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prosperous orops. The sacrifice is not unaccompanied
by risk to the performers, as the buffalo, before dying,
frequently kills one or more of its tormentors. This was
the case near Balliguda in 1899, when a buffalo killed the
sacrificer. In the previous year, the desire of a village
to intercept the bearer of the flesh for a neighbouring
village led to a fight, in which two men were killed.

It was the practice, a few years ago, at every Dassara
festival in Jeypore, Vizagapatum, to select a specially
fine ram, wash it, shave its head, affix theretc red and
white bottu and namam (sect marks) between the eyes
and down the nose, and gird it with a new white cloth
after the manner of a human being. 'The animal being
then fastened in a sitting posture, certain pija was
performed by the Brabman priest, and it was decapitated.
The supplanting of human victims by animals isindicated
by varions religious legends. Thus a hind was sub-
stituted for Iphigenia, and a ram for Isaac.

It was stated by the officers of the Meriah Agency
that there was reason to beheve that the Raja of Jeypore,
when he was installed at his father’s decease in 1860-61,
sacrificed a girl thirteen years of age at the shrine of the
goddess Durga in the town of Jeypore.* The last
attempted human sacrifice (which was nearly successful)
in the Vizagapatam district, among the Kutia Khonds,
was, I believe,in 1880. But the memory of the abandoned
practice is kept green by one of the Khond songs, for a
translation of which we are indebted to Mr. J. E, Friend-
Pereira.t

" Visgspstapn Manoal. t Journ,, Aa Boo., Bangal, 1898
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At the time of the great Kiabon (Campbell) Saheb’s
coming, the country was in darkness; it was enveloped
in mist.

Having sent paiks to collect the people of the
land, they, having surrounded them, caught the meria
sacrificers.

Having caught the meria sacrificers, they brought
them; and again they went and seized the evil coun-
cillors. :

Having seen the chains and shackles, the people were
afraid ; murder and bloodshed were quelled.

Then the land became beantiful ; and a certain
Mokodella, (MacPherson) Saheb came.

He destroyed the lairs of the tigers and bears in the
hills and rocks, aud tanght wisdom to the people.

After the lapse of a month he bnilt bungalows and
schools ; and he advised them to learn reading and law.

They learnt wisdom and reading ; they acquired silver
and gold Then all the people became wealthy.

Human sacrifice was not practised in the Kurtilli
muttah of the Ganjam Maliahs. The reason of this is
assigned to the fact that the first attempt was made with
a crooked knife, and the sacrificers made such a bad
business of it that they gave it up. Colonel Campbell
gives another tradition, that through humanity one of
the Kurtilli Patros (head of a group of villages) threat-
ened to leave the muttah if the practice was carried out.
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ON DRESS.

As in Europe, so in Southern India, fashion plays an
important rdle in connection with native dress, both
male and female. The assumption of the turban by the
autochthonous Todas of the Nilgiris; the replacement
of ‘the tribal turban of the Badagas by kumitted night
cap of bright red or orange hue; the pork-pie cap,
beloved of native student, and offtimes decorated with
monstrous knitted Hower paltern; the unstarched white
shirt, patent leather boots, and white socks nf the
Bengali Babu clerk ; the adoption by native cricketers
of machine-made coloured blazers, as evil in colour
contrast as those of many a house eleven at an English
public school, are but a few examples of change for the
worse in nativo male attire. Sometime ago I was
shocked by the appearance of & member of iny staff in a
pnew patch-work white shirt adorned with no less than
gix individual and distinct trade-marks, representing the
King Emperor, Britannia, an elephant, etc. A native
of the labouring classes is, to my mind, far better dressed
whep clad in plain white loin cloth stained with indi-
genous seruver-dye, and white or seruver-red turban,
‘than when his turban is dyed with Turkey-red, and the
loin cloth is of white imported fabric with the much-
prized trade-mark, or replaced by unseemly pantaloons
made of some gaudy imported piece-good. No longe:
does the jungle tribesman, who has emerged from his
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uncivilised condition to work for regular wages on
mp aters’ estates, rest content with s simple country-
made cloth around his loins, but appears, on high days and
holidays, elad in turban or cap, and woven coat of English
cut, And, on the occasion of a visit to the village of a
hill tribe, I found the entire wmale community dressing
in gorgeous apparel for a sacred festival i a neighbouring
vrove, and painting their faces with varinus marks with
the aid of miniature looking-glusses and coal-tar dyes,
which, with imported fabrics, are exposed for sale at the
weekly shandy (market).

Between fashion in female dress in Kngland and
Southern India there is this marked difference, that,
whereas iu Fngland change in form (with the bloomer
and bicycle costumes as extreme examples in modern
times) is the most couspicuous feature, in Southern
India, while the shape of the sari, jacket, and petticoat
have remained unalterad, n radical change has taken
place in recent years in both design and colour owing
to the widespread introdnction of imported printed
fabries (piece-goods), which now constitute a conspicuous
feature of bazira throughou. the Madras Presidency.
And it i3 curious to look back, and reflect that the term
piece-goods was originally applied in trade to the Indian
cotton fabrics exported to England.

Three primary factors are mainly responsible for
guiding fashion so far as native female dress in Southern
India is concerned, viz., novelty, the quaint or grotesque,
and artistic beauty. And the least concerned, ia these
days of the decline and fall of South Indian industrial
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arts, 1s artistic beauty. The love of the grotesque, which
prevails among the natives of Southern India, is best
illustrated by the carvings on Hindu temples and mytho-
logical paintings, and is responsible for the demand
for the eccentric devices on female dress, with which
the bazars are now stocked, and which are disseminated,
through the medium of weekly fairs or markets, to
remote places, which do nnt rejoice in the equivalent of
milliner’s shops.

In addition to new and showy design, which will
captivate the native eye, the ticket or label on each
piece is an important element of attraction, and as much
ingenuity i displayed in the production of the zretesque
on the ticket as on the fabric. And I have belvie me, as
I write, a glazed label depicting a group composed of
a native lady with turmeric complexion, clad in a
pink sari, seated on a maroon cushion, and engaged in
conversation with a naked little boy blue, while a chubby
pink child looks on round the corner of a violet purdah
(curtain), We are nowadays familiar with litigation in
connection with trade-marks in their commercial aspect.
Npot long ago an incident occurred, whioli related to
these marks in their religious aspect. A public meeting
of Muhammadans assembled in the mosque at Oeta-
camund with a view to ‘aking steps to present a
petition to the Governor to stop the importation of a
vertain brand of cigarettes made in (Germany, as the
trade-mark represented a bird of paradise with the
kalima (the Muhammadan confession of faith) round
its neck, as being an insult to Muhammadans.
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The raison d'étre of the gandy eccentricities of design
in female apparel, men’s shawls and turbans, which are
now endemic in the bazirs of Southern India, is the
endeavour on the part of the merchant to secure a fabric
which will be attractive, and command ar extensive sale
combined with a large profit. For examiple, some time
ago a fabric, intended for making up into female petti-
coats, arrived in the Madras market, with a flower and
bird device and s wondrous border composed of an
endless procession of white bicycles of ancient pattern
with green gearing and treadles, scparated from each
other by upright stems with green and ycllow fronds
growing out of a conventional border. In another
importation, the same bicycles appeared on a cloth with
designs of flowers and fishes. The whole attraction of
these fabrics laid in the 1epresentation of the bicycle,
which is now cstablished as a ‘common chject of the
sea-shore ’ in Madras.

The native scale of colour differs from the Britigh
colour-scale, as represented by dyers, and mainly in this;
that the English colours tend to be crude, while the
native colours are of more subducd or compound tints.
For example, the beautiful vegetable reds of Madura and
Conjeeveram are not what we should call a true red like
the imported Turkey-red, but, as can readily be seen in
some of the beautiful woven cloths in the industrial
gection of the Madras moseum, red with a slight
admizxture of blue. I do not for a moment contend
that the imported fabrics, which form so cunspicuous
& feature of the female attire of the middle and lower
olasses of the native community, should possess the
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artistic merit, either in colour or design, of the lovely
garis manufactured at Adoni, Arni, Madura, Tanjore and
other places, or the beautiful satins of Ayyampet. But
I do condemn both colour and design of many of the
imported colour-printed fabrics, which, in a native
throng, offend the eye, when brought in contrast with
the more subdued colouring of the woven cloths made
by native weavers with country-dyed yarn. * It should,”
Ruskin writes,* “be one of the first objects of all
manufacturers to produce stuffs not only beautiful and
quaint in design, but also adapted for every-day services
and decorous in humble and secluded life. And your
duty as manufacturers is to form the warket as much as
to supply it. And it vests with the manufacturer to
determine whether he will make his wares educational
instruments, or mere drugs of the market.” With
which quotation I close my brief lay sermon on modern
dress, an return to ethnography.

Some tribes in Southern India have only recently
advanced beyond what has been termed the fig-lcaf state
of society. Thus, writing in 1874, Mr. Ullal Ragha-
vendra Rao states t that the Koragas of South Canara
~wear ““leaves of the forest interwoven together. The
story goes thut, at the time when the Koragas reigned,
one of these black-legged (the usual expression by which
they are referred to during the night) demanded a girl
of high birth in raarriage. Being enraged at this, the
upper class of the people withheld, after the overthrow
of the Koraga empire, every kind of dress from Koraga

* The two Paths. + Ind. Axt,, 111, 1874,
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women, who. to protect themselves from disgrace, have
since had recourse to the leaves nf the forest, conceiving
that god has decreed them this kind of covering.” A
few years later (1881) Mr. Walhouse tells nus * that the
Koragas wore an ‘““apron of twigs and leaves over the
buttocks. Once this was the only covering allowed
them, and a mark of their deep degradation. But now,
when no longer compulsory, and of no use, as it is worn
over the clothes, the women still retain it, believing its
disuse would be unlucky. [ am told that the Koragas,
when they come into a town, for marketing or other
purpose, walk in Indian file, concealing their nakedness
by means of a series of cloths stitched together, spread
out between them, and extending down the line. A
small piece of dry areca palm leaf sewed together covers
the head of the Koraga, and forms a hat for him. This
hat, at their feasts, he uses as a drinking-cup, which will
hold a considerable quantity of liquor.

In a note on the Irulas, Mackenzie writes as follows.t
¢ After the Yuga Pralayam (deluge, or chauge from one
Yuga to another), the Villars or Irulans, Malayans, and
Vadans, supposed to be descendants of a Rishi under the
influence of a malignant curse, were living in a state of
nature, though they have now taken to wearing some
kind of covering, males putting on skins and females
stitched leaves.” _

The Thanda Pulayan women of the west coast wear
a primitive dress, made of the leaves of a sedge (thanda),
cut into lengths, snd tied vound the waist in such @

* [nd. Asi., X, 16851. + Tamil Maanscripts, Vol II1.
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fashion that the unwoven strings hang in a bushy tail
behind, and present the same appearance in front, reach-
ing below the knees (plate XXXV). When a Thanda
Pulayan girl first assumes this garment, to replace the
strip of areca palm bark worn in early childhood, a cere-
mony called thanda kalyanam, or thanda marriage, is
celebrated, which is the occasion of a feast of curry and
rice, fish, and toddy. The garment is generally made by
a female relative. Itis fast going out of fashion, as
Mﬁppillas and others who own the Pulayauns compel
them to wear cotton cloths. The weaving of this gar-
ment is accounted for by a tradition that “a certain
high-caste man had been sowing grain, and planting
vegetables in his fields, but found that his daily work
was in some unknown way frustrated. For, whatever
he planted or sowed in the day, was carefully picked up
and taken when men slept. So he set a watch, and one
night he saw coming out of a hole hithefo unknown
to him certamn beings like men, but quite naked, who
et to work destroying his hopes of a erop. Pursuing

~ them, he succeeded in catching a man and woman,

—

and he was so ashamed of their condition that he gave
the man his own upper cloth, and made him put it on ;
but, not having one to spare for the woman, she (follow-
ing mother Eve's example) made herself an apron of
grass.” ¥ -

The jungle Vettuvans of Malabar wear clusters of
long leaves, suspended from the waist. The origin of
this gear is said to be that, when the god Parameswara

* Rev. W, J. Richards, Ind. Ant., IX, 1880.
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was distributing gifts of clothmg to t.he various peoples
of the earth, he asked the Vettuvan women whether
they would prefer a daily or yearly change of apparel. g
They decided in favour of the former, and the god, to
punish them for their ambition, decreed that their daily
dress should consist of leaves. They change their foliage
every noon, and sleep in it.

