
THE LORD'S U Y; 

tmportaDoe, gael to Indra's heaven if .lain on the field of battle. 
If be wiu, he acquires poues5ioM wherewith he can fulSI lOch 
religioul obliptions as are imposed upon his caste. F ighting I • 
.. Uke the gates of hea~n unclnsed," especially to him wbn is Ilaln. 
for be goes forthwith to heaven; whereas the slayer gains tbat 
benefit only by the performance of duty during the rest of his life. 

In order to strengthen Arjuna's f.uth In the performance of 
duty, the Blessed Lord declared in the last verse what would result 
from It; be tlut says what Will follow its non·performance:-

33. Contrariwise, if thou dost not engage in this law. 
Cui battle, then thou shalt incur sin by abandoning thy 
natural duty as well as fame. 

Nnt only shalt thnu incur the sin of omission shutting thee out 
of heAven, but even on this earth 

34 Men will speak of thy ill·fame forever. For those 
much esteemed ill-fame exceeds death. 

35. Masters of great car will consider thee as turning 
away from fight through fear. and before them thou 
shalt grow low, having once been so high. 

36. Enemies, reviling thy prowess, will utter many 
unbefitting I sayings directed against thee. What can 
be more painful than this? 

The next two verses sum up the section of the discourse COGfoo 

mencing With verse 31. 

37. If slain, thou shalt attain heaven; if victorious, 
thou shalt enjoy this earth; therefore arise, 0 Kund's 
son, with resolve fixed on battle.' 

Fight thou must; then listen as to what state of mind thoa 
trafbtelt to fight in, 110 that thou mayest escape lin. 

I ., UubelittlIIJ,. _ DOt jUJtlJ lJlphcable. 
, I II ~e fiud on ba.ttle." Beo.IIH thl& Is tby ... t1an.I. duty, aad. ROI. ~ 

..... Gtla~ .aHenII(. 
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38. Having made pleasure and pain equaI,1 as alId 
gain and loss, victory and defeat, then engage in fight; 
thus thou shalt not incur sin. 

Here ctlmmences a ne..- lection. What hu been said hitherto 
il from tbe standpoint of pure Iplritual philo.ophy, 'Which would be 
quite .uBicient for the wise mal). whom the world CltI1 ensnare 110. 

lnOI"e. But so long as we have passions and the world hu 
charms, the spirit may upire to those serene heiahta, but the fleab 
will still be weak. For such men the Blessed Lord declares the 
path. wbich, though in reality the lame, appears to be dIfferent. 
owing to tbe difference In the development of the aspirants. It 
mu.t never be forgotten that the right f'l'rformance of action is 
declared throughout to be of value only as the means of leading to 
the knowledge set forth in the seven venes, 12-18. Otherwise, 
nO iIoCt of any kind leads to cternd life, or NirvAna. 

39. To thee has been declared \I the knowledge re
garding the pure spiritual philosophy; now listen to 
this [knowledge] regarding the philosophy of action: ' 
o son of PntM, being united to this knowledge thou 
shalt escape the bondage of action. 

The" knowledge regarding the purely spiritual phUosophy" i, 
the right knowledge of the supreme reallty, - the absoJutencs. of 
the Ego. -which utinguishes conditIoned existence in all phuea 
and forms. It is cdled "purely spuitual," btcanse those alone 
tall: comprehend it without any preliminary training who are 
entirely purified from all passions and thirst for life. Thi. aho •• 
that the prectlding versel are not intended to enjoin any COUl'e 
of action. 

The .. phUosophy of action" is that of the means for attaining 
.tpiritual knowledge. It consisu in perionnio~ the religiou. and 
moral duties pertaining to a man'. litation In life, free from liklnc' 
or avenion by dedicatina: them to thl! Deity. aDd in removiq the 

1 ".£qual." that la, hlVl!ll partfled thyself from .ttndioD uu! repr.WoQ. 
'!1UIla tho ~ br whleh the world \1 coaquerea. 

.. "Decland"-lJa...,. 12-18. 

... ~ .. " CQlXl~'_ula ~n lbat CD be related to ~ ICD,-Jood_nil 
..... WIIIl .. ~tto iAac:tlon.. 
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..... of detJre embeddlld la. the .uper-oonldoul .eIf' by &be prKtke 
01 all.w.o.-biug meditation CD the my.tery of tbe Spirit. That 
.piritual knowledge i. the crown of ri&:hteoUSllel" and hence of all 
~il!eQce, Is tbe truth abo taught by Jesu. (JOM J;vii. 3). Saint 
Paul eJ;plains it further in I Corinthians ~1Ii. 9-U • 

.. Belag ani ted to thi. knowledge, thou shalt escape the bondage 
of action; " for although the knowledge of the pbiloaophy of action 
doe. not by iUelf remo~ the" bondage of 'idion," yet it rendera 
the man pure enough to receive the knowledge of the Spirit whicb 
doe. cut a,tunder Ihe knot of actIOn. The Knowledge of spiritual 
phIlosophy is one with the knowledge of the philOJiophy of actloD j 
for the rneans and the end can but form together one harrnoniQIUI 
whole. The lubject will he qUite clear 011 reference to Chapter IV. 
verses 33-38. 

40. In this 1 no initiation is lost,~ nor are there any 
evil consequences,8 and even a little 4 of this practice 
saves from the great danger.' 

41. In this path the ccrtainty·souled faith is one j but 
many·branched. infinite-fold are the faiths 8 of those 
devoid of this faith of which the soul is certainty. 

The" certainty-souled faith;" that is, the deep faith which u
eludes the infinity of possibihtles. "I am certain that by devotion to 
God I shall attain NIrvAna through the Illumination granted by 
His grace." The interior change in us represented by these worde 
II the" (\(Ie faith OJ which anses as the consUtnmation of the a~ 

I U Ia thil," t/u.t Ill, path to liberanOD thrOllgb th right perfon!llDCe ~ 

"""' . • "No boillation b lost." Labor .pent upoll. & fidei ow.e __ ~ I!¥-

bulst«l.llter producing th" cmp; but not ... III rtpTd to the pnC'tlce of the plUo 
lotopb)' of &etian. \Vb2.ten r is begun bkt!S ,15 chaneter f'''1II the ltate af mind 
111 whleh It II begun, ud b IIIdepmdent of the ead. The bqlllllfDl ia tile _, 
tlIe nit but aa echo. 

... Eril ~ae.J1cn," that 10, 1.,lure to I.ttail> the end. 
fo "E1'1!lIII .. little," as _ by !lieD. The c.baracttJr Uld uaovut of ow: 'fJOl'1i: 

fIw .. o.ttr .... priet1ly lmIaaterilJ. U 0\11 .a.atura chaDa:e. tbeII all » "-t., 
-alt ja plMd. 

.... n.. pwat _ .... " that Ia, eondltloned ut,tQce. 
. • .. P.-" • ......t bI tas..ud tbe follotrin,.,~ UI die __ of .~ 
." ... .utr of u.)tbIac _ or IpUiWaL" 
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quutiQniogs aDd deep )'earnings of our nature, and the UU~ 
lag lurch {or the liiht veiled by tbe words of the Scrlpturu.. 
When thil faith produces spiritual illumination. the unlverse_ 
'Which ia but the IDfinHe-fold roorutiutlOIl of faith. in other wonta. 
in.6.nite states of COPSCIOUSlless- merge, ill the glorified Ego thAt 
is absolutely Identical with God. as energy rouges III substance. 

The term" many-branched" rden. to the unstable character of 
desire and the tta.n ' ltoriness of that which IS pot spiritual. FiUlb 
in olle absolutely perfect God - Olle without a second, either Simi
lar to or different from Him - extingubhes forever tbe impulse tor 
creating hypotheses, while unending and ioJinite i& the brood of 
De'lre and Error; beoce .. infinite-fold " is false {11th. 

The three following verses explam why this .. certainty-souled 
Iawwledge " is not found In every human he.rt. 

42- The unwise 1 afe lovers of the praise in the Vedas 
of the fruit of ceremonies prescribed therein, 
and are sayers of " there is nothing else," I 

and repeateTS of flowery shadows of speech 
43 . (Full of special ceremonies. - yielding birth as 

the fruit of action, and leading to power and objects 
of enjoyment), desi re-souled and aspiring to celestial 
abodes as the supreme goal,-

44. Of these. devotedly attached to power and objects 
of enjoyment, and with hearts snatched away 8 by sucb 
speech, the certainty-souled knowledge does not become 
fixed· in casting away 6 all thing$ for the enjoyment of 
the Spirit. 

The "lovers of praise in the Vedas" are those wbo through the 
darltlltlS of desire cannot find III the Vew the real truth. but 
rest Utiltied wilh such sayings as "inellhaultible it the merit of 
bim. who performs the Chtturmtsya sacrifice." 

J "VInriK,"!hat t., 4e¥otd 01 rlS'ht dJsa1mlnaUon, 
• "No80~ e1&e" belldtt. the objflCtl of their ttavlnp Ht forth b:I ttu. VedQ. 
• "H.ara IUtcbec! ' .. y," nit It the flIIIOR why they are lUI..., .. o1 deYoId ....... 
, -c..tMatJ-*I knowledge" tlzed;" thatla, d>ck faltbt.lMItwMWl+et 
I II Catiq ~_,," ete., th:I.t lit. MIf-obU.tOD IG the Deil;r. 
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.. Shadows of ~ .. means mere Mlmblaoces of Jlpeech, and 

DOthlng more, Thw the praile of ceremonials il to be taken merely 
as Ihe inducement for Ihelr acceptance, and having no olher value.. 
For i1l1tance, the tul in praise of tbe Ch!rurmisya sacrifice, cited 
above, doel but mean tbal that sacrifice II 10 be performed. 

The expressIon .' yieldIng bIrth" signifies that all the ceremonies 
can do is to secure to the performer birth in heaven or in a royal 
family, and kmdred benefits. The performance of ceremonies 
Iu.una: after their fruits does DOt have the purifying effect which 
comes from their dedlcatioD to God Therefore it is said, .. leading 
to power," etc. The chief question is not what is done, but how it 
is done. If ceremonies are performed for love of God, the pe7'

former proceeds on the road to Nirvana. Otherwise, as in the 
¢a~e of the "desire·souled unwIse," the resUlt is on!yas here set 
forth, 

45. The Vedas have for their object only the assem-
Rom 'U '0, blage of the three qualities; be free from 
~~, "~6 the three qualities, 0 Arjuna; free from the 
pairs of opposites, constant in the quality of salva, free 
from acquisitiveness and desire for the preservation of 
what is possessed already, and not dominated by any 

object of sense or mind. 

"The assemblage of the three qualities" is the manifested unl
'Vene, or conditioned existence. These qualilles and their func
tions .... ill be described in Chapter XIV The entire universe may 
be considered as tbe modifications of tbe three qualities roughly 
to be spoken o{ as goodness, paSSIon, and darkness or stupefaction. 
To be " free {rom these quali ties" is to be purified from desire., 
and the method for accomplishing this is shown by the attributes 
that follow. 

SaJva i, goodness. or that power in Nahlre which allows a man 
to tnll5ttnd the limitations of his personal natue by embracing 
lome absolute prinClple. In its periection it is that power wbich 
presertel the eternal periectioQ of God, :I.llhough He I, the doer at 
all that i. done. 

The next verse shows how the performance of wor\:1 for the u.ke 
of God wne 'A better than wotklcg for heavenly cojoymeotl aDd 
die otb« pin. before mentioned. 

, 4 
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45. As mueh benefit a5 there is in. a UmiM ~xpauc 
of water, so much is there in water stretch
ing free on all l'Iides: 1 similarly, as much 

benefit as there is in all the Vedic rites, so much is 
there (or the truth·realizing Brihman.' 

.. The truth-reahung Brlbman >I i, one who haa consummated 
the knowledge of aplrltual philosophy. TJa.t which Is attained 
through inner l11umination transcends every pouible object of 
desire. For as the wbole universe is nothing but illusions that 
limulate the One Reality "hich is the true Ego or God. ao _heD 
Ibis Reality is attained there cannot poa&ibly tenWo any ",ant for 
any objc<.L iii lhe universe. 

BlIt tben. 0 Lord, tbinks Arjuna, ",by art thou inclining my 
mind to the philosophy of action. consisting in the dedi(4tion 
of all actions to God 1 II It not better to enter upon the path 
of spiritual knowledge at once, since the immediate antecedent of 
llber.l.tion I' knowledge? The next verse clears this doubt. No 
one ca.n put hiS foot upon that path unles, be goes through the 
path of right action fiut. 

47. Thy right is only to action; & let thy right be 
never to the result, nor may thou be the cause of the 
Ibn. -ri '·41 result of action,4 nor may there be in thee 
'Cor. ~ , '1 
a-.D." I attachment to inaction! ' .Ti"'I •. ~ . 

.. Let thy right be never to the relult" meanl, thocgb thou 
mat tread the path of action, do DOt enter into action with 
thb'st for IL no not tboo deceive thyself into the thought that 
" I am obUged to be 0tI. the path of action, therefore it iI right that 

1 .. M ~ btmefit .•• .u .Ides." The uHflllneil of .llmit1eM t:qIUM of 
...... !.Deludes the usefulntu of I IImitec! Jheet 

• ..,.... •• has Do refertllCe to e;ule bere. bat amply mlIIU 1.11 W1IlI).bo1!1d 

~ .. 0blJ toactiOll,· aad am to IICtloPloudcrotlGa to tpIrlhlal pb.l\otopbr.owlaI 
.. tbYlplrtt\l&ll~rlty. 

I "Ca_ oftbe,..wtgf ktiOll." U thou ~ldst ~ln aetlou, tWnGIIr 
twet..-, .. ~ tlU'tiy be tled to tIM 'llhire a:pert..ce of ItI.-dta. 

I u A~ Ira ~." Do Jhou "" tlWIk, way NoIIW I" ....... .u. .... II ... dIIkWt to pall tbroup die in llllbilrt:l 
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I UQald t:IlI'II'I ill lID actioD." Wboe'Rt thleb thUI i. llI1'e 10 be 
ntulglad In use)_ a.ctiODI througb his panioD for action. The 
Ji&:bt coune Is either to do ooly such works as are declared OQ 

Icriptural authority to be acceptable to God; or if it be Dot pon'
ble to restrict OlIe'. acts to theae alone, then perform wb.atnu 
action is absolutely called for by the acose of duty uutil the cbaap 
of heart come.. 10 either case dedicate the fnm of actioo to God, 
and do not Impute to youftelf the power to perform action rightly, 
u it II not comprised within the self-conscious being, -the man 
II known to himself. To this eud is Romans viii. 26. 

48. Firmly seated in yoga,l perform action, abandon· 
Llbnfi '0; ing attachment,' 0 Dhananjaya.8 and being 
Job an n. equal-minded towards success or ill success. 
Equa1-mindedness is called yoga. 

Success here means the spiritual illumination in the gift of God. 
For the complete purification of the inoer nature it is oeceuary to 
J'e5ign even tbe desire for illumination iUld salvation. 

49. 0 Dhananjaya, by far inferior is action to union 
1-. i "~'11 with knowledge;' seek refuge in knowl-
M aLL ttlJLIJ, 
It,,,,,,. LLI. oS. edge j those who become causes of fruit of 
action' are spiritually blind." 

NoW' listen to what arises from the performance of a.cts of 
n3turaJ and scriptural duty in the state of union with knowledge 
or faitb. 

