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most confidential posts in the sovereign’s counsels, was interested
in the immense variety of Indian life, its people, its products,
its climate, its languages, and, above all, its philosophies and
its religions. In the Ain-i-dkbari (the “Mode of Akbar’s
Government "), which is really the third volume of the Akbar-
nama, he surveys the methods of the imperial administration,
the military organisation, the revenue, the houschold expendi-
ture, and, noting that there_were 360 systems of philosophy
and conduct (iii. p. 125), he concludes with a well-informed
account of the six orthodox dar¢anas, the Jains, the Buddhists,
and the Sceptics (ndstikas). He watched his royal master
closely, and with hig brother Faizi, the. poct, aided him along
that search for truth which led Akbar to abandon the profession
and practice of Islaim. T'o these influences the pious Badaoni
was vehemently opposed. He could, indeed, himself temporise
upon occasion, and subordinate his views to his own interest.
Early in life he had been indebted to Faizi for personal kindness
and help, but after the poet’s death he wrote of him with bitter-
ness. He felt some explanation to be nccessary: “The truth of
religion and the maintenance of one’s faith are paramount to
all other obligations.” It was an interesting indication of the
learning and culture of the time that the poect left a library
of 4600 volumes. They were distributed into three groups:
(1) Poetry, Medicine, Astrology, and Music; (2) Philosophy,
Sufiism, Astronomy, Geometry ; (3) Commentaries, Traditions,
Theology, and Law.! Yet with how much smaller equipment
did the poets and scholars of Quecn Elizabeth’s court illuminate
the world !

The imagination of the time, of course, culled for wonders con-
nected with the prince’s birth, and Abul Fazl does not disdain
to tell of his father's prophetic dream, of portents and pro-
gnostics preceding his advent, and (on the authority of the
nurse, long withheld) of his anuouncement, % Messiah-like,” at
seven months old, that the celestial light of the Khalifate would
shine forth in him.> Abul Fazl has a pious explanation for
everything. When Huwiyin sent for celebrated teachers to

1 Eliot and Dowson, History of Indaa, v, p. 548.
¥ Akbarndma (Beveridge), i. p. 384 f. It was believed that Jesus Christ
bad spqken in his cradle. '
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instruct him, the bay preferred to go out to play. It was a
part of * the divine design that this special pupil of God should
not be implicated in human learning, and it should become
apparent that his knowledge was of the nature of a gift, not
an acquirement.”! He grew up, therefore, unable to read or
write, but he had great native abilities, and a prodigious memory.
His love of animals led him to familiarity with the camel, from
which he learned “darvish-like endurance and patience.” In
coursing with dogs he was initiating his companions in methods
of government. He mastered the Arab horse “with the polo-
stick of Divine help™; and Abul Fazl, whose turgid panegyric
is unrestrained by any sense of humour, even adds that he
“opened the wings of his genius in the spacious atmosphere of
meditation on God, and brought his contemplative mind to
study the sport of pigeon-flying.”*

Akbar was, in truth, a singular compound of many aptitudes
and varied tastes. Called to the throne at the age of fourteen,
it was his first task to regain his father’s lost dominions, and
re-establish himself in Delhi as sovereign of Hindostan. For
some years he was inevitably under the guidance of older
advisers, counsellors and commanders on the one hand, the
queen-mother and the chief nurse with the court ladies on the
other, in an atmosphere of incessant quarrels and intrigues. Not
till be was twenty did he really begin to exercise independent
power. Of immense physical strength and dauntless personal
courage, he could kill a tiger with a single stroke of the sword,
or with one blow of his fist lay an assassin senseless on the ground.
In battles and sieges he often exposed himself unsparingly, to
the great anxiety of his officers. With untiring energy he
devoted the intervals of fighting or State affairs to elephant
combats, hunting with cheetahs, cock-fights, polo, and similar
diversions; he would make long pilgrimages on foot; then,
able to do with little sleep, he would listen for hours to reading
in poetry, history, philosophy, and theology, or to music and

! Akbarndmae (Beveridge), i. p. 519.

% Ibid., i.p. 589. On a visit to the shrine of Shaikh Farid Shakarganj
at Pattan in the Punjab, he was immensely amused in the intervals of
devotion by watching fishermen dive in the river and catch fish in their
mouths, Akbarndma (Beveridge), ii. p- 536.
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singing. The Jesuit father Montserrate, who accompanied his
expedition to Kabill in 1581, was impressed by his geniality and
versatile accomplishments, His wide open forehead, his eyes
gleaming like the sea as it quivered in the sunshine, implied a
vivid interest in all that went on around him, and an acute
judgment on problems of many kinds. He loved the arts,
promoted sumptuous architecture, and called sculpture and
painting to its aid. He was even practically acquainted with
various crafts, and near his favourite palace at Fathpur-Sikri
he erected buildings where he cofld take part with painters and
goldsmiths, weavers and armourets. Patron of letters—the
royal library is said to have contained 24,000 iolumes—he
knew the value of learning: and Montserrate on his return to
Goa testified that though he could not read or write he was
yet doctissimus eruditissimusque.' '

v But behind this incessant physical and mental activity lay
many searchings of heart. The Jesuit father discovered that
Akbar was melancholicus. The burden of empire was heavy; only
by incessant vigilance could order be maintained and outbreaks
of disaffection suppressed over the immense area which extended
from Afghanistan and Sind to Orissa, from the Himdlaya to
the smaller kingdoms of the Deccan. In 1580 the Jesuit
fathers found twenty vassal Kings waiting upon him. But
beneath the splendour of the court lay a harassed anxious
mind. “*From early youth he had shown an unusual interest in
religion. Roaming about among the people, he had sought
intercourse with fakirs and yogins, and from time to time
strange impulses of devotion came upou him. A curious story
related by Abul Fazl in a glamour of supernaturalism opens an
early glimpse into these moods. During the siege of Mankot
in 1557, when he was but fifteen, he suddenly broke away from
the military operations and the elephant fights by which they
were diversified, and rode off alone upon & horse of tnusual

! Mongolicee Legatronis Commentarius, by Father Anthony Montserrate,
€., edited by Rev. H. Hosten, S.J , 1n Memowrs of the Asw*we Soc. of Benyal,
iij. No. 9 (Calcutta, 1914), p. 643. Cp. Father Jerome Xavier, in 15608,
JASRB (1888), p. 37.

? Mankdt was “a fort 1n the lower hills, now included in the Jami
territpry of the Kashmir State,” V. A. Smith, Akbar, p. 40.
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speed and vicious temper. ]:)ismcmntint%,h he assumed the
posture of communion with God, and the-horse naturally
galloped away. “When his holy heart was again disposed to
mount,” no horse was at hand. But suddenly he saw it coming
swiftly towards him, and when it stood quietly waiting for him,
he mounted and returned to the camp. When the full
responsibility of empire fell upon him, he passed through a
grave religious crisis. “On the completion of my twentieth
year I experienced an internal bitterness, and from the lack of
spiritual provision for my last journey my soul was seized with
exceeding sorrow.”! The sayings collected by Abul Fazl are
the recollections of many years, and are rarely fitted with a
date. Weariness prompts the declaration—“If I could but
find anyone capable of governing the kingdom, I would at once
place this burden upon his shoulders and withdraw therefrom.”
His constant prayer was that when his thought« and actions no
longer pleased the Supreme Giver, God would take his life.
BRut he found “ the solution of all difficulties in the assistance
of God, and the evidence of the latter is the meeting with a
discreet spiritual director.™? Such a guide he believed himself
to have found in Abul Fazl. ¢ He was the man,” said Badasni
angrily, *that set the world in Aames.”?

Among the modes of Mohammedan devotion pilgrimages
held a high place. At one time Akbar was carnestly desirous
of going to Mekka, but his officers of state opposed the plan
so strongly that his design was abandoned.* Visits to the
tombs of local saints could be more easilv arranged. One night
on a hunting ¢xpedition he heard a group of Indian minstrels
in a village near Agra singing hyvmns in praise of Muinu-d-din,
a famous saint of Ajmér, who had been buried there in 1236.%
Thither in January 1562 Akbar went on foot, and on his way
he found a bride. It was the first of many yearly visits,

U Ain-i-Akbars, iii. (Jarrett), p. 386. * Ibid., p. 387.

¥ Towdrikh, ii. (Lowe), p. 200,

* Akbarndma (Beveridge), iii. p. 269.

¢ Ain-i-Akbart, iii. (Jarrett), p. 362, Ajmér (in Rajputana) is 275
miles 8. of Delhi, and 228 W. of Agra. The saint’s tomb is still visited by
about 25,000 pilgrims annunlly. Imp. Gaz. (1808), v. p. 170.

® V. A. Smith, p. 57. Badaon¥'s date 1s 1561. ~
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maintained till 1579. After the marriage anxiety for a son
was at length partly soothed by the prediction of a living saint,
the Shaikh Salim of the village of Sikri, twenty-three miles
west of Agra. Salim boldly announced that the prayers offered
by Akbar at Ajmér, Delhi, and elsewhere, would be answered
by the birth of an heir. The expectant mother was sent to
reside in the Shaikh’s house to secure his blessing, and there in
1569 Prince Salim, named after the saint, was born. With
grandiose plans Akbar converted the village into his capital,
and gave it the name of Fathpir. Palaces and mosques,
schools, baths, gardens, quickly added dignity to the imperial
choice. The pilgrimages to Ajmér were continued, and in
1573 directions were given for building a palace at every stage
between Agra and the tomb of Muinu-d-din. The intervals of
devotion were diversified by nightlv intercourse with *holy,
learned, and sincere men”: ample donatidns weie distributed
among the poor; there were religious dances) and <tudies in
Sufi lore. In early life, Badioni tells us. Akbar had been
brought under the influence of a Persian teacher, Mir Abdul
Latif, who came to India in 1556, and indoctrinated him in
the mystic language of the Diwin of Hafiz (+1388)." 1In this
literature he retained his interest, and Abul Fazl noted that
“in the midst of society he never abandoned spiritual con-
templation, and ever kept up communion with God.” He
often listened to Mir Sharif, who was distinguished for his
beautiful voice, reading some book about spiritual love, and
would emerge from his seclusion with his eyes wet with tears.?
He went to see the learned lady Mirabai, wife of the Rana of
Udayapur, a devout Vaishnavite. He visited the third Sikh
Guru, Amar Das (11574), making him costly gifts and eating
of his simple food. This interest in religious inquiry led to
the erection at Fathpir in 1575 of the “ House of Worship™

for Akbar's religious assemblies. Opponents in the field had
been vanquished, it remained to search for the truth,” There

! Tarwdrikh, ii. (Lowe), p. 24.
* Akbarndma (Bevermdge), iii. p. 125. Mir Sharif was unfortunately

killed by collision with his own brother in a game of polo in which Akbar
took part, to the emperor's great diatress, p. 242; Badjoni,(Lowe), ii.
p. 235.



AKBAR AND DIVINE MONOTHEISM 497

on Thursday evenings the Emperor gathered men of various
ranks and religions.! It was the eve of the Mohammedan
sabbath. The discussions were prolonged through the night,
and were sometimes continued till noon of the next day. The
building was constructed round the cell of a former disciple of
Shaikh Salim (who had died in 1571), and contained four halls
or verandahs in which different groups, such as the court
officers and grandees, the Ulamd or religious lawvers, the
Shaikhs or ascetics, and the Savyids or distinguished descendants
of the Prophet, could be separately scated.”

Into the-e meetings Abul Fazi and Badaoni were soon
introduced. They might seem to have been both * baked in
one kiln,”? but Badiaoni soon recognised that their taste was
very different.  Abul Fazl had a far wider acquaintance with
heretical literature. He tells in his flowery style, with com-
placent self-display. how he bad at one time been drawn to the
sages of Cathay, and then had inclined to the ascetics of the
Lebanon : he had longed for conversation with the Lamas of
Tibet; svmpathy with the Padres of Portugal had pulled his
skirt ; the secrets of the Zend Avesta had sometimes robbed
him of repose.* Here was a man ready to promote Akbar's
passion for discussion.  “ Discourses on philosophy have such
a charm for me,” said the Emperor, “that they distract me
from all else, and I forcibly restrain myself from listening to
them, lest the necessary duties of the hour should be neglected.™®
He was rationalist and mystic by turns.  **Oue night my heart
was weary with the burden of life, when suddeuly between
sleeping and waking a strange vision élppedrtd to me, and my
spirit was somewhat comforted.”® Even " Badioni recognised
that he passed whole nights in thoughts of God, and hlz. heart
was full of reverence for the true Giver: in thankfulness for his

1 Abul Fazl expressly -ay= that the mmpena’ proclamativn invited in-
quirers of every sect, Akbarndma (Peveridge), in. p. 159 ; but Badaouis
account of the ~eating arrangements implies a limitation to Mohammedans.
Prcbably thie restiiction was after wards relaved, ,

? Thie distribution was the result, according to Badadni, of quarrels
about precedence, Cp. Lowe, ii. p. 204 f.

3 Badaoni (Lowe), ii. p. 209

4 Akbarndma (Beveridge), iii p. 118.

b Avn-i-Akbars, i1i. (Jarrett), p. 386, ¢ Ibid., p. 38;.

2
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past successes ““he would sit many a morning alone in prayer
and melancholy, on a large flat stone of an old building near
the palace in a lonely spot with his head bent over his chest,
and gathering the bliss of early hours.”* The mood might
come upon him in the midst of the chase. In April 1578, when
a four days’ hunt had been arranged and an army of beaters
was driving the game of all sorts over a wide expanse, Akbar
was suddenly seized with “a strong frenzy,” and the whole
concourse was arrested at his order. What happened could
not be told. “God alone knoweth secrets,” says Badaoni,
piously.? ¢ A sublime joy took possession of his bodily frame,
according to Abul Fazl, “the attraction of the cognition of
God cast its ray. The description of it cannot be comprehended
by the feeble intellect of commonplace people.”® The incident
was followed by a distribution of gold tp fakirs and other poor
men ; a building was founded and a garden laid out to preserve
the remembrance of a hallowed spot.

~Akbar, in truth, was passing through much mental tribula-
tion. The doctrines of the Qorin were becoming more and
more distasteful to him, as the rationalist tendencies of his
temperament were fostered under the influence of Abul Fazl
and his brother, the poet Faizi. Among the phases of Moham-
medan theology Faizi celebrated the transcendence of the
Absolute beyond all human thought, in union with the mystery
of the divine Love, in such verses as these:—

@0 Thou who existest from eternity and abidest for ever,
Sight cannot bear thy light, praise cannot express thy perfection.

Thy light melts tHe understanding, and thy glory bafes wisdom ;
To think of thee destroys reason, thy essence confounds thought.

Human knowledge and thought comhbined
Can only spell the first letter of the alphabet of thy love,

Each brain is full of the thought of grasping thee,
The brow of Plato even burned with the fever heat of this hope-
less thought,” 4

1 Badadni, quoted by Blochmann, 1n 4in-i-dkbari, i. p. 171,
* Lowe, ii. p. 261.

3 Akbarndma (Beveridge), iii, p. 245,

¢ Adin-i-Akbari (Blochmann), i. p. 5560,
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Akbar never lost the conviction that “there exists a bond
between the Creator and the creature which is not expressible
in language.”! But the crudenesses of the Qorin began to
affront him. He resented the claims made for its authority;
the doctrines of its inspiration, the resurrection of the body,
the miracles, the judgment, became incredible. The Hindu
princesses who had been brought into his household talked to
him of transmigration. The military successes which had
brought him unexampled wealth and power suggested thoughts
of spiritual authority as well.) As early as 1573 Shaikh
Mubarak is said to have adroitly hinted to him that he might
assume a religious primacy.? *When the House of Worship was
established he proposed (1575-76) to have the words Alahu
Akbar engraved on the imperial seal, and stamped upon his
coins. Haji Ibrahim bravely objected, for the phrase might be
rendered “ Akbar is God” as readily as “ God is great.” The
emperor was displeased, and coldly remarked that no creature
in the depths of his impotence could ever advance any claim to
divinity.* But the bold remonstrance was not without effect;
the ambiguous word» were dropped.

A little later the Thursdav night assemblies were still more
thronged. Abul Fazl's enumeration sounds somewhat like a
rhetorical flourish—the court was the “home of the seven climes”
and “ the assemblage of the wise of every religion and sect,” the
Sufi seer, the philosopher, the orator and the jurist, Sunni and
Shiah, Brahman, Jain, Charvika, Nazarene and Jew, Sabian
and Zoroastrian.t The Parsees were becoming especially
influential through the teaching of Dastay Meherjee Rana, of
Nausiri, in Gujarit, the chief Parsee establishment in India.
Akbar had made his acquaintance in 1573, and the Dastiir was
persuaded afterwards to come to court, and before his departure
in 1579 he had produced such an impression on Akbar that it
was already rumoured that the Emperor had become a convert.
From early days, in compliment to his wives, he had burned the

! Ain-i-Akbars, iii. (Jarrett), p. 380. 2V, A. Smith, p. 178.

3 Eliot and Dowson, v. p. 523.

4 Akbarndma (Beveridge), nii. p. 365. In his annals it is set down
under 1578, but the reference to Ohr:.mans shows t.hat it must be as late
as 1680,
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Hom in the female apartments,' and the arguments of the
Brahman Bir Bar, who had come to court soon after Akbar’s
accession, were directed powerfully in favour of worship of the
sun as the primary origin of everything.* From the outset the
discussions in the House of Worship had often aroused bitter-
ness through the pride and conceit of the doctors of the law;
and Badaoni, in his account of Akbar's growing alienation from
Islam, lays stress on the dispute about the legitimate number of
his wives. ‘The traditions varied, and Akbar finally appointed
a judge who would decide in his favour. The result was that
in 1579 Akbar took all religious matters in Islam into his own
hands, and a declaration was extracted from the principal

Jlunut declaring him “ a most just, most wise, and most God-
fearing king,” and empowering him to issue decrees binding on
the whole people, ““ provided always that such order be not only
in accordance with some verse of the Qoran, but also of real
benefit to the nation.”* The document handed to the Emperor
was in the handwriting of Shaikh Mubdrak. In the same year
he appeared for the first time in the pulpit, following the
example of Khalifas and other distinguished sovereigns, and
recited some lines composed for him by the poet Faizi. They
ended with the ambiguous declaration Alidhu Akbar.*

The way was thus opened for that estrangement from Islam—
even at the moment when he was enthroning himself as its’
spiritual leader within it—which Badaoni so dceply lamented.
In a famous passage he described the result . —

"V“ From his earliest childhood to hjs manhood, and from his man-
hood to old age, Hist Majesty has passed through the most various
phases, and ghrough all sorts of religious practices and sectarian
beliefs, and has collected everything which people can find in
books, with a talent of selection peculiar to him, and a spirit of
inquiry opposed to every [Islamitic| principle. Thus a faith based
on some elementary principle traced itself on the mirror of his
heart, apd as the result of all the influences which were bmught to

¥ The branch of a tree offsred by Parsees as a substitute for soma.
Badadni (Lowe), ii. p. 268 f.

? Badadini, quoted by Blochmann, Ain-i-Akbars, i. p. 183, cp. 404.

3 Ibid., i. p. 186.

¢ Cp. the account of Nizsmind-din Ahmad, Eliot and Dowson, v. p- 412,

with Badaoni’s contemptuous description, Lowe, ii, p. 278 f.
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bear on His Majesty, there grew, gradually as the outline on a
stone, the conviction in his heart that there were sensible men in
all religions, and abstcmious thinkers, and men endowed with
miraculous powers, among all nations. If some true knowledge
was thus everywhere to be found, why should truth be confined to
one religion, or to a erced like the Islam, which was comparatively
new, and scarce a thousand years old; why should one sect assert
what another denics, and why should ene claim a preference with-
out having superiority conferred on itself? 1

The domestic influence of the Hindu ladies was reinforced by
distinguished Samanas and Bribmans, whose training in the
physical sciences, morals, and the stages of spiritual progress,
Badaoni recognised. One after another was drawn up in a
blanket to a balcony in the palace where the Emperor made his
bed-chamber. and in these nightly interviews he was instructed
in the secrets of Hinduism, and converied to belief in trans-
migration.* The Mohamnmedan doctrine of eternal punishment
had long been a stumbling-block. It did not, however, prevent
him from displaving gireat interest in Christianity. His atten-
tion had been roused by an incident at Satgaon, the mercantile
capital of Bengal, where a Jesuit mission had been established.
The Christian merchants there had defrauded the imperial
treasury both of anchorage dues and of anuual taxes. The
Fathers insisted on restitution, and a large sum was refunded.
Akbar was greatly impressed. He sent for the Portuguese
Vicar-General of Satgaon and received him cordially. But
Father Giles was “ possessed of more virtue than letters™; he
could not hold his own againgt the Mohammedan Mullahs, and
begged Akbar to invite more learned champions, mentioning
the Fathers of Goa.? Accordingly, in 1579, the year of the so-
called “ Infallibility ™ decree, an envoy was despatched to Goa
with an invitation to ithe court. The opportunity was accepted
Joyfully, and Father Rudolf Acquaviva, son of the Neapolitan
Duke of Atri, Father Anthony Montserrate, and a former
Mobammedan convert who spoke Persian, were appointed to
the mission, and reached Fathpur Sikri on February 28, 1580.¢

! Blochwann, 4in-i-Akbars, i. p. 179.  * Badadni (Lowe), ii. p. 264 f.

® Goldie, The First Christian Misston to the Great Mogul (Dublin, 1897), p.56.

4 Cp. Maclagan, “Jesuit Missions to the Emperor Akbar,” JASB (1896),
p- 38.
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They came with high hopes of winning an Emperor to the
Church of Christ. Upon the journey they had met the
imperial couriers with the news that the use of the name
Mohammed in the public prayers had been forbidden. They
were received with gracious cordiality, and were permitted to
establish a chapel in the palace. When the Fathers presented
a sumptuously bound copy of a polyglot Bible in seven volumes,
printed for Philip I, Akbar took off his turban, placed each
volume on his head, and kissed it respectfully. To a picture of
the Madonna he made a triple salutation, with the profound
reverence of a Mohammedan, the Christian’s bent knee, and the
prostration of a Hindu. He set Abul Fazl to translate a
Gospel, and ordered Prince Murad to “take a few lessons in
Christianity.” Father Acquaviva had been diligently studying
Persian on the journey, and soon took his’'place in the Thursday
night discussions. Akbar was obliged to send a message to
the visitors to refrain from acrimonious attacks on Mchammed's
life and teachings, though he might himself privately denounce
him as an impostor.” But he found the doctrines of the Trinity,
of the Virgin birth of the Son and his death upon the cross, a
§tumbling~block. Why did not Christ come down from the
cross, and how could he afterwards sit at the right hand of God
who had no body?? Nevertheless he was apparently impressed
by the missionaries, who refused his costly gifts, lived with the
utmost self-denial, and only asked that he should establish
hospitals for the sick and poor.” He appeared in public with
his arm round Acquaviva's neck, and gave orders for their
immediate access to apartments reserved only to the principal
officers of spate.* He aittended mass, but the only result was
that he complained at the end, “ You ate and drank, but you
pever invited me.”® Yet he was certainly attracted to the new
faith. In moods of weariness he used language which led the

! Moniserrate, Commentarius, p. 560. He abandoned the five daly
prayers, and ceased to keep the fast of Ramadan, p. 575.