In a note on the Bhondas of Jaipir, Mr. J. A. May
informs us * that the female attire “ cousists of justa
piece of cloth, either made of kerong bark and mana- |
factured by themselves, or purchased from the weavers,
about a foot square, and only sufficient fo cover a part
of one hip. It is attached to their waists by a string,
on which it runs, and can be shifted round to any side.

A most ludicrous sight has often been presented to me
by a stampede among a number of these women, when 1
have happened to enter a village unexpectedly. On my
approach, one and all hurried to their respective clwell.
ings, and, as they ran in all directions, endeavoured to
shift this rag round to the part most lfkely to be exposed
to me. The peculiar dress originated in the following
legend. The goddess Sita happened to travel through
this purt of the country, and, when she halted on one s
oceasion, while superintending the preparation of her t
midday repast, found herself surrounded by a X
number of naked women. She blushed to behold 8
indecency, and forthwith presented them with a piece ¢
tusger silk clo’ah which was eagerly “prtﬁd but, ?hﬂl;

= & =

 Jud. Aat, 11, 1873 $
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divided, wad found to supply each one with only jtst
enongh to cover one hip. The goddess, whose travelling
wardrobe evidently did not allow of greater liberality,
then commanded that they should always]in future
cover themselves thus much, death being the penalty
of their disobedience. My informant gave me to
understand that one of the Government Agents Rome
years ago insisted ou a young woman being properly
clothed. The result was she survived the change only
three days.”

According to the Visagapatam Manual, the small
strip of hempen cloth worn by the Bonda or Nanga
(naked) Porojas is 40 adjusted as to leave the left thigh,
both in front and behind, entirely uncovered. ~ They are
required, moreover, Lo shave their heads. Any relaxa-
tion of either custom would lead, it is believed, to the
destruction of the tribe by tigers.

The bustle or dress-improver, made of tadamara
fibre, and worn by the Gadaba women of Vizagapatam
outside the loin-cloth, is said to have been copied from
that of Sita, the wife of Rama, when she followed her
banished lord to the wilds of Dundakéranyam. Bach
division of the Gadabas has]a distinctive dress for
females, manufactured out of the karengs fibre. Thus,
the cloth of the Boda Gadaba women consists of black
of blue and white stripes; the Parengi Gadabes weap
white with a thin red border; the Allarn !Gadabas wear
red, blue, and white.*

® H. D. Taylor, Madras Census Report, 1891,
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* % In the first guarier of the nineteenth century,”” Mr.
G. T. Mackenzie writes,* * the fomale converts to Christi~
anity,in the extreme south, ventured, contrary to the old
rules for the lower castes, to clothe themselves above the
waist. This innovation was made the oceasion for,
threats, violence, and a series of disturbances. Similar
disturbances arose” from the same cause nearly thirty
yoars later, and, in 1859, 8ir Charles Trevelyan, Gov-
ernor of Madras, interfored, and granted permission
to the women of the lower castes to wear a cloth ovet
the breasts and shou,{ﬁags i

Concerning' the Tiyans of Malabar, Moor, writing

towards the close of the eighteenth century, + narrates
that *“ we “were told that} many years ago, diiring the
reign of & prineess, the ;men wero addicted to pragtices
8o vile that a distant hint of them can only be given;
and, to wean their minds. from such intercourse, and
turn them to their proper object, she caused the upper.
part of the females’ garments to be lain aside; supps
ing such = continual display of attractive charms

not But have the wished-for effect. Another Wt‘y
informed us that a treasonable insurrection wad nea«rly
offected by the aid of the females, who carried arms
under theJ.WarmentB aud supplied the men with thems
sod from shis cause proceeds their present nakeduess”,
'ﬁy W Burton | the adoption of a covering to hhe
breagts .on the West cofet is ndively attributed to the
ouﬁksn remarks of the British soldier.

® Christianity in Travancore, 1501 " = ’
't Narrative of Little's Detechment, 1784, 1 An Endian Ofio.
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The jungle Kadir women of the Anaimalai hills,
when they meet a European on the road, with their body-
cloths wrapped round them in such a way as to expose
the upper halves of their breasts, manifest symptoms of
shyness and modosty, and stand aside with face averted
so that they cannot see tho stranger, on the same prinei-
ple which prompts some eastern women, if surprised when
taking a bath, to turn the face, no further concealment
being necessary. Ideas of modosty, it has been said,
are altogether relative and couventional, and 1t isnot the
feeling of shame that has given rise to the covering of
the body, but the covering that has provoked the feeling
of shame. This is well illustrated by the difference in
behaviour of the native females of Malubur und tho
Tamil women of tho cast coast. In Malabar the body-
clothing of the Nayar, Tiyan, Chernman females, etc.,
above the loins is exceedingly scanty. As Mr. Logan
says:* ‘The women clothe themselves in a single
white cloth of fine texture, reaching from the waist to the
knees, and occasionally, when abroad, they throw over
the shoulder and bosom another similar cloth. But by
custom the Nayar women go uncoveved from the waist.
Upper garments indicate lower casle, or sometimes, by
a strange reversal of western notions, immodesty.”
According to ancient custor, Nayar women in Travan-
core used to remove their body-cloth in the predence of
the Royal Family. But, since 1856, this custom has
been abolished, by a proclamation during the reign of
H.H Vanchi Bala Rama Varma Kulasakhara Perumal

* Manuoal of Malnbar,
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Bhagiodya R&ma Varma. Tn a critique on the Indian
Census Report, 1901, Mr. J. D. Rees observes * that,
«if the Census Commissioner had cnjoyed the privilege of
living among the Nayars, he would not have accused them
of an ‘excess of females.” The most beautiful women
in India, if numerous, could nevor be excessive.” The
observant Abbé Dubois noticad that, ** of all the women
in India, it is especially the conrtesans (dancing givls or
Déva-dasis) who are the most decently clothed, as expe-
rience has no doubt taunght them that for a woman to
display her charms damps sensual ardour instead of
exciting it, and that the imagination is more easily capti-
vated than the eye.”t A Tamil woman, young or old and
wizened, going along the high road, with breasts partially
uncovered by her ample body-cloth, will, when she sees
a European coming, pull the cloth over them from a fcel-
ing of shame in the presence of the foreigner, which is
absent in the presence of her fellow-countrymen. 8o, too,
a Tamil or Toda woman, wheun undergoing the process of
measurement at my hands, is most particular in arrang-
ing her upper garment so a3 to conceal her breasts,
whereas a Malabar woman has no hesitation in appear-
ing with breasts completely exposed, or in throwing off
the slender wrapper which may cover her shoulders, and
considers the exposure in no way immodest.

A friend, bartering for the two bead necklets, which
constituted the full-dress of a jungle girl, had no difficulty
in gecuring one, but no bribe would tempt her to part
with the second, as, in ite absence, she would be naked,

= -
®* Nineteenth Century, 1904,
+ Hindu Manners, Customs and Ceremonies,
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Ax orthodox Brahman, when asked his name, will not
give it readily and in a direct manrer, but will, after
some hegitation, say *“ People call me ™ or *“ My name is
gaid to be " so and so. On meeting a person, such as an
elder, to whom respect is due, it is strict etiquette
to prostrate oneself befors him, and repeat hie abhiva-
thanam, which contains his sakha (Véda), gotra (house
name), and name. This is only done by the very ortho-
dox. Some Brihmans believe that, if they mertion their
name or age, they run the risk of shortening their life.
Moreover, from a Hindu point of view, self must always
be kept in the background as a sign of modesty. Even
in the Sanskrit grammar the third person comes first,
and the first last. A sloka runs to the following effect :—

Atma nima gurornama ;

Neamithikripunasyacha ;

Sréyaskdmo nagrinhiyath ;

Jyestah pathya kalathryayoh.

Which, being translated, means that he who wishes
for a prosperous life should nof pronounce the name of
his natural or spiritual father (guru), eldest son or wife,
or a great miser. A Banskrit stanza in the Sukranitisara
runs to the effect that one may not make known the
following nine things: one’s age, wealth, family secrets,
mode of acquiring knowledge of mantrams or medicine
connection with the opposite sex, gifts to others, respect
or disgrace to oneself.
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Wives believe that to tell their husband's name, or
pronounce it even in a dream, would bring him to an
untimely end. Most Brihman, and some non-Brahman
castes, name their children after their grandparents
or great-grandparents, who are not living. In such
cages, the parents vall them by pet names, or abbreviated
forms of their true names, of which the following are
examples :—

Pet names.—Payyan, Mogu, Nayana, Doraswami, Chikkia,
Doddappa, Appanna, Anappa, Bwami (converted into Sami).

Abbreviated mames.—XKittu or Kichoku (Krishna), Ramu
(Ramaswimi), Rukkn (Rukmani), Jann (Janaki), Chechu
(Seshadri), Bechi (Lakshmi), Mani (Subrahmanian), Nanu
(Narayana), Raju (Rijagopalan).

Some Lingayats name their children after their
ancestors, especially after grandparents. So long as
these are living, the children are named after the gods,
but assume their names after their death.

Women may not call their parents, husband, fatber
and mother-in-law, brother or sister-in-law by their
pame. The mother-in-law will be called amma, and the
gister-in-law akka. A girl, when shc enters into & new
family on marriage, receives a new name. This name is
given to her by her husband’s relations, and signifies
that she has de facto, not only de jure, become a member
of her husband's family. So much importance is attached
to the new name that it completely ounsts the girl’s
former name. The old name is known as her mother’s
house name, the new one as her mother-in-law’s name.

Victoria, or Rani, after the late Queen-Empress, is
the name given to pet daughtere in many Hindufamilies.
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And the title Empress is said to have been used as a
gurname by a well-known Dasi (dancing-girl) in the city
of Madras. Prince of Wales is sometimes the pet name
given to an eldest son.

The custom of calling a newly-born child, after its
parents have lost a first born or more ic succession, by
an opprobrious name, is common among many classes,
including even Muhammadans. In the Mysore country
the custom of boring the right nostril of a child, whose
elder brothers or sisters have died, prevails. Such
children are called Gunda (rock), Kalla (stone), Huecha
(lunatic), Tippa. (dung-hill). The last pame i given
after some rubbish from a dung-heap has been brought
in a sieve, and the child placed on it.* ** Other names
of despised things,” Mr. A. Srinivasan writes ‘' are
Pentayya (refuse), Siprayya aund Dibbadu (broom and
mound of earth); of distasteful objects Vembu (nim
tree); and of words that mean disrelish Rossayya
(disgust). Chithabi (decayed leaf), a Muhammadan
name, shows that the principle of self-abasement finds
favour with the Moslem also. Some call themselves
cats (Pillayya and Pillamwa) in the hope that they may
atone thereby for the sin of having caused the death of
cats.” Lingayat children, whose predecessors have died
in their infancy, are named Sudugadavva (burial ground),
Tippiah or Tippavva (rubbish heap), Tirakappa (mendi-
cant), Gundappa (rock). These names signify humility,
and are given in the belief that god will have pity on
the parents, and give the children a long lease of life.

* Nerayso Alysngar, Ind. Ant., IX., 1880,
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The custom of giving upprobrionus names, to avert the
jealousy of evil powers, is common in the Telugu country.
For example, Pichchi (mad), Verri (idiot), Engili (spittle),
are very potent for this purpose. Aunother device is to
give a Hindu child a Muhammadan or English name,
such as Badé Sahib or Rapsan (corruption of Robertson).*
Longly is used as a name for a maimed person in the
distriet in which Mr. Longley of the Civil Service, who
had a maimed limb, served. A robber, who was hung at
Trichinopoly, became so popular as a demon that children
were frequently named after him.+t

It is a custon among some Hindu worien, when they
loge their first two children, to beg of three persons three
rags as bedding for the third child. They also dig a
grave, and fill it in, or roll the child in the dust, or in
a tray filled with bran. Sometimes they beg for money
instead of bran, and with the money collected have a
silver ornament made, which they tie on to the neck of
the child. This customn is very common among the
Telugus. Sterile women believe that children will be
born to them, if they place a newly-born infant in their
lap, or perform for it the unlovely duties of a nurse.

