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PREFACE. 

I N the following pages an attempt is made to present to the 
English-speakmg people the pearl of price from the ocean 

of Brahmanica1 Scriptures. 
The Bhagavad Git!, as a book, is well known in the Western 

World. In offering a Scripture to those in search of scriptural 
light, who rejoice in the thmgs of the Spirit, the first duty is to 
be free from the mere human Splnt. This end has been striven 
for by following the spiritual chIef of modem India, the revered 
SankarAcharya, in the translation of the text and in the com
ments and notes. The words of the teacher have been ren
dered into the English tongue, and hIS expressions adapted to 
the Western modes of thought as far as was possible while pre
serving their meaning. For the elucidation of some topics, 
however, a few supplementary observations have been added, 
in all humilIty. • 

The interpretations of the Bhagavad Gtti can be divided 
into three classes, according to the teacher whose authority it 
followed. Three great teachers make the points of a triangle 
on which BrAhmanica1 orthodoxy rests. 

The earliest and greatest among them is SanJtarlchlrya, 
... hose influence extends over all India. The others, in order 
of time, were RamanuJAcMrya and MadhvichArya. Their most 
hnpottant difference is regarding the relation between the Spirit 
of God and the real nature of the spirit of man. SanJwa.ch&rya 
JIolds that the Spirit of God is the only reality j that this Spirit is 
&tie W in all creatures, and is yet one and attribateiess, - pUie 
~_ Bliss, and Beingness. These are not ~ 
It Ile Spirit, bat _ the st:Jirit of God, as a tNDf is bolt. 
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The apparent existence of many egos or spirits Is d1te to the 
operation of a power called Falsehood. It is called • power 
beca!ae it depends necessarily upon the Spirit of God, which 
remains Wlchanged in the midst of the operations of this 
power. It is called Faliehood because it is not the Spirit of 
God, which is the only Reality; yet it is not altogether unreal, 
because it invests with seeming reality that which is nothing, 
since it is not the Spmt of God. In a sense it is not a nega
tion, and yet a devoid of community of nature with tbe 
Spirit of God. For this reason it is called Falsehood, or Lie. 
A he is not an utter negation, because It concerns some reality. 
This creative power is called Falsehood because it produces 
the appearoiUllCC DC many egos, whereas in reality the Spirit t(ll 
God i. the only ego. 

The supreme end DC existence is the change produced 10 
~'. nature by the power called Right Knowledge. TbiI 
change shows the seemmg independent reality of the Self 
Wlthia man CO be due to the power called Falsehood. 10 
truth, it is the shadow of the ODC and only reality, the Spirit of 
God, and has no more independence of being thaD & fihado" 
C&Q have. The shadow bas no bemg independent of the 
.l\lbltance ; nor bas the self in us a being independent of the 
true Self, which is the SPirit of God, 

Tbe shortest"""1 of stating the relation is tm.: the SPun: in 
die iIldiridual is really identical with the Spirit of God, It it 
~ ickntie&i, and the statements in the Scriptures as to 
iDdividuali kt/Jlftu,r the Supreme Spint are figurative. The 
... ce of this system it the dcnjal of real existence to the 
iDdiridual !rpirit., apd the m.iltenoe upon ita true identity witb 
dIo Spirit 0{ God. 

_.jAehirya t<aebeo that the Spirit of God .. the oolJ 
...,.~ and lhafes coaununity of natu.rr: with nothing. GOP
tdooI Nld uconaciou Paturc arc: the two ~ powert ,01 
tile Spirit. C;qcioome.,~. apd the LoN ~ 
!JodI ... the ..... ...w -.. He - bci1>i ;. .... 
'6at .... f"CIMCiou.nq, oor ~ DOl ~ ... 
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.. 11-. 11 tAe Supreme Lord, ... ho makes DO efbt to eICapt 
from limitatiog or to prevent chaage or condition. To bo. 
theIe three "enact to be what they are u.id to be. it to attaiD 
liberation. 

Madhvlcb1rya maintains that the relation between God and. 
man it the relation between masrer and senrant. Through evil 
and bliadnes.s, tbis relation -which is an eternal "enty, and 
OPt one that comes into eXiStence after previous non-existence 
- is DOt .realiz.ed. The cotDplete and full realization of thit 
rdatioD, cODIequcmt upon a change of nature by God's arace. 
.. ulvabOn. 

Tb.eIe three teachers have explained the Scripturel from 
their leveral standpolnts, and have each founded a com~ 
l)'5tem by wblch to lead the faithful to salvation. Monutic 
orden and other institutions estabhshed by them eUit to the 
pt'tSeDt day. Acceptmg the Bhagavad Gttl as authoritative, 
each teacher hat left his commentary upon it. n.e faithful 
di.!ciple of anyone of this illustrIoul trio. while followiDg io 
ucluli~ devotion the path pOinted out to him, W1ll yet believe 
that thougb the roads ~ dUferent. the goal to "bleb they lead 
is the same. 

A dutiful study of the blessed Bhagavad Gtta in connection 
with the Holy Bible wiU, it is beheved, show that the word of 
Gocl does not change with the change of time. As it wu in the 
begiD1libg, so it is DOW, and will be 10 the end. In otder to 
aid thJs .tudy, frequent reklences to the Chriltian Scriptwa 
ae made beside the text of the followin8: translation; IlOt, 
iadeed, fat verbal ,imilarities. but to establiah IIOQlC points in 
common in the twO Scriptures, in order that the reader may 
soperpoae ODe upon the otber, and thu. defDODltnLte their 
..,.,.. ht Thete rderencea are believed to be ldicieDt b 
the JIUIPC* intended, although by no meaGa exhaustive. 

A tinJ' trardI u to tome surroUDdiJJs c:ircumltaDoes ,..w help 
_ .. ~ fW) sicnificaDc:e of the t1ro leta of ~ 
~ tboqh dilf'ering in I'I01IleDClature, embody the tame 

l'mb. SecuI&r ocboIon ... !bat tIM: Vedu ... tIM: _ 
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bto\\'n record of religious truths. It is not necessary to cite 
the teachings of Brahmanical authorities on the subject of the 
Vedas; but it shoull! be remembered that the revered Sankar.
chary&, the greatest VedIc teacher since the tIme of Vyasa, cal1a 
the Bhagavad G1tB. the collected essence of all the Vedas. 

Hence it conclusively appears that the word of God, though 
often well-nigh forgotten by men, remamed the same from 
the time of the Vedas to the time of the present Scripture. 
The \Vord of God as given to the people of Inwa in the 
earliest time, and preserved in all the Scnptures of the Bdh
mans, is to be found· in the colloquy between the blessed 
Krishna and Arjuna. According to the sacred chronicles, 
Krishna hved one hundrerl and twenty-five years, and departed 
from the world in the year 3001 B. c.-

If it be found that the Scriptures of the Bri.hmans and the 
Scriptures of the Jews and Christians, widely separated as they 
are by age and nationality, are but dIfferent names for one and 
the same Truth, who can then say that the Scnptures contra
dict one another? A careful and reverent coUatIon of the two 
Rts of Scriptures wtll show forth the conSClOUS and intelligent 
design 'of revelation. 

In the Bhagavad GnA, consIsting of 770 verses, the principal 
tOPIC is the being of God; while scarcely the same amount of 
exposition is given to it in the whole BIble. The explanation 
of this remarkable fact is found in the difference between the 
«emus of the Hebrew and Br8hmanic races, and also in the 
fact that the teachings of Jesus Christ were addressed to 
the ~. common people." This one consideration carries ~ 
corwiction to unprejudiced minds that although Truth is eter
Dally the same, yet, as the nature of man undergoes change, 
Ilew anbodimenta of. Truth are required in order to reCODcile 
men to the Truth. 
, B-y a dutiful study 0( the subject, comparing spiritual things 

wi. SPititual. the mind is uplifted and filled with wonder at tbe 

, • See BbijpviK1 PwtzuI. book Xl. Chap. viI. 20 j and Vishnu Purba, &ok V; 
CbJp. uxfln. s. 
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marRnou. workings of the one Holy Spirit. If, on the COD

trary, in violation of the method of spiritual study, things of the 
Spirit ate compared to things matenal, confusion can be the 
only result. 

The question as to whether the Bhagavad Gtta and the New 
Testament have been in part copied ODe from the otbn-. hal 
vexed mlUlY minds; but it 1!I apparent that the ground upon 
which the Jegltimacy of the issue is based. is 'Mthout scriptural 
support. The identity of Truth, or even of it.!! exprewon. can 
furnish no such inference, unless it IS demonstrated that all 
Scriptures are product.!! of the human! "lind. No. believer in. 
revel;,.tioD wiU admit this, nor, IIldeed, can it be maiDtaiued 
"ith re23QD; the supporter of this mference must adduce 
authority from rus own Scriptures against the possible authen
ticity of all others. The quesuon of priority, by itself, can have 
no bearing on the subject. 

Fixing our attentlOn upon the two sets of Scnptures with 
which we are concerned, the question is to be considered frolU 
the standpomts of the Brthman and the Christian. From that 
of the first, it IS not a bold statement to say that no liuch cita
tion can be brought agalost the Chnstian Scnptures. On 
the contrary, there are abundant reasons for the opposite 
eonchmon. 

In one of the most important Brihmanica1 Scriptures
Nlracia Pancharitra -Il very liignificant epithet is bestowed 
upon Buddha. He is called IJslumoa puti-gojdtJ, or " the 
~er of reveL'\tlon for those outside of the Vedic authority." 
When one such revealer is admitted, there can be no teaSOIl' 

#Dr excluding others; indeed. the Bhagavad Crt! putl thit 
beyoDd. doubt in Chapter IV. It a also clear, upon the 
authority of the Vedas. that the only thing necessary for sal
vatioo is the knowledge of the true God. .. The knot of the 
&e.t becomes untied, all his doubts are dispersed, all hit 
iDbate ~es are exhausted, on aeeirlg Him, the superior 
-t'iQ(erior_" ~ Ha.u,,1tD01IrD even Him, he attains 10 deatb
~; there is no other path." 
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PlIt lido by lid. orith theM Vedk ..... the wonlo of J-: 
"And this is life eternal, that they Inight know Thee, the ow, 
bue God, aDd Jeaus Christ, whom Thou hast sent; " ... No maxi 
cometh unto the Father, but by me," and It is not possible to 
doubt that the Brilunan and the Christian are fellowwvoyagers. 
The Brihmanical Scriptures are of one accord in teaclung that 
when the heart (ciulla, ~n Sanskrit) is purified, God IS aeen. 
Jesus Christ declares, "Ble!ISCd are tbe pure in heart, for they 
aball see God. " 

The Brthmanical sages have taught with great emphasis that 
the easiest road to perfect purity is love of God and love ot 
His a-eatures. Doe. Cbriitiauity teach anything elae? There 
it theD no cause for tbe Christan to create antagonism between 
the two faiths. 

The knowledge of Truth carries with itself an increased re. 
sponsibility. The man who sees the wonderful workings of the 
Spint of God among the nations of the earth, bringing each 
people to God by ways unknown to others, iii thereby charged 
with • duty. To hHllo with terrible preasioD, applies the lVarDw 
iog given by Gamaliel to the Pharisees: .. Take heed to your· 
IClves what ye mtend to do, ••. lest ye be found to fight 
even apinst God" (Acbl v. 35-39). If he be a Bribmao, 
let him reflect, when 0pposlng the religion of Jesua, what it i.I 
that he fight!. The ttuths of Christ.La.tlity ace the !>&me II those 
upon which bis own salvation depends. How CI.D he be a 
lover of Truth, which :is God. jf be knows not his beloved under 
mch a dilguile? And if he 00eI penetrate behind the veil,
which .hould te!ld only to increue the ardor of his love, - he 
camot bate those who. in obedience to tho; .,-tIle Truth, arc 

• ACCDtdIIII( to tQ beIId til all BrtltlnmM the v ....... tM "",,_tU. fl .. 
c- eo Vu whea. he first di&I1Dd lam bIIIal. o. IICD)IIIIt al .ooeI'&1I1J' wIdI 
.. ~ ~ ~ CQDOt f'IIqlllre faith u. ~ .. pedallnc:anWe Sarioar; wbu. 
1M Cbri&tla ~, fOUl\dec1 .. it b at a dtfllRte pols~ of tune llpoll "'1"
..... 111-* ~ .. , CJIIIfIOIt be ..,.,ated from lht Sa'fkw J- That.» .. 
...". -' et. ~ _ ~ 4ilJ«enoe btt_ ~a4 
~. n.r.. cu.-ot be a S&Ytour ror the Brlhman ='- .... be .... 
· ...... _ .. ,Tnltl,....a,. ~u. doe V .... ~ 01'- '---._ 
............... Iotllat __ WWom. 
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preaclIing the gospel of Christ to aD natioDL Indeed. he ought 
10 rejoice at hiI brother'. devotion to the selfsame God, 8D.d 
see that he is rendering service to God by helping otben to 
any out the behests given to them by the Divine Master. If, 
on the other hand, he be a ChrIstian, let him remember that 
while be is commanded to preach repentance and renussion of 
sins in the name of the SavIour Jesus, he is also warned against 
the .. teaching for doctnnes the commandments of men" 
(Matt. xv. 9). 

