
LECTURE II 

THE DEVELOPMENT OF THEISTIC BUDDHlSl\t 
• 

ON the last night of t he Teacher's life Anllncla, the beloved 
disciple, recalls the visits which the brethren used to pay him 
in reverent homage, and for their own encouragement in the 
faith; when he is no more they will be deprived of this help. 
The dying Buddha prescribes four places for pious pilgrimage: 
the scenes of his birth, his attainment of Supreme Enlighten. 
menl, the first proclamation of the Kingdom of Truth, and 
bis final passage from the world. Such merit would attach 
to those who died in these acts of devotion that they should be 
reborn after death in the happy realms of heaven. After tbe 
solemn rites of the cremation were completed, ands even days 
had been spent in every demonstration of respect with dance 
and music and song. garlands and perfumes. by the Mallas of 
Kusinarii, in whose Sila-grove the Great Decease had taken 
place, the hallowed remains were distrihuted among eight 
acljoining clans, and mounds were raised over them for their 
preservation.' When King Dutthagamini (lOl - 77 D.C.) built 
the Great Mound in Ceylon on a huge platfonn fi~·e acres in 
extent. reared on four hundred elephants, each nine feet high, 
coated with white enamel and provided with ivory tusks,' the 
miracles which had accompanied the first transport of the relics 
in Mahinda's day 3 were duly repeated on their deposition in 
the central chamber.' "Thus lre the Buddhas incomprehen-

I Cpo GnU, p. 30. On the discovery of a relic ahrine of the Buddha at 
Piplihwii in January 1898, see the JBAS (1898), p. 673. 

J Can. Ruind Oit-iu of (kylon (1897~ P. 64., 
I Cpo ank, p. 31. 
f Mtlhaw1pf(l, ~r. Geiger, xui. 98,99 . ., 
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sible." exclaim! the pioua chronicler 4'f«lCond time,' "and inoom~ 
prehensibIe is the nature of the Bu"dIhas, and incomprehensi ble 
is the reward of those who have faith in the incomprehensible." 
But Dutthagamini was "isi~' with mortal disease, and charged 
his brother Tissa to complete the immense structure. When it 
was finished the sick king was carried in his palanquin to pay it 
homage in the midst of a vast assemblage of the brethren. As 
they chanted in chorus hymns of devout praise, six heavenly 
cars arrived, each with its divine charioteer, who invited him to 
ascend to his special heaven. "Wbich of the celclitial wol'lds 
is the most beautiful? " inquired the king; and the' venerable 
Elder Abhaya told him of the Thsita city where dwelt-not the 
Buddha-but the compassionate Metteyya, the Buddha~to·be, 
waiting fur lht! time of his future birth on earth.1!. And 
Dutthagimini closed his eyes and passed away, and was immedi­
ately seen reborn in celestial form and standing in the TusitA 
car. Thrice did he drive round the Great Thlipa, showing 
himself in all his glory to the people; and when he hnd done 
reverence to the Mound and to the Order, he passed into the 
Tusit.a beaven.3 

I 

Piety could, however, use the language of religion. When 
the Buddha's cousin, the ambitious DeVildatta, endeavoured to 
create a iChism in the brotherhood, and the earth opened and 
swallowed him up, he took refuge in the Teacher for the rest 
of bis lives as devatideva, "droa above all dcvas." 4 Dut in 

I MIMdM~JUIl, t.r. Oeig1lf, p. 12a, cpo xvii 50, tlS. 
, Cpo anU, 1'- s. 3 I&i.I., xxxii. 
, Mili~PaiihB.p. 111, "god of gods," tr. Rh)'~ Da"ids, SHE, un. 167. 

ThA king stam a dilemma parallel with that of Cel~\la, who asked how it 
was that Jesus, who knew what waa in man, ~hould have admitted a tmitor 
among the Twthe. The Buddha must have foreseen ' tha~ Devadatta 
would ~k biB life and render hi~lf liable to age·long bnffering in hell; 
either, therefore., he "'&8 not reaJly dinnillCient, or he w&/! not aU.merciful, 
in ordaining him and t.blll upo!!ing him to what would llfOve over­
IDUklring temptation. and ilIvoln a terriWe penalty. The Buddha i, 
jUltified by the promile that the penal discipline w01lld do ite correetive 
wurk, a.nd M the end of the 'forld-age Devadatta would become a 
Paaeheka·Buddha (a peculiar modi&cation of the ideal, "a Buddha for 0Ile," 
it. pc."rin&.Enligbtenm.~t, but unable too communicate it). 



THE BUDDHA AS KING •• 
Buddhist theory iJeva8 were, as we have seen, stilJ mortal, 
and their superior, th~ 't'athiigata, was distinguished from 
them by passing away-bot iolD. some new birth-but out 
of &11 limitations of existence '\II'Jeh~ut leaving a trace behind. 
Yet faith could still conceive him &.~ its king. "Why did 
the Buddha claim that title?" 6!>ks Milinda. And Nagasena, 
among other reasons, vindicates his sovereign thus ;_1 

!' A king means one who rules and guides the world, and the 
Blessed One rules in righteousness over the ten thousand world­
systems; he guides the whole world wIth Its men and gods, its 
Maras and Brahmas [powers of eVil and good], and its teachers, 
whether Samanas or Hr,ihlllans. 

A king is one who, when pleased with a strenuous servll.nt, 
gladdens his heart by hestowing on him, at !Jis own good pleasure, 
any cosUy gift the officer may choose And the Blessed One, 
when pleased with anyone who has IJecn strenuous in word or deed 
or thought, gladdens hIS heart 1>y bestowmg upon hIm, as a selectl'd 
gift, the supreme deliverance from all sorrow,-far beyond all 
material gifts." 

This is the style not of a dead but of a living Lord. "If 
thou hast thy thought on me," say!> Krishna to Arjuna, "thou 
shalt by my grace pass over all hard way" . • .. Surrendering 
all the La.ws, come for refuge to me alone. I will deliver thee 
fl"Om all SillS."t The devotional idiom is different, but the 
fundamental com:eption is not dis"imilar. Buddhism was sur­
rounded with religions and philosophies which could hardly fail 
to affect many of its adherents.3 Brahmii slill held his place 
as the God ofthe "lower knowledge" as the Vediinta afterwards 
designated it., the world of a relative reality.- The great 
sectarian deities, Vishnu and (,iva, were rising into prominence.6 

The monotheistic worshippers of the Bhagn.vat Vasudeva were 
winning converts in the We'St.6 To the Siinkhyan philosophy, 
with its plurality oC eternal souls, Patanjali, whom tradition 
named as the author of the Yoga Sutr&, 1 added one Supreme 
Purusba, and thus converted an atheistic (nirifl'ara) system into 

1 WE, xuvi. 28 f. 
, Bhagl2md GUd, t.r. Barnett. xvlii~ 58, 66. 
I Just lUI, Itt iu tum, it e:lertcd mfluence on them. See below, p. 303-
• Op. Leet. VI., P. 326. ' Cpo Leet. V., pauim. 
• Cpo LeeL V., p. 24:). T Cf' Leet. IV., p. 21~ 

• 
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a kind of limited theism (,f~vllra). Speculation was active on 
all hands, and the tragic vicissitudes of life brought typical 
expressions of despair or unbelief. No poet ever formulated 
the great problem with the pdlgnancy of Job. But when King 
Yudbishtbira and his queen Draupadi were robbed of their king· 
dom and driven into exile, the royal lady could nol forbear from 
impeaching the divine justice,l She urges \'engeance on the 
oppressor, but the king proclaims the duty of forgi veness: .. For­
giveness is virtue, is sacrifice, is tbe Vedas, is Brahmii., is truth; 
by forgiveness is the world upheld." The outraged queen, 
however, will have none of it: his virtues and his sacrifices 
count for nothing. men have no more freedom in God's hands 
than dons pulled by wires ; like a bird tied by a string or a bull 
with It. ropp through his nose, man must follow his Creator's 
will. he ha$ no self-direction ; God plays with his creatures 
like a child with his toys. Falling back upon the doctrine of 
the Deed, she boldly applies it to God a.<; uni"crsal Agent, and 
declares that he who has done such wrong is defiled hy it. 
What fruit, then, shall he reap? If 110 consequence touches 
him, then there is no moral order, might is the only power, 
.. and ] grieve," adds the unhappy sull'erer. "for the weak." 
"'loat i ll the doctrine of the Nilstikas," replies the king: 2 be 
had given what should be given and done what should be done, 
seeking no .. fruit," desiring no reward. .. Doubt not nor 
censure Providence" ; revelation and experience confirm each 
other; .. Leanl to know God and submit to him, by whose 
mercy mortals become immortal." 

The Buddhist criticism of theism starts from a similar point 
of view, &Dd 8.S&llmes that God, if he exists, must be the sole 
cause of all that happens. The whole series of events issues 
from his arbitrary will; man has no freedom of his o,",n; the 
interpretation of life is rigidly determinist. In one of the 
Jiitaka stories a the future Buddha, in the guise of an ascetic, 
has occasion to refute the several heresies of a king of Benares 

I M!JhabMraW, iii. (Valla. Par"Rn), rank' 30; cpo Hopkin'!, Rdigicm of 
[filii«. (l89ti}, p. 384. Cpo below, p. Its f. 

: Ibid., eauto 31, th. scepti06, who u,y "Nil ~ti," " there is not," (1,",", 

p. 17. 
t N!J. 628,JngI. ttana., v. 122. 
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and his five councillorS. He is charged witb having killed a 
monkey and eatcn its flesh. ' " Why," he asks the believer in a 
Supreme Being (wara=i{:vara), ~. do you blame me if you really 
ran back on the doctrine of creation by God ?" 

" If there exists some Lord all powerful to fulfil 
In every Cl'catUl'e bliss or woe, and action good or ill, 
That Lord is stAined with s in. Man does but work his wiD." 

The argument is elaborated in a Sanskrit version of the 
same tale in the Jiitaka~Miilii. or Garland of Bi'rlk-SUJriu, 
ascribed to Ariya ~\jra. I If the I..ord does everything, he 
killed the monkey ; bllt if because of his compassionateness 
this act is not to be imputed to him, the doctrine of his sole 
causation fall s to the ground, and his exclusive sovereignty 
with it. Praise and supplication can have no propitiatory 
value if the Self-Born himself offers them to himself, and 
sacrifice is unmeaning ..... hen he is the sacrificer. Moreover, 
if it ,S the Lord who commits all sins. what virtue does he 
possess to cal! forth de"otion (hhakti)?2 And if, since he 
abhors wickedness, he is not their author, it is wrong to 
affirm that he is the universal agent, and his claim to supreme 
power is undone. 

Similar reasoning is still further developed in a Chinese work 
professing to be a translation of the BwltlJuJ.~ChariJ,a of the 
famous Indian poet A~'vaghosha, made by Dharmarnksha about 
A.D. 420: 1 Anathapindika, "the Friend of the Orphan and the 
Destitute," enlered the first Path after hearing the Buddha 

I Transla.ted by Speyer, &U:r",t lJooh of tM ~wI'lhi81.l, i. (1695), lHO f. 
t See below, J.ect. V., p. 244. 
3 Translated by Deal, SlJE, xit. The Chineae work i8 much expanded 

from A .. vaghosha's original compOllition; cpo Cc.welh iransl., SBE, xlix. 
From what source the additiol1ll were derived i~ not known; the puaage 
in question Ie a.mong them. Beat !l6&umes (p. xxxiii) that the Chinefle 
venion repreaenl.8 the enti re poem a9 it canle frOID the author's hand •. 
A~vagh08ha ill now recognised as one of the IDOIIt eminent poeta of India, 
€lquaJly at home ill epic, dramatic, and lyric modes. He W&II converted 
from Brahmaniem, to which he beloqged hereditarily, and joined the &ehool 
of the Reali.ts (mrvdfti-tJddi1ll), and Oourished in the reign of the Indo­
Scythian King Ksni6bta, whOflll date is unfortunately uncertain, ± 100 "D. 
Cpo Wint.erniU, ~ der bld~" Litero(ur, Ii. (ent.e Halite, 1913" 
jOl 11'. 
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preach, and by so doing dispersed a Dumber of e~Deous views 
as the autumn winds scatter piles bf cloud.1 How IS the world 
with all its varieties and contradictions to be explained? Are 
its vicissitudes due to its intrinsic constitution ("vabhava, uself· 
nature"') to '.rime, to the (Universal) Self?1 Are they un· 
caused, o~ may they be referred to a common origin in God' 
The arguments under the last head are curiously though 
briefly intertwined. On moral lines it is urged that if all 
acts arc his, all ethical dilotinctions diSllppear, the pure and 
the impure deeds come alike [rom him, and nothing is any 
longer wrong or right. Good and evil as we know them lose 
all their opposition when both issuf' from one will. If the 
Lord is really the- world's creator. theY'(' !lhould be no question 
II.bout hlS existence, for how clln he be the author of doubts of 
his own being ? Nor should there be any rebellion against 
his ordinances, as if he were divided against himself; nor 
any adoration of more gods than one, implying that he wor~ 
shipped others than himself. Metaphysically, the conception 
of Self·existence invol ved the ideas of eternity, completeness, 
immutability. But the world of our experience is full of 
change. Its events move on from moment to moment, and 
this Time·succession is inconsistent with the Everlasting. 
Moreover, if he was his own cause, what need had he to pro· 
duce at all? What was the object of creating a phenomenal 
world? If it issued from some purpose, or expressed some 
desire, or satisfied some want, a. new element must have 
arisen in the divine consciousness, a sense of need betraying 
incompleteness; his Self-existence was not all·inclusive. And 
if he created with no definite aim, his action was no better 
than a child's. Furth~r. if God were sole cause, the totality of 
being, the world must have been created as a corresponding 
totality. The cause could not exist without its effect. But 
the universe is no static whoJe, complete at once. It is a 
process, unfolding a series of different occurrences. Each fresh 
.tep ",·ould require a fresh CAusal act; whenever the divine will 
was moved to operate, something must have determined him to 
bring about this result instead of some other, and thus a 

1 Be&l, p. 206. 
I Cp. f~. Up., i i: SBE,:n'. 232. 
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plurality of causes would be earried back into the indivisible 
and immutable essence of t~ ultimate Deity.l 

II 

These difficulties Theistic Buddhism quietly ignored. It 
was concerned rather with the believer's moral needs than 
with the intellectual interpretation of the world. Not the 
universe and the nature of its cause was the theme of inquiry. 
but the character of human experience, its dangers and its 
victory. 'I'lle issues of good and evil, the perils of temptation, 
the can to self-conquest, the peace of attainment, filled the 
disciple'S mind. The early conversiom. effected under the 
immediate influence of Gotama, placed the believer in direct 
relations with a powerful personality. When the 6rst mi~ion­
aries went forth to proclaim the saving truth, they could not 
set their hearers in the same immeuiate contact with the 
Teacher. and a new demand for faith was naturally awakened. 
Once started. this element in the bcliel'er's consciousness of 
dependence on the Master who was the Uevealer of the secret 
of existence, the Guide of erring mortals through the snares of 
earth, the Deliverer of the stormed-to~fed on the ocean of 
mortality, rose higher and higher. It wa" not enough that he 
should have committed his doctrine and discipline to faithful 
followers whose concord should guarantee their transmission 
without change.2 Nor did it suffice that piety should be fed 
by contemplation of the scenes and incidents of the past, as the 
pilgrim meditated in the garden of the Birth, beneath the tree 
of the Enlightenment, or in the grove of the most holy Death. 
Struggling with weakness and butl'eted by trial, he longed for 
the support of a living fellowship. Around him were devotions 
which otl'ered the help of divine grace to those who sought it 
with sincere and humble minds. Philosophy might exbort men 

I Cpo the la~r argument of Yasomltra, in his oommentary on the 
Jt bhidha1"1'lW1--KQffJ of Vllllubandhu, cited by Burnouf. IntrodVdian a 
l'H~ du BouddA~ Ind-. 2 (1876). p. Ino The hypothesis of I~vara, 
aa preaented by Buddbist critlcillJIl. one unguarded by &111 form of Logoa 
doctrine. 

sOp. the .. Four Great Autbofltlea," In the MMd-P~nibbtfna Sulla~ 
iv. 7, ~ ii. 133. 
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to be their own lamps, their own refuge; 1 religion craved tor 
the promise of II pre..ent aid. 

