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killed. The lamb is killed by a washerman, and the
blood allowed to flow on to the cholam in the basket.
The bowels of the lamb are taken ont, and tied round the
wrist of the Mala.”" A procession is formed, aud other
lambs are sacrificed during the course of it. D’art of the
flesh of one of the buffaloos, which have been sacrificed,
is given to five Mila children, called Siddhulu, i.c., holy
or ginless ; the rest is eaten by the Milas.

At the chal (furrow) ceremony in Malabar, * the
master of the house, the cultivation agent, and Cherumars
(agrestic slaves), assemble in the barn. A portion of the
yard in front of the building is painted with rice-water,
and a lighted bell-lamp is placed near at hand with some
paddy and rice, and several cups made of the leaves of
the kanniram (Strychnvs Nuwr comica) as many cups as
there are varieties of seed in the barn. Then, placing
implicit faith in his gods and deceased ancestors, the
master of the house opens the barn-door, followed by the
Cheruman with a new painted basket containing the leaf-
cups. 'The master then takes a handful of seed from a
seed-basket, and fills one of the cups, and the cultivating
agent, head Cheruman, and others who are interested in
a good harvest, fill the cups till the seeds are exhausted.
The basket, with the cups, i3 next taken to the decorated
portion of the yard. A new pioughshare is fastened to a
new plough, and a pair of cattle brought on to the scene.
Plough, cattle, and basket are all painted with rice-water.
A proocession proceeds to the fields, on reaching which
the head Cheruman lays down the basket, and makes a
mound of earth with the spade. To this a little manure
is edded, and the master throws a handful of seed into it..
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The cattle are then yoked, and one turn is ploughed by
the head Cheruman. TInside this ai least seven furrows
are made, and the plough is dropped to the right. An
offering is made to Ganapathi, and the master throws
some seed into a furrow. Next the head Cheruman calls
out ““ May the gods on high, and the deceased ancestors
bless the seed which has been thrown broadcast, and the
cattle which are let Joose ; the mother and children of the
house, the master, and the slaves, may they also vouchsafe
to us & good crop, good sunshine, snd good harvest.”*
At the ceremony in Malabar, when the transplantation
of rice iy completed, during which a goat is sacrificed to
Mini, the protector of cattle and field labourers, the
officiating priest is geuerally the cultivation agent of the
family, who is n Niyar, or sometimes a Cheruman.+
By the Penal Code it is enacted that—

Whoever imports, exports, removes, buys, sells, or
disposes of any persou as a slave, or accepts, receives, or
detains against his will any person as a slave, shall be
punished with imprisonment for a term which may extend
to seven years, aud shall also be liable to & fine.

Whoever habitnally imports, exports, removes,
buys, sells, traffics or deals in slaves, shall be punished
with transportation for life, nr with imprisonment for a
term not exceeding ten years, uud shall be liable to a fine,

Whoever unlawfully compels any person to labour
against the will of that person, shall be punished with
imprisonment for a term which may extend to one year,
or with & fine, or with both.

* 0. Earonakara Menon, Madras Mus. Bull, V, 2, 1905,
* Mi
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MAKING FIRE BY FRICTION, FLINT
AND STEEL.

Tre making of fire by friction with two pieces of
wood is still extensively practised by the hiil and jungle
tribes, who live remote from weckly markets where lucifer
matches are sold.

At the Meriah sacrifice in (Ganjam, the flesh of the
vacrificed victim, cut off by the villagers, waz buried,
and tho bowels, lungs, liver, and other internal organg

wawere cremated in a fire kindled with fre made by
“friction. Among the Nambiitiri Brihmans, the sacred
firo for sacrifices should be produced by the frietion of
two pieces of wood. And, during their marriage rites,
fire is made with pieces of the wood of the jak tree and
pipal (Ficus religiosa).*

Fire is, in these advanced days, obtained by the Todas
in their dwelling huts for domestic purposes from
matches. The men who came to be operated on with
my measuring instruments had no hesitation in asking
for a match, and lighting the cheroots which were distri-
buted among them, before they left the bungalow dining-
room. Within the precincts of the dairy-temple the use
of matches is strictly forbidden, and fire is kindled with
theaid of two dry sticks of Litscwa Wightianm. Of these
one, terminating in a blunt convex extremity is about
2’ 8" long ; the other, with a hemispherical cavity scooped

* F. Fawoett. Madras Mas, Bull, IIT, 1, 1500,
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out clg#b to one end, about 24" in length. A Hpﬂéﬂﬁb‘ia
slot is cﬁhn the edge of the shorter stick, and connected
with the hole in which the spindle stick is made to
revolve. “Iu this slot the dust collects, and, remaining
in an undisturbed heap, secmingly acts as a muffle to
retain the friction-heat uutil it reaches a sufficiently high
temperature, when the wood-powder becomes incandes-
cent ’* Into the cavity in the short stick the end of
the longer sticks fits, so as to allow of easy play. Ths
smaller stick is placed on the ground, 4ud held tight by
firm pressure of the great toe applied to the end furthest
from the cavity, into which a little finely powdered char-
coalis inserted. The larger stick is then twisted vig
ously, “like a chocolate muller”’ (Tylor), betweenthe p

of the hands by two men, turn and turn about, ur:ti.{c;ﬁlt
charcoal bhegins to glow. Fire, thus made, is said ton
used at vhe tirieri (sacred mand or dwelling pluce), the
dairy-houses of ordinary mands, and at the cremation of
males. In an account of a Toda green funeral, + Mr.
Walhouse notes that, ** when the pile was completed,
fire was obtained by rubbing two dry sticks together.
This was done mysteriously and apart, for such a mode of
obtaining fire is Jooked npon as something secret and
sacred.” At aToda funeral (of a female), I provided a box
of tindstickers for Jighting the pyre. A dre-stick, which
wag in curreut use in a dairy, was polluted, and rendered
useless, by the touch of my Brihman assistant! It is
recorded by Harkness that a Brihman was not only

* B.Bache. Boyal Magasine, Aug. 180l t Ind, Ant, 5x;: 1874
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mmn the convex side. He then tore a bﬁqf-ug
oth, and placed it on thegroundnnduthe
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for making fire is av:_a_.ilé:bb. 'Everyone familiar with
life in Tndia durivg the fains knows.the state of temper
produced by, effects to light a cheroot from ‘a box of
matchés made with red phosphorus. And the jungle man,
with his ‘more primitive but effective. method, has the
a,c)vantaga over the cultured Kuropean. -~

'lurumg- now to the use of the flint and steel Mhe
Kadies of the Anaimalai hills make fire by means of af’
iron bar, a piece of quartz as a strike-a-light,-and the floss
of the silk-cotton tree (Bumbae mulabaricum), ever which
powdered charcoal has been rubbed: T'he Irulas of Chin-
gleput employ for this purpose a piecé of the pithy.stem
of Alsehynomene aspera, in the upper surface of which 4
small cavity is scooped out. Against the pith an angular
fragment of quartz 1s held firmly, and, by means of a
smart and dexterous blow thereon from a flat iron instiu-
ment hollowed out on one side to support the thumb, a
spark is*made to fall on the pith, which is blown intoa
blaze. Asrather more claborate apparatus is nsed by one
of the jungle tribes of Travancore. The man carriés jn
his tobacco and betel bag a little box made from a bambeo
stem with a node as its bottem, which is stuffed with stk
tloss '(Bombaz ? ), and also holds a piecé of quartz, andsa
flab piece of iron. Fire is obtained, as in the previpus
case, by igniting the floss with a spark from the, quartz!
I could not but admire the skill ofwhe expert tpibesmen,
who were amused at my efforts to strike a light, which
only produced a maimed thumb. , By the Chenchus ofi':h_e
Nallamalai hills the floss of Eriodendron a nfmotumn is
used instead of that of Bombaw.
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Tmpcms celeri strenna membra Deda .
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THI cammoni’a.l observance of walking through “hot
ashes ,(féte de féh) is very widespread throughout
Séuthern Iudia. As a typical example thereof, an
account® may be given of the ceremony as it took place
at 8t. Thomas' Mount, near the city of Madras, in 1901.
The festival took place in connection with a small
temple dedicated to the goddess Draupati, the polyan-
drous wife of the five Pandavas, who, te prove, her
chastity during t,lll_eir absence in exile, submitted . to the
trial by ordeal of walking through fire. = The celebration .
of the festival, it is believed, sccures to whe villagers
their cattle -and crops, and protection from dangers of
all kinds. An individual who suffers from any chroni¢
complaint makes a vow iri the name of the goddess that, .
“if he is caved, h& wiil walk over fire. If he who takes
| t.hc vow is poor, he must wait till a celebration takes
&hoe. But, if he.;.a & man of means, he brings about
the festival at his ogm cost. For ten days before the
L ﬁre-wagkzng special womhip of the goddess was performed
thrice daily. In the temple was recited the Mibabarata
- " . . .

