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PREIFACL

Nor long sinco e {riend said Lo mo thw mitacloes
which had once hoon o support o [aith were now
a stumbling-block. I made the roply thal thal
slage wag at an ond, and bhet once more thoy
wore becoming a help, were mdeod of tho ossenco ol
rovelation, The following loctures aro an altompl
to explieate that dictum, Ior T began to seo
thab it is procisoly that charnctoristic of mirnclos
which. makes them so sore a diffieulty fo minds
with the bias of ®naturalism,” which ondeprs themn
to men and women who aro concerned rathor with
life than thoories about life. Moreopvor, it hocamo
clear to mo that what €48 Lruo of (hoe mirnculous is
no loss true of othor clomonts in tho fhith, of ity
mysteries to the intolloot, of ibs sneraments, makerinl
yob suprarational, of its omphasis on concrolo fuoly,
of its gaod lidings to tho sinnor, And so I tlioko
four leotures I have faied to sot forth o littlo of

Chat distinelion and romance, thal oxira ordinmyie
| vl
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negs of this “given” 1ovelation, which al ihig
moment men nood espocially to rocognise.

To some bthis tnfranstgeance of Lone will be re-
pellont, Nor do I deny the usos of moro ﬂonm]mwry
methods any moroe than 1 would guestion the orth
of the doctrines of Divino Immanonce and Renmn
of which lately we have heard not g little. Only al
this moment it seems Lo me Lhal we 1o not need
nny more to emphasise these things,

The accent oughl to be not on the likenoss, but
on tho difference of Christianity from its rivals,
whether philosophic or ethical or religious, " Aftor
all, we are Christians not bosause our faith resomblos
that of other men, but bocause it doos not, We
shall but confuse our minds if we harp on the
superficial rosemblances, 1eal though thoy may be,
I{ the differences were not important il were wiger
to combine with the great mass of the veligious-
mindod, and stk or minim#se all the strangonoss,
the unique gharm of tho Grnsap;al tho things that are
ab oneo its appoal and its shame,

For il is jush Lhat strangeness, that conquering
gharm, which men are fecling just now, and for
whoge lack bh@}; are crying oub from othor rofuges
~~oulture, philoSophy, fancy-religions, or whal noft.
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As T concoive it, tho human spivit, in ity otlerna]
Ginil-quest, hag ontgrod on a now path, Tt has
turned from the middle-aged proso of Lhe nincloenth
contury onco more Lo tho poolry of tho child,

Fromy tho selva oscura of mochanionl sysioms,
matorialist or inbellestunl, it is willing to bo led
onco more as nLilgrim oven [rom tho tortures of
tho Inferno™up tho mouninin of purification till it
goes once mora tho roge of glory and the dance of
saints, On all sides comes forth the cry for lifo,
newness, joy, romanee; on all hands wo have the
ovidenco that men are bored with the loud-voicod
assurances of geientific iconoolasin, and find it vory
fatiguing to breathe (he rarvified air of idoalist
philogophers with their merely nrovisional use flor
religion. That siren-song which charmed mon a
generation back, as it allured them to ponco and
rest of apirit in selentific inquiry or idoalist systoms
of benovolenss, has chamgod for us ity neote; and il
sounds lo our cars only as tho dirgo of the nine-
toonth coniury, with itg El‘ﬂﬂﬂi(} and complacent
helorodoxy, or its thin and wonry Intelloctualisin,

Alike in our orrs and in (hal of our adversaries
there vings the eall of a now world, tho thill of «
real joy and pain, It is booauso tho newnoss iy most
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new, the joy and the pain most roal and actual in the
light that shone once over Betljlehom and yet shines
in men's hoarts, that I have written as I have,
Mr, Bernard Shaw, in ono of the most impresgive ol
his many helpful and impressive utieranceg, made
Undershaft doclare that we have had cnougl of
shams, and must ab last demand a.roligion f2at fits
the fucts, 1 agree. It is because Christianity fils
the facts, and helps us to live ag renl belngs in
a real world, and not ag the puppels of inte
or even ag the dieamers of an earthly Paracise,
that it will outlast all the systems of eriticism,
philosophy, or morals, which nrise one after anothor,
plousible and dazzling in one decado, and disappear
in. the next, futile as “snows of yesteryonr,” .

I do not write thiz for want of feeling the force
of opposite views. There is hardly a difficulty here
touched which has not at times threatened to over-
whelm the writer; indecd they do still, Any lack
of sympathy which theflwsbile may diseorn is to be
attributed to the enomy being foli within no loss
than without, In respect of one point, much dis-
cussed of late, o personal experienco is bolter than
a volume of argument. Dificult as may be the
belief in tho miraculous birth of owr Lord, and
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plausible as are the attacks upon ib, I have found
a8 o foot, that if we attompt to live with thab
doclrine oul off from the f[nith, it is all up with
Christinnity, For tho birth doos nol fall alone;
it oayrios with it the whole supernatural structure,
ande in the long rum, if ono allows tho iendoncies
their (ull foree, will leave ono {aco Lo [ace with an
evolutionary*pantheism, which, ag Disrnoli onco dis-
cerned, is but atheism in domino. It takes o long
btime to ses what 18 tho eflect of cortain principles
whoen logieally earried out; and many of us never
do sec it. Whon one does see il, one learns the
dangor of doaling piecemenl with the great {act of
Chuigtianity, and porhaps in time we may learn
how this very miracle, so “ otiose ” ag somo think it,
bears with it some assuranco of tho breadth and
mystory of being.

In roference Lo certain crilicisms of tho second
leolure, L would say thwi wo shall use our minds
to most purpose whon wo realiso owr limils, and
that I nowhoro ovon hinfed thet we oughi not
to uso Lhom. To thoso who wish Lo Lrust the
intellect, I would say by all moans Lrust it abso-
lutely; on no account confuso yoursoll with any
assimpliony drawn from aclh or omolion; ho ag
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honestly ascolic in your intollestualism ag you
claim to bo; don’t be afrnid, A8 MOst men are, of
being too severe., And then its impotence will
soon roveal itself, and you will be driven, if nob
to Christianity, at least to some form of that,pure
agnosticism which Romanes found the best propara-
tion therefor; or else its final result, will be manifost
in some sceptiorl pessimism, from whith, not tho
intolleot revolving on its own axis, but life with it
realities of choice and love, will alone recall you,
I am grateful to the Rev. Ii. K. Talbot for his

kind help in revising the proof sheots, *

~ Also, I cannot close this preface without thank-
ing all those known and unknown to me, whother
in. Cambridge or here or in many other places,
who prayed aboub these lectures and for the man
who spoke them.

The additional sermons ogid appendey may serve
to {lustrate points in the lectures, They arve reprinted,
by lamd permission of The wropriclors, jfrom “ The
Guardian® and “ The Chwreh Times.”

OUSN oF TOE RISURRECTION,
MIzrIBLD.
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SRR ¥ -—REVELATION
o Blegsed he tha Lurd Gnd of Israel, fm: He. Im.th visited nnd .
 redeemad Hia people,” 3'1' LUKE I, 68, |

‘Has He? That s the questlﬁn we are all asking.
‘The trouble in mon’s minds assumes protean forms
and is concernad about different points.of detail It

may-spend itself on speculative problems, such ag L
“those raifed by conceiving the final reality ag Per--

sonal, and , that Person as a loving Fagher in a world

._.ﬂD fraught with 6?11 or Lh[l,h Divine Nm:lllﬁ 08 ﬂ’i'_'f._.;'*: -
threefold’ union: ~ It may bo ogoupied in sifting the .

ginin from -the chaff in the canonionl Seriptures, ox-

in trying to reach gertainty inm yogard to'the story
of Jesus of Nazavéth, It may be disturbed by the =

problem of: udjust.mg theories of or delly develop-
ment with any dootrine of the I'all or indeed of Sin
—the supreme discontinuity. But at bottom of.it
all-is the same question, Hath- God spoken to us
‘by His Son? Were the heavens over opencd and

A
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glimpso of the world beyond vouchsnfod to men’s
wondering oyes? Is it or ig it hol the oago that

¢ A volee whiols man can trugt
IToa o mured from the narrow house'? ¥ ®

That is what we seek to know, That, ;10 MOro
nnd no loss, And the answer ig overything——in our
lives,

¥ approhend it would be true Lo say, that Harnacl's
small book on tho essonce of Christinnity was epoch-
making. Tvor since it appeared men have bgon
asking with fresh wurgoney, “What thinlk yo of
Christ?” ‘They hnavo realised more than ever the
cholae thal lay bolore thom, between the natural and
the supernntural theory of the most potent person-
ality in history. It may well be, as many tell us, thal
they arc but lightly touched by the smal]l points of
dogran, and have grown n litlle tired of thoologiang
conténding, But about that which undorlios thego
debates they are by no mogns apathetie. 'With moyo
passion bhan over they ask for guidansce. Wiih
enger ingistence, Bolorp unlmown, the roflosting mind
18 putling the quostion, “Was Josus of Naznroth
differont from other men in kind? Are wo right to
worship the Virgin-horn as God 7” Scorn ns they
mapy bho digtinetions of the schools and acandemio
Christology, they cannot, even if they would, forboar
the query, “Was the life of Jesus in any unique
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sonse an outbrealk from the other world, and an
evidence of its reality ? Or wag it but o phase in
that which I have heard called in iho pulpit ‘the
harmondous religious development of mankind’?”
In brief is Chyistianity movely an episode, gracious
indeed and noblo, yet only an opisode in the world's
history, to be tronseendod inevitably with tho pro-
aress of eulture? Or is it the revelation of God, not
one cult mcrely among others, buf veritably supor-
natural religion ?

The question comes with venowed poignanay (o
our gendration, We live in a now age, to whose oyes
“the Victorian ern” hag bocome an historical ox-
pression, Proud and conscious of its youth, tho
twentieth century refuscs to echo the catchwords
of its elders and flames into buoyant life, As one
writer says, “a kind of Dionysino rago of 1ife” * hins hold
of men, Imperiousand resistless they seek for that
sense of frecdom and power, of vietory and joy, which
Christiang find only in One who said, “I am come
thot they mighl havo lifo, and that they might havo
it moro abundantly,” and, #tk-=se things have I said
unto you, that your joy may Do full” With postu-
lateg such as thig, tho mmatinet, that—

* The world means intensely and means good,”

the age is naturally one of faith, of positive affirma-
tions, as the age just past was one of doubt and
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hositancy. This is indeed, par excellence, the ago of
faith, or rathor faiths, Mon hfive come al longth to
" gae that thoir dirceting idoals, alike in thought and
action, aro based upon certain presuppositionss which
themselves arc boyond proof, and involve thorolore
an aob of faith for those who livo by them.? Now,
Chuistianity offors itself ns o working hypothesis for
lifg-~ono among many—and as such it must be
appraised by men and women who have to live, As
a working hypothesis we ¢claim that it embraces all
the fncts, as no other doos, and that alone it givos
enduring meaning to ideals and values which are
ineradicable in our souls, Tn this view the struggle
for the Chpistian faith has o little changed its
character. In the lash genoration it wag primarily
o conflict between faith and unbeliof or between
n matorialist snd o spivitual theory or between
idealists and agnostios, Now il has Dbecomo a
struggle for one form of reljgion againgt others. In
tho ninesgonth dontury mon accepbed the dilomma
propoundoed by Butler, and actod on the beliof that
there i no halfway house betwoon Ohristianity and
n Degabive or ab best s suspensory position, The
object of the struggle all that time wag to gocure
some spiritual intorpretation of the univorse, . Quite
commonly it was agsumed, that Christianily of one
gort or another was the obvious oxpression of that
view, If 2 men gave ;up agnostic or matoerialis
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opinions, he would most likely proclaim himself a
Christian, This might take place in moro than ono
way. If his difficulties had beon purely spooula-
tive, g, man who had surmounfed the obslaclos
to belief in God would take thae farthor leap into
orthedoxy without more ado, finding the Church in
possession and.deoming it the most natural as well
a8 the ndblest sxprossion of the religious instinot.
Or he might treat the dogmas of the faith and oven
its higtorical facts as mainly symbolie, useful for
the vulgar, He would thus label himself as Christian,
and accommodate by methods “inado in Germany”
its special doctrines with the demands of true philo-
sophy.

On the-other hand, finding Chrigtinnity full of
difficulties, both historiesl and speculative, he might
at onoce range himself on the opposite side, and sur-
render all hope ofa thelstic or indeed of any solution
of the puzale of lifo, “"

Now, howevor, all thig is changed; and it is
gradually coming to be rocognised that man is a
religious atimal; and the oontest is no longer ono
for any oreed against no creed, but of one creed
against many rivals, Al our mosi influential advor-
sarles are now religions—vory quecr roligions somo-
timed, Hven among non-Christinns the purely
negative stendpoint is far less common then it was,
In » famous lecture at the end of tho last contury
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Huxley argued that all the higher life of men rested
upon postulates which were not the result of natural
ovolution and were avowedly direcled Lo counteract
it> Hven Herberl, Spencer's agnosticism—qy semi-
theism, as it has been ealled—proposed to koep alive
that consciousness of mystory which he regards as
the essence of religion, and is tho opposite of more
naturalism, and his personal atiitude becime moro
sympathetic in hig later years Thon and now
Positivists, like Mr. Frederic Harrison, werc-as em-
phatic as any Christian in condemning the blank-
ness of mere materinlism,? .

A this moment the most influential of professing
non-Chiistian writers ave trying to give to man the
positive values of faith, without its theistic impli-
cations, Tven when they dony the fact, they are
posing a8 makers of religion, This is the cage with
the socialism of men so different as Mr, Wells and
My, Blatehford; and still more with those disciples
of Nietzsche, daily more articulate and contemptuous,
who make o god out of tho will to live, Mr, Bornard
Shaw, with his doctrine of lifo-forco—more emphati-
oally My, John Davidson, tho poot, with his deifica-
tion of powor and gospol of the ether—mako ot loast
an, ondeavour to give Lo men whab they oall a “ gatis-
fled imagination”;® and, like Niotzsche, the latter
stands in spite of himsell for the spiritual freedom
of man, Stronger evidenss comes from Cambridge.
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A writor’well known to many here has tried to show
that even agrostios eought not to he conlent wilth
mere negation; and should in some way strivo to
proserye the aprings of consolation and joy, ovon if
needful by elaborating a new mythology.?

Nothing would be less akin to tho mililant vation-
alism of aggrassive unboliel than a passago like the
following : « Faith in somo form or other scoms Lo bo
almosl & ncoessary condition, if not of lifo, yob of tho
most fruitful and noble life, . . . Most mon, I think,
are gignificant, and find and make lifo significant, in
proporkion to their faith.” 8

In one way or another the age is an age of religion,
and thoe question for men to-dny is not whother thoy
will have any religion or none, but whothor Lhoy
will have tho Christian religion or somothing elso,
This acdds at onco to the bilternoss of tho confliet
and to ils importance, It secoms liko to lose tho
genial courtesy, tho goentlomanly languor which
charnotorised the disputants in tho duys of “the New
Ropublie,” Thero is more fire and more eontempé
in those who rgject our standards, now thal thay
onn onvisage their own ng in some sort a mabtor of
faith, Tho struggle Dbetwoon natural and supor-
natural veligion will be more protoan and unconsing
and less sympathetic and chivalric than was that
belween agnogtics and Christinng, It is not worth
much trouble to fight hard for a mon who really is



8 THE GOSPEL AND IIUMAN NEEDS

in doubt; it is worth & great deal if he is certain that
ho is rvight and his adversaries are either knaves or
fools—unless thoy are both. No longer do we liston
to the wistful regret of “ Dover Beach ” :—

“The Boea of Faith .
Wag oneo too ab the full, and 10und ecardl’s shore ¢
Lay ke the folds of a night guﬂlﬂ furled ;
Now I only hear
Its melancholy long withchawing roar
Rotreating to the breath
Of the nighb wind, down the vagt edges drear
And naked shingles of the world.”

Instoad of this one of the most brilliant of modern
poels wribes :-—

“To purge the woild of Christianity,
The saoiifice of avery human life
That now enjoys o1 navsentes the sun
Would not be too evorbitant a price | "

and agun

"¢ We mean by wai all that war over meant,
Destruction’s ministers, Deatl’s £reemeon, Lust's
Exponoents, daily ke o blood xad dawn
In flamos and ouimeon seas we shinll advanon
Againsgt the anciont immalerial reign
Of Spivif, and ow watahword ghall ba atill,

Gat thee behind meo, Go—I Lollow Mammon,"” ®

In the last gonerntion men wore unable Lo take
« Jesng as Lovd,” and they wero sad,  Now they are
choosing other masters, and are glad, Theve is a
world of difference,
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Moreover, shining examplos afford ovidence thab
idealism, so [ar from ifiovitably loading on o Chrigt,
does not always Iond men oven to theistio bolief.’® And
facls arg against tho soundness of Builer's dilomma.
Life in the Christian Church implies cortain Lruths
and xaises certain problems wilh which theism as
such is not troubled, Tho charm of Christianity is
in proportion to these additional diffioulties; and
those who will not pay the price, bul are yot in-
curably religious, are turning with renewod atlrac-
tion to forms of what may be called natural religion,
Pantheigm, moro or less thinly veiled, is nol opon
to the altacks on Supernaturalism; and to souls
lacking in any feeling of sin, it offers a coriain
satisfaction, appesling Lo that sense of awe and
wonder and desire of mystion]l union with tho
Eternal, which 18 always & loxge olenmient of ro-
ligious feeling, ™

But this is not all, The groal common ground of
othioal values has vanished, In tho last age, allacks
might be mado on the Creod, or tho lives of Christians,
or on the influonce of thoe Church, but one figuve
maintained its solitary and appealing supremacy.
John Stuart Mill exprossed foelings all but universal
when he said that we could hardly have o highor
aim than that Christ should approve our lives ; and
indeed the attraction of the character of Jesus
seemed almost to increase with mon's disbolief in all
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its non-human elements, So thinking, unbelicvers
felt like the poet who walched the dawn of faith :(—

“0Oh1 had I Yived in thnt grent day,
How had ita glory new
Filled carth and heaven and canght away
My ravished spuit too

Nao thoughts that to the wotld balong
Had stood agpinet the wave

0f love, that flowed so-deep an\l strong
From Christ’s thon opon grave

No oloister flooy of humid stone
Had been too cold for me,

For me no eastern desort lono
Had beon too fan to {los,

No lonely life had passed too slow,
YWhilst I conld howmly scan

Upon hig OUrozs with head sunk low,
That nailed, thoin-orownad Man ¥

To men so fecling, it could only be with o passion
of regret that they camo to believe it was bub »
dream long ago and far away, and seltled down in
stern denial to a Christless wourld,

YU 'Whilo wo lelleved on earth e wontb,

And open stood his gravoe,
IMen onllod from ohamber, chuich, and tont,

And Christ was by to save,

Now he is dead: far honoo Lo lics
In tho lorn Syirian town,

And on his head with shining eyes
The Syrian starg look down,

Al o'er that silent snored land
Of sun and amid stone,

And crumbling wall and sultry sand
Rounds now one word alone
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' Unduped of fancy, henceforth Man
Must labour |—must resign
His all too hur¥an oreedls, and soan

Simply the way divine!’”

Thatb “condition no longor endures, Difforenges of
oraedl have at longth revealed & yawning chasm
betweon our moral ideals, Apologists of thoso days
wero socorned as narrow-minded for venturing the
view that Christisn cothics were bound up with
Christian dogma, and that with the decay of the
one the other could nol long maintain its hold,
What they said, howevor, hag come true; and can
be proved in the triumphant jeers of our adver-
saries, Tho irruption of Nielzscho, thal strange
cometb in the sercne heaven of philosophy, has meant
g revolution, Tho now ethics discards the notion
of love, ridicules sacrifice and pity, and pours a
virulence of scornful hatred upon Christ Himsolf,
Christian purity, Christinn sympathy and humility,
Chyistian gentloncss and oven courtesy are sol al
naught by the now apostlos of tho will to powor, and
n satumalia of solfish pride is sol up as our ideal
in such & passage a8 that I quoted; and many who
would bo shockoed al tho words are no loss goornful
of our moral aims,13

The question, “Do you admire Christ?” ocomes
before “Do you belisve Him?" One orudito and
not ungympathetic investigalor gravely shatters tho
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olaims of orthodoxy beoause the system could not
find room for such men as (toethe and Bismarck
So that the claim o judge o rveligion by its ideal
of charneter, not movely its doolrine, is by %o means
n dodge of npologists b bay, Personally, I find my
belief in the Christian faith immensely strongthoned
by its incompatibility with the ideals of Bismarok ;
and do not see even in Goethe an ingpiring substitute
for Christ.

Comparative mythology has widened and intensi-
fisd the problem. Now thnt religion is redognised
as a universal function of the race, it 1g being scien-
tifically observed and analysed all the world over,
while the religious ngpeols of anelent cultures arve
studied with growing sympathy. We cannot now
echo the vaunt of St. Augustine about the virtues
of the pagan world being splendida vitia, or treat
Mahomet as merely a falso prophet. Nor can we
deny the immense amount of interaction between the
roligion of Israel and other earlior systems, Above
all, the knowledge of Mithrais worship in tho Roman
Empire has revealod the striking interdependence
of the Christinn Church and other culls. So in
aver-widoning cireles, eway from the debates of the
soholarg, the question comes with incrensing foree s
Is there anything unigue in the Christian faith?
Is it more than o phass of culturs, perhaps the best
hitherto, but now ripe to rottenness, and ready to
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pass into something betber? Must we tako the lino
of o merely historieal sympathy and vegard the
Church as but an item in an ago-long process, still
for from dts goal—or is sho “tho heir of all the agos,”
having in her treoasurc-housce things now and old,
and worthy of all tho deaimr rovoronco bogause in
her liturgies, her femples, and hor crecds sho does
but express the garmered experionce of all human
life and svery religious system ? ¢

On all these grounds it behoves us to-day to ask
ourgelves onee more the quostion, What do wo moan
by speaking of the Gospel as a revolation ? “We aro
compslled to try to realise afresh the distinolive
nature of the Christian lifo in presence of forms of
worghip that are either non-Christian or only partly
g0, ag upholding a very definito ideal ol charactor
which i8 its own and will not flourish in any othov
soil, and as a soclety, & peculiar people—making part
of human progress and yob having God's cspeocial
life—a religion ab onco historical and absolute.

To this place and this offige the toplo ig it though
hard, The unique sebisfaction of the needs of man
afforded by life in the Ohristion Chawreh at oneo
nppals and commands one who stands whero so many
noblé and graclous spirits have given in days gone by
their witness, and testified the truth that hore at
loast (as I heard in thig pulpit) “ Fadith 1s not afraid
to renson, and reason ts not ashamed to adore” ¥ 1t

.
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is laid down as the duty of the Hulsean preacher to
“defond rovenled religion”; and it is of Chyistian
faith as revealed that we are now to think—that
faith by which we see the wotld as a society of frec,
created, and immortal gpirits, a world of real /hances
and incaleulablo catestrophes, & world of brokefi har-
monies, of pain and sin; withal its Maker known to
us as Father and Friend, His love flashing out in
the most astounding marvels, the Incamnation and
Doath of the One-begotten—Whogo rising is less a
wonder than His dying, if He be Who He is—Who by
His Cross redeems us now, and in His body the
Church gives us in Baptism and the Rucharist the
very spirit and essence of etornal life. This world
with Gtod its blazing fact, and prayer end faith real
forces stronger than the srmics of evil, though quito
gongruous to comnion sense and our innor life, is
incongruous with any mechanical systom, whethor
of forces or ideas, or with an Absolute which is un-
revealablo even in symbol. Abovo all, this world in
which God cares for ug, and we can be “in love with
God,” is not to bo reconcilod with any of the myriad
formsg of Pantheigm, Panthoism and Christianity, it
has been woll said, ave the two viows of life which
between them divide the allegiance of men; and that
thought may help ug in making the great choice,®
The choice, be it ohserved, is not speculative so
much a8 practical, It is not whether I am to hold
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in theory a set of propositions~-but whether I may
po on knooling in prfyer and confossion, reciting
the Creod in worship, and recciving God in His
own saoyement. Wo might put it in ono phrase,
Is the Tiucharist o sham or a reality 7 for that servica
includos every element and unites thom in hpr-
monious praise. Thus in “this greab argument,”
which to-day reverberates through Furope, it is not
an acoademnic thosis, the amusement of intelloctuals,
but the faith of the millions that is at stake—tho
frith of the worker and the soldier, the redemption
of the harlot and tho rake, the hope of all who suifer,
the joy of all who dio: is He roal or a phantom,
thig Lord of ours 7

And if for this faith I stand to-day, I ask you to
belisve that it 18 not to make vain show, or to shatber
in argument n disdained opponent. To othors faith
is the bright serenity of unclouded vision ; Lo mo it is
the angel of an agony, the boon of daily and hourly
confliot. In theso years as God’s pricst I have folt
tho pressure of crowding doubls, and learned in
bitlerness that to give up agnostic views may yot
leave one far from the Kingdom of God—inriher,
gove by His grace, than ever bsfore, I would ask in
humbleness your prayers, both young and old, that
neither to me nor others those words bo vain,

I would add that theso lestures malke no olaim to
specialist researoch, They do but express the way in
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which to one man alive “ Lo the currents of troubled
thought” tha truth of the TUrogs shines out and
what sesms a hindranco has been made a help,

In the fhrst place, 1L 19 1dle to deny tho fagl or the
presgure of difficultics, Tho knowledge of them is
more widely diffused, the burden more amltiély falt,
than it has probably ever been before. Yeb the
Church fighting with other roligions is at least no
worse off than it was in the first and second centuries
when it was on tho eve of its greatest &riumphs,
though opposed by all the powers of this world,
Mthe lust of tho flesh, the lust of the eyer and the
pride of life,’ organised and trinmphant as they
naever were bofore or sinco, by hostile worships in
possesgion, and by modes of thought untouched by
Christian living, Nor again is the general atmos-
phere among cultivated men one whit more un-
favourable than in the eighteonth century when
Butler prefaced his “ Analogy” with the well-known
words: “1t is come to be taken for granted by many
persong, that Christianity is not so much as a subject
of inquiry ; but that it is now al longth digcovered to
be fictitious, And accordingly they treat it ag if in
the present age this were an agreed point among all
people of discernment; and nothing remained but to
geb ib up ag o principal subject of mirth and ridicule,
as it wore by way of reprisals, for its having so long
inferrupted thoe pleasures of the world.”
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Sinae thoso days, when mon rogarded the Church
as the figment of priesfs, and looked for its disappsar-
ance as the great dwfhldrung should sproad, tho
faith has made conguests that oven to beligvors
would have seemed baroly oredibloe, and cast ten thou-
sand timeg its strange spell over tho hoart of man, For
although to us—“nupon whom the ends of tho world
are come '—many things seom hard that were easy
to our fathors, we have over them this great’ advan.
tage. The Church goes on. Assailed it has beon on
all sides and on every ground, altacked by some
beeause ghe is othor-worldly, by othors beeauso sho
is not; aceused in one breath of an insano altruism
and in the next of unworthy ogotism ; its title-deods
torn up, its facts disputed, its influenco donied! Its
advergaries have demolished it a thousand times in
argument and pronounced tho Christian Church a
dead thing, and eried to carry out the corpse, for
all was over but tho shouting, And they have be-
taken' themselvos to shouting, only to find whon it
was over that tho slain hiydea had raised n now
hend, and all wag to do again, IL i3 g0 onsy, so
very easy, lo disprove tho Christinn religion—io
one’s own satisfaction; but it has not yet proved
possible fo destroy it., Tho volume of Christian
experience goes on inoreasing—ils call to the indivi-
dual soul is never quits unregarded, In tho darkest

days there are thoussnds—some of thom aven
B
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educatod—=to whom Christ 18 the one rook, the Cross
the one hope, and the Churel! the abiding home for
weak and sin-siained gouls,

Nono the less the difficultios aro there-—er rather
here, They attack thoso within no lsss thap those
without, Nor may wo glibly attribute them to
moral turpibudo, All of us knoy, perhaps among
our own Iriends, men betior and more devoted
than ourselves who yobt I no wise worship “Josus
ag Lord.”

Novertheless, it 45, I beliove, a spiritual rathor
than an intelloelual force thnt is nooded* to over-
come the obstacles, and that i tho very moening
of tho appoal to fnith (without which Jesus could
nob do mighty works) as the basis of our life,
Faith like all trust is an acl of the will, which
decides to tako »isks; and so whenever it is tried,
it musl involve couwrage. It is want of pluck, the
dogive of clinging (o the bank, of moving no farther
than wo can soo that makes our intollectual diffi
oulties insuperablo,

Consider what eourago, ordinary cotrage, actually
doos. It does not do away with obstaclos or remove
pain or danger, indoed it ofton inoroases thom; if
thoro wore no hunting, no football, there would be
fower broken collar-bones or injured knecs. What
a brave man does is to accept, evon invite, pain of
ong gort or anothor, and turn il into joy and strength,
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Ho acts on the principle of him whose advice to his
son going to school wag expressed in the lines :—

“ God gave man pain for fulend,
® And death fo1 surest hopo of life," 19

Sevensy-five por cent, of education consists in lenrn.
ing, eithor in physical or mental life, that wo are to
face risks, not shun them, and that so faced thoy are
the condition of a 1icher and happier lifo, Courage
may not be the ono virtue, as a recont writer pro-
claims, but it 13 a very real graco; 1t cmbraces a
wider scope than is often supposed, and carries us
on from the simplest nots Lo the hoeights of sacrifics
and faith, It is nothing short of amazing how many
have learned ils lesson in outward life, yol fail (o seo
how it is ot the bottom of that *dying to live”
which is the philosophy of the Cross, And the
dying must be real; if there were no effort, no
fatigue, no bruises, no acoidents, thero could be
none of tho joy of courngo, So in rogard to ro-
ligion, if thoro wore no difficultics or perploxitios,
if belief wore o mathomatical certitude, thore eould
be nono of that “personal lrust in a porson,” nono
of that dlun of victory and freedom which belongs
to faith., It ig not by ignoring our diffioultics o
treating thom as unveal, that wo can have the joy
of faith; but by finding in thom the scerot of our
power, QOur apologetic grows ont of tho very hoart
of our trouble, The attraction of the Christian lifo
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60 hvmg men and womon with hopos and sbrugglﬂa
and sing is just in thoso very points which it 1s
hardest to justify in pure theory, It is nob in spite
of these difficultios, but beesuse of them—o2 rather
of the truth whish arouses thom-——thal faith has its
value for men, who have to live, Beoause it clhims
to be not meroly part of o historica] prooess (though
of sourso il 28 that), but

“Pho fingar of God, a flash of the will that can
xistent behind all laws, that made them and lo| they gie.”

that vevclation ig so uplifting to man bowdd down
with tho sense of his own impotoneo, with tho awful
vastnoss and rigidity of natural law, and longing
nbove ovorything to bo assurcd of his freodom; if
is boeause it tells of mystories, which no ingonuity
of veasoning oan grogp, that it enthralls & nature
wondering in roveronce at tho strangeness of itself;
because Gad lived on earth as & growing lad and a
common man, the common man finds g0 ologe to
him this tender and appealing love. Lmstly, il is
bocnuge Christ upon tho Crogs hag won for us an
tmposstble pardon, o doliveranco unhoped from sin
and tho digeaspd will that tho worst and weakest
can hail him as Saviour and Friend,

Let us for & moment consider in tho light of this
principle tho idea of the mirnoulous. It hag been
our tendoney of late to put this in the background.®

"
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Dominated by sonorous commonplaces about irre-
voeable law and iron uniformity, most of us find or
did find grave difficuliy to faith in the miraculous.
All the alleged instancos we stiive to reduce into
conformity with natural order. It is with reluctance
that we admit any as actual, in spite of the fact that
we know that the idea i1s bound up with a spocial
revelation of whab otherwise man conld not know,

It is trus that the diffculty lies despor. Miraclos
are but the expression of God's freedom; the truth
that He is above and not merely within the order
of natukre. Disbelief in them really leads on to
pantheism. Displaying this truth of God's liberty
and personality they arouse no deopor speculative
difficulties than does the common dmly fact of
human free-will--porhaps even less, No reagoning
hag solved that problem or reconciled the dolivor-
ange of consciousness with & beliof in the uniformity
of nature, if that belief be extended into an entire
philosophy of things. On the olher hand, no detor-
minism, “hard or sofl,” can bo roconciled with the
psychology of repentanco, or with our sonse of porsonal
activity, for this view postulates the many, tho other
abgorbs everything into the ome, If we have oneqg
surmounted the cardinal erum of human froodom,
there is no real ground for boggling over mirncles,®

But with the increasing pressure of this notion
of iron law, there is an increasing sense of the nesd
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of a power above it, Inﬂteud of being a drag upon
faith, the mirnculous, or the Iden of revelation, or
whatever you choose to oall it, 1s once more be-
ginning to be o pillar of i, Without it we cannot
consisbently retain the notion of {reodom, which is
essontinl to our moral lifo, Mirncles wero caly of
oredit in days whon porsonal agopcy was delected
throughout nature, and the physical world was not
gonoeived as an orderly whaole, Beliof wog onsy
then, bub il was also superlhuous; for the miracle
was simply o [acl, like any other fact of daily life,
and convoyed none bul o partioular losson' Nowa-
days tho beliof is not engy, but it 18 essontinl; unless
we are to bo deprived of all faith in our own spiritual
boing, and driven to view the world as o vast system,
whioch mny perhaps bo a living whole, but without
aiy place Jor pergsonalitios, and with our own loves
and fonrs, our sin or sanctity mere illusions, o sort
of phogphorescent by-produet of the ouwler” world,
Tho iron law of physical soquonces is always with
ng ; Lho pressure of bthe world, onvirenment, horedity,
is prtont and appelling; whal is & more theory lo
lho student iy tho most constanl and oppressive of
faots to tho plain man. Il is just this very thing
ho wanis Lo oseape from, It is only miracle, revela-
tion, that can assure him that behind all this net-
work of material forcos there is o living will;
whilo God manifest in Christ displays that will as



REVELATION 23

Lovoe, That is all he wants, Thai gives him a
refuge, . home for Lo soul, whoso deopost emotion
and noblest desires may now be satisfied, Just as o
man of businecsy or Loil needs a homo with oll itg
piebies, 1f his higher nature is not to bo slarved, so
man “ who gooth forth to his work and to his labour
until the evening " and js over conlronted by natural
Inw, demands tho nssurance ol spiritual {reodom, of
the living reality of Love and Peace, Such an agsuy-
ance is not now possible if there be no rovelation
which may prevent all his highest thought from
“fadings into the light of common day,” and being
withered by tho ¢hill of rigid natural lovces. Miracles,
in fact, give mon just that thrill, that sense of ex-
hilaration aud freedom which all of us exporicnce
in any conspicuous nol of heroism, Colonol Piequart
apparently ruining his carcor Lo dofend Dioyfus; a
schoolboy saving anothor from drowning, have the
same lesson, Thoy show that man is not the slave
of circumstance. Iere, we say, iy an nck which
breaks the chain of onvironment, which rises abovo
the outward, and uplifls us with o sense of our own
frocdom-—to go and do likewise, Thisis ils appoal,
So with revelalion,

Vain, indeed, and n mockery il is to toll o man
broken with trouble or a woman who has lost child
or friend, that he should bow before the mnjesty
of law, and worship the changeless harmonies of
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. nature. What.to him is cosmio ematwn? It 1s that
"~ very bitteincss he secks to Throw off, It is the
‘universe which crushes him, o wants to be free
from it, Is there nothing behind the ocurtain?
Hove the -gates for over closed behind.the dear -
- one? Is thoro indeed no voiee or any that answers,
" no feeling behind these cold resistloss lows, bayoncl'”"
the stars in the courses thab never alter? Is ity
1'ﬁally all? That is what he mslta ~Like ths hero
in “ Maud,” Whﬂ hag beon. = &

- "Bmught to undorstand
A Eit.d astralogy, the houndless plan
- bt mokes yon tyranta in your iron skies,
Innumerable, pitiless, passionless syes, S
Cold flres, yob with power to burn and brand  °
I'Iiﬂ nothingness info mzm,” o R

*

he cn,n “only be helped in t]w S0 wa,y__bv lu Ve. o

" But now shiiie oh,, and wlmt. care I, .

