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THE consideration of any of the problems of Indian miuieru 

thm. briefly outlined mengthens the conviction that the main 

thing in India is not the increase of t~e missionary Btaff, nor 
yet the increase of the number of mi.sion station.,-that i. 

co "y, the e:rtensive development of minionary. organi!atwn, 

-b~t far rather is it an intellectual conSicr concerning the 
profoundest speculationl of human thought in matters of 

religion, of sociology, and of knowledge of mankind, a con
Ilict in which Chriltianity and ih representatives must give 

irrefutable evidence of the pre~ence of the Spirit of might 

Ind power.-A HirNry if Millinll ill bfditl, Richter. 

We stand on the harder of I new age, when great recon

structions in wdrld r;lations are imminent .... In th.ese 

reconnructions the initiative of the East ,hall be fdt in ways 
undreamed of by our fathen. The Eaat ~haJl come to ita 
own again, and speak in the councils of the world. Ti1llt, 

the great restorer of postponed inheritances, the great adjul;cr 
of equities, ~ht:1l summon the East, not to thc recrudesccllce 

of old conflicts, but to new riv:l1ries of the mind and of the 

spirit. The day of her vi.itation, the hour of her opportunity, 
shall come from God. Shall she know that da.y Ind be relldy 

for that hour I The answer to that que.tion i. bound up in 

another: Shall the Oriental Consciou5ne5S place in aublime 
qualities at the _ervice of Jesul ehri.e, and become unto the 

twentieth century What she Wit unto the first, a Pnphet of 

the Hishelt l_BII"'ws' uUMm, 1906, Dr. Cuthbert Hall. 
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PREFACE 

U INDIA for Christ" is the watchword of the 
Church's missionary activity in our great Indian 
Empire. It is the consummation for which the 

Indian missionary prays and works, the hope 

which inspires his early enthusi~m, and the faith 

which sustains him throughout the heat and burden 

of the day. "Christ for India," however, is the 
watchword which must dominate his thought and 

shape his methods, if the great task in which he 

is engaged is to be brought to It successful issue. 
If the missionary's work is to result in bringing 

India to Chr-ist, his thought must begin, continue, 
and end in bringing Christ to India. This is 
recognised so far as the vernacular speech of India 
is concerned, but it is not sufficiently recognised so 

far as the vernacular thought of India is concerned. 
There are missionaries who present their message 
in a Huent and idiomatic vernacular, while their 
'thought is utterly foreign to the audience they 

yij 
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address. There are even a greater number of 
ln4ian preac;hers who, while speaking in their 

• 
mother tongue, invariabJy think their message in 

Western terms and shape the!f thought after 

.Western patterns. This is to bring a Christ to 
• • 
India Whom the few may doubtless accept, but 
not a Christ Whom the many will welcome. The 
Christ is neither Eastern nor Western, it is true, 
but the apprehension of Him varies in proportion 
as the mind which apprehends is either the one 

or the other. 

In the following pages an attempt has been 
made to present the Christian message in such a 

way that the Hindu mind may at least regar;d it 
as not necessarily foreign. The true presentation 

.. hich is needed can only be madt: by one whOst' 
qualification is natural and not acquired. No one 

can be more conscious than the author of his 

defect in qualification, and failure in execution. 
His only qualification as a Western is a real 
sympathy with the religious mind of India and 

a. generous appreciation of its religious thooght. 
It is impossible for any Western to stand in th~ 
Hindu's place, as his eyes turn towards .that 
wondrous figure of the Christ; but it it possible 
to stand by his side and try to direct his gaze in 
the right direa:ion. It is not possible to do so. 
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however, so long as one stands in front of him. 
One must face as he faces if one's directing is..to 
• be of any help to him. The Western reader 

must bear this in mind as he reads this presenta-• tion of the Christian message. The correctness 
of the po~ition taken in the present work must 
be judged by the measure in which it faces the 
true Sun of all Christian thought and feeling-the 
Christ of God. 

A good deal of misunderstanding would be 
avoided if it were only recognised that change 
of view is always due to change of position, and 
that change of position is the result, -not of 
indiyidual .caprke but, of the thought-movement 
of the age. To face the Sun in the morning one 
must turn to the East, and if onc would still face 
the Sun at eventide onc must alter one's position 
and turn to the-West. The alteration of position 
is not due to the whim of the individual, but to 
the earth-movement to which he has to accommo
aate himself. The beginning of each age finds 
some looking for Christ in the West where He • was last seen, and others looking for Him in the 
East where alone He is visible, and the close nods 
them iut the reverse position. The supreme 
concern is an orthodox pvsition rather than an 
orthodox view, for the former enables us to see 
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Him, while the latter may hide Him from our 
eyes. Christ is doubtles~ the same YC$terdal' 
to-day and for ever, but the great thought
movements of each age slowly(. but surely turn 

the gaze from the East of the morning tQ the 

West of the evening. Can we not ~mit that 
while the Sun does not move the earth does, and, 
instead of regretting the necessity of adju~ting our 

position, the rather rejoice that the movement 
brings the whole earth under a life-giving and 

life-sustaining ioRuence ? 
Though the present work is a presentation of 

Christianity specially addressed to the Hindu mind, 

it may not be without its message in the West. 
The reconstruction of religious belief is no less 

needed in the West, if the West i~ to be retained 

in her allegiance to the Christ to Whom she has; 
been won. In that reconstruction of religious 
bdief which the modern mind demands, every 
type: of religious thought has some contribution 
to offer, which, however small, may yet find a 
place in the temple which we are always buildin~~ 

but can never hope or even wish to finish. 
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CHAPTER I 
'A 

THE RECONSTRUCTION OF RELIGIOUS BELIEF 

G>UjIl religious beliefs a.re so hallowed by sacred 
associations with the past, so intimately connected 
with the customs and sanctions of society, and so 
essential for the right conduct of life, that the 
question of their reconstruction is one of extreme 
difficulty and delicacy. Such considerations fre
quently lead. us to bear the ills we know and 
recognise rather than incur the danger and 
difficulty which we see to he involved in any 
reconstruction of religious belief. The establi.,hed 
order, whether in the realm of belief or conduct, 
has at least been tested; has yielded results which, 
whatever may be their defects, have merits which 
can be recognised; whert'!lltS to reconstruct is to 
mtbark on an unknown voyage of discovery which 
may end in a catastrophe. Modesty as well as 
timidity alike urge us to refrain from a task to 
which we are doubtful of being called, and the 
accomplishment of which may be beyond our 
poweri. In no country are these considerations 

• B 



2 CHRIST FOR INDIA CHAP. 

more realised than in India, and in none are the 
forces of religious cOl]servatism so powerful. All 
men are more or less conservatives by birth, Sut 
the Hindu i!l ' a twice-born conservative. The 
wealth of India's indigenous rel~ious thinking has 
been so great that, while her export_ have been 
vast, her imports have been almost nil. She has 
worked up her raw material into various patterns 
and designs suited to all tastes, and as she has 
rigidly kept her people in religic,us isolation from 
others, the tastes have been as indigenous as the 
raw material. It is the contact with Christian 
religious thought which has at last enabled her to 
perceive that there may be heights and depths 
in religious thinking which have not yet been 
scaled or sounded. The modern religio!,l Hindu, 
therefore, is becoming slowly consciou~-of some 
need for the reconstruction of religious belief. 

In India at the present day there are thousands 
of 'people who continue to live in houses which 
are utterly beyond repair, totally inadequate for 
their modern needs, and absolutely insanitary, 
simply. because they have grown accustomed to 
them and shrink from the task of .rebui~ding 
them. They will spend money on usele9!i patching 
up which would more than suffice for the erection 
of a modern and suitable residence. They will 
see their neatest and dearest succumb to disease, 
entirely due to the: insanitary condi~0t.' of their 
dwellings; they will suInr untold di!t:PRlfort 
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from the wretched hovels in which they persist in 
living, and yet nothing ww.l induce them to rise 
up and build houses which ~hall be homes of 
comfort and health. It is not wit~ ' many of these 
that they cannot afford to rebuild; it is the 
natural in~ttia, coupled with old associations, 
which makes them .loth to reconstruct their homes 
on improved and modern lines. The same thing 
is true of those religious beliefs w"hich constitute 
the home of the soul, from the comfort . and 
security of which we draw our inspiration and 
strength for the tasks which await us in the outer 
world of active life. Insanitary homes cannot 
rr.ake us strong and healthy workers; hovels 
cannot shelter us from the storms and tempests 
of life. • When our religious beliefs are hollow 
and unso~~d we have no strength for the activities 
of life. When the home of our soul affords us 
no refuge from the storm uf ,sorrow and trouble 
our condition is indeed pitiable. What is true Of 
the individual is true also of the nation and of the 
race. The nation whose religion is in decay is 
the nation whose existence is in peril. Politics 
may usurp the place of religion, but they can 
n~ver fill ·its place in national life and well-being. 
Politics are the ch.annels along which are conveyed 
tho- national thought and feeling which await 
expreSli.on, b~t religion is the river of life which 
rises in tt~ righ places of the soul, and from 
whict: an ~ue thougli and .reeling are derived. 
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The channels are necessary or the water in the 
river will run to waste; they must be well plann;d 
or "the fields wilt remain uncultivated; they must 
be properly controlled or they will flood a few 
acres at the expense of the many. The irrigation 
channel, however. can never take the place of the 
river, and it can never be higher than the level of 
the river at its source. All which things are 
an allegory, the application of which to the present 
condition of political unrest in India to-day is a 
tempting subject, but one which is beyond the 
SC;Ope of the present inquiry. 

The question of the reconstruction of religious 
belief in India is one which is far more vital to 
her true development and well-being than is at 
present realised. India's claim to a forelJlost place 
amongst the great nations of the world is based, 
not upon her contributions to political life but, 
upon her rich contribution to the religi'Jus life of 
the race. The people of India are essentially a 
peopJe with a spiritual outlook upon the Universe • 

• a people to whom the things which are seen are 
recognised. as temporal and temporary, while the 
things which are unseen are alone eternal and 
permanent. To keep this view prominently ~fo\"e 
the minds of men; to insist upon it in the face of 
all opposition; to 1iv~ in the light of it, in spite 
of ~e ahsorption of other peoples in lesser aims; 
this is the mission of India to the world, a mission 
for which she has been specially endowed, and to 
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which she has been specially called of God. Other 
interests are not thereby excluded, but if this is 
a1>andoned or relegated to a secondary place, then 
India. will lose her special rank <t.mongst the races 
of the world. 