Vows are sometimes made at a snake shrine with the
object of procuring issuc. and if a child is born, it is
given an appropriate name, such as Nagappa, Subbana,
Nigamma, etc.{

Childless parents, to whem offspring is born after the
performance of a vow, name it after the deity, whose aid

® H. @. Prendergast. Ibid,
+ Monier Willisms. Brahmanism and Hinduism.
1 Mavasl of the Bellary distriot, 1006,
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has been invoked, such as Srinivasa at Tirupati, Lakshmi-
narasimha at Sholingfir, or some other local god or
goddess. At Negapatam, some Hindus make vows to
the Mirdn (Muhammadan saint) of Nagir, and name the
child after him. The name thus given is not, however,
used in every-day life, but abandoned, like the cere-
monial name given prior to the Hindu upanayanam
ceremony.

The following nicknames, given on account of
physical attributes or deformity, are selected from a long
vocabulary, which has been mainly brought together
during my tribal wanderings : —

Thief. Blind.

Hunchback. Crow.

Btout. Left-handed.

Piles. Treble-jointed,

Pot-bellied Snorer.

Black-bellied. Lame.

Spleen. Scarred.

Fond of honey. Dwarf

Brought up on bran or Protruding navel.
buttermilk. Crook-necked.

Puffy-checked. Bandy-lsgged.

Glutton. Shaky-legged.

Drunkard. Long-legged.

Hairy as a fox. . Itch-legged.

Bushy-haired. Donkey-legged.

Bear, Tall as & palmyra.

Crocodile, 1 Tremulous head.

Hairy like the tail of 4 Monkey-head.
mongoose, ' Bald-head.

Dirty. Double-head.
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Big-head.

Mango-shaped head.

Stone-head.

Cocoanut-shaped head.

Blood-shot-eyed.

Elephant-eyed.

Oat-eyed.

Squint-syed.

Big nose.

Legless.

Crooked mouthed.

Irregular toothed.

Tobaceo.

Man who came bark from
the eremation ground.

Man who revived after death.

Man who keeps on soratch-
ing his body.

Stamunerer.

With mouth like a Yali
(mythological beast com=
mon in temple carvings).

Fakir (mendicant).

Short as a brinjal,

Old.

Knees knocking together.

Long-nosed like a crow,

Toothless.

Broom.

Disgusat.

Nim tree.

Stroug as & hammer.

I am mformed by Mr. Vincent that the Kadirs of the
western mountains have a peculiar word ali, denoting
apparently a fellow or thing, which they apply as a suffix
to animate and inanimate objects, e.g., Karaman ali,

black fellow ; piv ali, flower.

the following oceur:—

‘White hand.
White mother.
‘White flower.
Long legs.
Round man.
Stiok.

Beanty.

Myna (a bird).

A former Head Magistr:

Among Kadir nicknames,

Tiger.
Pain,
Fruit.
Milk
Virgin.
Liove.
Breasts.

of a district was known as

Vendikkai Dorai (Mr. Hi#ous esculentus)—a fiame,

68
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which is given in reference to the sticky nature of the
mucilage in Hibiscus truits, to those who try to smooth
matters over between contending parties. The nickname
Velakkennai (castor-oil) is given for a similar reason.

The name Kulla Katthirikkai, or short brinjal (fruits
of Solanum Melongena) is given to penpl.e of dwarfish
stature. The name Balpgadde is derived from ancestors
who had to subsist on the stem of the plantain
(balegadde) during their flicht before the advance of
Tipi Sultan. Répatikira Doragaru (Mr. Come To-
morrow) is the name given by natives to Europeans who
back out of interviews. Among one division of the
Savaras, names are given Lo children after Government
appointments, or officials who are held in estesm by the
community. Such are Governor, Collector, Superin-
tendent, Tahsildar (native revenue officer), Innes, Master,
and Kolnol (colonel) The names Sirkar (Govermeut)
and Cutchery (court-house) occur among the Todas of
the Nilgiris.

In Ganjam, an individual was nicknamed Bojho
Patro from his love of the tom-tom (native drum). An
Urali was named Koths (a stone), bocause he was born on
a rock near Kotagiri.

A petition from a native servant to his master referss
in English, to the relations betwcen his wife and cock-
eyed Virappan.

A Badaga was nicknamed Relly Hiriya because, like
& certain Mr. Reilly, he bad lost an eye. Among the
Badagas Kadan is a comwon pet name in memory of
a mduegar (head-man) of that name, who was very
popular and famous some years ago. The Badagas give
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nicknames to those outside their own community, and a
Revenue Inspector who had strubismus was called Oru
Kanna Iyaru, or squint-cyed Iyar. ’
Names which hLave their counterpart in England are
Black, White,}git.tle, Short, Long and Green. To which
may be added Red, Greenish-blue, and Brownish-black.
In the Bellary district, the names Munrol and
Munrolappa, after Sivr Thomas Munro, are common,
and are given in hupe that the boy may attain to the
same celebrity as the former Governor of Madras. One
of Sir Thomas Munro’s good qualities was thai, like
Rama and Kob Roy, his arins reached to his knees, or,
in other words, he possessed the quality of an Ajanubahu,
which is the heritage of kings, or those who have blue
blood in them. This particular anatomical character L
have myself met with only once—in a Tinnevelly Shinan,
whose height was 173 em. and spau of arms 194 cm.
Rob Roy, it will be remembered, could without stuoping
tie his garters, which were placed two inches below tbe
knee. An old woman at Banganapalle, when asked her
age, said that she was ten years old when Sir Thomas
Munro visited Giti.  1nstances of names of Anglo-Indians
distinguished as soldiers, civilans, or merchants, are to
be found in different parts of the Madras Presidency,
with resultant hybrids such as Doveton Ranga Rao,
Brodie Chengalraya Mudaliar, Crole Venkataswami
Naidu, Dare-house * Venkatuswami Naidu. In this way
the pame of Arthur Wellesley (afterwards Duke of
Wellington) is perpetuated, and that of General Harris,

# Dare Honse=the Firm of Messrs. Parry & Co
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the conqueror of Seringapatam, is connected with a
shepherd family, one of whose ancestors was steward to
the renowned Commander-in-chief.

It is stated in the Vizagapatam Manual tkat, during
the reign of Chdla Chakravati, the Kamsalas (artisans)
claimed to be equal to Brihmans. This offended the
sovereign, and he ordered their destroetion. Some
only escaped death hy taking shelter with people of the
“ QOzu" caste. As an acknowledgment of their grati-
tude, many of the Kamsalas have Ozu affixed to their
house-name, e.¢., Kattozu, TLakkozu.

As examples of prenomens of Hindns and Muham-
madans afler well-known localities, the following may
be quoted :—Madras Muohammaa Hussain ; Dindigul
Alasingarachari ; Trichinopoly Arumukkam Pillai;
Arcot S. Babu Rao; Conjesveram Dévarajan ; Madur: S.
Ramasubbha Aiyar. A Muhammadan in the Kurnool
district had the name of the Lunjabunda Kasim Sahib.
“In this district,” a correspondent writes, *“we have
heap of villages, the names of which have Lunja (a
prostitute) as a prefix. 1 believe that, in old times, the
Muhammadan chieftains nsed to pension off their ladies,
when the bloom was off them, and grant them a village
gite. The Muhammadan rule was not popular in these
parts, and the folk of the country-side may have been
responsible for names of villages such as Lunjaliir (prosti-
tute’s village), Lunjapoyaliir (village of the prostitute’s
standard), or Lunjabunda (prostitute’s rock or fort).”

Native names are often the despair of Europeans
when Tapidly calling them out at a Levée or University
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convocation. The following are a few examples of
tongue-twisters which, without rehearsal, it is difficalt
to produce ore rotundo : Bhogarajn Pattabhisitaramaiya ;
A. Minakshisundarasiva ; Virupavajhnla Mannarukrish-
nudu ; N, Sarasvati Ardhanarisvara Aiyar; Tulisalama-
dattil N. Appu Aiyar ; Singanallur Narayanachari Vadi
Rajachar.

Among the Baidyas (Billavas) of South Canara, the
names of males are derived from the day of the week on
which they were born, such as Chome from Somavara
(Monday), Thukra from Shukravara (Friday), and
Thaniya from Shanivara (Saturday).

The Koragas of South C(anara were, it is said,
originally sun-worshippers, and they arve still called after
the days of the week Aita, Toma, Angara, Gurva, Tanya,
and Tukra.* Writing concerning the Oriyas of Ganjam,
Mr. S. P. Rice sayst that *“ the lower classes of the
Uriya people have a custom, from which De Foe has
unconsciously borrowed. The names Sombaria (Mon-
day), Sukria (Friday), are not at all uncommeon, and
Sunday and Thursday have also been requisitioned.
Why Saturday should not be used is not inexplicable,
for, from the time of the earliest Arcadian mythology,
Saturday has heen a day of evil omen, and many a
Hindu has as superstitions » dread of beginning an
undertaking on Saturday as some of us have of going a
journey on Friday. Among the Uriyas, the appellations

# Ullal Raghavendra Bao, Ind. Ant., IIT, 1874,
1 Qcoasional Essays on Wative Bouth Indian Life,
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derived from the attributes of the gods are many and
varions. Syama-sundara means of a beautiful bluish
colour, and was an attribute of Krishna. Brundavano
means a forest of the sacred tulasi plant. Dasarathi is a
good instance of the purely Sanskrit character of these
names. It is derived from Dasaratha (ten cars).” Mr,
Rice tells us further that “ many are to be met with in
the zamindaris who boast of three or even four names
The additions are, for the most part, titles given by the
various Zamindars, and they are often even more easily
acquired than some knighthoods and many medals. A
title, generally accompanied by more substantial recog-
pition in the shape of land, is given for * blessing’ the
Zamindar, for holding his umbrella, perhaps for handing
him betel leaves. Thus titles, for the most part, denote
soms sort of compliment, such as Bhushano, an ornament ;
Ratno, a jewel ; or Subuddhi, the wise.”

Among the Khoduras, who manufacture bangles and
rings worn by lower class Oriyas, a quaint custom exists,
by which honorific titles, such as Sénapati, Mahapatro,
etc,, are sold by the panchayat (council) to any man of
the caste who covets them, and the proceeds are sent to
Piiri and Pratabpur for the benefit of the temples.*

‘““ A Nayar,” Mr. Fawcett informs us, *addressing
a Nambitri, must speak of himself as a foot-servant.
If he mentions his rice, he must call it gritty rice. Rupees
must be called his copper coins. He must call his house
his dung-pit, and so on.”"t A peculiarity with the

* Madres Censne Report, 1801. ¥ Madras Mus. Bull,, 111, 1, 1900,
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Nambiitiris is that they do not generally call themselves
by their proper name, but only by the names of their
illams (houses).

“One feature in Telugu names,” Mr. A. Srinivasan
writes, *“ is that they are sometimes not a safe index to
the sex of the bearers. Males have names of the female
deity, and, even where they bear those of the male deity,
they often affix the termination amma. Thus Ankamma
and Krishnamma come to be names of males, and 1llus-
trate the double source of confusion. Akasa Ramanna
(Ramanna i the air, or man in the moon) is the usual
subscription in anonymous petitions among the Telugus.
Abrogation of ome’s class or caste name involves no
inconsiderable sacritice of self-love. Thus the name of
Cheuchayya among Brahmans; Yanadi and Yerukala
among other high castes: Chenchus, Yanadis, and
Yerukalas being the aborigines. Not less significant
is the adoption by non-Brilimans of the names Biahman-
ayys, Brahmanna, or in vulgar form Bapanaiyya and
Bapanamma.”

