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PREFACE 

TillS volume i., an attempt to preseBl to th~ English reader a 
genera.l view of the pha..es of Theism in Medieval India. The 
term is understood in its wid~st a~pect. for even the philosophic 
panthei~m of the Vedanta admitted Ii relative reality to the 
Thei-stic interpretation of the world amliman. The labours of 
the great Sallskrit schol ars of the la~t l'cntury were largely 
devoted to the varied produd~ embraced under the compre­
hensive term Veda, alld the laler 8<'f*Cls of the higher religions 
of HiuGujsm after the formulation of its great ""boo}1I of 

'philosophy rec~ived less attention. But the learning and in­
dustry of the last thirty years In ~ngland, on the Continent, 
and among distinguished Indian '>Cholar<., have rendered a large 
amount oC'malerial accessible to the modern student uuetjuipped 
with knewledge of the vernacular languages or v.ith first-hand 
familiarity with modern conditions. I am fully conscious of the 
drl)wbacks of such ignorance, and C8.nnot hope to cave esca.ped 
error. If the object of the..e Lecture!, il) only partiaJly attained, 
I shall be colJtent. 

in the admitted uncertainties of India.n (,hronology it seemed 
desif'able to !oe(.'UJ'e a firm point of departure. ThiS il> provided 
by the journey of the Chinese Buddhist Yuan Chwang to 
Ni.la.ndi in tbe seventh century A.n. Buddhism had then de­
veloped its sigllifica.nt 'Theistic types and its chief philosophica1 
.chaols. The interaction and mutual influence of Buddhism 
ud Hilldui'lm present many problems of great interest, but also 
01 grut difficulty. It ill no part of the purpose of thit book to 
enter into their technical discussion. But a.s other bistories of 
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the Religions o( Indill have nol always realised the' importance 
of the part played by Duddhbm, it seelUed well to start with 
the pre.entation of its teachings a. ... they were open to Yuan . . 
Chwang's study. • 

The close of the reign of Akbar, the contemporary of Queen 
'Elizabeth, s~s the failure or hi;, attempt to establish an Imperial 

MOllotheism which should transcend botb Islam and the ancieut 
native faith~, whilt! it finds Himlui:'111 provided with its greate\'>l 
religious poem, the Riimsyanu of Tub! Dils, and the community 
of the Sikhs passing into a :. mllll but vigorous church-nation. 
With this era the volume emho 

III ttccordance with gruwing modern pr!'ctice, the diacritical 
marks on Sanskrit Rnd P rlli word!; ha .. ·c been for the most part 
abandoned, save in the notes. Thm; Vi:.bnu and Krishna a.re 
more intelligible to the English reader than Vi~l).u and K~J;\8.. 
For the Sanskrit c the English pronuneilltioll eh is adopted; 
though the ugly combination ehehh, representing the Sanskrit 
echo has been modified. The quantities of long vowels arc 
usually marked (ex~pt in such well-known words as Veda. etc., 
the e being always long); a long vowel produced by contraction 
is indicated thus, a. Sanskrit words are usually quoted in thf'ir 
uninflected forms; but such terms as Karma and Dharma, , 
already ~y naturalised in EngH~h, are employed in the 
shape now familiar. 

It remaills unIt to expres!. my g rateful aeknowledgments to 
the Hibbert Trustees for the invitatiOn with which they 
honoured me, and for their generous willingness to undertake 
the publication of these Lectures in an expanded form. To Hoe 
Delegates of the Clarendon Press I am indebted for kind per­
mission to q,LItlte translations by the late Mr Macau1"i:IFe of the 
hymns of Nimdev, :KabiE. and Ninak; Messrs Macmillan have 
with similar kindness allowed me to cite extracts from the 
bea.utiful rendering of poems of K4bir by bhindra Natb Tagore 
and MiSs Evelvn Underhill. Prof. de la Vallee POUlllin 
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generously read the MS. ~f ~e tin.t two lectures. The Editor 
of the Hibbert Journal sanctioned the use of ma.teria.ls in articles 
contributed:iilo ,.~ .. pages; Prot Macdonell aided me with 
va1ullble ,f"tice.~~~ L. Thomas gave me helpful facilities 
in the Jqa& of. ~f'om the library of the India Office; and 
Dr ~json,. ~~t6r gf the Indiall In!>litute, Oxford. enabled 
me ~th.~~qJ g~will to make the fulle.t u~of the Library 
under h:i8 'd)arge. Several works of re:,:ellt publication came to 
hand.too lKte for ·use. after the MS. had been completed and , 
sent tp1he Publishers m April, 1920. 

J. ESTLiN CARPENTER. 
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THEISM 
IN MEDIEVAL INDIA 

LECT URE r 
THE OR1GINS OF T HI<:ISTIl' BUDDHISM. 

IN the year .... . D. 629 1\ young Uuddbi:-.t 1>cholar named Yuan 
Chwang 1 arrived at Chung'an, ill the prm'illcc of Sben-se, in the 
north-west of China, the modl'rn Sill,ll or Singanfu, latitude 
34° 17', He Wa!> then about twentY-Hine, and bad already 
greatly dislinguhhed himsdf us a :.tudcnt of the sacred lore. 
His family claimed dc:.cent from the ancient Bmperor Shun, 
and counted magit.lratcs and ndministratonr., men of learning 
and genius, in its IOllg line. In one b"eneralion its head was 
recognised 8.1> one of the "Three neverend~ "'; in a latcr day father 
and sons aud gralJd~n ... ~erE' knowll w. II cluster of "Stars of 
Virtuous Merit:- Yuan Chwang's grandfather wo..~ Professor 
in the National College in the capital: His father, a strict 
Confucianist, entered the 'icrvicc of the State, but withdrew into 
seclusion when the public order was threatened with anarchy. 
Ywm Chwang, gentle and pious, caring little for the sports of 
boyhood, was early trained in the Confucian clas~ics. But his 

I Ou the ~pelhng of the pilgrulI'a IIIllne, IIt'e Proi. T. W. Rhy. Davids ill 
Wattera' CQlDlllentaryl'vn YU(III CJhwafl.g', Trlwelf i/. India (1904), I. fl. xi. 
The Chinese. df>cu ment.8 bave been translated by JuheD, HulcnTe de fa VW 
u Hio_ Thsang (1&3), ""cJ Memoiru _ lu 1J0ntr/N ()(;cidt:ntala, etc. 
(1&7); and by Beal, Budd"", Rwmb of the Watern Wllrld (1884), and Life 
of Hoium T~ng (1888). The" Ltfe " Will! compiled by Hwui-li, who 
&IIIisted ¥U&D Chwaug after hill return from Ind18 in the tranalation of the 
u.cred booD (Julien, HirWin, p. luvii), and W&iI completed ~ uother 
diooip"'-

I 
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youth fell in troubled days, and violence llnd disorder finally 
brought aboul the collapse of the reigning dynasty. In 6i6 
the great Emperor known as Tai Tsung succeeded to the throne, 
and restored peace and welfare to the distracted land. Mean­
time Yuan Chwang's second brother had sought tranquillity 
in a Buddhist monastery. and Yuan Chwang followed his 
example. He wu" admitted 8-'1 a novice at thirteen, and at 
twenty ra-eived full orders. 

Travelling as a preacher from place to place, he .'lought and 
imparted instruction. The teachers at Chang'an, who were 
already famous, at once recognised him as a masler; but when 
the new-comer paid his respects to the celebrated doctors at 
the capital, he found that the sacred books differed greatly, and 
hI? knew not whi('h "y!>tem to follow. lie then resolved to 
make the journey to India and con:.ult the depositories of 
Buddhist learning in the midst of the places hallowed hy the 
Master's life.' There, round the Ganges, were the famous 
scenes of Buddhi'lt piety; the SfLCred f;pot where the Teacher 
had completed hi~ quest of the Tnlth and attained supreme 
enlightenment; the deer-park at Benares where he preached 
his first discourse, and laid the foundat ion of the Kingdom of 

I Buddtli81U had been Introduced Into Chllla A.D. 67 ; and a long series 
of mililionary tea.eher!! had CA rr ied ita hterature into the Flowery Land. 
SoOle came from India, other .. frnm Parthia or Tibet, "moved by desire to 
oonTen the world," princes, u-e&\'alry officers. holy and humble lIIen of 
heart of YRrying rank, calling, and uation:\lity, besides unknown tranelat.ol'li 
who butied themselve~ with the hllge difficulties involved in rendering the 
gigantic compilation~ of Buddhist piety into a language 110 different in 
Bflliut as Chinese from &ulIltrit. A private c.auloglle Ilya Chinese monk, 
&nt!: YIU, in the Nign of the Emperor WIl, &12-549, mention. 2213 
diltinct worb, whether traTUllationa or native productions, of whieb 276 
may be identified with those of the 'prMellt day. The firet imperial 
catalogue, made in the B&ffie century, arrangt'd a . till larger uumh.r in 
t.e~t~ el~ This copiousnelll! far ueeerla in ~itllde anything in 
ChTiJtlan b18t.oTV. The labool'll of Jerome on the 'Old Te~tament in hie 
0611 at Bethlehem we-re light compared with the IPk .,..hich Yuan Chwang 
Wldertook after his nturn in turning the Prajna Pclramitd: or "Perfect, Onoai.· into Chinese. The treatise i8 estimated at eighty timea the length 
of the Ne. Tu tament, or twenty· five times that of the whole Bible, and 
it. tranaJ~tion oeeopied four yeai'll (Be&I, Gauna of BuddAw ScripCwra, 
1871, p. 1'18 f.). Cpo. Bunyin Nanjio, A CGuJJcgwe of,he OMftUI ~ 
oflAe BwldMft TripiIa,WI (1&83). P. :nii. 



THE JOURNEY OF YUAN CHWANG • 

Righteousness; the hill known as the Vulture's Peak, near 
RAjagaha, overlooking the river, where he had sat to instruct 
the disciples. the garden where he had been born, the grove 
where be had died. And there, not far from Buddha-Gaya, .... as 
the great university of Nalanda, where Buddhist learning had 
been established for centuries. 

Yuan Chwang was not the first to make lbejourney to India 
from the north. In A.D. 399 l-~ah-Hien and a little company 
bad left Chang'an on a similar errand; I and in 518 Sung Yun 
and Hwui Sang had been despatched from the great temple of 
Lo-Yang by the Empress of the Sorthern Wei dynasty. In 
Yuan Chwllllg'S own youth a mission of !>ixteen persons was 
sent from Tibet in 616 to investigate the Faith in its actual 
birlhplacc.2 Yuan ChwBlIg him~elf llia.'l followed during the 
seventh century by a loug train of pilgrims, moved by the same 
desire. Some w(:nt by sea nnd suffercrl shipwreck. Some; like 
Yuan Chwang himself, were robbt!<!. Some peri;.hed of disease 
after they reached India. Hilt with extraordinary persistence 
they pursued their way, and one of their number, I*Cbing, 
afterwards recorded their devotion.3 

I 

For Yuan Chwang the journe) wa,<, full of difficulty. An 
imperial rescript forbade foreign travel. 'Ine route lay through 
vast deserts to the we"t, O\'cr dangerous mountain passes. and 
among peoples of unknown tongucs. Tbe companions who 
had agreed to join him one by one lI.ba.ndonecl the project. 
But ob~tacles and disappointments could not deter him. There 
were rivers to be crossed. frontier fortre"ses to be passed, orders 
for his detention to be evaded. On one occasion the truthful* 

I See Dr Legge's translation of h is R«lmf of B,uld/J,Wtic Kingdom, 
(Odord, 1886). 

1 Thon.mi was studying at NiiJanda. during Yoan Chwang'8 vmt; cpo 
&rat Chandra Daa, Indian. PandiU in a~ Land of Snow (Calcutta, 1893). 
P. 47. . 

s ~ the translation by Edouard Chavannea, Mbnoire wmpori a l'.Epoq,u 
d4 la grande Dynrutie 'J'ang ror lei Religit-ux iminentl qui aUtrmt rlwrrlwr lo 
La; daN /t;I pay. d'0eWUnt, par I.wng (Paris, 1894~ The modefQ apellillff 
traneJ.iter&u.s the name I·Ching. 818 owo obaervatioM will be found in 
A &eonl of the HuddAift 'RIligiou, translated by l . Takakulu (Olford, 1896). 
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ness of hill answers excited such admiration that the governor 
who .. as examining him tore the warrant for his arrest to pieces 
witb. his own hands. At length the king of Kao Ch'sng,' ft. 

pious Buddhist, provided him with an escort, and a whole 
caravan of horses and !'er\'anls '.I'll'> arranged, with boots and 
gloves I\nd face-covering!> for the dreaded transit of the range 
now known a~ the Ping-shang or " ice mountains. '" It took 
seven days to accomplish the pllSsage; "there was no dry place 
for a halt; the pot must be hung for cooking, and the mat 
spread for sleep. upon the ice.... Twelve or fourteen of the 
company died of hunger or cold; and the number of oxen and 
hor..es which perished wac, ~till grelder. 

But the undaunted pilgrim resolutely pres·_cd on. .From 
country to cOlmtry he 110ted the hallow(.-d spots and ucred 
monuments, the numhers in the mona:.terit,s, and thc schools 
of doctrine and practic~ to which they bclonge<.1. In Kashmir 
he reo;ted two year,>, the king pla('ing the ~I'vices of twenty 
scribes at his di '>posal for copying the <;aCred books. On his 
way into India his little company was attacked by robbers, who 
stripped them of their baggage and CVClI of their clothe,. The 
escort wept, but Yuan Cbwang I'rcloerved his t'heerfulnl.'ss. 
"'The grellte~t gift which living creatures possess,'" '>!lid he, "is 
life. If life is safe. what need we ClLI'C about the I'e~t ?'" 

But life, even, might be endangered. Starting from A yudha,! 
the travellers ~i1ed down the Ganges, with about eighty country· 
folk. The ,'essel WM boarded by pirat~. who brought it to 
the bank. 'fhey were worshippers of the unhallowed goddesr. 
Durga. ",ho wa:i propitiated every year ", jth human sacrifice. 
The distinguished appearance of the Masler of the Law Jed 
them to select him &.'i their yictim. Vainly did his {ello~·. 

passengers beseech his life ; some even begged to be allowed 
to die in his stead. The captain of the gang ordered an altar 
to be erected in an adjOining grove, and Yuan Cbwang "'as 
bound and laid upon it. He showed no fear, but only asked 
that he might have a little time, and that they would not 
crowd around him painfully. "Let me "ith a joyous mind," 

1 In tb$ dietrie\ wbieh it now called Turfan (W.tten. i. ">-
1 Watters, i. 3M, r.eoepta the identi8eatlod'with Ayodhyi, the old capital 

'" Oudh, 011. large afftnent of the great river. 
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Mid he, •• take my departure." Then he lifted his thoughts 
to the courts of the Tusit.a hea\'en, the dwelling of the future 
Buddha Maitreya. the Buddhist impersonation of charity,' 
and prayed tbat he might be reborn there and receive from 
him the teaching of the Truth. So, ha~'ing ~rf(.'Cted himself 
in wiooom,-" Let me return and be reborn here belbw, that 
I may instrnct Ilnd convert these men, and cause them to give 
lip their evil deeds, and practise thcmselve.~ in doing good." 
With such meditations he seemed to rise into that land of 
hliss. Rapt into ee>tasy, he knew nothing of th" altar on which 
he lay bound with closed eyes, waitiu/! tJle knife. He took 
1I01:UX'<:i of /I. sudden storm, which Ia."h(.ocl tbl! "j,'er into waves, 
blew up clouds of sand, and tore the (·rt'lIking branche~ from 
the tree;, The terrified Thugs accepted it a.~ n. wRllling. and 
made obei~an("e round the altar. One of them at:cidenWJy 
touched the Ma.<;ter's person. He opened his eye~. " Ha." 
the hour come ?" be CIllmly asked. .. \Ve pray Jotl," was the 
answer, "to receive our repen tllnce. " They unbound their 
victim, restored the property which they had taken from the 
pa..~<;engeTh, threw their "'eApOns into the ri ver. and took on 
themselves the first obligations of disciples. 

