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~ MIRZA GHULAM AHMAD
THE MAHDI-MESSIAH OF QADIAN.

| - e S e e

Iy the village of Qididn, Gurdaspir District, Panjab, there
lives ax’ old man about sixty-four years of "age, venerable in
appearance, magnetic in personality, and activ® in intellect, This
is the Mirza Ghulam Ahmad, chief of the village of (Qadiadn, and
hence popularly kndwn as the ¢ Qadiani,”’ founder of the
Ahmadiyah sect, a new sect in -Islanl” named after himself.
~Kis family is of Moghal descent, having emigrated from Samar-
kand, Turkistan, in the reign of Babar. Following the example
- of hig father Mirza Ghuldm Murtaza Xhin, who was an hakim
or Ydnani physician, be himself professes to be expert in
medicine, (witness his plague pamphlets). He claims to be en-
thusiastically loyal to the British Government, and he citas
ay proof of the loyalty of his family the services rendered to
Government by his father and elder brother (or cousin) during
the mutiny of 1857, on account of which the latter received
-onourable mention in Sir Lepel Griffin’s book, “ The Panjab
Ubiefs” (Vol. I1. pp. 49-50, new edition by Massy). Religious

enthusiasm, if not ambition, seems to run in the family,
Mirza Imam-ud-Din,* a first cousin of Mirza Ghulim Ahmad,
becaine the Gurd of the Chihrd or Sweeper community and
‘elaims to be the successor of Lal Beg. In like manner, Mirza
Ghuldm Ahmad himself glories in being the founder of =z
new sect, and claims to be the present-day successor and
ropresentative of Jesus Christ. So much for the man. We
now come to his claims.

The Mirza S4hib claims to be at once the promised Makdi
and the promised Messiak. This is agaipst the ordinary Moham-
medan belief that these will be not one persen, but two separate
persons. That is, the Mahdi will be a ~iescendent of Fatima,
the * daughter of Muhammad and mothér of Husiin, and the
Messiah will be the Lord Jesus Christ at His second coming.
Both the Mahdi and the Messiah will be men of blood, who
together will fight against the Kafirs until they are overcome.
Such is the  orthodox view. From this description of tha
~promised Mahdi one might conclude a priori that many soi disant
Mahdis would be likely to appear in the course of the history
of Isldm ; and, as a matter of fact, several have appeared, theoa

: - % See his writings Did Enﬂﬂqq, Gul Sf;%ufm and Hiddyat Nama,




2

- Sudanese Mahdi being the most notable, ‘He and his successor
were wild fanaties, who sought to fulfil to the letter the ex-
pectation of a bloody Mahdi-——witness the fanatical heroism
of the latter on the feld of Omdurman, But, so far as I
am aware, amoung Mohammedans, with the exception of Blhﬂ-
. Ullah the successor of the Bab and one oy two madmen the
Mirza Sahib alore has had the boldness to claim to Ye the
promised Messiah, Through his claim to te at ence the prom-
ised Mahdi and the promised Messiah the Mirza Sahib desires,
it would Zeem, to focus all the Messianic expectations of Islam
npon his own persor. Thus in two réspects the Qadidui
doctrine of the Mahdi is heretical as tried by the standard of
Muslim orthodoxy. First, the promised Mahdi and the prom-
ised Messiah are to be one person—not two—and that perﬂnn has
already come and lives at Qadidn. Secondly, the Mahdi is
to be a man of peace, not a man of blood. The Lord Jesns
Christ was a man of peace, and so the Mirza Sahib—in his
assumed character ns the * Musil-i-Masih,” or the analogue
and representative of Christ for this generation, must also be
a wan of peace. Of the two ideas, the idea of the Méssiah
and the idea of the Mahdi, the former s determinative and
the latter subordinate, And so when they are fused togethar
and applicd to one person, the Idea of the Mahdi will add
nothing to the ided of the Messiah. except perhavs to emphasize
the notion of spiritual warfare. 'This then 1s thie theory which
‘underlies the Mirza Sahib’s polemic against the doetrine of a
bloody Mahdi and the kindred doctrine of jikdd. As he says :
“To believe in me as the promised Messiah und Mahdr is to
disbelieve in the popnlar doctrine of jehad.” (Memorial to Sir

William Mackworth Yeung, March 5th, 1838).

But the Mirza Sahib’s most important claim is that he 18
The Promised Messiah. . By this he does not mean that he is the
very person of Jesus “Christ re-incarnated in India, for he
does not accept the ~octrine of Yransmipration, His meaning
is simply this that j0st as, according to “the interpretation of
Jasns, John the ldptlﬁf was tbe ILlijah which was to come
( Matt. xi. 14}, because he cawe *‘in the spirit and power of
Elijah (Luhe i, 17), so he, the Mirza Sahib, is the Messiah
which ia to come, because he was come In the “ spirit and
power” of Christ. The grounds of his claim 7o be the pro-
mised Messinh may be summarised under three heads, namely
. eritical, prophetic and historical.

First, then, the critical ground. Briefly stated, it is this-
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that, on the basis of all the evidence available, the Mirza Sahib
cuncludes that Jesus Christ did not die onm the cross.  His -
reasons for this counclasion are as follows:—

(1) Certain, inferences based upon the Gospel narratives, to
the effect thut Jesus when He was removed from the cross was
nut really dead, but, only unconscions throngh loss of blood and
the —Dain of the wounds in His hands, f.eet and side. He
remained on the cross only a few hours, and His legs were not
broken. Moreover, the women. who came to anoint His body
werc asked : ¢ Why seek ye the livirig among the dead P
(Imke xxiv. 9). A"irl finally the post3 erudifixion appearances
of Jesus to His disciples were those of the body of a living
man and not of a disenbodied spirit, since He ate and drank
with His diseiples and allowed them to touch Him. In short,

this is a revival of the * swoon theorv "

(2) The Marham-i- [s¢ or “Ointment of Jesus,” otherwise
ealled the ‘‘ointment of the disciples” is referred to as “ the firat
clue to this all-important discovery.’ " According to the Mirza
Sabib, this ointment js spoken of by Jewish, Chrlqtmn Parsee,
and Muhammadan physicians alike, qnd over a thousand books
on medicine contain a diseription of it (Kashfuw'l Ghitd p. 23).
The Mirza Sahib’s theory is that after three days Jesus re-
covered from the swoon and that then the- disciples applied
this wonderful ointment to His wounds wifh such success that
within the space of forty days He was entirely healed and
ready for foreign travel. It is nnneccessary to say that we
have here the *fraud theorv ”’ of the resurrection, the disciples
of Jesus being represented as acquainted with the facts and
vet solemnly [iﬂﬂl‘ll’]ﬂﬂ‘ that Jesus rose from the dead.

(3) The Mirza Sahib refersio the Itussian traveller, Nicolas
Notoviteh’s “ Unknown Life of Christ ™ in proof of his thesis
that Jesus actoally visited Iudia after Hijs escape from the cross.
That i¢, the forty days which, accordingato the New Testament
narratlve are followed by the &ncensmn mare, accurdmcr to the
assértion of the Mirza Sahlh followed by Jesus’ sepatation from
His disciples, in order to visit India, Tibet, and Cashmere. It
is needless to say that the © Uaknown Life of Christ” is
accepted as authentic by no competent scholar. DBut even
granting for_the sake of argument its authenticity, it contradicts
the conclusion of the Mirza Sahib in two im pnrtant partlculars
(a) It makes Christ visit India not after His eracifixion, but in
the interval of sixteen or seventeen vears between His wvisit to.
Jerusalum at the age of twelve and His public appearance at




the age of thirty ; and (b) it asserts in unequivocal linguage
the actual death of Jesus Christ on the cross. (p.p. 138, 19'§§
(4) The Mirza Sahib claims that there is archaeciogical evidencs
that Jesus visited India and died in Cashmere at the advanced
age of 120. The tomb of a certain Yus-Asaf is situated. in
Khian Yar street, Srinagar. It is asseried that the keepeors
of this tomb regard it as the tomb of a Skdhadda- Nabi or Prince~
Prophet. Dat Mubammad was the last of the Prophets.
Therefore 1t must have been one of the Hebrew Prophets.
Whose tomb could it be but that of Jesus? Besides, the first
part of tne name -Yus-Asafis clearly a Carruption of Yasw (1)
or Jesus, and Asaf (fron. Hebrew 4s&f to gather) means gathefes.
Hence according to the Qadidni interprotation Yus Asaf means
Jesus the Gatherer of the lost sheep (i. e. the ten lost tribes)-
of the housa of lsrael.

(5) The Mirza Sahib cites the testimony of the apncryph&l
Gospel of Barnabas, which he regards as genuine, in support &f’
his contention that Christ did not die on the cross.

