








 BANJARAS,

L,

The caste is known variously as Banjiras, Lambdnis General.

and Sukalis, The proper term to be applied to the caste .
found in Southern India would appear to be Banjdras.

Their number, according to the Censuas of 1901, was 48,679,

~of whom 23,654 or 51'8 per cent were males. The varia.

tions in their number show that this caste has increased

- since 1891 by 6,442 or 16:4 per cent and the distribution

by distriots shows that they are most numerous in the
Shimoga and Kadur Districts. :
Banjaras are often cesoribed as the gypsies of India,

_ but the only resemblance consists in both being of wan-
. dering habits. They have come down from Northern India,

probably the Mavwar Country. They are generally of
good stature and fair complexion. They are brachy-
coephalous, with an oval face, black or brown eyes, long
flowing silky hair and straight nose. Both men and women
are strong and stalwart and are capable of much endurance.
Women are active and good-looking, though, on acecount of

_ hard life, they soon lose their pretensions to beauty.

Their chief occupation being the transport of
grain and other merchandise on pack bullocks before the
advent of the roads and wheeled traffic, they seem to have
come down from the North in the wake of conquering
invaders, travelling with their women and children. They
cacry their whole property with them, and even the tribal
organisation 18 complete in each of their encampments.
They consequently keep themselves aloof from the surround-

. ing population and their habits and customs are but little

affected by their environments.
Banjdras have earned an uneviable notoriety for pre-

" datory habits and are included amcng the eriminal tribes
 and placed under Police surveillance. They were formerly

notorions as cattle-lifters.  Daring dacoities attended

- with violence were put down to their credit. Men'of local in-

fluence of other castes had often a large number of Banjéra

. refainers for committing highway robbery. Though

this state of things cannot be said to have altogether
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Name.

disappeared, many Banjéras are at present found to haye
settled down to agriculture and other peaceful pursuits

The common name and the one by which the membe
grefer to be known i Banjdra. They say that the term

,;ambani, applied to them by others, is & mistake and that

it denotes ‘an allied division of their tribe. 'They are
also styled by others Sukalis, but vesent*the appellation.
Among themselves they apply the term Ghor when address-
ing another Banjara, Ghoér Mati and Ghor Dasi being
terms by which a Banjsra calls another Banjdra ag dis-
tinguished from Khdér Mati by which term they, mean a
non-Banjara. Sl

Of the word Banjara, sometimes written as Brinjara,
various meanings are given. Some say that the term is
another form of the word Wanjéra, burners or inhabitants =
of woods ; some others derive it from the Pevsian word |
Biranjar meaning a rice carrier *; while yet others say
that the ‘word means an arrow. The true derivation ig
probably from Sanskrit word Vanijya (trade), which has
given the terms Baniya and Banajiga (meaning traders),
It may with equal plausibility be referred to Vanachara
(Banskrit, meaning a wanderer in the jungle) on account of =
the nomadic character of the tribe. i

Lambéni sometimes spelt as Lambadi, is said to be ans
other form of the word Lamdn or Liabhdn, a sub-division of
the main caste Banjdras, the other division® being Charans
who are alone found in this State and who claim a some-
what higher rank. The word Labhdn is said by some to
be the alternative torm of Lavan ineaning salt, the
Labhdns being salt carriers “but this explanation,” says .
Professer Grierson,t  goes against several phonetic vules
and does not account for the forms of the woerd like '
Liabhdni or Lambdni.”

Of the term Sukdli, various meanings, such as men of
good colour or language, northern country, are suggested,
but they appear to be all of doubtful accuracy. Ifis said by
some that it means arecanut. being the corrupted form of
Supari. It is also referved to as the name of a Lingdyat
(Sukali Setti) whose trade of firewood selling was very '
prosperous and  was taken up by the Banjdras when

' they camé to Southern India. From/ this they became
kriown ag men of Sukali Setti’s trade or Sukélig,

* shakespear’s Dictionary, ; i
T Lingnisto Sarvey of Indis. B o
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Banjaras have their own pride of race, for they style them-
selved the white people while calling others, especially those
of agricultural profession, black people. The terms
they use are Ghér (white) and Khér (black), Ghormati or
Ddsi meaning a white man and Khérmdti, a black man.
W Né,yak‘ is the ftitle used for the head of the Thinda
‘or.a group and other men have the suffix Bii added to
 their names. A Bapjava woman addresses another
Banjara weman ag Tandéri, Bai or Banjérapi. Bai and
Yadi, bath of which mean mother, are used as honorific
iffixes to the names of women.

hayya (brother), but the younger persons are called by
(theit names. Women do not repeat the names of their
parentsein-law and other elderly person or the hushand
or his brothers. : _
' The language of the Banjarasis a mixture of the
‘Mahratti, Hindustani and Guzarati languages and is known
as Kutni. Owing to their exclusive habits, they have pre-
' served it in much the same state as it is found in Northern
 India. It is not a writben language and has no literature,
. The Banjdras also speak Hindustani and are acquainted
with the prevailing language of the country. = Their own
. language, however, isintelligible to few persons outside the
community.
‘, Various fanciful accounts are given of their origin
and it is difficult to find any consistency or significance in
all of them, but all agree in giving them Northern India,
probably Marwar, as their original home. They claim to
bhe K' shatris and to be descended from Réjput ancestors.
; They aseribe the origin of the earth to Jimbava and
~ his two gons Heppumuni and Rudra or Raktamuni in the
same way as in the account ot the Madiga Caste* Out of
. the seed of the Creator shot into space was born a beauti-
ful damsel, who in her turn created a boy out of the sweat
of her body. She desired to congort with him but her offer
. wag rejected. A second boy was oreated for a similar pur-
pose, but proved equally obdurate. Her third attempt
proved successtul and the two were the progenitors of the
hnman race. Of their descendants various names arve given,
some of which, such as Kachchap, are evidently borrowed

* See pages 3 and 4 of Monograph XVII.
Banjfras '

B2

ot regarded as high in the social scale, the

As o rule, Banjiras do not address their elders by
'personal names. They call them either: Naydk or

Language.

Origin,
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from olassical sources. Dhaj had a son Kowdhaj whose son
was Karan whose son was Kachehap who had two sons

Thida and Ohdda. The descendants of Chédda are the set-
tled tribes of towns and villages while the wandering tribes

‘are descended from the other. Thida had five sons, Nat-
had whose descendants are Végris styled Shikaris (dmoorivy), |

Jéghad whose descendants are the Jogis who rear pigs.

and are also wanderving, Khimad who was the aneestor of | - ‘
the wandering blacksmiths styled Bailukamméras (30%

S d3), Méta who has given ri
the ancestor of the Banjiras.

Another account sturts with Sugriva who, according

to the Rémdvana, married Tara, his brother’s widow, and
o 0 ) | 4]

mentions Thida as one of hig descendants. The latter's son L
Mola was'an attendant of Krishna who, before leaving the
world, assigned all the thousands of Gopi damgels to his fol-

lowers, reserving only Radha. Mdla who had been absent
at the time got angry that none had been reserved for
him and rushed upon his master with a lifted club. But his
anger was appoeased and Radha was entrusted to his charge.

He was afraid of touching her divine person but won her

good-will by patient service. She agreed to accompany
lim in his wanderings and hoth adopted the profession of
dangers and acrobats. They exhibited their skill before

the princes of Dhanjighad, Banéghad and Jagatghad, and |

as a reward got three boys, Rathod, Pamhéar and Chowhén
whom they adopted. 'These boys became the progenitors
of the clans which still bear their names. These three
married three Brahman sisters who, remaining nnmarried
after they bad come of age, had heen abandoned in the
jungle according to the custom of their caste. All the
Banjaras ave gaid to be descended from them, and the

teasing to which Brahmans are subjected at their mar.
riages 1% said to be the revenge enjoined on them for the

oruel abandonment of those girls by their father.

The Banjaras are mentioned as existing in India in
ocertain old works.®* There is no doubt of their having
come down to Southern India only within historical times.
Gieneral Briggs, writing in 1813, says as follows about
these people :— j

¢ The first mention of the Banjaras of the Deccan on

historical record, which I recollect, is to be found in

the work written by Mahomed Kassim Ferishta about two

# Dasaknmérs Charita,

se to the Labhéns, and Mola, |



mudred years ago, at the Court of Bijapur, entitled ¢ A
story of the Rise and Progress of the Mahomedan
ith in the country of Hind.’ In his account of the Maho-
medan monarchs of the Decean, he records that in the year
i a large convoy of Banjira bullocks was seized by Khan
.« Khapan, the brother of Feroje Shah Bhamini, when the
. former prince rebelled and made an atbempt on the throne
of Gulburga, the Deccan capital. Ferishta calls them the
rain merchants, who travel about the country from one
1d of the Decean to the other.” :
' They came into South India along with the great
. armies of the Mogul Emperors when they invaded the
| South. The Charanyas (Banjiras, the descendants of M6-
. la) with their herds of pack bullocks helped the imperial
| army fighting in an exhausted country far from their base
. of supplies by supplying a fearless and reliable transport
 service. When the Banjaras came into the South, they
' came in five groups, namely, Rathod, Pamhdr and Chow-
. hdn, named after the Réjputs of those names said to have
. heen adopted by Mola and Vadatya and Tiri. Of these,
. the Rathod family was and is even now the strongest
~ and the most widespread division. The following anecdote
i 18 related about the value of their service to an army in
L pheeld e .
(el The Charany (Banjaras) evidently came to the Dakhan with
Sl vAgatjan, sometimes called Asafkhan, the Vazir of Shajehan, and in the
0 yean 1630 or theveabounts, Bhangi and Jhangi Naiks had with) them one
. hundred and eighty thousand bullocks and Bhagavandas, the Burthia
' (Vadatya) Naik, only fifty-two thousand. They accompanied Asafjan,
carrying his provisions during his raid into the Dakhan (against
Bijapur). ‘
| 16 was an object of Asafjan to keep these bullocks well up with
his force and so much were those prized by that Vazir that he was
induced to give an order to Bhangi and Jangi Naiks, as they put for-
ward excuses regarding the difficulty of obtaining grass. and water for
.| the eattle. The order engraved on copper and in gold letters runs as
A follows :

Ranjankapani

Chapparaghas
' : Dink#¥in Khian Maaf

T Aur Jahan Asaf Janka Ghode
i Wahan Bhangi Jangike bail

i The meaning of the inseription seems to be:—1f you can find no
water elsewhere you may even take it from the ranjans (pots) of my
- Hollowers ; grass you may take from the roof of their huts;and if you

commit three murders a day I will even pardon this provided that

: where”f[*ﬁnd my cavalry there I can always find Bhangi Jangi’s bal-
locks, ; ;

* Berar Gazeteer,
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. Bhagavéndas, the leader of the Vadatyas, asked for a
similar order, which was refused. This naturally excited
the jealousy of this leader and after the campaign was over
and the Banjaras remained in the Dakhan, a foud broke out
between the Rathods and the Vadatyas. The bards of the
Banjaras known as Tambiris (Turis referred to above) sing
the songs regatding the quarrels of these rival clans, which
substantially agree with the following :—One day when
Bangi Naik was: returning from the Hyderabad Durbar.
with four followers, he was attacked in daylight by Bhaga-
vaudas who, with a number of followers, killed all the five
men. On their complaining to the Nizam, they ( the fol-
lowers of Bhangi Naik) were  told to take their revengo
which they shortly did; and headed by Nérayan Bhangi,
son of the deceased, they fell unexpeatedly on Bhagavandas
in such large nambers that he and one hundred of hig fol-
lowers were killed. The Vadatyas awaited their turn and
attcking Rathods killed a number of them and took away
/their standard, This standard was a yearly present from
His Highness the Nizam who used to give B hangi's descend-
ants eight © Thans of khadi of sixteen yards a than % The
only relics of this feud found in this State are an occasional
navration of the deeds of,their ancestors of each party and
an expression of mild contempt for those of the rival clan.

