the 
earthen pots used for domestic purposes. In the evening 
they give a dinner to the caste people.

Jl’ext day, the thirteenth day, the deceased’s family 
have to give another dinner to which all the members of 
the Thanija including the Nayak have to be invited and a 
great deal is consumed in goat’s flesh and liquor-

They do not perform annual ceremouies, but on 
Dipavali and Mahalaya Amavasye, the.y set up a Kalasa 
to represent their ancestors and place Edes and new 
clothes as offerings before it. That day, a fire is made in 
a pit outside the hou.se, into which lumps of Maldi 
that is, bx’ead mixed together with ghee and jaggory, are 
thrown. If the fire burns brightly, it is believed to presage 
good luck, while if the fire should go out, it means certain 
misfortune to the family. Such burnt sacrifice is often 
offered in honour of the deceased female ancestors. Thus 
also a woman propitiates her husband’s deceased wife.

U«ligiou. Banjaras resemble other Hindus in theii' religious
faith and worship all the gods of the Hindu Pantheon, 
without special partiality to any. In addition, they have 
family gods to which they show special reverence.

The God of Tirupati, whom they know by the name of 
Baidji, stands as family deity for many of them. Offerings 
in money are set apart and carried by them to the shrine 
to which they often perform their journey on foot. On 
the days (generally Saturdays), on which they worship 
Balaji they invite Dasaris ( the Vaishnava beggars ) who 
cook food under a tree near their Than^as and make Puja 
to the im 'ge of this god preserved in the Thanda and the 
Garu^akainbha (lamp stand) cari ied by them. The Banja-



ist till the Piija is over ami fchorj Tirtha and Prasada. 
istributed to them by the Dasaris. This day' they do 
icrifice any animals nor eat flesh or drink liquor. Many 

families keep tlie images of Balaji in their houses and wor
ship them periodically. On the .Sivaratri day, they all fast 
till the evening.

Their other gods are l\dja Devi, Banasankari, 
Mararnma and Huliarnma, Tulja Devi is believed to be a 
pious Banjara woman who was deified on immolating her- 
.self as a Sati on the funeral pyre of a person to whom she 
had been engaged to be married. Hnliarama (tiger goddess) 
is believed to protect them from the ravages of wild 
beasts.

In addition to these, they have patron saints to whom 
they offer Piija. The chief of these are named Sevaya 
Bhaya, Mittu Bhukya ami Bhajan hfityak. Sevaya was a 
handsome lad of the iiafcfidij clan, ivho was very pious and 

I of good character. He was ou thi.s account employed
I as the Pujari of their tihbal gods, Goddess Mararnma fell

in lov(' with him and, appearing in the gui.se of a beautiful 
tlamsel, offered to marry him. As the young man had al
ready pi-otnised to marry a girl, more neaidy his equal, he 

I at first declined the tempting oifer, but yielded only when 
the goddess, by her malignant power, killed his betrothed 
girl and tortured him in various other w&y.s. He then with 
the help of the goddess grew rich and influential in his caste 
and became endowed with supernatural powers. In his 
old age, however, to gave offence to his Avhimsical spouse 
by declining to marry'a young girl for issue and was killed 
by her. Wedded duidug his life to a goddess, he could not 
bestow his love on any woman of his tribe, and so he became 
known as Sevaya Bhaya, brother Sevaya, and after hi.s 
death, a shrine was erected at the place of his burial and 
by a process of posthumous deification, usual iu such cases, , 
he came to be vvor.shipped and the belief gained ground 
that miracles were worked at his shrine.

Another story about him says that he was a Pujari 
and by his piety and devotion to his gods, he interceded 
successfully with Mararnma, the goddess of epidemics, to 
save his people from her ravages. To enable her to identi
fy these nomads and pass over them, the goddess directed 
that they should strap their bullocks iu a different manner
from others, by tying the knot on the left side.

>



Bliukya is said to have been a daring robber who 
once snooeeded in carrying off considerable treasure belong
ing to G-ovenunent. 'Vliile going back wifcli it to his 
Thninja, he happeried to stumble and fall down.^ Taking 
it as the premonition of approaching death, he distributed 
all the booty among his followers after getting Irom 
them a promise to regard him as their patron deity  ̂
Some days after his death, Ids parents bad a dream >:n 
which he asked them to marry him with a certain girl but, 
of course, they paid no heed to it. However, soon after 
this, Mittu reappeared in his body ami actually married 
the girl and took hei- back with lum to his grave where 
they botli turned into images of stone.* Kver since he and • 
hi.s wife are worshipped by men of his clan and a hut is spe- 
ciallv dedicated to him,distinguished by a vrhiteffag plau.ted 
ovorlt. The Piijari is believed to bo in communication with 
Mittu’s spirit , f rom whom he would get intimation about any 
impending danger or calamity to the triV)e. Ho e8che\̂  s meat 
and liquor and is a man of considerable influence among 
them and is regarded as a Bhagat, rJiat is, a devotee oi a 
Sadhu.