It is because of this exalted conception of the 
nature of India's task that the necessity for a 
reconstruction of her religious beliefs needs to be 
empbasised. A nation may linger on the results 
of its past achievements, but it can never truly 
live on them. Capital which i!l unemployed, 
however vast in amount, is slowly but surely 
dissipated. India has been living for centuries On 

her religious capital, and, immense though that ~ 
capital was, no aile can fail to see that it is yearly 
becoming more and more inadequate to sustain 
the religious life of the people. It is this which 
makes the subject of reconstruction of paramount 
importance. However averse we may feel to 
attempting the task i however loth we may be to 
disturbing the existing order j when the question is 
one of life or death, we have no alternative but to 
brace ourselves for the task. This is no piece of 
special pleading with i. view to urging the necessity 
.f an acceptant..c of Christianity. No doubt 
Christianity is destined to have an immense influ
ence on the future of religion in India, but it is 
equally true that Hindu ~ religious thought and 
feeling will have an immense influence dn the 
future of ChrlStlanity. The point, however, 
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Which is here urged is one which must be obvious 
to the religious man, whether Hindu or Christian, 
namely, that ifIndia is to be saved from becomin"g 
irreligious :t-nd unspiritual some reconstruction of 
religious belief is imperative. 0 The best and 
brightest of India's manhood is firwiing itself 
orphaned of its old religious beliefs; and that 
which has taken place in the case of the few who 
have been brought into touch with modern 
thought is slowly but surely making itself felt 
amongst the masses. This necessity for religious 
reconstruction is being recognised by many, and 
the various religious and semi-religious movements 
in India to-day are all attempts in rome form or 
other to supply the need. The nature of these 
various attempts, the success or failure with which 
they have met, are m'\~ters of smaH moment. 
Their true significance consists in their recognition 
of the need of the time and the determi!latio.a to 
attempt to meet that need. Every one to whom 
religious life is of supreme value, and particular 
creeds' only of secondary importance, must rejoice 
in these signs of a quickened religious nature in 
India, whatev'er may -be his opinion of the value 
and sufficiency of the attempts which are being 
made. 

It must, however, be confessed. that the number 
of those who thus recognise the need of the time 
is depressingly small, and tha~ the great majority 
are either utterly unconscious or totally indifferent. 
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Amongst these latter the chief place must ~ 
assigned to those so-called custodians of t;eligion. 
th! priestly classes. We look in vain throughout . 
the length and breadth of India for a singk 
religious authority who appears to .,recognise that 
the long .ceign of unquestioned ecclesiastical 
supremacy, demanding a blind obedience, has 
passed away, and that far more in the religious 
than in the political sphere the people are demand
ing their liberty. No one who is at all acquainted 
with the thoughts and feelings of the masses in 
India can fail to realise that a slow but real 
revolution has taken place in the attitude of the 
masses to organised and official Hinduism. The 
spread of education and the consequent diffusion 
of knowledge have created a mental e~vironment 
in which the old religiou; ideas are slowly fading 
away. The ancient religtous rites and ceremenies 
are still more or It:Ss perfunctorily performed, but 
the life has gone out of them. Their utility is 
being questioned, and the answers which art: 
vouchsafed are far from satisfactory. The very 
form of the questions betr~ys a mental attitude 
which is foreign to that in .which the old ideas 
grew up and devdoped. Under the old order 
the masses left all such questions to the religious 
authorities, whose wisdom was unquestioned and 
whose authority was implic1t1y obeyed. The. old 
order, however, h~ changed, for the pcople¥arc: 
rapidly coming of age. When the child begins 
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Iq ~k the why and the wherefore of things it is 
~me' tQ call in the aid of the ichoolmaster, that 
the blind obedience of chtldhood may give pIm 
to the wise self-control of manhood. In the 
religious ~fe of India the priesQ will have to give 
place to the prophet; priestly injunctions will 
have to be rcplac.:ed by prophetic instruction, and 
the chief concern 'of the religious authorities will 
have to centre, not on what can be got out of the 
people but, on what can be got into them. It 
will be a solemn day of reckoning when the masses 
begin to ask, as ask they assuredly will, what 
equivalent they have received for the lavish con
tributions which they and their ancestors have 
made for the maintenance of religion in India. 
Cheques which can only be presented in a future 
birth are not likely much longer to be accepted as 
equivalents for the hard cash earned by the sweat 
and toil incident to this present birth, The time 
is coming when the people will demand a'1 account 
of the vast revenues attached to the temples of 
India which are at present being squandered, while 
the religious life of the people, for whose nurture 
and culture' 'this great wealth was given, is perish
ing of starvation. We hear a great deal, far too 
much in fact, about the drain on India due to the 
pensions of retired English civilians, but we hear 
nothing of that far greater drain due to the sums 
whith are being spent on priests who cannot 
minister and gJlrui who will not teach. The 
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pensioner can at least claim that he has scryed, 
India through the heat and burden of 'he day, 
b·ut these religious parasites have nothing but their 
well-nourished bodies to show for all the contri
butions they ha~ received and the vast revenue 
they have~xpended . 

The demand for the recons~ruction of religious 
belief, while emphasised by all these' various signs 
of the times, rests primarily on a changed mental 
outlook which, it is not too much to say, marks 
a new era in the world 's upward march. This 
changed mental outlook is not confined to any 
one country, nor is its influence limited to any 
one branch of human knowledge. It is universal 
both as regards its extension and its incidence. 
Every land is feeling it and every branch of 
knowledge is being affected by it. There are two 
chief causes which have produced, or are rapidly 
producing, this changed mental outlook. The 
one is the discovery of the great theory of evolution 
and the other is the realisation of what is called the 
solidarity of man. It may safely be said that no 
discovery has had such far - reachins; results as 
those of the evolutionary theory, arid it may be 
ufely predicted that the growing realisation of 
the essential oneness of humanity is destined to 
revolutionise our social and religious conceptions. 
Both these discoveries mark the nineteenth 
century as an epoch-making c..ne, while it will be 
the distinctive feature of the twentieth century to 
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reconstruct our thinking and our living in the 
light of them. 

The evolution theory, it must be noted, is "a 
very much greater conception than that which is 
usually associated with the terrtl evolution. By 
evolution many people seem to mean nothing 
more than that crude caricaturt" of what is called 
Darwinism, namely, that men have descended. 
from monkeys. Even amongst people with some 
knowledge of science it is nsually lim~ted to a 
description of the origin of species, to which the 
term owes its birth. The result is that its true 
significance is entirely lost sight of and its true 
effect upon our outlook on the Universe is totally 
unappreciated. When rightly apprehended, how
ever, it is seen that the great discovery which 
Wallace and Darwin made in the spher'! of natural 
history is nothing less than the dIscovery of the 
one great principle which appears to p,:rvade the 
whole cosmic process. Since their discovery the 
evolutionary hypothesis has been applied to every 
other branch of knowledge and it has been found 
to explain, as no other principle does, the facts 
and data upon which all science is based. In that 
remote field of investigation, where the phenomena 
dealt with are at distances from the observer which 
baffie all human conception, the remotest stars are 
seen to be under this universal law of evolution. 
At the otht!" pole, where the phenomena are so 
minute as to defy utterly our unaided powers of 
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observation, we find the same great law in operation. 
Similarly when we search the records graven by 
the unerring hand of Nature, which stretch back 
into a past so remote as to be beyond computation, 
the geologist comes across the same great principle. 
In the inv«$tigation of phenomena passing under 
our own immediate observation we can watch the 
working of the same law. If we are amongst 
those who believe that "the proper study of 
mankind is man" and confine our attention to 
the field of human activity, behold the same 
law is there. Our special study may lead us to 
deal with the rise and fall of great empires and 
peoples, whose records carry us back to the dawn 
of history, or it may centre upon the events which 
constitute the history of our own times, but in 
both alike we shall come across the manifestation 
of this same law. If our interest is confined to 
the workiqg of the human mind in the spheres 
of philosophy and religion, we are still within the 
scope of this all-embracing principle. It will 
readily be seen, therc=fore, that the birth of such a 
conception is destined to produce a mental outlook 
in which all our ideas are of necessity subjected 
to fresh scrutiny and come forth revised and 
reclothed. 

In speaking of the evolution theory it must 
not be supposed that it is any longer a mere 
hypothesis. tpe truth of which has yet tl) be proved. 
Though the terms in which it may be stated are 
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subject to modification, it is practicaUy unanimously 
accepted by all the great leaders of scientific 
thought. It is not too much to say that there" is 
not a single department of human knowledge 
which is not being revisec and' rewritten in the 
light of the evolutionary hypothesis . • Moreover, 
and most important of all, its terminology is 
rapidly becoming the current coin of common 
speech. It is this last fact which is slowly produc
ing that changed standpoint which has issued in 
what has been here called a new mental outlook. 
Language is not merely dominated by thought; 
it also in turn dominates thought. The employ
ment of new words, like the emp!oyment of new 
servants, means eventually the pensioning of old 
ones. The new servant is found to be quicker 
and more expeditious, and before long you 
prefer his services, employ him on duties for 
which he was not originally engaged, and ~ventu
ally pension the older man, who is no longer 
equal to the demands you make upon him. The 
change, however, is not limited in its effects to 
the servant; the master also is affected. He is 
compelled to adapt himself to the new servant's 
ways. It is precisely the same with language. 
New terms, which our enlarged thought has com
pelled us to employ, cannot be restricted to the 
special work for which they were originally 
invented. They have a way of arwwering the 
call-bell more promptly than the older words and 
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of fulfilling our wishes more perfectly. We 
employ them more and more frequently and place 
th·e older terms on the retire-d list. Our mind, 
however, has at the same time to adapt itself to the 
ways of the new·servant, and we frequently find, 
that howefer useful and valuable he may be, he 
will not allow us to take the same liberties with him 
as we were accustomed to take with the old. The 
terms which the theory of evolution has provided 
for our use, while rendering us splendid service 
in every department, are at the same time rigidly 
exacting conditions of service with which we are 
bound to comply. They are changing our 
mental outlook, and the changed mental outlook 
is demanding a I econstruction of many of our 
old and cherished beliefs. This demand is not 
restricted to anyone religion, or to any particular 
phase of religious belief. It is being felt and 
recognised far more in the West than in the East, 
because the mental outlook has been more afl"ected 
in the West than it has yet been in the East. 
Christian belief, no less than Hindu, Mahommedan 
and Buddhist belief, is in need of, and is indeed 
undergoing, reconstruction. Every faith has to 
be revised in the light of this changed mental 
outlook. 

The evolution theory means that the whole 
cosmic process is the gradual and ordered un
folding of t!hat which is latent within. The theory 
may be variously stated as it is illustrated in the 
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different phenomena which we are investigating, but 
the general c()nceptian of an. ordered developmept. 
the gradual coming to full fruition of powers and 
forces already held within,· never varies. The 
present is the fruit of the past aftd contains within 
it the seed of the future. Past, present'and future, 
that is, are merely stages through which the 
evolution of all things passes as the Universe 
unfolds from the ont: into the many. The great 
cosmic process is, in a word, the evolution in time 
of that which was, and is and ever shall be. Such 
a statement is' nothing more than an approximation 
to the trutn, but it repre'sellts, in general terms, the 
idea which is involved in the evolutionary theory. 

