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NAYINDAS,

Ndyindas numbered acoording to the Consus of 1301, pepuiation,
38,179, of whom 19,420 were males. They are found m

largest numbers in the Districts of Bangalore, Mysore and
Kolar, *°

The general name is Ndyinda (8900eB) in Kannada, wuue.
Mangule (Senv) in Telugy, and Admmeffen in Tamil,  The
Hindustani term Hajim (®Wh) 14 also vory commonly
employed. The term N4yinda is said to bo derived from
the Sanskrit term Nidpita (93%8) which means a barber,
of which a shorter form Nai scems ilo be employvd as
the name of & similar caste in Northarn India.  The ter
Mangajpe (3009 angpieious) is applied to them, as thoy aro
called to assisb ab auspicious coremonicy in vorious Ways,

Their profossion of shaving 18 genovally vegardod as
inguspicions, and the proper name of tho oaste 18 not pro-
nounced cspesially by mavried wonten of the upper classos,
They call him ono nob Lo be thought of or named (P
WRUOR or WR\TRWMAY) gspecially when his name has 6o ho
mentioned at nights, -

A%

He 18 also known by his profossion as Kshawrika
(&% Sansl, one who shaves), Kelusi (¥ Kun, ono
domg the work, i, e., of shaving) and Bhajaniri or Méjagdra
(W), HRYNG, musician),

The members of this caste prelsr to call themsalvos by
this last name or Angdrakas or Nayana kshatris, 1 is difhs
cult to discover why they adopted the namne Angirakus,
Angiraka is also known as Mangala, the planet giving the
nawe to Tuosday, and as these men ave styled Mangalis in
Telugu, some ope must have jocularly applied the equivalent
of Mangala to them, Probably the name was adoptod as it
wag more cuphomous than Lhoir ordinary vernacular nanies,

N i
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*They even say that Mars (Angdraka) is the barbor for the
Dévas, a statement for which therc is no warrant in any
of the accrpted Mythological authoritics.

-f

They profess to have boen born originally out of the
eye of God Siva, and so they call themselves Nayana Ksha-
tris (*‘eye” Kshatriyas)., Once upon a time, it is said, Pér."
vabi sceing Siva unkemptb and unshaven 1in the face, gave
a gentle hint that her consort might with advantage pay
more attention to his toilet. Biva thereupon created from
his le[t eye a person who came'out armed ready with &
case of shaving 1mplements. He pleased the god that
oreated lim with his services, and was given as a reward’
A et of musical ingbrumoents. He was the progenitor of the
barbers, who have always added the profession of playing
on wind instruments to that of shaving men. »

They also refer to two persons Khandnji and Timmoj1
(Wodvrel 885:888) as men of Dblessed memory (qu@dmva),
But who they were, and what conunection they had with this
caste and the protession of shaving and musie, there are
no means of agesrtaining. On some occasions, dmbilas
are tuken out in their namoes and given over to the head-
man of the caste (TOVRT,),

ge. In the Districts of Kolar and Bangalore, Telugu is
spoken by the wajority of this easte, Kanuada being thoir
prevailing language in obher places. Recent immigrants
trom the Telugu districts of Madras especially from Cudda-
pah, speak Telugu even in tho city of Mysore, although
they have seftled there for some generations.

ions, The caste has, according to the language spokon by the
members, two main divisions, each of which hag further
sub-divisions. All these divisiongand*sub-divisions are said
to be endogamous.

The Kannada (speaking) Niyindas arve congorised of
Movrasu, Uppina and Silavants (Seg8, wbd, 3used) gub.-
divisions, The term Morasu probably indicates the
country of origin being the eastern part of Mysore with
the bordering Brtish territory, and is used as a distin.
guishing appellation to sab-divisions of other castes alsp,
such as Holeyas and Vokkaligas, and Morasu-Ndd amon
Sri-Vaishnava Brahmans, Upping means ‘of salt’ an

1t cannot be explained why this appellation has been given.
Stlavanta (3¥=0¥) iz either one carrying a stoune (or linga)
or Stlavanta (3e¥Se®), ¢one of (good) character,” and is the”
- - ey

* Mudrag Census Report, 1891, Page 282, foot-note,
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* name of those who are of the Lingéyata faith, They ure
strict vegetarians, and do not touch liquor.

The Telugu-speaking Niyindas have four sub.divis
sions, Nidigara (9270), Raddi-bhimi (98,5748), Gundla-
yigata (e @) and Kudi-paita (¥@=34d).  Niddigara
means pe(Jpﬁ} of the country, but il is not known which
country is meant, They arc probably mdigenous to
Mysore. Raddi-bhtimi (land of the Raddis) denoles that
they originally came from Bellavy, Cuddapah and other

" Telugn tracts of the Madras Presidency. Kudi-paita
denotes that the women of this seecfion wear thelr garment
go that the loose end of it passes over tlie right shoulder
from the front and hangs over the left shoulder, « fashiom
which ig the,reverse of what is generally adopted. This
exceptional mode of dressing is in vogue in some other
castes also, and indicates that they have all preserved
gome lacal usage, which ig different from that prevailing
m the place of their later settloment. The cxact import
of the appellation Gundla-jdgata (& round cymbal) is not
known.

