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rigidity of posture, the cndtivation of the II&C!'ed trance-the.e 
baa'Deen long in Togtlti when Goam. fint resorted to two 
diatipgui,bed teachers of the art, before he began to teacb the 
method of the Noble P •. tb. The adepts already claimed the 
posseasion of mysterious gifts. They ('QuId multiply their 
persons or become one again ~ vanish and reappear; pass 
through walls or mountains: walk upon water; fly through the 
air; touch sun and mooKl; and even ascend to the heaven of 
Brahma.1 In the Epic t.hese pretensions appear in forms yet 
more extrangant. The Bhagavad Gltii exhibits the highe~ . 
philosophical and religious character which gained for it the 
title Yoga-~'9.stra (Scripture). The description of the ascetic 
in Manu (vi.) contains ma.ny characteristic touches (e.g. 49, 65, 
Tfl, 18), aud the Visb"Qu Smriti points in the same direction 
(xcvi. ~4). Hut the first forma.l cXp<lsitioll only meet~ us in the 
Sotras a.~ribed to Patluijali, formerly identified with the 
grammarian of that numt~ ill the middle of the second ~ntury 
•. c. Prof. Jacobi, howevt~r, has shown good rca&on for placing 
these Aphorisms at a much latl.'r date, probably not far fmm 
Itrva.ra Krishna., who nrst threw the SRnkhyan principles into 
poetic form. They show, in his "iew, the influence of adv8:nced 
Buddhist speculation, and are not older than A.D. 450.2 A 
gentle stream of comm~~ntarial literature flowed on through 
subsequent centuries. Vyiisa is placed in the seventh, Bboja 
in the eleventh, and Vii,caspati.Miyra (who foulldcJ bis ex· 
position on Vyiisa) in the twelfth.s The l~rned Mohammedan 
Allleruni, ""riting about 1080, quotes both Siinkhyan and 

I Thus in Vi«loguu, i. pp, 88, 277, A .trange li.t of &lCetic practices 
oceun in the Kas&apa.Sibanilda Sutta, ibid., p. 2'7. In Dtgha Nthiya, 
xu. 9 If. (vol iii. p. 42) Oot.ama paasea Klwe CAustic criticisma Oll the 
behaviour of such devotees. 

, Journa~ oj tM Ammmn Dn:mtal Society, 1911, p. 29, Cp, Berriedale 
Keith, ~ Sd.1.dAya Sy.um, p. !l7. 

, The SiitfM ""hh tbe oomlIlfJlwies of VyfIM and Viieupatl.Mi/ftS "ere 
pub1i~hed in TM SllCI'td Boo'" of'M Hind,," (1910), tra1ll1. Rama Pruida. 
Jlr Rijendralila Midra had already traD6lated the Siltru and &dd&d 
abundant l10ties from Bhoja in the Bibl~ IttdicG (1883). Modern dia.. 
cuaion.s will be found in Garbe', Bdlflkhya and Yoga (1896); MU. M:~, 
lM ~(1899) ; De1U!lJCD, H,il. oj tlwl Upa.nMll.adl (1906), p. 382; Tuzen. 
Y. (Oope.u.Usen, 1911). 
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Yoga worb, though they ·cannot be identified with Rny lurviv~ 
jog texb.1 

fhe poets of the Epic tf:~present the Yoga and the S8nkhya as 
substantially identical. It is true that in a moment of frankne<J,!, 
it is affirmed that a S8.nkhyan who does not believe in God 
(ani0'ara) cannot expect to obtain tinal deliverance, but it is 
immediately added that there are wise men in both systems.! 
In the di'lCourses of the venerable Risbi Yajnavalkya it is laid 
down that only the undiscerning suppose them to be different; 
.they are in reality one nnd the same.3 This is not due to 
indifference concerning tbe recognition or the denial of a Being 
who may bear the great name of God, but to the deliberate 
attempt to raise the Siinkhyan agnosticism to the thei~t ic level. 
Both teachings accept the authority of the Vedas; both rest on 
the same eternal dualism of Prakriti &Ild Purusha; both mourn 
the entanglement of the soul in matter, involving the possibility 
of miij.ions tLnd millions of sucC1!ssive births; both gi\c the same 
account of the cosmic process; both recommend the same 
morals and blame the same faults; 4 both aspire after ultimate 
liberation. The pessimism of the Yoga is perhaps more 
gloomy; the evils of body and mind are paintetl in dtLrker 
colours.!> Well mtLy the :Pucu!>ba lament its folly in allowing 
itself to be caught by Pr.akriti like a fish in a net; bere is a 
confession of a primeval fall, "The fault wru. mlOe."t When 
Jaigishavya bad attained the saving knowledge, the blessed 
Ava~ya inquired whether in the ten great World~Ages through 
which he bad passed-in hells, in the bodies of animals, among 

I .4.tbt;run,', 1ml'l«, tr Sachall (1888), I pp. 27, 30 Yoga IS included In 
Midbava'e survey In ~he fourteenth ce1oI~Ury. A modern Hmdu vIew will 
be found In DVlvedl'e tnmelatl(ln, Th4 Yogu Sut1"4 of i'ata"jtd, (1890) i and 
au 6ch6.catory exp<lIl1tlou in Jlffp Yoga (1899, New York) by the late 
Svii.ml Vi\·elr.J.uanda. 

I 111.301,3. 
s xu. 317, 3 f. Cpo 306, 19; 308, 44; 311, 8. 
f xy.. 301, 9; 240, 4 i 300, M f. 
, Cpo the story of funs Bn'hadratha. Maik. UfJ., 1. 1, 2 f., SHE., ii. 

p. 287 f., who stood In the for·eat 'inth uplifted hands facing the BUn, per_ 
forming the htghest ltlp"' . 

• Apa'I'ddhD hy tlytll]l mama, :tli. aos. 33. Tbl8 18, of CQUNe, true of each 
Puru8ha.. Cpo Origen'e view of the original equality of all !lOuie, and. their 
d.cent fl'OUl the world of light. througb !lOme lund of traDlgre-.ion. 
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men, and the Deva-welrlch-he had experienced the larger 
qua:ntity of pleasure or pain P The reply was unhesitating: 
"Ali my experience hall been only pain.""l 
~e Yoga, then, starts from the Sil.nkhyan scheme of evolution.' 

But when it has arrived at the twenty-fourth l'attva, and added 
the Purusha as twenty-fifth to the bodily frame, it does not 
stop there. The Siinkhyan teachers, indeed, recognised nothing 
higher.- But Yoga ad vanced to a twenty-sixth, a Highest 
Purusba in eternal freedom, the guide and helPer of those who 
were battling with the litorros of life upon the ocean of trans­
migration. Here is It;:\'ara, the Yogin's God, sometimes ex­
pressed in terms of BI-ahman; and sometimes unexpectedly 
identified with the indi'vidual Purusha, the sankhyan twenty­
fifth. Thu~ il is llfIjrmed that both philosophies recognise the 
Supreme, free from all contact with the guMS (agunn, 
nirguna), an Eternal Ruler,' the Twenty-fifth. Or be is the 
One &1ld Indestructible, to whom another school of piety may 
give the name of Vishllll.6 By such interpretations diversities 
were harmonised and seeming oppositions were conciliated. 
What, then, was the real ground of distinction between the two, 
and what causes led to the theistic development of Yoga ~6 

The Epic emphasises the cbaracteriatic of Siinkhya as a 'way 
of knowledge; the object of Yoga is the acquisition of the 
higher insight. The method of the one if> severely intellectual; 
that of the other is a practical discipline.,.., The Rlinkhyau 
knowledge is founded on the investigation of the Scriptures; 1 

it is imperishably firm, it is eternal Brahman! s Yoga, on tbe 
other band, seeks for the actual Vision of the Most High, &I the 
me&ns of realising tbe true nature of the soul. It aspires after 
the same direct appreben!!Ion of supreme spiritual Reality which 
the senses supply in the material world.1I For this end all 
bodily functions must be rigidly controlled. An early sketch 

I Vyilll. OIL 3mr. iii. 18. I ).ii. 236, 28-40. s J:ii. 307, 41. 
, J:i.i 306. 31-33, nitvam ad.'iI1I~ldram. Cp. 308, 7 ; 307, 44, 
. , Di. 303, 19, 38 L 
• The later term. are well known; Baillra is "i,.~~; Yoga i8 

"rtGm (I(I-~). 
f J:ii. 301, 4, 7; 3O!,I06. 8 xii. 302, 101 • 
• Pratyai;Ma, :Iii. 301, 7 i "before the eye." 
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depicts the aspirant as 81~ted tranquilly in some level place 
amid trees and streams, fr'ee from stones and dust, with a cave 
for shelter near at hand. There be holds his body et:eCt. and 
learns to suppress his ht'1~thing and subdue every wandering 
thought.l The accepted meaning of Yoga, "concentration," 
expresses the endea~our after complete mastery over every form 
of external and internal a.ctivity. All sensual pleasure must of 
eourse be absolutely renounced; diet reduced to its simplest 
terms; and sleep curtailed within the strictest limits.: The 
pro(~ors of Yoga worked out various details of personal 
practice; they all were directed to olle end-the achievement of 
the sacred vision.3 Sitting in silence "like a piece of wood," 
the Yogin first withdraws his attention from all outward things, 
till sensation troubles him no more. Then it is the turn of the 
unstable mind, which flA.',hcs out from control lik~ Jightning 
from a cloud, or moves hither aud thither like a drop of water 
on a leaf.· At length I~trange forms begin to appear "in 
Brahman " before the inw!ml eye, "misty smoke, sun, nre, wind, 
tire-Hies, lightnings, and I~ crystal mool}, "5 Such are the ele­
mentary stages of the practice, which a.<;cends through higher 
and higher reaches of deulchment from all (>xternaJ matter till 
the soul can joyously rec:ogni!)C the Mo~t High as his friend 
(ba1u1htt). He i.\i the Infinite Comrade; and the soul enters into 
mysterious likeness Rnd unity with bim.6 It beholds the 
Supreme, and having seen him will not let the vision go.? 

Is it not possible that we have here a clue to the theistic 
evolution of the Yoga scheme? It has often beeu suggested 
that j~vara was raised into supremacy among the infinite and 
eternal Purushas by way of accommodation to the popular 
theology. Was it not 8: diplomatic device for commending 

I (A>d.dfv. Up., Ii. 8 fr.: SBE, w . p. 2'1. 
s The 6.'0'., hindl'3nce.s of Yog:a are desire, anger, cupidity, fea.r, and aleep, 

xii. 240, !i f. 
I Prof. Hopkim haa devoted II remarkable atudy to " The Yoga Te!;hni:J.t1e 

in .be Great Epie," J~mal oj lhe Amtriw3 ~i Sociay, niL (1901). 
p. 3,33 fr. 

4 xii. 19fj, 11, 12 . 
• C~. Up., ii. 11 : SBE, J.V. p. 242 . 
• Ar~V4m aWlt.>am !!y4/o, xii 308, 27 f. 
1 Ibid., i1 ; epo 240, ~. 
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the godless Sinkhya to the approval of those to whom the 
tr.ditional Brahman wa.s stm dear? Another explanation 
tnu:es the process along the path of religious experience. the 
toils of the Yogin's discip:line were severe; its physical hardships 
were strenuous. it<l mornl perils were grave. Endurance often 
flagged. resolve ~w faint, and in the quest of the vision the 
seeker might fail and lose: aU that he bad gained. What would 
sustain bim but the strange abnormal powers which seemed first 
to flow in upon him foom without, and then to be actually 
discovered within himself? Tennyson has described a kind of 
waking trance which he had frequently had from his boyhood, 
when alone. 

" This has often come to me through repeating my own name to 
myself silently, ttll, all at onl'e, as it were, out of the intensity of 
the conscIOusness of lIIdll'lduality, the IndiViduality seemed to 
resolve and fdde .&wlly moo ooulldles.<; being, and this Jlot a confused 
state, but the c1cllrest of the clearest, the surest of the surest, 
where death was an almost laughable impossibility."l 

Here is a specimen of dhyiina, or meditation, which set the 
consciowness at liberty from all bodily restraint. In such 
adventures all kinds of lmages and impressions seemed borne 
in upon the aspiring soul, awaking responses and perceptions of 
which it had never dreamed, and opening prospects into spiritual 
realities of light and knowledge, of truth and purity and joy, such 
as belonged to boundles<; and eternal Being, unstained by any 
contact with the world of ignorance and defilement. Here was, 
indeed, no Creator of the universe, no Lord of earth and sky; but 
here WM a Deliverer from darkness /lild infirmity and pain, the 
Giver of enlightenment and the Inspirer of strength.! 

Religion, of course, tUl:'lled to philosophy to justify it. Tbe 
other DaN;llQ&8 worked out their schemes with proper supports 
of authority and reason; Yoga must do the same. All the six 
systems of philosophy which gained orthodox recognition bad 

I Dated 7th of May 1874; Waugh, Alfrtd, Lord Tmny.on (1893), p.182. 
The poetical vetllion WIll be f,(lund in the" Ancient Sage." 

I J. modern Hilldu wrll.el', Mr Manilal N. Dvivedi. TM Mdndil1:yo­
.JlCIMMad (Bombay, 1894), find, it" impoasible to reaillt the conviction tll.at 
Pataiijab'. God _ a mere fiction, invented for purpoeea of meditAtion, 
with a mw to eoncentratlon (If milld," Introd., p. viii. 
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their pranui~, their st!Uldarda of evidence, their sources of 
knowledge and means of proof.! Patafljaii admitted three (i. 7). 
pral,yak6ha or perception, anumiina or inference, and Qgarruu. 
The natural meaning of this last term would be "scriptures," 
i.e. the Vedas; but the commentators ~ncralised the application 
of the word to include communicated truth derived from an 
apta or competent authorlty.~ On this triple foundation I~vara 
is defined (i. 24) as a '" distinct PUnlsha, untouched by tbe 
residues of alBictioll. action (karma) and ib, eKed,.,... From 
what, then, is lpara th';;s distinguislica? :From the infinite 
multitude of other Pumshas, and from the world of Prakriti. 
H e is, therefore. free from all bondage. No contact with matter 
hlL~ exposed him to ignol'9.nce and suffering, or involved him in 
dl.'Sire, with its t'oll8ellllenl action and ib. inevitable train of 
physical, mental, and IIIm:al i%ues. H e is no creator, thinking 
out the ulli\'er~e like a divine Geometer; he has in 110 Wtly 
guided Prakriti's evolution. That is hi~ aspect for eternity in 
sublime detachment. Yet his deity consists pre.eminently in 
knowlt:dge and the power of action. If be is to help toiling 
souls upon the upward way to freedom !.Iud light, he must in 
iWme fa. ... hion enter their world of birth and death. There 
Scripture ~ows him a~ the Teacher of all truth; ~ there ex­
periem:1! apprehends his saving power. And this process is no 
less con!.to.nt from eternity. He condescends, therefore, on 
behalf of !>truggliug soub, to mingle in the scene of' change by 
taking 011 himself one of the Three Strands (guna,,), viz. SaUva, 
"goodness." Viichaspati-Mir;ra bravely faces the difficulties 
which this hypothe!>is iuvolve;,. No ptw>ion or gloom, the 
other two gu1tQ,.t, can afFect him; hut a>. the Yogin's whole 
mentalllnd mOl'al life is 8~ fundion of matter, even the assump­
tion of SaUro implicates :I~vara to some extent in the sphere of 
ignorance. But this surre:nder of his infinite knowledge is purely 

I Prnmd!lOl, from the root m Il, to measure. Cp. Max Muller, Si.:e SylkrM, 
p. lI6!. 

, LIterally, "one who has attained." Cp. R>ijendrali.1&. Mitra in Ioc.., 
p. 11 . 

• Vaehaspatl.Mi9f'8. include8 lour group' of reHgious au~hori~1, Veda, 
Bmtiti, ItlhQi8, and Purina, l.nd finall,. refers to Kapila, an incarnation of 
Vialu].u, who attained the Mered knowledge by the grace of Mah~jUlt 
aa bl 'If'aI born. 
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unselfish; it consequently lays up no karma; be is, in fact, 
untroubled by the :restraints which action fixes on OUf in­
dividuality ; he is still able to minister to the puNUluu who are 
seeking the way out. He has but disguised himself for a 
while; at the Great Dissolution, when Prakriti relapses into its 
unrnanifested stAte, his "I~il of ignorance is laid aside. But in 
preparation for the oext development he resolves to take upon 
himself the highest $aUVll once again} Accordingly, when the 
Three Strands begin to wind their coil again, the process is 
repeated. The same purpose adopts the same method with tbe 
same result. A quaint ill'llStration explain~ the divl~ readiness. 
Chaitra t l'elIolvea overnight to wake at a certain hour the next 
morning, and does so through the suspended potf'llcy of his de­
termiwl.liulJ. So I((vAra hfls detel'Olined that when Pral..riti begins 
a fresh evolution and the Purush&:> emerge from the U ndf'veloped 
into their appropriate bodies under the Law of the Deed, he will 
resume tbe character of Instructor alld Guide, and ~uhj('ct him­
~If again to participation in the mingled expHlences of men. 

This solemn de~ign to "extricate the Puru.!.has frOll! the 
8Of1Uara by teaching them kllowk.odge and righleou<;ne...s" rests 
on his omniscience.3 "I:n him," It i~ affirmed, "the seed of 
omniscience riM!s ahove all limit:."; it is infinite. The argu­
ment ",'!Sumes that of at:ly quantity which admits of degrees 
there mu<;t be at some point an absolute perfectioll. In 
magnitude at one end of the scale i.!. the atom, the perfection of 
the small; at the other, the expanse of the all-inclush'(! heaven, 
the perfection of the great. Similarly in the field of kuowlcdge 
and character there must be a lowest and a highest-a summit 
or GOO who fully realises the utmost possible. This plea 
might, indeed, be employed to justi~y the Buddha's claim. 
But we are warned that sllch an inference (artumana) ca.n only 
establisb the general idea. Its application mllst be left to 
other tests. The Buddhist doctrine might wear the semblan(.'e 
of authority, but its principles of the non-existence of the sou} 
and the momentary natu:re of a.ll objects contradicted rC880n 

I .. Mayii sattva-prabnb& ul'Meyaiti pmmdhinarp kntva.." VAchupati_ 
){i~ in PlZt4llijcdtHfttnf!", ed. Badu (Bombay, 1892), p. 27 . 