Considerations such as these have led to the pte8CJlt work, 
which is a kind of votive offering. 

It only remains earnestly to pray to the merciful Father of 
Humanity to re"move from all races of men every unbrotherly 
feeling in the sacred name of Religton, which is but one I 
Am,n. 

BottoJrf, Mus .. U. S. A" 
lw.y :zo. 1887· 

MOHINI M.OHUN CKAT'l'E.R]L 



PREFACE 

TO THE SECOND EDITION. 

T AKING occasion from the issue oC a second edition, a 
few remarks are subJomed to exhibit clearly the teach

ing of the Bhagavad Glta as to the true destiny of man and the 
means oC consummating it. In diverse places it is declared 
with emphasis that the real end of man's eXistence is the attain
ment of the true knowledge or beatific viSIOn oC the Supreme 
Being. All relIgIOUS ntes, all mystical practices, all good works, 
all pbllosophical and scriptural studies are intended to be but 
means for that end. They have no value of their own, but are 
useful only as removmg the difficulues that lie in the path; nor 
are they the generators of the Wished-for knowledge, because 
nothing can produce the knowledge of an object but the object 
itself. The attamment of right knowledge of the Supreme Be
ing is the consummation of existence; for whoever possesses 
it, obtains a nature as incomprehensibly perfect as the nature of 
that Being. Those who do not wish to acquire this knowledge 
remain bound to material eX1stence, experiencJDg the good and 
bad consequences of their deeds in repeated births and deaths 
DO this earth and in other regions. While those blessed beings 
who acquire the true knowledge of the Supreme are freed from 
..u obligations, they are honored by all creatures, men and ce
lestial inte1Ugences, and are called identical with the SupreJDe 

.Spirit.. 
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Bot who is the Supreme Being the knowledge of whom il .. 
indispensable for the highest well.being of man? He is the 
only mil Belng in the infimle range of existence; all others 
appear only to be real, but are not, in consequence of depend. 
ence upon Him. What and how He is cannot be percelVed by 
the senses, nor conceived by the mmd, nor explained by the 
words employed for the impartmg of instruction about Him. 
But yet He is the one Creator, Regulator, and Destroyer of the 
universe and all It contains, as well as our most vital element 
called the Self or Spirit. He is the only Being that rules our 
outer and mner nature. Whoever knows thIS with as much 
certitude as he knows an Object percelved by the lenses is 1Il 
absolute beabtude. 

How is thlll knowledge to be acquired? First, by hearing 
about Him; that LS to Illy, by acqmnng a knowledge of the 1Oi
emn dedarations about the nature of the Supreme Hemg as COD

tained in Scripture9 whO!le authonty is proved by the acceptance 
afwilC and holy men. Secondly, by reflecting upon them until 
an doubts are removed. Thirdly, by aeeking to approximate 
the Supreme Being, -contemplating His attribute5 accardint' 
to those declan.tions. Fourthly, by approaching Him, - DOt 
forgetting that the One Reality is incomprehensible. 

Succas in this mode of aeeking after the Supreme Being fa 
aovemed by aD iDoom~ble ta.... No one bows the pre. 
ci.e conditions of time and atheT cirewnstances Ullder whicll 
ar indiriduaJ &eeftr actually gaiP1l his end, although it ill be
}'ODd doubt that no aoe ever fa& who ptneve'Nt in the fMIUCh. 
It is also clear that since ~ Supreme Being it perfectimt, aDd 
free f'IuIa the least trace of palSiOD, the deferred .ucce. .. 
&iJure of individualt must be attributed to their own. DabIre 
ad. to JKJthiDa: elte; since the po5!1ibiHty of tuCCCII Nld ia 
~ are DOt the result of man'. action but entirely fact. 
peDdeDt 0( it, all. that is coaoected with its MtaionteJlt. ~ 
dire deIin to attain it, mWlt be attl'1bu&ed, DOt to mac' • ....., 
... to t»e power or 8I'Ke of tl\e Suprenac Blmg. 

11 iI t.nae, DO doubt, that man', lW\I.I'e iii also the: ponr el .• 
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~e :Being; thetefore the abcm distinetion may at Iirit light 
.ppear II meaninglew. But it is Dot 10 in reality. For the 
~ in spiritual life is nothing more than the blind identifk&. 
tlon by an lDdividual of himself with that portion 0( the Su. 
preme's power which is called man's nature, and to which failure 
is to be attributed; while auccess consists in the rigbt pelceJ>" 

tion of the trutb that man's present Dature u well a9 bil beatific 
nature is equally the powCT of the Supreme Being, who is the 
U'IIe Self of the individual and mdependent of the conditron. 
of both natures. It is only during the beatific vision that the 
distUlction disappeus j at otber times the truth is to be believed 
through faith. But this faith cannot be found by one who 
does not believe the Supreme Being to be the only true Se)£. 

The above-mentioned distinction i.!l thenfore purposeful, and 
cannot be ignored without evil consequenC'ei. Furthennore, 
it is certam that he who does not wuh to depart from evil, and 
alto he that is not willing to practise charity, will not adopt this 
method. Troe charity is based upon the truth that the relation 
between the Supmne Being and every individual is exactly the 
-.me, and consists in sharing with others what one fcell to ba 
bUty good for one', self. 

Can this mode of seeking alker the Supreme Being be called 
His worship? Yes, this is the most perfect wOTShip poIIibie. 
l3eca.use by worship is meant words, thoughts, and deedt bavin, 
for their purpose the generation of pleasure in the object 
worshipped. But an who believe In the Supreme Being will 
admit that as He is etemaBy perfect, nothing can be necesurr 
!or His pkasure. Consequently the only wonhrp of Him thllt iI 
trW, CObsistent with reason is the contemplation of HII nature 
in the way Stlgge!ted, and the practice of charity toward all 
creatures; the higbett charity being the communication 01 
lJrirituai instruction, as that alone CIn lead to the highest welfare 
bf ftWL Every otber mode of wonhip is founded upon an ... 
perfect bow\edge of this uniqueneu of the DILtUre of the Su
_ 1Ietng. and ........". fa DOt worthy of ntl_ ~ 
Obtr melt men De Namr-1en in adoptinc other I80IiiIea • 
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are unable to perceive this truth; for it it better that th.eJ 
should possess even an imperfect knowledge of the Author 01 
their existence 8Ild their real Self than that they should remain 
in complete ignorance of Him. The true believer, while labor
ing (or the improvement of the spIritual percepuon of others, 
must guard against destroying the imperfect knowledge of those 
who are 'unable or unwIlling to advance. 

As the Supreme Being is one and secondl~s. what is the true 
meaning of the statements which seem to imply that Krishna is 
the Supreme Being? Those statements are in conformity with 
the IUvJt: uf spiritual instruction established by the Vedas and 
bandetl down by spiritual succession.1 They are intended to 
convey to our minds the truth that the true Self-the innermost 
spirit withIn us - 1S no other than the Supreme Being; and that 
what we feel ourselves to be - the practical or false self-bas 
no real being; It eXIsts only in consequence of the self.exist
ence whIch 15 the Supreme Being. Therefore every indiVId
ual who abstracts his mjnd from all con!'lderations of the false 
sell can Justly say. « I am the £upreme Bemg," for such is hi. 
feeling. When tlus feellDg becomes as finn a.!I self.identity, It i. 
aid to be at-one-ment wlth the Supreme Being, or Nirvana. 
nlis is the meaOLng of all such statements. which do not teach 
the worship of any particular being as the Secolldl~ Supreme 
or in association with Him. The custom has prevailed among 
almost all taCe5, o( honoring those who Impart to men the right 
kuo"ledge of the Supreme Bemg, by bestowing on them the 
epithets which are given to the Supreme I The reason which 
tiel at the foundation of these figurative expressions is the fact 
that the Supreme Being must be accepted as the true Self of the 
teacher in order that He may be perccived as the true Selr of 
the pupil 

The epithet ., Lon:t .. (in Sanskrit,. Bbagavit,) given to Krishna 
iI cs.plaiaed by the revered Commentator to mean, .. a beins p0&-

l TbIt I1i1IJed k clea1y eq.t.ifted I .. ~e O!ldnted tfatIM vi tM __ V,.. oa OM'1IanDoa., vi tae VedlDta,. eat'tIed. "lIcahma&!n." 800Jc I .. cbIIp. L. _ ... ,. 
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IC8Sed of control over the fOr'Ces of nature, perfect bliss, tlJlCOD.. 

qucrable power, glory, beauty, and wisdom that gives perfect 
dispaslion," and also as .. one who moW'l the origin and end of 
creatures, their true and false goal, as well u what is the true 
knowledge of the Supreme Being and what is false."" Citations 
shoW' the unquesbonable authority for the explanation. Thil 
being 10, the Blessed Lord is entitled to the gratitude and 
honor that ~longs to a spintual father of men. It would be 
opposed to the wishes of all spiritual fathers to 8S5QCiate any 
particular being in the truly ruvine worship which has been de-
.cribed above. 

The unreason of worshipping the Supreme through or in as-
SOCiatlOD with any particular being is palpable. If the particular 
being is the Supreme Being, there is no need (or worshipping 
him; if he is distinct from the Supreme Being, to give him 
divine worship is idolatry. 

May the unsearchable Author of all enlighten us with the 
truth that He should be wotslllppell alone, and m spirit and in 
truth; may He open our eyes to see that the thousand fratrl· 
cidal wars, massacres, and persecutions carried on in His name 
are the fruits of that blindness which seeks to hmit the Limitleu 
by particular (orms and modes of worship ; may all the children 
of the Divine Father learn to claim the rights of their Sonahip, 
and. barush all unbrotherliness from earth I Amen. 

MOHINI MOHUN eHA TTEAlI. 

koxa, 188B. 
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IN T ROD U C T ION • 

• 

I. 

LET us pause and reflect before entering upon our 
work. Let us be sure of the spirit in our hearts before 
we enter the Temple of the Lord. For the truth as 
declared in the Scriptures is indeed the Temple of the 
Lord in which His Spirit dwells. 

The Scriptures of the nations are the most glorious 
of all the temples that can enshrine that Spirit which 
is the life of our life, and the light that shineth in the 
darkness of our minds and hearts. 

May we all feel that we come to worship, and not to 
read. 

The reading of holy books is the fulfilling of the duty 
which we owe to Hlm whose name they whisper in our 
ears. Yes, they whisper His name in our ears as they 
proclaim Him to be beyond aU names, - beyond both 
thought and speech. 

In reading the Scriptures we touch the hem of the 
garments of those who have stood at the altar and have 
looked into the light of God and seen Him. 

Yes, seen Him face to face, and -let us speak by 
8i1a:u:e, nay, let us shout it to the heavens, let it echo 

I 
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b8f:k from heH.ld it sweep over the broad bosom of the 
earth - found Him as the Self. 

May we all feel that there is nothing which is our 
Self but God. 

Let us lay down all our burdens at the Gate of the 
Temple and enter it clothed in the dignity of our hu
manity. Let us ent6f' the Temple as Il,len, unqualified 
by adjectives which degrade the manhood they pretend 
to elevate. It is easier for the son to be the father'. 
father. than {or adjectives to ennoble the substance, man i 
for aU adjectives originate in the mind of man. 

