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INTRODUCTION.

Ir 1s now over fowr years sinco the A ian Wilness” wag puba
lished, T was, by almost all veviewars, cal od a ¢ omnious book”
not, exeopting the one hoslile ciilic to be pesontly mentioned
in passing With that execapilion, n Tavanablp hol dggriminale
notice was iaken by all who wrole anything on the subject
The woikk having been partly histoiical and pattly theologiesl,
there was no demwrer, as far as I have obseived, o the lalies
potlon, though qualified doubls were expressed on the Loimer
portion—especinlly with refoicnce to the inteipretation given
to the Vedic woird * dswra.” Ib was sail by some thal if
i Jowra? could be conslrued in the sense the ¢ Arian Witness”
gave to 1b, o great difienlty would cotminly bo iomoved fiom
the task of interpreting the Rig Peda, It was thought by oflers,
who appenred sabisfiod for thomselves, t1at the view taken by
the ditan Wuncss was likely 10 be combated by thoe holdes,
of the “solar themy ™ Thoso woro suggostions worlhy of
1espectful and dehibovato considoation, anld the present essay i
undertakon as the 1esull of that consideintion,

Not that the aubthor finds 1t nocessary Zo 1¢lraes oo modily
any statomont on that subjecl, bub ho deoms it nght m itsell,
and due 1o thoso rovicwers, 1o submal 4o the publio farther ovidence
which he had helove (hought: unnecossary.

The hostle oiitie, above alluded 1o, wns a wriler in the
Aeadewy, whe knew not how 1o charnoterize thal ewiows dool,
and. yel seomed 1o think that theie was nothmg m it werthy
of considerntion, Tle did nob deign to say anylhing from which
other lessons could be deiived than those of guenter caution
and o move lhoral supply of evidonco on all points. Ilo sneored
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at {he idea of ¢ Aswrbas™ signilymg o sesidence of Assug,
becanse ““bas” in Assyrian meant, “ exisls’’ I nover proelonded
{0 be an Assyiian scholar T always 1efoired to my authoily
in evarything I bronght forward. And, although ¢ bas’ means
to east (o, as Nowns gives 1, 7o be) yel tho Sanskiit
¢ yag” which cwmrently mesns 1o seside, is also the root of
< yagtu” or swbstanos—i. e., n 1oally ewsting thirg, and thele-
fore it may be supposed to involve the 1adieal moaning of the

]

word in Assyrian®

The same cutic also thoughti that the very mention of the
identification of the Velic Asma with the Assyrian Asur (of
which the Auan Witness was guilty) would prove an effoctual
Coup~de-gi ace, after wluch the book conid 1+ equir e no further oomment,
On this point, however, the drian Witness had not wandered much
fmther from the beaten path than the loainod profossors Weber
and Haug, whose eminence as scholars 18 univeianlly acknowledged,
7 find in Dr, Mann’s tanslation of Weber’s listory of Indian
Titerature that he had identified * Kavya Usana®™ and Ahi Disa ov
Viitra of the Veda, with ¢ Kava Us* and Azis Dahaka of the Zend,
rwespectively, the foimer two having been Vodic Asmas, and of
the lalter two, the firet was an Dianian and the second an Assyrian-—
for it must be i1emembered that tho Azis Dahsaka was ¢ in the
regions of Bawi (Babylon.)t

And Professor Ilang says: “We deiive one imporlant
higtorical faet from the logonds on the fipht helweon the ancient
Indhans (represented by the Devaa) and the Inanmians (roepiesented
by the Aswag, contmmel in the name Ahwin-Muzda==Ormus)

b

* Professor Max Muller says (Hibbari TLactures) with raforonge to # Pue, to
AL that it still hngers on in the Hoglish “Twas” I enonot say my imagl
sion can Hoar go high, but I adduce this only ns o testimony to tho ides of

ging or emsfence inhenng in tho root,

¥ Weber s Hustory of the Inddan Literatrs, p 86  Blecok’s Zendavests, p. B4,
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whieh took place long bofore the time of {1 composition of i)
Biahmanas, that is, bofoie the 1924} centmy, B C7%  TI1 4ie
stride be allowed, from the Punijab to Porsin, then the obhoy step to
the banks of the Dunplratos could searsely be held moe danng,
o1 chargeable with culpablo temority,  But I will not fiy thor anfi-
cipate the detailed evidenco in the Following Dssay on tlus point,

Another shroke of g1ace consisled, in my mific’s opinion, in
big silple refe ence with n note of admuation to g suggestion
of the drian Witness that {ho Greek mpovs  wag dotived [rom
yapes,  In this instance the Nemesis ngainst the Aiian ‘Wit
ness was piovoked by ils own fault—its 11011-aﬂlcumﬂr}dgment
of debt due o ITesychius fiom whom thal, etymolo rical sugrpestion
was  deuved. The non-acknowledgmont, itgelf was, however,
owing to the supposition that eve; y Greek scholar must ba nware
of the fact. Lexicogninphers like Scapuln, Sahrevelius; Danuﬂgan
had all aeﬂapteﬂ tie Byzantine's etymology and assigned the
same 100t Yo that woid, and {he etymology itsolf may claim
the supnovh of analogy w il Sanskiit,—iu wlich gé  means

specel,

Tho basis of the mgument 1 the historjenl poition of the Arian
Witness was the suggested intorpietation of the word Agurn, T
that interprotalion can ho poved to bo wiong, the whole amgumont
must 1cceive a sevoro, if nol an ifiresovor whle shock, Tt was tho
fiisl hink i the chain which conneslod the Indian Ajiang with
events in Woslein Asin.  Tho piesont essny is intonded 4o
stiengthen that Ik by mors detailad evidenes from the Rig Veda
and the Zend Avesta,

It is only just to Bochart {o ndd that his sigument on the
identity of the *IIaa? of Sevipture with the Moedian A
or Aiia, cannot be affected by any failme in the inter protation of

* Introduction to Hhe dita oye Iral mana,
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the word Asura, The inheronl sivength of thal aigument has heep
vely singululy cortobnated by numeirous passages in the Zond
Avesta. TL can 2equwre no furlher confimalion It will always
stand on ils own independent basis as an mdisputable poof of {he

origmal home of the Anian I'umily,

I have sad that ihere has boon no demwmuier 1o the socond
or the theolopieal portion of tho Arian Wilness, Recontly how-
cvar thee lag been o 2unous discussivn on w guestion originally
mooted 1n that portion of the book A Reverond divme
preaching to a congiegation of oducated Ihndu gentlomen
Caleutta last year, alluded to cerlain Vedic toxts, cited in that
wotk, on the self saorifice of * Crention’s Liord,” for the salvation
of the woild, and concluded theicfiom that no one could bo & * trye
I ndu without bemg a truo Chiistian ”  This, though not po-
tested agamst by the Iindu gontlomen thumselves, provoked a
hewspapor controversy on the part, seomingly, of two classes of
Chussttan thinkeis.  One panby (whother humowously oy soriously
it, is impossible to determne) 1emaiked that tho Jesuuss were 2ight
vhenl “The other paty thought thal 15 would De conlimy to
Seupture to hold that any heathon Sastia could have ineuleaked
dochumes which composed the sncied mystoiies of the Chustian
Parth, Tt 1is only just and fair that as the Avan Witnoesws had
given oconsion for that diseussion, something should now bo said
also on the theologieal poilion of the woik by way of o second

Supplementa y Lssay

The fitsh argument, howover, may be disposed of al onco. The
Lednctio ad absur dum by en allusion to the Jesuits was probabl y meant
to operatc as an mtimulation or a waining, What the Jesmi« of
Madura had done, I do not profoss to know., If, cibing Vedic pass-
ages, such as a1e found in the 411an IPatusss, they had endeavowmed fo
make oul that Chaisbian principleswere not a sé2ange retigion to India
whose mosl sacied 1ccords boie them out, then they weie mndeed 3
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raght,  Butaf thoy aclually /o gedd 8 Voda aceording 1o the chg, oo
prefoired agamst them, then they couid not be mght, nobwithstand-
ing the authentic passages, olbed in tho s ian Witness, fLom
editions of 1the Vedns by Max Mulloy in Ingland, Webor in
Germany, Hang in Bombay, and by the Asatie Sociey in Cnlenita
In ignoiance of what the Jesmts had actually done and in the
presenco of such oxtraovdinary passnges in the gonung Vedas, no
one can be S0 great a pessimist as 1o hold as an ailiele of futl
that the Jesuils wwusé have beon wrong at Maduin, o1 that whatevorp
approaches to theli 1epoited Missionmy policy must involve g
Reductio ad absu dum

Cargurra,
} K.a B{[ B;

1 Chowringhee Lane, Daster, 1880
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CaLouria,

7 Chowr wngliee Lane, Liaster, 1880







SUPPLEMENTARY LSSAY I

i ) (9 Wt

. T E Rigveda Sanhila commences with the sugs
geqtmn of a most important inquivy, which has howevor
heen genoially overlooked by the Vary scholars 10
whom tho wozrld is indebtled for the publicationrof the
Vedas. If il woronot considered over-weening impeitis
nence on our part, we gshotild say that after the laboriouns
work of oditing those bulky volumes, wilth careful ¢ol-
lation of manusoripls and critical consideration of all
points, bearing on the samo, ihe world conld not OX
peot {rom the editors themselves a running Gomman-
{axy on all passages, which may appear pregnant witls
important but unknown facls,. We do not therefore
intend the slighiest disrespect io {hoso great men fo
whom wo owe tho gigantio fea,j, of recovoring "tho
Tndzon Vedas from the obseurity in which they had so
long roposed, Our only apology for the above remark
is that some of thom have volunicered their labours as
oxpositors and commentalors also, and thoreby vutually
challengod public criticisi,

§

Hrprn it must be confessed that Professor Weber
is an honourable exoeplion, Though not formally Wi~
dertaking the inquiry we are now alluding to—his Zdex
tory of Iadian Literature aflords much assistanco Lox
arviving ot a satisfaclory solutiom of our “problems,
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Many of his remarks involve the very consideralions
we are here suggesting, Our ounly regrot is that Pro-
fessor E}V cher has not extendod his inquiry in furthey
dotail.

N

In the first Iymn of the Rigveda, after express.
ing his reverence for Fire as “{he foromost minisior of
Sacrifice,” the Llymnist declares thal ¢ Agni was an
object of reveronce with the ancient Rishis, and is so
with the moderns too.” The questions arising from.
this pregnant senfence have not veceived tho attention,
nor been met with the eritical discussion, such as they
deserved in the investigation of Arian ancient history.
Sdyandcharya has answored those questions in the only
way in which a learned Brahmin of his time could
have angwered thom from Indian sourvees along, Ilis
answer is highly creditable to his Vedic research, con-
sidering the age, and the circumstances under which he
wrote. He did nov and could not have known of out-
landish ¢onncotions with the Veda, nor of foreign facts
snd cvents on which his own answers may now ithrow
considorablo light., Ile and his contemporaries wero
porfectly innocent of the “invalnablo informadion™ (as
Pgofcssor Weber justly calls it) which the Rigveda fur-
nishes on the antiquitics of Wesborn Asia.

“ Bur for learned Scholars, lor eminont antiquarians
and historiang, famely to accept the answer withouf cal-
culatmg its scope, with the light of forcign literature,and
the ulterior considcrations whioh it dt.m'mderl, is strango
indeed. Not that thoso scholars had entorfained such

et .

E 2
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sncrcd venoration for Sayana'y diclo as {to hositate in
either questioning or departing {rom his commentary.
In trivial matters, in matters of mere literary taste, in
puerile and objoctless criticisms of words, phrases and
sontoncos, proforring othor possible meanings or syne
taotical connexions, most foreign scholars have shown
bput little doflorence to the Ihialmin commentator,
But in mattors of grave importance, in mattors involy-
ing facts and ovonts, caleulated to shed light on the
pre-emugration kistory of the Indo-Arien family, now
thing has been attompied in the way of correcting or
supplemeenting” the secluded Brahmin’s natural crrors
and shortcomings—porhaps with the singlo oxcoption
of a philological device by which it was suggested that
the dog Saramdé was no other than Helena queen of
Sparta, and that the lofty stronghold styled “Vilu” was
the same as the “Ilion’’ of Iomer !

SAYANA thus answers the queslions raised in the
2nd verse of the Rigveda ; “ Bhrigu Angirvas and others’
were meant by ““the ancient Rishis” in the senlenca
veferred fo. Tho answor is indisputably correct in it-
self, bul il involves consideralions which oannot be deone
justice to, without the scttlement of several othor ao%;e;
what infricato probloms.

Woo wero Bhrigu, Angiras, and others? 'What is
known of their doings, their surroundings, their Bedg
gree and race P 'When and wheie did Fire-worship ori«

ginally commenge, and what was (he purport of that
worshin ?
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»

Io i not without extreme diffidence that we haye
allerapled {o answor those quostions. Bul wo rely on
the roaders’ unbiassed judgment on what may at fivst
sight appear to thom as noveltics, Of Angiras, woe need
not say much hore, beyond whatl will neeessarily ooze
from his conncclion with Bhrigu, whoso personality
wo shall first doal wiil.

Trois anciont IRishi is yoputed to have beon 1he
gson of Varuna, Ilo appears with the surname ol Vi
runi, in the Sarvdnukrama, as ihe Aunthor of Ilymn
IX.65, and he is said 1o have usherd the worship of
Firve in the world at lmge. ‘“To him, Maiatiswa (lhe
god of Wind) presented the Tfire which is producod
*by the concussion of two sticks” (Rigveda 1. 60,1),
e had roceivod spiritnal gifts from 1ndra which af-
terwards beeame proverbial in supplications addresss
ed to that doity (Rv, VIL 8, 9). Bhrigu was join.
ed with Manu and Angiras as wmodels for Birc-wor-
shippers (R.v, VIII. 43, 1s). Sacrilleers looked wp
to his oxample foy {their own initiation in the per-
formance of tha sacred rites and coromonies (L, 71, 4).
e was tho acknowlodged guide of human dgvolion,
and tho authorized direetor of human moraly [or count-
leds ages after his death,

E1s sons and descendants also proved worlhy of
stheir parentage, and reccived the homage of mankind
s emineni preceptors of religious dogmas, and as
high examples of picly and godliness. To them is
posterity indebted for tho cnjoymoeni of all ils reli
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gious priviloges. It was {the Dhrigus thal had infio-
duced tho domestic worship of Agni by establishing
and Huminating Fire, ““in human houses as a dear {roa-
sure for the benolil of men and as an execllont guest
and inviter for the boneiit of the gods,” (1. 58, 6. X.
122, 5). It was the Bhrigus who surrounded Indra with
their praises as tho sun smrrounds tho world with his
1ays.  (VIIL 8, 1G). To 1hem wore pious worshippers
indeblod for lorms of accepinble doxologios by follow-
ing which othors might expeel similar blessings (VIIT.
6, 18)., Il was tho devoul and rosplendent Bhrigus who
had struck oul Fire for the domostic worship of men, to
be tho guest and common lord of all houscholds, to con-
vey as @ fathor theiy invocations and supplications to
the immortals on high (I, 127, 7, 8)*. It was again
the same Blhiiigus who had hy tho strongth of the world
established Agni on {he Navel of the earth-—the same
Agni who reigns in splendour like Varuna Himself (T.

43, 4).