The Banjaras took service not only under the Delhi
Emperors, but under the Battira, and subsequently the
Poona Raj and the Subhaship of the Nizam, and several of
them rose to consideration and power. Indeed it is to be
gathered from the manner in which these people are to be
found spread over the country, that as’ opportunity
offered and seemed tompting, some one or other of them
attached themselves to the different powers greater
or. lesser as they rose, their own clanship when eveu
on opposite sides remaining unbroken. Ou the part which
the Banjarés played in the Mysore Wars, as purveyors of
grain, General Briggs says as follows i~

“TPhe peace of 1792, signed under the walls  of Seringa:
patam, dispersed the allied Armies, and the Banjaras returned to ‘
their respective ranges novth of the river Krishna. [In the year 1798,
however, similar confederation hetweon His Highness the Nizam and the
British Government took place, in order to reduce the power of the
restless and ambitious sovereign of Mysore; and the services of Banjaras
were again called forth.  The British Resident advanced 1,50,000 rupees
to the Chief at Hyderabad, and there were mustered below the ghants
95,000 bullock loads of grain, which had accompanied the Nizam's forces

under the command of Captain (now Colonel) Sir John Malcolm. The
army nnder the command of Lieutenant-Greneral Harris now advanced




-
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e lysove ; but before it reached Seringapatam it experienced consider-
' able ditress for want of grain, when the general heard that Bhima
. Naik with a supply of 15,000 bullock loads was at the foot of the ghants;
bt as ke deemed it dangerous to permit his advance alone, Major-
(General Rloyd with the whole of the British Cavalry was detached. to
| wive protectidn to this valaable convay, The army of the enemy under
| the celebrated Kumrood-Deen Khan hovered daily on the flanks, hut did
| not prevent his giving sate-conduet to Bhima Naik up the ghaunts. At
| this time the army besieging Seringapatain Was in the greatest distress.
. and vice sold at two rupees for each seer ; but the exertions of the British
| troops smrmounted all obstacles ; and the Ath of May 1799 witnessed the
* downfall of that Capital and the death of Tippoo, Whose granaries were
ko largely stoved that the average vate of the price of rice was thirty
| seers for a rupee. |
i) Alg el grain with Bhima Naik did not reach the Uity for some
| days after the fall of Seringapatam, if the British General had adhered
to the letter of the . compact with the Banjaras, they must have been
1ined, and it is more than likely that they would never huve joined us.
ain s bub liberality which distinguished our Government from all the
in the Kast compromised the matter, and secured the hearty co-
ion and assistance ol these useful people in a subsequent war with
huttas, The whole of the grain was purchased at the average
' Bye seers for a rnpee; the Banjaras retumed the oviginal sum
advanced to them, and had sufficient remaining to pay them for theur
labour expense, and risk.© The Chief Naiks received Lonorary dresses
and swords, and their leader Bhima Bhungi was presentec with an
elopbant. But while Jiberality chavacterised our actions in this instance,
| overy shoit time afterwards it was necessary to haye recourse to
 dome severe measures in another, ‘
“Beringapatam had not long fallen, when a partisan named
Ihondy, collecking o considerable body of the disbanded troops of the

lute: Government, vefused to ncknowledge the authority of the conquerors;

and a large force under the command of the Honourable Colonel Welles-
loy (now Marquis Wellington) was sent in pursnit of him ; while another
detachment under Colonel Darlymple, with the Nizam’s subsidiarvy
{oree, was sent to co-operate, A small horde of Banjarasin the employ
“of this British Government were endeayouring to go over to the enemy,
when they were intevcepted by this latter officer, who by way of ex-
ample to those nccompanying him, hung seven of the principal naiks,
and explained to ther that our vengeance was not less to be dreadec
. than our liberality was to be desired.”
Y d \ s . . ' '

4 Theve are said to be three main divisions of the
Banjaras, vamely Mathirias, Labhdns and Charans,
Mathurias, derive their name from Muttra, and Labhdns
are said to be salt. carriers, claiming their descent from

' Gaud Brahmans and wearing the sacred thread. The
Banjaras found herve, however, belong ounly to the third
division, namely, Charans or Charavyas, They are said to

« be so called on account of their wandering habits. These are
divided into Banjaras proper containing *Réthod, Pamhdr

_*‘I[{ét‘().éd is also known as Bhukya, and Pamhar, Chowhén a';& '
~ Vadatys ave together styled Jay 88), \

L

Divisions.



and Chowhén and Vadatya sub-divisions ; Tambiri o £
also called Dhadi, are Mussalmans in religion ; Sondr or
smiths who prepare jewels worn by Banjdra women ; Navi
(Hajam) or barber; and Dhalia who correspond to the
- Médigas and who are employed to beat the drum during
marriages. ‘ o i
They profess, indeed, to have within their community
representatives of all the castes found in towns and it is
possible that, on account of theirexclusive habits, they may
have representatives of all the necessary professions among
them, though only a few divisions are recognised as sepa-
rate in this State. A
Of the origin of the Vadatya sub-division the follow=
ing account given by General Briggs is practically the
same as su%phed by information given by a man of the .
rival clan, Rathod ;— ik i
“The Banjaras, however, give to the Burteeahs (Vadatyas) 'of the
Deccan but halt a gote or family ; and they account for this fact as |
follows :— | ; ‘ ‘
In the course of the travels of Powuars' (Pamhdrs), they one day
discovered a male infant lying under a bur tree so far situated from
any habitation as to lead them to conclude that it was left theve to
perish; but a charitable female of the horde took it up, adopted and
reared if: and from the circumstance of its being found under a bur
tree it was called Bniteeah. = From its having been bronght up among
the Powurs, the fonndling imbibed all their customs and habits and
learnt their language, At the age of puberty he became enamoured of
a beautiful Powuray ; but as the Banjiras do not intermarry in their
own tribe, the girl refused to listen to his vows, as it was impossible
that they could be married, Mutnal daily intercourse served but to
increase their affection, and the progress of the passion of love sur-
mounted the difficulties presenterd by the cooler dictates of reason. Af
length the time arrived when the secret of their connection would soon |
have been apparvent; and they both consented, for each other’s sale, to
abandon their little world (the Banjéra camp) and incur the severe but
necessary evil of excommunication. They one night laft their tents and
fled: on the wmorrow, the news of their elopement was noised abroad,
they were pursted and taken. " A Panchuyat (or council of five persons)
was held, and the decision expelled the Powuray from her tribe. They
consented at. last, indeed, to acknowledge the pair as the head of an out-
cast tribe, to he denominated after. the foundling, Burteeah ; but they
are on this account only allowed to claim Banjaia origin from the =
mother’s side.” i A : !

The account which the Vadatyas themselves give of
their origin is that they are the progeny of a Brahman
from a Banjdra womanof the Javabla division of the Pamhér
clan. : _ :
. “The Vadatyas remained quite undistinguished and
were content to follow and eat of the crumbs that fell
trom their Raghdr cousin’s table, During the chieftainship
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- Vadatyas) brought to the front one Bhagavindas, who quar-
relling awith the great Bhangi made a name for himself
_ under the title of Burthia N aik, in the Telingana country,
_ where his followers have flourished and grown and where

0 this day his childven rale in his stead.”’® | (

Mambiiris are also known .as Turis, Dbddis and
Bhét Banjéras. They are Mussalmans in faith and
follow that religion in all their ceremonials. But in

ﬁithéi“méttqrs, they are like othor Banjaras and live in the

ame ¢ Théndas.” They eat in the house of the other Ban-
a8, but the latter do not return bhe gompliment. = They
bhe heggars attached to the caste and correspound to
«“ Bhats” They sing the family history of the Banjd-
ras. | |
‘the younger brother mareying the widow of his elder
| brother, They go round begging to all the Banjdra
' Théndas playing upon their musical instrument (Tambari).
| The presence of a Tambtui is considered necessary on all

 important festive gatherings when he is paid a fee of two

PUPOSH.

These divisions are again split up into a number, of
‘exogamous divisions. A list of these divisions is given in
Appendix A.
| The confinement of a woman takes place in the hus-
band’s house. In fact, it was the custom formerly that
when a Banjfira woman was married and sent to her hus-
band’s house, she seldom or never returned to her father’s

house. But of late they have adopted the practice of’

' bringing the woman to the parents’ house for the first deli-
. very. During the wife’'s pregnancy, the husband observes
il g;he usual abstinences such as not killing an animal or carry-
. ing a corpse. i | !
. On the birth of a child, the whole family is considered
impure for seven days. As soon as signs of labour
appear, the woman is removed to a shed outside the dwell-
ing house. Their own midwife attends on the mother. On
the birth of a child, if it is amale child, the father has to
. distribute molasses and dried cocoanut to his castemen,
" The naval cord is cut and tied to a thread, smoked with in-
. cense and buried with a three pie piece at the foot of the

drang, howeyer, the Jédhoos (another name of the

SL

They follow all the customs of the Banjaras, such as

Birth cere-
monies,

" mother’s bed. The mother and the child are bathed once

- or sometimes twice a day.

* Major Mackenzie,



- On the seventh day when the pollution is removed,
some married women proceed to a well or river and bring
two pottuls of water. One of them is emptied into a small
pit dug in the front yard of the house and a lamp lighted in
a receptacle made of sweetened flour, is wovshipped and

thrown into it. The confined woman is made to dip hev! |

toe in the water. Part of the water in the other pot is
used for preparing food for the entertainment of women
and boys who are invited on the occasion.  The guests
have their feet washed with water remaining in the second
pot. A Brahman astrologer is consulted for naming the boy
and he gives five names of which any one may be chosen,
'I'o procare a good flow of milk the mother is made to
offer Piija to o lump ot sweetend flour (Z7ebdyy) which sho
- has afterwards herself to eat up without leaving any re-
mainder.  For three months the newly confined woman Is
not allowed to touch any of the domestic vessels or to enter
the kitehen or the god’s shed. She lives during the period
in a separate shed, generally the cattle shed. 1
 The mother of a male child 13 given a Tali (disk) of
silver tu suspend round her neck on a Thursday after the |
purificatory bath. 7This is styled the Dévi Ta 1 and has a
flower indented: on it, if it is for the first son,and two Howers
if there are two or more sons,” The birth of a daughter
does not count and no figure is added to the Tali, e
The following may be taken as typical names and they
are not employed for any other caste :— )

Male.
Dévla (3%,
Dhina (598).
Gomla (Hetsy).
Hémla (35839),
Lial ya (» D QPJS) J
Manjya (Brwg).
Nakarya. (3%%s).
Sévya (F4R5).

Sémya (Fe5g).

b‘épya (?mﬁs.jd‘),
Nita (8@,

Female.
Badli (e08),

Bhimni (3594 ).
Chamli (e,
Dévli (B)
Dhénu (5239),
Gamli (o2 ).
Fojli (Beted),
Gomli (B2,
Ramnpi (9>%,).

