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islands, some of the residents on which are famous as
necromancers. In obstinate cases of possession by an

evil spirit, the only remedy is to bind the spirit by

ghutting it up in a jar, and throw it into the sea. The
Kodangalliir (cock-feast) Bhagavathi was rescued from

the sea by a fisherman. It was shut up in a jar, and

thrown into the sea by a great magician. The story is
repeated in the Arabian Nights. The spirit of a deceased
Brihman (man or woman) is the most difficult of all to
propitiate. A timber merchant at Calicut some time ago
spent more than a thousand rupees for this purpose.
He had built & new house, and on the morning after the
kutti pija (house-warming) ceremony his wife and
children were coming to oceupy it. Justas they entered
the grounds, a cow ran against one of the children, and
knocked it down. This angured evil, and, in a few days,
the child was attacked with small-pox. One child after
another caught the disease, and at last the man’s wife also
got it. They all recovered, but the wife was laid up with

some uterine disorder. The astrologers said that the

“house was once a Bralman’s, whose spirit still haunted it.
It had been disturbed, and must be propitiated. Very
expensive ceremonies were performed by Brahmans for
a fortnight. The house was sold to the Brihman priest
for a nominal price. An image of the deceased Brahman
was made of gold, and, after the purification ceremonies,
taken to Rim@svaram, where arrangements were made
to have daily worship performed to it. The house, in
its purified state, was sold back by the Brahman priest.
The woman was taken to the maternity hospital. The

42
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astrologer had predicted that the displeasure of the spirit
would be exhibited on the way by the breaking of dishes
and by furniture catching fire—a very strange prediction,
becaunse the bed on which the woman was lying in the
train caught fire by a spark from the engine. After
the spirit had been thus propitiated, there was peace in
the house.

The native servant of a friend of mine i Madras
found buried in a corner of his master’s garden the image
of a human fignre, which had been deposited there by an
enemy who wished to injure him. The figure was made
of flour mixed with “ walking foot earth,” i.r., earth from
ground which the servant had walked over. Nails, four-
teen in number, had been driven into the head, neck, and
each shoulder, elbow, wrist, hip, knee, and ankle. And
buried with the figure were fourteen eggs, limes, and
balls of camphor, and a scrap of paper bearing the age of
the servant, and the names of his father and mother. A
Muhammadan fortune-teller advised the servant to bura
the effigy, so at midnight he made an offering of a sheep,
camphor, betel-nute, and cocoanuts, and performed the
cr@mation ceremony.

In a recent note,* it is started that curious phe-
nomena take place in connection with persons who are

essed. *“The victim snddenly takes firo; Jamps are
as suddenly extinguished in his presence, even when there
is not the slightest breath of air stirring. Stones are
hurled at him by unseen agencies, and nauseating
substances foul his food when le is at meals. For hours

* Madras Mail, November 1905,
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on end he lies stretched on the ground to all appearances
dead, or madly whirls round and round in a frightful
manner. After the fit passes away, the worn-out victim
eats an incredibly large quantity of food. 1f the vietim
is a women, her children die of strange diseascs, and
frequent. abortions take place. Should the spirit of a
Jearned Brahman who has committed suicide, or come to
other untimely end, enter even the most jlliterate person,
the possessed one chants Védic hymns, and incantations
with an enunciation that a Ghanapathi might envy.
The counter-art of devil driving offers a fairly profitable
living to a large class of people. The spirit itself not
infrequently gives information through the victim as to
its identity, and stipulates to vacate posscssion, if a
sacrifice of a specified number of sheep or fowls is made
to it. Sometimes it asks for other lodgings, as in the
New Testament story, and the exorciser, taking it ab
its word, drives & nail into the nearest tree, and adjures
it to live thereon like an honest devil. The Lingadars of
the Kistna district have made a speciality of bottling the
spirit, literally, within a very narrow compass, the bottles
being cast away in a place where no one can come aag0ss
them, and liberate the imprisoned devils. One favourite
tantra of the South Indian sorcerer consists of what is
popularly known in Tamil as a pavai, that is to say, a
doll made of some plastic substance, such as clay or
wheat flour. A crude representation of the intended.
viotim is obtained by moulding a quantity of this
material, and & nail or pin driven into it at a spot oorre-
sponding to the limb or organ that iz intended to be
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affected. For instance, if there is to be paralysis of the
right arm, the pin is stuck into the right arm of the
ima.ge‘; if madness is to result, it is driven into the head,
and so on, appropriate mantras being chanted over the
image, which is buried at midnight in a neighbouring
cremation ground. So long as the pavai is underground,
the vietim will grow from bad to worse, and may finally
succumb to the disease, if steps are not taken in time.
Sometjymes, instead of a doll being used, the corpse of a
child ntly buried is dug out from the ground. and
gg;intﬁred‘-’afger_ being similarly treated. The only
remedy congists in another sorcerer being called in for
the purpose of digging out the pavai. Various are the
methods he adopts for discovering the place where the
doll is buried, one of them being very similar to what is
known as crystal-gazing. A small quantity of a specially
prepared thick black fluid or ointment is placed on the
palm of a third person, and the magician professes to
find out every circumstance connected with the case of
his client’s mental or physical affliction by attentively
looking at it. The place of the doll's burial is spotted
with remarkable precision, the nail extracted, and the
patient is restored to his normal condition as by a
miracle.””

In Malabar, a wooden figure or image i sometimes
made, and a tuft of a woman's hair tied on its head. It
is fixed to a tree, and nails are driven into the neck and
breast to inflict hurt on an enemy. The following form of
sorcery is regorted to in Malabar.* A mantram ig written

@ F. Fawcett, Madraa Moseum Bull,, III, 8, 1501.
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on the stem of the kaitha plant, ou which is also drawn
a figure representing the person to be injured. A hole
is bored to represent the navel. The mantram is repeated,
and at each repetition a certain thorn (kiramullu)
is stuck iuto the limbs of the figure. The name of
the person, and of the star under which he was born,
are written on a piece of cadjan, which is stuck into
the navel. The thorns are removed, and replaced
twenty-one times. Two wagic circles are drawx#iow
the nipples of the fignre. The stem is the

up in the smoke of the kitchen. A pot f‘ﬁd*u\d :
some other accessories are procured, and wifh them the
warlock performs certain rites. He then moves three
steps back wards, shouts aloud thrice, fixing in the thorns
again, and thinking all the while of the particular mischief
with which he will afflict the person to beinjured. When
all this has been done, the person whose figure has been
drawn on the stem, and pricked with thorns, feels pain
as if he was being pricked. By the Thanda Pulayans
of the west coast a ceremony called urasikotukkuka is
performed with the object of getting rid of a devil, with
which a person is possessed. At a place far distant
from the hut, a leaf, on which the blood of a fowl has
been made to fall, is spread on the ground. On a smaller
leaf, chupam and turmeric are placed. The person
who first sets eyes on these becomes possessed of the
devil, and sets free the individual, who was previously
under ita influence. The Thanda Pulayans also practice
maranskriyas, or sacrifices to demons, to help them in
bringing ‘about the death of an enemy. Sometimes
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affliction 1s supposed to be brought about by the emmity of
these who have got incantations written on a palm-leaf,
and buried in the ground near a house by the side of a-
well. A sorcerer is called in to counteract the evil charm,
which he digs up,and destroys.* “* When,” Mr. Govinda
Nambiar writes,t “a village doctor attending a sick
person finds that the malady is unknown o bim, or wili
not yield to his remedies, he calls in the astrologer,
and subsequently an oxoreist, to exzpel the demon or
demons which have possessed the sick man. If the
devils will not yield to ordinary remedies administered
by his disciples, the mantravadi himself comes, and a
devil dance 1 appointed to be held on a certain day.
Thereat various figures of mystic device are traced on
the ground, and in their inidst a huge and frightfal
form representing the demon. Sometimes an effigy is
constructed out of cooked and coloured rice. The patient
18 seated near the head of the figure, and opposite her
gits the magician adorned with bundles of sticks tied over
the joints of his body, tails and skins of animals, eto.-
Verses are chanted, and sometimes cocks are sacrificed,
and the blood is sprinkled on the demon’s eftigy. Amidst
the beating of drums and blowing of pipes the magician
enters upon his diabolical dance, and, in the midst of his
paroxysm, may even bite live cocks, and suck with
ferocity the hot blood."

Some time ago an old woman, hearing that her vunly
gson was lying dangerously ill, sought the aid of =&

® L. K. Ananths Krishns Aiyer. Monograph Eth. Buryey, Cochin.
1 Indien Review, 1800,
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magician, who proceeded to utter mantrams, to counteract
the evil influences which were at work. While this was
being done, an accomplice of the magician turned up, and,
declaring that he was a policeman, threatened to charge
the two with sorcery if they did not pay a certain sum of
money. The old woman paid up, but discovered later on
that she had been hoaxed.

The two following quaint beliefs are recorded by
Mr. Gopal Panikkar.* (1) In the regions above the earth
are supposed to exist huge monsters, to whom is
assigned the responsibility of supplying the earth with
water. They possess enormous physical stiength, and
have two huge horns and large flashing eyes. All the
summer they are cngaged in drawing up water from
the earth through thoir mouths, which they spit ount as
rain in the wet season. A still ruder imagination
aseribes rain to the periodical discharge of urine by these
monsters. Heuce, in some places, there ( .«ts an aver-
gion to the use of rain water for human consumption.
-Thunder 18 produced by their horns coming into violent
collision as they work together; lightning by the
friction of the horns. (2; The appearance of what is
usually known as jack-o’-lantern in marshy places is
believed, in Malabar, to be caused by light and sparks
emitted from the mouths of peculiar devils, who make
fishing their profession, which they practise especially
on rainy and foggy nights. When they have caught fish,
they cook them by putting then in their mouths, which
are hot furnaces.

