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the All·pervading, who embraced both Mt and a.f.::d,l He could 
be app~hended only by knowledge; but those who were fully 
~oted to him reached the highest end of union with bim. 
With Narayana's permission NaMa starts to find him out; and 
on ascending by his yoga-power to the summit of Mem, he sees 
towards the north a Milk-white Ocean, in which is 8. large White 
Island. It is the home of the &inless, whose strange bodies llced 
no food; ~ they are devoted to the Supreme Spirit with their 
whole minds, and they enter that Eternal God of a thousand rays, 
and are seen shining like the moon 3 Rapt into ecstasy, Narada 
stand:; witb uprai:.ed arms and bun-ts into a hymn of prai~e to the 
God of Gods. the Manifest and the Unmanifest, Sat and AlJat, 
Creator and De.troyer, Infinite, Immortal, Mahll·Purusha. 

MoveU by these pl'aises, Niirilyana appears in hi~ universal 
form, transcending tht! Three Strand!;, the Twenty-fifth above 
the twenty-four tattVafJ,4 the Supreme Soul, known by the name 
ofVilsurleve..~ }'ourfold in form.6 he is the sole Calise and Effect. 
Brahman is his creation, born to him as a son.' Rudra, 
geHerated from his anger, springs from hi!' forehead: In the 
great renewal, when the (~flI'th is submerged beneath the waters, 
he is the mighty Boar who lifts her ont for the sake of all 
creatures; and the whule series of Descents down to Krishna 
and the promised Kulki i t> his work.~' This IOllg Upanishad, in 
harmony with the FOllf' Vedas And th" Siinkh)'a-Yoga. con­
stituted the Piii\chariitra S('ripturcs recited by Nal"llyana himJ;e}f.9 
Transmitted through Niirada, the Sun, amI the great Uishis, it 
supplied the' foundation of the Ucligion of Devotion. Its 
principle was Renunciation, in contrl\.st with the Religion of 
ActiOlI,1° alld this begot the question why the Deity should have 

1 Cr. "ltle. p. 2flS 1. ~ "Ii. 3:\0, 9. 
3 xii. 337, 26, 27; 339, L ' Cpo (ln/e, p. 207. 
~ xii. 340, 26. G Cpo anl~, Leet. IV., p.221 1• 

1 :lii. 340, 59, 60. But in 've". 72 he i@ born from the navel of the fourth 
forDl, Aniruddba. Later, in 349, 13 ff., BJ:ahllUUl hu !!even birth"in ditfenlllt 
ag&8, starting from NnriyaJ,la'I' mind, and .iQtrdllg from hi.s mouth. 

s 1ii. 340, 100. 8 1bid.,107. 
10 :lii.341,2. OUfli~tia'ndpravritt~el'.(lnU,p.I60. Aa the IIIMnce of 

the Sa.e-rifieti Viabl.lu is 6till w'Qf1)hipped I\.del" the name of Yajrla (Aaerifice) 
N~ Cpo T. A. GopinitM. Rio, Elem4nt. of Hindu ieotlDg'rOpliy 
(1914), vol. i. p. 70. 
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instituted the ritual of fI&(:rifices and created gods to receive the 
offerings. The answer is given by the :8hagavat in the character 
of Vishnu, in whose honour a great sacrifice is performed; the 
two types of religion were established with the a.rti@tic purpose 
"to give variety to the t:lniverse." 1 But behind tbil> d iversity 
the greater deities pass into each other, Rudra, though bom 
of Alliruddba's anger, yet bas Niimyana for hi~ M)ul, and is 
in his turn the soul of Bhagavat. who worships him.2 And 
Bhagu.vat~Niirayflna~Vishnu goes on to declare," He who knows 
him (Rudra) knows myself, and he who knows myself know" 
rum. He who follows him follows me."! Rudra and Narayana 
are one essence in twofold form. "Vi'lhnu never bows his head 
to any god save his own Self. It is therefore that I wor-.hip 
Rudra. "4 . "T Rm the habiu,tioll of a,11l.features, and therefore 
am I cs.lIed Vi.sudevft." ~ . .... ] lim be whom all creatures wh.h 
to attain to at the end." ~ It is a si ngular illustration of the 
incongruouselem<mts which nregathered up into these theOlogical 
complexes that Rudra and Nara-Niiril.yana at the hermitage 
of Badari become involved in a violent quarrel. The whole 
world was plunged in anxiety. The luminaries of heaven lost 
their brightness, and the Veila~ no longer .~hone with inward 
light in the minds of the pure of SOIlI. The earth shook, and 
BrahmfLD himself dropped. from his :-.cal. Bui a...~ he pleaded' 
with the irate Rudra, the angry god relinquished his wrath, and 
the Lord of the world, under the name of Hari, repeated (lnce 
more the formula of union, .. He who. kno.ws thee knows, me! 
He who follows thee follows me! There is DO difference between 
us." 7 To. this height BrHhman neVl'r rise:.. He may be born 
()f the" grace" ur o.:heerfulness 8 of Han (Nllrilyana-Vishnu) 11.8 

Rudra ia from his anger; he may enter the vi:.ible SCene through 
Hari's will, or issue from hi !> eyes, his speech, his ears; he may 
even proceed from his lIo.SE~, or emerge from an egg. or rise out 
of a lotus on his navel; at each fresh creation he is hom anew 

I tii. 34.1, 93. 
, :lii.342, 17,21,23. Cpo tbe t:JiV3 Bhiigavatas, ame, p. 227 . 
• Cp. Kn&hJ1.8 . Dd Arjuna, aftU, p. 248. 4 xii. 342, 26, 29. 
I A pl., on the word adM'~ ... bode" or" Itttiement.-
• xii. 342, ti, 7 xii, 343, 105-130. 
, sii.. 342, ) lJ; 34.t\ 40 i pnJMlda.ja. 
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&II a SOD from the Self-create who bas no origin.1 He is still. 
indeed, the Grandsire and Creator of the world, hut his sub· 
ordination can bardly be more strongly emphasised. He may 
Mve created the Four V-e:das, but it is the Supreme God Hari 
who is their dCpo$itory; t be is the BOUtte from which Vedas QIld 
Siinkhy&~ Yoga philosophies and Piillchnriitra Scriptures derh'e 
the tea.cbillg1> which make them all into one whole,' But are 
they, after all, uniform in prllCtiCt" ? do they not teach different 
duties? When Niirayana, to give interest and variety to the 
world, bade Hrabman l'reale diverse kinds of beings, wise &f1d 
stupid, the puzzled deity pleaded that he had not the requisite 
wisdom. So the Supreme Lord thought of Intelligence, who 
immediately appeared before hi m, aud at his order promptly 
entered HNlbman. Hut when the earth became loaded with 
creatures whose pride ana. power threatened to oppress even the 
gods, Niilllyana perceived that he must come to her help in 
bearing her burden by punishing the wicked and supporting 
the righteous. And so the long series of Descents began, Rud 
all religions, by ..... homl>oe'~er founded, proclaimed but one sole 
o~ject of adoration, the Supreme Soul, Niiriiyana. t Whitt, then, 
was the special character of the Paiichariitra discipline which he 
promulgated himself ? 

The religion of RenUlhciation might be pursued along two 
paths. Both these requi:red the conquest of all selfish desire, 
the surrender of all meri t, the suppression of all claim to the 
"fruj,;" of good works. One way Jed through knowledge; it 
demanded strenuous training under It p['(.·(:eptor; its intellectual 
inslrument was the SRnkhya teaching, or its ally the Yoga. 
The other appealed to the emotions, and called for reverence, 
piety, devotion, love. The field of knowledge was practically 
limited to conscious experience and its interpretation. The 
world of rense was no object of either scientific or religious 
interest. It ..... as there for the philosophic devotee only to be 
conquered and abandoned., Consecrated tradition might people 
it with beings of every ra:nk and character . but the truly wise 
&Ought only to realise the unity that lay behind them and 
played through them. This generated no curiosity about 

1 di. 348, 39--43. 
s xii. 349, 82. 

¥ xii. 348, 28, 78. 
t :lH. 3bO, 1, 18, 32, 67 
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detaiLs. The intellectual passion of inquiry WAS unawakened. 
The slow processes of observation, the collection of facts, the 
organitation of experien,ce, had no significance for those who 
could rise at once a.bo'~e every diff'erence to the identifica­
tion of God as universal Cause /lDd equally unjvenoal Effect.l 
The sole aim of the p;atb of Knowlffige was the complete 
app~ension of the difference between Purusha and Pl"akrili, 
spirit &lid matter, and the deliverance of the lOul fl'Om the 
1&&\; bold which even tile most rarefied and subtle organism 
might retain upon it. Natural religion, as taught for e:rample 
by the great Prophet of the Captivity (in baiah xl. ff'.), 
hardly finds an echo in the pantheistic speculation of the 
Narayaniy., 

If the path of Knowledge did nol lend to inn!stigation of the 
d;ivine Wisdom, but insisted on the sole contemplfltion of thE' 
universe 88 a Whole, the equal mauifestation of an all-pervading 
Spirit, the path of Devotion certainly !>ought to realise a more 
personal and intimate communion with the Sour('c and Goal of 
al). On the one hand, it was true that life was cast into certain 
fixed forms under the in'evocable Law of the Deed. But on 
the other hand, the doctrine of grace seemed to imply that the 
rigid limits of ethical consequence might be overp8.S!led by the 
divine benc\'olence. The beauty of Nature, which filled the 
heart and prompted the song of thE' Hebrew Psalmist , is never 
named 88 a ground for the adoring love of Hindu piety. But 
the picture of the Most High voluntarily addressing himself to 
share earth's burden, to punish the wicked and protect the 
good. to establifih righteousness and promulgate a way of 
deliverance from ignoranee fUld sutrering and sin, made a deep 
impression. The tale of' the" Descents" of Vishnu-Narayana­
Vasudeva through age after age. repeated again and again, and 
finally embodied in the ~itory of Krishna. kept the idea of the 
service of man 8S it W88 ~~xhibited in Buddhism before the mind 
of the believer, and awo'ke a responsive affection which might 
rUe into an ecstasy of ad~)ration. 

I :rii. 340, 38, 46 ; 34~, ~iJO. Cp. the iIlUlltrations in 352, 17 fI'. A.. 
favourite figure of the divine il:ldwelling in man, uncontaminated by material 
COD-taG, cmnpar~ i~ to • drop of "ter on • lotu leaf which retain. itt 
purit)' unapoiled; xii ~1. 118. 
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The fanciful picture of the White Island and ita slra.nge 
inhabitants is too full of incongruities to ha\'e any n>.aJ religious 
significance,l So abstract is the conception of Niirayana as 
Supreme Spirit that not even Brahman himself, though sprung 
f'rom the primeval lotus, had ever seen him. Only to Nmda 
WIlS the vision granted.2 But the awakened souls housed in 
grotesque bodies, needing no food and destitute of senses, yet 
with beads like umbrella .. , sixty-eight teeth, and many tongues,s 
are said to enter into the Eternal God of a thousand rays;' 
they are endued with true ~mowledge; they are entirely devoted; 
they are always engaged in praise or adoration, and the Great 
God condescends to sport with them.6 These phantasies are 
only levities of imagination. More impress!w' is the scheme of 
gradual approach to the Supreme Reality along \he way of 
Knowledge. Its inner meaning is indeed veiled; the psycho· 
logical values of the successive stages are unknown. The path 
of the stainless who are free of all attachment either through 
virtue or sin, leads first (liS in ancient Upanishad teaching) to 
the sun, the door into the higher life. There the earthly hodies 
are consumed. and they enter through Niirnyana into the (orm 
of Aniruddha.6 Aniruddha is identified ";th consciousness, 7 

and there they are changed to mind alone. Passing on through 
Pradyumna (in what capmcity, or with what modification, we 
are not told). they reach Samkarshana, otherwise called Jiva or 
.. individual soul." At this elevation they are set free from all 
contact with the Three Strands. and enter the Supreme Soul 
who transcendi'l them. He is Vasudeva., the Kllhetrai,ia, the 
"Field·knower,"s not in the limited sense of the SRnkhyan 
Twenty~fifth Tattva, but on the scale of the whole world; for 
he is the possessor of the universe. Such is the etemal reward 
of concentration of mind, restraint of sellse, and whole-souled 
devotion. For the d:dnti~nI,9 however, whose minds are fixed 

I On identifications with Cbristiao communities see below, Note to 
Lect. VIII., p. 623. 

t xii. 346, 1. ! ]:ii 336, 9-11. • xii. 337, 27. 
6 xii. 344, 62. This is the iasue of a real affection on the part of Deity 

for hia wonhippers, tlnd., C>3. 
• rii. Mfi, 13-1fi. Cpo Note to Leet. IV., p. 221. 
s 'Iii ~, 16-18; 340,39. 

, xii. 341, 28-
~ .. Onft.ell~ .. 
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on but one object in unceasing worship. the highest end is a.t 
once open. They need n~)t tread the toilsome ascent through 
the three lower forms of Narayana to the exalted Fourth in 
Vilmdeva-Hari.1 Let them only follow the dllarma instituted 
by the Most High Lord h.imself in the Krita age. and embodied 
in the Bha.gavat's own Song to Arjuna, and they will reach the 
goal without deJay. Tnlc. such devotion is rare. Were the 
worl9- full of such pers()ns, injuring lIone, possessed of the 
knowledge of the soul, nod delighting in the. welfare of all 
creatures, the age of primeval virtue would bave begun.2 The 
threat that hatred of Niirilyana will doom the hater's ancestors 
to fall into hell, the plll.intive appeal, "How can Vh,hnu be 
hated? he is the soul of all beings; in hating him you would 
haU! yOUl OWI1 Self"3_imply that it was not always easy to 
awaken bhakti towards the Ihvisihle Purusha. The difficulty 
was readily traced to the unfortunate proportions in whicb~ the 
Three Strands were blended in any individual constitution. 
The fortunate possessor of Sattva, goodness, was assured of 
ultimale deliverance through Niirilyana, whose gracious look 
upon his soul awoke him to the apprehension of the Unseen 
Reality. Here is 'hint of the religious experience which in 
the elder teaching ~ribed the perception of the Universal Self 
to an act of spiritual elect'ion.' No one could awaken himself, 
And natute$ mingled with RajM and Tama.t, and consequently 
entangled in PraA;riti, never drew on them the favouring gaze 
of Hari. The Grandsire Brahman might indeed befriend them, 
and they might betake themselves to the religion of Action; 
but only by complete renunciation, the cessation of all acts 
.jth 8elfish aim, could the pure Spirit be reached whose mysteri­
ous beiDg was summed up in the three sacred letlel'fi A U M.t 
In those who have conquered doubt he dwells eternally; they 
lil.:ewise enter into him, BInd thus mutually inherent they are 
at peace for ever.' 

I ni. 349, 1...... ~ Hi.d., 62 f. S :s;ii 347,6 f. 
t K~ Up.., I. i. 23. SUE, u. 11; M_tu;t. Up., iiI. I, 3; tlM., 

1:.,..40. 
, Ml4., rii. 349, 68-81. On the ancient significance of th.ia eymbol. ql. 

T •. Up., i. 8; &BE, xv. P. 6() ; Kelth Ul Hutinga' EBE, iL 490. 
t ~ 360, 70 f. ; M2, 12. 
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VI 
In this singular medle'y of divine figures each of the three, 

Brahman, Vishnu-Krishna, and 9iva, is in turn presented as 
supreme. The exaltation of either, of course, involves the 
subordination of the others. When Vbhnu-Krishna is described 
as Soul of the ulliver..e, the Eternal and Infini te Energy which 
rule~ the world, he is shaightway identified with a group ot 
figures headed by Brahman, tl.lld including the SUll, Dharma, 
the Ordainer, Yama, Rudrs, Time, etc.,1 where Brahman and 
Rudra are plainly at an inferior level. Brahman, in fact, is 
produced by Vishnu, according to a favourite epithet. out of a 
lotus which spraug from \'I~hnu's navel, as he reposed on the 
primeval waters.~ In the Vishllu-Vii.~udeva complex Aniruddha, 
the fourth form of the D eIty. b~V{8 birth to him in the same 
way, and similarl), Kri"hna (Govindll.), as he flo:\ts upon the 
ocean, creates Consciousness from which the lotus is!.ue!. and 
Brahman comes forlh. J Thll.t Brahman !>hould do homage to 
his august sire Vi.isudevn and seek refuge in him.~ wa!> thus 
appropriate in the mingling of religions. When, in similar 
fashion, he worships Vi&h:rm's solemn horse-lJead mall1festation, 
the Deity entru!>ts to h.lm the condud of t he world, as the 
htt"eat Ordainer of creation, and proml!>e~ that in crises of 
difficulty he will come to hi;, nid.5 Yudhbhthira extols Krishna 
a.~ the great sea, Drahmun, the SR('rcd refuge. uni \ erMI cause 
alike of the creation and the dissolution of the world; 6 and 
Vishnu's prolnJ!oC is fulfilled by Krishna'.,; birth from Vasudeva 
and Dcvaki for the protection of Brahman upon carth.1 ('iva., 
too, wa;, Vi!>hnu's offspring. for when the demons Marl.hu and 
Kaitabha were bent on sla.\ ing Brahman,s Vishnu's anger sent 
forth the three-eyed ~ambhu from his forehead to the rescue. 

