
THE RELIGION OF DEVOTION fII'T 

DO" to ((iva, to Vishnu, or Bhagaval King Dhruvasena of 
Pafitina. (Kathiiwir, Bombay Presidency) is a worshipper of 
Bbagavat (525-6) ; his elder brother is devoted to Viva and 
follows the Laws of Manu . and King Dhiirasena II. (571) pro­
fesses the same faith. 1 On the other side of India the Pallava 
monarch, Kumaravishnu n., at Kafichipura (Conjevaram) 
~'meditates at the feel of Bhagavat." ~ In the Central Provinces 
at Siirangarh King Mahi·Sudeva is a devout adherent of the 
same cult,3 and so was Visbnuvardbana I. at Timmapuram 
(Vizagapatam district, N. Madras Presidency), in grateful re­
cognition of protection by the" Mothers of the Three Worlds,"'· 
At Khajuriibo (Chhatarpur State, Central Provinces) the 
temple inscription in bonour of Vishnu opens with •• Adoration 
to Vasudeva," and aftE'r a rare excursion into philosophy de­
scribing the evolution of the world along Siinkhyan lines, winds 
up with celebrating the greatness of "the Mighty Creator, the 
First Sage of all knowledge. the Divine W itness 011 high" 
(953-54}.5 And far away in Assam, Vallabhade\'a, establishing 
an almshouse with distribution of food near a 9iva temple for 
the spiritual welfare of his motber (1184 5), invokes Bbagavat, 
Viisudeva, Gall~ tSOIl of ~iva), and the Boar-incarnation of 
Vishnu. 

It was, however, among the Tamil-speaking peoples of South 
India that ill the early Middle Ages the religion of Vishnu­
Vasudeva found most significan t expression. Fort'ed like its 
contemporary (and to some extent iu,rival) Vah'ism into opposi­
tion to the Buddhists and the Jaills, it developed a copious 
literature of its own, The Vaishnava Agama3 were said to be 
108 in number,s but many seem to have been already lost by the 
fourteenth century. The conflict of faiths and philosophies in 
the midst of general toleration begot con~tant debate. In the 
Manimekhalai, one of the five famous Epic poems of the Tamil 
classic period, the Buddhist heroine wa.s advised to assume the 
form of a young monk and study at Killchipura the religions of 

I Hultllcb in Bpig,-. Ind., xi. pp. 80, 106 . 
• 1b1tt., viii. p. 233. • Ibid., ix:. p. 284. 
, lbWt.. iL p. 319. ~ !Md., i. p. 130 . 

. " P. T. Srlnirila Iyengar, (Ntlinu of Indian PhiloJ. (Benares, 19(9) , 
P. 174. 
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the Veda, 'iiva, Vishnu, the Ajirik .... the Jain_, the Sinkhyana, 
Vai9CSbikas, and LokAyatikas.1 Out of such discussions &role 

summaries of doctrine, expositions, and-parallel with the ~.i"a 
hymns-a lArge collection of religious poetry. The dependence 
of the .Agama philosophy on the ad1!aila teaching of the 
Upanishads may be partly inferred from the occummce of the 
Sach-Chid-.4nanda formula. (" Being, Intelligence. and Blill8), 80 

often used by the followers of «;ankara, in the PiiJma SamhWi, 
one of the old Vaishnava Agamas.2 This is Vasudeva's first or 
undivided form. Between his eternal and unchanging natu~ 
beyond the Three Strands, yet capable of evolving the world, 
and the actual scene of our existence, is Prakriti. She is 
conceived &8 a woman, with the Tbree Strands for her essence. 
The universe i~ of her making, and she sustains it by Iyvara.'s 
command. Mythologically she is identified with Vishnu's 
consort, Lakshmi. Philosophically she is Viisudev/t,'s vakli, 
the everlasting cau.<;e of all effects, his A halltii,' the consciousness 
all-knowing and all-seeing of a11 beings, without which the 
"ego" is unknowable. To desire to create is her nature. Of 
bet own free will <;he manifest. the world, and she becomes, at 
once the knower and the known.' This type of doctrine ap­
proxima.tes more closely to the older advaita than .the later 
"Qualified Advait&" of Rimanuja., and Lakshmi shrinks after­
wards into obscurity. 

More significant for the future of Vaishnavism were the 
hymns of the Alvits, thl!/li&ints who were" deep in wisdom." 
Of these poets twelve finally obtained a kiud of canonical 
recognjtion.~ Their lives are emlx-llished witb legends and 

I Indian Anttq., xliv. (1916), p. 127. The AJinkfUJ come into view in 
the days of tl.e Buddha. an4, p. 17 I. Tradition affirmed that «ankara had 
d.Uipul.ed with the Buddhi.($ and driven thenl out of Kanchi. Mf T. A. 
GopiniUha R&o recently dilOOvered five Images of the Buddlu the", in 
nreln hour.' _n::b, one of them in the interior of the temple of Kimlbhi 
Do,L 

• Srlnivas. Iyeng'f, tip. tit., p. 177. The writef points out that it ia not 
to be found in «attbra'i commentary on the VedAnta Sutru. 

• An abstraction hom the pronoun iMam, I, Uke "egoity." 
t See tht quotatiou. bom the.Lo.bhml Tanlra ("duidedly vuy old"" 

t,.....~ OJI. ott, p. 178 ft. , 
• Cpo Srinivila Ailansar, TanKl &1UliM, XL "The Vilb.Duvite SaintL" 



THE HYMNS OF THE ALV!RS ".,1 

provided with an impossible chronology. beginning with U05 
.. e. and ending at the modest antiquity of!'T06. Their real 
age appears to be contemporary with the'iaiv& poeb between 
the sixth and tenth centuries A..D. They show the same 
b06tility to the Buddhists and the Jaim., and often regard the 
C(aivas themselves as enemies rather than as allies. The earlier 
hymns are largely concerned with Vishnu's incarnations and biB 
miracuioul "sports," and seem de6cient in that impassioned 
personal experience which gave such poignancy to their rivals' 
utterance. l But their poems, collected h.\ Niilha-Muni (1000-
1050),8. disciple of the last of the .Alvirs, and bi.mself the first 
of a new line of Achiiryas or Teachcnl, gradually acquired a 
high sanctity. and are said to nlllk iu modern cl>timation with 
the Vedas,2 Their authors were of very various origin and 
rank. Tirumalisai. who was well acquainted (apparently in 
the se'enth century) with the two great Epics aud the Visbnu~ 
Puriina, bad been brought up by a man of the hunting tribe. 
For bim Vishnu, the "Pervader," according to a traditional 
explanation of his name, was the Only God, pret.eut in the 
wbple universe, and Brahman and \-lva were created by him. 
Invisible to mortal eye, how should he be known? Tirumalisai 
answered : 

.. Vishnu, who wields the sacred disc, 
Will be cognisable only by those 
Who, "fter having closed the narrow paths 
Of the tivt) senses, and sealed their doors. 
Opened the broad way of intelligetce, 
Ligbting the lamp of wisdom and mellowing their bones 
Witb a heart melted by the intense beat of piety." J 

Tiruppanii)viir belonged to an inferior caste of minstrels, and 
though a devout worshipper of Vishnu wa.s not permitted to 
enter the temple at «;riranga.' But the Lord of the sanctuary 
would not have his follower excluded, and commanded a sage 
named Lokasaranga to carry him in on hill shoulder&. A 
strange story was toJd of the conversion of Tirumaugai 

I The few V';Bhna •• poema of thi& c.lMI in Oover'aF~. oj S. IfWlMJ 
appear to be more modern eompoaitioll4. 

• E.peci&ll, among the Tenga.1&i !leer., TGfftu ~ P. 291. On ~ 
11M below, P. 416 f. 

J T_il SNdw., P. 304. I Near Trithinopoli. 
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.Alvir,~ "Master of the four kinda of poetry," and author of 
the largest number of compositions in the "Book of Four 
Thousand H yrom,"l He is described as the feudal chieftain of 
• group of villages .Jnder the sovereignty of the Chola king.. 
and he fell in love with the daughter of a Vaishnava physician, 
of a caste superior to his own. She l'efu~ to marry him 
unless he adopted ber father's faith, and further demanded in 
proof of his sincerity that he should feed a thousand and eight 
poor believers daily for a whole year. To obtain the means for 
this benefaction he waylaid and plundered passing travellers, 
"consoling him~1f with the idea that he was doing it in the 
name of [his] God." One night he thus attacked a Briibman 
bridal-party. It was the aITe'!t of his career of robbery. The 
Brahman WfI'! no other thall the God hImself, come in human 
8hape to fulfil his purpose, and from his lips Tirumangai 
received t.he mysterious mantra, the initiation of a di~ple.' 
Victor in poetical contests, champion in religious debat.es, and 
lavish in benefa.ction!>,J on leaving the service of t.he Ch ... la king 
whose forces he had commanded., he went on pilgrimage to the 
Vishnu shrines from Cape Comorin to the Himilaya'S. Many 
of his poems celebrat.e their glories. He, t.oo, extols VishnlJ as 
the sole Deity, Creator of Brahmll, <;iva, and all other gods , he, 
too, demands right.eousnel>.'J of life, subjugation of the be1lses, 
and a mind fixed on God with love and devotion.4 

Tbe Vishnu piety 1>0metime .. , however, struck a moff' passion­
ate note. The advaita doctrine of the older type was not 
favourable to the comiclio)) of sin. Ita uncompromising 
pantheism absorbed all human action in divine causation, and 
rendered a deep senl>C of personal unwortbiness impossible. 
How could the Deity thus sorrow for bis own misdeeds? The 
utt.eranee of confession and the entreaty for divine help mark 

I Aaaigned t.o A.D. 700--77!1 by Subrabmanya Alyar, Eptgr.lrul, Ii. P. 166. 
r KnebuMwamy Aiyallgar. m Indl4n Antiq. un. (1906), p. 229 . 
• With mean.. procured from alum lOurees, ego he I. lI&ld to have de­

moli.hed a golden lm&ge of the Buddha at Negapatam t.o obtam'fund. (or 
building a .... ll at the temple at 9rIrang&: Tamd Stwlw, p. 316. 

, Cp. Kulavekhara'i prayer (before eleventh Coentnty) that In every birth 
U might po8Ie8I unawernng de'Votion (bAakh) t.o VllhDu'e lotua feet. 
Qoot.ed in a VaiBbllATa inacr. at PIl8&n, Burma, thi~ oeoturr. Epigr. 
1M.., ... ii. P. 198. . 
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the transition from the older doctrine to the later "Qualified 
Advaita." on the ground of an intenser sense of responsibility, 
a more vivid consciousness of individuality. Thus Tondaradi­
podi (800 ~). a vehement antagonist of Buddhists, Jainfit and 
yaivas-" who followed Rudra's feel in poignant words "­
nevertheless joins the saints of the latter faith in self-humilia­
tion. He sings the praises of Ranga with its shady groves, 
the busy bum of bees, the cuckoo's song, the peacock's dance. 
But Rangs. means the" stage " ; the theatre is the world; the 
play is the drama of its evolution; yet Banga is also the 
shrine of the radiant God 

"Who gracious oped my darkened heart, And there 
Enthrolled, forced the current of my love 
To him, what time with heretics a.nd thieves 
Of souls, and those in lusty pursuits bound, 
In snu!!s enmeshed of women gazelle-eyed, 
1 suffered, vasl sunk deep in pits of vice . 

. . . Thou lriest to dr~w 
Me to thy Holy Feet against my will, 
Indeed 1 wonder why on earth I'm born. 

No holy city claims me as its own, 
Nor lands lawn for service sale of thee, 
Relations have 1 none, nor loving friend s. 
Nor in this iron world have I held on, 
o source of ali, firm to thy Feet supreme. 

'Tis but my certain hope thy grace will save 
Which makes me bold to walk to thee and wait." I 

Olle woman's voice is heard in the Alviirs' choir. In the 
.. Book of Four Thousand Hymns'" one hundred and seventy­
three Are assigned to St Andal, who remained virgin all 
through her short Jite ministering at two of the chief southern 
shrines. She found her themes in the tales of Krishna, and 
dreamed of her marriage with Vishnu after the fashion of 
mediev&l Catholic imagination. It was the type of the union 
of the soul with the Supreme. Still is the hymn sung at 
Vaishnava Brihman marriages; and the worship of the saint 

I n. P'~m (QJ1r&Dga, 1906), Nos. 10 and 11, April and 11.,. 
p. 16 If. 
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(u of IOIYle of the other Alvin) awakens an e.en greater 
devotion tban ~at of the Deity himself.1 

Among the latest (if not actually the last) of the sacred line 
was Nammillvir or c,:athagopan. who seems to have flourished 
&oout A.D. 1000. author of 1296 pieces among the Four 
Thouaand Hymns. This great collection he is supposed to 
have taught to his disciple Niitha·Muni.2 The philosophy of 
uQualifjed Advaita" lV&'I gaining clearer expression; the in· 
:8uence of Buddhists and Jains W8."I declining; the anti-caste 
feeling already noted in the Qaiva hymns was growing stronger; 
only the knowledge of God, said Nammalviir, could make a man 
higb or low in the social ...ca1e.3 The two great rival sects were 
drawing nearer together, in spite of metaphysical differences. 
Pi01l'l kingh Legin to profess themselves wONhippers of both 
deities. Temple inscriptions open with the invocation of one 
sacred name and close with the other. Thus in A.D. 1142 
Vaidyadeva, king of Kiimarupa (Bengal), bestows 011 a learned 
Brahman two villages, duly provided with water, fort!bt trads, 
gardens and enclosures for cows, to propitiate the Lord Gin, 
and the grant opens with invocation of Vasudeva and the 
praises of Hari.· <,iva" who~ true nature even the Veda 
cannot fully revea1, from whom the creation, preservlLtion, and 
destruction of all worlds proceeds,'" and NiirAyana (Vishnu) are 
jointly addressed on the Udaycndiram plates from North Arcot 
(about 1150).6 A grant to the temple named Ktlnti-Mildhava 
in the Godavari district (1186-7) W!U. dedicated hy the queen 
of Gono III. to Vishnu, «whose name may be known from the 
Vedanta.... Her son was devoted to <;iva, but in the presence of 
a great &SfIembly of ministers and people he confirmed the gift 
"for burnt offerings, oblations and worship, daily and periodical 
rite&, monthly and anTlual festivRls, and the expenses of singing, 
dancing, and music .... ' King Vijaya-Chandra-Deva installs his 
son in the dignity of Crown Prince at Kanauj (1168), after 
bathing in the Ganges in the presence of Vishnu, on bis initi.-

I yo""," &.Ilia, pp. 3M, 294. 
S The data as UIIIal a:re in conftuion, for Tamil chronology giTei Nitba­

)lui. 'IVOJldJOta life from 682 to 922; TaTMl Siudia, p. 3M. 
• Ibll., p .• '7. t Epigr'. 1M., ii. p. aM. 
, 1btd., ill. P. '18. • lbtd., i •. p. ~3. 
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tion as a wonhipper of Krishna, and bestows 8 vin,ge on tbe 
Vaisbnava preceptor. Five years l&ter the prince baa himself 
become king, and in the presence of Qi va makes a gift of his 
own weight in gold or 'Valuables, and a grant of land to his own 
spiritual instructor and eight priests. 1 At DeoPf1ra in Bengal 
(about 1100) the two deities are invoked under the joint title 
Pradyumna~itrvara (i.e. Hari~Hara).1 An inscription from the 
Jbiinsi district (North-West Provinces, about 1150) extols 
Vishnu as "the onc cause of finailiberatiolJ, who yet holds the 
world fast in lbl:! snar~ of Miiyii."; and continues in the praise 
of Gautama, a holy sage. who first d('fealed \'iva in a disputa­
tion and then established the supreme greatness of" the Lord." 3 

So close might be the union hetween the Powers once rivals, 
that in the Salem district (in South India) a plate of King 
Prithivipati described the eight-bodied ('Iva 4 as becoming one 
half of Vishnu's form. Thc two Deities were thus united into 
one complex pet~onality. Such instances from widely separated 
localities imply the diffusion of common religious tendencies 
and interel'lts. ])ilgrims were for ever travelling all over Iudi&. 
They carried news, they spread literature, they debated, 
preached, and sang. Th~ fame of great teachers, the reports 
of new movements, were soon borne afar. The mendicant 
ucetic needed no funds, he could beg his way. The wealthy 
donor, who made gifts to the famous shrinCll; had perhaps his 
little company of attendants. Sanskrit provided a common 
language like the Latin of medieval Europe. The Tamil or 
Kanarese from the South who knew his own S8.C'n!d books in 
their ancient speech, found no dOQl' closed. 

In the twentieth year of the Chola king Raja.raja, A.D. lOO4!, 
a grant was placed under the protection of the ~ri-Vaishnavaa. 
There was already, then, a group or denomination bearing 
Vi.hnu's narne, numerous and powerful enough to be the 

I BP'gr.lfld., iv. p. 118. • 1M, i. p. 311. 
, Ibad.., i. P. 202. The 8tory is CUrIOus. qlVl& appeared df!guieed as a 

MItniane&ka; Gaut.ama W&8 an adherent of the Nyiya Reboo1. In ~ecoune 
01. the debate Gautama, eoraged at the appearance of qiva's third eye in hiI 
lon1lead. produced an eye ita. the 1I01e of ru. foot, and confuted the fUM 
nuoning by which the deity had w.ted him. 