# Madras Christ. Coll, Magazine, 1808,
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A few years 8go, a zamindar in the Godavari distriot
engaged a Muhammadan to exorcise a devil which
haunted his house. The latter, explaining that the
devil was a female and fond of jewellery, induced the
samindar to leave a large quantity of jewels in a locked
receptacle in a certain room, to which only the exorcist,
and of course the devil, had access. The latter, it was
supposed; would be gratified by the loan of the jewels, and
would cease to annoy. The exorcist managed to open the
receptacle and steal the jewels, and, such was the faith
of his employer, that the offence was not suspeeted until
a Police Tnspector seized Rs. 27,000 worth of the jewels
in Vizagapatam on suspicion, and they were with difficulty
traced to their source.*

Quite recently a native servant was charged with
beating with a cane a woman who was suffering irom
malarial fever two months after her .confinemesnt, in
order to drive out a devil, said to be the spirit of & woman
who was drowned some time previously, with which she
believed herself to be possessed. The woman died three
days after the beating, and various abrasions were found
on the body and head. The Sub-Magistrate held that
the hurt was part of the ceremony, to which the husband
and mother of the woman, and the woman herself gave
their consent. But, as the hurt was needlessly severe,
the servant was fined twenty-five rupees, or in default,
five weeks' rigorous imprisonment. The District:
Magistrate sobmitted the case to the High Court for

¥ Polios Report, 1008,
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enhancement of the semtence. The medical evidaneqf
showed that the death of the woman was pot in any way

due to the strokes received from the cane, and the Judge

saw no reason for enhancement,

In conclusion I may quote a few examples of sorcery
culled from the ever entertaining annual reports of the
Chemical Examiner to Government :—

(«) A wizard came to a village in order to exorcige
the devil which possessed a certain woman. He was
treated like a prince, and was given the only room in the
house, while the family turned ont into the hall. He
lived there for several days, and then commenced his
ceremonies. He drew the figure of a lotus on the flooe,
made the woman sit there, and commenced to twish
her hair with his wizard’s wand ~ When she cried outyg

he sent her ont of the room, saying she wns unworthy te . .

sit on the lotus figure, but promising neverthelees ta
exobreise the devil withiout her being present. He found a
half-witted man in the village, drugged him with ganja,
brought him to the house, and performed his ceres
monials on this man, who, on becoming intoxicated
with the drug, began to get boisterous. The wizard
tied him up with a rope becanse he had become possessed
of the devil that had possessed the woman. The man

was subsequently traced by his relatives, found in an

uneonscions state, and taken to hospital. The wizard
got rigorous imprisonment.

(b) Some jewels were lost, and the mantrakfra

was called in to detect the thief, The magician ere cte
a screen, behind which he it a lamp, and did oﬂun;w

&

e B *
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to impress the crowd with the importance of his man-
trams. To the assembly he distributed betel-leaf patties
containing a white powder, said to be Loly ashes, and
the effect of it on the suspected individuals, who formed
part of the crowd, is said to have been instantaneous.
So magical was the effect of this powder in detecting the
thief that the unfortunate man ultimately vomited blood.
When the people renionstrated with the magician for
the severity of his wagic, he administered to the sufferer
an antidote of solution of cow-lung and the juice of some
leaf. The holy asles were found to coutain corrosive
sublimate, and the magician got eighteen months’
rigorous imprigoniment.

(¢) A barber had heen poaching on the local
hmits within which another barber and his family
claimed the right to shave, and he had been diverting
some of the latter’s income into his own pockets. A
third barber, a mutual fricud, had been learning * sorcery
and medicine ™’ from barber No. 2, anud, while these two
were in a liquor shop, barber No. 1, who happened to be
passing, was invited by the mutual friend®to join them
in a drink, He refused, but consented when the latter
promised to add some sugar to the toddy to keep down its
deleterious effects. The sugar was stirred into Ne. 1’8
cup, and the three drank to each other, Barber No. 2 -
had Been educating the mutual friend to sid and abet
him in an attempr on his opponent’s life by stirring a
mixtare of arsenic and mercury compounds jn"tha toddy.

The victim recovered under prompt treatment in the
hogpital. T
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Votive offerings (Me votos).-=Tu addition to the observ-
ance of penances and fasting, Hindus of all custes,
high and low, make various kinds of offerings to the gods,
with the objeet of sceuring their good-will or appeasing
their anger. By the lower enstes offerings of animals—
fowls, shee), goats, or buffuloes—are made, and the gods
whom they seek to propitiate are minor deities, e.g.,
Ellamma or Muneswara, known as Kshudra D@vatas
(blood-thirsty gods), to whom anpimal sacrifices are
acceptable. The higher castes usually perform vows to
Venkateswara of Tirupati, Subramanya of Palni, Virara-
ghava of Tiruvallir, Tirunarayvana of Melkote, and other
celebrated gods. But they may, if afflicted with serious
disease, at times, as at the leaf festival at Periyapalayam,
seek the good offices of minor deities. On the last day
of the Gangajatra festival at Tirupati, a figure is made of
clay and straw, and placed in the tope (grove), where
crowds of all classes, inclading 'araiyans, present food to
it. Buffaloes, goats, sheep, and fowls are sacriticed, and
it is said that Brahmans, though they will not be present,
sgnd animalsto be slaughtered. At the conglusion of the
festivity, the image is burned. During the feast, which
continues over ten days, the lower orders of the people
paint themselves, and induige in much boisterous merri-
ment. ; Those who have made a vow to Ganga fast for
some days before the festival begins. They wear a
structure made of bamboo 1n the form of a car, which is
decorated with paper of different colours, and supposted
by iron nails pressed into the belly and back, and, with
this structure on their heads, they go about. Those who
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have been attacked by cholera or other serious disease
make a vow to Ganga, and perform this ceremonial.

The simplest and commonest votive offerings are fruit,
such ag plantains and cocoanuts. Without an offering of
fruit no orthodox Hmdu would think of entering a
temple, or the presence of a native of position. The
procession of native servants and retainers, cach bring-
ing a gift of a lime, on New Year's Day is familiar to
Anglo-Indians. By the rules of Government, the prohi-
bition of the receipt of presents from Native Chisfs and
others does not extend to the receipt of a fow flowers or
fraits, and articles of inappreciable value, although even
such trifling presents shoul! he discouraged.

Between the Madras museum and the Government
maternity hospital a small municipal boundary stone
has been set up by the side of the road. To this stone
supernatural powers arcattributed, and it is alleged that
in & banyan tree in a private garden close by a Mini
lives, who presides over the welfarc of the hospital, and
must be propitiated if the pregnant woman is to get over
her confinement without complications. Women, coming
to the hospital for their confinement, vow that they
will, if all goes well, give a present of a cocoanut, betel,
or flowers when they leave. Discharged patients can be
seen daily, going to the stone and making offerings. On
the day of their discharge, their friends bring camphor
and other articles, and the whole family goes to the
gtone, where the camphor is burnt, a cocoanut broken,
and perhaps some turmerio or flowers placed on it. The
new-born child is placed on the bare ground in front of
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the stone, and the mother, kneeling down, bows before it.
The foreheads of both mother and child are marked with
the soots from the burning camphor. 1 her friends do
not bring the requisite articles, the woman goes home,
and returns with them to do piija to the stone, or it
is celebrated at a tewnple or her house. The offerings
are removed by those who present them, or by passers-
by on the road. Women, after delivery, keep iron in
some form, for example a knife, in their room, and carry
it about with them when they go out. The Rev. S.
Nicholson informs me that when n Mala woman is in
labour, a sickle and some nim leaves are always kept on
the cot. In Malabar it is customary for those who have
to pass hy burning-grounds or other haunted places
" to carry with them iron in some form, ¢.g., a knife, or
an iron rod used as a walking-stick. When pregnant
women go on a journey, they carry with them a few
twigs or leaves of the nim tree, or iron in some form,
to scare evil spirits lurking in groves or burial-grounds,
which they may pass.

The forms which votive offerings take are very
multifarious. Sometimes, for example, they assume the
form of bells, lamps, brass pots, articles made in wood
or clay, itnages of various deities, cradles, leather shoes,
coins, the hair of a new-born child, lumps of jaggery,
salt and other things. When people are prevented from
going to a temple at the proper time, hair is sometimes
removed from their children’s head, sealed up in a vessel,
and put into the receptacle for offerings when the
visit to the temple is made. In cases of dangerous
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sickness, the hair is sometimes cut off, and offered to
a deity. ‘“The sacrifice of locks,” Mr, A. Srinivasan
writes, ‘iz meant to propitiate deceased relations, and
the deity which presides over life’s little joys and sorrows.
It is a gimilar intention that hea dictated the ugly
disfigurement of widows. We meet With the identical
fact and purpose in the habit of Telugn Brahmins, and
all non-Brahmins in general, sacrificing their whole locks
of hair to the goddess Ganga at Prayaga, to the god
Venkatésa of Tirupati, and other local gods. The
Brahmin ladies of the south have more recently
managed to please Gangn and other gods with just one
or two locks of hair.”

Marching, on one occasion, towards Hampi, where
an outbreak of cholera had recently occurred, I came
across two wooden gods on wheels by the roadside, to
whom had been offered baskets of fruit, vegetables,
ea.r{'.hen pots, bead necklets and bangles, which were
piled up in front of them. By the sides of the roads
in thd Bellary district, Mr. W. Francis writes, * * often
gtands a wooden-frame-work mounted on little wheels,
ang :bearing three wooden images. This ig the car of
Mariamma, the goddess of small pox and cholera, and her
son and daughter. When disense breaks out, the car
bearing her and her children is taken round the village
with music and other due ceremony, and dragged to the
eastern boundary. By this means the malignant essence
of the goddess is removed from the village. The
adjoining v1llagers hasten to prevent thig from settling

. Mnnﬁi of the Bellary district,
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ou them, by taking the car on with musical honours us
before. The car is thus often wheeled through a whole
series of villages.” The Khonds prevent the approach
of the goddess of small- pox by barricading the paths with
thorns and ditches, gd boiling caldrons of stinking oil. *

“ A palmyra~palm in the jungle near Ramnad with
seven distinet trunks, each bearing a goodly head of
fan-shaped leaves 13", General Burton writes, T * attri-
buted to the action of a deity, and stones smeared With
oil and vermilion, and broken cocoanuts, and fowl's
feathers lying about, testified that piija and sacrifice
were performed here.”

Outside the temple of the village goddess at Ojini in
the Bellary district, Mr. Fawcott tells us “are hung
numbers of miniature cradles and bangles presented by
women who have borne children, or beeu cured of sick-
ness through the intervention of the goddess. Miniatare
cows are presented by persons, whose cows hzl.f'p been
cured of sickness, and doll-like figures for l;:h]‘ldl"ﬁ‘.ﬂ.
One swami (god) there is, known by a tree hung with
iron chains, hooks—anything iron ; another by rags, and
soon. 'Theingenious dhdbi (wnsherman), whose funétion
is to provide torches on occasions, sometimes practices
on the credulity of his counirymen hy tying n few rags
to a tree, which by-and-by is covered with rags, for the
passers-by are not so stiff-necked as to ask for a sign
other than a rag; aund, under cover of the darkness, the
dhobi makes his torch of the offerings.”

® Mpopherson. Memoriala of 8ervice in Indis. t+ Aun Indian Olie,
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On the road to Tirnpati, the goddess Gauthala Gan-
gamma has her abode in a margosa or avaram tree,
surrounded by a white-ant hill. Passers by tear off a
piece of their clothing, and tie it to the branches, and
place a small stone at the base of the ant-hill. Occasion-+
ally cooked rice is offered, and fowls are sacrificed, and
their head aund legs tied to the tree. It is recorded by
Mr. Walhouse * that, when going from the Coimbatore
plain to the Mysore frontier, he has seen a thorn-bush
rising out of a heap of stones piled round it, and bearing
bits of rag tied to its branches. These rags ure placed
there by nomad Lambadis, wlio are said to fasten rags
torn from their garments to a bush in honour of Kampa-
lamma (kampa=a thickct). In the Telugu country, rags
are offered to a god called Pnthalayya (Mr. Rags). Omn
the trank-roads in the Nellore district, rags may be seen *
hanging on the babil (4eacia arabica) trees. These are
offerings made to Pathalayya by travellers who tear off
pieces of their clothiny, with a vague idea that the
offering thereof will render their journey free from
accidents, such as upsetting of their carts, or meeting
with robbers.