<;iva must no less be the source of being for the other two. 
If he is Il'luated with the Eternal Brahman, be is also his 
creator. He calls into ,~xistence the primeval egg, and thus 

lui. 12, 9 ff., 20. 
I Thu., iii. 12, 37; 203,14 ; 271,43; 

nii. 158, 9 . 
• vi 611, f9, 71 ; xil. 207, 10 fr. 
6 xii 3fl, 88. 
i xii 4.8, 26. 

xii. 348, .a (hiB eeventh birth); 

• vi, 65, 47. 
e xii 44, }6 f. j xiiL 1M, 36. 
• Cu. ame, Leet. IlI.,.p- 13;, 

. 18 
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presides over BrablJULn's birth. 1 Or he produced Brahman froID 

his right side for the creation of the world, and Vishnu from bis 
left for it'l preservation ; ~ in the Apocalypse of <;iva in the same 
poem,' however, the Gra:ndfiire is only placed on his left aide. 
Ris name Hare. is explained by It. reference to a mysterious act 
of destruction illvolving Brahman, Inrlra, Varum~, and otbers; ~ 
and he is even said to ha\'e cut off one of Brahman's heads.' 
Brahman worships ~' ivll as he worshipped Vishnu.6 When Indra 
failed to capture the three cities of the Asuras in the sky, he 
led the gods to ~i\'a to entreat him to undertake the conquest 
and overthrow their oppression. A wondrous car ;1> wrought 
for the Great God, with t.he sun and moon for wheels, the Veda.s 
for steeds; the Mandara mountains are made into his bow, and 
Vishnu into his arrows; while Brahman himself OO.'omeA the 
charioteer.7 Narayana, li:kewis(>, submits himself to \:iva, aud 
entreats him to keep evil thoughts from entering his heart,S a 
significant indication of rdigious dependence. 

Vishnu and , ' iva, thus alternately lSupr~me, as we have seen, 
might be regard(.'(l not only as equal but us practically identical. 
Older than either as the exalted symbol of the divine Unity Wtl.S 

Brahman, "Fath6l.' of all that are and are to be." As these 
figures wel'eWbrought into closer relations with each other, two 
opposite tendencies operated ill religious thought. Imagination 
conceived them as definite personalities I'ol:x.>d in a rich vesture 
of mytbology.i Philosophy, not lehli imaginative, but hungering 
after unity. tended to throw them all back into the sphere of 
the infinite and eternal~ where all distinctions "anished, the 
lines of separation disappeared, and differellces were blended ill 
the Ab601ute. The constitution of the uni"erse itself, as 

I xiii. 17, 8; 14, 196. Cpo !.ect. ILL, IInu, p. 146. 
1 xiii. 14, 343. 3 xiii. 101, 272. 
I Hara being interpreted &Ii "dcs~royer," vii. 203, 133. 
, xiii. l4, 309. 6 vii . 203, 9:;. 
7 The lltory ill told twice in vii. 203, 64, and viii. 34 ; cpo liii. 160, 30. 
, vii. 202, 78-
• Wofllhip alao emphs.ai4ed '~heir eeparateness. From the examination of 

the naInea of donora in the iwMlripbOUll at the Sinchi Stupa. in the t.b.ird 
and &eeODd centuries 8.C., Buhler found evidence in luppnrt of the view 
t)W. the Vialu}u and ~ivli culta were older than BlIddhiam and Jainiam 
(Kpivr. I~ii. p. 96). 



THE HOLY THREE 275 

Ari8totle observed, following the Pythagoreans, comprises the 
number three. l Space and time alike suggest it. Elich pel"500 

is himself a centre with right and left, with front and rear, the 
sky above him find the earth below. Moment by moment the 
future Aows through the present into the past; from unseen 
beginnings life marches through middle age to death. Baby­
lonian cosmology distributed the universe between the gods 
Anu, Bel, and Ea, ruling the sky, the earth, and the great 
deep. Homer RSloigned the heavens to Zeus, the cillth and 
sea to Poseidon, and the realm below to H ades. Zeus, like 
Brahman, might become the ~ymbol of the unity of nature, 
bllt the clear atmosphere of Gn.-ece never pcrmitte<i the blending 
of the departmental so"cn~igns into one t!1>5C1l('e.~ The Homeri(' 
oath in\'oked Zeu~. Gc, and Helio!, (heaven, cl\rth, and sun) ; at 
Athens a triad of Zeu~, Apollo, and Demeter servL.Q thf' !>arne 
purpose. To avert evil men prayed to Athena, Artemis, and 
Apollo; or to Zeus, Athena, and H erakles. City-protectors 
were grouped in threes, like Zeus with Hera ami Athena on 
either side, or Jupi ter with Juno and Minerva 011 the Capitol 
at nome. The triad might be based upon the family instead of 
the outward scene, like the Holy Three of .Egyptian theology, 
Osiris. his, and Horus, or the Theban group of Ammon, Mut, 
and Chollsu.\ The Vedic poets viewed the wodd in its three 
zones of earth, air, and s'ky, traversed by Vishnu in his three 
farnow, steps, and placed them under the suzerainty of Aglli, 
Indra, and Surya or Savitri. Buddhism had its. ," three j ewels," 
the Buddha, the Dhamma, and the Samgha ; and the later 
evolution of the great Hodhi~attvas led to the artistic representa­
tions of the Buddha in thE: ('entre, with Maiij u~ri and A \'alokit.e­
~\lara or Vajraptlni upon E:ither hand.3 Theone. of emanation 
from a permanent and universal essence adapted themselve..'1 

I De fA:1o, i . 2. Cpo Uee:l1cr'a three articles on "Drelheit," in the 
RhdnWchu .lfuU'Um (1903); an.d Soderblom on" Holy Triads," TraMaclionl 
oj tile Third inlernrltw)wl C01l!11'UI for the HUt, 0/ &ligWnl (Oxford, J9(8), 
ii. p. 391. 

J The number turee runs th:rongh the He3iodic theogony, three Gorgoa 
three Fate8, three Gracell, etc., and passes into innumerable Colk·WeI of 
three 10M and three daughtere. 

I Cpo Leet. I ., atiU, p. 40; and on the doetrine of the Three Bodiee, 
1'94. 
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readily to the time-scheme of the evolution, the maintenaace. 
and the dissolution of' the world; and the poet of the 
Mahibharata could o.cmmlingly declare--" There are three 
Gvatthiia (Sbltes or cond:itions) of the Father-God (Prajipati). 
In the form of Brahms he creates; having 8. human body 
(Vishnu-Krishna) ht' protects; and in the form of Rudra he 
destroys.") But no definite use is made of this doctrille, and it 
remained for later writer~ to give it a name a~ the Trimurl', 
"the Triple Form," or the Trai-purosha, ., the Three Males" or 
persons.1 It found striking expreso;ion, however, in literature 
and SIt. In the Epic of the War-god, entitled Kumiira­
Sambhava, by the famou s poct Kiilidii.sa, probably in the fifth 
century A.D. ,3 the one F ,orm of the Supreme Being is said to 
huvl: been divided into three. I"or these the fiN;t place or the 
last was alike; Vishnu might be before Ham, or (iva !?cfore 
Han; Brahman before either, or either before Brahman ; ' or, as 
?ttr Griffith ha..~ versi fied t he poet's lines: 

" In those three Persons the one God was shown, 
Each first in place, each IBSt,- not one alone; 
Of Brahmll, Vishnu, Giva, ('ach may be 
First, second, third, among the Blessed Three." 

The Sii.nkbyan philosophy at once provides Ii suggestive 
application of the Mcred number: "Ileverence to Thee in the 
Triple Form (Trimiirli ), 'who before creation wast one complete 
~tmcm, and afterwards didst undergo division into the Three 
Strands"';' or in the theological paraphrase of Mr Griffith: 

" Glory to Thee ~ before the world was made 
One single fann t hy majesty displayed; 
NCl[t Thou, to body forth the mystic Three, 
Didst fill Three Persons ! Glory, Lord, to Thee!" 

When the &.rt of 5Cul:pture, first developed in stone for the 
illustration of Buddhist stories," was applied to the deities of 

I iii. i71, 47. t Cp. Epigrop1Wllndiea, iv. p. 69. 
I Maedonell, &mkrtt LIUrtI/ure, p. 326 . 
• vii 44. ' Ibid., ii. 4 . 
• The earliett utant CItone monument. of India date from the daya of 

Aaoka. It i.e; believed, however, that wooden wnplea and ima~ prec:eded 
tiwm. Op. HaveU, 1'M Anot.Mt GIld M"t.oaIA~ of 1nJi.a (191&), 
p . .0 ft, where it it argued tt.at. tbere .ere Brahmi, ViabJ),u. and q;. .... 
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Hinduiam in the early ceElturies of the Christian era., the union 
of the Holy Three was represented by three heads upon one 
body. The most famous instance of this type is seen in the 
rock.cut temple at ElephtlJlta, an island overlooking the barbour 
of Bombay. The majestie figure with its solemn calm, perhaps 
completed in the sixth century A,D., was long identified with 
the Trimiirti by the oldj~r archreologists.1 As the temple is 
predominantly f;aivite, it has been more recently SUPP0l>OO to 
represent ~:ivR. only.t But though c..'iVR, like Brahman and 
Vishnu, often bears t,be epithet" four-faced," the emblem of bis 
uutlook over the universe~3 he is nowhere deM:ribed as "three­
headed.n ~ Mr Havel! :now believes that the central bead 
belongs to Vishnu, whose jewelled neckleh symbolise the worlds 
and their elements. Giva is recognised by the skull 011 his tiara 
and sacred foliage used in his ritual. The third head belongs 
in this interpretation to his consort Parvali, associated here 
with her august spouse in thc fund-ion of creation.s 

Religious philo~ophy, in its perpctulll pursuit of unity, W/lS 

shrines of much older daLe. In Mbh., vi. 113, II, the Imagt'S of the gods in 
~he tenll,]e of the Kuru kmg areueIlCnbed WI" laughing, tremhlmg,dancmg, 
and Jaruentmg" w!Jile t.he balt,]e ra.ge.l. Image.-. are apl,arently in view III 
the early law-booke, ' .g. AplUtllmba, I. II, ao, 20 .m d 22 (.'IBh·, u. p. 93), not 
later than the thIrd century (B!lhl~r, tbul' ,l)' xlIIi ), and G«ulama,IL 45, , 
(Wvl., p. 220), earher still (p. x.h ~). 

I And IlO by Havcll in the Uta/l of f1uf.icl1i Art (1911 ), p. 57, pI. v. 
1 Cpo :FergllllllOll and Burge!!!!, C«t'e 1'nTlplu of lwlw (1880), pp. 445, 468. 

"A claas of sculpt.ure very common at Il .at. age in fncila. ~ 
3 Cpo the Ron':lll JanW! Quwinfr01ll . 
• On a CeltIC deIty With th!8 peculmrity, cpo M. SalOillOn Reioach, 

&vll.f de l"Htst. Iks Rd. , lvi. (1907). p. ro7, or Gnlla, Mytha, ri ReligWru, 
iii. (1908), p. J60 If. For mmilar repreaenta~lOnll of the Chrl$tl&ll Trinity 
in medieval art., cpo Uldmll, l unUJg'nlp}ne. 

, Havoll, op. cit. , p. 163. EI~ewhere, however, there are nndouhted 
illu~tration s of the Mered Three in ~iva and ValshlJaV& devotions. Mr T. 
A.. Gopinatha &0, III hiS Ekme'U j, of Hindu Iamography, i. (1914). p.45, 
pftlllen!.e one group III which ~;lva stands in thl! centre With Vishnu and 
Brahmii. proceeding from bim, and a second where VlabilU takes CJiva'a 
p~~ and Brahmii. .... nd ~iva iuue on eitller side. This is known &II 

.mt..pddq..mlirli. The votaries of either deity ()(Iuld not J;"efrain from claim­
ing auperlOrity for then god O,'er the other. Vishnu oifer& redemption to 
((iva when he haB killed a Bri~hman, and ((iva, pleued With Vis~u'. de­
votion, belton on him the wounrolU discus or OhakY-11 (&0). 
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confronted with the mythological demand for the acknowledg­
ment of the mysterious power of fertility in Nature, and this 
took the form of providirlg each of the great gods with & fGkti, 
an Energy, conceived as feminine,l AU over thc world Sky and 
Earth have been joined in wedded union. and to the brides of 
Vishnu and <;iva varied and important functions were assigned. 
Even B{ahman must not go unespoused, and by his side stood 
Sarasvati, goddess of learning. who might pass into the corre­
sponding raktif of the otber memhers of the Triple Form.2 

She apP'!llr8 in a perplexing variety of relationships. for "he is 
the daughter of Brahman, and is identified with the Vedic Rita, 
the ancient impersonat ion of cosmic law, of ritual, order, and of 
the moral rule in the heart of man.3 As the goddess of fl uency 
or eloquence 4 she lin'" in the tongue of Bhagavat (Vishnu), and 
no less condescends to dwell in man as the organ of speech, 
while Vishnu Ih'es in his 'feet, Agni in hi" stomach, and IudI'll. in 
his arms.6 It i., t.he who instructs the ascetic Yiijl1a\'alkya in 
the ordinanCC!> of the Rishis of old, Ilnd at the command of the 
Bun enters his person to ii Jl~pire him. " Mother of the Vedas," 
she is closely akin to Siivitri, who is credited with the same 
dignity, daughter of the Sun and consort of Brahman,!! the 
scriptural mother of the initiated student on his second hirth.1 

Siivitri seemt. to hold a higher plaee in some parts of th~ Great 
Epic than Saras\'ali, for ...,he is described a t. the "first of 
knowledges," and she dw,ells in the palace of Brahman, where 
Sarasvati's name among the crowds that throng his halls is 
strangely wanting." Elsewhere, howe\,el', Saras"ati is associated 
in worship with Brahman, Vishnu and Lakshmi, l;iva (who has 

I' The term appeal'll in tlle ftult, Upanuhod, vi. 8, where ,<iva'~ fRkt i il 
Mid to be revealed ill the w(l I·ld "sa nUl.lllf(lld, 811 iuherellt, actmg a.I force 
and kn(lwledge," SRE, xv, p. ~~63, 

t Rao, op. til., ii. p, 378. 
, MM., xii, 343, 73, 
4 She beara the same DAme lie the" Rowing" river Sarasvati (Hopkhs 

Eyil MyIh., p. fl3). 
t vi. 66, 61 j xii. 239. 8-
II iii. 110.26 j :xiii. 146, 4 f. Sbe il ClIpecially identifil!d with tbe &ai':red 

Giyatri vene, iii. 81, 6, 
T iii. 100. 34 j Mtl.nu, ii 14f~ 170: SBE, nv. pp. 57, 61 . 
• xiv. 4 .. 6 ; ii. ll , 34; cp. ClnU, p. 164. 
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here no consort), and othl!r powers; and Draupadi invokes her 
with Lakshmi and Umii. and other divine forms in bcnediclion,l 

Lakshmi (who is apparently identical with ~ri), goddess of 
prosperity. happiness, and beauty. was once the giver of ca.ltJe, 
food, and drink.2 She, to<o, was a daughter of Brahman, sister 
of the augWit Creator and Disposer who were his sons.3 Another 
story told how she rose out of the churning of the ocean on a 
lotus-seat, so beautiful the,t the Drm8vas strove with the Dev&!I 
for the possession of her.· And yet a thiNl origin was provided 
in alolus that sprang from Vishnu's forehead.~ For one poet 
she is the wife of Dbarma ;6 for another she is consort of 
Krishna (Vishnu), or Ni:irRyana. ~ The cloud-horses are ber 
mind-born sons,1I and she may be identified as Mahii-Devi 
(" Great Goddess ") with the bountiful EarthY' Her union 
with Vishnu raises her to the loftiest divine rank. She dwells 
in sun and moon, and in the flock of stars in the clear sky. 
Wherever there is radiance or beauty. might or purity. she is to 
be found; and no less in t he humble and law-abiding, the sin­
less and friendly to all creatures. White-robed and resplen­
dent as the sun, she is the sovereign of the world, a support in 
danger, the impersonation of wisdom and understanding, the 
final peacc which is the loftiest object of human endeavour.il 

Third in the Triad is U mii, the" Mountain Goddess" as she 
came to be called iu later times, Pitrvati, daughter of Himavat, 
the "Snow-clad." She, too, had a long history, for in ancient 
time she could telllndra who Brahman was. lt Like her spouse 
(;iva she unites opposite and incongruous qualities. She haa ~ 

I xiii. :n, 6; ii. 37, 33. 
, Taitt,,.. Up., i. 4 ; SBE, xv. p. 47. 
$ Dhitri aud Vidhiltri, i. 66, 61 f. But in the f (leap. Bni.h.ma~a. xi. 4, a. 

I, SBE, xliv. p. 62, a},e is the daughter of Praj ii.p&tL Her beauty ell:JlOI!68 
her to the jealousy of the god! , who take it away together with her food, 
her royal power and universal dominion, which are then all resLQred by 
mcriftoe--one of the numeroIU myths with ri tual application. 

! i. 18, 35, 45; v. 102, Il f. 
6 xii. 1'19, 131 - 2. 8 1. 66, 14; xii. 59, 132-
7 i. 61, 44. 8 i. 201, 6. 
e i. sa, 5:11. l~ xiii. 62, 6. 