This deity is particularly connected with their maraud
ing excursions. He is believed to have promised complete 
protection to them so long as they di(l not betray tbei'r 
confederate.s. He is worshipped on important da}S, .such 
as Dipavali. Before starting on any important expedition 
the members of this clan meet in Mittu Bhukya s hut and 
invoke his aid. A lamp fed with ghee is lighted and the 
manner in which it keeps burning is received as a good or 
bad omen. If the sign is propitious, they start immediately 
and proceed to their business without any .speech, as, if they 
broke silence, the charm would be broken and the super
natural protection withdrawn.

With the change of times, opportunities of successful 
■ robberv are fast diminishing and the power of this deity 

is greatly on the wane. They give a ready answer for 
this decline. One of their gang was tempted, in an e\i , 
hour, to reveal the secret of the clan to the British Govern- 
nient, whose officers had the sense to strike at the root of the 
evil by loading a silver image of this patron saint with 
iron chains and thus depriving him of his virtue and 
prestige, ___________

Fft iH also relatortbal visiled other damsels and mari-ied
them at nijjhls and that they were invariably found to sicken and die 
soon after.

(i(W)!j 26 vfiT
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Nayak is muither deceased person whose 

rnemory is held sacred by the Batijai’as of the Blrutya 
clan. He is said to have been an adept in the practice of 
Yoga, and a story is told that when lie sat in Samadhi a 
Hve-headed cobra would shelter him under its hood. 
Notwithstanding this miraculous power, he was quite a 
modern, man, for he is said to have owed a lakh of Pagodas 
advanced to him for commissariat contract by the popular 
Munro. YYhile ou h.i.s death be(I, he enjoined on his I'elatives 
to keep his body carefully for three days. His soul plead- 
e<i with the god of death and obtained a fresh lease of 
life. Within six months after this, he freed himself froin 
his debts and went back, to heaven.

Banjara women worship certain goddesses known as 
JSagarasi, Asaveri, .Khogarasi and Pibbalavari. Each of 
these is associated with one of the four clans, the last, 
belonging to the Vadatya clan being considered to be a 
half goddess. These deities are commonly spoken of by 
them as the “  three and a half goddesses (Sade-tin-devi) 
and the members of the caste generally decline to pro
nounce the names of these goddesses, and make a mystery 
of the rites connected with their PiVja.

While going with their caravans, they used oftem to tie 
. rags to trees and sometimes attach bells and thorns to the top 
branches of trees. The original idea was probably to servo 
as guide posts bo indicate the jungle tract or a com'enient 
camping ground, or- a rendezvous. Of course, it soon came 
about that ghosts or goddesses were assigned to such ti'ees 
under names denoting goddess of rags bell-god
dess and goddess of twigs and thorns

In addition, the women of the caste worship the ordi
nary village goddesses, such as Mfiramma and Durgamma 
and certain Satis who burnt themselves with their deceased 
husbands.*

They believe in omens and used to observe them Superati- 
even when starting on their maraixding trips. Their 
beliefs in this respect are more or less the same as those of 
their neighbours of other castes. A  crow flying from left to 
right, meeting any pei'son carrying bangles or flowers, and 
meeting a jackal, are examples of good omens; a snake 
crossing the Avay, somebody sneezing once when setting 
out, meeting a widow or bundle of firewood in the way 
and an owl hooting, are examples of bad omens.

* See Appendix for some of the songs.
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Banjaras had many inodes of trial by ordeal which 

Have all nearly gone oirt of practice. One of them was to 
ask a woman suspected of inoontinency, to take up in her 
hand a twig of the margosa tree which, specially asso
ciated with god Maramma, the guilty woman was afraid o)' 
touching, for fear of bringing on her the wrath of this I 
cruel goddess.* Ordeal by fire was also ranch practised.

nether method of testing the character of a woman is to 
ask her to allow the man suspected of improper intimacy 
with her, to suck her milk, an act whicli none but the most 
hardened would agree to do, since it wouhl be considererj 
equivalent to an incest of a particnlarly revolting type, 
They believe in the eflicacy of oaths and the oath most 
sacred to them is one taken in the name of S^vaya 
Bhaya.

Formerly Banjaras were notorious for infanticide and 
human sacrifices and it has passed into a habit to scare 
children into obedience by threatening to hand them over 
to a Banjdra.

YFitohcraft Avas prevalent among them formerly and 
it is said that women believed to practise it were, after a 
sort of ti-ial, condemned to bo killed, the burden of exe
cuting the sentence falling upon the husband.t The belief 
in the efficacy of witchcraft is no doubt still lingering, 
but there is  ̂no trace of any extreme measures being- 
adopted against persons suspected, to resort to its prac
tice.

-It is said that they used to offer lumian sacriffce.s.
'riie existence of this custom is of course not admitted bv 
any member of the caste and there is no autheidicated 
instance of such an offence in the State.,1:

Feasts. / The most important of the feasts observed by the
Banjaras are .Hdii feast, Gauri feast and the Dasara which 
they generally style Mahariiavami. Just before the .Hdli 
feast, Banjara women go out in |)arties to collect 
money for the occasion. They go to the surromidiug- villages 
and dance and sing lief ore persons likely to gave them 
presents, They beat time with short sticks (Kdlate) in 
their hands and sing songs ivhich are often indecent in 
matter, but which fortunately are nnintelligible to most of

* Cyclopedia of r?idia, p. 270.
+ A. 0. Lyall's Berav Gazetteer (1870), pp. 197—99.
f But .see Mr. Thurston’s KthriograiAliical Notes on Southorn 

India,p. 507.



