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CHAPTER X. 

RIGHT KNOWLEDGE OF DIVINE POWERS. 

TH~ mystery of the being or the Deity was decb rcd in the 
aeventb chapler. From the standpoiot of pure reality the Deity !s 
absolute and at\ributeless. But In consequence of the unsearcha
ble power of the Deity there i:. an apparent relation between the 
Absolute Deity and conditions and attributes. 

The declaration of the Blessed Lord concerning the Divine 
PO"Cf, commenced in the seventh chapter, 15 interrupted in the 
eighth and resumed in the ninth , and is continued in thIS chapter. 

The power of the DeI ty C1lmprehends and yet transcend. the 
universe ; for the universe is nothing but tbe power of the Deity, 
but the Deity is not tbe universe. If the Deity be the same as the 
universe, then it is a mere multlpllcation of words without meanmg 
to apeak of universe and Deity. If the universe were different 
from the Deity, and both real, there would be a higher reality 
embracing the Deity and the universe. 

Pantheism as well as Deism must be rejected. .. MoveluJi 
and profound, neither hght nor darkness, without name and mani~ 
festatioa, a mysterious reality," the Deity is in Himself. The 
universe is a portion of the Divine power; yet there is another por~ 
tioa, b) reason of "hlcb tbe Deity is not the univenc. The un· 
Karchable power of the Deity is declared In the pre5ent chapler 
for the devout meditauon of the worshipper. 

THE BLESSED L ORD spoke: 

I. Even again, 0 thou of mighty arms, listen to my 
supreme 1 words, which to thee, rejoicing,2 I am going 
to declare, desiring thy welfare. 

1 .. Sapreme," beaUK rebtm( to the .npr=s tnltb. 
... ~)OkIn( ~ " the rfUOD for my .pealwIr Is the cn=at joy Y1th .bkb tbola 

.rt _NIl my words. 
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The rasOD for the repetition of the subject by the Blessed Lord 
hhn.e1f is given next 

2. My lordly powerl the godly synod does not know, 
Job nnI n, nor even the great sages , 2 because 1 am the 
36. source 3 of gods and great sages. 

3· Whoever knows Me, the unborn,~ beginningless, 
supreme lord of the worlds, he among men, 

R.,... .... " '4-" did d b lOb d f II 0 • un e u e, ecomes ! crate rom a SinS. 
4. Subtle perception,' SPiritual knowledge,7 right 

judgment, forgiveness, truth, external and internal self
mastery, pleasure, pain, prospenty and adversity, fear 
and serenity, 

S. Inoffensiveness, even·mindedness, satisfaction, re·· 

R • straint of body and mind, almsgiving, fame' 
"'" III n , OJ, 

I Co. X'L 6- " for righteousness, and ill-fame for unright· 
eousness, become from Me the various 8 conditions of 
creatures. 

Not only does God possess all that il as His nature, but He is 
also the knower of aU, the ruler of all, and the pervasive Influence. 

6. The great sages seven, and the ancient Manus 
four, of whom this world is the offspring, 

.Am ....... ~&. 
are pervaded by my power and born of 

my mind. 

1 ~ Lord[y power" mlgh! ~1 ... mean" origin" 
t .. Grea! pre'," that lJ, the seven pnmual s:aps, Il0l>1 of Bnhml the 

~WO 

I "Solll'tt;" that [5, anlng power, and the mat...,al felTOs, the gods, ttc. 
The Supreme God bemg the uu'e of the rods .. not kne .... te them. 

4 "Unbom," therefore bel:'nnmglen . 
• "Allluu," thaI II. whether knowlng!y or uni:nOWUl,ly eomrruthd. 
I "Subtle percept.on " IS the perceptIOn of thin'" net ccmprehMded by the 

ordln.ary ... ",d 
1 ~ Spllitual knewled,e" applle$ te the n;o.tun of that whlch .. beyond the 

radt of lutema[ and ext ........ 1 ,..",""" 
a " Varloua," that b, cWfuant o.cc:ordut( to the difl'umce ill the ~ fII. --. 
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The R'nID aagel are the prlmenl teach~ of Ollr~. and what
ever spiritual knowledge exults in the world hal been and i. pre
If!rved. by the spiritual descendantlof thele seven, tbe archetype 
of teachers, as the ancient Manus, or primeval kIDgl, are the .arche
type of kings. 

Accordmg to one .authority" four" does not refer to the number 
of Manus, but to the four SODS of Brahm1, - Sanaka, Sanandan.a, 
Sadinanda, and S.anatkumara. These sons of Urahml, In a pre_ 
vious epoch of the world 's history, worked for final hberatlon by 
IdentificatlOll With the DeIty, but dId not attain to the supreme goal, 
and IKl are, in this epoch, the preservers of the path to Nirv1na. 

The power. of these super-human personages exist in con.~ 
quence of the onlDipotence and omniscience of the Deity, as they 
have no independent power. .. Born of my mind" lignifies that 
tbe uDsearchable Deity, as the creator Brahm!, thought, and the 
nges and Manus started into being In the subsequent work of 
creation tbe agency fell to these elder-born sons of God. 

The fruit of realizing these powers of the Deity is next given. 

7. Whoever knows perfectly these mamfestations,l 
and the power to cause them, becomes united to un
wavering right perception; of this there is no doubt 

The power of the Deity to modIfy the DiVine power into these 
manifestations 1& here emphasized It must not be thought that 
the Deily IS fOrced by some extraneous powel'!l to produce these, 
Dr any otber mamfestations; it is al1>o a ffJ'W" to exerCise these 
powers; the Deity need Dot create unless He choose, to do so 

The nature of unwavering right perception is described. 

8. I am the source 2 of all; owing to Me all things 
work j knowing this,' the wise, full of love,' 

Col.i ,6'''''''7 hO M wors Ip e. 

1 "MIUlIfesta,tlon., N that II, nrIous modUlcatiml. of Dime pQlref, .1ldI u 
the..,01 uod Manus JllIt me:n&aed • 

... ~"1tiheMali:er. 
, "XUOWlnf thIS.." The conmtioll of the tlDptlnnl of the 'W(Irld ..ttAoll,t the 

»c.t,. fib;. mati. to be a real "onhlpper. 
, "Fill of loye. " God I, the only Joy III nlsttllt;>e, but thtoUJh the dartn.l 

wt.1d-< ..... our natW'e thltlp __ .ttn.ttlve "Iliclt an not God., and theretor. 
aot tor. Tbtt "onblp of God II aot iIoa ob/lptloa. but a FI"llqo &lid deJI«b" 
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"Owing to Me aD things work" teacbes that the continllan~ or 

destruction of creature. dependl entirely on the Deity, for although 
It would appear that these processes require lome co-operation all 

their part, in reahty it is not so, 
Wben the worshlppel'$ have this above-mentioned conviction, 

what are they to do? 

9. With heart and life gone into Me,l enlightening one 
another i and declaring Me 8 always, they 

CoL IU 1~.6 • 
want no more t and find enjoyment. 

10, To them, ever attached to Me, worshipping Me 
in love,l' I give that union to knowledge by which they 
come to Me IS 

II. To grant them grace, I, remaining in their hearts,7 
destroy the darkness born of ignorance 8 by the brilliant 
lamp of knowledge. 

The lamp of knowledge is the pcrception of truth. The lamp 
it the passlOnlcS$ hellrt, Its 011 is Divine grace. the air that keeps 
it burning 15 the brcezc of lovc that blows between man and God ; 
and the boIsterous wmd from which it II protectcd is the dClire fot 
things perceivcd by lense or mmd. 

I "Hurt and life ,one loto me ," that II. the whole nature of man '- .t .. 
In the Dtlty, from abseocc of desire. LIfe IS of no value w,thout the Detty; 
th"eonotlou,..n" ,. described by the Upre'Slon, " ",ne Into me." 

• " Enhghterun, one another," th~1 10, "'rn""~n!co.tlng to one anotheI' apb
ltual knOWledge accompanIed by faith In the truth declared. 

• .. DecbnD, Me,~ tN.t b, InsUUcbng one anothu 10 the mystery of the DI
"lne Sp,nt. 

• "W .... t no more;" ces .... tlon of 'lD.nt may be produced by wn"I<;t1oa of the 
bopeleullen of Ihe desIre or by It I full '"'tl~catoon Worsluppen of til. Ddt)' 
want nothing, because they Ire full of eI\JOyment In God. 

I "Wonh'ppllIg Me In lo.e," worshlpPIll, for no object that they wII.h to 
&ttaln 

• "Come to Me ," that Is, they recognl1e the DeIty u the Self. 
, .. RelDlLlDlD, III thelr heart,," that I., the hearts of the duote. beln, 

completely at te$t III the Dell,., He appern iA tMir h..aru .. the ,pint 01 Uht
lDIutloa.. 

I .. Darlm .. bam of 1p0ftl1Ce;" claTkn,=", bam of belief III fallehood., wIUda, 
If tnte, wOQlcl make God fl1te. The un_cbable God 1& tnte, tbenf_ .u tklt 
tbal .... mlW c:aU tr... 1& ..ur dark uo.d faille. 

u 
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fbving heard of the form with attribuWl and of the .ttrlb,*,eu 
AbaoluteneSi of tbe Deity, Arjuna. longl to hear more .bout the 
6nt upect. u the other is incomprehensible. 

ARJUNA said: 

12. The Supreme Brahm:!, the Supreme po~r, Sa~ 
cred 1 and Supreme Thou, the Spirit Eternal, the 
Divine,2 the primeval God,' the unborn, the all·per~ 

vading. 
13. Thee, thus they call, the sages every one, the 

ct:lestial sage' NArada, Asita, Devala, Vyasa, and thou 
sayest the same to me. 

14. All that thou sayest to me I believe to be true, 0 
Lord; thy majesty Ii is indeed not known to gods or 
demons. 

J 5. 0 thou Supreme Spirit,' by thyself thou knowest 
thyself,' thou Creator of all, thou Lord of all, God of 
gods, and Master of the universe. 

16. Thou art wo rthy to declare fully thy divine 
powers, by which powers thou art pervading these 
worlds. 

11. How shall I, constantly thinking of thee, know 
thee,' 0 thou Lord of mysterious powers; in what 

l "Sacred," thAt I .. undefiled by &II)' to\leh of chan", 
, "The Div(ne," being Hated whe~ the unl .. erse .. not. 
• "Priml:nl. God," that is, the onl)' God who muamlw,tlltI' to the bIl1b and 

allolurlon of IhOK .. hom men can gO<b. 
• u Cc1eotJaI uge." that IS, a c:dutlal bem, wbo btcomet a nee. rtAoullc!nr 

111 the Iior)' alms IQ.U 
• .. )I'jelty;" abtoolutcn.~ 
• .. SlIprtme Spirit," the pcueIIOI'of the &C:IDf;of wIsdoa!., -J-,., alul po-=. 

'1'be other eplillets 1.11! nu.rkl of IfUI la"e. 
, .. B, thYieif ••• U"Kif j" thd '" 11100 art the ""Iy Inltructor .bout th,.tt 

TIMrt!lore "thou art worthy to deelaft fll1l1 th1 djvule powcra." 
• .. H_ ahalIl •.• bgw u-," tba! .. a* tAt pvUicltIoa ~ ., .. tv.,.. 

"-"-
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torms I art thou, 0 Lord, to be meditated upon by 
me? 

J8. 0 Jan~rdana, declare again at length thy powers 
and manifested forms, since there is no satiety for me in 
thy ambrosial words. 

THE BLESSED LoRD spoke: 

t9. Now then shall 1 declare. to thee, the chief among 
the forms of Divine' manifestation, 0 best of Kuru's 
sons; there is no end to the variety of my manifested 
forms. 

Fust is declared what the Deity really is apart from the concep
tions .,£ men. 

20. 0 conqueror of sleep,' I am the Ego seated in 
the hearts of all creatures.· I am the beginning, middle, 
and end of aU creatures. 

21. Among Adityas 6 I am Vishnu; among those who 
illuminate I am the Sun, possessed of rays. I am Ma
richi among the Maruts; e among the orbs of heaven I 
am the Moon. 

22. Among the Vedas 1 I am the SAmaveda. among 

• "\"'hat rom", , " for the facilltJ of medJtahon il Is th~ p~1ce _. 
lllyatla coll~tra.te their nlm<b on ~",e emblemahc representallon of the; 
D,yme Splnt, and then gradually 10 efface the """gmed figure from the mind, 
pin by part, untd at bat tbe nund an render I!MII perfectly ~ 10f" the ,hlAc 
of the sp.rit of illumInation In the dear 5ky. 

• .. o. •• ne," tbat IS, Independent, not produced by anJ _dary ct.UM. 

• "0 conqueror 01 'Ieep" Implies that th" Supreme DaIJ is onIJ'~ 
.we by one ... 110 haw a",.ked fro m the sleep of delwlODs. 

• "lam the Ego.. cteaturI!!L ," thlS ,5 the form In whIch It b best to m~ 
ute 011 IRe. but fillbng that, the forms he~lnafler set forth rnay be llLedJtated OD, 
beau ..... I am the beginning, n>lddle, ;Llld end of aU aeat .. rea,":aDd as IUd> 1'11&1 
aIao be lIIec\ltatcd .. pon. 

t MI11tu .... the twelve sun..,oos .. ho briIlJ abou.t the uinnal ~ 
tIoft by their .,muIWleOll. appe&nl!.ce. 

• Mandl, the ,00. of air. 
, yttl." the fo .... Vedu,- Rlt, sarna, Vajllr, and Atharn. 
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gods Indra, among senses and organs the manas; 01 
creatures I am the conscious existence. 

"Con.cious exi'lltnce" is u~erl bere in a peculiar sense j It doe. 
DOt mean the true Ego which being Identical with the Deity cannot 
be classed among' his manIfested forms, but the peculiar form of 
Duddhl or intellect which is manIfested In the relation of cau5C! and 
effect, the cognitive faculty. 

23. Among Rudras 1 I am Cankara; amongYaksbas' 
and Rakshas 8 I am the lord of wealth; among Vasus 
r am pa.vaka; among high-peaked mountains I am 
Meru.' 

24. Among the priests of kings know me, 0 son 01 
PrithA. as the highest, Brihaspati; of leaders of hosts I 
am Skanda; 6 of expanses of water I am the ocean. 

25. Among the great sages I am Bhrigu; among 
words I am the monosyllable Om; among sacrifices I 
am the sacrifice through the repetition of sacred texts;. 
of things that move not I am the Himalaya. 

26. Among all trees I am Asvattha; of celestial 
sages I am N1rada; among Gandharvas I am Chitra
ratha; among those perfect from birth I am the sage 
Kapila. 

There are three classes 01 perfectly illuminated sages i. Firat, 
\boae who are born 80 WIthout any reference to any pnof event. 
lecond, those who are born perfect in consequence of perfection 
previollSly attained i third, those who become perfect after birth in 
CODaequence of Illumination attained during life. Kapila, the re
vealcr of Slnkbya philosophy, belonged to the first class; with him 

I RfIlIru U'e the tw.be aods of bowled", fromwhoM power the 1C'I'l'Q IIfIIII 
.... ~bom. 

s Yd.r.4u, all order of .pJrita not mal!,lWIt by natcLu, but u.cremely-.u4 
• Rddu, ~ ord. Q/ enl.p~ 
, M.,.., th~ cel .. tlallllountain when the a:od-odwelL 
• Sl4!otdII, th~ leader of celestial hosta. 
• "Sacrill« tblOllp ••• tub," t.:aue l.avoh ... , I.aJut)' to DO-, 
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.we hUlate Knowledge, Power, Virtue, ucl DitpaqJoa, (See 
Slokhya Klrik1, A~h. XLIII,) 

27, Among horses know me to be Uchchai~ravl, 
born (rom ambrosia; among elephant-kiags Airavata; 
among men as lord of men, 

28. Among weapons I am the thunder; among cows, 
the cow of plenty i among causes of production I am 
the god of love; among serpents 1 I am Vasuki. 

29. Among n"'gas' I am Ananta; among things 01 
the sea I am Varuna; among the ancestors I am Arya· 
rnA; among rulers I am Yarna.' 

30. Among daltyas· I am Prahllda; among those 
that reckon I am Time; I> I am the hon among wild 
animals; among birds I am Garuda." 

31, Among sanctifiers I am the Air; among those 
that bear arms I am R~ma; among fishes I am Makara; 
among flowmg streams I am the Ganges, 

32. Among that which is produced I am, 0 Arjuna, 
even the beginning. the middle. and the end; among all 
knowledge I am the knowledge of the Spirit; I am 

the ascertainment. through discllssion, of the meaning 
of spiritual teachings by those who are free (rom 
passion. 

The "knowledge of the Spirit" i. that form of the perceptive 
faculties in which no IlluSion eZlsu, and" ascertainment" denotes 
the questions and answers by which a pupil learns spiritual phi
losophy from hls muter, u opposed to controversy and discus.ioD 
among ordioary people. 

J U !lerpents," that I., PO'IODOUS rtptIloa. 
• N4pJ are HrJI"nb w,thoUI pol..:>ll • y,,_ a the ruler "f the dead, the Judge of all Ju4ces. 
• plUlyu are ... order of ,,,per-bllllWl be!np. 
• ~ TIme," the creal recl<cm.". of aU 
• GPwitf, the cdottLJJ btrd attoDd.Ln, upoll VIll'IlIl. 
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33. Among letters I am the vowel A; 1 among com. 
pound words r am Dvandva-j' I am the endless Time; I 
I am the all-faced regulator.' 

34- I am the all-snatching Death,' and the causer of 
wen-being of future creatures; e among women I am 
Farne,l Fortune, Speech, Memory, Intelligence,S Pa
tience, and Forgiveness. 

