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~ The Diéms or Mirdsis (3,015), called also DM.!!M, ave
clans and genealogists of the peasants and are in great requ
occasions of feasting, such as a marriage or funeral feast, when they
play their musical instruments, sing songs and celebrate the pruises
of the ancestors, real or imaginary, of their entertainers, from whom
‘exact large fees. It is strange that almost all Ddms, even those
of the Hindd tribes, are Musalngns. Some of them travel about
among their clients, and I once saw a family of Dims on toar living
in a small tent (chholddri), an unusual sight in a Bdgar village. The
Chamérs and Chidhras have Mirésis of their own, who are considered
unclean by the ordinary Mirdsis. The Bhits (447) are the genenlogists
of the higher castes, and visit their clients periodically to record all
births and other domestic events of importance. i

97. The Bawariyas are returned as 3, ?85 in number, an o:lnewt.l::

of 40 per cent, on the number returned st
h’w’"' Censuﬁf 1868 ; of these 297 are returfied as
Sikh and the rest as Hindi. They are divided iuto four sections—(1)
the Bidiwati from Bikéuner territory, claiming connection mq‘ the

Bidiwat Rajputs and giving Chitor as their place of origin; ) the
Deswili living in the country about Sirsd ; (3) the Kapriya to the east
towards Deuh (4) the Kalkamaliya or black-blanket people, whe
(especially the women) wear black blankets and are found
chiefly among the Sikhs of the Jungal and Mslwa country. These
folr oechons do not eat er or intermarry, but say they all
came originatly from the nei hood of Bikianer. They are most
numerous in qputém and the. “districts bordering on it, ‘but extend

up the Batlaj to h;impﬂv and Lahore. 4¥he nawme of the tribe

t? to be &enved from the bdwar or snare with which they catch
animals, but many of them despise this their hereditary occupa-
tion, and indeed it seams now to be practised only by the Kilkamaliya
or Panjibi section.
is this: A body of them,

en, women and children, go out into the

* e in seagch of § m. When they have sighted a herd of

antelope in the dmanca, they choose n favourable piece of ground.

« andcarrange their ddwars, which are a series of muny rnm‘mgm.:_ ‘

of I'l" lude tied het and fastened loosely. to
; from the bdwars they rapidly make two lines of bogm

g bits of straw with black rags tied to them into. the mni

at Mnu of a foot or two a ‘?nrt. These liues widen away
qnmfuloutoenclou s V-shaped piéce of ground with
‘ ps a mile in length, the unsuspoct herd of unt

_ wiﬂu the V at the pointed

t on all

w jethod of hunting, whtch 1 lum _seen, .
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MMM dash across only to be brought up by the other line of

bogies, Thus they are brought in to the point, where they see a blank
undefended by fluttering rags (for the nooses are almost mﬁﬁﬂ. ‘

on the llght—ooloured ground), and in case their suspicions might be

aroused, so soon as they appreach this spot up jumps a man lumv i |

concealed and frantically shouts and waves his blanket, pretendis
to drive them back from this outlet. The simple antelope think
must be a weak point in the lines by which they are enclosed, and
that this solitary man is its only defender. They come duhmg past.

him at full speed, and the next moment their feet are entangled in the .

nooses and they are tumbling over and over in a cloud of dust; and
a few men hidden close by rush on them with shouts of savage exulta-
tion and despatch them with their clubs. [ saw seven antelope caught

out of one herd in this way, and have little -desire to see the sport

again. It isinteresting as one of the methods by which an ignorant tribe
of hunters with the slmplest means can by their superior cunning eir-
cumvent the swift antelope on his native prairie, l!l)ee Biwariyas are
seemiugly an aboriginal tribe, being of a dark complexion and inferior

hysique though resembling the Bacru Jéts. Many of them are fond of
phy &

2 jungle life and given to wandering, living in wretched huts and feed-
ing upon lizards, jackals, foxes and other jungle animals; but they
say they will not eat fish. In other distriets they are known as a erimi-
nal tribe, but here many of them are fairly respectable cultivators; some
are employed as village watchmen and many of them are skilled in tnck-
ing. They are divided into clans (got or'maé) with Rdjput names such as
Olllnbin Panwér, Bhatl. The Biwariyas who live amonhg the Sikhs
(Kﬂhmahya) wear the hair long (kes), and some of them have received
the ! and bdcome regular “Sikhs. The Dblack-blanket Bawariyas
Panjabi and the Bidﬁwan speak DBagri, ”lmt they have * besides a
peculiar to themselves, and not undel _by the ordinary pea-

ﬁllh. Bawariyas consider themselves goo

sgular Brahmans officiate at their marriage @eremounies, the same

mans' as officiate for Jits and Banyas. They hold the cow sacred
and will not eat beef ; they burn their dead nud send the ashes to the
8. They are suid sometimes to admit men of other tribes to

their fratemity and an instance is given in which a Banya, for love .

\ ,pf » Biwariyu woman, became a Béwariya himself,

98, The Aheris, or Herls as they call themselves, are also uﬂd\v

, and say re-.

M
-

Naik (a sort ol honorific title) and Thori (some- 55

Tl Alieris, the Mahtams witat in contempt). They are returned as 3,368

Sk !ﬂ dhﬂmuutu. in number, all Hindu ; of these 527 are re
MM and 2,841 as Thori, but their Ieadmg men told me thtt
simply different names for the same tribe. In appearance
y rmhlo the Bawariyas, and like them come from t




off again when it is over, to
_enrth or field dabour. -Some
cultivators in villages, being geverally made to reside
village ditch as an inferior caste. They do not keep
carry their bundles on their heads, when they wander from n'lnuh

village with their families. They are divided into clans (got) with

Rajput names, bat form one tribe and all intermarry with each other, &
They do not eat beef; they burn their dead and send the ashes to 4
the Ganges; and they worship ordinary Hindi deities such as Debi -
and Matd of Gurgdon, but chiefly Babuji of Kolumand m,lodw ;
and Khetpal of Jodhpur. Their marringe ceremonies are performed

by the Gurra or Chamars’ Brahmans. :

The Mahtams (1,988) in this district are found only near dno
Satlaj. Like the Biwahyu with whom they are ranked, they seem to
be originally a tribe of huuters, living chiefly on the nver-baub and
hunting in the tamarisk (pilchi) jungle which grows along the river on

land subject to inundation. Their traditional mode of hun is
similar to that of the Bawariyas above deseribed, only i of
making their nooses of hide they make them of mdnj rope, and call

them vdm, not ddwar, and instead of setting them in the open prairis
set them in the tamarisk j jungle. They cateh all sorts of animaly
u this way, and say they used to snare wild pig and even tigers ll K
ﬁmr nooses. They also sometimes make a long line of low im
hedge by mtonveavmg the branches of bushes together, so that amﬁ
‘I‘tllll, suoh as hare and partridge, ranning through the jungle, are
by this hedge and ron along it to the gap near which the
hunter lies in wait to get an easy clmnee of killing them. 'l'ha Mahtam
very fond of the grass,. and one of his chief emplo ymou
making rope and other articles out of it. They are considered ?ow
caste lnd often live apart from the other villagers, but many of them £
Mhhn to agrigulture, and make very good industrious cultivators :
| ly on lands subject to inundation. Some villages and parts of
s on the Satlaj are owned by them ; their huts m oﬁon lgmlﬂ W
and dirty, but they are as arale pros on‘wrmu and somewhat qu __
f m ir dark complexion and geueral appearance, as well as theie
Qa" pation of hunting, seem to argue them an' ab i
speak Panjibi and are classed as Hiudd or
* tribe intermarries with them.

pm 987) are alow-caste tribe l{vmgoum'am ﬂn’
mcnglged in agriculture, but they seem ,
or boating. Most of the Satla boumu‘
strict are Jha Another river-tribe are the
come up the 'm-ul‘uu M&tm&ﬁrﬁ“””
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about with their familios earrying their grass huts and |

iy g

the backs of doukeys, and wherever they can get a contract from th

7@ \gers to excavate or :dgeren the village-pond they set up their b
and encamp for a time unti

snuch work is a hundred cubic hdth = nearly 800 cubie feet for a rupee.

The men dig, the women carry the earth in baskets and put it into open

sucks on the donkeys’ backs, and the children drive the donkeys to the
spoil-bauk. They often take contracts for lengths of earthwork on a
canal or railway, and do that kind of work very skilfully and quickly.

_Ods often have small flocks of sheep and goats which they drive about

.

~with them and send out in charge of the children to graze on the village
common. At harvest time they work in the fields for wages in money
and grain.

Another wandering tribe are the Séansis (92) who are well known for
their pilfering propensities and are ranked very low because they will
eat the'leavings o(!’eulmost any tribe. They do not often come to this
distrigh, and seldom give much trouble. The Nats (287) and Bézigars
also wander about from village to village and perform as tamblers,
ropestlancers, jugglers and buffoons. They have no fixed home and
carry their grass huts about with them. The Kanjars (265) also
wander about the country ; their women dance and sing and prostitute
themselves, and are said to find their greatest admirers among the

Wattus of the Satlaj.

99, In reviewing the whole systéem of tribes and castes prevalent

The enste-system in §ires. " in the Sirsa district, the first thing that strikes

onie is the extraordinary number of classes and

sactions into which the population is-divided and the minnteness of, the
differences which separate them. In order to realise the mode in which
these divisions have been formed it is perhaps best to start with 4he mq;%

ke

individual peasant and try to look at the caste-system from his point
of viaw. Iﬂm enquiry into tribal custom has shown almost oonclusivqll

that thronghout the whole population the system of relationdhip is ‘

er, and a, woman on marriage leaves the family of her father and

5 dﬁlﬂlhﬂt children beloug to the family and clan of her husband.
Thus the whole population is primarily divided into groups of agnates, -
~ and each individual recognises all persons related to him through
~ males as bis brothers, as jnembers of his family ; persons related
throngh his mother or other females are his relations in-

each descended from some r;oent :l‘l:l ancestor, are ;I
into large groups comprehendin wse agnatic fam
ave Jm&mgh males fng:\ some more distant |

,,,,
)

5
3

the job is finished. Their ordinary rate for

they belong to another fawmily. Sometimes these groups of

tially agnatic. The children belong to the family and clan of thair,
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B o *ﬂ:,;s::l The Rains of the Ghaggar will not I"OW mamu,;u with
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(dmdauh of Dadii) among the Siddhu Barir Sikh Jate,
oa the personality of the founder of the agpatic group is for
agoatic relationship is remembered, and marked
of tbo olm generally called ot). Tlms each individua
that his imm mto aguaﬁo fmmig belongs to a large group bonnodld
together by agnatic relaﬁonshlp and can never forget tlnt his clan-
‘brothers, all belonging to his clan, are related to him through males.
‘No one outside his clan is his agnate relation, or if he is, common
agnatic ancestor is so distant that the relationship is practically forgot-
ten or kept in the background. The clan relmonslur on the other hand
‘has very important effects in the ordinary affuirs of life. His property
cannot be inherited by any onenot belonging to his clan, and (exupt
where Muhammadan law has overridden tribal custom) he must not
marry the daughter of his clan-brother, must not marry a woman re-
Jated to him through agnates only. He must go outside his clan to
find a wife. And the number of clans in which he may seek a wi& is
marked off more or less strictly. Here we have a ground for grouping
clans together which is always present to the mind of the ordinary
peasant. All clans from which he can take a. wife belong to-the samhe
tribe or caste, and from this point of view a tribe or caste thay be de-
fined as a collection of agnatic groups, the members of w ich are
allowed by custom to intermarry. Butit is here too that the minute
Mnotiom begin to make their appearance. When a family or clan
aims at social importance, the first step it takes is to limit the num-
ber of families or clans to wliich it will give its daulghters in marriage,
and the next is to restrict thi¢ ndmber of clans whose daughters it will
take in marriage. This exclusiveness can be car furtheat by the Mu-
salméns, whose religion (which hus to this extent medified their tribal
custom) allows agnaummf% mtermar:hyd a thing forbidden by the
tribal custom of the Hi Forinstance, Bodln and Chishtis give

¢ their daughters in marriage to no other elan ; the Wattus have a -trong

préjudice against giving their danghters out ‘of the clan, but so

; w ﬁntlum to other clans of high rank, such as the Bodla, Chishti

Again, the Bodlas will not marry the daughters of a
their own or the four high-class tribes, Bhatti, Joiya, H{V‘un,

Mnotbel eigt.ot,lum' own small section of a tribe. Among ﬁa
tis, the twelve-clan section of the Northern Roras take in marri
ﬂw duglmu of the fifty-two-clan section, but do not give them
m. in mamg&aud there s a mmln' division ar
Roras ; and Suthérs will Bardl ALy
Khﬂi-. !ﬂnn distinctions are sim an
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enstom, The social distinetions:however which forbid intermarriage
are extraordinarily minute and are maintained to an absurd degree
even l?‘ Aribes oceupyin® a very low rauk; for instance, the Chandor
Chamérs will not intermarry with the Jutiya Chamérs because the
latter work in leather made from the hides of horses and camels.
Many tribes, which follow the same occupation and are generally
mué' ered by their neighbours and even by themselves to be of the
same origin, are divided into sections which refuse to intermarry. In
some cases it seems probable that the division is due to separation by
‘distance for a considerable period during which each section developed
customs and ideas of ite own, so that on again coming into contact
with each other the sections, though vaguely admitting 4 common
origin, found it difficult to amalgamate again. This may be the cause
of the distinction between the Chandor Chamérs of this neighbourhood
and the Jatiya Chaméars of Delhi; between the northern and southern
sections of the Aroras; between the Bidawati Biwarivas of Bikéner,
the Deswalf of Sirsd, the Kapriya of the country towards Delhi, and
that Kélkamaliya Béwarivas of the Malwa; between the Aggarwal
Bany#% from Agroha in Hissdr, and the Oswél Banyas from Osanagari
in Jodlpur ; between the Gaur Brihmans of the east and the Sirsut
Brahmans of the neighbourhood of the Saraswati. (Indeed, the Sasans
of the Ganr Bréhmans are said to be named after their different places
of origin, and the sectious of the Ghaggar Riins undoubtedly are).