. PHEK Buuulunp Wide World Magugine ; and Madras Mail, 1001,
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in Tamit to hundreds of people gathered about the
premises by a piijari (priest). And, every night, portions
of the Mahabarata were acted in primitive village fashion
to several hundred spectators. A day or two before the
last day of the festival the vow-taker, after bathing,
goes to the temple dressed in a saffron-dyed cloth, and
gets the priest to tie a piece of saffron-dyed thread, with
a bit of saffron attached to it, to his right hand (to the
left in a woman). He sleeps 1n the temple at night, and
is denied access to the interior of his house. The devotee
observes a fast on the day of the fire-walking, and, early
in the morning, goes to the temple, and worships the
goddess along with others who have taken similar yows.
They then bathe in a tank, to secure perfect cleanaess of
the body. Meanwhile, about midday, the temple servants
heaped fuel on a permanent platform on an open space
of ground. In thisinstance the fuel was a ton of jungle
wood, and two cart-loads of charcoal. The vow-takers
returned from their bathing, and set fire to the fuel
heaped on the platform. At the end of the platform a
shallow trench had been dug, in which the wood and
charcoal were burnt, until the whole was a mass of
glowing embers. These were then racked out of the
trench, and spread evenly to a depth of three or four
inches over a space, some five yards square, marked ont
in the centre of the platform. The trench, when cleared
of the embers, was partially filled with water, and all
round the area of red-hot cinders water was freely
sprinkled. An hour before the fire-walking, the vow-
takers assembled near the platform with the priest, who,



FIRE-WALKING, 473

to satisfy himself that all wag right with the devotees,
performed three tests, the first of which consisted of
balancing a sword on its tip on the rim of an earthen
pot. In the second test the priest put a few pieces of
burning charcoal in a towel dipped in saffron-water,
without the cloth being affected. The third and last test,
was that a few flowers and limes, thrown iuto the lap of
the idol a few days before, had kept fresh. {In some
villages round Madrax the piijari used to place a few red
kot einders in the lap of the idol, aud it was regarded as
a bad sign if the cloth on which they were deposited
became burnt. The falling of a flower from the wreath
of the idol to the right was regarded as a good sign]. 'The
procession of the goddess Draupati, followed by images of
Krishna and Arjuna, started from the temple a little after
6 v.M. and wended its way throngh the dense crowd to
the scene of the fire-walking ceremony. The idols were
placed in front of the platform, and, after worship had
heen offered, the priest, decked with garlands and clad
in a yellow cloth, walked over the embers with measured
steps and quite calmly. The other devotees then rushed
on to the platform, and walked over the glowing cinders
to the other side, where they cooled their feet in a puddle
of water (the pil-kuli or milk pit). The glowing embers
were loose, not beaten down or flattened in any way, and
the feet of the fire-walkers, as they passed through,
actually sank intc the loose bed of fire. This was
particularly noticeable in the case of the piijari during
his calm and deliberate passage. Neither he, nor the
devotees, lifted their feet high. They seemed rather to
60
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wade through the embers, as through shallow water.
The relations of the performers were waiting on the other
side to receive them. These covered tlem with new
cloths, gave them something to drink, and conducted them
home. An interesting feature of the ceremony was that
a boy about eight years old walked over the embers,
while a still smaller child was hurried over, hanging
on to its father’s hand. A few performers, too, carried
children across on their shoulders. One young man, who
went throngh the ordeal, carrymg a decorated pot on his
head, took part in a cricket match on the following day.
A few of those who took part 1o the ceremony were
questioned whether they felt any pain, or whether they
protected their feet by rubbing them with the juice of
some plant. The suggestion was received with resent-
ment, and considered profane. The most common
explanation of the immumty from burning 18 that a
decoction of the Alve (ndica is used. Tt is said that the
fleshy part of the leaves 13 braoised, and squeezed through
flannel. A glutinous juice 13 thuy extracted, not unlike
cashor-oil in comsistency. This is rnbbed into the skin
of the feet, and palms of the hands. The hair, beard,
and eyebrows are also thoroughly saturated with it
After a careful and thorongh anocinting, the devotee is
able to pass over glowing embers without hurt. He is,
it is said, even able to drag a red-hot chain through his
hands, and to comb his hair and beard with a red-hot
metal comb. Many of those assembled at the ceremony
took away with them some of the sacred ashes, to be used
as a charm to drive away devils and demons.
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As showing the simple faith in the ceremony, the sad
evidence, given at the inquest by the mother of a young
man who died as the result of tumbling into the fire-pit,
may be cited.* ¢* Pakkiri, who is lying here a corpse, i8
my son. He was attacked with jaundice, and T made a
vow of treading fire for it. He got well. So he trod
the fire last year and the year beforc. But this year his
fate came upon him. 1 am blind of both eyes. I didnot
go with Pakkiri to the fire-treading. I went when I heard
news that he had fallen into the fire and been burat.
I and my daughter carried him home. He died last
night.”” In commenting on this ease, Mr. Andrew Lang,
sayst that ‘“ Mr. Stokes explains that ‘the fire would
hardly injure the tough skin of the sole of a labourer’s
feet.” Yet it killed a boy™! But it must be borne in
mind that, both in this case and Lhe one from Tiunevelly
quoted hereafter (p. 485), the individuals died as the
result of severe burns ou a part of the body where the
gkin is less thick than on the sole of the foot.

At a fire-walking ceremony in Mysore a few years
ago, the devotees were clad in wet garments. The god
having been carried thrice round the pit, the female
devotees were conducted thereto, and several shoyelfnla
of the glowing embers thrown over their heads. The
men walked over the ashes. and a quantity of ghiand milk
was then poured over them. The priest then proclaimed
that nobody could walk over the ashes without recexﬂng
hurt. The Abbé Dubois notes { that those, whose weak

® H. J. Stokes. Ind, Ant. 11, 1878, t Magic and Religioh, 1801,
$ Hinda Msoners, Customs and Oeremoniss,
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limbs do not permit of their ranning over the hot embers,
cover the upper part of the body with a wet cloth, and,
holding a chafing dish filled with burning coals, pour
the contents over their heads. This feat is called the
fire-bath.

Some Dombs in Vizagapatam are reputed to have
been able to pour blazing o1l over their bodies, And a
Domb man 18 said to have had a miraculous power of
hardening his skin, so that any one could have a free
shot at him without hurting lim Some Dasaris (reli-
glous mendicants) exhibit the Panda sérvai performance,
which consists in affecting to be possessed by the spirit
of a deity, and beating themselves all over the body with
a flaming torcl, after covering it probably with some
protecting substance ¥

[n Malabar a class of pseudo-Brahmans derive their
name of Tiyattunni ov Tiyadi (fire-play) from the cere-
mony of jumping through fire before temples. And, on
the west coast, when celebrations are held in honour of
Chimundi, » much dreaded female divinity, the dancer
who represents, and is supposed to be possessed by her,
dances and rolls upon a pile of burning embers without
any injury.t

At the annual fire-walking ceremony of the Badagas
of the Nilgiris, the local deity, in token of a vow to
whom & long plait of hair is worn, is propitiated with
a four-anna piece, a cocoanut, camphor, incense, and
flowers. Prior to walking through the ashes, jasmine

® Manual of the N. Aroot distriot,
1 M. J. Walhouse. Ind. Ant.,, VII, 1878,
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or rhododendron flowers are thrown thereon, and, if the
omens are favourable, is said not to be singed. So too,
milk poured on the ashes is said not to produce a
hissing noise. Fortified by their belicf, in the goodwill
of the god, they go through the ceremonial. And, if any
one suffers hurt therefrom, he takes it as n proof of the
Jispleasure of the deity. The Harava (jumper) sept of
the Badagas is said to be so called from the rite, in which
they leap over fire. It was noted by an eye-witness that
““no preparation, or application of any anti-fire lotion was
in evidence. The only suspicions fluid about was the
cocoanut milk flooding the floor, in which all fire-walkers,
as well as non-fire-walkers, trampled alike. I examined
the feet of oue of the men, and one of the women,
who went through the ceremony, but, beyond black
impressions on the soles, there was no marked injury.”
Nometimes the Badagas drive their cattle. which have
recovered from sickness. over the burning embers in
performance of a vow.

In a picturesque account of a ceremony of walking
through fire at Nuagada (or Nuvagdde) in Ganjam,
Mr. 8, P. Rice writes as follows.* A holy man comes
forth, a fire is kindled-—no small firc of twigs, but a
blaze of jungle faggots, the Hames leaping up breast-
high. Through this *he inspired one walks unharmed,
and proceeds to take his geat on a pile of sharp, strong
thorns, raised about two feet from the ground, and
woven in the form of a stool about two feet squars.