(6) In “A Prospectus of the Review of Religions. the
Mirza Sébib writes: “The spiritual death of Christianity
1s important evidence of the death of its founder ; for if Jesus
is living, why does not his influence work 7’ a

(7} Jesus’ interprefation of “the sign of fonah the prophet’™
is regurded by the Mirza Séhib as a confirmation of the samme view.
Jdesus said :  ““As Jonah was three days and three nights in the
belly of the fish ; so shall the Son of man be three days and three.
nights in the heart of the earth.” ( Matt. xii, 40). But; says
the prophet of Qadian, Jonah entered the belly of the fish alivey-
remained there alive, and came out alive, 8o must Jesus have
entered the tomb alive, remained there alive, and come out.
alive, in order to make the analogy complete. R

It will be observea that the Mirza S&hib's theory of the
death of Christ inay be-summed up in two thesss: (a) Nega-
tively, Jesus did nGt die on the cross in Jorusalem ; and-(b)
positively, He did die in Srinagar, Cashmere. For the first.
thesis the proof is found, (1) in certain inferences from the
Gospel narratives which contradict their uniform tenor, (2)
in the testimony of the spurions Gospel of Barnabas, (3) in tha
unfounded statements concerning the Markam ¢ I'5d, and (4f1n
the asserfed spiritual death of Christianity, In like maaner,

~the second thesis depends for its proof upon the unauthenticated
testimony of a Russian adventurer, together with the imaginary



archaeology of a poor little tomb in Srinagar, clesrly that of o
Muhammadan Pir (Saint). | '
From all this it is manifest that the Mirza S4hib is at once
very clever at the manipulation and manufacture of evidence
~and very ignorant of the principles which govern historical
rosearch und determine the comparative value of historical
sourzes. The adventure of the Mirza Sahib in the field of
hterary and historical criticism can not _be propounced a
saccess. But the Qadiani savant demonstrates, to his own
satisfaction at least, that Jesus did not die on the cross at
Jerusalem, but died in Casbmere, This theory of the death of
Christ is given great emphasis, because in the view of the
Mirza Sahib it is absolutely fundamental to his elaim to be the
promised Messiab. In a verbatim report of a discussion bet-
ween the Mirza Sahik and the Dehli Maulvis, which took place
Oct. 5, 1891, the Mirza Sahib says : “If Christ was in reality
exalted in bodily form alive to heaven, then there i3 no need pf
further controversy, and my claim to ba the promised Messiak
18 1 vain, LThe reason is that my claim is based upon the
natural death {wafdt) of the Son of Mary.”’ That is, if the
Christian belief that Jesuns Christ died on the cross, rose again
the third day, and ascended into Ileaven, be true, then the
predicted second coming of Jesas Christ .will be the second
- coming of “this same Jesus'’ {Acts I. 11) and not of one who
comes . .merely i His *‘spirit and power,” Hence the Mirza
. BEbib tries to break down the Christian belief that Jesus passed
by the way of death and resurrection into the glory of His
Father, and aleo the Muhammadan belief that Jesus without
death was ‘‘taken up’' to God. His conclusion is that “Christ
died like brdinary mortals”’ (Kashf-ul-Ghitd, p. 13), and the
consequences which he would draw from this conclusion are as
follows :—(A) Negatively, (1) the overthrow of the doctrine of
Christ’s sacrificial death, resurrection,~ascension, and second
coming as accepted by Christians, and (2) the overthrow
of the belief that Christ was ‘‘taken wo” to Gqd and will
‘come again to the help of the Mahdi as accepted by Mu-
hammadans ; and {B) positively, the leaving of the way open

- for the coming of one who will come in * the spirit and power *”

of Christ, yea who has already come in the person of the
Moghul Me~siah, Ghulam Ahmad of Qddian]

| So much for the first ground of the Mirza Sahib’s claim
4o be the promised Messiah, namely his Critical theory of the,
death of Christ. We now come to the second or Prophetic basis
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“-of his claim. In the first number of “The Review of Religions”
{Jan. 1902, p. 1) it is formulated thusz. *Mirza Ghaldm,
Ahmad, whom God hag chosen to be His Messiah, has come:
in fulfilment of the propheeies given to Jews, Christians and
Muyhammadans.” First, then, as to the alleged Jewish- prophe-
cies concerning the Mirza Sahib and his Mission. It is ehiefls

by resorting to typology that the Mirza Sahlb finds in the _Old
Testament material snited to his purpose. Ie has a doctrine of
“ Parallelism,” which I heard from his own lips at QAadian.
Briefly stated it is this :—There are two tribes of fundamental
importance in Divinc reyelation : namely, the Chiidren of Israel
and the Children of Ishmasl. "The great prophets of the foruvér®
were Moses and Christ.  Christ was the final prophet of the
Jews, the last brieck in their national and religious structure,
Their rejection of Christ involved their own rejection and the
loss of their nationality. Then came the turn of the children of
Ishmael. “According to Deut. xviii. 18, a prophet was "Fafasd:
like unto® Moses from among the *brethren’ of the Israelites in
the person of the great law-giver Muhammad™ /Fev of Rel.
May 1902, p. 206). Muhammad therefore was the first Ishmaeli.
tish prophet, as it were the Moses of Islam. DBut Moses and
Christ were separated by an interval of twelve or fourteen
centuries., Hence, in order to preserve thé parallelism, anotheF
- prophet tust arisp twelve or fourteen centuries aftor Mubasy--
mad, who will be, as it were, the Clrist of Islim. Who can thi
ke but Ghuldm Ahmad of Qadidn? The relation between these
great prophets may be set forth in the form of a proportion.
Thus, as Moses is to Christ, so Mubammad is to Ghalam
Abmad ; or again, as Muhammad is to Moses, so the Mirén
Sahib ig to Jesus Christ. In a word, as Moses ig.a type of
Mophammad, so Jesus of Nazareth is a type of Ahmad
of Qédian. ' -
But the Mirza Sab‘b, on the basis of Jewish propbecy,
claims to be not only the Mesgiah of Islam, but also the Second
* Adam. Here, too, A theory of parallelism or resemblands 18
determinative. At the close of the sixth day, Ged oreated "the
first Adam. Buat one day is with the Lord as a thousand years.
Therefore at the close of the sixth millenium or the beginning
of the seventh, the second Adam is to appear. DBut we are
now at the beginning of the seventh millenium, ifawe reckon
according to the lumar year, which is the inspired mod# of
reckoning ; and so the time is fulfilled for the Secotid Adam
“to be manifested. Where is the Second Adanmy ‘te appear?
#In the East and not in the West,” says the Mirza- Sahib, “for
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from Gen. ii. 8 we learn that God had put the first Adam in a
garden eastward. It is therefore necessary that the seconid
Adam should appear in the Fust, in order to have a resembiance
with the first in respect of his locality” (Rew. of Rel. Jan.
1902, p. 15). It may not be out of pluce to remark here. for
the benefit of those who practice an extremely literalistio
interpretation of the chronological and geographical detasils of
Seripture, that people like the Q4adiani Sahib.can nse the same
methods. | '

We now come to the alleged Christian prophacies concerning.
the Mirza Sahib, 1. e. those fornd inthe New Testament. It
is absolutely essential to the Mirza Sahib’s position to show that
by the second coming of Uhrist is meant, not a personal coming
of the same Jesus who suffered on the cross, but only the advent
of one coming in His “spirit and power.”  Thnis he atterapts to
prove 1n two ways, (1) throuzh a comparison between Eli)ah
and Jesus,.and {2) through his sheory of the death of Christ. As
regards the first point, the Mirza Sahib refers ( Lanzih-i-Marém,
pp. 1—4) to the fact that in the Bible onlv two persons are
sald to have gone to Heaven alive and to he expected thus to
‘return, namely Iilijah and Jesus. But according to the inter-
pretation of Jesus, the sacond coming of Elijah (Mal. iv. 9)
was fulfilled in the comming of another pefson in his “spirit
and power,” namely John the Baptist. Bat by analogv the
Sagond ~coming of Jesus must be fulfiled in the same way, i. e.
By the coming of another person in Ilis “gpirit and power.”
This mnterpretation is farther strengthened by the Mirza Qahib’s
view of the death of Christ He did not die on the cross and
so the -dogtrine of a literal resurrection and ascension, which is
‘bound up with the doctrine of His sacrificial death on the Ccrosd,
is a myth. Jesus died in Cashmere like any ordinary man, and
this resurrection will be at the time of the resurrection of all
men. He is not risen. How then &g He return in person ?
Hence His second coming must be the eoming of another
person in His “spirit and power.” T®is is the"ground on
which the Mirza Sahib refers all New Testament prophecies
of ihe second coming of Christ to himself. As he says: “The
promised one has come and is among youn" ( Kashf-ul-Ghiid,
p. 26). -

The Mirga Sahib has an interesting doctrine of the
the Millenium, which is based largely upon the twentieth

chapter of the Apocalypse. In fact, be teaches three mij~
leniums : (a) the millenium of the Devils imprisonment
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{A. D. 1—-1000), during which time the prophet Mubammad
appeared ; (b) the milleninm of the Devil's freedem and renewed
activity, marked by the declension of Isldm and a terrible
‘growth of evil ; and (¢) the milleninm of God’s reigh; the dawn
of which has already appeared, since the promised Messiah hgs
come. As usual tho lupar year is the ~basis of reckoning,
Thus, according to"the Mirza Sahib, “the days in which we are
living mark the 4ermination of the respite granied to Satan,
*® * * * but as he does not Iike that his freedom should
be restrained and his authority taken away, a strnggle between
the good and evil attrcctions- must naturally be the resul¥®
{the ‘good attraction’ being the Mirza SAhib and the ‘evil
attraction’ those who oppose him). Note that, according to the.
Mirza Sahib, both advents are followed by a millenium,—thae
advent of Jesus of Nazareth by the negative milleninm of the
Devil’s imprisonment, and the advent of Ahmad of Qddi&n: by
tire positive millenium of the kingdom of God. -

The passages in Muahammadan literature which the Mirza
Sahib refers to himself are found in the Qurén and in the
Abadis. PFrom the Quran there is the well-known prediction
of a Coming One whose name is Ahmad, which runs as follows :
““And (remember) when Jesus the Sou of Mary said, O children
of lIsraell of a truth I am God’s Apostle to you toconfirty:
the Law whieh was given before mo, and to announce an Aposite

that shall come after me, whose name shall be Aimad.”*

This is- the Qurénic version of Christ’s prediction . of
the Holy Spirit, the comforter Farakletos John “%i%:326
xvl, 7), in which, according to the orthodox Muhammad¥h
interpretation, Jesus prophecied the coming of Mahammad
(= Ahmad ‘the praised,” Periklutos). The Mirzé S#&hib
refers this prophecy to himself, became he professes to have
come in the “‘spirit and power” of Muhammad (Rev. of Rel.
Aug. 1902, pp. 331—322) and hbecause he bears the nawe
Abmad (vid. Izdla i4xhdm, p. 673). Dr. Imad.ud-Din poitits
out { Tunzin ul Aqwdl, pp. 11--17) that from the 15th céntary
on no less than four men bearing the name of Ahmad have
appeared in India and made extraordinary claitns. Their names
are, (1) Shaikh Abmad of Sirhind, (2) Saiyad Ahmad Ghazi of
Rae Bareilly, who in Lis assumed character as the Imam Mahdf:
instituted a jihdd against the Sikhs (A. D. 1826—183%)5(3)

e Boae Ll all gy 31 iyl 52 s e ol e I3 315 *
(Sara LX1 6.) ceal éeul =3y ol d‘j,m).l TJ;?..;:!:# 5 whydli e (54
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 Sayad Ahmad Kbén, and (4) the subject of our sketch Mirza
Ghuldm Ahmad of Qadidn. In all of these cases the possessinn-
of the name ‘Ahmad’ seems to have exerted a fatal fascination,
The Sudanese Mahdi, Mobammad Abmad of Gondola, whe
from A. D. 1881 to 1885 was a cause of riot and ruin in the
 Sudan, bore also the same fateful name. Or take the case of
Mirs: Ali Muhsmmad the Persian “Béb.”” Muhammad the
prophet of Arabia is reported to have said : “I am the city of
knowledge and Ali is the Gate of the city.” Hence the
possession of the name ‘Ali’ on tha part of Ali Muhawmad, the
name of the first of he Twelve [maws Zand the name of the
Gate of the city of knowledge, was in its probable influence on
the thought of the youthful ‘Bab’ even as the nate ‘Ahmad’
in the case of the nbove-mentioned five. In the light of these

facts let no one say : ““What’s in a name?”’