These are instances in which a tribe on, caste’is divided into distinet
endogamous sections, which are still ealled by the same wame, follow
very much the same occupation and arégenerally recognised as being
more closely o?onngowf wigh each other than they are with other groups
of Iﬁmaﬁe clans, And similarly we figd that tribes or castes known by

y

?tu different names in different parts of theéjedantry, and perhaps so
fferent that if we were to eompare the physique, langnage and habits
l& one with those of the other in a tract of country separated from ltw
. By some distance, we should at first sight think it impossible to confound _ +*
the two, are vet found to merge almost imperceptibly in one another, so
int where they meet it is almost impossible to draw a sharp line of
tinetion between them. For instance, the Aggarwals and Oswils
both call thanselves Banyas, and although they do not intermarry are
enorally Nomud as belonging to the same caste. Again, the Gaurs
ind Sdrsuts, though they hold aloof from each other, are considered both
to belong to the same caste, viz , Brahmans, Similarly, the Chamér who
ves coarse cloth is h&nﬁy to be distinguished from the Juldha, and
| sometimes give his caste as Ohnmbr-ﬁ:llihi: the same man in the
s on the Satlaj is called Julahé and Péoli indifferently., The
metimes ealls himsell Kuli, and likes to be ealled hwal;
imes called Dhed and sometimes Bhambi. The Chxr D
nd other articles of tanned leather, is har ‘
from the Mochi; and the Chamir, who b

7
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ﬂrd they merge in one another so mhmm
be drawn between them, and several « [ these tribal names 9 ot
Q.wlud to the same man. Again, the Kahir son buoden-on also
the water-carrier of the Hindds and is not to be distinguished fmp the
Maira, who carries water for the Sikhs, or from the Jhinwar bho lpwa
water-nuts; the Jhinwar, who fishes and works boats on the rivers, is
often called Malléh or boatman ; the Musalinén water-carrier, Sakka or
Bihishti, seems to be often a Jhinwar or Kahar by caste ; Méch
who bakes and cooks for the Musalméns on the Satlaj is said to be of
the same custe as the Mairas he parches grain and becomes a Bhar-
bhunja; he attends a caravanserai and is called Bhatiydra; he fishes
and becomes again connected with the Mallahs or boaunon Agl!l,
the Chhimba of the Panjib and the Chhipi of the Bigar comntry m
not to be distinguished ; the Chhimbd’s proper trade is calico-printing
be washes clothes and is called o Dhobi ; Ke makes clothes and is mllod
a Darzi ; he dyes them and becomes a Nﬂgar, Liléri or Rangrez. @The
usnal ooonmtmn of the Teliis oil-pressing ; he scutches cotton and
beoometa Dhuniya ; he kills batcher-meat and becomes a Qasséab,  Th
sane man is called Tarkhin by his Sikh neighbours and Khati by the
Bégris ; the Tarkhén takes to working in iron and becomes aJwohér ;
steno. Khiits who have taken .to agriculture are called Suthdr, 'l'hn
Aroras clxim to be Khatris by origin, and both Aroras and Banyas
are called Kirar by their Sikh neighbours. A convert to Islam calls
himself a Shaikh, and iv a few generations his descendants are generally
considered to be Shaikhs; a family of Ringhars call themselves
Pathéns and® soon get to be called Pathéns by their neighbours ; a
family of Wattus separate themselves off (the Bodlas) and in a fo\v
generstions are sapposed to be Shaikhs of true Arab descent; the
origin of the Chishti and Hans, who also claim Arab descent, may be
similar. A Machhi or Péoli takes to agriculture and his duondwh
% are soon called Jats ; « Jut takes to working in iron and is called a
libr and intermarries with Lohérs ; he adopts the barber’s trade and
becomes a Nai and intermarries with Niis. Some tribes ure called
~ Jat in one past of the «country and Réjput in another; or Jut by one
. set of their neighboars and Réjput by another. The Bhati
» Siddha Bardr Sikh Jats, and the Muosalmin Wattus and
_are all admitted to be of the same stock, and so again are the M‘-
® wil Bikh Jats and the Musalmin Bhineke who oall tﬁ:mnlnl Chaubén
- ‘ Many other instances could be pvmin which tribes seem
humhmmodm In some cases, no doubt, the so-called 2
 ortribeis merely a sort of trade-guild or ah occupation, and ali fo
Mmmmudmmd to the guild and ealled by
us probably any W Musalmén of wm
et -m,n-m"’,au.-,
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divided by diversity of occupation to such an extent that after a fow
¢ ions the dnﬂ‘ewnt sections would deny any near relationship
~ with each other ; and thus a new caste is formed, or two mhmof
same agnatic group merge in two different castes
~ While then society is divided by minute distinetions, :
founded on difference of descent, real or supposed, partly on miuute
differences of occupation, partly on differences in habits and character
due to a residence for generations in different parts of the country, the . . ¢
classes, tribes or castes into which it is thus divided are not clearly ‘
+ marked off from each other, but merge one in another so gradually
that it is hardly possible to point ont the boundary between them.
Possibly Sirsé, “ the meeting-pluce of races,” affords an unusually large
number of instances in which tribes ordinarily considered quite dis-
tinet seem to pass gradually the one into the other, but there seems reason
to believe that if our researches extended over a sufficiently large tract
of Tountry and a safficiently long periol of time, it might almost be
ible to conneot any one tribe with any other (say the Brahman with
the Bhangi) by a series of steps so gradual that it wnnld be impossible
tosay at any point that a distinct boundary had been over-passed. Itis
however possible to throw the Sirsa tribes and castes into groups, the
members of which have (except at the extremes of each group) a
closer connection with each other than with those of the other groups.
They may be classified as follows :—

1. Foreign Baces and Races of the Frontier.—Saiyyad, tﬁmkh,
: Muglml Pathan, Biloeh, perhaps Chishti snd Hans, It
muat however be remembered that many Shaikhs are con-
verted Hindjis, some so-called Patlnéns are Rénghar by
origin, some so-called, Biloch seem to be Jat camel-drivers ;
and probably a considerable proportion of those known by
these names are really of indigenous Indian origin.
2. Classes generally devoted to Religions Rites,—Brahman i’ &

‘ cluding the Gaur, Sarsut, Parik and other divisions. And  ©
A rhaps the ascetic classes may be incladed here, the .
P Ririgu, Gosdyan, Faqir, Jogi, Jati'ete., altfough these are

| L generally admitted to have originated from the secplar |
S enastes, It i8 true that in this part of the county the Brah-
- man seems clearly marked off from the other classes, but ‘*“
_ it seems probable that in some districts he may be found to
mnrgo im .Jnrupﬁbly in the other castes. 3
Trading =« ile classes.—Banya, including Amr. i
wal, chﬂ Mahesri, and other sections, Arora or Rora, i
“northern md touthom sections, Khatri, Mahdj R
"an, Kirdr, and Sunér so far as he follo'n M Vi
nker ; ungoldmith hohmn olo-ely |




%o & Iarkd-gmlmf-uﬂi.

L perhaps Kunjra, the v
it 6. Wator—wmu, fishermen,
Maira, Machhi, Bharblmn]a, Bhatiy éra, Sakka
7. Workers in wood, metals and clay.—Khati, Tar
‘ Lohar, Sunér, Kumbhdir, Rdj, Mimédr, Manidr.
8. Oil-pressers, ootto‘x:-scntchers and butchers, —Teli; Pbuui;‘,.
‘ or Qassib,
9. Dyers and cleaners of gloth and tnlou.——Chhfm“, Cl:bip‘..
g::;zar, Liléri, Rangrez, Dhobi, Darzi, perhaps Nai and
i8ati.
10. Weavers of cloth and workers in skins and leather. -—-Pﬁoli,_
Juldhé, Chanr, Mochi, Meghwal, Dhed, Kli, Raigar, Kha-
11, Mausicians, dancersand acrobats,—Ddm, Mirasi, Nat, B‘lf-,
gar, Bhand, Katl, Kanjar. :
12. Hunters and jungle tribes—Qd, Béwariya, Thori, Heri or
Aheri, Naik, Mahtam, Jhabel, Maliah, Mor, Dhénak, Satisi,
Chihra, Bhlngl, Dindir, Klmju.

- These classes, as 1 have already said, hmeox&ntmhp’
and merge in each other, but they are approximately the classes
into which in ordinary estimation society is divided, and the order
given above is approximately the order in which they take
rmk"“*the social seale. The differencesin rank are marked as
follows: A man considers all his agnates as his equals, and also all
Mmﬂn whom his clan intermarries on equal terms ; when he begine
to © his elan as somewhat superior to another he refuses to give
his ter in marriage to the inferior clari; whea the distinetion
becomes greater, he refuses to take a da bter in marriage from that
uha. For instance all the clans of Sift Jats are proxunttolv'
equal and intermarry with one another, although the M jke section
of the Biddha Barirs, to which the Mahirdjs of Pattidla belongs, .
gonsider themselves as somewhat above their fellows; the Bodlas on
the other hand- will not give their daughters tn ma to any other
dan vor will they take wives from any but a few h—ohuduu
" Another distinetion among the higker tribes is marked by t
of women; the Bagri Jit makes his wife do hard work i
the Sikh Jat thinks she should work chiefl

"’E‘
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hWAww; the Pathén ‘or Mughal becanse he is related to w
ﬁlmrmmmron of India ; the R4jput because he is of aueimt&ril&m’b o
tie blood. Lower down the social scale, equality of rank is marked by “%
eating or smoking together; thus the Jat, Gdjar and Ahir tltough

cannot intermarry will smoke together, and some Jéts say they

eat food made in a Tarkhan’s house, but not food made by a Kumhﬂr.

arding smoking a curious distinetion is made; for instance, the .

Sunérs said they would not smoke from the same mouthpiece as a Jat;
but would smoke a Jit's hugga if the mouthpiece were taken out,

and fresh water put in. Most of the distinctions of rank, however,

are founded on the occupation generally followed, especially with
regard to its cleanliness or otherwise. Thus workers in wood, metal and

even clay, are considered to rank higher than workers in leather ;

the stationary village Lohérs look down upon the wandering Gadiya
Lolidrs because they have no fixed home ; workers in eloth and tanned
lenther rank higher than makers of the raw materials ; the Chéndor Cha-

mér will not associate with the Jativa because the Jatiya handles
enmels’ and horses’ skins ; the washerman ranks low becanau he handles

the dirty elothes of other people; the wandering musicians and actors

rank low because of their wandering life, and perlnpa because their
women often danee or act and sometimes prostitute themselves. The
hunters are looked down upon because of their uncertain jungle life;
and the Dhaask considers himself better than the Cliihra because  he
does mnot sweep up night-soil, while the Chihradoes. In this district

it is especially worthy of notice how many of the lower castes have
taken to agriculture, and despise their former occupatioh, and try to
separate themselves from those who still follow it ; for instance the
Suthérs who own land *keep aloof from the Khitis who still'work in
wood, and the Knmhérs-who rnve“hken to agriouh.m'o look down upon
fhieir fellows from Jodhpur who still work in clay. Bat among the
lowest classes the distinctions of rank are chiefly founded on the nat
of their food. The Bawariya considers lumself better than the Cbam?
because he does not eat beef; the Chamar is better than the Chihra
hecause he does not eat camel's flesh. The Mor comesslow because
wm the crocodile; and the Dhanaks, Siusis and Chihras come

of al] because they not only eat lizards, pigs and all sorts“of *

metho leavings of other castes.