}'urther and further ca~t Yuan Chwang travelled, visiting 
the spots famolls in Buddhist story. There had been many 
changes since the day" of Fah Hierr. In ,<;orne place!. the 
mona.~teries wen~ deserted and the faith waf< almost extinct. 
The city of Pataliputra (the modern Patua), where Asoka bad 
held his famous council, was still prmpcl'Ous in the timE' of the 
earlier visitor. Yuan Chwang saw only the splendid ruins, 
covering an area of {ourteen miles. Rut at Buddha Gayii 
there still stood the hallowell tree belleath which the Teacher 
bad attained Buddhahood. All j'Olmd it, were memorial shrines 
and mona.<;teries; and there rose the temple, ah-eady all but 
niDe hundred years old, which, after more than another 
millennium, the British Government has r&:cntly restored. 
Thence the Chine:-.e pilgrim proceeded on the tenth day to 
NiiJandi. Four of the most eminent I)rofes.sors had been sent 
to ~cort him. At a faml 011 the way to the precim'ts he was 
met by a great proc..'es,io~ Some two hUDdred membeh of the 

I Pili metkyya, fcolll hdla, love, goodwill. See below, p. ~ 1. 
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Order and about a thousand laymen came forth to .r:qeet the 
distinguished traveller. They carried standards and umbrellas, 
garlands and perfumes, and surrounded him ",ith joyous chants. 
He had spent seven years upon the journey, and thus was he 
welcomed as he reached his goal. 

This was the famous centre of Buddhist learning. Half 
monastery. half university, it had been a sacred place from 
immemorial tradition, though it had Dilly l"flCently atttlinoo the 
height of its prosperity. The Buddha had hifQself re1>ted there 
occa.sionally. and so had his elder rival, Nlitaputta, the tradi­
tional founder of the community of the Jain:.. l There a. .. the 
centuries ran on the piety of generatiom. had reared an immense 
establishment. Misfortune had indeed overtaken it from time 
to tim,.. <.;:ince the dayt- of Kani .. hka, at the end of the first 
century of our era, it was !>Bid to han~ been thrice destroyed.! 
Five ' hundred merchants, :.0 the !itory ran, had bought the 
original grounds and presented them to tbe Buddha. Sucees+ 
!rive endowments bad created a vast pile, with towers, domes, 
pavilions, shady groves, secluded gardens, and deep translucent 
pools filled witb blue lotus and crim~on kwwka. 'l1\e great 
entrance was approached under four large (.-alumu!" and was 
surmounted by a tower which rose .'10 higb into the air that it 
made I·Ching giddy to look at i t. ~ There were eight temples 
with" about a hundred relic shrines, many of then' decorated 
with gold and precious stones which glittered in the sunlight. 
There were also a hundred lecture-rooms where the ten thousand 
clergy and students daily gave and received instruction, and six 
immense blocks of dormitories each four !>t.JI'e)~ high. There, 
for periods amounting in all to about two years, Yuan Chwang 
n!$ided, devotins.himselfto the study of the Buddhist Scriptures, 

lOp. Majj/ufTIQ NVcd!la, I. 37) ; Digho N., 11. 8 1 (lJwlngUtl of the B~, 
tor. Prof. Rbye DaVids, pt. 11. p. 87). On tbe Jam.s aee below, p. 3!11. 

t Bea~ Catma, p. 371; V888ihef, u Botuidhunu (Paria. 186!1), p. 203. 
Yuan Cbwang has bll own taleij of the Injury done to the SACred Bo t.ree 
at (hyli. and tbe adja.eeut monaateriea, by II. bOlltlle bug ~!1.9inka, in an 
inVMion fron. Eastern Bengal not 10llg before hi!! visit., hu~ be does not 
menlion any at.taclr. on Nilandi. Cpo Beal, li. 91, ll8; Wattel'8, ii. 116. 

, H~ Lun deteribed the whole IDYl of buildi.nge &II four-equan, like 
a city, with four luge gateway", each three .torey. high, the cluef belllg 
on the welt. Beat, JRA.S (1881, new IItriee, xiii. ), p. 671. 
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the Sal1kkrit grammar of Panini, and the books of the Brihm&D8 
with ' the varied lore founded upon them. philological, legal. 
philosophical, and religious. 

Meantime students for ever CIIllIe and went. The spirit of 
the place was strenuous. The brethren, says Yuan Chwang, 
were renowned through all India for their strictness in observ· 
ing the regulations of the Order; grave, earnest, decorous, 
"learning and dj<;cu!.Sing they found the day too !>hort..... Those 
who did not tall.. of the my~teries of the Canon were put to 
shame and liv~ apart. But the teaching included secular 
knowledge. There were profcs.~ors of arithmetic and mathe­
matics (perhaps also 8.<.tronomy), geography and medicine.1 

The teaching ""RS conducted partly by recitation of the S&:red 
teds after the lIlode of Vedic <;tudy, partly by expository 
lecture~ and disputations. Yuan Chwang reckoned a thousand 
brethren who could explain twenty colk'Ctions of Sutras: five 
hundred who could teach thirt~: perhaps ten (including himself) 
who could explain fift.v; the venerable President. ~llabhltPra, 
alone had mastered t he entire number. J 

The Buddhlsm of Yuan Chwang's time in the twelfth century 
of the Buddha was no more homogeneom. than the Christi&nity 
of the helftb century of our era. In l>ODle re~pect&, indeed, it 
WIlS far less so. Like the HinuUJ!>m III the midst of whil"h it 
had been ~eveloped, it was in fact a <-'Ompiex of m&ny different 
elemenu.. Beneath a ('ommon moral ideal room was found for 
the widest possible diversity of phIlosophy and relif:,rlon. These 
varieties coexisted within an eeclesiastical di~ipline which WAS 

itself not absolutely identical from school to school, and per­
mitted oppo~ite modes of devotion, while it possw.ed sufficient 
coherence to embrace all antagonisms within ?pe unity. At an 
early date after the Founder\ death differences of view and still 
more of practice had begun to appear: and two hundred years 
laler, in the middle of the third century B.C., under the great 
Buddhist emperor Asoka, whose in<;( riptions supply the first 

I Many pIOUS kmgs had established hospital. j o~hera appolUted medleal 
oflit.en at the ra.te of Olle doctor for ten Villages, whO!le duty It WM to look 
after tLf! siek. 

~ Seal, &rordI, u. 170 ; Lt/e, 1'. 112. For the earlllu~t.ory of Yilabhadra, 
Bul, llecwdI, n. 110; Watu-I'II, iI. lU9. 
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monumental evidence in Indian history, there were already 
reckoned eighteen sects. The primitive Buddhism of Gatama 
bad really consisted in Ii loystem of ethical culture which would 
enable the disciple to reach the goal of perfect wisdom and 
holiness, anu set him free from the necessity of rebirth. This 
famous Eightfold Path of moral progress, however, was quite 
compatible with various interpretations of the world and it.'! 
reality. Surrounded by eager disputants. the teaching of the 
Order began to reflect the influences of alien mode>- of thought. 
Tbe Pali Canon of the Scriptures itself hears witnell:- to oppo»ite 
movements of feeling, imagination, and reflection, which were 
destined to acquire more and more imporlance. They finally 
issued in different schools with their OWJl Sli.crcd books, and a 
scale of doctrine ranging all the way from ft. nihilistic p"ychology 
and all litheilltlc mterpretation of the univer.;c, at one end, to 
an ontological idealism at the other which affirmed that every 
pbenomenon throughout the infinite worlds was a mlUlife!>tation 
of ~lind.1 A profound theological cleavage had thus been 
introduced into the early dochine, leading to eontradlCtory 
conceptions of the Buddha's nature lind his relation to the 
disciple. These led in their turn to a complete tmnsformation 
of the believer's aim, and generated the two main divisions 
known respectivel.v as the H illa- Y(l1/U, the "low " or Little 
Vehicle, and the Afnha-Yana or Great Vchicle. l Both of the!IC 
modes were studied and taught at Nii.landii. It WII.» even pos­
sible for their adherents to sing the same hymnt- tn celebrate 
tbe perfections of the Buddha.s ~o exclusive orthodoxy 
im~ed the piety of either group, or threatened to drive their 
members out of the fellowship. Whlil, then, was the type of 
theism thu. generated, and by what process had it emerged 
out of the origiJal Dlw.m11UL? 

I Cp. the S'lirlu\gama Siilra, Beal, Caun/l, pp. 2&;, 303. Fii Hien, IiAuWli, 
UiL (tr. Legge, p. 83), mentions a Siitrn or tillS name, delivered by the 
Bu.ddha on the bill known all the Vulture's Peak, nOL lar from Rijagaha, 
t.he eapital of the kingdom of Magadha. Cpo Nalljio, Catalogue, No. 446, 
P. 107. 

, Cp. below, p. 93, Lect. II. 
• See I-Ching'! 8CCO\1Jlt of the hymns of Mitrieeta, which were taught to 

everyone becoming. monk aa BOOn all he could recite" the five and ten 
Commandment. (IUoord, p. 1~7). 
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II 
The thinkers of the Middle Ganges valley had very early 

formulated some of the great philosophica1 problems which 
wHI never cease to interest humall thought. As they contem~ 
plated the world of nature without them and the world of mind 
within they reached all imaginativl:' conception of the ultimate 
Unity wbirh absorbf'd the manifoldness at once of the universe 
and of man. The gods of popular theology were no longer ade­
quate. There were variou:. ways in which they might be treated. 
They could beamalgamal<.-d or identified in attribute and function 
with one another. They might be regarded M the delegates 
among whom the Supreme distri buted his powers. Or they might 
be conceived as multiform manifestations of the One who lay 
behind. All kiuds of hints, of iusight.." gleam" of speculation. 
penetrating philo~ophical intuilions. along with the crudest 
physiology /lnd psychology, run through the later Vedic hymns 
and the early literature founded upon them. The days of 

. systemati~ed thought. or&anised in the famous six DaTfOnal,1 

were yet to L"Olne. liut ill the interval between the discussions 
reported in the oldt.'St Upani"hads and the preaching of Gotama 
as it is portrayed ill the Pi li text:. a great development had ~akeD 
place. The main conceptions had beelll:l.lready rea(:hed by which 
the religious life of India has been moulded ever since. 

The presentation of the world has undergone an immense 
expansion, and new fcature~ have been ad(ied unknown to the 
VediC' literature. Falley could, indeed, conduct the soul on Ii 

pilgrimage thro<rgh various realms belonging to the ditrerept 
deities ; but no coheTt!nt. cosmography combined them into all 
ordered whole.2 The Buddhist scheme for the tint time in­
troduu;s the great central mountain Meru, 84,000 yojllll&8 in 
height, on whose south side lies t he favoured land of India 

I Literally "_illljl"," theoritofl, or Vlew8, tIle tenn applied to thtl 
recognised Ichools of a later !l8e. Ootama uses the word d#i. from the 
aame root., del!ignal ing under" different oonditiolUl right. or wrong .. ie._ or 
beliefs, true or false. 

I TbuB compare the Brahman heaven, "the third [rom hence," OM4HdogHG 
UponUlwi, viii. 5, 3 (SHE, i. P. 131), with the fuller Beriel! in K<Jw4itoh 
Up., i. 3 (ibid., p. 276), where the Brahman world is _ixt.h. above five Vedie 
deitiu. 
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(in the conti.ent of Jambudipa). On its four sides IIl"e the 
dwellings of the Four Great Kings. rulers of the four quarten 
of the world. I Upon the north is the Kuru.land, where the 
dweUef'l do not need to plough or sow, for the groWld produt:ee 
food spontaneously and the fruit-trees are always green.1 At 
the summit is the city of the Thirty-Three gods of the ancient 
Vedic reckoning under the sovereignty of lodra. better known 
85 Sakka (Sanskr. ((akra).' He holds the same place in later 
mythology, and the poets loved to describe the heavenly capital 
with its thousand gates, its jewelled walls and wondrous fruit­
trees, where the sun did not scorch, cold and weariness were 
unknown, and grief and de._pondency, anger and covetousness, 
could never enter.4 FaT, fur above this rose the heaven of the 
great Hrahmii. Its numerou'i tiers, and the series of deities who 
occupied them, culminated in four realms of immaterial beings, 
made only of mind, who shone ilS rad iance" and were fed on joy.6 
These are the peculiar product of pious Buddhist imagination, 
demanded by the requirement<:. of the moral order to provide 
for every grade of merit. But the figure of the Great Brahms 
which crowns the whole reveals him AI> the god of popular 
theology. In a frequently recurring formula he i. described as 
"the'supreme, the MigLty, the All-seeing. the Ruler, the Lord, 
the Maker, the Creator, Chief of all, appointing to each his 
place, the Anci-ent of Days, Father of all that are and are to be.'" 
Here is a figure of contemporary tbeism; to him alone belonged 

1 On the B&byloniall analogue, cpo J. f. C. III StOOia iH I/w H~. of 
Rt~, edd. Lyon and Moore (New York, IS12), 1'. 75 fr . 
• • At;initiya Suttanta, § 7, DtgJw. N,uya, XX~ll The IIIhablt.anta do 

"not cWm lI.IIy ~r'8'mal rightA or prlvate pruper~y ; they are am~ma aparig· 
galla. See tJl'e more elaborate description III the M«hdbhdrala, vi. ~4. 

a &ikJw dtvanam Indo, the Strong or Mtghty One. 
~ See belOlV, LecL III., p. 169. 
, For ,h. enumeh.tlOn, cpo Kevaddha Sutt&nta, In lJigha Nilr4yfJ., :ri. 

69-79 j Rhy. Ds.vidll, D~ i. Z8O. It is often repeated, e.g. D.,:u:xiii. 
3, I (vii). With the hell. beneath the earth a .ingle world W811 complete 
in iphericaJ form The ordinary uwverlle \11.8 conceivod 88 a !ly.tem of 
ten tl).oUIII.nd of 8Ilch worlds, .. Va.llt incre&ae upon previol1s notioll8 . 

• Brabmajlila Butta, ii. 6, Rbya DaVids, JJial.ogms, I. 31. The term 
"Iordtn iMar4 (8&nakr. ifvaro.), gains the recognilled l!leaning of " God," and 
ia 10 employed in the tranalation of the Bible into SallSkrit. In later da~ 
it it an flllpeciaJ title of ((Iva &II Mah~vt.ra .. U Great God." See below, p. 2105. 
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Self-Exi8tence or eternal being above tbi! crowd of lesser deities 
who, after periods of varying length of life, pasM:d on to some 
other scene, and had no claim to immortality. 

