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if God pulled aU the strings of every kind of activity, did he 
not draw upon himself all the consequences? Was he not 
himself inextricably involved in the endless succession of 
existences, and everlutingly engaged in administering reward 
and retribution to lIis own person? be transmigratory world 
is without beginning. Merit Bnd inequality, like seed and 
spront, constitute a perpetual chain in which effects in their 
tutn become fresh causes, and the world of experience is con­
stantly required to give them scope. Did not God thus become 
the sbarer. of all our ills? No, the real Brahman transcends all 
these Dlutations. When the consciousness of difference is done 

, aw;'y, ' ,and the sphere of plurality has vanished, when one 
Universal Subject includes all objectivity within itself, the 
alleged defects of creation disappear, and only Brahman's Being, 
IntclligenCi::. a.nd Bliss I'f'ma.iu. 

V 

The VedAntist's defence against the Siinkhyan is thus con,.. 
ducted alternately by appeals to experience and flights into 
transcendental ontology. These were both rendered possible 
by the fact that the Upanishads accepted as authoritative 
presented now the Realist and now the Idealist view of existence. 
In the sphere of relative ~lity reason discerned an Infinite and 
Eternal Power alternately active and latent, guided in creation 
by supreme wisdom, and maintaining its course by the unerring 
requirements of impartial justice. To this Revelation again 
and again bears its emphatic testimony. When the 8e<:Ond 
siitra propounds the question," The birth, etc. of this (universe) 
from what i''' the answer ts-

u That omniscient omnipotent cause from which proceed the 
origin, subSistence, and dissolution of this world-which world is 
differentiated by names and forms, contains many agents and 
enjoyers, is the abode of the fruits of actions,. these fruits haVing 
their definite places, times, and causes, and the nature of whOle 
arrangements cannot even be conceived by the mind-that cauae • 
.... e say, Is Bnhrnan.''1 

Itt the hidden depths of his being before creation dwell all 
the ideal antecedents of the objecl8 to "hich his cau.i action 

I i. 1.' ; uziv. p. 16. 
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will give the reality which we experience. They are in technictl 
language" nAmes And fonns,'" the prior conceptions of the 
genera and species of our world. They are the contents of his 
precosmie knowledge, neither identical ",ith him Doryet different 
from him; involved, as fre might pbrase it, and about to be 
evolved. 1 But as they bave not yet entered the visible scene, 
it is even possible to describe Brahman in this condition as alat, 
"not-being," or unreal, in the sense that the world of relative 
reality still awaits the gift of being.2 For it is the declaration 
of the Vedanta, renewed again and again, that Brahman is not 
only the efficient or operative cause of the universe, but actually 
its material substratum.~ True, the builder is not identical 
with the house which he erects; but what is not true of the 
operative cause is true of the material, viz. that the effect is 
"non·diWerent," or identical with it. Now Scripture witne.';SeS 
that there is one thing which, when duly cognised, renders 
everything else known though previously unknown.4 Gh'en the 
knowledge of the material cause, the knowledb~ of its effects 
follows. But Revelation declares that" Brahman is this all"; 5 

it was the natural consequence of the statement, "He wished, 
'May I be many, may I grow forth.' '' The hidden Self which 
was the suhject of its purpose had itself nlso for its object. So 
we read mysterious words, "On account of making itself, by 
modification." 6 This is the doctrine of pllrinama, established 
on an equally mysterious phra..'le of authoritative writ, .. That 
made itself its Self.'" 7 The Self condescended to change its 
mode of being, and the instrument employed for this end waa 

I In the proce118 of evolution thew become individuali8ed , as sun, moon, 
lightning, ku~.grass. pala9l' treea, cattle, deer, men, rivtn, octana, 
mountain" etc.; ii. 4, 20; xxxviII. p. 97. 

t i. 4, 15; xxxiv. p. 2G7. It will be obeerved that thi' ia totally 
different from the "not-bemg" of Hegel, with wLich It haa aometimes been 
confounded. 

'Pn:lkrih:. Cp. i. 4, 23 fr.; xxxi • . p. 283 fr. 
4 MufJ4. Up., i . 1, 3: SBE, xv. p. 27 ; Brihad. Up., iv. 6, ~ ibid., p. 183. 
~ For e:u.~~le, (Jhh4nd. Up., iii. 14,1 ; cpo vii 26, 2 : SBE, i. pp. "\ 114. 

BriW Up., lL 4, 6: SEE, xv. p. 110. 
I i:ftUf'G)34, i. 4, 26 ; xxxiv. p. 287. For the change in the later meaniDs 

of the 'llt'ord, \!p. Thib&ut, Wid., p. xc •. 
f T.ite. Up., ii 7 : SBE, xv. p. 68. 
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ptJriMm.a, "moditication,n by which as cause it modified itself 
into the universe as it'! eifuct.1 

This omniscient and omnipotent Cause was of course itself 
uncaused. Sii.tra !!26 sums up the whole argument in the 
brief pbrase, "But non-origination of the Sat (Brahman) on 
account of the impossibility." ~ Wherein lies the impossibility? 
It is presented in various forms. As Brahman is I)ure Being, 
it cannot have sprung from preceding Being. because there 
could not be any such relation between two identical terms that 
one could be prior and the other secondary, one original and 
one produced. It cannot ha\'e been derived from particular 
or differentiated heing. fo r it is contrary to experience that the 
general should be derived from the particular; jars are made 
out of clay, not c1tly out of jnrs. Nor call it spring from aaat, 
non..existence, for what doo. not exi st is niriitmaka, without a 
Self, and consequently incapable of being 8. ('au~{', for" a cause 
is the Self of its cffecb.."3 Scripture, accordingly, plainly 
affirms that Brahman is uncaused; .. How should Saf comc from 
Q80t?" 4 "He is the caUSE', and he hal> no lord and no pro­
genitor.'" 6 Were we to admit that Brahman was an effect, 
and seek for Rn Iluw:edenl cause-which might in its turn be 
viewed as an effect,-lhere would be no miila-pra~'riti, no "root· 
nature," no avasthll, no "standing-ground," no .~ topping-place, 
only modification behind modification in infinite regref.Sion. 
Reason requires a fundamental causal substance, and Revelation 
provides it in Brahman. 

I This might seem to be a !\\ffieiently definite type of Pantheism. (On 
ita relation to the lIOul, aetl below.) 13ut Prof. Desai (TM Vtddma ()f 
t;atU:Gra, p. 9) objeeu to this designation, whetber employed by Indian or 
British critics, on the ground that "according t() Pantheism the world, 
l.ne1udill8' the human !IOul, is nelt real but simply illusory; it 18 not crl!8ted 
by God, but u the figment of the imaginatioll of man or the finite Bpirit." 
Thia description of Pantheilm may w.able him to lift off from hiS philollOphy 
a term which he apparently deemB a reproach; but it will appear _ry 
ubitn.ty to the Weaterll student who finds the e»ential note of Pantheism 
ill ti ..... identification of Nature with the immediate agency elf God'. living 
wilt' 

, ii a, 9; xxxviii p. 19. ' Thibaut, xuviii. p. 2Q1 • 
• 0JiMnd. Up., vi, 22; SBE, 1. p. 93. 
, Qwt. Up., vi. 9: BBE, 'X"V. P. 268. 
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But is the Brahman that we know, engaged in conducting 
the world-process without beginning from all eternity, the real 
BrabmaD known to the ancient sages as the "True of the 
True" ? We contemplate the world , .. Brahman by modifica­
tion," as it is spread out before 1lS. We infer his intelligence 
Illld bis energy by what be does. From his effect we ascend to 
him as cause. His thought is revealed to us i ll the adaptations 
of the earth to our use, his equal justice ill the diversity of our 
several lots, But all this implies a relation of difference 'be­
tween ourselves and hiro. We look out upon the !>CeDe around 
us as if we were the subject and he were the object of our 
knowledge. What , then, of the Scriptures, which abolish that 
distinction. CRn(:d all duality, and pre;.cnt him as the sole and 
universal Subject, the seer who sees ill our ;,ight, hears in our 
bearing, and thinks in our thought? 1 Here is Brahman who 
is ekam advitIyam, "one without a second," the all-inclusi ve 
sum of all existence. The early fore~t teachers, as we have seen, 
sought to reach a conM!iom identity with this infinite Being in 
whom all difference was merged in unity. Then the vast 
panorama of earth and sky vllni~hed like a dream or a mirage, 
and the false imprelosion of <oeparate individuality was lost in 
contact with Absolute Reality, Intelligence, and Bliss. Free 
from all traee of diversity, from every entangling tie in the 
sphere of sell~-perception, this Brahman is not only above all 
self-limitation by the Thn..-e Strands, he is unbound by allY 
guTllVl what<;()ever (ni'frUna), wholly devuid of the attributes 
ascribed to him in creation (saguruz),2 changeless and eternaJ~ 
To every sugge>oted quality, to every conceivable property whiclJ 
might be laid upon the ultimate Unity, the reply of Scripture. 
was always the same, "Ncti ncti,'" "Not thu~. not thus.'" Such 
a negative presentation, however, was after aU inadequate. 
Some positin'! content of the idea there must be. Formless and 
colourless, with no sound or tonch, unbodied, unproduced, 
unconfined by space relations within or WithOUt, Brahman 
simply V, undecaying, immutable.:! Unconstrained by external 

1 Cp. beet.. IV., onte, p. 193. 
~ Theae terIUI only enter the Up&DlShad, at a late date: "i~. {W'., 

'ri. II ; Mllitri., vi. 10. vii 1. Sog«!1B is later and rarer ,till 
S Cp. the pMI!&geI Clt.ed ill Iii. 2. 14; uxviii. p. 166. 
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ecmditiom, Brahman is essentially free (mukta); loA omniscient 
it ia cAaitanya-miUra, &II-intelligence; untouched by ignorance 
or error, it is perfectly pure, and freedom, truth, and purity,a.re 
.the elements of bliss. l HoW', then. are these two conceptions 
of Brahman to be reconciled? 

The thinkers in the later Upanishads were well aware of the 
distinction, and began to feel after its expression. Religious 
knowledge was of two kind!>. There was a "lower knowledge" 
embodied in the Vedas and the various studies which had 
gathered round the sacred text. Above this rose the .. higher 
knowledge," by which the Indestructible (Brahman) was appre­
hended.! Brahman could not be seen or grasped; it belonged 
to no genus or speci~; elernal, omniprCl>ent, infinitesimal, the 
wise regarded It as the source of all beings. Similarly there was 
a "lower" Brahman and tl. "higher": the oue belonging to 

I On Brahman 8$ hIlS!! see the long sectIOn, 1 1,12 fr. F or an attempt to 
upJ:'e15ll I~ by an aseendlDg seale, cp Brlh.ad. Up, IV 3, 32, 33, and 
9ankara'e commentary on the pa.ssage, quoted by J)esal, y tddnta of yanmrca, 
part 11. P 93. It III dlfbculL to reconCile thiS companson of Brahman', 
hha8 to the JOY of a lover and hlB beloved durm8 the momenta of their 
embraoe Wltl, Qankara'& comment OD tIle deSCrtptlOn of Brabman 8.11 .. Truth 
(reahty), knowledge, Infimty" (Tau' Up, u 1) "The term knowledge I II 
abstract. " If knowledge meant here a subject knowmg, the epithet 
would be lDcompatlble WIth the other two. If Brahluan were" kn(>wmg 
subject, It would be mcxhfied lD It.s cogmtloDII, and ' how then could it- be 
the tru th 1 A. thmg III mfiulte when It canllot be hnuted at any point. 
If the Sell were a knowlDg subject, It would be limited by the cognua and 
the COgllltlODS. .•• The knowledge of Brahman IS nothing else than the 
esaenoe of the Self, hke the lIght of the ~un or the beat of fire. " Ndya'!l 
,w"uAaya'fl 1iidltCJm, "eternal, objectless knowledge," says Rimatlrtba. 
Gough, In the OalcuUa &VUw, lxvi. (1878), p. IS f. ; cpo biB PhdNophyOJ 
Uw Upan~ (1882), p.44. The modern Vediint18t, unembarrassed by 
theee metaphYSical dlfficnltlelt emphM18es the aspect of "bIIM" 88 Ion. 
"God it Infi.rute E :mtence, infinIte Knowledge, Infirute BI.JI5II j and he 
regards theae tbree u One. EIlBtence Wlthout knowledge and love cannot 
be. Knowledge WIthout IOTe C&lWot be, and Love Without knowJeoge 
e&mI.ot he"; LecWru on JMoo Yoga, by Swami VlveU-n.anda (New York, 
1102). p. 123 . 

• MuM- Up., i. I, 4-6 ; SEE, xv. p. 27. The dlltmetlon bears lOme 
&Dalogy to that in the Fourth GoBpel between the etern.allife IOllght in the 
8cripWNI and t.hU realiIed by knowledge of the only true God and hit 
IJI88IeJlf(8r Jmu ChriA. 
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the world of men, of earth and SUD; the other above the sphere 
of change, U at rest, free from decay, from death, from fear-the 
Highest." l These terms do not occur in the earlier Upanishads, 
but the idea was already entering into clearer thought, for 
Brahman could be designated .. supreme .... transcendent, " un­
manifest." 2 This last term might imply the capacity of some 
kind of appearance in the world of our experience. As i foora, . 
a.c<:ordingly, he creates, upholds, and de~troys the universe. He 
pervades all things as their anlar!)iimin, their" Inner Ruler,"" 
controller. director, guide. He ordains the courses of Time, 
and determines the conditions of souh- from birth to birth in 
acwrdance with the La.w of the Deed. He is everywhere present, 
all-knowing and almighty. Presiding over all human destinies, 
he is the object of men's worship, and he bestows rewards and 
metes out punishments. His aUribuh.'S of omniscience and 
omnipotence are not indeed eS&ential. like his absolute Being, 
Intelligenee, and Bliss. They are relative to the vast periods 
of productive activity in the perpetual world-rhythm from 
origin to distmlution, and in the intervals of silence they are 
still.' For the scene we know, in spite of all its relative reaJity, 
is but an appearance; we are the dupes of ignorance; one 
famous line, of unknown authorship (though sometimes ascribed 
to <;ankara), summed up our state:-

"Brahma satyaIQ jagat mithyii, .. tmil Brahm. eva. 1Ia. aparal;a ." 
«Brahman is true, the world is false, the soul is Brahman and 

nothing else." 

How, then, could Brahman have two such fonos at once? The 
answer is found in onc single word, JJlaya.' 

<;ankara, as we have seen, inherited this term from a long 
line of predous thinkers, and in the verses of Gaudapada it had 
been applied to the explanation of Brahman's relation to our 
common life. By its side stands another conception, closely 
a.ssociated with it, viz. avidya, ignorance or nescience. Prof. 