II V~ .. Smriti, xcii.; SB1:, vii. pp. 297-301. 
" Talavakdra (Kma) Up., ii i.. 11 f.; SBE, i. P. 151. 



her sav~ side as she dwells (under the name of DUrgi) aD the 
Vindhya mountains, fond of wine and meat and animal sacrifice ,I 
she is Mahii.-Nidra., .. Great Sleep," and even" Great Death".' 
she is the destroyer of th'e demoll Mahh,ha, and rejoices in his 
blood; 3 but when Viva weeps for a dead boy the urgency of her 
pity secures his rt"lwration to life.- Her dwellingtmay be on 
the mountain-top, but lObe is .. four-faced " like the male 
members of the Triad,5 and i!. named by the august titles Maha­
Devi and .:\'Jahf!((vari, ., Gr(!8t Goddess" or LJcvi, as if she alone 
possessed real Deity. She is the knowledge of Brahman among 
all knowledges, and is identi/ied with Sarasvati and Savitri; 
she is the mother of the V~!das and the e.sence of all Relelation.1I 

The procesb of identification carries her illto the Vibhnu cycle; 
in a strange confusion she is born 111 the family of the cowherd 
Nanda, ill the womb of Ya/ioda, the foster-mother of Krishna, 
with whom she is promptly declared ideuticaJ.7 So she ranges 
through the universe wlJerever bhe wdl:.. The storm· tossed and 
troubled look to ber for refubre; she delivers her worshippers 
from danger and breaks the bond .. (If ibTllorance; the exHed 
prince entreats her rescue: "lle Truth to m who are seeking 
after Truth. "8 

The next great literary deposit of mythologkal relibrion, the 
Puranas, C8.ra·ies this tendency a little further. Hindu.ru, it 
has been sometime!> said, has no Scriptul'eb; the Veda and its 
adjuncts belong to the older Brahmanism. Such dicta must 
~t be pressed too closely. The philosophy of the Vedizlta, 

-intt-Brahman fur its centre, which is one of the most clw.rac­
:eristic products of Hinduism, rest~ on the Upani",hads, Rnd 
;he cultus of the two great sectari&1J deities Vishnu and (,:iva is 
Ilupported by a group of works known as Puranas. The name 
means simply" old'" as opposed to .. new"; it was an abbrevia­
tion of puraruun iikhyiinam, an "ancient story." It OCC'lfS 

1 Mbh., iv. 6, 18. t Hopklns,A'p. Mythol., p. 224 . 
.. iv. 6, 16; vi.. 23, 8. f DI. 163., 112. 
, iy. 6, 8. e w. 23, 9-12. 
T Hence "very dear to Nirll.yana.," iv. 6, 1 f., 7 . 
• iv, 6, 26. ID l:ili.. 140-146 there i •• 10118 &ceneOli the HimlUaya, .hen 

KahAdeva and Umii. reapeet.i."ely diilOOurse on the dutiea of meD and 
w= 
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again and again in the ritual Brahmanas, the philOliophiCllI 
Upanishads, and the early Buddhists texts, often joined with 
the word itiMaa, the designation of the Epic tales when these 
were still oral and had 1:10t acquired definite literary form. 
There are traces of actual eompositiolls under this title in early 
collectionS>lOf household b.w. Not only must a Brahman be 
skilled in " legends and Puriina"; I A.pastamha (possibly as early 
as 400 Ro C'. ) quotes one by name, the Bhavi ... hyat Purana., no 
longer extant under that title. 2 The minister of Chandragupta, 
Kautilya, soon after 300 fl. C., in an wterestillg Ji ... t of sacred 
literature, adds l tihaaa Vt'dn to the usual Three Vedas (and the 
Atharva), and includes Pu:rallll among its six di"i ... ions.3 Manu 
prescribes that at the "ril..ddhas or sacrifice ... ill honour of the 
dead, the guesb. should he edified hy r!>Citations from the 
Scripture~ legelld~, tales, Emd Purii.nas.4 III the Great Epic the 
term denotes llncicllt legendary lore both lIanative and didactic, 
stories of the god~, and gencalogies of <;ages. A "ene, perhaps 
interpolated (xviii. 6, 95), reckons them as eightL'€n, and this 
number was known to t.he Mohammedan '>Cholar Alberllni, who 
resided in Ind ia ~.D. 101'7- 1030. III their prescot form they 
are doubtbs later than the Mahi1bhl1rata, ",hich indeed calls 
itself a Purina, alld hlb much ill common with them. 5 The 
Bhagavat hilll~clf conde"ceuds to recite a Purl1nfl about creation.6 

Numerous legend;; and didacllc piece!> belong both to the 
Puruna!> amI the Epic~, and the paradoxical statement of 
\Villwrnit.l that the Purun8.8 are older than the Epic, and tild 
Epic is older than the }l'uriilllb, cun find ample jllstification~ 
They both rest on older materials, and arc derived from sources 
earlier than either. 

Five great themei are expounded in these voluminous 
treatises. A "complete" Puriina opens With (1) the Primary 
Creation or cosmogony of the universe, followed by (!l) the 
doctrine of World-Ages, or secondary creations succeeding the 

I Gautama, vni. 6. SBE, :Ii po 212. 
, SEE', " P. 168; cp.}lV. uvill and xhil. 
, K.u~ily$, ArlM-~nI, tr. R. Sbama Sutn (Bangalore, 191~), p. 7. 
t iii. 232: SBE. nv. 118. 
, Cp. Wmterllltz, GuM. doll" I~. Lt.C ... 4 tUf , i. (1908), p. 443.­
• MM., xiL 343, 2. 
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destructions. Next came (3) genealogies of god8 and sagee, and 
the reigns (4) of the several Manus in the cocl'e8ponding world­
periods. The histories of the great royal dynasties claiming 
descent from sun and moon (5) bring the Puri.n& to a close. 
Subsidiary topics are interwoven, such as the ceremonies of 
worship, the duties of d:ifferelll castes, or descriptions of the 
fjp-onuu or stages in thE' life of the Twi~born. There are 
accounts of important festivals, praises of holy places, and 
disquisitions on the 8ankhya and Yoga philosophies.) But 
these were no priesUy products in the higher sacerdotal sense. 
Their style is not that of the ritual Brahmanas with their 
theories of sacrifice, or the Upanishads with their philosophical 
debates, or the law-books with their legal prescriptions. The 
Puranal> issued from the circlei!! of thp S ilttu or bards, the court­
singers who celebrated the fame of kings belonging to the great 
solar and lunar races. How and when these chanters ciased, 
we do not know. Their rhapsodies seem to have passed into 
the keeping of the guardians of famous shrines or places of 
pilgrimage, who naturally glorified the deities whom they served 
And the sanctuaries where they were maintained. Vishnu and 
~jva with their consorts are the chief objects of their devotion, 
Many of the old Vedic gods have disappeared; Varona, Indra, 
Agni (to whom an entire Puriina is dedicated), Surya (th. sun), 
still survive. Taken as a whole, this copious literature cannot 
be dated in its present forms before the clo!:C of the Great Epic. 
While some of their materials may be even centuries older than 

·-*:tur era, the extant compositions belong to a later age. 
Whether they can be pl&~ as early as A.D. 500,t or must be 
referred to 8. subsequent age su('h &:. the eighth or ninth,3 may be 
left uncertain. It deserves notice that their philosophical specu­
lation is still in line with t:hat of the Great Epic, and is for the 
most part unaffected by the VedAnta a. .. it was shaped by yankr.ra 
("-,D. 800). The Bhiigavata Puriina, which many scholars recog­
nise 88 the youngest of the group (and the most influential in 
India at the present day), i:S sometimes assigned to the thirteenth 

• 
I Op.lfacdonell, &mkrit Litrratur~ p. 300 f.; Winternitz., op. cU., p. 4«. 
'80 lb F. E. Pargit.er, MtlTka"J4ctJts Pu~ (1904), p. riv, witlr"roolD 

fOT lubsequent. additiou." Cp. hi, important article in ERE • 
• 80 Prof. Et!geling. ErtCfCl • . Brit., xriv. p. 170. 
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century,l and the Sinkhya teaching stillauppliet its intellectual 
loundation with the infusion of some Vedantist ideas,t 

Thus ill tht; Markandeya Purina (xlv) the unborn and unde­
caying Brahman assumes the triple form of the lotus-sprung 
Brahmi. the source of all creation, Vishnu its protector, and 
the dread Rudra its destroyer; from the Unmanifesled come 
Purusha, Prakriti (or Pradbana), the Three Strands, the Great, 
and the evolution duly proceeds on the familiar sankhyan 
scheme.3 The Kurma (Tortoise) Purina is conceived in the 
interest of ~iva. When Brahmii and Vishnu meet, their equal 
rank is exemplified in tbe wonder that each enters the other's 
person and beholds the three l\'orlJs with all their contents in 
him. On «in's appearance he is declared tu be the sole and 
universal Spirit, Creator, Preserver, and Destroyer, of one 
undi"ided essence, source of Brahmii and Vi:;hnu who have their 
being in him} The Vishnu Puriilla., 011 the other hand, 
identifies Vishnu with the imperishable Brahman. H e is God 
and Spirit, who with the Three Strands is the cause of the 
world'" origin and mA.illtenance and dis.'ioiution. As Hari , lord 
of all, he assumes the ewergy of Rajm, and becomes Brahmii; 
by Satt"" in the person of Vishnu hc uphoid~ the world which 
Brahmii ha:; produced ; alld in the awful form of Hudra (<(iva) 
envelbped in 1 'a1ll1U he dissolve!> the universe into its elemental 
Prakriti.~ Various were the art-forms by which these relation­
ships were indicated. The three-headed figures rune been 

t Maedonel~ &1I'I$kr. /sit., p. 302; Grierson, H8ktin~' ERE, ii. p. 542. 
, The PUrii.:r.l1ll> were ill tlleir t urn IJrobably followed by the workll known' 

M Tan/ra ' (from a root tan, to slret.clt, and 80 the threads of the warp 
extended in a looln). The term wa.; apphed e~pecial1y to tile books of the 
Q1i.kUu, or worshippers of the qakt' of some god, eepeciaUy of the OOlillOn 

of C;;:iva in one of her mallY i(lrms 8.8 Devl, Pii.rvatl, etc. They are very 
numerol,s, and owing to the mingling of magical (and sonll:times immoral) 
elements they have been littl.e studied by Westem 8cbolan;. Under the 
name of Artllur Avalou a aeries of tex \.ll and trallsilltioI18 i8 now in couree 
of publication . 

• Ante, p. 204. Compare t:he curious story in xvi-xvii of the COl)RQt 
of "Brahman;Vishl.m, and Qiva to take bi rth in the lady Anuaua, 88 a boon 
fol' ber piouB de\'otion to her husband. 

4 Vana Kennedy, &MarcAa inw the NIlI.1We and Affinity of AncWm and 
Hindu M ylhal. (1831), p. 207. 

6 VWh~u Purd~, tr. Wi.!.-,eo, i pp. 3,41. 
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already named. Sometimes the union of ~iY& and Vishnu wu 
indicated in st&tues of which one half represented Hara. and the 
other Hari. Or Hara, Hari. Rnd the Grandsire mig~t be wrought 
into one figure with fouf' faces; or with no human form the 
Holy Three might be ~ymboli"ed by their emblems, the swan for 
Brahma, the garuaa or kite tor Vishnu, and the bull for ~iva. l 
The pre·eminence of Visbnu might secure for Narayana the 
central place, with Lnkshmi hy h is !Side, while llrahm.ii. and viva 
stood in fronl in the attitude of devout wo .... hip. If Vi:-.hnu lay 
upon hi,; yoga-couch, wrapt in. meditation upon the Serpent of 
the deep. Ananta, f)'i va must take his place on the nortb wall of 
the shrine, and Brahmii oorrespondingly upon the south.2 

The worshippers of the three yaktis of the 'l'rimlirti followed 
a similar line in fi rst identi fyitlg them all,3 alld then exwting 
one of them into the realm of lhe Unmanifest as the soutee of 
the triple Energies. ]n the Great Epic Umii-Parvati-nurgii 
was much more in evidellt~e than either SanlSvati or IAlksbmL 
She is already Devl, "tkeGodtlhs .... and ~~iva's feat of arms in 
slaying the demon l\.~ahil>h,a was afterward!> lran:.ferred to her. 
The Markandeya Purana r'ai'>es her into universal sOvereignty.~ 
She is the Eternal One, by whom the worlds were made, and 
Brahmii extols her as their creator, preserver, and destroyer. 
The Holy Tbrt."e a-.:.umed their bodies at her (''OlIlmand, and she 
W&s Lakshml-Sarasvali-Durga all in one. Sublimely tran­
scendent, she yet eoncleSc.:t'llded in the form of Inlelligl'Dce to 
dwell in the heart of every creature. Mother of tht: universe, 
,he was the helper of the distre:.sed, the deliverer from terror 
and danger, and the praye:c ran; .. May thy bell guard us, even 
UI, like childrcn from s i n!.."~ The "Tllutra of the Great 

I :&0, E~t. of Hindu lconagraphy, i. vp. 2M f., 271. 
t Cpo Bao, 0fI. CIt., PI). 258, 2t;i, 86 r., 91. On the eonventio[Ul regulatitlg 

aU these details, !lee pp. 46, 290. . 
• Rao, cp. CIt., i. 377. 
I III. tbe .D&1Ii.Mahdtll"Ya, can~ \uxi-xchi. 
6 xci_ 23. In the Kdlika P1wd:(lG Devi ill exbibitOO &8 !.be telTible god­

dt!lll dWWlding bUlJl&n sacri:lice. For the victim, however, a glorious 
dtltiny hereafter III &lJIIUrod. He i. mystically identified WIth ~iv&; the 
gtWdi&n deitie3 of the ten Quartet'll, Brahrua hilnlel.f and all the other 
deitiet., Ulitmble in him; wonhip i. offered to him, and "Be be ever 10 
&H&t a linner, he become. pure from liD." The ghaa1Jy deecription of the 
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Liberation" (Maha-Nirvi'ina Tantra) presents the ultimate 
unity sometimes as " He," sometimes 8l! "She," As t;iva dis­
courses of the One who is the supreme Reality (Truth), eternal 
Intelligence and Bliss (the inRuence of the Vedanta is already at 
work), he recognises Brahnll& AS the manifestation of bill creative 
energy. and adds," By his will Vishnu protects and I destroy."l 
To him the worshipper addresses himself in his evening hymn 
as the Everlasting Refuge of all, and in del'oul meditation is 
united with him.2 But the "eternal feminine" would have its 
way. The Para-Brahman (the Mo~t High) is identified with 
the Devi, who is designated the" Primordial Supreme "'akti." 3 

.. Thou art all power .... sayl$ l;iva; "it is by thy power that We 
(the Trinity) are powerful (faktah) in the acts of creation, pre­
servation, and destruction." 'l11C Kubjikii. 'i'autra carries the 
proce!>s one step further :" Not Brahmr~, Vishnu, Rudra cretltc, 
maintain, or destro.v ; but Brahm!, Vai ... hnavl, Rudrani. Their 
husbands arc but as dead bodies." 4 It was a natural result of 
such conceptions that a husband might impart the sacred words 
of adoration to his wife; men and women of all castes, including 
even the lowest clutndiila. might belong to the same circle of 
worship, and eat and drink together from the same food. 5 

Popular devotion did mot, however, reach so high, and 'lfll$ 

unequally distrihuted over the members of the Triad. Village 
custom did not leave them unrecognh.cd. In the ~'ilpa-\'iistras, 
dealing with the rules of arts and crafts,6 eight different types 

slaughter (in whIch n umerous nUlruale ..... ere included) might well h"&ln for 
the cllapler the title "sangumary" (Rlldh'f'dJAydya). See AnallC Rutardw. 
vol. v. p. 380, tr. W. C. Blaquiere. 

I Tr. Avalon, p. 20 f. 
2 Ifud., p. 33. Brahma.fdy1t)'ya was thua no dlBtant atlallllnent, and need 

not lDvolve any pel"llOoal "eJ.:tmctIOD." 
i Adyci-Parantd-{'..o.kt':, p. 60 j cp. p. nvlU f. Cp,~, op. cil. , p. 342; 

aeoording to the Supra-bhOOdgamQ. Durgii. (lime out of Adi-C(akti. 
4 Quoted by A"a1on, p. UIV. 

, Ibid., pp. 44, luvili. 
G Cp. Ra.rn Raz, Euay 071. tlu Art:hllflCtliTt of the HindU' (1834). The mOlt. 

lmponant of the doeulDenu which he collected "111'811 t:ntitled. the M~ra 
~ra. It.. date 18 unknown; but It refers With toleration to the worahip 
of Jaw ~d Buddlueta. The treatises point out dlstlDCt eitel to be _ 
apart for erecting their temple@' 1n vdlagea and towna, ~d prescribe rules 
for the OODltruCt.i.OIl of imaget, .pp. 9, 46. 
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of villages and towns are described. The general plan of the 
Jarger villages was recl;&ngular. One wain street (rajapotka, 
«King Street ") ran from ~!&$t to west; a second ('~Broa.d Street") 
crossed it from south to north. l In the middle WIlS & temple, 
if the village was sarvato-·blwdra, "in every respect baJfpy," to 
one of the Holy ']'hree. ~ In other centres there was a Brahms 
shrine in the form of fI. HqU&re cell, with an entrance on each 
side facing the four cardinal points. Different rules were laid 
down for the admission of a Vishnu image or a ~'iva-linga, 
a.ccotding to the ritual of lh(!ir consecration. The pious vil­
lager bad hi .~ own tutelllry deity, the object of his personal 
trust; the family was under the protection of the household 
powers, and the village h;u:] al~o its local guardians. Brahma 
himllf'lf '! till held-cwn 1I0W holds-a place of hononr in the 
cultus, though but few temple!> are dedicated to his name.' 
Tbe principal festival in every temple is said still lo bear his 
name, Brahmot.sava (" Bra,hmll-festival "). He is revered as the 
guardian of the sacrifice at malTiagcs, funerals, and many oHler 
ceremonie!.. and the Brah.man who represents him is provided 
with a seat, betel nut, Rowers, sandal. alld cloths .. Oracles are 
still vouchsafed by him, n.ud the prayer goes up. " We have 
been remiss in thy worship. spare us: gmciou.<:Jy remove all 
e\'il from us ; give us health for our body; increase our wealth 
in the house and on the fi,~ld." 4 

When Buddhism had b<een carried into Ceylon by the gTeat 
mission of Asoka's son Ma,hendra,5 the way was formlllly opened 

1 Cpo Hfwell. Ancient and M"edieval Archilrul"re of ltldia (1915), p. 10. 
I Ram Raz, up. cit., p. 42. 
I The ete.temen~ so often repeated, tha~ all Ind ia contains but one, 8(lem~ 

to bave been first made by Tod, Annal8and Anli.Juihu of R,;,ialthan (18~9), 
i. p. 773. T1u lmpmal GautUeT of India, "Tile Indian Empire," i . (1907), 
P. 420, only reoogni6et four. Gustav Oppert, On the OrigifI<Jl ],ihabilarw of 
II\di<l (1893), quote:ll a popular proverb to the effect tba~ II. homele.s JnAn 
laYs," I have no houBoe lib Bn.hmi," p. 288; but he name& several iDetance.~ 
in different pam of India. A etone found at Tewar (6 milee west of 
Jabalpur, Central Prov.). datE~ A.D. 1I77, beau the inatription, "Let. 11' 
adore hilll who is knowledge and hliu, the Supreme Brahman, .•. the God 
of gods. the parent of the world," Epigrap'Ma Indica, ii. (1894), p. 19. 

