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over thought. Its fickle waywardness must be bound like a 
young elephant with tbe rope of remembrance, the great 
tradition of the Master's teaching. Otherwise the thief Heed~ 
lessness, 00 the look-out to plunder Memory, will rob men 
of th(' merit they have gathered. But when Memory stands on 
guard at the portal of the soul, then W'atchfulness a.rrives and 
departs not again. I To watchfulness must be added patience 
or long-suffering, and to patience strength, for .. without 
strength there is no work of merit., as without wind there is 
no motion." t 

The Bodhisattva, however, is not left unaided. T he troops 
of an army arc at his command. Among them are dHOted 
heed and self-submission, love of r ight, firmness (or pride), joy, 
and abllmlnnment. Two othel':' ~um up his whole endeavour, 
partUma.-aamatii and parlitma-parivarhma, "equality of self and 
others '" And "turning round of self (or olhers'" (i.t!. ~ubstitution 
of others for self).!! As he communC!l with himself, he must 
remember: 

«All have the same sorrows, the same joys, as I, and J must 
guArd them like myself. The body, manifold of parts in its 
division of members, must be preserved as a whole; and so likewise 
this manifold ulliverse has its sorrow and its joy in commol!. 
Although my pain may bring no hurt to other bodies, nevertht'less 
it is a pain to me, which I cannot hear because of the love of self : 
and though I cannot in myself feel the pain of another, it is a paill 
to him which he cannot heM because of the love of seJf. I must 
dt'lltroy the pain of another because it is a pain; 1 must show kind_ 
ness to others, for they nre creatur~s as I am myself. ... Then, as 
I would g uard myself from evil repute, so 1 will frame a spirit of 
helpfulness and tenderness towards other<>." ( 

Such a doctrine led straight to the paradoxical wnnling, " If 
thou love,t thyself, thou must have no love of ;;elf ; if thou 
wouldst save thyself, thou dost not well to be saving of self."': 
The Bodhisattva, then, must be ever ready to transfer to others 

1 Pou.in, v. 3, 27, 33. t POU8Bin, vii. l. 
S Pouaein, vii. 16, 31. On this principle the Hlna-Yiina ia of inferior 

quality, p. ~. 
, Barnett, p. 88. This rnay even require him to plunge int~ hell like a 

•• an iut.o a lotnl-grovfI (PoUSlin. viii. 107). 
5 IlM., p. 90 i PoWlin, vii. 93. Cp. Marh. 35. 
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tbe merits which he had himself acquired, And thus lift them 
out of the suffering which they had brought upon themselves. 
This involved a complete contradiction of the early teaching, in 
which the dying Gotama bade men be" their own lamp<;, their 
own refuge," 1 and laid on each the whole hurden of his own de~ 
liverance. Prof. POll!)'!' in has pointed out indications in old India, 
even within Buddhist circles, of the belief" that merit, together 
with it .. reward, is something that can he given by one :individual 
to another."! 'I'he new conception which made it po<;sible was 
the unity of the Buddha.m~tllre through all manifcsbt.tions and 
forms of existence. The wondrous rain-cloud in the Lotus­
parable, quickening herb and shrub Ilnd tree of every kind with 
new life, was Ii symbol of the pervading energy which set all 
beings in possible communion with each other, and enabled the 
achievements of one to ~ applied for the good of all. The 
process of deliverance was indeed perpetual. No fIxed lerm 
could be set to it. It wa.<; as endless in the future a.<; it was 
without beginning in the pru.t. Unlike the Gre(·k imligination, 
the Hindu rebelled against all limits. Demand .. fo:r measure 
and proportion did not appeal to it. Time and !'pace: must be 
presented without bounds. Philo~ophy could cOIlceh'e its 
dlmrmn-kiiya, the abiding ground of all existence. a .. always and 
everywhere identical; and within ih !>COpe the wisdom llnd love 
which flowed forth llS part of its e!>SCllce illto the hearts prepared 
to reeeive it, were of 110 pri\ate po!>ses,ion, they could be turned 
to universal benefit, and made available for all. All i ndh'idual 
souls sprang from a common sonrce and posseS!>ed 8. common 
nsture. They were not indcpenucnt of each other. They had 
travelled together alollg the g reat road of the Samlliira, they 
were all alike the subjects of the Law of the Deed; and just as 
the powers of evil might contaminate and depress, so the inRu. 
ences of good (interpreted, doubtless, in semi-materlal shape) 
could be diffused to elevate and save_ And along these lines of 
the communion of all beings, the perpetual teaching of the Truth, 
and the purpose of untiring helpfulness, some of the Buddhist 
&ehools were led on to the doctrine of" universal salvation." 

I Ante. p. 64_ 
• TM Way to Nir1lfZ!«l (1:)17), p. 33. Cp in Brabmanism, Leet. ITt., 

p. 167'. 
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IX 
This was developed especially in the worship of AmiUlbha. 

the Buddha of Boundle..s I.ight.l And as " light" and "life" 
are everywhere a .. sociated in religious imagination as attributes 
of Deity, he could be de!oignated also AmWiyus. the Buddha of 
.. Boundless Life. " 2 Early in our era this gracious figure appears 
in Buddhist devotional literature. Hi::. wondrous" Vow" or 
prayer, and the Western Paradise to which the believer was 
admitted after death by faith in him , are the theme of glowing 
description in a Sanskrit book bearing the name of Sukhiivati 
"Uha~the" Exposition of the Land of Bliss." Its author is 
un nown and its date is uncertain. It waf> translated into 
Chinese between A.D. )48 and 170; J and its popularity is 
indicated by the fact that no le!>S than cleven morc versions can 
be traced in the next five hundred years. 4 A ~maIJer work of 
the same kind followed, which in ib turn was reproduced iu 
Chille8e in 4Oft.6 The two boob became the chief Sc;ripture<:> of 
!1 special CUltUI, which IlCquirt.-d immense vogue in China and 
Mongolia. and retains considerable popularity at the present 
:lay.e Further developments look place in Japan, where it 
begot fonns of religious experience presenting r,emarkable 
:orrespondence with well-known typc!> of Christian belief.7 

The Lo'tu presents AmitAbha as the Niiyaka, the" Leader" 
)r Chief of the world, throned in the pure land of t he West, 
with Avalokit~vara now on his right hand, now on his left; 
the corresponding Bodhisattva to complete the triple group 
being Mahi.sthinaprapt&, whOM! functions are entirely llnde6ned.1 

He appears in the caves at Elnrii, in the territory of the Nizam, 

I Amita," unmeasured " and so Immeasurable, infinite (ma, to) mea.suro); 
abM, "ligbt.' 

, I bere U8e some par~raphs from a.n article on "Religion In the Far 
Eut," In ~ ~ (Apnl, llHO~ 

• A eentury before the Llt., W8II translated, wbere AmitJ.yUll appeal:!!, 
niv. iO. 

4 Nanjio, ~, p. 10, ClaM II., 23 (6). 
I Cp. Mal: Muller's tranelatlona, SEE, l:lix. (pt. ii ). 
• Cp. R. F. Johnaton, Bu.ddhut OhiM (1913), p. 96 fl. 
7 Cpo Hibb,rt JouNUJl, iv. 623. 
• SBE, rl.ix.. (pi:. ii) 62; Lohu, pp. 4, 3M fr. 
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between the fourth and sixth centuries; in the seventh he may 
be seen at Ajanta; 1 be may be found among thn Nepalese 
miniatures, or among the ruins of medireval templ~~s in mid­
Iudia.2 Neither Fah Hicli nor Yuan Chwang mentions him, 
but I-Ching piously records the devotion ot hili teacher, 
Shan Vii. 

" As regards the practice of the meritorious deeds necesSAry for 
entrance into the Pure Land (Sukhiivati), he used to c;wrt himself 
day and night, purifying the ground where the images of the 
Buddhas were kept, Hud where the priests abodt::. He was rarely 
seen idle during his life. He generally walked barefoot'ed, fearing 
lest he should injure any insects. Training his thought ~lJld direct­
ing his heart, as he did, he was hardly e ver seen inactive and remiss. 
The stands of ill('cnse dusted lind cleaned by him were beautiful, 
like the lotus flowe rs of Sukhrlvati that unfolded for the n:ine classes 
of saved beings. . . . ~ One could not but. praise his religious 
merit when one saw his work in the sanctuary. He was personally 
never conscious of getthlg tired; h" expectt:d the end of his life 
to be the end of hi!! work. His leisure from reading he devoted 
to the worship of the Buddha AmiUyus. The four si~ns of dignity 
were never wanthlg in him. The sun's shadow never fell upon 
him idle (i.e. ' be never wasted II. minute of time marked by the 
sun's course'). The smalkst grains of sand, when accumulated, 
would fill up heaven and earth . The deeds which make up 
salvation are of v;u'ious kind,." C 

Seated (8.'i in the / .lJtu"t) upon the Vulture's Peak , ~:a'kya Miini 
relates the early history of AmitAhhn. Many ages before he 
had been a mendicant named Dharmakara (the ,. Source of 
Truth "), who after long prayer and meditation attnined the 
holiness of a Buddha-to-he. He might have entered at once 
into the joy and peace of Nirvl1na. But he looked back Upon 
the world and saw his fellow -men lying in their ignolrance and 
sin. He thought of the long and arduous journey by which he 
had climbed the M(:ent to Enlightenment; he felt it impossible 
to lay this burden of obligation upon all; and he mad:e a series 
of vows that unless he could discover some simplel~ way of 
salvation for others, be would not pass into the final n~st. The 

I FergtlMOU and Burgess, Oaw: Templu (1880h pp. 370,33'1_ 
, Foucher, IetnWgT. Bouddlt~, P. 98; Waddell, in ERE, i. 386. 
, Cp. BBE, xlix. (pI.. ii.) [88 ff. 
4 Tr. Tab.kWlu, p. ~ 
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eighteenth of these vows became the foundation of the whole 
doctrine, e.nd is thus translated by Max MU1ler;-

~< 0 Bhagavat, if those beings who hRve dire('ted th,~ir thought 
towards the highest perfect knowledge in other worlds, and who, 
bllving heard my name when I have obtained the Sodhi (know. 
ledge), have meditated on me with serene though ts,--if, &t the 
moment of death, after having approached them, surrounded by 
an Ilssemblyofhhikshus, I should not stand before them, worshipped 
by them (that is, so that their thoughts should not he troubled)­
then may I not attain the highest Perfect Knowledge." 1. 

As his prayers ended the earih trembled in assent, flowers 
fell from the sky. the air waf! full of mil sic and of sweet perfumes, 
and a voice was heard saying, "Thou wilt be a Buddha in 
the world." 
Thi~ solculIl vuw, with the long passion following it: by which 

Supreme Enlightenment and Holiness were finally attained, was 
destined to become the central clement of a new Buddhism; 
and it took the place in the worship of AmitAbha which the 
Christian Evangelical has often as;,igne<1 to the Cross of Christ. 2 

By a protracted series of ~ell:.Jenia ls, austerities. labours, and 
penances, Dharmakara gave himsdf for the deliverrunce of the 
world, and at length became thereby the Buddha AmiUibha. 
Indian arithmetiC' again piles up colo'>Sai figures to impress the 
sluggish imagination. At last, after an inconceivable multitude 
of years, during which 110 thought of lust, malevolence. or cruelty 
ever entered his mind, walking in the highest perfections of 
knowledge. meditation, strength, patience, and virtue, and 
rousing others to walk therein also, he became thE! Lord of 
Infinite Light. In the power of hi~ immeasurable splendour 
be founded a Paradise in the West which all might enter "ho 
had faith to believe what be hAd done for them, and call with 
lowly trust upon his name. The disciple must mE~itate on 
bim witb serene thought; be must again and again dwell on 
him with reverence; he must direct hi~ mind towards the BooM; 
he must make the stock of good works grow, and pray for 
rebirth in the Land of Bliss; and then as death drew nigh 

I SBE, xlix. (pt. ii.) 10,. For the Chinese veNion. cpo Nanjio, ibid., p. 73. 
t The datoll of the fiI'llt Chineae venion at once dispoe6II of t.he unlucky 

tu.ggeltion that the wonhip of AmitAhha WM prompt.ed hy Nes·ooriauism. 
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AmitAbha would draw nigh also with an escort of saints, and 
full of joy the believer would be borne away in their care to 
the Western heaven. 

A gorgeolls Apocalypse follows. From that land all evil 
is banished for ever. No hapless ghosts, no savage beasts, no 
cruel demons, haunt its lovely scenes. No mountains bar the 
way to intercollr,e by wastes of rock and snow. It is a realm 
of fragrant Rowers, of &weet-voiced bird!., j ewelled trees and 
Imeious fruits. The soft-flowillg rivers arc full of perfume; 
the air resounds with heavenly music. No sin Of misfortune 
can enter there; sickne!o.S and di.~ttess. accident llnd destruction, 
are unknown. The vcry fooO is consumed "imply by desire. 
The dwellers in thb heavenly land are not grasping or eager 
for gain. There is 110 idea of" self or otbel">.'" No Due requires 
property, and hence there is no im:qunlity. Strife, dispute, and 
oppres.~ion have all (:eased. l~ull of equanimity. the saints live 
in the ~J1.ioymell t of benevolent, SCl'Clle, and temler thought. 
By the light of IV h,dom amI purity of' knowledge they shine 
more brightly than the sun. I They ItfC free alike from doubt 
alld fl'Om I<;elf-confidcnce. 'Vith IMe 1Il1limitcd they resemble 
the all-embracing sky. By patiently bearing the good and evil 
deeds of all beings. they are li ke tIle endurillg earth. Without 
attachment to pcrsollal ends, they arc free u<; til{' willd. Devoid 
of envy, they do not hanker aftl'r the happilless of others. 
They abide in the prescnce of BOllndless Light and Vife. They 
hn II£, reached the goal, Ilnd .. enjoy God for c,·er. " 

The df!\'otion to Amiblbha bel'ame exceedingly popular.! 
But it WRS still attached to the older ethiml disciplines by a 
demand for righteou:,l condu('t as well us for pious affections. 
The d(wtrine of the lk'ed, with its ('OJK'Cptions of merit and 
requital, !>tiU kept its powerful hold on Buddhist thought. The 
author of the smaller S(ltrs. on the same theme, hO\\'cver, took 
a further step. }<~aith and prayer ""ere indeed needful ; but 
rebirth in the Land of Bliss WD.S not the fruit of good. works in 

I Cp. Matt. XIV. 43. 

1 It ie perhaps an indication of the influence of Buddhilm 011 Hindui9m 
that the Viflhnu Puriina (Will!On, tr., iii. 9, 23) mentions a whole elaas 
of goda named Autitllbba. Cpo Viroeh&.na (ib., p. 23) and l;he Buddha 
Vairocbana. 
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this world. No one could earn admission to the btappy realm 
by so much merit. The joy of communion with the heavenly 
Light and Life depended on spiritual conditions. ThE~e belonged 
to anotber plane of thought and feeling, where time and the 
external world entered no more; the Lord looked (lInly on the 
dispositions of the heart. "In the great sea of the Law of 
Buddha,'" said the famous teacher Nftgiirjuna,l .. Faith is tht: 
only means to enter."2 The ancient formula of .. refuge" in 
the Buddha., the DhamOlB., and the Sangha., was founded upon 
tbis trust for those in whom the" Eye of the Truth" did lIot 
at once arise.3 With all the warmth of a convert SHripntta 
declared his ecstatic conviction that neither past, present, nor 
future could show any teacher of the higher wisdom greater 
than the Bhagavat.' 111 the analysis of the conditions which 
would determine the next birth, special important.'e I:lUne to be 
attached to the moral disposi tions at the hour of del'l.th.~ And 
among these an act of faith might have supreme vllJue. King 
Menander found this a serious difficulty. .. Your people say .... 
he objected to the venerable Niigasena, .. that though a man 
should have lived a hundred years au e~'il life. yet: if, at the 
moment of death, thoughts of the Buddha should enter his 
mind, be will be reborn among the god.~." 6 Niigasell8's reply 
sounds slightly inadequate, though the monarch wns :-.atisfied. 
Later speculation occupied itself with establishing the-continuity 
of the consciousness in the new birth with that pre::eding dis· 
BOlution. The imaginative form assumed by this belief in the 
later AmitAbha cultus was that a few nights, seven-:six-five­
four-three-two--even ODe, of uudistractcd true and lowly 
thought. sent forth to the Lord of Boundless Light. and Life, 
would secure his advent with the host of the deli ven:d to guide 

1 Founder of the Midhyamaka sehool, ante, p. 87. 
t N&njio, S1wrt Hifto.MJ of the T~lve Japanese Bw.lJ.lhilt Seal, p. 113. 
• Cp. a~ Lect. 1, p. 21. 
• Rb,.. Davidllt I>ialo!1uu, ii. 87. 
I Cp. POUMin, T1u Way to N i f"f)/j1JG, p. 86. 
• "Qneetioml of Milinda," in SBE, :u:xv. 123 f. The importance of 

tlHI thought. at the hour of death in determining the lubaequent lot 
&ppMH in the t.eaehiug of the Upanishads, ,.g. Prapsa Up., iii. 10, 
BBB, n. i'18. Cp. ((aubt&, 011. the VedAnta Sutraa, iv. I, 12, 8RE, 
.uxvili. 36i. 
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the dying sirmer to the Pure Land of the West. Here was 'the 
germ of a doctrine which was afterwards developed in Japan 
under the teaching of Honen (lISS-I!!l!) and Shinl'llD (1178-
1!6!) into a complete scheme of" Salvation by Faith .... 1 

x 
Such were some of the religious aspects of Buddhii,m in the 

seventh century, when Yuan Chwling \ j"ited India.. It had 
made it. .. way among the multitudinous peoples from t.he HimA­
laya to Ceylon, from the mouths of the Ganges to thj~ Western 
Sea. It had heen carricJ into Burma and Siam; it was at 
home in China and Corea: it was heing preachl!d :in Japan. 
Students from Tibet were studying it at Niilandll while Yuan 
Chwaug W&:o in r c!>idencc there. and it had bt:clI planted in the 
highlands of Parthia. The fame of the founder had reached 
the lands around the Mediterranean, and the name of Buddha 
was known to men of learnillg like Clement of Alexa.ndria and 
the Latin Jerome. 