1 h(I6M Up., v. 2-7; ill., p.281-
t UUat!wl, !l-VVakta-; cp. K~ Up., vi. 8: SBK, xv. p. 22 . 
• Cp. ~e 10Dg discussion in ii. 1, 14; uxiv. 320 fr. 
t On the question whether thi. idea is prfllent in Bidaril.tJ:la'. SI1&ru, 

cpo Thibe.ut., SBE, :u:xiv. p. xci fr. 
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Thib&ut completely irlentifif!!l them,I but CoL Jacob bu shown 
good reason for a different view.2 Maya is not, it would seem, 
the cause of the world-illusioD, it IS the world-illusion itself. 
The Supreme Self (we are told) is unaffected by the 84m.fara­
maya, the illusion of the world-process. 3 The omniscient l,;vara 
is declared to be the cause of the world's origin in the same way 
as clay is the material cause of jars; Rnd in this C8.pacity he i8 
the cause of its subsislenct' when created, M the magicill.D is the 
cause of the subsistence of the magical ilIusion.4 But the 
illusion is not all unreal. The world of our knowledge is not 
like the horns of 8. bare, one of the stock illustrations of the 
Don-existent. It is no dream or mi rage.6 It is Mat before 
creation or in the interval arter dissolution, when it has returned 
to the" undeveloped"; G yet even there Name and Form, the 
gtmUI of the entire cxpall.\.e of the phenomenal world,7 belong 
to the omniscient Lord, and are called both in <;ruti and 
Smriti his miiyii-rakti or pm!.:ntl. Here Miiya i!l an energy 
which in some way materi&lise~ it!oelf in Nature; and this world 
of space and all its contents is not, it is true, absolutely real, 
but " it remains fixed and distinct up to the moment when the 
soul cognises thRt Brahman is the self of all."s 
~ is thus identified with Names Ilnd Forms, which in 

tb;ir unevolved condition inhere ill Ipara, and in their de­
veloped state comtitute our world. But what is their source 
or cause? On the one halld they resemble .hat we should call 
ideas in the divine mind. On the other hand they are Mid to 
be " presented by Ignorance."9 Whence the..e presentaJ;ioQII 
arise is obscure. They belong to the Self of the omnitotient ' 
Lord, "fashioned by Nescience.'" 10 That .. highest Lord"" (the 

I ~xiv. p. 'l'lv. 
• See bis discUl!6ion in tIle }Ireface to his edition of the V Mdnta-ifm 

(Bombay, 1894). 
• ii. 1,9; Iuiv. p. 312. ' ii. I, 1 ; Wid., p. 290. 
l <-'p. ii. 2, 31, 37, 28. 6 ii. l, 17; unv. p.333. 
7 Sa~a.prapafic.ha.-bijG, ii. 1, " ; nxiv. p. 328. 
• iii. 2, 4 j nxvili. p. 138. In the ~'wt. Up., iv. 10, Prakriti 'IIrM decl.red 

to be IIlyl, and the great Lord is he who ia alfut.ed with .Miyi (SEE, 1V. 

p. ~Z; """, p. 302). 
• ii. 2, 2, iWtd)d-pratyv~ 
I. ii. I, 14 ; nnv. p. 3iB. 
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term 1S noteworthy), ever unchanging. whoae subetance is 
cognition, manifests himself in various ways, and the result is 
the world-illusion. Maya is thus not identical with Avidyi, 
but ib product. and Avidyi\ appears as 8. kind of craft or 
power. How, then. does it operate and call forth Maya's f'lkIi? 
It is, of course, a mystery, yet through the obscurities of speech 
some gleams of light fall on it. It is that by which the ab601ute 
Unity without any difference whatever is apprehended &8 in­
cessant diversity. It is aha that by which the Self perceives all 
kinds of divisions, distinctions. and forms, where in ultimate 
truth there are nonc. It thu.~ becomes a kind of cosmic 
principle, for Miiyii is its product.! The whole Samsi.ra is 
rooted in it; and as it is itself aaat, the entire universe with 
its omniscient and omnipotent Lord is involved in the same 
unreality. These are indeed riddles. for thc Sams&ra hM no 
beginning, and Ignorance i<; thus invested with an eternal 
activity. To seek it.. ca~se is vain; the question bas no 
meaning. The category of causality, remarks Dr V. S. Ghate, 
ascends no higher than the Samsam; beyond its everlasting 
process we know nothing.2 

But though the origin of Ignorance is beyond our reach, the 
conditions of its operation are not wholly indistinguishable. 
The means through which it acts are technically known as 
Upiidkis,3 rendered by Thibaut "limiting adjuncts," which are 
its products. Ina-the human being, for installC€, the Self is 
limited in the broad ..em.c by the whole apparatus of the bod,.. 
in the narrower sense by the five organs of sensation &lId the 
controlling manlU. Similarl)' on the cosmic scale the Lord is 
limited by NR.mes and Forms, which constitute the world of 
matter, and the Spal-e and time in which alone we know them.' 
<;ankara attempted no Kantian analysi~ of the conditions of 
c6gnition; he simply swept the whole of human sense-experienoe 

I Later llpe£ulll.tlon supposed It to be COnstitUted out of the Three Str&nda, 
tTigu!i&maka, cp. V aldnt«·&lr4, VI. In the PancJiadari, i. 16, Miyi iuWlll 
from Prakritl when "Guvdneltl" predomlllQ.te~ ; AVldyi i.e the product of 
the increued proportion of th, other two. Cpo ant~ p. 206. 

I 1A Vrd4nta (Pari.e, 1918), p. x:x.ll( • 

• LIterally, -on-Iaytngs," impositIOns, conditlona. The root dIMe ia the 
~e as ~~t of d''ll''' .with tht laeau.ing "put" or" plaoe.." 

Op. u. I, U; D.X1V. p. 82i. 
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into the sphere of Ne.cienee, and the ,tamp of unreality Wall 

impressed on all its contents and elements alike. Here was a 
conception by which, if problems must remain unsolved, 
difficulties might sometimes be evaded. When it WAS asked 
bow, if Brahman was Lord, omnipotent and omniscient creator, 
he had produced lL world full of suffering, the Law of the Deed 
might provide IUl explanation under the shadow of Avidyii, but 
for the higher knowledge the true answer was a simple re­
affirmalion that the Brahman, whose essence is eternal pure 
intelligence and freedom. is raised above whal is beneficial or 
hurtful. To meet the allegations that the univcn.al and the 
parlicularised Brahman could not coexist together, that he 
could not be simultaneously devoid of qualities and posiessed of 
them, that synchronous conditions of non-difference and 
dilft!rence were contradictory, an analogy was found in the 
infinite extension of space which was unimpaired by the en­
closure of limited portions of it in jars of varying shape and 
size1 But.. continues 9ankara, "as soon as the consciousness 
of 'non-difference ari!les in us, the transmigratory state of the 
indhidual soul and the creative quality of Brahman vanish at 
once, the whole phenomenon of plurality which springs from 
wrong knowledge being sublaled by perfect knowledge; ,and 
whal becomes then of the crealion and the faults of not doing 
",hat is beneficial and the like?" 2 

In all systems which bring in the Absolute it is always 
possible to ask questions which cannot be answered. Brahman 
is essentially free, and there is consequently no compulsion on 
him to create. Yet witbin the Samsara successive worlds are 
needed in order to provide for the proper fulfilment of the 
demands of Karma in the great balance-sheet of souls. The 
intervals between dissolution and reproduction are timeless, for 
the unh'erse-always intrinsically unreal-has lapsed from its 
relative reality into nothingness; yet Hindu calculators were 

1 ii. 1, U; xxxiv, p. 3-U . 
• 001. Jacob, V.d4nW sara (1894), p. vii f., gives V&rIOUil instances of 

Qankara's confWlion Of lnconliBteney in the matment of the two modes of 
Arahman.lower and higher, and upreaee. the belief that" his ay.tem ... a 
dapertnre from the tbeu uiating one, from which he found it difficult _ 
free bi.uYelf." 
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bwy with schemes of 006mic chronology and vaat multiples of 
yeara,l The Samsara bad no beginning, but imagination 
insisted on knowing why the perfect Intelligence had veiled 
itself in Nescience and produced the world~illusion. The 
universal Subject bathed in bliss could have no wants. No 
unsatisfied desires could frame themselves into p~ and 
incite activity. No impulse of liielf-communiCAtion could call 
(or new beings to be the sharers of its joy. Still, fancy 
suggested that princes mu.t have their recreations. They 
build themselves places of amusement; why should not the 
Lord do the same? The world might be the sport of f~vara,: 
the cosmic game which be for ever plays. No Providence 
guides it towards any goal, or ensures it any end. It is at best,. 
II kind of automatic action like the inhalation and exbalatio .. 

~ 
of a breather, the aimless issue of a hidden nature. What 
bankruptcy of reason and religion is here! 3 

Moreover, the whole scheme was founded on the authority of 
the Veda, which was itself involved in the fundamental unreality 
of the phenomenal scene. The critic.~ of the Vedanta did not 
fail to point out that Revela.tion was thus reduced to Ignorance.· 
The reply WM that Scripture il<>elf recognisoo the fact. Did it 
not describe a condition when a father is 110t a father, the 
worlds not worlds. the Vedas not Vedas?5 When they ceased 
to provide a rule of faith and life, what would take their place? 
Nescience was ddlle away by Knowledge.6 The lower lore of 
Scripture texts, of a world of plurality, of earth and air and 

L (,Ip. am~, p. 143. 
t Ii. I, 33; xxxiv. p. 3157. Cp. In the Great. Eric, ante, p. 1415 1• On the 

other hand, ct.. the view of the teacher Auduloml, IV. 4, 6; :u:xviLi. p. 410. 
S On the other hand, a modern VedAntist ean Write; "Being the InmOfLt 

and trueat BeH of all, whatever It does at any time, it dQellltnot Cor itBowu 
IIIIoke (In the narrow l!elll!e), but wholly and exclu.ively for the 8&ke of t.he 
All whoae Self I t Ill. In other words, iUt Illrva-atmatva includes utter 
aellle8Snus or infinite goodne4S or perfect lo"e." Deu.i, V.ddma of ~., 
pt. ii. p. 99, qllotmg 91l0kara', commentary 00 Brihad. Up., iii. 7, 3, to 
the effect that the. Inner Ruler, eternally hberated through the. ab.e.noe 01 
any" Karma. " for hilIl8(lU, wile bound by hiJJ own nature to work for the. 
highest iotAlreat. of all. 

I Cpo The P/l~ (Bombay, 1912), iv. 43-4lS. 
, BriW Up., iv. 3,22; SBE, xv. P. 169 . 
• iv. 1, 3 j unw. p. MO. 
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*y, of body and soul, creation! of the Lord, must be replaced 
by immediate insight, direct. intuition, the higher eonscioliiness 
01 the illusion of appe&l"ance and the f;ole reality of the universa1 
Self ..... That is deli veranee from the false, emancipation into the 
True. He who can say Aham Brahmdsmi, "I am Brahman," is 
alone inly free. How was thiS liberty to be attained ? And 
what W&I!I the nature of the vision? 

VI 
The proposal of Badariyana's first SiltTa to investigate the 

Brahman begot the question whether preViOU1'1 to the inquiry 
the Brahman was known or not kno\\ n. If it was known, no 
equiry was necessary; if it \IllS not known, none was pos<;ible. 
~be An~Wer is first tLat HIe Brahman \s known both from the 
Veda and the meaning of it~ own name; 1 but ~'ankara ha.'ltens 
to add that " the existence of Brahman i& known from its being 
everyone's Self. For everyone is con~cious of the existence of 
(bis) Self. and never thinks' I Il.m not.' ... And thi" Self lof 
wbOfle existence all are conscious) is Brahman..... Of this onto­
logical dogma no proof i!> here ,·ouchsafed. I t is lAid down at 
the outset as an irrefutable truth with which to silence an army 
of opponents, materiAlists of various tyIX s, Buddhi ... ts, adhe~llts 
of the Si.nkhya and Yoga. A little later it is admitted that so 
IItupendous a fact can not he gra~ped without the aid of tbe 
Scripture text, "That lirt thou"; ~ but it is enough to l"'o!lterate 
again and again that Brahman w> the cause of the whole world 
is the Self of everything. h it true. ho ..... ever. that the Brahman 
is the Self of the <;oul in the same sense as it is the Self of earth 
and sky? 

Consider the testimony of consciousness. What does the Self 
tell us of its own nature ? "Just because it is the Sclf. it is 
DOt possible to doubt the Self .... 3 It is not in any t.'&e some­
thing adventitious or contingent; it has not come in from the 
outside. It needs no external authority to establish it; it is 
known at first hand. It may employ various means of right 

1 i. 1, 1 juri ... p. U. By itA derivation from a root meaning "to be 
g:re&t," we " 1I.t. onllfl undetlll&nd that eternal purity, etc. (it.&ch..ief attributel), 
beloag kJ it." 

Ill," j sui\"". p. 23.. • ii. 3, 7; xuviii p. }(. 
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knowled~ (prama1kLf) to establish what would be otherwiae 
unknown, but as the seat of such employment 1 its own existence 
is self~estab1ished. 2 We cannot call our own being in question 
any more than fire can doubt its own beat. The Self C&D say, 
.< I know the present, I knew the past, I shall know the future.'" 
The object of knowledge changes, but the knower does not 
change; bis nature is perpetual present,J The body may be 

'reduced to ashes, but its destruction cannot destroy the Self, 
which. truly under~tood, is an uncea.,>ing Here, a kind of eternal 
Now. So steadfast i~ it that it is not for a moment conceivable 
tha.t it should c,'er become different from what it is. We have 
travelled a long way from the Selrs aVon report of its existence, 
and ('ankara has called in the help of Revelation to explain it. 
The Self is not an effect like the clod or the star ; it is, und~ 
the conditions of time and spare and the whole internal organs' 
of feeling, thought, and action, no other than Brahman itself. 

The material world, on the other hand, does not in all its 
parts show the i>tlme direct dependence upon Brahman. There, 
indeed, II. the <;oun-e of all cau...ality, but in the course of the 
oo<;mic evolution that causality is perpetually modified by the 
successive creations which become (~o to speak) co-operators in 
the series of ~uhsequellt product!.. Each ~tep derives its uJti­
mate being from Brahman, but its pro).imate cause is Brahman 
as already modified by CliCh member of the ever-lengthening 
chain. Scripture might llot be perfectly self-consistent in its 
representationf> of the order of production; hut these variations 
of detail had no bearing on human welfare. What was essential 
was the recognition of a fixed law that as the subtlety of 
Brahman's cau:.ality was diminished by the entry of grosser 
elements into the field, so at the great dissolution the path of 
causation must be precisely retraven.ed. Wheu the period 
arrived for the return of the universe into its ultimate constitu­
ents, no sudden collapse overwhelmed everything in disorderly 
and indiscriminate confusion. Each particular product ~ 
back into its immediate predecessor in the causal line. ~Tbe 
gradatiQns of Brahman's energy one after another resumed their 

I PraminMlvyavahir!qrayatviL 
R Svayatp. siddhi. 
S Sarva,di-vart&miJla.avabhivatva. 
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freedom from the modification5 to which they'bad been subjtcted, 
and returned by regular retrogression to their ~im&1 founLI 
But the ftOW, which so passionately cherished its own individu. 
aJity. was in very different case, It was no tempor&l. produet. 
It had no origin, it was eternal, it was not divided; it was no 
other than Brahman itself; not in tbe modified form of Brahman 
in creation, but the actual Most High Self, with the same 
Intelligence for its essential nature, as light and heat belong 
to 6re. t In figurative language it might be described as .. 
.. p&rt .... of the Lord, just as sparks might be..called parts of 1ire. 
The poets of Scripture did not shrink from identifying youth 
and maid, the old man tottering on his staff', the fi~herman, the 
gambler, the slave, with the Supreme.a In the great moral 
order, under the Law of the Deed. PIl,-ironed by the "limiting 
adjuncts" conditioned by the primeval Ignorance, they played 
their part as separate Selves. Only let them realise the truth, 
&Ild in the sublime Unity all this diversity would disappear. 
To the trained eye of impartial comprehell<;ioll the Brahman 
endowed with knowledge and courtesy, the cow, the elephant, 
the dog, the outco.ste, were all alike.' Diverse in the fruits of 
the past, and in the characters which were built up out of their 
labours and sufferings in the samsiira, they yet belonged essen­
tially to the Infinite Spirit of t!ternai Purity ami Joy. True, 
in the world of relative reality they are of varying worth; &Ild 
under the administration of human life by the Lord he slands 
to them as the real juggler who remains upon the ground stands 
to the i1lUliive juggler, armed with sword and shield, who climbs 
up into the sky upon a rope.~ When the world-illusion is sur­
.mounted, and Iguorance has been conquered by Knowledge, tbe 
wtion of the soul with the Supreme will be complete. 

M.e&ntime, like the space enclosed in jars ill the midst of the 
boundlessness around, souls are temporarily severed from tht'ir 

• 
I Cp. the ugume.nt in i. I, 26-29, and iI. 3, 13 . 
• ii 3, 17-18 j u).:vjji. pp. 31, 34 . 
• The IOni of the Clldra, therefore, WIUI Brahman; but as he W&8 not per. 

mitted to flt.udy the ~~ and migbt not receive initiation from a teacher, 
be wu lIot o~ble for the inltruction needful for ohtauring ultimate 
Beleue. Cp. i. 3, U-3B j u:riv. p. ua If. The VedAnta "'&II e.entially 
..n.t.oe:Mi:c. 

t lAt;JgtfNl' Q.ua, v. 18. ' i. 1, 17 j, u:riv. p. '10. 
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true being.1 Hjd~ , ~jthin the wood are the light and beat of 
fire; and within the bodily organ'! lies the soul's capacity for 
kn.owledge atcr power. Tht> Brahman is, of course, lifted above 
the vicissitudes of the mortal lot. No evil ea.n touch its 
supernal calm. It is the transmigrating soul which acts and 
enjoys an4 suffers. The fruits attach themselves to it alOlle. 
Space does not catch fire when something in it is burning; and 
Brahman is ill like manner unaffected by the consequences of 
wrong thought or word or deed. Above the physiology of-the 
body and the psychology of its mental processes rises the moral 
life, which belong~ in one sense to tbe ~phere of Ignorance, yet 
in another h&.~ regulated the fortunes of the soul from all 
eternity. "Having created the world," says C;ankara in the 
introduction to hi!> commentary on the Gitii, "the Bbagavat, 
with a view to its maintenance and well-being, first caused the 
form of religion known as pralwitti to be established among 
men .... ! It was the religion of works, of ritual duty and cere­
monial observance, and of right conduct in the personal and 
social relatioll1!o of human life.3 The commands and prohibitions 
of the sacred law all implied that the ~oul was itself an agent, 
it had the power of self-direction. it could obey or transgress 
the divine commands. But if itl!! outward lot and ib. inward 
dispositions, ih caste and circumstances on the one hand and 
its poweno of thought and itq temper and a.ffections on the other, 
were all determined for it under the Law of the Deed-nay, if 
the whole sphere of it.<; causal activity was ru.signed to the Lord: 
-what place Will. left for human responsihility? The Scripture 
scheme of rewards and punishments lost its meaning unleu 
merit and guilt attached to the soul as tbe doer. OtherwjJe 
"the soul has to undergo the consequences of what it has not 
done."'r. To this difficulty \ankara replies by generalising the 
divine causality. He raises it above the crude panicularism...of 
the Scripture statement," He makes him whom he wishei to 
lead down from these worlds do a bad deed," and views it &8 • 

I i. 2, 6 ; xniv. p. 115, a figure often repeated . 
• Quoted by Deaai, 1M V~ of yallkara, il. "The ValdlC Religion," 

p.36. 
• Cp. pt" p. 160. Ante, p. 3j " $ ii. 8, 41 ; xnriii. p. 09. 