It is only thus that we can stand alone before the 
Master whose voice we are to hear. 

Finally, let us never forget that no one has discbarged 
his full duty until his heart responds to each wC>l"rl 01. 
the Master, who liyes and must always live in Hit 
Word. 

II. 

All Indian authorities agree in pronouncing' the Bh .. 
gavad GtlA to be tge essence of all sacred writings. 
They c;;aU it an Upanishad, - a term ~pplied to the wis
dom, as distinguished from the ceremonial. portion o( the 
V 0ClaI. and to DO koks less Acned. 

In the book iaelf JC.risbna declare.: •• Whoever shall 
<n::pO"nd .th.is &Doilt mYli:terious cpllo9uy \0 those who 
kve 'low: (or me shall without doubt .cotQe to me" 
having obtained unifying love for me. Than he the~ 
.. DO bett.er perfOl:Qlc:r of what ia <lear to me among 
<J8IeJl, 1f!K ~ dlQre ever he on .e$l1h ~y ODe ~ore 
beloved unto.4e. ADd who~er s.haU study this .co~ 

. Joq.,., .hich IIItkos lOr righteo.soess. by 11,., .~aJl I 
"",.....wppwl Jg d1e 1IOCIi/J~ WQUgh ImDwJr4ee; I\Iljo 
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Is -r ";;Dd. TIae..- wDo .1uII IioI<ul to It In faith 
and without a cawllillg apirit. even he, !reed from 
sial. sball obtain file blessed abode» of those who 'WOrk 
ri..,ghteouaacss,1iberated from evil." 

Elsewhere it is said. "The Lord's Song being well 
sung. what usc is there in other and voluminous Scrip· 
tures?" 

The revered Sankar;\cMrya. in the beginning of his 
commentary, calls the .acrcd GttA .. the collected cs-
~ence of all the Vedas." I 

The influence of this book upon the spiritual life of 
India .can be C5timated by the fact that within the Jast 
twelve hundred years no great teacher has li.ved who 
has not CQmmented upon it. Frequent references are 
also IOWld to earlier commentaries which are .no longer 
..ailable. 

Beyond doubt ,the Bhagavad GttA is the best book in 
existence for the study of the spiritually-minded; for it 
is suited to all conditions of men ; it is short; it is com
plete awl not ambieuous; it is direct., speaking as 
friend to friend or teacher to pupil, and thus is not 
coldl,y impeDOllal; the teaching is preserved in the 
very words of Krishna, the few introductory verses beine 
the pruduction of the sage Vy3.sa, 

The .great author of the GttJ. lays down a very wise 
rule .a..s to its .study: -

.. This must never be declared by thee to one who 
does.nat perform .penance, has no devotion,'} and is un~ 
~ to serve this spiritual superior; J and also not 
untG.onewho r~iles me.'" 

llay we therefore r.ea}ize what He says:-
tf With their bearb in me, and their facultJes .ami 

' ..... 1 .. 16. " n...., ",,1)0 
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SenRS lost in me, enlightening one another and declar
ing me to one another, they are ever in peace and ever 
in rejoicing. To them, ever attached to me and wor
shipping me in love, I give that wisdom by which they 
come to me." 1 

III. 

Y e are the temples of God.2 This is true in letter 
and spirit. The power of man to entertain the angel 
of R eligion disting uishes him from the animal. His 
power to gaze at the sun which illumines the out~ 

stretched finger of religion enthrones him as the king 
of all that exist. We have heard, indeed, of the angels 
who dwell on glistening heights unconcerned with the 
ills of this mortal sphere and unconscious of the battles 
that rage in the human breast. But have we not also 
heard that the angels never have the ecstasy of hearing 
that shQut orjay with which great Nature enthrones as 
her lord the liberated man in NirvAna? Let us realize 
it again and again, - man is the lord o( all that exist; 
his crown of thorns is his crown of glory.' That which 
etevates man above all other beings is his capacity (or 
suffering, and the consequent power of asking (or its 
extinction absolutely and forever. But Nature works 
in perfect symmetry; every unit in a crystal is a perfect 
crystal itself. The evolutipn of the embryo is a min
iature reproduction of the progress of the ego through 
the various kingdoms; and the race of man presents a 
perfect picture of the different orders of beings. These 
types are eternal and not subject to evolution, although 
bUiividuals evolve from one class to another. 

'1 n.-. Y. n-d. t ,Ce.. 'Wi.'" 



INTRODUCTION. 

There is the vegetable-like man who only responds 
to a few of'the possibilities in him; like the tree, he can 
only assimilate food and perpetuate his species. Next 
is the animal-like man who can assimilate mental food 
called experience, and develop the quality of prudence. 
To the third class belongs the godlike man who is hos
pitable to Universals, - to the laws of morality which 
are absolute. This marks the turning-point in the life 
history of the ego; it is beginning to disentangle itself 
from the bonds of mere experience, and places its hap
piness in a region which no mortal eye can penetrate. 
He is learning to worship; 10 his breast the infant Faith 
is opening her meek eyes to gaze upon a mystery. But 
he has not yet grasped the meaning of his personality. 
The relation between the finite and the Infinite is per
ceptible to him, but it is still an awful mystery to be 
contemplated with fear and trembling; to be borne in 
mind in order that his personality may acquire posses
sions that he imagines will secure him happmess. He 
is a suitor before the throne of God, but not an adorer. 
His religion is one of reward and punishment, not of 
love and rejoicing; but yet he is religious. 

Last of all is the divine man, - the lover and knower 
of God. He casts not a glance at the wonderfully 
varied powers of God; he will none of them; they are 
as ashes without their possessor, the God himself. In 
him is botn that love which casteth out fear, and to him 
God is void of attributes. while to others he possesses 
the very infinitude of attributes . 

.. I but know that I love Thee," is the language of his 
spirit. 

We have asked Thee again and again what is Thy 
narne, and have laid our faces on the earth for an an· 
swer. OUf question has come back from the wholo 



empaaee ol -the U1'thWlfjle, - from. abwc, from. below. 
&-om ,the middle regions, hut no answer; in our ~artI 
alone we have heard, - Silence is Thy name. 

He who <thinks ·that be knows Thee, by him Thou 
art %tot known. He .who does not think that he lanows 
Thee, knows Thee indeed. .. I do not think that I know 
well, nor that 1 do not know." Whoever knows tbc 
llleaning of this paradox knows well indeed.. 

But we know that He is Sweetness, and of this Sweet
ness the infinitude of creatures are enjoying but an atom. 
WhG would have moved. who would have breathed, if 
thi" Swt!eto.ess had not pervaded all space? 

TQ the true worshipper God is attributeless; it it 
indeed so. He is the sublime and supreme paradox. 
He possess.es all attributes and yet is attributeless. This 
paradox is the language of the soul; its culminatioll iI 
CQmprehensian of DIvine love. 

Consider for a moment what it is to love. That baby 
.... ose infant form you have seen in the cradle. whOle 
feeble cry you have soothed, grows to be a creeping 
babe, all smile!! and tears. He catches the hem of your 
garment, and stands and falls. falls and stands. TM 
same child becomes a man; he sways &enates by bis 
voice. armies tremble before his sword. and tne world d 
tuitmet'ged ;by the sky-defying hillows of hi; fame. Bat 
where are all his .attributes when, sitting by his sick. you 
take.ws hand and look into the eyes .of yoU!" ·own lOll? 

As beIo .... so abgve; God is infinite in attributes ,aad 
yet devoid of attributes} This js the God whom tAe 
Bhapvad GIkl prQcla.ims; this the God whom the 
Scriptllte5 of all nations proclaim, - the God WAG .. 
.... _aDd ",. Sdi.in oJ] ...-.' 

J.J.L~. 



,II I.ahall doclare that whic.b is to be h01llD i know_ 
log which a IU),aIl attains deathlessness. - the Supreme 
Beahml. having no beginning, and said to be neither 
subject to affirmation Dar to negation" (because He is 
~oAd all attributes). 

"His hands and feet are everywhere; everywhere 
Hill eyes, heads. and .mouths i His ears everywhere in,the 
worlds; enveloping- everything .He dwells." 1 

"Manifested in the operations of all ore-ans and Iac~ 
tllties, yet devoid of organs and fjlculties. Unattached" 
He supports all. Tho\lgh devoid of attributes, He is the 
experiencer of all attributes." I 

" He is the within and without of all beings, moving 
and stationary.s Unrealizable on account of His sub
tlety i though afar, He is neat"· (to the illuminated 
man 'who realizes Him as the true Self). 

"Though undistributed. He appears to dwell at dis
tributed in creatures; the same that which is to be 
Jwown is the supporter of creatures, is the devourer 
arKt prodUCef'." & 

" He is the light af lights, is said to be beyond dark
aolS.s He is knowledge, that which is tb be known 
•• d that which is the ultimate end of know~e.7 and 
it seated in the hearts of all." - ClW'. XIlI. U-11. 

The relatiQt1 between :the finite and the Infinite .it 
Mligion. In die true sense of the word. hs applicatiQa 
to words and acts, in some way touching upon this reJ.a.. 
tio."js .a 6Ft' of speech. Every man who feeli the 
need of God is religious. Th\s !teed, however, caa be 
felt in two ways: one .may ·want Go4 lor ~ salGe of the 

1"'_~'_1", 
II IAbIb :.IT. a, I Jo 
• o.t,l ... l'). 

',... .......... i~,Ii. .... ,. 
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benefits He can confer; or he may want God purely 
for Himself. simply because God is Himself. We want 
Him because not to want Him is impossihl4;. Those 
who feel the need of God in the first way are godlike 
men j those who bunger and thirst for Him in the 
other way, are divine. 

According to the nature of these needs, religion has 
a twofold aspect, presenting the path of action and the 
path of cessation of action. or work and test. Those 
who follow the first path Jive in the veiled light of God, 
ever working and ever having to work. The other 
path lead~ to the attainment of God, having obtained 
whom there is nothing else to attain; having become 
whom there is nothing else to be. The result yielded 
by the religion of rest is the acme of bliss, which to 
human imagination appears as the cessation of all 
suffering. 

The nature of the path of action is easily understood. 
I want something for my personality, for the perma
nence of which I am also craving. A desire for anything 
in the future involves the desire for the continuance o{ 
personal identity. I cannot secure this end by any 
effort of my mind or my muscle; I therefore turn to 
superhuman means,- in short, I am not only worldly, 
but other-worldly. So far, it is clear, I am seeking 
happiness by changing the Infinite towards the finite, 
myself. 

But what is the other path, - that which leads to 
God, Nirvtna, or Eternal Life? 

In the supreme reality we are aU absolutely identical 
with God and with one another. The difference which 
appean to us as rcal is but a seeming; in truth it is not 
10. For this reason the seeming reality is called inu
lion, error~ disorder, disobedicace, a mystery, in fact,-
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• something which cannot be defined. If it could be, it 
would not have been false, but true. Being the will of 
God absolutely free and unconditioned, it cannot bear • the limitation implied by saying" It is this," 

The perception of this truth is the dawn of faith. 
One fact should ever be borne in mind, -that this mys. 
terions power did not begin in time. For time iblelf reo
quires variety for its existence, and variety cannot exist 
unless supported by this power. Hence it is plain that 
the mere lapse of time will notl destroy this illusion. 
No one can attain NirvAna by merely drifting on the 
stream of evolution. 

Neither can action deliver us from bondage. Action 
can only lead to action, as animals can only reproduce 
their kind. The actor consisting only of the stuff 
called illusion. his action cannot transcend illusion. 1£ 
the illusion can be supposed to be suspended for a 
moment, no action can take place, inasmuch as the 
actor. in so far as he is the actor, will disappear. It is 
clear that as bondage is a state of which we are con
scious, some other state of consciousness alone can re
move it. The state of consciousness called illusion. or 
false knowledge, will not exist in the state of conscious-
ness called right knowledge . 

.. Those whose sins are washed away by knowledge 
attain to rest from conditioned existence." 1_ CHAP. V. 
,6. 