• y~ Is orteopoIllted de'fotl<m. to God. The WDTd cmenUy 11M .: !.rae' _ 
captation, as, for Inltan<:e, &t the end of thlA .. ene. Wh£ll the tbinklll, priMIpIe 
II at _t and lI'IIag'fa the E,o In Iemllty, It II JOP. 

• .. Abudo:ah.f Itta<:hmst!' TIlIIIs not a npe1ttlon of wbat Is -.ld ia ... 
precedlll, "use. It 111.111 the I IIm:lldu of tl>ft dulrtL that Gad ma.y be phaaed 
wt~ the actor In C01>!lequenoe of hI' '"'tI. 

• CJ/ut-..,.!JtI UteoJly meanl "COD'Illet'Ol' of wetitb.n The epttbet lmplI. 
~&.t to riM l lIpeoiOl' to.U des,rft. 

f .. U"kIII with Imow~." that II, yop, the IIIlkoa. wttlo the Nl.utlo.l 01 
the -'l~ .. llIdldneu or peace bao." d~be<1. "1t_1cds't ~ II to lit ~ • 
.e.d"'iG t.o ~ ... related to Ktlon.Dd pIIIk»<rpby. 

• "C._ of ,Nit of 1IdI<.I!l," by KtIzI, Ulder the IaJnlbe of d.1n. 
1 "~y lIDnd," tbOM trho dle .rIthuIIt doe bwwledp 01 tat s.p.. 

lIJoIrIt, .... no4loo bro their _ (J1IbA .. lli, II). 
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SO. On this earth he who is united to yoga 1 abandons 
both virtue and sin; I therefore aspire for yoga i yoga 
is the skill In action.' 

How does it happen that the maD who dedicates hi, acb to God 
escapes from the wheel of conditioned eJ:;stence '/ Lilteo:-

51. Because, being united to knowledge, and aban~ 
doning action-born fruits, the sage of mature wisdom, 
freed from the bondage called birth, goes to the troubl~ 
less, seat.t 

10 this ann the two preceding verses" knowledge" may mean 
DOt the yoga, which is equal-mmdedness or peace, but the spiritual 
knowledge that arises from the pT'altice of the philosophy of action. 
or yoga through action_ This interpretation is supported by the 
statement about its extinguishing virtue and sin (v. So), which 
.piritual knowledge is alone competent to do. 

When does the light of the Spirit dawn upon the heart purified 
through action performed In the above manner l 

52. When the forest of delusion 6 thy heart shall 
Col tI 8; cross overt' then shalt thou attain dispas-
Til. III \10- sian 7 both as to what is heard 8 and what 
is yet to hear. 

1 Y"p,-tbe mh:nor Ib.te of ~ prodllCed by deYOllo:II. CIt .plrltlal 
bowled(e. 

t "Both 'tIrlue UId.m" One r!Jes 1I)!I¥e lbe bond&gt! 01 lUI, aad tbfftIorw 01 
Yimle a1ao, by the .puitl.al hiM th.lt LIlllmlnel the pufectly pIU'e heart. 

• -stW in a.ct\OIl." The ~ oJ being In action IUId yet not bound &0 
the wileel 01 cOQdlUoned. Q.bte'llce whICh ac:t.Iou WOIIld .nrely 1Iece.lb.te If I10t 
_~Gol. 

- .. Troublde$S -t," that II, NirvSna. 
• U Forest 01 delulioD," .11 the midst of wbool. wI!: . hado .... t:hoIl hut bt 

the <hIc:rlmlDlboa benteen thy tuI Self &lid that wh.ch b IUuahe, IUId In co-. 
~ thy hart b lrIeUned. tow.m. obltc~ oJ _ IU1d mUICL 

t "Croy Cll'U, ~ that II, wheEl th, 1Iltotw't Iha.II be uceed!na:b p1lrified. 
' ''Dltpu.lloll,'' thAt I&, WUlt of illterelt 1ft tbeaI. by petetlVlnI UIIIlr IN£. 

tectaaUty ~ ~, .-I"dl for SllpHlDe Upt. 
• ,· .... lIM .. '-rd • .• 10 bar." All boob aIId.~ DlltcaaDlCllll_ 

1M ..,. 01 1M SpItIt. 
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53. When thy heart. thoroughly c:onfu5ed 1 by all that 
Cal. ii. ~ is heard. shall attain unwavering rest in the 
Supreme Spirit/' then shalt thou attain to the realization 
of the Spirit.' 

"Then" here mean!! this state of unwavering rest in the Sq
preme Spirit. No man can ever come to God by mere lapse of 
time, but through vanous stage! of illumination. All adverbs of 
time describing spiritual mysteries mdicate the orderly comprehen
aion of these states, and not the movement of heavenly bodie •• 
Time refers to spiritual order, a.!icendlng and desrending. 

The chapter doses with a Vision of the glol"lficauon of the spiri t 
In mall. Wishing to know of the blessed condition of those who 
attain to the aupreme knowledge spoken of In the prevIous verM:. 

ARJUNA said: 

54- How, 0 Ke~ava,' does he whose power or cogni
tion 6 is at rest in the Supreme SpIrit speak when spoken 
to? How does he, whose heart IS at rest, speak himself? 
How does he remain , and how docs he go? 

In the preceding verses (3~S3) thc Blessed Lord has declared 
the "teps that the self-consCIous man can and does take in hia 
pTO,;:ress Godward The internal steps which the real man, the 
5uper-conscious self. take~, are super-ethical. and therefore ine~
pnssible as injunctions, but can be apprehended in spint through 
Jove of those ",ho have gone beyond the cloudy peak. For that 
.hich is natural to them IS the means or the steps which the 
iuner man must take. From thh. point there is no help from any 

1 "Thoroughly confllSed." that II, 1¥ben all that mea sa,. abm..t the _,. to 
God Is 1>0 leager of ally mterest, and the netd of ext,,",al Gowledjre _ that ~ 
knowledge that comes from wo,dJ_ hal d!~ppearf'd. 

t "Supreme Spirit," the Dflly and ttue Self 
• "Realiut,OIl 01 the Spirit;" t~t ", tile truth that ",tilLS free ; the l<Do,,~ 
~ oIldeDdty ~ tile "nrveru\ and Indlyidual'pl,.,t, 

, """'""'" that II, .. he whose ny. rrumfrst themselvrs u omaJ.dence," Thll 
epltket &"W tile teU<lII. tel' ulung blm .. tlch • q .... tIOII of duiD' lUJd IIIV~ .. ,.... 

... Powtr 0( eopltlcm ••• Supreme SplrIt," refen to d,s wotdl of the .... 
...... _ The "pown of t og,,,Uotl " II the "thou,hb" whd! "shall ill 
etah"+-i" if thou. "o=mlt thy'lft.-!'I Wlto the Lord" (hOY. It't\, 3). 



0Ihu la.ree tbu the divine kl~ or tnIMledp. .. it it ftrbaal, 
teganied by us who koow not, hut hear and believe. 

The purpose of the rest of the chapter may be perceived from 
tbla,-that the illuminated sage, bemg one with God, reany h2II riG 
attributes. Fatal errors would arise if we take this part of the 
dllooune as having any ethical value. Let DO man. apply this 
teacblag about the obliteration of good and evil to himseU. FOIr 
the applying of it, Of even the cOMcious tendency towuds It, 
is an unmi"takable proof that the necessity for action still exists; 
.. thy right Is only to action, " comequentiy find out the heIIt way 
of performing action, and strive not for the character istiCi of tht: 
spiritually illuminated uge, which are not attainable by mere . triv
ing. They olJ"e in the girt of God, and none else; they do not 
pertain to the personality of man that thinks, acta, and wills. When 
the personality is so thoroughly renounced, or, in other worda, 
when resignation to the mysterious and Inscrutable will of God ia 
10 complete, as to utingulsh all sense of effort, then these at.. 
tributes become n2.turaL 1£ periection il attained, there can be no 
need for further effort. effort is of value only because ptrfectiou 
Is atta.mable. Efforts made by a man wltbout regard to the tinal 
cessation of effort In perfection, wblch IS rest. are without doubt 
Plisdirected and useless. 

THE BLESSED LORD spoke: 

55. When he completely casts out all desires 1 which 
are seated in the heart, and is content in the Self, through 
the Self,' then is he called one whose knowledge' is at 
rest 

The meaning of" eontent" is, that Identity with absolute bllal 
which iI independence of everything. The outward signs of ac
dvity Been in a sage are like thOle if! a madman or • child; taO 
action OD his part II preceded by the determination H I shall do It." 
To the questioll as to how he lpeaks whell spoken to, the reply ia, 

• "An ~. _. tbhNrt;"l:ha.t Ia, "" ~ ~th&nI .. __ * 
... to tnt .. ..,.~. 'I'hiI .. t cmee III.,.,.. lbat till, ,bote 01 iU~ II 
~ .. ~ qfthe ~ wm,,,,d!lomlforeol all InJ_ctl"" am ,.-toldMaa. 
, ... SeIf.roroqb the Self," _ the neliutl«! = die SVpftlne!lplrit. ...... 

• .. ~ .. dorat.ll, bIM, OC!pIdftpoww, .. thcialbla." 



TBJl LORD '3 LA Y. 

1.1k.& lIWbDanor & child. "We are Coot. for C&r1lt', aake," .. ,. 
Saint Pal11 (I Cor, Iv. 10), 

Wbatever we perceive in one "wbo~e h~rt I. at reat in God " 
II jult what we seek from hilQ, He is merged In the InfinIte, a.nd 
hal therefore all desires, and 1I0ne; cOlllequently what he giveJ u. 
I. e.uctly "hat we ask. "All things lU'e lawful Ilnto me, bllt all 
thing. are Dot upedlent" (I Cor. vi. 12). Hence it it ceriai. 
that no external .ign can ever prove 'the divinity wIthin the divinel1 
illuminated Kge. When Peter declares the Chrlttbood of leaul, 
the Master says, U Bleued art thou, 511non Bar-jona, for flesh and 
blood hath not revealed it unto thee, but my Father which It il:! 
bea~D" (Matt. xvi. 17). He spoke to tile tame effect on other 
occasion. i for eJ:Olmple, 'Blessed are they who lilve not KeD &ad. 
yet have believed" Uohn D. %9)' 

56. Having mind unperturbed in pain I and devoid or 
craving in pleasure/' the man of renunciation, without 
attachment,s fear, or anger, is said to be one whose 
knowledge is at rest. 

57. Who in every condition t is devoid of attachment, 
and in every condition receiving that which is favorable 
as well as that which is unfavorable, neither likes nor 
disiikes,- his knowledge is established in rest. 

The qUCltion as to how he speaks is now ans.cred; he tpeW 
without lUIy personal motive. 

$8. When he completely withdraws' in every condi
tion all his senses from their objects. after the manner 

1 "Pala n Includes eortI'ythin, oppoted to the Self, .,hW\er eonWa, &om thIAp 
0\IbIdc Ihe body or from the body, as .... eU as from acts,Jf God, actldenta, etc. 

, "CrtVUlg In pll!lLSun," that la, absencc of daI"1! fOf the perpetuation!l all,. 
d tile three Jdncb of pll!lLS~re, COITe5pondlng to the thr~ ldndl of palP. wh_ 
It -. aad also ablence of Illerene of appetIte by what It foedJ OIl, 

t .. Attadune.Dt, ~ the ~lIdel'CY 10 rePQI a past u!*"enaoon acrou.t« the_ 
joyment oncc den .. ed from ,t, After an e\!.J<I)'ntent 11 cvv !t bilevel' mJ.td, _ 
\i there tb8 leu of Ioau!, II .. hlle it lasts,. lIor a dtaire to) hurt....tber ...... 
_ the IIftjoyntml which tbe lIWI of ruundulon by B0l-

t "~_dWon." that,., JII topni to .no~.lU ... ttc.. 
f .. W,IiIdra_" TillS obo'h tN.t 1M cbaraetv of the ..... 11 .. c:bup4 ... .., _ ...,.onr .... toilbgut ~~. ta-
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o( the limbs or the tortoise,l then is his knowledge 
established in rest. 

Tbil verse dOe! not refer to the real conditioll of the lage, bllt 
only to his gaming a firm foothold on the path of knowledge, be
cause the senses are said to be w;thl.lrawn, or rather indra1f1l, like 
tbe limbs of the tortoise, and not perfectly established in harmony 
of action; Ibis is really tbe t'be Mth the Illuminated sage who I, 
10 thorougbly independent of the fl esh as to have no concern of 
any kind about the senses. 

A misconceptton may bere arise. In moen, distress, fatigue, 
an:dety, and other similM condilions, the senses become witb
dn.lro, like tortoise· limbs ; also in the case of the deluded ascetic, 
who by penance and austent!e5 suppresses the outwan::! activity 01 
the senses, and 1$ yet deVOid of Iplritual Illumlnatlon. WherelD, 
theil , lies the difference? 

59. From a man who gathers not objects of !'ense, 
the objects fall back; but on seeing the Supreme, even 
the taste for objects falls back from him. 

The necessary conditlon for lOner illumination IS the effacement 
(If taste for thIngs; 10 other word~. the I",tent deslres which enable 
us to attach pleasure or paln to experiences when they come. 
Things in themselves are neutu.l, neither pleasurable nor painful, 
.. clln ellsily be leen from the fact that they do not affect all men 
in the same mllnner, nor do they produce the same effect on tho 
ume m,m under different condltionl. "Taste" here means the ele
ment whleh colors objects with pleasure or potin. ThiS lute cannot 
be obliterated by any external effort, but only by So.,,4t//u, or lelf
dEacing rest in God, described in Chapter V r. All aspir'lltiou 
being gratified, no further impulse towards any object can remain. 
In the presence offulness, how can hunger and thint exist? 

God is the plenitude of all enjoyment, and aU the enjoyl'flent of 
the nni"ferse can be: bat an atom of that. For as the Deity tran
atends the infinite universe lind il also infinite, the derived infin
Ity will have infinity beyond It. The same tbing can be seen from 
• dffferent ttandpolnt. Nothing II pleuant nor unpleuant e%Cept 
lD relation to the Ego; that which tbe Ego approves is pleuant.. The 

1 .. UmbI of $e tanrUe," wittMIzI_ .I. ... I. theD wbIII it b ~ 
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Dehy is the true Ego, and thenJore the euential reality, by a m,..
ttriOUI connection with which things can be tltber pleasant or 
Wlpleuant; the true Ego II the absolute bliss. 

Although the germs of desire latent in the mind are the moat 
Important eDemy of the see\:er of liberation, yet active desirea are 
not to be given way to. For eternal Me or liberation is liberation 
from all desi~, vmhout hmlf:omon. The necessity for sell·reatralnt 
b inculcated in the two followinp; verses. Those who aspire for 
lpiritual illumination must brlOg the l>en:lII.·s under control at the 
ouuet, becduse, -

60. The turbulent senses and organs violently snatch 
away 1 the heart, even of the wise man striving after 
perfection. 

"The wise man" is one who ~rceives the evil of conditioned 
eJtiltence and :Uso the truth beyond He has the feelmg that one 
Ihould not desire worldly objects because they are vain and the 
reahty IS beyond them. These two log-ether form the dawn of aplr
itual ~rception. So long al> they are not CO-eJl:lstent the religioul 
life cannot be 5ald to begin, although there may be a semblance of 
It. Therefore, -

6I. He,S having controlled the senses' and organs, 
remains at rest 4 on me 6 his true Self.' 

