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fruit of past deeds? 1 If God i. the agent, he ought himself to 
be the sufferer for an evil deed, If man is the sole spring C?f 
all action, there is then no Supreme Being to impose any con· 
sequences at all. Necessit~~ has no moral quality, but experience 
and revelation show that no one can escape what is ordained. 
There, in th: Scriptures, men can learn the right, and ho .... acts 
good and bad are, as it we'fe, perpetually revolving on a wheel, 
and men must reap the fruits of what they do. One sinful act 
begets another; but this progeny can be arrested, the way of 
choice is always open. .. Avoid all ("vii." says the sage. "follow 
the duties of your own order; for sinful deeds there are expia. 
tions; perform them, and you will not have to repent in the 
next world." 

The most dramatic protest against the helplessness of man 
under the divine decl'ec!> falls from the lips of the injured lady 
Draupadi when she has ,been forced into exile with Yudhishthira 
and his brothers after the fatal game at dice, in which she had 
been herself the final stake.z Her anger is not for herself, hut 

. for the husband whose pi~ty, sacrifices, and charities have not 
availed to save him from the hardships of the forest, deer-skins 
and bark clothes for silken robes, and roarse food in place of 
dainties on gold plates. 'Vhy is he not angry when he contem­
plates the misery of his brothers? Why does he not show the 
energy S which is the duty of the warrior's order, and destroy 
his enemies instead of forgivi ng them? Anger, replies the 
prince, leads to all sorts of crimes, brings weak men to ruin, and 
true energy is shown by :renouncing it. The man who, when 
reviled, reviles again; who repays injuries by injuries, spoils 
the world's peace, for the birth of new generations depends upon 
forgiveness? Did not Ka.yyapa say in his hymn that forgive­
ness was virtue, sacrifice, the Vedas, Brahman (i.e. holiness) 
truth, the power that upholds the world? Whoever forgives 
all, attains to Brahman. The indignant wife is unconvinced. 
.. Reverence to the Creator and Disposer who have conf'uaed 
thy mind I'" Again she urges action, with its certain conle-

1 xii. 31, 12 6. 1 iii. 27-32. Cp. a,.toI, Leet. II., p. 60. 
s il7, 38, Ifritu. 
, Perbape ironical: Hopkin", JUltgiona of IfId.a, p. 38&. The pronotul 

a twt expHlll8d; Dutt, "my.'" 
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quenees; it is only ignorance which makes men seek emancipa­
tion 1 from it. But the note suddenly changes. He bad to bis 
credit a long list of royal 'virtues and religious duties faithfully 
{uUllled, but they had not served to avert calamity. It W&8 an 
old story that the worldH stand under God's witl,! not under 
men '8 own control. They are like wooden dolls whose limbs 
are moved by wires; Goo penetrates 1\11 ('reatures like space. 
and ordains their happiness or misery. Man is but a bird on a 
string, a j ewel on a cord, 11 bull with a rope 'through its nose. 
He follows the Creator's orders, for in bold phrases Draupadi 
declares that be is identical with him, inserted in him.~ with 
no free-will of his own}1 Author alike of lIoble deeds '8.nd 
wicked, God moves UnObl'iefved, pervading all creatures, and 
none ~ys "Tbis is he,'" The body is but the Creator's mcans~ 
by which the Mighty One works "'ork" with fruits of good and 
evil. The BJessed God,G t.he Self-Created. the Grelil-Grandsire. 
with secret action destroys creatures by creatures, playing with 
them as a boy with toys. Not like father or mother does the 
Creator behave to his creutures; like an ordinary man he acts 
in anger. Nay, concludes the outraged prince~ .. if in truth 
the deed follows tbe doer, and reaches no one else, it is God who 
is stained by this base act. But if the deed overtakes not the 
doer, force is the only agency, and I grieve for those who have 
none! " 

The prince admits that her words are clear, bllt her argu­
ment is scepticaJ.7 True piety seeks no fruit: tbat is only 
tradJng in virtue. The sages of old became pure by virtue; to 
doubt or blame the ways of the Creator is folly; to abandon 
religion and vilify the Scriptures is the way to hell. Duty is 
the only ship across the sea of life, and if the pieties of the 
virtuous bad been without result, men would have lived like 
beasts. The sages, the gods, and even the Asuras and RakshllMS, 

I 30, 2; on mohha, _, belo", p. 179. 
t 30,20. 
, 30,27, ~o(liumally, "matleof him")~. 
4 Ndtmddhmo. 
~ Hj~ kkt.,.., or appoillted field of &etioJa . 
.. ao, 35: ~ WIP. 
f 31, 1, ~ eD. above., p. la9. 
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lords of themselves, were dmgent in practising virtue; hut even 
to them the fruita are veiled in mystery, they are the secreb 
of that righteousness which is eternal. Let scepticism give 
place to faith) "Learn to know God, by wbo~ grace ! mortals 
become immortal," Draupadi is but half-convinced by the 
appeal to the testimony of the past. She is apologetic; her 
mood wavers; her thought is unswady.a Her religious e:.r:. 
perience is inadequate to !lO great a trial: !;he ~till pleads that 
the body is God's instrument for action, and deeds good or bad 
are the i!\Sue of divine arra.llb>'emcllts proceeding from the past. 
She cannot free herself from the fatalism of Karmll, or rely on 
its justk:c; yet the urgcllcJ of ber appeal fnr n fIT"sh effort to 
regain what has been lo~t points La the deep-scated belief that 
man may still be master of his fate. She sees that action 
counts; time and circumstance may be c()('Ssentiais for SUCCel!s, 

but personal initiative is its first comlition} And it is by this 
faith that the l"ive Brothers. with Krishna's aid from the divine 
side, at length vanquish their foes. and Yudhishthira is solemnly 
installed as king.~ 

The whole of life, then. with its inlerminable successions, was 
placed under Brahman's rule. The Law of the Deed was thus J 

incorp~r8.ted in religioll.' On the one side its operation was 
stern and unbendiug: as a calf could recognise its mother among 
a thousand kine, so the dt'l::<is of the past would not fail to find 
out the doer.' On tbe otber, its operation might be qualified 
on rare occasions by divine grace (prll.Jada),,·lthe prayers of the 
faithful miglll secure boOll5 for the unfortunate who were Ilt last 
deserving; there are eveh strange hint~ of the extension of 
merit or guilt from one persoll to anotber. In days of old 
Yayiti bad fallen from hE~"en to earth, but the good deeds of 

I Faith in Brahman is the d~~ughter of the Sun, xii. 264, S. 
I ~,31, 4i, cp. below, P. 2!13. 
S Hopki.n.a, op. cit., p. lS~ thinks 32 is evidently a later addition. Bnt 

Draupadi dOM not really "take back what she has lAid." Much of ber 
previoUII argument. ia repeated, cpo 23 wit.h 30, 31, tbough iu different 
phraseology. 

t as, 48, 68. In iv. 20, If,Rhe admits that a girliah offence had brought 
on het the dillple&ilure of the O:rdainer (Dhdtri). 

, Cp. xiii. 40-
. .... favourite image; cpo rii. ISl, 16; 3'l3., 16; riiL '1. U. 

• 
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his pious grandsons restored bim to the skies;l King Janamej~ya, 
a wanderer under the burden of carelessly causing a Brihm&n's 
death, is told to his horror that all bis ancestors have falJen 
into hell for his deeds.! Such instanoes, however, are in the 
highest degree exceptional No one must expect deliverance 
from the consequences of BIn evil past, though by new virtue be 
can secure a happier future. The Moml Order is at length 
formallyensphered in God, and in one of the latest sections of 
the poem, when ~iva is presented as the Self-Existent. the Un­
manifest, the Eternal, among his thousand names he is caUed 
Karma.3 

VI 
Three great aims tl.flirnated all human conduct, Dharma, 

.J.rtlut., and Kama: Duty.l\iorality. or Religion; Utility. Profit, 
or Advantage; &Jld Desire, Pleasure, or Lo\'e. They formed a 
three-fold mystery;' they .",ere expounded in l'arious treatises; 
-had not the Grandsire himself condescended to explAin them 
in a work of a hundred thousalld lectures ?6_they supplied the 
constant theme of counsd from comraile or sage, & Dharma, 
however, at once fell apart into two great di\'isions. :']'wofold 
was the command of the Vedas, .. Do acts," and" ReDOm'iCi 
them."'7 Life might be ordered along one of two courses, action 
Bnd practice, or knowledge and contemplation. When Vishnu 
in his turn filled the dignity of the Supreme Being,S he apreared 
before Brahman with the t.riple staff' of a mendicant, reciting the 
Vedas; bade him as Lord of the unh'erse think out the lines of 
fitting conduct for all creatures; 4ld himself adopted the 
Religion of Renunciation (nit<Jritti) with its eternal fruits, 
ordaining for others the Ueligion of Action (pravritti). 9 Such 

1 xiii. 6, 30. In iii. 200,14, the Brahmans eo control the goda that I t 
their command men are admitted. to beaven. 

• :rii. 160, 16. 
I Iiii. 17, 61. Cpo Hopkin.., "Modification. of the Karma Doctnne," 

JRA8 (l~), p. 381. 
4 i I, 48. ' l.:ii. 69, 29. 
• ili. 33, 2 fr.; xii. 103, 6 (..s,heN the uge Brihalpati inetruett Indra) ; 

1!3, 1 ; 167,2 It, ete. 
, Iii. 141, 1. • Cp. Led. V., P. 141. 
• 1ij, Ul, 93. 
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artistry roBe above the boyish conception of creation as a divine 
sport. It was a protesft against an obligatory monotony of 
virtue, a plea for variety in the world. l 

The life of Action dem8mded continuous endeavour. Without 
individual exertion (puroslta-kara) the divine appointment 
could not be fulfilled.~ c'"Work must be done" is the sages' 
constant exhortation;' llJllJl'S body may be God's instrument. 
but his spirit must be God's fellow-worker. The duties of the 
Four Castes are laid down at great length in the counsels of 
Bhishma and in the Law-book of Yanu.4 Over their details 
rise two main demands: how should man worship the Powers 
above him, and how shou:ld he treat his fellow-men? To the 
gods he must olfer sacrifice, to his fellow-men goodwill. The 
householder's daily duty included a simple five-fold ritual. He 
must make his offering to Brahman by teaching or studying the 
Veda; to the departed fathers by simple gifts of water and food; 
to the gods by the burnt oblation; to the Bhutas (" beings," 
spirits of various kinds) by portions of the morning or evening 
meal of grain 01' rice and ghee; to men by hospitality to guests, 
especially by charities to. Brahmans.6 Many more were the 
rites in the annual round, and large wat< the expenditure im­
posed upon the rich. Wealth, said the ascetic Devasthana to 
Yudhisbtbira, was provided by the Creator for sacrifice, and 
man was appointed to gUi!lrd it and perform sacrifice. By such 
energy and lavishness did Indra exceed all the gods; and C;iva, 
clad in the deer-skin of 8~ devotee, poured out his own self &8 

a libation in a universal sacrifice,8 and thus became the first 
of gods, reigning suprel~ over all creation.7 By sacrifice 

1 Loluuya c1ailratdm. I Daiva", 1m lidhyati, xiii. 6, 7 . 
• Ka.rma kartatlyam, xii. 10, 28. 
~ MM., Xii-rili. On the correspondences between them. and the im­

pltcatiOllt of literary connection, see Buhler'~ Introd .• p. bxv 11'., .... BE. :0:,.. ; 
JoUy, Beau und Situ, p. lb. 

, Monu, iii. 70 . 
• .&rt>a-yqJM, perhapl! a l8.cnfiee of all the animall (114 Dr Moriaon 

kindly luggests to me, or per:llapa of all belongtngs, cpo Kafha Up., i 1; 
BBE, ~,.. p. 1); or can there be an application to Qiva in hi' capa.eity .. 
Orea.tor of the ancient hymn which deseribed tbe making of the world 
andu the figure of the aacrifiOB of the primeval Puruaha, Rig V ~ L 90' 

7 ill. '0. 10-11 i is,16. 
11 
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Yudhisbthira expiates bis ains. When the unhappy king 
Janamejaya entreats the sage Sbaunaka to tell him how to 
make his repentance effective, the sage enumerates five purify­
ing agencies, sacrifice, (:harity, compassion, the Vedas, and 
truth.1 

For the Four Castes nine duties are of universal obligation, 
the control of Bnger, truthfulness of speech, readiness to share, 
forgiveness, marital fidelity, purity of conduct, avoidance of 
malice, sincerity, and maintenance of dependants.~ Specific 
caste duties are reduced by a curious fractional scale, plLSSing 
by successive fourths from the Brahman to the <;iidra.3 But 
there is an inclusive mora.lity which transcends them all. Very 
significant is the b.1e of the Briihman forest-recluse Jajali.' 
He bad practised the severest austerities. During the rainy 
season be slept under the open sky; in the summer he exposed 
himself to sun and wind; in the Autumn be sat in water. 
Plunged in meditation and living upon air alone, standing 
erect in the woods, he allowed two birds to build tbeir nest in 
the tangle of his unshorn bair. No thought of merit entered 
bi. beart as they laid th~~ir eggs and hatched their young and 
reared the brood, and he was still motionless. Then, as the 
young birds begall to lew:TI to fly, the parent birds disappeared; 
and at last the young bil:ds who had made their first ventures 
in the air IiDd returned to tbe nest, were absent for lengthening 
intervals and finally caDle back no more. Then pride entered 
the ascetic's heart. He bathed in a river and ofl'ered worship 
to the sun; and in his joy be cried aloud, I< I have attained 
righteoWines::;." ~ But a voice was beard from tbe sky, "Thou 
art not equal in rigbh~ousness to Tuliidbara of Benares!" 
Angered at the thought of a superior, he made his way to the 
city. and found Tulii.dba.ra. 6 selling herbs and fruits in a little 
sbop. He rose and gteE~ted the Brahman with respect, and to 
his visitor's astonishment told him exactly what had brought 
him there. How had be~ gained such knowledge? asked Jijali. 
"I know the Eternal Rig;bteousness," said the shopkeeper, "full 
of mysteries. It is the Ancient Right.eomness which everyone 

! xii 132. 7. • xU. 00. 7. 
• xii. 36, 32. • xiI. J6J it. 
• xii. 161,,40. , The "tcaJ..bolder.D 
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knows, the welfMe or al1 creatures, goodwill; 1 it it to be eYer 
kindly to all, devoted to their well-being in tbougbt, word, and 
deed. I do not beg, or quarrel, or hate anyone. To all alike 
I am the same. 1'0 all my SC/Lles are even," It is a sceptical 
doctrine,1 objects Jajali, for it involves the abandonment of 
animal sacrifices. There i:s another way, replies Tulidha.ra, the 
way of Renunciation.3 For the essence of sin is covetoumeaa, 
",hence come anger, lust, ,and pride, and a terrible progeny of 
vices} From it springs ignorance, in truth identical with it, 
for each can issue from tb«~ other "Itb the SAme fruits and the 
same (&ul18.6 Within man"s heart is a strange tree called Desire. 
Its root is Ignorance ; Anger and Pride are its trunk; Envy its 
foliage, and Thirst the creepers that twinE' round its sides.' 
How shall these perils be overcome but by that persistent ~f­
control, that steadfast surrender of all personal cravings And 
satisfactions of sense whi(:h will lead a man to see in his own 
self the Eternal and Supreme Self, to recognise his own nature 
in all creatures both without and within (in body and soul). and 
thus to be ready to give his all for others ? 1 

The higher disciplines of Renunciation involved retirement 
'""into the forest, the practice of various forms of austerity, And 

finally the adoption of the life of a wandering mendicant. One 
of the fundamental tests of self-control was the principle of 
ohif[UG, "non-injury," wh:icb forbade the taking of life, and 
required the patient endurance of every insect pesl' It led 
directly to the suspension of animal 8&Crifice. When the young 
Brihman Medhavin instru,cted his father in the truths of the 
higher life. "How can one like me," he asked, "worship 
with Animal sacrifices involving ('ruelty?'" The venerable 
Bhi.lbma cited the saying jr>f King Vicharakhu, disgwted at the 

I Mo;,ra, from Miera. "friend.» The Pali 11Iduz. 
t NdaihJa., xii. !63, 3, cp. OlloU, p. 139. 
• xii 263, 33, t~o. 
f xii 168, l_iO. Cp. BMg. GiI4, i 38; xiv. Ii; xvi. 21. 
, xii. 169, 9-12. 
, rii. 164, 1-3. Cp. hoid~r. 276, 2, and the Buddhilt lJM~, 

u.iv. I, U. llu. Muller, SBE, :(. p. 80. 
1 Op. xii. 13, 11 ; 17,23; 15-0,6; 168,1J-.15-. 
• ThiJ,... aJ.nady the pract.ice of Ml'ly Buddhiam. 
• xii 176, sa. Op. &he 1k!t1. of Dharma u • d'r" 171, .... p. 138 '. 
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sight of a slaughtered buH and the sound of the groans of the 
kine, invoking a blessing on all the kine in the "arid, and 
quoted M&nu on behalf of "non-injury."1 The ideal of the 
recluse appealed strongly to Yudbishthira after the great battle, 
88 he sorrowed for the dead. He thought of the hermit's 
serenity. his forbearance and self.control, his purity, humility, 
truthfulness, bis renuncintion and ahi1fllii,2 and he longed to 
follow the same path. He would enjoy the fragrance of the 
flowers, and with pious hymns would bffer fruits and spring 
water to the Fathers and, the Gods.3 But tbe relinquishment 
of royal state would also mean the abandonment of kingly duty. 
The sovereign was the great fOllnt of prosperity for his people; 
for the king makes the ag~~. and if his reign realises the excellence 
of one of the first thrt>e y1~. he attains proportionate bliss in 
beayen; but if he brings on the evils of the Kali age, he suffers 
innumerable years in hell' And Yudhh,·hthira yie1ds, warned 
that the mendicant often fa.iled to conquer his passions. and 
only assumed the brown robe and triple-headed staff to gain an 
easier livelihood ; while the kmg's duties included every sort 
of renunciation. and renunciation had been declared etemal 
righteousness, the chief of all.5 

Nevertheless for ordinal'Y persons, even including the despised 
outcast, the wanderer's life with its demands for mastery over 
the senses, indifference t o cold or hunger, and its appeal for 
iDwa.rd concentration, gentleness and calm, remained the highest 
earthly attainment of religion. Here was the breach with the 
world and its lusts ; here was freednm from the bonds of attach­
mmt to the deeting and impermanent. By untiring austerity 
the secret of the univen.e could be won at last. Mighty was 
the power of tapar, the hidden glow which rose at the heart 
of erlernal mortiDcation!! and lifted the devotee above the 
limits of common buma.tlity. Knowledge revealed it as the 
aobr<:e of all. the instrumi~nt of the Creator in the producti.n 
of the world, the method by wbicb the ancient sages won the 
Vedu,tI Again and again it is identified .nth Truth or Reality. 