5 Whoin thig ghormy: gull have found & penrl

" “The counter-clarm of space and hollow sky,
.And do.nocept my madness, and would-die
Tn #nvo from some slight Hhﬂmﬂ one simple girl "

| Tt is Tove nob Law thab s Lhﬂ hﬂpﬂﬂ-—h&]f N
smothered and - 1111L1't10111ute-~0f all who live. fmd'_"
- guffor.; and this woe only know by the orash of Christ’s
_' ﬂommg to earth and showing once for all the veal -
--'ﬂplaﬂdmw de Dicu—so often misconceived.  For .
_while miracles show that God has a freodom like to.
'Tmﬂm, ﬂnd oan make mhtum o mﬂtrumem ﬂf spmt,’f!

.""."-'- .



_ o nwvenamoy 25
~ Jesus Christ’s bivth and His desth and rising again
for us have shown th one immutably rigid law- of
| thingﬂ;tu be the fact of God’s love,  That which in~
its iden is free and gracious, and exhaustless. 111 ILH
"--"11:3}193 is the one prmmpl@, | B

"¢ The light whnse amitle lcmdlﬁs the univm 50,

._-|",:

-_.bhibt zmd 1o othér. And if that be, if G‘rud’s lnve
be the truth of all, bereswament and pmn dISast.er and
glaﬂm thﬂugh hard, m&y yeb be borne ; mild hupﬂ is
- onee more posmble |

" That truth can come only from a revesled faith ;
| for it cannot by &ny 1*@&50111113' be e:{tr&ﬂbed from the -
nfbtuml order, | L -
 ~In.an age like this, when the sclentuﬁa l{nuwladge‘

“of the natural world and our power to use it have
-increasod so marvellously, we need some bulwark to

guard us against being lost in the sea of naburalism :
‘the dwngal is great lest wo take the paxt for o whole,
lest wo extend into a genoral theory of things con-'k':"
ceptions useful, ag o partial dascmpblan of the out~
wad phauomeum conceived in abstraotion, buf not
“an agcount of life or outrselves.® Such a bulwark.

is afforded by the iden of the miinoulous and
it content in the revelation of Jesug Christ, - '1‘1115_ .
_alnne AN gave us from confusmg God - mbh the:
_;urea,l:lon which is Hls will. - This alone can pumt
fto &, way of esoﬂ,pe, to o sura 1*afuga from thta 11*011

' T r
:r .\}.-_ ..‘ . '| B . - )
. . ) ', s - . & ]
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chain of eause and coffect, TFor this alone assures us
that we are not items in a%sorios, cogs in a groat
machine ; but free spirits living in society, the ohil-
dren of ono like unto us, in so far that we may Jove
Him and speak to Him; and caring so much that God
Himself died o save ng, God vevonled in Olarigt g
tho one truth, which gives to lired men and women
the right—tho right to be as little ohildren, with the
ohild's freshness of delight and brust.

“ That 13 all we ktiow on caith, and all we need Lo know,™



IT—MYSTERY
“ The Light shinbth in the darkness,’—81, JOIN i, &,

« CHRISTIANTTY nob Mysterious” is {he title of a
book once famous. Descartes and his philosophy
dominated men’s minds—even fo somo extont
Fénelon’s—in the later seventeenth nnd the onrly
eighteenth century., Clearness and logical consist-
ency were idols, Men had a naif faith in the indi-
vidual reason, and wore rosolute to oredit nothing
that could not be demonstrated; nor had they
any notion that words were inadequate to express
'reality.

These notions govorned the minds of orthodox
and deists alike, It was natural that men should
seek lo anccommodate the Gospol to theory, and,
under the guise of defenco, should minimise tha
element of mystery in tho life of the Churoh no
legs than in humon sogieby, and should repudiate
all authority—even where they were orthodox treat-
ing the Christian faith as merely a code of moyals
with speoial sanotions.

Toland's able work iswparhaps less nnorthodox
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than is commonly supposcd, only beoause there
are no wonders nt all to him. He nssorts dis-
tinotly that naturs has no mysterios, that faith
i8 bhosed entirely upon raticoination—for it never
ocourred to these mon to oniicise reagon—pnd that
Church authority is o figmont,? '

Ho goss on to adopl a line ol aygument at present
very popular, that Christ's dootrine was corrupted
from its primitive simplicity by the infusion of Greek
mebaphysios and pagan oulture, and in this way pro-
duced the historic Church and Creeds.

Another hook of the same epoch, Matthew Tindal's
“ Christianity as Old a8 the Creation,” of which only
the first volume was ever published, slaborated the
thesig that the Chyistian faith was natural religion,
differing merely in its modo of promulgation, If
this be go, any doviation from natural religion in
the existing prosentmont of Christianity must be ot
best superfluous, at worst a degradation due to the
interest and cunning of priests,

These books are now huried in [ibraries; nor is ib
probeble that they will evor be republished. Their
kard, unimeginative philistinism, their lack of his-
. torical sympathy and roligious awo, would ronder
thera repellent to many whose fundemental aims
are not different.? “

Not different! Are we not to-day in face of a
movement in all essentials the same as that of the
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sentimental rationalism of the eightoenth century?
There is the samse effort to strip ‘tho Catholie faith
of everything that is perplexing to the understand-
ing, to interpret tho life of tho historie Chwrch
with referenco 1o onlegorics fashionable at t{ho
momoit.

The modes of thought of the cighteonth eentury
were different from those now dominant, In thoso
days came the doistic and lalitudinarian divines or
philosophaers, Locke and Hoadly and their congeners,
with a loud appenl to clenr the mind of oant, to purify
religion by divorsing it from ceelosiasticism (i.e {rom
its social and communnl expression), to intoyprot
Christinnily apart from the inventions of a corrupl
and golf-gseeking hierarchy, pureing it of miraclo and
mystery, and turning the most gracious and beaubi-
ful, the most tendor and appoaling of all God's gifts
to man inte a rational morality, open to the com-
prohension of IL’homme moyen sensuel. As for
tlie “dim common populations,” thoy might go on
believing whal suited thom, until sueh {ime o8
enlightenment had spread o thom also.

It is a similar phenomonon wo witnoss to-day,
All around us wo see new thoologios,? up-to~dato
catochisms,? common-gense roligions® re-births re-
statements, gomo profound, somo o little orude, all
rather depressing. I'rom London and Now York
and Birmingham, not to spesk of tho Continoent,

¥
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books pour from the press which are all directed
by the same bias,

Wo are to loarn tho permanent value of Christian
faith Dby siripping it of every wondsr and every
mystery, Wo are to rgject the strange birth ag
materinlistio, tho physical resurrection as unscien-
tifie, snoramontal grace as magignl-—above all, the
deity of our Lord disappoars in a cloud of phrases;
and all the Churches arve inviled to join in a caput
moriwwm of plous sentiment and pantheistic emotion.,
In brief, we are to capitulato fo the enomy on every
confroverted point oxcepl the general need of roli-
gion and prayoer, and thon to trust to the God of
philogophy to aomo down ““ from the machine ” and
save from the wrooks of eoclesiastioism just enough
to suit men of parts and of polish, while throwing
to the wolves tho poor man's God, who wrought
wonders and rose from tho tomb,

This tendonoy is to bo observed from within no
logy than withou!t tho Chureh, One priest of tho
English Church, who wroto volumos to prove New-
man dishonest (unlike Kingsloy waiting ({1l death
made reply impossible), has proudly eclaborated o
Christianity relieved ontively of tho supernatural;
and other instances are obvious”

Moreover tho same bias is tempting all of us,
Indeed, unless God’s revelation be compulsory—
and ew hypothesi it is nol—ib must be posgible to
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view it from a rationglistic standpoint, The temp-
tation to a purely humanilarian view of Christ is
constant and universal. It is very oasy for any
of us to fall into the snare, and scek to bring the
Grospel down to the level of our transitory soncop-
tiong, ‘Insteand of viewing thom in the light of tho
Cross. The danger is there; we cannot avoid il;
but we may protesct ourselvos against it by prayor
and effort.

The Apostles thomselves needed education before
they learnt the folly of tying their Lord down to
ourrent political notions about the Messiah. So in
all ages disciplos will bo liable to fall into n similar
error, and to minimise tho greatnoss and * peocu-
liavity ” of tho Gospol, thus making it the refleosion
of our thinking, instead of the revelation of God’s
life,

In practice we acoept tho faots of lifo, howevor
mysterious, and try to deal with thom oven where
wo cannol fit them into theory, In roligion it
seetns often simplor to deny tho mystery and to
make tho abstract undorstanding tho measure of
all things. That is what thoy did in tho cightoonih
contury, That is what wo are asked to do to-day.
True, where our fathors thought of CGod as »
far potentate, we prate of the divine immanence,
as though tho words wero a sort of mystic incanta-
tion; and speak with bated breath of ordorly and
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continuous change, as though the intollectual
difficulty sprang not from the iden of identity in
change, but from the Limo it takos to accomplish
itgolf, 8

But now, as then, thore is tho same hostility to the
notion of rovelation, and even greater antegonism to
miracles; which il s beginning to enll wrong and
not morely irrational Lo oredit. These writers are
indood s little more humble as they appenr far more
eprnest than thoso of the cighteenth century. They
are loss clenr and hard in their ontlines. In words
thoy acceplt mystery and tho suprarational; and rise
into lyvieal raplures ovor the universo. But this
iy only words, Tho moment mystery becomes con-
erote in Christ or His Cross or the Eucharist their
injured intelligenco rovolts and they loudly pro-
tosl in tho name of rationality and common senso,
All this too in the nameo of Christ, I am not
now speaking of agnostics, but of men who helieve
thomsclvos possessed with tho sonse of the rehgious
noedts of mon and their intollectual propensities,
Finding in orthodox Christinnity great difficultics,
they purposc, by what scem to thom changes of de-
tail, to make il once moro accoptable to the oculti-
vated intelligonce, Thug they are in thoir own view
apologists, They look for a great revival, Oneco
more will the Church go loxth conguering and le
conquer, purged of its grosser elements, the rolics
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of pagan and orvienial orror, refinod to the modorn
taste, relievad of its 1g1101a11t love of marvols, its
feminine submission to priosts, and its really rather
vulgar preoceupation with sin and mattors whioh
decont people do not think abou.,

It ig unfortunate that tho Christian Church does
not exist for the benefit of decont peoplo; her
primary concern is with those who are not. It was
the poor who had the Gospel preached to thom, Wa
preach Christ cruecified, to the Jows a stumnbling-
block, to the Greeks foolishness. This iz ag true
to-day as when St Paul wrote tho words,

Moreover it is & Lest of truth,

You cummot secwrch for religion mevely from the side
of antellectual wmgquiry and wrrive at « Christign
reswlf, It ig impossible, TFor the intellect domands
necessity, and freedom is the postulate of the
Gospel, If Christianity is the marvel it olaims to
be, to thoge who fail to recognise thiy Christiang
are bound to geem fools, If we do nol, it is eithey
becauge they are more Christinn than thoy know,
or because wo are less Christian than wo imagino;
and i 18 for more probable that we have uncons
sciously surrendered to their assumptions than that
they are coming necarer 10 us.

It is true that the Chrigtinn Chuveh has done
more to make life moro beautiful and gracious,
more to stimulate men’s minds, moro infinitely to

C
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inspire artists and pools, than any othor cause
history, Tor Christ alone gives enduring mean-
ing to those values without which work is vain,
and unlocks the treasuro-houso of love, that is joy,
which is the soul ol art, Yot it 1s not to culture,
as such, that the Gospel ever can or evédr doed
nddress itsolf; bub Lo the common heart of common
men and women, on fire with lifo and love, torn
with struggle and logs and sin, and appelled by
death, What is tho use of judging Christ by
standards Ilo does nol profess to satisfy? QQuite
plainly Ile doclared that unloss a man were
willing to ontor the Kingdom as a little child he
couldd not bolong lo it It will not be Christ's
Kingdom, but something olse which will result,
if you transform the Church into an instilution
which might be agreeable for a university ex-
fension meching, but has no fiolds where children
may play, and i8 too respectable for the poor,

Tor these can readily ombraco the love of a Father
in hoavon, of His Son who died (o savo them, and of
n Spirit who helps and understands them, Would
thoy feel at home in thal adult religion now de-
manded, or find themselves al all in & senftimental
altruism, spiced with pious phrases, decked out in
n hall-soientifie, half-philosophic terminology, which
may be a comlort to those who use it, but to us is
colourless and dispiviting? Ofthers may exhibit a
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real reverence for the human figure of Jesus, and
admire—with a certain palronage—Iiig solfless and
gentle spirit. Bub thoy denude the story of all that
makes it unique, and ireat the Church, not ag a
society avherein His Spirit dwells, bul a8 a human
institution, mainly bad. Thus they eliminate Christ
first from the othep world and then from this; while
bidding us admire a few isolated moments and
phrases in the Gospels, they plumse themselves on
having secured a form of Christianity in which, if
the intelligent can find few objections, the *plain
man” discovors fower charms,

The truth i that apologists are congtantly tempted
to concede the claims of their adversaries by arguing
upon their agsamptions, and these assumptions sxo
inherently opposed to the Christian faith, as re-
vealed and supernatural, If that faith bo what it
claims, its defenders have only one course open
to them. They must help man’s eyes to see tho
King in Hig boauty; must get forth the grace of
Christinn truth as the voritable splondour of God;
and show that it is more congruous with lifo, as
it ig lived, than is any profleved substitute. I
think that since the time of Descartos, the process
I am condemning has been specially dominant,

For a long time men attempted to establish the
being> of God by irresistible arguments, the only
deity thus attainable being a creation of tho reason.




30 TR GOSPEL AND HUMAN NREDS

God, if He oxists, is not the,conclusion of an argu-
ment bul the most stupendous of facts, This,
however, has long beon abandoned oxcept among
professed scholastics; DButller’s maxim that ¢ pro-
bability 18 the puide of life” made a revolution,
Sinoo thon, howovor, thore i8 a somewhat analo-
gous danger in the attomptl to ,socure irrefragable
historical cortitude. But the evidence for such facts
ng our Lord’s birth and resurreoction cennot be
appraised apart from our pro-suppositions. There
is thereforo no prospect of any renl agreement
amoong scholars upon the root facts of which the
creods are tho expression,

With some a differont line is proposed. Idealism
in various forms displays the inadequacy of mere
rationalism, and dovelops what its adheronts regard
a8 unansworable arguments for the spirvitual nature of
reality, A firm basis in reflection is thus believed to
exist for theistic boliof, and it is anticipated that these
benefits will soon be universal when philosophic
training 18 oxlended lo all, This is a great act of
{nith, for neithor tho past nor the prosont position
of philosophio controversies observed as facts nfford
much ground for any hope of gonoral agrosment.
This tomper often brings with it a refusal to consider
ag vital any belief not in this way accoptable to the
philosopher, and devolops the tendency to trans-
mute religion into philosophy, It is often hostile or
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apathetic to all the Qistoriu&l elemonts in Chris-
tianity, and though quite compatible with orthodox
belief, tends to treat religion mainly as a system ol
ideas, o luxury for the study rathor than the lord
of life and demth. All these mothods spring from
the game orror—the desire to do away with tho
element of risk in faith, and a dislike of what is
unfathomable to the intelligence. To all the forms
of the new theology there is one common assumption
—a naaf faith in the intellect of man,

This faith is not only improbable but is conbra-
dicted daily by the facts of life. If wo were able by
thinking to plumb the scerets of things, it iy oloar
that no revelation is needed, nor could thore ho any
place in religion for mystery, which in its very notion
is something unfathomable, On this view il would bo
true, a8 Browning said in irony that there is now a
higher tribunal than God, the educated man,0 and
the Christian religion must be made subjoct entiroly
to our intelligence, and shorn of all elements whioh
transcend it.

But is this the case? I8 the abstracl understand-
ing so completely master of life that we can afford
to dismiss without further ndo all thoso appavent
facls which seek to elude or transcond ils categories ?
Is it not rather tho case thal overy single fact of real
life lies beyond us, and the problem is solved only

by living ?
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All nature may bo movoment, bub doos any one
ronlly understand moiion or chango? W are Lold
that golonco has not yol oxplainod one singlo fact,
and in the simplost things in outward lifs wo find
o mystory unfethomablo.™ Tt ig but the upiversal
oxporionce whieh is summed up by the poot i~

“SBlighl as thon arl, thou art enongh Lo hide,
Liko atl orontod things, soorols from me,
And stand a barrlor Lo efernity,

And 1, how oan I praisa thoo woll and wide
Trom whore I dwell upon Lhe hither sido,
Thon liiile vell for so gront mystory

When shall I penetrato all things and thoe
And then look back 7 Wor this I mush abide,
Till thou shall grow and fold and be unfurled
Literally boebwoon me and tho world,

Thon 1 ghall drink within beneath a sprivg
And from n poel's gide shnll vend his book,
Oh! doisy mine, what will it be Lo look
Trom God's side aven of guch a simple thing 712

Bub oven thouglh this were nob the oase, and the
outer world were quilte within our intelligence, it is
the inward lifo thet 1s the vonl, and that is always s,
mystory, and speaks of sornething boyond, Bergson,
the siypromoly acuto obsorvor of this life deolares, alter
minuie and positive oxamination, that the intellect 18
by ils natwure incapable of comprehending life (and ho
gives tho ground, ag none olso before him has done), ¥
This 1s the Instinelive doliverance of cvery man and
evory boy, of all who have loved, or suffered, or
chogen, howsver it may bo obgaured by the obsassion
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of soientific uniformit)& or rational categories. Tho
partial, relatively suporficial, character of intellectual
processes iy revealed in o flash al the orises of life,
To one who is straining eyes through the galos of
death for his friend who hag passed beyond them, how
unreai seem all studious delights! What a futile
mockery in the face of fact are all men’s spocula-
tive projestions of roslity, Wo may dwoll at othor
timos in ap abstract world and moke ourselves
happy with oconceptions, But life crashog in with
“jts wonder, il8 beauty, and its torror "—our houso of
cards trembles; and we are kicked as it woro from the
rational to the real, from the surlace Lo the depths,
Religion has been deseribed as livimg wilh the
deepest depths of being ; ibs raison d'élre is the sensa
of mystery,’* All its ritos do but give form and
body to the instinol that things are grealor than we
know; thal we cannol grasp in our minds tho veal
things of life; that thore is an evorlasting beyond in,
ourgelves, as in God, Mystery is, in [nct, no less
needful than miracle in our world of thought to-day.
The one saves us from a world of cast iron; tho
other from thot profoundor slavery of tho mind Lo
its own oreations, from theb suporstition of the logieal
process, which is willing in its blindness to treat tho
real life of struggle and hope and joy as mere
illugion, if only ab the cost il may preserve its
solf-consistency. This is Lo make an idol oul of an



40 THE GOSPEL AND HUMAN NINDS

instrument. The perfection G[i" theoretic harmony is
dearly bought if life be the price wo ave to pay for it,

Mystory, which it is sought to eliminate {rom
the oroed, is of ils very essence; f{or the creed ig a
“gymbol” in ils old name, tho expresgion partial and
inadaquate of somothing greater—life, Man’s"gense
of tho groatness of things, of M8 profound wonder
in hig deily lifo, is too doop to he eradicated by
eny dialesctic oleverness, and is proof against all the
ridisule of philosophers,

It is this sense so deop and universal that makes
the laily so conservatbive, for thoe theologian may he
temptbed to construe tho ereed mainly as speculation ;
to the layman il iz life, It ombodies to him his
instinot of the groatness of things, and the profound
wondor of his daily life. And thus he 1s cool and
unregarding of all the meoewriment discovered by
theorists in the speculative difficulties of hig faith,
Demonstrate to your hearl’s content the confradic-
tions of the Divino Personality, of a Triune od,
of tho Inearnation, and he is undismayed. e is
not conocernod to oxplain his creed; his business
is with living, and ho discorns no renl rolation
between your fine-drawn thoories and life ag ho
knows it. Confuge, if you like, the Chuistian God
with the Absolute of philosophy, and then use this
sonfusion to argue that God ig either not good or
nol almighty, and ho is no more perplexed than
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by so many conundrjms, quite unansworable and
equally childish,’® Ie knows that tho throads of
life pass out beyond him; that “talking's puzzling
work”; and he resonts your offorts “to pluck tho
heart onl of his mystory” Ilis mystory; thal is
the very root of the religious senso, and those who
atlempt to tamper with orceds on thal ground, and
on that ground alone, are doomed to failure, Ior
Christ appeals to men who have this sense; and HHe
takes it for gramied.

No reagoning can affect those who have it noft,
We cannot by modifying the faith make it ono whit
more aceeptable to the thorough-going unbeliover,
Despise us he cdoos and will; all the moroe if he soocs
that we are afraid of him. I think that one ground
of the respeet which infidels have for the Roman
Church 1s that they feol that hore is a sel of mon
who brave all their taunis and do not budge an inch ;
for whom the Lyrannous rhotoric of nalwalism or
rationalism is seatholess as tho idle air. Ifools of
course they ave, but so are all Christiang; (hoy aro
neithor the betier nor the worse for that; bul ab
least they have the courage of their stupidity, and
do nol attompl lo whittlo away their faith and
“moditate emasculalc Immanence” Now we aro
tempted to do this; for wo do not like it boing snid
that no candid and intelligent man can bo o Chrig-
tiand® We ought to like it, or al leasl to bear it.
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To be scorned ag fools is the oge way in which thoge
who work with their minds cap say with truth that
“ Blosged are yo when men shall revile you and say
all manner of evil against you fnlsely for My sake,”
It is the offence of tho Cross, and we may not, shrink
from it. You cannot serve God and Mammon' with
tho mind any more than with the heart, Somowhoro
there comes the choico botwoon wofshipping (zod and
idolising your own mind. You cennol escape the
choice ; and you must slake your all upon the leap,
“ Ho cithor {enrs his falo too much,
Or his deserts are small,

Who daves not pul it to the toush,
To gain or lose il all,”

Idle it is and waslo of breath to argue with men
like the author of “The Churches and Modern
Thought,” or My, J, M. Reborison?” Their outlook
15 antl-Christian to start with, The roge of Danto
with the Baints ol Christ is to them ag ugly and
unmeaning &g thoe harmonies of Whistler to a jury
of bagmen, or the Forelti to the lato Mr, Samuel
Smiles. Thore is no common ground belween us
and & man who could read tho New Testament and
then pronounco thai “some of tho sayings of Jesus
digplay o rolatively high ioral standard.”?® Ilo
is indoed & strongth to one's own fuith, for in .
his extrome cleverness and logieal congistency he
shows us tho true meaning of ideas, which others
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deck in more favourgble colowrs. Thore can be
no question of satisfying such men, or inducing
them to think better of us, or say that we arvo less
ignorant than other Christians, Their contempl is
the only boon we can ask of thom,

Fart in trath from these vulgaritios are the mon .
who in the name of Christ demand n rovolulion in
the Church ; but are they not, and we also, in danger
of being hypnotised by notions, which such writers
carry to their conclusion? Isnot this the case alike
with that obsession of natural uniformity of which
we spoke last week, and with thal dream of rational-
istic certitude whioh we are considering to-day ? and
does not each of them do violonco to the religicus
0ONseloUsICss ?

Taking the religious sonse as a given fact, arc wo
right in supposing that a roligion withoul mysiory
would satisfy its nceds? Are nol thoso very mys-
teries, which are mosl ropugnant to the rationalisi,
tho very cloments which make the faith so groat? 1
bake one instanco-—tho oardinal ong—the Fucharist,
Beliove it or not, you cannot dony that no olhar rite
has gathered round it such tenderncss of devolion,
or stimulaled so deeply man's gense of God’s noar-
ness and love; nor will il be disputed that hervo is
- mystery enshrined in the actual and tho conorels
—not far off, but in the daily lifo, IFor this reason
the Eucharist is inevitably the first objeot of dislike
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Lo Lhe rationalistic temper, and, offends men who will
nooept other and less immediate myslerios, Yot
Gurope, since Wyolif, affords amplo evidence that
where this mystery is ignored or denied, religious
life—oxcept for spurls of individual piety and
mysticism-—pocomes chill and commonplace, shd in
time the other supornatural agpeots are also seen
to vanish, ag in Germany and (eneva.!

Does it not then appear a rash undertaking to
reconstitule the Christian Church by oxecising ail
its most wonderful elements? Axe not the accom-
plished and respectabls persong who preach the
erusade o little muddle-headed, if we may be par-
doned the word? Is nob even an sminent man like
Sir Oliver Lodge making a blunder, and mistaking
futile concessions to an implacablo foe for defences
of that roligion which he loves so dearly? The aim
18 to strengthen the ark of the Church; the danger
is (as Caorlyle onco said of a stmilar effort) that we
are Doring holes in the bottom. Truly it would be
pitiful, 1f while we are overthrowing the cargoe to
lighten the ship, wo should loso the rudder too, and
drive it on the rocks, Boforo we turn the house of
owr God into n glorified Polytechnic Institute, il wero
well Lo pauso and ask oursclves whether the age-long
mstinets of humanity are Lo go for nothing ; whether
the love and devobion which gather round the Crosgs
have not some despor rool than stupidity or fear.

L d
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I think there ig suah a root; it lies far down, and
ineradicable within ws, Il is man’s own conscious-
ness Lhiat is the abiding home of mystery, and offers
rosistless front to all the thrust of dialoctical attack.
Dominpted by tho daily pressure ol tho oulbwaxd, ox
by the intollectualist [antasy, wo forget to nsk our-
selves whiat is most vital, Is not the reality of life
to us all, neither sense nor intellectual progess, but
that dark innor world—that twilight of reflection—
in which we grope and wonder from day to day,
fighting with devils whose name is legion, whose
bewildered gloom is lit by sivange lights of love
and pain, and transforms itsolf a hundred times
an hour? Love and pain and death, bul above all
things chance and ohoice are prosent for us all; they
are the mogt real things in life; “divine anarchists,”
they baffle all efforts to sum the series of being,
and defy prediction, Thego are tho things wo really
know, and all else i8 secondary and suboxdinate, ox
partial and abstract. It is in tho “abysmal depths
of personality” that wo find the final and fatal foo
of meve Intellectualism,

Bub this sense is not developod in isolation, It
i home and school, social and communal life, which
reveal man to himself, and show him at once his
littleness and greatness, his powers of saorifice and
joy, his need of sympathy and love, The idol of
self-sufficient individualism is the danger of all
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rationalism, and it is destreyed only by life in
soociety and by tho need of lovo. Love is tho mystery
of man’s nature no less than of God’s; nothing else
ingpires the wholo being, just boeause we cannot
reach its ond, The man who loves will novgr weep
that ho has no more worlds to conquer, for love
knows neither end {o 1ts sncrifice nor bounds to
its desive, In the words of a great living writer:
“Mysteries which havo no direct othical value Dbear
most directly on Love, which ever seeks a cerlain
infinity and hiddenness in the object of its life. A
thoroughly comprehonsible personality would have
no abttraction for us; it would afford no scope for
the unitive effort in which Love consists, There
must always be a beyond, a new territory to conquer,
a now difference to overcome, . . . It is neither what
we seom to understend about (God, that feeds our
Love; nor the fact that He is definilely beyond our
understanding, but the fact that man ean sver pro-
gress in knowledge and lovo, and always with a
gense of nn infinito ¢ beyond.” It is at the margin
where tho conquering light meols the receding dark-
ness that love finds its inspiration, To tho savage
Ho is but the biggest and strongoest of men; to the
rationalist Ho is but the most intolligent and moral ;
to Faith Hois the hidden Infinito of which these are

but the finite symbols,” 2
Now rationalism in all its forms 18 directly con-
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trary to tho instinet gxpressed in these words, Ib
tends to destroy the spivit of awe which is of the
essenco of religion, and it is assisted by cortain other
characteristics of our time, its want of quiel and
control, its habit of mistaking mero instruction for
edneation, and information for culture. Theso ten-
dencies, though powerful just now, arve nt botlom
alien from the English mind, whoso rooted dislike of
theory iz baged on the sense (hat “realify is richer
than thought”; and that aclion is the lruc life,
Doubtless our sense *that we can muddle through”
hag its dangers, and indifference and folly aro partly
regpongible for tho Inglishman’s refusal (o think
things out. But when this is not exaggeratoed, and
the due rights of the intelloct are recognised, this
very genius for aclion gives to tho English mind
the best opportunity of making progross; it is not
speculation that is the danger, but spoculation
merely for its own sako and apart {rom action, The
English vaguenoss which some condemn springs
largely from this senso, that the springs of life aro
deeper than all reasoning, and are to be found in the
power to aot and love, in those primal insiincts and
unconquerable emotions which ecannot be reduced to
formula, And this, when coupled with real intelleciual
activity, produces the noblest resulis; for it combines
the respect for tradition and authority with the ardour
of inquiry, which preserves it alike against rashness
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and stagnation, In tho pregemt problom the office
of modiating between now and old may not unfitly
ropose upon Lhat Church whose genius is displayed
in the seronc and gracious intelligence of Hookor,
in tho glowing thought of Waestoott, In the wise
rofusal of Butler to roquire demonstralion in the
mattors of life whore “probability is the guide,”
It ig tho tomper fostered by our school and collego
systams, whalover their defects, Perhaps we do not
nlways apply their rosults to tho sphere of roligion;
although tho deep reverence for the mysteries of the
faith which can be found still among many of our
oducated classes in a higher degree than on the
Contlinent is at least a partial consequence, 1
imagine thal, howover little devout he may be, the
atlitude of the English officer or professional man
would bo much loss hostile to the Faith than it
is in France,

It is partly duo to this cause. Wo loarn, whatever
olso we do nol learn, al school and college, tho in-
oaloulnblo worlth of traditions, of reveronce, of obed-
ienco; and the way in which tho apivit of corporale
life alono dovolops our manhood, We learn, or may
learn, the futility of mere individualism, and the
ahatract and partinl character of purely intellectual
processcs ; we can sce thoir value, but we do not as
n rule tend Lo overrato them—although other causos
may make ug do so,
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There are many fafllts in our education, but it
has lessons for higher and more 'important mattors,
both social and roligious, than we are always ready
to digeern; above all thingg it i congruous with
that serse of the mystery of things, and the value
of action, and the need of authority—that ig, the
gocial development of porsonality—which are the
renl foes to the aridily of pure rationalism,

I think we can find in this femper part at least
of the hostility to scholasticism and cextain other
agpects of Roman belief,. We resont ity hard out-
lines, its clear distinotions, its arroganco of cortitudo;
while its attempt o secure an intellectually coercive
proof of Grod’s being strikes us as both ineffectusl
and unattractive, It 18 not valid: and if it wero
valid, it would destroy the very belief it proves, and
it would make God inferior to our intelligence,

So with the doctrine of Transubstantistion. It ig
not to the truth thergin cnshrinod thal the Eng-
lish mind objects, but {o the atlompt Lo rationalise
» mystory., The same foatnro was prominont in the
revolt of tho last century against the oruder forms
of “the scheme of salvation,” ag it used Lo be ealled,
Men did not so much object to the doctrine of
the Atonement, but they shrank from the familiar
and almost vulgar way in which coarso analogies
were pressed, and attempts were made to measure

» profound and glorious mystery by lino ;nd rule,
D
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Now indoed the roaction®has gone too far; and,
whilo making due roserves agninst any belief in
tho absolulo value of formulae, or words, wo need
lo omphasiso thoso vital truths of which ofl theso
doclrines aro the inadequate symbols, .

It all comos to this, Tho plain man’s readiness to
acaepl the mysteries of God's grace resis at onco on
hig ignoranco and his knowledge., Ho feels that in
all things thore is mystory, and that what is the
constant factor of his innor being is somehow parl of
the stult of the wnivorse. 1ls places no reliance at
pll upon tho oplimistie {nith of mon who, like Du
Bois Roymond, lock forward to the day when
the world can be roduced to a mathematical for-
muloa; or in the more common assertion that the
wholo of boing is penotrable to thought; for even
the dolight in & poem or a picce of music can prove
the contrary® ITo knows that, though you may
oxplain the world, he remaing inexplicable to himsell,
On tho other hnnd, ho foels that thore must be reality
in that Jove and joy and willing vesolve which are
tho deopest and most ronl things in his life. The
Chyisiian faith. agsorts this (ruth st onco of the
mystory ol things, of the olornity of love, of tho in-
finile worth of choice, ng does no other creed. And
this is ils warranl,

To such an ono belief in Clod is not dependent
upon formal proof; like his own existence, it is a
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postulate, not & concfusion, Indeod, if God be, as
we 892y, a loving Fathor, it is clear that our know-
ledge of Him cannol rest on a bagis of reasoning;
or it would be unlike our porception of any other
porsonal relation,

Wo cannot, indeed, too deoply tako to hearl the
lesson impressed from without by Kant and cven
Herbert Sponcer, and from within by Paseal and
Newman—that we cannol find God merely by the
understanding, that thero is no coercive proof of
His being, and that all our terms to expross Him
are but symbols and figures. No longor do men
attach ahsolute value to what are merely inade-
quate formulae, or wasto energy over rational proofs.
These things are regulative, the bost possible; they
do but suggest, they cannot ﬁﬂmpmhand that awinl
splendour of holingss whieh Is far beyond word and
thought, and like all personal differences oan only
be bridged by love and faithful souls, We might,
indeed, grant noarly all that a roverent agnostic could
demand—if only he would lot us go on to say that
“ (tod was in Christ reconeiling the world to Himself.”
What more He is we know not; it i8 enough that
He is “our Father” and sent His Son to live and
die for us.