It has often bee~ said that this theory has 
practically dealt lihe death blow to all religion, 
and drat it is only a question of time before all 
men recognise that the fundamental idea at the 
base of all religion, the conception of God, is 
quite untenable. Such a statement. however. has 
itself long since become untenable. The trend of 
all the best scientific thought at the present is in 
quite the opposite direction. That the conception 
of God, current before the establishment of the 
eVQlution theory, has been rendered untenable, 
or rather proved inadequate, is quite true, but the 
same can be asserted of a great number of funda
mental scientific conceptions as \!Veil. Conceptions 
are th~mselves under the same law of evolution, 
and consequently tht"ir expression needs.oCOnstant 
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modification. They are, however, perceptions of 
realitiea which abide, not of mere illusions which 
tire increasing light dissipates. The evolution 
theory is concerned With the answer of the human 
mind as to the How of things, but it has only 
brought lnft) greater prominence the deeper question 
as to the Why of things. It is with that deeper 
question that philosophy and reJigioh are concerned 
and so long as the human mind continues to ask 
it so long will they remain the supreme questions 
for whose answer the mind for ever seeks. While 
the theory of evolution is concerlled with the 
answer to the question How, it has indirectly 
very greatly affected ~e answers we have given 
to the question Why. It has shown us that some 
of the answers we have given are inconsistent with 
the knowledge we now possess, as the result of the 
question as to the How of things. In confining 
our study to the nature of any work which we are 
investigating we are not primarily concerned with 
the nature of the worker. The result of our 
knowledge of the work, however, cannot fail to 
affect our conception of the worker. We may 
be conscious, for instance, that the old conception 
of the Universe as the manufactured work of Ope 
Whom we call Creator does not fit in with our modern 
conception of what we call a process rather than 
a work. The change of name, however, from work 
to process does not replace Crea.tor with ~en\O. 
The U~own, about whom we hear, is merely • 
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the algebrai..:al ~mbol Ie. whose value is still the 
problem we ncod to solve. The values we ~ve 
hitherto' substituted may, in the , light of ow. 
increased ~nowledge of His way rather than His 
work, have been proved to be ~correct. The x 
in the equation, however, is not thereb)"'3bolished; 
it still remain"and the prtlblom has 'stilt to be 
iiQfved.· We may be far more correct ill ~king 
of a great cosmic process and we may be aI;'le to 
describe with far greater accuracy the nature of 
that process, but our answer to the question How, 
~ot. and .never will, stop us from asking the 
question ~hy. 

In die attempts we make to answ~his question , 
we can no more leave out the term God than our 
materialistic friends"can leave out the term Matter . 

• 
We may be told, and we accept the i'lformation, 
that we can no longer speak of the Universe as a 
work and of God as a worker, but must speak of 
it as a process. We agree, but we ask, 2.s ask we 
must, why the process? Work memt acti~ and 
implied a worker. Process means ~ovement and 
implies a mover. You can no more banish the 
per;,on, the subject of the verb, than you can 
banish the thing, the object of the vetb. So long 
as the verb remains, subject and object remain 
also. The theory of evolution does not banish 
the term God f!'bm modern ~pee(:h, but it does 
necessitate an attempt to give to the conception a 
more adequate meaning. Whether we call '''the 
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One, God or Matter, or any other name, all of 
us alike have to 1nveit-it with sufficient meaning to 
sq"'uare with that knowledge o( the Many 'which is 
the possession of the modern mind'. We are all 
working out the faIue of the algebraical symbol x, 
and, so far '\5 the fin:.l result is concerned, it makes 
no difference what other symbols;.;ve may use in 
the proceas. When the equation is solved, the 
answer will be the same for all. In the meantime 
it behoves us all to correct our working in the 
light of every fresh ~anifestation of truth which 
comes to 'bs. The vastness of the- great cairnic 
process; the wonderful all-embracing la'MOf orderly 
d~velopment"i the majestic heights towards which 
H the whole creation moves"}. aU tend to invest 
whatev9" term we may use to express that cotf'
ception of the One, manifested in and 1;,y means of 
the Many, with such a wealth of meaning that 
any les~er term than the highest known to us 
is inacicq'uate for the purpose. Whatever our 
form~ated '~ed may be, our deepest self is 
compelled to that awe and reverence which are 
at th$ foundatioll of every religion. A true con
ception of the evolution theory, far from banishing 
t~ conception ·of God, does but give it a deeper> 
and vaster meaning. In the presence of the 
myriad forms in -Which the One reveals Himself 
to us, as the great panorama of t~e Universe passes 
before 0\lr wondering gaze, our souls are thrilled 
wit~ that awe' and amazement so feelingly pictured 

c 



18 CHRIST FOR INDIA CHAP. 

in the Bhagflvadgita. where Krishna is represented 
as showing his divine form to Arjuna, and Arj~lla 
in a passionate burst of enthusiasm exclaims, as 
words fail him to express his meaning and all 
known titles are realised to be irradequate, co Thou 
All." • 

Evolut.ion has not robbed us of God; on the 
C'ontrary. it has given us a greater and a grander 
God. It has abolished the God of Deism by re:
vealing the God Who is at the back of Pantheistic 
thought, though lost in the Pantheistic system. 
The conception of God which modern thought 
demands is neither that of a transcendent Being 
apart from the U Ili verse, nor yet that of an 
immanent Being 'rhose fulness is exhausted in 
~e Universe to which He has :given bein~, but 
~f One Who, from everlasting to everlasting, is 
revealing Himself in the Universe, at once its soul 
and life, but Whose fulness must for ever transcend 
every maQ,if;station. In the same way the con
ception of the Uni:f.erse which is in harmony with 
modern thought is not that of a dead piece of 
mechanism, fearfully and wonderfully made, but 
distinct and separate from the God Who made it. 
Jt is essentially that of a living thing, develc..ping 
along lines which are inherent within it and marii
festing under the, limitations of time and space a 
life which is one with the life of God. It must, 
of course, ~ understood that this is nothing rrlOFC 
than a rough outline of the conception of God 
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which the modern mind demands. Every age 
erases some' false line and adds some truer line to 
this great representation of the highest thought of 
humanity. The time is not far distant when we 
shall perceive that the two pictures which Theistic 
thought 00- the ODe hand, and Pantheistic thought 
on the other, have been painting through the ages 
are, after ali, one and the same. There are lines 
in both pictures which will have to be erased, as 
well as others which win have to be filled in, 
before such a declaration can be truly made; but 
there are indications both in the East and in 'the 
West-the centres respectively of Pantheistic and 
Theistic thought-that such a consummation is 
proceeding. In the domain of religious thought 
East aDd West 'ha vt: been exchanging ideas aritI 

• • the exchange has been to the advantage of botn. 
In this sphere, whatever may be true in other 
spheres, a swade.shism, or patriotism, whether 
Eastern or Western, is the s-rt:atest ,hipdrance to 
true progress. Truth is foUM:p both in the Ea5t 
and in the West, but Truth herself is neither 
Eastern nor Western. In the economic and social 
spheres .swade.shi.54J may be the evidence of a 
patriotism deserving of all praise, though it is by 
no means always so. ]n the universal empire of 
Truth, however, .swadeshism, whether Indian or 
British. is rank treason. To Truth we all owe 
t~e~ most absolute allegiance, and 'lJhenever we 
yield to any inflw:nce which is ini.Jlical to her 
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imperial 3nd universal sway, we are guilty of 
betraying her sacred cause. Our minds are ngt 
to be dominated by either Eastern or Western 
perceptions of truth, but by Tr~th herself. We 
must listen to her voice whether she s~aks to us 
in OUt own or another tongue j we must follow 
her guidance whether she leads us to the East or 
to the West. 

In the West this is being increasingly realised, 
and in the reconstruction of religious belief which 
is now taking place in the West there is a growing 
recognition of the value of every contribution. 
India has made very great contributions to the 
religious thought and life of the world and she :5 
destined to mak.e still more. It must, however, 
be recognised that the contribution now demanded 
must be a living and not a dead one, !he result of 
present thinking and not the mere accumulation!' 
which are the legacy of her past thinking. India 
has a miss\pn to the world now, even as she had 
in the past; but she can only discharge her mission 
in the present, as she did it in the past, namdy, 
by vigorous and independent thinking and earnest 
and whole-hearted living. There is no market in 
the West for the old clothes of the East i hut 
there is a market for that wonderful weaving for 
which the East has always been fl\mous, and India 
in particular. It is true that there are antiquarians 
in the Westj who will go into raptu~s over the 
specimens 'Of anci~nt weaving displayed before 
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their eyes, but let not India be deceived into 
believing that such people represent the great • buyers of the West. The demand for such goods 
is very limited and the market is already showing 
signs of being !:'verstocked. If India wants to 
traffic in ~arnest with the West she must revive 
her old weaving industry and supply cloth for 
present use. The Indian mind is a splendid loom 
for the weaving of religious thought, but it has 
been s;tnding unused t()r centuries. The world 
wants those fine silk and muslin garments of 
religious thought for which Ind ia is famous, but 
they must be woven in the modern loom and the 
threads must be the product of the present genera
tion. India has to realise that the world has not 
slept while her looms have stood idle. If she 
wishes to take her place in the religious life 
and thought of the world she must weave agam 
and produce thought which hves and moves 
forward. 

The evolution theory has not ulliy modified 
our conception of God j it has revolutionised our 
conception of the method in which God reveals 
Himself to the children of men. Nowhere has 
the great conception of evolution had a greater 
influence upon religious thought than in that 
branch which deals with the method of revelation. 
Here we are concerned, not with answers to the 
question Why so much as with aI1lwers to the 
question How:. The scientific method, to which 
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we owe the theory of evolution, is, therefore, on 
its own sPecial ground. Setting aside all precop
ceived theories as to how God reveals Himself, it 
sets to work to examine and compare everything 
which lays claim to the title of r·evelation, assured 
that if any scripture is a revdation it "will prove 
its claim by actually revealing something of God. 
The careful comparison and examination which 
the scientific method has applied to man's various 
religious beliefs has brought to light the working 
of the sarnt: great law of evolution which confronts 
us in the physical realm. Man's knowledge of 
God has been a gradual evolution from the lowest 
depths to the highest heights. The revelation of 
God, that is, has advanced step by stei' with [he 
development of man. A witty Frenchman once 
said that in the beginning God created m,m in His 
own image and ever .. ince man has been returning 
the compliment by creating God in his. If by 
creating God we mean conceiving of God, the 
witticism is strict truth. The image of man has 
been, and indeed for ever must' be, the true 
revelation of God. In the development of man 
God has been, and still is, effecting a true revela
tion of Himself. There is no higher revelation 
possible tHan the revelation by means of incarnation. 
God mllst be manifest in the flesh Clr He remains 
for humanity the Unknowable. Wt must see 
Him in humanity or we shall never see Him at 
all. The God Who remains outside the Universe 
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is beyond the possibility of human apprehension. 
It is the God Who manifests Himself in all the 
g~at cosmic process, Who is the life and soul of 
the Universe and the Father of our spirits, Who is 
alone within the reach of our minds. In the 
physical uTtiverse we may hear His breathing and 
feel, as it were, His pulse, but in humanity and 
human history we read His thoughts and know 
something of His mind. We cannot identify 
Him with either the Universe or humanity, for in 
both there is that which we recognise as Divine, 
and that which we are compelled to rCCflgnise as 
not Divine. It is the recognition of this antithesis 
which constitutes for us the true way of knowledge. 
Deny the antithesis and you shut the gate to aU 
true knowledge. 