, Cp. rutU, p. tOO. 
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-gua.rdians.
4

of a royal benefactioD. 'I'he age of the Sejqta 

W&8 coming to a close; that of the Teacben 19'86 just be­
ginning. Niilha·Muni received the toreh of instruction 
from NammAlv8.r; and in his turn handed it on to his suc­
cessors. Tradition ascribffl to him the collection of the Four 
Thousand Hymns of the Alvirs, and the arrangements for 
their recitation during the festivals at <;ril"!'Lnga., which are 
still observed in the most ancit"nt temples of Vishnu,l His 
philosopbical writings have disappeared, but the extracts 
quoted by Vedillta Desika in the fourteenth century bho .... 
that he was one of the forerunners of Rimilnuja. Like so 
many other teacbers, he travelled widely. Devotion to Krishna 
carried bim to the scenes of legend around MuUra in the 
North; ~ to Uwar/..a, Krishna's capital in Kathiiiwir on the 
West; to Pun, the borne of Jaganouth in Orissa on the 
Eastern (:oast. A modest estimate of his ctlreer contracts it 
within A.D. 985-1050.3 

The Vaishnavite, like the 9aivan theology, was opposed on 
the one band to the legal and ceremonial teaching of the PUrva 
Mimamsi, with its doctrine of works and its provision of 
heavens to match; and on the other hand to the Illusion-theory 
of «ankara. Again"t the undisguised pol ytbeism of the old 
religion it unflinchingly proclaimed the Divine Unity, and dis­
carded a variety of fasts and feasts ordained in the Puranas in 
honour of the Powel'8 on high, such as the slIn, mOOD, and 
planets. From the" relative ~Iity" of c;ankal"R's world, where 
I~vara was only an appearance like all the other deities of 
ancient writ, it turned away unsatisfied, demanding more than 
an intellectual approach to an impersonal Absolute, and seeking 
the support and guidance of a Living God.. To the philosophi­
cal justification of tbis faith, already quickened by the Alv&r"s' 
hymns, Na.tIJ.a MUlli had opened the way. The work was 

I Ra.jagoJl!ola CharlAr, The Vailhnatl1U lWft:JNf\l:t". of IMt4, Madl"tl&, 

p. t. " 
• Hathllri, on the Jumna, 111 the N.W. Provillce .. 
• Gopinatha Row, quoted by SIinivisa Iyeugar, Otillinu uf InMan 

Phtlo&., p. UB. This MeIllB too brief for the birth of a pndl!On .. hue 
he ".. in the North (cp. below), and hlfI death 111&1 poIIibly han 
oocutted later. 
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carried forward by his grandson, Yamuna,l so named:. remem~ 
b~ce of his vi.its to the sacred spots of Krishna's youth. At 
first. indeed, it seemed that his grandfather's hopes might be 
disappointed. Victor in a philosophical debate a1 the court of 
the Chola king,2 who was said to have staked half his kingdom 
on his own champion's success, he lived in luxury aD the royal 
reward, and refused all intercourse with Niitha Muni's followers. 
liut at lut one of them, named Rii.mami~ra, succeeded in reach­
lAg him, and intimated that he was ill charge of a valuable 
treasure for him from his grandfather. It was to be delivered 
in the temple at c;ritanga. There Riimami~ra led him into the 
sacred presence of tbe Deity, and Yii.muna learned the lesson of 
Natha MUDi .... holy life. He left his palace and his wealth, 
adopted the robe of the Sannya.nn, and gathered disciples 
around him in the centre of the Vaishnava faith. 3 Here he 
lectured and wrote, presided over debates. alld worshipped in 
the sanctuary.4 Too busy, probably, to spend years in travel, 
he only visited some of the Vishnu shrine.<: in adjoining states, 
and devoted himself untiringly to the teacher's work. Be· 
longing to the Bhagavata or Pii.r:1chanilra '>Chool, he sought to 
establish the real existence of the Supreme Soul, and the eternal 
independence of the individual soul. The treatise entitled 

I The &lnaUit name of the modern Jumna. 
• He was eoD!lequently often known by the Tamil btle Al4wMor, 

"eonqueror." 
S For an account of the gre!l.t Vishnu temple at (Jriranga. see FergullOD 

and Burg-, Hw!. of Indian. Areht:C«lurd (1910), I. p. 370. The in&erip­
tiona on the w&lla go back to the tint half of th8 tenth century. The 
temple now eompri_ seven enc1oeurea, measunnB 1024 yards by 640. The 
fourth con(Aillll a great pillared hall wi~h 940 granite column&. Several 
ainU! relided there, and !.beir images M!t'e been erected in different J-rtl 
of the precinct.. The dome o~r the shrine hall been ncent1iPpaired and 
richly gilt. Like otherfamoUl sanctuaries, it conta.in8 many vlluablejeweJa. 
The Prinee of Walt:! (afterward, King Edward) preaented a pU~<le of gold 
plate on hill vitit in 187!1. A ~"jva t.emple or Imaller dllllen~i¥> with in­
aerip\iODll of about •• D. 1000, st&nde half & mile off. Jmpcnalaa.ttMr of 
Iftd"" nili. p. 107 fr . 

• See 1& few "el'llell ffOIll hill" Gem of Hym48," traDmted. by Dr L. D. 
BIlrnett, in T1w HlIGrl ,of InditJ, p. 402, where he dellCrlbel himaelf III .. \be 
.-' of 1& t.houeaod ailll,~ and implOf'eA the grace ¢ Hari. The pallD 
ecmiaiu t.bollt ... .uy_6v. at.auu. 
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the Siddii--tf"tJyam expounded the fundamental ideas of the 
"Qualified Ved&nta, "1 and is quoted frequently by Rim8.nuja. 
Yamuna never spoke with his greater successor. They were 
actually kinsmen, for through Q. different line Rimlinuja was a 
great·grandson of Niitha MUll;. Hearing of bis rilling repute 
wbile still a IItudent under II preceptor of Qankara's schoo}, 
Yamuna went to Kifichi to ~ee him. RamQ.nuja was diS1:uSI!ing 
in tbe midst of a group of disciples. The old man would not 
disturb him, and with II prayer for the increase of the ('ri· 
Vai"hnavAS he weut a"'8Y and soon after died.2 

III 

The story of Riimilnuja's activity was brieKy told in 
114 Sanskrit verses by AndLrapfirna. it devotOO follower. He 
dwells lovingly on the coudesccnl>ion of the Teacher, who aUotted 
particular dutil'S to some of his more confidential disciple", 
.. and who set me, most undesening among them, the duty of 
looking after the .ilk !iupply, who alway!> protected me the 
servant of servant:. to those who ~ought refuge at his feet, as if 
I were his friend, ncar his heart."~ In the pious fancy of 
Andhrapurna his MlV>ter seemed e. partial embodiment of the 
wondrous Serpent (,esha, the Atlanta or ., Elldles.~;' the symboJ 
01 eternity. on whom Vishnu rep<ued in Uw intervals between 
destruction and creation} His education ran the U!iwU COlll'bf' 

I "The indlYldual I:>OU118 a separate ~ntlty III each body," dJ,tinct froUI 
the 1I81l8es, ma-. pr4~ etc. Quoted by T. Rajogopala Chariar, fie 
V.uhnotliU IUf~,~ P. 30. 

S See the Yatirdjavcubh,,_ of Az.dhf'llpfulla, tl . B. KrishzII15vlnl.l . 
.A..ip.ngar, [MV.l/Jl Amiq"<lrl(, UI:Vlll. (1909), 1'. UIoIIf., VV. 13-16 . 

• A.notheraeoountin IOOTanul VertllllwlIo6lHltunby .~rnudanof Arallgam. 
at one time pnager of the Temple at C(rirlluga, and lUI adheren( of the 
<;ankara ecboll. On bltl conversIOn by onl' of .Rii.mfmtl,IA'. disciples., he COUl­
JMIIMId .. poem on the Muter, and R3nulIlu/,1 " aaid to hKV"e accepted the dedi­
cation, and IItt his foUowen' reque<lt addl'd It to thtl Four Thousand Hymns. 
Op. fri Rdladflujdchdrya, by S. KriMull!lwatlll Aiyangar, Madras. p. 31. 

4 faM~ ver. 7. An a'!'f6 1& a part or share. The usual renderiZlg 
.. ino&rnation D in t.hia eonnection dot..!. bot quite fit the Indian ld.. Two 
p1a.ce. are UBigned by tradition for Rim1l.nuja'e birth, at Titupati, a Vith,u 
oe'Iltre DDnh_Welt ol )Udru, and Penunbudur to the !Kluth, ..,has. &brine 
dedicateJ to him attracu lars!: nwnbera of pilgrilm ~fIf1 y"'. The 10Ds 
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baed on the Veda (including the Upanishads) and its dependent 
studies; he married and look his wife to Kiilchi, where the head 
of the pbil~phiClll academy, YAdava-Prak~a,J gave instruction 
in c;ankara's Advaita. There friction gradually arose between 
teacher and pupil. Rii.miinuja disputed his profes.t;()r's inter­
pretation of 11 passage ill the Chhiindogya Upanisbad; ht' 
succe$sfully exorcised the evil $pirit whiC'h tormented the king's 
sOn when Yildava had failed, and \'iidavll was not appeased 
when his disciple duly handed him the royal fee.: A .second 
correction in class \Va!> more than Yflda\". ('Quld bear, and he 
angrily di~llIj""ed the audadou~ disputant. The Ilew~ reached 
Yamuna. who sent Ii. disciple to felch him to t;rinlnga. Rama­
Duja obeyed the summonlS, hut oo;y, as he neared the little city, 
to meet the old man\ fUlleraL Taken to the bier, he noticed 
that three fingeno 00 the right hand were tightly closed. The 
ageJ Achiirya, he was told, had h'ft three tasks behind him­
the composition of a ('ommcnilu), un the Vedfinta·SutrllS Oil the 
principles of" Qualified Ad\'aita," and the ~rpetLlation of the 
names of Pa~rIl, the repub.·t! author of the Vishnu Puriiua, 
and St Satagopa (or Nammitlv,-I r), ill gratitude for their works. 
Ramii.nuja accepted the duty in presence of the disciples, and 
the dead man's fingers gently uoc\o1>Ctl and straightened, 

Vowed to his new purpose, Ritmii.nuja entered on fresh studies, 
partly under the directioll of olle of Yamuna's leading followers. 
He learned the principle!! at once of UlliOIl and distinction in 
the soul's rellltioll to God, and the path of sclf-surl't:nder as the 
way to final peiitc.·1 At length the decisive hour arrived. He 
could no longer beal' the trials of all uneonf:,reniai marriage; he 
sent his wife hack to her father. and a.dopted the triple staff 
and the brown rolx-r. of a mendicant R$t'('tic.4 From Griranga 
came an invitation to lead the disciple. uf the departed Yamuna, 
and there for some time he both taught and studied' in a sort of 

life implied ill the Tamil dates, 1017- 1137, seems 00 start a good deal too 
early. Hi. activity may he traced in tIte ft:igns of three kiDgII.l !aeting (rom 
1070-1146. He was thlll an elder contemporary of St Bernard' and A..n&eJ..m. 

I Hie maternal uncle, alltording 1.0 Pandlt Vaaudev Shutri Abhyu&ar, 
Cri-Bha&hyOl (Bombay Sawr. aeriea), ii. p. IV, who placee w. birth at 
~hO.tapuri, a village in the di"rict of 'i'rlchinopoli. 

I .Luihrap~ vv. 17, 18. 3 .Andbrap~ wr. 40. 
t 16td..,"fT . .s-6.1., 
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oillege of preceptors, and 'llV4S at the head of the temple­
management. But ~e w~ not without opponents. Sectarian 
animosities were bitter. Andbrapflrna is silent about °a later 
tale of Yi.d&va's machinations to murder bim while he was still 
a student at Xiificbi; but he relatc:r; that at firiranga an attempt 
was made to poison him, and two of the preceptors arranged 
that he should only take food which had first been tested by a 
disciple, Pranlitharthibars., who was thus installed 8$ guardian 
of his person.1 At length he was ready to enter the field of 
authorship, and in three brief works on the " Essence," the 
"Summary," and the" Light" of the Vedanta, he laid down 
the principles which were elaborated in his commentary on the 
Brahma.-SiittfL'> and the Bhaga,"ad Git.a. Accompanied by some 
of his followel"lt he travt>lIal widelv. holding discussions and 
converting dissentiellts, till he nached K8.~hmir, where the 
goddess of learning, Sarasvati, condescended to place the great 
Bhashya on her head and assure the author that it was the 
best.1 On his return to (,'rirallga he wa.<; again in danger. The 
Chola king :' requi;ro the Vaishllava professors to subscribe to 
the brief creed "There is none higher that <;iva," and sent 
mes5engers to fetch RiimAnuja.4 His diSCiples hurried him 
away to the west, and he found refuge in the domiDions of a 
Jain prince in Mysore.h On the incidents of his residence there 
Andhrapurna is silent. Later biographcr~ relate that he cured 
the king's daughter and defeated the .Jains in debate, and so 
secured the royal protection. After twelve yea~absence he was 
able to return to Griranga. There he occuplll himself with 

I AudhraplirDII, ~r. 68.-To thiS period is attached a later story which 
i, e:r.~ to AUsplcion or Chnui16u "contammation." From one of hie 
t.eachen Rimanuja received certain be(':rets under the uaual promise only 
to,communlcate them to /I. worthy di8Clple. He found them so valuable 
that he begap to lipread them widely. The indignant Guru thrfoat.ened 
him with" eterll81 hel!," and RAmilnuja rephed that he would gladly,uffer 
i, if by 80 doing he could minister to the salvation of humanity. Lift and 
7'MrwI, by Kriflhnaarimi Aiyangar, p. 17. On the hmitatioIUI of hi, OWD. 

new t.o the three casta of the" Twice-born," eee below, p. 403. 
I .1ndhnpun;..a., ver. 87. 
, Kulothunga (1070-1118); 80 Knihn&&wilJLi Aiyangar, p. 43 . 
• lndhra~ vel'. 94. 
I BItt! Deva. thd Viceroy for bie brother, I.ft.erwardl himMlf en, l~ 

tile uame of Viahnuvardhana (1104--81). 
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works of devotion and the organisation of hill order. Follow­
ing a common usage, he erected images of some of the Alvii.rs; 
" for the prosperity of those who l$Ought his protection '" he even 
set up his own.l Se\'enty-four of his lellding disciples were 
appointed to .. apostolic seats," four being designated especially 
to expound the Commentary. Andhrllplirna reckons seven 
hundred "ascetic folioweNi," and "twelve thousand elect quite 
close to the Divine," Z Ilnd clOl)cS hi" "tory with the angry threat 
of Kati, "the Black,'" fierce spouse of Giva-

"As you have driven me out e verywherf' Itnd t hus left me 
homeless, 

So when I get thE' opportunity, I shall bring about a revolution 
in your religion." 

IV 
It has been said by a modern ~tudent that the leaching of 

RimB.Duja presents to us the highest intellectual altitude reached 
in all its varied history by Indian Theism.3 Whatever be the 
justice of such a judgmellt, it is probabl) true that the move· 
ment to which he gave the mO'it powerful and lasting expre!>sion 
has also been the widest and mOf;t influential ill shaping the 
religious life of the people at large. Mltny elements of ancient 
tradition meet in hi.!. page~. He founds himself, of counw, upon 
the received Revelation, but he appeals freely al~o to text.:. of 
the lower rank. The mythcological fOrlm of different mouo· 
theisms are ~mbinerl alJd harmoni.!.ed. He opens his chief 
work with a. prayer that his mind may be filled with devotion 
(bhakti) towards the Supreme Brahman, the abode of Lakshmi, 
I.:onsort of Vishnu, the imagillati\'c symbol of his creative 
energy; 4 and be constantly quotes from the Vishnu Puraua, 
unnamed in t,:ankara's expositioll. Vishnu is acconlillgly identi· 

, Andh1'lopflrl.lI, ver. 103-
1 Ibid., vV. 108, 109. 
S Nicol Ma.cnicol, Indian TheUm (19lfi), p. lOi . 
j Thibaut, SEE, xlviii. p. 3. Labhmi became In late!" VaJal\uaviam a 

kind of divine Mother of the uuivene; IUld a modern ellponent claim. for 
her !.he fuuetion of Interce6lJlOU with God on behalf of weak and erring 
humanity. Cpo Prof. R. ~chilJ'a, in Sri Rdmd1l.vjdch4ryc., 1Ii1 LV' 
and TMnu, by S. KriahnQnrami Alyangar, YadrU!-~2nd ed., DO date). 
p. lOi. 
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lied 'fith the Most H~b Brahman. and so in turn are Visudeva 
and NarAyana. The Uhlig&vat. doctrine is thus accommodated 
in the Vedtrnta, ' and Rimilluja ascribes it to revelation tiy 
NiriiyRn& himtclf.1 Hi~ religious philOloOphy was thus fed from 
various sOlu:ces\ it was developed alollg lines of thought that 
were uDdollbtedly of immenM! Ilutiquity ; hut many of its detaib 
were sharpened by reaction against the monistic doctriue of 
«;ankara, and owed their form to bis critical antll.gonism. 

Like his predecessor, Riinuf.nuja expounded hi~ views in the 
form of It. commentary on the Vedanla-Sulras, and defends them 
upon Scripture ground!!. Raised aoo\'e all contact with the 
senses, Brahman could be knowu through Re"elation only.' 
The guarantee fur the posse!!sion of variou~ power" by the 
Godhead ~ted exclusively on the authority of the Veda,3 and 
Kamanuja did not contest the positioll of his opponellts that 
this was based on an unbroken tntdltion, and L'Ontd not be 
suspected of any imperfection,~ Heasoning, as Manu allowed, 
might be employed in its :-Ol1l'port/' hut no b~n~/"tl.IiNlt in. ... !< from 
experience could either prove or di l>profe Brahman. EI~e\Vhf're. 
bo',,"ever, anothez' source of knowledge is IldnllttClI, The :-otudy 
of the «astra!> leads only to indirect kuowledge; it Dlllst be 
supplemented by that which is dire<' t." 'fhi~ lattel' is obtained 
by the concentrated meditation knowli as Yoga. Something 
more is needed than the lDt're ('omprehensioll of the words of 
Scripture, It is the result of profound oontemplation,1 "in 
intuitive c1earnes. .. not inferior to the clearest presentative 
thought,"~ and arises througa the di\'ine b"1'ace in response to 
ub of daily worsh ip and .. acrifi('e. It is of the nature of 
blmkli or d('vout adoration , which win!> the approval of the 

I See the po.per of Prof. R. O. llhaudarkar, In Verh«ndhmgol d.a VII. 
Imtm.:lt~ OrumaL Ctmgt". , 1888, "TlLe Riimii.nujiya and the Bhigavata 
or Paiieharltra ~y~tems." p. 104 It. 