The Buddhahood of Buddha consists in the Bodhi 
knowledge that arose in him under the Bo-tree. 
Christ says. "And this is life eternal, that they might 
know Thee. the only true God, and Jesus Christ whom 
Thou hast stnt" I 
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TBit bowledge is' Itof aD explDlJion of ~,intt~ 
bat the annulment of the intellect. Saint' Paul sa),!" 
'"'Whu·t9tat which is perfect is come, then ffiaf""hich is 
In part shall be done away." It is an in~riOr state 01 
ilIumina.tion as independent of us as is our present con
cept tbat " I am this." 

Such being the case, we are compelled to ask, How are 
we to act (since act we must, whether inwardly or out
waroly) 50 as to he in harmony with the goal of our 
life, the pole toward which the magnet of our soul ever 
rurn~. "to know even as we are known"? The answer 
is, that if all one's acts are performed with the full con
Yiction that they arc of no value to the actor, but are to 
be done simply because they have to be done. - in other 
wordlt. because it is in our nature to act, - then the pel'-
50nallty or egotism in us will grow weaker and weaker 
antil it comes to rest, permitting the knowledge reveatL 
ing the true Self to shine out in all its splendor. But 
this· path of pure, spiritual knowledge is hard tb tread~ 

Those alone are therefore fit to enter upon the path 
of pure philosophy whose hearts are disentangled from 
the bonds of worldly attachment. l 

.. G«:ater is the suffering of those whose hearts are 
attached to the attributeless. Those having !lelf-identf~ 
lYing cOftlCiousness of the body lind devotion to the 
attribbteless painful imieed." - C!W'. XI(. S. 

" Among thousands of men, one perhaps strives after 
prrlection; and even among dtose who strive 2fter 
perfection perhaps but one lCoows me truly." 31 - CHAfI'. 
VII, 3· 

.JtrIIt among the SOlD- of Mell'there are fC"fr indeed: iii 
-whom aU passions are dead. and wboae awa1imedJ~ 

I 11OItp~ n, u. 



ftbt4. pdfCeptiftl IWwe bome them beyoJfd the !lphere 
in which the majority pC OUt race are wandering blindly, 
alaYes to ~eir passions, and with hearts bound to things 
Gfthe carb e:artby. What hope is there for such? 

WilJ. the majority of men perish in the valley of the 
shadow of death? Is there no hand to save Ull from the 
Slough of Despond, no light to illumine the stagnant 
gloom of our 9Ouls? 

When the cry of the soul goes out in waves of agony 
to the God of mercy, Religion deseends to us as the 
gentle companion and friend. We rtu:n pereeive that 
God is the embodiment of infinite mercy, ever ready to 
dispense His grace. Have we not seen that the inspired. 
and illuminated artist has dreamed of the D!!ity witH 
the palm of His hand turned toward us as if in the act 
of giving? We also feel that the giver is not the same 
•• the oppressor. The giver fills a want, but the op
pressor gives without regard to the want of the receiver. 
We must therefore learn to ask of God. He is infinitely 
merciful, and will not inflict a flash of pain upon any 
loul in the universe. If you have a single wish other 
than the desire for God, He will not deny you that wis~ 
but you will reap fruits such as Will be impossible when 
once you· become identical with God. Let every man 
learn to want God only for His own sake; when that is 
leamed, there is no more to be known . 

.. Those, however, who worship me, having abando~ 
aU actions in me, regarding me as the Supreme, and 
fixing their hearts- upon me without clinging to anything 
beside, - whose hearts have entered intb me, - for them 
J' become before long the rescuer from the oceur of 
thath and changeful existence." 1_ CJWI. XII. 6,7. 

This- teaches os that we learn to ask only wbea aar 

1 Ja1m ". &f) tAIM. :d ... u, 
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souls are fixed upon God to the exclusion of aU thin. 
that appear as separate from Him. 

Away with all false ;c,ceticism; it is useless. All 
things are from God, and so must live. Our'"emotionaI 
longings are ~ot to be crushed; but we must bend brain, 
heart. and muscle to secure their eternal gratification. 
We must be infinitely ambitiOUS in desiring that be
yond which there is nothing more, and in which is 
everything that can exist. If we crave for beauty, we 
must know that there can be no beautiful object which 
is not ,.xcelled in beauty by God. For how can that 
exist;n a finite object which is not in the Infinite, -All. 
yet One? The entire beauty in the Universe is but 
the reflection of the absolutely beautiful God whom it 
obscures and hides; and so in regard to every other 
longing of our hearts. 

If I take Infinity from Infinity, still Infinity remains. 
What exists in which I can so glory as I can in this,
that God is, and that He and I are one; and that all 
this wonderfully complex eXistence contains no other 
like me, or even unlike me, when I resign everything to 
God? Therefore I say that asceticism for its own sake 
iI a delusion and a snare. 

"The enjoyment that deluded men feel in objects 
that are transitory, - may that enjoyment never depart 
from my heart when my mind ceaselessly dwells on 
Thee," - VJSHNU PtntANA. PART II. CHAP. II. 17. 

" He always sees himself, kingdom, wealth, as also wife 
and equipages, - all as of the Lord." - MAxABH4uT4, 
Boo&: X. CH.lP. cccxxxvii. 12718. 

If God destroys me, my enjoyment will increase, since 
it is He who destroys me, and not another. I do ~a.oi 
wi&h to maw what is to happen either in the next 
moment or during millions of ages from now. It is tao 
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wm of God that i5 to be done. I do not wi.h Him to 
do anything for my sake that would not have been doae 
did I not exist at all; I do not even wish to be saved: 
for from ~hat am I to be 33Ved? Is there anything in 
the universe outside of God? 

It is true that this love is the supreme possession at 
the soul; it is also true that thi!i; love can only exist as 
• gift of the Holy Spirit. As mere men, we are not 
capable of receiving even 'a ray of it, however much we 
may long for it. We are poor in that calmness of spirit 
which alone is the fit habitation of God. 

Faith must have grown to some extent before desire 
eat!: turn inward; what then shall I do if my faith is 
weak. if external attractions are so strong as to prevent 
this turning inward for life and light? The cure oC 
luch a state cannot come to a man through his delud
ing himself into the belief that the inner citadel it 
won by a mere forcible repression of the outgoing 
tendencies. 

"The man of deluded soul, who, having restrained 
the organs of action, remains dwelling upon objects or 
sense in his mind, is called a hypocrite."-CHAP. II. 6-
.. And the hypocrite's hope shall perish: whose hopes 
shall be cut off, and whose trust shall be a spider'. 
web." - JOB vii.!. 13, 14-

The right thing to do, then, is to work on, but to 
work with a different motive. I must no longer work 
for the gain of any benefit, temporal or spiritual, but 
to fulfil the law of being which is the righteous will 
of God,-to finish the day's work in order to acquire 
Jeiluare {or etern.al communion of identity with God, 
who dwells in every human breast; that the Father ia 
~ 1 live, move, and have my being may be in. me 
_.( aID iJ1 Him. 
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Whatever there is to do has to be done, but not for 
the sake of enjoying the fruit of action. Let me work 
for God like a slave; not that He wants it of me, but 
because He has blessed me with the wish to serve Him. 
If I am not able thus to dedicate to God every thought 
and deed, let me at least do some specific things for 
Him; if I cannot give Him the twenty-four hours, at le~t 
let me give Him one. But let me not forget the lesson 
olthe widow's mite. 

Beings below this are not yet fit for religious life. 
They must look to morality as the highest ideal of ex· 
mence, and follow its dictates until the birth-throes 
of a new life are felt within them; until they know that 
sublime discontent which distinguishes man from ani
mals. "Come unto me, all ye that labour and are heavy
laden, and I will give you rest," says the Master (Matt. 
xi. 28). 

This. in brief, is the teaching of the Bhagavad Gttt, 
and indeed of all books that are holy. Beyond all 
doubt and cavilling, this is the truth declared to us by 
those in wbose mouths there was no guile. ]n truth, 
this is the eternal revelation of God to man, the eternal 
oath that He has sworn. This truth requires no proof 
of its truthfulness j man cannot even touch it with false
hood. by observation or inference. Left to himself. mall 

has not light enough to fabricate even a lie about God 
del the mystery of His relations with man. 

IV. 

As soon as I open the Bhagavad Gttl it seems to seiZ4 
upon my very soul. I am face to face with antiquity. 
Ho;w many .are the centuries that have passed since wem 
uttered ad written the words of etemallife I am. ebout 
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to read I The remainder of my life on this earth will 
not be more than a mere fraction of that time. The 
truth that was enshrined in this book five thousand 
years ago is as necessary to me as it was to him who 
first heard it; perhaps more so. Do I need further 
proof that truth abides forever? Do I require to be 
told that there is a something in man that neither grows 
nor dies? 

These words were uttered by him who is one with 
God, and so is God. He who first li~tened to it was fore
most among the royal warriors who assembled on the 
battlefield of Kurukshetra. The prowess of his mighty 
arms was known alike to men, gods, and demons. Among 
more than two millions of men present in that fes
tival of battle there was not one whose name and fame 
excelled those of Arjuna. His superiority was so un
doubted that he thought it a rcligious duty to find foe
men worthy of his steel. Taking a position bctween the 
hostile ranks, he beholds the flower of Indian chivalry 
drawn up in battle array; and what does he see? 

He there beholds uncl!!s and grand-uncles, sons and 
grandsons, brothers and friends, teachers and well· 
wishel1l prepared to fight. one with another, unto the 
very death. The claims of blood and friendship assert 
their sway over him. His heart is assailed by strange 
and conflicting emotions. His proud warrior heart 
quails under them, his courage kisses the ground before 
grief, and for the first time he knows fear. His limbs 
quake, his hair stands on end, his great bow drops 
from his hand, and his skin begins to burn. 

The strong faith of the royal warrior in his duty to 
tight is shaken by his love of kindred. and friend, and 
dOubts, divide his mind. Of what avail is the unshaken 
GroDe 011 earth, without the near and dear ones {Of 
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who!e sake alone Prosperity has her charms, Fat 
better fet:d upon the beggar's alms than enjoy blood. 
IJtained success. The sense of duty implanted in the 
warrior', breast by the traditions of a divine ancestry 
and the teaching of venerable sages still struggle for 
mastery, and scriptural texts afC quoted to allay the 
qualms of a sensitive and educated conscience. 

AJas! thus it always is with man. The source oC 
evil is within us. Egotism deludes us with the feeling 
of possession where there is nothing to possess. Thil 
i .. the great enemy. - the my-lless in me. This is the 
giant weed whose roots lie deep in the human heart 

The Bhagavad Gtta. is the epic which sings the death 
of this hydra·beaded monster. It is a great poem, - a 
poem whose author must be both poet and propbet. 
It closes with the glorious vision of the victor standing 
firm in his glory: -

I< 0 Thou unshaken one I by thy favor my delusion ts 
destroyed, I have recognized myself; my doubts arc 
gone, I am firm, and shall do Thy bidding," 

As I close the book the Vedic hymn reverberates 
througb my innermost being:-

.. Destroyed is the knot of the heart, removed are aU 
doubts, extinct are aU hidden longings of the man. on 
seeing Him, Supreme and not·Supreme! " 

v. 

The machinery of the poem is deeply imprtuivcr. It 
is enshrined in the great Indian national epic::, which hat 
preserved for us the Jast rays of the Sun of India's an~ 
clent rlory u he lIank below the hOt'izon. 

Of all the royal families that Sourished JQ India • 
dtar tillie,' thto ;uRr~nty rested with the princa of die 
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lunar dynaaty. The Icing of that family bore the prou4 
title of RAja Chakravartin, -" the Emperor from sea to 
lea." His capital was near the site of modem Delhi. 
Ves, when the stranger approaches this charmed spot 
in northern India, tongueless voices will call to him,-

.. Stop I for thy tread is on the dust of many empires I Karu. 
and Pindavas, Rathors and Chohans, Pathans and Moguls have 
fiourjshed on that spot and have then disappeared mto the dark 
night of Time's insatiable maw. Stop, fllend I and reflect OD. 

thyself, - thy hopes, thy dISappointments, and thy hopei again 
reDewed." 

.. A. we look our life bde. away i 
y o\lth deca.ys as day followl day; 
The day, that go ne'er come agam, 
And T,me devours the Umverac. 
Fortune Ihel 11.3 ripples break upon the lea J 
W e dash through hfe u hghtning on the .ky." 

TranJllllNi fr,.1M SaJuhtt. 