There is a very profound truth in two verses 
of the Telugu poet Vemana, which contain a 
warning peculi;nly appropriate to the Hindu 
religious mind. In the first the poet asks the 
question which is at the heart of all religion. He 
says: 

When milll to Thee his eyes doth raise 
The self.forgouen lies; 

On self when next he turn, his gaze, 
Thy vision droops .nd dIes. 

Then tell me how to m.n e.n be 
Knowledge of both. himself .nd Thee f 

In the second verse he proceeds to answer the 
question he has here asked. H~ says: 
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WhC'fl lUll to Thee hi;! eyts doth raise, 
Then truth full~Otbet' doth rise; 

They're lost in Vlin ddu~l)n'$ way' 
Who fix on self th elT eyes. 

To that man only can there be 
• Knowledge of self, who fint knows Thee. 

CHAP. 

There is fl sense in which it i& true that<'we have to 
identify ourselves ",jth Goq, but the trm: way to 
such all identification i5,..not .by denying the exist
ence of difference but: by recognising . it and 
mortifying that within us ,which we see to he not 
Divine. To identify ourselves with God by deny
ing difference is to follow a road which can only 
lead to the loss of any true knowledge of either 
self or God. It is not by a process of deification 
of the human that W~ arrive at a knowledge of 
God ; it is by a recogn~tion of the incarnation of 
the Divine in humanity, and its eternal d;stinction 
from all human error and sin, that we learn tu 
know Him Who is the All-Father. The only 
knowledge of God we possess has come to us 
through humanity and that knowledge has been 
directly proportioned to the extent ' to which man 
has been Godlike. Knowledge of God has pro
gressed, and is progressing, with the progress of 
hutnanity. This is the story which the appEcation 
of the scientific method ill ,he study of religion 
makes clear to our gaze and. it is the l'eve1ation of 
t'his same great law of evolution which operates 
throughout the Universe. Search the scriptures of 
all nations and you ",ill find the same law in 
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operation. Each generation and each ~ndividual 
onJy truly knows so much of God as it incarnates 
in thought and life and char:acter. Our knowledge 
of God can never transcend the manifestation · of 
God and that manifestation is limited by develop
ment Godlfarcls. It . .is the recognition. of this 
truth of the evolution of man's knowledge of God 
which enables us to give to all scripture its true 
place. a place determined by no arbitrary rule, but 
by the simple principle of the measure in which 
It reveals God. We apply this principle to the 
scriptures of all nations, to the sacred writing~ of 
all religions. When once we have grasped this 
truth , that the manifestation of God advances step 
by step with the Godward progress of humanity, 
all ideas of limitation of revelation to any particular 
race or to any special religious system are discarded, 
and we are prepared to listen to any man, in any 
tongue, who can tell us anything which adds to our 
knowledge of the great God flnd Father of us all. 

It is difficult to over-emphasise the importance 
of realising that our knowledge of God is con· 
ditioned by the manifestation of God under the 
limitations of human thought a~d life. And yet: 
when we deeply ponder the subject, it becomt6 
plain that in this res~t ~he knpwledge of God is 
in harmony with all otbf."r knowledge. No law or 
principle is ever discovert'.d by the human mind 
until it has first manifested itself in the phenomenal, 
that is, until it has entered the area withifl 
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the limitf of which we ourselves live and move 
and. tbin1c.. The planet Neptune was unkn~wn 
until it came within the range of man's telescope. 
It--llad been there all through the ages, but until 
man's power of thought first' inferred its exist
ence anp man's power of G-evice rl\anufactured 
the necessary aid to his natural vision to enable 
him to see it, it was absolutely unknown. First 
the manifestation, then the knowledge. This is 
~ 

the great law of aU knowledge ;lnd our knowledge 
of God conforms to it. We should have known 
nothing of God unless He had tirst manifested 
Himself to us by -:oming under the conditions and 
limitations of human thought and life. If there 
had been no incarnation of any kind there would 
have been no knowledge of God of any kind 
eitht:r. The measure in which we really know 
God is the measure in which we have ~en God 
under the conditions and limitations of humanity. 

It is this great truth which makt:s the s:.lpreme 
incarnation of God in Christ the very centre of 
Christianity. Without Christ, and the doctrine of 
incarnation which the appearance of Christ necessi
tates, Christianity ha .. little to contribute to man's 
knowledge of God. Having Christ, it has a 
manifestation of':. the Father, which is unique 
amongst the religions of the world. The time has 
gone by for that attitude of contemptuous indiffer
ence to Christianity and its message to the world 
which has been so char~cteristic of the religious 
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Hindu hitherto. The time has come fpr him to 
as~ with the earnestness of soul and eagerness 
of spirit. which are the marks of the truly religious 
soul, whether the Great Father has not reve~ 
Himself to other minds and manifested Himself 
in an incarnation which is not mythological, but 
historic? There is no need for the Hindu to turn 
his back upon the knowledge of God which has 
been vouchsafed to hIm in his own land and . 
amongst his own p,eopie. There is need, however, 
for him to add to and correct that knowledge by 
the manifestation of God in the person and work 
of Christ. Let him look with unprejudiced eyes 
and say for himself how much of God he sees in 
Jesus the Christ. 

The second great truth, which has entirely 
changed our mental outlook and helped to produce 
that wider view which we call modern thought, 
is the conception of the solidarity of man. This 
conception does not mean that all men are one 
in the sense of being of one kin, true though that 
is, but that all men form together one body, so 
articulated together, that the movement Godward 
is delayed or furthered by the general condition 
of the whole. Humanity, that is, is not a mere 
aggregate of individuals, but a ,body of innumer
able members, with a life which circulates through 
all its parts. Eastern ,an not say to Western, nor 
Western to Eastern, I have no need of thee; 
for they are, and always will be, members of one 
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body, whO$(" individual well;being is bound up 
with the well-being of the .mole. The morrw:nt 
we have fully grasped this conception we perceive 
that the struggles and conflicts'between races and 
individuals, however much they may have tempor
arily strengthened the parts, have not given, and 
never can give, permanent strength to the parts. 
and always issue in debility to the body as a whole. 
In the early stages of evolution, before the body is 
highly organised, such conflicts are by no means 
fatal, but as organisation proceeds and the division 
of labour amongst the parts becomes more pro
nounced, conflict and strife become more and 
more injurious both to the !:>eparate members ar.d 
also to the bod)' as a whole. War at the present 
time is far more serious to the parti.cular nations 
engaged and has a far more injurious effect upon 
the world as a whole than it ever had ill the past. 
A century ago the war in Japan would have been 
confined to the nations cOllcemed; to-day it 
affects in more or less degree every nation in the 
world. Similarly plague, and cholera and famine 
radiate influences which are felt, not merely at the 
centre affected but, right up to the circumference. 
It is not merely the evils of life, however, which 
reveal the great truth of the solidarity of the race ~ 
the boons and blessings reveal t.he same truth. 
Every nation shares more or less in the blessing 
which comes to each. Famine-stricken India feds 
the effect of Englalld's generosity and America's 
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large-heartedness. ,Jamaica, staggering under the 
blow of earthquake and devastation is conscious 
of·sympathy and ,help from lands she has never 
seen and from people she has never known. 
Every land participates in the benefits of those 
great discov1:ries of science obtained by the vase. 
expenditure of men and money undertaken by the 
few. The heroic deed, the sublime self-sacrifice, 
exhibited in any part of the world, send a glow of 
enthusiasm into the breasts of men and women in 
the most distant country. Lowell has well ex
pressed this sense of solidarity in his poem, "The 
Present Crisis "-

When a deed is done for Fre edom, through {he broad earth's 
aching breast 

Run~ a thrill of joy prophetic, trembling on from east 10 west, 

For mankind are onc in spirit, and in instincr bears along, 
Round the earth' s electric cirele, the swift flash of right or 

wrong; 
Whether conscious or unconscious, yet Humanity's VlSt fnlme 
Through its ocean-sundered fibrcs feels the gu~h of joy or 

shame ;-
In the gain or loss of one nee all the rest have equal claim. 