The Telugu Néyindas have some exogamous divisions
named after plants, flowers, animals and other objects,
with the usual prohibition against killing, outting or using
them, The Kannada-spoaking men have not roburned any
guch sections and have probably none exigting. Some of
them.have returned g¢déras, connected with the name of
some Rishi. There ave twenty-five of them “arranged in
groups of five cach, and marriages are prohibited botwoeen
mewbers belonging to the samo group.*

There are no hypergamous divisions in this caste,
¥

There are few caste peculiarities in vegard to ceve. Birth core.

"monies observed about the time of child-birth, As usnal mouies.
in most castes, the young woman goes to the house of her
parents for her first accouchement. On some day eithor
in the fifth or the geventh mounth of pregnancy, a fonst is ob-
served and she is given varions sweot dishes to parbake
according to her taste and prosented by her father with a
wearing garmend and a ruvike cloth., ‘'Ihe husband is also
generally invited, and in some places, he pays her father a
sum of three rupees for expenses on account of delivery,

During the wife's pragitancy, the husband has to ab-
, 8tain from killing any animal, earrying & corpse, or putting

I -

Ry T R
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* Soe tho namos 'givt&n in the Appmdiz,
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on the roof of a houss, He cannot take parl also in such
auspicious acts ag swearing the bridal pair ab a marriage
with turmeric powder or powing coloured rice over their
heads ; nor should he touch the milk post or the bhdshingn.
(‘ertain practices are obsvrved in case it should happon
that the pains are unusually prolonged or the labour
otherwise difficult.  Indeed, these prohibitions and prac-
tices are common to all the castes of a similar intellectnal
status and have nothing to do with any particular caste.
The midwife* mutters charms over some castor o1l and
pives it to the patient to drink or smear over the navel. A
bangle of hrass or silver, preferably one with some charm
or other inscribed on it, i8 washed in cow’s urine and smoked
with incense, and given to her to wear on the wrist. A
Riwma sétuve is made, 1. e., a number of persons standing in
a row pass oun a vossel of water, over which some manira
has been uttered from hand to hand, and the Iast person,
goenvrally a womun, either sprinkles the patient with the
water or makes her drink a little of it.

For the same object, the husband may perform cor-
tain acts, such as polling down the cross slab of slone’
planted by the side of the road over two upright slabs for””
regting the bead loads of weary wayfarers, or ronning
naked at night to a water course and pushmg out the
washing slab of washermen there, or cutting the ropes
bysng together the raftors of a thailch roof, or firing off »
gun with blank powder near the pabient’s room.

The child 18 washed soon after birth, and the navel
chord which 18 ocut s Sometimey pregerved, as ib is coit
sidered to mako barren women who swallow it [ruitful,
At the threshold of the confinemeift roomn, an old winnow
and a broomstick are kept, und a bnuch of margosa leaves ,
stuck to the door frame.

‘The mother and child a1 e bathed on tho ninth or cleventh
duy after drutl, A dinner is given to somo members of
blie caste, and those of the Vaishnava {aith invite a Satdni
priest to give tirtha and prusdda to the mother. The child
is put into a cradlo for the frst time that evening, and a
name given to it as suggested by an clderly member or by
a soothsayer, Some of (hese men who live In towns aro
more ambitious and follow or profess to follow all tho prac-
tices of the higher castes such ags Brahmans and Komaﬁis,g

* A midwife iy generally eallod Maitru-Sdné (EJ’JGB’JPO‘ES)) which?
mouns an adept in manéras or charms,
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which they have ample opportunities of obsorving, when
they are called in to sorve as musicians on sneh occasions,

They have no peculiaritios in tho names that they
give Lo t%;tair clhildren. ‘

It is stated that a sister’s son cannot be adoptod, and
though he may be brought up as a foster-son, ho does not
obtain either tho rights or inour the disabilitios of an
adopted son. The daaghtor of the foster-fathor may bo
given in marriage to such a foster-son, Tt is said thatu the
affiliation of a son-in-law (illdmm) does not obtanin In

this caste.

Adoption must take pluco when the boy is young, at
any vate bofere he is married. The ocremontes are tho
sanie as in other non-Bralhman castes, 4.e, a caste dinner,
bathing the boy and entting off Ins waist-thread and pat.
ling on a new one, and gometimes giving him a now name,

A feast is obsorved when the male ehild’s hair is
shaved for the first time. Thig is done generally before
the temple of the family god, and a barber of another

«famly 13 employed and paid a customary fec of a hupa fov

r
L

o,

",

the service.