& Oapasionnl Notes on Native South Indian Life, 1wul.
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This is the crucial test. So lightly clad as to be almost
naked, he takes his seat on the forbidding throne, If he
is troly inspired, the thorns will break beneath him, or
will be turned aside, powerless to pierce his divinely
protected skin. But woe unto that man, into whom the
true god has not entered ! Not for him will the thorns
fall away harmless : he shall taste to the full the bitter-
ness of his presumption.” To Mr. J. G. D. Partridge T
am indebted for the following account of the Ganjam
cercmony, at which he was present as an eye-witness.
“In the village of Nuvagdde, situated in the Surangi
zamindary, a fire-walking ceremony is performed once a
year, during the Dassara festival, by the priest of the
temple of a village goddess. [ arrived at this village on
the morning of the 6th October, 1902, and saw the
preparatious that had been made for the ceremony, which
was to take place that night. A pit, six to nine inches
deep, and about nine feet long and four feet broad, had
been dug in a field close to the temple, and was filled
with the ashes of a wood fire, which had been burning
during the day. Alongside this pit, and separated by
about six inches, was another of the same size filled with
embers. At Y v.u. the Zamindar of Surangi sent word
that the priest was about tc begin, and that, before
walking over the fire, he would sit on a seat of thorns,
during which time he was endowed with prophetic
powers. A most fantastic spectacle, which no European
had perhaps ever been fortunate enough to witness,
presented itself before me. The villagers, with several
hundred people from the neighbourhood, all Triyas



FIRE-WALKING, 479

filled the street, and in the middle, 'to the sound of
twenty drums and many horns, danced the priest of the
goddess, a young mau, with a bare sword in his right
hand. He was dressed as a woman, with rows of silvar
bella round his waist, and a large head-dress covered
with feathers. [ had scen him iu the morning in the
little temple of the goddess called Koraisani, and shounld
not have recognised him i the peculiar dress he now
wore. He seemed perfectly frenzied, and leapt about.
But he was well aware of everything that went on, as,
m addition to his dancing, he acted as master of the
ceremonies, rushing about in the crowd, talking to the
Zamindar, and telling me when all was ready for his
performances. The thorn seat was hauging like a swing
from a small wpright stand. Tho sticks were closely
interlaced, and the thorns projected two or threc inches
from them. He placed a small cloth on the thorns, and
then jumped into the seat, holding on to ropes at the
sides, but allowing his whole weight to rest on the seat.
When he had done this for several minutes, 1 found that
the thorns had pierced the small cloth. but, as far as I
could see, had not hurt the priest. His clothes were
thin, and afforded no protection from the thorns. He
constantly stupified himself by inhaling incense from a
small censer, and I presume that he felt no pain in conse-
quence of this. There were no signs of blood, however,
on his body. He claimed no special powers, though his
sensations must have beeu in some way deadened when
he sat on the thorns. He did not invite any of he
spectators to follow his example; and he wonld certainly



480 FIRE-WALKING,

not have found any one anxious to imitate him. About
this time he thought he could inform me of the contents
of my pocket, but unfortunately his prophetic powers
failed. He said | had one rupee and some gold, but I
had five rupeey and no gold. No other attempt was
made to test his powers in this liuve. He next went to
the fire-pits, which were 4 mass of red-hot ashes;
sprinkled mot more than a handful of incense on to
them ; dippoed hiv feet in a mixture of rice-water and
milk; and walked across oune pit, leading anovher man.
He then dipped his feet again in the finid mixbture, and
returned hy the other pit. The time he took in walking
across one pit was not more than four socounds, and
he took about four steps on the ashes, At least fifty
persons in the crowd walked over the pits afterwards,
but they went u little faster than the priest, and some of
them only took two steps on the ashes. Their feet were
not hurt, and they did not wash them in any mixture
before or after they went over the ashes. T infer from
the way in which the performance was conducted that
any one can easily walk rapidly over the ashes, but that,
if he goes like the priest, he must dip his feet in the
mixture both before and after walking across them.
The priest tried to convince a gentleman uear me., who
was rather sceptical, that it would not hurt him, if he
walked over the ashes, but this person was quite satisfied
with seeing others perform. The priest only walked once
across the two pits, and he afterwards danced for an hour,
when 1 thought it time to depart. The performance
‘takes place every year.”
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An observant friend, who witnessed a fire-walking
ceremony some years ago in one of the southern
districts, informs me that nine-tenths of the performers
were youngsters, who evidently did it for a lark.

In a note on a fire-walking festival in Travancore
Mr. G. F. D’Penha writes as follows.* *“ We could not
see how hot the cinders were. But, judging from the
look of them when we first arrived on the scene, and the
length of time that elapsed before the ceremony took
piace, I should not think that the walking over the path-
way was such a very hazardous operation after all. The
previous market day we met a young man who was to go
through the ceremony, and asked him whyhe did it. He
told me he had been ill, and had promised the god that he
would go through this performance if he recovered.
He got better, and so was carrying out his part of the
contract, This was, he said, the third year that he had

done it.”
To Mr. G. H. Bernays I am indebted for the follow-

ing account of a fire-walking ceremony, which he wit-
nessed at Sivakasi in the Tinnevelly district. ** During
the evening T saw a great glow in the sky, and thought
that a fire must have occurred in Sivakasi. About 9 p.m.,
T had to go to the bazir, to preserve order, as the Mohur-
rum happened to be running concurrently with a Hinda
procession. After the close of the latter I went round
to the mosque about 11 p.m. In front of the mosque was
a eircular pit with a slightly raised wall about a foot
high all round, and with an opening on the east and west,

* Ind. Ant, XXXI, 1908,
61
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The pit, I should say, was roughly speaking about
1 foot or 1% feet deep, and about 8 feet in diameter.
In it a huge wood fire was blazing. It was the light
of this, which I had seen from my bungalow some
hours before. The flames were now allowed to die
down until the pit was simply a mass of glowing red-hot
asheg, the heat of which was so intense as to prevent
one from going within three or four yards of the pit.
Soon after a procession came out from the mosque, led
by a vencrable old man. They formed themselves round
the pit, and the old priest, standing at the east end,
recited various prayers, to which the others responded.
Finally a man came oat of the crowd, and, entering at
the east end of the pit, walked through the glowing
ashes. On arriving at the centre of the pit he halted,
gtooped down, and, gathering some of tho ashes in his
hands, threw them up in the air, and allowed them to
fall in a red rain upon his naked body. He then walked
slowly out at the other side. He was followed by
severalgthers, who all did the same with varying degrees
of p.a,ce. Mecantime the crowd kept up a continuous
cry of “ Din, Din.,” FHinally a gosha woman, with a
child-serapped up, was brought forward and seated near
the east end of the pit, while somsone (I think it was the
old priest) picked up handfuls of the glowing ashes,
and poured them over ler, and & man near by brushed
them off the woman at once, to prevent her cloth from
catching fire. After this ceremony the nsual Mohurrnm
‘tamasha’ took place. It is difficnlt to note what
struck me most, but it was perhaps a sense of mystic
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weirdness which was given by the dull glow of the fire,
the serried ring of faces lit only by a few torches, and
the figure of the old priest chanting his prayers. J felt
a sense of powerlessness in the presence of a rite which
I did not understand, and I think, as I looked at the
faces, I began to understand a4 little of the meaning of
‘fanaticism.” As far as I saw, no preparation was
applied to the feet or body of the fire-walkers, though
t may have been done inside the mosquo. Noune of them
sbowed any signs of hurt afterwards.” T have often, in
former days, wondered at the casual manner in which
road coolies walk, with bare feet. over the sharp angular
fragments of crystalliue rock, when making a macadam
toad ; apd experience in measuring native feet has taught
me how non-ticklish their soles are.

At Gigidu in the Anantapur distcict, Mr, Francis
writes,* the Mohurrum is, strange to relate, entirely
managed by the Hindus of the village, the Muham-
madans taking but a small part in it. Hindus, to the
number of several thousands, also come in for the were-
mony from the adjoining villages. At the real Mohurfum,
a pit is dug, and a bonfire made in it, round gwhich
lamentations over the death of Hussain and H#lan are
made. In the Hindu's version of the ceremony, as at
Gigiidu, this item is developed into a regular fire-walking
ceremony, which takes place twice, during the course of
the Mohurrum, on the ninth and eleventh days. ‘‘First
the musicians, who are Mangalas (barbers) by ‘emste,
walk through the fire, and then follow all sorts and

% (jazetter of the Anantapur district
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conditions of others, both Hindus and Mubammadans.
The same thing on a smaller scale is done at the Mohur-
rum at Malyavantam. The Muhammadan Pirs at Giigidu
are held in great veneration, and all castes, even Brah-
mans it is said, make their vows to them. and distribute
sugar to the poor if they are successful in obtaining the
object of their desires.”

It was noted some years ago, as a happy reform, by
the Collector of Tanjore that, smce Government set its
face against the ancient practice, the people uso flowers
instead of fire, and tread on them devoutly in honour of
the goddess.

As bearing on the subject of walking through fire, I
may quote extracts irom the selections from the records
of the Madras Government, * which show, inter alin, that
the ceremony is not contined to the Hindu commaunity,
In summing up the reports received from the officials
of the varicus districts, the Government expressed its
opinion that ‘ the ceremony of walking through fire is
only of -partial occurrence, and can scarcoly be called a
religious observance, being performed for the raost part
in fulfilment of vows voluntarily made The practice
does not appear to be acceptable to the higher classes.”