I :Iii. i86, 1- ~; cpo 168, '1 fl. Mllf'u, iv. 148; "rio ~i, 68. 69, '1lS. 
t :Di 7, 6. • riL 9, 10. 
• xii 69, '10, 90 11'. 
f :Iii. ea, ST. • xii. un, 1, t . 
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It is the discipline of the higher morality; it lead. to purity of 
8001, to self~ooDtrol, and the conquest of batred and desire.1 

It secures access to heaven even for the bumb1est, beneath the 
lowest of the four castes; ;2 it is .. the greatest good for living 
creatures"; 3 it is the pat:h by which the soul may cross the 
rivcr of life and time, and IOn the eternal shore may win deliver­
ance and enler Brahman. For t he true penances are not rigidity 
of limb; or suppression of the breath, or protracted fasts; they 
are not acts done for the sake of .. fruit"; they are moral 
victories over self, abstention from injuring otbers, truthfulness 
of speech, goodwill, compassion.' Cutting oft' the rool of 
Desire, forgiving those who would speak ill of him, Manki 
made his way to the city of Brahman.& 

VII 
To the two spheres of A cHon and Renunciation very different 

destinies are attached. The older teaching had already distin­
guished between those who· would come hack to earth for further 
births, and those who would enjoy the bliss of Brahman and 
return no more.' In the elaboration of the doctrine of" fruit" 
it was necessary to provide- some ageucy to conduct the ft.!Ckon­
ing of good and evil, and. adjust the fitting consequences of 
happiness and pain. Tbi:s process was placed under the old 
Vedic deity Yama, first of men to enter the heavenly world, 
where be shared. tbe sovereignty of the lofty Vamna over the 
Fathers who were borne by the agency of Fire to the skies.' 
Already in the days of early Buddhism Yama has acquired the 
august funelion of judge of the dead, and as sucb he is the 
DharTn(1.-Riijii, the King of Law or Righteousness. In this 
character be plays in the Epic a double part,8 severe and awful 
to the guilty, beneficent and helpful to the just. He is 

I xii. 190, I ; 196. 17. f xii. 296, 14. 
I xu. 232, 22. I xii. 79, 18. 
, xii. 177,42,60. 
I Cp., for 6UlIlple, M",~ UptlnilAad, i. 2, 6-10; BBE, xv. p. al,ud 

ii. I, p. 86. KouM.. Up., i. 3 If. ; BBE. i. p. 270 ,. 
, Cp. K~·Up., i 0 fl.; SB.li:, %.Y. P. O • 
• For uample, i. 9, 13 f.; 60, 11 ; v. d., 6. 
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~1 "Dhanna .. io-chief," and no man CAn eecape Iris 
doom&. The path to his realm lies to the south; S it must be 
traversed alone, without relative or friend ; the voyager has DO 

eompanion& but his own good and evil deeds; Fire, Sun. and 
Wind may have lived in hili body and been spectators of hi. 
conduct, but the soul ill its o ..... n best witness of what it has 
done and what it has left undone. - The messengers of Yanta 
act as guides, and they that have given food to the bungryand 
clothes to the naked pai-'5 along without want or weariness, hut 
there is no water or shade of trees or resting-place, and the 
IUffering of evildoers begins at once.' In Yama'" hall are 
the officers of the Dbarma-Ri.ji who baYe been appointed to 
count the a.llotted days I!I.nd measure out the span of' destiny; 6 

and there. 1t would set::m, the condemned are sentenced and 
dismissed to chastisement." Threefold is the gate of Hell. 
Desire, Wrath, and Greed, working ruin to the soul; and 
threefold are the path:1 of Darkness.7 There all kinds of 
o/fe.nces against the rules of caste and ritual 88 well as against 
ordinary morality find their penalties. '1'0 give the leavings 
of a meal for the dead to a v'iidra, or to expiain to him the 
sacred Law; to offer sacrifices without due title to their per­
{Orn\allce; for a BIi.hm8.l1 to speak ill of others even truly, or 
to act like a heron or d:isplay the characteristics of a cat-all 
lead to hell.' Sceptic~, uf course, go thither.9 The acceptance 
of presents from an ave.ricious king who disobeys the sacred 
Law involves the long passage througb t ..... enty-one different 
hells in succession.io Of these a terrible list is ghen in the 
r..,h~tl-Smriti; 11 they il:lclude hells of howling and darkoe!l8, 
the iron-spiked. the 8aming river, and the forest whose leaves 
",ere swords. I i The liar', the cheat., the hypocrite, are forced 

I ~ and Indnl, vii. 6:, 6. 
• So already in Brihad.-A,.. U,., iii. 9, 21 : SBE, 1V. p. 146. 
• xii 322, 00 If. ·1 :r.ii. 199, 47 If. (, u. 8, 31. 
• Yama it. of couree, abeolutely Impartial, treating all alib: U. 60, 3. 
1 ~ Gild, xvi Il. 
I M.w, ill. U9; iv. 81 ; lu. 37. MM., v. ~,8. Mcmu, iv. 19'1. 
• JIbl., xiv. 60, 4-
• N_-.iv.87-OO. 
II On the relation of r.m. ,,'ork to Manu, .., JoD" BBll, rii. p. xxii If. 
II CUp. xliii. p. 140. 
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to bathe in this dreadful stream, and then with limbs tom by 
the sword~leaved trees to lie down on a bed ofaxes.1 When 
the last lest is imposed upon Yudhisbthira, and be reaches 
beaven, but does not find there his great-hearted brothers, he 
declares that heaven without them is no heaven for bim, &Dd 
obtains permission to join them. A celestial messenger guides 
him along the hideous path to hell, through darkness made 
horrible by rotting corpS($, stinging ga.dfl.ies. and the smell of 
einners, to the awful river and the terrible forest. His com­
panion bas reached the limit of his mission, and invites the 
king to turn back. But lPiteous cries are heard from all sides 
as he does so. At first he does not recognise his brothen' 
voices, but as they identify themselves his decision is taken 
instantly ~ he bids the messenger return. and stays himself. 
And 10! the Dharma-lLiji, with a vast company of heavenly 
powers beaded by lndra, suddenly appears; the darkness and 
the stench and the who~e horrible scenes of torture vanish. 
Instead of the flaming river there flows the heavenly Gan~ 
ha110wing the three worlds, sky. atmof.phere, &nd earth, in 
which the king may bathe and change his human for a celestial 
body. His last trial if. over; he has been shown hell, and has 
been willing in love to i hare its pain; and as he is escorted 
by Dharma to the world above, he finds bis brothers already 
glorified. in the land of light. I 

1 MEm., xii 322, 31 f. 
2 xviii. 2-6. It may be noted that there is a tendency to modify the 

.tringency of Lhe doctrine of .. fru it," and to make the condition of the 
departed dependent, at any rate in part, on the cond uct of survivors. 
The whole ritual of the dead, '",hieh had for itB object the provision of • 
aWl.t\ble form for the decell\ed, resl.& 011 t ilia ide&, derived from cultu. of 
great antiquity. The extinction of faDlil iea bringll dire reeulb!, for when 
the anCllBtral rites remain unperformed the Fathers fall into hell (Bhag. 
QUa, i. 42). Manu, ix. 138, quotes a punning et.vmology of puttrlJ, "lIOn," 
beeaUM he deli vel'll (1I"IJyaUi) his father from a hell called Put! The · 
hennit .Agutya had. a viaion oJ hia aneesl.ora hanging head. downward. io 
bfI11, and on asking the reMOD. he was told that it Wa9 through lVant of 
otrBJ>riag(MlIA., iii. 96, 14-17). He takentepa to prodllce a suitabl6lVife, and 
Iinally a lIOn ia bon, and his aneeetora obtain the region they desire(99, 30). 
Prayer hyll.oly men may be equally efticacions. The royal aage Pururavaa 
attained heloven through the i.ntel'{:eYion IIf BrihlJUlDJI (xiii. 6, 31). The 
f1lWH e'fUI. may be thUi lleCu:red. Whoever bathes at tbe 1r.m0Wl tirlAa 
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The bells were naturally beneath the earth, an imaginative 
development of the ancient pit of punishment for sinners of the 
Vedic age. But Varna's hall, though located in the South, does 
Dot seem to have been underground.1 It is only one of a series 
of mansions or palaces belonging to the greater gods. They 
rise into the sky like clouds,l and (ar above it are many worlds 
beyond even Indra's vision,' Yama's hall had been built after 
long tapas by the great architect, Viyvakarman ("Maker of all "); 
and as Yama W&8 the son of the Sun, it was resplendent like his 
sire's, though not so large.' There was the home of the Fathe1'8 
over whom he reigned,5 and they were often identified (as in the 
Vedic hymns) with the stars,6 Neither grief nor old age is 
there; there royal sages and spotless Briihmans, and multitudes 
who luw performed great sacrifices or severe austerities, and 
even trees and plants in holy forms,7 ministered to the king. 

(or eaered bathmg.plaee), at the meetlDg of the riven Saraavati and Arul;li, 
aavea !leven generations, both put lind to come (Ill. 83, H>I-153). On the 
other hand , Kmg Janamejaya, who hae killed 1\ Briihman by cardesaneas. 
is told that loll hi8 aneutol"ll have fallen mto htll thro'lgh hie deed (xii. 100, 
16)' Worse stIll, the ancest.on of anyone who hate.! Nirl1yal).a (!lee Lett. V., 
p. 265), "eini. inw hell for ~." What happell8 w the hater himeelf i8 
left untold (xii. 3-47,6). But the c&Se is impo6llible, for the nt'x~ verse 
deelt.n!a that liS Vishnu ( ... N1iriyt.na) i 8 the soul of all beinS8, he eannot 
be haW, for in hating him one would hate bill. own ..elf._Buddhiem bad 
been compelled w admit the doctrine of the t raneference of merit for the 
benefit of ot.here, ,.g. by gifts of charity (cp. Childen, Pdli Diet., u. 
praelidana ; Ponuin, n. Way !o Nirtliffa, p. 33). In the It.ter inscriptione 
recording cbaritable endowments the Illotive of benefit to parente or other 
nlativt$ is very fr~uent. _In the political philosophy expounded in MbA., 
xii., the eolidarity bet-ween king and pt!<lple iii Inch that the king acquire. 
a fourth part of the merit gained by hiB 8ubjects under hill virtuou. rnle, 
and if he negleeta hie duty he i. laden with a lourth part of their sins: 7(1, 
vv. 6-8: (ep. 69, 79 if., wbere it i8 laid dOll'n that the "king makes the 
II.f!e" for good or evil); v. 132, 12 fr. 

I Agl.inst FllusboLI. Indlal10 Mythology (1003), p. 136. In iii 163,8-10, 
.Yams'e abode i.e on Mount AIr... The geography is in diffieulties, becaulle 
that 11'," in the WfltIt. 

• ii. 3, 26. I xiii. 73, 2. t ii. 8. 
I 1'. 41, .; ii. 8, 30. A diltinetion, however, ill 80Ihetimu made (iI:. 

60,17) . 
• Thua Arjuna beholdl aasea and hel'Oel on hie ueent to Inm'. ht6nn, 

(iii 42, 38 t.). 
f N~iiS.3S. 
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The hall of Indra, born of bis deeds, was glorious as the SUD. 

Like Yama's, it could move at his pleasure.1 There, too, were 
holy sages, whose sins had been removed, like burning flames; 
the heavenly waters and plants; there 1)-* and ~g and 
I]!si~~he three ends of human action; there gifts to Brahmans 
and the sacred {armulre of sacrifice; there heroes who had 
fought valiantly and fallen. In his ci ty Amariivati, on the 
summit of Mount Meru. was the abode of the venerable Thirty­
Three, the deities of the Rig Veda. Glittering with jewels, 
shaded with trees ytelding all sorts of fruit s, with cool 1akes and 
fragrant breezes.~ it was the seat of Illdra's sovereignty. On 
his ascent from the Himalaya Arjuna was carried up past many 
palaces of the gods, like the golden houses of the immortals on 
Olympus, adorning the ancient Deva-way (deva-yiina), the 
counterpart for the higher righteousness of the pitri-yana which 
led to the home of the Fathers.3 Various were the conditions of 
access to it. Sometimes they were limited to devout sacriticers. 
austere hermits, or the mighty in battle.' With wider sym­
pathy it might be affirmed that he&ven had many doors.6 It 
was the reward of those who cherished father and mother with 
filial piety, or who abstained from killing any living thing 
(ahi~a), or pr&ctised truth, or with pure souls suffered death 
at the hands of the wicked. There Yayiti, once king, then 
ascetic, who bad learned never to return injury for injury, or to 
give pain to others by cruel words, and had discovered that 
tbere was no charm in the three worlds like compassion, good­
will, charity, and gentle Speech,6lived for a thousand years, and 
then rose higher yet to the abodes of the Lord of creation 
(Prajiipati) and Vishnu , god of gods.7 But at length a terrible 
voice sounded .. Ruined, Ruined. Ruined! " Proudly had he 
told Indra th9.t he could find none in earth or heaven to equal 
him in ascetic merits. His vanity now met its punishment, and 

1 ii. 8, 34; 7,2. I iii 168,46fr. 
l Cp. OMalldcg. Up., v. 3, 2 fr. ; SBE, i. p. 77. In the «Brillln~ 

of .. Hundred p&tha N the galea of the Deva-world were plaeed in the 
N.R, ud tboee of the Fathers' world in the S.E. (SBE, xli. p. j&j; 

xh •. p. 424). 
, iii. 4.3, 4-6 . 
• i. 87, 7-11. 