Polygamy is allowod but seldom indulged in, aud
polyandry is unknown, The common prohibition againg
mareying agaatic relations e strictly obsevvad, Maringa
18 permissible with an elder sister’s daughtor or the
daughter of a maternal unale or paternal aunt, the Gl of
these relations being the most populav. Only in cases
of extreme necessity such us a widower not hewng able to
procure an eligible mate, i3 marriage with a younger
giater’s daughter tolerated. * If two tamilios cach conbract
a marriage with a third family, it is said that they therchy
become brother families, and no marriage can take place
between {heir members, 1t would [lollow from this rule
that one cannot marry a girl from tho family of one’s
arandmother, though 1t may not be the same as his own.
There is no prohibition against two sisters marreying tho
sane man either simultaneously or successively t(hough
simultansons marriage rarely takos place ; and two brothoers
may marry fwo sistors. When a man has mavricd a
daughter of hus sister, his son is not allowed to wmarey

el Mt i

* I'he pupulm: HfLyqug to Lhis offect ise3a a@eg, e o0, X a&éﬁagﬂ:’_m
aty ad yge whose chief virlne porhapg lies in tho alliterniton of -its pring-
pal terms,

Nimos.

Adoption,

Marriago
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pither a daughter of that sister or of other sisters, for
thongh before the father's marriage, thay were eligible as
his paternal aunt's daughters, they become the equals of
his mother's sisters after that event, Mxchange of
daughters in marriage between two families 18 a,llﬂwed‘hut
there is a belief that only one of them will result in &

happy union.

Some persons of the caste who have risen to any
position of wealth and independence have long given up
shaving as their profession, and restricting themselves to
acting ag Eipers, have changed the name of the caste to
Balajiga. * Such persons are not willing to give ther
danghters in marriage to those who continue to be barbers

by profession. o

A woman may be married at any age or may remain
unmarried altogether; but it is said that an unmarried
woman cannot take part In marriage céremonies such ag
carrying the kalasa or smearing the bride with turmeric
powder, and when she dies, full obsequial rites are not
performed. T'he husband must always be older than the
wife. The first proposal for marriage emanates from the
father of the young man, who repairs to the bride’s house
with the anspicious articles, ¥ and moots the subjoct in the
presence of a caste assembly. These things togethor with
a new cloth and sometimes a sum of three rupees towards
expenses of the marriage are presented io the bride aftep
her father expresses his formal consent., A Brahman
astrologer fixes the proper day, and a dinner is given to
the caste. After this Vilye or Valkdku sdstra (ceremony
of betel-leaves), the contract 1s complete, and the party
that breaks it will have to pay the expenditure incurred

by the other.

The marriage festivities last five days, .and the cere-
monies are more or less the same agin the ordinary Sudra
castes, The dévariia (god’s feast) or the offerings to an-
cestors (FB,FHRRD) takes place on the first day, when the
sldest mule member of the houge and the party to be mar-
ried eab only one meal and make pija to a lalasa set up in

|

* Balajign with its caste termmation Niydu scems to le the
favonrite refuge of varions nondescript Telugn speaking castes, wheh
they desire fo raise then sovial rank so s to Le m keeping with Lny
sugmeniation of their materal status,

il

4
t ;’Jaﬁ#tﬁf)ﬁqs such as turmerle powder, red saffron, areca wuts;
betel-leaves, fowers, frmtg, sle,
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the names of the family god and the deparied ancostors.
The bride and the bridegroom are smeaved over with tups
meric powder and the young man puts on silver toe-rings.
'On the second day, the pandal is erectod on twelve posts,
of whish the * milk’ post is of green Néraje or At (Indian
fig), a twig of which has been out for tho purposo by the
maternal uncle. The bride and hor party avrive al the
village of the bridegroom that evening and are recoived
and duly lodged in a separate house. Five wmarried
women of both the parties go to the pobter and bring the
sacred pots, which should be four large ones, four =smalier
ones, four lamp stands, four dishos and four small goglets,
wiich have been painted over with chunam lines. They
are placed ip a room on a bed of manure collected from five
houges with nine kinds of grains spread over, and the
lamps ars lighted and kopt burning all the remaining days

of the marriage,

L]

The principal ceremony takes place tho next day.
Early in the morming a party of men and women go to a
temple and bring a Nérale twig back which they bind to
tho ‘milk’ post together with a kenkana. The nails of both
are pared, and after bathing, the man dressed in wedding
clothes goes out to a temple, whore he is seatod on o blans
ket and married womon smear his [ace and limbs with
turmerie § aud sometimes he eats o littlo rice hehind a
scroen in company wibth his best man (ks Sudgan,,
The bride in tho meanwhilo sits on & plank in thoe house, and
a. procession passes bebween them thrice, each time
carrying some presents, and on the third fime, the brido-
groom also going with them, holding a daggor rolled up in
a red handkerchief, After the mock vesistance of peliing
each other with half-husked rice, and the waving of drats,
the bridegroom is made to stand on the dais facing the
bride with a seroen between them. Thisis presently re-
moved, and the bridegroom ties the {f/i 1o the neck of tha
girl, while the purohit vepeats some benodictory verses,
The parents of the bride and others of the assembled’
people pour miltk on tho joined hands of the couple through
a funnol of o boetel-leaf, which act completes tho gift of
the girl to her husband, After pouring handfuls of rice
over each other’s haad, they sit together, the givl boing on
the right side, and tie kankapn on their wrists. Five
women then paint their limbs with saffron, and put o
Ndse * and bless ihem, After tho distribulion  of

e g, priar P b e — il ik W Wiy Fl——— i m . L

* ¥or meaning, sec ncconnt of tho Koracha ongie, pago 10,
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tdmbila to the assembly, the couple have the fringes of their
garments knotted together and walk round the milk post
thrice and go to worship the sacred pots, their passage into
the room being barred by youngsters who get a promise
of a daughter in marriage and hear the husband wnaming
his wife. After this, the newly married pair with some
other married couples of both parties sit round & common
dish and partake of the bridal dinner (Dima PR=),