Madras.— The observance is coufined to the lowest
orders of the people, and the same individuals exhibit
annually, like any other class of jugglers; though there
are some few, who go through the supposed ordeal in
fulfilment of vows. '

® Reports on the swinging festival and the Gar;mon.v of walking through
fire, 1854,
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Ganjam.—It has been customary at Chicacole to
perform this ceremony immediately after the hook-
swinging festival, the same parties performing in both.
The Muhammadaus also, during the Mohurrum, are in the
habit of passing through the fire.

North Arcot.—On the last day of the festival, a
shallow pit, half a foot deep, and several yards broad and
long, is filled with firewood fully ignited. The only
classes who take any part in the proceedings arc some
of the Stidia classes, and, for the most part, those of the
least consideration and of the least range of intelligence.
The Brahmans have no concern with them.

Salem.— The Hindus observe the ceremony on the
lasl duy of some of their festivals, and it is not unusual
during the Mohurrum for Mnhamwadans, in fulfilment of
a vow, to leap in and out of the pits, m which they
kindle bonfires opposite their ashoorkhanas (ten-day
houses), while the embers are still burning.

Tinnevelly.—During the celebration of the Mohur-
rum in 1850, a Muhammadan fell accidentally into a
fire-pit prepared for the ceremony of walking through,
and died three adays afterwards. It was reported that
the accident oceurred from the individual being under
the influence of liquor. Suice the oceurrence of the
accident the practice of lighting fires 1 pits during the
Mohurrum festival has been discontinued in that village,

Fodavari.—There i8 one class, viz., the Lingadharloo,
by whom the fire treading is regarded ag an efficacious
observance for recovering their sanctity if by any chance
they lose their lingam (the symbol oa?dva, which they
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wear) ; but, even amongst them, it is not considered an
essential ceremony. .

Nellore.—In the month Madur (Jamad-ul-aval) the
fakirs (Muhammadan) walk on, and voli in fires at two
places at Nellore. This custom does not appear to be
enjoined by their religion, but has been observed a long
time in memory of their priest named Bundashaw Madar.

Kistna.—The devotee or devotees proceed to the
temple or spot fixed upon with all the pomp and parade
they can muster. They are excited by noisy music, and
the recitation of stanzas deseriptive of the attributes and
miracles of the deity. Religious enthusiasm i3 roused
to she highest pitch by the time the spot is reached,
and the devotees run or hop over the coals g8 quickly
as possible. Ii is said by some that the feet and legs
are anointed with a preparation, which prevents the
embers from affecting them. Sometimes the performers,
or sowe of their followers, by way of making the ceremony
more attractive and imposing, pierce their eyelids,
tongunes, the fleshy parts of their arms, ete., with narrow
nails, to one or both ends of which cotten wicks are
attached and ignited. Amongthe Muhammadans, the
cerewony is sometimes observed, at the Mohurrum,
bofora the astanam or hall where the Pirs are installed
and exhibited.
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In summing up a series of reports on the swinging
festival, the Government of Madras,in 1854, expressed the
opinion that it ‘“is on the whole less frequently observed
now than formerly. 1In somefew districts the practice is
as prevalent as ever ; in the majority, however, it is on the
decline, while in none can it be called general. Further
it does not seem to be in any way connected with the
religion of the observers, but to be performed in fulfil-
ment of vows. In some cases it would appear that the
observance has led to loss of life. This would, of counrse,
justify the interference of the magistracy, and, in ftére,
wuy oocufrence of this nature should lead to the prohi.
bition of the ceremony of the village where it happened,
The best method of discouraging this objectionable
practice must be left to the discretion of the different
magistrates, but the Governor in Council fecls confident
that, if it be properly explained that the objoot of
Government is not to interfere with any religious obser-
vance of its subjects, but to abolish a cruel and revolting
practice, the efforts of the magistracy will be willingly
seconded by the influence of the great mass of the
community, and more particularly of tho wealthy
and intelligent classes who do not secin to countgmance
or support the swinging ceremony.”

From the Government records (1854) the following
details are culled.*

* Reports on the swinging festival, and oeremony of walking jw fire,
1854 g
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In 1852 two men were killed during the celebration
of the festival in the Salem district, in consequence of
the pole from which they werc suspended having acci-
dentally snapped. In the Tanjore district the festival
was known to have been practised in former years in a
hnndred and twenty-five towns and villages, and still took
place oceasionally in seventy-eight places. Tnthe Nellore
district swinging festival of the following nature were
observed either annually or at intervals of two to thirty
years :—

(1) Gaulaupooseedy, i.c., 2 man hung to the end of
a cross beam fixed on apost by the skin, ete., of his back
with iron hooks.

(2) Gumpaseedy, i.e., a man sitting iu a basket, or
on a plank hung to the end of the iron beam thereof,

(3) Pucaseedy, i.e,, iron hooks fixed in the sides of
& man, who has to walk round a pagoda.

(4) Tallaseedy, i.e., a man hung to a post by a
rope tied to his waist.

In the Kistna district there had been no swinging for
geveral years, but the custom was reintroduced by an old
pensioned Hindu Subadar. It appeared that his father’s
gister performed sutti 70 or 50 years since, and a temple
was erected to her memory on thg site of her immolation,
and in commemoration of the event aswin g;ng festival was
held annually. This had ceased for many years until the
return of the old subadar, when, outg.respect to the
memorywof his relative, he restore e .temple, and
re-established the swinging festivalfly Ms own expense.
The Paraiyans were, it is stated, the prmclpﬁ performexs
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at the village swinging ceremonials, and they received
from one to four rupees from a general fund subscribed
by the villagers, or granted for the purpose by some
public-spirited individual. In one report it is mentioned
that, on the party who had been accustomed to pay the
swingers lmvmp: left, the villagers, afraid lest a discontin.
nance of the practice should be productive of calamity,
took to swinging sheep and pumpkins, & much more
reasonable exhibition of devotior. In cases of famine,
cholera, or other calamity, a swingg festival was held
for the purpose of propitiating the deity, and, at the same
time, a slaughter of goats, sheep, pigs, fowls, and even
male buffaloes took place. 1n the (lanara district, on the
occasion of a very exteusive celebration, the swinging was
combined with an extensive slaughter of animals. The
pole was erected in the close vicinity of a high heap of
reeking heads. All the men, women and children were
in holiday attire, and hundreds of the latter were brought
close to the heap of heads, aud showed intense excite-
ment and enjoyment in witnessing the struggles of the
dyirfg animals, or in hearing their shrieks.

In front of the Mariamma temple at Midabidari iw
South Canara stands a quadrangular stone, which is
hollowed out at the tpp. I* was formerly used as a
receptacle for a woodeh beam, on which another beam

waa-made to $¥volve at the hook-swinging festival. The
necessary Wk implementa are still preserved near

b A'l"_ a.ppamtus for hook-swmgmg still lies
faglayam temple near Madras™® -
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OFf this barbarous ceremony, as carried ontgt the latter
end of the eighteenth wentury, &n interesting account is
gizen by Sonnerat, ® who thus deéscribesit. “Those who
imagine ‘they have received great benefits from Mariatale,
or wish to obtain them, make a vow to suspend them-
selves in the air. This ceremony consiéts in passing
“two iron temter-hooks, tied to the end of a very long
lever, through the skin of the votary’s back. This lever
is placed at the top of a mast twenty feet high. As soon
as the votury 1s hung on the hooks, they press the other
end of the lever, and lift him up in theair., In this state
they turn him round as often as he chooses. He
commonly hasa sword and shield in his hands, and makes
the motions of a man who is fighting. He must appear
cheerful, whatever pain he may feel: for, if tears escape
him, he is driver from his caste, but this seldom happens
The votary who is to be hung up drinks some intoxicating
liguor, which makes him almost imnsensible, and looks
upon this dangerous preparation as a pastime. After
turning hun several times round, they take him off, and
he is soon cured of his wounds. The quickness of the
cure passes for a miracle in the eyes of the sealots of this
goddess. The Brahmuns do not assist at this eeremony,
which they despise. The worshippers of Mariatale are
of the lowest castes.”

In the early part of the last century Mr. Elijah Hoole
was preseut as an eye-witness of a hook-swinging cere-
mony at Royapettah in the eity of Madras, of which he

* Voyage to the Esat Indies and Chins, 1774 and 1781.