While the universe is thus conecived upon aD enormously 
extended scale, the analysis, of the human being has made 
advances which must have required generations of observation 
and reftection. Tbe early thinkers whose teachings are reflected. 
for example, in the" llriihmana of a Hundred Paths " and the 
older Upani~bads, had busied themselv~ with the conception 
of the soul or self, and its relation to the soul or self of the 
world. l Many penetrating glances flash out in question and 
answer between laymen and women on the one hand, and 
distinguished Brahman!> on the other, sometimes one and some­
times the other taking the lead. But the terminology is 
extraordinarily fluctuating, coufused., ullcertain, inexact. The 
same document may contain a bewildering medley of figures 
and speculations which cannot be reduced into psychological 
or metaphysical coherence. Thus in the long conversation of 
King Janllka with the Hrtibman Yiijtiavalkya the latter describes 
what happens at the apprOllf'b of death througlf sickness or old 
age. The PUT1tsha (~piritP separates himself from his body 
like s mango or pipphala-fruit from tbe stalk, and the PriiOO8 
all gather round the departing Atman (soul or self) like the 
court functionaries round a departing king. d \Vhat, then, are 
'he Pranas ? The word has the (.'Ommon meaning of" breath," 
aUld could thus be applied to the essential element of huma.n 
life, and extended evell to the ultimate energy of the world, so 
that a Vedic poet could sing ,. Homage to Prins, in whoSe 
control is this All, who hath been Lord of all,. in whom all 
staud", firm."t But while the breath might be inhaled or 

I ~, for difi"ertnt poilltll of view, Prof. Rhya Dal'lds, "The Thebry 
of saul in the Upanillha.ds.," In JRAS. UJ:l. (1899), p. 71 ; DeIU8ll11. flw 
Philotophy of Ihe l.IpanUham, tr. Geden (1906), p. 256 fr. ; Mrs Rby" Davide, 
BvddAid. P,yclwlcgy (1914), p. fJ7 if. 

lOne of the terma e~ployed for the principle oi petlOnahty ; Htert.lly 
"man." See below, p. 44 . 

• BMada~yaka UpanUhad, IV. 3, 36, EiRE, xv. p. 173. 
t ..d.!.r.ams Vida, V. xL 4, tr. Whitney.LanuWl (100G). Cpo Yljiiavalkya'a 

reply t.o the queation& of ~na11a, fatap. Brt:iAm., :1:1. 6, 3, JO-I1, ME, 
xlh'. p. 117, and the later ft'rm of the etory in BriMd. Ur., iii. 9, ttl. 
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exhaled, and might be even viewed as triple or fourfold,t the 
word .... 8.'! extended to eover the sen~eR. The quarrelling Pnmas, 
each desirou!- of ,upremsc,Y. repai r to Brahmltn for a dedsion. 
He awards the palm to that olle whose departure injurel\ the 
body most. So they sueces-;i\'ely, go forth and return after a 
year's absence, speech, eye, car, mind, seed, hut on re.entry 
timl the body, though inconveniena.u, !'otill alive. At 1&1 it is 
the tum of the vital breath (priina) which tcar.~ up the other 
priintu as It nne horse frOID the land of the Indu/> might tear up 
the peW' which tethered him.2 H el'c the l:l.Ctivitie.~ of thought 
and ulteram:e are included with the organs of sight and hearing 
under the common head of "breath:.." EIsewhf>fC Jii.ratkii.rava 
Artabh6.ga set.'i fortb the common \ iew of the dil>pt'rsiotl of the 
hum,Ul elements at (leath, !.pccch mto the IjH!, bre1l.th into the 
air, the eye into tne sun, the mind ;I,to the moon. the body into 
the earth, the self into the ether. Hut Yiijiiavalkya, in con­
tradiction of the doctrill~ tnat the priinu8 depl:l.rt, affirms that 
they do not leave the frallle. but are gathered up within it.3 

And (to !Sum up these ilIu:-tratiolls) ht: tell;, King .Janaka that 
the ,;elf colI;,i~ts of .. consciousness (vij fulna), mind, prii7la, eye, 
ear, earth, water, wind, etill'r, light and no light, dc;,ire 8.ud no 
desire, wrath and no wrath, righteousne~ and no righteousn~, 
and all thin~." 4 

TIS pass from the;e rnndom imaginative combinations to the 
Mful analyses of the Buddhi&t tefU, i:. like the tran~ition frOID 
the poetry of the fpre~t. with its "un"hine and gloom and. iho 
AOUDd or the wind among the trees, to the orderly arrangement 

I lJriAad. Up., lb. 1, JO; iii . .t., 1 
, Hri/wd. Up., Vl. 1,7- 14 ; tp. (,'hJuJ.,ulog. Up., v. I, 5-Ui. III 8.lIothentdry 

of a di$pute belween the YOllnger Deva.. and lhe elder AlIUTII>I, the ~Upef· 
human powen nf good and eVIl, the Deva.!! invoke auc~ivllly ~h, 
pnItI.a (here ldentiMd with smell), eye, ear, !lund, and the prdna ill the 
lDOU~h (tl«myt\-]1l"d!Ul), Brihad. Up., i. 3,1_7 ; mukk!la-prri~a, 0Ma1«icg. Up, 
i . 2, 1-7. 

a Bnhad. Up.,ui 2, 11- 13. He hM just analysed human II.ct\V1ty into 
eight vrtUuu. "lIe.izerl!" or "3J'prehMders," and eig'h~ tUtgral!.m, objecta thu~ 
apprehended. The eight ~ah.u a.f(I pnfna, IlpeeCh, tongue, eyll., ear, mind, 

"'ana, akin; and ' the correspunding alig,.aIwu, 8Iuel1, name, Lute, form, 
8IMIDd, deaire, work (Of a<:Yon, .b1nna.), IWdo touch. 

4 BriAad. Up., i •. 4, ~, 
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of the professor's lecture-room. Here ilj an attempt to express 
the facts of con!!Ciolls experience in the , fields of senile IUld 
thought. The IllnguBgt' is, naturally. not entirely new. Some 
of the old terms reappear.l Others are occasiollally employed 
in new meanings. 2 The distinction between sensation (vedanti) 
and perception (.,anna) is clearly markel. The confusion of the 
pm:ru:u has vanished. The incongruous enumerations of the 
mental and the material, of inward states and outward objects, 
Ilrc replaced by careful c1assifications:l And the conspectus of 
wrong theories of the Self which oc-cupies the l>econd chapter of 
the discourse of~' the PCI'fect Net,"" implies Ii range of specula­
tion far exreeding that of the debates in the Upanishads, and 
requires a corre<!ponding Jap!«! of time for its extension. 

But the most significant advance to which the early Buddhist 
texts bear witness lies in the clevt>lopment of the idea of trans· 
migration und('r thf' law of Action or the Deed, f&mi.liady 
known Il.S Karma. This great doctrine, which h8.S ever since 
ruled the thought of India, and has exerciSt>d w profound an 
iuftuence even over Chilla and Japan, first (,,01llCl:> dimly into 
view in the later Vedic literature. That it ('annat be tr~ in 
the ancient hymlll; is now generally conceded.5 Its speculative 
origins begin to appear in the apprehension that the life of the 
departed ill the worlds of blis~ may, after all, not be enduring. 
The ritual of sacrifice was designed to secure for the believer 
admission to the sphere of the deity whom he served, Agui, 
Varuna, Illdra, Prajiipati, c,'en Brahmii. each iII his own rea.hD. 
"A man," it was said. " is bom into the world t~nt he hu~ 

I Thut InuJ4M, -i,ldri!la, tnafUU, vijihlll4. , 
. ' Cpo lali>"id in lkih.d. Up., Ii. 4, 12- 13; IV. !'I, 13, ~dth 'til Buddhilrt. 

UIIe. Veda .. d dfM not occur. . 
• ~. the doctrine of the ~i1: tf!llllatHU, internal and "t!xternal; on. the 

oue hand the organs of sight, hearing, " melJ, taste, toueh, and 1Ik"I1WII (tho" 
"common &eIl!Ory" where sensations are couverted into perceptiolla), and 
objccu, or forma (l eoloul'l, M.n Rhys Davida), sound", scents, taste., tangibles, 
and dharMllal (mantal I!t&teI): Rhys Davids, Di4kgua of tJu /hMidJia, ii. 
336. The enumerat.jou f~uently reeuH, e.g. Dfgha Nikdya, iii. pp. lot, 243, 
sao; and in the long lleetion "Saliiyatana" in Sal]loyutt4 NIJ:4ya, IV. I fE 

, Brah~ Butta, in Dtal..oguu. i. 30. 
i Cp. A. Berriedale K~ith, raitttn!ll1 SIlMUd (Oarobrldge, 14. .... 1914), 

YOl. i. f. Qc.u.:vili f. . 
, " 
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made, " I and in the mystical interpretation of the act~ of 
sacrifiCe it was supposed that a new body was p~ \0 fit 
him for ascension to the world above,1 There he dwdt in 
blessed fellowship with the g1orious object of his devotion; he 
shared the radiant scene of his existence ; be was united even 
with his very Self.3 Sitch was the pri vilege of rebirth, ~n ~h. 
But the suspicion could not be kept out- Might not reolrth 
after all invoh'e redeath ? Imagination had stri ven in one of 
the most famous hymn~ to picture a far-off' condition when 
there was neither being nor no-being, neither death nor death­
leslmess.4 The great contrast between the morlal and tile 
immortal was unknown. What brought DeAth into the world, 
and when he had appeared what were the limi ts of his power? 
There were various answers to such questions, and the course 
of natnre sUPJ'ij~ its own alllliogif's. Night and morning were 
(or ever sUC<:essively reborn; 5 to the discerning mind existenee 
presented itself as a continuous process : but each new begi nning 
implied also another end. There might, indeed. be a l>CeIle 
be)IQnd Death's reach, and to attain it was the purport of a 
special rite.& Such wali the effi cacy of Mocrifice t hat it would 
enable the worshipper to conquer recurring Death,7 and even 
the proper reading of the Veda would lift him into union with 
Drab-mi's own Self. 8 

RedeatiJ would in its turn involve rebirth, and the recluses 
of the forest had already pictured the soul whose term in tht' 
spheres of sun and moon had come to an end. a~ descending to 
[I8rlb once morl in the rain, a.nd there, through inoorppration 
in herb and grain, passing into new forms of animal or man.1J 
What WAS ,it t~at regulated this s~~siqv.? Some.cause there 
must be .~ its innumerable' variet ies. They could not be 

• • • 
I Kril4", loka~~ 'Mijayut~ in the qaf~p . Briihm., VI . ~, 2, 2.7.' 
I B e waa ~hue complew In all 1tiH .limbs, lurning«, Wi t h II whole hody, 
~IlU; ep. CbMp. Brahm., 1.1 1,8,6; 1ii. 8, a. 3 1. 

* &iyujy~~, aUmata. Cpo fatap. BrfJAm., II. 6, 4,8 ; I i. 6, 2, 2-3., 
I Rtg y~, :.:. 129 j ' at. emU, mrity"o amr i la. 
• PunarlrAa, cp. R. Y., i . 628, 123~. · EP. BraAm., ii. 3,3,7-9. 
7, p. Br4MA.. , X. I, ... 1\ ;.. I . i, 6, 19; :t, 1, ( ; :':1. 4, 3,1!G. 
• .• ::a:i.6, 6,9,~. 
'ClJufrulog. UpoMtMd, v. 10, 6-7. 
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pel'JlPanently ascribed to chance. Outside the oereIponiaI 
prao~ke lay ihe whole field of the moral life, and it£; collectite 
exprasion in the social order. There was a mysterious reser· 
voir of powers to which each thought, each word, each act 
contributed. .. The Deed," said !pc ea$' lawgivers, "does not 
perish;"I At every moment every conSClOU<' being stm involved 
in liability to death was laying up secret forces of good or 
evil which time would ne~er fail to bring into operation. 
Their acti"vity might be pOstpoj«l for tholL'>ands of years, but 
it could never be ~('aped. At first the new doctrine was only 
whispered in "e<'ret. \VIlen Jiiratkiimva Arlabhaga. inquired 
of Yiijiiavalkya what became of a df'ad man wben his constit­
uent elements were disper&ed,l the Brahmau replied, "Take tny 
hand, my friend; we two alone shall know of this. Let tbis 
question of aun- not be discubSed in public." So they went out 
for private talk, and the teacher unfolded the profo~11t:i princ~le 
of the results of action; what is permllnent i" Kanna; a man 
becomes good by good Karma, evil by evil Karma. To apply 
this conception in all dlrecbions mlft have been tbe taslt. of 
centuries .• It provided the form in which every problem of 
buman destiny wa'i set and answered. Tht· whole sdne qf 
existence was 'lhapoo to match it, and the universe W&1> &lTanged 
on a scale suited to its demands. .. 

This immen!>e transformation has already taken place when 
Gotama begins to tea.<-h. Tbe principle of ",fruit "has genE'r~ 
ated a complete vocabulary for i\:3 expression, And previous 
thinkers have elaborated an iptricate ~ystem of rewards and... 
punishments appropriate .for different kinds of conduct in the 
four great c¥tes, for.the secular life of the householder, for thl! 

.religious life of the as&tic and tbe devotee. Nor .... thil'l all. 
The, spectacle Gf an incessant round of births in vanops forms 
of beiog from hell to heaven bad filled some minds with an 
intolerable sense of pain ... Was there. no escape from the 
JPfC8tiness of tbis unending succession,?, The question begot 

\ Gaut4ma., 1:11. 6, SBE, 11 271. The pllnClpie fOrnllllated by tbe 
.. Brihman& of a Hundred Paths" (m the ~phere of sacn6ee, am., p. 13) 
.;.. ct.pahl. of much Wider p.ppbcatlon, ".l man i~ born Into the world 
!.hit he baa made." 

, See ~nk,'" 12,. 
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many answers, and divers means of deliverance were 1I11gge.ted 
alORg alternative paths of knowledge, of emotional concentratio~ 
and rnysteriow. trance. l When a new preacher appeared be 
had at hand a vast body of doctrine and experience from which 
to start. A common interpretation of the vicis'iitudes of life 
was already widely receh·oo. What men wanted to know W&II 

the best mode of emancipation from the necessity of continual 
rebirth. 

The doctrine was not, iniepd, dniversally adopted without 
protest. It might be neglected and ignored, but it became 
important enough to evoke active denial. In Got&ma's day it 
was challenged by various teachers, whose views attracted 
groups of followers as they travelled through the eountry for 
exposition and debate. Such wa.~ PuruM Kassapa, who is 
represenW IU rejecting aU distinctions of merit or of guilt. no 
charities ca' Acrifices wou14 be followed by rewards: no robbery, 
falsehood, or murder, would entail punishmenl The theory 
bore the name of akiriya or "no-action," and was attributed, 
curiously enough, to Gotama himself b.y the Jain leader 
Nitaputta.2 Makkhali Jf the Cow·pen repudiated the notion 
that there was any cause for depravity or purity of character in 
human action or effort. All animated existence upon earth 
fell into classes each of which possessed a distinctive nature. 
This intrinsic constitution determined their sc\'eral modes, and 
DO furtheroreason,pmld be assigned for it. In the absence of 
any moral grounds the law of the Deed did not operate. This 
type of explanation was designated ahdu, "no-cause." A third 
te6eher, Ajita of the garment -:'f hair-no prophet of coming 
doom like the austere Baptist-connncd himself to plump 
denial of •• ny issue from good or. evil deeds. There i~ no 
.. fruit," there is no " world to come." \Vhen the biq has been 
carried to the burning ground. all ends in ashes. Th. fool and 
the wise are alike ~ut off. It was a doctrine of sceptical 
materialism. known by tbe simple f~rmula 'n'atthi, "t~ is not." 