• Cbaitra a.nd Maitra &l'4!I hb John Doe and Richard Roe. 
• BitrGi. 26, ",i~h Vyie&'. OOIllment&ry, and Vichaepati.MI9n.'Uxpoaition. 
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and must be rejected. Scripture was the true source of 
knowledge and the means of progress to the Highest Good. A 
world fun of pain could not have been created by a Being at 
boundless wisdom and compassion. It is bis bene6cent function 
to provide the means (If thl!ir deliverance; "be is able by his 
work alone,'" writes Hhoj'l., "to liberate the whole world." 1 

The Yogin who steadfu.stly traversed the pathway to Eman~ 
cipation gradually attained extraordinary mastery over his own 
person and the world around. The Epic already reckollB 
twenty-two different modes of control over tbe breath; 2 and 
great Yogins who belong to the TWice-Born in the /lrst three 
castes can roam freely t.hrough earth and sky, can enter the 
bodies of snakes and demons, men and women, and even pass 
into the greater deities like Dharma, Vishnu, and Brahman 
himself, and issue forth from them at wIiP So, likewise, rau 
the Devas occupy human beings.f When the venerahle Bhisbma 
died at !9J,t upon bls bed of arrows, his Yoga-power enabled his 
vital breath .. to pass out through the crown of his }Iead and 
shoot up lIke a meteor through the ~ky, till he became invi&ible, 
and thu,> "united himself with 'l'ime."~ In the language of 
philosophy thi~ was the consummation of detachment from the 
sphere of 19JJOrance, defilt!ment, and pain. Known as kaivalya, 
.. isolation," it marked tht~ complete fulfilment of the process of 
knowledge which relea&ed the Purusha from the grip of Prakriti." 
Its immediate antecedent was the attainment of the sacred 
trallce 
ness).7 

known as the" Cloud of D.b.armi.l" (truth, or righteous­
In the llUlguage of religion this detachment from the 

) Max Muller, Stx Sy.tffll.l,p. 419. 
I l.Il 307, 10-12 The number was aCterwards much IDcrea.sed. 
3 So, for example, XH. 301, 58 fr.; cpo 236, 16-:25. 
t x..,. 30, 21 
, Xlll. 168, 2-9; KI114 perhaps m the IItnl8 of tlte eoutlle of tllne (i.t. 

otermty), or more peJ"!lOnally u.s the "Ender;' but also the BeglDner of a 
new Me . 

• SlUm Ill. M. AJ, Tut en remarks, Yoga, p. 204, the Soul (which iI 
eternally the same) ltaelf unde:rgoes no change. 

1 Satra IV. 29. The Dharma.MegM was abo the tenth and laet 6lnlmi 
of the Buddhist BodhlS&ttva, "Knding on c:reatures the good ram whlch 
lays the duet of passIOns sud caUIlIlB the growth of the harvest of merits." 
Cp. POUl8in, In Hutmga' ER1~. II. 748, and ontt, p. 68. 
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world w-as no negative condition. Whatever might ~ its 
relation to the otber Purushu. who like itself shone as radiances 
by their own light,l it reached the fruition of its long pilgrimage 
in the vision of the Brllbman. Even ill his human life the 
Yogin might receive t.he Most High into ~is heart like a blazing 
fire or the shining !I_un. In its ascended state the PUl"Usha 
entered on the contempllltion of the Stainless and Unborn, in 
whom dwelt all powers of knowledge and action and beneficence 
in infinite measure, and thus united ..... ith Brahman in perpetual 
adoration it could " enj()y God for ever."' J The Yoga ideal, 
though often grievously degraded by extravagances of fantastic 
self-torture,3 ulldoubtedl:y exercised an enormous influence on 
Indian life. It was opE:n to men and women of the lowest 
Uil\lt:S; and the Epic il> full of tales of evel'y kind up to the , 
loftiest ranks of Deity l,oncerning the wonder:; wl'ought by its 
means. Vishllu and Kri shnn. employ it for their own divine 
ends, and t;iva is pre-emi:nent as the Great Yogi n.4 And thus 
men and gods were knit into one myatcriom fellowship, !and the 
barriers between earth and heaven were broken dOWIl. 

NOT:~: TO IAtC'ruKE IV 

A few words may be added on the other two systems named 
in the Epic, xii. 350. 6tJ (aute, p. 184), the Pal1<'harlllra and 
Paryupati. 

The Piiflchariilras are d8.!lsed among the wONhippers of Vishnu, 
and were also called Vishnu-Bhii.gavatas, or simply Bh[lgavatas.5 

Their creed was monot.heistic, the Deity being designated 

I Vyiiea. on SutTa iii. 54. 
1 ep' :xii. 307, 18- U. In all the empliasis reptlatedly laid on union 

with the Brahma.n or Yoat High, there Beeme DO reference to the feUow,hil> 
of the Eternal PUfu6hl8 with ':lRCh other in IDy common life of joy or praise • 

• Manu Itood on one leg and hung head dowilwards for 10,000 yean 
(iii. 187," f.). Hopkins, JAOS, uii. (1901), p. 370, rela.tes that there was a 
colony of devot.eea near .A.jDlere till !lOme yean ago who practieed. t.his 
iaTenion, and hllI18 by their ]lneea or ankles like bata from the trees.. 

t Anwng many inataaces, cpo J..ii. 328, 8 (VilJh~u practj.!le~ au&t.eritiM to 
g.t a IOn). IUl.d 23 (Qiva. stand. on one foot for 1000 <ijvine yeats). Cp. 
below, p. W. 

I Coleb1'OOkt, EUtlAjl, i. P. 4137, ed, Cowell (1873). On Vishnu and the 
,Bhifp.vatu, _ below, Leet. V. 
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V8Iudeva, identified in the usual fashion with the emJ.ted 
Viebnu.1 Bril?fty to anticipate their development it, may be 
said that they had their own sacred books, and were phHosophi­
cally allied with the Siukhya by the doctrine of the eternity of 
Prakriti and the Three Guna.f, Their special modification of 
Theism admitted a fourfold form of Deity. Vasudeva., the 
Most High, with hands and feE-t and eyes everywhere, i.e. omni­
present and omniscient, the support of ali, manifests himself in 
three additional modc<;,2 known 8S Samkarshana, Pradyumna, 
and Aniruddha, in ordc:r of ol'igmatioll from the Supreme. 
The confused aCCowlt in the Epic connects these three modes 
with the cosmic procel!>l> by associatIng SnmksThhana with the 
Individual Soul, Pradyumna with the Mnnas, and Aniruddba 
with the Aham-kiila or consciousness.3 But Aniruddha is also 
'i~vara, the Creator from whom all things originate; and in 
841. 27 f., he is identified with" the Great " and is said to 
create the G randfather Brahman, cp. 840,71, 7!l. The elements 
of the Sankhyan scheme Me thus most incongruously mingled 
with a theism which as<'ribed the actual production of tbe world 
to a divine First Cause. But the cult of Vishnu-Viisudeva 
established itself in the South, and a series of Tamil saints 
known as Alvii~ from th€~ fifth or sixth century to the twelfth, 
provided it with hymns of praise and d(,votioll which gained 
great influence Rnd are sometimes designated "a Vai{il,lavll. Veda.'" 
Severely eri t ici!>Cd by <;ankara (cp. Lecl. VI.), it WI\." defended 
by Riumlnuja (cp. Leel. VII.), who incorporated it into his 
exposition of the Vedllntu. It thus ceased to be a really dis­
tinct system, and Miidhava did not include it in his survey of 
the leading types of doctrine in the fourteenth (.'entury. 

The Pfu;upatas worshipped Mah~vara., the" Great God" 
(viva), and were sometiml!li known as <;iva-BhRgavaw. Their 
religious philo'iOphy ap:proximated to the Silnkhya-Yoga, 
recognising a material ell,we for tbe untversc in unconscious 
matler (pradhiina),r. and a. Supreme Lord of infinite visual and 

I For mdlcatlOns of ~be origin of V,ulUdeva, cpo p. i~. 
It TeI'III.ed vyUhaf. a xi i. 340, 33--40 . 
• Bb&Ddarkar, Vaitttavilm, Saim.m. et.e (1913, in Buhler's Gr...",,). 

p.6O. 
6 Colebrooke, Euayt, I. p. 4.::~ 
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active power.l with whom the soul might attain union with God 
through intellect, lI Yuan Chwang encountered P~upat.as upon 
his travels, sometimes worshipping and even living in 9iva. 
temples. Bhandarkar has traced various JllE!ferences to cognate 
sects through medieval :inscriptions; 30 u.,d they were closely 
connected with the Tamil l,;aivas, whose copious scriptures are 
now beginning to attrad the attention of scholars. Cpo 
Leel. VI., p. MI. 

The Ny.1i.ya !!oChool 15 not named in the Great Epic, as it was 
concerned rather with logic than with the philosophy of religion. 
Colebrooke, indeed. could lay it down that no department of 
science or literature had more engaged the attention of the 
Hindus than the Nyiiya! The Sutras in which It is summed 
up unrtPf the name of Gotam!:l. have been ascribed by a recent 
native scholar to the fifth or fourth century H.C.,s but there are 
serious objectionli to so early a date. Prof. Jacobi suggesb 
a much later origin, between A.D. 200 and 450.6 Their bearing 
Ob theology is only incidental. Dr Muir even feel!:" himself 
.. unable to say if the lindent doctrine of the Nyaya was 
theistic." 7 It is certainly so expounded 10 the fourteenth 
century by Miidhava, who quotes from a previous writer of 
unknown date, Udayana Achiirya, in a work entitled" The 
Handful of Flowers" (KUSUmiilVali).8 I ts character is logical; 
it seeks to establish the existence of God, and to justify the 
validity of the premisses on which the proofs are fouudf'd. Like 
the other great schools of Hindu thought, its ultimate object 
is to sbow the way to the Liberation of the soul from the 
6am.Jiira. That is accoDlpli;,hed by the service or worship 
(upirti ) of God, which produces merit and self~knowledge. The 

I Midhava, Sania • .Dar;ana-Salllgra}wl, tr. Cowell and QQugh, p. 107. 
, Cp. M&4., xu. 285, 1S13-125. It tranaeended the dutlelS of the Your 

Cutea, .ud WAIl open to men of all modes of hfe. Like otber phl10a0phICII, 
It provided a way of Liberatlon from rebltth. 

, VII~wm, etc., p. 119 f . 
f ElfIly', i. p. 284. 
6 Max Muller, Sr.z SUIUm6, p. '76. 
, JAvS (1911), p. 29. 
1 Sa1u.tnt T~,t ilL (1868), p. 133. 
B Cp. Midhava>t Saf"lll1.-v.Jf'f4na-So.~ tr. Cowell and GoUflh, 

pp. 171-176 : K-mattitUt. ed. Cowell, Calcutta, 1864. 
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existence of the Supreme Soul must tbe~fore be investiga.ted 
(i. 2). A broad basis of experience is laid down in & long 
enumeration of the ,-ariaus forms in which he is conceived (in~ 
eluding even a Sankhyan "perfed first Wise," though the 
Sankhya teaching is .~rwards opposed as .. athei&tic: "), ill the 
teachings of Revelation and Tradition, and the social order 
founded upon them. The chief arguments are founded on 
applicat ions of the conception of CRu!\8.lity. A supersensual 
cause of another world is found in the ethical notions of merit 
and demerit, which in theh turn require an intelligent Power to 
ghe them effect (against the Siinkhyan impeThonal Nature). The 
earth must have had a Maker, R.lld not only a Maker, but II 

("onstant Supporter. Similarly the Veda mllst have bad an 
author, and much s1re!>si" laid on the proof of its authority 
though the higher doctrine of its eternity is rejected. Thf' 
revelation was apparently effected at the outset of a new world­
age by God's assumption of " two bodies in the mutual connection 
of master and disci ple "; he thus initiated the tradition of 
words, ami taught their meanings to the newly created men.' 
When the Iluthority of the Veda is e.'itab)ished, the existence of 
the Supreme Being i!, secured. 

Closely related to the Nyuya stood the Vai~eshika of Kanada, 
placed by Jacobi II. little earlier in the philo;,ophical serie!>. 
Hopkins regards it a:s u:nknown in the main Epic, but finds 
reference!> to it in i. 70, 4:~ f., and ii. 5, 5. l Like the Nyiiya, it 
undertakes to !>how the wa.y out of transmigration into eternal 
freedo~ , This I'equires proof of the existence of individual 
souls, again!>t the hdli.ntists and the Buddhi.'Jts, which involves 
theories of per(.'(!ption arld self-consciousness, of action and 
causality, of merit and d(~merit.a The object of the system i~ 
the attainment of emancipation (i, 1,!t, with the commentaries), 
and this h. gained by "knowledge of the truth ... (apavarga­
siidhanatii). Tradition aseribed the sy!>tem to revelation vouch­
safed to Kaufula by the grace of God (i. 1, 4, Upaskiira of 

I KUlUmdnjah, p. 29 f. ; cp. p. 84. 
I GNat Epic, p. 96. a ie &etnaliy !lamed in OM of the hyruIll' to 

KnilluJa, Xli. 48, 70 . 
• Cpo T1w Vatft.shika AphorvlII.' of Ka~ t.r. A. E. Goll8h (Benu., 

1813). 
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<;:attkara-Mj.yta). The bearing on tbe Theistic argument is 
aligbt. Against the cril:ics of the Veda, who impeached its 
autbority on the grounde of errors, inconsistencies. and repeti­
tions, its supernatural cm:racter is vindicated (i. 1, S; cpo x. !,9, 
with the commentaries) liS the utter&ll~ of an eternal, om­
niscient, and all-holy S!pirit (nirdo.rha7Purusha). Then the 
existence of souls and God is founded on the divinity of the 
Veda. But the power of God and the great Sages who were the 
instrument!! of hi;, communication with mortals, must in its turn 
be established. For this purpose appeal is made to "names 
and works" (ii. 1, 17 If.). To impose a name was the pre­
roga.tive of Deity, and the production of effects belonged 
to omniscience and omnipotence. The authority of the sacred 
knowledge which the anmcub tIm" promulgated by Scripture 
and Tradition must therefore Lc admItted. :Por the categories 
and other elements of the tea.ching, cpo Colebrooke, E880Y8. 
i. p. !l.9S If.; Max Muller, Si:I: 5'y8tem.f, p. 493. 



LECTURE V 

THE TRll\J[mTI 

IN the year A.D. 68ft, w:hilc Yuan Chwang was "tudying in 
Kashmir, King Har.,havlll'dhana. made Ii gmnt of a village to two 
learned BriihmaHs. The plate recording his donation was dug 
up in a peasant's field l icur Madhuban (N.W. Provinces) in 
1888, and conlaiuoo sOllle valuable personal details. HIS father 
and the royal line for ~veml generations back had been sun~ 
worl>hippcr~. H il> elder brother, whose short reign was ended 
abruptly by hh assass,ination. had been a de"out BuddhIst, who 
" like the Ble .. "OO One Viugala I) ,>olely found plc&.ure in doing 
good to other~." He de:'lgnales bIJn!>elf as a wor~hipper of 
Maheyvara, and claim;" to be, hke him, "compassionate towards 
all created beings."l Mahc'rvEtrIl, "the Great God," was liiv&, 
to whom some eleven year ... later an image was imt.alled with 
great wiemnity at the -;i:dh great Quillquennial Com'ocation 
at Prllyiga.J But who W8~ \ ' jva, alld how had he acquired so 
augU'oJt .. title? He appcar~ m that conllection as the third of 
a group of .... bich the Buddha is the prillclpal member. with 
Vishnu and (,iva lU> hi~ subordinates. Later theology will 
substitute Brahman for Buddha, and will present the three as 
equal con .. tituenls of the 'Trimiirli, or "Triple Form." What. 
then. was the prO{;~ which issued in thif. result? 

I A frequent eplthet of the B.uddha.. 
, Eptflmphw I ndu:o., I. (1892}. p. 74 
SAnk, p. llO In ",nd arou:nd Benares Yuan Cbwang reckoned .bout 

100 Deva-teillplea ami 10,000 Bed.arles, ruOlit of whom were Qaivas (BeaJ., 
Buddhut &t;Ortb, H. p 44). 9~;inka., who had murdered Harshavudb&na'~ 
brother, and persecut;.ed the Buddh).!lt~ WM a wonhipper of 9iva. He wu 
the king of K.rna.Suvarn~ to E.aII\.em Beug.u. 

Z~ 15 
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I 
trbe term riva was a (;!ImiHar adjective. meaning" kindly," 

"auspidous."l"I It is applied in the Rig Veda to vurious deities 
such as Indra or Agni, and among others to Rudrs.. (Rudm bas 
no very prominent personality; only three entire hymns ate 
addressed to him yhis name is said to occur about seventy-five 
times. L!!e is associated wilh the destructive energieil of the 
storm, and is the father 0\ a group of violent winds knowll as the 
Maruu. or "pounders." 2, A curiolls double character is, how­
ever, assigned to him. In olle aspect he is a man-slayer, full of 
malevolence. The hymn!. deprecate hi!' wrnth; he is entreated 
not to use the celestial fire (the lightning), or attack the 
worshipper with fever, cough, and poison. On the other hand, 
as the Iltorm clears the air, Ilnd fresh bl'C('zes revive drooping 
energies,~ is implored to bc~low blt'ssings for ma.n and benst; 
he grants remedies for disease; from his hand ('ome restoration 
and healing. This secure; for him the euphemi~tic epithet 
Viva;)md the baleful god, in virtue perhaps of the purifying 
action of the thunderstorm, becomes the h .. Jpful and beneficent. 
So many different attributes UI'e assigned to him that it is 
difficult to determine his original dlluacler. Olden berg sug­
gested that he wQ.~ a forest deity; \'on Schroeder pictured him 
as the "chief of the sou.l~ of the dead, leA.diug t he hosts of 
spirit.~ storming along in the wind." Prof. Berriedale Keith 
derives him from a god of vegetation.3 In the hymn known a.<; 
the (:ata-'f'1Jdriya 4 he is addres:>ed as the Mountain-dweller with 
a thousand eyes and braided hair, he is lord of trees and g ra,<;s, 
and rulcr uf cattle; concernL'<i with lakes and streams, with 
paths and roads, to be seen ill sunshine and cloud, in lightning, 
rain, and fair weather. Like other deities, he may he identified 
with Agni, a great cosmic power. Already in the Rig Veda 

I In th~ neuter iL denoted w~lfare, good fortune, happin~. 
t The oriBin of his name is uncertain. Siyana derived It in the four­

tei\nth century from a root rttd, to" ery" or" howl." Modern philologist!! 
have r.ometimea COlUlected it 'with "ruddy" and" red," and have seen a 
poMible reference to the colour of forked lightuing. Cp. Macdonell, V «tic 
MvtMw,1J (1897, in Bubler'a Grundn...), pp. 74, 77. 