Col .l 0-.0. 
Whoever has the senses and organs under 

control.7 his knowledge is at rest. 

1 "S~tclI away." thai i.. ""Kltle.,.cI drag towuds worldly objeeb. 
• " He," thilt ,e, " the m,.", of rCD.UD03Wm." spoken of 111 VerK S6. 
• C""troUed Ole IeD-." thai It, the M!nM:!l Ill"<' hill. bul he """I thein; till. II. 

,.) _troI, and 001 mudy 1M cletennll:Qtlon to _top the ~ifested actinty III 
tile __ I C/. Col Ih ... J. Roro YiI. • j ) 

, "R...wn' at rO!lI" Thu IS in ~]y to the questioa, How doe$ hi! remam l 
(I". S4-1 "AI <at M meanJ ""thout lencleo>c:y 10 d-ange III aDydiredlOft wh&te't'er. 

• .. ~ IZI(," the one Ea:o of •• 11, IU hlS Ilichl!l!lt J,.,d INst Self. .' Thil Ep 01 an. I UD." Without this re:ogtutlon th~ II no libenti"". 
• .. HI! b1Ie $elf." That Ie, without III,.. tbou,bt thai: "thia it my awn ~ 

lad dlWla ttle £au of all." 
, ' "Under """tn.I," o-ing to aboenct 0{ :Idly lad,,_t to -*. the wt.oIe 
~ -. linda,",": or, b)' reason 01. ha~inlf broIten tbeil" ~ lO .. ado: 
.,. tM rat atQiMd tbroIIch \oc>( CGIIIlOUZlIOII with the o.ty. 
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62. For the man contemplating objects is bom appre.
ciation 1 thereof; from appreciation arises desire i from 
desire I springs forth anger. 

63 . From anger comes delusion; 8 from delusion, loss 
of memory ; from loss of memory, loss of discrimination; 
and from loss of discrimiaation the man is destroyed. 

When delusion exists loss of memory folIo" ; for the truth mar 
be recognized at one time, yet through anger there will be failure 
to recall It at the nght moment. If thIS continues long enough, 
there comes the lOll of dIscrimination, or the faculty of judgment. 
Npt merely are erroneous conc1Qsions formed, but the faculty itl!elf 
iJ lost. ThiS IS the utmost annihllallon that can come to the man. 

The Ego il immortal, but the power of making judgments a. 
to ~hat j" the nature of the Ego, and umtmg such judgmentl Into 
various centrea, mues $() IDiLny persons, or personal ep. If 
through a long course of bad judgments there comes at last the 
e.ttinction of the faculty to Judge, and an unque.tioillng .ubmiuio~ 
to blind propensIties of nature, the final result is that the personal 
Ego, or centre of Judgment, becomes merged in the great Na.ture 
WIthout recognizing the fact that the true Ego is indepelldent of 
Nature. ThIS recognitlon 15 the hIghest function of the faculty of 
illdgment. 

On the other hand, when through divine illumination judgment 
!i;tJpCl as the culmination of a long course of wise judgment&, there 
II the judgment that the Ego, being identical with the perfect God, 
dQU not want anything, and never did. The dlffer1!nce betwoen 
Un: two il quit. obvIous; not to want because all that can be 
desired ill obtained, and not to want beeaule nothing Call be ob
~ are not the &arne. 

The eGurce of evil having been described. the Den vene pt'Q

~ to Ihow the way to liberation If, aa baa been said, the 
th~t of objects il so dangerous, and yet the forcible IUppre&-

1 .. Appndat!on " badlOd. at!. 1.W\eet1lal ~eraIOL By dw~.,. tWIe 
...... ~tU. .al<.h cUatm(llilh tbMA (rolD am!lat ~ _ ..... 
0IItrIau!y til» w tilt bePlliq: of wIre. 

I .. P,.. ........ ~;" u.t II. f'roID oppoRtIcnJ ta deIinJ __ ...... 
I; .. DeWaI-.· tNt II, blcapldlJ to \I6e UM: poww rIl ~t riP'!1. ~ 

....-a . 'I'I&ht. 



J9 
Moll ill ..".,tcmned, wkat. thea, I. the path, Especially ...... 
tbou&'ht 11 necessary for tbe maintenance of the body, withou, 
which we are destitute of meana for obtaining knowledp 01 
the Supreme Spirit. The reply folio",. : -

6+ He however who experiences objects 1 through 
the senses and organs, freed from attachment and re
pulsion,~ and controlled by his heart, and his heart I 
obedient to the will,' attains to peace,6 

65. Upon the attainment of peace arises the end of an 
his sufferings, and the knowledge be him whose heart is 
tranquil quickly comes to aU-embracmg rest. 

.. All sufferings" mcludes physical pain. When the .pinot'. 
heart is at rest, he is f~e from bodily ailments, at all events is not 
conscioUli of pam, because the body requIres pulsatory attention III 
order to be conscious of il..!; workings So, when the man is no 
longer subject to the present conditions of consciousness, he doel 
not know of the ulstence of bodily pain. 

This is one result of tranqullhty of heart. The other is finn
nen or rest of the cognitive power, which in this case perfectly 
reflects the troe Ego. 

The" all-embraCing rest" is the final consummation, - beitl, 
u the perfect image of the Ego, ..... hlCh is formless. In every act of 
cognition the cognitive power auumes the fonn of the ohject cog
lI:ized. When the true Ego is known, - in other words, when tho 
objective universe is known as the non-ego. of which the Ego I. 
independent. - the cognitive power 15 ill absolute rest, because 
there is DO object for it to cognit:e; the true Ego or cont.ciolllneq 
It II satiified is uncogni£able; that which lead, to this supreme 
satisfactioQ is the perfect image of the Ego, the .. form of God .. 
(Pilil. il. 6). The cognitive power is not the .arne .. con5cloa.t
Debt wbich doe. not cognize, but renders cognition possible; j'llat 

1 "Objact.," th&t Is, .\ldt as are nece .... ,.,. to the 1D&i1,tenl.llC'l of the body. 
J ,. Att&chllHllOt I,Ild repqlslOrl." Tb ~ee "r the UDfege<lente act wu:l ... tbIo 

&.p.:Woa of tbeee twD pow_ But IIDt .., of th. ttWI ... ~ Ia.n Ia purtIII4 
... ..-tptan.I ~ and DtMr ntelbodJ at .pIrltual auriq. 

' . ~ Heart," tIW Is, d.irea, faeUnp. Ju4(rlleDt. etc. 
~ "W1ll,. that., the -t'Irltual will, or upln.tioD. lot till ~ ~I .....,..,..Jt ...... 04 l ..... tIty with the Deity . 

. • ' ........ Th\I;_~ q.mtioa,How.-lMopl (Y.54). 
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U IOverdga.tJ does DOt gonrD, but ruden It poulbl:e i1r tbt 
IOverelp to rule. 

The neat verse shows tbe value 01. the control of the sellIea in 
the attainment of this rest. 

66. For one whose heart is not at rest there is no 
spiritual knowledge; for him whose heart is not at rest 
there is no joyous aspiration towards spiritual illumina
tion; and not for the unaspiring is peace, and for one 
without peace where is happiness? 

The faith that the Ego is absolute, the spiritual gift of hope, il 
the lenle in whIch" aspiration" II here used And the reason 
why there is no spiritual knowledge for one whose heart is Dot at 
reat is declared in tbe next verse. 

67. The senses and organs being in activity, whichever 
the heart follows, the same snatches away his knowl
edge, as wind the boat on the water. 

If there IS a single sense out of contro~ the upirant mUlt f.aIl. 
Let us, therefore, be warned agamst being lulled into a fancied 
lecunty when the senses do not seem to be as turbulent as before. 
For this is very often enmely due to tbe fact that other senses are 
gainmg .trength, and not to aoy increaae of punty in UI. Fre
queotly vices reassert themselves after long intervals oC appuent 
death ; so long as there il one unruly sense, we mu.t not forget 
the teaching given bere, as well as In Matthew v. 29- )0. It should 
&lao be borne in mind that the best remedy for eVil i!l not the sup.. 
pteillion bnt the elimmation of desire; and thJS can best be accOlll

pUshed by keeping the mind conltantly steeped in thingl divine, 
u said in Chapter IX.; patient resistance 18 the only aafeguud 
agaiWlt the active onslaught. of desire. 

10 the "beart," spoken of as following the lieOtes, is included 
the faculties of Imagination and reflection. The knowledge of 
what II the true Ego and what is not, IS snatched away by engag
ing the mind In brooding o.er or contemplating with pleasure the 
objects whIch COtreapooo to the anruly sense. And at tbe _lad 
drivel the boat out of its proper direction, 10 the UQC01!.troJIed 

Mart ~ncbel the cognitive bculty away from .phitual thin", 
aod.liau It w matter. The topic com:neaced in werle 60 ill .ullUlW>it 
., 10 the folIowizla: verse. 
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68. Therefore, 0 thou mighty-armed, his knowledge 
is finnly established whose senses and organs are in 
every respect regulated in regard to their objects. 

The maDner in whIch the characteristics of the iJluminated or 
beatified &age are here stated is noteworthy. The description opens 
",ith the statement that he is free from all desires and JtIk'WI that 
the tllle Ego or the Supreme Spirit alone is happiness; all else 
iI pain. Then it follows that he is free from attachment or repul. 
,ion to"ards whatever may befall him, and that he acts without 
determination. Lastly comes the subjug:ltiop of the senses. which 
Is useless, and frequently injurious, as breeding hypocrisy and 
spiritual pride without the second; and that again is not of much 
value without the first. It is very important to keep this in mUld. 
The teaching here is an expansion of the Vedic text: "He who 
does not ab$tain from unrighteous conduct. is not of peaceful mind, 
_hose heart is not one· pointed and free from desire, never liDo.. 
the true Ego." 

69. What is night to all creatures 1 there is awake 
Col iii 1: the man of restraint; 2 that in which I all 
• Cor, I~ 'l-'7, 
L, '90 creatures are awake is viewed as night by 
the seeing sage . 

.. Viewed as night by the seeing sa~ n emphasizes the Inub 
that the sage who bas reallted the identity of tbe Ego with tho 
Supreme Spirit cannot have egoistic conscioU$ness in regard to 
any object, whether the body appt';us to be awake or asJeep. 
Tbef'efOle all scriptural Injullctions as to specific works as well 
as ethical rules, 1i0 nect'lisary for onlioary IDen, are to him per_ 
!ectly meaningless. He has no wish eIther to violate or follow 
them; tbey relate to the false liell-conscious life of tbe personality, 
wbicb be knows to be illusive. Even the aspirant for tbe realip.. 
tiou of the Truth must give up the ambition to be good; in other 
words, mUit feel spiritual poverty and devote himself entirely to the 

l .. NlPt to III crw.tareI," that II, divine ,UWDlnatlocl.. 
• -"lUI 01. r.tralnt.." Tht. doe$ IIOt mean the IIHIft prerentbl 01. !be_ 

ad ..... '- 1O'Il8derul( ; bu.1 the ellmll>llUOn of tho dlsperaI.,. Ulcla,...,. 
... ~-JlI'IIoI:I.ad ~- whkh conatlMe bmcbp. 

- .. on. • whktI ••• -nile," that '" tho delulon In whlch thf1 Ippear to t.. 
"'-:"1Ibo.cb red" buted ill the idIcp 01 faIIc Iatowlod&e; their ... Is _ ..... ..,---.. ' 



lacrease ~ Faith, die CCIlIHItDatkm of.bleb t. TnItta. fD faet, 
.-very deSftoe 111m ftoisb befoce Trlltb call be tndy .eell. For thl! 
lmIerlIlost thing in us i, Truth, and the ooly ezpedlent necellaJ)' 
for Itl realia:ation i5 the removal of falsehood, which is the wup and 
woof of the self-conscious life. 

10. As wa~rs enter the sea, fixed and changeless 
though ever filled, whom thus all desires enter,1 he 
alone attains to peace, not he that cravings crave. 

11. The man who, abandoning all longings. wanders! 
void of desire,' and feels not himself to be the actor or 
possessor,' attains to peace. 

p. This is rest in the Supreme Spirit, 0 son 01 
Prith:1, having obtained it the sage is deluded no more; 
established herein at the time of death, he attains Nirvlna 
in the Supreme Spirit. 

Thus ends chapter the second, called the It RIGHT 
KNOWLEDGE OF THE SPIRIT," in the blessed 
BHAGAVAD GITA, the sacred Jore, the divine 
wisdom, the book of divine union, the colloquy 
between the blessed KRISHNA and ARJUNA. and 
contained in the Bhtshma Parvan of the blessed 
MAHABHARATA, which is a collection of a hun. 
dred thousand verses by Vv AS.\. 

Salutation to Krishna, who by the declaration of thit 
IIpiritual philosophy rescued his devotee Arjuna trom 
the mire of grief and despair . 

• -1I>bofa 1b ... 11 delrN «Im-." A. tM1lnrto!r, l1l'i tbeydie) .. ffIIIIiI ..... 
-tIriIIc tIM _Iota It. own dt,.,.ctar wl.tbou.t alfectlllg the __ 

J .. w....s..," for food lIecaary f~ tb6,..,ppon oJ m .. 
J .. DIIIIN." all bot _ .,....... ....... (f/. life. 
... ne ..... " *- Jbt _ tt.e. ".,.. DOt fwel a..sen ......... ~ 
~ .. 1etibe~t4jhUf& . 



CHAPTER III. 

THE KNOWLEDGE OF RIGHT ACTION. 

Ilf the ~ding chapter it has been declared that the devotlao 
of meA Is twolotd; namely, that to. pure Iplntual knowledge. and 
tllat to right action. Then, from verse 55 to the end of the cupler 
It is shown that the sage, devoted to. pure spiritual knowledge, 
and nnt bound to. action of any kind, attains to' Nlt'vioa (v. 1:1.). 
Yet the B1esaed Lord teaches Arjuna (v. 47) ," Thy right IS nnly to. 
the act; .•. let not for thee be attachment to. lOaction." In 
other words, Arjuna is enjOined to. perform action wtth the right 
knowledge of action; in consequence, perpluities arise in hi, 
breast. .. When I pray to. the Lord to. be taught the best meanl 
for attaining supreme welfare, he replies that it is devotion In 
spiritual philosophy, and yet commands me to. engage in action 
which CaD but mediately lead to. the godl i how is thil?" Thul 
confUied. 

ARJUNA said: 

r. If, according to thy intention, 0 Giver of all mea. 
ask,l knowledge is superior to action,lI then why, 0 
K~va.,' engagest thou me in acts of cruelty ? 

If it bad been the intention of the Blelsed Lord to teach the 
Deed of W'Ofb fOf salvation, Arjuna would not have asked tM. 
quelrton, IIftlell he ~ry grossly lIIiSUDd...-ltood the teaching. It 
.nIl prelently appear that there is no such misconception in his 
mind; and, indeed, this is quite cleaf from (II. 49). "By far action 

1 "0 Gm!r of.n tneP uk," In Sanlkrit, Jantnbn&. .. 111011 cl't.t aU ~ 
__ tI ~ tboa wUt aho pnt this pr.t.11t1'," 10 hope Al'JIUII-
•• .\dIm,"U aplalned \!I. pote on Chapter IL _ J9. 
.. ~ beIar lorcl of .u, thou catltt "'fl IDtI &CIIIl t1H11IOIlteIftJ for .nI 

...... 1t tlwlDl!aotiat ~ 
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II io.hkM' to b!o,.1edge," ,.hich throughout thi.l book meant real 
toosciouaDe ... and DOt acquirements of the intellect. 