This great conception, felt in the breasts of a 
few in the past, has come to the birth and is growing 
in stature day by day. It is making its voice 
heard in every land, though its cry at present is but 
that of an infant. It will, however, grow; slowly 
it may be, but none the less surely, and when it 
speaks with the man's voice it will be heard by all 
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and heard in order that it O'ay, ~ obeyed.. This 
conception has already changfJd We mental outl~k. 
and under its influence we arc l«constructing both 
our religious and our social beliefs and remodelling 
our life and conduct. The priest in every land 
has received notice to quit; the pr6phet, if he 
be a prophet indeed, is everywhere welcomed 
with enthusiasm. The proselytist, whose supreme 
concern is to increase the number of those who 
think as he thinks, believe as he believes, and speak 
as he speaks, is yielding place to the true evangelist, 
whose mission it is to stimulate thought, inspire 
belief, and call forth !>peech, leaving it, as it alway,) 
must he left, to the Spirit of Truth to guide men 
into the full truth. In India, groan:ng under a 
social tyranny. in comparison ~ith which the 
political subjection of which we hear so l'T'uch is but 
the restraining and governing hand of a moth!!I, 
the conception of the solidarity of man has a great 
work to do and a great blessing to confer. One 
of the beliefs which urgently needs reconstructing 
is that of caste, which is hopelessly out of harmony 
with the modern outlook. That the four caste! 
have sprung from different parts of Brahma's Indy 
is no longer believed by any educated Hindu, at 
least in its literalness. Most would regard it as a 
myth designed to set forth a ceTU1I1 truth, and 
would interpret it in various ways. Regarded as a 
myth there is a great truth in it, well worthy of 
belief. That truth is that there i'i something 
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Divine in every I}lin, ~ he Brahmin or Pariah, and 
the only superiorit::1:.00f one over another which is 
of-any real conseqUence is solely concerned with 
how much of the Divine there is in him. Modern 
thought, however, would slightly modify the myth 
and say that-the four great classes into which it is 
possible to group men have not sprung from 
Brahma's body, but verily constitute his body, 
being severally member!!> one of another; so that 
the head cannot say to the toot, I have no need of 
thee, because, though the members vary both in 
form and function, they share a common life and 
contribute to a common welfare. This alteration 
of an old myth may seem a very slight one and 
some may rejoice to think how near the old myth 
approaches to the actual fact. Let us make no 
mistake however. The slight alteration in past 
mytb.ology involves a mighty revolution in present 
history. The slight deviation from eternal verity 
noticeable in the old myth was not a parallel line 
but a curve, which, prolonged through the centuries, 
has resulted in a difference between the actual and 
the ideal which is almost as far asunder as the poles. 
Compare the respective positions of Brahmin and 
Pariah which have resulted from the acceptance of 
that ancient myth and ask whether the relation 
between belief and conduct is of no consequence 
and the correction of the one is as easy as the 
correction of the other? When we hear the modern 
Brahmin giving his new interpretation to old beliefs 
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and setting them forth revised ~d rewritten in 
the language of to-day. it is very necessarf·to turn 
aside from his paper-corrections to the effects" of 
those beliefs in the life and conduct of the masses 
and ask ourselves what that ~arne Brahmin would 
say if he had to live in the Pariah's hut? We can 
rewrite a myth, but we cannot rewrite the history 
of the myth. History cannot be rewritten; it !tas 
to be remade. Ink aDd. a pen will correct a myth; 
blood and the sword are" often needed to correct the 
effects of a myth. Theoretically you can put the 
Pariah into his true place by rewriting the myth; 
but to reinstate him in the position from.\which he 
has been cast out means self-sacrifice and service. 
The West has no such myth to rewrite, but it has 
none the less to atone for old et'rors of belief and 
reconstruct its social system. Both East and 
West, therefore, can help each other to rcco,\struct 
belief in the light of the changed modern outiook 
and reorganise life and conduct in harmony with 
the reconstructed belief. 

New occasion! teach new duties; Time makes ancient good 
uncouth; 

They mun upward still, and onwtrd, who would keep abreait 
of Truth. 

La, before us gleam her camp-fires! we oundves mU5t Pilgrims 

b" 
Launch our MtlJjf~wtr and steer boldly tl>rough the desperat'! 

winter sea, 
Nor attempt the Future', portal with the Put'. blood-rusted 

key. 



CHAPTER II 

THE CONC£PTlht OF GOD 

JUST as Man is aware of the Universe long before 
he is able to formulate any true conception of 
the Univ'fse, so he is aware of God long before 
he is able to formulate any adequate conception 
of God. The two conceptions are the result of 
his awareness, and not vice versa. He is tirst or 
all conscious of a touch long before he is able to 
disc'!v,c.r who or what it is that touches him. The 
diJference between Theistic and atheistic systems 
is nqt due to the accuracy or inaccuracy of the 
reasoning process; it is due to the recognition 
or failure to recognise a distinction in what may 
be called this primitive awareness. The real 
divergence. that is, is not at the end of a process 
of reasoning; it is at the beginning and consists 
in the different estimate we form of the contents 
of our ~Jnsciqusness. If we once recognise in 
the other-than-se1f of our consciousness something 
which stands over against our own mind and our 
own will . ~e are bound to ' make room in our 

" o 
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systems for some conception or other of God. 
OUf system may not be strictly Theistic, but it 
cannot be atheistic. Fundamentally the conceptIon 
we form of ourselves determines the conception 
we form of the other-than-self. Let tbe self be 
conceived of as nothing mo~e than rorporeal and 
the system is bound to be Materialism. Let the 
self be conceived of as essentially mental and 
the system is bound to issue in Idealism. In the 
same way, if, in the conception of the self there 
is no recognition of a will standtng over against 
another Will, a mind standing over against another 
Mind whose conceptions it is able to pecceive, the 
system which is built up must issue in such :! 

conception of the Universe as nnds no room for 
a conception of God of any kind. The point 
which is here emphasised is, not the correctness 
of the conclusions but, the adt=4u~cy of the 
premisses. To say that Reason leads us to this 
or that conclusion is an entirely misleadi!lg state
ment which has done' incalculable harm. Reason 
does nothing more than evolve what is already 
involved. The conclusion of the syllogism proves 
nothing; it merely demonstrates the nature of 
the premisses. The balancing of your ~c:c:ounts 
does not make you a bankrupt; it merely reveals 
that you are one by showing you that your ex
penditure has exceeded your income. If you are 
dissatisfied with the state of the balance you can 
'Only alter it by adding to your inc:omt; or deereas-
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ing your expenditure. In the same way if the 
conclusions of the Reason are unsatisfactory, it is 
n~ use complaining of Reason; you must examine 
your premisses. In a very real sense, liO system 
of thought is unreasonable, because to be a system 
at all it mdst be reasonable. It is satisfactory or 
unsatisfactory to the mind, as it includes, or does 
not include all the facts in a harmonious whole. 
If there are facts which are omitted, or which 
are inconsistent with the system, it means, not 
that the conclusion has been incorrectly drawn 
but, that the premisses were inadequately stated.. 

Religion is not based upon the conception of 
God; it is based upon our perception of Him. 
Man is not aware of God because he has conceived 
of Him; he conceives of Him because he is 
aware of Him. To the modern mind, therefore. 
religion is man's experience of his relation to God. 
just as what we call common sense is man's ex
perience of his relation to the Universe. Religion 
stands in no more need of proofs of the eXistence 
of God than common sense stands in need of 
proofs of the existence of the Universe. Common 
sense may he very defective; it may be very 
unreasonable and incorrect; but it is the result 
of Man's experience of the Universe, varies with 
his growing experience and is constantly under
going reVISion. Religion in the same way may 
be very defective. very unreasonable and very 
incorrect. but it is none the less the result of 
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Man's awareness of God, varies with his growing 
experience, and needs cOMtant revision. It is 
based on experience, built out of experien~e, 
corrected by experience. We may deny the reality 
of God just as we may deny the reality of the 
external universe, but our denial mak~ absolutely 
no difference to the reality of the experience, 
That experience must be explained; it cannot 
be explained away. Religion, therefore, to the 
modern mind occupies a distinct place in every 
system of thought. It is human experience, and 
whether it be regarded as perception of reality 
or a pure hallucination it is a real experience which 
cannot be ignored. 

This modern standpoint has entirely altered 
our attitude to the various religiOl~s and religious 
beliefs of the world. All of them, from the 
crudest to the most refined, are a part of that 
consciousm:ss of the Divine, out of which Man 
is evoJving the true conception of God. Man's 
various and opposed conceptions of the Divine 
may be multitudinous, but they are all the result 
of the perception of the Di vine, and this percep
rion is as universal as Man. It is net the variety 
of the conceptions of God which is the signiticant 

'1':hing; it is the uniformity of the perception 
of the Divine. The true nature of that which 
answers to Man's perception can only be ascertained 
by the fullest examination of his experience, as 
that has been exprt"ssed in the various conceptions 

• 
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of what he has called the Divine. Religious 
~liefs are the result of religious experience; 
religious experience is tlot the result of religious 
belief. We must perceive the Divine before we 
can conceive God. The question. therefore, of 
whether thece is or is not a God has receded into 
the back.ground, and with it the importance of 
all those arguments which were once regarded as 
vital to religion. Man's experience brings him 
into touch with something which he calls Divine. 
Whether that something is a reality or an unreality 
cannot be decided on any a priOri grounds; it 
must be examined. To rule out all religious 
experience as merely the result of hallucination 
is to prejudge the question. 

It is charaqeristic of modern thought, therefore, 
to tUfn away from all attempts to elaborate proofs 
for the existence of God ,and to centre the atten
tion upon the rc:1igious experience of the race. 
That experience has been formulated into the 
beliefs which we find expressed in the variuus 
religions and religious observances of mankind. 
This is not to assert that Man's religious 
experience, ,kny more than his experience of 
the Universe, haft been free from mistake and 
illusion. It is simply to insist that apart from. 
an examination of his experience it is impossible to 
tell whether that which he has perceived is a reality 
or unreality. Yau do not prove that an experience 
is an hallucination by simply denying the reality 
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of the experience of tie. person who has been 
subject to the hallucination. The experience ~f 
the subject is the great reality. Your proof that 
it is an hallucination depends upon giving a 
satisfactory c)tplanation of his very real experience. 
The traveller in the desert may mistake a mirage 
for a pool of water, but he would never be 
convinced that it was a mirage by mere argument 
that from the very nature of the case there could 
be no water. If, further, he found that the mirage 
satisfied his thirst, it would be absolutely impossible 
to convince him that it was a mirage and not 
water. Religious experience may be a mirage, 
but it can only be proved to be so by examining 
it fully in its aspirations and in its satisfactions. 
No argument for or against the existence of God 
can have any validity in itself. Argument has 
never established rdigiolJ and it can never aboli.!>b 
it. What we want is an explanation of our 
experience of the Divine. What Man has called 
the Divine may be but another name for the 
Universe, but. if so, such a Universe which 
yields an explanation of religious experience, needs 
another name. A conception of the Universe 
which leaves no room and gives no explanation 
of our perception of the Divine is quite as faulty 
as a conception of the Divine which yields no 
explanation of our perception of the UnivC"J'8e. 
Whatever system we adopt must be harmoniou9 
and take in all the fact!! of our experience. 
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The age-long confti~\. between religion and 
science is by flO means" 'at an end, but to the 
modern mind the term .. conflict" in the sense 
of antagonism is a misnomer. There are still, 
and are likely to be, differences between the two, 
but the conviction is growing on both sides that 
the differences are due to differences in the stand
points of the observers. All our knowledge is 
but partial, and the time has not yet come when 
either the scientist or the theologian can declare 
that his survey is complete. As each party, 
however, moves onward to its goal the results 
of its observations become more and more 
harmonious. The old antagonism is largely 
passing away from both. Both are more and more 
willing to modify their respective creeds in the 
interests of a common loyalty to Truth. The 
modification is by no means on one side, but on 
both, and there is a growing recognition that 
both the survey-parties are under allegiance to 
a common sovereigN, whose empire include. b"th 
the countries that are being explored. If in the 
past there has been theological dogmatism there 
has been scientific dogmatism also. If in recc:nt 
years the theologian has retreated from positions 
which have become untenable, the modern scientist 
has done the same. Such a modification of creed 
is in truest harmony with the scientific spirit. 
Our knowledge grows with the development of 
our faculties for acquiring knowledge, and fresh 
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information modifies ald statements just as t. 