2 Cp. Montserrate, Commentarius, p. 600, on the way to Kabul.

* This was done, Abul Fazl, Akbarndma (Beveridge), iii. p. 381 ; Badadni
{Lowe), ii. p. 334 ; one for Mohasmmedans, one for Hindus, and a third for
Yogins.

¢ Commentarius, p. 575.

§ Qoldie, First Christian Mission, p. 73,
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Fathers to believe that he might risk all and even resign the
throne. *If there were no way of becoming a Christian with-
out creating a disturbance, he would go to Goa on pretence of
making a pilgrimage to Mekka™;! “if God called him to the
Catholic faith, he would leave all and flee to Goa.” 2

But many other appeals were made to him at the same time.
Mr Vincent Smith has called attention to the presence of three
eminent Jain teachers among the learned men enumerated by
Abul Fazl? They o far affected Akbar’s practice that he
curtailed his food and drink, and, perhaps with the help of
Yogins who promised him long life like the Lamas of Tibet,
induced him finally to abstain from meat altogether.* Restric-
tions on the slaughter of animals for food were gradually
extended, and even Acquaviva complained when no flesh might
be sold or eaten from Saturday evening to Sunday.® Much
more important was the Zoroastrian competition. In March
1580, immediately after the arrival of the Fathers from Goa,
Akbar began to prostrate himself before the sun and before fire,
and on New Year's day of the twenty-fifth year of his reign
he publicly opened the new cult. With his love of practical
craftsmanship he condescended to invent a special candlestick
of complex coustruction which required candles of three yards
in length and upwards, and Abul Fazl waxed eloquent on the
praise and prayer which accompanied the lighting after sunset.
The missionaries noted with anxiety the revival of the old
Persian #stival of Merjan ; and Persian names for months and
days were introduced.” From the Hmdu side Bir Bar (whom
Badaoni detested) urged that “ the ripening of the grain on the
fields, of fruits and vegetables, the illumination of the universe,
and the lives of men, depended upon the sun. Hence it was
but proper to worship and reverence this luminary.”® A year
or two later the cult was formally established. The sun was to
be worshipped four times daily, morning and evening, noon and

! Montserrate, Commentarius, p. 568.

? Goldie, p. 73. 3 Akbar, p. 166.
¢ Badadni (Lowe), ii. p. 335.  Goldie, p. 99.

& Ain-i-Akbar: (Blochmann), i. p. 49.

T Acquaviva, in Geldie, p. 99 ; Badadni (Lowe), ii, p. 316.
¢ Badadni (Blochmann), in Atn-i-Akbare, i. 183,
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night, but no one was to be interfered with on account ‘of
religion. \\ The debates in the House of Worship came to an end,
and out of all these various influences new purpuses arose in
Akbar’s mind. Oriental adulation exalted him into the loftiest
religious rank.! Even Ulama were found to declare him without
sin. The deity of the king was emphatically proclaimed in the
laws of Manu;? and Brahmans who collected 1001 names of
the Sun saluted him as an Avatir hke Rama or Krishna.
Nosairis hailed him as the “ Witness of God.™ Prophecies of
the “Lord of the Age.” who should remove all differences
between the seventy-two sects of Islam and the Hindus, were
freely applied to him.! © All this,” says Badaoni, “ made the
LEiaperor the more inclined to claim the dignity of a prophet;
perhaps I should say the digmty of something else.™  Moreover,
a great age was vunuing out. 'The thousandth vear of the
Mohammedan era was not far off;* and just as in Europe under
similar conditions men’s nnunds were agitated with expectation
of change. Under such circumstances, when Akbar returned
from Kabul in 1582 he summoned a counal and proposed the
foundation of & new religion.

This was the Tawhid-i-Iahi or * Divine Monotheism.” . His
fundamental conviction was perhaps espressed with sufficient
accuracy by the Persian author of the Dabistan. a gencration
later, in reporting the discussions m the House of Worship:—

As reason renders it evident that the world has a Creator,
Almighty and All-wise, who has diffused upon thie field of events,
among the scervants, subject to vicissitudes, numerous and various
benefits which are worthy of prmse and thanksgiving, therefore
according te the hights of our reason let us mvestigate the wysteries
of creation, and according to vur knowledge pour out the praises of
his benefits

On the one side was Islam, tied to the Qorin, with its
prophecies and miracles, its doctrines of bodily resurrection and

' Cp. Macauliffe, iv. p. 369.

3 “Even an infant king 18 a great deity in human form,” vi. 8, ¢p. 3-7,
SBE. xxv. p. 217.

¥ Badadni (Lowe), ii. p. 295. The Sahib-i-Zamdn was the title given by
the Bhiabs to the Imim Mahdi ; Hughes, Dhct. of lslam,

4 It did not actually arrive till Oct. 1591-Sept. 1592,

5 Tr. Bhea and Troyer, iil. p. 74 f.
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eternal damnation, its observances and its traditions. On the
other was Hinduism, from which he had learned much. But it
was inextricably entangled in a mythology that was often
puerile, and it was degraded by idolatrous practices that no
mind of Mohammedan training could endure. “No synthesis of
the two was practicable: any reform must aim at transcending
both. Was this attempt merely an act of overweening pre-
sumption, the folly of inflated personal vanity 7 Akbar estab-
lished no_priesthond,. he._imposed _no. orthodoxy. He had
learned an important lesson. “Formnerly T persecuted men
into conformity with my faith and deemed it Islam. As I
grew in knowledge, I was overwhelmed with shame.  Not being
a Muslim myself, it was unucet to force others to become such.
What constancy is to be expected from proselytes on cowpul-
sion?” ' Policy might still lead hini to minimise upon oceasion
his estrangement from his earlier faith ; but from his adherents
he demanded uncompromising devotion, * the fourfold rule of
sincerity, readiness to sacrifice wealth and life, honour and
religiou.”* Many social and moral reforms accompanied this
new movement, There were regulations affecting the practice
of «ati, permitting widow-remariiage. prohibiting child-marriage,
limiting the sale of drink, enforcing chastity.® The dJesuit
Fathers found that their mission was fruitless, and returned
in 1583 to Goa. A sccond mission in 1591-2 had no greater
success. Universal toleration was readily conceded, and “if
any of the infidels chose to build a church or synagogue or
idol-temple or fire-temple. no one was to hinder him.m* A
third mission arrived in 1595 and remained in frequent inter-
course with Akbar till his death in 1605. Further, Jerome
Xavier prepared a life of Christ in Persian with an account of
his miracles and teaching which Akbar often had read to him,
and he asked for a similar work about the lives of the Apostles,t

v Ain-i-Akbary, iil. (Jarrett), p. 384.

* See one of the “letters of damnation™ (Badioni) which the courtiers
signed, renouncing “ the false and pretended religion of Islam,” Eliot and
Dowson, v. p. 536.  Cp. the test of Man Singh on his appoiutment to a high
command, Badaoni (Lowe), ii. p. 375,

8 Cp. Dabustan, iii. p. 883, for the conduct demanded by Akbar.

¢ Badaoni (Lowe), ii. p. 406, under date 1593-4.

§ Maclagan, JASB (1896), p. 87.
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But he was not to be won for the Catholic Church, even if he
did have a golden crucifix made, and wore a gold cross round
his neck. The dying Emperor was bidden by his attendants to
think of Mohammed. * He gave no sign save that he repeated
oftep the name of God.”! He maintained the *“ Divine Mono-
theism ™ to the last. But it died with him.

v

Akbar stands out, like his predecessor Asoka two thousand
years before, as a great ruler who sought to establish freedom
for religious belief and practice under conditions more complex
and diffienlt than those of the elder day. With an explosive
personal temper—he could strike a rude official violently in the
face, fell at a blow a wrestler who played an unfair trick on his
opponent, or order an unhappy servant who displeased him to
instant execution—he had nevertheless the thinker's appreciation
of intellectual liberty and the statesman’s love ot order and
demand for peace. Over the conflicts of his time the throne
seemed to give him soveveign rights. To the creed of his early
years he may have been sometimes harsh, but his ideals were in
advance of an age in which an Alva could in three lines sentence
as many millions of people to death for their resistance to the
claims of Rome. His own attempt to promote a religion more
rational than either Islam or Hinduism failed. Not evemn royal
example or authority can institute a new faith. But meanwhile
Hinduism was giving its loftiest poetic expression to the older
modes of individual piety and the love of God.

The worghip of Krjghna was promoted by the followers of
Vallabhécharya and his son in the land of Braj during the
sixteenth century. Among them was a group of poets known
as the “ Eight Seals,” who all wrote in the local Braj dialect.?
Most famous of these was Sir Das, who was still alive when
Abul Fazl finished his din-i-dkbari (1596-7). His six brothers
gere killed in battle with the Musalmans; “I alone,” he said
sadiy, ¢ blind and worthless, remained alive.” From his father

1 4 Narrative of the Provincial,” Maclagan, JASB (1888), p. 107.
-2 In the Mathurd district, around Vrindivana and Gokuls. Cp.

afts, p. 433.
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at Agra he received instruction in singing, Persian, and the
vernacular ; and on his father’s death he wrote hymns in praise
of Krishna which won him many disciples ; a collection of them,
said to contain as many as 60,000 verses, has been repeatedly
printed in India. He rendered the Bhagavata Purana into
verse in the Braj dialect; and while other poets may have
excelled him in some particular qualities, he is said to have
combined the best qualities of all.!

Of incomparably greater influence was another poet of
Akbar’s reign, T'ulsi Das, author of 2 new epic on the tale of
Riama, to whom many good critics assign the palm for Indian
song. Some, indeed, give him no higher place than that of the
foremost Hindi poet ; others, again, who find him the inspirer
and exponent of the faith of some ninety millions of people in
the North and West, account him one of the three or four
great writers of the whole continent of Asia. Brahman by
caste, he was born in the reign of Humiyan, according to
tradition, in 1532, ten years before Akbar, in the Banda district
south of the Jumna. An early biography by a personal follower
has unfortunately disappeared. The contemporary author of
the Bhakta-Mali,® who had himself met him, was content to
record that ¢ for the redemption of mankind in this perverse
Kali age Valmiki has been born again as Tulsi.”* Legend tells
that he was abandoned by his parents, and was adopted by an
itinerant ascetic, under whose care he wandered through one
kingdoni after another, visiting many holy places, and storing up
those impressions of scenery, of forest lore and city culture, the
splendour of courts and the pea.cefulnei of hermitages, which
supply the vivid background to his greAt poem. In due time
he married and had a son, who died young. His wife, devoted
to the worship of Rama, returned to her father’s house, and gave
herself to religion. Tulsi Das, after vainly endeavouring to
persuade her to rejoin him, assumed the ascetic’s dress and
travelled on pilgrimage to distant parts of India, preaching
deliverance from the world's bondage through faith in Rama.

! Cp. Grierson, The Modern Vernacular of Hindustan (Calcutta, 1889),
p. 26; Sir C. J. Lyall, Enc. Brit,1! xii. p. 486¢.

? Cp. ante, p. 4234,

* Growse, The Rdmdyana of Tulsi Dds (Allahabad, 1883), p. v.
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In Rama’s city of Audh (Ayodhya)! he began in 1574 the com-
position of the Rama-charita-minasa, “ the Lake of the Deeds
of Rama.” He himself claimed the inspiration of the Deity.
As a child at Soron in the United Provinces * he had first heard
the story from his master, and in his maturity, moved by Hari
himself, be wrote it in the vulgar tongue, that by the knowledge
of Rama’s glorious acts “the world’s sin might be effaced.”>
Legend expressed this by a dream in which Rama condescended
to appear to him, and bade him set down the tale for the
common people. Years afterwards it was finished at Benares,
where (according to one account) he became the head of the
Vaishnavite settlement, and was reckoned as seventh in sue-
cession from its founder Ramananda. There at the age of
ninety-one he died in 1623, when Akbar’s son, Jahiugir, was
on the throne.)

The epic of *“the Lake of Ramas Deeds™ was not the only
work of Tulsi Das, and the significance of 1ts teaching may be
illustrated from a pathctic legend concerning the composition
of the Vinaya Pattrika or * Book of Petitions.” a scries of hymns
and prayers (279 in all) addressed to the lower gods of Rama’s
court (43 in number) and to the Deity himself (236)* A
homicide on a pilgrimage of remorse came to Benares with the
pitiful cry, ¢ For the love of the Lord Rima give alms to me a
homicide.” Tulsi Dis took him to his house, gave him some
of the sacred food that had been offered to the Deity, declared
him purified, and sang Rama’s praise. 'The scandalised Brahmans
held a meeting and summoned the poet to explain. * Read
your Scripfures,” he replied : “their truth hath not yet entered
your hearts.” ¢ He is a murderer,” they answered: - what
salvation can there be for him?™ At length they agreed upon
a test. Would (iva's sacred bull eat from the homicide’s hand ¥
They repaired to the temple, and the bull took the proffered

1 Cp. ante, p. 423.

2 On the Borhiganga, an old bed of the (3anges, in the Etah district. 1t
has been & place of pilgrimage for many centuries, and still contains 60 or
60 temples and 30 large rest-houses for pilgruns, Cp. I'mp. Gaz., xxiii,

. 88,
¥ ¥ i dohds (couplets) 34-38, with intervening stanzas (chaupdis), Growse,
20.
p.' The story is told by Sir G. A. Grierson, JEAS (1903), p. 454.
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food. Thousands of conversions followed. The angry Kali-
yuga, god of the present mon, appeared to the poet and
threatened to devour him, unless he stopped the spread of piety.
The poet consulted one of Rama’s warriors, the monkey-chief
Hanumat, who appeared to him in a dream, and advised him
to write a Petition of Complaint. * Look upon me,” ran the
poet’s supplication, “I can do nothing of myself. Oft have I
turned my face from thee, and grasped the things of this world ;
but thou art the fountain of mercy, turn not thy face from me.
First look upon thyself, and remember thy mercy and thy
might, then cast thine eyes on me and claim me as thy slave,
thy very own. For the name of the Loid is a sure refuge, and
he who taketh it is saved.”

Hanumat played a great part in the rescue of Sita from the
demon-city in Ceylon, and in heaven’s court became Rama's
personal attendant. A later legend imbued with the spirit of
Tulsi Das told how a wretched scavenger, in the grip of loath-
some disease, lay in foul filth crying “ Ah! Rama, Rama.”
Hanumat, flying by, angrily kicked the sufferer on the breast.
That night, as he shampooed the God’s body, he was horrified
to tind a dreadful wound in the same place. How had it
happened 7 “ You kiched a poor man on the breast,” explained
Réma, “as he called upon my name, and what you did to the
vilest of my children, you did to me.™!

Such was the union between the Godhead and his worshippers,
and to set it forth as the way of deliverance for the whole
range of beings from Brahma himself and the heavenly host to
the humblest animal or the most malignant demon was the
great purpose of the retold tale. The outlines of the story of
Vilmiki were preserved.? But some episodes were omitted, new
scenes were introduced, and the whole was bathed in a fresh
atmosphere of impassioned devotion. The fundamental con-
ceptions of Hindu theology are of course all there. Scripture
and Philosophy are the two great sources of truth.* The
vicissitudes of life, the cycles of the universe itself, are regulated
by the Law of the Deed. The ritual of sacrifice must be duly
performed ; Tulsi Das enters no protest against sacerdotalism ;

! Grierson, sbid., p. 458 2 Cp. ante, p. 425 ff.
? Growse, i. 125, p. 61.
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the claims of Brihmans are recognised to the utmost. The
Brahman race is “the very root of the tree of piety, the full
moon of the sea of intelligence, the sun of the lotus of asceticism,
the destroyer of sin, the healer of distress.”! A Brahman may
curse, beat, and abuse you, but he is still an object of reverence.
Devoid of every virtue and merit, he must yet be honoured, ““ but
a Cidra never, though distinguished for all virtue and learning.”
So great is their power that Rama even announces, “They who
without guile in thought, word, and deed, do service to the gods
of earth, subdue unto themselves Brahma, Civa, myself, and
every other divinity.”? There are sacred rivers for pious
bathing ; voices from on high proclaim the heavenly will; the
marvels achieved by the saints’ self-mortification pass all bounds.
More definitely, however, than in any previous literature is the
whole world of the gods involved in the net of sensuous desire.
Brahma and Civa both in turn appeal to Rama for deliverance,
and Indra behind the scenes plays the strange part of the villain
of the piece. The Western student must not allow himself to
be affronted by the incongruities of mythology, or the ex-
travagances of combat. In the heroic character of Rama and
his obedience to his father’s will, in Sita's gentleness and wifely
devotion, in Bharatas loval affection for his brother, and
Hanumat’s fidelity in service, in the lofty strain of personal
purity, and the summons to the love of God and man as the
true way of salvation, hundreds of millions of people through
three centuries have found the best nurture for their religious
life.

“ There)is one God,” sang Tulsi Das, “the Uncreated, the
Universal Soul, the Supreme Spirit, the All-pervading, who
has become incarnate and done many things for the love that
he bears to his faithful people, All-gracious and compassionate
to the humble, All-good, All-powerful.”* This is his mighty
creed, and on this contrast the whole presentation of the tale
is built. Tulsi Das starts from the fundamental conception
of philosophical theology, the eternal Brahman, passionless,

1 f1i. opening mvocation, p. 333.

® {ii. 28 (Chaup.), p. 357. The holy form of a Brahman 15 a rank which
it is difficult even for a god to attain, vi1. 108 (Chaup.), p. 653.

* §, 17 (Chaup.), p. 8.
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formless, without attributes (nirguna), and yet possessing the
fundamental quality of goodness (sattva);! nay, in still bolder
speech, at once the sum and the negation of all qualities,” self-
same in all time, past, present, and to come. Immeasurable,
sinless, he is the theme of the Veda and Vedanta, supreme in
wisdom and bliss, annihilator of duality. This transcendent
being, unbegotten, source of light and life, the sovereign of the
universe, preceptor of the gods, has deigned to become manifest
for the world’s delight, to bestow the peace of final deliverance,
and serve as the bridge for erring mortals over the ocean of
existence.® On the physical side he is the abiding source of all
power, in the fine phrase of the translator, *“the Omnipresent
Centre of the universe ' ; ethically he is the “ shield of righteous-
ness,” “disperser of the impurity of the iron age”; the tamer of
pride, lust, lying, and selfishness ; the salvation of the saints;
and spiritually, “the unbodied ruler of the soul, who ever
dwelleth in the hearts of all”* Thus he is Absolute Intelli-
gence, Perfect Goodness, and Universal Love.® And of this
God the four Vedas, in the guise of venerable bards, sang their
hymn of praise as he sat enthroned after all his trials in ‘the
city of his birth :—

“We adore the Uncreated Tree whose root is the primordial
germ, . . . with innumerable leaves and abundant flowers, whose
fruits are of two kinds, bitter and sweet; with a single creeper
[Maya] ever elinging to it; full of buds and blossoms and fruit, the
everlasting tree of creation. Let them preach in their wisdom who
contemplate thee as the Supreme Spint, the Uncreate, inseparable
from the universe, recognisable only by inference and beyond the
understanding ; but we, O Lord. will ever hymn the glories of thy
incarnation. O merciful Lord God, this is the boon we ask, that
in thought, word, and deed, without any variableness, we may
maintain devetion to thy feet.”” &

The relation of this Deity to the existing scene is presented
now in connection with the popular mythology, and now in

! i. 26 (Chaup.), p 16. * i. 345 (Chaup.), p. 167.

% il. 85, p. 221 ; 1. 150 (Chaup.), p. 73 ; v. invocation, p. 387.

% 1il, 1 (Chhand. i.), p. 335 ; iii. 7(Chaup.), p. 341 ; vi. 70, p. 459 ; vi. 107
(Chaup.), p. 485.

& vii, 77 (Chaup.), p. 535 ; 99, p. 542 ; 85 (Chaup.), p. 539.

® vii. 13 (Chhand. 5), p. 504.
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terms of the Vedantic philosophy.! The holy Triad, Brahma,
Vishnu (Hari), and Civa (Hara), cannot be ignored. They are,
however, completely subordinated to Rima's communds ;2 they
have been produced from him, and are simply the agents of his
administration, the puppets through which he plays the great
drama of life There is an unexpected counfusion of the persons
here, for it is Hari (Vishnu) who has condescended to become
man in Rima. At Rama’s wedding Brahma and (liva lead the
other gods, and the divine pair simlarly attend his final
enthronement ; Vishnu, indeed, is there too, but incarnate in
the bridegroom and the monarch. Brahmi, once inconstant in
purpose, may confess that a curse lies on the life the gods
enjoy, and pray for the blessing of steadfast devotion to
Rama's lotus feet.! ('iva, likewise, cries *Save me, . . . and
dwell for ever in my heart.”® Yet ('iva is (like Rima) a “ tree
of Paradise,” he rewards the saints with everlasting bliss, and
punishes the guilty: and his consort Bhiavani is sddressed by
Sita as the *““great Mother of the world, cause of the birth,
continuance, and ultimate destruction of all being.”® To the
spouse of such a power Rama might well pay homage at the
sanctuary of Prayiga, where the waters of the Ganges and the
Jumna met, or raise a linga at the building of the bridge across
the waters to Lanka aud make obeisance to it on his return
from Ravana's overthrow.” So strong was the rémembrance of
their equal greatness that Hari and Hara could be bracketed
in glory.®

To the incarnate Rama the world was no less real than
Brahma and Civa. The poet, however, cannot forget his school-
philosophy, and when Rama’s vounger brother Lakshmana asks
for an explanation of Maya, as they sit at ease in the forest
amid the birds and deer, the exiled prince discourses to him on
the illusion of egoism and the distinction between “ mine and

1 The scheme of Sankhyan evolution 13 in view, vi. 16, p- 429, cp. p. 5042,

* il 243 (Chaup.), p. 206.

3 i 148 (Chanp.), p. 72; ii. 121 (2nd Chaup.), p. 237.

* vi. 107 (Chaup.), p. 485.