Rupli (o#%).
Tulsi (S:99).

Ovprobrious names such as Gundya (round stone),
Bédia (bald headed) aro sometimes given to a child and if
"+ But Malot Sub-Division of the Vadatya clan have as many
flowers as there are gons living,



Swohilddoes not learn to walk at the proper age, it is placed
{iran old winnow and drawn seven timos over a dunghill,
. ona Sunday. |

| When a child begins to toddle about, wheat, Bengal
am and other pulses are boiled and laid on a white
cloth gpread on a Kambli. The child is then made to walk

‘on it seven times, This is supposed to make the legs;sti-(mg
| and sturdy.

(LA boy may be adopted when there are no male ¢hildren. Adoption,

Mhe most eligible boy is the son of a brother and in hig
 absence, a boy of the same sub-division. Under no cireum-

stances can a man adopt his own brother.  The boy is taken
in the presence of the caste people and his waist thread
| i removed and a new one is substituted by the adoptive
. parents. The day is generally observed as festive.

Marriages among the caste must be counfined within Murriage,

| their sub-caste, e.g., a Banjdra may nof take a girl from a
Pambiri’s and vice versw. The Banjaras, as already noticed,
‘are split up into four groups, namely, Rathéd, Pamhbar, Cho-
whan and Vadutya, and in some places also Khamdét. Bach of
these groups is exogamous and each contains a number of
sub-scets,  The members of each group, to whichever of its
sub-divisions they may belong are regarded as brothers
and sisters and are not eligible for marriage with ote an-
other. Marriage of a man with his sister’s or maternal
uncle’s or paternal aunt’s daughter was not formerlyallowed.
But this rule of exclusion iy gradually losing its rigour, and
such marriages are becoming fairly common, A Banjdre
may not marry the daughter of a paternal uncle or mater-
nal aunt, such connection being considered as incest. Two
 sisters may be married by one man but not simultaneously
and two brothers may marry two sisters. The rule of ex-
clusion not covered by the rule of exogamy, which prohi-
bits marriages between a man and a woman who stand
towards each other analogously as brother and sister and
parent and child, ete., is also observed by them. Exchange
of daughters is allowed, but the practice does not ﬁuid
~much favour, and where it does take place,it is said that
there should be an interval of ab least six months between
 the two marriages. Marriages generally take place between
families living in the same tract as they are averse to con-

are not known to them.

tract such relationship with persons whose antecedents

I
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Pohgamy is allowed and as wives not onlv wor

also earn for the famil y: a Banjéra is not averse to takmg‘j

an additional wife if he can afford to do so. The husbancd

need not always be older than the wife and it is suid that
When he is a minor, she may live with another man and
join her husband when he becomes old enough to need her.

Marrmge 18 always adult, and very se]dom if ever, is.
an infant girl married. If, in any case, a girl is married

before puherty, she is sent to her husband’s house as soon
as the ceremenies are over, but regular cohabitation begins
only after the girl comes of age. Marriagesare not com-

pulsory for either sex, but the cases in which a woman.

has grown to be an old maid are extremely rare.

On an &usplclous day fixed by a Brahman astrolo- |

ger, the boy’s father and the Néyak of his Thanda along
with four other castemen repair, to the girl's house,
noting whether the omens met on the way havo been good.
The boy s father carries with him a hookah and a larg'e

pouch filled with betel leaves and areca nuts. The subject

18 broa(,hed in the usual circumlocutory fashion by the

bridegroom’s party, and if the proposal is acceptable to the

ofher pcu'by, a day is fixed for the formal betrothal. If
after this either party withdraws without proper reason,
he will be liable to pay a fine fixed by the Panchayat.

The formal betrothal ceremony is styled Géli Khane
Jane (Ratvessodtesssdt), that is, going to eat jaggory.  The
bridegroom goes to the girl’s house with the male mem-
bers of " s tcumly They meet a large party of the girl's
Thénda and others of the neighbourhood already assembled
either in front of the girl’s house or before their temple.
The boy’s father deposits part of the bride price before
the assembly and the girl’s father takes it. The boy then
passes a hookah to all ‘the members of the assembly and
then distributes jaggory, liquor and pan supart of which a
sufficient quantity has been procured. The father has to
spend ten rupees on jaggory, ten rupees on liquor and
five or six rupees on pai supai 4. Women do not join the

party but remain inside watching the new bmdagroom‘

and amusing themselves by crackmg jokes at the expense
of the bride. The girl’s father gives a general dinner at
night. Next day the boy and bis party return.

The boy has next to proceed to his intended father-
in-law’s house to pass his period of probation. A tent is

.
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brass vessels. In each of these vessels a rupee is con-
N cealed which becomes the perquisite of the Néyak. The
| young man bathes and dresses himself in clothes peculiar
{ to the caste, namely, a pair of red trousers, a long red tur-
| band measuring sixty eubits and a pan supari pouch (¥4%,-

Mpasses the door, two unmarried girls throw rice on his
{head, singing songs. |

. Within the tent he takes hig geat on a Kambli, before
lhan assembly consisting of guesss of his and neighbouring
‘héndas.  On the four corners of his seat four quartoer
nna pieces are placed with betel leaves and nuts, and a
ish with rvice. Two married women smear the boy with
urmeric paste and throw rice on him, He has now become
. Madavaniga or Vétudu (a bridegroom).  He stands
1p and remains in that posture with folded hands. A
boy and a girl (both unmarried) stand on either side of
him, the-boy to the left and the girl to the right. At the
bidding of head of the caste; they take handfuls of
@ rice from the dish, throw it on the bridegroom’s head and
iretire. Then a second pair of a boy and a givl repeat the
rocedure. The bridegroom then steps out of his seat and
ows before the members of the assembly repeating the
ormula of Rdm, Rdm. The guests then arrange thein-
selves for dinner, after which the bridegroom distributes
pan supari to them. Five quarter anna pieces are given
to the Ndyak on behalf of the Guru of the caste. The
| bridegroom, with a cocoanut in his hands, craves permission
| of the assembly to set out to the bride’s house. He is then
presented with some money ranging from a quarter to a few
rupees and permitted to proceed on his quest. Then all
| his people cateh hold of his shoulders and weep bitterly. It is
said that he may not return to his Thénda till he marries and
brings the girl with him.* On arrival at the gitl’s Thénda,
he has to obtain the permission of the Néyak to enter it
Then a party from his father-in-law’s house meet him and
conduct him to the girl’s house, when he has to-pay an en-
trance fee of Rs. 2. As he enters the house, all the women

* If, however, the marriage is for any good reason put off for a
long time, he returns to his Thanda, but is not permitted to enter the
“inner portion of his house, He is served with his meals outside iu the
cattle shed,

on tiwo poles, ornamented on the top with inverted

| o), While entering the tent he has to pass unnder a
B new cloth (3¢9) held up in the doorway of the house. As he

L



snm'onnd hlm and xnadce a show of Weepmff and lamen’w mn
on account of the arrival of the sbmnger who is to carry
 away one of their daughters. A feast is observed to whmh
all women of the Thinda are invited. The son-in-la aw s
seated before an audience chiefly composed of woren.  He
then pays down the balance of the Tera amoxmh Wither the
next day or some sanequent day, the boy and the girl are §
smeared with turmeric separately. Then the hoy is “sentied
on a sheet of gunny cloth, and is rubbed with- tur-
meric.

After this, the affianced persons may nob sce. ewh
other and »generally remain within the house. Hven if
they qhould go out, they are not allowed to roam in the §
]unu']o or cross any hrook: The bridegroom eannot leave §

the Thénda without permission of the bride’s parents, and @
Whou he 1s allowed to go out, one of the brothers ()f tha‘ |
bride is made to accompany him,

The period of probation lasts 1onger or hhf)ﬂ(’l’
according to the ability of the girl’s father to maintain the
intended bmdewroom in a comfortable state. Iti 18 o pleas.
ure time ecxpecmlly to women, who on that account pro-
long it sometimes for months. It also entails additional |
expenditure on both parties, for the caste Guru, Tambi-
ries and other dependants take adventage of the occasion
to visit them and extract presents. It is the recognised |
custom that the bridegroom should pay double of what the
bride’s father gives. Dmmo this time, the bride’s mother
is busy with sewing the clothes intended not only for the
bridal pair but also some additional suits of dress for
presentation by the girl to her mother-in-law and -11ster'q~
in-law.

The probation ends with a ceremony llled Gllétﬂ:
Kédo, at which a sweet drink of Jaggory water i3 served
to all the guests. Harly in the morning, the brideg aroom
after a bath sits on a plank and places the brwelets of
ivory or horn intended for the bride together with a sum of
fifteen rupees in a plate. The girl’s brother rubs him with
turmerig paste. The preqents are taken by the byide's
party, one rupee being given to the head of the Thanda
and another rupee r eturned 6 the bride ygroom, The bﬂde~
groom vacates the seat and the bride is seated there and
rubbed over in her turn with turmerie paste. This is
styled Halad (turmeric rubbing) and the hride’ s pavty
give a dinner to the Thénda.



%A day is then fixed for the Dhare by a Braliman as-
trologer and the parents and the other relations of the boy
are sent for. i ‘ | | |
' In the evening of the Dhare day, some men fetch from
la potter’s house a number of pots which should be twenty,
{wenty-eight or thirty-six, the number varying according
to the number of families in the Thénda, as after the marri-
‘&gw‘each family should be presented with a pot. In the
open yard, in front of the house, four holes are dng at
the corners of a square, in each of which are pnt betel
leaves and nuts and a quarter anna piece. On each of
these holes, the earthen vessels are arranged -in piles of
L five, seven or nine and covered with Hkka leaves.  With-
in the square, two rice-pounding pestlesare driven into the
aronnd, ahout twelve feet apart. Tothese, which form the
milk posts, bunches of mango leaves and Kankanas made
of yellow thread are tied. Then the men retire, their
serviees being no longer required.
. The bride and the bridegroom sit apart iuside the
house, arrayed in their bridal clothes. The bridegroom
is snrrounded by boys and keeps distributing pan supari
t0 all that may come. The girl is dressed, not in the usnal
istyle of a Banjédra woman, but wears a Sire and a jacket like
he women of other castes. She is surrounded by a num-
er of women who keep singing plaintive songs about the
impending loss of the girl to her family, The girl is so
ffected that ghe keeps erying almost the whole time.
| Then at about midnight, the boy and the girl are led
by married women into the yard and made to stand to-
gether. 1o ward off the evil eye, two married women wave
round them a basin containing some Bengal gram, a cocoa-
nut and a small coin and two handful of salt and throw
them away. 'Then the pair walk together a small distance
il towards the Bouth, where some cow-dung has been kept.
The%f touch it with the toes of their legs, the bride with
 the lett toe and the bridegroom with the right. Then with
an axe which the bridegroom carries with him, he cuts up
‘the cow-dung into seven bits. The bride also repeats the
‘same procedure. 'This they call Akkoldidé Kéayo. From
there they return to their seats and are made to it on a
| qunny sheet. A party of unmarried young girls grind to-
gother the dried grains of Ragi (Bleusine coracana), Navanc
(Panienm 1talicum), paddy, black-gram and Géranti
(Barleria) leaves to the accompaniment of songs sung by
another set of women standing near by. With the paste



made of this flour, a mark like L.I:. i made on the back
of the coat worn by the bridegroom and on the
nride’s oloth. - Then the flour is rubbed over their bodies.
This is said to bring on pollution to the pair which is
shaken off only the next day.* | i

The couple are then seated togethev and bathed in
cold water. 'The young women gathered there, throw the
loose end of the bride’s garment round the bridegroom’s
neck and attempt to pull him down and when they succeed
in throwing him flat on the ground, they are in ecstasies
over- his discomfeiture and sing songs about their feat.
One of his sisters-in-law offers mock consolation and the
mother-in-law washes the feet of the couple with water
of which she catches and drinks off a few drops. )

The couple put on fresh clothes, the bride tying the
Sadi still in the ordinary Hindu faghion, and are conducts
od to seats within a square marked by four brass vessels
at the corners, Cotton thread smeared over with turmeric
paste is first passed round these vessels seven times and
then cut into two parts, which are used to tie as Kankanas
on the wrists of the couple. The Kankana thread has
seven knots, and a cowry, an iron ring and a wild berry are
strung on it.