_ PHIWSOPHY AND RELIGION IN CAIVISM 

pervadjng element in the conduct of afFairs hued on the adjust;.­
IDent of conditions and desert!. "As rain constitutes the 
common occasional cause for shrubs, bushes, com, and 80 on, 
belonging to dift'erent species and springiug each from its parti~ 
cular \eed ... so we must assume that the Lord arranges 
favourable or unfa\'ourable circumstances for the souls with a 
view to their Conner efforts." I The soul's own activity is thus 
evoked by tbe divine provision of A.n appropriate field. Were 
theflOul absolutely dependent, the precepts would be laid upon 
the Lord himself, but the conSl.."quellces would faU on human 
beings, and the authority of the Veda would be undermined. 
Yet did not the GilA declare that everyone, even the man of 
knowledge. acta according to his nature (prakriti), and hence 
a.sk, .. \Vhat can restraint do?" 2 ]f there i~ no room, answered 
c;.ankara, for the possibilily of effort, the teaching of the Scrip­
tures would be usele$S; and the G1tii itself pointed to the tnle 
line of action in the verse which followed; to all the sense­
organs certain attractions and repUlsions are attached towards 
their corresponding ohjecb: a man should not come under their 
sway, they are his foes. Like a storm which drives a vessel over 
the waters, the p8SSions of sell!.e sw~p away wisdom; therefore 
hold back your senses from their objects, that wisdom may be 
establishe<J.3 Here, says 9ankara triumphantly, is the recon­
ciliation of free-will (puruaha-kara) and Scripture.t 

But the goal of all religion, release from the Samsir&, the 
realisation of the vision of the Most High, is not to be reached 
by the path of &ction. ltdepends on knowledge, and knowledge 
is founded on the teaching of Revelation. For the apprehension 
of this teaching a preparatory discipline is needed. No sudden 
Conversion opens the eye long blinded by selfishness and sin to 
the perception of the heavenly vision. :Ae who seeks to know 
thf Brahman must first tread the appointed W&.v of duty with­
out' any desire to" lay up ttea:oure in heaven." The demands 
of bowehold piety must be fulfilled; the Brahman's daily 
obligations, study of the Veda, sacrifice, alms. mUBt be dis-

1 ii. J, "'; U'l.viii P. 60. 
, BItag. GW, ill. 33; rp. v. 14, ItdbJaatltl j nili. 69, prGkrit .. 
• lIU.,iL67,68. . 
• ~ paUl"lUlkt., oont.ruted with GaiN in the Great Epk.\p. ank, p. 166. 
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chArged with penances and {asts.l Here are "means foy the 
origination of knowledge.'" But the selection of particular 
objects as symbols through which the Self might be appre­
hended. did not lead to the higher insight. They beloDF to 
the sphere of Ignorance, and could not <,erve for meditations on 
the Self.' As the light of knowledge dawned the seeker must 
aim at "calmne<;!., self-re!>lrainl, re,>ignalion, patience, collected. 
ness." " This wa~ the method of devout med ltation.s Under 
the guidance of a lVi~e teacher the meaning of the !>uhlime troth 
"That art thou" would be slowlyapprclJcnded. Rare spirits, 
indeed, might grasp it at once, but time and effor t were needed 
to di~perse false vIews which lingered round the old as.~ociation8 
of the Self with its "limIting adJuncts" 10 the body. its senses 
and perceptions. Au attack of pllin mIght baffle advance by 
its false reference to the Self ru. the suffCler. " The notion that 
when my body is cut or burnt I myself am cut or burnt is a 
delusion." Only when the '>Cerean !>8.)'," My Self is pure intelli~ 
genre, free from all pain," I~ the true vhion of the Self seccred.' 
In it<! final form, howc\'er, this Wa'i not so much the attainment of 
the believer as the g ift of the Most High. -;ankara does not 
quote the words of ancient piety ; 

"That Self cannot be gamed by the Veda, nor by understalldmg, 
nor by much lell.rnlllg. He whom the & If ('hooses, by him can the 
Self be gamed. The Self ciu)()&es hIm as hIS own" 7 

Here is a frank doctrine of election, such as has again and 
again supplied the interpretation of the common fact that some 

I Brih(ld .Ar. Up, IV. 4,22 SBE, xV. P 179 
• Ill. 4, 26. XTl:VJJI p. 307 These are kllcl\'n collectH'elyat .ddhana. 

"effectIng," "accomplIshIng." 
S IV. I, 4; 1U:VUI. p 341 Later It'ntera, l,olt'cver, overlooked thlll 

difficulty The author of t.lle Panchad«ri, while reoogl1l8UIS tllat the whole 
creatlOll hE-longed to the 1Jyavahdra conditIon, neverthelus l8.1d It dq'll'o 
that from Brahmii, VlhhllU, etc, down to the med.nest lolade of gr8.8ll, 6tollee, 
wood, cultmg Ind digging lUstl uments, "all L~ are tllcmreJ.veb lftX'ra, 
and, If wONhll'ped, WIll yl~ld Idt>quate return," VI 206-9 Cowpale tbe 
llluatrltlOlUI of Sir Herb.;,rt RIsley, ante, Leet. III., p. li7 l1. 

t BrlluJd.-Ar. Up., IV. 4, 23. Cpo Tillbaut, U :lIV p.12 1• 

~ UpdmTW, IY 1, 1-12, t.X1UII. p. 331 H . 
• IV. 1,2; lI:x.lVJlI. po 337. 
T K~M Up., r't, i3; Mv.fJ4. Up., Ill. 2, 3. SBE, xv, pp.ll, 40. 

•• 
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possess &Il erperienee which others do not realise. cta:n~ 
makes no claim on his own behalf. He is Dot a missionary wi.th 
a commisaion from on high; he is the exponent of a mode of 
pbil~ophic thought as the preparation for a mystic vision. 
His appeal is to a past Revelation, not to a living community 
of believers, still less tu tI. special knowledge vouchsafed to 
himself. But he is not unaware that the embodied soul cannot, 
after all, achieve its own liberation. That light of knowledge 
by'which it apprehends the Brahman is not self-enkindled. It 
bas a transcendent cbaracter as the Lord condbCends to shine 
upon it. It is through his "grace" (prasada) that higher 
powers and clearer insight dispel the IllSt remains of ig norance, 
and by the revelation of community of nature bondage is 
broken and release is won. I 

The Vedilntic theory of pcrreption assumed an actual contact 
between the percipient and the object of his sight. When the 
eye was fi xed upon a jar, a stone, a tree, the " internal organ,'" 
& complex founded on physical proce%eS resting on sensation 
and resulting in thought, was suppmed to go out towards it, to 
illuminate it by its own light, assume its shape, and so cognise 
iV It thus identi6ed itself with the object, and this identi6~ 
cation might spread over the whole surrounding scene: The 
knowledge of Brahman was, of course, different in kind. It was 
not inferential; it had the character of direct perception; but it 
was embarrassed by no space relations; and it produced tbe 
lofty conviction of identity. " lIe who knows Brahman becomes 
Brahman, .... said the ancient text.3 So ". am Brahman .... 
became the august claim of the delivered soul, and Brahman 
WAS II the ever pure, intelligent, and free."" Tbere was the secret 
of peace, the end of conflict, the victory over the world. Many 
were its priyjleges and powers. Emancipation from the Samsara 
lifted the soul above the sway of the Law of the Deed, and 
conferred upon it a mysterious" lordship..... The body and its 

• 

1 iii. j, 6; J:uviii. 1/9, cp. P. 44. Simila.rly, Ii. 3, 41, the Lord's 
anvgr"Gha, .. fa.vour," ia the agency of deliverance by the gift of Baving 
knowledge, 1J:J:viii. p. 69, cp. J:J:J:iv. p. 218. On " grace" in the Gild, cpo 
1.ec~ V., p. 163 '. 

t lacob, Mantuaf uj Hmdu Pal'ltlwilm (1881), p. 99. 
t JI.., Up., ill. I, 9 : SBE, 11'. p. 41. 
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needs, of course, continued till death. But in the complete 
occupation of consciousness by the direct vision of the Most 
Higb aU ordinary obligations ceased. In the higher stages 
of advanced meditation ritual practice had been gradually 
discarded, and on the entry into the freedom of union 
with Brahman all moral distinctions were transcended. Such 
teaching was already exposed to vulgar misrepresentation. 
"Obligations ..... say8 fiankara, "are imposed with reference to 
things to be avoided or desired. How, then, should he who 
sees nothing to be wished or avoided beyond the Universal Self, 
stand under any obligation ? Nor does it result from the 
absence of obligation that he who has arrived at perfect 
knowledge can act as he likes, for in all Cll5eS it is only the 
wrong imagination (as to the Selrs connection with a body) 
that impels to action , and that imagination is ab~ent in the ctuW: 

of him who has reachcd perfect knowledge."'1 ]n tbe eternal 
state of freedom from the succes~ion of exi"tences, merit and 
demerit with their consequences disappeared; threefold time, 
past, pref;ent, future, vanished; it was the glory (ala1!lktira) of 
the Vediinta that as soon as Brahman was comprehended all 
obligation ceased and duties ended.2 

The con'lCiousness of unioll with Brahman, once realised, could 
never be lost. But it might, apparently, h a"e different degrees 
of intensity or completeness. The bodily life might still 
{'ontinue, in virtue of a previous aggregate of works, just as & 

potter's "heel went on revoh"ing, when the jar had heen 
completed, till ib energy was spent. Whatever was the 
explanation, the fact was beyond di!.pute. The appeal to 
experience was irrefutable. Who could contest another's claim 
to possess the sacred knowledge" muched for by his heart's 
conviction fI'" For a sea'lOIl, then, the liberated soul was still 
exposed to human ills, but without the risk of conceiving itaelf 

Iii. 3, 48; xxxviii. p. 67. Llioter Vedimtist Write~9 have aometimea, it 
would .urn, expressed thelDselve. lees cautioualy. Mr K. M. Banerjee., in 
his well-known Di6loguu on the Hindu PhilOJophy (1861), 888erta that 
"Vedantlc authol'll have boldly &Sgerted that they are subject to 110 }aw. 
no rule, and that there ie. no aueh thing lUI virtue or vice, injUllctioll or 
prohibition." p. 381. Such language can be reconciled with ~aDkara'. 
principlea, but.y eaaily be perverted to other mu.nings. 

IiI, "; 11I:i". po M ' iv. I, IIi ; xuviii. p. 36& 
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hurt.1 Death re1eased it from the body; what. then, bappened 
to it? The ancient teachers had sketched out different patbl 
for souls of various merit, by moon and sun, among the Fathers, 
the Devas, and, loftiest of all. an ascension into the world of 
Brahman himself, whence there was no rcturn.2 These schemes, 
embodied in Revelation, demanded aceommodatJon to the newer 
thought, and the distinction between the lower and the higher 
Brahman supplied the means of adjustment. l"or those who 
had only learned to know Brahman under the veil of qualities 
(.uzguuu), the way lay upwards through the deva~wodds to his 
lofty realm. It was a parlial or progl'essi vc release.3 There 
they were united to the Lord in such a way that they possw.ed 
mysterious powers of satisfying every wish. The omnipotence 
Am\ omniSL'icnce b) which the universe was ('reated and uph~ld 
they did not share. With" world-business" (jagad-v!JaTXira) 
they were not concerned. But Script ure told how their mere 
desire would produce for them food and drink, perfumes a.nd 
song, kindred and friends.' Philosophy could only interpret 
such promises in the light of general absence of aD pain 
or symbolic glorification; and, dexterously noting that the 
.. mind" was the instrnment of realising them, ~'ankara ,a,rgued 
that neither body nor senses would IX' needed in .. release .... 
Yet among these powers Wa& that of remaining di'lembodied or 
creating new bo(hes--even several simultaneously-at will, and 
then the objects of such wishes might have real existence. as in 
the waking state.6 With resolute per~istency in exploring 
every alternative, it is even discussed whether such plural bodies 
were soullesll like wooden figures, Qr were animated like men'8 ; II 
a.nd with the help of the Sutra it is decided that just &.'1 one 

I 'I'bi. condition came to be knowD as "hberation durmg hfe," }iva'" 
_kU. Deuuen thmk. It an expresslon of later ongtn, as he did not find 
iJ; in Qankara. But Desai stal.e8 tbat he employed the termjit>an-muktatlla. 
Cp. J5euaeen, Syltnll of tM Veddnk¥, p. 425; DeStu, V£ddnta of fMi.kara, 
part i. P. 1i8. 

I Cp. !I1Il8, pp. 164, 176. For a dl!llCriptlOn of Brahmi', heaveD, cpo 
Lect. III., p. 1'10 . 

• Km.tna-mUti, ".tep-release." 
, i •. 4, 8, quotlng f11WJndIJg. Up., viii. 2; nX'I"lll. p. 411 . 
• iv.4, 11-16; xnvUi. p. 412 f. 
, Ther might be only of atomic size, iv. 4, 17. 



UNION WITH BRAHMAN an 
ftame might light l!everal othen, 60 one lIOul endued with 
knowledge might multiply itself by its lordly power (aift/mya). 
The believer was enjoined to remember that this was an 
"altogether different condition." 'l'here was some reason for 
the comment of Purushotlama Mi.yr8.: .. In this system, whicb 
maiotains that everything transcends explanation, unreason· 
ableness is no objection,"' 1 It may be surmised, however, 
that these curious speculation'> had fflme than a mere textual 
basis. They were designed to meet the ('lise of teachers to 
wbom !!OIne funct ion or mi ~sion (adhikiira) was entrul>ted for 
the welfare of the world, ,," ueh as thl' promulgation of the 
Vetias. J Those who had been eminent in knowled~ were 
empowered, even when it was complete, to preserve the sense 
of individuality without laying up frc",h " fruit," and when 
their !>ervice was fulfilled would enter into ab!.olute deliver­
am.'e. It sound" like a di stant echo of the Buddhist doctrine 
of the Bodhisat. d 

Released from all the cOlldition~ of the hodily life hy death, 
those who had won the" perfect \'isioll " were indivisibly united 
with the Supreme Brahman" "Pure water poured into pure 
water,'" said the poet, "reillain" the Mlmc "; 4 such was the 
unio;' of the Self of the thmker who knO\l- s with the Infinite 
Intelligence, ever pure and free. Filled with the wondrous 
consciousness of the Eternal, tbt' ~oul cea-.ed to cling to its 
former individuality. In the Immensity of Being and the 
boundle-.sness of Joy its "name and form " vanished, for its 
true nature had put off i t& t rappingi, and stood revealed as of 
the same substan<.'e wi th the 1\·105t High. Had it been only a 
modification of the true Self by some change or tl'l:l.nsformation 
such as prodw.:ed the ulliverse, the great Dissolution would 
have refunded it into the clements of Nature whence it Spratlg. 
Then, indeed, it would bave been liable to IO!>e its being. But 
it was the Supreme Self-so K~kritsna taught-which con­
descended to become .the individual soul, and submit to the 
darkness of Ignorance till it discovered its true character. 