35. Among the hymns of the SAmaveda. again, I am 
the Brihat Saman: i among metres 10 I am the G.1yatri; 
among months I am M.I.Irga~trsha,lI among seasons I am 
Spring, the source of flowers. 

36. Of the deceitful I am the dice; I am the power IS 

of the powerful; I am victory, I am determination, I am 
the goodness in the good.la 

37. Among the sons ofVrishni I am V1sudevaj among 
the P.1ndavas I am the conqueror of wealth, Ii among 

1 .. The .. ow~1 A," beau.., accordIng to tht sacred .tllthOl'1tlesthls loOund II lb. 
bull of all others, .. h,ch are but II. mod,ficallons 

S Dtm,..{, ... , a peculiar form of compollnd .... ord. In San.krlt, .lIth n ~ 
Knshn.:allb, mean"'g Rima and Kn.bna It II .upenor to all oIh",. bec:aIlK It 
prsuo'" tht llldepend~nt meanl~g of both th .. ords enttnng Into the COlnPOund. 

• ~ ElldJe .. T"""," not tIme th.at II counted by months, years, Ccnt"",ta, etc., 
bul the power of caullng I licteUlon 

4 .. A!M~ regulator," J :attacb the legitimate effect to all CoII_ that U'II 

produced In the UD.IYtn!': 

i .. AU ...... tcblng Duth," wbleh produces unl'lO:"13.1 dJssolllhOCl. 
• "l'IIllIre creature,," th:at II, tbOK .. 110 will detene vrell.bdD.i I.a. f"tur. 

periods of creatlon 
, "Fame," the roddes. presiding over gre:al deeds of rlghtl!O\l.nen. 
• "llltelu,enoe," the go<1deu pratdlng over the nghl ulidelStandlng of ACftd 

..rltlllp. 
• Bn!tII Sa... .. ,neali the palh to Nlrvln.a. 

11 .. Metre.,~ th:al I.., the VedIC .... ,.t.-.u ocr hymns; amoll' Ihete the Glyatrl. 
the betl because 11 confus Btahmanhood. 

11 M,,"p(lf'SM II the Dlonlh «Ins,ollng of pUts of Noyember and Deoelllba'. 
It \_ the best of monlh. beQlllIoe I.a. 11 th" ha"elt npens. 

11 ~ Power," that as, &b";I:,,;lC of the llabahty to h&ve ODe'. COD:W:afI" III=
t.U,oppI*d. 

" "Good," poueued of the 'lwty of SAItINl, or (OOdDess, wbld! II; IIWIlfIltld. 
.... ~ wladom, cllspaulon, and other IlIIII.lar fOl'll1L 

III .. CoaqueNr of --.lib " 11 Arj1l&L 
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those who understand the meaning of the Vedas I am 
Vyasa; 1 among the end-seeing I am the seer Uc;an~.2 

38. I am the sanctIOn of the representatives of the 
law ;' I am the policy of those desiring to conquer; I 
am the silence of the secret,' I am the wisdom of the 
wise. 

39. That am I which also is the seed 6 of aU things, 
o Arjuna; that thing, animate or inanimate, is not, 
which is without Me. 

40. 0 harasser of thy foes, no end there is of my 
dIvine manifestations; a part only of the in

JohuYI .... 
finite manifestations is thus declared by Me. 

41. Whatever creature there is, possessed of lordly 
power, of good fortune, or of power of deter

I .... ~I~ .-6. 
minatlOn, know all such as born of a portion' 

of my power. 
42. Or, 0 Arjuna, of what avail is it for thee to know 

much like this? I hold with one portion 7 all this 
universe. 

The powera of the Deity a re beyond description and enumera
tlon, yet both description and cnumcntlon are needed for the 
benefit of llie devoh:e For th"l Ilt:votee, huwtver, whu [!an con
ceive of the infinite universe as though It were only a portioll of the 
power of the Ueity, 110 such helps to the budding spiritual perception 
aTe Deeded. 

1 Y,.JJ(l, the luthorof the MaMbbmb, of "~,c!> the 8hap .... d Gld "a put. 
t Uf(ld, the n!'51 lea'!> .... of etluC'l and pohl,C;S 
• .. Repra.:nbt,vQ of the bow ,·' that 1.1, those whoo;e duty It I. to keep mea 

Itnlght OD the path of tbe law, and by pw1lshm..,t bring brl.d those .ho go 
utn.y. 

• ,. The aeo;:ret," those who thl'Oll(h mlIturity of lp,ntul\ knowledge !Ian gone 
beyOlld the lleed of speech, and " .. 1..,«" is the w,sdom of ",ch bemgs. 

• W Seed, n the first QUoe, the rdlechon of eOnSCIo .... ncu on obtect ... r:y. 
• "PortlOll;" II must not be IUpposed that the DI~lne Power IS ~ to he 

p;!fMDed, but It H>efID u thOllgh it were port'Olled. 
, .. Hold 1I'lth Ofte portion," hec:aUJe the WlIv_ does not m.anif.t the dlriM 

llO'Pa' by whldllt CUI be deatJoyed. 
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Thus ends chapter the tenth, called the .. RIGH't' 
KNowLEDGE OF DIVINE POWERS," in the 
blessed BHAGAVAD GhA, the sacred lore, the 
divine wisdom, the book of divine union, the 
colloquy between the blessed KRISHNA and 
ARJUNA, and contained in the Bhtshma Parvan 
of the blessed MAHABHARATA, which is a collec
tion of one hundred thousand verses by VVAsA. 

Having declared the manifestations of the Deity which the mind 
can grasp, it is finally shown that the Infinite Majesty of the Deity 
II infinitely beyond the manifestalJon c<llled the universe. If {rom 
infinity, infinity Is tak~D., infinity still remain •. 

Salutation to Krishna, who, for the benefit of those 
whose minds still wander out through the gates of sense, 
has declared his divine manifestations for the meditation 
of the devotee. 
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CHAPTER XI. 

VISION OF THE DEITY AS THE SOL'L OF THE UNIVERSE, 

THE Blessed Lord having declared, in the last chapler, that he 
holds the whole universe by one portion of hi5 power, Arjuna 'bep 
to be favored with a vis10n of th e way in which the Deity by His 
un!.earchable power supports the whole universe; and his prayer 
Is granted. In reality the Deity has no form , what prophets and 
pure-souled devotees see IS the reflection, so to speak, of the 
incomp~hensible Dlvme Majesty on the spintun.! perception of 
man. Arjuna's Vision recalls th e VISiOns of Moses. Isaiah, E:eklel, 
and Saint John The mystenous and symbolical import of these 
spiritual expenences IS not perceived by the spmtua!Jy blind, who 
in COnseqUence fall into the most degrading superstitions. 

ARJUNA said: 

1. By the words supreme,l and relating to the my~ 
tery of the Spirit,2 by thee spoken, has this, my delu
sion,a been removed. 

2. By me have been heard from thee in fuUf the ori
gin and end of things,6 0 thou with eyes like the lotus
leaf,' as also the exhaustless majesty.7 

1 .. Supr=n..," becallltt showing the ~Ih to NIrrtna. 
I "M,..kry of the Splnt," thzt II, dISCrimInation between Ero and rIOlI-E.1Qo 

The 1I'OI'ds of the I...onI beginning ""ith Chapt<:r II Yene I', ~ hcu referred to. 
• "My delulon," .bout the llayer alld the .Wn. 
f .. Heard f"'111 thee In full," In Chapters VII. to X • 
• .. 0rtgI.n Uld end of thl",.," that a, I hav~ beud from thee tlutt the • 

ICnltabIe dtvm. power "'-,,_ the origin and end of !hili .. (Chap. VII ..... 6)-
, "I!)'ft like th.!otat-loaf," tbat Is,:u pea~ful Q th~ 1011ll-lalf. 
1 .. Eab·",'i, .. aai-tr." See Chapter lX. "'~ H. 
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3. 0 Supreme God, it is even as thou sayest of thy~ 
self. I long to see thy Divine form, 0 Supreme Spirit. 

The first epithet here is intended to shoW' that Arjuna b;a.s no 
doubt of the absolute truth of what the Blessed Lord h;a.s said, and 
that it is not as a test of His authority, but for the satisfaction of 
his own spintuai aspiration, tbat he wIshes to see the universe· 
form of the De!ty. 

AlJuna ~es the final epithet to express his eagerness to.see tbe 
highest form of the Deily, and not any of the other forms. 

4. 0 Lord,l if thou thinkest it possible to be seen by 
me, then show me, 0 KIng of all mystics,lI thy exhaust
less Self. 

THE BLESSED LORD spoke .. 

S. 0 son of PrithA, behold my forms, by hundreds 
and by thousands, of many varieties, dlvine,a and of 
many colors, and with many limbs. 

6. Behold the Vasus, the Rudras, the A(jvins, and 
also the Maruts, 0 son of Bharata; behold many and 
wonderful thIngs never seen before.' 

7. Here, in my body, behold to-day, 0 Gud1kc(ja, the 
whole universe, animate and Inanimate, in one place can· 
tained, and every other thing that thou wishest to se.!.' 

8. But' thou art not able to sec Me' with these thine 
own eyes. I shall give thee the eye divine j • 

'hit so a" behold my power as God. 

1 "0 Lord," ro:<;e!ver of my pnyer, In whom I pul aU my tnLst. 
I .. 0 K!ngof allmy.tlts," that II, 'f my. t,CJ an exercUlt superhumau po"'en, 

then "'h3 can tell the exlent of Ihy powers, smce all other pow,," ate but the 
refi«11OII of tiline I If lD thy eyQ l:un fit (I !<J>owl am not Ul l1\lDe) for thII 
favor, may II be granted tD me. 

I .. D1.Ine," that Is, produced by no temporal or secondary QUIoe., 
• .. Seect before," that Is, by thee or any other mue mortal =an. 
• .. ThaI thOli "lIhest tD see," thaI IS, the uncertaInty that thou hut felt u 

110 the _110 of the battle ""II be dispelled by thll VII'OIl (C ..... p II ... 6). 
• .. But," In ~Iy to 1'ene 4 1 U Me," ... the IOUI of the 1lII11'ene, 
• .. Eye diVine j" that bo, the I pmtu.aJ illllUl!itaboa .. ~ ....... c:uuaot .. 

from Wltb>D bJ. M1l~ ..atuN, 
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SANJAYA said: 

9. 0 King, having said this, Hari,t the lord of great 
and mysterious power, showed to the son of Prith1 the 
Supreme form Divine. 

The Deity has no form in reality, but by reason of Hi!> unsearch
able powers He appe:lfS to h:l.ve mfinity of fonns and attnbutes. 
Among such forms, that leen by Arjuna is the highesL 

to. With many mouths and eyes, with many marvels, 
with many divine ornaments, with many divine weapons 
raised, 

I I. Wearing divine garlands, and garments, with di
vine perfumes and ornament", full of what is wonderful 
to all, the universe-faced infinite Lord.2 

12. The splendor of that great Soul may haply be 
likened to the radiance of a thousand suns risen at once 
in the heavens. 

13. Then P1ndu's son beheld, seated in one place, in 
the body of the God of gods, the whole universe. in 
many forms varied. 

14. Then Dhananjaya, overcome with wonder, and 
hair standing on end with joy, bowing down with his 
head to the Deity, spoke with joined palms. 

ARJUNA said: 

J5. 0 God, in thy body I behold all the gods, the 
assemblage of things of every kind, the lord Brahm! 

1 Hm literally means the mIlO'f'et'. K.ruhna 1110 c:alled bec:a1l1H: he 1'mIO'I. 
Ipana~ with all ttl powers • 

• "UII~i" that .... ha"lP, equal po-.. oyer nmy part of the ... .... 
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seated on his lotus-seat,l and all the sages t and uragas' 
divine. 

16. I behold thee on all sides, with infinite forms, 
with many arms, stomachs. mouths, and eyes. 0 Lord 
of the universe, 0 Universe·formed, thy end, nor middle, 
nor again thy beginning do I see. 

17. Thee. with diadem, mace, and discus, the mass of 
splendor, on all sides refulgent, do I behold, so difficult 
to behold,4 immeasurable. on all thy sides the majesty 
of burning fire and sun. 

18. Thou art the exhall stif'S5, snpreme goal of knowl· 
edge; thou art the supreme support of this universe; 
thou art changeless, the protector of the unchanging 
law of righteousness; thou art the Eternal Spirit, -this 
is my faith. 

Arjuna in his vision sees the Deity as possessed of the infinity 
of attnbutes; c:onsequently the attributcleu Deity referred to in 
\hll verse could be perceived by him only through faith. 

19. Devoid of beginning. middle, and end, with power 
infinite. with infinite numbers of arms, with sun and 
moon as eyes, I behold thee, with burning-tire-mouth, 
and with thy majesty oppressing (; the universe. 

20. H eaven and earth and space between are filled by 
thee alone, as also the sides, everyone. Seeing this thy 
marvellous form of terror, the worlds three e are afflicted, 
o thou great Soul. 

1 .. Lo~t" The Iolul II the emblem of the UIII"~' The Su",",,_ 
Deity ... the m:ator Brahm1, IS seated In the ~=trt of the lulillite UIlIv ...... j 
thb t. h" latoHat. 

I "Sap," u.t Is, the _ lagel. 

• "Urap. " art all III'd ... of celesttal belli" .bo poutU Jl'9t 'If1Idom, .... w 
tI\7 1\Q~ to be In tOIne .... ,. COllllected WIth HrpeIIts. 

• N So dlIIIealt to behold," flll'thou not fa"ored by Dhille JT&08. 
• .. OppuaIIIIa;," thlt '-, the univene teems uru.ble to beat the -,Je.tr 01 tM 

Dt!ty. .. 
• "W«ldt tlIree.," lbr.tls, "beavlIII &lid earth aDd tIM.p6CC---'-
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.tI. This concourse of gods J enters into thee, aad 
some in fear 2 chant praise with joined palms, the as· 
semblage of great sages and perfect beings,' saying 
.. Svasti,'" behold and glorify thee with perfect hymns. 

22. The Rudras, the Adityas, the Vasus. and they 
called the S1dhyas,6 the Vl<jvadevas,6 the A<jvins,7 the 
Maruts, and the Ushmap1s,8 the Gandharvas,D the Yak· 
,has, the Asuras,lO and the assemblage of the Siddhas all 
behold thee in wonder. 

23. 0 Thou of mighty arms, beholding thy fonn im
mense, with many mouths and eyes, with many arms, 
thighs, and feet, many stomachs and many twisted 
tusks, all beings are trembling with fear, and so am I. 

24. Seeing thee, sky-touching, with many resplendent 
limbs,l1 with gaping mouths, my heart oppressed with 
terror, I know not self-posses:.ion, nor can I gain calm· 
ness of spirit, 0 Vishnu. llI 

25. Beholding thy faces like the fire of destruction, 
and frightful to behold, owing to tusks, neither do I 

) "Concoune of god~," that b,the heroes lifted w,th godly powen, who ..... 
about I4Iia:ht th~ great batt'" 

I .. In fe .... ," that ,~ , overwme w,th fear of the dh>ne wrath.. ThOK amollg the 
....mOB who are lilled w,th dJ.~hC401 powers can neIther 6ght IIOf lite, hllJllbiedo 
~1 cry, .. Glory, ,\or)' to the Lord, d~lro)' U$ not" 

• .. Periect hemp ," luch as K.lP'1l. (See Chap X ., 5 ) 
4 .. s"Y'D, ' Svasti,'" chud'lIg the uDtJmely destrllct,Oll of the ILIlhene, u.. 

..... f;I'J " S.utl," - ~ good be the world." 
, S4d"J'iU, a celestial order 
• V'f"'%Uw.1, a class (If ,00.. <IOIlnected With funu:a1 ceremonIes. 
, Apuu are two brothtJ'l, phy~lCWll to the god. The nam8 literally aipi

'" .. boncIItea II 
• U .... /fjdl, Utqally the ~ ft:ed~ on warm!h.." ThiI; cclali:al order 1.1 OO~ 

po..ed ollbe pious dead raIsed to sUpffl>II~ We. 
t G"~~I:are edol",1 a,UI'CllI.D.L 
10 Ar.r"" that la, tbotoc lUnODi them who are Dot rebWo, but wonblpper. 0( 

the [nIt,.. 
II "Kesplmdent timbll ; It stnctly, tile word Ir.I.n~lated "11mb&" _ the rbe 

IUd fall ,n 1M body In con~equ...,(C of the dl!tnbuU ... !lf lunbL 
11 V ....... , the Puvadloa Sprlt. 
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know the point! of heaven, Dor can I gain peace. Be 
gracious, 0 Lord of gods, 0 Support of the universe. 

26. All these sons of Dhritarashtra, together with this 
assemblage of the rulers of earth, Bhishma, Orona, as also 
Karna, together with the chief among warriors on our 
side, 

27. Impetuously are rushing into thy mouths. terrible 
and preternatural owing to the tusks. Some are seen, 
caught between thy teeth, with their beads crushed. 

28. As the many-watered rush of rivers flows ever 
towards the ocean, so these heroes of this mortal sphere 
enter into thy mouths, on all sides burning. 

29. As moths, with impetuosity excited. entcr (or de
struction into the flaming fire, even so do these creatures, 
for destruction, enter into thy mouths with collected 
impetuosity. 

30. Whilst swallowing on all sides, with flaming 
mouths, thou relishest aU these creatures assembled ~ 
tilling the whole universe with thy splendor, thy cruel 
flames oppress with heat, 0 Vishnu. 

31. Declare unto me who is this terrible form of thine. 
Salutation to thee. 0 Greatest of gods I Be gracious t 
J seek to know thee, the primeval i I know not thy 
domg. 

THE BLESSED LoRD spoke: 

32. TimelJ am. in fulness, the consumer of creatures, 
here at work for the destruction of creatures. Besides 
thee, the warriors in these divisions t shall not be. 