The most powerful sovereign in India during Yllan Chwang's 
travels was the brilliant monarch Hursha-Vardhana (H06--648).2 
The long year" of his warfare (which hEUl gained him the title of 
ColUlueror of the l"ive Indies) were drawing to a close when the 
Chinese Master of the Law was summoned to att:end bim. 
Yuan Chwallg had already been designated by the Pr'esident of 
Niilalldii. to take part in a great debate with the doct.ors of the 
Hina-Yalla ill King Harsha's presence. From the court of 
Kumara, one of the king:; of Eastern India, he proceeded with 
his host to attend the imperial durbar. With a magnificent 
retinue Kumii.ra sailed up the Gange:; to meet (;ilailitya, and 
after complimentary conversatiuns with Yuan Chwang yl8ditya 
led the way on the sonth bank to Kanyakubj a (Kanauj), where 
an immense convocation was gathered, Kumiira following on 
the north. Twenty kings were present, with all the pomp of 
elephants and chariots. The two monarchs, wes~ring the 
emblems of Vakra Rnd Brahma., escorted a golden statue of the 
Buddha. Three thousand members ",f the Order belonging to 

I Cp. Troup, Hibbtri J~ iv. 281 It; J .E.C. in TIw~. voL i. 
I The royal name of Prin('~ ~itya. 
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both Vehicles had assembled. Brahmans and Jain! also attended, 
making three thousand more. and about a thousand brethren 
besides came over from Niilandii. The festivities B1e1d debates 
lasted mallY days, Yuan Chwang being of course victorious. 
Jealousy of the Buddhists (according to Yuan ChW&llg'S 
narrative 1) led the Briibmans to destroy the tower in which the 
golden image of the Buddha had been placed, and they even 
attempted to compa<;s the assassilUl.tion of (ilUditya. (The 
biographers of Yuan Chwang do Ilot mention the incident; but 
they relate instead that the defeated supporters of the Little 
Vehicle plotted to take hu life. )~ The leaders were punished. 
Five hundred were bani~hed to the frontiers of Indin; the rest 
were pardoned. From Kanauj the royal cavalcades mOn~d on 
to Prayiiga (now Allahabad), fit the confluence of the Ganges 
and the Jumna. Between the two strell1ll1'o lay an extcu:-.jve 
plain, the immemorial !>Cenc of donations of large.$e, so that it 
bore the name of the great .. Plain of Charity. '" There Harsha 
held the sixth "Quinquennial A~'>Cmbly" of his reign.' The 
summons had previom.ly gone furth through the Five Indies, 
and drew together a "'a5t ('oncoune, estimated at half a million.4 

Tbe first three days were occupied with ceTCmonial installatioll~ 
of images of the Buddha, Vi~hnu, and (,iva. S On the fourth 
day gifts were distributed to ten thousand members of the 
Order. The distribution to the Urahmans occupied no less 
than twenty days, and to the heretics ten. Pilg'rim!> from 
distant regions received alms for ten days, and the! poor, the 
orphans, and the destitute for a month. Stripping bimself of 

I BeaI, Il«ord" L 219-221. ~ Beal, ["fe, p 179 
• ThiS practice was traditIOnally ascrIbed t.o ArIoka <,VatteJrS, On Y''1{n 

0/1100119, i. 98~ Yuan Chwallg had been pfe!lellt at a 51mIlar celebratIOn on 
a smaller s.:.ale ill Kuchlh (\1I wJ.at 18 now the Chmese province of KatlllU). 
Watters, i. 6~ 63; DeaI,1. 21. There were meetmgs of clergy and .Ialty, 
PI'OCe8l!IOJUI m hononl of aaered Images, holidays, laatl!, and f'eliglous di,· 
eoureea. In Bamian on these OCea810nS the killS Willi wont to butow all his 
poeseeaiOllll on the Order from the queen down. The val uable~ were 
aff.erw'&rd. redeemed by hu offiCials from the monks. Wa.~'terB, I. 119; 
Beal, i. 52-

t Beal, Life, P. 186. 
, Buddha here t.a.ke& the place of Brahmii. Cpo the doctrine of the 

TriJp:iirti. below, Leet. V., p. 276. 
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his robes and jewels, Qladitya borrowed from his sister a 
second-hand garment, and clasping his hands in adoration 
prated that in his future births be might act with like charity 
to mankind, and tbus win the Ten Powers of a Buddha. "In 
amassing all this wealth and treasure ] ever feared t.hat it was 
not safely stored in a strong place; but now, having bestowed 
this treasure in the field of religious merit, I can safely say it is 
well bestowed. '" 

Such are some aspL'CiS of Buddhist teaching and practice in 
the seventh century A.n. A contemporary Brtthman. Bima, 
author of the fanIo us historical rOffillllCe, the }/orsha-charita. 
has left a singular picture of its relation to thr gene'fal culture 
of the time. He describes a visit paid by the king to a 
Buddhist recluse, named Divli,knra-Mitra." ) JlnihmRn by birth 
and education, he had embra("ed the religion of the ~'iikyall, and 
made his home in the forest of' the Vindhya. There Harsha 
sought him with a royal retinue. ni~mounting from :his chariot 
when it could advallce 110 further, he left his suite behind, and 
proceeded with a few attendants to the hermitage. Numbers 
of Buddhists were there frOI1l various provinces, perched upon 
pillars,2 dwelling in howers of creepers, lying in thicket; or in 
the shadow of great boughs, or squatting on the root~ of trees. 
There, too, were Jains in white robe-" and wONihippers of 
Krishna. The singular assembly induded mendicant'! of various 
orders. and religious student, of all kinds; dist'iples of KapiIa 
(adherents of the great Siillkhyan school), Lokiiylltiklls (materi­
alists), students of the Upallishad~ (Vedilntins). followers of 
Kanooa (tbe reputed author of tile Vais-eshika philosophy), 
believers in God as a Creator (the Nyllya :.chool), lJ:tudents of 
the Instituw of Law, 'itudents of the Puriinas, adepts in sacri­
fices and in g ramn1ar, 1I.Ild others besidc--all diligently following 
their own tenets, pondering, urging objections, raising doubts 
and resolvhlg them, discussing and explaining moot points of 
doctrine, in perfect harmony. The satirist gravely adds that 
lions couched peacefully near the sage's seat; t.igers had 
abandoned their carnivorous diet under ~uddhist teachiug; 
monkeys were performing the ritual of the memorial shrine; 

I Tr. Cowell and Thorn&/! (1697), p. 233. 
1 w&/! thi& after the fashion of Simeon Stylites ? 
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and parrota were devoutly explain.hlg l?e KOfQ. a Bud~st 
exposition by Vssub&ndhu. Here" a pIcture of mutual JDde­
pendence and good-wiU on a still wider .scale than that at 
Nii.landii.. Bul the poet's mockery would have been unmeaning 
had there been no basis for it in ftlct. These forest instructions 
were f .... r older than Buddhism itself. By such means was the 
intellectual life of India continuously upheld. }~ar, far back 
the student of Indian thought pursues his way till he finds the 
e&rliest eWorl<! to state the chief problem~ of existence in the 
di!oCus.~ionl> reported ill the Upanishads and the philosophic 
hymns wbich preceded them. Bralunanical orthodoxy con­
trived to accom modate both atheistic (lIir1fMra) and theistic 
(ItfWrn) schemes of thought within iu. cultus. But we have 
no account of any great centre of teaching where these 
opposite lines were pursued without antagonism under the 
sanction of a common life save in the great Buddhi.!l t univer­
sity of Nalandii 

Surrounded by the complex mythology ILnd the different 
philosophical schools of Hinduism, it was inevitable that 
Buddhism should be e~po!>ed to constant pressure from its 
religious environment, and that there should be continuous 
action and reaction between the various systems of thought and 
practice. The great sectarian deities, &S they are sometimes 
called, Vishnu and Giva., had long been (in the seventh century) 
well established, with their consorts, who carue to be regarded 
as embodiments of their yakli or divine energy.· The tendency 
Wall not without inlluE-nee in Buddhism. When Yus.n Chwang 
was in India he bated at Ii monastery some twenty miles west 
of N&landi, a " rendezvous of eminent scholars who flocked to it 
from all regions,'" three temples on the road through the middle 
gale- The central shr ine held a stone statue of the Buddha 
thirty feet in height. Upon the right hand was all image of 
Avalokitervara; upon tbe left, of the Bodhisattva 'j'8.ra.' The 

I Cpo below, Leet. V., p. 278. 
• Watt.en, On Yw.71 Oh1DQng, i. 106 ; BeaI, ii. 103; cpo p. 174, when 

Yuan Chwang mention. a large ilJ188e of the BII.Dl.e .Bodhiaattva very Dear 
NiJandi il.88lf, and deecrihM the popular wonhQr. ollered to it. POUllin 
doubw that there eVel' It'1WI So muculiDfl Tka (IWI Ue word Ti.'ri, ".tar," is 
reminine), and euapecta 8OI:llA oonfuion on the pvt. of the Chin8le pilsrim. 
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origin of this figure is unknown. But before long 'be \& con­
verted into 11 goddess, and becomes the wife of A valokitefvara, 
a" Holy Mother" and Saviour deity. She may be traced in 
art all over India, from Orissa in the East to Bombay in the 
West, from Nepal under the shadow of the Himalaya. to 
Potalaka on the coast fronting Ceylon. l III the cav'c temples 
of various iOClliitics, at Na~ik. Ajanta. Aurangabad, :ElUI'a, she 
appears 8.Ssociatcd with similar figures, Locanii and Miimuki, 
consorts of other Bodbisattv~.! Her worship becomE!'> popular 
for centurics, and her in~crilJed images arc still found at old 
Huddhist sites in the classic land of MllSadha !----Qn the .Iast night 
of his Hfe Gotama had bidden Ananda to conduct himself to 
womankind as not seeing them 4_and far beyond. Even in 
the thirteciith or fourteenth century devout BlIrme~e built a 
temple to her at Buddha Gayi itself.5 Her cult acqllired 
especial popula"ity in Tibet,6 where it was hlended with magic 
and $pell~, but it really added nothing to the essl~ntial re~ 
ligious idea,> of the Great Vehicle out of which it sprang, 
a1l(1 it pM~ ultimately into the degradt.>d. forms of Tantric 
belief and practice which aecompanied lhe decline of Buddhism 
in India. 

A significant differenc,"e marked the d('\'eiopmcnt of the theistic 
conception of frvnra in the schools of Nepal. There., nearly a 
century ago, the young British Resident, Bryan Hodl~n, dis~ 
covered an extensiye religious literature founded on the doctrine 
of Adi~Buddha, the Primeval Source of all existem:e.1 The 
intellectual demand for unity required the clearer f()['mulation 
of the ultimate fount of Being for all the Buddhas with which 
religious imagination had filled the innumerable worlds. The 

1 Foucher, Icouograp41t BQudci4tqlU, 1. (1900), 100, 228. 
, Fergusson and Burgesa, Oau Tempkl, pp. 27£1,298,371,384, 391. 
I Waddell, JBAS (1894), p. 63. 
t Dialogue., Ii. 11K 
, (]a'H Tempw, p. 133 . 
• Cpo Waddell, Buddlt.{"m in Tt~C (1895), p. 358. 
1 EIMIY' on ,he Lallguagu , Literature, and &hgWl1 of N~t and T~ 

(London, 1874). Op. the elaborate article or Prof. POWlWl itl H'aatiJl&3' 
ERE, Tol i. The doctrin",hd not ariae in Nt:pii.L It wu already known to 
~ in North-West rnd"l"a abou~ A.D. 400. POUMiD, in a let.ter to Prof. 
Garbe, lflditn "ml da# ChriaUtII,\um (1914), p. 182. 

• 
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movement of thought culminated in the ~tablisbme:ot of a true 
Absolute or Sclf·Existent (8tJa.Ya.1nbhii) at the head ",r the whole 
hierarchy of the world's powers. He is the counterpart of the 
ancient Brahman. From all eternity he had existed in sublime 
and unnivided unity when Time Wa." nol; hut there arose 
.,ithin him the mysterious desire from one to become many,l 
identified with the wondrous Prajiiii or .. Wisdom'" which 
plllYcd so large & part in other schools. ~ FigUl~d under the 
form of light (jYOti-T1t.Pfl), a simple flame, but the fundamental 
reality of all forms (vi(va-ritpa),* he produced h.Y intense 
energy of meditation (dhyiiM t) fh'c Buddhas of meditation 
(dhyani-B'IIddJuu "), Amitabha being the fourth. These in 
their tum by similar powers of wisdom fl.nd meditation brought 
flv,. .Dllyiini Bodhifl.dtl'flS into ix-ing, Am'/okitervam being the 
spiritual off'spring of AmiLlbha. These llodhisattvas became 
the creators of succcssh'e univer.'ies; the first three have passed 
away. and we lh'e in the fourth under the CIlre of' the" Lord of 
Great Compa.-;sion," who is its guardian and delivCI'er) beneath. 
the sovereignty of its Protector (tu"itha) and Conqueror (jina). 
the " Buddha of Hnundless Light."" 

Behind these dcrl,·ed powers is their eternal SoUI"('C. Meta­
physically the ultimate reality is Adi-Huddha, the sum of all 
perfections. As in the" negative theology" which Christian 
speculative philosophy borrowal from Nco-Platonism, considered 
in his intriTllsic being he could only be designat.erl in t.erms of the 
Void. He is a point, without parts or pa.~sions, yet he manifests 
himself in the visible universe, and the Three Strands which 
constitute its physical ba.. .. is have tbpir ground in him.ft But for 
religion he has a lIew value. ., He delights in making all 
creatures happy "' ; "he tenderly loves those who serve him"; "he 
assuages pain and grief." Fountain of virtue, he is known by 

I Cpo ChMndcg. Up., vi. 2, 3, in SRE, i . 93. 
t So the GU!14 K t1.ta!U!d VlI"hd, Hodgson. EWlIII , p. 42. 
, He posaetaed the DIwI1"T/'IIl .b:iya and the thirty-two Ill&rkll. 
4 The PMi jh.ana. 
, So ill Hodg.on's nomenclature, but cpo PouSllin'll note, ERE, i. 94b. 

Aeoording t.o Hodgeon, p. 77, they are produced o1l\ of five kinds of jlWfta 
or myltie krunvledge. 