The endeA,'our of Gotama to witqdraw ... number of difficult 
questions (rom th(' field of discussion WA'I onl~ partially SIlCCCS.'I­

ful. He might st rive to r('loccntrate attentIOn. and efforl 0." 
the moral conditions needful for release from rebirth. Hut thiS 
analysis only stimulated intellectual activity, and the disdpl~1 
exposed to opposition and criticism, soon began to raise 
difficulties and develop difJ'cl'cnces which resulted in the 
formation of divergent though not necessarily hostile schools. 
In the second century after the Buddha's death no less than 
eighteen of these varieti~ can be already traced.~ They may 
be grouped in two main diVisions. On one side stood the 
Tnl7"(J.7fiiq.,,!. or followers uf the docltme of the Elders, who 
maintained the orthodox tradition, now prcsen 'ed in the Piili 
Canon. On the other were the Afahti-tOlighikas, or adherents of 
the Great Councilor Assembly. The story of this movement 
is involved in hopeless confusion. Between the Ceylonese and 
Tibetan accounts the conflict of testimony i~ too great to allow 
of any definite conclusion as to the origin of the M:hism. 'Vhen 
the Council was held, what circ'ulUstanees led to its meeting, 
what members of the Order attended it and in what numbers, 
"here the gathering took place Ilnd what resolutions it adopted 
-aU these partie-ulars m.-edful fo r adequa.te historical judgment 
are beyond our present rench.' But the scced(:n, from the 
original fellowship were strong enough to produce 8e,'en inde­
pendent branches within their own mnks, and they held their 
ground for many centuries. The 6rst Chinese pilglim, who 
came to find the proper Villuya or Rule of Discipline, discovered 
a MahA.sanghika copy in a monastery at PAina belonging to 
the Mw-Yiina type (the so-called Great Vehic1e t ), which was 
supposed to be derived from the original work preserved in the 
famous Vihira in the Jeta-grove. ~ Along the lines of practical 

I .. Atta-dipt1. atta-aaranii," WId., it. 26, ~ ll. p. 108. 
tOp. Prof. Rhy. DaYids, in tbe JRAS (1891), "The Sectt of the 

Buddhiat.o" p. 409. 
I Cp. POlll!lin, in Hastinga' ERE, tv., "Council. (BnddhiBt).n 
• s.e below, p. 63 ' . . 
• Legge. R«.ord 01 Buddhiltic K'~ p. Ituv. 
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observance the Mahasangbikas might thus believe theld&elves iu 
harmony with orthodox tradition. But other departments of 
the Scriptures might be fDrichetl with new works. Yuan 
Chwang, whose interests were much wider than those of bis 
predecessor, studied some Abhidharmll treatises in a monastery 
in the AndhrA country I belonging to this great school. Among 
its sulxlivisions was an important body which held the doctrine 
that the Buddha was lokuttara, "above the world," transcending 
the needs and habits of ordinary life. Thi,> view is elaborated 
in a lengthy work known as the Mahii.· Va.rtu, or "Sublime 
Story,": which presents (amid a lA.fge mass of incongruous 
material) the tale of the Teacher's life as far ru; the beginning 
of bis long ministry. What new eiemt"nts does it add to the 
traditions of the Elders?a 

The doctrine of the de"l.:ent of the future Buddha from the 
Tusita heaven to take his last birth on earth wa" well established 
in the ea.rly texts, with all the detail of holy incident imesting 
an event so august. The Lumbilll garden where he entered 
this mortal scene, the saered Rodhi -tree, the deer-park at 
Benares where he founded the Kingdom of the Truth, the grove 
at Kusinflrll where h e pa.'Ised llway,--did not these witness to 
the reality of his career? One of the latest books of the P.ii.li 
Canon throws an interesting light all the beginnings of fresh 

I On th<J easteru cout, north of Madras, along tIle river Krisllllll; Bea.~ 
Lif, of Hiuen Tnang, p. 137; Wat.ter!!, On Yu~m (1hit;a'flf/, iI. 214- 217. 

t So Rhyb Davids, or otberwise "the Great :\[atter" (l'ouSBin). 
S This work wat published by M. SCnart. in tlm~e voili. (Paris, 1882-

1897), on tIle ba!:!i8 of texts from Nepal. It is written in" mixed Sanllkrit," 
and was reckoned aa a Vinaya text, though it contains no rules for the 
Order, but only relates the eventa precedmg ita formation. Cp. the 
demonstration by Wind~h, IM K omjJO#i#Q1I del iltaNlvcut" (Leipzig, 19(0). 
that much or MoOOmgga., 1-24, is reproduced with verbal dependence in itl 
last aeetion. II<; contents appear to be of variou~ ages. Some of it. VenN 

are of the old ballad type scattered in lOme of the Pfw boob; bat it 
mentioWi the late school of the YogQcins, and it refers to Chinese and 
HUDS. It hM doubtle!18 received successive additions, and while the origin 
of tbe compilation may well be aneien~ its. preBellt form can hardly be 
earlier than the sixth century. Cp. Barth, JrmmaJ, du &V(InU (1899), 
p. 828 f.; Wintemitz., (,..uch. der Ind. ut., u. (ente Halft.e), 187. fie 
Mahaaanghikaa belonged to the 8O-U,Ued Hina-Yina(bdow, p. 63 t ); but 
thD did not ex.elude IIOme euJted view. of the person of the Buddha. 
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exaltation of his person. At the council of Palns. in the reign 
of Asoka, about 246 );.c., the presiding elder Tissa brought 
forward a work kuowr, as the Kdlhii- "aUku, or "Subjects of 
Discourse."l It deals with a great ~varicty of disputed themes, 
psychologieal, ethical. rnetaph)'Si(,1I.1," that there is a persisting 
personal entity,"" that everything exists" (i.e. there is a direct 
perception of external objects, a form of realism opposed to the 
empirical idealism of the true faith), «that an Arahat could 
fall 8.W8Y" because previous Karma may cause him to sin (an 
implicit determinism repudiating all >.pontaneous initiative or 
per~onal effort), "that animals may be reborn in beaven," "that 
the sphere of' Infinite Space is unconditioned." Few problemg 
are suggested concerning the Buddha, but they already show 
that faith IIni'i imaginution are at work to elevate his person 
above human limits. ., 'Vas not his ordinary vohiira,'" his 
habit, usage, practice, "[olenUara, above the world,'" super­
mundane?2 Was it not wrong to say that the lluddha had 
hved in personal contact with the world of men? 3 Belleath 
the query, the commentator expillill:', lay the belief that he 
had remained in the TUSlta heaven, sending to earth a specially 
created form.' This involved the further question who taught 
the Dhamm.a ? to \Ihich two answers were given, the phantom 
sbape produced from above the sky, and the venerable Ananda.6 

Bolder still was the spt'culalion that lluddhas could" stand'" 
(i.e. pervade or persist) in all directions, in the four quarters, the 
nadir or thezenith.6 This was e:.pecially attributed to the Malta­
sanghikas, alld plays a conspicuous part in the A/aha- Vaatu. 

I Translated by Ghwe Zau Auns: and Mn Rhy8 DaVid", under the title 
Poir/U vf C~rDfJtT'!J (1915). Prof. de la Vallee P OUISSW has exprll9l!ed 
gra,'e doubt of the accuracy of the trachtlvn. Cpo aflt~, p. 41. 

t h. 10, P. 134. Mre Rhys DaVids pomu out that whdra "refen to 
('ommon, worldly mat\.en In ~neral.» but In the discu!lSlon which follows 
the illustrabons are all confined to speech. The subsequent tokuttam 
doctrine far traMccnded thll hmltatlOn. 

I niii. 1. 
, Cp. the early Christian DocetiJm. On thi. whole question see Aneu.ti, 

in Hastings' ERE, iv., "Doeeti8m (Buddhist)"; Oltr&Illare," Un Pro­
billme de l'OntolGgie Bouddhlque," in L. MUIbtI (3 .... serie), I. i. (Cam­
brid~), 191~ • 

• :r.viii. 2. I %%1. 6. 
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The length of tbis work far exceeds that of the oldest surviv­
ing presentation of the sacred story, now embodied in the 
Nidii.na-Katha. at the o~ing of the commentary of the 
Jiitak.o.-book,l just as it also surpas&es the expanded form of 
the Lalita Vi8tam.'l Here are numerOll<; birth-stories, some of 
which belong to the common stock, while others have no 
known parallels ; tales about earlier Buddhas; hymns of praise 
such as were sung in other devotions to Vishnu; wonders of 
ancient sages; a story of creation (i. 3S8 ff.) following that of 
the Aggafhia Suttanta in the ancient Canon; 3 a scheme of moral 
discipline for thollc who sought to become Buddhas. With the 
grandiosity of Indian imagination the universe is wnceivoo on 
an enormously extended scale. A single Bttddha-kshetro or field 
of action embracel no Ic!>S than sixty-one Great Chiliocosms: 4 

the number of Buddhru. existing at any moment defies all 
reckoning.6 In these exalted conditions they have nothing in 
common with the world; G everything about them is fokottara, 
"super~natural "; true, they may seem to think, 'peak, act. 
!ouffer like ourselve~. but they are only conforming to the world's 
usage (for the welfare of others), while they conform at the 
same time to the trall<;ccndent doctrine.? The miracles of can· 
ception and birth are all outside nature ; they are self·caused; 
the Buddhas owe nothing to father or mother, they produce 
themselves,B they are avaguna-nirvriUii, "complete by their own 
qualities," almost equivalent to the designation of Brahmll 
himself as avayam-bltii," &elf-existent."9 This absolute character 

I Cpo Rhys DaVids, JJwillhtsl Blrth.S/QTIU, 1880, p. 2 fr. 
, See below, p. 64 ' . 
l Digha lI'tMyo, III. p. 80. 

t A Oreat Chlhocosm appears to ]laVe eompna!!d a ~housalJd milhon 
worlds., each with Its sun and moon, wounta.in& and contmellte, up to the 
Brahmii. heavens; Beal, Calma of Bwldhut &rtplllru, p. 102 . 

• i. 121, 126; and p. xuu. 
8 " Lokena samalT\," i. 169 l. 
1 Cpo i.l68 U • 

"LokAnuvartaniiIp Buddha anllvartanti laulr.ilr.irp, 
PraJuaptim anuvar\.an~1 yathii lolr.oLtariim Ilpl." 

s i.l4{jt, "upapiidukii bhav8nti," the equivalent of the Pili ~ 
M. Benan refers w bis notes in Journ. Anat. (l876), t. ii pp. 477-478. 

, Cp. Banh., Journal del ~nu (1899), p. 468. 
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does nol yet belong to the Buddhas, thou~h Dipankara promises 
ita" likeness" to the future Gikya-mum! No attempt, h~w­
ever, is yet made to con~ect the innume:abl~ Buddhas ~lt.b 
each other ... till less to uOlf, them. Imagmatlon can multl~ly 
them inderinitely witbout difficulty; it cannot so rar conceive 
them as One. No single personality as yet embraces them all 
&8 manifestations of himself.2 

The mUltiplication of the Buddhas lind the exaltation of 
their powers are not , however, the only significant features 
of this book. As the Buddha.s have become practically infinite 
in number, the multitudes of the Buddhas-la-be, the Bodbi­
sattvas, ha.veiocreased in like manner. The change is significant. 
A new moral aim is now set before the believer. The old ideal 
of UJt.' Arahsl or Mint, intent on working out his own deliver­
ance, baa been found too narrow. Personal holiness is, indeed, 
.till essential; but the true disciple looks beyond his own 
attainment; he, too, must seek to become a Buddha, and take 
his share in tbe great process of the worlds salvation. 

III 

It bad been the wk of primitive Buddhism to conduct the 
believer across the ocean of uistence. Like the early Christian, 
be was concerned primarily with his own escape from the conse· 
quences of ignorance and .ill. But, like the Christian diS<"iVle, 
he WII.I no sooner himself converted than he was summoned to 
convert others. He must, indeed, prepare himself to meet 
opposition, obloquy, blows; he may be stoned, beaten with 
sworm, or deprived of life. When PUlloa asks the Buddha's 
permission to go and preacb to the Sunas (? Huns) of the West, 
theee possibilities are successively pressed upon him, and each 
shall be met, be MYS. with thankfulness that it is no worse. 
The story was evidently impressive, for it is related t"rt:e in the 

I i . 41'. " .... y .. mbhu-.mat6." 
• Mt.hl-PUt'Ulha., of eoune, ill not forgotten, cp. pu~, i. 3., 8. 

Op. lOme ~ from Vaaumitra'. Tr.4h"ll em the Poinu Of CMltmiicm br 
t_IftI...-M Sdwola oj ButldhWm., tint tn.n,tated by KuUI.i-raji'l'&, "bo came 
to China .... D. 401, reproduced by Suzuki, OWl"," of M~yd'" lhMldAina 
(liO'1), pp. 248-2111. 
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Pili Canon,! and reappears with much greater elaborAtion in a 
Nepalese Sanskrit text known sin{.'e the days of Burnouf as 
the Divyu'vadiina. ~ The llbt suggestion, that the brutal Sunas 
may actually kill him, only draws from PunDa (in the Pili) the 
quiet remark : " I !.hall say to my!oclf- there are disciples who 
go forth loathing and despising the body and life, to seek the 
weapons of destruction, now, without seeking, I have found 
them." The Buddha approves his forbearance, and gives bis 
consent. The later Sanskrit version, however, adds a fresh 
touch. When Puma l>llys that he will think" How kindly are 
these «;ronas to free me from this body with so little pain,"tbe 
lluddha appro\'ingly bids him depart upon hi" venture: "Go, 
PUma, delivered thyself, deli ver others; arrived at the other 
shore, guide others over ~ having attained Nirviina, lead others 
thither.'" 

But was the ordinary Arahat equal to this duty? The 
Buddha had announced that, like all human things. his Order 
would be exposed to corruption and decline. What provision 
would then be made for the maintenance and diffUsion of the 
Teaching ? Would the Path of Release disappear amid the dis~ 
tractions of the world, and the call to Liberation be heard no 
more? An answer was found for a time in the promise that a 
Buddha~to-be, the BodhisaUa Metteyya-the impersonation of 
that 11U'ttii which was the Buddhist counterpart to love or 
charity-should descend from the Tusita heaven where he dwelt 
in bliss till the appointed hour.3 No other figure was ever 
placed beside him in the rtli tradition, nor was any cultu8 
offered to him in Ceylon, Burma, or Siam. But he played an 
important part in later faith. :).'he Chinese pilgrims Fah Hien" 
and Yuan Chwang 6 both describe a wonderful statue of him in 

I MI¥»hima NfkdYI¥, ui. 267 ; SI¥1J!!ft'-tta N., iv. 60. 
, Edited by Cowell and Neill (1886), p. 24. 
5 Cakkavattl.Sihan.ida,Suttanta, In lRgha NiMyq., Ill. p. 76; ~ 

of Milinda, III SBE, un. 226. 
f Tr. I.egge, chaps. vi._vii. 
~ Bea~ i. 134 ; Watters, i. 239. For artistic representation .. cpo Foucher, 

L'lcontJflf'4phw Ikmddh"11U (1900). p. Ill ; Grunwt'del.Butget.e, BuddAiit 
Art in If«lUl (1901), p. 186; Grunwedel, M ythologu d#. B~_", m 
7't1Ja (1900), P. 120. In a Chiueee Ul8Ctlptiou At Bodh Oay' (date about 
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the Upper Indw valley beside a great monastery. Carved in 
wood, it rose to a height of one hundred feet, and on Cast-days 
it emitted a mysterious light. Thrice had the sculptor been 
taken up to the Tusita beaven (so legend told) by the Arabat 
Madhyantika to study hi '! person and marks; and Fah HieD 
piously ascribed to its influence the spread of Buddhism in the 
West. In the" Lotus of the Good Law "1 Maitre,s is ajila 
or invictus. To his heaven Yuan Chwang aspired to ascend 
when the pirates' knife set him free from the bonds of the 
flesh; 2 and when he lay on his death~bed in his native land. his 
labours done, it was with a hymn of praise to Maitreya on his 
lips that he passed away,S 

The Pitli tradition looked no further. I ts work wa.~ done 
when th" sllint had perfected his personal holiness. But a whole 
people of saints could do no more for the world when they died 
except bequeath to posterity the memory of their example. 
Meanwhile the great idea of Deliverance never ceased to summon 
fresh labourers into the field. It impelled Asoka, the first 
Buddhist sovereign, whose dominions are said to have exceeded 
the British Empire in India to-day, to dedicate his son to the 
cause, and send him to plant the lIew truth in Ceylon. In the 
midst of incredible perils it was carried by a long succession of 
teachers, converted Briihman.~, princes, nobles, men of various 
races and degrees, moved (as tbc chronicler htu. it) by a desire 
to convert the world-" for when the world's welfare is con­
cerned who could be slotbful or indiffel'cnt ?"-o\,er the great 
mountain barrier through Easte~ Asia. Under this potent 
impulse vast new developments tool. place. Imagination 
ranged freely threugh immen~agnitudes of space and time. 
The picture of the saint, victor o\'er temptation and enjoy­
ing his own peace. ceased to satisfy pious aspiration, Were 
there not beings in other realms. above. below, who needed 
the saving knowledge just as much 8S the children of men? 
Had Dot the Buddha himself ascended to the Tusita heaven 

A..D, 1000) a figure of Maitreya lIurmounts those of QiJ!:ya Muni and 
his rri.J:: predecel/lOr8 j Chavaullea, Rw. d~ rHUl. au .&1igWm, x:u:iv, 
(1896), p. 2. 

1 Bee below, p. '18. ~ Cpo p. ft • 

• Life, tr, Be&l, p. 2l'1. cpo Du~~hagimini in Ceylon, above, p. 48. 
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to preach the Dhamma to his mother? His purpose, therefore, 
must embrace all orders of existence, and extend itself {rom 
heaven to hell. 

So a new type of devotion was elaborated. As the Buddhas 
were multiplied, the Buddhas-ta-be were increased to match. 
The disciple was presented with a fresh task. A larger demand 
was made upon his energy. His own salvation ceased to be his. 
first object; his personal escape from the sorrows of transmigra­
tion was merged in 1\ wider summons. He must enter the war­
fare with evil on behalf of the whole world's emallcipation, and 
share the perpetual labours of unhersal release. For this end 
he, too, mllst make his toilsome way along the far-stretching 
road to Buddhahood and prepare to engage in the long contest 
with ignorance and suffering ami sin. The elder Buddhism 
had already created the imaginary type of the great choice 
between personal escape from liability to rebirth and the rescue 
of others from the pains and perils of the sam8iira in the vow of 
the hermit Sumedha. Far, far back in the days of the Buddha 
Dipankara,l he had realised that be might , ifbe pleased, then and 
there cut oR't.he roots of life and cease t.o be. "But why," he 
thought to himself, "should I attain deliverance alone? I will 
embark all the ocean of existence in a ship that will convey men 
and deVQs. " 'l11C discipline which would open the way to perfect 
knowledge was summed up in the practice of Ten PiiramUM or 
transcendent virtues, whi('h were illustrated in the stories of the 
Buddha's previous births.: 'What emotions might be roused by 

I The love of gigantlc nUUlbertl ie already II~ work. Between S·umedha'. 
vow and the birth of Gomma the future Buddha must labour for four 
(lMfikhqtJIU and 100,000 world.agea, An rUll>ikJWI/yfl was IO,CIlJO/)OO~, or 
1 followed by 140 cypher~. During all thi. period his purpose could never 
falter, and ita liltimat.e achievement Wa.8 foregeen by Dipankara.. See the 
NiddlW-KalM., tr. Rhys Davida, in BwldhutEirlh-Storiu, p.13. Fah Hien 
(tr. Legge, p. 1(6) lind I-Ching, tr. Takaku!!U, p. 197, only reckoned three 
aMJ.nJchya kalpu, cpo p. 213. 