33. Therefore stand thou up. gain fame; conquering 
enemies, enjoy foeless empire; even before. by me they 

ttl1'lnle ;" th~dl..cn~~ofCl1ll1qgebantt"o 
t "TheM dWl. Ion. ;" that 11, opposed to til.... Bht.hllUl. Dr.,.,., Karut 
h7~ ..... d aU u... otben of_bom f.hoIo but spokal. mlW. fCl"lab. 
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have been slain; be thou but the instrument, 0 thou 
both-handed.1 

34· Orona, Bhtsma and Jayadratha, Karna, as well as 
the other heroic warriors, by me slain, conquer thou; 
lose not heart, fight; thou art 2 the conqueror of enemies 
in war. 

SANJAYA sat'd: 

35 . Hearing these words of Ke!java, with palms joined 
and in tremor, bowing down to Krishna, again spoke the 
diademed hero 8 with faltering voice, again and again. 
frightened and bowing down. 

ARJUNA said: 

36. Verily it is so, 0 Hrishike~a ; by thy glorification 
the universe rejoices and shows love to thee;. the evil 
spirits, frightened, flee in all directions, and all the as-
sembled perfect men bow down to thee. 

37. 0 Great soul, why should they not bow down 
to thee, greater even than Brahma., the first maker.' 
o Eternal, 0 Lord of god!., 0 Abode of the universe. 
Thou art the aught and nau ght, the exhaustless es
sence that is beyond.s 

1 ~ Both.h .... ded." Ariu"" _101 lin .. tke bow .. ,th ~lth ... k .. nd .. ,th equal 
akll1. H .. grat profiCIency In .... rive rellders hIm the proper Inslrument 'D Ike 
haad of Time. 

• ~ Thou :ut," etc., that Is. thy fu\"re '"ccus can be (or"""CD frOID the l'hIoa 
.... uct..afed t.o thee. 

I "Dw1emed. hero." Arj>m.a Is so <;:ailed on .c;count 01 the great 5ph:DQor of 
h" dl.dem 

, .. Shows loYe to thee," that ii, the D.,ty, being the true Sell ID III Q"eatW'f:l, 

• the most belOTed of all: In fact, .. Love. 
• Drd<d 1n Bnhman,ca.1 theology he '5 not the ~ku of tke pbD '" ldea 

of the " orld, h,s """' beIng ,. hm,ted by the DlVlne ,du, In obedlence to .. hlch 
be ... ket pert:epttble and &enlun"s WM.t tha td.c2. c.onulned. ID aD unperecptltu 
aDd 1U~lnou. Itlte. 

• "Thou art." ~tc. .. Aught ~ "th. apparently real exlstence, and "'''llIht'' 
• wb.t doe. tlot WIt. The R .. :':hty 'II .(:<elf beillg IIlcomprchen.ibl<: C.&ll~ .... 
...... eItlw of th_ two~, .. IUch but for till tt.Jitt c.ollld pot ubt. 
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38. Thou art the primeval God, the ancient Spirit ; 
thou art the supreme place of extinction 1 of this uni
verse j thou art the knower, thou art the known, as also 
the supreme abode;' 0 thou infinite-formed, by thee 
this universe is filled. 

39. The gods Wind. Death. Fire, Water. and Moon, 
the ancient progenitor thou art, as also the great-grand
father,a Salutation, salutation be unto thee, thousand
fold and again and again salutation. salutation unto 
thee! 

40. Salutation in the east.' and l'Oalulation also behind. 
U thou All; salutation in all directions ; thou art of m
finite valor and immeasurable power; thou pervadest 
aU things and hence aft All 6 

41. By me, not knOWing this thy majesty, whatever 
lowering to thee has been saId, either in thoughde!.S
ness or in love, - such as, "0 Krishna, 0 Yadu's son, 
o friend," 

42. And whatever unmeet treatment thou hast re· 
ceived in walkin g, bed, scat, and eating, for the purpose 
of jest, whether in thy presence or absence, - this I beg 
thee, the immeasurablc,6 to forgive. 

43. Of this universe, animate and inanimate, thou art 

I "Plat~ of n l.ncllon," tN.t .1, at the..:uon of ILnlY...w di»olu t.on I .... 
DeIty" the only he,nlt' that remams 

• .. Kno_ .• known .•• upreme .bode," tlul II, the Ipull w.thln UI , the 
God to_M whIch all thm,s tum, their union also Ja comprehended in ttU. 
.u.olute De.ly. 

• "Grul.,nndfather," belli' the Creator of BnhmI the IfUIdlather, thro1ip 
..-hose &JeDcy Ihe .nlble ~nlVetlt I. formed.. 

, N In Ibe cut" Foehn, the D,y", •• II..penoulven .... , Arjlln •• pab of II 
by A1l1tUL, the Detty In all chnctlOllll be bquI. with the eaat lUI bcio, the 
dIHcboa. In wluch tho Illn riteS 

• "Htnc:e art AIL" Notl"n, 1I of which the IlIbltalla: and form IUId fllnett.:. 
I. ~ Ih~ D.vlDe WUI; and Ihe Will l~lf \. not . _runale rAlity with tILe 
Divine Spirit. HtIlce thl Deity IS all thin,.. and yet nothing" the Deity, who 
b "'-"prebe:nslblt. 

• .. iJ:Dn:Leuw'ablL" Belaa; imrneaaunble,1I'1to CIII rive tlIoc..t bMIorr 
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the father and the object of adoration, the greatest of 
the great There is none equal unto thee, how can 
there be a superior, 0 Thou with majesty unimaged 
in the three worlds? 

44. Therefore, bowing down, and holding the body 
so low, thee, 0 Lord, I pray for grace; forgIVe, 0 Lord, 
as forgives the father the son, the fnend the friend, and 
the lover the beloved. 

45 . Havmg seen what was never seen before, I am 
joyful, and yet my heart is afflicted with terror; show 
me that form, 0 God, be gracious, 0 Lord of gods and 
abode of the uOlverse. 

46. With diadem and mace in thy hand, I desire to 
see thee as before 0 Thou of a thousand arms, of that 
form with four arms become Thou, 0 Universe-formed. 

The Supreme Spirit is the Self in the Blessed Lord, and there· 
fore as the Supreme Spmt (10 Blbltcal language" in the name of 
Goo ") he receives the worship of ArJun?. "He that honoreth 
not the Son bonorelh not the Father wh.ch hath sent him" (John 
v 23) Neither can there be a second Supreme Sp.rit, nor can 
anyone see or know Him as an object of consciousness. The 
Blessed Lord knew Him as the true and only Ego, aDd hence in
comprehensible. 

THE BLESSED LORD spoke: 

47. By me, full of grace, this my supreme form, alt
refulgent, all-embracing, infinste, primeval, that has been 
shown to thee by my mysterious power, has not ~fore 
been seen by any other. 

48. Neither by study of Vedas, nor the practical 
. knowledge of sacrifices, nor through gifts. 

Wan."' .... 6, ., 
nor works, nor frightful austerities, I, thus 

in form, am able to be seen by any but thee, 0 best oC 
Kuru', sons. .. 
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Thou hut seen me in thl. form only through my grace, and IJG 

ODe not .imilarly favored can ever see thi, form. 

49. Let there be no affiiction for thee, nor down· 
heartedness; having thus seen this. my form 

.bu"rrn.6.7· . • r b hI · of terror, this my prevIous lorm, e 0 d again, 
with fear departed and joyous in heart. 

SANJAVA said: 

50. Then Visudeva. who thus speaking showed again 
his proper form 1 to Arjuna. The great soul comforted 
hhll, the frightened one, by agam becoming gentle-
fonned. 

ARJUNA said: 

sr . 0 Jan1rdana, having seen this thy gentle and 
human form. I am now become peaceful at heart and 
self-possessed. 

THE BLESSED LORD spoke: 

p. This my form, whose sight is so hard to obtain, 
that thou hast seen, even the gods are ever desirous of 
the sight of this form. 

53. As seen by thee, I may not thus be seen by the 
study of the Vedas, nor by austere practices, nor by the 
making of gifts, nor by acts of worship. 

54 By self-identifying devotion, indeed, as thus I may 
be known a and seen a in truth and entered into. 

5S. He that works but for me,' for whom I am the 

1 "!'toper form, ~ that Is, u the Scm of Vullden, the =ortal lathe of ~ 
t .. KIIOWII,~ that lI, tl'Ol:l'l othen. 
• "Scm," that '".1l1 0IIe'. MIl . 
• .. Bat for _." AI the .lan worb f« the muter 1Iithovt expeetatlCIII of 

..-.0-1 aca., ... ta, .. '" the uplnnt fot etc'Dalllfe mlllt pufOl'lll all acta, -i07-
able .:-ad pt.InClL\, to,- the..n of the Delty,,,bo Ia b.Ia!na Sell aDd tbenI.- bII; 
Ueolu.te \01. 



TIlE LORD'S LAY. 179 

supreme goal, who is devoted to me, devoid o( zest in 
things,l and devoid of hostility,' comes to me, 0 PAndu's 
son. 

Thus ends chapter the eleventh, called the "VISION 
OF THE DEITY AS THE SoUL OF THE UNI· 

VERSE" in the blessed BHAGAVAD GhAt the 
sacred lore, the divine wisdom, the book of di
vine union, the colloquy between the blessed 
KRISHNA and ARJUNA, and contained in the 
Bhtshma Parvan of the blessed MAHABHARATA, 

which is a collection of one hundred thousand 
verses by Vv ASA. 

The: final verse contains the essence of the: whole Dhagavad 
Cit!, ",hich in its turn )5 the essence of all the Vedas. Thil ver.ie 
il therefore the very jewel of knowledge, the very purl of price: • 

.. But "'hat things were: gain to me, those I counted 1051 for 
Christ. Yea, doubtless, and I count aU things but loss for the u
cellency of the kno'Aledge of Chnst Jesulo my Lord i for whom I 
have suffered the loss of all thmgs, and do count them but dung, 
that I may WiD ChnSI" (Phillih 1, 8). 

Salutation to Krishna by devotion to whom is attain
able the vision of hLS universe-Corm. which even the e:ods 
long in vain to see. 

1 U Devoid of J'elIt IP thlnp," !hIt Is, ~lng read,. II every moment to part 
with .. If.., ellll<inn, fnenlb, rwl.ves, and wealth, for the we 01 the Lon! 

t .. De'O"old al host.lIty," lhal Is, free from the least ta'ldeney to btJure all,. 
nature, even such as are Clgaged In doIng the "ealesl hanto 10 1umH1f. Sud! 
a de.-otce, on departing from the I phete of mortal., goea DO .. I1_ blt to the Odtrt 
tile toll.! of the wUwerae, omnIpotent and omllllClent. 
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CHAPTER XII. 

RIGHT KNOWLEDGE OF DEVOTION. 

FROIl the eleventh verse of the second chapter to the end of the 
tenth chapter the Blessed Lord declared the worship of the allrib
utelc5S, unsearchable Deity by the acqm~ltinn of spiritual knowl
edge; and also the ~rship through nght meditation OD tbe 
attributes of the Deity, as declared by the Scriptures. 

In the eleventh chapter the worship of the DeilY as the soul of 
the ulIlverse is SCI forth all the road to salvation. The question of 
the relative ment of these different paths is solved in this chapter 
by removm~ tbe apparent conU-.,.d:ICllon of the following tUtl, and 
manifesting thclr underlying harmony.-

" Swear, 0 son of Kuotf, my devotee never is destroyed" 
(IX. 31). 

U He that works but for me, for ""hom J am the supreme goal, 
who i. devoted to me, is devoid of zest in things, deVOId of hos
tility, comes to me, 0 PAndu's son" (XI. 55). 

These tuts estabhsh the supreme excellence of devotion te) the 
Great Ruler of the universe. Agam, we ha\"e such texts as these 
which declare with equal authority the unparalleled grulDesa of 
ialowledge: -

"Of them the wise man is the btlt" (VII. 17). 
"If thou wert the greatest evil-doer among aU the unrighteous, 

thou shalt crosl over all lins, even by the bark of knowledge" 
(IV. 36). Therefore, 

ARJUNA said: 

J. Among those devotees who thus! worship thee, 
with heart ever at rest, and those that worship the 

I "n-.," tht Ia." deterIbtd In Chapter XI Yene 55; worldn, fIN the DdIJ' 
alone IIId. 1000illi Him ... belD .. tb, "CI'J Self 
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unmani£ested, exhaustless,' .. bo know the knowledge 
best' 

The Bleased Lord, In His reply, divide! the subject into two 
parts,-the path which is most easy to follow, and that which leacb 
immediately to Nirvw. 

THE BLESSED LoRD s'pok~: 

2. Those who, with hearts entered into me, constant 
in devotion, joined to excellent faith, perfectly worship 
me, are, in my sight, supremely illuminated. 

Among tbose who are not worshippers of the unmanifesled. ex_ 
haustless essence, the most tUunllnated are those whose hevti are 
never void of me. 

3. But 8 those who perfectly worship the exhaustless, 
incapable of being pointed out,' unmanifest, all.pervading, 
unthinkable,' the witness of illusion.6 unmoving,T eternal, 

4- Withdrawmg S the assemblage of senses and organs, 
they, at all times the same in heart, and enjoying be
nevolence towards all creatures, find even Me.' 

t .. UnllUlllfesled, exhaustless," I ...... e .. ho. hUlng renounced aU "!ra, b.
(Ome albche<1 to kDo"!cd&e !eading to the reallzat,on oJ the attrlblltel&u Doyu.. 
eIIlef1ce. 

I u Kno .... Ihe luwtrledge," thai 11, Teethe hIgher 1II11mll'l.a1l0l1. 
a II Bill" Is <Bed here to exdllde the not,oa 01 compariOOll betw_ tk_ 

declared W 5IIpremeiy IUum,nat.ed" III Y"ne s, ..,d tIIose detl:f,bed tn tbt I~ 
tng "el'M$. 

• "IOQ~b1e of being pointed 0111," ~t ~ bo:lag _lfat, CUlKlI be 
poil.tcd OIIt as ~lh.t.H or "t!l.at,H 

I "UntblD.u.hle, H ~I Is, 1101 repra.e:tt.t&ble by the .ymboll.&m 01 won!. or 1lD, 
IateUectual fonD. 

I "The "Iriblal of 11\115'011," tNI Is, Ihe consd.OI:.II_, "hleb appears ... 
thoIIp alJecIeif by the "orlw1,. of !be ~ D,.,qoe pl'll'er, bolt III "'If 
» nAly tI>c ,"me... 

T w UIl1lMl¥lIl,," becaUH <»nsdOIlJntul, beyOlld !.he W1!aI'fe poora', the uaJ,. 
'f ...... dynamIc eneTJ)', and therefore uenw. 

• .. Wlthdn'll'lll,." etr;., thai ... clepn¥1n, them of poora' til adbcn to obJeete 
tIIrouglo reUIh 01 Ibm>. 

• W Ptnd _ lie," and are thllS ldentlal .,.;tlllle, and hence C&Ol'Iot be caUed 
Npremol, or DIhcnrIae lIIoDllnated. Thll .... hy th...., can be .... ...c:h compart. 
_ as .. IMplied Ln eIle que.tWII of A,/una. 
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The perfect WOTIhlp of the attrlbuteleu consIsts hi. galnml 
through study of the ~criptures a direct perception of the truth 
they cont~n, continuous and unbroken like the line fonned by the 
cloaely oWhering drops of oil when it is poured out. 

S, Greater is the difficulty for those whose hearts are 
fixed l on the unmanifest. Verily, firm devotionll to the 
unmanifest is obtained with great suffering by embodied 
creatures.' 

6. On the other hand, who worship Me, committing to 
Met all actions, regarding Me as the supreme end,6 and 
meditating on Me,G to nothing el~f' tllrning, 

7. For them, with hearts entered into Me, I become, 
o son of Pritha., without delay, the rescuer 

I..t.bEIY.... d th . . 
from the ocean of ea ·beanng, migratory 

existence. 

Therefon'. 

8. Fix thy thoughts i upon Me alone; in Me let thy 
faith 8 dwell, and thou shalt hereafter 8 abide 
in Me without doubt . 

• Joh .. ill. q, 
•• 

In his gnat mert:y the Blessed Lord proceeds to smooth the 
path for every earnest aspirant, however low his state may be. 

l "Reartl an fixed; ~ lhtle an: IQ.cl> u do n .. t find the .orsbJp of. o.Ity 
with IttI"Ib~tfl& oatiafadorJ. IUId 0111) delire to obtai!:> I fWUtkm of tbe l«rio 
hteleal DIvine tI"'lIce 

• "Plml deyotlon," an a11-ududlDg pursuil of .plrltulIIm01lrledge. The dJI. 
6cu1ty of Wlbroltcn pe!'Ctptlou 01 lilt mJIW,olll ,dat.llly beI_ t.ht IDd.lvullI&l 
ud IIILlvenallplrl! .. "dill I,ll IMII!1QOll.lltWle to ordJ.nary !lieD. 

• "B) IllllbodJ~ crmt1lrell; " th..., nol C01\lCIous of f;IInnection 'll'tth th6 body 
_1lOC enobodild III the proseat ltIUIe The reuon of thl. grat dll!6culty IleI t. 
eM aIaRdonlPent of tht idtnllfication of the EfO.nth the bod,.. 

• "Commsttlng 10 Me,·'~llng that tbey ban nothing to do lot tb-an., 
bIIt cartala tlws:ts an 1aid upon them by the Deity ,,!ItCh theJ Inut flLlfil. 