, I. 1, 3: SBE, 1lviii. p. 161. 
I ii. I, 27; xlviii. p. 414. 
I xh"iii. p. H. 
, ii. I, 12 j dvm. Pt Uti. 
• P4roluMparoblla-mpe dw "'"J'itiN, I. 2, 23 (Bomba, Saultr. Mri., 

1$14); xlriil. p. itW. \ 
7 .m,.z-. or u~ i. 1, P. 8 ; uviit. pp~ fI, 6Q9. 

~ ~ or perceptlon. 
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Deity in aecorda.nce with the ancient sayiDg. "He wbom the 
Self chOO8el, by him can the Self be gained." 1 But for tbis 
choice to operate the believer must make humble" preparatioD. 
He mllst abstain from all food Ilaturally unclean ot accidentally 
polluted. He mu"t be free from the attach_v~ of desire. 
The thought of Brahmall must. be his daily p!:actice; the 
recihLtion of thl' Veda, ~a.cri{jce. alms, mortifications and fasts, 
his constanl rul",. Truth and hone;,ly, killdne~s and liberality, 
must guide wOI'd IUJd deed; neither dcprel>St!d by lack of 
cheerfulness, lIor elated by undue !oClf' :oatisia<.lion, he must 
maintain inward culm and :.elf·conlrol. Then contemplation 
will beKet remembrance, and steadfast recollection will open the 
inward eye to realise thl' b8.cred Vi!>ioJl as immedi'llcly pre.o;ent. 
That is the pathway to the Great Rdeasc. 

What, then, h the content of the \ isioll ! It concerned, of 
course, the nature of God, COllcel\'cd as the Supreme Spirit 
(Puruslwttama). aud hi~ relation lo the "arid and the !>Oul. 
Like his predece~\4)r ('ankara. RiiulltHuja must jU1>tify himseU 
again1>t Siinkhyan and Buddbi"t and other philo!>ophical critics 
of theism; but it I" aglliust (ant..lU"a hlmMtlf that bi5 most 
formidable battcl} of Ilrgumcllt is opened. It was not difficult 
to ask the ~Ill..hyall evulutioni1>t how he could expillin the 
orderly arrangemclIt of the Ulll\el'l>!;- "Ithout a gu iding mind, 
or provide for the "lart of the whol ... pro('es~ out of the equipoise 
of the Three Sttand~ if thcre was no cau;.. ... 1 will to di&turb their 
balance. The Huddbi"t theorie" of" momentariness'" and the 
"Void'" were in like Illallner quickly pushed aside by the 
traditional lIIetaphy",ic. ilut the llIoni",tic doctrine of ~aokara 
lDet bim 011 hi" own ground, and daimed to be the true 
meaning of the Upanisbad:.. To rebut it needed all his 
strength, and ill a lengthy introduction prefixed to the ex­
position of the first SI1tra he ~ought to clear the way for hi. 
own interpretation of the Ved,lnla. . 

Qankar& bad started from the- distinctioo betweeo subject 
and object, but he had allowed to it only a relath'e reality. It 
w&! vruid for practical allaiN, but it was" at the same time 
essentially fa.lse. Nothing truly e"(isted but the universal 
undift'wmced Brahms. The belief in aD'individual Self Wa! , 

• , K~M Up., ii. 23. 
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au error arising from bodily ex.perience and its entanglement In 
the Samllira. The higher knowledge showed the whole world 
and its inhabitants enveloped in Ignorance and in the grip of 
musion. llimAnuja advances to the attack along four main 
lines. In the first place, be examines the nature of consciousness, 
and its testimony to the presence of a permanent thinking 
subject. Thi:. is then submitted to the test of Scripture, &tld 
the evidence of Revelation is marshalled on its behalf. The 
conception of Ignorance then comes up for examination and is 
treated in the same fashion. And, lastly, the doctrine of the 
absolute identity of the apparent individual soul with Brahman 
is considered in the light of accepted teaching concerning 
deliverance (rom transmigration and final Release. 

(1) All knowledge, it is argued. involve>. the perception of 
difference. The action uf the knowing mind is presented 
under the figure of light which issues from a luminous centre,1 
and brings the object to be known within the range of 
apprehension. All clear conception arises through some dis­
tinction, marking off tkiJ from that, the characteristics of a 
cow from those of a buffalo. There is no source of knowledge 
enabling us to apprebend mere undiff'erenced Beillg; and if 
there were, it would place Brahman in the po&ltion of an 
object, which (on the Auvaita theory) would involve it in 
the whole sphere of ignorance and perishableness. But, 
further, consciousness t is only intelligible as the attribute of 
a conscious Self, which is known to each one by first~hand 

testimony, as uuiversal experience enshrilled in language proves. 
Its changes imply a COllstant in which they take place. But 
for this permanence memory would be impossible, and we could 
Dot terogui.lle anything to-day as something that we had seen 
yesterday. The" I'" and the " not·I " are thu!> given at the 
aame time, and we do not say," I am consciousness,'" but 
'" J ~ conscious.'" 

(S) The Self, however, cannot te'itify to its own origin. 
Memory does not reach beyond its presellt embodiment, and 
inference and re&I91ing cannot supply_the deficiency. The 

1 SmytJ!P~ cpo XITili. p . .0 ft. 
I Detipa.c.eJ. by -nrioQ term.., _~.~ a1'Q9~ 1qIftd. 
• AM6l.trWt.~ cpo 1Ivili. p.61. 



CRITICISM OF CANKARA -!laton or essence of the Self cannot be knOWD by experience, 
but Scripture declares it to be unoriginated. It j, not a 
produet. Why? because Revelation tells us 80: "Tbe knowing 
one (vipaf-chU) is never born and does not die OJ; 1 the body 
may be killed, but the Ancient (purihUl), who is unborn, 
eternal, everluting, is not killed. The author of the Sutru, 
therefore.' teaches the sours eternity. 

The independent existence of the soul without beginning i., 
of course, incompatible with the doctrine of the sole being of 
.. one homogeneous substance, viz., Intelligence free from aU 
difference .... s The sacred texts prove that the Supreme Brahman 
is "the substantial and also the operative cause of the world; 
that it is all-knowing, endowed with all poweu; that its pur~ 
poses come true; that it is the inward principle, the support 
and the ruler of everything.'" The doctrine that knowll'dge is 
the essential nature of Brahman does not mean that it con­
stitutes the whole of reality. Light must have its seat in a 
gem, a lamp, the sun ; and similarly knowledge can only be 
lodged in a knowing su~ject. To this character of knolVer 
Unatritva) all SClipture bears testimony; and the text, .. Thou 
mayest not see the &eer of &eeing, thou mayest not think the 
thinker of thinking," cannot be understood to deny the existence 
of a seeing and thinking subject, for such denial would involve 
a conflict with other passages which declare how the Self may 
be known.' 

(5) The theory that Nescience is the cause of the error of 
plurality of existence was met by the question" Where is its 
seat?" It could not be in the individual soul. for that was a 
fiction produced by it; nor could it be ill Brahman, which is 
nothing but" self-luminous knowledge," and hence incapable of 
barbouring its contradiction Ignorance.s No Scripture authority 
could be alleged in its support. Mil)il was by no means 

I K~ up., I. 2, 16 , SHE, dvm. p. 641 
I i.i. 3, 18. Dr Glu!te polnt6 out a cunoua dlfferenee of readln8 betweeu 

the text of the Sutra adopted by ganura and N llIl~ and that followed 
br RirndDuja. But the ontoiOS!t:.ai meaning remalll8 unaffeeted. Le 
V d4nt4, P. 60. 

I N~1IiaM (lwowledge).1I.Vlll. p. 78. 
f i. 1, 1, p. 61 i xlviii pp. 81, S4. 6 dviii. p. lOa, 
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synonymous with fa1sehood. in many passages it denoted tbe 
power which produced wonderful effects, and it W8.li in l>irtue of 
its possession that the Supreme Person w& called miiyin. l And 
of what U!>e, inquired Rimanuja, would an unbeginning Ignor­
aQOE', an eternal unreal M tiyii., be to Brahman? Was It to 
delude individual souls? For what end, then? If it was 
answered, .. To provide hUll with 1\ kind of ~port," the reply 
was ready, "Whll.t need. j", there of !>port for a Being of 
infinite BliSl>?" ~ More<nel", Scripture i4clf j" enveloped lD 

the great world-error. and tho... the whole foundation of 
knowledge was destroyed. When Brahman was invoh'ed In 

the same unreality 8.'1 the world, what would remain hut uni­
versal falsehood i' 

(41) There was, indPed , a part for 19noramoe to play In our actual 
experience. The cmbo<hed <"out under the influence of its good 
or evil Karma, constan tly ftlil~ to recognise it-. own essential 
nature as Knowledge. and in enjoyment or ,ufierlllg Identifie'l 

1the body and its pains or plea.<,uf"C', "ith It!. ~f'l f. Oilly through 
apprehew~ion of the Brahman a, the Supn·me Reality. "the 
True of the True." could it win deliverAnrc from the entangle­
tmenUs of the material world, and ' t'Cure linal Release. This 
apprehension was cIpres...w In an Itll{'jeut formula. Tat tvam a8i, 
«That art thou." What was the nature of thi" lIlIion ~ From 
the point of view of \4.nkara\ moni~m it implied the complete 
disappearance or destruction of thE' SciP Hut the Ego i ... not 
a mere attribute of the Self which might perish and yet Jeavt' 
its essential nature persi"bng uninJun.od; it com.tituu."S its very 
being. Were it otherwil'ie, who would undertake the labour 
needful for liberation, if the result of "uch endeavour was the 
loss of personal existence ? So far from denotmg an UIl ­

dift'erenced identity, the words .. that" and "thou" clearly 
im~lied distinction. They are, indeOO, co-ordinated, for the 
texts which declare Brahman to be the .. Self of aU" de:.cribc 
him as "the Inner Ruler " of the individual soul, the Immortal. 
IJ!I_manent in our spirits as in the external world, GGd wiU be at 

• I l. 1. I, P. 102; lllVlU. p. 126. 
~ ii. 1, 15, P 429 f. j dvhf. V 442 Riwlinl.lJIl forget.e tb.t..lx, too, 

.. "here repl'fl8E!nw Ille Brahman .. pI.ywg the greet OOWIIO gaDl(' . 
• i. I, 1, P. 5" hbeydt'"ul-f\OfG; xlviii. p. iO. 



CRITICISM OF CANKARA -18,IIt recognised in immediate vision as the Soul of our fIOuls. 
Such union is not loss of consciousness. for "bo.- can one 
substance (dravya) pa.is over into the nature of another sub­
btance?"1 The Gila declared that this knowledge raised 
conscious beings above the world-vicissitude1S of creation and 
dl:$truction into community of nature with the Lord. l And 
Scripture showed how persons (like the Rishi Viimadeva) in 
whom Ignorance had beeu destroyed by the intuition of their 
identity with Brahman. retained th(' consciou:.ness of the 
perwnal .. l." J The general condu;,ion, therefore, i& thus 
stated : 

"All this clearly proves that the authorita.tlve books do noj teAch 
the doctrine of one uon-dlfferenced substance; that they do "oj 
teach that the universe of things If. false, and that they do not 
deny the e!:osentiai dlStinction of int.dligent beings, lIon·intdligent 
things, and the Lord." 4 

With the rej<.'Ctioll of thc doctrine of Illu~ion the distinction 
between the 10IVer and the higher Brahman fell awny. The 
four-faced Brahmii, Lord (adhipffti) of the mundane egg, who 
"represent.., the individual &oui!o in theil' c.:ollective aspect,"~ is 
no modification of the Most High who is Lord (ifvara) of all. 
He i& invohed in the Samsiira, with a body like other devaI ; 
subject to Kartna, among the grcat ho~t of ;,ouls.b Brahman is 
no unknowable, impcl''>C..IIlal Absolu te. He is the Supreme 
Person, identified with NiirnYllnR.; and lhc e!>l>ellCC of personality 
i., placed in the capacity to realist' desire., and purposes.? God. 
accordingly, is defined M "the Lord (ifvaro ) of all, whose 
nature j<; antagonistiC to all c\'il, whoo;e pl1rpo~ (·ollle true, 
who po't'leSl>eS infinite auspicious qualities meh as knowledge, 
blessedlle.s, and so on: Illl-knowing, all-powerful, ~upreme 10 

I Vilh!fu l'tl.r, II. 14,27 , SRE, "\VIII. p. 98. 
Z Mama «Ufhannyum dg(llah, ):IV. 2 . 

• xlVIii. p. 71. 
4 i. I, I, P. 82, NapH:,d·acid-ifvanf~I.H 1Varu.pca-bJwda-nwMdM~; lClYiii. 

p. 102 .• 
t JiVQ.-lQm(U~'.nipa, I . a, 12, p 294: xlVIII. p. 312-
e Tb"J term }fN-ghdna 18 applied to hIm, IfGIY4 hi kal"rlWl-'u",ctt;z". 

rUAitva)JI. NI ;t:va-gJuma "yucyat~ I. 3, 12, p. 29f> ; xlvih. p. 313, cpo pp. 330, 
'28. 

T i. 1, 12, when CMdnd. Up., V1U. 1, 1'1, ur qu.oted ; 11viii. p_ 'i07. 
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cauaation,l from whom the creation, subsistence, and diNOJution 
of this world proceed." 2 

This doctriD~ of course, carries with it the reality of tbe 
world, which is involved in Rimanuja's conception of causation. 
Creation did not mean for Indian thought production out of 
nothing. nor did dissolution imply total destruction.3 The 
ancient teaching, known as 8at-karya-vadd, viewed the effect as 
already existent in the eausc, which si mply passed from one 
st&te into another. Production and dissolution are thus merely 
different conditions of the same causal substance. Jars and 
platters are moditications of the !>arne clay; crowns and bracelets 
are fashioned from the same gold. t "There is no ~uch thing 
as an effect apart from its cause; the effect, in fact, is identical 
with the cause."~ Just a'> the .. Wed inhere .• ; ill the cause before 
Its &cHon, 80 the cause when It be,> acted persists in the effect. 
If Brahman, therefore, j<; the cause of the world, as the 
Scriptures teach, the world cannot be unreal ; and furthtrr, 
Brahman who produces it must alw abide ill it. In other 
words. he is not only its operative or efficient, he is likewise Its 
material cause. With repeated insisUnee 011 the philosophic 
figure of the Inner Ruler 6 within the visible scene and the 
conscious spirit, Rtimlinuja proclaims the immanence of Bra~man 
in the universe. Again!>t tile Purusha theism of the Yoga, 
which &SCribed the whole co~mic process to an ullconsciou!> 
Nature (pradhiilUl). he boldly identified Brahman with Prl1kriti. 
Nature is tbe t4paaana or material caUSE', but so is Brahman; 
Brahman and Prakriti are thus presented ill indissoluble unity.7 

I I, I, 2, pIIrama.kdra~nka, p 132 'fhlbaUt, t.lvll1 II 156, translate. 
".uprtiDely mercIful," havmg apparently read lafr4!ftka 

I POt the Pa.iicbaritl'a doc:tnne of the Fourfold form of Brahman as 
Viaudna, etc., promulgated by Bl'ahman 811 Narayana, cpo 11 2,42, P 626 H., 
W.Dnk, p. 22L 

• RimAnuja acceptl tbe current doc:trme of world.penooa, and the 
SiDt.hyan order of development from the subtle matter Into which th. 
univer-e hal been reduced, but he places It nnder the will of 000. 

• it. 1, 14; dVlll. p. 430. 
• ii 1, 16, kdra!"l-~.nitam kdrya~ lltiGih kdrll~adaltQflrat·.\dryom j 

:d"di. P. ID. 
• ID the Ant.aryimin.BrAhmana, BriAad. Up.,lIL 7. 
, l. "II, p. J84, ; ld'flli. p, 396. Cp. ri. 1, 4-11. 
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This ill a system of Non.duality (advaila), but it i ... qualified'" 
by the recognition that both the world and lOula. while they 
sub3ist solely in and through Brahman, are nevertheleu .real. 
The ... ~hole field of existence can thus be summed up in three 
terms: God, conscious beings, and malter.2 

The universe and all its contents, animate and inanimate, 
thus form a kind of body for Brahman of which he is the Self.' 
When the Vishnu Purina celebrated Brahman's sole being in 
the words" Thou alone art real,'" 4 the poet did not assert that 
the whole world is unreal , but only that as Brahman is the 
Self of the world it has no existenl'E! apart from him.' Did not 
the Scripture itself describe him as "embodied "'?' From the 
simplest food to the most subtle ether, from bl't:8.th to mind 
and knowledge and bliss, the same tl'Uth holds good. AI{ that 
exists, intelligent or unintell igent, constitutes the body of the 
Self, which still abides in unconditioned being.' Hence this 
doctrine (putra) of the Brahman was known as the ytiriraka. 
"1:he embodied Self." There is thus a true plurality, but it 
inheres in an ultimate unity. Did not Revelation say. as it 
depicted Brahman i .. suing fortb from his majestic solitude, that 
he resolved" May I be many"? 8 In thus becoming many. he 
did not cease to be one. Like the coi ls of a snake, tb~ 
unconscious world is Brahmttn's mighty coil;9 it can have no 
separate being, and hence may be described as a part of him.'o 
And this is no le8s true of souls. U 

I v!fit~o:. On 'tIifait.o:!lO: as tbe qlmlifying 01 dlstinguiahing aU.ribut., 
cp. ii. 3, 4~ ; "lvlil. p. ~63 . 

• IfVCIrD, chd, and lIdIit. Cp. dviii. pp. 88, 133, 13ti, 138. 
I Jagod.Brakma"!'O~ pdt-irotlmabhdoo.nWo:ndlta1UJ.m, i. 1, 1, P. 73; rlriii. 

p.93. 
t i. 4, 38 tf. ~ dvhi. p. 94. 
S Tailt. Up., ii. 5, 6, ptrira.. The Vedallta or UUanJ-MJIIWfI!UC% was henoe 

called the 0rfraka-Mfm.f1?Ult, a name UIJed by Rimanuja himself in tlie 
introduction to hit Commentary, xlviii. p- 7 f. 

T i. t, 13, Jlirupddhika, .. without any up!JAu" (. r limiting adjuncte, p. J02 ; 
l.lviii. p. 230. Cpo t he diacuilllion of the doctrine of" modifieation," i. (, 2'7, 
ibid., p. 403, and the paaaaglll from tbe SlIMla Up.,quoted pp. 2SI9 and CO&. 