I According to the Buddhaval.lIl(1., they were" giving," morality, renuncia­
tion .,1 the world, wisdom or knowledge, energy, forbearance or patienoe. 
trnthfulnel!&, resolution, charity or love, equanimity. The enumeration i, 
quite unsystematic. Each virtue might be practised in three degrees. e.g. 
"gi ... ing ~ roee from ordinary alma or the bel!t.owal of ordinary goods through 
the sacrifice of limbs or eyee to t..~e surrender of child or wife or life. Cp. 
the frequent enumerations of 5imilar virtUN In the Mahibhlrata, Le~, III. 
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their moving incidents was recorded by the pious Fah Hien on 
witnessing It semi-dramatic presentation of them at 8. great 
festival in Ceylon. l 

To this end now was the disciple of the higber devotion 
himself summonC'f1. How thp impulse to take part in the 
world's deliverance lirst acquired this form we cannot tell. It 
was the natural sequel of the Imitatio BuddJur which had been 
held up before believers from the first. That which had been 
possible (or the Buddha .. of the past must be no less open to 
the efforts of the future. To Gotl:l.ma the whole scene of 
existence had appeared wrapped in flames. As he sat on a hill 
called Gayii.-Hcad, near the place of the Great Enlightenment. 
surrounded by a thousand di!\Ciplcs who had all been worshippers 
nf the sn.cr€d Fire, he ueclared thnt everything was burning.2 

The flames of lust and anger and ignorance, of birth and death, 
of grief and lamentation and suffering and despair, were con­
suming aU outward objects and all inward feelings. The 
parable is presented anew in a famous text, the" Lolu» of the 
Goed Law,"'3 under the image of a house 011 tire. The honse­
bolder sees his children wlthm playing with their toys, uncon­
scious of danger even thoug h scorchPd by the flames , and calls 
them out into safety by promise.:; of delightful carts drawn by 
bullocks, goats, or deer, waiting outside for them to play with.4 

They represent three "goings" or "courses," and so three 
modes of transportation, three form !> of transit acrOll$ the world 
of transmigration into the safety of Nin'tina. The ordinary 
di.sctple who takes refuge in the authority of the Buddha and 
the omen'ance of his precepts for the acquisition of the know­
ledge of the }'our Truths, cares only for hi'! own deliverance, 
and chooses a cart yoked with deer. Others for the same end 
seek the higher knowledge independently, without a teacher 
aiming at self-restraint and tranquillity, and the comprehension 

I Legge, p. 105 f. 
I MaMVGgga, I. 21, In Villaya Texts, SBK, XII I. 134 TraditIOn Mid 

that the figure WM euggested by the ou~break of a lire on the OPPOSite hili ; 
Bby. Davids, B~um (SPCK), p. ~9. 

S See below, ~ ~ SBE, XXI. 72 fr. 
t In the eeqnel ol the story only bullO<'k carta are aetualJy proVided, a 

IJ1Dbollc detail, of .,luoo more b8re!UW. 
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of causes and effects. They are the Pratyeka-Buddbaa, "singly 
enlightened," who attain the truth themselves but cannot impart 
it to others. I Theirs are thE.> carts drawn by goats. Yet a 
third group desire a yet fuller.: knowledge, the knowledge which 
secures also the powers of the Tatbt1gata himself, "(or- the sake 
of the common weal and happiness, out of compassion to the 
world, for the beneRt. weal, and happiness of the world at large, 
both gods and men, for the sake of the complete Nirvana of all 
beings." These choose the largest carts, to which the bullocks 
are hamessed. They are the Bodbisattv8S who, "coveting the 
Great Vehicle, fly from the triple world," 2 

1 Individual Bnddhas who bear tIle SHoe relation to the Bnpreme Buddha 
which the Pratyeka-BrahmilS bear to the Bupreme Brahmil; fMnart, 
MaMlIMtu , i. 457. Cpo Devndatta, anle, p. 48 1, 

I Lot~, p. 80. The.o.e three c1asaea are recogni$t>d ill the l'lili Canon, 
~.!I. Al~tara Nikl1yn, ii. 245 j J(J.ud<ia/,;a, N., canto viii. 15; according to 
the late comment4ry on the BudtJ,!w,tJ(J.)!'$U (PTS, 1882), ed. Morria, p. 
10 f., caeh of the three has a vac./i.a"u, "word" or teaching. The term 
"Vehie1e," employed hy modern students since the days of Burnouf,......,.~ 
uaed by }temu3at in his tr3n&lation of Fau Hien (Fw; KOIU Ki, 1836, p. 9),' 
811 t he equivalent of the Chinese chi..,). Ta ching i~ first rendeud by "Ia 
grande tmnslation," or "rt\volution." ItR ooUlI~rpart is nao ching, "Ia 
petite translation." Ohing denotes not only "Ie pa86aS'e d'nn lieu s nn 
autre," but al80 the means of transport, such .. a car. It is thu. the 
equivalent of the Sanskrit and Pflli yUlla, whietl hSlj the 3ame meanings. 
RCmnQt goes on to obsefVe that the" "chicule" which ill common to all 
these" traneiations" is the contemplation of the Four Trnths. The term 
"Vehie1e ~ then becawe the accepted equivalent of !Jdna. Three ?!dNl' are 
recognised in the MaIu.lTXUtu, Ii. 362', where they provide the means by 
which homage to the Buddha leads to Nir"'-,na; they are not, however, 
separately chara.eterised. The Lalua VUtara already mentions the two 
terms afterward. 80 clearly di8tinguiehed by the Chine!le pilgrilIlll, the 
HiIlIl--Ydli<1 ("low" or "little Vehicle") and the Mahd·Ydna (the " great 
Vehicle "), see Prof. Vidyilbhushana's citlltion~, JRAS (1900), p. 29. But 
the HlI1a.Yima is there contraat.:d with the U/1(lra·BuddJla.-DIwmaa., the 
"glorious Buddha.religion," 88 if it Will 8n altogether different "COUI"!Ie" 
or method of deliverance. Arya.deva, who paesed in later generatiolll .. 
one of the great mMters of Maltii· Yfina "in antiqnity," and i8 several timet 
cited by Yuan Chwang &1\ a dieciple of Ni.gUrjuna (in the eeoond century ; 
cpo BeaI, Ii. 07, d02 ; WatLen, Ii. 100, 200, etc.), abo con~ta the "people 
of the HIna-Ylina," "afraid of death at every step," with the "lOan of the 
MahA.-Yina-," "clad with the armoor 01 merey"; and there oertainly_ma 
lOme ground for the I._ion of Prot. Vidyibhu.hana that the ~rlll 
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The Agure has changed .iDee Sumedha resolved to traverse 
the ocean of existence in a ship which would hold men and 
deVlU besides himself. The vessel which would make its labori~ 
ous course over life's stormy seajs now presented as 8. majestic 
ca.r, dri\'cn through a 6eld of battle in the great warfare with 
ignorance and sin. ' The charioteer is .. clad with the armour of 
mercy "'; his weapons are sympnthy and morality; he is .. intent 
on rescuing the world"; 1 "great in force, efficient in means, 
6rm in purpose. unwearied. he conquers in the strenuous fight 
and sets others free." For selfish ends men will submit to 
suffering from cold and wind; " \Vhy," asks the poet, ., will 
they not sulFer for the sake of the world?" This is the nole of 
the new Buddhism, as the disciple is challenged to cntcr tbe 
felluwship of the Hodhisattv8s, and devote himself to the welfare 
of beings of every rank.2 In the gigantic expan!<ion of the 
universe and the boundless multiplicit.y of its Buddhas, the 
Mahii.· ¥iina texts summon myriads of Bodhisatb'as to attend 
them, numerous as the sands of the Ganges, or even lIiue or 
twenty such sacred streams. a In practiCAl application the 

may have been originally used of non.Buddhist&, u. Blin,mant. 11;4 use 
by tbe Cbinese pilgrims is, however, (juite dear; it, is applied to the older 
Buddhiem of the Pi~li Canon. Prof. Bcnd'l.ll (Ill a !lole Oil the ('ommuniea­
tion of Prof. Vidyibhu.shana, itml., p. 41) quotes from an early M",hii,·YiiDa 
Butra (of course without a date) the Identifu:/Iot·lUn of the Hina-Yina with 
"the fldna of the <;ri\'akaa (" hearers" or di!clplee) and Pratyeka.BudJbas." 
PalJdit H. P. <;ii6tri, In the Jounl/ll of 1M Buddhilt Text Socitty (1894), ii, 6, 
propoaed the term~ "Higher Road" and "Lower Road," on the ground 
that the word "Vehicle" did not convey all the meanings involved in the 
word ydna. 

t Jagad.tuldJw."aI.W, Arya-de\'" in JRAS (1900), P. 3J. 
I This aim was not unrecognised in the older teaching. The Buddha· 

ttdIJ!M, after relating Sumedha's vow, enumerates eight condition9 
(&mI'lllJ.l) as necessary for 9Uccess; the 8.\Ipirant must be '" human being, 
male, an arahat, mmt make hi9 vow before a Buddha, have attained the 
neceeea.ry knowledge and virtue, ha\'e abandoned the world, and posz!e8R the 
needful resolution and ~t.eadfe.etneee of purpose. See ver. 69, and the 
COmnleJlta:-y, JIUala, i. 14; and WalTflll, BIJddhinn. in TrnnaiGliona, p. 14. 
But tlO di«ipline 1I'M le.id out for hi. advance. 

• So the U'tf, and the Lalita Vmara. In the latter hook the career of 
the BodhiIatttl -Gautama from birth to Buddhahood is related on the 
buiI of the older tmditioo M a wOlldro'l8 "sport" with every fantastic 
supernatural embelliahjnent. ] 1.8 date is unknowu. Chinese rceordtl 
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surrender of this high aim {or the more modest effort of the 
Hina-Yana was considered an act of seJfishnelS. The weUare 
of others was subordinated to individual security. When 
Dinniiga followed the suggestion of the 50vereign in whose 
dominions be was residing, and resolved to devote himself to 
Arahatship. the Bodhisattn. Mafijuyri I himself deigned to 
remonstrate with him: "Alas, how have you given up your j 

great purpose, and only fixed your mind on your own per­
sonal profit, with narrow aims, giving up the purpose of 
saving all!"2 

Such a purpose, however, could not be undertaken lightly. 
The future Golama passed, as we have seen, from age to age 
in the prolonged practice of the T en Perfections. When the 
follow('rs of "the Great Assembly" begsn the imaginative 
expansion of the universe and peopled its vast spaces with 
innumerable Buddhas, it became necessary to provide its im· 
mensities with corresponding bosts of Buddhas-to-be. But 
the task of saving others was not to be easily accomplished. It 
made the highest demands 011 the combined energies of heart 
and willalld mind. The force of compasl:lion must never slacken; 
the ardour of self-devotion must be perpetually maintained at 
its highest tension; the powers of reAection and insight must 
be cultivated to their utmost clarity. The early teaching of 
the Founder of Buddhism had thrown his system of moral 
culture into certain fixed forms of personal practice. He who 
aspired to reach Nirviina must make the appointed progress 
along the Eightfold Noble Path. A similar course was pro­
vided for the believer who sought to give himself to the rescue 
of his feUow-beings.3 The AfanavMtu contains what is ap­
parently the earliest extant scheme of discipline for the dutie.!l 

mention vl\rioue "translations," of which tJle fint and third have been 10llt. 
The .tecond WlUI made by Dharmamkllha, A.D. 308, hut whether it repro· 
duced the present Sanskrit text is not known. Cpo I"OUcalU, in the Annal., 
du Mmi_ GUlfMt, vi. (1884) and xix. (1892); Nanjio, Oata1ogtH of ~ Ohi_ 
Tran.!lGtion, eko, Nos. 159, 160; Wintemiu, Guch. tier Ind. IM., ii. (ente 
Ha.lfte). 1941£. 

1 See below, p. 70 . 
• Yuan Ohwan~, in Beal, Rewrtb, ii. 220, wi!.h oorrectJtm of Wattera, 

li. 212-214, and a 8imila.r caee, Wid., i. 271 (Vaeumitra). 
, Cpo Suzuki, Otoll/i_ oj Mahd·Ytfn.a Bwldhilm (1907), chape. xi. and xu. 

5 
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and privileges of the Bodbisattv&" It was laid out in ten 
bhilm'" or stAges, And the later tea.chers of the Great Vehicle 
arranged their preparnto~'Y course wi~h. ~e 8~me number of 
steps. Each bhiimi had Its own liub(i1vISlODS, 10 some systems 
len in number, wiLh monolonoua regularity.~ Each required 
that the proper dispositions suitable for advance should have 
been attained. At the out~et these were the re~ults of previous 
Jj"c:; already planted in the character, together with the 
tempers and emotions gellerated by the believer's own ex* 
periencc. How cllch aspirllllt might be led to dedicate himself 
to the !.efvice of the suffering world, could nOl be determined 
beforehand. There 1\'&5 no sudden call from on high, no divine 
COllstraiut diverting oue or another from his ~ecular path. The 
word of tilt: pr~hcr ,.,ight sugge.t it; the pnt.ises of the 
Buddha might quickeri it; compassion for human mi~ery might 
foster it. \Vhen once the thought arose, "May I bet.'Ome a 
Burldha.," the founda.tion of the first :-.ta.g:e was laid. But no 
grace from heaven prompted it,J nor did any election gUllrantee 
final perseveran~. 

Impressed with the mutability of human illlpul~, the scheme 
of the Jl[ahavwdu tabulates various causes which may Jead to 
the aspirant's relapse a'! far as the seventh stage. It starts on 
the lowest level with the demand for renunciation,~ compa.~sion, 
untiring zeal, freedom from pride, the study of the ScriptUf't'S, 
strength, abandonment of the world, steadfastness. No special 
order seems to mark the believer's progress; he must be active 
in doing good to all crt'Atures; he must maintain a firm faith in 
the Buddha, and despise the doctrine:. of heretics; he must 
practice charity without pride or expectation of recompense in 
heaven; he must be averse to slaughter or to criticism on the 

I Cp. Benart'll Analyeia, i. pp. XXVi- lClxvi, and Pouaaiu, in ERE, ii. 744. 
t These were aids to memory, of which ChrIBtianity, like Buddhiam, 

furni&hes abundant example •. 
I On this element, however. 800 below, pp. 106, 101, in the worsbip of 

Aruitilbha Buddha, and the .&dhicarydootdM of qiintideva . 
• MoMMstu, i . p. 78. 1. 16. T1fdga (rendered by "almsgiving," Mitra, 

SarukrU Bw'dhl.8t LtUrattlre of Nepa~ 1862, p. 116) aeems ratber to mean 
the surrender -of all claim. to pel"8Onal merit Oll account of good work&. 
But it is ueed alflO of gift. Oll a great IlCale., Buch u the Bodhisattva'. 
beatonl of himeeU to feed a hungry t~r. 
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Buddha's character; he must see the whole world on 6re with 
passion and hatred; he must face cheerfully all the perils of 
temptation. Once, however, let him gain the seventh stage of 
self-control, and he was safe against further danger of fall. 
With the as<.-ent to the eighth a heart of great 'Compassion 
would ari~e within him ; his works would be no more mixed 
with good and evil; perfectly purified, they would bear him on 
to the paripllra~lf1. the fulfilment or completion of his toil 
After serving in sllccessi \'c births as a rhakravartin king, he 
would cll ter in the ninth stage on the rank of yfwa-nijii or heir 
apparent to the sovereignty of the Dharma; in the tenth he 
would reL'eivc in the Tusita heaven the abhiahel .. a or royal 
unction for hi t> high oHiee; and he II'Quld be ready to descend 
for his last incarnation to gain the knowledge and undertake 
the lahours of Uuddhahood. 

The first ~\'en of thc">e ~tages belong to the ordinary experi­
ence of moral endeavour. The disciple who aims at becoming 
a Buddha is a man frankly struggling upward;, towards a higher 
life. The schemes of the" Great Vehicle" are conceived upon a 
somewhat different plane. The /irst degree of attainment, 
known us pramttditii or " Joyful," finds the believer already 
secure of success in his great que~t: he has entered the super­
normal order (l()kotiara-gati); he i" raised above all risk of 
relapse ; 1 full of joy that he is "born into the family of the 
BuddhM," he has reached a point of departure from which he 
will never fall away.2 All fear of life's difficulties, of ill-repute, 
death, or future evil-births, fades from his thought. He has 
gladly given himself for the welfare of others, he is willing that 
their sins should" ripen" in himself, i.e. that he should bear 
their penalty in bell, and 50 release them from the" fruits'" of 
guilt. So he advances to the secoud stage of freedom from all 
stain, mmalii, the" Immaculate,'" making ten Great Resolves of 
which the central purpose is to mature all creatures for Buddha-

I N'lt., however, of temptation. On the effort.s of Mira, which are appar­
ently sometimes 8ucceaaful, cp. the Ashtaeabasrikii Praji'iii-piramita, xi ., tr. 
H. P. /(iBtri, Jourool BuddAia( Tat S~. (1894), ii. 8. 

I Prof. Poul!III.n points out th.t &1\ the eighth stage ill called GMl4, 
.. unahakable" or "immovable," the Mabiiyana system mWit have originally 
corresponded in this re.speet with that of the Mahivutu. 
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hood. Higher and higher he rises on an ethical progress which 
brings incre&'iing clarity of mind. Purity of character was ever 
for the Buddhist the ground and conditioll alike of intellectual 
insight and of tmnscendent power. In the vision of the 
Buddhas in the fifth bluimi, the" Invincible '" (dU1:jayii), iOlagi~ 
nation, memory. judgment, "capacity for assimilating the 
truth,"l are flU strengthened. The wondrous might gained in 
the 8e\'enth enable\' him to make a hundred universes tremble, 
and he passes into the" Immovable," Undistracted by the 
appeal~ of seemingly outward things on his attention, he is no 
longer conscious of duality, of self and not-self,2 in the simplicity 
and concentration of his purpose; and he goes forward to the 
"Arrival at the End," the sovcrei(!utv of the Dharma, when be 
is wrapped in its beneficent "cl~\]i"" and mimi down on all 
creatures its fertilising power.a He is a Bodhbatha who has 
become a Tathligata." be who has reached the Truth." 