6 vi. 111 (Chhand. 39), p. 487.

¢ i. 246 (Chaup.), p. 1186.

7 ii. 102 (Chaup.), p. 229 ; vi. 2 (Chaup.), p. 422 ; 116, p. 490.

§ ji. 300, p. 323. ’
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thine.” God and the soul are really one.! But the principle
of Non-Duality is quickly set aside; yoga and knowledge are
replaced by bhakti, the adoring love which insists on the reality
of both the beings linked in mutual affection, and refuses to
resolve one into the other. God’s mercy and compassion are
inevitably real; whoso experiences them is well aware that
Deity is not projecting them illusorily on phantoms of himself.
Yet the proprieties must be observed, and Lakshmana can talk
the jargon of the schools as well as another. When Guha, a
wild dweller in the woods, sadly contemplates Rama and Sita
asleep on the bare ground, Lakshmana bids him understand
that birth and death, prosperity and adversity, home, fortune,
even heaven and hell, are all delusive and unreal, Existence is
but a dream of the night, they only escape error who are devoted
to Rama in thought, word, and deed.? It is a moral, not
a metaphysical awaking. Wealth, power, beauty, these are
Maya’s instruments; Love and the Passions are the generals of
ber army ; Fraud, Deceit, and Heresy are her champions. The
greatest gods and sages are blinded by her wiles, so that Civa
and Brahma stand in awe of her.? In one aspect Maya and her
troupe, like actors on the stage, are set dancing by the Lord’s
eyebrows. He is the ** Fate of fate itself,” and all the infinite
variety of life is but the product of the Iaw of the Deed,
incorporated in an All-righteous Will. That is the moral
sphere of character. But on the physical side Sita, as the
consort of Rama, the Lord of the universe, is the mother of the
world, Lakshmi the source of all prosperity. And as such she
is Maya, “ the very power of delusion,” but withal the “ Primal
Energy, Queen of beauty, . . . by the play of whose eyebrows a
world flashes into existence.”* This is no veil of ignorance,
hiding the mystery of the ultimate Reality, but the radiant
embodiment of creative might; the fashion of philosophy has
changed in the poet’s vision ; and the splendour of nature is the
glory of God.

So metaphysic must give way to the heart’s yearning. After

! jii, 10-12, p. 343 f. 1 i, 89-91, p. 293.
% vii. 70, p. 531 1.
¢ i. 152 (Chaup.), p. 74 ; vi, 105 (Chhand.), p. 483 ; ii. 241 (2nd Chaup.),
p. 2885,
83

i
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the victory over the demon hosts of Ravana, the gods assemble
to chant Rama's praises and implore the gift of faith. ‘Let
others,” cries Indra, “adore the unembodied Supreme, the
primary Existence, whom the Vedas hymn. My desire is the
King of Kosala, the divine Rama, visible and material.”! The
wise crow Bhusundi relates how, once a Brahman, he went to
the great saints living in the woods to hear the tale of Hari's
goodness. But every sage whom he questioned only answered,
“The Lord is presant in all his creatures.” The religion of the
Impersonal did not satisfy him, * I felt an overpowering devotion
towards the incarnation of the Supreme.” When he went to
the Seer Lomas upon Mount Méru, the Sage discoursed of the
Unbegotten Brahm, immutable, approachable only by analogy,
beyond the reach of thought, with whom Bhusundi was as
absolutely one as a wave and 1ts water. * The worship of the
Impersonal,” said Bhusundi, *laid no hold upon my heart.”
“Tell me,” he cried, “how to worship the Incarnate.” The
Seer grew full of wrath as Bhusundi inquired how a soul dull
and circumscribed and subject to delusion could be identified
with Deity, and retorted on his arguments against Non-duality
with a curse, which Bhusundi meekly accepted as he found
himself turned into a crow. It was not the Sage™ fauit. 'They
who saw their Lord present in everything could guarrel with
none. Rama had stirred his soul to make trial of Bhusundi
love. The Seer’s equanimity was divinely 1estored He
granted the crow the hles:,mg of unfailing iﬂ.lth and a voice
from heaven confirmed the privilege.’

“If Rama is the invisible and immortal God, without parts
and passions, whose temple is in the heart, why.” inquired ('iva’s
consort Uma of her spouse, “ why did he take the form of
man?”® The Indian answer to the question Cur Dews Homo #
was simpler than that of medieval Christianity, but instead of a
single act it implied an endless series. Whenever virtue decays
and evil spirits work iniquity “to the confusion of Brahmans,
cows, gods, and Earth itself,” the Lord of mercy must relieve
the distress of the faithful, destroy the powers of evil, reinstate
the gods, maintain the way of salvation, and spread the

' vi, 109 (Chhand. 37), p. 486. * vii. 107-110, pp. 553-556.
3 3. 126 (Chaup.), p. 62 f. 1) 146, p. TV
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brightness of his glory through the world. The special occasion
which brought Hari to birth as Rama was the increase of
Rivana’s power, which enabled him to exercise dominion over
the whole world. The terrified Earth, seeing all faith perverted,
took the form of a cow and went to the assembly of the gods,
but Brahmi himself was powerless to help, and could only say
« Remember Hari.” ¢ Where can we find the Lord?™ they
asked. In the Vaikuntha heaven, said one; in the ocean, said
another. Nay, said a third, “ Hari is omnipresent everywhere
alike, but is revealed by love.” And a voice came from heaven
proclaiming that the Deity would descend with his eternal
spouse. and be born in the city of Kosala as the son of King
Dagaratha and his queen.'

Poctical tradition apparently reqaired Tulsi Das to follow
the ancient tale of the fourfold incarnation of the Godhead in
the sons of the three queens.® It is, however, discreetly veiled,
so as to concentrate the whole Deity in Rima.! Wonders
atlended his birth ; but the greatest marvel of all was that the
Omnipresent God who is frmn everlasting, lay as a babe in his
mother™ arms.!  Once he revealed to her his marvellous form,
Each hair upon his body gleamed with a myriad worlds. There
were Brahmis and (ivas without number: Time, Fate, merit
and demerit. and all the namcless powers of existence, were
imade manifest. *“She saw both the life which Maya sets in
motion and the faith that sets it free.”™ It was a solemn and
terrifying vision, and she fell prostrate at the feet of God. To
no one else could such a privilege be vouchsafed; and as the
Deity resumed hi- infant shape, he strictly charged her that she
should tell no one. In these contrasts the poet positively
revels. The holy God, * the bridge over the ocean of existence,
acts like an ordinary man.”® On his way into exile in the
forest he arrives at the Ganges with Sita and his brother
Lakshmana, and is ashamed that he has nothing to pay the

''1. 198 (Chaup.), p. 94 The ntroduction of Lakshwi as a jomnt
personahity in the incarnation is interesting theologically ; later in the
story she i8 identified with Raima’s consort, Siti. Rima vows to rid the
earth of demons, iii. 6, cp. 18 (Chaup.), pp. 339, 350.

% Cp. ante, p. 495, 3 ). 201-204,

‘. 210. * 1i. 85, p. 221.
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ferryman across the river; the ferryman refuses Sita’s ring, and
“the All-merciful dismissed him with the gift of uncfouded
faith, best of all boons.”* Though all-pervalling and dwelling
in the hearts of all, he roams the woods; lord of creation and
cognisant of all secrets, after Sita’s abduction he exhibits the
distress of a lover; he weeps for his wounded brother Lakshmana,
but the poet carefully explains that Rama is unchangeable, and
it was only in compassion to his worshippers that he exhibited
the manners of a man ; he even condescended in all the majeésty
of sovereignty at Kosala to wash the feet of the sage Vasishtha
and drink of the water.’ Such was the incarnate Deity,
* playing the part of a man” in desperate combat with the
demon powers for the deliverance of the world.’

The poem is, in truth, a prolonged allegory of the beauty and
the conquering might of religion. In his forest-exile kingly
Wisdom, suppliant at Rama's feet, holds undisputed sway:
Continence and Faithfulness are his champions: Peace and
Goodwill his lovely queens:* the hare and the elephant, the
tiger and the boar, forgot their antipathies and grazed together.
When Rima entered the great fight it was observed that he
had no chariot, nor even shoes. His war-car, said the All-
merciful, was of a different kind. Manliness and courage were
his wheels ; unflinching truthfulness and worality his banners :
strength, discretion, self-control and benevolence his horses,
with grace, mercv and equanimity for their harness;.prayer to
Mahddeva, his charioteer; revercuce to Brahmans and his
Preceptor, his coat of mail. “There is no equipment for
victory that can be compared to this, nor is there any enemy
who can conquer the man who takes his stand on the Chariot
of Religion.”® "The overthrow of Ravanas power leads to
Rama’s return to Kosala. His restoration inaugurates a kind
of Messianic reign when all sorrow is ended, and the three
spheres are full of joy. Nature was one big harmony of plenty
and peace; the darkness of doubt was scattered ; the four

! i, 981, p. 227.

% jii. 7 (Chaup.), p. 341 ; iii. 33 (Chaup.), p. 360 ; vi. 58 (Chaup.), p. 453 ;
vii, 48 (Chaup.), p. 521.

3 vi. 62 (Chaup.), p. 455. 4 ji, 226 (Chaup.), p. 287.

¢ vi. 768 (Chaup.), p. 463.
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pillars »wf religion, truth, purity, mercy and charity, were
establighed throughout the world: day and night men uttered
theirgpayer to God for fervent devotion to Rama's holy feet.
At the head of the four sons of Brahma Sanat-Kumara, the
 Ever-Youthful,” makes his obeisance, and they sing “Glory
to the Lord God, the Everlasting, the Sinless, the All-merciful !
Abide with us, dwell in our heart:; Ark of Salvation, bestow
on us the boon of constant love.” So were earth and heaven
bound together in one fellowship of spirit by a common faith.!
Of this faith, an adoring trust and humble love (bhakti), the
whole poem is the praise and the exemplification. It is the
sole bond of kinship which Rama recognises, surpassing lineage
and wealth, power and virtue. and the exercises of ceremonial
religion. On its divine side it is constantly represented as a
gift from God himself. Even to Brahma and (liva it only
comes as an answer to prayer.” But the gift is not without
conditions. Ninefold are the wodes of conduct and temper
through which it finds its way into the heart—such as associa-
tion with holv men, love for the tale of Rama’s lahours for the
world, devotion to the Preceptor, hymns of praise and praver,
self-governance, kindness. contentment, with no thought of
spying out fault in others. The disciple must see the whole
world full of God, and without exaltatiou or dejection put his
trust in him.' The burden of sin is grievous: neither works
nor knowledge, neither meditation nor asceticism, can avail
against it. Only by the water of faith and love is the interior
stain effaced : * Grant me,” runs the prayer, **a vehement faith,
and cleanse my heart of lust and every other sin.”* A strenu-
ous "personal purity was demanded by Tulsi Das; * Consider
thy body as worthy of honour, for the Lord himself once took

I vii, 21 ff,, p. 5UB.

? The relation of (iva (Hara) to Rama'(Han)1s, however, much closer
than that of Brahma. Those who think to serve Rama by dishonouring
Civa will go to the deepest hell till the end of the world, while to all
guileless worshippers of Rama Civa will grant the boon of faith, vi. 3,
p- 423. Civa is actually worshipped with Rama, vii. invocation, p. 496.

8 iii. 29 £, p. 358, a different enumeration from the usual list. Cp. ants,
p- 420, and the poem of the Maritha sant, Ekunith (1548-99), in
Macnicol’'s Psalms of Mardthd Saints (1912), p. 52.

4 iii. 3 (Soratha 5), p. 338 ; vii. 49 (Chsup.), p. 522 ; v. invocation, p. 387.
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the human form.”! The incarnation was thus the proof of
Rama’s love for all creation, and the standard towards which
the believer must for cver aspire. “ Show love to all creatures,”
runs the precept,® “and thou shalt be happy, for when thou
lovest all things, thou lovest the Lord, for he is all in all.”
Love was the only thing that Rama loved : not sacrifice and
ritual, not abstraction of thought or yoga-concentration, not
fasting or prayer, almsgiving or self-mortification, moved his
compassion so much as simple love.® And of this he was the
great exemplar when he clasped a poor wild man of the woods
to his bosom, and deigned to take Ravana’s demon-brother in
his arms.*

So above the formal paths of Vedic ceremonial philosophic
discipline, and ascetic practice, rises the way of faith. Over his
worshippers Rama walches like & mother over her child.® The
great Name, more wondrous than either the uncreated Brahm
or the incarnate Rima, for it included both, had ever power to
save. It availed for the lowest outcast or the most hardened
criminal.® Even one who has been the curse of the whole
world, if he ahjures his pride and sensaality and seeks Rama’s
protection, shall be made a saint.” When the long fight with
Ravana was at length concluded, and the demon's hody, from
which the heads and arms had been hewn off, fell d:ad upon
the ground, making the whole earth reel, the demon's soul
entered the Lords moulh!® It way a solemn act of divine
adoption : well might his weeping consort Mandodar: celebrate
Rama’s grace, who had thus purged him of his guilt and raised
him to his own abode. Brahmi and Civa, and all the great
seers who had preached the way of salsation, gazed upon Rama
with eyes full of tears, a» Mandodari bowed before the blame-
less God. The marvel was completed when Rima’s image was
impressed on all the demons’ souls, and final deliverance was

! Sat Sai or “ Seven Uenturies,” Grierson, Indian Anéiy., axii. p. 229.

* Ibid., p. 232.

3 Growse, ii. 131 (Chaup.), p. 242; v1. 114, . 189

4 vi. 117 (Chhand. 40), p. 491 ; v. 45 (bhaup ), p. 410.

5 iii. 37 (Chaup.), p. 362.

¢ii, 187, p. 288; even the murderer of a million Brahmans, v. 43
(Chaup.), p. 409 ; vii. 126 (Chhand. 12), p. 668.

7w 47 (Chnup.g, p. 410. 8 Cp. Mbh., xii. 200, 25 f., ante, p. 180.
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granted to all the host! "Thus was the ruler of the world’s

evil, when his power was overthrown, converted into a saint,
and his multitudinous servants were freed from the world's
bonds. Yet this was no lasting victory. The incarnation in
Dacaratha’s son took place in the second or Silver age in a
world-cycle, and for a while it seemed that the Golden age
itself had reappeared.® The sequel of the world’s degeneration
is not traced, but it is not arrested. Hari's delusive power in
time renews the great decline. On those who love Rama’s
sacred feet® the ignorance and enmity of the Iron Age are
without effect. Out of the welter of impiety and ill-will they
may be caught away into security, but the perishing world—
just when it most needs rescuc—is faced with dissolution, and
the great cosmic rhythm must begin anew.

Such was, in brief, the teaching of the last attempt to use the
Epic as a vehicle of religious truth.  Tulsi Das remained within
the Vaishnava fold. He gathered no special disciples: he
created no school: his work was fulfilled by his poems. By
employing a vernacular, the Eastern Hindi of Oudh, a language
between East and West, he made his thoughts intelligible to
both. For all practical purposes the * Lake of Rama’s Deeds™
became “the Bible of the Hindus who live between Bengal
and the Punjab, and between the Himélaya and the Vindhyas.™ 4\
There have been sweet singers since like the Maritha poet
Tukaram (1608-49),° or the Bengali Rama Prasada Sen (1718~
75). But no commanding personality arose to give a fresh
direction to Hindu thought and practice till Ram Mohun Roy
(1772-1833) inaugurated a new movement in which the influence
of the West was potent. The historian of Bengali literature
declares that *“he combined in himself the best elements of
European and Asiatic ideals. In spirituality he was a Vedéntist,
and in morality he was a follower of Christ.”” After the
foundation of the Brihma Samaj in 1828, his departure for

! Growse, vi. 89- 110, pp. 479187

® vii, 23 (Chaup.), p. 510. The Four Ages are now named after gold
silver, bronze, and iron, as in the original form of the Hesiodic myth.

® vii. 100 f., p. 548 f. ¢ Grierson, JRAS (1903), p. 456.

5 Cp. N. Macnicol, Psalms of Mardthd Saints (1919), pp. 18 ff,, 56.

® Sen, Hist. of Bengali Language and Laterature, pp. 712-18.

7 8eu, p. 947,
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England in 1830 and his lamented death in this country three
years later prevented him from following its development. The
contact with Christianity on the one hand, and with European
philosophical, scientific, and political ideas upon the other, has
profoundly stirred the higher Indian thought. All kinds of
movements have arisen, sometimes in conflict, sometimes in
bharmony, with the ideals of the past. The revered Maharshi
Debendranath Tagore, the Sannyasin Ramakrishna, Keshub
Chunder Sen, Dayinanda Sarasvati, the founder of the Arya
Samaj, the Svamin Vivekdnanda, represent so many different
attitudes to the ancient religious tradition, and the divers
influences of modern thought.! There are earnest pleas for
the emancipation of Hinduism from the cramping effects of
casle and the degradation of idolatry, and its entry into the
company of the great educative influences of the human spirit.
There is an enthusiastic revival of the Vedic culture adapted
as far as possible to current nationalist sentiment. New
educational and social efforts are entering the field for the
improvement of the deprewsed classes. The future of these
different tendencies will depend on many circumstances which
it is impossible to foresee, on the emergence of capable leaders,
the development of advanced political claims, the rate at which
the educational level rises, and the incongruity between the
beliefs of the past and the knowledge of the present becomes
too acute. In the meantime Hindu scholars are actively at
work. They are studying their historic monuments, editing
their texts, reinterpreting their philosophies, tracing the
evolution and significance of their art. It is for us as fellow-
citizens of the same Empire, charged with grave responsibilities
for the welfare of so vast and varied a population, to strive to
understand the modes of religious thought and the types of
personal and social righteousness which India has cherished for
three thousand years. They are enshrined in her literature
and planted deep in the common heart. Only in genuine
respect gnd sympathy for them, and in mutual comprehension
bet.weensgut and West, can the ideals of liberty which we are
pledged to realise be sccurely and adequately fulfilled.

! Bee Modern Religious Movements in India, by Dr J. N. Farquhar (1915) ;
and of the same date The Arya Samdj, by Laipat Rai
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NOTE ON CHRISTIANITY IN INDIA

THis large historic theme might have well occupied a lecture. As
it has been impossible to deal with it at length, and the writer re-
mains unconvinced that the higher religious thought of medieval
India owed anything to Christian influence, it has seemed better to
be content with pointing out the chief facts, and leave the student
to pursue the discussion for himself.

A broad general view will be found in the chapter on Chris-
tianity in India,” in T%e Indian Empire? (1886), ix., by Sir W. W
Hunter. Details may be studied in the following :—

G. M. Rae, The Syrian Church in India, 1892,

Sir Henry Yule, Marco Polo,® 1903,

Phillips, fndian Antiquary, x»xii. (1903), pp. 1 ff., and 145 ff.

Bishop Medlycott, /ndia and the Apostle Thomas, 1905.

Sir G. Grierson, “Modern Hinduism and its Debt to the
Nestorians,”" JRAS (1907), p. 311 ff.

Mr J. Kennedy in reply, tbid., p. 477 fI.

Kennedy, “The Child Krishya. Christianity, and the Gujars,”
tbid., p. 951 f.

Garbe, Indien und das Christenthum, 1914 (a comprehensive and
critical survey of the possibilities of reciprocal influence),

Two lines of geographical entry must be carefully kept apart,
(1) by land, froun the countries bordering India on the North-West,
and (2) by sea, from the Persian Gulf or the Red Sea. By the
latter route there was an active trade from the Mediterranean
through Alexandria during the first two centuries of our era.

The earliest historian of Christianity (after the Book of Acts),
Eusebius, writing in the fourth century, in deseribing the labours
of the Apostles (Hist. Ecel, 1i. 1), mentions that Thomas “ac-
cording to tradition’ had Parthia allotted to him as his field of
labour. The term Parthia was not strictly defined, and may have
designated territory from the Tigris and the Persian Gulf as far as
the Indus, just as from another point of view the same coast-lands
might be reckoned to India. In the late Apocryphal Acts of
Thomas (placed by Harnack in the third century) the apostle is
said to have undertaken to build a palace for King Gondophares
in India, and coins bearing the name of such a king have been
found in Kabul, Kandahar, and the Punjab. The question is
whether, on the strength of this evidence, the activity of Thomas
in N.W. India can be regarded as historical. Phillips concedes it;
Garbe, after a long critical discussion of the Acts, rejects it. No
further definite trace of Christianity can be discovered in that
region ; but it is possible that just as the influences of Hellenistic
art came through the border countries into Gandhira, and were
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carried further and further east, some echoes of Christian story
may have found their way into the Ganges valley,

Catholic tradition, however, continued to connect Thomas with
India, and in the sixth century Gregory (Bishop of Tours, 575-593),
after reporting the translation of the apostle’s relics to Edessa (in
394), adds, “ In that part of India where they first rested, stand a
monastery and a church of striking dimensions, elaborately adorned
and designed. . . . This, Theodore, who had been to the place,
narrated to us” (Medlycott, p. 71). Where was this church?  The
first identification of it only comes from the end of the thirteenth
century, when Marco Polo (about 1293) visited a “certain little
town in Maabar,” identified with Mailapur (or in modern spelling
Mylapore), a suburb on the south of Madras. There, it was believed,
the apostle was buried; in 1522 search was made for the body;
bones were found which were accepted as the saint's, and were
afterwards transported to the Portuguese settlement at Goa.

Of the erigin of the Mylapore church, and its supposed connection
with 'lhomas nothing is known. But on the south side of the
river Adiar, which runs into the sea with Mylapore on its left or
north bank, are two hills, a greater and a lesser, connected with
the Thomas legend. In 1547, as the toundations for a chapel or
hermitage were being dug up on the higher, a slab of dark gianite
adorned with a cross in bas-relief was found with an inseription.
A similar inscription has been discovered in a church at Cottayam
in Travancore, at the extreme south-west, of the peninsula; and the
same church contained a third cross with part of the same inscrip-
tion. The language was the peculiar Persian tongue known as
Pehlevi, and the characters were assigned by Dr Barnell on
paleographic grounds to the seventh or cighth century (Indiun
Antiquary, iii. pp. 308-816). This had been a settlement of Persian
Christians, presumably of the Nestorian type.