Itis worthy of note that many of the inferior tribes have clans

n same names as ¢hose of superior tribes, and eam:lly names
s those of Réjputsclans. For instance, the Mahesri o
ﬁ wriyas and Aheris and other tribes all have clans
, Ohauhén ete. Probally in most cases this is due to
t!n inferior tribes with thou clans of R4j h, wiwh
nt ,mﬁmofﬁm tribes to adopt the clan
s. Butin some cases it my " ~

‘instance,

h
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% Tt scoms then that society in Sirsé primarily consists of gronps
P of with limits more or less clearly defined, and that the tribes
. orecastes into which these agnatic families may be fu grouped
have no clearly defined limits, but seem to pass gradually into one
another, the distinctions between them being marked by customs for-
bidding intermarriage and social intercourse and fom ed chiefly on
vague and often mmnute differences of descent, recent su dings,
social customs, occupation and habits. Thus the caste system of
Sired is by no means so rigid as is generally eupposed, but society is
constantly changing. New gastes are now in process of formation ; -
and old ones are amalgamating. Families are rising or falling in the
social scale, and passing from one caste into another. A mew country
like Sirsé perhaps affords more numerous and striking examples of
this progress than most other tracts of country, but probably detailed
enquiry would show that elsewhere also similar changes are constantly
affecting the internal framework of society. ; y

100. The languages returned at the Census of 1881 for the Sirsd
NG ik _ district were Hinddstani, Bagri, Panjabi, Pashto,
e e, "poken 0 M grwiri, Haridna, Parbi, Bangali @bd English,
| The fifteen persons returned as speaking
Bangili and the 46 who spoke Pirbi were probably immigrants from
Bengal and the North-Western Provinces or h; and the 130 Pashto-
, only four of whom were females, were probably chiefly
raders from the frontier passing through the distriet. Marwéri, the
dialeet of Jodhpur (741 persons), and the dialect of Haridna (56 per-
) are both dialeets of Hindi, closely connected with Bagri. q"i:
mass of the population is returned as speaking either Panjibi,
Bagri or Hindnstdni. There are very few persons who speak the
lluudnstm;i m Urdu of Delli, nl:(‘!'. almost :ll_l who "'l‘:: n‘mmnd ns
speaking Hindustini really use Bagri dialect. only persons
 who speak Hindustini are the few educated Government oﬂ:idt,ﬁ and,
~ the descendants of the Sukhlambars in the Sotar valley, many of wh
~ came from Hipdustin proper, i. e., the country about Dehli and to the east
- pfit With these few exceptions all classes, even the ively
e w Briabmans and Banyas, k in dialects which may be
 classed either with Panjébi or with There is a sayirig that just
@ the quality of well-water changes every fow milesso the dialect of the
ants changes every 20 miles (12 kos) ; and it is true that, as n
the dislects spoken by the mergo slmost impercept
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~all the 87 ﬁrwt. who are Mu
speakers are nearly all included in the 51 per cent. returned as

r to Fazilkd approximately represents

W&m an

boundary between Panjabi and Bagri. Almost all living to the north 33
east of this line speak Panjabi and most of the population to the south

includes the 11 per cent. who are Sikh-,adm-lv |
.Jmam, and the 43 per cent. of B gl(

line drawn llon ?r eatest length of the district from Jodhka
A'm "

and west of it spenk Béagri; but all along the valleys of the Ghaggar :

and Satlaj the people are Pmuabn- fpeakmg Musalmans and there are

« here and there to the soath-west of this like n good many villages and
scattered families of Panjahi-speakers, wiffe comparatively few Bégri-
speakers have pushed their way north-east of it. South of the Glmggar
valley the people almost without exception speak Bagri.

- Panjabi and Bagri are not different languages, but different dial-
Qohof what has been called the Western Gaudian group of the Indie
langnages, both closely counected with Sanskrit. The most striking
difference between the two dinlects is perhaps the difference in aecent
and in the pronunciation of the vowels which makes the speech of a
Jit from the Bagar sound so different from that of a Sikh Jat from
the Mﬂwa,’evm when the words they use are pretty mueh the same. The
difference is siniilar to that between the broad accent of _Glasgow and
the sharp aceent of Aberdeen. The vowel a especially is pronouneed
differently by the two classes; for instance, the Sikh calls himself Jat
with the short a prononnced much like the English word “ jut” and the
Bagri calls himself :ut with the long d pronounced like &ha a in “far”
or mther like the a in “saw ™ ; and =0 all through, the Parpibi shortens
llhc s ns much as possible, and the Bagri pronounces them as broadly
ible. Even the d*which isthe termination of so many+words is
nrouonneod by the Bagri more like ¢ or aw, e.g., the word “hodled™? =
father’s \'onnger brother” is pronounced *“caweaw,” and the
ﬂ, ves in writing Bagri words often spell this sound with o and not d.
_sSimilarly in pronouncing the other vowels the Béigri makes them us
R as he can, and the Panjabi cuts them short, at the same time
s deubling the following consonant, e. g., Bégri “tdbar” (child),
ibi “ * (wife); Bagri tibd (sandhill), Punjibi tibda; Bagsi M‘
se &5 “ kutt” Bagri is very free from nasal oouuda wittch
cuhmon in Paujabi, and especially in the Panjabi of the Satlaj Ma-
s who seem womk every word through the nose. In many
ropped the » which has maintained bi the

cy mﬁqd ‘gdm’ (villa ), Punjabi ‘girdnw;’

o.’, bdnt (dmdal Panjébi vand.

ri often h sbfortheumnd promoune-
han PM to ‘d t words with ce l l le P
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. Mﬁfﬂo jresent, while in Panjibi as in Urdu the present

rences is that Bigri ix dis
ed by its hroadness and coarseness, Sikh Panjali by its sharpness, and
Musalmén Panjibi by its nasal sound. Bégri seems to be spoken
from the lnok of the bead, Sikh Panjabi from the front part of the
mouth, and Musalmén Panjabi through the nose. g i
There is a great difference in the voeabulary of the two dulu'l,
many of the commonest ohjects being ealled by totallv different numes.
Indeed, there is an extraordinary variety of words within ench dinlect
for the ohjeots and operations of a peasant’s everv-day life, for domestic
animals in all stages and conditions, for clothing of every kind, for
utensils and fmplements, articles of food and ordinary operations in the
house or in thefield. Even the prepositions and conjunetions differ in
the different dialects. I have given in an appendix a voeabulary of
words I have come across, distinguishing between those used by the
Bagris and those used by the Panjabis. Some of the words there given
are Hindustani or even Persian or Arabie, and have been put into the
voeabulary because used in some peculinr sense by the peasants, but
most of them are pure Bagri or Panjabi and will give an idea of the
difference between the two dialects. Thev are only a very few of the
many local terms used by the peasants in different parts of the distriot.
Notwithstanding these differences the structnre of both dialects i
essentially the same. Yet there are also great differences in the inflees
tions. The Hindustini affixes of the possescive case kd kf ké become
hﬂgﬂn g% ge or rather vo ri re and in Panjibi .dd di de fem. pl.

the datire affix in Hindastini ko becomel in Bégri we, in
‘ munt The affix denoting the agent of a past act, in Hmdni-

often dropped in Bigrf and almost ajways in Panjibi. The
ﬁthndof the Urdu ae, is in Béygri adn’and in Panjabi
ot simply on. The plural base in both dinlects generally
dninstead of the Urdu on and is often retained in the nowin-
of a masculine noun ending in a consonant where the Urda
iaa The pronomns and their obligne cases are expressed ve.y*
y. In Bigri the tense which in Urdu is the mlqnmﬁn "

a participle with some form of the verb hai

* kare, Panjali * kardd hai’ (he is doing). Cﬂ
:ilm-y verb is much the same in Pa Wuh d
h gives place to s, 9., Urda * is), Digri *ae,
tense differs in all three, Urdn * thd” ¢
o', The d which in Unda

-
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0 The vocabulary and notes in the sppenilix with tho
id proverbs will show how different the B

gri and Panjabi dialects are

T have s~id that all the many varieties of speech in the distriet may
be grouped into these two classes, and that it is possible in this
district to draw a sharper line between the two dialects than in most
enses where two closely -related dialects meet each other ; and yet it
must be remembered that all the dialects of this part of the country,
whether classed as Panjabi, Bagri, Hindi, Marwari or Jatki, belong to
*the same faniily, and if the field of inguiry be made sufficiently wide,
will be found to merge almost imperceptibly in one another. For in-
stance, the dialect of the Bahniwal Jats south of Sirsa about Darba is
neither pure Bagri nor pure Hindi (applying that term especially to the
dinlect of Hariana); the Ghaggar Rains use the Panjabi and Hindus-
tani inflections indiseri ninately, the Sikhs talk a Panjahi which more
closely resembles ordinary Hindi than does the Panjabi of the Satlaj
“au{mhu, and even Panjabi and Bagri have affinities with each other
whieh they do not possess with the Hindi of Haridna, e.g., the future
which in Urda and Hindi is milega (he will meet), is in Sikh Pamjabi
milegd or mild, in Musalman Panjabi milsi and in Bagri milshi; the
dative affix nun of Panjabi is more like the ne of Bagri and Hindi
than the ko of Urdu ; and Panjabi and Bagri resemble each other in
dm’,riug the instrumental affix ne which is expressed in Urdu and
Hindi, It is the same with the vocabulary. ,Almost every single
word has its own range of country thronghout which it is commonly
used, andsit is only gradnally that it is displaced by another word of
the same meaning. This classification of dialects therefore is 0‘;I‘l¥ a

er-

rough one, and is rendered possible only by disregarding minor
ences and taking account of the most important aud striking.

. As the different varieties of speech so closely resemble each other
j, bmr for the one to pass into the odher even in the case of an in-
. family., For instance, a Bagri family settles in a Panjébi
village and in its constant intercourse with its neighbours it gradually
rops its Blgri words and inflections and adopts those of‘the Panjabi
linlect.  The elange is not a sudden one, as it would be in udop{il:m.n
otally differ8nt langnage : it is gradual and imperceptible; and in the
we of on or two, the Bigri fumily is found talking

st puar . The change is greatly hastened if they have
for instance, if they have hecome Sikh or Mu-
less likely to change his dialect for Bégri, for
Bagris -n! makes constant efforts to keep up
n with his own people. IF the difference of dialect be
dy of eolonists numerous, it takes longer for the change
e full effect ; and we find, for instance, villages of
ong the Bagri Jits touth of Sirsi who still speak

-
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acticully, although structurally they belong to the same group.
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ﬁmﬂmafenme' but ﬂaegmt masa of the Riwariyas in this d ', '

are not at all giveu to erime and hM no déou‘e“& conceal their dial
moreover, it is spoken most commonly by the women and children, w
the men, at all events in their intercourse with their nonghﬂonu .
ordinary Bagri or Panjabi. It seems probable that it i by
the dialect of the country of their origin kept up by them in their
wanderings. lhad not time to make much enquiry about ity but
was given the following as their names for the umnbo by_
leading men ; ek, bai, tren, chdr, panch, chhau, hdt, dt
vikh (20,) and the followmg words khakhra for cm( the u-law
Kidlhé for sdsic (mother-in-law ), hdudo for sdnda (lizard), mmd
(man), ehdro (antelope), hdru (snake), lavkra (fox), manri ijacknl);
mm (right hand), ddoa (left hand). Some of these words may |

‘and they are not much to go upon, but the use of A l'nr s and

the pecnluu'k& for the Sanskrit palatal sibilant should afford some clue
to the origin of the dialect, for this kk sound, like ‘the Argbic kh in
& khdwind,” is not found in any dialect mdlgenom to this part of
India. The Nats and some others of the wandering tribes arnlgo
said #o have dialects of their own.

bt

© 101. In writing the vernacular, th:a’ Pom‘uln ;ihanchl r is nlaﬁ
in the Courts and in all officia pO
P e | dene ond taught in the Government ulm
but except among officials and persons closely connected with Govern-
ment offices, such a8 patwaris and petition-writers, it is dmou
unknown jn the district. The characters indigenous to 'sm
which are still ordinarily employed by all private person¥ in
every-day transactions, are all founded on,the Devini. ri alp haht
~ordinarily used in printing Sanskrit books. A oomuluralalo numbr
cf persons of all classes, peasants, Brahmans, Banyas and Aroras
the pum Nigari or Shastri character, the lottou mdwcnl-
marks being made slmost exactly as they are printed in our’
books, so that any one who has learned the Nigari W
‘bovks printed in English presses can easily follow their Imul-wrl
This charactdr cannot be written quickly if each letter be com
and different styles of writing have grown into use &”

i

1

udu muda by omitting portwnl of some Négari
y others, to write more The first thing
to be the horizontal stroke 'luuh tln

mgm letters, but an intermediate
%ﬂ continuous horizoutal line and Ww ~
Hlling is to drop the vowel Mubou
And we then have a Mﬂiﬁn :