But “the Mirza Sahib’s name is not Ahmad simply, but
Ghuldm Abmad, i. e, servant of Ahmad (Mohammad). In
his assamed character as the promised Abmad the Mirza Sahib
would doubtless be glad to drop the name ‘Ghuldm,’ if he could.
Ho virtuslly does this; for the name of his first important work
is “Bardhin i Ahmadiyyek,” i. 6. Ahmadivyah Proofs, and the
name of his sect is The Ahmadiyyak, or the Society of the

pmmised Ahmad.

Thete is no certain reference to the second cowing of the
. Messiah in the Qurdn. Hence the Mirza Sahib can find ne
support in Islam for his claim to be the promised Messiah,
except in the pages of the Hadis, or sayings ascribed by tra-
dition to Mubammad. For example, the following from the
Rahih of Buokhari on. the authority of Abu Hurairah™ :
¢ What will be vour condition when the Bon of Mary shali
~ descend among vou, and your Imém from you ¥ ” Clearly hereis
o reference both to the Messiah who will descend from Heaven
:nd to the Imédm Mahdi who will Jcome from the people
of Islém. Dut the Mirza Sahib translates it as follows : ** What
will be your condition when the Son of Mary shall descend
araong you? Who iz he? He will be your Imém, who will
1o born from among vou.” {Tanzth-i-Mardm p.). This 1s In-
torpretation in the interesis of the theory that the Messiah
.nd the M:hdi are one person, and tbat that person is to be
born of a Muahammadan family, a condition which renders
 possible ‘chﬂ_Mirza_Séhibts candidacy for the honours of Messiah-

Kio Lkl 5 K e il ST o (B i) *
A .

-
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ship. The appclation  Son of Mary ™ is explained metaphori-
cafly (istigritan) as referring to somebody coming in His “Spirit
and power.” . Another tradition, ecited by the Mirza Sahib, is
to the effect that when Christ comes, He will break in pieces
the cross. This the Mirza Sahib ijuterprets as a prediction
of the destruction of the Religion of the Cross by himself as
the promised Messiah and Mahdi through a spiritual Jehdd,
in which the weuipons of war will be goodly arguments and
heavenly signs (Vid. ZTanzih-i-Mardm, p. 7, and Zardrat-ul-
Imdm, p. 24.) _ |

It is not necessary to refer to other traditional sayings.
Before leaving this point, however, it might he well to ask
once for all, ** What is the nature and value of the prophetie
basis of the Mirza Bahib’s cluim to be the promised Messiah P
We have already seen that predictions and allusions are cited
for this purpose from the Jewish Scriptures, the Christian
Scriptures and the Mahammadan Hadis. The prophetic “basis;-
then, is threcfold, Jewish, Christian and Muhammadan. The
Mubammadun basis consists of sayings aseribed by tradition
to Muhammad,—sayings often of very uncertain historical
value. What of the Jewish and Christian basis? The Mirza
Sdahib has a way of regarding any verse in either the Old Testar
ment or the New Testament, which fits in with bhis purpose
and doctrine, as authentic and reliable ; while, at the same time
he holds that the Scriptures have been tampered with and
changed™,

The Mirza Sahib lays it down as axiomatic that no Christisn
has a .right to appeal to the testimony of the Qarén concernin
the supernatural in the life of Christ, because * the revelation 5f
the Qurdn is not with him a DivineiRevelation, but the fabrication
of & man” : (Rev.of Rel., April, 1902, p. 144). It is a poor role-
which will nol work both ways, What right has the Mirza Sahib .
to quote, as the inspired. witnesses of his Mission, books which
have undergone the extensive * alterations and corruptions.”
which he claims hayve taken place? In fact, for the Mirza
Séhib the Bible can logically have only the value of a collection
of Jewish and Christian traditions.

We now come to the last and in some respects the most

* (Vid. Rev. of Rel., Feb. 1902, n. 66 My atlitude tou=rds the British.
Glovernment”, 1895, p, 7: * Jesus Christ had imparted pure and sgimple
teachings to his disciples in the shape of Injil, which was deliberately
corrupted by his subsequent so-called followers to such an, extent that

the present God of Christieas can in no way be indentified with the God
of the Son of Mary.”’)
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important basis of the Mirga Sahib's claim t¢ be the promised

Maessiab, which I have ventured to cull for lack of a better
term. the Aistorical basis. In short, it is this that the historical
appearance of the Mirza Sahib himself in the likeness of Christ
s the supreme proof of his claim te have come io the ‘¢ spirit
«nd power V" of Christ. In his character and personality, in
the™ purity of his heart and the widenesg of his sympathy, in
the peaceful character of his miesion, in the signs wbhich ac-
company his appearance such as miracles and prophecies, and
in the polifical circugpstances and moral needs of ~his age,—
in a word, ag regards his whole character and environment,
he claims to be the  Masil ¢ Masih” or the coe * like unto”
€hrist. I we analyse these asserted points of resemblance,
we shall find that they resoive themselves into two. classes :
(1) those baving to do with the Mirza Sahib’s environment,
political, moral, and religious, and {2) those touching bhis
mission, signs, work, and character.. e shall take up these
points briéfly in the above order. | |

A. Parallel between the environment of Jesus of N.ﬁzureth
and the environment of Ahmad of Qadian,

" (1) As regards political circumstances, the parallel is
sammed up In the statement that just as the Jewish Messiah
appeared in FPalestine when it was subject to the Roman
(Government, so the Moghal Messiah has appeared in India
~ while it is subject to the British Government (Vid. Rev. of Rel.,
May 1302, p. 206). The question naturally arises at this
point, Has the Mirza Sahib- any Mission to fulfil toward the
people ef .India as a deliverer from foreign domination? Hae
denies this most emphatically. Moreover we know that Jesus
Christ had no suoch Mission. Hence, the Mirza Sahib in bis-
character as the Masil 1 Masi/ can properiy entertain no such
ambition. We know too that his famidy remained loyal to tha
Government in the trying days of e mutiny. His only .
political Mission toward the people of India, as he falls ns over
and ¢ver again, is to teach themm to be loyal and obedient to
the British Government. Nevertheless, the following point
is to be noted. In the five articles of faith which the Mirza
Sabib published as his ¢ five principal doctrines "’ in a memorial
to Sir Wilnam Mackworth Young, dated March 5th 1898,
the tiird article reads thus: “ To preach lslamic truths with
“teasoning and heavenly signs aund to regard ghaza or jehdd as
prolibited under present circumstances” (italics mine.) This
remiuds us of the Papal attitude toward Quaeen Elizabeth,

F Y
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which is well known to all students of her reign. In 1569
Pepe Pius V. issued a bull against Elizabeth, abs,ﬂlvmrf her
| Rumau Catholic subjects from their allegiance and command-
ing then to wage a Papal jehid aﬂimst the Protestant queen.
But this absolute command was soon qualiied by the bull of
Pope Gregory XI1I, issued in 1580, which released il
English Catholies from the obligation to resist Quﬂen Riiz2heth
and allowed them to continne their allegiance to her until they
should be powerful enough to rebel openly. “In other words, the
bull of Pope Gregory XIII, declared a Papal jikdd anamst
Lilizabeth to be impructiimble :_md proflibed wnder present circum.-
stances.” Likewise, according to the Mirza Sahib's artiele of
faith, a jihdd against the pon-Muslim world is prohibited, not
absolutely, but “under present circnmstunces.” If the phrase
“under present circnmstances” means anything, it must mean
this or something like it. It is possible however, that the
phrase 1s memmﬁless, being used for the -sake of literary -
}addlncr with an inadequate sense of its implication.” We will
oive the Mirza Sahib the benefit of the doubt, especially since
the phrase occurs no where else, go far as | know, in his
- writings. -

