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importance, goes to Indra's heaven if slain on the field of battle.
1f he wins, he acquires possessions wherewith he can fulfil such
religious obligations as are imposed upon his caste. Fighting is
“like the gates of heaven unclosed,” especially to him who is slain,
for he goes forthwith to heaven; whereas the slayer gains that
benefit only by the performance of duty during the rest of his life.
In order to strengthen Arjuna’s faith in the performance of
duty, the Blessed Lord declared in the last verse what would result
from it; he next says what will follow its non-performance : —

33. Contrariwise, if thou dost not engage in this law-
ful battle, then thou shalt incur sin by abandoning thy
natural duty as well as fame,

Not only shalt thou incur the sin of omission shutting thee out
of heaven, but even on this earth

34. Men will speak of thy ill-fame forever. For those
much esteemed ill-fame exceeds death.

35. Masters of great car will consider thee as turning
away from fight through fear, and before them thou
shalt grow low, having once been so high.

36. Enemies, reviling thy prowess, will utter many
unbefitting ! sayings directed against thee. What can
be more painful than this?

The next two verses sum up the section of the discourse com-
mencing with verse 31.

37. If slain, thou shalt attain heaven; if victorious,
thou shalt enjoy this earth; therefore arise, O Kunti's
son, with resolve fixed on battle.?

Fight thou must; then listen as to what state of mind thou
oughtest to fight in, so that thou mayest escape sin.

1 ¢ Unbefitting,” — not justly apphcable.
. 3 4 Renplve fixed on battle,” Because this is thy natural duty, and not becuuse

setion extiogmshes suffenng,
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38. Having made pleasure and pain equal! as alse
gain and loss, victory and defeat, then engage in fight;
thus thou shalt not incur sin.

Here commences a new section. What has been said hitherto
is from the standpoint of pure spiritual philosaphy, which woald be
quite sufficient for the wise man whom the world can ensnare no
more. But so long as we have passions and the world has
charms, the spirit may aspire to those serene heights, but the flesh
will still be weak. For such men the Blessed Lord declares the
path, which, though in reality the same, appears to be different,
owing to the difference 1n the development of the aspirants. It
must never be forgotten that the right performance of action is
declared throughout to be of value only as the means of leading to
the knowledge set forth in the seven verses, 12~18. Otherwise,
no act of any kind leads to eternal life, or Nirvina.

39. To thee has been declared? the knowledge re-
garding the pure spiritual philosophy; now listen to
this [knowledge] regarding the philosophy of action: ?
O son of Prith4, being united to this knowledge thou
shalt escape the bondage of action.

The ‘“knowledge regarding the purely spiritual philosophy " is
the right knowledge of the supreme reality, — the absoluteness of
the Ego, —which extinguishes conditioned existence in all phases
and forms. It is called *purely sprritual,” because those alone
can comprehend it without any preliminary training who are
entirely purified from all passions and thirst for life. This shows
that the preceding verses are not intended to enjoin any course
of action.

The “philosophy of action” is that of the means for attaining
spiritual knowledge. It consists in performing the religious and
moral duties pertaining to a man’s station in life, free from liking
or aversion by dedicating them to the Deity, and in removing the

1 % Rqual,” that is, having purified thyself from attraction and repulsion,
‘Thus is the secret by which the world is conguered.

® 4 Daclared "’ ~—in verses 12-18,

# % Action " comprehends all that can be related to the actor, — good and evil
fction as wall as complete inaction.
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germs of desire embedded in the super-conscious seif by the practice
of all-absorbing meditation on the mystery of the Spirit. That
spiritual knowledge is the crown of righteousness, and hence of all
existence, is the truth also taught by Jesus (John zvii. 3). Saint
Paul explains it further in 1 Corinthians xui. g-12.

+ Being united to this knowledge, thou shalt escape the bondage
of action ; " for although the knowledge of the philosophy of action
does not by itself remove the “ bondage of action,” yet it renders
the man pure enough to receive the knowledge of the Spirit which
does cut asunder the knot of action. The knowledge of spiritual
philosophy is one with the knowledge of the philosophy of action;
for the means and the end can but form together one harmonious
whole. The subject will be quite clear on reference to Chapter IV,

verses 33-38.

40. In this! no initiation is lost? nor are there any
evil consequences,® and even a little* of this practice
saves from the great danger.®

41. In this path the certainty-souled faith is one; but
many-branched, infinite-fold are the faiths® of those
devoid of this faith of which the soul is certainty.

The ¢ certainty-souled faith;” that is, the deep faith which ex-
cludes the infinity of possibilities. 1 am certain that by devotion to
God I shall attain NirvAna through the illumination granted by
His grace.” The interior change in us represented by these words
is the * one faith " which arises as the consummation of the anxious

1 ¢In this,” that 1s, path to liberation through the right performance of

action,
2 ¢ No initiation is lost.” Labor spent upon a field one season becomes ex-
hausted after producing the crop; but not so in regard to the practice of the phi-
Josophy of action. Whatever is begun takes its character from the state of mind
1n which it is begun, and is independent of the end. The beginning is the end;
the rest but an echo.

8 “ Evil consequences,” that is, failure to attain the end.

4 “Even a little,” as seen by men. The character and amount of our work
for the Delty are perfectly immaterial. If our patures change, then all is done,
~=li {s gained

$ “The great danger,” that is, conditioned existence.

. 8 % Fajth™ is uped In this and the following verses In the sense of “conviction
gh to the reality of anything sansuous or epiritual.”
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guestionings and deep yearnings of our nature, and the unswerp
ing search for the light veiled by the words of the Scriptures.
When this faith produces spiritual illumination, the universe —
which is but the infinite-fold modification of faith, in other words,
infinite states of consciousness — merges in the glonfied Ego that
is absolutely 1dentical with God, as energy merges 10 substance.

The term “ many-branched ” refers to the unstable character of
desire and the transitoriness of that which 1s not spiritual.  Faith
in one absolutely perfect God — One without a second, either simi-
lar to or different from Him — extinguishes forever the impulse for
creating hypotheses, while unending and infinite is the brood of
Desire and Error; hence “infimte-fold ” is false faith,

The three following verses explain why this “certainty-souled
knowledge ” is not found in every human heart.

42. The unwise ! are lovers of the praise in the Vedas
of the fruit of ceremonies prescribed therein,
and are sayers of “there is nothing else,” 3
and repeaters of flowery shadows of speech

43. (Full of special ceremonies, — yielding birth as
the fruit of action, and leading to power and objects
of enjoyment), desire-souled and aspiring to celestial
abodes as the supreme goal, —

44. Of these, devotedly attached to power and objects
of enjoyment, and with hearts snatched away 2 by such
speech, the certainty-souled knowledge does not become
fixed* in casting away ® all things for the enjoyment of
the Spirit.

The *lovers of praise in the Vedas " are those who through the
darkness of desire cannot find in the Vedas the real truth, but

rest gatisfied with such sayings as “inexhaustible is the merit of
him who performs the ChAturmAsya sacrifice.”

Rom. 1x. 32

1 “ Unwise,” that is, devold of right dliscrimination.

® 4 Nothing else* besides the objects of their cravings set forth in the Vedas.
d' “ Hearts snatched away.” This is the reason why they are unwise and devoid

faith.

4 & Certainty-souled knowledge.. fixed ;” that is, their faith is not established.

§ 4 Casting away,” etc., that is, self-oblivion in the Deity.
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# Shadows of speech” means mere sdmblances of speech, and
nothing more. Thus the praise of ceremonials is to be taken merely
as the inducement for their acceptance, and having no other value.
For instance, the text in praise of the Chiturmasya sacrifice, cited
above, does but mean that that sacrifice 18 to be performed.

The expression *“ yielding birth ”” signifies that all the ceremonies
can dois to secure to the performer birth in heaven or in a royal
family, and kindred benefits. The performance of ceremonies
lusting after their fruits does not have the purifying effect which
comes from their dedication to God Therefore it is said, *leading
to power,” etc. The chief question is not what is done, but how it
is done. If ceremonies are performed for love of God, the per-
former proceeds on the road to Nirvina. Otherwise, as in the
dase of the “desire-souled unwise,” the result is only as here set
forth,

45. The Vedas have for their object only the assem-
Rom m 20, blage of the three qualities; be free from

w18,

Y the three qualities, O Arjuna; free from the
pairs of opposites, constant in the qualty of safva, free
from acquisitiveness and desire for the preservation of
what is possessed already, and not dominated by any
object of sense or mind.

“The assemblage of the three qualities ” is the manifested uni-
verse, or conditioned existence. These qualities and their func-
tions will be described in Chapter XIV  The entire universe may
be considered as the modifications of the three qualities roughly
to be spoken of as goodness, passion, and darkness or stupefaction.
To be “free from these qualities ” is to be purified from desires,
and the method for accomplishing this is shown by the attributes
that follow.

Satva is goodness, or that power in Nature which allows a man
to transcend the limitations of his personal nature by embracing
some absolute principle. In its perfection it is that power which
preserves the eternal perfection of God, although He is the doer of
all that is done.

The next verse shows how the performance of works for the sake
of God alone s better than working for heavenly enjoyments and
the other gains before mentioned.

1 4
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46. As much benefit as there is in a limited expanse
of water, so much is there in water stretch-
ing free on all sides:! similarly, as much
benefit as there is in all the Vedic rites, so much is
there for the truth-realizing Brahman.?

“The truth-realizing Brihman” is one who has consummated
the knowledge of spiritual philosophy. That which is attained
through inner illumination transcends every possible object of
desire. For as the whole universe is nothing but illusions that
simulate the One Reality which is the true Ego or God, so when
this Reality is attained there cannot possibly remain any want for
any objecl in the universe.

But then, O Lord, thinks Arjuna, why art thou inclining my
mind to the philosophy of action, consisting in the dedication
of all actions to God? Is it not better to enter upon the path
of spiritual knowledge at once, since the immediate antecedent of
liberation 1s knowledge? The next verse clears this doubt. No
one can put his foot upon that path unless he goes through the
path of right action first.

Rom, vith. 4

47. Thy right is only to action;? let thy right be
never to the result, nor may thou be the cause of the

Mavvirai result of action,! nor may there be in thee
Sam meiti  attachment to inaction!$

“ Let thy right be never to the result” means, thongh thou
must tread the path of action, do not enter into action with
thirst for it. Do not thou deceive thyself into the thought that
4 ] am obliged to be on the path of action, therefore it is right that

1 “ As mach benefit . . . all sides.”” The usefulness of » limitless expanse of
water includes the usefulness of a limited sheet
8 Brlksean has no reference to caste here, but simply means an illuminated

“‘:‘“Only to action,” and not to actionless devotion to spiritual philosophy, owing
to thy spiritual immaturity.

4 “Cause of the result of action.” If thou shouldst engage in action, thirsting
therefor, thou ihalt surely be tied to the foture experience of its results.

+ ¢ Atthchment to inaction.” Do thou not think, Why shonld 1 do anything «t
all, when it is so difficnit to pass through the fire ynhurt?
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1 should engage in all action.” Whoever thinks thus is sure to be
entangled in useless actions through his passion for action. The
right course is either to do only such works as are declared on
scriptural authority to be acceptable to God; or if it be not possi-
ble to restrict one’s acts to these alone, then perform whatever
action is absolutely called for by the sense of duty until the change
of heart comes. In either case dedicate the fruit of action to God,
and do not impute to yourself the power to perform action rightly,
as it is not comprised within the self-conscious being, — the man
as known to himself. To this end is Romans viii. 26.

48. Firmly seated in yoga,! perform action, abandon-
Luke avii y-10; Mg attachment? O Dhananjaya® and being
Jobxxxv &8, equal-minded towards success or ill success,
Equal-mindedness is called yoga.

Success here means the spiritual illumination in the gift of God.
For the complete purification of the inner nature it is necessary to
resign even the desire for illumination and salvation.

49. O Dhananjaya, by far inferior is action to union

A with knowledge ;* seek refuge in knowl-

Rom. 1. 28, edge; those who become causes of fruit of
action® are spiritually blind.”