I Quoted by Ooreh, .Ra!W1\4lllefW,alion. p. 260. 
, Ill. 3, 32 j :u:xvili. p. 236 . 
• Cpo ~ II., po &. 
t KO!M Up., ii .. l~ ; BBE, n. p. 17. 
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This u the interpretation which ~Dk.ara adopts. At death it 
re-entered the highest Light; all perception of difference was 
at aD end ; aDd, so far from being annihilated, the soul realised 
itself in freedom, in purity, and bliss for evermore.1 

I i .• , 22; ::r.uviii. p. 279. The doctrine of annihilation (uccMda) i, 
here expNIIIIly repwhated.-'l'he language of 9ailkara linda intel"eilting 
&IlIllogiee in contemporary myaticiam in the Weill.. In the writinga of 
John the Soot. commonly known 31' Erigena, Lhe Neoplatonlc theology Ie 
boldly combined with Christian doctrine. There is, of course, no parallel 
$0 the Indian echeme oi the unbeginning &lJUdm, nor baa Erigena any 
equivalent for M.tyd. He layll out but one (lycle inatea.d of all endle1!6 
.ries; and in treating it he Dll18t accommodate hill teaching to the Bible 
and the Church. But hiB metaphysic i8 neither scriptural nor eecleeiaatic&l, 
thoIlBb it ill piously adapted to the Trinitarian creed. The world of Ilen8e 
is interpreted pantheistically; creatiOI\ e:r.ists only in God, and all the 
k:inll~ or cla1J8C4 "f visiltltl things, and the mvisiltle Ideas according to which 
they are produced, are MO many" theophaniea." The objects of our 
uperienee Ilave no independent being. God alone haa true o.ma, all· 
containing and therefore ... bove our comprehenlsiou. With the help of 
the preposition IU!," he is raised into colllpltl te tr&n!!Cendence t.8 the 
Super.wise, tbe Super.good, the Super. true, the Su~<l88en!wuir (cp. the 
AdkWhT21a, Lect. V., ante, p. 2(8). As he thus p&S&es out of the range of 
apace and time his inacce$l;ible Light 8urpa.aee~ all OUI intelligence, and 
he can be known ouly by negatives (cp. the Upanishad forwula, fI(\' neti, 
80 often quoted by ~ali.kara). Above all predicates hiJJ essence is the 
.bflOlute nihil",m. Tbe Father thu! corresponds to the nirgulJ4 Brahman; 
the Son or Word, the sphere of ideu (the" undeveloped " ndma.rupa). tip.de 
• connterpart in 19vara, and the world.process ia a scheme of emanation 
and reabsorption. In man the divine Light appeal'll in the darknellil of 
ret.IOll jtat ae the lun illumines the atmosphere. and man'l apprehension of 
God il in reality GOO's appuhellllion of himself by the Spirit. No» WI' 

.... qui mUUigitir mt: ud ego iple in w bU rm' Spirilltm mmm fM iJUU1II­
ift.WUigo (Hom. in Joh., p. 291, ed. Migue, cuii. ; StOckl, GU(;h. Ikr Phiz.:,.. 
da MitUlalkr., 1864, i. P. 42). When God ie found, he lw; been himeelf 
the_ker. Nam n inllenuur,noniIHI qui '1IIamt, wi ir-el[t.li ~ur, d qui 
.. Wz mmtium, int>MI." (De Div. Nilt., ii. 23, p. 672, St6ckl, ibid.). The 
,..hola univerIIe .lowly movCI back to itll 8Ource, and in the great r~toration 
all matarW forma will return to their hidden e&uee8 (the generie ideu). 
The whole human natore (aaved in ChriAt) will be reinat.1.tM in tbe dignity 
of the divine imllfJl! of which Paradi~ wu the ,ymbol (cp. the elevation to 
the world of Brahmi in l4yt1j!latd, IfJrUpat4, aUmata); while for 8Ome, 
appuent1t •• yet higher deetiny it reaerved. Through the abundance of 
di'f'ine grace Ute elect in Christ will be raiaed above aU the laWl awi limit&; 
of ~ and will t- .upereuentit.lly into God hloueif, and will be One 
in and with him, SuprIr.-tuutt.r in t,»um DA.Im ~ tv"', ~ 
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The phiJoaophy oC life which issued from this teaching was 
summed up in some brief verses traditionally ascribed to «;rutkara, 
and still to be heard on the lips of educated Hindus in the 
South, sometimes with a sigh, sometimes with a smile.1 

"Think truly. this life is but. dream. 
With mind fixed on truth one becomes free from attachment i 
To one freed (rom attachment there is no delusion, 
Undeluded, the soul springs to clear light, free from all bondage. 
When youth goes, who is moved by love? 
When wealth goes, who then follows? 
When the great truth tbat the soul aud Brahman are One, ill 

known, 
What then is this passing show ? 
Day and night, morning and evening, sprin.g and winter, rome 

and go; 
Time plays, and age goes, yet desire for life passeth not. 
rake no pride in youth, friends, or riches, 
They all pass away in the tWinkling of an eye. 
Give up this Maya-made world, gain true knowledge, 
And enter on the path to Brahman." 

VII 
The philosophy of the Vedanta in the form given to it by 

yankara did not present Brahman as an object of worship. 
It was elaborated all the scriptural language of the Upanishads, 
but personal devotion had long been concentrated on one 
or other of the two great deities, « iva or Vishnu. Medienl 
piety, therefore, only rarely alluded to Brahman's metaphysical 
elevation in its temple-dedications, though the creative activity 
of Brahma as he emerges from the lotus springing from Vishnu's 
navel is 8. very frequent theme of praise ill the sanctuary. 
Occasionally, however, mythology gives place to philosophy. 
Under Nandivarman. one of the Pallava kings, according to a 
plate from Pondicberry,2 the praises of the Deity began: 
.. Victorious is the Most High Brahman, the cause of the pro­

m iP"' tt cum £plO JutU" (ibid., v. 39, p. 1020; Stoekl, p. 112). This il 
the blesaed life, pax derna us ~templatWn4 writal,- q»lll proprU dicUur 
dA~io (ibid., v. 36, P. 9i9; Stock}, p. U3~ Ebewhere tbu proceBl 18 

Wled adu,OIIho, "at·one-ment." 
"1t W. Frazer, A .Li&eT4,., Himn-y ~ IMia (1898), p. 327 f. 
I A. Ft.th colony, south of Ma.dru. The plAte is dat.ed about the eighth 

century. &utA InMan I1UOfT., II. iii. (189."), p. a~. 
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duetion, stability, and destruction of the three worlds, the 
True, without end and without beginning, who consilts of 
Knowledge alone, who is One, the Abode of Immortality," A 
stone from Tewar (six miles from JabhaJpor, in the Cebtral 
Provinces), under date 1177, exhorts the reader to "adore him 
who is Knowledge and Hliss, the Most High Brahman, waited 
upon by Brahma and the otber gods, the Great God, the God 
of gods, the Parent of the world." 1 Eb.ewhere Brahman 
without qualities (nirg"ltlla), all-pervading and eternal, is 
identified with «;h·a.2 As early a~ 553-4 Brahman Svayambhu 
(" self-exislent ") is employed by \·i~·a. accord ing to a stone from 
West Malwa (Central IndIa) III effecting the contmullnce, 
destruction, and production of all thillg.~. and is thus brought 
to pitritvu, the Fatherhood of the \\orld. J <;iva may employ 
Brahman to create, but he is himself al~o Creator; ~ be is the 
Maker of the ,·islble and thc illvl~ible world~ . "compa~sionate 
to his worshippers, the destroyer of all sorl'ows."6 Here, 88 

elsewhere in medieval devotion, he is a~si milatcd with the sun.e 
011 the other hand, at the temple of GIl.II~a (\'iva's loon), at 
Mivahvara,7 ylva is exalted as " the Causc of production, exist­
ence, ami destruction, Him~elf without cause; both without 
miiya and chitra-maya (po~ .. sed of manifold illusion), without 
qua.i1tie:. and endowed Wi th qualities, se lf~exh,tent and the .Most 
High Lord."8 '1'hu~ from time to lime does philosophy appeoal 
to the public eye, or at least to the SH.llskrit reader. So the 
court-poet (,ripala ~i ugs to <'Iva in honour of the Chalukyan 

I Epigraph,(1, b «ilw., iI. p. 19. So Kleillorn, but 9uru mIght ail!O mean 
" Teafh", r." 

• Ibid., II. 300, Renare,\ 1042; XI. 140, Ailahahad, 1047; Indt411 Alltiq., 
XVII. 2:2S, &wall (Central Indl .. ), Il :r.. 

J Fleet, 17u GUl'Ia bUCYT, Uk Orwp. bucrr. InduaTUm, Ill. (HISS), p. 161'1. 
t Ibid , p. ltifl. 
6 llJid., p 290. From 8. copper plate ot the 6I!venth century belonging 

to a temple of Par~UrilUa (cp. bt:low, !..let. VIII.), lD the Kingra dlstflcL, 
Punjab. 

• Cp. Eptgr. Ind., :lli. 265, Bombay, 1026; ix. 10, RiJputana, 1041; 
iv. MI, Central India, 1167. Up. W. Jahn, the Saura PUnf,a.. 100s. 
BtrMbulIJ (a.bout 12(0), p. v. ~Iva Id the auu and iuner guid8, i. lI. 

t Or" Lhe Beven Pagodae," about tblrty mliea 8()u~b of Madraa. 
• .u>. 660-700, E~. Ind., :to p. 8. Cp. SovJJ. Indio" IfWOfT .. i. p. 6, 

..,.8,Dth century. 
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king Kumi.rapaIa: "I will praise that will-power of tbe Lord 
of the worlds on ",hom the silent seekers after salvation meditate 
as on the Advaita~Brahman, which, playing with new mundane 
eggs~producing and destroying them at their times.,-ever 
amuses it'\elf according to its desire.'" 1 

The Monism of \,.ankara, with its admission of the Relative 
Reality of the SarnAAra and its recognition of an Almighty and 
An-wi.~e Creator, wa'! not, however, the only form of Theistic 
philosophy associated with the worship of ~iva. After many 
years of residence in Southe~ India, the late Dr G. U. Pope 
recorded hi:. delilx'rate opinion that the system known as" the 
(aiva-SUUhtima is the 010ll:t elaborate, influential, and un­
doubtedly thl' rno!>t "llluable of all the rt'iigions of India.": 
Popular <;.,aivi~m, on the other hand, whether in South Indi. 
or North, has its ritual pucriJitic~ and idolatries, and (unt.it 
th(' last century) ib cruelties in the shape of ocCMional human 
'!3Crifices oRered to the dread goddess Durgii., one of the mytho­
logical consorts of the Deity. Bilt even popular Vaivism rests 
upon a Theism which t'xpre"'''e" itself in philosophical form, 
while claiming a scriptural f()undation. "\Vhatare theatlributes 
of ~'I\'a?" a~ks the Cat('(."hi~t.3 •• He is eternal," runs the 
ans,,"er; "without outward form; without passions; without 
ext~rnaJ marks of existence; who~e fulness fills all worlds; 
without any divine superior: llllchanb'"Cable both in thought 
and word; without ('8.rnal dc~ire; Without enmity; and the 
life of all living beings. He is, moreover, immeasurably great, 
and spotlessly pure." The Umty of the GodheM is then based. 
upon the unity of the world, and the necessity of au Omnipotent 
Creator to produ('e it. And that he may accomplish the three 
dh'ine functions of creation, preser\'ation, and final destruction, 
he exists in the three forms of Brahman, Vishnu, and Rudra. 
But how was it possible for the Supreme Being, himself 
immaterial, to create this material world? "In order that we 
might be Able to serve and prai!oe him, .... rUllS the reply, " he con-

I Epigr. Inti., i. P 301, from GUJluiit, 1161. 
t TirullC!fa911m (1900), p. b::uv. SWdMnta.= « established w.d," the con­

elUtion of an argument, a Iy.teoo of tl'Uth. 
• .A ~ f}/tM gllim Rd\gWn, t.r. from. t.heTunil, by Be •• T. Foulk. 

(Madra., 1868), p. 1. ne date 01. the o~ 1I notapeciAed. 
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centrated all bi, diTine grace in the supreme t;akti,1 who eOD­
stitutes bis left side." The transcendent God, immutable 
and eternal, could only project himself into the univeree, and 
exercise the activity of production, through the manifesta.tion 
of some potentialit.y. <;ankara had identiSed- the wrdyti.-fakti 
~th the prakriti of the Lord, the inlier stuff of the pheno­
menal world.' Mythologically this was interpreted as a female 
element in the divine nature, and was presented a!. ~'iva'" consort 
under the names of Mahadevi, Durg8., Kali, or Umii. In the 
sphere of philosophy it supplied the agency by which ·G,od was 
viewed as Immanent in the universe and the Saviour of"50uls. 
Two types of this philosophy come down from the Middle 
Ages, and bave recently been brought into hh,toric light: one 
from the HIlley of Ka~hmir, the other from the peoples of 
Dravidian stock in South India speaking the Kanarese and 
Tamil langua.ges.3 In spite of marked differences alike from 
each other and from (ankara's Vedanta., they are neverthe­
less closely related, though it is no longer possible to trace in 
detail the links of their connection. 

The <;aiva religion and philosophy of Kashmir rest upon 
three groups of documents whose existence was first made known 
by the late Prof. Buhler in his "Report on the Search for 
Sanskrit Manuscripts" ill the fAmous valley.t More than a 
generation elapsed before their study was seriou!>ly attempted; 
the Research Department of the State has recently begun ';he 
publication of a series of Texts and Studies, and with the help 
of Mr J . G. Chatterji the main fact. .. may be summarised .as 
{ollows.~ The first division bears the name of .igama-{:iistra.a 

Many of the works which it contains are of much older date 
than the special Kashmir type of monistic doctrine, and repre­
sent a dualism nearer to that of the ~'ve~vatara Upanishad. 

t Cp. (Ink, Lect. V., p. i78. I Cpo anU, P. 318. 
I On the Dravidian Janguagu and their alU, ep. Dr SloW Konow in the 

.Li"fU~ s~ of lndia (ed. Griereon, ]006), IV. P. 277 f. 
t J~ of 1M RoyglAMtk: &cittyof Bombay(1877),e:r.tr' .. number. Cp. 

BhaDdarkar, V4~ f~ etc., p. 129. 
t K~ ~ (191'), 8rinagar . 
• API'" sipi5et lit.etall,." comina·to" or "arri.u." and !I() that whieh 

uri,* autbont.ati.ftl.y from previoUJ gueraUoD., .. bod,. of &oIcltina: with 
a Nlisiou pnzatet. 
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For their literary origin llO clUeI are at band. But the collection 
cont&ins certain <.(iva Suuas, ascribed to the God himself as 
their author, and made known by revelation to a holy sage 
VasuguptA, who lived about A. D. 800 near Srinagar, thP capital 
of Kashmir. He was a contemporary-older or younger--o{ 
~Autkara. Did be receive any impulse of thought from the 
teacher who is said to bave travelled from the far·distant 
South ? Among Vasugupta's disciples was KaIlata, the reputed 
author of certain verses based on the Qiva Sutras, which with 
Ka.llata's own exposition form practically the sole remains of 
what was known as the Spanda {'astra. Another disciple, 
Somananda, and his own pupil Utpala, are credited with the 
composition of the principal work lying at the base of the 
third division, the Pratyabhijiiii. (.:tiJlra. Here are the docu­
mentary sources of'the phiJO!Iophy of Kashmir Qaivism, which 
thus arose in the ninth (1!lItUry .o\.D. In the native literature 
it is known as the "Triple Instruction " (Trika VMana), for it 
deals with three main themes; ~;iva, hi!, energy (fakti), and the 
Soul (anu); or, otherwise expressed, with Pati, the "Lord," 
PIifa, the .. bond '" (the snares or fetters of the world), and 
PllfU, "caltle'" (i.e. the herd of SOUh).1 What, then, are the 
relations of God, the soul, and the world? 

The general scheme presented by the commentators to connect 
the visible scene with the ultimate Reality, the Supreme 9iva, 
has an emanational character.~ Dwelling in the Infinite Intel· 
ligence is the Supreme Word (Para Viik), the mysterious source 
of all the types and relations of the world that is to be. When 
the bour for manifestation arrives, this wondrous Word puts 
forth a mighty Vision. It embraces the whole universe, in its 
most elementary condition, undi!>tributed into groups or classes, 
yet withal comprising the germinal forms of future existence. 
The Vision~ W ord 3 then gradually discriminates between them, 

I Theeo three terms will be met again in Southern Qs.lVism. Up. t.D 

inacription from the K.iingra d18trict, Punjab (prohabfe daU, 804), to 
~upati, who cuts the pd?U of hiB wonhippen; Epig'r. Ind., i. p. 108. 

top. L'hatterji, quoting Jay&ratha's oomme~t.ary on the Tantr&lob. 
BdhJ.er, lWpmi, Merit- t.he Tantriloka to Abhinava.-Gupt& ( .... P. 10(0), and 
plloOM Ja1&rath. about 1100, p. 81 f. 

I P~i Vdl, litenill, "&Mingo" 
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UJd a.fter paMing through an intermediate stage becomes the 
Spoken Word, flowing forth from the fivefold energy of " the 
Deity.l <;iv& himself is the All.transcending, sublimely beyond 
all limits of space and time and fonn. eternal, infinite. But be 
is also the uriderlying reality of the a.clual world, imm&tlenl in 
the scene of our experiem.oe, aud this immanence is expressed 
by the term <;akti.z It is a cl1mtive energy. operating in a 
boundless variety of modes. among which five are reckoned AS 

primlll'Y : his absolute intelligence:, his pure bliss in (leedom, 
se1f-deppndence, peace:, his will, endowed with irresistible energy 
to a.ccomplisb his resolve<;:, hi.s knowledge, wht' reby his intelli­
gence in prior elevation above all relations · i ~ applied to the 
order of the universe :, his act ion , enabling h im to assume every 
form, to enter every shape, and IlIfllli f.'lI t himsf>lf in the infinite 
variety of all creation. SUl'h. in the briefest terms, is. .the 
ontological scheme of A dvaya., " non--duality," or Bheddbhfdtl, 
"diversity in non-divenlity " (i.e. unity). Confronted Voith the 
usual difficulty of explaining how the Infinite and Eternal, 
needing nothing, in unchangmg bliss, undertook the process, 
itself eternal, of producing. maintaining. and destroying the 
endless succession ot universes, the Kashmir theologians sug­
gested a kiud of drama Jllhin the Godhead. 'fhe ~:lI.kti in 
union with it was permitted to take on "the form of the 
practice of negation."3 Under this influent--e the ideal universe 
diaappeared fl'om view, and the Supreme allowed himself to feel 
a want. He shone as a pure light of Intelligence. but there 
was nothing for it to illuminate. A movement towards &.D 

object was consequently set up. Out of this kind of rhythmic 
action the co~mogonic process wa.~ conducted through the 
twanty-6ve tat,va.J of the 8ankhyan e\'olutionary scheme (eleven 
otben being added) till the world of our experience was reached, 
80 completely pervaded hy the divine energy that even the 
dod. upon the ground possess some share, however faint. in the 
iufinite conaciousness. 