6 xu. 366, 9 ff. 
T i.89, 16-18. 
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he feJl.1 A boon from Indra limited his de.cent; he ..... to 
tiDk DO further than the earth,- Upon the way be met & royal 
sage, Ashtaka, a king Prat&rdana, Vasumina, and 0vi, who 
o~ him the merits they have acquired and the felicity in the 
realms above to which they Wf're entitled-so numerous (says 
Yayiiti) that even if they stayed but seven days in each they 
could never traverse them all. But Yayiti refuses to accept 
such sacrifices. Then heavenly ears appear, and Ashtaka (who 
tums out to be his grandson) bids Yayiiti enter and ascend, 
he and the others will follow in due time. Yayati sees the 
ahining path to heaven flash into view; the great deeds of 
the past and his kinsman's readiness of sacrifice have rescued 
him; and they mount together, Vivi rising swiftly above 
them in virtue of immeasurable good acts of liberality. 
truth, uoeticism, and forgiveness, to win admittance to the 
~ven of Brahms.a 

Only the most virtuous and holy could enter there.' It has, 
indeed, no dimensions like those of the lower gods.6 It rests 
upon no pillars, it is surrounded by no gardens; whoever would 
try to describe it, saying" It is like this," would see it assume a 
ne ... aspect the next moment. Eternal and undeca.ying like the 
Grandsire who sat within, Creator of all by his own JDystic 
power, it had no need of sun or moon to lighten it; self­
luminous, it shed its brilliance everywhere. Round the Supreme 
were his mind-born sons, 'With Daksha at their head; there in 
wondrous personations were Mind, Space, Knowledge, Air, Heat, 
Wa.ter, Ea.rth, the Senses, Nature, and Change, and the other 

1 Cp. i. 90, 22, .. ven gata (aU8l.erlty, charity, etc.) af admiMton to heavaJl, 
which may all be loat through vanity. 

J Such ducent might occupy suty or elB'hty thoU$ILnd yOlL1'8! (90, 8) . 
• i.9i-93. 
, Bee, for eumpIe, the attempt of .Mlta Devala to lollow hi, &ilent gueat, 

the uoetic Ule.Ddu:~ntJ~lgfth~vya, to that e:aIred height (1.1 .. 60~ After lac­
-tally ~ing throtlfj:h a great variety of regioWl where various kind. of 
ritual and ucetiellJD were rt:'III'uded, he iOit Il8ht of mm in the ~bode of 
obu\e and de~ted 1Vl"". and OD trying to mount further 10lUld himIell 
faUia8 back. JaigIIha,.,.. ruche. the eternal realm.; but 'lll'hen Devala 
Nturna t.o his lwmiu.ge, there to hie am&ftment hia gu"t it ODee more 
..... (iL60~ 

• Bel t.U1I&lTAt.ive of NiNda, ii. 11. 
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caueM of the world. The Science of Healing brought eight 
bn.nebee to the court: Purpose and Principle in ritual and 
sacrifice, ~oraJi~, Utility. and Pleasure,I Joy. even Hate, TopDd, 
and Self~ControI.- mingTed with the' ministering throng. Tbe 
sacred Verses, the Libations, the Four Veda.., Seven Sounds,! 
Understanding, Patience, Memory, Wisdom, Intelligence, Fame, 
Forgiveness, Hymns, Dramas, Histories, the Wheels of Time and 
Virtue, and all orders of Creation, moving and moveless, a vaat 
and motley multitude from gods to animals, joined in the cease­
less worship.' Seven ranks of Fathers were included, four in 
bodily form and three discarnate, presumably like the dwellers 
in the four upper Brahmii.-worlds of the Buddhist scheme, simple 
eftUlgences, or shilling flames. 

Thither, so ran the tale, 8. heavenly messenger would fain 
hAve conveyed the pious Mudgala. With wife and son be lived 
a sage's life, under a vow to gain his food by picking up grains 
like a pigeon.' His hospitality never exhausted his store. it 
wondrously increased, so that hundreds of Brahmans were main­
tained upon it. Hut a naked ascetic with a vast appetite agaia 
and again consumed the little hoard; yet he was always received 
with due courtesy, and Mudgala cheerfully abstained from 
ea~. Such spotless charity was proclaimed with admiration 
in heaven, and an aerial car was sent to bear him in his own 
body to the skies. But Mudgala hesitated. "Tell me," he 
said, "what is the happiness of the worlds on high, and what 
their drawbacks." The Messenger was iurprised. "This ilto 
indeed," he thought, "a man of noble mind." He told or 
realm above realm, with wondrous fellowship among the wise, 
the self-controlled, the charitable, the brave, sages and gods or 
every degree; where envy and fear were unknown, and there 
was no grief or old age. no toil or lamentation. But there "' .. 

I The three aiIM of human Me, anl~, p. 160. 
s SuppoMd to be metru, or perhaps the notes of tbe 1IC81e. 
• Contrast. for eump1e. the breVity and I!elf·reetraint of the Chriatiua 

Apoealypte, BI1!. IV., or the aeoount of the Seven Heavens in the 8«:rfq 

oJR ..... 
, Cp. KorakkhAttlY., whom the Buddha _ among the Bum. at. 

Uttaraki on hiI hands and kneea pIcking up food from the ground. Bu~ 

he ~ \0 & btod end • week later I ~1Ia Niidvll, niT. '1 (TOl. iii. 
•. 6~ 
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ODe drawback even in Brahmi', world. No new merit could be 
laid up there; .and wben the karma of the past was exhausted, 
the life of happiness 'would end, the garlands of those about to 
tall would fade, strange emotions would agitate the mind. and 
bitter regret would haunt the spirits forced to descend to a 
harder lot. "I do not desire heaven on those terms," says 
Mudgala ... I seek one without defect,"t "There is one yet 
higher," replies the Messenger; "it is known by the name of 
Supreme.Brahman. It is for the unselfish and the humble­
minded, for those who do not punish but forgive; wMpractise 
meditation and concentrate themseh-es on Knowledg«'"'2 And 
Mudgala stayed contentedly below, awaiting the hour of Mok81w, 
when he should be released from the weariness and vicissitudes 
uf change, and altaiD the Unchanging. the Highest Brabm~t 

At this point we touch the inmost heart of ancient Indian • 
philosopby. Long before the rise of Buddhism or the early 
lpeculations of the Ionian thinkers, the forest sages of the 
Ganges valley had been haunted by the problems which, from 
Plato to Plotinu8, occupied the Hellenic mind. Like Philo, 
they had a foundation in a sacred Ii terature of mingled char­
acter. like Plutarch, they were confronted with a great ritual 
tradition; like Alexandrian Clement, they !>Ought to find aJlV-th 
of knowledge which should lead them to immediate vision of the 
Ultimate Reality. As they reflected on their own experience, 
OIl , the correspondences of sensation aud thought which alone 
rendered human intercourse possible, and on the succession of 
changes in the world around them, two great questions pressed 
for answers • 

.. What is man ?" they asked themselves; "how is it that he 
thinks and feels?" He hM a body, they replied, and a Soul or 
Self. the itman within. But while.. this Self provided an ex­
planation of the continuity of any single person's life-history, It 
IUggested a further inquiry: "How is it that your feelings and 
mine agree, 80 that we Bee the same objects, hear the same 

I The Aft~, in MM., xiv. 17,41 r.t implies that &II theNl are degree. of 
happm.. in baaven, there i. di!satiBfaction among lOme of the inhIbit&Dta 
-' the more 'JIlfllldid dignity of other&. Contrut the well·known epiIode 
01. the DUD Piccardl, in the 10wNt circle of Dante'. PImMlW. 

I iii. seo.~, ~ and~~ 
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sounds, think the same thoughts, and reason by the same 
processes? What is the Unity that llhOW8 i~ io iJ»fI 
Diversity ~ " And behind the multitude of Rparate selves a 
Hlgbest Self dimly rose into the field of vision, unchanging like 
oil- mortality. the etema.l ground of aU OUt being, the Supreme, 
{be ParamLitman. Not subject to conditions of locality, for it 
dwelt unseen, .. smaller than the small," in every heart, &Dd 
could not be contained in infinite space, it was the secret energy 
of &11 consciousness, veiled by the mysterious fabric of person­
ality w~ by Karma in the 100m of Time. To escape from 
its meshes, from its network of pain, of unsatisfied longing, of 
baffled hope and sundered affection, became the aspiration of 
re8ective minds, seeking to rise above the turbulence of passion 

. aDC! ' tbe bitterness of disappointment and grief into the peace of 
union with the Universal Self. 

If tbe conception of the Atman supphed an interpretation of 
one aspect of human experience, there remained another prob­
lem no less insistent. What was the cause, not of it.<. identities 
from one individual to another, but of the changes within any 
single consciousness from dawn to eve? What was th!'! world. 
wbence came it, and how were its e"er-varying events to be com­
bined into .\l single whole? Ancient imagination had piously 
meditated on the hidden power of spell and prayer known as 
Brahman; and as thh~ rose into the force that moved the gods. it 
supplied a term for the august CRuse of the univef¥, just as.the 
.itma1l was the accepted .!ymbol of the interior unity of human 
thought. Earth and sky, present and future, found their 
reality in it. It burst the hounds of ritual use, escaped from 
sacerdotal control, left the priest-magician behind, and passed 
out into the fi!'!ld of spe<:ulative thought. There it became. 
vast metaphysical entity, tbeOne whose boundless beingembraoed 
the AU, the foundation of every kind of existence. A groaa 
figure might depict the gods as a.ll shut up in it like OOW5 in • 
row-house.1 With more refinement the idea migbt be applied 
to the human pe1'l'On, where vigour of li~b a.nd capacity of 
intelligence were both due to its presence. & the heart .... 
city of Brahman, where flv!'! door-keepers were post.ed., myaterioUl 
correspondences of breathing,' conne<:ted with V&riOU8 pbytical 

I A~ Vida, xi. 8, ti. • 'l'he ~ cpo -bon, P. 11. 
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otpns and cosmic poweI'8. Here wu the Brahman 's ~ 
abode of the small .. ether" 1 which was identical with infinite 
apace., for both heaven &rid earth are contained in it, fire and 
air, sun and mOOn, lightning and stars. In tr&nscendent&l 
COItDography of this kind the part may include the whole. This 
i. DO matter of localities and measurements, but of chambers of 
imagery and adventures of mind. The natural result was that 
when the Atman and the Brahman met, the one from the depths 
of consciousness, the other from the immensity of the world, 
they coalesced, and became joint expressions of the great 
mystery. The teacher who unfolded the secret of existence to 
his pupil, summed it up in the formula, " Tat tvam lUi.'" " That 
(the Atman) art tbou""; : and the enlightened disciple did not 
shrink from the solemn recognition, "Aha7!1 Brah1TUi.tmi." "I 
am Brahman." 3 But this view of Brahman tended to raise him 
into some kind of sovereignty over other powers. He was their 
commander (adkipati), king of all beings, protedor (bhutapa1a), 
Lord.' So he became more tha.D 8. pervasive energy, an im­
penonal principle of pure intelligence, vaguely omnipresent, 
infinite, indestructible; he was realised as the Creator of the 
world, the Author of its life, the Disposer of its destiny. Thus 
conceived. he was the Sat.ya, the "True," the reality of the 
existing scene. But behind the Sat!fa lay the Satya.tyG S4tyam, 
the Real of the real, the ultimate Reality, the Absolute,' 
~ 1dtamam, the Unmanifest, the Last, or Highesl' 

Here is the Indian equivalent of the Hellenic "TO ovrWr (;11. 
It iI incapable of definition, for it can only be described by 
negati ... es.7 Brahman cannot be compn~hended, or perish or 
decay; it is infinite and undying; simple in nature, uncom-

I ~ which il both ether and !p&ee. 
~ 0M4nd0g. Up., vi. 8, 7 : SBE, i. p. lOt. 
l BriJI.ad. Up., i. 6, 17 : SBE, xv. p. 96. 
t Ibid., ii. 6, 15; iv. 4, 22. The root 19 yield. the form. !fa. 4dM. 
~ the 1Mt being the acupted t.enn for Lord or God in the &n.krit 
ft!'Iion of the Hebrew ScriptureL 

• Com~ the Mtilld of the Pythagon:l&ll4, and Plato'. phra8e of Ule 
Good which ia 'beyond'I.4 ...... a) the exilt.ence and eaeenee of thinp known 
(Bop, Yi....,~ 
~~ Ur' ii 6, 7. ~ more ~y below! p. Uil4. • 

lfa. u (DO, DO). .8riA. Up., Ill. e, 16; t .... " II; l't". ~ 11. 
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poaite,l unattached to external objects, unbound to a world oC 
change involving instability, Apprehension, suffering.! Every 
effort is thus made to free the presentation from .U contact 
with the impennanent, the world of want and pain and death. 
It cannot be expressed in dimension, for Brahman is at once 
greater than all three ,.orld~, earth, air, and sky, and yet 
"maller than a grain of riet! or mustard-seed. Similarly it 
cannot be identified with duration. There i8 no counting ita 
years; it abides in the Deathless. Immutahility, not endle!s 
succession, is the mark of the Eternal. 

But three characteristics are, after all, &.~ribed to the Unmani­
fest. The Undeveloped Brahman possesses Being, Knowledge, 
and Bliss or Joy. As the Real of the I'ell.l Brahman of course 
it (a.di), and can be designated .,at (existent, the neuter parti­
ciple of the verb "to be"). In the chapter on "Bliss"s it is 
expressed by three terms: sat,lja or reality, ,joona or knowledge, 
and ana71ta, the infinite,~ As the ultimate existem::e Brahman 
is the role Knower, and includes all knowledge. The very 
essence of its being is tijiiiina, understallding or comprehension. 
It is the Brahman which does all the seeing and hearing without 
being seen or beard; apart from it there is none that sees or 
hears, that comprehendl'l or knows,5 It is in that chaTllCter that 
its world is light, and Brahman's Self the" light of lights." To 
understanding Yajfiavalkya adds anant/ii, Bliss or Joy.s "He 
who knows Brahman as Reality, Knowledge, and Infinity, hidden 
in the depth of the heart and in the highest ether or farthest 
space, he enjoys all blessing~, at one with the omniscient 

I Cp. Philo'. ~plthete.1t~<TI. ;"'~ij, oI./ll')-f!., bv,."p.T", 
I It is in thiS eeIl8e that BraluDAn is often eaid to be "vrithout feu.­
I TaVhriy, Up., ii. 1: SBE, l.V. p. 54. 
t There would seem, howeTer, to be two .Qlodea of reality. e:r:perie».tUJ 

or phenomenal, and metaphysical. The world is to us relatively tat, but 
all eubj&:t to change it i, met&phl'icalIYalat. Thus we hear of om~ 
-Y'M cAan"l1m, "the DeathlEN veiled by the Real." where the .vyo ill the 
phenomenal leene which coven and conoeaLt the ~rna.l (BriAa4. Up., 
i. 6, 3: SBE, IT. 1, 6, 3). Tile ctyo; it uplained ~ "nun. and fOTm,­
~ the aummary e:r:preasioll for .... el']'thing which falle withia 
the copilJallOll of the 1ellI!I6I, 

• BriJwJd. Up., ill. 9,!8, 1'1 ; iv. ~, 11: BBll, n. pp. 161, 18& • 
• SBE, xV. l~l, 167. 
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Brahman."" 1 Negatively this bliss consists in freedom from the 
mutations and alarms of the world of birth and suffering, decay 
and death. It is more difficult to 8&y wbat are its positive 
characteristics. But in the symbolic figure of the Brahman u 
bliu we are told that love i~ its head, joy its right side, a.nd 
bliss its trunk; Rnd the sages asked, "Who could breathe, 
who live, if that bliss were not in the iikiUra (either the 
.. vasty deep," in which the universe originated, or the mysterious 
ether in the heart)? for it is that alone which creates bliss. ... 
U God," said Browning's Paracel!;us. "tastes an infinite joy in 
infinite ways." Here is the root of the famous formula of 
later days, that Brahman is Sachchidiinanda,l" Being, Thought, 
and Joy." 

The worshipper under the ancient ritual had sought the 
fellowship of the deity to wbom his sacrifice was offered. He 
would be admitted to union with Agni or Varuna Dr Indra 
(Miyujya) in the world which the god of his choice deigned to 
share with him (salokata).3 Another form of devotion, the 
reading of the Veda in a particular way, freed the believer from 
liability to death in the realms above, and gave him entrance 
into the very Self (...4tman) of Brahman (stitmata).4 Here was a 
preparation for a possible escape from the rigid consequences 
of the lAW of the Deed. True, in the broad sense, every act 
produced its fruit. To acts of ceremonial propriety, of houae~ 
hold duty, of pious alms, of mllitary valour, of royal rehponsi. 
bility for the welfare of the realm, appropriate merit and te",ard 

were att.&ched. But might not these be done for their own 
,sake in fulfilment of sacred ordinance, without thought of future t gain ? In detachment from the world, in the practice of self­
control, in the avoidwce of injury to any creature, in the 
8uppres&ion of anger against the froward, might it not be 
posaible to reach a mood. in which action was no longer dictated 

J TMtmiy. Up., ii. 1. 
1 &t, cAito dnandd, reduced to one compound word. 
... BJihmana of .-undred P.th~" ri. e, 4, 8: SBE, :Ill. P. 460; :Ii. Bt S. 

1-3; UM., .xliv. p. 113. Op. tdfUiP. in fJ1WJn4og. Up., ii. 20, 2: SBE, 1. 

p. 31 i BriJwId. Up., i. 3, i2 j 6, i3: SBE, IT. pp. 82, 98; Maib'. Up., 
i.,.l ; Ti. Ii: SBB, XT. pp. _, 311. 

" lD«, :Ii. P, e. 9; BBll. zliy. p. Pi. 
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by the desire for heaven or the fear of hell? 1 Life in the body 
mUIt, indeed, always involve some kind of action, for thougbt 
and feeling were inward acts like word and deed externally. 
But the " fruits" of action might be renollnc~. The soul, 
thus purified from the lusts of the world, turned its gaze within, 
and there discerned at first dimly and with difficulty, and at 
last with growing clearness and joy, t he likeness of the Universal 
Self. 

This was the meaning of the di stinction already noted 
between "acts whi ch secure the fulfilment of wishes in this 
world or the next" (pravriUa). and those which are performed 
without any desiTe""for "reward, preceded by the acquisition of 
true knowledge (nivriHa).· The gods, indeed, even Brahman 
himself in bis Manifested form as Creator, have adopted the 
Religion of Action; they have not followed the path beyond 
all change and decay; they have not known the joy of 
Liberation.· But there is a Brahman described in the VedAnta,4 
the home of those who have made the great Renunciation, and 
striven by self-discipline and inward concentration to reach the 
region of eternal peace. 