• T"wl. Up., ii. e. 1 ; CMdfl.d.. Up., vi. 2, 3 ; dviii. p.86. 
" iii i, i6 f.; xlviii. p. 619. 
10 ill. 9, 28: dvili. po 620. On tbe lOul allO as an IJl1I9G. ~ below, p. a . 
11 ii. 3, 42; xhiii. p. m fr. 
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This doctrine seemed, however, to involve one da.ngerow 
conaequence. Did it not impli('at.e Brahman in all the suffer· 
ing of individuals, as well aa the unconsciousness and mutability 
of matter? Was he not tbu!! a partner in the whole world's 
pain, at once its author and its victim? From this conclusion 
Rimanuja shrinks abash~ The imperfections of the soul in 
ita urlous states are, indeed, too palpable to he denied. B~t 
that which is really hurtful in them is not the mere connection 
with a body, but the retributive influence of evil deeds,l A 
distinction is accordingly drawn between various definitions of 
the term .. body "; it must be entirely subordinated to the soul. 

twhich io its turn must be capable of completely controlling and 
supporting it for its own cnds.2 Sl1ch 1:. the supremacy of 
Btibflaft OlOer the world. As the creaturt' of "names and 
forms," the ,-,ouditions of particular o~iects, Brahman necessarily 
tl'8llscends them and is unaffectC(J by them. In common life 
the subjects of a sovereign experience pleasure or pain accord­
ing to his favour or restraint, but the fact that he too has a 
body brings no suffering to him if hi .. ('ommauds ale trans­
gressed.3 The analogy is not impressi\'e, and Hilmiinuja fal11> 
be.ck again and Again Oil two main arguments. ]n the firflt 
place, all evil is the issue of past wrong. I t is the product of 
the soul's life in the .YOfTI4iira, thf' fruit of its own tlC"t. I<'br this 
God is in no way responsible. Above the endless suCt:essioo of 
existence5 he dwells in light where no shadow of wrong can dim 
his glory. Such life is even possible fol' embodied spirits in the 
wqrld above; how much more then for the Most High Self!· 
So Scripture tefltifies with the utmost emphasis that Brahman 
ie "free from evil, from old "'ge. from death, from grief";;; he 
abides in his wonderful divine form, of immeasurable splendour, 
beauty; tragraJ'lce, possessing the charm of eternal youth.'! 

I i. 2, 8; xlviii. pp. 2M, 4117, 607. 
2 Ii. I, 9 ; xlviii. p. 424. 
• iL I, 14; dnii ... 428. 
• iii a. 27; dvili. ~ /US. 

..,~ ~. Up., ,.iii. I, ~; xl:viLi. p. 608. Cp. tbe whole llection on t.n\! 
"twofoid cbaraetuistica," ill. 2, 1I -26. 

• ~Bhd:Mra, i . 1,21, P. 213; xlviii. p. 240. On Brahman ... Vieudeva 
&ad t.h. fopr V,liNu cpo xlviii. p. 626. HII wOlidroUI pow.r (~) 
OODtaUJ. the wbole -sgrega~ of thinK' (p. 3(6) IWJUlied up under the termI 



THE SOUL AND GOD 8Iit 

..wru.t. th .. , w .. the ... 1.Han of .. u!. to ,uch. )le;og I Liloe 
Brahman they, too, are cternal. 1 In one upecl they may be 
viewed as "m.anifestations of Brahman's power"; in another 
they possess a qualified independence, for" they exist in their 
own independent nature. '" Their essence lies in being the 
subjects of knowlE'rlge. .. The judgment 'I am conscious' 
fe.;vealS an ']' distinguished by consciousner;s." 2 The Self is 
by its own existftlce I:l "knower,'" It .. knowledge may, indeed, 
contract or expand as it mo\'cs from one condition to another 
and is associated with different forms 1\nd sense~. In any given 
world souls are embodied in diverse rank., of being. Devas an~ 
Asuras and demons of many OroCflI, men, beasl!; and birds and ' 
creeping t.hings. tret'S. hushes, gras~e:-.' Nay, they m~y ';ven. 
enter inanimate stones, or find a temporar.v resting-place 1 n 
manufactured artil'les like ja ..... and cloth. ~ Atomic in size, as 
Scripture affirms, the .~oul pa,,"~e.~ in and out of s\la:cssive bodies. 
and its consciollsH(,~, dwelling in the heart, pernl.dc1> the entire 
frame.6 But all the while it i!l intrinsically a part of Brahman,' 
but it is no portion" (,lit out from the whole into scpara.te inde· 
pendence, for Brahman Ildmil~ of no division. The individual 
soul (jiva) i~ thus comprist·d, 1:1.5 it were, within the Supreme 
Self. Language and analogy aN, of conrse, strained to the 
uttermost to express tht' relation. Light and heat may be 
said to be" parlo;;" of fire and SUIl; rolour of cow or horse . the 
body of an embodied being. The individual differs, indeed, in 
essential character from the Most High. Their relation is no 
absolute identity. Something discriminates the part from the 
whole; the luminous body is different in nature from the 
radiance wbi('h it f'mitA. As an inhabitant of the universe the 

chit and a<:kit. For the later thedowcal ey.<.rematiw.!mn of tho: RimthnjIy .... 
lee below, p. 414. 

I n. 3, lR, fldtmolpadY(lI/, "the IIOlll is not "tlginotPti," p. 521 ; xlviii. 
P. 64.1 . This ba.qed on the authQrlty of Scripturt. 

t i. 1, I, p. 44 ; xlviii. p. 62. 
3 i . 1,4, p. xlviii. 
4 Sukht&nka.r, V~~ ac.cord~ny t(, Ramdnujll, Wien, 1908, p. 5ir 

quoting the V«ldt11uua1f'!1'"uAa. 
, ii. a, SO if. ; xlviii. p. 648 • 
• i . I, .. ~ ii. a, 411 ; xlvili . Pl'. UH, 669. 
;~,"p~." 
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tOUl exista in Goc:I. As "the Inner Ruler God coodea:eodl to 
dWell within the soul; All conscious beings are tbU5"qualified" 
forms of Brahman, the qualifying element (~"II.ana) being 
found in the "limiting conditions" attaching to successive 
births in tbe la11t4ara,l This is expres~ed in the doctrine of 
<I distinction without distinction ..... or "quahfied Non-duality.,"2 

The recognition of the eternity of souls a. .. well as of t1te 
material world involves the usual difficulty of accounting for 
the origin of the whole cosmic process, The clue to its opera­
tions i .. found in Karma, but what fi rst brought thh. mysterious 
po_er upon the scene? If souls are in any way (as .. parts '" of 
Brahman) sharers in the di vine nature, they must have once 
pos8essed its freedom and purity. How did they lose such 
aUBpicious qualities? Again and again it j<; affirmed that 
Karma is WIthout begiuoing; 1bul neither Scripture nor Reason 
can tell how it got souls into its power. They have not, how­
ever, wholly lost their liberty. They are , till free within rertain 
limi ts. Their activity is. indeed, dependent on tbe ultimate 
causation of the Supreme Self. But the luner Rule .. hal> regard 
ip all eases to the " volitional effort " whit-a prompts a man'~ 
action.- Were no such initiative p<K<;ible, the commands and 
prohibitions of Revelation would be unmeaning. But the 
divine assent is needed to carry out the ,'olitional resolve. In 
other words, every act implies a kind of partnership by which 
God condescends to give eff'ect to the soul''! purpose."- The 
whole physical or material mechanism is his, guided unerringly 
by the La.", of the Deed. And no charge of heartlessness caD 
be brought against him for permitting evil which he might 
arrest, for he is pledged to e:l.ecuW the moral order which is the 
eternal espression of his righteousness. Karma is thus incor­
porated in B~man's nature, and beside Intelligence and Bliss 
bis Being includes untiring energy and impartial justice. 

But that is not all. Did not Scripture affirm that .. he m&kee 
... 

I cpo ii. 3, 4~ ; rl~ii. p. 663; for the upddh" t cp. 1. 1, 4. ; xlviii. P. 193 . 
• B/wddbIuda., or ~a AdtoQUa . 
• ~ I, ",~i-b-ma, P. 168; cp. xlnil. 147, 198, II. I, 36, alt4ditco, 

p. U3 i rl'9'Ul.-p. 478. 
t ii ,.t·....,.. ~ P"~ ./crt&4", pmra'~ wl~·~­"'r..-I, p. H7 ; xlviii. p. 667. 
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moo whom be wishes' to lead up from this world do 8. good 
deed," And in like ma.nner impel men to evil? 1 Is not the way 
thereby opened (or the divine will to control the human, and 
thus transcend the limiting activity of Karma ? The answer 
takes us into the heart of llii.manuj a's religion, the doctrine of 
Grace. For what is the eftcct of Karma ? It is (in its broadest 
sense) to entangle the soul in the material world, and by the 
works of the flesh obscure the realitiell of the Spirit. Deliver­
ance, therefore, can only be 8l.'('ompli .. hed by the removal of 
ignorance. This is the my!>tery of God's rC\'elation of himself. 
The" Inner Ruler" d i"clo:>c .. hi;. own presence, and deigns to 
illuminate the prayerful heart. Did not the ancient text 
describe the believer's election to the sacred in .. ight? "Only 
be gains H im whom the Self (·hOOM!S for H illl'>elf." z And did 
not Krishna say ... To those who are ever devoted and worship 
me with lo\'e, I give that knowledge by which thc.\' altai.n to 
me"?3 To help tho<,e who are !.triving to fulfil his will, God 
inspires 8. tendency to \ irtue; to punish the disobedient, be 
engenders yet mort' wilfulne.'ls.4 The gIft is thu!. not un­

,conditional, It i!. no R.C'Ci.lent 01' chance re'iult, nor is it a. 
~t of capriciou!I favour. It i!. the blessed result of a long 
preparation both of outward conduct and of inward affection. 
The external duties embodl,·d in the l>uccessive stages of life 
from youth through maturity to age mu!.t be loyally discharged. 
Sacrifk-es mu<;t have been regularly performed, the Veda studied, 
the demands of charity fulfill~'d., the moral "il-tUCS" a.~iduou.Jy 

cherished. Bu t all this must be accompli!ohed, a .. Krishna had 
taught, in the spirit of Renunciatioll. ~ All desire:. for ., fruit," 
for reward hereafter, must be abundoned; aU self-satisfaction 
in good works mu!ot be "uppl"e~sed; all claims of agency must be 
relinquished. The righteous deed IIIU'It bt> hlln~bl)' surrendered 
to God alone as its sole author.6 Then by the Lord's grace 
mind and heart will become pure. With quiet thoughts the 

I Kauah. Up., Iii. 8. t Ka#la uli... 23. 
~ BhagGfJ. GUd, :I. 8 If. 
4 ru.miWuja, iii. 3, 41, :dVlli. p. Mil j cpo II. 2., a, d viii... p. 488. 
6 lJhagq.u. Gikf, :lvill. 4 ; on tyaga, cpo Imte, p, 262. (,bihaut, dviu. 

p. ~i3 . 
• BAGgao. Gut1, iii. 30. 
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be1ieWJf will be open to the heavenly I..ching, and win the 
-implicity, the freedom from pride, the ready response to higher 
guidance. the docility &n.d obedience, of a child.1 

Here are the conditions of the higher meditation, the devout 
peace and love summed up in hhakti. For this the preparations 
of religious duty are needful. The worshipper seeks to realise 
a constant communion with his divine Lord. Its loftiest form 
is indeed independent of all outward acts. But it is supported 
on remembrance, and remembrance is in its turn upheld by the 
daily practice of sacrifice and such virtues as truthfulness, 
honesty. kindness, liberality. gentleness.2 This generates a 
memory which enables the mind to keep the thought of God 
continually before it. until the consciousness of the sacred 
Presence becomes clear, and the soul, lifted into adoration, 
behold!> the majesty and the mercy of the EternaP 

" No thanks he brellthed, he proffered no request, 
Rapt into still communion which transcends 
The imperfect offices of praise alld prayer, 
Hil wind was a thanksgiving to the Power 
That made him, it was blessedness and love." 

The mystic in Ramanoja did not shrink from the assertion 
that in such communion a divine want W/lS also satislied. Had 
not Krishna said, "Noble are they all (the four orders of doers 
of righteousness), but the man of knowledge I deem my very 
self.'" 'Vhat did that mean, inquired Rii.milnuja, but this: 
"My very life depends on him. If it be asked how,-the 
reason is that in the same manner that he cannot live without 
me, his highest Goal, I cannot live without hirn."'~ This was 
the pathWAy (If RelelloSe. For the liberated soul, set free from 
the bonds of lin and emancipated from all worldly "attach­
m.ents," an eternal life of infinite joy W8.I! opened in the intuition 

I 0. bdlYIJ, "ehildlikenelll," ep. xlviii. pp. 709, '11 2. 
I i. 1, 1, dviii. p. A f. 
, iii. 4.,26 i the eb&eter of m'.titm il again and again Ilmphaaiaed ill. the 

word ",.,~ " bIlfore-the-eyt-Dtu," cp_ :Elviii. pp. Hi, 699. The 
IOUl'. "awt.NDMB" of ita immediate relatIOn to God ia due to iDaight or 
direct peret~. . 

t ~ BUIf., ,"1. 18. 
I ~ ~ theG1t • ., tr. A. Govindichlrya, 1898, Madrae, p. 14.6. 
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of ~ Here was no 1018 of individu.ality. The bodily 
environment of" name and form .. was indeed laid aside. J But 
it was only to enable its occupant to enter OD loftier union 
with the Most High. 1'hir. Wag no absolute identity'ADY more 
than the iron became tht> magnet which attracted iV From all 
eternity distinct from Brahman by it" essenlialnature, it cannot 
lose that distinction through all ctemity. Were that possible, 
its very being would be ended, and, so far from becoming one 
with Brahman, the soul it..elf WQuid peri.-;h utterly.;! The 
consciousness of peNOlllli identity (ahem iii) must therefore 
I'E'main unimpaired, and Scripture testified that Viimadeva a.nd 
otheI"l had retained it.' I ~ everi!U>tmg object is the Supreme 
Brahman in perfect bles!>e(llles.~. v.ith all the ffil:lnifestations of 
its glory.~ Sharing bill> joy, the liberated spirits ('an move freely 
in all world~. They Cllunot ind<'Cci create," but they can range 
at will through all "rahman'.; creatiflns, share all experiences, 
realise all wishes. partake of all knowledb"e, transcending ali 
prohibitions and commands, for de!>ire!> of evil can touch them 
no more. It h a gloriou~ and blis'5ful freedom, but with a 
curious shock the student learn« that it is reserved for the 
'rwice-Born of the first three ClU>lAo,. Not for the C;fldra h. the 
grace of God available in this life. By duliful conduct he rqay 
work his way up to another birth in '" hicb he may be admitted 
to the study of the Vedlb which is indispensable for the saving 
knowledge.1 Thus H. rigid Scripturaiism triumphs over the 
universality of the love of God. It will be the work of the 
next two or three centuries to break down this restriction, 
and throw the gates of heaven open to every caste and colour 
and creed.1I 

I Cpo the oft.-q\loted pusage from Mund. Up., III 2, 8. 
1 dviil. p. 99, a. figure quoted trom the VIs:, nu PUriM.. 
~ i. 4, 22; xlVlii. P 393. Cpo I 3, 2-4, and IV 4, 17. 
t 1.1,1, p. 6li!, ::dVlH. p. 71 . 
• >Y. 4. '9 . dnll. p. 768 0 . 
• J!lg~ptfT(ll~ expreMly ",,-thheld from them, iv, 4, 17. 
! See the long dlllCU8/lIOD In I 3,32-39, where the exclUSion of the Qudn. 

(a.nd of tert&m t.ilC6bce who ha'\le fallen from their vows) ie JUltified from 
the u.ored tufa. . 

• For this, indeed, a prep&ratio.D wa. made by the praeti~ of ~I' 01' 
lllrI'eDder to God. Tho. who felt themaelvN helpl_ migbt -.k ,he 
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v 
Rii~~j~ was not alone in his protest against the llIusion< 

doctrine of <;&lIkara. A ropious Literature in the form of 
PurAnas sDd tracts in Upanisbad style had long been growing. 
The.cultus afVishnu in bis Krishna manifc~tll.tion had "pread 
through the South and awakened an active devotion; and 
though Riimanuja founded hiR expMitioll of the Slltras on the 
names of Nirilyana and LAbhmi, later teachers were 1I0t sloy., 
to identify the Brahman of the VOO!l.IlUl with the gay young 
hero whu spork.(J with the co",herdes~s at Vrindiivana.1 

Among the younger cOlltempfJrarie~ of R.:lmanuja wru. Nim­
barka, whose death is placed by "It rough n .. I(·ulation on 
uncertain data"' aOOullU:i2.z H.\" bilth a Hrii.hmltn, he reeeivoo 
the llame of "Sun of NIIIlLa," ~ whi"h Sir R. G. Bhandurkar 
provisionally identifie< with Nililhflpura, in the Bellary di ... trict 
of Mad:ras. Hi" fath\'r wa., a 8hi\~I\\·I\tR., and the boy was 
I'robably brought up in the ...ame f!lith. Bnt he warml\' c.<>ponsed 
the cultU'~ of Kri.~hna alld hi .. lIIi ~trr~s Hii.dhl-) with hLr thOlI."ltnd 
attendant s, and L'Stabli ... hL'f1 himsHt in the m,dst of the Sal-TOO 
l()('Qlities near MflthUliI. upon t.ht, Jnmna. ~ A briC'f commentary 
oll--the V~Alltl\ Sltll"a..~ is 1.I.",{"ri l)(."fi to him, an(1 in tell verse. 
't¥itpi ~be " J ewel of the Siddh,'tnta" ~ he "<IUnJlled up his 
teacbing. Like Urmlanuja, he> .... ought 1.0 df'termille the relation 
of the world nnd iu. animate inhabitll.l\"\.:..«(f(·hit and fhit) to God. 
The visible scene and ih inllulnel"tl.blc ~ollh were iD some ~nse 
identical with Deity, dependcnt 011 him fOI' their l)1;'ing and·\heir 
power to act, and yet also in some scilse distill(·t from him. 

advice of a pre~ptor and resign thcmgehclI t.u the heaveilly will. E'"en 
fJudras migll t Ilt1J.ct i ~e Ih,~ self-lI.ban(l"nuwnl, ,,·hidl I)la,ved 11.11 important 
part in later t.ea"hing. S\II~b wOr$lllil'i>eU "ere known a~ P'""panlUlll. IUld 
were on the way to Rclea'tf', thougb tl,ey COllJr{ not f:: ll ill It in thi, life. See 
below, p. 416. 