I ~ A.I the "'pt'I'Ile eDd," dtslrlnJ God, and "DC eythlllg I:b.J.t He (III, JI .... 
• "Med!latln, OQ If.,''1.be lOul 01. W 1I" ... aw. 
, "TIooqbt.," that II, tbe manu, 01" nIIectiYe _If. 
• "P.Iu.." tblt Ia, baddhl, or !he COIDylctlOD of reaJllJ' .~lal to at,.s.In, 

dill "'Il~ 01 hope" In the God-uplr\llc; tbt beillf m 1ht r.lttJ 01 1M 
..w. ad. Ita ...,.. m ordIIwy peIIpk 

• "H~" tbil", sftIr.tli. 
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C) If, again, thou art not able to fix thy heart1 on Me, 
seek, 0 Dhananjaya, to obtain Me by devotion through 
repeated endeavors. 

Whenever the heart wanders in search of pleuure in worldly 
things, bring it back to me by the conviction that of all joys the 
highest joy is the DeIty. The supreme bllss il the Supreme Spirit: 
of this bliss that which the infinlty of creaturel enjoy la but an 
atom. 

10. If thou art unable even to practise devotion 
. through repeated endeavors, then regard as 

JIUlI_U .... s . 
supreme, special works i for Me. Even per-

forming works for Me thou shalt obtain perfection.8 

II. If thou art unable to do even this, then resting 
in devotion to Me, and being self-controlled, 

Loik ..... , 10 

abandon the fruit of all actions. 

Knowmg that aU things come from the Deity, do not believe that 
any re ~ult can come from our efforts except by Divine gnce. 
Therefore the foreseen and unforeseen consequences of our acts 
are only apparently their effects; in reality, they are sent by God 
for our perfection. LIving this life of faith, perfection becomes 
attainable In short, we can, thIS very minute, put our feet upon 
the upward path by lcadmg a life of rIghteousness in obedience 
to the WIll of God, and depending upon HIm in faith; rejolcine: 
when smitten by the just sentence of the Deity, and gratefully 
receiving the good that He gTants. 

But it must never be forgotten that this dependence on the 
Deity does not imply recklessness of conduct. Witn self-control 
and thought we are to do the dutie, pertaining to our condition 
In life, with the firm conviction that whatever comt:l to UI, joy 
or luffering, is from the Deity, who is absolutely righteous and 
merciful 

J "Heut," that II, thou rhtt and falth. 
t .. Spegal WQtu," tllch II .fnpr hYll'nl , keeping faltt cd feuta, wfldboc 

pIaen of wonblp, clYlD, alJIlI "bell perlormodlll faith aad for the ~t of God -s "0btabI perfeetloa," by the naptlcm of UO'IrWdp for "bklr, liar.. 
eurlW ill. the -7 deIo:ribld ~ fil. 
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The ninth chapter is for the indi.fferently IIplrittW, .ho can oal, 
worship the Deity by act, llpeech, or thought, and not by all·ucJud
ing communion in meditation, nor by perception of the (ull truth. 
The varioul lub-dlvlsionl of that claSi appear before the Blesaed 
Lord to receive hi, commandments in verses &-11. In conclusion 
He commanda the renunciation of the fruit of all action, and then 
goes on to imprellll upon the hearers the benefit of lIuch renuncia
tion by bestowing upon it excessive praise. 

12. Better is knowledge 1 than repeated endeavors; 2 

M 
superior to knowledge is meditation; 8 to 

a!l. I JH~, 
K .... aI,.., meditation renunciation of the fruit of ac· 
tion iCl superior; from renunciation immediately comes 
peaC'e . 

.. Peace" is NirvAna. Because from the renuncIation of all de
lires the supreme end is attamed, therefore even the renuncl:ltion 
of the ordInarily spiritual aspirant, although of a different order, is 
yet PQssened of the merit of the general class to ... hich it belongs ; 
hence its pr .. iseo;Vorthiness. 

Although the duty to the DeIty i5 suited to the l11te of the 
upirant 'l development, yet it IS true that the worship of the attri
buteless God marks the highest spintual condition 

13. Hating no creature," full of brotherly love, and 
cornpassionate/' devoid of my-ness,1I devoid of egotism,7 
equal towards suffering and enjoyment, forgiving, 

14- Ever content,' of tranquil heart, with nature' 

1 .. Knowledv," lnteUOCf\lal apprehensIon of Iphita.a! tnlth. 
• .. Re"""ted endea'l'on," a.ccompaD.ed by I(DORIIce of the IUltun of the Coal. 
• .. )fcdllahOft," I;Omblned .. It 11 kno .. lqt. 
• .. No creature," not 'Veri thDR wh1cb do ODe harm, becallJe .1Kh a Oev0&e8 

nprd. tU creaturel .. nil own tell 
J "Compaulol>&te," of whorn no creature w,ll n-er bow fear • 
... W,.--," COftidoullll"" of ownef'lh.p In anythlnc 
.... Ecotllm," _Iolmlto of belliC the d.oer of Inrtbln(. 
• .' E"f'I'conteD.t; n that Ia, doeI"ot think of pm beyOlUlwbat tM body II" 

III ordl!l' to be kept alive. 
• "Natu.n:," that la, the -blare of C&l1Ie .... dl'oct formlAJ _'I ~ 

.tit!' w IJIdlvldw o;!wvt ... 
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subjugated, firm in intent, and with thought 
and faith given up to Me; whoso is my de
dear unto Me. 

He then goes on to amplify what is laid in Chapter VII. verae 
" : "I am ncessively beloved of the "'Ise man, and he is abo 
beloved of Me." 

IS. He from whom no one feels perturbation, also 
whom no one perturbs, who is free from the agitation 
ansing from exultation,' despondency,' and fear, is 
beloved of Me. 

16. Unexpecting,4 pure. capable,6 neutral,8 devoid of 
fear,7 giving up initiation of action, whoso is my devotee 
is beloved of Me. 

17. He who does not feel exultant, nor hate<; , nor 
mourns, nor longs, giving up good as well as evil,' whoso 
is possessed of devotion is beloved of Me. 

18. Equal towards friend and enemy and also towards 

• • honor and disgrace, equal towards heat and 
.n.. ". 44-4 • 

... '5 cold, towards enjoyment and suffering, and 
devoid of attachment, 

19. Equal to whom are abuse and adulation, silent. 
Matt ""u 001 content with any and every thing, without 
a. 90'0. fixed habitation. firm in heart, possessed of 
devotion.- such a man is beloved of Me. 

1 .. Whoso I. my d,""ot~ i" thlt I." 'fIi!U! man. 
I .. buIUtoon," from the f,,!1'i lmen t of .. ,.J,~,., ud 
• .. De.pond~ncY."lrom the ol'JlO'lte 
t .. UnCllptctln,," thai '-. neIther bedy nor mllld C!'3 .. !nl' rrat1lio;atio"ll. 
• .. C.~ble," pou~«d of prKence of mInd and IOI.IIld Judplent. 
t .. Ne<ltral," nOI esp£"'~'"' any ause. 
, .. D~vold of 1.,..-." thIS neutrality '- Dol on _unt of lear 01 JlTobabM 

'0ILItIII-· 
• .. GI't'Ing lip good," etc , that 11. havln, ghm up all "orb of ...mt &ad 

""-eric, rob iD thai perlect Ioy~ "Incb Qats out fear. 
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20. Those who worship this immortality-bearing Jaw· 
."thit.,..; as declared., full of faith, regard.ing Me' as 
JohnSlY 11->+ the supreme f"nd, and devoted 8 _ are exees-
sively beloved of Me.' 

With thb chapter ends the second hexad, containing the decla
n.tion of the bfomg of the Deity In HIS character of the supreme par
adox, - the attnuuleiess, unknowable God DC the wise, and the 
infinitely attributed God of goodneu to His devotee. The former 
(the wise) are identical with the Deity by realizmg the truth that 
the innermost-reality in man is the !!-pint of God, 'lnd therefore 
not dependent upon Him; for the laller He is the only door to 
.alvatlon. 

God I, to be known as attribute1!:!!! where separated from N;L' 
tute and attnbuted as possesbing her Dy the Will of God the 
CODICIOUlncss ill Nature is one with Him. and like 011 In tbe lena· 
mun leed, at the start of creation pervades allthtngs Those who 
know the realLty call that which is aDotht:rless cODsciousneu by 
the word Brahml, the Supreme Spirit, the Lord. 

Thus ends chapter the twelfth, called "RIGHT 
KNOWLEDGE OF DEVOTION TO TilE DEITY," in 
the blessed BnAGAVAD GiTA, the sacred lore, 
the divine wisdom, the book of dlvme union, the 
colloquy between the blessed KRISHNA and 
ARJUNA, and contained in the Bhishma Parvan 
of the blessed MAHABHARATA. which is a collec
tion of one hundred thousand verses by VyASA. 

Salutation to Krishna, by devotion to whom the 
rugged path of devotion to the attributeless becomes 
smooth, and salvation easy of attainment. 

1 "1.&_," u declared. bo .erea '3-19-
• U Me," th~ .ttnbuteless 
• "Devoteci," !'faUll, III thae supreme love .. bId! !. ldeo!JlicauOII with ehe 

Deity. 
t .. E'&OIU;lvcl,. ~~ of me." Thll eoncl!idel the fuU QpoI!tloa of. the 

IIMIapt <DII&aiDed \.II c~ VIL nna 17. 
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CHAPTER XJII. 

THE RIGHT KNOWLEDGE Or' THE DISC RIMINATION 

BETWEEN K SUETRA AND K 5HETRAJNA. 

THI!. first six chapter~ of th1!; book declared the nature of the 
Individual spirit; the SIX succeedlllg chapters dealt with the nature 
of the universal spin!. with thiS chaoter be)::m~ the final hexad. 
which declares the re\::l.t1oll betwee n the two to be idenhly, _ the 
Spirit or ConsclOusnlss a~ itself heing one and indl vi~ible . 

In the seventh chapler (vv 4. 5i it is shown that the nature 
of the Deity is twofold, - that which 15 comp(m~d of the three 
qualities, the tlght.fold divided mferior nature, the cause of bond
age; and that \Io hrch IS Consciousne5~. which is the Spirit of 
God. Dy teachmg the truth 111 respect to thiS twofold nature, the 
Blused Lord il!umlllates the great mystery of the being of the 
Deity, since the creatIOn, preservation, and destruction of the uni. 
verse is due to the union and d!sllnlon of th e supenor and Inferior 
nature of the DClty. Further he shows forth the nature of that 
Ipmtual knowledge which, Joined to the per:form~nce of the ia", 
declared in the previous chapter (vv 13-20), makes the devotee 
eminently dear unto the Lord It is to be borne in mind that In 

vel'le 7 the Blessed Lord said, "For them, with hearts entered 
into Me, I become, 0 50n of Pnthl, without del.y, the rellcuer from 
death·bearing, migratory existence." 

How is thIS done? The Deity, u Himself, is not liable to act. 
He acts through the mystulOuS plenitude of power, and salvation 
from the conditioned life of change is not possible Without tlpirituaJ 
knOWledge. (Cf. John xvii, 3; I Cor XIii. 12) Hence in the 
prCl!cnt chapter the B1es!led Lord declare, the knowied,e of the 
being of God, who il beyond all comprehension. 
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THE BLESSED LORD spoke .. · 

I. This body,lO son of Kuntl, is named Kshetra: S 

who knows it,a him, those acquainted with both, call the 
Kshetrajna.t 

It is not perfect wisdom merely to know the Ego as different iTOM 

the body. 

2. Know me even as the Kshetrajna in every Kshetra. 
o son of Bharata; that knowledge which realizes the 
Kshctra and the Kshctrajna is knowledge in my sight. 

The Ego is to be known as different from the body, a. being 
the !lame in all the infinitude of bod:es, and also as being identical 
with the Supreme Spirit This does not mean by three dIfferent 
chronological manifestation~ o( the Ego. but as being true once &lid 
forever. They are three CO-Inhering Identitiu which. when real· 
j~ed, show that the real nature of God. Consciousness, I~ incompre
hensible. but by the operation of a mysterious power it seems to be 
dwelling in all creatures as that whIch they call the self 

3. That Kshctra,6 what it is,S how it is? what it 

l "Thl. body." the Infenot n3!~U nf th" D~lty trand"",,, .tlelf, for III" pur
poM of Ihe en)Qy~nl and elIpenence of Ihe splnt, 0' the COIISC.OUI. ~upenor 
Ilature, lnto the Inner faculties, elItunal lenses, alld Ihe maletul of the bodl thb 
usernblare Is "thIs body" 

• "K~~tra" IIlerally melln. "the pe"shable," "subj!"ct to decay" It also 
1lp15a "a fi~Id,H aad m thIS oen.~ IS a fill,ng name I",. Iha body, II Ih( ucdl of 
p;JOd and nil IIOwn III tba body Buml.ftate lllw a"" lorms of ,ood and ".,U 
U,,",,_ 

, "Wlto now. It , " that b, know. the body completely, and Is 110"'1' l"«I!!vlnl 
btSlnlcllO<>' .bo1l1 Its rutlll1! from the BII!S.ed Lord, Ihe Ego III lIS two upec:tl, 
.. lind and bben.ted. 

1 "Kohetnp", , " the knowa- of K.httra. en)oYI II II Ihe OWfIcr of a /iII/4 
- ioYa the £nul th .. eof. 

f "That IUhetn" The body 1& called IUhetn, beause to an ordinary man 
It ~preeata Ihe "",,ole of nlhlte; • <Dan kn"',", ",eryth"l~ only In relation to h .. 
0_ bod" To Imdentancl the Irqtll HplcSI!nled by the u ..... 1 dm&1M Into body 
...t lIOal, It I. nt«ual"y to =preh~d Praknb. (or Power), toteth. wl.th IQI 
tw_ty.chn,e produCb, .nd the II\alIner of their pmductlon . 

• .. What 11 b," thai 1_, 1\ b.n _ntul realLly uftCl)DlC\ou • ..ad ob)d" .. 
, .. How It II, " that ... It h-. the po...- of prorluciDa. 
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produces,l and what is from what derived,s also who 
he is,' what is his power,' - all this hear from Me in 
brief. 

Praises of this knowledge of body and soul, object and subject, 
now follow. 

4. By the Rishis 5 has it 6 been fully 1 sung with di!t
crimination 8 in the Vedic hymns of many kinds.~ and 
by words that indicate the Supreme SpIrit, and are 
certain and full of reason. lO 

According to the prnctice of lIplrituai teacilen, having removed 
from the mind of the hearer all other Ihmgs. by declaTJng that which 
forms the hlghesl importance of the teach,ngll, the I:Ilessed Lord 
proceeds to declare the natures of the Kshetra and KshelraJna It 
should here be explained that when the rel'ard of 'p'T'lual hvmg i. 
spoken of, the object 15 not to encourage selfishness, but to remove 
obstaclem (rom the path of the diSCiple by qUieting the unrest which 
cnmes from ma.nifold deSires. 

1 "\¥hat It prodUC6," th~! 1', aU th~1 'PP"~r< to be tom~ from II. 
, .. Whal ... from wllat dmved," that 15, th~ rcl:l.llOlI bel .. ~CD !be pnlllUJ' 

and oecondary a~>c. 
• ., Who he " ," th,l IJ, .. hat, [n reality, Ihe Elto or Purll,ha [I. 
t " H .. po .. er," Ih.t II, through ",flecllon In VUIOUS obJectl~e base.. 
6 "By the Rid,,"," nol only I~ the suffiClencyo/lhe rIght l.:no_ledge of object 

and subject eatablubed by lIulhofll,lIve Op,n'On, bul .I,oby the et ........ l revebtlOIl 
of Iht Veda. 

• " It ;" that IJ, Ihe knowledge whIch the Blessed Lord 11 ilboll! to declan: In 

""d. 
, "Fully ," that IS, 111 many way., and Wllh grealer (uln"" th~1I III to be fowul 

In this chaptn. 
• U WUh dlscrlmln.tllm," the cau~ ..,f bondage I. the want of dJlCI'Il'Dinatiou 

between the "to and the nnn""o, wl"l. the ruhUllon of thLS dilllnchon. IJ 

bben.tion. 
I "Vedic h)'lllM of Imny kinds, II nun)'. be.;:a.ue of nrloullClooll (,,",h1ll) 

of the Vedas, and .lto, ill one .ulllonty laYl, oWIng to the .. arlOlU UDlea bywhll;b. 
til, Ksbetta)na II called In Ihe hymn. 

I.Il "Wortb lhat Ind,,;aU fu ll of .cum," that It, not only [n the b)'lllnt, 
but allo In tats _here arguments Ille used to l~ lhe asplnnl'. receptIve 
pv.u; IUcb &I, "ilpproach the It~," "he that kno1n the Supreme SpirIt at
"'Ill' the 11.Iprtme goal;" " he who worshIp" :1.II(lth~r God, and WTI"der. hll Ego 
.. cme WId God another, [I like a bull of blu<ka to tho gnd. i" " Ho ... QUI tbat 
_IUd! lI_from tiu1 _hid! 11 Mtl n 
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S. The great eJements,) ahankAra,' buddhi,' and the 
unmanifest.4 - it is even this; 6 the ten indriyas,15 the 
one,' and the five objeC't!'; of sense,· 

Then il declared that which is produced by i'ruriti. 

6. Desire i and aversion,tO pleasure and pain, cohe
rence,ll conscious life,12 recuperative power,IS-thus has 
been declared the Kshetra,U together with its products. 

1 "Great elements; ~ grul beau,.., pcrnwng all the prod\lcts, namely. the 
taI,ndnyu, tlte rmnu. and Ihe live grOSI elements 

I .. Altaaklra," tI.a1 .,. cgoll. m ()f the Ego, th,ou.!:h falJc knowledje COIU,d
~oJ.~ .... object 01 CognitlOll, - th~ power rcpre$ented by " I ;1In th15," 

I "Ruddh," Is the producIng 0' detcTll>inlng power of Nature, In mwwidu/ll 
It I, the Intellect or po"cr of ),,!!gmtn! 