The way, indeed, was not easy. To the worldly mind poverty 
was no road to tranquillity of heart. Life in the forest had its 
own dangers and hardships; berries and roots were not always 

I MM., xii. 201, 12. Similarly the Sufi Rabia a].Adawiyya (eighth 
century .... D.): "0 God, if I wOl'!!hip thee for fear of Hell, Bend me to 
Hell; and if I worship thee in hopes of Para.,lise, withhold Paradi.ee from 
me" (Browne, Litft'ary HUtcrr of Pe-rna (1002), p. 426). Readen of De 
JoinVllle WIll recall the figure of the strange woman ",hom S~ LoUIs' envoy 
lvell met near Acre carrying a porrmger of fire in one hand and a vial of 
water in the other, bent on burmng up paradl~e and extingui.llhing hell, 
that God might no longer be sought through fear of pain or in the hope 
of joy, but only for the eurpMS1Dg value of his own love. Compare the 
et.ate of freedom attained by men "enlightened by the true Light," .... ho 
han "IOlt the fear of pain or hell and the hope of reward in heaveD." 
(~Gtnn(I;nica, x.). 

S Manu, :xii. 89: SBE, xxv. p. 503; cp. above, p. 160 . 
• MW.., xii. Ml, 10 ff. 
t Ibtd., xii. 238, 11. The term ill of rare occurrenCll'in the Mahibh., and 

refers apparently to the teaching of the UpUll.had!, D.ot to the later 
eptematie pbilOlOpby knOWll by tJis tiUe. Cp. HopkiDl, T1w Gr.u Epic oj 
I...,p.93. 

I! 
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an agreeable diet; bark clothes were rough to 1JeI1sitive skiDS; 
to sleep on the ground with no other pillow but &ll arm was to 
oourt(at any rate at first) bad nights; and severer morti6cation 
called for the sacrifice of sleep altogether. Retreat to a hermit­
age involved separation from wife And child as well as the 
surrender of prospects of wealth and advancement. The life of 
a wandering mendicant, without even 8. rude hut of boughs (or 
shelter, demanded yet lllerner &u~ lerily, the humiliation of 
begging for food, exposure to contempt. to gibes and taunts, 
barder to bear than days and nights of wind and .,rain or agonies 
of disease. Graver stIll was the battle with spiritual pride, in 
which many a victory was lost; burdensome WItS the necessity 
of ince5b8.nt watchfulne5s, for the city of the soul was const&ntly 
aaeailed by enemies within as well as without. Only the highest 
ranks of holiness could transcend this obligation. He who 
had reached complete self-restraint, had gained the mastc.ry 
of desire. and severed all attachments to the things of sense, 
might take the vow Ajar-gam, .. non-vigilance," 1 which lifted 
him above aU the prohibitions laid on the ordinary ascetic. 
He might pass days without food or be replenished with 
dainties ; sleep on the naked earth or a palace couch; be 
clad in rags or sackcloth, deer-skins or costly robes. To pre­
serve an even mind through these alternations. to recognise 
the Self in all created bemgs, to see all created beings in the 
Self, and thus to rise into lmpartial goodwill to all- this was 
the remIt of the twofold dlsclpline of Knowledge Uiiiina) and 
Concentration (yoga).2 This was the secret of deliverance 
from the vicissitudes of birth and death, from aU liability to 
future sin, and it secured entranee into Brahman, or union 
with the Most High. What then were the implications of 
this august issue of life's conflict ? What did the" attain­
ment of Brahman" really mean? When the sage or the saint 
wu said to become a BrahmlJ,-bhiiJa, .. Brabma-being," wbat 
WIL!I his condition? 

Like all spiritual stale$, it could only be expressed by figures 
and described by symbols. Sometimes it would seem to be 

I :rii. 179, t6: or, perhapa. "noD.-W'&kefulu~" in the aenae of I10l 
lllaJy lookmg out for Dpportum~fII DI .&-grabfiaatiDh. 

S Cp. ~ 1ii. 91, 118, li~ 
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rMehed in this life; sometimei'! the pusage to it lies through 
death. T he language of poetry is not systematic, like the terms 
of technical philosophy ; and in the discourses with whieh the 
narrative is sometimes long suspended for the recitAl of 
traditional teaching the same term~ may be employed with 
different shades of meaning. The fint and indispensable ~ement 
in the process of Liberation (mokol'ha) is the conquest of Self. It 
is sometimes presented in the form of an inner conflict between 
the powers of Death and Brahman. "The two-lettered 'Word 
mama (' mine ') is veritable Death, the three-lettered opposite 
fUJ-mama (' not-mine ') is eternal Brahman. 'fhCtic entering 
unseen into the soul cause creatures to act.'" Usually, however, 
the whole stress falls on the human initiative. Withdraw all 
your desires from outward circumstance and condition, like a 
tortoille drawing in all his limbs; live without fear, cherish no 
hate, control all pride, commit no sin in deed, word, or thought; 
break the fetters of affection for wife and child or for sacrifice 
and ritual, abandon the house made for the soul by its past 
works like the liberated silkworm quitting its temporarycell,and 
you may then ascend first of all to the stainless ether (the abode 
of Brahman), and freed from aU ties in the Great One behold 
Him wbo has no rnarks.2 The way of attainment is not a 
method of reasoning or inference, it is an immediate vision. 
TIle' mind that is free from passion reaches the" serene and 
blessed mood" in which it learns to "see into the life of 
things"; "recognise the itman in all things and all things in 
the Alman, and you will attain to Brahman .... a This may be the 
achievement of the present life. When Manki had suff'ered 
many disappointments in the quest of wealth and had lost his 
lut two bulls, he leAtt1ed the great lesson of renunciation, and 
sang 8. song of "ictory and peace; he W/lS <I stablished on 
Brahma.n," as one who plunged from summer heat into 8. 0001 
lake., he had found his way to the deathless city of Brahman, 
where he would pass his days in happiness like a king.to For 

I xii. 13, 4-6. Sanskrit letter. ineluded the aound a.; '*"'WI is thua a word 
of two !etten. Op. xiv. 13, 3; r»3, 30. 

, sii i6, 14-16 ; 219,46-'6. 
• sii. ~ II ; 17,23; cpo Manv, xii. Ilf). 
, m. 177, 48, 60; cpo II, ir;. 
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..... conqueror over Deajre wbat waa the meaning or phyaiW 
death ? 

If it is true, lAid King Janak&, that DO one retain. any 
knowledge on leaving tbi. world, what do we gain by knowledge 
or lose by ignorance? If that is Liberation, all acts of religion 
end in annihilation.1 The answer is that the ascertainment of 
truth is the high6t aim of Existence; this is the seed (of 
Emancipation); the Undecaying, the Great One, is Intelligence 
(bwldki). t An ancient tale I related how & pious Brahman, long 
practised, in austerities and devoted to the recitation of the 
Vedas, and King lkshvaku, offspring of the Sun, were received 
into Brahman. The godde~8 of the sacred Giyatri veree 
promised the ucetic that he should be visited by Dharma, 
Time, Death, and Yama, and as he gave them the usual 
courtesies of hospitality and water (or their feet. the king 
anived in the course of a pilgrimage to SACred shrines and 
waters. After a long discourse with these dread powers on 
duties and merits, and the Brahman's offer to the king of all 
the fruits acquired by bh recitation, a dispute arises which is 
lettled by the intervention of Heaven in personal form, who 
declares them both equal in merit. Finally a great apocalypse 
of Indra and the heavenly hosts takes place, trumpets sound 
and songs are heard from the sky, Heaven once more pronounces 
a blessing on tbe hallowed pair, and they gather their five 
Priityu for departure from the body.4 Success! ve acts of internal 
control bring their souls within the brajn, and pusing through 
the suture of the skull tbey mount u Barnes of surpaa.sing 
brightness to the third beaven. The Grandsire advanced to 
receive them with words of welcome: ·'Live you in me," and 
thus speaking he gave them again perpetual consciousnese. 
Thus freed from trouble, they entered the divine Gra.ndaire's 
moutb.' In tllis pictorial ascension the Unmanifett is partiiJ..Iy 
pJ"eIIeDted in a visible scene, and the t.o saints are figured &8 

ndianOl!llike the d.ellers in the topm08t Brahmi-heaveDJ of 
Buddhist imagination, or the shining spirits of Dante's Paradiae. 
U.ually, indeed, the lan~ of the poeb is more rettrained. 

I xii. 219, i-a 
• xii. 199. 
t ~ 100, U-18. 

• IlM., 13. 
• Op. Lect. 1., p. 11 . 
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They e&nnot eecape from the analogy of spACe, they mwt 
employ verm of motion,l implying lome kind of local tran.fer 
to tbe region of the Eternal and the Uncrea.te. That is inevit­
able .. beD the conditioued strives to approacb the Uncondi­
tioned. It is more important to observe that he who enters 
that high realm &s 8. Br4h11Ul-bhiUa, a .. Brahms.being,'" one 
who is fit for the Brahma.-state and able to enjoy his grace,1 
does not necessarily lose all individuality. Those who are set 
free from birth and death, who have reached the Most High, 
the Undeveloped, the Ever-Firm, and are no longer in the 
bonds of opposite pairs like pleasure and pain, love and hate, 
joy and sorrow, in thought or deed, are alike (.tama) to all, are 
ever friendly, and delight in the welfare of all creatures,' There 
are, indeed, phrases which may imply the disappearance of all 
consciousness in Brahma-nirviit;Ul. In the stainless Brahma 
who is also alike to all, they rest .. compassed around by 
extinction"; 6 yet Brahman may be also said to shine forth in 
them.' The union is figured in the ancient image of smaller 
riven flowing into larger. and the larger losing themselves .in 
the 8e8.; 1 yet this also could be applied with different meanings 
in different schools of philosophy. When the individual soul 

I Thu- g~ji, i 62, 36 i adAiga.cchati, vi. 29, 6 ; mmpadyatt, i. 76, fIl ; 
dpnMi, vi. &2, (j() i abkyui, 205, 7 ; pNt>tf!Ui, 200, 26 j and 80 oIten. For 
~a.nkara'i later interpretation of language of thie type, cp. his commelltary 
on the VedAnta-Siltl'~ SEE, IXxvili. p. 400. How inevitably the m~tie 
UIe8 the figure of entry into Deity may be seen in the worda of Augustine: 
"Quid eat credere in Deum 7 Credendo amare, credendo diligere, credendo 
.,. eu-rn i,. ... et ejlll membris ineorporan." In JoA. B1XI.ng. vii. tract. 
niL 6. 

t There were various clu8elI of bhT1tlU, from thOBe to whom. the houaeholder 
made daily offeriIl81 upward, (Ma"u, iil. 70, 80 f.). The term. is often added 
to another word to denote becoming like, consitting of, unIted with; and. 
ill composition with Brahman this mer.ning ml y have different degrees of 
int.eneitl for different interpret.el"l. 

• .Bm4mG.bluiy.fyt.i kalpaW, vi 38, 26 j 42, 63--4; xii. 160, 26 j il6, il ; 
xiv. -42, -47. 

4 8tMn4.anoatra m4itrGf«1 JOn.oa--bh~ mt~ xii. 241, 14. 
• riL 29, t6 _ Bhag. OM, v. 26 (Barnett). Th. atudent mUBt. of oouru, 

alway. ...... what it is t.hat" goet ou'" or is extingullihed. 
• xiv. d, 14-
1 xii 119, d, cpo Brilwl Up., iv. &, lJ: SBE, n. p. 184; 01a.Ikfttd. Up., 

"ri. 10: BBJl, i. po lOi.. 
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drops all its personal characteriltiC! and is reeej"ed into the 
Unh'ersal Soul, all difference ce&Sel. Even in this world the 
trained disciple may be "posited in Brahman" ; 1 rapt without 
spot into the home of his being in deathless conjWlction. the 
highest end.' 

But the doctrine of Brahman does not end bere. Two new 
figures appear at his side, acquire his attributes, and even 
surpass him in glory. "The Father·God (Prajiipati),'" says the 
poet,' ,. bas three avaathM, states or conditions. In the form 
of Brahman be creates; having a human body (as Vishnu~ 
Krishna) be protects; and in the form of Rudr&. he destroys." 
Who are these deitiea, and whence did they acquire sucb shares 
in the administration of the world? How was it that it could 
be confessed with naked. selfisbnell8 that .. Men worship t;iv& the 
Deetroyer because they fear him; Vishnu the Preserver because 
they hope from bim ; but who wOl"!!hips Brabmii the Creator? 
Hil 'WOrk u done .. ? • 

I til'. 26,17, BraMna!,i ramdhit"/o 
, :tiL 302, 78-9. 
t iii 271, 47 . 
• Quoted wIthout reference by Hopkins, lnd"" Old and Ntw, p. 113. 

Iu the ulllety tho\l&l.Jld odd coupleu of the poem I have not been able to 
fi.ad the pus8t!e. 



LECTURE IV 

PHII.oSOPHY IN THE GREAT EPIC 

BJtHIND the popular religion depicted in the multitudinous 
forms of mythology stl:Uld different types uf philosophical 
thought. Through all the vicissitudes of the fortunes of the 
.Five Brothers the problems of life are never long out of hight. 
The origin of the world, the demands of human duty, the nature 
and destiny of the soul, provide the themes for innumerable 
discourses. The theories of sacrifice worked out with so much 
detail in the ritual treatises for the instructions of the 
Brabmanical celebrants are here ignored. They did not con· 
cern the layman, and the story of the Sons of Pandu was a 
layman's tale. It came out of the chants of heroic deedll sung 
by the court-bards, not from the guilds of the priesthood 
engaged in elaborating tbeir ceremonial and extending their 
professional claims. It rests indeed upon a sacred tradition, in 
charge of a sacred caste. The Brahman .. are Dot slow to vindi· 
cate the superiority of their order. But they are by no mean' 
the only leaders of the intelle<'tual life ; from ancient times the 
path of speculation had been open; and kings had guided those 
who proudly declared themseh'es "human gods'" along the way 
to higher truth. Even YiijI1avalkya, perhaps the most original 
thinker of Indian antiquity, who first sketched the outlines of a 
lICheme of absolute idealism, received instruction from the 
Videba King Janaka of Mithili.1 Tradition told of the hundred 

I fctap. BrtIhm., xi., VI. 2, 4. If. : SBE, xliv. 113. The grateful Brihman 
granted W. royal teacher a boon, and Janili choee the privilege of 
UDng queationa when he "Wall.ted. When Yij ii.avalkya ruited him one 
day at hi. capital all he W&lI giving aud.ience&, "Have you come (or OOWll or 
qUlllt.ionl f" he inquired. "For lo.Jth," promptly replied the Brihman. The 

' .. 
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teachers at his court, and his dissatisfaction with their viewa of 
the nature of the 80ul and its destiny after death.1 Tale after 
tale rehearses the answers given to inquiring miera on the 
values of different objects and modes of' life, and the prospects 
of extinction or deliverance hereafter. There are descriptions 
of the process of the periodIC creation and dissolution of the 
world; expositions of psychology and metaphysics; vindicatioIll 
of the Law of the Deed; ethical discourses on the duties of the 
four castes, or the conduct appropriate to successive stages in 
the career of the Twice-born, as student, householder. forest­
hermit, and wandering mendicant. Janak. lectures the lady 
devotee Sulabha., ~ who, bowever, turns the tables on her 
critic. and, like other pious women, asserts her right to the 
independent practice of the higher di sdplines. }<'rom time to 
time small bodies of teaching under famous names are jll~erted 
in the text, such as the discourses of Miirkandeya (iii. 182-!Sl) 
and Sanatsujiit& (v. 41-46),! the consolations of Vidura (xi. !--7). 
the instructions of Pariishara to Janaka (xii. i91 - ~99). This 
last group is only an item in the manifold recital, of traditional 
wisdom ascribed to the dying warrior Bhishma, who gathers up 
the wealth of his experience on his bed of arrows for the benefit of 
the victors in the great battle. Two complete poems, steeped 
in religious philosophy, are thus accommodated at different 
points in the story, the Bhagavad Gitii (vi. 25-U) and the less 
known Anugitii (xiv. 16-51). Reserving the first of these for 
separate treatment later on, let us briefly trace the mov~ments of 
thought reflected in the life· panorama of the Epic. 

Five current systems are recognised in aile of the latest 
eections of thc poem under the names of sankhya, Yoga, 
Pafi.charitra, Vedas, and P~upati.4 Of these the Sinkhya 
and Yoga. are frequently exhibited in close affinity, so that the 

king proceed! with a long aerie! of inquiriee whIch dra ... from Yijiiavalkya 
an upoeition of the phlloeopby of the AbeoJute and the deligbted IOvere.ign 
o1fen himaelf and hia people to be tbe teacher'. !laves (Brihad-A,., Up., 
i,·. 1-4 : SBE, :lV. pp.lU-l80). 