Forgetful of this truth, one line of the royal house 01 
Hastin1pura - as Delhi then was called -sought to rob 
another of its rightful sovereignty, and a battle was 
fought at Kurukshetra, a place sanctified by the pious 
deeds of their common ancestor Kuru, whose Kshetra, 
or field, it was called. At the time of this battle the 
royal family Wa$ divided into two branches. descended 
from two brothers. 

Dhritar!shtra, the elder brother, was born blind, and 
,,;u still living. He and his hundred sons, of whom 
Duryodhana was the chief, were called Kauravas. The 
other branch consisted of the five sons of Pindu, the 
younger brother, and their descendants; these were 
called P!ndavas, from the name of their ancestor. 

Although Dh.itar!shtra was the elder, by the Brah .. 
;maakallaw he was not competent to sit upon the throne, , 
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on account of his blindness; 50 PAndu, and after him 
his eldest son YudhisthlTa, ruled the country. The 
KauTavas, by fraud and other wicked means, forced the 
five PAndavas to expatriate themselves in order to keep 
their pledged word, and then deprived them of their 
royal rights. 

After thirteen years of absence the P1ndavas returned, 
having dutifully fulfilled the-ir promise. But the Kau~ 
ravas refused to restore to them their kingdom without 
a battle. To avoid bloodshed, the five brothers were 
ready to give- up th('jr rights in exchange for five vil
lages. But the KaUTava chief would not give them as 
much earth as could be raised on the point of a sharp 
needle, without a contest. Accordingly the chivalry 
of IndIa, consisting of more than two millions of men, 
assembled on the field of Kurukshetra to pay the debt 
of duty in battle. 

The blind king Dhritarishtra was led, through pa
rental love, to approve of wrong and wickedness. The 
great sage Vya.sa, the poet of the Maha.bha.rata, a5 well 
as other merciful men and well-wishers of the royal 
house, tried to awaken his conscience, but in vain. The 
sage then asked Dhritara.shtra if he desired sight in 
order to witness the carnival of slaughter about to take 
place on account of the wickedness of his sons. He 
declined the gift of sight promised by the holy man 
'of wisdom. and begged that superhuman perception 
might be bestowed on his charioteer Sanjaya, who 
would acquaint him with all that came to pass. 
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THE BHAGAVAD GiTA; 
OR, 

THE LOR D'S LAY • 

• 

CHAPTER 1, 

SURVEY OF ARMY. 

DHRITARASHTRA spoke: 

I. WHAT, 0 Sanjaya, do my sons and PAndu's, as. 
sembled battle-bent, on the field of Kuru, the sacred 
plain? 

SANJAYA said: 
2. King Duryodhana, having but beheld 1 the hosts 

of PAndu's sons drawn up in battle array, and then hav
ing approached the preceptor, said these words: -

3. Survey, 0 Preceptor, the vast army of the sons of 
PAndu, guarded by thy wise pupil, Drupada's son. 

Duryodhana, DhritarAshtra's wicked son, is the very Incarnation 
of pride, injustice, and jealousy. Evil-doera must repeatedly fortify 
themselves by the appmvaJ of the intellect, or they lose heart. The 
king praises the hostile warriors in order to rouse the martIal pride 
oftbe preceptor, Orona by name, who instructed the sons of Dbr!
tarAshtra a.nd PAndu in the science and art of war. 

4- There are heroes of mighty bows, the compeers of 
llhbna and Arjuna in fight; YuyudhAna, VirAta, and 
Drupada, each a master of great car; I 

1 .. BII't beheld." The Suskrit here iJIlpll.es f!IV 011 the part pf Ovyodhua. 
• • Muter of great car" Is an epithet bestowed upon a wanior who Is alll# 

IO'~ ~ded, 10,CIeO bowm_, and Ia tharoughly ekilled In tile Il10111 
..... of o&Dce UI.d ddeaae. 
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5. Valorous Dhristaketu, Chekit1na. and ~i's lord. 
Purujit, Kuntibhoja. and Saivya. chiefs among men j 

6. Mighty· YudhAmanyu and valorous UttamaujA. as 
well as the son of Subhadrl and the SODS of Draupadt. 
all masters of great car. 

If the enemy is 10 powerful, the best course Is Dot to peraist JII 

evil and fight. It IS best to abandon evil from prudence if it il not 
done for the sake of righteousness. Anticipating this reply from 
the wise preceptor, and thlnkmg how unc~tain Is the triumph of 
good over evil, he enumerates the warriors on his own Iide. 

7. Dut, 0 best of BrAhmanas, know those who 
are the flower of our side. Of the leaders of my 
army I shall name the select to you for your full 
understanding. 

1 am reflecting only on the principal expedients at my command; 
a hundred other devices will suggest themselves as occasions arise. 
These are but the "Bower of our Side." There il no reason for 
Iosina: heart. 

S. Thyself. Bhtshma. Kama. Kripa, - all conquerors 
of assembled hosts. as also Asatthama, Vikama, the son 
of Somadatta, J ayadratha, 

9. And many other brave warriors determined to lose 
their lives for my sake; all possessed of many weapons 
to mike and ward, and wen skilled in the art of war. 

" If you are 10 confident of IlitteIIl I need aay nothing more,
then fight." Such a reply from the preceptor would frultrate the 
PDrpOIC of hil lpeech. So Duryodhana again ,bows fear. 

10. This our army, guarded by Bhtshma, seems in· 
lufficient, while the army of those guarded by Bh!ma 
seems sufficient 

&hhma, the IfUichlre (iJUdfatber', ltep-brotber) of botb the 
&:aura.,.. • the Plttdana, is tht! molt experienced of ,all &III. 
_lW warrion; oa him D~ chiefly rene.. Ed .. 
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11..,. support ibelfby esperienc:e, wbUe good reate; upGD QDlvt:naI 
principles. Evil mllit rely on the po .. er of the evU-dou, .. bU. 
good derive. luength from faith in the absolute character of the 
law oi. righteous lieu. Evil Is personal and good is universal; the 
good man feels himself to be upbeld by something be,ond him; be 
kIlon that the pl'ltldplea upon whIch be sunds will abide, come 
what may. The eyu-doer baa no .uch confidence, becal1iC he .eea 
.ome de6nite object, and doea not COllcerll himself ;II to whether 
the laws of evil arc absolute or 1I0t. For that knowledge can bring 
him nO consolation if he loses that which he desIre.. Here 
Bhtsbma, the mostel:perienced geneTal, is opposed to Bhtma. 
the moat rash and r«:k1ess among the PAndava leaders. It is .ig
niScant that Bhinu is Damed here, and not the Ion of Drupada, ;II 
In the third verse. The chif!! mcllement to evil is the past ClI
periencc of Its luccess. Therefore it is that Duryodhaoa is 10 
anJ:ious for the safety of Bhlshma, whose" lion· roar " inspires him 
with confidence. This is upreased in the two following .tanz1S; 

11. Let all of you, occupying properly distributed 
positions, guard Bhlshma at every point. 

In the case of evil the inner voice can only speak from ~ 
ence. Bhlshma, In whom Duryodhana declares such confidence. 
In return for thiB favor glYes the king the needed encouragement, 
.. d, 

12. Producing joy in him, the powerful grandsire, the 
most ancient among Kuru's sons, blew his conch,loudly 
roaring the lion-roar. 

13. Then of a sudden sounded conchs and trumpets, 
and drums and tabors; and tumultuous grew the din 
thereof. 

1'his was answered from the opposing ranks. 

14- Then MAdhava 1 and the son of P1ndu,' seated in 

1 MUUN .. &II .pl.tbet of lCrlthll& baplplI( bklordl)' powe!' Mer Natva. 
t Tbe ,,_ cI. Pbda" I, here Ariuna. who k alto tile _ 01 Prith&, ...... .u.. .... _ ltud. ~ _ u.. __ -"II' of U. ~.,.. ... _-
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the great car yoked to white hones, loudly blew thelt 
celestial conchs. 

J S. Hrishtkec;a I blew his conch. called PAncbajanya, 
Dhananjaya3 blew Devadatta, and Vrikodara,l of terror
inspiring deeds, blew the great conch Paundra. 

16. King Yudhisthira. the son of KunH, blew Ananta
vijaya; Nakula and Sahadeva blew Sugbosba and 
Manipushpaka.' 

17. Possessed of excellent bows. the king of lOlli, 
<;ikhandl the master of great Cat, Dhristadyumna,~ 

VirAta, unconquered S.1tyaki,t' 
lB. Drupada and the sons of Draupadt, the son ot 

Subhadrt. 0 Lord of earth, all blew their respedivc 
conchs. 

19. That terrible uproar, filling heaven and earth with 
aol1nd, shivered the hearts of DhritarAsbtra's sons. 

20. After that. then, as missiles were about to faU, 0 
Lord of earth, the son of PAndu, of the ape-crested car, 
with his bow raised, spoke this sentence to Hrishikella: 

ARJUNA S/oke: 
2 •. 0 Fall-less one, place the car between the two 

armies, 
22. For so long that I may see these battle-desiring 

warriors here present. and find with whom I ought to 
fight in this impending battle; 

23. I must survey these combatanb here assembled, 
desiring in fight to work good to the evil-minded SOil 

ol Dhrit.d,sbtta. 

I ~"'bd~_"'lIaIkIn.rio~IIIQ1;."Iord~'" 
--." not only the ~her bat also the dulper of lb. worldDp of ov ~ 

• m-_/~" Is A1)aM, .. tile _1l1la'Ol" of wulth." 

• Yru.d ..... " ShIma. • on-~ ... Woon .". dI. ~ __ of l'lIKIe. 
• b&rIIIe 6e_"" _ of 1ln.J*!a, 1P."fIII..:!I."dIW_ 
• .,.... U. _.., Y..,...... aa. tMJomia_ 



Xtblaoa, .. Ute cbarioIev of Ar;iua. allows that the SUpl'ftDe 
God can be conquered, but by Jove only; at the same time the 
epithet" Fall-Ie,. ODe" thows that God is ever the same; M 

claange of state can come to Him, although the ehauge. la our 
OWD be&rt:8 produce apparnt dungee in the Deity. 

Arjuna hue wishel to know who among the hostile chit& are lit 
amagonww lor him. The Itrong ab.ould IigAt with the. .troD, 
aal,. 

SANJAVA statu: 
24- 0 son of Bharata; HrishJke'ia, thus addressed by 

GCtdakeija, placed tbe best of cars between the two 
armies, and 

25. Said this: 0 son of PritM., see Bhishma and DrOb. 
in front of all the kings assembled on the Kaurava side. 

That ii, Bhi. hma and Orona are worthy &ntagoDists for you. 
o Atjuna. 

26. The son of PritbA then saw there present in the 
two armies, sires, grandsires, preceptors, uncles, brothers, 
sons, grandsons, fatbers, and also fliends, fathers-in-law, 
and kindred. 

27. He, the son of Kunti, seeing all his kith and kin 
present, overcome with great pity, despondent, said 
thus: 

ARJUNA spoke: 

28. Seeing, 0 Krishna, these kindred, assembled 
battle-bent, my limbs wither and my mouth becomes 
parcbed. 

Theae are lodicatiol1' of grid. 

29- There is trembling in my body and my hair staDdl 
00 end i the Glndtva 1 drops frOIn my baDd, and ·1IIy 
IIkin burns fiercely. 

~ are tymptocba 01. fear. 

J (;4""' .... ~ _ of .lr1-'. bo& 
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30. I am not able to remain firm seated; my mind 
also seems to wander; and, 0 Ke~ava, I also perceive 
omens of .evil. 

This .hows lack of endurance. Whenever a man loses (aith, 
these three evils, gnef, fear, and weakness, attack him, and he be
gira to delude himself into the belief that it ill froitleu to persevere 
on the upward path. Whenever we ask ourlleivea, .. Is the goal 
worth attaining?" we must kllow that we are falling, -losing 
ground. Such obstaclell are preliented to every one, and it ia of 
the utmost Importance not to lose con6dence The mOlit effective 
weapon with which we can contend against the Internal enemy is 
foulld in the study of what the ucz ed book~ have said about the 
anccelSful traveller who hall passed through the narrow gate. The 
dutiful student of the holy books may find the admonitions of SOme 

beloved teacher whzch may prove the very balm he needs. Medi
tation OD the livea of spiritual heroes, the conquerors of the aerpent 
of egotism, IS also of great value. 