(2) As regards conditions, the Mirza Sahib draws a rather
1M pressive pqrnilel between the moral and religlous needs,
which nineteen hundred years ago required the presence nf'
Jesus, Christ and the same needs to-day both in Islam and in
Christianity, which with equal insistence, according to the
Mirza Sahib, call for the promised Messiah, Morally, the
times -are out of Joint. * Society is rotten to its very core”
(Rev. of Rel., p. 60.) The special sins of Christendom are’
drunkenness, prostitution, and gambling ; and thosd of Islam
are the ghd:f spirit, immorality, lack of love, etc. Such evils:
“call for a reformer.”” The Mirza Sahib’s principle is that
.Neceg.szfj itself is proof {Zardrat-ul-Imdm, p. 20.) 1. e. Since
the true reforimer has appeared at Qddian, the very mnecessity
which ealled for him may be cited as proof of the reality of
his claims., Religiously, the condition of things 1s no better.
The fear of God has vanished from before the eyes of men,
1siam is cursed with the doctrines of ﬁizmi a bloody Mahdi,
and tomb-worship, and besides there is no unity of belief on
such important doctrines as the death of Ohrim and His
second coming (Vid. Zardrat-ul-Imdm, p.p. 24-25) Aundas..
_regards (hrlstmmty, it is cursed with falsa doctrines such as
“the deification of Jesus Christ and belief in His atoning death.
Of the Jews in the time of Christ, the Pharisees helieved too much
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the Saddncees too little, and the whole religious life of the time
was marked by formalism in worship and unrighteousness-of
lifs.” 8o is it to-day in Isldm. Mohammadans of the old
sehool, who are under the guidunce of the ignorant Mullahs,
ontstrip Roman Catholics and Buaddhists in their reverence
for _saints and devotion to tomb-worship. In short, they are
- saperstitious and believe too much. On. the other bhand,
Muhanimadans of the new school, e.g. the followers of Sir
| Saya& Ahmad, hold very loose views on the subject of revela-
tion and resurrectiom. They are rationalistic and %elieve too
little. A divinely-appointed Umpire =8 necessary, in order
-to. .arbitrate between there various positions and fo restore ‘‘the
oolden ean.” Such is the Mission which the Mirza Sahib
eclaims for himself. He is the flakam*® or umpire in religiouns
matters for the present age.
B. The paraliel between the Misston of Jesus of Nazareth
“and the Mission of Ahmad of Qadian. (1) The special claims
which the Mirza Sabib makes in respect of his Mission are as
follows: (a) He claims to be, like Jesus Christ, a divinely ap-
pointed Mediator between God and man, and so a true Inter-
cessor with God for man. His doctrine of mediation may be
summarized almost in his own words ;—The very nature of
man calls for a mediator, In order to fulfil his high office, a
mediator must have at once & close connection with the Divine
.Beteg-and a deep sympathy with mankind ; in fact, he must
gshare in the attributes of both, Thus he may be called mefa-
phorically an imago of the Divine Being, the Son of God, or
the representative, manifestation, or incarnation of God upon
earth ( Rev. of Rel. Jan. 1002, p. 5 ). As such he is at once
a perfect manifestation of humanity, If the gquestion be raised,
why is it not allowable thut every one should seek deliverance
for himself by directly repenting before God and asking for
protection and support, the answer [5. that it is the spirvual
conncetion of an imperfect being with a =erfect man, by which
the* former pets a remedy for the weaKiess of higsoul and a
deliverance from the passions of the flesh, Those who under-
go a perfect regencration, through such a spiritual connection,
acquire all the blessings and morals of the intercessor and
become -his_ perfect images. ( Yid Rev. of Rel., May 1302, pp.
165—187 ). Thus as the medistor is the spiritual image of
(God, so the disciple is in daty bound to become the spiritual
“fimage of the mediator. This is the ethical principle of ihg

- * Zartral-ul-dmam, p. 24.
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Ahmadiyyah movement. The Christian has little or ne faunlt
tofind with the abstract doctrine of mediation, as formulated
by the Mirza Sahib, since it is taken almost word for word
from the New Testament. It is to be noted, however, that
the Mirza Sdhib teaches the doctrine of mediators many, in
opposition to the Christian doctrine that there is one mediatsr
betwaen God and man, the Lord Jesus Christ. Ha Fiy8 ;.
*“It is unreasonable to assert that in the whole world and
during all ages theére has been but a single manifestation of
God. Every age stasds in need of new light and a new re-
presenfative ” ( Rev. of Rel, Jan. 1902, pp. 5—6). In his.
emphasis on the need of an ImAm in every generation ( Za-
rirat-ul-Imdm, 1898 ) the affinities of the sage of Qddian are
with the Shighs. The doctrine of an inspired succession of
Iméms among the Shiabs is the analogue of the doctrine of
repeated incarrnation among the Hindus.

. (b) The Mirza Bahib claims, in the second place, that-
he is the divinely~appointed Umpire ( al- Hakam ) to arbitrate
among the warring sects and jangling creeds, and the divinely-
sent Mahdi to wage, with the weapons of sound reasoning and
clear demonstration, a spiritnal Jikdd against all enemies of
the truth such as Aryas, Christians and Mullah-guided M-
hammadans, and especially to destroy from off the earth the
mischievous doctrine of the cross, B

(¢} Thirdly, the Mirgda Sahib claims that the spirtt of his
mission is identical with that of the Misson of Jesus Christ.
Like dJesus he claims to be n man of peace, There is to be.no appeal
to the sword. If at times the Mirza Sahib has felt constrained tor .
smite with the sword of his mouth such men as Pandit-Lekh Ram,
Deputy Abdullah Atham, Dr. Henry Martin Clark, Maulvi Ma-
hammad Husain and Muailab Muhammad Bakhsh, it is because in’
hiso pinion these men arg like unto the ancient * scribes, pharisees
and hypoerites” whick the Lord Jesus denounced.

To sum up, the Mirza Sahib claims to be the Imdm-uz-zamdn
or spiritual Leader of his time, the mediator between God
and man, the promised Mahdi or spiritual warrior of God,
Hakam or divinely-sent Arbitrator, the second Adam, the true

Ahmad or spiritual manifestation ( Jja?) of the prophet Mu-
hammad, the promised Messiah, and metaphorically a mapis
festation of Deity. LT

In the light of theso titles we need not be surprised to
learn that a man who began by regarding himself as the
Masil i Masih, or the one ‘like unto’ Christ, has discovered at
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last that he is ‘greater’ than Chrisi. Tisten to the following ¢
“1 wonder » % =« what peculiarities there are in the Son of
Mary, which make him a God. Do these consist in hig
miracles ? But mine are greater than his. Were his prophecies
very clear and true? But 1 shall be guilty of concealing a
trcth if I do not assert that the prophecios which almighty God
has g -anted me are of a far bettar quality in clearness. force
and truth, than the ambiguous predictions of Jesus., Can we
conclude his divinity from the words used of him in the
Gospels 7 But I sweatby the Lord % % % that 4he words
expressing my dignity revealed from God m* % % % are far
more werghty and glorious than the words of the Gospels re-
lating to Jesns. But, notwithstanding all this superiority, I
cannot assert Divinity or Sonship of God % % « « My
superwority lies in being the Messiah of Mulammad, as Jesus was
the Messiah of Moses” ( Rev. of Rel., May 1902, p 206). And
note the following 1 “ The Word of God revealed to me containg
expressions on whose strength I counld establish, much more
easily than Jesus, my claim to Livinity” (J.J. p. 205). Such
‘expressions’ occar, for instance, in one of the lafest inspirations
of the Mirza Sahib (124/i-ul-Baid, April 1902, p 7)., where we
read, in Arabic of course, words of which the following i3 a
literal translation. “Thou art to me us a son. Lhou art from me

and I from thee’ ( i l'.i[ ) U""' o) Wy Y u‘riM-' kgL"' ON) )
-Thus the way is open for the Mirza Sahib to make still

larger claims+ He may vet spell Ahmad without the letter
m (Ahad, the unity of Deity) as Dr. Imad-ud-Din sarmised.

(2) So much for the claims of the Prophet of Qadidu.
We now come to the credentials by which he supports his
claims. These consist of ““signs ™’ both natural and supernat-
ural. Under the head of the natural signs which accompany
the Mirza S&hib’s mission are mentioned= his eloquence in the
Arabic tongue, profound understanding of the Qnrén, the
growth in the number of his disciples, (tl= number given last
year ranging from 10.000 to 50,000 Rev, of Rel. Aug, 1902, D,
836), the ‘magnetism of his personality, the good effect of
his teaching on the lives of his disciples, etc., ete. Under the
head of *‘sapernatural 8igns” may be reckoned answers to
prayer, mirdCles, and prophecies. The statistics for this head
are as follows: Answers to prayer 30.000 (Zardrat-ul-Imdm,
1898, p. 24), or is it 10.000 ¢ (Rev. of Rel, May 1902, p. 203), _
-and supernatural signs 150 ¢J.J. p- 200} It is quite likely that
the Mirza Sabib confines his strictly supernatural signs to
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prophecies alone, since one of his chief disciples, Maulvi Abdul
Karim, declares, evidently with the approbation of the Master,
that “ the only species of miracle to which reason, science and
the laws of nature are perfectly reconciled is prophecy’” (Kev.
of Rel. Aug, 1902, p. 317). So that when the Mirza Sahib
claims to have * restored the dead to life in the manper ~4n
which Divine Law has allowed it” (J.J. p. 205) bis mecaing
is probablv only this that through the- ‘hiving water of bis
teaching he has, metaphorically speaking, quickened those
who were~dead in sin. Prophecy, then, is the supreme evidence
of the Mission of the Q4diani Sahib. We may divide bis so-
called prophecies into three classes: (a) those relating to the
death or diszrace of difinitely mentioned iudividoals, (b} those
pertaining to natural events such as plague, eclipse, etc, and
(c) those declaring the victory of the Ahmadiyyah cuase and
the defeat of all opponents. | |

- Maulvi Muhammad Husain, the Editor of the [Ishdat-us-
Sunnat, declares (reply to the Kashful-Ghitd, p. 17) that - the
prophet of Qadidn has predicted the death, &o., of no less than
121 persons.” Of these it will be sufficient to mention only
two, namely Pandit Lekh Rém and Deputy Abdullah Atham,
The Mirza Sahib predicted the death of Pandit Lekh Rdm, his
chief antagonist in the Arya Somsj, and soon he was mur-
dered by somebody or other under circumstances which gave
rise to the strong suspicion that it was the deed of a pretended
Muhammadan inguirer. Again, during the Amritsar contro-
versy (May 22 to June 5, 1893), the Mirza Sahib predicted
the death of his Christian antagonist Deputy Abduliah Atham,
which was to take place within the space of fifteen montbs, i. e.
before Sept. 5, 1894, It was believed at the time that the
life of Mr. Atham was in davger, and precantions were taken:
by his freinds, in order to guard him from possible assassina.
tion. He himself imr ap upon letter to the Mirza Sahib, which
appeared in the Nir Sfshdn, uttered words to this effect: I
am afraid not of Jour prophecy, but of your followers.- Mr
Abdullah Atham, however, sarvived the Mirza SBahib’s pro-
phecy, i. e. the period of time covered by his prediction. Of
course the Mirza Sahib had to justify the failure of bis propheey
by a new revelation, to the effect that the life_ofsAbduilah
Atham was prolonged, because he had to some extent acknow-
ledged the majesty of Islim,—to this extent at least that he