It i8 obvious—and our adversaries admit it—that
the sense of mystery, of the limits of the individual
reagon, of Church authority, all alike reveal the need
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of resting in the communify, and finding in the
traditions, the rites, and the regulative powers of
the Church a value which would not be warranted
if we could mako owr faith by owselves, or if the
Chureh wore a merely voluntary association which
Christians wero free Lo join or nol as Lhey pleased,

It will bo said that this or any nolion of
authority may give the rcin to oredulity, and is
the mother of all the tyrannies. But the abuse of
a prineiple does not destroy its use, Authority
alike in Church and State hag veal rights, which
migusge does not abrogate; and tho ground of it all
rosts on the fack that it is *not good for man to
be alone.” We are bidden to hewnre of superstition,
and Newman's cxample is quoted as & warning,
This example has no torrors, Apart from his per-
version (which is not here relevant), since Pascal and
perhaps Buller no single man has done such service
to true religion; and that by his life-long hostility
to “liberalism” in religion, by his sense of the
mystery of things, of thelimits of logical method, and
of the primary frots of God and the individunl, 22

Is it seriously n blind eredulity that you can oall
the danger of Lo-day, whatever class or civole you
consider ? Is it not rather o wilful superstition of
unbelief? Doubtless credulity is o bad thing no less
than unbelief. But why are we to suppose that there
is more vigk in believing too much than too little ?



MYSTERY 53

Which is the mo¥e compatible with humble
penitence, and what is any religion without it? Is
there any one here to-clay who would not choose lo
be an ignorant pensant kneeling at the foot of the
crucifix. and orying, “God be mercilul to mo o
sinnor,” rather than the accomplished diloltante, who
thanks God that ho is critical and oultivatod, not as
other Christians are, or oven as the parish clergy?
At least we know enough (o condemn the second;
do we know enough to blame the first, ?

For, indeed, man is all mystery to himself, and in
his heart are the undying springs of romance, of
that strangoness and joy in the heroic which strivos
evaer Lo reach beyond, “To find God,” as has beon
snid, “is the true romance of overy soul.” Our
adversaries tell us in scomn that Chuistinnity is in-
curably romantic-—thank God it is; the groat, the
supreme adventure, and beside it all othors scom
dull and mean.

The Christian's sense of mystery encompassing,
his faith in the ever fresh love of God, of tho reality
(that is), the creative newness of our personal lilo,
have mado onrth o place of vision and revealed the
smile behind the tears of men. This spirit it is
which fills the Chureh with grace no less than trulh,
which gives to Christian saintliness ils rave aroma,
which finds form in the arches of Rouen or the
mosaios of St. Mark’s, which flames into legends
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like the Quost of the Sangtéal or paintings like
the Adoration of the Lamb. This above all in itg
mingling of tendorness and awo invesls with such
winning appeal that worship, the lrue Divine
Liturgy, whorein onrth and heaven are _uniled,
and the Lord of all things once more veils His
glory to dwell with sinful men,

We have seen Lhat resolule and widespread
altempts are being made now, ag al other lLimes in
the history of the Church, to veduce Christianity
to a roligion purcly rational and non-mysterious,
The attempts differ in form with the fashionable
tondencios of the moment; but whother they he
made by Gnostics or Arians, by Abélard or Socinus,
or by adherents of the New Theology, their aim
is unchanged. Tho argument is always an appeal
to the rational understanding to set aside those
clements in the faith which run counfer to current
prejudices. The hopo ig Lo satisfy the non-religious
mind ; and in this aim ils assumptions are horrowed
—assumpbions antagonistic to mystery,

This argumoni, however, has no weight for the
religious sonse, Tor the sonse of mystery lies abt the
root of that conseiousness; and, although individual
difficulties remain for disoussion, the system as a
whole gaing incomperably by those very elements
whioh invite attack,
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Lot us then not be ffraicl of assoults, which from
the nature of the caxé the Christinn Chursh must
endure, Prayer alone is a supreme mystory; so
long ag that be retained il is vain to quarrcl with
the faith because it lolls of regions heyond thought.
A Chrigtianity not mystorious would not, indeod,
be o open Lo allack as tho Catholic Chureh, but
neither would it be worth defence.

Paith without rigk, withoub uncertainty, without
difficulty, would not be fnith but sight. Religion
does nol end in wonder—Dbut it begins there, A
religion without wonder would be no religion at all.

Take from the Chrislian faith its myslory and
strangeness, and seo what 1s left, Is the erced when
“trimmed and stripped of all that touchos the skies
a heautiful or even a helpful thing? Is not the
life and faith of the Church a living whole which
we cannot mutilate any more than you could pre-
serve the charms of the Primavere or the Venus
de Milo, alter you had lLorn the canvas or broken
the statue,® Loave out, if you must, the mysteriots
birth, the availing death, the emply tomb, and the
saoramental presence, and what would you havo
left? Would it be very much to live by ? Would
it be anything al all to die for ¥
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 The Word was made Flosh,”—871, Jonun i, 14,

IN o moment of ireny Huxloy once prophesied that
o time would come when apologists would be telling
Chrigtians 1o hold fast to their faith, quile apart
from the irrelovant question whether or no there
ware ony facts to confirm 1t[* That prophecy hag
come truo. On all sides we are boing instrustoed
that faith in the Gospol is at bottom adherence
to ecertain general principles of sonduct and belief
in o spiritual universe; but that it is vnlgar and
superfluous to chain that belief to the historicity of
any sclual ocourrences.

Ono defender of Modernism says: *1f the failh
of Christondom in an oternal, presont, and living
Christ could be overthrown by tho listorical proof
that his body was never vaised, its foundation would
always confain an eloment of uncertainty,” ®

In 1T Programma dei Modernisté there are one
or two sentonces of o similar kind, They declare
that for faith it is of no importance whother or no
bistorical investigation oan justify the galient faocts
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alleged of our Lord? M. Loisy says much tho same
in his distinction between trulh of {pith and truth
of fact, especially as Lhat hag been glossed by his
subsequent utterances.! Iiven in Iingland divines
of the Church are found aggerting thal the ovidonce
for tho miraculous is of go indeterminatle o naltre
that we eannot use it as a foundation of any doc-
{rine ;5 while others seom Lo assert that Lhoe religious
value of the resurrection is independent of beliof
in ity aclual occurrence.”

In all this there iz nothing strange, To minds of
the purely reflective cast roligion is always largoely
* o matter of 1doas; and the historienl clomonts will
detain their atlention bul little, even il they credit
them, Such men inevitably tend to treal faith asg
a thing of subjective values and ideal dreams, re-
moved so far as may be from tho unromantio prose
of common life, Men to whom “action is always
little vulgar” will place their roligion, if thoy huwve
ong, in o region of imagination or speculative har-
monies where the steol of facl snnnol touch il

These tendencies are reinforced from many sides
to-day. Ilegel sel men disentangling the kernel of
idea in Chriglianily from tho extornal husk of his-
torical facts and inslilutions, Ritschl had perhaps
a yet more potent influence in the like direction.
Ho did not, perhaps, himself deny or even depre-
ciale the importance of the historical foundations
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of the faith ; bul the stross he laid on the judgment
of valuo, a8 opposed to tho judgment of fact, on
ell the subjective eloments in religion has led many
of his disciplos, and somo who are nol consciously
his disciples, Lo emphasise the ideal and symbolic
aspects of Christianity, and to ignore, or evon to
disbelieve, 1bs historieal foundations.”

A like resull has come from tho reaction against
literalism, We have learnt how untenable is any
theory of inspiration which asserls the factual aceu-
racy of stories like that of Adam and tho Serpent.
allegorion] poems like the book of Job, narratives
like thoss of Balaam or Daniol. When every one
was maintaining that whelher or no these stories
wers Lrue, the Christian faith was unaffected, it was
not surprising thal some should go on to deolare
thalt historical criticlsm 18 in its nature irrelevant,
and that in all essentials Christianity would remain
untouched even though the stories ol the birth and
tho resurrostion of Jesus wore dismissed as symbolic
ralhor than actual,

If roligion were n thing of porsonal fancy, this
might be ltho case. Somo few might bo so rarely
gifted with imagination or mystical emotion that
their soenge of God’s nearness would undergo no
serious change, evon though they believed M, Loisy
when he says that our Lord was not born of the
blessed Virgin; that he did not work miracles,
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save a fow oures; afhd that, so far from rising
from the empty tomb, he was nover buried by
St. Joseph of Arimathea ab all, but was thrown
casunlly inlo a ditch.® DBul this attitude is out of
the question for the groal mass of mon., Christian
faith does not rost upon history by itself, for ils most
compelling arguments are the lives of the saints and
our own experience. But il is 8p bound up with the
events of at leasl one period of actual history that
if you destroy men's belief in the substantial ascuracy
of the one, you will not long retain even the namo of
the other?

© Apart from the portrait of Jesus, it is idle to talk
of tho Christian religion ; and whatever details in that
portrait may bo irrelevant, the main impression of a
being at once natural and supernatural, unique in his
origin, in his action, and in his riging from tho tomb
is inseparable from the portrait. And most men are
like children asking of a story-teller “Is it true?™
Convince them in regard to tho story of Jesus (hatl
1L is notl true, bul only a symbol of the religious
aspirations of agos, and men will ropudiate eithor
i scorn or sorvow tho olaims of the Church to Do
the home of tho soul, and scek for thomselves somo
other refuge. The New Templs may be grander ox
nearer, more benutiful or uglier than thoe Christian
Church, but it will not be the Christian Church ; it
will be something else.
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The thesis of the ovecds ®hat CGod entored this
world in the lifo of an nelual porgon places the
rogord of that life beloro us as n pieco of history
and subjects our belief o the laws of evidenco.
Tho attraction of tho view which wo haye beon
considoring lies in its romoval of tho wholé' ques-
tion out of this sphers, and in making historical
oriticism irrelovant, Buib from ihe very nature of
the onge this iy impossible, unless wo divoroe the
Christ-notion [rom that of Jesus, making Christ
but o name for religious oxperience. We cannot,
however tempted, separate o rational belief in Chris-
tianity from the eareful investigation of its oarly
rocords. The century now past has boen groally
busied in this matter, and I need not hero do
more than refor to tho work of the scholars who
made Cambridge famous in European learning, and
the more recent Hulsean lecturcrs who have de-
fended tho historical worth of the Gospels and the
Aots, TFrom the orucible of severe investigation to
whioh tho Now Testamont has beon subjected two
faots apponr Lo issue with somo certainty. Nolhing
in that investigation has resulled which hindors the
sound scholar from Niceno Christianity apart from
other hostile presuppositions, Detnils may hore and
there bo modified, bul the decision of men like
Westoott and Hort in the past; of men like Dr,
Sanday and the Dean of Westminster or our own
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Regius Professor in Lhe present, is in this respeot
quite unequivocal.

On tho other hand, it is abundantly clear [rom tho
mero observation of facls that hislorieal criticism of
ilsell and alone is not sufliciont to induco cortainly
in the minds of thoso who, on other grounds, assume
the impossibility of tho miraculous.1f

From the very nature of historical evidenco this
must be the eanso, IEvidence of alleged {nots is
never demonstralive; thal is, tho contrary is always
thinkable, and we are al liberty to oxplain the
ovidonoe on that view withoul contradicting any
of the laws of thoughtl. I'rom this it follows that
it is only for men of very open minds, or in mabtors
of everyday reforence, thal evidence of facts will
seem to De conclugive: and this condition er hypo-
thest does not hold in the caso of the cavdinal facts
about Christ's life. The reception given in modern
times by minds binssed in the mechanical diroction
to the evidonce of hypnolism and thought trans-
ference 18 » ocardinal instanco of this,

All belief in allegod hislorical fnots depends partly
on the aotual evidonce, partly on a presupposition
that tho facls are not in themsolves and under
certain gonditions improbable—i.e. on o faith in a
cerfain order of things, with which such facts are
congruous., In the case of ordinary events wo ignoro
these presuppositions because they are common (o
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- evory one outside & lunatic®asylum; though even
hers we have exceptions which provo the rule,” But
in tho ease of mirnculous or vory abnormal ocecur-
rences tho consensus « priori as Lo what is likely
does not oxist and novor will oxist, so far {}B I con
sce; and henoo the evidenco alono is not and nover
can be sufficient to convinee every one that such
evonts have occwrrod, and we do wrong in oxpecling
o degreo of certainly which, from the nature of the
oase, is unatbainable, ‘The moro abnormal or unique
any event ig the larger part must be played in the
boliof by our sonse of its being likely; and tho
grontor divergences of opinion must therefore exist
g to the velue or origin of the evidence, I think,
therefore, that they greatly orr who hope to found
tho Christian roligion on & cortain basis by pure
historical inquiry, isolated from other considerations:
and such o conviction if carried out will infallibly
lead to the cirelo of belief boing confinod to those
events, whioh being of n normeal though porhaps
unusual type do not roquire to cslablish their crodit
by any further presuppositions about the world than
thoge drawn from everyday exporience by thinking
men, Though even here, as all literary eriticism,
especially modern German scholarship, demonstrates,
the merely academic and abstract conceplion of
human nature is apt to narrow unduly men’s notion
of what is possible,

4
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I have heard that ah émincnt historian considers
© that our Lord's resurrection is a fact of history as
certain as the death of Julius Cmsar, With all
regpect I submit that this viow iz untenable and
is dispreved by tho vory Inrge number of ingtructed
-persons who disbelieve in tho one, while of tho other
thore iz practically no doubt whatover, Belief In
the resurrection of Christ cannot be possiblo, apart
from vertain presuppositions as to whab tho world
menns or may moan, which enable o man o view
the evidence sympathetically, Othorwise some form
of the vision-theory or self-hypnotism is an obvious
way of overcoming the difficulty without impugning
the veracity of the narrators, If you study history
with the presuppogition of M. Scignobos, that since
miracles do not happen the evidenco for them must
be ruled out hoforehand, it is o foregone conclusion
that you will not find any convincing ovidence of
the miracles of our Loxd, nor of thoge of the Church,
and that you will sol down all answors to prayer to
coincidence or mero suggestion!® On the othor
hand, to o Christian believor who has both examined
and approved tho evidonco and has appropriated to
himself the presenco of the living Chwist in tho
Chureh and the Eucharigt, tho rosurrection may
seem a fact infinitely more certain than an ovent
like the death of Julius Cmsar, which strikes him
as merely external fact,
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Indeod nothing is clearer than that all the results
of historicn]l investigation tend to confirm tho view,
thet of all oxtraordinary faels the belief, and of all
ordinary facts the intorprotetion and tho causal con-
nootions, 4.¢. of all history ag a fruitful study,sopends
on our presuppositions at leasl ag rmauch ns on the
dosumentary evidenco, LKven Lord Morley declaves
that tho “historian can only approach. the cupbonrd
with hig bunch of keys in his hand,” 18

Heres, ngain, another consideration meots us, Part
of the evidence for any fact is nol tho narrative of
the witness, bul the knowledgo of its results. Tox the
witness may bo a bad nareator or self-decetved, even
if he ig not interestod. And wo gannot isolate tho
inquiry into our Lord’s vising from the tomb, and
digouss it apart from tho actual anlleged effects of
that risen life, The Church is the supreme historical
document; and it is mero folly to leave it out of
necount, Wo havo to explain on the naturalistic
hypothesis, not only the statement that the events
ocorrred, but tho actual observed results of belief in
their scowmivence, I do nob ey that they cannot be
explainod on that hypothesis; as a faot they are, and
will contlinue to be so oxplained by men with a
strongly naluralistio bias, But to mo that explana-
tion seems unnatlural and forced, and i earxied to its
congequenaces absurd,

As Creighton said, “The presuppositions of the
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opitical mind need examination, no logs than thosge
of the orthodox” ;1 and in discussing any theory
about the documents as narralives of tho early
Church, we need to ask ourselves what are the
as.aumpginns, ofton unconseious, in the wriler’s mind
which have gone to tho making of that thoory?
Above all things, there is the assunption, so common
that it is oftem unoxprossed, that Christianity is
merely an episodoe, & phage of socinl progress, and
that its so-called supernatural elemonts are meroly
the ideal dreams of an undeveloped culture, You
can moke this assumption, if you will; and if you
have no religious oxperienco of your own Lo con-
tradict it, it 18 probable that it will scom to you well
founded. Only bs sure what it 13 you are doing;
and lot your method carry you to its duo results,
Do not take 1t by halves,

The New Testament and the Church arc so desply
saturated with supernaturnlism that tho interpre-
tation of the narratives on a purely naturalisiic
basis is not really possiblo, provided you admit the
historieity of Jesua, It scoms o mo, ag Dr. Foakes
Jackson says, [ax more reasonable to earry your posi-
tion Lo its consequences and deolaro with My, J, M,
Robartson agalust this, than it s to cut and carve the
portrait in the Gospels, and proclaim your belicf in &
purely human Christ,'s At the samo time this method,

when thoroughgoing enough, is self-destructive,
1)
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)

Mr. Robertson’s book, *Pagan Chrisls,” In which
this thoory is dovoloped, will secom eminently
plausiblo o those who are unawaro of the multi-
plicity of oriticnl theories, and tho ingenuily with
which thoy aro all dofonded; and have po deep
‘inward oxporionco to fall back upon.® -

for that is tho final point; criticism must always
be in parp devotional, if it is Lo lond Lo sound results
for tho roligious mind (and horo as clsewhere wo
tnke that for granlod), We cannot divorco our
inquiries either from what tho Church has shown
isolf in tho lives of Lho spintls or from what Chyist 13
to oursolves. “Yntorprot the Bible as you would inter-
prot any other book,” in 8o far s it is not a truism,
is n maxim futile and impossible. Nobaody does.
Nobody ean. The Bible has cntored so muoh into
ihe fbro of Christendom, it is so deeply inwoven with
our thought and imagination, that wo can no more
troat it like any other book than wo hore can think
or 0ot ag though our schools or collegos had not part
in moking ug what we aro, Civilisation, in its idoals,
ilts hopos, ity morals, is largoly what the Biblo has
mado ity and ono cannot offoetively stand apart from
211 Uhoso influoncos which have gone Lo produce the
world in which we live,

Hogol used to sy that a man could no more get
out of his own age than ho could jump out of his
Jcin.  If this be true of the fashions of thought and
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foeling that change so quiekly, still moro i the
maxim true of any attempt to take the Bible purely
apart from the society of which it was the outcome;
from that whole course of development in which it
has been so potent a factor, The Bible will never
look the same to a man within and a man without
the Church, and neither can see it with quite the
same merely oritical interest that he would bring
to bear on the Nibelungenlied, Our criticism can
only be undenominational by becoming eithor non-
Chrigtian or nugatory. You can establish nothing
that way except the matters which from the reli-
giong standpoint ore least important. As Pro-
fedsor Burkitt said at the Pan-Anglican Congress,
“«It is vain to study the Bible apart from the living
Church,” 77

Lot our eriticism be honest and sincere; but do not
let ug, whothor Christians or non-Christians, imagine
that we really approach the subjecl with minds un-
binsged and ompty, 7. with no minds at all. Let
us gob clear our own assumptions, as to belief in God,
the value of the Church, or pergonal oxperience of
Christ: lot us try to unmask the assumptions of our
opponents, and above all beware of accepting on
their asswmplions results which are wvalid on no
other condition.

But, if aftor all inquiry, we find ourselves unable
to retain beliefs so dear, it would be wiser, though
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less agresablo, to *faco tho music,” and to give up
tho name of » [aith which has no other basis than
our own aspirations, “Things are whal they arve,
and their consequoncos wil] bo what they will be:
why then should we wish to be desoived 2% If we
are convinced Lthal Josus was nol unique 'in His
birth, Hlis acts, Eis words, in Ilis donth, and what
followod deatl, but was born and lived and died
morely s maon of noblo virtue nnd » holiness sup-
remely gracious, then for heaven’s sake lel us say
so. In the long run we shall conguer our doubts
best if wo {ollow without flinching where thoy load,
Our dangers to-day are a faith blind to ils terrvific
moaning, and n doubt that darcs not look itsolf
in the face, Let uvs have dono alike with [aith
digguised and an unbeliof decorated. If wo cannot
believe our faith, lot us at lonst beliove our doubts
and acl on the beliof,

What makes tho supromo difficulty about the
historic Churist is nlso tho ground of His uniquo
appeal—Tlis impliontion with onrthly life, God solf-
revenling under human condilions, in an actual
historieal porson, subject to tho limiis and con-
ditions of » particular race al o parlicular epoch.
This to many is tho crux—the projection of God
into the outside world in history, in the life of
Jogus, in His body tho Chureh, and His approach
to man in visible sacramonts, It docs scem hard,
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Those for whom life means largely veflection are
tempted to make thoir religion a matter of ideals
and personal fancies; and they resent the harsh-
ness of external facts. Obgerve, it 18 not so much
the mizaculous, not perhaps at all the mysterious,
but the actual that makes the trouble here. The
religion 1s veal enough; but as Newman sgaid of
his ideal gentleman, “his religion is one of ima-
ginagtion and sentiment; it is the embodiment of
those 1deas of the sublime, majestic, and beautiful,
without which there can be no large philosophy.” 18
Now Jesus Christ, the Church, the saoraments, are
hard facts, abt first sighl purely external; and fact
geems prosaic Lo men who live in a realm of dream
and speculation, untroubled by the more urgent
temptations. Such is the happy and sheltered lot
of many of us In an Arcadian peace of high pur-
suits and congenial soclety. TFach of us here hasg
more or less Lo encounter this temptation—living
for tho most pmrt In & world of refined dobate,
saved by education and circumstance from the
spoctacle of the grosser sins, enjoying the wvaried
conveniences of a high civilisation, scen on its least
seamy side—wo aro all inclined to turn our faith
into a private philogsophy or a personal mysticism
to rosent the stress laid by less fortunate Christians
on mere fach, and to find almost insuperable the
obstacles roal and grave to belief in that concrete
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and partionlar gift of God in Jesus and that unique
worth of one moment which is o tho plain man
of ihe ossenco of his [aith, For I take it Lhat to
the plain man the one sure basis 18 in fact; in
. tho belicf (to avoid thoological terms) thad some-
thing passing strange did as a faot take place in
Syrin whon Tiberius was hoead of the Roman world
and Ponting Pilate was procurator of Judma.

But il is just this leap into the concrote that is
80 hard to many of us to-dny, and no one has felt
this more strongly than tho spoaker., God’s revela-
tion in Chrigt monns this, il 16 means anything; and
yot to all ol us who livo largely in the realm of
thought and innor fecling, il scoms almost vulgar;
an to thoge with any strong mystical sense of union
with a living powoer it seems quite nsedless oven if
trae, In this state of mind it 13 just ns hard Lo
credit a8 of any roal veluo the eircumecision or
the cleansing of tho Temple, ag tho transfiguration
or the [oeding of the five thousand. They are
facts outside of ws; they may have happened, but
as mystorios embodying truthy of vital signifieango
we ananob understond them; they are far off and
finished, This tondoncy has, moroovor, boen in-
cronsodl by tho habit of Protostants of ignoring or
neglecling the continued presonce of Christ’s Spivil
in the Church and the snoraments, which makes
thoso past evenls a part of the living present, and
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guards against {hat sense of remoteness which (o
the mind athirst for (fod here and now is so dis-
tressing, This doetrine has been indeed in some
sort arvested by the Ivangelical notion of mystical
union ;, but that is apt to bo individual, while the
Church and the sacraments are social and com-
munal, Jt may indeed be doubled whether even
those who have held high sacramental doclrine do
not in some oages rather over-emphasige ils Indi-
vidual side, as a gift to each personally; and the
discontinuance in so many churches of the Eucharist
as the greab corporate ach of praige has rather tended
to emphasise this view, Ii is only as we sco this
restored a3 a gocial, not merely individual act,
the praise of God in all its splendour, thal we are
likely to correot an evil so widespread, Still it will
always remaln & difficulty to those who by cir-
cumstance and temperament find thoir religion
adoquately representod by their own Inward sense
of union with God or by a set of ideal principles.
Tho concrete story of Jesus, the actual society of
Christiang, the immediate grace of the saeramonts,
as partly a gift from without, will scom to such,
if not fnlse, abt least suporfluous, not [uller and
richer but emptier than our dresms of etornal
righteousness, For tho conerete must partake of
the limilations of this actual world, and that is
* the meaning of the Incarnation, The teaching of
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children js perhaps the bost correclive of this state
of mind. I havo loarnt more apologetic from oate-
chiging children than from many books, I'or tha
brings our religion al onco [rom tho spoculative tc
the conorcle, and shows us tho danger of burning
the faith into a philogsophy, and placing abstractions
instead of the richness and colour of roal life,

It is indeed the absonce of this senso thal the
child is o part of the Church ithat 18 the grea
strength of the undenominational prineiple, and
makes men willing to treab a fow elhical principles
as n substiluto for the wonder and beauty of the
Christian Chureh; or al best to turn the faith inbc
n sob of proposibions, which can be asquired in isola-
tion and havo no organic interconnection.

Ever sitce tho sixteonth contury this tendency
has boen at work, and we have seon many forms
taken by the desire to make of religion somelhing
mainly experimentol and inward, and to out il of
from the limitations of ouler fact, or the vulgarity
of ingbitutional life, In the pietistic form, belief ir
Chrisl and the Atonemont, and the sense of union
wibth Tlim, i giill strong, and oxhibits itgell in many
gaints, in tho spiritual ardours and austoro morality
of Puritanism at ils best, Bul 1t despises the
Church ag carnal and full of sinners, and dislikos
tho sooramenty as gross and material, degrading to
God’s majesty and to man’s freedom. This view,
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however, retaing a strong sense of the aubhority of
some religious community, A little further we find
this denied, all forms of priestly authority are re-
sented, as interfering with individual freedom, an
abtempt to come between God and the soul. Finally
we rench the modern form, when an attempt is
made to take the leading ideas of Christianity quite
ont of their historical setting, and Christ becomes
a name for religious experience, We see on all
sides the conceplion of religion, subjective and
manufactured, differing greatly according to tem-
perament, but uniform in scorn of the ecommon
faith and practice of Christendom.

Now it appears to me that the principle which
we havo seen exhibited in regard to the miraculous
and mysterious elements in our faith is still more
clearly true in this matter of its historical character.
Dreams and golden fancies, individual and personal
ideals, speculations and abstract principles, ave the
privilege of tho few. To them religion may be
made up largely of such elements, To the groat
majority, however, life is above all bthings concrete;
they arve not greatly interested in thought; but of
their relations with other men, of their weakness and
ingecurily and of their own innor struggles they are
acutely conscious, In a faith which is above all
else “personal trust in a person” who once lived
upen earth, in a sociely which co-ordinates their
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highost aims and directs them by its authority in
tho oulward given graco of saoramental life, they
find that strongth and support, that senso of
anchorage, of being at home, of having something
liko themsolves to cling to, which no philosophy
and no religion merely individualist could give
thom. Zhe claim of the Gospel 18 nol so much to
solue problems «s to come near to human lwes, 1t
s to man, a8 he lives and works, as ho fights and
sing, ns he loves and hopes, as ho feels the necd of
outsido support Lo sustain him in his woakness, of
Love from Beyond to console him in his gloom,
of social institutions and environments to prevent
his spiril being orushed by the world or throttled
by comlort, that the Christ appeals. To overyday
moen and women, with the petliiness and stains of
sordid vulgar life, but also wilh the tenderness and
heroism never far from any lover, never unknown to
parent or child, to these il is that the Christian
Church makes its appoal, rosting on definite facls
issuing in clonr statoments, and ministering gifts
roal bul supernatural,

Making abstraction for (he moment of its alleged
miraculoug charactor, lol us lake into account the
ways in which faith in tho historie Christ at oneco
minislers to tho noeds of the common roligious con-
goiousness and awakons inevitablo oriticism.

(1) Tirst of all, here is gomelhing *given.”
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Without question, if Jesus ba the Word made flesh,
and His Spirit be continued in the Church and oom-
municated in the sacraments, we are parbicipating
" in a benefif, in theologicsl language, a grace, which
cnmesf.to us from without, which 18 not due to our
own moral effort or intellectusl zeal which could
not have come without a special act of God's will
intending to reveal Himself in a unique way, apar
from His revelation in the world and our own gon-
sclousness, It is true that both sides are needod;
God does not do all the work. The gifis of grace
can never avail to our healing unless by our own
act and deed wo appropriate them, Nor can we
worship that life which reveals Him, without the
use of mind, no less than will. The simplest creed
involves all sorts of implications, which it is for
the infellect to dovelop. Nevertheless it remains
true that if Josus, Hig life and death, as mterpreted
and expressed by the society which He founded, are
to us of any final worth, it is just bocanse Ie is
somothing given to us, something we could not have
done or disgovered for ourselves. With this nolion
of tho given goos thal of Church aulhority. We
cannot accept Josug as Lord without surrendering
the olaim fo be our own masters or even to follow
merely the inner light,

This will always constitule a difficulty for cerlain
minds, Those for whom religion is largely a matter
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of thought and inner nspiration find something re-
pulsive in the nolion of oxternal authority, in the
fixity of a [aith bound to o definile pergon and
forms, They objecl, too, to what scoms distenl,
to the worship of omo who lived so long ago. It
is true, as wo said, that this distance is donoe away
in the Church and the snoramonts, which embody
Christ in a living socicly, and bring Ilim close to us
in the Fuebarist, Bul Lo such men this nlso scems
distant, as Doing extornal, material, not spiritual ; if
they romain Christinn thoy will ineline to some
form of mysticism or (uakerism, which nssures the
soul of immeodiate union with God, and does away
with all instruments; grace without the means of
grace,

But with the common man this i1s not tho caso,
It is this sonse of an oulside power Lo relieve his
wenkness and bo reassuro his trembling [aith which
be nceds above all clso, and finds in the historic
Church, By bitler axporience he knows that without,
help given he is powaerless Lo bring his lifo into har-
mony with hig aimg, and to iniroduce order into the
chnos of his pnssions and desives. Bosides he wants to
fool nl home, Lo have somothing Lo catoh hold of 5 Lhis
want is to him supplied by the actual story of Jesus
upon earth, and the visible institutions and ordi-
nances whieh oxpress His life, Above all things it
is in God revealed as man thoat he finds o religion
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to understand, DPersons we are and in personal mn-
tercourse our Iifo is passod; so far from Christian
dogma Leing unintelligible to children or ignorant
people, the Gospel is the simplest and ensiesl of
all religious systems for the plain man, if wo avoid
technieal terms. Kverybody who has oxporience
in teaching the young knows this as o fact, if ho
compares the simple facts and dogmas of the
Church with any speculative ideas he might be
inclined to make a substitute.