Tow song of Bhrigu nol only cslablished Five and
promoted tho celobration of sacrificial coromonics, but
also evinced oxomplary zoal in the destruclion of all dis-
turbors of sacred rviles, wholher men or beasts, And
thus an avdent ymnist calls wpon all worshippors to'do
likowise, and ncover by any moans 1o allow @ dog, to con-
taminato such ceremonics by even hearing the words of

- el

# Mata 1den owricusly covrespoyds wifl o peasage in Yasna NVI, 69 6f
tha Zendavesta. ¥ The fue, the master over all houses, oionted by Mazds,
the gon of Ahwa Mazda, prawe we,”

kK
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prayers, but to dostroy the noxious animal altor the ox-
ample of the DBhrigus who had killed the impious Ma.-
kha, tha notorions obstrucior of thoso religious ohsar-
vances.* The Indo-Arians, our primilive Iathors,
had in fine placed fheir conseicnces at 1ho disposal of
the Bll:i‘igus and thoir companions, so that whatever
they said and whatover thoy did bocame {the national
law and the nalional yule of life, - “Angiras Atharvan
and the Bhrigus weve devout worvshippers and saovifi-
oers, aud we romain in their oxecllent {rack ¥ (X
149, G),

A1z those Tacts, mylhs or ideas, thalt we have
boen labouring {o lay before our readers may be said {o
be involved in Sayana’s answor, {hat Bhrigu, Angiras
aud others wore our pristino Rishis, within the mcan-
ing of the 2nd Rik, They prove the corveciness of
that answer hoyond the reach of controversy. They
show it was not a move hypothosis which the commen-
tator had risked, but that he had collected facts and
traditions with groat labour and industry from the Rig-
veda itself, which. place Bhrigu in a poculiarly ominont
position as our hoary ancestor and sago, who gave us
our law and supplied ng with a light which will nover
he oxtinguished. But wo shall now vefer to a consider-
ation not necessaiily or apparenily involved in Sayana’s
answor, and will require a patient investigation.

R Pa— -
e | nlg’ ¥ (SR— o — -

- w ] bl

*Ry IX. 101,18 Tue Ze duvesta thus nutioes a noxious animal, the
dog Madbaka: “The wicked who had defiled themeslves with corpses me
the most helpinl vo the dog Madhaka®” Vendided VII 67
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Ir is scarcely nocessary to romind {ho Indian
reader ihat the coneurrent testimony of all TTindu Sas.
tras and all indu traditions recogunizes in Bhrigu,
the father of “ Asura-gurus,” such ag Sukra, Usang
Kavi and others, who are all deseribod ns Bhargavas oy
sons of Bhrigu. Wo shall hore consider tho aciugl
breadth of this idoa, the exient of i meaning, and itg
veriliablo charactor—how lay it i« provabloe from authop-
ized texts of Sastras, and 1o what exient i may assist
in the eorveot inlorprotation of tho Rigveda. In the
first place then roforring 1o X, 46, 2, we find {hat the
Bhrigus who had originated Fire-worahip by the dig-
covery and recovery of Agni, are identifiod with the
“Ausijas,” or, in other words, {hat thoy wore Ausije
Bhrigus—or Ausija-Bhargavas. And ag Ausija is g
patronymic from Usij or Usik, o Dhrigus who oocn-
pled the eminont position, we have already deseribed, in
tho estimation of tho Vedic Axians, wero no other than
descendants of Usij, who must have been 2 son. of
Bhrigu, as /iés descondants woro identified with the des-

cendants of Bhrigu.

Brrorn proeceding farther we must diveot {ho ni
tention of tho reader to the repuied pedigree of Bhrigu,
and to the position of his father Varuna himsolf, in the
very wSastras,to which we arc indebied for tho Coneep-
tion of that pedigron. Tn {wo texte at least of the Rig-
veda, Varuna appoars under the name of Agura-prachs
ota. or Asura-Viswaveda, as the Croalor of the Ifea Vn
ens and the carth, tho Forgiver of Sins, the promoter



(8 )

of rightcousness, and tho adversary of “Niipi{i* (call-

ol Pdpa devatd by the Commentator), the spiril of sin
or ovil,

Ly order to do justice to these o toxis of {he Rig.
veda, refercnce becomeos necessary to the Zend Avesta,
the infimate rolation of whicl to Vedio litorature wa
shall aftorwards ¢emonstraic in spooial dolail, In {he
13h PFargard of {he Vendidad, Ormus, the supreme
principle of good in 1ho Zoroasterian system, thus deg.
cribos himself: “Ahura-nama Ahmi,” “Mazda-nams
Ahmi”* TIavlez {ranslates {hese sentences thus ; «Je
mappelle Ahura lo maitye” “Jo m’appelle Mazds, la
sage.” It is well known {hat the Zendice 7 standg for
the sanseril, s, and {hat Ahura, Ssaneritizod, ig Asura,
The name “Ahurg Mazda,* whigh, in Zioroasicr’s loach.
ing, is the name of tho Supreme principle of good, {0
whom is attributed the ereation of the TTeavens, meuns,
as Uarlez renders it, “lq maitre, lo sage,” {lio wise op
knowing Lord. Aad thig i aclually the meaning of
Asura~pracheta or A sura-viswaveda in {ho loxis of {he
Rigveda. If now we considoy tho opposite Principlo of avil
or sin, we shall find 1o same parallel hetweon the Zend
Avesta and the Veda, A nro-Mainus, means, tho spirit of
evil or sin. So does Nipriti (or unrighieconsnoss porsoni-
fied)in the Veda, Anro-Mainug ig Turther clesoribed ge
the “Daevanam Daevo"’—tho deity of Dovas, 3. e, (in
Zoroasteyign Vooabulury) of epy spirits.  Tho same i
tha representation of Nirriti, “Papa-dovma,” the deity
of sin, oy Rakshas-d%vﬂta, the deity of Demong.
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Now in 1he Rigveda I. 24, Varuna is accostod
as follows: “King Varuna has mado a high road for
the sun to go over.” °*“Do thou bhind at o distance
behind uws Nirviti, the unrighteous spivit, and release
" us from any sin wo may have commiited. Romaining
with us, O thou wise Asura and king | loosen our sins,”

Tuo other text ig thoinitial Vorgo of the 8th Mans
dala, Suklia 42. *“The all knowing Asura established
the Doavens ond fixed tho limils of the Barth, e
sal as the suprome rulor of all Worlds, These were the

works of Varuna.” 5

Is it possible hore fo suppross tho infuitive suge
gestion that the ¢‘Asura-pracheta” and tho “Asura
Viswa-veda' of the Veda, are only sanscritised names of
the same charactor in the Zoend, who, as wo have seen,
declared himsell to bo by nameo “Ahury” (Lord) and
“Mazda” (sago)—and that the concoption of Nirpiti in
the Veda isidentionl with that of Anyo-Mainus in the
Zend. I havo only to add hore that arlez’s rondering
of Ahura by “Malire’” and of Mnzda by “SBage” proe
cisely corregponds with the Gujraii rendering of the
Desturs, or Zoroastrian doctors of Bombay,{or the words
Ahura and Mazda vospoclively, Varuna sustains the
charaoter of an “Asura’ likowiso id II. 2%, 10, and 28,
17, and ““Asura-prachetes” (Sage Lord) is repeated iy,
1V, 58, 1.

Ix anothor text again of the Rigveda (X. 177, 1.)
Asura stands for the Suprome spiiit “by whose mayd,
B
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or myslerious influence, wise men obtain o mental vi
sion. of the Sun, as if that cclostial lnminary wore
actually within their hoarts.” “Asmra” stands also ag

an appellative for Prajipati or Creation’s Loxd.

Morrover, 1t i9 well-known thal Mitra and Varu.
na are constantly linked {ogothor in the Rigveda,
Varuna appears with Mitra as the “dovata” or {he
porly addvessed in X, 132, and he is there accosied in
the 4th Verso of that ILymn as <“Asura’. o is again
coupled with Mitra in 1ho dual number, and tho pair is
characterisod as “Asuraw’ in the dual. Now the Zenda-
vesta also couples Ahura and Mithra (Yasna I. 34, ITT.
48, TV. 89, V1. 86,) and, vice-veorsa, Mithra and Ahura,
(Makiryasht. 145, Mihv-Nyayis, 8,) in all which places
Ahura evidently represents tho Varuna of ithe Voda,
ospecially as sometimes the pair is  © Almra-mazda and

Mithra” (Yasna L. 85).

Tap filiation of Bhrign f{rom Varuna, thus
distinguished by an appellativo which, the Veda like
the Zendavesta, vegarded as supromely divine, was pro-
sumably tho roascu for which tho sons of Blrign wore
in Indian tradition held 1o be Asura-gurus, i e., pracept-
ors or fathers of Asuras., The signification of Asura as
an appellative of Varuna was doubtless thai of a
divine being, This would appoar still clearer from the
fact that all the Vedic gods have shared the same title,
not exoepting oven goddosses who wore callod Asurd in
the feminine, as “Asurayai Sarasvatyail” (Rg.veda VIL
06,1). DBut when {ho*descondants of Bhrigu were call-
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ot Assura~gurus, it was doublless as an honourable
numan distinetion conferrved on their sons or diseiples,
hocause of their doscent froma Varuna, “the all knowing

Astira.”

AND this leads us to enquire into the personals
ity of tho sons of Bhrigu, tho son of Varuna, the
Mighost of Asuras. The most prominont jporson
that claims ouny attention here is Kavi, The namo
itself is oxccedingly remarkable. The universal ap-
plication of the ierm in our days i0 a poot or learncd
man, is probably owing to the porson whom it donoted
in {ho agoe we are speaking of, »iz. “Kaviv-Bhargava.”
Tlc appears not only as tho author of numorous Ilymns
in the Rigveda, but as tho piogenitor of a highly
distinguished tribe, which did honor to the epithet of
Asura,” accorded lo their primitive ancestoy Varuna.
Tho popular lexicons thomselves have perpetuated his
name as an Asura-guru, 4¢., father or procoptor of
Asuras, His sons enjoy equal cclebrity in tho Vedas.
We havoe a “Kavya”, or son of Kavi, as an suthor of
Vedic Ilymns, We have an Usand, a son of Kavi,
also a groat writor ol llymns, and not only playing
an important part in tho drama, of {he Rigveds, but
also honoured in Joter ages as an Asura~guru of the
highost position by all Indian authoritics. Of another
branch sprung from Bhrigu, we have a Vena, recogniz-<
ed a8 an Asura in the Vada itsolf, and hiwsclf (he
father ol a now {ribe. Ile scems from his name and
tho deseription of his handsome bright appearance 1o
have heen the rogent of the Planct Fenus—isually callod
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“Juk”(Sukra) in Indian records, Wo have also & Venya,
son, of Vena, noticed in the Rigveda, 'Wo havo an Tia, a
son of Bhrign,who wrote (or uttorod) a ymn of the Rig.
veda. 'Wo have a Nema, also an uiloror of Vedic ynins,
noted as a son of Bhrign. We havo again a Kavg
who appears perhaps under another name for {tho Kavi
or Kdvya already mentioned. Wo have an Usij ox
rathor Usik, who was inforontially a son of Bhrigu,
because the Bhrigus who had introduced Fire-wors
ship aro indentificd wilh the Ausijus, or sons of

Usik.

Axn these characters wore according to the con-
. ourront tostimonics of the Vedas snd other Indian
Sastras Asuva-gurus. But who wore the Asuras ?
Mhis question has heen virtually answered in part. Al]
the gods were Asuras. Varuna was the all-knowing
Asura, by whom tho heavens were established and the
boundarics of the Earth measured and fixed. Prajapati,
Creation’s Lord, was an Asuwra. Tho Supreme being
was an Asura. Indra was an Asura. The Maruts
were Asuras.  Twashiri was an Asura. Mitra was an
Asura. Rudra was an Asura. Agni was an Asura,
Vayu was an Asura. Pushan was an Asura. Savitd
was an Asura. Parjania was an Asura. The saorificial
priesls were also Asuras. In fino, Dova and Asura wers
synonymous expressions in o multitnde of texts.*

p—

T — et

* Tie Bombay Veduithayatuns tianslatos tho word Asura a8 “ God 7
Ry, I 24, The or'ginal texts in support of thoewe allazations will all bo

fouud in the A7 uﬂi}' Witness,
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T may hero be asked, do not the Vedas—do not
the Sastras—does not tho whole naiion consider the
Asuras as ungodly demons, ghastly giants,~unholy
creatures, wallowing in impurilics, and delighting in
cruclty lust and impicty P This is a very fair question.
1% 18 perfeotly truo that portions of the Rigveds itself
concur with the bulk of other Sastras and the unani-
mous sentiment of the llindu community in placing
Asuras on the same lovel as othor impure spirits~—the
Yakshas, the Rakshasos and the Pisachas. The Rig-
veda which adores Indra as an Asura also sings his
praises as tho destroyer of Asuras. The same gods
who themselves delighted in the appellation of “*Asuras,”
whose wivos were honoured by the same tiile, inflected
in the feminine gender, were afterwards translated to
Heaven by encompassing the deslyuction of Asuras,
The same torm Asura, which as wo have seen stood for
gods, goddesses, and priests, is olsewhere found in the
sonse of adeva, which is synonymous with the Zond 7«
daeve, or opposed 1o Daevas (gods). The same Vods
which spoko of tho Asuras as Colostial boings, supplied,
its roader also with {the Mantras by means of whiol)
Dovas overcame Asuras. Horo we find oursolves in & litl-‘%
erary maze from which no one, as far as our knowledge
and information extond, has yet mado a rational &ttﬂmpté
at an escapade. Sayana had laboured to cxplain away
all texty which impart a divine signification fo the
term, Buf tho Gordian knot has been found too hard
for his-steel. Such violenco {0 ordinary terms and
ordinary rulos of intorpretation might perhaps answex
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woll in {he case of a fow toxis as against & mullitude
of {exts to the contrary., Evon the orthodox cditors of
tho Pedarthayatne has rendered the word differently
from Sayana’s inlerpretation in Ruv. L, 24,

Bur as far as tho Rigvoda is concernod, the toxty

which are condemnatory of Asuras as impuro and
ungodly, aro far less in number than those which recog-
nizo tho term as applicablo to gods and pricsts, If any
snbtlo deviee of interprotation had become absoluiely
neoessary for reconciling thoe two scls of contradictory
represontations of Asuras, then, as far as regarded
the Rigveda, the texts which are condemnatory of
Asuras, being bul few in numboer, would have to make
way for the more numerous toxts which attach a divine
character 1o them DButbeven then one would have to
nccount for tho cssential conlliol visible, botweon the
Rigveda on the one side, and all othor Sastras, wilh the
national sentimont fo bool, arrayed oun the othor sido.
A npatched up reconciliation hetween tho two sels of
Rik toxts, by violeneo 1o the natural signifieation of one
or othor of the conflieting sols, must thoerofore ho worse
than usoless, Wo reguire somo rulo of interprotation
which will offor violence to no words or phyases, and af
the samo timo produco harmony beiween tho conflioling
texts thomselves, and also promolo reeconciliation be-
tween the Iligveda itself, and the other Sastras and the
popular sentiment.

Wno shall prosontly consider whothor such a hap-
py rule can he availablo or nof. Moaxwhile wo shall
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proscoute our inquiry on othor uses of itho word
“Asurg.”’

‘Wp have scon thal fthe word has on thoe one
hand been applied to tho Supremo Deing, to the
opponent of the ovil genius of sin, to the Creator, and
to all tho gods in rotalion, and on tho other hand 1o
creatures antagonislic to the gods and opposed to all
religious ccromonics and pious acts  And we also {find
the {erm applied as an honorific Tuman {title. The
priests are called Asuras in a good sense. So that
the word, as used in tho Rigveda, stands for tho Su-
preme Being, tho Creaior, the opponent of ihe gonius
of Sin (Pdpa devata), for a title of distinction among
ministers of God, and also as an opithet for ovil spirits
and for all obstruclors of rclizious rites and ceremonies.