EDOE-8 WINSING, 91

—— A _—

gave the fallowing graphic description.* “* A pole, thirfy
or forty feet high, was planted i the ground perperdit
cularly, having an iron pivot on the top, on which rested
the middle of an horisontal yard or cross pole, which
might also be about forty feet in length. This latter
was managed ‘by a rope sttached to one end, reaching
down to the ground, by means of which it could be madd*
to turn upon the centre as fast as the people could run.
Near the other end of the cross-pole, attached to a short
rope, were two bright iron hooks, and at the extreme end
was a short rope, abont the length of that to whish.the
hooks were attached. By slackening the rope for the
management of the cross pole, the other end, to which the
houks were attached, was lowered to a platform higher
than the heads ot the assembled multitude, from whence,
when it was raised, was borne into the mid-air a man,
with no other dress than a waist cloth, and supported
only by the muscles and flesh of the middle of the back,
1nto which were thrust the wron hooks. When the cross
pole, thus laden, had rcgained 1its horizontal position, it
was turned quickly on the pivot, by the persons holding
the rope at the other end moving round with it at a good
pace. It was impossible to look at the deluded votary
of superstition thus painfully suspended without a sicken-
mg horror, not merely from an idea of the agonies
endured by him, but also from a fear lest the flesh should
tear by his weight, and that, falling from a height which
would ensure his destruction, he should, by death, com-
plete the sacrifice thus offered to the infernal gods,

a P tive of » musmon to the ’!Dnﬁd l‘lﬂh| 1820 to0 lm.
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The rising of the flesh taken up by the hooks seemed to
threaten such a catastrophe, and the short rope at the
extrewity of the pole, being within reach of the person
suspended, was perhaps intended to afford, in such a
case, some chance of safety. Some of the persens thus
suspended appeared fearful of falling, and held constantly
by the rope, as, by this means, they perhaps hoped to
relieve themselves of some degree of the pain which must
be endured Others, more bold and hardy, made no use
of the rope, and, as though happy as well us fearless,
‘thrust their hands into their cloth, and, taking out a
profusion of flowers, provided for the occasion, showered
thom abroad amongst the people, who struggled to catch
and preserve them as though they had been blessings
[rom heaven. Oune fellow, by way of additional bravado,
fired a pistol, which he had sruck mm his waist for
the purpose.* 1 mever pressed through the assembled
crowds near enough to see the hooks put into the
Hlesh, but was told that the only means used to deaden
the pain was a smart blow, given with the open hand,
on that side of the back into which the hook was
to be inserted. From the indifference with which they
mingled with the crowd after the ceremony, and the
amallness of the streams of blood I Liave seen trickling
from the wounds, I should suppose that a less quantity
of blood than would be imagined 18 lost by the devotees.
1 think I have seen five or six persons swing iu oue day.
Swinging is neither practised nor sanctioned by the
Brahmans ; at least they have disavowed it to e ; and

* Bometl the suspended misn wonld blow & trampet, or wing » sosg.
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Hmdua conducting or participating in the ceremony.
It is said to be observed iu consequence of vows made in
time of sickness or danger, in expiation of an offence, m}
for the obtaining of children or some other desived
object.” : !
“ Hook-swinging,” the Rev. Mr. Phillips writes, ® :
“is performed after the consent of the goddess is
obtained. If a lizard is heard chirping at the right side,
it 18 regarded as a sign of her consent.” It is believed
that the man who is swung suffers no pain if the cause
is a good one, but excruciating agony if it is a bad one.
It was, Moor tells us,t customary for a man to swing
in performance of a vow, if he married a certain girl
within a certain time. And a person might swing by
proxy. He was told of a venerable dame, who ¢
on behalf of her danghter, who had vowed to swing if the
child, with which she was pregnant, was a boy. The
damsel had been delivered only a short time before the
arrival of swinging day, and the old lady went through
the ceremony for the young woman in the straw with
great resolution, and to the satisfaction of the assembled
throng. ~ ‘
1n a recent note & on the Izhuvas of the Cochin Bta.te,
Mr. L. K. Avanthe Krishva Lyer states that thm-m_'n,
two kinds of hook-swinging, namely Garuda (Brahminy
kite swinging) and thoni tukkam (boat swinging). [
Brihmmyhte, Hnl‘mstnr indus, 18 tohﬂ vehicle an'm,
‘e Mmﬁﬂmﬂmn, 1808, s ':'- '_‘, :
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who 1s represented in temples as a winged human being].
The ceremony is performed in fulfilment of a vow, to
obtain some favour from the deity Kali. In the fight
between Kali and the demon Darika, the latter was com-
pletely defeated, and the former, biting him on thé back,
drank his blood to gratify her feelings. of animosity.
Hook-swinging symb#lises this incident, and the blood
shed by the insertion of the hook through the flesh is
intended as an offering to the goddess. The performer
of the ceremony should bathe early in the morning, and
be in a state ol preparation for a year or forty-one days
by worshipping Bhagaviti, He should strictly abstain
from meat, intcxicating liquors, and association with
women. During the morning hours he dresses himself
in a garment tucked into the waist band, rabs his body
with oil, and is shampooed particularly on the back, into
which the hooks will be inserted. He is also tanght by
his instructor to perform various feats and gesticulations
called payitta. This he continues till the festival. In
kite-swinging, a kind of car resting on two axles with
four wheels 1s used. On it there is a horizontal beam
resting on two vertical supports. A strong rope tied to
a ring attached to the beam is connected with the hook,
which passes through the flesh of the back. Over the
beam there is a kutaram (tent) tastefully decorated,
inside which two or three persons can swing at a time.
In some places there is a different arrangement, and,
instead of the beam and supports, there is a small pole,
on which rests a horizontal beam provided with a metal
ring at one end. 'he beam acts as a lever, so that one
end of it can be lowered to give some rest to the swinger.
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' The ropa ﬁe'tl ‘to the ring m.abn "irrfﬁ t.ha‘ hooi and
the waist-band, “For boat-emrmmng the same kind of
vehicle, but without wheels, is'in use. For ]me-awmgmg
the performer has his face pamted green, and he puts on
an artificial beak and wings like those of the kite. He
wears long locks of hair like those of an actordn a katha-
kali (Malabar drama). - Various feats are performed to
the accompaniment of musical instruments, and, a8 he
swings, the car is dragged three, five, seven, nine, or
eleyen times- round the temple. In boat-swinuing the
pérformer puts on the 'same kind of dress, without the
beak and wings. Sometimes pillayeduthu thukkam, or
swinging with a child in performance of a vow, is per-
formed. The child is handed over to the swinger, who
carries it as he swings, The swinging ceremony is
performed by Niyars, Kammilars, Kuoruppans, and
Izhuvas.

Of the ceremony as performed:in recent years at the
Kollangodu temple in Travancore, an excellent acconnt,
18 given by the Rev. T. Knowles,* from which the follow-
ing préeis has been compiled. Tu front of the temple
was a booth containing the image of the goddess Bhadra
Kali, a cruel deity, who is supposed to delight in blood.
At a little distance was the car. The bottom part of this
was very much like a lorry used when transporting large
logs of timber by means of elephants. There were four
solid wheels of thick timber, with a framework, like a
railway waggon on a small scale. To this were attached
two thick cable ropes. Joined to the sides of the car

Wide World Mogaxine, September, 1699, . j
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were two upright posts, about 15 feet high, strengthened
with stays and cross-pieces” On the top was u piece of
thick timber with a hole in it, and the bottom rounded,
which fitted into a cross-piece, and allowed the long beam
on which the men were swung to move up or down.
This beam was some 35 or 40 feet long, and about 9 inches
in diameter. 1t was placed through the hole in the piece
of timber on the top of the upright frame, and balanced
in the middle like a hnge see-saw. At one end of the
pole was a covered canopy, and at the other long ropes
were fastened, which trailed on the ground. The whele
arrangement of the car was such that, by lowering one
end of the long beam to the ground, and fastening a man
to it, and then pulling down the other end by the ropes,
the man could be raised into the air a height of some
40 feet or more. The whole car could then be dragged
by the thick cable ropes round the temple. While the
gubject was being prepared for swinging, a mat was
stretched above his head, partly to do him honour, partly
to protect him from the sun. His head and neck weve
richly ornamented, and below he was bedecked with
peacock’s feathers, and clad in a loin-cloth, which would
bear some, if not all the weight of his body. Amid the
firing of mortars, beating of tom-toms, the screeching of
flutes, and the shouts of the crowd, the canogied end of the
long beam was lowered, and the devote g prone on
the ground, was fastened to the beam )
passing under his arms and around his ghes
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fashioned sword and shield were then given to the man,
and he was swung upinto the air, waving the sword and
shield, and making convulsive movements. Slowly the
people dragged the car round the temple, a distance not
quite as far as round St. Paul's cathedral. Some of the
men were suspended while the car was dragged round
three or four times. The next devotee was fastened in
the same way to the beam, but, instead of a sword and
ghield, the priests gave him an infant in his arms, and
dsvotee and infant were swung up in the air, and the
car dragged round the temple as before. Some children
were brought forward, whose parents had made vows
abont them. The Jittle ones were made to prostrate
themselves before the image of Kili. Then the fleshy
parts of their sides were pinched up, and some wires put
throngh. This done, the wires were placed in the hands
of the relatives, and the children were lod round and
round the temple, as though in leading strings. It iz on
rocord that, when the devotee has been specially zealous,
the whole machine has been moved to a considerable
distance while he was suspended from it, to the
admiration of the gaping multitudes.”

At Madura, Mr. Knowles states, on the occasion of a
hook-swinging festival a few yearsyago, the devotee was
swung by, s alone, and not by ropes and hooks.
The pole rer than that used at Kollangtdu, and
jpured cloth something like a barber's
ad with flowers. Instead of it being
. rge platform was nsed. The fleshy

ho :.' n’s back was first beaten to causeit to
lﬂ, and two. hrge hooks were fastened into the flesh.
63




The Abbé Dubois,* in describing the hook-swinging
ceremony, says that ‘“a priest beats the fleshy part of
the back uutil it is quite benumbed. While suspended,
the devotee is careful not to show any sign of pain;
indeed he continues to langh, jest, and gesticulate, like a
buffoon in order to amuse the spectators, who appland
and shout with laughter. After swinging in the air for
the prescriﬂ time, the vietim is let down, and, as soon
as his wounds are dressed, he returns home in triumph.”