The next ceremony is known as Dhdre or Vyaha,
The couple are made to stand facing each other and the
Brahman Puréhit, who has no function to fulfil till then and
who is perhaps comfortably sleeping in a corner of the
house, 1 roused from his sleep and brought out. A rupee
ig placed in the right hand palm of the bride and the
bridegroom places his right hand on it and holds the hand
tight. The fingers of their garments are knotted together,
The Pardhit then chants some Mantras by way of invok-
ing the blessings of God on the pair and repeats Séva-
dhdna (may the couple prosper), while the women are
singing wedding songs. The couple are then taken to the
milk posts, the girl who shows considerable resistance
being forcibly led by an elderly woman. They thus go
round the first post three times, the girl weeping and howl-
ling all the time. In the same manner they pass round
the second post three times, after which the elderly woman

%1t is said that women in early stages of’pregnancy are not
allowed to witness this ceremony for fear of having a miscarriage,



o watitives.  The husband has ho pass once again round the
poat with the bride. Her resistance is now redoubled and
he has almost to drag her by force. It is this which con-
gtitutes the binding and essential part of the ceremony.
After this the bride and the bridegroom have to eat the
common meal (Kolea) twice, that is, once before each milk
post. The two married persons sit along with an elderly
. womau round a plate in which is placed a mixture of rice
. flour, jaggory and ghee, and are completly hidden within the
folds of a cloth thrown over them. The woman hands a
ball of the mixture to each party in turn who puts it into
| the other’s mouth. The woman comes out leavmg the
| couple within the screen and the remaining meal is consumed
by them. All this while, some of the young women are
singing songs mocking the girl for her protestations against
marriage and her pretended resistance, describing how
completely she had yielded and exhorting her to be an
obedient wife and eat the common meal without tronble,

When the married couple are engaged in this rite, a
Brahman Puréhit is offering Homa in another place. Dry
twigs of Asvaththa and ghee are thrown into the fire place
iv a hole on the ground and with each twig the Brahman
mutters the formula Savadhdna coupling it first with the
namesof the newly married couple, and then with the names
of other married members of the Thanda. The woman of the
Thgnda, both young and old, Aock round him aud tease him
with all sorts of horse play. The Brahman sometimes takes
it ccolly but often retaliates. All thisis said to be done in
revenge for a Brahman having abandoned in a jungle his

« three daughters who afterwards became the progenitors
of this tribe. As a reward for his patient suffering in this

‘ moht the Purdhit is given a fee of two rupees, A Brah.
man’s presence is considered essential in a marriage, but
where it is impossible to procure one, an elderly man of
the Thénda belonging to the Vadatya clain®* performs the
Hoéma repeating the word Sévadhéna on behalf of the
married couple alone. But women feel keenly disap-
pointed if they miss the fun with the Brahman.

By this time, it is 4 o’clock in the morning and the
couple have finished the eating of the Kélia. Then they,
2o mto their house and sleep away, in different corners
till t,he morning. The milk posts and the piles of pots are

% When the Vadatya officiates as priest, he puts on a sacred.
thread.
Benjaras ¢



at onbe removed and bhe coms kupt under thﬂ pots are’ |
mkﬁn by the men who remove them. i il

“In the morning the uouple are gwen d warm Watel i
bath and’gerved food separately. The Kankanas are ros
moved in the evemng when the husband and wife st
facing each other in the yard and untie the thread fmm‘j" ‘

each other’s wrigt. After this a rupee coin, a cowry and
an arecanut ave thrown in a wooden saucer filled with

~rice gruel. The husband and wife are made to search and

pick up these articles; nnd it is said that the winner of the

rupee would have the upperhand throughoun the fnbur’e
married career f

; In the night the couple eat Dévi Lapsi (sacred meal)
They sit together within a screen in each of the places
where they slept the previous night. A dish of bits of
bread, jaggory and ghee mixed toqether is placed before
them and they eat up the whole thing, from the same
plate and drink water from the same vessel, They wash
their hands in the plate and as they rise the hridegraom
throws half a rupee into it which is taken by the woman
who throws out the water and washes the plate, The
couple then go to their separate sleepiug places.

Next day, in the evening, all assemble before the
bride’s house. A bag contammg about ten seers of dry
cocoanuts is kept there.  The bridegroom places two
ripees on the bag and retires. The mother-in-law or the
eldest female member of the family invokes the Guru’ of
the caste and distributes the dry eocoanuts to all prebent
A man comes up and puts on the Chiido (horn bangles) to "
the bride’s arms. Then a married woman fastens the.

Ghugra (ear pendants) to her locks, bunches of tassels

(Amti) to her back hair and girdles her with tasselled
waist band, Jhdlro.*

The next morning after breakfast, the bride is sent
away with her husband. She is presented with a sad-
dled bullock on which she rides. The bridegroom leads
the bullock and as the girl is being carried away she
chants in a low mouotonous tone some congs conveying
farewell to her father’s house.

b

*’I‘hlq day, they do Puja to their progenitors Jangi Bhangi and
Bhagavandas by sacrificing a goat and pouring toddy on the gxound ;
callmg out their names.

"
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 Chta giyay méni bépéri havéli,
Khayés: pivési nangri*
Méri Niyaka baptri nangri.
“ My father’s house I leave. ‘May they feed well
and deink well, our Nidyak and my father.”

She also repeats the song :

(Grugardtani yadi.
Ummariyédv bhapu.
Késariya viranah.t
Havél ehodiyali yadi. :
“ My mother is a Guzerdtani. My father is Um.
| mariydv. My brother is Késariya. They
are all leaving me here.”

The girl takes with her ag presents to her mother-in-law,
gisters-in-law and the wives of her husband’s brothers, five
~ Chatiyas or gowns, and ten or twelve Kdnchlis or bodices.
. When about to start, from the mother-in-law’s house, the

. bridegroom is made to pronounce his wife’s name and is
asked whether he would ever treat his father-in-law or
| mother-in-law with disrespect. He, of course, repliesin the

 negative and prostrates himself before them, holding his

' ears with both hands and touching the ground with his
- elbows.

' On his reaching his Thanda with his bride, a dinner
is given. 1In the evening the couple are seated on a gunny
- cloth, An earthen pot full of water is placed before them
and each of them throws in a ball of cotton thread and
fishes it out seven times. A child is then brought and
seated on their laps alternately seven times. In the night
after dinner, the bridegroom retires to some lonely part of

i t‘h_e house and lies down on the ground feighning sleep,
. with a cocoanut under his head ; while the bride sits in

_ avother part of the house beside her mother-in-law near her
feet.  One of her husband’s sisters or other relation, comes
up and tells her that her husband wants her and leads her to
him, for which service she is presented with the cocoanut.

- The Rathéd (#-2%) has to pay Rs. 41 and four bullocks

_to the clan from which he takes the girl as bride price,
while for hiy girl he gets only Rs. 21 and four bullocks.

_ The Jdt (including Pamhdr, Chowhén and Vadatya) pays

 ouly Rs. 21 and four bullocks.

. Thedifference in the bride price hetween the Bhikya

. and®other clans is explained by some as due to the

* Nangri==City— Thénda, Tt Vieas=a brother,
iy

Cr,

Bride price,



Puberty.

Widow

marriage,

inferiority of the Bhikya clan which is said to have comeinto
adventitious importance, owing to the adventurous exploits
of some of its heroes. This, however, is indignantly
repudiated by Bhuikyas who say that their clan is compara-
tively a very large one and marriagable boys and givls |
are also many, and that consequently they pay more when

their boys have to be married and get less for their girlady

When a girl attains puberty, she is considersd unclean
for seven days when she is made to sit by herself in a
shed built of green leaves outside the house, but inside the
Thénda, at some distance from their god’s shed. An elder-
ly woman keeps company with her during these days. They
do not observe any coremonies such as' Osage, but believe
that & girl in that condition of delicate health is subject fo
evil spirits, to ward off which shoots of margosa leaves are
stuck fo the doorway of the hut. On the seventh day, she is '
made to bathe, but for the next few days she is in a 'state of
partial uncleanness and may not go into the god's shed.
During the succeeding monthly sickness, a woman remains
unclean for one or two days, bathes and changes ber clothes,

Widow marriage is common. The younger brother
of the deceased husband is considered the most eligible
pergon to marry a widow. This rule is carriedso far as to
sanction the marriage of a widow with a boy of tender
years with liberty to her to live with another person as
substitute till he becomes of proper age. She then joins
him as his wife bringing with her any children she ‘may
have borne. Of late, however, this custom is heing
diseredited and a stranger is preferred to a brother-in-law
who is not of proper age. In such cases, the T4li tied by the
deceased husband together with the Tera paid for the second .
marriage goes to his younger brother.* .

An elder brother is not allowed to marry his younger
brother’s wife. Banjdras claim to be the descendants
of Vali and Sugriva and profess to follow their ezample
in this wmatter.,  Another explanation for this custom is
also given. A bridegroom happened to die before
finishing the seven rounds with the bride around the milk
posts; his younger brother was made to finish the cere-
mony and thus become the girl’s hugband. This has ever

* Tt is stated that formerly when a husband became unfit sither by
old age or impotenoy, his younger brother could marry her as if she
were a widow, but this practice, if it veally did exist, bas entirely "dis-
appeared now. A
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56 been recognised as a convenient way of filling up a
deceased husband’s place, Of course, the explanations are
eital and the practice is a survival of a widely prevalent
oliaie custom.  The ceremony of  the Kutige, styled
Bhénnu in their language, takes place in the night before
the assembly of the castemen, the presence of the Nayak
| being necessary, The woman is presented with a new
U aloth, and a Tera of Rs. 15and three bullocks is given.
. Arrack or todd y is bought for Rs. 4 and distributed to all
followed by pan supari and tobacco and the permission of
the oaste people is obtained. Next evening, before the

| groom’s house, the caste people assemble by . invitation.

" Theman and the woman are made to stand facing each other,
He is then made to tie the Ghigri to the woman which

ig the essential and binding part of the ceremony. They

then sit together within a screen and eat the common meal
(Kdlia). When a widow marries her husband’s younger
brother, no Tera is given but the latter has to supply liquor

and pan supart to the caste people at his cost. The re-

. married widow has no title o her previous husband’s

. property and her children by him also go to his family
‘and inherit there. The offspring of a remarried widow

' have uo disabilities but the woman herself isnot permitted

to take part in auspicious ceremonies, such as rubbing the
bridal pair with turmeric, ‘ ‘

Divoree is very easy and may be obtained almost at

will. The only condition necessary is the assent of the Nayak

for which one rapee has to be paid as fee. = If the woman is

subsequently married in Kiitike form to the paramour, the

latter has to pay the husband his marriage expenses and

a fine of fifteen to twenty rupees to the caste, in addition

_to the usual bride price of fifteen rupees and three bul-

locks. If, however, she marries one not responsible for the

divorce, he pays only the bride price. It issaid that

if & woman was pregnant at the time of elopement, the
child ig claimed by the husband and is delivered to him.