its tail. These contractions and simplifications have been gradually

out in-somewhat different ways in different parts of the

1 among different sets of people and consequently we have different
Hindi characters known as Hissari, Bikaneri, Marwari or Aggarwali,
Maliksri, Aroranwali ; but they are all very similar in their nature,
and each letter is represented in the different kinds of writing by
characters more or less resembling each other and the original Nagari
letters from which they have been developed. It is true that the
total result is so different that a man who knows one style of writing
, often cannot read his neighbour’s hand-writing because of the differ-
ences in the forms of the letters, but any one who knew the Naga-d
characters well would not take long to master any of the Hindi or
Lande styles of writing which have originated from that alphabet.
The commercial classes generally, both Banyas and Aroras, employ
these churacters in keeping their accounts and writing their letters,
but they do not.seem in this district to have developed a running
Land in which the letters are all joined together ; almost every letter
stands by itsell without any connection with its neighbours. The
wint of vowel marks and of spaces between the words addsk.‘ﬁ“l}
to the difficalty of deciphering such hand-writing. A few Bralimans
and peasauts have also adopted one or other of these styles. Anotheér
character, also [vunded on the Nagari alphabet, or on an older alphabet
from which the Naguari itself is derived, but developed from it in
another part of the country and in a different way, is the Gurmukhi,
which is employed «by some of the Sikh Jats and their religious
teachers _and sometimes by traders living among the fikhs. The
chiractefemployed is almost exactly the same as that ordinarily used by
English presses for printing Panjébi books in the Gurmukhi character.
Some of the Lande characters resemble Gurmukhi characters move
closely than they do the original Négari, and seem to have developed
from the Nagari through the Gurmukhi. But of all thest different
charaeters it may be said that they are all evidently of one origin, and
s in the case of the dialects, they gradually shade off into one another,
and no clear line can be drawn between any two of them. Some of
them differ no more from each other than do different st¥les of hand-
m@tiug in English; others differ as much as ordinary English ®
~ writing diffees from ordinary German hand-writing, both differing from ™~
- Négari much as English and German hand-writing differ from printed
~ Roman letters fuoj»t that, as already said, the Hindi styles employed
_ inthe Sirsd ﬂl‘ﬂot ict do not run the letters together. e
W &loﬁ Thero are fow written books in the district, as the people
e Wi g 21O Db much given to reading. There a
vt W eourse the lithographed law-looks and se
o books introduced by Government offic
found only in the hands of officials and mﬂg

towns too there are a fow lithogrs
Py o, bt the pusmioer. ol
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cubjects or traditions regarding the aneestors of their readers. Thus
the Musalméans have their tgl n ten sian character,
which they are tanght to learn by heart in the vilkg:ﬂ

the Sikhs have their Gurmukhi Granth Sdhib; and thé Hindd
Brahmans and ascetics have their religious writings in gar
character. The Bodlas are said to have in Kbhai their lzla*of
rigin a book called Intisab-ul-mubarak, giving an account of the origi
md history of the tribe. The Raiins of Mangala have two lithographe
books in the Persian character representing the opposite sides of a reli- .
gious discussion which has divided the thinking Musalméus of the.
neighbourhood into two parties; they are interesting because they are
composed in the dialect oIP the Sotar, a form of Panjabi. The Balni-
wal Jats of Jamal have a book in the Néagari character and the Bagri
dialect as spoken about Darba, giving an account of their early history
when their ancestors formerly held this part of the couhtry. The
Bishnois have a book in the Nagari racter, written in verse
seemingly in a Marwari dialect, giving an account of Jhambaji the
their religion and of its principal tenets.

Although the written literature is very meagre, there is as msnal
“afflong illiterate peasants, a wealth of proverbs, ballads, s, songs and
stories which are committed to memory and passed on fm genera-
tion to another. The Mirasis and Bhdts on festive occasions recite the
ises of the ancestors of their host ; professional story-tellers repeat
Egbwindad stories fof the benefit of their rustic audiences ; many of the
older ts have learned by heart old ballads or sna‘ches out of the
Gm&.s?lnb or some other religious or moral composition and repeat -
them for the edification of their fellows. 1 have given in an appendix a
number of the proverbs and sayings, both in Panjabi and Béagri, which are
current among the people, as well as some longer verses which seem to have
- been passéd from mouth to mouth, and some which were composed while
J was in the district with reference to the ions of the
I regret that I had not time to make the collection more complete, for
these proverbs and current sayings, while they are good specimens of
the Jan, give us perhaps the best available evidence of the real
4 thonglits feelings of the people. '

103, As might be expected in a new district where the
Binacks have recently settled and where land is ple
w1086 e~ Bapasintoment reporied thot fheve’ e agh ot fnd
as 1856 ¢ ent thet ¢ wns not a single
school in the whole district, and according to the Censns Returns
of 1881 the only districts in the Panjab in which the proportion
of the male on who ean read and write is so are

-
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1,655 as under instruction. Half of the boys under instruction are in
“the towns, although the population of the towns is only about one-
‘eighth of that of the villages, and the number of males who can read

~ and write isalmost as many in the towns as in the villages ; and while
- one male out of every five in the towns can read and write, only one
in every 80 of the village population can. The number who could
read and write was returned in 1868 as 6,461 males and 99 females;
‘the number returned in 1881 including those under instruciion was
ﬂﬂrer males and 91 females ; so that, it allowance be made for
. the increase of population, the improvement iu education would
seem to have been very small. ¢

Of the 588 Saréogi males 235 or nearly half can write. The
Saréogisx are nearly all well-to-do traders of the Banya class, and almost
all their boys learn to write the Nagari or more commonly the Lande
At\mcwr." Of the Hindd male population one in 13 can write ; these
belong chiefly to the Banya and Arora trading-classes, many of whom
take advantage of the Government schools to have their boys taught
Urdu, while others send their boys to some old Pandit who teaches, them
g.writq the Nagari or Lande character, and to make simple ealculation

ut little.else. Of the Musalman males only 1 in 36 cah rea ﬁ.
write; and probably many so returned have only been taught in

_ village mosque to learn the Qurén by rote. According to the figures,

" +the Sikhs are most backward of all in edueation, for only one male

n 38 can write ; they are especially devoted to, agriculture and live

mostly in the villagés where there 1s less opportunity and less induce-

% ment to learm than in the towns; mauy of them know only the

Gurmukhi character.

™ The standard® of education too is very low, asmay be judged from
the nature of the instruction now given. There are in the district twa
Anglo-vernacular Middle Schools, one at Sirsd and the other at Fazilka,
it very few boys attending those schools are above the Lower Primary
lnsses ; - and there are 19 Vernacular Primary Schools with 590 boys
“on the rolls, four of them teaching Néagari only and the rest Urdu. TL
ml number of boys attending these Government schools in 1881 was

2 and in 1883 the number had risen to about 750, Thare Mo be-
sides 105 ingligenous schools with 814 pupils. In 88 of these so-calfed =~
schools with 650 pupils the teaching is given in the Persian character ;
they are mostly village mosques, where the attendant, himself an illi-
~ terate man, teaches the Masalmin boys of the village to recite passages
B z Arabic from the Qurén wighout any understanding of their meaning ;
~ writing is taught in only one such school, but in 87 of them lessons.
s d to be given in religion, morality and Arabic grammar ; arithe
§ not tanght in these Musalman schools. The teacher is the
ttetidant and gives these lessons as part of his religions duties,
he is paid in mosque-fees usually given in kind at harvest-
customary fees at marriages and funerals ; the amount he
wis ggnorally small, and he often ekes it ot by engaging i
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write Gurmukhi and learn something of the Gr«nth, tbd‘qud
Sikhs. In eight schools with 42 pupils the Néagari or Shastri charac
is taught and in two schools with 70 boys Lande Mahajani ; th choo
are clnoﬂy in Sirsé and Fazilka, an({ are taught by Brﬂ‘ ns_Aan
attended by the sons of Brihmans, Banyas and Aroras; in a
them religion and astrology are taught ; but the usual eubjﬁct o\“_
struction is mental arithmetic with a little writing, which the boys j
tise at home. It is noted as interesting that one of these school
taught by a man of the Chilira (sweeper) caste and attended by
of all classes. In all schools the attendance is often irregular and th
boys are rarely kept at them for any length of time. It is evident
then that the school-education given to most of those returned as nnd
instruction is of the most elementarv nature, and that it is by a streteh
of language that even the small number returned as able to read and
write can be said to be educated at all. What education there is is
almost confined to the trading-classes, and the number of peasants who
ean write more than their own names is cxceadmgly small. . Low as
the standard of education is among males, it is lgwer still among
females.” Only 91 females in the whole district were ratnmed as under
instruetion or able to read and write, and the only female" scho

«the dxsmct has just been closed because of the poor rasulta it gan
o

~
g *

104. In discussing the religions of the' Sirs # 1 0
be best totake first the Musa ihi
T AR becanse in the modern distory of ﬂllu&g‘,’
triet they gre its oldest inhabitants, but chiefly because it is easier
to dnaungmsh between the Mus.:lméns and all _other religions "and
sects than it is to distinguish the latter among themgelves, A Muss
méan believes in one God whom he ealls Allah, follows Muhammad as
the prophet of God, undergoes cirenmcision, learns the Quran, says his
prayers (mgmdz) with his face towards Mecea, worships in a mosque
(-M marries by the Muhamuadan ceremony of Nikdh, and huries
kis dead ; be abhors the pig, bat will eat beef aud the flesh of m
other clean animals, only they must be killed in the Muham
fashion ualdl) that is, they must be bled by having their throats eut he
deathy Grith the phrase “in the name of God” ((mmll@); Ife is allowed
to smoke tobacco or eat opium, but not to drin spirits ; he is not
so particular about his food as the Hindd, nor does he consider ablution
umhglous duty, except the washing of his hom.h, hands amd feet be-
fore formal prayer in the mmsTue, he allows his beard to grow.
often shaves the lower edge of his moustacke, and when he shaves
iead he leaves no scalp-lock ; his characteristic dress in this district
the loin cloth (liingi), worn like a kilt ; only the few Muhamm
Hindustani origin wear drawers (pdvdma) The totaln
-~ salméins is rqmruod as 93,259 or 87 per cent. of the
an increase ol'only M . oant. onﬂm amn' er re
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the now returned 42,919 or 46 per cent. are Rajput and 2,798
~ave Jats, but as I have already pointed out in describing caste and tribe,

. itis, in the case of the Musalmins, almost impossible to distinguish
.~ between Jats and Rajputs. Al the Biloch, Pathan, Saiyyad, Shaikh and
Mughal are Musalman, and so are all the Réins. Of the inferior tribes all
the Julahé, Teli, Qassab and Jhabel are Musalman, most of the Machhi,
Lohdr, Mochi and Dim, and a considerable number of Fagir, Gujar,
‘@nmhdr, Khéti, Sdnar, Nai, Chhipi, Khatik and Cinihra. As a rule in
villages where the proprietary body is Musalmin the cultivators and
lower clusses are also Musalméan, as they have more in common with
‘the proprietors than Hindis or Sikhs would have. In this district the
Musalmins are mostly either Bhattis, Joiyas, Chauhéns, Tunwars and
Réins, who have lived for some time in and near the Ghaggar valley, or
Wattus, Bodlas, Chishtis, Panwars, Kharrals and other tribes who eame
from the Satlaj and the rivers farther west, bringing with them their
fnferior Musalmén followers, or Hindustdn{ Musalmédns settled on the
Ghaggar by the British Government ; while the Sikhs came from the
dry ‘Malwa. fraet to the north and the Hindis from the dry Raj-
)\ &ga country to the south. Almost the whole of the population. along
2 K haggar and Satlaj are Musalman, and there is a band of Musalss

aggar
o8 stretehing across the Dry Tract from the one river to the
betweer ,thefikh’s apd Bagris, where the pastoral Musalmins were
fpoaming in the waste with their herds of cattle, and were con-
i within circumseribed houndaries when the prairie was parcelled out
<by. British officers. * With the exception of the Hindustanis from across
‘:“Jﬂlﬂlﬂs almost all the Musalméns speak Punjé%i. »
", . Of the Muhaminadan population only 131 are returned as Shidhs
- =and 28 as unspecified, so that practically they are all returned as Sun-
nis. . The fact is that the peasants ordinarily do not know anything of
sects, or trouble themselves about minute differences of creed% There is
small sect on the Ghaggar abont Rania and Mangala, the disciples of
a tencher named Nir Muhammad of Fathabad who died in Mangéla in
1864 und left a book, which has been lithographed, in the lozal dialect of
- Papjabi with many Arabic and Persian words intermixed, on the
“subjeet of hig special tenets. His followers are called Nuirias aftettheir
jeacher and Takfivi§ s bevause they insist strongly on the spiritual na-
ture of the deit d'eall those heathens (Kafir) who speak of God
@ asif he had e s and hands®and a bodily presence. The sect however
i unimportant.  An interesting process of conversion to Isldm is
. mow going on among the Chyihras (sweepers) in the Musalmén villages
e he Satlaj and in the Dry Tract towards Fazilka. It is said that some
near Pakpattan began a few years ago to proselytize among this
west caste of all, und every year sees new converts join Isldm,
wverted Chidliras are called Dindér (holders of the faith) and
Khoja (ennuch) which is sometimes interpreted to mean “one
der truth™ (khojnd==to search). They undergo cir-
namds, keep fusts and otherwiceact gs Musalméns ; and

e e k

7

A {82 3



; (180 )

smoke with them. ¢ Otherwise,” say the Clnihras, “ what goi
it be to be converted!” Except .ng the Chihras Islém ¢
seem to be spreading in the district, although in Musalinan vil
a family of some inferior caste perhaps now and then yields to
:km:ement to become Musalmén, especially when its relatives
aste-fellows in the village and neighbourhood are mostly Muham.
madan ; and although Islam has this advantage that once a man has
become Musalmén, his descendants must remain Musalmén avd canngts
revert to Hinddism. The Musalméns are not, as a rule, at all bige
in this district, nor are they ordinarily very partienlar about conform
to all the rules of their religion. Almost every Musalmén village
its mosque (masit), sometimes a pretentious erection of brick and
plaster, conspicuous from afar with its three white domes and two
_mindrs, but more often a humble building of unburnt clay plastered
_over with mud with three mnd pinnacles to do duty for domes and
a mud enclosure strewn with grass, where there mre generall
some jars of water standing, and sometimes a fireplace for. henti

* « for the ablutions of the worshippers before they begin their p“ ye ,

ik,

e ..