Now listen to what arises from the performance of acts of
natural and scriptural duty in the state of union with knowledge
or faith,

1 Yogua is one-pointed devotion to God. The word generally has & larger ac-
captation, as, for instance, at the end of this verse. When the thinking principle
{s at rest and 1mages the Ego in serenlty, it 15 yoga.

4 % Abandoning attachment.” Ths is not a repetition of what Is said in the
preceding verse. It means the surrender of the desire that God may be pleased
with the actor In consequence of his acts.

8 Dfianawyaya literally means “conqueror of wealth.” The epithet implies
exhortation to rise superior to all desires.

4 4 Unlon with knowledge,” that 15, yoga, the union with the realization of
the equal-mindedness or peace before described. ' Knowledge” is to be under-
atuod in its two aspects as related to action and philosophy.

8 4 Canses of fruit of actlon,” by acting under the impulse of desire,

1 % Spiritually blind,” thoae who die withuut the knowledge of the Supreme
Bpirit, -~ who die in their sins (John vily, 21),
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50. On this earth he who is united to yoga? abandons
both virtue and sin;?® therefore aspire for yoga; yoga
is the skill in action.?

How does it happen that the man who dedicates his acts to God
escapes from the wheel of conditioned existence? Listen: —

5I. Because, being united to knowledge, and aban-
doning action-born fruits, the sage of mature wisdom,
freed from the bondage called birth, goes to the trouble-
less seat.!

In this and the two preceding verses ‘“knowledge ”” may mean
not the yoga, which is equal-mindedness or peace, but the spiritual
knowledge that arises from the practice of the philosophy of action,
or yoga through action. This interpretation is supported by the
statement about its extinguishing virtue and sin (v. 50), which
spiritual knowledge is alone competent to do.

When does the light of the Spirit dawn upon the heart purified
through action performed in the above manner ?

52, When the forest of delusion® thy heart shall
Col 1i 8; cross over,® then shalt thou attain dispas-
T sion? both as to what is heard® and what
is yet to hear.

1 Voga, —the interior state of peace produced by devotion or spiritual
hluwledg_

2 ¥ Both virtue and sin ” One rises above the bondage of sin, and therefore of
virtue also, by the spiritual hight that fllumines the perfectly pure heart.

8 %Skill In action.” The secret of being n action and yet mot bound to
the wheel of conditioned existence which action would surely necessitate if not
surrendered to God.

4 “ Troubleless seat,” that is, Nirvina.

& “ Forest of delusion,” 1 the midst of whose dark shadows thou hast lost
the discrimination between thy real Self and that which is illusive, and in conse-
quence thy heart is inclined towards objects of sense and mind.

8 “(Cross over,” that is, when thy nature shall be exceedingly purified.

7 “ Dnspassion,” that is, want of Interest in them by perceiving thalr ingf.
fectmlity in thy search for Supreme light.

B ¢ What Is heard , .. to hear,” All books and discourses not connected with
the way of the Spirit.
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§3. When thy heart, thoroughly confused? by all that
Col. ii, o is heard, shall attain unwavering rest in the
Supreme Spirit,? then shalt thou attain to the realization
of the Spirit.?

“Then" here means this state of unwavering rest in the Su-
preme Spirit. No man can ever come to God by mere lapse of
time, but through various stages of illumimation. All adverbs of
time describing spiritual mysteries indicate the orderly comprehen-
sion of these states, and not the movement of heavenly bodies.
Time refers to spiritual order, ascending and descending.

The chapter closes with a vision of the glonfication of the spirit
in man. Wishing to know of the blessed condition of those who
attain to the supreme knowledge spoken of in the previous verse,

ARJUNA said:

54. How, O Kegava,* does he whose power of cogni-
tion® is at rest in the Supreme Spurit speak when spoken
to? How does he, whose heart is at rest, speak himself?
How does he remain, and how does he go?

In the preceding verses (39~53) the Blessed Lord has declared
the steps that the self-conscious man can and does take in his
progress Godward The internal steps which the real man, the
super-conscious self, takes, are super-ethical, and therefore inex-
pressible as injunctions, but can be apprehended in spinit through
love of those who have gone beyond the cloudy peak, For that
which is natural to them 1s the means or the steps which the
inner man must take. From this point there is no help from any

1 ¢ Thoroughly confused,” that 13, when all that men say about the way to
God is no longer of any interest, and the need of external knowledge — that is,
knowledge that comes from words — has disappeared.

2 % Supreme Spirit,” the only and true Self

8 “ Realization of the Spirit;” that 1s, the truth that sets us free; the knowk
edge of identity batween the umversal and individual apint.

¢ Krcava, that 1s, '* he whose rays mamfest themselves as omniscience.” This
epithet gives the reason for asking him such a question of divine and mystenous
$mport.
¢ * Power of cognition . . . Supreme Spirit,” refers to the words of the pre-
teding verse. The *‘power of cogmtion” is the “thoughts” which *shall be
established ¥ if thou * commit thy works unto the Lord” (Prov. xvi. 3).
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other aource thau the divine love, or knowledge, as it is variously
regarded by us who know not, but hear and believe.

The purpose of the rest of the chapter may be perceived from
this, —that the illuminated sage, being one with God, really has rio
attributes, Fatal errors would arise if we take this part of the
discourse as having any ethical value. Let no man apply this
teaching about the obliteration of good and evil to himself. For
the applying of it, or even the conscious tendency towards it
is an unmistakable proof that the necessity for action still exists;
¢ thy right is only to action, ” consequently find out the best way
of performing action, and strive not for the characteristics of the
spiritually illuminated sage, which are not attainable by mere striv-
ing. They are in the pift of God, and none else; they do not
pertain to the personality of man that thinks, acts, and wills. When
the personality is so thoroughly remounced, or, in other words,
when resignation to the mysterious and inscrutable will of God is
s0 complete, as to extinguish all sense of effort, then these at-
tributes become natural. If perfection is attained, there can be no
need for further effort. effort is of value only because perfection
is attainable. Efforts made by a man without regard to the final
cessation of effort 1n perfection, which 1s rest, are without doubt
misdirected and useless.

THE BLESSED LORD spgoke:

85. When he completely casts out all desires! which
are seated in the heart, and is content in the Self, through
the Self,® then is he called one whose knowledge?is at
rest,

The meaning of “content is, that identity with absolute blisa
which is independence of everything. The outward signs of ac-
tivity seen in a sage are like those in a madman or a child; no
action on his part is preceded by the determination * I shall do it"
To the question as to how he speaks when spoken to, the reply is,

1 U AT desires . . . the heart;” that is, the state where there Is not even the
desire to cast away desires. This at once shows that this state of illummation is
Beyond the reach of the personal will, and therefore of all injunction and restriction.
4 # Self through the Self,” — the realization of the Supreme Spirit s the Self

® “ Knowledige,” that s, heart, cogaitire power, * thoughta.”
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Like a2 madman or a child. “We are fools for Christ's sake,” says
Saint Paul (1 Cor. iv. 10).

Whatever we perceive in one “ whose heart is at rest in God "
is just what we seek from him. He is merged in the Infinite, and
has therefore all desires, and none ; consequently what he gives us
is exactly what we ask. ¢ All things are lawful unto me, but all
things are not expedient” (1 Cor. vi. 12). Hence it is certain
that no external sign can ever prove 'the divinity within the divinely
#luminated sage. When Peter declares the Christhood of Jesus,
the Master says, “Blessed art thou, Simon Bar-jona, for flesh and
blood hath not revealed it unto thee, but my Father which is in
heaven” (Matt. xvi. 17). He spoke to the same effect on other
occasions ; for example, ¢ Blessed are they who have not seen and
yet have believed *’ (John xx. 29).

56. Having mind unperturbed in pain? and devoid of
craving in pleasure,® the man of renunciation, without
attachment, fear, or anger, is said to be one whose
knowledge is at rest.

57. Who in every condition ¢ is devoid of attachment,
and in every condition receiving that which is favorable
as well as that which is unfavorable, neither likes nor
dislikes, — his knowledge is established in rest.

The question as to how he speaks is now answered ; he speaks
without any personal motive.

58. When he completely withdraws® in every condi-
tion all his senses from their objects, after the manner

1 ¢ Pain " includes everything opposed to the Self, whether coming from things
outside the body or from the body, as well as from acts of God, acudents, etc.

3 #Craving 1n pleasure ,” that 15, absence of desie for the perpetuation of any
of the three kinds of pleasure, corresponding to the three kinds of pain, when
it comes, and also abaence of increase of appetite by what it feeds on.

8 % Attachment,” the tendency to repeat a past exparience on account of the en-
tymt once denved from it.  After an enjoyment 1s over 1t is never missed, nor

there the fear of losing it while it lasts, nor a desire to hurt another who pos-
sesses the enjoyment which the man of renunciation has not.

4 © Every condation, that 18, m regard to the body, life, etc.

& » Withdraws.” This shows that the character of the senses s so changed that
they cun muge over objects without being entangled in them.
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of the limbs of the tortoise,! then is his knowledge
established in rest.

This verse does not refer to the rea/ condition of the sage, but
only to his gaming a firm foothold on the path of knowledge, be-
cause the senses are said to be withdrawn, or rather indrawn, like
the limbs of the tortoise, and not perfectly established in harmony
of action ; this is really the chse with the illuminated sage who is
so thoroughly independent of the flesh as to have no concern of
any kind about the senses.

A misconception may here arise. In illness, distress, fatigue,
anxiety, and other similar conditions, the senses become with-
drawn, like tortoise-limbs; also in the case of the deluded ascetic,
who by penance and austerities suppresses the outward activity of
the senses, and 1s yet devoid of spiritual illumination. Wherein,
then, lies the difference ?

59. From a man who gathers not objects of sense,
the objects fall back; but on seeing the Supreme, even
the taste for objects falls back from him,

The necessary condition for inner illumination 1s the effacement
of taste for things; in other words, the latent desires which enable
us to attach pleasure or pain to experiences when they come.
Things in themselves are neutral, neither pleasurable nor painful,
as can easily be seen from the fact that they do not affect all men
in the same manner, nor do they produce the same effect on the
same man under different conditions. “Taste ” here means the ele-
ment which colors objects with pleasure or pain. This taste cannot
be obliterated by any external effort, but only by Samdd#s, or self-
effacing rest in God, described in Chapter VI. All aspirations
being gratified, no further impulse towards any object can remain.
In the presence of fulness, how can hunger and thirst exist?

God is the plenitude of all enjoyment, and all the enjoyment of
the universe can be but an atom of that. For as the Deity tran-
scends the infinite universe and is also infinite, the derived infin-
ity will have infinity beyond it. The same thing can be seen from
a different gtandpoint. Nothing is pleasant nor unpleasant except
in relation to the Ego; that which the Ego approvesis pleasant. The

1 4 Limbs of the tortolss,” withdrawn into its shell when it is frightensd,
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Deity is the true Ego, and therefore the essential reality, by a mys-
terious connection with which things can be either pleasant or
unpleasant ; the true Ego is the absolute bliss.

Although the germs of desire latent in the mind are the most
important enemy of the seeker of liberation, yet active desires are
not to be given way to. For eternal life or hberation is liberation
from all desire, without hmitation. The necessity for self-restraint
is inculcated in the two following verses. Those who aspire for
spiritual illumination must bring the senses under control at the
outset, because, —

60. The turbulent senses and organs violently snatch
away? the heart, even of the wise man striving after
perfection.

“The wise man" is one who perceives the evil of conditioned
existence and also the truth beyond He has the feeling that one
should not desire worldly objects because they are vain and the
reality 1s beyond them. These two together form the dawn of spir-
itual perception. So long as they are not co-existent the rehgious
life cannot be said to begin, although there may be a semblance of
it. Therefore, —

61. He,* having controlled the senses® and organs,
remains at rest* on me® his true Self®
Whoever has the senses and organs under

control,” his knowledge is at rest.

Cal 1. 2-10.

1 ¢ Snatch away,” that is, unsettle and drag towards worldly objects.

8 ¢ He,” that 13, ** the man of renunciation,” spoken of 1n verse 56.

8 Controlled the senses,” that 1s, the senses are his, but heis not theirs; thisls
real control, and not merely the determination to stop the manifested activity of
the senses. (CH Col ih. 4, 5, Rom viu 13)

& ‘““Remams at rest ™ This s in reply to the guestion, How does he remain ?
(V. 54.) ** At rest” means without tendency to change 1n any direction whatever.