4 Oppert., pp. 256, t99. 
i Or,.according to another tJ:adition. hia yon.nge.r brother. 
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for Car-reacbing religious movements. By what steps the 
';u1ture of the ancient Aryan immigrants W8.S gradually spread 
trom North to South can no longer be traced in detail; but it 
completely C&ptun.>d the Dravidian peoples. Yuan Cbwang, on 
his long travels as far IllS Conjeveram (or a little further to 
Negapata.m 1), found Devtl. temples everywhere established, and 
Buddhist and Jain monasteries stood side by side. The 
Brahmans had probably occupied sacred caves before the 
followers of Mahiivirtt. and Gotama; 2 bu t the cults of Vishnu 
and <;iva only emerge into inscriptional di"tinctness ill the 
early centuries of our era. Down to the cnd of the fourth 
century name~ compounded with ('iva are on the whole more 
frequent in the South; those which contain Vishnu are much 
rarer ; while Brahmii. appears only III the North. and even there 
but seldom.3 About A.D. 400 two reservoir; and a house were 
dedicated to Vishnu undel· t he title Bhagavat at TusaDl, in the 
Hissar district of the Punjab.4 A little later. 484-5. a column 
was erected at Eran, in the Central Provinces, on which be was 
celebrated as .. the caU1>{! of the conlinnance, production, and 
destruction of the univcr!>e"'; and in the :.ame locality a statue 
of the Deity in his boar form pre~llted him as "the Pillar of 
the great house of the Th:ree 'Vorld .~ "'; while in fl tem ple built 
by the Gupta king Chakmpiilita, 457- 8, he wa<; designated the 
.. Conqueror of di .. trcs8 .... who" became human by the exercise 
of his own free-will." !> A t Allahabad (iva was described about 
550, as the poets of the Great Epic had bung, with Dlatted hair, 
bearing the Gange .. on hb head, in h is character of " Lord of 
the animals " (PSfllpatiV' The fiery wrath which consumed 
Kama, god of lm·c, wben he intruded 011 the Great \' ogiu's 
meditation, is commemor~~ted at Malldasor (in the West Malwa 
divis10n of Central India), 478-4.7 He is paramefVara, 
.. Supreme God " (44.7) ; be is bhava-8rij, "creator of existence," 

I Wattertl, On Yuan (,'41OO»g, II. p. 226. 
1 Buhler, EpigTaphia lru:lu:a., Ii. (1694), p. 322 . 
• Ludere, on uEarly Brahm! Imc.rr.," appendix to E~. ITtd., l:. 

(1909-10). 
t Fleet, (bptulmar. Indlc., Ill. (1888), p. 270. 
6 Fleet, 01'. cit., pp. 90, 166, 61. 
• Fleet, or. cit., p. 1. But on this title see Lect. VI., p. 352. 
1 Fleet, 02'. eit., P. 87. 
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who bas employed Bra.;hman to eKed the continuance, the 
destruction, and the renewal of all things, and thus brought 
him to pitrittla, the" fatherhood" of the world.1 So the stream 
of pioos foundation!> begins to flow over the land. Victorioll& 
sovereigns, widowed qUet~ns, successful generals, wealthy Brah­
mans, provide endow ments for the religious merit of their 
parents and themselves. There is no sectarian antagonism 
between the followers of thl' two great Deities. The SIlme 

dynasty may promote either cult; the same king may bcsto", 
his favours all both.2 A Brnhman trRined in all the schools 
might boast, ill dedicating a temple to ( iva (in the Central 
Provinces, ] 161- 8), that. he .. had crushed the colI<--eit of the 
Cbii.rll.ii.kRS, drunk up the Buddhist ocean (" difficult-to-he 
restrained "), ilnd bt..-en a god of death to the J ai lls." -' But 
the Huddhist Dantivarlllan, in making !I. grant to the Arya. 
Sangha of Kiimpi lya (G ujarnt), fur the provision of flowers, 
frankincense, lamp~, and eoilltmellts, in the ninth century, did llot 
disdain to invoke the protection of Vil>hllU and (iva.' 

The Gods of the Triad, sometime'> with subordinate deitie'l 
associated with them, appear in nJany variations' of order, each 
one taking the lead in turn. Only rarely is Brahman com· 
memorated as .. the Supreme, the Cause of the production, 
stability. and destruction of the Three Worlds, the True, with­
out end and without begil1uillg, who cons i~ts of knowle<igt' alone, 
One, the Abode of Immoriality."b The devot ion to \' jshJ).u 
caJ.led for the representations of his Descents as Roar and as 
Man-Lion in almost all the early temples; and in his form as 
Lord of Yoga his image ""8.5 placed in a niche on the west of 

I Fleet, 01'. cU., po 155. 
l For inst&.nee, EpilJT. Iwt., i . 211 ; VI. 320; viii. 3l6; xi. 305. 
a Ki~lbom, Eptgf". lnd., I. p. 44. 
, Bhandarkar, t1nd., ,>1. (1900), p. 236. 
~ HultZllch, &mh Indwl< bucnplWru, II. , pt. iii. (1895), p. 353; in the 

reign of the Pallava kmg, Nandivarrnan, on the Malabar and Coromandel 
c:oa.at. The inBCnptlOn i, not dated.. The Palla"a dynasty was destroyed 
by tbll Chola king RHjarija toward. the end of the ten~h century. Atten­
tion may be called. alao, to !.be great Brabmi f&eell on tower. of temple. 
and cit! gateways in Cambodi&, e.g. III the grea~ temple of Bayon, con­
eecrated about .LO. 900. FE'rguuon and Burgess, HUt. of Indian ClAd 
BIUWm ArMil., ii (1910), pp. :39il, 397, 401, 408 (Siam). 
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the central shrine in all old temples, sometimes with his consorts 
Lakshmi and Bhumi-DevI (the Earth goddess) on his right and 
left, while ((iva was figur~~ on the north wan, and Brahms on 
the BOuth,l Over these f4)Undations brooded the sh&dow of the 
transitoriness of life. and the longing for tranquillity and peace. 
The wife of a general in IW.jputana, "seeing the vanity of 
forlune, youth and wealth, in order to cross the troubled sea of 
this worldly existence," 'built a temple to Vishnu (661) and 
erected a statue in his Ilame as Vllsudeva.2 The <:aiva Buddha­
raja in Baroda grants lL village to a Brahman (609-10) to 
provide for certain rites ". as long as the sun, the moon, the sea, 
and the earth endure"; and exhorts future kings to maintain 
the gift, "bearing in mind that the world of living beings is 
unsteady. like a wave of the sea raised by a fierce wind, and 
wealth is liable to perish, while virtue endures for a long 
time."'! Devotion travened to Burma, and a piau!. Vaisbnavite 
quoted at Pagan in the thirteenth <.'cntury a verse from a hymn 
by a Vaishnava sai nt named Kulayekhara before the ele\"enth: 
., I havc no regard for merit, none for a heap of wealth, none at 
all for the enjO)'lncllt of lust. VVhatever is to happen, let it 
happen, 0 God, in accordance with pre\·jous actions. This 
alone is to be pruycd fOl·, aud highly valued by me-in e,·ery 
other birth let me por.s.ess unswen·ing devotion to thy lotus 
feet:' ~ 

Vishnu, of course, is frequently glorified as the upholder, 
destroyer, and (through Brahman on tlle lotus :.prung from his 
navel) the creator of the world. Now it is on Siinkhyan lines, 
as in the North-West P rovinces (953-4); b or at a later date 
(1515) he is described as "known from the Vedanta, who, 
though his nature is knowledge, without end, Ilnd existence, 
yet, In order to perform t.he duties of Magha"at (lndra), wears 
an nlusory body."6 Hef1~ is an interesting glimpse into tbeo--

I &0, IIp. cU., i. pp. 39, 41, 86. 
S Kielhorn, Epigr. Ind., IV. (1896), p. 29. 
J Kielhorn, ibid., vi. (1900), P. 300. This was already a well-known 

ve~; cp. iI.. p. 299, {rolD the, Niisik distriCt, r.95 
t Hultucb. ibid., vi.i. (19m~), p. 196. Such hyn\nB seem Lo have been 

actively oompoaed before 750 (ibid., ):L p. 1~6). 
6 IGelJ.\om, ibid., i . p- 130 . 
• Luden, ~-t Vl. P. 109. 
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logical theory: Viehnu i. really all the other gods. Just as he 
ill identical with Brahman and Qiva, so be eoOO.e8Cends to mani· 
fest himself in beings whiich do not claim to be eelf-existent or 
without beginning. It involves some partial limitation oC his 
own nature. some Docetjc assumption of 8. temporary form.' 
~:aiva piety reached the $iDle eud in a different way. .. Vic­
torious is the Etemal StbAnu (the "Steadfast" or "Stahle"'), 
whose one body is formed by the coolesrence of all the goro. ": 
so l'&D the dedication by King Kakusthavarman (500-550) on 
a great tank in Mysore' adjoining Ii temple of \ "iva.. l Five 
centuries later, ]001-2, the t;1I.iva theologian could embrace 
not only the Vaishnavite,. but eveD the Buddhist 8.Qd the .Jain; 
.. Adoration to that ({arv&. who cau~ all (gods] to he compre­
hended in rhi.'lJ one [person], h(, whom those acquainte<l with 
the Ved8.nt& csJ.l Giva, the desire of the mind, while people with 
true knowledge call hiw the One Supreme Brahman, the lnde~ 
struetibJe, Ageless, ImmortaJ: others, the v('rily Auspiciou .. 
Buddba:. others, again, the Spotles. .. Viimalla (Vishnu), the 
Jina. " 3 On the mater:iaJ side he may be figured shariug a 
body with his consort Parvati, ot' ~ ith \ ishnu :.' or he may 
be presented as the ejght~formed Lord of being.'l, constituted 
out of ether, sun, moon, fire, earth, the sacrificing priest, 
water, and air.$ Such :statements, however, were confessedly 
inadequate to his glory. His tnlc nature not cven the Veda 
itself could reveal; 6 mortals could only apprehend him as 
the Sole Architect for the COD!>truction of the universe:. 7 
"cause of the producti4:>Il, existence, and destruction of the 
world, without "/(i.!lii~power, yet po8'iCSsed of it in many 
shapes. free from attributes [gunlU, perhap;t be Three Strr..ncl!<o 1, 

I Cpo the Buddha., ank, pro 66, 97. 
, Kielhorn,1bid., viii . (190:;), P. 33 . 
• Kielhorn, ibul., i (1892), P. 160. lllllCnptioll at KhaJur&.1!o, ~.ntral 

India, .LD. 1001- 2. 
, Ibid., "iii. P. 314, "the nry eOlbodImeot of merey"; South lNi:ian 

itwm"., II., iii. p. 386. 
, Kielhorn, ibid., ii. (l89<il)., p. 14. Cpo the iDvooatlOD to Kii.lidiu.'s 

famol¥ play, f40b~ perhaptl "io the baginoing of the fifth century 
.LD." j ~p. KacdODeJl. &tu1ri' LiUrrMVI (1900). P. 3~ • 

• Kielhorn, ibid., ill. (ISH), p. 78. 
1 liot"d., pp. 20, lB. 
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yet endowed with them, the Self-Existent and the Most Higb 
Lord." 1 

The development of an:hitecture and sculpture which led to 
the erection of temples and statues was accompanied by vanous 
modifications of the ancie:nt ritual. The protests of .Tains and 
Huddhists against animal sacrificet.led to lheir gradual abandon­
ment by the higher casb~s. The path of "works" was still 
trodden, but in a different spirit ; and the external forms Wel'e 

regarded as the meaDS of a,n inward culture of the heart. Devo­
tion poured itself forth in pious hymns; the repetition of the 
sacred name established a direct communion between the believer 
and his God; and while 011 the one hand the approach to the 
Deity by certain con!>eCTated formultc (mant raa) was not devoid 
of the contamination of m!lgic,2 the nobler minds did not shrink 
from making high demands upon the concentrated attention of 
the worshipper. The adhiv(laana ceremon)', when the priest 
drew near to Hari (Vishnu), required bim to discipline his 
person so thflt his material body and all {Jbject.~ of sense­
perception should be mentally tra.nsformed into the spirit of 
universal nature, the Mahat or "Great," which should in its 
turn be merged in the" absolute rell.!" in man, the unchanging 
and perfect knowledge Cl~l1ed Vasudeva . .l This is the Indian 
equivalent of" worship in spirit," concei,'ed on the intellectual 
side. The modern C.:aiva followers of the great Vedil.ntist ~:an­

kara at Bcnares are said still to repeat a hymn on the" sacrifice 
of self" before breaking fast containillg the following lines;-

" And of the sacrifice performed by t he master who has under­
stood these truths, the soul is the perform~r; the heart the seat of 
the sat!rifieial nrc; sensual desires the ~hee; /lnger the sacrificial 
lamb ; contemplation the fire ; the period of sacrifice as long as 
life shall last ; whatsoever j ,s drunk the Soma drink; and death the 
sacred bath that finishes the ceremony."· 

I .LD.600--700. HuitUleh, ibid., :I . p. 8. ('p. xi. (1911), p. 140, at All •• 
haba.d, 1047. Cr. other identifications with Brahman, at Benares, 1042 
(Kielhorn, ibid., Ii. 3(0), or Hcwah, 1l7r, (Ktelhoro, Indian Antipary, 
XViL p. 228). 

1 Cpo the Agni PUra~j!l, passim. 
3 Agni P",f'dIJll, lix., ed. M. N. Dutt, 1903. 
, Lif. GM Tima of Sri. SMoiwrn, by KriehDUwt.lbi Aiyar, quottd by 

Havell, Bmaru, the Sacred au) (1906), p. 61. 
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The preparation of the image. the selection of the material 
of wood or none, the deta:ils of its form, the ceremonies of its 
installation, were all regulated by elaborate conventions, like 
the choice of temple-sites and the erection of the fabric,l A 
rite of consecration brought the deity into his temporary abode, 
and there he dwelt like a monarch surrounded by the attendants 
of bis royal state. Just as in Egypt, be received daily homage ; 
he was bathed and robed; ginb1'f!l'S chanted his praise; flowers 
and food were spread befl:>re him; on great festivals he rode 
forth in his car to give his blessing in return for the acclama­
bons of the crowd. Troops of ministrants of every rank were 
needed at the greater sanduaries, and large foundations were 
further established for the maintenance of learning and the 
'N>ljpf of the poor. Provision must be made for the maiuten­
Anee of the building itself, perhaps for gilding its doonl or for 
adding and gilding new domes. The statues must be covered 
with gold and adorned wifh jewels; the temple ve&els must be 
golden too. 2 The costs of worship mu~t be met; incense,lights, 
perfum~ must be provided; the guild of the gardeners might 
be required to furni .. h two hundred white roses daily and two 
thousand fragmnt at-ander blossoms (1l28i, Gujarii.t).' Be~ides 
repairs to the fabric and the enrichment of the cultus, food and 
clothing must be supplied for ~tudent-asceti<:s and the teachers 
who lectured to them. The ~pectac!e of an uninterrupted line 
of (&iva saints" in whom austerities and maje/Jtic splendour 
dwelt harmoniously together" (rewarded by princely htiftz. of 
elephants and horses and ,>plendid robe<l to the mona<;teries) 
drew forth from the court poet the admiring exclamation, 
"Happy are those rulers, 0 Lord, who with unswt'Mling minds 
worship thee, and employ their wealth in works of piety." - The 
widowed queen Viisala in the eighth or ninth century built II 
temple to Vishnu (in the Raipur dietrict, Central Provinr.ell), 

I Agn' PUrdM, xlni If. Cpo the fuknJ.Nitl--Sdra, tr. B. K strur 
(Allahabad, 1913), cha}l. IV, IV. 147 fr .. "The chal'act.eristlc of an image Ie 
it.s power Ilf helping forward C(:>ntemplatlOll and Yoga." "The linages of 
the gods yie.ld happlneaa to men; thOle of men yield grlet" 

I Epigr. Ind., vi. p.2:n ; IV. p. M; Ill. p. 7. 
, 11M., iU. p. 268; ix. p. 340 j I. p. 275. 
I Ibid., iv. pp. 63, 213 j 1. p. 268 (iD the Central ProVlncea, about 

1(00). 
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And attached five .. mages to it for the maintenance of temple 
and almshouse, the support of the servants of the sanclnllry, and 
oftweJve Brahmans, four for each of the Three Vedas. t Vajra­
basta III. (Madras, 1061) granted a village to nve hundred 
Briihmans who delighted in" the six acts of sacrilicillg. conduct­
ing sacrifices, studying, tellching, giving and receiving. and were 
well versed in the sacred lore." '! Kings of unusual weAlth and 
piety would ascend the tui'ii-purruhu, like Govinda IV. (Gujarat. 
980), in honour of the Holy Three. He weighed himself against 
gold, which was then dil>tributed in lar!,<e donation!; to Brahmans; 
and eight hundred villugf$ were assigned for temple revenues, 
worship, feeding establishments, and clothing for 8.5(:etics.3 The 
f,,'l'eat temple at Tanjorc required a huge staff of sen'ant.'l, includ­
ing" dancing masters, musicians, drummcr>., singers, acconntants, 
parasol-bearers, lampligh-lers, watermen. potters, wa'lhermen, 
barbers, astrologers, a brazier, carpenters, a goldsmith, and 
others.'" Such endowments were not limited to temples. 
S\'apnc'rvara, general of an Ea..<.tem Ganga. king in Orissa, 
ubout J200, not only pro'~ idcd a lIumber of female attendants 
for (,iva, laid out a garden, buil t a tank and open hall, but 
added wells and tanks on road., and in towns, put lights in 
temples, erected c1oi~ters for the study of the V(.-dIl.S, and founded 
a " Brahma-city " for pious Hriihmans.'" 