fullj:r survey corrects old maps. We are offen 
tyrannised over by figures of speech, and we 
suffer a good deal from the tyranny. In the end, 
hpwever, the tyranny becomes unbearable and we 
throw off t~e yoke. only to discover that the 
suffering was needless and indeed for the most 
part self-inflicted. The symbols of war have been 
used to describe the differences between religion 
and, science, and we have got accustomed to the 
use of such terms as "attack" and .. defeat," 
"advance ,. and" retreat," with the result that 
people have been thrown into a panic of fear due 
to a purely imaginary invasion. The time has 
surdy come for us to recognise that we ue all 
engaged in the common search for truth, not 
in mortal combat for the defence of our own 
opInIons. ., 

A modern writer- bas sought to avoid the 
conflict between. religion and science by urging ·the 
advisa!lility of adopting a different terminology in 
wIllch to express the results arrived at in their respec
tive spheres. He would reserve the term "know
led~" for scientific truth, and the term "faith" 
for T~ligious truth. He does not for a moment 
allow that religious truth is inferior to scientific 
truth, but because the subject-matter, method. and 
function of theology differ so considetlbly from. 
those of natural science, ~c would designate the 
results in the one case as knowledge, and the results 
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;n the othor case as filith. It is difficult to 
seC what would be gained by such a use of 
t;rms, and it is easy to c;ee that it would lead to 
a disparagement of religious truth as essentially 
inferior to scientific truth. Our ~owledge flf 
both is equally valid or equally invalid. The 
history of philosophi& thought in the East shows 
that the reali.ty of the existence of God is regarded 
by the Eastern mind with just that validity which 
the reality of the Universe secures amongst the 
Western people. Whether you call this faith or 
knowledge is of little moment, but whatever you 
call it in the one case, you must call it the same 
in the other. The real controversy, in fact, is not 
betw~n knowledge on the one hand and faith on 
the other; it is as to whether religious truth can 
rightly be calJed truth at all. 

If .J'ou speak of truth in the religious sphere, 
you do sO because you rc!rcognise that the true in 
the religious sphere is of the ~am~ nature as the 
true in the scientific sphere. Without goi~g the 
len~th of attempting a definition of truth we can 
at least recognise that one of its essential character
istics is absolute harmony. Our thought «0 be 
true must be self-consistent; it must harmonise 
with everything else which we have recognised to 
be true. We do not arrive at religious truth in 
the same -way as we arrjv:e at scientific truth, but 
having arrived at r;Ii~ous truth, we feel that it 
must· be in harmony with all other truth. Froth 
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the nature of the case every religious or scientific 
truth must be regarded as provisional. A ncl' 
fact in either may be inconsistent with the state
ment of truth already formulated and the required 
h~mony can only be secured by a restatement. 

tModern thought is in sympathy with both 
religion and science. It recognises two poles of 
thought. for both of which there is equal validity. 
It is in this respect frankly dualistic, though it 
believes that a unity is the goal .. t which it will 
eventually arrive. It regards the investigations 
of re1igion and science as expeditions in the 
Northern or Southern hemispheres, is prepared to 
accept the establisned results of both expeditions 
as they come in and to modify each by the other 
wherever such modification is seen to be necessary. 

The conception of God, therefore, with which 
the modern mind starts is that from which aU a 
priori ideas as to nature and attributes have been 
rigidly exclude'd. All we are conscious of to 
start with is some One with Whom or with which 
the human mind is in relation, just as all we are 
conscious of in the other direction is some One, 
which we call the Universe, with which we are in 
relation by means of our sensations. It is the 
business of what we call science on the one hand 
and of religion on the other, to fill 10 the contents 
of these two equally unknowns, God and the 
Universe. Science must make use of everything 
'\'fithin its reach in order that we may know what 
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that 50Iriething is, which we feel to be not our
selves and to which we give the name, the Universe . • Religion, in like manner, must make use of every~ 
thing within its reach in order that it may reveal 
to us that other something, which also is not 

• ourselves and to which we give the name God. ' 
Many people, especially in the West, are 

accustomed to think that the physical realm is one 
with which the scientist 15 in direct communication, 
while the spiritual realm is one in which there is 
no direct communication. This is due to the 
fact that we forget that we never get out of our
selves in scientific investigation. any more than 
we do in mental processes. In each cast: we are 
all along dealing with our own sensations and 
perceptions. We recognise the touch of the 
Universe upon us far more readily than we 
recognise the touch of God. Evolution shows us 
that we have been in touch with the Universe for 
countless ages. while we have only come into touch 
with God, as it were, yesterday. Man, that is, 
has been .in touch with the Universe through his 
evolution upward to conscious manhood. It is 
only on arrival at self-conscious manhood that he 
became consciou& of the touch of God. 

The :fie1d of investigation for science is easily 
recognised and well defined, but what about tfie 
field of investigation for religion? Here it seems 
as though we were at the outset met with a 
condition in which investigation in any real scnse 
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were impossible. On the one hand we have a 
cosmos of order for our ir: vestigation; on itc 
other a chaos of confused human thought, wild 
speculation, and vague feeling. This is doubtless 
true, and yet did not the cosmos itself arise out 
of chao!; and who shall say, as he studies the 
slow evolution of religious thought and feeling, 
that we are not watching a cosmos evolving out 
of chaos? The cosmos of law and order which 
the scientist to-day investigf,tl"s was no less present 
in that far-off beg~nning' when everything was 
without form and; -vot&. In the same way the 
full and perfect conception of God is no Jess 
present in the confused thought and wild specula
tion of humanity, and is none the less surely 
evolving into its perfect expression. We must 
recognise the two distinct fields of in vestigation, 
the material and the mental, using the words 
matter and mind provisionally as terms suited to 
that double relation in which we stand to God on 
<thy one hand, and to the Universe on the other. 
Whatever comes to us through our sensations 
we hand over to science to investigate; whatever 
comes to us through perception on the other haod, 
we hand over to religion and philosophy for 
similar investigation. Everything, that is, which 
Aactions on the material plane is subjected 
to science for investigation; everything which 
functions on what we may call the spiritual 'p1ane 
must be handed over to religion for investigation. 
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Scientific thoughts and theories arc the judgments 
delivered in a lower Court on the evidence 
sul>mitted, and they have to be confirmed in the 
higher Court of Reason. The higher Court, how
ever, does not and cannot deal with questions of 
evidence; it can only deal with the judgment 
based upon the evidence. The appeal, to use 
a legal phrase, must be on a point of law, not 
on a point of fact. If the evidence is insufficient, 
the High Court remits the case for fresh in
vestigation. In the Sam~ way reJigious truth is 
first of all religious expe,rfeD'C~ formulated into a 
judgment. It comes up' for a"'ppeal to the High 
Court of Reason, just as scientific truth does, and 
the High Court must confirm or reverse the 
judgments of the lower Court; it is not its 
province, however, to deal with the evidence of 
religious .experience. The appeal to Reason, that 
is, can only be On:t point of law. If the judgment 
based on religious experience st:ems to go beyond 
tbe evidence offered, it must refer the matter bac" 
for fresh inquiry. 

This distinction seems to be lost sight of both 
by scientist and theologian. You will find the 
scientist pouring contempt on metaphysics Uld 
the theologian inveighing against reason or 
rationalism. Each, that is, regards the judgmen"ls 
pronounced in his own Court as infallible and 
resents any appeal to a higher tribunal. On the 
other hand, it must be admitted that the higher 
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Court has not always confined itself to its proper 
sphere of deciding .. a point of law, but has 
arbitrarily ruled out evidence which has beoen 
thoroughly established. Reason is the Supreme 
Court of Appeal both for the scientist and the 
theologian, but its decisions are only valid when 
they deal with the judgments formulated by 
science on the basis of the evidence of fact, and 
by religion on the basis of the evidence of 
religious experience. 

In India it is particularly important that the 
distinction between religion and ,>cience, as well 
as their mutual relation to the Sup!'eme Court of 
Reason, should be dearly perceived. It is no 
unfair representation to say that India has 
only recognised a Supreme Court of Reason, and 
has never had either a subordinate Court for the 
formulation of judgments based on reltgious ex
perience on the one hand, or a subordinate Court 
for the formulation of judgments based on scientific 

,:f9+t on the other. This does not mean that there 
has been no religious experience or scientific investi_ 
gation, for there have been both. There has, how
ever, been no recognition of the true sphe:es of 
either che one or the other and no proper limitation 

" of the true work of Reason. To continue the 
metaphor already employed, the High Court has 
not been a Court of Appeal to which the judgments 
arrived at by an unfettered religious experienee 
and a free scientific inquiry could be sent. {,q~ 
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rather been a Legislative Council whose decisions 
have been binding in the ,spheres of rdigious 
elperience and of scientiAc inquiry. It has 
formulated j udgment!l for both spheres and set 
men to work to find evidence to support its 
judgments. It has never asked for facts upon 
which to base a judgment as to what our relation 
to the Universe is; it has asserted what that 
relation is and told men to realise it. It has 
never asked for evidence upon which to base a 
judgment as to what our relation to God is; it 
has asserted a relation and set men the task of 
realising it. It has told the religious man that God 
is alone the great reality, and that his religious 
experience must conform to that statement, and 
has set him the task of trying to identify the self 
and God. It has told the investigator of the 
phenomena presented in the Universe the same 
thing, and bidden him regard all such phenomena 
as unreal appearance. It has resolutely refused 
any ,ppeal from such a decision on the groWld 
that there can be 110 appeal from its decisions. ' It 
has ignored all evidence which conflicted with 
such a decision, because it has held that the proper 
sphere of evidence was to confirm and not t6 
question its decision. r 

If this is a true description of the Hindu 
mep.tal standpoint it shows how entirely opposed 
,uch a standpoint is to that of the modern mind . 