• .. UI>man,fQt." "the rool«lUH, Pnkrlll, the "Met .. po .. er of God. "My 
IllULVC powtT,dlfficuh 10 c;rou oycr" (Ch#.p VlI 14) 

• ~ 11 I. even th,. ," tll11 ,., my elghW"ld, dlflerent ... te<l. Infenor IIIture(mm
tloned, VII d I ~ thus described here 

I "Indrl),u ," {he five >ens"" and the fi ve powers Ill" org:an. of action. Or· 
plI . do not here me;an the dlffereDt parts 01 the bDdy, bul the powers wh,ch fIlaDi· 
lat theltl5Cly ts through thest y:mou, portIon. 01 the body,-u waUunc through 
the (ecl, and 10 On 

T "The one;" thallI., tht manu, or rellect lng ..,11 
• ~ Ob}f':a 01 sen.., ~ " that ls, the grols elemenu. The UKmbblge of aU 

tIIest powers .. {he K.ohtln 
, "DHlre" 11 Ih~ attractIOn townd, an object belongIng to Ihe tame cbs. u 

~nt pre-llously uptnenced, the concomItanT of such an.UII"" IS pleasure. 
10 .. AversIon," wllh Its ronCOTtlltanl p.:un, h Ihe oPJ'VS'te of dnl.t. 
11 .. Cohe~~" IS Ihe power by whIch Iht . rn ........ gan., limbs, ud Ullemal 

faculties au hid togtlho:r :u one. 
U .. ConSClou1 Lfe" ,. not CDnseIOU.ntu, which n Identlcal...,lh Ihe E.go, and 

therdo«! w,lh the Deity ConSCIOUS hfe appUn 10 pe ..... ade Ihe body II fora: may 
be aa1d 10 pervade ~t{er In wh,ch It retOldcs Th buddh, II dt'lalbed ;u tran,.. 
parmt 10 conlCloulne ... and thul able to prod,,~ an unage or IImuJatlOfl of COli
IC'Ollaneuin a beIng 

I. U Recupent.llve POWff" /I Ihe energy .upphed ltoto within a Cf'eQtll1l: for the 
purpoac of maIntain"" Ihe orpnlsm .nd Its (unchon,. Th" power I'1!'I'IYes the 
aen.. when wakened by fat,gut . It alto ,hows ItKif :u ",ental.nd. pIIY&lCilI Cil' 
dIInn.ce. No a"""unl of food coutd lnYlgonte a tnalI If III" power did lIot nisi 
before eallng. AUlhonly and argu ml';Jl I prove thest powers 10 be proper1la of 
~tter. and not Ipl.tt Tht Ved,C lex t $lIyt .. DesIre, Intr:ntlon . effort, beliH, 
aOll-beIl~f, fI!C1Ipenljvt power Ind It~ oppo,lte.shlm~ InteJlIgttlct, leu._aU th .. 
b but!ll. nIUId.~ The Ego not beIng :u. obJec1 cannot be reb-led 10 1J11 of tbeM 
"'lnp. whICh CUI be npentnc;ed and are thuuore .. bjecll. 

1 ... KMetr:I ;" the IlIdlYJdu&l bod,1u gal: 01 the JnI'IIp.lato.bleb. cb_ Gb}eca 
are cl!.1dcd., 
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This e%plalns the nature of the Ksbetra, ~hkh is tbe fil1lt of the 
three topics of tbis chapter. The others are knowledge and the 
Kslletu .jna, in revealing whom knowledge reaches its consumma
tion and ceases to have furtller use. 

The powers enumerated are products of Prakri!i and not proper
ties of the Ego which, united to Prakriti, IS declared to be omni
scient, almighty, etc. By this dIstinct statement the philosophy 
of the Atomist and the Logician are reiected. Slnkhya and Yoga 
philosophers do not completely foUow the Blessed Lord, who is 
declaring the teaChing of the Vedlnta, the orthoc!oJ: philosophy of 
the D~hmans. 

Tbe Blessed Lord proceeds to declare what knowledge is. Al
though in the thIrd vt'rse l.:nowledge IS not dl ~tinctly mentioned as 
one of the liubjects, It IS yet imposluble to descrIbe the object to be 
known wilhout giving some Idea of the knowledge. or the knower. 
The true Ego being the object to be known, or realized, the apparent 
knower IS really the knowledge The lluddhi, in connection With 
the body wh Ich answered 10 the name forming the ~uhJect of the 
statement made by another, "He has attuoed N lrvina," 15 the 
knowledge. 

SpiTLlual knowledge, in short, is that Simple reahty which is rep
resented by the IIJstructor, the IIJstructlon, and the pupil who re
ceives It Thie knowledge is an Intenor or transcendental reality, 
whIle the practical meamng of these three words is Included In the 
K~hetra. Spiritual knowledge is not the product of effort, for no 
effort can produce that whIch is absolutely nothing before the 
effort IS made. Nor is 11 a thing which pre-exists the effort which 
C;tn be said to establish a new relation between it and the maker 
of the effort, a ~ is the case WIth any object of po~~esslOn, where 0111'0-
er$hip results from the action of the owner; for spifllual knowledge 
cannot co·exl~t with the sense of propn etorshlP or any other form 
of egotism 

The 'l"estion as to who gains the kno'Nledi:'c is based upon igno
rance of what the knowledge is. Su~h questions can only arise in 
regard to the false nature of the Ego as opposed to its true nature. 
The tndHiona.l reply to such questJon~ as .. Who IS bound by igno
rance, and who is hberated by splTltuaJ knowledgel" is the demon
ItT.uto!\ of their irrationality. NothlJlg else so dearly dlsclO$C& the 
W<l\IIt IIi humility which prompts questLons on a subject which il 
ft "'icC uue and thought, as is shown by tbese quesUoJlli. 

'3 
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This unlnne I. the false nature of the Ego, and appears u true 
by the illegitimate ascripllon to .t of the pro~rty of Truth. In fact, 
It Is the iIIeg.timacy of the ascnption thilt makes this nilture fabe . 
The ascriber is also that f ... be uature and no other. As an actor 
may pe.rsonilte il king without being a kIng. so the false nature per· 
sonates the Ego w.thout bemg It. The actor may pretend to die on 
the .tage and yet hIS real peuonality suffers no mjury, he remillO. 
unchanged when his part is finished. So ..,heD the filie nature 
.hillJ finlsh its pretences the Ego will be It,elf, - that is, the same 
it was in the begioning al1d is now,-havmg no more parts to plil' 
forever and forever. ThIs is the last thought on the atage of the 
world before the fal,e Ego, or. more strictly .!Ipeaking. the fal sehood 
about the Ego, finally disappears a9 the baseless fabric of a dream. 
,. J have done all that h. to be done, obtained all that IS to be ob
talnLd, known all that 15 to be known. - 11 is fin.shed. " Thus ends 
the working of the false nature, not mdeed by mere lapse of lime. 
A, a play does not end from this cause. but by the consummation 
of the purpose of the play, so by the ruliz.ation of the purpose of 
ex.stence, namely, the percepl!on of all that ex.sts, man's destiny II 
fulfill ed; then comes the dIsappearance of that perceptIon because 
ai' things have been perceIved, as appetite ceases when a saticfylng 
meal IS eolten. Splfltuallc:nowledge is the revelation of thiS purpose, 
the completIOn of the destmy of man. A man hears {rom those 
who know what the destiny of man IS, and then reahz;es his OI'l'D 
dest.ny, the purpose of his being. ThiS Iii spiritual knowledge, to 
ewt no more as a mao. 

I D reality the Ego IS as independent of Splfltual knowledge as It 
is of false knowledge. It requires 00 kno"ledge, true or false, fOf 
a thing to be Itself. 

7. Want of conceit,l want of ostentation,!! inoffen~ 
siveness,' forgivingness,' sincerity,& devotion to spir-

1 "CODCdt" b hue Ilted for lb, COIIiIC'ou. attributlJlg 0( merit to ~ • ..... 
, .. o.terlb.lion " b the dJsclosare of one'i splrlh.al <:oJ:td.IIOII. 
• "lnofI'eT\SIvencn," <;I.u,ln, paIn to no Q"8Iture by mlnd,.peech, W bod7. 
• .. F'0I'i''f1"",eu,'' want of perturbation In tho: IIlInd on being IQJured. 
• "S •• ~t'," harmoay betwftn act iIoIld fedial i tbt aar;e ~vlIIC 110 ~ 

.,u •• haa IIQ dMMIgbt U tQ bow be KtI. 
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ituat instructors, cleanliness,l firmness,· restraint of 
se:!f.' 

S. Dispassion about objects of sense,' absence of 
pride, and meditation upon the evils 6 of birth. death,e 
decrepitude, disease, and suffering. 

9. Want of attachment to objects and self-identifying 
interest r in son, wife, house, and so forth, and unchang
ing equal-heartedness on the occurrence of what is 
favorable and what is unfavorable. 

10. Love unfaltering to Me throllgh !;elf-effacement 8 in 
non-separateness D from Me, fondness for secluded spots,lO 
and want of pleasure in congregations of men. ll 

I ~ CleMli!n",,'," ex ternal and. Internal, the btter" freedom fmm attachrroent 
,"d Uet1ol0n, and ., g illned by Impn.slIIg Qpon the m.nd tbe Qnc!eao. chl.n.~ of 
t1'HC'Iuahtl .. 

I "l'irmneu," "".severa-nce .n "Qrkml; OQt one's ulntam, 
• U RKtnlnt of self." "Sdf".s here the unlon of body and the bealtl"" • 

.. htch produc .. 01lC prosent be,ng )" . tltra-.nt Is 10. the po .. e. to end Ihell" nat
IItal un'em, .. tneh Is marn f., ted a. the t~ndenc, ... 01 the natura-I man. 

C "D,5paos ,on , sen.e," that lO, wanl of ,,\traction towards any HllSUold ob
ject, experienced or unexpeTlenced ThlS COrnel by 

• "Med.~tton upon Ihe e~Hs," etc "The moment Ihou art born thOll art 
faled to we . Ihe moment til"" d'''51 Ihou art fated to be a,ltaln ImprISoned ,n 
the dark dungeon of the womb, .unk In Ihe foul~t Impurlt,es, and ... en while 
thou t.ves! th~ body IS hable to be afll,cted by Ihe mOS I loathsome wseun. 
and the mind by Ihe lll.lellSCSI sllfienll.gs from pas!lIOIlS and the uncertaJnilel 
of hfe" 

• "Death" The agonies of death an: pt<><lucod by the v.o1ellt ..,.encblnr of 
~ .~5t!!I and facuiliu from Ihelr normal operallQnS, 

T "Self-identifying .nterest," etc The tIlQughi clat Ihel' hfe Is ... , Ufe, tIle!r 
ad ... n, mu>e. and", on TIu, natural 1011:'" has the eff""t of making the _.!t
ina: out of salnt!on appear to be lUI act of personal .nterest 10 be CQmparal. with 
the .nl~ts of I<In, w.fe, etc. A man II thu. bhnded into the belief that It •• lin_ 
.elfish to "1',,, up working out hIS uivatlon for the worldly weU4>eI.n, of hll.famliy 
and ",latIOns (Cf. Mati, X 37.) 

• "SeIf-dfacemenl," or Sarnldhl, a .~te of .plflrual ~~tIOD In wruch COD

~ ... of Ihe prt:sent sdl .. completely obhten.t.d, 
• "NlJII-vpantenell." There \I o.ot!ung beslde ... y God, VlIlldna, aDd Re1:l 

..., IIIPftme coat. 
It "Fondneu for Mcl,,&d lpots," perception of the Spirit 11 obtull.od.lIl ncb ...... 
It "COIlfI'IlPtiou 01._ i" III lite midst of ~te mea the fI1' of tIM 

.prlt 1:1 bIIIloW. 
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J J. Constancy in the pursuit of spiritual knowledge, 
meditation as to the end of the knowledge of truth, 1_ 

these \I are said to be knowledge; ignorance is that whicb 
is opposite to this. 

The question arises as to how these attributes can be called 
knowledge of the Supreme Spirit, since they do not define aDd 
conditIon consciousness. It can be observed everywhere that 
knowledge conditIons the object known. Th.s involves reasoning 
in a circle. It condItions the object known because it IS knowl
edge, it IIi knowledge: becau~e it condit\on~ the object The truth 
b. that when knowledge 15 saId to conditiOn the object known, the 
meanin,e: ,5 that the objf'r:t is dIfferent ltom "Iher objects not con· 
nected with that knowledge; as, for example, the knowledge that 
reveals a baked earthen jar doe, not manifest fire 

Hence it is not unjustifiable to "peak of these attribute! u 
knowledge of which the object IS the Supreme Spirit, meaning by 
knowledge the concomitant indications of knowledge which is inde· 
finable. The knowledge of the Supreme Spltlt is the knowledge 
"I am He." None can know the" I " as an oDJect i no more can the 
Supreme Spirit be known 3.!i an object. ThiS knowledge in It! con
Jummation IS Nirvlna. 

12. That which is to be known I shall declare, know
ing which a man attains immortality,-the beginning
less, Supreme Brahmil that is said to be neither Aught 
nor Naught 

Although the Absolute Deity is so difficult to be known, yet the 
pursuit of spiritual knowll'dge is worthy of unfaltering devotioll, 
because the consummation of It is beyond descnption glorious,
Identity with the Supreme Spirit In order to declare the Absolute 
Deity, the beginning is made at the highest point nf conditioned ex
iltence; namely, the cause of creation, preservation, and destruction 

1 "Ernl: of the i<JIo"'ledte of truth," tht Is, llben.tton. "The truth oh.lI 
make you fue ~ (John VIll 31) By constant thought about Nlr'WW, or tternal 
lIf .. the mllld ~Jlns to ~beve tb~ of all tlunp thlI I. tht best, aAd ac:qlllrta 
ttrBIttb I') ...... k for It. 

I "n_ ~ ~ aU that hal bteII Aid Ift"er.tS"'1T "Tbae" are called bowl. 
q. t.ca1LM they fit ODe for the receptlOCl of mOll'ledc •• 
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of the universe, wblch i. btglnningleu for all, and unending for 
those who do not anain Nirv"na, where the attribute of being the 
aue no longer illusively condItIons consciousness. The Supreme 
SpIrit is beginningless and yet itself 

It might at first s ight appear that after the promise to declare 
what Is to be known for the purpose of attaining immortality, it 
is inadequate to ny that the Supreme is .. nei ther Aught nor 
Naught." But it IS not &0, and is in perfect agreement with all 
teal:hIDgs of the Vedlnta 1 t being Impossllole to make any affirma
tion about the Deity, - since all th::.t IS, is but falsely Imputed to 
Him as His attributes,-neg.ltlon 15 the only right method of declar
ing Him, who cannot be found out by !learehIDg. 

The Vedas declare," Now then thiS commandment, not this, not 
that, not great, not small, not short, not long, not w'lhID , not WIth
out, not before, not behind, not sound, not touch, not form, not 
changIDg, also not taste, " because a legItimate apphcation of the 
demonstrative pronoun b not possible in respect of the Deity 
How IS tillS dIfferent from umversal negahon? In this, that about 
which the verb" to be" 15 useu in ,ID affi rmative sense t-1UStS. and 
the reverse does not But the emplo~ment of the verb for affi rma
tIon or negatIon is an act of mental operation, whi ch Clnnot extend 
to the Supreme Spint, who IS not an ohJect limIted by the mind. 

Let u~ lake ao eumple In the phrase, "The barren woman 'a 
Ion." The dIfference between the two cases is this, In 50 far al 
the" barren woman's son" can have any Imporlance he must be 
perceptible by ordinary physical mean... When we reject the fig
ment of tile barren woman's ~on, we mean nothing more than this, 
that our conscious eXistence, as well as the happIDeu which u:
istence implies. is in no way aKected by that figmen t, In other 
words, it is the implted perceptibtlity of the barren woman's '0.0 
that gives the mind the feeliog of rest In certitude when we negative 
hi' existence. 

Not 60 in the case of the Absolute DeIty, 10 regard to whom there 
il 00 Implicatioo of perceptibilIty. Delng beyond the possibility 
of eJ:perience by the mmd. the Deity cannot be the object of tile 
mental function of negallon. Therefore tloe hemg or the Deity IS 
proved by tbe word, that IS, by the mystery of revelallon. That 
whIch is nol of any advantage to any man (as il an object de
clared to be beyond tbe power to exptnence), no man can or wiD 
m~a.L 
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Here another doubt arlae.. Granted that Ablolate Deity it not 
,ubject to negation, how i8 it pobsibJe to know Him from ",hom 
alone e~mal life can be Inherited? The very consideration of the 
Impos.sibility of perceIVing the UtilI through the mind and the 
lenlCS, "bLcb utabh~hes Hi. being, establishes the other truth 
that immorality is impossible, because we have no meaDS of know. 
ing Ibe Deity. This doubt i, not well founded; for the same author· 
ity which establishes the being of the Deity a..!I an absolute truth, 
and theretore not amenable to sense perception or inference, .lso 
declu e, that there i~ a power called divine grace or IIpirituallilu. 
minalioD, which makes the Deily known, not Indeed as an object, 
but as the consciousness within us (ef Matt. x 2.7 ; John v. :OUt 

26) ConsclOUSnC)s alone is life in itself, or is self-existent, and 
the momeDt it is perceived that I, the Self, am the Spirit or pure 
consciousness, Immortahty is achieved 

The Supreme Spirit is proved by the word but not made knoWD. 
For words can cause us to realize four categories only ; namely, 
class, action, attribute, and relation. The Supreme SplTit is none 
of these. How then Lan He be called reahty, which is a dasa 
comalning many members? This use of reality ill a mere figure 
of speech, and ha .. no 5clentific precISIon; for the revealed author
ity, the Vedas, declares, "For Brahmi1 there is neither clan nor 
caste." RespeclllIg actIon It is sard, .. Without aCllon, peace;" as 
ngards sttributes, " He IS one only and attributeleslI;" tOUChing 
nlation it is explicitly declared, " One WIthout a second." In brIef, 
words can only de'll with qU:llny and their co-mherence, usually 
called substance , but the Supreme Spirit is dIfferent from all of 
them, and consequently beyond all words.. 