The appeal'anCt! of dam:ers in the temple-lists and the pro­
vision for the pcrformanc.c of plays imply that the drama, in 
India as in Greece. was plll.ced under the protection of religion_ 
The first positive document attesting the existence of dramatic 
representations associates the new art with the legend of 
Krishna}' But it fell especially under the patronage of (,iva... 
Had he not invented the :style of dancing known as Tiindava.., 
and did not his consort Parvati give instruction in the Liisya. 
modes of great importanc:e in the chorus? 7 Acted only on 
puqJ.ic or solemn occasions, 8. royal coronation, a religious 

I Epigr-. Ind. , zi p. 185. t Ibid., iz. p. 9fl. 1 lbid.. , vii. P. 4~. 
, 8. Indio" InfCIT., II., iii. p. 260. 
I Ey.gr. ImL, vi. p. 199 
II Sylvain Levi, lA TM'Un [ndim (1890), p. 316-
, Wilton, StUd Specil'lI'IU of 1M Theatre of ~ Hiru/u. ' (1871), i. P. 19; 

U.i, 0Jl. c\t., p. 298. 
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holiday, • temple feativall, the play was often opened with an 
invocation for the protArlion of some deity. Thus in the 
J"ikf'nma and Urvayi, as<:ribed to Kiilidasll, <;iva, "who is at­
tainable by yoga and bh.akti, the One Spirit (PUTUlha) of the 
Vedanta., spread through all space. to whom alone the name 
of iyvara (God) is applicable," is entreated to bestow final 
felicity upon the audienal.1 The quaint philosophical morality 
play known as "The Rise of the MOOD of Intellect"2 opens 
with a parallel between t.he mirage of water au 11 sandy plain 
and the great illusion whicb treat.~ the universe. constituted 
out of the five elements~ ether, air, fire, water, earth, REi real, 
and rises to adoration of the Stainless Being in he&\'enly 
blessedness, the radiant o~ject of his own knowledge. It is 
the Glt:aL Yogin (iva who pervades tbe world. Strangely are 
the two cbaracters of the AS(.'Ctic and the Dancer blended in 
his figure. The dance c,f «;iva became a favourite subject of 
religious art, and was invested with strange mystical mcanings.3 

The poets of thc Epic h;a.d reprC'icntcd the vicissitlld~ of the 
individual soul as thc sport of the Most High.' The changes 
of the universe were the giant game of Nature; ~ the destinies 
of men were the pastime of Vishnu; G and (iva played with thE" 
world as his marble balP Behind the !'oeverities of law, through 
all the ceaseless rhythm of creation, maintenan~, and dis­
solution, the artist discerns something more than the impersonal 
Absolute of the philosopher. In the ecstasy of movement­
unlike the violence with which at Elephant&. and Ellora he 
tramples on the prostrat e form of the demon Tripura-~'iva 
ill caught up into a rapture of delight. The famous bronzes in 
the Madras Museum seek to express this combination of tireless 

, Wilson, op. cit., p. J96. 
~ Pra.bodha Chandrodayo., tr'. J. TAylor, 1812. A German tramlatiun (by 

Goldatucker) was j",ued at Kuni/olsberg 10 1842. Thtl 1>lay expollnda the 
Vedanta as taught by (:ankara. See Lect. VI. ' 

• An interesting study of popular qalvlam among the ~iva qiiktM in 
BalpJ will be found in tb.e Folk Ekmctl in Hindu lhdt""t, by B. K. 
Sarbr,1917. 

I MM., xii. 309, 3, .lrf4drlham. 
~ Ibtd., xii 314, liS . 
• 1lU., iii. 189,64.-
1 11Nl., xiii. 17, 160. 
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energy and U1utrained grace,l For !,ucb vision the world is 
no place of suffering, laml~ntation. and woe. lIor is it a scene 
of irrespousible caprice; it needs no moral j ustification . it is 
the expression of that unstintcd joy which Indian thought 
associated with in6nite Reality and Intelligence. 

I Cp. V. A. Smltb, H Mtqry <11 Firle A rt t 1l 1ml"l 4nd Ceylon (1911), p. 
250; Havell, The N eall! (Jf Jmban Art (IIHl ), l' 'i9; A. K. Coomiil'Uviimi, 
EhddMnta Vip~lal. XIII. 1 (J uly ] 912), " The Dance of ~1Va." 



VECTURE VI 

PHILOSOPHY AND RELIGION IN ~AJVISM 

THE "study of the philosophical movements of India is em­
barrassed by the same difHculties Wi the history of its literature. 
No fixed cbronology marks the Tise or the decline of its chief 
~hooJ.s; tht:h founders lOlly be legendary figures like Kapila, 
and even if they call be attached with any confidence to 
particular persoualities, the data of time and place "may be 
quite Wlcertain. To tr:'lnspose Plato or Word:-.worlh into 
preceding generations would render their teaching wholly 
unaccountable , but ~~ankara. the famous c:lponent of the 
philosophy of Admita or "Non-duality,'" which so profoundly 
affected all the higher thought of India, has been variously 
placed by modern students between the siIth and the ninth 
centurie!' without enconnteling any obstacle from contemporary 
conditions. Two or three witnesses, however, may be cited 
who testify to the growing variety of speculation after the close 
of'the Great Epic. 

I 

Four chief systems wl~re recognised by the poets of the 
Mahiibhiirata. Oldest of all came the teachings of the Veda 
and the forest-sages concel:'ning the Brahman and the UniversaJ 
Self. Over agllin!.t the idealism of Yiijuavtllkya rose the 
Siinlthyan dualism of l\1&tter and Spirit, and the doctrine of the 
Three Strands. '1'0 this the practice of Yoga added the 
conception of ls:vara or God, the same cosmic ontology lending 
iteelf alike to atheism and theism. Two other types under the 
.IO~ignty of Vishnu (the Piit!.charatra) and <,;iva (the P~pata) 
complete the meagre lis1.1 But in the centuries befo~ the 

I Mbh .. xii. 360, 1, 63. Cp. a1Ue, pp. 184, iOO. , .. 
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poem was closed speculation was actively advancing. The 
Buddhist schools of the Great Vehicle were engaged in vigorous 
debate ; and the Jain Haribhadra (by birth a Brahman), who 
died in A.D. 5iS, could reckon six systems, including the 
Buddhists and his own co-religionists, the Sankhya, Nyiiya, 
Vai~shika, and that of Jaimini.l Who Jaimini was, and when 
or where he lived, is unknown. Bul his name is attached to a 
body of teaching founded on the Veda, and designated 
Milllii:r[l3a, " inquiry " or " inve'itigation." It was concerned 
with the Karma-k~. or ""'ork -section" of the ancient 
Veda, which WIU> a.;,sumed to be eternal and constituted the rule 
of human duty. Here was no metaphysic, con(.'erned with the 
relation of God to the world, or the nature and desliny of the 
soul. It dealt with t he sacred text and the principles of its 
interpretation, with difficulties caused by apparent (:ontnt.dic~ 

tions, with various element:. of ritual, with sacrifjce~, offerings, 
and hymns, and the merits and rewards of their perform&nce. 
These were expounded in the form of Sfltras,2 condensed 
summaries which a teacher migh t expand in oral instruction, 
or a commentary explain in writing. This body of Vedic lore, 
attributed to Jaimini, acquired the name of Piirva-MimiiflUii 
or "Prior Enquiry," in relation to the .hiiina-kii7Jda or 
" Knowledge-section ," based on the .. peculations of the Upan­
ishads. To this Haribhadra makes no allusion. But a century 
later the poet Bana, conh!lllporary' with Yuan Chwang at the 
eourt of King Har~ha (A.D. 606--648), does not overlook it. 
Deep in the forest of the Vindhya d welt a Buddhist mendicant 
named Divakara-mitra. The king , in search of his IOi>t sister, 
whose husband has been slai u by a neighbouring pI·int:e. makes 
his way through the glades: to visit him. W e bave already seen 
how, in mocking veil!, the poet pictures him In the midst of a 
concourse of followers from \'arious provinces, and students of 
all the philosophies.3 Among them were followers of the 

1 Max Muller, ~u; SyBkt'lU, p. 5i5 . 
. 1 Cpo antt., p. 203. Sutta, f:rom si" (Latin ,u-ere), to "aew," denotes a 

thread or cord. Just as our" t.u:t" iB the wo'en fabriC of tboughb and 
woro. (fl'Om V-u-re, to "weave"). 80 the threadd of 8tatement and proof 
were .tretche4 out t.o form the bULl! of the whole philO8Ophieal web. 

I Cp. Lect. II., p, Ill. 
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Upanishads, not yet identified with the Ved&nta.1 B8na makes 
no reference to Jaimiui and the Piirva-Mimiimsii.; nor does 
be mention any name in connection with the studJ of the 
Upanishads, the foundation oC the « Knowledge-liectioll" which 
ultimately acquired the title of mtam-Mimiimsii or "Posterior 
Enquiry," What was th·e significance of this relation? Like 
the purva-Mimii.msa, its suCC(';Ssor V,805 thrown into Sun-form; 
it was, moreover, attribUled 10 a definite author, BooarB.yana, 
but nothing more is known of him than of Jaimilli; and the 
literary and historical problem is made mort' perplexing by the 
fact that each is represented as quoting the other! Both 
appear for the first time by name in the commentaries of 
<;ankara in the ninth century.2 A brief conspectus of philoso­
phies, under the title of Sarva~Dar\(J'f)a~SiddM.nto,-1"a1!lgraha, 
attached in chapter after chapter to \'ankara himself (but, says 
Prof. Berriedale Keith, in agreement 'with Eggeling, <~ probably 
wrongly .... ). d escribes the "M"imiimsii. as the greatest of fourteen 
branches of Vedic knowledge. 

«It consists of twenty chapters, and is divided into two parts in 
accordance with the subject-matter dealt with the:-ein. The Piirva­
MbMmla deals with the sul)ject of karma (or ritualistic works), and 
extends over twelve chapte rs. 

The :iiJras relating to this have been composed by Jaimini. 
The commentary is the work of Qabara. The Mimiimsii·l'iirtlilra is 
the work of Bhatta, as it has indeed been composed by the great 
teacher (Kumarila) Bhatta. 

The UlwrcrMimibmii, on the other hand, consists of ~ight 
chapters. and it is also d:ivided into two parts under the heads 
dealing (respectively) with deities and with the wisdom (of true 
philosophy). Both these divisions of the UUa ra-Mimamlii have 
alike had their liit1"lU composed by VYiisa." B 

I Bartha Oarita, tr. CowellllDd ThoIlWl (189i), p. 236. 
:l On ~iU.:.ara's date, see btilow, p. 308. Qabara Svilmin wrote a com· 

mentary on the Siitras of Jaimini, and the farnoue Kumarila Bha~~ whom 
tradition ueoeiated with violeltlt persecution of the Buddh~tfI (about 7(0), 
added further annotations. 

• ThI &11»-SiddMnta-Sa1Mroha, tr. M. Raitgilcii.rya, M.A., Madl'8ll (1901), 
i. 16 if. Prof. RaIigicirya in hill introduction BUpportl the aaeription to 
Qankala. ~or" eom:pleted end," wall a term applied to eetabliahed 
doctrine, a pbilOlOphie&l Or edentiftc acheme, and then came to designate 
worb (eepoci&llyof aatronom:, or mathemauC8) in which aueh principles 
w.re upounded. Vyfl88 (the" arranger n) wu the traditionaJ ootnpiler of 
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The Siitras of the MimimsA might thus be regarded as a " 
literary complex, one part of which waf; designated <4 priol " and 
the other" posterior," somewhat after the fashion of the group 
of" Prophets" forming tblc $eCOnd divi"ion of the Canon of the 
Hebrew Scriptures, whcl'E~ the books foUowing the Law from 
Joshua to Kings were reckoned as the" Prophet!£' Priores .... and 
those from Isaiah to Malachi (without Daniel) as the " Pro~ 
pbetre Posteriore ... " But the division of the Mimlirns8. may 
have reierem:e to the stllg:es in the life of the "Twice-born,'" 
when the householder of lhe three upper C&.o;;te'3, after due per­
formance of marital duty and the pro\'i ~ion of otf.~pring to 
continue the family line, retired into the forest for meditation. 
and quitted the path of "works" for that of "knowledge.'" 
Prof. Deussen has suggested another analogy, in the seq uence of 
the New Testament UpOIl the Old, when life under the Law 
passes into life in SpiriP The Slitra!\ then corre-pond broadly 
to treatises of Christian dogmatic.., and have a distant re­
semblance to the books of .. Sentences'" which served as the 
foundation of theological teaching in the medieval schools of 
Europe. These were baSi:!<l on Scripture and the Fathers, and 
ran a parallel course in time with Indian production, leading 
off' with tho~e of hidorc of Se"i1Ie (560-636). Most famous 
.... as the collection of Peter the Lorn bard, ldagi.,tIT S entrntiarum, 
lecturer in the Cathedral School at Paris, whose work wru. com­
piled between 1)4.5 and 1150, in four books dealing with God, 
the creature, the incarnll.ti on, redemption, tbe \'irlues, the seven 
sacraments, and the "last things." It gained immense popularity, 
and became the accredited text-book in almost e"ery tbeologica1 
school. Nunlberless commentaries were demted to its elucida­
tion, no fewer than 180 being written in England.' Indian 

the Mahr,bbiirata, and even of t.he Vedas them-elves, and might be identified 
With K.nahna In the Bhaga-vad Git.1, AV. Hi, Kn'IIbllJl. claims to be the 
author of 'he VedSntas (u. th,~ Upanlshadll, so Te:ang, Garbe, and othel'll). 
Bii.daril.yana was then supposed to be another naUlt' for VyRsa. 

I At the preeeut day" the Karma Kanda of the Vedas h&9 almoet dis­
appeared from Iudia." Cpo SWiUnl NlvekallAnda. L«turu on JiilfM Yoga 
(No" Yon, 19(2), p. 2Bfi . 

• By,e- of/he VcddflttJ, 'r. J'ohulton (1912), p. 20 . 
• Encycl . .BTU.,11 ui. p. 293.. Tb~ were practically the lec:turea of the 

teaehen in the monaateriea. 
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lertility, which so far surpassed the West in Epic magnitude, 
was fortunately more re:strained. 

The Siitras of Biidarliyana are founded on the Upanishads, 
and as these books stood last in the literary groups attached to 
the several Vedas, their teB~ingcame to be known as "Veda-end" 
or Vedtinta. They often 'bear the title Vedi nta-Siitras ; or they 
are designated Brahma-Sl~tTlU, as expositions of the doctrine of 
Brahman and the true dhine knowledge. They are also termed 
(:anraka-Siit1W (from fii~"'lra, "body"), inasmuch as they deal 
with the embodiment of the Self, the unconditioned Su preme 
Brahman,l and hence with t he whole system of teaching concerning 
God, the world. man and his destiny. 2 Expre~sed sometimes ill 
only two or three words, they are inc\'ilably elliptical, and much 
of the difficulty of their interpretation depends on the supply 
of suppressed terms, premis!;es, or links of reasoning. Booarll.yana 
is himself cited in nine pa.~es ru, the holder of certain views, 
and seven other teachers are similarly named. The second 
section of the second chapter is O{-,cupied with the refutation of 
a group of six false sysu!ms, the Siillkhya and Vailfe:-hika.. the 
Buddhist and the Jain, th,e PiiIichariitra and P~\\pate. (the order 
seems C8SUaJ, for the two middle denominations, which rejected 
the authority of the Veda, are unexpectedly salldwiched between 
those which aceepted it;). But these criticisms supply no 
chronological clues, and the date of the Siitras is still unde­
termined. Nathe schola:r~ seek to throw them back 9..'1 far as 
possible, and have even proposed the period from 500 to 200 B.C. 

The references to Buddhist schools of the Great Vehicle render 
such an ascription impossible, and point rather to the early 
centuries of our ern, when the vigour of Buddhist speculation 
was enlisting the inten:!st of Brii.hman students, and the 

I Rimllnuja, f]ri- Rlubhllu , i. 1, 13; SEE. xlviii. p.23O. On Rii.mll.nuja'a 
doctrine of the "body" of 'the Supreme Soul, SeI below, Lect. VII., 
p. 397. 