I The moiern B1\nd~bflon, in the district of Muttra, near the JnmDA, 
United Province.<. Cpo below, p. 430. 

, Bhandarkar, Vai,!«'-vWm, p. 62. 
3 FOf the l~nd aseoeiat.ed with the nl!.~ ~ WiI!O)n, "ReligioW' Sect!! 

of the Hin<h1t," Work., vol. i. (1861), p. V"Il . 
• Cpo below, p. 433 Ii. 
6 ~BatIl(J, tran~lated by "Blul.ndarkar, p. G3 f. 



NWBARKA 

The Supreme Spirit was, of course, preMnted as free from all 
deteCts, e. storehouse of all beneficent attributes, possessed of a 
heavenly body full of beauty and tenderness, I!weetness and 
charm. Between the periods of dissolution and re-creation all 
existence, animate and inanimate, dwelt in him in a subtle 
state, till Brahmau's energies (hi~ raktis) manifested themselves, 
and by R kind of modification produced il universe where each 
separate soul fOllnJ fit embodiment under the La w of the Deed. 
Brahman wa.'! thm., a'l the lJpalljshad~ taugh t, at once the 
material and the effiel'. lIi ( 'll.!i :..c of the o\orld.1 'lbe evolution of 
Nalure, B.'> usual. 1111 __ , icwoo ru. tht' p,odl]('t of' thl' 'J11t'ee Strands. 
B~t. there wen' hlo tither lTIaglJi lucle~ whll'h belonged to the 
un<'Onscious I'mim, alld yet WCI'C not mob-dnl like Prakriti­
the htl.ud .. and feet, the ~lln-likt· raJiancc, tile ornaments and 
palace of the Mo ... t High - ulld the Ill) ... tel IOU", "tream of Tim", 
Sou" w(,l'e illfimtc in IIlHulx'r, nlHl (accordmg to ~ldariiyalJa's 
i:.ea<"hing) Iltomie in ... 17<' and "part,," of Brulunall. But tbis 
term (amra) dld uot impl,v It fragment ~parate Qlld detached, 
which wal, il1('011.,j,I('lIt with the fnrlf,ula of idell tit.v ("That an 
thou "); it ~igllifil·r! all ellergyor cupacity ((ukti) of Brahman 
projected iuto IIIJniJual ity, ! Thi,. wa ... a doeirinf> of "differ­
ence without difleI"C'IH,(," (UII'IJoIMcda). dl'VI"'l-d to ll.void am..n­
iog the absolute i(lNltJty of all thl,(,(, kill.) .. of beill~. I'fbtshfl 

confusN their ath'ib\lle~ ami aLoli~hed ll.ll distinction, aDd'tlo 
less to e!>Cl1pe tlS'>Crting all ab~oll1t(' !>Cparation which would ba\'e 
impairerl BralulltH1\ Olnniprebence am] limitcd his nature alia 
hi !> w\cl'eignt).' Likc thl' "lIlllllifiu\ Iloll -aualitj" of Uillnii­
u.uja. the Io/·hcllw of Nililbi'l.rka is a clIU1promi ... c between diRerent 
tendencit,.... Hoth t:1I11~idcr (hffcrenL\;' and non-difference as 
{.'t[ually rI!aJ. But in b"t'atiug animatc and inanimate existence 
a~ attribute~ (If Dra~lma t l, Rilmfumjll cfllpliasilJoCd the principle 
of identity ugai,t.,t that of di, ti ,\(,tion. l'Iimbii.rka argued that 
it was the flmelion of (UI .l.ltributr to di((jmmtiale it. possessor 
from othel' I!utitie:. ",hieh did 1I0t ",ha.n: iL There was no other 
entity from whit'h to di~tillgllish Hrahman, The character o( 

I U~ and lIullMCa, cp. Ghau, U Ved.tma, p, ,;uv. 
II On Sillnu iI. 3. 43--b3, cp:Gl1l1te, p. 61 . 
• A f.avou.rite illl.Ut.J-ation waa found ID ~parlts from the fire and hght. 

from th& I\Lll. 
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attribute, therefore, fell away; and the principles of difference 
and non-difl'erence steod side by side on the same plane. 1 

, The path to Release for Nimbarka. Illy alone through Krishna. 
Hit gnu.'e was ever ready to lift up the belpl~. and awoke the 
adoring love (bhaldi) of the worshipper, who must recognise his 
n&ture as Being, Intelligence, and Bliss, merciful and gracious. 
All outward Ill'tion for selfish ends must be abandolled. and thl' 
whole" soul surrendered to God in serenity, enthusiasm, the 
faithful devotion of a servant and the intimate affection of a 
friend. No more must the body be t:onfounded with the :self. 
The worship of other god!> wa." forbidden. Thankfulnes&ffiullt 
replace ingratitude. Personal duties must not be neglected, the 
commands of Scripture must be fulfilled. But when the soul, 
at length delivered from liability to rebirth, passes into the 
company of Brahman, its ~cntial nature a~ R. "knower" 2 is 
fully realised in a union wb ich i ... still freedom and eternal joy. 

The philosophical debate W8.!; not closed by Nimbal'ka's 
modification of the" qualifit.-.d non-duality" of Riimtinuja. The 
emphasis laid upon tbe reality of the world and the soul in 
distinction from Brahman might be carried further and produce 
a complete dualism. This was effected by the teacher commonly 

,called Madhva,.3 Born shortly before 1200 in a . Brahman 
family at KaUiinpur, in the Udipi district of South Kanara on 
the south-west COllSt, about forty miles west of ~'ai1kara's ~at 
foundation at Sringeri,' he received the usual education at the 
village school. Tradition told of his ability to run and wrestle, 
jump and 8wim, and presented him as no less precocious in learn­
ing though irregular in attendance and inattentive in lessoDs. 

1 Cpo Ghate, p. n:r.vii. 
j Jidtl(l-.varUpa, Ghate, p. xxrill. 
l Hil father named him Vasudeva . bu~ he W!18 known abo 11.11 Ananda­

tirtha, &lid Puma-Praji'la (" lull of wisdom"). Cpo S'ri Madhlf)Q and 
M~iml, by C. N. Krl$hnaewami AI}'ar, Madru, 1907, founded upon 
the MaJJwo.-Vijoya or "Trillmph of Madhva," a poetical rue by Narayana 
eon of Trivikr&lll&, one of his lea.dmg diseiples. To thill Bket.eh Mr Subba 
Ran hae added TIN PhilotophyoJ MtJd/wdJ:h4'"YG , Madl'&ll, ind ed., no da~. 
)(r Rau publli.bed a translation of hi~ Comment.ary on tbe Vedint.a So.traa 
in HI04, and on the Bhagavad Gitil. in 1906, witb a short Memoir . 

• Cp.l~ a-t:t..r, vol. xiv. P. 314; Sir G. A. Griel'8On, ERE, viiI. 
p... The mofi; probable date ia 1197, Bhau.darkar, V~ p. 68. 
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What influences led to his resoh'e to repounce the world sDd 
adopt the life of 8. wandering monk w$l are not told. The., 
sorrowing parents, foreseeing that there would be DO son to 
perform their funeral rites (two boys had died in infancy before 
hill birth), endeavoured to dissuade him. He prophesied the 
gift of 8. younger brother, and on his advent look the final vows 
in the temple of Anant~var (Vishnu Ill> .. Lord of Infinity"') at 
Udipi. 

The country wa..-. full of eager debate. The poet described 
the situation thus; "The doctol"S (If the dominant theology 
had grown turbulent, Rnd were proclniming from the housetops 
that phenomena were unreal, that God is no Persoll and has 
no attributes, that soull> were undifferentiated, and so forth. 
Several pious poople had begun to feel di"'>lltisfied with the 
prevalent philosophy and its influence on charal.'ter. The shade!> 
of false theology had oo.'>CUI·cd the Sun of Truth. There were 
twenty-one heretical !';y<;tems then in existence." I The young 
monk wa.~ among the douolerlo. He had already discuJised the 
principle!> of <;ankara\ moni lom with his teacher, whom he 
afterwards converted, and his learning won for him the proud 
.title of .. Ruler of the Kingdom of VedR.llta. "2 So the years 
~sed in study, prayers, austeribe. and disputations. till he 
"'as ready to set out upon a teaching tour. His Ilrst journey 
was limited to South India. where he eneoulltel'ed at Trivandrum 
the head of «allkara's order from Sringeri, and, worsted ap­
parently in the controversy, collcei"ed a fierce anger against his 
opponents. They retaliated with frequent annoyance and 
persecution, on one occasion robbing him of his library, which 
they were only oompelJ£>d to I1.-'Store by an uppeal to the reigning 
sovereign at VishlluDiangala. 8uOOt.'C)ucut travelled ~im to the 
North. There were perils of robbers and wild beasts; riVel'li 

must be forded and hostile chiefs condliat.ed; Mohammedans 
must be addressed in their own Persian. At Hardwar be rested 
for fasting, silence, and contemplation,3 and then plunged. into a 

I MQ/ld.Vijaya., quOU>d by Kr18hllllllwami Aiyar, p. 11 . 
S Kriahnuwatni Aiya.r, p. Sl3. 'fbi;! is 6uPvosed to meG that he'll'M 

proDlOted to Lb." headship of the ulouast.ery. 
I III. ~he UniW ProYinC8ll, ()ll the right ball.k of the Gange.. It 'II'M a 

bathing.place of pecu.l.i.ar Mneut.y, bavlng a footpriD~ of Vilhnu au lb. wall 
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Him&1ayan retreAt alon~, for communion with Vy~ the 
mythical compiler of the Vedas and the Great Epic. On his 
return to Hardwar he proclaimed the supreme Godhea.d of 
Vishnu, and published bis Commentary on the Vedllnta Sulras. 
Once more at Udipi he founded a temple to Krishna, and sent 
two disciples to ,Tagllnniitha in Orissa to fetch the original idols 
of Rima., another incarnation of Vishnu. and his consort, 
Princess Slm.l A copiou!> author- no less than thirty-seven 
.. orks are attributed to him,-he still found time for preaching 
excursions, gathering converts, and defeatiug the" Illusionists," 
until one day a,,; he sat teaching he disappeared and was seen no 
more.2 

The poet Narayana presents his bero as hirol>elf also a divine 
incarnation. In him appeared no Ic1>S a Person thaD Yayn, 
Vishnu's ~II.! This claim is actually made at the close of 
Madb\·a's Commentary on the Vedauta Siitras;' did it is~ue 
from Ma.dhv8. himsel f? The advent of sllch 8. being must have 
been duly announced from hC!l"'Pll, sud accordingly, just as in 
Buddhist and Christian legend , the Devas ill heaH!1l rejoiced at 
his birth, and proclaimed ~u(X.'Css to the righttlou~ and confusion 
to the wicked. The t.pirit of \ 'ii.yu was seen to desl."Cnd from, 
the sky and enter the infant's form. ~ In his fifth year .the child 
was missed, and after three days' anxioul:> I:>earch hi .. parents 
found him in the temple at Udipi," teaching gmh and men 
bow to worship Vishnu according to the Scriptures."6 After 
his initiation as the young monk adored the lJeity. the spirit 

~y the t>.thing.glu1t Every t\\'~lfth New Year'! day (at the beginning of 
the Hinuu IIOlar year) lB ",till e~pecla!ly MICreil. In 1903 about 400,000 
pertOm were pre&ent. It1lIUnal Caullur of JfUf.lfl, vol. Xlll 1". 51. 

I Bhandacltar, po 68. On RamI and the lise of hiS cult. 8\,'<) below, p. 4£6. 
J TTBdition exl.ended bill hea.d6hip over the ulollaslery to 79 yea~ 

6 monthll, and 2Q day,- implymg a hfe of at least 96 y~Ml; Subba Ran, 
Cottmi. QIt the B1wgavad CUd, p. :l;V. A more moderal.e estimal.e mterpret. 
the Dumber 79 as that of his age, al).d placeg hUloeatb in 1276; Bhandarkar, 
p. 1S9, e.nd Grierson, EBE, vhi. p. 233. 

, Viyu was the ancieut VediC wmo.god, who Ill. the well·known Puruabt. 
hymn sprang from Puruaha'lI breath. He wu thus theologically eqUivalent 
kI" spirit." 

, Subba Rau, p. 294. 
6 Cp. the reading elf J..-4.-, MlJrk 1. 10 . 
• Kriahuuw:.oi Aiyv, p. 16 f. 



THE DUALISM OF MADHVA -fell on one of the crowd, who turned to Madhva'a teacher and 
cried, " My son, behold my beloved, for wbom thou but been 
longing all tbe while. He is thy guide and the means of thy 
salvation! "1 Thus attested, it is not surprising that he should 
have multiplied loal'e5 for his disciples in the wilderness, wa1ked 
dry ... hod like the Buddha's followers acro3s rivers, or when he 
went to bathe in Ii rough Ilea stilled its violence with a look.2 

In such embellishments it j" j mpo!:>~ ible not to see traces of the 
Christian influence which .'>ugbrested t he description of the 
1.elllou .. COil verts }j,,, f!ctiveiy engaged in .. fishing for men." a 
The effects of thi ... coubtct are probllbly to be found again in bis 
admi:>silln of the doctrine of eternal punishment. 

The reader who opens Mr Bau's translat ion of Madhva's 
Commelltary un the Vediww. Sulra" is stl'uck at once with the 
difference of his method t:ompurcrl with his great prerleces--:ors. 
From a mong the twenly-onl' comrot'ntariC& already produced, 
those of C;ankara and R~i.mu.nujtt ... tand out by their lengthy 
diSClissionfl and their depelldem'i;: especially upon the more 
ancient Upanishads. l\fadhvll disclaim. tine-spull arguments, and, 
pa...sing by many a crucial passage in t he venerable text..., g.dhers 
~upport from a wide range of later literature, Puriinas, and tracts 
in trpanisht\d style. Well might he deplore the IOiSS of his 
library. Quotations have been trtlced or referred to more than 
a hundred works, and t.here are about one hundred and fifty 
more pas:.a.ges from unknown ~OUrt'(!S.4 The Scriptural argu­
ment of the older type is lllrgely 'let aside in fal'our of a V&8t 

body of later opinion which ",how ... how widespread had been 
the influence of the implicit dualism of the Vishnu theology_ 

This dualism reaches it.'! fulle.t expressioll in thp. exposition 
of Madbva. At the head of all cxi~tellcc is the Deity, who 
creates, maintains, and di1:lsolR'"Ii the wodd. The sovereign 
powel' over the uni ven:;c i~ his. By reveltttion he imparts the 
sacred knowledge; he manire~ts himself ill incarna.te forms; he 
is the ruler of aJlllouls; a.nd bis grace confers deliverance. In­
numerable a.ttnbutes are gathered round his thought and bliss, 

1 Kl'IshnMW&m.i Alyal', p. 21. t JIMl... pp. 28, 36, 61. 
~ lVi4., p. 47. Cpo MUY'k 1.17, Mati. IV. 19. On Chri.tian inflllQDIl i.D 

India, !lee Nol~ p. 623. 
t SublJa Rau, V~ SIiW4i, p. In 
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and by his side is bis consort Lakshmi, capable also of assuming 
various forms, but witbout material body, and concomitant with 
him through spACe and time. l Over against God thus con­
ceived in two Persons souls and the world are eternally distinct. t 
Five sets of relations may be formulated between them: (1) God 
and souls; (!!) God and the world :; (8) souls and the world: 
(4) souls towards each other; (5)ohjects to each other. Nature 
in its undilrerentiated matter is thus self-existent. The universe 
is indeed God's handiwork :; he is its efficient but lIot its material 
cause: be organises and disposes itl:l intrinsic powers, but reason 
cannot allow that a world wbich is not intelligent should have 
been produced by Supreme Intelligence.3 Souls in like manner, 
infinite in number, are essentially independent. This is boldly 
affirmed in the words of the Siitras: .• The soul is separate from 
(not one with) Brahman, from the statements in Scripture."t 
Tbe ancient formula! of inner union, "That art thou," and" I 
am Brahman," cannot, however, be ignored. But tbey may be 
reduced in meaning, and the next Sutra is thus rendered; •• Only 
on areount of having for his essence qualities similar to those 
of Brahman, the soul is spoken of as Brahman. as in the case 
of the all-wise Brahman." And to this the following comment 
ill appended:- Ci 

"Since the essence, i.e. the very nature 01 the soul, consists only 
of wisdom, bliss, and other qualities similar (in somC" degree) to 
those of Brahman, there proceeds the statement that the soul is 
one with (like) Brahman j just as in the text, 'All this indeed is 
Brahman' (Chlriind. Up., iii. 14, I ), Brahman I!. spoken of as identkal 
with all (the worldJ on account of there being all the qualities in 
Brahman which are predkated of the whole world. The follOWing 
is in the: Bhavishyat Pur&na: 'The souls are separllte, the perfect 

I Bh&ndaritar, p. 69, from a compeDditull of Madbvaiam . 
• The relation of the Son onwlogi.cally doea not eeem to have been 

defined . 
• Oh.ate, L. P"oIddtlta, p. :u.xviii. 
f ii. I, is, tl', Subha Rau, p. 141. This It an eIpatLlion of a Sutra of t1l'O 

warda only, prithtig-,,~ hterally "separate by (or 0lI account of) 
ttat.-ment." The purport of the words depends. of eouree, on their applica­
tion. See qankara aDd RRmanuja in loe. The ltal.ement il guaranteed by 
• quotation from" Kauaika Sruti," declaring that" the Supreme Lord le 
abtolutely teJ*nte from the whole elul of lOuk" 

, iii. 3, _, ilM., p. 141 f. 
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Lord ill separate, ,tiU owing to the similarity of intelligent 
nature they are spoken of as Brahman in the various Scriptural 
disquisitions.' " 

The doctrine that the !«luI is a "part" of the Lord I is .imi­
lady explained away into that of various relationships such as 
son, hrother, friend, with the help of the VaMs. Purina, which 
maintained that ., separatelless and non-separateness ought not 
to be understood litel'tlily." Unhappily Madhva did not adhere 
to this suggestion. He grouped his souls in three orders: 
(1) those who were f.t for attaining final bliss; (2) those COD­

tinually traveNing the round of birth and death: (3) sinners of 
the worst bart, including the IlIusioni!>ts and those who rejected 
Viiyu as the divine Son, with demons of all kinds, fit only for 
eternal hell. 2 The doctrine of everlasting alienalion from God 
bears a suspicious resemblance to Catholic dogma, and the triple 
division of souls has a curiou» analogy with the Pneumatics, 
Psychi~. and Hylics of the Valentinian Gnosis." Release from 
transmigration is conditioned by two element..~, divine grace on 
the one hand and human !>I1crifice on the olher. I ts essence lies 
in knowledge, 1I0t simply Scriptural, nor reasoned, but direct 
intuition. This is confelTl>U by grace, but it is no arbitrary or 
capricioul> gift. The preparation of a life is needed, pitched on 
the highest plane of de\·olioll.4 Among its element:. are detach~ 
ment from the world, equanimity, and self·control. In love to 
God (bhakti) as the greatest and best of all bdngs, the mind 
must be fully surrendered to him in resignation and trust. The 
commandments must be orn.en·oo. and appointed works fulfilled, 
without any desire or claim for" fruit." With an appro&Ch to 
Goethe's "Three Reverences," Madhva demanded r.ympathy 
with inferiors, love for equals, and reverence for superiors. 
Special stress was laid upon attendance on a suitable Preceptor 
and due reflection on his teaching. False doctrines must be 
reprobated, and Scripture studied. God, as Being, Thought, 
Joy, and Spirit, is the sublime object to be kept by meditation 
before the soul Tben the wondrous Emancipation will ilaah 

I ii. 3, 43, a~, p. 147. 
I Bbanda,hr, p. GO ; Griel'!lOn, ERE, VIII. }'. 234. 