The Gospel with its story of Jesus, and the Church
as the family of Eis love, do but carry to its highest
all that world of uplifting joy revealed to us through
human love and society, The senso of personal de-
pendence it inouleates is entirely in accord with our
life, in so far as it i3 not ovorlaid by the fallacious
individualism which is the resull of sophisticatod
culture and artificial economic privilege. It may
be that the Gospel, with its claim to give us a
home in the Church, a food in the sacraments, n
friend and saviour in

** Jesug who lived above the sky
Came down 0 bo a man and dis,”

seems hard of oredit to those who, neglecting the
circumstances which have made them critical and
independont, start arguing from their own minds
in & high state of culture; but to the mass of '



78 THR GO8PEL AND IIUMAN NEEDS

struggling men and womien, in so far ag they ave
roligious, this is not tho oase, In the story of
Jesus, in the life of IHis Church, m the power of
saoramonts, they find truths preeisely gormanc to
their own experience, and are helped to. oyganise
it more fruitfully, As Cieighton put it in letlors
which will over romain among tho classies of
apologolic i—

“Lifo can only bo explained by a life; and I see
in Josus thot hie of which all other life is bubt =
partial roflpx,” 19

“ Rolationghips founded on a sense of lasting affec-
tion are*the solo realitieg of lifo, This is obvious,
It is tho burden of all literaturo; it leads straight
on to Christ, I'nith is porsonal trust in o person,
Christianity doos nol enll upon me to commit
mysolf to something contrary to my oxperience,
It asks me to discover its law alroady written in
the world. In Christ all becomeos plain, In my
relationship towards Him all my other relalion-
ships find their moaning and renlity,”®

Two main objeetions thero are which in the pre-
sant ogo the higtorical rovolation of God in Churist
arousos in noarly nll minds: (@) that it is histovieal,
fixing our thoughis on ono particular period long
paat; (0) that il is concrote, and professes to find
tho Kternal Spirit in a particular personage. Let
" take thom in ordenr.
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(2) Dominated by the notion of continuous upward
growth, men find it increasingly difficult to attach
absolute value to o series of events which took place
noarly two thousand years ago, Thoy are willing more
than ever to see in Christianity a very {imitful phase
of spiri?unl progress; they can discern in it some
of the noblest purposes and finest characters in
history. But intellectually, morally, and spiritually
the world has greatly changed since the days of
Herod the King, when Jesus was born in Bethlehem
of Judeea. Our whole world, inner more than outer,
18 larger and more complex than it was to them, or,
so far as we can judge, to Him. Is it not a mockory
to ask us in the twontieth century {o bow in worship
to this obscure teacher, who betrayod no knowledge
of art, who was unconscious even of the thought of
Plato and Aristotle, and showed no acquaintancs with
soclology and politics? The substance of a recent
article in the Hibbert Jowrnal puts nakedly and
brutally a thought that in less repulsive form has
probably oscurred o most of us#® The world looks
forward not backward. Is not to turn our eyes io
the past in the way Chuisiianity bids us to narrow
our outloolk? Thig focling seems bound up with
the higtoric sense, the faith in the world ag do-
veloping, Yet here again the appeal is from theory
to facts—facts personal, historigal, artistic,

The sense of life as continuous change contgips o
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truth, but it is not tho whole truth. If it were,
wo should not bo able to attach any worth ox
moaning Lo gpeeial moments in our lives, or indood
lo oursolves nl all, ag porsons, All would morgo
itsell, decigivo ovents, passions, 1}(51‘5011&].i{si€3, into
ong ondless stroam of procoss and there would bo
no foothold, [f you really carry this nolion to
its conclugion (nllowing no conlrary facls), you aro
loft with the sonse that nothing happens ai all
that thero are mo oclagsicnl momonts in history or
in art or in individual lio® Wo aro lost in the
consoloss flux; we contewmplate ovorything, inelud-
ing ourselves, as one whole, in such a way that
no part has any significance for itself, bul only
as passing into somothing olse. Tho individual
picturos humnsell tho pagsive rosultant of ouiside
forcos, o wind-driven straw, It 1s only tho reality
of our innor life that provenis us scoing this to
bo tho logical issuo of oll theories which make
of lifo process and nothing eolse, In our own life
we know, and act on the knowlodgo, that cnch of
ns I8 in some way an ond in himsolf, nol a moro
cog of n mauchine, In words that have bocowno
classion] Wolter Poator oxprossec this foeling of tho
impotonso and Insignificanco of oxporience soon

undor this eatogory i—
“This b least of lnmeliko our lifo has; that il is

L_tho gonourronco flor a moment of forces parling
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soonor or later on thoir ways” . . . “To such «
tromulous wisp constantly reforming itsolf on tho
slronn Lo o singlo sharp impression with o senge in
it, o velic movo or loss flooting of suoh moments gono
by, whay is veal in our lifo fines itsoll down, 1t is
with this movemeont, with this pagsagoe and disgolution
of imapmessions, imagos, songalions, that analysis lowvos
off—that continual wvanishing away, that abrango
porpebual woaving and unwoaving of ourselves,” #

To all thig talk of eonsoloss dovolopmont {horo is
only one answoer, the appoal to faoct,  Tho most ronl
and portinent truth of ot lilo is the astunl worih
of tho presont, Difficult though it bo to conaccive
or to justify to tho oriticnl intelligenco, il ig tho
prosont reality of our existence oxprossed in our
own sonse of choice and [freodom, of pleasure
and pain, which is our guiding star, Wilthoul
it our experienco might bo more logieal, bul it
would ceage to bo oxpovience, 'This alono makos
virtite possible or ovon Lhought roal, while in respost
of plonsuro the vonlity of tho momont is provod by
ovory postponomont of all fulure goods, oven solf-
intorost, Lo somo transiont and guilty gratifiontion,
We may prato as wo plonge of tho prosent having
no roality, boing morely the produst of tho past nnd
tho paront of an inovilablo futuro. If it wore Lhis,
no moro and no loss, wo must swrvendor ag illusions
all that consclousness, acule in thues ol ovisiy, afele
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abgoluto worth of the hore and now; tho reality of
what wo oxporionco at this dofinile moment. Tho
shining ovidenco of this los in the groat momonts of
our own lifo, o in tho supromo and olassionl oxamplos
of nrtl. "

To all of us thoro aro Limos, days, of such {ran-
soondont, normative worth, that wo fall prostrale,
erying—

* Yerwolle dooh, dn bist so selitn 3
or in the words of the English poot who has done
most Lo oxpress this truth, wo cry—

vPhat olornily shall afliun tho conooption of an hour” #4

This value of monumental momonts, this locling
beforo somo work of boauly that horo at last is
something finishod, dono {ov ovor, that timo and
chance havo no powor upon the idoa thus ombodied,
is ingeparable from the sonse of all grentness in art,
and lilo, and is clonrly subvorsive of that notion of
progross ingesgant and unretardod, of which wo spoko,
TL 18 n thing in itsoll, a possossion for over that wo
valuo in tho Tlormey of Praxitolos, thoe tombs of the
Mediei or tho Sainto-Chapolle, not a more phase in
ilustration ol eulture-history, Qur voery notion of
whal is elasgsionl, raisod by its own worth above dobate,
tho thing of heputy which is in iiself “tho joy for
ovor,” shows how tho momont woe tako to comparing

welbdiios o aro driven to thig fooling of there boing
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vumus, Moments whoso signifioancs is  somobhing
quito difleront [rom thal asoribod to thom as mero
itoms in tho historical sories,

Now all this is but carried to it highost powoer
in tho floctrine of the worth of Josus o man, tho
unique valuo of Hig oarthly life, for instance, tho
moment when hanging on tho ovoess Ife used tho
words, “Il i8 finishoed,” ™

By nssorting tho oternal valuoe of thal moment
in the lifo of mon il redeomg us from tho senso
of nothingness and impotonce whieh tho specinelo
of tho changing world is bound to awakon, It
dloes for us ay persons in history whal miraclos do
{for us ag bodics in nature, By nsserting the renlity
of life in the prosont, tho value of momonts, il snvos
ug from the tortible grip of falo which moen are
nlways in fear of. For it is no new thing, Lhis
sonso of being eaught in a machino, though rocon,
tendencios perhaps enhanoe it It needs no soienoo
to seo the link Dbotwoen prosont and past; tho
Juggernaut of fele ig opprossivo Lo tho primitive
no loss than to the modorm mind,

What man noods, what ag o roligious and moral
boing ho demands, is to bo assured that thore ig
somothing more than this linking of moment to
momoent, of act to acl, in n chain whoso onds he
does not sce, Is it, ho eries, that his innor life is

all an illusion ? Ts tho agony of choige, the»5i6™

g



84 TR GOSPRT, AND HUMAN NERDS

of achioved rogolvo, the poaco of lovo, tho vivid
huos of boauty, tho loncliness of pain nll & sham,
vo tolo of little meening though the words are
gerong:” and himsoll tho ocontro of it all but a
gtone in an oddy? Or are hik momouts gifls of
God, real in their worth and moaning, transiont
in (imo, but oternal in mystory and value? This
groab spootaclo of tho Orosy, this nol dono as theo-
logiang tell us, “alike in timo and otornity,” is the
supremo assuranco thal the thoughts of our hoarts
are notl all vain, it confirms tho dolivoranco both of
individual lifo, so soroly striving and deeply fecling,
and of arlistic boauty, so frail and yet so onduring,
At this day, whon oxtornal and mechaniocal theories
goom Lo dominate our thought and lifs, and oxpross
Lhemselvos cloarly evon in oconomie relntions, {horo
is tho dangor thei all tho “living intorests and
hopos and achiovoments” of man will bo soon bui
ad 1bemsa in o gorles, and denuded of their worth
[or porsonal boings. J{loro as olsowhoero life is Loo
strong for thoory., Man knows that his agony and
his joy aro roal and vital. This knowledge is
deeponed by Deliof in the value of {ho historic
Chuisl, the doctrine that Tlis lifo, though lived in
Palestine, is of absolute value; that the momont
of Tis death was decisivo, classioal, in heavon no
less than on oarth,

“""Bm.lﬂﬂ ig not all, Thore is another and deepor
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objection to boliof in tho olornal worth ol Josus as
God’s rovoaling Mimsoll, It is, T suppose, tho supromo
and poromptory orux in tho Incarnation. Though
songruows with tho Inst this diftioulty is not quito tho
saamo, oIt I8 possible to ovorcome the difficulty of
nttaching such value Lo a sposinl momont and yob
rernain staggored ab the olaim that Jesus was God.
Wo aro asked to believe thal in one, who was [or o
timo a holploss ohild and thon lived as a small Jow
tradosman, there dwolt all tho [ulness of the Godhoad
bodily, Is it seriously to ho thought of? Can wo
oredit that the abiding Spivit which sugleing the world,
whioh dirveots the courso of human and oven colostial
life, should express Ilimgolf in o fashion so riotously
insignifieant 7 Think what it means, That infant al
Bethlehem, Grod, tho contre of all our worship, the
gource of all our being, the moaning of all ouwr
thought. Is it not “a thing imagination bogples
ab”? JL doos, Wo shall do woll Lo picture our
selves tho claim of Chrigt in all ils naked torror
beloro wo give ourselves Lo adoro “tho splondour
of Gtod,” more dazzling in the mangor, the shop,
or tho oross, than when ghining amid the armios of
honven,

It iz this contral paradox of the CGospel which
givos it al once its chartn for tho comion hoart and
s porplexity to tho spoculative thinker, If wo

work 1t oul, it will be found that the ngl af Ll
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Jatlor is novor more than an abstraction. Wo havo
in fact to choose botwoon an absbraot God, v nocessity
of thought, and God conerolo in Josus, All tho
divisions como ab Inst Lo that. Wo have to mako
up owr mind, ay botwoon some forin of §cosinio
cmobion” and tho sublimo madnoss of the [faith,
which bids us worship a bube, a enrpenter, and n
oriminnl,

And yol it iy just thig which wing us,  Ior we
nced no Chrigt Lo asgure of God’s groalness. Tho
univorse may bo n mistake, but if it is, it 18 o vory
groot mistake, Cosmie emolion 18 obvious onough,
and comos Lo all in certein moods, [t 1oy Lo, na
My, Ifrodovie Tharrison says, bub o poor roligion; but
ib 18 o religion, and il i opon o alll®  Ti docs not,
neod knowledygo or cudiuve Lo diseorn how sublime is
the ordor in which we are placoed; or Lo find in the
grandeur of things, dospito if not bocouse of ils
cruelty, nnn uplifting thought which may shamo our
poitinoss and lend to o stoicel pationce. “Clod is
grond,” the ary of tho Mosloms, ig n truth which
noetled no supornaniural boing to tenoh mon,

Thot God ¢ Little, thatl is the truth whish Josus
taught man, and wo find at onco so tondor and so
porplexing. Ttis of tho nature of love to be infinitely
minufe, a8 woll a8 soaring in its imagination, and this
nature is shown us by Christ. All 1Iis most apponling
qualitios ievual this aspeot ; bhe heart of Christendom
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hog gone oub to tho story of Bothlohom and tho
manger, of tho shephords, and the wise maon; to tho
blossing of the childron, the words aboul Lho sparrows
andl tho lilies. Thig is what gives to Christinn dovo-
Lion ity clistinetivo, poignant noto, so difloront in ils
simplo gaioly from tho honour paid to Lhe Tirst
Causge, or tho Absoluto, or tho Nocessary DBoing,
tho Summum Bogum. Thoe mothor and tho ohild,
tho hiolploss sullorer on the cross, the “gentle Josug™
of the hymn—thoso are images that comoe olose to
the toiling and wayworn, the disinhorited and the
incfloctunl, somotimos perhaps (o tho neoglect of
pusboror Liuths, It is not God in Ilig powoer and
mujosty, thoe pride of Deily, which way rovenled in
Jesus, bub in deed and truth God in llis humilia-
lion, scorned, spal upon, dying, thal has boon
the forco which changed the world mowo than all
the nrmies of all the emporors, And evon o Lhis
day and by tho confossion of our adversarics, “’Lis
Christendom’s the mattor with tho world” And nol
Crosnr nor Napoleon, not Flato nor Bacon, counts oy
p foeb in Lho life of to-duy for a Litho or & thousandh
parb of that oightoon months’ ministiy of Lho pro-
vineinl carpenter, Admit Iis ¢lnims or nol as you
plonse, but in ITis cayo b iy n more matlor of obser
vation that “God hath chosen the foolish fhings of
the world (o confound the things whioh are wiso, tho

wonk things of tho world to confound tho things -~
»~
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which ave mighty, and base things of tho world and
things which are despisod hath God choson, yoo nnd
things which are nol, to bring to nought things
which arc.”

Like all the renl things of lilo this truth isshard Lo
fathom; yoi il is tho case thal the rovelation of tho
manger and tho Cross hag given Lo meon that which
elsowhore thoy scol in vain, It may bo easier for tho
Church to believe in God ag the moral governor of
the univorso, or the immanont Spivit, or the un.
ohanging idoa—bul to tho dospairing conseience,
to tho worldling satiato with plossuro and scoking
rest, all this iy words and omptiness, But toll him
of tho tondor love which gave ils only bogotion
Son, spoak Lo him of tho ohild of Nuazaroth, and
at onao, if ho can trust you, his hoart leaps up.

"' Lhe wenknosd in gtronglh that X ory for,
My flesh thab 1 seok in the Godhea,”

The vision of Clod’s groalnoss iy over with us to
nppal and oppross, and wo wilhdlraw trombling {rom
ITis glory. Show us tho vision of Hig littlonoss and
wonknoss, love self-omplytng and sufforing, and wo
con ory in tho old hymn—

H \Jogu, Tovoer of wmy aoul,
Lok mo Lo Thy bosom fty."

Ono who contomplatos the faith from a suporior
giandpoint dismisges these words in the phrases:
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“Tho Powor which mado tho slavs and tho tigor
to be addrossed by o pot name! Noed I say move?

Con I say log 7" %7
Cortainly nol.  In these words and Lhis rathor

obvioug commont lics Lho whele distinction bolweon
the Christian attitudo and its opposito, God doos
anllow ug Lo addresy him by a pol name, if’ you musi,
have the phrage® Ile ig ns in tho old Luglish
mystioal writer, ¢full-homely and full-courioous,”
That noartiess and tonderness, that “ombraco of a
personal loving-kindness” it is which Jesus came Lo
reveal to man on God's side, and make possible on
his own, It is this intimagy with God for which tho
Crospoel stands and will gtand, without whioch it would
lose its meaning and sink perhaps noarly to tho
lovel of tho substitubes {or it suggested by the samo
writer,

[t 18 this tendor and delionte lovo, whioh has
flamed into myriad formng of devolion, somo wise,
gomo unwiso, which hag found the world's groatost
gilts of nrt in painting that over-now and ovor-
old themo of the Madonnn amd Child, the Wiso
Mon and tho Shophords, the Agony, and tho Cruoi-
fixion; thig which bLronthos thyough tho wholo of
Christinn mystioal writing,making “T'he Imitation™ or
“Chraco Abounding” or *The Uonfessions” so difforont
from thoreflections of Marous Antoninus o Epiototus ;
which invosts with its ohildlike and incommunicnblo
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graoo Lho [roseoos of KFra Angolico and Giotlo, and
gives their distinstive charm to meon like St Franois
or Damien or Dolling, and adds depth to the foreo
of natures likoe llildobrand ox Dominie, like Lullior
or Weasloy, 4

Thiy sonse of groniness groabor in tho litlle than
in tho sublimo, of tho nearmoss of that which in
othor gystoms is [ar off, this presoneo hersc wnd
now of tho Eicrnnl Spirit, embodied in Josus ov
voiled in symbol in the Jlucharvist, gives its peculiar
distinotion to all Christian thought and emotion, It
% bocnuso tho historienl Josus oan moean this, and
onmo Lo say it and prove ib in 1lig life, thot of 1lis
Inenrnntion we “necd sny 1o more, wo can gny no
losy,” than that He is God, “God of God, Light of
Light, Vory CGod of Vory God,” one being with
the Fathor; that we may ourdelves ghare o liltle
in that lifo, and follow with faltoring sieps tho road
to Golhsomane, Thig trulh, if wo combine 1L wilh
that of tho snornmmenbal prosonce and the living
Churell, romoves aliko tho danger of (ho [ar-off
poteniate of Doism and the morely immanent prin.
ciplo of Inntheism, [or 1 rovonls God ag distinol
from tho worldl and yob mingling with it 3 “ far off but
evor nigh”; for whose dwelling tho hoavon and tho
heavon of heavons nre nol too great, and the heart of
the child or the sinnor is not too litile or too mean,

It is Lecause wo have Lhis value in the aclual

it
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historical porgon, Josus of Nazaroth the carpontor,
that in spito of all the difficultios (and thoy avo
vory roal), wo know thal wo aro on bho side of
the viclorious forces of the world; and in this sign,
tho sign of Bothlohom and the Star, wo shall con-
quor, Il ig that litle ohild that shall lond us;
that poor tradesman is worth all othor Lonchors;
that dying oriminal redeems, Providod only wo
trust. Him, not our own [aneies; prayor, nol our
own clevornoss; and oven in llig defoneo rely on
His grace, nol our own skill; then wo shall find
this strongth in ourselves enlightoning, arrosling,
driving: and daily will love load to union oand
union to moro love, until the veil shall bo ront
and tho spirit be at last al home in o rest which
nol tho devil and all his angols may violate,

“Who shall separato ug from the love of Christ ?
Shall tribulotion, or dislresg, or porsooution, o
famine, or nakodnoess, or peril, or sword? Nuay, in
all these things we aro more than conquerory
Lthrough, Tlim that loved us, For I nin porsunded
that neithor dosth, nor lifo, nor angols, nor prin-
oipalitios, nor powers, nor bhings prosont, nor Lhings
to come, nor hoight, nor depth, nor any othor oren-
turo shall bo able to separato ug from the lovo of
Glod, which 18 in Chyigt Jesus our Lord."”
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“If wo say thal wo have no sin, we docoive ourselvos, and (ho
truth s hob In wg ; bub il we confloss our sine 1le is faithiul and just
to forgivoe us our slns and to oleanne us fiom all unrighteonaness,!
1 8w, Jonw i, 8, &,

Siv is not moevely o tragedy Lo tho individual. 1t
is & nuisanco to tho systomatic thinkor, It dostroys
the idoa of a singlo solf-consistonl ordor harmoni-
ously dovoloping undor unaltorable laws, and dise
plays an incohoront world,

sufforing oreales o somowhat clifferent problem,
Howovor many the difficultios il raisos, wo cannot
but discorn in practice the vast utility of pain, And
this quito apart from its nlleged refining inlluonce,
whioh is by no moans nocessary or univorsal, But
many of the wvirtues aro to us unthinkablo apaxl
from sufloring, Without pain there ean ho no
cournge, and no sacrifico, nor any of tho graces
and delights hound up thorewith, Through oll
lifo thoro runs tho losson of the Cross; I must
loge my lifo Lo save ik, In a world in which wo aro
to bo trained to virtue through [roodom whorein
love is tho highesl virtue, sulfering, alike to rosist

templation and to ombody the giving-ness ol love,
- 113}
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18 inovitable.! With sin, howovor, tho ceso sooms
difforont.

Ropoentanco, or nb lonst romorso, ie an inorndicablo
ingtinot, And romorse involves tho sonsy that
what has happenod ought not, and neod not, to
have happenaod.

If wo transfor our gavo from our own inner lifo
to that of tho world al large, and contemplato
the spoctacle of a world of froo spirils, chaotic and
awry bthrough this contradiction, wo find it ugly
and unpselting. Tielure to yoursell tho thoughls
and foelings of the millions alive at this momoent;
and is it nobt disorder, misory, a feoling thai
things nre wrong, and thoy are wrong, thal is most
goneral f It iz not tho suporficin] harmony, bul
the profound innor contradiction of mon's souly
thot is tho reality of tho living world; tho wholo
“eroation groaneth and travailoth in pain until
now,” Taken [rom tho paychological, not natu-
ralistio, standpoint, it is nol disorder, but evon tho
modictun of ordor thati is tho mivacle, Truth of
netunl prosont fact, of wen's inner mind and feeling,
iy tho truth of “a land without any ordor.”

It i3 an ach of faith, at boltom of faith in CGod,
to seo in oll this chnos of conflicting wills, and
tho will itself divided and disoasod, n process that
makey in the long run for harmony, Yol this is
the assumption of tho ralionalist and tho Christian
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aliko; only the Christian roligion assorts thab bl
hormony is slowly boing wrought out through the
lovo of God, and roquires tho mireclo of Christ's
doath on tho Cross to offool it.  Tho rationalisi
ngsumes Lhat tho order is horo and now anc always
Les beon; and sinee fnels without and within nre
g0 strongly againsgt it, ho is foreod to adopt the
polisy of tho ostrich and Lo say “so much the
worse for tho [nots,”

Thoy toll us that ovil i3 but tho idea ronlising
itsoll by oppogilion, pogiling its own nogativity.
Sin i momoent soon to bo trangeonded in vhe
progross Lo a highor vnity, Ov, adapling n difforont
mothod, that it 18 o survival from thoe animal siago
gradually and inevitably working itsell out; or that
it is o morbid illusion basod on o fullnoious Loliol
in froedom and fostored by pricsts; or that it
camrrios 1ty own forgivoness provided wo ceschow o
muwkish ponitonce and stand upright bofore God;
or olso that, though small in volumoe, sin is osson-
tislly unpardonable, and that to talk of ntonomoent
18 moonshing,

Such views aro commonplaco nowadays, Nearly
all thoge who propound some ono of tho nowor forms
of Christianily, in spito of all obhor divergences ngroo
in thisg~—thoy bolitlle Lo Churistian doctrine of sin,
Thus ono of the latest, Mr, Algernon Sidney Crapsoy,
exprosses Dimgoll: “Tho man of the new dogmalic
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will not look upon himsell as of nosossity and
ossontinlly a sinner, Io will nol boliove that ho
ig impotont Lo keop tho true law of his own being,
. «+ The man of tho new dogmalic will nol only
observe pll good laws; ho will lovo thom, Io will
nol lie nor choat nor stoal, beoause he hales lying,
chenting, and stonling, Such an ono will nol be
guilly of forication or adullory, beeause theso sing
are ropugnoent to his soul. Until thoy aro hatoful
Lo him ho i8 not a man ol the now dogmatia, . . .
Tho old dogmalio orrod in laying tho gronl stross
ol ity prenching upon tho fact of sin,”

Fiven ITornco know more of human nature than
this complacont proacher of the faoility of righloous-
ness,

Anothor moro ominent teacher, Sir Oliver Lodgo,
doclares that: “ As o mabtor of [aet tho highor man
of to-day is nol worrying aboul his sing at all, still
less about their punishmont; hig migsion, if ho is
good [or anylhing, is Lo bo up and doing.” ®

In opposition to St John, who doelares sin Lo bo Iaw-
lossnoss, tho aubthor of * Tho Cread of Chrisgt,” asgorts
that “sin go [ar ag it is illogality and nothing more
is nob sin” 3 bul, on tho othor hand, ¥ moral iniquily
is both too real to bo cancelled and too soriovs to
bo ignored,”* , ., “If wo rotain our powor ol Ioving,
we shall be ablo Lo oulgrow and live down our sins,

wo shall be able to provo that our sing wore no sins,
r
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that thoy did ws no lasting moral harm,” Mr IR, J,
Campbell, who pursucs Lo extremes the thought
that sin is solfishness, refuses Lo seo any “sin except
in offonces ngainst tho altruistio prinoiple, Sin
against (fod 18 ¢in against the common lafe,”  This
would deny tho sinful charnctor of muech impurity
in thought and act, and puts thoe woellore of tho ruco
in place of the Blernnl God. It 18 in fact o purcly
socialistic othic quite difforent f{rom Chuyistianity,
which is in the truc sonse individualist, In thig
viow, sinco all religion is altruism, tho altruistic son-
timent is tho only atonemont, “This love foree,
thig intense loyalty Lo Josus, was and still is tho
redooming thing in tho life ol wmenkind, Thore
ig not and never hus boen any othor Aloncmend,
It is bub a stop from simner to Savionr, To ceass
to bo a ginnor is porlorco to bo a Saviour.,  To cronpo
from the dominion of sclfishnoss i [orthwith to
bacome n power in the hand of God for the uplifting
and ingathoring of mankind in Ilhnsell; this is thoe
Afonoment,” 6

Finelly, My, fowes Dickenson doelares: *Tho
sonse of sin 18 tho oonlve of all Christinn othios,
Now this, I believe, 18 an abtitude becoming incroas-
ingly unreal lo most sorions men. Christianity
ingists upon the cssentinl wenkness of man, It
allows him no steenglh, save what Is dorived from
ﬂomewhmla also, from Josus Churist,” ¢
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Thoso illustrations osour in writings designed Lo
advoonto roligion and (with one oxcoption) tho Chris-
tian voligion. Thoy are not tho langnagoe of mon pro-
fossing a naburalistio or non-religious view ol things,

Il the viows thoroin adumbeatod Do Lruo, it s
oloar thal Christianity ns o roligion of dolivorance
is o thing of tho past., It bocomes a sorh ol spivi-
tunligod molhod of socinl amelioration, Sin s
incdocd tho eentro of tho conlrovorsy; Christianily
appoals and profossedly appenls to thoso only who
are [ull of il, “I ecamo not (o enll tho righteous
but sinnors to ropontanco.” Tho Clospel may make
n fow into saintg; it is o gift to all boopuse they
are sinnors. Now tho sonse of sin iy 80 personnl
and inward a [act that it ig idle Lo think of con-
vincing by argument any onc who is withoutl if.
Such an atlompt is liko trying to make a man in
lovo by mathomalics. It is only by ignorving tho
omphagig laicl upon #in that wo onn for a momont
doem it possible to convort our adversuries Ly con-
trovorsy, This is a condition which is too ofton
abgonl from tho minds of apologists with tho roesull
that tholr work ig inofloslual,

Controvorsy may sometimos reagsuro Chuislinng
assailed Dy many porplexitios, 1t may help Lo
determine mon on tho brink of fpith to tako the
final plunge, Ii may now and thon onuse {nir-
mindod unbeliovers to look b facts they had loft

i
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oul of acconnt.  Or if may inginuato horo and thero
o seed which alber oxporienco may rondor fruitful,
But it is vain andl oven silly Lo oxpoot to convince
men of the nood of a Saviowr who are as yol uns
troublod by consoionco. .

But singe the Gospol addresses ttsell to the ro-
ligious neods of men, it 48 worth whilo Lo intorrognio
tho roligiong conseiousnoss nnd to ask whethor ny
o matler of fact tho writors wo are discussing aro
not mistakon as to its deliveranco, o tho uttor-
ances of religions mon in all ages give countonance
to this olahin, that religion does nol imply a sonso
of sin or imyplies it in o vory muech glightor degroo
than we have been apl to think? No one indeod
denios that many Christisng do nol fool ib acutoly
nb all times and that their contrition is vory per-
functory; and the langungo oo often wused about
tho obvioug way of Confogsion tonds to confirm thig
laxity, Nothing iy more cruol than the way in
which, from nstandpoint of enlbured suporiorily, somo
divinog dospise and dopreciate what i8 to many of
us thoe only ronsonablo hopo of overcoming tomyp-
tation——snoramental confossion’ DBul iz this lexity
tho mark of good Chrisliang or ovon ol thoe most
roligious non~-Chrigtians ¢ Do wo, o8 o {act, find that
the highor wo go in tho soalo of roligious insight
the less nnd less placo do wo find for sin and tho
neod of forgivonoss ¢ |
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To ask such o quostion i Lo answor ik, Tho
ovidonco of tho snints in all ages i3 at ono on
this point. Tho words of St. Paul, “sinnors of
whom L am chief,” are not the mock modesty of
o popwlnr proachor; thoy aro the doop and poig-
nonb cry of tho God-strickon soul in ovory agoe;
go gonuino thal al timoes wo doomn thom rmorbid,
Morbid or not, they aro tho actual utlornneo of
tho inmost being of men so divorse ag St. Augusiino,
Pasoal, Bishop Andrewos, Puscy, Bunyan, Tvon in
other and loss perfect roligions thore is the same
dolivoranco—tho foeling that man is woak and by
his own doing comos short; thnt thore is something
oub of joint in tho world; and that ho cannot of
hirmgoll hoal tho broach, In this respoel tho study
not only of the Christian Chureh but of the wholo
roligious higtory of the world, sponks with an ncou-
mulation of foreo, Inall tho elaborate vitunl of onrly
gnorifico and purgation, in Mithraie and Neo-Ila-
tonic mystorios, evon in the possimism of tho last
or of Sehoponhauor? thoro is o sonso somolimes
doop, somobimos suporfieial, of the unworthiness of
man, of tho “awryness” of tho world and ils noed
of redomption. Thig sonso varies groatly in form and
ovon in ils rolalion to God or ITig oxisteneo, and In
the practioal conclusions whish it inculentos, but in
-gvery cnge minglo nolions fundmnontally tho samo,
that wo havo all sinned and come short of tho glory
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of God.  And if indoed God bo lovoe, this must bo
(ho enso; tho frst sonso of tho lover 18 his own un-
worthinoss, Whothor Into or oarly in life, whothor
dim or dazzgling, eomes tho vision of tho *first and
ouly I'niv,” thoro comos this othor in il train, this
sonso ol the gull botwoen whab wo are and what wo
might bo.

fiven apart from this innor torture of contradie-
tion. and woaknoss wo sco or know enough of tho
pppalling vavages wrought in the world by (drink
and lusl and avarico to ronliso that something ig
wrong ; and no sober judgmoent ean altvibuto them
ontirely Lo eiveumsiance; and if i, woro thoro musi
be somobhing very wrong In cireumstance—sgonio
breach in the universo. It ig thoe highly speeialised
dopartmontal nature of modorn lifo that—~-nbstract-
ing porsonal eausos—makes go many blind to-dny
to the outer or innor moenning of sin, A high por-
sonnl standard, a sheltorod lifo spent in manifold
notivitios, intollestundl and bonoficons, aloof (rom
the mass of mon, inovitably tends to diminish the
omphasiy of sin, and with 1t tho nood of roligion,

[, howover, wo congidor tho world so {ar ag il
finds vont in tho roligious congeiousness, thon wo
cannob [ail Lo sonslude, in tho words of an obgorvor
nob of our faith, that: “Thoro is o cortain doliverance
in which roligions all apponr Lo mooet, 1

“(1) Anneasiness,
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(2) A solution,
“(1) Tho uncasiness rodusod to ils simplost Lorms

ig o sonso that thoro is somothing wrong aboub us
nd wo naturally stand,

“(2), Tho solution is that we are savod [rom
tho wrongness by making propor conncelion with
Lho highor powors”?

This dictum is nol tho uttoranco of a Ilwnalicn)
[rice, It Dbroathes wnonc of thal atmosphore of
abasoment which inspires thoe Aliserere or tho De
Profundis, and sirikes so harshly on the cultivatod
ont in revivalists. It is tho coneclusion drawn [vom
an array of obsorved {acls by o studont of psychology,
with no other interest than stating whal theso fnols
imply, Yol it is to bo nobod bhnt thint gonclusion is
diametrically opposed to the onse of the new thoeo-
logians ag we saw it; thal it confirms thal senso
of & world in nced of redemption to which the
Grogpol makes ils appool.

Morcovor thig sense hos nothing Lo do with tho
ovigin of ihis corruplion, so poignant and bragio
in ils consoquonces, IL is not for our purpose
maborinl whother or no this sinful tendonoy bo
duo to tho faull and corrnplion of Adam, or tho
willing ageoptanco of cortain animnl passions that
havo como up through tho course of ovolulion,

Tho quostion is, Is il there, Lhis gonse of sin?
nob, IHow did it got thore? Do wo as o [ael
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oxporionce Uhis senso of guill, of wonknoss, of o
disoased will; and ave wo mosb eonseious of 1t
whon wo aro mosl conscious of the onll to tho
highor lifo? And to answor Uhis, each of us can
only apponl to his own consciousnoss; ho coan go
no further, st Paul hind 1o go to himsell for his
ovidlenco: “Wo know that tho Law is spivitual, but
I o oonnnl, pold undor sine For that which 1
do, L allow mnol; what 1 would, that do I not;
but what 1 hate that do I . .. To will is progont,
with mo, but how to porform that which is good
I' find not; for tho good that T would I do not,
but the ovil which 1 would not, that T do. . ..
O, wreteched man that I am, who shall doliver
mo [rom the body of this doath!” 0

Bither those words nwaken an echo in our hoarls,
or thoy do not. Thoy may seom to reprosont ot
own doeop and constant oxporience; or wo may [ool
oursolvos mombers ol that fortunate band who ean
gny with a difforont tonchor, “tho highor maon of
to-day is not worrying about his sing; ho wanty to
bo up and doing.”

IL ig only if B4 Pauly words roprosont thoe faots
that the Gospol has any foothold in my soul,

Tfor mysoll I find thom true, and tho othor nol
true to my innor lifo, It is Lhat vory “worrying”
aboul gin which I eannotb csenpe thal obsiruels all
my dosiros to bo up and doing and blights oven my
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highost and purost thoughts, Doublloss T might
bo happior, sould I feol mysoll & man of tho now
dogmatic, not “ ossontinlly o sinner”! Bul T oannol.
I cannol help ib; T have this burden, like Christinn
in the story, and I ennnol roll it off oxcopt ab tho
foot of tho Cross, Miserable and woll-nigh hopoeloss
i {aoo of the future, T havo to live, Taught by oft-
roourring failuros to distrust my bost rosolves, and
finding sincorest love and all the hardost sacrifices
vain, glainod with the past, fhightoned in face of
tho bemplor, aware how oasy ib is o yiold and whal
little rest he givoes, toxlurod with lustful passions,
a pray to prido and malico, contomptible even more
than odious in my wonkness, divided in my immnost
boing, torn ovory hour botweon God and tho devil,
lo whom shall T go? What must T do to be saved ?
Alag | I know thal I can do nothing., 1 haveno quid
pro quo to offer God, and cannot win my parclon by
any virbuo or gift; I am naked, beaton, prostrato.

' Nothing ln my hiand I ning,
Simply to ‘Uhy Oross I oling ¢
Nolkod come o 'I'heo fo1 «lrosa
1Lglplost look o 'Thos for graoo;
Yaul I Lo tho feuntatn ity
Wasl me, Saviour, o I dig,”

What is Lrue of mysoell may probably ho bruo of many
obherg-~thongh I hopoe not of all oven hore, To all
so fooling, tho [acile oplimism of tho now theology
18 shoer unvonlity., llow are wo Lo approach tho
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drunkard or tho harlol, and many sinnors noithoer
drunkards nor hatlots, yoi dvoply consgcious of Lhoir
“goul's tangody”? Are wo Lo toll thom thal “the
doopor sing novor nre lorgivon,” or thel they wro Lo
forget all about it, and be up and doing? Ilow
onn Lhoy with this opon wound?  Until the sicknoss
of tho soul is houled, tho eall to bo up and doing
in futilo and irrclovant, TL may indeod bo the trath
that thoro is no forgivonoss; thal man is the sport of
n mosking [airy who gives him & sinful nafure and
offors no holp to ovoreoino its irresistiblo alluremonts,
But il this indeed Do tho caso, il tho story ol
rodooming love ig a lio, then for many ol us owr
wholo life 18 in ruing,  Tivon thoe highest and nollost
of truthy but add insult to injury and chango torture
into madness, Roligion without deliverance, though
it may appoal Lo n fow favoured and noble spirils, is
no hope, no treasure to mo, T and such ag 1 could
in that oaso only sny of tho Incarnato Lord, “T shall
soo Il bul not now; I glinll bebold 1lim bul not
nigh.”