. There is 9ure to be unrest when the modern 
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Hindu, eduated in W~tern science and: . .in
fluenced by the scientific spirit, brings his ,ptocfern 
education to bear upbn his religious ~bcliefs. .fly 
far the majority seek a refuge from this unrest 
tn tryihg to tr~e a boundary between religious 
and secular knowledge. A similar attempt is 
often made in the West, but there the boundary 
is between : faith and knowjedge. No such 
boundary, however, is ever anything more than 
an imaginary line. It never prevent!>, but alway:; 
invites conflict between the two realms. In India 
'the conflict is having very serious results to her 
religious life and thought. Religton has neyer 
beel).· regarded by the Hindu mind as something 
dis~ct from knowledge, which might be called 
faith. It has ever been regarded as the triumph 
~£ Reason. The conflict, therefore, between the 
a priori and the a pOJ'~rjori method, which is now 
g9ing on, is fraught with far more serious conse
quences. The triumph of the a po.r/trion method 
m;ans the calling in question of all that has. been 
handed down from the past as the re!W1t of the 
a pnori or ancient method. The general statements 
arrived at independently of the facts are being 

"Seen to be opposed to the facts upon which the 
moderp. mind concentrates its attention; The 
newer generation has parted company with the old 
method of denying reality to the facts in the 
interests of the authoritative statement. The 
whol~ of its education has been based uP9n the 
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rnlity of facts, and the general statements to 
w~iSh it h~. gtown accustorp.ed are all based upon 
a summarS" of the facts. In the ~chool and in the 
college, the modem standpoint. is supreme, and 
young India is brought up a firm"belicver in the 
a pos/trior; method. Its religion, however, is 
based upon the a priori method, and ~ every turn 
it is confronted with theories which are opposed 
to facts. However unwilling the modern Hindu 
may be to cut himself off from the religion of his 
land and h:s people, he cannot help the gradual 
severance which takes place in the recesses of his 
own mind between his actual and his professed 
beliefs. 

As regards the conception of God, the identiRc.i"
tion of the One with the Many, which is ~ 
essence of the Pantheistic creed, is an illustration 
of the a priori method which has dominated Hindu 
thought. Modern Materialistic Monism, however, 
is, on the other hand, an. illustration of the 
(J poslJriori method~ limited, however, to a "Iurvey 
of the universe of matter only. Pantheism, 
though Monistic, is not Monism, and Monism, 
though Pantheistic, is not Pantheism. The 
Monos, at which the Monistic philosopher a~rives 
by the~a posteriori method, is not the Theo~ with 
which the Pantheistic philosopher starts on his 
4 priori method. . Similarly the Many from which 
the Monist starts in his search for the One, is not 
the Many at whi¢h the Pantheist arrives as the: 

• 
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result of his analysis of the Qne. The One of the 
Monist lacks the Theistic quality of the Pantheist's 
One and the Many of the Pantheist lacks tte 
reaHstic quality of the Many of the Monist. To 
the Monist there is nothing Divine; to the 
Pantheist there is nothing which is not Divine. 
The Supreme Cou'rt of Appeal, Reason, cannet 
declare that either o£ these two judgments is in 
agreement with the truth. To the Pantheist it says, 
your duty is not to assert a One and explain away 
a Many, but to explain a Many by means of a One. 
To the Monist it says, your duty is not to exclude 
a part of the Many and bring forward a One which 
exprains the rest, but to include all and bring 
forward a One whir..h embraces all. 

Modern Christian thought in the West is 
Theistic and not Pantheistic. It is rigidly so as 
regards the acceptance of the facts of that self
determination of the individual which we call the 
freedom of the win, and of that mora} evil which 
is the present outcome of such freedom. It 
refuses absolutely to regard these facts as mere 
illusion and, therefore, it rejects every purely 
;?antheistic system. It differs, however, from the 
'Olde~ Theism in its attitude to Pantheistic feeling, 
as distinguished from Pantheistic thought. It 
admits that this feeling is n('lt only distir.ctly 
religipus, but that it is p ... rt of that religious ex
pene'hee of the race out of which the full eoncepti.on 
of God has to be formulated. Th~ older Theism 
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wa:o based uPQn a limited. religious experience, 
cwpled with n. treatment of the rdigious expe~ce 
of Jesus which regarded it as abnormal rather t~ 
the true norm for a perfect humanity. The,lewer 
thought draws its material from the religious 
experience of humanity as a waole, and treats the 
experience of Jesus, not as superhuman, in the 
sense of being abnormal, but as truly human, in 
the sense of being n(.ol mal to an ideal humanity. 
The older thought, when it listened to the declara
tion, "I and the Father are one," interpreted 
it not as the conscious experience of the self of 
Jesus, but as the utterance of what they called 
His Divine nature in contradistinction to what 
they called His human nature. The newer thought 
recognises it as the utterance of a perfect and 
ideal humanity, a single self in perfect harmony 
with God. It regards the declaration, that is, not 
as the experience of God apart from humanity, 
but as the experience of God in humanity. There 
was not a human Jesus which was silent and J. 

Divine Jesus Who spoke, but one perfect Divine 
min, conscious of perfect harmony between His 
Ego and the Father. 

This illustration will perhaps enable us to see the 
difference between the older and the newer thought 
in their respective attitudes to what has been here 
described as Pantheistic ' feeling. The older 
thought heard the Pantheist'!. identification of the 
self and God wlth. feelings which were outraged 
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at what it regarded as hlasphemy. The newer 
thought, while refusing to accept the declaration 
as true, realises that it is not blasphemy, but a 
misstatement due to imperfect apprehension both 
of the self and of God, It is based upon a relation 
between the soul and God which explains, though 
it does not justify, the statement. Such an 
identification as the Pantheist asserts demands a 
perfection in humanity which we do not find; it 
ignores a distinction which is only too apparent. 
Let anyone impartially put the Pantheist's declara
tion of identity side by side with Christ's statement 
of oneness with the Father and ask, why the one 
is rejected as a misstatement while the other is 
accepted as sublime but yet true? Tht simple 
answer is, that the known character of Jesus 
justifies the second statement, while no known 
.character is able to establish the first. The 
Pantheistic dedaration is a mere logical conclusion 
drawn from a given premiss. The statement of 
Jesus is the expression of a conscious experience 
of the soul. The Pantheistic statement is made 
in spite of the knowledge we possess both of tht: 
individual soul and of God. The dedarati'ln of 
J esus '~s in perfect harmony with all "" know both 
of Jesus and of God. The one is the affirmation 
of identity between two terms which by mist.ke 
have been regarded as distinct. The other is the 
declaration of a conscious unity between Son and 
Father. The modern Theist regards Christ's 
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statement, not as the utterance of the Divine apart 
from the human but, as the utterance of an ideal 
h'umanity which is ipJO facto Divine. He can, 
therefore, understand the feeling which finds ex
pression in Pantheistic thought. Humanity 
ought to be able to say, I and the Father are 
one, but it has never been able to say it as the 
expression of a conscious unity, save as it said it 
through the lips of .Te~us . This consciousness was 
not an isolated experience with Jesus; it represents 
His normal condition. He was no Pantheist, but 
He has given expression to Pantheistic feeling 
as no one else has done, because in doing so He 
did not violate His self-consciousness, but correctly 
expressed it. 

In the conception of God. which is arrived at as 
the result of religious experience in ourselves, and 
in the race, the idea of personality is one which is 
essential to the religious lik Man can in no sense 
worship that which is beneath him. In the lowest 
forms of religious belief as well as in the hight'st it 
is always to that which is superior to himself that 
Man bows down. An inanimate object may be 
chosen as the symbol of this highest, but tht 
worshippc:r at once invests it in his own tl}ind with 
the very'tessence of his own being, personality. 
It is suggestive that, in Hindu thought, the process 
of abstraction as applied to the conception of God 
issues finally in a Brahma who is never worshipped. 
Take away the conception of personality from the 
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idea of God, and you may retain tht: word, but 
you have lost the though~ which called forth the 
word. 

The touch of God upon the soul, recognisa~le in 
the universal instinct to worship, abides even when 
a purely logical process of abstraction has' robbed 
the object of worship of every c;ingle quality which 
is worshipable. Hindu thought, having divested 
the conception of God of all attributes and all 
relations, and left the word Brahma (neuter) 
standing destitute of aU meaning. realised that its 
ratiocination had destroyed religion. It had set 
ont to find God " it returned with the discovery 
that He was indiscoverable. It set out to know 
God i it returned with the knowledge that He was 
unknowable. The impulse, however, which had 
set the Hindu thinker to his task w.as essentially a, 
religious one, He wt:nt forth with the conviction 
that the grt:atest discovery he could make would be 
dIe discovery of God; that the greatest knowledge 
'lte could attain to was the knowledge of God. He 
came back, therefore, with the feeling that he had 
been deluded and that such delusion was an essential 
part of the constitution of all phenomenal existence, 
his own included. He himself, however, by the 
pure force of reasoning had made this tremendous 
discovery, a discovery which he believed was not 
a delusion, which was, in fal.t, the <;ole thing which 
could be ca.lled knowledge in any real sense. This 
surely meant, not thllt he was related to Brahma, 
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for he had alretldY .proved that Brahma could have 
no relation, bat that he., in the very essence of his 
~ing. must be that very Brahma itself. His 
consciousness of separatene~s was a part of the 
universal delusion inseparable from all phenomenal 
existenCe. This great discovery was knowledge, and 
the only real knowledge by means of which man 
attains that salvation which is the universal object 
of search. To keep the mind fixed on this one and 
only knowledge; to be freed from the sense of 
separateness; this was the great obje'et of attainment. 

It was soon recognised, however, that this Gnyana 
marga, or way of knowledge. was onc whi<.h was 
possible for the elect few alone, and that for the 
mass of mankind a knowledge of the phenomenal 
was alone possible. Moreover the phenomenal 
had still to be .explained, if not in its relation to a 
Brahma destitute of all relations, at least in its 
mutual relations as presented to consciousness. An 
explanation was already present in the great dis7 

covery already made and merely required tlnfoldins 
in detail. The thinker himself, who by the process 
of pure thinking had arrived at this knowledge of 
his identity with Brahma, had a double existence, 
noumenal and phenomenal. He was persuaded 
that the noumenal Ego was identical with the 
noumenal Brahma. There VIas, however, a phe
nomenal Ego related to a phenomenal universe. 
The conclusion, therefore, was inevitable,-there 
must be a phenomenal Brahma, distinguished by the 
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masculine form of the word, who w~ 1dc:nri-cal with 
the phenomenal universe,. The God, therefore, 
Whom he had set out to find, and had lost in the 
meTe word Brahma (neuter). was found again in the 
word Brahma (masculine) and could he invested with 
all the qualities and attributes from which Brahrna 
(neuter) had been divested. Religion. therefore, 
which philosophy had banished, was restored, and 
a theology became possible. 