• On tiM Throe Strand, of the Sinkhyan Ilyltem which I.ppeaf in the 
diffeftllt Hindu philoaopbiee, cpo Lect. IV., p. 206. 
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spiritua1 wisdom, wbicb includes observance of the command. 
menu, pious meditation, release from the world's bondage, and 
the higher knowledge. This perfect" EnJi§ltenmellt" ill his 
divine gift. and will at length be bestowed on all. Here is the 
promise of universal salvation, transcending all differences of 
sex, rank, or caste. l Cognate with this sublime Deity was the 
mysteriom figure of the divine Prajiiii.. The wise, indeed, 
"made no distindion between them "' ; but under the intluence 
of Hjlldni~m ~he was conceived "ometimcs a.~ .\di .lluddba's raldi 
or Energy: 2 intellectually she was (like the Greek Sophia or 
Logos) the" Wisdom of absolute huth." She might even be 
11:'pre.sent~1 as the un iversal Mother. As the H indu Brahmii 
was the Grandfalher of the world (Pitfi.malta), :.he eould be 
quaintly designated in feminine form Pila-mahi! The merciful 
Buddba..~ were her children, for she wa.~ merciful to all her 
worshippers. Thus the bel iever li ved cm'ompassed by the 
divine Wisdom and L 0 1'C, and in homage to this elernal Reality 
the m.en of good will, ,'o},Rging over the ocean of existence, 
were secure atla~t of pC!rfect happillcss.3 

A simpler M:heme, uf a less philosophical or Gnostic character, 
is presenk-d in the VaJfl.,iivaii or "Genealogical History of 
Nepal," brollghtto this country by Dr Wright, and founded on 
traditional Buddhist material. 4 Here the Buddha "who was 
first of all" bears the title Sach-chit, " Being and In t.elligence, " 
the fi rst two terllls of the summary of the characteristics of 
Brahman, Saclt-chid·(iTlfznda," Being, Intelligellce, and Bliss."& 
}'rom him :o.plll.ng th{' first Buddha Mahel(vara (the" Great 
Lord," the well-known title of ~'iva), and from him came 
IIt"ara, who created the valley of Nepal.6 In distant ages the 
Sva.1lllmhhii-light was sometimes seen, and once at leas t he was 

I Hodgson, Eua.yl, pp. 37, 83 f. 
t Cp. Lect.. V., p. 278. 
S Hodgson, Wid., P. 8l'i f. On Adi Buddha, cp. Oldfield, .s:~ from 

Nipal (l880h ii. 89; temples, ii. 206, 218 If. 
t HWtwy of Nepal (1877). 
t Wright, Hurory, p. 77. 
• For the syncretism which identified the Buddha with both ((iva and 

Viehnu, cp. Sylvain Uvj,' 1A Nipal, i, (1905" 371); Buddhie't images in 
«iva templea, and ehrines to Hindu deitie.!l in Buddhist tempbl (Oldfield, 
~iii8'f.). 
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beheld by Maflju~ri as Vif'lJa-riipa, but he W88 never visible 
to mortAl eye. The great temple near Kathmandu dedicated 
to his worship i~pf nncertain date, and not the oldest in 
the vali('y.l Thc~ simple prayers are offered, such as that 
ascribc:d in legendary antiquity to Prince Mti.ndeva, and 
still" repeated b.y c\"cry Buddhist when performing pilja in 
holy places,"-

"Reverence to the Three Jewels 1 
I bow tl.l thy lotus-like feet, 0 Lord I 

Thou art Huddha_ thine a-;ylum I seek. 
There are countless merits In worshlflPIn~ Buddha. 
Thou "rt the Ml1sl('r of lIehglon." 2 

In spite of the hrilliant patronage of (; iliiditya, tbe Buddhism 
of the seventh ('ClltUTY WU.S already ~trickclI with decline in 
India. Where l<'ah Hien had ;.oLllctillle~ found flOllri~hillg 
communities, Y U/UI Cbll'8.ng Ml\\ mIlled lIlonru.terjc~ and dc'!'crted 
shrines. l.eho>Cnds of pt!rsccution gathered Mound the Hluues of 
Kumiirila Bhatta :llld , :Ilukaraciirya in the eighth and 'ninth 
centuries, Hostile klllgs may sometimes have attacked particular 
religious e~tabiishmcllb.; whole pro\'illcc~ may ha\'~~ suffered 
from MohflmlU(.>dall in road'!'; 3 outbreaks of ~eclarian lI.nimosity 
may occasionally ha\C~ tarni<;bed the good name of Briillmans. 
There w&!> certainly much dehate and philosophical n.rgument. 
But the main cause of the gradual dil.appearance of Buddhism 
from India was, after all, it:, own iuternai weakness. The spirit 
of its miS!oionary energy wa:. exhausted. It Will> surrounded by 
immense developments of poetry. philosophy, and In.w, which 
were most intimately coonecterl wjth the whole fabric of the 
natIOnal life. ( Buddhism might elaborate the Imagmary 

I Wright, pl. iv.; FergllllllOn, Indian alu/: E(U/et"n Arch.H&; /lIre (1891), 
p,302. 

I Wright, p. 101. At thi8 pomt the native tran~wl'll uI lfortulIately 
hreak off with" etc." 

J In 647. fifteen yeare alter Mohammed's death and two after YU/U.l 
Chwang left Iudia, Oeruan raided the Bombay ~t, and the long series of 
.Mohammedan invasions began. Niilanda. wu de/ltl'Oyed by them, cpo Rhya 
David!, J",,~ PTS (1896), p. 91. I 

t For the influ6ll.~ oJ Buddhism on the later Indian philO8Ophr. cpo 
be.1Dlf, Uct. Vl, p. 303. 
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biographies of its" Conquerors" (Jirnu), but it produced DO 

poetry like the great epics, the story of Rama and Si:tii, or the 
tale of the Five Piindl1va brother<. which gre. jnto tbe coJossal 
aggregate of the Mahiibhiirata, a verit,.ble cycJopredia of 
tradition, mythology, philosophy, and religion. Here were 
the exploits of heroes, the genealogies of killg.~, the wi&dom of 
sages. the loves of the gods, alld the pieties of' the devout-a 
mirror in song of the complex life of the world, to which 
Buddhism could offer no parallel. Secluded in their. viharlU, 
the members of the Order could not secure the Sllme il~terest in 
the moving narrative of Gotama's rellunciation of home and 
wife And child, or even in the folk-tales of old time, in which 
the hero was always the same whatever part he played. These 
had nothing to tell of the splendour of courts, the glories and 
dangers of battle, the loss and gain of kingdom~, the ..... ondcl'S 
wrought by ascetic~, the sports of Krishna, the beneficcnce of 
Vishnu, the might of (iva. The cloistered virtue of the 
Sangha, even if it had been fLlways maintained at the high 
tension of the first days, could not hoM its own beside these 
more robust types. The for~ of Hinduislll werc rooted in 
a remoter past, they were intertwined morc clO;!>ely even 
with the localities as well as with the habih of the popular 
religion, they sprang more directly out of the common heart, 
they appealed more directly to the common mind. The Jain& 
do not seem to have drawn down upon themsdves so much 
critici"m; they took little part in the great philosophical 
debate; and they held their own, though probably in dimin­
ished numbers, against the inflllences which gradua.lIy drove 
Buddhism off· the field. 

'l'he religious forces of Hinduism embodied in the two great 
deities Vishnu and Viva, associated with the once popular 
Brabmi in a group of the Holy Three,' had the support of an 
immense tradition and a powerful priestly caste. Founded 
upon the ancient hymns, the codes of sacred law, the records 
of primitive speculation, the cults of Vishnu and 9iva were 
no 6xed or rihrid forms. They could adapt themselv,es to new 
modes of thought and take without difficulty the likeness of 
their rival. The" Descents " of Vishnu embodied the same 

I Cpo Led. V., p. 276. 
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motive as the manifeltations of the Buddha, and Vishnu WIt.8 

at last installed in the temple first reared by Asoka in the 
hallowed precincts at Gayti. Prof. D. C. Sen has emphasised 
the influence of Buddhism on the conception of ~h& as he is 
presented in the Puriin&s, and finds him embodying all the 
elements of the Buddha's greatness.1 In the obscurity of 
the history of Bengal after the death of Harsha~ VarohAna the 
process cannot be traced in detail. The earlier kings of the 
greatPaladynllSty were zealous Buddhists of the Mahii- Ylina type. 
But the worship of 9iva began to gain a footing in Buddhist 
sanctuaries, and temples were built to <{iva, where his image 
wore the aspect of the Buddha Lok~vara. 2 The followers of 
the two cults attended each others' festivals, and by the reign 
of DharmapiilA II. in the eleventh cenlury the fUsion was well 
advanced. Among the distinguished teachers who adorned hilt 
reign was Ramiii Pandit, the reputed author of the fiinya 
Purtina, or PUriina of the .. Void." Here were >lung the 
prai!les of the Void, without beginning or end, without form 
or image, sole LorJ. of all the worlds; a and from it sprang 
Dharma the Spotless (Nirnnjana), designated in anotber late 
poem the Son of Adi-Buddha..4 Riimili devoted himself to 
spreading the particular form of Dharma worship- known as 
Dharma' .. Giijan.6 He travelled widely, preaching it to all 
people independently of caste or creed, alld these popular 
festivals are observl."<i to this day in Western Bengal. "Who 
is there in these three worlds," still si ngs the Dharma priest, 
.. that can know thee, who art Buddha, the protector of the 
meek and the poor. 'l'ra\"elling over the whole world, 110 one 
has ever found, 0 Formles" Lord, thy beginning or thy end, 
thy hands or feet. Thou hast nei ther form nor figure, and 
thou art above all attributes."o In .'iuch pale and attenuated 

I HiIWry of the B~al, Languag~ and LUeralute (Calcutta, 1911), 
p. 63 fr. 

~ F. K. Sarkar. The jI'olk Ekmltlt in. Hmdu Gull",,1"lI (1917), p. 169. 
I Quotl:d by Nagendranath Vaau, Arthalolo 8urwy of Mayu.rubhan.)11 

(I9H), p . exii. 
t Sarka:, iINl., pp 197,94 f . 
• The word we&lUIliterally "Feetivitiee in honour of «iva, ~ ibid., p. 78-
• Ibid., P. 101. Cpo H. P. QAstri. "Buddhiam in Bengal linee the 

Kohunwedan Conqueet," JASB (1m), p. 6b 11. 
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fonn does folk·usa.ge still preserve the memory of 8. once 
powerful philosophy. 

The teachers of the Vedanta itself did not escape the reproach 
of "crypto-Buddhism,"l and the influence of the Buddhist 
schools on the development of the several systems founded on 
the ancient Brahmanital Scriptures is only now coming to be 
seriously studied. In Southern India an interesting picture of 
Buddhism is presented in the Tamil epic relating the romantic 
story of Maoi -Mekhalai, but the uncertainty of its date prevents 
its de6nite use as evidence. a \'ankara finds it needful in the 
ninth century to array his critical objections agai nst the 
Buddhist schools, and ill his survey of philosophical systems 
Miidhava. four hundred years latc!', still incilldes Huddhism.3 

Travelling preachers or prof~ol'S of philosophy still encountered 
members of the Order, as GO\'inda Dils relate; of hi!; mru.ter 
Chaitanya, who converted their leader at 'l'rimanda in 1509, on 
his missionary journey to South India, and PI'CSSl.'<i the learniDg 
of the monks into the !;crvjl.'e of Vaishnllvislfl,4 In its early 
home Huddhism suffered severely from the Mohammedan 
conquest of Hihilr, probably in 1197, Large /lumbers of the 
.. shaven-headed" were mercile ... ~ly slallghterett Monasteries 
were destroyed. images wcre shattcrt'd, a g rcat library was 
burnt. Some of the brethren escapcd allll found refuge in 
Nepal, Tibet, or the 8outh.6 The pilgrim'> came no more to 
Buddha Gayii., though an inscription of !\ king of Arakan 
recorW. pious gifts and repairs to the Mahil-Hodhi temple as 
late as A.D. 1298.6 In the next ,",'elltury H.ii.mallanda is said to 
have disputed with Buddhists, apparently in the Gange~ valley; 
and a Buddhist TUlltra, written in Magadha in A.n. 1446, shows 
that ill Eastern India Buddhibm had :-.till home interest for the 

1 Cpo !.ect. VI., p. 300. 
S See the aceount by Dr Pope in the Siddhdnla-I)ipiks.l, MadrM, xi. 300 fr. 

Dr Pope places i\ very late, while a modern na tive scholar, &If M. S. 
Aiyangar, attributea it to the third century .LO. (7«mil StudlU, 1914, po 208). 

3 Sarua-DarfGna-&lfIgrafla, tr. Cowell and Gough (1882). 
4 "Diary of Govinda DiU," Cakuita lUviMo (1898), cvi. 91. On Trimanda, 

evii. 197. For Buddhi8(.s)n 01'_ in the slxr.c"nth century,cp. Lect. VIl., 
po «.7 . 

• V • .A. Smi~h, TM Ozjard Hiltory (If Indio (1919), p. 221 • 
• Epigr. Ifill., xi. (1911~ 118 
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educated,l The more secluded parts of the Peninsula, the !lub­
HimtUayan highlands, Orissa. Centrru India, the Deccan, still 
held sanctUllries for pious pilgrimage. A Tibetan text gives 
an account of the travels of an Indian Buddhist Yogin in the 
sixteenth century. The youngest of eight sons of a merchant 
on the sea-coast in the South, he came under the influence of 
a Buddhist teacher named TirthiniHha, who gave him the 
religious name of Buddbaniitha. For several years he accom­
panied his master, visiting Buddhist shrines and recei\·ing 
instruction in Yoga; and he afterwards spent hi .. whole life 
in wandering through India. and the adjoining countries, finding 
his way even to the Eastern Archipelago.1 

The decline WAS grievous. The day" of enthusiastic literary 
and rcligious activity were o\'er. No one could emulate the 
ardent labours of the past. But here and there the authentic 
Dote of faith and love was still sounded. A learned Brahman 
convert, Riim Chandra K8.\'ibhiirati from Bengal, who bad found 
8 refuge in Ceylon during the reign of Parii.kramabahu (1153-
1186). poured out his trust in a century of verse with pa..-.sionate 
piety.J His devotional idiom is different from ours, but his 
needs are the same. .. Have mercy on me," he cries," I ha\'e 
lost my way!" "Thy mercy in thi~ world makes no distinc­
tion. 0 Conqueror, by means of that mercy sanctify me, so 
{ull of sin." " Thou art the way that leads me to all that is 
good, thou art my Fa.ther, thou art my Salvation." H e who 
keeps the commandments is a member of the Buddha's family : 
.. 0 Buddha, thy worship consists in doing good to the world. 
o Lord of the world, doing evil to the world is doing injury 
to thee." 

"Let kings punish, let wicked pandits deride, let relations forsAke 
me; 0 Father Jins., I cannot live without thee. 

Whether I live in heaven or in hell, ill the city of ghosts or 
of men, or elsewhere according to my karnca, from that place let 
my mind take shelter with thy good qualities. 

I Bendall, BuddAift &ntlkrit MSS. in Cambndgf (1883), p. IV • 

• Dr Waddell, ill the P1'ocudingl of the .Ali4tic SccIay f)f Bmgai (Feb. 
1893),,,. M. 

I Bh4Jdi-~, tr. H. P. yA.!tri, in the JIJ'UrnaJ, f)f 1M Buddhi14 Tm 
~,Calcutta, vol. i . (1893), pt. ii. p. 2I. 
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I am thy servant, purchued by thee at the price of thy good 
quaJitiea; I am thy disciple, disciplined by tht:e with thy precepts; 
I am thy son, I feel ple;}sure in remf'miJerlng thee; lind I go the 
way that thou hast gone. 

Thou lu't my father, mother, brother, sister; thou art my fast 
friend in dangt:r; thou art my Lord, my Preceptor, who impartt"st 
to me knowledge sweet as nectar. Thou Rrt my wealth, my enjoy­
ment, my pleasure, my affiuenrc, my greutness, my reputation, my 
knowledge, and my life, 

Thou art my all, 0 all.knowing Buddha." 

• 



LECTURE III 

POPULAR THEISM: THE BRAHMAN 

WHEN Yaan Chwang attended King Harsha...Vardhana in his 
progress along the Ganges in A.D. 64:3,1 he wilnessed at Kanya-
1mbja (KlLnl\l1j) the solemn installation of", golden statue of the 
Bbddba.t A special hall had been erected to m::eivc it. A 
long procession of more than three hundred elephants followed 
King Harsha and the royal companion of his journey, Kumara.· 
rijit. Yuan Chwang was in immediate attendance on the 
8Overei~. and Jet! his personal retinue. The princes, ministers, 
and chief priests (If eighteen countries rode ill double fil e, chant­
ing hymns of praise. Co!>tly offerings were made to tile Buddha 
in the presence of a great as~cmbly of the prim-es, the mo.~t dis­
tinguished clergy of the Buddhist Order. Brahman!! renowned 
for learning, followers of heretical doctrine, and ministers of 
state. The two monarchs wore tiaras like the gods; Harsha 
assumed the insignia of the Lord <:o.kra,3 while Kumara imper­
sonated Bl1I.hmii.. Thl"Ce weeks later Hal"Sha, still a.ct:ompanied 
by Yua.n Chwang and the princes of the eighteen countries, 
proceeded to PJllyijga, a.t the confluence of the Jumna and the 
Ganges,· to attend his sixth Quinquennial Cumocation 011 the 
field of charity. Some half million of people had arrh'ed in 
response to the royal proclamation. On the first day an imagl.. 
of the Buddha was installed upon the broad arena, and gifts and 
sweet food were distributed amid the scattering of flowers and 
the sound of music. The ceremonies were repeated the next 
day on behalf of an image of Aditya-deva (Vishnu), and OD the 

At So Mr V. A. Smith, in Watten.' On Y'II.IlT\ 0Mr01l.g, ii. 336. 
, Lift, tr. Beal, p. 177. I Tbe ancient deity J:n.dra. 
, The modem Allabaltad. 

'" 
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third day for an image of Ic;:v&ra·deva (Qiva), tbough on these 
occasions only half the amount of precious articles and clothing 
W88 given away.1 How came it that the cultus of the Buddha 
could be thus combined with homage to other dejties? Kings 
were no doubt regarded as divine; even an infant monarch must 
be treated as a great deity in human form.! But why should 
they choose the characters of <;akra and 'Brahma in which to 
celebrate the glory of the Buddha; or why ~hollid they dedicate 
on the same hallowed ground the images of ri val gods? 