I Cp. Mrs Rhys Davids on .. Mo~" in Hastings' ERE. The InCUlllion 
it.lelf was dealgnated _'1I-va. 

• See 'he mode in which the Bnddha dMla with th~ clla. in the 
V'JDIoJ. Pi~ MoM.V~· vi. 31,2,6, 6; '&BE"xvii. 109. '"For~: 
...... in ~ Jain boob, cp. BEE. xlv. 83, 31.,386. 
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The adherents of this view are to be found all through tSucceeding 
~turies under the Sanskrit name of Nd6tik(lJl.l But roany 
generations must have elapsed before the Karma theory could 
bave been established over a sufficiently wide area, or have 
gained adequate bold upon the common thought, to arouse 
liuch opposition. 

Most significant of all, perhaps, '!I'lL" the combination of this 
great conception witb a new view of the constitu tion of the 
universe. It became the visible !!CeDe of the operation of the 
Moral Order; and its forces were the instruments by which 
the indissoluble sequence of reccmpt:nse and retrib.tion Ifar 
good or evil was continuously maintained. But fU, all existence 
beneath the SOvereil-(ll sway of the Great Brahmii, and thO!lc li'ho 
had attained fellow ... hip with him, lay under the doom of im· 
permanence, the world itself must in time succumb to the fowes 
of dissolution. The mighty sphere .with its myriad fellows in 
the tell-thousand world-system had once been unrolled from 
a vast abyss of gloom. It was destined to be again rolled up 
with aU its unexhausted potepcies of unfulfilled Kaf"rM, ready 
in due course to produce anew the peNons &rid the conditions 
needful for their discharge. The history of the world was thUi 
a mighty rhythm of evolution And involution without beginning 
or end. With the establishment of MOllnt M~ru as its central 
support came also, it would seem, the notion of (:osmic periods 
terminable by fire or water. They correspond in the later 
theology to tbp siumberillg and waking of Brahmil Already 
in the Buddhist texts the dreadful conflagration ill described 
in detaiP MOUDt M..-:,ru with its gigantic mass, eighty-four 
thousand leagues benE¥Ltb the oceau -aud eighty-four thousand 
more above it, must pa~s aw!y. A time will (:ome .... hen it will 
rain no more, and all vegetation will wither away. A j;econd 
and a third sun up to seven will succesaivcly appear, drying up 

, ' From na aati. See the famous recital by Ajitasattu, I!\ng of )I~ba. 
of tilt vieW!! IJl aix contelllporliory phllOM.lphere, &imaiina-Phala S~. 
§ 17 fr.; D~ qf 1M Buddha, i. 69-73, with the nota,. of Prof. Rh,. 
D, .. ridA. Tbe th!'fle doetrines are 8Ummarised as ~ya~ ~v.ecIda. 
~ "-"th"'1:Cda, III &1.~lct NiJriiya. iii. p. 73, and "7IguUClT'\l N .. ii 
P. :n. Hakilbah's follaw6" were bOWD e& Aj'iVllIwI. 

1 At\guUa1"ll Nd:aya. iv. p Ito 
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rivera, lakes. and ocean; till at length the whole fabric of the 
worJ.j up to the Brahmi heavens will burst forth in flames, Anq 
the entire universe will be consumed.1 

III 
In & scene thus conceived, amid the dash of speculations, 

theories, affirmations, and denials. Gotama launched his bold 
endeavour to win men from selfishness by per.!.uading them 
that they bad no Selves. The Indian mind had been concen­
trated on its own interior processes, it bad little interest in the 
external .. orld. The path of Greek science was already opened 
by Thales. but no traveller from the Ganges valley had begun 
to gather observations on which to found the demonstrations 
of geometry, or watch the heaven" so a'l to predict eclipses. 
Got&ma's picture of the evolution of the heavens and the earth 
from chaos at the beginniug of a new cosmic period is childish 
and confused compared with the attempt to conceive the stately 
march of creation in the first chapter of Genesis.~ Those who 
only sought to escape from Natpre could not be expected to 
love her.3 Over all her beauty brooded tbe shadow of pain ~ 
life began and ended with suffering. fopular Brahmanism 
might promise happiness in the next world to those who trod 
the appointed round of ritual and sacrifice. performed the 
householder's duties, and paid their debts to the fathers and 
'the gods. But philosophy found no s~isfaction in .. ucb 
pleuures. The trail of cupidity layover them a11. The true 
teaehing must aim at lifting men out of the ever..flowing 
stream of birtb, death, and rebirth, and cutting off the roots of 
the craving for ]ife. Who would ",h,h t4l be for ever entangled 
in existence when he realised tte impurities of the body,· 

I On the probable dellV&tlOn of thiS esch&tolOgl(l doctrine from Babylonia, 
cp. J. E. C. in Stuaw, in thl'Hi.P.ory of lkligtom, p. 79. 

, See the Aggaiiiia Suttanta, Digha. Nikiiya, uviJ 
• There is, or couree, &llother aide to iuch a at&teme'ft. In spite o{the 

danger of being earried off by 8. tlgl!f, the reduaea in tbe forest could 4ing 
of ita pleuurp (see the P161m, if til. Brethren, tr. lry MJ;8 libya Davids). 
Indian imagIDabon wu tspedaily susceptible to the beauty of moonlight • 

• ~ the Vijay& Butta, in StUta Nipala, 11., SHE, 1:. p. 31. On the 
~tions for the prodlletlon of diagult, ",~ka~M~ ep. Spence 
Bard" B..um Monac.h.Wm. (laro), p.247. 
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or confessed tha.t the tea.rs shed in traversing the &ge~long 
road of tra.nsmigration exceeded the waters of the i'our 
Great Oceans? I 

The sources of suffering lay in two spheres. without and 
within. Man dwelt in a scene of incessant change. His person 
was subjected to birth and decay, to old age and death. He 
must constantly bear the presence of conditions and objects 
which he did not like: he must su bmit to the deprivation of 
those for which he longed. H e W8JI exp~d to all .. the slings 
and arrows of outrageous fortune"; he was incessantly tormented 
with the burn ing pangs of unfulfilleu desire. Like the Hebrew 
Preachcl', Gamma saw" Vanity of' Vanities'" inscribed over the 
entl'Y into every field of existence. But he would hase scorned 
to draw the r'reachpr'iI conclusion, "There is nothing better for 
a man than that he should eat Rod drink."! He open:. his 
career as Teacher with the annollncement that he has discovered 
a Middle Path between two extremes; the life of sensual pleasure, 
low, vulgar, and unprofi table; and the life of self-mortification, 
equa.lIy ignoble and profitless,a And he dost'S -his ministry 
with the solemn warning to his disciples, .. Behold now, I exhort 
you, ' all that is compound is liable to decay, with diligence 
do ye attain."4 The Hriihmans had elaborated a Icheme of 
discipline for the religious student or Brahmachiirill, and the 
teachers outside their l'f:U1ks had their own methods for realising 
their different aimiO. Gotama, abo, dev ised a special type or 
devout vractice, a brahmacha·riya or holy life: and he invited 
the five mendieanb. whom he first addressed to join him in ~s 
life, in order to make a complete end of suffering.5 

Surrounded by variGU.\i tht;ories in the Brahmanical schools 
and the separatist dO(,-trincs of the Wanderers, Gotama formu­
lated his own collceptions with the aid of the current vocabulary. 
The brief .\ipmmaries of heretical "iews presented in the 

1 Cpo So,'1'1/1I.1ta. KiMya, iii. 179. 
Kcda. ii 24 . .. 

! Sermon to the fi ve Mendicanl.8, Maliu.agga, i. 6, 17, iu Vinaya T&te, 
SBE, xiii. 94. 

4 Tht: object to be attained is not apeeified: it is, of OOutae, the aup~ 
Buddhiat holineas which Would brillg deliverance from rebirth: "ft. 
INdoguu, ii. 173. " 

• ~mmi dulkhuea antaJurlyAya," MaltdtHlfl!PI, 1. 6. 32., SBE, xiii. ii. 
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Scriptures were no doubt made intelligible in oral exposition, 
but in their condensed form their differences necessarily remain 
obscure. They might, however, be di"ided into two main 
groUps.l There were those who affirmed the real existence of 
a Self both in this world and ill the world to come. This was 
the beresy of the Eternalists, who had their own varying notiol18 
as to its constitution, malerial or immaterial, conscious or 
unconscious, finite or infinit('. In :r.l/lrk antagonism to this 
principle of perpetual being was the heresy of the Annihila­
tionists, who indt:ed affirmed the real existenl.'e of a Self in this 
world. but denied it for tile world to come. ~ If the Self perished 
with the body. there was of course no ,. fruit "" of good or edl 
in &.Bother life. The Moral Order of the world was lOhatterf':d. 
The Law of the Dl.'ed lost its field of operation. The issues of 
action were cut off' by death. Against this sweeping ~jection 
of what he regarded as the fundamental prindple of the universe, 
Gotama threw the whole weight of his authority. With all 
etbical passion strong enough to bear the burden of the repudia­
tion of a pel"lTlanent personality, he upht!ld the c{I!l(:eption of 
an endless succession of rebirths, of recolIlptmse Bnd retribution, 
of heaven and hell. But at the same time he proclaimed that 
individuality was an illusion, the craving for plea~ure .-as vain, 
and the only worthy aim of life wa.., to get rid of it by the 
suppression of the ignoble thirst for colltinllOus transit ill search 
of happiness. Gotama sought, therefore, to CUI'e men of selfish­
ness by CQuvincing them that they had no Selves. But that 
ill"olved tIle necessity of explaining how a mall could subsi8t at 
all without one. And it was faced hy the further difficulty that 
if there was no Self to pass from world to world, there.as no 
pel'llOll in whom the" fruit " of tbe past could ripen, and the 
principle of K.a.rma was an"ulled. How were these apparent 
contradictions to be overcome ? There are st"¥lge hints of 
opposite answers in the early texts, which show that the 
di&ciples who compiled them found their lIaster's doctrin«:t 
sometimes too difficult; d instinctively admitted language-out 
of~ new metaphysical developments might proceed . 

. l'fIl explanation, then, did Gotama offer to the question, 

I Puggal4-Pa/ifi,(Uji (iII the Abhidhamma Pi~b), PTs, p. 38-
Cp. ~ BrahID.jila Sutt.. IMlogvu, i. 63. 
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.. What makes an ordinary human being? ~ The natural dualist 
sums him up all "body and soul ..... and the Brabm&niClli teachers 
had already on thi!i ancient basis worked oula rough psychology, 
and laid down the lines of a metaphysical uDity between the 
self of our l.:ommon cXJ>Prience and the universal Self. From 
such transcendental topics Golama turned resolutely away. 
Such speculations only encouragerl the dii'iputatious temper, and 
no great moralist has left more impressive w4rninffoi against the 
peril", of the over-confident mntrovCl'sinlist. His own doctrine 
is repeak-d over and over again in curl summaries which could 
he pre~erved in memory. and tradition assigned its first state· 
ment to the scene in the deer-park at Bellares, when tbe 
def'Jaratioll of the Four Soble Truths to the fin' mendicants 
had !x-eD rapturously welcomed hy the deVQS from earth to the 
topmost hf'avens as the foundation of the supreme Kingdom of 
Truth. 1 In one after another the mystcnous insight known as 
the" Pur(' and Spotless Eye of the Truth"" arose within them, 
the principlC' of 11o-perOlanen('c, the law of incessant flux. the 
di:wernment that whatC\'cr ha~ a beginning must also ha~e an 
end. This cOIwil-tion is not dependent 011 the authority of the 
Buddhn; it is 110 aet of faith in his w!sdom, still less in his 
OmmS{:len('c. it is an immooiate vision, an apprehension of an 
ultimate liu:t, a direct per<:eptioll of lID intrinsic reality. It 
thus constitutes the foundation of the higher life, the initiatiou, 
into the pathway which will lead to deliverance.~ 

, MaJuIVfI1}Yf', i. 6, 30, ill Viuaya T~lt.s, S111<:. , xiii. 97. 
~ See the .Maiki1" '9'Ja, i. 6, 2\:1 if. Ti,t Pii.li "iii'll.$(' dIUlIII'nO(l-dltJLkJw,I./t 

udapddi ne,cribea tlle ria.e within the mintl of a Hew .... ay of looking on !.he 
world, ilnd is constantly figu red all the appearance of light ill I.he mid .. of 
darknellS. Many instance.:! oecur in the records uf cunYereiuli, e.g. 
DialogUtt, i. 13::', Hi7, 263, 27 1, 296, 319. The term I,. 1I0011etilUea applied 
even to the dVil'lIen in the upper ~rld8; in t.he Sakb·Paiiu SIntaltt.&, 
DiaWgtuB, ii. a20, the Dha11lm'(HlwAkh:/I. ari8ell in Sakb lin;] 80,000 dt!vaL 
Cv. tim dello:ripLiou of Klltarlanta liS "i!#w--dhu1II11Wl, patla-dAamma, tlidilG­
dhamma., pariyog.jV~a.rlhaf»ma, in lIigi!a Nih/yr., i. }I. 148, lJi.akJg-. i 1M. 
AnQther fonn of vision wa,; knuwn ~ the ~.dl4kkh"', the" htaveuly eye," 
which enahled the pot!IIe9llOr W see tbl! transit of beings from ~ . • tate 
of ui1lt.eIJee to IIllothtr, ~.rJ . .xmw.u,la-phala ,'w.tl4, ~ 96, lMloguu, l...,or to 
behold the Buddha eeat.ed cl'OIIB-legged in the Br41llui worId aOO,,·e ~n,hmi 
bimself, &1!Jyt'Ua Ni1«tya, i . p. l44 (lJook 0/ the Kinrb-fd SayNtg., i. JSi). 
There WAIl allO in ilri!lil~i!~ or "noble c'1e," wbieh enabled th8 Mia~ 
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The rise of the" Eye of the Truth" prepared the disciple to 
realise the constituents of his own person. (1) He had a bodily 
form (rupa). (2) He experienced senStltions (vedana).l (3) He 
converted these into perceptions (.Janna) of sight, hearing. smell, 
taste, touch, through which he came into contact with the ex~ 
lemal world. (4) To these was added the complex group known 
88 8a;lkhiiTlu, a term of very wide application to all compounds.2 

It implies a process of preparing or constructing, and then 
denotes what is so prepared. Later elaborations sought to 
define their number; earlier formulre a..~sembled them under 
three beads. In the first place. they affected the body (kaya), 
and constituted the sum of the condition.~ of corporeal existence 
on earth, in bell, or in heAven: serondly, they CQv('red the 
whole field of s~h (vachi): l;I.ud, thirdly, they bore a similar 
relation to tbought (ci,itta). They did not include the physical 
organs themselves, they were the mental and moral antecedents 
(or, as .Mrs Rhys Davids has happily termed them, the 
"coefficients ") which brought about bilth in a particular 
I:Ipbere. They were the tendencie~ arh.ing out of the past to 
right or wrong activities of utterance or mind. In thi~ aspect 
they were very nearly identical with Karma. Only two entitie!! 
lay outside their range, space (okiila) and Nirviina. l5) Lastly, 
in curious vagueness abo"e the experien{"es of sensation and 
.perception aDd the whole multiform collection of determining 
influences, rose consciousness (viiiiUi~), including, it would 
seem, the whole sum of mental activities, from the most 
concrete elements of sight or touch to the most ab<.tract 
prQCeS.'lCS of reason or meditation. But lIeither the external 
world nor the realm of consciousness existed in itself. They 

to 8e4, Nir1'tll.la, Majjh.ima Niklya. i. 510; cpo }J"l ii iW<hakk.hll, Sa7/tyuttll 
N~. 292, v. 467. 'The termin$logy appears to be new; it does not 
OIl~l1·"iI!*he older Upaniehadll. Col. Jaoob's r:O"nOO!'dance giVeIl but one 
irutance, Ha,,,ua, 2. 