Here the sons of the more pious villagers come to learn verses of t
.Qurin by rote from the mosque-attendant (masitwdla), who is
times dignified by the title of Mulldh or Qézi, and here on rare g
sions the villagers themselves come to g:;»lic prayers, Few
peasants trouble much to keep the prescribed fasts (rbza)y and it
the more particular among them who make a point of saying p#
(namdz) daily at the times appointed. Accorditig to the Rains, who
are by far-the most intelligent of the Musalmans, these timgs are ag"

foliows :— s s, o
: G e
Fajar ... alittle before suntise, - s, U
Peshi or zohar w. about 2 » M. ' '“ & kg
"Asar or digar swes  just before sunset. - T
 Maghrib ... « after sunset. b

*Isha or Sota 4., aboutBSor9r w.

M are the five times af which it is l.he“duty : M)bf, e
Musalman to pray. The tahajjad or "".‘”“"‘““P' mi‘ oht do Nt

f

Mry duty, but a desirable act of detof ‘ .
attus of the Satlaj are most particular, or &t least, 1

tions, about saying their prayers at the prepe
~early morning (namd: weld) and after sunset,

exhibit any feeling of religious bigotry towards ;
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Qolihnmn to Idlim ssoins to have a wonderful J'eot nm m
ha '_ woter of Hindd tribes, which is best seen where, as in this distri
~mel Vmﬁ of the same elan related to each other within a few ge
tions are found living side by side, some of them Sikhs or
mn!mmo of themm Musalmans. The chief characteristics of the Him
peasant are perhaps thrift and quiet contented industry ; those of his -
almén relative pride, extravagance and restless discontent. The
dt and Sikh are especially devoted to agriculture ; the Musalméans
lnteh lived a roaming pustorul life. The Hmdus generally are
8 given to quarrelling than their Musalmén neighbours. But it
sspecially in want of thrilt and forethonght that the Musalmén
dllfm from the Hindd. The Sikhs are frugal and saving but not
muwr[y,L the Bagris are often so very thrifty as to deserve ﬂl&m %
of misers; but the Musalméns take no thought for the morrow ; thaf
‘waste their sybstance in feasting, in fine clothing, in lavish presemts,
and whan hard times'come they are forced to borrow from their Hin
nel hbours often at ruinens interest. One consequence of this v:un M

5mft is that the land is fast passing out of their hands inte thor 3
o‘,&mdut. A large avea of land, the proprietary rights in wli
were held to belong fo Musalmins when rights were first created fifty
ard*ago, has already passed by compulsory or voluutary sale into
ands _of Sikhv and  Bigri Jats or Hindi Banyas and Aroras;
process is still geoing on, though more slowly than before.
consequencg, is that very gemerally throughout the distriet
8, lmﬂn nts pay their rvents in kind, while, as a rule, Hindis
,, Sikhg pay their rent in cash; and there are not & few villages in

wlnch the same owners take ront in cash from their Hindd tenants

lin kind feomy, the Musilméns. It seems that both landlord and
ant, findait hopeless to expect a Musalman to save in good years in
Weﬂde against bad years, as the Hindd will. It lquﬁonlt
n this-effect of Islam on the character of the peasant. Per-
pﬂftly due to the stronger belief of the Musalman in the
: g fate, so ﬂs}; ‘:llneu uny difficulty meets him he ex-

it wis ®  Khair ! Sdii nasth! or gi £ ..

e £ YR T that religion does not alone fi Ww
ﬁllm Hindd Rajputs are often ;

1" the other hand, few Hindds are more
i the Musalman Rﬁm; but there can be
ey of Islam is to deteriorate the ohumd'
Um&humd discoutented.

- ; S

-

- the p aut ui mako'

-

3 'mﬂl thouwptm of W Musalméns and the 17
oo retarned as Christians, all the othar
tn:: of thodimiat may be classed as F
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sense embraces such a vast number of dgmei dqctrima Q rac
_that it seems almost hopeless to attempt to dusungniﬂn ﬂqem
true that a high-caste Hinddi, such as a Brahman or Banya, will deny
the right of the many low-caste tribes to the name of l%md , but
~when we go a little lower down the social scale we find the definition
w ¥ less rigid'and many of these lower castes claim to be Hinds and giv
‘some reason for their claim. It is however possible to se arate off a
_numbef of castes which, from the impure nature of their food or. their
_occupation, are generallv considered to be beyond the pale of Hinddisn
‘Such are the tribes which eat carrion, or the leavings of other trik
Lor the animals of the river and prairie thonght to be impure feeden
i lizards, snakes, crocodiles and turtles, for instance the Chithr:
g manak Bawariya, Mor, Mahtam. 8o also the tribes w t¢h
% %the flesh of the sacred cow and work in lenther, such as the mz'.
,, ml“ Khatik, Raigar. Perhaps from the point of view of the higher castes,
< Hindd nught be defined as a man who venerates the cow, will not _eat
n. + beef or the flesh of unclean animals, will not engage in an impure oc-
# enpation and is ministered to in matters of religion by Br‘hmof |
~ acknowledged easte. Yet this definition is by no maann umfa p
for the idea of uncleanness in animals and impurity 3
varies greatly; for instance some consider the wild plg to be
enough for men of undoubted good easte to eat, while others abot
it. If however we separate off on the one hand the lower :
are generally considered unworthy of the name of Hindd, and on the
other thessects which have become so distinct as to be ordinarily known
by & name of their own, such as Sikbism or the religions of the Sarm
and Bishmois, we have left the great mass of the Jits, MJ DBrahma
Banyas, Aroras, Alirs, Gijars, Malis, Khitis, Kumhi 1d Gther eagte
who rank fairly high in the soecial seale, except of col
who have been converted to Islam. Of these,
stricter sense of the term, it may be said that they
man and the cow, perform worship (pidjd ) and pme
Mphl (thdkurdwdra or shivdla), revere the names of Réw
. well known gods of the Hindd Pantheon, mnM\

Sl b

ablutions as a religions duty, will not eat bgef or §
nywhthtdomdwwmcndmdb vid
 marriage ceremony by moving round the
- and send the ashes to the Ganges. The men generally ve:
tucked up between the legs (dhoti), and usually ‘shave e
 only a sealp-lock (bodi or choti); sometimes they all
. iy Govay peoahe :'u:.."&‘.: “":a' 7
1 t P“ W
| zmtmmofanmdm n-ol whi;d:
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of oaste, which prevents members of one tribe from hteﬂnawry i
eating, smoking or having much intercourse with those of h& b

bu » rales are social rather than religious, and are observed “t -
b _p-ahnim and by the lower castes as well as by the strict Hmdﬁ
though not quite to the sameé extent. The idea of personal defile-
ment from contact with persous of other castes, especially of the
,imﬁor castes, must often be troublesome and fixes a great gwif
‘between man and man. It is wonderful however how httl%fﬁoﬁoh
‘these multifarions rules cause between the different classes. *
. caste respects the prejudices of its neighbours and is almost uncons
* seiously careful to avoid offending them. TFor instance, a Chamér or
cbﬁhn will not approach unless specially invited, and sometimes takes
care to announce trnt. he belongs to one of the castos wh s
'deﬁlamnt The rules of caste are not so strict in Sirsa Y L
t, and they are so generally recognised and obeyed by &
olu«‘z of the community that they rarely attract notice; and restries
tions which would seem intolerable to a European, and prejudices whiel® =~
weuld be constantly offended in Eunropean society, seem only natural to~ R

t nativo, and form an unnoticed part of his every-day life. » J

: It is dificult to make out exactly the religious beliefs of the or-
, ,Amﬂy‘ Hindd peasant, He has practically no belief in the transmi-
of sounls, but has a vagne idea that there is a future life, in
which those who are good in this world will be happy in a heaven
"'V) while those who are bad will be wreteled in a hell (narak).
_His dévotional offerings to demons, saints and godlings are meant
' to avert temporal evils or secure temporal blessm§a than to &
: ‘mprov : lnwrospeota of the life to come. He has an idea that sin
: ;h-mg evil on Ifim and his fellows in this life as well as after
Hiscimstinets as to good and evil are much the same as the
uropean moral distinctions, only they do not take so wide
: d of extending to the whole human race, or to the
dah“mt, they. extend only to his own tribe, or village, or
@thinks it'wrong to tell a lie unless perllaps to benefit a
friend ; he thinks it wicked to injure a man Wnlesy he has
ed by-him ; or to cheat another unless he thinks thatw
hintsif he got the chance ; or to take a bribe without giving
asiderntion for it. He believes vaguely that it is good for
.Mw | ainty,’ and to show that he is not forgetting him,
‘Ham m:n Ram” or repeats the name of some other mdi i
~gets up in thq moruing, and if he is iously inclined,
mes also, in season and out- of season. otmtluund
merous saints and deities whom he endeavours to proj
‘ lief g:t above all there is one supreme God

-
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gmlhng more than that of the o;&m., but so far as my expe
goes, the moral and Nhg](.m ‘dm( MW m“ m H
mh‘y are as I have above deseribed,

106 Hinddism, in its widest sense, embraces munnembL
some of them of little importance, either
he Skh ”h';”* because of the small number of their follom

on their daily life. The most important de ment
_ in this neighbourhood is the Sikh religion, ﬂ%
28,303 persons, or 11 per cent. of the total populatiou of the district,
vhielr thus wanks sixth of the districts of the Province in proportion
f Sikhs to total pnpulatlon, althongh, owing to the smallness of its
epulation, it contains only one-sixtieth of the total number of Sikhs
‘the Province. A distinction must be made however between the
e Singhs, the followers of the tenth Gurn, Govind Singh, and

e Nanakpanthis or followers of the first Guru, Baba Nanak. The
httor are often denied the right of calling themselves Sikh, and
indeed they often call themselves Hindd only, and it seems probable
that in the Census of 1831 some of them returned themselves as

Sikh, and others simply as Hindd. The Nanakpanthis have little

to distinguish them from ordnmry Hinlds. Tuey dress like M
and shave the head with the exception of the sealp-lock (bodi or %
whenece they are sometimes ealled munna or shaven Sikhs, or bodltn'k.
They are allowed the use of tobacco and are not required to wear any
dmtlngmshfna marks ; they wvenerate Brahmans and the cow, and
indead the oulv d:ﬂ'arence between them and the ordinary Hindds is
that they follow the tolerant quietist doetrinés of Baba Nanak and.
less trammelled by caste rules and ceremonial observances, espeeia
in the matter of food. Many of the Aroras are N whb '
true Singh is a follower of the warlike Gura Govind d
distinguished by five outward marks, the names of whieh b*in
the letter K,—(1) the kes or uncat hair and anshaven i,laqid (
Mck or short drawers ending above the knee, (3) the kard or ivon
wrist, (4) the kaugd or eomb, (5) the kard or steel knife. Thoy

are initiated by pdhul or baptism, follow the Granth, and are forbidden

the use of tobaceo, but allowed to indulge in spirits and’ drugs; |
* wenerate the cow and olject to cow-killing even more ve tly
the ordinary Hindd does, but are more given to eating the fle
‘other mupals which ehew the cud and divide the hoof,
of killing them being by jhatkd or decapitation ; thoy*nn not.