From the rejection of the attrIbution of reality or being to the 
Deity, it may seem.as though He wen: nothmg. To remove thi. 
£car it Is shown that the existence itself of the hmbs, organs, senau, 
and faculties of creatures affords the proof that they are the power. 
of consciousness. Disconnected WIth consciousness they COlnno! for 
a moment be, ilnd yet they Olfe not disconnected. Consequently 
their apparent nOli-Identity with conSCIOUSIIUS is not due to any 
po'll'er in them. Nor is it poSSIble to !tay that they are .elf-c:xiltent. 
Heoct they are OlDd are not jdentu:al ,.,itb consciousnell, without 
any power of their own. ThIS is the urne thing as to uy that they 
are the })OWen of consciousnell with which they are identical or 

DOt, according to ;uwther power which rnw;1 be regarded u al»o.I •• 
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tree·will, or Independence of consciousnesl, - a poTfer not Iillble to 
be de.cribed. 1 he conclusion is undeniable that the pomt of view 
from which reali ty IS attributed to powers cannot admit of the same 
epithet bemg applied to the Powerful, but without the Powerful 
neither attribute nor attnbutlon can be. 

The knowledge of the Deity is the reallution that the Deity is 
unknowable by reason of HIs abSOluteness, but being Conscious· 
nen, He is that which every creature feels after as the" I." The 
world bemg His power IS m reality nothing but Himself. The 
apparent non-identity which gIVes an apparent reality to the world 
Is an indeSCribable, unessential something, - a falsehood to be 
aVOided with contempt Con~Clousne~s cannot be known except as 
that by .... hich and through which all thmgs are known; and no thing 
can eXist that is not kllown ConSClOu~ne5S IS independent and 
self·exlstent, while all things can and do eXist only through it. 
Hence the whole universe IS the power oC consciousness j In other 
words, the universe is, and can cease to be, on Iv hy the power of 
consciousness , the power which cle~troys the universe would Itself 
be de~troyed If rejected by consClounesss 

Fully to reahte th.s is to know God With true knowled"e. No 
bemg can thus know God except those who. thoroughly pUrified by 
complete renunciation and perfect res.gnatlon, know Him as the 
Self, - know Him by the knowledge ., I am He." 

13. That has hands and feet everywhere, everywhere 
eyes, heads, and mouths, ears everywhere, he remains 
in the world, covering all. 

The bodies and minds of d.fferent creatures are really presided 
over by one conSCIOusness, the K~hetrajna, who appeaT5 as though 
distinct in each creature. But If the~e Illusive forms are rejected, 
the consciousness which is man, and God, and all beings at the 
ume time, and at all times, remains. 

14. Reflected 1 by the functions of all senses and fac-

1 "Rdlected , ~ that II, Dathlng can ex •• t wlthollt conl~lousnell, yet nolh ... , 
.. o;oJlSC.OIHD.,.', therefore ,I 11 ..... d 10 be rellected, _ conse,eusneos appeall U 
though acUng_ "He seems to resl, he sums 10 mDye," say. a .acred lCOIt n. 
~ed commentator !oa)'S. ~ Por thOle devOid of tight d~cnmmatioll wheu lb, 
_ arid faclllU ... a~t, the Eg" appean u tho .. ,h the actor, .... , wb_ o;loudI 
-.;we about. the _ aecml U thoUJh In IIUItIoII. ~ 
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ulties, yet devoid of all senses1 and faculties. unattached. 
yd all-supporting; 2 devoid of qualities, yet witnessing 
all qualities.-

I S. That is the within 4 and without 6 of creatures, ani
mate and inanimate ; it is unrealizable on account of 
subtlety, and is distant I? as well as near.l 

16 That which is to be known, though undistributed 
is distributed in creatures,S and is the suppo rt of crea
tures,1I as also destroyer and creator. 

17. That is the light of all hghts,IO IS said to be beyond 
darkness; I] the knowledge,12 that to be known,l8 and that 
which is known,l. seated in specialty 16 In the hearts of all. 

I "Devo.d of all senses. " tll~t 11, In . ... litv th. Ego I, un~Ondl\lOned by an, 
organ. \"nb,or faCility The !)<:"plllros RY, "He, d~vo,d of hands and f~l, move, 
.nd rrul" . Iet$, Ihough ,",(houl eyes. hears, thou~h w,lhou( ears" 

I " Unallached y~1 alhupportlng." that ,~ , though th SPIrit II w,thout rel.
\ 10<1 \0 a"yth,nll", yd If II were not, nothIng would be Even the seenllng reallly 
of the wQrld req ulfel The Reality to be ,1 mubt...! 

• "QUl lolI","," ~ ele UM>d ,n the techn ,cal ~<nse of Ihe S1nkhya pluloso ph,.. 
mean. Ihe Ihr~ eomponenb of n~ture, fully do:scrol>ed In the , "ceeedlng chapter 

• "W,t~III ," IQ Ihe w ... Ihe Innermo.l IhInK. Il,. Ego.,~ tho !>upume Spllli 
I " W,thout, " thaI,", for "'0»< wl,o, be,nlt ,n ~Iu",o".!alee Ihe body as the 

Ep, the Sp"" I. the nlemal body hODI Ihe skill 10 the marrow SUcll II theu 
delU310n. 

I "Dllllnl," for the unw"., who .. nch Ihe .. hole ... o. ld fot It In Ya,n. 
t "Near," for Ihe ... , ...... ho kn o ... ,t to be the Self The holy lUI says, U II 

-.ov., ,\ daa not move, ,t Is Il"tant, 1\ 10 n&;l.', II II the ,"nnmoU of aU Ihls 
Ill! .... 11 .... the <outermo.t of 011 1)", ." 

• M D,.trlbuted ,n creatures. ,. In COI1tequence of beIng con'"lered In ~feren ..... 
t o QCh bod,.. A. the uu~, the SpirIt Is bul Ou., ... h,1e In , epl'll \0 ofFect. 1\ I. -, 

• .. Support of C.utIlI'U " durin' Ihe life of the KO!II1IOI, and at other IGtoa' 
d.eatroyer and auto •• 

11 "LI&h1 of .n h,ht. ," ..... Ithollt Ihe lun nothing can be seen, .., the 11111 
"bnoel1 earonol be setn extepl through Ihe m~Je5b" lelf.~staJned apJ.endor of the 
Splrtt 

11 • I .... ,d to be beyond darkness;" beyond Ihe 'nch or fll~ bowled(e I 
...... Id ' " by the Vedas (Stt comment, Chapl~r VIII "UU <}) 

1& " Kno ... ltd.ge" (See 'enos 7-1 I ) 
II "To be kllQwlI " (See ventS 12-17) 
U "That .. h,,:11 .. kno ... II," when the t ..... lh II ..... h.ed In • heart purllitd. bf 

the "lrtu.es called knowledge In "uses 7-11 
'5 "Seated In .ptClalty." as the I'2YI of the . un fan e"CI")'1"bere but are pea!' 

llAtly _teO In traoaparent media, .co these three rtaltue.., Ulou", aU-penrl41q, 
are ill the beat! « bud.dIII. 
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The real nature o{ the Supreme Spirit is incomprehensilJle. 
Whoe'l'er. knowing this. knows Him u declared in verses 13-16, 
and perceives that the real nature of the Deity is identical with the 
true Self ID us, knows truly iDdeed aDd I!> immortal 

18. Thus has been declared in brief the Kshdra,t 
knowledge,' and that to be known; 8 my devotee} real
izing this, attains to my ~tatc.6 

From the practical pOlnt of VICW the I .. st verse of Chapter XI. is 
the most Important In the book; as regards philosophy, the fore
going verse.~ of thl~ chapter iLre lIl('omparal,ly the mo~t imporl~nt 

The truth fully sung by Va~l~htha and the other divlIlely IUU
minated sages in th e Veda!>, and II\'J,trated by wtll-reasoned arg u
ments, has been thu~ briefly declan:d Ly the HJessed Lord. Who
ever realizes thiS truth h set free. 

T he twofold nature of the D eity IS declared in Chapter VII. 
venes 4, ), and It IS also s:lld that these two form the source 
from which all things come. The subject I!> resumed here. 

19. Know Prakritt e and Purusha 7 as both beginning
less. Know the emanatlons S and qualitle,!,i as born of 

Prakriti. 

Praktlll and Purusha are co-eterual and are the power of the 
DeIty by which creation . preSCrV:ltlon, and destruction take place. 
Pr:lkritl is the power by which ;Ill "ork IS done, whIle Puru~ha 
looks OD. If he dId nOt oversee she would not work, and if .!ihe 
dId not work he could not look On, HI the absence of anything to be 
looked at. But yet essentially consciousness is dIfferent from the 
ohjective j therefore theIr union, all descnbed, is due to the fact of 

I "Kshdn, " descnbed In vases 5, 6, for the pUrp<lle of ,,"'ng the na:ht 
kD"",,]tdge of the lnd>vldul ego. 

S "Kno .. ledge," that 15, the r.lat"", between the KohtUa. and the Sllpremt 
Spirit . 

• .. KnoWD. ," that II, the Supreme Splr't 
f "My lW<otee," he .. ho havmg firmly placed h .. entlf'~ heart III the Supreme 

Spirit IUS ""trung but the Supreme everywhere and.n everythlnl 
I "My ltate," ,denhly ."th the Supreme Spirit or h!>en.t,oll . 
• "PrUritl ," that Ii, the Ulftrlor natlU"e of the DeIty (C~p VIl . .,. 4). 
, "Purusha," the luperJOr nature 0/ the Deity, .... C(I.II!IC,ouonesa. 
, .. Emanatlonl," such ao buddh, and the MIt. 
t "Quahtia," mochJi.o;atJ.o.u ot II<I.tlUe appear'!!&"" pleasun:, pwI, ud" ...... 
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their being both the nature of the Deity, and I. the man.lleatdton of 
His "ill ThIs is the most Imponant thingto impress upon the mmd. 

The beginningles8 UnlOD of conldausnes. with matter i. due 
to the free and absolutely unconditIOned wlJi af God alone; It i. 
otherwise called illuSion or false knowledge, because it is not an 
object to which the pronoun .. this" can be applied, and because 
it is CJ:tinguished on attainment of liberation. The essential nature 
of will being independence of conditions, the dissolullon of the 
illegitimate union between matter and spirit is aho the outcome 
of the Divine will. This union and disunion do not show any 
changeableness in the will of God, for the very essence of change, 
which IS T ime, does not eXist except by th e union of Pr.lokrlti 
and Purusha. Hence It IS clear that no one can altaID hbera
Lion or true knowledge of the Deity by mere lapse of time. To 
accept .he doctrme of a progressIVe development for the immor
tal Ego is to accept death in preference to hfe. The Ego IS 
essentially immortal, and therefore at every Instant free from the 
condltlon,s of time. The free growth of thIS faith is the attammcnt 
of the eternal Me. ThiS, however. can never take place so long as 
the lie i~ given to it openly by unrighteousness of conduct and 
want of rCl ignation, whith has Its ongm ID the bebef that the Ego 
u transitory and limited by per~onoll deSires. 

Bondage and hberatlon are reJ.lly nothmg but the two aspect!! of 
the Divine '11',111, ul1lting and dIS\lmtlD~ Prakrlti and Purusha. The 
dlHert:nce between the S!lI1khya p)u )osophers and the orthodox 
Brlhm:l.Illcal teachers hes III the fact that the former ascribe .0 
Praknti the power of ulIlting with and disunitlDg from Purush:l.; 
and although she is unconSCIOUS, she appe:l.U as though conscious 
by reason of thl" power of uniting herself with Purusha. 

The orthodox sages attach a diffe rent meamng to the term Pra
kriti. The revered commentator says, "Prakriu JS the power of the 
Deily to create objects; the 1llusive power consistlllg of the three 
quabtiu" And as no creation can take place except by the union 
of Prakriti and Puru,ha, thereCore Prakntl is not Independent, but 
I, subject to the will of God. The Sankhya phllosopheT3 demur 
to this, and say that Prakrlti is " the rootless root" 

The other. s:l.y that Pralmti, being unconSCIOUS, cannot be the 
First Caule, because such a tenet 'Would be opposed to !!uch VediC 
kIts as declare creation to be caused by a conscious power. 

The Slnkhya philosophers reply that auch texts do Dot Impup 



THE LORD'S LAY. 

the truth of their doctrinel, btcaule by union with PIlI'Ilaba, Pra~ 
kritl appc:us aa conscioul. 

The orthodox school rejects this exposition aa being too cumbrola 
and roundabout. But the seeming difference on this point between 
these twO Ichools altogether disappears when we reflect over the 
teaching of the Stnkhya school on this point. It holds tbat the 
union between Pr.tkriti and Purusha is due to ignorance, which II 
destroyed by right knowledge, and that, as a great Slnkhya author~ 
ity declares, "Veruy, no one IS bound, I!or is released, nor migrates: 
but resting in many forms, Prakrttl her!oeif mlgratel, is bound. and 
1& £reed" (Stnkhya KUlki, Aph. LXII). 

This aphorism removes the apparent conflict between these two 
schools upon a very Important point, - the real nature of the Ego. 
On a cursory view of the S!nkhya system, it would appear as U it 
held that the Ego is e,senuaUy possessed of the three attributel, 
cognition, will, and action, at one time, but that at another time, 
that ill to say, on hberatlon, it b. divested of these aUT/butes. It 
also seems 10 hold that the dlstJnctness of personalities is due to 
real dlstilictness of egos. 

But upon a careful exammatlon of tbls 'Iystem as a whole, these 
apparent tenets give way before very different conclusions. It 
then becomes plain that thiS school, In common with orthodox Brth
manlsm, admits the Indescribableness of Ignorance, and does not 
understand It as mere negatIon of knowledge; it .!.bo teaches the 
essential attributelessness of the Ego, and the conscIOusness of the 
FIrst Cause Nor doe~ It leave any doubt that In truth the Slnkhya 
.cbool does not maintain the apparent multlphcity of Purusbu to be 
an ultimate rf';!.lity. (See Sankhya KiT/k!, Aphs XVII. and XX.) 
The dIfference of teaclllng as to the order of the evolutIon of pnnci_ 
pIes is immaterial, SlUce both lead to preCisely the same fillaJ result. 

The scbool usually called T heistiC Slnkhya dIffers from tbe Ot
thodox philosophy as to the nature of the First Cause, It maintains 
that although the Supreme Spint IS the CreatOI, and hu other func
tionl, he is yet eternally pure and unconditioned, while the Bleued 
Lord teaches that the Supreme Spirit is reallv actionles! and absG
lute, _ the phenomenal manifestatIOns being the outcome of the 
relation between the two natures or powers, 

Here, alISO, on retl.ection, it will he seee that the difference is 
lonnal and non-cslentHu, ThiS difference mll.y allo be found 
betweeQ ~ Old Tettmleet and the New. Jehovah the Creator .. 
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Ablolutl!, _"I am that 1 am," _ wbile in the New Teltamcnt the 
Deity does not create except through H" Son, who i, not included 
in the proceSSIon of bemgs. A I the union of Praknti and Purulha 18 

Dot cauled in lime, the Son is eternally in the bosom of the Father, 
"whom no one can see" on aCCQunt of HIS absohzte majesty. 

This last conception il in perfect accord with orthodox Brih
manism, in which I<;vara ~tand. for the Son. I<;vara is po5Ieued 
of aU powers, yet is not absolute; because whenever any power is 
el(erci~ed he i~ the exerC1!.er of that power, and is thus conditioned 
by it, ",hi Ie the Father" Judge" no man" Light Will be thrown 
on the hmltatlon~ of the Son by the WIll of the Father through such 
declarations as these. "Venty. venly I say unto you. the Son caD 
do nothing of himself, but what he seeth the Father do; lor what 
thing. soever He doeth, the,e al~o doeth the Son likewise For the 
Father loveth the Son and "howeth him all things that Himself 
doeth, and He Will show him gre,lter work" than these, that ye may 
marvel .... For the Father judgeth no man, but hath committed all 
judgment unto the Son" (John v. 1<), ::0, ::1). 

"I can of mme own self do nothill!;{, as I hear, I judge: my 
judgment is just, because I seek not mine own will, but the will of 
the ,Father that has sent me" U ohn v 3::) 

"And when ill things shall be subdued unto Him, then Ihat! the 
Son also himself be subject unto him that put all things under him, 
that God may be all In all" (I Cor xx. zB) 

It is to be noted here that Ihe word Son II expressly rejected by 
the father of orthodox Br1hmanism of modern time. -the reyered 
Sankarlchirya-owinf!: to its implication of a de"ved and yet In
dependent reality. The Spirit of God, COnSCIOUSneSS, is the real 
nature of the Son as of all creature~. The only real nature of the 
uaiverae, animate and inanimate, il the Supreme Spirit. 

In so far a.s the Father of the universe is said to do anything, It 
I. dooe by HIS mere being, and without even the leut liability to 
being conditioned as the exerciser of po_er. In order to indicate 
the absoluteness of the Deity, it is often said that all things arlt 
done by HI. Word. The Word of God eternally uttered contains 
within Itself tbe totality of phenomenal manifestatiozu. The uJ1i.. 
yene is nothing but the meaning of this Word. 