I 

Such incidents belong to modes of religious life so different 
fro~ those of the W est that the student of the complex 
elements of what is commonly known as Hinduism htu. great 
difficulty in comprehending them. Founded upon the ancient 
literature of ritual, philosophy, and law, dependent on the Veda, 
the mediev.al theism of India presents an extraordinary \'ariety 
of deities, at the head of which stands the bll.Cred 'l'riad, Brab· 
mIlD, Vishnu, c;.'inl. Of these Holy Three each is in turn 
described as infinite, eternal, sclf-cl>istent, absolute. Ia the 
economy of the ullhersc they lUl\e their own shares, yet each 
i!o apparently capable of discharging the functions of the others, 
and in wlitary majesty conducting the whole proc'ess of the 
world alone. How are such lDoompatible conceptions to be 
reconciled ? The figures of popular devotion are strangely 
elusive. With the aid of mythology they can for Her sbift and 
change; they pa!os into each other with mystical identifications; 
they procred from each other into distinct individualities; 
imagination is ever at hand to elevate their personal forms into 
supremacy; it remains for philosophy to reunite them in 
thought, and for the practice of piety to realise a fellowship of 
spirit with the One Supreme. 

The fact i& that the conception of religion which underlies 
the rnasa of beliefs and w,ages em braced in the term Hinduism, 
rests 11pon social habits wholly unlike the European. For such 
immen~ bistoric generalisations as Brahmanism or Chriati&nity 

I lAfe, p. 186. 
~ Law of Man", tl'. Buhler, SBE, XlV. (1886), vn. f)...8. 
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the Indian langusges luu·,e no single word. Nor have they any 
exact equivalent for the yet wider idea of religion which tran­
scends and includes the multitudinous varieties of the world's 
faiths.l . Hinduism had no (ound~r. and it bas created no creed. 
It is centred in no e<'clesiastical authority. its worship has no 
unity; its culu. are con!~tantly taking fresh forms; its local 
interests frequently produce new gods; it has an astonishing 
power of generating additional devotions aud creating multi­
tudinous sects. It presents the strange:.t contrasts of practical 
magic and transcendental metaphysic!> ; universal idolatry and 
the most subtle spirituaJity; the most rigid asceticism and 
promiscudt. . debauchery;. a lofty persollal morality and an 
undisguised antinomianism. What bond can hold all these 
different mone~ of tboug;ht and feeling and action together? 
The most comprehen~ive term which Sanskrit contributed to 
tltc\various languages founded upon it is DhartrlJl" often vaguely 
translated by such woros Ib law, teaching, truth, religion, 
morality, righteollsness, duty. It al-.o ha." the meaning of 
quality or characteristic, the attribute of a. genus, the mark of 
a species. The dharma of gold is its colour and its glitter; of 
a tiger its carnivorous ferocity; of a man his endowmenb and 
powers, and the ('onduct appropriate to them. The rules of 
human behaviour which .~\'ery (Jlle is expected to follow cOllsti· 
tute man's dha'f'nUl (miinava-dharma). .For each individual 
there are particular dharnlll8 arising from his civil statu~, his 
cute, bis rank. bis ococuplI.tioll, and the stages of his life from 
youth to age. Following the earlier law-books, MaIlU defined 
the general duties obligatory on all thf> fuur castes a.'l "absten­
tion from inju.l'iug otlien., veracity, abstention from unlawfully 
appropriating others' goods, purity, and self-control." 2 This is 
a lummarv of universal 4:Aamra. How, then, shall the house-­
holder or v the hermit, the cattle-owner or the herdsman, know 
hi. owa? Manu answers: "The whole Veda is the first source 
of dharma; next the 8'mritir (the traditions embodied in the 
law-books), and the fila (the rules of virtue or morality) of those 
who know the Veda; also the customs of holy men" (e.g. 

1 Cp.,ltr S. V. Ketkar'. Hvrory oj 04lte in. IndiG, iL (1911), .. An Ew.y .... ,_... ,. on .I1lIW1U.hIl. 

J 1. 63. Cp. the til'lt five oo:mmandmentl of Bnddhiam.. 



ASPECTS OF mNDUISM 125 

certain rites at marriage, or special ascetic habits such 88 the 
wearing of bark.clothes). But in the imp088ibiHty of foreseeing 
every contingpncy room must be left for the varying appJicatioll 
of fundamental pnllciples., and the scheme of guidance accord­
ingly concludes with what is curiously termed "self-satisf8.(:tion,"l 
the independent judgment or option of the virtuous, where no 
definite rule hM been laid down. 

When, therefore, the word Christianity is translated into a 
modern language like l\far;'lthi, fi)r instance, by ~uch a combina.­
tion as" Khri ... ti-dharma," the meaning for the native mind is 
the duty of observing the customs lind ecremonies requirtrl from 
the followers of Christ, such I\S baptism nnd confirmation. They 
must also walk along the "Khrj~ti-miirga," the path or way," 
the conduct prescribed for attaining salvatiun, just a'l a Hindu 
mmt tread one of the three ways of Ilorks, of knuwledge, and 
ascetic devotion.3 Such pnths are sometimes based on the ~ 
or teaching 4 of the founder ... of sect", such as Bauddha-mats, 
the doctrine» of the Buddha. Under Khristi-mata are included 
such beliefs as the following: -

(i) All men and possibly women are possessed of an object 
Cl'llJed "soul," whil e llO other cr('atures have any soul. (ii) Salva· 
tion can be attamed through faith In Christ. ( iii) There is a 
personlll God. (iv) The world IS created Imd ruled by two distinct 
individuals, God and the De:vil.b 

Hinduism thus employ ... three terms to express different 
elements or aspects of religion, dharma, miirga, mala. Modern 
writers are b@ginning to l>1lW.k of .' Hindu-dharma" or "Arya­
dharma," in cOlltrast with foreign systems, "Mleccba-dharma," 
such as Christianity or Islam. The ancient Mleccha was a 
"barbarian," speaking another tongue, with alien customs as 
well as IJnint:elligible speech. Such a designation implied that 
Hinduism is much more than the group of beliefs and rites 
commonly gathered under the description "religious." It is 

lii.6. On the Law-book of Manll, see below, p. 129, and on Brabman's 
erut.lon of Dharma, p. 160. 

t Cp. Act. ix. 2, and Lbe well-known Eightfold Noble Patb (l7I<I9go) of 
BuddhulIll, .. 

• KG1m(l~ga.J7Idna-margQ:' and bhaldi-mdrga. See below, p. "" f. 
I Literally II thought," from the root man . 
• Ketkar, HWtcry of flute tn India, ll. 14. 
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inextricably bound up with the ideM of race and caste. Derived 
ultimately from the great tradition embodied in the Veda and 
the many bra)){'hcs of ju. literature, it is the faith and practice 
of the majority of the peoplC's of India, who adore more or less 
distinctly the Brahmanic g()(h, worship their chief incarnations 
or symbols., venerate the cow, observe certain caste-rules about 
marriage and the sharing of food, follow a simple ritual pre­
scriW by the BrnIlffians, and resort to them for all the appro­
priate ceremonies of family life from birth to death. 

Such WIlS the general judgment of English ~tudents a 
generation ago, represent.ed, for example, by Sir Alfred. LyalP 
In the very valuable Report on the great Census of 1901, Sir 
·Herbert Risley wrote: .. In belief, though sclrlom perhaps in 
~;"" mo.l n;udu, ",eogn;~ tho ox;,t,,,,,, of One Supreme 

(Parames·wr)."z This statement Wf\..'! confirmed by Mr 
s with t.he remark: .. Thc genl'tal result of my inquiries 

~ bat the great majority of Hindus have a firm belief in One 
Supreme God, Bbagwan, Para mesh war, hhwar. or Narain."a 
Ten years Jater the Hlitish Indian civilian is a little more 
de6nitel,i.anthropological. Writing of the Bombay Presidency, 
M~~ 'itead and Macgregor, after desf:rihing the elasticity of 
a system which permits men of VArious caste .. to fl()('k to the 
tomb of S. Francis Xavier at Goa whenever an exposition of 
the saint's body takes plo.ce, or to dc-uy the supremacy of the 
Brahmans .... lay it down broadly that ill the religion of the 
unlettered masse'> sectarinn distinctions have no place. "If a 
coolie or a cartman "'ere asked if he were a Vaishnava or a 
Qaiva, he would not unde:rsland the qucstion." t The ordinary 
villager is content to worship the local" godlings," to whom he 
looks for rain, bountiful harvests, and escapc from plague, 
cholera, and smallpox.6 There are in reality two religionli, one 
which has been rooted in the soil from immemorial antiquity 
and coutains innumerable survivals of aboriginal usages, trans­
mitted through whole m:illenniums with immeose tenacity of 

1 Cp. AliD'ie Studw, ii (1899), 288. 2 lUporl, part i .• p. 362. 
I Ibt4.. p. 63. On Bhagavst, eee below, p. 244 ; anil on Niri.,fol1&. p. 166. 
• BIpItrt, p. 66. 
, Cp. Dr Whitehead, Bi'hop of Kadru, OD Tht. V~ God. of S0td4 

btdi4 (UH6). ' 
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habit. the other superimposed by the Brihmans, of very various 
degrees of refinement, but still capable of soaring into heights 
of lofty spirituality, which the average man makes DO pretence 
to understand, though he may vaguely revere its mlluifestation 
in the austerities or devotion of the saint. The Report on the 
Punjab (1912), by I!. distinguished native scholar, Pandit 
Harikishan Kaul. is marked (as is natural) by more minute and 
intimate knowloobre. Hi~ definition of the Hindu requires that 
"he !.hollid be born of par.enh not belonging to some recognised 
religion other than Hinduism, marry with in the same limits, 
believe in God, r~pect thl~ cow, and cremate the dead,"l but he 
adds that the word Hindu 11.'> !lOW uS('(l is based upon no 
principle. The term i ~ neither geographical, religious, nor 
racial. The daily practice i1> extremely simple. The ~rdinary, 
villager, Ilot Uclonging to the Briihll tall or other higher castes, 
unversed in sacred literature or ('crcmonial ritual, will (except 
under special di1>8.hilitics) bathe c\'ery morning. The elderly 
men and women will visit a temple of Vishnu or (iva., of a 
goddess or 1I0me saint, if one hapJX'ns to be within reach. In 
the early hours or after the bath they will recite the name of 
God, Parmeshvar, Bhagwnn, lL"im-llftm, Kri 1'> hna, or his consort 
Ra..Jbii., an elementary form of daily worship The uneducated 
masses do not 11l1der.~t.and the philo~ophic differences which 
divide the religious orders. But they main tai n with great 
tenacity, though often with curiou~ fresh applications, the 
traditional outlook of centuries past: and beneath the colossal 
productions 01' poetry, thc commentaries of the learned, the 
debates of the school~. and th(> hymn .. of the de\'out, the vast 
and varied mas'> of u;,age1> founded on the (:(lnception of a vague 
energy, lodged in specific objects and responding in different 
ways ~ human needs, still coutrol !> tbe imagination, and claims 
its annual dues.' 

I &port, p. 109. 
t See, for eumpJe, the d lll!e riptioD by Sir Herbert Risley of the festival 

At the 'Pring equinoJ:, "wben. it is incumbent on every religious-minded 
penot. to 1Irol'llhlp the ImpJementa or insilfDill. of the vocation by which he 
live&." ~ . tudent of the Rig Veda recalls the invocation of the arrow 
and the drdm, the praise of all'lDOUr and bow, tbe homage to lIf¢cu1tural 
implement., probably the plot'lghBbare and the plough. Macdonell, YtJtitc 
MfIAology (1897, Buhler's G<rwM",,), p. 166. Simu.rly co-da,. "th6 
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II 

The higher thuught of Hinduism must, of course, be ~ought 
in its literature; and while Buddhism was actively at work 
in produc-ing its long sm-ies of sacred books to embody the 
tcachillbrs of its IlUmeroU:5 sects, the rising forces of Hinduism 
took the national traditions in hand, and under different in­
Auences of philo'Wphy and devotion endeavoured to organise the 
immense collections of m.ythology, religion, Rnd law. In spite 
of the ellormou~ difficultii~ surrounding their origin and history, 
a few words must he said about the Law-book of Manu and the 
great epic known a. .. the MahllbhrlJ'ata, which retJec:'t the de­
velopment of Hindu thought and life during the period when 
Bud~hi1>U1 was rising into power, and organising its great 
fOl'eign missions. 

The religiou.~ and literary proceSIie5 by which the sacred 
hymns of the sacrificial fomllll:c of the immigrant Aryans were 
finally gathen.>d into foul' great collect ions under the name of 
Vedas) can 110 longer be traced with flny {:ertainty or fl.l>sig ned 
to any definite dates. But the nece.!.sity of maintaining the 
text (for example, of the chief group, the Rig Veda) when it 
was still transmitted ouly by memory, early led to the develop­
ment of varjou~ subsidiary ~tudies which were finally embodied 
in six Ailgas or" limbs" of the Vedic corpus, and constituted 
different branches of V<.-dic scien<'"e. Beside t he ritual treatises 
known as Hrahman8.S, and the phil~opbical tracts designated 
Upanishads, these works were concerned with phonetics, l metre, 
grammar, etymology, astronomy (fo1" the regulation of the 

1I01dier wOI'llhip~ his aword ; t.b.!': cultIVator his plough; the money-lcnder 
hit ledger ; ..• and to take the moat modern IUlltanc.e. thc operat.i\lle~ ill 
the jute mi1.1&~ar Calcutta. bow down to the Glasgow.made engirl:, whi .. h 
dri." their loome." A group of Govenunent clerke l!et up an office deepateh 
box aa a kind of altar, placed an inkpot and aU kinds of stationery upon 
ad around it, draped the whule Wi th feetooDll of red tape, and under the 
direction of a Punjabi Bribman (a clerk like theouelves) made their 
offerings of rice, tlll"llleric, spic:ea, pepper, etc. Risley" TM P«Jf!k o/lndw t 
(1916), p.~. Contrael. WIth this the Da~lV Practiu 0/ tAt Hind.,' (J9U, 
AJ.l&habad), by Slisa Chandra Vaau, with offerings and prayettl to Brahml, 
Vi4hnu. RlIff*, Prajlpati, and. others. 

1 ~ cpo TtKttVIYG UJOnUh., i. !, SHE, xv. 146. 
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calendar and times of sacrifice). and ceremonial (kaIpa).1 
These works assumed tbE~ form of short summaries condensed 
into the utmost brevity. embodying rules which were expounded 
orally by the teachers of t:he hallowed lore. The production of 
such 8iitraJ (or" threads ") needed long experiellce and patient 
effort, so that the famous gra.mmarian PataJljali (in the second 
century H.C.) could affirm that a ~iitra-composer rejoiced more 
over saving half a vowel than over the birth of a son, ' The 
ceremonial Sulras fell into two groups: one possessing the 
authority of l'e\'elation, concerned with three great groups of 
sacrificial ritusl; the other based upon establi1:ibetl tradition. 
To this latter branch belonged the treatises of household law, 
regulating the domestic usa.:,ooes and daily sacrifices, with their 
appropriate ceremonies from birth to death; while a second 
series, kftOwn as Dharma-Sutra3, dealt with religious and secular 
law, inseparable parts oj~ olle great system. Out of these 
Dharma-Sutnts, compiled in ditfcrent schools of Brahmanical 
teaching, came longer works in verse, expanding and illustrating 
the peremptory sternness of the dogmatic rules, under the name 
of lJhaT1IUL-{-'iiatra3. Larg;e numbers of !;ouch worka are known 
to ha"e been composed in the centuries reaching from our era 
to the Mohammedan conquest; nnd the most famous by common 
consent throughout Indin is the ftfiinava-Dharma-pidra, or 
Law-book of Manu.3 

In Vedic mythology Ma:uu is the son of the A..ditya Viv8Svat, 
the" Shining One,'" the su.n. H e is even the offspring of the 
Self-Existent Brahman, and may be equated with Prajapati, 
the "lord of creatures." The Rig Veda calls him" Father 
Manu," and Ire becomes the eponymous hero of the human race, 

f How theBe lItudiu grew up, and what period of time was needed for 
fl1eir devefWpment, i8obscun. The list of it.em! In a BriihIIl&ll's training 
ttl an early Buddhist text (A1nba~~ha S., i. 3: Rhya David!!, SHE, i. tOO) 
is rather scantier than that in the BrihadaTa!iyaka Upan., h. 4, 10; iv. 1,2: 
SBE, xv. Ill, 163. On ths itfhd1a3 (Jegcnus) and pIlTt.'i!14" (coml.ogon~). 
aee below. pp. 133, 280. 

t Winternitz, Ouch. d-: Ind-iu:.nm Literatur, i. 230. 
a Buhler Ineeeeded in demonstrating that a prior work of the Dharma­

Stltra clua h.d once existed under Manu'. name. But beyond one or t1VO 

qootationa DO maD1UCript of !lUch a text has been diaeov"red .. ep. hi. 
traJulation, SBE, :n., Introd., p.lx.iii .• 

9 
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part god, part man.1 He founded the moral order and the 
institutions in which it was embodied; crowned himself, he was 
the pro~,'tmiwr of kings; he kindled the sacred fire, invented 
the sacrificial rites, devised the funeral offerings, and revealed 
the sacred \'crse1> The twelve cbapters open with an a~ount 
of the (~reation of the world, and dose with the principles 
govl!rning the sequences of transmigration and the attainment 
of union with the eteC:llal Brahman. The actual laws are 
conCi!med with the holy ri tes which must be performed for the 
"twice-born .... which sanctify the body and purify from sin.2 