I To the Ulual five Willi added Lhe fMlllJB (philologica11y though not 
JlI)'chologically equated with till Latin mom.), which org&niJred the l~tIjIJ 
into t.heir oorretlponding perceptiom, intermediary between IMlDaatioD and 
thought . 

• Cp. Mra Rhys David., BuddAUll'sydwlot'/y, p. flO, quoting Buddhaehoea, "Wh,. bhikkhua. do ye .y .ankhdra', 1 BeaUle tbeY.fOmpoee what i. 
compo1Uld(~,,).~ 
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constituted. relation which was for ever liable from either . ide 
to inceM&nt change. All objects might be included under the 
head of ri1pa or "form"; all modes of thought and feeling were 
summed up in the word nama, .. name." And the relentless 
conclusion was that if consciousness ceased I . , name and form" 
would disappear together. 

These five groups went by the name of the KJl(UlrJJw", or 
.. supports ..... 2 Concerning each of' them Gotama asked in turn 
if it could be identified with the attan or Self, anrl in each c&se 

the equation is denied. H e had thus accounted for the whole 
product of a gh'en person by the union of the five Suppom. 
without any connecting or ruling Self. No permanent im· 
perishable Soul was needed. The Supports came together in 
temporary combination, and a man-child was hom. In his old 
age they separated and fell away, their junction was dissolved, 
and the man died. Of this doctrine obe of the most famous 
illustrations occurs in a post-canonical work entitled the Quu­
t1om, of JJfilinda.3 This striking book, preserved in Pii.1i by the 
Buddbists of Ceylon , Siam, aDd Burma, professes to record a 
series of dialogues between the Greco-Bactrian king Menander 
(probably I'eigning 140-1 ] 5 D.C.) and a Buddhist sage nam~ 
Nagasena. The king courteou!'ly intl'Oduces htmself,-and inquires 
his name.4 .. I am known as Niigasena," he replies: but he warns 
the royal inquirer against supposing that such personal namel 
covered any permanent individuality (pttggala). " Then wbo," 
retorts the astonished monarch, .. gives to you members of the 
Order your robes and food and lodging and necessaries for the 
sick f Who is it who follows righteousness or sins?" The 
puzzled sovereign sees the whole " fruit " of Karma ,,·anish. He 

I Viiiiiii~ru&a .tirod1wn4; eee the eonclU.'lion of the Kevaddha Suttanta, 
Dksloguu, i. 284, " when intellectlOn-.;eal'e8." . 

t Sanskrit tkandhtJ3. Neither this term nor the MI,nk/ki"". ~H; in 
the Upanishads. Another te rm, f.l.padhi, "3uhtrate," has A.lLuoet the fIaIlle 
meaning. Cp. tabba~(nkh4ra.&al;who r.t.bbapadhi'pafmialago, in M~, 
i. 6, 2, Vinaya Texts, SBE, xiii. as; S""yuUa Nik4l1a, i. p. 136. In 
dflguUam N., i. p. 49, Wande~1'8 are said to adopt the home.leu lile to rid 
lhemsel'VN of the vpodhw. 

R MilindA.PfblM. ed. TTenckner (1880); tr. Rhyl'l Davida, SBZ, xuv., 
xxui.. 

t SBE, XJ:svAIkJ if. 

1\ 11II III1 
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proceech to enumerate one after another of the Five Supports, 
and uu whether each in tum is Niiga.seDL The answer of 
course is always in the negative, and to suit the Buddhist 
dialectic Nligasena is made to reject the suggestion that the 
whole Fil'e together constitute the learned Elder. The indig­
nant king fecls that he is being pll:lyed with," Nagasena is a 
mere empty sound, who theu is the Niigasena that we see before 
us? .... and roundly charges the famous teacher with falsehood. 
It is then Niigaseua's turn to ask questions, &lld he challenges 
Milinda to explain what ,,-as the carriage in which he had 
driven to the hermitage where N~<>aSCna was staying; wus it the 
pole, the e.xle, the fmmework, the yoke, or the spokes of the 
wheels., or all the parts to},rether thllt was the chariot? anrl the 
royal inquirer in eat'h C!ll'if> 1l11Swer.;" No." "Then chariot is a 
mere empty liOund. and you, too. speak untruth." The king 
gently replies that it was on /\Ceount of its having all those 
items that it CAmp under the generally understood term 
"chariot." "Just so," says the Sage, quoting a Scripture verse 
from & dialo/':,'Ue between a holy "ister, Vajirii.., and the Prince of 
Evil, Mira: 

.. For just as, when the parts are rightly set, 
The word'" chariot' [ariseth in our minds), 
So doth our usage covenant to say 
'A being ' when the Five Supports are there." I 

It followed, of course. from this analysis that human experi. 
ence could only be interpreted as a succession of states of con­
sciousness, without any permanent" subject f'I in which they 
inbererl.3 Golama a.c-cordingly described thought (chitta). mind 
(manaa). and consciomne!'is (L'iiiiia!l4) as rising up by night and 
day as one thing and perishing as anotber.3 To this position 
the Sinhalese tradition remained constant. No writer has 
fa.ced it with more boldnes,s than Buddhaghosa. in his P~k 

. Purify: 

NikilJA i. P. las; tr. MI"II Rh~ Davids. Book oj tAt KW1rtd 
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•d.~o!:::.;~~:,: of the Huma" Muul, by Jamea Mill (1829); and J. S­
of Ha1l\,Ut{)f$', Ph.llorop4" (1865). 

• Cp. Sa!pptta Nikaya, ii. p. 96, and Warren'. BuddJi,w m TrOIl~ 
(1896), P. 151. 
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.. Strictly speaking, the tife of A living being is e1:ceedingly brief, 
lasting only while a thought lasts. Just as a c:hariot-wheel in 
rolling rolls only Ilt olle point of the tire, and in resting rests only 
Ilt one point ; in exactly the same way the lite of a living being 
luts only for one thought. As 50011 .is that thought has ceased, 
the being is SIlid to have cellScd. A~ it has been said: 

'The lx-ing of Ii past moment of thought hill! lived, but does 
lIot live, Ilur will it livc. 

'The being of a (uturf' Inoment of thought will live, but has 
not lived, 1I0r d oes it li ve. 

'The being of the prcst"nt momen t of thought does live, but 
has not lived, nor will it live.' " I 

The Heraclitean doctrine of flux, '1I"GVTa tx;, applied to con~ 
sciousness, can go no further. 

Bul though the doctrine of No-Self thus lay at the heart of 
Gotam&'s tca('hing, the disciple wa~ as strenuously forbiddp..D to 
dwell on the vic\'\' " I haH' not Ii Self " as upon its contrary" I 
ha"e Il Self."'~ He wouM only involve him~clf the more deeply 
in thc junglt' of d(>lu~ion. A t Ii higher IItab~ of inward culture 
he might, indeed, littain to the w IaUa-safi1iii,3 the perception of 
No-Selt~ followit,g Oil that of ani("("/Ia, the perception of Imper­
manence.4 That WM , arrer a ll, e!>."t'ntial for anyone who would 
tread the path that led to Nin·iina. He mun be weaned from 
attachment to this world, he 1II11.~t ~uppress wrath and ill will. 
And the angry man might well be asked with what he was 
angry ? W& it with the hair of the head or the body, or their 
elements of earth, water, fire, and air i' The Venerable N. N. 
was only the Five Supporl:\, remarks Buddhaghosa, ., with which 
of their groups are you angry, form, sCllsations, perceptions, .. _ 
&11 organ of >-elise, or an (I~jed of sense, or a seme-consciouSDess? 
For a person who has madc the above analysis," be concludes, 
"there is 110 hold for Ruger, any more than there is for a grain of 
lIIusb:t.rd-1';eCd on the point of 1m awl. or for a painting in thesky."6 

I WarTeD, B"dtfhum 1n Tr(j.)UllltlO' !&, p. HiO. 
, Cpo the Snhba.'<8.va 13ntta, Majjh.,1l(l N ik" !/<l, 1. p. 8 ; tr. Rbys ~ 

BwiJA\It 8mt=, SB /<:, xi. 299. 
3 The Pfl.lj atlwl is the equivalent of the Sanllkrit IUman . 
4 Cpo Mahi pariniboo.na.Suttanta, lMlogllM. Ii. 84. In lAter liMa, SailBiti 

Suttanta and Dasuttara Suttaut.a, Dig"," NVdya, iii. pp. 243,2&1, i91)...J, 
dul:kAa.-BtlliM i.os Wl!erted between. 

i Vilw:\dhi .Maggs., W.rrec, ~ WI. Tmrwlatiolw, p. 169. 
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It was a dangerous argument. The plQa for charity, which 
occupies so splendid 11 place in Buddhist ethics, might have 
been subverted on the Mme grounds. 

III such a view of existence there was no room for an Absolute, 
eternal and immutable, like the ultimate Being of Greek 
philosophy. When Megasthenes, the ambassador of Seleucu8 
Nicator, was resident at the court ofChandragupt8 at Pataliputra 
(the modern Patns.), he observed that the opinion .. of the 
Brahmans on many subjects coincided with those of the Greeks., 
for they also affirmed that the world had a beginning and was 
liable to destruction, that it WIIS spherical itl shape, and that 
the Deity who made and governed it was djfl-h~ through all 
its parts.1 It was a <'rude summary of one type of Brnhmanical 
philfl<;f\phy, to which GOltHll& appears to have been completely 
indifferent: The polemic again!>t the notion of ft. permanl'nt 
Self as a necessary element in a human being was never advanced 
against the further conception of an Everlasting Self as the 
indispensable foundation of the universe. Gotama leavf'! on 
one side the doctrine of the Brahman, developed by the forest­
teachers of the Upanishad!>, as completely af> if he had never 
beard of it. The gods of popular mythology nrc, of (,lourse, 
involved in the round of births, and must head the Noble 
Eightfold Path if they would escape their tran ... ference in due 
course to some less happy loLl 'fhi!> was only the Buddhist 
form of the current application of the La"" of the Deed to the 
occupants of the successive heavens. The throne of lndra had 
already seen a series of ruler!>. But above the deities who played 
their part, enjoyed their privileges, and p8.Slled away. rose the 
real Lord of all beings, past, present. and to come. The goal 
of aspiration was to win fellowship with the great Brabma.1I 
Two young Brahmans, disputing about the way. agree to refer 
the difficulty to the Samana Gotama. f A series of questions in 
Socn.tic :rtyle draws out tbe fact that no contemporary or 

1 M'Crindle, An.cWnt India ..;u ~ by M~ a"d A1"ri41l. 
(1877), P. 101 

I Cp. the group of diaoounes 10 l..kaloguu, it., beginning with the J&DA­

vuabba Butt&llt&, and the cammen" of Prof. Rhy. David •. 
I Cpo emu, p. 10 . 
• Tevijja Suttant&, CXalogtuI. I . 3(1'.l. 
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preceding te&cher in the Brahman ranks, nor even the Rishis of 
old, had e,'er seen Brahms.; how then could they knoW' how to 
attain union with him ? The argument then takes 811 unexpected 
turn. The Buddha claims to ha\'e himself entered the Brahm&. 
world, and been rebonl in it. He therefore is aware of its 
conditions, and can declare the means for their fulfilment. So 
he sets forth the type of character by which it may be reached, 
the method fl,ld achievement of self-conquest, the resultant joy 
lind peace of the believer, the love, the pity, the sympathy, the 
equanimity with which he will pervade the whole wide world, 
above, b€;leath, around. Brahma himself is deeply concerned 
for the world's welfare. When Gamma has solved the secret of 
existence and seen and learned the Truth, he rea1ises the 
difficulty of making it intelligible to those who are lost in 
lust and hatred. Why should he undertake a task which could 
only result in wellriness and annoyance? Then Brahma, per· 
ceiving his hesita.tion. and apprehending that the world will be 
undone if he keeps silence, presents himself before him, and 
witb lowly homage thrice pleads for perishing humanity. And 
the Blessen One, casting bis (.'Ompassionate Buddha-eye o\'er all 
sentient beings, yields to Brahmii's entreaty, and opens the door 
of the Deathless to all who have ears to hear.l 

Elsewhere, however, the figure of Brahma is treated with 
daring irony,2 and his appearance on the evolution of a new 
world-.~ystem has to be explained.:! He il' the first to come 
into being in the Palace of Brahmii. through the operation of 
the Law of the Deed, and when after a long time he yearns for 
companionship and others are reborn at his side, be supposes 
himself their creator, and they in their turn accept him in that 
capacity.- But the claim to be" the Lord of all, appointing 
to each his place ..... did not pass without protest. [n a long 
poem in the Jiitaka book 6 on the worthlessness of the Brab­
manical sacrifices, put into the mouth of the future Buddha, 

I Ma}whagga, i . 5, Vinaya Tui.s, in SEE, xiii. 64. 
, Bee the Kevaddha SuttalLta, Dialog~, i. 280 If. 
~ Brahinaji ia Sutta, DialQguu, i . 30; Pii.~ika Sutt.&nt&, Digh4 NIhlyo, 

iii. p.28. 
, Dialogvu, i. 31 ; cp. Aib'llfiiia Suttant.a, in /ligha ll'ibfya, iii. 'p. 84. 
6 Vol "ri., n. Cowell and RoUJe, p. loe If. 
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thl!! whole caste-system is denounced, and the divine beneficence 
is bitterly impeached. 

" H e ..... ho hIlS eyes (an sct' the ~ i(;l..ening sight; 
Why does lIot 8rllhJD;~ set his cr eatures rig ht ? 

J f his wise power no limits CllJl restrain, 
Why is his hand so rarely spread to hless? 

Why are his creatures all condemned to pain ? 
Why does he not to all give happiness? 

Why do fraud, lies, lind ignorllnl'c pn;:vail ? 
Why triumphs falsehood- truth and justice fail ? 

I count your Brahmii one th O unjus t among, 
Who made a world in which to shelter wrong." 

The implication is that aU the pi,cnomena of the human lot. 
its inequalities of happiness ami misery, of social rlistinction or 
oppression, of good and edt dispositions, tempers, impulses. 
&lJd acts, are lhe result of past ('ondition~ which cannot he 
changed or evaded. In such Il sequenee 110 iHterfercllcc by Il 

Deity claiming to be onhide or above it call be allowed. 
The solemn law of moral causation caunot be brokell. It will 
be one of the problems of later Hindu theulog)' to show that 
Karma is no self-acting euergy. but the mrtde or instrument 
through which the righteous will of God for eve!' works. Karma 
will then be incorporated into Theism. 