There Is a clau of interpreters who put a different conlmactloG 
CD 'his ninet«nth yene by renderlll,! the orij:inal word for bej2;m

Ilhlcleu .... not the be~nnin,," in the sClUte of the ultimate; but. 
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dlt_ Is not to be accepted. Becau.e if God, at Himnl£, is taken u 
the Firat Cause of all things, then Pr.knb ;I,IId Purull\;I. mUlt have 
been created by Him.. Consequently, before their cre:ation God', 
lordly powcr would hav!! been absent, and thiS power being "bseat, 
He could not have been the Lord. If the Deity cre.tea, 3.5 Him· 
.elf, wltbout thele two instruments, then thi_ universe would have 
been as real a~ Himself, and eternal lire would h.ve been a mere 
alternative e.preuion for anlllh,iation i there would have been no 
bondage or liberation, and .U reve.led Scriptures ;I,IId doctru:l" 
would have been purposelu~ Ilnd VOid 

By wmittmg the co-eternity of Praknti ilnd Purusha, and the in
dependence of the Absolute Deity. and HI5 Identity With conacious· 
ness under whatever apparent conditIOns manifested, aU this is 
aVOIded. The Silme truth may be stil ted by s;I,ymg that the w,lI of 
God is the mystcnous union between m;l,tter ;l,od spmt, whlt.h arc 
respectively His (.Ise or exterior .nd real or mtenor nature. The 
wise words of the great comment.;l.tor ;l,re "God bemg eternal, HIIJ 
two natures must also be eterl1;1,l, because they form H,s diVinity. 
Through them He creates. preserves, and destroys the unIVerse" 

Another misconception must also be rcmo\'ed. It 15 not rCallon
able to dunk of any Ciluse pnor tn Pl'01kntl .nd Puru~ha, for that 
(lnly lew. t() a "'P""SJlI ttl J1!ftmIJl"l The truth IS, that to deny 
the eternity of the powen of God, c,lned Prakntl and Purusha, I~ 
to deny the eXIstente of God , because God wlthout His aature 
and His independence of nature is nothing It IS distinctly to be 
ltated thu God really or mteriorly is the Absolute 

20. In the production of cause and effect, the cause 
i~ said to be Prakriti: I in the production of experiencer· 
ship of pleasure and pain, Purusha is said to be the 
cause.' 

.. Cause" may here be interpreted in two ways i either a.!I mean· 
iug the five lealn, five organl, mana5, ahankira, and buddhi, or .. 

I "CaMe II. saId to be Pr.okntl." that II, the ,,,, ,tat'n&' ClIl5e of aU .ctlon In 
the IUIl-. "1$ oald" ref~n to Kaptla. the dlVI"" .age., .. tlh .. hom were bona 
righteou'!leSl, k",owledlt', dllp ... "Qn, and po ... r The Ble..sec:l Lord ... ,.., 
.. ApIOItf the pufect I am Kaplb," (C .... p X y 16) 

... PvNlha II. laid to be the au","" Puru.~ .. d"", !lot IIere mean the .s", 
pr!!IIM> Spttll, but the £10 aa connected wltb Kahetra, by lhe COIUI«tI.OD CIIW 
1p0RllQ (a..""")' He I, tat C211M by ft:UOrI of "'iI. c:onnl!dlon. 
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the .even secondary auses j namely, buddhi, ahanklra, and the five 
subtle elements. The connotation of "effect" will depend upon 
tbat given to "cause." If this term is accepted In the formel sCDse, 
then" effect" would mean the gross physical frame i in tbe other 
CalC it would Include the sixteen non-producing products of root
nature as accepted by S.tnkhya philosophers j namely, five senses, 
five organs, manu, and five gross elements 

These two powers are the cause of the un!verse; because, witbout 
the productive capacity of Prakrit!, and the cogniZIng power of Pu
rusha, the universe cannot eX!!,t. But the umverse is the connec_ 
tion caUed ignorance, existing between the objectIVe Prakriti, which 
contains cause and effect, and the subject Purusha. 

The experienLing of pleasure 'l.nd p.un IS the perceptible universe, 
which is only another exprc5!;ion for the bondage of the Ego. 
According to the S1nkhya philosophers, Prakrlll, bemg uncoil._ 
ficious, cannot be the experlem:er, bUI there IS no obJection to her 
being the agent, only performmg achon when cogmzed by consCIous
ness by relatiOll 10 her through the my~terJOus power of ignol'allce. 
It is observed that the teats of the cow exude milk when the calf is 
near; thus by the ratlona!, not spacial, proxlf'llIty of Purush;., Pralmti 
worki,-In the same way as a bli nd man makes hIS way out of a 
forest even if a cTlpple mounts upon his back to dIrect him. 

The eXpeflt~nceTShip of Purusha has been mentioned. To what 
is it due ~ 

21. Purusha seated l in Prakrib 2 experiences the qual
ities born of Prakriti: the cause of his birth 10 good 
and evil wombs is self-identification with qualities. 

The acceptance of the experience of plea.sure and pain and 
Indifference existing In Prakmi as belonging to the Ego, is the 
chief cau~e of birth, disease, and death. The sacred authority de
clares, "What he deSires, th;}.t becomes a determmation; aud whii,t 
he determinn here, that he becomes on passing away." 

Two causes of bmh are here mentioned, _self·identification with 
qualities, and Prakriti, in which the Ego is seated Prakriti is the 
material cause, and supplies the material for the construction of this 

1 .. Set.ted, .. that b. atteptinl Prakrltt as the Self 
• Pr.dr.t., In the ,"".oe of Iv,dyt, Of the mndi.., II\d not the Ubnatlnl 

upect m Praknn as explallled by SlnklLya pt\llosophy (See SllIllhya KIrIkl, 
Afoh. XLULj fa the latter aspect the II "ody1, or IpIr1tullm_ledp. 
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"baseless fabric of a dream." Self-identification with qualities il 
the iUltrumental caule in this construction. 

The mention of the extremes, good and evil wombs, includes 
birth as a goo. a buman being, or an animal. Tbe ego, said to vary 
in one body from that In anotber body, is celestial, terrestrial, or 
bestial, according to the attributes with which It is identified. 
Stripped of the" muddy vesture of decay," It is none of these, but 
pure consciousness, which is the Spirit of God. Upon the birth of 
a creature upon the eanh, the ego does not start from absolute 
nothlllgness, but it was in the purpose and deSign of God from 
beginnmgless past time. The purpo ... e and de~ign of God is Pra
Imtl, which is ceaselessly at work. An ego dwells In Praknti by 
undergoing endless incarnations untilTt knows what Prakriti is; in 
other words, until It knows the Dlvme purpose of Its eXistence. 
When this is reahzed Nlrv~na IS attained. 

The bondage of the ego IS neaher essential nor aCCidental, but 
(alse, being due to Ignorance or IlJusinn The ego thus bound is 
liberated by the realizatIOn that JU truth It IS not subject to sucb 
bondage. The thmking pnnClple is the cause of bondage a.s well as 
of liberation. When operating in relation to objects it is bondage j 
when oat operating in relallon to obJccts by ff'<lSOn of the perception 
of their falsehood and the reality of the ego alone, it is liberatlon. 

22. The Purusha in the body is supreme,l is upa· 
drasht~} anumanta} bharti,' bhokta,S Mahe((vara,& and 
also called 7 Param1tma.8 

I "SQP,eme," th"t " , super,.,,- 10 Pnknl! 
, Upulr{uAI4. that \S, the ,nntlmo.t ,n us, .. , well n the witneSSIng splrlt; 

In other words, that wh,ch ,. tb. centre of aU, body, mInd, and mtell1gence, and .. t 
tlte same t,me I~ nol an object, but II absolute COO",,'Du ... e5S. The term "bo ,,,,. 
plies that the spml IS merely the OIl-looker,;md .. not «1IIcer:atd Woul the body 
aIId ,ts acta. 

I "' ......... 1If4. that I', producer of .... Ud"ctLo ... In Iht doer of .. n KI, though 
1101 lum~a concerned III ;acUon, lull appear''',,,. Iud" Wlt ... =Slllg the .. orkof all, 
and never f"""deb,,, any. 

f 8/uzrld. th>.t 1S.lhe!nle COIISClOUsne5S wh,eh I. reflected:u IheconlClousolOU 
In Ihe asloembbi;e of the body and the ,nltrlor iaC1Ulle., h~ce," the lupporter." 

• /J1tUt4. the conSCIOusness .. h,Ch, ptrn.d1n, the bu.ddh& as urull of I;0Il_ 

lCioolneu, appeall as conscious betn" 
• Malup"""" "the great Lord " ConlClllUSne5. as connected .,th th' 

,,~ 1ID;YtnI! " nUl II the Lord of all, the gnat n>a6Ur of all thlll(S, tlus tit, 
ruJer of ororlda," II,.. the eacnd taL 

, "Calltd," In the Vew. 
I P.......u.l . theitm1, oroplnt .. the coasd_1!II1D thI F,..tc.,Q.SI. Tbe 

tIInIIls expWotd. In Chapter XV. ven.e U. 
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Know that which thou c~eJt .. I " I.ZId blindly giVHt attrlbuttll 
to Is the Absolute Emperor of the unive~e, the Creator, Destroyer, 
and l'ruerver of &11. The bein&, within. tbee wblch u.:periences 
objects i, the penona! ruler of the ullivtl'H i the true Self Is the 
conscioulnen wblch maniJe:Jts tblS knowledge, and therefore iden
tica! III all but name with ILe con",dou8neu in the First Call5e. 
Exiltence a.1 lZIan and irs good and eyu experiences are entirely 
false. Die to the fal.sehood aod thou 6halt live in truth. T he 
realizatioo or true knowledge of tbis anmhllation before God. ia 
ltberation or eternal hk. 

23. Whoso thus 1 knoweth Purusha and Prakriti,!I 
together with the qualities, he, though engaged 3 in 
everything, is not born again. 

" Again" refers to tbe time arter the dl8solution of the present 
bod,. What happens to hiS beglnningless past Karma, u well as 
to that oflhe present and of tbe future time In which the cxl"erace of 
the bod)' continues? The sacred authority saYlI. "HIs Karma is 
deatroyed by reailtiog Him who il the superior u weU as the infe
rior nature." 

Does death of the body then follow the attainment of splritua! 
kaowledge? No; as io that case no .spiritual teacher could have 
eXI.sted, and withou\ spIritual teachers the acquIrement of knowledge 
la quite impossIble 

What ~rma is it, then, that keeps him alive? The KarJllii that 
'WaS io operation at the time when knowledge was attained. Ir ia 
difficult to uodel'1tand how thIS reSIdue la left on the consumption 
of Karma by the fire of knowledge. The uvla.o.a.t.on i.I that .ill acta 
dOlle by the sage, after his illumination, are nor done by him, be-. 
cause he knows hlm5elf to be the unknowable consciousilen ... blch 
it identical with the AblJOiute and AClionleu Spirit. Coolequently 
such acta produce 00 change or effect 1.0 hIm sucb u could be the 
_ted of future Karma. 

1 ~ n....; .. tbo.t II. dinctlt nalize$ Pul'lllllia,- to J un be." 
t p,.Urdi. O1I'lIIg tl:I th .. reahutl<)D hi deitroya aV>d)1., topthcr wltIa all 

Ib IIlOdtbu-. b,. TJd.yt. .. AI IIgM d..ln:rys tba n>UI of <brkDes ... 10 Yldyt, 
.....w,A, .. ~s the N Vued. =~IItat« Whftl tbe darkDeo.o I, ~,.td tWe 
~III 110 f..rtber .... fll1' th~ Ua"b.t, anci tAIIl Uat mds~ Ufe I.D. GGd" lIM we 
$111,11 towul. . 

I .. 'I'lIftP....-i."etc. i nm fd' Ia. &. tIWop UI&I ue_jalMd_JJohibo 
keel by ~Iptunlautllotll,.. 



THE LORD'S LA Y. 

The ,toted-tip Karma is destroyed becallte its root, avldyt, and 
des tre are destroyed by knowledge and dispassIon. But the Karma 
already In operation is not de~troyed, because It is not perceIved by 
the sage, as hIs body is to him like I shadow, or as one of the Illu
stons created by avtdy1 and previously considered as himself. He 
now realizes tbat his body h.s nothIng to do ",ah hIm, Ihe Ego, or 
true SeU , but as knowledge is no impedIment to the operation of 
lilu~ion in. regard to othen, ~o In the t.lSe of the body its acb are 
perceived by them to continue as begun. 

An Illustration may be given. A maD is surprised in the night 
by I robber, as he thinks He shoots at the unllmeiy Visitor, and 
Inelalltiy SetS, by a fi,,~h of ltgh tnlng, that he had mistaken a fnend 
for a robber He throws down hiS we~pon, but that does not pre_ 
vent the shot discharged from woundmg the frH::nd. 

In the first tweh'e ~hapters th e (;onceptlon of Ihe indIVIdual spIrit 
and of the univer$lll ~Plrit is pllTl fi ed , In thIS chapler theIr Identity 
i, declared ... Know Me to be e~'en as Ihe Kshe!rajna." The 
Blehed Lord now proceeds to unfold tbe vanOIl! ways of realIzing 
tbl~ hfe"glVlng truth 

24. By meditatIOn 1 some reabze the MmA in the heart 
by the buddhl, Ii others by S.1nkhya Yoga,S and others 
again by Karma Yoga.4 

T he condItion of the very lowest is next conSidered. 

25. Others, again, not knowmg thls,~ worship assidu
ously,S heanng from others, even they go beyond death,7 

I ~ Medltallon," .. h'ch eonSISt. In Wlthdraw,ng: aU the sentell from thelf obJeeq, 
aad meTf1ng them III the mind, and Ihe" tho lIund ,n Ih md,vldual 'Plnt Th,~ 
II approprQu, for the moderalely 'p,ntu .. l, who cannot percelv~ Ih~ truth from III 
Ilmpledec:lo.n.llOII , but Inustqulet aU d .. turblng Influencb by .... IICelltrallon of InlDd 
on the scrIptural de<;lantlon. :!.boul Truth whICh .. the real nalure of Ihe Spmt.. 

II n .. ddJ", lhe punfied Inn~r f~ull\e. 
• St" .... ,. .. Yo,. .. , reahntlQn of the Ego ae d,.tl1lct from the Uuet'l.ual>ll". 

whIch con'tllute :l.Vldyt There II no rd .. euCI! here to the phllOlQphy of Kap'lo.. 
Thll IS pcl~lble 10 the m .... t .plt,lual onl y 

• K,uImJ Yop, Ihe ded,catlO" of aU .ct,OO to the DeIly. FIt practice fo.t 
tbose UlQpable of Ihs other. 

, .. Not knOW'lng Ihl'," thl II, unable 10 ~he~ In II fro", penoual t.UD\I_ 
tkm of the Sulptuu., they recel.e lion the .uthonlJ of otht .. 

• .. W .... hlp .. lduoully, ~ thai: b, meclllate 011 It c:onatallt1y. 
, • Go beJgId ~ i" WI iJ., escape frwn oollcbtlolleci We by oknr d... 
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making the hearing of the Scriptures 1 their supreme 
goal. 

26. Whenever the least thing, animate or inanimate, is 
born, know that to be from the union of the Kshetra and 
the Kshetrajna. 

Unions are usually of t"'fO kinds: I. Like the union of the rope 
to the water-jar round the neck of which it ill tied; 2. Like the union 
of blackness and an object, together forming a black object. The 
.. union" here spoken of IS dIfferent from these; It consists In the 
aSCription of the properties of one to the other. The Ego is abso
lutely different from the non-ego, yet a relatIon between them is 
perceIved. ThIS is due to the ascTlption of obJecuvity to the Ego 
and 01 COIlSClOusness to tht: abl co ct. ThiS false knowledge dlsap
pe.lrs when It IS perceived that con~Clousness bas no relation to 
objects. The result of thIS real,za!IOII IS the disappearance of 
objecl!l; namely, the universahty of the universal SPirit and the 
indlvlduahty or the wdividual spmt, and then liberation 15 accom
plished, suffering IS extingui shed, and the Truth I~ known. He 
who once attaIns this knowledge is deluded no more. whether he 
lIVes or dies, and .... hatever he may do He IS free as the air, 
bound by no laws of ::r.ny kind. (Cf. John m. B ) 

The extlllctlon of false knowledge is further treated of in order 
to impress us with the fact that thIS IS the Iiupreme cODliummatioD 
of existence. 

27. Whoso sees the supreme Lord t remaining equal' 
in all creatures, undestroyed in the destruction of them 
all,' sees indeed. 

28. Perceiving the Lord as differenceless, existing 
equally everywhere, he does not destroy the Self by 
himself, and therefore goes to the supreme end. 

1 .. Hu.rIulf of th~ Scnptures." etc , hunng ID.cludes all reqlll . ,1H of proper 
IIII!!Y. nUl 11 the chIef ~,,~dl~nt for the lewest 

I "SIIP"'_ Lord," froll> th~ standpou)! of Ihe COflSC,OU5nell dwel!lng I,a. 
.. union ~ with the body 

I "Eqll.&l;" a1thollfh the Supreme SpIrit II !n all ttcaturel, II .WI bu u 
dlillllft:>eel • 

• .. Undeotroyed In .. them.lI, ~ destructlon llldudea.U the 5\" chanrs to 
which e'ot!}' cnature I. lubJec:t To. he d ... tmyed, a """'ture mllSt have pI.IN!d. 
tIl.roll(b blrlh, pbttence .(ter btrtb, I"owth. docay, &Dol ~e of •• t&Dce. 
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The Deity is diffenmcelell lince he i~ the one and seeondleu 
coTlsciousness i there is nothIng eIther similar to or dli'ferent from the 
Deity. It mUlt not be forgotten tht In the DeIty the Idea that" I 
am and nothmg but I am " does not exist. The meaning or the say
ing that" the Supreme Spim IS one and secondless .. is the nega
tion of such an idea, whIch would Imply a searchmg for somethmg, 
and then feehng that the Impuhe to search finds rest wIthout findIng 
anything. ThIs, being a mental process, IS 10 be negatived With 
regard 10 the Deity, who IS .. without Me: and Without mInd," accord
ing to sacred authoCJty. 