®  § LThey spend the money in feasting for whicli,
kill one or two goats. The males celebrate their part 

I of the feast on a different day bin; no meat is allowed on 
I that day.
I Before the Gauri feast also, women go round to col-
I lect subscriptions but this time they never proceed beyond 
I the bounds of decorum in their songs. On the first” day 
I of the feast, they make Piija to an image of Gnuri. They 
I sow some grains of wheat in eartti and mamme placed in 
I bamboo baskets, d’hey have special songs for reoiting 
I wiiilo they plant the seed and water the seedlings. By 
I the time the seedlings are about six inches high, the season 
I of worship is over. On the last day they worship the image 
I and the seedlings in the baskets and all the women of the 
I Than^a receive a few stocks as Prasada and place them in 
I the hair like flowers. A feast is held to bring the occasion 
I to a close,
I The Dasara feast is observed in honour of their family
■  gods. Each family in the Thanda celebrates the feast by 
I turns on different days and all the people congregate there
■  to w'orship Bhavani,

On th.e eleventh day of the bright fortnight of Ashadha 
they fast till evening, set up the image ' of 

Sitak Bhavani, and do Pilja to it, the wliole Tha'nda join- 
■ ing in the celebration.

Tambiiris, though Mahomedans in religion, take part 
in all the usual feasts associated with Hinduism, but they 
also celebrate tlie usual Mahomedan festivals in addition.'

Banjaras ma.y be said to rank below Okkaligas in Social 
social status, though, on account of their foreign origin, it status, 
is not easy to fix their place definitely. They may freely 
enter the houses of other castes and their contact is not 

I generally considered obnoxious. They revere the Brah
mans, invito them to thek houses for important ceremonies 
and consult them on ail important occasions. The barber 
and washerman serve them without any objection. They 
eat in the houses of Okkaligas, Kurubas and other .similar 
castes,  ̂but none except the Holeyas and Madigas eat food 
touched by them.

I Banjaras are a nomadic tribe, just settling down to
agricultural babits. They have almost no recollection of 
their original home in Northern India. They always live 
in quai'ters outside villages, though they often own lands



|Dl "on their own account. They have preserved their exclu
siveness to it wonderful extent, though living in the country 
for hundreds of years. The migratory instinct is still 
strong in them. They hardly over l)uild substantial 
strucktres and even after a sojourn of thirty or forty years 
in a place, they leave it altogether and shift to any other 
place, the only reason which they give being that their 
gods no longer like the place.

The houses of Banjaras are all made of thatcfi, even 
the walls being sometimes built of bamboo frame work. 
They say they are not allowed to live in mnd-roofed or 
tiled houses, and however easy circumstances a Banjara 
may be in, he always has his Imt made of this shabby 
material. Some of the liouses are very spacious, and have 
separate cooking, sitting, and sleeping accommodation, 
and also for storing their grain. They keep a large herd of 
cattle and have a separate place to tether them.

Their settlement is known as a 'I'handa and is pitched 
outside tlie villages, generally on higli ground. One 
reason given is that in villages their huts might he defiled 
l)y the entry of domestic fowls which they never rear but 
do not object to eat. They differ mateirally in habits and 
customs fi'orn the people of the eouuti'y and, being ex
ceedingly clannish, they nat urally congregate together in 
exclusive quarters. Considerations of health and con 
venience for their lierds of cattle, governthem in their choice 
of place and perljaps their pi’edatory habits are also a 
factor in determining the place. They pi’ofess to be abso
lutely immune from attacks of small-pox and other epidemic 
diseases owing to the protection afforded by their patron 
saints. This comparative immunity is not altogether nn- 
fonnded and is probably due to the favourable position they 
cfenerally choose for their encampment.s. \Vhen_ the place 
gets unhealthy, they lea.ve it with the least possible delay.

They live in huts covered with thatch and rarely 
build any substantial structure. There is said to be a 
customary prohibition against theii- living in substantial 
houses, which is but another way of assei’ting that they 
have hardly emerged from their predatory stage of exist- 
ence.

They follow the ordinary law of inheritance.^ In 
the matter of division of propeiiy, their headman (Nayak) 
assisted b y  a Banohayat is the sole judge; and it ts said 
fhat, even now, partition cases ai’e not taken to Civil ('Ourts,
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f infringement of this wholesome rule is piinished 
le excoramnnication of the delinquent. Ontoastes 
nied the right of succeeding to their ancestral