On the next day called tho Ndguvali (F799), the mar-
ried couple go to an ant-hill with a procession, and after
making pifja to it, the bridegroom digs some earth out ot
it, which the bride carries in a basket on her head. On
their veturn to the house, twelve balls are made of this
earth and one placed near each of the pillars of the pandal,

They both get their nails pared and bathe, and with wet
clothes on go te the sacred pots in company with their ma-
ternal uncles, and perform pija to them, Then thoy put
on fresh clothes and peiform piija to the pillars, burning
incense and placing offerings of cooked 1ice and sweet
cakes before each of them. Tu some places, they also per-
form after this a ceremony which they style ast dévarny
(O™ BeFd), for which eleven lamps made of ragi flour aro
filled with castor oil and kept lighted in the pundal, and
worshipped by the couple, After the pot-gsearching cere-
mony,* the Kankaye or wrist bands are untied,

The piju of Stmhdsana t takes place ihat afternoon,
an elderly man of the caste and not the purofif, divecting
the ceremony. The betel-leaves and nuts taken ont of Ltho
heap ave distributed, the first fdmbitle going to the
family god, the second to the progenitors of the casle
Khandoji and 'T'immoji. The Kabtenlanes or casto guilds are
next honoured and then the Yajman and the Kolkar, these
two gebting an additional tdmbila for their official position.

Some married women make piju to the sacred pots,
andd taking them to a well, empty the contents therein
together with the manure and the grains (which have prob-
ably sprouted} whirh formed ths bed on which these pots
had been placed. The vessels are distributed among the
relatives, some being given to the biide’s party as souvenirs
of the marriage. I'hat uight, they have a dinner at the
bride’s house, which is stylad i) wnji (8659%), The next day
the festivities come to a close with a return dinner (SY)

* Seo the ncconnt of the Koracha caste, page 10
t For & description of this ceremony, sec the account of the Bedn
caBto, page 9,



given to the bride’s party and the casie momhors generally
at tho bridogroom’s honse,

The tera (bride price) varies between twelve and sixs
toen rupees and goos to the paronts, who, if in good circum-
stances, purchase some jowel for the girl out of ith No
additional sum is demanded of a widower. Nothing is by
cugtom paid to the bridegroom. The expenses of a map-
ringe may be roughly estimated at a hundred 1upees {or the
male’s and at a fourth of that svm {or the female candidate’s
party. Poor men cut short, tho expenditure by finishing all
the ceremonies 1n a singlo day, celebrating the marriage in
a temple, and reducing the foeding expenses to a minimum,

On attaining puberty, a girl i3 considored impure and
kept at » Qistance for three days. A hut of Lalhuli (0%, 0)
or margoss luavos 1s orocted, and she 13 decked in festive
dvess and exhibited in state in the evenings {or three or
fonr days. 'T'he. hushaud bears the oxponses of all thig
show. A dinner is given to tho casle on a day fixed, and
the lhusband and wife live together thenceforth. The
ceremony is donoe ih simpler stylo for an uwnmarried girl,
and when marviage subsequently {ake plage, the husge
band and wile may live togoether t{*mu the fourth day of
the marriage. In some places,® however, they socom to
imjtate somo of tho higher oasles 1t putting off the coha-
bitation for three months after the marrage.

Remarriago of womon is prohibitod in some scolions
of this casle, whilo the majority allow it. A widow may
nob marry hov deceased husband’s hrother, clder or younger,
Alter ammouneing their intentlon fo marry beforo an
asgembly ol castemen, the wman tiey a felf aftor obtain-
ing the headman’s permission. Tho ceremony gdnerally
talkes place 1 the evening and is followed by a dinner.
Regularly married women take no part in . The bride
price is usually hnlf tho amount due for a virgin marriage,
Tho general rules of law are recoguised about her losing
her rights over tho property and the issuc of her previous
husband., A remarried woman has the usual social dis-
abilities of being deuiod any prominent part in marriage and
similar festivilics. Buch marringes aro said to be looked
upon with disfavour, a sure sign of a dosire on the part of
these men to raise themselves in the social seale. Tt is
said that the amount of bride price 13 diminished by
hall for every sucoeessive marriage, though casos of more

P FRNpPTPRR PEr ) - - bkl mremal [r— -'-r.-l—-—!—hh—lu*-

wpmm

¥ B, g, Iassan,

Hxpendi-
ture,
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MATipge,
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than two marriages are very rarve, Thero is no time
prescribed within which a widow should not remarry atter

her husband’s death.