IV 
Such was the conception of the heroic life demanded of those 

who 'Vowed to devote tbem~lves to the far-reaching aim of 
universal deliverance. The disciple made his slow advance in 
the presence of innumerable witnesses, partners in the gleat 
enterprise, and under the gUIdance of those who had compleW 
their course, yet still refrained from claiming the supreme 
privtlege of Buddhahooo that they might continue to devote 
themselves to their beneficent toil. Among these .. Great 
Bodhisattvas " two acquired especial prominence and became 
the objects of special religious homage. Wben Fah Hien 
visited India he found tbe followers of the Great Vehicle making 
their offerings to the Prajiiii Piiramitii. an extensive collection 
of works under the general title of .. Transcendent Know­
ledge,'" and the two eminent Bodbisattvas, Manjm;ri and 

I Mitra., l.itcralun (d Nepal-, on the ~humifvam, p. 83, traomted 
into Chme8e by Dharmaraksha. under the WflIItern fim dynuty, A.D, 266-
316 (NanJlo, Cllfuioguc, llO). 

I Cp. Lect. IV" p. 197 • 
• See the u .. of thia figure in the Lotut, below, p, 83 f. 
t Ot "Perfect GnOllia," Op.lfitra, Nepalu4 Buddhm ~1We, V- 177 ff, 
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A valoki~ara.l The tendency to arrange sacred penron! in 
groups of three, which affects so many religions, was no less 
conspicuous in Buddhism. Even the impersonal Dhamma and 
the generalised Sangha could be associated with the Buddha as 
the three "Jewels" of the faith. In Ceylon and Siam art 
presented Gotama in the cenh'c with hi!; two ('bief disciples, 
SiiripuUa and Moggalliina, upon either hand . The Mapii.yima 
repla<.-ed, them sometimes by Mafiju'rrI and A valoki~vara, or 
by Avaloki~vara. (in the form of Padmapiini, the "lotus­
handed ") and Vajrnpiini; 2 while a third arrangement placed 
Avalokib!((vara in the centre, with Mafiju¥ri and Vajrapiini 
on his right and left. Only the last of these three figures 
has been deri voo from the older Buddhism, where he APpears 
B.!; a degraded form of Indra, thunderbolt (vajra) in hand, 
ready like a common demon (yakkha) to split the head of 
an obstinate unbeliever:l Tradition related that when the 
Buddha visited his father SuddhoJana he w as escorted by 
110 less than eight guardians of the same namc.4 To later 
imagination he became a Bodhisattva in whom the demonic 
power was vested 0 11 a trallscenticut scale.b His association 
with the othel' two members of the Triad may perhaps 
symbolise the control of evil by the supernatural forre of 
the Supreme Enlightenmcnt. But in the personal work of 
deliveram."C he takes no share. 

I Legge, p. 46. The worship of the Bodhi&\~lvas WIiS noted by I.Ching 
Cfakaku8u, p. 14) II.!! the diltincl\\'e charactcrl~tle of tI,e Mah,iyiina. 

t See the instances in Fergussoll 1I.1Id l~lIrgess, { :It'V~ l'emplu of India (1880), 
and Burgess, Elu.Ta Cave T' mplu (1883). CI" a Chille6e slela, dated A.D. 554, 
figured by Anesaki, Bwhlhut AT'I (HJI6), pI. ii. Cpo SoderLIQrn on" Holy 
Triad!!," in TTafl8adimu 0/ tJu l'hiTd (JOlifITUI of t/l~ Hutory 0/ Religion 
(Oxford, 1908), ii. 399 If . 

• Dialoguu, i. 117. 
, So Yuan Chwang, BeaI, R('clJf'ds, ii. 22 . 
• Cpo Watters, On Y=n Chwang, i. 229, cpo 295, ii. 224. In this 

aspect he is not without analogies with Qiva. III later days he was 
degraded into a figure of magic: cpo Waddell, Bwldhul7I of Tibtt (1895), 
p. 100; Gninwedel, Mytkol. du BuddA., p. laB. In the Act" d", 
Congrb du OrWntalUtu (Alger, 19(0), i 127, senart oonnects his develop­
ment into a Bodhisattva with the intrusion of Tantric doctriue8 into 
later Buddhlem, and compare. it with the tlQj~ or " thunder.aeat U 

of the Buddha. 
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Manju~ri first appears in the Loha,l where be is designated 
"prince," as one who is already consecrated to the sovereignty 
of the DkaT'1lUl, arid he seems to take precedence of the companion 
80 often afterwards associated with him. Under the name of' 
"Sweet (at Gentle) Glory " be is presented as constantly 
engaged in th .. e task of rescue, or in personal attendance on the 
Budllha. As he rises in princely dignity upon a hundred­
leaved lotus out of the ses.,2 and goes to hear the Buddha on 
the tranitionru seat of bis teaching, the hill named the Vulture'fI 
Pe&k, above Riijagriha, another Bodhisattva inquired, " How 
many hast thou led fortb? " Straightway thou~nds upon 
thousands rise on lotuses Qut of the sea (symbol of the ocean of 
existence). ann Ry tbrougb the air to the H!ak like meteors to 
prove the activity of their deliverer. Did he not say when he 
took his Bodhisattva vow, .. I do not wish to become a Buddha 
quickly, because I wish to remain to the last in this world to 
save its beings"? 3 His special function was that of revelat ion. 
He was the T eacher wjth the" gentle \'oice" (Maiijughmha f); 
he was the embodiment of wisdom and learning, author of the 
scriptures of the" Transcendent Knowledge,'" Viig- i'fvara," Lord 
of Speech."6 In his right hand he wiclded It. sword, with 
which to cleave the dark clouds of ignoNl.llce; and in his left he 
carried a hook (often resti ng upon a lotus-flower), the treasured 
Prajiiii-Piiramitii.6 '1'0 him the disciple must resort for perfect 
knowledge ; he is the foullder of ci vilisation, the giver of order 
and of law.? Hymns And prayers were addressed to him in 

I Tr. Ken.. , SBE, xxi. 34. 
I LotUf, p. 248. 
5 QlloWd by Poutlllin (Hastings' ERE, viii. 40tib, note 2) from tile 

Malljufri-gu:wk.&hdTa-vyulul., Lr. into Chine!le, "".D. 300. 
• So in the Lotus, p. 11. 
• Koeppen, Rtligwn du Bv.-ddha, ii. (1869), 21 ; Sir Monier Wilhams, 

BuddAiIm, p. 2Q1. Cpo the parte; played by Apollo and Hermea in the 
later Greek theology. 

• Burgesa,.Rod: TtmplaoJ Aj anta.(1879),fig. I8 ; EluM,p.17; Grunwedel­
Burgees, BuddMlt Art ":n India, p. 199. 

T Cp. the st.ory of Sudhanll. in the Ga!l1a VyWia, one of the nine 
Dbarmaa of Nepal, Mitra., Nepalue Buddhifm, p. 90 ff. A number of legends 
connect him especially with China and Nepal. cpo Sylvain Uvi, Le Nlpol, 
i. (1006), 330 if,; PaJ;l.Q..it HaraprasM ~ on the SttoyambJl1i PUrtf!J4. in 
JOIWMl o/tM BuddhW Text Socidy (1894), pt. ii. p. 33 ; Foucher, ICOftIJ9'f"aphie 
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pious adoration, and finally he came to bear the name Brabma, 
and was elevated to the loftiest r&llk as Adi-Buddba, the 
Primordia.! Source of all existence. 1 

With Mafijuyri Fah Hien found another Bodbisattvaassociated 
as an object of WQ!"Ship, A\·alokite.:;vara. Of unknown origin, he 
gathered manifold attributes into his personality, and became 
the exalted expression of the passion for universal salvation. 
Mystery hangs about his name as well as his iDuree.: ,Bu~·there 
is no obscurity about his character. He is Maltii-karo:IJ.a, 
"of great mercy," or ., the great alld olcrciful." Unknown, 
apparently. among the disciples of the Great Assembly, for be 
does not appear in the Mahiivuatu, he is probably to be 
recogni:.ed among the 32,000 Bodhi.~attvas of the Lalita Viatara 
under the epithet JJ{ahii-karu~!ii-chandri,,/ "radiant with great 
compassion," just Il.~ Maiijuyri is indimtL'c:l under the title 
Dhara~;fvara," lord of mystic wisdom." But it is in the Lotw 

Bouddhique de l'Iwle, p. 114. The qUelltiou 18 OOIDI,licat.etl by tile poIlSi­
t.i1ity thll.t theN" may have bt.tlll a l·cal peNOI! of the same name. Yuan 
Chw&ng reJXIrted a SteIP<' lU hi~ honour:lot Mathur:. assocmtW with otllers 
of hiawrical signifkan.x, iledH:at..ed 1;(, early di$clples like Si'riputta, Upali, 
Ananda, alld others. I .Clllllg rel<lW>- that he was resarJed by Indians as 
a conlempornry sage in China (Takaku8u, II). la6, 1m). For hia Tibetan 
incarnation.'!, cpo Waddell, lJ,uldhulIi ill 1'1"et, pp. 35, 231. 

I Cp. Poussin, ERE, viiI. 406«; and Getty, The (fo.U of Northern 
Budllhinn (1914.), p. 96. H"dgson, however, found tllat in Nepal he WM 
equated with Vift'(l.karmall, lhe Creator or Arclliltlct of tIle universe, who 
COJL8tructed die world at the command of Adl-Bnddb.a; see hi8 Euay, 
(1874), P. 43. On Adi-Buddll8., £ee below, p. 113. 

II Atlawki/a+ifwra. The first term is a p.wh'e participle, but (as 
Sanakrit admittedly allows) 8uch forms may be occasiOllll.lIy used actively. 
and Burnou! obsen·ed tl1at the early translators BO Ill.der;tood it, "the 
Lord who looks down" (m btU), bltrod. ~, p.201. It ia generally recogniaed 
now that the preposition ava hss in thill combination no special local 
significance; the word simply denotes \.l,e oonst.&nt outlook of the 
Bodhisattva over all beillga in the universe whom lie labours in his great 
merey to deliver. As ~uch he is dClligllated .amanla-mukhQ, "witb. a face 
on every side" (LohU, uiv.). On the expre88ion of thia in art see billow, 
p. 74. Interpreted p.usively, the Dame yielded the meaning "the Lord 
who ie !leen " or manifested (Beat, Calma, pp. 282', 284). For another 
wggettion by lIr F. W. Thomas cpo Prot. POU8l!in's important article in 
Hutingll' ERE., Ii. 267u . 

• LoJ. V .... i. 
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that he is first celebrated in ~xtant literature.l How should all 
beings be rescued from ignorance And suffering and sin? The 
Buddha relates the story of Prince Vimala-garbha, •• of the 
Stainless Womb," who devoted himself for many hundred 
thousand myriads of kotis of auspicious ages (bhadra-ktllpru) 
to practising the meditatiop on the" Abandonment of Evil by 
all beings."1 To achieve tbis end Avalokiwtvara gave himself 
unceasingly. Endowed by his attainments of knowledge and 
virtue with the utmost capacity of magic power (riddhi),S he 
could pass from world to world, assuming the form of lkva, man 
or demon, able to convert the dwcUers in the upper spheres, to 
rescue the sinful from their animal incarnations, and to deliver 
the condemned from hf'll. 

Theologically he is not indeed supreme. He is the son of 
the Buddha Amit..ibha, "of Infinite Light. '" As befits such 
august parentage, he shines himself like the sun. But this does 
hot imply his derivation from any soJar cult. Such traits had 
become COllventional decorations, poetic t rappings thrown 
around exalted forms, the imaginative expression of the light 
which they brought to eyes darkened ",ith pas~ion or blinded 
witb self·Jove. Surveying all things, A valokit~v.ra was " lord" 
and "protector" of the world, the chief of kin~6 Now on 
AmitAbha's right hand, now on his left, he is ever ready to hear 
the believer's prayer, and rescue him from danger by fire or 
Rood, from perils of goblins or giants, from poison or robben, 
and from the impulses of impure desire or hate!' So he was 
abhaymrwf,ada, "Giver of Fearlessness" or security, and pious 
art loved to surround his image with representations of" Eight 

1 See the hymn in uiv. The fiut traI1ll1a.tion of the lAlcw into Chinese 
data between A.D. 266 and 316 (see below, p. 77). Avaloki~ara, how· 
ever, ia &lready mentioned in the Sukhatrati Vyulw., nI"llt traMlated into 
Chineae .LD. 147- 186, cp. Mu Muller, SBE, :J:ii;a: . (pt.. il.), P. :u:ii. 

• &Mla-lalt1llJ..,.apa~a, cp. SBE, ui. 424. 
• Lot"" p. 410, ver. 18. 
4 S~i-"1IIlha, § 31, 13, inSBE, xlix. pt . ii p. 48 ; tr. into ChiDe.e .. 

e.tly .. .LD. 148--I70, tad by Max Muller Bnd Bunyiu Nanjio (1883), p. iv. 
OD. ADlitibha, iIee below, p. 104. 

'Lot"" p. 4.i6, ver. 17, '1"liMf" jag.~; p. 417, VU. 28, ~It -. • Lolw, pp. 406, 413. 
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Saving Acts," sometimes designated the " litany '" of Avalokite­
t;:\·ara. 1 For his aid Fah HieD prayed in a tremendous storm on 
his voyage home : and Yuan Chwang t ells how unbelieving 
merchants in the extremity of want, after a three years' voyage. 
had vainly called on all the gods to ~hom they sacrificed, and 
were then deli \'ered by an act of faith ill his name.: In the 
intervals of his visitations to all parts of the world he conde­
scended to dwell, so Yuan Chwang related, 011 Muunl Potalaka; 
and the disciple who forded its streams and :.caled its crags 
might ~cc him as ifVara-deva, and bea~ gracious words in satis­
faction of his desires. Attempts have been made to locate this 
mountain Oil the south-east coast of India or in Ceylon. Yuan 
Chwang did not himself see it, and the studcnt may well 
conclude thll.t it was no earthly height.3 

Art, however, could provide A. substi tute, such as that of which 
Yuan Chwang tells in Mahiirattha land, of marvellous effical'Y 
in answering prayer.· The representations of Avalokit~vara 
at Ajaota and elsewhere (often in his character as Padma-pii1J,i , 
" lotus-handed," an epithet also of llrahmil and Vishnu), show 
him with a lotus in one haud and a rosary and vase of the drink 
of immortality in the other, said to be the insignia also of 
Brahmii.' Upon h is forehead or twinctl in his hair he often 
bears a small figure of his Sovereign-Father AmitAbha.fI 

Sometimes this figure appears at the top of a strange pile of 
eleven heads, arranged in three tiers of three, with a tenth and 
eleventh in single order abovc.1 Y ct another effort was made 

I Fergu&':lOll and Hurge!ll!, Cave 1'tmpleJ oj [1Idlll (1880), at Ajanta, cavea iv. 
and xxvi. Cpo at Aurangii.hiLd, A rch.'t!ol. Survey, W. hldia, vol. ii i. pl. liii. 
The Ajanta frescoes are described by Wadddl, JRAS (1693), p. 9 f. For 
China, cpo Edk ins, Ohiouu BuddhU7It (1860), p. 2{5 f. 

a Legge, p. 112 ; Beal, ii. 125 f. 
• Cpo Walten, ii . 231. 
I Wattel'8, ii. 239 . 
• Waddell, JRAS ( 1894), p. 57. 
6 Pouasin cOlljecture@ tllat thilJ p ractice may be of Greek origin, M it i8 

met with at Palmyra; cp. HMtings' ERE, i. 97b. 
7 Legend attributed thl~ polyecphalJc charade!' to his diatre!18 at di .. 

covering the vrickedneSll of the world and the hoptlessnt8/1 of the aim at 
universal B&lvation, for 8S IIOOn I.I! one Binner was collverted and delivered 
&nother took hiI plaoe. His heacl. split into Un pieces, and Amitil.bba 
thereupon made each 0118 of t hl"IB a head ; cp. Gett.y, The God. oj NorlMm 
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to indicate at once his all-embracing gaze and his readiness to 
succour the distressed. He was endowed with a thousa.nd arms. 
and in the palm of each hand was placed an eye t In view of 
the curious change of sex which Chinese Buddhism subsequently 
effected, so that KW8.n-Yw became a p.oddess of pity, somewhat 
resembling the VirJ:,tln Mary of Catholic devotion, it is nol 
uninteresting to notice tlull ill olle instance in the ce.ves at 
Elura l he wears a woman'l!) robe. Yuan Chwang. however, 
knew A v8.1oki~\'ara in his male dignity. When the famous 
king c;ihlditya Harshavardhana., who paid the Chinese pilgrim 
such distinguished attrlltioll, was called to the throne (about 
A.D. 610 2) , it was to a famous statue of Avalokit~vara that he 
repairert for g nidanCE'. His futher was oead. The elder brother 
who had succeeded him had lx!en trcacherou~ly murdered by the 
intrigues of a neighbouring sovereign. The councillors of state 
at Kanauj summoned him to the duties of the crown, hut he 
shrank from assuming its responsibilities. In his distress he 
betook himself to a sacred image in a grove near the Ganges, 
and theI'(> witb fasting and pmyer sought for direction. Like 
Yahweh to Solomon at Gibeon, the Bodhisattva vouchsafed to 
appear to him. No burn t·ofl~rings were needed to win the 
divine favour. His good kU17IlrI had M-'Cured him his royal 
hirth. Let him, therefore, fulfil his duty to the renlm, mise up 
the true religion after the persecutor's oppression, and show his 
zeal by love and pity for the distressed. Tben be should secure 
increase of wisdom and prosperity, and no enemy should triumph 

BuddAiIm, p. 64. The multiplJee.tiofl Qr heads symbolised the extension 
of his vi51on; and the later faucy added I!. thOUSI!.nd arms, when the 
palro. of each hand Will! endowed With an eye, to combine the WIdest 
outlook and the readJe",t help. In the 5t.atement that there lIre no poly. 
cephalic Images in India, Dr Waddell (JRAS, 11194, p. 59) appean to have 
overlooked those It Ajanla (FerguMOn aud B!lrgeea, Cave Templu, p. 357) 
and at Kanheri (an islllnd of Salsette at tIle head of the Bombay harbour), 
Gnmwede!.Burgeaa, Budoihm Art In lndta, p. 203. On t.h6 dil1'eJ'l;ut 
t)'p!!II of repreeentatioD cpo also FQucher, ICfltWgTaphu Bov.ddhi<J.tu, p. 97 11'. 
They may be traced eYen in Ceyloo, ibut., p. 109, catal. i. 20, p . 193, 
and ii. 518, p. 212. 