Tois presonts a f{resh diffieulty which has fo ho
explained. The torm has boon used commonly for
gtherial beings bolh good and bad, and also for {ox-
rostrial beings of opposilo characters, TFew words in
any languago can be found applicable in such a va-
ricty of diverse and conﬂlctlng sonses. 'The” gravity
of the question involved in the explication of such a
remarkablo {orm, found in countloss toxts in all parts
of the Rigveda; appears to have Loen overlooked by
translalors and commentators,

Now an escapo from all thoso diffiouldies, a re-
coneiliation of all tho conflicling toxis to which we
have alluded, and the establishmoent of harmony be-
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tween the Rigvoda and othor Sastras and the popular
sentiment ifself, are perfootly feasible, if' ouly wo prac.
tically remember what we {heorstically allow that
the Indo-Arians wero not the aborigines of India like
the savage hill men, but had probably passed through
many vicissitudes of fortunoe, &nd long remained
in iniimale relationship with ibe Persians in otler
parts of Asia, before they crossed the Indus and sot.
tled in the Punjab. From their post-emigration do-
ings, we may easily imagine the naiure of their ante.
emigation history. Theirs could not have been a lifg
of idleness or indolence. Ihey werce far {oo much
elevated above the listlessnoss of a savago existence,
far too imaginalive, far too active in their intellec.
tual and physical powers, to have lived like their
flocks and herds, doing nothing, and Icaviné' nothing
behind for the historian and the poet’s occupation.*
Historians perhaps they had none, sculpiure perhaps
they had considerad a dull and wnmanly axt, buf poots
and bards they had as numerous a8 tho sands on tho Sea-
shore. Poetry can indeed nover bo fully depended upon
for tho acouracy of itsnarralives. IPoelry despised the
merc veporter’s task, Poetry must produce ideps and

-]

T Y
T

-’.

* Accord ng to Professmr Woeba, the Sanhita of the Rigveda, or at teast
its major pottion, wos cotapesed by our Arian ancsstors prior to their smipta-
tion to India, It comprises “tho store of songs which Lhe Iindus brought with
them frorm thelr ancient |omes.” e also says: “The hymos of the Rik con-
tain sufficient svidence of their antiguity 1 the wmynluable mformation whish
they fmnish 10garding the omgin and gadual davaluf)mﬂut of two oycles of
epic legend, the Porsian aud the Indian  Lhwtory of Indian Istsratwre p,
26,
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images of its own. But il must still depend on the
fuol of facts to feed the fire of its imagination, and !
the smoke of {hat fire must befray its fuel, Amid
the glowing images by which ils idoas are illu.
* minated, we can often detecl facts, storn facts, however
mixed up with assemblages of dazzling desoriplions
and luminous ficlions. The very gonesis of an idea
will ofton supply a clue to the facls which pro-

duced it.

#

Ir then the Indo-Arians and the Perso-Arians (or
Iranians) once lived on common ground as cognate
families or cousins german, what could be a more natural
inference than that tho ““Asura pracheta’” or “Asura- Vis.
waveda’of the one branch, was but the translation of the
Ahura-Mazda of the other branch, and thati the word
Ahura which the one used in a divinesense,wouldhecome

" 9 household word in the other branch in the same sense,
though in its own way of spelling and pronouncing the
term, by the change of % into s ~a change of which nu-
merous indisputable instances are always roady at hand,
Witness haple and sapla—ahmi (Zend) and asmi-hurd
and surd—homa and soma—Lindy ond Sindii-——ILusra-

va and Susrava-—Llukro ond Sulkra—kahma: ond Zase
mai—ahmad and asmad,

Trrs faci itself is a suflicient explanation of the
riddle which had puzzled modorn critics no less than
Sayana himsell, and on accouni of which tho most nn-
natural rules of inlerpretation had beon resovied to.
They could not understand how gods could be called

C
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Asuras. And yet they could understand, in fact they
knew well, that the Indians had long lived with the
Iranians among whom the Supreme Being himself
was called the all bnowing Ahure or Asura. This re.
flection will perhaps suffice for the comprohension of
the divine sense in which the word is used in the Rig-
veda. But then tho opposite question still stares us in
ihe fage. Does not this interpretation of the term prove
too much? If Asura means god, why then should
_ it be applied to evil spirits also® It must be confessed
that as far as the Rigveda is concerned, this question
is more pertinent than the question of the d{vine sense
of Asuva—for here it is used far more frequontly in a
divine than in a diabolical sense. But in considering
this question, we must remember what progress we may
have already madc in ounr discussion. 'We havo arrived
at the conclusiont hat the Indo-Arians had at one time
mingled with the Iranians, and had, in what we may
now oall the Lranian land, loarnt to rogard Asura as 3
sacred torm exprassive of divinity. And in undortaking
to investigate its opposite sense, we must advance a step
further and roview the derivation of tho word iisclf.

Tun Zendavesta uses the word in the senge of God

and Lord or Master, Whenoo could it have derived it P
To derive it {from “as’’ o e or ““as” to owst is o Durke
he quostion. For Asuras live, just as other members
f the animated cieation also live, and Asuras may
yast 8 dart or drive eway somcthing evil, just as any
other person may do the same, But we may fairly
remark that the Zoroasterians or Porsians were in-
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cluded in the Assyrian or Babylonian empire hefore
the capture of Babylon by Oyrus the elder. And it is
not a fay-fetched theory to suppose that they would, at,
thatlime,have naturally adopted many words inthe same
gense in which they wore used in the empire itself, Tlow
easily, and how as a mallor of course, have we, Indians,
adopted terms from our successive rulers, the Mahomet-
ans and the Bnglish, which are foreign to our own
language, and of which onr pristine ancestors knew no-
thing. Could there be -anything uwnnatural—anything
extraordinary—anything revolting to common sense in
the theory of the adoption by Zoroasterians of words cur-
rent in the empire to which they weve {hen subject, and
within the boundarios of which they lived P In tho Assy-
rian empire “Asur” was a household word used ex-
actly in tho sense in which wo find if in the Zendavesta.
It was used in the sense of God, Lord or Master, Accorda
ing to Assyrian rocords, Assur was & designation for
the Supreme God, the king of tho Gods, the ordinary
gods, and tho nobles and princey cf the ompire, Unless
any roason could be shown to tho contrary, it would
not bo an wnnetural inference that tho Zoroastorians
had accepted the term Ahura from {he Assyrians, and
applied it.to their supreme divinily with the addition
of the attiibutive “Mazda,” to express theiridea of the
greatness and omniscience of the Deity., And the
Indo-Arians, living side by side with the Persians, might
also have accepted the term in the same sense, and ( as
we have seen in numerous fexis of tho Rigveda) ap-
plied it in its most august sonse to Yarana, and in its
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ordinary sense to all their gods, goddesses, and minig.
ters of snorificial ceremonies,

Now in investigating the diabolical sense of the
term, we must again remember that “Assur’’ also meant
Assyrian, and the Assyrian nation as the subjects of
Assur., And ““Ahuri” is in the same way found in
the Zendavesta to indicate ihe belonings of Ahura

Madza. .

Trn Persians’ and Indo-Arians having onge hived
under the yoke of Assyria (Assur) might have enter
tained a strong feeling of hatred to the people of Assur,
The Assyrian records themselves bear testimony to the
cruelties, outrages, and barbarities, hoastingly practised
by Assyrian kings against their conguered nations, There
can bo nothing strange in the supposition that the Indo-
Arians had bitler reocollections of such barbarites.
Perhaps some of the hostilities mentioned in the Vedas
as betwoen gods and Asuras were neither entirely mythi-
cal nor allegorieal, but traditional reminiscensos of actual
encounters with Assyrians during their wanderings in
Asia and before the [ndian immigeation. And it is more
than probable that such encounfors had at times also
taken place with the Zoroasterian Ahuri-—tho {ollowers
of Ahura-Mazda and their own “quasi-brethren.”
For we find in the Zendavesta that “the Daovas,” by
which the leaders of the Indo-Arians wore doubtless
meant, were looked upon with still greater hatred by
the Zoroastrians than the Asuras could lave been by
the Indians, In hisveligious and devotional exeroises,
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the pious Zoroastrian has to say: *I profess

myself as & Mazda-yasnian, o foliower of Zoroastra,

gn adversary of the Dacvas, a worshippper of Ahura
(Yasna 1, 68.) “Thou wort created (O Zarathustra)

. against the Daevas, devoted to tho belief in Ahura”
(Ited IX. 48,)I deny to the Daevas, to those possessed
with Daevas, Sorcerers &e¢.,” I renounce the rules
of the Daevas.” I confess mysell a follower of Zara-
thuaira, a foe of the Daevas, devoted to the {aith of
Ahura” (Ibid XTI1. 16, 22, X1V, 7.) 8o strong indeed was
the Iranian fecling of hostility against the Indians
that they held the title of one of the principsl' parts
of the Zendavesta (Vendidad) to be derived from Vi
daeva,” or against the Daevas, implying that the work
was produced as their groat armour against the Daevas,
though other parts of the Avesta such asthe Vispered,
the Yasna, &o., arve also equally hostile to the Daevas.

Tran Zoroasterians had a sort of systematic hostjil
ity against the Indo-Arians, If a would-be surgeon’s
gkill had to be tested, the trial was to be by Vivi-
section, practised on Daevas, but not on Aluris, In
Fargard VII, (04-101), Zoroaster asks—*Creator | when.
the Mazda-yasnians wish {o make themselves physi-
cisns, whom shall they fivst cure, the Daeva-yage
nians or the Mazda.yasnians” Thon answered Ahura
Mazda., “They shall make f{frial of healing on the
Daeva~-yasnians before the Mazda-yasnians. If he
begins to out a Daeva-yasnian for the first time, and
he dies, if he begins to cut a Daeva-yasnian for the
socond time and yol he dies, and if he cuis a Daeva-
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yasnian & third time and he dies, thon is he incay.-

able for ever, The Mazda~yasnians shall not try him
afterwards: heshall not cut the Mazda-yasnians, he

shall not wound by cutling, If the Mazda-yasnians
afterwards {ry him, if he outs the Mazda-yasnians, if
he wounds them by ocutting, then shall ke atono 1‘0;-
the wound of the wounded (man) with the punish.
ment of the Baodhavasta.” *

Tur Indians it must he acknowledged were more
tolerant and wmore indulgent of the Asuras, as fol-
lowers of Ahura. Not only, as we have already seen,
have they preserved in their secred records their re-
verence for the Supreme Deity of the Zoroastrian
system, and acknowledged the sanclity of the word
‘“ Asura’” by applying il to their own gods, goddesses
and priests, but they have spoken most respeotfully of
the Asura-gurus and recognizoed the merits of many an
individual Asura. They have freely acknowledged (in the
Surya-Siddhanta)that theScience ot Astronomy was first
revealed by a vepreseniative of the Solar divinity to an
Asure named * Maya.” In order to. set forth the
glory of any pet god, they desoribod him as vener-
ated both by gods and dswras. They thus virtually
acknowledged that Asuras formed o part of the Coma
mon-woalth of Daeva-yasnianism, and were proud of
their votes when any particular object of worship was
to be established. They did not despiso the co-operation
of the Asuras when the Ocean was to be churned,
nor did they think it beneath their dignity to out-
wit their fellow-churners by “the charms of one of
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their own females, and through her instrumentality
deprive them of the nectar which had been churned.

ArL this shows enmity and hostility indeed, but
not that uiter detestation which the Avesta professoy
against Daoves, If tho Rigveda oalls the Asuras * a-
dava, (ungodly), it only cchoes the complimentary
title of (but {oo literally) “vi-daeva'’~hostile to Dev.
as—which the Avesla ilself has accorded to the Asu-

ras.

Ter Indians have also acknowledged their consan-
guinity with the Asuras, and wot heen ashamed to
call themselves their juniors. *¢*The Daevas and Asu-
rag wore hoth sons of Prajipali. The Devas were the
younger, the Asuras, the elder.”* DBui as there was
mortal enmity belween the two, the Devas regarded the
Asuras with the samo hostile fecling that we often find
hetwcen stcp-Lrothers, and actually called them “Bhras
trivyas,” or quasi-brothers, This word Bhratrivya has
become a fossilizod ovidence of the inveterate enmily
onco oxisting botwoen those two branches of {the Axriam
family, and as such, has since got a place in Sanscrite
Lexicons as o Synonyme for on éenemy !/

To the original Zoroasterian principles of good and
evtl, the Indiang do nol seem to have offored any
opposition. They had, as we have seen, recognized
the vne in thoir ** Asura-prachota® and the othor in
thelr ** Nirviti" or pdpa-devata. But probably they

¥ Diihadwranyaks pp. 62.60 m the Biblioth-1nd.
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shrank back from the extravagani landation of Zg-
roaster in which the Iranians indulged, of which the fo)-
lowing may be taken for a sampler: ¢ Zarathustrs,
the lord and master of the whole corporeal worlg,
the Paoiryo-tkaesha, praise we ; the most learned of -
beings, the mightoest of boings, the most shinning of be.
ings, the most rhajestic of beings, the most praige.
worthy of beings, the most worlhy of adoration of he-
ings, the most to Do salisfied among beings, the
most to be pralsed among beings, who was an.
nounced to us as desired, praisesworlhy, worthy of
adoration for each of the beings which proceeds from
the best purity ' Farvarden-yasht XIII, 152,

Tur Indians appear also to have been 8scanda-
lized by the homage paid to Vistaspa who, having
surrendered his own heart and mind to Zoroaster,
attempted, with the usual mushroom-.zeal of a new
convert, to impose by fire and sword his own plen.
ary faith on all around him: *The Fravashi of Kavi
Vistaspa, the pure, praise wo; the mighty, whose body
is the Manthra, who has mighty weapons, the Abu.
rian, who with & woapon piercing mony, made s
broad road for purify: who with a many-picroing
weapon announced a broad way for purity——who, a4
aspistance and help, subjectcd himself to the Zoroas-
terian Law.” (Lurvardin-yasht XILIL. 99.) Ihe In.
dians recoiled from this ‘broad way” and prepared
theinselves to resist “the many-piercing weapon' of
Vistaspa.

ZARATHUSTRA (the mame being iteelf an adjective
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in the comparative degree, of which the positive would
be “Zarathus’) appears to be mentioned in the Rik as
an Asura Rishi under the name of Jaruthas, He is des-
cribed as a loquacious Demon, fit to be destroyed by

- Agni, and was afterwards reported as actually consum-

od by Fire! (R.v. VIL. 1,7. 9,6, X. 80, 8.)

AN odwim theologicwm had thus gpmﬁg up botweon
the two cognate races, The Indians would not recog-
nize the system of Zovoaster, ¢¢ il was enforcod by
Vigtaspa, They hurled defiance at hitm and would on
no account submit to his dictum It was probably
Vistaspa whom the Rigveda (I, 122,) calls Ishtdswa, and
says deridingly, ¢ What can Ishtaswa, what can Ishta-
rasmi, do againgt our vigorous heroes P”’

INDrAN commentators say nothing on the person.-
ality of either of theso rulers. And as Lshtaswa was the

Sansorit transliteration of Vistaspa, Ishiarasmi was
probably a play on the word Ishiaswa (literally, a desired
horse), and applicd as a satirical epithel for some Indian,
chief who had deserted to Vistaspa,and who was therefore
contempiuously desovibed as tho “desired reins.” The
Indians defied both “‘the desired horse’ and the “desir-
ed reins” of the Zoroasterians.