~ to follow the tmolungs of Bréhmam or to be bound by M
monmla& ot those emoctad wtth‘

go of* the insignificant effect which the peculiar teuvets of the
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times and a few learn passages out of it, and they have Gurus of
their own and do not revere the Brahman quite so much as do other
'Hindds ; they would not allow cows to be killed if they eould help
it, but make little objection to cow-killing by theic Musalman neigh=
bonrs so long asit is not too ostentations. Many of them smoke
tobaceo, and few in this district are given to excessive indnlg'e%:, i
irits, opium or drngs. They are more lax -in caste. observanegs i
than is the ordinary Hindd, but still keep the lower castes at a ¢ |
This makes it impossible to draw a line between Singhs, Néngkpanthi
. and Hindds, and there are some, for instance the Jhorar Jatsiof B, %
whao are considered Sikhs hy some and by others Bagri ﬁindﬁs., Of 't
28,803 persons returned as Sikh, 21,855 or 77 per cent. ase Jats, gnd
most of the others helong to the Arora, Tarkhan, Kumharand Chiihra tribes,
while a few are Bawariya, Chamar, Chhipi, Sunir, Mahtam, Néi or Lohér . -
by caste. Most of those who are not Jat by tribe have adopted the: «
Sikh religion owing to some conneetion with Sikh Jats and are gengr=
ally found living in villages owned by Sikh Jats, The Sikhs all speak <
Panjabi and have comeé south within the last 60 years from Pattidla, =
Nabha, Firozpur and the rest of the Malwa country Cis-Satlaj. Their
villages lie along the north-east border of the district in the Dry Tract
between the valleys of the Ghaggar and Satlaj, and are for the most
part separated by a band of Musalman villages from the Hindd Bégris
along. the south-west border ; but the Sikh immigration from the north
is still going on, and they are gradually dispossessiug the less thrifty and
industrious Musalmans, several of whose villages have passed within the
last few years by saleinto the hands of Sikhs. Some of thed have even
pushed acress into Bikaner territory and taken up land there. The
iagri Jats show some tehdency to adopt the Sikh religion. They are
m | to belong to the same race as the Sikh Jats who take their
wughters in_marriage, and itis easy for a Bagri Jat to make the
changes ‘recessary to entitle him te be considered a Sikh; indeed, it
is said that & Bégri has only to let his hair grow and speak Panjabi
to become & Sikh. Several Bagri Jats, as well as men of inferior

castes, have professed the Sikh religion within recent years. z\‘nd thus

A )

L

~by immigration and conversion, Sikhism is making way in the

Mmor&mg to the Census figures the inerease of Sikhssince 1868 i

~ been 31 per’cent., while the increase of total population has been only

20 per cent. This is matter for congratulation, for the Sikh religion
~and its associatious greatly improve the character of the Hindii peasant,

~ and the Sikh Jats are far and away the finest peasantry we have,
are indastrious and thrifty yet not miserly, manly and indepen-

yet not agaressive, intelligent and tolerant and as free from pre-

s and caste restrictions as itis possible for a Hindd to be, and

7 we could teach the hand that has wielded the sword and now

the plongh so well to handle the pen to as good purpose, t

of self-government would be solved. =~

B

i

At i ,i,", Bt



W : 4 5 X P g A b ) TR T L T A DR I
i f o AR AT AR AR 1T SO R b el

: . : : y ; A A d 4

y s 1 : ¥ WA A e

(186 )

t Thirk; i the Dibwalf tahsfl’and s aaid 0. have Deonght ey BS
treasure of the party when they were mppreone«i after tltqfr nat reak |
at Maler Koda in 1872, They are of little importance in this neigh-
bourhood and seem to be looked upon with some contempt as ha
fanatics by their Sikh neighhours, who however give them credit for
‘W morality .and a stricter regard for truth than most le.
recof, _them :atlhn at the annual fair held at Bard Tirath-‘ol'

ar, which is described below, f
: % ‘

_ 'nle mext most important_ developmei:lt. io!’ Hiudﬁm in
Vil this district is the DBishuoi sect, w is
hmm of Bagri or Mirwari origin. The name
Bishnoi is evidently derived from the prominence they give in theic
. eréed and worship to the god Vishnu, though they themselves say it
8 derived from the twenty-nine (Biés-nau) articles of their creed as
preseribed by the founder of the sect. They own sixteen villages in
\his district, chwﬂv about Sitoganno and to the, south of Abohar, and
are numerous in the Hissar distriot and in Baka’mer. Itis md thu
any member of the higher Hindi castes ecan become a Bishnoi, but in
this district at least they are almost all Jit or Khati by tribe, and
retain the language, dress and other characteristics of tlno Bagris ;
but they try to sink their tribe in theig religion and give their caste
as Bishooi merely. The account they give “of the founder of their
sect is as follows:—At Pinpdsar, a village south .of Bikéver in the
Jodhpur tegritory, there lived a Ré&jput Panwér named Laut who had
attained the age of sixty years and had no son. Ouve day 8 neighbour
‘going out to sow his ficld met Laut, and deeming it a bad dmen to meet
a childless man, tarned back from his purpose. This cut Laut to the
and he went out to the jungle and bewailed his childlessness until
evening, when a fagir appeared to him and told him that in nine months
he should liave a son, and after showing his miraculous power by draw-
~ ing wilk from a calf, vanished from his sight. At the time named a child
~miraculously rad in Laut’s house and was miraculously suckled
by his v Jinsi. This happened in Sambat 1508 (A. D. 1451) For
_,b;,,.{ o years the boy, who was an incarnation (autdr) of Vishnu p!a'yad
~ with his fellows, aud then for 27 years he tended cattle, bnt.ull time
h,mpoka no word. His miraculous powers were shown in various w
~ &nch as producing sweets from nothing for the delectation of his ¢
and he became known as dehamba (the Wonder), whene
name of Jhamba by which he is generally « known. After ”
Bralhiman uatforto get him to speak, and on his confes:
failure Jhmnb)i again showed his power by lighting a lanp by
~ snapping his fingers, and uttered his first word. Ho then adopt
~ life of a teacher and went to reside on a sandhill some
oﬁmw wiumafurﬂym he died and was
being burat like an ordinary Hindd. He did not
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and in a ﬁindd dinleot similar to Bagri, seemingly a Mérwari dialas:t-.‘
T'he “ twenty-nine "’ precepts given by him for the guidance of his
llowers are as follows :— . ’ SRS

* Tis din sitak—péneh roz ratwanti nérf | e e
Serd karo shnan— gil—santokh—suchh pyari T
Pani—béni—idhini—itnd lijvo chhan. RS

Daya—dharm hirde dharo—garu batai jan wid W 8
Chori—nindya—jhith—barjya bad na kariyo koe , AT
Amal—-tnmﬁ{ﬁ-—bh:ng-—lil dir hi tydgo & © «
Mad—mas se dekhke dir hi bhago.
Amar rakhao that—bailtfani na biho

* Amishya barat—rinkh lilo na ghio. L
Hom jup samédh pdja—bash baikunthi pio
Untis dharm ki dkhri garu bathi soe

‘ Pihal deo par chavya jisko nam Bishnoi hoe b
which is thus interpreted :—* i‘or thirty days after child-birth and five
days after a menstrual discharge a woman must not cook food. Bathe in the
morning. Commit not adultery. Be content. Be abstemious and pure,
Strain your drinking-water. Be careful of your speech. Examine

our fuel in case any living creature be burnt with it. Show pity to

iving creatures. Keep duty present to your mind as the Teacher bade.”
Do not steal. Do not speak evil of others. Do not tell lies. Never
quarrel. Avoid opium, tobacco, bhang and blue clothing. Flee from
spirits and flesh, See that your goats are kept alive (not sold to Musal-
méns who will kill them for food). Do not plough with bullocks. Keep
a fast on the day before the neW moon. Do not cut green trees. Saerifice
with fire. Say pragers. Meditate. Perform worship and attain beaven.
And the last of the twenty-nine duties preseribed by the Teacher—Baptize
your children, if you would be called a true Bishnoi.” ;

Seme of these precgpts are not strictly obeyed ; for instance, al-

though erdinarily they allow no blue in their clothing, yet a Bishnoi, if
he is a servant of the British Government, 1s allowed to wear a blue uni-

. m, aud Bishnois do use bullocks, though most of their farming is done

» -
g -

eamels. They alsoseem to be unusually quarrelsome (in. words)
and given to use bad language. But they abstain from tobacco, drugs
‘and spirits, and are noted for their regard for animal life which is such
that not only will they not themselves kill any living creature, but they
do their utmost to prevent others from doing so. Consequewngly their
villages are 5marally swarming with antelope and other anime -
~ they forbid their Musalman neighbours to kill them and try to dissuade
_ European sportsmen from interfering with them, They wanted it made a
: irn of their Settlement that no one should be allowed to shoot on
land, but at the samedimie they asked that they might be assessed
- rates than their neighbours on the ground that the mhm
hus left undisturbed do more damage to their crops; but X oM
is would lessen the merit (pun) of their good actions in p
e animals and they must be treated just as the surrounding
e. 'lhey eonsider it a good deed to scatier grain (chiefly
1) t& pigeons and other birds, and often have a large
utheir villages, The day before the ney

% Al



in the evening, saying “ Bishno Bishno,” instead of the ordinarv Hind
“Réam Ram.” Their clothing is the same as that of othgr Bégris, except
that their women do not allow the waist to be seen, and are fond of

w‘:’iuﬁuk woollen elothing. They are more particular about

mo than ordinary Hinduds are, and it is a common saying
at i & Bishnoi’s food is on the first of a string of 20 camels mﬁ
a man of anothér caste touches the last camel of the string, the Bishnoi
- will congider his food .defiled and throw it away. The ceremony of ini-
.y tiation A pdhal) is as follows :—A number of representative Bishnois
assemble, and before them a Sadh or Bishnoi priest after lighting a’
- sacrificial fire (hom) instructs the novice in the duties of the faith.
He then takes some water in a new earthen vessel, over which he prays,
in a set form (Bisknogdyatri), stirring it the while with his string of
beads (mdld) and after asking the consent of the assembled Bishwois,
“he pours the water three times into the hands of the novice who drinks
it off. The novice's scalp-lock (chot{) is then cut off and his head shaved,
for the Bishnois shave the whole head and do not leavea sealp-lock like
the Hinduds; but they allow the beard to grow, only shaving the chin
on the father’s death. Infant-baptism is also practised, and thirty da;
after birth the child, whether boy or girl, is baptised by the priest (Sldm
in much the same way as an adult; only the set form of er is
different (Garbh-gdyatri), and the priest pours a few drops of water into
the ebild’s mouth, and gives the child’s relatives each three handfuls
of the conseerated water to drink ; at the same time, the barber elips off
the child’s hair. This baptismal ceremony also has the effeet of purify-
ing the hogse which has been made impure by the birth (sitak). The
Bishnois intermarry among themselves only, and by a ceremony of their
own in which it seems the circnmambulation df the sdcred fire, which
is the binding ceremony among the Hindds generally, is owitted.
They do not revere Bralunaus, but have priests (Sadh) of their .own
chosen from amoug the laity. They do not burn their dead, but bury "
thew below the cattle-stall or in a place frequented by cattle, such as
& cattle-pen. They observe the Holi in a different way from other
-~ Hwdas. Altgr sunset on that day they fast till the next [vrenoon, when
~ after hegring read the aceount of how Pahlad was tortured by his
o dnGded father Harndkash for believing in the god Vishou uptil he was
eligbred by the god himself in lis incarnution of the Lion-man, ab
nourning over Pahlad’s sufferings, they light a sacrificial fire and parta
of gonsecra water, and after distributing. unpurified sug
{gur) in cowmemoration of Pahlad’s delivery from the fire into wh
he was thrown, they break their fast. Bishnois go on pilgrim
the place where Jhambujiis buried, sonth of Bikéner, where the
a tomb (mat over his remains and a temple (mandir) with
ants (pujdri). A festival takes place here every s
hen the _pilgrims. go to.
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ey also make presents to the attendants of the te
‘ oth and other graiu for the peacocks and pigeons
ibers. Should any one have committed an of
such as having Killed an animal, or sold a cow or goat to a Musa
or allowed an animal to be killed when he could have prevenged
is fined by the assembled Bishnois for the good of the tem
animals {ept there. Another place of pilgrimage.is a ton
Chhémbola in the Jodhpur country, where a festival i held ongé
in Chait. There the pilgrims bathe in the tank and help teide
and sing and play musical instruments and scatter grain to

¢ pigeons. .

108. Another development of Hindiism is Jainism or the religion
i of the Sardogis, as they are more generally
&"m;w::‘i“" called in this neighbourhood. The number jin
this distriet is only 1,084, a very small increase
on 1,015, the number returned at the Census of 1868. They are almost
all Banyas by caste, speak Hindi, and have immigrated from the south
and east, Almost all the Oswal Banyas are Sardogi, and some of the
Aggnrwils. The Sardogis are chiefly distinguished from the Vaishnavi
or orthodox Banyas by their excessive tenderness for animal life, and
by their worship of Parasnéath, but no such prominence has been given
to the difference in this district as was given to it in Delhi and elsewhere
by the disputes about the Sardogi procession and other matters, There
are in the district a few Jatis or Sardngi ascetics, the best-known of
whom lolds a garden revenue-free at Sirsé. .

Y el o R

~ No other.sect of Hinduism has attained any promitence in this

district, but the different elusses of ascetics and devotees may be considered

in a sense to beling to different sects. Some of them, such as the Gosa-

yans and Bairdgis, are hardly to be distinguishied from ordinary peasants ;

~ thiey marry and have families, eat flesh and drink syirits and engage in or-

agricultural work, and although at first they seem to have

given up their original caste, they have come to form a sort of caste

of their own. Others, such as the Nirmala fagirs, followers of Gura

Gobind Singh, who allow their hair to grow uncut like the Singhs, or the

Udési fagirs followers of Baha Nénak, who shave their Mads and

LLweRr oured clothes, or the Charndasi fuqits *fol:

~ lowers of the Dhisar Charndés, who wenr light yellow ¢ o

~ Kanphatte fagirs, followers of Gorakhnath, whose chief w ,

~in the neighbourhood isat Bohar in the Rohtak district, and whose ox
ward mark is the great bole which they make iu the lobe of the

ging heavy weights to it, are not allowed to marry, and

their class by adopting disciples (cheld) from among the

re called Sidh (pure) and are supposed to live a life

supported on the alms of the peasantry. 8

_u@“;ﬁuhﬁ.‘aud' devote themselves to

st il
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evil. As aruleany ordinary Hindd can become (?‘Mh }Q often a
young lad religionsly inclined, or a childless o!d : N

times the father of a famlly, gives l:{' the world au his home :
family to adopt an ascetic life. He is then oonsnder to be dead
the world; aud his heirs take possession of his land and propertv as if
he'had died, and his wife even may marry again as if she had baeomo,
a wnlof';." .