It is narrated by Moor t that ““he passed a tree, on
which were hunging scveral hundred bells. This was a
superstitious sacrifice by the Bandjarrahs (Lambadis),
who, passing this tree, are in the habit of hanging a
bell or bells upon it, which they take from the necks of
their sick cattle, expecting to leave behind them the
complaint also. Our servants particularly cautioned us

* Ind. Ant. IX, 1880. + Narrative of Little's Detashnient.
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against touching these diabolical bells; but, as g few
were taken for our own cattle, several accidents that
happened were imputed to the anger of the deity, to
whom these offerings were made ; who, they say, inflicts
the same disorder on the unhappy bullock who carries
a bell from this tree as he relicved the donor from.”
At Diguvemetta in the Kurnool district, I came across a
number of bells, both large and small, tied to the branches
of a tamarind tree, beneath which were an image of
Malalamma and u stone bull (Nandi). Suspended frum a
branch of the samu tree was a thick rope, to which were
attached heads, skulls, mandibles, thigh bones, and feet
of fowls, and the foot of a goat.

The god of the Aligiri Dévastanam temple at
Tirupati appears annually to four persons in different
directions, east, west, south and noith, and informs
them that lie requires a shoe from each of them. They
whitewash their houses, worship the god, and spréad
rice-flour thickly on the floor of a room, which is locked
for the night. Next morning the mark of a huge foot
i8 found on the floor, and the shoe has to be made to fit
this. When ready, it is taken in procession through the
streets of the village, conveyed to Tirupati, and pre-
sented at the temple. Though the makers of the shoes
have worked in ignorance of each other’s work, the shoes
brought from the north and south, and those from the
east and west are believed to watch and make a pair.
Though the worship of these shoes is chiefly meant for
Paraiyans, who are prohibited from ascending the Tirupati
hill, as & matter of fact all, without distinction of caste,

44
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worship them. The shoes are placed in front of the
image of the god near the foot of the hill, and are said
to gradually wear away by the end of the year. * At
Belur in the Mysore Province,” Mr. Rice writes,* ““the
god of the temple is under the necessity of making an
oceasional trip to the Baba Budan hills to visit the
goddess. On these occasions he is said to make use of a
large pair of slippers kept for the purpose in the temple.
When they are worn out, it. devolves upon the chucklers
(leather-workers) of Channagiri and Bisvapatna, to
whom the fact is revealed in a dream, to provide new
ones.” Inorder to present the slippers, they are allowed
to enter the conrt-yard of the temple.

Mr. Walhouse informs ust that the champak and
other trees round the ancient shrine of the Trimurti at
the foot of the Anaimalai mountains are thickly hung
with sandals and shoes, many of huge size, evidently
made for the purpose, and suspended by pilgrims as
votive offerings,

“ At Timmancherla,” Mr, Francis writes,} “there
ig the tomb of aholy Mubhammadan named Masthan AL,
in whose honounr an urus (religious ceremouny) is held
annually in April, which is attended by followers of the
Prophet from many villages around. Hindus make vows
at the tomb, which has a special reputation for granting
gﬁpprmg to the childless, and take part in the urus

B with the Mussulmans. The Reddi (head-man) of
ge, who is a Hindu, brings the first offerings in

* Mysore. + Ind. Axnt. [X, 1880,
{ Gasetteer of the Anantapur distriof.
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procession with much ceremony to the Mussulman priests
who preside at the function.” Carved wooden figurines,
male and female, represented in a state of nudity, are
manufactured at Tirupati and sold to Hindus. Those who
are childless perform on them the ear-boring ceremony,
in the belief that, as the result thereof, issue will be born
to them. Or, if there are grown-up boys or girls in a
family who remain unmarried, the parents cclebrate the
marriage ceremony between a pair of the dolls, in the hope
that the marriage of their children will speedily follow.
They dress up the dolls in elothes and jewellery, and go
through the ceremonial of a real marriage. Some there
are who have spent as much money on a doll’s wedding
ag on a wedding in real life.

Awmong the Billavas of South Canara, in the case
of grown-up hoys and girls who die before marriage,
a form of marriage of the dead is cclebrated. The
gpirit of the deceased boy takes possession of ono of hig
relatives, and expresses a desire that his marriage should
be performed. The relatives make enquiries, and try
to discover the spirit of a girl of a suitable bari (marriage
division) which is, in like manner, troubling her relatives.
When the search has been successful, two clay figures,
or figures in rice flour representing the deceased boy and
girl, are made, and the marriage ceremony is performed
as in the case of living persons.

A Brahmini bull, Mr. A. Srinivasan writes./ s
dedicated to god Venkateswara of Tirupati %é
benefit of the living in fulfilment of vows, The wot

dedication and release is preceded by elaborate rituals of
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marriage, as among men and women. The bride, whick
should be a heifer that has not calved, is furnished bj?
the father-in-law of the donor. The heifer is united in
holy wedlock to the bullock, after formal chanting of
mantrams, by the tying of the taliand toe-rings to the
neck. 1In this sham morriage, the profuse ornamentation
of the couple with saffron and red powder, the pouring of
rice on their heads, and the procession in the streets with
music, are conspicuous features.” I am told that, if
the devotee cannot afford a live animal, a mimic
representative is made in rice.

At the Ucharal festival in the Malabar district,
represontations of eattle In straw are taken in proces-
gion to the temple of Bhagavati. At a harvest festival
in Malabar, representations of cattle are made frem the
leaves of the jak trce, and placed in an old winnowing
basket. The materials for a feast are placed in a pot,
and toy agricultural articles (cattle-shed, plough, yoke,
etc.) made of plantain leaf ribs, and the pot are carried
round each house three times, while the children call
out ‘¢ Kalia, Kalia, monstor, monster, roceive our offer-
ing, and give us plenty of seed and wages, protect our
cattle, and support our fences.” The various articles
are then placed under a jak trce on the castern side of the
house.*

Painted hollow clay images are made by special
families of Kusavans (potters) known as piijiri, wha, for
the privilege of making them, have to pay an annual

* C. Kerunakara Menon, Madras Muoa, Bull, v. 3, 1508.
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}e to the headman, who spends it on a festival at the
saste temple. When a married couple are anxious to
have female offspring, they take a vow to offer figures of
the seven virgins, who are represented all seated in a
row. If a male or female recovers from cholera, small-
pox, or other severe illness, a figuro of the corresponding
cex is offered. A childless woman makes a vow to offer
ap the figure of a baby, when she brings forth offspring.
Kigures of animals—cattie, shecp, horses, ete.—are
offered at the temple when they recover from sickness,
or are rocovered after they have been stolen. The
pupils of the eyes of the figures are not painted in till
they are taken to the temple, wherc offerings of fruit, rice,
ele., are first made, as it is the painting of the pupils
which endows the figure with lifc. Even the pupils of
a series of these images, which were speeially made for
me, were not painted at the potter’s house, but in the
verandah of the travellers’ bungalow where [ was stay-
ing. Horses made of clay, hollow and painted red and
other colours, are set up in the ficlds to drive away
demons, or as a thank oftering for recovery from sickness
or any piece of good Inck. The villagers ereet these
horses in honour of the popular deity Ayanar, the guar-
dian deity of the fields, wish is a renowned huntsmaun,
and is believed, when, with his two wives Purna and
Pushkala, he visits the village at night, to mount the
horses, and ride down the demous.

1 have recently received a collection of clay figures,

such as are worshipped by fishermen on the Gany
coast, comcerning which Mr. H. D’A. C. Reilly &
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to me as follows: ““1 am sending you specimens of the
chief gods worshipped by the fishermen., The Tahsildar
of Berhampur got them made by the potter and carpenter
who usually make such figures for the Gopalpur fisher-
men. I have found fishermen’s shrines at several places.
Separate families appear to have separate shrines, some
consisting of large chatties (earthen pots), occasionally
ornarnented, and turned aupside down, with an opening
on one side. Others are made of bricks and chunam
(lime). All that I have scen had their opening towards
the sca. Two classes of figures are placed in these
shrines, viz., clay figures of gods, which are worshipped
before fishing expeditions, and when there is danger from
a particular disease which they prevent; and wooden
figures of deceased relations,.which are quite as imagi-
native as the clay figures. Figures of gods and relations
are placed in the same family shrine. There are
hundreds of gods to choose from, and the selection
appears to be a matter of family taste and tradition.
The figures, which 1 have sent, werc made by a potter
at Venkatarayapalle, and painted by a carpenter at
Uppulapathi, both villages near Gopalpur. The Tahsildar
tells me #hat, when he was inspecting them at the
Gopalpur travellers’ bungalow, sixty or seventy fisher
people came and worshipped them, and at first objected
to their gods being taken away. He pacified them by
telling thems that it was because the (Government had
heard of their devotion to their gods that they wanted
to have some of them in Madras.” The collection of
slay figures inrludes the following :—
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Bajamma, a female figure, with a sword in her right
hand, riding on a black elephant. She blesses barren
women Wwith children, and favours her devotees with big
catches when they go out fishing.

Yerenamma, riding on a white horse, with a sword in
her right hand. She protects fishermen from drowning,
and from being canght by big fish.

Bhagirathamma, riding on an elephant, and having
eight or twelve hands. She helps fishermen when
fishing at night, and protects them against cholera,
dysentery, diarrhoea, and other intestinal disorders.

Nookalamma wears a red jacket and green skirt, and
protects the fishing community against small-pox.

Orosondi Ammavaru prevents the boats from being
sunk or damaged.

Bhagadevi rides on a tiger, and protects the commu-
nity from cholera.

Veyyi Kannula Ammavaru, or goddess of a thousand
eyes, represented by a pot pierced with holes, in which a *
gingelly (8esamum) oil light is burnt. She attends to
the general welfare of the fisher folk.

Pre-historic stone celts, found in the hed of a river,
and believed to be the thunderbolts of Vishnu, are stacked
a8 votive offerings by the Malaidlis of the Shevaroy
hills in their shrines dedicated to Vignesvars, the ele-
phant god who averts evil. The Burmese believe that,
when the powers above quarrel, they throw celts at one
another, and that, when one misses, it falls to the earth.
They attach considerable importance to them for medi-
cinal purposes, and powdered celt is sald tobe equaliw
good for a pain in the siomaph.or an inflamed eve.
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Lumps of jaggery are thrown into temple tanks by
those who are suffering’ from boils of absbesses, in
the belief that they will be resolved as quickly as the
molasses are dissolved in the water. For the cure of
warts, salt tied up in bundles is sometimes offered.