Here are the rules of studen tship, the duties of the householder, 
the laws of food and purity, the ordinances of behaviour proper 
for women, for forest hermits, and wandering ascetics, the 
obligatiUln, l:I.uJ respollsibilities of kllJg .... and maxims for tbe 
administration of justiCE:. So iglJorant are we, howeYer. con­
cerning the de\'elopmenl of Indian social organisation, that it 
bas been impossible to ;fix if). dale by auy comparisons with 
secular history. No such history exist!'..a \Vhen the work first 
became known , Sir William .JOlles, impressed by the Hindu 
belief in its antiquity, proposed to ascrib~· it to the age of 
Moses. In tbe last gencr'l1tion Sir Monier Williams brought it 
down to the sixth or fifth (:cntury H.C. Arguing from its 
metrica1 form, Max M illieI' assigned it to 11 date following the 
year A.D. SOU;' while the re.earche~ of Buhler and Jolly 5 place 
it Within the two preceding centuries. I ts legal materials may. 
of coUJ'SC, be of far greater antiquity; but i ts theological and 
philosophical implications show it to be much later than the 
earlier forms of Buddhism; and its proverbial wisdom seems to 

I Buhler, p. lvii. 1 ii. 36. 
~ The earlie.st attempt at a hi~tolle8.1 work, the Rdjalaratlgini (or" River . 

of Kings "). II hIStory of Kashmir, hy Kalhan", was not compoeed till the 
twelfth century of our en, A. Po 1148-49 (Macdonell, Salilkri' uu,.a.tun. 
1900, p. .30~ The help which the modern .tudent of the Pentateuch 
derivee from the hiAtoru~lll boob of the Old Teetament in tracing the de­
velopment of the aacred Law, it not available for aimilar inveatigatiOll in 
India. Nor doe~ geography Ilrovide any dues to tlle locality of ita origin. 

f I.t1Q. (lssa), pp. 91, 3&J • 
• R«M und Silk (1896, in Buhler'. Gnmdrill). po 16. Cp. Maodon8ll, 

&tvImt ~l'u7wur', p. 428, no~ nlUeh later than .... D. 200. Egge1in&. EtlC¥. 
BriI.lI, xii .... 1111, thinks the question cannot be 8Jl8lfered. 
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run in streams parallel with those of the great epic, the 
M abahhiirata. 1 

The national epic of India doubtless hM its roots in the 
distant past, but the two poems in which it was subsequently 
embodied, the Mahii.hhii~ratA and the fi !unayana, cannot be 
dated in their prc~nt form before Qur era,lt Like the bards 
of Grcecc who chanted tbe dCl-'t'is of heroes, the ancient singers 
of the immigrant Aryan tribes cdebratetl the prowcl>S of their 
warrior-kings. The Bharatas, whose" Great Conflict" is related 
in the poem named after them, appear in the H.ip: Veila as a 
military tribe. Their settlements extended between the Upper 
Ganges and the .TuIlICa, ar.td their fame \\-ns such that Blliirata­
tJar,rha , or "Bharllla-Iand," was at last employoo by Sanskrit 
writers to ('over the wbole peninsula of Indi a.a Amollg the 
Bharata princes a king IlBlmeJ Kuru gained sufficient eminence 
to give hi~ name to a 'whole diArid, or Kum-kshetra,1 and 
his dc.«cendants were known as Kallravl;ls. The <"entre of their 
power was at Hnstiuiipura (the modern Delhi), and there a 
fierce strugj!;le arose betwl'clI the faHlilie~ of two brothers in 
the royal house, the hlind DhritA.rlt:>ohtra and Pimdu. To 
Dhritariishtra are born olle hundred sons ~ PimJu is content 
with five, knowil by their falher':- JUune IlS lYmdal'as. Third 
among these was Arjuna, whf) WOIl the lo\'ely Dmupru:Ji w. his 
bride by his skill in archu),; but in the aulil{tll' usage of the 
poem ~hc becomes the wife of Ill! five hrothers. The pro~pel'ity 
of the PiindavllS is suddenly marred by the folly of the eldest, 
" udhishthira," who lose.':, crcrythillg to his KaUr£I.\'a cousin 
Duryodhana 6 in It game of dk'C. The hrothers, accompanied 
by the faithful Draupadi, are scnt into exile and retire into the 
foft>st; Ilnd the story of the "Great Contest" really ended 
'originally with the eighwm days' battle between the Kauravas 
and the King of Mahiya, with whom they had taken service. 

I Jolly, p. 15. 
t On the &may.na ("Ra:ma'. Adventures"), _ below, Led. VII., 

p.4!4. 
J "India" comee through Greek alld PersiaD from the Sam!krit BindA". 

"river." applied Hpecially to the Indus. 
, Already named in the Yajur Veda, and the BriUuua.J,as; cpo Wint.ernitt, 

fh«A. dw 1M. lMot:nllUf', i. 2~'. 
~ "St.eadfut in battle." , .. Hard to Le o'fel'C(lDl.6." 
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The KauI'8va forces are annihilated, and the Sons oC Piindu 
return to their old home. 

The tale was doubtless sung throughout Kuru-land by the 
minstrels who were to be found among the households of the 
DobIes. These gradually (ormM a special class, who chanted 
the deeds of thf! warriors and recited the dignity of their lineage. 
They were the depositaries of local traditions as yet unwritten, 
and transmitted them with gathering embellishments from 
generation to generation. l Such poems were recited at family 
festivals duly celebrated vvith sacrifice and rite. They took u.p 
into themselves the homage offered to the gods, and the bard 
consequently began to 8.pproach the priest. 2 Mingled with 
the !ales of valiant deedn and heroic endurance were schemes 
of the creatIon, the four tl.ges, and the dissolution of the world, 
pedigrees and genealogies from sun and moon , stories of ancient 
sages, conflicts with demons, marvels of primeval antiquity, 
W&rS amid the powers of heaven, the wondrous churning of .thc 
ocean to produce the drill), of immortality, the wisdom of seers, 
the feats of ascetics, the cur5£!:, of holy men, the teaching of 
Brahmans, the shrewdness of animals, ethic:., philosophy, and 
sacred law. ..By what steps the original We of the }~ive 
Pindavas was flnal1y converted into a sort of national encyclo­
predia of tradition, morals" and religion, it is no longer possible 
to ascert:.ain~ It was eml)hatically a layman's story, and how­
ever it might be1iandleo1n the interests of religion, it never 
fell into the kef!ping of one of the great Vedic schools of 
technical learning or 'Ipocitic ritual. Its authors drew tbeir 
materials from the life they knew, where kings were charged 
with the responsibilities not only of their people's welfare, but 
even o( the world-order fOl~ their age; where custom might 8tm 

I Theile , fjla.l are already mentioned In the Bmhm&nas. ,.g. falap. Br., in 
SBE, xli.. 60,111. The earheat extant Law-book, Ga'ldama, IV. 18, SBE, 
n. 196, deseribee them lUI the offspring of a Kahatnya father and a Brihman 
mother; cpo VG.Nh~ %Vui. 6, SBE, xi .... 94. According to Man",x. II, 17, 
4'1, tbe, alto Qla.nae:ed horteS and charlotAI (SBE, UV. 404, 413). 

I Cp. the fi,gure of ViQvalDltra (" a friend to all "), the traditional author 
of a large bumber of hymns In R. V., IiI., In the service of a Bharata klb8. 
by birth a lUbatrlya. Legend aatTlbed to him the power to make the 
waten of tra riven give .,&, for the Bharata troope to crees onr in the 
'WV witltSu-3i1, king of the Tt-itswl (B. Yo, iii. 33). 
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be more potent than le~ral enactment, And on the other hand 
the demands of oeremo:nialism might be set below those or 
knowledge, of strenuOlls Belf~discipline, of (en'cnt love. 

In some parts of the poem all action is suspended for religious 
edification or long discourses of morality. As the troops of the 
contending cousins confront each other in battle array there is 
a solemn pause, in order that Arjuna\. charioteer, the incarnate 
Krishna, may chant the fillnous "Song of the Lord," the classie 
poem of Indian mysticism. I \ And when the victory is won, and 
the eldest of the Five Brothers is installed upon the throne, he 
is divinely told to repair for in'i>truction to a venerable hero of 
the royal hou1>e, Bhi!>hma (the" Terrible "), now waiting for 
death upon a bed of arrow!>. There through hundreds of cantos 
and many thousands of c,:>uplet:. 2 the dying warrior pours forth 
recitals of antique experience. lIlaxim~ of conduct, principles of 
law, which serve a1> a framework to hold interpolated disquisitions 
on philosophy and strange discourses 011 religiou. In the long 
history of the poem old gods aro~e into !lew eminence. Vishnu 
first claimed recognition :i ll It, and large additions were made in 
his intel'est. Then Giva would not be denied entry, and there 
are similar traces of handling in his favour. Of these processes 
no definite chronology ca.n be constructed. At what date the 
tale of the Five Brothers first took shape there is no clear 
evidence. Both Vedic and early Buddhist literature recognise 
the existence of itihiUaa or narrati\'es of the epic class,' yet 
nothing iii known of the great battle ill Kuru -land, though this 
is often mentiolled as a rt!gioll of important ~rificial feasts for 
gods s.nd men.4 (rh~ first di~tinct allusions meet us in the 
Household Laws of AyvllluyanB.,& placed by Lassen about 850 
II.C.B The grammarian Panini, probably in the same century, 
'was acq\lainted with mallY of the leading names of the great 
story. and his commentator Patailjali (about 150 lI.e.) knew it as 
a poeiI!:~) But it is highly unlikely that it had then attained its 
present size. The scholar detects diversities of language, style, 
and metre, The poem itself suggests its own growth from more 

1 Cp. Leet. V., P. 260. t xil. 62 t.o xiii. 167. 
• a.e abo.e, p. 129 1• Wlnternitz, Ouch. tUr Ind. Lit., i. 399. 
• iii 44, SBE, xxii:. 220. 
• Cp. EggelW&, En.cy. Brit.II, ui •. 16Ba. 
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modest origins. Plat.w t :raditionalJy under the authorship of 
Vyiisa, the" arranger," it tt~lls us that he and f;ome of his disciples 
knew SBOO couplets., and again that be composed the Bhiirata­
SaT[lhieii in 24,000.1 Hen~ are hints of growth in its opening 
exposition of it~ theme!;. The ... limax of the story is reached 
with the great victory at the end of the eleventh book. The 
lengthy addition" to the protracted scene of Bhishma's farewell 
counsels, and the final trill~l s of the Five Brother;, till their re­
union in hea,'en, are no essentials of the ancient tale of the 
"Great Conflict," and belong to diRerent deposits of edifying 
teaching. O/l{1! past the limit of our era, the evident'e becomes 
more certain. Some pasSH!-,"eS show so mIlch affinity wilh the 
style of the later Purana. literature that Holtzmann, in his 
elaLomte work upon the poem, proposed to date its remodelling 
between A.D. 900 and 1100, still leaving room for additions 
some years later.1 The r£~overy of ill"criptiolls from different 
parts of India., however, enabled Br,hler to show that by A.n. 
r;oo the poem was already a sacred book of aUlhOJit ative 
teaching and edification. Texb in \'yiisa's name forbi~ding the 
diversion oftemp!e endowments to secular purpoM!i> are repeatedly 
quoted from the fifth and !>ix centuries onwards out of the in­
junctions in Book xiii.;) In Han.ha Vardhaua'!l reign (606- 648) 
pious re;itations were performed ill the temple,,; and, at the 
same period, a distant Cambojan (,olony organiM:d similar public 
readings of the poem, which was alreadj' preserved in written 
form.4 This date does nol, of course, exclude the possibility that 

I i. 1,8] ; ] , 101 . 'fb~ longest poen) in the Epglish lallgllll.ge, Browning's 
TM Ring a1lll fh4 Book, is !laid t o contain Ilpprol.imately 22,000 lilies. 'l'he 
first. Calcutta &clition of the Maluib/uirAt'1 nUlubered the couplets of the 
eighteen boob at 90,1192. Tb,~ appendiX (know» &.8 tl,e Hari-'fIGlfUia, tbe 
legend of KrisbJ:la) brings up the t.<>tal to 106,400. Texts in different pam 
of India vary slightly in the omissiun and ineertioll of verse>! and rru:.toI!. 

I A. Holtzmann, DIU MaMbluirata, i. (1892), 172. 
, The poem is even B8.id to ec,nr.a.in 100,000 V6r!!e8; cpo i. I, 107, obviousl,. 

a round namber. 
I Cpo Buhler, Indian Studio.~ ii. 26 (in Si/z-unglbtrichte A~d. WW. in 

WWn, Phil. Ristor. 01., exxvii. 1892, :Iii. A.bhandlnng), quoting Bartb, 
1~ dv Cambcdg~, pp. 3()...3I. .. Copies of the MabUbhirata, the 
Rimiyana, aDd an UDn&Uled PUril}a, were pre!!enUd to the temple of Veal 
Kantel, and the donor made anan&eJnente to elllUl'e their daily recitation in 
peIJ»tuity." Buhler felllfl.rU thai; the spread of thia cuatow. over 60 wide 
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still later additions may h!1ve been made to it. But it enables 
us to treat this immense: collection, with aU its dilenity of 
interest, as a witness to the complex religious life and thought of 
India during the 6rst five or six centuries of our era. 

III 

What, then, is the foundation of the whole conception of 
man's place in the world, his nature and capacities, his duties, 
his opportunities. his destiny. which this amazing poem offers 
to the W estern student? It unfolds an immense panorama of 
existence; it peoples the universe with multitudes of super­
natura.! beings of every rnnk; it conceives the world as a per~ 
petual process of creation and destruction filling eternity with 
an everlasting rhythm ; and it places the entire scheme under 
the control or inexorable moral law, which secures that always 
and everywhere, from the highest. heaven to the lowest bell, god, 
man, animal, 01' demon shall recei\'e the pre<:ise equivalent of 
his deserts. It professes to deal with the whole duty of man in 
view of three great aims of human activity: spiritual merit, 
wealth or personal advantllge, and pleasure; 1 and it undertakes 
to show the path to ultimate deliverance from thc sorrows of 
transmigration into union with the Eternal. 

The root of this gigantic claim lie., of course, in the vast 
literary and religious devdopment embraced under the general 
term Veda. The Mahiibh:ii.rata is not a text-book of theology; 
but the sages and teachers who are concerned with the problems 
of human conduct aDd experience, are constantly compelled to 
justify their exhortations by appeal to an authority beyond 
themselves. The sacred knowledge bas the character in part of 
divine Revelation, and ill part of consecrated Tradition. But 
it has the further peculiarity that while in one department 

&II area dearl; indlcatee that :in A.D. 600 it Will:! not of recent origin. The 
poem bad ~uired the l'I!.nk of Smn't.i (Memory or Recolleetion), i.~. sacred 
tradition, like the Law·book of M"DU, the V~liilgu., and olher worD 
depend'lnt on tbe Vedas (Revel&tion). Still earlier inecriptioDI in VariOUI 
pvt. of India in the middle and latter balf of the fifth century quote 
impreGato17 Ver&ell againllt the diversion of temple endowmentIJ "from the 
:M&blbhirat&. " 

I i. 1, 48, DAarmo., A.-rtAI&, anJ Ka-. 
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of life it _ "'p",me ",.trol, i. another it "'j .. " ita 
own demands and points the way to its supersession. Both 
these aspects are reflectEd in the poem, and need some brief 
illustration. 

Veda and Upanishad l!lre truth, and the virtue which they 
inculcate is the highest.1 The four Vedas must be studied with 
the devout lore gathered round their words and syl1ables, for in 
them is the Exalted One established; ~ a~d those who are thus 
acquainted with the Sup~!me Soul behold the unchanging origin 
of all things.3 The ancient Rishis were the agents or instru~ 
menta of their compilation, but the words were tbose of God 
bimself.t Yet the testimony of the Scriptures is conflicting; 
they proclaim different paths of life, the way of works, of 
ritmll and sncrifice, and the akndollment of all outwaro action, 
the way of renundation, of inward concentration, the conquest 
of selfish desire, of victory over the world. 

When the Five Brothers stood round the bed of arrows on 
which the venerable Bhisbma lay dying, they shrank from ques­
tioning him until the incarnate Krishna had first approached 
him. Then Bhisbma recognised that by his grace 6 all pain and 
weariness had left him, hE: saw clearly the invisible links uniting 
the present with both PlSt and future, and embraced ill one 
view all the duties laid down in the Vedas ADd itl the Vedantas.s 
These are of divine origlln, and hence of universal obligation. 
FOf the due performance of the sacrifice, said Manu, the Lord 
Brahman drew forth the threefold eternal Veda (Rich, Yajus, 
and Siman) from fire, wi:nd, and sun.7 A strange legend told 
how Brahman, engaged in creating the sacred Four,' was 

I ill. 206, 67, 83; cpo :lUI. 84, 20, ¢rtra--prdrna~ya; 1. 37, V.pra-
ma~rpanat. 

I BhagalXtn. 
J xli. 236, 1-2; cpo Manu. J:11. 99 If., SEE, nv. 006. 
, X1L m, 10, the Atman or Supreme Lord. 

,t." xii M, 18, prtJaJda, the dIVIne lavour whICh not only 'overcame all 
phyaical dlll&bility, but enlightened the powere of the mind. 

• Thll term does Dot yet a.eem apphed 118 the dea18natlOl1 of a .y6l:em 
of plulOlOtJty. Here and el.sewhere It denotes the UpanabadL Cp. 
Hoplrin., The cw.t E,w oj 1'1(;110 (1901)' p. 93. 