& 4 On me,” the one Ego of all, as his highest and truest Self. ** This Ego of
all, Tam.” Without this recogmtion there 13 no liberation.

® “His true Self.” That is, without any thought that “ this is my own Ego,
and this is the Ego of all.”

¥ “Under control,” owing to absence of any inducement to work, the whole
universs being undesirable ; or, by reason of having broken their tendency to work
by the rest attained through long communion with the Desty.
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62. For the man contemplating objects is born appre-
ciation! thereof; from appreciation arises desire; from
desire % springs forth anger.

63. From anger comes delusion; ® from delusion, losa
of memory ; from loss of memory, loss of discrimination ;
and from loss of discrimination the man is destroyed.

When delusion exists loss of memory follows ; for the truth may
be recogmzed at one time, yet through anger there will be failure
to recall 1t at the nght moment. 1f this continues long enough,
there comes the loss of discrimination, or the faculty of judgment.
Not merely are erroneous conclysions formed, but the faculty itself
is lost. This 1s the utmost annihilation that can come to the man.

The Ego is immortal, but the power of making judgments as
to what is the nature of the Ego, and uniting such judgments into
various centres, makes so many persons, or personal egos. If
through a long course of bad judgments there comes at last the
extinction of the faculty to judge, and an unquestioning submission
to blind propensities of nature, the final result is that the personal
Ego, or centre of judgment, becomes merged in the great Nature
without recognizing the fact that the true Ego is independent of
Nature. Tlns recognition 1s the highest function of the faculty of
judgment.

On the other hand, when through divine illumination judgment
ceases as the culmination of a long course of wise judgments, there
is the judgment that the Ego, being identical with the perfect God,
does not want anything, and never did. The difference between
the two is quite obvious; not to want because all that can be
desired is obtained, and not to want because nothing can be ob-
tained, are not the same.

The saurce of evil having been described, the next verse pro-
ceeds to show the way to liberation If, as bas been said, the
thought of objects is so dangerous, and yet the forcible suppres-

1 # Appreciation " includes an intellectual preference. By dwelling on fhhn
we notice peculiarities which distinguish them from similar things seets befone.

Obtbuoiythuhthahqlnningofdeszre
4 “¥Feom desire . . . anger;” that is, from apposition ta desire comey anger.

& “Delugien,” that Is, incapacity to use the power of judgment rightly. Wrang
Eppears an right,
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sion ia condemned, what, then, is the path? Especially as seme
thought is necessary for the maintenance of the body, withoug
which we are destitute of means for obtaining knowledge of
the Supreme Spirit. The reply follows : —

64. He however who experiences objects! through
the senses and organs, freed from attachment and re-
pulsion,? and controlled by his heart, and his heart?
obedient to the will,* attains to peace$

65. Upon the attainment of peace arises the end of all
his sufferings, and the knowledge of him whose heart is
tranquil quickly comes to all-embracing rest.

 All sufferings ” includes physical pain. When the aspirant's
beart is at rest, he is free from bodily ailments, at all events is not
conscious of pain, because the body requires pulsatory attention in
order to be conscious of its workings So, when the man is no
longer subject to the present conditions of consciousness, he does
not know of the existence of bodily pain.

This is one result of tranquillity of heart. The other is firm-
ness or rest of the cognitive power, which in this case perfectly
reflects the true Ego.

The “all-embracing rest” is the final consummation, — being
as the perfect image of the Ego, which is formless. In everyact of
cognition the cognitive power assumes the form of the object cog-
nized. When the true Ego is known, —in other words, when the
objective universe is known as the non-ego, of which the Ego is
independent, — the cognitive power 1s in absolute rest, because
there is no object for it to cognize; the true Ego or consciousness
it 1s satisfied is uncognizable ; that which leads to this suprems
satisfaction is the perfect image of the Ego, the “form of God *
(Phil il. 6). The cognitive power is not the same as conscions-
mess, which does not cognize, but renders cognition possible ; just

1 “QObjects,” that is, such as are necessary to the maintenance of the body.

3 " Attach t and repul ? The of the unregenerate act under the
fmpulsion of these two powers But not so of the man whose heart is purified
by seriptural studies and other methods of spiritual traiing.

3 © Heart,” that s, desires, feelings, judgment, et

# “YVHLY that iu, the spiritual will, or aspiration for the highest blessing;

rnﬂnﬂm didunmy with the Deity.
l'*‘M" This answers the guestion, How does he go? (. 54)-
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as sovereignty does not govern, but rendeérs it possible for the
sovereign to rule.

The next verse shows the value of the control of the senses in
the attainment of this rest.

66. For one whose heart is not at rest there is no
spiritual knowledge; for him whose heart is not at rest
there is no joyous aspiration towards spiritual illumina-
tion; and not for the unaspiring is peace, and for one
without peace where is happiness?

The faith that the Ego is absolute, the spiritual gift of hope, is
the sense in which ‘*aspiration” 18 here used And the reason
why there is no spiritual knowledge for one whose heart is not at
rest is declared in the next verse.

67. The senses and organs being in activity, whichever
the heart follows, the same snatches away his knowl-
edge, as wind the boat on the water.

If there 1s a single sense out of control, the aspirant must fall.
Let us, therefore, be warned against being lulled into a fancied
security when the senses do not seem to be as turbulent as before.
For this is very often entirely due to the fact that other senses are
gzining strength, and not to any increase of purity in us, Fre-
quently vices reassert themselves after long intervals of appareat
death ; so long as there is one unruly sense, we must not forget
the teaching given here, as well as in Matthew v. 29, 30. It should
also be borne in mind that the best remedy for evil is not the sup-
pression but the elimination of desire ; and this can best be accom-
plished by keeping the mind constantly steeped in things divine,
as said in Chapter 1X.; patient resistance 18 the only safeguard
against the active onslaughts of desire.

In the “heart,” spoken of as following the senses, is included
the faculties of imagination and reflechon. The knowledge of
what is the true Ego and what is not, 15 snatched away by engag-
ing the mind in brooding over or contemplating with pleasure the
objects which correspond to the unruly sense. And as the wind
drives the boat out of its proper direction, so the uncontrolled
heart wrenches the cognitive faculty away from spiritual things
and links it to matter. The topic commenced in verse 6o is summed

up in the following verse,
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68. Therefore, O thou mighty-armed, his knowledge
is firmly established whose senses and organs are in
every respect regulated in regard to their objects,

The manner in which the charactenstics of the illuminated or
beatified sage are here stated is noteworthy. The description opens
with the statement that he is free from all desires and Anows that
the true Ego or the Supreme Spint aione is happiness; all else
is pain. Then it follows that he is free from attachment or repul-
sion towards whatever may befall him, and that he acts without
determination. Lastly comes the subjugation of the senses, which
is useless, and frequently injurious, as brleedmg hypocrisy and
spiritual pride without the second ; and that again is not of much
value without the first. It is very important to keep this in mind.
The teaching here is an expansion of the Vedic text: “He who
does not abstain from unrighteous conduct, is not of peaceful mind,
whose heart is not one-pointed and free from desire, never finde
the true Ego.”

69. What is night to all creatures? there is awake

Col %3 the man of restraint; ? that in which? all
' 19, " creatures are awake is viewed as night by

the secing sage.

“Viewed as night by the seeing sage” emphasizes the truth
that the sage who bhas realized the identity of the Ego with the
Supreme Spirit cannot have egoistic consciousness in regard to
any object, whether the body appears to be awake or asleep.
Therefore all scriptural injunctions as to specific works as well
as ethical rules, so necessary for ordinary men, are to him per-
fectly meaningless. He has no wish either to violate or follow
them; they relate to the false self-conscious life of the personality,
which he knows to be illusive. Even the aspirant for the realiza~
tion of the Truth must give up the ambition to be good; in other
words, must feel spiritual poverty and devote himself entirely to the

1  Night to all creatures,” that Is, divine illumination.

8 % Man of restraint.” This does not mean the mere prevention of the senses
and organs from wandenng; but the elimmation of the dispersive and envelop-
ing prwers — passion and ignorance — which constitute bondage.

3 “That in which . . . awake,” that is, the delusion in which they appear to be
swake, though really buried In the sleep of false knowledge; their state is com-
parable to dreaming.
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increase of Faith, the consammation of which is Truth. In fact,
every desire must vanish before Truth can be truly seen. For the
innermost thing in us is Truth, and the only expedient necessary
for its realization is the removal of falsehood, which is the warp and
woof of the self-conscious life.

70. As waters enter the sea, fixed and changeless
though ever filled, whom thus all desires enter,! he
alone attains to peace, not he that cravings crave.

71. The man who, abandoning all longings, wanders ?
void of desire,® and feels not himself to be the actor or
possessor,} attains to peace,

72. This is rest in the Supreme Spirit, O son of
Prith4, having obtained it the sage is deluded no more;
established herein at the time of death, he attains Nirvina
in the Supreme Spirit.

Thus ends chapter the second, called the “ RIGHT
KNOWLEDGE OF THE SPIRIT,” in the blessed
BHAGAVAD GITA, the sacred lore, the divine
wisdom, the book of divine union, the colloquy
between the blessed KRISHNA and ARJUNA, and
contained in the Bhishma Parvan of the blessed
MAHABHARATA, which is a collection of a hun-
dred thousand verses by VYASA,

Salutation to Krishna, who by the declaration of this
spiritual philosophy rescued his devotee Arjuna from
the mire of grief and despair.

1 % Whom thus all desires enter.,” As they enter, so they die; as fresh water
antering the saa loses its own character without affecting the sea.

3 “ Wanders,” for food necessary for the support of Hfe.

8 % Dedire,” all but for maintenance of life.

& “Thoacter,” sic. But even then does not feel the effort made as nnde fee
dimaelf or for the preservation of Air Iife. :
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CHAPTER 1IIL

THE KNOWLEDGE OF RIGHT ACTION,

IN the preceding chapter it has been dedlared that the devotion
of men is twofold; namely, that to pure spirtual knowledge, and
that to right action. Then, from verse 55 to the end of the chapter
it is shown that the sage, devoted to pure spiritual knowledge,
and not bound to action of any kind, attains to Nirvina (v. y2).
Yet the Blessed Lord teaches Arjuna (v. 47), “ Thy right 1s only to
the act; . . . let not for thee be attachment to inaction.” In
other words, Arjuna is enjoined to perform action with the right
knowledge of action; in consequence, perplexities arise in his
breast. *“ When I pray to the Lord to be taught the best means
for attaining supreme welfare, he replies that it is devation to
spiritual philosophy, and yet commands me to engage in action
which can but mediately lead to the goal; how is this?” Thus
confused,

ARJUNA said:

1. If, according to thy intention, O Giver of all men
ask,! knowledge is superior to action? then why, O
Kecava® engagest thou me in acts of cruelty ?

If it had been the intention of the Blessed Lord to teach the
need of works for salvation, Arjuna would not have asked this
question, unless he very grossly misunderstood the teaching. It
will presently appear that there is no such misconception in his
mind ; and, indeed, this is quite clear from (I1. 49), “ By far action

1 'O Giver of all men ask.” In Sanskrit, Janirdana, * Thou givest all that
men ask of thee, thou wilt also grant this prayer,” so hopes Arjuna.

% % AcHon 7 as explained in note on Chapter IL verse 39.

¥ Kecava, being lord of all, thou canst save me from the necessity for oradll
deods, if thou shouldst choose.



64 THE BHAGAVAD GIT4:

is foferior to knowledge,” which throughout this book means real
consciousness, and not acquirements of the intellect

2. With words, as though confused, thou seemest to
delude my reason. With certainty declare one method
by which I may attain well-being,

THE BLESSED LORD spoke:

3. Two paths of devotion for the world were declared
by me in the beginning,! O sinless one,® — devotion as
wisdom of the spiritually wise,® and devotion as action ¢
of the men of action,

The same man cannot be devoted to pure spiritual knowledge
and also to action. This is the solution of all possible doubts.
There is one stage in a man's life when work and forms are neces-
sary for him, but subsequently they become unnecessary.