~was filled with perturbation and fear on account of thid Islanc
or rather Ahmadiyyah prophecy (Fatah Isldm, dated Dth Sept.
1894, pp. 1-6.) Tho reasoning of the Mirza S&hib is essen-
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tially as follows: If Mr Atham had been as mersistent in his
hatred and contempt of Isldm as before, he would have died
within the fifteen months. He did not die within this time.
Therefore his attitude toward Islam must have changed, and as
proof of this he instances his removal from place to place,
pcrturbation of spirit, fear of snakes, ete. But the original
profhecy of Abdallah Atham’s deqth, iike all prophecies of
punishment, was conditional. It contained the proviso, "'Un-
logs he turn toward the Truth ”’ { Basharte ki Hagq ki tarf rujd
na kare). DBut since the predicted death did not take place
within the time specified, the conclusion is inevitable, 5ay8s
the Mirza Sahib, that the condition of escaping death was ful-
filled, namely that Abduallah Atham to some extent softened
in his attitude toward Lslim. Hence, according to the Mirza
Sahib, the prophecy was fulfilled within the {ime specified.
This is a classic instance of the Qidiani Sahib’s speecial plead-
ing. About eighteen months after, Mr Atham, already an
old man, dted at Flrﬂzpur Such is the natare of the fulfilment
of the Mirza Sahib's predictions in two test cases. The reader
may judge for himself as to the truth and holiness of sach
a prophet and his likeness to Jesus Christ. And yet Maulvi
Abdual Karim, one of the Mirza Sahib’s prumment disciples,
has lately had the face to write as follows : © Concerning two
individuals * * * the representatives of the wnrshlppers of
falsehood, Almighty God revealed to him (i.e. to the Mirza Sahib)
prophecies of their death, which were made public. T%e ful-
Jilment of these prophecies by the wrath of God consuming Atham
and Lekh fdm has at last sealed the troth of Islam and its
founder ” ( Rev. of Jfiel., Aug. 1892, p. 533 ). Rather let
us say, it- has sealed the falsity of the Abmadiyyah and its
founder, for it is a slander on the genuine Islam to represent
its canse as in anv way dependent on the fulfilment of the
malicious and unfr{}dlv predictions of the prophet of {)adién. That
Maulvi Maubammad Husain was tight in'calling the Mirza Sahib’s
prophecies “dangerous” and “ mischievés* " has already been
recgnised by Government in an order prohibiting the Mirza,
Sahib from publishing alarming and wmischievous prophecies,
challenges, and inspirations, and exacting an agreement from
him to that effect. ( In the casc of Maulvi Aba Said Muham-
_mad Hissin versus DMirza (Ghuldm Ahmad, the Deputy Com-
missioner, Gurdéspdr, in an order dated Feb, 24th 1899,

. — e — Ty
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S _Rgp{; lo the Kashf-ul. G!nm, p. 1.
.. 3
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offected a set'lement by exacting a promise from both parties.
Mirza Ghuldm Ahmad, solemnly promised : |

- (1) To refrain from publishing any prediction involving
the disgrace of any person, or in which any one should be re.
- represented as an object of God's displessure, o

(2) To refrain from publishing any challenge to appea! “te
God to indicate by the signs of His displeasure, sush as
disgrace, etc., the party in'a religions controversy which is in
the wreng. | |

(8) o refrain from publishing any. writing purporting
to be an inspiration. the object of which can be reasonably
taken to be the disgrace of any person, or the representing
of bim as an object of the Divine wrath.

Vid the Nir Afshdy Ludhiana Sept 14th 1900, and the

<

Akhbdr ¢ Amm Lahore, March 17th 1899.)

It must be admitted, however, in justice to the Mirza Sahib,-
that he has utiered not only malicions prophecies ennouncing
the death or disgrace of his enemies, but alsn henevolent pro-
phecies announcing to himself, or to his friends, the birth of
sons. But these prophecies have not always been remarkable
for the exactness of their fulfilment. Sometimes the predictad
~8ons do not appear at all ; and sometimes, when they do appear,
they turn ont to be duaughters, to the immense disgunst of all
concerned. The prophetic trade is not without its humours s

(Vid fAsd ¢ Misd, p. 40, and Gul Shiguftd p. 30).

The plague has furnished the Mirza Sihib an oceasion for
various prophecies (Vid. Ddfi-u'l-Bald April 1892), and in
due time he will doubtless have something prophetic to gay
about the destruction of St Pierre ia Martinique and with
reference to the illness of King Edward VII. In 1898 he pub-
lished * A Revealed Cure for the Bubonic Plague”, in which
a quuck medicine kneevn as the Markam 7 I'sd, or ** Qintment
of Jesus,” 1s declared to be *the specific remedy ™" for the
- plague, since it has been ¢ prepared solelv under the influence of
Divine Inspiration.”” In 1902, he published the Dafi-w'l- Bald,
in which the cause of the plagne is traced to the world’s refusal
to accept him, the prophet of Qadian, and to its ili treatment
of himn, and in which accordingly the remedy prescribed is, that
* people with sincere heart accept him as the promis¢d Messiah 3
or at the very least cease from reviling and persecuting him.
In this, his latost plague pamphlet, there is no mention of the

= Revealed Cure” of 1898, Cun it be that the. Marhiam 1 Isd
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the action of Government in the case of Hakim Mubammad
Husain, Markam ¢ I'sé manufacturer, Lahore, has deterred
the Mirza Sahib from the pablic exploitation of the history ~and-
virtues of this ointment iu the Pan)ib. {See the order issned-
b .the Deputy Commissioner of Liabore, dated 19th Qct. 1899,
and also the decision of the Chief (Jourt of the Panjab in the
appealed case, dated 8th June 1900). )

~ The Mirza Sahib’s plague prophecies iliustrate’ well the
Delphic ambiguity of his oracles, and also the way in which
the indefinite is made definite post eventum. For example,
1o the Bardhin ¢ Ahmadiyyah (1880) oocurs a revelation, in
imitation of the style of the Quradn, thus: “Say, with me is
a& testimony from (od ; will ye then believe ? Say, with me is a
testimony from God ; will ye then submit ?" { $oled L;iilﬂ Y
( (psland r"’:‘" e AL e Folgh Loade 3 (ein,] ‘.3:3; Jad &l W
According to-the Misza Sahib’s interpretation ( Défi-w'l-Bald,
April 1302, p. 9), the first * festimony * refers to the testimony
of heaven through a solar eclipse in the moath of R:mzéin
ard the second festimony,’ to the testimony of earth through
tie plague. Again, in the Ddfi-wi-Bald, p. 6, foot note, he
refers to a revelution given ten yeurs ago ( in 1892), the literal
translation of whieh jg: ¢ Build a ship before wmy eves and
-sgeording to my command, ' (Usa 5 o Wiael 25ia)) &~} } Note-
that in the transiation of the Arabic revelation the Mirza Sahib
adds post eventum the words, ‘¢ which shall deliver Jrom the-
coming plague '’ ( jo anewdli mari se bachdegi) Again in Feb,
-B6th 18938 the Mirza Sahib announced the following revelation :.
“God has revealed to me that an ontburst of the disease
in . this country, and espectally in the Punjab, is vet to be
- feared, which may take place in the corjng winter or in the
winter following it (.4 Revealed Cure,~p. 1). How delight-
fully clear and definite this prophecy ial And what unigue
information it provides! Lastly, in April 1892 the Mirsa
Sahib issued the following oracle: ¢ As long as the plague
continues in the world, even if for seventy years, God will
portect Qddian from its fearful devastation, because this is the
seat of Histpostle ”” ( Ddfi-u'l-Bald, p. 10 ). Note the ambi-
guity of this prophecy. 1t may mean eitber absolute protection
~%eom tho plagne or protection from such a devsstation ss shall
be ‘fearful.” The Mirza Sahib has provided carefully. fon
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the latter alternative by making the original propbecy more
explicit : * God said, | will pmtect (Jadian from this devad-
tation, especially from such a devastation that people will die.
ke dogs of the plague” (Ddfs v'l-Bald,p 17). The literal trans-
latton of the original prophecy reads thus : * God is not such
a one that He will affiict them, in as much ns thoua art 111/\9%5
midst of them. He has had compassion on the villa’e s

(i..:‘.«g;ﬁfl wedl L;l.rg-y LN r{-.'w Y g 4 t-'). Such is the

original tevelation, of which the above.-mentioned passuges
are very free renderings on the part of the- Mirza Saéhib, with
editorial additions as well, which are not found in the D!‘]ﬂ‘ln'il "
Arabic, It is well for the Mirza Sahib that he thus pruvtded
for unpleasant possibilities, if the report be true that before
the end of May, 1902. seven peonle had already died of the
plagne in Qadmn ( Vid. Nar Afshidns, May 23, 1902 ;.