The doctrine of No-Self hIlS its natuml COlUltel'part in a doctrine 
of No-God. But it was not llCct!pted without difficulty , Was it 
really the case that the man who had attained the Truth I would 
.bol1y pass away and ('ClLiC to be? Gou..ma wound up his 6rst 
sermon to tbe Five Mendicants at Benare.s with It formula of con­
stant recurrence: "Rebirth has been destroyed, tbe higher life 
has been ful611ed, what has to be done has been accomplished, 
after this present life there will be no beyond." ~ As long &Ii the 
body lasted he was, of course, there for gods And men to see. 
But when death broke up the union of the Supports, tbe bond 
to rebirth was severed as completely as the cutting of a mango-

IThIlT~t.a., 

I JI~ i. 6, 46, Vinaya TulA, iu SBE, :uii, 101 ; ~ 
s.uu., § 97, 1J.io.1oguu, i. 93, 
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stalk separated the bunch of fruit from the tree,1 and gods and 
men would see him no more. It sounded like a doctrine of 
annihilation. Among the stock questions of the Wandering 
,\fendicants, known as t.he Ten Indeterminates,z was the destiny 
of the Tatbagata after death. W Quid he live again or not: would 
he both live again and not live: would he neither live again nor 
not live? '1'0 none of these querie.~ would Gamma vouchsafe 
an answer. They did not aid rigbt conduct, peal.'e of heart, or 
the higherin~ight. Dr Olden berg finot pointed out the indication); 
of dissatisfaction with this silence on the part of his followel'!l:l 
The monk Malukya demanded a straighUorward confession of 
ignorance if the Teacher did not really know.4 Gotama replies 
by asking whether he had ever undertaken to decide theJ>e topics 
as a condition of instruction concerning the religious life, and 
Mitlukya admits that he had not. The problems of the ekrnity 
and infinity of the world, or its iimit.q in time and space, of the 
identity or diff'erem:e of soul and body, of the existence or non­
existence of the Tathagata after death, are all waived aside as 
irrelevant for progres.~ in holillc~s: " Keep what I have not deter­
mined undetermined. '" King Pasenadi of Kosala is troubled 
with the same metaphysical uncertaintiCl'i. and on meeting with 
a nun Ilamed Khema as he tNL\'cls from Suketa to sa"attbi, 
he pauses to a"k her whether the Tathagala will live again.6 

She only &.Sure!'! him that his aiterlllltives are not apposite. 
Death releases the Tath:igatll from being measured by the Five 
Supports. They are cut oft' from the root as the palm-tree i. 
hewn dowll. The Tathagata i!> like the great ocean, deep, 
unfathomable. G 

There the canoni<'al text:-. leave the departed Teacher. DE'­
votion could not be satisfied witbout acts of piety and aRectiOD, 

I Brahmajdla Sut/a, iii. § 73, Oialoguu, i. M. 
~ Cpo DWlcgua, i. 187 . 
• Bwldha, hu lA/e, de. (1882), p. 275. 
i MajjMma NiI«iya., i . p. 427. 
~ Sa'!'y1l-C/a Nikdyft, iv. 1). 374 ; Old~nberg, Buddha, p. !79 . 
• The whole pan.gn.pb$ are repeated in a oonv(ll'I8.tion with. Wanderer 

named Va.eeha (MajjhirM NiJaJya. i. p. 487). Cpo Siriputta's rebuke to 
Yamaka lor bolding the heretieal VI(lW that a mont in whom lin "1011 ended 
""ould be" cut off,~ the doctrine of the Annihilationist..e (Sal:,lJyutta NV:d'JG. 
iii. P. 100 ; Oldenberg, BuMlta, pp. 279. 281). 

• • 
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tlnd a cultus gradually arose which at length demanded some 
explanation. The Tathiigata was lJupposed to have himself 
prescribed (our places for reverent pilgrimage: the scene of his 
Birth, the sacred spot where he attained Supreme Enlighten­
ment, the deer-park at Benares where he had preached the 
discourse on the Foundation of the Kingdom of Truth. and 
the saIa grove where be died. l Memorial mounds should be 
reared where four roads met, and garlallds and perfume. and 
pe-int laid there as gifts. After his solemn cremation the relies 
unconsumed were carefully gathered and distributed, and bal. 
lowed cairns prescr\'ed them for the homage of succeeding 
generations. Festivals of commemoration followed each other 
in the annual round. and art \\!\.S summoned to present the 
Ieadin~ incident!'! of the long seric~ uf the lluddha's previous 
lives. "If the Buddha accepts such gifts;' argued King 
Milinda, "he cannot have entirely pa.~se<l aWRY, he must be 
still in union with the world. But. if he ha~ t!llcaped from all 
existence, he is no longer there to accept these honours. and 
such acts are vaill." ~ Niigasena replies that the Blessed One w&.~ 
certainly entirely set free, and no gift!. could reach him. But 
the treasure of his wisdom remainffl; had he not himself laid 
{, down that the Truth and the Rule of Discipline );hould still 
survive, and be the TeAcher of those whQm he had left! ~ The 
concentration of the believer's thought on t he great aim of the 
Buddha's long career would thus produce a kiud of communion 
with bim through the medium of the past. Acts of com­
memoration had consequently a fahat semblance of sacramental 
efficacy. But no prayer carried the conft:s.'ijon of sin or the 
aspiration after holiness into the realm which was deathless, 
because in it there was no rebirtb. f The fellowship which was 
possible with Bnlbma could not unite the disciple with a leader 
who had not only passed beyond his ken but ceased to be. The 
power of the relic might, indeed, work wonders. " If we behold 
the re1iCll, we behold the Conqueror," said Prince Mahinda (sent 

· ~,ii.153. 
I .. Que&ti(lll9 of Milinda," ill SEE, xuv. p. 144, cpo p. 246. 
t Cpo lMlog-, ii. 171. 
• The Pili amatG, though identical with the Sanskrit tlfnTIa, i.e u.ed in 

a qnite dift'erent llellle, ud doell not tnMn "immortal," t.t . nndying. 
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aD a mission to Ceylon by his fatber, the Emperor Asoka) to 
King DevanampiyatissLl And when the sacred collar-bone 
relic bad been fetcbed from India, and a vast assembly ga.thered 
to see it deposited ill a mighty mound prepared for its recep­
tion, it rose in the air, assuming the Buddha's form, and 
wrought the mysterious .. Double Miracle." ~ But this was 
not due to the immediate presence or will of the 'l'atbigata. 
It ",as the issue of a resolution made by his foresight on the 
couch of death, imparting lhi:; wondrons energy to a portion of 
the frame he wa<; about to quit for ever. Thus was the pre­
pal'8tion made for the first great mission beyond the bounds 
of India. But in that enterprise the departed Gotama bad 
no living share. 

Earnestly as Gomma sought to withdraw the doctrine of 
No-Self from controversial diM!IlSSion, he could not avoid using 
language which frequently seemed to imply ib contrary. It 
has been already pointed out that thl! canonical texts declared 
it to be as heretical to deny the possession of a Self as to affirm 
it. Among the later :oects was one which did actually affirm it, 
and their teachers relied (amongst other reasons) on a discourse 
on the " Burden '" and its .. Bearer " attributed to the Buddha 
at SAvattbi. 3 The Durden is the group of the Jo~ive Supports, 
the Bearer is the Puggala; to take up this ~urden in the 
world is pain, to lay it down i ~ bliss. Who or what, then, is 
the PuggaJa ? It. is t.he individual or person, bom in a par· 
ticular family, known by a 1->pecial name. Are we, with Prof. 
Hardy, to declare the Burden and the Bearer identical? Why, 
then, should they be distinguished? Language, at any rate, 
which is the involuntary deposit of age.long experience, protests 
against this equation of the active and passhe, the subjective 
and objective. That which generates the Durden, the union of 
the Five Supports, is the well·known energ), of ta1)ha, "desire," 

I MaAal)aqua, J:vh. 3, tr. Getger. 
I The simultaneous iMue of streams of water and fire from different 

partll Of his penon, as it sat in the air, with the manifeatation of the Six 
Colours. Cp. Samanla PW(hkl in Oldenberg', Vinaya ~ak(J. iii. p. 332; 
and for. ~ venion, Bigandet'll Legt:nd of Gauda.fRa (1866), p. 207 . 

• SjllIyuua Nikdya, iii. p. 26; tr. Warren, Buddhilm in TramkW.:o,w, 
p.161. Cpo PUllerdn in JRAS (1901\ p. 308; Hardy,wtd., p.673; PouuiD, 
&tuIdhw.. (1909\ p. 83. 
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the craviug for existence, for the gratifications of sense, and the 
pleasures of power and prosperity. How this remained at 
deeth among the factors of Karma, ready to produce a new 
being, was one of the myllteries which the Teacher never ex­
plained. But it is worth while to notk-e how the vOCIlbulary 
of the doctrine of .. fruit.," whIch Gotama so resolutely main­
tained, led easily to the interpretation of the origin of a new 
person by the transmission of WillI;! fOTm of conS('iousnes& . 
.. Ananda has <:ommitted such and such an act; who hut he," 
inquired the Buddha. .. will eat its fruit ?" I 

The higher insight, of course, enabled him to tell the 
conditions of rebirth for those who quitted this world. just 
as it also enabled him to relrnc(' their previolls lives,2 The 
passage from one condition to another might be regarded as fI. 

.. fall," or a .. rise. .... The term •• fall" (ndi) implied first of all 
a descent from a higher condition to a lower, but it came to be 
employed (with its tl.S&OCiated "erh CIJt'l'lfi) more generally for the 
transit from one world to !mother.' A similar process was 
expressed by another verb. okkamati, to .. descend." These 
words doubtless belonged to the current usage in the sphere 
of transmigration, and enter Indian li terature in w. C'xisting 
deposits for the first time in the t:8.rly Buddhist texts. They 
were originalil coined to express the ancien t notion of a Self 
wbich, as ill tIe elder speculation~ of the forcst-sage~, travelled 
by different paths to the realms of thC' Fathers or the Gods and 
b.ck again to earth. In the Buddhist theory of man's constitu­
tion what was there to "descend" ? 1 t is with surpri.~e that we 
read in the discourse which traL'CS thf' origin of a human being,t 
"If cODsciousncs:! did not descelld into the mother's womb, 
would nllme and form [a Hew person] consolidate therein? .... ~ 
The descending element is vi,ina~, the last and highest of the 
Five Supports. Prof. Rhys DavidR prefers the rendering 

I Cp. Poul!Ain, TM Way to Nirl!<i111l (l917), p. 133 f 
I ThUS.lJiGUJgwl, I. 91, ii. 96, "The brother named Sllla. h&,l, died at. 

Nldika, .hue has hI! been reborn, aud v.h&t 1& hill destiny 7" Note tbe 
formula at the end of a. Jii.t.aka. tale, p<1Uim., l¥hue the Buddha" ma.ke~ ,he 
ooonedon" and identi6e11 t.he characters, wuuliug up with hi1D.¥1f. 

, DAa_pada, 419. 
t MaIwI.Nld.dntl-&tta .. § 21, lJ'IaWv-. il. 60. 
I Cp. Warren. Buddhirm in TMI1,latiom, p 207. 
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"cognition." But an important passage in the Path, of 
Pu.rYY. by the great commentator Buddhaghosa, shows that 
be understood by jt mucb more than the activity of knowledge,' 
As death approachlt!S consciousness continues to exist by the 
force of previous Karma; it includes desire, and is blinded by 
ignorance; desire inclines it towards new objects, and Karma 
impels it towards them. Under the figure of a man who swings 
himself from one side of a ditch to another, by means of a rope 
banging from a tree on the hither bank, consciousness apparently 
cro.~ the stream of death for a new resting-place, with the 
help of Karma. It is quite true that Buddhaghosa declares 
that this latter consciousness did not come into existence from 
the older one. l But in that case the whole point of his parallel 
is lost. 

The compilers of the Discourses, having thus unexpectedly 
admitted the conception of "descent," ascribed to the Buddha 
a four-fold exposition of its mode. Among the vanoUl'; 
"superiorities" which upheld the disciple's faith was his 
laborious analysis of its quadruple form, 8t:cording as the entry 
into the womb, the residence there, and the departure from it. 
were or were not accomplished with complete self-possession. 
In the fourth casc the entrant pas.~L.orl through all three stages 
with every mental faculty alerU' This was the IX)ndition of the 
future Buddha, when he" descended" from the ~usita heuen 

I Warren, ibid., 239. Cpo Buddllaghosa 011 "CollS('iouauess," quoted. by 
Rhy~ Davida, Diab]uu, i. 8';". 

" t,.'p. Warren, ibid. p. 260 : " Not n Bingle element of being pall8ellover from 
.. previous existence into the present \lxietence, nor hence into the next 
cxittencc." Dahlke, Bud<IMsm and s.:unce (1913), p. 63, identifies Con.scious­
ness With Karma, aud arguea that the paa..ing over ensuC<l on the i..nst..ant, 
immediately, not in apace or time (p. 6[,). Windiech, Buddha', Geburt(I908), 
p. 39, recogwses that the passage involves t.he doctrine that the t1ifilid!W 
enteu the mot.her's womb fronl the outside. Cpo Qldenberg, BuddJw, 3 
(1897), pp. 259-261. In MaMOO9!1Q , vi. 31, 9, Vinaya Tu:tII, in SBE, xvii. 
114, Got&ma applies the term apagabbha, .. irre60lute,~ in punning faahion to 
denote one who it not liable to be reborn in 1I.9QbMa (womb): "He who has 
freed himeell from the neceB8i~y of returning in future into a mother's womb." 
Contra!lt the refutation of thia view held oy SUti, a fiaherman'a son who had 
joined the Order (Maijhima Nikitya, i. 2li6 If.). 

a "Sato IJi.mpajano, ~ Sam~ya .s~a, § 6, Dig/w1, N~ iii. 
P. 103; &ilpt ~ t~, P. 131. 

8 
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to be bom @, the womb of tbe wife of the Sakyan prince 
Sud4hodanll.. ' It had been the condition of each of the preced­
ing B~dhas. and was generalised in 8. discolU'SE! descripth'e of 
the marvels of a B'uddha's birth" What, then, was a Buddha, 
and why should this special privilege be his? 