It is here taught that those only should renounce the world
who are detached from it by absence of natural affinities for it, and
not those who must wrench themselves away. The twofold char-
acter of devotion depends upon the perity or impurity of the nature
of the devotee.

Then why not let Arjuna adopt the path of wisdom ? Because,

4. A man does not attain to freedom from action by
sot engaging in action merely, nor is the goal gained
by simple abandonment of action.

Action is not merely that which is technically called works by
Brihman theologians, but it also includes outward acts of divine
worship. The spiritually wise man worships in spirit and truth
by the realization of identity with the Supreme Spirit.

3 “Ip the beginning,” that is, at the foundation of the world.
% 40 ginless one” This means that only those who are pure In heart can
receive truth. Arjuna’s fear on account of his confusion of mind is baseless,

because be is pure, and therefare fit for the tion of truth.
l"mqﬂdmﬂywha,"ﬂnththuewhoinmuﬂyMemumﬂ
fy percaiving its vanity.

% 4 Action,” that Is, duties enjolned by Seriptures.
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On the other hand, freedom from action is the interior illumina.
tion which puts an end to all interest in objects and renders action
impossible by revealing the identity of the Ego and the Supreme
Spirit. The abandoning of action from spiritual pride is not spir-
itual wisdom.

Why one does not gain wisdom by simply abandoning action is
next declared.

5. Verily no one ! ever rests an instant without being
a performer of action; all creatures are made to act
without independence # by nature-born qualities.

In regard to nature-born qualities it should be explained that the
Indian sages teach that Nature is the totality of all qualities, and
that which is not quality is the Ego. Conditioned existence is due
to the acceptance of some group of qualities or conditions as the
Ego. So long as this erroneous view of the Ego is entertained, the
man feels himself drawn into endless series of changes. He can-
not stop them by simple wishes, and certainly cannot even wish to
stop them unless he hears and believes that some other state 18
possible and ought to be aspired to. Thus the mind of man is in
perpetual rotation through the influence of the gualities that com-
pose it.

These qualities, though infinitely divisible, fall under three
classes : —

1. Goodness, enlightenment, and pleasure (in Sanskrit called
Satva).

2. Badness, passion, and pain (Rajas).

3. Indifference, dulness, and darkness (7amas).

These are perpetually active, and the bondage of man consists
in the mistaken notion that he is a bundle of qualties.

The reason why every one not spiritually illuminated should
engage in action is because, —

6. He who, restraining the organs of action and
sensation remains dwelling upon objects of sense,

1 % No pme,” that is, excopt the spiritually wise as deseribed in the final verse of
the preceding chapter,
2 4 Without independence.” No man who 13 subject to desires is master of



&6 THE BHACAVAD CIrd:

Matxin 15 deluded in heart, and is called a hypo-
527 crite.
7. But he who, having restrained the organs by the
mind engages in devotion through action, is superior.
“Superior” to the hypocrite, because by degrees he will attain
to wisdom.

8. Perform thou proper action; action is superior to
inaction. By inaction even thy bodily voyage cannot
be accomplished.

Proper action is made up of religions and moral duties, and our
bodilv voyage is the fulfilment of the purpose of existence, Who
ever attains to Nirvina before death is in NirvAna after death; but
whoever departs this life without attaining that blessed goal does
not attain it on account of death.

If one should think that action leads to action, and therefore it is
best absolutely to desist from it, that would be an error; for, —

9. All actions performed, other than those for God's
sake, make the actor bound by action. Perform action
for His sake, O son of Kuntl, devoid of attachment,

Renunciation is not abstinence from action, but the doing of
action for the sake of God; in other words, knowing that it is
not done by thee or for thee, although with thy body and mimd.
It is not necessary to give up anything except desire. Further
on, certain kinds of action, it is declared, are not necessarily to
be given up even by the illuminated sage (Chap. XVIIL, 3).

10. In the beginning, the lord of creatures, having
produced creatures together with sacrifice,! said: With
it multiply; may this be your milch-cow of desire |2

11. Nourish the gods with this; may those gods®

1 “ Sacrifice,” that is, works prescribed by the Theoczatic Code, by which ihe
Brahminieal paople are governed.

3 “ Milgh-cow of desire.” The cow of plenty, mmmhmdh
bject deaired by the milker.
mt“ﬁhﬂ'mmmm The gods corvespond to angsls ol
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mourish you; mutually nourishing, may ye both attain
well-being |1

12, The gods nourished by sacrifice will give you
Prov.iii. o, 20. Wished-for enjoyment. He who enjoys their
gifts without giving them is even as a thief.

All good things that come to us are from the gods, and it is the
ordinance of the Creator that a portion of it should be used for
nourishing the gods through sacrifices.

13. Being the eaters of the leavings after sacrifice,
they become free from all sins. Those incarnate sing
who cook for themselves eat sin.

Giving a wider significance to sacrifice than its mere technical
fmport, we may interpret the first part of this verse thus: whoever
performs duty and has no other enjoyment than what is gathered
from its mere performance is beyond the reach of sin.

% Those incarnate sins "’ are men who receive this world's goods,
which are the gifts of the gods, and offer no portion of them in sac-
rifice, —they are sins in the forms of human beings. They **eat
8in,” because the cbjects they enjoy are sins, being used in an un-
righteous way.

Action is needed to keep in motion the wheel of cause and effect
which forms the universe. The co-eternity of these two, as of tree
and seed, is shown in the next verse.

14. From food come creatures; food comes from
rain; rain comes from sacrifice; sacrifice is born of
action.

15. Know action to be Veda-born, and Veda as born
of the Exhaustless Spirit; therefore the all-pervading
Spirit is ever established in action.

Religious duties derive their final authotity from the Vedas,
Although everything that takes place is owing to the power of the

% A 'Well-heing,’* that Is, prosperity on earth and at death Hberation, of ahode
in any hesvenly ephers that is desired, ’
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Supreme, yet that power is especially revealed by religious rites,
as all-pervasive light appears to be especially present in a trans.
parent object.

16. The wheel thus set in motion, whoever does not
turn according to ancient practice, he, O son of Pritha,
of sinful life and sense-delighted, lives in vain.

This concludes the topic begun in verse 4. So long a8 a man
must live in the world, let him live in accordance with the prin-
ciples inculcated by his religion. But when he receives spirit-
ual illumination and stands alone with his God, he becomes a law
unto himself. This is the highest spiritual state, which but very
few attain, though all ought to aspire for.

17. But he whose delight is in the Spirit, the man
who is filled by the Spirit, who is contented with the
Spirit, there is nothing necessary for him to do.

Those whose dehght is in the Spirit find as much delight in
spiritual things as is found in objects of sense by the carnally
minded. Being filled by the Spirit and one with that Spirit, no
desire for anything can exist. As a hghted lamp does not require
another lamp in order to be seen, so the spiritually wise want
nothing for their enjoyment beyond the Spirit, or the true Self,
which is the very essence of delight.

18. In the world, verily, there is not for him any in-
terest in what is done, nor even in what is not done.
Nor for any object is his dependence on any creature.

But thou art not thus,
19. Therefore, unattached, always perform those acts

that have to be performed. A man performing action
without attachment attains to the Supreme.

He attains to the Supreme because he becomes fit for divine
illumination through the purification of bis nature.
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20. Verily through action! Janaka and others attained
the goal? And even? seeing the need of keeping men
fixed to duty, thou oughtest to perform thy duties.

How men are kept faithful to rebigious and temporal duties is
now explained.

21. Whatever is performed by the superior, the same
i3 done by the inferior. Whatever he accepts as authority,
even so does the world.

He cites his own case in illustration : —

22. O son of Prith4, there is nothing for me to do in
these three worlds, — nothing unattained that is possible
to attain; still I am present in action.

23. If for once I do not ceaselessly remain in action,
all men will follow my way, O son of Pritha,

The Holy One, thus speaking, can only be said to remain in
action through the mysterious power of the Deity, who cannot be
compelled to work by any extraneous power. Man’s conception

of himself changes with every new act; but not so with the Deity,
even though He be said to act or remain in action.

24. If I do not perform action these creatures will be
lost* and I shall become the author of confusion, and
shall have slain all these creatures.

This being the case, the general rule is as follows : —

25. O son of Bharata, as the unwise one acts, being
attached to the fruit of action, let the wise man, without

1 “ Through action,” that is, obtalned purity of nature through righteous-
neas of life, and through that the real knowledge of the Supreme Spint.

2 ¢ Goal,” that 1s, spintual wisdom. The phrase may also mean that
Janaka, Agvapati, and other royal saints carried on their original work for the
benefit of the world even after their spuritual illumination.

3 ¢ Even,” that is, even if thou considerest thyself frec to enter the path of

# % Creatures will be lost,” by the complete extinction of the sense of dutys
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attachment, act in the same manner, striving for the
world's fidelity to duty.

Further,

26. Let not the wise man create confusion in the
minds of the unwise! who are attached to action, but
being himself engaged,? engage them in all action.

The reason why the unwise become attached to action is
explained.

27. All actions are performed by the qualities of Na-
ture, but the heart deluded by egotism ? fancies that I
am the actor.”

The reason why the wise are not attached is next given.

28. But, O mighty armed one, the truth-knower about
the distinctness of the Ego from quality and action is not
attached, being convinced that qualities* only act upon
qualities.

29. Those deluded by the gualities of Nature become
attached to the actions of qualities; them, of dim dis-
crimination and devoid of complete knowledge, he of
perfect knowledge must not unsettle.

The foregoing teachings can be summed up thus: —

1. Action is indispensable for all but the spiritually wise.

2. Even they may at their choice act for the benefit of the
world.

3. The unwise are bound by the desire for the fruit of action.

4. The wise are freed by knowing that the Ego is distinct from
quality and action.

1 “Confusion in . . . unwise ,” not to disturb those who cannot act except
for the sake of the fruit of action

3 ¢ Himaelf engaged,” that 1s, through his example.

8 ¢ Egotism " is the conviction that the body, its organs and the mental fa>
ulties taken together, form the real Ego

¢ 4 Qualities,” that is, organs and faculties.

§ “ Upon qualities,” that is, objects appertaining thereto.



THE LORD'S ZAY. n

30. Giving up all actions to me, and with heart fixed
on the mysterious link ! between man and the Deity, do
battle without expectation, free from the feeling of my-
ness and free from anguish.

31. Those men who always follow these my words
with faith and without reviling, they also become liber-
ated from action.

Faith is the conviction that things that are imperceptible and
not inferable, are true upon the authority of the Scriptures and
that of illuminated teachers. This is the path of gradual emanci-
pation, and will be further described in Chapter V1I1. verse 24.

32. But those who revile them and do not follow
them, know them to be deluded in regard to all knowl-
edge? lost?® and void of discrimination*

Why men still follow the wrong course is next declared.

33. Even the wise man acts in accordance with his
character, all creatures follow nature; what can re-
straint do?

“ Character ” is the aggregate of the tendencies embodied in a
creature, resulting from causes generated in the beginningless

past.
“ Nature " 1s the totality of the forces which form a conscious
personal being by a mystenious relation to consciousness, which is

the divine essence.

1 ¢ Mysterious link,” etc. Knowmg that existence simply as man is incom-
plete, there 1s another pole of being, the Spint  Reality or Being as itself is
one, but it manifests in two poles, Spirit and Flesh What man has to do, the
Spurit causes to be done If all acts are done with this knowledge, then the
oneness of Being 18 manifested as divine illumination, and man's suffening comes
to an absolute end. (Cf Luke xvi1 10)

3 < All knowledge,” that is, whether derived from sacred authority or from
real fllumination.

8 4 Lost" that is, unfit by nature to be proper vessels for the reception of
truth, and therefore hable to the danger alluded to In Chapter IL. versz 63.

4 ¥ Discrimination,” spiritual perception.
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This relation is called false knowledge, illusion, or simulation
because, although each creature seems to be a distinct centre of
consciousness, yet in reality consciousness, not being an object,
is not liable to partition.

The restraint referred to is that which teachers and Scriptures
'seek to impose. The 1dea is that a forcible alteration of the nature
of any one — that 1s to say, to make a man into what is totally differ-
ent from himself —1s the same thing as to efface him from existence ;
for such a process involves a dissolution of continuity.