When an unmarried woman was seduced, the Ndyak

of the Thanda had power to subject him to ignominious

treatment, shaving his head on one side and parading him

. in the street on the back of a donkey. This, however, is

. out of date and in its place, a heavy fine of one hundred

rupees is imposed, in addition to a compensation of a

. hundred rupees to the parents, and the girl is married to

him in & modified form of marriage, which consists of the

 couple walking round the two milk posts seven times

»
b
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and eating the common meal (Kélia), When gone
through, such marriage renders the previons offspring
legitimate. But if the man is wwilling to marry  her
or is within prohibited degrees of kinghip, she is su
jected to pay a small fine and is taken into the caste wib
her child. She may afterwards be married to any one els
who takes her along with the child without incurring any

caste disahility. ‘ ! i

Adnltery on the part of the wife ig not u serious tault
if the husband is willing to pardon it. It is said that if &
man is convicted and is undergoing imprisonment, his wife |
oy live with another man of the same caste bearing him
children, and after the release of her husband, she may go
to live with him along with the children by hev paramowr

During the Holi Feast, Baujdra women sometimes go |
out to colleet doles for their festival and any peccadilloes
they may be guilty of, in course of such expeditions, are
easily condoned. 1t is said that formerly they were move
strict in this matter and a woman suspected of incontinency
had to clear her character by subjecting herself to some
severe ordeal. They do not dedicate their girls as prosti-
tutes. ‘

Banjdras generally dispose of their dead by crema- |
tion ; bodies of unmarried persons are, however, carried by
hands and buried in the ground with heads placed towards
the North. On the third day, a party of elderly persons go
to the graveyard and place some milk and fried grain on
the grave and return. All bathe that day and the pollution
is completely removed. /

In the cage of married persons, as soon as life is extinet,
the body is well washed in warm water andis covered |
with a new cloth as shroud. Ghee and jaggory are mixed
together and put into its mouth, It is then placed ou &
bier and an old copper coin (a four-pie piece) is tied to
the oorner of the shroud near the feet. If the deceased

wag a married man, the wife takes off the Ghigra (ear-
. pendants) and the Chido (bangles) before the dead body,

and beats on her mouth. Four kinsmen take up the bier
on their shoulders and walk on. 'The chief mournev, the
son, carries fire in a pot carried on a bamboo frame in one

. hand and a pot with cooked rice on the other shoulder.

Half way to the cremation ground, the bearers halt, place the |
bady on the ground, and tearing off the knotted end of the
mal}&d with the coin, throw it away into a thorny
oy ’ ‘ ‘

1w



by. Thev then ahange mdes, and oarey the
‘ bralght to the burning ground without halting any
re else. A pyre has alreadv been prepzwpd the
oarors take the body three times vound it and finally
]aca it on the ptle with head turned towards the north.
pyre is then lighted by the chief mourner. He thei
kes a burning faggot and touches the head of the corpse
even times. Hach one of the funeral party then places a
aggot on the fire. All sit around till the whole hody is
nsumed ‘to ashes. They then go to a water course,
athe there and wtum home in wet clovhes. On their
‘way hote, they have to pass on the right side of a Bore
‘{(prwkly plant), and as they walk along, each of the
e rty has to pluck ont a leaf from it and throw it away,
without either standing there or turping back. When
they reach home, they have to tread on water poured on
the ground by the chief moutner across the threshold.
The relations offer their condolences to the bereaved party
and return to their houses. ' That night on the spot where
. the deceased expired, water 1s kept on ‘a bed of grain, which

s very carefully observed next morning, to see whether any
~marks are left there and whether any water haq been drunk’
by the deceased.

 On the third day, early in the mormng, two elderly
porsons from the Thdinda go to the cremation gronnd.
taking with them some milk, and without speaking to each
other. 'They examine the ashes and if they obgerve no
oot-marks, they believe that the deceased has gome to
heaven. H on the other hand, there ave foot-marks of
~ human bemgs, the deceased has been reborn as a man § if
the traces are of the hoops of cattle the man has taken -
their shape and gone back to a life of imcessant toil, It
there are marks jumbled together so as to be indistin-
gnmhable, the deceased has been turned to a ghost hovering
" in the air, seckmg whom he wmay attack, They believe in
. the transmigration of souls and say that a good man, on
deal W, goes to heaven but with (m«lq permlsswn may
be born again in this world, .

. Y the meantime, t,hu chief mourner and some
others come to the place and with Bkka leaves, collect’
together the ashes into a heap and sprinkle milk over it.
| 'Ph(av then carry the ashes to a water course and throw-
them into water, ahd all bathe. The rest of the mourning'
~ party has alrea.dy arrived here. A large quantity of breac

i
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is baked- and broken into bits. Jaggory and ghee. are

added to it and the mixture is burned into balls. These ‘}
are then distributed to all the members who eat them

up. ‘This partly removes the pollution. m
Only male members take part in the funerals. Hven
the bread, and other necessary articles must be prepared
by men. In fact, no woman is allowed to come to the
cremation ground. ‘ HR
On the fourth day, the Thanda people kill sheep and

give a dinner.to the bereaved family by way of offering

condolence. This removes another portion of the pollution.

On the twelfth day, when the pollution is eompletely
removed, all bathe, put on washed clothes and renew the
earthen pots used for domestic purposes. In the evening
they give a dinner to the caste people.

Next day, the thirteenth day, the deceased’s family
have to give another dinner to which all the members of
the 'Thdnda including the Ndyak have to be invited and a
great deal is consumed in goat's flesh and liquor.

They do not perform annual ceremonies, bnt on
Dipdvali and Mahdlaya Amdvdsye, they set up a Kalasa
to represent theiv ancestors and place Hdes and new
clothes as offerings before it. That day, a fire is made in
a pit outside the house, into which lumps of Mdldi (¥»9),
that is, bread wixed together with ghee und jaggory, ave
thrown. . If the fire burns brightly, it is believed to presage
good luck, while if the fire should go out, it means certain
misfortune to the family. Such burnt sacrifice 1s often
offered in honour of the deceased female ancestors. Thus

+ also a woman propitiates her husband’s deceased wife.

Banjaras resemble other Hindus in theiv religicus
taith and worship all the gods of the Hindu Pantheon,
without special partiality to any. In addition, they have
family gods to which they show special reverence.

The 'God of Tirupati, whom they know by the name of
Bdlaji, stands’ as family deity for many of them. Offerings
in money are set apart and carried by them to the sbrine
to which they often perform their journey on foot. On
the days (generally Saturdays), on which they worship
B4laji they invite Ddsaris ( the Vaishpnava beggars ) who
cook food under a tree near their Thdndas and make Piija
to the im»ge of this god preserved in the Thdnda and the
Garudakambhba (lamp stand) carried by them. The Banja-
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ag dast till the Pdja is over and then Tirtha and Prasdda,
‘are distributed to them by the Ddsarig. This day they do
not sacrifice any animals nor eat flesh or drink liquor. Many
. families keep the images of Balaji in their houses and wor-
. ship them periodically, On the Sivaratri day, they all fast
. il the evening. i

. Their other gods are Tulja Dévi, Banasankari,
Méramma and Huliamma, Tulja Dévi is believed to be a

. pious Banjara woman who was deified on immolating her-
. self ag a Sati on the funeral pyre of a person to whom she

had been engaged to be married. Huliamma (tiger goddess)

I8 believed to protest them from the ravages of wild
 beasts, |

;‘In‘addition» to these, they have patron saints to whom
. they offer Prija.  The chiet of these are named Sévaya
. Bhéya, Mitbu Bhikya and Bhajan Niyak, Sévaya was a

W handsome lad of the Rathdéd clan, who was very pious and

of good character. He was on this account employed
as the Prijari of their tribal gods. Goddess Méramma fell
. in love with him and, appearing in the guise of a beautiful
. dawmsel, offered to marry him. As the young man had al-
ready promised to marry a girl, more nearly his equal, he
- ab first declined the tempting offer, but yielded only when
 the goddess; by her malignant power, killed his betrothed
girl and tortured himin various other ways. He then with
the help of the goddess grew rich and influential in his caste
and became endo%:d with supernatural powers. In his
old age, however, ¥ gave offence to his whimsical spouse
by declining to marry a young girl for issue and was killed
by her. Wedded during his life toa goddess, he could not
. bestow his love on any woman of his tribe, and so he became
known as Bévaya Bhaya, brother Sévaya, and after his
death, a shrine was erected at the place of his burial and
by a process of posthumous deification, usual in such cases,
he came to be worshipped and the belief gained ground
 that miracles werve worked at his shrine.

Another story about him says that he was a Pujae
and by his piety and devotion to his gods, he interceded
successfully with Miramma, the goddess of epidemics, to
save his people from her ravages. o enable her to identi-
fy these nomade and pass over them, the goddess directed
. that they shonld strap their bullocks in a different manner
. from others, by tying the knot on the left side. :

*
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Mitta Bhikya is said to have heen a daring robber who

otce suceeeded in carrying off considerable treasure belong+

ing to Government. While going back with it to his
Thénds, he happened to stumble and . fall down. Taking
it as the premonition of approaching death, he distributed
all the booty amoug his followers after getbing {rom
them a promise to regard him as their patron deity.
Some days after his death, his parents had a droam i
which he asked them to mavry him with @ certain girl but,
of course, thoy paid no heed to it. However, soon aftor
this, Mittu reappeared in his body and actually married
the girl and took her back with him to his grave where

thev both turned into images of stone.*  Hver since he and
o

his wife are worshipped by men of his clan and ahut is spe-

cially dedicated to bim,distinguished by a white flag planied

overit. The Pijari is believed to be in communication with
Mitbu’s spirit, from whom he would get intimation about any
impending danger or calamity to the tribe. He eschews meat
and Jiquor and 1s a man of considerable influence among
them and is regarded as a Bhagat, that is, a devotee or a
Sadhu, ‘

Thisdeity is particularly connected with their mavaud-
ing excursions. He is believed to have promised complete
protection to them so long as they did nob betray  thei
confederates. He is worshipped on imporsant days, such
as Dipdvali. Before starting on any important expedition

the members of this clan meet in Mitbi Bhiikya's hut and

invoke his aid. A lamp fed with ghee is lighted and the
manner in which it keeps burning 18 received as a good or
bad omen. If the sign 1s propitious, they start immediately
and proceed to their business without any speech, as, if they
broke silence, the charm would be broken and the super-
natural protection withdrawn. 4

With the change of times, opportunities of successful
robbery are fast diminishing and the power of this deity
it greatly on the wane. They give a ready answer for
this decline. Oue of their gang was tempted, in an evil
hopr, to reveal the secret of the clan to the British Govern-
ment, whose officers had the sense to strike at the root of the
evil by loading a silver image of this patron saiut with
iron chains and thus depriving him of his virtue and
prestige. ;

¥ Tt is also related that he offen visiled other damsels and married
them at rights and ghat they were invariably found to sicken and die

oo after, "
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yhajar ‘Nayu.k 18 anothem ‘
y ig held sacred by the Barx]aras

iy \ga,‘ and a story is told that When he sat in Samadhi o
five-headed  cobra Would ghelter him under its hood,
' Notwithstanding this miraculous power, he was quite a
 modern man, for he is said to have owed a lakh of Pagodas
~ advanced to him for commissariat contract by the popular
Munro. While on his deat,h bed, he en]mned ot his relatives
eep his body carefully for three days. His soul plead-
ith the god of death and obtained a fresh lease of
i ,Wlbhm six months after this, he fr eed himself from
{jdebts and went back to heaven. : ~

i Ba,njam women worghip certain woddosses knowu as
Négaram, Asdavéri, Khogarasi and Plbbalavam Each of
 these is associated with one of the four clans, the last,
“belonging to the Vadatya clan being considered to be a

. half goddess. These deities are commonlv spoken of by
‘them as the ““ three and a half goddesses " (Sadé-tin-dévi)

~and the members of the caste generally deeline to pro-

_nounce the names of these goddesses, and make a mystery

of bhe vites connected with their Puja.