IV 
Retd~f the early texts are cons~jly bewildered by the 

difficulty of combining contradictory i~igns. On the one 
hand is a vast mass of moral ex.peri~l,clreftJlly analysed, 
classified, organised, on the basis of a special view of human 
life. its scene, its trials and dangers, and its pow$'&. When all 
allowance is made for elements that were common to the ethical 
(uiturt! of the time, and fOI' the scholastio activity 0 ;the Elders 
in reducing traditional material into elaborate tecbn' 1 schemes, 
it seems impossible to resist the conclusjoD at 
described in the Canonical Scriptures, the 
Order and the main outlines of the Teachin 
a single mind of no ordinary force and elevat e evidence 
for the existence of the Pi~kas substanti their present 
form 2 in the daya of Asoka, 250 B.C., and the results of recent 
archRological investigation in the discovery of what may be 
safely regarded as actual personal relics, suffice to justify the 
belief in the historical character of the S8.kyan Sage.3 

But this remarkable personality is enveloped. in a haze of 
pretensions which strike the Western mind as preposterous and 
grotesque. Not only are the most exalted powers ascribed to 
him. but he is bimst;lf represented as claiming them. Indian 
imagination had dwelt for centuries in a world of strange 
anomalies. conflicts, defeau., and victories, where ascetic practice 

I JdaMpadina Suttant.&, Dialoguu, ii. 8. Majjhima Nika!Jrl, iii. p. 119, 
.. Sato u.mpaj1l.no Bodisa.tto Tuaiti Uyo. cavitvo. matu kucehirp okltami " ; 
cpo .JA«1<l!fua, ii. 116. A elightly different formula oceun in the Nidina­
kathii., Jataka, i . 50, " ... csTitvo. Mabi.-Mayiiy. deviyi lr.ucchismlIjl 
pa~iaandhhp 8"l).hi." 

t See t.bIJ Preface by Prof. Rhys David, to ~, i. 
3 Prof Berriedale Keith, in the M¢Jwlogy of Alt Racu, vi. 187 If., 

aeems needlelMly aceptical; and hi. attempt to diemi.s9 the hatorical 
Bodhi: tree at Gayi .. a Ulythical "tree of We ... cannot be pronounced 
~ul. Cp. Wintemit&, o.A. der ltuI.. 1M. ii. (1), 1913, p. HI. 
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could secure mysterious control over the forces of nature, and 
violences of austerity could raise a successful devotee ah?ve tbe 
gods. The ancieDt sages had been able to. ride through the 
air, and magic skill added furtber wonders to their successors. 
The possessor of the proper iddhi could multiply his own-ap­
pearances, become invisible, pass through a wall or a mountain, 
wa1k on the water, touch the sun or moon, and ascend through 
the realms of the gods to the heaven of Brahmii.1 In suoh a 
world a Teacher who was believed to have discovered the secret , 
of existence might easily be regarded as superior to gods as well 
as men. "He who had attained the Truth" (Tathdgata). who 
was " Perfectly .A,.vakened," must not only abound in wisdom 
and goodness, he must possess the knowledge of the whole 
universe, 'MId be a guide to all teings, divine lind human, who 
were invotved in the round of the ~3a'f!Mara.' This a.mazing 
claim is no! only .raised on his behalf, it isplaced on his own 
lips at the very outset of his pUblic career. When the Five 
Mendicants in the deer-park at Denares salute him familiarly 
as .. Friend," he !'ejects it a~ unsuited to his dignity, for " the 
'l'atrutgllta is tlie holy Perfectly Awakcm.-d."3 The whole 
terminology of this charadeI' appears to be familiar; it needs 
no explanation; when the report of his appearance goes forth 
the only question is-not what docs it mean 'i-but can the 
ascetic Gotama justify t he pretension ? 

'\Vhate\'er were the contents of thc title in the minds of his 
disciples, its use does not appear to have been unique. Among 
the groups who gathered round rival leaders were the followers 
of an older contemporary, Afahiivira, the head of the community 
of the Jains.' He, too, had instituted a special discipline with 
the same o~ject, release from the sa1Jl8iira. But his psychologi­
cal theory was totally different. Like the teachers of the 

1 Kevaddhn Suttanta, J)jq.kJgUe6, i. 277. The~e powers are" non-noble" 
compared with the" noble " powera taught by the Buddha, Sampa«fdanIYII 
Suttanta, § 18, Digha Nikdya, iii. p. 112. 

~ Cpo tIle frequently recurring fornlll la, DiaWgM" i. fYt. 
3 Vinaya Texts, in SRE, xiii. 92. 
4 The name is derived from his titlE' of Jina or "Conqueror." All 

belonging to Ihe Nlt.& clan he is IIOmetimes called in Buddhiet ted..s Nita­
putt& (Nita-SOli). juet &II Got&mll. is designated S&kya-putta (S&ky&-90n); 
cp.~i.". 
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Siilkhyan school, I he held the doctrine of & fixed number of 
et.ernal souls for ever passing through the round of births unt.iJ 
some seer arose to show them the way out. This was the work 
of Mahivira (the "Great Hero "). this was what made him 
"Victor" (Jina) over ignorance and sin and death. He, too, 
was a Saint (AraJr.m), Awakened (Buddha), Blessed (Bhagavaj); 
he, too, was Happy (Sugata). and Omniscient (Sabbannu), for he, 
too, had reached the Truth (Tathdgala).~ In like manner the 
Sakya-son could also bear the titles" Conqueror" and .. Great 
Hero.... Tht: Jains DO less than the Buddhists regarded their 
leader as one of an immense succession; but they never reached 
the conception that these innumerable Heroes (they knew the 
names, like the Buddhists, of the last twenty-four) were the 
manifpstAt;cns ef an ultimate' Unity. They might pay some 
kind of homage to the Tirtha-karas (the" fONI-makers'" across 
the sbearn of existence) of old time. lIy the first centuries of 
our era there were temples and image'!, with a ritual to match.:: 
How far the Canonical Texts supported any kind of cultus we 

do not yet kIlOw.' Hut among the eternal souls none rose into 
single eminence above the others.b. The Jains decisively re­
pudiated the ancient forms of Theism. The list of false views 
includes the opposite types of Materialists, Buddhists, and 
Ved§.ntists, believers in the creation and administration of the 
world by SvayambMi (the" Self-Existeut " or Ahsolute), Hrahmii. 
or irvara (" Lord "'); 6 and there are special arguments agA.inst 
thc inference that the production of the world demanded a.n 

I Cp. Led. IV., p. 204. 
, Cp. Jacchi. Jairw SlUr,"> in SBE, xxii., intrud. p. xu. 
l The oerewonial of the presellt day ill of the type common in Hindu 

worship. including W&'Ihing and redecoration of the idola. Hymn" are 
lIull8 in their praise, violationa of aaeet.ie duty are oonfellSed, prayer8 are 
oft'ered for forgivene1!t, and vow. of steadfastness are renewed. Cpo Mrs 
St.evenaon, 1N Heu.rl of Jainilm (19Ui), p. 2~:; ff. 

, The whole question of the rdatiollll of Buddhi!m and Jaini8m i8 
involved iu tbe difficulty of determining the lltaga: of their rivalry or 
int.era.ction 011" df!finite hiatarical buia. The reduction of the J~in boob 
into thcir.pre.ent literary form ia probably later than that. of the PilIi 
Pit.alw. 

6 Compare the eie..-ation of the PurUllha in the Yoga aehool above the 
pluality of t.he Sinkhyan l'Qu~ Lect. IV., p. 214 . 

• Biitra-kritinga, JoMia 81l1ru, in SEE, slv. 244. 
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intelligent cause.1 But at the same time the desire to seek a 
support for the sustained moral effort which the attainment of 
moktha demands is plainly at work. The Jina. who is ab­
solutely free from all passions and delusions, who baS gained 
the supreme insigbt and has reached perfection, has passed out 
of the world of change and dwells at the summit of the universe. 
Devoid of all emotion, he resembles the gods of Epicurus in his 
indifference to the events and persons orihe world below. Ar. 
such he is superior to the rUVtu who can still (.'Oncern themselves 
with the affair~ of men, and he may consequently be designated 
paramwvatii, "the highest Deity." The believer who placed 
himself in thought before him, Ifleditating 011 his exaltation 
and aspiring after his holiness, was invigorated and purified. 
there was., indeed, no communion of spirit with spirit, 110 strengtb 
flowed in from on high to sustain the shrinking flesh; but the 
act of concentration was itself a significant moral eXE'rcise. 
When Mahiivira descended from heaven to become incarnate in 
the womb of the lady Deviinandti, the great god ~akra 
performed .II. solemll act of "Reverence to the Arhats and 
Bhagavats, the perfectly enlightened ones, to the highest of 
men, the guides, benefactors, and enlightcners of the world, 
the saved and the saviours.!! ... I here adore the Revered 
One yonder." The religious tendency is plain. Jainism is a 
case of arrested development. 

In Buddhism, on the other hand, thi& movement will attain 
much fuller expression. Both disciplines make their way amid 
the same environment of thought and practice. Both are 
confronted with the older metaphysic of Brahmanism, with the 
Vishnu-Krishna cult, with the devotion of the Bhiigavat&s.3 
The presuppositions of Buddhism, with its rejection of any 
permanent &ubject, might seem in some respects less favourable 
to the advance towards any form of Theism than those of its 
rival. Both the Jina and the Buddha are represented as only 

1 But later developments admittad a Jina-pa4i, a Supreme Creator; _ 
lnacriptiODa of the DekhaD,lndwm Anhquary, Vll. 106, l. fll, "the mU:er 
of the dret creation." 

~ See the long string of eplthet8 in .. Lina of the JlllM,· hiM SUlnu, in 
SBE, nil 2i4 . 

• Cpo below,!.eel. III., P. iU f. 
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the l&8t of 8. loug series of twenty-four predecessors all known 
by name, with an endless unnamed succession stretching back 
through all the ages of unbeginlling time. These Jioas were 
all separate and independcnt: they all possessed eternal souls; 
they could not be amalgamated as manifestations of an ulterior 
unity, because they all coexisted together for ever and ever, and 
there was no superior conception which could embrace them in 
8. real identity. What was thel'e, then, ill Buddhist doctrine 
which rendered this possible? How was it tbat in spite of its 
nihilistic psychology Buddhism culminated in a doCtrine of 
i fvara (God), who from time to time appeared among men, 
like Vii.hon.Krishna, to teach and save? 

The CRUses were no doubt <.:omplex. Prominent among them 
was the greater intensity of morill passion which marks the 
Buddhist litera.ture compared with the .Tain. True, the legend 
of Mahiivira relates that the oruers of the gods reached him 
with the command, "ArhRt! propagate the religioll which is a 
blcs:.ing to all creatures in the worlu:' 1 Gomma, however, is 
filled with an intense compas~ioll for the world's sufferi ng, its 
ignorance, and sin. He sellds out hi s disciples to tt'ach, as he 
himself leaches, in the oft-repeaterl formula, "for the good, the 
gail!, and the welfare of gods and men." 2 This ethical energy 
is eXpressed in the story of the Temptatioll and the great 
conflict with Mara, to which the biography of Mahiivira presents 
110 counterpart.3 And it pervades the ideal history of Golama's 
previous lives, which is traced back through the long practice of 
the Ten Perfections to the great momen t when, as the hermit 
Sumedba under the Buddha Dipankara, he mllde the solemn act 
of renunciation, Ann imtead of immediately attaining his own 
deliverance and crossing the ocean of 5a1Jl3iira hy himself, 
resolved to become a Buddha and guide men and deVlU to the 

I SBE,,lxii. 196. 
, MaNhaggll, i. 11, 1, in SBE, Xill. 1I2 . 
• Cpo Mahtimggll, i. I , '1; Il, 2, in SBE, ,;iil. 78, 113. Later legend 

elabore.ted tile early hinta in the Pe.dhana Sutt.a, Butta Nipiiw, in 
SBB. 1. (ii) 69, and the monograph of Windisch. Mara and BvddAt:J 
(1896). See the Nidina Kathii, tr. Rhya Davids, Bttddhin B1·TIh.Storiu, i. 
(1880), 96 If. Prof. BerriedaJ~ Keith. MytAolcgy of .All Natiom, vi. 197, 
diami.aeeI the mora.laignificanoe of the conception in favour of " the obvioua 
concluaion that the oonfiict with Miira repreaenm a nature.myth" ! 
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other side of the mighty flood.1 This resolve not to enter final 
peace alone, but to devote himself to the world's liberation, 
enables him t~ sustain innumerable trials, and with a strength 
that never falters to pace unweariedly the round of births which 
leads him at last to the secret of all existence. The immense 
force which generated this idea of an age-long pilgrimage 
through successive births, bearing the burden of perpetual pain 
for the relea.'!e of all conscious existence, must have proceeded 
ultimately from Gotama bimself. The imaginath'e {onns in 
which it was exprased were no doubt at hand in many an 
ancient tale. But their embodiment into the scheme of the 
Buddhahood was due to the same enthusiasm which demanded 
that love should perl'Me all quarters of the world, sent forth 
the disciples to carry their Master~.s teaching through the 
length and breadth of India, and afterwards generated the 
splendid foreign missions which the Jains do not seem ever to 
have attempted. The call to labour" for the welfare of gods 
and men" plays a constant part in the evolution of Buddhist 
doctrine. 

But the moral demand implicit in the disciple's vow would 
not of itself have generated the new conception of the Buddha's 
person. It could 110t have overcome the consequence of the 
psychology of No-Self without the aid of a metaphysic. Gofama 
might refuse to reply to the inquiry whether the Tathiigata 
would or would not exist after death. He might veil the future 
in mystery, and hint that it lay beyond the categories of the 
phenomenal world. "There is an unborn, an unoriginated, an 
unmade, an uncompounded; were there not, 0 mendicants, 
there would be no escape from the world of the born, the 
originated, the made, the compounded." 2 How are such words 
to be interpreted? Are they merely negative, a declaration of 
'release from an existence of ceaseless change into a void where 
there is no birth or de8:th, composition or dissolution'P Or do 
they point to a dim ontological background where there was 

BOmething that endured beneath the ever-shifting appearancea 
of the visible scene, and remained stable amid all vicissitudes of 

I Opo B1Uldhilt Birtk-StorW, i. 13, DIpalikara is entitled Ji'1l11 and 
lokal14yala, "lord (leader) of the world." BuddAatl4Tflf~ PTS, vv_ 36, 41 . 

• Ud!ll'Wl, viii. 3, PTB. p. SO. 
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growth and decay ? That primitive Buddhism understood them 
in the first !rense seems clear. That subsequent generations 
might put new meanings into tbem was quite possible, if any 
imaginative objects rose into view above the sphere of pheno­
menal causation. 

At a very early date, prl*bly in the lifetime of Goiama 
himself, the disciple who entered the Order declared bis faith in 
"the Buddha, the Dhamma, and the Sangha." The Ii Dhamma " 
was a ('ornprehensh'e term for the Teaching, embracing aU the 
facts and conditions of existence and of escape from it, summed 
up in the Four Noble Truths. To realise these Truths, to see 
them with the inward vision of the alert mind and the pure 
heart, was to possC$s the "Eye of the Trutb.'" 1 Under the 
powerful impnl '>€' of the Rllddba' ... personali ty this insight is 
said again and again to arise in the hearer's mind . The Buddha 
himself was designated chakkhumii, " possessed of the Eye"'; and 
as the hour of death approaches on the last night, the devas 
who gather unseen above him weep and lament, " F'ull socn will 
the Eye of the world disappear." Among his plllting counsels 
to his followers the dying leader warns them against supposiug 
that they no longer had a Teacher; the Dhamma and the 
J'ina,va, the Truth and the Rule, which he had set forth, should 
be tLeir Teacher after he had gone.1 They called themselves 
"Sons of the Blessed One," they were" Dhamma- born, Dhamma­
fonned, Dhamma-heirs,"8 just as the Bruhmans were" Sons of 
Brabma," " Brahma-born, Brahma-formed, Brahma-beirs." For 
the Tatbilgata might be designated .. Dhamma-body Brahma­
body, Dhamma-being Brahma-being." t The Dhamma, then, 
fonned a kind of Lody for lbe departed Teacher, through which 
piety could still realise an inward fellowship with him.6 

Here was a new order of unseen reality. The Dhallmm had 
a being of its own, independent of ¥y particular Buddha. 
Each ~ber of the long succession in the past had taught 

I The Dhamma-C'hd:kh", cp. anU, p. 21. 
t ~,ii. 171. 
S Aggai5.ii& 8utlanta, in Digh« Nikiiya, iii. p. 84. 
t lWahma u. apparently ueed here in the aen8e of exeellenoe or perfection, 

cpo ~haaa&nd~ 
, Cp. the dharzna-kaya, of Vialu.tu, ViM!lu-Smrili (in SBE. viih i. 64. 
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the same Dhamma. each of those yet to come would do so like­
'N}$E!. So the " Reed*Picker " Sarabbanga sang-

"The self-same Path by which Vipassi went, 
The Path ofSikhi and ofVessabhu. 
Of Kakusandbo., Konagamana, 
And Kassapa, e'en by that yp'y Road 
Lo! now to us there cometll Gotama. 
And ~11 these seven Buddhas,- tbey for whom 
Craving was dead, and nought was grasped, and who 
Stood planted on Abolishing of 1lI, 
They tllU~ht tillS Norm (dlwmma), ay, even such as they. 
Who were themselves the body of the NorJll." I 

The Dhamma, therefore, which was seen by one after anotber 
in the successive ages of an endless world-proce~, belonged in 
some way to the realm of the Unborn, the Uncompounded.. 
In one of the lawt books of the PilIi canon, said to have been 
first published at Asoka's great Council at Paina about 246 B.C., 

entitled the Kathii· Vutthu.2 there is 0. discussion whether eertain 
terms do not belong to unconditioned realities. Among them 
are Space, Nirvana, and the Four 'l'ruths.3 They are all de­
scribed as usarr.k]wta," uncompounded." They are uncaused; 
they do not belong to the realm of time and change; they 
are not involved in the phenomenal order; the Four Tt-uths 
are not occasional, fetched out of the vicissitudes of experience, 
they are permanent; like Plato's £1'0;', they are eternal. Ju ... t 
so the ancient Rishis were said to have seen the hymns of the 
Rig Veda in the sphere of the Deathless and the Infinite; and 
the belief arose in their transcenden tal existence in the eternal 
world, while elaborate explanations were devised to account for 
their inclusion (for example) of the names of a country, a city. 
or a king.4 The Four Truths, then, had an independent being 
of their own, and the Dhamma thus constituted a mystical body 
for the Buddha when his actual person had disappeared. In 

1 DhammabhU!u, as though the Dhamma were sucee8Ilively incarnattd 
in them. See Mrs Rhys David., Pmlnu of 1M Early Buddhiltl, ii., rtc 
Brethml (1913~ p. 236. 