3. With words, as though confused, thou seernest to 
delude my reason. With certainty declare one method 
by which I may attain well·being. 

THE BLESSED LORD spolu: 

3. Two paths of devetion fer the werld were declared 
by me in the beginning,} 0 sinless ene/~ - devotion as 
wisdom of the spiritually wise,s and devotion as action f 
of the men of actien. 

The same man cannot be devoted to pure spiritual knowledge 
and also to action. This is the solution of aU possible doubts. 
There is one stage in a man's life when work and forms are nece ... 
suy for hIm, but subsequently they become unnecessary. 

It is here taught that those only 5hould renounce the world 
,.ho are detached from It by absence of natural affinities {or it, and 
not those who must wrench themselve5 away. The twofold char
acter of devolion depends upon tbe p::rity or ittipurity of tbe Qatltte 
of the devotee. 

Then ,.hy not let Arjuna adopt the path of .-isdom? Because. 

4. A man dees net attain to freedem from action by 
lot engaging in actien merely, nor is the goal g~ned 
by simple abandonment of actien. 

Action i. not merely that ."hieh is technically called work. b, 
Brtbrnan theologian., bUI it also flldudea outward act. of diviDe 
.un"lp. The 'piritually ,.ise man worsbips in spirit and truth 
by the realiAtion of identity ."itb the Supreme Spirit. 

1 .. hi t!w betl=blr," that Is, at the foun4atlml of Ute world. 
1 .. 0 l1li_ OIIto." Th" mean. that only thote _110 _ fIl" In 1M:&rt ta 

,.. ... Q\tth. AtjIUl.l.'. fear c:. aeCOllJlt at hill confuloa 01 mmd Ia ~ 
___ be 1& pvc. ud tbtrd_ lit fot the recept\on of truth. 

• " Tbe Iptrib&ally wIM," taw Ia, tb.-_bP from early 1If. __ tIM WlIdI 
fIr~""", its QAllJ· 

• "~"1U,t 11,'-' .)olMd:br~ 
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00 the other bllDd, frtedom from action J. the Interior illumina
tion wbich puts an e~d to al: interest in objects and renders a.ctioe 
Impossible by revealing the identity of the Ego and the Supremo 
Spirit. The abandoning of acuoa from spiritual pride I. not ,pir. 
inaal wisdom. 

Why one does not pin wisdom by liimply abandoning actiOQ il 
nest declared. 

s. Verily no one 1 ever rests an instant without being 
a performer of action; all creatures are made to act 
without independence J by nature-b,om qualities. 

]0 regan:! to nature-born qualities it .hould be e~plained tbat the 
Indian aages teach that Nature is the totahtyof all qualitie., atld 
that wbich i. not quality is the Ego. Condilloned uistence is due 
to the acreptance of liome group of qualities or condition8 as the 
Ego. So long as thi!, erroneous view of the Ego is entertained, the 
man feels himself drawn into endless series of changes. He can. 
tlot stop them by SImple wishes. and cCl'tlImly cannot even wlIb to 
stop them unless he hears and believes that some other state II 
poS5ible and ought to be aspired to. Thus the mind of man i. in 
perpetual rotation through the influence of the qualities tbat com
po'e it 

Thcse qualities, tbough infinitely divisible, fall Il.Ddu threo 
cJU8e1; -

I. Goodness, enligbtenment. and pleasure (in Sanskrit called 
s-t'va). 

2. Badness. pan ion, and pain (RajllS). 
3. Indifference, dulness, and darkness (Ta",a.r). 
These are perpetually active, and the bondage of man COD.Slttl 

in the mistaken notion tbat he is a bundle of qualitie •. 
The reason why every ODe Dot spiritually illuminated sboald 

eacace ill action i. because,-

15. He: who. restraining the organs o( action and 
sensation remains dwe:lling upon obje:cts of sense, 



..... ail.. is deluded in heart, and ~ catk!d a hyp~ 
.,~. crite. 
'/. But be who, havine restrained the organs by the 

mind engages in devotion through action, is superior . 
.. Superior" to the hypocrite, because by dejTuI he will attain 

to wi.dom. 

8. Perform thou proper action j action is superior to 
inaction. By inaction even thy bodily voyage cannot 
be accomplished. 

Propu- action is made up Df religiolls and moral dutiu, and ow 
bodil~ vopge is the fulfilment of the purpose of uistence. Who
evu attaiu to Nirv!na before death is in Nirv1Da after death; but 
whoever departs thil life without attaining that bluaed goal dou 
DOt attaln it on account of death. 

If one should think that action lead. to action, and therdofl! it il 
belt at.oJotely to dui.e from it, that wDuld be.lJl error; for. -

9. All actions performed, other than those for God's 
lake. make the actor bound by action. Perform action 
for His sake. 0 son of Kund, devoid of attachment. 

ltenllnciation is nDt abstinence from aetlon, but the dDing of 
actlDn for the sake of God; in other words, knowing that it II 
not dDne by thee or for thee, although with thy body &lid mind. 
It iJ not neceslary to give up anything except desirt. Flirtbel' 
DD. certain kind. of action, It is declared, aTe DOt ne.ceuaril, to 
be JI'feD up eveo b, tbe illuminated sage (Chap. XVII~. 3). 

10. In the beginning. the lord of creatures, having 
produced creatures together with sacrifice,l said: With 
it multiply j may this be your milcb·cow of desire 1:1 

IJ. Nourish the gods with this; may those ,ods' 
1 .. s.ctUke."1!Iat ia, .em ~ br tbe ~ CacIo, "" ....... 

~ea1 J*'Ple U'I pened. 
........... 01 ....... TIM_oI~, ...... ..a ...... r..., .. 

... deIbwd bJ' the adIkw • 
. • .. ~..., .... .., ..... _It 1 '11111" Nt •• t ........ ........ 



ItOQrish you i mutually noarishing, may ye both attaiIl 
welt-being 11 

12. The gods nourished by sacrifice will give yotl 
r-.ilI. ".", wished-for enjoyment He who enjoys their 
eifis without giving them is even as a thief. 

All good things that come to us are from the gods, and it i. the 
ordinana: of the Creator that a. portion of It &bould be used fOf 
nourishing the gods through sacrifices. 

13. Being the eaters of the leavings after sacrifice, 
they become free from all sins. Those incarnate sint 
who cook for themselves eat sin. 

Giving a wider significOlnce to sacrifice than its mere teehnical. 
Import, we mOlY interpret tbe first pvt of this verse thus: whoever 
performs duty and has no other enjoyment than what Is ga.thered 
from Its mere performance Is beyond the reacb of sin. 

"Those incarnate sins" are men who receive thiS world's goocb, 
wbich are the gifts of the gods, and offer no portioll of them in aa,c.. 

rlfice, _ they are sins in the forms of human beings. They" eat 
sin," because the c.bjects they enjoy are sins, being used in ;w, UQ

righteous way. 
Action is needed to keep in motion the wheel of caUSe attd effect 

whleh forms the univene. The co-eternity of these two, as of tree 
an4 Iced, Is shoW'll in the next vUle. 

14. From food come creatures; food co~s from 
rain i rain comes from sacrifice; sacrifice is bom of 
action. 

IS. Know action to be Veda-born, and Veda as bom 
of the Exhaustless Spirit; therefore the all-pervading 
Spirit is ever established in action. 

ReUp,u dudes derive their final authority from tile Veda. 
Al:tbouP eYeI'}'tbiog that taka; place il owilll to the power -of _ 
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SlIpretIIe. yet that power II eapecially revealed by rellglo1U ri~ 
.. an.pcrnsivc light appears to be especially pretent I.a a trau
pareDt object. 

16. The wheel thus set in motion, whoever does not 
turn according to ancient practice, he. 0 son of Prithl, 
of sinful life and sense-delighted, lives in vain. 

Thi!. concludes the topic begun in vent 4. So long u a man 
must hve in the 1'(()rld, let hIm live in accordance with tbe prin
ciples inculcated by his religion. But when he receives spirit
ual illumination and stands alone with his God, he becomes a ia1t' 
unto himself. This is the highest spiritual state, which but 'ery 
ft .... attain, though all ought to upirc for. 

17. But he whose delight is in the Spirit, the man 
'Nho is filled by the Spirit. who is contented with the 
Spirit, there is nothing necessary for him to do. 

Those whose delIght is in the Spirit find, as much delight in 
spiritual things as is found in objects of sense by the carnally 
minded. Being filled by the Spirit and one "ith that SPirit, no 
desire for anything can exist. As a lighted lamp does not require 
another lamp in order to be Jeen. so the spiritually wise want 
nothing for their enjoyment beyond tbe Spirit, or the true Self, 
which is the very essence of delight. 

18. 10 the world. verily, there is not for him any in· 
terest in what is done, nor even in what is not done. 
Nor for any object is his dependence on any creature. 

Bat thou art not thUi. 

19. Therefore, unattached, always perform those acts 
that have to be performed. A man performing action 
without -attachment attains to the Supreme. 

He attahu to the Supreme beaut be · becomes At for dhtae 
m-Ia.tion through the purificatioll of bis nature. 
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20. Verily through action 1 ]anaka and others attained 
the goai.' And even s seeing the need of keeping men 
fixed to duty, thou oughtest to perform thy duties. 

How men are kept faithful to rebglolls and temporal dutie. is 
DOW explailled. • 

21. Whatever is performed by the superior, the same 
is done by the inferior. Whatever he accepts as authority. 
even so does the world. 

He citel his OWII case ill lllultration :-

2Z. 0 son of Prithl, there is nothing for me to do in 
these three worlds, - nothing unattained that is possible 
to attain; still I am present in action. 

23. If for once I do not ceaselessly remain in action. 
all men will follow my way, 0 son of Prith!. 

The Holy One, thul speaking, can only be said to remaill ill 
action through the mysterious power of the Deity, who cannot be 
compelled to work by any extraneous power. Man's conception 
of himlelf changes wlIh every new act; but not 90 with the Deity, 
even thougb He be &aId to act or remain in action. 

24 If I do not perform action these creatures will be 
lost f and I shall become the author of confusion, and 
shall have slain all these creatures. 

This being the cue, the general rule il as fo11o.1:-

ZS. 0 son of Bharata, as the unwise one acts, being 
attached to the fruit of action, let the wise man, without 

I "Throu&h action," thaI It, OblaiDed Pllrity of aattLre throuJb ricb~ 
_ of life, md throItgh that the realllnowiedr of the Supreme Splnt. 

I "Goal.," that 11, Ipmtual wI~om. Th~ phnae rnloy alIo _ tMt 
JaaUa, A;npatl, and oth .... rO)'al IIlnts C1Ilrled. 011 theb- on,io.a1 work for tbIt 
~ at the world H$I. after chelr SPIritWlI I111lm/Ju.tlcm. 

I "'ETetto,~ th&t k. e\',", if thou conSlderest thyMif free to enter the path ClI -. 
• ·'Cre.!Vet wUlba W," by tbe compkto at~ of eM __ of daQ'. 
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&ttachment, act in the same manDer, striving for the 
world's fidelity to duty. 

Further, 

26. Let not the wise man create confusion in the 
minds of the unwise 1 who are attached to action, but 
being himself engaged,~ engage them in all action. 

The reason why the unwise become attached to action is 
eJ'plained. 

27. All actions are performed by the qualities of Na~ 
ture, but the heart deluded by egotism J fandes that "1 
am the actor." 

The reason why the wise are not attached is nen given. 

28. But, 0 mighty armed one, the truth~knower about 
the distinctness of the Ego from quality and action is not 
attached, being convinced that qualIties' only act upon 
qualities.6 

29. Those deluded by the qualities of Nature become 
attached to the actions of qualities; them, of dim dis
crimmatlOn and devoid of complete knowledge. he o( 
perfect knowledge must not unsettle. 

The foregoing te.chings caD be summed up thus: -
1. Action ili indlspenJable for all but the spiritually wise. 
2. Even they lIlay at their choice act for the bene6.t of the 

world. 
3. Th.e uDwise are bound by the desire for the fruit of action • 
... The wlse are freed by kl10MDg that the Ego is diltinct from 

quality aDd action. 

1 .. Conilltkm. In ••• un'lriM," not to cbitum those who c:umot let acept 
b th. ake of the fruit Df action 

, .. HImMoH ~ ~ thu !.I, wough btl example. 
• "EgntJlm" Is the con" lct>on thJ.t the bodr. IU otpn. azul. the _tal ,. 

.... takea torUb ... , form the real Ego 
• "Qualltl5," that I., otPD' IDd faeliitus. 
• .. \I,.. ~,u that b, obJecD .. ppertallIlq: tbento. 
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30. Giving up all actions to me, and with heart fixed 
on the mysterious link I between man and the Deity, do 
battle without expectation, free from the feeling of my~ 
ness and free from anguish. 

3 r. Those men who always follow these my words 
with faith and without revilmg, they also become liber

ated from action. 

Faith is the conviction that things that are imperceptible aDd 
not inferable, are true upon the authonry of the Scriptures and 
that of Illummated teachers. ThIs is the path of gradual emanci· 
patton, and wIll be further described in Chapter VIU . verse 24. 

32. But those who revile them and do not follow 
them, know them to be deluded in regard to aU knowl-
edge,2 lost 8 and void of discriminatlon.4 

Why men still follow the wrong coarse is next declared. 

33. Even the wise man acts in accordance with hi! 
character, all creatures follow nature; what can re
straint do i' 

"Character" is the aggregate of the tendencies embodied in a 
creature, resulting from causes generated In the beglnningless 
puC 

"NatUfe" IS the totality of the forces which form a consdoUi 
personal being by a mysterious relation to consciousness, which I, 
tbe divine essence. 

1 "W,..terloulllnk," fIte. Kno_mg that O;lt_ .il!lpiJ ill mall ls im:om
plete, there 15 anothtl poie of beIng, tit .. Splnt R ... l!ty or BeIng"" lbelf It 
one, but It manifests In ","0 poles, 5pmt and FJ...h \\'hal man twJ to do, Ih 
Spuit call .... to be done If all ~ct. are done ,.,th th,. !me_ledge, thm the 
orINletS of Belli' " DUoiftst.d as diVIne tuUIPI~t\Ou, ~d 101Jl' •• ufftrUlg COIQr:I 

toanabt.olutetnd. (Cf Luke7;vit 10) 

• "AU kn .... led(e," that ii, whether dtnnd from ~ autacdty or flQlll 
r.l Q!UJIl,Io .. tum • 

• "t.o.l," that II, lIofit by nature to be pnlpt'l' .. eum for the ~oa Oil 
tnatk, .... d tht:refon: ,,",ble to the dan~ alJoded to Ill. ChApter IL VOfM 6,}-

, "I>t.emolA.a.t1oll, ~ IpIrltllal perctptlou. 
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This relatioD is called false knowledge, illullon, or .imulaticm; 
because, although each creature ISteInS to be a disbnct centre oj 

COn5ciOUSneslS, yet in reality conscIOusness, Dot being an object, 
is not liable to partition. 