In the Param6rlha-Sara or "Essence of Supreme Truth, ... 

I ~rji, KfUo\mw ~, p. 4. The lIChetne, lib it. Buddbist. 
~ hu a Gl10Itie air . 

• For it. m1tbologicalapplication, cpo -". p. 179-
, Cbatt.erji, Of'- cM., 'P. 61. "iMtdo~ 
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poem in 105 verses composed by AbhinaT&~Gupta, a. K .. hmir 
SIlint who flourished about A.D. 1000,1 tbe universe is concretely 
presented in four spheres (literally «eggs "). The first and 
highest, that of God (I~val'll), potentially contains the three 
lower. The second, ruled by Rudra, is the world if Maya.. It 
is no mere illusion; mythologically it is a goddess (dtm); 
practically it belongs to the material world, and it consists of 
three Maw, "dirb" or stain!>. There is the defilement of 
being an a1J.u (an atom), an individual soul claiming separate 
existence through ullconsciousneS.<i of it!. real nature. There is 
Ii gronp of Maya's" cloaks" or "coats of mail," which enclO6e 
the soul in various forms of limitlltion, such as time, necessity. 
passion, ignoran<!e.2 Last is the de/Hement of Karma, "hich 
detennines the form of the material body in accordance with 
prior merit or demerit. The third !.phere i<; controlled by 
Vishnu, and include<; the whole !'>Cene of Nature (Prakriti) 
wrought out of the Three Strands. illvolving souls in all the 
delusive experience-. of plea~ure llnd pain. Fourth is the Earth­
sphere, over which Brahman prc<;ides, where knowledge and 
power are fettered by the bond~ of flesh. though Yogins may 
extend them to more di~tant objrts. Our l>Ou ls are at fint 
in the grip of falsehood. They do not know their true being. 
Existence is the •• sport" of the Supreme, for the real dweller 
within the body is no other than (,'tva, who i~ said of hi!> own 
free will to enler the stage of sense-pen:eption like an &ctor~ 
that he may realise the joys and sorrow!> created by himself to 
be his objects. 

The influence of the Monistic Vediinta is seen in the familiar 
analogies of the limpid crystal \Ihich &S:.Ullle.'> various hues to 
match the coloun. of diffhent environment.., or the im~es of 
the moon in broken reflections on the wavelet!; of the lake, or 
the coil of rope which a chance observer mistakes for a snake. 
These are the stock-in-trade of all thorough-going idealist 
interpreters. So is the figure of the Self when it is cut oft 
from the Infinite Intelligence, like the space enclosed by a jar 
out of the univerii8.1 ether. In this state the Self belongs to 

1 The ta.t and tranwt)()D were pubh.bed by Dr L. D. :&me" in th, 
JBAS (1910~ p. 707 fI'. 

, Cp. Cbatterjl, op. ctt., p. 70 If. 



IIIJO PHIWSOPHY AND -RELIGION IN CAIVISM 

the herd {i"'f"~ in the bond. (pOfa) of the Th .... Ile1ilemenb, 
which are the «aivan equivalents of Original Sin. The aim of 
religion is to secure Releaae; and its method is to disperse the 
imagination,ff duality. Destroy the sense of ownership which 
.prpmpta the"'" phrase" my body " ~ cease to identify corporeal 
states with the soul as though it could be hungry or lean; 
abandon the notion of persollal merit gained by good works­
this is the way to conquer the clinging to individuality, the 
craving for satisfaction. the claim to happiness. The Yogin's 
discipline is naturally laid out along familiar lines. But two 
elements receive unusual emph!l.!.is, the need of a Guru or 
teacher, and the action of « iva's revealing Grace. As it was 
his" sport" to conceal bis own nature and enter the realm of 
finite intelligence, so it is the wonder of his free will t() liberate 
the prisoners of sense-c:zpcrience. Among his mysterious 
energies is his Grace-Power (A lIugraha-('akti), by whioh he 
imparts the knowledge of reality. To the struggling soul he 
comes with revealing splendour. In his prasence the false 
identifications with the body, the breath, the finite IDtelligence, 
fall away. The poor fettered soul (PUflt) breaks its bonds (paya), 
realises its true nature, and becomes one with the Lord (pati). 
When the illusion of differentiation is dIspelled, the passions, 
wrath,lust, avarice, conceit, and all their crew, vanish for ever. 
The external dutIes of religion, ritual and oblations, cease; all 
food is clean, all dress indiA'erent. The utmost extravagances 
of piety or crime produce neither merit nor guilt for one who 
knows the Supreme Reality.1 The alternatives are, of course, 
intentionally grotesque. But there j'l no exaggeration in the 
withdrawal of all caste-restrictions on the attainment of the 
hles8ed lite. The ascent on the Good Way is open to all, 
however lowly. It may not always be achieved in a single life. 
The work of Grace might operate only by degrees, and the path 
to linal deliverance might have its pauses of progress.! But 
perseverance would carry the aspirant to the goal. He would 
reach the realm of the Deathless, from which there is no retw:n. 

I The offenng of hundreds of thouaands of the great Hone.8aerifiee, or 
the .t.oghtB of hundrod,. of thoUMIld8 of Brihma~ involvM no ffUlt 
.. haD.ueh actII ue performed without pereonal concern; nr. 70, p. 738 • 

• The method of 1naMa-mtll:tt:, cpo anU, p. 3401. 
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"Made of light," he would become" consubstantial with C;;iva," 1 

he would attain to C;;i vahood, and in communion with the 
Supreme Truth the limitations of the Self would p&'i8 away. 
Such was tbe freedom conferred by Divine Grace. 

VIII 

Meanwhile the most remarkable product of yaiva religion 
presents itself among the Tamils of South India. By wbat 
means IUld at what dale the Brahman culture was carried among 
the Dravidian peoples it is no longer poslSible to determine.­
Legend has its own version , and the Tamil chroniclers boldly 
assigned an enormous antiquity to the famous Academies which 
were supposed to have developed the art of literary composiw 
tion after the Briihman AglU'tya had provided the language 
with an alphabet and grammar.s There are, unfortunl:l.tcly, no 
clear historical data, in spite of very active poetical production, 
until about the sixth century of our era. The early forms of 
the cults of ~iva and Vishnu beside the Buddhists and the JaiD8 
are shrouded in ob~curity.4 But it is recognised by the best 
Tamil scholarship that" as late as the third or fourth century 
A.D. there was no ({ivaism or Vishnui!lm as understood now."~ 

-Yet in the sixth century <;aivism is firmly established in 

.I QitrlJ-maya, ver. 97, p. 746. 
t kr V. A. Smith, Enrly H1-Itory oj bulw. (1904), propogell 500 B.C. U a 

mean date. Cpo the L~luru on 1M A IIC1t1"1t Hu10ry of Tndlll, by Prof. D. 
R. Bbandarbr (Calcutta, 1919). p. 13 W. 

I A learned lawyer and judge, editor abo of In.lportant Tamil t.ez:te, 
recently &8i!igned a perIod of ten thousand yean (lo, l ~O-I50 B.C.) to the 
three tradItional Academies. lir M. S. Aiyangar, M.A., in bi3 inl.erellting 
volume of Tamil Slud"ll'l (Madras, 1914), conceived the firat and second" to 
have exi,ted oe<:UlonaiJy some tiroe belween 500 B.c. lind .&.D. 200," p. 244. 
The really distmctive work seem. to have been done at Madura, the 
capital of the Pii.ndyan kings, by the eo-caUed Third Academy. 

t In an important article on the DravidUiDS of S. India, ERE, v. p. i2, 
Mr R. W. Fraur auggeat.l that. as ((iva in Tamil mean~ .. red," III. original 
Dravidian deity of that name may have been amalgamated with the Rudra­
Qiva of tbe Vedic bymns, Rudra having often the same meaniJag. Cp. anN, 
"Le.et. V., p. m 1, and Lingt.lill~ SuNJef, Iv. p. 279. Cpo Pope. Ti",~ 
p. lxiv,' on • probable 8. Indian demonic element in the Qaiva cult. 

6 TCItMl &~. p. ~l. 
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Dravidian countries with its characteristic piety.l An inscrip­
tion from Mysore (600-550) celebrates him as the Eternal 
SlMnu (the" Steadfast ") "whose olle body is formed by the 
coalescence of all the gods. and whose grace (prtuada) con· 
st&ntly gua~s the three worlds from the fear or evil.": Plates 
from the Nisik district (Bombay) in the year 595 commemorate 
the military success, the learning, the charities, the aids to the 
afllicted, the blind, and the poor, of King "aokaragana, a wor-
8hipper of 0va under the name of PClf'Upati, "the Lord of 
Souls." 3 A little later the Gurjarfls of Broach (Bombay), who 
were originally sun-worshippt'rs, all became ~·ai vas.~ When 
Yuan Chwang in 640 made his way down the eastern coast to 
the Pallava kingdom, and stayed at it" capital Kiiilchipura,5 he 
found ten thollAAml Ruddhists in the cou ntry, with a hundred 
monasteries and eighty D el'a temple!!, of which the nlsjority 
were Jain. The \:aivM, therefore, were not yet powerful. . But 
the Tamil poets of <;.:ai\·i~m were already at work. The struggle 
with the dominant .Jains was severt'. and the religion which was 
established in conflict generated a new energy of emotion. 
Bands of Brahman theologians came down from Upper India.' 
The air WftS full of debates and disputations. In the seventh 
century Tiru·Nii.na~ambandhar converted the PiindYlln king 
from Jainism, and ltlter tradition affirmed that with the fieree 
wrath of an Elijah he celebrated his victory in controversy by 
the massacre of eight thousand Jains. Like his earlier contem­
porary Appar, he was a copious bymn-writer, 884 compositions 

1 Bee the poell1B of Appsr (or St Vigi~a), b73, below; Venkayya in 
lIpigr.lnd. , iii. p. 277. Mr J . M. N,dlaswiinJi Pillai claim~ Narkirar, dt ief 
of tht Academy poeu, as the earliest exponent of the qll.LVIIo-Stddhanta, but 
be doea not venture toftx hi. date. Biddk. Vip., xii. 10 (April 1912), p. 407. 

• Epup, ltld., viii. p. 33. 
I Thit title already appean in the Unpta iru.eriptionb about •. D. 360 at 

AUahabad, Oorpiu 1meN'. 1M., iii. p. 1. Dr Fleet tl'anslatefl it tllllply 
"Lord of Animals," following the mythological dl$cription of the Gangu 
Bowing tborough hiB braided hair. 00 ih religio\l8 meaning in Kuhmir 
qairiam. cp. p. 347. 

• Bpigr. lnd., xii. p. 201. 
• Commonly identified with Conjr;weram, but tI68 Watters, On Y_ 

£leang, ii. P. 2J6 f. 
• TaMil StIldW, p. 217. 



THE TAMIL SAINTS 

beiD& aecribed to him. So ponrfulw&8 the impress of bis work 
and character, that" there is scarcely a ~iva temple in the 
Tamil country where his image is not daily WOnfllpped."J 
From this time an impassioned stream of sacred verse £lows on 
for centuries. The power of Qaivism-and of Va&bnavism by 
its side-continually grows. Hundreds of temples ri:re through 
South India to the two great Gods.! Each can boast its line 
of saints, its poets, its teachers. The first collection of Vaiva 
hymns, the Devariim, is made about lO::!5, and others follow, ' 
By the year 1100 sixty-three C;aiva saints are commemorated 
in the Penya Purana. 4 Here is no systematic theology, but a 
record of vivid personal experience. Its fundamental motive is 
most briefly expressed by one of the later poets, Tiru-Millar, in 
8 single ven;e : 

"The ignorant say that Love and God are different ; 
None know that Love and God are the same. 

When they know that Love and God are the same, 
They rest in God's Love." 

And the further }B'lson ran: 

" They have no love for God who have no love for all mankind." Ii 

The «;aiva hymns are One long series of variations on these 
themes. Mingled sometimes with strange mythological allu­
sions and unexpected metaphors, they tell of raptures aDd 
ecstasies, of fears and falls. 'There are periods of gloom when 

1 P. Sundaram PiIlai, S_ MilellOfUI 1n th~ Hill. of Tamil Lit. (1895), 
p.9. Annual feast,., are held in his name, with dramatic repruentatioIll 
of eventl in hiS life. AI an illuet ratwn of the chronological dillicultle. 
atleJJding hterary invflltigation, It may be mentioned that while one Engliah 
uho1a.r (Taylor) placed him about 1320 B.c., another (BLShop Caldwell) 
aseigned him to .... D. 1292 1 Cpo S. Purnahng.m Plllal, Pri'/Mr of Tamil 
Litmlture (1904), p. 83. 

t On the 9iva temples at Patt.adakal (Bijapur district of Bombay) and 
Eliora (Hyderabad), see Havell, Anrient and Me(hlnHll Art:h...:t«eure in India 
(1916), pp. 177 If., 193 if. 

• Tamil S~_, p. 220; Frazer, ERE, v. p. 23. The Vaiahnavites about 
the aame time gathered. a "Book of Four Thl"uaand Psalm.!' See Lett. 
VIL, p. 363 . 

• &Nth IMWtI 1,*",., IL ii. p. 162. 
t SiddAim, Iii i, quoted in SiddMnta Dipikd, Iiii. b (Nov. 1912). 

P. 139. 
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the heavens are shrouded and the face of God is bid. There 
are 8plendours of light when the world is transfigured in the 
radiance of love. At the outset of the great chorus the first 
voices are calm and gentle; and even Appar, who tells how he 
had ~n bound by herelu-s to a granite piJIar and flung into 
the sea., and was saved by re~lillg the S4('red na.me.1 can muse 
tranquilly on the" fellowship of the Spirit" in contrast with 
convl"ntional pmctice or even ethical endeavour . 

.. The grace of God is as pacifying as the soft music of the lute, 
Or tile tender moon in the evening sky. 

AU learning and wisdom are for doing reverellct' to God. 
God should be worshipped aut of pure love lUi the Great Bene· 

factor, 
Who gave us the instruments of knowledge, speech, and IIction, 

For cscap ... from ocslructivl;: JCl>ire~. 
Such desires are hard to conquer without the Wace of God. 
God rescues from the onsets of senSllOllS deJ>ir~ those whose 

hearts OIdt for him; 
He reveals himself to those who love him Iloove 1111 thillg&, 
When the [chum of the J heart IS moved hard by [the staff' of] 

love, 
Rolled on the cord of pure intelligence. 

They who would be frt"C from sin Itud corruption, 
Should think of God dee()iy aud contmuou!lly with joy. 

Then be will be at one with them and grant them his grace. 

Freedom from sin and corruption is to those only who see him in 
all things, 

And not to those who see him only ill jlIIortieular pillces, 
Nor to thOlle wbo merely chant the Vedas or hear the c;i&tras 

er:pounded. 
It ill to those only who crave for at..one.ment 

With the omniprc.>sent and all-powerful Lord, 
And not to those wbo bathe Itt dawn, 

Nor to those who have Ilt all times striven to I.Je just, 
Nor to those who make daily offerings to the DevIlS. 

It is tD those only who know the Lord to be bolUldleu ih love 
and light, 

And not to those who roam in search of holy shrines, 
Nor tD thoae who practise severe austerities, or .abstain from 

mea'-

I S$ddMNa. Dlptl4, :lill. 2 (Aug. 1912), P. 61. The tin ac:nd Iet:ten of· 
.. NuY. qtvlya," or "p,.., to <Jlva," .. _ believwd to ~ • oeri&in 
..end aT llly.tieaJ. power. 
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No gain of spiritual freedom ill there to thQ!le who display the 
robes 

And other insignia of Yagins and SlltlnYisins, or who mortify 
the Resh. 