, Maft .. i . .II, SBE, uv. li. 
S The Atharva Veda iI here included, MM., ill. 348, 28. 
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8udtk!nly attacked by two mighty demons, Madhu and Kaitabha. 
constituted respectively OUtt of Ignorance and Darkne!$.l They 
seized tbe Vedas, and di-ved into the primeval ocean. The 
stricken Brahman, oompla:ining that he was -robbed of his eyes, 
bis strength, his refuge, addressed himself to Nar6.yana (a fonn 
of Vishnu), who is here 'presented as the Supreme Lord and 
Creator of the world. The demons were outwitted and the 
Vedas restored to Brahman. The angry impersonations of 
Ignorance Rnd Darkness presumptuously attacked the Most 
High, and were promptly slain. Brahman was then at liberty 
to proceed with hi.~ ~at:ive work, and, aided by Hari (NArA­
yana-Vishnu) and the ' Vedas, produced the several worlds and 
their eontents.2 The lale belongs to the later sections in which 
Vishnu is exalted above Brahman,! and bas a transparent alle~ 
gorical meaning. Ignorance and Darkness are alwa)s brothers, 
and the enemies of T ruth ; they can only be conquered by the 
Lord of Light. The Vedns are thus the source of Morality and 
Duty;' they belong to th,~ sphere of works or action; they lead 
to cor~sponding rewards ; but above these, surpassing charity 
and sacrifice and Veda~study, ric;es the exalted virtue of Self~ 
controJ.f> This is the indispensable condition of that higher I 
knowledge which finally ,secures union with Brahman : .. Self~ 
control, renunciation, and vigllance- in these is centred im~ 
mortality." s 

To this higher knowledge two clements contribute; the first 
is inference (anumana), and the second direct perception (pra'!I~ 
akaha). There are three grounds of belief; common practice 
or inferences drawn from the direct evidence of the senses, the 
Scriptures, and the arguments of reason.' The path of approach 
to Brahman for the purified soul lies through austerity and 
inference, through the du.ties of one's order and obedience to 
Revelation.8 BJ' inference do men know the oneness of Purusha 

I TClmIU," darkness," 18 used, also of a11irlyd, " :gnorance." Raju, which 
aoquinlS the meaning of "pass1on," is also a term of "gloom." 

I xii. 348, 70 . 
• FfIl an older versiun of V lBb.nu's LItle " Madhu-s)ayer, b see below, p. 238. 
I xii. 121, 67, dharma. aud '!U'patka, "the path of right." Their 

authority ill ekrnal; ep. xi}i. 84, 37 ; :ui. 306, 7. 
6 xii 160, 8. 
T xii. !nO, !at, 1wttdgama-._:tch4rair YGd 'll.ii:am. 

e v. 43, 2i. 
a xii. 200, 19 
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(the ultimate Spirit) with goodness, for among its manifest&tions 
are forgiveness, courage,. abstention from injury, eque.bility, 
truth, fCDunciation. Tht!$C are no mere humllD qualities, they 
are the issue of that (unrulmental element of Satt'VIJ or .. good­
ness" which philosophy n~nised as one of the three potencies 
wrapped io the constitution of the external world.1 In the 
section known as the SI1,fUJtmjiifiya, or conversations of the 
ancient sage Sanabujl1ta. with the blind old Kaurava king 
Dhritariishtra, the nume:rous Vedas were $;8.id to have been 
composed through ignorance of the one Veda, here apparently 
equated with Satya, Truth, for it is im'llllediately affirmed that 
through ignorance of the Truth ('"ercmoLies became amplified.! 
When Truth was weighed in a scale against all religious ob­
servances (dhfl"1la), it PTO'ved the heavier.:! The sages are never 
weary of extolling its maj.esty. It is the inner might of creation. 
and sustains the world.· There is nothing higher or more 
sacred. it is eternal duty ; it is the secret of immortality; it is 
Brahman himself.G ,The :rcligion of Truth is thus superillr to 
that of sacrifice and the slaughter of animal!>.' Here are 
mysteries beyond the power of logic to explain. Wben 
Yudhishthii1l. inquires of :his vellcrnble coulISl·llor Bh"ishma who 
is the God of the gods and the Father of the fathers, he is told 
that reasoning (tarka) might try to answer for a hundred years 
without success,7 But thl~re i. a higber path of knowledge, and 
its name is insight (prat~/ak8ha). ~11e materialist, indeed, will 
limit its application to perception by the senses; 8 but the 

I :uiL 48, 7-9 ;= Anugita, Iuiii., SBE, ,iii. 3'13. Kdwzmcl is con~ 

8tanLly rendered" forgivenesa " by Indian Hcholan ; perhaps" forbearance," 
the Biblical ~'Iong.~uffering," i ll more cuet. 

t v. 43, 43; SEE, VIii. 171 • 
• xii. ISS, 68. 
, Iii. 190, 1. 
~ xii. 109,4; 300,29,30; 161!, 6; 175,28; 190, I. 
I See tbe story of Dharma (Moral ity), who became incarnate in a deer, 

and begged a Brahman DallIed Satya (Tru~h), living in the forest, to offer 
him in .-ewee, that be roigbtgo t.o heaven. The Brihman nearly yield. 
to !.he te1npta.bon, but ill finally wthful to the prio.eiple of ahi1plll., absten­
tion from taking life (xii 271).. 

1 xii. 336, 4, tI, 
• xlii 16i, .. 6; the riew of' the ~ or rationalm.. 
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philosophic mind long "'aiDed in self..coDtro] reaches a point 
of view beyond all t'eIlSIiJDS, illumined by the etrulgence of 
Brahman. There in solemn concentration, like the flame of a 
lamp that is fun of oil in windless air, undisturbed by sight or 
sound, he gazes on Brahman, the Supreme and Unchanging, 
like a burning fire in thick darkne-.s.1 That is the last attain­
ment of wiMiom .!lnd discipline, the liberation from the bonds of 
flesh and time, the union of the human alld the divine, the 
blending of the temporal with the EternaP 

Over against the-,e different sources of belief and practice 
sland the Niistikas,1 \Bt! sceptic!> who deny the authority of 
Scripture, the exi!>ten~ of' 8. ~oul, the continuity of life under 
the Moral Law from world to world,' An ancient king 
Janamejaya, who bad killed 8. Br:lhman, i!> warned by the sage 
Indrota that if he thinks that this world does not exist and 
there is none beyond, Y a.ma's me~sengers in hell will soon 
remind him.6 Men of1earning and logic travel O\'er the land 
speaking at meetin!,l"l>, declaring that there is no soul, and 

• contemptuous of immortality.6 The Buddhist doc'i.rine of 
ignorance and thir<.t (m:id1Jii and trifhll;;:) appeals to be repudi­
ated (xii. 218, 5!t, 35), while the parallelism of Buddhist and 
Brahmanical ethics il> iIlul>trated by the appearance of verses 
from the Dhammapadu in a Hindu setti ng.? The picture of 
social decline III the last of the Four Agel> point.. to the 
multiplication of nuddhi~t relic-~hrines and consequent neglect 
of the temple!> of the gods.fl Whl'1l 11 wealthy V8.i~ya, driving 
rapidly in hi" car, rudely ran over AU ascetic young Brahman, 
and left him moaning in the road !\nd longmg to die, Indra 
appeared to him in the fi)rm of a jackal Comparing the in-

1 Ill. 317, 19,21). 
! On the Yoga dlSClpliuell, 6eo~ bdow, J..ect. IV., p. 211. 
S From!la ash, " It IS not," a'nl" p 17. 
4 A long h!t of doubts Oil \'8rlOU8 Bub1ecta 19 enumerated IU IIV. 49. 
, Iil. 160, ]9 . 
• I ii. 19,23,2'. 
1 B'lpkina, TM Oreal Epic of lruIw., p. 147 3. 
8 Cp. iii. 190, 6t., 67 It may, however, be doubted whether BopkilUl is 

right (p. 88) in ldentlfying eert.&1ll yellow-robed ruendicanta who rejeet.ed 
the Veda (Iii. l~ 32) with Buddbilts.. lUI they are eaid to carry t.he triple 
.kW whith \IJU the muk of &~hmaD MOetilA. 
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coDveniences of his own lot, without hands, with the Brihman's 
privileges, he bids him rise and practi~ virtue. His own 
Ilbimal form was t,pe punishment for unbelief in bis previou8 
birth. He had been a rationalist with little faith, he abused 
the Vedas, he talked about arguments in meetings, he was a 
sceptic, proud of his Jearning while realJy ign~t. Tbe 
young Brilhman accepted the lesson and recognised' the god. I 
The gatherings at which such displays of reasoning took place 
.. ere sometimes connected with great festivals. When Yudhish­
tbira celebrated the costly and elaborate HOr&e-Sa.crifice in 
expiation of his sins, amid a splendid .oncourse of kings, the 
debates of eloquent rea~;ollers formed an attractiye part of 
their entertainment.' The intellectual activity implied in 
court I\nd camp. in the palace Ilnd the forest, among women as 
'l'ell 8.S men, is 110 less keen than in the early days of Buddhism; 

i:..s range is perhaps wider ; its philosophies are more clearly 
defined; their effort to conceh'e the world-order is more 
strenuous and more subtle. 'Vhat, then, became of the religion 
of the Ved&s, and how was Brahman related to the ancient 
gods? 

The Brahman of popular theology. 8.S he is describt.-d by the 
Buddha., was, as we have ... een, conceived in the moost vivid terms 
of persoDality. He was " the Mighty, the All-seeing, the Ruler, 
the Lord of all, the Maker, the Chief of all, appointing to each 
hi8 place, the Ancient of Days, the :E'ather of all that are and 
are to be," 3 After a brief preface introducing the Bhiirata as 
the composition of the great Vyiisa, the poem opens with 
homage to "tbe Primeval Spirit (Punuha), the True, the One 
Unchanging Brahman, both Manifest and Unmanifest, the Ever­
lasting, He is both NOJ[l-e:ristentf'nd Existent-nonexistent,' 
Transcending all existent-nonexistent. Creator of the lofty and 
the low, Past, Future, Undeeaying.... Here, indeed, are riddles, 
first formulated when the II.DeleDt Vedic poet projected imagina­
tion into a dim and distant past when there was neither 8at nor 
tutU, "being nor non·beiIlg."1i The solemn terms play their 

I Di 180, t liT, 86, 27 • 
• Op. cu.w. P. 10. 
6 1liig V_, L~I9, 

I i. I, 23, aNtIw:ha fiM-aladlchaim, 
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part in early .peculation with meanings often difficult to define.1 

They pointed the language of devotion, and the worshipper 
prayed-" Lead me from the unreal (alat) to tbe real ('4~)! 
Lead me from darkness to light! Lead me from death to the 
Deathless." : Tbi'l world of change and dissolution bas no 
permanent ~jstence; onl.Y the realm of !lght and truth undying 
can, be said to be, So early was the great antithesis apprehended 
by Indian thought which Plato afterwards unfolded to the 
Western mind. It dominated all later Indian philosophy.' 
The medieval commentators on the traditional texts had their 
own explanations. Thll8 in Manu',> account of the creation the 
same terms dt'.signate the Se1f.existcnt as both Unmanifesl and 
Manife..t, sat Rod asat.4 Some of the native interpreters 
assumed that he is "existent or fPal because he can be known 
through the Veda and Vedanta, but non-existent or unreal &/J it 
were, because he cannot be perceived by the senses." 'The 
expo.;.ition of Nandana seems nearer the mark, "who i .. both the 
real, the efficient cau!!e, ami the unreal, the products, matter and 
the rest."~ Leaving philosophy upon one side for the present, 
and ignoring the poet's subseq uent identification of Brahman 
with Vishnu, let us inquire into the significance of this Supreme 
Being in his relation to the world, to the deVlU, and to mall. 

A poem like IIjungle, va~t, intrica.te, confused, witb inter* 
lacing thickeu. &lld sweet. open glades, full of varied life, yet 
with its dangers and decay, cannot maintain any strict consist· 
ency of presentation. On the relatively small scale of Paradile 
Lent, Milton could draw the figure of the Most High in solemn 
lines of rigid grandeur. The sacred text which furnished bis 
sources was not, indeed, as we know now, of unitary authorsbip 
or homogeneous in its materials. Hut it was incomparably 
more compact tban the Vle4as and the immense mass of myth 
&nd legend which forroe?the sacred deposit on which the 

I OMdndog. Up., III. 19, 1 ; "1.2, 1 ; SBE, L boI, 93-
I BrlMd. Up., i. 3, 27 ; SBE,:IV. 83. 
• Cp. below, p. 174, and mo:re fully , Leet. IV. 
I L6,11. 
a So Buhlu, SBE, nv. 6. The world of the senses, of phenomena, of 

change, is unreal, becaUie It 18 not permanent. In MM., ~;iv. M, 7, KriaIu;l. 
declare. that Nt and alGI, and "whAtever 1a above Id! and -', are from 
hilL' 
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Mahibhimta was slowly :ree.red. All kinds of contradiction. lie 
unreconciled beneath its verse, and baffle the expositor who 
seeks ~uce them to some harmony. 

\.Ostensibly based upon the Vedas, the~ whole scheme of ,life 
has been completely changed by the assimilation of the doctrine 
of the Deed. How fully this was recognised.byeady Buddhis[[J 
has been already pointed out.1 Fiv.e hu!ldre9....J'eq" .... ~fore.&!~ 
era the doctrintf of periodic destru~oDs and renew:fs of the 
universe was already well established; For the chronotJs'Y 
of these rhythmic altenlation'5 Gotaroa apparently made no 
suggestions. The duration of the world~ages wa" left undeter­
mined. Brahmanical speculation, however, found here a fertile 
field for exercise. 11ohl(c Buddhism, which easily multiplied 
world-systems in "pace (lnd rapidly mounted to a scheme of 
ten thousand which could all be illuminated by a Buddha­
ray, llrabmanical traditiion remained faithful to the simple 
cosmos of the Rig Veda, witll its t riple division of earth, 
atmosphere, and heaven. It was no doubt conceived fIP. • 
larger scale in the realm!> "hove. But while imagination ~e 
no further adven tures Into space, it rauged free!y threli~ 
immense reaches of time. Starting from the Scripture doct~ 
of the CTv.ation of the world by Brahman, it boldly asJ[ed 
how long it would la,.,t i' And when it perished what time 
would elapse before it was renewed i' The poets sang of "th(' 
wheel (chakra) which causes the de-truction of all beings, re­
volving for ever in the universe without a beginning and 
without 8.0 end." ~ The final answer was shaped out of the 
combination of different elements, which were not always 
coherently united.. 