Some years ago, a man in a village, north of the
Godavari river, who had four holes in his loins from
previous swingings, complained to the Deputy Commis-
sioner that his occupation was goney.as he was no longer
allowed to be swung. Quite recently the Governor of
Madras was approached by a ryot (agriculturist), on
behalf of the community, with a request for permission
to revive the practice of hooksswinging in a certain
village of the Madura district. Ho represented, with
all earnestness, that, since this ceremony had been
stopped, the rainfall had been deficient and the crops
scanty ; cholera had beaonﬂyreva.lent; and in families
where there were five x children ten years ago,
there were now only two or three.

A variant of the form of hook-swinging dealt with
~ above is described by Tavernier, who, writing in the
sev uth century, narrates how devotees “‘go out of
~ the ¢i d fasten iron hooks to the boughs of several
trees. Then come a great number of poor people, and
hang themselves, some by the sides, some by the brawn

* Hiudu Mauners, Customs, snd Ceremonies, =
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of their ba,cks, upon i.hesa hooks. e weiﬂ' of
their body tearing away the flesh, they fall of themselves.
T’is a wonderful thing to see that not so much as on
drop of blood should issue from the wounded flesh, n
that any of the flesh should be left upon the heoks ;
besides that in two days they are perfectly cured byﬂ_
such plasters as their Brahmans give them.”

A ceremony which is closely allied to{igek-swinging
is the tikkam (lifting), which takes place during the
kumbhum kodum or pot festival in T'ravancore, for the
following account of which I am indebted to the Madras
Mail, 1902. On a wooden platform is an npnght frame,
on which is a transvefse bar, both ends of w can be
ra.lsa:;or lowered at will. Facing the temple ere were
three such platforms, and cach of them was occupied by
a man who performed the tikkam ceremony. He was
fitted with a head gear resembling "an old poke-bonnet.
From the rim were sdspended slender threads of coloured
beads and tinsel. On his shoulders rested a pair of
wooden epaulettes, which looked gilded. His c@8tume
was turkey red and black, aud from the waist downwards
he was covered with a skirtof peacock’s feathers. Under
his arms ran a leather band, by which, when the trans.
verse bar was raised, he hung in mid-air. Behind th
band were two steel hooks, which plerced the skin 1
slightly. In his hands each man held a bow a.ndwl____
seemed to be an arrow, and from time to time he_shg o
and gesticulated in an alarmug manner, There was &
mmnetmhtery air about the dress and lamean _.uf'
ﬂnm L3
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mman_hook-swinging is forbidden, a pseudo-
gerb.onv has been subsituted for it, and was recently
* performed for my special edification at Chennapatna in
the Mysore province  The nature of the apparatus which
is erected for the oceasion, and decorated with coloured
cloths, flags, and leafy twigs of the mango tree, is ren-
dered clear by reference to plate XXXIII, which shows
8idi Viranna suspended ou high, and Mariamma in her
shrine carried above its bearer’s head. To the top of the
Emmework a brass umbrella and kalasam (brass pot)
are affixed. The end of the beam to which the figure
of 8idi Viranna (plate XXXII) is snspended, is adorned
with a canopy ﬁth mango leaves tied to it. The god-
dess Miriamma in her shrine, borne, by a pujari, and
8idi Viranna carried by a boy, are conducted to a
tank where they are worshipped, and brought in pro-
cession te the scene of the swinging ceremony. Toa
long beam, which is lowered to the ground, 8idi Viranna,
carrying in his hands a sword and shield, and d_rem’ﬁﬂnp
in a gaudy turban and silk-bordered cloth, is secured by
means of a rope made of human hair, which is tied to a
hook in the middle of his back. The bheam is then
hoisted on high, and Sidi Viranna rotated round and
round, accompanied by the goddess Mariamma, and
Holeya musicians playing weird musie with fife and drum.
Bomeumes a cradle is tied to the beam beneath the
: , and children are placed in it. And occasionally

_. ﬁeﬂ to the beam pes passed round the waist,

isted. The festival usually commences on a

or three days. On the first day the

-
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of fowls and sheep The swinging of the god is ca.rned :
on for several hours. At its conclusion, the goddess is: L
taken in procession through the streets, and, when )
temple is reached, a fire-walking cerémony, called ko ?.
takes place. Over the hot embers streyn in front of the
temple, the piijari, with the goddess, walks three gmes,
and enters thetemple. It is said that he receivesao
injury to his feet, if he fasts and keeps himself pure on
the day of the ordeal. -

At a roadside hamlet near Kumulam in the Sonth
Arcot distriet, my assistant saw a pseudo-hook-swinging
ceremony being Hprformed The beam had a sheep
tied to it, as a Igbstltut,c for a human being. One %
family had taken avow to tie their child to the beam for
one revolution thereof, but the police intervened, and
the child’s clothes and a sheep were swung instead. At r
a pseudo-hook-swinging ceremony in the Bellary district,
as carried out at the present day, a Bédar is suspended
by a cloth passing under his arms. The Madigas
‘always swing him, and have to provide the hide ropu
which are used.*

I am indebted to Messrs. Wiele & Klein for the
photographs illustrating the human hook-swinging
ceremony.

* Manual of the Bellary distriot.
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INFANTICIDE.

Tuw sacrifice of infant life may, so far as Southern India
is concerned, be classified under two heads : (@) criminal
offence as a means of getting rid of inconvenient offspring,
or as an act of revenge; () tribal custom. The Abbé
Dubois * notes that parents used to abandon on a high
road innocent babies, who happened to be born on a
certain day, which tle prognostications of the professional
astrologer had signified to be unlucky. And there
were even unnatural parents who went the length of
strangling or drowning these tiny victims of stupid and
atrocious superstition. A few years ago a newly-born
baby was found dead in a ditch, and one of a gang of
Basavis (dedicated prostitutes), working at a neighbouring
factory, was suspected of being the mother. The police
officer announced his intention of examining all the
Basavis, and she who was in a state of lactation, with
no baby to account for her condition, would be charged
with knowledge of the infant’s death. Of infanticide as an
nnauthorised act of mercy by the Irulas of the Nilgiris,
the following account is given by Harkness.t During
the winter, or while they are wandering about the forests
in search of food, driven by hunger, the families or
parties separate one from another. On these occasions

* Hindo Manners, Customs, and Ceremonies,
4 Description of a singular Aboriginal Race inhabiting the summit of the
Neilgherry hills, 1832.
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the women and young children are often left alone, and
the mother, having no longer any nourishment for her
infant, anticipates its final misery by burying it alive.
The account was given and corroborated in such a manner
as to leave no doubt of its correctness.

It is stated by U;'me, on the authority of the Jesuit
Father Martin, that the fury of revenge operates so
strongly among the ‘ Colleries ' (Kallans) that a man,
for a slight affront, has been known to murder his
wife and all his children, merely to have the atrocious
satisfaction of compelling his adversary to commit like
murders in his own family. The former practice of
infanticide by the Kallans is dealt with at greater length
in the Manual of the Madura district, where it is stated,
vn the authority of the survey account, that ** a horrible
custom exists among the females of the Colleries. When
a quarrel or dissension arises between them, the insulted
woman brings her child to the house of the aggressor, and
kills it at her door to avenge herself, although her ven-
geance is attended with the most cruel barbarity. She
immediately thereafter proceeds to a neighbouring village
with all her goods. In this attempt she is opposed by her
neighbours, which gives rise to clamour and outrage.
The complaint is then carricd to the head Ambalacaur, who
lays it before the elders of the village, and solicits their
interference to terminate the quarrel. In the course of
this investigatiou, if the husband finds that sufficient
evidence has been brought sngainst his wife that she had
given cause for provocation and aggression, he proceeds
unobserved by the assembly to his house, and brings one
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of his children, and, in the presence of witnesses, kills
his child at the door of the wonan, who had first killed
her child at his. By this mode of proceading he considers
that he has saved himsclf mueh trouble and expense,
which would otherwise have devolved on him. This
circumstance is soon brought te the notice of the tribunal,
who proclaim that the offence committed is sufficiently
avenged. But, should this voluntary retribution of
revenge not he executed by the convicted person, the
tribunal is prolonged to a limited period, geuerally fifteen
days. Befora the expiration of that period one of the
children of the convicted person must be killed. At the
same time he i3 to hear all expenses for providing food,
etc., for the assembly during three days.” Such utroei-
tiog are not permitted nnder British rule.

In the Manual of the Vizagapatam district it is stated
that female infanticide used to be very common all over
the Jeypore country, and the Rajah is said to have made
money out of it in oue large taltk (division). The
custom was to consult the Dasari (priest) when a female
child was born as to its fate. If it was to be killed, the
parents had to pay the Amin of the talak a fee for
the privilege of killing it; and the Amin used to pay
the Rajah three hundred rupees a year for renting the
privilege of giving the liconse and pocketing the fees.