I Twelve mile!! east of Aurnngiibid, In the NJ.Z1l.ID'a territory (FergulJ&Ou 
and Burgess, Ca1lol' Templu, p. 37[)). 

I Cp. Max Mu ller, fwdtan Am"J1'GTY, xii. 234. WaUen, Ywan O1l-U'Qng, 
ii. 347, pJ'efeA 6li. 
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over him. The promise was abundantly fulfillt"d hy the 
conquests and splendour of bis reign. 

With the advance of theoJogicu.1 speculation yet higher 
(unctions were assigned to Avalokiteyvara. Among the Scrip­
tures of Nepal Hodgson had early policed two, one in prose 
and one in poetry, in praise of the" Lord of the World," 
Padma-PauLl }o'rom the fir<;l of these I'ror. Cowell translated 
an account of the Bodhisattva's dc'it--enl into hell, which he 
compared with the narrative in the apocryphal Gospel of 
Nicodcmu~.z Long ages back the Buddha \ 'ikhin saw Ava­
lokite~'vara approaching him With a pre~ellt of flowers from 
Amit&hha. Where, he inquired, was the Bodhisall\'u perform­
ing his works of del'Qliall ? And Avalokitc<;vara answered that 
he had made the Grea.t Hesolve not to grasp the pcrff'ct know~ 
ledge of a Buddha until all beings had been lIot only delivered 
from punishmell t and guilt, hut were e~tabljshed in the world 
of Nirviina. I II pursuance of this vow he wa.<; visiting the 
innumerable hells of the uni verse. In due course he came to 
Avid, the dread ahode of" joyle"sness." It .. iron realm, girdled 
with walls and ramparts, st."Ctned one mass of flame. As he drew 
near the hideous fi rc.~ cooled, and when he entcred lotuses large 
as chariot wheels buzost forth to greet the bringer of Deliverance. 
As the sufferers were corn'crted Hnd rescued, Yams. the infernal 
king, stripped of hi ~ power, did homllf,re to him and departed. 
In his next visit to the ci ty of the prctaa or famished ghosts, 
abundance was poured around them, and they, too, were set 
free. The second "ersion 3 portrayed ~imilar acti\·ities on earth. 
H e converted the demon Rlikaha.Yfla and their wh'es in Ceylon, 
a.<; well as King Bali, whom Vishnu had sent to hell. He repaired 
to Benares and relieved even the insects and worms from their 
low estate ; t he stlved the ill habitants of Magadha from famine. 
Thus the whole world~sy~tems in the deeps of space were open 
everywhere to his activity. Nothing to him was too small for 
his beneficence, nothing was too great for bis power. For wu 

I The Kdra'l!'!a V yilha and the Gu'!a-Ktlra'l!'!a-Vyliha. Cp. EI4aYS, p. 17. 
I Journal of Philology (1876), p. 224 ff. 
! Described by Burno\lf, IntTt)(/.', p. 198 If . 
• On birth &II worme or !lies cpo ChMndog. Upanuhad, v. 10, 8, in 

SSE, i. 82, and BrlMd. Up., vi. 2, 16, iftid., xv. 209. 
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be Doinow the son of one older and mighter even than Amitabba, 
the mysterious Adi-Buddha, the Primal Origin of all? In the 
recesses of unimaginable time this ancient Being, conceived as 
Dante figured the Central Power of Paradise under the emblem 
of simple Rame, gave himself to the meditation styled the 
"Creation of the Universe." Thence was born AvalokitCfvara, 
who produced sun and moon from his two eyes, Giva (like 
Athena) from his forehead, Brahmii from his shoulders, and 
Narayana 1 from his heart. So he became 8. vast and all­
embracing Providence, the author of the visible scene, the hoIX' 
of the struggling, the conqueror of evil, and the pledge of the 
final beatitude of aU.2 

V 

What, then, "as the relation of these mu ltitudinous Bodhi­
aattvas to the no less numerous Buddhas, and how were these 
Buddhas themselves regarded? W ere they really all separate 
and unconnected beings? The answer to these question:) earries 
us into the heart of the theology of the Great Vl!hic1e. and may 
best be studied in the famous text commonly known 8..'1 the 
"Lotus oftbe Good Law.":1 First discovered by Bryan Hodgson 

I ~ below, p. 25fi • 
• The limite of thIs aketch do not pennit of allY description of the 

iunetiom of Avalokiw;vara ill. Chma or Japau. See, {or enmple., tbe very 
remarkable liturgy written by the Emperor Yung Loh, ... . D. 1412, iu &aI's 
~. p. 398 If. Dr Timothy RuJlI!.rd informed me wme yean a.g1l that 
he had !leverai tirnu himself heard It performed. I n Buddhin IJh~lIa (1913). 
p. 170 ff., Mr R. F. JohlU!ton hllB givp.n an accollnt of a sort of duplicate, 
the BodhiMttva 'l'l-wng, the Ultinese form of the Indian Kshitl.garbha 
(" Womb of Earth.~) who was credited with a silDJiar vo"," and a corre­
.ponding bdnefieent activity. Cpo Beal, Uo.tma, p. 1>9; Nanjio, Outo.L, 6b. 
Hodgeon, quoted by Dr Waddell, TiMan Buddh.irm, p. 181 (note to p. 179). 
tnentioJlll him a8 eighth in a group of Dine Bodhl89ttvas 6II1ut.ed by the 
candidate for initiation into the Vajlic:1rya order in Nepal. For hi, 
Tibetan fonn cpo Grunwedd, MythokgU des Buddhilmw in TiM, p. 141. 

I "Ba.ddharma Pun(,iarika,~ in SBE, xxi., tT. Kern. The term Dharma 
hM many ,en .. and might be rendered here by "religion." BeaI. Oauna, 
p. 12., obeer\"e& that the title hu no reference to the moral law, and that 
the object or the Siitrs i. to exhibit the infinite extent of the Lotw; creation; 
Ule term DMnna it thus equivalent to the" COIllllOl." On the 'ymboliml 
of the Low-flower, see Wadden. in ERE, viii. 144; A.n-.l::i, BwJdJtUt 
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among the nine Sanlkrit Dharma.r of NepaJ, it was translated 
by Burnouf in 1852, and in the absence of works of the Pili 
Canon was a.ccepted as a standard of Buddhist doctrine. In 
the hands of Kern 1 it supplied hints for his interpretation of 
the Buddha on the lines of solar mythology which further 
investigation led him to modify. Its Chinese translations are 
included in the Imperial canons, the earliest being dated 
between A.D. 265 Rod 516.z It served as the foundation 
scripture of the great TieD-dui sect, and is said to be found 
at the present day on the lecterns of all the twelve denomi­
nations of Japan. The time and place of C'Omposition are 
unknown, but pious tradition ascribe;, it to the last years of the 
Teacher's life, between the ages of seventy-one and !>eventy_nine.3 

Even Kern thdUght that some of illl material might be of very 
early date. Its chapters are partly in prose and partly in verse. 
and sometimes the poetical form seems the older. while in other 
cases the proM: perhaps takes priority} Its contents were not 
always precisel}' fixed; there are traces of omission and incorpora~ 
tion; fragments of "Central Asian'" texts from Khotan Alld 
Kashgar show some divergences from the Nepalese.~ What 
devotion it inspired may be gathered from the statement of 
I~Ching that Huihsi, his second teacher, "read it once a day 
for more than sixty year<;; thus the perusal amounted to twenty 
thousand times!" 6 

The central figure is still the Buddha ~·ii.kya Muni. He sits 
with his disciples all the familiar hm, the Vulture's Peak, near 
Riijagriha. But he is no longer human; his personality is 

Art (1916). p. 15. Prof. Anesakl ha.ppily translatee the lItle all "The Lot.1D 
of the Perfect Truth." implymg the Identity of the Buddha WIth "the 
eternal Trutb which mamfeeLB It8tIlf 811 the pht nomena of the villibl.e 
universe." 

I SBE, ui. (1884~ 
S NanJio, Catalogue, No. 138. 
3 Nanjio, Shmt Hutory of tM Twelve J(lplMBl! Buddhiat &a. (1886), 

Tokyo, p. XviII. 
4 Winl..erniu auggeats a date for the wbole wort about .... D. 200. Pouain, 

ERE, viti. 14.6, fa.voun an earlier date. 
6 Cp. POUII81n, JRAS (1911), p. 1067, Oil paasageiI in the collection of 

Sir Aurel Bt.ein. 
e TakaklDU, p. 203. 
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.. everlasting"; he sees all dAarmat &8 !'ver·preaent, mb ~ 
eternitatu.1 The presentation may not satisfy the metaphysIc 
of theology, but for the religious consciousness it hali the value 
of God. He bears the epithet ,. Supreme Purush,," (Pun,,/wt· 
lama), which belongs to Vishnu; and while the Mahiivastu 
G{)':Ild only assign him Sva;ljambh'~lamatii, "like~~ss to ~r­
existence," the Lotus does not shrink from ascnblOg to hun 
the full title, "the Father of the world, the Sclf-Existentt the 
solemn designation of BI'n.hmii.. 2 The difficulty arise!> from the 
traditional conception of the Buddhahood as the goal of n 
long pr<X't!!l! when the Perfect Enlightenment is reac'hed at last. 
Tbis cannot properly be harmunised with the conception of 
Absoluleand Eternal Being. A (;nc.1 ",ho dC\'elops in character 
and WIsdom and thus ascend!l to the topmost hcighh of cxi!ltcnce, 
may not satisfy the demands of philol>ophy, and a Greek would 
have found him inadequate. But by carrying hack the attain­
ment through countless kotis of agc!>, and vciling it in abysmal 
deeps of Time, Indian imaginn.tiou ~ured for the Tathiigata 
a practical or working Deity, which sufficed for the purpose 
of universal l)eliveranre. This is the real theme of this 
Buddhist Apocalypse. 

It opens with & vast concourse of beings of every rank, human 
and divine, gathered around thc Lord, who has entered on the 
.tamadhi, known as the "Station of the Exposition of Innnity."3 
As he sits motionless in perfect tranquillity, a shower of heavenly 
Bowers falls on the assembly. The whole Uuddha-neld is !ohaken 
in six ways, and a wondrous ray issues from between his eye­
brows, and illuminates eighteen thou~and Buddha-fields, down 
to the hell Avici and up to the Iimitof existence. 'l'he immense 
multiplicity of the inhabitants of all these worlds is suddenly 
revealed to Maitreya. He sees all orders of beings in inccsf.&nt 

1 &add Ithital}, "perpetually atabhlhed " j lll'at~rma ; text hy 
Kern and Nanjio (St Petenbourg, 1908), p. 318. 

t Literally" who ia by him&elf." Thil it often undent.ood to ml'an that 
he had obtained Buddha-bood without receiving the welling from another 
(10 PO\Ul8in in ERR. "Lotu8 "). But the other e:a:alted attribute. attaebed 
to him 8f£m to ju.tify the higher interpretation when compand "';tll the 
umpered ,tyIe of the loKottarG-1IddtJ. 

• ".A.n.anta-nirdt91·pratiahthinarp," SlJE, nL 20. SamddAi wu an 
ucient term for the .acted tnonee. 
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pauage from one condition to another : Buddhas preaching to 
thE'< distressed and weary; Bodhisattvas producing enlightenment 
according to the degrees of their power; some studying in the 
forest, some rescuing the sufferers in the hells; t>Omc pmctilling 
energy. or purity, or forbearance under abuse; some making 
splendid offerings df gift!> and devotions; some setting forth l.bs 
law of quietness or &eel..ing after wisdom. l " Thal does the 
vision mean ? It i ... to he explained by the Buddha's upiiya­
kaw;alyu, his skilful adb.ptntioll of mean" to cuds, hi:. wonderful 
knowledge and hi!. power to impart it. ! 

For the Buddha ha.s but olle "ole aim, one lony obj(.'Ct, in 
coming forth inlo the world; it i~ that he may 1>ho\l-' all beings 
the sight of the Tathligata.J..nowl"dgc, and thu!> lead them to 
the supreme goal of Perfect Enlightenment. The VI:I.I'joll.'> means 
employed by the countIes" Buddha~ of the pit'lt in f'Ca-.oning and 
illustration were all adapted to \'arious tempel'8.menls and dis~ 
positions. They ('onstituted but one yiilla, one \ chicle (or road) 
to omniscience, and all who travelled by it reached the goal. 
Still would the Buddhas of the future continue in innumerable 
spheres the beneficcnt work in which thl! Buddha .. of that hour 
were engaged, and every where in all worlds, and all time 
through in every age, the great proce~ of De!i\-erance should be 
fulfilled. This is 110 static 1IIli,'en.e, it is an infinite flux, in 
which an endless succession of Tathl1gata;; arise alld pass away; 
and when <;iikya MUlli himself hl1" atillinC(] "complete extillc~ 
tion "3 there will be others who will preach frc ... h diM'ourses and 
solve old douuts in different ways, Y ct thel'e is but one yiina 
and one "way," though there "'f'em to be three,4 and the 
Buddhas of the future will reveal the stability of the Dharma. 
its fixed character, its permanent estllbli!.hment in the world.~ 
Yet it is also revealed in its manifoldness to meet the needs of 
all beings ; "I use different means to rouse each according to 

I These an amollg the stagea of the disCipline of Bodlliaattvasbip, 
I Tbie is tbe theme of chap, ii, 
S Patininnda; thia must be undentood ill the eenae in which Siriput.ra 

afterwaro. declares it of himself (SBE, :n:i, p, 61), and aay~ "My burning 
hulett me." 

I ii, ver. 68 (Sanskr, naya, 69), SBE, ui, p. ' 8, 
5 iL ver. ]02 (loa). 
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his own character."1 Here is the primitive tradition of the 
unity of the Buddhas' Teaching expanded on the scale of an 
infinite series in lUi infinite number of worlds. By gigantic 
accumulations of figures Indian imagination sought to express 
the boundless majc~ty of the Lord of the Unil·erse. For as the 
several Dharma .. were all really one and the'lame, so was it also 
with the Buddha!>. These mighty myriad s, past, pra.ent, and 
to come, were not after all really different. They shared the 
unity of the Truth which they preached; they were all forms 
of one and the same Buddha who in this book is portrayed as 
~:tikya Muoi. "My body has existed in thousands of koti.J of 
regions, during a number of kotu of ages beyond comprehension 
I teach the Dharma to beings."! 

Once mort: lit! sits upon the Vulture's Peak, surrounded by 
crowds of adoring Bodhisattvas.3 A mighty Stiipa or relic­
shrine arises in the sky adorned witb arches and terraces, flowers, 
jewels, and bells. The vast o.s.~mbly of hearcrs rise in joy from 
their seats with outstretebed hands, and dn.ru, men, anJ demons 
are alike filled with wonder. Suddenly n. Buddha-ray illumin­
ates the worlds in ten d irections, and countless myriads of 
Buddhas appear, formed in circle after circle like the petals of 
the mystic rose of Paradise. This boundl~ multitude awaits 
with awe the opening of the Stlipa. Cro~-legged within sits 
the Lord Prabhutaratna, who had entered Nirvana many hundred 
thousand myriads of kotis of ages before. J .... aint and emaciated 
he declares, as if in abstract meditation, that he has come to hear 
the exposition of the " Lotus of the True Religion," and <;iikya 
Muni rises into the sky and sit" beSIde him on his jewelled 
throne. They are in fact identical. The hosts around are all 
the productions of ~;iikya Muni's own proper body, wrought by 
his magic power, the manifestations of his omnipresent and 
unending energy. Not only at Gayii did he attain Supreme 
Enlightenment, he had really reached it many hundred thousand 

t ii ver. lOS (109). The implication is that the variOWl Scriptures6re all 
forma of the u.me Dhanna (cp. chap. xv. p. 301),juata. in tbeBbagavad GIta 
(ix. 23) Kn.hna declaree that offerings made In faith to other godll are 
reIlll made to himself. Cp. MaWM i. 11. 

I :to *. 16; BBE, xxi. p. 224. A kati is ten millions. 
I Chap. xi 
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myrlad8 of kotil of ages before. I Then in those ages he brought 
myriads of beings to ripeness. Time after time he appeared to 
pass away. but it was only an educative device, he realJy COD­

tinued to preach the Law. "Repeatedly am I born in the 
world of the Iiving."2 So Kl;shnn has taught, "Though birth­
less and unchanging, I come into birth age after age." 3 From 
the in6nite past the Tathftgata bad been proclaiming the 
Dharma in this and in all other worlds, in different ages satisfy­
ing the wants of all orders of beings in their several ways, 
appearing indet.-d to be born and die, but alwll.y~ living, infinite 
and everlasting, seeing the univCThE! 8'1 it really is, beholding aU 
things always present to him. That is in truth the vision of 
the Eternal, aud the amazing piles of numbers which are multi­
plied with ~uch facile extravagance are so many attempts to 
expres~ in terms of space and time the unity and infinity of 
God.4 Finally, as the two Lords sit side by side in the jewelled 
Stupa in the sky, surrounded by hosts of Buddhas on their 
jewelled thrones, on e_'ery side in all directions in the different 
worlds a g reat Apocalypse takes place.~ From beneath the 
earth ri!.e many hundred thoul>8.nd myriads of kotia of Bod­
hisattvas, all with t he gold-hued bodie~ and the thirty-two 
marks of Mahii-Purusha. They salute the feet of the two 
Tathuga tas, who sit on high silent and calm while they chant 
hymns of praise, and the multitude of the four classes of 
Hearers remains mute. Fifty reans roll by, and they seem to 
the vast concourse no longer than one afternoon. Here is a 
picture of .. central peace subsisting at the heart of end­
less agitation." This is the ultimate reality for faith. The 
Buddhas ill all the worlds who are actually the numberless 
projections of the Lord, represcnt the abiding victory of the 
Truth. They have given themselycs fOf the welfare of gods 
and men, and their work is done. The Bodhisattv8S continue 
the great strife with evil, and approach continually the com­
pletion of their quest, where the world of ignorance and 
suffering and sin is transfigured into the fruition of achieved 
knowledge and realised good. 