Should sickness be attributed to & god or goddess, a
vow is made, in token whereof a copper or silver coin is
wrapped up in a piece of cloth dipped in turmeric paste,
and kept in tho house or tied to the neck or arm of the
gick person. A cock may he waved round the patent’s
head, and afterwards reared in the house, to be eventu-
ally offered up at the shrine of the deity. Some families
keep in their homes small pots called thelkodukku undi
(scorpion sting vessels), and oceasionally drop therein a
copper coin, which is supposed to secure immunity
against scorpiom sting. In some families the money
thus offered is limited to two annas monthly. Putting
money mto an undi as an offering to a particular deity is
a very common custom. In the case of a pogmlar god,
such as the one at Tirupati, the earthen pot is sometimes
replaced by a copper money box or iron safe. In south
Canara there was a well-to-do family, the members of
which kept on depositing coins in the family undi, which
were set apart for the Tirupati god during a number
of generations. Not only in cases of sickness, but even
when a4 member of the family went to a neighbouring
village and returned safely, a few coips were put into
the undi. For some reason the opgning of the undi and
offering of its contents at Tirupati' wasspostponed, and
ywhen it was finally opened, it was found to contain a
qmsoellaneons eollection of coins, oarrent and uncurront,
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On one oceasion, a man who had been presented
with two annas as the fee for lending his body to me
for measurement offered it, with flowers and a cocoanut,
at the shrine of the village goddess, and dedicated to
her another coin of his own as a poeace-offering, and
to get rid.of the pollution caunsed by my money. During .
a recent tour, a gang of Yerukalas absolutely re-
fused to sit on a chair, and I had to measure their heads
while they squatted on the ground. To get rid of my
evil influence, they subsequently went through the
ceremony of waving red coloured“avater (arati) and
sacrificing fowls.

As a thanksgiving for recovery from illness, the offer-
ings take the form of silver or gold representations of
the part of the body affected, which are deposited in a
vessel kept for the purpose at the temple. Such
ex votos arve kept for sale in the vicinity of the tomple,
and must be offered by the person who has taken the vow,
or _behalf it has been taken. Children have,
in o the silver articles, to place in the vessel
one or two handfuls of coins. -

Of silver e votos collected from temples in ﬂlp. =
country (plate XXI), the Madras musenm pos
extensive collection, in which are ineluded the face, hands,
feet, buttocks, tongue, larynx, navel, nose, ears, eyes,
‘mammse, genitalia, eto. ; snakes offered to proﬂt,a the
anger of serpents ; snakes coiled in roitw; sandels,
umbrellas, and eogoanuts strung on a pole. When a
m Mﬂ]ﬂlover.asﬂver human figure i
et e e




f— A 5 o N =

' <
- hi lqsémeﬁnda‘«pﬁqwe&g ’Sﬂver gmﬁnellas and flags are
X sffered attemples. Ab Pykn in 8onth Canara, brass

‘or elay.figures of the tiger, leopard; elephant, wild boar,
“and bandicoot rat are ;n‘esqnb?d at the shrive of a e
bhithe named Poomanikunhoomani, to protect tbec&‘opa
and cattle from the ravages of these animals, A brass
-figure of Sarabha (plate XXII), a mythologlca‘a"l Blght-
legged animnal, aupposod to be the veliicle of the god. Vira-
bhadra is presented as an offermg at gome 5rvk,-tamplea
in Séuth @anara, in cases where a parson is attacked with
a form of ulcer known as Siva punnu, {Siva's sore or
ulcer). These brass and clay figures must be solid, as the
bhiithas would be very angry if they were hollow.

In Malabar a Braihman magician transfers the spirits
of those *who have died an unnatural death to images’
made of go]d silver, or wood, which are placed in*a
temples or special building “erected for them.

When litigatien arises in Malabar in connection with
the title to a house and compound (grounds) in whick it
stands, a vow is made to-offer a silver model representing
the property, if a favourable decree is obtained. Some
time ago, a rich landlord gave to the temple a silver
model representing the exact number of trees, house, well,
eto.,-and costi ev‘ﬁ hundreds of rupees, when a suit
was decided in his favour. In cases of domestic calam-
ities, supposed to be due to the wrath of serpents,
images of snakes are offered to Siya or Vishnu. Such
,i!nagea arealso maented by Briahmans on days
ﬁ? those on w star-day the eclipse falls,

, ﬁm“ﬂl#thﬁternb}e Ra.hu The i
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with the name of Efiva, is regarded asswni. Itfanam‘
intentionally killed, and, if aucu!entally hurt or killed, an
image of it in gold or silver is presented by high-caste
Hindus to a Siva temple®*. In Malabar a silver tertoise
is offered in certain cases of severe abdominal pain.
Among the Coorgs, figures roughly beaten in silver plates,
bronze images, or figures on a slab of pot-stone, repres.
senting their ancestors, are placed, together with sticks
surmounted with silver, knives, etc., in a small bnﬂﬂmgi
or niche near the house. Or a sort of bank i made fui-
them under a,tree in the ficlds where the famﬂy’!’ﬁrat
house has stood.t A pilgrim to the shrine of Subra

at Palni in the Madura district cargiés with him a kavadx.
(portable shrine). Of kavadis there are two kinds, one
containing milk in a pot, the other containing fish.
When the time comes for the pilgrim to start from Liis
home, he dresses in reddish orange clothes, hhoulilerahu
kavadi and proceeds on his jomrney. Together with u
man ringing a bell, and perhaps one with a tem-tom, with
ashes on his face, he assumes the rile of a beggar. The
well-to-do are inclined to reduce the beggar period to
a minimum, but a beggar every votary must be, and as
such he goes to Paluni, and there fulfills his vow, and
leaves his kiavadi, a small sum of money, and his hair if it
has been allowed to grow long after his father’s deatli}
Miniature silver kivadis ure carried by females and young
persons to Falni, a‘d miniature silver crownsare g.n -
by pilgrims 8s a votive offering to the god.

® Coohin Ceusns report, 1901+ Kev. F. Ke, tndlAns, 1:,
£ P. Fawoutt, Madrus Musenm Bull,, 111, 3, 1901, ©
v -
- .n -



: e A B Y S
L3 ol D OMENS, BYIL EYE, B10. l Ve ¥

=

Pilgrims on the west coast smoke a pipe made of the
green leaf-stalk of the plantain. A piece about eighteen
inches in length is cut off, and a lole bored at the thicker
end, through which a thin stick (usually the mid-rib of a
cocoanut leaf) is passed through the stalk for about twelve
inches. This forms the tube of thepipe, and communi-
cates with a notch cut in the middle of the leaf-stalk. A
funnel, made of the leaf of the jik tree, is placed in the

ferminal pole, and filled with tobucco or ganja. The
material to be smoked s lighted with a piece of burning
charcosl, and the pipe drawn by applying the lips to the
notch. Such a pipe is only.used once or twice, and then
thrown away.

By the Bavaras of V:zaga.pabam, rudely carved and
grotesque wooden representations of lizards, parrots,
peacocks, human beings, guns, pick-axes,daggers, swords,
musical horns, etc., are dedicated to the tribal deity.
@hey would not sell them to the district officer who
a.oqmrod them on my behalf, but parted with them on the

gtanding that they would be worshipped by the
ar (Government).

During the annual festival of the Kotas of the Nilgiris,
vows and offerings are made in the temples, and, on the

y of.the full moon, after a feast, the blacksmith, gold-

ith, and silversmith constructing separately a forge
and furnace within the temple, each makes something in
the way of his avocation—a chopper or axe, rmg, or other
kind of ornament.*

* Harkness. Aboriginel Luece of the Nilugiris, 1832,
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:-“WWWE“PW the bill tempbﬂ Tirupati,
i stonos“heaped up in the form of a hearth, and
5 h:otatileﬂlm thalea.ves of the young date palms (Pheniie)
may bo seen. , Theso are the work of virgins who accome
pany the pgrhssofpllgmmq The knots are tied to eusure ©
the tying of the marriage tili string on their necks, aud ©
the hea.pmg ap of stones is done with a view of ensuring ;
the birth of children to them. 1f the girls revisit the
hill after marriage and the birth of offspring, they untie
the knot on a lea.f and disarrange one of the hearths.
Men cause their name to be cut on rocks by the wayside,
or on the stones with which the path Jeading to the
temple is paved in the belief that good luck will reluit.g
if their name is trodden on.

On the side of the roads leading from Bustar,
Rev. J. Cain noticed several large heaps of stones, w.
the Lambadis bad piled up in honour of the
Gufgalamma, Every Lambadi who pusses the
is bound to add one stone thereto, and make a
to it.* 5
 Mixed-metal bowls, engraved both on the outside
ingide with texts from the Qurin, are taken or &
by Mubammadans to Mecca, where they are placed at
head of the tomb of the prophet, and blessed. They an
much-valued articles, and used in cases of sickness or

Mﬁmﬂitmuon of medicine or nourishment.
' When a temple is far away, and persons who ¥ B

3 ﬂw thareat cannot, owing to t.hu exp
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the journey or other reason, go there themselves, the
votive offerings are taken by a substitute. If the god
to whom the offering is made is Srinivasa of Tirupati, a
small sum of money must be offered as compensation for
not taking it in person. The Tirupati god is sometimes
called Vaddi Kasulu Varu in allusion to the money (késu)
or interest. In some large towns, in the months of Joly
and August, parties of devotees may be seen wandering
about the streets and collecting offerings to the god,
which will bo presented to him in due course.

The following quaint custom, which is observed at
the village of Pullambadi in the Trichinopoly district, is
described by Bishop Whitehead. ®  ** The goddess Kulan-
thal-Amnun has established for herself « useful repu-
tufion as a settler of debts, When a creditor caunot
recover a debt, he writes down his claim on a scroll of
palmyra leaves, and offers the goddess a part of the
debt, if it is paid. The palmyra scroll is hung up on
an iron spear in the compound of the temple before
the shrine. If the claim is just, and the debtor does not
pay, it is believed that he will be afflicted with sickness
and bad dreams. In his dreams he will be told to pay
the debt at once, if he wishes to be freed from his
misfortuncs. 1If, however, the debtor disputes the claim,
he draws up a counter-statement, and hangs it on the
same spear. Then the deity decides which claim is true,
and afflicts with sickness and bad dreams the man whose
glaim is false. When a claim is acknowledged, the

* Madrus Diocwwan Record, October, 1905,
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debtor brings the money, and gives if to the piijavi, who

places it before the image of Kulanthal-Ammian, and

sends word to the creditor. The w%hole amoynt is then

handed over to the creditor, who pays the sum vowed to

the goddess into the temple coffers in April or May.”
So great is the reputation of the goddess, that Hindus

come from about ten miles round to seek her aid in

recovering their debts. The goddess may sometimes

make mistakes, but, at any rate, it i¢ cheaper than an

appeal to an ordinary court of law, and probably almost

as effective as a means of securing justice. In former
fimes no written statements were presented: people
simply came and represented their claims by word of

month to the deity, promising to give her a share. The

custom of preseuting written claims sprang up about

thirty years ago, doubtless through the influence of the

Civil Courts. Apparently more debts have been col-

lected since this was done, and more money gathered

into the treasury.”