Bur notwithstanding this conflict of opinion be-
tween the Indiang and the Iranians, there were many
characters whowereheldin equal veneration by both par-
ties. This appears most prominently in the case of tho
vanguisherof {heiy common enemy, celebrated in the Ve
das under the mamse of Vritra, and in the Zondavesta

1
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under the title of the snake-dalhdia. 'Lhat the Veilya of {he
Veda corresponded to the snake-dahaka of the Avesla, ap.
pears from R.v. I. 32, whore Vritra is desoribed holh
as o serpent (Ahi) and is also oalled “ Dasa”  Dasa iy
synonymous with “dahaka’” both being dorived from
“das ”’ or (Zendico) “dah’ and signifying destructive

TrY identity is (uriher manifest from {he oon.
gqueror being landed both in the Vedas and the Avests
under the common appollation of the ¢ Doslroyer of
Vritra ?  (Vritraghna in Sanserit, Verethraghna in the
Zend.) The common enemy Vritra appears to have been
an Assyrian, for according to ihe Avosta he was plotting
the destruction of the Arians in Bawri (Babylon)., «To
her offered the Azist Dahaka (Sanserilice Ahis Dasa)
the destroying serpent, in the region of Bawri (Babylon)
o hundred male hovses &e. Then prayed he her for
this favonr, “Grant me O good most profitable Ardwi-

! sura ! that T may make devoid of men all the Kaveswas
which are seven.”

Te Vritra, as an dswra, belonged to Babylon, the
game may be prosumed of tho Asura Vala, whose lofty
fortress on the bank of a large mvor answers to the
lofty citadel of Bol{ on theBuphiatos. Lhe same may also

2krrulanprminy B B ] v $ A [ el T il Ly - S - e

* ‘Wobor identilies the As Dalaka 11 Zond, with Ahi Dasa of the Veda
p 36, Higlory of Indian Lato) atwre,

t Aban Ywsht 29 —The Zend Aza (for seipent) is Aht ot Al in Sans.
arit, CGaneially the Sansolit & is tepresented by 210 the Zoud, g8 Zeethra for
holre, Zaota for hota, Zusta for haats, a/em for ahawm &,

T Rigveda ] 6,1; X, 108 —



(27 )

be concetved of the Asura Sambara, the son of Kulitars,
in a “hundred-gated city,”-—cuionsly corresponding -
with the “ hundred-gated”’ Babylon, and an Assyrian
ally, a son of “ Kaliteru.” If it be borne in mind that
", Asur was both an othnic designation for the people of
Assyrwa, and also a roligious denominational term Sig
nifying the followers of Ahura-mazda, and if it be not
forgotten at the same time {that the Indo-Arians
had long dwolt with the Iiwnians in places where
“Asur” passed in common parlance in bhoth scnsos,
then on the natyral supposition of political ortheological
conflicls belween the Indians on the one hand, and the
Iranians and Assyrians on the other hand, we may find
a suffioient explanation of the hostile and diabolieal
sense in which the Indians used the toerm. The odium
theologicwmn, and the national antipathy to which bel-
ligerent races are often subject, conld jointly or sever-
ally account for the contradictory facls, already notic-
od, in the Rigveda, 1o the satisfaction of all pax-

t1es.

Trar the Indo-Arians did at one time inhabit the
Assyrian empire side by side with {he Iranians, is fur-
ther evidenl from a passage in the Zondavesta which
speaks of an “liastern and Western India” (Yusht If
27,/ the lalter extending to Babylonia, as some scholars
have supposed. 'LThis again may be said to be corrohorat-
ed by the Assyrian records which give many names of
persons and places which clearly appear to be Indian :
e. 9. Mayanw ohief of Lmdanu, a cily near the Buphrat-
es, Jayapdde, a tribe near Samaria, possibly connected
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with the Aspo-padha.makhsti of the Zend (Parvardin
yashi 26, 116,) Harimali a female name, .dmbarissa
(Sanscrit Ambarisha) a king’s name, [lardespi (an-
daswa) &c

Tar moment you rise with the courage of your con-
viations, and practically realize the faot of Lndian life on
Iranian land, in pre~emigration times, while il was sul.
jeot to the empire of Assyria, all diffioulties vanish. You
find that Asura was on tho one hand a sacred name
applied fo the supreme Being and othor supernatural

| powers both by Iranians and Assyriang, and on the
other hand that it was both an olhnic appellative for the
Assyrian nation, and also a denominational epithel for
the followers of Ahura-Mazda. Thoe anthors of many
songs contained in the Rigveda, living in the vicinity,
perhaps within the boundaries of the Assyrian empire,
might have at times used the term in its divine seunse,
and at times again as an othnic or sectarian appellative,
In the latier sense they might oflen aflix to the name
an odiouns and a diabolical character, cither as against the

Assyrians as anation, or against the intolorant Zovoas-
terians as a religious soot,

Trrs interprotation of the term would harmonize with
the difforent sensos in which it is used in the Rigveda,
as well as with the diota of othor sasiras, and wikh the
national seniiment. Nox is there any valid objeotion
concewvable against this inlerpretation. Professor IT.
H, Wilson following Sayana’s commeniary in his trans-
lation of Rigveda I. 24, could not help remarking
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against the unnatural interpictation of the word * Asu-
ya” as given by the Brahmin scholiast, but he reconeil-
cd himsell fo his interproiation, because it would be in-
delicate to call Varuna an dsura. The Professor conld

", not at that stage of Vedic knowledge have discovered

the fact that the application of the word Aswre {0 gods
and goddesses was tho »ule in the Iigveda, rather than
an exceptional reading requiring ezceptional rules of
interpretation. IIe had probably also overlooked the
fact that, not once or twice only, but far oftener is Vas
runa himself styled aswra—and that, as  Asura-pra-
cheta’ or “Asura-viswaveda,” he received both from.
Indians and Iranians the homage due to “Creation’s
Lord,” while his Vedic antagonist Nirriti was placed on
the same footing as the Anvo-Mainus of the Zend.

Tarp Rigveda reprosents Varuna not only as an
Asura himself, but as the father of Bhrigu, the ancestor
of all thoso Bhargavas whom the Indian Sastras repre-
sent as Asura-gurus, and some of whom actually appess
in the Zondavesta as patriarchs and nobles of the Ahu-
rians The case of ono or {wo requires some further
notice, Kavi, a son of Bhrigu, as we have already seon,
was a groat character among the Zoroasterians. He
was more than that. Ho was a patriarch that gave the
name to the most prominent adherents of Ahura, who
were likewise dotermined opponents of the Daovas,
Though honourably mentioned in the Rigveds, he was
still called an Asura, and though his name has hecome
a distinguishing epithet for scholars and learnod men, yet
the patronymic Kdvya, applied 10 some of his descend-



(30 )

&

ants 1n Yedic hiterature as Asura-gurus, is nof owned
a8 o family epithet by any Indian fiibes. In the Zenda.
vesta and other anciont Persian rcoords, howovor, the
potronymic Kavya is owned hy most of the leading Zo-
roastrian familios, That name has now come to India with
the persecuied Ahurians, and is borne by many noblePay.
see families in our days and at our own doors. Mhisisa
living evidence of that Veodic fnet. The name Cowas-jee
or Uavas-jee is woll-known fo all Indians. 1t is only a
shight distorlion of “Kava-Us"” of the ¥Voda and Zenda.
vosta,

Usana (whom Ilindoo {radition identifies with the
Bhargava Sukra, the occlebrated Asura-gura) and Usij
whose sons, as we have alveady seen, weve identified
with the Bhrigus, both derived thoir names from “Us,”
another groat Zoroasterian patviarch in the Zondavesta,
e did not scorn to adopi a title [rom Kavi, his prede-
cessor, and we find him offen desigrated Kavi Us, 1.
ana and Uslj are both rocognized in the Rigveda,
though Us himself is no{ found there, unless ho was
identical with Usana, which is another dorivation {rom
the same rool rbaes) {0 which Us 1s reforable *

Trox all that has been said we may now fairly con-
clude that Bhrign, as a prisiine worshipper of Agni, is
hast vepresenled by thoso of his sons and descondants
who were Asura-gurus—and that the Asura-gurus Kavi
and Us and their descendants wero the ancient Rishis
alluded to in the 2nd verse of the Rigveda.

i Syp————y

* Wober idetifies Kivyn Usnnas with Kave Us  Hislory of fndian
Lalaalwre, p. 36,
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Anarras, the other name given by Sayana in hig
commentary on the 2nd Rak just referred to, was cons
nected with the Bhrigus ip many respects so far as he
can be dealt with as a veritable character. He is found
elsewhere in a list of ancien{ Rishis headed by Brihaspati,
Atharvan and Bhrigu. An Angir is also mentioned as
2, pupil of Atharvan.* In tho Rigveda, however, Angi-
ras is sometimes identified with Agni, and is so favr o
mythical character—held at times as the parent and at
times ag the son of TFire. R.v. 1.1, 6 and 88, 1.

I must be considered as an unprocedentedly candid
aknowledgement on the part cf the post-emigration
authors of the Rigveda that lhe Asura patriarchs
were anterior to thom as Five-worshippers. The same
candour is observed in other Vedic iexts according to
which the Asuras were the elder brothers of the Devag——

both being sons of Pyajapati

Ir "{then wo arrive al the coneclusion that the des-
cendanis of Bhrign (the reputed son of Varuna) were
patriarchs and nobles of the Ahwmians or Mazda-yasnians
(as they were othorwise called) we ave driven fo it by
the Rigveda itself, and, if wo oasl a glance at the world
outside India, we shall find that the Rigveda teaches
lessons whioch accord with all those foreign rocords in
which the Persians arve noted as the inventors of Fire-

worship.,

— o i~ & -y

* Mundoke p. 263, Dibliotheea 11 dia
1 Brhadaranyaka Up, in Biblioth Ind pages 62.65,
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Tassn counsiderationy must materially aflect {he
wnterpretation of (he Rigveda We can no longer con-
sider it as & meve jargon of faivy tales, but must placoit
gide by side with other records of Asia, howoever limited
ite olaims may be {o historic authenticily. Af Pre. -
sent we find tianslators and commentators passing by
nnmberless proper names in the Vodas, cithor as more
fictions of fahle, or hopelessly obscure dosignations of
nnknown personalitics. Wheon, however, you find the
intfimate connoxion of the Rigveda with 1he Zend
Avesta, and realize ihe fact of Indian life on Ivanian
land, you feel youvself relioved from an intolerable
incubus, relarding your scaveh for Truth  The embargo
whioh had prohibted inguiries into Vedio {acts out of the
limits of India is now removed, and yon feel yourself
free to investigato the wide oxtont of the references con-
fained in the Rigveda. 1{ was under the foree of that
embargo that Professor Wilson had reconciled himself fo
the unuatuial intorprotation which Sayana bad imn.
posed on the word Asnrain Rv. I, 21, beoause ho counld
nol import, from the Zond-avesta, the sense of Ahwra
Mazda into the Veda, and thorofore, bound by the po-
pular sense cunrreni in India, ho thought it wounld be
soarcely decorous {o call Varuna an Asura.” Bul the
moment you are rid of that embargo, you can oxtond
your inquirics and deal with numorous problems, intor-
esting alike to the philosopher, the historian, and the
antiguarian, A-fow examples will suffice hore.

I. Iv Rik VIIL 4, 2, you {ind the hymnuist ox-
pressing a joalous feeling against Indra’s favourable
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disposition towards cerlain kings, evidently foreign to
India, and Dbesceching him in {thc names of ilie sons of
Kanva, to come over to thcm ITymnists have con-
stantly had occasion 10 pmy that Indra might become
thier bwn—oxolusively their ruler and governor.  From
the Rik before us, he appears to have been amusing
himself with kings Ruma, Busama, and Siabaca. No
expositor of Vedic hymns appears Lo have troubled him-
self about the personality of these hings, Dutif you
are free to consult the Zendavesta, you find among the
creations of Ahura Mazda a place called Ranha, which
tho Huzvarish transiation rendeis “Rum,” or “Arum’’ ~—
the semitic gencrally prefixing a redundant 4. The
Assyrian vecords would lcad you to connect * Arum’
with Armenia. The capiial of Aimenia is, again, Braee
ruan, or the land of Bum., Theso faclsftaken together
might well suggest the idea that the Vedic “Rium” wag
connceted with Armenia, and that a hymnist living in
Iranian land might,not unnatuially,be jealous of his own,
chief’s too intimate interconrse with other rogions, not
inconveniontly distant from himself,

S1apAcA (meaning dlack) may be compared with a
king. with a similar name, mentioned by I'[erodatlm
“and be referred to Bhiopia,

As to Rusama it may be difficult to identify him
without further inquiry. Bub he appears to be a foreign
character, and there is no reason for taking him for a
mere figment of the Hymuist's imagination.
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1I. Iy R.v. 138, 12, thero appoeays a monarch
undor the name of “Ilibisa” whoso fortresses had beon
capturcd by Iundia. Commentators rest satisfied
with charactorizing him as a cerdain dsura iing, This is
not very consoling to an inquiring mind, but if we b
permitted to look abroad, wo shall find a similay
name, “Iblis,” (Lhe & and ¢ heing only transposed)
in Arabic and Porsian lilerature, applicd to Sat.
an. lLhe ctymology ol the word reruains unscltlod, noy
has any rcason being assigned why such a vocable
should boe held synonymous with Satan, But it is somo
thing to open a dooyr for inquiry,

III. Berosus had assigned to the Assyvian ITercul.
&8, Viz., the man-bull, tho namo of “Sanda.’® Scholays
have heon unable to agree on ils devivation. We find ix
Rik I1. 80, 8, that the Asuras wero oalled the disciples,
or votaries, of Sande, and, according {o all Indian tradi.
tion, the Asuras are held {o bo disciples of ¢ Sanda.”
Thus the Rigveda, and Indian tradition, arc able to
dooido & point in Assyrian history, loft unsottlod hy
Western seholars——one of the moeanings of “ Sanda” in
Sonsorit being a dull*

IV. Freocriticisms, velicved of all embargoes and
vestrictions, may take up innumerable probloms for so-
lution, of which tho following are but a fow samplers, The
Rigveda (L. 78, B,) spoaks of the “Rabu-ganas.”The Zen-
davesta gives us 2 town named Raghu. Query.—Was

L . — [ .
M—F S w R T o Ll r L L T

* Bee Rawlingen’s Horodotug, Vol 1 p, 614,
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there any connocction hetween the two? Cacshi-van (a
physician in the Rik) was an Ausija—hence an Asura,
Query.—Can the word Cacshi-van (thoe radicals hoing
considered free from the scrvile letiors) stand for o Ca -
cas-tan, and whothor that physician was an Asura in thoe
sanse of Assyrien, or of a follower of Ahura-Muzd 7 Who
was Rama-qastra of the Zend P 'Was he the same Rama
who had leagucd with tho Asura Veun 1 Rik X, 93, 14. 7
Did that “heaming” Asura.gura (Vena) give the Latin
name to the evening star with which Sukra is identi-

fied ?

Too gorms of such oriticism we already find in
Weber, IHe identifics tho Asura Maya of the Surya-
Siddhanta with Piolemy. Thoveis cortainly strong evie
dence for such an identification, since thove is 8 reading
in that work which doclares ifs hero to have been born
9 Mlelcha at “LRomaks’ cwng fo o Lrafmun's curse.

‘Wi believe that if {he minds of Sanseril scholars
bo emancipated from the oxisting bondage of o servile
oriticism, most of the kings and rulers, chiefs and
people, montioned in the Vedas, will be found capable of
identification, and 1that mueh light will thercby be
thrown both on the antiquitios of Asia, the Iistory .
of India, and also on the real meaning of the Vedas,

Awp. perhaps the remavkable assertion of o great
scholar will then be found not far beyond the rangoe of
probability~~that the Vieda belongs (o the history of the
world e bo the hstory of ¥ndi.

e



SUPPLEMENTARY ESSAY 1.
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WE Now take up the further questions, raised at
the commencement of the Rigveda. When and where
did Fire~w0rahip originate, and whai was the object
and purport of that worship ?  The Veda has told us
that the first introducer of Fire-worship was Bhigu,
We have already reviewed hig pedigree, and noticed
the Firc-worshiping familios and tribes of whioh, ge-
ording to the concurrent teslimony of Indian ang
Zoroasterian rocords, he was the progenitor. Byt the
Place date and object of that, introduction still remaiy
to bo considered,

Brurieo is elassed among the anciont, (Durva )
Rishis in respeet of whom oven the author of tho
first or leading Hymn of the Rigveda was but g “mod.
e’ (uglana), Is it possible to fix any line of de.
markation between ‘““anciont” snd “modeain’ Rishis
in, the language of the Veda

Ten original instituiion of l“ire-wurﬂhip and its
exfonsion to domestip hearths were, as we havo soen,
due to Bhrign, and 1o #uch of his doscendants as
were distinguished by the denominational title of
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Asuras, which, as a tribal epithet, included that power-
ful nation which had received the namo from the Ashur

of Scripture.