• JRAS (1907), pp. 933, 948.. 
4 In the Vajur Veda; cpo Muir, Samtrit 7'otZU,1 iv. p. 322 If. 
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he can be described as" Lord (iyiina) of the world'" (ii. SSt 9)1 
and father of the universe (vi. 47, 10), who by bis so"ereignty 
knows all things, divine and human (\;i. 46, 2). So in the 
Atharva Veda, under the name of Bhava. he is lord (if) of the 
heavens and the earth, and has filled the \\--ide atmosphere; 2 al1 
breathing things are his upon the carth, men and the animals 
of the hOIlle.tel1d. the wild bea'>ts of the forest and the eagle in 
the nil'. But withal he bl1'; II. 'Itrangely local character. Homage 
mu~t be paid to him at cross-road", at the pa~"age of a ",'cr, 
the entry into a forest, t.he a"cent of a nJolllltain. Awe and 
terror gathered round hi~ name. Hi, arrows were plaguE'S, be 
commanded poisons and ,.nakes, lighlni ug<, ami thunderbolb. 
He came out of the comlnon lIfe of the people; he W&'l the 
product of expericllcl'!> of dread ill IOIlf'iy place" amid Nature's 
violen(.-e$. While \,i ~bIHI might lx- lo\·ed. Hudrn mu.,t be fean-d. 

When ~ueh a. god wa<; brought into tht· highN religion what 
could be made of him ? As he came dan('mg down the moun­
tain <;lopes with a coil of snake;, round hl<; m.:ck and a troop of 
frenzied de"otecs behind him, he W/l.~ IJcllblicd by Megasthencs 
(300 R. ('.~) with Dionysui<. And .lll"t a, .. the Gn'Ck goo bcca.me 
to "orne of hi ')' worshippers the !>yUlboJ of an e.,"<aited spiritual 
reality, !oo ~'ivn, in spitc of the grotc;.qucries and brutalities 
which mythology piled around him, be{'UIllC an accepted type of 
Supreme Deity. Already in th(' second century the grammarian 
Patal1jali mention!> a "ect of (iva-Bhiiga\'alas.' The mono­
thci"tic movement in the Ilallle of BhagavlI.t 6 had attracted 
wor~hippers of ~'i\'ft, who boldly overcamc the difference ... between 
the two deities by identifying thcm. In the schools of theology 
a corresponding a'>Similatklll IHiS cffi:!cted. and III the rvetdfm­
tara. Upa1ti.a/wd Rudra is pre!.entcd a& Bruhman. It is a short 
poem of only six ('antos and 1]3 verses. It embodies numerous 
quotations from the VedlLs and the Katha Upanishad. There 

1 In lion ca.rly Buddhist te'<L lIe . ~ lIlIomed I,iina , cpo Rhys David&, 
iJialogua, u. p. 310, aMOcllIoted With IudI'll., Soma, Varuna, Prajipati, and 
Brahmi. 

t Alh.aroa V eda, XL 2, 27; cpo Whitney-Lanman t n loe. 
s A.nU. p. 200. 
4 SIl' R. G. Bhll.ndarku.r, V01f!lavUm and S'owUm, p. 116, quoting 

Patanjah on Paniru', Satra&, v. 2, 76. 
6 Cpo below, P 244. 
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are references to S&nkbYll aod Yoga. jn the last two verses, 
whieh have the air of aD addition (after the ascription of the 
poem to C;veW;\·atR.ra). the Vedinta is designated by name ~ 
and st.ress is laid upon bhaKti, piety and devotion, to bring it 
into the sphere of the new religious thought and life. The 
eternal souls, Prakriti in its two states, undeveloped and 
developed, the Three Strands, all belong to the Siinkhya. 
Yet the foundation both of thought and l&llgunge rests on the 
Brahman of the older Upi!lnil,hads. The Atman is the ground 
of all certainty and realit},. Here is t he HiTa~~yaga'1'bha, the 
"golden germ" of ancient Vedic terminology, as first-born of all 
creation. Here is Brahm:i as creator and coder of the world, 
and here its renewal out of the impersonal Brahman. 

The poem opens with an inquiry. What, after all, is the 
truth ? Is Brahman the cause ~ The ultimate principle of 
existence, the real source of all causation, is it }Jersonal or 
imperwnal r Is it Time" is it intrinsic Nature, or Fate, or 
Chance, the Elcmenb., or Spilil?l The amwer takes us at once 
into the heart of the discipline!' of" concentration." They who 
have practised dh.1Jii1la and ,'lJOga have beheld God's own power l 
hidden by its own fPmas. Nature alld it.,..; Three Strand.s arc 
there and real, but God is within them ; they are not self~ 
sub.sistent; .. H e it is who, ru. the One, superintends all these 
causes, Time, Self, and the rest." The whole scene of existence 
is one vast Brahma-whee:l, at once aU-living and al1-resting­
for the true seer always di!.Cems "central peace !>umi!>ting at 
the heart of endler;s ag-itation,"-and therein flutters a !>w&n 
(the human being), thinking itself and the great Mover to be 
different. Here seem to he three terms of a realist ontology; 
God, the world, and souls. But suddenly we are told that this 
Triad is included in the Most High Brahman. God, after all, 
is not the ultimate reality. The peri:.hable and the imperish­
able, the manifest and the ullmanifest, are alike 3ustained by 
God: but the riddling verses go on to tell how still behind the 
three terms of his Triad is an Absolute. "Two are there, one 
knowing, one not-knowinig; both unborn, one Lord, the other 

ILl, 2, p"ruaMl. 
t .lHtdbn~ii cp. the not. of Roer.Bi~Iftd.. lV. (1&3),p.46, 

aIId llall Mliller, SBE, :lV. p. 21:12. 
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no-Lord."t In his igno:rance the subject of experience is 
attached to the objects around him, aDd receives the reward of 
his action; he does not f'eCognise the Infinite Self under the 
vesture of the Three Strands. But at Jast he finds out these 
three, and knows the Brahman. Then by union with him t the 
illusion of separateness (not necessarily of inrlividuality) is 
ended. 

God is here at one time subordinated to the Absolute, and 
at another resolved back into it. Thought moves with swift 
trAllsitions from onc point of view to another. Already in i. 10 
a fre.~h hint has been given: "Pcri~hable is N!ttUfC, immortal 
and imperishable is Hara.~1 For who is Ham? He il> the one 
wlla sci'les and carries away the spoil, no other than the storm­
god Rudra, who is exalted as" sole Sovereign with so"ereign 
powers" (ii i. 1 ).3 By these he rules the worlds, .~ublimcly One 
while they arise and fulfil their course, One Rudrll. ollly, they 
allow no second. He dwell~ wi thin all beings 4 till the end · 
time, and then in wrath commiuglcl! everything. Here i~ a 
personal God, depicted in Ilndenl Vedic language with eyes, 
face, arms, and feet in every place. Like a mighty smith, he 
forges a Il~W universe; he is invoked as the Mountain-Dweller, 
and enlreated not to hurl man or hca.~t. But he is more than 
creator or destroyer: the believer prays, .. May He endow us 
with good thoughts."& The }XlCt, how~\"t'r, is not content to 
rest there. Imaginalion ~scend<: to something higher, Brahman 
Most High aud vast, hidden within all creatures and encom­
passing the world; they who know Him as Lord become 

I i. 9, 1f and allif; Max Mu.lIer, ""ne ~trollg, the other weak." 
I Tatloo.blul-vdd, "by bei:om:ing Thatlleu," II. refel"Cnl.'e to the aneient 
_.~I __ ._plRfu~~_fu __ _ 
mdyd IlPl~a,'Ii fOI" the firaL tUlle, ep. il·. 10, but IloL ).t in the full meaning 
which it acquired later. The world IS a product of Md.!JI.l, GOO's mABie 
power; he is the great EnchaIl.1er; hut., till Oldenberg hae observed, Ldt.rt 
rUt- Upan., p. 280, the world ie, after all, really tiu-re. 

s Ifila If('nibhi(l. The precedIng epithet jalavtin, "the net·spl'e8dv," 
rec&U. the figure of the spider lind il:.!i threads ( fint in Bdhad-Af". Up., U. 
J, 20: SBE, xv. p. 106; DeuHscn, &cfulig Up,mUhad .. p. 297), cp. ..., 
p. HI8 ~. Then! ill no need to interpret it with QlI.ilkara by the later • .,.; 
cp. vi. 10. 

t Gods M well M men, and animals. ~ iii. 4.; iv. ii. 
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immortal. He is the infinite Spirit (pu1Wha), Al1-pervarHng, 
the Bhagavat, the omni:present Viva) And be who is (reed 
from grief beholds, by the Creator's grace, the Unselfish, the 
Majesty, the Lord.' 
~ do theism and.-l!8.l&1Jwism alternately Rl'llt into !'8eb "ther 
i!!..!!fu.. S~~£!gr:: _ ~~ndi!lg..&...RhilQsQpby and religion. The age 
of the pOem cannot be determined, hut it i s~Ver!./l.lIy-regarded 
as older than the BIIO{JfI'tJUd GUii, and it cndea"our~ to do for 
viva (as Sir R. G. Bhandarkar has remarh-d) what .. th(' Lord's 
Song" afterwards did fOJ: Vishnu. It did 110t, indeed, like its 
more famous counterplut, secure Ilumi.""ion into the Great 
Epic. But it marks an importunt sta/:,"<! of advance towards 
the eminence there ascribed to him. 

The figure of \'iva ill th,. EpIC is of bewildering complexity. 
The most incoheren t attribulcs nrc fredy combined in his 
person, but the steps of the prOl"e.<.s are beyond our power to 
trace. In the R iimi'tyanll he i:-. a god or the North, the mountain' 
region, but he rise. to no suprcmac:y Ilbove other det"l t.a The 
Mahiibhiirata, UpOIl the other hand, pr(,~clJt.<. him ill the most 
diverse characters, and filially scats him on the tbrom' of the 
universe and identifies him with the Ab~olutc. He has one 
aspect as the hero of my t hological imagina.tion, Ii seeond as all 
object of personal de\·ot.ioll , 11 third as the supreme gOAl of 
religious and philo~ophical intuition. The study of thc ~truLa 
of poetical deposit ha,> not proceei1erl far cnough to ~tablish 
any dennite series of development:.. But it i", .~ugget.ted that 
the praises of ~'ha (for example ill xii. 285, and xiii. 14,1 6, 17) 
were among la.te interpolntioJls into a work originally conceived 

I iii U . The epithet OCC,1l1'l'l sevell t imes, and seems to me to have 
become more thaD a. mere adjectivtl. It is the title of the slLprellie God 
who ill identified .... ith the PUflls\ ,a 11 welling in the iumrt of man, the 
mylltf'riOll8 OOI3IPic figure with a. thOUlI:lml heaJ!S, a ~ho\lsand eyes, 0. tlloull!Uld 
feet (iii 14). Rig Vtda, x. 90, I. 

t iii. 20, cp. K~. Up., iii. 20. The term akrotu, "without kY-atu," eon, 
"f'eye the idea of haring no 'personal ends to llerve in the ereation and 
_nkDance of the world, S:o in iv. 6, wllere h,o birdb eJiug to the !!arne E on ... ~". ,WM' ''"''. in ill.nd ... enjoym"t, tho oth" look. on 
", ured by desire. It is It paraLle of man and God (anifa and ipJ, cp, 

, ), ~ figuratively disbinct . 
, , tIonkins, 8pie MytAology, p. i19. 
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in the interest of Vishnu, whose worshippers in their tum added 
the song of his thousand names (xiii. 149).1 Different stories, 
for example, describe his origin from Brahman. Like Athena 
from the brow of Zeus, ('iva springs from Brahman's forehead.2 

Or under the name Sthiinu he is the seventh of the mind-born 
sons of Brahman, who begets eleven Rudras, himself the tenth 
among them! 3 He is, however, of yet more ancient and 
august desl.-ent, coeval ,· ... ith Brahman himself, bom like him 
nut of the huge primordial Egg.' And finally be will become 
Brahman's creator, the M.suifcsl and IJnmanife!>t, the Change­
less and Eternal.b 

His home is on Kllilrll,a, one of the Ioftie"t of Himalayan 
peaks; or sometime!> on the summit of Mcru; he bears the 
Ganges on hi;, hcltd; yet he condescended also to dwell among 
the Kuru'l° ns thcir maker. He is still the forest-god, familiar 
with all wild crcature1>, Kiriita, the hunhman (the name of 
fo rest tribes of rude wa)'~ in the Ea"t and We'lt and North). 
Down the slopN> he comes dancing furiou.-,Iy/ hi1> naked person 
ringed with ~lIakes, laugh ing and ~ingillg like a drunkard or a 
madman,' tl.ttended by a frenzkd ere'", of rc,·ellers. It was in 
this g uiM! that Megasthenc .. l..nc\\ him, and identified him with 
Dionysus. In loftier style he fights in tll(: forest with Arjuna.9 

Mo!'<.t prominent in his character i~ the element of anger, from 
which he was fahled to ha,ve drawn his being. When he is not 
invited to Daksha'~ mighty '>!lcritiec, to which the other gods are 
bidden. provoked by his consort Urnfl to viudicate his outraged 
honour, he summons nil hi~ yoga powers and extinguisbes the 
offering. In his wrath n drop of sweat falls from his forehead, 
a va~t conflagration breaks out, and (I'om the flames issues a 
giant, F l.!vcr, who ru!>he .. to attack the gOils. Brahman inter­
venes, and entreats that this terrible pcMlon may be divided into 
paru., and ~'iva yields, 8.l1d produces fl wondrous crop of ills 

I Cpo Hopkin!, l!;pic MytholPgy, p. 222 
t xit. 341, 74. 3 i. 66, 1- 3; Xli. 341,33. 
f i. J, 32. 6 xili. 14, 4, 189; 17,142. 
, The people or the FIVe Brothers. cp. an'~, p. 131, :liii. 17, 107, hIru­

llar/ri, ku~n. Cpo Hopkins, Epic MyLhoWgy,'p, 220. 
l :lUi. 17,60, 1Irilya.-p"Y(l . 
• xiii }4, l~l If. W iii 39. 



down to sores in bulls' :hoofs, maladies of sheeps' livers, and 
parrots' hiccups.1 So hi~ is the agent of destruction. Not 
only disease but also death is under his control; 2 and 
among his favourite haunts are the cremation ground and the 
cemetery.3 Death, however, is but a form of Kiila, Time: 
ttnd «iva is accordingly the cause of the Great Dissolution 
which closes a world-age. With fire, water, and wind. the 
universe is finally devoured by immeasurable Space; Manas 
consumes Space, Ahamkiira Manas, and .. the Great Soul" 
(Buddhi) Ahmakiira, aud this in tum i'i devoured by ~mbhu 
(~iva), Lord of all4 

But in the cosmic rhythm there was no finality. In due 
Beason the wondrous renewR.I would begin, and into the darkness 
ctiva \hHJIU briug light and life once more. So he is extolled as 
Maker and Creator of the WOrJd,5 Maker and Producer of eJi 
beings; ' he il> tbe wondrous Golden Germ (Hira-Q,yagarbha) 
from whicb all things proeeed: the dh·ille Architect, conversant 
with every art.7 III this ad of generation he is united ,,·jtb his 
consort, the MountAin-goddess Pan'aU or Umit.," Mother of the 
world "; and it was said that he I>howed in his own form dual 
marks of sex. His person was actually repre..entt!d as balf 
mille, heJf female; 8 and the linga wa., adopted as the sacred 
emblem of his productive power. Among his thousand names 

I xii. 283. Another atory, occui.onally Cited In later temple IIIscrip. 
tiona, told of h16 wrath Wlth Klima., god of loye (Ul. 100, 10), WllO IKlIlght 
to inspire him with amorous passIOn for hi' COJ1llOrt Parvati while he W!l.t 

engaged in the pr,etlce of au .terIty. Flames from tIle thll·d eye on lu, 
forehead con,umed Kiima (Q ashes. A II ethgy of Kiima I~ burned III 
oommemoration at the dOile of the Hoh festival following Klima's new 
moc.n (Jan._Feb), cp Epl-gTUph,l/l Ind~ vol. v. p. 13. 

~ He i. hUlllltIf Death, Xli. 2'.86, 68; J.lU. 16,49. 
I vii. 203, 116. Cpo Cunningham, MahtfbodJu (1892), p. 66, for sculpture 

at Buddha Gaya represeutmg rxn'a as god of Death, danCIng on a curpse. 
, xu.313. 
i .Lok4-kan", loka-dluUn, xiii. 17, 79,48 . 
• BluUa-kril,xii. 286, 82; b.i~tU4.bhdl!ana, xlii. 17, 34, 106. 
' m .17,37 . 
• 80 BardManU recorded In the IltCOnd century 4.D. Cpo the fragment 

quoted by Stobteta, tr. !l'Crllldle, A~t India (1001), p. 173. Monier 
Willi&ms deacribea one which he r.aw at Elephant&, &l~ Tlwugn. and 
ut, '" [ndia (1883), p. &t. 
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was lingddkyakiha, "linga-overseer." I Whence this element 
entered into Vaiva. worship is uncertain; many eminent scholars' 
have suggested that it was dE'rived from forest-tribes to which 
the cult of (.'ha may hl:l.ve been indebted. It takes a lofty 
place in mythic fancy. for as the !>ymbol of generation the god's 
linga-form is said to be the origin of all forms.3 It is revered 
in heaven to bis joy by devas and ~"Cs and other celestial 
ranks.4 The earlier epic doe::; not l'eekon it among his traib; 
it seems to make its literary appearallce late.:> Jt has escaped 
association with the pRssion element in \'iva's nature, and 
Monier Williams tClo1tines that it is never connccted with in­
decent idelli.6 On the contrary, it became a philosophiCll.1 type 
of the production of the ullivcrsc from two etcmal principles, 
Purusha and J'rahiti, lipil'it and matter, or Atman Ilnd Mayii. 

The energy required tu rle.;troy !'llirl renew the lIni, eNe is 
accumulated by intcn~(' atl:.terities. In the creation <; tories of 
the Hriibmal)A.S Praj i pati mu,t practi;,e t(Jpa.~ Ix:forc he can 
produce this vil>iblc S('l'IIC.. (iva had only attained hi.; deity 
by offering him~elf up in an AIl--.a.crifice.' So he must re· 
invigorate his powers by t.he severest concentration; S he alone 
WI the Great Yogin knew whllt was the cost of the diswlution 
and reproduction of theworld.9 Heroes and ~cs who visit 
him on the summit of the HimAlaya, find h im immersed in 
meditation. Kri <;hna himself conducts Arjuna thither to obtain 
a celestial weapon for t he dc!>truclion of the foc. 1o The god is 
lost in contemplation. H e burm with his OWJl fervour like a 
thouS!l.nd suns. On his head are the muttccllocks of an ascetic; 
he wears the bark dress and the li~r I>kill of the de,·olee. Or 
he belongs to the air-clad order, with spa<.."C for his garment and 

1 Xlll. 17, 77. Tile word 11119'11 ml.'finS Simply "mink" or "811,'11," bllt was 
applied 81.>e1:lally to uen"te tlul pil&lluB. 

~ Bhll.udarkar among the latest, V{lis~'a\l"'I'Il. (/OIJ 8'(l1-viIm, p. 115. 
• vii. 2Q2, 92, 9.. ! vlJ. 903, 123 f. 
b B. C. Mazllludar, JRA8(1007), p. 337; BltaLdarhr, V. 1I4; Hopkins, 

Epic Mythology, p. 222. 