‘While going with their caravans, they used often to tie

e

| j“;““ra.gs to trees and sometimes attach bells and thorns to thetop

 branches of trees. The original idea was probably to serve

a8 guide posts 60 indicate the jungle tract or a convenient

ory of the Bhukyd
"He is said to have been an adept in the practice of

[

- camping ground, or a rendezvous. Of course, it soon came

. about thfmghosb» or goddesses were assigned to such trees

under names denomng goddess of rags (RovSy ) be]l-god- ‘

“.‘dess (modiamy,), and goddessof tmgbaml thorns (Forvaly).

 In addition, the women of the caste worship the ordi-

' nary village goddesses, such as Mératoma and Duargamma

and certain Satis who burnt themselves Wxth bheir deceased
. husbands.*

They believe in omens and used to. observe them
. even when starting on their marauding trips. Their
. 'beliefs in this 1'espect are more or less the same as those of
their neighbours of other castes. A crow flying from left to
"ght‘», meeting any person carrying bangles or fowers, and
ieebing a jackal, are examples of good omems;a snake
_crossing the way, somebody sneezing once. when sebting
. ont, meeting a widow or bundle of firewood in the way
dnd an owl oomng, are examples of bad omens.

* Bee Appendix for some of the songs.

Supersti-
tions.



Heasts, 2

 Banjdras had many modes of trial by ordeal which
have all nearly gone out of practice. One of them was to
ask a woman suspected of incontinency, to tuke up in her
hand a twig of the margosa tree which, specially asso-
ciated with god Mdramma, the guilty woman was afraid of
touching, for fear of bringing on her the wrath of this
oruel goddess.®  Ordeal by fire was also mueh practised,
Another method of testing the character of a woman is to
ask hor to allow the man suspected of improper intimacy
with her, to suck her milk, an act which none but the most
hardened would agree to do, since it would be considered
equivalent to an incest of a particularly revolting type: |
They believe in the efficacy of oaths and the oath most i
sacred to them is one taken in the name of Sévaya =
Bhaya. e
Formerly Banjaras were notorious for infanticide and

human sacvifices and it has passed into a habit to scare

children into obedience hy threatening to hand them over
to a Banjdra. :
; Witcheraft was prevalent among them formerly and
it 18 said that women believed to practise it were, atter a
sort of trial, condemned to be killed, the burden of exe-
cuting the sentence falling upon the husband.t The belief
in the efficacy of witcheraft is no doubt still lingering,
but there 16 mo trace of any extreme measares being
adopted against persons suspected to resort to its prac-
tice. : ; ]
It is said that they used to offer human sacrifices.
The existence of this custom is of course not admitted by
any member of the caste and there is no authenticated
instance of such an offence in the State.}

The most important of the feasts observed by the
Banjdras are Hdli feast, Gauri feast and the Dasara which

- they generally style Mahidruvavami. Just before the Hdli

feast, Banjdra women go out in parties to oollect
money for the occasion. They go to the surrounding villages
and dance and sing before persons likely to give them
presents. They beat time with short sticks (Kélate) in
their hands and sing songs which are often indecent in
matber, but which fortunately are unintelligible to most of

* Cyclopedia of India, p. 270. ;

T A C. Lyall's Berar Gazetteer (1870), pp. 197--99.

¥ But see Mr. Thurstow’s Kthnographical Notes on Sounthern
India, p. 507, ‘




hearers. They spend the money in feasting for which,

of the feast on a different day but no meat is allowed on
b day. T ‘

" Before the Gauri feast also, women go round to col-
lect) subgeriptions but this time they never proceed beyond
the hounds of decorum in their songs. On the first day
of the feast, they make Piija to an image of Gauri. They
sow some grains of wheat in earth and manure placed in
bamboo baskets, They have special songs for reciting
while they plant the seed and water the seedlings. By
‘the time the seedlings are about six inches high, the season
of worship is over, On the last day they worship the image

and the seedlings in the baskets and all the. women of the
Thdnda receive a few stocks as Pragdda and place them in
the hair like flowers. A feast is held to bring the occasion
to a close,

The Dasara feast is observed in honour of sheir family
gods. BEach family in the Thénda celebrates the feast by
turns on different days and all the people congregate there
to wovship Bhavdni, i
" Onthe eleventh day of the bright fortnight of Ashddha
(7= 8¥o09), they fast till evening, set up the image of
Sitala Bhavini, and do Pija to it, the whole Thénda join-

+ ing in the celebration.
. Tambris, though Muahomedans in religion, take part
in all the usual feasts associated with Hinduism, but they
also celebrate the usual Mahomedan festivals in addition.

Banjéras may be said to rank below Okkaligas in
soclal status, though, on account of their foreign origin, it
I8 not easy to fix their place definitely, They may freely
enter the houses of other castes and their contact is not
generally considered obnoxious. They revere the Brah-
mans, invite them tn their houses for important ceremonies
and consult them on all important occasions, The barber
and washerman serve them without any objection. They
eat in the honses of Okkalizas, Kurubas and other similar
castes, bub none except the Holeyas and Méadigas eat food
touched by then.

‘Banjdras are a nomadic tribe, just settling down to

_ agricultural babits, They have almost no recolloction of
~ their original home in Northern India. They always live
in quarters outside villages, though they often own lands

they kill one or two goats,  The males celebrate their part

L.
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‘on their own account, They have preserved their oxclu.
siveness to # wonderful extent, though living in the country
for bundreds of years. The migratory instinet is still
strong in them. They hardly ever build  substantial
structures and even after a sojourn of thirgy or forty years
in a place, they leave it altogether and shift. to any other
place, the only reason which they give being that their
gods no longer like the place. . | ‘

The houses of Banjaras are all made of thateh, even
the walls being sometimes built of bamboo frame work.
They say they are not allowed to live in mud-roofed or
tiled houses, and however easy circumstances a Banjira
may be in, he always has his hut nade of this shabby
material, Some of the houges are very spacious, and have
separate cooking, sitting, und sleeping accommodation,
and also for storing their grain. They keep a large herd of
‘cattle and have a separate place to tether them.

Their settlement ig known as a Thdnda and is pitched
outside the villages, generally on high ground. One
reason given is that in villages their huts might he defiled
by the entry of domestic fowls which they never rear buf,
do not object to eab. They differ mateirally in habits and
customs from the people of the country and, being ex.:
ceedingly clannish, they naturally congregate together in
oxclusive quarters. Considerations of health and con.
venience for their herds of cattle, govern them in their choice
of place and perhaps their predatory habits are also a
factor in determining the place. They profess to be abso- -
lutely immune from attacks of small-pox and other epidemic

 digeases owing to the protection afforded by their patron
saints. Thig comparative immunity is not altogether tun-
founded and is probably due to the favourable position they
generally choose for their encampments. When the place
gets unhealthy, they leave it with the least possible delay.

They live in huts covered with thafch and rarely
puild any substantial structuve. There is said to be a
customary prchibition against their living in substantial
honses, whick isbut another way of asserting that they
have hardly emerged from their predatory stage of exist-
ence.

They follow the ordinary law of inheritance, ' In
the matter of division of property, their headman (Néyak)
assisted by a Panchayat is the sole judge; and it is said
that, even now, partition cases are not taken %o Civil Clourts,



e 4n 'infrmge,ment of thls wholefsome rule s pumshed
with the excommunication of the delinquent. Outcastes
arve  denied  the right of quccecdmg to their ance%ral

property.

and cannot touch for food monkeys, snakes and other
reptiles.  Those of them who devote themselves to wor-
ship Bdldji and other gods and are known as Bhagats, are
pure vegetarians and do not taste liguor. Their women

bhey never chew betel leaf and arecanut,

Ban]amq admit recruits from any of the h 1ghw castes,
hm, #ll three generations elapse, the convert and his issue
are not a,dmn‘ted into all the privileges of the caste. They

recognition of the ‘caste Panchdyat and ownw a dinner
and presents to them. ‘

' Banjdras were engaged in transporting merchandise
from place to place when voads did not exist and com-
munications were more difficult. They had a large number
of pack bullocks and readily hired themselves out to trans-
port grain and other supplies for armies in the field, serv-
ing impartially whichever side paid them hest,

of their ancestors varrying out such contracts on a large
scale fovr the British avmmies and earning large rewards.

and they have taken largely to agricultural pur%u:ts
Duruw' the trebulons times, before the midde of the last
(‘eutuz ¥, they figured lmg‘ely as robbers and bandits and the
peaceful in habitants of the villages were more afraid of
pillage by these petty robbers than of the vigissitudes of the
l*egular wars, This mode of life is also becoming mor-e
and more difficult to pursne. The Banjdras are, however,
still vegarded as a criminal tribe and placed under pollce
surveillance. Highway robbery, eattle-lifting and theft of
grain or other property are mogt common oﬁences, and
whenever the necessity arises, they do not hesitate to use
violence, even women bemg known to take pm‘f in such
encounters.

i Uhe followmg extract gives a suceinct acvoum of the éflmmal
bablt& of this tribe :—

They indulge i mea,b M\d llqnor- They oschew heof

also are strict teetotalers, and another peculiarity is that’

live in a separate shed in the same Thdanda and are married
to similar converts. They can become full members of .
the caste only in the fourth geperation, after obtaining the.

liven now they recollect with pride, certain 1nstanc(-u"

This business has now dwindled down almosl to nothing

L
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Tribal Gov-
ernment, -

“ Formerly, dacoities by Lambadies were committed on the mosi
‘extensive scale and even to a recent date instances of large organised
dacoities have occurred in the Ceded Distriots ; but they confine them.
selves principally to dacoities on a small scale on highways and i
honses in isolated hamlets, cattle-lifting and occasionally to grain
thefts. ! ‘ e e

Y Burglary is not attempted by them, which is a matvter for cou-
gratulation, for the maxim * nothing succeeds like suceess " would be
adopted by them, and, being, as a class, fearless, they wounld prove «
formidable addition to the many classes of criminals who now look o
burglary as an easy and certain mons of livelihood. ‘

# | el 1l e ) #

e i *
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_  Lambadies have their receivers of stolen property among all sorts
and conditions of men, i i who reap a rich harvest iu their

dealings with their less favoured brethren among the criminal classes
Identifiable property is mot brought to the encampment, but is buried
in convenient places in the sandy beds of ravines, They are expert
cattle-lifters and often annex large herds, but thig is chiefly i wild
and unfrequented tracts. 1f questioned by an inquisitive passer-by, the
answer they give is that the cattle belong to villagers who have’ sent
them out to graze under their carve. After lapse of time, the stolen eattle
are disposed of singly or in pairs at distant cattle fains.