Prench (o thoe strickon sinner ovory truth of which
wo havo hithorlo boon sponking, and apart [rom
redomption you will but decpon his gloow, Tell
him that God hag rovealod the othor world g by
n {lash, that ITo is o Spivit, not tiod down to tho
sonsiblo univorso, thal denth doos not cloge all, Ilo
will answor, “ 5o much the worse fox mo unlossg you
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cat rid o of tho barvier which dividos me from
Uod and leaves mo lonely”  Toll him again that i
ho mystory rovenlod ho oon find things nnnlogous
.0 the mystorios of our own lifo, so strango and real;
hat oy vaguo drveams of o world vagtor than our
own pelly intorosts have their rools in roality; and
ho will say, “Porhaps: it sounds bonutifil, but tha
world so bright and gay of prayor and praise and
work is not for mo. ‘Toll it to my frionds, 1f you
will bo kind, Bid themn keep tho innoconce 1 have
logl, I am not one of those puro in herrt who shall
goe (tod.  Tho lond that is vory [nr off is cternally
far from mo; I am stuck in the mire, and ovory
strugglo I mako to gol froo only plunges mo deopor,”
Gio furthor, and tell him how, nol awny and aliovoe,
but hore upon carth One oame and lived tho lifo of
Ctod, and showed as child, as youth, ag man whal
true lile is; how not as o poolic droam, or an idon
of thought, but ag lifo porsonal and humaen, God
rovenlod Ilimsolf; you will bul inorease his despair,
and doopon tho sense of dividing guill.  * Whal is
your Christ~God to me, or Mary, the most blessed
pnong women ¢ lhey ave como with n ourso, Tako
away bhis imago of porfoet love, of “o joy in which ¥
may nob rejoice, & glory I shall not find,” I eannot
share this holiness which makos my guilt blacker,
Depart from me, for I am a sinful man, O Tord,”
Such and so dospairing would bo the thoughis of

|
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any sinful man or woman, il the Glospel in ol itg
bonuty and wondor eamo bofors him, and no place (or
pardon and delivorance were seon,

And yob we aro told that forgivenoss is ngsinst
the nature of things, and that it is imoral L9 oxpeet,
b, Ib I8 Lrme that wo soo it daily among lovery
or in familios, in all personal rolations. Bul thal
moro human facl is ighored, And pardon, wheroe it
is nob said to Lo a matbor of course, eosbing nothing,
is pronounced Dboyond oven God’s powor to grand,
Tho assumpltion on which this notion rests is
that tho world ig mado up of forcos interacting with
mochanical noocossity, and not of froo spivits, Torgive-
noss is impossiblo unloss God be {reo, and notl the
slavo of Ilis own laws, Tho ivon uniformity of
nature, the unalterablo bonds of eause and effoot are
insuporable diflicultics to those who look only
without, “Tho now dogmatic toachos that thero
oon be no sueh Lhing as tho forgivoness of sing; tho
low ol oonsoguoncos forbids such o thing”'¥ A
gront novelist and thinkor of the past gonoralion,
Goorge Tiliol, made this bolief thal forgivoness is
unthinkaeblo the sentre of all hor tonching,!?

Cougo is followed by comsequonce, charactor ig
buils up slowly {rom irrevocablo acls; and unloss
thave 18 1n porsonality somoe inner spring of [rectlom
the hopo of rodomption seems an absurcdity ; while
in gomo eases the nlmost mechanienl opornlion of
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tho grossor sins, liko intemporanse, sooms to sonfivm
this view. It is only our inward conseiousness of tho
power of love, and tho astunl fnet of human foxgivoe-
*noss and ils rogenorating influenace, that ach a8 &
bar to sioh an argumont, But thoso who stifle this
sense or ignore il urgo that to pronch this dootrine
of pardon and rogovory is Lo mock mon with an
illusion; furlher, that it is dangorous for tho know-
ladgo of & possible forgivenoss leads to lax moraliby ;
although tho Psalmist of old deelared, *thove Is
forgivoness with thoo, Lhercforo thou mayost bo
fonrod,”
Il this bo {rue, then it is nol over tho gotoes
of holl but tho throshold of birth that tho motto
should bo carvod :— |

'* Abandon hopo all yo who entor hero,”

for ocarth s the place whero ropontancs is im-
possible, Sinlulness is o univoersal fact, and il thero
be no parden, wo shall all, or most of us, sink
lower in tho scalo of being, and morality and law
will he savod b tho expenso of the damnation of
tho raco.

For what thoy Loll us is not so much that forgives
noss is impossiblo ns Lhal it is immoral. It is indoed
romarkablo how all tho principal objoctions are
now urged [from tho ethicad rather than tho in-
tellostunl gido, Non-intelloctual prosupposiltions aro

-3
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by no moang tho monopoly ol the Christian, It is
immoral and suporstitions avon Lo hopo for miracles
ingtond of resting in tho natural ordoer; inunornl and
obsourantist lo dosire mystory and withdraw from®
tho sold abstractions of rationalism; immgral and
childish to worship in tho stablo, and oflor gills Lo o
babo; but abovo all things it is inmmorn, the proof
of o moun and soward spirit, to sook for forgivoness,
fit only for children, Ivoeisoly. Wo avo childron,
and cannot and will not bo sntisfiod without n child’s
pardon. Liko ohildven or begpars wo rofuse to take
no for an unswor, “ Forgivonoss is o bogpnr’s roluge;
wo mush pay our debty,” gays Mr. Bomard Shaw,
Exactly, T um o boggoer; T cannot pay my dobis,
and never shall bo able; and I will knock ot tho
doors ol God’s [Touse wuntil Ilo grants mo pardon.
Tor “tho Kingdom of Ioavon sulfors vielonco nnd
the violent tako it by lorce.”

I{ 18 boonuse I know forgivoness is so hard, and is
opposed Lo slrict justioe, that I noed it so torvibly,
I do not ncod your talk of nabure's inovitablo
goquences Lo ghow mo that pardon is a difffoult
thing, or that any but God oan make thogo whoso
ging are ng seorlot as whito ns wool, That i clearer
than the sun nb noonday: il is procisoly thal which
woeighs upon mo. Ib i3 the impossiblo in forgivenoss
that makos ils beauly and gives wondor to tho
good tidings of tho Cross. Like vou, I can hardly
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erodit it, this strango gilt of pardon and rounion,
But I do orodit ib; 1t is my ono hopo. It is, as
JJou toll mo and wo say in ecommon spooch, boo good
1o be true that on mo, mo stained and broken, mo
woak axl contoinptibloe, not on my regpoctable noigh-
bours this groal gift has come, and T am allowed (o fool
T am forgiven, al ono with my Falhor, that poaco of
God is *“mine, mine, for ovor and ever mine,”

With thig pardon in my honrt, all penalty in this
lifo ¥ willingly and gladly undergo, ndeed I would
rother,  Onoe agsuro mo of forgivonoss and thal
the past is no moro, and thol vietory may one
day bo ming, and I care not what outward punish-
ment thore bo, I can donco lighlhoarted through
tho rough places, and liko Paul and Silag sing
hymns in prigon, -

That is tho answor in nctual fact of the shriven
ponitont, Many nre tho forms it takes, Some to
us seom vulgar, But whothor tho IInllelujah of
the Salvationist, or the ory of tho Mothodist, or
tho voieo of him who spoaks to you now, all aro
ono, all oxultant and in tuno with tho angels,
in whose prosence “thore is more joy over ono
sinner that ropentoth than ovor ninety and nine
righleoug porsons who noed no vopentanes,”

Thoe joy of tho rodeemed is in proportion Lo
that ditlicalty of roedomption told usg in pompous
commonplnoes by those who ean sco its hardness,
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but forget that what 18 impossiblo to mon is possible
~to God, and turn their eyes away from that figuro

on tho Cross, which bids men loamn tho depth aliko
of tho noedod saorifico and tho love which under-®
toole it. Chuiatinng assort no losy strongly than.
hoir adversaries that “no man can doliver his
brother or mako agreomont unto Clod for him;
for it cost more to rodoom thoir souls, so that he
must lob that alono for evor” Thoy would not.
rato tho Cross so high, and placo what sooms to-
“many g0 oxeossive a valuo on the death of Christ,
if they did not feel that tho forgivencss thoreby
~wrought is just the ono boon on onrth that God
Himsolf could only offor ab n sncrifico within IIIH
- own DBoeing.

So ngain with its alleged immorality, Whelher
or no-pavdon is agninst justioo, or vicurious death -
anoutrage, if only the fnet 18 truo wo who havo - -

~tho gift will not troublo greatly ovoer its so-called
~immornlity,  Aftor all, this seorifico of Christ doas . -

© buk oarry to its highost powor that law of unselfish
~ gorvico which ilhuninos all owr life, while forgive- -
noss is a fack of daily lifo, potont iIn' influonce.

" Nor again aro wo ab this placo and time contond-

. ing Jor any one thoory of the Atonement, bub 101.___
~the faob and roality of forgivoness, a
Tho forms in which prst agos have ﬂxpr@ﬂsed';_

-thmr S0NG0 (gf the glfL are noithor mtmiaﬁtﬂry 1101‘_ -
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nut,homml,wm Yot ovon the most grnLﬂHquu hﬂﬂbl[y

to tho oxtromo value of tho truth such oxplanations. o

wore dosigned to- guaranteo, and to tho real sense
in which forgivoness is so had that it noods tho
~Jniracler of o dying CGod to accomplish, It wero
~ better to ncoopt tho erudost and most forensic
- dootrine of substitution rathor than surrendor tho

*

truth it is intonded to sob forth, Yot in the

- alloged immornlity of pardon thore lurks a pro- .
found truth, the truth that lovo is above all codes,
and Ctod’s merey goes boyond man’s doserts, What
Christinng menn when they use tho words— -
| | ~ *Just as I pm—withouf ono plea,

Buti that Thy blood was ghed for ine,

And that Thou bid’st me come to Thee,
0 Loamb of Glod, I poms,”

1y buL tho countorpart of what our ndvamnmuﬂ'
“mean whon thoy toll us tho Atonement is immoral.
Izi would be tmamoral f 1 were not true, That i,

it affords tho samo rovelation of love as above all |

| lmi,_f'. a8 that wo find in - child’s or friond’s or lover’s

~pardon, and indeod in all solf-saorifico. It spuings -

- from no morit, nothing done. Like all the beautios
and graces of lifo it is bnsod, not on necessity or
~ justico, bub is an unbought gift of that hoart of
tho Etornal that is “most wondorfully kind” Tox
tho world of spirits livos on the rich genervsity of
God, And of all its ingtances nono ig comparablo
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o that ol pardon; none so dear and wondorful as
that graco of forgivonoss for which Ifig Son onge
diod upon the Cross, thal mon, the worst and the
wenkest, might live unto [Lim for ovor,

St Light | Tounal TAght |
ITow pmoe tho soul musl Do,
When pteood within ‘hy semohing sighi,
It slninks rot, buab wlth oalin dobighd
Uan Uvo, and look on Thoo |

The sphitd thal suioand ‘Phy tliens
Mny benr thoe bundag bliss;

Budl that {9 guroly btheis nlone,

Binoe thoy have nover, never known
A {allen world liko Lhis,

Oh ] how shall 1, whoge nabive sphoro
In (dm ke, whose mind is dim,

Before the Inofifable appon,

And on iy nalod spivib bem
That unorented beam ?

"Chore 14 o way for man Lo ke
‘Co Lhat sublima nbodo:

An offoring and o snerifioo,

A Holy Bphif’s onovgrles,
An Advoonle with Guod,

Thewo, theso propnie ug for Ltho sight
O Holinors ubovo;

Tho sons of ignownco and night

Mny dwoll In tho Eleinnl Light )
Through tho Tteinal Lovoe,” ¥

In those oy instancos—nnd doubtloss thoy might
be multipliog-~wo havo seen how tho Uospol rosts
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for its attrnctivencss on theso vory charaoterisiics
whioh, as compared with othor roligious systumug, aro
most polont in arousing hostilily, nnd involvo us in
*genuino difiicultios, porhaps insuporablo, so long ns
wo appronch tho problem [rom o morely ovitical
standpoint, Tho notion of rovelation and mirnelo
is of nocessily repugnant to those who mako of tho
uniformity of naturc an idol instead of an inslru-
ment, & law to govorn Grod instead of Ilis crention.
Bul it is proeisoly beenuso the miraculous exhibits
the truth of (tod, as not llimsclf entangled in the
endless chain of natnral causes, that it has so uplifl-
ing and oxhilarating a {orce,

Further, tho notion of mystory in religion, tho
claim to bo beyond reason, the speeulative difieulties
inherent in the Personal and Trinitarian doelrine of
(rod, or in tho Sucramental Presence, are ropugnant to
the rationalist tomypor, with its hatred of tho incom-
prehensiblo, ibs worship of eloarness and logicel con-
sisteney, Yol thoy come homo to the roligions sonso,
conscions of tho vastness of tho order of the world,
and [ooling ingtinelively that tho threads ovon of this
lifo pass for oul boyond our understanding. Thus
what is givon as dilfieully is proved Lo bo o holp,

Tho idealist Lomper again finds infinite diflicultios
with little corresponding ndvanlage in the notion of
n partioular historienl manifostation of God, and in

the {ixing a8 of o gpeeinl and vnique iigportanse on
i1
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ong momont in the shilting kaleidogoopo of hwnan
life, But to tho plain mon more idonl principles
or o systom made by the mind, howevoer awoll
gronnded in ronson or noblo in aim, will alwnys’
nppenr n little {anciful, divoreod {rom reality. It
s Ltho conerete, tho particular, tho personal, that
plone appeals Lo him, and ho foels safo, anchored,
pb home with God, Who can manifest Dimaself in
tho flosh, and ean cling with hopo and lovoe Lo the
graeious figure of thoe Carpentor, Who wont about
doing pootl nud spuiko as nover man spako,

Lastly, we have seon to-day how the vory diffi-
cwltios in tho way of forpivonoss, ibs soeming rovor-
gion of the law of eause and offeet, itg hypor-mornl
romoval from o man'y shouldors of a burden he hag
himsell placed there, must alwnys arouse doubtl in
the minds of thoso to whom n uniform schemo is tho
gine qud awon of thought, who olamowr for a world
in whioh (hore shall bo no diseontinuity, thal is, a
mochanisin, Yol thoso vory difiicultics, the hard-
noss of pardon, tho knowledgo that il is undoeserved,
aro what ondonr the CGross to the mind of the sinnor,
whoso songo of tho imight of his past ging and their
binding nnture is dooper in its migory than that of
any theorist; and on that vory ground ho is more
prssionaloly concorned in their romoval,

Moroover, wo havo scon in proclionl life very
stmilar incongruiliog Lo thoso offored by tho Gospol ;
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and wo [ound thal they are resolved nof by thinking
but by action, The difficulty of miraoles is only one
nspoct of tho diffieulty of froedom, IPormidable from
tho speoulative standpoint, in tho practioal world it
is not [pund at all, Nobody rofrains {rom judging
or stimulating others for all tho doterminists that
ovor proved btho soll n nullity, Mystery and oon-
leadiotion eon bo diseernod in our simplost and most
ordinary notions. Wo aro not meroly unablo to ox-
plain lifo or personality, bul ohonge and motion aro
boyond all grasp. Yot wo cannol oradiento thoso
oxpressions of tho [aet thal wo aro alivo in a living
world, So thoy are quile congruons with a religion
which is no less difficult thoeorotically to somprehond,
and cquelly possible to mako use of in practice
Furthor, tho objestion found Lo tho unique valuo
of our Lord’s life on earth is of n similar order
with tho difficulty on purcly ovolutionary doelrino
of roconciling our inslinotive sonso ol the valuo and
moaning of decisive momeonts in our own life with
Ltho eoncoption of that life as oonsolessly dovoloping,
The objootion (o a historienl roligion, ng concerned
with tho particular, will bo found to lie with cqual
foreo agninst any systomn which givos realily to tho
individual lilo, Thoso who find tho ono insuporable
ought in congistency to tako tho oriental view of
human lifo ag bul o bubble in the air, & mirago in
the over-changing mayew, soon Lo disappoenr into tho
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maw of tho Absgolute, The dillleultios incident to
tho notion of gin and [lorgivenoss arve incident no
loss Lo tho Lifo of mun in socioby and ave rosolved
in Lho snno way, Nothing is oasior than Lo provoe
iL impoygiblo Lo pardon an injury, Yol nothing ig
ongior, 1If the will bo ongo turncd, than to do 1.
Tho diflieulty is only thoorolic, and rosts on tho
pasumplion thal love is nob above lnw,  With that
nssiunption romoved, the problem disapposrs, and
Christinnity asks no othor condition.

Doubtless it may be said thal theso eonsidorations
nro nob docisivo.  Thoy rendor it casior Lo undorstand
how Christinnity srogo and still mpintaing ity powoer,
atill thoy leave tho diflisultics of tho mind ungolved.,
Weo are boing invitod to aocept the Clogpol upon
[aith, We are, thorefore, freo to vejocl it as une
cortpin, and havo no niore warrant than before {or
belioving in Christionity morely boonuso it oan bo
ghown o bo ablrnelive to porsons in partieulor cip-
cumstancos, mogtly without developed oulture, I
do nol dony i, Bul #o fnr as tho Gospol apponls
lo moen ab all, it appeals to thom ag veligious; it
makot no attompt Lo appeal to tho non-religious,
il there bo such, Although tho considernliong wo
have discussed do not porhaps tond to mako Chyise
Lian faith any moro accepiable or perhaps probabloe to
Lhoso who are withoul religious fecling, they ought
surely 1o be. of woighi with the numorous persons

g
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who aro dovoully roligions, yol non-Chrislian; or
Christion and gonuinely porplexed; or Chrislian in
sonbtinont bul anxious, as thoy say, to Lighlton the
ship of dogmas which are al onco suporfluous and
golf-comlradictory, Ifor thoy soem to show thal as
against other systoms the Christion [aith meoly the
somnon roligious noods of man, end includes nora
{ncts; and that its diffieultics spring from this vory
sause, that it 13 first of all o rovelation of life and
joy, and nol like some mero abstract system of
thought, whioh is only unansworablo in that it stevis
rom assumpiions nrbilieinlly limitod, “Seopticism,”
it hag been well snid, “narrows tho real problem,”H
But the Gospel takes facts as they are and ineludes
thom all, No explanation of lifo that has yot boen
offered bub ig fruitful of dificultios and inconsis-
loneies, What tho final explanoalion in its {ulness
may be wo know not, nor are liko to know, Bul
il is roasonablo to accopt that systom which comes
closest Lo tho fnots and veluses to burke them,
Seiontifio mothod and theories aro admittedly ab-
strnol and parbial, and ean never give moro than
n gkoloton of roality, tho Grospoel with its rovelation
of God in human life and o living socioly is above
atl Lhings concrete; and in ils dostrine of frecdom,
of sin and forgivenoss it includes what no othor
gystom hos yot adoquately dono, that mixture of
strangonoss and chnos, which is bofore our oyos in
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pobtinl human 1ifo a8 it 18 and is only Lo be lilted
in to the doslrines of a uniform world by stripping
fnols of all thelr moaning, As Sidgwick used to
gy, “ We are forced to adimib that tho world is an
odd plues,” It 18 boeuse wo aro so immpossiblo to
ourselves bhab wo nead an impossible Gody boonuso
wo are 86 [ull ab onee of doubt and boliof, of courago
and Lhnidity, thal faith with s voniure has so
goldon o guordon; beenuse wo are Lo onrsolves and
in our doalings with 1uen so strange and mystorious,
that n mystory ab tho hearl of things oan alone
sebinfy uy; boenuse woe are living spirits we neod o
living God, and findd our noods et in Christ and
11is Chureh ; boeauso wo aro shways ohildron, that wo
noed one who ocan ghow tho grent in tho little, and
moot with wondor and dolight the Christmas gilt
of tho Mangor-Child ; finally, boenuso wo aro so pro-
foundly tortured with sin and temyplation, o miserable
in our guill and impolence, that wo need a pardon
which it roquired Crod’s dying Lo nocomplish, and
ean rosh geouro in tho vistory of the Cross,

The presongo of those theorotionl difficulties and
npparont inconsistoneios, so far from being an srgus
monl against tho trwlh of tho Goypel, is Lo somo of
us & help to ils ascoplance.  Uncortain and por-
ploxed ag wo nre aboul many things, snd divided
bebween countless opposing viows, ol ono thing wo
fool convineed, thab oux life is infinitely wonderlul;
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bhal the world in which wo are placed is sirango
and woird beyond all romancory' dreams; and that in
all wo do and think, all we admivo and love, thore is

* an clemont boyongdl comprehonsion ) that tho roalities
of lifo, ¢f joy and sufforing, of cournge and sacrifice,
oven of sin and penilonsco, nro mystorios of so pro-
found and awful & nature, that they are thrown into
rolicf, rathor then intorproted by that small element
that is clonrly articulato and consistent, To us tho
fnets, tho daily and hourly faots arc the supreme,
the unfnthomable problem, Theso facls we find
inoluded and transfigured in the Gospel, and wo
woloome it with responding joy. Oredo quiu it
nosstbile,

[
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sy Kingdom i8 nol of this world,” -8, Four xviii, 30,

Lr 18 Limo thet dofondory of tho Christinn (aith gavo
ap apologising for it JI Christians are lo congquer
it will bo in the sign of the Cross; not by adopting
the principlos of their advorsarios, but by tho com-
palling nudnoily with which thoy display their own.
] dosive Lo~day Lo oxainine tho chargo ofton brought
aoningt Lho Uhwreh of Deing othor-worldly, That
chargo is truo,  Bub ib s our glory, not owr shame,
Thore is n sonso, of coutso, in which the Church
onght Lo bo this-worldly, ‘This senso, however, is so
obvious, and is eomphasisod so much just now, that
ib is poerhaps moro profitable o dwoell lor o littlo
upen tha othor aspest of the (ruth-—providod wo
bear in wind that it is only an aspoct.

Tho ropronch of othor-worldliness is inovitable, Ty
5 netaral for writers like Cloorgo Tliol or Cotter
Movison, whoso horvizon g limited by doath, (o be
distressed, whou thoy seo gomo of the Dbost mon

I Tieaohed beforo Lhie Univoisity of Caminldge, Nov, 10, 1007,
- 1.0
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osoupied In mablors which appear, and must appear,
to thom ns futile, in prayor which they must doom
claborate iriviality, or in proaching n vopontance
which i only by lits and starls socinlly benoficont.
It is npi, of oowse, tho worse bul tho botler Chris-
Lians whom alleuists grudgoe o the sorvice of Cod.
Thoy nro glad onough for tho Church to ocoupy
caolosinelios like Antenolli or Manning; or perse-
cutors like Laud or Calvin, like Knox or Torquo-
modn; stabesmon like Innoeent ITL., or Wolsey, or
Julivg IT,; or sell-seokers like Warburion or Loadly,
whoso horoie attompt to sorve God and Mammon is
imitatod in overything but suecess by two-thirds of
the Christian world in every ago. It is not for their
apkes that this ory is raised. Dub it is saints liko
St. Franciy, thinkers like St. Thomas, prophots like
St. Catharine, mysties like St Teress, tenchers like
I'énolon or Newman, whoso lifo offers so lamentable
o gpactacle, Tor taken at their highost thoy loft o
rool of harm, and shifted on to & sido track tho
thoughts and the hopos and the nelivitios of men.
Instend of proaching practionl bonovolence, glorify-
ing work [or ity own sako, they ministored to idlo
dronng; Instond of denouncing social injustico and
donouncing nothing olso; instead, thal is, of troabing
sufforing na Lho ono suprowe ovil, thoy have wastod
thoir own powors nnd thoso of others in gazing ab

p mirage; in striving for peaco of mind, they havo
"
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often beon indifferent to comlort of the body, have
ab Limoy nolunlly belsudod pain ns » monng of im-
provemont, and in the vory abnogation whieh thoy
tought, have sought o vision of o Kingdom of the
obther world rathor than offective roulity dn tho
amelioration of this, Mo make up {or tho lnck of
good prose in tho world thoy have givon il in-
difleront pootry; oand added to human misery Ly
50 doing,

Tho lacl 1¢ true,  Tor tho Oross rether vonscorates
sulloring than diminishos 16, Our Lord eame “nol
Lo soned poace on oarth bub o sword,” Christinns will
always bo “droamors,”  1f tho Chureh should becomo
roally officiond, its days a8 o spivitual powor would
be at an ond, Lhoso who dosiro the Church to ho
“forgoful™ in tho Amoriean sonso, oughl Lo imnitato
the mothods of that Company of Juesus, in which
praction] officioney has beon earried Lo a point with-
out parallolin history, and of whoso succoss wo have
rooonl illustration,

On the othor hand, *othor-worldliness ” ey mean
thig-worldliness of tho worst kind,  You may talk of
the valuo of treasure in henvon when you morely
niean bhat you do not dosive Lo he distwurbod in the
onjoymont of your tronsuro on onrth, Ti is more
hypoorigy Lo say that sufforing is & moenns of grace,
and that comfort doos not mattor, whon you mean
thet it doos matter Lo you, and cdoos NOT to those
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wio havo to ondure Cho rosulis of your solfishness.
If our eritios foree us to the question, how [ar the
Cross iy anything real to wus, or how wo fulfil tho
duby of brotherhood, wo ought only to thank thom
i deop ponilonce,

wbill, though tho roproasch may be true in dotail,
taken as & whole it has no grounds. Ohristianily s
other-worldly. I 1is not merely a systom of thought,
or a moral codo, or a philanthropy, or a romance, or
rll of theso ndded togother, that rendor it o mystory
so “rich and strango.” It Is something unique. It
ntiracly aliko and ropels men bocauso il i itself, and
ot anything olso. Alike in basis and nature, in
motive and methoed, in ideal and result, tho Chris-
tinn fnith diffors (rom all its rivals far more than
it rogombles them. ‘This is the vory reason why it
always oludos and yet ovokos tholr erilicism, I'rom
tho non-Chyristinn standpoint wo are bound to appoar
irrational, quixotie, lutilo, silly, I we do not appear
80, 1L is beonuso wo havo lowered tho flag and aro
sbriving Lo fight tho world with its own weapong—na
sourso which nothing ocould redeom from insinoerity
savo by inhoront stupidity, IPor the children of this
world are, in their goeneration, wisor-—vory much
wiser—than the childven of light,

Christinnity is nol, in it basis, of this world. Tt is
no more systom ol thought based upon roflection.
It is o life rooted inwletth, Thus » supernatural

L
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gravo, o gift from Leyond, iy its foundabion ; for fnith
is more thon an intollootunl convicetion, It is, of
courso, arguable that wo are under a dolusion in
olniming (his high prevogative; it is not arguablo
that having made tho olaim, wo are fveo Lo edincuss
tho orced, as though it rosted on some foundation
othor than [uith, such ay ronsoning or historieal
criticisin, although it may gain sapport from both,
Tho creed may woll find illmnination in 1oy
difforont  philosophios, which will vary with tho
tompor of tho time and with the lemperament of tho
individuel, Bub it can nevor bo idontifiod with any
ong of thom withoul coasing Lo bo itgoll,

An illusteation of this iy an obvious topie to-duy,
The rocont Tapal Incyeclical is fur wore obseur-
antist in what 1t offlving then in whot it denios, If
Modornism woans all that Lhal amazing documont
decluros 1L Lo menn, ib 1y as o systorn non-Christion,
Conplote sovornnge belwoen the Christ of [aol and
tho Christ of faith would, in the luong run, bo
dostructive of boliof in either. TBut whon the Popo
goos on Lo idontily tho Christinn fuilll with s pai-
liewlar philosophy, ho s giving tho coso inlo Lhe
hands of thoso whom ho attacks, Wore il true that
Christian {nith is an intelloslunl systom roached by
investigation, moen oan hardly bo blamed if thoy seleot,
their system [rom the Lwontioth rather Lhan tho
Lhirteonth. conbury, ospocinlly whoen thoy have the
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torrifio trivmyphs of modorn goience for compurgators,
In {ael, il tho Popo woro right in his undorlying
thoory, the Modornisis could hardly bo wrong in
their philogophio systom. Tho value of this ingtanco
Lo us Itos in its rominder thal Christianily doos nol
profess to mako appoal oxeopl to {aith, and thal wo
shall only cover ourselvoes with ridieulo il wo ignoroe
tho other-worldly basig of the orced.

What 18 true of the basis is also truo of the nature
of tho faith, Aga recent wriler of groat power, Dr.
Bussell, in Iis Bampton Teeburcs, has pointed out,
tho appoal of the miraclo of redemption ig go en-
thralling, just beeauso ib somos from tho olhor world,
Mon avo erying for o way of oscape, for [roedom, for
somothing boyond the iron Iaw of natural uniformity,
It is tho vory quality which wing the attack of thoso
who do nol make this ery which wins diseiples. Were
it, ag somo ask, to bo boroft of (his *unworldly,”
irrational charaetor, then it would no longer bo
worlh cither altack or adhosion, It would be liko
Cleopaira, *withered by ago and sialed by custom,”
Mon noithor love nor hato what hag become n contre
of indifforonce, To-dny, at loast, thore ave abundant
signs that Christianity may bo mockod and nssailed,
but remeing tho most interosting and vivid of
hunian {acts.  Suvely it would bo a pity if, while wo
ondeavoured to make tho myslery intelligible, wo
ghould only suceced in rendering thewondor—-clull,
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But this is not oll. Tho motivo of practical neti-
vigy lios for tho Christinn in tho othor world, I
think wo havo lost somoething by owr disuso of tho
lorms donr {o onr florolnthors, pilgrimage and pro-
bation. Doubtless, wo ean ovordo thig and tmal tho
il bhat wa avo pilgrims in this lilo on tho way Lo
anothor in such o ono-sidod wny a8 Lo nogloct tho
roal joy of lifo hore and now, And instoad of tho
old words wo ought suroly (o sing 1—-

“I'm not o slrangor hoig,
Hoavon is my home,”

for both ave true, 'Wo should loamrn to soo in the
beputy and gladness of onrth, not enemics to bo
shunned, but evidence and hope of “tho glory that
shall bo rovealed in ug,”

The true proportions enn bo seen by an instanco.
Youlh is o time of propaving. Bul it would bo a
vary poor boyhood that wus spent in thinking only
of tho future, Porhaps, indeod, the rensen why tho
intolivotual rosults of publie gohool education are so
inforior Lo the bodily is just this [aol. I regard Lo
bodily training tho youth soon loarns its value, nol
moroly for the [uture, bub for the momoent, In ro-
gard Lo moutal tepining, too often tho only thoughl
for o future prolossion iy mado a siimulus, Wo
might, perhaps, gol more rosults il wo could make
him seo thai intolloctual activity mekes evorything
olse (gnmes ingluded) more intoresting and joyful

™
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here and now, AL tho samo timo, nobody troals
youth ag though it wore anything but o parl of an
episorlo in life, So with tho Christian, Thig lifo iy
only an episodo in a onroor whose grandonr wo can
but dimly imagino, All our valuos must bo dif-
forent from thoso of men who treat it as a whole.