I NbIt., xu. 218, "' t 
• .nid., 311 . 
• The lfirbndeya oIBCtion cmltain.t a .meJ,ler group, tcbe oounal of a 

pioua fo .... l.r to a Bribman named. Kan¢b (200-tHi). 
t rii. 3aO, 63; cp. 3-'9, $, 
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IeCOnd may even be included in the fint. 1 ' OIded of &11 ia the 
Vediranyaka (or, aa it is dsewhere called, Vedinta), the t.er.cbing 
of the Aranyakas or forest-books, with t heir appended Upani.­
shads, which formed the end (anta) or close of the Veda in the 
character of Revelation. Here was the first great literary 
deposit of Indian speculation. Its fundamental conceptions 
supplied the starting-point either for inner development or for 
different types of rationalist reaction. A brief sketch muat 
therefore be olfered to indicate the main position which it 
occupied in the wondrous metaphysical web woven through the 
centuries by the subtle Indian mind.~ 

I 

The Vedic poets, looking out on the varied aspects of p.artb 
and sky, the sunshine and the storm, the mountains and the 
waters and the star-lit heaven, bad sung of the wondrous 
building of the world, and sought to d($Cribe the nature of the 
"One with many names." The high gods might be linked into 
groups like complex personalities, or actually identified with 
each other in function and power. The ancient seers hAnded 
OD their problems to later generations, and fresh answers were 
devised for which new terms must be invented. One day five 
Brahman priests met in the house of a member of their order, 
Aruna Aupave~i, and the talk fell on Agni (fire, i.e. beat) in 
his universal aspect (Vaifvanara), a cosmic principle underlying 
the whole world.3 The disputants could not agree, and they 
proceeded to lay the difficulty before King A((vapati Ka.ikeya, 
who was reputed to "know Vail,wiinara thoroughly." They 
were received with due bonours and royally entertained with 
sacrifice and gifts. The next morning they had come to no 
agreement, so they took fuel in their hands like pupu. to a 

I MbA., xii. 3tiO, 1. 
t hide. the tr&llBlatiQnB by Hu: Maller (SBE, i. and %Y., and Deu ..... 

Suh.ig UpaniW-W, 1897), the Btudent will find diJl'erent praent&tiona ia 
Gough, PAilolupklJ of th4 Upan..:.hadI (1~2); Deuuen, Pk~., ft! ~ 
UpcmWwuU (tr. Geden, 19(6); Ohramare. L'lIvloire du ldiu ~ 
datu l'lfWlA (1906) i Speyer, DVlndUdw 7'1wDIophw (1914) j Oldenbe:g, DW 
LMn d. UpGftilhadm (191&). 

a f*P . .BnIMI., x., vi. I, in SEB, iliii. p. 393. 
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te.cher, and besought the king to instruct them u disciplea. 
He asks in tum what each one recognisea: ... Vai9vinara. They 
Dame successively great powers or objects in the world of senae, 
earth, water, ether, wind, sun, .ky. None baa the true secret 
which lies ill the unity of Punuha, "Ipint," of which all visible 
existence is the ma.llifestatiou,l Immediately after, in the 
lamous philosophical C'Ttdo of a teacher named Qindilya, 
Purusba is described &8 a. smokeless light, shining like bright 
gold within the heart; it is unconfined by space, for while it i • 
• mall as a grain of rice, it is larger than earth and sky; and, as 
the unity which encompasses and pervades all existence, it be&ra 
two names: it is the True Brahman, and the ltm(JB or Self. 

Here are the terms with which later speculation will be 
concerned. Each (as we have alrf>ady seen) bad a long history 
behind it. Centuries before the development of metaphysical 
apeculation the ancient siDgers bad employed the t erm lwahman 
in meanings ranging from "spell .... to "prayer." Here in the 
TeDerable words connected with the sacrifice lay a mysterious 
power which could even constrain the gods. The" triple 
knowledge'" contained in the three VedLII first acknowledged as 
authoritative was a sort of medium or expression of this power.' 
It W&8 the key to the priestly philosophy which interpreted the 
ribJal order flrst as the reproduction, and then as the ad;uu 
maintenance, of the cosmic order. Brahman thus became the 
designation of the creative energy. It was the fountain-head of 
the whole stream of existence; the "first~borD," yet without a 
aire,3 the 8Vayambhii. or "self-existent." It has its low and 
YU1gar side, to point a spell against worms, or impart energy to 
an amulet;' but on the other band it is exalted into the 
IOvereignty over earth and sky, the present and the future, 
which all flnd their reality within it.6 'The Brahman thus 
eICaJM!8 from the sacerdotal web, and rises above the control of 

I ~ man, or male, 11M acquired in the philC«lphicaJ. tuminology 
of the Upaniahada the more abt\ract meaniug of " . pint." 

I Op. Wintenlitz, a.a.. tUr 1m!. LU.. i. (1908). 211. 
' " In fGtof. Br., rii., iv. I, 14., in application to tba GD.. E1Jewhere, to 

..... ..d Bnlwpoli. 
• .d~ V-. T. sa, 10; x. 6, 30. 

", .lbid., L i, U l.; L 8, 1. 
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the prim-magician. It pasaes ibto the field of lpeculative 
thought, and becomes a VaAt metapby,ieal quantity, the ultimate 
Unity ",hich embraces all things. Brahman is without end in 
space or time, in6nite in extension, eternal in duration. It is 
the abiding substance within all change, and is e&p&ble oC 
identification with everything in turn. 

What, then, "'88 its relation to the human being? If it 
contained all present and future existence, it was the strength 
of the bodily life and the essence of the conscious life. The 
energy of limb and the process of thought alike found their 
explana.tion in it. We have already cited the p8.l'8.ble of the 
.. City of Brahman"" in the hearl. Five" deva-openings" let 
out five forms of breathing (P"Wrya$ l), whicb are the meaDS of 
various physical blessings, connected with different org&nB, in 
mysterious correspondence with certain cosmic powers like sun 
and fire and rain. These are the <I five men of Brahman," 2 the 
doorkeepers of the heavenly world. In the midst is the palace 
of Brahman, which is smaller than a mustard·seed, and yet vast 
AI infinite space, for bea.ven and earth are contained within it. 
Imagination is not concerned with {acts of physiology or 
astronomy, but with realities of spirit. Let no one say. therefore, 
that by the old age of the body Brahman also waxes old, or by 
the death of the body Brahman perishes; Brahman is the true 
Brahma-city, and in it all desires are contained.3 Or, starting 
from the ancient figure of creation by the sacrifice of the coamic 
Man (PurmM t). a later Upanishad described the issue of all 
kinds of beings from the Imperishable, like sparks from a 6re.. 
From him, as he became personalised in creation, were born 
breath (mana.f B), and all organs of sense, ether, &ir, light, water, 
earth. Fire is his head; the sun and moon his eyes; the wind 
hi, breath; his heart the universe. l<~rom him come the devaa, 
men, cattle, birds, the up and down breathings. Mountaina 

I Cpo Lect. I., p. u. ~ CMd1Ulcg. Up., Hi. J3; SBE,.i. P. 47. 
~ Ibid., viii. I : SBE, i. P. 128. 

• JUg Veda, :I. 00. 
• MWJ4.. Up., ii I : SBE, xv. p. 34-
• Said tc be identical philologieally with mma, mind; but P'ychologica'U, 

limited to the "common lenlOry" which eo-ordinatte eeme-im~()IlI, 
and connrta them into peroeptiona. 
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aa& .. and riven are mfm him, all berm and juices, rice aDd 
com for sacrifice. austerit,..l faith, truth, the religious life! and 
t..... In sbort, Purusha is this All, Brahman the De&tbleBi. 
«He who knoW's this, bidden in the cave of the heart, scatten 
the knot of igno1'lUlce here on earth." :1 

The problem of the nt.ernal world thus begot a theology and 
& cosmology. But there: was another field of investigation. 
How is it that we feel and think? What is tbe ezplanation 
of our lieU-consciousness,. the secret of individuality? The 
abswer to this question was supplied by the doctrine of the 
AIm4n or Self. The rooit of the word is commonly found in a 
verb meaning" to breathe," and the term is thus assimilated to 
the long series of names "vbicb may be gathered from language 
all round lite world conm:cting the soul with the breath.4 The 
Self may be viewed under different a."pects. It may include the 
wbole bodily presence wbicb marks a man off from the world of 
objects around him, and from other personalities like his own. 
Or it ma.y be identified w:ith that which gives life and secu~ 
continuity of existence, p]aced by primitive physiology now in 
the breath, DOW in the blood.. Once more, it may be regarded 
as the agent which can :both receive impressions and initiate 
activity, can on occasion. leave the body and encounter new 
experiences. and serve as the permanent ground of both conscious 
and unconscious being. 

Many were the attempts to fix precisely the seat of this 
mysterious power. Where did it reside, asked the early 
thinkeJ'll; how should it: be recognised and defined? The 
Ulswers were numerous, and rested fundamentally on two 
different planes of though.t, the lower animism and the higher 

I 7Wpcu; the rendering "pt~lI8nee ~ baa IUUllllitable tbeologu~1/;1 imphea­
ti_ 

t B~. involving the control of the &eMe!l and "..ion .. 
• II ... Up., Ii. I, 10: SBlr. xv. p. 36. An mt.ereahng eXpo&tiOll of 

tbia Upt.»iabrW wi be found in the CabUa ~.lxl'l. (1878), P. au If .• 
fI'Om the pen of Mr A. E. Gough. 

I DeuMen'. bold attempt to derive it from I/; oombilll/;tion of the fint 
paton. abd demoWJtratlve proo~oUDJ (/I in Wm. I, and tq, thia- " t.hia I,,), 
a.L "",. 1M. PML. i p. t8t'~ hu not fO\1lld IUPPOrt. The Petenburz 
~pbel'l propoee a root ,11ft i L'urtULI, Qrunnlnn, aDd othen a lOOt 

... --.;puiDg Dr ... " CJtI\.ea, etc.. 
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metaphysic. Prajipati, tbll! "lord of creatures, "10 r&n the t..Ie,l 
once proposed &I the object of qu~t and comprebension "the 
Self "bich i& free from !Iin, from old age, death, and grief. 
which desires nothing but what it ought to desire, and imagines 
nothing but what it ought to imagine." The Devu and the 
Asuras, now opposed as goods and demons, hear the announce­
ment and the promise-u He who has searched out. that Self 
and understands it, obt&ins all worlds and all desires." Without 
communicating with each other, they approach Prajipati .. 
students. and wait patiently thirty-two years till he inquires 
why they are there. They answer that they wish for that Self. 
The teacher informs thern that it IS the Purusba seen in the 
eye. The reply has a double meaning , the hearers undentand 
it like the Macusi Indians, who supposed that when the body 
dies "tbe man in the eyl~" is set free to move about. 2 The 
pupils, however, have a frt:~ question ready. .. Who is it who 
is perceived in the water, or in a mirror? " .. Look into a pan 
of water," says Prajapati; .. what do you ~?" "We see the 
Self altogether down to t:he very hairs and nails." .. Well," 
says the god," put on your best clothes and ornaments"; and 
they return and tel1 him, " Just as we are, with our best clothes 
and clean, thus are both there." "That is the Self," declares 
Prajapati. So the Fijiau, placed before a mirror, said softly, 
"Now I can see into the world of SPIrits." 3 The Asuras are 
II&tis6ed, and go away beli,~ving that the Self is like the body. 

Indra, however, perceives a difficulty. If the Self of the 
well-dressed person is well-dressed, the Self of the blind man 
will be blind, of a cripple, crippled. He returns to Prajapati 
to state his objection. u You are quite right," says the Deity; 
.. stay with me another thirty-two years." Then a fresh secret 
ill communicated; "He who moves about happy in dreams is 
the Self." Yet the drea:m-e:tperience is not altogether satis­
factory. The lame man may be able to walk, but he may 
suffer pain or wounds or oppression, and weep. So Prajipati 
goea a step further: "When a man is asleep at perfect rest, 
without dreams, that is fbe Self." There are hidden reuona 

1 ~. Up., viii 7: SEE, I. p. 134. 
t Tyler, Primitiw Ctd~",., i. p. 431-
• Willwn., FV' 11M trw E'~ (ed. Ro"",, 1870), P. 103. 
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_hy the UDeOMCioul life should be bigher than the oOn&ciOUI : 
but Indra does not yeit understand, and raises the serious 
objection, " But then he does not know himself tbat be exists, 
nor does be know any otber beings. he has gone into utler 
di880Jution. I 3ee no ~~ in tbis," "'1'hat i. so.," says the 
divine Teacher calmly; ",. stay (j"t! yean more, and I "ill explain 
it to you." 

Thus did thought approach its problem from the ancient 
Animistic level. In the oldest texts the soul is located in the 
heart, "hich in the Indiun psychology, like that of Israel, was 
the seat of intellect.! Of minute size, like a grain of rioe or 
barley, sometimes of the shape of a thumb, or of the form of & 

man though of diminutive stature, it is called "the Dwarf" 
who sits in the centre.2 Form involves {'()lour, though it be only 
dusky, like 8moke·colourE~ wool; f)r it resembles 8. yellow robe, 
or the flame of fire, a while lotus, or sudden lightning.3 All 
these are the physical qualities of highly divided attenuated 
matter, suited for the hUE~ and texture of e. soul. Such 8. being, 
leaving the body during sleep, may not be able to find its way 
b.ck if the sleeper is awal"ened too suddenly. "Let no one.," it 
is said, "wake a man brusquely, for it is not an easy matter to 
remedy, ifthe soul does lliot get back to him."" 

Does he. however, after all, really quit the body and mingle 
in an actual world? Does he drive in veritable chariots, behind 
li .. ing horses, over weU·piloved roads? Does he pass tank8 and 
lakes and rivers where mtm can actually bathe? The manifold 
shapes that he sees, the sc:enes of enjoyment and suffering, as he 
rejoices with women, laughs with his friend!!, or grieves at sights 
of terror or death-arf' aU these real? No, he is their creator; 
all this is his playground, where fancy shapes it-. puppets 88 it 
wilL They exist only for mind; they are illuminated only by 
hia 011'11 light. The Self iis maM8, "mind,'" vijnona. "conscious· 
beM," and it is added in one of those bewildering lists which 
bdle the student; it is Ule vital &irs (pr~). it is eye and ear, 

1 Cp. T. W. &b18 David.., in JlU.S (1899). P. 76. 
• K~ Up., v. 3 : SBE, n·. p. 18 . 
• BriAal-Arcmy. Up., ii. 3, fl: SBB, u. p. 107. 
f '11M., iv. 3, 14: SBE, n. p. 166. Cp. Fruer, f1.ol4ft BovgIt,. pt. ii. 

.. Taboo Uld the pern. of the EIouI.· p. 39 fl. 
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it is earth, water, air and ether; it is heat and no-heat, deiire 
aDd n<Hlesire. anger and non--anger, right and wrong (dhanrto 
and adharma)-in a word, all things. I 

Are earth and air, then, right and wrong, alike CrutiOD8 of 
the mind ? Is the whole external world one immense dream~ 
projection? Is it constituted by OUf own activity, and does 
nothing exist except as it exists in and for the knowing Self? 
Here are the beginnings of philosophy, and in the records of 
deba.t:.e at unknown times nnd in unnamed places it is Dot to be 
expected that the answers given to such questions by different 
teachers should be consistent with each other. This is Dot a 
philosopby starting from external observation. It has no b&.is 
in the discovery of intellectual relations in the objt>et.-l around; 
it is not concerned with r-eguiarities of mOTement, periodicitiel'l 
of phenomena, possibilities of calculation in advance, relying OD 

nature's punctuality in ket!ping the appointment of an edip5f'~ 
In the absence of any form of science such as the Ionian thinkers 
began to construct out of their scanty data, inquiry began 
from within, At one of the great sR.CI'ificial celebrations held 
hy King Janak&, in a vast assembly of Briihmll.ns from other 
lands as far as the Kurus and Paiichalas around the Jumna and 
the Upper Ganges. one of the speakers asks a question about 
the thread which strings together tbis world, the other world. 
and all beings, It is known as the amaryiimin, the .. Puller­
within," He has heard that whoso knows him and the thread 
be pulls, knows also the worlds, the Devas, the Vedas, the 
Ohiatu (beings), and the Self.2 

It is the great sage Yiij :navalkya who replies, He first of &II 
suggests a ph.vsical agent, vUyu, the wind, which bad been 
called by the Vedic poet I:he fdman of the gods; there was the 
thread on which the limbs of a living man were strung together, 
to be unstrung by death. But this analogy is speedily dropped., 
ADd !.be teacber passes OJ!) to enumerate earth, water, fire, air, 
sky, all sorts of objecta nbove and below, wbich all require a 
.. puller-within," winding up witb breath, speech, eye, ear, mind. 
akin, knOWledge or consdouane5S (vijnana), and aeed-a lin: 
in most admired confusiilD,-till the wbole universe without 

l BriIIa,d.Ar. Up., i •. " 6: BBE,:n. p. 176. 
t ntd., iii 'I, 1. : BBll, xv. p. las. 
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... the cobecioll8 life within are ezhibited .. penetrated pd 
held together by the ail-pervading Self, But is there, after all, 
• distinction between" within" and (I without " ? The issue i. 
pushed to the uttermost. The Self is really the only existence, 
embracing aU apparently aternal objects, and eonstitutint all 
internal processes. The 'whole field of thought and feeling is 
his, or ratber He. The 4,ntaryiimin is the sole subject in all the 
diversity of our experience. .. Ullseen, he sees; unheard, he 
hean; unperceived, be J>I~rceives ; unknown. he knows. There 
i. Done that sees but he ; there is none that hears but he. there 
is none that perceives but he; there is none that knows but be. 
He is thyself, the Ruler within, the Immortal. Wbatever is 
ditrerent from him is full of pain." 