• Op. cit, p. 68. 
1 1iL 9.0, 12 ; Sarva-ya.jtla, a.pparelltly a collective aaerifice, or totality 

embracing .. n forms of offering; cp. ame, p. 43. 
• Thus he stood on one foot for a thou.lI8lld dIVine years, 1Ii. 3i8, 23. 
~ 1iii. 17, 39. 10 VII. 80. 
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tbe horizon for his vesturE!. he perfonns asceticism in the waters, 
And is devoted to the study of the Vedas, He is in truth their 
real author,l and naturllJly knows their meaning; from ,him 
come also the Upanishads, the law·books, all tales of oicftime, 
and even the Mahiibhiirata ilself.2 '- He is tbus the ~preme 
Preceptor, the Revcaler of all truth, the door of Deliverance, 
and to those who have purified their hearts by piety (bhakti) he 
vouchsafe~ to appear aud let him~elfbe known. \Vhen his ("ollso1't 
Uma ash of him the essellbals of religion and morality, he 
names first" Abstention from taking life, truthfulness of speech, 
compa'*3ion towards aU crcal\ITe!" cha.rity"; there arc pro­
hibitions of adultery and theft., and each em.te has its special 
obligatiolls.3 Thus moral:ised a., the guardian of social rightoous­
neAA, hl' i~ the first to r{'("<eive the IIt!W created sword from BrAh­
man, and is charwod to t>upprcss all wrong.4 The !.tJ'aill of 
praise rises higher and higher abOH! ancicnt Ulyth, till be is 
presented 8.'> MahiidevH., the AIl·illclu~1\ e God. Transcending 
both Prakriti and Ptlru:~ha, he cOluprchend!. both t>pheres of 
permanence and change, the dernal lUld the transient, .fat and 
a6aJ.~ He is the UIlOlanifest, the ultimate ground of all 
existeDl*, and the Manifet>t, creator of thi~ pa .. sillg :..celiE'. He 
can assume all infinite variety of form~, divine, human, or 
animal; he is the soul of all being~, dwelling in their hl'arl.s. 
To him the desire of every worshipper i ~ knowu; .. Seck then the 
protection of the King of the godS."6 Dne and Many, he is 
O1Tmipresent and convers.ant with all thoughts. For who but 
QIVe., asks Upamallyu in I'lnswer to Illdra, aecording to the aged 
BhishmR., could have made fire and water, earth, and air and 
sky; 7 who but he produ(:ed the sellSCS and their cOITe'>ponding 
subtle elements, Manas and Buddhi and "tbe Great"?8 The 
whole range of intellectual and lIloral eXpE!rience lies ill him. 
In the "lauds" of Tandi he is identified with the Three Strands 
&ad desire; he is the region of the highest truth; be embraces 

1 xiii 14, 134. 2 xi\'. 17, 92, 78 . 
• J:.w. 141, 20. ' xii. 166, 46. 
6 ci 2%, 10; xiii. 14, 6 f. 8 xili. 14,148, 149. 
7 K1Io haa variOUI meaning .. and is applied indefinitely to empty lpace. 

air, ether. Illld IIky . 
• mi. 14, 197 8. On theN three technical terms, cpo ante, p. 207. 
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both knowledge and ignorance.l The fivefold way of religion 
is his. crowning the paths of liberal sacrifice, of vows and 
auste~' ies, of renunciations of attnchmeut and the fruit of acts, 
of the cst of Deliverance by the !.uITcnder of enjoyments and 
the exli tion of the ciemcnt.:., of the lofty de~'otion to know. 
ledge 8tHI scicllce.2 With re1cntl~!> (·om.i"tcllcy he enfolds all 
oppo~ite.~; he lay" on the world it" feller'>, he h. the lX)I1ds 
the lll ~ch'cs, and hi" i~ the power that bn~ak~ them.a The fruit 
of the Deed. whether of viI tue 0]' gu ilt, i ... h i", "i() that he is the 
prill('ipie of Karma. By holy !'h"illc!oo and sacred "'H.tc~ he 
pm-ifi('b t he ~illnCl'; 4 all fo:rm ~ of righlcou'>IICM' and !.k ill are his; 
he ifb for ever ~k;ng the \\cl1-~illg of the \\odJ~, ami saving 
all crcRturcs frllm distrc<;', ; (, and fRith in him, pl'ovc.,d by the 
recib:1tion of hi~ nalllc<; on the t'·,'C of death,!) will cDlthle the 
worshipper to r(,flch the Supreme goltl. Enuu<,.u with a m.vstical 
body madc up of all the g(Jcl~, he is the Super.Sacrifice. the 
5u{1<>"- World, the Supcr-Knowk.Jge, the Super-Soul, the SUEWI'­
Deit)", the Super-Spirit.7 Who would ~hrin k from confiding 
his de.<itiny to so wOlUlrou s a Heilig? Like the Calvilli~t "ho 
was I'eau)" to be damned for t he glory of God. til(' true believer 
can oay," At l\lll.hi\deva'-. command I "haH cheerfull)" become II. 

11'01'111 ~ at Ham\ word I woulu CVCH l}Ccome a uog! "01 

II 

Over against ~'i\'n ~tands Vi"lmu, ulentified ill the solemn 
opening of the pocm with thc etcrllnl Brahman, ancient, 
undt'Caying Onc, the Good, Guide of all moving nll,1 immov­
able. H e, U>O, likc ( 'i\a., hill> a IOllg UeM:ellt. He was an 
ancient VediC' deity, whom later natin! et)mology de .. cribed 8.8 

th{' " Pervndcr," With rcferelll-e to hi ~ ollluipl'eM!nt energy.1I A 
modern intcrpl'l·tatioll cClllcei\'e~ hil\l lather a ... the divine 
" Labourcr"IG who dai ly climlJ~d the :.kies, quick ening all 
vegetation, and providing food for man. - no other, of counte, 

1 ).il!. 16,20, j '-lit. 16, 68-63. 
I xiiI. 17, 101. 4 :dil. 17,132. 
~ Xiii. 17, 112, 8 Xlii. 17, 19. 
i xiI!. 16, 17. s :uii. 14, 182 f. 
~ Giving to the root vuh. the meanmg "to pervade." 

10 Macdonell, "to l>.! active," "to 'o\'OIL" 
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~ the sun. Only five hymns n. the Rig Veda are addressed 
wholly to bim, but he is named about one hundred times. Once 
uaociated with Indra in creation, hi!! m~t famoW! feat,ned 
him the epithet" wide-going" or "wide-striding," (01 - three 
steps be compassM the three rli visions of the worl • earth, 
atmosphere, and sky.1 Many a poet's phrase dwell!> on the 
beneficence with which he traversed the earth on man's behalf 
when be was in distress. It was Vishnu who bestowed it for a 
habitation on Illan; he it was who propped up the lofty sky; 
he enveloped the world in light; hi:. three :.reps mamtained the 
steadfast ordinances.! Above all it was his .rurnati, his" gO()(l 
thought," his benc'\olcnce, which embraced aU mankind.3 .-

The emphasis on hi., (;on<;tnncy and hi .. comp~ssion awoke 
th.r hUlol and love of lhe helil:\cr. Vl'>hnu v.a,> Ilot the only 
object of sllch feeling. To Agm, god of the hearth and home, 
the dear house-priest, the worshipper prayed, .. Be thou our 
nearest' friend and gUArd inn, our gracIOus protector." When 
the poet Vash,htha lR.ment~ h iS e ... b~llgcmellt from Varuna 
through some offence, he boldly remind :>, the high hea\en-God 
of the day.!. when he had Mliled over the ocean with him, or had 
been his guest in his palace -

«What hath be(:ome of these our ,lnClent frlemhillps, 
When without enmity w(' " I!.lked together ' 
o Varuna, thou ~lorlOus Lord, 1 eutered 
Thy lofty home, thy houfie with thOUSAnd portals I 

If he, thy true fLUy, hAth ~tnnt::d agfLlIlst thee, 
Stili, VarunA, he is the fri end thou lovest: ' ~ 

Tbis is the utterance of devout faith , of trust in the goodwill 
of the Deity. who can deliver the suppliant from the bonds of 
evil: "May Vnrun/l. undo the bond that binn" 1l~.'" To thl!. 
heartfelt devotion, full of TCverence and humility, later Indian 
piety gave the name of [,haJ.·li. The term doc;, not occur in 
tbe Rig Veda, but it is not far from the :Faith U;mddha G) 

Jl'1 80 modern"" hke Bergalgn~ and Macdonell. Early t radi tion filed on 
the 'QD.'~ rwng, eulrwnatlOll, and settmg 

t Rig VedJJ) VI. 4.9, 13; Vil. 100, 4; 99,2,3; I 22,18 . 
• vii 100, i. 
I V. 24, i, a.n«ama, "mtlIuate-_" 
l vii. 86, 6, 6, u. Gnffith. 
, OJ the ame root &II thto Latan crtdlJ. 
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already invoked as an object Df prayer, and prominent in the 
early Buddhist texts $.'5 th.e expression of the disciple's attitude 
towards the Teacher. The word ibelf was then coming ioto 
use. to designate the emotional feeling which f>hould be 
associated with the attainment of wisdom. I No such l>e1ltiment 
could be directed towards the Self or the Brahman of meta­
physical speculatioll, and the Upani~had", consequently, do not 
attempt to evoke it. Hut when the figure of the Buddha 
gained more anu morc attractive power 1\'> the great Deliverer 
from ig1lOJ"al1CC ulld ~in, HfIlhmani:-'1lI wa~ compelled to find 
Ioome ('Olillterpart with like purpo~c, nnd out of the Vcdil' germ 
of Vi~hnu's love of IJIllIl it developed a series of net, of divine 
-;elf-'>fi('nficc, and filially '~llIolied the Ruddllfl. hilllM!Jf in the 
long line of his "dc:-,ccnt.,." z In the early l'i"di text<; Vishnu is 
but one of a 10llg train of minor Jeibe~ gaUwrefl ill a Great 
As.'>f'mbly under th<' Lord Urahmn inm»elf to see the Tllthagata 
Qud tllt! cOlllpauy of tht! I:licthrcn.lI The youngcr l lpanil!>hads, 
however. <;hnw hi<; rj.,m~ :-,i6'1lifkal1('e ill llrabmalliml circles.' 
The cnrl of OllUi':-' long journey, that goal of wisdom where 
there i» 110 rehirth, it- "the highc .. 1 place of Vi .. hnu." ~ And 
still later, Brahmii, Rlldm, alld \'hllllll arc a lJlong the ('hief 
mllnife.~tations or the SupJcme BmhnJlUJ." 

The Gre~t Epic rcflects thilO pnx'e"" of eJevfl.tion for Vishnu 
a~ well a.<; (iva. At fir&t he is but the younge»t of the twelve 
~ons of Aditi, la~t ill birth. add" the poet I!>ignificantly, but 
best in exceUence.' This original I>uhordination cannot be 
whoJly concealed. When the Earth, burdcned with the cruel 

I ThtTagdlM (PTS, 1883), "bhnttun.l ~ ol pall'ht.o, ~ p. 41, 370. Cpo 
Hardy, quoted by Ga.rbe, lilt Bil(Ul a llW1yll(/ (100[,), 1'. 33. 

~ BlI ~ With ,\ dlfle rent mt'lUllllg,1I8 "111 be uoU'd below. Cpo the valuable 
oolleClloll of lllubt ralive pas..ag<:1S ID MUlr'1I SaJUkrlt Tai&, 1 vol. IV. 

3 Ve"hu "", VlshlJu, DIaWguu., iI. p. 290. 
, In ~he "Br;i!unall<\ of a Hundred l'aLhs,» "v. I, 1, SEE, xliv. p. 4.4.1, 

VllIhliU had &Iread) been dedal'efl the IJlghest of the gods. 
~ K~M. Up., I. 3, 8-9: SBE, xv. p. 13 . 
• Mal/T. Up., IV. 5, VI. 5 ; ·~!nd., Pl'. 302, 308. Ritually. VillbJ.ln Wall 

ident.Lne-i With the &e.CTlfiee. See a eurlO\l~ erory in the rAltapatli6-Brah~, 
xiv. I, 1. b fr., of Ius attamment of enpremaeyamong the godg, bilteonee· 
quent pride auri lOllS of hiS head, SEE, IlIV. P 441. 

T Mbh., L 66. 16. 
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r&yages of the DiUlavas, sought the Gralldsire's aid, BrahmllJ1 
bade the heavenly pOlt'ers with JDdra. at their head take their 
birth below to free her from oppression. To Vishnu Inara 
communicates thii; commllnd, and he meekly replie" .. So be it." 1 
And when the ocean hus ix.'Cn drunk up by the great sage 
Agastys, and the Diin8.V8.!> are slain, the Thirty-threE' god:- took 
Vishnu with them to lay before Brahman the need of re611ing 
it.1 His ancient <;olar c haracter 1>till bhines through mllny an 
epithet. Beautiful of wing (sllpan.1a), the sun -bird traverses 
the sky, or as th{' sUII-hOJ:se he riM!" frOIll the sea.3 Or the sun 
is his eye; the rays of sun autI moon Arc his hair; he is clmkrin, 
dowered wjth the solar di~c ; thou<;8.nd-raycd lind scv('n-Ramro, 
with seven horses to hi~ car; nnd hi ... three -;tridcl'o compass the 
three worlds, earth and o;ky Imri the realtm, below} Mythologi­
cally be is younger thlUl Indra Il.lLd :'0 beneath him ([Tpcndm), 
but it is not long before he ri '>C~ alx)\'c him (Al/ndm), and 
much of Illdra'~ fighting chllrac-h'T ptl!tSes into the junior A<litya.5 

Again a.nd Ilgaill doe<; Vhhnu enler the field against the 
demonic po\\ers. Famous among the--<! cOllte~t ... wa~ his {'n­
counter with Madlin. I;. it; was to bim thnt the god:, applied for 
protection against the might of Vritra. [ndra's heroic foe. 1 

The enmity bctwC€1J this doughty pair ClIU&e<! Ilniver~al misery, 
and the sage:. of heaven clldeavouretl to make peace. Vritra 
propo!iOO:, and they conceded, conditions for his safety. He 
should not be slain either in the daytime or the night ; ",)thing 
should hurt him, \let or dry; no missile of wood or ~tone. no 
weapon of distant use or of close combat, should avnil to take 
his life. But one evening Illdm saw his ad\'ersary on the 'iea­

"hore. He invokerl Vishnu, and 10! a mass of foam, mountain­
high, rose from the waters. It Wll!> the work of a moment to 

I i. 64. 64, A.lUt1Idvaldra, hterally "del!cent In part." Later theory 
worked out a regular ~~heme of fractIOnal lDi,arnatlOIlI!. Hopku,I.s, Epu 
MytML, p_ 197, remarka tha.t It u useleil6 to try to conceal VulllJlu', \11-

ferioTlty to Brahman by the ,;, defiant additIOn" In 053. 
t ill. 106, 19. s v. 99, 05. 
t Epithets mtngled with the later attrlbutiona of uDivereaJ. DeIty in :l\II. 

149. In ili. 12, 25 the three 8ttldea fill h611.ven, sky, and earth . 
• He If lndra-kafoman, xiii. 149,97 . 
• Cpo ~ Lect. II!., p. 137. 
1 v. 10," 
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fling it with his thunder:bolt; Vishnu entered the fOl4m, and 
Vritra fell l At other times he uses his ordinary weaponr-, a 
wOlldrollil fiery wheel with a. thousand SpOk-,2 a bow nod club, 
relined at last into a swom of knowledge and 8. m/ICe of 
undeulanding.3 Or ill h is :.trange form half-liou /:lJld half-man 
be clawed the unbelieving king of the Daityns, Himnyaksc;ipu, 
to death.' So he is the ro~f'uge of the illhabitallts of heaven ;6 
it is well that kjng~ should look after their helpless relatives as 
Vishnu cares for the (·destial:,.6 COllqueror in battle, he 
becomes J agall -1uitlw" "101'(1 of the world" (an epithet also of 
Brahman), 8mI G'll~U'rl!flrrt, " lord of hash." I l was he, according 
to Iudra.'s tcstimouy, who hy hi :. prowes~ S8Vl,d ~ods ann sages, 
preven tctl the dc:.tructioll of the Bnlhmanl>. preM!I'H~d even the 
Crealor of the world, and thm. maintailled the deitie~ which 
would otherwise have all pcri .;,hed.7 

All this wa;, the devcloplflLlll of hi .... goorl-milld," his bene­
volence, the prominent feature of hi .. charadeI'. Herc W8.lo the 
secret of hi ~ .. De!>('cnts" (tn'l1tiinJ). when he cO\ld.e,ccndL.u. to 
assume ' ·lI.rious forms tor the bcuefit of man. s Nine <;ueh 
manifestation<; arc fl amen. in olle of the latc~t section~ of the 
Greal Epic.!! They arc p~l'tly fOlluded on venerable tales of' 
mystFrious Ilnimu.ls, dowt: rc'(! with strange pOII·t·rs of helpfulness. 
As a Swan Vi>.lmll had cummunicated the Veda. .. to Hrahman. 
When the wondrous churning of the ocean wu~ accomplished, it 
was Vishnu who, as the Tortoise king, bore the great mountain 
Maudiira upon hib back. lo In the ohler story of the Deluge in 
the BriiJulIa!1I1 of a lIumln'd Pu.tltl(, the wondrow, Fish which " 
towed MaUll'S vessl.'! into safely was the impersollation of 
,Brahman. Later mythology lran:-.fcrrcd the function of deliver­
ance lo Vishnu. ll Among' thE' most famous of these beneficent 

I For tlte origm of tilli! talc in the Rig Vedll, vlil. 14, 13, Cil. Muir, 
,~",knt Tuh,2 lV. p. 261. 

: Giv('o t.o lUlU by {( IVlI, acoordml;( t.o Ii ((aiva }JOet, Jr::\l1. 14,75. 
3 xiii. 149, 120. 
~ ih. 271, 00; "for the benefit of the god., ~ xii. 340, 76. 
6 vii. 4, 4, g"'i. ~ iii. 248, 24- 26. 1 xii. 64, 21_25. 
~ Cp. Prof. Jacobi, in HII.!ILiugl' ERE, viI. p. 193, U Incarnation (Indian)." 
g xii. 340, 100. 