Suill moro ig this tho caso with social idoals.
The Christian, liko tho non-Christian philanthropist,
ig appallod ab tho wvast spectacle of ugliness and
tyranny which is the modern notion of civiligation,
Bul such changes ho demands, he demands becanse
man is primarily an other-worldly being, and oxisting
mvpngoments tond to turn him from his trumo end,
not beeause sufforing is for him tho supreme ovil oy
socinl amelioration theo one ideal aim, As an acuto
modern oritic hinted whon ho called himaelf o
voluptuary, tho dootrine of the Cross is the very
antipodos of the non-Chyistinn viow of physical
sulforing, Vory oflon, too, tho Christinn pays less
altention (o suelh mattors than reformors approvo,
This is inovitable, [t 18 not his first businoss, which
is 1o sook “iho Kingdom of God and His righicous.
ness,”  Tho duly, howevor arduons, of making onrih
n [nivor placo to dwell in, yiolds in stringoncy to thal
ol helping mon to soe what ig harder still, that thoy
have not long Lo dweoll horo, that how they live is
moro importani than what they live on,

Tho truth is that the soeial millenpinm, il it were
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onoce abbeined, wounld morely afford o moro snliont
proal of the pull that divides the Cheistian {rom hid
non-Chrigtinn f{ollow-workar, Justor distribution of
wonlth, more widoly diffused culture, and lasting *
intarnpbional poaco, might diminish oxternsl ovils,
but apart from {nith could oflect no redomption of
human nature, Tho ruo function of the Chwch
will bo diseerned, and ils suprome task will bogin,
whon men are templod by eontentmaont Lo apathy
and by universal oducention to unboliof, Ivory ini.
provomont in (ho moeans of fife, whothor intollesiual
or physical, brings with it & dovolopmont of tho
substitutes [or religion, aud tho acquicseonce in thoeso
substitutes by numbers of mon who, less eduented
or Joss oomfortable, wonld have been submiasive,
oxamplary Christiens, “This ig, indood, no roason
why Christiong should not forward sush improvomont
by every menns in thoeir powoer,  Bul it is o roason to
prevent thom imagining that their tesk will be dono
whon its diflisultios wro only boginuning, or that tho
roulity of tho othor world, the sense of sin, and tho
ropaneo of gaerifico will moroe rendily apponl Lo tho
majority whon thoro i less on onrth of which thoy
onnt comnplain, 01 bosauso the grosser byrannics and
more palpablo vicos are no longer obvious, A world
whoroin everybody is rospectable might vary woll bo
n world whorein no one is religious,

The real boagk of the Chureh i the lfuture will
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noithor bo tho pronching of tho Gospol to tho ill-
oquipped noy tho redemption of the ultra-luxurious,
but tho awakoning of tho vision of God in o world
srationally cultivated and enjoying moderate though
nol oxeecasivo comfort,

Tho menns, morcover, evon Lo this ond aro difforon,
for tho Christinn from whai they aro to the world
without, Asg @ cilizen the Christian has hiz own
views, and scoks to promoetc them in the ordinary
way by logislation in a sosiety which is nof, and
in one sense ought nol to be anything but, hotero-
geneous in religion, But ag Churchmen, Christians
aroe bound by olher sanctions, And I doubt whether
any oxlomal forco could produce any effect at all
comparablo to that of the private lives of Chuistians,
il they really believed what thoy say thoy helieve;
and folt ag their Mastor in His amazed inquiry, that
it was simply not worth whilo serambling for the
monns of ostontation when thoy already possess the
food and raiment with which they are bidden to
bo contont, Tor il is, surely, not the strugglo for
oxiglenoo, but the making hasle Lo bo rich and the
praotice of idlonoss, as o profossion, Lhal is the osuse
of the speciticnlly modorn soelal ovils, And, if Lhe
Christian wero as other-worldly and oareless ag his
Mastor, and would learn to stop whon he had enough,
and not make tho world’s opinion the standard of
comfort, the diminution in the causes of coonomie
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wrong would bo fnr groator than would bo ofieetod
by more logislation.  Tho gaioty of the nations owed
moro to tho moediteval habil of keoping seints’ days,
than it 8 aver likely to de to logislativo bank holi-»
(ays. 'Wo wro searcoly in danger to-duys of tho
mndno roverencoe for tho sharastor of Mavy, Il wo
woro, evon Martha might find hor task groatly
simplified,

This leads us on, Whatever Christianity moans
or dops nob moan, 1L moeans prayoer. FPrayor is
as nocessary to the spivibual ag breathing to Ll
npbural Dfe, And yeb to the non-Christian it iy
bound {0 socom unwnrrantablo Lrifling, wasto of
onorgy, Lo bo tolorated, if at all, as a forin of re-
orontion, an added spacioustcss to lilo, Thero is
no gull compnrablo to that which divides tho man
who prays [rom tho man who doos not pray, Yol
many Christians have so [ar yiloklod Lo tho proessure
of thoir advorswdos that thoy soom to rogerd prayor
ag littlo moro than a nocosswry ovil, tho sine qud
non indood of Chaistinnity, bub no ronl part of it, the
dull though inevilablo prolude Lo genuine astivity,
And yot “prayor is work™ iy n truer mpxim than
ity customary converso, Dn tho end thoe most
imporbant parl of our lives will prove Lo havo boon
naithor our thoughts, nor our deods, bub our prayors.
In tho long run, says Bishop Croighton, one loarns
that tho only thing we can do for othors is Lo pray
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for thom, And may CGod forgive those ol us who
havo noplocted this daty.
Prayor is porhaps tho most shining instence of
*the truth that othor-worldliness is tho vory cssenco
of the Ghrigtian lifo, 1 am not horo nssorting thiat
Oluistians aro botlor or wiser than othor men—vory
olten they are neithor the one nor the other——but
thoy nro difforont. This i9 oven truor of tho idoal
and the resulting echaractor. Above all this, the
Christian is gay, Was thoro ever an more uncon-
vonbionally joyful spirit than Si, Paul, or any
schoolboy so playlul as St. Trancis 7 Not poase nor
unison, nob joy, not strongth nor enrnesinoess is thoe
cohel of the Christian, bul gnicty. 1le is ovor
shooking worldly men, strenuous moralists, by somo
play of the spivil which scoms sacrilegious. This
gnioty in other-worldly in origin—it comeos from the
love of One ungeen; it is groundoed on tho boliel that
nothing roslly matters il all things work togothor
for good to them that love God, and it is nurturod
by tho daily doninl and sacrifico which is tho ine
ovitablo and Invarinblo consoquonco of love, Thore
iy no truo love, carthly or henvonly, which doos not
isgue in saorifico and giving, And tho sulloring in-
hovont is its glory and ity ovown, and tho Cross iis
symbol, Il is this otornal romanticism, this parndox
of tho Crucifix, thal makes Christinng ineomproes
hensible to ovory ono olsc—now as over, to tho Jows
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n gbumbling-block, to the Greoks foolishnoess, Fiko
the poot whoso honrl dances with the duffodils, tho
Cliristian dolipghts in the world of things and ovents
with o songo of their inner glory that sooms all but
blasphomous Lo Lhe sorions moralist and the otlucabor
worldling, who associato gaioty with tho frivolous,
and are stageored by r roligion so light-hoarted and
full of solour, so passionnto and rockloss,

Yos. In oll thoso things, in its ground which
is faith, ils motivo which ia otornily, its mothod
which ig prayor, its idenl which is gladnoss, does
the othor-worldliness of the Christian lifo display
itgoll ag n “ gazing-stock.,” Aund wo hove Lo chooso,
FKithor our idoals oro Lo bo of this world or not,
No pasgsing rogemmblance and no ingonuily of rensoning
con avail to save us, Tho choice 14 foreod upon ug
by tho very fact of our being. Iard though it be
to take whichovor side wo do tako, lob us not delude
ourselves with tho pleasant fiction that we can take
both sices or tajo notthor,

My brothors, for somo of you nt this time tho
ohoico 18 boginning to Dbo realisod ag it had not
beforo, Upon you cspecially, who have bt ontoraed
upon the glories of this placo with its rich traditions
and tho splondour of ity hopes, there has just dawned
“the vision of tho world, and all the wonder that
may bo What form ghall thal vision take? To
some it will oqmo ag the harmony of bodily powors,
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the progress in hoalth and joy of tho oubward life,
and tho gifts of charaoter it brings in its train, To
somo will dawn the wvision of the hummn spiril,
ng disciplinod by a hundred gonorations of euliure,
Lhe mimigtry of beauly with the rest it iells of in
tho glories of carth ond the imagination of man,
womo will bo hold by tho ausltore but enthralling
sharm of knowladgoe, with the hope of corresting the
shallow frivolity of curront opinions, and adding
gomothing roal Lo tho horitagoe of thought, To somo
will come the dresm of duty dono {or counfry or
profossion, in careors truly liboral. Othors will be
onught by tho heroism of sorvieo, tho selifloss aim
of brightoning tho lives of the disinhorited, and
of giving to “the dim common populations” a littlo
—ib aan bo bul o little—of those myrind Loons aliko
ol gladnesy and opportunity showored upon us here.

All those nims are worthy; and in their due
dogreo appealing, DBub in themselves Lhoy aro not
onough, and mugt, if taken alone, ere long revenl
thoir hollownoss, Yvon tho lifo of this world eannot
wisoly be spent without thought of tho obhor, COut-
ward oxoroeise, olenn and couragoous living, ave good |
but soon, too soon, mon loarn that Lhey nre bul a
part, and thot a small ono, of human life, CGulture
in every forin is high and noble, but only il it points
beyond. Tor it turns either to & selfish and fastidious
oynioism, o1 to o despriving emplinoss, unless enrthly

LT
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beauky and pootio pagsion ave scon ay tho symbols of
tho “altogother Jovoly.” Iirudivion for its own sako
arouses oro long the ory, T'n whal purposo was
this waste? Tvon <likgovery and the cortainbios ®
of soionoo, the soquoncoes of unallorablo lasy, only
gonorato thoir own oxtinetion, tho doesire for csonpe,
tho ery for doliveranes, which finds no answor but in
Christ.  Social and philanthropioe ideals scom for a
thme to drag oul of & man moro than was in him,
and ondow tho soll with a lifo boyond life; bul so
long a8 ho looks no farthor he finds thom pall, and
tho question i forsed wvpon bhim, Arp moen any
boltar or happlor [or all my striving? And I lthoy
aro, what doos it matlor? Whore doog it lead?
Tho atms of this world, taken ol thoir highesi and
purged of all that ig Daso, or ugly, or seclfish, lonvo
us ab the lnst wnsatisfied, and orying, “ls this
tho ond, is this tho end?” Ifor in these things
nlono thoro is—

“ Neolthor joy nor love noxr Hghi,
Nor gortainty nox peses nor hopo for pain,
And wa nre horo as on o daxkling plaln,
Mwopl with conlusad nlavim of stragplo and Gghi,
Whore ignorant avmios olash by night,”

It 18 God wo arg scoking for; tho othor world,
which alone can give roality Lo this, alono can invost,
duty with onduring moaning, ean find for bonoficenco
a corbnin volug.for knowledgo an oxdored pliee, and

F



A PLBA TOR OTIIMR-WORLDLINESS 185

flash upon the shows ol carthly beauly somo hing at
loast of the elernal lovolinoss, Men bid us limit
our aim8 and hopes to this lifo, and lurn from
tho dezzling mirvagoe of the olhor, Our answoer is
thal we cannot, Wo may bry, lry hard, try—as a
rano---for gonerations, for centuries; bul we cannot
do it. God is oalling us.

In all ages Ho oalls mon to thoir home. More
than ever are the signs of His ceall appareni in
tho restlosy, childish, pathotically eager world in
whioh we live, “TFor hore we havo no conlinuing
cily, but wo soek one to comoe” It is not so much
impious or sinful to sock to chain Lo onrth beings
born to give gladness Lo angels, or to troal as things
of this world only spirits who may be tho friends
of God, as it is fulile, It is impossible. It may
nol, ho, “TFor God croated man to bo immortal, and
maco him an imngo of Iis own oternily.”



THE NERED OIY AUTHORITY: IN
THE, CIHURCH!

" Feod My sheop " —ST, JOIN xx1,

Wr ontor this ovoning upon tho I'ostival of S,
Potor, the apostlo to whom this enthedral ehureh
is dodicated. It i3 not unfitting that the placo
which has Dbeen 8o intimntely associnted with tho
fortunos of the Tnglish Church, which lLroathes in
tho dignity of ils vonorablo aisles tho very spirit
of our national Chrigtinnity, should own as patron
that ohoson and pre-ominont apostio to whom was
firsl givon tho great commission to teach and Lo
rulo, Al such o momenl and in such o yoar as
thig—with Lthe ochoos of tho pgroal congross still
in owr omg—ib sooms o duly, nnd indeed almost
n necogsily, that wo should strive Lo gathor up and
orystalliso our notions of authority, and to oxpross
that mingling of liboxty with ordor whieh a groal
prolato onco doolnred to bo tho distinelive note of
our hranch of tho Church Calholic.

For the words of my text have proved the sontro

1 Pronchod in Exetor Calhedral, Juno 28, 1008,
~ 100
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of many oconfliots, and thoy aro still employed to
justify the olaims of tho Roman Patrinrch to be
absolulo monarch of all Christians, Al this singo,
howovor, and in this placo, it ean hardly bo noeod-
ful to ropudiato afrosh (hoso notions of illimitable,
inpliennble dominion in the Chuvch, of political
supremacy ovor the State, or of doctrinal infalli-
bility, of which tho world has hoard slready too mauch,
Ab least T ghall nol to-night re-argue that old eause,
It is onough that we aro hers. Wo sland as o
Chureh Lo witness thrt Romanism i3 nol Catholicity,
Lhab the absorplion of all powor by one povson is the
worgh form of individualism, that national and por-
ticulpr Churches aro no more acoidents, but have ng
Ohurshes a placo in tho whole body; that they havo
n distinel and real lifo, or as we sny now, & mind and
n will of thoir own, though always as shaving with
others tho order, tho creed, end tho sacramoents
common, o all, Wo stand, in bref, for the social
and foceral iloa in tho Church agninst a doelrine
which is as auloorntic as & Caliphato, and (in the
long run) ns subjective as that of Luthor or Calvin,
That is tho issue botweon ngland and Rome, bebwaeon
Lhe Cntholio view and the Ullvamontanoe,  Adtempts
aro many to explain away this concoptlion, and in some
form or other Lo deny thoe roality and meaning of our
BEnglish horitago, Bub thay will not ondure. Iov
the forcos of lifo avo agninst thom, the traditions and
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history of the Wnglish nation as well as tho Chureh
will intorposo an impnssable barrior ; Englishmaon may
concoivably recognise too litile, thoy will novor re-
cogniso tao mueh, of the claims and powors of other
branches of the Chureh. The individuality of our
Church is & veal thing, and wo arc not likely to loss
it 8o long as tho Church oxists,

But it is tho individuality of a Churoh or com-
munity thal is ours, not the unregulated freedom
of more porsonal caprico. Wo sland, ns I snid,
agningl. tho tyranny, Lhoorotic ovon more than
practionl, of Qomo, bul wo sland no luss slrongly,
no loss distinotly, againgt tho anarchy and indis-
oipling of » morely subjoctivo roligion, It has hoon
snid thol an Tinglishman always realises himsol( ag
a momber of a group, school, or colloge, o rogiment
or o union, & sool or a party, while tho French-
man {oxcepl his moemborship of tho State) is rather
goon a8 o soparato idolatod individual, This iy true,
Bub it 18 & truth which nocds omphasising a groal
dosl moro than in nlways tho onso in rvogard to om
Churchmanship, No move in our religion thon in
any other pat of lile (indood o groat donl loss) can
wo livo Lo ourselves alone, Wo aro mombors of
o society, a followship; to thal socioly wo owe
allogiance, and it has ovor us—go long a8 we
remnin ils mombors—authority, power, Wo can
lowve it if we plonse; but if wo do not, we are not
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at our own ploasure a8 to obeyiug its rules ox
shaving its (aith.

Because we deny the aunthority of the Popo in
ity doveloped form, wo are not thorefore to deny all
aulhorily in the Churoh, or to suppose that Lo tho
enlightoned modorn man tho olaims of his Church
shall mean liltlo in doctrino and nothing in dis-
cipline, snve and in so far as ho finds it moro
conveniont fo worship in company with his fellows.
Yot this is tho elamour of the hour, *To us eccle-
glostical disoipline has consed o be even an im-
portinence,” snys ono wriler with a sncor. “Tho
religions of authorily are docaying, to be supplantod
ingvibably by Lho roligion of the spirit,” says an-
other, Books pour from the pressos of Tngland
anc. Amorica which roilerate this notion, Difloving
in many things thoy sommonly agreo in this, thal
tho writors repudiate tho Church and tho oreeds,
and toll us ench his own view—nol of what the
Chuyistion {aith is, but of what ho would liko it to be,

Thoy wonld be right if all thoy moant were thal
faith i givon for life rathor than thoorising, thal
Glod’s rovelation Leachos us of oursolves no loss than
of Him, thal, so far from hoing slion and oxiornal,
or motoly imposed, it finds its vorification in ou
mosb inward oxporienco; for “in Ilim wo live and
movo and have our hoing” Religion is ossontially
personal. The appeal of the Orugifiod comes with



140 7o GOSPRT, AND TIUMAN NIEDS

frosh poignancy to ovory sinner. Tho hope of tho
Rosurroction uplifis with now joy ovory suflovor.

But far moro than this is elaimod by writors of
the #ohool or sehools 1 am disoussing, Thoy would
tronb orcods and Churcheos as ab bost utiliios, ol
worsh onoumbrancos, Man's intercourso with (od,
it 18 snid, 1y diveol. All tho cleborate systom ol
dootrino and ritual and saoramonts, all tho paraphor-
nalin of eecclesinglicism, aro indoed paraphernalin;
they avo nothing compuared with the immedinto
vision of Gtod or with the knowledgoe given us hy
ronson and conseiencs. So [ar a8 tho vision ig im-
medinto and tho knowledge direot this may bo truo,
But reagoning 18 not an immediabe proooess; and lov
niost of us knowlodge of God does, ng o lnel (nol
ag theory), come ngdinted by [riond and towshor,
through {amily and Chureh, through human lovo
and earthly agonies, wo “ mount, and that havdly, Lo
olornnl life,”  Ag somobody seid, it would boe truor
to assork that oll Chings and porvsons aro modintors
~golioolmasiors—to lond mon o God, thau thal
nono nre, Otherwise it could minko littlo difforence
whethor we hat howrd of the namo of Josug or no,

The olaiin of tho Church to aunthority rosts upon
two principles ~ the socinl naturs of man and tho
loxdship of Christ. As Christinng we are diseiplos,
pupily, lenxnors, and wo owo loyally Lo our tencher;
and we are also Churchmon, mombers of a followship,
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inheritors of o kingdom, and owo allegiance to tho
grond comnunity whoso life wo ghare, Through the
Churoh wo booomo “ hoirs of all tho ages,” and enlor
into the whole roligious oxporioncoe of tho race, To
attomnpi Lo do without i, to throw it olf as usoloss,
is ag idle and as wrong as il is to hide our lLalont in
n napkin, and loave mon unenriched by tho special
gilts of our day and gonoration, T would he analo-
gous in politics for an Inglishman to strive to forget
tho story of his race and slart as though ho wero o
Koamschatkan, Wo cnnnot, if we would, ropudinte
the past; wo ought not, though woe might, loavo our
heritage untransformod—ayathor, liko a wise house-
holdor, wo shall bring forth [rom our Lreasure-house
things now and old,

Christlanity 18 in ils essence soocial. Whalever
olso the doolrine of tho Trinily means, il means
thig—that God is Ilimsolf a followship; and we, Ilis
Chureh on oarth, ave Lo oxpross, ng besl wo may,
that divino harmony, If God is love and wo ought
nlgo Lo lovo one anothor, society—ie. a Church-—is
of tho vory foundation of our religion, and socloly
implies authority, submitting ourselves ono to
another with mutual forboarance, distinclions be-
tween “somo prophols, somo apostles, some pastors
and tonchors,” Rond the Aoty of the Apostles, tho
Epistles of St, Paul and St. Potor, the Apocalypse of
St John, our Loxd's own words abgnt the kingdom,
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and you will see how itnpossible is tho notion of
roligion ns » purely porsonal and private thing, how
it is intortwined with notions of eomon lile, common
fnith, common worghip—ay, with govornmonl and ©
subjoction, T then Christinnity boe o soolely, if its
onnd is to ondure, and s mesning not Lo bo
oblitoratad, ib must havo within it organs and oflicers,
must wsue rulo and digoipling, must fomnulato its
basis of union in boliol, The olaim to disponse with
aulhority in veligion is at boltom tho sell-assortion
of personal pride, of tho self-contred and scll-sufli-
siont individunl, tue olten the idonl of modern oulture,
whoso gifl, seoms rathor (o mako n ovitie than n muon,
But this is not all, Thoso who repudiate all
Church autherity oannot in the long run maintain
that of Christ, 1t ig futilo Lo doolare thal by ouy
own unnided rofloetion on lifo or by a sort of intuition
~-uhig i apparontly tho moans-—wo can arrivo ab tho
wonclor of tho Inenrnabion or ab tho tondornosy of
tho Atonomont, Wo cannot.  Bul wo onn, il wo
will, oviseorato tho miraclo of ity wondor: wo ean>
rtlonupto the Atonoment into, somo morely natural
process il we apply our ingenuity to aueh an ond;
though tho idons have to bo “given™ helore wo onn -,
roduce ovon tho value of tho gifts Moro than this;
contomptuous of all Chureh anthority—ie, of {he
necamulated wisdom of tho saints and sagoes of God
—wo are oortain.to bo eritieal of Christ: wo shall



NAED OF AUTHORITY IN THE CIIURCI 148

agreo with T1im when wo like, and disagreo whon Ho
s diffionlt, 'Wo ghall dograde Ilim from our Masior
ihto n sorvant; wo shall sit in judgmonl on ITis
Lonching, sift ITis nots and words, and ignoro Ilig
olaima~for thoy are olanims-—to rulo.

Thoro is no way out of the dilemma,  You eannol
neoopl Christ as Mastor and bo as though you had
not aceopled ITim, You must think differontly, will
differently, act (or at loast try to aot) difforontly—
boenusgo o is your Lord. llow ofton we use thoso
words ag though thoy meant a titlo and not n clain,
In briof, you surrondor to tho prinoiple of authority
the momeont you say “Jesus is Lord,” and nothing
can 1make you your own masber alter thadl,

Truo, this lordship brings tho truest {roedom, and
in tho long run ig oxprossivo of your inner self,
Bub it does nol goem so at tho timo any more than
tho first torm at school roveals the [roodomn which
will bo yours when you have loprnt the fruits of
its diseiplino, or than tho first trial to take an oar
in n boab gcoms naturnl or oasy, Ii is only by trust-

ing tho “oonch,” whothor in boats or loarning, thal
you learn in timo what [roedom of rauscle or brain
oin. mean; only by submitting yoursell to Lhe
gommon lifo, which ig your inhoritance, to fnmily
or school training, can you hocomo in timo *lroe
of the flollowship,” Ivon so it iy only by humilily,
by submnitting, by hailing Christ as Mastor, by nceopt-
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ing our own limitations and wesknoss and rocognis.
ing tho wisdom and grace commilied Lo the gront
socioty wo onll tho Chureh--so, and only so, afloey
strugglo and agony, oan wo enter al last into tho
“glorious liborty of the children of God,”



NOT PEACE BUT A SWORD!

T onme nob Lo send peaco, bulb a pword. 81, MaLT. x. 4,

Nor poace bubt o sword, What words from Him,
the mock and gontle! Ilow shockod Ilig hearors
must have been—Josus was always shocking people.
Thoy had witnossod His daily kindnoss, His rare
and boautiful courtesy. Thoy had seon Him Dloss
littlo ohildren, taking thom inlto Ilis arms. They
had soen IHis wondorful cuves, had nomly all of
thom, doubtloss, had somo kindred or friond helped
by Him; tenderncss and sympathy end quiot love
thoy could all discern. DBut whore was the sword
in tho graoious words and acls? Whoro was there
a word of soverity or slrilo—unloss quito ocoa-
sionally whon tho Pharisces provoked Ilim, or
gomeo hardnogs of tho sollish rich stung Ilim inlo
dopuncintiont Ifo was nol oven s John the
Baptist, an ageotic, sovoro and aloof, Ilo did not,
digcdlain tho common haunts of men; Ho could take
parl in thoiv social pleasures, caling and drinking
like any ono clge, Ag they saw Him geing about

1 Prgached ot Qambridpo hofore the University Chargh Soololy,

Mﬂ.)’ I 1008,
) 116 K
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doing goed, and felt how sweelly alluncd Ilis
nature way to God, thoy must hwve oxpootod groat
miraclos of concortd to bo wrought by Xis help,
Thet influonce, thoy thought, would bring ponco #
whore thoro had boon strile, joy for pain, bho
garment of praise lor the spiril of hoaviness.

So they hoped,  And thow how all thig 1s dashed
by thoso words—nol neace bul o sword, 1 am nol
gol Lo unite but to divido; to emphasiso the dif-
foreneo bebwoon thoso who follow my eall and
those who do not. And so it proved. The [fatth
of Chuist, il it hag added Dmmonsurably to onr
storos of love and dovotion, has also doopenod Lhe
fires of hntrod, and mado selfishness more doliborale,
Kvon insido 1Iis own fold, what bitlor and pioveing
hatred has somoe from wmeve difforenses of view-—
far deopor and shavper cutting than any bofore,
Wo wilnoss in higlory, nol only Lho pationeo of
meriys, but tho strongth of porsvontors; grontor
saintg and livos of wonder and love, bul also
worda sing aad lwr uglicr, T 8 o gommon taund
apiinst  Christiang that thoir beliol n the Rrince
of Poaso hay manifustod itself in inmamerable and.
bloody wars, that move divisions havo hoen aroused
concerning tho “namo of owr salvalion™ than for
any obthor wabtehword, Christ eame Lo proach for.
givoness and ponco, and Ifis saints have lod mon,
to battle, Thism taunt is truo, Nor can wo angwor
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it entirely in the commonplace retort, Men say
thnt it is beenuse Chuist’s tonching has been so
sirangoly misconcoived, bocauso under Ilis namo
mon have often disguisod their own worst passions,
hatrod,»and oruclly, and prido of race. All this
may bo and hag beer; bul it givos but a partisl
RNBVOL,

The truth ig that Christ’s eall, being more abso-
luto, moro enthralling than any othor worship or
gorvieo, males more difforence than any othar, digs
docper lines of division. Inevitably and naturally
1t means a groater offorl to acknowlodge the eall;
n moro vivid and piercing discipline to puusue
ib; o stendoerd of bolief and aoction, distinet and
goparaling,

If Josus Lo what Ilo is said to Lo; if tho Cnr-
penlor of Nazaroth is not meroly the tencher and
[riend of man, but tho Only-bogotton Son of God,
if by o saorifieo uniguo and inoxplicable Ilo hag
elonngod ng from tho guilk and powor of gin; if
that Crogss ig to Do our ideal and our glorvy, not
oty burdon and our shanio, thon wo as Chyistions
are moving in o differont world {rom our [ollow-
mon. Wo have bofore us o faith and an aim liko
others, in that thoy, (0o, have faiths and aims, but
fur more unlike than like them. And we musi
bo ae gbrangers and sojourners among those who
do not bow their kneo to that lono Tigure with

"
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its strango pioroing erown., Nor shall wo hoar that
compolling onll, and not bo ay though wo hoeard not,
without cost and saerifico, withoul Ditlernoss and
agony, Ouwr own hoarts, too, will bo piaresd by n
gword, .

I wont, for o littlo to drnw yowr thoughis Lo ono
o two wnys In which this truth oxhibits itsolf,
Fivst of all, tho truth holds for tho intolleetunl
sphore, Chivist's olaims aro tromondous and sliel-
ling, Thoy esnnob bo roconoeiled with any ordinary
standards or mothods, Many olemonts doubtless
combing Lo make a Christian; bul faith---Lurning,
living laith—is the one indisponsable basis, Whon
ITe was upon carth, Ile always domanded fnith
bofore o gould offeet anything, Wo are told
that in ono placo “1Io did not many mighty works
thoro bocause of thoir unbeliof” As our adver.
parios never tire of tolling wus, Wis Rison Body
nppoarod o nono bub boliovors, Christ comes to
us domanding that wo shall boliovo, T don't say
without ovidoneo or against it, but npon ovidonoo
thal is not conclusivo apart ftom faith; that Tlo,
tho Bobo of Dothlohom, is vory God; so that, ns
one ndversary puls il, pooplo make a pol nnmoe
of im who mado tho stars and tho tigor; that
He wag born in a plyango way; and aftor living
for a time, ay any ordinary boy or young wman,
startled his coumtrymon wilh o sories ol unhontd-
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of wonders; wns oxeoulod by an ccclosinglical cabal ;
roso agoin by a prooess of which we know nothing;
that ITo still lives as man, no less than as God,
~and in tho seoramoent of Ilis ordaining gives us
iy fesh to ent and ILis blood to drink in &
mystory, wonderful and unspeakable,

Now, whothor this bo true or {alss, no ingonuity
can malko it morely one religion o little betber than
many others, bul essentinlly the same. SLill less can
it he sophistiented into n mere systom of philosophy.
Tho faith of Churist is o thing unique and strange.
At oll limog—~and at no time more than the present
~wo are being Lompted to do this, tempted to Lry
and breat Christisnily as fundamentally the same as
obhor systems, worked oul by other methods, resting
on other foundations, In trulh, it is the rogems-
blanoos that are superficial; the differences avo
vital, Somobody has seid, Any one can believe
that Josus was ¢ god~what is o hard Lo ovedib
i that Ilo who hung upon the cross was the
(fod. That is what you are nsked as Chyistiang (o
boliove,

And it is tho sword, glittering bui foarful, It
musl cub your Iifo awny from the standards of this
world, away from its thought and its measures, no
logs than its nims and hopes. Iloard and bitler is
the separalion; and you will bo parted from many
groat and noble mon, some perhaps your own
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tonohors, who onn nocopt aboul Josus ovorylhing
but the ono thing ncoedful, The Cliistinn faith,
i noceptod, drives o wodgo bobwoon its own adhe-
ronts and tho disociplos of uvory other philosophy
or religion, howover lofty or soaring. Awrd thoy
will not goe Lhis; thoy will oll you thal voally
your viows and thoirs ave tho smmo thing, and
only dillor in words, which, il only you wure o
littlo moro highly trained, you would undorstond.
Bvon among Christ’s nominal sorvonts, there are
mony who think o liltle goodwill is nll thal is
noeded to bridge the guli—a little mninbility and
mubual oxplanstion, n moro caroful use of phrnsos,
would soon necommodato Christianity to fashion-
able modes of sponking and thinking, and destroy
all onuses of provooation, So they would, Bul
they would doslroy nlso its ono inalicnablo alrade
tion; that of being tho romanco nmong roligionge
n wondor, and o howmualy, and o terrov-~no dull and
drnb mysten of Lthought, no mere symbolis idonlism.
. Tho swme thing 18 truoe in practics, Josus cumo,
as haw Loon sndd, Lo ollool o ¢ trangvaluntion of all
voluos” ; (o moko wll things now-—a now hoaven
ond a now onrbh.  Tho pupils of Jesus havo loarnt
to put o difforont price upon all tho wares this
world ean offor. Above oll, Heo tonchos us to pul
o different value on ourselves and our own lives.
He toaches us so waluo as little or nothing the
L
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goods of this world; what shall it profit a man
if ho gain tho wholo world and logo his own soul?
ITe tolls us that if wo will not take up tho Cross
we annnol bo His disoiples. Soll-donial is not an
aooidoyt, unfaghionable, but inovitable, it is the vory
ossonco of IJis service. It is a mockery Lo say we
oan livo ag though this were truo and be as othor
mon are, seve for a fow unimportant difflorences
Evon tho most onrnest of our advorsarics are be-
ginning (o doride Christian obastily—n hard thing
enough-—p veritablo sword (as you well know), oven
lo those who know it is God’s will—impossible to
those who do nol.

More than this, Christ domands n humility which
is foolishnoss to the world, A life of ponitence, of
confessing our sing, of childlike trusi and childlike
sipaplioity is tho vory antipodes of what the modorn
mon geems Lo desive, More than ovor is Christian
humility anathema bo the world, More than ovor
are mon proforring “tho lust of the flosh, tho lust .
of Lho oyos, tho pride of life” mnot morely ns
plongant and convonient in practice, bub voritably
ng Gods to worship, Bo yoursell, thoy tell us; bo
p man, Have dono with tho valn image of re-
nunointion and agony with o penitonce fit only
for priosts_and women,

‘OWith Uhis futile mossago Lo a beaten race
Urndor tho hoel of Rome.”
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Or agnin-—

By Thy Name (hat in heil-fio was waliton and htanot ab tho

poind of tho swoid,
Thou sk broken, O Lowd, Thou mb moken, Lhy death 18 upon

Thoo, O Liond,
And tho love-song of eaxth ag Thon dlosl rosounds thwugh the

wind of hor wihgs,
(Hory to man in tho Lighost, man is thio mastor of things.”

Mon havoe, for the most part, done with lamenting
their lost faith, Sentimental tears ovor thoe happy,
simplo Christendom of their fathors nro n thing of
the past. Thoy are prooluiming now their contempt
[ov Christ's ocharaotor, and thoir disgust ab the very
namo ol lovo,

Scorn and hatred, difforence and division, musl bo
more than evor our lot, il wo would bo the f[ollowors
of Christ in theso days. Conventional rcligion and
polite unbolief are gono for over, You cannot live
as comfortably il you are a Christian, as il you ave
nol—g0 do not try. Ponitence nlono is n sword {o
ploreo tho hoart,  Nothing blinds to faults liko selfish-
noss.  Worldliness, in all ity forms, is liko o sushion
round tho soul, bul Christ, avisos to holp ua to know
ourselves, *Tho word of Ctod is sharpor than & two-
etlgad aword piereing, and tho dividing asunder of
goul and spivil, of joints and marrow, and n digoornor
of the thoughts and intenis of tho honrt.,” If you
want o comlortablo and plensing oxistoneo, don't, I
beg of you, don't lry to boe o Christien,
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Tor wo must {aco tho facls, and not shirk them,
Christ did oomo not to send pence but a sword.
Thoro is no wgo owr irying to live or think, os
though it mado only n suporficial differonco whether
wo oall ourselves Christiang or no, I you serve
Ohvist, e will be eontenlt with. nolhing less thuan
the whole of you, The service moans talking up
the Cross; boing hard where others find it cnsy,
being regarded by some as uninlolligent, by olhers
a8 Dbigoted, by othors ag uncharilable-—for Christ’s
lordship is intolorant. Wo are Ilis sworn mon and
owo Ilim “life and limb and earthly wourship” and
sorvico againgt all other lovds; and we cannot reduoce
our {nith into mere commonplace morals or rospoct-
able citizenship. Whatovor Christianity is, or is
nol, it is not commonplace or rospectnble, and good
sonso always condemns it, Il is nol to ploasant
days, and well-lashioned lives, and sheltored poace
that Christ summons you, but to tears and the splen-
dour of saorifice, end tho heiglit and deptly of livog
lived in warfare, » world of wondoer and of joy, bui
of anguish and agony, Riol paints a oily red,
roligion dyos Lho whole world purple,

Lob us live, thon, as Christ’s servanls undor no
dolugive droams; lor life will not bo oasier, but
harder, infinitely hardor if you ave to bo Ilis
soldiors agninst sin, tho world, and the dovil, Xm.
braoo if you will tho bannor of I.JPVB, Lovo {laming,
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intolernni, rovolution incarnato.  Follow Christ o
joy and to worship, to oxuliation and to agony,
Bub nover for an hour or an instanb, nover fovgol
~il ig nol ponce, but o sword thai you bonr and

wiold,
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't Exaopt yo bo gonverted, aud boocomo ng little ohlldren, ye sliall
nol, onter inlo tho kingdom, ", Maxm, xvill, 8,

Wronn as wo know thoso words, wo do not know
them woll onough, Yol the oall to be children is
ChrisV's suprome enll, Tailure to mool it was the
onrdinal sin of tho rospoctable roligions peoplo of
that day, LU wag bocauso thoy would not bow thom-
golves, eould not bo anything bul grown mon befors
Ctod, that Ho told them thal many should come from
tho onst and tho west and sit down with Abroham and
Tsane and Jacob, and tho childron of the kingdom be
loft in darknoss without. The offonco of the Cross
lios just in this—its simplicity, It is nol, beenuse
tho faith s hord thet mon despiso it, bul heoauso
ib 18 ongy. Ib 18 haed, bub boliovers {eol most of
that, What ropols peoplo is its direct apponl~—ils
soxnmand Lo us Lo shako off the paraphernalia of
gophistry with whish we lovo to envelop our life.
Ono oritic atiacks us for worshipping the symbol
of an oxoceution, for making a Cross the origis of all
history. Ilow silly to make of that vulgar ocourronco

L Prenched In B, Paul's Oathodral, Sept. 27, 1008,
104
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—bho murdor of » hawmloss prophot-~tho ono groat
lnol, the suprome gift of God Lo monl We shall
novor, he tolls ug, make Christianity modorn and
offostivo until wo gob rid of Lhis ridioulous omphasis
on the Crucifixion and put tho Cross in ilg propox
plage,  And go throughout, Ilow trivial tho sprink.
ling of unconsgoious babics with o littlo waler [ And
there, men aro askod to bolicvo, boging tho spivitunl
life. 1low slight & bond it is to reecivo in sommon
n littlo broad and wine! Yol wo are to say that in
that gaoramont God gives us Ilimsgolf, and we are in
toweh with the homt of things. llow supremely
ridioulous! Lho groat God, *Who made the atars
and the tiger,” ean nover bo working in g0 moan
n faghion, Saoramontal doctrine is prolly ond
nsefnl for ohildvon—but that is all, That 4a all,
Wo are children whore God is concorned. 'Wo do
nob noecl Christ to tench us tho wmajosty of Lhings,
aid tho sublimities of Lhe slarry honvons.  All oan
adiniro tho splondour of tho sunset on tho rosoe-
orownod hills, ox bow bolore the glory of a Mhako-
sponre or & Nowton, Dul Christ alono san consocralo
tho trivinl and give distinetion to commonplace
things. Nol tho groatnoss of tho groal, but tho
greatnoss of the litble—tho worth of the lily and
tho mangoey, the infinite valuo of tho poor and
tho publican; that is tho messago of Josus, His
mossago and our hopo.
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For it is wo, tho poor and sinful; to whom Ho doos
suoh honour, oalling us [rionds, and raising us to
I1is lovol. Raising, but on ono condition, Firal, wo
must be lowered, Tiven litoimal Lovo must “stoop
Lo eonquor.,”  'Wo muat ropoent, and bo like ohildron.
IHow oasy and simplo it is for n child to ropont-—
how bitler for wal Tho truth iz wo aro afraid-—
afraid (o repont lost lovo and faith should onrry
us wo know nol whore, Wo cover ourgolves with
many wrappings of poesition, ealling, philosophy, just
becaugse wao are cowards, and dare not faoe oure
solvos, LIall the probloms we think so dark, helf tho
difficultics wo mulliply so proudly, tnko Lhelr origin
in this, Wa dnvo not be alone, “I wag afraid and
hid mysoll, boeauso I was naked,”

And yob tho nntural lino is that of Christ—-fo
foel morry like o ohild, humble like a smail sohools
boy who knows he iz al tho bottom. ‘Chig is all
wo can do, whon the facts stronm in upon us, This,
nbovo oll olgo, divides ws {rom tho world, Weo do,
they do not, think ropontance and humility & duty.
Our enomics Loll us thal wo aro nol bolter than they
arc, andl ofton woxgo, Alag! wo Imowit, T4 18 bo-
eange wo aro bad that wo want to toneh tho hom
of Ilis garmont, nol beecause wo are good., Many
who do not own Christ’s oall ovortop us in courage
and porseveranco. We wish wo were liko them, but
wo aro not.  'Wa havo no power of ourgelvos to help
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otuselves, and onnnot gob on ab all bub by God’s
grace, And ovon thon wo move slowly, and fnll
so oflon. Again and again wo musté knool in poni-
tonaeo, and weep liko St Potor. Yot this, moro than
anybhing olso, mnakon ws what wo arve—veal and
untrustworthy, but roal and affostionate childron
of God. Wo do—and otherg do nolb—-feel the duly
of being humblo and confossing owr [aults liko
children, And liko thom, woe aro not Lo lrouble
at tho contempt of othors, or when they laugh ot
ug, Theoy do laugh, Tho mmn who eries Abba
Fathor, who bows hig head in confossion, has o
difforont idonl from those who do not, and to such
ho goomg absurd end wealk, below the dignity of
oduoated modern man, Quite right.  There iy
somebhing wrong aboul your roligion when tho
world does nol think 1L #illy,

But though it bogins with humbled gricl, ro-
ponianco does nol ond thore. The ehild whoe anys
ho is sorry olways adds, V11 try and nover do. it
againe  That feith in tho fabure, oven more Lhan
tho griol, is tho noto of thy Christinn,  TTo beliovos,
tho world doas not bolisve, that with God’s help
he may bocome botlor, Lor o aortain number of
yoars, say Lwonby-five, wo tako it for granted hat
not only mentally bui morally and spivitanlly o
boy ox man may ochange, After that we Inbol thom,
put their charncigrs inlo pigeon-holos, and oxpoet
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o rough olassifications to bo otornal, But Christ
toaghes the opposito of all this—the whole gaere-
moninel system ol the Church implies & boliof in real
progross, In gonuine power of amondmont, The
world laughs at this optimism, and wo too find it
hard to oredil, unloss of sot will wo yemain of Lhe
ohild’s mind with faith undimmeoed by tho olouds
of apponranco.