Here is the ultimate reality. ThpJ'P is but the One. Mind, 
aelf-oonsciousness, which seem to ('on fer upon us individuality, 
ooly exist so f&l' as the Universal Self is manifested in them. 
Each function and faculty, the vital breath, the senses, the 
whole apparatus of the bodily frame, only appear in relation to 
something else. They all serve an end beyond themselves ; the 
activities of the unconsciolls energies minister to the purposes of 
contcious beings. They have some deeper ground of existence, 
therefore, than their own changing states; they do not feel and 
move on their own account. Is not this the case also with the 
secret of knowledge which we fondly caU our Self ? Divest that 
of all that surrounds it; withdraw it from the bodily mechanism 
by which it is encompassed; cast out of it all the contents of 
experience; strip from it all memory; reduce it to its simplest 
t:ermJ, a bare potentiality of thinking, a pure inte1ligence from 
which all actual thought has been abstracted-what can we say 
ot it but tlult it if? T'hi. being does not come within the 
common categories which we apply to the world around us. It 
has no dimensions. We cannot conceive of thought as ex· 
tended; or ot the thinke:r as occupying 80 much room. In· 
teUigence is not capable of division; it is not quantitatively 
distributed from heart to, heart; it is always and everywhere 
the same. There is in it no plurality. It is as much in one .. 
in another; it is as ibBlJsceptible of multiplication &8 of partition. 
We only live, that it, througb sharing a UnivenaJ. Life; we 
oalythink beea.lll1e a Univerul ThiDker thinu in us. Our whole 
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sensible experience is only possible because it is first his . 'or 
rather, there is no first, no second, no time succession or order 
of degrees; all is really one. It is the same with aU the meotal 
processes founded on ",hs.t we call <:onta.ct with the external 
world. To us knowledge appears to consist in a relation, and 
we name its two terms subject and object. But when both of 
these arc merged in the SeU, the distinction disappears. Vision, 
touch, perception. knowIE!dge, suggest tn us a knower and a 
known. The conscious subject pub. the object over against 
itself. If both terms are included in the Universal Self, the 
relation is destroyed; its opposite factors are absorbed in a 
higher unity. Feeler and feeling. percipient and perceived, 
knower and knowledge, thinker and thought, are all carried up 
to another plane of being. "When the Self only i" all this, 
how should he see another, smell another, tru,te another, SR.i ute 
another, touch another, :know another?"1 Y,ljllavalkya had 
two wives, one of whom had only 'inch kllowledge as women 
pos-'OCss; the other, Maitreyi, was con .. er"ant with Brahman. 
But "be found this doctrine bard to understand. Her hu~band 
announced it 8.." hi" parting gift of truth wben he left home for 
the life of a forest-hermi.t. " Here, Sir," she pleaded, "thou 
bast landed me in utter be,\\·jlderment." "Maitre)'i," he replied, 
.. thou hast been in~tructed "; and he went away. 

'Ve touch here the famous principle of adm'ita or "non­
duality," 2 which was to play so great a part in the later 
philosophy of the Vedanta ill the hands of \'llnkara.. 3 Apart, 
however, from this peculiar type of ab-.olute idealism, it is plain 
that the conceptions of the Brahman Ilnd the A tman were too 
closely allied to remain separate. The one approached the ulti­
mate unity from the world without, the other !>tarted from the 
world within. Each, however, found it necessary to include the 
other, and they ine .. ·jtably therefore coalesced,· In their iden­
tification tbe Brahman p:rovcd the more comprehensive term, 
and dominated the subs1~uent language of tbeology. The 

I BriAad-Ar. Up., iv. 5, 14 : SlJE, xv, p. 185. 
' Ibid., iv. 3, 32: SBE, xv. {I. 171. 
~ Cpo below, Lect. VL, p. 30'7. 
t See the aeriea of illuBtratio;n!l in the !leCtlon kuown IlII the MadAu.-fJidyrl 

or honey-<ioet.rine, ibid., ii. t.: SBE, xv, p, 113 if, 
IS 
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pracl:it.al union oC the two produced all kinds of aymbolic appli­
cations of the Brahman in connection with the Self, just .. it 
abo produced a. whole crop of problems concerning the relation 
of the Brahman to the gods and to the world, and its nature as 
the Ultimate and Absolut..e Reality. Few thinkers could main­
tain themselves upon the dizzy heights of the advaita. Thus 
when the universe was apprehended. &$ a unity, snd its symbol 
was found in the unh'crsality of iikara (space), Brahman was 
conceived &8 in some sod all-pervading, omnipresent, infinite. 
It embraced and included all things. This kind of unity WIlS 

primarily local. The departmental gods of the separate wnes 
were all folded in Brahmli.n'& immensity. Had not one of the 
ancient poeh described them &S seated in it like cows in a co",· 
house?l Here was realism with A. vf'rlgt'ance! The same actu­
ality which belonged to space and the whole external world, 
belonged also to the ))e\'&.s. And Ju~t as Faith «('raddhii) or 
Right (Dharma) or btlCrro Speech ( ViUh) grew into Ih'ing powers, 
so the mysterious energy ot Brahman might be per:.ollaliscd and 
rise into m8:iestic lord~hlp over the an<:ient gods. COIJ(.'elved 8.'l 

sovereign. Brl1hmil. (nla~cuJ;ille) '" the perloOllllI Director and Guide, 
&8 he IS also the Maker or Creator of the world. He is the 
Author of lt~ hfe, and the Pro\ J(1ence of Its destiny. Thh. 
usage i~ rare in the earlll~r l lpanishadlJ. but It wa~ well estab­
lisbed five hUndre,] years before our era, as the recurring formula 
of the Buddhist texts sufticiently proves. ! Such theism Got.ama 
might repudiate, applying the soh'ent of hi:J irony. But it 
could not be ignored. and thus conceived Brahman was the God 
of BUt!Ja. the reality of t he external wr>rJd. But behind the 
8atya lay the ,tatYfU!Ja mty'am, the Real of the real, the Absolute. 
How was this to be conceived? 

The formula was known. as the teaching of Brahman by na, 
no.., "no, no. '" 3 Tbe coni~eption has its parallel8 in the later 
Greek speculation. Philo must use negatives to figure the 
tjlWlr ci?tA~ of the Deity. He is A,l.uylk'. unmixed. aavYICPITOf. 
uncompounded; Q?I'OlOr, without qualities, in the M!nse that he 
is unique and belongs to no class with common properties. In 
the Kat:ha Upanishad, one of the earliest in verse, though later 

1 AthtwwI V 1114, XL S. at, 2 Op. Lect. I., P. 10-

• Brihad-Ar. Up .• ii 3, 6; iii. 9, 16 : cpo _nU, p. 1'14 7• 
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thao its two great prose, predecessors, it is laid down that 
the Atman-Brahman cannot be reached by speech, or mind, or 
eight. it can only be apprehended by the simple affirmation, 
fJ8ti, II he is.'" 1 But alJ"l>ady thought is at work organising its 
experience into an ascending scale. .. Beyond the sensea there 
are the objects; beyond the objects the mind; beyond the 
mind the intellect (buddhi); beyond the intellect the Great 
Self; beyond the Great Self there is the Undeveloped'l'\2 Here 
is & distinction destined to playa great part in later theology, 
between the vyakta &nd the aV!Jakta, the Manifest and the 
Unmanifest, the world of experience and the hidden, secret, 
mysterious Absolute. 

The Brahman thus concE~ived is incapable of definition, and yet 
attempts must be made to present it to imaginative apprehen­
sion. The ultimate Being must be released from all contact 
with a scene of change and its inevitable elements of want and 
pain, decay and death. Hunger and thirst, old age and disso­
lution, belong to the" impermanent"; by none of these could 
the Brahman be aff~ted, Remo~'e<1 from the spheres of space 
and time, the True of the 'lrue dwelt in ontological solitude. 
It could not be expresM!d in terms of dimen~ion. for it was at 
once greater than earth a nd air and sky, and smaller than a 
grain of rice or mu~tard··seed. Just as the Rabbis of Israel 
affirmed that God was the <, place " of the world, so did the 
Indian sage:. affirm that space rested ill llrahmall.~ But Brah­
man wa~ not distributed or difFu1>t!d; it was wholly every­
where, as Augustine said of God, semper uhique totu8. The 
bold figure of the School men would have suited the ancient 
thought-a circle whose centre i.., everywhere and whose cir· 
cumference nowhere. Noll' could Brahman be identified with 
dUl'8.tion. Our days sud years roll on. they do not add to the 
age of Brahman. In the" deathless "" therE: is no counting of 
generations. The Immortal is light. !!.nd the gods worship it 
8$ tbe "light of lights." Augustine rebuked the foolisb in· 

1 K~ Ul'" Ii. 6, 12: SBE, :n. p. 23. 
t Ibid., i. 3, 1O -1l : SBE, xv. p. 13. 
3 Brihad-Af. Up., iv. 4, 17: SBE, xv. I'. 178, "ether" "" tikdfa.. or 8p6Ce. 

oonoe.ived sometime. i!I8 a kind of subtle aU-pervadlUg fluid of the utmoet 
tenuity. 
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quirers who mockingly aBked wbat God was doing before he 
made the world. There 'was no "before.... Time was mea.sured 
only by the motions of succession tUld change. It only began, 
therefore, with creation. A similar distinction was drawn by 
the wisdom of India. "There are two forms of Brahman, time 
and non-time. That which existed before the slln (i.e. the 
visible creation) is non-tinrle; it ha."! no parts, it is not divisible. 
That which began to be with the Slln is time, and has parts." l 
The timeless admits of 110 vicissitudes. To be above muta­
tion rather than to be infinitely prolonged is the mark of the 
Eternal. 

Space, time, change, causality, from all these the Unmanifcst 
Brahman is carefully kept apart. What then can be affirmed 
nf thi~ hidden Absolute ? Tbrcc characteristics acquired 
especial significance. They have been noled before, but their 
importa(ll.,'e justifies repeti tion. 

1. As the" Real of the rea'" Rrahmatl emphatically is. In 
the chapter on "Bliss'" ~ it is identified first of all with lIatya. 

reality, then witb jik"ina, knowledge. and thirdly with anama, 
the: boundless. Ultimate being, universal cognition transcending 
the opposition of subject and object, infinity-these are its 
sublime attributes. But t he terms 3(JI and 3atya are used with 
twofold meaning. There is the world of our actual experiellce, 
where nothing iA but is alway:; becoming, the world of mutation 
which nevertheless is actua.l for us ~ and the world that lies within 
it (or. if you will, beyond or above it, whatever spatial figure be 
preferred), acces!>ible to thought but not to sense. This is .. tbe 
Deathless veiled by thc real" (amrit~ 30tyena chanM 'm),3 
where the su.tyu, is the phcllomenal scene which covers and 
conceals the Eternal. 

t. The Brahman is viji.iiina or (·ognition.4 This, as we have 
seen, was Yiijfiavalkya':o. irJffiost secret. In the last resort there 
is but the Imperishable One, who sees but is not seen, hears 
but is not heard, comprehends hut is not comprebended, know! 
but is not known. Besid:e him is none that sees, or hears, or 

1 Ma.'il1". Up., -vi. Hi: SBE, xv. p. 317. 
1 Ta.iUir. Up., ii. 1 : SBll, :IV. I). 64. 
3 BriMd-.l,.. 11p., i. 6,3: SBE, :lV. p.OO. 
4 1lM., iii. 9, ~18, 7 : SBE, n. 1'- 161. 
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comprehends, or knows. As. reh his world is perpetual light, 
and he the Light of lightlJ.' 

8. As Brahman is kno,rledg~. transcending all personal limi­
tations, so is it also anand.'a or bliss.2 This is added by Yaj,1a­
~'alkya to satya (reality) llud praj1iii (knowledge) among other 
attributes, including infinity and athiti, stability. firmness, or 
certainty.3 Negath'ely this bliss consists in transcendence 
above all the vicissitudes of the world of birth and death. It 
is more difficult to say whllt are its positive characteristics, and 
it will give later expositors much trouble to explain it; f but 
its changeless peace becAme the Indian ideal of the blessed life. 
H When 8. man finds his rest in that Infinite Incorporeal One. 
then he has attained securily."5 

And the goal of human knowledge, the !>eeret of tranquillity, 
lay in union with this infinite Reality. He who could sll.y to 
himself, Tat tvamasi. "That art thou,"6 had risen above the 
pain of division and the limits of the pernonal self. The lofty 
consciousness, Aham Brah1rUJ, lUmi, " I am Hrahman,"1 gave him 
the victory over the wOl'ld. 

Il 

The early Upanishads thus contain a Jarge body of doctrine, 
which reflects the yjews of different teachers who wrestled 
generation after generation with the problems of the world, the 
soul, and God. In the fr.eedom of specula tion the results of 
meditation, inquiry, and debate were often inconsistent with 
each other, and the compilers of these ancient documents made 
no efforts to force them into an unnatural harmony. The 
Vedic hymns, which provided the starting· points of their 
theology, had ascribed the formation of the universe to different 

I In tb i8 cbar&eter he, too, Inay be called B~ddAa, Mbh., xii. 309, 1, in 
contrast with tbe individual., w'ho l!J abudd/IG. 

J Vtjnanam dll4ndcl1n. Brahm.:l, .Y8 Y~jiianlkYM; aee am., p. 196 4• 
, Brihad-Ar. Up., iv. 1 : SBJf, :n. p. 153 If. 
f Cpo ((ankara, Ved6nt(5 Siitt"tll, etc., i. I, 19, in SBE, uxiv. p. 71; cp. 

Leet. VI., p. 326 1• 

~ T~tir. Up., ii. 7 ; cp. SBE, xv. p. 69 . 
• 0Md~. Up., vi. 8, 7: SlIE, i . p. HH. 
, Brihad-A,.. Up., i.., 10: SBE, IV. p. 88. 
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meifestatioDS of the" One witt many name&," and the ritual 
treatises known 88 Brahman&! presented numerous types of 
creative activity woven into the web of sacrificial detail. Such 
pictures are not wanting in the Upanishads, and they un­
doubtedly attempt to describe the origin of a real world. 
There are repeated refeJlences to ida1Jl 8arvam, "this aUr." this 
universe, with its multifurious contents, its sun and moon, its 
earth and air, its fire and water, not yet summed up under one 
term, "Nature." "In the beginning," said Uddalaka to his 
son C;vetaketu," there was only !Jat, one only, with no second. 
And it thought, ' May I be many. may I grow forth; and it 
sent fortb tire". 1 and from fire or heat comes wat~r (as men 
perspire when they are warm), and from water food (for rain is 
needed t('l produce !flO'lt food). Silllilarly Brahman desired 
"May I be many," and nfter brooding over himself like one 
performing austerity, he sent forth (created) everything which 
is, and entered into it. 2 Or, with a more evolutionary concep­
tion, the world is presented as «undeveloped" 01' "unmanifest."a 
But the Self entered thither to the very tips of the finger-nails, 
as a razor might be fitteJ in a razOr-case. The whole visible 
scene, inanimate and an:imate, up to the gods themselves, is 
penetrated by it. "This," it is written,' "is Brahman, Indra, 
Prajiipati, all these gods; it is the five great elements, earth, 
wind, ether, water, fire ... horses, cattle, men, elephants, all 
that walks or flies, an that is motionless" (the plant-world). 
And as the Brahman-At:mau is the source, so is it also the 
sustainer of all thillgs. Thence, as from a central fire, aU 
worMs, all gods, all lh'ing creatures spring forth like sparks .... 
They fly forlv thuus8.lId-fold from the Imperishable, and 
thither (it is added) lhey return 8{"T8.ill. Here is the beginning 6 

oC the great cosmic rhythm of the creation and the dissolution 
of the universe. The composite for ever tends to fall asunder. 