10 i. 18, 1). f. Cp. ante, p. 147 
II SEE, xii P. 216 tr. j MM., iii. 187. , 
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operations was the.t'eSCue of the submerged earth, I When the 
primeval waten covered it; at the beginning of a new world~age, 

Vishnu took shape. as a mighty boar of league-long size. and 
with one of his tusks raised it to its proper place beneath the 
sun. ~ There is no need to redt.e tbe catalogue of these adven­
tures. Thf'Y are a part of the great war with evil which the 
Deity of the" good Mind '" is for ever carrying on. .. When 
virtue and morality decline," he explains to lhe Brahman 
Markandeya, .. and sin and wickedness increase, I create myself 
... and tnke my birth ill the families of good men. And, 
assuming a human form, I restore peace by destroying all 
evils," a Sueh wo. .. the g re-at sage Vyasa, born through Vi~hllu­
Narayana's uttered Word ,4 nfter his Buddhi (intelligence) bad 
enterPrl Rmbm'lll alJd enabled him to perform the work of 
creation.!> From time to time &rth\. bUt·den mu~t be lightened, 
the wicked pUllibheJ, and the righteoUb supported; a.nd for this 
end the ilIust riol]!o Madhu-slttyer revo!\'cd in hi~ thoughts 
various form.,. II i" not. II. little curious that the Southern 
recenllioD, in adding nn Ul'Jfttiira a~ the Buddhn, 1ohould explain 
that ill tbis impero;onll.ti0l3, clotht!d ill yel!ow and with shaven 
head, his object would be to confu~ mcn lind lead them abtray.G 

One more manife~tatioll has yet to ('orne. Tenth and' Jast, at 
the end of the Kali age, when the earth is afflicted with ull 

. 
1 Ascnbed ID earher texts toO PraJiipatl.BrahUlan, e.u. fa.lap. Br., xiv. 1. 

t. 11 : SBE, :lilv. p. 451. 
, Mbh., Xli. 211, 51-55. ~Ir Andrew Lang had no difficulty In gathering 

pamlleh from savage Ill) thll (11lljln, Ruuul, and R~ll9/.QJ1, 1899, I. p. 241) . 
• ill. 189,21 If. 011 Knsbna, see below, p 247; and on Rama, Lect. VII. 
I YaM or S~C(:h, xu. 1M, 4, 38 tf., 50, 59 6 llnA, ver. 24 tf 
• Hoplull.&, Epu Myth.olqry, po 218 'fllll V1611llu·Pur:ina descnbee V lI!hnu 

l1li eIlllttlllg an "Jllu9lJry form." (",..ay~, uk Ill., XVII, ,"Vlll, Wli80n, 
iii. p. 206 IT.) for tile pm'pose of uudomg the authority of the Vedaa Thle- III 
the Buddha, but he III not reelwned a' an aoo.klrn. In the Ag:n Purina 
(ed. M. N. Duet, Calcutta, 1903:) he 18 pre&I1u,><i In that chal'&cter (xn.) for 
the I!&me pUl'poee. The MateYll Puriina gives a list of ten Deacenta, seven 
of thelll m human petlOns, a punll~hment Infilcted on Viehllu by 1(uJu-a, 
pri~ of tbe AlUra&, for kilhng' hi' mother. In these ten Buddha occUples 
t.be ninth ?laoe (:!tIm.r, &1m1mt Ta.U,z iv. p. 1(6). In the Bh1.igavat.a Purina 
(cp. Lect. VII.) the number is extended to 22, the Buddha commg in at 
11. and Kalki clOBing the lleriee.. Cpo Prof. Jacobi, "Incarnatiruu (Indwl)," 
ia Baetinge' EBE, vii p. 193. 
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kinds of disorder, when the rites of religion .1IlJ:e neglected, the 
duties of castes are overthrown, and family ties are dissolved ; 
",hen crime multiplies and famine spreads, and the framework 
of nature seems giving way ~ whell the sun is permanently 
eclipsed and the slars ceasl2 to shine and metOOrs flash and fall, 
and dreadful conflagrations break out in the four directions; 
-then Vi\hlJ,u will be born as a Brahman named Kalki. 
Brah mans and warrior.. will gather round him. The strength 
of his virtue will c!>labli.,h his rule.1 Later imagination con­
reiverl him riding on a white horse with a blazing sWOId; the 
wicked will be exterminated, righteou~neS& ~hall be eslablibhed 
upon earth, the \igour of the world .,hull be renewed, and the 
Age of Purity (Krita-Yug'a) :.h&11 begin again.! 

Such a deity hIlS many different values, for mythology, for 
philosophy, ami for religioll . Though he will be pre~ented as 
omnipresent, the univCNd agent alld the instrument of all 
action, identical with earth. water, ether, air, and fire,S he must 
be conceived as a wondrous Persoll. He dwell .. in hi~ golden 
car to tbe north of the SE~a of Milk.· In the mv;,terious form 
of Mahii-Puru;,lul. 5 with 8. thousand head:., a th~usand eyes, 8 

thou.illlld feet, he lie~ upon the breast of the Himillaya; ' or as 
Great Lord of the univerM! he sleeps in Yoga upon the Endless 
Serpent, ,esila, who encircles and upholds the earth. 7 As the 
SUIl, the bull is his representative; 8 pervading spacc in all 
directions. he has four, eight, or ten arms.9 Fourfold in form, 

I iii 190. 
2 For an llCConnl vf the late Kalkl Purnna,!lee tile intere3tin" paper of 

1IIr H. C. NOrm!!ll, "The Kalki. Avatar ... of Vi(mu," in tbe TTaniaetiom &j 
1M 7'hird blUrn<1honal Ctm{}Tu6lw the Hulory 01 Rtltgvm, (Oxford, 1908), 
ii p. M. The white Iion;e lias !jj)IIl(>tuucs beeu derived from the Apoca.lyp6l!. 
But ~hele can be helle doubt that It IS q,n Indian fiRUre. It i ll the counter_ 
part of the wondrous horse, all white but for II. crow-hlack bead and dark 
mane, on whICh the Buddhist King of Glory rode over the earth promoting 
bis beneficent rule. Cpo RhyB DavldB, Dia/Qguu, iI. p. 204 f. 

, MM., vi. 8, 17. ' Ibid., 8. 15. 
6 Cpo ante, p. 43, and below, p. 267. • v. Ill, 7. 
1 iii 102, 11 - 13. He is alw8.yt engaged 10 Yoga, xiii. 149,31. For tbe 

auateritiee and self-denials by 'which ~ha obtained the privilege of this 
function from Brahman, cp. i. 36 . 

• Uopkius, Epic Myllwlogy, p. 206 
• Adding zenith and nadir to the quarters and haU..qnartera. 

, 16 
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be devotes b im.self to la.bour for the world's welfare. One 
remains on earth in the constant practice of austerities. The 
Second (i.e. the :mn) surv'ey' the good and evil deeds of the 
whole world, Still in the human sphere i!> the Third active, 
while the Fourth sieeps II thousand yean. l But, philosophically, 
these are all blended in th(' unity of his eternal energy. Above 
all gods he rlloes, like Brahman of old, or ('iva as Mah~vara.. 
into sole Deity ,' Nature is the scene of his sovt'ct!ignty; there 
he reigns as Kin~ of kings; foremo~t iu the uni,'erM.', there is no 
higher lJeing in the three worlds.' Hymn after hymll celebrates 
his uncea&ing activity. 'l':he might) frame of earth and heaven 
constitutes his body; the sky i$ his head, the SUH and AlOO" pi/f 
eyes, the winds hh breaths.' Without beginning and w1«Aut 
end, Illi iufiuite elt!rnlll energy, he pervudes all world8, the 
unchang ing fountain of 8.11 powl'r,5 so that the .... bole creation 
springs from him and disappears ill him.'! He is the Infinite Self 
(al'Utnldtmiin), 'l'cachE'r of the heavenly powcrs, the Unmanifest 
Spirit of all matter (prwlJuina), !'iolll of the univen.c, with the All 
for his Form.' He is idt!ntiti(,!j with the andent Brahman of 
the Upanishads under the symbol Tat,S and he presides as 
the Beginner IlDd the Ender O\'er the sequence of the Ages and 
the processes of Time. From creation to dissolution, from the 
darkness of primc\'al matter back to the Undeveloped ~nce 
more shrouded in gloom, the mighty rhythm obeys his changeless ' 
sway. And Vishql is no mere metaphy<;ica.1 entity trmlsccnding 
the Three Strandil, an abstract magnitude, an intellectllll.l _ti· 
Scation of Cause and E:fI:cct, a ritual harmony of sacri6cer, 
priest,cl'rering, and deity. H e is God with a character, SOlln:c of 
all Mor~lity, Revealer of nIl Truth,!' Nol only is he the divine 
Author of the Vedas, the Instructor in all the sciences, the 
Master in all learning, hE~ is the supreme Providence, Or<iaincr 

1 TU. 29, 26 f, He ill tlLU8 c.atl<rmurti. This must not b& confuseCl with 
the Jal-er doctrine of the Four Vyiha" p. 221, though tIle numerlcaloorre­
apondeDCIl ma.y not be wholly .accidental. 

~ On the relations of the HOoly Three, Bee below, p. 273, 
• xiv. 44, 12; 4:', HI. 4 iii. 200, 1:' B. 
, iii. 188, 20. 11 xiii. 149, 11 . 
7 Vifoo-Mlirlimdn, iii. 271, In. 
• xiii. 1(9,91; cp. aRk, p. 197. 
• D~ COIlIItitutea hi' hotly, ViIh!l" &.triK, i. 64 : SBE, vii. P. 10, 
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of ordainers ... he who does good to everyone." I The active4 

beneficeuce which 6rst p'tomptffi the Three Strides is now' 
bestowed impartially on all. When the Great Yogin lUi 9. 

mighty hoar raised up th(l earth from the waters, it W~ .. from 
love oCtbe world" that he" plunged into the oc<'&t1.ns True, _he 
is the dL-'Stroyer of ~in 8.,> well ItS of grief and pain:, 3 but he has 
no personal anger agai nst. the wicked:, he forgives all injuries. 
he is inclined to show fa'\our to all, he purines the sinner and 
proh.-'d ... the pious, and he hilS come on earth a hundred times.4 

Such n Deily net.>dcd no &laughtcred Ruilllllis UpOIl his altar; 
brandy, 6"h, meat, were of evil imcntion; ril'c-('akcs and tlOWCJ'li 
1"re ~e approjlritltc ;,ymbol;, of worship and thtl.nksgiying:, (; 
Inif the path to uuion of ~pirit with him lay through lowly 
surl't'ndcr of all de-.il'c for per\onai rCII'nrd of light lK:tion, and 
lhnt meditatioll on the Eternal which fr(.'(.>rl the soul from bonds 
of scn»c and tillle.6 In Ulis faith the world wa", no scene of 
uni vcl'w ~UfiCrillg. Creation was an act of divine benevolence. 
not fI. neC€!>S8.ry evolution to pro\'ide for the opemtion of the 
unexhaustcd karma of a pre\'iou" age. "Grant us happiness," 
said a later pl'll)'er lo Vi~lllIu: ,. may lhis th), activity in creation 
he bcncficial to the eart:h"': 7 amI the true kno\\k-rlge was 
tles<:ribed Ill' "beholding the worlJ at one with thee." The 
universe was nol a regrettable nece~ity whose exi .. tenee was to 

'be deplored, nor wa .... it tt) be thought away as an illt1!>ion; it 
was real, and to be .. !>een in God " (tQ. usc the phrase of 
~branehe), the product of di"jnc love, the sphere of discipline 
for man',s fellowship with the Most High. 

III 
Thus Vishnu, likc \'jvB, rises into Supreme Deity. The 

moti,'c of human service, of the world's welfare, so prominent 
in Buddhism, belongs also to the Vishnu religion. Like the 

I Xlii. 149,27, 3a, 3;6, 106. 
~ Vuh~lU Smrltl, i, 10; :dBE, VII. P. 3. 
3 PdparniplllU. and (JokaWlf/11<O. Iiil. 149. 
, XIii. 149,50, a3; "V",h!lu S't.rltl, i. 47. 
6 xii. 265, I} If. 
& VUh(/u :dmri/I, I.evli. 14. 21 ; SBE, vii. p. 290 f. 
1 VUh!!u AIre~ t'r. Wileon (00.. Hall), i. p. 66. 
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'Buddha, his person may be interpreted in terms of Purusha., he 
is PuruaMtta.ma, "Puru~ha Most High." Both systems re­
pudiated anima,l su.crif1ce; both were supposed to have taught 
infallihle truth; both cl~limed to possess Scriptures of tr8.n­
scenrlent authority ; both included (though in different forms) 
a doctrine of ,. Dest-ents." The parallel between Vishnuism and 
Buddhism is much closer than the re.-.emblancc of either to the 
cultus of ~'iva. And yet Vishn u and (: iva approximated in 
their higher forms much more nearly than either did to the 
Buddha. 'Vhal other infiuclU.'c, theil, was prescn t in Indian 
religious life which eOllld ~uidc lhc~e two dewlnpml'nls along 
lines that could ull imately l ouch? It ha ... OC'CII 1l1rcad.,· noted 
th. the second cell tury before our em olle of the ( ah·a set't .. ~ 
~ti~IlJWII u,> Bhii.gavl1t8_~, or wUl .... hippcr. of t he Bhagl1vat.l 
~ wa .. the Uhaga\!\t whmc 1l;1.IIJC wa .. g ive u to t hi" cu lt ? and 
did it C"oll tributc allY e lement .. aho to tile Vishl;lu faith? 
Recent research has heen bu~)-' with lhe1>C que~tions, a nd though 
many details are un('crtain and ohscure, some clear facl~' of great 
interest huve heen eslablishcd,2 

The name llhugf\vat J ~, derived from the samE' root as the 
word bJuikti, " de\'otion" 01' piety. The root bhnj expr0.>se1I 
faith, reverence. udorati:on, and fl.~ lUI epithet of Deity 
Bhagavllt mealls " the \Vorshlpful," "the Adorable."') In the 
early Middle Agl.."S a t"('mal~kable .. eet of Bhnga,'a ta.!> ctlMeS into 
"jew (about A.D. 1100), with importallt <;eripture .. of Iheir own, 
who developed what w!l'~ knowll as the b/wkti-miirga, t the 

l Op. above, p. 221. 
S See two artldes by Sir O. O rlt'rllOn III the bulian A,uulll'lr./, 1908, vol. 

XXXVIi., Sept. and Doo., on th,~ Bhiigavat.as, and tlte <.aTlle writer'~ artICle 
"Bhakti.Miirga,'· in H~tinb'II' ERE, vol. 11.( 1000), p. :'>39. In 1913 the 
impol'talit work of Sir R G. Bhanrlarkar. Va~II(lt>nm, .s'awl-\m. etc., in 
BuhJe r'~ Gnmdriu, threw much: addltioflalligllt upou t119 gJoo .1. WIth the 
help Qt tbeee u6e/1rehea the lollQwiDg ~ults seem to be att&iued. 

, It ia applied in the EpiC t.o vll.rioU/; deities, not. ouly w Buhman Alld 
'tiva, but to othen like Agni or Iudn, Like tile Greek- kyriOl, however, it 
may '* !lied as a title of pol:ite addres&. and III the Upalluhad~ is often 
tra1llliated "Sir. ~ Pal.ailJah us.es it 1.0 designate Pr.nini (Kielltorn in JRA8, 
1908, P. fi(3). It has also the J:ugber meaning of" saint," and is a fa.miliar 
daiguation of the Buddha. A shorter form, bJuzga. (11.1110 appl,ed to dci tillll)' 
appean in the Zeud Avesta in the Old Peraill.n baga, and iii the Slavonic 
.".; cp. Schrader, lUalluikoft. d,y In$g~m.t1At . Aitmh. (1901), P. 3O!l. 



THE BHAGAVATAS 245 

.. path of Devotion," OVE~r against the ritual cultus known ali 
the ka1"71Urmiirga or "path of Works," and the disciplines of 
philosophy as the jiiii:rw-miirga or "path of Knowledge," 
The doctrine and ptadic-e were of course not new, but the 
distinguished JCl\dcrship of Hllmiinuja alld his successors lifted 
this conception of the religious life into fresh power. l It may 
be trru,:ed back through the GI'Cat Epic, where it forms the 
theme of a late edition tn book xii., kllown 8.1> the N iirttyaTJ'iya 
section.2 There Vi shnu is identified with the Supreme Detty 
under the names of Niirilyana, Bhng.!nat, and ViisuJe1'/l.3 At 
this point archll!ology bl'ing~ Illlcxpectt'(l help. An inscription 
at Besnagar (Ilenr Hhilsa, in the south of Gwalior) records the 
el'eCtion of a column ill honou!" of Viisudeva, God of ~; by a 
Greek named Heliotlora. H e Wil" ambas~ador frolll one Of the 
Bactrian Greek prince.", and was himself a native of Takkasi1a 
(in Kandahar). The names in the inscription, identi fied with 
the help of coins, and the form of the characters, belong to the 
early part of the second cf'ntury R.C. In wor..hipping Viisudc\'8. 
Heliodora dC:.<:ribes h im"elt a,. 1\ Bhiiga\"ttta" Another iu..crip­
tion on a stollC brought from the village of roo;agari in Udaipur 
(in the south of Hiijpnlitrlll) refer.. to the cOllstJ'Uction of a wall 
round a hall o f worsh ip dedicated to Samkarshana and 
Vtisudeva. On pahcographic grounds this is assigned to a date 
at least as old M 200 R.C. I; '1'hc Epic t ells U~ that Samkarshana 
was an epithet of BaJIl-nc\ a, the eldest son of Viisudc\'a-Vishnu. C 

A~jn in the second t'cll tury th<: grammarian Patalijali mentions 
that the name Vii<;w.lt'vu., employed by the great San!>krit 
authority llii.nilli in oue of hi!> grammatical illustrations, was 
the name of Bnavat, understood by Sir n. llhnndal'kar to denote 
"onc who was pre-eminently worshipful," i. e. God. Pii~ini's date 
is exposed to the usual uncertainty affecting so mally Indian 

I Cpo Leet. VII. 
s xii. 335-352 (J)utt); the numerati·)n varies aligl1tly in ditTerent 

8&nakriL editlonL All earlier hymn, vi. 65, 44-75, belongll to the MUU! 
theology. Cpo below, § Y., p.268. 