That gain is only for those who glorify him as the Being 
Wbo vibrates throughout the universe and in every soul." I 

Very different are the confessions of Manikka V~ar 2 in 
the ninth (:enlllry, who')e fifty-one hymns depict the progress 
of a soul Ollt of the bondage of ignorance and pa811ion into 
the liberty of light and 10ve.3 Their devotional idiom may 
often sound strange to V\' c,>lcm ears; their mythological 
allusions will sometimes repel readers accustomed to a differ­
ent imaginative outlook. But their !lincerity i:< indisputable. 
The poet's theme is the wonder of diviuc Gt'lLee shown forth 
in hi !> own life, and he tells without reserve the manel of 
bis fh'St comcn.ioll. his joy and exaltation, hi s sll~ll('nt 
waywardness, his despondendes, his falls. his shame. and his 
final reco\'ery and triumph. Dr Pope compares the influence 
of these vcrse" in sh'tping the religiou .. life of the Tamils 
of South India to that of the Psalm'S in the Christian Church. 
They are daily suug throughout the country with tears of 
rapturc. 4 

The story of the poet's life is enveloped in legend. Born in 
a Hriihman family on the ri llet Vaigai neat to Madura, he 
a ttracted the notice of the king, and was early called to the 
royal service. A student of the Vedar., he sought wisdom from 
many masters, but was satisfied with none.!> The world bad 
wOllen its bonds around him. Court favour, wealth, dignity, 
the charml! cf women- all were at his command, he was "caught 
in the circling sea of joyous life.";'; The ancient Scriptures 
failed to hold him ; "busied in earth, I acted mllDy a lie "; he 

I SiddM'I\I.a Dipilrd, >.i. 1 (July 1910), p. 15, tr. P. Ramanathan. I have 
taken the liberty to print the allece6l!ive lIf'utenees 1'10 all to ahow a cutai.n 
rhyt.hm of thought where vene ih unattainable 

• Ba.nekr. M&J:l1kya V;'iehab, "be whose utteraucu are rubies." 
l See 77w Tinwdf"gam, or" S&ered Utterances," tr. O. U. Pope. (Oxford, 

19(0). 
t pp. xuii-xuiv, 
$ iv. II U-bl, p. 38 . 
• xli. I, p. 308. 
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gave no tbought to birth &lid deatb. sunk in the ftood of Just 
and the illusion of "I " and •• mine." Suddenly, as he was on 
a mission for the king,l he was a.rrested in mid-eareer by a 
power that he could not resist, .. He laid his hand on me." The 
experience could only be described by saying that " tbe One 
most precious Infinite to earth came down"; but what he saw 
could not be told . 

.. My inmost self in strong desire dissolved, I yearned; 
Love's nver overflowed its banks; 
My senses all in him were centred ; f Lord,' I cried, 
With s tammering speech and quivering frame 
I clasped adoring hands; my heart expanding hke II. flower." i 

All sorts of emotions struggled within him, loathing for past 
.. in, amllZcmcnt at the dh'iue l:ondescension. a bounding sense of 
assurance and freedom: 

.. I know thee, I, lowest of men that live, 
I know, and see myself a very cur, 

Yet, Lord, I'll say I am thy loving one! 
Though such 1 was, thou tooJ. 'st me for tbine own. 
The wonder thIs! Say, is there augbt like this ~ 

He made me servant of his loving saints; 
Dispelled my fear; ambrosia pouring forth, he came, 

And ",hil e my soul dissolved in love made me his own. 
Henceforth I'm no one's vassal , none I fear, 

We 've reached the goal !" 3 

But his triumph W/lS premature. He will hide nothing. he will 
confess all; 

" Faithless I &uayed, I left 
Thy saints, a reprobate was I. How did J watch the one 

beloved, 
The quiverings of the lip, the folds of Circling robe, the timid 

bashful look. 
To read love', symptoms there. " t 

It i. a familiar story, but rarely told with !luch truthCulne&'J. 
Out of his faJls be is once more lifted into "mystic union." 
With a tender familiarity he explains it, .. There W8& in thee 

1 Thilllllly be the bi3torical nue1e11l of the romantic legend, p. :u. fr. 
I iv. 11. 8()...84, P. 36 • 
• ""t. 13, to, ao (aondeuaod), po 63 tt Cp. LUi. I, po i8(, 

• ""t.61'. 
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desire for me, in me for thee." He was, then, wortb somethillg 
even to God. It .!luggests a sHU profounder thought: 

.. The tongue itself that cries to thee-all other powers 
Of my whole being that cry out-ail are Thyself. 

Thou art my way of strength! the trembling thrill that rLlns 
Through me is Thee ! Thyself the whole of ill and weaL" 1 

So through the storms of emotion he makes his way to peace. 
to a security so profound that he can truthfully exclaim-

"Though hell's abyss 
I enter, I unmurmuring go, if grace di vine appoint my lot, "2 

From the tranquillity of the sage's path, w; he withdraws 
Crom the world alld wanders from shrine to shrine (tradition 
tells of his encounters with Buddhisb from Ceylon), he looks 
back over his life in the world; 

.. Glory I ask not, nor desire I wealth j not earth or heaven I 
crave ; 

I seek no birth nor death ; those that desire not <;Iva Ilevennore 
I touch ; I 've reached the foot of sacred Perun-turrai's king, 
And crown'd myself; I go not forth ; I know 110 going hence 

again!'3 

In a quieter mood Tiru Miilar summed up a less varied 
experience :-

" I leanlt the object of my union with the body, 
I learnt of my union with the God of gods. 
He entered my heart without leaving me, 
I learnt the knowledge that knows no sin. 

Seek ye the true support, hold to the Supre me, 
¥ our desire&: will be satisfied when his Grace is gained; 
With humility of heart the learned will secure 
The bliss enjoyed by the bright immortals."~ 

Among the strange legends of the saints in the Periya Purina 
is the story of Karaikiil Ammaiyiir, a merchant's wife, whose 

I uriii. 6, P. 276. a v. 2, p. 45. 
I :luiv. 7, p.!SO. Cp. :lXii. 2, 3, 7, p. 218; and for gtlDeral retroepect, 

li p. 361. Perun-turrai is "great harbour," now called Avudaiyir Kiiyil 
(p. xx). It WM on his way thither that thl;' saint's oonversion took place, 
and he ia Rill wonhipped there. 

, From the &ddMnla Dipika.xi. 7 (Jan. 1911 ), p. 289. Hia Tirvmantra illl 
llaIWat.&d by J. M. NalLt.a.ami PiUai in vol. vii. 



aaa PHILOSOPHY AND RELIGION IN CAIVISH 

beauty 10 distressed her that she prayed for the form of • 
demoness who could stand by God for ever in prayer. Amid & 

shower of divine flowers and applauding music from the skies 
she shed her Besh, and after wandering through the world in 
her bones approached the dwelling of ~iya upon Mount Ka.iliisa. 
There, as she humbly drew lIigh to the God upon her head. it 
was vouchsafed to her to behold him. She Im'cd to sing after­
wards of the "God of gods with throat of shining blue,"l to 
teU of his braided hair and necklace of !>kulls. These were the 
accepted conventions of mythology. As she entered the 
Presence, the Lord called out to her" Mother," and .!Ihe fell 
prostrate at his feet murmuring" Father." That one good 
word 111M uttered by the Lord, says the poet St Sekkilar, U 80 

that the whole world may be saved "; for the mother's love that 
ViIJuld free from all harm and redeem from all sin jo; indeed 
divine. And Kitraiklll sang: 

" If one desires the path that leads to God 
And wishes to deserve his grllce, and asks 
\\'here he dwells sure-Even ill the heart of those 
Like Illy poor self, it ellSy is to find ." ~ 

Here are significant forms of religioU!:. experience. What 
could philosophy make of them? 

IX 

The {-'aiva SUfdMnta, the " Accomplished End," the fixed or 
estabJished truth, is but one among several branches of Tami] 
~ivism, and itself includes as many as , ixteen different schools.3 

I This dark-blue eolour "'113 the fe.ult of bu, eelf-saenfu:.ing !l.ct in 
.wallowing the polBOn which lS8ued from the churnlug of the ocean of milk 
to produee the drink of Immortahty, cpo MM .• i. 18. 43 f, emu, p. 147. 

I Btdd1wJnta ~ :lilt. 4 (Oct. 1912). p. Hi! 11' • 
• Cpo Sebomena, DeT foiva Siddhdmo (1912), Le.tp~ig, p. 3. Be!.ides thia 

COlltprehen.eive e:t:position, the aubjcet may be atudied In the lisht of mudern 
TamillCbolanhip in the pages of the SiddMnta IXpikd (utin£t lOme yean 
ago), aad in the eteaya of Mr J. M.. N.U .. ",imi. Stud_ 1ft (AlM Sidd.h4nta 
(1911), Kadru. Among tbe priaeipa.l d()(lllDlllUta availa6l.e (or Eagliab 
readen are tba following: NII.hntha .. Oom~ on tbe Batra of J3&da.. 
r&YaDa ia the early vola. of SiddA. Dip.; t'he 9itla.JMM.Boawt of Mf!ykand. 
(1i23), tr.HoisiJ:Igton, in the JotIIYUIl of ~ A ...... 0rWrfIal.&t., i ... (11M); 
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It !'eRa upon a twofold Scriptural authority, the Vedas and the 
AgaPl:aa, " both of them true, both being the Word of the 
Lord, "1 but nol of equal value. The Vedaa are the more 
gene~ & common ba..,is provided by Giva for all religions:; the 
Agamu are the more special, suitable for ad\'anced believen 
and maturer experieore. Revelation is thu!> recognised as pro· 
gressive. The Agamas are twenty-eight in number, ten of 
which are reckoned as "Root-Agamas .... and 88 such are "God­
taught"; the rest, though divine in origin, are only "man­
realised. ": Composed in Sanskrit, they were already regarded as 
products of grey antiquity by the author at' the Suts Samhiti. 
(in the Skanda Purii.na of the fifth or ;,ixth (:eotury A.D.).3' 
They supplied the material for Tiru Mular's treatise Tiro­
munnra,· and their main teachings were afterwards expounded 
on the basis of twelve Sanskrit verses in the (,.-'iva-Jiiana-Bolha 
(" Enlightenment in <:.:iva.-Knowledge ") by Meykanda Deva 
(" the Divine Seer of the Truth ") in U2~P This brief work 
Willi the foundation of <;aiva. scholast.icism, and e.t:quired a 
canonical character as a rc\'elatioll from above, Para.njoti-MuDi 
having been sent down from hea\'en to instruct Meykanda on 

and NalilUlwiimi (1895); the TiM/, And PayU1! (" Fruit of Divine Graee"). 
by Umipati, tr, P ope in his Tiro{t:.'ftlyam, and rhe {:iva,Prakafn (" Light of 
9iva"\ tr, Hoisington, JAOS, iv, ( IB,'i4), and a'ISigned by him to the 8I!.ven­
teenth century, but now altribuU!d to Umiip.'iti , 1313. For a bummary of five 
leading forms of preeent-day Qii! vism, cpo an Address by Mr K. P. Putt&nna 
Chett.iyiir (Senior COllneellor to H.H. dIe Mahir:-Iji of Myaore),.'>iddJt. 
Dip., ri. 6 (Dec. 1910), p. 256. On the Ilgninc&nee of Gaivie religion 
in Nepal, KlUlhmir, and Myeore, "to this day tlle l!<:~ad ceutm of 
19amie lore," ep. V. V. Ramana., ibttl., p. 246. F or the ~pec\a1lignifiu.nce 
of Vira'Gaivism, iIIid., p. 269, and xi. 7 (Jan. 1911), p.315. "The entire 
religion i, a vindication of the princlJlle of the brotherhood of mlUl, and 
ita necelMJ'y noneomitant, universal lova" Cpo Bhandarkar, VaiP.oa"'-. 
ek., p. 131. 

I 1'iru Millar, in Siddh.. Dip., %ii. 5 (Nov. 1911), p. 2Ofi • 
• V. V. R&mana. in &idJiA. Dip., xi. 5 (Nov. 1901), P. 210. 10 x. 12 (June 

1910), p. 4'16, the 8£l.ffie w.I'iter placea them before the lint Buddhiet Council. 
480 B.c.; cpo 1: • .( (Oct. 1909), P. 119. 

, Bcbomerus, tip. cit., p. 10 . 
• n. Tatnil equivalent of fri-ManCra, "!.he Sacl'tld Word" (Frazer). 

Tamil writen place Tiru MUlar in the fu:at century .I..D.; W""t.f:rn scholan 
bring him down much iaur. 

6 A few year. before the birth of Thorn .. Aquinas, 12t!1 or 12i'1. 
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the bank of the Lower Pennir in the South Arcot district.: 
The work was designed to supply answers to 8uch questions ~ 
inquiring disciples might be expected to ask. such as-" It thE 
world eternal, or had it a beginning? Is it self-existent or 
produeed r If produced, was the cause Time, or Karma, or 
intelligent ? If intelligent, what was Nature? "-and 80 on 
through a series of cosmological and ontological puzzles, many 
of them ot venerable descent. Z The earlier «;aivism had its own 
solutions of surh problems, supplied by Nilakantha in the first 
extant commentary on the Vedanta Sulras. C;ankara bad not 
yet given its definite form to the Advaua doctrine, but its 
advocates were already in the field with their passages from 
Revelation. Nilakantha parries objections by citing others 
which proved the superiority of BrahmAn «((iva) alike to the 
universe and to the soul. He would admit neither an absolute 
identity nor an absolute distinction, and he called in the con­
ception of <;akti to assist him in explaining their relation.! 
To this f;ankara does not refer, though he criticises the doctrine 
of the \.aivas, who regarded the Lord as only the operative 
and not also the mtl.terial cause of the world.' The later 
flCbolastics marshalled a row of arguments against the monistic 
VedAnta, which they regarded as their most dangerous foe. 
St Aruloandi wound up a long series with the plea that" if 

I Scbomerne, op. cit., p. 24. For the v:iew of Dr Barnett, tbat tbi~ develop­
ment w .. due t.o the inliltration of Kashmir ~Ilvi&m by a southward 
movement through the Kanareee country mto the T&mll lande about the 
twelfth oentury,!See hi~ note io L, M1I.6ion (1909), p. 271, and Si<M1r. Dip., 
1i. 3 (Sept. 1910), p. 103. On Kanarese Vira.~an'i~m in tbe twelfth century, 
cp. E. P. Rice, A HUIfwy 0/ Kanarue LUt'I'atun (1915), chap. IV. It must 
Dot be forgotten that Tamil ~aivi8m had a long religious and literary 
development before the appearance of the aehool. of Kaabmir, and much 
eommon terminology may be traced for centuries before Meykanda wrote. 
liantafl. argued againlt Qaivlsm, with wbich he must have been acquainted 
in South India; and hia villit to Kaebmir (if tradition may be truated.) 
appArently eoincidu with the lint. beginnings of the northern tcholutie 
p,,"-hy. Cp. _ p. 309 . 

• Cp. the opening of the~. Up., GnU, P. 228 . 
• Cp. the long pauage quoted by Nalluwimi Pillai in &w:fia in {AI­

e'IUlut.Ca, p. 180 fl. Thil doctrine wu known technic.ally &II b~ 
.. diltinction·DOIldiatinetion. .. 

t i. t. 17; BBE, xuiv. p. 436. 
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you say that all knowledge is Illusion, whAt you call Rrahman 
is Illusion; and if Brahman is Illusion, the assumption of 
intelligence falls to the ground. "I 

Like other philosophies of religion, the Qaiva.giddhAnta 
sought to determine the relations of three orders of beingt-, 
God, the world, and the soul. In agreement with the Veda.nta 
of fiankara, it viewed the Samsiira as without beginning, but 
instead of attributing to it only a relative reality, it declared 
that matter and souls were, like God, eternal. But the world 
as we know it passes through a series of phases. It is for ever 
undergoing a process of evolution, of maintentlDee, and disso­
lution. Its form continually changes but its substance remains 
the same. Its material cause is Miiya, the primeval stuff 
whence the universe is organised, like the clay converted into 
the shapely jar. And it requires an efficient cause; it cannot 
have produced itself spontaneously. H ow should the undiHer~ 
entialed mass in silence and darkness set about to change? The 
elements have no intelligence, and cannot be the ~Ilts of the 
great development. Time, Karma, Atoms, all are without mind. 
Time is in reality changeless in it.>; nature, except (says Mey­
kanda shrewdly) to the observer who views it as past, present, 
or future; 2 but it is no energy. it can produee no eftects. It 
supplies a (.'ondition for God's action, it is impotent to take its 
place. The efficient cause must be eterual, like Miiya itself; it 
must be intelligent, for the universe is a n ordered whole. True, 
God's immutability preserves the divine nature in sublime 
independen<.'e of vicissitude. ., All things are to him one 
eternal consentaneoUs whole." He operates through his Gakti 
as the instrumental cause, as the potter uses his wheel and 
moulding-stick. 