Divorce, ' Those who allow widow marriage are, as may be ex-
pected, more lax in the way in which they look upon divores
and disregard of marital obligations. Among them, if
an unmarried girl associates with a man of the caste, she
may be married to him in lkudike form. A man who se-
duces a married woman, may marry her subsequently on
paying the marriage expenses of her husband, and giving
a dinner and paying 2 fine to the caste. ILiither the hus-
band or the wife may get a divorce if they agree, and
marry again in the kidike form. The fault of adultery
in a woman may be condoned by the caste *headman,
if she undergoes an expiatory ceremony, after wlhich the
hugshand may take her into his house.

They do not celebrate any mock marriages with trees
or swords when real hugshands cannot be found, nor do they
dedicate girls to temples.

ith cere- The Stlavanta Nayindas observe the same ceremonies

ies, as Lingdyatas for burying the dead body. The Jangama

or the Lingdyata priest is invited to counsecrate the body

with the water in which his feet have been washed ; the

body is ocarried in a vimdne in.a sitbing posture and lower-

ed into the pib in g sitting posture with a linga inits hand.

" After the grave is filled up, the Jangama is worshipped

standing on it, and assures the mourners that the deceased
reached Kaildsa (the heaven of Siva).

~ Those who wear ndma marks, invite the Vaishnava
(Sdtani) priest. After washing the body and pubting
ndmds on it, the priest worships a chalra (discus) near it
with offerings of food and liguor, of which afterwards he
partakes a little and distributes the remainder as ¢rtha and
prasdda. The body is buried in a lying posture.

Those who belong to neither of these cults bury the
. dead body in the same manner as Vukkaligas or Kurubas -
and with similar ceremonies.

y On the third day, the chief mourner and the bearers
‘of the corpse purify thomselves with a shave, and a bath
" dfter the shoulders which bore the dead body are annoint-
ed with oil. They offer food and water at the grave for
the ghost of the deceased. The pollution (sdiake) is re-
moved on the eleventh day. Tirundmadhiris (Vaishnavas)
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worship the chalbre (discus) again on the grave with cere-
monies ag in the first day on a largor scale, After they
reburn home, they contmue theoir eating and drinking
gometimes far into the night under the lead of their HY4tdn
priest, those who aro not Ndmadhdris being altogether

excluded on such occasions.

They go to a temiple tho next day to get the gate of
heaven opened for tho entry of the departed soul. The
deceased man’s son shies a lomp of butter at the image,
and repeats the formula that if the deceased had thrown
stones, he now throws butler;* and prays that god may
preserve the survivors safely, though it pleased him to tako

away the deceased t

Before the end of the month, the Lingdyata Niyindas
feast the Gawns or priests in memory of the deceased
(Rw0ags), ‘

For children or unmarried persons dying, only the third
day ceremony is perforwmed, fried graing, plantaing and
milk being placed on the grave instead of cooked food.

‘Their period of sitiaka i3 ten days for agmates, and
three dags for children. 1'hey do nei obsorve any pollution
for tho death of danghter’s children. During such period,
they eschew the use of luxuries such as milk and sweet
cakes, and do not go fo play music in temples.

They do not perform annual srdddhas for deceased
ancestors, On tho Mahidlaya New Moonday, they worship
a kalase 0 memory of all their ancestors, offering new
clothes and food belore it. A second wife sometimes per-
forms sneh coromonies intended to propitiate the spirit of
her deceused predocessor, o

The hodios of persons meeting with unnatural death .
are also buried with tho same ceremonies as those of others,
lixcept the wrapping shroud, nothing is buried with any:
corpse, A three pic pieceig placed on tho grave when
filled up, and tho Holeya of the place takes it as his pers
quisite. | _— r

I i3 a disputed point between the Agasas and Niyin. Sociul posi-

das as to which caste is entitled to precedonce,. On publio *Ei[‘:g{t:'“d

¥ "B IHTRQ Aaddg S BIn e by Badedad, S xh,
- The'sden is that of expiplion for the evil deeds of thoe dopnrted man,

Lt BAEED Barien soesosy s Amadack w ARDR:-

14
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oceasions such as distribubion of prasdda in a tomple, dis-
cord is avoided by doing the thing simultaneously to hoth
of them. Agasas do not supply the canopy cloth for pan-
dalg, or hold torches during processions ai, the marriages
of Nadyindas., The latter in retaliation docline to act as mu-
siciang or pare the mnails of the parties to marriages in
Agaga families. On ocdinary oceasions, however, each
caste has no objection to perform ib6s professional servicos
for members of the other.

The touch of a Nayinda is considered to defile a Brah-
man, & Kémati and men of some other similar castes. All
Tindus consider it absolutely necessary to purify themselves
by bathing the whole of their bodies and washing all the
clothes they har on after getting ashave, The haigs are all
carefully picked and removed, and the spot where the opera-
tion wag done, is washed with cow=dung and water, shav-
ing 18 eonsidered an inauspicious operation, on aceount of
its association with the unfortunate widows 6f higher castos,
and so women shrink from the touch of the barber caste
though men havo to undergo tonsure for many an auspi-
cious ceremnony also. On the whole, the men of thig
caste are held inlower estimation than Agasas chiefly on

this account.