Such settlements had been made still carlier on the Western
coast, Whether Pantwnus, who was reported (Euseb., Hist. Ecel.,
v. ]0) to have gone from Alexandria to India (about a.n. 180),
actually reached the peninsula cannot be determined. 1f, as
Busebius states, he found Christians using a Gospel according to
Matthew in Hebrew, left by Bartholomew, they must have been
converts from Judalbm No trace survived in later day&. But the
Alexandrian merchant Cosmas, travelling on business in the Indian
seas in 522, found a church at Kaliana on the coast of Malabar,
and another in Ceylon. At Kaliana was a.bishop appointed from
Persia; in Ceylon the Persian Christians had a Persian presbyter
(ep. M*Crindle, Ancient India (1901), pp. 160, 165). These founda-
tions were Nestorian. Kaliana is identified with the modern
Quilon it Cochin on the South-west. There, apparently, the com-
munities were (at any rate chiefly) composed of Persian settlers.
But two grants to the Malabar Christians, dated respectively in 774
and 824, show that they had then gathered native converts. They
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cannot, however, have been very numerous. The Dominican Friar
Jordanus, writing of his experiences on the West coast between
1821 and 1830, found only “a scattered people one here and
another there, who call themselves Christians, but are not so, nor
have they baptism, nor do they know anything ¢lse about the
faith. Nay, they believe St Thomas the Great to be Christ”
(quoted by Rae, p. 191). The most influential centre seems to
have been at Kaliana, and it has been already noted that traces of
Christian story may be found in the early narrative of Madhva's
career (ante, pp. 409, 111).

In Northern India there are no such points of personal contact.
Sir G. Grierson has relinquished the view, once ardently pressed,
that the Bhagavad (»ta shows the influence of Johannine teaching.
But he adduces two passages from the Mahabharata, quoted by
Prof. E. W, Hopkins (India, Old and New, 1901, p. 159 ; Hastings'
ERE, i1, p. 549a), to prove the probable introduction of Christian
ideas into the legend of Krishna. The first /im Hopkins' version,
cited from xii. 350, 4, 5, 51) runs thus: “The unborn (that is, the
eternal) and ancient one, the only son of God, born of a virgin,
very part (amga) of God.” In the first place this refers to the
future birth of Vyasa, the traditional compiler of the Veda, and not
to Krishna (Hopkin. oddly finds in the name a certain similarity
with ir"sus). In the next place, as the verse-citations show, the
passage is a conflation, and it ignores the significant fact that the
child who is to incarnate a portion of N.mu,.ma (“ God ") will be
born by the agency of his father, the Rish Paracara, the natlve
translators, Roy and Dutt. actually using the words “congress " and
“sexual wnion.” The suggestion of “virgin-birth” is entirely
misplaced. The sceond citation ruus (of Krishna): ¢ He, the
guardian of his flock, the «<inless God, the Lord of the world, con-
sented to the death of (hmmself and) his race that he might fulfil
the word of the seers,” where, adds Hopkins,  if we had shepherds
and prophets, the comparison would be very striking.” The
reference, Mbh., xvi. 6, 15-16, is unfortunately erroneous, only
the title “Lord of the world” coming from ver. 15. The “ guardian
of the flock, the sinless God ™ is  the sinless Govinda ' or * cow-
getter” (ver. 13). The reference to Krishna's death occurs in
4, 20 in fulfilment of a curse pronounced not by a “seer” or Rishi
but by a certain Atri's son. These passages are quite inadequate
to sustain a theory of Christian influence,

Nirdyana was the deity of a strange episode describing the visit
of the sage Narada to a mysterious White Island, where the
Paficharatra doctrine was imparted to him by the God. The way
lay 32,000 yojanas (commonly rendered ““leagues’’) north of Mount
Méru, on the north shore of the Ocean of Milk (Mbh., xii. 36 and
334, Dutt). The inhabitants were always engaged in religious
adoration of the great God. From Lassen to Grierson and Kennedy
various interpreters have supposed that the picture of their worship
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showed Christian traits, and Weber pleaded for an acquaintance
with Alexandria and the cultus of the Church. Even Garbe thinks
of Nestorian settlements on Lake Balchash which he proposes to
identify with the Sea of Milk. But the characters seem as mythical
as the locality. They are shorn of the ordinary five senses; they
live without food, yet they have sixty-eight teeth and several
tongues; they cannot wink ; their heads are like umbrellas, and
their bodies are perfectly hard. The meaning of this fantastic
picture is obscure, but it seems strange that it should be identified
with any historical reality.

That the Krishna-cult was not unaffected by Christian legend has
been generally conceded ever since Weber's famous essay on the
ritual of the festival of his birth (Urber Krishpa's Geburisfest, Berlin,
1868), though several of his particular conclusions have been
modified. But there is no clear evidence of the channel through
which the suggestions—probably m the form of folk-tale—came ;
still less of any real apprehension of the teaching or spirit of
Christianity. Sir G. Grierson supposes that the bhakti-religion of
Ramanuja and of his later disciple Ramananda was stimulated by
the presence of Christians at Mylapore. We have no contemporary
evidence of the condition of the Mylapore community, but the
reports of later visitors do not mmply any great religious activity.
The shrine on the Greater Mount was visited by Hindus and
Mohammedans as well as by the Christians themselves, Thirty years
after Marco Polo had been told the story of St Thomas, Odoric
found some fifteen houses of Nestorians beside the church, but the
church itself was filled with idols. A century later Conti could
reckon a thousand Nestorians in the city.  Yet early in the
sixteenth century Barbosa found the church balf in ruins, with a
Mohammedan fakir charged to keep a lamp burning in 1t (Yule,
ii. p. 358). The data are scanty, but they do nol imply a
settlement with sufficient energy to stimulate a great religious
movement. [t must not be forgotten that all through South India
for centuries before Raménandas day the Taml sammts and poets
had been preaching in impassioned language the doctrine and the
practice of the love of God (cp. Lect. VL., p. 353 fI.).
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Abha, 1041,

Abhakta, 261*.

Abhayam-dada, 72.

Ablieda, 435.

Abhisheka, 67.

Abuddha, of the individual, 197 %

Achala, 672

Achit, 3972 398*.

Agramas, 282,

Adharma, 151, 191, 259, 311.

Adhibhata, 258, 3421: cp.
Over-being.

Adhikéra, 341.

Adhipati, 174, 395.

Adhishthatri, 214 %

Adhivisa, 2687

Aélhivasaua, 291.

Adhyatma, 85,

Adi-Buddha, 71, 76

Adi-Cakti, 285%

Adi-deva, of Brahman, 1452

Aditi, 147, 237.

Aditya, 156 1.

Advaita, 193 f., 199, 286. 301, 305,
363, 378, 397.

Advaita-Brahman, 345.

Advaya, 348.

Adya-Parami-Cakti, 2855

Aguna, 214, 217, 3469, 359, 377 f.

Aham Brahmasmi, 174, 197, 332,
363 ; cp. IL, “T am Brahman.”

Aham iti, 403.

Aham-kira, 207, 232, 252, 265, 316.

Ahanti, 378.

Ahimsa, 138¢, 163 f., 169, 208+,

Aigvarya, 341,

Aja, 145°, 2001,

Ajargara, 178,

A 1741 176, 184 £, 315, 404.

IL,

Akratu, 230~

Akshara, 2001,
Alata-chakra, 308,
Alaya-vijliana, 92,

Amara, 148.

Amata (Sanskr. amrita), 304
Amita, 1041

Amrita, 200,

Arnritam satyena channam, 1754,
Amsa, 256, 3996 4111,
Amseniivatira, 2381
Anadi-karma, 4003,
Anaditva, 4003,

Ananda, 175, 197,

Ananta, 175, 2001, 386.
Anantitman, of Vishnu, 242.
Anatta-ranifia, 25.

Anava, 364.

Anig, 229, 2304

Aniccha, 25,

Anigvara, 208, 213, 2b4.
Anta, 185.

Antah-karana, 315, 419,
Antama, 2364,

Antaryamin, 191 f., 327, 3868, 4001,
Anu, 347, 3642

Anubhava, 313.

Anubhiti, anubhiitiraham, 391 %3,
Anugraha-Cakti, 350,
Anumana, 137, 217 £, 310,
Apagabbha, 332

Aparidha, 213°,
Aparokshatvit, 315.
Apavarga-sadhanati, 223,
Apta, 217.

Arahat, 56, 58,

Arambha, 210.

Artha, 1351, 160.
Artha-svaripena, 3722
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Arya-dharms, 125.

Asachcha sad-asachchaiva, 1404,

Asankheyya, 611

Asat, 140 f., 306, 323 f, 328 I,
459,

Asti, 195.

Astika, 87,

Asuri, 254.

Atindra, 238.

Atindriyirtha-vijiiana, 311 4

Atma-bhiva, 98.

Atma-miyi, 302 4.

Atta-dipa, atta-sarani, 54 .

Avadhuta, 428,

Avagati, 391 %

Avihana, 366.

Avastha, 182, 276, 324.

Avatara, 239 f.

Avidya, 1377, 139, 316, 327 ff,, 330 ;
ep. 11., Ignorance.

Avidyd-pratyupasthipita-namaripa-
mayii, 328.

Avyiikrita, 2037,

Avyakta, 195, 204, 327

Avyaktam uttaman, 174,

Ayana, 266.

Ayatana, 13.

Bilya, 4021

Bandhu, 215.
Bauddha-mata, 125.
Bhadra-kalpa, 72.
Bhaga, 156
Bhagadeya, 156.
Bhagavat-prapti, 3753

Bhagya, 156,

Bﬁm.

Bhakta, 2512, 2612, 4201,

Bhakti, 51, 101, 1253, 298, 234,

236, 244, 247% 2504, 253, 259,
3614, 265, 272, 376, 380%, 389 f,,
402, 406, 411, 419 fi, 469, 486,
513, 517.

Bhakti-mirga, 1259, 244.

Bhakti-yoga, 263, 422.

Bharata-varsha, 131.

Bhava, 227.

Bhava-srij, 287.

Bhava, 1563,

Bhavita 154.

Bhayitri, T54 1°,

B Eheda, 348, 36803, 363, 4002,

Bhie MEG .

Bhiita, 181 2, 191, 207, 264.
Bhiita-bhivana, 2326,
Bhiita-bhavyega, of Brahman, 1484,
Bhiita-krit, 2329,
Bhiitapiila, 174.
Bodhi, 92 f., 96 ¢, 99, 106,
Bodhi-chitta, 101.
Brahma-bhiita, 178, 181, 262.
Bralmma-bhuya, 2632
Brahmacharin, 19.
Brahmachatriya, 19.
Brahma-laya. 3754
Brahma-nirvina, 181, 262,
Brahmani sumithitah, 1821,
Brahma-sayujya, 285°.
Brahm, sthit, 262~
Brahmaotsava, 286.
Buddha-kshetra, 57.
Buddhi, 180, 195, 204, 207, 240, 262,
317.
Buddhi-yoga, 263.

Cabda, 466.
Caiva, 126.
Caktas, 283 °.
Cakti, 112, 115, 278, 283", 329, 348,
360 ff., 378, 405, 430.
Cambhu, 232, 273.
Gariraka, 397.
Ciriraka-Mim.onsi, 397°
Castra-drishti, 313.
Cata-rudriya, 226.
(esha, 386,
Ceshimeaka, 386 .
Chaitanya-miata, 326,
Chakkuina, 40.
Chakra, 142, 2775.
Chakravartin, 67.
Chakrin, 238.
Charvirka, 201 f.
Chaturmarti, 2421,
Chavati, 32.
Ghit, 176 2, 397 ¢, 398°.
Chitramiiyi, 344.
Chitta, 24.
Chuti, 32.
Craddha, 236, 253,
Gruti, 310.
(uddhadvaita, 436.
Cunya, 88.
Clinyats, 887, 86 5.
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Daiva, daiva-vidhi, 155, 161, 336 4,

Daivadishta, 155 &.

Daivi, 254.

Danda, 161 4

Danda-niti, 201 %

Deha, dehin, 256 f.

Devitideva, 48.

Deva-yiina, 169.

Dhammna, 40 ff,, 56, 61, 94 {.

Dhamma-chakkhn, 212

Dhamiua-kiya, 40, 42, 94,

Dharma, 68, 70, 76°, 77 1.,
882, 152, 160 191, 257,
437,

Dharma-kiva, 95 ff., 103, 114

Dharwa-megha, 2197 ; ¢cp 68, 84.

Dharma-riija, 165 fI., 486.

Dharmisana, 882

Dhiitri, of Bruhman, 147 2 156 %

Dhyviua, 172% 216, 228, 3910 7.

Dhyina-yoga, 1722

Dhyini Buddha (Bodhisattva), 111

Dibba-chakkhu, 21 -

Dishta, 155.

Dravya, 395,

Durjava, 65.

79 f.. 84,
259, 311,

Ekam advitiyam, 325,
Ekimtin, 271, 416%
Ekapada-murti, 277 %
Ekatva, 215.

Uanegvara, epither of Vishnu, 239,
Garuda, 284.

Gati, 2397,

Uio, 248,

Go-kula, 248 f.

Gopiila, 248.

(fovinda, 248, 273.

Guna, 206, 214, 217, 221, 2H4 %,

Hatha, 156.

Hina Yina, 6, 632 109 f.
Hindu-dharma, 125.
Hiranyagarbha, 228, 232,

lg, 227, 2297, 2302,

Ica, 1741,

Icans, 1744, 227.

Igvara (Pili, éxsura), 109, 36, 38, 51,
83, 115, 1561, 1724, 214, 327 f,
342, 349, 371, 395, 397 2,

Icvara-deva. 73.

Idam sarvam, 198.
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Iddhi, 35.
Indra-karman, 2385,
Itihiiea, 133, 281.
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Jagad-uddharana, 64 1,
Jagad-vyapara, 340, 403 ¢
Jagan-maya, 3723
Jagan-nitha, 239, 442,
Jagat-pati, 2565,

Jilawviin, 2299

Jiva, 305 1., 399.

Jiva-bhita, 255,

Jiva-ghana, 395 %
Jiva-samashti-ripa, 395°
Jivan-mukt (muktatva), 3401
Jiiana, 175, 178, 196, 253, 255, 391 2.
Jhena-kand, 297,
Jhina-marga, 12567 245,
Jrina-svaripa, 406 %,
Jana-voz, 1724 418,
Jhiatritva, 393,

Jyoti-riupa, 114

Kala, 1552

Kalpa, 129, 254.

Kama, 135, 160, 169, 171, 209!,
Karayitritvena, 32114,
Karma, 10, passtm.
Karma-kinda, 297,
Karma-miarga, 125 1, 245,
Karma-voga, 118,
hevalin and kaivalya, 2112 218
Khanda, 36597,

Khandha, 23.
Khristi-dharma, 123,
Khristi-miiga, 125,
Khristi-mmata, 125,

Kirita, 231.
Krama-mukti, 3403, 350%,
Kridartham, 1451
Krita-Vuga, 241, 272.
Kshama, 1381

Kshetra, 207.

Kehetrr-jiia, 208, 271.
Kurn-katrd, 231°
Kuru-kshetra, 131.
Kuru-vasin, 2314,
Iitta-stha, 256 1.

Lakshmi, 279, 289, 371, 378, 414.
Lingadhyaksha, 233.
Loka-dhitrs, 2325,
Lokiidinidhanegvara, 15632,
Loka-kartri, 232 ¢,
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' 118,
i, 87.
Lokuttars, 55 {.
eva, ,
Maha-Devi, 278 f.
Mahid-karuna, 71.
Maha-Nidri, 280.
Mahé-Purusha (Pali, Purisa), 42 fF.,
58¢% 81, 87, 241, 287, 371.
Mahi-sanghika, 64, 551, 56.
Maha-Yéna, 8, 54, 632, 691,
Mahegvara, 115, 221, 225, 266.
Mahegvari, 280.
Mala, 349, 368, 365 %, 367.
Mama and na-mama, 179.
Manas, 221, 24, 86, 91, 204, 207, 232,
252, 25, 315.
Manava-dharma, 124,
Mafijughosha, 70.
ﬁ:no—maky;a, 44.
jara-kigora-nyaya, 417.
Hx&n{.l-hg:ora-nyiya, 417.
Mata, 125.
Maya, 2292 233, 3003 301 ff,, 327 ff,
2 ;ﬁ, 453, 511 £, 513, 616,
aya-gakti, 328, 346,
Maya-moha, 240°.
Mayin, 302, 304,
Mleecha-dharma, 125.
Moksha, 37, 172, 179, 209, 375.
,Mukta, 326.
Mala-prakrety, 324.
Muni, 375.

Niima-ripa, 1754,

Na m,lneti neti, 1747, 184, 200, 225,
L 34ARY,

Nark, 265,

Niostika, 17, 50, 87, 139, 482.
Natha, 114

Nirvritti, 180, 177, 2671, 3751,
Nisheda-vyépira-riipa, 8482,
Nityam nirvishayam j ) 3261,
Niyaty, 183 f., 156.

Nri, 266,

Okasa, 22,
Okkamati, 32,

Péga, 347, 350, 3644,
Pagu, 347, 350, 364 4.
Pagupat, 3471, 352.
Pagyant: Vak, 3473,
Padma-pani, 73, 75,
Paficharatra, 184, 220,
Paficharatra, 220, 385,
Parama-Bhagavatas, 370.
Parama-devata, 37,
Paramaikéintin, 4169,
Paraméitman, 172, 267
P&ram:qura, epithet of Civa, 287,
3002,

Parameshthin, 266¢.

Piaramitd, 61, 63.
Paritma-parivartana, 102
Pardtma-samata, 102,

Pard Vak, 347.

Parinima, 323 f.

Paripiirans, 67

Paty, 347, 350, 3644,

Pattaddna, 1672,

Paurusha, 155.

Pitamaha, 115, 145.

Pitamah, 115,

Pitritva, 288, 344,

Pitri-yina, 169,

Prabhu, 2602,

Pradbana, 204, 221, 242, 318, 396.
Prajna, 114 1., 197,

Prajfidna, 1984,

Prajiia Paramiti, 68 fL, 801, 963
Prakrity, 204 f,, 318, 328, 308
Pralaya, 143.

Pramiéina, 217, 310, 333.
Praminddivyavaharigrayatvit,
Pramanatvivigeshit, 3132,
Pramudita, 67.

Prans, 11 £, 305,

Prapanna, 4038, 4186.

Prapatti, 4038, 416,

Prasada, 159, 253, 338,
Prasida-ja, 2688

+ Pra 137 £, 817, 310, 390°.
Pracy “03°, %

333,
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Pratyeks-Brahma, 631,

Pratyeka-Buddha, 63.

Pravritti, 180, 177, 26710, 335, 3751,

Preman, 421.

Preta, 76,

Puggsla, 3, 31.

Purénam akhyinam, 280.

Puruhdts, 149.

Purusha, 11, 44, 187, 140, 155, 186 f.,
204 ff,, 214 1., 3364,

Purusha-kara, 161, 336.

Purusha-karatah, 2492,

Purusha Parama, 255,

Parushottama, 454, 78, 85, 244, 255,
3715, 301.

Pirva-devau, 265.

Piirva-ja, 14563

Piirva-Mimamsa, 297 ff.

Réja-patha, 286.

Rajas, 1371, 2086, 272, 283, 374.

Riddhi, 72.

Sabbafifin, 36.
Sach-chit, 115.
Sachchidananda, 176, 362, 378, 427.
Sadhuna, 337 2.
Sadharmya, 2632, 3952
na, 3252 459, 466.

Stkshat-kara, 421.
Salokati, 176, 3421
Sama, 181.
Samadhi, 78, 376.
Samana, 27, 49, 501.
Samanta-mukha, 71%
Sambhoga-kaya, 98.
Samsiira, 35, 96, 103, passim.
Samsira-maya, 328,
Samsira-pragaﬁcha-bijs, 3287,
Samwid, 3912 —
Samya, 215°
Sanat-kumara, 517.

ngati, 153.
Sangha, 40, 821, 117.
Sankharss, 22, 303.
Saiifa, 13, 22.
Sannyasin, 262, 385,
Sapekshatvat, 321,
Sarva-atmatva, 3313.
Saar@a - vartamana - svabhiivatva,

Sarva:gu:_m, 485.
Sarvaati-vadin, 513, 90.
Sarvato-bhadra, 286.

4

Sarva-yajiia, 161.

Sat (often with asat), 140 f, 1469,
176, 196, 198, 234, 258, 267, 324,

Sat-karya-vada, 205, 396,

Sitmatd, 176, 3421,

Sato sampajino, 333,

Hatpatha, 1374

Sattva, 138, 206, 217 f, 278, 283,
374, 511.

Satya, 138, 174 f., 194, 196.

Satyasya Satyam, 174, 194

Satyitma-naga, 3943,

Sayujya, 176, 3421, 436.

Sécvara, 50, 112, 2148,

Siddhanta, 2983,

Siddhy, 263.

Siddhi-trayam, 386.

Smriti, 1344, 310.

So’ham, 363,

Sthita, 3754,

Sthati, 197.

Sthanu, 231, 290.

Sugata, 36,

Sumati, 236.

Sufifiata, 85,

Suparna, 238.

Siita, 132, 282,

Siitra, 203, 297.

Svabhiva, 52, 96, 154 f., 2602, 304,
336.

Svacchatvidicvara-svabhiva, 3213,

Svaguna nirvritta, 57.

Svarga, 2511

Svayambhii, 36, 57, 186, 344,

Svayamprakicata, 3921,

Svayam siddha, 333.

Tamas, 1371, 206, 272, 263, 374.
Tanha, 31.

Tapas, 164, 168, 233, 255.
Tarka, 138,

Tat-samstha, 4201,

Tattva, 207 f.,, 214, 267.

Tat tvam asi, 174, 197, 2292, 304,
Thera-vadin, 54.

Trai-purusha, 276.

Trayi, 201.

Trigunitmaka, 3291

Trika Casana, 347.

Tri-kiya, 94.

¥ Trimirti, 94, 1105, 153, 225, 76,

284.
Tuta-purusha, 203, 383.
Tyaga, 262, 401.
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Upéadina, 396,

Ohadbi s

Upﬁd" ﬁsigall?,' téka), 7%
u A

Upspiduka (Pils, opapdiko),

Upasti, 222,
Upaya-kaugalya, 79.
U 238

T8, 238,
U 3272
Uttara-Mimamsi, 298 f., 3876

Vach, 2404,
Vicha nityaya, 312
3&0113, 22.
-igvara, 70.
vg a 185 f.
Vaitathya, 305.
Vajra, 69
V 696,
Vaméchirin, 4307
Vayu, 408,
z i, 13, 22.
edfinga, 13414,
Vibhati, 260, 398%,
Vigeshana, 3872, 400.
Vigishta, 397!

Vigva-bhivana, 371,
Vigva-karman, 711, 152.
Vigva-miirtiman, 2427,
Vigva-rﬁpa, 114, 118.
Vidhina, 154, 1562,
Vidhitr, 147, 1561, 2798,
Vidhi, 155.