The eosmologic argument is reinforced from the moral side 
by the necessity of providing for the action of Karma. This 
also is eternal, but its sphel'e was in matter, and was lodged in 
the soul's bodily environment. It could not itself originate the 
distinction between good and evil, it could only register their 

I &e Sehomerua' traJU;lation from the fltlCl-JMna-SiddhiYlfr, p. 37. A 
lQding modern Qain ia &t.id to have declared that be would rather Me 

India Christian tlJ.an Moniet. 
• 9'w-JMna-RoCAa, i. 4, ill JAOS, iv. p. 66. 
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i--. None but &D omniscient Miud eould haft ordained tile 
principles of morality. and none but omnipotent Power could 
have 80 alTBJlged the world that the proper" fruit " mould be 
attached to every act.. and souls should everywhere and always 
get the rightful deserts of their virtue or their guilt. Onae 
lOore the aid of the ~:akti (which has various modes of activity) 
is invoked. The" sport" theory of the production of the '\III:orld 
i. vigorously repudiated.! There is a purpose in its endleu 
luccessioDS. Metaphysically the Absolute has DO emotions; it 
is unaffected, that is to say. by pleasure &lld pain; it derives no 
profit from its operations.! But with such an abstraction 
religion is not content. Through its" Grace-form" it is for 
ever engaged in the rescue of souls from the bondage of matter 
and the three "Stains" (mala.t) which defile their purity. This 
HI the mMIling of the unceasing rhythm of origin, existence, 
and destruction ; and this is the explanation of the experiences 
of the iOul which bring the transcendent God into relation with 
man as an object of intellectual recognition and adoring love. 
Over against the Monist '" Universal Subject." the «aiva philo­
sophen pl&ced a real pair, Divine and buman. .. If there is no 
other object but God," asks a modem interpreter, .. how could 
we maintain that God is Good, that he is Love, and tha.t he 
is Beneficent? To whom does he do good, whom does he love? 
Can we say that his goodness benefits the illusory fonns for 
which he is bimself responsible? "'3 

Whatever Metaphysic may require in the theory of God as 
Being, Religion is frankly dualist. Accepting the formula Sal­
CIril·Arulnda, the Siddhanta enumerate'> eight divine attributes 
as the exp~sion of these three characters-self·existence, 
essential purity, intuitive wisdom, infinite intelligence, e&8ential 
freedom from aU bonds, infinite grace or love, omnipotence, 
infinite enjoyment or bliss.' Such a Being is "neither mll~ 
female, nor neuter," saY8 the sage «lvavakkiyar, .. neither Btah· 

I Sehom.enle, P. 1M, quoting A.rulnandi'. stddMyal'. Cpo a"", p. 331. 
t QI. ... JIiana • .BotM, i. 4, in JAOS, IV. P 65 . 
• G, Sabhintuam ia SiddIt.. IXP .. xii. 9 (March liUI). p. a96. 
• R. :a. Guaarat.llam in Sidd4. Dip., xii. 7 (J'n. 1912). p. 321. Cp. 

Nllluwimi Pillai,8hwliu, p. W, where "anuipotect" ia Illltidentall1 
ODU""'-
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man, nor Visbnu, nor Rodra, but u. spirit"; and the Swami 
Tiynrnina.n.r (eigbteenth century) could exclainl-

« All space is thine, 0 thou rar lind near, immanent thou art, 
And thou well'lft up as A honied fonntAin of blus in my 

heart." 1 

l'bi~ dual presence in the world and in the soul W8.!I expressed 
by the doctrineof"distinction without distinction " (bheddlJheda). 
The old Upanishad formula, "One without a second,'" must be 
in some way received and explained. •• God is not different 
(ahheda) from the world," argued Meykllnda, "but as the world 
is not spiritual, and God is a spiritual form, he is different" 
(bheda). Similarly," the soul is liot God, for if it were not 
distinct it would hlll"C no power of motion or action," l! All 
kinds of MIlIog ic5 were pressed into the service of illustration. 
Just as sound filled all the notes of a tune. or flavour pervaded 
a fruit. so did God by his (,akti pervade the world !lO intimately 
thfl.t they do not appe/lr to he t ..... o. yet this divine energy is 
e.~sentiany different from unconsciOlls matter. The Sanskrit 
letters were all regarded ItS containing the short vowel d. Ka. 
could not be resolw,d into k+a. So, pleads Meykanda, is it 
with the soul. Wi thout its vowel the letter would be mute. 
without God's Grace the soul would be helpless. As body fl.nd 
mind together farm a unity, sa God is the soul whose body is 
the universe of nature and of man. He is not identical with 
either, he is not their substance, but he dwell~ in them and they 
in him. Advaita is not oneness but inseparability. To rea1ise 
this union in diversity is the high caning of the soul. So 
Arulnandi Qiviicharya wrote :-

"Say < I am not the world, and separate from it,' 
SIlY also, ' I am not the unknowable Supreme One.' 
Then unite with him indissolubly by loving him in all humility, 

and practise w'nam (' I am he '), 
Then he will appear to you as your Self, your mala will all ceue, 

and you will become pure. 
Sa it is the old Vedas teach us to practise this mantra. 4._ 

BrahmlUmi (' I am Brahma ')." 3 

- ---- ---------- - --
• 

1 Siddh. Dip., xii. 4 (Oct. 1911), pp. 1M, 161. 
I q.:...JIiaAG.BotM, ii, J AOS, 1 .... p. 67 f . 
, SiMA. Dfp., viii. lJI (M.arch 19(8), P. 45. 
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How was this consummation to be reached ? 
The doctrine of the soul was elaborated on the one hand 

against the materialists who only recognised the body and its 
organs, and on the other against the Ved8.ntist identification of 
it with Brahman. The materialist was asked how the action of 
the five organs of sense, each independent and ignorant of the 
otbers, could be combined in acts of cognition without a 
knowing subject. Accepting much of the traditional physio. 
logical psychology. Meykanda presented the soul in the midst 
of the senses, the manas and other faculties that rose above 
them, as a king attended by his prune minister and councillors. I 
But that was uot its primeval condition. In the unbegmning 
eternity it was plunged in R .. trange stupor due to the defile­
ment known as A!,flva.2 It j" a conditIOn of ignorance and 
darkness, with many dangelOus powers, for it leads souls' 
unwittingly into action.3 It is not, indeed, a constituent of 
their being, but it is for the time inseparably connected with 
them, like !>alt in the sea or the husk enveloping the rice. But 
it does not exclude the actiun of God's grace, which is present 
even in this antecedent and unexplained mystery of U original 
sin." The story of creatton and the endle!>S succes<;ion of 
univen;es is the stOly of Gud's purpose to give the infinite 
Dumber of uncreated souls the opportunity of extrication from 
this unhappy blindness. The process involves them in the 
in6uence of two additional" defilements," mii.yii, or the material 
world and its attractions, and karma, the power which registers 
the moral issue of every activity and determines the character of 
su~ive births.' This is indeed independent of «;iva. Its 
operation is in a sense conditioued by him, for it works through 
the entry of the soul into creation, and these time-periods are 

I Keybnda, iv.,JAOS, IV. p. 71. 
I From tin" (atom), applIed to the BOul at! condltJoned by apau; 

8chomefUa, p. 104. Dr Pope, Tlr-uVl1fli9II171, p. Lxxxvi, de6n6ll it all "the 
ltat.e or eharuter or the atom," and poID'" to the uae of an" by 
the Jaina . 

• UIDipatl, lD "ThO;! Frwt of Dlvme Oraea," lli. 26, peraouifie. it aI 

"lIy Lady Darkn_ ~ With an in6.nlty of lonrs. Pope, 7\",~. 
p. b:n,.. 

, TheIl ~ .. defilelDtnh " OOIlItitut.e the " bond."" the eouI~cordi..llg 
to the fonaula Pat..,p!f4,paf"o c...'p. aU, p. 34'1. 
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started at <;iva's good plea.<lure. But its eternal law was not 
willed by him. It is an august coadjutor beside his ij<.u'ereignty, 
whose authority even C;iva himself caDnot set aside, and be 
provideB the means of the recompense for good and the requital 
for evil which Karma demands. 

But as the soul starts on its long pilgrimage, the Grace of 
Giva., operating in many modes, is i t.s unfailing companion. 
Even in the human frame God's agency is needed to give power 
to the soul in union with the perceptive organs, as the sun's 
light is needed to enable the observer to perceive objects in & 

mirror,l The divine benefieence is like a field which yields its 
stores to those who cultivate it ; without partiality. unmoved by 
desire or hatred, he carries out the re!>ults of Karma, .. having 
no will or power to do otherwise." ~ Like Rowers which shut Or 

open while the sun shines unclouded, God remains unchangro, 
while his £;akti assumes different forms to meet the varying 
needs of the soul's discipline. Fa,· the soul is no puppet in the 
grip of fate. The effect of past Karma docs not destroy moral 
responsibility for the futurt!, nor does the action of Grace over­
ride the soul's own choice. Beside the "phere of external act 
there is the internal sphere of feeling. Thc aet is done. and its 
issue for good Or ill cannot be altered. But the feeling may 
remain, and good dispositions may carry the soul forward. 
morally and religiously, to a point at which-though at tint 
belonging to Karma-they ul timately transcend it.~ So the 
soul is prepared to make the right choice when Grace is offered 
to it. As tht> light arises in darkness will you put it before you 
or behind you? There are those who say, "No need for Grace 
to efl'ed these results, the soul can do its own work.'" Twice 

, Meykanda, iii. I ; JAGS, iv. p.67. 
I Imd., ii. :., p. 60. 
a Technically the eoul', progre&tl ill laid out in three stages of l uCCf'Ui"e 

deli.-erutce from the three Defilements. The proc_ of motal advance it 
ahrraya coneeived lUI an increaaing enlightenment of Intelligenee, which 
bringe 9i,.. ever more and more clearly into view. On the cll8le8 of 
OOCIolpa.nte in the several CODditiona IS one after another of the Impurities i, 
di.eard&'i, cpo Adi~h.a Naidu, in Siddh. Dip., .til. " (Oct. 1911), P. 149. 
The 10,"", order involved in all three malaI rangee from the tinieat inlect 
up to BHImi. Vialztn, and Rudra iD "the IDOfIt exalted Trinity. ~ 

t Umipati. viti. 7l ; iv.aa. 



_ PHILOSOPHY AND RELIGION IN CAIVIS!I 

does Umapati in his oento of ventS fling hiwleif in scorn agam.t 
I"qcb 5I!Jf-confidenc:e. 

.. May I not sa.y, 'I need not Grace to see hy, I will see myself'? 
Easy the way of vision, but twixt eye and object light must be. 
Without the light of Grace ' twixt soul and kno1lfJt, soul sees 

oot."1 

It is for the Guru or Teacher to let in the light. He is in 
reality a manifestation of <'iva himself, even when he comes in 
human form to souls in the lowest rank. l "The thinking man," 
&&y88. modem ('Aiv&. write!', .. who has learned to worship the 
ideal be Jh'es [.ric] in spirit and in truth, finds it clothed in the 
form he thinks, and meeting and greeting him in perwn, to give 
him the helping band that he so much needs and long!> after. 
The Guru appeal'S now and here, it may be in vision, or it may' 
be in name and form and flesh as the thinker has been longing 
after to see, and seconds his ellorb-. dc!>Cribing to him the glory 
of the ideal that he has been vuguely thinking after. Hitherto 
he bas been hazily building only with Hope IUld Faith. He 
has yet to learn that Love which endures to the end, 8Jld 
transcends time and space an.d' the limits of causation. For 
tbis purpose the Guru describes to him in the clear light of 
reason the glory of the Promised Lo.nd, and prepares bim 
therefor by testing his powers, his constancy, and his moral 
stamina.. by a series of disciplinary exercises.'" This is a (orm 
of yoga practice, rising above the common duties of ritual 
8Jld charity. demanding severe concentration. and sometimes 
generating ecstatic raptures of song and dance. It is, therefore, 
only in' this life for the few. It requires the suppression of all 
personal regards. .. Set nat thyself ill the foreground," sings 
Umiipati. "What thou beboldest.let it be That." But how­
ever long be the way, the ~aiva believes that the goal will be 
reached at laat. The divjne Love can be aatisf1ed wjth nothing 
letll. "Qiva desires that all should know him," says Meykandll 
emphatically.c It is an infinite pl'OCes6, and we are more 
cooacioua of the process than of the goal, as we see the strange 

I Umipati, 'rio MJ • 
• lleybDda, 'riii. a; lAos, h'. p. 87 . 
• 0. V. 8riminatha, ia Bi4dJI.. Dip., :Ii. J (A.Uf" 1'10), P. '10. 
c :rii. J ; JAOS, iY, P. 101. 
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ftl'ieties of human <::ba.racter and cxmduct. "It i. God's pre­
rogative," M.~ the great medieval theolo~ "'to encourage 
and save those who resort to him, therefore be will surely save 
such as come to him; and while he will not save those who do 
not resort to him, yet be bears no ill-will towards them. Those 
servants who resort to hiro be will clothe in his own image, but 
others who do not come to him he will cause to eat of their own 
doings." I That diet will at la.st be found unsatisfying. and the 
di"ine Grace which has accompanied the soul through all itA 
wanderings will lead it borne. 

Such at least is the disciple'S faith. The theologians do not, 
indeed, describe an age of complete attainment when universes 
fOf recompense or retribution are needed no more. They COD­

centrate their view on the b)('S5ednc"s of the individuals saved • 
.. Did the soul perish,'" says Mcykanda," on becoming uuited 
with ~;iva, there would be no etemal being to be associa.ted with 
Deity.2 If it does not perish, but rema.ins a dissociated being, 
then there would be no union with God. But the malar will 
cease to affect the soul, a.nd. then the soul, like the union of salt 
with water, will become united with ~'iva 88 hi;; servant., and exist 
at his feet as one with him." s The consummation may be far off, 
but faith unhesitatingly awaits it. "Will not ~·iva. who is not 
subject to the Three Strauch nor to the Three Defilements, who 
eyer exists in his own imperishable form of happiness-will not 
he come as the U nderstanding of the 6Oul, which, wonderful to 
say. will never leave it, and in a manner far transcending the 
rules of logic reveal himself ? He will thtt8 revrol Himself"' '' 
And so the deliverance of all souls is sure. 

Many consequences flowed from a religion thus spiritually 
conceived. As &e source of all enlightenment, sole Deity of 
inte1ligtmce and grace, ~'iva WIUI really the true object of all 
devout aspiration. .. Let me place on my head the feet of 

I Keykanda, 1:. 3; JAOS, iv. p. 97. 
J The Advaita doctrine of the ultimate union of the !tOW with Bniliman 

throUffb the dis~rlion of the illusion of individuality W&e often intupretfd 
.. "annihilation." fJankara repudiated this view, 4lnk, 3d I • 

.I ri. fI, JA OS, if'. p. ie. Cpo UlllipaU, viii. 76, and Pope, T~, 
Dote iii, .. The Soul', Em&ncipation," po. xlii 

• Xqbada, lx. a., JAOS, P. iI. 
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Qiva," said Arulnandi, "who stands u the goal of each of the 
six forms of religion, and fills one and all inseparably." 1 

« Into the boJom of the one great !Sea 
Flow streams that come from hills on every side. 
Their names are various as their springs. 
And thus in every land uo men bow down 
To one great God, though knowd by many names." 2 

The c;aiva teachers were confronted by an elaborate worship 
of temple and ritual, priesthood and sacrifice. The sacred 
images into whi('h the Deity had been mysteriously brought by 
thE" ceremony of iiviihana a must be !ended and garlanded, fed 
and bathed and jewelled. They had been cherished for 
centuries; gifts and services had been lavished upon them; 
tbey were assoclat.ed with reverellce for saints and sages; they 
had become the media through which the gracious help of c;iva 
bad been realised by the piety of generations. f On the other 
band, bow could the Thought, the Truth, the Light, the Love, 
of God, be em bodied in wood or stone i' So protest aller protest 
flowed forth against idolatry, and against an elfl.borate external 
cultus arose a demand for a Puritan simplicity of devotion. 

"If thou wouldst worship ill the noblest way. 
Bring flowers In thy hand Their names arc these~ 
Contentment, Justice, Wisdom . Offer them 
To that great Essence-then thou servest God. 
No stone can Image God, to bow to it 
Is not to worship Outwaro ntes cannot 
Avail to compass th.t reward of hliss 
That true devotion glyes to those who know." 6 

I Quottd by J. N. Na.l18.llw~ml, StudUl, p 243. Cpo the Ill8Cr. at 
KbaJu.nr.bo, in the Chhatarpur State, Central India, .D. 1001-2, "Adon.· 
tion.to that ~a"a who caUIIeS all [god.) to be comprehended m h lB ODe 
peno~ he whom those aeqU&lnted With the Vedanta call qlva, the dllllire 
oj the mlDd, while people of true knowledge call him the one Snpreme 
Brahman, the IDdeat.ructlble, ageJesa, unmortal, others the verily aueplclOUS 
Buddha,othen &gaUl the spotleN Vamana, the Jlna"; Eptgr. Ind., i. P. 160. 

• "Written before the advent of Europeane.," Gover, FoU-Smtg. oj 
~ Iftdw (Madras, 1871), p. lIRi. 

• Pope, T,tu~m., p. un. 
• Cp. the myltlcaJ interpretations of the LUlp,eu1t11s, by A. Rangaawami 

Iyv, i..p Bttldl. Dtf., Vll. and viii.. 
• Tr. Oovw, ibid., p. 183. ()p. th. hYDlDl from Qivavikyar, p. 177 If. 
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Such a religion was necessarily open to all. It was independent 
of birth, rank, or leX. From ancient times <.(iva had been 
hospitable to all: "Even if a man is a ChandiIa, if he utters 
the Dame of -;iva, converse with him, live with him, dine "'th 
bim." So Nilakantha quoted from an Upanishad, but tl:f 
passage cannot now be found. l Tiro Malar laid it down that' 
"there is only one caste, and there is only one God"; t and 8. 

thousand yeaI'fl ago the poet Pattakiriyar appea.led to an earlier 
sage Kapila to justify his aspiration: 

.. When ahall our race be one great brotherhood 
Unbroken by the tyranny of castr, 
Which Kapils in early days withstood 
And taught that men once were in times now passed?" S 

Will India be more ready under the influences of the twentieth 
century to respond to an appeal which she was unable to answer 
in the tenth? 