I Chap. xv., SBE, xxi. p. 299. 
J BMgarud GiW, iv. 6, 8, tr. Bllrnett. 
4 Cp. chap. Tii. 

2 xv. ver. 7. 
Cpo below, p. 269. 

o Chap. xiv. P. 28~. 
6 
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What is the inner motive oC this immense transformation' 
The older scheme provided a succession of Buddha. .. , but the, 
followed each oth"T without any regularity. No world.age 
colild e~'cr ('ount more thlln onc, and whole reons might pMS 
through l'CClII'ring dl<;soiutions Rnd renewals without one. The 
various rank, of bei ll~ u\uiol fulli! their several lives unaided 
by Imy opportunity of hCRring the !W.\·ing Truth. The advent 
of a Bmldha tlepcndcd on antet'ftient-. in the dil>t.ant past: had 
8nyouc J.x.en fOllnd, lil-c the henlli! Sumedha, the spiritual 
all~e\tol of Gotalllll., t.o make the Great UeM>" e and maintAin 
it untarnished through the long di!)clpline of preparation? But 
meanwhile the IU.'edS of c(lll~ious bein,.,,,, were for ever fresh. 
Heli,gioll could nol Ill-' rootent with iC:lviut{ their sali,(action 
to accident. If Sumedha had preferred to cro"~ the ocean of 
existence on h is 0\\ II merit,., and c-.( ape fmln life at on('e, there 
would hl\vt: lx:cn no Uuddha, no DhiUlUlIll, lind 110 .:='llnghtL 1 

Evil ,",ould han:! had 110 COIllIUt'mr: the veil-, of Ignoral}(,c and 
~in em'e1oping the \lorld would IIC\el' ha\ c been remOVt:O. OI1(:e 
admit into hUOIall thought the idea (If rescue (rom apathy and 
sloth, from III ... t and pain, (rom mental doubt and moml guilt, 
and the religIOUS ooll'lciousne&'; will call (or M)me more perma­
nent provision than ('asual tollviout'l, contingent deliverers, inter­
mittent revclJ.lerto. It will fint demond one al way~ at hand, and 
will finally plead that his help ... hall he I\vaiJable for all. The 
unity of the DhammA. recogtllscd 1\ ~rpctual Teaching. Where 
couJd the Supreme Wisdom exist ..a\'e in an unchanging Mind? 
And how could a Being of Perfl..'Ct Enlil{htcnment and endless 
devotion to thc welfare of "II cla'l'-Cl> of cOIl"f'iollS existence from 
the topmost beaven to the lowe~t hell fail to achieve his pur­
pose and establish rightt!Ou~n('!>.!J throughout the world? The 
peculiar metapby~ic of the Gl'Cttt Vehiclf' may declare everything 
void, and plunge the TathB.gat&, tht: Four Truth." and Nirvii.na 
into a sea of negation. Its moral energy will culminate in a 
practical Theism and a promise of universal Salvation. 

The process of delivenince may, indeed, be lengthy; two 

I The" Union" or Order of d~iple11. On the original U!Ie of the term 
for varioll' form. of &3JO(:iation, mIlitary, political, mdu&tnal, cpo Prot. 
B. R Bhandarhr, .Ltd"ru on ~ AncUm HUtor, oj lftdua, Calcutta 
(1919), p. H3 fl. 
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remarkable parables throw light upon it. The first 1 has oneil 
been compared with the Gospel story of the Prodignl. Wordy 
tuld diffuse, it wholly lacks the incomparable artoftbe Evangelist, 
but it carnes the treatment of the sinner through a much more 
advanced stage. A son leaves home and wanders for many 
years in distant lands, M.>eking at last for food and cJothing. 
The father, SC'flrching for him, removes to another country. and 
there becomes rich, wi •. h lrcnsurc ami granaries, sla\"{~s. elephants, 
horsL'S, ('flrriage~, and a gretlt retinue. Hul he constantly thinks 
of his lo"t son, and YrIlrns that he were with him to enjoy his 
wealth. Seated Ollt" day at hi" palace.gate with attendants from 
the four casle ... llround him, he ~cs his ."On flpprOllching. The 
wandt·rer suppo~('s that he has ("orne 1lI1cxp<>Ctedly into the 
presellce of !:lome gmndeC', and slinks away to find 8. nlode,~ t alms 
in a street of the poor. Meanwhile the father del ises n discipline 
of restoration. The ,.,on is engaged to c!CIU awny a heap of 
dirt, and hi~ father wn.tche~ his "teady labour from a window day 
by day. l'utting on old clothes, he goe; and talks to him, 
promises him little gifts and extra pay, and bids him look upon 
him as a father. Through twenty years this preparation of 
scn'jC'e is prolonged, until the father, still unknown, makes over 
his wealth to his son, who by tlmt time is indificfmt. to riches, 
inured to duly, and weaned frolll the tcmptatio:ns of the 
world. At length, as dealh flpproachc.~, he gathers king and 
citi:f.en5 together, and iormally presents him as his SOil alld heir. 
Such is the way ill which the Buddha trains his sons. He seems 
to take 110 Jloti<"e; IlC is hiding his time; he tests the temper of 
his disciples. "He COllstuut," he says," in subduing" your low 
dispositions," alit! to those who overcome he gives his wealth. 
As irvfl ra of all the world he is aware of the circumstances of 
being of every grade. He indicates their duties, considers the 
variety of their characters, and thus for e\'er guides them to 
their goal. Here he is presented as Father and Helper? 
Pro"idence and Friend. 

A second parable ~ tells of a mighty cloud which comes up 

1 In chap. II'. The prose form appears in an addresa of four leading 
Elden to the Bhagavat. The 5ubsequent poem ia ascribed to Mahi-­
~paonly" 

, Chap. 1". 
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over the world, and sheds its fertilising rain on mountain and 
valley throughout tbe wide earth. The grasses and shrubs, the 
herbs and trees of every ~ort. [LTC quickened by the same water. 
They sprout and grow, they bloom and yield their fruit, each 
after its kind, by Its own 111W5, ... till partaking of one and the 
same e.,>scnce. Such is the manifestation of the Buddha. Like 
a greal cloud he appears in the world to refresh the withered 
and promote further growth. To all beings does he proclaim 
the Dharma without distinction, instructing all alike, depraved 
and good, sectarian, heretic, anr! true believer-" Inacce~ible to 
wearinebs, I spread in senson the min of the Truth," So it is 
affirmed that in the education of his ~ons the Tathagata is equal 
/lnd not unequal, implI.rtial ami not partial. As the light from 
sun and moon shines upon all, the virtuous und wicked, the 
fragrant and ill-smelling, so does the wiMlom of the All-Knowing 
guide all beings alike. Here are the Go<;pel images, the !oun 
that shines on the cvil and t he good, t he rain that falls on the 
just and on the unju::.t, symbol~ of the C<lua1 beneficence of God. 
But the figure of the grf'at lO\'ing cluud full of invigorating 
help for all, h the emblem of something more than natural 
bounty. It is a type of spiritual energy, of educative grace, for 
ever working in thc sphere of ~ouls. The same idea lies at the 
heart of yet another parable which has its counterpart in 
Johannine teaching. A man born bliud 1 in consequence offormer 
sin canDot believe what he is told about the scene around. A 
kindly phy::.ici&n searches on the Himalaya for foul' rare drugs,2 
and opens his eyes. H e is at 6rst elated by his deliverance, and 
supposes himsfOlf in the pos:.ession of all knowledge. 'Vise seers 
convict him of ignorance in which he takes darkness for light 
and light for darkness, and he retires from the world and 
meditAtes upon the higher WisdoOl. Ju.,t so docs the Tathagata. 
the Great Physician, open the eye, of the ignorant, revealing 
different truths to different minds, and lead them finally to the 
vision of the entire Dharma. The age-long process of spiritual 
training is for ever going on, and powers divine and human are 
linked in one purpose and eo·operate for one end. So as .. all 
beings are his children; . . . he cawes a.ll to reach complete 
Nirvana";' and in the fulness of universal Buddhahood-for 

IV. p.li9 ft'. I The Four Truths. • ill. p. 81. 
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the promise runs, "¥e .ball all become Buddhu"-tbe life of 
communion with the Eternal will be at last attained. 

VI 
The" Lotus"" is a book of religion and not of philosophy. 

Its author is conscious that his teaching is new, and he does not 
expect it to be at once or ~n(:rally rcceived. He is the first 
herald of an esoteric Truth, the mystery of the doctrine of the 
Adhyiitmii or Supreme Spirit. I But Huddhism had started as a 
peculiar blend of philosophical thought and moral culture, II.nd 
it never insisted upon allY form of metaphysical or anti-meta­
physical orthOOoxy.2 Just as it 8.(.'('ommodated the gods of 
popular devotion within its field of transitory exi stence, so also 
it could be hospitable to different interpretations of tbe external 
world, and opposite tendencies to natural Realism alld Empiri­
cal Idealism SOOIl began to divide its schools. The Lolll" 
parades vast multitudes of cleva., under the leader ... hip of 
Brahmii. and Yiva.-Vishnu is sign ificantly absent. though his 
title PUML,hotlama is freely applied to Giik)'1l Muni and the 
multitutlinous Buddhas, And just as it u"es again Ilnd again 
the religious terminology of Brahmanism, it glances also at the 
language of philosophy. When the future destiny of the emi­
nent disci ple C(ariputra to Perfect Enlightenment is an nounced, 
some of the venerable Elders are moved to confess that in spite 
of the Bhagavat's instruction they are unable to real ise the fact 
that all is Void; 3 while the Dodhlsattva~ of high degree delight 
in hearing of it.' The term opens up very different modes of 
thought. Gotama himself employed it in the polemic against 
the doctrine of a permanent transmigrating allan or self.6 The 
world, he taught, W8Ji void of self; no soul was to be found in 
eye or ear or any orgaos or objects of sense; nor could it be 

I Adhydtm1la-tlAa~am, cbap. x. p. ~19. "the tr&lllCendent 
Ipiritual ceoteric love of the Law" (Kern). 

t Even ()Qtama himself left !lOme important consequence. of hi' main 
doctrine (of NG-Sell) undetermined. 

S Cha}l- iv. p. 99. 
t Chap. v. 41, p. 127; iv. 4!1, p. 114. 
, The Pili term , u/iflata (SanAkr. f1lnyata ) does not occur IU the early 

Upe.nilhad.. Whether Ootarua borrowed it fi-Q[U previous pbilOlOphieal 
UJe, or firlt employed it b.imIel1, llJuat remain uncertain. 
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discovered in the co-ordinating m4nlU which organised the sense 
impressions for thought. or in the higher consciousness,l All 
these were, therefore, in that sense" void." Similarly there 
was All "Emancipation of Thought" which was" void,'" empty 
of the three lires of passion, ill-will, and infatuation, or Just, 
hate, and dulness, whose extinction brought the blessed calm of 
Nirviina.! The" Void'" accordingly became a designation of 
this aspect of Buddhist holiness. It was the "pasture '" or 
'.' field" of the Arahat or saint.3 But by a pro~ss which it is 
no longer possible to trace in detail, the doctrine of the" Void " 
recei yed a wholly new philosophical application. A precious 
link would indeed be available if it were possible to attribute 
to A~vaghosha, the poet, scholar, and mnsician at thf court of 
Kam.shka, the Kushan soverdgn of North-""cst India 4 (about 
A.D. 120). the text known as "The Awakening of Faith in tile 
Mahayana." (i But the incongruity of the doctrines of tbi:; 0001.: 
with the poem known as the Buddha-charita, which there is gOf),j 

reason to believe was his composition,6 renders his authorship in 

I Sa~ny",aa Nikdya,. iv. p. M. 
1 Ibid., P. 297, uto·vimulti 'lIii ji, l r1/9~"fI«, Sil i/jil j do.~ma, $ll./)iill mo/uma. 
S Cp. Dhammapadll, vii. 92, .uiiiiato unimll to rq l-im,,/Jw YW"JI gIXaro. 

The o.djeetive d1! imitt(t, " wi thout marh," IS also applied tu the r~t.o·vimutl i 

jU6~ named. A tllird term is abo apphw Ul ,>ifflQJdw in Dhll. althakulluf 
p. 172, (J,ppa~,ihit«, "not hankered afUlr" (ep. A\llIg a.nd ~lr~ JUJy~ David", 
Compendium of l'hiwwpit.y, 1910, V. 211), where tin,y ar.., all identifioo &II 

names of Nibblilla, and Juili1<1to ",-i1llo/';}w l.~ cJ:},JamtU by the abcnce of nlga· 

dMG-fflol!a. The lj!l.me three terl1l~ aT<:! alw applied 10 plwSS{} or contact, 
Sa1Jlylilla Ni.JuTya, iv. 29.'1, and to 8rl.f1L(ldll1, religi.,u~ medJtutLlJlJ, i bid., p. 291. 
They reappear in the 1.1/"" iv. p.W, fiill!fJWllj.".ttt41fT(f(Ii.hiial/l "lTtllI111, where 
they apparently characted.!!e the" all "or uui verse. If 110, their meaning 
has been already diverted from the" ul\oomll tiolled " ChRl'lI.Cter of Nirvana 
to the metaphysical unf('ali~y of the CJ:terual w(1rld. How did thi!l tro.)lsier 
take place unlellf! funya had a1rea.dy )loi<.'!t:MetI ~hat ml'all ing ~fore Gotama 
\Dok it over for bie own purposes " It seelUS illS!! likely tha.t lll.tcr teaching 
ahould have appropriated it, in a new connection wilen Uotamahad !lumped 
it with a dil5tinct ethical significance. 

I Cp. Viuoout A. Smith, Early History of India (1904), P. 226. 
6 Tralllllo.ted from the Chinese vereion of A.D. 710 (an earlier one ie dated 

6M) by Teitaro Suzuki, Chicago (1900). Cpo Dr T. Richard, Tlu NMIJ 
T~ of Htghff BtlddJl.iIm (1910). 

e Cpo Cowell. in. SBE, xiiL, and Winternitz, GucA. dt:r lflll. Lit., ii. (efllte 
HaJit.e), 203 fl. 
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the highest degree doubtful.1 We must be content, therefore, 
to indicate the new significance of the" Void" as it appears in 
the' doctrine of the Moohyamakss or school of "the Mean." 
I ts reputed founder Nagarjuna was 11 Briihman from South India. 
Legend gathered around hi s name /lnd obscured the details of 
his life. That he was trained in one of the schools of philo­
sophy before his conversion to Hllddhi~m Illay be infcrrctl from 
the metaphysical doctrines which he iJllro<hJCed into the Great 
Vehicle a generation or two after Apagho.~hn had pll.shl!d away.' 
So g reat was his fame that throughout the shtt'f.\ll great pro­
vinces of India he was known a~ a ., Buddha without his char· 
acteristic marks," and hi~ work.<. were fl'SpL'd(.>d a.~ if they had 
been the Buddha's own words. Prophecy foretold hi:- birth and 
assigned to him the function of overthrowing the d()(:lrilles of 
the A8tikas (Natural Healist>.) on one "ide, and their opponents 
the Na8tikaB (Sceptit:!S) on the othcr.J Thus, like the original 
teaching of Gotama, which provided a. Midd le Way between 
the Eternali!>ts and the AIlllihilationist>.,~ the founder of the 
Miidhyamakas sought to mark out 11 Middle Way betweeH the 
affirmatioll and the dellial of all existence. A long list of works 
was attached to his name, awl the fjf'ot A!'hnri~m fl'>Cribcd to him 
expressed hi s hom age to the Perfectly Enlightened who had 
taught that the origifJ llnd de~tfllclio" of the ulli \·c~ were 
but appearancc, it bad neither begun nor "ould it (·ea.~~ to be, 
it could not be annihilated nor would it lw.t for c \·er, it never 
came into being and would never pa..<;s nway.~ \Vhtl t \las the 
meaning of these riddles?~ 

The iUadhyamaka philosophy started from the distinction 

I 80 two of S\lz\lki'~ llloet distinguioheJ fellow-sc}u.Jlar9, Pr<,fe&lOr9, 
Aneaaki Slid Takakusu. 

t Kl'I'lJ, MllnlUll of ]JUI},/h,i.m , p. 12t f., l'lnce$ him towarde the end of 
the teCUml century A.U., and Wmtel"llitz, oJ'. CIt., 1'. ~r)3, follow~. Watten 
ii.204, with some hesitation, ",lol't.~ tIl!· thud ~ehturJ'. PouSloin prtllen au 
earlier date. 