The reason why'the village of Qadlau enjoys Euch unigue
protection from the p]n‘rue is to be noticed. It iz because it
is the seat of Go:d’s Apostie, Mirza Ghulam Abmad. In bar-
mony with this iz the fact that on the front page of the Mirza's
pablications, Qadidn is called Ddr'ul Amdn or * place of peace,’
a title usually applied only to Mecea. 1t is clear from many
indications that the v11hne of (Qadian is to be converted, if
possible, into a twenticth eanfnr} Mecea, {In faet the ‘Fﬂ]ﬂﬂe
of (Qadian has a double honour, It isz the home of Mirza
Ghuldém Ahmad and so the centre of the dAlmadiyyak sect.
1t is also the home of his cousin Mirza Iwawm-ud-Din, the
spiritual preceptor of the sweeper community, who arrannes
for a yearly mela of his brother Ll Begis at Qadian. E‘i?ery;,
thing is to be new, fresh, and up to dato—n now apostle, a new
revel;tmn, nnew pl]rrrlmflrrp etc., ete. The Mirza S4hib bEgan};
with the claim lo be the Masil i Masih, or the one ‘like unts *"
Christ ; but he soon digcovered that he is ¢ greater” than Christ,
and in this new capaci‘y be arrogates to himself the I‘If“ht to
pevile Christ, (¢ He unrrht one thmrr and did another.’ Rvﬂr
of Rﬂl p. 42 ; Christ sadl y lacked the quality of philanthropy. ”’
1d. 10(1 “In the life of Jesus there is the confession of sin,
repentance like that of sinners, and deeds similar to those of the
guilty. ” [d. p. 113 ; **Jesus was addicted to the habit of
drinking. ” Id. 114, under the heading * The Diyusekenness of
Jesus* ' 5 1d. p. 300. See also the Ndgr Afshdu, Sept. 12, 1902,

¥ ¢ A man who drinks wine so long a8 he lives and likes the com-

pany of women of dubions eharacter, sinners a.nd drunkards, does Hﬂ-t
present an example worthy of cwmulation. ”
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And yet, strango to say, the Mirza S&hib claims to be the

‘“ perfect image’’ ( Rev. of Rel. June 1902, p. 251 ; of such a
character )!

Likewise, the Mirza Sahib claims to be the Akmad pro-

mised in the Qurdn, since he has come as the Buriz ( _jap )
0. ‘spiritual reappearance’ of the prophet Muhammad. How
long will it take the Masil i Muhammad to become *greater’
than Muhammad ¥ The Mirza Séhib elaims to be a reformer
of Islamn. He is in reality a desfroyer of Isldm, and as suach
he is recognised by the great mass of Indian Mullammadans,
as the numerous fatwas issued against “bim abundantly testify.
Even his own cousin and fellow-townsman, Mirza Imédm-ud-
Din, says concerning him : * If he were a follower of Muham-
mad, he would not abuse the family of the prophet, nor would
he so amend ({farmim ) the Quran as virtually to abrogate

(tanstklh ) it { Gul Shigufta, 1899, p. 19 ).

Lt is ot necessary to do more than mention the third cfass
of the Mirza Sahib’s prophecies ; viz, those which declare in
cencral terms the vietory of the Almadiyyak cause and the
overthrow of all opponents, These prophecies are very numer-
ous, A good example is found in the Ddff-w'l-Bald (p. 8);:

““The time is coming when I shall exalt thee to such a high
position thot the world shall praise thes. Success is with thee
and failure with thine enemies ™ ( Vid Rev. of Rel., June 1903,
. 247 ),
v We now come to the methods which the Mirza SA&hib em-
ploys in making koown his mission to the world, There are
four : namely, literature, public disputation, the challenge and
educational work. The Mirza Sahib fully appreciates the value
~of the press, He has his own printing press and book depot
at (adian. [He publishes two papers—** Al-Hakam > in Urda,"
and “ The Review of Religions” in English. e pours forth
a constant stream of notices, open letters, memorials to Govern-
ment, handbills, ete, efe. 1t is cléimed that “during the
last twenty-two years he has written about fifty booRks in Arabie,
Persian and Urda” ( Rev. of Rel., Feb. 1902, p. 63 ). and
that “these books * % % % have been cirealated not on!
In India, but in distant countries like Persia, Arabia, Kabul,
Syria ~=d Egypt"” {Kashfu'l Ghitd p. 4). Hohas an ambition.
to exploit his doctrines in the West. I have in my possession
on open letter, dated June 16th 1902, addressed to 7The
Editor of (name to be supplied). It begins thus: “Sir I g
to 1nform the western world through the best medium of your
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esteemed journsl, of a new discovery.,” And then follows z
desgription of “the greatest discovery” of the age, namely that
Jesus Christ died in Cashmere and that His tomb exists there
‘unto this dav.’ -

Public disputation is another favorite method of making known
the Almadiyyal *Gospel.’ The prophet of QAdidn thrives om
notoriety  Whatever’ the results of a controversy may be, che
Mirzx Sahib is sure to =core an advantace, since every such
encounter 18 made to furnish raterial for new books, notices
and pamphlets in bewildering abundance ; and by such means
he keeps himself before the attention of the pablie.

The fchullenge’ plays an Tmportant nart in the factics of
the Mirza Sanib. Soinetimes it is « chalienge to a discussion,
Again, 1t is a challenge to prove some point historical or
doctrinal, ns e. g. that the mirncles of Jesus were greater in.
number and cogencev thun the miracles of the Mirza Sahib,
sticcess L0 carry with it a reward of one thonsand ropees : Vid.
Strdj ¢ Jfunir, (advertisement on the back cover}). Or again, ilis a
chiilenge to a literary contest in Arubic composition, addressed
to Christiun Maulvis. and commnading them to justifv their
title of' Maulvi by producing within two months a work in Arabig
rivaliing the style of an Arabic book written by the Mirza Séhib,,
and at the same time to earn the promised reward of Rs. o000/,.
or elre to drop the title of Maulvi: {See “A Criterion to test
the Rightious and the Wicked,” 1894). Qr again, it may bhe a
challenge to a prophetic contest, as e.g. in the Daf-vw'l- Bald,
p. 10, where Arvas. Sundtandharmis, Christisns, and Mulla-
guided Mohammadans are challenged in turn to predict the
sufety from plugue of some particalar city. If they refuse to.
accept the chullenge, then the inference, which must be drawn,
according to the Mirza S&hib, is that “the true God ijs that
God, who has cuused His Apostle to appear 1n Qdadian.” Thig
14 2 good instance of the Qadiéni “bluff’ Or vet again, it
may be a challenge to a~ilubdhala, or contest in mutnal cursing,

-with appeals to God for Jud gment, (Comp. Kashfu'l Ghitd, p. 29,
and -the Ishtilidr of Muila Mubammad Bakbsh, Nov. 3rd 1868).
Or again, it is a challenge to Almighty God to grant an
“extraordinary heavenly sign.” In his “Prayer,”” dated Nov.
oth 1890, the Mirza Sahib says: “If Thou dost not show
within the three years, that shall be computed fron~Zunuary
1900 to December 1902, some heavenly sign to sunport and:
confirm my cluims, * * * % be Thou witness that I shall
never again look upon myself as a righteous being.” Lastly,.
it 18 reported that the Mirza Sabib is preparing & challenge
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‘%o be sent to Dr. Dowie of Chicago. A “passage at arms
between the faith.healer of the West and the author of an
“inapired”’ plague remedy in the East would certainly be enter=
taining. The Mirza Sahib evidently intends in this way to kring
his claims to the attention of the western world. He bas the
“ream of a world-wide propaganda.

The educational work under the ecare of the Aimadiyyah
movement 13 sti]l inits infuncy, There iz a school at Qadian,
with primary, middle and hieh school department, where the
sons of the Mirza Sahib’'s followers may recieve instruction.
A noticeable feature of the school is the encouragement given
+to the study -of Hebrew. Two eandidates for the Eatrance
Examination appeared last year from this school, with Hebrew
a8 one of their subjects, and one of the two passed in it. 8o
far as | kvow, the first attempt to acquire a knowledge of
Hebrew on the part of Indian Muhammadans has been among
the followers of the prophet of Qadian. .

 Our sketch of the Ahmadiyyah movement is aboat finished.
From this rapid snrvey, what conclusion must we draw concern-
ing the character, intellectral, moral, and relicions, of the
founder of the Abmadiyyah sect? JInfellectually, he possesses
a certain cleverness in manipulating bis materials and in ad-
vertising his claims in_ a highly sensatioual matmer. He isa
master of the art of ‘posing’ before the public. He now and
thert- displavs a certain acuteness in attacking the Christian
‘positions  For example, the following on mark XVI. 17, 18:
“If we are told to tuke these verses metaphorically and not
literally, to take the ‘swallowing of poisnn’ for subduing violence,
and ‘snakes’ for mischievous persons, for instance, then withont
Tosing our right of objecting to this foolish straining of ihe
meaning of plain words, we may ask why the mirncles which
‘#fe ascribed to Jesus should not be read in the same light as
the signs which ho said his foliowéws will show. Jesus re-
peatedly said that his followers shall shéw the same gigns, and.
even greater than those, which he showeéll « % “» & If
there is any truth in the statement that the signs promised to
be shown by the followers are only metaphorical descriptions
of excellent moral qualities, the conclusion cannot be avoided
that the:miracles of the master must have the same reality.”’
(Hev. of Rel,, May 1902, p.p. 195-196). As regards his lin-
guistic training in Arabic and Persian, it is considerable as to
extent, but entirely traditional as to quality. He has no knowe
ledge of critical methods of research in either history or



philology. His'lack of acquainfancé with critical methéds, of
investigation 1n the field of history has already been suﬁ'icie-ﬁﬁf!
exposed in connection with the statement: of his theories come'"
cerning the death of Christ. There is no ecriticism of the
sources. lhere is no examination of rival theories, - Sweeping
statements about the Marham ¢ Isd are made, e. g. that *f c}u;'
a thousand books refer to it,” and yet detailed refrence. to
those books are mot given, etcr lIn faet, ono wonders why
the Mirza Sahib has stooped to historical investigation at all,
Why did “he not cut the * Gordian knot™ nt once by giving
to the world a * revealed ” history of the" life and death of
Christ, just as he has given it a “revealed cure” for the

bubonic plague?
In the field of philology his ignorance and presumption

are simply amazing, For example, the Arabic word pja
Khinzér, *pig,’ i3 explained as a compound of P& khinz Wery-
fonl” and )t ar ‘I see.’ Literally, then, ‘T see it is very foul.
And then he goes on to say : “DBut what is still more wonderful