31. Truly I do not perceive any benefit (rom kming 
kindred in battle. I long not for victory, 0 Krishna, 
nor for kingdom, nor for pleasures. 

32. What, 0 Govinda,l are for us kingdoms, enjoy
ments, or even lire? Those for whose sake kingdoms. 
enjoyments, and pleasures are desired 

33. Are these here present in battle, abandoning 
desire of life and possessions, - preceptors. sires, sons, 
grandsires, 

34- Uncles, fathers-in-law, grandsons, brothers-ina 
law, and also other kinsmen, 0 slayer of Madhu,l
I do not wish to slay them even though I be staid' 
myself. . 

35. 0 J~dana.1 what satisfaction can there be (or 
us in slaying the sons of Dhritar!shtra, even for thcr 

• ~-Krlthna,Who kaO'll'lall thatt. <10M by OIl!' __ u4 ...... 
• .. SIII,,,, 01 Malihu,"- the demoa of d:ukuu 
• 7'" _ .. - .. &tnt ollll .... Nt 01. hba. 
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aake of the sovereignty of the three WOrldll l What thea . 
of the earth? 

When the doubter begins to reason III to the nature of hi, gala 
In attaining etcrnallLfe, naturally he perceives uothing; all appears 
like dark and cold negation, for so it is to thought and lePIC. 
Oaly " the pure in heart can ace God." 

36. Sin indeed will ding to us for killing these, 
though open foes. Therefo re we are not justified in 
slaying the sons of Dhritar1shtra .together with their 
fri ends. H ow can we be happy in killing our own 
kindred, 0 M1dhava? 

" Open foes" is a technical term, which includes an incendiary, 
a poisoner, one with weapon raised ready to kill, or a robber of 
goods, Jands, or wire. Although it is allowable to kill them, yet 
all violation of the supreme injunction agamst the taking of life I. 
sinful. In the case of Ar:luna this rule does not apply, as hiS duty 
to fight reats upon the divine command wblcb establisbed the 
ayatern of castes. 

37. If these, with hearts deluded by grief, do not 
perceive the sin caused by destruction of one's own 
family and by hostility against fri ends, 

38. Why,O Jan1rdana, by us who perceive the wrong 
produc!"d by the destruction of family should this not 
be rightly viewed as reason (or desisting from this sin? 

39- Upon the extinction of the family, the eternal 
rites of piety of the family being extinct, impiety over
Ibmes the whole family. 

By the theocratic law of the Br1hman. It 1. enjoined upon every 
hou.aebokier to labor for tbe perpetuation of the good qualities of 
bill ancuton. If he allo"'a the family to die out, he hal to IUI,WeI' 
fcJr the impoverishmCllt of tbe race consequellt thereupon. The 
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~ Is ~ ed to NUll the datles of home II u act or 'WOr" 

,hip. There I, no one in the world superior to tM rigbt.eoQ 
llouleholder; for all others _ tbe spiritual mendicant and alI
are dependeDt Qpon 111m. Therefore "hoever loch UPOIl the 
.tate of a hOU!lebolder as .. uued duty. and not .. pri'rilege, U 
b1elsed iDdeed. 

40. From the domination of impiety, 0 Krishna, the 
women of the family become corrupt. By the corrup
tion of women confusion of castes is produced. 

41. Confusion of castcs [thus] causes the abiding in 
bell of the family of those who destroy the family. 
lheir ancestors fall into hell owing to the cessation of 
the offering of funeral cake and water. 

Men the principal members of a family are deltroyed, the 
I1U'V1VOTS folio. the path of lawlessneu; and owing to the abunce 
of fit penon. to perform the funeral ceremoniel required for the 
peace of the manea o£ the ancestors, these last lo6e their celeadal 
.. tate. 

42. By these wrongs, productive of the confusion 
of castes, the eternal, pious rites of the family. and 
of the caste of those who destroy their families are 
extinguished. 

The tn.tltutloft of cutes aecorea to a man the imo"le<lp of 
what be must do to inherit eternal Jife. The family and ca..te 
dillie. heiDg well known aDd ngorously fixed, an ego i. born in a 
particular family and caste in accordance with ita tleeda. Thu. a 
trW1 bu not to search blindly 6Dd waveringly for a full icDowledp 
of bJ. doty, but ltam with it in lifetll gTeat journey. Hence to 
create a confusion of castCi is a gTeater moral WTODg tblU. 
I'eIDOft the &ea.-mariti which guide-the muiners in tbeir COW'IL 

43. Fot'those men, 0 1an4rdana, whose family piety 
bocomes extinguished there is continued'abiding in hell; 
this we have heard . 

.... Alas I we are beat upon committing a deadly sia, 
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since we ar~ ready through greed of empire and enjoy
ment to slay our own kindr~d. 

45. If me, unr~sisting and weaponless, the weapon
handed sons of Dhritarashtra slay in fight, - that for 
me will be better: 

SANJAYA spolu: 
415. Having said this, Arjuna, shaken in heart by 

grief, in the midst of battle's ranks sat down on the car, 
abandoning his bow I together with' the arrows. 

This ends chapter the first, called the" SURVEY OF 
ARMY," in the blessed BHAGAVAD GiTA., the sa
cred lore, the divine wisdom, the book of divine 
union, the colloquy between the blessed KRISHNA 

and ARJuNA, and contained in the Bhishma Par
van of the blessed MAHABHARATA, which is a 
eollection of a hundred thousand verses by 
VyAsA. 

I • AbandooIn, hI. baw," eb;., u a '!JD 01 lib rDOln to adopt 1M H& III • __ L 
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CHAPTER II. 

RIGHT KNOWLEDGE OF THE SPIRIT. 

ht this chapter, as l'i'ell as in those succeeding, it is taught that! 
the only reality is Corusciousness, or the Supreme Spirit, which, 
being absolute, has 110 relation to any objec t or action But there 
il a mysterious power, which though really non-e:ldstent, except in 
identity with the Supreme Spint, yet appears as if possessed of a 
co-ordinate being. This seemlligly real power presents two polu, 
Damel" the: perfect and ruhng, and the rever!le; each of these 
appea:-l aI though consciow, owIng to a mysterioul connection 
between the po-wer and conSClOU5nen. The one pole Is the per
.onal God, called the .. Son of God" in the Christia.n Scriptures j 

the other, man. As consciousness -that Is to say, In reallty
they are identical. Cooditioned uistence cease. for him who real· 
ian this identity, but nnt for others. The only right course for 
those bound by conditions, and therefore under the necessity for 
action, is to follow SO"lpturai commands in perfect faith that the 
power to act, as l'I'ell as the resulu that ensue, belongs to the 51.1. 
preme God, - even the Father, - who Is eternally free from aU 
conditions as weU as from all attribute. that are given to the per
ICID&l God,-the first among all the sons of God. 

SANJAYA said: 
I. Then the Slayer of Madhu said these words to 

him, thus overcome with pity, despondent, and with 
eyes full of perplexity and tears:-

THE BLESSED LoRD spOU'-
2. Whence. in this place of danger, is come to thee I 

this sinful darkness, shunned of the worthy,1I heaven
marring, and unmaker of narfte and fame? 8 

1 • Tbet:," wllo art tht best 0{ warrlors. 
t ,. W«tta,.,- that fa, l'I:!rMd 111 holy kn. 
... Name NId faIDc." It ... a rlllplu.l _ty for tb. warrMn to Uep a---
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3. Fall not into eunuch·hood,l 0 son of Kund i 1 thi9 
is not worthy of thee. Arise, 0 barassf:r of thy £oes,1 
c~ting aside this degrading faintness of heart. 

ARJUNA sa,d: 
4. How shalt I, 0 Slayer of Madhu, in battle with 

arrows contend' against Bhtshma and Drana, worthy to 
be adored, 0 Slayer of thy foes? 

Thls last epithet, .. Slayer of thy foes ," is used here to sho". that 
all that can posroibly be done is eternally accomplished by the 
Blessed Lord. Arjuoa is only the harasser, Knshna is the 
Slayer. The one 11 trying to do what the other h;u already and 
forever done, - eterD:1.lly accomplIshed. The Deity, at absolute 
and perfect, can have nothlng to attain. The moment that we 
conceive that He has anythmg to gain, we also perceive that He .. 
ponessed of the lIame from all hme and forever The Bles~d 
Lord, being one with the DeIty, reveals to mankind the Supreme 
Spiritual nature. 

5. Better in this world & to eat even the beggar's bread. 
without slaying the great-souled, adorable ones, than by 
slaughtering those worthy to be worshipped, to enjoy 
on this earth alone e blood·stained pleasures, lusted 
after by those desiring possessions.7 

6. 'We know not this, - which for us is preferable, that 
we should conquer, or that they should conquer us. 
Those, whom slaying, we wish not for life, are present 
before us, - Dhritarishtra's sons. 

\I" E .... ucn .... ood," that ii, want of lirmness. 
s "5011 <If Kunt1." TIll' epithet II Intended to make ArjUI\& fet! that he b. 

au,and 
• "Haruaer of thy foe." I. meant to remLnd tllm that he is. hero. 
• "With arrows contend," when 1 oulht not to contend "en 'Orith words. 
• "Better III thll _Id," U oJlPOM!d 1:> Ipmtwll welfare I!i. the world to-. 
• "001 tbll earth aIane. ~ The e!I}OY1DC'I'tllU'1! blood-<Ib.uI.ed, ud OAly obu.bt.ed 

br farfettlll( het,.,ta 
, "n- de,oirilll'~" TheI1a~ __ Itrt'I'biJ to perpetlsato tM 

~gf~obictL 



THB 6HACJPJD GlTA .. 

7. Thee I ask, with nature defiled by blindness to 
Spiritl and heart, in delusion about the Supporter,' teU 
me that which is truly best 1 am thy pupil; 8 in.&truet 
me, who in thee have refuge sought. 

I leek for Nirv!na because 

8. I do not perceive that which can remove the grief 
that withers my senses and organs and mind, even on 
obtaining foeless empire on earth and also the sover
eignty over gods. 

SANJA VA spoke: 

Yo GQ.dakelja, the harasser of foes. after thus speaking 
to Hrishlkelja, became silent, saying, "I shall not light, 
o Govinda"· 

10. 0 son of Bharata, to him, despondent in the 
midst of the two armies, Hrishikelja, as if in mockery,' 
said these words: -

The despondency of Arjuna offers the mOlt suitable opportunity 
lor the Bleased Lord to procWrn the truth to the world aod point 
out the way of the Spirit. It is dearly shown that without per_ 
ception of the Spirit, whIch I. the true Ego., power, virtue, MId 
ieanliDg are u5ele~s. The feeling of my-IVIS I. the real ene., 
which .brouds kno ... ledge with ignorance and severs man from 
tbe path of duty. The only effective remedy again.t thb spiritual 
nil Is the recognition of the truth th.:at as the personal ego Is 
beglnningkss in time, its work throughout put etenUty bas DOt 

1 "BHlldn_ to SpmL" The .tate of ODe who ~ IhlI ut, IIOt bo .... 
"tlablndertnartlbJe God," tbe tnlNt Sell. 

• "s.won-.~ The Supreme SpIrlt, comprebeDdblJ lll,-botIl .1111.111 
.uod aad wbat ca_ 

• "IUD til,. pupil" T'be 1D)"fterle. of the SpIrlt v.ouJd ortl1 be rn.Ied to • 
_ or,.pl, - ... ch" \.be tIIjDAl:tka of. the -C-' Cf .... tt.I .... n. 

• G.ilfll-. he who ~ the _Idnp of aar __ ami facattl.. ~ 
~. as-- aU tblt .. tII b1I m1Ad. .en. I;IJIOIl Dl.ln. OmDhd-. I II-. ........... 