The restraint referred to is that wblch teachers and Scripture. 
mk to impose. The Idea is that a forcible alteration of the nature 
of anyone- that IS to say, to make a man into what is totally differ· 
ent from himself -IS the same thing a$ to efface hIm £rom existence; 
for such a process Involves a dIssolution of continuity. 

For thIS reason the D Clty stands in the relation of a giver to 
man, grantIng what IS asked; and not as a tyrant, impoSIng what 
IS not sohcited. 

T he lin ~l ~entellce, rentltred" \\'hat caD restraint do ?" can also 
be thus translated" What can mere attempt to restr.un the senses 
do l" That is, a mere deSire for thmgs of the Spirit and an extern.!.1 
confonmty to laws of nghteousness, unaccompamed by the purifi • 
..:allon of nature (usually called heart), does not make a fit ~eS$e\ 
for the SPirit of Truth. Faith Without good works is dead, but good 
works Without faith afe a mockery. 

If all creatures work according to their nature, - and there 
are none who are entirely independent of nature, - what is 
the object of the ordin;mces of the SCrIptures and the command
ments? 

The answer, in brief, is that natlire'S work is twofold; it causes 
creatures to recede from truth and it draws them to it. The rela
tion between spiritual teaching and the latter mode of nature's 
operations is the same as that between the allurements of the 
world and the fonner mode. Those who are of the flock will heat 
the shepherd's voice, 

34. In the objects of every sense afe established relish 
and distaste. Do not be subject to them ; they are the 
enemies of man. 

The perception of objects ali pleasant or unpleasant is imprison
ment in Besh It is true that nature IS irresistible, yet this nature 
can only be set in motion by the feeling of relish or diswte in 
objects of ~nse If worldly desires are resisted through fa.ltb 
in spiritl!al truth, nature, through want of incentive, i. finally vag. 

quished. 
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35. Better is one's own proper duty, even though not 
fully performed, than the duty of another perfectly ac~ 
complished. It is better to perish in one's own duty; 
the duty of another is full of danger. 

Even if one cannot full y perform one's OWII proper duty, it is 
better to attempt it than to do what is the lawful duty of another 
that is to lay. duties lIot pertammg 10 one's own station in Me-In 
a flawless manner. Because the question I~ to do one's dUlY, and 
not any particular act or acts Rightwusness conSIsts in obedience 
to dIVme commands or spintual tfUth, and not,II what results from 
such obedience. 

ARJUNA said: 

36. Now then, by whom led, docs a man, 0 descend
ant of Vrishni,l practIse sinfulness, as though unwilling 
and impressed by force? 

THE BLE!;"ED L ORD spoke.-

37. This is lust, this is anger,2 born of the quality of 
rajas.3 Know this to be a great devourer,i great Sln,~ 
and the enemy 8 on earth 

38. As by smoke fire is enveloped, and the lOQking~ 
glass by rust? as the womb envelops the [cetus, so by 
this 8 it t is enveloped. 

39. By this - the eternal enemy of the wise man,lO 

\ "D~dant of Vmhnl" i. Kn. hn:l. 
I "Lul t and "n~r" art nally one, fOT c~ery de.,Te opposed becomQ anger. 
• Ral'u, the dnvmg po .... er of N.ture 
t "Great duou=," that 1$, know, no :latlety 
• "Grut Sill"," the root of allslD 
• "Enemy." ~USf! tlus 's tht Co.Ui\e of th,. 11ft: of l uffenng 
, "Rust," ~l1Se the nUlve Inman rnlrTor II made: of bun11lhed metal. 
I "TbLS," that ,s, !u~t .nd anger 
• "It" '" d lscmnlnatllllJ kno .. !edge 
10 t, EterI\J.\ •• ""t man" Because be knOWll the root of all ..... Il ~ bill 
~ .. Uld thereliln! repro. ,t &5 the enemy. "h"e Ihe un", ... mIn, th'rstinB fr. 
_layment, caD never reto(ll,ze the true character of de&!re, and so repro. It .. ........ 
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desire-formed,l hard to be filled, insatiate - discrimi
nation is enveloped. 

40. The senses and organs, the thinking faculty, as 
well as the faculty of judgment, are said to be its seat. 
It - envelopmg the discnminative faculty with these
deludes the lord of the body. 

The" lord of the body" i~ the Ego in apparent connection with 
the body. It ~hould always be borne in mmd that in reahty the 
lord of the body u and nol INcomes one WIth the Lord of all; it is 
God, and not crude God. A man whIle thlllklllg of what he ought 
to do. or of Ihl' results of hIS acts, has In J e.1hlY nothmg whatso
ever to do with the trlle Ego, which IS the same as the Deity, for 
whom there is no thmldng or "may-be." The Deity and Ego are 
one to that man alone ID whom self-consciousness is extinct. The 
man for whom neceSSIty for actIon has aDy meanlllg 15 in ignorance, 
and will always remaIn so If he doc!> not completely obey tbe law 
of righteousness and aspm,: to true splTlIUal knowledge. 

41 . Therefore thou, 0 best of the descendants of 
Bharata, at the very outset, restraining the senses, con
quer this sin, which is really destructhre of communi
cated knowledge, as well as its realization. 

42. Great are the senses and organs said to be; 
greatert. than senses and organs is the thinking self; 
greater than the thinking self is the principle of judg
ment; and that which a is greater than the principle or 
judgment is He.' 

It is spiritual death to invest with dIvinity anything that i, COIl
nected with self-consclouslless, It is not posllible to obtain any 
specific kllowledge of things spiritual except when seU-consciolMocu 

1 .. Delre-fonned," that's, able to usum.e JUly form at will. Thls rden to 
the chamd.eon-hke character of desire 

, "Grutcr," on account of great.". ""btlety than belonp to ,..... objectl. 
'Tbe duslficatlon ucends In the order of lubtlety 

I "That .... kh .. . thin ... }lidgment," that Is, the ~ In the b,d" 
.. "I, He" that II, the Slipreme Sp"t; that ..-bleb b the true Efo lb ~ 

to the bod, 1I1d.eS1hcal '"tb the Slipreme. 
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- whicb iac1ndei the sen.e of egoistic el:iatenee of every klnd_ 
Is obliterated, and the sense of within and wIthout 15 entirely 
effaced. 

The beginning of all spiritual life must lie in the recognition of 
truths whIch at the tIme of recognItion leave no doubt of their 
origin out5ide of the recognIzer This is to say that spiTllual truths 
are only representable by words that can never be connected with 
any object of norma! experience. Therefore spIritual Me begms 
with submIssion to some authority b the belIef that it IS abso
lute. At the same time it must be seen that such a submission 
becomes the most degrading superstition, unless the authority 
itself rejects everything that is of p ractical bent:fit to the being 
conditzoned by expen ence, and embodies the annulment of self
conscIousness. (Cr. John \' 18.) 

No authOrity can be s pIritual If it does not uphold, as ultimate 
truth, the falsehood of that bemg WIth whom the idea of will , action, 
or knowledge can in any way be associated He who cloes not 
leach the perfect renunclatlon of will, actIon, and knowledge can 
never be a true prophet. Every other thIng must be 5ubordmate 
to thIS ideal In other words, no promlse of e ternal life can be 
valId whIch dOl:s not stand upon the ashes of the present life. 

The doctrine of the identlty of God and the Ego IS liable to be 
lnulUnderstood WIth the most frIghtfully cv\l consequences, and th)!!. 
is why the Injunction against" throwmg pearls belore S\I·ine" is so 
,trict and universal. God is, and the Ego is, and they are one, being 
Con!ciousnen j thi! is not the same as the denial of God and the 
investiture of self-consciou~ bemg with the glory of God; on the 
contrary, It is a denial of the reality of self-consciousness. This 
doctrine does not enthrone experience u the supreme authority; 
it denies the validity of experience altogether. Materialism and 
worldliness are the lawful offspring of the authority of experience. 
and spiritual truth represented by the doctrl!'le presented IS its im
placable foe. Nothing that IS not God can ever be the Ego in real
ity; to imagtne that the Ego is anything tlse is spiritual deatb. 

43. Thus realizing 1 that which is greater than the 
faculty of judgment, and bringing the self to fest by 

1 "Th ... rmll.zlllg," lhat ta. being convinud of the l4eDtlty aC the E&o .. ttI! 
a, Supr_ Spltlt. 
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the seJ{,10 thou of mighty arms, conquer the enemy, 
desire~formed and difficult to seize, 

It is to be noted that throughout thi, chapter the internal facul* 
ties are taken to be three, namely' -

t. MANAS, or the thinking: $eI~ whkh manifests itself a.!J the 
power of making hypotheses, -" is it th is," or "IS it that?" 

2. BUDDKI, or the pnnciple of Judgment which selects one out 
of the endless po5Slblhhes conjured up by the manu by IOVestillg 
it With the cOllvictlllll of ccrt.unly, -" It IS this." 

3. AHANkARA, or egotism; that Within us which lay', "I am 
the actor; for my benefit all this 18 bemg done." 

This 2n;;l.ly~ls or the inner facuJues I:' li,e same as that of the 
Slnkhya philosophers The orlhorloJ[ Bralim.mlca! system, the 
Vedlnta, adds to these three a fourth, CHITTA, the prinCiple of 
deSire, or the power of searching for thingl agreeable to the 
wnUn 

Thus ends chapter the third, called the" RIGHT 

KNOWLEDGE OF ACTION," in the blessed BHA
GAVAD GiTA. the sacred lore, the divine wi!>dom, 
the book of divine umon, the colloquy between 
the blessed KRISHNA and ARJUNA. and contained 
in the Bhishma Parvan of the blessed MAHAW-lA
RATA, which IS a collection of a hundred thousand 
verses by VY,{SA, 

Salutation to Krishna, who has taught mankind to 
attain salvation through worship of the Supreme Spirit 
by the selfless performance of duties pertaining to 
the station of life in which a man is born. 

1 "Self 10 <eat by the self," tt...t it, tbe restless II1JJul b, the JHIldiod ... 1Ad" 
'Il\Idi.1a the rotl,,1CtIoa melluoaed;r.bo_ 



t'HB W~D'S LA Y. 

CHAPTER IV. 

RIGHT KNOWLEDGE OF DEDICATION OF ACTION 

LEADING TO SPIRITUAL WISDOM. 

11 

THE two previous chapters show that Ihere are apparently dl{. 
Cen:nt path, through which the strlver for salvahon reaches NlrvA. 
na. For those completely purIfied from worldly auachments there 
is nothing left but devotion to pure SplTltual knowledge; while for 
those who, though IItrugghng to be free, are yet tied to the world by 
dellires there IS no other way than by all-absorbmg meditations 011 

(he mystery or the Supn:me Sp,rit, preceded by the fulfi lment of the 
duties pertaining to the station of life In which they aTe born, and 
the pure-hearted performance of good .... orKs for the sake of the 
Deityalnne In this chapter is declared the eternal permanence 
of this law, which IS preserved (or men by splTltual,ucceuion and 
the mystery of divine incarnatiOnS. 

THE BLESSED LORD spoke: 

I. This exhaustless,' eternal, spiritual truth2 1 declared 
unto Vivasvat; a Vivasvat declared it unto Manu,t and 
Manu declared it unto Ikshv.1ku.& 

1 .. Ex.hr. ... u-, .. bec:auteleadlng to NirolN. 
t M This ••. spiritual truth;" the n,ht perfDmWlce of act,on which by pari. 

fic:atlola of tM Ilatlile oJ. man l'CIMiu. him fit for the r«eptiOfl of splrltu.r.l Ul~1IIl
a .... 

I Yh.SWII Hten.llymca,,," the SII" , .. It heu 11plfies the fint IIIIIlllfesl:ltto. 
CIf dMne wbdom It the.eaJOn of cnallOf1 

, N.",.1s the .pint of the HrlI_. IInivene • /"s""', Ihe..,.. 01 MUll, """ the 6nt kiD .. and the foullder of a....., 
draMtJ of iadWI lllItoI7. 



THE BHACAYAD cfTA: 

2. Thus successively transmitted, this the royal sages 
knew. By this great lapse of time that spiritual truth 
was lost,l 0 harasser of thy foes.2 

J. That same secret,S eternal, excellent t ruth is this 
declared unto thee to-day by me, because 

J'roy. w. "' thou art my devotee' and friend.' 
This doctrme, hereil1 unfolded, IS the truth declared at the foun

dation of the world, and all who have entered the eternal life have 
travelled by thiS path and no other. 

ARJUN A said: 

4- Later thy birth, earlier the birth of Vivas vat - how 
is this to be realized that thou wert the de

JDb .. '1111 sl. 
clarer in the begmning?G 

The mystery of the diVine incarnation is nut declared. The 
Splnt never is bom but by the 1I1scrut;lble power of the Deity; a 
human being is made, not for his own benefit but for the spiritual 
well-being of the ..... orld, to manifest Divine grace, Wisdom, and 
power unto men. None of the Christ.!! of God are to be known 
after the manner of the flesh; it IS only through the power of the 
Spint that there can be recognition. There can be no change in 
the Divine Substance 

Whether the mystery as declared here is or is not properly ap
prebended in it.!! positive aspect, its negative aspect il perfectly 
clear. God is one and indiVIsible. Millions upon millions of men 
may realize their identity With the Deity; Innumenlble may be tbe 
number of" dIviDe incarnations," yet their identity is With the One 
God. 

, "Lost." Owl!\( to _nl ef fit rec:;plellti of truth the ,u~ceaIOll wu brokm. 
The ,,"fitness wrlllsted III IlIbm,UIOG to puilOllS .. hId> are the IlDPI&cabIoI 
... _,~ of Mall. 

I "0 ~ of thr faa," thell art a fit I'CIClplGlt becallM thov. but ttt.. 
f_ 111100 contn>l . 

• "5«r6." lhat Is, It mllSt !lOt be commlln;o;ated to \lllnt penoa.t, aad dMt 
IUeued Lord Iherefare decl ..... It OIIlr Ilnto HI' 

f "De¥otee," or olle .. hllK heart lUU In ~o;e by depllDdlllf 011 Ulothw • 
• .. PrIeIId," that Is, OlIe of abeut lite tame qe .. 1>0 10 iUl afl"ectlon.&'-~ _ .... 
I .. hi tJIoI-,m.la.&;," that Is, at the f OlUuiabCII. of. the .. arid.. 
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If the nu.merou. children of a man separately caIl blm "Father," 
hil personality il not mult.plied into the number of hil chIldren. 
Of all Ipiritual linl the bebtfin a plurality of gods il the mOlt 
deadly. 

It i. not difficult to perceive the position of beings "hose per
fection is not in any sense the product of evolution, In the harmony 
of the universe. IndivIduals evolve from one form mto another, 
but the archetypes of these forms are not produced by evolution. 
Otherwise the determination of evolution mto the forms it actually 
does take, out of the infin.te number of poSS.bJlltltS, remains unex
plamed. If it is beheved that perfect knowledge of the Deity is 
possible for man, - to know even as he IS known, - the archetype 
of such perfection must be a reahty, and an eternal reality 

In order to remove from the mind~ of carnal men the doubt oi 
the dIvine incarnation and the omniscience of Knshna, 

THE BLESSED L ORD spoke: 

S. Many births have passed of mine, and also of 
thine, 0 Arjuna. I know them all; thou knowest no'., 
o harasser of thy foes. 