Bur while there is abundance of evidense, hoth
external and internal, ancient and modern, that the
“ Ahuris,’or followers of Ahura-Mazda, were distinguish-
ed worshippers of Fue, and that the Zoroasterian law
was itself brought from Assyria, there is no evidenge
whatever to support the enlistment of the Assyrians
themselves as a nation in the circle of smch worship~
pers. The testimony of the Rigveda must therefore
have referred 10 the Zoroasterians only, when it point-
ed t0 Bhargave Adsuras as tho original promoters of

Fire-worship.

Now the Zovoasterians and Indians hved for o

long time in Wostern Asia as mombers of one gieat
family—as cousins or quasi-brethren (“Bhratrivya” is
the Vedic word) bofore the emigration of the lattér
to India itsolf.

AxDp here the Rigveda recognizes anothor Rishi,
fr om, whom the fourth Veda dervives its namo, in the list
of Tﬁxstm@ worshippers of Fire, There is one great pe-
culiarity with roference to this Rishi. He is indis-
putably held in great veneration both in the Vedas and
the Zendavesta, Other characlers there are who are os«
tensibly of great repute both in Indian and Iranian
tradition, but scholars arc got agreed on their identity.
There is the Vryitraghna of the Veda, and the Veretia~
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ghna of the Zond, Tor oursclves we have no doubi
that the torms mecant the same thing and were applicd
to 1he same character—ihe destroyer of the common
onemty Vritra, ‘That destroyer was Indra according
fo tho Veda, and porhaps Thraiton according {to {he
Zend, but tho conception was identical—ond wo may
say that Indra was lauded in the Avests under the
title of Vervetraghna. All scholars are nol however
consentiont here, But there was no dispule about
the identity of Atharvan (ihe Rishi we are
now speaking of) notwithstanding the transposition of
the » and ¢ in {he Zend. No once has denjed the
identily of the Atharva of the Veda with the Athra-
va of the Avesta Ile was equally respected by the
Indians and Ivanians. The former called a whole
Veda afier his namo, an honor which had not fallen
to the lot of any othor Rishi. In the Avesia he is
described as an ilinerant precepior, who went ahout
proclaiming ihe magnitudoe of saerificial rites and the
roverence due to Agni, Ilis name in consequence had
become proverbial for tho highest of human cxcoll.
encics, The Zoroasterians had an wnbounded voner
ation for a peceulinr species of canine animals, and
whon thoy wevo in want of models for the exprossidy, of
that vonoration, ithoy could [ind it only in Athrava.X
“The dog oats what is offored him like an Atlhrava,
Ho is contented like Aihyava, He is patient liko an
Athrava. Ile nceds a littlo hread like an Athrava’*

P“"‘I ey Sl Tyl P Lk ey b — o

— : e e
* Voudidad X111, 196~-129,~Infiny othior cowmunity such a dasci1p-
tion of adog would bs no compliniob to tho saink with whows the aunail

"l'\.|'li
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Nor only was Athrava the highest model of ox-
collence, but oflences against him were also held as
standard measures of hoinous sinsg, A person killing &
blood-hound is punished, ipse facte, by a miserable
and horrible death, and he who gives bad food 1o a
blood-hound, is like a person who commits an offence
as against a purc man with all tha marks of an Afh.

rava.

Arnrava as wo have said was an ilinerant pro.
ceptor or preacher. Ilis high character for what was
right, and his impaticnce of evil, had produced many
encmies in men who were opposed to religious rites,
and whose misdecds were ‘n danger of detection and
exposurc by the wahdering toacher. ‘IInoma has di-
minished the rule of Keresani who had arisen cager
after rule--who spoke “Not horeafter shall an Afhe.
rava, & teachor, wander at will {hrough my re-
gions,”’

L s
P — e ey L —ay ey - - . —

wag comparod—Dbut rather o builesque of him.  Bub tho Zoroaster ang had n
veneration for tho dog Vanbapara which could only be sompmad with that of
the Ngyptions for Aovubia,  The chapter ym winoh the nbove Jandation of the
dog ocems openg with tho descuption of Vanhapria  #Wiheh 18 tho aroatuyo
cieated by Spenta-bainng amoap thie cieatursg which Spanta«-Maitius has
S, u_tnd. Which oveiy mornng ob the nsh g of the sun comes forth gaa
‘thmmamhﬂlu:. 1 of Ano-Manite, Flion puswored Ahura Mazda : The dog
with the prickly back apd woolly muzdle, Vanhdpred ujon whom evil-sponk-
ing mon imposo the name Dujala, This g the cteature oieated by Spontn.
Mainus among tho vreatures which Bponta-Mmunyus has created, which every
mormng &6 tho rising of the sun comes forth as a thousand slayor of Ans
vo-Mpinyua" The Anro-Mainyus wan the Lvjl spnit, and Vanhapara is ro-
poacnted ag a more successful combatant agaivst b thay Abuwa-mazd

Byt f
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R all godly persons hailed tho coming of Athrgyg
and appreciaied the blessed cffools of his oooasiong]
visils : “The coming of tho Ailhravas Praise wo, whg
come hithorto from afar desiring purily for the rogions,’’
( Yasna XTI, 81, 86.) Io had also faithful diseiples
who sometimoes went abont enforoing his doctrine and
e¢xhibiting its salutary effeols by their conduct, ang
conversation. They were known as Athravas, and mot
everywhere with kind and hospitahla receptions, The

hospitality which {heso good mon received, produced, it
Seoms, many swindlers--pscudD-At]mrms, who levied
black mail under false pretexts. The Zendavosta therefore
frequently and ropeatedly warned men against such
false teachers: «pop many men-—~thus spoke Ahura
Mftzda--O pure Zarathustra, woeay o Paiti-ddna without
being girded according to the law Falsely do thoy
call themselves Athravas, Do not call such a man an
Athrava, (so shake Ahurg Mazda) O pure Zarathustrg

“*Ti LY carry a stick for slaying tho vermin withe
oul, being girded according {o the law. Falsoly doos

such a man eall himself an Athrava, thus spake Ahura
Mazda, O pure Zarathusiya.

.; “ PHEY oarry a tree (the Beresma) without 1:%‘;%
glrded acoording to the igw. Falsely doos such a opo

oall himself Athrava. Do aot call such a one an Atl).
raya, thus spake Ahurs, Mazda, O pure Zarathustra

e HI}PWJI‘O lies the wholo night, withaut praising o
without hoaring : without reciting, without working,

%mm wwﬁ [
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without learning, without feaching, desiring to win the

soul e oalls himself falsely an Athrava. Do not &e.

“ Canp him an Athrava--thng apake Ahura Mazda
—0Q pure Zarathustra, who the whole night {hiough

asks the pure undorstanding-—which purifies from

sing, which makes (the heart) large and affords rewards
st the bridge chinavat, which makes us fo reach the
pluve, the purity, and the goodness of Paradise.”

Sucn was the ieputalion of Atharva among the
Zoroasterians, Among the Indians, again, he was not
only olassed with Bhrigu as a hoary saint who had con-
tributed to the institution of pyro-culius and of sacri-
ficial ceremonies, but was honoured as a ““Prajapati,’
the eldest son of Brahm4, from whom he received the
knowledge of the mysteries of theology, which he on
his part communicated to Angir.¥ A whole Veda was

also called after Atharva.

Avncin was different from Angiras, for Angir wag
the preceptor of Batyavaha, whose pupil was Angiias,
But Angiras was evidently far more distinguished tllmn
his preceptor, having himsolf been styled as a genitor
of Five, as Fivo itself, and also the first from Fire.

. Bur whatever the personality of Angiras may
have heen, a large colass of Rishis, the Angirasas, are

“« Mundalopamstac of the Atnaivaveda pp 202-283 1n toe Bibiisth,
Ind Ang , sy difforent from Angiras, is n name only found hera. It 18
othorwize unknown 1 Indian hiterature, G A L PR ST
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called after him, and as far as he was a veritable chay-
acter, he was ap ancient Rishi classad with Bhrigu and
Atharva—the initiator of Five-worship. TFrom {the
connections of Atharvan and the Bhrigus with the Zo-
roasteriang, the introduction of pyro-culfus must he/
dated in pre-emigration times, and therefore on Iranian

land,

Tars view of the time and place of the commence.
ment of Five-worship is further confirmed by the
legend in the Safapathe on Vishnu's leading the people
with the sacred Fire from west to east, and by the con-
current tradition of all other nations. If harmonizes
also with the fact of the gradual decadence of the in.
stitution in Yedia, where it could not take anything like
o deep root after its transplantation. That worship on
Indian soil 1s found in these days only among the Par-
sees, who never had any other form of devotional exer-
cises.

Tae emigration to India from the West of Asia
appears to have been reckoned by the Indo-Arians gg
the greatest event in their history, and a new epoch in
their chronology We may therefore declare it {o be
the line which separnted the **moderns” fiom the
‘“ ancients” in their annals, :

TE views of our primitive anceslors on Fireworship
will appear sufficiently clear from the many texts we had
accagion to cite or refer o in our former Fssay, The Bhri-
US.A6e have seen, were so hughly honoured, because
they had estabhshed and illaminated Tire.in houses “as
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a dear guest and inviler of the gods who could as &
father convey on high the invocations and supplications
of the household to the immortals ahove.” This was
the consentient idea of the Veda and the Zendavesta,
and this was all that was meant by the Fire-worship of
the ancients. Fire was the instrumenial medinm by
which offerings and oblations of devout worshippers
were communicaied to heaven. It was becavse of thig
ministering service that Agni was honoured as the
“wgon” (Juhu) of Power in the Bik, and the son ¢f
Ahw o in the Avesta. It was also for this that Fire
was identified with Sacrifice, and honoured as the
¢“navel of the world.”* But thére was no such deifi-
cation as might amount to pyrolairy.

Trr next question in order is the odject of Five-
worship. Why was the igneous element so highly
priged P The question has been partially answered in
the preceding paragraph, The full reply is now given
in the words of the very first Rik, *Agni was the
foremost minister and the illustrious invoker of Saeri-
fice—the greatost repositary of Wealth.,” The firsl lwo
epithets suggest theological, the last scientifical consids
erations. As Jfoiemost mimster and invoking priest,
Agm susthins a religious character, and is related to
us in our spiritual concerns. As the greatest reposilon
ry of wealth, Agnl challenges scientific considerations
of its fitness to promote earthly interests, and contri-

L o ] T -y e,

¥ Saorihee and Iiro wore each called “the Navel of the World' R.v. I,
ﬁgj 2 ahd lﬁ‘i' b
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bute to the multiplication of our worldly enjoy-
ments.

Tan latter point has been sufliciently discussed
by poets and philcsophers, and improved upon by scien-
tists, Our Railways and factory mills afford indisput-
able ovidence on that seore., The dictum of the Rik
needs 1o more wilnesses in that rospeet, and we may
well spare the i1ocader & prosy digsoriation on the sub.
jeet of “Trometheus Vinclus” Bul the theologioal
gueslion requires further elucidation.

Tur object of Fire-worship was the maintenance
of Sacrifice, It was not pyrolalry. TL was bocause of
the high estimation in which the ceromony of Sacrifice
was held that Apni was so much honouwicd—s0 much
valued—so much adored Such was thefcelingofl Traniang
and Indians. Such was also 1the persuasion of the
Groeks and Romans ; cspecially the latter who had an
order of wvestal virgins for {the maintenance of the
“ otornumquoe ignem ’ which Aineas had brought from.
Troy. The sacred five, the sacrod hearth was csteomed
as the greatost troasuve of the household, bocnuse the
pions offorings of 1ts members wero thoreby supposed to
be conveyed to the regions above—-and therve aceepted
a8 & sweet savour—Dbeoause il was & link of union boe-
{ween thoe earthly and the Heavouly., Thoe sacred Ifive
was therefore roligiously keptl and maintained as ¢f waes
brought by Vishnw from the West lo the Llust. 'Thoso
who neglected it wore stigmatized as anagnic, or desti-
tute of the holy Fire, and pronounced disqualifiod for
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ihe celebration of sacrficial ceremonies, while those
who maintained it were honoured as sdgnic Brahminsg,
and held in great request for the due performanoce of
the Ritual.

e question we are discussing vesolves itself there-
fore into the question of the estimation in which Naori-
fice was held in the Vedas, both in theory and practice
—in dootrine and rit\ual. ‘We shall accordingly have to
consider their dogmaltic teaching as well as their cere-
monial observances in conunection with this subject.
But before doing so, we feel 1t right to review their
ideas of Divinity-~thewr dootrine on the existence of
Glod—the very foundation of theclogy and religion.

In all communities theology commenoces with cos-
mogony. [t is on the dependance of the creature on
hisQreator that the religious sentiment in human nature
ig founded. There o¢an be no loyalty without g re-
cognized ruling power, nor can there be any religion
in the absence of an acknowledged supernatural Power
as Creator of ihe world. And it is from the seen that
ideas of theunseen avo derived. WhattheIndianNyayasays
is mosi tane. The anumaenc or inference must have some
pratyakshae or perception forits basis., And ihis refers to
things infellectual as well as things physical. External ob.
servation and internal sonsation may each justify an i
forence or conclusion. The visible universe leads to the
conviction of an invisible Cause of all things, The
complicated and ouriously subtle adaptations we notice
all around-~their aptitude for certain ends fo which they



( 46 )

sre directly tending, force the oconviction ot theming
that there must be a Creator who made all these things,
and adapted them to their speoific ends. Thig is the com.
mencement of Theology. The human mind al onge
detects in the visible world and 1its adapiation of
means to ends, the finger of an invisible but all intelli.
gent and beneficent Creator—whom it invests with in-
finite goodness power and wisdom~pthat is Lo say with
all the goodness power and wisdorz which the mwind it-

self can conceive.

How and with what mateérials the Deity has creat.
ed the world is a question which the mind in its na~
tive simplivity, untainted by the subtleties of & corrupt
philosophy, does not stop to inquire. It may in a rude
and uncultivated state mistake somefhing, itself a orea-
ture, agtoundingly striking to the eye or the ear,—such
a3 the san or the moon——thunder or ightning—to be the
croator of the world, but it never thinks of launching
into doubts and difficulties on the subjeet unloss en-
tangled into the mazes of scoplicism—into speculations
which ave beyond its own depth, and ave only the sug-
gestions of human vanity and conceit.

We find accordingly that in pre-emigration fimes
when the Indians and [raniansg dwelt in Central o West.
ern Asig, their 1deas ol Doity wore tlear and decided,
independent of philosophic specnlation, aad free
from casuistic doubtfulness. They did not indeed un-
dersfaud ihe frus nature of original creat:on,-—of the
calling anything into being out of nothing —bub
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neither did they speculatively hold that nothing eould
be produged out of wothwmg. Thal question did not
strike them at all. They did not discuss it—but they
confidently declared that the heavens and earth were
. established by “Ahura-Mazda” (in Iranian language)
or ““‘Asura-viswaveda' (to wse the vocabulary of the
Indo-Arians.) Both branches were satisfied that the
structure of the Universe was the work of God, what-
ever its muaterial might have bzen.