For this reason the Deity stands in the relation of a giver to
man, granting what 1s asked; and not as a tyrant, imposing what
1s not solicited.

The final sentence, rendered “ What can restraint do ? " can also
be thus translated * What can mere attempt to restrain the senses
do?"” That is, a mere desire for things of the Spirit and an external
conformity to laws of nghteousness, unaccompanied by the purifi-
cation of nature (usually called heart), does not make a fit vessel
for the spirit of Truth. Faith without good works is dead, but good
works without faith are a mockery.

If all creatures work according to their nature, — and there
are pone who are entirely independent of nature, — what is
the object of the ordinances of the Scriptures and the command-
ments ?

The answer, in brief, is that nature’s work is twofold ; it causes
creatures to recede from truth and it draws them to it. The rela-
tion between spiritual teaching and the latter mode of nature’s
operations is the same as that between the allurements of the
world and the former mode. Those who are of the flock will heat
the shepherd’s voice.

34. In the objects of every sense are established relish
and distaste. Do not be subject to them; they are the
enemies of man.

The perception of objects as pleasant or unpleasant is imprison-
ment in flesh It is true that nature 1s irresistible, yet this nature
can only be set in motion by the feeling of relish or distaste in
objects of sense  If worldly desires are resisted through faith
in spiritval truth, nature, through want of incentive, is finally van-
quished.
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35. Better is one’s own proper duty, even though not
fully performed, than the duty of another perfectly ac-
complished. It is better to perish in one’s own duty;
the duty of another is full of danger.

Even if one cannot fully perform one's own proper duty, it is
better to attempt it than to do what is the lawful duty of another —
that is to say, duties not pertaiming to one’s own station in hfe —in
a flawless manner. Because the question 1s to do one’s duty, and
not any particular act or acts Righteousness consists in obedience
to divine commands or spiritual truth, and not 1n what results from
such obedience.

ARJUNA said:

36. Now then, by whom led, does a man, O descend-
ant of Vrishni,! practise sinfulness, as though unwilling
and impressed by force?

THE BLESSED LORD spoke:

37. This is lust, this is anger,? born of the quality of
rajas® Know this to be a great devourer,! great sin,®
and the enemy ® on earth

38. As by smoke fire is enveloped, and the looking-
glass by rust,” as the womb envelops the feetus, so by
this8 it? is enveloped.

39. By this — the eternal enemy of the wise man,!?

# Deacendant of Vrishni” is Knshna.

¢ Lust and anger " are really one, for every desire opposed becomes anger.
Rayas, the dnving power of Nature
¥ Great devourer,” that 15, knows no satiety
“ Great sin " 18 the root of all sin
“ Enemy,” because this 15 the cause of this hife of suffering
“ Rust,” because the native Indian mirror {s made of burmished metal,

£ This,” that 1s, lust and anger

41t 18 discnminating knowledge

‘“Fternal .. wise man” Because he knows the root of all evil to be
desir=, and therefore regards it as the enemy , while the unwise man, thirsting for
enjoyment, can never recognize the true character of desire, and so regards it as
& friend.

g‘ﬂ-ﬂ..‘-&-‘
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desire-formed,! hard to be filled, insatiate — discrimie.
nation is enveloped.

40. The senses and organs, the thinking faculty, as
well as the faculty of judgment, are said to be its seat.
It — enveloping the discriminative faculty with these —
deludes the lord of the body.

The “lord of the body” is the Ego in apparent connection with
the body. It should always be borne in mind that in reality the
lord of the body zs and nof decomes one with the Lord of all; itis
God, and not crude God. A man while thinking of what he ought
to do. or of the results of his acts, has in ieality nothing whatso-
ever to do with the true Ego, which is the same as the Deity, for
whom there is no thinking or “may-be.” The Deity and Ego are
one to that man alone 1n whom self-consciousness is extinct. The
man for whom necessity for action has any meaning 1s in ignorance,
and will always remain so if he does not completely obey the law
of righteousness and aspire to true spiritual knowledge.

41. Therefore thou, O best of the descendants of
Bharata, at the very outset, restraining the senses, con-
quer this sin, which is really destructive of communi-
cated knowledge, as well as its realization.

42. Great are the senses and organs said to be;
greater? than senses and organs is the thinking self;
greater than the thinking self is the principle of judg-
ment; and that which? is greater than the principle of
judgment is He.*

It is spiritual death to invest with divinity anything that is con-

nected with self-consciousness. It is not possible to obtain any
specific knowledge of things spiritual except when self-consciousness

1 Y Desire-formed,” that is, able to assume any form at will. This refers to
the chameleon-hke character of desire

2 " Greater,” on account of greater subtlety than belongs to gross objects.
The classification ascends in the order of subtlety

8 “ That which . . ., than . . . judgment,” that is, the ego in the body.

4 ¢ fs He” that is, the Supreme Spint; that which is the true Ego In relation
to the body 18 identical with the Supreme.
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— which includes the sense of egoistic existence of every kind —
is obliterated, and the sense of within and without 1s entirely
effaced.

The beginning of all spiritual life must lie in the recognition of
truths which at the time of recogmtion leave no doubt of their
origin outside of the recognizer This is to say that spintunal truths
are only representable by words that can never be connected with
any object of normal experience. Therefore spiritual hfe begins
with submission to some authority in the belief that it 1s abso-
Iute. At the same time it must be seen that such a submission
becomes the most degrading superstition, unless the authority
itself rejects everything that is of practical bentfit to the bemng
conditioned by experience, and embodies the annulment of self-
consciousness. (Cf. John v 18.)

No authority can be spiritual if it does not uphold, as ultimate
truth, the falsehood of that being with whom the idea of will, action,
or knowledge can in any way be associated He who does not
teach the perfect renunciation of will, action, and knowledge can
never be a true prophet. Every other thing must be subordinate
to this ideal In other words, no promise of eternal life can be
valid which does not stand upon the ashes of the present life.

The doctrine of the identity of God and the Ego 1s liable to be
misunderstood with the most fnightfully evil consequences, and this
is why the injunction against “ throwing pearls before swine” is so
strict and universal. God is, and the Ego is, and they are one, being
Consciousness ; this is not the same as the denial of God and the
investiture of self-conscious bemng with the glory of God; on the
contrary, it is a denial of the reality of self-consciousness. This
doctrine does not enthrone experience as the supreme authority ;
it denies the validity of experience altogether. Materalism and
worldliness are the lawful offspring of the authority of experience,
and spintual truth represented by the doctrine presented is its im-
placable foe. Nothing that 1s not God can ever be the Ego in real-
ity ; to imagine that the Ego is anything else is spiritual death.

43. Thus realizing? that which is greater than the
faculty of judgment, and bringing the self to rest by

1 #Thus realizing,” that ls, being convinced of the identity of the Ego with
the Supreme Spurit.
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the self,! O thou of mighty arms, conquer the enemy,
desire-formed and difficult to seize,
It is to be noted that throughout this chapter the internal facul-

ties are taken to be three, namely * —

1. MANas, or the thinking self, which manifests itself as the
power of making hypotheses, — “is it this.” or *“1s it that?”

2, BuppHl, or the principle of judgment which selects one out
of the endless possibihties conjured up by the manas by investing

it with the conviction of certainty, — “1t 1s this.”
3. AHANKARA, or egotism; that within us which says, “I am

the actor; for my benefit all this 18 being done.”
This analysis of the inner faculties 15 the same as that of the

SAnkhya philosophers The orthodox Brahmanical system, the
Vedanta, adds to these three a fourth, CHITTA, the principle of
desire, or the power of searching for things agreeable to the
ahankira

Thus ends chapter the third, called the ¢ RIGHT
KNOWLEDGE OF ACTION,” in the blessed BHA-
GAVAD GITA, the sacred lore, the divine wisdom,
the book of divine union, the colloquy between
the blessed KR1SIINA and ARJUNA, and contained
in the Bhishma Parvan of the blessed MAHABHA-
RATA, which 1s a collection of a hundred thousand
verses by VyAsa,

Salutation to Krishna, who has taught mankind to
attain salvation through worship of the Supreme Spirit
by the selfless performance of duties pertaining to
the station of life in which a man is born.

1 “Self to rest by the self,” that is, the restless mind by the purified mund,
which is the conviction mentioned above.
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CHAPTER 1IV.

RIGHT KNOWLEDGE OF DEDICATION OF ACTION
LEADING TO SPIRITUAL WISDOM.

THE two previous chapters show that there are apparently dif-
ferent paths through which the striver for salvation reaches Nirva-
na, For those completely purified from worldly attachments there
is nothing left but devotion to pure spintual knowledge ; while for
those who, though struggling to be free, are yet tied to the world by
desires there is no other way than by all-absorbing meditations on
the mystery of the Supreme Spirit, preceded by the fulfilment of the
duties pertaining to the station of hfe in which they are born, and
the pure-hearted performance of good works for the sake of the
Deity alone In this chapter is declared the eternal permanence
of this law, which 1s preserved for men by spiritual succession and
the mystery of divine incarnations.

THE BLESSED LORD spoke:

1. This exhaustless,! eternal, spiritual truth?I declared
unto Vivasvat;® Vivasvat declared it unto Manu,! and
Manu declared it unto Ikshviku.b

1 “Exhaustless,” because leading to Nirvina

% “This . . . spiritual truth;” the nght performance of action which by puri-
fication of the nature of man renders him fit for the reception of spiritual Hlumi.
nation.

8 Vivasvat literally means “ the Sun ,” 1t here signifies the first manifestation
of divine wisdom at the season of creation

& Manw is the spirit of the sensuous universe

& Jhshvdku, the son of Manu, was the first king and the founder of the solat
dynasty of indian hstory.
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2. Thus successively transmitted, this the royal sages
knew. By this great lapse of time that spiritual truth
was lost,! O harasser of thy foes.?

3. That same secret,® eternal, excellent truth is this
declared unto thee to-day by me, because

Prov. mi1 25 .
thou art my devotee* and friend.®

This doctrine, herein unfolded, 1s the truth declared at the foun-
dation of the world, and all who have entered the eternal hfe have
travelled by this path and no other.

ARJUNA said:

4. Later thy birth, earlier the birth of Vivasvat — how
is this to be realized that thou wert the de-

oh 8.
I clarer in the beginning?®

The mystery of the divine incarnation is next declared. The
Spinit never is born but by the inscrutable power of the Deity; a
human being is made, not for his own benefit but for the spiritual
well-being of the world, to manifest Divine grace, wisdom, and
power unto men. None of the Christs of God are to be known
after the manner of the flesh; it 1s only through the power of the
Spint that there can be recognition. There can be no change in
the Divine Substance

Whether the mystery as declared here is or is not properly ap-
prehended in its positive aspect, its negative aspect is perfectly
clear. God is one and indivisible. Millions upon millions of men
may realize their identity with the Deity; innumerable may be the
number of ¢ divine incarnations,” yet their identity is with the One
God.

1 “Lost” Owing to want of fit recipients of truth the succession was broken.
The unfitness ¢ ted 1n sub to which are the implacable
enemies of man,

$ “( harasser of thy foes,” thou art a fit reciprent because thou hast these
foes under control.

8 < Seeret™ that is, it must not be communicated to unfit persoms, and the
Blessed Lord therefore declares it only unto His

¢ “ Devotee,” or one whose heart rests in peace by depending on another.

& “ Friend,” that is, one of about the same age who is an affectionate fellow
worker.

§ “In the beginning,” that is, at the foundation of the world.
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If the numerous children of a man separately call him * Father,”
his personality is not multiplied into the number of his children.
Of all spiritual sins the beliefin a plurality of gods is the most
deadly.

It is not difficult to perceive the position of beings whose per-
fection is not in any sense the product of evolution, in the harmony
of the universe. Individuals evolve from one form into another,
but the archetypes of these forms are not produced by evolution.
Otherwise the determination of evolution into the forms it actually
does take, out of the infinite number of possibilities, remains unex-
plained. If it is believed that perfect knowledge of the Deity is
possible for man, — to know even as he 1s known, — the archetype
of such perfection must be a reality, and an eternal reality

In order to remove from the minds of carnal men the doubt of
the divine incarnation and the omniscience of Knshna,

THE BLESSED LORD spoke:

5. Many births have passed of mine, and also of
thine, O Arjuna. I know them all; thou knowest no,
O harasser of thy foes.

i1 know,” because my power of wisdom is unconditioned and
I am of nature eternally pure, illuminated, liberated, and true, while
thou art conditioned by the consciousness of some things being
pecubiarly thine.