Among the Nattamans, the eldest son in each family
has to be named after the village god, which gives its
pame to the kani or sept to which the family belongs, and
the child is usually taken to that village Lo be named.*
In like manner, the first male child of the Kotas of the
Nilgiris at Kotagiri is always called Komuttan after the
tribal god Kamataraya, and the numerous Komuttans
are distinguished by the preflix big, little, carpenter, ete.
After a birth among the Kois of the Godavari district,

* Madras Oonsusy Report, 1801,
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the child is well washed on the seventh day, and all
the neighbours and near relations assemble together
to name it. Having placed the child on a cot, they put
a leaf of the mhowa tree (Buassia latifolia) in the child’s
hand, and pronounce some name which they think suit-
able for it. If the child cries, they take it as a sign
that they must choose another name, and so they throw
the leaf away, and substitute another leaf and another
name, until the child shows its approbation by ceasing
to ery. Any public-spirited person in the village or
neighbourhood, who is honoured by having his name
bestowe(d upon it, ever after regards the child wita soma
amount of interest.*

The Yerukala women are accustomed to hononr their
lords and masters with the dignified title of cocks.t

It has been noticed, at times of Census, that native
Christians and Paraiyans, who masquerade in European
clothes, return themselves as Kurasians, and it may be
accepted that some benefit must be derived by the
individual in return for the masking of his nationality.
And 1t occasionally happens that pure-bred natives, with
European name and costume, successfully pass them-
selves off as Kurasians, and are placed on a footing of
equality with them in the matter of diet when they are
io prison, being allowed the luxury of bread, butter,
coffee, ete. §

The ingenious suggestion has been made that, when
native Christians pose as Eurasians, the name Murugan

® J. Cain, Ind. Ant. ¥, 1878. + Ibid,
I Madras Census Report, 1901,
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—

becomes Morgan, Ramaswami Ramsay, and Devadasan
Davidson. Equally ingenious i the suggestion that
ancient Kgyptian names have their Hindu counterparts,
Rhamessamena becoming Ramasawmy, Ramases Rama,
Chryses Krisbna, and so forth.

Native Christiuns, especially on the west coast,
have Portuguese names such as Saldhana, Mascarenhas,
Coelho, Bequeira, ete , derived from Portuguese sponsors
when their ancestors were baptised after conversion.
Others take the names of the priest who converts
them to Christianity, e.g., D’Monte, De Souza, ete.
A telegram which was recently transmitted in the
South Canara district, ‘* Albuquerque, taluk sheris-
tadar, on leave, Vasco de Gama acting involved in
the arrangement,” takes onme back several centuries in
Tndian history.

“« At Sadras,” Bartolomeo writes, * ““there iz a
Christian cougregation. Most of the members are
natural children of the Dutch and other Europeans.
I baptised there some new-born infants; and, 1 was
inserting their names in the church register. I every-
where found in the book Filbo de fulano, Filbo de
fulano. As I could not conceive it possible that a
father should have so many children, I asked the
sexton the meaning of the word folano. He replied
that it signified a person whose name was unknown,
and that, when the father of a child could not be with
certainty discovered, they put in the register Filbo

de fulano.”

® Yoyage to the East Indies, 1800.
L)



546 NAMES OF NATIVES.

Among the Syrian Christians of the west coast, old
and new testament names have become transformed as

follows :—
Chacko ; Yacob = Jacob.

Mani = Emanuel.

Yohan ; Chona = Johu.

Thommen ; Thommi ; Thom = Thomas.
Chamuel = Samuel,

Cheriyan = Zacharish.

Mathan ; Mathai; Mathoo = Mathew.
Chandi = Alexander.

Powlos = Paul.

Philippos = Phulip.

Syrian Christians take the name of their father, their
own name, and that of tleir residence. Whence names
such as Edazayhikkal Mathoo Philip, or Kunnampuram
Thommen ('handi resalt.

The honorific title Aiyar, which was formerly used
exclusively as a title by Brahmans, has now come to be
used by every native clergyman working in the Church,
and in the non-conformist missions of Southern India.
The name which precedes the honorific title will enable
us to discover whether the man 18 a Christian or Hindu.
Thus, Yesudian Aiyar means the Aiyar who is the
servant of Jesus. *

Tt has been said that every man in France is now
Monsieur, i.¢., my feudal lord ; and every man in Germany
Mein Herr ; and every man, in Kngland Mr. 7.¢., Master.+
In like manner, the up-to-date Paraiyan butler of Euro-
peans has the honorific title Avergal added as a suffix to
hig name on the envelopes of letters addressed to him.

* Rov, A. Margoschis, Christianity and Oaste, 1893.
+ Baring Gould, Strange Burvivals, 1895,
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COUVADE (HATCHING).

TaE couvade, or custom in accordance with which the
father takes to bed, and is doctored when a baby is
born, is very widespread, and is described * by Nir John
Lubbock (now Lord Avebury) in the sundry forms,
which it assumes in Brazil, Borneo, Greenland, Spain,
France, and other countries. 'I'o illustrate the quaint
custom, an example from Guiana will suffice. ““ On the
birth of a child, the ancient Indian efiquette requires the
father to take to his hammock, where he remains some
days as if he were sick, and receives the congratulations
aud condolence of his friends. An instance of this
custom came under my own observation, where a man in
robust health and excellent condition, without a single
bodily ailment, was lying in his hammock in the most pro-
voking manpner, and carefully and respectfully attended
by the women, while the mother of the new-born infant
was cooking, noue apparently regarding her.” +

The couvade is referred to by Alberuni § (about
A.D. 1030), whe says that, when a child is born, people
show particular attention to the man, not to the woman.
There is a Tamil proverb thet, if a Korati is brought to
bed, her husband takes the prescribed stimulant ; and
examples of the coavade iu Southern India have been
already recorded. ""hus, writing about the Yerukalas,

# Origin of Oivilisation and Primitive Condition of Man,
4 Brett. Indian T'riles of Guisns,
{ Indis. Tribner. Oriental Bories.
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the Rev. J. Cain tells us * that * directly the woman feels
the birth pains, she informs her hnsband, who immediately
takes some of her clothes, puts them om, places on his
forehead the mark which the women usually place on
theirs, retires into a dark room where there is only a
very dim lamp, and lies down on the bed, covering himself
up with a long cloth. When the child is born, it is
washed and placed on the cot beside the father,
Assafetida, jaggery and other articles are then given,
not to the mother, but to the father, He is mnot -
allowed to leave his bed, but has everything needful
brought to him."

Among the Kuravars or basket-makers of Malabar,
“‘a3 soon as the pains of delivery come upon a pregnant
woman, she is taken to an outlying shed, and left alone
to live or die as the event may vurn out. No help is
given to her for twenty-eight days. Even medicines are
thrown to her from a distance ; and the only assistance
rendered i3 to place a jar of warm water close by her
just before the child is born. Pollution from birth ie
held as worse than that from death. At the end of the
twenty-eight days the hut in which she was confined is
burnt down. The father, too, is polluted for fourteen
days, and, at the end of that time, he is purified, not like
other castes by the barber, but by holy water obtained
from Brahmans at temples or elsewhere.” Among various
other classes, it is customary for the husband to remove
the pollution caused by his wife’s confinement by means
of ceremonial ablution.

# Ind. Ant., 111, 1874
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To Mr. G. Krishoa Rao, Superintendent of Police in
the Shimoga district of Mysoro, I am indebted for the
following note on the couvade as practised anong the
Koramas. ‘“ Mr. Rice, in the Mysore Gazetteer, says that
among the Koravars it is said that, when a womau is
confined, her husband takes medicine for her. At the
instance of the British Resident 1 made euquiries, and
learned thay the Knkke (basket-making) Koramas, living
at Gopala village near Shimoga, had this custom among
tbem. The husband learns from his wife the probable
time of her sonfinement, and keeps at home awaiting the
delivery. As scon as she is confined, he goes to bed for
three days, and takes medicine cousisting of chicken and
mutton broth spiced with ginger, pepper, onions, garlic,
ot¢. He drinks arrack, and eats as good food as ke can
afford, while his wife is given boiled rice with a very small
guantity of salt, for fear that a larger gnantity may induce
thirst. There is generally a Koramar midwife to help
the wife, and the husband does nothing but eat, drink,
and sleep. The clothes of the husband, the wife, and the
midwife are given to a washerman to be washed on the
fourth day, and the persons themselves have a wash.
After this purification the family gives a dinner to the
caste-people, which finishes the ceremonial connected
with child-birth. One of the men examined by me,
who was more inteiligent than the rest, explained that
the max’s life was more valuable than that of the woman,
and that the husband, being a more important factor in
the birth of the child thun the wife, deserves to be

better looked after.”
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The following legend is current among the Koramas,
to explain the practice of the couvade among them. One
day a donkey, belouging to a Korawa camp pitched
outside a village, wandered into a Brahman’s field, and
did considernble damage to the crop. "The Brahman
was naturally angry, and ovdered his coolies to pull down
the hut of the owner of the donkey. The Korama,
outting himself at the feet of the Briahman, for want of
a better excuse, said that he was not aware of what his
animal was doing, as at the time he was taking medicine
for his wife, aud counld not look afterit. Tt is suggested,
in the Mysore Census Report, 1901, that the practice of
the convade has cithor long eeased to exist, or is a mere
myth based upon a proverb evolved out of a Brahman’s
gullibility 1n accepting the plea that a Korama was eating
medicine because his wife was in childbed, as a conclusive
proof of an alibi on his behall.

It is noted by the Rev. S. Mateer * that, after the
confinement of u Paraiyan woman in 'I'ravancore, the
husband is starved for seven days, eating no cooked
rice or other foed, only roots and fruits; and drinking
anly arrack or toddy. =,

Possibly, as suggested hy Reclus, the following
Toda custom, described by Marshall, ¥ is a survival of the
couvade. After the child is born, the mother is removed
to a shed, which has been erected in some sequestered
spot, in anticipation of the approaching event. There
she remains till the next new moon, and, for a month
after her return home, she appears to have the house to

* Journ. Boy. As. 800. XVI.  t Phrenologist among the Todas, 1873,



COUTADE. 551

herself, her husband remaining indebted to friends for
shelter meanwhile. _

The Nayéadis of the Cochin State erect a special small
hut, to which the woman retires when taken in labour.
She is attended to by various female relations, and her
husband all the while goes on shampooing his own
abdomen, and praying to the mountain gods for the safe
delivery of his wife. As soon as the child is born, he
offers thanks to them for “ having got the child out.” ¥

I have been unable to obtain any confirmation of the
practice of the couvade as recorded by Professor Tylor.t
“The account.” he writes, * for which 1 have to thank
M. F. M. Jennings, describes it as usual among natives
of the higher castes about Madras, Seringapatam, and
on the Malabar coast. 1t is stated that a man, at the
birth of his first son or daughter by the chief wife, or for
any son afterwards, will retire to bed for a lunar month,
living prineipally on a rice diet, abstaining from exciting
food, and from smoking. At the end of the month he
bathes, puts on a fresh dress, and gives his friencs a
feast.” The evidence on which this account was based
was that of a nurse born of Wnglhish parents in India.