J Cp. the Il.Uthor'a P1uuu of Earl" Chriftianwy (1916), p. 316. 
f Cp. the MUon of don.". IJId OP'" ill the Catholio docuu- of ..In.t_ 
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.-t Jut before tbe inward eye. For men the vision may only be 
swift M lightning: for gods it will be steady as the sun.l But 
whim once beheld, e\'en in momentary splendour, it is the pledge 
of eternal bliss. 

All three teachers. Ramanuja. Nimi>Rl'ka, Ilnd Madh,'s, 
established religious orders for the m&intcnanN~ and propagation 
of their systems. Wilson found the commuuities of the Rama­
nujiyas still numerous in the Deccan a century ago, and the 
" lipiritual throne" of his successors i~ still maintained at 
Me1ukote. t The significance of til(' philoMlpht'T in connection 
with the worship of Vishnu is well illu"trated by dH im.('riplion 
recording a donation by King Sadrtyivllra.vtl of ViJayallagara 
in 1556.3 He gave" to the Great Sage " Rtiml1nujll thirty-one 
villages .. to pro\'ide incen~, light'>, obiatioull of food, tlowers, 
dancing, siuging, music, etc., to celebrate in pl'Oper style the 
yearly festival of Vishnu,~ 8..'" well as the annullI car. ff'titi\'al; 
and every day to provide food of Illl kinds (or the Vaishnava 
twice-born, and their wive>., children, a.nd uged peoplf', at the 
exteosive hall of the holy RAmunuja here oonstrudl...J." \Vas 
DOt the saint .. the hebt of instructors in inaugurating the path 
of the Veda" ? Had he not .. bl'Oken the pride of the Illusion­
ists"? Was not his mind" quite spotles. .. from hi~ -bathing at 
boly places" i' Had he not "a,,~ ullled the form of an image in 
the sacred pla.ce, ever mindful to propitiate RAma "~!> His 
followers are still numeroWl in the Dccean, and may be occasion­
aUy found in the North. Like other devout sect!>, they have 
their personal mark:.., their ~red utterallIX.'S; tbey perform 
daily service to Vishnu's image (often :let up in the house), 
sometimes drinking the wa.ter in which the idol's feet have been 

I Bht.ndarkar. p. 61. 
t The Guru who occupies it IS kDown &6 PlI.rakiiluwKmi, RIce, GaMl.k1er 

of My_,n (1897), voJ. I. p. 474. Some four hundred Brahmans are II.tl:&.hed 
t.o the great t.empJe of Krishna, wIth DUmerOUg I$Cl'VlI.n~ lDUlIlCia.ua, dlWOIDg 
pIa, au.d Sitinill (followers of Chal~ya). Im~rWl GauUur, nii. p. 290 . 

• Epi.tJr_ Ind., iv. (1896). p. 2 If. On the remainB of thlB on~ famOWl 
city, ep. Im~ O~, '01. niv. p. 310. 

, On the holy na.b.Wtra of RamitUIlJII.'B birth (Indian A~'7i, xxiii. 
p. til). 

, On the CUltU6 of Rima, cpo bel!')"', p. 4S/). The lnacriptiou coucludea 
wU.h the inucatiou. of ~iva and V"ahnll. 
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washed. and eating food which has been preeented to it. One 
peculiarity of practice marked the preparation of their meals. 
They cooked for themselves; but should a stranger see them 
thus engaged, or lind them eating, the process W&'i at once 
stopped, and the food buried in the ground. I The foUowf!f'S of 
Nimbarka are in like milliner both c<l!llobitic and secular. Very 
numerous neaf Math uril in the IQl'alities of Kri;,hu& story, tile, 
worship Riidhii in llMIocitltiou with him: they Hre found also in 
Bengal, and arc scattered tbroughout all Upper lndia.! The 
temple to Kri~hlla ft, JJdipi, fonnd~J by Mrulhva, still stands, 
and is visited by throng;, of piou" pilg lims.3 No anima! sacri­
fices were offered there: If. lamb (jf rJ('e-meal was substituted for 
flesh. The eight religiou-. homl's (>stabli"hcd by the Teacher 
also remain, their ,;;u pcri n telldcllt ~ pr(.ositiillg in turn for two 
years over the temple. They are al~o charged with the collec­
tion of fund~ for the mainh:nalJ{'C of their rnath.t, gathered by 
travel amon~ their lay hl'i.'threu.4 Life in the community is 
Ilustere, and the obligation ... on ordinary belie~·er.. (who are 
almo~t all Brflhmans) imoln' sevcrilic!> of fasting which" under 
the high pres"ure of nUl(lern lif(·'" il> said to be gravely lowering 
their. physique.:' They ha\'e spread through North and South 
Kanam, and aI"<.' found in My~ore~ in Upp<:r India they are 
unknown. Their nUlIlber;; are :olllalI: Sir George Grierson does 
not venture to put. them above 70,000.0 Hut tht'ir earnestness 
impels an outJ;;id(' observer to de.!>Cflbc Mrulhvaism a:. ., one of 
the most living of Indian flliths ..... • 

VI 

The follower'! of Rilmii.nujll were not slow to develop his 
principles and extend his telu·hing. They lectured and wrote, 
and commentaries, cxpO'Iition!>, refutations of rival systems, 

I Wilson, Worka-, I. p. 39. On the protest of Riim.-\nanda., cp. below, 
p. 428. 

t Wlleon, ilnd., i. p. 151. 
~ Impwial Gazdtur, vol xxiv. P. Ill. 
t Wilton, WUl., i. p. 142. There are three other matha in the interior. 
, Kl'Iahnaawami Aiyu, Sri ModAwddldrya. 2nd ed., p. 7i. 
• ERE, viii. p. 233a. 
, Kriahnuwami Aiy.r, p. '13. 
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bpan8, formed a copious literature in the thirteenth and four. 
teenth centuries in Sanskrit and Tamil. The Mohammedan 
invaders might overrun the country, capture <;ri-Ranga, pillage 
the city and temple, and massacre thousands of the inhabitants, 
but the heroic teachers with dauntless patience steadily pursued 
their labours. The author of eighteen Rahaaya8 01' esoteri(' 
treatises, Pillai Loklich8.rya (born in 1213), was compelled to 
leave the sanctuary with the sacred Image. I Vedinta Desika 
(born in 1!!68), hidden during slaughter undel' a mas~ of dead 
bodies, escaped to My'iOre with some of his disciples, returning 
many years later to the sacred city, and produced in his IOllg 
life over one hundred works in Sanskrit and the \'erll8.cular, on 
geography and the practical art~ as well as religion and 
philosophy.: 

In the scheme of theological systematisation the Supreme 
Bbagavat was placed at the summit of all existence as the 
U1timate Reality. transcelJdent and eternal. ' Six primary per­
fections were ascribed to him, J..nowledge, energy. strength, 
lordship, vigour, brilliance, the types from which an infinite 
number of other!> were derived. Mythologically be was con­
ceived 9.l! NiirAyana, dwdling in the highest heaven, V"ikuntha, 
seated on the Serpent C;esha on the Lion-throne, with his 
consorts ~ri (Lahbmi, prosperity), Bhn (the ~arth), and Lila 
(sport) and the heavenly host .. around him.· The SpirituRI 
Essence manifested it~elf for all the functiom involved in the 
production, maintenance, and de<;truction of the world ill the 
four VyiJlfM, ~ the highest Vasudeva possessillg all the six 
Perfections, while the three lower only &hared them two by two. 
Within the field of sensiblE> existence God further deigned to 

I Govind!\ch&rya, JRAS (1910). p. 569. 
, T. RajagopR.la Charlar, TIw V"uhnatnC.! RtjlJr'fMt". of ltldw' (MadI1Ul., 

1909), P 86. 
""Cp. Govind4ehirya's e%po&tJon of one of Pilla) LokAch.iirya" RaNuyiu, 

the ArUta-Paticaka, in JRAS (1910), p. 576 If Attention WM fil"llt called 
to thU "Wort by Prof. R. G Bhalldal"kar, VerharuUungm du S~ 
Im-s. (Jqp,g1-. (1888), Anaehe &Ct., p. ]01. 

t Tlm it tbe repre!ltutatlOn of a later wnw, ~ri NlvNa (about 1600), 
in the YaUmI'f"(I..Dipt.Ala. lZ.., tr. GOVludfl.ebll'ya, ~Iadru, 1912; IIDd Otto, 
'NbiDaen, 1916. 

, Cp. Gnu, p. HI. 
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act through his" De!centst such &8 RAma and Krisbna,' ever 
since in bis Boar-form he lifted the earth out of the waters; 
and as the Inner Ruler he constituted the ground of the being 
of all souls. and by his perpetual presence watched their 
behaviour and supplied their needs.2 

Various, indeed, "'ere the ranks of spirits. There were tbl!: 
Blessed or .. Ever-Free," whose will!! were in untroubled harmony 
with God's, his helpers in all his works, who bad Del-er fallen 
into the control of th(' world and become captive in the round 
of birtb and death. There were the .. Liberated," who had 
been set free by divine grace. and dll"elt in jo), in the eternal 
beaven. There were the" Dound/' still entangled in the body 
and its passions, craving in their ignorance for tbe pleasures of 
sense. There were the •• Isolate," who had realised the dis­
tinction between soul and body, and pursued the path of 
"knowledge," but remained satisfied with the poor enjoyment 
of their own detachment, and did not ribC to the infinitely more 
joyful nature of God. And there were the " Would-be Free," 
conscious of their bondage, longing fol' deliverance. some 
seeking escape by their own exertions, and some, recognising 
their impotence, abandoning themselves to God. Here was 
the ground of a remarkable cleavage in the ronception of the 
divine action, whicb produced two rival schools among the 
R&m&nujiyas. 

Both were agreed that the process of salvation was only 
elfected ultimately by divine grace. But was the soul wholly 
passive beneath the heavenly gift, or did it co-operate with 
God in his emancipating work ? Did Bhagavat do a.U, or 

I Cpo SBE, xlviii. p. 026 . 
• One more form WM recogniaed 111 the image. Neither Rimiwuja nor 

his foUowen could reach the height of ttle Tamil poeta of C<ai'fWn (aftk, 
p. 3(2). Loltiichirya pathetically uplain8 the SIgnificance of the dl'fme 
figure "ha'fing no bed form bllt tMt which the wo~hipper may cbOOfJe 
and desire to hue of Him; huing DO fixed name but that which the wor­
. hipper may chOOlle and d eaire to call Hinl by ; all-knowing, but _mina: 
as if Dot knowing; all-powerful, bill. seeming &II if powerlel8; all-eufficient, 
but I5e>1/toing M if needy; - thuq seeming to e:lc~e places, the 
Woniliipped with the worshipper, and chooaiI18 to be oculaJ-ly me.nileet 
to him ill U:mples and homes, in ahort at aU placet and a~ all tim. 
deelrtd... JRAS (J9JO'" p. 677. 
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could man respond and assist? Two answers were given to 
these questions, based on the types of moral and religious 
experience which have their parallels ill Christian theology. 
In view of the divine source whence all grace streamed forth, 
it seemed that it. .. entry must carryall before it. The soul, 
convinced of its own helvlt.'l>~mess, had only to fling itself upon 
God in & single act of resignation, and in tbis posture of 
surrender await the inflow of the Iibernting power. This was 
the doctrine of Prapatti or "self-abandonment"; and those 
who adopted thi!> attitude of resignation were known as 
l'rapamllU. This path was open to all, irrespective of CRbte or 
oolour or creed. l All ads became lheneeforward acts of loving 
service to God. and as such lifted the ngent abO\·c tnc bonds of 
Karma. He might then adrlrt.'l>" himself to God alone for the 
grAnt of all other things lJeedful, seeking no boons from lower 
deities, and patiently enduring whatever suffering still remained 
due to him from Pfl.st sinb.2 Or he might feel himself still in 
the midst of a worM in flames, and, panting for immediate 
deliverance, ask for no gift~ from God himself save the know­
ledge and IO\'e of him:1 Of this school (galai), which &:quired 
the name of Southern (1't1I -ga/lli), Pillai l.okil.charyll. and his 
distinguiilhed commentator l\fanlll'ala Mahii-Muni (born B.bout 
1870) were the chief leaders. 

Vedanta Desika,4 a younger contemporB.ry of I.okAcbii.rya, 
took the opposite view. Tbl: divine grace did not discharge 
man from aU re.ponsihility, it called for his eBbrt and enlisted 
his co-operation. To illustrate his teaching he resorted to the 
dram~ and in the diversity of his composjtioll~ wrote a morality 
play, "The Rise of the Sun of Divine Will." !; The modern 

I l..otkbArya. JRAS (1910), I). ~. 
, The believer who could not act for himsillf might apply to a preceptor 

and be guided by bim. "Tbe preceptor goc,> t.hrough all that i.B neteaary 
to flWect hi, pupil'c de1"'eraoCfi., M a mother takM mt!dlcme hereell to cure 
... infant"; Bhandarkar, Verhandl;u1Ig1m, p. 103-

I The distinction between the Ekdnhft and the P",ramaikdntin, in ~he 
Y .. .wr.-~ viii. 

, Beall, • title., "VedAnta Teacher" ; bis personal name WM Venkal&­...... 
'&Malpa &if:¥odaY"> cp. Raj~p&la Charlar. V",u/ltWltoiU R4f1r'mff'. 

p. ... 
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Hindu scholar tells us that its purpose was "to o:bibit dramati­
cally the toils and troubles ot the human soul before it obtains 
an insight jnto divine truth, the difficulties in its path of 
progress to liberation created by passions like love and hate, 
the saving power of divine grace at every step of this progress, 
and the final triumph of the soul over its enemies.... Here 
King Discrimination and his Queen Wisdom seek to free 
Purusha (Soul) from the toils of Karma, and arc opposed by 
Delusion and Anger, Love, Hate, Jealousy. Pride, Vanity, and 
aU their tribe. In the sixth Act the king roshs an aerial 
voyage with his charioteer Reason all over India, and surveys 
the places of Vaishnavite pilgrimage. The object of the 
aviators was to seek out 8. quiet place for meditation. The 
quest issued in the conviction that the true seat of contemplation 
is the heart, the home of the moral and religious life, th(> abode 
of the Supreme Self. Such a home the troubled Soul after a 
violent conflict finally discovers within himself, and (in the 
tenth Act) obtains the desired Release. This school of thought 
prevailed among the Northenl VabhnRvas (Va4a-galai ), though 
both have still their representatives ill the South.' From the 
quaint animal illustrations used to point the d i5tinction, the 
teaching of the Northern School was de~ignated the .Uarkata~ 
kipJra-nyiiya (" monkey.)'oung~lllethod "). As the monkey cub 
must hold fast to its mother round the waist for conveyance on 
her hip from place to place, so must the soul cling actively to 
God, and saving grace then only reaches its full effect when it 
is supplemented by human endeavour. The Southern School, 
on the other hand, piously ascribed all to God, and was nick. 
named the Marjara-kifora-nyaya (" cat-yaung-method "). The 
cat takes hold of her offspring without cOorl on its part, and 
carries it in her teeth to a place of safety.~ God does not wait 

I On the differences between ~he two 8CllOols, see A. OovindlkhirJa, 
JRAS (1910), P. 1103 If. In My60re, for exa.mple, Rice ga"e the Vadagalais 
as 12,914 against 7161 Tengala.is., Gaul.tur of MYIQ'fc (1897), vol. i. p.237. 
Buchanan, JOUT1lC1:l through MylOre (18(17), vol. ii. p. 73, was told at 
Maliitote that the schism al"Olla in thl' tune of Ved,lnt.a. Achiirya, but it 
'IV" supposed that he Wall born thirty years vnly after RarutlnuJa.'. death. 
For tOme modern partieulan cpo Bhattacha.rya., Hindu Ca~ and &el. 
(Calcutta, 1896), p. 438 f. 

, Cp. Sir G. A. Griel1lOn, JRAS (1908). p. 337. 



.18 RELIGIOUS PlllLOSOPHY IN VAlSHNAVlSM 

for mao '5 exertion, but anticipates his Deed, take. ful1 poueMicm 
of Gim, and I.and8 him itTel'li!ltiblyon the further shore of the 
great ocean of existence. The divine grace is sovereignly free 
and without price. 