,. I know," because my power of wisdom is unconditioned and 
I am of nature eternally pure, Iliummaled, liberated, and true, while 
thou art conditIoned by the conSCIOusness of some things being 
peculiarly thme. 

How can there then be birth for the Divine Spirit, since it is not 
limited by any cause? 

6. Being even birthless, exhaustless in essence, and 
being even the lord of all creatures, I am 

}01l .. 1 'i, '.t. . born through my Inscrutable power and con-
trolling nature. 

All that men CaD know of the Deity by observing the h!ltory ot 
any divine Incarnation is not the Deity himself, but his uuearcb
able, mysterious power. Be it always remembered that God is one. 
and (orever the same. He 15 KriShna, and yet Himself. aDd Kri!>hna 
be" that the conaciouaneu within him .as the Deity; therefore 
It ~ true that the human being was not KrIshna the Supreme 
Spirit. To be a man it to know one'l lelf to be: a man, and pot to 
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know the Self to be the Deity. The Deity being one, etemaJ. and 
aecondleu, to knoJw the Self as the Deity IS the same thing as not 
to know one'. self as being one among the many and transitory. 

The truth therefore is that a mao who thinks himself to be the 
assemblage DC the body and the inner faculties may believe the 
body with which the name Krishna was associated to be God i but 
Krishna never thought so himself. Within hImself there WU DO 
personality ilCCepted u the Deity, who was the only Self that Krish. 
na knew hImself to be. The Deity is the true Self of all creature .. 
but they do not know it. KrIshna knew iI, and cOllBequentlyall 
the lDcidents ot hIS hfe emanated from a full knowledge of divine 
Identity unstained by the human persona.llty whIch in the case of 
an .. incarnauon" III pt:rfcC'tly pure and In absolute accord witb the 
Divj,le WI{]. Owing to this reason the gJor)-. power, and truth of 
the Supreme God mamfest themselves in their fulM!S through the 
"Word made fl esh," as !\unlight is transmitted, in Its perfect form, 
through an absolutely transparent medium 

The words here translated "Inscrutable power" are u~ually 
,endered .. illusive power," but the pre~ent (arm is preferable be
cause it clearly conveys the idea that it can only be known as the 
unknowable. No one is to thmk that this unlmowableness is due 
to defective pereeption on the part of the knower; for he knows it 
perfectly when he knows it a~ the unknowable. It is no defect in 
him that the thing IS unknowable In other words, it is only that 
which we should call unknowableness, and to know it as fiuch i. to 
comprehend It fully 

"Nature" is that which we know a thing to be. Coldness i. 
the nature or ice. The natureo! God i~ that by which He is knOWQ 
to us; and tfe is knoWll to us only through His power, which 
appeaTll to us in three aspects, namely:-

I. Power'lf producmg Change. 
2. Power of e~ercising all power; in otber words, abaolute free

"H1 
). Power uf knowing the power of will and action. 
The only '\'Jay ill which fhne three power. can be spokeD of. aa 

a .. h~e i. 1II the absoluteness of the Deity. But i{ we regard the 
power as power, it i. not the Deity, bccau3e it is imperfect and re
quiTu the Idea of the po ... erful, the lord of the power, to glvt tl)e 
mind that THt we call completenelS. Bnt when that completen_ 
u obtaiDed we do DOt tiDd any power as separate from the DeItJ'. 



TNJ! LORD'S LAY. 8. 

, The term, however, i,·here to be uDderstood In a retltrictl!d 
kille, for reasons that are obvioua AI the nature of the Deity 
im;ludea knowledge (If truth, and this kDowl.dge is the agent whicb 
lell a man free from bondage, then It is clear that this element 
must be waDting in what produces bIrth, whIch from the point of 
view of the DeIty i. illusory. "M Y nature" is the nature of which 
the Deity 11 the Master, and therefore not HI' real nature wbicb 
is H1mself. Here II meant the power whIch is tbe subRtance of 
the objective universe and the c;J.use of that b!indnus by the work
Ing of which a man does not know that he is identical with God. 

To sum up: This ver'le denies the ponibllity of the Deity's 
ever being born; and declares that such an apparent (real from 
man's point of view) incarnation is produced by the inscrutable 
iXlwer of the Deity 

The times of dIvine incarnations are nut declued. 

7. 0 son of Bharata,l whenever there is decline of 
righteousness a and uprising of unrighteousRon. , ,6-J' 
ness, then I project myself IOta creation. 

The purpose of divllle incamuions is next declared. 

8. For the protection of the righteous and the destruc
tion of the evil-doer, and for the proper establishment of 
the law of righteousness, I appear from age to age. 

Tbe purpose of dIvine incarnation 15 to Judge mankind and bring 
p~ace to tbe world. To Ienow the divine mystery of sucb inCUila
tionl is to inherit the everlasting hIe. 

g. Whoever knows in truth 3 my divine birth and 
works, he. abandoning the body, does not 
incur re-birth , 0 Arjuna, he comes to me. 

The true knowledge of "my divine bIrth and works" i, tbe 
spiritual perceptIon of tbis, that I am never really born, although 

1 .. So .. of Bt.uata," being ... descendant of W Just I lun" th()ll .bouldn not 
permit theeledln, of th, 13"1)1 righteousn .. s 

I "Rlchteou5I1ea." If th, law of nghteou"'!!!ll " ptesen'ecI Ulvloiate, aU 
__ wiUhave prC*penty en earth, and at ~th final rat III the Ddty. U it 
be complrlely tll:ttn>;t, the n~e of lDan .... 111 atJ,o btcoDle u.tlnct. 

• "KIlo," III tnlth," that II, ~hzts It If It II, and U lIot bUndl, attached Iu 
_OII_d.~ tb.ulk.in, that the F.tht:rg[ the II1I.I,.-. Ia. c:wdIl:IoIMd - 6 
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appearing to be so; that I have nothing to achieve for penonaJ 
gain, but yet I work (or the establishment of truth and righteoult
DeS!! in the hearts of men, and rhus I protect them. The Blessed 
Lord also means that whoeller works (or the urne purpose really 
,.-orb lor HIm. The supreme duty for us al~ then, is to reeagm:e 
through faith that we are nothing but iflcarnalions of the Deity. 
unborn and eternal, for the same purpose as is shown forth here. 
Thus we shall attain the hte that is hidden in God. 

The path of liberatIon a& herein pointed out is not new, but 
eternally founded upon truth. 

10. Many, devoid of attachment, fear, and anger, filled 
with me,1 depending on me alone,~ through penance of 
loa. 1 .. ,.S wisdom 3 purified, have attained my estate, 

The questIon may arise as to why the Deity. devoid, lUI he is, of 
personal preferences, glvu HIS own estate - the Me that the Fa
ther bas in Hlmse!f (John \'. 26) - to those alone who are free 
from attachment and are possessed of the other qualllies. U tie 
is a merciful God, why does H e not grant Nirvina to all 1 

J 1. Whoever approaches me in any form,· in the 
P". ~:IIi. same form do I approach him. In every 
en. 'S- case and condition 6 men follow but my path, 
o son of PnthA. 

Righteousness and unrighteousness are both ordained by the 
Supreme Power. Those who foUow tht: path of nghteou5nesa find 
eternal life ; the others remain immersed in darknesa, - thiS ill alia 
His ordinance. 

The reason why all men do not wish for liberation is next de
claw!. 

I .. PUled with me," that II, recoJftl1ln, 1dc::DUty 'IrIth the Deity lt1 the ..,. 
hereafter Uplall,ed. 

J .. DepeDcLniOll D'lealone," thaI IS, follo.lDS" the path by wotiOll ill! kno1rl
IIII&e (Chap. 11 55 1111'1)' 

• "P_ce of WISdom" m .... to the purifyln., effect of wisdolll. 
• ''In uy form," llut IS, wIth wb&tt:'Ier object OIlt .p~o::s III" the..

object It. ,ruted to him by me. 
, " III tvl!l')' all! and con.d,tioD" This II Wlivenal. n"'l'e II no a\ngh: _ 

_ _ bJCh I do lIot IfIIII the pn.yu of aU cn:atllra u "pressed hi their ww... 
n.e Dtyillc Allcbor baton ft_W 011 aU liJs aw.hu:es to approa.dl Him o:r DOL 
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12. Those desirous of ,success through action I worship 
gods' on this earth. Action-born success 
comes quickly in the world of men.s a-, 'IIi. I. 

Thus is sbown how all men follow his path, and It is also specifi
cally atated that only in the world of men ate religiOUS injunctiona 
concerning forms and ceremonies operative. 

t 3. According to the classification of action and 
qualities the four castes are created by me. Know 

me, non-actor and changeless,· as even the 
1 Cor. Ii~ .-01 • 

author of thIS . 

.. Oassification" here refers to caste. The Btlhman caste has 
a preponderance of the qualIty of Satva (goodness, JOY, and en
lightenment), and Its effect is mental and bodily tranquillity, 
penance, etc. The warrior caste has a greater proportlOO of the 
qU;I.lity of passion miJ:ed With goodness, and its effect IS hero
ism, etc. The commercial and agricultural caste has a prepon
derance of the quality of pa~Sl0!l over the quality of darkness, 
ignorance, aod the like, and Jts effect is trade and agriculture. 
The C;udra, or lowest caste, has Ihe quabt} of darkness dominant 
over the other qualities, and Its effect IS subordination to the other 
castes. 

The paradolC of the eternal Deity engaging in action is further 
amplified. 

14. Acts do not touch me,' nor in me is relish' for 

t "SII0te5J through act,on," that II, promIse of huven]y enj<lJ1llenb attached 
to the periurmance of uhfloUI ceremonials 

t .. Gods," tJu.t .... other than the true God. The Ved,c In)UnctIOll aplnat 
Idolatry Is very , trict and c:t.phett "Wh""vcr worv IlJ>S another tod. thlnklTII 
'Th" god tI onc, and 1 am another,' he know. not, like a domatlc be.a.st III h' to 
the rods." 

• ~ The world of mcn" In other ."orld! the d,v'ne ordutances u to rcllglol1l 
..,d mont dutl<S do not exISt AU ercatute.. other than rnan never aspire to 
bleher condltlons, and IIvc In s tagnant I:1tlsfachOn .... th that .... h,ch they have. 

f "NOII .. ctor andchange1els " The ;Lehon IS dOIlc by dJnnc power, and not by 
1be DeIty HUnsill. 

, "Po not toIICh me," becal1!1e t have no egotism or ptnOn2llty 
... RclIJb, ~ etc. WheIi IScllon Is perlOl'lllftl by me J do Dol; feel as U I hnt 

pmed lO_tblA&' I dld Dot ~ bdoxe. 
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the fruit of acts. Whoever I,cnoWl me thus iJ 
not bound by acts. I • 

From reference to Kri,hna apparently as to a peraOD thll might 
be mistaken lor a new doctrine and produce confusion. Therefore 
it i, said :-

15. By previous aspirants for liberation action has 
been performed; knowing this. therefore. perform thou 
action performed by the ancients 2 in ancient times. 

Thil clost! the section. 
The authority of the ancients utended only to the bare per

formam:e of artinn. anu. docs not apply to tht: uature of the action. 
Therefore it Is wd:-

16. Even the wise are in delusion in regard to what 
is action and what is not action a Therefore I shall de. 
clare to thee what is action. knowing which thou shalt 
be liberated from evil. 

J7. Enjoined acts are to be known. as also acts for
bidden. and also inaction. The path of action 
is difficult to d iscern. 

Hcb. • • • ~. 

The highest benefit derivable from ethics is the comprehension 
of these three classes of action. 

18. Whoever sees inaction in action, whoever in 
inaction action, he. among men, is possessed of spirit
ual illumination; is the man of right action and the 
doer of all action. 

Th~e pandoJ;el mean that the Supreme Spirit beiDg in reality 
abaolute ia actionleSI; the Ego, being in reality idential with the 

1 .. Bo\lJId by &cb," For l ye" a man the adS obsen'ed u d(lDe by hll body do 
DOt tc=h the Spirlt, .. h~ Is IIneondltlon~ 

I. "Andellb." Work for the purlfi..atlon of th,. natll~ If thou art 11 ...... 1 
otbenrlte, fOl' the good of the .. orld. '!'he m.w.« of J~n~ !II here espcdl..U:y 
IQaM. He lI'U I. kulg mlWuble for w1Idorn llnd W1ctll)' . 

• "AC1ion. . not aetlon" 1t I, not to be und.e!-ltood!bat" attlon" ~ 
aU __ b 01 bod,. or IIUIId. and" .... 1 actio!!" Ib Oppcalte. It _ •• bas", 
.." wbat ill DOt • lot doIae, - dibt aetJOIl. 
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SuprelM spirit, i, tllerdore also actionlesa. Yet the uistence of 
suffering IIhnwlI that embodied egos are not independent .of actlon. 
Tn be entirely dillcnnnected from actinn IS tn realize Identity with 
the Supreme Spirit, and thUI to completely lose tbe coDScintLSneu 
.of being one amnng many egos Tn act and to suppress the 
Impulse tnwards actinn are both forms .of action, which i. cnn
!lected with the true Ego or Supreme Spirit .only thrnugh error .or 
false attribution. 

Whoever realizes tbat action belongs tn the as,emblage of body 
and mln4 and is .only attributed tn tht Egn thrnugh errnr, and also 
realit-es that abstmence frnm actIon through wuolence is in truth 
actinn, and therefnre charged with all It! prupertit'!I, IS one wIth the 
Supreme Spirit. This reali;otinn is the same as splrltual l!lumln.
tinn and perfect independence .of the law of cau~e and effect; it is 
the accnmphshment .of all that can be done, becau~e there remains 
!lnthlng to be dnne when the eternal hfe IS attained. 

Snmetimes thIS verse IS errnneou~ly mterpreted tn mean that a 

man ought to abandnn the lIense .of right and wrong and act atcord
Ing to hi' impulse" Ihlllkwg all the time that he, hemg one with 
the Supreme SPIrit, cannnt act; and 10 this manner It is imagined 
that inactlnn is perceIved in actinn. It lS easy In see tbat If the 
principle of thiS verse IS nghtly applIed, thmklllg is to be regarded 
as action No thinking can m consequence make wrong nght. 
Furthermore, how ca.n a. man who 13 consclnus .of egOIstic impul5e., 
and for whom there is therefnre act Inn Sill! to be done, he called 
.. the dner n( an actinn"? WJlh the cessatton of these impulses 
luch thinkmg becnmes meanmgless 

In fact, what is here stated has no ethical bearing, and is merely 
the declaration of the want of relatlnn between actinn and the true 
Egn, which IS absnlute. ThiS is quite clear frnm the succeeding 
verse whIch commends tbe knnwledge, by whIch is meant a new 
oonsciousnen. 

19. The spiritually discriminating call him wise whose 
initiatives are devoid of desire and determinatIOn, and 
whose action is burned up by the fire of knowledge.1 

The man described above -" whnse initiative! •.• detemrlna
bOD" _II one who not only feels nn iotll:l'Cst in the mit of action, 
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but is allo 1Inconcerned as to the nature of that fruit, owing to hI. 
want of determination or motlye in relation to action. Some diffi· 
culty arists as to how such a man can act at all. BUI it mUlt not 
be forgotten that such wi!;!: men, from wact of a motlve to put an 
end to life, will perform the actlon necessary for the maintenance 
of life, and theIr existeoce on c;l.rth leads La the establishment of 
the law of righteousness among men. 