Tuat there was one Creator of all things-~who in
the beginning called the universe into being out of
nothing—and that all his works were originally ¢“good,”
was an idea which was not obvious to the human
mind., The olear statement of Moses (Gen.I. 1,) wasg
due to Divine Revelation—as Milton has well suag .

“ That on the seaiot top,
Of O.eb, o1 of Ji1as, dicst inaphe,
That shepheid, who flist taught the cl osen sead,
In the beginmug how the Heavensg and carth
Rose out of Chaos,”

Trre Arians had however somehow obtained ghmp-
ses of the oviginal oreation cf nnmixed good. ** The
firat and best of regions and places have I created,
(said Ahura-Mazda) I who am Ahura-Mazda—ithe
Airysna-vaeja of the good creation.” And the Indian
tradition of the Satva-yuga coincides with the classgical
deseription of the golden gge.

Tun Zendavesta supposed the existence of an es.
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sential Iivil spirit as cooval with the creation, and apoil.
ing the good acts of Ahura from the beginning,

Tur Indo Arviang, however, while they wers at one
with the Iranians on the doctrino of the establishment
of the Heavons and Liarth as ““the works of Varuna, the
all knowing Asura "'(the Ahura-Mazda of the Zend,) and
while they also resognized in their Nurriti, a represent-
ative of Angro-Mainus, did not atiribute {to thoir
‘“papa devatd' any independent oreative agency, such
as the Avesta asciibed to its Evil principle.

Twior has the Rigveda clearly attributed the es-
tablishment of the heavens and earth to Varuna ss
the Indian Ahura-Mazda.®* A similat Creative agency,
but far more characteristic in some important details,
iz also asoribed to Viswa-karméb, or author of the Uni.
verse. “The producer of light, steady in mind (first)
oreated water, then these two (Heaven and Earth)
moving in it., *** That which transcends heaven,
whiclh transcends this earth, which transcends the Devas
and Asuras—what was that embryo whioh the watlers
first held and wherein all the Deovas wero collocted
togethor—the same which was deposited in the Navel
of the Unhorn as one {only) in which all the worlds re-

mained.”t

- » - iy -

* The tw) texts of the R k 1o which Varuna was so desor1bod ate, I 24
and VIII 42,1
t Rv X 82 1,3 8586 This appenrs as one of the moat anc ent Hy.

mos of the Rpgveda It speakas of “Dovas ann Ansuras,’ ap two distinot
repregsentative bodiea—the one Indian  and  the other  Iraman,
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Doamarrc texts like these give scarcely any coune
tenance to polytheism and may be held to be declara«
tory of monotheism with sufficient clearness. The
Devas mentioned in them are notonly paired withAsuras
asg creatures of the One Unborn, but they are also else.
where described as quondam mortals, eventually pro-
moted to Heaven by virlue of the sacrifice, The
Creator (call him Ahura-Mazda or Asura Pracheta as
you pleasc) who furmed the heavens and the earth and
called them into existence ‘out of chaos,” was himself
distinet from Devas and Asuras, He was not one of
either. Neither is the Divine architeot, the Viswas
karma in the verses last cited, deseribed as one among
the Devas and Asuras, who were collectively contained
in the embryo deposited in the Navel of the “Unzsory.”
Thus while there were gods and asuras who were pro-
duced from a common embyro, there was One unborn
and uncreated Being, transconding them all. 8o far
therefore the Veda cannot be chargod with polytiheism,
~-the created celestials being only like Angels or

Saints of the Christian theology.

SPEoULATIVE maniras, whother leaning towards or
agninst Theism, are not numerous in the Rigveda.
That bold philosophy, wluch lands 1fs votarics in either
aiheism or nihilism, had not muoch infected the Indian
mind during the Vedic period. Men intuitively and

Thete ® no reagson for the supposition that tle gods were called “Asuins’
before thoy wore oalled “dovas” The former natuially meant the chiefs of

the Lianiane only, though sometimes applied to Devas also.
G
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spontancously recoguized in the creation around them
the haud of its Creator, and cvinced the feeling whieh
had animated the Ilebrew king when he burst oul into
the exclamation : —¢ The Ileavens declare the glory of
tod and the Tirmament showeth his handy work,”.
Refllection or contemplation only strengthened {(hat
feeling  And ovon if' dulliendties disiracied thoeir minds
they Lknew whoere 1o look for 1iheir solution:
“ Ho who is our Father and gonerator, who as Disposey
knows all sites and woilds tho one assigner of names
to the gods—to him have other worlds reeourse as {he
solution and end of quostions and (doubts)*

WAk end perverse speculations tending to Atle.
ism did also cxist Lo a limited extent., One notable
instance is found in R.v. 129, Alfer a graphic dos.
cription of the chaos which Immediatoly preccded
the formation of the existing world—a desoription which
mainly corrcspon led with that of Mosos, 1he writer
appears to have been bewildered by his own conoeplions.
1ls imagination had taken a flight foo high {or his in.
tellect, Lle acknowledged the presence of tho very things
which the Ilebrow cosmogonist spoke of authoritatively
—olers, dariness and productive energy above—rye.
minding us of tho spirit 01 God ¢ brooding ¢n {ho

vast abyss,”  Tho }}hllosophur then appeared to tampor
with  the honest simplicily of that internal
witness in human natuie which involuntarily deduces
an intelligent efficient cause whore it finds subtle

—— + e m— ..

* Ry X 82 3
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adaplations to cerlain imporiant ends. e allowed
the existence of “'That One™ who breatied ealmly—of
o Supervisor in the nghest heaven and yob doubted
¢« wwhence has sprung this creation ’—or whether that
Supervisor himsell “ knows it ov docs not know.” The
magnmtude of the universe doubtless bewildered the
philosopher’s mind, the moment he had abandoned his
internal guide, and aspired afler & lofty wisdom of lis
own, but fhe fael as only anofhor justification of the
adage the world by wisdom knew not God. In such cases
ignorance is bliss and it beecomes folly {o be wise.

WispoyM does certainly somatimes ignore or betray
tho better part of human nature, more portlously than
the folly of 1gnorance. Lo the untutored hillsmen, take
the Kol o1 Santal for example, the Sun appears at the
same time the greatest emblem hoth of power and vita-
lity. e accordingly looks upon him as the Supreme of
all celestial hemgs, and “Simg” or “Chande’ (tho sun) is
his only word for God, as it is also indicative of tho high-
est. of Tus heavonly coneeptions, Il 1ho sciontist on
disabusing his mind on Astronomy iells him also of a
Higher Licing of whose perfecetions the sun is only
a created wilness, hie may cnlarge the mind of the
savage af the same timoe thal he improves hig voeabulary.
But if the seientist, not satishied with {he communiea-
tion of observed facts, turns an amatour in philosophy,
and tells the savagoe, not only that the sun is a material
inanimate substance, Lut also thal there s no othor
Higher animatod cssenco as its croalor, the lecture is
not likely to raiso him al all in the secale of humanity,
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while it might run many a risk of brutalizing the man
a grent deal more, than untutored human nature could
havo allowed.

It is howevor satisfactory to reflecet that Vedic
writers are not gencrally of this sceptical siamp. We
have seen that the most ancicnt Rishis who spoke of
the Supreme Beiug under the Sanscrifizod titlo of Oy
mus were docided theists,

Tupy identified Abwra-mazda, (7. e. Asura-pro-
cheta) with Varuna, who appeaxs 1o have been endow-
ed with the highest of divino attributes. In the six.
teenth hymn of the 4th book of the Atharva-veda, his
power and omniscicnce aro thus celobrated. # The
great One who rules over thesc worlds beholds as if he
wore olose at hand.” 'The other verses aro thus ron-
dered metrieally by Dr. Muir:

“Wneraver two together plof, and doom they are alone,
King Varuna is thore,a thiid, and all thoeir schemes are known,
The earth is his, to whom belong those vast and boundless skios ;
Both seas within him rest, and yet in that small pool he les,
Hlis spies desconding from the skies ghdo all tho world around,
Their thonsand oyos all scanning,swoop to onrth’s remotest bound,
‘Whate'er exists in heaven nnd carth, whatc’er beyond the skies,
Before the oyes of Varuna the king unfolded lies.”

Wr shall now refor 1o a sample of spe-
eulativo theism as opposod to scopticism and athoism.,
In Rik I.164, 6, the writer, scomingly convorsant with
the tactics of scopticism, addressos ifs ohampions a
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quostion, in & mood of good humouyr, which only im-
parted a sharper cdgoe to t he question itscll. ¢ Not
knowing 1 put a question here to the learned—I, the
ignorant to those that know. IHe who supports theso
six worlds is ho mnot Oxc in the form on an Unborn
person ?” Tho most powerful assertions are sometimes
put forth in the form of questions. It was the method
which Socrates followed, and gof the desired affirmations
from the lips of the advorsary himsolf. It was a succoss-
ful appeal from a vain intollect to tho mioral tribunal sit-
ting by its own side. 'The lessan here taught is that One
there 45, and always must be, whose power upholds -all
things—under whatsocver names the things themselves
might be called, and in whatsoever groups they might be
classified. Theology docs not interfere with the philoso.
pher’s or scientist’s classifications of things—it only de-
mands,what theVoda here sets forth by an interrogation,
and which Mosos taught slill move clearly and authori.
tatively, in ono simplo sentence: “In the beginning
God created the Hcavens and the carth.”

NoTwITHSTANDING & fow sceptical passagos, the tone
of the Rigveda is dceidedly theistie, with oanly one
short-coming, which is common to all non-Christian
writors——tihe shori-coming as regarded tho true iden
of tho creation of all things, without and independent of
pre-existing materials, In all other respocts it is de-
cidedly theistio,~superior even to the Zendavesta,
which acknowledges in unmistakable langnage a
duality of oternal prineiples, in its QOmmus and Ahriman,
as indepondent creators of good and evil respectlively.
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The Veda, while upholding tho existence of an Ahriman
or Papa devals in its “Niritti,” does not say that il was
an unorcato eternal substance.

Or polytheism we connol confidently acquit the
Veda, Bul in jusiice wo must wrge two considorations”
in its favour on the reader’s uttention. (1).—It dealares
all “devas® to havo boon originally mortals on the caith
like mon, but subsequentily translated to heaven,
by the merits of Sacrifice. Thoy were the primitive
leaders and rulers of {ho Indo-Arian family, distinet
from the * Ono Unborn” Many of the prayers and
doxologics addressed to them were in the form of
petition or eulogy due to protectors and heroes.  “The
eods were formerly just like men, They desired to
ovorconmie want, misery, death, and to go to the divine
assembly. They saw, took and sacrificed with this
Chaturvinsati-raire, and in consequence overcame want,
1pi501'y, death, and roached the divine assembly.” *

IxprA himself was deseribed as a man—and fhe
best of men. ¢ 1 again call our MAN, t0 come from the
gsite of owr ancient home to a multitude of sacrificors,
whom, thal is to say, thee O Indra! I used formerly
{o onll our father.” +

“Tre gods pexformed a sacrifico, hy means of
sacrifice. Lhese wero the first religious aebs. They

* Tars Saahita eited in D Muh's Toxts, )
1‘ 11 V. L. 1é Di
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having become) great beings, went to heaven, where
the ancient divine Sadhyas live.’®

Sucn ideas are found in numberless {exis of the
Vedas, and if these ideas be allowed to govein our in-
*terpmtation of prayers or doxologies, a great deal
may he explained away as the language of petilions
or panegyrics, addressed to eminont heroes chiefs ov
rulers—or as odes which poets and bards often address
to the living and the dead. It is impossible to doubt
that many hymns are ol this class, and many others
may be explained in the mannsr suggested.

(2).—AND it must also he remembered that the
Vedas dogmatically declare that the inferior gods are
but so miany varying names or epithets of the One
sSupreme Being. “They call (Him) Indra, Mitra,
Varuna, Agni. Heis again identical with the excel-
lent-winged heavenly Bird. The sages name the One
Being in manifold ways. They designate him Agni
Yama, Mditarviswd.”f Theso considerations would go
far to palliato the charge of polytheism against the
Vedas, if not altogethor to disprove thom,

Tun device of “Ilenotheism,” as distinet from the
above two considerations, by whick an eminent professor
has in a servics of Leoctures recontly delivered in {he
Chaper House, Westminster Abbey, attempted Lo nc-

e e Ll

b

* R.v. I. 164, 50,
t Ry, T 164, 46
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quit the Vedas of polytheism, does not however appear
calculated to answor that purpose. The learned leo-
turer distinguishes Ilenotheism [rom polylheism by the
plea of worship being offerod to diflorent gods singly,
one by one, and not at once to all of thom collectively, .
and that while any one god is worshipped, ho is for the
time the all in oll of the dovoul worshipper. We
doubt how this plen can be admissiblo with tho simul.
tanéous worship of two in the dual, as ¢ Mitrdvarunau,”
or many in one group in the plural as  Viswe-devas.”’
If the fwo or the many in these instances may he con-
ceived as colleotive wunits, then the Vedic explanation
of One Supreme Being, variously named or deseribed,
would itself stand good, and preclude the nocessity of
a new high sounding Greek compound. And in such a
case the old fashioned monotheism might plead in bar
agaivst its rival “Ienotheism.”’ But if separate indepen-
dent gods be allowed to be worshipped in alternate suo.
cessions, then tho pretensions of “IIenotheism™1o a place
in loxicons, as distinot from ¢ Polytheism’’ and mono-
theism, would simply rosemble the claims of an idven.
tion for splitting hairs 1o o sifo in the Registration of

patents.

Axp as to an acquittal from a charge of polyilic-
ism, tho plea of lIciothelsm could proouroe the Vedas
no better relief than a plea of “llenogamy,” 2. e., suc-
sessive resorts to a multitude of single mahals, could avert
a judicial conviclion of Bigamy o polygamy agaiust
the common husband of a plurality of contemporary
wives, notwithstanding ample proof that the denizen
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@fﬂ each mahal, when resorted to, was “for the time he-
ing’ addressed wilh all the endearing expressions that
could be claimed by a sole wife. *

Bur we must now revert to the Vedie view of Sueri-
fice, both in theory antl'practice. Actual coremonies are
better tests of religious persuasions, than the torturing
speculations we have just been reviewing., Spooula
tions can only Dbe indulged in by a few forward intel-
lects, ceremonies can be practised by all under the
cuidance of priests. The virtues which the Vedas
ascribed to the due celebration of sacrifices are beyond

" all coneception, and the practices to which such ideas
had given vise are also singular beyond expression.
Celebrations of sacrifice were helicved to result in the
fulfilment of all that the saciificers desired. Thero
were the regular sacrifices which were celebrated at;
stated times and scasons, and there were ocoasional
sacrifices contingent on events and engagements. If a
journey had {o be undertaken, it must be preceded by
Sacrifices ; when a battle was to be fought, the attompt

cmusl be made by saecrifice.  When Indra had {o mareh
against Viitra, he fivst van to the soma gffering “like a
cow to her calll”’ Sacrilice accomplished all desires and
sapirations, and therefore must be resorted to in all on-

terprises.

f ¢ ngs the poculisr chalaster of the ancie 1t Vedie religion w noh I
Lave Luwed tb characterize ng fenothersm ov K dhenotheism, a successive ba-
_ Jief in winglo suprame gods, iu order ty keop t dist not fiom tlat phase of
religious thought whieh we commonly eall polythesm, * =+ In the Veda
one God after another1s invokod, To1 tho tine being all that can bo said of

a divine bewng 1 asctibed o bhum," Mar Vuellyy s Hibbut Lectwies p 271,

4
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Tuw high estimation in which the vite of Sacrificg
is held in the Vedas will appear (1) from the date and
authorship assigned for its instilution, (2) the great
virtuos attributed fo its porformance, both for spirvitual
and tomporal purposcs,(3) the benefits it is sald to have
conforred on the gods themselves. 'Wo shall brielly re-
view it undor those different aspocts

(1). Ton authorship of tho Institulion is attyi
buted to ¢ Creation’s Lord” himself, and iis date is
veckoned as cocval with the croation. ¢ Creatvion’s
Lord inslitufed the Sacrifice.” ¢ Iic uttered the Nivid,
all things were crealed after it.”* In the post-dilu.
vian world the frst act of the surviving patriarch,
whom the Indo-Arians called “Manu” (2 namoe not
very dissimilar io the Somitic * Nu”) was o sacrificial
offering. This lattor tradition is confirmed as well by
the Bible as also by the account found in the Assy-
rian Insoriptions. It will not be regarded as an ex-
treme act of credulity if we declare that much consi-
deration is due fo tho concurrenco of so many curious
fraditions. With roference to the legend of the insti-
tution of sacrifice hoing cooval with tho oreation, we can
only nterprot the writer's meaning in the sense of that
institulion having oxisted {from tlimeo émmemorial, The
Vedas know of no time which could bo reckonoed as ils
heginwing.