1 Th1l3 ,<aftkara lay! it down that" it i8 the aim of the qiiriraka 9i3tn 
to ahow that there ia only one h igbe.t Lord (pat'a1l'WIf'Mra), ever unchanging, 
who-e aubllt&nce iB cognition (l'ijMn.d/uUu), and who by meaUB of Neeeieuce 
1po&Ilifeat. himaelf in yadou! ~7ay .. just all a thaumaturg appeal'fl in varioul 
ihapee by toe&D.8 of hiBl'DAgical power (maya)." i. 3, 19, tr. Thibaut., SBE, 
uxiT. p. 190. The analogy of the juggler freqUeDtly recurs in VedAutio 
litoenture. 
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principleti of rival philosophies were being systematised. On, 
these grounds Prof. Jacobi b&!l provisionally p~ them bet"een 
A.D. !tOO and 450,1 

II 
The Vedilnta is foundE:d expressly upon the Veda, and in 

particular upon the Upanishads. But the doctrines of these 
ancient philosophical trada were by no means unifonn, and 
centuries of speculative activity had naturally de,·eloped. different 
ichooll of interpretation. How early these began to di vide 
upon formal issues it is impossible to a~certain. The growth of 
the leading types can no longer be traced, but it is certain that 
the two most distingui~hed commentators, ~;aDkara and RAmi.­
nuja, the representati ves of monism and partial dualism reo 
spectively. bad mllDy prede(;e~sorl'.~ while they in their tum 
started fresh developments. The teaching of (ankara acquired 
an immense influence, cl.,pecially ill Brahmanical circles, and 
powerfully influellced both medie"al and modern thought. An 
Ilctive literature was generated by hi~ writings, and a ... ucccs­
sion of disciples further ela.bomted his flmdamcnta.l conceptions. 
A later writer, aga.in Ofullkllown date, Madhllsudana $aras"ati,3 
.. n er I!: nthusirutically describing the Si""!trns of Badariyana as 
the best of all text-books, and calling on all who wished for 
future release fro m the mm.tfira to re\"erence it, added , .. And 
this, according to the interpretation of the venerable y"nkara, 
this is the secret..... The philosophy of <;:ankara expounded the 
principle known as Advaitll or .. non-dualit) "; and its explana­
tion of the world around us and the soul witbin was summed up 
in one famous word, l1fiiyti.. 

Like liU term ... which ba\'e playt.-d & great part in human 
thought, it had a long h istory,· In the hymns of the Rig 
Veda it denotes, broadly speaki ng, the wondrous powel'6 (often 

I Journal of 1M Amen.ca" ()ri.mUJ1 .'Soclety (11111), )1. 29. Detlaeen 
originally proposed about A.O. 600. 

• For the DAlne3 of wrltel'1l btfure &itn,ln,~a holding view •• imilar to 
his, cpo (Sir) R. O. Bhandarkar. J~t 1m 1M &arch jrJr &J7ukrit MS::;' i ll 1M 
Bambay Pruidency, 18S3-8.J, p. 70 ; ell. p, 303 1 and Lect. VII., p. 384. 

• &tween ~I>. 1300 and WOO. DeUIten., Guch,. dlr PhiL, i. 3, M4, and 
i. 1, CIa 

• Op. II :au,.," HaetiJl8l' ERE, yui. M>3. 
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in the plural) of the godl!. By it did the heavenly pair, Varona 
and Mitra, send min and guard their la,... Agni and Som. 
and the divine architect Tvashtri employed it. But so aleo did 
the demons, and its aid enabled Indra in turn to overcome them. 
It was a kind of mysterious craft, leaning someti,mes towards 
cunning and trick. Its wiles were unexpected; they were akin 
to magic ~ it was by thei:r means, for instance. that Indra could 
appear in many forms. t So the word began to gather into 
itself a hint of stratagem or deception, and finally acquired the 
definite me&ning of -, illusion.... Such seems to be> its significance 
already in the later \ 'veta.patara Upanishad (i. lO), when it is 
said that by meditation on the One Lord and union with him 
a man becomes free from all ft/;;,ljii. The illusion is that of 
clinging to the "J*'tisbable,'" the world of change, im.tead of to 
the "deathless,'" where t he bonrb of the body fall away and 
the alternations of birth and death arc at an end, The philo­
sophical poet ... eems to take a further ~tep when be identifies 
Nature with Mfi,1/it; hut the older character of magical powet' 
still lingered in the word,. for if the outward M:ene i ... an illusion, 
it is the Great Lord who i ... Miiyin, tbe Magif'ian, that produces 
it.' The word is Oil the way to its Jater use, aud it is not 
unimportant that it occu:rs in an Upanishad which for the fint 
time employs the term VI!dftnta/ Krishna, in thf' Lord's Song, 
decJares that though he is without hirth ami um·banging, yet 
by his o""n Jliiya he COml;:8 into being in the realm of Nature,4 
True, the divine Magic of the Three Strand., is hard to fathom, 

I RJg Veda, VI. 47, 18: quot-ed In BnhBd. Upa-n, 11.5,19 So AthenA 
migM _tune varioUB dll!,glU!It;S of liar dlVllHty. 

2 fm. U1"'fI. > IV. 10 Ma:r. Muller, ~BE, ltV. p. fl5l f., translat.ee nuiyd 
.. "art," and mayirl lUI "the maker." 

1 Vl. 2i. 
I BhcIg. Gu., iv. 6, atma_nwiyd, "1Ie1f" or "own" maya. 80 Indian 

tradition in the Cl)mmentaru:s or <:ankara, Ramiinuja, and Madhva (cp. 
Leet VIL). and many mod.erll.8. HopklllS, however (TM (}nat b'pf.c, 
p. 138), takes t:f.t.m<J In tlle IMlmtl of "soul"; "it i8 • peyehlc delqiOl-~ 
.wch eall&e8 the ullborn God by mean! of Praknll to appear to be born 
(not, ~ it llOticed. which eaU!eII the not-lIOul to appear to btl real)." When 
the Bbaga,..t appeara. to Niirnda In his unl1'ersal form, it is the effect of 
hiI ....arr. where the term approachee the meaning of .. lllUlion" in the 
.uibilityof the (1-rnly) invieihle God, but aleo carrie.s with it the ide. of 
the po.er by which the illuaion ... produced (MM., Xli. 3(0, "). 
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but those who look to him &8 their refuge pass beyond it.l, In 
life's whirligig it is the Magic of the Lord who dwells in the 
hearts of men which tnakl:!S them spin their transitory course.2 

Such language lended to pass on the human 8ide into the 
meaning of irupennanence and unreality. The Buddhist poets 
caught hold of the term, and affirmed that all desires were 
unstable, they did not last, they were like J.fjiyii. or a mirage, 
unsteady as lightning 01: {oam.a In this illusion the whole 
fabric of experience was in volved. The ,"amskiira.r, on which 
the powers of body and mind were built up. shared the same 
character and were swept into the universal Void.4 

That Huddhists and BrAhmans should be affected by the 
same tendencies of specula,tion can occasion no surprise. They 
constantly met cadi other in dt!l>&te ; converts pa.'\Sed. from one 
S(·hool into another; they used the same language, if they did 
not alwa)'s employ the same terms with precisely the sa.me 
meanings. When the distinction between absolute and relative 
truth propounded by the Mii.dhYllmakll Buddllists,b or the 
transcendental idealism of the Yogachiiras,tl reappeared in 
different forms ill the VedllntA, its opponents were not slow 
to charge the heirs of the Upanishads with being "conecaled 
Buddhists." The Padilla Purii.na declared the Maya doctrine 
to be only Buddhism in d:isguise ; it had been proclaimed in the 
degenerate Krtli age by a Brii.hman, but it was untrue; and 
Vijiiiinll. llhikshu, in l'ommenting on the late 8aokhya Siitras 
(about the fifteenth century), flings the Puriina verse at the 
followers of (;ankara, and contemptuously st)'le~ them" Pseudo­
V(.>tiantist..,," or "Crypto-Buddhisl"."' 7 The Sutras of Badllrn.­
yana do not. indeed, show any such tendencies. Tbe distinctive 

I Bhag. Gil ., vii. 14, daiDi !111~Ul--mayj: mdyu. 
a Ibid., uhi. 61. 
3 Lalita tn44ra, ed. I,ebolUlli (1002), p. 36, L 24 ; cpo I)' I i6, I. 3. PonMin 

k.indly eommunicatea au earlier uee of mrlyd,miragt:, and foa.m, in &!JlyuUa 
Nikdllfl, iii. 142-

4 lbtd., p. 212,1. 18 f. Cpo Lect. I., p. 22. 
~ Cp. Lect. n., I). 88 . 
• , Ibid., p. 90. 
1" ~.J'nwatanIl--Bh4shlla, Lr. Garbe (1889), p. xi i. t\Jr lUI all1l8ion 

by Yiimun4chiirya, the t.e&che,r of one of Rii.IIlOnuja'll teachehi, cpo PouMin, 
JBAS (1910h p. 131 f. 
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term Maya occurs but once, and then only in limited applica· 
tion to the drea.m.world (iii. 2, S); the doctrine of the cosmic: 
illll$ion is Dot yet formub.ted after the fasbion of 8. later dAy. 
But in the verses attacbed by Gaudapada to the M.8.ndukya 
Upanishad it appears in full force. Tradition represents him 
as the teacher of GO'lindl9., who in his turn instructed ~:ankara; 
he may be placed, accol:-dingly, in the eighth century.l One 
cannot read his verset, says Prof. rOllssin, "without being 
struck by the Buddhist character of the leading ideas and of 
the wording itself. The author seems to have used Buddhist 
works or sayings, and to have adjusted them to his Vedantic 
design. As Gaudapadn was the spiritual grandfather of 
c..:ankara, tbis fact is not insignificant."!! 

The poem open:;; with l!l brief reference to current theoriel'i of 
the universe and its production.a It is no display of God's 
power; it has not arisen out of his desire or will; it is 09t the 
work of Time. nor a divine entertainment,. for what ran he wish 
for who possesses all things? It is God's own being (.flJa·bJuiva), 
as much his nature as the sunbeamI'> of the sun.· This might 
seem at first to ascribe reality to the creation, but the poet soon 
warns his readers against such all error. Only when the soul 
has awakened from the sleep of illusion, which is without 
beginning, does the Eternal, without a second, awake witbin 
it. Plurality is maya; the real is alone the One.~ Tbe limits 
of verse permit of little argument; they are better fitted for 
concise dogmatic statement. The poet deals with themes long 
f&Uliliar in the schools, and uses time·honoured language 
Behind his scheme of thought is the authority of Scripture, but 
the texts of the Upanishads are rarely invoked, they are rather 

1 And In the far South. F'or ~anka.ra, see below, p. 307, and for t Ile re­
markable development of «awl8w in the southern klllgdoDlfl,.'Iee p. 351 ff. 

S For tIle jUlti6cation of thiS View, ep. JRAS (1910), "Vedint& and 
Buddhlflm," p. 136 fr. The 'I'eree.e are 216 in llluuber, in fOll r chapters 
the Il.IIt of which" bears a dlStinctly Buddhist tinge." CII, JRAS (100Sl).1 
P. 888 f. 

3 See Dvivedi., Th4 Ma~tlkyopafiiahad, e~ . (Bombay, 1894); DeUJSen, 
&rJuig Up""UAad'. (1897), :p. 674. A brief eJ:po~itlOn by a modern 
VedAntist "ill be found lD t:bt DodrilU of Mtl!Jd, by Prahhu Dutt Shiatri 
(1811), p. fU ff, 

• i. 6--9. If 1. 14 tf. 
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ueamed as the foundation. The ancient phrases of the identity 
of the individual soul (jiva) with the Universal Self (atrnan) are 
never quoted; but it is the aim of the KarikiUt to show the way 
to its realisation and dpp:ict its peace. For this end appeal is 
made to dilferent forms of experience. 

The second chapter, entitled Vaitathya, "untruth" or 
unreality. opens with a reference to the vain imaginations of a 
dream. The sleeper supposes himself to have visited distant 
places; he wakes, and fln.ds himself where he lay down, and 
there has been no time for the Mul to go forth Rnd return. 
While it lasted the dream seemed true; the waking experience 
proved it false. "Those, are no carriages or road!>," said 
Scripture ~ 1 and Revelation thus supportttd the teaching of 
reason. But reason further affirmed that though the waking 
experience came through dilferent organ .. , it was equally the 
product of imagination. No proof i.\l offered of the unreality of 
the external world except: through an appeal to the action of 
the Atman, If both kinds of experience are false, who is it 
tha.t produces them in our con~ciousne.\ls? The answer boldly 
aJfirms that the Atman imagines himself by him»elf through his 
Mayii; 2 he is the real subject of all experience: this is the last 
word of the Vedanta. Immersro in the illUSIOn, we mistake the 
scene al"Ound us for actuality, as a man in the dark might 
mistake a piece of rope fOl~ a snake or a strip of water. So the 
Self within is not known as all purity, all thought, and One 
without a Second; involved in the spbere of causality and good 
and evil, it is conceived ill manifold ",ays as.J1m or Priina in 
different schools. But every attempt to present it under em· 
pineal forms breaks down; tbere is no truth S8.\'e in the Vedanta; 
the whole succession of worlds is false ; there is no dissolution) 
no creation; nODe h bound, none seeks deliverance, none is 
released, This is all Miiyii, with which God is himself deluded! 3 

Wbat is the meaning of tbis riddle? 
Only a partial answer j l! supplied. In order to establish the 

doctrine of" Non-duality·' (advaita) ill chapter iii., Gaudapida 
seeks flnt to remove the belief in the scp&1"8.te existence of the 
individual soul. If the .Allman or Universal Self is likened to 

I Brihad. Upt!1l., iv. 3, 10. 
\I ii. 12. I iI. 19 fr. 
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infinite space. the iirJ4 is like the .space in & jar. When the jAr 
is broken, the space which it encloaed joins that &om which it 
was temporarily severed, Even so does the JiM unite itself 
with the .ltman. Jars lRay differ in Conn &nd size, but the 
space within is always similar to that without; and the same Ie 
true of the iiva.J. They are no prorW,ct, of the Atman (as ear­
rings out of gold, or bubbles from water, or br&nches of a tree, 
says the commentator); Setiplure declares their identity, and any 
presentation of them as separate in the process of creation is 
only figurative. Truth li,es in non-duality; if ollr apprehension 
of the world of names and forms were real, the Eternal would 
have become mortal. Such change is impossible, for nothing 
can ever become other than it is by its own nature (prakriti), 
a principle of sufficient importan<.'e to secure threefold re­
petition.! The succes~i()IlS of phenomena are thus one big 
illusion. "Being" can nE~ver "become"'; nor can "non-\teing'" 
(ruat, the unreal) originate anything at all either in truth 
or even in illusion. The son of a barrell woman (8 stock 
VedAntic l..'Onception, likl~ the hol'Ils of a hare) i!> a ' mean­
ingless phrase. Duality arises from the action of the mind, 
and common experience is not without hints of the jiva'a 
power to transcend it. In deep sleep the mind's acti'tity 
is laid to rest ~ the Yoga-discipline leads to its suppression. 
The consciousness of e'lternal objects ceases; all contact 
with the world of sense is broken ~ no morc distraught by 
cares, the soul is at peace, steadfast and fearless in the light 
of thought. 

The fourth group of verses bears the quaint name of 
"Quenching the FiJ'Pbrand." It was a familiar game of litt~ 
boys in the evening to whi rl a burning stick swiftly through the 
&ir, and produce the impression of a circle of light.: The figure 
and its lesson are approllChed through an exposition of the 
contradictions involved in. the conception of causality on the 
assumption of an eternal and all-inclusive Atman. How could 
the immortal become mm1al, or the immutable submit, to 
change? If, &8 the rival philosophy of the 8ankhyaa taught on 

I iii 11 ; iv. 7, 29 . 
• TheAl4Ia~or" firebrand .heel," •• ulnady an image in Mattmy. 

Upcm.. vi. 24: SBE, ltV. p. 31i, but with. very different applicat.ioD. 
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the basis of an unborn Nature, cause and effect were inseparable 
and identical, either the effect mllst be as unoriginated as the 
cause, or the cause must be as impermanent as the effect. "One 
part of & hen," said ~a.nkara. "cannot be cooked while the 
'other is in the act of laying eggs." 1 The" mlln in the street" 
may indeed argue that subjective impressions must have an 
objective source; when fire burns and thorns prick, what is it 
that produces pain? But philo50phy boldly meets the diffi­
culty; ife and thorns belong to the field of appearance, and 
flhare its unreality. W'h.ere there i~ no change and nothing is 
ever the cause of anything eise, expel ienee vanishes in futility. 
Like the mOI·jng firebrand which produces a false impression of 
a line or circle of light, t he world cxi"b orlly ill consciousness, 
and all things in it are only the motions of conl;ciollsne~s alone,~ 
which generates the scmblan("e of perceiver and perceived. 
W'hat, then, of the whole moral life, with its doctrine of the 
inevitable" fruit" of good or evil? The Samsilra also belongs 
to the illusion. A bando~1l the notion of causality, and it fades 
out of sight in the eternal light of the l 'niver~1 Self. We 
learn with ~\lrplise as the poem cloS(-" that !'ollIs are without 
beginning, originally untouched by darkne~s or stain, awakened 
(buddha) and free. But jnst a.;; \\e inquire what invol ved them 
in illusion and started them on the illimitable ~ries of births 
lind neath.;;,01· what gnarantees their ultimate flelj~erllJlce and 
their attainment of the 6nal peace, the play i ... mer, and the 
curtain faUs. 