I Siddh4nta D[p'ka. xiii 5 (Nov. 1912), p. 238. 
I lbtd., p. 239, cpo XI. 10 (AprLI 19ll ), p. 433. 
3 Tr. Gover, ,Ixd., p. 1:'19. 



LECTURE 'VII 

RELIGIOUS PHILOSOPHY IN "AISHNAVISl\I 

SIDE by side with the devotion to C;i\& the Brahman immigrants 
into the south of India carried with them the cultu::. of Vishnu. 
In due time the Epics and some of the PuninM ""ere translated 
into Tamil. Among these was the VIshnu Purina, which 
represents the religion of thtt VaishnavllS in a purer form thaD 
the Mahii.bhiirala, where it meets again and again the claims of 
the rival faith on behalf of <'iva. The date of t he completed 
document is unknown. Some of it!! episode~, like the churning 
of the ocean to produce the drink of immortality. rest upon 
older tales in the Great Epic. They need 1I0t on that account 
be later than the fifth century of our era, and tnRy have acquired 
their more developed form at an earlier dale. Inscdptional 
evidence then begins to be available. The pri.nces of the 
Gupta dynasty between the years A.D. 400-464 style themselves 
on their coins Paramll-BhiigavatRs,I and under the title 
Bhagavat two re.ervmrs and a hom~ arc dedicated to Vishnu at 
Tusam in the Panjiib about 400.2 H e is celebrated as "the 
conquefOl' of distre1tS," who" became hnmall by the exercise of his 
own (ree wilT"''' On flo column at Kran, in the Central Provinces, 
he is described in 484-5 as" the cause of the production, the 
continuance, and the destMJ(·tion of the universe n; , and a 
statue of his Boar-incarnation at the same place presented him 
as the "pillar of the Great House of the Three Worlds.'" 
In the seventh century after the .days of Harshavardhana, 

I Bhandarkar, Va~1IUm, p 43-
I Fillet, Gupta Iuscrr. in the Dory. I1UCrT'. induarum, iii. (l888), p. 270 . 
• Ibid, pp. 61, &, In 467-8, at Junagadh, I.n the Kathliwir Political 

Agency, Bombay Prw.detlcy. 
4 ~,p. 90. ' Ibid.., p. iliS. 

17. 



THE VISHNU PURANA 871 

Adityuena, one of the Guptas of Magadha, built A tmlple to 
Vi5bnu in the district of Gaya, and united with bim the names 
of Hara (<<;iva) and Brahman. l At Chiplun, in the Ratniigiri 
district (between Bombay and Goa), Vishnu is invoked as,the 
"Creator of the three worlds" (between 609--642); 2 and in 
661, acoording to a stone from Riijputiina, Ya'romati, wife of 
General Viimsimha, seeibg the vauity of fortune, youth, and 
wealth, built a temple to Vishnu" in order to cross the troubled 
sea of this worldly exi<,tence" and reared a statue to him under 
the name of Vasudeva. 3 

J 

It is under that name (which we have already learned to 
identify with the mOllothei!>tic Bhagav9.1 4) that the devout 
author of the PuriiuA offers his opcuing homage to Vishnu. 
He is then addressed IlS Vu,:va-bhiivaltll. "Creator of the. 
universe," aDd M(JIUi-Purusha, .. Supreme Spirit." & Exi~ting 
before the world, he i., iJelltified with the Impel'i ~hf\ble Brahman. 
In his active form he is lrmra. endowed with the Three Strands, 
the caU'>C of the production, maintenance, and destruction of 
all tbings.6 III these three august functions he assumes the 
form of Hiranyagarbha (Brahma). Hari (Vi-,>hnu), and Qankara 
(Viva); 7 the technical term Trimurti is not named, but Brahma 
with a multitude of the attendll.nt god:s appeals to him for aid 
as the "One only Gvd, whose triple energy is the same with 
Brahmii, Vishnu, I1ml \h·a.·'~ The Unmanife-'>t a.nd the 
Manifest are both in him, is-'>uing from Spirit and passing into 
the fourth mode of his being, Time.9 Such is Vishnu onto­
logically; but the ..auf'il!Ilt mythology could not be discarded, 
and beside his revealed form stands his consort Laksbmi or 
~:ri. whom Indra celebrates with glowing praise as the Mother 

t Cory. INCrr. Irtdic., iii. p. 208. 1 En. Ind., iii. 62-
• Ibid.., iv. 29. ' Cpo Lect. V., aRk, p. 2(6. 
, On thi.. title, and itll OOlluterpart, PunuMt/ama, cpo Lect. I., aftU, p. '3. 
• i I, 'fer. 2; tr. WtlsoD, i. p. 3., ed. Fiuedward Hall 
7 i. 2, 2; Wilaon, i. pp. 13, 41. 

• i. 9, 56; Wilaon, i. p. 140. 
• Elabora$e calculation. are wade to repnMUt tU mcoeIIIl .... Itrp of 

wodd-8£el and their eeveral perWda. 
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of all beings. just as H&ri is their Father, Giver of prosperity, .t once Welfare, Wisdom, and Faith,l 
, The relation of Vishnu to the scene of our common life i~ 
~nted on the advaila doctrine of the Upanishads. But this 
is by no means identical with the Illusion.philosophy of <;ankara. 
Miiya is here no mysterious power conferring a relative reality 
on our experience. She is the daugbter of Vice (Adharma), the 
wife of Fear, and mother of Death, whence comes an evil 
progeny of Disease and Decay, of Sorrow and Craving and , 
W"ratb. t The world of the senses is no doubt an actual world.3 j 
When Prahlada, son of the demon-king Hiranyakac;ipu, preache; 
the glories of Vishnu, the angry father employs every means to 
destroy him. He is bitten by venomous SDlI.kes, trampled on 
~nd gored h} gigantic el('phauts, tortured by fire, supplied with 
poisoned food, hurled from the palace-top on to the earth 
beneath, and finally bound and flung into the sea, where- with 
tht> exuberance of Indian imaglnation-thonsandt of miles of 
ponderous rocks are piled over him at the bottom of the deep. 
There he still offen. his daily praisc to Viisudeva, I< Glory to 
that Vishnu from whom thi s .... brld is not dh.tiuct! . . . Glory 
again and again to that Being to whom all returns, from whom 
all proceeds, who is all and in whom all things are, to Him 
whom I also am!" 4 But if Vasudeva is " he from whom 
nothing is distinct," he is also" he who is dilltinct from all;" 
in modem terms at once immanent and transcendent. The 
moral consequences of tbis union Prahlida was not slow to 
drsw. To the sons of the demons be pleaded that they should 
lay aside the angry passions of their race, and strive to obtain 
the perfect and eternal happiness untroubled by hatred, eovy, 
or desire, which e\eryone who fixed his whole heart on Vishnu 

I L 9, 116 , WilBOn, 1. p. 148 f. I 1.7, 31 ; Wl1aon, i. p. 112. 
I Vishnu is jagoa.maya, .. conllsting of the world," " (rom Mijru to JJll 

atom." So he IS known through the OODItltutlon of the univel'le, arlh4-AD:­
niPf"Gt "by the sell-nature of thIngs"; the objects of 8eJUe are ~ ...... 

t i . 19, as ft ; Wdton. ii. p. 69 f. Contrut the peal.m. put into Janda 
month, J(1rf,. il. 

'Ibitl. Compare the itll!truetiollll to Bhlrata, ii. 18, i3; .. He i. I, he it 
~ ie all, thiJ nninl'l8 it hiI form. Abandon the error of dlatw.ction," 
WilIoD, ii p. 3aG. 
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should enjoy.! To his father he explained the secret of bia 
immunity from hann: U I wish no evil to any. and do and 
speak no olfence; for I behold Vishnu in all beings, as in my 
own soul. ... Love for all creatures will be assiduously 
cherished by all who are wise in the knowledge that Han is 
all tbings."'2 

The worship of such a being rises above mere ceremonial 
obligation. True, Scripture ordains sacrifices, and they should 
be offered ; it lays out caste dulies, and they should be per­
formed. But above these rises the temper of active good­
will :-

.. K~ava (Vishnu) is most pleased with him who does good to 
others; 

Who never utters abuse, calumny, or untruth; 
Who never covets another 's Wife or wealth, 

And who bellTS ilI·wIIi to none; 
Who neither beats 1I0r slays any animate or inanimate thing; 
Who is ever diligent in the service of the Gods, 

Of the Brihmans, and of hiS spmtual preceptor , 
Who is alwltys dt"sirous of the welfllre of all creatures, 

Of his children, and of his own s01l1 ; 
In whose pure heart no pleasure is derived 

From the imperfections of love and hat .. ed." S 

Here are no ritual demands, no sacerdotal cl.llims, no dogm&tic 
impositions. The e~ence of the Vishnu religion is declared to 
lie in right dispositions and personal beneficence. What, then, 
is the goal which it sets before humall endeavour, and what 
are the means by which that goal can be reached? Like the 
«;aiva fAith, it sees the Som.riira issuing from a past without 
beginning. The living on earth, in the heavens above and the 
hens below, ha\'e already p&l>M!d through an incalculable series 
of esistences, regulated with the exactesl adjustment to each 
individual's deserts under the Law of the Deed. At each 
period of dissolution their particular forms may be destroyed; 
but souls are indestructible; they cannot be exempted from 
the consequences of their past acts; in the mysterious ob9curity 

I i. 17 j Wll80ll, iL p. 39 fr. The whole dillCOuree, mutatil mtUaftdu, iI 
remarkably hke a BuddhlBt llermon.. 

• i. 19, 8 ft. ; Willon, ii. p. 6l. Cp. MahaMtf~ :ui. )3, n . 
s hi. 8, 12 tf. ; Willon. iii. p d6. t 
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ia which all tbinga are enveloped when Deity returns into the 
Unmanifesl, they await in silence the hour of the new creati~ 
when Brahm&. calls them forth as the " progeny of his will." 
Each ODe then finds his appropr iate lot in the fourfold ranka 
of gods, men, animals, or inanimate thin~;1 or, as the adjoining 
verse affirms, apparently combining details from some other 
cosmie scheme, in the four orders of gods. demons, pitril, and 
men. The demons issue fWIII the Strand of darkness (tantal); 
the gods are endowed with that of goodness (8attva); 8. partial 
admixture of that element is allotted to the fathen. ; owWle men 
are produced from the unstable raja." or passion.2 To provide 
{or all the.e varieties the world is fitted up with appropriate 
beavens and hells, Bnd the moral order of one completed dis­
pensation is renewed with the utm~t t:At,ctuess at the beginning 
of the next. It is therefore with surprise that we suddenly find 
humanity in a condition of primeval innocent'e, where the four 
castes which issue from Brahm.ii.'s person are credited with 
"righteousness and pelfect faith .. ; .. their heam were free 
from guile; Hari d~elt in their sanctified minds; with perfect 
wisdom they contemplated Vishnu's glory."" 'This is the 
opening of a quite independent development, the serie.!. of Four 
Ages of gradual decline from pristine purity.4 C~nceived 
originally 8.8 an account of a primitive creation where all men 
started fresh from their Maker's hand, it had no antecedf'nts. 
Thrust into the midst of the Samsiira with its immell»C dh'ersity 
of moral issues, it remains stranded like an erratic block from 
.lOme distant formation. But it i!> in harmony with thc theory 
of Vishnu's universal cau!l8.tioll that Hari in his Time-form 
should be the first author of evil. He infUses into the human 
race "sin, 8.8 yet feeble, though fonnidable" ; it is of the 
nature of passion, •• the impediment of the soul's liberation, 
the seed of iniquity, sprung from darkness and desire.'" 
Once admitted into the hearts of men, sin gathered strength.,. 

I i. 6, S7 f. j WilBOtl, L p. 7~. 
t Thil four CMtes similarly receive dill'erent comblllatlOnB of the Tbrae 

Btraod., i. 6 . 
• i. 6, IS j Wilaon, i . p. 90. 
t Cp. thf! MM~A ~ hI: f. 
• i. 6, 14 f.; WiJIOn, p. ~l. 
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aDd drew after it a whole progeny of ills. To counteract 
them the institution of sacrifice was provided, the laws of 
caste were prescribed ; the realms on high were established (or 
the virtuous, and the revilers of the Vedas found their dooms 
iu the regions below. 

At tbis point we meet tbe familiar distinction between the 
active life and the contemplative, the path of Works and the 
path 01 Knowledge.1 The reward~ of duty, whether ritual or 
moral, might be sweet, but over the bliss of heaven however 
prolQbP"there brooded the shadow of impending fal1.2 Only 
in the" atta.inment of God" wa<; there lasting peace.3 Prayer 
and meditation are it" mean~ of approach, and disciplinary 
stages of physiClll and mental (:oncentratiolJ must be duly 
traversed. It is the life of the Sage (muni); he who issteadfasl in 
it wins rest in Brahman and i<; not born again.· There the whole 
consciousness is filled with exalted apprehension of Deity, and 
all sense of difference in plca'>ure and pain disappears. When 
PrahLlda, beneath his load of rocks at the bottom of the sea, 
reached the sublime cOII\·iction of his unity with Vishnu, he 
forgot his own individuality. The limits of !>elfhood fell away; 
he knew only the Eternal and Supreme; and in this apprehemion 
of identity" the imperbhable Vi!>hnu, whose es.~ellce is wisdom, 
became pre!>Cnt in his heart, which was wholly purified from 
sin .... 6 The spiritual power generated by this great act of yoga 
burst his bonds, the ocean hea\·ed and the earth quaked; only 
when he had disburdened himM!lf of the rocks, and come forth 
again beneath the sky, did he remember who be was, and 
recognise himself to be Prablii.d.a. This is the type of Mok3ha, 
"liberation," when the soul, freed from all liability to rebirth, 
finds its home in God. The wisdom of Greece, unembarrassed 

I i'N«iUi and t"/iuritti, vi " 41 i Wilson, v. p. 200. Cpo ante, p. 160. 
I vi 5, 50; WliflOn, v. p. 208. 
S Bhagat>at.prdptt-, vi. 6, 60; Wli60n, v. p 209. Cpo the Bubsequent 

el:planation of the mystical w'BDlficanee of the letLeU of the holy Name, 
p. lII'. 

t l1ru1ma..Jayo, vi. 7,27; Wlls0Il>", p. £26. For Ithtlo, ""teadIut " or 
u .table," cp. the" stability" of Plofinua, below. Laya. has many meani.ltga, 
and may signify liquefaction, dl8..oolution, or place of reat, abode. 

• L 20, a; WUI!OIl., ii. p. 61. 
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by the extravagances of Indian fancy, reached in Plotinua the 
same conclusion :-

.. Since in the vision there "Were not two things, but seer and seen 
were one, if a man could preacrve the memory of what he was wben 
be was mingled with the divine, he would h&ve in himself an image 
of God, For he WIlS then one with God, and retained no difference 
either in relation to himself or others. Nothing stilTed within him, 
neither anger nor concupiscence nor even reaSOD or spiritual 
perception if we may say so . . . he had become stability itself. 
The Soul then occupies itself no more even with beautiful things; 
it is exalted above the Beautiful, it passes the choir of ~ virtues 
. . . it is above Being while in communion with the One. If then 
a man sees himself become one wit h the One, he has in himself a 
likeness of the One j and if he passes out of himself, as an image to 
its archetype, he has reached the end of his journey." I 

II 

There was, however, another mode of attaining the blessed 
life. Those who could not pursue the higher paths to 4amadhi 
a.nd the sacred trance, might make an oIre-ring of bhakli or 
lowly love, and repeat the hofy Name, Then Vishnu like a 
cleansing fire would purify their hearts and bum out. their ain,1 
and the Purina concludes with the devout aspiration ·tha.t the 
Unborn Eternal Hari would at last lift all mankind ioto the 
fellowship of Spirit above the vicissitudes of hirth and decay. 
It is on this line of religious practice and experience that 
Vaishnavas and .8hig8..t&s march side by side. As the 
" Worsbipful " or" Adorable'" the Bhagavat also was known 
through blwkti,t and this common element. of spirit.ual religion 
drew the groups of believetll into closer accord. Already in 
the fifth century kings who atyle themselves on their coills as 
parama~Vllilhnava.t are described in inscriptions as "servants of 
the feet of Bhagavat,"6 The members of royal families and 
the successive sovereigns in leading dynasties offer their homa~ 

I Bee tbe wonderful ~ in Inge, Tn. Philotophyof Plotmtu (191 8), 
ii. P. 14 ) f. 

• 'Vi. 8, il ; Wilton. ". p. 147. • 
• Cp. Grienon, JRAS (1910), p. 159. 
• Cpo Ib..t. V., onu. p. 244-
'Hult.llleh in EP1f". Ind., L p. 53, under date •. D. 466-7. 