#% K. Ananthe Krshnu Iyer,
+ Introduction to the Jtudy of Mun and Civibization.
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Tar practice of eating earth is widespread in many
countries, and at Zanzibar there 13 a disease called
safora induced thereby. It is on record that * the
Bikanees of India eat a kind of unctuous clay, and
Cutchee ladies are said to eat it, a8 in some other portions
of the globe—Carinthia for example—the ladies eat
arsenical earth, because they fancy it imprcves their
complexions.” ¥

From Mr. T. H. Welchman I received a sample of
clay, which is eaten by the coolies, chiefly females, on
the Cochin hills. ‘¢ They roast it,”” he writes, *“ and eat
it in large quantities, about 1 or 1} Ibs. They seem to
be ashamed of the habit, and, if other people see them
eating it, try to hide it. After about twelve months
they swell up, especially the face and abdomen, and
refuse all other food, drinking only water. Eventually
they die. 1 am told that, to stop the practice, the natives
administer castor-oil to the earth-eaters, but this does
not prevent them from eating more, if they can get the
chance. I have known several cases of death from this
cause.”” A correspordent writes as follows from Mysore,
“ The habit of earth-eating appears to be common with
the women of this province, and the adjacent talik
of Kollegal, but only when they are in & certain stage
of pregnancy. It is only a certain kind of clay that is

* A H.Jepp. Indian Beview, April, 1001,
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eaten, either raw or baked. The latter process is mld
to give it a peculiar smell or flavour. Isaw large quanti-
ties of this baked clay sold in the bazars of Nanjengdd,
and made wide enquiries from women who were in the
habit of eating this clay as to any ill effects from the
habit, and was invariably informed that they experience
none whatever.” Another sorrespondent writes: “ I have
known numerous instances of Mysoreans, reputed to be
addicted to earth-eating, and of both sexes, while the
habit once contracted by women is rarely, if aver, aban-
doned by them, and is invariably followed by fatal
results. It 18 usually an easy matter to identify a con-
firmed clay or varth-cater, as their appearance suggests
that they arc suffering from pernicious ansmia, the face
being unnaturally swollen or puffed and the abdomen
distended, while the limbs ure shrunk except at the joints,
which appear enlarged, and are said to be painful. The
particular kind of munnu, or earth, for which such an
unnatural craving is gratified, is apparently to be found
in every part of the Wyniad that I have seen or resided
in.” Mr. G. komilly, who has a tea-estate near Meppadi,
Wynad, informs me that he has had several deaths on
the estate of dropsical women who were mud-eaters,
and that he has been told there are others, who have
taken to the habit because they have struck a singularly
lnscious stratum of mud. ‘They begin by eating it in
secret, and, having once contracted the habit, cannot
leave off. Men very rarely eat it, and the jungle tribes
hardly ever. It is almost entirely Canarese women and
ohildren, and Coimbatore Tamils who indulge. 3
70



554 FARTH BATING,

In a paper read before the Asiatic Society of Bengal
(1905), Messrs. D, Hooper and H. H. Mann state that
“gn Mysore and many of the districts in Madras the
habit is common. In the bazaars of Madras and Banga-
lore specially prepared clay is sold for consumption.
Lower classes of Tamils, and Badagas, chiefly women,
eat earth on the Nilgiris. Muhammadans, or better class
Tamils are not known to practise the custom. In
Travancore and Cochin, earth-eaters are found largely
among the imported labour on the tea estates. The
coolies are Tamil-speaking people from 'l'innevelly,
Trichinopoly, and Nagercoil. The Kanis or hill tribesmen
have not been observed to eat earth, and the Malayilis
or uatives of 'Travancore only occasionally indulge.
Women, girls, and even crawling children contract the
habit. In one estate in Travancore, the Medical Officer
reports that 75 per cent. of the women and children are
earth-eaters, men, as a rule, are not known to indulge.”
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Wxirine concerning this implement, Mr. Savile Kent
states * that *“ according to Mr. Balfour two forms of this
weapon are peculiar to India. Oue of these, of a simple
curved shape and made of wood, is possessed by the Koli
tribes of Guzerat. A second Indian form belongs to, the
Maravars of Madura, and differs in shape from both the
above and the Australian type. The contour of this
Maravan boomerang is almost crescentic, perfectly flat,
but much broader at the more remote or distal extremity
of the instrument as held in the hand. The narrower
proximal or handle end is, moreover, fashioned into the
form of a conveniently prehensile knoh, which is usually
roughly carved. Although conmonly made of wood, it
is not unfrequently constructed of steel, or even of ivory.
This deseription of boomerang has been proved by
Gteneral Pitt Rivers to belong to the category of those
weapons which will return to the thrower when dexter-
ously manipulated. From the multiplicity of evidence
recorded (ancient Iigyptians, Africa, Arizona, New
Mexico, and Etruscan vases) the boomerang must evi-
dently be regarded as a weapon that did not originate
adventitiously with the Australian aborigines, or at any
rate upon Australian soil, but was in all probability
brought there with the earliest immigrants from the
Asiatic continent.” The South Indian boomerangs

* The Naturalist in Australis, 1897,
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Professor E, O. Stirling informs me, ** lack the blade-like
flatness and the spiral twist, which are always characters
of the true Australian returning boomerang. The
majority of boomerangs in Australia are not intended to
return, and indeed it is now difficult to get the returning
form.”

An hgerton s ‘ Indian and Oriental Armour’ boome-
rangs kat.arlya) used by the Kals of Guzerat for throwing
at hares, wild. boars, and other animals, are deseribed and
figured. * These’ Colonel Lane Fox says “conform to
the mnatural curvature of the wood like the Aunstralia
boomerang, which they resemble in form.” The Guzerat
boomerang figured by Egerton resembles in shape that
which is nsed by the Kallans and Maravans of Southerr:
India, which are described by him, under the name of
katari, as used by robbers in Tinnevelly.

“ Boomerangs,” Dr._G. Oppert writes,* “are used
by the Tamil Maravans and Kallans when hunting deer.
The Madras museum collection contains three (two ivory,
one wooden) from the Tanjore armoury. (plate XXX VII).
In thesarsenal of the Pudukkottai Raja a stock of wooden
boonﬁgs is always kept. Their name in Tamil is
valai tadi (bent stick). When thrown, a whirling motion
is imparted to the weapon, which causes it to return to
the place from which it was thrown. The natives are
well acquainted with this peculiar fact.” The Dewdn of
Pudukkdtai writes to me as follows.  The valari (or valai
‘tadi) is a short weapon, generally made of some hard-
grained wood (vadathala, ete.). It is also sometimes

* Madras Journ, Lit, Science, Vol, XXV,
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made of iron. It is crestent-shaped, one end being
heavier than the other, and the onter edge is sharpened,
Men trained in the use of the weapon hold it by the
lighter end, whirl it a few times over their shoulders to
give it impetus, and then harl it with great force against
the object aimed at. It is said that there were experts
in the art of throwing the valaril who could at one stroke
despatch small game, and even man. No such experts
are now forthcoming in the State, thongh the instrument
is reported to be occasionally employed in hunting hares,
jungle fowl, ete. Its days, hbwaver, must be connted as
past. Tradition states that the instrument played a
considerable part in the Poligar wars of the last century,
But it now reposes peacefully in the households of the
descendants of the rude Kallan and Maravan warriors,
who plied it with such deadly effect in the last century,
preserved as a sacred relic of a chivalric past along with
other old family weapous in their piija room, brought out
and scraped and cleaned on oceasions like the Ayudha-
pija day (when worship is paid to weapons aud imple-
ments of industry,) and restored to its place “of rest
immediately afterwards.”

To Mr. R. Bruce Foote 1 am indebted for the followu;g
note on the use of the bopmerang in the Madura
district. “A very favourite weapon of the Madura
country is a kind of curved throwing-stick, having a
general likeness to the boomerang of the Australian
aborigines. Ihave in my collection fwo of these Maravar
weapons obtained from near Sivaganga. The larger
measures 241" along the outer curve, and the chqrd of the
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arc 172", At the handle end is a rather ovate knob 2}
long and 1}”in its maximum thickness. The thinnest
and smallest part of the weapon is just beyond the knob,
and measures }4” in diameter by 11" in width. From
that point onwards its width inereases very gradually
to the distal end, where it Measures 22" across, and iy
squarely truncated. The latcral diameter is greatest
three or four inches before the truncated end, where it
measures 1”. My second specimen is alittle smaller than
the' above, and is also rather less curved. Both are made
of hard heavy wood, dark reddish brown in colour as scen
thtough the varnish covering the surface. The wood is
said to be tamarind root. 'T'he workmanship is rather
rude. I had an opportunity of seeing these bovmerangs
in ose near Sivaganga in March 1883. In the morning [
came across many parties, small and large, of meu and
big boys who were out hare-hunting with a few dogs.
The parries straggled over the ground, which was sparsely
covered with low scrub jungle. And, wheneveran unlucky
hare started out near enough to the hunters, it was
greeted with a volley of the boomerangs, so strongly and
dexteronsly thrown that poor puss had little chance of
escape. I saw several knocked out of time. On making
enquiries as to these hunting parties, I was told that they
were in observarce of a semi-religions duty, in which
every Maravar male, not unfitted by age or ill-health, is
bound to participate on a particular day in the year.
I had never before come across such shikar (hunting)
parties armed with boomerangs. Nor have 1 ever seen
these weapons used in other parts of the peninsula, thotigh



BOOMERANG. 589

I have, in various other places, come across small parties
furnished with short, straight throwing-sticks used to
drive hares into hedged avenues leading up to nets.
Whether a dexterous Maravar thrower could make his
weapon return to him I could not find out. Certainly in
none of the throws vhserved by me was any tendency to
a revurn perceptible. But for simple straight shots these
boomerangs answer admirably.”

The story goes that some Kallans, belouging to the
Vella (Vala ?) Nadu near Conjeeveram came down sonth
with a namber of dogs on a graud hunting expedition,
armed with their peculiar weapons, pikes, bludgeons,
and boomerangs. Somewhere in the neighbourhood of
Mslur, whilst they werc engaged in their sport, they
observed a peacock showing fight to oue of their dogs,
and, thinking that the country nust be a fortunate one,
and favourable to bodily strength and courage, they
determined to settle in it.*¥ At a Kallan marriage the
bride and bridegroom go to the house of the latter, where
boomerangs are exchanged and a feastis beld.¥ This
custom appears to be fast becoming a tradition. But
there is & common saying still current “ send the
boomerang (valari or valai-tadi), aud bring the bride.”

¢ Madura Mannal, t G. I, MPeulg, Ind. Ant., XXV, 1896,
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STEEL-YARDS, CLEPSYDRAS, KNUCKLE-
DUSTERS, COCK-SPURS, TALLIES,
DRY CUFPPING.

Tae tikkukol (weighing rod) is used in the Madras
bazirs for weighing small (uantities of vegetables,
tamarinds, salt-fish, cotton, etc., by shop-keepers, and
by hawkers who carry théir goods for sale from door to
door. But it is rapidly being replaced by English scales.
It is practically a rongh form of the Danish steel-yard.
The beam congists of a bar of hard weod, «.g., rosewood
(Dalbergia latifolia) or tamarind, 19" long, and tapering
from 13" to 1” in diameter. The scale-pan is a shallow
cane basket, 93 inches across, suspended by four strings
from a point near the thin end of the bar. The fulcrum
is simply a loop of string, which can be slid along the
bar. The graduations are rough notches cut in the bar,
and are not numbered, but, as there are ouly seven of
them inclading the zero mark, they are probably well
known to both purchaser and seller. The notches denote
5, 10, 15, 20, 30 and 40 palams, so that the machine can
be nsed for weighing up to about 3 1b. (1 palam = 1} oz.).
It will be seen from the description that the machine
i8 not a very accurate one, but it i8 doubtless accurate
enough for the purposes for which it is used.

In Malabar there is used for weighing an instrument
fashioned on the principle of the Danish steel-yard. The
yard, which is made of & hard wood, is about 4 feet long,
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and tapers from about 1} inch in the middle to § inch
at the ends. It is finished off at the heavy end with a
loaded brass finial simply ornamented with concentrie
rings, and the hook end terminates in a piece of orna-
mental brass work, resembling the crook of a bishop’s
pastoral staff. The sliding fulerum is simply a loop of
coir (cocoanut fibre) string. ‘I'he graduation marks,
which are not numbered, are small brass pins let into
the upper surface of the yard along the middle line, and
flush with it. The principal graduations are each made
of five pins disposed in the form of a small cross, and
single pins serve for the intermediate graduations. Corre-
sponding to each graduation mark on the npper surface
of the yard there is a pair of brass pins on the middle
line ot each side, the pins of each pair being at a distunce
apart just sufficient to allow tho string of the loop to lie
between them. The ohject of these pins ie to ensure
that, when the instrument is in use, the loop may be
accurately in a vertical plane through the graduation
mark, The unit of weight cmployed is the palam of
about 14 tolas, and the instrument is graduated from
1 to 100 palams (about 35 1h.). The last three gradua-
tions, representing 80, 90, and 100 palams, come upon
the brass-work, and are marked by notches instead
of pins. The graduation corresponding Lo 100 tolas has
in addition a brass point about 3 inch long, resembling
the tongue of a small balance. The whole instrument is
ornamental in design, and for a weighing machine of
this class is fairly accurate, the sensibility being large on
account of the considerable length of the yard. In a
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more simple form of weighing beam, used by native
physicians and druggists in Malabar, the bar is divided
into kazhinchi (approximately tolas) and fractions
thereof, and the pan is made of cocoanut shell.

For this account of weighiug beams I am indebted
to my friend Mr. E. W. Middlemast. The note may be
supplemented by a quotation from ‘Indo-Anglian Lit-
eratnre* which refers to an examination answer to
the question, Graduate the Danish steel-yard. *¢This
question iz a downright violation of the laws of God,
gince we are not coolies neither petty shop-keepers that
we will graduate a Danish steel-yard.” Advantage was
taken by tho candidate of his high caste to cover his
ignorance by assumed indignation.