They are a settled people and live iu the same quartors
as other non-Brahmans in the village, and own the same
kind of housbs in accordance with their means, many in
town living in tiled houses of substanfial sconsiruction.

In some parts of the State such as Kolar and Mysore
Districts, the Ndyindas admit persons of a higher caste as
mombers, If the recruit is a child under one year, Le is
taked as a member of the caste withdut any disabilities.
But others and their issue are genevally regarded as form-
ing a distinet section with whom one may dine in company,
hot intermarriage is interdicted, It 1s doubtful, however,
if this disbinction is kept up for morve than a short period,
till the origin is forgotten. For taking a new man into the
onste, the tongue is slightly touched with heated gold, and
tirthn and prasdda ohtained from a temple for him, and a
fine has to be paid and a dinner given to the caste. In
Bangalore, they say that no recrnitment is thus allowed ;
and even if a woman of a higher caste associates with one
of this class, the latter will not be permitted to eat fooll
cookéd by h.r without losing his caste. It is, however,
likely that this 1s an exaggerated statement of persons who
wish jfo prove that they are as exclusive as the higher
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oasbes, The social rank of Néyindas iz somewhere neat
that of Agagas and Bedas, Porhaps their profession as
musicians, and the groater opportunities of ohserving more
intimately the manvers and customs of the highor castes
on religions and ceremonial occasions, have given thom
gertain advantages and madeo them imitate somewhat more
extensively such customs and usages, Thegr also mako »
better show in the matter of education, the Census returng
showing that 2'1 per cent of them know how to read and

write, while the percentage for the whole population is
only 4'8.

They do not shave Holeyas and Madigas who have
their own barbers, and do not play at the marriages of
these casfes, and also of Agasas, Korachas and Vaddas.
Thoy may live in the samo quariers as other (nou-Bral-
man) castes, and draw water from a common well.

The chiof oceupation of this casto 18 that of barbers ;
aund they ave also protossional musicians, They were for-
merly also village surgoons, for dressing wounds and sotting
broken limbs, but this part of thoir work has almost
disappeared, as after the spread of hospitals and dispen-
saries, very few ocaro 1o avail themsolves of thoir servicos.
Women of this casto wore omployed as midwives, and
many in remote villages have still thal vooeation, A
Néyinda is a vecognizod membor of the villago servico, und
as such, he has to play at the sorvices in tho villago
temple, Whoro there ave a number of thom in a villago,
they perform such sorvige in turng, Tor barber’s sorvico
also, thiey have recognized {amilics of customers, and one
of them docs nob enqrmmh within the ecircle ol another.

They carry the instruments of their trade always with
thom in a loather pouch which is hupg undor their left
shoulder, and a barber is ryoadily 'recognized by tho
bulging in tho Ioft side within his uppor garment. The cone
tents of this bag ave razors, scissors, & small hone, a leather
strop, anail parver, a looking glass and a cup for wator.
The instruments are all choap uud orude, made in the
country, but they aro kepl sharp, and many barbers nve
experts in shaving very clean, wilhout using any soap ox
brush. It has becomne common, cspecially in the larger
towns to use razors of Huropcan manufacture ilogothor
with soap and brush for shaving; and in Bangalove, theve
are ono or two whoso trade is so flourishing as to nood &
bloyole {or swifl, locomotion,

Ceeupation
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Thetr musical instruments are various, and somo N4- 1
yindas attain considerable proficiency in this avt. The wind
mstruments are three or four classes of pipes, the Sruti (8)2)
used as an accompanimont to the moio important Ndgusard -
(WNRT), the former giving & continuous monotonous sound,
and the latter playing the different tunes. These two- are:
played on all important occasions, They have also smaller
flutes and pipes sounded 10 a lower key, for what they style
the Sanna Méla (R, ¥%¢), "They have small drums of two or
three kinds and also cymbals for tdla (®¥). In larger
places, they have organised bands of Buropean music -which
they imitate with more or less success., A few of them -
play on the fiddle, but they do not touch vinu or the tam-
birt, which rank as a higher clags of musical instruments
i India. -

The necessity of this service (of music especially) in
connection with many solemn celebrations of all classes of
Hindus isso great, that a N4yinda is also known asa
t Mangalavddy’ (Jonemvd) in Telugu, .. ‘an auspicious
man, though curiously enough hia profession is so connect-
ed with the unfortunate disfigurement of widows in some
of the higher castes, that he 13 at the same time regarded
with some aversion, and that the very name of his caste
should not be mentioned by married woman, especially in
the night time. Before taking part as musicians in con-
nection with religions ceremonies in temples and elsewhero,
the chief man of the group so engaged, shaves himself and
bathes for purification. The profession of mume being
the higher of the two, mon of this caste as they grow
prosperous in life give up shaving, and assume the
name of Telugu Balajis as their caste. They decline to
have marriage relations with those who still conbinue in
the barber’s occupation, Smilarly N4yindas who are lin-
gayatas i veligion are not allowed to have social relations
on tetms of equality with ofher Lingéyatas.