',y ■
,ey indulge in meat and liquor. They eschew beef 
nnot touch for food rnonkeys, snakes and other 
. Those of them who devote themselves to wct'- 
■laji and other gods and are known as Bhagats, are 
}getarians and do not taste liquor. Their women 
3 strict teetotalers, and another peculiarity is that' 
ver chew betel leaf and arecaniit.
njaras admit recruits from any of the higher castes, Admmion 
tliree generations elapse, the convert and his issue of out- 
admitted into all the privileges of the caste, 'I'hey ‘aiders.
) separate shed in the same Tharujia andax-e married 
ar converts. They can become full luerabers of. 
e only in the fourth generation, after obtaining the 
tion of the caste Panchayat and giving a dinner 
sents to there.
njaras were engaged in transpoidiiig merchandise Occupation, 
Eice to place when roads did not exist and corn- 
ions were) more difficult. They had a large number 
bullocks and readily hired themselves out to tnxns- 

bin and ether supplies for armies in the field, serv- 
artially whicliever side paid them best.
rn now they recollect with pride, certain instances 
ancestors carrying out such contract,s on a lai’ge 

r the British armies and earning large rewards. 
sine.ss has now dwindled down almost to nothing 

ana ttiey have taken largely to agricultural pursuitiT.
During the trebnlous times,’ before the niidde of the last 
centuiT, they figured largely as robbers and bandits and the 
peticcful inhabitants of the villages were more afraid of 
pillage by these petty robbers thaii of the vicissitudes of the 
regular vvar,s. This mode of life is also becoming more 
and more difficult to pursue. Tlie Banjaras are, however, 
still regarded as a criminal tribe and placed under police 

I suryeillance. Highway robbery, c.attlo-Hfting and theft of 
grain or other property ai’e most common offences, aud 
whenever the necessity arises, they do not hesitate to use 
violence,, even women being known to take part in such 
encounters.

. . .  * bbf tbhowing extract gives a succinct account, of the criminal habits of this tnhe

t,
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“ Formerly, dacoities by Lambadiea were committed ou the most 

csteusivc scale aqd even to a recent date instances of large oiganised 
dacoities have occurred in the Ceded Distri(!ts; Itiit they confine thorn 
selves principallj' to dacoities on a small scale on highways and in 
houses in isolated hamlets, cattle-lifting a,ml occasionally to o'rain 
thefts.

“ Burglary is not attempted by them, which is a matter for coi, 
gratulation, for the maxim “ nothing succeeds like success ” would be 
adopted by them, and, being, as a class, fearless, they would prove h 
formidable addition to the many classes of criminals who now look oi, 
burglary as an easy and cerlain means of liveliliood.• # * * St, 0

* * *• * if ■#
“ Lambadies have their receiver.s of stolen property among all sorts 

and conditions of men, * * who reap a rich harvest in thei!
dealings with their loss favoured brethren among the criminal classes 
Identifiable property is irot brought to the encampment, but is buried 
in convenient places in the sandy beds of ravines. 'J'hey are experf 
cattle-lifters and often annex large herds, but thi.q is chiefly in wild ® 
and unfrequented tracts. If questioned by an inquisitive passer-bv, the I 
answer they give is that the cattle belong to villagers who have' sent 
them out to graze under their care. After lapse of time, the stolen cattle 
Mi-e disposed of singly or in pairs at distant cattle fairs.

“ The Naik or headman of the gang takes an active part in the 
conimis.sion of crime !ind receives two shares of the spoil in the division.
In the event of a gang or a portion of it being convicted, the Naik is 
responsible for the welfare of the families of the unfortunate; should 
the Naik also happen to be unfortunate, an acting man is chosen as his 
successor, and upon him devolve all the rights, privileges and responsi
bilities of the oflice.

“ In committing crimes as befor e specified, dacoity, etc..
Lambadies are invariably armed with sickles (“ gandakatties ”) sticks 
(gadees), and if I’esistance is oflnred. u,se considerable violence; the 
women have been known to take a leading part in dacoities and to beat 
off an attack by villa,goes on a gang of Lambadies engaged in a serious 
village dacoity." (“Criminal Classe.s of the Madi-as Presidency” by 
Mr. F. S. Mullalay.)

Tribal Gov- The tribal organization i.s very strong arnoiig Hie 
ernment, Banjaras.

The whole tribe is divided into territorial groups at | 
the head of which is a man styled M ja k  or the headman. 
Their settlements, which are styled Thant^as, are called 
after the names of their Nayaks.' Formerly the Nayaks' 
had powers of life and death, wliich, of course, have fallen 
into desuetude in recent times. Whenever a guilty person 
was to be tried for a very serious fault such as witcbci’aft, 
the Nayak was assisted by a Panchayat who gave the ac
cused an opportunity to defend himself. Under the 
Nayak is a man styled Karbari, locally known as ?Buddhi- 
vanta, who presides over meetings of minor importance 
in the absence of the Nayak. The offices of these are here- 
dilary, but when a Nayak happens to be too weak or young,

I
I
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be may be set aside in favour of an abler man. _ In a 
Tbauda no important event can ever take place witbout 
the permission of the Nayak being first obtained. Their 
code of laws prescribes punishment for all breaches of 
caste disoipfiino and crimes., and the decision of their Nayak 
on the several points submitted to him can never be called 
in question. When any dispute of a very serious 
nature occurs, the heads of other fi'hamlas and sometimes 
other groups are invited, to a meeting called together at 
the expense of the person at fault and the decision of such 
an assembly is implicitly obeyed. The Ndyak and his 
lieutenant .are rewarded by fees on all important occasions, 
such as, marriage. General .Briggs, writing in 1813, gives 
i;he following interesting account of tlie constitution of the 
<)-ibal government among Banjaras, who still observe it 
in its tnain points ;—