3 Cpo Lect. IV., note. p. 221. 
, Bhandarkar, p. 3. G BhandarkCir, p. 3. 
e vi 65, 69 f.; xii. 340, 36, 71 ; i. 67, 1M!. Saq'kanhal,l3 was ahlo the 

n.me of the second of Vii.aud!!vn's four Vyuhal (Va..udeva bell18 the fint) 
cp. t:mtt, p. 221. 
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literary products, but hI! is commonly placed in the fourth 
century B.C. 1 Another testimony from about the same period 
meets us in one of the oook", of the e&rly Buddhist callOll, where 
aH:il of divine persons and objects of worship (including Indra 
and Brahmi) Opcll" with Viisudeva and Bala-deva.2 These 
6gures in &.Orne way belong to the Vi ~hllu circle They also 
point to a Bhagavat worship which WB.'> practi"ed in North­
west India. It was so ent irely independent of the cMtc-systern 
that it could be adopted by Greeks, and it W8~ c"-Scmtially 
monotheistic. There WIU!; but one Bhllgavat, and hi!, nRme WIl5 

Vasudeva. 
Such & religion must have ari<;('n and ... pread in ('ommlmities 

.1e.o rigidly "COntrollcd by priestly rule. Sir G. A. Grierson has 
~ed attention to many illdic-allon .. thH.t the ~t>nt of {'arly 
Brahmanism wa~ in the Midland couutrj hetw(.'(:n tbc Sarasvati 
on the west and the lower plmns of the Gl\ng{'~ 011 the east.3 

Around it on the east, ~ollth, and west were variOll 'l tribes, 
among which the Y.-Id~lva:., dc'>Cendanu, of all eponymous' 
ancestor YMlu, arc nILmoo in the Epil" Among their clans 
were the Siitvatas, who wor<;hi ppcd Vii<,udevn, eternal, bcnefic.:ent, 
and lodng, as he was Chllllt<:>d by Samkarshanfl.4 Later on, in 
the Bhagavata Purana, they are ~aid to ba\'c identified the 
Supreme Brahman with llhagavat and V;\<;udeva.~ Scanty as 
are these fact'!, they point to an amnlgnllltl.tJOIl at all unknown 
date, and by n process f'lfuaUy unkllowH, hetwccn the 0111 Vedic 
sun-god Vishnu and a mnllothpi:.tic cult in N.'V. India 
under the names of Vasude\'a and Hhll~o.vat.6 Hyanalysing a 
remarkable story of the origin of tite Vl\~udc\a religioll in the 
Niiri.yaniya section (Jlbh., xii. SS5-55fl), Si r R. Bhalldarkar 
reaches the conclusion that there W8..'> an ell.rly monotheistic 
religious reform founded. on repudiation of animal sacrifices. 

I Mr VincentSmltb, bowev-er, btu! recently exprelllJcd the ()pUlion that lu') 
may »O&tibly have tl.oumhed 1\8 early as the !eventh (Hutory o/lnd-w, 1919, 
p.67 1). 

I N;ddaa.(ed. POUll8In and 'ThOmall, PTS, 1916), I. p. 89 . 
• I,,!tim ..4attf./lKlry (1908), p.251. 
4 MbA., vi. 66,40 j Bbanda~rka.r, VI1~I-i8m, p. 8. 
6 ix. 9, 49. Bbandarkar, ibid. 
• Oneno.n refen to BOlar elements in tim cult which may have helped 

the fuaion. 
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The Deity exalted by this movement W88 known as He.ri, which 
afterwards became a famniar name of Vishnu. His WOl"Ship 
was based on personal austerities and pious devotion (bhakti). 
A second stage presents the Deity under the name Vasudeva, 
identified with Vishnu, among whose various Descents is 
Krishna, who can himself be designated Vasudeva.1 But here 
a new problem is started. Who was Krishna, and bow was he 
brought into the Viisudevn-Hhagavat-Vishnu cycle? 

Vedic tradition told of lI.n ancient singer of that name.! A 
later Krishna, son of a mother Devaki, appears as popn of 
a sage called Ghora.J The name itself meuns dark, swarthy, 
black. It is an epithet of' Night; it describes the complexion 
of the lovely Draupadi. the wife of the Five Pandava hrothers, 
it is the mark of Milra, the Templer, god of desire and ~ 
sequently of death, the Buddhist Satan, just as the C!hristi4J'< 
Barnabas familiarly styles the devil Q JJ.£>"a~. Now in the Epic 
Kri~hna is represented as the son of Dt:vaki. Two versions or. 
hi ... parentage a!lcribe to him a divine origin. He is begotten 
by Viisudeva,' and he i:. born of a black hair by which Niirilyana 
(Viisudeva) entered Deva.ki's "\\-omb.~ Is this being to be 
identified with Ghora's di sci ple? Did he found the Vasudeva 
religion, and himself ultimately beeollie its object ? Such i, tbe 
interpretation of Prof. Garbe and Sir G. Grierson.!; The 
elaborate investigations of Mr Kennedy di"tinguish three 
Krishnn.s of .~olar type,7 while Prof. Hcrriedale Keith prefcl":'i to 
treat him as 11 "egetation spirit.s The tangle of im:ongruities 
docs not yield to any defini te solution, bul Sir H. Bhandarkar 
seems to bave clearl'y proved that in its original use Vasudeva 
was a proper name and not a patronymic.1I How the cowherd 

I For example, xii. 47, 24. ~ Ri9 Vcd(l, viii. 74, 3-t. 
a ChMndog. Up., iii. 17,6: SHE, i. P. 02. 
t i. 63, 99. ~ I. 199,33. 
B Garhe, JJW Bh«g(l~wl!1iW (100f.), p. 23; Indian Anh"quary,uxvii. p. 263. 
7 JRA::; (1907), p. 9Gl i (1908) p. 505. 
~ JRAS (1908),}I. HID. Cpo a.n unsigned anide on Bhakt" in t.he Joumc&l rt 

the Bo1IIbay Bruml. Qf 1M Royai~ Arialic Soe., nili. (191O), p. 115 (attributed 
t.o Mr Sedgwick). • 

~ Bha.ndarkar, p. 13. Sanskrit Il.IlI!.gt' a.t first suggested that it wu 
derived from a father's name VAlludeva. As this is the actual name of 
KriabJ;lA" father in later kgend, earlier invet!tigat;o)ra accepted tho relatioll-
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Krishna WfUI introduced into the sphere of Vi.8udevA and 
identified with him is as obscure as his origin.1 Equally so is 
the process by which Vasudeva-Krishna entered the cult of 
Vishnu, so that Krishna was accepted as one of his Descents. 
No such association was efl'ectt.>d by the t;iva-Bhiigavatas with 
their Deity; and the theology of which Brah man was the centre 
did not lend itself to this particular type of amalgamation.2 

The figure of Krishna in the Great Epic combinc!I the most 
widely different features. He is of royal descent, of the race of 
Yadu, first cousin of the Piindava brothers; allied mo~t closely 
with Arjuna, for whom ,he condescends to act a:. chariot.e<!r. 
ArjUlla, it may be noted, is by contrast" the White " or Bright, 
beside his kinsman " the Dark '" or mack. Together they are 
invinrihl€'; 3 thcy are known a.,> the" Two Krishna\,"4" equal to 
each other in every detail of their IlllturC."6 But Kri:;.hna is 
also a cowherd {gopiila).6 lind in the later legend.., thi .. function 
leads to awkward developments which rf'iigioll'> imagination has 
much ado to spiritualisc. The epithet F,.,'m·;1Ui,," (which belonV' 
also to «iva) looks at fi rst sight like" cow-finder," hut is prob­
ably a later form of an ancient name of Indrn, applied to him 
in the Rig Veda in connection with the imagery of the storm 
and the cloud_cows.' 'l'h~~ poets of the Epic, however, gave to 
the word go the meaning ." earth," and intcrprek'<i the title by 
reference to the rescue of the enrth from the walen.. 8 It is & 

guardian of the cows that. he fight!; the demons in the go-ktda. 
the cattle region on the Jumna which wa .. his horne during his 
youth.i And this charncler supplied the ahusive language 
about bis low origin and cowardly style of fighting with which 

.hip as historiral, just Ilb B&lad.eva's ~nn wa, nU(lled B;;:ladeva. 1f ViI\udeva 
u the original datum, then VaHudeva W Il./! formed backwards frum it, when 
it was neC($&ry to provide lC,.ishna a.s tll~ Incarnate V;l.6mleva with a 
human parent. Prof. Jacobi, III Haatings' ERE, vii. p. 1&5, proposes another 
explanltion. 

I Cp. :lui. 168, 39. 
I See hymn to Niiri.yana.Vioudeva-Krishna., vi. 66, 4.7 ft. ; (on Niri.yal.ll, 

_ § V.:> _ helow)j in 66, 13, BrBl.bman declaree himself ViI!lldeva'a iOn. 

• ii 20, 14. t iii. 86, 4.-6 . 
• v. 68, 1. • iii. 282, 10. 
T BbandarkaT. p. 36. a i. 21, 12; xii. 343, 66. 
p ii. 41, 4. ft. 13h.&udarkar tbinb this pGSIIge slater interpolation, p. 36. 



KRISHNA rN THE GREAT EPIC 2<0 

his enemies a.<;sailed bim.l On bis human side he takes delight 
in sport and revels; he does nol know where Arjuna is in the 
battlefield; by his own admission he was unable at any time to 
perform a divine act, but he would do whal he could as a man.! 
He offers sacrifice to ~'iva ; and, after homage to Uma,oonsort 
of the three-eyed god, receives from her a promise of sixteen 
thousand wives,3 How much of the epic slory was known in 
the days of Pntai'ijali, who mentions dramatie representations 
of his a.dventure~ . we can nol tell. At a still earlier date his 
character as fighter with powers of all kinds was sufficiently 
clear to suggest to Megr>l.~thenes his identity ",itb Hcrakles,4. 
How Viisl\dcva-Krj~hna took lip the CQwhc"d talc~ remains 
uncertain. The litel'llry !\uthority for the storics of his inffUlcy 
and boyhood is late: and in the course of ('cnturies the festival 
of his birth is generally admith.--<i to have im'orporateti some 
elements of far-flung Christian tradition.~ It is impofo,~ible to 
fix dates with Rfly pm:isicm even within the most eirutie limits; 
Sir R. Bhandarbr suggesl .. that the laic of his early years in 
the hro1m[tt WI\,>; unknown till noont the Chri",tian ern. In the 
meantime Vitslideva-Kl'i~hna had become widely a('(:epted­
Ilrst of all in the North-W'est-as t \w Supreme God. There are, 
indeed, not n felV indicl\tlon~ that the Vii'iudcva-Krishna faith 
was not UJlOPp0st!(I. ':; But it IVa", strong enough to make it~ 
way. to appropriate much of the olrl l'uituI'C represenh·rl by the 
earlier Upanishads, und to absorb the general scheme of the 
SRnkhya and Yogn philrn.ophies. In Vish nu it found the most 
app1'Opriat~ expression of t he Godhead lVith whi('h to unite 
upon the line~ of Bmhmnnism. Bu t the fusion required time. 
The famous poem which is the most significftllt monument of 
the Bhilgnvata lilith-ill the view of many the Inftic~t expression 
of I;he religious conscious~ess of Iodill,- the Bhagavad-Gita, 

I ii. 44, 2G ; ix . 61, 26 ff. 
: i. 220, 8 j 22.1, 63 j vii. 19, 21; p,muha-hIml.<llt (HopkinB, Epi~ 

My/hoi., ". 215). 
J vii. 79,4; xiii. 15, 7. 
4 According to a widely accepted view. K .. nuedy, however, males ~iva 

Henkles, and Kn:..hl.la DionYI:I08. 
, See the falUousesM~' of Albrecht Weber, U~di~ Krid:vaj(l~ami 

(the. birth-f .. "tival), Berlin, J 8158, . 
• OD Nt\rt1.YaJ;la, IIlld hit! plaICe in the BM.gavata group, cpo below, 1'- 2M. 



doe. not present ViisudevII,-Kriahna as an inCAl'll&tion of Vishnu 
88 Supteme God; he is only idefltified with him as one of the 
Adityas,ju&t as he is with Marichi as one of the Marut! (x. 21). 
And it is in this character of splendour, 6Uing the whole world 
,..jib his radiance, that Arjuna addresses him in the wondrous 
revelation of his sovrah form (xi. 24,80). 'I'hllt the poem haa 
received various modifications and expan~ions is widely believed; 
it exhibits too many inconsistencies of philosophical and re­
ligious thought to be the work of one author at one time, On 
the somewhat precarious ground of what it does not contain, Sir 
R. 'Bhandarkarproposes to date it not later than about 400 R,C. l 

Prof, Garbe see~ it begun in the second century before our era, 
and completed in the seeond century after.2 What, then, is the 
mRin teaching of a book ~o widely influential and so deeply 
loved ? 

IV 
The "Lord's Song," like all the higher Indian thought, is 

engagEd with the threefold relation of God) the world) and 
man. For two thousand years it has provided 'the most con­
centrated expression of pious reflection on the powers and 
destinies of the soul, and the mean:. of realising its participation 
in the divine nature.3 It sets the tune on which so much of 
the medieval literature is one long serie!> of variatiOIl!>.· III 
form jt is an episode in the great strife whit·h i ~ the theme of 
the Mababhiirata, where il: constitutes cantos 25-4! in the :.ixth 
book (Bhishma Parvan). The armies of the contending powers, 
UDder the leadership of the Fhe Brothers and their Kut'u 
cousins, are marshalled a,gainst each other. On the eve of 
battle ArjUba, knightliest of the PR.ndavas, the winner of the 

I Namely, ~ doctrine of tbe Four Vy~ cp. GnU, p. 221, Vaif!1/~viml-, 

ete., p. ,13. 
, In Hutinga' ERE,)i. p. tiaB. Dr Barnett, in the very useful introduction 

to bl, tnnal&t1on (1906), doo~ not attach a date to the poem itself, but 
luggeat.e 400--200 B.C, 811 the period for the older portione of the Epic, in 
which Krishna. "ia eimplya powerful demigod or divine hero," and 200 
&0.-200 A.D. for the later pa.rta, in ",hich he "figuru lUI the incarnation of 
the lupreme 1eity," p. 60 . 

• Cp.iP.i.4. 
4 No' only 1n the oomment:.ades of ~aIikan. RAmAnuja, Madhava, ~ 

otMn. but ill the whole bWti literature, ep. Lect.. VII. 
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Jovely Draupadi, gazing at the splendid array, is overcome by 
the thought of the coming slaughter, and es:claims to his 
charioteer Krishna, " I wish not to slay these though they 51&y 
me, even for the sake of sovereignty over the Three Worlds; 
what, then, for the sake of this earth.... Bhagavat at tirst 
rebukes him for faint.he!\rtedne<;s, and then passes at once to 
the con~olations of philosophy and religion. Bodies may change 
and die, but souls are eternal and imperishable. It is a warrior's 
duly to fight, and those who die in jmt battle go straight to 
heaven.t The doctrinc of the indestructihili ty of souls was a 
familiar principle of the 5ankhya teaching (ii. 39), and the 
Adorable then passes at once to its Yoga application. This 
practically occupie<; the fil"st dh'ision of the poem (cantos 1 6). 
A second group of discourses is mainly concernro with Bhaga­
vat's own nature, and his relation to the world (7- 11). After 
art exposition of two kinds of devout medi tation (12) a third 
group, with various repetitions and analogies, treah of numerous 
topics, ethics, faith, the significance of the Three Shands on 
different modes of action and religious duty-food, sacrifices, 
au~teritie1!. charity.- and the poem conclude!; with a plea for 
the higher life of Renunciation in all the diflerellt fields of 
b uman activity (13-18). 

'l1le main object of the poem is thus to expound a way of 
deliverance from the 8am8Ura. It is an individual utterance; it 
portrays the mind and rt!ports the words of a believer. The 
speaker has had many prech . .'ccsl>ors, but they have established 
110 school. He does not I()ad a missionary movement; he is not 
preaching to disciples; h e addl'es~e8 110 coulIuunity; he Pl'()-o 
mulgates 110 discipline demanding withdrawal from the world.' 

J ii. 3i, warya; DOt, of CQUrlle, for ever, but fOJ the period appropriate to 
tlleir valOllr and I>&crifice. 'l'bill i8 a frequent t:II:!Ul(, of Kahatriya dQl:y and 
destiny in the Eptc. 10'01' the brave there was a pl.a.ce in Indra's heaven. 
Even an unbelieviI18 king who falls beneath Krillbl).a'8 8uperior might 
receivell a promil!e of thi~ reward. 

a Dr Harnett's adoption of the term "Rule" for Yoga muat not be 
undertltood ill the senile of a. method of mODlUltic life like the N9U~ of 8t 
Frane~ In l:. 9, bowever, there is a refereuoo to the bappiness of bd.ieven 
in th6 mutual communicatIOn of their experiQneea. The vota,p" of Yoga had 
fA pnraue his way alone. :The l1A,akta looked to othe:e for sympathy. But this 
did not generate any organited "common prayer." Cpo Lect. VII. 
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He is the Divine Companion of a high-caste layman, involved 
in the ordinary social duties of his princely birth. and be 
endeavour' to conciliate the higher religious practice with 
philolophy on the one hand and with family obligations all 

the other. The llScetic demands ofthe Path of Knowledge were 
Jeverc; the claims of pel'wnal position were also urgent; the 
cultus, sacrifice, fl.ud ritual must be maintained, and all must be 
harmonised with the higher monotheism. Three philowphies 
l-.oohind tbis scheme, There is the Sankhyan dualism of thl 
~t.e~al Prskriti and the eternal souls; matter and ~pit·it.s are 
indepet1dcllt self-subsisting entities. There is its Yoga modifieR­
tio'it, 'Where one Purusha is raised into a source of religious 
guidance and help for th.ose who resolutely ~eek the dellthles..<, 
Vision. A.nd there is the Atmllu-llrahman conception of thE> 
older Upani!lhads, the poem ibclf UeiIlg often reckoned in th(' 
same class. By what proce~!> wcre thc~e elemenl~ ('Om hi ned ? 
The interpretatiun of Nu.ture II.nd Mall I!> throughout couched 
in S8.nkbyan terms. Here arc the Thn.>e Strands, the ('mmic 
evolution, lluddhi, Ahamkiirll., ManRs, 1\<, the explanation of our 
individuality. How far the Yoga colouring implie~ the religious 
development of thc latcr doctrinE', how far it i .... the prolluct of 
a definite scheme or rec<>gnised group of a.<,("dic di·.ciplilles, it 
is not easy to determine. \Vhat account, then, i~ to 1)(' gh·cn 
of the Atman-Brahmau pll.S;,age .. i' Are they to be cjl.!cted as 
interpolations? The rigour of ~ermall criticism hR.S not 
shrunk from the task, and Prof. Garbe hM marked about 168 
verses (nearly a quartel of the whole) as ~USpcct.1 It must, 
however, bt> obserlled that the criteria are altogether !>ubjective.2 
No decisive test.:. M style call be detected; in passing from one 
philosophical (:ollception to another the teelmical dialect may 
momentarily change, but the challge is only a passing disguise 
over a deeper religious identity. As the divine forms can melt 
into each other aDd blend, it is not impossible for philosophies 

1 au hie tran~l8.tion, LeipZIg, 1905. 
t The Itudent may compare, for example, recent ALtemp!8 w resolve the 

Fourth Gospel into a (hll:nd .. :hrift and the expan6ion8 of 8. Redactor, by 
Wendt., Wellha.ll6en, and Spitta. SunillY" treatment h!UI been applied to 
Ecclesiaates, wbere the glaring inconei8teneie$ of thought and f~hllg 8.rt 
mueh more ID&l"ked, and the "tWOVOlcee" have been turned into a venta* 
do ..... 
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to do the same. The ~:alejdoscopic variations in modes of 
thought are always subservient to the main purpose of the 
poem, the presentation of fellowship with the exalted Bhagavat 
as the goal of the believer"s endeavoul'S. 