How can there then be birth for the Divine Spirit, since it is not
limited by any cause ?

6. Being even birthless, exhaustless in essence, and
being even the lord of all creatures, I am
born through my inscrutable power and con-
trolling nature.

Johni 13, tg.

All that men can know of the Deity by observing the history ot
any divine incarnation is not the Deity himself, but his unsearch-
able, mysterious power. Be it always remembered that God is one,
and forever the same. He s Knishna, and yet Himself. and Krishna
knew that the consciousness within him was the Deity; therefore
it is troe that the human being was not Knshna the Supreme
Spirit. To be 2 man is to know one’s self to be a man, and not to
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know the Self to be the Deity. The Deity being one, eternal and
secondless, to know the Self as the Deity 1s the same thing as not
to know one's self as being one among the many and transitory.

The truth therefore is that a man who thinks himself to be the
assemblage of the body and the inner faculties may believe the
body with which the name Krishna was associated to be God ; but
Krishna never thought so himself. Within himself there was no
personality accepted as the Deity, who was the only Self that Krish.
na knew himself to be. The Deity is the true Self of all creatures,
but they do not know it. Krishna knew it, and consequently all
the incidents of his life emanated from a full knowledge of divine
identity unstained by the human personahity which in the case of
an “incarnation ” 18 perfectly pure and in absolute accord with the
Divine will. Owing to this reason the glory, power, and truth of
the Supreme God manifest themselves in their fulness through the
“Word made flesh,” as sunlight is transmitted, in 1ts perfect form,
through an absolutely transparent medium

The words here translated *“inscrutable power” are usually
rendered “illusive power ,” but the present form is preferable be-
cause it clearly conveys the idea that it can only be known as the
unknowable. No one is to think that this unknowableness is due
to defective perception on the part of the knower; for he knows it
perfectly when he knows it as the unknowable. Itis no defect in
him that the thing 1s unknowable In other words, it is only that
which we should call unknowableness, and to know it as such is to
comprehend 1t fully

“ Nature” is that which we know a thing to be. Coldness is
the nature of ice. The nature of God is that by which He is known
to us; and He is known to us only through His power, which
appears to us in three aspects, namely : —

1. Power nf producing change.

2. Power of exercising all power; in other words, absolute free-
will.

3. Power of knowing the power of will and action.

The only way in which these three powers can be spoken of as
a whole is as the absoluteness of the Deity. But if we regard the
power as power, it is not the Deity, because it is imperfect and re-
quires the idea of the powerful, the lord of the power, to give the
mind that rest we call completeness. But when that completeness
is obtained we do not find any power as separate from the Deity.
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+The term, however, is-here to be understood In a restricted
sense, for reasons that are obvious As the nature of the Deity
includes knowledge of truth, and this knowledge is the agent which
sets a man free from bondage, then 1t is clear that this element
must be wanting in what produces birth, which from the point of
view of the Dety is illusory. *“My nature” js the nature of which
the Deity 1s the Master, and therefore not His rea/ nature which
is Himself. Here 1s meant the power which is the substance of
the objective universe and the cause of that blindness by the work-
ing of which a man does not know that he is identical with God.

To sum up: This verse denies the possibility of the Deity's
ever being born; and declares that such an apparent (real from
man’s point of view) incarnation is produced by the inscrutable
power of the Deity

The times of divine incarnations are next declared.

7. O son of Bharata,! whenever there is decline of
righteousness # and uprising of unrighteous-
ness, then I project myself into creation.

The purpose of divine incarnations is next declared.

Rom 1 16~32

8. For the protection of the righteous and the destruc-
tion of the evil-doer, and for the proper establishment of
the law of righteousness, I appcar from age to age.

The purpose of divine incarnation 1s to judge mankind and bring
peace to the world. To know the divine mystery of such incama-
tions is to inherit the everlasting hfe.

9. Whoever knows in truth® my divine birth and
works, he, abandoning the body, does not
incur re-birth, O Arjuna, he comes to me,

The true knowledge of “my divine birth and works” is the
spiritual perception of this, that I am never really born, although

John v, 24

1 ¢ Son of Bharata,” being a descendant of so just a king, thou shouldst not
permit the decline of the law of righteousness

2 “ Righteousness.,” If the law of nghteousness 1s preserved mviolate, all
ereatures will have prospenty on earth, and at death final rest In the Deity. If it
be completely extinct, the race of man will also become extinct.

& % Knows in truth,” that Is, realizes it as it is, and Is not blindly attached to
more qutward appearance, thinking that the Father of the universe is a conditioned
being.

6
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appearing to be so; that I have nothing to achieve for personal
gain, but yet I work for the establishment of truth and righteous-
ness in the hearts of men, and thus I protect them. The Blessed
Lord also means that whoever works for the same purpose really
works for Him. The supreme duty for us all, then, is to recognize
through faith that we are nothing but incarnations of the Deity,
unborn and eternal, for the same purpose as is shown forth here.
Thus we shall attain the lhfe that is hidden in God,

The path of liberation as herein pointed out is not new, but
eternally founded upon truth.

10. Many, devoid of attachment, fear, and anger, filled
with me,! depending on me alone,? through penance of
atm s wisdom? purified, have attained my estate.

The question may arise as to why the Deity, devoid, as he is, of
personal preferences, gives His own estate —the hfe that the Fa-
ther has in Himself (John v. 26) — to those alone who are free
from attachment and are possessed of the other qualities. 1f He
is a merciful God, why does He not grant Nirvina to all ?

11, Whoever approaches me in any form,* in the
Pe. loxvin, 39, Same form do I approach him. In every
% case and condition ® men follow but my path,
O son of Pritha.

Righteousness and unrighteousness are both ordained by the
Supreme Power. Those who follow the path of nghteousness find
eternal life; the others remain immersed in darkness, — this is also
His ordinance.

The reason why all men do not wish for liberation is next de-
clared.

1 ¢ Filled with me,” that is, recognizing 1dentity with the Deity in the way
hereafter explained.

3 ¢ Depending on me alone,” that 1s, following the path by devotion as knowk
edge (Chap. II 55 & se¢ ).

3 ¢ Penance of wisdom " refers to the purifying effect of wisdom.

4 “In any form,” that 1s, with whatever object one approaches me, the same
object is granted to him by me.

6 “In every case and condition” This 15 universal. There Is no single case
in which I do not grant the prayer of all creatures as expressed in their wishes,
The Divine Author bestows free-will on all His creatures to approach Hum or not.
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12. Those desirous of success through action? worship
gods? on this earth. Action-born success

Rom¥il¥ comes quickly in the world of men®

Thus is shown how all men follow his path, and it is also specifi-
cally stated that only in the world of men are religious injunctions
concerning forms and ceremonies operative.

13. According to the classitication of action and
qualities the four castes are created by me. Know
me, non-actor and changeless,! as even the

1 Cor. 1. 4 .
“**7 author of this.

“Classification” here refers to caste. The Brihman caste has
a preponderance of the quality of Safva (goodness, joy, and en-
lightenment), and 1its effect is mental and bodily tranquillity,
penance, etc. The warrior caste has a greater proportion of the
quality of passion mixed with goodness, and its effect 1s hero-
ism, etc. The commercial and agricultural caste has a prepon-
derance of the quality of passion over the quality of darkness,
ignorance, and the like, and 1its effect is trade and agriculture.
The Gudra, or lowest caste, has the quabty of darkness dominant
aver the other qualibes, and 1ts effect 1s subordination to the other
castes.

The paradox of the eternal Deity engaging in action is further
amplified.

14. Acts do not touch me} nor in me is relish ¢ for

1 % Syceess through action,” that 1s, promise of heavenly enjoyments attached
to the performance of religious ceremonials

2 “Gods,” that 1s, other than the true God. The Vedic injunction against
idolatry is very strict and expliit “ Whoever worships another god, thinking
*This god 18 one, and I am another,’ he knows not, like a domestic beast1s he to
the gods.”

3 #The world of men” In other worlds the divine ordinances as to religious
and moral duties do not exist All creatures other than man never aspire to
higher conditions, and hive In stagnant satisfaction with that which they have.

¢ ¢ Non-actor and changeless ” The action 1s done by divine power, and not by
the Deity Himself,

& “ Do not touch me,” becanse I have no egotism or personality

@ s Relish,” etc. When action is performed by me I do not feel as if I have
gained something I did not possess before.
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T, xiv s4; the fruit of acts. Whoever knows me thus is
Amos .67 not bound by acts.!

From reference to Krishna apparently as to a person this might
be mistaken for a new doctrine and produce confusion. Therefore
it is said : —

15. By previous aspirants for liberation action has
been performed; knowing this, therefore, perform thou
action performed by the ancients £ in ancient times.

This closes the section.

The authority of the ancients extended only to the bare per-
formance of actinn, and does not apply to the uature of the action.
Therefore it is said: —

16. Even the wise are in delusion in regard to what
is action and what is not action® Therefore I shaill de-
clare to thee what is action, knowing which thou shalt
be liberated from evil.

17. Enjoined acts are to be known, as also acts for-
bidden, and also inaction. The path of action
is difficult to discern,

The highest benefit derivable from ethics is the comprehension
of these three classes of action,

Heb, v. 14.

18. Whoever sees inaction in action, whoever in
inaction action, he, among men, is possessed of spirit-
ual illumination; is the man of right action and the
doer of all action.

These paradoxes mean that the Supreme Spirit being in reality
absolute is actionless ; the Ego, being in reality identical with the

1 ¢ Bound by acts.” For such a man the acts observed as done by his body do
not touch the Spirit, which is unconditioned.

2 ¢ Ancients.,” Work for the purification of thy nature if thou art unwise;
otherwise, for the good of the warld. The instance of Janaka {8 here especially
meant. He was a king remarkable for wisdom and sanctity,

8 ¥4 Action . , not action” It is not to be understood that # action " meana
all movements of body or mund, and “not action” its opposite. It means what ls,
and what is not to be done, — right action.
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Supreme Spirit, is therefore also actionless. Yet the existence of
suffering shows that embodietl egos are not independent of action.
To be entirely disconnected from action 1s to realize identity with
the Supreme Spirit, and thus to completely lose the consciousness
of being one among many egos To act and to suppress the
impulse towards action are both forms of action, which is con-
nected with the true Ego or Supreme Spirit only through error or
false attribution.

Whoever realizes that action belongs to the assemblage of body
and mind and is only attributed to the Ego through error, and also
realizes that abstinence from action through indolence is in truth
action, and therefore charged with all 1ts properties, 1s one with the
Supreme Spirit. This realization is the same as spintual 1llumina-
tion and perfect independence of the law of cause and effect; itis
the accomplishment of all that can be done, because there remains
pothing to be done when the eternal hfe is attained.

Sometimes this verse 1s erroneously nterpreted to mean thata
man ought to abandon the sense of right and wrong and act accord-
ing to his impulses, thinking all the time that he, being one with
the Supreme Spirit, cannot act; and in this manner 1t is imagined
that inaction is perceived in action. It 1s easy to see that if the
principle of this verse 1s rightly applied, tlhunking is to be regarded
as action No thinking can in consequence make wrong nght.
Furthermore, how can a man who 1s conscious of egoistic impulses,
and for whom there is therefore action still to be done, be called
“the doer of all action”? With the cessation of these impulses
such thinking becomes meaningless

In fact, what is here stated has no ethical bearing, and is merely
the declaration of the want of relation between action and the true
Ego, which 1s absolute. This is quite clear from the succeeding
verse which commends the knowledge, by which is meant a new
consciousness.

19. The spiritually discriminating call him wise whose
initiatives are devoid of desire and determination, and
whose action is burned up by the fire of knowledge.!