That 18 tho essonce of it all. Tor tho child’s re-
pontanco and tho child’s amondment wo need Lho
inoxhaustible faith of childhood, its Infinite and
innlionable romance. Tho faith of a Christian, that
faith we have agreed to call child-like, is al onco
the crown and the basis of all his offorts, their goal
and thoir giarting-point, It is tho inward *poaco
ab homo” amid the outer conflisls of will and eir-
sumstanco, Thal whigh springs up naturelly in
human ohildhood is for us tho supromo gifl, n
graco (o bo sought with prayov-—this faith, thab
it ol the root of tho caroloss gladness of childron,
and of tho ongo and buoynncy of saints like
Sty I'ennoig—--thig [aith, so uplifting, so hard to win,
yob w0 cssonbial. Wor withoul it whore are weof
Whothor wo look al the prospoots of tho Church
or our own lifo, probability, rational caloulation,
' common gense are all ranged on tho cynic's side,

Poople talk of the Chureh in dangor—tho Church
is alwnys in dangor; tho miracls is not in her wonl.
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nosy, but in hor oxistonco, the hotting ig always
in fovour of thoe dovil, It wag not huuman chanes,
but God’s graco, thal gave Lo the oarly Church ilg
victory ovor the most imposing oivilisation and tho
gtrongost wovornment tho world has knowns It is
only as wo throw ourgolves on God that wo ghall
sertainly conquor—for “of oursclves we have no
powor to holp oursolves,” Yol with that aid vistory
is not merely likely, but corlain, “Ior God hath
chosen tho loolish things of tho world Lo eonlound
tho wise; and God hath choson the woale things of
Lo world to confound the things which are mighty ;
and bago Lhings of tho world, and things whioh are
dospisod, hath God ohoson, yon, and (hings whiol
aro nol, Lo bring to nought things that are; that
no flosh should glory in iy presonco,”



APPENDIX

THE NEW THROLOGY AND
BISIIOP BUTLER®

Tue appavition of tho Now Thoology iy intorosting
in various aspoety, and I do nol think that il aan
bo dismissed with contempt, The arroganco and
suporficial smavinoess of My, Campboll’s woll-aidvor-
Lised work, doubtloss, conduco to this view, and lead
Lo our imagining that Lhore is “nothing in the move-
ment;” but this ig grontly Lo misconceive the situa-
tion, and to undorrato tho importancoe of cortain
pormanent tendoneios in the human mind,

Thoe Now Thoology is really but n reorudesconco
of “natural religion” in a Christianised formn, ox-
prossod undor tho conditions of panthoistie rathor
Lhan doistic asstmplions,  As such 1L iy oorlain,
whothoer within tho Chureh ov withoul, lo oxoreise
poworful attraction upon the minds of the eultivated
or gomi-oultivated “magses,” lor il will novoer apponl
Lo Ltho unedusatod or to the multibude, DBut wo

P Tho Gl ok Thanes, Hopt. 27, 1007,

6
o 7,
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have to faco tho fast that thoro oxists, nnd has ox-
isbod for o Jong whilo, n vory Inrgo olass of pooplo,
rornoved Dy position aned braining from the grossor
ovils of lifo, of which thoy kunow only by hoewnrny,
intorostod in voligious Lopivs and desirous of +finding
somo idenl with which they ewn square their intols
lootunl eonvietions or assmptions, Indootd, for two
hundred yonrs the gront diseussion bebtwoeen Chrig-
tinnity and its oppononts hag boen garried on within
this chamned eivele,  Nearly all apologists mako tho
pssumption that thelr opponents are oqunlly disine
Loyested with themselves, and aquaelly cortain of tho
main dictalos of gonsgionco, i nob of grood,  Conse-
quontly, the sondition sine gud won for Ghristinnity,
man’s need of redemption, i apt to bo ignorad or
thrust agido by apologists, oxcopt tho valgur soxl
who arguo that wnboliof is nover the rosull of nny-
thing bul moral turpibude.  Chanled, howovor, the
Liypothosis that the grosser sing aro ol actunlly
in quostion, and that mou in general dosive n high
othiond standard, thu atbraction of nnbural veligion
in somo foym or other will nlways ho fevesislibly for
raany, perhaps the majority, of eulbivatod men. L'
tham tho olninis of n hmun Clivist are quito sufiis
oiond, aud tho boliel in & noblo s will in Lthoeir view
spoadily oradicato tho rolies of sin, which are bosides
boing romoved by tho genornl cowrse of progross,
An ovolutionary philosophy, masquorading as u
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gpivitunl roligion, gives them oll thoy feol tho need
of, whilo on tho intollestualisl assumptions the objoc-
tions (o tho Christinn faith must always appoar vory
nonrly insuporablo, At loast thoy mako it casior Lo
“intorprot” than Lo acocopt tho croods. It is only
tho individual's passionato insistoneo thab ho must
bo vedoomod, that carrics him boyond the orxdinary
pssumptions of idoalism, to a belief in a porsonal
oaviouy, in tho Chureh, the Cross, and tho Saora-
ments, “L am not como to call the righteous, bub
sinnors to repontance,” is a maxim to bo romem-
borod: by tho apologist, no loss than by the mission
proacher,  Unfortunately the academic atmosphoro
which suwrrounds the formor is apl to mako him
forgot, what his comparatively despised practieal
brothor has had burnt in upon him by his daily
work. (A notable oxocoption is Dr, Bussell's rocont
Bamplon Loctures.)

Horo, howovor, what I desiro movo ospecially to
insist upon is tho interest of tho now movomeont in
showing us tho inndequacy of tho famous argument
of tho “Annlogy. It ig gonerally supposed Lthat as
Al arguamendum ad komenem the “ Analogy ” 18 hrre-
(engablo,  Butler’s thesis was Lhal probablo ovidenco
waa nll Lhat could be expeoted in {favour of » religion
and that this wag sufficiont, In this ho probably
did permanent work, although it is work which
consbantly noeds ronowing; for paople in whom Lho
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intolleotunlist attitudo s strongly marked avo always
“domanding moro in tho way of oxternal ovidonoo
than ean possibly bo scoured; nnd are ot his
moment striving o substituto a puroly  outward
historienl cortitudo for faith, They have giton up
tho old iden of domonstrating Chyisbianity, but mueh
of modorn oviticimm sooms Lo procced [rom tho
notion that it will gemotime bo possible to gobt wll
oduentod moen o accopt tho samo nesount of tho
Gogpel nnreativos, apart from thelr phélosuplie and
religiouns prepossessions; andd this will nover bo tho
~ onso, in doaling with profossedly «hnornal narrativos,
~ovon if it bo so (though that is vory doubtful) in
~ Othor cnses. | |
~ Bubler, ny is woll known, wont on to argno that the
- nabweal voligion of tho Doists was equally opon to
objection with Chyistinnity; and that oither thoy
- must go back or go forwerd. Roughly spoerking, his
- dilomma was accopbed in tho nincteonth vontury,
and- tho majovity of odusnted nen wore eithor
- Christinns or ngnostios, aid attomptod no longer to
- dwell in o halfeway hovso,  Now it is tho wonk point
ol this 1}(}51L1{111 aoooptod, be it remombored, by tho
“ focs no loss than tho friends of orthodoxy; that. i
- tho renl ground of the- attack nde upon our

- position in favomr of o trensformed edition of

” Chrmtinml.y not ‘Mystérious,” Butlor wag guito
:_'-,-::.':___1.‘1g]1l._111_..11_1‘_gmg that mystory was inhoront in our
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oxporioncs and thoat Clristisnity dd not introduce
16; that natural religion did not remove it; and that
many of tho diltioultics which disturbod the Christian
wers found in an oqual or incronsed dogroe in the
aystomi of the Doists, 1 nm not suro that Butler's
own language goos furthor than this, bub in the
“general intorpretation ho has boon thought Lo mean
move, ITis book is takon alike by friends and foes -
o8 an argwent to show that the dillioultiey of
nabural roligion are not meroly tho snne as thosoe of
nnbure, but tho same as thoso of “rovelation,” and
that nobody who hng found it possible to nocopt the
one ought to have any roasonnble trouble about
rocolving the othor, Now this is not the ense.  And
bho Dot that 16 is not tho onso is the great loverago
ol tho new theology., Whother or no nabtural re- .
ligion in tho form proposed is renlly more onsily
onpublo of somothing like domonstration than Cluis-
~ tinnity, T will not inguire,  Pewsonally, I think that
it is not, and that it rests on an equally unsupportod
sorios of assumplions—tho assumption thet tho |
world is that of modorn soientifie inguiry, But T - -
Cam sure that tho difoultios of rovenled roligion ave
different in many ceses from those of natural reli-
gion; that the grounds which mako thoso plaugible
~make tho othor improbable; and that noithor in
dopres nor in kind are the two conooptions of lifo ot

oll parallol  For-instuneco, both tho charm and the' _"_'_ﬁ_:. -

» | o
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stumbling-block of tho Cheistinn faith iy chat it
worships n definito historieal porgon-One whoso
nobiong vipon carth woro subjoet Lo the stme mothocly
ol appraisomont as thogo of any obhor onepentor, (It
iy amazing how thoe modorn “snob” will go to ¢hnreh
and ignoro this fundamontnl fnet)  Seeondly, Chris-
Linnily by its wholo idon consoornios w partioules
momont in pasl limo, the momeont (shall wo suy 7) of
tho Rostrrootion; and 18 thus radically opposed to
the asgumption of tho progressive ovolutionist that
ovorything is always moving on, though Lo what ond
ho doos nob know. OQur fnith finds, in [uch, an
otornnl moeaning in tho partiendur, tho isolatod, wnd
bhe oxeoptional, Nuaturnl religion dwolls in n world
of nbstracetions and idons, and owos its strongth Lo
this vory faob; it appenls Lo thoso persons to whom
“ gongeplions” aro overything and permsons lititle op
nothing, 1t lives and bronthes in an whmosplero
of notions,  Agnin, natural voligion troats the world
ng & “ologod oirelo,” abhors the thoughi of (ho
“mirsoulous,” and harps upon tho unity of Boing,
riding rvonghsbod with tho Juggornamit-oar of uni-
vorsnl notions ovor the inthinate, tho individual, ovor
the sulforing ad tho sad and tho sin-strickon.

The Christian faith does just the opposite of all
bhis, IL has tho Nuehlrag of mirncles, oxooplions,
rovelations, hard to roconcile with. tho notion of a
mechanical univorse, and the majosty of law.  Bub it

[ L]
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wso how ity advantagos,  IL appoals Lo the averago
mun's deosire for “somo voico thal wo could trust”
o “murmur {ront tho nairow house,” Ib ministors,
nol to tho lovo of lnw, but to tho hatred of an iron
unilormity ; to tho dosivo of the spirit of mon to
bo ratgod above tho apparontly inextricnble waeb of
oausos nnd offocts in nabure, Lo that pagsion for “ tho
Boyond” which i Lo doop and pormanont over fo
bo oradicated by muntorinlivmn or oven uttorly de-
gradod by superstition. Nualural roligion is primarily
n philosophy and deals in idoas. The Christinn faith
is primarily a living trast and is essentially bhound
up with tho concrole. Sacramontal doctring—oflon
ignored or thrust aside by Ltho apologist as only
conaerned with the intornal contont of the roligion—
18, in Inot, tho differentic, by which its wholo syston
muy bo digcorned, Indeed, one main reason why
snoermontal doglring has boen, par excellence, tho
sbinbling-block of tho rationnlists 1s, thatl it con-
leing in solution noarly all thoso olomonls in roli
gion which the modorn world finds ik hardest lo
ngsimilato,

Tho Sueramentel Systemr stonds for n boelief in
tho conerelo prosonbtmont of cternal truih; for ils
ombodimont in ritual and cult ng In one form vital
to man's voligious lifo; for tho lasting significanco ol
r momont in human history, the death of Josus upon
tho Cross; for tho conscoration of suffering as the

£
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highest oxprossion of love; lor tho soocially nuthori-
Lative naturce of religion; for tho dopth of sin, the
roality ol lorgivoness, the possibility of redomption;
for tho union of God aud mun through Tlin, Who is
hoth “vory Clod of very God,” and yob * manaoi’ tho
substance of 1lis mother,”

Now it is just thoso concoptions which aro (ho
suprome difliculty to the minds of mon enrapinred
with tho miracles of modern seichee nud onthralled
by the siron-song of ovolutionary philosophy, Such
minds will accopl an  immanont God, providod
nothing is seid to disentangle Tlim from Llis works;
thoy ennn bow boforo tho majosty of sbornal luw and
girvive for somo harmony of omotion which may
bridge tho gull botwoott thomsolves and the univorsal
mind ; they may ovon go the length of suying, ¢ Quy
Father,” and, of rocogunising the dutics of human
brotherhood, muy strivo for noble and disinterosted
gorvico; bhis idoal, thoy think, 1¢ sullicicnt to drivae
out the rvelics of sin, and thoy ocun “move upward
working oul tho bowst,” nob without ollort indeed,
but with no nood of supornaturel assistanco; wnd
tho thoology of “graoo” is Lo thom nol so much
[also ag suporfluous, In gsomo degroo Lhis is truo
for moen with happy temporaments and oultivatod
intoreats and shollored lives, Bul for tho toiling
masses, lor (ho proflignto, tho luxurious, and Uho
sooundrel; for thoge who aro rwmed Jvy ploasuro,
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wnid those who ruin thomselves in the offort to
nequire the mowns of i, no such rosowator croodl
onnn ovor bo n wospol, [t is usoless Lo talk to the
drunkard or the harlot, to the man onglavoed oitler
by phgion or grood, of tho upward progross of tho
rnco and the pradual amelioration of lilo—uroless,
oven if iL wore Lruo to tho Inots, which 1t 18 not.
tithor ho will not listen, or if ho 18 in o mood Lo
ligton—in othoer words, under convietion of sin——il i
roclomption, ntonoment, miragulous grace, that he
ories [or, nnd ropudintes tho abstraclions of idealism
a8 bho stone offerod fox hrood,

What T want hero Lo peint out is that the kind of
diflionlty to which natural voligion is subjoocl is nol
the snmo ag that under which Christianity labounys;
and Lt thoe kind of apponl it malos is also difforent,
Qur faith is somobhing sut generis, morve akin, indood,
Lo othor “institutionnl” religions, which, ol loast,
havo ministored Lo greal masses of men, than to
this somforiablo philosophy of edlerics, "Tho “now
thoology” is n dorl of univorsity extonsionisl's rve-
ligion, Quvr [aith, ovon if it woroe Jalse, is somothing
biggor than that, ‘ho ordinary nsswuption sinoo
Butlor is thab ovorybody who ig nob an agnostic
ought to find no diffioulty at oll in passing [rom
Thoisam Lo Chriglienily; and that thore ave no xeal
dillioultios that are nolt common to both. That
gomo guch diflioultivkagy, thoso of freodomy and o
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spiritual world—are sonimon to babh, T do nol dony.
Bul T do emphatieally dony that our fuith has no
groator’dilfioultios, or that ib hag not correspondingly
grontor acvantagoes, than that systom which bids
fair to bo its rival. Thore are all tho dillietliiog
sonnecbod with its historioal oharsetur. To tho
mind {ol on univorsal notions, it sooms degrading
bo pin so muod faith Lo a purtioular lilo on parth,
cuory apart from uny question of the mireewlous,
A gteal many modorn eritioal propossossions stoxt
from the claim of Chrislianily not so much to bo
mirngulous o8 Lo bo wotwal, Then Lhore is, ol
courge, Lho poronninl difliculty of mivasles. Thoir
old ovidential valuc muoy be gono; though [ think
too much ought nol to Lo concotded horo, 'To bhe
average man in the street, not Lo tho lenrned, tho
miraculous is tho asswanes thit there is o “boyond,”
that man is nol bound hopolossly to Lhe iron rulu
of naduro, Ho with forgivonoss, Lhis 1 nlways tho
Corux of tho philosophoer, nnd the sonsolution of tho
valgar; the ronson Leing thal Lo tho philosophor
sin ig o sort of growing pain which wman will soon
trangoend, to tho vulgur it is o daily agony, an
overlagting tragoedy, the tormont and the oonire of
hig moral lifs. T noed nob go on, This papor is
merely moant to indicalo and saggost, 'What goems
to the writer inoroasingly important is this, Do not
lot us make Loo much of tho argumont lrom analogy.
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Lt 19 usolul, but in no gonso adequate. Do nob lot us
imagine that if you ¢an mako the ugnostic o thoist,
thore 18 no vulid intellostual ground for his ro-
maining « thoist.  Thore are plonty of such grounds,
and (Mey are intellostually quite rospoctable. o nol
lob ws underrnbo tho signifieance of this rocrodoscenvo
of naturel roligion, (Of courso I am using this torm
in tho old sonso, nol in that givon to il in his ndnir-
able ossay by Fathor Tyrrell) It npponls to argu-
ments and Lo tomperamonls very eowmmon, and
likoly to bacome commoner mnong tho more or loss.
cultivatod mombers of soeioly.

I't is not, in fuct, by any srgumont from snalogy
thab won con mako tho leap over tho lromendous
gull which divides Christinnity {rom ils rivals,
Thoro is one srgumont, and ono alone, which has tho
forco to enrry reflecting minds on so far and porilous
r journoy—blwt argumoent is tho porsonal nood of
rodomption, the rofusal of the sinful soul to bo put
ofl with anylhing shorl of [orgivonoss, Roedemption
14 bho supromo miraclo of all; il that oan be necoptod,
nobocly will roally think it worth while to “hogglo ™
ovor the dolails of a gystent which must bo supor-
naburnl, i 16 bo not o mookory.



NOTILiS

I BRIV ATION

(1) A, Ts Lilloy, “ Modoiniam,” 1, 818,

(2.) 10 W, Buasoll, # Uheisbion Mhoology cid Sucial Progroxs,”
p1s 7670, ulao p, 281

“T4 hae hoon maintainod in thom thet the prosont ago is tho
rotl ‘ago of laith,” bocanso tho fnnation of voasom lnw hown
toduced Lo & rogisbry of phonomona, hoswsn no single lenob of
tho seanliest thoology or of tho mest stbonualod nmal codu
romning ok the presonb motmend unshaken. Lot ib bo olonrly
undorslood, and Job mon fuce Lho issue honostly, that tlw
dootrino of purposivo oroalion end momal plan in the world,
tho vory doflnition aud uso of fvirtuoe, the justification of
anselfishnons (obhorwiso aimless), stand on ne diffvrond tuvel Lo
tho partionlnr dogmas of Obvistlonily.”

Again, 1y 280 1 “Tho * Agos of Ifaith ' in veality bogan with
tho Rolormuation.  Tho omphasis on buliof hus beon ovor sinos
rrowing more inbonse,  "The disgord of fuibh aud fuels -faols
politieal; sogind, domontio, seiontilios han novor hofuro boon se
aouto,  And yol tho world walks sbill or trios Lo walle by fuith
and nol yob by sight, , . Bxwine what yorowill of the tonels
of roforming propugands, In one awd all you will fiud the
soiontifio viow of mun and woolely convenionily fovgolion and
obsouved, whonover that vomoes inbo confliot with tho ¢dim
mythologia posbalelos’ of man’s ficodom atd worbliy whiol
nrst 84l animalo Lho oloquones or e nppenl of souulaciam,”

(3,) #*Roaial progross moans a chocking of tho cosmio proooss

b evory stap and thoe Hubﬁbit.u]l:fiﬂun for it of anothor which may
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bo anllod ftho othleal procoss.’'—Romanos Teabuve, 1809 :
“Tavolation and Wihios.”

T'ho position adoptod by Tiuxley i, of courso, the oxnol
opposilo of thab of Niotzacho, “ihe only man porhaps who
vigidly appliad logio to life” (Buasoll, po 317), Tt s, indoed,
nsgorted hy somo thel Huxley pointed too davk n plebure, and
bhat ovolution dovelopa tho altruistic qualitios no loss Lhan Lho
ogoistio—~as weg nrgued by tho late IToncy Drummond in ¢ Tho
Aseont of Man.”  On suoh a point the unsciontifio can offor ne
oopinion ; duly, in any enso, Yruxloy’s losturo remaing o noble
protost In fuvour of lnunan ngainsl merely naturalistio ebhies,
and againgl 1ho innumorablo forms of pantheism, which glmt
thoir oyos 1o fanols and assort, in tho ivenical words of M,
Bradloy: “Tho world is tho best possible of worlds and ovory-
Lhing in it is 0 nocossary ovil,”  Of Popo’s famous lino, tho othics
of paubhgigm—

" Ono fauth i olear, whatover is is 1ight,”

Muxloy sayn: “Tia Bilosh plaoo wonld bo as an inseription
in lotdors of mud over the portal of somo styo of Tpieurus”
(p. 25),

(4.) [t is onllod * somi-Lhoism ¥ by Dr, Onldecobt in his 7 IPhilo-
sophy of Religion,”

"Thoro aro ovideneos in * o Anlobiography ? thal Sponcor's
position townrds tho Chureh bacamo for moro undovstanding
towards thoe oloso of life, On the olhor hand, his atlitunde to
tho clossios sl to art ag auoh are an illininating inefanco
of whab is tho logioal rosult of rotionelism, if it bo applicd
vomorsolussly Lo Lhe whalo of lifo,

(6,) ¢f, Wradorle arrison, “The (reoed of & Laywan” “

“Weo must givo human nature ibs fadr chanco and aceopl what
it domends ; snd i human nafuro eall out for Roligion, religlon
ib must havo ? (. 210),

Again s “1Tow will free thought Lonch dlaciplino Lo Ltho young
and aolf-rostraint to the wildP What sustonance will tho
imagbndive wnd tho devotionnl nubuve roceive from tho
pvineiple of froo inguiry f Iumen naturg is not o thing so
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dooilo and intelleclvnl thab il ean ho Lamed by fine thowghis,
nor is soololy amonable Lo pure idvas ¥ (p, 984),

"Phis ook and others sinoo publishod, “'The Philosophy of
Common Sonso,” aflord jlluminating and patholio ovidonoo
of tho nood of a roliglon in human npdure so slrong that b
altompis bo mako ono with the sorey Ingin of more hys-anity,
Bul in tho nssortion ofl vopested of man's voal frosdom, of
the inadoguacy of bho Intollost to snve ldm from moral ruin,
and tho futility of moro enulysis Lo sabisfy tho soul, which
livon by  adimiration, hope, ond love,” My, ITnvvlaon hns fow-

aquals,
(6.} Jolm Daovidson, in Jpilogue bto * Mammon and hia

Mossngo,” pp. 171-173,

“What wo r1oquire ig o ronowal of lmngination, , , . Thore
cannot bo o riso of Rationalism, Thero was only n decay of
Tmagination, , . . Rabionalism ovaonslod tho old-~form and
substanco of Imaginabion and vostod thove wondering what
had happenod.  Ono Lhing had happonod j the world had eomo
to an ond for tho Rationalists, DBy Imagination mon live,
Snrgory hns found oul thai, unlike tho holothure, man can gof,
nlong without n stomach; but Arl lenows vory well, that
the world comos Lo an ond whon it is purgod of Tmagination,
Redionalism was only o slage in the proooss,  Ffor the old
coneepbion of n ovenlod Univorse, with a fnll of man, an
Afonomont, and o Iloaven and tlell, tho form mud subabancs
of tho Imagination of Olrvistendom, Redionalism hind no sub-
slitulo, Hoioneo wus not roady; bub how can pootry wait P
Soionco is aynonymous with pationes 3 poolry is impatdioneo
inearnato. T you tako nway tho symbol of tho Univorse, in
which sinco tho Ohristian ove hogan, pootry and all groat avi
livadd and had thoir hoing, | for ono dvelino to continunoe {the
ovigcornbod Lifo in Doath of Rationalism. I devouy, digost,
and asslmilato the Univorso 3 make for mysell in my Pesta-
monts andl Mragodios 0 now form and substaneo of lmagina-
Yo and by poctie power cortify the semd-oer bitudes of siienee”

If this Lo nol an appond to faith of a govt, it would bo hard
to know whal is. My, Davidsow’s views ave nover disguizod
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st oan bo road ab Invge in % The U'rimnph of Mamnon,” #Tho
Teatnmont of John Davidson,” bosidos the work from whiol
this quotntion 24 dovived. Tlo sbands as o roviowor slabtod nob
long sineo for the nownoss and glory of lifo, tho broash wilh
tho past, the unconquerable anduecitios of Ll human apirit;
whilo,agt tho olhor hand, his contompt for Cluistinnily and
dosire 10 shalior ovory relio of il, and Lo aboligh evory form of
suliure, including wit and humour, sro so loudly, not to say
bintantly, oxprossed, that thoy ave likely to bo innocnous,

. (1) Q. Lowos Dickingon in tho Ilbba Jowrnal, April 1908,

(8) & TLowes Dickingon, “ Roligion: A CUrilieism and o
Toreenst,” p, 90, '

f. nlso the following pnssage, p. 98 “Taith is tho sonse and
tho enll of the opon horivon, Il wo abstract it from tho forms
in whish wo clothe i, from the spocifie boliofa which avo, as
il were, ity projection into our intolligoneo, it prosents itsolf
a8 tho apring of our whelo lifo, ineluding onr intelleclusl hic,
It 18 tho impulso to grow and oxpund; and jusl hecnnso it is
that, it has itself no form, bul may assumo any form, [i is g
tapor burning now hrighi, now dim, and elinnging colonr and
substanieo with ovory change in bhe stufl’ it consumes, ‘Tho
frailost thing wo know, it ia also tho lehst periahable, for it 1a a
tongue of tho contral five that burng ab the honvl of the world,”

On pagoe 70, M. Dickinaon disenusses Lhe volative veluo of
Ohtistianity end paganism as gymholisod by thoiv architoeturo,
T think ho ig quito right in taking tho two forms Gothic and
olansical as oxprossive of tho two roligions, though I do not,
of courao, accopt hig shiange accoumd of tho honuby ol a
enbhodrad, whoro lio apparvontly scos nothing Ik gloom in
slninod=gliss,  Without in any way subseribing to tho horoaics
of tho Gothis rovival, with its doproointion of overy othoer foim,
T do think it truo Lo say that tho abtraction and moaning of
Chrisbion feith was novor move fitly onshiinod, and would
willingly tako {ho obhor horn of Lhe dilommn whieh My,
Biokinson offors,

(9.) Joln Davidson, “Memmnon und his Mussago,” pp, 103,

130,
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(10,) B Dr. M Daggert, M, Bradloy, snd Mr, 4, L
Taylor, € oan inborosbing arbiclo on “Absolutism and
Roligion,” by Dr, Hobillor, in #&budios In Thumguism,”

Tn addition to this, fashions in philogophy arve vory varinbloe,
and 1o tio Cheisiinniby down Lo o parbioulsy phase of idealism, as
gomo would do, is an oxtromoly dangovous polioy, Tt maat bo
ovidont that tho idoaliab poaition ov positions hes nobhig liko
tho sbrongbh to-dny which it had in the palimy duys of 1Y I1,
(3roon and his followors, Tividenco of thia ean ho found not
morely in the apparvition of pragwabism, hud still imore in writings
ko thoso of Dorgaon, or Mussrs, Moove sl Russoll, oy auch
~an ossny as tho pponing ono in Profossoer Ligon's now boolk,

{11,} My, T'voderic IIavrison, in his arxticle, * LPantheism,
Uosmio Thmolion,” statos and rojeots tho oluims of panbhoism,
which ovor sineo tho groat vogue of Ilogol haw more ov lous
dazzlod the Wostern mind,

Panthoism in thoe widost sonae is hoeome tho * gront hulbing-
plaeo botwoon the devobion to (lod eud Lthe devobion to
Tumanity * (% Orooed of a Linymnn,” p. 100),

[To soos that thio ronl quostion is holwooen a loliof in por
sonality and its donial,

“1f the sbarry night i¢ boautbiful, it may bo nothing te tho
smile of a ohild. Ono spooch of Promothous or of Iwmlet or
Fangt tonchos more than ton thousand aunsots ” (p. 200),  1lis
view ig ﬂaﬂunbudly praotical, *The muin daily businosa of
Roligion is to improve daily life, not to answoer cortnin intol-
lostunl puzules.” #'Who wonle sido of tha ofMeial Christianity
aftor all is ot wo muoeh its nlionation from acloncn, ik myut.{ﬂnl
eroed, or its convonbional {vxmmlas, ne tho polpable faut that
mnutnun hundred yoars havo passod sinee the denth of Glirlst,
and tho CGoapol hoa been proached Ly millions of priosts, and yot
In spito of 16 the praction] order of aveloly ir so urunlty hard
v vy bhat b still is a world for tho stvong”  Thia is to ignoro
tho fact woll polnted out by Dr. Ingo that Chvistinnity is
“atill o, very young roligion,”

Ho seos, howavor, the tvuo gnreo of religion, and the dungor
of meking & god of nature,
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“Thoro lios in the hoart of tho poorost and moanost ohild a
force that cannot bo evon alntod in torme of tho doepost philo-
sophy of tho physiosl wnivorso. . , . If wo avo to sook tho
sources of roligion in tho rushing firmamont of suns, or in tho
withoring wails and strays of hwumanity who are yiolding up
thoir 9ngh broath in mutusl drust snd lovo, wo shall have {o
loole for it in [thogo lottor]” (p. 814), It is strengo bhat the
wribor aliould not soo how nll thoso aspirations are satisfied
in tho Inoarnation.

. (18)) Matthow Arnold, # Ohormann Onco Moro,”

(13.} For ovidonoe of this, see tho writings of My, Dickinson
passvn, ¥l veview of Osonr Wilde's De Profundds, published in
Lho Independent Rewlew, i peouliaxly illuminating,

Soe wlso My, Bradloy on #Social Surgory®; and My, A, 1
Loylor on #The Problom of Jonduet,” Thu gubjeet s dis-
cusgod by Profossor Sorley in “Recont Tondoncios in Inglish
[H:hics.”