“ The Hindus,” the Rev. A. (now Canon) Margischis
writes,*  observe n special day at the commencement of
the palmyra season, when the jaggery (palm-juice sugar)
season begins. Bishop Caldwell adopted the custom,
and a solemn service in church was held, when one set of
all the implements nsed in the occupation of palmyra-
climbing was brought to the church, and presented at
the altar. Only the day was changed from that observed
by the Hindus. The perils of the palmyra-climber are
great, and there are many fatal accidents by falling from

* Obristianity and Caste, 1898,
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trees forty to sixty feet high, so that a religious service
of the kind was particularly acceptable and peculiarly
appropriate to our people.” The conversion of a Hindu
into a Christian ceremonial rlte is not devoid of interest.

A few years ago, a shrine was erected at Cochin for
a picture of the Virgin and child, which artained to great
celebrity for its power of working miracles. * Many
stories,” Mr. Fawcett writes,* “ of the power of the
picture are carrent. A fisherman, who had lost his nets,
vowed to give a little net, if they were found. The
votive offerings, which are sometimes of copper or brass,
take strange forms. There are fishes, prawns, rice, plants,
cocoanut trees, cows, ote. A little silver model of a bridge
was given by a contractor, who vowed, when he found
his foundations wers shaky, to give it if his work should
pass muster. The power of the picture is such that the
votaries arve not confined to the Christian community.
There are among them many Hindus and Mahomedans.”

The festival of Ayudha Pija (worship of tools or
implements) is observed by all Hindu castes during the
last three days of the Dasara or Navarathri in the month
of Purattasi (September-October). It is a universal
holiday for all Hindu workmen. Even the Brihman
tekes part in this pijja. His tools, however, being only
books, it is called Saraswati piija, or piija to the goddess
or god of learning, who iy either Saraswati or Haya-
griva. . For the worship of the latter, young oulms of
the grass Cynodon Dactylon ave specially secured, and
used. Reading books and repetition of V&das must be

® Calcutta’ Review, 1888. The making of a shrive,
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done ; and, for the purpose of worship, all the books
in a houseare piled npin a heap. Other castes all clean
the various implements used by them in their daily
work, and worship them. The Kammilan (artisan)
cleans his hammers, pincors, anvil, blow-pipe, wire-plate,
etc. ; the Chettis (merchants) clean their scales and
weights, and the box into which they throw their money.

The racket marker at the Madras Club decorates the
entrance to the scoring box, in which his rackets are
kept, with a festoon of mango leaves. The weaving and
agricultural classes will be seen to be bnsy with their
looms and agricultural implements. The Sembadavan,
Pattanavan, and Bestha fishermen pile up their nets for
worship. As every implement is being worshipped, no
work can be done during the festival. Even the bandy-
wala (cart-driver) paints red and white strips on the
wheels aud axles, and eunjoys a holiday. Not so the
bullocks, for the cart-driver's idea of a holiday is to drive
hig cart recklessly in all ditections, T have myself been
profusely garlanded when present as a guest at the
elaborate tool-worshipping caremony at our local School
of Arts, where, in 1905, piija was done to a bust of the
late Bishop Gell set up on an improvised altar, with a cast
of Saraswati above, and various members of the Hindu
Pantheon around.

A festival, which is attended by huge crowds of
Hindus of all classes, takes place annuunlly in the month
of Audi (July-August) at the village of Periyapalayam,
where the goddess Mariamma ie worshipped under the

name of Periyapalayaththamman. According to the
46
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legend, as narrated by the Rev. A. C Clayton,* * there
was once a rishi who lived on the banks of tho Periya-
palayam river with his wife Bavani. Every morning she
used to bathe in the river, and bring back water for the
use of the household. But she never took any vessel
with her in which to bring the water home, for she was
so chaste that she had acquired power to form a water-
pot out of the dry river saud, and carry the water home
in it. But one day, while bathing, she saw the reflection
of the face of the sky-vod Indra in the water, and
could not help admiring it Wheu she returred to the
bank of the river and tried tn form her water-pot out of
sand as usual, she could not do so, for her admiration
of Indra had ruined her power, and she went home
sadly to fetch a brass water-vessel. Her husband saw
her carrying this to the river, and at once suspected her
of nnchastity, and, calling s son, ordered him to strike
off her head with a sword. It was in vain that the son
tried to avoid matricide. He had to obey, but he was
so agitated by his feelings that, when at last he struck
at his mother, he cut off not only her head but that of a
leather-dresser’s wife who was standing near. The two
bodies lay side by side. The rishi was so pleased
with his son’s obedience that he promised him any favour
that he should ask, but he was very angry when the
gson at once begged that his nother might be restored
to life. Being compelled to keep his word, he told the
son that, if he put his mother’s head on her trunk, she
would again live, The son tried to do so, but in his

* Madras Mus. Bull, V, 2, 1006.
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haste took up the head of the leather-dresser’s wife
by mistake, and put it on Bavani's body. Leather-
dressers are flesh eaters, and so it comes about that on
the days when her festival is celebrated, Bavani—now a
goddess—longs for meat, and thousands of sheep, goats
and fowls must be slain at her shrine.”

The vows, which are performed at the festival, are as
follows :—

(1) Wearing a garment of margosa leaves, or
wearing an ordinary garment, and carrying a lighted
Jamp made of rice-flour on the head.

(2) Carrying a pot, decorated with flowers and
margosa leaves, round the teuiple.

(3) Going round the temple, rollng on the
ground.

(4) Throwing a live fowl on to the top of the
temple.

(5) Throwing a cocoanut in frout, prosirating on
the ground in salutation, going forward svveral paces and
again throwing the cocoanut, and repeating the procedure
till three cirenits of the temple have boen made.

(6, Giving votive offerings of the idol Parasurama,
cradle with baby made of clay or wood, etc., to bring
offspring to the childless, success in a law suit or busi-
ness transaction, and other good luck. ln addition a
pongal (boiling rice) has to be offered, and by some a
sheep or goat is sacrificed.

If & vow has been made on behalf of a sick cow, the
animal is bathed in the river, clad in margosa ieaves, and
led round the temple. The leaf-wearing vew is resorted
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to by the large majority of the devotees, and performed
by men, women, and children. Those belonging to the
more respectable classes go through it in the warly
morning, before the crowd has collected in its tens
of thousands. The leafy garments are purchased from
hawkers, who do a brisk trade in the sale thereof. The
devotees have to pay a very modest fee for admission
to the temple precinets, and go round the shrine three or
more times. Concerning the Periyapalayam festival a
recent writer observes that *‘the distinctive feature is
that the worshippers are clad in leaves, instead of wearing
ordinary cloibing. The devotees are bound to wear a
garment made of fresh margosa twigs with their leaves.
This garment is called vépansilai. [t consists of a string
three or four yards long, from which depend, at intervals
of two to three inches apart, twigs measuring about two
feet in length, and forming a fringe of foliage. This
string being wound several times round the waist, the
fringe of leaves forms e kilt or short petticoat, which
not only covers the body suitably, but also looks pic-
turesque in its sylvan style. Men are content to wear the
kilt, but women wear also around their neck, a similar
garment, which forms a short cloak reaching to the
waist. To impress on devotees the imperative obligation
imposed on them to wear the leaf garment in wor-
shipping the goddess, it is said that a young married
woman, being without chldren, made avow to the goddess
that, on obtaining a sop, she would go on & pilgrimage
to Périyapalayam, and worship her in accordance with
the ancient rite. Her prayer having been answered, she
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gave birth to a son, and went to Periyapalayam to fulfil
her vow. When, however, it was tiwe to undress and put
on the vépansilal, her modesty revolted. Unobserved
by her party, she secretly ticd a small cloth around her
waist, before putting on the vépansilai. So attired, she
went up to the pagoda to worship. On seeing her
coming, the terrible goddess detected her deceit, ana,
waxing wroth, set the woman’s leaf dress all ablaze, and
burnt her so severely that she died.” At a festival to
the village goddess at Kudligi in the Bellary district,
the procession is, Mr. Fawcett tells us, headed by a
Madiga naked save for a few margosa leaves. The
wearing of these leaves on the occasion of festivals in
honour of Mariamma is a very geueral custom through-
out Southern India.
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In his httle book* on fashiong in deformity, or alter-
ation of some part of the body from its natural form, Sir
W. Flower says that “some of them have been asso-
ctatéd with religions or superstitious observances; some
hawe been vaguely thooght to be hygieniec in motive;
most have some relation to conventional standards of
improved personal appearance.” As simple examples of
the last in Southern India may be meidentally noted the
beauty spots daubed on the forebeads of villagers on the
occasion of a festival with sandal-paste or bright anilin
powders, or with the purpls juice of the fruit of Bugenia
Arnottiana hy the Toda women of the Nilgiris. Awmong
gome classes, the females cut discs out of the shining
green elytra of a buprestid beetle, and stick them oan
their foreheads as boauty marks instead of the more
usual kunkam (turmeric, or starch coloured with anilin
dyes) or santhu (black paste made of charred ragi or
other millet) The use of black antimony (surma) or
lamp black as a cosmetic for the eyelids, and improving
the complexion by smearing the face with turmerie,
are very widespread among females. So, too, among
Muhammadan men, is dyeing the nails and hair red with
henna leaves (Lawsonia albe).

Thinking that it will give their husbands increase of
years, women freely bathe themselves in turmeric water,

* Fashion in Deformity (Nature series), 1881,
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which is matehless, in benoficial effects. The use of
water in which turmeric has been infused, by which
they give to the whole body a bright yellow or gold colour,
ig prescribed to wives as a mark of the conjugal state,
and forbidden to widows.* Some Canarcse women (Vak-
kaliga, Kuruba, Holeys, etc.), like the Malays, consider
blackened teeth to he more beautiful than white. The
staining process is carried out beforr puberty is reachﬁ.:
The girl, whose tecth are to be coloured, softens the
gnms, and removes the tartar, by sucking lime-juice.
The paste, which consists of a mixture of myrabolams
(fruit of Terminnlia), sulphate of iron, eutch, pods of
Acacin arabira, and areca nut, is then applied. Tts
application i3 said to produce intense pam, and the
girl may have to lie low for several days. Sometimes
women of the higher classes stamn their teeth in the same
manner, when they get loose, or when they snffer from
tooth-ache. The wearing of heavy brass armlets some-
times gives rise to extensive sores and cicatrices.
Boring the nostrils and belix of the ear for the insertion
of precious jewels set in gold, brass and bead ornaments,
simple brass rings, and hoops or pieces of stick like
matches, is widely resorted vo. The cartilage ot the ear
of a Khond girl is pierced. and, until she is officially
married, she wears in the holes long pieces of grass.
After marriage, brass rings are substituted. In Coorg
the carpenter has the exclusive privilege of piercing the
ears for ornaments. At the ceremony of investiture of

* Ellis, Enral.
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a Mysore Holeya with the musical instrument which
ig the badge of priestly rank in his caste, the officiating
Bairdgi bores a hole in his right ear with a needle,
and trom the punctured wound two drops of blood fall
on the ground.