The remunertion of barbers is regulated by custom in
the rural parts of the State. For an ordinary family hav-
Ing three o four male members, five Kolagas* of grain

1 * A Kojaga (PAYR) is o measure of uzm_ﬁ;nity fox g;a{u, being &
twentieth part of a Khandage (8dorn) or Putt (@%) The quahbity
going to 6 Khandaga varies very widely, being only 50 seers in sorns
places and so much as 3,200 seers in some other places, The standard

Khandaga for the State known as Krishnaraja Khandags is 160 seens,
and 1t is this that is meant when the term i8 not qualified to denote

some |ocal varioty, t
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with a winnowfnl of paddy or other grain (S#%w%)) and a
bundle of straw (BRT®w } at the threshing floor, ave the
annual allowance. On days on which he goes to render
service, the harboer is fed at the house of the sustomer, and

on feast days, the Niyinda like other Agyagdras (¥oPreg)
or persons remunerated by customary fees in kind, gets
doles of cooked food at the houses of the chief village fami=
lies. On gpecial occasions, such as the first tonsure of o
child, or shaving on the occaslon of upanayana, the barber
is given a fes of a fana (4 Ag. 8 p.) in cash, raw rice and
other provisions, and a cloth, genorally the one worn by
the person shaved, "

In larger towns, the practice of yearly payments is
nob in vogye, and money wages are paid generally for each
operation, varying according to the position of the patient
and the skill of the barher. The ugual fee for adults is one
anna in small, and two annas in larger towns, The Ndyin-
das are also paid *separately for playing ag musicians, the
rates varying according to the demand at the particular sea-
son of the year, from 1 or 2 rupees to 10 or 12 pupees for &
band of four or six individuals, The foe paid in villagos for
attondance at marriages is generally fixed at Rs, 2.

There are quite a number of them now who have taken
to agriculture either owning the lands thoy cullivaie, or
being tenants on Vdra® or other terms. This is gencrally
an addition to their caste oooupation, which in the villages
is not sufficiently remunerativo, but there are many families
which havo altogether ceased to follow their customary
trades and in fact have altogelher forgotlen them. Ng-
yindas are not hunters by profession, bub they have no ob-
jection to join parties organised by others, There aro
also some carpenters and bricklayers among them, Very
fow have found a place in the higher walks of life such asg
Grovernment service, though ono of.thom is known to have
:Eisen as high as a Subordinato Judga-i} the Bombey Presi-

enCy.

These worship both Siva and Vishnu, Those known
a8 Silavantas are Lingdyatas and worship only Siva, while
Tirundmadbéris who profess the Vaighnava faith also re-
verence Siva, Hach family worships some special
deity ag its patron god, Thereis no particular god re-
garded as entitled to the distinctive allegiance -of the

" Virn Emﬁ) is & Jense o the condition of 1;:yﬂlg qu;ﬁu&dl share
of the produce, gonerally n half, in kind to the landlord, ‘

Religion,
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wholo saste. The other detlies worshipped are Munisvara
(BORGD), Ablkagdre (€8 ™8 the-sisters), who are regarded
as sphats of the woods and trees, Gangamma (TenSdy, water-
vod) and the Grdmadévate (TO)PBEB) gach ag Maramina
Eﬂﬂﬂﬁ*’é) and Sidabamma (small-pox spirit). Fowls and
sheep are sacrificed to these goddesses and oateu afterwards
by the devotees. Pdjdris may or way not he employed
to conduct this worship.

The Akkagdruy have no temples generally. = On a
Tuesday or a Friday, a small shed of green leaves of |
Honge (38eR), Pongamin glabra is put up ontside the village
in & grove or near a well or a river, and seven small stones
to represent seven sisters are installed therein, with one
stone in front to represent Munisvara, A lamp,is lit, and
piija made by offerings of turmeric, Kunkuma, flowers and
fruits and the burning of incense. A fowl or a sheep 13
sacrificed, and is afterwards cooked and eaten np on the
spob, no part of it bewmg brought home, They give a
tambitle in honour of some doparted worthies of thelr caste
Khandoji and Timmoji, but there are no shrines angwering
to these names.

Those who are Lingdyatas employ dangamas or other
Lingdyatas as their priests. Others employ during marriages,
Brahmans, who, though they do not enter the houses, have
no objection to go info the marriage pandals of these men,
and are not on that account subjected to any social ban
on the part of other Brahmana. Sdtdni wen act as priests
in connestion with death and funeral ceremonies of tho
Ndyindas bearing the Nama maris, Tho gurus of this
caste are Svi-Vaishnava Brahmans who pay periodical visits
for the purpose of giving them firthe and prasdde, and
collecting the customary fees.