Within th{: general framework of periodic origin and dis­
solution the 'history of humanity w8j conceived as a succes.~ion 
of Four Ages <!Jugru). They bore t~ names of the marks upon 
a die, representing the figures 40, S, 2, and 1, and they wituessed 
the slow deterioration of the race from a condilion of innocence 
od happiness through diminishing length of life to social 
diaorder of every kind. The duration of these ages was de-
6nite1y lhed. Each had its corresponding number of thousands 
of bulDUl ,*" with a 1l10rnlUg and au evening in hundreds to 

I &p.!lnk, P. to. ,,-.MM., i. I, to. 
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match7 th,: total of the ((Jill' being l!,OOO,l At the close of the 
latt age tte great conflagration breaks out. As in the early 
Buddhist eschatology, seven 8uns successively appear,- Ai the 
three worldji (189, 88) with all their inhabitants are consumed in 
the fierce flame. Twelve years of deluge follow, till a. mighty 
wjnd disperses the clouds; nothing is left but darkness and 
~,a~p'; a.rd ,t I.pLthe Sd~Created absorbs the wind, ud goes 
to sleep.3 
~en would he awake ? Later imagination occupied itself 

with prodigious extensions. Twelve thousand years seemed all 
too brief for a world..day. The four ages were combmed into a 
Great Yuga. and the Dls~,olulion (pralaya) wa.:. postponed tilJ 
they had been repeated a thousand time&.4 How the transition 
\!U- elf",,·ted in this recurrmg senes from the decrepitude and 
wickedness of thfi,last ag(~ to the glory and bliss of the first, is 
not explained. But onc H:r~ day now amounts to li,OOO,OOO 
human years, and the follOWing night is of the SIlmc portentous 
length.6 Unb8.tisfied imagmatlOn, however, still demlll1ded 
more. Manu rcproduces the old scheme which spread one 
BrahDla day over a thou'and Great Ages of the gods, each of 
1~900 years. But thc years werc now reckoned on a divine 
st'Jlle; aDd a tlivinc year seems to have been constituted out of 
S60 divine days (the number in the human calendar), a divine 
day (and night) lasting a year of our experience. The Brahm& 

I m. ISS, 17 ff Tht'y are placed unrlt' r the rlll'tlctlOn of tlJe Self­
EJ:lIItent The reckoning 15 sJnlllle, 400+4000 + 400+300+3000+300 
+ 200+2000+200+ 100 + 1000 + 100 = 12,000 

¥ Ver. 67; cp ant~ p 17. 
I The Four Ages he.vt often been compal ed WIth the HCBHXhc IIcheme 

of gold, IIdver, branle, and Iron, which doell not, however, ~b the saw, 
dll805troue clol!e AVe8tan theology also contemplated a suoceeelon'"b[ four 
pe1'Iode of 3000 yean each, l!I,OOO lD all, completed by the great 'World. 
conflagratIOn and the Renova.tlon of the earth for ever. 

t 111. 48, 66 ; cpo UI. 189, 40 .. 
• A OUflOWl modification oecUI'll ID 111. 312, J, where the day of the 

Supreme PllnPba II retkoned at 10,000 Ka.lpu, but a day of BrahllWl II 
only threequart.era 811 long, aIld wtl for 7600 Kalpaa. The lengih of II 

~pa i. not speoUied. If It. WIll the eq111.valent of the Grea.~ Yup, • 
Puuba dar would mclude 120 nulhon human yt!lra ~nn., 8pic 
M~ p. 196, baa • dLfIN1~t reckonIng, the buill of &1Ih be do. 
aotuplain. 
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day, therefore, extended over 48iO million human Y\'".1 .At 
the cl.p of this gigantic period the universe relapsed into 
I:I.byam. darlwebs and ~ased to support conscious existence. 
Brahman slept. InditiD imagination was undaunt~ by these 
colossal alternations of activit.v and somnoience.z They fit in ill 
"ith the philosophy of the Eterllal. No Greek could bave 
endured them. When Philo is confronted with th~ Hebrew 
statement that*iod .. N!sted on the seventh day" afte» the 
labours of creation, he ta.kcs great pains to explain the nature 
of the diviuc repose. It doa. not consist in cessation from all 
activity (u:lfpa~:a), for God, eternal, immutable, source of all 
energy and cause of all, can never cease from producillg what is 
fairest. Yet among all beings he alone call be truly said to 
.. rest." The HlI] and moon, the heavem., the whole worJd, 
continually moved without free-will of their own, may legiti ­
mately be said to suRer; the changing ::.easons show their 
weariness. But God changes not, he is by nature tireless. 
That which is free from weaknc!>s can never cease to rest though 
it be for ever creating. So re:.t 1<;, III the strictest sense, the 
attribute of God alone.3 

The scheme of co...mic rhythms of evolution and involution 
is not without analogies With some modem speculations on the 
effects of the dissipation of energy. But when the time came 
for picturing the great renewal. it was difficult to combine the 
conceptions of ancient religious tradition with the later doctrine 
of the Moral Order under the Law of the Deed. With the aid 
of this hidden power Buddhism could evolve a world complete 
from heaven to hell, and I~ople it with helllgs of every _~ank to 
~ ijI.!! u~~ ,guilt ~rit of their plocviou,Jives. 
But the a~t idea of creation was not thus regulated. It 
W88 under no compulsion to provide a fitting scene for working 
out the long-suspended i!i~ue of prior good or evil. I t had no 
antecedents; the Creator was at liberty to work out hili own 

1 Mcmu, l 6'7 If. The figure is, of eouree, the pl'Oduetof 12,000,000 x 360 . 
• With the MUle pl~ in the grandlOle ",bleb Buddhiet wnw. 

abowed in piling up their ~ ~u elaboret.el • period known .. 
.. ,KauftDtam, i: SO, oorlli.tiug oIl8Ventr __ e Great Yugaa. I..ter figuru in 
til. ~ mount ,till higher • 

• n. ~ 26, ed. CohD,. i. lIn. 
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ideas, uOOf<barra.ssed by the necessity of taking up the. threads 
of innumerable previous lives just as they had been sevpd &t 
the last great Dissolution. The consequence is that '9b the 
opening of a new world+8.ge Brahman appears to stand at the 
commencement of all e:xjslence. He acts with a delightful 
freedom as he produces beings of all kinds. With genial irre­
sponsibility/ but occa.'>icona.lly with incomplete foresight, he 
peoples his world, and only discovers too late tbat his super­
abundant activity has done too much. One or two illustrations 
from dift'crenl aspects of the creati" e process will perhaps ~t 
illustrate the contr&'>t between the simplicity of the older faith 
and the adaptations and 8;upplements of later thought. 

In general terms the ~upremacy of Brahman as Creator is 
indicated by a variety of titles. He is the Self-Born or Se1f* 
Existent; the Primeval God;! the Lord of Creatures; Maker, 
Creator, and Lord of the World. He i!> the First*Born and 
withal Unborn,S the Grand<;ire (pitamaha) of the whole universe.4 

When he has saved Manu. and the seven Rishis from the great 
Deluge, he can reveal himself through his fish*form and declare 
"]. am Brahma, none is greater than ]." 6 ]n the beginning 
da.rkness and silence brooded over tho:: primeval waten." 
Brahman, eternal, divine, nnd self*created, dwelt alone. ' Then 
the Grandsire was born, and created three great world*foroes, 
wind, fire, and sun. He ~~stablished the heavens, the earth, and 
the realms below; in the firmament he set the moon and stars; 
he arranged the year, the seasons., and the months. Then, 
assuming a material body, he begot sons of great energy, the 
Seven Sages. From them, through Daksha (offspring of the 
seventh) and hiS sixty daughters, came all the beings of 
the universe, del'as and fathers, spirits and dem.s of every 
degree, animals and plants, the moving and the moveless in 
earth and air and water. The whole process was completed by 

1 The Supreme Soul create! "for play," kr£4.drt1k1m, xii. 309, 11. Thia 
motive of divine aport will be heard of later. Cp, pp. 331, 468, 477. 

t Adi.-1Uva, xii. 188, 20 ~ cp .. v. 97, 2 . 
• Pi.inJa..ja and aja. So he is LktIeya, "Lord of the god,,"bot. this ti.I;J.e U 

allO applit>d (like others) not only to Vi,hnu and 9iv&, but tWo 10 other 
deitieJJ poo .. Indra and YamL 

, Bee thia 1.itle aDo in MOil"', i. 9. 
• ill. 166, 11 L 

• iii. 187.52. 
I :Iii 208, 3. 

10 
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the proclamation of the eternal religion (dharma) of~e Veda, 
and i\r solemn acceptance by the gods with their grJt teachers 
and domestic priests. 

Ancient revelation, however, had told of Brahman's birth 
from a wondrous egg, and this story could not be neglected. 
It is boldly placed at the opening of the poem. l In the 
primeval darkness e,oerywhere encompa.-.sing the world a mighty 
Egg came into being. the l1Jldecaying seed of creatures. °In it 
was the True Light, Brahman, the Eternal. The poet wrestles 
bravely wjth the difficulty; here was the Omnipresent, the 
Unmanifest.. the Cause, the Subtle, whose Self consisted of what 
iii and what is not.~ From this Egg was born the Grandsire, 
Brahman, the one only Prajapati. The tale proceeds with the 
names of <:cven coadJ utor!>, among them Manu, through whom 
in another story the actul\1 creation it> effected.' Or yet again 
he had six" mind-born SOD!>,"4 the eldest of whom lhrough his 
!'oOD K~yapa became the progenitor of all creatures.1i It is 
needless to recite the many variations of genealogical dctail in 
the pedigrees of groups of divine and demonic beings. The 
story of the primeval Egg became too crude for laler thought, 
IUld was indignantly repudiated as the im-ention of ignorance. 
No one ha.d seen this origin of creation, and how should the 
Unborn take birth from an Egg! The ugly tale was not 
mended by interpreting t he Egg as uncreated space, for what 
was there in its immensity on which the Grandsire might rest? 
Onf' brave affirmation drives the figure of the Grandsire, from 
whose forehead, side, or toe all sorh of beings might spring 
forth, out of the void whieh offers him no support: "There is a 
Being named Cunsciousness, endowed with great energy. There 
is no Egg ...... ~rahmaD ex:ist.s, Creator of the uDiverse and its 
'11": "11 r-
~ng. 

Iii, !9 fr. Cp. foStap. Bnz1I.fIkl~, xi. I, 6, I, SHE, xliv. 12; lJM4nd. Up., 
ill. 19, SBE, i. 64. The !lamEI symbol appears in Egyptiah, Orphic, and 
Pol}'1leaian cosmogonic speculation. Manu, i . 13, U, keep' Brahman a year 
in the egg, and he then makea heaven and earth out of the two halves. 

I The mt and cua' which recur in all philoeofhicaJ enumeratl.oDa. See 
aboTe, p. l4.1. 

I iii 18'1, til. ' i 66; 10, ~ ptMd. 
& In :rill. 31, ~, the Rillhill lue named as the creaton of the world . 
• ~ii. 163, 16-19. 
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Thran. in supreme sovereignty, Brahman with fourfuld £ace, 
looking in all directions, possesses all knowledge and t"l"eys 
all time.! Past, pre!!en~ future are alike open to his gaze. 
As the Creator he is also the Ordainer,t and tbe ultimate Joss 
and destinies of various ra.nks of beings are in his hands. Even 
the two chief powers who are ultimately conceived as his equals 
and c\'cn his ;,uperiors, Vishnu and ~ivft. are at first under his 
sovereignty and obt>dient to his commands. Vishnu is the 
youngest of the twelve sons of Aditi. \'i\'8. is born (like Athena 
from Zeus) ant of Brahmli:s forehead. In the strange myth of 
the churning of the ocean to produce the m.vslcrious drink of 
immortality, Vishnu (in the form of Narayana) by Brahmii.'s 
order imparts strength to the celestial powers exhausted by the 
task; and at a ~imilar command ~'iv!l. SW!l.UOWS the deadly 
poi~oo suddenly geoer!l.ted by the proce<iS, to .~!l.l'e the three 
world~,3 But the old Vedic deities had their own claims to 
t'e('Ognition, and in the immen~ multitudes which fill the back­
ground of successive s("enes in the three worlds the Thirty-Three, 
I1Ulgcd under Indra as their chief, are not forgotten. Here are 
great Nature-powers like Fire, Sun, and Wind; 4 Varona 
degraded from his bigb e~l:ate and retaining only his connection 
with the waters; Yarna, the King of Ulghteousness and Lord 
of the worlds below, Kul>era, once a demon, now the God of 
Wealth. Among these the Sun is the object of special bomage.6 
He is the eye of the world, soul of all bodies, lord of light. 
He cantains the elements, he is knowledge and ascetic powers. 
With the usual flU'i1ity ~Jf identification he is equated with 
Indra., Vishnu, «;iva., Prajapati, Agni, the Suhtle Mind, the 
Lord and the Eternal Brahman. His worship' saves from 
dangen. and afflictions; hE!lie\'ers are freed from al:ltdiseaae and 
sin,6 Here are plain tnu!eS of an impo!1:ant solar cult. lio 
such attempt is made to bring IDdra into the sphere of 

I BluUa-b4a_bJwvilhyavid, '1'1l. 64, 32. 
t Dl4tri and Vldhdtn, in frequent combination. 
• i. 18, 31, 33. 
, Theee t.hree are aid to d .. ~ll in man'. perwon, and lUI spectaton of Ilia 

..-duct beeomo hil1ri=-.:(uii 3D, 66). 
• 8oo ... ~iJl. .... ......... 
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Brahman. In a meeting in the Hall of Good ~~l, when 
Indra haL'> gathered the Thirty-Three with a great array of 
lesser powers, according to an early Buddhist tale,l a wondrous 
radia.nce from the north indicates the advent of Brahm&. He 
comes in a form especially created to render him visible; so far 
WitS his transcendent might above the perception of the gods of 
old. Between Indra and Bf'Ilhrnii. there is, accordingly, no 
community of nature. Indra is lord, king, chief of the gods, 
hut he is not eternal. He is, indeed, called" undying" (amara), 
but he is not truly immortal. He has been invested with 
royalty over the cieVlU by Brahmii.'s decree. a But such 
sovereignty only lasts t ill its de.tincd end, and a '!lIccessor i8 
ready to take hi !> place.3 

lnrlra, then, though in some respects II. counterpB.lt to Zeus, 
CQuld never become a sY llibol of the lIllity of the world, or the 
upholder of its power. He]s the wielde.· of the thunderbolt, 
the champion of the g ods against Titans and giants, the 
slayer of many demon.." the destroyer of the fortresses ill which 
the, enemies of the eele.tiah detied them. H e posses~es II 

thousand eyes, but he is not omniscient or omnipresent, though 
one epithet credit.., him with lord .. hip over past and future.' 
Like Zeus he is physically con nected with the rain, and in one 
aspect is identical with the old rain-god Pllrjanya.6 Li~e Zeus, 
too, he has his earthly loves. Arjulla, the winner of the lovt!ly 
Draupadi, is his son, a partial incarnation of his might. To 
arm him for the dreaded strife he takes the Pandava prince 
to his own heaven, and bestows on him cele<;tial weapons. He 
can condescend even to boyish trick!., transforms himself into 
a wind, mixes up the clothes of some bathing maidens, and stirs 
up a qua.nW-" Strangest of all, he lives in constant fear that 
some sage will acquire ~iuch power by persistent and severe 
a.usterities that he will :be turned off his throne, a.nd rnany 
Are the devices of temptlltion which he contrives for averting 

I .malog-, ii. 2« t i . 31, 18. 
I The Five Pandava Brothtll'tl had all beeD IDdns, L. 199, 34 It "Kan, 

thouaaade of IDdru," zii 224, !t!t. ., 

'~ xvii 3, 7. Cp. U- .... cl ~ a .... 
p. 147 1• , .~, 

t Op., for inatance, ~ 28," ; nv. 81. ~ II 
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the e8;t.aa~pbe.1 At last a Daitya king Prahlida' succeeded 
by his Jt1eritorious condnd in deposing him. and assumed the 
sovereignty of the three ~vorlds. Taking counsel with the sage 
preceptor of the Daityas, Indra assumed the form of a Briihman 
and humbly asked the new king for instruction. He was told 
to bear no malice, to conq uer anger, to restrain his senses, and 
practise self-control. The pupil finally absorbs the attain­
ments of his teacher. One after another mysterious flames like 
shadowy form!! issue from Prahliida.'s per~on. 8.11d convey his 
past merits, righteousness, truth, good worh, power, prosperity, 
into his rival's body. and Indra TeCf)Vers the sovereignty he had 
temporarily 108t,3 Such moral apologues, however, are rare. 
Indra is no ethical personality. Philosophy and morals might 
hang some of their trappings on him, but he could never acquire 
a consistent character. H e is, however, puruiliita, " invoked by 
many." But the traces of worship are ,canty. In the records 
of royal reigns inscribed in the dedicatory poems of later 
temples, he serves to supply a model for COUl t -plllise. He was 
the god of kings, who planted bamooo-;,ticks in his hOllour, 
swa.thed them in golden cloths, perfumed them with sdnh, 
wreathed them ill garlands, and in;,tituted festiva.ls in his 
honour.' But in spite of his prominence in the Mahabbarata 
tbe Jater religion of Indill had no use for him or for the gods 
he ruled, and the vast mythologic phantasmagoria in which be 
was the leadi ng power gradually faded away. 

There were, however, other problems besidE'S that of dealing 
with the ancient fig ures of Vedic imagination. The ethical 
nature of Brahman was sufficiently ntte.ted by his distribution 
of society into the four ~r-eat castes, and his revelation of the 
duties attendant upon each. But how WfLS it u,t these laws 
were so often set at nought; or, again, how was it that the 
primeval state of happiness and innocence, such as befitted 

I Cp. the 8tl>ry of the lOIl8 warrant With Vntra, which hat Its orifpn in 
th~ .'ppl'tl~oD. 

' .1M DU~ MIOei&ted with the Aauras, Dinavaa. and othen in 
COb'IIaDt ~f&t!" the.~ .. 

'.-nI. 1~'1t ~nwu of Prahlida"ln&tructIOna, _222, 3 If., 
ill. ,"', 

1:61,"" 
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creatures fresh trom tlH~r Maker's hands, was impaired by 
death ? In one figure. I).t least) there is 8. dim hipt _ o,C an 
original antagonism between the forces of good and evn 
re.embling the Iranian dualism of the spirits of Right and 
the Lie. l Out of the primeval dArkness comes the demon 
Madbu. Like Brahman himself he has no origin, he is purva-ja, 
first-born, in the sense of baving no progenitor.~ The .,..hole 
significance of his existence was to slay Brahman; but as he 
strove he was himself kHled by Krishna (Vishnu), who bore in 
consequence the proud title " Madhu-Slayer. ... Among the 
offspring of Brahman, issuing from bis right breast, was Dharma, 
the impersonation of religion and morality," the dispenser of 
all happiness. "3 He embodied the righteous order of the 
world ; be hound the A suras with his noo:ses and delivered 
them to Varuna ; be distributed the issues of "irtue <Lnd of 
sin.t But his awards we:re someti mes l:ontested. An eminent 
sage who was impaled lifter being falsely accused of theft, 
continued in the prtu:tisoe of austerities for many years upon 
his stake, even without food. He could only remember one 
li~ sin. In his childhood he had pierced a tiny fly with 11. 

blade of grass. The holy man felt him~lf justified in retaliating 
upon Dharma for inflicting on him so severe a punishment. He 
cursed him to be horn on earth as a C;udra, and such was the 
power of a Brahman's curse that the offspring of the Eternal 
must needs submit.' For the purpose of testing Briihmans and 
others be assumes diffenmt shapes, human and a.nimal. He 
appears as a demon tall us a palm-tree, blazing like the sun, to 
the eldest of the Five Brothers whom he had himself begotten; 
and after a 100'g cah:chi!>m in which Yudhishtbira's answers 
satisfy his terrible questioner, he declares that truth and self­
control, pun'y and simplicity, steadfutlless and charity, are 
his limbs, and Yudhishthi.ra recognises him as "God of gods."G 

I Cp. Yama, 30, tr. Moulton" Early ZorolUtnanum (1913)' p. 349. Similar 
oppom.tea ooeur in xii. 190, truth and fa.l&ehood, righteoumeu and uo_ 
rightaoumeee, light 80Dd darkoeu, pleaeure and ptoiB, heann tlld hell. 