{ these sects seem to have been partly originated by a dp-
ﬂmbd  off the yoke of the Brahmans or the trammels of caste. For
instance, the Bishnois have ministers of their own, not Bra&hmans, and the
Sikhs are guided by their own Sadhs more than by the Brahmans; the
Bishnois have indeed elaborated the ceremonies and restrictions binding on
the ordinary Hind(is, but they have to a certain extent substituted sect
for caste ; the Sikhs have got rid of some of the most irksome of the cere-
monial caste rules; and the ascetics generally i ignore caste and pay no
special reverence to Brahmans. And yet caste has often been too strong

- for these tendencies; for instance the Bishnois, Gosiyans and Bairdgis
now form separate castes of their own, and even the sects of devotees
rarely admit into their ranks men of the lower castes, such as Chanéars
and Chahras, who have ascetic orders of their own generally quite dis-
tinet from those of the higher castes. In attesting the tribal eustom of
these lower castes, I took the opportunity of enquiring from their lead- -
ing men the nature of their different religions, and found it to resemble
closely that of the higher-caste Hindds. The Chamérs have no special

«  deity of their own, but worship the ordinary Hindi gods, and make
pilgrimages to shrines commonly held sacred, such as those of Rimdeo
Gosavan of Rinicha in the Bagar, Mairi Ki Pir or Gidga Pir, not far
from Sirsa in Bikaner territory, Masani of Gurgaon, Debi of Nagnrlmt
near Kéngra, and Bhairon of Ahror near Rewari. Their marriage cere-
monies are performed under the guidance of the Gurra or Chamarwa
#rahmans by the ordinary Hindu form of walking ronud the sacred
fire. It is worthy of note that among the Chamars the dead are either
buried or burnt as is most convenient ; neither custom is binding. To-
wards Bikaner it is more usual to bury the dead; towards the Panjab
“"%mwm aie common, even in the same famllv In either case the
Jiil) are taken to the sacred Ganges, i.e., the ashes, if the ‘

t; the nails, if it was buried. They say they have mo beli :?n.

: um, but believe the good are happy after death in heaven

aurg)gand the bad are wretched in hell (narak). At funerals the 'om ;

remnait at home and weep, while the men go out with the corpse ik
ing somewhat as follows :— T¥ Ii hai: taiwne paidd kiya anr m i
mdrliyd”="Thou alone art : thou madest, and thou hast struck down.” -

. - The! Chdhm bury their dead, and do not’ send any remains In Xt

 the Ganges; they seem to udopt the ceremonics of their m:

to some extent, and those living in Hindu villages have the

parﬁvrmod under the gmdmwo of Bréhmans
‘]*‘ilking mnd lha ucred ﬂm m'htl! Mkm

X
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wvillages “often wﬂ their hair nnent and sometimes are regularly
initiated by the Sikh baptism ( pdhul), when they are known as Ma:
Nikhs. Their special deity is Lalbeg or Lalguru, whom their leading men
described to me as the supreme and only god without form or dwelling-
.place. The worshipper makes a small shrine of earth ay&jmts up ever

t a stick with a piece of cloth making a small flag, offers a little ghi
or grain as a sacrifice, bows down before the shrine and prays to be
saved from illness and trouble. They do not believe in tramsmigration
of souls, but say the good go to heaven after death, wheré they bathe
and sit in ease and happiness, while the bad go to héll where they are
tormented by wounds and fire until the deity is pleased to relieve
them, The Biwariyas hold the cow sacred, marry by eircumambulation
of the sacred fire, burn their dead and send the ashes to the Ganges.
So do the Aheris or Thoris, but besides the ordinary Hindd deities, they
worship especially Babdji of Kolumand in Jodhpur and Khetpil of
Jodhpur.

109. Such are the religions of the people ; but all of them, Musal-
i Lo man, Hindd, Sikh and low-caste, are very
b i g superstitions, and perform many rites and
ceremonies not exactly recognised by their religious teachers, mtended
to propitiate minor and local deities, good and evil spirits, saints
and ancestors. Certain shrines are considered especially sacred, and
loug pilgrimages are made at fixed times to them by persons anxious to
gain the favour of the local god or saint. Some of them are especially .
attended by persons of certain religions or sects, such as the pilgrimage
to Jhambaji’s burial-place made by Bishnois, or that toe Bard Tirath
made especially by Kaka Sikhs; bnt others are attended by all sects and
classes without*distinctfon, Hindds, Musalmins, Chamars and Chahras
all making the pilgrimage and presenting their offerings at the shrine.
Some go out of mere curiosity to see the place and the gathering, but
almost all have an idea that to go on the pilgrimage is a work of merit,
likely to bring them good in this world, if not in the world to come.
I have given a description of the pilgrimage undertaken by Bishunois
to the place where the founder of their sect lived and tanght and was
buried, and I need only refer to the distant shrines of ~Masini the
small-pog goddess at Gurgdon, Hardwira on the sacred GanResys
temple of Debi at Nagarkot, the tomb of Babé Farid and the Gute o
Paradise at Pakpattan, and other wellknown places of pilgrimage
which attract mumbers of people from this district as well as irom*other
. distant parts of the coyntry. The ounly place of any note in this
district itself to which people go on pilgrimage is Bara Tirath or
Haripura west of Abohar, whichzhau only lately acquired sanctity, and

gy

some account of the origin of the pilgrimage to that place may be
hmutmg as showing how such fame arises. Haripura was a  gish “ e
llage, some ten miles west of Abohar in the prairie, Char
y Bdasi Sadh, lia._md, on the bank of the village-

Doy Dy (R e
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pour water into for the use of the Mirasis, and came
‘some three feet below the surface. This was opened
iuside it were found three rusty arrow-heads, a swor
chakkar), two seals (chhdpa), a trident (tirsil), a stone image «
ion-man incarnation of Vishun, two footmarks (charanpdd) of N
and Debi, three written orders (hukmndind ) and a document in
pothi ) consisting of 24 leaves. These were the relics shown me

form ( .
lgthqﬁswh, but it seems they were not all there at first, and Mr,
ake ‘

eld, Deprty Commissioner, had some of the original relics takes
away and depotited in the Gurdwara at Sirsa, but duplicates of them |
miraculonsly appeared at the place where they were found. They were
said in the documents to have been buried therein 1699 A. D,
mark the place where Guru Golind Singh had rested on his flight into
the Bagar country. The Sadh noised his discovery abroad, and on the
~authority of the written orders he had found, he established the fame of
the tank as a place of pilgrimage, and called it Bara Tirath. Many
of the people of the neighbourhood considered the whole thing an
“imposture, but notwithstanding the discouragement given by the distriet
authorities, it has become usual to go on pilgrimage there twice a year
in March and November, and a small [air has sprung up, which is
attended by numbers of the country-people and by shopkeepers who
establish booths to supply their wants. Many go simply out of
curiosity, while the pilgrims proper make a point of bathing before
'daz;'bteak in the tank, of helping to deepen it, and of making an
offering at the small shrine which has been erected for his relics by the
Badh, who as shrine-attendant (pujdri) appropriates the offerings and
thus makes ‘h good thing out of his find. The fair has become a
meeting place for the Kika Sikhs, and the attendance was< estimated in
‘March 1882 as nearly 7,000 and in November 1882 nearly 9,000, includ-
ing 52 Kikas each time. Itis as yet a very umimportant fair, and
may soon be neglected altogether; and no doubt r similar attempts
‘to establish places of pilgrimage have proved aboriive, but it is
probable that the well-established shrines gradually aequired their
_present fame from similar small beginnings, perhaps aided by some
judicious imposture. Such may have been the origin of the annual
' n‘w gé to the shrine of Giga Pir mear Babddea in the Bikéner
ory, some 25 miles south-west of Sirsd, which brings gometimes =
20,000 pilgrims of all castes, both Hindd and Musalmén, (rom great =
distances, especially from the north, south and east, i Sawan and
Bhidomevery year. He is known also as Zihir Pir, Bigarwéla and
‘Mairi ké Pir, or the saint of the Bigar or Dry Country, mfd*, iy .
generally worskipped in the south-east Punjib, where his stand
udi or chhari) consisting of a bamboo surmounted by a few pea
thers and otherwise adorned is carried round at certain
the year by Chdlirns asking for alms. Giga is said to have
4n  Hindd, son of a Thikur of Buhadra, who kil

of his own in a quarrel about the suec
reproachies of his mother defi
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dg aind therenpon he became a Musalman, and was swallowed
g white horse and apear by Mother Earth. Until a few
years a turban and the points of his spear and of his horse’s
ears were visible above the ground ; but as the pilgrims irreverently
touched the tuban, these signs are now concealed from view. A
tomb (khdnkak) has been built over the place, and here the pilgrims
resent their offerings. There is often great trouble about water, which
18 only to be got from ponds or from villages some miles off, and the
pilgrime undergo some hardship, baving to lie about on the bare
ground ; but they bathe in the sacred pond, and carry» away some of
* its clay which is a cure for snake-bite, and having fulfilled their vows
by presenting an offering at the sacred shrine, they retwrn to their
homes satisfied that they have gained the favour of the saint whe
will help to protect them from evil,

110. There are certain anniversaries which are kep: by the vil-
; lagers as days of rejoicing or of mournin
SPHUI Siatioha and as they break the mmﬁ)tony of the pei
gant’s life, he uses them as dates to mark the divisions of the year.
Musalméns observe the days prescribed by their religion which are
determined by the Mubhammadan lunar year, while those observed
by the Hindiis and Sikhs are determined by the solar year, Coms
paratively few of the villagers think of the event which the day is intended
to commemorate. It is to them a day of fasting and wourning or
a day of feasting and rejoicing, when they and their womankind put 4
on their best clothes! and indulge in some dainty dish generally com-
posed of flour and coarse sugar and melted butter. Each festival has its
own peculiar dish which is prepared and eaten and distributed to re-
lations and to the, poor by all who can afford it, and many festivals
seem to present themselves to the peasant’s mind simply as the day on
which a certain digsh ds eaten. On fast days the strict Muhammadans
refrain from eatinmﬁtf drinking-altogether until after the sun has set,
but the Hindis are allowed on their fast days to eat fruits and the seeds
of eerfain grasses and to drink milk. The most noteworthy anniver-
~ saries among the Musalmins are (1) the Muharram, the firsg nine days of
which are observed as days of mourning, during which no one ehanges
his elothes or washes his head, while on the tenth the villagers exchan
- sweetments Wnd sharhat, and give some to the poor in thename of
Iméms Hasn and Hussain ; (2) the whole month of Ramzan is ved
us a fast, and et Muhammadans neither eat nor drink from san-.
rise to sunset, e new moon of the next month, whose appearance
- eads the fast, is anxiously lotked for, and when it has been seen the fast
is broken with rejoicing and distribution of food to the poor. (3) Jd-ul
won this day after formally breaking fast, the men attired in their
t go to the oulskirts of the village or to the mosque and join in pub-
prayer ; (4) Jd-uz-suhd—on this day after fasting in the mornis
in publi ers, the richer villagers sacrifice a lu
ose flesh they cook and et together, giving a sh
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best and worship Sitlé, the goddess of small-pox ; nofo

on this day, but food cooked the previous evening (bdsi)
747, on the 3rd of Sdwan—the women dress in their best,

(3) Griga

and erect swings on the trees, in which they swing"each other ; (
Pir, the feast of Saint Giga, already mentioned—on the-8th of B

a fast is kept until the moon rises when she is worshipped and
fast is brokens next day the Dhénaks carry about the standard of Giiga
Pir, and beg alms from house to house ; (4) Diwdli, the feast of lamps—

| the

on the last day of Katik, numbers of little lamps (dfwd) are lit, avd a

eral illominution made. The lamps are sometimes put in a fi

(hathrd) made of mud and straw, something like a cage. Annmiver-'

saries specially kept by the Bagris are (1) Kandgal—the first 15 days
of Asauj are kept as days of mourning for near relations; on the day
corresponding to the duy of the month on which a relationsdied
Brahmans are formally feasted in his name ; (2) Holi, the spring festi-
val at the end of Phagan is observed as a time of boisterous rejoicing
in the villages, and decency is thrown aside for the time. The youths of
the village dance and sing and play, and when the women come and look
on, both parties indulge in the most obscene abuse and finally they come

~ to throwing dust and dirt and cowdung at each other, and the women
ve the men with sticks and whips, sometimes beating them severely.

nrs ‘
ghys specially kept by the Sikhs are (1) Namdni—the last day of Jeth

* is kept as a fast which is broken next morning after first feeding a
Bréhman, or a daughter, or danghter’s child ; (2) Lorki—on the first day