Foasts, They observe as feasts, the Yugddi (New-year's-day)
Gauri festival, the Mahdnavawi, Dipdvali and Sankranti
The implements of their trade are worshipped ab the Gaurl
festival and Mahdnavami during the Dasara. They wor-
ship the sevpent in the ant-hills on Ndgara Panchami day,
and take only one moal. They also take only one full meal
on the Saturdays of the Srdvauna month in honour of the god

of Tirupatl, and on the Sivardtri and the chief Rkddasi

(the 11th day of the first fortnmight of Ashddha). « They
give f{dé" (9%), 1.., uncooked provisions to Ddswris onn Sabure -
days 1 Sravana and to Jangamas on Bivaratrl day.
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There are no peculiavities in the rules of inheritanco.
Tt 13 said thal a larger sharo is sometimes given at the
partition to the eldest brother, but“the nsage iy apparently
not wide-spread enough to be recognised as enforceable.

Nayindas belong to tho Fighteen Phanhs. They have
a number of Katté-mand (P¥®3) each with a Yajman at
the head ; and four or fivo of these affd-muiné are under a
Setti, Désa-setti, who is generally a langdynta Banajiga, has
jurisdiction over the whole caste within his area. Hach
Yajman has a kolkur (beadle) undor him. Tho disputes
that arise for settlement in their caste assemblies relato gen-
erally {0 adultery or tranggression of caste rules When
any matter of more than usual importance crops up, the
Désn-setti, caste Setfi, and the several Yajamans with theie
kolkars haYe to be present along with castemen. 'l'he
Selti and othor office-bearers are paid some fees according
to a prescribed scale, and all the exponses of such meotings
are borne by the persons at whose 1nstance they have been

convened,

Néyindas are allowed to eal meat and driuk gpirituous
liquors, both toddy and arvack, Thoy cannot touch beef;
and the meat of such animals as wonkeys and snakes
which are eschewed by all respoctablo castes 18 also prohi-
bited, Bestas are the lowest caste in whose houses thoy
are allowed to take food. Holeyas and Mddigas scem to
be the only ocastes who eat food cooked by them.

They have the usual beliel of the nncultnred in omens,
oracles, magic and sorcery and occasionally consult sooth-
sayers ; and such belief is, as may bo oxpected, more in
evidence m villages than in towns. They have nopecu iar
games, but take part®as musicians in  the exhibiions of
strolling players known ags Dombi Digaru (BWeug wimdy),
contributing the musical parts of the perlorinance. In
dress and ornaments, they arve oxactly like othor castes
of gimilar status such as Bédas and Agasas. Waten and
pccasionally men before they ave twenty, get tattooed by
Koracha women, with {he object of hnproving their

personal appearance.

Inheritance

Caste orgow
nigationn,

Food,

Miscellang-
ous,



18

APPENDIX,

List of Wxogamous Divisions or Gétras.

Ohifn (%8 ) Name of a tree which they neither
cut nor burn,

Qurram (W0}, Horse. They do not ride a horse.
Gautaly (@)

Jambu (Wead) a kind of reed which they do not
cut,

Kdnagula (FoStew) or Honge ($808) Pongamin
glubra. They do not cut this tree nor burn
this fuel nor the oil of this seed.

Karu (¥90) g tree which they never cut.

Uallela (398 ©) Jegsamine. They do not use this
flower.

Mutydla (3>83¥) Pearl.
Nnwily (Fe0) Paa-cock, They do not eat thig hird.

Paly (390} o herb known as Pdin mullangi (P9
3oy, which they do hot eat.

Pasupuy (&%) Turmeric. They do not raisa
turmeric orop.

Samantt (¥3%908) Ohrysanthemum. They do not
use thiis flower.

Utlarépi (@08 588) o plant.  Aeheyranthes aspera,
which they neither cut nor touch.

Some have returned gétras named after certain
Rishis.
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Prastanapa
(3m,5%)
Puharona
(aéjﬁﬁa S )
Yastuka
(o, %)
Visvabhadra
(94575 )
Sasvary
(¥8,0)

Ruechidatta
(tiaa-%a’:i} )

Lidkahétu
T&iﬁﬁ%ﬂgfﬁa)
[ndraséna
| fam@ ffﬂﬁ)
Bhadra
(#5)
Kélapala
(‘EEJQQEJ;ZJ‘?)EJ )

Vistupati
(;;mg_p aﬁ&)
Chitrakaminu
{'243‘3 )%’5333353)
Gieidharmna
(?\Dz,:’s:faw)
Dévabhadr
(BT
Rijadharmna
-('G?MZISESJF')

Kausala
(FVRY)
Nahasrabhiru
VYasudharma
{iﬂﬁﬁzﬁﬁar )
Vyanjaksa.
(oe)
Bhiktavyaya
( eﬁdﬁ'ﬁ;ﬁs%)

|

} Ist Group.

2ud Group,

» 3rd Group.

b 4th Group.
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San&bhaé&
()
Désakamdnmu
(dﬁﬁﬁmm)
Vajrachéta
(ﬁ@zﬁtﬁ)
Prabhiitavana
(P38, )
Yajyamati
(o:ims 635&@-)

> oth Group.