3 Cpo Naujio, Twelve Jllpmwe 1J,,([,l.M~1 S«b, l~ 48 f. 
4 Cpo (UIU, p. 19 f. 
6 Cp. Journal of/lie Bud<lIl.ist Tut SilCidy (Calcl\tln, 1895). ii. 7; Pou8sin, 

Mnlamddhyamoka--Kdrilm (St Peten<oourg, 10(3), p. Il . 
• Cpo Kern, Manual, p. 127; POUUlII, n",uldhulllf (1009), p. 195 II.; 

Suzuki, ~liftU of Mllhdydlla Ew:lJkUm, p. 95 tt: 
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between two kinds of truth. The first concerns the world of 
Ollr common experience, which from the empirical point of 
view is real enough. We are involved in the round o f rebirths; 
the processes of thought 0\' acti.on e.re for ever going on;, we 
are laying up merit or demerit; and the moral passion of 
Buddhism had sufficient vitality to maintain the enEn'gyof the 
ethical life through the most relentless affh-mation that meta­
physically it was all "empty," destitute of reality, founded 
upon illusion. The world as we view it is no solid earth or 
fretted ,-ault of sky; those are only the shifting sense-perceptions 
of our consciousness; they do uot correspond with what U. 
The whole dualism of subject and object is a false division, 
"void" of truth ({'Unya). and Qllr object must be to extricate 
oUn;f'lvp,! from thi" fundamental error and recognise tbat neither 
affirmation nor denial on that plllne of thought has Ilny mean­
ing. There is, indeed, so much congruity even in these errors 
that we can classify these appetlranccs and actually re/l$on upon 
them. And this is a kind of truth. but it is temporary and 
conditional. It covers the world wilh a veil of iIlu,ion.1 The 
Buddha's aim is to deli\'er men from thi.~ illusion. fo:r it is the 
cause of their misery. They have creared all kinds of relations 
out of "emptiness .... and they are entallgJed ill them like the 
flies in a spider's web. Had not the Teacher laid it ·down that 
"there is no wife here. nor hu:>band, no being, no living soul, 
no person? All these phenomena (dltarma.f) are without 
reaHty."2 A mendicant brother whose sight is affected thinks 
be sees flies or hairs in his almsbowl, and endeavours to remove 
them.3 " What are you doing ?"" Bbks some clear.sigh ted passer-

I Loka.-Jal!'t'riti.!<Jtya, according to the Indian interpretation of the 
diffi.cult word M1!ItII'jti. Kern undertltands H in the sense of .. realllm," and 
supposes that the second and higher kind Ilea out.eide its domain. But. cpo 
Qantideva, Bodhicarydvatlka. ix. 2, "SamvntiJ,t paramarthal,lC4 satya­
clvayam idafJI malam." 

t Cp. Lot.,u., xiii. 17-20, P. 267. Kern wrongly tranalates dA47'!11a1 by 
"laWs." The word is a constant difficulty. On p. 22S! we read "What is 
the pnlpit of the TatMgata 1" SaMb. (p. 2311), hl8 dAarrn.:Umw, IitersHy 
"hi, truth (or teacbing) seat." The answer is with a play on the word 
~. 1m Itlnoa.-dharma'"fl1nyatd-prIIvt:ftl, his "penetration into the empti­
Dc. of all phenomena." 

'. POtlllin, B~, p. 192, the Btock illuatration of the Mildhyamalw. 
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by, looking into the bowl and seeing that it is empty. "I am 
taking Qut the flies and the hair." "Bul there are no flies or 
hair in the bowl." Yet still the man of troubled sight persists. 
It is a very homely parable. The sufferer from opht.halmia is 
the type of the man who is involved in the illusion of pseudo­
reality. The questioner who tries to convince him of his error 
stands for the Buddha and his" supreme truth," I He perceives 
that neither affirmation nor negation of the flies and hair has 
any real meaning. They do not belong to the field at all. The 
recognition of this apparitional or dream-like character of our 
common knowloob»c is the fint step towards the app,rehension 
of the Absolute. The true knowledge is, however, H"df a non­
knowledge; it refuse<; to assert anything of the ultimate 
Reality; it say'l "I do not know,'" not in the spirit of agnostic 
denial, but in the 'lense that" a God .... ho is undcrstood is no 
God."l H enec tbis. too, is "void." I t transcends a.ll the op­
position!'. of being o.nd not-being, of the o.biding and the 
phenomenal, the permanent Ilnd the transient, of subject and 
o~je<.t, of mind and matter. It contain'l nothing concrete or 
individual, making it an object of particuiarisation. Contrasted 
with the empirical reality of sensible existences it is .. void .... ; 
jm,t a-; the empirical reality of change and sllccCfoI.<;ion in its turn 
contrallted with the thing-in-itself is "void." Here (bought is 
landed ill uni\'ersal desolation. A hollow illusion and a blank 
Absolute confront each other. Nothing but an extraordinary 
vigour of moral cnthusiasm could have carried belie\'ers through 
the cult of an illu~ory Buddha to re/l.(·h an illusory Nirviina. It 
wa~ a !.ingular result of this method that everything was doubted 
ex.cept the doubt. If everything is void, said the objector, 
if nothing arises or passes aWAY, there can be no Noble Truths, 
no .. fruit" of good or evil deoos,3 no conduct of life along the 
Eightfold Noble Path, no Dharma, no Sangha, and nQ Buddha. 

I ParamdTtha.$(I/ya. 
~ Cpo the old Upamshad formula, "netl neti," and the U negat.lve" 

theologie. of the W~t, Lect. VI., below, pp. 3i5, 342. 
S Thill deltial of the result.s of actIOn W&I! a heruyof the gnlv~t kind; 

it cut off the roots of good, and led men to hell. Adherence to "voldneea I> 

wu aaid to be "incurable," and bpt the adherent in the m!'JWfra without 
means of eecape (PoUBllin). 



90 DEVELOPMENT OF THEISTIC BUDDHISM 

Not so, replied Nagarjuna; beneath the conventions of our 
common life, concealed by apparent truth, lies the doctrine of 
the Supreme Truth which quenches all craving and brings 
inward pcu<..'t!. For who will continue to desire thai which he 
kbows doc:. not exist? 1 

In due time philosophy avenged itself on thcffe negations. 
The expcriellce which was thus described u.s .. empty" was, after 
all, a fact. What, then, was its llature, what was its origin, 
what determined its form, whBlexplaint.-d its matter? "Empty" 
was the opposite of" full"; (uille&; implied something contained 
and !.omething containing. What was it that kept the contents 
together? Where was the prin{'iple which ,," upplied the outline, 
or constituted the boundary. that markPd nut an interior into 
which, or out of which, experience could flow? The answer 
to such questions was f(lund in the second great. scho(}l of 
Mahayanist doctrine, known as the Yogfirllflmor" )ruga-Rule," !! 
founded or de\·c!opt."tI by Asullga in tilt' Jatter half of the fOLOrlh 
or early in the fifth century. He wa~ the oldest of thr'~e bruthers, 
belonging to a Bnlhlllan family in Pc~hawar.l " 'hat influences 
led them to take orders in Bliddhi~m is not recorck"<l; they all 
joined the school uf the Sarvllst1-viidin,' or Rcalist~ . But in 
the midst of MahiJiinist teaching AS8.llga sought to understand 
the conception of the" Void,'" /lila ~trove by IIwditat:iOfi to free 
himself from the bonds of desire. Deeply engag;ed in the 
austere practices of Yog R. which had played a great part in 
Buddhism (as in llll the higher ~y~tems of philosophy 4) sillee its 
first dayI';, he aspired to attain the "i"'IOIi of" Supreme Truth." 
.Legend attribuu.."tl to him the inu'nliull of suieide in his failure 

I On the type of religious experience gencmteoJ ill this school, cp. «anti­
deva's Bodh«;OlryJf)(d(lrn, lle low, 1'. 100. The " Void " warl abo !.he theme of 
the group of work.a ineluued iI! Nqml under tIll.) tItle uf l'roj{id.PdrafllUd, 
th.e "Perf('et On08is" or" Tranecendcnl al Kilowledge"; cpo MItra, 0]1. cit., 
p.177 fr., which began to be knuwlI in Chill/i Ly th!;l end oithe fourth eentllry 
(Nanjio, 04ta1., 19). Yuan Ohwang wa~ engagt!tl ill tramlating the Great 
Siitra (in 200,000 Sanskrit verses!) ill the yeaJ"!l ~61, and cotnpleted 
the work before his death (Beat, Lif~, p. 217). 

t .AlBO as thi\ V#fidna-tlddin . 
• Cp. Prot Sylvain lAvi, MalKtydna-SutnUcn.nlcara (1911), ii .. 2 i Winter­

nitz, cpo At., p. 2b5. 
I See Lect. IV., p. 211 fr. 
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and despair. Rescued by the Arahat Pindola, who cliscerned his 
dauger afar off, he &scended to the Tusita heaven, and there 
received the instruction of the future Buddha Maitl'eya on the 
mystery of Vacuity. After all, the inward apprehension of 
sublime Reality required something positive to appI1!hend. In 
universal negation there was no road to the ultimate :solution of 
the whole problem of the relation of phenomenal experience to 
the Absolute. 

Behind Asanga lay the philosophies of the Bl'ahmanical 
schools and the opposing schemes of early Buddhi"l Empirical 
Idealism and the Natural Realism which he had him~lf embraced. 
Foreign influences had penetrated the north-western culture; 
Greek art had exercised a far-reaching influenec on Buddhist 
sculpture; Greek science had lent terms to Hindu astronomy; 
different types of Gnostic speculation were spread through 
W estern A!.ia, and the religion of Manes had mad.e ib way 
from the Mediterranean to '1'urke~tan. What commerce of 
ideas may have been promoted by t ravel and trade it is not 
possible to denne. Hut it may at I<'a .. t be noted that Christian 
writer.; from the fourth century onwards connect the origins of 
Manichmism with a certai n T erebinthlls-Bllddha who claimed 
miracu lous birth and taught a doctrine of transmigmtion.1 If 
these names and ideas could have gainoo a footing in :5yria, it is 
not impossible that suggestions of Platonic or Neoplatonie 
thought might bave reached India. But the ultimates of 
metaphysical speculation are few, and there is no need to invoke 
an alien stimulus for the course of Asanga's inquiry into the 
constitution of his own mind. What, be asked himself, was tbe 
real organ or instrument of knowledge? It was easy enough to 
show that our senf.eS often play us false, and give inaccurs.te 
reports of the external world. What lay at the back of sensa· 
tion aDd rendered ib various forms possible? Buddhism had 
early fixed attention 011 themanlU as the agent which co·.ordinated 
the impressions of sense and with the help of vijiiiina {sometimes 
equivalent to "consciousness," sometimes more narrowly limited 

I See the rW.A)unt of the Disputation of ArcbelaU9 with Manes (Routh, 
&liqu~ Sacrm, v. 3-206, hi.). suppo.sed to have taken place about 
.LD.277. The work (whetber gt'lJuine or fictitious) wae known to Jerome 
and EpiphaniUH in the fourtb cent!.lry. 
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to "cognition ") turned them into perceptions aJld laid the 
foundations of knowledge. Beneath their endless variety and 
transient succession there must be some permanent element, 
some" home'" or "abode .... of this power (ii1aya-vij1iiina), where 
these transformatiuns took place &lld the edifice of thought was 
reared. Here was the ground of the whole fabric of OUT interior 
activity. It was not Ii persoll or tI. lIoul, it had no separate 
individuality ; to that doctrine of early Buddhism Asanga 
remained faithful. It could only l:H;> regarded 8S Ii kind of 
principle or energy involved in all feelings and judgments, and 
it was cxpre5sed in the bottom-affirmation of consciommess, 
"1 am." I Here was the potency which gave all Heeling im­
pressions their form, and was consequently superior :in \"alue to 
thenl a.ll. It dwells in each a~ a common element from mind to 
mind throughout the whole hierarchy of existence, and provides 
the means for the mystical apprehension of the }<':inal Unity. 
Of this apprehension the agent or instrument was Bodhi, the 
"Enlightenment" wbich W8.S thE:' abstract essence of the IJh,anna, 
and was concretely realised in the infinite mllititude of the 
Buddhas. Here is the true Absolute, which excludes all duality, 
&lld the aim of tbe disciple is to ri~e to ita full discemmellt 
through the ten stages of Bodhisath'aship from the first entry 
on the course ill Joy up to the final Undion in tbe sacred 
Cloud, when he i~ prepared to attain Perfect 11lumlnation lind 
become a Buddba.2 

To this type of thought Prof. Max Muller proposed to give 
the title Bodhi-ism, to distinguish it from the early teach­
ing of GQtama.. It is laboriously o,)xpounded in tbe Chinese 
translation of the Surangama Sfltra, ascribed to Kumiirajiva, 
A.D. 584-41'1.3 Its vast extent (Beal reckons it us long as 
the 1\ew Testament)4 has probably prevented scholars from 
attempting to grapple with it, and the abstract by Prof. Bea.l 
must be received with some reserve. But the main course of 
its argument seems fairly clear. Seated in tbe preaching hall 

I Cp. Uvi. it 20 . 
• Cp. ante, p. 68, Levi, op. cit., ii. 21-27, baa delineated the lpecial 

forms of the Ten Stagel in A&anga'. scheme. 
I Nanjio. Olltal., 399. 
, ~p.286. 
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of the famous Jelll.~grove, the Buddha inquires of Ananda what 
causes led him to become 8. disciple. He saw the thirty-two 
marks, he replies, in their golden splendour, and he felt in his 
mind tbe delight of love. "Then where is your sig:bt," is the 
Buddha's next question, "and where iii your mind?" "In 
my eyes without me in my head,'" is the an!>wer, "s.nd in the 
understand ing heart within," A !>Cries of Socratic thrusts 
drives Ananda from one position to another, till the final 
suggCl>lion that the mind is without local habitation, indefinite 
and unattached, independent in fact of space, is tri umphantly 
refuled. The Buddha then introduces the fundam(mtal dis­
tinction between the conditioned milJd entangled in the net 
of sense-experience, and the True Nat ure. the ultimate ground 
of all thinking. Sitting on his lion throne he lays hi s hand on 
Ananda's head and declares: "Every phenomenon that presents 
itself to our knowledge is bnt the manifl':..tatioll of Mind. The 
entire theory of the causes of production throughout the infinite 
worlds is i)imply the result of Mind, which is the true substratum 
of all." 1 

When Ananda respectfully sugge~ts that tbi l> inv'olves the 
heresy that there is a true personal Ego diffused throughout 
the universe, the conclusion is e,·aded by a reference to the 
unreality of the world as we know it. A man affiicted with 
cataract sees II five-coloured shadow round the light ()of II lamp. 
The circular halo has no existence independent of thl~ lamp or 
of the diseased eye. The v i~ible scene, in the same way. with 
its mountains and rivers, is tbe result of a kind of ca.taract on 
the True Sight. Banish the influences which haye, mingled 
with the True, and you may put an end to the causes of life 
and death and reach" the Perfection of BOOhi, the Ever Pure 
and Composed Heart. the Changeless Condition of Accomplished 
Wisdom."~ Under these and similar exhortations the whole 
assembly by the Buddha's power perceives tbat all things in 
tbe universe are all alike the primeval Heart of Bodhi which 
comprehends an things in itseJf; and in a rapture of nspiration 
they desire to be tbe means of converting endless 1worlds of 
oongs and causing tbem to experience the same d~~p heart 
of gratitude. "Thus w(luld we return tbe boundless love of 

I Beal, p. ava. j Ibid., P. 329. 
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the Buddha, and rescue the countless beings yet immersed in 
sin. and in the end with them find Rest." 1 

VII 

The Great Vehicle thus exhibits the Buddha in incessant 
activity and yet presents him as "compktely extinct, ... Its 
teachers inherit<.'<i the language which de.>Cribcd him 8. ~ dead, 
and at the !>arne time dt.·clared him to be e\"erywh(~rc and for 
evcr alive. To hflImonisc the.,e oppo!>itc~ and prodcle tbe 
believer with an imaginative form in which they might dWt!l1 
together was the object of the petplex ing doctriuc of the 
Tri-kii;lja or "Three Badi(.'S ..... ! U ndcvcloped in tbe Lotus, it 
comes into ,·jew in the later literature, lind held its OWI1 for 
centuries; its las t definite trace occurs in an inS('ription by a 
pious Chinese pilgrim namt.'<i Ytlll Chu at Hllddba-GaJl-l in 1022. 
It has some analogy with the Hindu 1'1'i-AHlrti or "Triple 
Form,'" and in the employment of th(' sacred number Three 
it could lend itself to something bearing a remot..e resemblance 
to the Christian Trinity.4 

It had already been oh=;ervcd thnt a very dose relation was 
early established between the Buddha and hi., Dhammll.. 
Among his titles was JJhammu,-k'/ya, "Dhamma-bodit'<i.."5 So 
intimately were they COlluected, so complete in fact. was their 
identification, that the Buddbn could ~ay to the venf'fable 
Vakkali in the Bamboo-grove at Rajagriha, "Hl' thnl sees the 
Dbamma sees me, and he who seell me sees the Dhamma." t} 

I &:aI, p. 343 f. CI" tbe slmilal' doctrln6S or e'lt reDl~ idealism in the 
"Diamond-Cutter," 8Bl!.:, xhx. pI. il. (WIth Max MIlUer's IIItroductlon). 
tirst translated lHto Chmese, 384--417, and the larger and sml~lIcr PraJii4-
P4raYltUd- Hriday(l. Smrru III the Moille volUme. 

1M. PouS8in ha~ lavished upon it a wealth of learnIng ill the JRAS 
(1906). "The Three DodJl.'./J of a Buddha," p. 1)43 If. ; and lt 1.8 upoullded in 
1_ technical form by Suzuki, Outlines of MalufydM Buddh~. 1. and xi. 

I Brahmr.., VlIlbnll, ((iva; cp. Lect. V., p. 276. 
j Cpo Beal, futma, p. 10, on the worl:e of a Chineee Buddhillt, Jill Ch'au 

of Pekin, pu!'!hehed by the Emperor W .. n Leib m 1573, on the relatIon 
of the three Bodiee to the one Subatanee. Cp. Soderblom on" Holy TriMa," 
in TranlCldioN of 1M Third Gmgreuf{lF' 1M HVt. of Rel., Orlord, ii. 400. 