I ~og. Up., vi. 2, I , 3: Tq.u may be fire or heat or bfllliance. 
I Tainir. Up., ii. 6 ; SBE, ltv. p. rtS. 
J Brihad-.ir. Up., i. 4, 7 : SBE, xv. p. 87. 
t The IlIlbjet:t i. apparently the Atmlln in the form of prtIjM:na, eon· 

eeioulIDeM ' Aitar. Up., v. 3: SBE, I. (with a different divi&ion), p. 246. 
6 Brihad • .Ar. Up., ii. 1, !O; SHE, xv. 106. The a8llOciated. i~ of 

the Ipider and ita thread. beenme a favourite in later UN . 
• M~Up., ii. I, 1 ; S:J9E, xv. P. 34. 
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.. In God," says the sage, "this world comes together and 
comes apart." 1 

It was a long way from these cosmologic sketches to the 
absolute idealism of Ylijfulvalkya's advaita. If the king of the 
Videhas, Janaka, at whose court he was a frequent visitor, may 
be i~tified with the prince of the same name in Buddhist 
story. YiijJ1avalkya must have been active about 600 JI.C., when 
Thales WIlS entering on t.hat career of travel and observation 
which inaugurated Greek science and philosophy. The Hellenic 
world in the Eastern Mediterranean was full of eager thought. 
From Ionia to South Ital,Y questions were a~ked and answered. 
Only snatches of their solutions have been preserved, but enough 
survives to stimulate admiration as weU as to suggest com­
pari !>On. The Milesians, Thales, Anaximander, Anaximenes; 
Pythagoras of Sarnos, Heracleitus of Ephesus, Xenophanes of 
Colophon; Parmenide'i of Elea, Empedocles of Agrigentum, 
Anaxagoras of Clazomeme (for thirty years the friend of 
Pericles in Athens)-wha:t a constellation of' minds is here! 
They had behind them traditions of Babylonian lore and 
Egyptian culture. They were men of important cities; some 
were ari~tocratic and wealthy. They took their part in chic 
(unctions, they founded communities. they drew up laws. 
Thales is merchant, states:man, and engineer. He i!. a student 
of geometry and astronomJ, and predicts the eclipse on May 28, 
585 B.C. Mathematics, acoustics. geology, and physiology are 
coming into view. The Logos of H era.cleitus, the Nous of 
Anaxagoras, will provide the foundations for the higher 
theology of later days. :Out while Indian thought had been 
engaged in interpreting fbe world in tel'ms of the Self, e&rIy 
Greek interest had been occupied with it on"'1ts OWlJ account. 
Instead of withdrawing into forest solitudes, controlling respira­
tion, fixing their postures, concentrating their attentio~ and 
gathering their energies illlto intense inward recollection, they 
sailed the seas, they watched the stars at night, they gathered 
knowledge by day,2and all ·the basis oefaci and experiment began 

I &#p..((1. tIi-caett, in Ctoddft'. iJp., iv. 11 : SBE, xv. p.I!i2 ; cp. ill. 2, p.144. 
t Xenopbanes noted impreal!ions of fiabes in the quaniea at Spae~t 

and marioe shell. in the oldel~ Tertiary stratum at Malt&, and dftlli' the 
appropriate infbfenee. Cpo Gompen, nruk Thinkn., i. p. 162, 
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to. rear the fabric of cosmology. They, too, had their doctrines 
of the Infinite, the De8·thless, the Imperishable, the Unborn. l 

Xenophalle!li equates hi~ One God with the AU, and sings: 

OliAo~ opih Oli'AOf Of )'Oft, oliAoi Of T' a"ovu. 
"He is all eye, all thought, all hearing." 2 Does this mean that 
he is the Seer in our sight,. tbeThinker in our thought, the Hearer 
of Ollf hearing ? Is he, in Yiijiiavalkya.'s 6ense, the Universal 
Knower, in whom sll~iect and object are identical? Is he, too, 
only to be described as" No, no "? Hardly; Xenophanes is still 
a Reahst. So, too, was Hieracleitus, lI'hose Logos had its physical 
base in heat; and Pyth~goras, who represented his U'II'ttPOI' as a 
mighty breath ('"'&1'0.) which the universe inhaled.s He, too, has 
hit on tbe idea of a worId-rhythm, as all thing.\> faU back into 
that from which all things Cl .. me; and Heracleitus, who bad 
traced the evolution of the cxhting scene back to fire,anticipates 
its return by a vast canRIlgration into the same element.' 

n was not surprising, then, that Mega .. tbenes, who was Sf'nt 
by Seleueu'! Nicator from Babylon as his ambassador to the 
court of Chandragupta at Piitaliplltra (the modern Patna). on 
the Gange~, about 300 n.c, should have been struck with the 
resemblances between Indinn and Hellenic cosmology.& The 
earth W8h in the cenbe of t he universe, which was spherical in 
shape. Various princlp14~ were operative within it, but water 
waB that employed ill its origill!l.l production. The Deity who 
made it was diff'ubed through all its parts; and a ') it had issued 
from a beglnning. so it would come to an end. Megasthenes 
does not distinguil>h different schooh of philosophy, and is 
concerned chiefly with thf' Brahmans itl their capacity as teachers, 
and the forest ascetics.6 But a valuable little treatise by 

I Cpo tbe Ii .. ",...~, 1ie.~"T4", iu.'''.9I'D~, ~9~n, . yl"lfTrw, WIth the ano,"a, 
GmM. aklhara, aJa of IndIan phIl(J!IQpby. 

, Diels, FTasrm-nte dm- V~attA:er (1906), i. p. 60, fro 24. 
~ Cpo the Iudian pn1~a. 
• Cp. ,Gomperz, Gtuk Thi:n.l:",." i pp. 65, 636. 
, See the Bummary of his observa.tionB by Strabo, xv. 69; M'Crlndle, 
.A~ IndUl, tk. (1877), p. 101 j cpo ante, p. 26 . 

• Whether the nferen~ to Buddha. by Clement of AlexandtlA, Strom., i. 
§ 71, e. ed. Stahlin (1906). ii. p. 48, WM derived froUl MegMtb0ll81 ie 
doubtful 
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Cbandragupla.'s prime mil]ister, Kantilya, who had helped to 
establish him upon the th:rone, was brought to light. ten years 
ago,l It is concerned with the utilities of the social order, with 
the production of wealth, and the science of government. The 
autbor distinguishes four fi elds of knowledge: (1) Phi1060phy 
as it is based on reasoni11g and investigation; (f!) Theology ; 
(8) Business; (4) Jurisprudence.: The second term, Tragi, the 
.. threefold" (viz. vidya, or knowledge), is the familiar name of 
the Triple Science founded on the threp Veda:. (Rig, Yajur, and 
Sarna), and included the lower teaching of the ritual and 
sacrificial practice, and the higher lore of the Brahman. These 
are based upon Re\·elatio n. Philosophy, on the otber hand, 
depends on methodical inquiry and logical proof. There were 
dilferent schools, claiming descent from founders whose doctrines 
were transmitted by their successors, sometimes in the form of 
verses, constituting a body of tradition, and expounded in 
authoritative fiUtTlu. Of these Kautilya names three: S8.nkhya, 
Yoga, and Lokayata. The precise mf'8ning of this last term is 
doubtful. In the fourteenth century of our era it is employed 
by Midhava, the famous head of the religious community of 
t;ringeri, in the Mysore territory, originally founded by the 
great Veduntist teacher ~ankara. In his description of different 
systems of Hindu philo:sophy,3 Miidhava starb from the 
ChiirvIlkas, whom he identilies with the Lokayata.school. They 
are depicted as materialists of the crudest type. The only 
realities are the four elem,~nts: earth, water, fire, and air. In­
telligence arises from thei:r mixture, like intoxication out of a 
fermented drink. Did not Drihaspati say that " there is no 
heaven, no tinalliberation, nor any soul in any other world"; 
.. the three authors of the Vedas were huffoons, knaves, and 
demons"? 4 To such scepticism has the I..okAyata teaching been 
degraded, and the verses are mockingly pw . .'ed in the mouth of 
Drihaspati, once the teacbt!r of the gods. But in the Epic the 

I The Arlha-~ra of Kato~ilya (M)'IJOre, 1909), ed. R. Shama Butri. Cp. 
Jacobi, "Zur Frubgeath. der 1:lId. PhiiOll.," in the Si~"9Ibtr. der XinHfl. 
~ Akad. (I9l1), xxxv. Kllu~ilya was oth~rwiee known as Chil;Lakya. 

I Da~..niti, "the method ot: the rod." Cpo Marl\lO, vii. 43 . 
• The Baf'tla-oDaTPlna-&J'JIgmAa, tr. Cowell and Gougb (1882), cb&p. i. 
t Pp. 6,10. 
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I.okAyata philosophy is tnentioned at the end of a list of the 
acComplishmeutS of learn,ed Bribmans, I while the teachings of 
iJribaspati a.re of quite orthodox morality,1 and a mythical 
Chirviika appears as & demon in a Brahman '$ form, denouncing 
the eldest of the Five Bl'(),tbers for destroying his kinsmen. ' It 
is imjlOflsible to suppose that the Loklyata philosophy, which 
had been professed by the: Brahmans for centuries since the days 
of the Buddha,f could have been of this coarse materialistic kind. 
From the scanty hints Y~hich are alone available, Prof. Rhys 
Davids has argued with great skill that it was originally a kind 
of "nature-Iore."s Kaut,ilya, uuhappily. gives us no clues to 
its contents or purpose, and it fades into the mist in the pro­
cession of philosophies, I" pathetic instance of the {'fleet of 
orthodox dcnunci&tioll upon a mod~ uf thought which it took 
no trouble to understand. 

Very different was the destiuy of the Sinkhya, and the Yoga 
t.Pa.ching which grew out of it. The Atman-Brahman philosopby 
provoked many reactions, and the incorporation of the doctrine 
of Karma into its scheme of life was met by agnostic professions 
of ignorance or by plump denials. Time, Nature, Fate or 
Necessity, Chance, the Elements,6 had all their advocates as 
the ruling principles of existence, and, as the Epic !>hows, held 
their own for centuries. Buddhism itself, and the teaching of 
Mabavira, the founder of the Jains, arose in loi milar opposition 
to the claims of Vedic authority. Older than both, it would 
aeem, were the modes of thought which came to be known under 
the name of Sinkhya, and the practical disciplines which grew 
up by its side in the form of Yoga. These titles meet us already 
in the ftvetWrvatara Upamishad/ but the date of this poem is 
unfortunately beyond our reach, Rnd the oldest certain oceur­
renee of the terms as philosophical systems leaps unexpectedly 
out of Kautilya's treatise I)n public administration in the days of 

I Mb/I., i. 70, 46. I iii. 32, 60. I xii. 39, 26. 
4 Cp. Digho. NihJyB, L V. § 14, Rhye Davids, Dialcguu, i. p. 178 . 
• ~ l pp.I66-172. 
• ~. Up., i. 2: SBK, xv. p. 2M. Compare the view8 lummAl'iMd 

in the Brahma-jila and Sirna.niia-Phala Suttaa, Rb. Davida, Dialogtul, i" 
and F. Ottoo Schrader, UtlNtr ,un Stand "' [ndilcMn Phi~ hit Zftt 
MGoWt'fnv 'OUId Buddhal (1901). 

T vi. 13; SBE, u. p. 2M. 
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Cbandragupta. The fint formal @xposition of Sinkhyan \beary. 
the Kiirika. of i~val'&-Krhmna., belongw to a much later date, I 
and the $Ulnu are now definitely assigned to the end of the 
fourteenth century.! But between Kautilya and the KiirikiU 
comes the important testimony of the great Epic. 

How the Sinkbyan scheme arose it is no longer possible to 
determine. Legend ascribed it to a sage named Kapila; and on 
the strength of the name Kapila-Vastu, " Kapila's city," the 
tradilions.l birthplace of t.he Buddha, Garbe pleads for his bis­
torical reality. which native scholars naturally accept.' In the 
Epic he is already an incarnation of Vishnu, or one of the " mind. 
born " sons of Brahman, .. the incomparable philosophy, the 
means of de!i\'cra.nce," was already taught to the thousand sons 
of Praj ii.pe.li Daksha from whom sprang all creatures.· The 
system was thw. regarded as of primeval antiquity; nay . we 
read that the Siinkhya a.nd. Yoga are eternaP 

Historically, however, thtly were only gradually evohed iuto 
distinct bodies of organised teaching. 'The tendencies of thought 
from which they sprang may be already traced in the later 
Upanisbadli.a If there W&':l a h idden Ilrabman in unmanifested 
unil], might. not the world also be regarded as an undeveloped 
magnitude before it received the impress of" name and form," 
the differentiation of genera and species? ; For the world thus 

I Translated into Chinese bet;w~en A.n. fl57 and fl83. 
I Cpo Garbe, &l/pkJtya /lflfi Yoga (1896), III Buhler's Grund",,, I'. 8. 

Sc17\khya is derwed from aailkh!/d, " numher," but the application of the 
term i. not dear. Garbe eonjectll re~ that it may have been a nickname 
applied to "tl108e llumerationlSts" in con.eql1ence of their con.tant use of 
numerical groups. But this Wat nu~ pt:<:uliar to them, at the numeric&l 
grouJIII of Buddhi. m .ufficiently exemvl lfy . 

• So does Hopkina, The (hf(l t Epit, P. SiI, tllough not on that fan ciful 
ground. Mr R. C. Dut!, Cit"\lw,tion ilJ AftCient [ndla, iI. (1889). ingtnioualy 
com(*m Kapila aud Buddha. to Voltaire lind RoW>!leaIl, .. the mall of in· 
tellect and th" m&n of feeling." Prof. Berriedale Keith, TIle sa",J:Aya 
BlIn- (Beritagt of Indio. seliea, 1918), p. Ii. poillta out tbat be ia Jirlt 
engendered out of the highest Brahman in ~ht.dfv. Up. , Y. 2 (cp. SBll, n. 
p. 206, where Kapila is tran.1ated by Max Mu1If'r &11 an adjective, "&'17 - i 
lKle hi' di~uuion of the verst, i lM., p. xl). 

• Mb.l, ill. 47, 18; xii. 341, 457; i. 76, 6-7. I Iii. 160, 71. 
I Cp. Oldenbers, £tAre dn' Upll71iMat!en (19U), p. 20t 11'. 
T The o,niTel'le at a~rita, BliW.d·Ar. Up., i. 4, i : SBE, :no p. 87. 
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imagined, no longer mad.~ up or earth and sky. of waters and 
winds, of fire and sun and star, a new name was needed, and 
two fresh terms came into use, Pradhiina and Prakriti. t Of 
theo>e the second took its place in the Sankhyan scheme &8 the 
primeval matter, etemai, vast, formless, indeterminate. Already 
in the Xatha Upanishad (believed to be the earliest in verse) 
the Undeveloped (avyakUt) stand.!. at the top ofan evolutionary 
series on the plane of matter ; beneath it is .. the Great"; 
beneath "the Great" is the intellect (bttddhi): beneath the 
intellect is the mind (mmuu); beneath the mind are objects; 
beneath objects are the senses.2 These provide the field of 
our immediate experienc4~. H ere are the stage~ by which the 
Sankhya will conduct the great transition from the Unrnani­
fe'!lted Prakriti to the scene we knuw.s The lTpanishads, 
indeed, still plsec it under the control of the all-pervading 
Purusha, the Univen;al Self. But bere the Siinkh)'a strikes 
out a new path in vigOr-OUi reaction against the teachers of 
the Brahman. 

Like Buddhism, it aceepted with full conviction the doctrine 
of the Deed, the proce-<s o f the .,mnsiiru, and th~ need of final 
release. Like the Brahman philosophy and Buddhism no less, 
it was forced to give some account of the world and the soul. 
It had to explain the pol'l'el'S of mall, the arena of his existence, 
the cause of his 8.pp~rance in it, lilld the method of his escape 
from it. But against the absolute idealism of . Yaji'lava1kya 
and the empirical idealism of Gotama, it affirmed the reality 
of Prakriti, and threw th(~ whole e"olution both of the universe 
and oftbe human being on to its agency. It is true that this 
was no common materialism. The Siinkhya still recognised an 
element of Spirit (Punuha), aDd was fundamentally duaHi!. 
But Purusha was no unity, mysteriously tran;:forming itself into 
the variety of the world. It was an infinite multiplicity, en-

1 .PNdMmI, in fN~. Up., i 10; vi 16; Maur. Up., vi. 10; PNkriti 
~. Up., iv. 10 ; MaiW. Up., vi. 10; frequent in Lhe BMgo.Nd Qua. 

• iii. 10., 11, cp .... i. 7-8; q,...u. Up.,f. 8; Maiw. Up., vi. 10, 22; cpo ii. 7 
(BBB. n. p. 29:'). . 

J DelWtD, Phw.. of 1M UPOflilhadl (1906), poiDta out that they repreleDt 
~ ~-.me order .. the return into the primeval being, only in _ reflne 
diMioaL 
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tAngled in Prakriti, dowered with no creative might. aod only 
needed as an element in our personality to illumine the mental 
procesees which were the outcome of the physiCII.l organisation. 
How the original all-pervading Puruw was thU$lbroken lip 
into an innumerable plurulity it is difficult to understand; it 
is possible that in this respect Sii.nkhyan thought is not 10 

much a reaction against & philosophical principle as a survival 
of primitive animism. OIden'berg has suggestively pointed out 
the difference in the grammatical tl..«age of the terms .Atman and 
Purwha. The Atman as a principle of life and light is firmly 
united with the being to which it belongs by the genitive case. 
The Purusba dwells in the body (the locati,'c case), which it 
can leave. This term was therefore more appropriate to 
emphasise its separation from Nature and indicate its inde­
pendent existence. l 

The eternal dualism of the Siinkhya is founded on a principle 
-recognised. by olher systems of thought but variously applied. 
-known a.<t sat-kiiryja-vri'da, .. existence-efl'ect-doctrine." All 
schools were practically agreed that there was a necessary 
relation between cause and efl'ect: but they differed. a.<t to the 
nature of the eff'ed. and consequently as to the character of 
the cause,~ The Siinkhyan teaching, emphasising the reality of 
lhe external world. declared that as a product it must contain 
the same substance as thnt oul of which' it came. The efl'ect 
was really inherenl in lht:! cause. Porm, condition, arrangement 
might all change. bul the actual stuff' remained. Trace this 
back through modificalion after modification, you can uever 
reach a ~inning. The primeval matter was indestructible, 
and as it could never perish, so it could never have been created; 
it had no origin, it wa.~ cb~rnal. No God, lherefore, was needed. 
to produce it as its efficient cause; no Brahman was required 
as its material cause; nor was it, as heretics taught, uncaused.' 