Clepsydras,—The Madras museum possesses several
specimens of a primitive form of horologe, or water-clock,
which is thus referred to by Picart.* ¢ The inhabitants
of Mogul,” he writes, * measure time by a water-clock,
which, however, is very different from our clepsydras or
hour-glass. The clepsydra used by the inhabitants of
Mogul is in their langnage called gari or gadli, and has
not so much work in it, but then it requires more attend-
ance, a man being oblig’d to watch it continually. °Tis
a bason filI'ld with water, in which they put a little
copper dish with a very small hole iu its bottom. The
water comes by insensible degrees into this dish, which
when full, and that the water contained in it begins to
mix itself with that in the bason, it then ginks to the

* Religious Ceremonies and Cnatems of the several Nations of tha World,
1781.
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bottom. The time which it takes up in filling is by them
called a gari, which, according to the ohservation 1 have
made, amounts to twenty-two minutes chirty seconds
of time; so that, when the day is exactly twelve hours
in length, each part contains eight guries, that is 180
minutes, or three hours. As the days shorten, there are
less garies in each part of the day, and more in those of
the night; for we are always to add to the one what we
subtract from the other, because the night and day
together must regularly consist of 64 garies, that is
1,440 minutes, or 24 hours. As soon as one gari is
ended, the person who watches the clock strikes as
many blows upon a copper table as there are garies
passed ; after which he strikes others to show the part,
whether of the day or night.”

In Nepil the measurement of time 18 regulated in the
same manner. Kach time the vessel sinks, a2 gong is
struck, in progressive numbers from dawn to noon. After
noon, the first ghari struck indicates the number of
gharis which remain of the day till sunset. Day is
considered to begin when the tiles on a house can be
counted, or when the hairs on the back of a man’s hand

can be discerned against the sky
In Burma also a copper fime-measurer, or nayi, waé
used. “ Ag each nayi was meassured off, a gong was

beaten, and at every third hour the great drum-shaped
gong was sounded from the pahdzin or timekeeper’s

tower within the inner precincts of the royal palace at

* Enoyclopwedis Britanmoes, 1884,
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the eastern gate. From the pahd the beats were
repeated on large bells by all the guards throughout the
palace. To ensure attention to this matter in the olden
days, the timekeeper could be carried off and sold in the
public market, 1f he were negligent in the discharge of
his duties, being then forced to pay a fine in the shape of
ransom,” *

In his account of the operatious of the Maratha army
against 'lipd Sultdn, Moor :nforms ust that  the
manner of measuring time in Chittledroog and other forts
is somewhat curious. It may be called a hydrostatic
measure, being a small cup with a hole in its bottom,
floated in a vessol of water ; and, when a certain quan-
tity ot water 18 received into the cup, from its gravity it
sinks, and points out the expiration of a partieular
portion of time. I'he water being kept unruffled, this
may perhaps be a very accurate method of measuring
time, as it 18 evident no other nicety is required but
exactness in the hole of the cup, which may be easily
determined. At each gurry, or half hour, the cup sinks,
and the sentinel who has charge of the time measurer
strikes the number upou a gong, and, emptying the cup,
immediately sets it afloat. At the p’haurs, that is to
say at three, six, nine, and twelve o’clock, he makes a
clattering on the gong, and begins gurries again, similar
to the bells on shipboard.”

I gather from ¢ Asiatick Researches’ (1798) that the
hour-cup or kntoree was adjusted astronomically by an

* Barma under British Rule, aud hefore. J. Nisbet, 1901,
 Narrative of Little's Detachment, 1794,
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astrolabe, and that the cups were now and then * very
scientifically marked in Sanserit characters, and may
have their uses for the more difticult and abstruse
operations of the mathematician or astrologer. . . Six
or eight people ave required to attend the establishment
of a ghures, four through the day and as many at night,
go that none but wealthy men or grandees can afford to
gupport one ; which is convenient, enough for the other
inhabitants, who would have nothing of this sort to
consult, as (those being excepted which are attached
to their armies), | imagine there are no other public
(ghurees) clocks in all India.”

This form of time-measurer, made of a half cocoanut
or copper, is still in use among native physicians, astrol-
ogers, and others in Malabar. A cup of this nature was
employed in tho Civil Court at Mangalore in 1852, a peon
being posted in charge of it, and beating on a gung the
number of gadis every time that it sank. At the present
day it is used on the occasion of marriage among the
higher Hindu castes. The Brahman priest brings the
cup, and placcs the bridegroom in charge of it. It is the
duty of the latter to count the gadis until the time fixed
for his entrance into the wedding-hooth. The apparatus
is nowaday often replaced vy a clock or watch, but the
officiating priest insists on producing the oup, as he
receives his fee for 3o doing.

The method of computing time by means of a water-
clock, on which the gadiya, or nazhigai (24 minutes) and
jam or jamam (7 gadiyas)are indicated by nicks on
the inside of the cup, is still in vogue al the hazur
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office and temple at Venkatagiri The cup is in
charge of a sepoy, who keeps the time, and makes it
known to the public by beating a gong at the end of
each gadiya or jdm. 'To compensate for seasonal
variations of day and night, correction is made in the
length of the periods. The liole in the cup, after it
has been in use for some time, becomes dilated, and to
correct the error, it is contracted by beating the cup with
a hammer. A standard cup is kept for the purpose of
regulating the water-clock. The computation ol time 18
reckoned by means ot an hour-glass in some Brahman
(especially Madhva) mutts. Mr. Percy Brown writes to
me that Mr. J. L. Kipling introduced the water-clock for
use by the Police at the Lahore Museum, as tue clock
was always getting out of order. The bowl is a copper
one, floated in an earthen bowl, and takes an hour to
sink. 1t is in charge of the policeman on duty, who
strikes a gong each time that it sinks. Water-clocks
are in usein many places in the Punjib, and nearly
always in connection with native sentry work.

Knuckle-dusters have for more than a century been
nsed by a Telugu caste of professional wrestlers and
gymnasts, called Jetti. The Jettis 1n Mysore are said
to have been sometimes employed as execntioners,
and to have despatched their victim by a twist of
the neck.* Thus, in the last campaign againat
Tipill Sultén, General Matthews had his head wrung from
his body by the * tiger fangs of the Jetties, a set of

* Rice, Mysors and Coorg Gasetteer,
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glaves trained up to gratify their master with their
infernal species of dexterity,”* They are still considered
skilfol in setting dislocated joiuts In a note regarding
them in the last century, Wilks writes as follows.t
* These persons constitute a distinct caste, trained from
their infancy in daily exercises for the express purpose
of exbibitions; aud perhaps the whole world does not
produce more perfect forms than those which are exhi-
bited at these interesting, but cruel sports. The com-
batants, clad in a single garment of light orange-coloured
drawers extending bhalf way down the thigh, have their
right arm furnished with a weapon, which, for want of a
more appropriate term, we shall name a castus, although
different from the Roman instrnments of that name. It
is composed of buffalo horn, fitted to the hand, and
pointed with four knobs, resembling very sharp knuckles,
and corresponding to their situation, with a fifth of
greater prominence at the end mnearest Lle little finger,
and at right angles with the other four. This instrument,
properly placed, would enable & man of ordinary strength
to cleave open the head of his adversary at a blow ; but,
the fingers being introduced through the weapon, it is
fastened across them at an equal distance between the
first and second lower joints, in a situation, it will be
observed, which does net admit of attempting a severe
blow witheat the risk of dislocating the first joints of
all the fingers. ['hus armed, and adorned with garlands
of flowers, the successive pairs of combatants, previously

* Narrative sketchea of the conquest of Mysore, 1800.
¢ Historical sketohes, Mysore, 1810-17,




568 “WEREL-YARDS, 10,

i

matched by the masters of the feast, are!led in to the
arena; their names and abodes are proclaimed; and,
after making their prostrations first to the Raja seated
on his ivory throne, and then to the lattices behind which
the ladies of the court are seated, they proceed to the
combat, first divesting themselves of the garlands, and
strewing the flowers gracefully over the arena. The
combat i3 a mixture of wrestling and boxing, if the
latter may be so named. Thehead is the exclusive object
permitted to be struck, Before the end of the contest,
both of the combatants may frequently be observed
streaming with blood from tne crown of the head down
to the sand of the arema. Wlhen victorv seems to have
declared itself, or the contest is too gseverely maintained,
the moderators in attendance on the Raja make a signal
for its cessation by throwing down turbans and robes, to
be presented to the combatants. The victor frequently
goes off the arena in four or five somersaults, to denote
that he retires fresh from the contest. The Jettis are
divided into five classes, and the ordinary prize of victory
is promotion to a higher class. There are distinet
rewards for the first class, and in their old age they are
promoted to be masters of the fease.”

The Jettis of Mysore still have m their possession
knuckle-dusters of the type deseribed above, (plate
XXXVIII) and take part annually jn matches during
the Dasara festival. A Jetti police constable, whom I
saw at Chennapatna, had wrestled at Baroda, and at the
Court of Nepal, and narrated to me with -pride how a
wrestler came from Madras to Bangalore, and challenged
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any one to a match. A Jetti engaged. to meet him in
two matches for five huudred rupees a match, and, after
going in for a short course of tramming, walked round him
in each encounter, and won the money easily. The
knuckle-duster, as used at the present day, is strapped
over the knuckles with string passed through bholes
bored through the horn. 1t is believed that if, in a
bout, a man loses an eye, 1t 18 a bad omen for the
Government of Mysore.

Cock fighting, though said to have been introduced by
Themistocles, to encourage bravery among the people
who witnessed the contests, is a disgusting spectacle, and
I agree with Colonel Newcome that it should be per-
formed in secret. At Chennapatna, in Mysore, a fight was
organised for my edification by Muhammadars, who
laughingly said that they {ake more trouble over rearing
their game-cocks than over thuir children. Steel spurs
are not used, but the natural spurs are sharpened with
a knife, so that they are as sharp as steel. For the
purpose of the friendly combat, without money on the
result, which I witnessed, the spurs were protected by
linen bandages. A real good fight hetween two well-
matched birds may last for several hours, or the combat
may be over in a very few minutes. The top of the
head, a spot behind the cye, and the chin were pointed
out to me as the most fatal places for a stroke of the
spur. If the fight is protracted, water may be adminis-
tered three times, when one of the combatants collapses
on the ground with its beak in the earth, and its eyes
closed. When the bird is knocked silly, and cannot come

72
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up to the scratch, the fight is over. The seconds,
between the rounds, bathe the bird’s head and wounds
with water, and pour water into the mouth, while rubbing
the hand down the neck to assist the process of deglu-
tition. The stray feathers collected in the beak are
removed, and blood is extracted from the mouth with
the fingers and a long feather picked up in the ring.

Cock-fighting is a very popular form of sport in
South Canara amone the Bants and other classes, and
the ‘irds are armed with canningly devised steel spurs
(plate XXXVIII) which constitute a battery of variously
curved and sinuous weapons. The tail-feathers of a
wounded bird are hifted up, and a palm fan waved to and
fro over the cloacal orifice to revive it. The end ot a fight
at which I was present, recalled to mind Quiller-Couch’s
graphic description of a contest in ¢ The Ship of Stars.’
“* For a moment the birds seemed to touch to touch, and no
more—and for a moment only—but in that moment the
stroke was given. The home champion fluttered down,
stood on his legs for a moment, as if nothing had happened,
then toppled and lay twitching.” The edges of the
ghastly wound inflicted by the spur are brought together
with needle and thread, and the bird may live to fight
another day. Cock fighting is said* often to lead to
gambling and quarrels, and is therefore actively discour-
aged by the police. It is, in consequence, generally
managed unobtrusively.