, Leet. I., (lnte, p. 40 . 
• &IJ'P#O NV4p, ill. Iii ; Iti~, p. 91. 
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After his defl.th the Dhamma and the Vinays. will take his place 
as Teacher.' The Dhammll is thus II. kind of continuum of his 
living energy, II. su rvival of the Ma~ter's lIloral activity un­
embarrassed by decay of his material forlll. It is an impalpable 
presence which provideiS a permanent standllrd of truth and 8. 

fountain of energy for nIl bclic\!('rs. When King Milinda asks 
the vCllcrabJc N:1.gast'lla whether the Buddha ean be pointed out 
as here or there, the Elder Jlro1l1pt ly answer". ,- No, the Blessed 
One h8..~ COIllf.' to UII c/Jd, and it canllot be poilltCtI Qat of hi~ 
that he is here ur there. Hilt in tlw lJ/HlIlIT/lf/·l,:ii.lJl' he can be 
pointed out, for the Dhnrnma WII.~ preached by the Blcs....;ed 
One."~ The doclrine tim" slarted with 1111 ima.ginative cou­
('cption of th{' abidi ng pre,wl)('C uf the Buddha ill his Tcaching. 
For there WIlS, as \H' han! S('ell, an ideal /Iud ullt'hanging 
Dbamma which wru; proclaimed in the silme terms hy every 
member of the long SO('cession: nlld the unity of the Dhtlm lllll 
provided n basis for the lalcr (]{,...tri ne of the uni.ty of the 
Huddhas':l The Truth Wl\" imnlutable. and those who re\'ealed it 
wert' no nlOt'C Ulany bnt One. Behind an evcrlll.sting ])hll.mmn 
stood Ill! Ab~ollltc Imd EtcT/llll Uutl!iha. 

In the prcSCIl CC of this tmn~('emlellt Reality the Dharln(t­
kii,lja reeein.'tj It totally ne w interp,'etation, It ('Cased to be a 
religiou~ tmdition, it became a mct:lph.\ sical (,Iltity. \Vhnt was 
the relation of the Buddha ill his immutability to the world of 
OUr experience ? lIe was the gl'Ound of all existellc-e. the 
ultimate source whence all phenom('na proct.'ed. the principle 
of identity beneath all din'rsity. To thi ... principle sdlOla. ... tic 

I l J;qha Nih/yo, ii. 1M ; il-iaWglte$, ii, J 71. 
~ SJ:l~, xxxv. 114. II) l>8.ItICI,Jar it CIIUte Ul be id{)otifie<i with a. 

ramOII! Sauskrlt verse, "\\Thaj~ver ,U>(,rma. arise from I!Ome cause, of theee 
the TIl.Ulllgatll.ll have ded.red the can,;e, anu their cessation (or deatruction) 
Iikewi l!e has been neclared by the Great <;:rumal"l." A Sfltru translated 
into Chinese by Div;',kara., A.n. 680, relates tila. t lLi ~ was spoken by the 
Buddha to Avalukit~vara in tht) heaven of th ... Thirty-three Gods (under 
the l'lrdship of Indra, on the summit of MOllllt Mi' rll). It was t<J be writt.en 
down and placed ill tI memorial sh rine lUI the Budd ha's Dlu.Irma-kaya j cp. 
Nanjio, Ou4a/oglu, 623, On tlle WIde diffusion of the fOI'mul. in eave­
illlCriptiona as well &lI ill literature, 8ee Burgeoa, Repon. lin the Elw.'ra C_ 
Temptu (1883), p. 13. 

I Cp. IU"e. p. 4.1. 
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philosophy gave the awkward name Talhata, "tn:leness," i.e. 
"true Dature,"l_tbat inner essence which was the foundation 
and support of the whole universe, with all its infinite variety 
of phases and conditions determining the aamsiira under the 
Law of the Deed. These conditions had very early received 
the name of diw.mma, and from this point of view the Dh.anna­
kiiya atquired qui te a new meaning. It came to denote that 
which lay beneath all phenomena. but continually manifested 
itself through them. It was identical with Supreme :Enlighten­
ment, with th(· Perfect Kllowloogc.~ Herein Jay the dha"natii 
of all the Bllddha.s, the primal element common to them all. 
This intrinsic nH.ture (sva-bhavlI) of course tran!>{:cmled the 
temporal incidents of hirth and cjpath It was declnred to be 
invisible, undefiled, unchanglllg. The modern ,Japanese scholar 
who finds the word" God" unsuitable to d{'scribc the object of 
his religious faith, because it sugh'Csb. the idea of an arbitrary 
Clealor and docs not recogJli~ the truth of moral causation, 
of the Deed and its fruit,3 telh. us that the DharTJUl-kiiya is 
a.clually his God. Thi!> i" the llcality beyond all limitations of 
the transient and apparent. This is the omnipresent immanent 
energy of the whole univcr1>e, and in it we" live and move and 
have our being." On this the disciple meditates with a kind of 
triumphant joy, and to realise communion with it is the aim of 
long moral discipline and spiritual concentration. "Homage 
to the incomparable Dharma-body of the Conquerors," sang the 
philosophical poet,4 "which is neither one nor multiple, whicb 
supports the great blessing of salvation for oneself and for one's 
nelgbbour ... unique in it, kind, diffused, transcendent, and 
to be known by everyone in himself." As the pions pilgrim 
Yun Cbu contemplates its sublime and mysterious ResJity above 
the phenomenal sequence of causes and effects, abiding through­
out &II time without entanglement in a world of change, the 

1 Sometime. more fully bhtUa.tathatd, "trueness of being:' 
• BOOhi. PrajM Pa,.amda . 
• Or becaUlle of Chfl8tul.n asaooiatiou!! with a Being who "caused the 

do~m.fall of :ne.nkind, e.od, touched by the pang of remoI"le, sent uown hi, 
only Son to tlll.ve the depraved" (SUtukt, O~l~ftt •• p. 219). 

I POUMln, JRAS (1906), p. 96S, BUggeets Niigtrjuna (1); cpo Levi in 
Jl. ChavannM' articlB 00 the Chineee IWlCriptioll!! at Bnddh .. Oayi., in Rn. 
tJ..I'HUIoW liM &Ugioru, x:u:iv. 17; and Nanjio, CcMlogue, 1066. 
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language of gratitude and praise is exhausted, the me1lning of 
his religion breaks upon him as though he had ne:ver under· 
stood it before, "r have met for this time this :OOOy pure 
and calm."l . 

By its very nature the DhanntVl.:aya could not be compacted 
into a human form. Wben a Buddha appeared among men or 
in anyone of the innumerable worlds, he needed, therefore, a 
body of some other kind. Historic Buddhism provid:ed one of 
flesh and blood like that of an ordinary man, nourished with 
food, refreshed by sleep, su~j(."Ct to all nalural processes from 
birth to death. It WIlS, inda>d, adorned with the Thirty-two 
Marks of Maha-Purusha, and in that respect surpassed the 
common frame which the believer was taught to regard as 8. 

mere bundle of loathsome impuritie!i. Piety soon began to 
demand that the Buddha should be lifted above all liability to 
weakne:;:; or defilement, Ilnd the early eftor~ of thought in this 
direction have been already de:;cribed.~ In the LohJ.t the 
Docetic tendency is full blown; the Buddha only se.~ms to be 
born and die. to enter intu Nirvana, to become e1tinct. 
Whether on this earth in the fashion of <:ukya l\hmi, or jp 

other realms among other beings, he assumes a t.empOl:1U)' body, 
fabricated for the specific purpose, and condescends to transform 
himself so as to become visible to gods or demons. Such bodies 
could be produced and laid aside, as his manifestations were 
repeated from age to age and world to world; they went by 
the name of Nirmii,~Ia-ka!la, "creation-body," wrought by the 
Buddha's wondrous power to bring succour to men, said YUlt 
Chu, in the midst of life's "fire,"3 the cure for all ills, for the 
children of his great compassion. 

But there was yet a third form corresponding to the incessant 
activity of the Buddha to save and bless. He is the Eternal 
Teacher, for el'er .sending forth the Truth which will lre&cue the 
various orders of creatures from their suffering and sill), As he 
sits in scene after scene in the Lot"" upon the Vultu:re's Peak, 
he ilt at the same time engaged in his beneficent work in myriads 

I Cbavannea, op. cit., p. 12. 
I Cp. GnU, p. 66. 
• Ohavannes, 011. m, p. II. 

ank, P 62. 
For the figure, cpo the Fire Sermon 

7 
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of worlds. The Buddhas in these distant" fields" are really so 
many projections of his own personality, bis t'it11U.I-bhiiva, or 
"self-being ..... his spiritual essence made ,'isible in radiant form. 
They have had, as it were, their own separate ca:reers; they 
have fulfilled the long courses of self-denial, of patiClltce, and the 
other stages of Bodhisattvaship; some of them are, in fll.Ct, only 
potential Buddhas, whose ripened merits qualify them for 
Nirviina/ while they refrain fWIII claiming this supreme attain­
ment that they may continue their labours of deliverance. On 
the wondrous appear!lnce of the celestial Stllp&. 2 innumerable 
multitudes of these Buddhas arc revealed by a ray from the 
brow of the LottI (ukya Muni in cryslal fields with jewelled 
trees, Slowly tbey assemble with their attcudant Bodhisattvas 
round thf' Centre of their Being, cach one on bh own jewelled 
throne five leagues in height at the foot of a jewelk'li tree 
created for him ten times as high. .. All these," says the Lord, 
•• are my iitma-bhiivaa," the manifold reproom·tions (" made of 
mind,'" said olher lexl,>, using an ancient phr/l..<;C descriptive of 
the Atman-Brahman .1) of himself. This glorified existen~ 
came to be known by the name of Sambhoga-kiiya or .. Enjoy­
ment-Body"; it was an attempt to express imagin.atively the 
combination of two ideas, on the one hand the originRl view of 
the Buddhahood 8S something won by age-long eonct!Dtration of 
beneficent purpose, and on the other the conception. of it as Iill 

infinite and eternal energy-not, however, ill its chamcter of the 
metaphysical ground of the universe, but as a perpetual organ of 
Revelation, a constant teaching for the enlightenment of all. 
"Homage," sang the poet, "to the Enjoyment-Body which 
develops in tbe mid!>t of tbe assembly for the joy of the medita­
tiveaaints. his large. manifold, supramundane, ullrogitable mani­
festation. acquired by numberless good actions, which sbin~ into 
.u the Buddha's worlds, which uninterruptedly emits the sublime 
sound of the Good Law, which is enthroned in the kingship of 
the Law."· And Fa Hien, bowing before its wondrous union I)f 

• 
I They p<lIIIIe38 a.1Iipdka-kdya., a "body of ripene.sa," due to their devot.ed 

toil fOr the univemal welfare. 
• Lot"" chap. xi., elnk, p. 80. 
I .BriAa4-Ara,. UpClniMad, iv ... 6; v. tI, 1. Tela., j . 6, 1, .,tc. 
• PouYin, JUS (1906), P. 961. 
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power and tranquillity, beheld it 8.8 a centre of light like the 
sun illumining all, full of compassion, transforming and saving 
the multitude of Bodhisattvas,l 

The vow of Bodhisattvaship thus became the ideal of uni versal 
duty, and for its fulfilment the help of the Buddha W,!lS ever at 
band. The primiti ve ethical Buddhism was thus transformed 
into a religion of communion between the Lord and the disciple. 
The TaUu1gata, " who is born in this world to 'lave,'" i:s for ever 
preaching with the ~me \'oicc, and his theme is bodhi, "enlighten­
ment " ; the lu~tre of his wisdom ~hi nes like sun and moon on 
all ~ 2 and to those who proclaim the discourses of the LotU,f to 
others, or meditate on it themselves. exceptional blcf>bing.- are 
promi"cd. The preacher mu~t. indecd, renounce all fal sehood 
Rnd pride, all .... alumny and envy. H e mu .. t speak nodi~pnraging 
word~ of others; he mu'>t be always sincere, brentle, and for­
bearing; J he must prepare to eudurc without reseutme:nt threats 
and abuse, injuries and blows;· when he enters the abode of 
the Conqueror, he mll&t put on his robe and sit down upon his 
Dharma-sellt. For the COllqueror'~ abode is the st :rength of 
charity, his robe t he apparel of forbearance, his Dharma-seat is 
.. penetration into the emptiness of all phenomena. "6 There he 
learns that though he s{'arches for phenomena they I\te not to 
be found, a~ they have never existed.'> Let him be cOilcentrated 
in mind, firm as Sumcru's peak, a nrl look on all di\amUM as 
having the nature of ~pace void of all e'isence and reality.7 
Then as he dwells alone engaged in meditat ion among the hills 
or in the forest, the Buddha will reveR.! to him his shin:i ng spirit­
form,S and recall the lesson that had slipped from his mind.!) 
Wondrous are the trans(:endent powers of sight and hearing, 
smell and taste, gained by the preacher of the J .atm.-Sutra ; to 

and so intimate was the communion of the Lord with one who 
kept it in the path of piety on the way to Enlightenment for 

I Chavannea, op. cU., p. 16. I LotlU, v. 17, ] '9, 46. 
3 Lotua, :r.in. 31) IT .. cp. XV1. 53 fr. • .u:.tus, 't. 11, 29; ::1:11.3-
S Sarw-dlwIMna.-fUllyata-pravtfll, Wid., 't . 23, 24. 
e lind., :r.ui. 17, ajdlalvd ; cp. p. 19, ajdlokd. 
1 1M, xiii. il f. 
S Ibid, 1.. 41, dtl'!'WbMtla.-pmbIwitvaram. 
PCp. SDE, pp. 2e3, 433. 10 C~p. nui. 
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the welfare of the world, that the Buddha. could say elf the place 
where he had walked or sat. " That spot of earth ball been 
enjoyed by mYl'elf; there have I walked myself, and there I sat; 
where that Son of Buddha stood, there I am."l 

VIII 

The philosophy of the Void was not incompatible with iI. lofty 
ethical purpose tlnd a Lender piety. In the &el'cnt:h century 
~::antidcva. a teacher of the MadhyallIaka school, contcnJporary 
with Yuan Chwang, the Chinese l\1rl.stcr of the Law, wrotc a 
little" Guide to the Devout Life " for those who aspire to 
be<.'Ome Bodhisattva.'> and take their share in the labour needed 
for the world's deliver&lll'C.2 The experiences which it describes 
have Ullil1Y common feaLure~ with tho;;e depicted in Christian 
manuals. Here are confessions of si n and aspiratl0llS after 
purity, prayers fol' :$ trength in weaknc:.s. and warnilJgs against 
anger, worldliness, or pride- the familiar themes of tempt&. 
lion and self~conquest which belong all the world over to the 
discipline of the soul. But the abnosphere is diHerent. Not 
only is the scenery that of the Indian forest, with its gentle 
glades and silent bree7.e.~, it!; elepbants and its snak es. or its 
field the vast Buddhist universe with its multitudinou'5 domains 
full of beings workilJg out the issues of interminable pasts from 
hell to heaven, but the writer is not com .. 'Crned for his own 
happiness, he has dedicated himself to the healing of "the sick 
in body and sou, "" in cN:ry realm, he aspires to help Illl beings 
from demons to devas to "cease from sin and everlastingly do 
righteoUliness,"so that they "may lie for evcr in bliss and the very 
name of death may perish," All thought of sclfhas disnppeared. 
1'be Great Re.<;olve of absolute devotion to the welfare of aU is 
in process of fulfilment, and the !>Iiint can aspire to bear the 
lIufferings and overcome the sorrows of tbe whole world.3 

I UL 62. 
, See the .Bodh.WMydvatdra, tl"". Poussin, Pal"i. (1907); and the English 

tranalatiOI) (abridged) by Dr L. D. Barnett., nnder the title of the Pall!, t)f 
Light (Wiadom of the Eaat series, 1909). In this edition the ven!e,numera.­
tion is d~tded, and the work i . printed as prose. .A. useful in~roduc"OD 
aDd now have been added . 

• See the n\net frmn chap, L. tr. Barnett, p. 28. 
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It is a far-reaching purpose, it requires ages for its accom­
plishment. Modestly does Qantideva approach tlb.e task of 
setting forth" tbe way wbere'by the Sons of the Blessed One;, 
enter the godly life"'; I 

"Nothing n ew will be told bere, nor have I skill in writing of 
books; therefore J have dont: this work to hall ow my own 
thoughts, not designing it for tin: wdrare of others. By it the 
holy impulse within me to frame righteousness is strengtbenM; 
but if II fellow-creature should see it, this my I.Jook will fulfil 
liuother end likewise." 

The secret of the sdf-di rwipline which he ha.<; undertaken lies 
in the Bodhi-chiUa, the " Thought of Enlightenment," which 
contains within it the SllmmOIlS to the high Endeavour. The 
Mahiiyiinist literatUl'e \'1;\8 deeply concerned with this emotion 
of pity, and treatise after treati5e Wi!. ... devoted to its origin and 
operatioll.~ While still enta ugled in tbe life of the world the 
word of a preacher might light on the belie\'cr':, heart, awakeIl~ 
ing him to the great Reality; he might hen.r the prai ses of the 
Buddha or think of hi" wondrou .. bouy; or he might be roused 
to compas~ioll for the \'ain struggles of his fellows amid the 
delusive pleasures of the fitful joys of scnsc. O~ he might not 
know wh~lIcc the impul~ came; 3 but it Opt'IIS the fountains of 
sympaUl}' and fill .. his heart with bhakti Or adoring love, so that 
he offers himsclf to the Buddhas wi thout reserve as their slave, 
while it also lifts him into the great tiullily of their sons.' 
Full of joy in this spiritual hirth, and in goodwill "towards all 
beinb"S, he longs to be a soother of all <;orrow .... a balm to the 
sick. an unfailing store to the poor, 11 guide of wll}'farcI':'!, a ship, 
a dyke, and a bridge for them who ~k the further shore.' 
The path to the fulfilment of this aim is trlll.:eu on the lines of 
the Ten Stages of Bodbi~flltva.<;hip already described. Many a 
shrewd observation drops from the 10\'illg moralist , as he recalls 
his own conRict with his passions or pleads for , waftchfulness 

I &rnett, i. 37. 
t Cp. Suzuki, Ou.llinu, p. 292 ff. 
I PoUMin, iii. 27 ; iv. 26. Barnett ascribu it to the special &TaCe of the 

Buddh&, p. 96, but Qiintideva is conteut to coufe8ll his ignorance. Cp., how 
eY8r, the deecription of the effect of the Buddha's Gn.bhdtra, i. 6. 

t PoUBBin, i. 8 ; iii. 24, 26. 
~ PoUllin, iii. 6 t, I7; Batnett, p. 44 f. 