The man described above — “ whose initiatives . . . determina-
tion ” — is one who not only feels no interest in the fruit of action,

1 ¢ Fire of Anowledge,” described n the previous verse,
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but is also unconcerned as to the nature of that fruit, owing to his
want of determination or motive in relation to action. Some diffi-
culty arises as to how such a man can act at all. But it must not
be forgotten that such wise men, from want of a motive to put an
end to life, will perform the action necessary for the maintenance
of life, and therr existence on earth leads to the establishment of
the law of righteousness among men.

20. Abandoning attachment to the fruit of action,
ever satisfied, on nothing dependent,! he does nothing,
even though engaged in action.?

21. Devoid of expectation, with mind and body tran-
quil,® haviug abandoned submission* to enjoyment of
objects in any form, doing only acts of the body,’ he
does not incur re-birth,

22, Contented with what is obtained without effort}®
beyond the pairs of opposites,” free from hostil-
ity® against any crcature, equal in success and ill-
success, even though performing action he becomes
not bound?

Having thus lauded spiritual 1llumination, which sets a man free
from the bondage of action, he proceeds to show how the bondage

1 % On nothing dependent ” Free of the consciousness of the existence of any
such objects as means.

4 # Even though engaged in action,” which was commenced before the time of
his fllumination., Since the body 1s non-existent for the sage who knows himself
to be really pure consclousness, and as such 1s identical with the Supreme, there
is no motive for stopping the wheel already i motion

2 “Tranquil,” that 1s, perfectly harmonious in all their relations,

¢ ¢ Ahandoned submission,” that 1s, having no consciousness of enjoyment in
any action

8 « Acts of the body,” that is, such acts as the body does for its own mainte-
nance.

& « Obtained without effort,” that is, even for the barest necessity for maintain-
ing the body he is contented with what comes without effort, and even if thus is
denied it is the same to him as if obtained, because his egotism s quite dead.

7 “ Pairs of opposites,” that 1s, heat and cold, pleasure and pain

8 # Free from hostility,” that is, in speech, act, or thought, disconnected from
the suffering of any creature.

9 “ Becomes not bound,” that is, is not lable to experience pleasure or pain
in the future in consequence of action so performed.
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does not continue, even though, owing to previous causes, outward
action may go on.
The thread dropped with verse 20 is now resumed.

23. Of him, devoid of attachment, freed from bon-
dage,! and with heart resting in knowledge, all actions,
being performed for the sake of the Supreme? become
destroyed.

The reason for the destruction of such action is set forth be-
cause no one can attan Nirvina so long as there is any earthly
tendency which has to exhaust its effect.

24. The Supreme Spirit is the act of offering, the
Supreme Spinit is sacrificial butter offered by the sacri-
ficer, who is the Supreme Spirit, into the fire which is
the Supreme Spirit, even the Supreme Spint is the
goal for him who is merged in action which is the
Supreme Spint.

Because for the illuminated sage nothing exists which is not
really the Supreme Spint, consequently the result of his acts is
also the same.

Having thus imaged the supreme knowledge as a sacrifice, he
proceeds to show the merits of the various forms of sacrifice, and
then concludes by crowning knowledge as the highest of all.

25. Some men of right action perform sacrifice to
gods; others offer as sacrifice the individual ego in
the fire that is the Supreme Spirit.

% Sacrifice” here means all things that prepare us for the final
emancipation. Therefore two most important forms of sacrifice
are mentioned. First, sacrifice through pure philosophical studies
and through symbolical worship, herein referred to as “sacnfice to
gods ;" secondly, the “individual ego” is consciousness :n myste-
rious connection with the body and mind ; the Supreme Spirit is the

1 “Bondage,” of the personality
8 “Sake of the Supreme," it 18 not poasible for him to act otherwise.
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attributeless, absolute consclousness ; and the sacrifice is the per-
ception of their identitv by rejecting as utterly non-existent the
sense of within and without.

26. Others sacrifice the senses, beginning with hear-
ing, in the fire of restraint. Others sacrifice sound, and
other objects of sense, in the fire of sense.

The senses, considered as including the organs of action, are
the ear, eye, tongue, nose, and skin; speech, hands, feet, and the
organs of generation and excretion. The senses are not the va-
rious limbs of the body, but super-sensuous powers, which, per-
vading the whole body, are localized in special parts

“ Restraint” is the umfication of these various powers in the
mind He who perceives that all senses are really one, and as
one are related to the mind, 1s the man of restraint. It 18 not an
act, but a certain interior perception or power.

The “sacnfice of sound . .. in the fire of sense” consists in
applying the senses to their appropriate objects only, as sanc-
tioned by the law of righteousness,

27. Others again, illuminated by knowledge, sacrifice
in the fire of firm rest in Self? all functions of sense and
vitality.

28. Others again perform sacrifice through objects,?
also sacrifices through austerities,® and also sacrifices
through mystical practices. Aspirants quite firm in their
vows also perform sacrifices of knowledge through study.

29. Others again sacrifice the upward life-breath in
the downward life-breath,! or the downward life-breath
in the upward life-breath; 8 others become fixed in the

1 “Fire of , .. Self,” that is, all thought and action are extinguished by alk
absorbing meditation from the Supreme, which gives rise to spirttual wisdom.

8 1Sacrifice through objects,” that 1s, by giving alms, etc.

8 % Through austerities,” that 1s, practising austerities as given in Chapter

XVIIL verses 14-17, regarding it as a sacnfice for the sake of attaming supreme
liberation.

¢ “The upward . . . life-breath,” that is, breathing in without holding the afr
witkin the body, or breathing it out.

é ¢ Downward . . . Lfe-breath,” that is, the reverse procesa.
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regulation of breathing by stopping! the movements of
both the upward and downward life-breath ; others, regu-
lated in food, sacrifice life-breaths in life-breaths.?

These practices pertain to a branch of mysticism which requires
special study for its proper comprehension.

30. All these, knowers of sacrifice, with sins exhausted
through sacrifice, eating according to rule after perform-
ance of sacrifice,® go to the Eternal Spirit*

31. O best of Kuru's sons,® not even this world is
for him who 1s without sacrifice; what then about the
other?

Who does not perform any of these sacrifices is not fit even for
this life, much less for the life to come.

32. Thus many kinds of sacnifice are spread out in
the mouth of the Vedas; % know them all to be action-
born.7

33. O harasser of thy foes, superior to sacrifice
through objects is sacrifice through knowledge: the
whole universe of action, O son of Prith4, is compre-
hended in spiritual knowledge.

Spiritual knowledge is the greatest of all things that be,— (he
most precious possession, therefore strive for it The *sacrifice
through knowledge * (v. 24) 1s **superior”’ because 1t 1s the im-

1 “ Stopping, etc " retention of the breath within the body

2 %] afe-breaths in life-breaths,” that is, obtaiming mastery over the vital fune-
tions,

8 “ Eating . . . sacnfice,” that is, partaking of food only after performing
macifice.

4 “Go to the eternal Spint,” by spiritual knowiedge acquired after punfication
n this manner.

8 Q) best of Kuru’s sons.” Being the best of the descendants of so righteous
& king as Kuru, it is easy for thee to perform the necessary sacrifice.

8 4 Mouth of the Vedas,” that 1s, declared authoritatively by the Vedas,

T # Action born,” that ls, not done by the true Egn which is perfect and, theres
fore. not under the necessity for action; this bemng known, salvation is attained.
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mediate antecedent of liberation, whereas action can only lead to
liberadon through knowledge.

So long as a thing is not fully comprehended there remains
some interest in it, hut to comprehend 1t is the same as to realize
all that can possibly be done with it. In this sense spiritual
knowledge comprehends the whole universe of action; in the
purified mind of the 1lluminated sage all possible relations of ob-
jects are realized. When final emancipation is reached no want
remains.

How then is this knowledge to be acquired?

34. Seek to know it by prostration,! by question?
and by service; 3 the truth-seeing wise will communicate
this knowlcdge to thee.

It is next declared what this knowledge is.

35. Knowing which, O son of Pindu, thou shalt
never fall into delusion like this, by which the infin-

ity of creatures thou shalt see in thyself and then in
4
me.

The glory of the knowledge is such that

36. Even if thou wert the greatest evil-doer® among
all the unrighteous, thou shalt cross over all sins even
by the bark knowledge.

How knowledge does this the following verse explains.

37. O Arjuna, as blazing fire reduces fuel to ashes, so
the fire of knowledge turns all action into ashes.

1 4 Prostration.” By humilty before the teacher, without this sentiment one
can never Jeamn

2 % Question,” for example, as to the nature of knowledge, liberation, indi-
vidual and universal spirit.

& “Service” By constant service to the teacher the pupil comes into the

harmony with him.

4 %In thyself and then in me,” that is, the result of such knowledge is the
perception of the identity between the individual and the universal sparit,

§ “Ewildom ;" religious works and ceremonies performed otherwise than for
the love of God are here included 1n evil.



THE LORD'S LAY. 9I

The “fire of knowledge " destroys ignorance, which produces
the idea that “I am the actor,” Consequently in the absence of
the consciousness of being the actor no action can take place, nor
can effects of past actions persist after their basis is thus removed.
This is how knowledge removes sins, which cannot exist discon-
nected with the agent, the personality.

That this knowledge 1s the highest of all things is repeated.

38. There is nothing on earth which is as sacred as
knowledge; this the man befitted by right performance
of action himself realizes within himself in course of time.l

Having said (v 34) what the aspirant for knowledge must do
in order to gain his end, the Blessed Lord here declares what
inherent qualities, such as are not dependent upon mere personal

exertion, are essential for the reception of the spiritual knowledge
which leads to Nirvana

39. The man possessed of faith,? and devotion to his
Master, with senses and organs restrained, gains knowl-
edge; having gained knowledge he quickly attains to
the supreme peace.d

Why doubt 1s dangerous.

40. The ignorant man, the man devoid of faitn, the
doubt-souled,* are destroyed. For the doubt-souled
man there is happiness neither in this world, nor the
next, nor in any other.

How doubts are removed.

41. O conqueror of wealth, actions do not bind ® him

1 “Course of time,” the long time that 1s required to render one fit for per-
wect knowledge

3 Y Possessed of faith,” that 15, believing firmly in the truth of the teaching of
the Scriptures, as well as of teachers This faith is not subject to conscious
determination 1n the individual , 1t has a compelling power,

8 “Supreme peace,” that 15, Nirvina.

4 ¢ Doubt-souled,” that is, the man who has no falth of any kind ; he suffers,
not only in the next world, but here also, through unending anxieties concerning
his own worldly affalrs.

§ « Actions do not bind,” being either for the benefit of the world, or merely
natural
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whose actions are renounced in consequence of having
obtained spiritual discrimination, and whose
doubts are cut asunder by the knowledge of
identity with the Supreme, and who is not heedless.}

“ Spiritual discrimination,’’ as the result of the right perform-
ance of action, has been explained. In brief, it is said a man
must always try to gain certainty, faith, etc, through the right
performance of action and the study of spinitual philosophy,

John in. 8

42. Therefore having cut asunder with the sword of
knowledge ignorance-born doubt, seated in thine own
heart,? engage in right performance of action;? arise}
O son of Bharata.

Having removed all doubts as to the divine authority of the
blessed exponent, 1t 1s declared that all who do not enter upon
either the path of nght performance of action or of knowledge
are in danger of great suffering.

Thus ends chapter the fourth, called “RIGHT
KNOWLEDGE OF DEDICATION OF ACTION LEAD-
ING TO SPIRITUAL WIiIspoM,” in the blessed
BHAGAVAD GITA, the sacred lore, the divine
wisdom, the book of divine union, the colloquy
between the blessed KRISHNA and ARJUNA, and
contained in the Bhishma Parvan of the blessed
MAHABHARATA, which is a collection of a hun-
dred thousand verses by VYASA.

Salutation to the remover of all doubts, the blessed
Krishna, by whom has been declared the twofold path
of faith, action and knowledge, applicable to men
according to their condition.

1 “ Heedless,” forgetful of the :dentity of Self with the Supreme.

2 4 QOwn heart,” therefore none but thyself can remove it.

8 “ Right performance of action,” dedicating all fruit of action to the Deity.
€ “ Arise” since that 18 the right action for thee.



THE LORD'S LAY. 93

CHAPTER V.,
AIGHT KNOWLEDGE OF THE RENUNCIATION OF ACTION.