20. Abandoning attachment to the fruit of action, 
ever satisfied. on nothmg dependent,l he does nothing, 
even though engaged in action.! 

2 I. Devoid of expectation, with mind and body tran
qUIl,S ha'vill~ abandoned submission t to enjoyment o f 
objects in any form. doing only acts of the body,6 he 
does not incur re-birth. 

22. Contented with what is obtained without effort,e 
beyond the pairs of opposites,7 free from hostil
ity! against any creature, equal in success and ilI
success, even though performing action he becomes 
not bound,8 

Havmg thus lauded spiritual IlluminatIOn, which sets a man free 
from the bondage of actIOn, he proceeds to show how the bondage 

1 "On bothlng dependetlt" Free of the CObSClOUSbUS of the e:listetlce of any 
IIIch obJ«t. as meanS, 

, "Even though enpged In actIOn," whIch wa. commenced before the t,me of 
bit DlulIlIN.hon. Since the body IS non~IMent {or the oale who lenOWll hlmKlI 

to be nall)' pure consclousness, and a.. such II ldenllca1 WIth the Supn=lIle, there 
.. no IIlOtiU lor stoppIng the wbeel already In motion 

I "TranquIJ," ~t II, perl«tly harmo"IOUS In all their ",bt>on!l. 
, "Abandoned sub"n,slon," that IS, humg no co"sdousn,,"s of mjoymea.t hI 

"' """" • .. Acto of the body," th&t I., such act. u the body does for Lts own lDaiDte-

-~ • "Obtaln!'d WIthout dl"ort," that Is, e'ttn for the ~t neceultyfor mal"tal .... 
bI,tne body he Is conten~ with what com.s without effort, and even U tlul t. _ltd It I. the &arne to 111m as If obtained, bectUIt Ill. egotl.m Is qllltt dead. 

T ~ Pal., of opposites," lbat '" heat ."d cold, p1l:asure and paUl 
• .. Free f rom hosl\Uty," ~t Is, In .peech. act, or tho",ht, dU.coAnected &om 

tIM .,,/fein, of my creatu,"". 
• ~ Decoln"!l lIot bound," that I., '" lIot lbble to exper!= pleuv.re III' ,.. 

Ia. the futuJ'e hi CXIIIJe<I"ence of.etton to pcfonncd. 
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does not oontinue, even though, owing to previous callS«, outward 
actloo may go 00. 

The thre;ul dropped wIth verse 20 il now resumed. 

23. Of him, devoid of attachment, freed from bon· 
dage,l and with heart resting in knowledge, all actions, 
bemg performed for the sake of the Supreme," become 
destroyed. 

The reason for the destruction of such action il set forth be.. 
caUle no one can altaID Nirvina so l<lng a..s there is any Qrthly 
tendency which hab to exhaust its effect. 

24. The Supreme Spirit is the act of offering, the 
Supreme SPlnt is sacnficial butter offered by the sacri
ficer, who is the Supreme SPIrit, into the fire which is 
the Supreme Spirit, even the Supreme Spint is the 
goal for him who is merged in action which is the 

Supreme Splflt 

Because for the i\!uminated $age nothing exists whLch is not 
re.lly the Supreme SPZtLI, consequently the result of his act$ i, 
ilio tbe same. 

Having thus imaged the SLlpreme knowledge :u a sacrifice, he 
proceeds to show the merits of the vanous forms of saCrifice, and 
then concludes by crowning knowledge as the highest of all. 

25. Some men of tight action perform sacrifice to 
gods; others offer as sacrifice the individual ego in 
the fire that is the Supreme Spirit. 

"Sacrifice" here means all things that prepare us for the final 
emancipatIon. Therefore two most important forms of sacrifice 
an! mentioned. First, sacrifice through pure philosophical studies 
a.nd through symbolical worship, herein referred to as "sacnfice to 
godl;" secondly, the "individual ego" is consciousness In myste
riou, connection with the body and mind j the Supreme Spirit i, tho 

l u!klN:b.~" of the peI"IOn.allty 
I W Sake of the SlLpro::mt," It IS not pouIbie for hhu. to act othenriM. 
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attribnteleu, absolute consclousnesl; and the sacrifice tl the per
ceptIon of their idenulY by rejecting as utterly nOll-existent tbe 
.ense of Within and l1'lIhout. 

26. Others sacrifice the senses, beginning with hear
ing, in the fire of restraint. Others sacrifice sound, and 
other objects of sense, in the fire of sense. 

The senses, considered as including the organs of action, are 
the ear, eye, tongue, nose, and slon; speech, hands, feet, and the 
organs of generation and excretion. The senses are not the ya
rious limbs of the body, but supt:r·seosuous powers, which, per
vadIng the who!e body, are locall1:ed In special parts 

"llutnint" is the umficatlOn ur tht:~e " olrious powers In the 
mind He who perceives that all senses are really one, and a.a 
one are related to the mInd, IS the man of re,..tr:l1nt. It II not an 
act, but a certain lIltcrior perceptIOn or power. 

The "sacnfice of sound. , . in the fire of seole" consistll ill 
applying Ihe sense,.. to their appropriate objects only, as lanc· 
tioned by Ule law of rIghteousness. 

27. Others again, illuminated by knowledge, sacrifice 
in the fire of firm rest in Sc1fl all functions of sense and 
vitality. 

28. Others again perform sacrifice through objects,' 
also sacrifices through austerzties,S and also sacrifices 
through mystical practices. Aspirants quit¢ firm in their 
vows also perform sacrifices of knowledge through study. 

29. Others again sacrifice the upward life-breath in 
the downward life-breath,' or the downward life-breath 
in the upward hfe-breath; oS others become fixed in the 

1 "l'lre of •• ' Self," that !s,.n thought and adlou an: exh~ru!lhcd by rJl. 
alaorblng medllallon from the Sup...,me, whIch iIVa rise Co splntualwlfdODl • 

• 's.c:rIfice through obJ«ll," lhal !.O, by i,vlJli ah'''' ok. 
I ~ Thl'Olllh all5terlhes," llIat IS, pnct'S!lIg austerities as gwen to Clu.pter 

XVll. YtJ'MS '.-'7, rep.rdLP, !t u a ~ce fOT Ihe We of atlamlD, l uprcIIW 
llberal!OlI. 

t " The apwvd .•• IIfe-breath," th.1 II, breathing ill without holdint till lilt 
wtttlD tM body, O'r breatillng It out. 

I "lkrn.~ .•. ld.tlJe&th," tbat Is, the reverse proceu. 
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regulation of breathing by stopping 1 the movements of 
both the upward and downward life-breath; others, regu
lated in food, sacrifice life· breaths in life-breaths.' 

These practices pertain to a br::anch of mysticism which require, 
IpeCW , tudy for itlS proper comprehension. 

30. All these, knowers of sacrifice, with sins exhausted 
through sacrifice, eating accordmg to rule after perform
ance of sacnfice,s go to the Eternal Spirit.' 

31. 0 best of Kuru's sons,6 not even this world is 
for him who IS without sac rifice; what then about the 
other? 

Who does not perform any of these sacrifices is not tit even for 
thil hfe, much leu for the life to come. 

32. Thus many kinds of sacnfice are spread out in 
the mouth of the Vedas; 0 know them all to be action
born.7 

33. 0 harasser of thy foes, superior to sacrifice 
through objects is sacrifice through knowledge: the 
whole universe of action, 0 son of Pritha., is compre
hended in spiritual knowledge. 

Splrituoli knowledge is the greate~t of all things that be, - .be 
mo~t precious )XIsseuion, therefore strive lor it The "s;tcrifi~ 
~rough koowledge" (v. 24) IS .. supenor" because It \S the 1m-

1 "Stoppmg, etc ," mentlDn Df the brulb ",lhm the body 
• .. L1f&-bno.1hi m hle-brs tblt t~ t 15, DbtamlDg mutery oyu the vital tWle

tlon!l. 
• "Eating. , • ncnficc,H tN.I II, part>.klng of food only ute!" periormm, 

""""-
• "Go to the £Iemal Splnl," by splnlul kno.,edgc ac;quuedutupunlitaUotz 

III tILl. manner. 
• ~ 0 best of Kuru' • .oM." Being tile best 0( Ille dtsanlbntsoi.., rI,ht_ 

a Illng lIS Kuru, II Is eaw for thee to perlDTro the nect!ssuy t.>crUice. 
• .. YOtith of th Vtcbs." 11131 It, declared aulhorltat"cly by the Veda .. 
, ~ ACIIOn bomt," that II, fW)1 d~ne by th~ lrue El;., whICh is perfect and, t~ 

f-. 11M aDder the lleu1ol1ly lor iltItaII j uu. _, bll1nl, u\""t!oII.la o.U&iaI:d. 
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mediate antecedent of liberation. whereas action caD only lead to 
Jlbeulion through knowledge. 

So long as a thing is not fuUy comprehended there remain. 
some interest in it, hut to romprenend It is the same as to realize 
all that can possibly be done with it. In tbis ,elUe spiritual 
knowledge comprehends the whole univene of action; in the 
purified mind of the 111uminated sage all possible relatioDS of ob
jects are realized. When final emancipation is reached DO want 
remaios. 

How then Is this knowledge to be acquired? 

34. Seek to know it by prostration,l by question,S 
and by service j II the truth-seeing wise will communicate 
thi~ knowledge to thee. 

It is next declared what this knowledge is. 

35. Knowing which, 0 son of PAndu, thou shalt 
never fall into delusion like this, by which the mfin
ity of creatures thou shalt see in thyself and then in 
me.· 

The glory of the knowledge is such that 

36. Even jf thou wert the greatest evil-doer' among 
all the unrighteous. thou shalt cross over all sins ev("n 
by the bark knowledge. 

How kno"'led~e does this the following verse uplainJ. 

37. 0 Arjuna. as blazing fire reduces fuel to ashes, so 
the fire of knowledge turns all action into ashes. 

1 "i'rosmtlon." By bu.m,Ilty bt;fore the teacher , _lthOllt thIS sentu:nent Dna 
(all lI"tI leaf1l 

I "Question," for en.mple, as to the I12.Nre of knowkdge, Uben.tkm, !I!£. 
'fklu.&I and upl'rerwJ IpIrlL 

... s.",.,<;e" By COII5bant service to the teacher the pupU ~ IDto the 
~ hum<m.y with hint. 

4 "10 thyself ~nd. then In lIIe," that la, the rellilt of slICh kntnfifdre .. the 
percepUon of th IdentIty bt;tweel! the IndJvld!U.llnd the lInl"ersa! aptrlL 

. .. EYll-do.'!I. ; " rel,glou. woru abd ClI:ral!Olllel perfonned otberwlM ~ lor 
tbe ~ tJI God U'I: bin ibeluded III eY\l. 
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The .. fire of knowledge" destroys ignorance, which producu 
the Idea that" I am the actor." Consequently In the absence of 
the conscinusness of being the actor no action can take place, nor 
can effects of past actions penist after their basis is thus removed. 
This is how knowledge rtmoves SinS, which cannot eKist discon
nected with the agent, the personality. 

That this knowledge is the highest of all thingll is repeated. 

38. There is nothing on earth which is as sacred as 
knowledge; this the man befitted by right performance 
of action himself realizes within himself in course of time. 1 

Having said (v 34) .hat the aspirant for knowledge must do 
in order to gain hiS end, the Blessed Lord here declares what 
inherent qualities, such as are not dtpendent upon mere personal 
exertion, are essential for the reception of tbe spiritual knowledge 
which leads to Nirvana 

39. The man possessed of faith.a and devotion to his 
Master, with senses and organs restrained, gains knowl
edge; having gained knowledge he qUickly attains to 
the supreme peace.a 

Why doubt IS dangerous. 

40. The ignorant man, the man devoid of faitn, Ule 
doubt-sou led ,4 are destroyed. For the doubt-souled 
man there is happiness neither in this world, nor the 
next, nor in any other. 

How doubts are removed. 

41. 0 conqueror of wealth, actions do not bind 6 him 

1 "Coune of tIme," rile \oDg time that IS requltecI to rtllder one lit fot per
.t(t knowledge 

• "l'oucs.ocd of faIth," that IS, ~hevmg nrrnly \tI the truth of the tea(:hl!L1 of 
the SalptUru, as wdl as of teachers ThIS f:uth Is 1I0t IUbJecl to eouctOo.lI 

4etemunatlon In th" md.i9,dual. II hn • COIlIpeUlng power. 
• "Supreme peace," that II, Nlfoina.. 
, U Doubt-soulcd," th.:at l~ the ma who has 110 faith of any kine!; he laffen. 

aot onl, h. the n",,11OOI'1<I, bUI hue alto, tbrough uneacliDg <lIIXletu:. coneemlDl 
lab own WlII'ldlr .!falts. 

• Y Adlona do not b\tl<l," bdni dtht:r 1« the belWit of the wodd, 1)1' --., 

ut" .. 1 
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whose actions are renounced in consequence of having 
obtained spiritual discrimination, and whose 

Johu ill. L h doubt.; are cut asunder by t e knowledge of 
identity with the Supreme, and who is not heedless. l 

"Spiritual dIscrimination," as tbe result of the right perform. 
IJlce uf action, has been explained. In brief, it is said a man 
must always try to gain certainty, faIth, etc, through the right 
performance of actIon and the study of spintual phIlosophy. 

42. Therefore having cut asunder with the sword of 
knowledge ignorance-born doubt, seated in thine own 
heart,2 engage in right performance of action; 8 arise,' 
o son of 13harata. 

Having removed all doubts as to the divine authority of the 
blessed exponent, It 15 declared that all who do not enter upon 
eIther the path of rIght performance of action or of knowledge 
are in dauger of great suffermg. 

Thus ends chapter the fourth, called "RIGHT 
KNOWLEDGE OF DEDICATION OF ACTION LEAD

ING TO SPIRITUAL WISDOM," in the blessed 
BHAGAVAD GtTA, the sacred lore, the divine 
wisdom, the book of divmc union, the colloquy 
between the blessed KRISHNA and ARJUNA, and 
contained in the Bhishma Parvan of the blessed 
MAHADHA.RATA, which is a collection of a hun
dred thousand verses by VV)"SA. 

Salutation to the remover of all doubts, the blessed 
Kri~hna, by whom has been declared the twofold path 
of faith, action and knowledge, applicable to mea 
according to their condition. 

I "H~II," forgetful of the Id""hty of Self with th~ Supreu>e. 
• ~ Own h~n theufore non" but th,..U <;an remo"" it . 
• "RI,ht ptTformance of actIon," dedJ~t\ng all fnllt of ~tloa III ta. DtltJ. 
I "A.rlJe," IlInee t!qt .. tht rllht >.dian for th~e. 
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CHAPTER V . 

.tIGHT KNOWLEDGE OF THE RENUNCIATION OF ACTION. 