• xii 207, 14 . . Another e~ol'J Me~beIJ his ~ -miClil of 
VkQdn.'. eart, Vl. 67, li-I.t A thiJd Ala- .. _~ brother,IM 
above, P. 137. 

I i. 66, 31. ; '~"'" 1.: ill. '11. 1 . 
• i. 63, 93-96 ; ..b. t 107-8; Jtv. 28, 11. .. :t .• ~ • 
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But the God of Righteousness had 8. counterpart of evil, 
Adha.rma, Unrighteou.m~, grandson of Varona, born of his 
daughter, when from lust of food creatures began to devour one 
another. He ~ tu wife_Nirriti or RtUo.. and their offiipring 
were Fear, Terror, and Death.!. That is a genealogical version; 
Another tale throws a st range light on Brahman's character.t 
In the beginning the (.n~tltures that were produced multipHed 
greatly, but none died. All parts of the three worlds beea.me 
overcrowded, the Earth complained that she could not bear the 
burden, and the Grands:ire could not decIde on measures of 
relief. At length his anger broke out in fla me and began to 
consume the universe and l ts inhabiwnts. Vishnu (and according 
to vii. 513, 6, «iva al,>o) ventured to remon'Mate; Brahmlill 
suppressed the fire; and {lut of his person came a woman':.,. form, 
robed in black and red, whom he !>8.luted with the command, 
"0 Death, slay these crea.tures." Long dId she shrink from the 
horror of killing infants, youths, old people, who had done her 
no wrong. She fled from the Pre<;ence to purge herself by 
incredi ble au&terities from fu ture guilt. She stood upon one leg 
for sixteen times ten billion'l of years. She roved in the f'eiest. 
she immersed herself ill the wllter!>, !>he li,·oo upon air, she 
balanC1..-ci herself on her toes on the top of the HimiUaya 
(for a hundred billions of years), till the Creator and Destroyer 
of the universe impatiently inquired what she wa~ doing, 
and peremptorily bade h,er fulfil his command. Dreading her 
Maker's ("urse, and assUI"l~ that Eternal Virtue 3 should dwell 
in her, she at l8.l>t undertook the appalling task. The tears 
she shed as she went forth were turll('-ci into diseases. and 
she became the boiemll agent of the Moml Order of the 
world.' 

1 I . 66, &1- 66. 
I It is tWice told, VII [.2, 3fl ff. anu XII. 206, 13 If. The story In vito haa 

IOOUI aiglla of being the later. 
, ]:11. m, 29 
I Cp. the p.resentatlOn of Da.1J4a or Pumslullent (hterally "the rod h) in 

ill. 121-122. .&.fier the nSllal f",lllon of luelltlfiC&\Jon, Pwullhment ia 
~ ..-19. (God), Man, Vital Bfeatu, OoodneSll, Heart, Pf1l.iiipati 
(Lord of creattn'ell), Son) of bel.ngs, and L ife (122, 41). He 18 the Scriptur.e., 
VF.u, t.be Und6e8.YIDg, Brahman, and 110 forth. And In the next eanto a 
~11e origin 18 lI&Iigned 1;0 him fron! Bra.hman's brain when be OOIIlIIS 
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Thus did Brahman administer the affairs of gods and men 
through delegated powers. Day after day he made the sun rise, 
the devas guarded bis course, Dharma made him set, like the 
Erinyes under whose watch H eracleitus declAred that he trod 
his pnth acrolls the :ikics; and thus he was established in that 
'lTuth which was olle asped uf Brahman's relation to the world,l 
When the gods were endangered by the terrible DanaI/as under 
Vritra's leadership, and with Illdra I1t their head presented 
themselves humhly before him, Brahman knew their desires and 
proclaimed the remedy.2 He infiicls curses, he bestows hoons, 
he watches battles, he advises Sages.:l After Arjuna had learned 
from Indra firmness of grasp ill handling his weapons, it was 
Brahman who taught him successful aim. But even the demons 
might win his favour by the a.~('pticism which he IOI·ed.' To 
Sums ttlld to Asuras he· was ('g llally well disposecl.~ This 
impartiality towards all being.., in hi~ character of Prnjupati or 
LoN. of creat\l~, is the moral chnractcrbtic of hi;, sovereigllty,6 
alld is emphasised again and again as the duty of kings. If the 
Blii.bmans, learned and beneficent, look upon all being" equally, 
and.thus resemble th('ir Milker,' the king Ilho huld" the rod of 
punishment without anger, and prolccb a\l creatures, thus pre­
serving and supporting everything, combines Oil earth the 
attributes of power. justice, and morality. the dignitie~ of Indra, 
Yarna, and Dharma.8 

Thefunctions of the crelltion and preservatioll or maintenance 
of the world do not, however, exhau'it Brahman's relation to it. 
The dissolution which follows the decline or .t~e Kali age. and 

forth tD a sneeze. nuL lIe tool, like Deat}l, l~ II.n orga.n of Dharma. Cp. 
Manu, vii. 14 If., where Puni.~hltlent IS creat.ed as Brahman's 8On, and is 
equated with Dharma as the ruling power of the world. In the VishtlU 
PUnf~ i. 7, 27, he ill made hie. sou. 

I iii. 312, 46. 
t iii. 100,6; cp. 107,7; xliI.. 85. 
S See the curious story of hia command to VH.vake.rman (another form of 

the Creator, the" AIl.Maker") to cre"lAl Tilo~t.aJnii to bring the brothefll 
Sanda and U puanda to ruin (i.. 213, 7 if.). 

f Cpo iii. 172, 29. . 
i v. 78, 7. The Suras _Ill to be the celeatlals, af" interpretation 

of Aauras AI .. not-Sura.s." 
• i. -49, 10; xiii. 86, 3. 
1 vi. 76, 2. • xii. 72, 25. 
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the completion of a cycle 41£ twelve thousand years,l is his work 
also. He bears in con~qll'ence the title" Lord of the World's 
Beginning and Destruction."2 And thus the whole cycle of 
existence is comprised in him. Later theology will associate 
with him two partners in these great activi ties. When BrahmllD 
has crealed the universe, Vishnu will uphold it, and <;iva wiIJ 
end it; and the three personalities will he combined in the 
Trimflrti, or the Triple }~orm.s But before introducing these 
associates in the divine process, it may be well to inquire 
whether the conception of the Eternal Brahman as universal 
cause remained unchallenged, and what place was found within 
it for the activity of the human will. 

v 
Mysterious, indeed. are the powers encompassing man's lot. 

Five hundred yCft.rs before our era, one of the wandering teachers 
in the days of the Buddha, Mak khali of the Cow-pen, founder 
of.a sed known a.'S the Ajivikas, which cltn be traced by inscrip­
tions intu the thirteenth tocntu ry,' had laid it down that 
creatures had no foree or power or energy of their OWII.6 They 
were in the grip of fate (n.iyati) ; th('y were determined by the 
conditions of the gati or class to which the)' belonged (sailgati), 
ILnd by their individnaillature (bhiim). The author of a later 
tract, the vvetiiyvatara Upauishad,6 opens his exposition with 

I iii. lR8, 27 i. , alltt , p. 143. 
v Lokddiliidhollt f1XITa, vii. 53, 20. Prof. HopklllS,Epic Mythology, p. 196, 

is apparently inclined w limit t.hia epithet to the ooullagration produced by 
Brahman'S anger at the multiplication of beings beyond the power of Earth 
to sustain them,:l.l! though it wel'e a 8ingle incident : "The world·destruction 
caused hy Ilis falling asleep is only a plu.se in the world's life." But the 
inc1u~ion of the" begiuning" M well as the end in the title favours the 
other interpretation. The destruction orit-;inally look place at the close of 
the Kali age (iii. 188, SO); before the repetition o[ -the cycle a tbou!IIUld 
timee had been invented. In t:hie multiplication the clmmologera forgot to 
a.ecount for the passa.ge from tlie! disorder of the Kali age to the brilliance of 
the Krita, the age pf accomplishDlent (or Satya, the Truth). 

I See below, Leet. V., p. 2'16. . 
, Cpo H Ot:rule, in Hastings' BRE. i. 266 ; ante, p. 16 . 
• Rh. Davids, Dialoguu, i. 71., a~, p. 16. 
o In the inteMUt of «iva, see Lect. Vl, P. 227. 
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students' questions: "Is i8ralllnan the cause? Whence are we 
born, whereby do we Jive, and whither do we go?" There were 
v'ariou6 answers from the sceptic's side, time and nature (.rva­
bMva. ,. self-being "), nCC"eSsity or chance, the elements and 
their union.1 All through the Epic runs the sense of inexorable 
law, sometimes embodied in powers and agencies more or less 
personalised, sometime!) distinctly incorporated in Brahman's 
administration of the world, but always connected more or less 
clearly with the doctrine of" fruits " and the principle of thf! 
Deed. 

]n the palace of Brahman where the Grandsire dwells sur-
1'?lItlded by the creations of his own mystic might/ he is served 
by Niyati (Fate), by Hope aud Accomplishment, by Creation 
and JOj.~ Around the throne are also Day and Night, the 
Months, the Sea. ... olls, the Year!; and the Ages, and the eternal, 
indestructible, and undcca.ying Wheel of Time. Time may act 
under the ordinanee of the Great Di~poS(>r who has made man 
~ubject to his coul'se.4 H e mny be provided with a ~ire in 
Dbruva, the Pole-~tar; ~ but others regard him as without 
f4.tJter or mother,to like Me,lchiZl.'C!ck. Yet hI:' may be identified 
with Brahman himself.' Merciless and destructive, be i!> the 
real author of ever)' deed; alll·rcatures act undl!l" bih influence ; 

)rime's power is irrcsi~tiblt:_ The fallen Al>ura Namuchi endures 
bis lot without impatienee ; Time had horne him on like wakr 
running down hill: "Doing virtuous alld sinful acts, ] go on as 
be moves me; one gets only what ha.~ oc-en ordained; that 
which is to bappen actually takes pl&:e."11 Namuchi may be 
uncertain whether bhavitatoya, "that whieh is to bc,"9 is the 
product of one Ordainer or (like Dolly Winthrop's respertful 
"Them above") of many.tO What is certain is that the ordin· 
anee (vidhiina) follows the agent, though he lUa.y do his best to 
leave it behind. It Jie!> down with him in bed, moves like his 

I i. 1,2 : SBE,;IV. 231. 
1 Maya see below, p. 3Ol. 
3 ii. 11, 42. 011 Bra.hman's Sabhti, flee below, p. liO. 
~ xii. 25, S. 4 i. 66, 22. 
G xii 33, 17. 1 xii, 224., 46, 61, M; cpo below, p. 266. 
8 xii. 236, 6 fr. • Cp. xii. 22, 16. 
I~ xii. 226, 21. Cpo bhavitri, under the IIW&Y of ((iv-a, vii. 202,77. 
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shadow wben he moves, ads when he acts, I Past, present, and 
future are thw bound together in indissoluble sequence under 
the solemn law," Whatever acts a man does, of these be muSt 
reap the fruits,"' ! Time, it is said," rip~ns all lhin~, but no 
onc kllows that in which Time itself is ripened.'" 

There is an alternatiV(l conception in Nature (IW-bhiiva), 
which some hold to be supreme, contra~tcd alike with Time, 
with huma.n initiative (pamwha). or di\'ine intent (llaiva),t or 
some combination of these agencies. But piety falls back again 
and again all the J"e(.'Ogni tion of a power from above, disMa, 
"what is appointed," equivo.lent to heaven's dOCret'.1I (Daiva­
l>idhi, the ordinance from on high, supports Krishna himseJ{ as 
hI! prepares for the battle on behalf of the l<he Brothers.(l It 
was vidhi no less which drove yuc.bishthira into the fatal game 
of dice, and (:ost him the loss of all hi s posses.~ions..' :Man, sa)'s 
King Dhrit&.riishtra, is no lord of his own lot; he is made subject 
to the Ordainer's decree, like a wooden doll strung 011 a dring.' 
But the venerable Bhisbma, lying on his bed of al'l'OWlI Ilnd 
gathering up his life's experience, is constrained to n:cognise 
that daiva and pa!troAha are e<lual partners, and the human 
responsibility cannot be ig:nored.1I T his j", of course, implied in 
the lengthy discourses on morality, the duties of person!!: of aU 
castes and ranks, and the constant insistence 011 energy, action, 

I xii. 181, 8-9; 28,23 ft'. ~ Ibid., 10. 
s xii. 239, 25; 322,92. III J; iii. 1. Killa nccounts for himself. A ~m!'ke 

biteB a boy, who dies in con~equcnce. An indignAllt fowler bring~ the snake 
to the mother for h~r to cilOOIlC how it IIhali he killed. She wi~hu it. 
released, u itll death will not l"E".l!tore her SOil to life. The Bnake pleadll that 
he W/U not In independent caUle, hut Duly the Ill~trumeut of Death, who 
jnl.er ... ell~ in the di.scullllion, and declares that lik,· a cloud driven by the 
wind he had beeu impelled by Kii. la.. Filially, Ki. la arguClS that neitber the 
anab n(.lf lJeath nor hiJIl!'eli W1106 reaponsible. The sole caUBe wu Karma. 
So the . nake W&I set. ff l:'e. 

I xii. 232, 19 fr. ; 237,4 Ir. ; ~, 6 If. 
6 DaWddUh~ 

• v. 82, 46. 
, ii. 69, 18. Cpo the Creator. 71.iyogG, 76, 3 . 
• v. 39, 1, cp. Draupadi'e con:Lplaint, allte, p. 50. 
I ·])aim 11 the divinely appuinted iMlIt of paurwka, which j. the.reCore 

of the higher conaequenoe, xii. 10 (between ~ .nd r.7, Out!., Caleutta ed. 
06). 16 
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eR'ort, and self-contro1. The demands of sacred law on the one 
band, and the praises of &!Usterity and asceticism on the other, 
Jte alike founded on the "!COgnition of human freedom. Events 
like birth and death, deCed at play or in the field, may in one 
-aspect be set down -tu 1Ian.rm; or (iilh~- ~61~ sp1rerf.1)f"'..&clion 
be incorporated in Brahman'!> administration of tLe world) to 
daiva, or any similar half-personalised conception. Such, for 
example, was BMgya (all" BhiigadhelJa), the sb.a.te « portion 
allotted by heaven to rna,n. l How mnch, after' aU; did that. 
allotment comprise? All the conditions of cxi:.,tence, sex, caste, 
rank, occupation, beauty Of' deformity of person (to speak only 
of the human sphere), th,~ vicissitudes of circum~tance. success 
and failure, prosperity or disaster, disease and death, belongro 
to the divinf' Ordinanc(',. So, too, did the whole group of 
inw!ll'd dispositions and cllpacitie:... A wise mind, a sound 
character, was as much a product of the pa<;t as a well-made 
figure or a princely inheritAllce. l Hut did the Supreme Di:..poser 
80 completely rule man's inner realm of thoughts and purpose!!, 
feelings and desires, that nIl oplions were effectively closed, and 
action followed the line of least rel,istance as certainly as water 
runs down hill? 

When the great battle was over and the Five Brothers were 
victorious, Yudhishthira, o\'crwhelmed with distres~ at the 
slaughter and bowed to the earth by the memory of his sins, 
proposed to starve himse1f to death. The sage Vyiisa plt!aded 
that he bad loyally fulfilled h i!) kingly duty in punishing trans­
gressors. Who is the rE:al agent, he asked, God (ifvara) or 
Man? Is necessity (lu4l.Ia) the source of everything, or the 

I is. 2,30 tt'. Bhaga was one of tIle twelve AdltYaII of the Rig Veda 
(euumera$ed m Mbh., I. 6a, 1.6), the "dispenser," beatowlIlg wealth &lI.d 
preeidUl8 over love and marnagt He WlUI the giver of good fortune; and 
\h6 der:ivativea acqUired the mgmficance of luck or fate. Cpo the Greek 
P"ipa and 1'1,01 (Cornford, FrO'r4 Rtltgum w PhiUnophy, 1912, p.12 If.~ The 
various eptc eqwvalenta do not, however, place de!ltiny above Brahman, 
The Dh4tri Or VtdMtn roO'VeB the world, and Fate (niyatl) ie only 
mother "}Act of ha will 111e Law of the Deed ~ the method of hil 
opention. Tha\ aetI ehould have their ineVlt&bl8 OOWI6queneea is his 
~ Cp. ii. ti7, \I; 6S, 14. 

j Cp. xii. i3i, 17, where the eont.i.nuity of character from one creation to 
fllUJtMr ia ex.prelllJ dirmed., 