Vijiiana, 12, 91, 190 £,, 196, 317.
Vijfiana-dhatu, 3002
Vimala, 67.

Viiifiana, 22, 24, 32.

Vipag-chit, 393.

Vig;ia-kiya, 981,

Vishaya, 315.

Vishayin, 315.

Vohira, 56.

Vyakta, 195.

Vyiiha, 2217, 2456, 2601, 3989, 414,

Yajfia Nariyana, 267 10,
Yakkha, 69,

Yiina, 1ts meaning, 63% 79,
Yoga, 178, 375, 419 {,, 613
Yogihchara, 303.

Yugs, 142,

Yushmadasmat, 315",
Yuva-rija, 67.
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Abdul Latif, Mir, instructs Akbar,
496.

Abhaga, the Elder, 48.

Abhidharma treatises
Andhra, 65. °

Abhidharma-Koga, 531, by Vasu-
bandhu.

Abhinava-Gupta, in Kashmir, 3471,
349.

Absolute, its apprehension, 89, 91 f.

Abul Fazl, minister of Akbar, 490 ft.
503.

Acquaviva, Father, at Akbar’s court,
501 £., 503.

Action, religion of, 160 f., 165, 177,
267.

Agvaghosha, author of the Buddha-

_ Charita, 51, 86.

Agvaliyana, laws of, 133.

Agvapati Kaikeya, King, 185.

Aﬁhsrmﬂ, in the Mbh. grandson of
Varuna, 151 ; an element in the
Self (in Upan.), 191 ; its increase
leads Krishna to become incarnate,

found in

259,
Adhyatma-Rimiyana, the, 427,
4281,
Adi-Buddha, in Nepal, 113 f;

Ma:iijuqri identified with, 71;
Avalokitegvara his son, 76;
_ svayambhi, 114,

Adi Granth, sacred book of the
Sikhs, 457. N

Aditi, her twelve sons (Adityas),
237.

Aditya-deva, title of Vishnu, 122.

A‘;’;g?' the twelve, 1567, 237, 250,

581

Advaita, in Yajiiavalkya's teaching,
193, 199; in Gaudapada, 305 ;
in gaﬁkara., 296, 301: cp. 325;
in Tamil Caivism, 363 ; the later
“qualified,” 378, 381 f.; in Ram4-
nuja, 397; “pure,” of Vallabé-
chirya, 435 ; cp. Non-duality.

Advaitichirya,discipleof Chaitanya,

441, 447

Agama-Cistra, in Kashmir Caivism,
346.

Agamas, in Tamil Caivism, 359 ;
the Vaishnava, 377 f.

Agastya, a hermit, 167%; drinks up
the ocean, 238 ; supposed founder
of Tamil culture, 351.

Ages, the Four, in the Mbh., 142;
in the Vishau Pur, 374; in
Tulsi Dis, 5192

Agni, as a cosmic principle, 185,
1863

Aims in life, three, in the Mbh., 160,
169, 171, 209 %,

Ajanta, cave temples at, 105, 113,

Ajatasattu, King of M ha, 17 L

Ajita of the garment of hair, 16.

Ajivakas, powers of Makkhali, 171,
153, 378.

Akbar, the Emperor, 489-508;
vis:ts the Sikhs, 481, 483, 496.
Alberuni, in India, 212, 449; reckons

eighteen Purinas, 281.
Allah, invoked by Namdév and
_ Kabir, 465, 459, 461.
Alvirs, the Tamil, 221; hymns of
the, 378 ff.
Amarivati, city of the thirty-three

gods, 168.



Amar Dis third Sikh Guru, 483, 484,

Arobattha, a young Brihman, 42.

Amitébha, Buddha, 72 ., 75, 104 ff.

Amitdyus, Buddha of Boundless
Life, 104 ff.

Amritaar, Sikh temple at, 482.

Anands, disciple of Sﬂtama Buddha,
32,47,56 ; in Surangama Siitra,93.

Ananta, Vishnu on, 284; cp.
Cesha

Anantegvar, temple of, at Udpy, 407,

Ansﬂmpmdtka, converted by Gota-

wa, 5

Anaxaguru, and Nous, 199.

Andal, St, Tamil poetess, 381

Andhra, Abhidharma treatises n,
55.

Audlua J:uma., follower of Ramanuja,

Angad, successor of Nanak, 476 {.,

t.he. six Vedic, 188,

Ammni sacrihce, m the 8inkhya,
208.

Augiruddha, amode of Vusudeva, 221,
entry into, 271.

Annihilation, repudiated by Gotama
Buddha, 20, 29, 87; Janaka's
argument, 180 ; rejected by Can-
kars, 3421,

Anngita, the, in the Mbh., 184

&pnmnbo, quotes a Pumna 2h1

r, hgnns of, 352, 354
ddst and Jam, 36,
“muld he fall away?” 56, the
early Buddhist ideal found too
narrow, 58.

Aristotle, "and the medieval Church,

3]0
(Enm, author of the Jataka

4856, 488.
488’ third of the Paudava
ers, 131 ; addressed in the

ﬂlg. Qiid, 49, 250 ; a partial
incarnation of Indra, 148 ; pro-
vided with weapons by him, 162,
169 ; relation to Krishna, 248

350, 264.
Amlmdl, ou the Advaita system,

Am .ln a Brahman, 185,
”& Mabi Yina, 63

INDEX OF NAMES AND SUBJECTS

.irya Samayj, the, 520.
nﬁn, founder of the Yoghchira,

Ashtaka, a royal sage, 170.
Asoka, Enmiperor, sends Mahinda to

Ceylou, 31, 60 ; the Pitakas
practicall complat,e 34 ; hm
council, about 246 B.C., 41, 56.

A&sembl\', the Great, 65.

Asta, Mount, Yama’s hall on, 1681,

Astikas (Natural Realists), 87.

Asuras, enemies of the gods, 1492
150 ; practise virtue, 158 , consult
Pra.;npan 189

Atheism, of the Sinkhya, 49, 208,
2149, 319,

Atman, m Upsnishad psychology,
11, 172 1h, 176, 186, 188 f, 192 fi.

Atmau Bmhmsn. m tlw Bhdg G,
252,

Audhb, Rama's city, 508,

Augustme, on entry into Deity,
1817; on God as semper ubrque
lotus, 195; on the relation of
Sides and wntellecta, 253.

Aurangahad, cave temples at, 113.

Aurungzeb, puts Teg Bahadur to
death, 479

Authorltles, the Four Great, 1n early
Buddhism, 53¢

Authority of Scriptures, 136.

Avalokitevara, a DBodlusativa, his
saving activity, 69, 71 ff.; as
Padma Pun, 73, 75; as Ir;vsm
ileva, 73; as Jins, 114, vepre-
sentatious of, 104, 112 & ; as
Nitha, 114 ; assuulated with
Civa, 437.

A\ssthus three, of Prajapat, 182,
276.

Avatur, Aklar as an, 504

Avatya, questions Jaigishavya, 213.

Avesth, world ages in the, 1433

Avic, 1 Buddhist hell, 76

« Awakeng of Faith in the Mah..-
Yauna,” the, 86,

Ayatanas, the six, in Buddh st psy-
chology, 13

Azrael, counterpart of Yama, 486.

Babar, invades India, 489 f, ; Ninak
before, 476.

Babism, and the docirine of the
“ Return,” 4803,
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Badadni, at Akbar’s court, 491 f.,
495 f., 500.
Badariyana, Sittras ascribed to, 208,

300.

Badari, in the Himalaya, 266.

Bala-devs, son of Vasudeva-Vishnu,
245 f.

Bana, describes a Bnddhist forest-
retreat, 111 ; mentions followers
of the Upanishads, 297.

Bardesanes, on a stalue of (iva,
2328,

Bathing at sacred places, 167%;
Kabir on, 459 ; Nimak, 473, 475,
at Amritsar, 482 ; m Tulst Day,
510.

Bhagavad (ita, the, Krishna accepts
oﬁering& to other gods, 801'; in-
serted in the Mbh, 184 ; the, its
teaching, 249-264. )

Bhagavat,a Buddhist and Jain title,
36 ; identified with Visudeva, 49 ;
doctrine of, 244 ., 257 ; as sa¢
and asal, 258 ; in Vaishnava theo-
logy, 414.

Bhagavata doctrine
Niirdyana, 380.

Bhagavatas, the, confront Buddhists
and Jaing, 37 ; include the Pan-
charatras, 220 f.: their ori.in,
244 ff. ; asspeiation with Vaish-
navas, 375 ff.

Bhagavata Purina, its date, 282:
Sankhya teaching in, 283; on
Krishna, 421, 432 ; and the love
of God, 4486.

Bhagwan, in modern Hinduism,
126 f.

Bhagwan Dus, compiler of the Bijak,
457.

Bhakta, one who practises devotion,
251% 2612, 4201,

Bhakta Mali, of Nabhi-dasa, 4234,
434 ; Kabir in the, 457 ; on Tulsi
Das, 507.

Bhakti (devotion), 51 ; in Buddhism,
101 ; the Path of, 1263, 244; in
the Cvet. Up., 228 ; towards Civa
in Mbh., 234 ; not far from Faith,
236 ; from root bhaj, 244 ; in the
Bhag. Gitd, 253, 259 ; ml“iiginn
o to all, 261¢; founded by

drGyana (MDR.), 265 ; towards

Vishnu, 272 ; the at known

ascribed to

588

through, 376; prayer for, 3804;
Raménuj ;:jnru er for, 389 ; wins
the appro oiy Deity, 390 ; pre-
paration in religious duty, 402 ;
towards Krishna, 406 ; rises out
of trustful surrender, 411 ; means
of obtaining the Great Release,
419 ff.; among the Marathas,
452 ; in Kabir, 469 ; in the Sikh
religion, 486 ; in Tulsi Das, 513,
517.

Bhakti-Ratnavali, the, 422,

Bhakti-siitras, the, 419.

Bharata, brother of Rama, 510.

Bhavani, spouse of Giva, 512.

Bhishma, counsels the Five Pan-
davas, 133, 136, 1:38, 155, 161, 163,
184, 934, 266 : his yoga-power at
death, 219. i

Bhami-Devi, the Earth goddess, 289.

Bhusundi, a wise crow, 5i4.

Bihir, Rfidhists driven from, 119,
450. ~

Bijak, the, hymns of Kabir, 456 ff.

Bir DBar, a Brahman, at Akbars
court, 500, 503.

Blind, parable of the man born,
84

Bliss, Brahmap as, 1756 ff., 1987,
326 L

Buar-incarnation of Vishnu, 340,
287 {.,, 370 ; of Nariyana, 268.

Bodincaryavatara, the, of Canti-
deva, 901, 100 ff.

Bodhisatta, in early Buddhism,
Metteyya, 48, 59 f.

Bodhisattvas, multiplied, 68 ff, 61,
64 ; stages of discipline in the
Mahdivastu, 65 1. ; and the Great
Vehicle, 67 ; the chief Bodhisat-
tvas, 68 ff. ; their labours, 79;
attend Cikya Muni, 80 ; guide to
the Devout Life for, 100 g\u

Bodies, the three, of Buddha, 94.

Brahmi, in pogular theology, 10,

26 ; Gotama had once been, 27 ;
God of the “lower knowl i
40, 326 ; as sva; 1, 57 ; f-

jugri identified with, 71 ; gm«
duced from Avﬂokim;
lotus-handed, 73 ; in the Triad,
117, 276; the “Mifhty,” ete.,
140 ; heaven of, 170 {. ; not wor-
shipped, 182 ; Creator snd Guide,
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228 ; in cultus, 286 ; in inscrip-
tions, 287 ff., 343 ; in Tulsi Das,
610, 612 f. ; Kumira assumes the
insignia of, 109, 122,

Brahma-Day, a, 143.

Brah;m-nirv&t;a, how attaincd, 181,
26!

Brahma-Samaj, the, founded, 519.

Brahma-Siitras, the, 300.

Brahman, as Ipvara, 36; self-
existent, 57, 186 ; grandfather of
the world, 115, 145 ; according
to Manu, 129, 136 ; in the Mbh,,
137, 140 ff. ; his functions, 145 ff, ;
Adi-deva, 145%; Dhatri, 147°%
1567 ; destroyer, 163 ; union with,
174, 176 ff. ; the ether a symbol
of, 194 {. ; his prajid, 197 ; Brah-
man-dtman, source and sustainer,
198 ; the Most High, in the (et
Up., 228 ; born from Nariyana
267 ; his subordination, produce
from Vishnu or Giva, 268, 273 {. ;
in the Mdrkandeya Purdna, 283 ;
in the Veddnta (of Cankara),
“ inquiry,” 316 ff. ; as Cause, 319
ff. ; the substratum of the world,
323 ; uncaused, 324; “the One
without a second,” 325 ; the
“Jower” and the “higher,” 326 ;
Brahman and the self, 332 fi.;
union with, 338 ff. ; in Kashmir,
(aivism, 349 ; the Supreme, in
Riaménuja, 389 ff.; as Nariyaua,
305 ; a.né Viasudeva, 398 ° ; uncon-
ditioned by Maya (Vallabhdch-
irya), 435 ;a8 Krishna, 436; in
Kabhirs hymns, 465.

Brahman, as spell or prayer, 173,
186 ; as holiness, 157; as bliss,
176 ff., 197, 326 L

Brahman, city of, 173 ff,, 179, 187 ;

&ﬂﬁ of, 176.

7 their religious discipline,
19; and Greeks, 26 ; guided b;{
the Buddha, 49; at Harsha’s
assemblies, 110; parallel with
Buddhist ethies, 139 ; their cosmo-
logy, 142 ; power of a Brihman's
curse, 150; charities to, 163
opposition to animal sacrifice

m 163 ; receive instruction
ilm kings, 183, 185 ; their ac-
complishménts, 202 ; grauts to, by

gious kings, 289, 203 ; their in-

uence on Akbar, 501 ; their
social claims, 510.

Braj, district of, 433, 506.

Brihadratha, King, 213%,

Brihaspati, as svayambha, 1863 ;
verses attributed to, 201 f.

Buddha, Gotama’s teaching as, 19 ff.,
35; a Jain title, 36 ; Gotama as
Jina, 36; his dhamma-kiya, 40,
42, 94 ; livesin the Dhamma and
Vinaya, 130; the Twenty-four
Buddhas, 36, 38 ; identified with
Mahi-Purusha, 42 ff. ; gradual
elevation above the world, dewd-
tideva, 48 ; king, guiding the
occupants of the world, 49 ;
lokuftara, 55 f. ; preparation for
Buddhahood in early Buddhism,
61 ; expansion of the world and
the nummber of Buddhas in the
Mahd-Vastu, 57 ff. ; in the Lotus,
62, 77 f.; Buddha as Qikya-
Muni, 77 ; umty of all the Bud-
dhas, 80; the Dhurma-kdye and
the three bodies, 95 fI, ; as Amiti-
bha, 104 ff.; as Adi:Buddha,
113 fI. ; Sach-chit and Maheprara,
116 ; Lokecvara, 118 5 epithet of
Brahman, 196'; an availdra of
Vishnu, 240; identified with Civa,
Brahman, etc., 3681,

Buddha-Charita, the, by Agvaghosha,
51, 86. .

Buddhaghesa, author of the “Path
of Purity,” 24 {., 33.

Buddha-Kshetra, its extent, 57.

Buddhaniitha, a Buddhist Yogin,
120.

Buddhi, or Intelligence, identified
with the Undecaying (Mbk.),
180 ; above the manas, 195; but
beneath the “ Great,” 204 ; in the
Sankhya identified with the Great,
207 ; Viehnu's buddhs enters Brah-
man, 240 ; in the Bhag. Gild, 252 ;
in Gankara, 317.

Buddhism, in China, 2!; at Na-
landa in the seventh century A.D. ;
early teachi of Gotama, 22;
ite criticism of theism, 27 f.,50¢£. ;
development of different schools
54 ff. ; the Great Vehicle, 832 ff.
under Harsha Vardhana, 109 ff,
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in Nepd, 113 ff. ; influence on
Hinduism, 107%; crypto-Bud-
dhism, 119, 303; causes of its
decline, 118 ff. ; great monastery
destroyed, 119, 460 ; criticised by
Gankara, 317 f.; criticised by
Raminuja, 391 ; Sahajia-cult in,
430 ; in medieval Bengal, 437,

Buddhists, at Kaiichipura, 352 ; in
South India, 3781, 382 ; converted
by Chaitanya, 443 ; in Orissa,
446 {.,and Bengal, 447 ; described
by Abul Fazl, 492.

“Burden,” the, and its * Bearer,”
3L

Cabara Svumin, on Jaimini’s Sittras,
2992,

(;B.%]ﬁ.!ﬂtﬂ, King, said to have injured
the Bo-tree, 6°; and persecuted
the Buddhists, 2253,

Caiva géktss, in Bengal, 2943,

Caiva-Siddhinta, the, 345, 352,
358 ff.

Caivas, the Tamil, 222, 351 {I. ; at
Benares, 225 % ; modern hymun of,
291 ; theism in 8. India, 345 f. ;
in Kashmir, 346 f.

Cakra, homage to Mahivira, 37;
Harsha as, 109, 122 ; cp. Indra.
Cakti, development of the concep-
tion for different deities, 278 fi. ;
in the Puriinas, 284 ; and Tantras,
285 ; Ciktas, 283 %; worship of,
in the Advaita Maths, 309%;
Gaudapidaand Cankara as Cakta-,
309%; Maya's Cakti in Cankara,
329 ; in Kashmir Caivism,348 ff. ,
Nilakantha on, 360; in Tamil
(}aiviam. 361 f, 365; Lakshm
as Vasudeva’s Cakti, 378; in
Nimbérka’s philosophy, 405 ; cul-
tus in Bengal, 430; in Kabir's

hymns, 464.

Cakya-Muni, in the Lotus, 77 fi. ; as
Purushottama, 78, 85.

Qéndilya, doctrine of Purusha, 44,
186 ; his bhakis-siitras, 419, 423.
Gankara, date of, 296 ; his career,
307 £.; his philosophy, 309-343 ;
significance of thonght.s at ap-
proach of death, 108°%; supposed
%o have persecuted Buddhists, 116

AND SUBJECTS

on Buddhism, 119, 317 ; on union
with Brahman, 181!, 338; the
advaita principle, 193; on bliss,
1974; on the Sankhya, 207!,
318 ff. ; on the Bhagavatas, 221 ;
on passages in the Bhag. Gitd, 2571,
2581, 263 ; the ohject of the Siitras,
3002 ; on the foundations of belief,
310 ff.; the Scriptures, 312 ff.;
subject and object, 315 {f.; Brah-
man, 322 ff.; the soul, 332 ff.;
vision of Brahman, 336 ff. ; criti-
cised by Raminuja, 391 ff.

Cankara-Mi¢ra, writer on Nyiya,
224

585

Cantideva, his *“ Gnide to the Devout
Life,” 901, 100.

Cariputra, disciple of GikyaMuni, 85.

Cariraka-Siitras, 300,

Caste denounced, 28; restrictions
withdrawn, 350, 369 ; bhakti open
to all, 420; rejected by Rama-
uanda, 428 ; broken down in Caiva
festivals, 437 ; and by Chaitanya,
441, 445 ; at Puri, 442, 448 ; Kabir
on, 459 ; Ninak, 473 ; abolished
by the Sikhs, 484.

Castes, the Four, their duties, 162.

Caunaka, teaches Yoga, 2114

Cave temples, Buddhist figures in,
113.

Celsus, a parallel dilemma, 484

(esha, the endless serpent, 241.

Chaitanya, lifc and travels, 437 ff. ;
converts Buddhists, 119; his
career, 436-48 ; on the hymns of
Chandi Das, 431 2, 432 ; his teach-
in{;, 444 ; points of contact with
Islam, 451; attraction of his
personality, 488,

Chance, as principle of existence,
202, 228.

Chandalas, participate in Tantra
rites, 285,

Chandi Dis, love-songs of, 431 f., 438.

Chandragupta, Megasthenes at the
court of, 26, 200.

Changdév, Maritha yogin, 452.

Charvikas, mat.eriahysta, 201 £.

Chiliocosm, a great, 57.

China, pilgrims from, 3.

Chinese Lmﬁpﬁom at Buddha
Gayi, 94, 964,
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Chitta, in Buddhist psychology, 22,
24,

Christian influence, is it found in
the Bhag. Git., 264 ; in the story
of Madhva, 408 {.

Christianity, in India, 521 ff.

Chyaménanda, disciple of Chait-
anya, 447.

Cikhin, a Buddha, 75

Gila, rules of morality, 124.

Giléditys, prince, asks guidance of
Avalnkitegvara, 74; cp. Harsha
Vardhana.

Gilpa-Castras, the, 285.

ins., rising prominence of, 49 ; an-
alogy with Vajrapani, 69%; pro-
duced from Avalokitegvara, 76 ;
third in the Trimtrt,, 943, 153,
276 ; his image installed with
Buddha's, 110, 123 ; in the decline
of Buddhism, 117 f.; in the
Mahabharata, 133; born from
Brahma's forehead, 147, 231;
embodies Karma, 160 ; offers him-
self asa libation, 161 ; worshipped
as Des‘royer, 182 ; associated with
Yoga, 211, 220, 233; as Mohegvara,
221, 225; 1n the Quet. Up., 227
ff.; as Kirata, 231; as Sthanuy,
231, 352; as Mahi-Deva, 234,
2808 ; supremacy of, 273 f. ; cult
older than Buddhism, 274°; 1n
the Trimirti at Elephanta, 277 ;
in the Kdirma Purdna, 283 ; in
cultus and inscriptions, 287 ff.;
the other gods form his Dbody,
280 ; eight-formed, 280, 383;
united with Vi-hnu, 280, 383;
benefactions in honour of, 293 ;
mon of Drama, 293 f.; as

cer, 294 ; incarnate in Can-
kara, 308 ; employs Brahman to
create, 344 ; in S. India, 345, 351
f£; in nashmur, 348 ff. ; as Pagu-
i, 362; his grace, in Tamil
ivism, 366; invoked with
ishpu, 382; medieval worship
in Bengal, 437 ; sanctvary of, at
Somnath, desecrated by Moham-
medans, 449; in Maritha devo-
tion, 462; in the Raméfyana of
Tulsl Das, 510, 512 1.
3

Giva-Bhigavatas, the, 221, 227, 248.

Giva-Jiiana-Botha, the, 359.

Sivavakkiyar, a Tamil Caiva, 362.

1vi, offers merit to Yayati, 170.
lement of Alexandria, his reference
to Buddha, 200%; analogy with
Kabir’s teachings, 466.