THE praise bestowed in the previous chapter (vv. 18-41) upon
senunciation of action, that is to say, works of ment prescribed by
the Brihmanical law, gives the 1dea of its superiority over action.
But the chapter closes with exhortation to action (v 42). This
makes it difficult to understand the real intention of the Teacher.
The declaration in the third chapter (v 3) shows that the paths
are different for different men, — “ the right knowledge of things
spintual, of the illuminated sazes, and the night knowledge of
action of the men of action ;’’ but not so in this instance Nor is
there anything to suggest two different stages in the great journey,
—first to perform works, and then to renounce them ; no limit of
time berng mentioned as to when works are to be abandoned

Furthermore, the illuminated sage who has reahized identity
with the Supreme Spinit cannot possibly perform action, therefore
ft would be useless to enjoin upon him any rules of conduct,
Hence it is clear that the intention here is that the two injunctions
— about works and abandonment of works — are capable of being
applied to the same person at the same time. In other words, two
alternatives are here put before the devotee for election.

He who sincerely aspires for the life eternal may renounce all
action if he chooses, or may engage in right performance of action
if he thinks best. That Arjuna understood Krishna to mean this
appears from his question.

ARJUNA said:
1. Renunciation of actions,! and again their right per-

formance, thou praisest, O Krishna. Of these two
which is better,? declare unto me with certainty.

1 # Actions,” that Is, both religious and other works of merit.
8 © Better ;" this implies comparison and selection.
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The Blessed Lord’s reply shows that Arjuna rightly appre-
hended His meamng.

THE BLESSED LORD sgoke:

2. Renunciation and right performance of action are
both producers? of the supreme good,? but of these two,
better 8 is the right performance of action than renun-
ciation.

Itis “better”” for the mere aspirant that he should rightly per-
form religious and human duties in the world than that he should,
abandoning them, retire into solitude; for the hardship of the
ascetic hfe is greater, its observances stricter. As a means for
the proper assimilation of truth a life of right action is invalu-
able Only a few are so constituted as to be fitted for the life of
renunciation

3. He is to be known as always a man of renuncia-
tion who neither dislikes nor likes, being truly beyond
the pair of opposites, O thou of mighty arms; with ease
he escapes from bondage.

Although action forges fresh links in the chain of conditioned
existence, yet when performed in the right manner it frees from
bondage Thus action rightly performed produces the same
result as renunciation, but without the same hardship.

It is further explained that renunciation and right action, though
not practicable by the same individual, are identical in their results.

4. Fools say, and not the wise, that renunciation and
right performance of action are different. He who
practises one perfectly, receives the fruit of both.4

5. The seat® that is obtained by practisers of renun-

1 # Producers,” not indeed directly, but in being instruments fitting one for
the reception of spiritual knowledge, which leads to the

2 ¥ Supreme good.” or Nirvina.

8 4 Petter ,” this imphes comparlson and selection.

4 # Pruit of both,” because either one of these paths leads to spiritual knowk
edge, culmmating in Nirvéna,

& “The seat,” that 15, Nirvina.
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ciation, the same is obtained by men of right action!
He who sees renunciation and the right performance
of action as one, ?sees rightly.

If the same result is produced by renunciation as by right per-
formance of action, how is the preference of the latter to the former
to be understood? The answer is that renunciation is of two
kinds, — one accompanying true spiritual knowledge, and the other
without such knowledge. 1tis the last named that is inferior to right
performance of action.

6. O thou of mighty arms, it is difficult to attain true
renunciation ® without right performance of action; the
devotee, rightly performing action, attains to

Joho xvn 15 .
true renunciation before long.

The heart of man is never purified except through right perform-
ance of action and that one-pointed devotion to the unsearchable
Supreme Spirit. He that retires from the world with the purpose
of seeking the Deity undergoes needless suffering.

Although the nght performance of action, as before explained,
is supernor to sohitary meditation, yet it is not to be imagined that
he who follows the other path incurs any sin on account of his aban-
donment of action. For the specific nature of the act is not the
purifying agent, but the mnner feeling that accompanies the act.

The interior state from which action springs being the same,
the question of right and wrong does not arise in this matter;
that which is here involved is the minor consideration of expe-
diency.

7. Steadfastly devoted to the means for the attain-
Prov.ii -5, Mment* of spiritual knowledge, pure in heart,

1 « Right action,” that is, action of which the fruit is given up to the Supreme
Spirit.

% % As one,” that iy, as leading to the same goal, which is Nirvina.

8 ¢ True renunclation " 15 the same as the Supreme Spint. A Vedic text says,
# Renunciation is the Supreme Spint "'

4 4 Means for the attainment,” etc. Through faith the heart is purified from
passion and fally, from that comes mastery over the body, and, last of all, subju
gation of the senses.
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Matt v 8; with the body conquered! and the senses
a7, subdued, for whom the only Self is the Self
Joha1 & i

of all creatures, is untouched, though per
forming action.

8. Absorbed in right knowledge, the knower of truth
feels, “1 am domng nothing,” while seeing,
hearing, touching, smelling, eating, moving,
sleeping, breathing.

0. Even while speaking, giving up, taking, opening the
eyes and shutting them, he feels only that “ the senses
and organs are in relation to their objects.”

The reason why be is not touched, even though performing
action, is, that owing to absence of egotism he 1s not conscious of
action. The devotee who retires from the world through the study
of spiritual philosophy, meditation, and the instruction of sages,
becomes emancipated from egotism, and that cuts asunder all ties
te action and its consequences. The man who is not free from
egotism must devote himself to the right performance of action n
the way now to be described.

10. Whoever performs actions, dedicating them to
the Supreme Spirit and abandoning all at-
tachment,? is not touched by sin® as the
lotus-leaf is not wetted by water.

11. Those possessed of right knowledge of action,
abandoning all attachment, perform action
with mind, judgment, and the bare senses*

for the purification of the heart.

1 Cor. xv 10

Prov zv. 3.

s Cor v. 6,8,

1 “Body conquered” Body means the desires seated in the body; namely,
hunger, thirst, mov ts, sleep, generative and excretory functions, Conquered,
not suppressed

3 4 All attachment,” including the desire for salvation or Nirvina, —not hav-
ing even that as the object. For NirvAna not being an object that can be pos
seased. to deswre its possession can be due only to blindness.

3 YSin " here comprehends both virtue and vice, in so far as they are consld-
ered as attributes of the Spirit within us, which 1s essentally wdentical with the
Deity. In fact, the difference between the ;nnermost Spirit and the Supreme Spirlt
is mevely one of nomenclature.

4 ¢ Bare senses,” that is, unaccompanied with longings.
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Because thou hast the right to action, therefore thou shouldst
follow the principle declared in the ensuing verse.

12. The right performer?! of action, abandoning fruit
ik iinm of action, attains to rest? through devo-
Man vu. - tion;® the wrong performer of action, at-
23.

tached to fruit thereof on account of desire,
remains bound.

13. The conqueror,! having by right knowledge re-
Romans v, DOunced all action, dwells in peace in the
i city of nine gates,® neither performing action
nor causing it to be performed.

14. The Spirit creates not for the world actorship ¢
nor acts,” nor even the bond® between action and its
results; but Nature? works on.

15. The Lord receives not any man’s sins nor deeds
of ment. By untruth truth is shrouded; by

Job &1
. this creatures are deluded.

There are two aspects of the mysterious, inscrutable power
of the Supreme Spint, namely, Truth and Untruth, — real and
false knowledge. The meaning of the universe is the being of this

1 « Right performer,” that 1s, performer for the sake of the Deity,

2 “ Rest," that 1s, liberation, Nirvina

8 # Through devotion,” that 1s, by degrees, through purification of heart comes
spiritual knowledge, from knowledge renunciation, and then rest in Nirvina.

4 “ Conqueror,” that 15, he whe has no consciousness of effort, peaceful at heart,
wanting nothing outside of the Self. The sage does not die on attaining Ulumna-
tion, for then the world would be soulless and mankwnd teacherless,

b % City of nine gates,” that is, the body; as an ordinary man sits on a seat,
knowing it to be an external thing, so a liberated man remams in the body for the
benefit of the world.

& ¢ Actorship,” the universal principle of action.

7 “ Acta” such as are the results of the action of special actors.

8 ¥ Bond,” that s, the sequence of events.

® % Nature,” that is, the Divine creative energy, further elucidated in Chapter
VIL verse 14. In the teaching of the Blessed Lord the independent existence of
Nature is never asserted. It is taught here that the Supreme Spirit, being change-
lesa. is not hable to create; but the divine creative energy is the canse of all things,
*hough It is [tself nothing independently of the Supreme Spirit.

7
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power in its twofold aspect and the real identity of the power
and the Powerful. This mystery is more fully declared in Chap-
ters VII.-XII.

16. Those creatures in regard to whom this Untruth
becomes deprived of being by Truth, to them
knowledge, sun-like, reveals that Supreme.!

17. Those whose self-conscious principles? have en-
tered into the Supreme,® whose Self the Supreme is}
Johoxvu.2:- Whose devotion the Supreme is,® and whose
. goal that isS attain non-evolution,” having
their taints® washed away by Truth.

In what manner do such sages view the Supreme Truth ?

1John xvi 13,

18. The sages are equal-sighted® in regard to a
Brihman 0 versed in Vedic lore, in letter and spirit, and
devoid of egotism, a cow,!! an elephant,” 2 dog, and an
outcast.

19. By those whose minds are fixed in equality
heaven has been attained even here, because the stain-
less equality is the Supreme; therefore they are at rest
in the Supreme Spint.

1 # Supreme,” that 15, Absolute Reality.

$ “Self-conscious principles,” usually called souls.

8 “Entered into the Supreme,” by receiving that spintual power called divine
{llumination, the Holy Ghost.

¢ “ Self the Supreme Is,” by realization of identity.

§ ! Devotion the Supreme is,” that is, those who have gone through the various
degrees of devotion —nght performance of action and renunciation — as before
described.

¢ “ Whose goal,” that Is, men of renunciation.

¥ # Non-evolution,” that is, freedom from bondage, Nirvina.

® “Tamts.” that Is, separation from the Deity, desires and their mode of manfe
festation, — the causes of bondage.

? ¢ Fqualsighted,” that is, in all such creatures the sage perceives nothing but
the Supreme Spirit. The sage's independence of all the qualities of Nature is
thus shown.

10 4 Erihman ” represents satva quality.

U “Cow " represents rajas.

13 “Eleplunt " represents tamas. These qualities are explained in Chape
ter XIV.
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The question arises as to whether the ignoring of such palpable
differences as those mentioned does not involve a penalty. The
answer is in the negative, because the ignoring them is not the
result of an effort of will, but comes through the realization of the
Supreme Spirit, in whom all things are comprehended and are thus

equal.
The absence of the idea of difference in the perception of those

who have become merged in the One Consciousness leads to the
same absence of difference in their action. The remainder of this
chapter declares this truth.

20. The knower of the Supreme Spirit, with heart?
perfectly at rest, not deluded,? and fixed in the Supreme
Spirit, does not rejoice at obtaining what is pleasant,
nor is he troubled by obtaining what is unpleasant.

21. He whose heart is not attached to objects of
sense which are external finds that within
himself which is bliss; he, resting in identity
with the Supreme Spirit, enjoys bliss eternal,

t John v 1a,
13-

The sage does not feel external pleasure and pain, because he
enjoys the bliss within himself wlich 1s the peace that passeth
understanding. He enjoys Nirvina, which is eternal bliss; but no
one who is conscious of any pleasure outside of himself can rest
in the Deity even for an iastant. Therefore it 1s right constantly
to recognize the unsatisfactory character of existence.

22. Pain-wombed are the enjoyments, born of the
contact of senses and organs with objects, and
have beginning and end; the sage, O son of
Kuntf, does not find relish in them.

Eecl. ik 3-17.

Worldly pleasures are but pain in their origin, because they
begin by putting an end to a previous state of things and then
end themselves. If pleasure were not pain-wombed it would not

t ¢ Heart,” that is, the thinlang Self.

# “ Not deluded,” that 1s, not accepting any object as the Supreme Spint.

8 * Fixed in the Supreme Spirit,” that is, baving attained to perfect renunciw
tion of action in the Deity.