Tallies, etc.—In the counting of areca-nuts, cocoanuts,
etc., the tally is kept by making a score or motch on

* Gasetteer of the Anantapur district,
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various substauces, such as a piece of bamboo, leaf-stalk
or fruit-stalk of the cocoanut. In Malabar I saw a
Paniyan elephant mahout, who jealously guarded a bit
of bamboo stick with notches cut in it, each of which
represented a day for which he had to receive wages.
The stick in question had six notches, representing six
days’ wages, or two rupoes four annas. Sometimes knots
are made in a piece of thick string or cocoanut fibre.
Among thoe Khonds, Mr. J. E., Friend Pereira ininrms
us,* “at the ceremonial for settling the preliminnries
of marriage, a knotted string is put into the hands of
the séri dah’pa gatarn (searchers for the bride), and a
similar string is kept by the girl’s people. The reckoning
of the date of the betrothal ceremony is kept by undoing
a knot in the string every morning. The Yanadis assist
European sportsman by marking down florikin, and those
who are unable to count bring in a string with knots
tied in it, to indicate the number of birds which they
have marked.

In a note on an instrument used by Native mariners
for finding their latitudinal position off the coast, Captain
Congreve describes the following simple and ingenious
instrument.t *“ A piece of thin board, oblong in shape,
three inches long by one and a half wide, is furnished
with a string suspended fiom its centre, eighteen inches
long. A number of knots are made in this string, indica-
tive of certain previously observed latitudes; in other
words, coinciding with the positions of certain well-known

* Journ. As. Boc. Bengal, LXXT, 1802,
+ Medras Journ. Lit. Boienos, XVI, 1850,
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places on the coast, The position of these knots is
obtained in the following manner. Tho observer elevates
the board in his left hand, its longest side being upwards,
and draws it backwards and forwards in front of his eye
until its upright length exactly corresponds with, or covers
the space included between the pole-star and the horizon.
With his right hand he next catches ho.d of the string,
aud brings it to his nose. He makes a knot at the point
where it tonches that feature; and, if he at vhe time be
abreast of Point Palmiras, an undeviating index is
afforded, which will in future show him when he is off
that point, the north star’s elevation being always fixed,
and therefore all the parts of the triangle formed by his
line of sight. the string, and the distance between the
polar star and the horizon, or the length of the board,
equally as constant. To make the thing as clear as
possible, suppose the observer finds, when out at sea,
that the knot which measured the former coincidonce of
his position with Point Palmiras, again impinges on his
nose, he is satisfied, on this oceasion, he is in the same
latitudinal line as he was on that, or that he is off Point
Palmiras. He makes similar observations at, and the
knot is fixed opposite each conspicuouns place, on the
length of the string, as far as Dondra head in Ceylon
generally. Thus by a gimple observation, at any future
time the mariner is enabled to ascertain his position with
sufficient accuracy for his purpose.”

When weighing kopra (dried cocoanut kernels), it is
customary to keep the tally by making holes in the
keruel with the index needle-of the weighing-beam. Tn
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the measurement of paddy a handful is taken from each
measure, and kept apart on a board.

An illiterate milkman, who supplies milk daily to a
customer, puts a few drops of milk on the cow-dung
smeared floor, and, rubbing it in with the finger, makes
therewith a dot on the wall. At the end of the month,
the dots are counted, and the amount is settled. Dots
are also made with charcoual, chunam (lime), or the juice
of green leaves.

Dryp-rupping.—A Dommara travelling medicine man,
whom T interviewed at (Coimbatore, was an expert at
dry-cupping with a cow’s horn. ''he apparatus consisted
of the distal end of a cow’s horn, with the tip removed,
and surrounded by wax. Before the application of the
horn to the skin of the patient, a hole is bored through
the wax with & needle. The horn is then applied to the
affected part. The air is exhausted from the horn by
prolonged suction with the lips, and the hole in the wax
stopped up. As the air is withdrawn from the cavity
of the horn, the skin rises up within it. To remove the
horn, it is only necessary to re-admit air by once more
boring a hole throngh the wax. In cases of rheumatic
pain in a joini, several horns are applied simultaneously.

The Pitt Rivers Museum at Oxford possesses dry-
cupping apparatus, made of cow-horn from Mirzapur in
North India and from Natal, aad of antelope (black-buek)
horn from an unrecorded locality in India.
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ACHARAPARAM CHerri—buried in =&
seated posture, 187,

Agsmudsiyan—marriage with Mara-
wvan, 180,

Alin—girls married to a bow, 84,

Ambalakiran—death cereniouy, 219,

Ambattan, Traovancure— death cere-
mony, 218,

Ancestor propitiation and worship,
3, 26, 46, 81, 75, 103, 104, 152, 136,
137,. 140, 142-44, 146, 15!-54, 156,
164, 165, 189, 109, 202, 204, 218, 215,
277, 865, 463,

Animel s.iperatitions, 269-85.

Arayan—marriago, 43, 44,

Are—marriage, BO.

Ayudha pojs, 360.

Bapaca—ancestor  worship, 188
branding, 402; denth ceiemonios
182-99 ; earth-cating, §634; fire hy
friotion, 467; fre walking,
marriage, 21, 33; marrioge of the
dead, 196 ; nicknames, 638; tmens,
248 ; relutions with Kuiumbas, 119~
20; tattoving, 38%,

Badhoyi—marriage, 24, 81

Bagata—marriage, 28,

Balija~ mbrriage, 16.

Bant—cock-fighting, 570; desth cora-
monies, 202 ; wmaorriage, 70,

Barber - Aru-walking, 483; services
ot death oceremonies, 164, 138-03,
171, 188, 202, 208, 218 ; mervices al
marmages, 25. 62, 70-72.

_Basayi or Breiv (ded.oated prostitute)
—branding, #0, 401 ; mitiation cere-
mony, 40 ; marriage to idul or daggor,
86 ; tattooing, 358 ; village festival,
480,

Bavuri—marriage, 100,

Béri Chetti —marriaye, 86.

Besta— branding, 400.

470; |

Bhogam (dedicated
marriagoe ceremony, 40.

Lhonda— gurnienta mudc of bark, 537;
marriage, (7.

Willava— behef in vieruo of n buffale
bene, 273; death coremonies, 208 |
tartigne of the desd, 347 ; mairied
to plantain tree, 47 ; names, H4l;
pumshment, 421,

Buolasi- marringe, B1.

Loomerang, bbs- 59.

Bors Mubsmmadsu—death ceremony,
226,

Boya—brandiog, 4(0; marrioge, 48,
89,

Brahman— branding, 408-t; confine.
ment m wkiocks, 410; death rere.
monies, 133-87: excommunication,
432 ; magician, 354 ; marringe, 1-6,
G0, 72; married to wrks plant, #45
muarried to plantain tree, 47 ; ordegl,
422; pollution by lower classes,
25K peltution for deid snake, 288
propitiation of epirit «f decensed
Brahman, 320, 331; ticatment at
Lanbidi and Kavnadiyan merriuges,
58-6C ; treaiment by Paraiyaus, 458;
treatment by Holayns, 258, 458,

Brihman, Nambhotiri—death cere.
mony, 166G , names, 6548 ; wacred fire
obiained by friction, 464; saske
shrine, 285, YRY.

Branding, 848-406.

Ruriel gronnd—robbery at (mayana-
kollai), 220-265.

Burial site—prehistorio, at Aditane
nallor, 149.

prostitute)—

CHAREILIVAN —marriage, 17; 1ight and
left band factirns, 47; tatiooing,
878 ; wearing of charmas, 268,

Charms, 250-69, 281, 474.

Chencho—death ceremeny, 206; flint
and steel, 470; marriage, 84,
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Cheruman—eonversion to Ialam, 388,
447 ; death ceremonies, 163 ; marri-
nge, 48, 99; privileges, 462-63;
slayery, $43- 17,

Chotti—marriage, U8, 6B,

Oiroumeision, 385-90, $11; Dudékula,
24, Kallan, 24, 888,

Clopeydra, 502-G6.

Cock-fighting, 508-7u,

Cuorg—ancestor worahip, 15, 383 ;
hirth ceremony, 96 death ceremo-
nies, 205 , marringe, 17, 87, 107

Corporal punishment, 433-40

Couvude, 547-531.

Dura Mysawvanin- circumcision ol
eonverts, 340,

Disari—mouth-lock, #U2, possr<sion
hy the deity, 476, scorvices uf Kara-
mudai temple festival, 304

Death mongs, 227 37,

Defor mity and mutilation, 66 4006
Devigga—bomed inn aented postuie,
147 , marriage, 77.
Dhobi—giils married

‘aword, 35.

Nomh—tativoing, 382

Dommara -dry-cupping, 574,
suskes and mungoosos, 202,

Donga Dasari  branding, 402

Dreas, 520-531.

Dry-cupping, 373.

Dudékula—cireumcigion,
nge, 24.

W n tree o

wah

2.

muni-

EAR-BORING, 347, JOT-T4,

Barth-eating, 562 54,

Eunuochs, 308-47.

Furasinn—tattoning, 370,

Evil oye, 72, 73, 07, 101, 253-58, 2(;2,
2063, 319, 353,

Fixoers — amputation, 880-b¢,

Fire by frioiion, 464-70; Tods, 181.

Fire, sacred, 1, 2, 80, 45, 75, 134-36,
lG! 164, 218, 260, 268, iﬁi.

Fire-walking, 471-80,

Plint and steel, 470,

GapApa—chbarm for catrle dimease,
278; declice tu touch horses, 270;
dress improver, 528 ; mirriage, 22, 33.

Gmllows, 427.

Gamallu—bir h ceremony, 308,

Gandla—marriage, 93,

Gangimakkula —marriage, 51.

Ganiga—death oeremonies, 166; mar-
riage cf the dead, 100,

(Granda-—marriege, 80,

Ghasi - marriago, 98,

GGolla—mayriage, 21, 193

Gonndun —anrriege, 53, 82

fFndala - widow marriage, $0,

Havni -lnanding, 01, mu riage, 24
l{asaluin —donth ceremonies, 161,
Moggude ~marmiage, 28

Higra, (eunuch), 306.

Holeyn -vlackenmg of  teeth, 367,
ear-horing ceremony, #84 ; mairinge,
78, yrivileges, 457 ; <ettlement of
boundaics, 321, slavers, 463 G;
treatment of Brahinans, 268,

Took-swinging, 487-501,

Horsoe ourls or linir-mnika as omens,
B4-83, 245,

Human sacriliee, 247 1300, 304,
28, 434, 510-18,

Hypergamy, 130,

325

LUATYAN —mariage, 21, 55, 70, 73, 7.

ldign—mnrringe, 35.

Tnvan —marringe, 70, 78; vitil-hetrn
kulyinam, 124,

I ufanticide, 502-0,

Iruln—sucsster woiship, 154, doath
coremonien, 14042, 147 ; Hint gnd
ateel, 470; infanticido, 602; Jeaf
garments, 525 ; marriage, 42; tathoo-
ing, 878.

JArN—-cremation, 150,

Jaklkula—prostitotes, 31,

Jaldri—marringe, 85,

Jotti—knnokle-dnster, 566-G9.

Jogi—death ceremonies, 171; marries
age, 16, 26, 57, 95 ; ordesl, 422
punishment, 414,



Kinin —death ceremonics, 143; flinu
and steel, 470 ; marriage, 33. 81;
nicknnmes, 687 ; tooth-chipping, 383.

Kaikolan--adoption by 3lidgam woman,
41; anceator worship, 154 ; dedica-
tion to temple eervice, 24, marriage,
98.

Kullan—boomerany, 556G-5Y, circum-
cision, 388 ; death cceremonics, 206 ,
dilatod ear-lobes, 372; forms of
punishmenl, 873; infanticide, 393,
marrisge, 18, 24, 53; polvandey,
108; pregoancy ceremony. 104;
privileges, 457

Kallan Muppan—murriage, 71

Kembala—ser Tottiyan

Kumma—fonceal, 459, wnrriagy, 14,
39, 50, 51,71,

Kommalan--buoried in a scated jus-
tore, 187.

Kamimalan,  Mnlayalam—polyandry,

1145 tili-ketty kalydnom (tali-tying

marringe), 12+
Komenln —marriage, 27.

Kinikar~ lire by friction, M, mairi-

wye, O,

Kanisan—poi forms oporation of piere-
ing vars, 375 ; polyandry, 113, 115,

Kunnadigan —marriage, 58, 74

Kaopiliyan—cohabitation with brother-
in-law, 108 ; marrisge, 52, 82, 108,

Kapu or Reddi—Dirth ceremony, 30,
dusth seremony, 226 ; insrringe, 52,
72, T4, 02-63, 101, 1134

Kathira vandlu—branding, 3i4,

Kavarai—mnrringe, 37.