Cloud, the, of the Dharma, 68 ; the
wondrous, 84, 92 ; symbol of com-
munion, in the Lotus, 103; of
Dharma, in Yoga, 2197,

Commemoration, value of acts of,
30.

Communion with the Buddha, 99.

Consciousness, in early Buddhism,
enters the mother’s womnb, 32.

Cosmography, in the Upanishads, 9 ;
in Buddhism, 9 f,

Cosmology, 1n the Upanishads, 187
fi., 198.

Council, the (Great, 54, 55, 58 ; of
Ascka at Patna, 41, 56.

Graddha, faith, personalised, 184.

Graddhas, recitations at, 281.

Creation, by Avalokitegvara, 114;
by Brahman, 145 fI,, 182 ; by Giva,
232 ; by Vishnu, 242, i

Creation and dissolution, 198.

Cri, as consort of Vishnu, 279 ; as
Maha-Devi, 279 1.

Gringéry, seat of modern Gaivism,

Cripils, court poet, 344. |

Crirangs, Vishnu temple at, 379, 381,
384 ; Raminuja at, 387 ; pillaged

. by Mohammedans, 414, 450.

C1i-Vaishnavas, religion of, 383 ff.

Crypto-Buddhism, in Hindu philo-
suphy, 118, 303.

Cidra, excluded from grace, 403.

Cukrs, teacher of Yoﬁga, 211 ; priest
of the Asuras, 2463,

Giinya Purana, the, 118.

Curse, a Brahman’s, 150; cp. 514,
523.

Cvetdgvalara Upanishad, 153, 227 ff.

Dagaratha, King, father of Rams,
bl5

Dadu, a Eabir Panthi, 4701
Duityas, the, opponents of the gods,
149,
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Daksha, offspring of Seventh Sage,
14:?’ inﬁﬁmlﬁgmﬁ's heaven, 170;
his sacrifice, 231.

Danavag, the, enemies of the gods,
152, 238, 279.

Dance, as a sacred function, 293 ;

iva its patron, 294 f.; as the
expression of emotion by Chait-
anys, 443 f.; in Kabir’s hymns,
463. o

Danda, punishment, as divine, 151.

Dandins, disciples of Cankara, 309.

Dantivarman  (Buddlist), invokes
Vishnu and Civa, 288, _

Darganas, the six, Abul Fazl, 492.

Day, a Brahma, 143,

Death, early questions about, 13;
importance of dispositions at, 108;
origin of, in the Mbh., 151 ; con-
flict with Brabman, 179; virits
an ascetic, 180 ; Civa as, 2327,

Deed (Karma), the Law ol, origin of
the, 13 fI. ; 1n Gotama’s teaching,
20, 26; in later Buddhism, 103,
107 ; in the Mbh. (passim), 144 ;
as the method of the Ordamer,
1561 ; incorporated n religion,
159 ; possible escape from it, 176:
in the Sankhya, 204, 207, 209;
embodied in Civa, 235; in the
Bhag. Gitd, 254, 260 ; 1n Cankara,
321, 327, 334; 1n Kashnur Caiv-
ism, 349 ; 1n the Caiva Siddhinta,
361; in Ramanuga, 394, 400, ;
escape from, thrnu§;h “surrender,”
416 f.: in Kabir's poems, 438 ;
and in Niunak's, 477; in Sikh
teaching, 485, 487 ; in Tulsi Dis,
509, 513.

Dofilements, the three, in Kashmir
Caivism, 349 f.; in Tamil Caiv-
ism, 362, 364, 367.

Deliverance, universal, in Buddhism,
78, B2, 84 f. ; through Civa, 235 ;
in the Bhag. Git., 251 ff., 261 fI.;
through Vishpu, 243 ; umiversal,
in later Buddhiem, 76, 85, 93 f,,
115 ; in the Caiva Siddhiénta, 367 ;
promised by Chaitanya, 445.

Descents, of Vishnu, 117, 239 ff,
270 ; ascribed to Nardyana, 267,
‘239 f.; in Vaishnava theology,

8.
Desire (fanhd), a factor in Karms, 31.
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Devadatta,cousinof Gotama Buddha,
48

Devaki, mother of Krishna, 247,

Devanampiyatisea, King of Ceylon,
31

Devinanda, mother of Mahavira,

Devaram, a Gaiva hymn-book, 353.

Devas, involved in the round of
births, 26, 171 f.

Devasthina, an ascetic in the Mbh.,
161.

Devi, title of Uma, 280, 284.

Devotion (bkakts) towards God, 51 ;
towards the Buddhas, 101; the
Path of, 245, 270; in the Bhagavad
Gitd, 253, 259 ; the religion of,
founded by Nardyana, 265 ff.;
difficulty in awakening it, 272;
the Bha%r{wat known through,
376 ; in Ramadnuja, 389 f., 402;
in Nimbirka, 406 ; in Madhva,
411 ; its organised disciplines, 419
ff. ; 1n Kabir, 469; in Sikh hymns,
486 ; in Tulsi Dis, 513, 517

Dhamma and Vinaya, in early Bud-
dhism, 30, 40; the, as uncondi-
tioned, 41, 791.; by whom taught,
56 ; as the body of the Bu('ilgha,
40, 42, 94 ; the body of Vishnu,
40°, 242,

Dharma, morality as one of three
aims, 135, 1374, 160, 169, 171,
2091, 259; rehigion of the Veda,
146 ; offspring of Brahman, 150,
152 ; visits an ascetic, 180 ; an
element in the Self, 191; the
eternal, 263 f. ; a form of Nari-
yana, 266 ; cult in Bengal, 437 ;
meanings in Hinduism, 124.

Dharmas, 1n later Buddhism, as
phenomena, 88, 99.

Dharma Giistras, the, 129.

Dharma ~Nirafijana, son of Adi
Buddha, 118

Dharma-Stitras, the, 129.

Dharmékara, vow of Buddhahood,
108.

Dharmapila II,, Be 118.
Dharmaraksha, translates the Bud-
dha-Chanta, 51.
Dharm Das, disciple of Kabir, 4701,

Dharmendra, title of Yama, 1686.

Dhatrs, son of Brahman, 2783,



Dheitarashtra, King, brother of
Pindu, 131, 138.

Dhrava, the Pole-star, 154.

Dhyini - Bodhisattvas, in Nepal,
114.

Dhyini-Buddhas, in Nepal, 114,

Dinniiga, leaves the Maha Yina for
Hina, 65.

Dionysos, identified with Giva, 297,

231.
Dipankara, the Buddha, 38, 58, 61 ;
;’:}ina and Lokaniyaka, 391,
Dissolution, in early Buddhism, by
fire or water, 17; in the AMbh,,
142 ; of the world, 232 f.
Divikara-Mitra, Harsha visits, 111,
Divyfvadiina, the, 59.
Dnyandév, Maritha poet, 452 f.
Docetisin, Buddhist, 56, 97 ; m
Vishnu theology, 290,
Double Miracle, the, of the Buddha's
Drr;elic, 31.d ’
ama, under patronage of (Civa,
e patronage of ¢

Draupadi, wife of the Five Pandavas,
131 ; challenges the providential
vernment of the world, 50, 157

. ; her dark complexion, 247, 251.

Dualism, of the Sinkhya, 205 ; of
Madhva, 409 fi.

Durga, consort of Civa, intended
sacrifice of Yuau Chwang to, 4;
name of Uma, 280; as Maha-
Nidri, 280 ; human sacrifices Lo,

345.

Duryodhana, 131.

Dutthagimini, King of Ceylon, 47 f.

Dwarka, Krishna's city, Natha Muni
at, 384 ; Chaitanya at, 442, 454 ;
Niamdév at, 454,

Eﬁ;‘gha primeval, 146.

th, Maratha poet, 5173.

Elements, the, as principle of exis-
tence, 202, 228.

Elephanta, the Triad at, 277.

Elura, caves of, 74, 104, 113.

Energy (Gakti), as divine consorte,
278, 283%

Er;%;l:a, analogies with Cankara,

their wrong views

of the soul, 30, 87.
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Ethics, in Buddhi%w f, 81, 65
ff, 89, 101 f.; in Manu, 130; in
the Mbh., 167, 160 f., 178.

Eye, of the Truth, 21, 108 ; the
heavenly, 212

Fah Hien, Chinese Buddhist pilgrim,
3; his observations in India, 59,
68, 71, 73, 98, 105, 116.

Faith, salvation by, in Buddhism,
108 ; personalised, 194; in the
Dhag. Gita, 253,

Faizi, poet at Akbars court, 490,
492, 498, 500.

Figqirs, Mohammedan ascetics, 451.

Fate (necessity), as the sole power
in human affairs (doctrine of the
Ajivikas), 153 ; serves Brahman,
154 ; has no moral quality, 157 ;
as principle of existence, 202, 228,

Fathers, the home of the, 168 f.

Fathpiir-Sikri, Akbar's palace at,
494, 496, 501.

Fules must precede intellectus, 253,

Five Brothera (cp. Pandavas), 117 ;
in the Mbh., 131, 133, 150.

Forgiveness, the duty of, 50, 157,
162, 172 ; divine, 455, 468, 485 f.

Freewill, in the Mbh., 165 ; accord-
ing to Cankara, 335 f.

Fruit, of activn, in early Buddhism,
20, 32; the doctrine modified,
167 #; possibility of renunciation,
177 ; cp. Renunciation, and Sur-
render.

Ganega, sun of Giva, 344.

Gaudapada, on Mayi, 304.
Gautama, a sage wg:‘ defeated Giva,
383.

Gayi, Yuan Chwang at, 3 ; inscrip-
tions at, 964 119 ; Chaitanya at,
439 . ; Nianak at, 474.

Gayatri, the goddess of the, 180 ; in

bir's hymns, 464, 467.

(ihora, teacher of Krishna, 247.

Gnosis, the Perfect, 68 ff.

Gobind Singh, tenth S8ikh Guru,

Go‘gﬁ f.,I434, 488.s kvililet

as Igvara, 109; cp. Avalokite-
-Vara, anddh&, di - Buddha,
Bmhman, Vishnu, Civa, Bhagavat,
Visudevs, Nariyana.
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Gommn’ the Buddha, his early

preaching, 18 ff,; as Mahi-Puru-
sha, 46 ; the Fire Sermon, 62 ; his
empirical idealism, 204 ; practises
Yoga, 212.

(Gotama, reputed author of Nyiya
Siitras, 222.

Govinda Dis, attendant of Chai-
tanya, 440 ff.

Grace, divine, might qualify Karma,
159 ; in the Bhag. Git., 2563; of
Hari, 268; of Brahman to the
soul, 338 ; of Civa, 346, 350, 352,
366 ; imparts direct apprehension
of Deity, 380 ; in Ramanuja, 401 ;
accordingto Madhva,411; methods
of operation, 417 ; in Ninak, 477.

Granth, the, Sikh sacred book, 479,
481.

Great, the, in Upan. psychology,
204 ; in the Sinkhya, 207 ; Ani-
ruddha-Igvara identified with,
221; spirit of universal nature,
291.

Greeks, opinions resembling Brah-

mans, 26 ; influence in India, 91; |

science and philosophy, 199.
Guha, instructed by Lakshmana,
513.
Gunas, cp. Strands, the Three.
Gupta dynasty, the, 370.
Gurjaras, the, become Caivas, 352.
Guruy, need of, in Kashmir Caivism,
350; in Tamil Caivism, 366 ; the
ten Sikh, 479 {.

Hafiz, the Diwin of, 4986.
Hanumat, the monkey chief, 509 f.
Hara, epithet of Rudra-Civa, 229,
274.
Hardwar, bathing-place on the
Ganges, visited by Madhva, 407 ;
Nanak at, 473 ; Timur at, 489,
Har Gobind, eixth Sikh Guru, 480 f.,
483.

Hari, name of Krishna, 255; of
Narayana-Vishnu, 268.

Haribhadra, a Jain, 297,

Hari-Hara, union of Vishpu and
Civa, 383.

Harsha-Vardhana, religion in the
reign of, 74, 109, 182, 134, 235 ;

visits D?vﬁka.m Mitra, 287.
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Hastinipur (Delhi), centre of the
wer of the Kauravas, 131;
amdav at, 453.

Heart of Bodhi, the primeval, 83.

Heaven, of Yama, 168 ; of Indra,
169 ; of Brahma, 170 f, ; Mudgala
declines to go thither, 172; ap-
pears personally, 180.

Heliodora, worshipper of Vasudeva,
245.

Hell, Avalokitegvara delivers the
sufferers from, 72, 75 ; its three-
fold gate, 166 ; twenty-one, 166,

Heracleitus, analogies with Indian
thought, 25, 152, 199 f., 464, 467.

Herakles, identified with Krishna,
249,

Hesiod, the Four Ages, 1433,

Hinduism, its complex character,
123 ff. ; and Islam, 451 ff.

Hiranyaka¢ipu, a Daitya - king,
kﬂlgd h;‘ {?ishnu, 239, 3%2. g

Honen, Japanese Buddhist, teachea
Salvation by Faith, 109,

House of Worship, Akbar’s, 496 f,,
504,

Huihsi, teacher of I-Ching, 77.

Humaiyun, father of Akbar, 490,
492, 507.

Hymns, 1n Vishnu cultus, 289 ; of
the Tamil Caivas, 353 ff. ; of the
Vaishnavas, 3534 379 ff.; attri-
buted to Rimananda, 429 ; sang
by Chaitanya and his disciples,
440 ; of Namdév, 455 ; of Kabir,
4567 ; of Nanak and the Sikhs,
477 ft.

“1am Brahman,” formula of union,
174, 197, 338, 410.

Ibrahim, Haji, remonstrance of, 499.
Ibrahim i, Sultan, Nanak before,
473.

Ibrahim, Shaikh,
teacher, 474.

I-Ching, Chinese pilgnm, his obser-
vations, 3, 69%, 707, 77, 106.

Mohammedan

I¢vara, *“lord,” sometimes equal to
“God,” 10%; of Bmhrfm}“a]ﬁ;
argument, against, 51 ; o o-
k!;%:qvam, 73 ; of the Buddha,
83 ; offspring of Mahegvara in
Nepalese Buddhism, 115 ; the
sun equated with, in Mbh,
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147 ; of Brahman, 1744; God in
Yoga, 214; of Breshman as
Creator, Preserver, and Destroyer,
in Gankara, 327 f. ; parallel with
the theology of Erigena, 3421; in
Kashmir Caivism, 348; in the
Vishnu Purdma, 371; in Rami-
nuja, 395, 397 %,

Igvara - Krishne, author of the
Sankhyan Karikus, 203, 208, 212.

Igvara Puri, exhorts Chaitanya, 439.

Idealism, in the Buddhist Yogicara,
93; in Yajiiavalkya’s teaching,
193 ; Buddhist, criticised by
Cankara, 317 f. ; how expounded
by Cankara, 325.

Idolatry, Tamil, protest againat,
368 ; Namdév on, 455 ; Kabiron,
458,

Ignorance (or Nescience). personal-
ised in Madhu (WbA.), 137 ; con-
trols our experience, 316 ; beside
Mdyd in the Vedints, 327 ff.;
gl:'ltfneva}, 334 ; o the Suprenie

indrvidualised, 341; Can-
kara’s doctrine criticised ~ by
Ramanujs, 393 .
Ikshvaku, King, 180.

Images, uee of, 276%; the daily
treatment, 292.

Im ence, perception of, in
early Buddhism, 25.

Incarnation, its purpose, 239 H.,
$59, 514 £

Indeterminates, in Buddhism, the
Ten, 29.

Indra (Cakra), sovermign of the
Thirty-three gods, his city, 10;
a series of Tndras, 26 : instructs a
Brahman, 139 ; in the Mbh., 147 f.,
152 ; a8 amara 1n the Mbh.,148; as

sita, 149 ; as sacrificer, 161,
187 ; his hall, 169 ; apocalypse
of, 180 ; consults Prajapati, 189 1. ;
identified with Brahman, 198;
in Tulsi Das, 510, 514.

Indrota, a 139.

Intellevus, priority to fides, 253,

Intnition, m the Mbh., 137 {.; in
Yoga, 217; in Cankars, 310;
vouched for by Scripture, 313 ;
apprehends the Self, 315 £, 332 ;
arnses through grace, 390.

Ishwar, in ern Hinduism, 126,

Jagan-natha, “ Lord of the world,”
a?it.het of Vishnu, 230 ; temple
of, 408, 426, 442.

Jahingir, Akbar’s son and suecessor,
483, 508 ; puts Arjan to death,
479, 483. 3

Jaigishavya, questioned by Avatya,
213.

Jaimini, and the Mimamsa, 297.

Jains, the, contemporary with
Gotama, 16, 35 ff., 39; under
Harsha, 110 {. ; resist influcnces of
Hinduism, 117; in South Indis,
352, 382 ; Raminuja among, 388 ;
in Abul Fazl, 492; at Akbar’s
court, 499, 503.

Jajali, a forest recluse (Mbh.), 162 1.

Janaka, king of the Videhas, in the
Mbh.,, imn the debates in the
Upanishads, 180, 183 f., 191,199 ;
father of Sita, 423.

Janamejaya,a king (Mbh.)who killed
a Brahman, 139, 160, 162, 166>,
Japiji, the, a &ikh hymn, 472, 474,

182, 484.

Juratkira Artabhaga, 15.

Jutaka-Mali, of Ariys Gira, 51

Jayadeva, author of the Gitayovinda,
431.

Jai’ara.tha, in Kashmir, 3471,

Jelilu-d Din, tells a Buddhist apo-
logue, 450 ; at Qonia, 451.

Jesuits, at. Akbar’s court, 494, 501 f.,
505.

Jewels, the Three, 1n Buddhism,
69,

Kabir, life and teaching, 456 f.;
hymns in the Sikh Granth, 48114;
his influence, 488.

Kabir Panthie, the, 470

Kagakritsha, Vedantic teacher, 341.

Kagya?a, son of the eldest of Brah-
man’s “mind-born” soms, 146;
hie hymn on forgiveness, 157.

Kailasa, home of Giva, 231.

Kaitabha, a demon (Mbh.), seizes the
Vedas with Madhu, 137, 273.

Kali age, the, 152 f., 164.

Kilidasa, on the Trimiirti, 376 ; his
dramas,294,2905; knows Vishnu's
descent in Rima, 426.

Kali-yuga, god of the present won,
6508.
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Kalki, avatdra of Vishnu, 2408, 241.
Kallata, a Kashmir Caiva, 347.
Kalpa, a world-period, 1436,

Kama, god of love, consumed by
iva, 287.

Kanhada, reputed founder of Vaige-
shika system, 223 ; followers of,
under Harsha, 111.

Kanauj, taken by Mahmud of
Ghazni, 449 ; cp. Kanyakubji.
Kafichipura, Buddhists and Jains
at, 3562; Bhagavat worship at,

377 ; Ramiinuja at, 386 {

Kanishka, King, sovereign of N.W.
Indis, 513, 86.

Kinu Bhatta, love-songs of, 430.

Kanyakubji, Buddhist convocation
at, 109, 122,

Kapila, reputed founder of the
Sinkhya, 203, 208 ; followers of,
under Harsha, 111; protests
agaiust caste, 369,

Kapila-Vastu, “ Kapila's city,” 203.

Kiraikal Ammaiyir, a Tamil saint,
357.

Karikis, the Sinkhyan, 203; of
Gaudapida, 305.

Karma (cp. Deed, the Law of the),
origin of the doctrine, 13 ff.; in
(Gotama’s teaching, 20, 32 f.; in
the Mbh., 142, 144 ff.; incor-
11;»01'at,md in religion, 159 f.; em-
odied in Civa, 160, 235; its
exhaustion, 172 ; renunciation of,
176 ; in the Sankhya, 207, 209 ;
in Vishnu, 260 ; explains the un-
equal distribution of happiness,

321 ; preparation for grace, 365 ;
meodiiedi“ in Brahman, 400;
counteracted by grace, 401 ; escape
from, by « selif-abandonment,”
416, 421; in Kabir, 458; in
Nimak, 477 f., 485, 487,

Kathi-Vatthu, the publication of
the, 41; deals with disputed
themes, 56,

Kai'l;ravas,deacendanta of King Kuru,

1.

Kautilya, on Philmfhical schools,
201, 211 ; his list of sacred litera-
ture, 281,

Khalsa, the, 8ikh organisation, 484.

K!Jamn, & Buddhist nun, 29,

Kings, as divine, 123.
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Knowledge, the lower, 49, 320;
Brahman as, 175,196 ; the way of
deliverance, 178 ; the triple, 186 ;
the Path of, 252 f., 255, 261,
270 {., 299; the “higher” and
the “lower,” 326 ; in Vaishnavism,
375 ; through Yoga, 390.

Knowledge-section, of the Mimdmsd,
297.

Korakkhattiya, an ascetie, 1714,

Kosala, kinggom of, 423, 515.

Krishna, promises aid to Arjuna,

49 ; in the Bhag. Gitd, 801, 81 ;
worshippers of, in the hermitage
of Diggf;ara Mitra, 111; t‘;lgm
sports, 117 ; as Arjuna’s charioteer,
135 ; yprepares for battle, 155;
origin of, 247 ff.; in the Bhag.
tfitd, 251 {f. ; az Brahman, 273; in
dramatic performances, 249, 293,
474 ; Natha-Mum visits Kreshna
localities, 384 ; Nimbiirka settles
there, for cultus, 404; Madhva
founds a tempie to, at Udipi, 408 ;
in the Bhdgavata Purdna, 421;
lis sporls, 430 f.; in the Gila-
govinds, 431 ; scenes of his youth
on the Jununa, 433 ; as Brahman
(Vallabha), 436; devotion of
Chaitanya, 440 ff. ; sacred locali-
ties plundered, 449; as God
among Maritha saints, 455; in
modern Hindnisin, 127,

Krishna Das, authorof the Chaitanya-
charitdmrita, 438.

Krittivisa, translator of the Rami-
yana, 427.

Kubera, in the 4foh. god of wealth,
147.

Kumara, King, at Kanyakubja, 109,
122,

Kumiirajiva, in China, 401 a,p., 582,

92.

Kumairila Bhatta, said to have per-
secuted the Buddhists, 116, 20882 ;
and to have ta.ught.!g:.ﬂkau, 309.

Kuru, ancestor of the Kauravas, 131.

Kurus, the, 191 ; the, Civa amoug,
231.

Kusiniira, city of the Mallas, 47.

Kutbut-d Din, plunders Benares,
450.

Kwan-Yin, Chinese form of Ava-
lokitegvara, 74,
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Lakshmana, brother of Rama, 512 f.