“ The state of the Rattiore Baiijaras became now snob as to require 
the t'igilanoe and care of snoh a man as Sarang, wlio saw the necessity 
of modelling a code of laws, whicli still exists and forms the basis of 
tlicii* little government. TTo found tluit Idie persoiial cibaractc}' of the 
chief could alone secure the obedience of his tribe, and. that, as the 
whole community were proprietors of a general stock, it was pu the 
power of any member, if he chose, to oinigTate, and thus divide the 
Formidable power which he, by his wdsclom, had brought together; he 
,«aw that amongst a body of proprietors there must be certain number 
amenable to one, and this person was called naiq, who was elected by 
ihe proprietors of his horde of tcmdci, ; and the several nadqs paid 
obedience to the chief of them all, who was seated on a gady or wool
sack; and this office naturally dev(rlved on .Sdrang BInrngay, the 
lineal descendant of Bheeca. T.ho several hordes which had joined him 
had. each of them uominal . cliief ; lint It was now ag.reed that the 
naiqship should descend lineally on the nearest relation, and that he 
slrould only be ]n.it aside by the majority of voices of the proprietors 
composing the kinda, the number of winch, of course, must necessarily 
depend upon the demand for their services in one place. These pro
prietors at the present day possess from four or five as far as two 
hundred head of cattle each, and a tanda not nnfrequently, in times 
of great demand, consists of thirty thousand bullocks. The only 
privilege of a naiq, or chief of a horde, is the exclusive right of appro
priating to his own use everything wliioh is presented to him by his 
employers.

.» # *
* # # «

'■'To avoid the pos.sibility of personal Imtree! against the chief of 
the tribe, nr of the minor tanda, from an undne exercise of authority, 
it. was x’esolved that all punishment should be limited to pecuniary 
lines or expulsion, but no Banjara should be liable to suffer death by 
the hand of the magistrate, which would vest too much power in him 
and make his office, instead of being that of a father rather that of a 
master. And a man cannot be punished in any way without being
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if̂ l Qtfirst tried by a jury of five, to oonaiat of the piopriefcoi’H of the ^
any and all of whom he is at liberty to object to; and this liberty 
extends so far as to enable the culprit, if he chooses, to deny the 
power of the jury, but liy which he deprives himself of all his , 
Banjara rights, and is accordingly excommunicated~a ceremony 

,, which is performed by the culprit being led to the skirts of the camp 
attended by the horde, and there, having received four strokes of a 1 
slipper on his head, be is expelled. To prevent, however, the same i 
per-8on from entering into the Banjdra community, it is an ordinance j 
that no individual or small body of Banjara shall be received as mem
bers of an established tmda or hor'de; if circumstances disperse a horde, 
the individuals must reunite under theii' former naiq, or remain 
independent or form a new tanda,

“ If a serious cause of dispute should fake place between two 
Banjaras, in order to prevent its leading to blows, and oftener to 
drawing of swords, each member of the community is bound to throw 
himself between the disputants, m order that it may be settled by
law ; if swords are drawn and this appears imprudent, the mediator 
takes off his turban and, holding one end in his hand, throws it at full 
length between the parties ; and this seldom fails to remind both of 
the nature of their laws, and the necessity of abiding by them ; and to 
continue the quarrel after the intercession of ;i, mediator is a crime 
punishable by jury.

“ The unanimity which exists among this body, and the extreme 
punctuality wjlh which they adhere to these customs considered by 
them as religiously sacred, would probably prevent the frequent 
occurrence of crimes of a minor consideration, such as stealing among 
themselves in any shape ; but whatever be the nature of the crime, it 
is punishable only by the jury in the following proportion of pecuniary 
mulct: —

(1) Petty crimes are fined at the rate of five rupees as a mulct, 
payable to the woolsack.

(2) The next great fine is a rupee to bo paid in the name of each 
of the seven families of Bathore, in addition to fine to the woolsack, 
making twelve rupees.

(3) The greatest fine that can be levied is seven rupees to the 
Rathoi’es, six to the tribe of Chowan, and twelve to that of Power, 
besides five to the woolsack, making the extreme sura of thirty 
rupees,

“ After the collection of the fine, the sum of money, e-vcepting 
only one rupee which is scrupulously reserved for the woolsack (rather 
as a register of the number of fines tbaii the amount of them), is all 
expended in purchasing Bhnng, liquor (of which the Baij^ras ai’c 
devotedly fond), and any other inebriating articles The plaintiff and 
the defendant are seated next to each other. Some Bhung leaf 
pulverized is placed in the right palm of each, and they blow it off in 
token of their quarrel having been blown over, for ever, as the dust 
which has just been dispersed. The rest of the horde sit round _ and 
drinks and it is at ibis time that their Bhatts or bards, sing, eitber 
extempore or not, as it may happen (accompanying with a kind of 
guitar), the deeds of their illustrious ancestors.