This slight and imperft"ct sketch is an attempt 
to set forth sympathetically the distinctive feature 
of that religiom thought-movement of India, the 
effect of which is discernible in every Hindu system, 
however much they may vary in detail. It is tht' 
warp of Hindu religious thought, across which the 
Hindu mind has thrown a woof of m'lny coloun. 
It suggests a striking similarity and a striking 
difference as compared with the philosophic 
thought-movement of the West. In the West the 
movement was distinctly a philosophic one, free to 
proceed in two directions, towards the two poles 
of thought, those two unknowns-God and the 
Universe. The result was that Idealism never had 
the field to itself, but had to encounter a re~olute 
opponent in those who felt the attraction of the 
opposite pole and whose system we call Reahsm. 
In India, on the other hand, the movement V1~ 
essentially a religious one, and the rdigious 
conception has always dominated it. The goal at 
'-'hieh Hindu religious thought arrived is the only 
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goal af~ we can arrive by a purely logical 
process of" thought. Confine yourself to the 
w~rking of your own mind and of necessity you 
can never get to anything beyond. The idea with 
which you start, if your logic is correct, will be the 
idea with which you finish. Take the conception 
Brahma (neuter) destitute of all qualities and freed 
from aU relations, the great discovery of the Hindu 
religious thinker, the goa! at which he has arrived 
by pure thinking. How has he obtained such a 
conception? He cannot have obtained it by 
synthesis, for the idea cannot be described"! by its 
pOSitive contents. He must have arrived at it by 
a process of abstraction, that is, by removing from it 
everything which he regarded as foreign to it. The 
principle, however, upon which the removal was 
effected was that of agreement with a purely 
negative conception of the supreme and ultimate 
reality. But where has this conception come from? 
He has it to start with. All that he has done is to 
make a conception, which was indehnite at the 
beginning, clear and definite at the end. Whether 
this is a real gain depends entirely on what is left 
at the end. To know that an indefinite idea we 
have at the start turns out to be no idea at all, 
may be preferable to thinking that it means some· 
~hing; but to call it a gain is very much like 
suggesting that the knowJedge that our supposed 
balance at the Bank is a delusion is a most valu
able asset. It may prevent U~ drawing cheque(, 
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hut it will hardly help us to pay our bills. To have 
proved that the supreme reality is utterly unkn~w
able is doubtless a great achievement, but its chief 
significance lies, as Kant pointed allt, in demonstrat
ing that the path we have chosen doe!> not lead to the 
goal we expected. That goal was knowledge of the 
unknown. To have demonstrated that so long a! 
we confine ourselves to pure thinking the unknown 
is the unknowable merely tells us that we have 
chosen a wrong path and must try another. The 
Hindu religious thinker, however, would not admit 
this. He had limited knowledge as to the result of 
the operations of the Pure Reason, and he therefore 
insisted that the process of abstraction, to which he 
had submitted his conception of the suprc=me reality> 
had not resulted in a mere cipher, whose actual 
thought-value was blank nothingness, but that the 
cipher represented the only realit.y. When he 
attempted to describe the reality, he could only do 
so by calling it the unknowable, and adding a 
number of negations to specify what it was not. 
To say that the supreme reality is Brahma is simply 
to say that x equals x. Such a result would have 
ended in absolute scepticism in the East but far the 
religious nature of the Hindu and his realisation 
t~t to predicate an unknowable at all was to assert 
some knowledge of it. H e was compelled to 
violate his own dictum when he made those very 
negations by which he sought to describe the 
indescnbable Brahmd., and he still further violated it 
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when he as9C:rted a still further knowledge, namely, 
that he and Brahma were one. 

Hindu thought has never advanced beyond the 
point then reached, for the simple reason that 
there is no beyond. The goal along the road of 
Pure Reason had been reached and the Hindu 
refused to recognise that there could be any other 
road. Hindu thought stops where Western 
thought would have stopped, if Kant had never 
written anything more than his Kritik of Pure 
Reason and that had been r~garded as the last 
word of phdosophy. The Hindu movement, 
hl)wever, being essentially religious, would not 
rec:ognise the failure of the search, but proceeded 
to turn the result, which was purely negative from 
the philosophic standpoint, into a result which it 
made positive from the religious standpoint. The 
thinker who h~d failed to attain knowledge was 
regarded as having attained release from ignorance. 
The Brahma who had been discovered to be 
beyond consciousness is identified with the thinker's 
self. The complete failure of philosophy became 
the supreme triumph of religion. Such a manifest 
contradiction would never have survived a day 
but for the fact that it ministered to intellectual 
pride by asserting a transcendent knowledge as 
the goal of the Gnyana marga, while at the same 
time it appealed to the religious nature by its 
declaration of the oneness of God and Man as t!J.e 
final blessedness of the perfected saint. 
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One cannot but admire the strength of the 
religious conviction which enabled the Hindu 
thinker boldly to declare that the whole Universe 
might be unreal, but that God must be thl 

supreme Reality. There is something magnificent 
in Faith thus turning the most crushing defeat 
which Reason has inflicted on Religion into an 
apparently perfect victory. It was a triumph of 
Faith over Reason, but it was not the victory of 
Truth. The defeat had betn due to entrusting to 
Pure Reason a task for which she was incapable, 
and real victory could only be secured by realising 
this and seeking other aid. Later Hindu religious 
thought has attempted something in this direction 
in introducing the idea of the Bhakti marga (the 
way of Faith), but it has never a.::knowledged. the 
failure of the Gnyana marga, and has always 
regarded the Bhakli marga as inferiQr. The effect 
of this upon the religious life of India has been 
injurious in the highest degree. It has tended to 
elevate knowledge above virtue; to divorce morals 
from religion; and to place the self on that throne 
which God alone call rightly occupy. 

If the Hindu religious thought-movement is to 
advance it will have to recognise the insufficiency 
of the Pure Reason to arrive at a true knowledge 
of God, renounce its fictitiou.c; criterion of reality, 
and begin with that initial knowledge of God 
given to us in what Kant calIs the Categorical 
Imperative. The mind acquires knowledge by 
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additions to that with which it starts. It erects a 
system of thought by building stone on stone, but 
the whole edifice rests, and for ever must test, 
upon the foundation which is not made by us, but 
given to us. Every building rests, not upon 
what we call its foundations which we ourselves 
lay but, upon the solid earth. All true knowledge 
similarly rests upon that fundamental and initial 
knowledge given in self-consciousness. It is there 
that Wt! feel the touch of the Universe on the one 
hand and the touch of God on the other. In the 
consciousness of a something which is not our
selves, and of that other something which is our
self, with the relation between the two, we have 
the foundation for the erection of that knowledge 
of the U ni verse which it is the province of science 
to rear. In the consciousne::ss of a Will which is 
not our own, and of another will which is our 
own, liv ing and active, with the:: relation between 
the two, we have the foundation for the erection 
of that knowledge of God which it is the province 
of religion to rear. If we cannot trust this funda
mental knowle::dge i if this is pure illusion, then 
there is no foundation for any superstructure of 
any kind, for we have nowhere to begin. Your 
building may reach the clouds, but it cannot begin 
there. You may build so high that you eve::n pass 
through the clouds and leave the solid earth com
pletely out of sight. You can only do so, how
ever. by building true, and to build true you must 
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use the plumb-line which always connects ,you 
with that solid earth whict-> is your founda~n. 
and for ever keeps your centTe of gravity within 
the area covered by your hase. Let your centre 
of gravity, however, once fall without this area, 
and though you have reached the clouds, you will 
he quickly brought back again to the solid earth, 
and your building will be in ruins. You may 
speak about a transcenuental knowledge in which 
all thought of earth is left behi.nd and the soul 
dwells far above the clouds in a glory which is 
indescribable. Such a transcendental knowledge: is 
without doubt the goal of a true Gnyana marga. 
h must be a superstructure of knowledge, how
ever, resting on the solid fact of self-consciousness, 
or it is merely a daring flight of the ~magination 
which carries you to some unknown point in 
space and leaves you unconnected with the earth 
you have left, or the heaven to which you have 
soared. If your transcendental knowlec!ge is a 
true superstructure, built with the plumb line, the 
force of gravity is in its favour. If it is a mere 
flight into space, the force of gravity will, slowly 
at first, but with ever increasing speed, bring you 
down to earth again, with results far from .pleasant 
to contemplate. 

The conception of God whii:h is in harmony 
with the modern standpoint, is not that of a 
Brahma, who is merely the negation of all reality 
knowa~le by us and who 'iiitands out of all relation 



n THE CONCEPTION OF GOD 

to us) but of One Who while He transcends all 
our conception .. of reality, yet includes them in a 
ful~ess of reality inconceivable and inexpressible. 
It is the conception of One Who while He 
transcends all known and knowable selves, is for 
ever that Self or Soul in Whom we all live and 
move and have our being, and between Whom 
and ourselves there is a relationship which abides 
for all time. There st'cms to be only one term 
which has sufficient wealth of content to stand as 
a suitable predicate for that Being, in Whom al1 
live and Who yet hves in all; Who while trans
cending all human knowledge is yet immanent in 
human thought; Who while transcending our 
conceptions of personality is still not impersonal. 
That one term is the definite and yet indefinite 
w,.)rd, Love ; definite, in that it expresses a reality 
of which we are all conscious, and yet indefinite, in 
that it suggests depths we have noi: yet fathomed, 
and heights we have not yet scaled. God is Love, 
is a predicate which at one and the same time gives 
us the idea of One Who transcends even His own 
self-expression, but Who is yet immanent in that 
self-expression. It also suggests that conception 
of a Self between Whom and j ourselves there is a 
relation due to an essential unity, which, while it 
surpasses the mind's power to express, does not lie 
beyond the soul's power to feel. There is another 
term which expresses this relation between our
selves and God in as fun and as rich a manQer as 
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seems p09sible for us. It is the term Fathcrj;!"'lt 
unites us to that One Supreme Reality, ~hose 
life is the life, of all, and Whose love proceedrng 
from Him to 'Us, and returfling from ~'fb Him, 
is the systole and diastole movement of',the vast 
cosmic process. AU our expressions and all our 
thoughts prove defective so long as v.e seek to 
.ablish an identity between God and our percep
tion of Him, for He must for ever transcend finite 
perception. God is our Father, and our Father 
is Love, are two predicates which formulate in the 
wealthiest terms which are available, our appre
hension of that Self Who is not our self, but 
without Whom we should have no consciousness 
even of ourselves. 



CHAPTER III 

THE VEDANTIC CONCEPTION OF GOD 

OF all the schools of philosophical n:ligious thought 
in India the Vedant;c is the one which is most 
characteristic of the Hindu religious thought
movement. No one who is at all acquainted with 
its tenets but must be struck with its acute think
ing and its logical consistency. It is rightly re
garded as the supreme triumph of Hindu religious 
thinking. It represent;s, the got .beyond which 
Hihdu thought cann.,cit go" so lonif as it proceeds 
along the road whiclf lus. been Characteristic of 
every true Hindu thouglit-movement. If there 
is to be any progress at all it can only be by 
taking another path, for Vedantism has exhausted 
all the possibilities of the path which the Hindu 
mind has consistently followed through the whole 
course of its development. India has given bil'th 
to other systems, but Vedantism is in a very special 
sense distinctive of Hindu thought. We cannot 
but ,have a profound admiration for its absolute 
fidelity to the pata it has chosen, and we must 
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