Lakshmans Sena, driven from

Lakshwmi, consort of Vishnu, 278 f.,
284 ; Mother of the World, 3894 ;
identified with Sita, 513, 515,

Lalita Vistara, the, 57, 643%; the
Buddha in the, 46 ; the Yanas in,
632; Avalokitegvara in the, 71.

Lanka, Rama erects a lmiga at the
bridge to, 6512,

Lasya, chorus taught by Parvati,
293

Latif, Mir Abdul, mstructs Akbar,
496

Law, students of, under Harsha,
111 ; growth of ite literature, 129.

Liberation, in the Mbh, 177 f{.;
m the Sankhya, 210f. , in ¥
219; in Nyidya, 222; in the
Vaigeshika, 223 ; cp. Release,
Salvation, Union. 6

Li the, symbol of Civa, 232 {.;
gg.:'erecteg by Rinm(,g!:l'z.

Locana, consort of a Bodhisattva,
113.

Lokéchiirya, author
Rahasyas, 414 f., 416.

Lokdiyata, named by Kautilya, 201 f.

Lokayatikas, under Harsha, 111.

Lomas, & seer, in the Ramdyana of
Tulsi Das, 514.

Lotus of the Good Law, the, the
fire-parable in, 62 ; Mafijugri and
Avalokitegvara in, 70 f.; the
Buddhas and the Buddha, 76 £. ;
parables of the Wandering Son,
the Cloud, the Man born blind,
82 ff. ; Amitdbha in, 104 f.

of eghteen

Midhava, E::thor h:,f t}ée i &S';_wa-
Dargana-Samgraha, on Buddhism,
119; identifies Charvikas and
Lokéyatikas, 201 ; on Yoga,213¢;
on the Pagupatas, 222 1.

Madhu, in the Mbh., attempts to
alay Brahman, 137, 273 ; elain by
Vishnu, 238.

Madhu-Slayer, title of Vishnu, 150.

Madhusudana Jarasvati, follower of

atikara, 301, ;
hu-vidya, or “honey-doctrine,”
4

-i!.dhv-l, on the Vedanta, 406 ff.

INDEX OF NAMES AND SUBJECTS

Madhy: the, in Buddhism,
School of the Mean, 87, 100.

Madhyéntika, an arahat, 60.

M;dum, Tamil culture in, 3518,

55.
har, Kabir dies at, 461.

Mahibhirata, the Great
117 ff. ; the, 131 £

Mahia-Bodhi temple, 119,

Maha-Purusha, conception of, ap-
plied to Gotama Buddha, 42 ff. ;
i the Maha-Vastu, 58%; of
Bodhisattvas in the Lotus, Bl ;
the Thirty-two Marks on Gotama,
97 ; of Vishnu, 241, 371, ; in the
Nardvana cult, 45, 267.

Maharishtra, Iand of, 4561,

Mahasthinapripta, a Bodhisattya,
108,

Mahi-Vastu, the, 55, 65 ., 71.

Mahivira, leader of the Jains, 35 ff.,
202 ; a Buddhist title, 36.

Maha-Yina, tanght at Nilanda, 8 ;
Vinaya in, 54 ; meaning of the
term, 63 2%; Buddhism in, 62 If.

Mahinda (Mahendra), son of Asoka,
sent to Ceylon, 30, 286,

Mahisha, a demon, slain by Qiva,
284.

Mahmud of Ghazni, his invasions,
449 ; captures Mathura, 433.

Maitreya (Metteyya), the future
Buddha, Yuar Chwang's prayer
to, 5 ; Dutthagimini goes to, 48 ;
in the Tusita heaven, 59, 91.

Maitreyi, wife of Yijliavalkya, 193.

Makkhali of the Cow-pen, 16, 1563.

Maladhar Vasu, first translator of
the Bidg. Pur. into Bengali, 433.

Mallas, the, cremate Gotama, 47.

Malukya, a dissatisfied Buddhist
monk, 29.

Mimuki, consort of a Bodhisattva,
113.

Manas (“mind”), in Buddhist
psychology, 211}, 24; in Upan.,
187,190 ; in the Bhag. Gitd, 262,
255 ; in the Sinkhya, 204 ; in
ga.nka.ra, 328.

Manava Dharma Céstra, the, 129

Mandara, mountain, berne by Vishnu
at the churning of the ocean,
239.

Mandeva, prince, in Nepal, 118.

Epic,
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Mandodari, spouse of Rivana, 425,
518.

Manicheism, connected in fourth
century with Terebinthus Buddha,
91.

Manifest, the, and the Unmanifest,
174, 195, 204, 327.

Manikka Vigagar, hymns of, 355 ff.

Manimekhalai, 8 Tamil epic, 119,
377.

Maifijugri, 8 Bodhisattva, 65, 68 ff. ;
in Nepal, 116.

Manki, attains to Brahman, 165,
179.

Mantras, on the marks of Maha-
Purusha, 42; in cultus, 291;
their teaching about the gods,
312.

Manu, Laws of, 124 f., 128 fI,, 141.
161, 164, 212, 258 1, 266, 281.

Manu, son of Vivasvat, 129 ; part-
ner in creation, 146; practises
Yogs, 2203

Maira, the Tempter, in Buddlusm,
24,247 ; conflict with, 38 ; plural,
49 ; sometimes successful, 67 1.

Marithas, religious activity among,
450 ff, ; the, their literature, 451.

Mardana, attendant of Nanak, 473,
476.

Marks, the, 32 ; of Maha-Purusha,
42 ff.; on Nariyana and Nars,
44 ; on the Buddha, 45 ; on Ada-
Buddha, 1143,

Markaudeya, discourses of, 184 ;
vigion of Narfiyana, 265.

Markandeya Puriina, date,
Sankhyan teaching, 282 f.

Maruts, the, sons of %ud ra, 226.

Materialists, identified by Kautilya
with the Lokfiyata school, 201 ;
criticised by Cankara, 316 f.

Mathura (Muttra), Stipa to Man-
jueriat, 707 ; in Kmshna legends,
384 ; Krishna cult at, 404 ; sacked
g{ Mohammedans, 433, 449;

aitanya at, 443.

Maya, in the Rig Veda, 301 f.; in
et. Up., 302 ; in Bhag. Git., 302

. ; in Badariyana’s Stutras, 304 ;
in Gandapada’s verses, 304 ff. ; in
ankara, 327 ff.; in Kashmir
aivism, 349 ; in Tamil Caiviam,

1; danghter of Adharms, 372 ;

and

AND SUBJECTS

in Raminujs, 393 f.; in Bhakti-
Siitras, 419; in Kabir's hymns,
467 ; of moral materialism in
Ninak, 478.

“ Mean,” the, school of, 87.

Medhavin, a Brahman in the Mbh.,
163.

Megasthenes, on Indian religion, 26,
200, 227, 231, 249.

Mekka, Nanak at, 475.

Menander, see Milinda.

Merits, transference of, in Buddh-
iem, 102 f.; in Brahmanism,
159 §., 1672, 170, 180.

Méru, Mount, 9 ; in the world-con-
flagration, 17 ; the White Island
beyond, 45, 267 ; city of Ama-
ravati on, 169; Civa on, 231 ; the
seer Lomas on, H14.

Meykanda, author of the ('iva-
Jidna-Botha, 358% 359, 363, 366.

Middle Path, Gotama’s teaching a,
19 ; of the Madhyamakas, 87.

Milinda, the Questions of, 23 ; the
Self and the Chariot, 24 ; does the
Buddha accepts gifts, 30; the
Buddba in his Dhamma-kdya, 42,
95 ; was the Buddha omniscient,
484; why was he regarded as
king, 49 ; thoughts before death,
108.
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Mimimsa, its two divisions, 297 ff.

Mimamsu, Pirvi, opposed by Vaish-
nava theology, 384.

Mind, phenomena as its manifesta-
tion in later Buddhism, 93 ; cp.
Manas.

Mira Bai, her hymns in the Granth,
481 *; visited by Abkar, 496.

Miracles, of the Buddha’s relics, 47.

Moggallana, disciple ol Gotama, 69.

Mohammed. death of, 449; a
primeval light, 479.

Mohammedan 1inroads, 116, 118,
414, 433, 449 1.

Mohammedanism and Hinduism,
449 fF.

Mohammed bin Tughlak, 464, 460.

Monad, Pythagorean or Platonic,
44,174 ¢, 255,

Montserrate, Father, at Akbar’s
court, 494, 501 £,

Morality, one of three human aims
in the Mbh., 160, 169, 171, 209 1,
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Mubarak, Shaikh, at Akbar’s court,
490, 499 f.

l{nggafh, a pious sage in the Mbh,,
171 £,

Muinu-d-din, saint of Aymér, 495.

Mukundrij, Maritha poet, 450 f.

Nagiirjuna, founder of the Madhy-
amakas, 87.

Néigasena, a Buddhist sage, converses
with King Milinda, 23; the
“chariot ” argument, 24; does
the Buddha accept gifts, 30;
the Buddha's dhamma-kiya, 42,
96 ; Buddha as king, 49; im-
portance of thoughts at death,
108.

Nahusha, King, in the Mbh., 208,

Nilanda, Yuan Chwang arrives at,
5 f.; Buddhism at, 6 ff. ; Yuan
Chwangat, 1091, 112 ; destroyed,
116

Niamdév, a Maratha poet, 452 ff.

Nammdlviar, Tamil poet, 382, 384,
387,

Namuchi, a fallen Asura, 154,

Nanak, founder of the Sikhs, 470 ff.,
485 ; supposed to have met Kabir,
474%; miracle at Mekka, 475;
his teaching, 478, 485.

Nandana, commentator on Mann,
141

Nara, double of Niarfyana, in the
Mbh., 45, 264 fi,

Narada at Badari, 45; son of
Brahmnan, 1n the Mbh., 266 §.

Nirada, his bhakts-sitras, 420,

Narain, 126, in modern Hinduista,

Nard author of the Madhva-
Vijaya, 4063, 408, =

Nirfiyana Bhatta, on
Krishna story, 434

Narfiyans, ldentified with Purusha,
44 f.; assists in creation, 137 ;
the soul of all beings, 167 2, name
of Vishnu as Supreme God, 245 ;
founder of the rellilgilon oflliﬁ‘b-
tion, ff. ; mythological form
of BL%N:, 414; form of Vishnu,
453.

Nardyaniys, the, in the Mbh,, 2406 £,

NnkmyTsmii t, 352 1.

Nasik, cave temples at, 1183.

Nitaputta, the Jain, 16.

sites of

i
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Niatha-Muni, Tamil teacher, 379,
382, 384.

Nature, as principle of existence,
202, 228 ; Raménuja identifies
with Brahman, 396,

Navadvipa, Chaitanya born at, 438,

Necessity, 156 f. ; cp. Fate.

Nepal, Buddhism m, 113 fi.

Nic?demua, the Apocryphal Gospel
of, 75.

Nidana Katha, introduction to the
Jataka-book, b7,

Nilakantha, earliest commentator
ou the Sutras of Bidariiyana,
358, 360, 369,

Nimai, early name of Chaitanya,
435.

Nimbirka, on the Vedinta, 404 ;
his followers, 413; at Vrinda-
vana, 432.

Niru, brought up Kabir, 457.

Nirvina (in Buddhism), not among
the Sankhiras, 22 ; as uncon-
ditioned, 41.

Nityananda, disciple of Chaitatlys,
441, 447,

Non - duahity, in Yaijiavalkya’s
teaching, 193 f,, 199 ; in Gaunda-

ada’s verres, 306 ; in the phile-
sophy of Garkara, 325 ; in Kash-
mir Caiviam, 348; in Tamil,
363 ; “qualhfied” by Yimuna,
386 [.; by Ramiyana, 397-400 ;
modified’ by Nimbirka, 408 ;
“pure” according to Vallabba,
435 ; in Tuls1 Das, 513.

No-self, doctrine of, in early Bud-
dhism, 18, 20 ff., 26, 28, 31, 39.
Nyaya, adherents of, under Harsha,

111 ; a system of logic, 222 f.

Ocean, ‘the churning of the, 147,
239, 279, 358 1,

Om, sacred syllables in Kabirs
hymns, 464, 467.

Order, the Buddhist, faith in, 40.

Orissa, Buddhists in Orieea from
Bengal, 446 ; converts by dis-
ciples of Chaitanys, 447.

Over-being, Over-goul, etc., 258,

Pagupatas, the, 221 f., 206,
Pagupati, a philosophy, 184 ; title of
l&i\ra, 287, 352.
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Padma Purana, on Mayi, 303,
Padma ° Samhita, a Vaishnava
a, 378.

Pala dynasty, in Bengal, 118,

Palace of Brahman, the, 154, 170.

Pallava dynasty, the, 2885, 343.

Pafichalas, the, Brahmans from, at
Janaka's assembly, 191,

Paficharatra, a plulosophy, 184,

Paticharatras, adherents of Panicha-
ratra, 385; the, 220 f., 296;
Scripture, 267.

Pandava brothers, the Five, in the
Mbh., 117,131 fi.

Pandharpur, Vithoba temple at, 452.

Pandu, father of the Five Brothers,
131.

Pandyan kings, the, 3513,

Panini, the grammarian, 133, 245.

Panipat, battle of, 490.

Parables, 1n the Lotus, 83 f.

Paragara, instructions of, in the
Mbh., 184 ; reputed author of the
Viskpu P., 387.

Paradise, the Western, in Buddhism,
104 £

Parakramabithu, King of Ceylon,
120.

Paramartha-Sira, a Kashnur poem,
348.

Parameshwar, in modern Hinduism,
126 f.

Paranjoti-Mum,
kanda, 359.

Parjanya, the ancient rain-god, 148,

Parsees, at Akbar’s court, 499.

Parvati, ttle of Uma, consort of
Civa, 232, 279, 284.

Pasenadi, King of Kosala, 29.

Pataliputra (Patna), the city of, 5,
26 ; council of Asoka at, 41, 56 ;
monastery at, 54.

Pataiijali, reputed founder of Yoga,
49, 212 ; grammarian, 129, 133,
245, 249,

Path, the Eightfold, in Buddhism, 8,
26, 65, 1252; the Middle, in
Buddhism, 19 ; the Noble Eight-
fold, 26 ; of Works, in Brahman-
1sm, 160, 177, 245, 261, 299, 335,
376 ; of Knowledge, 160, 177, 197,
245, 2b2, 261, 269 f, 299, 326,

75, 420 ; of Devotion, 245, 253,
265, 269 f., 376, 402, 406, 419.

instructs Mey-
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Pattakiriyar, a Tamil poet, 369.

Perception, Vedﬁnt.lﬁheory of,
338.

Perfi ctions, the Ten, in Gotama’s
former births, 65.

Periya Puriina, on Gaiva saints, 353,
357.

Person, Constitutents of a, in early
Ruddhism, 23, 31.

Peter the Lombard, his Sentences,
299.

Philo, on the divine rest, 144 ; his
negative theology, 194.

Philosophy, m the Great Vehicle
(Buddhism), 83 ff.; 1n the Mhh,,
137 f.; of Brahman, 172 ff:
origins of the Vedinta, 185 ff. ;
systems known to Kautilya, 201 ;
the Sinkhya, 202 ff. ; Yoga, 211
ff. ; Pafchariitra, 220 ; Pagupati,
221; in Cavism, 296 f.; in
Vaishnavisin, 370 ff.; in the
Riamidyana of Tulsi Das, 509.

Pilgrimages, prescribed by Gotama,
30, 47; to sacred shrines, 180;

laces of, 282; Kabir on, 459 ;
ry Akbar, 495.

Pindola, an Arahat, 91.

Pirs, Mochammedan saints, 451.

Pitakas, the Pali, their date, 34.

Plato, his Monad compared with
Purusha, 44 ; the unreal and the
real, 141 ; on the Good, 174 % ; hfe
a practice of dying, 462 ; becoming
and bemng, 466 ; 1n Faiz's verses,
485,

Play, the divine, i creation (in
Mbh.), 14561 ; the world as Civa's
game, 294 ; in Cankaras, 331 ; in
hymn to Giva, 345; in Kashmir
Caivism, 349 ; repudiated in the
Gawva Siddhinta, 362 ; in Ramai-
nuja, 394 ; 1 Kabir's hymns, 468 ;
in Sikh hymns, 477, 487.

Pleasure, one of the three human
aims, 1n the Mbh., 160, 169, 171,
2091,

Plotinus, on union with the One,
376 ; on the Absolute, 466.

Pokkharasadi, a Brahman, 42.

Potalaka, Mount, dwelling of Avalo-
kitegvars, 73. =

Prabhitaratna, the Buddha, in.the
Lotus, 80,

85
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Pradynmna, a mode of Vasudeva,
221 ; entry into, 271.

Pradyumns-Igvara, or Hari-Hara,
383

Prahlida, in the Mbh., deposes Indra,
149; in the Viwshnu P. preaches
Vishnu's glory, 372, 375.

Prajapati, identified with Mann,
129; with Brahman, 146, 152,
198 ; abode of, 169; as Father-
God, 182; as teacher, 189; in-
structs Nariyana, 265 ; his three
avasthds, 276.

Prajapati  Daksha,
creatures, 203,

Prakrity, in the Sankhiya, 204 fl. ; m
Cankara, 318 ; relation to Miyi,
328 ; Raminn)a identifies Brah-
man with, 396.

Prana, in Upanishad psychology, 11,
173%,190; 1in the Mbh, 180; cp.
wvebpa of Pythagoras, 200°,

Pratipa Rudra, King, converted by
Chaitanya, 442, 446,

Pratardana, King, i the Mbh., 170

Pratvabhijia Castra, in Kashmir,
347,

Prayiaga, Harsha at, 110, 129;
Rama's homage at, to Civas
consort, 512,

Prayer, efficacy of, 1672

Predestination, m Sikh teaching,
487.

Psychology, in the Upanishads, 11 1.,
188 tf. ; 1n Gotama’s teaching, 22 ;
in the Sankhya, 207 ; 1n Cankara,
315 ; cp Snu{.

Punishment, his divine character,-
1514, . ~

Punnpa (Sanskr. Purpa), 58 f.

Purana Kassapa, dentes Karma, 16.

Purinas, students of, under Harsha,
111; Civa in the, 118 ; the, their
origin‘and themes, 280 ff.

Furj, temple of Jagan-nitha at, 384,
408, 426 ; Chaitanya at, 442 f.;
Namdov at, 454 ; Nanak at, 474.

Pururavas, Kjng, 1672

Purusha (spirit), in man, departs at
death, 11; sacrificed in creation,
43, 187 ; as Brahman, the ultunate
Raality, 44, 140, 186 ff. ; known
as one with goodness, etc., 137 ;
in the Saikhya, 204 ff.; in the

source  of

Yogs, 214 £ ; Vishnu a8 the Un-
manifest Spirit, 242; in the
Bhag. (itd, 255 ; in the Vishnu
Purina, 371; DPurushottame in
Ramiinuja, 391.

Purusha-hymn in R.V.,, 43, 265,

Purushottama Migra, commentator,
341.

Pythagoreans, the, analogies with
Indian thought, 44, 174°, 200.

Questions of Milinda, the, 23 {., 30,
42, 484, 49, 95, 108,

Quinquennial  Assembly,
Harsha, 110, 122

under

Riadhi, in Kmshna cult, 431; m
modern Hindwism, 127,

Righavinanda, teacher of Rama-
nanda, 428.

Rajas, in the Sankhya, 206, 272;
a~sumed by Vishnu, 283.

Riuk<ha-as, demons in Cevlon, 75;
practise virtue i the Mk, 158,

Ram, the Deitv, 457 £, 459, 461,
4613 1,

Ram-Rim, m modern Hindmsm,
128,

Rim Chandra Kavibharati, author
of the Bhakti-Catgla, 120.

Riam Das, fourth Sikh Guru, 479,
481 1. ; fourd< temple, 482

Ram Mobun Roy, Hindu reformer,
619, e

Ramd and S, story of, 117 ; images
fetched Trom Puri, 408, 426 ; son
of King Dagaratha, 423 ; incarna-
tion of Vishnu, 425 ff., 452 £, ; in
the Vishww Pur., 426; Kabirs
favourite name for God, 457 ff.,
461 ; in the Ramdyana of Tulsi
Diis, 508 ff.

Rama-charia-mianasa, by Tulsi Das,
508,

Ramai Pandit, author of the Cunya
Purdna, 118.

Ramakreshna, 2 Sannyasin, 520.

Ramamigra, converts Yamuna, 385.

Raméananda, Vaishnava taacher,
428 f; breaks down casteg
divisions, 428 f.; said to have
dieputed with Buddhists, 118 ;
contact | with Mo iem,
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451 ; younger contemporary of
Nﬁ.mdéyv, 455; Kabir traditionally
a follower, 457 f., 461.

Raménandis, followers of Rami-
nanda, 4294,

Raminnja, life and philosophy, 386
ff. ; teaches the religion ot Devo-
tion, 245 ; interpretations of the
Bhag. Gila, 256, 2581, 2634,
Brahma-Satras called Ciriraka,
300 ; analogies among the Mariitha
saints, 451 ; defends the Bhiga-
vatas, 221 ; his predecessors, 3012,
3037, 384 ; hus theism, 389 it

Ramdnnjiyas, order of, 412.

Rama Riy, disciple of Chaitanya,
442, 448.

Rimfiyana, itsdate, 131 ; of Valmiki,
424 fI.; of Tulsi Das, 508 ff,;
theology in, 510 ff.

Riimegvar, visited by Chaitanya,
454,

Rana, Dastiir Meherjee, at Akbar's
court, 499,

Rasikiinanda, disciple of Chaitanya,
447.

Rav Das, disciple of Riunénanda,
456.

Ravana, the demon king of Ceylon,
423, 425, 427 ; in the Ramdiyana
of Tulst Dis, 514.

“Real,” the, “of the real” or
Ahbsolute, 174, 194, 196, 325 ; cp.
“True of the True.”

Reality, relative, in the Vedinta, 49,
316, 327, 334, 345 ; the ultimate,
172, 174 f., 194. -

Reason, as ground of belief, 137 1. ;
fnnction of, in Cankara, 313; in
Riminuja, 390.

Release, from the Samsira, 37;
dependent on knowledge, 336 ; in
Kashmir Caivisin, 350 ; in Vaish-
navism, 375 ; in Ramdnuja, 394,
402 f. ; according to Madhva, 411 ;
to Vedinta Desika, 417; in
Bhakti-Siitras, 419 ; cp. Libera-
tion, Salvation.

Relics, of the Buddha, 30, 47.