‘ The Naik or headman of the gang takes an active part in the
commission of crime and veceives two shares of the spoil in the division.
In the event of a gang or a portion of it being convicted, the Naik is
respounsible for the welfare of the families of the unfortunate : should
the Naik also happen to be unfortunate, al acting man is chosen as his
suceessor, and upon him devolve all the rights, privileges and responsi-
bilities of the office. )

“In committing crimes as before specified, wiz, dacoity, ete.,
Lambadies ave invariably armed with sickles (‘gandakatties ") sticks
(gadees), and if resistance is offered, use considerable violence: the
wonien have been known to take a leading part in dacoities and to beat
off an attack by villagevs on a gang of Lambadies engaged in a serions
village dacoity.” (*Criminal Classes of the Madras Presidency’’ by
Mr, B, 8. Mullalay.)

The tribal organization is very strong among the
Banjaras. |

The whole tribe is divided into territorial groups at
the head of which is a man styled Nayak or the headman.
Their settlements, which ave styled Thandas, are called
after the names of their Nayaks. Formerly the Nayaks
had powers of life and death, which, of course, have fallen
into desuetude in recent times. Whenever a gnilty person
was to be tried for a very serious fault such as witcheraft,

the Nayak was assisted by a Panchdyat who gave the ae-

cugsed an opportunity to defend himself. Under the
Nayak is a man styled Kérbari, locally known as Bnddhi-
vanta, who presides over meetings of minor importance
in the absence of the Nayak. The offices of these ave heve-
ditary, but when a Néyak happens to be too weak or young,

Y




be may be set aside in favour of an abler man, Ina
Théinda no important event can ever take place without
the permission of the Nayak being first obtained, Their
code of laws prescribes punishment for all breaches of
caste diseipline and crimes, and the decision of their Nayak
on the several points submitted to him can never be called
in  question. When any dispute of a.very serious
nature oceurs, the heads of other Théndas and sometimes
other groups are invited, to a meeting called together at
the expense of the person at fault and the decision of such
an assembly is implicitly obeyed. The Ndyak and his
lientenant are rewarded by fees on all important occasions,
snch as, marriage. Qeneral Briggs, writing in 1618, gives
the following interesting account of the constitution of the
tribal government among Banjéras, who still observe it
in it8 main points :— .
; 4 The state of the Rathore Banjaras became now such as to require
| the vigilance and care of stuch a man as Sdrang, who saw the necessity
of modelling a code of laws, which still exists and forms the basis of
their little government. He fotind that the personal character of the
chief conld alone secure the ohedience of hig tribe, and that, as the
whole comamunity were proprietors of a general stock, it was in the
power of any member, if he chose, to cmigrate, and thus divide the
formidable power which he, by his wisdom, had brought together ; he
saw that amongst a body of proprietors there must be certain number
amenable to one, and this person was called naig, who was elected by
the proprietors of his horde of fanda ; and the several naigs paid
obedience to the chief of them all, who was seated on & gady or wool-
sack; and this office naturally devolved on Sarang Bhungay, the
lineal descendant of Bheeca. The several hordes which had joined him
had each of them a nominal chief ; but it was now agreed that the
naiqship should descend lineally on the meavest relation, and that he
should only be put aside by the majority of voices of the proprietors
composing the tanda, the number of which, of course, must necessarily
depend npon the demand for their services in one place. These pro-
prietors at the present day possess from four or five as far as two
hundred head of cattle each, and a 'fonde not nnfrequently, in times
of great demand, consists of thirty thousand bullocks.” The only
privilege of a nadg, or chief of a horde, is the exclnsive right of appro-
priating to his own nse everything which is presented to him by his
employers,
¥ * * #* “

M 3 £ e

“To avoid the possibility of personal hatred against the chief of
the tribe, or of the minor tanda, from an undue exercise of authority,
it was vesolved that all punishment should be limited to pecuniary
fines o expulsion, but no Banjéra should be liable to suffer death by
the hand of the magistrate, which would vest too much power in him
and make his office, instead of being that of a father rather that of a
master. And g man cannot be punished in any way without being
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firgt tried by a jury of five, to consist of the proprietors uo‘f\\ bhel .

" any and all'of whom heis at liberty to object to;and this 3"lib‘éart5;

extends so far as to enable the culprit, if he chooses, to deny the
power of the jury, but by which he deprives himself qfﬁ:ail‘ his

Banjéra  rights, and is accordingly excommunicated—a = ceremony

. which is performed by the culprit being led to the skirts of the camp

attended by the horde, and there, having received four strokes of a
alipper on his head, he is expelled. "o provent, however, the same

| person from entering into the Banjira community, it is an ordinance

that no individaal or small body of Banjara shall be received as mem-
bers of an established tanda or horde ; if circumstances disperse a horde,
the individuals must reuanite under their former nadg, or remain
independent or form a new fanda, ‘ ‘ :

“Tf g serions cause of dispute should take place between two
Banjarag, in order to prevent its leading to blows, and oftener to
drawing of swords, each member of the community is bound to throw
himself between the disputants, in ovder that it may be settled by
law ; if swords are drawn and this appears imprudent, the mediator
takes off his turban and, holding one end in his hand, throws it at full
length between the parties ; and this seldom fails to remind both of
the nature of their laws, and the necessity of abiding by thew ; and to
continne the quarrel after the intercession of n mediator is a crime
punighable by jury. ‘ ‘,

% The unanimity which exists among this body, and the extreme
punctuality with which they achere fo these customs considered by
them as religionsly sacred, would probably prevent the frequent
occurrence of crimes of a minor consideration, such as stealing among
themselves in any shape ; but whatever be the nature of the crime, it
is punishable only by the jury in the following proportion of pecuniary
mulet : - b
(1) Petty crimes are fined at the rate of five rapees as a mulet,
payable to the woolsack. ‘ R

(2)  The next great fine is a rupee to be paid in the name of each
of the seven families of Rathore, in addition to fine to the woolsack,
making twelve rupees. |

(3) 'The greatest fine that can be levied ia seven rupees to the
Rathores, six to the tribe of Chowan, and twelve to that of Power,
besides five to the woolsack, making, the extreme sum of thirty
rnpees, i . |
% After the nollection of the fie, the snm of money, excepting
only one rupee which is serupulously reserved for the woolsack (rather
a4 a rvegister of the number of fines than the amount of them), is all
expended in purchasing Bhung, liquor (of which the Baijéras ave
devotedly fond), and any other inebriating artieles. The plaintiff and
the defendant are seated next to each other. Some Bhung leaf
pulverized is placed in the right palm of each, and they blow it off in
token of their guarrel having been blown over, for ever, as the dust
which has just been dispersed. The rest of the horde sit round  and
drink% and it is at this time that their Bhatts or bards, sing, eitber
extempore or not, as it may happen (accorpanying with a kind of
guitar), the deeds of their illnstrious ancestors. B

“ Although it was considered by this respectable law-giver that .
the power of life and death should not be vested in the hands of his




Sucées's‘é)‘rs, he made it lawful in cages of murder that the friends and
velatives of the murdered should put the murderer to death within the
period of three days after the commission of the deed ; after which if
any revenge was taken, the parties attacking the original murderer
shonld be themselves liable to the same punishment by his friends
and relatives: so that by this simple institate, s murderer seldom
escaped death. although it not unfrequently happened that ome of
the parties was  excommunicated on  acconnt of these protracted
Aemdehi L ‘
. The dress and ornaments of the women form a char-
acteristic feature of the Banjaras.  They wear a skirt or
" Lunga made of steut, coarse print of Karwar cloth em-
broidered in heavy patterns. The bodice (Kénchali) is also
elaborately embroidered and is open at the back where if
ig tied with coloured ribbon. The bodice has three flaps
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Dress  and
ornaments

with profuse needle-work and hordered with lead digks .

styled Gthéigra and tassels called Phoonda. Two of them,
Thunthania fall upon the breasts and the other, Khaviya
is sewn on the upper - arm of the shoulder. A veil, Chét-
iya, is also made of the same coarse cloth, measuring
about, five feet and has an elaborately worked border.
One end of it is fucked to the Pétin at the left - side, goes
over the head and hangs loose on.the right shoulder. To
that part of the veil which covers the head, a thick border
styled Ghoomto with leaden beads and disks is attached
and hangs on the forehead. At the hack, on the veil, are
sewn pendants called Ladaki made of black thread, and emb-
edded in metal cups styled Tépli. Jhdlaro is the thick
waistband worked into the Pétia or Lunga.

Their jewels are numerous and include strings of
glass and wooden beads, hesides those of brass or other
base metal. The following are among the more important
of them :—Am'ti and Tép are attached to the hair and are
always covered by the veil passing over them. Ghigra
are gold or silver pendants, fastened to the hair and suspend-
ed on the ears and have tassels of trinkets styled Chétla tied
to their ends. = Pattiya is a neck ornament and is made up
of square bits of metal strung together. Vankya (a crescent.
shaped ornament) Hagali and a profusion of beads called
Ladi are worn on the neck =« Nine horn bangles styled
Pachéla worn on the upper arm and some horn bangles
called Balia and a wooden bangle, Bédln, make uphthe
ornanments of each hand. Brass rings are worn profusely
on the fingers and the toes, They wear also anklets of
the same metal. Strings of cowry beads are attached to the
Pétiya and Pachéla. Bvery married woman is possessed

| D2
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of a eloth cushion for resting the water pob on Lhe head
and a cloth cover for the pot, both of which are orna.
mented with embroidery and cowry shells. A metal disk

called 86k is sometimes worn by a woman for the purpose
of propitiating a deceased wife of her husband

The peculiar ornaments of a Banjdra man are. a silver
bangle worn on the upper arm of the right hand and
another on the left wrist. The waist-thread is decorated
with leaden beads and tasscls. The ordinary dress is a
Dhéti with short trousers and a red turban. Bach man
hag an embroidered pam-supari pouch and a hookah.

Of the ornaments worn by the women, the (xhugrl,
the horn bangles called Chido and the brass anklets
(Khag), denote married condition in a woman.  An
unmarried girl does not wear the Ghagri and the Chudo,
but wears on the ankles black beads and small bells.
Widows generally remove almost all the jewels but retain
some horn bangles on the upper arm and other minon
jewels. :

The dance of their women 18 also char: cheristic.
Eight or move form a ring and go round and round keeping
time to a monotonons chant singing the praises and
exploits of their heroes and calling, at interwals, for
blessings on the patron of the entertainment. ‘

The women get themselves tattooed profusely.

The Banjaras are, as a olass, illiterate. But in recent
times, the Government have started some schools for the‘
education of their children and they are showing appreci-
able progress.




/ PI)E‘NDIX“ A K“

INTERNAL STRUCPORE OF THE OASTE.