The path of Deliverance thus conducted the worshipper 
through many phases of experience. There were ritua] duties 
to be fulfilled in obedience to the Divine Will, not to secure 
bliss in some sensuous heaven, but out of the pure joy of 
self-forgetting service. The daily sacrifices and charities, Ute 
reading of holy books, bathing at sacred places, austerities, 
med.itations, prayers, all withdrew the mind from worldly 
objects and trained it in the discipline of self-control. Above 
this kOT'l'll&-yoga rose the l'Cverer meditations which aimed at 
knowledgp, whether ohtained by &luuy or realised in experience, 
and imaged in radiant forms of beauty (jiiiMla-yoga). In such 
contemplations the ~oul !cnded to find its own self-satisfaction; 
detached from the world, and indifferent to others, it dwelt 
apart, seeking no issue from its isolation. Hut the vision of 
the divine loveliness might enkindle wonder and admiration, 
and the.'le would melt into loving faith. I n this rmblime aftec­
tion lay the secret of further progress. Thought blends with 
feeling. mind and heart Elre one. III the rapture of advance 
effort is merged in longing, and self-assertion dies into self­
surrender. That is one way to the great Release. But for 
the help of those who cannot tread ib. a8(:ension by themselves, 
the aid of a Teacher is prollided. He may come in the divine 
10nn of an actual Descent, such as Rima or Krishna, or in 
partial manifestation in sage or liA.int. 'nlis is God'ii own 
device for the rescue of the impotent" in tbe manner of the 
mother feeling love for her child." The Teacher "sees his 
children as weak and helplesg, incapable of shifting for them­
selves. He stretches his hand down to them on the one .. ide 
to lift them up, and he stretches his hand up on the other side 
to present them to God as fit objects for his mercy and com­
passion." 1 Such teachers tbem~lves became objects of pious 
worship. At Krishnapura (soutlHast of Tinnevel1y) the king 
Sid&j.ivariya about 1668 made a grant of villages to Saint 
Venbta.-nitha (Vedanta Desika). The dedicatory inscription, 

1 Lo'dcbUya, JRAS (1910)' p. 687. 
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after the common reference to Vishnu's Boar-Deecent, provided 
(or the JDAint.enance of the temple worship, both da,jly and on 
festivals, with incense and lights, sacred food and Bowers, music, 
dancing and song, and umbrell&.l Spiritual religion could 
not dispense with ceremonial expression. 

Meanwhile the practice of blu:1.1i had its philosophical aspects, 
and these were gathered up in aphorisms or aiitrlU of scholastic 
type. Placed under the sanction of names long famous, like 
(..iindilya or Nirada, they aimed on the one hand at systematis­
ing the culture of emotional devotion, and on the other at 
providing it with both psychological and scriptural justification. 
The Siitras of ~'iindilya, interpreted by SwaplU .. ~\'ara,2 occupy a 
middle position between the philosophit:.'1 of (ankara and 
Ramanuja. 'Vith the former Swiipneyvara declares at the 
outset the ultimate identity of the soul and Brahman. With 
the latter be vindicates the rea1ity of the world; to allow its 
fa1seness would iDvolve the unreality of it.~ eause.~ Brahman 
and Prakriti lire both causes, Riid Maya is not" illusion" but 
power.' The appearance of individuality in the successions of 
birth and death is due to the lntenla.l Organ (anta/;!.-karmUl) 
constituted out of the 'nlIw Strands by the f'piidhiJ or 
determining COJlditioIlS of the particular lot. 6 The great 
Release can only be sHained by their remo\'al, and the 
iwstrument for this end is bluJcti, Del'olion or adoring Love.G 

Other modes, indeed, arc offered to the belie\'er by the teachers 
of Knowledge 01' Concentration (7JOga). But the supremacy of 
Devotion doe>. not rest on the grollnd of ('xpcJ'ience or the 
methods of inference and proof; it has behind it the authority 
of Revelation and ancient Tradition.1 

What, then, is blUJkti? It is no judgment of the intellect, 

I Etngraphw. ["r/llla, ix. p. 328 If. 
a A native of Bcn~n.1. Cp the trall81atH~m by Pro(. Cowell, CaleuUa, 

1878, who places the S(ltrall ln the thuuenth century, or poasibl,. a little 
earlier, p. v. Another traMla.tion by Manmathanath Paul appeued at. 
AUahabad, 1911. 

s S 86, Cowell, p. 89. I §§ 37--42. 
6 Covrdl oddly renders hy "dl~ull!er." 8 § 3. 
7 Pre-eminently the Upanilhads, the Bhagavad 011.;1, and the Vilhnu 

Puri1;l& AI an iudioat.ion of date it may be noted that the author d08ll not 
quote the Bhigavata p~ (Il0l below, p. 421). 
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but an emotion of aft'ection, the opPOSite of hate (§ 6). Distinct 
frOm B mere act ot l"'I!imemhrance, an OCC!aSional meditation or 
lOng of praise; more than belief, which, though involved in it, 
j. subsidiary to it; transcending knowledge which may exist 
even in opponenh-it is diJ"f'cted permanent1y to God, in 
steadfast union of thought and feeling. 1 No effort of will, 
indeed, can produce it. In that respect it re.embles knowledge, 
.. hieb depends on evidence and cannot be generated or altered 
by ,oohtion; but it may rise out of lower forms of secondary 
devotion such &.5 are addressed to the famihar Descent!. (§ 55 If.), 
and the aptitude for it is in part the result of good deeds in 
former births (§ 7). Knowledge, indeed, may awaken it.,. and 
the analogy of a young girl's affection kindled by knowledge of 
a mali's beauty is thought 1I0t unworthy of support for the plea 
that the apprehension of the ~upreme Soul as all-merciful, 
almighty, and aU-lovely, will lead to the highest form of devo­
tion. Andjust as the path of Knowledge demands the (.'onstant 
practice of Concentration, ,,0 is Yoga needful also for Bhakti. 
The mind must be withdrawn from earthly cares. Habitual 
duty must be performed without thought of future gain. 
Al) action must be surrendered to the Lord, but his ~upreme 
compassion in reveahng himself (for example, in Krishna) will 
dl'8.w forth from the bhaJda many ;,lgnS of loving adoration, the 
celebration of his praise, and lowly resignation to hi& will. And 
all this was open to all castes. True, the study of the Vedas 
was limited to the three ranks of the Twice-born; but even the 
Chandiilas were permitted to hear the Mah8.bharala and learn 
the lessons of the Gita, and from th!:! Legends and the Pur&n1lS 
womeolP "ell as men might draw the teaching of Bhakti, like 
the gre6t common truths of unh'ersal morahty (§ 98). 

La.ter writers IICrultnised the phases of religious emotion with 
p8Cudo-scientific exactitude. Its cuJture was organised with the 
most minute suBdivision. Nine varieties of del'otiona! practice 
were separately enumerated from simple acts of praise, "recollec­
tion,"bomage, up to the minbtration of a servant, the behaviour 
of a friend. the complete dedication of the soul to Go<tz Eacb 
of theee was IltWeptible of three degrees of intensity, and could 

I The bh4kta alot.ta'J"thl\ .. ablwng 1lI Tha.~" 1,& Blahman. Ii 3. 
1 NiAda'. &urN, tr. NUldlal Bmha, Allahabad, 1911, § 81. 
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be realised under anyone of the Three Strands which lay at the 
hue of human nature, Goodness, Passion, and Ignorance, as 
white, red, or black. The believer might thus advance througb 
eigbty~one modes to Pure Bhakti whicb issued in ardent love 
(preman) and the immediate perception or intuition (.tdk.JhiU­
kiira) of the LonJ.1 Elaborate ethical disciplines were devised 
to produce indifft>rence to the world and the excitement of 
religious feeling by association with holy men. III-regulated 
thoughts must be subdued. No evil lllu~t be spoken of the 
Vaishnavas; nor must <;iva IUld Vi"hnu be regarded a~ different 
deities. The religious Preceptor must not be treated &<; an 
orrlil'lllry mortal; the rules of morality must be maintained; no 
sin must be committed in reliance on the po\\Oer of tife Name to 
save the sinner.2 With the believer's progress to the higher 
stages of knowledge and purity, love grows in warmth as it 
contemplates either the majesty or the <,weetness, the lordli­
ness or the beaut", of the Mo .. t High: till the whole being 
is completely identified with the Divine will, and in the 
consummation of affection Karma is exhau<;ted and Release 
is won. 

Many illustrations of these themes are to be found in the 
famous Bhiigavata Puriina, which became the leading religious 
authority for the Vaisbnavas. Its extent-it contains some 
18,000 verses in twelve books,-its range of subjects, &Ild its 
special glori6cation of Krishna, all confer on it a high im­
portance.' Out of its wealth of piety Vishnu Puri, a devout 
Bengali Sannyiisin of Tirhut (north of the Ganges), compiled a 
"Necklace of Devotional Gems, .... to which he added a com­
mentary. A pretty tale ascribed its production to a message 
from the great Vaishnavite teacher Chaitanya (1485-1585), 

I Narada', SiitrGl, p. xi. 
S Ibid., § 34 fr., p. u. 
, The date aaaigned to it in the thi rteenth untury by the earlier 8&nt. 

niti,ta, Oolebrooke, Burnouf, and Wilson, and adopted by Prof. Macdonell 
(&:m.al MUrat""" p. 3(2), baa been recently eballeuged by Wintenritr. 
(Gad!.. d«- Ind. Littr'otur, i. p. 466) and Mr Pargiter (ERE, L P. 455, 
"not before the eighth eentllry "). I Sod it difficult to beline that ii wu 
in 81ietenoe in the. of ltimttnllja. The tlnt t.ranslation in'o Bengali 'WM 

not made till 1473-1480, D, C. Ben, Hiftory of Bmgoli L4f191U19C MId 
L"-'tII'C(Caleutta, lUll), pm. 
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whose acquain~ Viehnu Puri had made at Benares. Cb&it~ 
Iobya was at Puri on the OrisKa coast, and a pilgrim from 
&nares was about to return to his own teader. '1'0 the wonder 
and distress of his ascetic disciples Chaitanya asked him to tell 
VlIhnu Puri to send bim !I necklace of gems, What WIlS the 
meaning of this demand for jewels from a man who had re­
nounced the world? After long tilllto' the pilgrim reappeared 
from &nares with a manuscript in his hand. It was the 
Bhakti-Ratnavali, or" Necklace of Devotional Gem!!."l 

Pious tradition attributed the composition of the Putiina 
to the imaginary author of the VMS and the Mahnbhiirata, 
Vyiisa., who thus deigned to provide the spiritual know1edge 
needful to the world, and unsupplicd in the Great Epic. It 
builds lugely upon tbe earlier Vishnu Puriina, and owed much 
of its popularity to the enhan('ed account of Krishna in the 
tenth book .2 Boldly discarding the method of" Works "-the' 
worldlings bound by thc chain of VediC' ritualism are like blind 
men led by the blind,3-and disparaging the philosophical 
dillCussions of the Upalli~hads, it affirms that devotion tbhakti­
yoga) which lead<; to union with Vasudeva Kri~hna is the 
only way to knowledge and detachment from the world.4 

Even the despised Chandala, an cater of dogs' meat, who has 
dedicated his thoughts, hi~ words, his actions, his mean!! and 
life to the Lord, is worthier than the Brahman with a round 
dozen of qualifications like noble liIlC!lb~' rigid mortilication, 
Scripture knowledge, who will not worship Vi shnu}' U The 
man who resorts to anyone else for refuge wishes to cross the 
ocean by taking hold of the tail of a dog."u "The gods dwell 
in bim who has unceasing devotion to the Blessed Lord." 7 And 
thia ardent affection was reciprocated by the Deity: "I do 
not love my own !.Qui. or the beloved Laksbmi, so much as 
those devoted to me, to whom I am SLl.lvation." ~ So pret'ious 

I See thtJ Ranslation by an anonymous" Profeaeor of 8anakri~" Allahabad, 
.812, p. Iii. 

t Prof. D. C. Ben give. a !at of forty trallllationa into Bengali, mOltly 
lbmt.ed to t.hat book, up. cit, p. U4 f. 

I lIIoIiIg. P •. , vii. 6, 30-31. 4 iv. 29, 3'1. , Tii.9, 10 . 
• ri. t, St. 7 'T. 18, 12 . 
• ix. "- 83; ep. d 14 16. 
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.... as this relation that some of the faitliful preferred to reta.in 
their own individuality nod enjoy the perpetual service ot 
God's feet in his own hellwen, rather than pass by absorption 
into him.] 

The Vishnu Purims hBId already declared that !lin which 
brought on men the pain of hell was at once abolished by 
repetition of the sacred Na,me. SWii.pneIY,"!ua was at great pains 
to justify the \;andilyan aphorihm "that even a little act in the 
case of the faithful wo~hipper," &uch as the recollection or recital 
of the holy Same, " destroys great sins " (76) if all other modes 
of expiation are abandone<..1 and the sinner casts himself wholly 
upon God. The Purana. emphasise.! the glory of Krishna 
which sheds blessings upon all, so that to sing his praise and 
worship him instantaneously removes aU sins.2 But beside 
Krishna stands another figure. " 'Vhether Sura or Asura (deva 
or demon), man or ape, let ea.ch one worship Rama, who is Han 
in human form. " 3 In the demand for human re\"f~&lers in 
whom God might share t he life of man, Riima and Krishna are 
again and again presenu!d as the two chief objects of the 
Bhakti-cult, which in the fourteenth and fifteenth centuries 
gained new and impassioned expression in Northern India. fo 

How had lW.ma acquired ::.0 eminent a position that he could 
ultimately become the solIC Deity for ninety millions of people ? 

VII 

RUmn was the eldest son of King D~ratha., sovereign of 
Kosala, wbose capital Ayodhyli. (the modern Oude) was stili one 
of the largest cities of India in the reign of Akbar in the 
sixteenth century. The story of his marriage with the lovely 
princess Situ., the daughli~r of the king of the Videhas, Janan 
of Mithilii, of his banhihment from his father's court through an 
intrigue of the second of the old king's three queens, of Sitii's 
devoted companionship a.mid the hardships of the forest life, of 
her abduction by the demon Rii.vana.. of the defeat of ber 
captor and his wicked h,onie with the help of Hanumat the 

I iii j6, 3j 8'. • ii. 4, l6. 1 v. 19, 8. 
t On the ~Mald of Nibhtl-dia (about 16(0) 1180 the importaDt 

article. 0{ Sir O. A. Griel'lOll. ill the lRAS, 1909 and 1910. 
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monkey-clUef and his faithful host of monkeys and bears, of the 
rescue of StU and the restoration of the reunited pair to 
sovereignty and earthly happiness-these are the themes of 
Vilmiki's poem, the Rami.lyana. 

Hardly a quarter of tJb.e Great Epic in length,l it is distin­
guished by greater unit.y of theme and design. It has of 
course its numerous irrelevancies, its myths and legends, its 
moral and religious discourses, after the manner of the Mahii.­
bhiirata. Like the story of the Five Brothers, it has undergone 
expansion and interpolation by later poets. Not only are the 
tirst and last of its se~'en books universally recognised as 
additions in the VaishnaYa interest, but other passages in the 
main narrative in ii.-vi. are palpable insertions, betrayed by 
incongluities of style and detail. The literary process through 
which the poem assumed its present form does not concern us. 
It is generally w:.'cepted as the forerunner of the later art-poetry, 
emerging out of an earlier and simpler style of ballad narrative. 
So freely might it be handled, as travelling reciters found 
diff'erent episodes awaken the interest of different audiences, 
that it exists at the present time in three separate recensions, 
belonging to Bengal, Bombay, and West India. In each of 
these texts about a third of the verses do not appear ill the 
otber two.! Whatever WM its original scale, there seem" no 
reason to que.<;tion it<. composition by a poet named Viilmiki. 
From what sources he drew his tale can no longer be determined. 
Ayodhyii Jay 550 miles south-east of Ha.'1tinapura, the capital 
of the Kllrus; s the Aryan immigration had advanced much 
further along the Ganges valley; some of the antique traits of 
the Great Epic (such as the marriage of Draupadi to the Five 
Brothers) have no parallel in the Ramayans., which nowhere 
alludes to the incidents of the great strife. The poem may 
therefore have sprung out: of a later historical situation. But 

I It compriles about 24,000 venes, compared With 100,000 in the 
llahibbit'&\f.: For what foUo"", cpo Winternit%, Guch. rUr Ind. 1M., i. 
p. 404 fl., and Macdonell. .. Rlmil.yana," in Haetinga' ERE, 1. P. 674. 

I Winternitz conjecturtl thnt only .bout 6000 V8l'8e1 are original, 011. cit_I 
Ip. 416 • 

• The modern eity known 118 Ajudhli lund, on the right bank of the 
nnr Gogra, in the Fy&iihid district of the United Provincet. Cp. Imp. 
a.. •. p.l'16. 
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on the other hand there is little doubt that it "as completed 
before the last additions were made to the Mahabhirat&, Wh08e 
poets seem acquainted with some of its latest details. Its 
composition, therefore, probably falls within the limits of the 
larger work. On metrical grounds Olden berg places it after 
tbe poetry of the early PUJi literature of Buddhism, and 
Professors Winternitz and Macdonell appear practically agreed 
in assigning it to the centuries between 350 B.C. and A.D. l!OO. 

The theological significaru:c of the poem lies in the present&~ 
tion of Rama as an incsrtlation of VishJ.1u. He is at first a 
local prince, tbe hero of illS own people. In the warfare with 
lL"h'ana he becomes an impersonation of Indian humanity 
against the demonic poWl!rs. These are only finally defeated 
when Indra lends Hiima his chariot, armuur, and weapons, and, 
after fighting unceasingly for seven days and nights, Rima 
discharges at his ruhersaryan arrow made by Brahmii out of 
wind and tire, sun and sky. The demon falls to tee ground 
and expires; his stricken spouse Mandodari recognises the 
tremendous truth; and tbe Devas chant the praises of Rima 
who had thus sal'cd them from destruction. Rama is no other 
than the Great Yogin, th(~ Supreme Soul, the Eternal, without 
beginning, middle, or end, the Most High, whose conch, discus, 
and club identify him with Vishnu. l Here the banished prince 
is presented in a yet higher light. He is one of the" Descents" 
of the Preserver of the universe. 