“ Although it was considered by this respectable law-giver that 
the power of life and death should not be vested in the hands of his
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saccesfsoi'i-’, ho made it lawful in cases of mavder that the finenda and 
relatives of tin; tmirdei'ed sboiiid put the murderer to death svithin the 
pei'iod of tliree days after the commission of the deed ; after which if 
II,ny revenge was taken, the parl,ies attacking the original murderer 
chonld be themselves liable to the same punishment by his Iriends 
and relatives; so that by tliis simple institute, a murderer seldom 
escaped death, although it not unfreqiiently happened that one of 
the pai’ties was excommunicated on aeeonnt of these protracted 
fends.”

The dress and ornaments of tlie women form a char- Dress and 
acteristic feature of the Banjaras. They wear a skirt or ornaments. 
Limga made of stout, coarse print of Karwar cloth em
broidered in heavy patterns. Tlie bodice t Kanchali) is also 
elaborately embroidered and is open at the back where if 
is tied wdth coloured ribbon. The bodice ha.s three flaps 
with pi’ofuse needle-work and bordered with lead disks 
styled Ghiigra and tassels called Phoonda. Two of them, 
Thunthania fall upon the breasts and the other, Khaviya 
is sewn on the upper arm of the shoulder. ,A. veil, Chat- 
iya, is also made of the same coarse cloth, measuring- 
.about live feet and has an (daborately worked bordem.
One end of it is tucked to the Petia at the left side, goes 
over the head and hangs loose on the right shoulder. To 
that part of the veil which covers the head, a thick border 
.styled Ghoomto with leade.n beads and disks is attached 
and hangs on the forehead. At the back, on the veil, are 
sewn pendants called Tiadaki made of black thread, and emb
edded in metal cups styled Topji. Jhalaro is the thick 
waistband worked into the Petia or Lunga.

Their jewels are mnnorons and include stidiigs of 
glass and wooden beads, besides tlmse of brass or other 
base metal. The following are among tlie more important 
of them :— Am'ti and Top are attached to the hair and are 
always covered by the Amil passing over them, Ghugra 
are gold or silver pendants, fastened, to the hair and suspend
ed on the (}ars and have tassels of trinkets styled Chotlatied 
to their ends. Pattiya is a neck ornament and is made up 
of square bits of metal strung together. Vankya (a crescent, 
shaped ornament) Hasali and a profusion of beads called 
-La.'cli are worn on the neck Nine horn bangles styled 
f’achela Avorn on the rippe?’ arm and some horn bangles 
called Baha and a wooden bangle, Bodlu, make up the 
oruanments of each hand. Brass rings are Avorn profusely 
on the fingers and the toe.s. They wear also anklets of 
the same metal. Strings of cowry beads are attached to the 
Pefcijm and Pachela. Every mar’ried woman is possessed
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■ of a cloth cushion for resting the water pot on the head 
and a cloth cover for the pot, both of which are orna
mented with embroidery and cowry shells. A metal disk 
called Sok is .sometimes worn by a woman for the purpose 
of propitiating a deceased wife of her husband.

The peculiar ornaments of a Bnnjara man are a silvei' 
bangle wm-n on the upper arm of the right band and 
another on the loft wrist. The waist-thread i.s decorated 
with leaden beads and tassels. The ordinary dress is a 
Dhoti with short trousers and a red tnrban. Each tnan 
has an embroidered pan-swpan pouch and a hookah.

Of the ornaments worn by the women, the Glnigri, 
the horn bangles called Obudo and the bras.s anklets 
(Khas), denote married condition m a woman. An 
imraairied girl does not wear the Ghugri and the (!hudo, 
but wears on the ankles black beads and small bells. 
Widows generally remove almost all the jewels but retain 
some horn bangles on the upper arm and other minor 
jewels.

Dance. 'ppg clanoe of their women i.s also cbaraoteri.stic.
Eight or move form a ring and go round and round keeping- 
time to a monotonous chant singing the praises and 
exploits of their hei-oes and calling, at interwals. for 
blessings on the patron of the entertainment.

The women get themselves tattooed profirsely.
The Banjaras are, as a class, illiterate. But in recent 

times, the Government have started some schools for the 
education of their children and they are showing appreci
able progress.

®  »  § L



APPENDIX'A, - 

I n t e r n a l  .s t r u c t o b e  o f  t h e  o a s t -e ,

1. The whoh  ̂ caste of Banjavas is divided into four 
oxogainous groups, each of which being again split up into 
a number of allied divisions. The following represents 
the internal structure :—

(A) Bhiikya, (H) Pamhar, (CJ) Chovvhan and 
(D) Vadatya.

(A) Bhukya, also styled Hathorl, contains seven mam 
divisions, namely—

(T) Dungavat 
(2.) Khirnavat
(3) Ramavat
(4) Dhdgavat
(5) Khetavat
(6) Kharainljot
(7) Nenavat (fStissossS).

'Phese are again split up into two groups named after 
.fangi (Khdla) and Bhaugi, their original leaders, the group 
of Jangi (styled Khdla) contain 14 gdk or divisions and 
Unit of Bhangi, lo.