III 

The verses of Gaudapii.da are concerned only with the philo­
sophy of religion; they 8..re silellt about its practice, and make 
no referem.'C to either of the two great objects of popular de· 
votion, Vishnu or (ha; in the absence of auy historical data, 
the poet eallnot be connected with either. It is otherwise with 
the author of the famoll';; eOlllm('ntllry on Bii.darayana's Slltras, 
the exponent of the monistic Vedanta, the Teacher (-ankara. 
Uncertainty still bangs I'lround the details of his career, and 
the first written record tOf bis life, ascribed to the Teacher 
Midbava in the fourleent:b century, has na.turallyenveloped it 

I Dvivedi, p. 98. , IV. 47 It 
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i. romance. He belongt!d to the Nambudri class of Brihm&nl) 
and is commonly supposed to have been bom at the village of 
Ka1adi. in Malabar, on the !IOuth,west coast, though another 
tradition 8S.'Iigns him to Cbidambara, on the south-east. 
Western schoJlU'8bip b8ll practically agreed to accept the year 
A..D. 788 as an approximate date for his hirth, and 8!O (or 
his death.l ~rend told how the gods called upon y iva, on 
his mountain abode upon Kailiisa, to learn how he proposed 
to revive Hinduism. The Deity vouchsafed to ap~r in .. 
vision of the night to the childless wife of a Brahman named 
C;ivaguru. They had long prayed for a son, and when the 
Deity ofl:eroo the expectant mother the option of & number 
of children who would become dunces and fuffians, or an 
uilly !Ion of short life but surpassing wisdom. she chose the 
latter, and the God condescend<.od to become incarnate in 
C;--&nkara.. ~ 

Of his education nothing i" known ; like other famous 
teachers, he was credited with an abnormal appetite for know­
ledge ; amI piolls admiration for his learning a..-.cribed to him 
the mastel'Y of the Vedas with their dependent literature and 
the completion of his BtudiCl> by the age of eight. South 

I See the Indian Antigua,"!/, June 1882 (vol. xi. p. 174), wllere Mr K. 
P. Pathak produced pwosa.g~ frOln a MS. hitherto unkuown, ascribing hill 
bird. to 7~. Wilson had already placed him at the end of the eighth 
and the beginning of the nllltb centuries; cpo Tiele, OutlineR oj tlu Hillary 
"j RdigWn, p. 140, and on Tide's prohable !!Ource Tela.ng, Indian A ntiqtl(lry, 
liii. p. 9r.. On the other h6lnd, Prof. R. G Bhandarkar, RqxJrt on the 
lW:t.l'rAfor SantkrU J.[SS. i1.IM BrmlOO1I1'rmdnlr:lj, 1882-83 (Bombay, 1684), 
pro~d 680, or poasibly earlier IItilJ, ahout the end of the si:t;:th century 
(p. 16). This latter date was .adopted by the Hon. K. T. Tell\ug, Joltmal oj 
tM .BorMa.!I Branch of tlu ROlla! Asiatic SQt:., vol. xvii. (1689), pt. ii. p. 79. 
In the Indian Antiquary, Jan. ] 881, vol. xvi. p. 41, 1I1r J . F. Fleet, atglling 
from Nepe.le.se tradition, plaC'.ed bill career in the middle of the seventh 
century; while in the same journal for May, xvi. p. 160, 1lr W. Logan 
produced evidence in favour e,f the Jirllt quarter of the ninth century, U 
above. The date of 788 for fi'..snkara'a birth is t'mployed by Mu Muller, 
1laedotMlll, Berriedale Keith, and other wriurs. ep_ JQ1M'Ml of '-'u 
~ Brandi, RAS, :tvii. pt. ii. p. 63; niii. pp. 88, 147, 213; cenunary 
~L, 1906, p. 61 f. ; IMum Ant1~ua'l', rov. (1916), p. 164. 

I Cp. the popular , ketch 'by C. N. Krillhfl&llwamy Aiyar, M.A., sn 
.&mkdmcMry"-l Ia", lAf, aM ~rw-, Mad:raa. 4th ed., p. II L 



Indian tradition m&de him a disciple of KumiriJa BhatiA of 
Behar, famous in legend 8.8 the perse(.'Uwr of the Buddhists.1 

He early adopted the ascetic life, and wandered I\S a teaeher 
from place to place, holding disc~iolls with the members of 
different sects. As disciple!' gathered round him, he established 
fOllr matluu or monasteries, one of which, at Vringeri in Mysore, 
still Rourishes under a Preceptor who exem considerable 
authority over the Vaivas of South lndi&.~ Numerous mendi­
cant bodies of Dandim or "Staff-carriers" founded on his 
teaching reside in and ar.ound Benares,a and their orders bave 
na.turally produced an nbundant literature in defence and 
amplification of their master's philosophy. \,.-all kara himself 
is hAid to have travelled as rar as K8.'>bmir, and he died at 
Kedarnata, in the HimAlaya, accordmg to received tradition, 
in BOO, at the age of thirty-two} 

The literary form which ~:allkara employed for the presenta­
tion of his thought depended on the order of Bii.daruyaua's 

I PaIIe, T"lnnl'ifagam, p.lxxv.. Kumiirila WN! an incarnation of Kiirtlkeya, 
8011 of <;lva. In consequence of his u\lraculot: ~ nctoryover hill. antagoniBLB, 
Prmce Sndhanwa 1I1~ucd t ill' ffltai order," Let those wllo slay not be slain, 
the old mcn amongst the IJu.ddJmt;, and the \.>Al.>Cf!, frolll ttle brlllge of 
Rima to the snowy mOlintalIls" (Malabar tr:uhtlvn): 'Vll!l()n, E ,QIIY, on 
Sr~'1ukrU Literature, iii. (1865), p. 194 f. KUm;'flla was ~ald to have com­
mitted hlmself to the !lames in the presellce "f qai,kara... Cp. (tl~', p. I t6. 

I The Jagad Gurll, high-priest of t.he Smi,rla HUl.hmans (Imptri4l 
GauUl:er of India, 1908, vol. :txiil. p. tCK>). «ailkara and hiS preJece&l!Of 
OaudapMda were both of thew \!iikt.1!.8 accordillg to tradition, though the 
qakti doctrme Vlayslittle part In qailkara'e phtlosophy (cp. his Bhdt1lya, 
i . 3, 30! J:>BE, XUIV. p.214) 9akti worship is lM.id to be the pril1eipal 
cult followed in t.he Advaita "-'laths under the presldeuey of hi,," pontifical 
IIUCWII/lOI"II" to.day (P. T. SriruvallA Iyengar, 01llh1'lU of Ind~n PMlowphll. 
1909, p. 173). 

l Wilson, Ena.g' on the Rd{gUm of the Hindu., i.. (1861), p. 203; J. N. 
Bhattacharya, Hindu GM/a al,d SI!C~ (Calclitta, 1896), p. 380 f. 

t The date hru; ~n questioucd on lohe ground of the oopwusoeas of his 
writings, which include not only the famous Bluuhya or commentary on 
the VedAnta Siitras., but also expositions of ,'arlOUij Upanishads, the 
Bhaga,iid, 0I:tii, and Olhl,lr works; some of these, though lonW.itionally 
ascribed ttl him, are almOllt eertainly pseudonymous. Mu: MUller &up­
po.ed the atatement to mean that be died to the world by becomi.ng a 
Muni (India, What tan it te4d lJ. f p. 360), bnt thia vie" hu not md; 

with aoy general support. 
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sotlas, and the student has consequently to work his way 
througb many dislocations of Al'gument and repetitions of 
statement. The ('ommeflltary opens with homage to Vasudeva., 
and thE> Supreme Soul i~: identified not with «iva but with 
Vishnu,l \Vbat, then, WEiS thl' foundation of the scheme which 
culminated in blending IGod, the soul, and the world in one 
indistinguishable unity of' Absolute Being ? 

Like its rivals in the schools of philosophy, the Vedanta had 
its pramiinas, its "measurements," its canons of evidence, its 
standards of authority.: Behind the authors of the Upanishads 
lay the Vedic hymns, aIreE~dy sacred: behind the framers of the 
Siitras lay the Upanishnd!;, sharing the same character of 
Revelation. The Churviika.<; (materialists) and the Buddhists, 
of cour~, rt;jt:o.;kJ their dai ms : the ~iinkhyans misinterpreted 
their teaching and minimised their sibrnificance. As t;ankara 
argues with his opponents, hi s position resembles tha~ of a 
&holastic philosopher in medieval Europe. Each believed 
that he bad an infallible authority behind him with which 
the results of speculative inquiry must be harmonised. The 
Christian teacher might IItar1 from Aristotle, but he must end 
with Scripture and the Church. The Hindu might use the 
methods of reasolling as fN..-clyas the Greek, but he must bring 
their issue into accord with the Veda. The ordinary processel, 
of knowledge were controlled by p ratyaksha (" before the 
eyes " ), ~i.e. direct perception, or by onumana, inference. In 
the investigation into ( be nature of God and the origin 
of the world, pralya1c,hIJ, in the character of sense-percep­
tion, "'as obviously impossible, but it might be applied to 
the mystiea1 intuition of the supreme Reality. a ~:ankara, 
bowever, boldly transfers the two terms to the field of authori­
tative literature, interpreting them respectively as y",ti. 
"hearing " or revelation, Hnd Smriti, .. remembrance '" or tradi-

1 BEE, uxiv. p. 239, in t}le valuable translatiOIl of Prof. Thibaut. The 
able:oe.e of any signA of devotioll to ,!iva Jed !If Nehemiah Goreh, ill hill 
Rational Rt/~ oj lhe H indu PkikMopkkiU SlIltffiU (tr. HaU, Calcutta, 
1862), to qUNtion the eorreet:tltll8 01 the received view that ~&nkara W81 
.. Caiva, p. 212. 

I Malt Miiller obterve, that the word lIurviveB in the Penian F""""'" 
«an authoritative order " (Biz Syllet!W, p. 188). 

• Cp. Lect. III., p. 13S. 



THE FOUNDATIONS OF BELIEF fl 
tion. i The fint tenn cove:red the Vedic .amhitiU, the Brahmanal 
and the Upanishads; II th(> second included the Law-books. witb 
" Manu" at their head. and might be stretcbed to embrace 
the Great Epic, the l\fahAbhiirato., which was even sometimes 
designated a fifth Veda. a 

The ultimate foundation (or belief in anything beyond the 
:.phere of the senses is laid again and again in the statements of 
Reyelation. .. t;:'ndi is thl! only pramana for t he origin of our 
knowledge of supersensuous things."4 The comprehension of 
Bl'ahman, consequently, ClI." only be accomplished byascertain­
ing the meaning of the VedAnta texts; ~ or, again," that all­
knowing all-powerful Brahman, the cause of the origin, 
subsistence, and di!'solution of the world, is known from the 
VedAnta part of Scripture:" 0 With the fundamental doctrines 
of ontology and cosmology ~'ankara also ranf,l'Cs the principles of 
morality and the rules of conduct. "Our knowledge of right 
and wrong (dharma and ailharma, duty and ih contrary) depends 
entirely on the (({l$tras."7 It i~ wholly beyond the cognisance 
of the senses; and in the Ilbsence of binding rule" of uni versal 
application as to time, pIM'e, and occasion-when the taking 
of life (for instance) is generally prohibited, but certain sacrifices 
require animal vidims,-without Re\'eJatioll how should we 
distinguish between obligation and sin? Here, then, is the 
central fact of religion, as expressed in a system of doctrine, a 
series of dutiel>, and a scheme of life. Theology, philosophy, 
ethics, God and the world, the snul and its destiny, all depend 
upon the Veda. To esta,bUsh its claim thus to disclose the 
whole secret of existence consequently became an urgent 
necessity. Of the literary origins of the ancient books later 

I i. 3, 28 ; Thibaut, SBE, xn:iv. p. 203. Cpo Deuesen, Dw Sw.ra'. du 
Veddnta (1887). p 171, a very helpful adjunct. to Thlbal\t'. valuable WtIrk. 

I Practically, however, ~&nkllra is con(:crned wltb the older Upanishads 
a.nd the Bbaga.vad GUi\. 

3 Smrih might be em.ployed to as!!I~t the knowledge of the truth by 
argumentation JUUl p roof, but t.be Vedllnt.& tut. Wllf!! the only true IOUfCe; 
(ii. 1,3 j ibid., xuiv. p. 298). 

4 A.ltndnydrtM-Mjfltft1a, ii. 3, 1 j Thlb&ut, SEE, xxxviii. p. 4 • 
• i. l, 2; Thiht.u.t, SEE, xuiv. p. 17 . 
• i. 1, 4; Thib&nt, ibid., p. 2,11:. 
T iii. 1, lUi i Thibaut, ibtd., J:'1uiii. p. 131. 
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ages knew nothing. The bymns of the Rig Veda were tradi· 
tionaJly ascribed to certain authors or lamny groups; the sages 
01 old were bfoliev~ to have seen the poems in the heavenly 
world. l They were transmitted from generation to generation 
with pious ClLre and ex&c-t memory. The priests might raise 
exltav&g&Ilt pretension!> for their order in connection with the 
effil'BCY of sacrifice; they might describe themselves as "human 
gods"; but they ne\'er claimed aDy supernatural power to 
define the doctrine or -intt!rpret the language of Scripture. 
They could point to no hierarchy whooe officer:. were endowed 
with any kind of (:ollective inspiration , nor could they produce 
any historic evidence of miracle to guarantee the divine origin 
of Re\'elation. The proof of its ttutharity blld therefore to be 
drawn from it.:. own contt'nb..2 

De&ling with supersensuous thiug..., the Scriptures, belonged to 
the rea.lm of the god.... A <:olDprchelisive iI!>t of litcrAttJre froOi 
the Rig Veda down to Purana,>, Siitras, and commen taries, \la.!. 
declared to have been breathed forth by BrahmaYl.d Ju:.t as 
Hebrew t radition rcpresentl..'(l Yahweh a<; spe8.kin~ to Moses 
.. mouth to mouth," 4 and Homer told how Nt-stor rCC'Ogniseti 
Athena when she had g-uided T clemadmt> Ilud flew 4101o4Y as 8. 

see.-eagle,6 so did t:1e fll(J1llra8 set forth the personality of the 
gods, aud tradition affirmed that Vyllsa (the compiler of the 
Vedas)and others (.'Omersoo with them f&<:e to face. oJ True, this 
experience was no longer repeated, but to deny it would be to 
reject the incontCbtable variety of the world. We ha\'e no 
right to meru.ure b)' our limitations the cllpacitieb of the Rishis 
who saw tht> sacred hymm,. Is»uin~ thus from Brahman, they 
shared his attribute uf eternity. Textual support for this 
d()('trine was found in an i njunction in the Rig Veda (viii. 75,6),7 
"Send forth praises to th:is heaven.aspiring Agni with unceasing 
voice" (vacha nityo.yii); but 7luya might be stretched to denote 

I Muir, .".)and", Tat •• iii. p. 8!1. 
I "Nol. even a dexteroua pereon," Mid SAyana (the famoua commentltor 

on the Rtg Veda in the fou~tetMlth century), "can lIand on hiS .own 
sboulder!' Banerjta, ~t. om t.Iu Hindu P~hy (1861), p. 41:1& • 

• Brihad. Upcm.,ii.4, 10: SBE, xv.p.Ul. 
4 Num. xii. 8. 6 Oct., Iii. 376 . 
• i. a. 33 j Thibl.ut. xxxiv. :p. 222. 
, Autrecht's text 1 (1877); :Muir, SanMN Tt:.r:h,1 iii. 691', giva viii 64, 6. 
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the "everlasting," and on this epithet 9. 8ubtle dilKJuisition was 
supported to prove the 4~ternity of sound and th(> consequent 
transcendental character of the Veda.. This carried with it the 
attribute of inerrancy, at least in matlers of the supersensible 
sp~re. There thought WM concerned nol with individuals hut 
with types or species, whose names--even those of Indra, the 
Marots, Hnd their like--denoted not single personalities any 
more than the term CO''''. but whole classes, the members of 
which might follow each other in continuous succession. The 
difficulties which this theory involved when applied to ge0-

graphical detail such as nllusions to pttrticular riYers, need not 
be recounted. Under this principle language cea.<;ed to be a 
mere convention and acquired a divine cMractcr.l The Veda 
was thus inv~ted with supreme validity. Its ultimate author­
ship lay with the omniscient Brahman. Hence all its parb 
were equally authoritativc. ~ 

Its interpretlltioll, howeve,-. was not, like its origin, divinely 
guaranteed, and was exposed to numerous difficulties. False 
theories of the world, ,; uch 11~ tbe Si.nkbyan doctrine that it 
iSdued from tlon-inteilit-,l"t'nt matter, or that it was derived from 
atom,;, or PI'tK·L'CdL'f.i spontuneously from its OWl! nature without 
a cause, required R.uthority to overthrow them; hut that 
authority did 1I0t exclude diSCLIssion. Texts must he studied 
aDd compared, and argument alld inference must be allowed.3 

Nor do these ('"hau"l thE~ mean.'. of' knowledge. The final issue 
of inquiry into Drahml!ln is anubhava or direct pe~ption., 
elsewhere called {ij.'tra-dl·illh~ i. •• Scnpture-"ision ," intuition 
vouched for by Scriptun~. ' The IlL'CeSbit.Y for the employment 
of reason became plain w·hen it was frankly recognised that the 
complex Veda was not always consistent with itself. Its state-

1 For qa.likara'a view, ~p. tho:: long discUS6ion in i. 3, 28 If., Thibau~ 
x:u:iv. p. 204 fI'. 

I Pnlmd~att.dt'lfcs1w1t, iii. 2, 15 ; Thibaut, xxxviii. p. 166. " The 
allthoritativenese of the Veda with regard to the mat~fII Bt&I.ed by it ill 
independent and dire<:t, just us the light of the BUD ill the direet meana of 
our knowledge of form and C(llouf,~ ii. I , I j wid., nxiv. p. 29&. 

3 i. I, 2; Thibaut, xuiv. p. 1'7 f. Human undent&ndU:Jg thul aaaist. 
Revelation. 

• i . 1, 30; tbid., p. 101. b the commentary on Gaudapida's vel'8e8, ill. 
2'7, ~aI\bra appeaL; to reason 88 confirming Scrip~llre. 
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menu about such matten as the origin of the ether (a fifth 
element), or fire, or air, or the individual soul, were by no 
means uniform.1 A long comparison of different passages shows 
that some speak of crelltion without specifying the order of 
succession; they may be interpreted so as to agree with those 
which do imply a definit4~ sequence; the general assertion that 
everything springs from Brahman does not require that they 
should all be its immediate products, and all difficulty is thus 
removed." There were ntber cases, however, where Scripture, 
though authoritative with regard to its own special subj ect­
matter, might still be understood in a secondary sense on topics 
which were, so to speak, bken out of its grasp by other means 
of right knowledge. It is a distinction analogous to that still 
somptimes s.pplicd to Bihlical statements of science or history 
which later evidence has dh.proved . But when all deductions 
are made. the case ag;!linst the Siinkhyans appears to be 
triumphantly established, and Brahman remains alone and 
supreme as the cause of the world and of the sl)u1. 