Khodure —hounoritic titles, 542,

Khond—crow legend, 278; death
ceremonies, 166, 18%; car-pieromng,
867 ; infanticide, 504-7; marriage,
8-18, 80, 25, 53, €5; Moriuh secrifice,
510-19 ; small-pox goddess, 343;
surocery, 324,

Killakyate—Dburied in a seuted postore,
142.

Knunekle-duster, 566-09.

K{ or Koyi—death ceremonies, 155;
jird soperstitions, 378; marriago,
18-15 ; names, 643 ; sorcery, 823.

v Kodali

L4

Kojuh (¢unuch), 396,

Komati— marriage, 54, 88-91 ; marri-
age between living and dead, 104;
relations with Madigas, 88-90,

Konar—marringe, 126,

Kondn Dorva— marnage, 100,

Kongn— marrisge, 52.

Konga Vollila— marringe, 71,

Koraga- death coremony, 156; leaf

garments, 524, marviage, 78,
nymes. 641,  punishment, 427,
slavory, 453,

Korama -couvade, 54U-60, death

cevemonies, 164 ; murriage, 12,

Korava or Karnvan  comude, 54%-48;
denth cervmony, 220, nnnrringv, a7,
ordeal, 423 ; perfoam  car-picreing
aperation, 3, snake-charmern, Y80,
tattoovrs, 8768-77, 81,

Kota— branding, 398 death cervmo.
nies, 18¢-B8; fire by frietion, 460,
murringe, 62 ; namoes, 513 ; sorvices
at  Badngn Tove-al aod  mewiorial
cercvmouiea, 101, 200, 201 ; servievs
at Toda fuueral, 173-H2,

Kottui Vellila  keop slaven, 456,

Kiishnavihhukur—murvinge, 20 ; poly-
andry, 113.

burtd s sealod posture
140,

Kunuuvan -marriage, 51.

Kuorni —buried in a seated posture, 142,

Kurabu  brauding, 400, blackening
ol teeth, 37 ; dewth coremonles
14i; marriage, 75, 84-87, '

Kuvumbi ~ denth corewonics, 147 ; five
by frietivn, #08, wmarringe, (4;
mupeivisua at Badaga memorinl cere-
mony, 201 ; pulyandry, 113 ; elavery,
H5, sorcery, 109, 319.

Kuruvikdran—make spurious jackal
horne a8 ¢harms, 289,

Kusavan —menufactore of clay idols,
348,

Lasmpini—bells and rags e volive
offerings, 344; infanticide, 607;
mantrems, 265; marrifige, 43, 49,
58,60 ; stones ne votive offerings, 857
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Leaf garments, 524 -27.

Lead<wos¥ing fespivnl, Periyspalaynin,
361-686.

Lirgeyat—desth oceremonies, 138;
marrisge, 61 opprobrions names,
584,

MIpiga—oomnection wilth Komah
marrisge, BS-90; death cerémony,
179 ; marringe 51, 67, 01, 267, pn-
vileges, 457-62 ; wearing of cherm,
208; wears loaves nit willage
festival, 065,

Mala—abduetion, 16; hranding 398-
98 ; charms, 265, confiucment cere
mony, 3fl; confinement in stocks,
409; eclipse saperstition, 280,
marriage, 61,71 ; priviloges, 458-G2,
sorcery, 825; weoaring of vharm,
268.

Mala Arayan—death ceromonies, 148,
marriage, 20.

Mala Vadar—tooth-chipping, 383-84,

Malabar Marrisge Act, 128

‘Malai Velldla—moriinge, 48, 279.

Mulpiili—death ceremonies, 206, rar.
risge, 82-84, #0, punishment, 421

Malasar—marriage, B0,

Mals Kndiya-—~death ceremonies, 145,

Mangala—fre.walking, 483.

Mantrams (cousecrated foiwmnle),
250, sq., 267, 285, 205, 310, 311, 315,
330, 837, 328, 332, 835, 404

Mippilla or Moplah—chnrm cylinders,
268 ; employment of Paniyans to
commit muider, 818 ; muarriage, 20,
83 ; ordeal, 480. :

Mippills, Laccadives— logends, 278,
808.

Maraksysr—merriage, 28,

Maraven—boomerang, 5566-69; bride-
groom represented by a stick, 41;
dilated ear.lobes, 870, 874; marri-
age, 69, B2, 106; marriage with
Agemudaiyan, 130,

Murrisgo be' capture, 8, uq.

Marrlage with the sun, Ganjam, 41,

Maternal and piternal uncle, 8, 8, 8, 10,
12, 15, 17, 25, 26, 28, 30, 865, 62 67,
060, 80-82, 84, 09, 104, 157, 249, 251,
388,

Mercury oups as a charm, 286.

Merinh sionitice, 464, 510-18,

Mo ser—mmriage, 80.

Month-lock, 402-3.

Mohamwmadan —cirgumcigion, 885-86;
continement in stocks, 409 ; crescent
worn ag olinrm, 264 ; dyeing nails sand
hur with henna, 306, ear-piercing,
371, five walking, d488-856; metal
bowls as charms, 857 ; opprobiions
names, 534,

Mukkaran—couversion to Islam, 880,
death ceremouies, 162,

Mydsn DBadar—circumsision, 388-89 ,
desth ceremony, 171,

NWacanria—denth coremony, 219,

Numos of nutives, 533-540,

Ninchinit Vellala—death caremony,
210 ; roarriage, 77.

Nangs Porvje—olothes, 528 ; marriage,
67.

Nattnmian—marnage, 54 ; names, 543.

Nittuho! tar Chetti—marriage, 99,

Niyidi—conversion to Islam, 447,
couvade, 561, death oeremonies,
160-52; fire by friction, 466 ; mar.
rige, 83, .

Niyisr—bndegroom represented by
a eword, 35; clothing, 530; death
oeromonies, 6-18; dilated _ear-
lobes, 876 ; esr-piercing, 868; evil
eyw, 268; hypergamy, 180; mode
of addressing a Nambotiri 818hman,
542 ; nose-slitting, 3693 polyandry,
116-20; pudumuri marrisgo; 86,
tili-kéttn kalyinam, 36 tattecing,
8582,

Nose slitting, 868.

Oppe—death ceremonies, 158, 220;
marriage, 17, 38, 48, 55, 78, 77, 98.

Odi cult, 818-17.

Okkiliyan—buried in o seated poltns®,
188; death oceremonies, 170; mar-
risge, 38, 70, 83, b4,
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Omens, B3-85, 288-53, 478, 477, 493,

Ordeal, 421, uq.

Oriya—hypergamy, 180 ; names, 511,
£42 ; sorcery, R24.

Oriya castes —marringe, 79 ; married
tuan arrow, 86; married to a tree,
ul

Panxa BIrE—death coremony, 189.

Pulayakkdian—marrisge, 42.

Pallan—death ceremonies, 164 ; dilated
par-lobes, 870, marriage, 26, B82;
slavery, 442.

Palli or Vanniyan—marriaga, 22, 84, 935,

Pandiram—baried in & seated posture,
142,

Phndu koli or Pindava temples, 146-
48,

Panlysn—denth veremonies, 143 ; fire
by friotion, 468; marrisge, 83;
slavery, 447; sorcery, 817; tally,
671

Pino - claims paternity of a Khond
girl, 13 ; marriage, 81, services at
Khond death ceremony, 166,

Paraiyan or potah—belief i omens,
944, buried in & seated posture,
188 ; death ceremomies, 160, 170,
271, dilated ear-lobes, 370; mar-
riage, 17, G, G8, 76, 61, Y46; mar-
riage of dead bachelors, 46 ; ordesl,
428 ; privileges, 457-69, rervices at
Odde and Toreya funerals, 157-69;
slavery, 441 ; tattooiny, 880.

Paruiyan, AMalubnr—odi cult, 814;
BOICery, 817'

FParniyan, Travancore—oconvade, 550 ;
alavery, 461,

Parava—dilated ear-lobos, 870-71.

Patntlkiran—marrisge, 76

Pattanivan—death ceremony, 171,

Plabirati—bauried Iu & weated posture,
189.

Polyandry, 108, sq.

Poroja—witcharaft, 308,

Prehistorlc celts as votiwe pfferinge
and medicine, 351,

l’l‘;{?ll-mnﬂll’ﬂ. 21, tattooing,

" between brother
and sister, 58 ; sorcery, 200.

Ban-pronvcinG mr2 (Vartojspam),
227, '

Rijptt—marriage, 95,

Riveluv—punishment, 486,

Rizu—bridegroom represected by a
sword, 41 ; marriage, 8, 7.

Reddi—see Kdpn.

Relh—man iage, 26,

Bbodip—tooth-chipping, 884,

Right and left hand factions, 47, B0,
pe.

SAraariMa Browr, 8, 188, 425,

Bavarn--death ceremonies, 154, 208 1
marringe, 18,19; sorcery, $08,
votive offerings, 356.

Bembadeven—marriage, 57, punish-
ment, 411.

Shanan—branding, 399 ; oonfinement
in stooks, 410; oonversion to Ilam,
890 ; devd worship, 237 ; dilated ear-
lobes, 870.

Sholags—death cerémonies, 143, 158,
marriage, 57, 64,

Slavery, 441-G3.

Slaves—method of catohing, 286,

Bnake woiahip und suporetitious, £85-
93, 354, 535,

Horoery, 206-338.

Btoc)-yard, 560-02.

Btocks, coufinement in, 408,

Syrian Christian--vemes, 644, tattoo-
ing, 878.

Tir-geTT0 Karvinan— thli4ying mar.
ringe, 121-84.

Tallies, 570-73.

Tally—Khond, 18.

Tattooing, 878-83.

Teeth, blankening, 367.

Thanda Pulavan—death ceremonies,
163 ; leaf garments, 625 ; marrisge,
66 ; slavery, 452 ; sorcery, 838,

Tiyan—eclothing, 629 ; death ceremony,
218 ; dilated ear-lobes, 876; evil

* gpirifs and pregnant women, 278,
marriage, #7; ordesl, #0; polyan-

ary, 112,



IfDEX.

|

unnd ar $1ysdt—iive-walkers, 478,

~—birth ceremony, 550 ; branding,
898; dry faneral, 146, 172-77; fire
by friction, 181, 464-06; green fune-
rul, 146, 177-84; infantioide, 507-90 ;
msrriage, 68 ; marrisge of the dead
106, 179; polyandry, 108; preg-
nancy ceremony, 108-11; rrgistration
cf marrisgés, 111 ; relstions with
Kurombas, 819~230 ; tattooing, 382,

Tooth-chipping, 883,

Toreys —death coremomes, 167, ma
ringe,"16, 38, 90

Torture, 407-82,

Tortiyen—encestor  worslap, 1523
brideygroom represented by o degger,
38 ; marringe, 52, 268 ; guasi-palyan-
dry, 108,

UepruivAn—muringe, 10l

Urili--denth verewmonies, 201 , excouw-
mynication, 277 ; naringe. 16, 85,
B2, 8%, 92 | punishmoni, 420

Maxmarica—amputatin of  fiugers,
301-88, ULlackening of terth, 307
murringe, 37, B3.

Vrllamban —marringe, 53,

|

|
|

) .

Venniysn—ses Palli,

Velama—bridegruom represented by 4
sword, 41 ; marriage, 100,

Vellila—buried im & seated posture,
13%; di'ated ear lobes, 870.

Vettiysn— Paraiyan grave.diggers, 227,

Vettuyan—!leaf garments, 536,

Votive offerings, 330-05.

Wasugnuan—mahes torches of rag
ufferings, 943, officiates at cholera
1ite, 264, services at death oere-
momes, 170, 202, services st maerri-
ages, 36, 102,

Yinipi—death teremomes, 166-86 ;
tite by friction, 460, marriage, 31,
78; punishment, 438, tally, 571.

\ antrame, 259, sy , 313,

Yernkala- couwyade, 647, death rpie-
mony, 219, murriage, b5G, 68
vobbery, 373, sorcery, 327 | tattuoer g,
376

Yernva—buried in n sented pustare,
140

Yog Girnkkal- buwiied wm & soated
posture, 142,