• ·''&'UbI-a.,.- T ...... lalawtth .. fgUy1ll&t~w. ........ 
..-d,~ .... 
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aKted ttl .uflmDg, aswl 110 work it therefore capable of leC'UftDa 

".brc:euc of .orrow" during the future eternity. Without ajuat 
motive, a m&D lIIuat 110t abandon his duty although iu performance 
I, of no use in reaching the desIred goa.!. -the peace that is eternal 
life or NirvAna. The delusion that induces an abandonment of 
duty because it offers no positive benefit is the great stumbling
block. True spiritual knowledge dawIUI upon no man who does 
not selfiessly perform hI S duty, although the mere performance of 
duty does not necessarily result in Illumination which depc.ndi Oil 

Divine grace. This is the gist of the teaching of Krishna. 
The Blessed Lord proceeds to show that egotilm i. the caue 

of grief, suifering, a.nd violation of duty. 

THE BLESSED LORD spoke: 

II. Thou mournest those who ought not to be 
mourned, though thou speakest words of learning) 
Those wise in things spiritual mourn not the living 
or dead. 

The reason why he says" ought not to be mourned" Is, that u 
the true Ego of aU is the DeIty, death it not a reahty; It Is also 
evident that in 10 far ;u they art r" reality they canoot become 
rltlwg!tl by operation of cause or lapse of time. 

The" wise in things spiritual" are those who have realiud the 
Identity of the Deity and the Ego. "Although thou lpeaJcest 
words of learning, yet thy beha.vior discloses thy ignorance of 
.pirltual truth." 

12. Verily it is not so that ever I UNU 1101, nor thou, 
bOr these lords of men: nor is it that we, every one, 
shall hereafter 1 be nol. 

The idea of plurality of egos, as IUggested by" J," .. thou," aod 
"lords of men." refers only to the body. The true idatity of aD 
eco- with OH another and with the Deity i. the lupreme tntlll 
llere declared u the buls of the Imrnortallty of all individuals. 

1 .. Wen. of '-tI.a,.~ See CUpter I --:)8 d Uf. 
I MH..tt.;'" IbM 1t,.,.. U. d'.."wtm 01. tJ. boQ'. , 



34 THE BHAGAPAD cJrJ 

13. As for the lord of the body. there are In this bod,. 
childhood, youth. and decay; so is there the attaining 
of another body; by this the man of wisdom is not 
deluded. 

Arjuna rn,sons within bimself that though there is no reason to 
grieve for the true sclf, or the spirit, which is immortal, yet the 
present feeling of the" pair of opposites," heat and cold, pleasure 
and pain, i& a sufficient tall5C of grid. To remove thlS it I, 
uid:-

14. 0 Bon of Kuntl, the senses and their objects are 
producers of heat and cold, plea!>ure and pain. They 
lire transitory, appearing and ending; abandon them, 
o son of Bharata . 

.. The scnses and their objects." The original Sallskrtt p'hrue 
can a"o be rendered as "the contact of the sensu vmh the;r 
appropriate ob)ects" It is here !Shown that the pair of opposi~ 
are tbe only things known to human beings; pleilliure and p4in in 
reality include heat and cold. 

In the beginning of the verse, where the tlature of heat and co1d 
•• declared, AlJuna is addressed as the son of his mother, - Kund; 
bllt wben he b exhorted to abandotl pleasure and pain. he i. re
minded of his heroic ancutor Bbarata, £.rom whom India II called 
by her people" the b.nd pf Bharata." 

Tbe command to "abandon them" means to be above tbe seniti 
by realizing the truth that the Ego il ;udeptndent of them. What 
followl IUpenority over the p4ir of op~itel it next declared. 

IS. 0 best of men, the man who is equal in plea!ute 
and pain, is undisturbed by them, and is possessed of 
wisdom., is fit for immortality. 

Tbla mode of addn:Slil1g Arjuua fa .fntended to IlPply ~ he 
Ol2Jbt to.aapire for immortality, the eternal life of Ninlna, wbkh 
" attaln.ble by any nlan wbo I. free from the influence of the pair 
of oppo&!tea aDd po.leMed of wfadom. 

Fvtbet reuou too abow the aea: .. tty or di.pt.aJoa: - , 
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16. For the Naught no aughmess can there be, Dot 
naughtncss can there be for Aught. By the truth. 
seeing 1 the ultimate characteristic of these both t has 
indeed been seen . 

.. Naught" signifies those things that have a cause; for example. 
leal and cold, which are really Don-e:llistent because they are not 
conteivable without their cause. With the eye an earthen pot I • 
• een, but if the earth be absent the eye cannot at all perceive the 
pot; nor was tbe pot seen before it was made nor will it be .teen 
after it i. destroyed. The pe!"ception of the pot therefore .bOM 
nothing bul itseU; in other ""orda, does not demonstrate It. own 
reality but manifests the reality of its cause. It may at 6111t ap
pear that to proceed in tbis manner is to a.ca:pt a r'K"'Unu ,',. 
ifljinitu'" and maintain universal negation. But it i, DOt 10. 

For whatever bappens, the perception of reality - that somethinl( 
u - never can be absent. 

Every het of consciousness involves in itself two elemenb ; 
namely. subltance and quality. noun and adjective, lubject and 
predicate. When we speak of different substances we really meUl 
quai1ties; among which without any logical reuon one I, auumed 
to be the substance. 

In the tenn "black horse" it is usually usumed that" hone" 
is the lubstance and" black" the a.ttribute. In reality it I, not so. 
For no one can represent to his mind a horse without a color. 
Becce in dealing with" horae" divested of attributes, as the ,ab
.lance, we are really dealing 'Witb an abstnction or attribute, -with 
!uP-.rI1U.r.r, in fact This is strengthened by the consideration that 
if the word "borle" is spoken before a number of people, each 
one figures to himself a different horse. Which of them is the horae 
correspondl.ng to the word" borse" 1 In tbe absence of any.,.... 
.on for .pecialltation it is clear that the word" horae" il the power 
to iDdicate au the Individual horsesln existence. The word "black-

1 • TIl& tnltlHoeblg:." Th word traMlatec\ "tnlth" » "tbat"D_. IIetDf 
tile aame appllcable to all and everythJn&" ... that " .. tUm to tDeaD tht ~ 
cI. the ~_. H_" thl.tA .. " bDpl..teli !be _1:Ial reality QI .. that, If .. _ ........ 

I .. 11M ultlaIat. dw'&eteriatle of these I)oth ; " thai It, N.qht " Matllht aa4 
4qbt .. Aqirt. lldJbllllpclD tbla, ftd calv1ntad tbat 110 fa:,- .. 0_ ~ _ * tbq..w f_ ramalJI raJ., there bdnJ"napowertoaltwthat. !a1lO_ 
.. a.., .... um.I tM)' do DoC t:&iIt ..,.,. .ow. So tlIen .. laO __ lor J!W. 
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r.tric:tt the operation of tIaat power by tM operattoG. III aoothet 
power, namely, hUuhkl$. The mutual relation between theM two 
power., u Ihown by the position of the words, is that their area 01 
operation is Identical It is clear from this that neither of them is 
the substance, or both are. The nece3sity for excluding one of 
tbecn from the category of lubstance .bows tbat there u a subst&l:l.C1I 
indepetulent of tbem In ~blch they both iahue u attributes 01' 

powers. Therefore the u lstellce of an attributeieu substmce, 
and the inl.ubstantiality, and ill that KIlle non-existence, of attn
INtH, cannot be denied. 

It is also clear that eveljthing obaervable or Inferable is includccl 
In the ClaM of attnbutes By themselvcs, separated from the sub
'lance, Ih. attributes ate non-existent; but in relation to the .ub
ftafice tbtl1 are Identical -;tb it. For otherwise thcy would be 
dSQ/~u negation, ",hleh Is evidently not the cue from their powa 
of . imutating the substance. Now, ~bat is the 'Ubstallce? 

To determine this we must consider what is tbe peculiar cl!ar:ac
terillle of tbe .ub.tance. If all that is observable and inferable II 
attribute, the on.ly thing that is and yet cannot be the object of • 
probative operation must be the substance. It i. clear that the 
ego alone fulfill these requirementl j for there can be 00 proba
tive operation 'Pat is not preceded by a doubt, and no doubt CD 
niat without the existence of the doubter, or ego. 

The sui»tance ia the Self, and the not-Self, cmbnclng tbe whole 
univcrae, is its power. In this power is contained tbe powCJ of 
perceiving tbe POWC1' separated from tbe Powerful; bul this sepa~ 
radng power is power, and not the Powerful, - in other words, Is 
all .djcctive lod lIot • noun, and bence by the above reuoaiDI 
... 110 lubstaDtiality eKcept In kientil, witb the substance. Tbil 
~ the ruaon wby tbe power of vicwillg the power .s aeparate from. 
"be Powerful is c:a1led illuaion, - neither real II.Ot IlOreai j in fact, 
_b>bIo. 

'I'M argument set forth above may lead to this bUerf:DC'e; 
Graated the omnlpreRl\te of lubstante and qnaUly, It docs not 
ueoeuarIly foUo. tMt tbe Ero ia immortal or real. For obriooll, 
aabMance and quality are mutually con\'ertlble eqnsstou. 
Hcm:e it .. clear that the Ego is ooly a quality of the 1lOIl~ 
aod u nth Is unreal, enept In ideolity with It. In 10 far .. 
~ is !be EJO. the Ego hu existence: othenriR it Is .... 
~ ell eM ilN&iD&tloa. TbM reuooinc ia faIN. 



Fa8 UNtD'S LA Y. 

TIte qD8Itloa t. whether 1M EKO is the 'power or qaallty of the 
aoo..ego. 01" the teTtrse. It q; evideDt that DOthln, u eicept Ego
and DOIl-ego. Now, let UI .uppose that the Ego is the property of 
the uon-ego. This would mean that the Ego bo", itself to be 
Doa-m.tcnt eJ[ccpt as a property of the non-ego, and therelarf. ia 
ideotlty with it. But the Ego c;!.noot know itlelf, CJ:ccpt thrDUlh 
.amc objective medium, and consequently cannot under anJ cir
C\UDltanCCl be really idenncal with the Don-ego. 

Tberdore the other altCl'l1ilUVe mUlt be true. Ego I. the IUb
atance, and Don-ego the power or qUillity. The Ego il immortal, 
for bo .... can power destroy the Powerful, who alooe can exerdae it? 
One power can destroy another power, but not the powerful, wit"," 

out whom the power cmnot exist. Evidently the power cannot c!o 
wbat it could only do if it did not niBt. A thing cannot do what 
Itl negation can do. This Is declared in the following verse:-

J7. And 1 know him as indestructible by whom all 
this is pervaded.' Of him who remains unchanged 
nothing can produce destruction. 

NeJ[t 1& declared what is Naught from the Itandpoint of sup"", 
/nIIA, In other WOrdl, what is and is yet not real in ill bdng. 

IS. These bodies, subject to dissolution, are said' to 
belong to him, the eternal,· indestructible,a unprovable,.' 
who is in the body j therefore fight, 0 son of Bharata. 

The went "fight" in this vene is not \lsed U an injunction. bal 
a lltalement of Arjun.'a mental atate, which bu been temponrity 
clovded by doubtl. Wisdom does not require the co.-operatJon of 
any act whatever to compus tile supreme end of e.utence, &nd 
the Bhagavad GfU is not meant for enjolnlOg any COUIU of acdon, 
but lor the extinction of conditioned uistence, which CODIIista .t 

1 "A.M." ThlIeoajUJIctlcmb lo.bo"thatthe·'A..,trt"latbe~ __ 
."Iaa«WSielf. 

I "Bynom .II w. b ~n Wlthou.t the EaoDOthiDa:--*j'" 
lanlplal ill uthIJIj" b:>~ the pervulve po"IfU of the Jtp. 

I .. s.td, .. tb!It b, 111 the unwise. 
" .. 1tterul," ~t .. ill Bot liable to til: -'bUaW. 
... ~dtl:.," that b, ROt ~ to cbuIp ql dMnIc:M' • 
• .. UeJ-rJDll," *t. it. ..u-w-t. 
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grief and delusion. To strengthen this ImprMSloct the B1HSel 
Lord cites the two folloffing Vedic testa. The first I. mteDded 
to disabuse Arjuna of the idea that be is actin, or is to act in 
the ensuiog mUle, the whole thing is but the baKlUl b.bric of a ......... 

19. He who knoW! it as the slayer, and also he who 
knows it as the slain, they both know not rightly: it 
kills not, nor is killed. 