The custom of ealling a newly-horn child, after the
parent has lost a first born or more in succession, by an
opprobrious name 13 common amcngst many castes
m Southern India, wmeluding even Muhammadans.
Kuppuswimi (= Sir dungheap) 1s one of the commonest
names for such vhildren, and they have the distinguish-
ing mark of a pierced nostril and ear (on the right side)
with a knob of gold m it * Sometimes a woman, who
has lost a child, when she is again pregnant, makes a
vow that the child, when born, shall be named after the
“god or goddess (Srinivasa or Alamélu) at Tirupati. The
infant i3 accordingly taken tothe Tirupat: temple, where
its bair is removed, and the lobe of the ear pierced.
Some of the members of the Kiriattil clan of Nayars,
who call themselves Padinayirattil (one of ten thou-
sand) pierce the ears, but never wear earrings.t A
Nayar was noticed by Mr Fawcett, whose right nostril
was slit yertically, as if for the insertion of a jewel.
His mother had miscarried n her first pregnancy, so,
according to custom, he, the child of her second
pregnancy, had had his nose slit In the Mysore
province, the custom of boring the right side of the
noetrils of children, whore elder brother or sister died

* B.R.B, Ind, Ant., IX, 1880,
t F. Fawoott, Madres Mus, Bgll, IT1, 1901,
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Chinese; the flattening of the gkall of in{a;&ts -among the
North American Indmns, and the piercing and elongatton
of the upper lip amongst certain, tribes in Central Afnca.

In all cases these are attempts to improve upon nature, .
and the results are aswevolting as they are often ghastly *

and cruel. The torture inflicted upoun helpless Tamil
babes is so cruel that it would be humane and righteons

for Government to interfere, and abolish long ears. The ~

number of pgpsons suffering from deafness and chronic
discharges from the ear is very considerably increased in
* consequence of the barbarity described above.”

In connection with the practice of dilating the lobes
of the ears among the Kallans of the Madura distriet,
Mr. J. H. Nelson writes * that ¢ both males and females
are accustomed to stretch to the utmost possible limit
the lobes of their ears. The unpleasant disfigurement is
effected by the mother boring the ears of her baby, and
inserting heavy pieces of metal, generally lead, into the
apertures. The effect so produced is very wonderful, and
it is not at all uncommon to see the ears of a Kallan
hanging on his shoulders. When violently angry, a
Kallan will sometimes tear in two the attenuated strips
of flesh, which constitute his ears, expecting thereby to
compel his adversary to do likewise as a sort of an amende
honorable : and altercations between women constantly
lead to one or both parties bhaving the ears violently

pulled asunder. And formerly, where a Kalla girl was -

deputed, as frequently happened, to guide a stranger in
safety through a Kalla tract, if any of her caste-people

* Manual of the Madura district,

e .
"
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abtemplad ﬁo«:&e‘r vmlenee to her ohargo in spite of lwr
protestations, $he would immodiately tear open one of
~* her ears, and r1in off at full speed to her home to complain
‘g:i' of what had been done. And the result of her complaint
" wag invariably p sentence to the effect that the culprits
' should have both their ears torn in expiation of their
breach of the by-laws of the forest.”

The following rules, which were formerly drawn up

by Kallans, under compuision by their servants, are

distinetly quaint.
(1) 1f a Kallan lost a tooth throngh a blow given

by his master, the latter was to be fined ten Kali chakrams
(coin).

{2) If a Kallan had his ear torn under punishment,
his master must pay a fine of six chakrams.

(3) If a Kallan had his skull fractured, his master
must pay thirty chakrams, or in default have his own

skall fractured.
(4) If a Kallan had his arm or leg broken, his

master must pay a fine of twenty chakrams, give the
injured man & certain amount of grain, cloths, ete., and
likewise grant him in fee-simple as much nanjey (webt
cultivation) land as couid be sown with a kalam of seed,

and two kurnkkams of punjey (dry cultivation) land.
(5) If a Kallan were killed, his master must pay &

fine of one hundred chakrams, or in default be put at the

* mercy of the murdered man's relatives. Q,’
Tt is recorded in the Cuddapah Manual that « Yerukala
" came to a certain village, and, under the pretence of

ﬁmﬁmﬂ which women wore n!.nsb!e jewels,
: 1
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and whetherghe husbands of any such were employed
at night in the fields. In the night he returned, and,
going to the house he had previously marked, suddenly
snatched up the sleeping woman by the gold ear-ring she
wore with such violence as to lift up the woman, and in
such a way as to wrench off the lobe of the ear. Ina
case of ‘assault, with robbery committed in 1901 in the
outskirts of Salem town by some Koravars on an old man,
the lobe of his ear was cut off in order to remove his
ear-ring. A new form of house-robbery has heer recently
started by the Koravas They mark down the residence
of & woman, whose jewels are worth stealing, and lurk
outside the house before dawn. Tlen, when the woman
comes ouf, ag is the custom, before the men are stirring,
they snateh her ear-rings and other ornaments, and are
gone before gn alarm can be raised. Recently, in a fight
between two women 1n Madras, one bit off the lobe
of the ear of the other. In a report on the Coim-
batore dispensary, 1852, Mr. Porteous meutions that he
treated within the year *‘lacerated wounds on eight
out- and nine in-patients, all these formed cases of
criminal process, and were all inflicted by tearing off
ornaments foreibly.” *

i Mr. (now Sir) F. A. Nicholson, who was some years
ago stationed at Ramnad in the Madura district, tells me
that the young Maravan princesses used to come and play
in his garden, and, as they ran races, hung on to their
ears, lest the heavy ornaments should rend asunder the
filamentous ear lobes.

® Chevers. Manual of Medioal Jurisprudence for India,



DEFORMITY AND MUTILATION. 875

Among the female Tiyans of Malabaiggthe practioe
of dilating the lobes of the ears prevails, though the
deformity is not carried to such an extreme length as in
Madura and Tinnevelly. The operation is performed,
when the child is a few months or a year old, either by
goldsmiths or by astrologers called Pannikar in South
and Kanisan in North Malabar. The lobe is pierced with
a gold pin or thorn, and a thread inserted to prevent the
wonnd from closing up. The ear is dressed daily with
butter. After a week or two the thread is replaced
by a thin plug of wood, and subsequently gradual dila-
tation is effected by means of pith soaked in water to
make it swell. Further dilatation is effected by means
of solid wooden ornaments, or rolls of lead or cadjan.

Writiug in the sixteenth ecntury concerning the
Nayars of the west coast, (esar IPrederick stater ® that
“ the Nairi and their wives nse for a braverie to make
great holes in their cares, and so bigge and wide that it
18 incredible, holding this opinion, that the greater the
holes bee, the more noble they esteeme themselves. ¢
had leave of one of them to measure the circumference
of one of them with a thread, and within that circum-
ference I put my arme up to the shoulder, clothed as-3#
was, so that in effect they are monstrous great. T
they doe make them when they be litel, for then they
open the eare and hang a picce of gold or lead thereat,
and within the opening, in the hole they put a certain,
leafe that they have for that purpose, which maketh the
hole so great.” Further, Ralph Fitch, writing about the

® Hukluyt's Voyages. Glasgow Edition, 1904,
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inhabitants of Uochin, states * that *‘the men be of a
reasonable stature; the women litle; all black, with a
cloth bound about their middle hanging down to their
hammes ; all the rest of their bodies be naked : they have
horrible great cares with many rings set with pearles and
stones.”

Allusion may next be made to the widespread custom
of tattooing the skin. In a paper on tatiooing (or
tatuing) read at the Anthropological Tustitote in January
1888, Miss BRuckland refers 10 the practice of tattooing
among the Nigas of Assam, and to the tattooing of
breeches, reaching from the waist to the knee, with
which the male Burman is adorned. But, in the map
illustrating the papor, Peninsular Tndia, south of 20¢,
is left a perfect and absolate blank, And, in the dis-
cussion which followed the reading of the paper, Colonel
Kineaird, recognising the hiatus, reinarked that ° his
observation led him to believe that this custom is wide
spread on the arms aud logs among the women of the
fower castes of the Tamil, ete., races in the south and
gouth-east of the peninsula.”

Of tattooing an admirable detailed account 1s
given in the Mysore consus report, 1901.  The following
note on the practice of tattooing, as carried «en in the
city of Madrag, is mainly based on information extractedh
in" the course of interviews with professmnal female,
tattooers, of whom the first arrived in a condition of
maudlin intoxication. These women belong to ﬁy
class of Koravas, or Yerukalas, ““a vagrant tribe {o

* Hukluyt's Voyages, Glasgow Edition, 1604,
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throughout the Madras Presidency, who wander aboat -
the country in gemgs, selling baskets, carrying salt,
telling fortunes, and pilfering and robbing whenever
an opportunity occurs. As house-breakers they ar®
especially expcr(, and burglary is their favourito crime.” *
The men are also cmployed 1n hunting, bird-suaring, and
as attors of native plays, which they perform on the
road-side. Sowmetimes they masquerade as mendicants,
and go about, beating a drum, and begging from house
to house in the bazar. From the Police records I gather
that a gang of this thief class camped in a certain spot
in the Vizagapatam district for more than two months.
The women went about bogging, and effecting an entrance
into respectable houses by tattooing girls. The gang
then suddenly disappeared. * Both men and women of
the Korava class wear tattoo marks of circular or semi-
circular form on their foreheads and forearms. When
they are once convicted, they eularge or alter in sume
other way the tattoo marks on their forearms, so that
they may differ from the previous descriptive marks of
identification entered hy the Police in their search books
and other records.” 1

The female tattooers leave Madras during the harvesy
season, and pay professional visits to the neighbouring
districts! travelling as far ac Pondicherry in the south
‘and Cuddapah in the north. By these women Brahmans,
Sidrad of all classes, Paraiyans, and Tamil-speaking
Hu‘nmmadans (Labbais) are operated on. The patterns