II Tranl1ated by She Zan Aung and Mrs RhyB Da.vid .. under the ti,tie 
Point. of ~'Y, or SUbfecU of Dilcouru (191~). Cp. below, p. 66. 

I Book vi., 1-6, pp. 18f1-192. 
4 Cp. Muir, Samknt Tem, iii. (2nd ed. 1868). 79. 



•• THE ORIGINS OF THEISTIC BUDDHISM 

the "Qu~tions of Milinda " Nagasena lays it down that when 
bis material form (ropa-kiiya) had been dissolved, his Dham1Tl(l­
body remainetP Here was the beginning of a spiritual con­
tinuity. The Buddha lived in his Truth. But that had been 
the same for all the Buddhas, and bound them into a mysteri­
ous unity. If all the Dhaplmas were really one and the 
same Dhamma, might not all the Buddhas be one and the 
same Buddha ? 

Of such a conclusion there is, of course, no hint in the Pili 
texts. But there is a conception allied with thE' Buddha's 
person which contained large possibilities of development. It 
was apparently a current expectation among the Brahmans 
that an exalted being named Mahii-Purusha 2 would appear, 
and in conformity with ancient prophecie:. (mantm3) he would 
assume one of t...,o characters: he would beeomc a Universal 
Monarch ruling in righteou~n~s, or a Blessed Buddha. Thus 
on the news that Gotama is reported to be a Buddha, the 
Bnlhman Pokkhal'a.sidi directs his pupil Ambattha to go and 
see if the reputation noised abroad regarding him is correct. 
Ambattha inquires how he is to know, and his teacher replies :_ 3 

"There have been handed down in Ollr mystic ... er~es (mQlltro.f) 
thirty-two bodily signs of J\h.ha-Purusha-signs which, if Il man has, 
be will become one of two things, and no olher. If he dwells at 
home he will become sovran of the lVorld, a righteolls king, bearing 
rule even to the shores of the four great oceans ... without the 
need of baton or sword. But if he goes forth from the household 
life into the houseless state, then he will become a Buddha who 
removes the veil from the eyes of the world." • 

The knowledge of the mantras is revrcsented as part of the 
sacred lore of a Hri.hman, in which Ambattba has been duly 
instructed ; 6 he is aware of the marks which will prove the claim 

1 Milil'llla-Pmiha, p. 73, SEE, x.u :v. 114. 
S So the Sanskrit; Pii]j MuM-PuM, literally "Gnat Man." 
J .L>i«Wgtut, i . 110. 

'" Cpo Bela Sutta, in Sulto. Nipdfu, SBE, 'I. (ii.) 100 ; Majjhimo. Niktfyo., 
ii. 1084. 

6 Cpo ~, i. \46, Ui3 ; Majjhima N., ii. 16l1, 167 ; A t"lgutto.rn N., 
i. 163, 166; .Nilan Sutta, in Butta Nipata, ver. 690, SEE, 'I. (ii.) 126. 
Cpo four conditions entitling M0.h4-PutUa to be deaeribed a8 of supreme 
iutdlieenee, 411gtdtartl N., ii. 3~. 
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of Gotama. to the Buddhahood, and after being very rude to 
him he is duly convinced that the wandering Sllman!l possessefi 
them. Wbat the mantra.f descriptive of these signs actually 
were no one can teJJ. The science of the marks was contained, 
we are informed by Buddbaghosa,l in 12,000 treatises, and the 
mantras extended through 16,000 verses. This part of Buddhist 
doctrine had been irrecoverably lost. There is a rough parallel 
with the J ewish Messianic expectation which had already bifur· 
caled before our era into the regal alld the teaching or prophetic 
types. The foundations of l srael's hopes lie open in the Old 
Testament, but the sources of the BrIlhmanical verses are hidden 
in illaccessi ble obscurity. 

The figure of Mahii-Purusha, however, is not equally obscure. 
Far. far back Qut of the recesses of the Vedic cultus he emerges 
as the symbol of creation by s8.crifice. ~ A vast cosmic Man, 
human in person but divine ill nature, submits to be offered up 
by the gods. To whom the oblation was made, what deities 
were engaged in the rite, where t.he altar was built, how long 
the ceremony lasted, wt> are not told. ] t was apparently 
connected with the three seasons of the year which in later 
speculation became the unit of time, for the spring was its gbee, 
the summer its fuel, and the autumn its accompanying offering. 
The poet's attention is COI1~ntrAtcd on the victim and the issue 
of the solemn mystery. The Purusha has a thousand heads, a 
thousund eyes, a thousand feet, expressive of omniscience and 
omnipresence. He envelops the earth and trlUlscends it; he is 
identical with the whole universe; he is the sum of all existence; 
he includes all that is and all that shall be. From this exalted 
Person spring rul the objects and beings of the world. It is a 
strange haphazard catalogue. Pirst came curus and butter, the 
adjuncts of the sacrifice itself : then animals, both wild and 
tame. The verses of the Rig Veda followed, with their metres 
and sacrificial formulte. Horses came next, and all animals 
with two rows of teeth. From the divine mouth sprang the 
Brahmans, from the feet the <;udras. and last of all appeared 
the visible scene, moon and sun, Indra and Agni, air, sky, earth. 
Here is the first expression of the idea that creation is the se}f4 

I Sumangala V1ld1ini, i. 248. 
, See the fatUou~ PUt'll&ha.Silktl" Rig V wa, 1:. 90. 
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limitation of & transcendent Person, who manifests himself in 
the realm of our experience, and thereby surrenders other modes 
of action, pledging himself to one fixed order for his creatures' 
good.' 

Purusha thus becomes one of the names of the ultimate 
Reality which early Indian philosophy discerned within the 
sphere of incessant change. He was the lord of the Deathless, 
and in that character was practically equated on the speculative 
side with the ground of all existence, the universal Spirit or 
Sel£, the Atman or Supreme Spirit (Paramatman), the Brahman. 
Here is the repeated theme of the dialogues of the forest 
thinkers, summed up in the famous doctrine of f;andilya. 2 

Purusha is the essence of all human consciousness; only through 
him can we t.hink Rnd ({:cl Rnd be ourselves. He dwells in the 
heart, smaller than the smalJ,3 yet he transcends all and is 
greater than the great. Like the Pythagorean or Platonic 
Monad, be is a point without parts or dimensions, and withal he 
is boundles!l as space. He is 1/tollO-maya, "made of mind," and 
thus grasps without hands, run!; without feet, sees without 
eyes, bears without ears, the in6nite Knower, yet if! known of 
none.- He is the goal, and also the highest way.t' But the 
first object with which be is identified is the sun, and mt'ta­
physic passes over into mythology; he is "the golden" wbo 
knows all things. He shines beyond the darkness, and like the 
sun he fills the world.6 He h!\S golden hair and a golden be!lrd; 
he is golden to the tips of his nails.7 Among: the mysterinus 
and eiusive figures whieh enter the early literature is Niirayana,s 
who is already identified with Purusha in the" Hriihmana of It 

Hundred Paths,'" and by sacrifice is said to have become the 

I Cpo ALlur.rva Veda, xix. 6 j L 2. 

J Cpo {'4tap. HrdAmll~, x. 6, 3, in SHE, xliii. 400, and GMalldog. 
Upanilhad, iii. 14, SEE, i. 48. 

, Sometimes in the shape of a thumb. 
- Cp. Brihad. Up., ii. 1, I-iO, and 3, 6; witb tbe parallel in KauUt'itaki 

U~-i. •. 3 fr., SB.~, n .. 100, an~ i . 302. Cut. Up., ibid., 1.'9'. p. 248. 
KIl~M Up., lil. Il, IV. IS, VI. 8 : SBE, xv. 13,16,22 . 

• f- Up., iii. 8: BRE, n. 245. 
7 OhAandog. Up., i. 6, 6: SBE, i, 13. 
I Cp. Lett. V., p. 266 . 
• Cp. xii. a, 4,1, and xiii. 6, 1, I : SBE, xliv. 172,403., 
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universe. Narayana is the central Deity of a strange episode 
in the twelfth book of the great epic, the MaJliWhiirata,1 where 
be is identified with Mahii.·Purosha. He is golden in colour, 
with a thousand eyes, a thousand arms, a hundred beads, a 
hundred. feeL2 His prais~ are sung in a long list of two 
hundred names, where be is equated with Brahman,s as he is 
elsewhere with Vishnu.4 When Niirada returns from the 
distant White Island beyond Mount Mcru to the hermitage of 
Badari, be finds Niinlyana with a peculiar double, named Nata, 
in the form of two Ri"bis or sages, performing devout austerities. 
They are more brilliant than the 'iun, and they are endowed 
with the sacred mlll'ks of Mahii-Purusha. Upon the soles of 
their feet, for instance, are the circles or wbeels which are the 
emblem of the solar disc; their fingers and toes are united by a 
delicate membrane; they have sixty tedh. f> 

Now the mark~ of Mahll-Purusha upon the person of the 
Buddha are described in a special discourse, with elaborate 
explanations of the moral chara.cteristics in his previous lives to 
which they were duc.6 The soles of his feet fx.ar the sacred 
wheels with 0. thousand rays, becaUl,e he had laboured for the 
welfare of the world, dispelling anxiety, terror, and fear, and· 
providing righteou i> protection, defelice, and guard.' His 
hands and feet displayed the network between fingers and toes, 
lx-cause he had gathered peoplc togeLht:r by gifu. and gentle 
words, by the practice of good, and by indifference tu pain or 
pleasure.s He was golden-hued .beeaui>C he had been free from 
anger, hate, or discontent, and had ghcn away !>Oft coverlets 
and garments o( linen, cotton, silk, or wooV' In~much as he 

I Cp. Leet. V., p. 264, if. ' xii., cantos 339, 340. 3 Xli. 339. 
~ xii. 340, 100. qlva IS 1I0t hel'e mentioned. But Hulin (~va) is 

described ~ Pllrusba In a verse from R.V., x. 00, ill the 0'tt. Up., iii. 14, 
SBE, xv. 247. Cpo .Led. V., P. 230. As Uttama PurUl!ha or Puruahot.­
tama Lhe identifica.tioll with VishJ.lu btoomes {:specially frequent in later 
literature, e.g. R/t.QgaOOll-Gitti, viii. 22 (ViBhnu-Kn"shJ.la); cpo tbe ~ 
from the Vana Parvan, Mahabh., Iii. 12, 11 ft"., quoted by Muir, Samkrit 
Text', i,.. 261 (Knthl.la); Vuh(lu-Smriti, I. 51, liB (NiiraY&J;Ia-Yishl.lu),SBE 
vii. 9, 11 ; Rdmdyana, vi. 102. 

6 MahdbA., xii., canto 344. • 
o Lakkhal,a Suttanta, 11\ Digiw. Ni4tiya, iii. 142-
1i.7. 'i.HI. $i.2B. 
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had abstained from slander. had not caused discord by repeating 
gossip, but deligbted in bringing the divided together and 
encouraging the united, he had forty teeth. l It is needless to 
pursue the partillel. The story of the wondrous Signs goes 
sounding on, and in the Lalita Vistara the Buddha is formally 
assimilated with NarAyana; he is endowed with his might; like 
him he is invincible; he has the very being of Niirayana's Self.2 

What process of thought led to the precise form of expecta· 
tion described in the Buddhist texts it il> no longer possible to 
determine. There are earlier traces of the mysterious produc­
tion of Purushas, fi\'C 01' seven in number, b.y creative energy. 
But no figures corresponding to the Uni,'crsal Monarch ruling 
in righteousness, or to the All· Wise Teacher of gods and men, 
apfIP'Ir in ante.edent litcrature.J This dual type first comes 
clearly into view in connection with Gotama; and his identifica­
tion as Buddha with this exalted personality was so close that 
the earlie;,t sy mbolic representations of him as an object of 
devout homage took the form of so-called" footprints," where the 
wheels were traced upon the soles of bis feet.' Here then was 
a possible l>tarting-point for the development of a new doctrine 
of the Buddha's transcendent personality. Iflater generations of 
disciples should feel themselves impelled to seek for a permanent 
object of faith and worship, the mysterious figure of Mahii.­
Purusha, capable of interpretation ill so many dilferent ways, 
provided a form of thought by which the Buddha.!> could be 
unified and grow iuto the likeness of God. 

1 h.19. 
, Ndniya!ldtmabhdva, ([uoted by Scnal't, La Ugende d" Buddha (1875), 

p.l48. 
, The late Maitray(l~a.Brdhma~. Uprmisrnld enumerates sixteen ehakra· 

van:i", 8Ovenignl. For the Buddhist loeal, see the Mahd·SudlU,a,w·SuUatlta 
in Diaktguu, ii. 199. 

~ Cpo Cunningham, Th~ Stkpa oj Bharhtd (1879), p. 112. Statute and 
im&gell were of la.ter development ~n'per Greek influence; Foucher, L'Arl 
~&uddkique du GandMra (1905-1911), and TIu. &giml1119' of Buddhilt 
Arl, tr. L. A. Thomas and F. W. Thoma.s (1917), "The Greek Origin of the 
Image of Buddha." p. Ill. The ptlda oontmued to be employed along with 
complete fig'lrM, cpo Burge56, Notu on 1M Amardvali Stft.pa (1882). p. 40, 
Nos. 201 and 204. The Malwi-Pvnuh4 eonceptiOD d088 not seem to have 
aJreet.ed .peculation concerning the founder of the Jain&. 