But what was Brahman? The ancient answer was emphatic, 
"All this is Brahman."3 What was its meaning, what were its 
applications to human me and destiny. what wru; its value for 
religion ? These were the questions to which ~;'lIl kara sought 
solutions. The Vedanta in his hands olfcred a complete guide 
to the conduct and the knowledge which would liberate the soul 
from the perils and sufferings of continual rebirth. It was at 
once a metaphysical philosophy, a strenuous ethical discipJine, 
a pantheistic religion, and an exalted mystical Wo.y.4 Its exposi-

Iii. 3, 1 , Thibaut. ullviii. p. 3. 
t It is explained elsewhere, i. 4, 14 (uxiv. p. 266), t.hat such confiict.ing 

,tatement.a are of amaH momel~t, as human welfare is in no way dependent 
on the'lll, and topica like the creation of the worJd are not the real vbject of 
Scripture teaching. Similarly, iii. 3,17, "what the text really means to 
teach is that Brahma i& the &:,ll of everything ~ ; uxviii. p. 208 . 

• OMandog. U"., iii. 14, 1 ; SBE, i. p. 48. 
, Compare the Introduction of Prof. Thibaut., SBE, xniv., and Deu_n, 

av-- of the P"oJddnt<l, tr. JOhllllton (Chicago, J9J 2), Crom the German (1883). 
A uaeful collection of qUl!tatiCOD' will be fonnd In TM Ved4nm ~ faWN 
~ and Vindic4Ud, by Prof. Deaai (Holtar CaU., Indore), part i" 
una. Popular lectures on Jr14na Yoga, by the Swlimi Vivektnanda (New 
York; 110 date). 
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tion was conditioned by the literary form of commentary upon 
Bi.dariyana's Siitras, to ,.~hich <;ankara's industry added com­
mentaries on some of the older Upanishads and the Bhagavad 
Gitii .. An abundant literature was thus sl:arted in which diffi. 
culties were discussed and new points of view WE're suggested. 
The later history of the Vedanta in the long succession of 
((ankara's disciples has yet to be written. It must be enough 
if the leading ideas of his own presentation can be briefly 
described. 

IV 

The introduction of the orst Siltra starts from the funda­
mental fact of consciousness, the recognition of a Subject 
(vitha.1fin) and an Object (vishaya). "You" and "we"t stand 
opposite to each other, contrasted like light and darkm."Ss, It.nd 
incapable of identification. In the sub<iequcnt investigation 
into the nature of Realit;f it is es~ential to remember that its 
starting-point is the practical validity of our ordinary experience. 
The Subject 0 1' Self i ~ inte]Jigence (chit); it ha.~ for il~ nphere the 
notion of the Ego: and t'he attributes of the two terms in the 
antithesis are entirely dist inct, and neither ought to be super­
imposed upon the other. But just as the inexperienced imagine 
that the ether or space «(lkiifa) which is not an object of sen~uous 
perception is dark blue, and superimpose the notion of colour 
on it, so the attributes I)f the body and ih organs are ('on­
stantly superimposed upon the Self, A man thinks of himself 
as stoul or lean, as standing or walking, as deaf, one-eyed, or 
blind. The" internal organ" (anlal}.-kara1Jl1) or Jf.fa7UU 2 leads 
him to suppose himself the subject of desire, intention, doubt, 
determination, and similar modifications, while the Self is 
really only their witneo;!>. Under these conditions the Subject 
can, in fact, make itself its own Object, and kuows itself to exist 
aparok8haf,viit, "by immediate presentation." There is no 
appeal to Scriplure here. The Self is apprehended by direct 

I ytuhmwlatmIU in the plural. Western phil;)llOphy talb of the Ego and 
the NOD Ego. 

t The tW'l expreasioll9 are completely interchangeable for 9ail.kara 
(Deuaaen, Symm, p. 330). Much of his psychology is common to the 
Binkhya. 
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iutuition. Ne~rtbeless its true character is, after all, misappre. 
bended. It seems to diff'er from the intelligence of animals only 
in degree, and belongs to the sphere of Ignorance (avWyii,). 
In this 19noranl'e even the whole life of religious obligation 
founded upon the Veda :is enveloped. The entire field of our 
practical existence, with its scheme of merit and guilt, its body 
of sacred law, its comm!mds and prohibitions, ib; prospects of 
happiness and suffering, its worlds of the gods, its heavens and 
hells,-all are under its control. They all involve the notion 
that the body, its organs, its senses, and the \"Rit variety of 
conditions surrounding it, can be in some way identified with 
tbe Self. They belong to it, they enter into its experience, 
they are associated with ii ts memories, they beget its aims. To 
clear this ie:norunrc away, to dissipate the false procel>S of 
"I-making " (ahnmkiira ), the erroneous eonsciommess of being 
an individual, who acts Hud enjoy!. or sufiers the frlJits of his 
action-the root of all evil,-and lead the Self to the knowledge 
of tts absolute unity wit:b the lJnh'crsal Sclt~ is the object of 
the VedantA. With this preface the fi rst Si:it ra iN announced in 
four brief words, " Now, therefore, Brahman-iny uiry." 

Before attempting to foliow ~ankara 011 tlli!. high quest, 
it may be well to ask what account he gavc of our common 
experience, what was its nature, what value dill it po::.~s ? The 
philosophy of the V<.-dii.ntu is usually interpreted as a philol'Ophy 
of lllusion. It may no less be read as a philosophy of Relative 
Reality ~ and the stress laid upon these alternative a. .. pecls will 
determine its cbaracter as 8 guide to conduct and a solution of 
the ~tiny of souls. To discover its significance for the ordinary 
householder, it may be well to summarise ~·o.nkara's t reatment of 
&orne contemporary t1leori~. 

A thouSAnd years and more of argument had left the 
Materialists still unconvinccd. They could not deny the 
existence of consciousness, hut they rejec.oo the notion of a 
transmigrating Self. Co:nsciOUSDel>S was oDly a function of ·.he 
body ; a man '8 penon WII8 made up from the elements; true, 
neither singly nor in combination did earth and water and the 
rest exhibit any signs of mental acti vity; but just 88 certain 
ingredients duly proportioned and mixed produced intoxication, 
50 the elements might be ~ansformed in the physical organism 
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into feeling and thoughl.1 But how, asked <;(ankara, can con~ 
sciousness perceive the elements and their products if it is itself 
one of them? Is it not contradictory that anything should act 
l.lpon itself? Fire cannot burn itself, and not even the best 
trained acrobat can mount on his own shoulders. If conscious­
ness were a mere quality of the elements aml their products, it 
could not make them ortiects of its own perception external 
to itself, any more than f{')rm~ can make their own colours their 
o~iects. The body chal~ges, but the Self is permanent; its 
recognition of itself as a conscious agent and its memory of the 
past would otherwh;e be impossible. Behind this argument 
lie~ an interpretation of the act of perception 'll'ol\'ing the idea 
of the actual externality of the o~iect. But at tbi!> point the 
philo..opher run., up again~t the idealist. How did he deal with 
the theory of v~jiidna?~ 

'The process of perception, said the Buddhist of this type, WI&S 

purely internal. Its !louree, its object, and its resulting know­
ledge existed only in the mind (bllddhi).3 \'ankara alleges that 
the Buddhist denial of the existence of extenla} things apart 
from consciousll(%!l wru. fmlnded on the impossibility of such 
existence. Outward obJed'!, if such be admitted, must either 
be infinitely '!mall, or aggregates of the in6nitely small, like 
posts or waUs or jars. But the atom is beyond sight or 
cognition: and the aggregate-being ndther different from it 
(becau'ie compor.ed of numbers of it) nor ident ical with it 
(because then ih. C'on!<.tituenl'! would all be outside perception) 
--can be nowhere but in the mind. And the same was true of 
universals whIch were neither identical with patiiculap nor 
different from them. No preconcei\'ed impo~sibilities. however, 
could he allowed to interfere with the operatio)} of the means 
of right knowledge. Posqibility was te~ted by experience; 
whatever was apprehended by perception 01' some other element 
of proof fell within it'! runge, All the im.lrumenl<; of know­
ledge appreht'mt external objects in their several fields. To 
deny their r(,3lity outside consciousness IS as absurd as for a 
hungry man to deny the '!ati~faction of his appetite after a 

I JU, 3, fI3; Thibaut., UJ:vni. p, 269 f. 
~ Cp, aflk, p 93, 
~ Ii. 2, 28; J:xxi'V. p. (18 ff. 
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~ meal. E~t:.n tpe Buddhists practically admitted their 
e.z:istenoe when tbey described them as "like something 
external." No one ever compared Vishnumitrs. to "the son of 
a barren woman." the stock illustration of the unreal or nOD­

existent. The doct.,ine of the Void I is rejected with the same 
appeal to the immediate data of experience. A subject which 
per.ceives and an object which is perceived are given to us 
8im~ltaneously by consciousness. The same act guarantees the 
actuality of both terms, and defines their relation as .. here" 
and "thVe.'" The thE!Ory of universal "emptiness" is so 
plainly" contradicted by all means of right knowledge" tbat 
c;ankara contemptuously dismisses it as requiring no special 
refutation.2 And if it ,\\,.!lS pleaded that dreams took the same 
form of subject and object though nothing was really there, 
and the waking expericm:e might possess the same character of 
purely internal activity, the answer was ready that,the dream 
was negated by the waking consciousness, which was supported 
by general agreement, and would~be philosophers could not be 
allowed to deny the truth of what was directly evident.' 

The relation of \:ankara's teaching to the Siinkhya was more 
complex, and it has long been observed that his frequent 
criticisms and counter-arguments imply a grave estimate of its 
importanee as the chief opponent of the Vedanta. Its doctrine 
of the Three Strands supplied a widely accepted interpretation 
of the material world;· whether that was termed Pradhana or 
Pramti was not of much consequence on the physical side, 
provided the ultimate constituents were the same. The 900ily 
org&Qjsation, and the physiological basis of the conscious life, 
were conceived in common terms. In the explanation of daily 
experience botb schemes were frankly realist, and looked upon 

1 Antt, p. 86. 1 ii. 2, 31 ; xxiv. p. 427. 
, I bid.., p. 42r;. It is needle;mto pU J"l!ue the eame~ line of nIutation 

applied to the Buddbiat doc.trine of "momentary H,iatence," which cut 
\hrough the conception of cau~ality and renden'd memory inel.phc&ble (ii. 2, 
18 Jr.). The appeal to RevelBltion in jU8tific&tion of the reality of space ill 
80mewbat UDUpeCI.ed, and thi~ alteruatlve argument that lOund needa .pace 
for .. location jUlt .. lUDell i8 pol5ited iu the earth makes no Ule of the direct 
t.pprehtDllion of externality in perception which is reit.erated. 80 often 
elaewhere. 

t Cp. aM, p. '106. 
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earth and sky aa actually where they appeared to be. But for 
the Siinkhyan the pageant of the universe was a Pl'OCe6S of 
uncofiS'cTons ~\lOlution dut! to the disturbance of the equipoise 
of the Three Strands. The VedAntist, all the other hand, 
argued that it was the work of 11 Divine ,Creator who guided 
and upheld the world which he had made, who punished the 
wicked and recompensed the just. The endless rhythm, 
embracing the entire scene from hea,'en to hell in never.ceasing 
cycle~ from origin to dissolution, was placed under the control 
of Ipara, the Lord, or God. Here was a scheme of practical 
Thei&om opposed to the nirlfvara system of the Sttnkhya. 
Much labour is bestowed on its establi~hment. It &vered all 
orders of bei!}g involved in the Samsara. and rested on the 
whole body of Hevelalion. It claimed, therefore, a special 
IiUperllalural authority. The Sankhyan teachers also paid their 
respects to its supremacy, and endeavoured to prove the 
harmony of their doctrines with the ancient Scriptures. Such 
efforts landed them in dallgerous misinterpretations from 
(!ankara's point of view, .'!lnd pas~ges thus wrested from their 
true meaning are copio'usly di!K:u;;soo. Apart from these 
details of exege~is, the general argument may be presented as 
follows. 

All the 'philo!>ophical systems rested upon a common view of 
the great world-rhythm. Va"t periods of creation, maintenance, 
and di!>Solution, followed each other in endless succession. In 
the intervals of such cycles the universe relap!:oed into the 
primeval matter out of which the heavens and the earth had 
been con!>tituted, and Nature held ih Three Strands poised in 
equilibrium.' 'Vhat. then, was the cause of 8. fresh evolution? 
What hand disturbed the balance of the forces which kept each 
other at rest? If the world as we know it has resulted from 
the acth'ities of the Three Strands energising in unequal 
proportions., how ,ere they released from mutual control, and 
severally t'nablcd lo gain predominance? Some cause was 
needed to give the initial impuh.e, and such a cause the Vt..>dint.& 
provided in the omnipresent Brahman. When the SBnkbyan 
argued that even if the Self were united with matter it could 
eWect lit) cbf\nge, for .pu:re intelligence could set nothing in 

I Cp. Tbibt.uL, n:r.iv. pp. 48, 353, 370. 
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motion, c;ankara replied that what was itself unmoving _Might 
yet produce motion io others, &8 wbt:n-.a maguet, itself still, 
drew iron towards iL So Brahman, everywhere unmoving but 
all-j5m,erl\ll, might .mo've the world. And if with another 
thrust the Sinkbya. argued that the unity of the omnipresent 
Brahman left no room for IIny motion at all, the Vedl1ntist 
eecaped out of such a static universe by the back-door of 
,lUusion.1 

Moreover, if Brahman was needed as the cause of the world 
to provide , its power, he was no Je~s demanded to secure its 
ord~. ut ..... ('Quid unint:elligent Nature spon taneously produce 
effects 1IIIlItb served the purposes of different ranks of conscious 
beingst' Palaces aud c()uche~ and pleasure-grounds were the 
result of' intelligent labour for the at tainment of p\easure or the 
ayuidance of paIn; Slid .;imilarly the whole universe, inanimate 
and animate, was full of adaptations and arrangements which 
no inert matter could conceivably have brought abOut.~ The 
Si.nkhyan might point to water which flowed alollg of its own 
accord for tbe welfare of mankind, or to thl' cow .vhieh un­
consciously secreted milk for its young, llnd ask wby Nature 
.likewise migbt not minister of il:f; own accord to the highest 
end of mall. But Scripture plainly declared that water had its 
.. Inner Ruler," 3 and the cOtW as an intelligent being makes ber 
milk flow from love of her calf; and if analysis Wai> pw.hed 
further back through the cow's digestion to the grass which she 
consumed, the chain of causation still implied adaptation, for 
grass would not issue in milk unless it was eaten by the right 
IOrt. of animal, a cow 8.nd not a bull.4 By such slow steps was 
the argument from design evolved. 

A graver difficulty, however, remained behind. In 8. world 
created by infinite intelligence, what WM the meaning of birth 
and death, old age and dii'ie&Se, " and whatever may be the other 
meahes of the net of sufrering"? How shfuld an absolutely 
stainless Being involve its.elf in all the impurities of our bodies 1 
Are we uQ-t compelled to recognise that "what is beneficial a.. 

t Op. Thib&u~ uxiv. :h. 2, 2, p. 367. On Mi yii, &ee below. 
t Ii. I, I; x1Jiv. p. 36~ . 
• .Bri1wl. Up., iii.. 7,4: SHE. xv. p. laa. 
• Ii. i, a,'and I); xui.v. pp. 369, an. 
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Dot done," and is not the benevolence of God thereby impugned?l 
Nor is this all. Does nol his omnipresence involve him inextricw 
ably in this universe of pain? Yet who would );,uild himself & 

prison and voluntarily tA.ke up his abode. in ita confinement r 
Would notomnipolence, discovering what iallad done, free itself 
from its entanglements and reab<;orb the world into itself? I 

The unequal distribution of happiness is indeed obvious. 
There are tbe god~ in bliss, and the animals that devour each 
other; the law of death, had it no inner meaning, would be 
truly a law of cruelty, and God could not be defended/rom the 
charge of showing passion and maliee like an ordi~ man. 
H e would nol be the impartial admim~tr&tor of welf~ 'fo~ aU 
sentient creatures. But olle word in the concentraled style of 
the commentary removes the difficulty, .taprkahatviit, .. by 
having regard." What circuml>tances then, contiition even 
Gocl''i activity? The answer is simple: the merit and demerit 
of antecedent beings. Under the influence of the rain-god 
Parjanya, rice, barley, and all sorts of plants spring from the 
ground according to the potencies hidden in their seedl>. So is 
it in the world of souls whose lots afe matched with the good 
or evil of their past deserts. _-Percep tion, reasoning, are here of 
coun;e of no a\'ai!; the argument is purely S(·riptural. The key 
to the inequalitie. of creation lie\. in the Law of the Deed. 
They are the e~pressions of the moral oroer of which God's will 
is the guardian and embodiment. Created beings ha"e only 
themselves to thank for their ill plight. Li!...e the Psalmist, who 
ascribed .. mercy '" to Gild because be "rendered to e"ery man 
according to his work," so did the VedAntist see in this in­
exorable impartiality the manifestation of God's essential 
goodness and purity.3 Yet from another point of view fresh 
difficulties arose. Did not Scripture declare that God was not 
only the giver of the fruits of good and evil, but actually the 
cauaal agent of r1&ht and wrong conduct?' And in th&t case, 

I ii. 1, 21 ; uxiv. p. 3"3. 2 I bid., p. 344. 

~
. OOdlfooranrabM'Ila, ii 1, 34. 

yitnt"""" Ill. Il, 41 ; xuvili. p. 183, quoting KawA. Up-, iii. B, 
" H bim whom he wi_bea to lead up from tb.tJee worlds do a good 
deed; \be utile rnaket- bim whom he wlBhea ro lead down from thcae 
wo~ldI do Itad deed" ; SEE,' t. p. m. 
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