* Madras Census Report, 1851
+ P. Paups Bao Naidu, History of Rsilway Thioves, 1900.
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range from a dot or straight line to complex geometrical or
conventional designs. Figures of wild animals are not
met with, but scorpions, birds, fishes, flowers and the
Vaishnava sect mark are common, 8o, too, are the initials
or name in Tamil characters on the forearm. Sometimes
Hindu males are tattooed, as an amusement, when hoys,
or, in some cases among the lower classes, wheu grown
up. For example, many Pulayan men in Travancore
are tattooed on the forehead with a crescent and circalar
spot, and the Trulas of Chingloput with a vertical stripe
along the middle of the forehead. The Chakkiliyan
men of Madras are very freely {attooed, not only on the
forehead, but, also with their name, conventional devices,
dancing girls, ete., on the chest and upper exlremities.
The following information was supplied by a Tamil
man, with a Buropean ballet-girl tattooed on his npper
arm, who was engagod in varnishing cases in one of the
museam galleries. *Some years ago I went to Céqun
with a native theatrical company. While in Cologa:lj(i I
made the acquaintance of a Sinhalese who was a
professional tattooer. He had an album of patterns. I
was attracted by their beauty, and suhjected myself to
the operation. Tt was an easy and painless operation as
compared with that of the Madras tattooer. The Sin-
halese man had the needles tied together in a different
way, e.9., for pricking straight lines five or six nesdles
are tiod together in a row; for pricking curves the
needles are arranged in a curve. The Madras tattooer
has the needles arranged in a bundle, and the operation,
as performed with them, is painful, and sometimes
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followed by swelling and uleeration.”” Asked whether
he was glad he had been tattooed, he replied that, when
he got married he was asbamed of it, aud kept it hidden
by his eloth. One result of emigration to Burma is that
Tamil men sometimes return from that country tattooed
with elaborate devices worthy of the tattooed nobleman
in a booth at a race-meeting. The Eurasian body being
enveloped in clothes, it was uot till they stripped before
me for the purposes of anthropometry that 1 became
aware how prevalent the practice of tatiooing is among
the male members of the community. Nearly all the
lundred and thirty men whom I examined were, in fact,
tattooed on the chest, uppor arms, forearms, wrists, back
of the hands, or shoulders. The following ure a few of
the devices in blue, with occasional red, recorded in my
notes :—

Quecn Alexaudra. Watteau shepherdess.

Steam-boat. l Burmese lady.
Ballet-girl. J Elephant.

Flowers in a pot. Sailing boat.

The word * Mercy . | Iuitials of inumorata.
Royal arms. |{ Scorpion,

Crown and flags. i Crossed swords.
Cross and anchor. l Bracelets.

Dancing girl. ’ Lizard.

Heart and cross. [ Bugles.

Many of the Roman Catholic Kurasians of Malabar have
a bird tattooed on their forearms as thc emblem of
the Holy Ghost. And; in like manner, some Syrian
Christians are tattooed with the sign of the cross
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Among native females the parts of the body selected
for the operation are the arm, fore-leg, forehead, cheeks,
and chin. But sometines, in cases of muscular pain or
other disorder, the operation is performed as a remedial
agent over the shoulder joint, or on the thigh, or other
parts of the body. A legend runs to the effect that,
many years ago, a Paraiyan woman wished her upper arms
and chest to be tattooed in the form of a bodice. The
operation was successfully performed until tne region of
the heart was reached, and then a vulnerable part was
punctured by the needles, with the result that the woman
died. Whence has arisen a superstitious objection to
tattooing of the breasts. Tatloomg is sometimes a sign
that puberty has been reached.

The Tamil equivalent of tattooing is pachai-kuthu-
kirathu, or pricking with green. The marking ink is pre-
pared in the following manner. Turmeric (kappa manja)
powder and agathikirai (leaves of Sesbania grafdiflora)
are rubbed together in a mortar or ona grinding stone.
The mixture is spread on a thin cloth, and rolled up in the
form of a wick, which is placed in an open lamp charged
with castor-oil, The wick is lighted, and the lamp
covered with a new earthen pot, on the inside of which
the lamp black is deposited. This is scraped off, and
mixed with humen milk or water. Instead of agathi-
kirai, arugampillu (green parts of Cynodon Duactylon) or
karisirangkani (Eclipte albe) may be used in the prepara-
tion of the wick. As a pricking instrument, three or
more sewing needles are fastened together with thread.
in the performance of the operation, the pattern, selected
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from the dirty bundle of drawings on paper, is first
traced on the skin with a hlunl stick dipped in the
prepared ink, which is pricked in with the needles. The
part is then washed with cold water, and a coat of ink
rubbed over the surface. To allay the pain, cil is applied,
and a small quantity of turmeric powder is rubbed in, to
brighten the colour and prevent swelling. The Korava
women, being illiterate, arc unable to tattoo initials or
names unless they are first drawu forthem. They are able
to execute the complicated patterns, with which they are,
from long practice, familiar, with considerable dexterity,
and will tattoo any pattern which is new to them,
provided that it is first drawn. The woman who described
the tattooing process to me (raced out very elaborate
patterns with great rapidity with the blunt stick which
she was accustomed to use, but could make no way at
all with a pencil. The Burmese patierus are, us already
indicated, far more artistic, varied, and complicated than
those executed by Koravas; and some of these patterns
are now being copied by the Madras tattooers. The
tattooer’s fee is said to range from a quarter-anna for a
dot, or line to twelve annas for a complex design. And
in up-country villages payment appears to be made in
kind, and a present of rice to be the usual remuneration.

A Kuncha Korava tattooer woman, whom I inter-
viewed, kept her needles and drawing stick in a hollow
bamboo, and the marking mixture in the rcooped out fruits
of the bael (Fgle Ma,melos) and palmyra palm (Borassus
Sflabdellifer). The hot weather, she said, is more favoar-
able than the cold season for the operation, as the awelling
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is less To check which she applied a mixture of lamp-
oil, turmeric, and avarai (/)olirhos Lablabd) leaves.

Tattooing does not find any favour with North
Travancore Nayurs. It is only in the case of Nayar
women living to the south of Quilon that the custom
seems to prevail. Some accounts trace it to the
influence of a Moghul Sirdar, who invaded Travancore
in 1680 A.D.

In a receut article * Mr. Rigley identifies the tattooed
designs of the Domby of Joypore as being related to
the religion and mythology of the tribe; totems; and
having reference to their traditional avocations.

Among tho Todas ot the Nilgiris, the operation is per-
formed by an elderly woman, Women only are tattooed,
and, it 18 said, they must have borne one or more
children. Girlg are, however, occasionally tattooed after
reaching puberty, but before giving birth to children.
And 1 have seen several multipara, in whom the absence
of tattoo marks was explained on the ground that they
were too poor to afford the expense of the operation,
or that they were always suckling or pregnant—econdi-
tions in which the operation would not, it was said, be free
from danger. The dots and circles on the chest, back,
arms, and legs, of which the simple devices are made up,
are marked out with lamp-black made into a paste with
water, and the pattern is picked in with the spines of the
common mountain barberry (Derberis aristata). The
Badaga women of the Nilgiris use the gpines of Carisea
spinarum for the same purpose.

* Mau. July, 1902,
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1 have seen a Bédar of tho Bellary district, who had
diglocated hig shoulder when a lad, aud been tattooed
over the deltoid with the figure of Hanumén (the monkey
god) to relieve the pain.

In the Bellary district the Lingayats have one Basivi
(dedicated prostitule) of their easto in every large villago.
Her initiation is carried out in the following way.  The
headmen of the caste meet, and perform a ceremony
wedding her to her caste. A tali, on which is figured a
bull (Nandi, Siva’s bull) is tied by the village Jangam or
priest, who draws a lingam on a betel leaf, and tattoocs
the figure on her upper arm, over the deltoid, with juice
of the cashew-nut (Anacardinm occidentaly). This is
often omitted, and she is not marked in this way.”*

An interesting custom, which prevails among the
Kadirs and Mala V&lars of the Anaimalai hills and
Travancore, and among them alonn, so far as I know, of
the entire population of the Indian peninsula, is that of
chipping all or some of the incisor teeth, both upper and
lower, into the form of a sharp-pointed, but not serrated
cone. The operation, which is performed with a chisel
or bill-hook aud file by members of the tribe skilled
thereat on Kadir boys at the age of cighteen, and girls
at the age of ten or thereabents, has been thus described.
The girl to be operated on lies down, and places her head
against a female friend, who holds it tightly. A third
woman takes a sharpened bill-hook, and chips away the
teeth till they are shaded to a point, the girl operated
on writhing and groaning with the pain. After the

® P, Fawoett, Jeurn. Anth. 8oc.,, Bombay, 11, 1881
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operation she looks dazed, and iu a very few hours the
face begius to swell. Pain and swelling last for a day or
two, accompanied by severe headache. The Kadirs
say that chipped teeth make an ugly person look hand-
some, and that one whose teeth have not been chipped
has teeth like, and looks liké a cow. An ugly old
Mala Védar man, who had his teeth very slightly filed,
on being asked why he had not couformed to the tribal
fashion, grinned and said * What beanty T was born with
18 good enongh for me.” Probably the operation had
proved more than he could bear; or, may be, he could
not afford to pay the betel-nut and leaves which are the
customary fee of the filer. The operation is performed
with a curved bill-hook with a serrated edge.* The fact
is worthy of record, as a link between the inhabitants
of Southern India and Ceylon, that deformity of the
teeth exists as a tribal custom among ‘the Rhodias, of
whom M. Deschamps writes as follows.t *“J’ai par-
couru deux centres importants de Rhodias: dans l'un
j’ai remarqué la pratique de la mutilation des dents, com-
pletement ignorée par I'autre. Dans le premier, sur cing
ou six sujets observés, hommes et ferumes, avaient les
incisives supérieures limées, non point sur la tranche ou
les bords inférieurs, ainsi que le font beaucoup de peuples
primitifs, mais sur la face extérieure et sur toute la
longueur d’une, deux ou trois incisives. Quelquefois la
partie inférieure de la dent offre, en outre, un véritable
gillon horizontal d’un demi & un millimdtre de creux.

% Mrs. Evans : Madras Museum Hull. 11, No. 3, 1890,
t E. Deschamps. Au Pays des Veddss, Ceylon, 1800,
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1’époque & laquelle se fait cotte mutilation est indifférentse,
mais je I'ai observée sur une petite ille de treize ans.
La raison qu’ils me donntrent de cette contume, pour
diminuer la longuer de la face, est non moins curieuse.”