(2). Wrrn raference {o the groat virtues adtributed
fo the celobration of sacrifices, il was considored as the

i o by L - — =

* Paftiriye Sanhita Vol I 204, duqraya Bre p. 48,
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patent remedy for all evils—1ihe panacea for all distem-
pers, Even the briny Ocean and the dust of the earth
distil sweets for the regular performor of the sacrificial
ritual, The world was called info being by virtue of
sacrifice, and is still upheld by its force, being indeed ita
“navel.”” Initlay all strength against enomies. The
Zendavesta too conourred with the Vedas here. The
evil gpirvit had asked Zarathustra: By whose word
will thou smite, by whose word will thon annihilate,
by what well-made arms smite my creatures.” Zara-
thustra answered boldly—* Mortar, Cup, Haoma,* and
the words which Ahura-Mazda has spoken—these are
my best weapons.”

Nor was the virtue of sacrifice less consplcuoux
from a spiritual point of view. If was the great means
of escape from the pernicious offccts of sin. ¢ Give us
O Indra mulliludes of good horses wilhh which we may
offer our oblatious and thereby escape all sins.” “ Do
thou lead us safe through all sins by the way of Sacrie
fico.” + O Soma (the sacificial liquor) deliver us
first from cvils by getting us ovor our sing, and as «
porson conversant with roads shows the way to tho
inquiring passenger, so do thou, heing versed in the
way of Sacrifice, save us by teaching the right path.”
““Thou (O sacrificial Soma) who knowest all things
malke us to pass over sin, 28 a navigator ferries men
over the sea.” |

TN

* Those wote the implements of Saciifiee both with Diamiang and Indians,

t Ry X 113, 10, aad 133, 6
L Ry IX 70,9, 10,
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VARUNA, whose name appears {he same as tho
Greek word for Heaven, and who, as wa have scon, wag
regarded as the supremo Being under the tlitle of
‘¢ Agura~-prachetas,” is thus invoked for such know.
ledge as may make us wise unto salvation: O illus-
trious Varuna, do thou quicken our undoerstanding,
while we aie piachising this cciemony, that we may
embark on the good ferrying boai by which we may
cscapo all sing.” ¥ On this passage the Aitareya Brah-
mana of the Rak tays: ¢ Saci.fice is the good ferry-
ing boal. The black skin isihe good foriying boat.
The word is the geod ferrying boai, Ilaving cmbarked
on the word, onc crosses over {o the Heavonly world,”

Tur ¢ Black Skin’' appears to have been the layer
on which the sacrificial vietim was slain. And {here is a
story in the Satapatha (p. 8) that as *¢ Bacrifice was re-
treating in a Dblack form--tho gods tore off ils skin
and took it.”

Tne ¢ Word” doubtless meant the Vedic formula
for the colebration of sacrifices. ¢ The three-fold
knowledge was the SBaaifice.” (Sutapatha). Bul there
was an actual sterificial hymn which was ealled
“plava? or »qff. “ He who dips (bathos) in the sea
without a plave, (without ihe sacrificial hymn so call-
ed) never gets out of il. Where thore is o plave, it
leads to the attainment of {he celestial world.” |

——i. —r—h M "

* Bv VI 42, 3.
1 Afareyn B pe 10,
Y Tanda Maha Bralmeane » 293,
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Sacririce offered according to the true way,—the
right path--has been held in the Rik, Yajus, and Sdman
to be the good ferrying boal or iaft by which we may
escape from sin. It was expressly declared to be tihe
.authoritized means both for remission and annulment
of sin, ¢ The animal he offers {0 the dgnistoma i hig
own ransom,” *

Tar following formula gives the words which
were uttered by the sacrificer as he offered each Limb
to the Fire on slaughtering and cutting up the
vietim, ¥

““ (O Tmovu animal limb now being consigned to
the Fire.) Thou art the annulment of sins cominit-
ted by the Devas. Thou art the annulment of sing
committed by the (departed) fathers. Ihou art the
annulment of sins committed by men. Thou art the
annulment of sins commiited by ourselves. Whatover
sins we have committed by day or by night, ihou art
the annulmont thercof. Whatever sins we have com.
mitted, sleeping or awake, thou art the annulment
thereof. Whatover sins we have committed, knowing
or unknowing, thou art the annulment thereof. Thou
art the annulment of sin—of sin.”

Bur our ancestors seemed to have understood, or
at least suspected, that il is not possible that the

* Fwatt gya Sanhata, Vo, 1, p. 369
t Tundya Haha Dralmang p 55
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blood of bulls and of goats should take away sing”
The conoception of tho principles whioh under-lay 1ihe
institution of the ceremony had been perhaps weoll high
forgotton. The ritual was performed as an opus opera-
bum. Tts true moaning had fallen into oblivion. They
thorefore called il a maya, or mystery. Thus: <0
Death | the thousand myriads of thy bands for the des.
trociion of mortals, we annul thom all by the “maya”
or mysterious powor of sacrifico.” *

(3). Tnrpy had the same conception of this mys-
terious power in the oase of the Devas who wors “ ori-
ginally mortals”’~—who were® in the begining like men,”
but had been translated to Heavon by the virtue of sacri-
fico.” Indra himself was no better at first., 1le was
 oUnr MAN Y—and as such the *best of men.” But like
other gods—though more exocllently than any other
—-he had performed numberless sacrifices, and thereby
promoled to 1leaven,froe from*“want misery and death.™
This was the case with all “{he gods,”” Tho Vedas cong-
tantly repeat the adage~~*¢"Tho gods want {o heaven by
means of Bocrifice. By Saorifice thoy overcame Asn.
ras. By Saorifico enemies are tmined inlo friends, By
wacrifice overythiag is cstablished, thorefore they say
Sacrifice 1s the most excellont.” +

AGAIN : “ By this sacrificial hymn {ho gods had
overcome the Asuras, By the same does the sacrificer,

iy’
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* Pattir tya dranyaka p. 813,
b Tudt Bralmuno p, 891
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whosever he be, still overcomes the most wicked encmy
(sin).>’ =

AND it has been expressly declaved thal as sacris
fiece was the way by which the devas got to Toavey.
. the same is still the way open for mankind, ¢ Whose
over desives the felicity of heaven, lef him perform &
erifices in the 1ight way.” And such performanc,
were reckoned as the first acls of religion—1tihe figy
and primitive * dbarma.” ¢ The devas porformed a
sacrifice by mean of a sacrifice. Those Weﬁvf the first
acts of religion. They became glorified™and attained
to Lleaven, where the pristine-sddhyas live.” ¢

By the most slriking idea in the Vedas is the
self-sacrifice of *“Prajapati,” the Lord or supporter of the
Crealion, the ¢ Purusha begotton before the (world),”
the Viswa-karma, the anthor of the Universe.’”” The
idea is found in all the three great Vedas-——Rik, Yajus
and Siman-—in Sanhitas, Brabmanas, Aranyakas and
Upanishads. The bDivine Purusha who gave himself
up as a sacrifice for the Devas, ¢.c. emancipated morials,
had, it is said, desived and got a mortal body /fit for
sacrifice, ond himsell became Za!f mortal and half du-
moriql., It is added that he made sacrifice a roflection
or figure of himseclf~—that tho equine body was found
fit for sacrifice, and that whenever a horse-offering
( Asva-medhal) was solemnized, it became no other than

an offering of ITimself.

A

Tl

* Tandig Mehae Dralmane, Vol I, p. 401,
F B I 16460,
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Tar ahove facls and concepts, however mysterious,
are so important both from a historical and theologioal
point of view, that we must spesifically produce further

”"‘wideuca for their existence in all the Vedas hefore we
fpke any comments thereon, or venturc to expound

tliem cither.

D . ‘
trt Wi shall now cite iexis on the well-known saeri-

JE“ET*\J;’uruslm, the ideal of which is thus depicted
in the Taittiveya Aranyaka pp. 331-333.

“ Winpn the Devas celebrated a Sacrifice with
Purusha as their oblation, {the spring was its buttor,
samymer its fuel, and antumn ifs afier-oblation. When
the Devas, celobrating the sacrifice, bound Purusha as
the victim, they immolated him, ilie sacrifico, on the
grass—ovon him, the Purnsha, begotien in (or from) the
beginning, With Ilim as their oflering, the gods Sad.
hyas, and Rishis also sacrificed.”

Turs is only a repetition of what is contained in
Rik X. 90, As parallel passages in the Ril, we shall
fiest vefor 1o Rik X, 81,1, «“Thal fathor of ours® (Vis-
wakarma,the author of the Universo) who as & sacoerdo-
tal minisier sacrificed all the worlds to Iimsecll" and
then sab in the Fire, he, desiving glory, ontered,having
first enveloped the other worlds, in Ifirve.”

e

i R Ty

ng—— b’

* The author of X 81,1, 18 & Rush , named Vigwakarma, son of Viawa.
kanng, ¢ tue uulbor of L w Uuiveiee o tofory hero (0 L futugs ¢ {ue

anthor of the Univesso.”
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Ox this versse Sayana cites the following extrack
from the Nirukia of Yaska: It iy said that Viswas
karmg (the suthor of the Universe) had in a Univorsal
Sacrifice oflered all creatures, and then eventually
offered Himself also,”

Tux Vajusancya Sanhile confirms the same legends,
only prefacing the acl of the Divine self-sacrificer with
the words, ““lat me offer myself in all creaturcs and
all creatures in mysclf " *

Tar Tandye Blahe Brabmana sways: ¢ Prajapati
(Creation’s Lord) gave himself up as a Sacuifice to (or for)
the Devas [who were originally mortals like men.]
The Salapathe confirms the same by saying, ¢To (or
for) them Creation’s Lord gave himself up.”

Wo must here cite a passage from the Brihadares
wyeha in which Prajapati (Creation’s Lord) is said to
have desired to ofter a saciifice with a great offering, and
then wished to have a hody fit for sacrifice (Medhya),
““ Ife (Creation’s Lord) desived to offer a greal
Sacrifice. Ile desived, May T have a body compotent for
Sacrifice ( Medhyam ), and may I become emhbodiod by it.
Then there became a horse which prospering proved fif;
for Sacrifice.” Tho commentator here adds ¢ ¢ The Lord
of the Creation is himsclf hove clearly culogized under
the name of ¢ Aswa’ (horse) which means prospored.”
1Tence the sacrificial virtue of an Aswamedhs (Horse

* Sulupathe 13,7 1 -
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offering) : Priesls solemnize the sacrifice a8 an offering
of Prajapali himsellf or the universal godhead. Again
it boconies an only Dovala, even Death, Then oven.
tulally it conquers Death, nor can Death gol to it
again,” ¥

Tuy Salopathe also says with reference to the
game ¢ Creation’s Lord,” < i{hat half of himsolf was
mortal and half immortal.,”  Thoe morial was the body
fi+t for macrifiee and liable to deatl, and {the immortgl

was the imperishable spiit.

To the preceding citations we must add {hat, ac-
cordingly to the Salapathe, after Prajapati ¢ had given
himself up to {or for) them, he made a reflection, figure,
or image (pratimd) of himsell, which is Saorifice,
Therefore they say Creation’s Lord iy  Sacrifice, for
1o made it an image (or figure) of himself” (Safa-
puatha) n. 836,

Tar Zandie Maha Bralmana probably velers {o the
same when after declaring that ¢ Sacrifice does indeed
save us, but (the ceremony) is ils shadow or rofloc-
tion.””  Prajapati is elsewhere spoken of as ¢ Atmadd'’

(giver of sclf)—whose shadow, whose death is immortal.
ity,” (R.v. X 121, 2.

suvog was the theory and such tho practice of
“ the original ritos of Religion,” as observed by our
primifive ancesiors, But an important modification

- —
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" Dheddranyeld Upamshad pp 51-69,
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was afterwards made by their descendants, It appedrs
that {he docirine of the sclf-sacrifice of the divine
Puarusha, * hegotten in the beginning 7’ had in course
of time been perverted to the oxtent of\ vreatening the
introduction of lLuman sacrifices under the garb of
religion. To avert this imminent danger, the Rishig
began 1o reduce the type of their sacrificial victims
from tho larger to fthe smaller species of aninals
~~from horses and oxen to lambs and kids. And they
eventually extended this process of reduction to the.
offering of vegetables and fruits also. *

NorwiTHSTANDING the larze extent of relief thus
given to the equine, the bovian, and the bleating species,
the idea of the efficacy of Saciifice asg a figme of the
self-offering of Prajipati still continued in some measure
to animate the Indian mind until the age of Buddhism.

In that age tho fabric of Vedic religion receivod
a tremendous shock. The fundamental principles, un-
derlying tho sysiem of sacrifices, had been gradually fall«
ing into oblivion While {the ceremony was kept up in.
the usual form, its typical signification was almost
forgotten. It therefore appeared to most people an
unmeaning ceremonial, consisting of bloody saorifi-
ces with the wanton destruction of animal life. These
ideas, often ventilated in society, eventually produced a
complete revolution in the lindu mind, Bold theories
wore propounded subversive of the very fundamentals

Sl

e

* Ailareys Prahmana p. 31,
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of Religion and piety. The vespret dne fo antiquit ¥
wis 1ccklessly repudiated, and the fondest {raditions
of owr primilive ancestors were indiseriminately set
agide.  Under a plea of selfedenial and Renunciation,
somo of the {enderest affections of human nafure were
clagsed among {he finilties and weaknosses to which that
natare was subject  Tven the act of deserting a wife
when she had just hecome n mother, and at the very
moment, when she conld elnim the most assiduons atien
fion trom ber hushand, was lauded ag a great mtellcctiu.
al trivmph in the founder of Buddhism, Sakysa was
donbtless a characier of wonderful intellectnal omi.
andnce. He exhibited an unprecedented mastory over
the very passions by which men are everywhere led as.
fray. Such self-restraint cannot bo eulogizeed in too
strong terms, DBut it can never be forgotten that it
over-shot its point. The harmony of moral virtues—the
balance of opposite omotions was disturhed. Such
canduet could not be declaved a sample of human nn.
turo in ite perfection. The moral symmetry which might
be expected in a model of perfection wag wanting,
While one class of virtues was exhibited in gigantic
forms, others, equally necessary for the perfection of
human nature, were entirely exeluded.