The practice of female infanticide was formerly very
prevalent among the Khonds of Ganjam, and, in 1541,
Lientenant Macpherson was deputed to carry into effect
the measures which had been proposed by Lord Elphin-
stone for the suppression of the Meriah (human) sacrifice
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and infanticide. The crime was ascribed to various
beliefs, viz.: (1) that it was an injunction by god, as one
woman made the whole world suffer; (2) that it con-
duces to male offspring ; (3) that woman, being a mischief-
maker, is better out of the world thau in it; (4) that
the difficulty, owing to poverty, in providing marriage
portions was an objection to rearing females From
Macpherson’s well-known report * the following cxtracts
are taken. “ The portion of the Khond country in which
the practice of female infanticide is known to prevail is
roughly estimatcd at 2,400 square miles, its population
at 60,000, and the number of infants destroyed annually
at 1,200 to 1,500 The tribes (who practice infanticide)
belong to the division of the Khond people which does
not, offer humaun sacrifices. The usage of infanticide has
existed amougst them from time immemorial. Tt owes its
origin and its maintenance partly to religious opinions,
partly to ideas from which eertain very important features
of Khond manners arise. The Khouds believe that the
supreme deity, the sun god, created all things good ;
that the earth goddess introduced cvil into the world ;
and that these two powers have since conflicted. The
uon-sacrificing tribes makes the snpreme deity the great
object of their adoration, neglecting the earth goddess.
The sacrificing tribos, on the other hand, believe
the propitiation of the latter power to be the most
necessary worship Now the tribes which practice female
infanticide hold that the sun god, in contemplating the

® Haleotions from ths Reoords of the Government of Indisa (Home Depart-
ment), No. V. 1854.
64
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deplorable effects produced by the creation of feminine
nature, charged men to bring up only a8 many females
as they could restrain from producing evil to society.
This is the first idea upon which the nsage is founded.
Again, the Klionds believe that souls almost invariably
return to animate human forms in the families in
which they have been first born and received. But the
reception of the soul of an infant inte a family is
completed only on the performance of the ceremony of
naming upon the seventh day after its birth. The death
of a female infant, therefore, before that ceremonial of
reception, is belicved to exclude its soul from the circle
of family spirits, diminishing by one the chance of future
female births in the family. And, as the first agpiration
of every Khond is to have male children, this belief is a
powerful incentive to infanticide.” Macpherson, during
his campaign, came across many villages of about a
hundred houses, in which there was not a single female
child. In his arguments with the people, he asserted
that inquiry would prove that the opinion that male
births are increased by the destruction of female infants
is unfounded. And, with respect to the justification whicls
i laid on the ground that the destruction of infants is a
less evil than that which must arise from the contests
attendant on the capricious dissolution of their marriages,
he held it to be obvious that the practice of infanticide,
and the cause of those contests re-act upon each other,
alternately as cause and effect. Infanticide produces a
scarcity of women, which raises marriage payments so
high that tribes are easily induced to contest their
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adjustments when dissolutions of the tie occur, while
these dissolutions are plainly pronpted by that scarcity
which prevents every man from having a wife. On the
cessation of infanticide women would become abundant,
and the marriage payment would become small. Every
man would have n wile as elsewherc. Women would have
less power to change, and, when they did, there would
be no difficulty in making the requisite adjustment of
property. X

In 1855, Captain Frye found many Baro Bori Khond
villages without a single female child in them.

In former times, the Lambadis, beforo setting out on
a journey, used to procure a little child, and bury it in
the ground up to its shoulders, and then drive their
loaded bullocks over the unfortunate victim. In propor-
tion to the bullocks thoronghly trumpling the child to
death, so their beiief in a suceessful journey increased.®

The practice of infanticide, as 1t prevailed among the
Todas of the Nilgiris, is best summed up in the words of
an aged Toda, during an interview with Colonel Marshall.4
“I was a little boy when Mr. Sullivan (the first English
pioneer of the Nilgiris) visited these mountaing, In those
days it was the custom to kill children, but the practice
has long died ont, and now nne never hears of it. 1 don’t
know whether it was wrong or not to kill them, but we
were very poor, and could not support our children.
Now everyone has a mantle (putkili), but formerly there
was only one for the whole family. We did not kill them

* Rev. J. Cain, Ind. Ant., VIII, 1878.
t A Phrenologist amongat the Todsa, 1873,
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to please any god, but because 1t wag'our custom. The
mother never nursed the c¢hild, and the parents did not
killit. Do you think we could kill it ourselves? Those
tell lies who say we laid 1t down before the opening of
the buffalo-pen, so that it might be run over and killed
by the ammals. We never did such things, and it is all
nonsense that we drowned 1t in buffalo’s milk. Boys
were never killed—only girls; not those who were sickly
and'deformed—tl'sa.t would be a sin; but, when we had
one girl, or iu some families two girls, those that followed
were killed. An old woman (kelachi) used to take the
child immediately it was borun, and clese its nostrils, ears,
and mouth with a cloth thus— here pantomimic action.
It would shortly droop its head, and go to sleep. We then
buried 1t n the ground. The kelachi got a present of
four annas for the deed.” The old man’s remark about
the cattle-pen refers to the Malagasy custom of placing a
new-born child at the entrance to a cattle-pen, and then
driving the cattle over it, to see whether they would
trample on it or not.* The Missionary Metz t bears out
the statement that the Toda babies were killed by
suffocation.

In a receut note on the proportion of the sexes among
the Todas, } which brings out very clearly the great
excess of male over females, Mr. R. C. Punnett states
that ““all who have studied the Todas are agreed upon
the frequency of the practice in earlier times. Marshall,

* Bllis, History of Mudagascar.

t Tribes inhabiting the Neilgherry mlls. By a German Missionary, 1856,
4 Proo. Cambridge Philosoph. Boo., X1I, 1804.
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writing in 1872, refers to the large amount of female
infanticide in former years, but expresses his conviction
that the practice had by that time died out. Marshall’s
evidence is that bf native assurance only. Dr. Rivers,
who received the same assurance, is disinclined to place
much confidence in native veracity with reference to this
puint, and, in view of the lack of encouragement which
the praetica‘receix es fromn the Indian (Government, this
8 not altogether surprising.  The supposition of female
‘nfanticide, by accounting for tho great disproportion
in the numbers of the sexes, hrings the Todas into
harmony with what 1> known of the rest of mankind.” In
suimmarising his conc¢lusions, Mr. Punnett, notes that—

(1) Among the Todas, males preponderate greatly
over females.

(2) This preponderance is douhtless due to the
practice of female infanticide, which is probably still to
Bome extent prevalent.

(8) The numerical preponderance of the males has
been steadily sinking during recent y ears, owig probably
to the check which foreign intercourse has imposed upon
female infanticide.
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,' Tue ethnological section of the Madras Museum received
a few years ago a very interesting relic in the shape
_of a human (Meriah) sacrifice post from Baligudu in
Ganjam (plate XXXIV). This post, which was fast being

- reduced to a mere shell by ¢ white-ants,” is, I believe, the
- only one now in existence. It was brought by Colonel

- Pickance, who was Assmtant Superintendent of Police,

F"’I.m Baligudu from somo place in the south-west of the
~ Chinna Kimedi Maliahs, and set up in the gronnd near the
gate of the reserve Police barracks.

- ““The best known case,” Mr. Frazer writes,* of human
sacrifices systematically offered to ensure good crops is
 supplied by the Khonds or Kandhs, a Dravidian race in
Beugal a.nd Madras. Our knowledge of them is derived

from unts written by British officers, who, forty
or fi ago, were engaged in putting them dowu.

he llonﬂues were offered to the earth goddess, Tari

n ) Bera Pennu, and were believed to ensure M

immunity from all diseases and aceidents.

they were considersd necessary in the c-ulu-
urnteric, the Khonds arguing that the turmeric
have a dsepred colour without the theddmg
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Meriah Sacrifice Post,



a victim, fhahs tlmaon of aﬁctun father, orhlﬂ
devotednuaokildbyhmfathoror guardian.”
In 1837, Mr. Russell, in a report on therd
entrusted to his control, wrote as follows.#®

”-'?

mode of destroying life, vary in different parts of
country. In the Maliahs of Goomsur, the sacrifice is
offered annually to Thadha Pennoo (the earth) under the
effigy of a bird intended to represent a peacock, with the
view of propitiating the deity to grant favourable seasons
and crops. The ceremony is performed at the expense
of, and in rotation by certain mootahs (districts) com- ‘.
posing a community, and connected together from local

circumstances. Besides these periodical sacrifices, others
are made by single mootabs, and even by mdlﬂdﬂlh,
avert any threatening calamity from sickness, murrai
or other cause. Grown men are the most esteomed
(as victims) because the most costly. Children &
purchased, and reared for years with the family of 1
person who ultimately devotes them to a cruel death ]
when circumstances are supposed ty demand a acrxﬁoa' :
hishands. They seem to be treatedwifl '
it young, are kept under no constra.mt. .
euough to be sensible of the fate that awaits them, they
are plnoed in fatﬁera and gua.rded Mosc’.' those who




> T TR St L f .
. o .