‘s that in Hindi this animal is known by the name of js« sdar,

which s composed of two words %= su and )| ar, the latter part
of the Arabic word : and the former, being the exact equivalent
of the first.part of tho Arabic form # =+ %= Sgar is there-
fore an Arabic word I Rev. of L2l March 1802, vp. 99-=100),
On evidence, such as this, is based the Mirza Sahib’s ereat philo-
logical t“discovery’’ (!) that “Arabic is the mother of all langu-
anges,” (Id. p. 100). The veriest tyro in comparative philoiogy
will recognize from this at once that the Mirza Sibib’s so~eslled
philology bears about the same relation to a sound criticul
philology as astrology bears to astronomy, or alchemy to che-
mistry. The Mirza Sahib has made known to the world mo
lass that three great discoveries,—one “a revealed cure for the
Bubonie Plague,” anotber that Jesns Christ died in Cashmere
~nd was baried there- “a new discovery which is one of the
most important evenks in the annals of discoveries,” . and fhe
third that “Arabic is the mother of all languages.” thiglast
being “one of the greatest discoveries of the age.” Verily the
ashievements of the QAdidni Savant are wonderful! 1In the
matter of propounding startling theories, he- has all the facility
of a (German scholar; and in the way in which heiis adver-
tised and pressed his claims, he has the push of a Nebrasks

‘hustler.”
Two interesting points of contact are manifest between

F
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Mirza Ghuldm Abmad the founder of the Almadiyyak and
Pandit Dayinand Sarasvati the founder of the Arya Saméj.
The founder of the Arya Samij held that the Vedas contain
hints, ‘germs,” prophecies of all the great scientific discoveries of
modern times. likewise the founder of the Ahmadiyyah
caclares, eoncerning the Arabic language, that “‘the descriptive
wo ds of igrorant Bedouins disclose treasures of scientific facts
which, we know not how many thousands of vears afterwards,
were discovered by the world” (Zev. of Rel ; Feb. 1902, p. 80).
The second point of resemblance is that both the saga of Qadidn
and the sage of Gusrat are patrons of the ‘twofold sense.” Thus
the Mirza QAadidni can be a literalist of the literalists, when it
snits his purpose so to be: and with equal readiness he can
allegorige any passage he pleases, when the literal meaning is
obnozxious to him. Thus by means of an allegorical iater-

pretation {(ws)ladwl) he is even able to find a certain truth in the

~doctrine of the Holy Trinity. Divine love and human love
being, as it were, two persons of the Trinity, and the enthusiasm
which results from the union of these two being the third. In
like manner, if requires only a limited knowledge of Pundit
Dayanand’s Commentary on the Rig Veda to assure one that
he too was an uncritical patron of the twofold sense,

In gathering materials for his system, the Mirza Sahib is
eclectic, so that his theology is a syncretism derived from many
différent sources. In his doctrine of the “heavenly light,” or
“light of the spirit of God,” (Rev. of Rel., May 1902, p. 188),
and in bis teaching concerning the annihilation of solf, mystic
union with Mubammad, and ‘imitation’ of him, he iz a Sifi
A1ds p. 189). 1In his emphasis on the necessity of an Imém, he
is a Shiah. In his ‘rationalistic theory of the death of
Christ, he 1s a M‘utazilite, In his abstract doctrine of a
‘mediator, he is Christian. And in his empbasis on ‘natural
law,” he is a rationalist (naichr{).~. Furthermore, in his
assumed character as,the Masé! i Masi#; or the one ‘like unto’.
Christ, he continually uses New Testamert phraseoivugy, such as
‘the Holy Spirit, Son of God, Regeneration, ete., ete.

It may cheerfully be admitted that the Mirza Sahib gome-
times says good things, For example: “The very nature of
man ca..” for a mediator’” (Rev. of Rel., p. 165); * Unless a
man has seen His beauty and tasted of His goodness, he cannot
Jove the Almighty Being” (Id. p. 177); “The system of prophets
‘that rose among the Israelites after Moses and walked in e

4



2%

footsteps of their great predecessor, is without a parallel in .the
- !nstnry of the world” (Id. p. 69): “The -object of man’s life
in this world ja that the window of his heart shenld be opened
towards God” (Id. p. 294). Moreover, the Mirza Sahib’s
crusade against jikdd and the ghdzi spirit, if sincere, is com-
mondable, 8o, too, is his rejection of tomb-worship, and t
enphasis which he puts on the necessity of a manifestatior. of
the power of God in every age.

So much for fhe intellectual character of the Mirza S&hib.
What of hi~ moral and religious character? He himself as the
representative of God on earth aund the mediator between God
and man, claims to be sinless and morally perfect. For .the
mediator is described as “a perfect manifestation of Divinity
and a perfect manifestation of humanity.” (Rev. Rel., May
- 1802, p. 173.) The perfection of the mediator is not to be
construed, however, as the independent and absolute perfection
of the Creator, but only as the dependeunt perfection of 2 creature; -
For.as the Mirza Sahib tells ns, (Id. p. 182). “He only is
perfectly sinless, who strengthens his soul by drawing the Divine
power by weans of istighfir, and does not cease for a single
moment to draw it by his supplications, prayers, and cries,”
(the implication being of course that the Mirza Sahib does this}.
The followers of the prophet of Qidiin show great reverence
for their muster and are enthusiastic aver the winsomness of
bis character. "'

As regards those who are ouotside the Q4didni Camp, all,
§0 far as | know, whether Hindus, Aryas, Muhammadans or
Christidns, are at one in regarding the Mirza Séhib as.-a
deceiver; but they do not agree as to the nature of his deception,
whether it is conscious or unconscions. The opinions, on this
point, concerning him may be summed up under thres judg+
monts : (1) that he is a conscions deceiver, (2) that he is
Insane, {8) that he iz-self-deluded. The opinion of the late
- Dr. [mad v'd Din is th~t the Mirza Sahib is an out and out -
fraud. He pronounzes him a conning schemer (chdldk). He
writes: “If looks to me asif a number of men in the same
secret had formed a committee, with the Mirza Sahib as chairman,
the purpose of which is to secure, by making Messianic claims, a
large Mubhammadan followine, and then when the ti/m_g i3 ripe,
to make a political demonstration against the peace of the
country” (Tauzin ul Aqwdl, p. 5). o

~ In the numerous fatwas, which Muhammadan Associations
all ever India have issued against the Mirza Sahib, the strongest
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words of denunciation are nsed. Thus he is called #dfi* ‘unbe-
liever, Dajjdl ‘Anti-Christ, mulkid *heretic,’” murtadd ‘apostate,’
kazzdb ‘liar,” be-fmdn ‘faithless,” daghdbdz ‘deceitful’ etc., ste :
with soch epithets as these is the ‘certificate’ filled, with which
Mubammadan orthedoxy has dismissed the Mirza Sahib from jts
fellowship and- servige, '

The' second judgment concerning the Mirza Qadidni is
voiced in the quaiot words of an old Afghdni boxwald, nttered
- my hearing, to the effect that the Mirza Sahib’s brain has
become muddled *Us kd dimdgh Uaith gayd ™} This opinion
concerning the Mirza Sébib is similar tethe opinion of Festus
concerning Paul that “mueh learning” had made him “mad.”
TPobe following reflections of the old Afghinl on the subject
are too good to go unmentioned ;1 “If the Amir of Kabul were
only in authority here, how soon the Mirza S&hib would lose
his head. KEvery body savs what he pleases nnder the British
Government. The lion and the goat drink from the same
spring.’”

In connection with the theory of the Mirga Sihib’s insanity,
it may not be without interest to mention that at least two
persons in the Panjab, who are acknowledeed to be insane, have
hately claimed to be Jesus Christ, one a weaver of Ludhiana,
and the other a former student of the Forman Christian College,
Lshore. The madness of the latter takes the shape of writing "
periodical letters to the Principal of the College and urging
that his claim to be the Messiah be speedily admitted. In thae
light of these facts, the theory that the Mirza Séhip himself
1s insane is certainly a possible one. "

Un the whole, however, it seems to me that the third
Judgment is the safest one, namely that the Mirza S&hib is
honest, but self-deceived. So faras I am able to judge, his
writings everywhere have the ring of sincerity. His persistency
in affirming his claims in the face of the most jntense and bitter
opposition is magnificent. He is willing to- suffer on behalf -
of his claims* And besides this, if, in the sober and matter-of-
fact West, Dr. Dowie of Chicago ean claim to be the promised
Elijah, we ought not to be surprised if in the warmer and more
imaginative East Mirza Ghulam Ahmad of Qadidn has claimed
to be thromised Messinh. To both alike may be granted
a measure of pity on the ground that they are the probable
victims of unconscious self-deception.

But whether the Mirza Sahib be conseciously a déceiver or
only self deceived, one thing is pretty certain on the basis of all
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the evidence, and that is that he is an imposter. Malicious
predictions of the death of people and scandalous insinuationg
aga.nst the character of Jesas Christ in the very spirit of Qelsus
and Julian are not the works of one wbo has been sent from
God. *“DBy their fruits ye shall know them.” .- We need not
altogether deny to the Mirza Sahib the possession of certain
signs and the honourof fulfilling prophecy. For he and #ich
as he help to swell the fuifilment of the prediction found in the
Apacalynse of Jesus (Matt. xxiv. 24), to wit, that “‘there shall
arise false Llhrists and false prophets, and shall shew great signs
and wonders ; go as to lead astray, if possible, even the elect
and also the prediction found in the Apocalvpse of Panl
(2 Thess. ii. 9), where there is mention of one, “whose colning
18 according to the working of Satan with all power and signs
and lying wonders, and with all deceit of unrighteousness for
them that are perishing.”