Jangi’s (Khdla) divisions—
(1) Khatardt {
(2) Ratla (0033̂ ).
(3) Aladrecha
(4) Rama yya 
(d) Vedyd't
(6) Jalapdt
(7) Dai'van (o:)S3arfi>).
(8) Sudbarat
(9) Phadan

(10) Aldplat
(11) Dalpan
(12) Jatardt ('saycJjŝ S),
(13) Ivhatardt (ST-iWdv.'ĵ S),
(14) (Not known).

Bhangi’s divi.sions—
(1) Rajavat fcs^^dS).
(2) Kumbhavat ('ŝ o='SpojSS)_
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(3) M^rajot ( ? J j ,
(4) D liegavat!
(0) Khimdvat
(6) Dungavat (
(7) liaraavat
(8) .Kh^tavat!
(9) Kho^avat

(10) Kharamtot ( 1.
(11} Nenavat 

. (12) Meghavat 
(I3 j Pitavat (b^ssdi),

(B) Pamliar contains tsve)VO sub-divisions. The whole 
group is sometimes known hy the name of Jarabla : —

(1) Jarabla («5c0j.
(2) Vishalavat (

.(3) A ’mgdt
(4) Wankhdot (?3sos5'v'|ĵ &j.
(5) Vi'ndravat ( i.
(6) Lnnsavat ,
(7) Lokdvat
(8) Goi.’4mo (r̂ -' ôsdj:/).
(9) Aivafc (SssS),

(10) Ohaivat
( 11) Batii (waf'^).
(12) Tarabani

(C) CJhowhan, also styled Moodh, contains six sub
divisions—

(1) Moodh
(2) Sabhavat .
[eij Kheloot
(4) Khorra (s5.jsô )_
(5) Paltya (̂ ^̂ .̂ j),
(6) Lavadya

(D) Vadatya contains 13 sub-divisions :—

(1) Badavat [
(2) Bodia (aSostraa),
(3) Ghogalot
(4) Bara vat (aa-osô ®).
(5) Ajamera ( ‘-stssS;?;;:?:.},
(b) Tdra
(7) M fctvat



(8) M4).6t
(9j Lakavat (oa^scsiS).

(!0) Liu^avat
(11) Bai'ofc
(12) fUla (®a^),
(13) Ku^a.si )

iJ . Tdmbm'is have the following six exoganious divi
sions :—

(1) iiatnavafc (c’®\s:^S). ' '
(2) Bhat (sp̂ ®).
(8) S^rdvat (̂ StassSf),
(4) Dhdvat
(5) Bajijufc'(^s^t£^”S).
(6) iMdiadvat

APPENDIX B.

Songs.

/. Marriage songs-
An unmarried, girl always wears black beads on the 

ankles which are removed before the bride is conducted to 
the yard where the marriage takes place. The following 
is sung by the girl when the beads are being rernoYed :— "

Daratani mat tddo Jaraane 
Todd kavarane kakaroso.
Mara virari hateri, garatam mat todd 
Sereri Beravi, garatani mat tddo.
“ Sister, do not break my black beads,
'VFhy do yon break the beads and send me to another’s 

house ?
Do not untie the beads tied by my brother.”

The following is sung when dried grains are ground 
(see page l5  above) :—

Mugadaj,a mugadaja e ladi,'
Vadadala vadadala e la<Ji.
B’kaja perdye Iddi,
Val^o perdjd ladi.
Tara bayi, bhajayi clalagd jum 
Tdyi dafalayd ladi.

/ ^ V " ' —
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Tara kaki kaka dalage jura,
Toyi dalalaye ladi.
Tara yadii bapu dalage jura,
Toyi dajalay^ ]a<jli.
“  Women, (turn the g'rmdstono containing) Wack 

gram,
Women (turn the griodstoue containi ng) green gram, 
Women, turn (the stone) once.
Women turn, fit) the opposite way.
How your brother and sister-in-law (turned it), you 

also turn it that way.
How your aunt and uncle (turned it), you also turn 

it that way.
How your mother and father (turned it), you also 

tium it that way.”
When tile bridegroom stands ready to bathe, yoirag 

women reprimand him thus ;—
Tari yadini ka nai parotie b 
Dotra v^ganiya ! Abte kasene aye P 
Tari kakaui ka nai parone ?
Defca v%apiya ! Atte kasene aye ? *
T6ri uiicha gadari, veganiya !
Nioha gadari tari nariki.
Deta veganiya ! xUte kaseni aye?
“ Why did you not marry your mother r 
You shameless obstinate fellow 1 Wliy did you come 

here ?
Why did you not marry your aunt F 
You shameless obstinate fellow I Why did you come 

here ?
You belong to the up country ;
Your wife belongs to the low country.
You shameless obstinate fellow ! Why did you come 

here ?”
When the bridegroom bathes and is afterwards thrown 

down, the following is sung 
Lalaje chade khado 
Tu luH® pado, Lalaji,
Jogulo pere turn kanohali per6,
Tuna kaya kidaraye, Lalaji ?
Tumana pere turn petia pero,
Tuna kaya, kidaray^ Lalaji P



W bande hua) lavaiii batuio,
Tuna kaya kidaraye, Lalajir
“  Lalaji, tic iip yoar olothca fcight ami stand,
Lalaji, you may fall down.
What has happened to you, Lalaji ?