In fulfilling this purpose the poet insensibly creates a new 
atmosphere. The older Upanh,had", while they laid stress on 
knowledge, did not forgd the necessity of faith.1 Just as 
Augustille argued thalfideK must in time and au thority precede 
illtellectus, though illtl'llcd'u$ was prior in reality when brouglat 
into true upprebcm,ioll of the olltological ol~i cct, so (:ratklhii, 
faith, mu~t he t he fOllndat ion of ./liii ltll, kno\\ledge ; but ",hen 
this immed iate perception of the ulti mate spiritual realit, is 
rem'hed, the tenchcr's \\ om is Il~dl-'{l no mort! ; the work of 
Revelation is done; direct "is.on renders all external aids 
superfluou~. T o (,raddlui', however, i" now added bhakti, the 
won.hipper':. adoring love, evoked by the sen,.,e of the dnine 
beneficencc 011 the cosmic !;calc, as well as God's personal dealing 
with the individual soul. I,'or thi~ ncw element in rel igion a new 
tcrm was needed, pra3iida ; ill the physical spherc, clearness or 
radiam-e: in the moral, serenity or graciou<;ne:-.s.2 Behind thelie 
special terms lie the two fundamental concepti ons which have 
given the poem its age-long hold on Indian thought. The high~t 
reality in the universe i,., Spirit; it i:-. called by many different 
names ; it assumes differ-ent forms in different philosophical 
modes, but it i~ always eternal and supreme. And the highest 
reality in man is also Spirit, capable of controlling all the 
impulses and passions of the body, of recognisiug its kinship 
with the universal Spirit, fmu of finally entering into union with 
it in eH~I'II1.,tillg peat,'C llnd joy. 'l'here is no'tlefinite promise of 
ultimate salvation for aU, like that at length attained in later 
Buddhism. The Siinkhyan doctrinc, with its infinite number of 
eternal souls, implies a continual pmce.,s of emancipation, but 
it never reaches a completed end. A series of ages, without 
beginning, marked by recurring dis.-.olutions and renewals, has 

I CMdndog. Up., i. 10, and otten. 
J Thus in Mauri. Up_, "i. 20 and 34, SBE. xv. PI'- 320, 333, it denotes the 

Ietellity of the belIever's thol1ghtll ; in Ku!~a IIp., it. 20, ~'vet Up., iii. to, 
aBE., l:V. pp. 11,248, it deecrib~ the gtllCC of the Creatol'. Both meaninga 
in the OUa, I.g. xviii. 37, ('6, oft 



DO goal It marches on without arrest. or cessation; it is never 
summed up; out of the boundless multitude of souls, however 
many extricate themselves from the Jamsiira, there is always a 
fresh supply of the entangled to carryon to the ne:rt world~ 
period. Theoretically it might conceivably be possible for the 
whole multitude of animate existence (bhiitaJ, "beings that are 
born ") from devas to demons to gain emancipation in one and 
the same Kalpa. Then no kunna-potencie.!o would survive to 
people a new uni verse after the great destruction. NoJ're.~h 
evolution would taLe place, and Prakriti would resumeGl.!. 
undifferentiated state with nothing to disturb its silem'e aud 
+.se for ever. Rut the GUi;' is not concerned with :.uch vision~ 
018. find peace. It is enough for the poet to tell th(' believer 
of to-dBY hnw to escape from a world of change aud pain . 

. The ,!.hemc of the poem, therefore, it> human action and 
destiny in their relation t.o God. It iJH'ohes a threefold view 
of man's nature, of the world in which he lives, and the God 
after whom he aspires. On the Siinkhyan basis tlle human 
body with its a&,ociated activities, intelleetuallUld moraJ, belongs 
to Prakriti and ih Three Shand:..1 Under their iufiuence 
ordinary men are attached to their" work.!. .. (iii. 28) ~ they are 
prompted by the impulse:. whi('h proceed from pllSsion and 
ignorance to all kinds of eb"Oistic actions which keep them in 
the material sphere. Out of the infinite \'ariety of mell'~ 
previons careers two main types emerge (xvi.). Under the 
influence of the Karma which they have accumulated some Are 

born to Daivi(the god-like order), others to Amri (the demonic). 
Lofty ethical qualities are l!leell in the first, fearlessness, patience, 
constancy, steadCadnels, absence of malice, pity, and the like. 
The demonic are mean of understanding, they own no God 
(anifvara, :lvi. 8). Given to egoism and crocI of works, they 
link to the lowest way, w:bere Desire. Wrath, and Greed form 
the triple gate to hell (xvi. :20 f.). The Three Strands determine 
dift'erent groups of superhuman powers as objects of faith, 

I A.B tlte OUlUU in the Gitii are treated almOllt exclusively in re8peet of 
men" diBpoeitionB and charaeteM, Dr Barnett tranalata the term by 
.. Mooda." Thi~ word i~ an interpretatIOn perfectly applieable withiJ. the 
human limit&, but it muet not be forgotten that it i . a ,ranalatlOn from.a 
aemi·materi&1 eoneeption into terms of oomeioumeea. 
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different types and purposes of sacrifice, different modes and 
aims of austerity (or" mortification," lafJOJl). They thus play an 
important part in the moral lift!, in the capacities and energies 
of each individual, and represent sign ificant elements in the 
SAnkhya.n basis of the poet's thought (xvii.). 

The philoMlphic t!m phu ..... is of S/i.nkhyan teaching fell upon 
jfiiinn, .. knowledge," I vi". the reali~tion of the absolute differ­
ence between Prak ri ti and l'uru<;ha, Nature and Spirit. The 
nu&.od: of attai ning this intellectual apprehension is not 
Cs~~ilx'!l. It i ... enough for Kri ... hua to Iltfirm that Budd"i 
(onden.talldiug) hru. been impRrted to Arjull8. 011 Sj"~~an 
lines, and he passes on to it" sil-{llifieance in Yoga &.<; the "ns 
for casting off' the bond of work~ (ii. 89). It is not. however, 'the 
formal YOb"R of the Slltfll.a with it .. single Puru!>ha exalted as 
guide and teacher a.bovc the rest. It is II. Yog/l which, indeed, 
practis~s the /lucient diseiplines (v. 27 f.), but it brings the 
devout beli ever into the presence of a God who rules the 
world. who d<·liver" the d h.ciplc from sin, Rnd reech'es him into 
eternal ullion with hhmcl f. This Deity bears many nam('S, and 
has many aspects. He is .lfaMf1'ara, "the Great LorJ" (x. S), 
unborn, without beginning. He is identified with Brahman. 
Hari, Bhagavnt. Viisude"a, Purusha. Pal'8.ma (" Spirit Supreme "), 
Purmhottama (" Spirit Mmt High "), Jagat-pati (" Lord of the 
\VorId "), and many another form in the radiant glo~ cI. the 
god~. But though conceived as etemal, he does pOt exist ill 
lonely isolatioll. H c i .. no monad after the Gsell. type, immut­
able, impa.~:.ible. H e is (:anditioned by Prakriti, which indeed 
exists independently, ."('t owes all its form in creation to his 
energy: and he is Time, governing all succession and ruling 
over the birth and death (If worlds. The effort to present such 
a Being to ordinary apprehell~iol) strains thought Ilnd language 
into fantastic shapes. The Bhagavat posse~ses a twofold nature; 
the lower is eightfold, constituted by earth , water, fire, wind, 
ether (or space), mind, understanding, and the "I-making" 
(ahamkara). These account for the world and the consciousness 
ofits inha.bitants. But he has a higher llature, "life-endowed,"! 

I Sixty_live time!! in all. 
• • JitJ(J.-bhfUa, "beeorue livi~," vii. 4, . new term. Dr B&rnettparapb.r&ees 
it M "the ElellumtaJ Soul" 
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afterwards described as smcient or dental, in the world of souls 
(xv. 7), and designated an actual portion (amfa) of him- so hard 
is it to escape from qU8,ntitative conceplions1-which, lIS the 
indh,jdual <,oul, draws 1h(· five sen~-orgaIl8 and lhe mind within 
to realise their pen.onalit:r. There in sovereign state it presides 
over sight, toul'h, hearing', and the re~t ~ and they that have the 
Eye of Knowledge behold him ~ and so do the men of Yop;a.. 
who strive a ft er concell! rnticlII, S{."t! hIm abiding in their Self 
(iitman). Th ll ~ every created (born) being is ill sOllie ~e ll se a 
partial il1~Lrnation of Deity. The di vine lIfe does 110t constitute 
~e sole cl ement ill the l'er .. cmahty. as ill some form ~ of the 
Atm~n doctrine of the Upuni~hads. Nature (or mutter) is real 
and not illusory; the tnm ' migrating ~oul i:. aho rclI. l. The body 
(d('hn) llHl) ccn.£ to be, 1mt it.. ... occupant (tUo/tin, ii . ] :3), which 
has 1H~ \'e r cea~ed to pA.~~ frolH f01"1II to form, having had no 
beginning, will also hfwe no end. 

Now just as t he true Yogin sec!> God lodgl..'<i in h is OWIl Self, 
the SOIlT('(.' of melllo! y and knoll'h.'tige. :'0 he "ee.., him a1..o t!.f' the 
light that ligh tens the whole world, the radinn('C of SUIl , 1110011. 

and fire, the ~upport of all living creatlll'cs through the food: 
produl'ing energy of thE.' earth (>.V. 12- 15). liut thi ~ invoh'e8 
no pallthei ~t ic ab:.orptioll of the hllillall spirit in the di l·illl:!. 
There are really three kimh of l'urmhas: the Peri ~hable. the 
1m . ble, and the ~llprellle.2 The perishable, snys the 
poet, "hom being'~," a tcrtn varinul>ly interpreted by 
medieval an ern eommcntntors. It u<,ually denote souls 
in connection with the material world. who may be found in 
every rank from Brabmii himself to the temporary occupmlt of a 
blade of grass, and thi:. mcaning is preferred by Itii.uul nuja. 8 

They are still entangled in the Jlalll1l("ira. and suffer flll the 
viciS$itud~ of its ehltne;es. They die and are born again. 
Even Brahma at the GN~at Dissolution vanishes into the Un-

1 ~ftk.ara explains that the notIOn is only imaginary-. 
I The fi ret twoPurmhas are t reated eoUec~lvl!lly,and tignify twoeonditiOlUl 

of tbe toul. 
I Cpo Led. Vl.l See the tranlllatiou by A. QQvindiWhiirya (Madnw, 

1898), p. 4'16. .<l\hen eupr- It to inelude all material object&. Dr 
BaTilett etplajna,.~'8 apphcation of the term Purusbl'l by refertnce to the 
Puz.t:taha,.hymn of the creation of the uuiveree. Cpo ante, p. -t3. 
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manifest. But there are olthers who have attained emancipation. 
They are reborn no more; they are imperishable, free from all 
the risks and mutations of mortality. They are said to be U set 
on high," 1 and they abidE~ in sublime independence, they share 
the very nature (dharma) of the Lord; "In the creationll they 
enter not upon birth, and in the di&olutions they &re not dis­
turbed" (xiv. 2); "Many are they," says the Lord, "who, freed 
from passion, fear, and wrath, ... purified by austerity of 
knowledge, have come into my Being" (iv. 10). So above the 
world as the scene of birth and death and the souls carried 
along the stream of transmigration, above the souls which have 
gained the unchanging h{~ights, rises the Purush .. Most High, 
the Supreme Self (paramatma1t, xv. 17; xiii. !t!t, 31), the 
undecaying Lord who condescends to enter and sustain the 
threefold world. 

H~re i!S a theism not uI:Ilil..e that of the ~:ve~vatara Upani­
shad,2 which fills the univ€!rse with God as the sole cause of all 
its changes, the author of its order, the disposer of its powers. 
Matter, indeed, he did not create; but he shaped it into form 
and filled it with beauty and use. The worlds, even up to 
Brahman's realm, come and go; the days and nights of Brahman, 
each a thousand ages long, perpetually succeed each otber. 
When the great Day dawns over the silent formlCSi Prakriti, 
the hidden worlds emerge: to view; at the approach 0 ht 
they sink back into the dark, and melt into th 
once more (ix. 16·18). But behind this unm in Nature 
is another Unmanifest, thelabode of created beings. All dwell in 
him, and yel-for their relation can only be expressed in con~ 
tradiclions-they do not (ix. 4), they have no permanence. 
"Behold my divine Yoga,'~ says the Lord. .. I uphold creation 
as I have brought it into heing, but I do not dwell therein"'; be 
is, in modem phrase, at Ollce immanent II.nd transcendent, and 

I xv. 16 (BamHt); kU~llh£l, "beap.standing," either "standing on a 
heap," e;alted, or "standing like a. ~eap," s~ead!aat, conBt..nt, immutable.. 
.As the ~rd kU~ may abo me5,n "trl(:I..~ "ilIUBIOn," «alikara find. heft a 
hint of his doctrine of the unr'8!l.lity of the world j just ar. hi. annotator 
Anandagin treats the two Pu:rushM ar. the 14prtdh.W or "on-layiDgl" by 
waie.h the Supreme _urnes the forms of indinduality. ~ the.tranalatiora 
of A. Mab.ideva Siatri (My60re, 19(1), P. 368 . 

• i. 8, 10. 
17 



THETRDIURTI 

the soul trained in yoga learns to "see the Self in all things, 
and all tbings in the Self" (vi. !9, SO). So he may be called 
the Father and Mother, ()Il' even the Grandsire (a favourite term 
in the Great Epic), of tht~ world (ix. 17). The universe is strung 
on him like gems upon a thread. (vii, 7). He gives the seed for 
which great Brahman is the womb (xiv. 4), a singular identi­
fication of the Siinkbyan Prakritl with the impersonal Brahman 
of the Upanishads. Conditioned thus by Matter, Space, and 
Time, he is yet higher than they alL He is, of course, himself 
Time, for he begins and ends each age, he is the mysterious 
power of all growth and decay. So completely does he~combine 
and harmonise all opposites, that he can declare himself" Death­
lE$.'mess and Death, "ad-asat, Being and No-Being" (ix. 19).1 
VA"'llde\'a, then, is tile All (vii. 19), but he is infinitely more 
than the Bum of visible existclJce; he is the Adh1bh,aa, the 
Over-being, the Over-gods, the Over-sacrifice, the Over-80u,l 
(vii. 29). To express this symbolically a. wondrous tl"ision is 
vouchsafed to At:;una (xi.), who has besought the Supreme Lord 
to show him his Sovereign fonn as Purufoha Most High. As 
Krishna stands beside him in the car, he suddenly reveals his 
mysterious nature. It i!1 a dread Apocalypse, full of awe and 
terror, though Western taste (whether nurtured on Greek.or 
Gothic models) finds its figures grotesque. The warrior gaze'i 
on ' .body (deha) which is; at once infinite, yet bas II. bhape. It 
includes the, gods around Brahmi'i.~ed on the lotus throne,t 
and all creation, animate and inanimate. This body has no 
beginning, midale, or endi. Its infinite power is represented by 
infinite arms; its omniscience by infinite eyes; its omnipresence 

I Sat and lUlU agaIn give rif>C to dIvergent ln~rpretatlOns. ~aukam 
equates rot Wlth "mantfested eustence " or the effect, and lU(1t With ille 
UlllllIUlifested ClLUlIe. RiimltuuJ8. thmks of t.he tUlle-sequence; sat deDPte8 
the preeent, whatlB no"; <uat, what WIiS tn the past but . ... lsu no longer, 
or WiJlI,t will he In the future but hill! uot yc~ rt'ah&ed thelf. Modern 
pbiloeophy tends rather to vIew the antltheais \u Greek style, the eontrMt 
between tbeAbsoluteand thephe:nolllen&l. Cp.onManu,above, p."l41 ; and 
the OOllunentatoI"l on G«4, uh. l2. 

I ThlI ~.$oO be the lotull whIch 'Prang out of VllhIlU', navel, 
acconiJngu t~ awrr (MM •• hi. 12, 37) which present.e Vl8hnll .. the 
_rce <l/. Brahmli. He.re, thel:-eCore, "a later development of t~e exaltation 
of ViIh!}.u, eompared "ith 1:., ·"here he II 111,111 only one of the Adityu (21). 
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by infinite feet. Its dj~tructive energy is typified by vast 
mouths grim with teeth and burning flame, and huge hellies 
capable of containing worlds. Into these appalling cavities 
Arjuna sees his enemies rushing with fearful speed, caught and 
crushed between the piercing fangs. So swift is the flight of 
time, that he beholds the worlds like moths attracted to the fire 
dmwn into the blazing apertures and consumed. Well may he 
entreat this overwhelming Being to resume his human shape. 
In doing so the Deity dedares-

"That shape of Mine that thou hast seen IS very hard to behold; 
even Ule gods are everlAStingly fain to see that fonn . 

Not for the Vedas, nol; for mortifications, not for almsgiving, 
and not for sacrifice, may I be seen III such ~uise IlS thou hast 
seen Me. 

But through unchvided devotion (Mal-Ii), Arjuna, may I be 
known and seen in verity, and entered, 0 alfnghter of the foe. 

He who does My work, who is gi ven over to Me, who is 
devoted to Me, void of at tachment, without hatred to any bonl 
being, comes to Me." 1 

For this is the new note of the Bhttgltvat.a religion, announced 
in explicit terms in liternq record for the first time;-

_"Though birthless and unchanging of essence (or "soul," 
alman), and though Lord of all bOrl! beings, yet in my sway 
over the .Nature (Prakrili) that is Mine I come iuto birth by My 
OWJl maglC. , 

For whenever Dharma ( RilIigiOn or L1.w) fail s and AdkarmtJ 
(Irreligion or Lawlessness) uprises, then do I bring myself ~ bodied 
birth. To guard the righteous, to destroy eVIldoers, to tstablisb 
DOOrma, I come into birth age after age. 

H e ...... ho knows ill verity My divine birth and works, comes not 
again to birth when he has left the body; he comes, 0 Arjuna, 
to Me."2 

The Deity thus manifests himself for 8. purely moral purpose. 
He comet. t(;o.protect tJH~ good, to overthrow (not to redeem) 
the wicked, to promow righteousness. As age succeeds age he 
must repeat his entry into the human scene. He reveals the 
truth, he shows t he way t.o deliverant--e from ignorance and sin, 
he opp.ns the path to d:ivine communion, he -is ~p.!""ered with 
might to defeat those who resist. The mode t4 hi.' f1dvent is 

I xi. 61-66 (Barnttt). I iy. 6-9 (Barnett). 
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not specified.1 No conditions are laid down for his birth such 
&II were prescribed for the future Buddha. As the wondroW! 
transformation before Arjuna's astonished gaze comes to an end, 
he knows that it is the wl~ole Godhead who thus condescends to 
stand beside him in the emf. The idea. is here in distinct advance 
upon all the earlier Descents in the Vishnu cycle. Far beyond 
conftiets with particular demonic forms, the conception is 
generalised and exalted. The scene is transferrtd from tlle 
distant cities of the Asuras to the homes of human life; s.nd 
since one such intervention can only meet the needs of one 
world-age, it must be repeated, that the multitude of' voyagers 
over the ocean of existence may all have the knowledge how to 
reach the further shore. 