Renunciation, religion of, 160, 163,
185, 177, 267 ; in the Bhag. Git.,
251, 262; or surrender, the
religion of, 160, 177 fI,, 262, 269,
401, 403°%, 416. :
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Revelation, aunthority of, in the
Mbh., 135 ff. ; in the Upanishads,
185 ; according to Kautilya, 201 ;
in Gaudapada, 305 ; in (ankara,
3101., 3133 4, 322, 324 ; reduced to
ignorance, 331 ; in Riminuja, 390,
392 f. ; in the Bhakti-Stitras, 419.

Righteousnesk, the ancient, 162 f.

Rudra, in the Rig Veda, 926; as
Brahman, 227 f.; springs from
Nardyana's forehead, 267 f.; in
Kashmir Caivisu, 349,

Ruler, the Inner (or Puller within),
191 £., 320, 327, 396, 100 f., 415.

Sacrifice, its importance, 161 ; pro-
test apainst animal (Mbh.), 163 ;
ep. Path of Works.

Sa.d] lina, a poet of Sind, 436.

Sages, Seven, begotten by Rrahman,
145,

Nahajia-cult, in
century), 430.

Salim, Prince, Akbar's eldest son,
491.

Sali, Shatkh, caint of Sikri, 496 f.

Salvation, demand for universal,
in later Buddhism, 71, 76, 85,
23f., 103,115 ; in Taml Caivism,
367, promised by Chaitanya in
Krishna’s name, 445 ; in Nanak’s
teaching, 477 ; in Rama’s name,
509 ; cp. Release.

Samiij, Arya, the, 520,

Sami), Braluna, the, 519,

Samana, Gotara as a, 43 ; Samanas
at Akhar’s court, 501.

Samkarshana, a mode of Vasudeva,
221 ; the second Vyiiha, 245 f.;
worship of, 245 f, ; entry into, 271.

Samsira, or succession of births, 35,
96, 103, and onwards ; cp. Deed.

Sanatsujita, discourses of, 184.

Sankhya philosophy, the, 49; in
the A7th., 184 ; named by Kauti-
lya, 201 ; doctrine of Nature and
Man, 202 ff. ; why atheistic, 208 ;
its eriticism of theism, 209 f.; in
the Bhag. Gitd, 251 f., 264; in
the Purina, 283; criticised by
Gaudapéada, 306 f.; criticised by
Gankara, 310 f; in Kashmir
Caiviem, 348 f. ; in Vaishpavism,
378; criticised by Raménuja, 391,

‘nddhism (tenth
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Sarasvati, consort of Brahman, 278,
284 ; commends Raminuja, 388.

Sarasvati, Dayfinanda, 6520.

Sarbabhauma, converted by Chair
tanya, 442,

Sariputta, disciple of the Buddha,
rebukes Yamaka, 20¢; in art, 69;
bus faith in Gotama, 108.

Sarva - Dargana - Siddhianta - Sam-
graha, attributed to (;-'aﬁkma.. 298,

Satvatas, the, a clan “worshipping
Visudeva, 246.

Saura Puriina, the, 344",

Sivitri, consort of Brahman, 278.

Sayana, on the Rig Veda, 3122

Sceptics (Néstikas), from the time
of Gotama, 17, 50, 87, 139, 492 ;
doomed to hell, 166.

Schools, of early Buddhiem, 54 ; of
philosophy, in Harsha's reign, 111.

Science, Greek, 194.

Scriptures, authority of, in the Mbh.,
136; Cankara on the, 312 f.;
only yield indirect knowledge,
390 ; as source of truth, 509.

‘“Seals” the Eight, Vaishnava poets,

06.

5
Sekkilar, a Tamil poet, 358.
Seleucus Nicator, of Babylon, 26,
200

Seli, the Universal, 173, 177, 179,
186, 192 ff, 195; wn Gaikara’s
Vedanta, 332 fi.

Seli-abandonment, to God, 403°%
4186.

Sen, Keshub Chunder, 520.

Sen, Rama Prasiida, a Bengali poet,
519.

“Sentencee,” books of, 299

Sharif, Mir, reader to Akbar, 496.

Shaunaks, a sage, 162,

Shinran, Japanese Buddhist, 109,

Siddhdnta Rahasya, of Vallabha,

435.

Sikandar Lodi, plunders Mathuri,
433 ; Kabir belore, 460, 468.

Sikhs, the, founded by Nénak, 474;
religion. of ;485 ff.

Sinfulness, rense of, in Chaitanya,
441; in Kabir, 462; in a Sikh
prayer, 486, .

8ité, wife of Riama, 423 : her devo-
tion, 510, 516; identified with
Lakshmi, 427.

e

Skanda Puréna, the, 358.

Sominanda, a Kashmir Qaiva, 347,

Somniith, Civa-temple “plundered,
449,

Son, parable of the wandering, 83.

Soul, as a “part” of Brahman, 2586,
334 f.; their eternity, in Tamil
Gaiviem,361; their originalstupor,
364 ; their umversal deliverance,
367 ; eternity of, m Rimdnuja,
393 ; as an amga, 39710, 399%; in
Nimbarha, 405; according to
Madliva, 410 f.; in the later
Bhiigavata teaching, 415; in Valla-
bha'’s Vediinta, 435 f.

Space, m early Buddhism, 32 ; not
among the Sankhdras, 22 ; as
unconditioned, 41 ; rests 1o Brah-
man, 195,

Rpanda-Cistra, 1n Kashmir, 347.

Spint (Purusha), as Supreme, in the
Upan., 44, 196 f.; n the Mbh.,
140 ; 1 the Yoga, 214 f.; Vichnu
as, 242 ; 1n the Bhag. Gild, 255 ;
in the Fishwu P, 371 ; in Ramé-
nuja, 391,

Sport, the divine ; see Play.

Strands (gunas), the Three, in the
Siankhya, become the accepted
foundation for the interpretation
of the world and human nature,
206 f.; in Nepalese Buddhism,
114 ; 1 the Yoga, 217 [.; in the
Bhag. Git,. 252, 264 ; in indi-
viduals, 272; the Triple Form
divided into, 276 ; in the Fishnu
Pur., 283 ; in Kashmir Caivism,
349 ; in Vaishnavism, 371, 374 ;
in Bhakti-Sitras, 419, 421; in
Chaitanya's teaching, 4463 1n
Ninak, 478,

Subject, and object, in Cankara,
315 f., 318.

Suéignihodana, father of Gotama, 34,

Siiffism, and Hinduism, 4560,

Sukhivati Vyiihs, the, 104.

Sulabhi, in the Mbh., vindicates her
claim as a devotee against King
Janaka, 184,

Sumedha, resolves to become a Bud-
dha, 38, 61, 647 82,

Sun, the, as object of worship in
Mbh., 147.
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s?pom, the Five, in early Bud-

hiem, 23, 31, 32.

Sar Das, Vaishnava poet, 506.

Surafgama Siitra, on Bodhi, 92

Suras and Asuias, in Mbh., 152, 423.

Surrender, or renunciation of merit,
in the Bhag. Qitd, 262 ; in Rama-
nuja and later Vaishpavism, 401,
4038, 416.

Sata Samhita, the, 359

Satras, formulation of, in law, 129 ;
i philosophy, 299; of Badari-
yana, 300 ; the Sankhyan, 2053 ;
on bhakts, 419.

Tagore, the Mahiirshi Debendranath,
520,

Takkasila, in Kandahar, 245.

Tamas, 1 the Sankhya, 206, 272 ;
associated with Rudra (Giva), 283.

Tamil academes, 351.

Tandava, 4 dance invented by Civa,
293,

Tantras, follow the Purinas, 283%;
of the *“ Great lLiberation,” 284 1. ;
the Kuhjika, 285.

qi, Shaikh, said to have taught
abir, 460.

Tara, a Bodhisattva, 112 f.

Tat, Vishnu as, 242,

Tathdgata, a title, Buddhist and
Jain, 281, 35, 36; will he live
again, 29; in the Lotus, 63;
attainment by a Bodhisattva, 68 ;
in the Great Vehicle, 78, 81.

Tattvas, twenty-four, in the San-
khya, 207; the Sonl a twenty-
fifth, 208; a twenty-sixth in Yoga,
214; Nariyapa as twenty-fifth,

Tayuminavar, a Tamil poet, 363.

Teg Bahadur, ninth Sikh Guru, 479.

Temples, when first erected, 2766 ;
their dedications, 287 ff. ; founda-
tions for learning and chatity,
292 f,

Temptation, the, of the Buddha, 38.

Ten-galai, southern Vaishnavas, 416.

Terebinthue Buddha, and Mani-
chaism, 91.

Thales, and Greek science, 199,

“That art Thou,” formula of union
with Brahman, 174, 197; in Cai-
kara, 337 ; in Raméfnuja, 394 in
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Madhva, 410; repudiated by
Kabir, 463.

Theism, early Buddhist impeach-
ment of, 28, 50 fI. ; popular, 10;
in the Mbh., 140 ff. ; criticised by
the Sankhya, 208 f.; within the
Vedénta, 319 ff. ; in Tamil Caiv-
iem, 361 . ; in the Vishnu P.,
371 fi, ; 1n the Bhagavata theology,
384 ff. ; 1n Raminuja, 395 ff. ; in
Nimbirka, 405 ; in Madhva, 409 ;
ep. God and Igvara.

Three, the Holy ; see Triad.

Three, significance of the number,
273.

Tibet, mission from, 3.

Time, identified with Brahma
154 ; visits an ascetic, 180 ; an
the timeless, 196 ; union with,
219; as principle of existence,
202, 228 ; identified with Bhaga-
vat, 255, 258; of Vishnu, 371,
374.

Timur, invades India, 489,

Tiitha-karas, among the Jains, 36.

Tirumalisal, a Tanitl poet, 379.

Tirumangai, a Tamil poet, 379 f.

Tirn Milar, a Tamal poet, 353, 357,
369.

Tiru - Nanasambandhar, hymns of,
352, .

Tiruppanalvir, & Tamil poet, 379.

T:ssaljptrmgs forward lt).f;e Katha
Vatthu, 56.

Tondaradipodi, & Tamil poet, 381,

Tradition, its value for religious
knowledge, 135.

Transformation of primitive Bud-
dhisin, 99.

Triad, the, in Hinduism, Brahma,
Vishnu, giva, 117,123, 225, 276 ff.;
in Kabirs hymns, 458, 464 ; in
the Sikh religion, 485; in the
Ramdyana of Tulsi Das, 512.

Triads, Babylonian, Greek, Egyptian,
Vedie, Buddhist, 275.

Trilochans, Maritha poet, 456.

Tripura, or Tripurdsura, overcome
by Civa, 294 ; triple incarnation
OE 4a7?

“ True of the True,” or  Real of the
Real,” in the Upanishad phile-
sophy, 194 ; in Gankara, 325 ; in
Raméinuja, 394.
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Truth, the religion of, in the Mbh.,
138 ; the highest aim, 180

Truths, the Four, 21, 40, 62, belong
to the Unconditioned, 41.

Tukiram, a Maratha poet, 619

Tulsdhara, shopkeeper at Benares,
162 {

Tulsi Duas, author of the Rama-
charita mdnast, 507 {f

Tusita heaven theabode of Majireya
(Metteyya), the fature Buddha,
b, 48, 59, duscent 1rom, 33, the
Budidha remamed there, 56,
tenth stage of Bodhsattvaship
67, ascent of Asaugd, 91

Tvashtre, builder of the wold, 2082

VAavant Acharya, ou Ny iya, 222

Uddalaks, a teacher, 198

Umi, consort of Civa, names and
funetions, 231 f, 234, 279 f, 284,
asks Civa why Rama appeared as
man, 514

Umapaty, 2 Tamil Caiva, 3583, 366

Unborn the unonginated, etz, m
early Buddhiem, 39

Union with Brahman, in the Gpami-
shads, 174, 197, in the Mbh 137,
139, 178 ff 1n the Bhay Gud,
262 f , m Cankaia, 338 f , m
Raménujs, 402 f , 1m Madhva,
410, Kabwr, 461, 469, Nuanak,
479

Umity, the ultunate, 187, 192 ff, 198

Unmamifest, the, 195 £, 198, 203 f

Upamanyu, questions Indra, 234

Upanishads, the, philosophy in, 11,
185 ff

Utlity, one of three human aims 1n
the Mbh , 160, 189, 171, 209 *

Utpala, a Kashmir Gaiva, 347

Vacchs, a Wanderer, 29°

Vich, speech, personalised, i94,
Vyasa born of Vishnu's, 241 %,

Viac ss?ata Migra, commentator on
the Sankhyan Karkas, 2063, 209,
217 L.

Vada-galay, Northern Vaishnavas,
417,

Vai a philosophy, the, 223,

Vaikuntha heaven, the? contains
counterparts of Vrindavana, 436 ;
Réima 1n, 515,

Vafird, a Buddhist nun, 24,
aLrapém, a8 Bodh:nﬂ;;g i

Vakkal, a Buddhst di fla,

Valentiman Gnoss, the, 411

Val};hi;fﬁuhﬁrya, Vaishnava teacher,
434

Valmiky, poet of the Rumiyana,
424 , reborn as Tulsi, 507, 6508

Vamadeva a Rishi, 395, 403

Vamsavali, the, History of “Vepal,
116

Varuna, in the RV, 236, i the
Mbh , connected with the waters,
147, sinners delivered to, 160w
once assoclated with Yama, 185 ;
union with, 176 , invoked for aid,
236

Vasishtha, appeals to Varuna, 236 ,
a ~age, Rama washes his fcet, 516

Vasubandhu, author of the Abhs-
dharmae Koga, 531

Vasudeva, God of the Bhagavatas,
49, 221 , 1dentified with Vishnu,
245 ff, 255, with Nurfyana,
265, 267 f , the Supreme Soul,
271 { , n cultus, 289, 291, Can-
kara's homiage to, 310, nvoked
m Vishuw Pur,371 { , 1ntemple
nscriptions, 377, 1n later Bhiga-
vata theology, 340, 414, idents
fied with Kreshna 247 ff , nmon
with, 422

Vasudeva Nardyuana Vishnu,as Hari,
266, 268

Vasuguapta, a Kashour sage, 347,

Vasumana, offers ment to Yayip,
170 s

Vasumitra on “ Points of Conten-
tion,” 58 4

Vayy, the atman of the gods, 101 »
son of #Vishnu, incarnate in
Madhva, 408

Vedanta, the, 1n the Mbh , 136,177,
in  Manws interpreters, 141;
meaning of the terar, 300, ongins
of the, 185, of Cankara, not n
Puréinas, 2827 *1n the Bhag Gitd,
2083 ; "the Siitras, 300 , *sccording

ankars, 308-343;

ménuya, 389 ff. ; Nimbérks,

ff, Madhva, 408 ff; of
Vallabha, 435 ff.

Vedinta and Crypto-Buddhismn, 119,
303

Yo
to
404
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v author,

idnts Denkay Vai
%«‘mm ;]1‘3' ; v fnta teacher; i

4,416 1.
wntins, under Harsha, 111.
éranyaka, philosophy, 185.
Vedas, the Four, 128 ; the source of
JBevelation, 136, 310 f.; philo-
sophy 1n, 184, aunthority n
Nyava, 223 ; etermity of, 312 f ;
ifarse Riima, 511
Vedic science, its branches, 128
Vehicle, meamng of the ferm in
Buddhism, 63%; the Great, 64,
66 fi., 76 {f, 82, 94 {f , the Lattle
(or w), 656, under Harsha,

lm
Vicharakhu, King, on animal sacri

fice, 1mn Mbh, 163
Nig an, divine aichitect,"168
v tra, tiadrtional author of

mns, 1322
Vidhitrs, of Brahman in Mbh | 147 2,
156! ; son of Brahman, 279¢
Vidwra, consolations of (Mbh ), 184
Vidyapaty, Vaishnava poet, 432, 438
Vyayanagar, pillaged by Mcham-
medans, 450
Vyfiana Bhikshu, on Ciypto-Bud
dhists, 303
Vimala-garbha, Prince, 72,
Vira-Caivism (Kanare-e), 3601
Vinaya,after the Buddhis death,

40, 95
Viuaya Pattriki, of Tuls: Das, 508
Vishnu, cult of, older than Bud-
dhigm, 37, 274%; called Padma
ping, 13 , and Purushottamu, 454,
78, 85 ; 1miage installed with those
of Buddha and Civa, 110, second
member of the Tuad, 117, 128,
182, €73 & ; in the Mbh, 133 f. ;
slays hu, 137, 1dentified with
Nardyana, 137, 147, 265 ff ; as
Supreme Beimng, 160, 235-243,
273; hwis abode, 169 (on ther
Himdlaya), 241 ; worshipped as
Preserver, 182 ; conuection with ||
Yoga, 211, 220 identified with
Visudeva, 221, 245 ; Jagan-ndtha,
230 his descents, 239 ff. ; Maha-
rusha, 241 ; in Krishpa, 247 ff, ;
Hari, 268; in the Vishnu
283; in cultus.and n-
ons, 287 ff, 201 : united
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"with Civa, 290, 382 £. ; as all the
other gods, 290 ; in South India,
34b. m Kashmir Qaiviem, 349,
1dentified  ontologically with
Brahman, 371 fi; mm Taml
theology, 377 ff.; in Raminuja,
389, Madhva, 408, incarnation
1 Rima, 425 fi , 503 ff ; preached
by R minanda, 428; as Jagan-
ndtha at Pur, 405, 426,442; among
the Marathas, 452 f , 10 Kabir’s
hymuns, 4568 , 1n the Sikh hymne,
485, 1n Sia, 512

V1s_=|l.}tm—Bh:a.gdvatj m  inscriptions,
370

Vishnu Purina, porsible influenée
of Buddlism 1n, 1072, Sankhyan
teaching 1n, 283, 1ts religious
teaching, 370 #

VishnuPun,a Vaichnava Sannyaain,
421 1.

Viehnusy imin, a Vaishnava teacher,
434

Vichoba Khechar, a Maratha samnt,
453

Vision, of Brahman, 179, of the
Most High, mn Yoga, 214, 220:
Arjuna’s mm the Dhag Gitd, 2568 ;
of the Brahman, a gif*, 337 {. ; of
God, m Kabir, 465, Nanak’s,
472

Vithoba, name of Vishnu, 452 {,

\itthala, name of Vishnu, 4562 f,

Vivasvat, an Aditya, 129

Vivekinanda, the Sviamin, 520

Voud, the doctrine of, 1n later Bud-
dhism, 86 ft ; significance for
Adi-Buddha, 114, Rumai’s Pur
ana, 118, relation to Maya, 303,
réjected by Cankara, 318 ; philo-
m}Jhy of, 1 Bengal, 437, 446;
referred to by Kabir, 469

Vrnndavana, scene of Krishna's
rposts, 404, 430 ff. ; Chaitanya at,
443, plundered by Mobamu:edans,
449 ; Krishna's sportsJramatised,
474, Ninak at, 474 ; itsheavenly
counterparts, 436.

| Vritra, leader of the Dinavas, 152,
slain by Vishnu and dndra, 238 f.

Vy#sa, traditional commler of the
Mbh , 144, 140, 156, 268 ¢ ; born of
Vishnu's Word, 240 ; traditional

+ author of Siitras, 268 ; compiler

2
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of the Vedas, 312 ; Madhva secks
comuiunion with, 408; reputed
atithor of Bhag. Pur., 422.

Waters, the origin of the world, 266.

White Islam), the, in the Mbh., 45,
9267, 271, 523.

Widow - burning, diseouraged by

Sikhs, 457 f. ; in Akbar's regula-
tiong, 505.

‘Wind, as the Atwan of the gods,
1981; asa kund ol Hclés iit, 408.

Word (F7ch), the, of Vishnu, pro-
duces Vyasa, 240; in Kashmir
Caivism, 347 {.; (gabda), in the
Vediinta Sittras. 466 ; in Kabir,
467 ; in Nanak, 479 ; in the Sikh
religion, 486,

Work-section, of the Mimdmsd, 297 ;
cp. Path of Works,

Xavier, St Frauets, exposition of s
body at Gua, 126.

Xenophanes, avalogy with Indmn
thought, 200,

Yadava-Prakiga, instructs Rani-
nuja, 387.

Yadavas, the, worship of Visudeva
among, 246,

Yadu, ancestor of the Yadavas, 246,
248.

Yajhavalkya, teacher, 15, 175 ; in-
structed by King Janaka, 183;
hir idealism, 191, 193, 196 {., 199,
204, 213 ; mnspired by Sarasvati,
278, )

Yama, king of hell, does homage to
Avalokitegvara, 75 ; his messen-

rs, 139 ; in the Mbh., 147, 152 ;

is hail 1o the Mbh,, 166 ff. ; visits
an ascetic, 180; connterpart in
Agzrael, 486,

Yamaka, rebuked aa an Annihila-
tionist, 296,

Yamuna, Bhigavata teacher, 3037,
385 ff.

Yasowitra, his argument against 1
theism, 53 . |

Yaysty, his dajl and restoration, in

the Mbh., 158, 169 1.

b

Year, a divine, 143;

Yoga philnsophiri. in the Mbh.,
297 ; before Buddhiem, 2])
theistic developmgnt, 214 ;
by Keutilya, 201 f.; its o
211 ff. { founded on the San
214 ; its thewsm, 215 fI.,, ¢
in the Bhay. Gid, 251 £, 28
practice, in Tawil Uaivism,
mnparts direct knowledge, 3

Yogu-Castra, the Bhagavad
212,

Yoga Siitras, the, 49.
Yogichira, the, in later Budd?%
90

Yogiu, his powers, 212, 219
Akbar’s court, 503.

Yuan Chwang, arrival at Chag
1; his jomrney to India, 4%, ;8
at Nalanda, 6; travel ..
South, 55, 287, 352 ; desd:
statne of Metteyya, 59
Arya-deva, 63%; storyof , ¢ J
63%, stupa to Mabjugri, 70,
Avalokitegvara, 74 £ ; .mr &
the Great Soura of #e J'm
Paranuta, 90'; auenns X
Harsha at Kanauj, 149, ami
Yiga, 1JU, 122 ; on an imy
Tara, '12; sees ouddlugh
decline, 116+ mects Pagnps
222 ; and Caivas at Bema
225,

Yudhishthira, eldest of the I
Pandava brothers-131; rep
ates Draupadi’s sceptacizm,
167 £ ; mqures of Bhidd

spbowt God, 138, 266 ; - celebr
the Horse Bacrifice, 140, te
by Dbarma, 150; 1ustructed
Devasthiina about sacrifice, 1
wishes to become a henuit, 1
secks his brothers in lLell, 1
instructed in Sankhya and Y
2113 ; Kréshna promises his
storation, 264. s

Yun Chu, Chinese pilgvith, 94, §

Zeus, connection with rain, 148,
Zoroastrians, at Ak ot
499, 503.
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