512 MERIAH SACRIFIOE,

wretches who trade in homan flesh. The victim must
always be purchased. Criminals, or prisoners captured
in war, are not considered fitting subjects. The price is
paid indifferently in brass utensils, cattie, or corn. The
zanee (or priest), who may be of any caste, officiates at
the sacrifice, but he performs the poojah (offering of
flowers, incense, ete.) to the idol through the medium of
the Toomba, who must be a Khond child under seven
years of age. This child i3 fed and clothed at the public
expense, eats with no other person, and 18 subjected to no
act deemed impure. For a month prior io the sacrifice
there 18 much feasting and intoxication, and dancing
round the Meriah who is adorned with garlands, etec.,
and, on the day before the performance of the barbarous
rite, is stupefied with toddy, and made to sit, or, if neces-
sary, is bound at the bottom of a post, bearinrg the
effigy above described. The assembled multitnde then
dance around to musie, and, addressing the darth, say:
‘O God, we offer the sacrifice to you. Give us good
crops, seasons, and health.,’ After which they address
the vietim ¢ We bought you with a price, and did not seize
you. Now we sacrifice you according to custom, and no
sin rests with us.” Oun the following day, the victim, being
again intoxicated and anointed with oil, each individual
present touches the anointed part, and wipes the oil on
his own head. All then proceed in procession around the
village and its boundaries, preceded by music, bearing
the victim and a pole, to the top of which is attached a
tuft of peacock’s feathers. On returning to the post,
whichis always placed near the village deity called Zakaree
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Pennoo, and represented by three stones, near which the
brass effigy in the shape of the peacock is buried, they
kill a hog in sacrifice; and, having allowed the blood to
flow into a pit prepared for the purpose, the victim who,
if it has been found possible, has been previously made
senseless from intoxication, is seized and thrown in, and
his face pressed down until he is suffocated in the bloody
mire amid the noise of instruments. The Zanee then cuts
a piece of flesh from the body, and buries it with ceromony
near the effigy and village idol, as an offering to the earth.
All the rest afterwards go through the same form, and
carry the bloody prize to their villages, where the same
rites are performed, part being interred near the village
idol, and little bits on the boundaries. The head and face
remain untouched, and the bones, when bare, are buried
with them in the pit. After this horrid ceremony has
been completed, a buffalo calf is brought in froat of the
post, and, his fore feet having been cut off, is left there
till the following day. Women, dressed in male attire
and armed as men, then drink, dauce and sing round the
spot, the calf is killed and eaten, and the Zavee (priest)
is dismissed with a present of rice aud a hog or calf.”

In the same year, Mr. Arbuthnot, Collector of Vizaga-
patam, reported as follows. * Of the hill tribe, Codooloo,
there are said to be two distinet clusses, the Cotia
Codooloo and Jathavoo Codooloo. The former class is
that which is in the habit of offering human sacrifices to
the god called Jenkery, witha view to secure good crops.
This ceremony is generally performed on the Sunday

preceding or following the Pongal feast. The victim is
o -
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seldom carried by force, but procured by purchase, and
there is a fixed price for each person, which consists of
forty articles such as a bullock, a male buffalo, a cow, a
goat, a piece of cloth, a silk cloth, a brass pot, a large plate,
a bunch of plantains, etc. The man who is destined for
the sacrifice is immediately carried before the god, and
a small quantity of rice coloured with saffron is put npon
his head. The influence of this is said to prevent his
attempting to escape, even though set at liberty. It
would appear, however, ‘that, from the moment of his
geizure till he is sacrificed, he is kept in a continved state
of stupefaction or intoxication Heisallowed to wander
about, the village, toeat and drink anything he may take
a fancy to, and even to have connection with any of the
women whom he may meet. On the morning set apart
for the sacrifice, he i3 carried hefore the idol in a state of
intoxication. One of the villagers officiates as priest,
who cuts a small hole in the stomach of the vietim, and
with the blood that flows from the wound the idol is
besmeared. Then the erowds from the neighbouring
villages rush forward, and he is literally cut into pieces.
Each person who is so furtunate as to procure it carries
away a morsel of the flesh, and presents it to the idol of
his own village.”

Concerning a method of sacrifice, which is illustrated
by the post preserved in the museum, Colonel Campbell
records ¥ that “ one of the most common ways of offering
the sacrifice in Chinna Kimedi is to the effigy of an
elephant (hatti mundo or elephant’s head) rudely carved

* Personal Narrative of Service among the Wild Tribes of Khondistan,
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in wood, fixed on the top of a stout post, on which it is
made to revolve. After the performance of the usual
ceremonies, the intended victim is fastened to the pro-
boscis of the elephants and, amidst the shouts and yells
of the excited multitude of Khonds, is rapidly whirled
round, when, at a given signal by the officiating Zanee or
priest, the crowd rush in, seize the Meriah, and with their
knives cut the flesh off the shrieking wretch as long as
life remains. He is then cut down, the skeleton burnt,
and the horrid orgies are over. In several villages I
counted as many as fourteen effigies of elephants, which
had been used in former sacrifices. These 1 caused
to be overthrown by the baggage elephants attached to
my camp in the presence of the assembled Khonds, to
show them that these venerated objects had no power
against the living animal, and to remove all vestiges of
their bloody superstition.” [In another report Colonel
Campbell describes how the miserable victim is dragged
along the fields, surrounded by a crowd of half intoxicated
Khonds who, shouting and screaming, rush upon him, and
with their knives cut the flesh piecemeal from the hones,
avoiding the head and bowels, till the living skeleton,
dying from loss of biood, is relieved from torture, when
its remains are burnt, acd the ashes mixed with the
new grain to preserve it from insects. Yet again he
describes a sacrifice which was peculiar to the Khonds of
Jeypore. * It is”, he says, * always succeeded by the
gacrifice of three human beings, two to the sun to the
east and west of the village, and one in the centre, with
the usual barbarities of the Meriah. A stout wooden
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post about six feet long is firmly fixed in the ground, at
the foot of it a narrow grave is dug, and to the top of
the post the victim is firmly fastened by the long hair of
his head Four assistauts hold his outstretched arms
and legs, the body being suspended horizoutally over the
grave, with the face towards the earth. The officiating
Junna or priest, standing on the right side, repeats the
following invocation, at intervals hacking with his sacri-
ficing kuife the back part of the shricking victim’s neck.
* 0" Mighty Manicksoro, this is your festal day. To the
Khonds the offering is Meriah, to kings Junna. On
account of this sacrifice you have given to kings king-
doms, guns, and swords. The sacrifice we now offer you
must eat, and we pray that our battle axes may be
converted into swords, our bows and arrows into gun
powder and balls; and, if we have any quarrels with other
tribes, give us the victory. Preserye us from the tyranny
of kings and their officers.” Then, addressing the victim,
‘ That we may enjoy prosperity, we offer you a sacrifice
to our god Manicksoro, who will immediately eat you, 8o
be not grieved at our slaying you. Your parenta were
aware, when we purchased you from them for sixty
rupees, that we did so with intent to sacrifice you. There
18, therefore, no sin on our heads, but on yoar parents.
After you are dead, we shall perform your obsequies.’
The victim is then decapitated, the body thrown into the
grave, and the head left suspended from the post till
devoured by wild beasts. The knife remains fastened to
the post till the three sacrifices have been performed,
'when it is removed with much ceremony.” In an acoount
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by Captain Mac Vicear of the sacrifice as carried out at
Maji Deso, it is stated that ““ on the day of sacrifice the
Meriah is surrounded by the Khonds, who beat him
violently on the head with the heavy metal bangles,
which they purchase at the fairs, and wear on these
occasions. If this ivhuman smashing does not imme-
diately destroy the viectim’s life, an end is put to his
sufferings by strangulation, a sht hamboo being used for
the purpose.  Strips of flesh nve then cut off the back, and
each recipient of the precious treasure carries his portion
to the stream which waters his fields, and there suspends
it on a pole. The remains of the mangled carcase are
then buried, and funeral obsequies are performed seven
days subsequently, and repeated one year afterwards.”

The Khonds of Bara Mootali promised to relinquish
the rite on condition, infer wlia, that they should be at
liberty to sacrifice buffaloes, monkeys, goats, cte., to their
deities with all the solemnities observed on occagions of
human sacrifice; and that they should be at liberty,
upon all occasions, to denounce to their gods, the Govern-
ment, and some of its servants in particular, as the cause
of their having relinquished the great rite.

The last recorded Merish sacrifice in the Ganjam
Mailiahs ocourred in 1852 and there are still Khonds
alive, who were present at it. Twenty-five descendants
of persons who were reserved for sacrifice, but were
rescued by Government officers, returned themselves as
Meriah at the Census, 1901. The Khonds have now
substituted a buffalo for a human being. The animal is
bewn to pieces while alive, and the villagers rush home to .
their villages, to bury the flesh 1u the soil, and so secure