The Deity is the plenitude of bliss, is uncondi tioned conscious_ 
neSl, the absolute perfectIon, and Ihrrefore nevOId o( all Impulse 
of any kmd whIch, bemg the invilnable sIgn of want and Imperfec
tion, do not belong to the real nature of the DeIty 

" Existmg equally everywhere II I~ a paradox, for" everywhere" 
imphes differentiation, and" equally" IS the negation of all dIffer_ 
ences. AI[ that i~, IS the Supreme, yet the »clty IS nothing but the 
Deity. There IS no SImIle for the ~'ide exp.lnse of the heavens, nor 
for the waten of the ocean; how much le~s can there be a SImile for 
the unsearchable God, whose Image th ~ universe cannot hold, in 
search of a perfect representation of whom Brahm! IS said to be 
eternally creatLng and abandOning creatIon m despaIr. Here lies 
the great difference between Truth and l>antheism. The Pantheist 
says, .. Nothing but God is, and He IS the Universe." The true 
devotee says, .. Nothmg but God is, and He !s not the Universe." 
The great commentator says, "The Supreme Spltlt IS different from 
the universe. Besides that SpIrit nothing is; that whIch Is dIfferent 
from the Spirit is a false seeming. like a mirage of the desert." 

"Does not destroy the Self by himself" It is well known that 
even the most foolish do not consciously injure themselves. The 
wise man who knows his identity WIth God does not leek to kill 
himself by ca5tmg out God 

The unwise, who do not know th:Lt the Self is identical with God, 
are guilty of suicide, and must therefore wander in the utter gloom 
of unreat The SCripture says, "Sunle~s are those spheres, wnpped 
up in bhnding gloom, "'hither repair after death the creatures who 
are murderers of the Self," meaning in the above sense. 

It has been said that "the Lord is equally everywhere" How 
ea.n tbil be hannonlud with the observable differencel in perlon
Illitiea , 
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29. Whoso sees every variety of action as perfonned 
by Prakriti,' and also the Ego! as non·actor,' be sees 
indeed. 

Not only is the Ego undifferentiated while ulstlng in all things, 
bllt also the things themselves are no! dLfferent from one Inother, 
being but various modifications of Praulti, which Is one To .how 
this It ,s saId: -

30. At the time when he recognizes' the distinctions 
of things as merged In one,& and therefore also the mani
festations, then he becomes the Supreme Spirit. 

llow Iht absoluteness of the Deity remains unaffected, even 
thou&h mamic5ted In va,nOll! forms, is next ~poken of -

31. By reason of being causeless," attribute1ess,1 this, 
the Su preme Spmt, is changeless, and though in the 
body,' 0 Kunti's son, he neither acts nor is attached. 

The Supreme Spirit" neuher acts nor is attached" to the result 
of action or to action itself If the Supreme Spirit is the Ego and 
doe, not act, who is the actor 1 ThIS questIon the Blessed Lord 

I PTfS.~,tI. th .. m"!>"e power of the DeIty. the urne that Ih" SlnllhY" athool 
can. the" rootless root." the WloonKW"5 productr of dl 'hat" prod"ced 

• "Ego," the k l hetr&Jna 
• .. Non.....,lor ... IMI I!, ,,,,oondltioned 
, "Recognl ~es," that .s, foU""'''g the teoch,ng of the ScrIpture. and the preo 

ceplora, be ,"dWllly ae'l"1l"O:!I a ~Ivld nah"!lc" of the tNth unduly"., tho .. 
tucln"gs, ~d feel! Ihat the tr"lh he r.,.1>z,," Is what they ~\lght hllll, 

, "M"'led In one ~ He per.:elVe!I th:I.t all thl~ b the Self, therefore Itfe, mInd, 
upecbtton., tht e[.mcnll, lp~lrance, and dIsappearance arc ill reaILty but chi 
Spirit 111 other .. or<h, an lhat :appear. to ttllt I. rully Sell ap~arln, .n 100 
,..;ony fonns through the po .. er of m"'IDn, .. hlCh Is also called the crcatiYe energy 

• .. Bemg ~u.el .... " or begmnmgle,s, the Ego .... h,th '" realI zed at Identical 
with the SlIpl"me Splnl nrl have 110 hmbs 01' pans ~trung together and ha.rmon· 
bed Into I Whole That .. h.eh has no limbs Clnnot lei except when :.etIcn It Ib 
_t:La.lcharactenlllc,;as In the cue of Pnkntl. B"t unlike Pn1cflU, the Ego II 

, .. Attrlb~teJns," 'Willie Pnkrtll .1 the 1In10~ of the three qllalltlco There.. 
~ the acUon Implied In bavlng different '1W1htlel doet. not apply tothe Sllprmte 
Spirit; ... " further, the Supreme SPIrit cannot hHe any -.eU"" through nltur., 
Mc::t._ tIIere III 110 D&tuJe that can be reptded ... pe!:uUady hb, ... the great II .. 
tus III but hls power. Tberd"ore the Splrlt III changele.. 

• "111 the bodr," u..t is, percelWId throlI,h mbc:orlo:ep\toa u ccmll«tl!lt '"' ... -. 
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1II1Weh, "Nature only actI;" nature heln, the lame as nidy. 
(Chap. V. v. 14) 

The freedom of the Ego from action and attachment is explained 
by illustrations. 

32. As space, though all-pervading, is not attached, 
by reason of Its subtlety, so the atm!, though seated in 
all kinds of bodies, is not attached. 

33. As one sun mamfcsts all th l~ world, the Kshetrajna 
manifests all Kshetras, 0 S0n of Hharata. 

The illustration of the sun apphes to the uni ty or the Kshelrajna in 
sp,te of the variety of K1;hetras, and also to .ts want of att.tchment 
to conditions The sun man,Iests th, s ", orld wIth its mountainS 
and valleys, sea and l.tnd; but the sun does not thereby become 
many, nor i~ the sun deli led by the impurities it bnngs to sight 

If we take the sun as the Ego, and consider a number of sauceD 
fu ll of water as human bemgs. then It will be seen that although 
there is one sun In reahty. yet each _auter seemingly has a !;IUI of 
its own. W hlie the reflected sun I~ taken for thl: sun, the motion 
of the water from the uree~c;, Will give a ~eemlDg mot.on 10 the sun 
If the saucer is broken and the water runs ('ut. then a man who has 
never known the sun except by attributing Teahly 10 a retlection, 
Will think the sun" des troyed. but nol 50 the man who recognize! 
the sun in the saucer aq merely Ihe reflection of the bles~ed sun in 
the heavens As a child may imagIne the sun to be tlI:tinguished 
when clouds prevent hiS seelOg" the sun. so when the knowledge 
",lIhlO us is veiled by ignorance we Imagme non.idenhty with the 
Deity. 

The chapter concludes with a summary or its contenta 

34. Those who, with Wisdom's eye,l thus perceive the 
difference between the Kshetra and the Kshetrajna, and 
al .. o the extinction of the nature of objects,2 go into the 
Supreme 8 

I .. Wisdom'. eye , II the In5truct\On of Scnpture1 and preceplon. The Vedu 
are c;tilled the eye cf the ance1to .. , 1:0<1. and m~n 

1 " NUlire of ob)ectI," ay,dyl, the JlI\lSl ~e po ....... wh,eh bring. into eX\ltenc. 
.b)e'1:1 enenl!ally unrul. 

I "Go l"to the'!'upreme;" HCl.pllll from Ibe whed of m1rralnryexuttDce. 
attain NhvtDa. 
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ThU! ends chapter the thirteenth, called .. RlGR1' 
KNOWLEDGE OF THE DISCRIMINATION :BETWEEN 

KSHETRA. AND KSHETRAJNA," in the blessed 
BHAGAVAD GiTA, the sacred lore. the divine 
wisdom, the book of divIne union, the colloquy 
between the blessed KRISHNA and ARJUNA, and 
contained in the Bhrshma Parvan of the blessed 
MAHABHARATA. whIch is a collection of one hun· 
dred thousand verses by VVASA. 

By the realization of objectiYlty and its distinctness from the Ego, 
whkh ;~ In rel.hly pure unconditioned conSCIOusness, not different 
from the Supreme SplTlt, all .and every suffering comes to :;w eod, 
and the crOWD aDd consummation of being is reached. 

Salutation to Knshna, who is that truth whichttsepa
rates the Kshctra from the Kshetrajna. 
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CHAPTER XIV. 

RIGHT KNOWLEDGE OF THE DIVISION OF THE THREE 

QUALITIES. 

ALL that is produced is due to the union of the objective Pr:a
krili and the subject Purusha (Chap XI)l. v. 26). This chapter it 
intended to show that thiS union IS dependent upon the Will of Cod, 
and not - as is held by the Sankhya phlJosopben - that in the 
productIon of the Ullll'erSe, with all Its functions, Prakriti and 
Purusha are mdependcnt. 

The cause of birth m good and evil wombs is said to be self·iden_ 
tifying attachment to th e quahtles ThIS IS rendered dear by am
plification ; the subject is treated by dlVldlllg It into six different 
topics, namely:-

I. Dependmg upon the Divine Will, the confusion of identity 
between Praknti and Purusha, and the attachment of the latter to 
qualities of Praknti, is the cause or the ulllverse (vv 3. 4). 

2. The different kmds of attachment accordlllg to the difference 
of the qualities to which the attachment 15 made Iv. 5). 

3. The dIfferent quahtie5 defined. 
4. How the Ego IS bound by them (v. 10). 
S. How liberation from the quahties IS gained (vv. 11-20). 
6. What hberation imphes (vv. 21-27) 

THE BLESSED LORD spoke: 

J. Again 1 I shall declare the supreme,' excellent' 

1 ~ "pm." allllollgh the purport Dr what follon IS found", w\\at !wi been 
!laid, It IS again prnented on account of the grea.t dJliculty In properly COlQpre
~nd,ng the truth 

• "Silpreme ," that Is, •• btlng to that wlllch IS tho IUpU'llle end of ubt."o;e. 
Tbll epltbet ,..,fen to the obJcct.~tter ot kllOwted«o • 

• "E&ceIleT1t," th.J.t Is, y,e1dlng the ultlllUtI! end of bo>ng. ThLI men to tbI 
9IJ~ of tb15 k ..... lcdr to the W,Ie. 
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knowledge o( the wise.1 Knowing this the sages have 
attained supreme success from here.l 

The reason for declaring the value of this knowledge i, to 
iocreue the hearer', receptivity. 

2. Having taken refuge 8 in this knowledge, those 
who attam to my state 4 arc not born at the time of 
creation, nor are they pained at the season of dissolu
tion.' 

According to sacred authoriliclI creation is of three kind~ : (I) 
That which I, taking place every moment , (2) That WhiCh taku 
phl.C when all the inferior prooucls of Nature are absorbed into 
the unhersal mmd; (3) That In which the universal egotism 
(ahanktra) il dissolved into the f Irbl c'l.use Here the lut ~ 
referred to. 

It may:lt first appear as if the declaration of a specific result 
munt that even in N1Tvtna there 15 a sense of separ:ltenes'l; but 
thi. I. not ~o The spec,J'ic result IS here m .. ntJonerl nnly to attract 
the hearer to the right path. By the figure of speech called under
.tatemenl, the absolute being, or Nirvil.na, is tntended to ailect the 
hearer for whom the absolute would be a mere word. 

3. My great Praknti is the womb into which I cast 
the seed; [rom that, 0 Bharata's son, is the birth of all 
creatures. 

" Praknn" i. called "great" because it Is all-comprehendiog ; 
and "my" because I (meamng the Supreme) am DQt dominated 

I "Of the wile ," th.a.t I., the kno .. l.dge .. beul In be lmparted I!. lIot OTIe 
amon, the dna of quahlletl beg>nnll'll{ "'11\1 watll of COII$ClouUltaI of merit, d .. 
to;rIbeci in the pr«edJn, chapter (v. 1 ~{S~~ I. 

I .. From Itere," after Ihe d, u olut,on t>f the body 
... HUlng taken refQge, " that I" perform In!; an thai b neodo:d for the tettp

U"'" 01 tnlth, namely. IIQdylng nveo.led ph\\O$Ophy.me<l ltallllg On It,ualmllalln, 
It, ... d \hut be\11f tf(aced In tht truth thus madt rtQn,f.,t 

... My .tate" does not mean a state 11m,!:!.. to min. , beo.use that would .... 
oppoIed. to the Identity of th.lndlmual and unlvet"A1 5p,rl\ .. h"h 15 unllomlr 
lauch! by the BItutd Lord, "Kn ... mt as the XahetDJna u. "'err x...I:KItn.. 
(Chap. xm •. ~) 

a .. DIuohI.-''' tA. period of WI.Innal. <bIdutkIL 
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by it. Prakritl means catter in every form, IIlId ill the auemblage 
of tbe three qualitiea, aDd. by tftte knotfledge IS IIohown to be un~· 
Jared to consciousne .. ; cODscioullnen Is the spirit of God from the 
standpoint of ODe who is a.spirmg to the knotfledge of God. Hence 
the Deity is DOt touched by the £.alse knowledge from which the 
a.spirant 5eeks to escape, and without this f.me knowledge there is 
no bondage to Prakritl. Consequently Prakritl depends upon the 
.,111 of God, by whiCh the power of true knowledge is Ihaded. It 
is to be understood that the Prakriti of the Sinkhya philosophers 
is here spoken of. 

The" seed" was for the birth or the creator Brahml, and cor
responds to the power referred to In Genesis: "the .pirit or God 
moved upon the face of the waters." This Reed is fabe knowl· 
edge, desire, and regulatIOn of deSire. I, the Deity, the lord of the 
two powers Kshetra and Kshetrajna, unite the unchanging Ksht
mjna to obJect-producmg power consisting o{ the three qualities. 

Prakriti and PUTusha are united by a power caUed {abe knowl_ 
edge, and disunited by a power called true knowledge. The snies 
of phenomena, creation. presen'ation, and destruction, is the rela
don between knowledge, true and fabe. Time is the relation be
tween these three great classes IOto which eXistence is divided 

Both true and false knowled~e eXist. That which is now is the 
false knowledge: true knowledge IS its opposite, aod disunites 
Prakritl from Purusha. Consequently true knowledge makes Pr,. 
kntl dISappear, first as containing PUfu~ha and then as separate 
from Purusha. In other words, through true knowledge Purusha 
Is independent of Pral..nti . True knowledge i, eternal bccau5e 
unrelated to Time, which touches only the three, wh1ch are nature, 
COD5CioulneSi conditioned through illusion, and the rdation between 
them, or lllusion itself; therefore Purusha IS eternally unrelated to 
Prakriti. In other words, God is, and through mere being il the 
ruler of Praknti. 

On the other hand, false knowledge i5 eternal becanse time is 
included in it; therefore the universe 15 eternal, and the oondaAe 
of Purusha is eternal in the ien5e of not euding by mere lapse of 
tlme. The whole cannot be changed by the relative ehange of ita 
parts. But true knowledge is the oppoSIte o£ falae knowledge; 
therefore they cannot co-exist except by destroying each other, 
leaVlo, a third Ihlng; oamely, the Ego, which iJ the witDU' oj 

both. ThiI rca.laau.oD. ia hberatloa. 
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Purusba, or conadousness, aeither is nor Is not related to Pra
kriti, which Is the co.inherence of the true and false knowledge, of 
bondage and liberation, Therefore it is justly uid, the Ego i. 
never bound Of loosened; that IS to say, ooe who is bbera~ IS IIOt 

consciolJs of being liberated after bondage or desiring to be lIber
ated,-the Ego.s the EgojUrsl. 

4. In all wombs, 0 son of KunU, whatever forms are 
born, of them the great womb is Prakriti, and I am the 
seed-giving father.) 

This verse refers to gods, men, and animal. Whatever appar
eDt cause eXIsts there is but one teal cause, and that is the union 
ot t>urusha and Prakritl. Even the Creator, Brahm1, is an instru
ment of the Deity. The whole universe may be considered as the 
objective fonn of the Supreme Spirit, who really has 00 fonn. 

The qualities are now descrIbed. 

5. 0 thou of mighty arms, sattva, rajas, and tamas, 
these Prakriti-born ~ quahttes bmd 8 to the body the 
unchanging lord of the body.4 

6. Among them sattva, illuminative on account of its 
transparency and restfulness, 0 smless one,' ties through 
attachment to happiness and knowledge. 

Sattva. is transparent In the sense that the all-pervasive conscious
ness is marnfU led by it as sunlight is by a transparent medium. 
Those objects which have the least of this power afe considered as 
unconscioul by us. The saltva quality IS the most spIritual part 
of nature. Its manifestations are the higher vIrtues aod spintual 

1 "Seed-gi.>ng hther." thot 11, the rr.lctlfyJng Cl.u!M! 
I" Pftkl'lt..bom." The perfoctly harmonJO<I. comm,ng\Jng of the qw.1!Ilea u 

Prakntt. UI<i as any Ictton take. P~ one or other of the tllrea q\I.J.htl .. _ 
lU promInence. UJ tIIl • .unM alone art the qualll, ... born of P",kr,11. 

• "B'nd; " Illal b. COfIlltcl ,I With the tllp':nence of palll and pleas,,," bJ 
..- of the I!m)r thli the body I' Ihe 'PIrlt, wbJdI ,I IS nol. 

f "Lon:! of the bod)' , " K. hetnlJIIa, the ~lICIoUlne .. U conaeo:ted "'~ the .... ,. 
'''O.laleu one" Those whose ,In. ha.,e betII. ""hilllte:!. througtl tit. 

_ )'fDQ'lbed bJ the $enpturel ... e ~.ble 11l1l.J to OOlDpreAalcl Iptntul 
.pIUk!qII)'. 