(when the bddegroom  M is).
You had put on a coat (inaids garment),

now (that you have fallen down) you may wear 
a kanchali (woman’ s bodice cloth).

What has happened to you, Lalaji ?
You had worn short trousers, liow you may wear 

a p^ti#(Langa),
Wliat has happened to you, l.alaji't 
You had worn a turban, now you may wear a lavai.u 

(portion of the veil covering a woman’s bead). 
VYhat has happened to you, Lalaji ? ”

The following is sung when the bridegroom is lead
ing the bride round the milk posts:—

Tero nierd hoye la^i,
Ekat perd pharlti ladi,
Thna perahdye ladi,
Thyi hamari ladi,
Panolia per a hdyc ladi,
Chlu) pera hdye ladi,
Sat pera hdye ladi.
Sat peranii hdye tumari,
Sat pera par liya.

“  Girl, you have become mine.
Girl, one round is over.
Girl, three rounds are over,
Girl, you are mine,
Girl, fifth round is over,
Girl, sixth round is over,
Girl, seven rounds are over. After the seventh round 

T am yours, Seven I’ounds ai'e completed.”

The following is sung by young girls mocking the 
bride for her protestations against m arriage;—

Uhal chdriya viidayi raaratiti, koha kliavbdti 
(Jhdri vetiti, dantiya masiya lagadatiti, 
d ia l chdriya, hateghoointd kadaohiti 
Ab dar' kaykn P



' ( f)?  “
Ciioriya. vetiti, viwMye inarafciti 
Pevd pliar het;i.
“ Go. girl, yon were bragging (tlmt you would not 

matTy), daughter, eat kdlia.
You were a girl, and 'were using black to your teeth. 
Go, girl, yon have covered your face with a veil.
You iiaVO gone round the milk post.”

IL Songs sang at feasts.

Kamana Habba or H61y feast—
-Vssb dappe valeKo Iambi Iambi dhoti,
Ore kaniyau ddkan valeme rasiya 

Dab chalede,
Asse dappe valeke tangema todia,
Tare todana dekan valeme rasiya I
Ass<§ dappe valeke hateme khora^a 
Asse khoradame deka valeme rasiya 

Dab chalede,
Asi-d (Jappe valeke kadema kanadorn,
Una dek4 valeme rasiya,

Dab chalede,
‘ ‘ The cloth of a rich man is lon g ; seeing his eur- 

I'ing, T am enamoured,
Beat the drum.

On the wrists of a rich man there are gold Irraoelets, 
seeing which I am enamom*ed.

Boat the drum.

In the hamis of a' rich man he holds a whip, seeing 
which I am enamoured.

On the waist of a rich man there is a silver thread, 
seeing which I am enamoured, ■

Beat the drum.”

Alahanavami (Dasara)—
Andha diye Upabhavaui tare dare 
Gadapur nowpat bhaje, 
xViidha diye aki sadar Bhavani tare dar6 
Gradapar nowpat bhaje,
Vanjuva Upabhavavii tare dare,
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Sudani' Bluivaiu lard dare 
la<Japar novvpat bliaje.
\iibadiye Upabhavani t4re dare 
Jadapnv riow'pat bliajd.
' 0  Bhavani, a blind man is near you, so I beat the 

drum in your name.
Jure the eyes bt your blind devotee, (• Bhavani, so 

1 beat the drum in your name, 
riiere is a l)ari’on woman standing in your presence,

0  .Bhavani, irrake her cari'y a child in your pres- 
eiiee, so I beat the drum in vour name. 

rheiT' is hump-backed person in your presence,
(0  Blmvani, cure Ivim) so 1 beat the drum in 
your name.”

.{agemk gbodolo moiale I ’ itai'aja,
3agema kamadord moiale Titaraja, 
ia^ema sdneri bagdma hasalo moiale litarajuj 
3agema k o l#  mdla Kai^adb^re Titaraja,
34gema munga mola Kadadhare Titaraja.

' 0  d.’ita-raja, purchase horses in the juugles.
'urchase them vvitli the silver waist-thread on your 

waist.
‘urchase them with the gold necklace round your

hirchase, 0  truthful dhtaraja, with the silver bangles 
on your arms.

‘ urchase them with that coral wreath round your -

}se verses are sung during their periodical worship 
mastemum. The story is that a Banjara man 
itaraja was killed by a tiger when lie went to the 

search of his horse. His betrothed found this 
n a dream and went to tiie place where his body 
iwn. She burnt herself ivith the body and when 
idst of flames, sang this song in praise of her 

husband.
Tlio following is sung during Dasara —

SiK̂ a Savaje Bhaktu Pdri,
Kache kero divalo,
Karpura vird artfma 
iVleka raelari artima,

i
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l'’avaijepaui artiina I
OhcUid4,8vitapi artima, I
Janie mata ai’bima. I

>; “  0  tlioLi beautiful goddess, J, thy devoted worship-■
|>ei', approach thee with camphor-lighted I 
luiligarthi, and I worship thee with i t ; I request I 
thee to pour donw rain ; I worship thee with I 
clear w ater; I worship the sun, the moon and I 
the mother earth.” * I

* tiidian Antiqaary, VoT.. X X X  (1901), papfes 548-549. I
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