., What about the future of the Ahmadivvah movement ?
Last year Maglvi Abdu’'l Karim, one of the disciples of the
Mirga S4&hib, asserted that “over 50.000 persens have accepted
the messenger of God” (Rev. of Rel.,, Aug. 1902. p. 336).
Aud this year {August 1902), a prominent follower of the Mirza
Sabib, told me that the number of adherents of the Ahmadiyyah
movement, including men, women, and children, had already
reached 70,000. I know not on what calealations these firures
are based, nor am I able to check them, since the new Census
Returns are not yet nccessible But, however exaggerated these
figures may be, it is pretty clear that the numbers of the new
sect are inereasing.

The Ahmadiyyah movement in India may, in several
respects, be' compared with the Ddli movement in Persia,
Though the public career of Mirza ‘Ali Muhammad the -Bib was
very short, only six years, A. D. 1844—-1850, and these mostly
spent 1u prison and te~minated by his execuation, and though
his foilowers suffered unspeakablo persecution from the Persian
Government, neverthsless (or possibly on account of this) *he
Babl movement has grown until the number of Persian Babig
is reckoned at from 500 000 to 1000 000, Lord Carzon inclin-
Ing to the latter figure. (Persia, Vol. i. p. 499). The Ah-
madiyyah movement is siill in its infancy. It may.attract a
large following from the ranks of orthodox Muhammadanism,
very much in the sume wav that the Arya Samjis preying
upge—eritsdox Hinduism, or Christian Science npon orthodox
Christianity, if circumstunees prove favourable. Circumstances
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“unfavourable to the growth and perpetuily .of the new sect
would be, the speedy death of the founder without a strong and
capable successor, or conflict with ‘the powers that be,” or uch
a development of doctrive on the part of the Mirza Sahib ag
might scandalize his followers. - |

But the most important point of contact between Babism
and Qddidnism lies in the similar claims of their respective
-founders. The Persian Mirza, ‘Ali Moubhammad, at first claimed
to be only the BAb, or gateway of approach, to the Imém Mabhdi,
the twelfth or ‘concealed” Imdm, who was expected to come
again ; but afterwards he put in a2 clai to be the Imdm Mahdi

“himselt (Vid, The Episode of the” Bdb by Edward G. Browne
M. A, Vol. ii. p. 290). Of the two rival successors of the Bab,
namely Mirza Yahyd Subk 7 Azal and Mirza Husain ‘Ali
Bihd Ulldh, the latter anticipated the former by claiming for
himselt, or at least allowing his followers to claim for him, that
he was the promised Messiah, Thus the Bib4is say that ‘‘Biba,

‘18 Christ returned again, even as he promised,” and that “as esch
incarnation is superior to a preceding one, Bihd is gréater than
Christ.” (Vid. Sell, FEssays on Isldm, pp. 79, 83, 97). Biha
Ulldh died at Acre in 1892 and was succeeded by his son ‘Abbés

- Effendi Abdu’l Bihd, who is the present head of the movement.
Abdu’l Biha “the servant of the Glory (of God)” claims to be
in some mystical sense the same being ag his fathet and there.
fore _bair-to:all bis titles and perfections (See The Morning Star

-Jaly 1, 1902, pp. 76—77). He is at once Abdu’l Bild and
Bihd Ulléh. What a perfeet parallsl to the Mirza Qadiini’s
claim to be both the servant of Abmad (Ghalim Ahmad) and
the promised Ahmad bimself Thus the Persian Mirza ‘Al

- Mghdmmad and his self-appointed successor Bibég Ullah divided
botween themselves the titles of ‘promised Mahdi’ and ‘promigsed
Messiah,” the one assuming the first title, and the other the
tecond. But the Indian Mirza Ghuldém Ahmad arrogates to
himself doth titles. Similarities canu‘é}' be pursned further in
detail. Suffice it to say that in the Sg type of doctrine taught, ~

~in the emphasis on the necessity af a permanent succession of
Iméms, in the employment of the allegorical method of inter-
pretation, and in the general nature of the reforms inculcated,
such as the abolition of religious warfure and the promulgation
of the sc~*iment of loyalty toward the government aunder which
one lives, there is a striking resemblance between the Babi

_ﬂFavement In Persia and the Ahwadiyyah movement )'n\_%ia;
™fact, the resemblance is so close as almost to suggest imitativa,
It is true that between these two movements, which have so
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many points of contact, there are also important differenges,
notably in their attitude toward Christianity, the Babis beink
frie. dly and even fraternal, while the Ahmadiyyah movement’
rivals the Arya Sama] in the bitterness of its attacks onm
Chnistianity.

An interesting parallel may also be drawn between the
Ahmadiyyab movement and the Arya Sawdj. Both are dis-
tinctly Pan)abi movements, the Ahmadiyyah being native to
this pfovince, while the Arya Samdj though as an organization
born in B<mbay, bas yet become thoroughly naturalized in the
Panjab and finds its g~ ated triumphs here. In this respect
they differ from the Aligarh movement and the Brahmo Samaj,
which have arisen and flourished in the United Provinces and:
Bengal., It is remarkable that just as two reform movements
have sprung up within the bounds of orthodox Mubammadanism,
the Aligarh movement being marked by liberal and rationalistic
tendencies and the Ahmadivyah movement by a conservative
temper ; so two reform movemeéents have grown up in the
bosom of orthodox Hinduism, the Brahmo Saméij representing
a very rationalistic form of Hinduism, while the Arya Samaj,
on the other hand, represents a far more conservative type.

What should be the attitude of the Christinn apologist
toward the Mirza Sahib? Hitherto the practice has been
largely to ignore him, the only important exceptiobs being
found in the Niur Afshds, and in the Amritsar controversy,
together with the liternture which bas grown ont of it. The
theory has been that it would be almost infra dig to give to his
wild statements and absurd claims the honour o6f a serions
examination. And besides it has been felt that since the
Mirza Sahib loves notoriety and thrives on it the proper thing
to do is to defeat this desire by refusing to notice him._ The:
proverb has also been applied to him ; “Give him rope enough
and he will hang himself,’ the belief being that in his ‘‘vaulting
amwbition” he will overdo. the matter and defeat his own purpose,
‘But it seems to me thaj the policy of ignoring the Mirza Sahib
is 1n danger of being misunderstood. The refusal to answer
him mav be interpreted by thousands of ignorant Muhammadans
as inability to answer bim, and so our neglect may help to
swell the muass of his followers, Prof. J. N. Farquhar of
Calcotta condescended to answer an adventurer k7 Thakur
Kahan Chandrua}i Varma, lest a refusal to answer him should
b?)u.isi«n-terpreted. The same reason holds good in the case
of the Mirza Sahib. Public disputation of course is rarely to be
“commended. But in my opinion there is a decided need of
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carefolly prepared pamphlets and handbills te be widely dis-
tributed among Muhammadans, exposing the baselessness of
the Mirga Sahib’s views concerning the desth of the Lord J2sus
Christ. Other points muav be safelv lett tobe dealt with by, the
vigorous polemic of Muoslim orthodoxy.

. Lnstlv, what thoughts saggest themdselves im connection
with the Qadidni movement ?

~ (1) The Ahmadivvah represents a revolt from orthodox
Islam in the direction of n more mvstical and emotional tvpe of
piety. In this resect, too, it is akim to the Babi movement.
It bungers after a personal maniftstation of God, and it professes
to have found this in the person of the Mirza Sahib, It
reveals 2 longing more or less sincere for a revival of religion
in the world. In these respects. it is a vood illustration of the
ferment and unrest, the oroping after something that will
satisfv, which characterizes the religions life of India to dav.
(2) The Ahmadivvah is thus a kind of half way house
between Islam and Christisnitv. Muhammadan converts. who
relapse, have already shown a tendencv to find their resting
place in the Ahmadivvah ; and, on the other hand, some who
were for a time under the influence of the Mirza Sahib have
become decided Christians. (Vid. Mukhtasar Kawdif i Yisafi,
1894, for an account of such an experience). All the more is
the lalter a possibility, since the Mirza Sahib’s assumed character
a8 ‘the promised Messiah makes it inevitable that his followers
will become more or less familiar with the ideas and phraseology
of the Bible, and such knowledge will doubtless in God’s provi-
dence contribute sooner or later to the coming of His Kingdom
-u-the hearts of many,

(3) The vigonr and enthusiasm with which the Messiah of
Qadidn, in season and out of season publishes, his own name
and sounds forth his own praises, puts ug to shame whose holy
mission it is to make known the name of Jesus Christ, the true
Messiah and the Saviour of the world, - -

(4) The Mirza Sahib’s claim to be the promised Messiah
has stirred up endless discussion within the ranks of [ndian
Muhammadanism. His very claim has by contrast forced to the
front the person and claim of Him whom Christians and
Muhammadans alike recognize as the Messiah sent of God.

JE—

*\%;hupe of the world is not in the Messiah of Qididn, so———4arjous
for evolent predictions, but in Jesus Christ of Nazareth who loved
His enemies and gave Hislife for them,



'(8) ° And fizally the Mirza Sakib's own impressive diagnesis
of.the moral and spiritual evils of the day both in Islam and
in Jhristianity ought to help to constrain us, not indeed to
give thanks that the promised deliverer has already come and
is in our midst, but rather to lift up our eyes with longing and
prayer to God that soon, whether through a personal appearing
In glory to rule the earth in righteousness, or through a wide~
spread and powerful outpouring of His Spirit, the Christ ef
God may come. | "

POSTEG#RIPT.—*AGGOLdiEg to the Report of the Census of
India for 1901, Vol. x.., p. 143, “‘the sect return shows 1,113
followers, males over 13, of Mirza Ghuldm Ahmad of Qadién.”
Mr. H. A. Rose, the editor of the Report, says that “the return
1s probably a complets one” for the Panjab and the North-
West Frontier Provinces. Ten thousand would probably be a
liberal estimate for all India of the Mirza Sabib’s following
tncluding men, women, and children. T
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