(14.) Boussed, “ What is Raoligion £ 7 (pp. 874-277),

Aftor on inapiving dosoviption flveb of Goetho, then of
Bismarck, tho author goos on -

“ Ohvistienity in ite eseontial iden, dominonté up to the
progont, i based on o fundumontal eonception utlerly opposoed
bo tho idenl of lile, which has just boen deseriboed, . ., In tho
ientro of religion is placed tha consolovgnoss of ain, and the
tonsvlation of froodoin from sin and guilt. . , . T wo accopt in its
anbiroty this concopbion, if, thab ig, wo tale from modorn lilo ita
rary ossonge and forco it to solf-ronumeiation, wa shall have
wbaolutuly to enat on ono sidoe such complato and groas figures
v thone of Goothe and Bismarek.” X! this Irande rogogoition of
;ho Iacte woro moro fully roalisod by ortlodeox Olvistinns,
yorhapy wo should soe loss of tho osegays to strengbthon tho
ath Ly wecommodating i to o spirit landementally ibs
Wdvorsary, Bub as Br, Davidson woll snys ;-

e inbred Touls and mennnoess of the time
In nrl, in thought, in polity, in trado
I oharge dirocily Lo the rained will
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That noithor (akun nor lenves tha Omnuipotont
Orondor, tho Dmmminl goul of mwnn,
Heavmt, 1ol tho Crosg of Clnlat, sawd 18] thed oneo
Was grend in Olndstandony, when God st God,"”

- abficrrman woud Lis Messaye, b B,

(156,) Boo Lthe nge mado of Lhis by My, J. B, Bnlml'bﬂuu n
HPagan Uhiisls,” and, on Lho geonoral topio, Robort Blalehs
ford, “ (tod and My I‘Iuighlmul.” Thu sbrongoesl poinb in Lhis
vory nblo and honest book is its lnsistunee on Lhis historien]
negumond, wad also Uho uso ik makos of cortuin statoments in
Dr. J. G4 Frazor's ¥ (zoldon Bogprh,”

(16.) This pesition is adminably sot fuath by My, Pyepoll in
tho fest osany in “Throngh Seylln wnd Charyhdis™: “ Roileotions
on atholisiym,”

(17.) T n soroson by Dy, Aluxandor, Avolibishop of Avmagh,

(18} 0. " Mungur, #Tho Frosdmm of Faith,”

(19,) Jloury Nowholl,

{20} Dr. Wimgrwortly, in his * Roesson and  Rovolation,”
pe 103, snyy bhat “miveclos connob bo for us what Lhey woro
for thoso to whom they fivsb veomrod,”  Doubbless, but thoi
iy boonugo thay aro morg to ws thun to Lhom, not hocwnso thoy
avo loan,

On this guestion of tho value of the wiraeulons, see nn
intorosbing atbiolo by Fathwr Kolly, S.8.M,, on “Rovolulion
and Roligious Tdons,” in tho Uhwreh Queurterly, Junanry 1800,

¥ Taw 18 gooxbousivo wibth Nabure, snd thore s thoreforo no
woy in which o Hovelation of tlinl whioh transconds Nabure o
bo givon wibhin tho nnbmal npheys, oxeepl by Sronsconding the
lnw by which the nelaael is novnndly bovad,  Miwelos in this
gongs do nob gnaranton nr nuthentiondu; thoy ebindly eonstitulo
the Rovolubion, oxnolly us it is lin balking  froely ' onbsiile the
sbrigh Lorma of Cho uilicin] progeantmoe which rovaeals Lho wan
bohind Lho olloial " (p. 3id),

"The whole arbislo 18 most valuable, [t s 4o ho noted Lhat 1o
is only with the growbh of tho sonso of law in nature thal this
essendtel noed of miraole bucomos evidunt,
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(21.) Tho notion of froodom ab onco npsots the iden of o
univorso porfoatly “yiven,” and prodictablo. Moveovor, the
aobions of & Do boing sich as o man would soom miraculons to
anylhing in tho pruely mochanient order, such as o stonoe, contd
wo coneelve 16 ondowod with conselonsnoss,  The idea of tho
mirequlons doos nob do o than apply to God what overy ong
who bolioves in froodom applies to men iu rogard to his ugo of
tho natural ordor,

On the wholo question of froodom, ¢ft Junos in “Tho Will bo
Boltovo™; Schillor, “1headom” in “1lumanism,” pp. 891 sqq.; rnd
nhovo /ll, Borgson, Les Doenndes tmmediales de la Conscience, chap.
. T think M., Bergson doos not quito adoguaboly discuss the
phenomonn of yomorse in tho actor § ho soems to froab ib only
from Lho apoclator’s standpaint,

Hoo nleo Margarel Bonson, # Tho Vonbure of Rationad Faith”
W, I, Mallook, *Roligion as o Credible Doctrine on tho
T'raotical Dasis of DBolief”; and DProfessor Iigou’s valuablo
asyny in his volumo on “Thoism,” On Borgson'’s view {hai
hoo acts o of rare oconrronco, ¢f, o ,popuior oxposition of
tho somo trmth by R 1L Hatton on “Thoe Limis of Freo-
will,” 1 hig “Asposts of SBelentifio and Religions Thonghi,”
. 863 gy,

(28,) Of Borgson, L'Bvolutivn Crialiiee, and Ward, © Natu-
rnisn and Agnosticism,”

1T, e NV STRRY

(L) " Christianiby nob Mystoriouns,”

S hay triflo thon oxeoedingly and digoovoer o mighty searcity
of holtor nvguments, who defond thoir mystorios by this pitiful
ghift of drawing inforences from whal is mnlnown to winb is
Tonown, of ineisting upon adoquote Tdous ; uxecepl thoy will
avon, a8 somo Qo, Lo ondl ovory spive of grass, sibbing end
abanding, flal ox flosl, profound wystories” (p. 70).

AL fuith now in tho world is (of this lnst gort, tnd by cone-
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soquonce) ontivoly built upon ratiosination, Tho last sovt ia
aoquiosaing in Lhe worde and willings of thoese to whom wo
beliove God has spokon.” P

(2.) Tt is Lo bo notod that thoso works soom not ovon plius.
ible to nus {o-duy, and ovon to many wnboliovars would soom
morp doflciont in gaasp of voulily thun tho fnibth thoy attnok,
Boing only ono pm tiottlar fashion, they hava no intorosh for an
ago in whioh thot fashion no longor rules, 'Thore is ovory
roason for supposing thab tho “Now Thoology” will prove
oqually ophomeral,

{3,) “Tho Now Thoology,” by R. J, Unmpboll,
(4.) “Tho Substanco of Foaith wlliod with Seiongo,” Siv

Olivor Lodgo,

(6.) % Common-sonac in Roligion,” by Martin R, Smith,

(6.} “Tho Ro-birth of Religion” by A, 8, Urapsoy.

(7.) B A, Abbolt, ' The Wornol and tho Tlusk ”; his works
on Nowman aro f Philomylbhus,”  Nowmanianiem,” and *“Tho
Anglionn Lifo of Cardined Nowmnn,” 2 vols,

(8,) See ospecinily Diadloy, “Appoarnnce and Roality,”
Whatover bo tho "dofocls of My, DBandluy’s sysbom, ' ony
absolulo,” s o colls i, he'has coltainly dono gront sevvieo in
showing the diffienlties mhoront in thd eommonest nobions,

(0.) “Thoe Cicod of Christ.” In this author’s view tho
Christionity of tho Qroods takes [or grantod thal wman iy
Voo ﬂ-l'lﬂa“gh{)y ﬂhilﬂi

“Tho morality that is husod on obodianeo, thongh sudlabls for
cheldren and Jor ehilditho souls, 18 fulul fo sonl-growth in 2ts higher
stagds ” (p. 149),

Tho wholo chaplor ig exprossive ol hoaliliby to the ehildlike
idoal, which ia of tho essenco of tho voligion of Josuw and is
vory intoresting pices of poll~oxpossion,

: (10.) Browning, *The Ring and the Book,”

% The Yopot ..
“Chere’s n now Liibunad now
ligher than God's, the odneated man's' "

{11+) ﬁﬁll'{fillg, “Philosophy of Religion.”

" "
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“It is porsonalily whioh in tho world of our oxporienco
invoats all oblior things with valuo® (p. 279),

“Tho Tundemontal axioms of soionco can novor be abriolly
proved, Thoy appoar as fundamenlal hypothosos, as prinociplos
which guido onr genrchings and inguiries by dirvooling us how
Lo aslz and how Lo alato our probloms ” (p. 246),

“ Onr knowlodgro of Lho idiosynorasios of any porsonal boing
pariakos of Lhe nature of faith rathor than of knowlodgo”
(p. 145).

“Bxporionce will always »olain tho stamp of individual
porgonnlily ; ‘eommon oxporience’ig moro or loss an illusion,
hocnuso, a8 o mabbor of fael, difloront individunls intorpret and
npply this common’ exporionco cach in his own way ” (p. 105),

‘“'I'ho intellectual intorest prompls us to conceivé oxistonco
a8 o greab hmmoanswmablo syatem of esusal groups and cangal
gories ; tho roligious inlorost movoes us Lo o concoplion of being,
ng Lho liomo, as tho davelopment and conservation of value”
(p, #3).  In other words, tho intellostual instinet diivos us to
mplo of the univorss a singlo systom, which in the long run
monng & mochanism—-tho roligious instinet lays slross on
porsonal {orcos, and meanings, n world ol freedom, of Lthe manhy
~il: ig tho struggle holwoon tho Panthelstio and tho porsonal
r.mmi?timm ol lifo, }

‘““ Mysbicism joins honds with erilieal philosophy which assorts
that owr ideas nve not mloguudo Lo oxpross that which oxials
outside tho form of owr limilod exporionao” (p. 81).

“I0vory partiotnlar individunlity is o libblo worldV {p 40),

P given 18 neva onded, NOW OXPOTIONCOS YO ﬂ%WEL}FH ap-
petring whioh demand o now dotovminalion of our ¢oncopls

(p. 30),
“ Tivory individuael is holy ag n cenbre of value and as o contro

of oxporionco ” {p. 208),

“ Joiontificnlly rogardod, pursonalily is the last—)porhaps i
golublo—riddle, the voncluding peint dimly discornoed in Lho
distonos. Tor seiontific Lhought is ibsol! o spiritual aebivily,
which ean only bo oxoveisod by o porson-—nnd tho lnst.riddie
would romain unsolved, ovon if scionoeo could oxplain ayorything
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olgo o long as it did nol oxplaim by own ulbimato prosup-
position, . . . fub in life porsanalily is the fivsby 1 1w Uhnd
whioh supports ull—ovon seionso, nud whioh lmphosaos iy sonl
on nll things” (. 317 [b s this conbeasd which 18 alb tho
bottom of tho opposition botwoon roligion mud soioney, or Lo ho
moro paeutato bobweoen tho porsonial and (ho nbionahst stnd-
point-—an apposition whicl is resd and s nob, as somo apologists
goom o imagine, moroly teangiont and apperont, T s, of
conrao, Lo ho resolved by vegoguiaing with Bovgaon (ho abatraol
and parbinl charactor of gelontitio inguiry. Thoe troublo comes
nob from nabural seiones, bub from the seientifio philosophy of
{hp univorso.

# No ono orn ovor provoe bhint tho gonosis of the valuable in
tho world 18 duo Lo nn aeeidont ¥ (p, 340).

“A Loo anxions adhoroneo Lo oxporvioneo is apt Lo dull our
pight and blunt our inslinot for now possibilibtios; thisn holds
good in Ltho praoction] oquelly as in thoe thoorvolical sphoro.
ITonrt and oowrego mako mony things possiblo whioh wonld
obhorwiso nevor bo ronlisody ad nny 1ate in tho enso of gomo
individunls, flovo, ngain, W, Jnanoes's Lhosis thal thoro nre ennns
wharo faith oveatos ibs own vovifienbion holds pood ¥ (p. 340),

“It may bo thal pootry is & move porfost oxprassion of tho
highest than any seiontifig concopl eould ovor ho™ (p, 376).

“The last word must le with tho principle of povsanality
(p. 381),

I gquoto thewe pussngoes nd illusbrations of tho leobwreo, not
boonugo I necopt tho mnin views of tho nuthor, with liis pro.
forones of Clrook Lo Chriatinn obhies,

(12,) Aligo Moyuoll, # Puore,”

(1) Borgeon, L' B eolugion (freutrive, p, 17T,

(14,) Whis phrage 1s thad of My, W, ¢, Williams in ¢ Nowman,
I’ason], Lolsy and tho Untholie (lunoly,”

(16,) MTaggnrt, “ Somo Lrobloms of Raligion.”

(13.) Diokingon in Ltho 25dher Vournal,

(17} #'Tho Ohw ohus aud Modorn Thought,” by Philip Vivien,
“ A liistory of Froo-Lhonght,” by J, M, Rolorlson,

(18,} J. M. Rohortson,
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(10,) TL must Lo ndmibtod thnb this nrgumont is loss slrong
Lo~dny Lhan 3L appoeatod some yonis baok, 'Wo are now wilness.
ing, not mmoly in tha Chinoh of Romoe, Lho elaim, ns D, Gore
g dosoribod’ib,  to hold a vory ligh saoromental docleine com-
bined wibth oxtroio doginplio wonknoss ot tho contre,” Sl
Lhat doos neb allor the fnelb thel wo can goo storically how
the® wonkoning of the hold on tho snermmonts leads in tho
long run through subjootivisam Lo tho surrendor of tho erpods
though il tnkus conburics 4o work oul tho immoenont logio
of Zwinglianisny, and tho vory strong porsonal and mystionl
religion of many Puritans has hoen for & long while an offostive
bavrior agninst Lho tondonoy, No one could raie move highly
tho valuo of thie mystion] and porgonal olemont in roligion
than the wiiler, DBub it ought not Lo oxist nlono, and neods 1o
ho halancod by the othor factors of voligion, o truth admirably
oxpoundod by Baron von Ilugol in his now book on “Tho
Blystical Hlomoent in foligion,”

(20.) Wyrroll, lee Orands,

(1., 0o on Uho subjoot of this leolwve, p, 181 “Compared with
this invisible spivitunl world, that of physieal Nuture is movo
shindluw,  T'nr nothing ean ho moro real to mo than mysoll,
Self 18 tho very Lost and monsure of all renlity. » . . Fuibhor-
more it 18 in willing, noling, and oviginating that wo recoghise
our solfhood or roality, . . . 'Wo aro mosb ronl, when wo nro
most froo, eonaoions, and onergoele,”

(21.) Vorgson guoles this slatomunt of Du Tols-Roymond,
L2 Bvolution Crdudites, 1, 41,

My, Wolls sums up in a lnoid and concite form mueh of
Borgsons systony, ag, (' I'vet and lost "Thivgs,” p, 86);—

“Mha human mind has o held o thing abill for a moment
hoforo ik enn think ib, Tt oriosts Lhe prosont momondt for ibs
sbengglo ay Joahun aloppod tho sun. Tb cannol contomplato
things conbindously, and so it has Lo rosort Lo o sovies of sletbia
snapshola, T Jins Lo kill motion fn ovdor to study 16, as o
natuealist kills aud ping out o buttouly in ordor bo sbudy life,

“You see Lhe mind is veally pigoen-holod and dissontinnous in
{wo rospoobs ¢ in vospoot Lo Limo and in rospest to eluasifieation,
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whoroas ono has n abrong pevauasion that tho world of {aob

. is unbounded or eontinuous,”

(22.) Nowman’s theory of Deliof is propounded in his
“Chammnr of Agsont,” its ossontin charactoristle buing thal
ronl beliof is a funclion of tho whole porsonnlity and nol
moeroly of the ratiocinative {noully.

(23.) Tho slight mutilation of tho stnbno is of no importaheo,
a8 the imagination ean 10ndily fill up Lho missing linos, aud il
may bo taken aa symbolio of that fisusformution in rogard to
oortain dotails which our viow of Jowish history has undorgono
in tho lnst gonaration withowl any way impaiving tho mein Jinos
of Uhrislian doctrine.

(24,) Besidos writors mentioned in the leoluve, sre nlso, on
the gonoral tople of thia locturo, Balfour’s “Foundalions of
Boliof” and “Defence of Philosophic Doeubt,” tho chapbor in
Dr, THingworth’s “Reason and Rovelabion,” ¥ Christianity an
Appeal to our Bntive Porsomaliby ;7 also ¢f, pi 209 i

“ Rational corlainty . . v is only possiblo iu tho oaso of nn
nbatract subjoot malier, whilo tho kind of knowledge whiol
deals with hnman oxperionce in tho conorolo, with lifo ng ib is
livad, novor admits of oxaol oxposition or logionl domonsira~
tion;” anil of. tho following lotter from Croighton (% Life,* ii,
Pe 253) teme

“ Thove can be no conmncing moaf of anybhing Lhot wilools
our inner chatactor, Whal ‘eonvineing proof’ have you thal
your wife lovos or your ohild? Yol you bolieve it; and thal
belief is more roal to you than anylhing that you know v can
provo. Roeligion must bo a mattor of holiof nol proof, 1
depends on o consciousnoss of tho rolation holween owr soul
and God,  Tmmortality doponds on the knowlodgo of the
mogning of our soul’s lifo, which wo obtain from looking at if
in the light of God, Thoe more wo find owr seul, the moro
rodclily do wo soo (lod in thoe porson of Jesus Cliviat. Tiook
back npon your own life, your growth, tho trneos of Providencs,
the prosenco of Godl’s love, Do you Lhink that all this wondop-
ful process can come Lo an abrupl ond P

* All purely intellocbual positions break down, They go so fax
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and no further, They avo bowot Ly limitalions, . ., TFe are
cluer by awtssing onl half the eluments Drvolwed,  IL 18 not
vigno omoblon whon wo giapplo with immensity, and Lhera is
immonsity in ovory human souls  Iba progross is wuervellouws
and inoxplicablo,  Tho simploest sonl iy full of emazing probloms,
Ty Lo oxplain yoursoll re you ean, thore is o vash 1esidnum
which you esnnob boan into whapo,  1Tow iy all Lhis Lo ho doonlb
with P T answor only by vonsolons eoxmmunion with o Detson,
who is Life and Lenth ¥ (i1, p, 408),

IIT,—TI1W ITISTORIU CILRIST

(1) Nineteenth Century, July 1800, p. 22, “The lights of
setence und the Liyhls of the faath,”

“No lougoer in contaet with fact of any kind, FPaith stands
now for gvor proudly innceessible to tho attacks of Lthe infidel,”

(2.) M. O, Uorronco in tho MNinefeorth Centwny and Ay,
Trebruney 1908,

The writor continnos @ ¥ Dut tho idon of such n possibility
is basod npon u falso view of Lho natme of fnith, which ig 100lly
nol sonecorned with the phonomonul oxeopt as o hasis [or Lhe
idonl, Its fiwe homo is in tho idenly the suporsensuous, tho
unsoen, Its objecl 18 not in timo bui in oternity, nol m the
finite but in the infinite, not it nppetrancos but in voality, It
uses thoso volalivibics only as & moans of presing throngh them
to tho ubrolul,

(3.) & Dragramme der Modernistd,

“Tmporte poeo nlin fodo di sapore so ln emtics pud o no
neoorbvre 1o nnseitn vorginale, 1 mirncoli elomorosi, in fine
tn visurrozione dol Rodontore; so ritsco o no nd abbribuire ul
Uristo Pammunocio i aleuni dogin, o la fondaziono dollv Ohidau,
Quei Mabbi sluggono por il Jore earntlora iporfenmucnice allo
moso dolle eviticn sporimentalo ¢ storien; o guosti ultimi ossn
non i dimostre.”

(4,) 'This is nost obvious from M, Loisy’s two latust bonles.
Siaples Weffleatons and Quelgucs Jillres,

M 2
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(6.} Dr, Rashidull a6 the Liverpool Ghuveh Congross,

(8,) Conon Honsloy Henson, in "The Valug of the Dible,”
Sarmons xiil and xiv, f also tho sumo weitor in # Bincority
and Subseription,”

(1) Beo on this poinb an inborosling essay by Dri Garvio on
“ Tho Ritgchlisn Thoology,” moro eapoolally p. 2223 bul cGn
para also Orr, #The Ritsehlinn Thoology and Tho Fvan.
galing) Falth,”

(8.) Quelgues Lottresy pp 93, 81,

(9.) Misg Bonson, in hor admiwahle bool; *The Yonture of
Rationpt Faith,” pots tho exnal rolstion of historianl inguiry
Lo tho wholo of Uhuistian ovidence.

“Thoro 48 all tho difference in tho world bobwoon bolleving
in a voligion which is bound up with cortain higtovieal fauts,
and bolioving in thal weligion on the gromnd alone of tho
historical ovidoneo for the [aats ” (p, 130), -

‘tTlistorion! ovidones in the narrower senso i not onongh to
prove mirasles, but noithor 18 it enough fo prove any funda-
montal Chrighlan position, . . .

“#TWhat wo wand (o sgle with rogard Lo histovieal records, whon
we rogard them ag contilbuling to tho proof of fundamontal
Christian dooitine, is not sltogolhor ave flhey adogqunto?p
but vather nre they suitable ¥ not ¢ do they mmount to domon-
stintive proof?’ bul do thoy go as far as any such prool onn
go?” (p. 130),

“I'here ia n growing body of poople whieh is hoginning to hold
Lho converge viow @ thal gounting, olaasilention, moeasuvomont,
bhe wholoe {abrio of mathomntios, is subjoetive and untrae to Lho
world of faol, and that the unlquenoss of individunls i8 tho
objective truih ™ (Wells, op, eit,, p. 34),

" Man, thinking mon suiters from intolloebual over-confldoneo
and o vain beliof n tho univeisa velidity of reasoning ” (p. 49),

Tho position ia woll summed up by 'Wostoott (* Goapel of
Lifs,” p, 304) 5—

“ Mirnoles and prophecies considlored soparatoly and in dotail
nra not the proper proof of Chrlstisniby, bub as parts of the
wholo tostimony of sxperience thoy have an effective powon

]
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Histouenl Losbimony oviglnatos and contmenda a religion bt it
doox nob eslablish it. Thoroforo L say the confirmation of the
Goapol is ns complote aa lifo van glve,’ for in the ond wae mnat
mivko our appoal Lo lifo, life oy a whole. 'Wo wers made for petlon,
mads Lo gnin n chaxacbor, mady, In the words of ho Bible, Lo
grgly fulo the likonoss of God.  Tha final influonce of opinions
theve-upoh the sonduot of lile may bo takon gonernlly ns o teat
ok bhofr tradh for us, Wo aro 8o vonptilaled as to roeogutan the
Liuth whioh wo onnnot disoover, and 1ify sonla {he confossion of
"'"thﬁ éﬂuh" X
A (10.) On tho nood of presupposition jn historieal inquiry, see
Dy, Tllingworlh, “ Roason and Revolpbion,” chap. v, and elso
Miss Bonson's book alvondy cited, chap. vill, p. 03,

“The demand for an nuprojudiced wibtnoess is steangely un-
higtorical, It is the domand for ono who has tho povsploncity
Lo woo Lhe weighty bearing of ohsowme facls withont the sym-
pathotio or imaginniivo nature whicl could ho influunced by
thom, One parb of the ovidenco of Chiistinnity, on the ¢onlaary,
ig that the wiiters are * projuticed.” It is beenuse of the
inhoront conviclion of Lhe story rocorded bhat btho witnessus
oannot ho unprejudiced ¥

(LL.) By the habit of hinckoting lines in olugsicnl anthors ag
spudous on purely subjootive grounds las, it 18 anid, grown
lo o quite oxtraordimuy dogroo among corlnin contineninl
ovibion. An instango of the way in which proposscssions aftect
minds ou n shailar lovel of culbury, and oven contomporarios,
night o taleon from Lha bwo books on deanne d’Arve predueed
vespocbively by tho scoplio M, Auwatolo lreance aud by M,
Androw Lang.

(14.) Longlols and Svignobos, * Introduotion to the Study
of Ilstovy,” pp. 2006--208,

“1'ho obsvrvntions whoso rosulés are contaniod In histouieal
dooumonts are novor of vual valuo with tioao of contamporary
aoiontists, Wo have already shown why, "The indirest mothed
of history is alwnys inforior to thw diroet method of ithe
goionge of obsorvalion. If s resulls do nol harmondse with
thetrs 46 28 history which maust grve wap” To olhor words, Ltho
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vory possibility of the mnaenlons 18 rulod ont of vourt hecauso
it does not happon to bo m agreomont with thoe opinion variout
at the momont amony seiondifio mon, (i difliduly aftor this
to blamoe any apologist for struwining tho ovidenes ro an o
support & preconcoivad opinion,

(13.) Miscollanios, Tourlh Serios, p. 229,

“Talle of history boing s seivnco wa loudly sy vvor wo liko,
the writor of it will continno to approsch his chests of mchives
with the banch of koys in his hand,” Tho pussego is o eriticism
of Professor Bury's mangurnl Jooture, and the wholo of thoso
throo pagos, 227-230, ave woll worth reading in this sonnoetion.
ey expross Lho noed of the porsonal olomoent in tho historian
with moderation and truth,

(I1t.) *Life.”
“Tt is an impossiblo elnim to take up a dotnohed, impartinl,

outsido attitude to any subjood which is mtimirdely connestod
with individual life, . . . Tb hos alwnys seomed to mo that thoe
preconcoplions of the evitical mind noed vxaminntion just aa
mueh ag the proconceptions of tho orodulons mind, Jhunan
movraliby would disappoenr bofore thoe trewbmont which in somo-
timos doalt to rovealed roligion,”

(16,) Dr. Funkes-Jaekson's ogsey in ¥ Uemibridpo Thoologionl
Tasays,” p. 518, aud tho noto thero,

(16,) Mr, Robortson, who denies tho histeticity of Josus,
finds himeelf driven hy parity of ronsoning Lo quention that of
Buddba and even of Montanus, 1lia book illustraleg the ox-
tromo dongor to nny sano viow of history in ignoving tradition
ng o gouveo of kuowledge scomparablo with tho doowmonts,

¢f. Creighton, “Tdle” 1. 810 “ A cano oo, of sourse, bo made
onk always aboub nuything ; and T slways fool thsl one sob of
argumonts 18 ag good up anobhor,  The vonl guostion ia Lho
nature of cvtdence.  Onco abolish tradition, and L am {roo to
confoxs Lhat ano dhoeory i as good aa anoblior, Tlow dova ang
know thal thero was such o man ne Juliug Crosny P A littlo
ingenuity could prove his books Lo ho forgories wnd himeoll «
myth, Lrenlly only boltave it beenuse 16 iy Uhoe traditional boliof
of mankind sinco his dpy to this. Aboub any historie ovont or

g
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bho origin of sny institution T could produce an egqual nobulons-
noss as doos tho trool, if T aggumod thal avorything lhab
ovorybody bolgre mo had said was hooossarily mistakon hoeauso
i Jwd Doon said or bollovad, T monan to suy that Lhe primary
position sgsunmod in that traot [A Quakor Lrecl] that overy-
bady was dolndod 1311 tho yoar 1080 or somothing of that rort,
Lhat bho words on whioh Lhoy rolied woro eapablo of othor meoenn-
inggs, Vst they lmd stupidly gono on doing sumotbing on bhe
ﬂuppuﬂitiun that Christ monut ib, whon o didu't, I would
novor bu proparad Lo allow—il would rodueo ull human know-
lodgo to nrbitrariifoss, . . .

“ Withoul ontward holps bo apiritualiso lio, I am afraid that I
for ono am 1oo fooble Lo got on.  Tho wrilor of tho lrack snys
that tho framo of mind of the recipioni of the Loxd’s Suppor
ig tho importent thing, not the rocoption, Bui without the
opporbunity of tho rocoption is onoe swro of gotting tho framo
of mind,”

(17.} “Roport of Pan-Angliean Qongross.,” Tho gist of Pro-
fospoy  Borkitt’s spooch appoers to bo an oxpansion of tho
diotum that tho Biblo is # not o revelntion bul tho rocord of o
rovolabion.,” 'I'ho puroly orvitical and inlollectunl sbudy of tho
Bihlo 18 indeod rceommoended but not as o substitute for
dovotion, which is to Do stimulated by tho “still living
Ohurel,” Tho spoveh is indieative of {hab divoreo botweon
dovotion aud critieisn which is tho vesull of tho Bibliolairy of
tho past and of tho Trolestont lwbit of isolaling the Bible
from its metien, Aganinat Lhis tondonoy the sponkor ia in vonebion,

(18,) ‘Tdon of o TTniversiby,” p. 210,

(19.) Uraighton’s * Lily,"” il p. 408,

{20.) Ibid,, i, p. 212,

Thoav lobiors nre also printed in tho amallor book, # Counsols
for tho Youug,” pp, 86-01 and p. 118.

(21} Thibhert Jowrnal, Tanuary, 1000 ¢ “Josus or Christ,” by
Rov, I3, Woborts, Gungrugubimmlnﬁniﬂbum

22.) This orgument is oxcollontly pul by Mr, &, X,
Ohostorton in “Orthodoxy,” pp. 68, 50,

“Jf evolubion simply meana thet o positive thing eallod an
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apo turned vory slowly into n positive thing onlled a men,
thon it is stingloss for the mosb orthodox; for o persennd
God might jnak as woll do Lhings slowly s quickly, ospooially if,
like bhie Christian (od, T woaro oulside thmo,  Bud i it moans
anything moro, it monns that thore is no such Ulidig as 4t apa
{o change, and no such thing ne v nan for him to chango jnlo,
I1: monns that thoro is no sueh thing as o thing, Al hoesb thore
is only ono thing, and ihot is o flux of ovorything mxd any-
{hing, This is an altpek nob upon the faith, bud upon tho
mind. I cannot think, if thoro aro no Lhings Lo Lhink shoul,
You eannot think if you are nob soprrabo from Lho snhjool
of thought,”

This position is obviously direstly contrary to that leogolian
and neo-Ilogolinn Tantholany, which does rosolve tho wnivoso
inlo a flux in thoe woy dosorihod,

(23,) “Tho Rennissaneo,” Wpilogue,

(24.) Browning, “ Abl, Voglor,”

There ia an admiralle sielomont of this side of Tirowuing,
hig omphusis on monmwmontal momonts, in laber’s csgay on
Winckoimnnn,  Ronnigeaneo,” p. 208 # Tl poolry {8 pro~oni-
nontly tho pootry of sibantions, Tho charnebora thomsulvos ave
ahwvays ol sceondary importanco j often thoy mo eharnctors in
thomsolvos of litllo interost, 'Thoy seom to como Lo him by
sbrange scoidonts from tho onds of tho world, Ilis gifl is
shown by the way in whieh ho aceepls such a charaotor, and
bhivows i intoe gomo silaation, or apprchonds b in some dolis
oata pauso of lifo, in which for o momont it hogomos iden,”

(20.) Dorgson's thoory of tho ronlity of thue ovorcomos the
difffoulty risod aboub conoelving il as o sovios of infiuitosiimal
momaontis,

(20.) Hoo Lho arliolo in “Tho Crood of n Taynan " on Lhis
bopio,

(2%.) L Towoes Diokingon in ibbal Jowrnal, May 1000,

(28} Of courgs tho pleass ¥ pob namio® is uob rosily o fair
deseription, bul oven this oxprossoes a trabl grontor than tho
objeotion. It is not movely in hymus, hut in books Yike “Tthe
Tmitation,” or “The Rovolations of Divine Tove,” ov poowms

]
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liko #'Tho tlound of Ifonven” thal tho notion of tho Divine
Lovor can o found, and it is univorsal in Christian dovotion,
and all tho mPstios,

On tho # romantio” ohnrnetor of Ohristinnity, soo Choslorton’s
"Ovthiodoxy, ohap. vill, § alro artiole in tho Flibbert Jowrnal,
July? 1908, by H, ¢, Danng of, also D, Barry’s # Nowiman,” whiph
rhows tho velalion lLolwoon Lho Oxford movomont wnd the
Romamitio vovival 3 and Wilde’s D Profundis, Il is thoe hurden,
0lgo, of many of Mr, Bornard Shaw's atincks,

IV, —FORGIV HNISS

(1) I (to not sny thal tlug solves Lho problon of suffuring
wlolly, as thiab weo may nol havo 10 admib thoe thoory of an evil
ngonoy, a8 dovoloped in Lhat most sugpostave book # livil and
Byolntion,”

(2,) Uraperay, “'The Re-birth of Roligion,” p, 240.

(3.} ““Man nud tho Universy,” n, 220,

(4.) “"I'he Orood of Chyisl,” pp. 163, 160.

(6,) *Tho Now Thoology,” pp. 148, 107,

(6.} 'Tho aviiclo in tho Ifdbert Jouwrnel, alrendy quotod.

(7) Of. William Jamos, * Variolios of Roligions Tixporioneo,”
1 402,

“Nol noarly ng widosprond as saorifioo, it corresponds Lo
more inward and morel glagoe of sonliment, It ig part of tho
gonoral systom of purgation and closnsing which one fools
onoacl! 1n neod of in ordor Lo bo in right roluliona Lo one's
doity, Tor him who conlossos shams pro over and renlitios
have hoguny e has esleriorived his vollenness, I ho lna not
nobunlly gob rid of ib, ho ab lonsb nn Jongor amanys it ovor with
a hypooritieal show of virtuo—-ho ves af least upon a huats of
voraoity, Tho complobe doony of the practies of ceniossion
in Anglo-Haxon commuunities 18 o littlo hard to acoonnt for,
Renotion ngainad popory is, of courao, blio hstoric explannbion,
for in popory confossion wonl with penances and absolution
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and obher inadmissiblo practicos.  Bub on the wide of the sinner

, himself 4t seems as 4f the nesd ought to have been loo greut lo acrept
so summary a1¢fusal of its sabigfuction,  One wouldrbhink Lhad in
moro mon tho shell of soorccy would have had to opoen, tho
pont-in abseoss Lo burst and gain rolivf, ovon thongh the o that
hoard tho confossion wero muworthy, ‘fho Gnbholio Clhiurels lor
obvious utilitarion ronsons, has sithstitulod wariotldar confession
to ono priest for the move radical neb of puldic coufossion. o
English-aponking Protestants, in tho gonoval sell-roliance and
unsoniability of our nature, stem bo find it onough, if wo lake
{iod alond inlo our eonlidenan.”

(8), Of comso “suorifice” in anciont roligions omhodios many
kinds of religions ngpiration, and ils purgsaiivo, oxpiatory
plomont i not always In the foroground, hub reoont yesonveh
sepms 1o omphapiso Lhis cloment in ovory kind of "“mystory,”

(0.) Willinm Jamoes, *Variotios of Religious Iexporionce,”
608,

(10.) Rom, vil,

(11.) Giopsey, ¥ Ro-birbh of Roligion,” p. 247,

(12.) On this point sco Acton’s ossuy on Gloorgoe IGliot in
‘* Ilistorical Wansys and Studios,” p. 284,

“Tho dootrine thal noithor contribion nor saevifico ean ap-
pease Nomoais or avorl Lhe consstuoncos of our wiong-doing
from owsalvos or othors, flllod & vory largo spaee judeod in
hor sohemo of life and litorature, Trom Lho bura dingram of
Brothor Jacob to tho profound and finished pisture of f Middlo-
marvelh,’ rofribution 18 tho consfant thumo and mobive of hor
ard. [t holpod to dotormine hor yoligions atbitudo, for it e
only partly truo thet want of ovidoneo wus hor only objeotion
to Uhieistinnity,  Sho was fivily porsunded thad tho postpomo-
mant of bhia reskoning blunts bho odge of 1omorss, and thad
ropontance, which ouglih bo ho submission Lo just punislunent,
provod Dy the tosl of confosslen, muats mora sommonly tho
endoavour Lo eludo il She thought that tho would would
bo infinitoly Doller and happior it mon aculd ba made to fos)
bhab thove is no oscapo from the inoxorablo Jaw Lhat we roap
whal wo linve gown,”
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(13.) This heantitul though somparativoly little known liymn
in by o famous Qongrogationalisb of tho lnsb gonoration, tho
LRev, Thomas Binnoy.

(14.) Oroighton’s ¢ Lifo,” vol, ii. p, 408 1

*Soopticism noarrows tho voal problom, rofusos to faco tho
notuel faots, substitutos onorgy In roforming tho world for
powor to donl with it as it s 1 can sympathiso with all that
it has Lo say and all that il tries Lo do: but there is so much

boyond,”

TIIIT END
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