I lAhn der Up<l~hadm, p. 224. 
, Cp. SatiBh Chandra Banerji, Sdnkhya P~y (Calcutta, l898), in 

upo$tion of the ninth Kdrikd" p. 53. 
3 S&l! the Ba,\khya-T(l.Uva-Kau."",di, the earliut. commentary on the 

Kdrtkda, bl Vii.ehtllipati.Mi9ra (lIbout ..... D.llOO- 1133), tr. Garbe, Abhandl""9m 
Mr Phil&.-PhiUJlog. (Jkw~ dtr Konigl. ECIoF. Akad., xi:t. (IS9i), on K~ 
66, p. eUi. c...p &.nerji, BaAkA. Phil., P. 2M; &rtItl-Da'P'na.&~ 
p. '14, TIw &fn1htoa A.p/Ioris-m. (t ... SlitraB), tr. ~ne (ad. 3, 18M), 
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If it bad no cause, it Blust either exist abeolute1y (for ever 
unalterable, whereas we see it undergoing perpetual modifi­
c:&tion), or it could not exist at all. It cannot bave Brahman 
as its material C&USe. because the power of mind' cannot be 
subject to any change (spirit cannot be traDlformed into 
matter). And it is not brought forth from its primeval un­
differentiated state unde-I God) . guidance, for the Eternal 
and Immutable cannot (Jct, and no one who never does any­
thing can be a guide, just as an inactive carpenter uses no 
tool. To what, then, was the ewlution of Pra!.:riti due, 
and what did it produce? The answer to the first of these 
qUefitions lies in the doctrine wbich goes sounding on in poetry 
and philosophy and law :1 for 80 many centuries-the doctrine 
of the "lrhN'f" Strl111d8" (gft~s), out of which the great wodd­
rope was twisted. 

Far, rar bar,k in early speCUlation the material world had been 
ascribed to a combination of warmth, water, and foOl'j.2 "The 
lotus·flower of nine dOOl'lo .... the human body, was described in the 
Atharva Veda as "covered with three strand~" (gt~~IQ.S).J The 
nature of these" strands '" is not exemplified, and their names 
first meet us &!I a trio in the Epic, SaUva (" being" or "good­
ness "), RajD.$ (commonly understood as "passion "),4 and 1'amtU 
("darkne.&" or" gloom "). They are, 011 the one hand, impalpable 
energies or potenciet, hidden in thc bosom of Prakriti ; and on 
the other they te.d to become its actual con~tituents, with a 
substantial ch~racter of their own. Inasmuch 8$ the significant 
field of tucir operation is human nature, they have an especially 

i. 9i; Aniruddha'. COflUJumary. Lr. Uarbe (Calcutta, 1892), p. 63. The 
BUtt .. are content to iay stres.s on the absence of proof of Js:vara'& e.llatence, 
e.g. i. 92, 93 ; v. 1-12. 

I Cp. Man", :ui. 24-62, 86, 106; lmtituka of V1.IItl.tU, xu- uii, xevi­
XCVIi. 

I CMw'iM09. Up., vi. 2 ' SSE, 1. p. 93 f. Cpo Otdenberg, LMre Jier Up., 
P. ojl .. f., for t.ha and other gmul* of three. 

• x. 8,43, tr. Whitney and Lanman. The figuu is that of • thread or 
atr&nd of • cord or rope. • 

4 Applieil ita the R'8 Veda to thl:l atmosphet#wlth 11:8 clouds and miIta; 
~ 10 dirt or Impunty ; and &pin, perhapa from the mohue eh&ncter 
01 UtIl! air in "hieb it wu aid to predo~ it acquir .. the meap.iDg of 

.... mr· 
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ethical mgnificance, and _t:and for dift'erent types 01 diepotition.1 

In the Unmanifest their power is latent. Poised in equilibrium, 
tbey abide ina.ctive. But at length it becomes time for them 
to stit, for'tven Prakriti (it will be seen) feel! an ,inscrutable 
impulse to production, a:nd step by step out of the formless 
mass a world of conscious beings is evolved. FiT9t to appear is 
the subtle principle known as " the Great.'" "'It is identified 
with Bwldhi or " Intelligence," conceived, however, &S a cosmic 
principle of Matter. From this issues another attenuated 
medium, subtle, invi&ible, but still material, .Ahan:J--kiira, liter· 
ally " l · making,'" the basis of future consciousness in living man.3 

Hence come a series of subtle essences (bhfaas) of sound, form. 
touch, taste, smell, followed by five corresponding clements of 
ether, light, earth, water, and air. For the human personality 
five orgalls of action are provided,4 and five of sensation; these 
are co·ordiuated by 11Ul1UI4, which stands twenty·fourth in the 
series beginlling with the Unmanifest. These twenty·four bear 
the name of tattVlU (literally" thatnesses "). They all belong 
to the sphere of Nature; they Bre its modifications; they share 
its character; they are the products of its kslietra, or .. field." 
Buddhi and Aham·kara a:re function!> of matter not yet indi. 
villllalibed; but under the Law of the Deed they generate first 
of all a kind of subtle body, and then the actual frame of man 
or god or demon in its proper sphere. Psychologically all the 
proces>.es of sen~tion. perception, thought, ~otion, and will 
are material processes, conditioned by Prakriti and Karma., the 
fWldllmentAl QS!>umptiolls of the entire scheme. 

Where, then, is the pla4::e {or the eternal Purultha., and what 

I See two hsts of the man.liestaL10n! of RaJaI and Tamaf, 10 Mail". 
Up., Il l. a: SBE', AV. I' . 298; .UI mell can hght tholl,oands of lampa from a 

!lingle lamp (a favoufltc \1l1l8tration), so Nature multiplies the gU!/aI iDto 
thOu!llllnd~ of objects. Tbeir characterlBt.ics 11"6 then dellCflbed '" alfecting 
bumal' nalure, ~.g. MM., IiI. 3B, 6 fr., 316, 6 If. On the Sii.nkl,yau interpre. 
talJUI\ of ~·I'et6~ t"'. Up., 1 v. 5, !letl ~anbra'.nbclBlD, on the Vtddnta-SwtMl, 
i. 4, 8 SBE, XHIV. I' 253. 

• t Among Willy l'&S/!.iges, cp. Mbh'.ytiJ. all, 16 If. ; 312, 'j fr. ; 308 rever11C8 
the order; 011 th~)r oollnectan wlth"roga, see below, p. 213-

3 TIua lur.I! aualog)~ With the coewic" llllUd'lItuf{ " of &orne modern writen 
which f aU~IIt.ntly dliferent,l&teci in"" !Jeparat.e per.Jnalitiet. 

I VOice, hands, feet, and the ors-ns of ueretlon and g.nen,tian. 
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are it. powers? Nature b&8 caught it somehow in her web. It 
il immersed in the .ram.rM'G, and it is act~y the purpose of the 
whole evolutionary series to set it free. Lodged in their several 
individualities, the Purushas are the silent spectators of the pro­
ceedings of the physical organism with which they are temporarily 
connected. Th~ soul is n twenty-fifth taUva; it is the" field· 
knower" (k6hetra-jna); it does not govern, suggest, impel or 
restrain, for the whole morallif~ i::. Vt:bted in a subtle or internal 
body wbich accompanies the soul from' birth to birth; its char­
acter i! light., and its function is to bring the products of the 
evolutionary chain ... into self-consciousness, and illuminate the 
whole sphere of thought and feeling. Here is the opportunity 
for the apprehensioll of that knowledge which will finally secure 
its everlasting relcllbC. 

In such an interpretation of the world there was no place for 
God. The Epic frankly I'ecognises that the Siinkhyan teaching 
was anifvara, godless OJ:' atheistic.1 Yet it did not, like 
Buddhism., repudiate the authority of the Vedas, or whony 
reject the practice of sa,crifice. Kapila, indeed, when King 
Nabusha W811 about to kill A cow in honour of a visit from 
Tvashtri,z was heard to exclaim, "Alas, ye Vedas," and drew 
down upon himself a reptlOof from a sage who promptly entered 
the cow, and through its lips vindicated the ritual of sacrifice.' 
'The S8.nkbya secured recognition as orthodox by partial com· 
promise with cellemonitLl duty.t Hut the commentators 'Were 
not afraid to face "the consequences of their philosophy. l The 
whole world groaned under the threefold pain; internal, froID 
pain of body and distress of mind; pflin from external causes, 

fOld, heat, wind, aud rain, mosquitoes, snakes, or tigers; pain 
from supernatural powers, whether gods, planets. or demons. 
i~vtu'& Krishna opens his verses with the statement th&t their 
attacks suggest an inquhry into ~ means of their removal. 

s. :z:,i. 302,3. . 
• Oue of the bwlders of the utlvene, iu the Rig Veda. 
• MbA., xii. 268, ~ fr. 
C IAtel:' llpeCulatJ.on, I believE~, hit. ,the happy jnstlficatlon of the VIola­

twa of the principle of e&hi1p«t or "nOb.-mjutr," whl(:h forbade all animal 
llalJ8hter, by luggeeUng that "9lctimal eo killed in aooordlUlce wit\.vedic 
demand. wmt Itraight to hl\lm~n and were reborn Ul dev .. worldl .p!ted to 
till. merit &equi~ by their la.1 of life. 
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The later Sutras declare empha.tically that the complete ce6S&­

tion of the threefold Jliin is the complete end of man,l \ The 
universality of suffering: &'od the impossibility of reconciling it 
with the goodness of God, formed the basis of a serious criticism 
by VachaspaU-Mis:ra in hi i~ commentary on KariM 57.2 Every 
conscious act, it is laid down, is conditioned either by an egoistic 
purpose, or by compassion or goodwill, an altruistic purpose. 
The first moth'e cannot bave led to ('7ealion, for a God of 
perfect bliss could have no personal want impelling him to bring 
a univer-;e to birlh, The moth-'e of kindness is equally excluded. 
Before the start of the t!volutionary mOl'ement lhe external 
souls were nol exposed to any pain . No physical bodies, no 
senses within, no objects Without, had }'et arisen to produce 

..£uffering by their interacti.on. There was nothing from which 
souls needed deliverance; no pity could improve their lot. If 
after creation God looked compa~ionately on t heir sufferings., 
the argument moves in :!l. vicious circle. He produces the 
world out of goodwill, and then is filled with tendernes~ on dis­
covering that the condition of souls is ,,"0 much worse than 
before ; a God moved by goodwill yrould have created only 
happy creatures.a If it b &Serted that differences of conduct 
require a God to adjust the issue, to recompense the good and 
punish the wicked, the reply is simple. The operati,e energy 
of merit and guilt needs no external agent to give them efficiency. 
The Law of the Deed is thus a kind of self-acting power. No 
explanation is sought or given; it is a fundamental fact of the 
mOIjllI life for the Siinkhyan as for the Buddhist. So firmly 
fixed was it in Indian thought, that the invocation of an bm­
niscient God to " render to every man according to his works" 
was resented as a gross interference with the principle of" moral 
causation.... Moreover, if 'God had made (:reatures so that they 
wrought evil deeds, he WI~ really responsible for their com­
mission. And lastly. " Go, must either he «liberated .. or 
"bound." If the first, hi. was pUR spirit, without body or 

, 
J ¥ttnk4 I ; Sidra, I. 1. To the th,ee ordinary human aim.s, Moralif]'. 

Wealth~d Pleaaure (onU, p. 1.00), 18 now added a fourth, Mol:4ha, or &nal 
libe:ati 

t Gar Ab4aftdhmgm, etc., ;po 616 . 
• Cp. the &rw.Dt\l'f"na-Sa/pgnzM, p. 228. 
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inner organs free frol1l the guntJI, ':Vithont desire or will. & PUI't! 
intelligence, without motive for the p""uction or guidance of 
a world. And if bound,. he would belong to the sam.!iira, and 
would be entangled in liB ib perils and weaknesses; unfit. in 
consequence, for the lofty functions of Creation and Providence. 
And if the Theist replied! that God belonged to neither category, 
but transcended both, the philosopher retorted that there was 
DO longer any common ground of :trgument. 

Such was the SBnkhys<n reply"fo the critic who pointed out 
that the evolutionary process contained after all an implied 
principle of rationality. No cause was specified to account for 
tbe original entanglement of the clernal M>uls. once free, in the 
equally eternal Prakriti. But the great Development was not, 
aftpr '111, without Ii meaning. It was an effort (iirambha) not 
for its own bene6t but for another's> it sought the deliverance 
of each individual souP The method of deliverance is the 
attainment of perfect knowledge, the knowledge of the absolute 
difference between Prakri ti and Purusha. For this end is the 
whole physical basis of consciousnl'Ss provided, and its illumina­
tion by Purusha secured. But silch 11 process, it wa!> argued, 
relt<e&led an aim of rel:l,son ; the purpose was unintelligible 
without a Guide. Not so, the philo$Opher would reply; 
Nature may aet unconsciously for the benefit of another, just 
as the cow for the o;;ake of her calf produces milk. The ilhhl~ 

tTation upheld the argument for centuries.2 and I>ufficed to 
support the hope of unlversal sahation. But if, like human 
beings engaged in action to satisfy their desires, the Unmp.ni­
fested sought to set every soul free, what would happen when 
its work ww> done? 'Whell the food is ready, it was said, the 
labour of the cook is (mded. When the play is over, the 
dancers retire.3 As soon as the occupant of the body can 8fty 
.. I am not, nothing is mine, there is no ego,"· the wOt'ld of 

'II 
I Kdriht: 56, cp. the Siilf'<u, beok Ii. 
t Kdrilta 57; StUrM, it 37, Aniruddba 011 ll. 1 adds that treea 

without IlltelbgellOO produce 'uscful frult6. So, after all, Prakritl prodiOO8 
'bIing. who are bound to lIulter In order 10 81ve them an oppunurut'y of 
ezt.licati1lg tbeJWleJ:ree ! 

J KrtnJm 68, 69; 8TUma, iii. 63. 
~ KdMJca 64. 
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sense bas been overcome, and the wul is once more free. The 
consummation, when this is to be reached by all the infinite 
number of Purushas, would seem to be immeasurably distant; 
and the relea<;e of Prakriti from her continuous rhythm is 
indefinitely delayed. Tl:t;. eternal souls, as they have been for 
C,'Cl' passing into the cnkanglement of matter, so they are for 
ever extricating themselves by the Path of Knowledge. At 
length they will be emanei paled from c\'cry tie of self-con8ciolls~ 
ness. From the theatre of the universe when Nature's part is 
fhiisbed, all will relapse into the Undeveloped. The Purushas, 
seers with nothing to loolt at, mirror .. with nothing to reflect,! 
will subsist in lasting ilool4tioo ~ as pure intellig('oces in the 
timeless void , thinking of nothing and not even knowing that 
they are doing so. 

III 

Beside the Siinkhya, Y~bich wa~ still thf! -"ubject of active 
stlldy in the sixteenth century, Kautilya and the Epic place 
the Yoga.3 The Epic, indeed, presents it as of immemorial 
antiquity. <;ukra had been its teacher a mong the Del'as" 
Vishnu was its lord, nay, he was himself Yoga and the guidf! 'of 
Yoga_knower~,5 ~;iva must, of course, be credited with it too, 
he is the giver of the profit of Siillkhyn and Yoga; he is 
equated with the Most High Brahm!!.n, the goal of both 
Siinkhyas and Yog ins.tl 'J:he begin nings of the ascetic practices 
which were wrought into the fonnal disciplines of Yoga may 
be traced far back beyond Buddhi;,m.7 They belonged origi­
nally to the order of fa~ts and mortifications by whkh the 
medicine-man and the ,~~r apparently acquire superior power. 
Solitary meditation, suppression of appetite, control of breath, 

, Oldenbet'g, Lehn tier Up" 1', 256, 
t K ai1mly«, the condition of the k.rualm, completely det<whed froUl all 

cont&et With maLLer, and hence ullaftected by IIlo(hftcatlOns of feelIng, 
I The Briihman qaunaka In~;trnets Yudhish~hlf11 In both, iIi. 2, 14. So 

8.lao the ~veldF'" Up., vi. 13 : SBE, xv, p. 264. 
4 .. 66, 43, \ 
~ vi. ~j. 61 ; 67,23; :llii. B9, 16. AJJ Kril!hllll, vi. 36, 4 (BAag. Gud); 

xii, 'ti2, ... ~ 
• xiii. 14, 194 j 16, 2S, gM1. 
1 Cp. &nart, RUR (1900), i lii. p. ~. 