In .:l8suming human form, howcv~r. UlIt:.I> not the Deity enter 
the spbere of Karma? From day to day he is inevitably 
engaged in thought and spa'Ch and act, the causes for nnite 
beings of the accumulatio:n of merit or guilt. Can the~ attach 
to him in his Self-manifes·tation? Nay, i$ not the whole proceiS 
of the production and maintenallce of the universe a Deed on a 
stupendous scale? Is it :not thettby brought within the com­
pass of the Moral Order? The answer is twofold. In the 
first place, the Law of th(~ Deed is itself inherent in the beiDg 
of the Deity. Vishnu is himself the embodiment of Karma, the 
very ground and energy o:f its operation, the unfailing director 
of its course.2 The sovel'eign just.i~ which illllists that every 
tt:mper, feeling, purpose. work, of good or ill, shall bear its 
fruit, belongs to his essence, and lies at the heart of all his 
causal power. And, secondly. his actioll is absolutely without 
aelf-regard. He bas no duties, and experiences no wants. No 
obligations hind him, nor do desirfi" prompt. "There · is 

I Cp. the list of hill 'IlibhUti. or manifestation. of his rower, :r.. 19 fr., 
wbere he it identified with varioua ancient saints an4 &ages, eUM a.e 
Nirada, Kapila, Vyis&, and othen. 

S In the Hymn of .. ThoU5atld NalMa, Mbh., :r.iii. 149, be is the Lord of 
the Put, the Preeent, and th~, Future, who catt'lle!l the acts of all Jiving 
crelturee. to (ructify, ordaining all deede and their fruitA, vv. 14, 17 L 
In BhIIg. Gu., v. 14, "the Lord " (Barnett) ill prabhu, referring apparently 
to the ~ in 11 ; and the veree ia to be underetood of the Sinkhy&D 
Ptwv.t/wJ, DOt of Bhag&vat. c."Q8&tion ia there aecn'bed to 1'I1abMWl, nature. 
Op. Mk, P. 200, and B&mett"lQof,e for a di1rerent. m1l'. 
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nothing in the Three W·orlds," says the Lord, "that I must 
do. nothing ungotten or that I shan not get; yet do [ abide 
in work." 1 Were he to cease. the worlds would perish in 
disorder, and all creation would be ruined. Why. then, does 
not God win merit by bi:g work for the welfare of all beings? 
It is, in technical phrase, because he works without attachment. 
He labours selfleslily, and ill serene impartiality is ready equally 
to receive the devotion and return the aHection of all. No caste 
or colour, no dignity of rank, no poverly of enlightenment, 
awakens his en mity or attracts hj~ favour; ~ "They that worship 
Me with devotion dwell in Me and I ill them." High in ra.nk 
are all doers of righteousness, .. but to the man of kuowledge I 
am exceeding dear, and hE~ to Me" (vii. 17). The impartiality 
of God iii not therefore the absence of affection, but superiority 
to all favouritism; aud this i~ carried to the extent of regarding 
the worship paid to othe:r gods 8:! oflered to himself (ix. 28). 
The way to emancipation for the human spirit lies in the attain~ 
ment of similar elevatio:n above the selfishness which breeds 
jealousy and hate. 

For this there are indeed two ways, the disciplines of Know. 
Jedge and of Works. The former is only for the few; it starb 
from faith, and it involves the life of austere endeavour and cease~ 
leISS Concentration.3 The latter is the path for the many in the 
ranks of caste. Each has his own duties; the Brahman must 
sacrifice, tbe warrior must fight." But obligations discharged 
without self-regard do not bind men to the world of sense and 
time. When acts are done for God, they do not elltanglt> the 

I Gild, iii 22. Cpo Joh" v. 17, "My Father worketh hitherto, and I 
work." 

I The baldness of the sta~m.mt, "None 18 hateful, none ia dear to me," 
ix. 29, evident)y caused some misglvin),'S; for Madba.va says that one 
inteq)f'IllAtion p"0J!Ol!eu to SUP1-.ly the words bliakta and abMkta. ".Among 
all beings no Bhakta becomes hateful to me. and no Abbakta beoomes the 
receptacle of my love. So I am impartial. There would be partiality if 
the Bhakta were hated and the Abhakta loved. But tbu I never do. I 
bukr ... fruit only according to bllO.kl or devotiou." Cp. the translation by 
S. Subhl. Rau (Mad18&, 19(6), p. 208. 

J Cp. vi. 10 If. 
t The bMlti religion is open to all, women, and thoee of the lo1re8t birth, 

ix. 8J. Deliverance is indepe:ndent of COII:ly aaeritice and large prie.tly 

'-
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agent in the sphere of' passion or ignorance. "l<'ulfil your 
works," SAyS the Lord again and again, "but with the surrender 
(~'yaga) of yourself; cast them on Me, and you shall be free."l 
It is the Indian equivalent of the Pauline demand that the 
Christian believer shall .. do all to the glory of God." Even 
the 6ann,yiUin, the man of &\lsterities seeking the higher Jife. 
mnst get his food. "Whatever be thy work, thine eating, thy 
sacrifice, thy gift, thy mortification, make thou of it an offering 
to Me" (ix. 27). Such a life needed perpetual vigilance; to 
curb the unceasing fickleness of the mind, a constant control 
must be enforced (iii. 36 fr.; vi. 33-36). Nor do all' seek God 
in the same way; so that he deals with each after his own 
method (iv. 11 ; xiii. 23 fl:). He gh'cs ulJdcrstanding. know. 
ledge, c1ca.r vi;ion, patience, truth (x. 4). Even the evildoer 
who worships him with undivided service ..,hall be deemed good 
(ix. SO f.); he has a right purpose; h~ will become rightcous­
of soul and reach lasting peace; "for to those who in ilndivided 
sen·jce think and wait on me, I bring power to win and to 
maintain " (ix. 22). 

The issue of this long I~ndeavour is expressed it, the diff'erent 
idioms of the elder Brahmanit; OI of the npanit;hads, the Yoga 
insight, and the Bhagavata's ideal of the mutual indwelling of 
God and the soul. To Cllst off all selfish desires, to renounce 
the claims of" Mine " and" I,'" is the way to tiual peru.oe. Thill 
is to dwe11 in Brahma; '2 he that lIas reached it is nol con­
founded; if even at his last hour only he dwell therein, he 
attains Brahma-nirviilla,3 This is no passh'(J 01' unconscious 
slate. Joy, happiness, nnd light within attend the Brah17UJ,­
bMda who has •• become Brahma," AU impurity and unbelief 
are leA; behind, and they delight in thc welfare of all creation 
(v. 25),' And he who in his last hour remembers Brahman, 

I Cpo ii. 47 If.; iii. 7 fl. ; iv. 20, etc.; xii. 12; ltvi. 2; xviii. I, 2, 4, 8, 
D ; 11, 66. On dilfllrent kind~1 of 8IIcrifice, physical and spiritual, cpo iv. 24 If. 

I ii. 72, Brohmi AkH£, htenLlly " Brallma btandillg!' Cpo v. 19, Bra.hma~l' 

U "hU4 
• Cp. v. 24-26, the only occurrences of this term in the UpaniBhad 

literatun. 
4 Cp. the early Chrilltian r.lbguage about beooDiing "'- ; J. E. C., PIwuu 

of Early CMVtia,,£ty (Amerkt.n. ~turelt 1916), p. 66 If. Like lka1vMa­
~ the tenu Brohtlt4"&;~, though frequent in ~he Epic, doe. not 
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enters assuredly into his Being (viii. 5, cpo ii. 72). The path 
thither lies on the ancient route through the sun'lI northern 
course by the way of the DtV04, 1 whence there is no return. 
The same peace is realisl~ by the discipline of Concentration 
(vi. 15), when the disciple with mind controlled and steadfast 
thought reaches nirviina nnd rests in the Lord. It may be that 
the Lord bestows on his loving worshipper the gift of energy of 
intelligence (Uuddki-yoga), scattering the darkness of ignorance 
by the lamp of knowledbre (x. 10 f. cpo xii. 8). Or it may be 
that the previous vision b vouchsafed which ellables him to see 
the Self in all creation, and all creation in the Self. But this 
discernment knits an elel~nal bond between the worshipper and 
the Over-!oul, for" If one sees Me in all things," says the 
Bhagavat, "and aU things in Me, I am not lost to him nor he 
to Me" (vi. 29 f.). Such knowledge lifts the believer into 
likeness of nature with the EternaL! This is liberation from 
the aaT'Miira, the entranl::t! into perfection (siildAi). No more 
will such souls be sown in Great Brahmii\, womb; the Three 
Strands can never fetter them again. He who bas served the 
Lml with concentrated devotion (bhakti-yoga), rises above them 
and is fit to become like Brahman.3 "For I," says the poet 
triumphantly in the name of his GNl, "am the support of 
Brahman, the immortal and undecaying, of the eternal Dharma., 
and of absolute joy."4 So is the elder tradition of Upanishad 
eschatology tinctured with the new piety. Lifted above all 
grief and desire, equal-minded towards aU creatures, the devout 

belong to th .. Upam31tad teaching. When nirvtl~1a ie trane1ated by "extinc­
tion," the !tudent mliRL aJway~ mquire what it i8 that i8 "e:ttinguiehed." 
Here It would !;fern to cover till' ains and doubts and attachments of earthly 
life. Cpo VI. 27. 

1 viii . 24, ep. Hrihad.AT(l~yl.tk. Up., vi. 2, 15 I. 
1! ltiv. 2, &idharmya, unique in Upanishad style j "aharing the Dharma," 

tbe characteristic quality, the imperi8hableneaa of the Divine. 
I :(iv. 26, Brahm.a.bhli ya, cpo xviii. 03; another word of Brahmanism in the 

Epic, but iu no earlier textl!. 
f xiv. 27. Bra.hman i8 herl! identified by Riimauuja with the BOul, and 

Dbanna with the happiness of heaven (which had, of coune, a material 
c.haracter). ((allkara undentande Brahrm.n in t.he bigher aerue, as the 
lOuroe of th" eternal righteoul,ne1:18 and tllfFentre of abllOlute blias.. Such 
are tbe di1Beultiea of iuterpretntion. Garbe 1'efel1l vv. Sl6, 2'1 to the Brahman­
Wng inLerpolator. 



worshipper knows his LtU'Ci in truth, and enters into him. 
Faithful in works, he 8eeks: from them no reward; bis refuge is 
in God, and God's grace belps him over difficult ways to the 
conquest of evil and etern.J peace.l 

V 
/fhe association of Arjuna and Krishna depicted in.the Lord's, 

Song 11'&8 of long standing. After the banishment of the Five 
Brothers a number of nobles (Ksbatriyas) from neighbouring 
kingdoms, with Krishna nt their head, went to cond?ie ,with 
them, and Krishna, in the name of eternal morality,t prom iSM 
to insWI the eldest, Yudhishthira, on the throne of which he 
bad been deprived. To calm his anger Arjuna recited a long 
list of hib IIdli~vements, and the deIty then made a solemn 
declaration of his real unity with th~ heroic prince : "Thou art 
mine and I am thine. All that is mine is thine also. He who 
h_tes thee, hates me; and he who follows thee, follo~'s me. 
Thou art Nara and I am Nirayana. 'Ve IU'e born in tht>·world 
of men for a special purpose.'" 

1 :niii. 54-58, 62. Fifty Yell" ago a German scholar, Loriuser, ill an 
_y (1869) translated in thE! Indtnn Anliqwlr'!I for 1873, p. 28J fr., 
endeavoured to prove the dependence of the Bhaga.vad pitii. on Christian 
kaehing by a series of paraUcla drawn from the New Testament (Gospels, 
Aet.I, Epist\es of Paul, Jamce, and J ohn, ILnd the Apoealyp!!e). The 
extravagance of Lorin.ger'. method di4credited his argulIJent. No le3& an 
authority than Prof. W.,hbuMl Hopkin~ revived the th~me in aD ea.y 
entitled "Christ in India," in huiw, Uld fI .. d New (1901)' DOllbUd\II tbeu 
are atti.king eorrelpondeneea in thought, feeling, and even in expre&aion, 
between the Song and the Fou:rth Gospel. But thelle &eem t.o reColi\'e an 
adequate e:rplanawon frow ~imilarjties of religious belief and experience 
'lfithout re80rt r.o hypoth_. of direet intiuem:e. And mAny of the allege<l 
reaemblancclI really lie On quite different plll.nce of thougbt. For instance, 
t.Be conuptjon of ChriBt as the light of til.", world (llpiritulllly) hall nothing 
to do wit.h tne panlheietic phre.ae "I am the light )n mOOD and lIun" (GIta, 
fli.6). Tbe coDlpariaon of GuI:J,:I, 33, "of lett.era I am the ayllable A." 
lrith the Alpha and Omega of JWtI, uit. 13, breaks down in vie", of the 
lIlly.ieal tte6~ent of vowele Imd coDlOnantll in the older literatul'e (cp, 
&BB, 1. 234). In IndiM ,.nd jUu fJ'hMmlh.um (1914). Prof. Garbe, after 
lIHumination of the whole .~ion, haa emphatieally vlndieat.ed the 
iadependencc of the Ofti. 4~ • 

• Mb4., iii. It, 7, dunnal:! .... nal?, 
J iii. 11, '" l • 



Who are these mysterious beings ? Krishna deacribes them 
&8 Rishis, members of the group of primeval sages.l They are 
frequently identified with! the two kinsmen,2 but they are also 
designated as u ancient gods" (pftrva-tievau).3 Nariyana, in 
fact, appears in that digl!lity in the" Brihmana of a Hundred 
Paths." In the ritual order sacrifice wa.,. the means of gaining 
power, and under the instructions of Prajipati (chief symbol 6f 
the Divine Unity in the BriihmMna) Narayana places all the 
world, and all the gods ill his OWII Self, and bis o\\'n Self in all 
the worlds and All the Gods.' Another tale related that in his 
desire' to surpass all being .. and i ' l solitary might beeome the 
universe, he performed ,i n five days tbe tremenJous ritual 
described in the fRmous Pllru~hli-hymn (Rig Veda, x. 90), the 
immolation of the ca:smi<: Man, and attained the eminence be 
sought.s He was thus identifieJ with Mahii.-Puru~ha, tbe 
Infinite Spirit, source alike of worlds anJ gods ~ thc /luthor, also, 
of the hymn which came to be known a~ his li tany.u So he can 
be equated among nll lllerou~ other forms with the sovereign 
Atman, the universal soul; 1 and in a hymn to Vishnu, whose 
name he may also bear, he i~ presentC(l ns God of gods, Vasudeva, 
Lord of heaven and earth, protector of all creatll~t.'s,8 

It is in this character t hat Narayana ttppear& a~ tIl(' founder 
of the Religion of Devotion (bhakti) in the twelfth book of the 
Mahiibharata.1! Earlier in the poem the illu~tl'ious sage Mal'· 
kandeya had been vouchsafed a wondrous vision within his 
illimitable person,l!! somewhat resembling Krishna's revelation of 
himself to Arjuna.lI As source, crentor, and dt.>stroyer of all he 
designates himself Brahm;!lll , Vishnu, Giva, Indra, Yama, and 
other heavenly powers. He it is who from time to time assumes 
a human form to maintain the bonds of mora1ity,t~ and has at 
last appeared as Krishna.. And ~u.. bimself NiirIJ.yQ'IIa 
becallse in days of yore he na.med the WlI.tCt5i N$ii. aud made 

I Cp. xii. 344, 10, 33-
• i. 224., 4. ; 228, 18. 
~ xiii 8, 1, I ; lJ'Bb', xliv. p. 403. 
6 :liii.6, 2, 12; ill" p.410. 

1 i. l , 172; 67, 119,ete. 
f Xli. 3, 4.: SBE, xliv_ p. 173 f . 

, MaUr. lWaA.ma~ Upun., vi. 8: SBE, .,. f,. 311. 
I Inmtw. of Viah,u., xcviii. 98: SRE:;:~.iil6 . 
• xii. 136-362. en:.!: 188, 101 JT. 
II GUd:, xi. 9 fl. f ,Mbh., ~ 189, 31. 
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them rus restin#·plaoe (ay,ana).l The explanation is repeated 
in the later section (xii. S42, 89), with the addition that the 
waters bore that name because they were the olfspring of Nara. 
M&nu adopts the same punning device,1 which is often repeated 
in later literature. But who w&., Nara? Sir R. G. Bhandarkar 
points out that etymologically NiLrilyal).8. means the resting­
place or goal of Naras. The word commonly means "man," 
and in its yet simpler form nri it is applied again aI1d again in 
the Vedic hymns to the gn!at gods of heroic prowess like [ndrs., 
Varun8., Agni, Viiyu, and others.3 Ancient tradition regarded 
the walers as the origina1 ~eat of the germina.ting power of the 
universe.· Prior to earth and sky and gods, "the waters 
held that same embryo in which aU the gods exist; on the 
navel ofthe Unborn stood !;omething in which all beings 8toOO."6 
So Nari.yana, in his e18.lted form of Universal Spirit, is the 
ultimate source of the world and all its innumerable inhabitants 
of every class. But by hiH wondrous might he duplica\es him­
self as the two sages Nara and Niitii.yana, while he remains 
sublimely invisible even to the deities whom he has created. 
To Nirada, however, son 0:£ Brahman,6 he condescends to make 
himself known, and explnin the nature of the Religion of 
De'·otion. The tale is narrated by the dying Bbisbma, ID 

answer to Yudbisbthira's nnxious inquiry w}fo 'was the God of' 
gods. and what was the esS<ence of Liberation. 

In the Krita Yuga the j~ternal Nir§yana took birth in four­
fold form from Dharma, as Nara, Narayana, Hari, and the Self­
created Krishna.? The mysterious pair retired to a retreat 
named Badari ill the Himalaya, at the sources of the Ganges, 
and there, in the midst of their incredible austerities, they were 
visited by Niirada. Engaged to his amazement in their daily 
rites, they told him that they were worshipping their own Soul, 

I iii 189,3. 1 i. 10 j SBE, uv. 6-
• It II thllll given both to VIShnu and '<Iva m the MbA. in the bits of 

their 1000 namee. 
I E.g. ~ra~y. Up., .... ~" I ; SBE, xv. p. 191. 
, Rig Vtda,' L 82, 6; Bhandnrkar. Va~m.m, etc., p. 31 • 
• xii. 336, 6, where P&r&m~ltlliD (" .tanding at the head ") il identitled 

by the commentator Nilalta.o14M~ with Brahman. 
7 rii. 336, 8 f. They nre tI."'our GuardiaJ.II of the world, lo~, 

vU.1l. 