[ of Méh the Sikh villagers bathe and distribute food in charity, and
the little girls go round and beg some gur from every man in whose
house a séh has been born or a daughter married within the year,
1t is often difficult to discover any reasonable origin for these time-
honoured customs, but the people never trouble their heads about
that, only as the day comes round they do as their fathers did before
them, and swing on trees, or dance and sing, or send their little girls
_round to beg gur, without asking why. ™ |

111. The usual idea of prayer among the more ignorant peasants ;

e seems to be to make a bargain with the god or
Buperstitions, omens and 05t - for instance 1 saw in ome village a

“

side it twice a month, and that when they were ill or in trouble they would
mto this shrine and bow down before it and promise that
trouble were removed or their wish gratified, they would present (eh

some offering such as bread or a cocoanut of a flag. [t the saint fulf

_his part of the bargain, the worshipper fulfilled his vow ; if not, the

was void ; thas T was told that a small flag waving over the shrine |

been presented by a Chamér who had been ill and who had vo

- offer a flag on his recovery. Often a small shrine may be seen

~ the village to the village-god or the small-pox goddgss or

Ay s gl small mud representation of the temple (thdn) of
, of Runicha, made by Chamérs who told me they it a lamp in-
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he ‘Qu ‘ but the women. especially place ‘k"faithiutham. anda
'l ain is sa 1 to have divorced his wifz gacam she persisted in lighti::

b

‘ ’s tomb in hope of being blessed with a son. As an in-
wce of ;b&l%g form of worship among the Hindds I may guote the

| unt given by a wealthy and intelligent Suthir peasant of Risaliya
# ﬁ:fﬂ,mehm believed in one God only—call him Nardyan, Parmeshar,
4, Thakurji, Ram, Bishn, or what you will—and that twice a day he
went to the small mad temple (Thdkurdwdra), distinguished from other
houses only by a flag and a sort of altar inside, to view the shrine of
of the deity (darsan karnd) and bow before it saying “ Nardyan Nar-
;é"a Thakurji, Thakarji” and every day he sent an offerings(peti) of flour,

RITt

nd sweets which was eaten by the Bairagi faqir who attended the
shrine. TLe peasants often wear armlets asa protection against dis-
ease, the evil eye and bad spirits. The Musalméns on the Satlaj get the
mosque-attendant to come and bless the heap of grain on the threshing-
floor before it is divided, and he gets a regularly recognised share for
doing so; this saves the grain from being carried off by evil spirits. As .
a precaution against snc% depredations the Hindd peasant traces a circle
of ashes round his heap of grain. The common cure for cattle-disease
when it breaks out in a village is to tie a string across the gateway with
a potsherd hanging to it on which some boly man has traced charac-
tars supposed to represent a verse from the Shéstars or the Quréan and to
have the effect of protecting from the disease the cattle who pass below
it. A Banya in counting measures of grain does not begin to count with
‘one’ but with “barkat” (a blessing.) Odd numbers are considered to be
lucky. The door of a house or the gateway of a village must not face the
south. A woman mifst not mention her husband’s name or he will die ;
nor shonld & man mention his wife’s name. One should not,speak of
one’s father-in-law, but call him ‘unecle.” Should a Hindd kill a cow
:Z“a‘ccide‘nt he musg take hor tail to the (anges, there to be purified at
giderable expense, and on the road he bears the tail aloft tied fo.a
stick that all may know he is impure. An interesting account of trial
b’g ordeal was given me at Rori, and I was assured by the Sikh Juts
there that it used to be practised quite recently in doubtful cases while
Rori was under the rule of the R4j4 of Nébha. In the ordeal by
water the parties were made to dive into a deep pond, and the man
who came first to the surface was held to be the liar. In more serious
- cases recourse was had to the ordeal by fire. A pipal leaf was plac«}'w
- on_the handeof each of the parties, and both were made to grasp 4"
red hot ploughshare (phdli); the first man who let go was declared
false and the dispute was, decided against him, 4
A true Hindu thinks he can best please the Deity by propitiating
- the Bréhmaus, and it is comm3n to feed a number of Brahmans by way
- of sacrifice. Should the worshipper wish to make an offering of cows
(gdopun) or of land, it is done by a formal ceremony S:aubdp) which
so used in giving away a daughter in marriage. T
per coin (paisd) and some grains of bajra on which
pours water ; he then places them in the Briliman's hand
‘given to you for the sake of God (Nardyan nimitt) five

e giver takes 4 i
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caws or two bighas uﬁ*&hd,” in return for which the Brahman
him his blessing. Sometimes the giver rocks the Brahman to sleep an
puts sweets in his mouth. The Musalméus also sotnetimes give land
to a holy man and consider it pleasing to Alldh to give ':lms‘{to?-;lht"ﬂm
(bardh-i-khudd or Rabb de wdste); thus a Musalmén when dying
often distributes alms to the poor or gives money to the mosque<atten~
dant “ to buy Qurans.” - T

The Bodlas are credited with miraculons powers ; for instance, &‘ :
other day a man had stolen a Bodla’s buffalo, and a committee (meld)
of Bodlas went to him and required him to give it up. He refused,
and they cursed him and all his house. A few days after his.son
died. But it is chiefly for the cure of the bite of mad dogs that
they are famed, and men of all castes and classes, both Hindd and
Musalméan, come to them to be cured. The venom is exorcised in this
way. The patient is made to sit down and a circle consisting of six boys
and a Bodla is formed round him. The Bodla takes some moist ear‘i,
blows on it and recites over it a formula containing the name of Allah.
He then passes it round the circle of boys, each of whom works it up
into a ball (gold) and passes it on. This is done seven times. Then the
Bodla takes the seven balls and works them up into one which he strikes
on the wound reciting all the time, and then gives to the patient tellix
him to follow eertain minute direetions for two and a half months ; such
as, to eat nothing cooked in iron, not to go near water at night, to take
eare not to see the reflection of the sun or moon in water, &c., and should
- the man die, his death is ascribed not to the failure of the charm, but to
his neglect of these instructions. The usual rate for a cure is Re. 1-4.

112. *The returns of the Census of 1881 showed that in the Sirsé

¥ = district, as in the whole Province and indeed

g WU SonSupat oo in the whole of Northern Iundia, the fecundity
‘ of the population is liable to extraordinary
variations, and is affected to a wonderful degree .by changes in. the
-~ elimatic conditions, and more especially by periods of plenty and of
scarcity. The numbers of children of both sexes were returned as follows
for the Sirsa district :—

*

A% ~'\M;‘" . s A‘..
Umkr one year - 1880
Between one and two ... 1879
Between two and three .., 1878

 Betwaeen p and four .., 1877
 Between four and five ... 1876

Betweer 1805.70 |
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There has been no such unusual mortality among young childfen
wmo?m.- to make samy marked difference in the numbers of
those of any particular age, and after making every allowance for
wrong returns, there can be no doubt that the number of children born
in the district in 1878 and 1879 was much less than the averaze
number born in one year, and less than the number born in 1878,
1877, or 1830, The harvests of 1875-76 were bumper harvests, and those
of 1876-77 were ahout average ; the rains of 1877 failed, and the harvests
of 1877-73 were so poor that the people saffered severely from secarcity,
though not 8o bal as to be called famine, anl did not fully recover pros-
perity until the bumper rabi crop of 1879, Thus a period%f scarcity was
*closely followed by a period of few births, and there can be no doubt that,
as in the other parts of the Provivce, the scarcity was the cause of the
fewness of the births. It would seem that the effect of scarcity upon
feeundity is much greater than is commonly imagined, for the scareity
in Sirsa, though somewhat severe for more than a year, was not so
bad as to cause any deaths from starvation, or to permanently injure by
emaciation the constitution of any large preportion of the population,
and yet the decrease in the number of births is very marked,

- The Census Report for the Province shows that the proportiom of
children to adults in the Panjab is considerably greater thanin England,
and it appears that the proportion is even greater in Sirsa than in the
Panjab as a whole, 39'4 per cent. of the total Sirsa population being
returned as under fifteen years of age, while the proportion of males for
the whole Panjahis only 381 per cent. and for England 36'7 per cent.
This is no doubt chiefly due, as pointed out by Mr. Ibbetson, to the
custom of universal marriage of women. The greater progortion in
Birsd than in the rest of the Panjah may be partly due to the fact that
the present generation of children have less actnal hardship to enconnter
than the past generation had in the earlier years of colonisation of the
district, and thus their rate of mortality is lower than it was among the
present generation of adults when they were children. '

~_ According to the Census figures the number of unmarried
males in the district is greatly in excess of that of single females,
being 77,830 to 46,334, Thus ten males in every L8 are un-
married, while only ten women in 24 are single; and ‘taki
both together almost exactly half the total population are mars

' females fail to get married before the age of twenty, and only 605 women
| above that age in the whole popnlation were returned as single. There
~is a very general idea that it is disgraceful for a family to have a

while in Emgland the proportion is only 35 per cent. Very fow

J‘rown-u‘r daughter unmarfed, and great efforts are made to have

~all the danghters married early, so that even a girl who is blind or
~ lame is married either by giving her into the bargain along with her
ister, or by bribing some one to marry her. But ordinarily in most
ribes a danghter is a valuable piece of property, and can be disposed
of re ,‘f“,“l’.ri;”' It is common to raquimt‘m mi
‘to_give somethifg in exchange for the bride; and,as in a newly-
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fesch a ice as a rule. The people eay this practice is spreading,
and thmrilb’:o and families who wao%mﬁormeﬁy have given their
danghters in marriage without an equivalent now exact something in
exchange for them. There are some Musalmén tribes who do not
think it necessary to ‘get their daughters married at a very early age,
and grown-up single women are not uncommon in their vi -
castes again, such as the Bodlas, do not give their danghters
in marriage to any tribe except their own, and thus sometimes find
difficulty in disposing of their girls in marriage. The most common
age for marriage is from twelve to fifteen for girls and from fifteen to
eighteen for boys, but it is not unusual, especially among the Banyas and
Brabhmans, for children to be married at a moch more tender age. *
It must be remembered, however, that the marriage ceremony is
more like the betrothal ceremony of Europe than the marriage, and
that except where the parties are already adult, the girl, after the
marriage, still lives in her father’s house until she attains puberty,
and it is only after a second ceremony, called the mukldwa, that
she leaves her parents and goes to reside with her husband. The
mukléwa generally takes place some odd number of years after the
marriage, such asthree, five, or seven vears, and the husband is considered
to have the right to demand the custody of his wife when she has attained
uberty; but it is often delayed by the reluctance of the parents to
their daughter leave them, especially where she is, as among
most agricultural tribes, a useful member of the family, able to help
greatly in the work of the household. Thus although 149 boys and
395 girls below the age of ten are returned as married, and there ure
five widowers and fourteen widows of that tender age, this really onl
means th#t they have been betrothed, though with ceremonies which
are considered indissoluble, and probably the girls have mever left
their parents’ house, except for a visit of & day or two to the house
of their foture husband. And although 23 females out of every 24
above the age of fifteen are wmarried, few women bear their first
child before the age of sixteen ; probably the majority of women become
mothers at the age of seventeen or eighteen, and many are even older
than this before their first ckild is born.

‘While ‘only one female in 96 who reach the age of 20 fails to
b get, married before that age, one male in every five above 20 years
: of age is still single. Again, in the whole population there are onl{
143 unmarried females above the age of 30, while there are 5,188
unmarried males above that age. While few women fail to get married
before they are past the aFe of girlhood, a considerable num{m of men
either never marry at all, or do not marry until a much later pe
of life. It is not that it is thought better that a man should g
up unmarried, but the difficulty and expense of getting a wife
delay the marriage of a youth for some time. Few men who can
afford it fail to obtain wives for their sons before they reach the
mof 20. Possibly p tial considerations, such as the considera-
ion that the family 'bld'ingamm;.. rt more mauths in comfort,
have some weight in preventing early marriages of malos,
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| ‘The number of widows is considerably larger than the number
of widowers, being 15,409 to 6,940; so that, while only 5 per cent. of th:
males are widowers, 13 per cent. of the females are svidows, and of females
above the age of 40, no fewer than 52 per cent. are widows. This
is no doubt partly due to the prejudice against the remarriage of
widows which is strongest awmongst the Hindds, but also prevails
among the high-caste Musalméns. Among Bribmans, Banyas, Aroras
and Rijputs remarriage of widows is strictly forbidden, and
the Musalmin Bodlas, Chishtis and some other exclusive tribes for-
+bid their widows to remarry, as this rule is thought a sign of
high caste and social superiority. But all Jats and lower castes
allow their widows to remarry, and unless the widow is too old
and ugly to be worth marrying, or is herself averse to it, she
generally soon finds another husband. There is no rule in any caste
or religion forbidding a widower to remarry, and if a man can afford it,
he generally gets another wife if his first wife dies while he is still
young. Polyandry is nowhere openly practised in this district, and I
do not believe that the custom exists even in its highest form of two
or more brothers having one wife in common ; such a practice would be
universally condemned by the Sirsi peasants. Polygamy is not very
common, except when a man already married marries the young widow
of his deceased brother or cousin. In no tribe or caste is polygamy
prohibited, but it is not considered right for a Hindd to marry a second
wife while his first wife is alive uunless when she is barren and he,
generally with her consent, marries again in hope of getting