Turning now to fashion associated with religious or
guperstitious observance. It is ncedless to dilate un the
prevalent Hindu custom of paiuting religious marks, or
amearing sacred ashes on the forchead and other parts
of the body. Nor is it necessary to eunlarge on circum-
eision as practised by the Muhammadan community. In
connection, however, with circumeision, in the troublous
times of the Mubammadan usurpation of Mysore and
at the present day, some iuteresting fucts nre worthy of
notice. 1t 15 recorded * thut ““the prisoners taken by
the French i the Honuibil to the number of nearly 400
were landed at Cuddalore in Juue, 1782, In August they
were delivered over to Hyder Ally Khan, and usrehed to
Bangalore. [u Octoher the youngest, to the number of
51, were sent, to Seringanpatam. Their heads were shaved,
all their things were taken from them, and they were
circumeised. All were bound on parade, and rings, the
hadge of slavery, were put into their ears.  Several
REuropean boys were taught dancing in the conntry style
and forced to dauce in female dress before Tippoo™
The operation was performed, when the victim of it was
under the influence of a narcotic called majum, after,
the hair had been cropped by a barber. It is narrated ¢

* Narrative of William Drake, midshipman of the Hommibai. Heton-Kore.
Belections from Calcutta Gaseties.
+ Narrstive of the sufferings of James Bristow, 1794,
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that some of Haidar’s European prisoners, after they
had been made what was termed Mussulman, neglected
no opportunity of showing their contempt for the religion
of their tormentors, and their cruelty, by catching dogs
and bandicoot rats, and circumeising them publicly.
When Tippoo (or Tipl) was at Calicut, the Pagans
were deprived of the token of their nobility, a lock of
hair called kudumi; and every Christian who appeared
in the streets musr either submit to be circumecised, or
be hanged on the spot.* Ainong other acts of cruelty
committed by Tippoo, it i1s stated that, seeing a Lingayat
woman sclling curds iu the street without a bodice, he
ordered the cutting off of her breasts. As a result of
which act the wearing of long garments came intu use
among the whole female population of Mysore. It is
recorded that, on one occasion, a Niyar woman appeared
before the Zamorin of Calicut’s lady with her breasts
concealed, and they were cut off as the wearing of a
bodice was considered immodest. Of other forms of
punishment by mutilation, two further examples may be
cited. During one of the voyages of Vascu de Gama
te Malabar, “the Captain-major ordered them to cut
off the hands and noses ot all the crews, and put all
that into one of the small vessels, into which he ordered
them to put the friar, also without ears, nose, or hands,
which he ordered to be strung round his neck, with a
palm-leaf for the king of Calicut, on which he told him
to have a curry made, to eat of what his friar brought

* Bartolomeo. Voyage to the Tsat Indies, 1776-89,
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him.”* In the Vizagapatam Manunal (1869) Mr.
Carmichael states that ““in cases of rape (in Jeypore)
the procedure was to cat the woman’s nose off, and,
after beating the man well, to turn him oat, of the caste
by stuffing his month with beef  In cases of murdor, the
Rajah generally had the man’s hands, nose, and ears cut
off, bat, after all that, he scldom eseaped the vengeance
of the deceascd’s relatives.  There is & man now living
in the village of Bassoonee, whose hands were cut off
by order of Rajal Chaitan Dco fourteen years ago. He
was taken red-handed straight to the Rajah, and his
hands were off within an honr of the commission of the
deed. He has becn supported by the Rajah ever since.”

At the Parlakimedi rebellion in the last century, the
rebels wounded the peasants, or cut off their nosvs, and
sent, them into Mr. Russell, who had been sent to Ganjam
with a special commission by Government, saying ihat the
blood was upon his head.t 1t is recorded by Moorf that,
during the operations against Tippoo Sultan, * the enemy
one day caught a fine young woman belonging to our
line, and, to their indelible disgrace, cut off lur nose, and
in that condition the poor creature came back to camp.”
Haidar and Tippoo were in the hubit of cutting off
the noses and ears of those of their Euglish prisoners
who were caught when attempting to escape. One was
afterwards led round the fort on a jackass, with his
face to the tail. Tippoo, when before Maugalore, cut off

* Oorres, Thres Voyages of Vauco de Guma,
4 8. P. Rice. Ooccsmional Easays on Netive Bouth Indiao Life, 1002.

t Narralive of the Operation of Little’s Detachment.
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the noses and oars of a whole repoy brigade, which
attewpted to prevent an exceution.* In the days of
Tirumala Nayakar, the Mysorcans had been cutting off
noses, and sending them by sackfuls back to Mysore.
So the troops of the Naykar scattered through Mysore
for noses to cut off in retaliation. They suveceeded even
to the extent of cutting oft the nose of the king himself.
This was called the chase altor noses t

To revert to cireunicision. 1t 1s a curions faet that
many of the Kallane of the Madura district practise this
rite. The origin thereof is uucerra, though it has been
suggested that it i # survival of a foreible conversion to
Muhammadanism of a section of the Kurumbas who fled
northwards on the downfall of their kingdom.i At the
time appointed for the initiatory ceremony, the Kallan
youth is carried on the shoulders of his maternal uneclo to
a grove or plain ouotsido the village, where betel is
distributed among those who liave assemnbled, and the
operation is performed by a barbor-surgeon. L roufe
to tho selected site, and throughout the ceremony, the
conch shell (musical instrument) is blown. The youth is
presented with now cloths. It is noted in the Kurnool
Manual (1885) that the Katikavandlu, who seli mutton,
are either Maharattas or Mussulmans. Some are called
Sultani butchers, or Hindus foreibly circumecised by the
late Nawab of Kurnool. From the Mysore Census
Report, 1891, 1 learn in connection with the Myéasa

® Chovers. Op. s,
t J. 8. Clwudler, Caleatta Review, 1808,
1 Nelsou, Madura Manual.
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Bédars (hunters) that “the rite of circumecision is
performed on boys of ten or twelve years of age. The
custom seems to have heen imbibed when the members
of this sub-caste were mcluded in the hordes of Haidar
Ali. It also points to a possible counversion, more or
less complete, to Islam in those periods of disorder, and a
subsequent relapse to Hinduisin. For, simultaneonsly
with the eircumcision, other rites, such as the pancha-
gavyam, the burning of the tongue with a nim stick,
otu. pre-eminently Brahmanical, are likewise practised
prior to the youth being received into commuuion,”
“The Myisas,” Mr. Franeis writes,* *“ secem quite proud
of the custom, and scout with scorn the idea of marrying
into any family, in which circomeision is not the rule.
A very small piece of the skin is cut off by a man of the
caste, aud the boy is then kept for elevon days in a separate
hut, and touched by no one. His food is given him on a
piece of stone.  On the twoelfth day he is bathed, given a
new cloth, and brought back to the house, and his old
cloth aud stone are thrown away.  ITs relations in a body
then take himnto a tangidu (Cwssiu awsiculala) iree, to
which are offered cocoanuts, flowers, and so forth.” Of
conversion to Muhammadamism at the prosent time, a
good example is afforded oy the Chorumans of Malabar,
concerning whom the Census Superintendent, 1581, writes
as follows. ““Comnspicuous for their degraded and
humiliating disabilities are the Cherumars. This caste
numbered 99,009 in Malabar at the Census of 1871, and,
in 1881, is returneca as only 64,725, There are 40,000

* Manusal of the Bellary district, 1004,
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fewer Cherumans than thore would have been but for
some disturbing influence, and this is very well known to
be conversion to Muhammadanism. This honour of
Islam once conferred on the Cheruman, be moves at one
spring several places higher than that which he originally
occupied, and the figures show that nearny 50,000 Cheru-
mans and others have availed themselves of the opening.
The conversion of a Parial, or low-caste Hindu to
Muhammadanism raiges him distinctly in the social scale,
and heis treated with more respect by Hindus.” Among
the Mukkuvan fishermen of Malabar conversion to Islam
ia commnon. The converts are called Pu-Islam or Putiya
Islam (new [lslam).*  Dariny the disturbance in
Tinnevelly in 1899, some of the Shanars. men, women,
and children, are said to have gone into the Muham-
madan fold, their places of worship heing converted
into improvised mosques. The men shaved their heads,
and grew beards; and the women had to make sundry
changes in their dress. And, in the case of boys, the
operation of circumecision was performed. When an
adult Hindu joins the sect of Daira or Mahadéy Muham-
madans 1n Mysore as a couvert, an interesting mock
rite of circumcision 18 gone through, as & substitute foc
the real operation. A betel leaf is wrapped round the
penis, sn that it projects beyond the glans, and is
snipped instead of the prepace.

" Asin Africa, and among the American Indians, Aas-
Qv‘*a.limm, and Polynesians, so in Southern India artificial
Aeformity of the hand is produced by chopping off some

¢ Muydrus Ceneus Report, 1891,
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ul the fingers. Writiug in 1815, Buchanan (Hamilton) *
says that ‘“near Deonella or Deonhully, a town in
Mysore, is a sect or sub-division of the Murressoo
Wocal caste, every woman of which, previous to
piercing the ears of her eldest daughter, preparatory
to her being betrothed in marriage, must undergo the
amputation of the first juints of the third and fourth
fingers of her right hand. T'ne amputation is performed
by the blacksmith of the village, who, having placed the
finger in a block, performs the operation with a chisel. If
the girl to be betrothed is motherless, and the mother of
the boy has not hefore been subjected to the amputation, it
is incumbent on her to suffer the operation.” Of the same
ceremony among the Morsa-Okkala-Makkalu of Mysore
the Abbé Dubuis sayst that, if the bride’s mother be
dead, the bridegroom’s mother, or in default of her the
mother of the nearest relative, must submit to the cruel
ordeal. In an editorial footnote it is stated that this
custom is no longer observed. Instead of the two fingers
being amputated, they are now merely bound together,
and thus rendered unfit for use. In tho Census Report,
1891, it is recorded that this type of deformity is found
among the Morasas, chiefly iu Cuddapah, North Arcot,
and Salem. ¢ There is 2 sub-section of them, called
Veralu icche Kapualu, or Kapuluwhoe give the fingers, from
a eurious custom which requires that, when a grandchild
is born in a family, the wife of the eldest son of the
grandfather must have the last two joints of the third anq.

® East Indin Gagettesr,
"¢ Hindu Manners, Customs, and Ceremonies. Ed. 1897.
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fourth fingers of her right hand amputated at a temple
of Bhairava.” Further, it is stated in the Manual
of the Salem disvrict (1883) that “the practice now
observed in this district is that, when a grandchild
is born in a family, the eldest son of the grandfather,
with his wife, appears at the tewple for the ceremony of
boring the child’s ear, and therc the woman has the
lagt two joints of the third and fourth fingers chopped
off. It does not signily whether the father of the first
grandchild boru be the eldest son or not, as m any case
it is the wife of tho eldest son who has to undergo the
mutilation. After this, when ehildren are born to other
sons, their wives in succession nndergo the operation.
When & child is adopted, the same course is pursued.”
The origiu of the enstom i narrated by Wilks,* and
is briefly this. Mahadeo or Siva, who wasin great peril,
after hiding successively in a castor-oil and jawari plan-
tation, coucealed himsolf in a linga-tonde shrub from a
rakshasa who was pursuing him, to whom a Marasa Vak-
kaliga cultivator indicated, with the little finger of his
right hand, the hiding-place of Siva. Tho god was ouly
rescued from his peril by the interposition of Vishuu in
the form of a lovely maidon meretriciously dressed,
whom the lusty rikshasa, forgetting all about Siva,
attempted to ravish, and was consumed to ashes. On
emerging from his hiding-place, Siva decreed that the
cultivator should forfeit the offending finger. The
culprit’s wife, who had just urrived at the field with food
for her husband, hearing this dreadful sentence, threw

¥ History of Mysore,