Bur notwithsfanding this monstious mental Re«
volution, which infected even intellects that remained
loyal to Brahminism, the primitive idea of the eflicacy
of Sucrifice way sot absolately hanished fiom the voun-
try. There were numbherless traitors in hoth oamps,
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There were philosophers who called themeelves Brah-
mins but openly or covertly followed the lines of
Sakya Sinha. But {hey still allowed the validity of
coremonies in the case of the *“ignorant.” Even sagos,
denying or doubting the existenco of an all-intelligent
Author of the Universe, howed to the primitive maxim,
““ Ho who desired heoaven must perform Sacrifices.”
'They only claimed for their own selves and disciples a
transcendental illumination of the mind which placed
them beyond the range of rites and ceremonies, and of
all codes of duty whaisoever. They affected to be above
all bonds of obligation {0 God or man~-whether
moral or religious, but they did not detract from the
original doctrine of the efficacy of the sacrificial cere.
monial, as *a boat (in the case of those who required
it ) for ferrying over the ocean of sin.”

I~ reviewing the above summary of the original
““pites of religion,” as disclosed in the Vedas, it is im-
possible to ignore thoir close approximity to some of
the mystories of Christan faith. ‘¢ The first aots of
Religion ” consisted in the offering of Sacrifice.
This is curiously coincident with the Biblical account
of Abel’s offering in the Anie.Diluvian world. Noah's
offering 1n the Post-Diluvian world equally corresponds
to the pdhe offering of Manu, the surviving man after
the Flood in Vedio legends. In the whole desoription
of the patriarchal dispensation, the Veda seems to
follow the linos of {he Bible—the only differonoce heing
in the greater clearness and the still greater firmness
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and cortninty of deeision with which monotheism is up-
held in the Jewish Scriptures Almost in all other
regpecte, the Vedas represont with oqual olearness
the ideals of the patriarchal dispensation in the ages
of Noah, of Abraham, of Molchiscdee, of Job and of .
othor similar characters wnoticod in the Bible—whon
veligiony devotion was manifostoed by sacrifices and
offerings as types of the Divino Saviour, “the
Laml glain from the foundation of the world,”
Indeed they indicate a state of ieligious thought still
cloger to the Christian ideal in its maturity. Thae
Vodic writers say distinolly that the Lord of the Crea-
tion, himself a Purusha begollen in the beginning (or
before the worlds) offered himself « sacrifice jfor the
Devas, who by birth were mortals like men but wore
translatod fo heaven by the path of sacrifice.” They
add that the same Lord of the Oreation was ¢ hall mox-
tal and half immortal.®®  This is a siill neaver approach
fo the ideal of owr Immanne!. Then they say that the
Author of the Universe sacrificod all eroatures to ITim.
golf and oventually sacrificed himsoll for them.The mean-
ing of this is doubiless ohscuro, hul it convorsoly fits
in the apostolical idea that “i{ Christ died for all, then
wero all dead,” No ono can require emancipation unless
he wore already in sorvitude. No one can noed a delis
vorer unless ho were alroady in bondage. No onoe can

call for a redecmor unloss ho wore already sold. ¢ To
gacrifice,’”’ includes even in Sanscril the presentation
of a viefim for that puwrpose—whother actually
slanghtored or notf, And viefimg according to Vedic
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ideas may be ‘“redeemed.” The verb * niskrinati,”
which bears that significalion, constantly occurs in
those writings. When therefore the Author of the
Universe 18 said to have * first sacrificed all creatures to
. himself and in the end sacrificed Himself also,” we
may take the first for the senlencé of condemnation on
all creatures for sin, and the second as a self-offering
of the divine sacrificer~~for their redemption-—Ilimself
the just and the justifier of sinners, This is the only
senso we can fairly attach to tha passage, ifself a com-
mentary of a still more obscurs sentence of Rik X,
81, 6.

Vebpic writers tell us again that as sacrifice itself is
accomplished by Apgni and Arka (tervestrial fire) they
reign at the time as “one divinily, which is death,” the
completer of sacrifice. The same divinity then ocone
quers Death, and Death cannot again get at its vietim,
Death is defeated by death, and becomes itself the
immortal self of the Vietim.

Sven language reminds us of Him who partook
of flesh and blood, # that through Death lie might dege
troy him who had the power of death ”—-vho really
« aholishod deail and brought life and immortality to
light through the Gospel,” Ileb. IL 14, 2 Tim,
1. 10.

SACRIYICED as a practical religious rite has beon
declavod. in texts already cited, an image or rofleciion
of Oreation’s Lord, the Divine self-Saorificer. As such
it becomes in tho language of the Veda ¥ the anuuls



L

ment ol all sin,”  The Vedic wiilors theireloro exult
with the {rinmphant exclamation—* O death ! as to
thy thiousand mytiads of bands by which mortals ave
destroyed, we annt I them all by the mysterious power
(maya) of sacrifice.”

Henru then wo haven {eaching the radiments of
which arve soarcely difforent from the rudiments of:
Ohristianity, and which can receive its accomplishment,
from Christianity alone. But {he rudimonts were
never sot together to form a practical system in the
Veda itsell. They 1-mained as scattered fragments in-
dioativ eof some prinieval Revelation, traditions of whicly
had reached the ears of our ancestors, and which they
revored as o sacred ¢ Sruli.” Those fragments woero
some of them among the very arcane of Gospel Truth,
and their embodinent can only be rogulated by thal

Trath. Well then could an eminent man of God say
last year at a large assemblage of nalive genilemen,

“No one can be a true Hindu without heing a truc
Christian,”

Puis may appear o strange saying to some and s
Luwrd saying to othors, but to the Christian and {o the
lover of Truth it cannot be an unwelconio saying.
Neither the Christian nor the Ilindu can repinoe
ab this view of the fundamontal teaching of tho
Vedas, beoause it has a iendency to Dbridge over the
gulph which has so long precluded tho possibility of
union betweon men of the Wost and Lasl, without
violeneo {o thelr resueotive wvrincinles of Dolizion.
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The Christian wilh the wide sympathy of the Gogpel
which incites him to invile all nations to the failh of
Christ can only rcjoice thatl the Jesus of the Gospel res-
ponds to tho self-sacrificing Prajapati of the Vedas, and.
_that his chief work will be to exhibil before his neigh-
bours and fellow-subjeots, the true Ark of salvation—
that true boat of sucrifice by which we may escape all sin.
He will only havo to present, for the faith of Hindus-—
the true Purusha “ begotien before the worlds,” mortal
and yet immortal, human and yet divine, whose sha~
dow, whose dealh, is immortality itself.

Ter tolerant Hindu on the other hand,who has in so
many departments of knowledge shown his aptitude
for the ready reception of Truth, inlroduced from the
West, especially where its rudiments arc cognizable in
the ancient systems of his own country—who can recog-
nize in the Principiec the perfect development of the
elemeontary conception of “dkarshana’ in the Siddhenie
Siromani, and who ean look proudly on Newlon carry-
ing out the principles of Bhaskaracharja, cannot find
any difficulty, any national humiliation, in acknow-
ledging the hislorical *“Jesus” of the New Tosta-
ment to correspond to the ideal ¢ Prajapaili® of the
Veda, and to strenglhen the corner sionc of the Vedie
system, howover corrupted by the impure acorctlions
of ages, and disfigured by the rubbish of ignorance
and caste-craft,

Iris romarkable that while the elementary docirines
are so much alike,” thore 1s no rival hierarvchy in India,
K
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to declare {fox {he idcal of {he Vedie Prajapati, The
doctrine of o sclf-sacrificing Saviour, who by deatly
overcame Death, appears to lhave vanishod from t{he
Sastra withoul a ropresentative succession. Although
we have millions of gods in the IHindu Pantheon, yel wo.
have none who professes to be a substitulo or successor
of Him who offored ILimsell a sacrifico for omancipated
mortals, and left tho inslitution of sacrifico as a “figure’
of Ilimseclf. That doctrine has long become obsolote.
The position of Prajapati,himsclf the priest and himself
the vietim, no moember of that Pantheon has dared 10 oc-
cupy. His thronc is vacant, and 1His crown without
an owner. No onc now can claim that throne and
that crown in tho hearts of Hindus, 1rue 1o thoe
original tcaching of the Vedas, so forcibly as {tho his-
torical Jesus, who in mnamce and characier closcly re-
sembles our primitive “Prajapatli.’” IFor it must bo re-
memhered {hat the word ““pati” has in the Vedas
the same literal signification as ¢ pata’ (prescrver ox
saviour) and stands, nol only for Lord, hut also for
saviour, which is the very signification ol ‘“Josus.”

I mavno known good Christian people stand aghast,
al, all {hese ideas I do nol wonder al it, Iven in
apostolic times, Deler was impeached for consorling
with ¢ moen unoivonmetsod,” and much cvidence had to
be adduced before the brethren could hold their peace
and glorify God, saying, *Then hath God also {o tho
Gontiles granted repentance unto 1ife.”

So vove had Uindus been classod with inveterato
idolators and Gonliles thal one may well be amazed at
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findirg {he germs of Christian mysteries in {he heathen
Vedas. Bul you cannol kick aguinst the pricks, you
cannot deny slern facts, you cannot shut your eyes
to plain actualties in the face of such passages, and if
you indiscriminately cry aganst the whole gentile
" world of which you yourselves form component parts,
you may he answercd like the Jowish prophet who had
complained againsi his own people. 1. Kings xix, 18.

ExrreMn opiimism may be bad, but exireme pes«
simism must be worse. No one can, no one ought,
{o repine at the ovidence, de fuclo, of greater—far
oreater—ossentially greator light having been vouch-
safed by Providonce, somehow, to certain Indian Rishis
than we had, ¢ priori, reasons for expeeting, The dis-
tinguished man who bore the name of ¢ king of righte-
ousness ~—who has boen honoured as a type of Ohrist,
{o whom Abraham himsell had paid {ythes, was him-
self but a (entile.

As o those gentlemen whose transcendental notions
will not brook submission to the diclta of a primeval ox
any Rovclation, who would freely magnify what is good
in Tlinduism if it could only be dono by cxiending and
cxalting the rangoe of human Reason-—who would not
allow {hat primitive finduism ever laught prayers
to God for averling moral evil or for remission of
sin. *—~who would cither ecxplain away all ideas of
a divine sacrifice or treat thom as legends beneath con-

—
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sideration—{o such persons I could only say that thoy
sin against their own canons of historical Rescarch and
of the range of human Reason.  All scholars are agreod
thal in i1ho carliost of Ilindu times, Varuna was roec-
koned ay the Supmomoe God, and that Indra afterwards .
supplanted him, Now il was during Varuna's reign and
in prayers addressod to Varuna that we find potitions
such as the following iwviz.,

“0 Kivg Vanruwa! thou who hast hundreds of
thoudands of remedics for human bondage, have merey
on us. Bind al a distance behind us the genius of Sin
and pardon offences already committod. O most wiso
Asura | wo pray unto theo with prostrations, sacrifices,
and oblations, thal thy wrath inay be assuaged! Re-
maining with us remit unto us sins already perpe-

irated.”’
A

Horexahave Ahara-mazda (for the most TFise Asura
is only the Sanscril form of the Zoroaslerian Ormus)
accostod under the namo of Varuna for the expulsion of
{hie Spiril of unrighticousnoss and for remission of sin,
Tho proyers betoken the very carliost peviod of Vedie
antiguity when the Inmdians wero full of Zoroastorian
ideas imbibed during their sojourn in Western Asig, side
by side with the Iraniany—and yot those whose piin-
ciples could not allow such development of religion al so
early an ago can malke up thoeir minds Lo bolie all his-
tory and tradition against their own rulings |

Tuost who have often oxpressed wonder at tho
early progress of rational thoughi in the Vedas, and
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endeavoured to wean Western intellects from ¢ Jewish
fables,” are bound to give a better account of the Vedic
descriptions of Sacrifice, as a remedy for sin, than re-
presenting them as mere *legends,” and thus at their
.own pleasure alternately complimenting Brahminical
thought and decrying Brahminical fables. Such shifts
indicate neither historical research, nor philesophy, nor
logic or ethics either, but a purile vacillating fitfulness
on which no reliance can be placed.

To Buropean industry under the patronage of her
Empress, India is indebted for the recovery of her Ved-
as, To Turopean research she owes a flood of light’
thrown on her history and philosophy. But if that
research benow chained by arbitrary rules for discarding
or explaining way whatever savours of “Jewish fables,”
or the old fashioned traditions and principles of revealed
religion, at once the pride ard comfort of civilzgd
Christendom, then such servile research can pever b

promotive of Truth or conduce {o the improvement o
humanity.,

Turn learned editor of the Rigveda Sanhita
self had aoknowledged in one of his earlier we
““ monotheism that preceded tho polytheism r
Veda, and oven in the invooations of thgind,
able gods the remombranco of o God, one and innnite,
breaks through the misl of an idolatrous phraseology
liko the blue sky that is hidden by passing clouds,”
'Tho conception was most true, and if properly improv.
ad it might havo lod 10 substantial results, Instead of
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the [aded form in which alter move than a guarter of a
cenlury’s incubation il appemrs intho ILbbert Lectures
of 1879, it might have stiikingly verified another of {he
accomplished Professor’s concoplions thial he Peda he-
Longs Lo the Listory of Lhe world and of Indiv. 'Tho Rig-
veda does appear o have misen in a state of Sociely
whore monotheism may be said to have prevailed.
'We havo shown how tho Indo-Arians had voceived {he
iden, of one God from 1ihe Zoendie Abwra Mazda, and
Sanscritizing his opithel by “ Asura-Pracheta,” had
invested llim, under tho name of Varuna { Qusranios
or Cclestial) with the atiribuies of Creator and of
forgiver and destroyer of sin (Rbv, 1. 21)., We have
seen also that our anceslors whilo they aceepled Ahurn.
Mazd, and found a substitubo for Angro Mainus or
Alriman, in their Niiriti or genius of unrighicousness,
did not declare ihe latier an unoroated or olernal being.
Ihak was corlainly a system ol monotheism. Zoroaster
acknoiwledgod two prineiples, and as the ovil principle,
Lwho was always spoiling tho creations of the Good
’prinoiple, end leading men inlo sin was epresented
j:,s-{ o serpent, our aticution is natarally diawn to the

Mplural account of the all, and {he wvery mamo
apl ura, whieh, as has been said -hefore, was the samo
ay the A&SJWHM tho laticr agnin taken
from ¢ Axirir ? of tho Bible, the monotheism, in Dr.
Max Muller's conceptlion, of ihe Ancienil Aiians, was
probably of tha same mould ag the wonolheism of
¢ that shepherd ” who was divinely inspired #on the
secret top of Oreb ox of 3inai.”
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o1 o reseib might have been arrlved at by cave-
ssemach with & single eye direcled 1o the

e 3 of the tath.  No ofher resulé could verify such
sception. Where is the wmonolleisu, other Lhan thet
foses, “the remembrance” of whose God, at once One
Infinite, onld have broken  through the wist of (he
Zaffgug plaaseology of the Vedas” 7 'The learned
De tor's conception of a pristine monotheism has
only becn sublimated into an crapty idea in the Zidberé
Lectures. ¢ The ancient Aryans felf from {he begin.
ning, aye, it may he more in the boginning than aftey-
wards, the presence of a beyond, of an énfinile, of a |
divine' Ts 1his all tho resull of the previous con.
ception ? It may mean pantkeism—~it may stand for
¢« Honotheism,”—it may be consistent with polytheism

no less than ntenotheism.

&

To an unbiassed investigator, to a serious inquirer
who cares for facts, not {rothy declamations, in whi
ords are made {o conceal instead of dndicals
lioughts and ideas, it will not be difficultl to find he
he Vedas confirm and illustrate Scripfuro fraditic
ud Scripture facts, and how Christianity fills up thao
vacuum-~—a most important vacuum-—in the Vedic ac-
oount of sacrvifices, by oxhibiting the {rue Prajapati-
the Lamnb siain from the foundalion of the IWorld.

TIHE END.
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