The story is told in the first book. The king's three queens 
had borne him no son, Hnd solelQll rites were celebrated to 
secure one. The ancient gods who had received their offerings 
then went to Brahmii. with lndra at their head, and complained 
of their oppression by the demon Ravana. Brahms. in turn led 
them to Vishnu, who prou:lised himself to come to their aid by 
dividing himself into four parts and taking birth as the four 
sons of D~ratha.z The dh'ine essence is conveyed in a 
mysterious drink,' so that Rima, horn of the first Qu~n with 
the wondrous marks of Vishnu, possesses half of it; Bharata, 
son of the second Queen, a quarter; while the fourth portion is 

I vi. Ill, 112 f. (ed. Bombay, 1888). • i. 16 . 
• For conception through a potion Ol' drua, cp. Hart.l&nd, Legmd oj 

Pw""" (J8N), i p.83. 
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divided to pPOduce the h'D sons of the third. I But when the 
Deva!! praise the rooqueror of Riiv&na as Vishnu, it is the whoJe 
Godbead whom they laud. And when at the close of the seventh 
book, bis reign on earth "being ended, he AACends to heaven in 
his Vishnu· form, he is wdoomed by the Grandsire Brahmii and 
the heavenly powers 88 "the Refuge of the .... orld, surpassing 
thought, the Great Being who decay:. not, nor grow~ old."! 

The poets of the Mah~lbhii.rata know Rama in this exalted 
character.' The Vishnu PUriina refers (iv. 4) to the fourfold 
appearance of Vishnu in RJima and his. brother<;; ftnd nbout the 
same time the ('pic poet Kalidiisll tell~ once again the story of 
Vishnu's promise to be bor:trn as 0. son of lltu;aratha for the de­
struction o( ~hf' demon R:iil'aIl8..' But no cultus seem:. to have 
then gathered round his name. For many centuries the figure 
of Riima stood out in Epir grandeur before Indian imagination 
u the loyal son, obedient to the promise extorted from hi ... aged 
father by the ambition of .an unscrllpulot]lo, and designing queen; 
as the model of morality, the conqueror of the demons, and the 
righteous ruler of his realm-but he did not, like Krishna, draw 
believers to his feet. Devotion to him is first iIlustmted in the 
traditions of RAme.nuja il::1 the twelfth ceutury.~ The devout 
Madhva in the thirteenth ct!ntury !\Cnt two of his disciples all the 
way from Udipi up to Puri in Orissa to fetch what were supposed 
to be the original images of Rama and Sibi.6 Howald they were, 
how they were placed in the temple of Jaganniitha, or on what 
grounds they were ent.rusb~ to Madhva's mCl,Sengers, we are not 
told. But the worship of ¥Ama was slowly establishing itself,' 

I i. 1~. t VII. no, If} r. 
I Hopkin&, Epu Mylhology, P. 212, quoting Mbh., iii. 1M, 7. 
t Ro.glI.tt1PoSlJUII, :I., quoted by Macdonell, .. Rit.UlIHIW," Ib HnttIDS" ERE, 

.L p. 067 • 
• "In Rima the Supreme Being becomes mlUlifebt,~ SEt', :dnii. p. 526. 

The phihaopber'1 name shOWI1\.ha.t Rima Will! at lut becoming more promi­
nent. Tbe RimAyana was tralliB1ated into Tamil in the twelfth century, aDd 
..,.. thu. known In Southern India. In 1197 a Buddhist pnnoe named 
Biuaadeva rebuilt a Ibrine WbLicb bad been burnt at Arigow.. fr.fteeu milM 
8. W. of ~rln.apr, in Kubw.ir. Epigr, 1'fJ.. ix. p. 300. 

• Op. 4nk, p. 406. 
1 Cp. the in"ocation of RiW.l~ with the moon in 1m inaeription of 1"6 in 

a kmple 1m U iIla.nd in the Nlll'bruldari1'eJ', Cenual Protincee, ~.lf1d., 
ix. p. 113. 
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and before the end of the thirteenth ' century a festival of hi8 
birth was described by HemadrU The first translation of 
the -Ramliya.na into Bengali wa~ made by Krittivii.sa (born 
in ]846), who began his studies in Sanskrit, grammar, and 
poetry in a school on the 'Mnk!'! of the rivel' Padmi in his 
eleventh year,2 In the Adhyiitma-Riimliyana before the six­
teenth century the story is re.lold with the utmost elevation 
of Riima's divine cbaract.er. When tbC' De,·as uttered their 
praises on the death of Riivana, they beheld with astonishment 
8. small flame i ~'me from his mouth and entcr Rima's (oot. 
It ..... 88 the demon's wul, 88:\'( .. ,<1 from his "ins and ullited with 
God, because, 8~ Niirada explains, he had listem>d piou~ly to the 
tale of RUms.'., wondrou<; works, and though outwardly at 
enmity had ever worshipped him in his heart and remembered 
his name.:' So Riima could be incorporated into the philw..opby 
of the VedAnta; his rla.ture was Knowledge; the medieval 
fomllllil. Sachckidii1Umda, "Being, Intellib"ellC€, and Bliss,'" 
identified him with the lnnnile and Ab..olute.4 S"ita, type or 
the faithful wife, steadfa'lt and pure under every trial, becomes 
in her turn the incarnation of Vi"hnu's .... onsort Lakshmi, and 
the mm.-ing pictnre of the priJl(:eiy pair enduring unmerited 
hard~hip with patience and courage now exhibits the divine 
compassion with whirh Deil." takes his share in the suffering 
!lnd sorrow of the world. Read in this light, it ill hardly 
surprising that the Rtlmli.yana shou ld be credited with a prq­
founder infiuenl'e on the life of 1\ people than any other work 
of secular origin in the whole literature of the world. 6 

Tbe spread of RAma.'worship was largely promoted by a 

I Macdonell, ERE,:I. P. 667. In 1387 Virflpiik,ha, son of Haribara n., 
weighed himself against gold in the presence of the god Rii.manitha at 
Riim~va"'lD (Tanjore dietict), EpigT. bid., viii. p. 306. 

• Sen, BnIgO-li lAng. and Lit., p. 170, who 81.a~8 that thiIJ tl'analuiOD i. 
dill the most popular book in Bengal, wh .. re nutly 100,000 eopiee are 80ld 
annually. "It is, in fact, the :Bible of tIle people of the Gangetic nlIey.1I 
On the Rimayan& of TuM DAna, !lee Leet.. VIII., p. W7 ff. 

• J. TalhoyJ Wb&elu, Hiltat'1l of Indta, vol. ii. (1869), P. 316. Cp. the 
tran..!. byBaij Nath, AIl,habad,19J3, xi. 78 If., P. 167. 

• IllJCriptlOD at Vijll1anaga:ra, 16Hi, whsre vWmu i" inVl;lked u Boar 
and Ri.ma. Epigr. Ifill., vi. pro 100,127. 

, MaodODell, ERE. 'l. p. 67. ; simila~ly, Wint.emif.z, Of. cit., i. P. 406. 
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follower of ' Ri.mAD~ja.·S' teachj.ng, who took the name of 
Rimlnand&. Born (&CC1>rding to one tradition 1) in 1299 at 
Prayiga (Allahabad) in a Brii.hman family, he showed such 
aptitude for Jearning that he was sent at twelve years old to-. 
great seat of pbilosophica.l study at Renates. There be attached 
himself first of.11 to the Advaita school of «;ankara, but eventu­
ally became a disciple o:f the ,. Qualified Ad,'aita" under the 
instructions of Riighavilmmda, who initiated him into the fellow­
ship of the ~'ri Vaishn.,as. In due time he went on pilgrimage 
through India, and his experience among men of different 
castes may bave led to the wider outlook which prompted his 
subsequent movement. The discipline of Riimunuja confined 
tht" function of teaching t o Briihmall :>, amI further imposed on 
the followers of bis rule the duty of cooking and eating their 
food in private, so as to avoid all danger of caste-pollution. 
Tradition told that after Rrlmnnanda \ return to Benares the 
members of the religious home objected that in the viciS!'iitudes 
of trayel this pl'actice mu~t have been violated, and they 
required him to purify himself by penance. Refusing to submit 
to this demand. R.amAna:nda quitted the order. and began to 
gather followers of his ow'n. 

All worshippers of Vi'ihnu-Riima.,- he proclaimed, of whatever 
oooupation or tribe, animated by true devotion, might share 
their meals and eat together. It wa<, a bold departure. He 
threW down the walls of (:&l>te-dh'ision, and called bis followers 
the avadhii,elU or .. emancipated," who had rid themselves of the 
bands of ancient prejudice. This admi~ion of degraded classes 
to full religious equtJity involved another step. Ra~8.nuja, like 

1 Cp. Bhandarkar, Vair!'laul'm, p. 66 ; Griel'lOn, ERE, 1. p. 669. Hie 
birth-name wu RAmadatta, afu r1'l'arde changed to Rilll9.nanda by bie 
preceptor:- .Ananda ia a very :frequent element in thf namell 01 bJia~" a 
lPpilIeant indiatioil of their inward joy. Maeaulifre, TM S1J;A RU~, 
vi. p. 100, p1acee hill birth a.t Mailkot il) South India (Mysore), where 
Rim.1nuJa had induced the Brahmans to renounce ~iva-wonhlp for 
V'lIhnu, and 8UpJXIIIe!iI him to have floul'1lIhed in the end of the fourteenth 
.ad ftrIt hall ,of the ftftetnth century. In the JRA S (1900, April), p. 187 If., 
Dr Farquhar abo brings bim from the South, but disee;,rds the tradition 01 
hit coo.neetwn with RAl1llnuj a'. ee<:t., aud 8Uppoaea laim to have belonged to 
• tch.ool of Rime. worshipper'&, using the Adh,atmG RtlmdyQ~ lfhicb he 
ttok wid!. him to the North about lOG. 
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<;ankara, bad taught in Sanskrit, and only the Twioe·bom, to 
wborn the study of the , Veda was pennitted, could attain 
Deliverance in this lifeJ Raminanda and his little band of 
di~plCll freely preached in the vernacular, and opened the way 
t6 men e.nd women of every race. " Let no man," said he, .. tik 
a man's caste or sect. 'V'hoever adores God, he is God's own." 
This broad sympathy bas been &.<;cribed to Christian inftuence. 
But it had been the cha.rtL<'teristic of the Buddhist and the 
Jain for eighteen hundred yeaJ'!\, though not expressed in that 
religious form, and in the discussions in which Riimananda 
engaged with them this view was common to them both. He 
left nothing in writing, but hymns attributed to him are still 
sung among the peasant~ .l Accompan ied by a few followers, 
he resumed hib lra\'els thmugh North India. The lists of his 
apostolate (like those in the Gospel:'!) vary in later authors.! 
But what is important is not their number but the variety of 
castes which they included. One WIiS a barber, another a 
Brahman, a third Ii despi~ed leather-worker, a fourth a Rajput, a 
fifth a woman. Kabir, IH!'a .... cr and poet, if he may be inc1uded,3 
was a t";udra. brought up b:y a Mohammedan. Using the dialects 
of Hindi, they taught and ~ang from village to village, and 
awakened an ellthusia~m dest ined to spread through all North 
and Central India. l'rlMiitiOIl prolonged Ramananda's life 
through the fourteenth century to 1410. Two hundred years 
were yet to pass before the divinity of Rallla wa.~ to receive 
exalted epical expression in the Rii.miiyana of Tulasi Dasa.' 

, Grierson, M odeTJI V~MCulCIr ()f H mdwlan (Calcu tta, 18A9), p. 7 . 
• Grierson, ,JRA S (IOO7). p. 319, wbo thinks that RnmBnanda. "drank 

afresl, at the well of Chnstla.n IIlfiuenee," gil'es twelve; Bhandarur, 
thirteen. Grlenon aigmtieantl:r !.lys, "Note !.he nnmber." 

• Cpo below, Leet. VIII. 
tOp. below, Leet. VIII. Su G. A. GrierlOu estlmatea the preent 

number of the sect between 1,600,000 and 2,000,000. All Ramii.nanda are 
said to place on their forehead. the disuDgmshiog Vl~bnu mark, three 
upngbt lines, the centr1) one red, the other two whtte; J . C. Oman, Mydiu, 
.4.lUticl,.tId &,inll of Ind14 (UKl6), p. 188. M f Oman further ataw! that 
ther haTe large and we.llthy mou.-uteriea tn Upper India., and names lour 
wbjecta or ordel'll, all prqfeMi~S' celib.\cy, but the BalrigiB IU'fl aid often to 
... iolate thil rule. Cpo WilflOtl, ,/Ulig,:olU &dr, i . p. 186; J. N. Bhatt.charya, H.,. Cu. and &eu (Caleutta, 1896), p. 444 f. 
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Meanwhile the cultus of Krishna. wa.'I steadily acqulMng a 
higher religious meaning. There were, indeed, elements in the 
story of hi8 youth which might seem difficult to harmonise ,ntb 
his divine character. The tale of his sports with the wives of 
the cowherds in the woods of Vrindiivana was only endurable 
when it W8$ read (as the Vishnu Puriina hinted) in the light of 
the spirit. I As he began to .,ing in the moonlight when the 
air was perfumed with the fragrance of the water-lily in whO§e 
buds the clustering bees were murmuring. the Gapis one after 
another came forth. One called out hi!> name, then t.hrank 
abashed. Another. prompted by lovf', pressed "lose to hii'l side. 
A third dared not ventul'l~. but contented hCl'<;elf with meditating 
011 Krishna with clo:.ed eyet. &nd eutire devotion ~ aU act'! of 
merit were then efl'acl.'<i by rapture, and all sin was expiated by 
sorrow at not beholding him; while others again, reflecting on 
the Mo~t High Brahman as the CRU~ of the worltl, obtained 
nna.l Deli\'eranee. So through the Jmely autumn night<; they 
da.ru:ed and frolicked, and the illimitable Beillg, a. ..... uming the 
character of a youth, pt!rvaded the herd~men\ ~i"e~ with hil> 
own essence, all diffush'c like the II ind; anu the way Wlb 

opened for the interpn.·t:a.tion of ~xual love upon the higher 
plane of the rdation of the sonl to God. ]n the centurie:. 
whicb followoo, a~ the ethical strength of Buddhism seemed 
stricken with decay, Bengal hecaml' the seat of a strange 
moyement j,,'>Uil1g from the cull.!! ba."I...u on the conception of 
(,'aldi, the di\·jnc Energy, pen.onified as the wife of '·;\·a.! 
'J'he devotees of the" Left-hand"" ritual of sellSUOUS induJgence 
threatened to overthl'Ow the moraHabric of society.s Out of a 
degraded Buddhism of this type came a. perverted attempt to 
reach BmaDcipatioll from continuou!! birth and death through 
the love and worship (If young and beautiful women. .. In 
exual lo~e.'" says Prof. Sen, "th~ is surely a higher Side 
which points to love Divine. The Sahajiii.~ult was based upon 
thiA idea.... Its 6rat eXlllOnent was Kiinu Bhatt&, a Buddbist 
&eboIar of the latter ptU't of the tenth century, who uted the 

~ P..:.Mw p~. V. J:iiL ' ~. 1Zf&U, P. J7B. 
J TbI V~IW. Op. ~ ~ La,.,. tMtd 1M.. p. 38. 
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vemacula.r Bengali for bih love-80ngs.1 The doctrine paated 
into VaishllllV& literature, and at the bands of C~,di Das in 
the fourteenth century received a far higher spiritual tone. 
He demltnded of the woman perfect purity, while she must 
sacrifice herself entirely to love. The lover, on his part, must 
be able to make a frog dance in the mouth of a snake, to bind 
an elephant with a cobweb, or suspend the highest peak of 
Mount Sumenl by a thread. Under these austere conditions 
of self-restraint-which only one in a million (Chandi Dis 
admitted) could fulfil-he addre.&ed his daily prstyers to a 
washerwoman flamed Rarni.1 But Ritmi was not the only 
theme of his love-songs, of which before 1403 he hH.rl already 
('ompo;,ed no fewer than 996.' A new figure had beE~fI brought 
into the Krishna story !'ome centuries before. Unknown 
among the 16,000 wives of the young god. with Rukhmini and 
ber seven companions at their head,· the princess R.a.dha. wife 
of )\yiJl Ghosha. fa.ll s i» love w:ith the beautiful shepherd 
youth. Thi... was the theme of the famous lyrical drama 
by the poet Jayade\'1l in the twelfth century, entitled the 
Gitag'mriuda or "the Cowherd in Song." 5 Radhli is here, 
indeed, no princess, but aile of the cowberdesseil in tbe w~s of 
Vrindiivana. To the companion of her solitude as she waits for 
Krh,hna she sobs out her hopes and f('am. Here alre raptures 
and ecstasies, languors Ilnd despairs, the angUi.!>h of separation 
and e~tranbrement. the joy of restoration. She is impatient 
under Krishna's neglect; he is penitent for his fall. The 
whole is l>~ped in the soft airs of the forest .... ith its moonlit 
glades and solemn shadows. Adomed with c\'cr:y grace of 

, HI" work ha.8 beeu recently rewvt'led from Nepal, Sen, p. 38. 
2 'rne 1'C.Sultsof such teIlclung were, of ()()une, oft.eu dUl&4troll":. Chait.any& 

and nis followera (see below) condemned it unsparmgly, Bilt for a seuon 
It had a considerable mliuenCtl, and Sen reckona about ~hlrl.y authOl'8 In 

old Bengah literature who advocated the Sahajlf~ prinClp"lee. Up. cit., 
po 46, 

, Sen, p. 119, 
t VUhl1l1 PUI"dJ:w" IV. ltV. 

o Jaywleva .,aa one of the fin j ewels of the ()()urt. or K.lllg roak,broan. 
&na. one or the 1ut oentftfl of anCient Sanskrit cllituft;. The BwpI 
'fllh&ge of hi, birth, Keuwi,.c.iI1 hold. aD annual rlloir ia hi. hGaou.r ~ 
J&lIuary, .,hiob i. aid to be .ttendM qy M~OOO ptlreone. 