Till!: praise bestowed in the prevIous chapter (vv. 18-41) upon 
fenundation of act1On, that is to say, wod ... s of ment prescribed by 
(he Brlhmanical law, gives the u::\ea of its superiority over action . 
.But the chapter closes With exhortation to action (v 42). This 
makes it dIfficult to understand the real intentIon of the Teacher. 
The declaration in the thIrd chapter !v 3) shows that the path' 
are different for dIfferent men, _ " the right knowl~dge of thlog • 
• pirltual, of the illummated sa~e5, and the Tight knowledge of 
ACtIon of the men of actIon;" but not so 10 thiS instance Nor is 
,here anythmg: to suggest two different stages in the great journey, 
-first to perform works, and then to renounce them j 110 limit o( 
lime bemg mentIoned aq to when works are to be abandoned 

Furthermore, the illuminated sage who has realized Identity 
whh the Supreme Spirit cannot poss,bly perform actIon, therefore 
It would be useless to enjom upon ll1m any rules of conduct. 
Hence it is dear that the mtentlon here is that the two injunctIons 
_ about works and abandonment of vrorks - are COlpable of being 
apphed to the same person at the same time. In other words, two 
alternatives are here put before the devotee for elect1On. 

He who sincerely :l,5plrCS for the life eternal may renounce all 
action if he chooses, or may engage in right performance of actIon 
If he thinks best That ArJun:l, understood Krishna to mean thil 
appears from his question. 

ARJUNA said: 

J. Renunciation of actions,' and again their right per4 

{ormance, thou praisest, 0 Krishna. Of these two 
which is better,' declare unto me with certainty. 

1 "ActlOll.," that I., both ",h!:"ow.,...,d othu ,",rlr.. of merit. 
• U Benet';" tha Impues <;ompanlOll and sele.:I'M. 
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The Bies.'!.ed Lord's reply shows that Arjuna rightly appre
hended His meiuung. 

THE BLESSED LORD spoIlt: 

2. Renunciation and right performance of action are 
both producers! of the supreme good,' but of these two, 
better 8 is the right performance of action than renun
ciation, 

It is "better" for the mere aspirant that he should rightly per. 
(orm religious and hum.!n duties in the world than that he should, 
abandoning them, retIre into solrtudt; for the hardship of the 
hcetic ltfe is greater, ils obstr"ances stricter. As a means for 
the proper as!:l1mllatIOn of truth a hie of right action is invalu
able Only a few are so constituted as to 1>e fitted for the life of 
renunciation 

3. He is to be knowr. as always a man of renuncia
tion who neither dislikes nor likes, being truly beyond 
the pair of opposites, 0 thou of mighty arms; with ease 
he escapes from bondage. 

Although action forges fre sh links in the chain of conditioned 
ulstence, yet when performed in the right manner It frees from 
bondage Thus actIOn rightly performed produces the same 
result as renunciation, but wIthout the ~ame hardship. 

It is further e:zplamed that renunciation and right action, though 
Dot practicable by the same individual, art identical io their rCbuhs. 

4- Fools say, and not the wise, that renunciation and 
right performance of action are different. He who 
practises one perfectly, receives the fruit of both.' 

S. The "eat 6 that is obtained by practisers of renun-

1 .. Produten," not Indeed di~I)', but In being llIitnUDents fittin, otiC {Of 

tbe Heeptlon of .plrttual knowledge, whLch leads to the 
I .. Slipreme JOOd." or Nll"I'ina • 
• "lkttcr ," thll UDph~ com-parl""n and selection. 
C .. PhIl! of both," beaule C1lhet" one of these paw leads to IplrItu.&l Imow) 

.&,t. cntn"natlnl{ '" NI~a. 
I "The -l," that 15, NIl'f1u. 
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ciation, the same is obtained by men of right action.1 

He who sees renunciation and the right performance 
of action as one, a sees rightly. 

If the same result is produced by renunciation as by right per
formance of action, how is the preference of the latter to the former 
to be under~tood? The answer is that renunciation is of two 
kinds, - one accompanying true ~pirltua! knowledge, and the other 
without Buch knowledge. I tiS tht last named that i5 mferlor to right 
performance of action. 

6. 0 thou of mighty arms, it is difficult to attain true 
renunciation' without right performance of action; the 

devotee, rightly performing action, attains to JoU K'fll .s. 
true renunCIation before long. 

The heart of man is never purified except through right perform
ance of action and that one.pomted devotion to the unsearchable 
Supreme Spirit. He that remes from the world with the purpose 
of seeking the Deity undergoes needless suffering. 

Although the right performance of action, as before explained, 
is supenor to sohlary meditatIOn, yel it is nol 10 be imagined that 
he who follow! the other palh mcurs any Sill on accouot of hI, aban
donment of action. For the .'Ipecific nature of tbe act is not the 
purlfymg agent, but the IIlner feelmg that accompanies the act. 

The interior su.te from which action sprmgs being th~ same, 
the qut'slion of right and wrong does not arise in this matter j 
that whicb is here Involved i5 the minor coosider.tlOo of expe. 
diency. 

7. Steadfastly devoted to the means for the attain
Proor.1l '"J, ment4. of spiritual knowledge, pure in heart, 

1 .. RIghI actIOn," tha.t b, :KIlen of ... hlCh the fnut II fl"en lip to the SII~. 
Splrlt. 

S "AI OIIt," that 1_, U lea,d.ng to the same lO'll, wb.ch II Ntnlna.. 
• ~ Tnoe RnUncLahOll" 11 the sarnt aJ the Supreme SPIl'lt. A Vedic last uys, 

-lI.en~lIClahon I. the Suprtrne Spirit" 
I .. W_ for the "tta.nTMnt," etc. Thro .. gh f"lth the heart I, purified. ff'OlD 

pu_1on and foUr, from th;o.t COllIe!! JlWtuy oyer tbe bod" mil, wt of Il1, sILbj1l' 
ptIoD 01 tbe __ 
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with the body conquered 1 and the 9enses 
subdued, for whom the only Self is the Self 
of all creatures, is untouched, though per· 

forming action. 
8. Absorbed in right knowledge, the knower of truth 

feels, "I am domg nothing," whUe seeing, 
I Cor. n .0. hearing. touching, smelling, eating, moving, 
sleeping, breathIng. 

9. Even whde speaking, giving up, taking, opening the 
eves and shutting them, he feels only that " the senses 
and organs are in relatIon to their objects." 

The reason why he is not touched, even though per(onning 
actIon, is, that owing to absence of egotil;m he \s not conscious of 
action. The devotee who recires from the world through the study 
of spiritual phIlosophY, medItat Ion, and the instruction of &ages, 
becomes emancipated from egotl~m, and that cuts aSllnder aU tics 
«> action and its consequences. The man who IS not fre e from 
egotISm must devote himself to the rIght performance of action In 
the way now to be des(.ribed. 

10. Whoever performs actions, dedicating them to 
the Supreme Spirit and abandonmg all at

p,.,. ..... ,. 
tachment,2 is not touched by sin,' as the 

lotus-leaf is not wetted hy water. 
I J. Those pos'iessed of right knowledge or action, 

abandon ing all attachment, perform action 
• Cor ... 6,8. , 

with mind, judgment, and the bare senses 
for the purification of the heart. 

1 "Body eonquend ~ BQdy meanS the desires leated .n Ihe body; namely, 
bunger, tlu ... I, monments, . Ie-!p.geJIer:Ulfe and auetor)' h".etlOnl. CGllqucrocl, 
root luppreved 

J " A.U .tu.thmenl," Ultludln, the dYI1e for salvation or N\n2na,-!lcri bol .. • 
ina: ,yen. thai at the object. For Nlrrilna not ~lng an obJcrt thai o;:an be PI» 
tened. to Qe.1fl: III poueI'lOfI can be due only to bllndnese . 

• ~51n " here comprehends both 9lftue and vice, I., '" far at they are conaldo 
tnd all .ttrlbulell of the Spirit w.thln ua, .. hleb .. eHentla.lty Idtnt>(.&\ '"th the 
Delty. til ftd, the d.lftuello;e betw«lI the lIIIIertnDIIl Splrit ,Dd lbe SlipreIIIe sp.
.. .my .-e of ,,_clat1Ire. 

• "lIfn ~" thAt .. UUOI.'OIDpuIied wltb blp,.. 
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Beaule thou hut the right to atrlon, therefore thOQ .houldlt 
foUow the principle declared in the ellSuing verse. 

12. The right performer 1 of action, abandoning fruit 
. of action, attains to rest' through devo-

L~u'l1 ss; 8 t" f' 
)fal~ 'I'll. ~,- tion; the wrong perlormer 0 actIOn, at~ 

OJ · tached to fruit thereof on account of desire, 
remains bound. 

13. The conqueror,· havlng by right knowledge reo
sw-... nu. nounced all action, dwc:is in peace in the 
91 IS-n· city of nine gates,~ neither performing action 
nor causing it to be performed. 

14. The Spirit creates not for the world actorship' 
nor acts,7 nor even the bond II between action and its 
results; but Naturc ~ works on. 

15. The Lord receives not any man's sins nor deeds 
of ment. By untruth truth is shrouded j by 

Jab >1lT 6-'J 
thiS creatures are deluded. 

There are two aspects of the mystenous, inscrutable power 
of Ihe Supreme SP)TIt, namely, Truth and Untruth, _ real and 
false knowledge. The meaning of the uDlverse is the being of thil 

I "RIght perlormer,~ t~t !', perfolmer for the me of the Deity. 
• "Rtst," tlu.t !5, hber:I.IJol\, N"..,1n.>, 
• "Tbroullh dnonon," th~t IS, bydegr«>. tl\rou«b pwilication of hl!llrl_ 

fplntuaJ kn01l'Jedll~, from knowledge renunCIatIOn, and Ulen reot In NI1Vlna. 
~ "Conqueror," that II, he "h" has no ccnSClQu5R t u 01 effort, pq«tul at h<!:1I.rt, 

wantlnll nothmg ()IItSltie of th e Self. The..age does net we on ~t~ IllUJlllPo 
lion, for then the ... orld would be """Ue .. and mank'nd t""'chuleu. 

, "ClIy of nJnt ptes," th~t Is, the bod,.; u an "rdlnary man SIt. OIl • _to 
knowln, it leo be an e.J<t.ema1 tJun" 10 il hben.ted maD remamlin t'- bodr f.lbt 
benefit ,,{ the world. 

• .. A<:toroh,p," the ul\!vel'lal pr;l\tlple of aetloll.. 
1 ~ Acta," l uch U are the re5l1lts "f the ~ctI.oD 01 spec:kI aetor.. 
• ~ Bond," thll II, the sequence of event.. 
, "Nature," that fa, the Dlvllle creative tl\e'1'J, fllrther el~cldated. 111 Chape. 

vn. Verle I+- In the tea~hmg of the Bleliocd Lotcl the llldependent at.teD~ of 
NAIR is I\"CI" I.IItI"Ied. It Is tauiht hue th.t the Supume Spirit, belr1« chuIp 
.... l~ DOt iaable to creaee: but the dtvlllecrsll1'emergy b thtea_ crf all tb.IDp. 
lboacb It '" ItIdf Dotllln( IDdtp=denllr of the SlIpreII1e Splrlt. , 
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power in its twofold upect and the real Identity (Jf the power 
and the Powerful. Tbi. mystery il more fuJly declared io Chap
ten VU.-XIJ. 

16. Those creatures in regard to whom this Untruth 
,Joblini 'lo becomes deprived of being by Truth, to them 

knowledge, su n-like, reveals that Supreme.1 

17. Those whose self-conscious principles II have en
tered into the Supreme,8 whose Self the Supreme is.' 
Jobo EY\l.~'- whose devotion the Supreme is,b and whose 
16 goal that is,e attain non-evolution,7 having 
their taints 8 washed awd.Y by Truth. 

In whOi t manner do sucb sages view the Supreme Truth? 

18. The sages are equal-sighted' in regard to a 
Br1hman 10 versed in Ved ic lore, in letter and spirit, and 
devoid of egotism, a cow,ll an elephant,d a dog, and an 
outcast. 

19. By those whose minds are fixed in equality 
heaven has been attained even here, because the stain
less equality is the Supreme; therefore they are at rest 
in the Supreme Spint. 

J "Supreme," that .. , Absolute Real.t)'. 
t .. Self-COMC:IOUI prlJlclpJn," WlualLy Q Ue<! ..... b.. 
, "EntoRd .nto the SuprUllt," by rree.v.ng tbat SpUltuaJ power eaUed d".,ta. 

ru-1""Uon, the Holy Glw:w.t. 
• .. Sell the Supreme b," by rtaUz.abOll of .identity. 
• .. Oo:'totion tbe SIIp«me b," ~t is, those .. ho tone 1000e through the ftI'loUI 
~ of ck'totlon _ t\(1)t perfotma-nce of KlIOI> &lid raLWlCoatlol:i _ It befOl'll ...,. ..... 

• .. Whose ,.,aI," ~t It, men of l'eIlWlclatlOIl. 
T .. Non~ol\lt!oll,M that is, frHd01l1 from bondage, NIrdl!1. 
• " Tl.Ibtl." that b, up:uabon from the Deity, ~IRS uod their mode of-" 

fellation., _ the QlISOt5 of ballgle. 
• .. Eqllal .. llhted," thai ls,1n all.uch c.-luI'S the uge perce\'teJ nolhlfIJ INI 

1M S..-e Spirt!. Th8 .ace'. IJIdcpendellce of .u the 'I.LU.Utin 01 Nltuni la 
tbu .bowD. 

U .. ErfJlraan" ~_b .. tn quallty. 
U .. C ...... f£JII'""DH ",~ .. 
&I M E1epbu.1" npu.tb tuDU. n.. iUlltie1 are eqolt.lMd '- Qap 

"XIV. 
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The queatl.OI1 arisel al to whether the ignoring of such palpable 
differetlC9 as Ihoae mentioned docs not Involve a penalty. The 
ans'il'er Is in the negative, beC.lll.!e the ignoring them is not the 
resuh of OlD effort of wIll, but comes through the re.llization of the 
Supreme Spirit, in whom all things are comprehended and are thus 
equal. 

The absence of the idea of difference in the perception or th05e 
who have become merged in the One Consciousness leads to the 
tame absence of dIfference m their actIon. The remainder of this 
chapter declares IhlS trutl!. 

20. The knower of the Supreme Spirit, with heart 1 

perfectly at rest, not deluded/1 and fixed in the Supreme 
Spirit,a does not rejoice at obtaining what is pleasant. 
nor is he troubled by obtaining what is unpleasant. 

21. He whose heart is not attached to objects of 
sense which are external finds that within ,Job" I. ,., 

". 
with the 

himself which is bhss; he, resting in identity 
Supreme Spirit,. enjoys bhss eternal. 

The sage does not feel external pleMure and pam, because he 
enjoys the bliss within himself WlllCh IS the peace that panelh 
understanding. He enjoys Nirvana, which is eternal blISS; but no 
one ,..ho is conscious of any p)ea.';ure outside of himselr can rest 
in the DeIty even for an instant. Therefore It IS right constantly 
to recogniz;e the unsatisfactory character of existeoce. 

22. Pain-wombed are the enjoyments, born of the 
.. contact of senses and organs with objects, and 

kL "")-'7' . . 
have begmnmg and end; the sage, 0 son of 

Kuntt, does not find relish in them. 

Worldly pleasures are but pain in their origin, because they 
begin by putting an end to a previous state of things and then 
end themselves. If pleasure were cot pain.wombed It would DOt 

, "Heart, ~ that I., the thlnkln&: Sell. 
t "Not dtluded," thlt 1.1, not aceeptmr lnJ' object aI the SlIpnme Splnt. 
• "fhed III the SUpNme Spirit," that b, NnA( att&lAed to perfect retI. .... 

1l0ill of ~lOlt III the DeIty. 