1. The whole caste of Banjaras is divided into four
exogamous groups, each of which being again split up into
a number of allied divisions. The following represents
the internal structure :—
(A) Bhikya, (B) Pamhar, (0) Chowhdn and
(D) Vadatya.
(A) Bhikya, also styled Rathod, containg seven main
divisions, namely-—
: (1) Dungdvat (%ems8),
(2) Khimévat (2598),
(3) Rémavat (92798,
(4) Dhégdvat (F158),
(5) Khétavat (33te2x8),
(6) Kharamtop (20-43548),
(7) Nénsvat (Stw2:38),

These are again split up into two groups named after
Jangi (Khéla) and Bhangi, their original leaders, the group
of Jangi (styled Khéla) contain 14 gois or divisions and
that of Bhangi, 13. :

Jangi's (Khela) divisions—
(1) Khétarét (8594385NE),
(2) Ratla (vo®2,).
(3) Médrécha (5523)~%),
(4) Rdma iya (9289:).
(5) Védyét (#7548,
(6) Jalapot (=ovaetd),
(7) Déarvan (comerés),
(8) Sudhérat (F27208),
(9) Phaddnp (3@>%),
(10) Méplat (373, 8),
(11) Dalpan (@992,F).
(12) Jétardt (WOWSLTE),
(13) Khatardt (a52880we ),
’  (14) (Not known).
Bhangi's divisiong—
(1) Réjdvat (Dow2s8)
1 (2) Kumbhévat (Toops38),
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‘(3) Méré;ot (wmm e& e
(4) Dhégévat (Hresg),
(5) Khimdvat (0598).

(6) Dungévat ( Ssomos8),

(7) Rémavat (vosn=8),

(8) Khétavat (3t@r=§),

(9) Khédavat (s.mﬁmad&) |
(IO) I&hammtob m):‘c@s,@egs,
(11) Nénsvat (Stee8),

(12) Méghavat (: xpoil),
(13) Pitavat (1xZo558)

(B) Pambar contains twelve sub- dl‘VlSlOl]‘l 'l‘he whole
group is sometimes known by the name of Jarab] 8

o

(1) Javabla(®FQ),
(2) Vishalavat fw-«’va»ﬁé)
(8) A'mgot (84 E@)
(4) Wankhdét (meessy, 8
(8) Vindravat ( ’ﬁmy«'ﬁ@
(6) Lunsavat (%958
(7) Loké vat (£ 5038,
(8) Gordmo (evoms),
(9) Alvab (8),

(10) ("ha,wa,t f'@éﬁé)

(11) Bémi (woed),

(12) Tarabdni (®9esned),

(C) Chowhédn, also styled Moodh, contains six . snb
divigion - e

(1) M oodh (3Pug),
(2) Babhégvat (Fepo38),
(8) Kheloot (s59:8),
(4) Khorra (83%059),
(5) Paltya (¥2y, ).
(0) Lavadya (J’)Ed )

(D) Vadatya containg 13 sub-d.wiSions‘ e

(1) Badavat (2990:58),
(2) Béda ( (3 teED), L
(3) Ghogaldt (et ft@)_
(4) Déravap (999958),

{(5) Ajaméra (¥®ws3.600),
(6) Téra (S%va), .

(7) Mérivat (Sxoons),




(8) Mélot (ﬁsa#@@)
(9) Lakévat (eﬁa%a‘m'ﬁ)
(10) Lanavat (vewo=8),
(11) Bargb (0058), ©
| (12) Héla (@),
' (18) Kunasi (F0%)

H Témbum have the tollowmo gix exogamous d1v1~
swnﬁs i

(1) Ratnavat (v2,=8)
 (2) Bhit (w8),
(8) Séravat (Wtoosi8),
(4) Dhévat (5°38).
(B) Bajijut (woeken8),
(6) Rudhévat (Tagass),

APPENDIX B.
T BoNas,
L Maﬂiwe‘s()wdls‘

An unmarried gwl always  weats black beads on the
ankles which ave removed before the bride ig conducted to
the yard where the marriage takes place. The. following

| 18 sung by the girl when the beads are being remoyed i—

(Gtaratam mat t6dé ]a,mdne

"T'6dé kavardne kdkardso.
- Méva virdri hatéri, garatani mat tédo
. Séréri Séravi, garatani mat t6do.

* Sister, do not break my black: beads,
Why do you break the beads and send me to anobher’s
- house ? _
Do not untie the beads tied by my brother.”

The following is sung when dried grains are ground
(see page 15 abovc) —

+ - Mugadala mugadala é 14di;
e Vadada,la vadadala é ladi.
 B'kaja péréye ladi,
Valto peréyé ladi.
Tara bayi, bbajayi dalagé jum
Téyi dalalayé ladi.
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Tara kaki kika clalage Jam,ly
Téyi dalalayé l4di.

Tara yadi bapu dalage jum,
Toyi dalalavé ladi.

“ Women, (turn the nrmdsbone oonmmmg) blewk |

gram, i
Women (turn the g é,rmdstoue coutaining) greon gram, :
Women, turn (the stone) once. i

Women turn, (it) the opposite way. ‘

How your brother and sister-in-law (turned it), you
also turn it that way,

How your aunt and uncle (turned 1b) you also turn
it that way. !

How your mother and :t'a,.bh@r (tut‘ned it), you “algo
turn it that way.”

When the bridegroom stands re: uly to bathe, youug

women reprimand hlm thus t-—

Tari yadini ka nai parone r

Dété véganiya | Atte kaséné dye ?
Téri kdkani ka nai parone ?

Déta véganiya | Atte kaséné aye ¥
Tari unché gadari, véganiya !
Nicha gadar: tari nariki,

Déta véganiya ! Atte kaséni dye ©

“ Why did you not marry your motherr
Y ou shameless obstinate tellow ! Why dul you cumu |
here ¥ ‘
Why did you not marry your aunt ¥ \
You shameless obstinate fellow | Why did you come |
here ? o
You helong to the up country ;
Your wife belongs to the low country. ‘
You shameless obstinate [(allow L Why d1d you comme
here P’

When the budegroom bathos and 18 afberward% thrown

down, the following is sung :~

Lélaje chadé khadé

T hété p %adé, Lalaji,

Jégulo pere tum kdnchali péro,
Tuna kaya kidara ayé, Lala]l ?
Tuména pére tum petia pero
Tana kaya, deara,yé Lalaji?




‘@é Pagadx bande tium mvam bamlo,
~ Thna kaya kldaraye, La,lajl P

‘s Lglaji, tio up your clothes tight dUd stand,
Lélaji, you may fall down.
What has happened to you, Lilaji ?
" (when the bridegroom falls).
You had put on & coat (man’s garment),
now {that you have fallen down) you may wear
. a kénehali (woman’s bodice clobh)
What has happened to you, Ldlaji ?
' You had worn short trousers, how you may wear
a pétid(Langa). ' ;
What ha,s happenad to you, Lalaji ¥
You had worn a turban, now you may wear a lavani
(portion of the veil covering a wumau s head).
What has happened to you, La,la]l v

 The following is sung when Lhe bridegroom is lead-
‘ mg bhe bride round the milk posts

Téré mérd hoye ladi,
Kkat pérd ph aarle lddi,
 Tina péra hdyé ladi,
Tyi hﬂmé,ri leidi,
Pdncha pcr hdyé ladi,
Chhé pérd hoyé ladi,
Sdt pérd hoye ladi,
Bat pérami hdyé tuméari,
Bab péra par liya.

(< (el you have become mine,
Gl one round is over,
' @rel, three rounds are over,
 Girl, you are mine,
Girl, fifth round i 1»., over,
(Jrlrl, sixth round is over, '
Ghirl, seven rounds are over. After the seventh round
I am yours. BSeven rounds are completed.”'

T'he following is sung by young girls mocking the
brlde for her protestations against marriage :—
A .Jhcll choriya vadayr méaratity, kolia khav béti
(*héri vétiti, dantiya magiyd lagadatiti,
' Chal chdriya, haté ghoomtd kadachiti
(AD dar kaykua P
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(;homyau VLtlLl, vadé;ye maratltl i i
Pérd phar bét. L i

“-(:o, givl, you were bragging (that you would not
maer y) daughter, eat kdhd

You were a girl, and were using black to your beebh.

(o, girl, you have covered your face with a veil.

You have gone round the milk post.”

o

[1. Songs suny af feasts,

Kamana Habba or H(“)ly feast—

Assé dappé valésé lambi lambi dhoti,
Oré kaniyan dékan vilémé rasiyd
Dab chaléde, -
Asxé dappé viléke tdngema toda,
Taré tédana dékan valémé rasiya
Assé dappé valéké hatéme khérada
Assé khoradamé deéks valéme rasiva
Dab chaléde, g
Agsé dappé valéké kadems kanadéru, i
Uné déka valémé rasiya,
Dab chaléde.

“The cloth of a rich man is long ; seeing his eur-
ring, T am enamoured;
Beat the drum.
On the wrists of a vich man there are gold bracelets, -
seeing which I am enamoured. ’
Beat the drom. =
In the hands of o' rich man he holds a whip, see 1ng
which I am enamoured,

On the waist of a rich man thereis a silver thre&d
geeing whlch I am enamoured. .

Beat the drum.”

Mahanavam (Dasara)—

4 -

Andhd diyé Upabhavani taré daré
Gladapar nowpat bhéjé,

Andhé diyé aki sadar Bhavani tdré déré
CGradapar nowpat bhéje,

Vinjuva U p‘»bhavmn taré daré,




Vi oode sadaur Bl wa,m ld:I‘é daw
Gadapar nowpat bhajé.

Kubddiyé Upabhavani taré daré
‘(m(h]mr nowpat bhajé,

sy L“hcwa,m, a blind man is near you, so I beat the

deom 1n your name.

Uure the eyes of your blind devotee, O Bhavani, so

i 1 beat the drum in your name.

There is a barren woman standing in your presence,
() Bhavani, make her ¢ arry a child in your pres-
ence, so 1 beat the drum in your name.

There s hump-backed person in your presence,
(O IBlnmm cure him) so 1 bes at the drum in
your name.’ ‘

Bagemu ghodélo molale Titaraja,

Bagéma karnadéré mélile Titaraja,

B4 G6ma sonéri bagéma hasald mélale Titaraja,

Bagéma kolda méla Kadadhare Titdvdja,

Bagémn mupgé mold Kadadhare Titdrdja.

O 'Mita-raja, purchase horses in the jungles.
Purehase them with the silver waist-thread on your

waist,
Purchase them with the gold necklace round your
neck.

Purchase, O truthful Titédraja, with the silver bangles
on your arms.

Purchase them with that coral wreath round your
neck.”’

T'hese verses ave sung during their periodical worship
of Viramastemma, 'The sbory is that a Banjira man
called Titaraja was killed by a tiger when he went to the
forest in search of his horse. His betrothed found this
out from a dream and went to the place where his body
was thrown, She burnt herselt with the body and when
1 the midst of flames, sang this song in praise of her
husband.

The tollowing is sung during Dasara ;—

Suda Savaye Bhikiu Pévi,
Kaché kéro divald,
Karpira viré drtima
Méka méliri drtima,

L
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Pavafiépani drtima
. Uhandg, sutari drtiwa,
Janie mata artima,

“ O thou beautiful goddess, 1, thy devoted worship-
per, approach thee with camphor-lighted
haligarthi, and 1 worship thee with it 3 T request
thee to pour donw rain ;1 worship thee with
clear water ; 1 worship the sun, the moon and

the mother earth.”* L

* Iudian Anfiguary, Vou. XXX (1901), pages 548-549.
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