Ne.n it is declared that the Ego is not subject to ch;mge. In 
regard to the true Self the six classes of change are denied in 
detail 

20. Never is this 1 born, nor does it die, nor having 
been does it ever cease to be; unborn,' eternal,' un
decaying,' ancient; ~ this is not disintegrated by the 
dlsintegration 6 of the body . 

.. Nor having beeD does it ever cease to be." requires some 
thought for its right understanding. No object can be conceived 
of by the mind as continuing to eXIst, except In relation to ita 
beginning and end That ,.hich having been doe! not cease to 
be. does not also persist In Uistence All objects which come 
into existence at any definite point of time cannot cease to be 
at that very moment, nor can it be conceived of as remainin&, 
absolutely the lame as at the moment of ita appearance. The idea 
of a beginning, ;m end, ;md an interval separating them invariably 
accompanies the conception of all objects that are non-eternal. 
This is here denied of the Ego. 

The proposition laid down hi verse 19 is proved by the Vedlc 
text forming verse 20, and is no." being repeated u proved. 

21. Whoever knows this' unborn and changeless, .. 

1 .. 'I"hiI.~ The realldeatity of the Self WIth the dl'f'\ne Sc1f IIlmpliecL 
• .. uaen.," that I-, DOt I~ to the dwIce called birth. 
'~'.I:""''' dalles_th. 
, ., l..o.c.yIq," ~ 6ec:I,.. 
• .. t\DdI!at," _let aruwth i die __ that wu, 1a 1lOW. 

• "J)Ida~ II _I .. cBIIlre of Hlt.tr.Dce 
, .. n.,- "* I-, w Kto. _~ .. dM,...,_ 
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uudyiag I and eternal,- 0 !Ion of Prithl. whom does 
he. the Spirit,' kill or cause to be killed? 

In the ~ediDg verse all kinds oC actiOD au generally negatived 
In regard to the SpIrit, or true Ego; here the identity of the 
illuminated sage with the Splrit Is declared, and the clau of action 
c;a.lled killing i. let forth to IJtTengthen the general truth by appli
cation to the case of Arjuna. But how is this ideDtity to be wader
.tood? The acnOillessness of th e atml or true Ego being granted, 
how does that apply to him who knows the ltml? 

The illuminated sage, ;n so far u he; is the Illuminated Jlage, is 
""/ltmt. and therefore IS not actionless. To tbis the reply is that 
the illuminated sage, in 10 fu as be is the illuminated lage, la 
rIal/)' DOD·ezistent, and what is said here doe. not apply to him, 
as it is addressed to one wbo is not illuminated. The aspirant 
will understand what I.S meant by the identity of the ~ge and the 
Spirit only when he beC{)me5 himself wbat others would call a sage. 
In the mean time he can but try to understand It. 

Another question also arises. If the :3.tml is actionlen it can
not be known, for that would connect it with action as its object. 
Not only the actor is In delUSIOn, but also the one who I' acted 
\lpon; they both know me not nghtly, say~ the text (v. 19). Tbl. 
is pedectly true. The Vedas teach, "That by which everythillg 
is known by what Is thiLt to be known." "Not he is the Supreme 
Spint wbo is worshIpped here." 

How can there be a spiritual phIlosophy if tbis is the case? 1l 
the Spirit is utterly unknown, how can ally olle te;l.cb or learll aD,. 
thing about it? In supreme reality there is no one to tuch or to 
be aught. And yet there IS a fabe knowledge about the ltml,
a groundleS!J belief that it is known, this Wse knowledge IS what 
every man calls "himself," tbe centre of all that is done and Cit:
perlenced. Spirirual philosophy teaches the nature of this .elf, 
lUtd .bo ... it to be the misconception of the ltrllt. and no reality 

J "Utld.t\n,," that Is, InpmnelyllllmodlfytllS . 
• .. EtenIal," that II, !lcver Ippearb\g u of a dlll'tten.t IUt.t::UU:e. Tb_ *'" 

.ttrI.~ deelarII the . lI,pnme b:uSotpelldence of the E.p. Tloef Ibow tJw tile a. 
~ tlO"~ dther In fonn or luwtanDt. 

I .. Kc,tJltSpIri\." Tloepouotl!lO!'ofWlk_1edge1l theaame .. tbeS!l~ 
IpIdt. Thot tro1th k here .tattd In the form of ;I. 'I.\IeIt1oo, to tho" Ilsat allbciq) 
... ..,. ~ to _" aa4 miIId to dUIIk, .... lI DO erotIua ~ .. -
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~ la tID far u the mb;eoeceptfoa II Identical wI& the thIDa: 
about .. bich it Ia a misconceptioo; all I. teen in the case of the 
rope which i. mutaken for a erpent. The miaCOJicepdon called 
the serpent ia oothing but the rope. WheJi thi. ;1 aet:n, the proceu 
of inquiry about the serpent and its nature comes to an end. In 
IOr'dcr that tbi. illustration tnily be fully unden.tood, it must be 
borne in mind that if tbe serpent is the personal self, then oa. the 
removal of the nusconceptlOo there can be no one to lay . .. I am the 
.elf that Wa.9," for I never was the self spoken of; Dor that" I am 
the ltm1," for he who can be supposed to say this is really a mit
conception, and therefore on bemg reah%ed as such can say nothing. 
The WIsdom implied by reali~tion ceases to eXlit on realiution, 
for It hu nothing to realize i and (unher, it has reaht.ed nothing, (or 
that wblch It i. said to have realized is a misconception and not & 

tblng. Spiritual philosopby cannot manifest the Spirit that il self· 
manifest, but what it is not; and when that is realized, the Spirit, 
which is the true Self, is, by a figure of speech, said to be known 
owing to its self-manifeltness_ In reahty the Spirit and the knuwel' 
cannot exist together as co-ordinate reililties. 

What Is meant here by the Illuminated sage is the 1tml, - both 
by him who uks and him who is aakcd. In 10 far as an, other 
UlTo'er is expected, the expectiltion is no reality. Being no reality 
iu.elf, It call. have no real answer. The questioner and replier an! 
both ,-Nily an illusion. The answer il also an illusion. yet It II ca. 
pable of removing the otber Jlluslon, namely, the exi.tence of the 
qoestioner and repiler, and the necessity for their act; and when 
the truth declared by it is understood, the su1ferings of cOllditlODed 
life a:ase. 

If anywhere reality is Ulumed, - for iD.'tiluce, ir it Is l~iD.ed 

that either the quetltioner or he who repliel i. real, -the idcatlty 01 
the sage with tbe Spirit II real, aDd ought to be accepted .. such; 
that is to say • ..m be accepted as such If this i. the: 0.0.1, illusiOD 
reqllki", consideration; In other Wordl, if the onl, desire 'I that 
of 1uto,wil&' the truth. Hence it il thu all spiritual teacberslay 10 
mm west upon the moral purity of the pupil. .. To know the 
doctriDe one muat Uve the life;" .. the man without faith camel tel 

dumu:tlOII," 
1. oOtder to sbow that the Ego Is wcbsage.ble, aDd thus til 

... .oM t~ ~ef lIngerinC in the tboaCht that 1M dwlpof boI7 
,1I .{taelf & pQt calamity, it II aa1d ;-
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22. AJ4 abandoJUog clothes that are decayed, a man 
talces other clothes that are new, so the dweller in the 
body, abandorung bodies that are decayed, goes into 
other bodies that are new. 

23. Not this 1 the weapons pierce; not this does fire 
bum, nor this does water wet, nor the wind dry up. 

The llml i, beyond Ihe four clements, earth (weaponl), tire. 
water, and wind. This is the negative aapec;:t. 

24. This is called unpierceable, unburnable. also un· 
wetable and undriable; eternal.~ aU-pervading, constant 
this, - changeless, ever the same; I unmanifest' this. 
uncognizable 6 this. and unvarying e 

The" this" ill all-pervadmg. b«ause if there 1n5 any place from. 
wblch it was absent, it could only be so through tbe presence of 
something else. The cognition of this something ehe would ell:
elude the presence of "thIS" for a tillie, and prevent Its being 
eternal. This epithet is also meant to deny that the Ego is an 
atom; therefore it is constant, and therefore unchang'lng. which 
UI not the same thing as constant, for a tlliOg may be constaDt in 
changing. Nor is it to be: understood that the unchangeableocn 
of the Ego b here inferred from its helDg conlta.ot; it relta upon all 
the attributes takcn together. Yet again it II not to be fClrJOttCD 
that theM epithcts are meant to £acihtate the realimtion of the 0b
jective universe as not-Self, and intended to describe wbat the Ego 
really Is, -" unrnanifest," unthinkable. 

25. Therefore, knowing this to be such, thou oughtest 
not to be able to mourn.? 

This completes the topic commenced in verse It, and fonu 
one unit in the barmonious whole. 

1 .. Thla," 1hat Is, thc £(0, the d..u.r ill the body through t!w powa" rtllI1u1OII. 
t .. Etcn>aI," that ... ...,t $UbJec;t to the ox.ddiou ai limo. 
• M X ..... liIe oaDIoII," that ii, '. lIf1<;:lU1«l 
• .. VIlftlaZlifst," tllat If. lnapoll$lv, to __ aad...tad. 
• .. UIIQCIPlAbae," tbat Ia, !lot IIII'~S my faculty m.1IL 
• • UJlYIItJIa&." dlst u., Jlot aubJKt to ~ ...... ,1lCh as IQIlt ...... _M ...... 
, .. JfCIt to be IbIe to -.mI," !lOt mcrd, to abataiJI fl'DID .0 dcdq. 
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26. Again. if thou considerest this to be ConstantI, 
born and constantly dying. still thou, 0 migbty armed 
one, oughtest not to be able thus to mourn. 

Even if thou shouldst adopt the opinions of the worldty.minded. 
and conclude that with the birth of every body a new and separate 
ego i. born, and diU with its death, even then, being a mighty 
anned hero, thou oughtcst to be above grief. For in that cue it 
follows: -

27. Of that which is born death is certain. and certain 
also is the re-birth of the dead. Therefore, owing to 
its unavoidableness, thou oughtest not to be able to 
mourn. 

28. Unperceived 1 is the origin S of creatures and un
perceived is their end; 8 only their middle, 0 son of 
Dharata, is perceived; what is there in it to lament? 

This being the case, how can you lament and feel attachment to 
those about whom you know 50 little 1 Like logs of wood floating 
on the ocean current we meet on earth for a moment, and then we 
part, each following his own path. Therefore such thoughts 201 

U I am theirs" aDd "They arc mine" are merely a delusion. 
The next vene seeks to encourage Arjuna by sbowing him tbat 

bls want of rigbt pcrception of the Ego is due to the Inheunt 
dlfficultiCi of the process, aDd not to any cztraordlnary defect on 
hi, part. 

29. Some consider" the Atm1 as a marvel; others 
. again speak & of it as a marvel; and still others 

1a- .... 90 hear $ of it in wonder; and even having heard. 
not one realizes it. 

1 "U!Ip«Oei'fecl,"that i., brphysLC:&l--. 
I "Orip., ~ that ia, IIIt&-aatal conditlOn. 
I -End," that Is, .tate l u.-hng de&th . 
• .. Cmsid«," etc., thlt ia, do Ilot rQll.e that It i, the lan_ott Sell. 
'''Speak,''8b;.. KMIJ""''' rqeat .. b&t the..,...,. of It ItlD __ if ... .,.._tnIL 
, - Hear," de.., Ihon the iDc:teuiDJ ~ d. the....-.. 01. ...... 

r-.b . 
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30. The indwelling spirit that is iD. every body is 
indestructible, being eternal. Therefore thou oughtest 
Dot to be able to mourn any creature. 

The Indwelling spirit, or the dweller in the body, I. the One 
Spirit viewed in relatIon to a variety of bo(hes. The Spirit, though 
one, appears as 5eparated, owing to the separateness of bo(hes; 
like light from one and the same source appearing as varied, owing 
to differences in the reflecting surfaces. This It the " I" whleh 
every creature takes as his own. 

This gathers together aU the units of crystals in the tuchings of 
the Blessed Lord and combines them in one great crystal. The 
Idea Introduced in vene t t, haVIng been clearly shown forth IDOI'e 

chan once, is bere fuUy completed. 
Tbis section of the present chapter makes the folly of grief m.ani

fest [rom a purely philosophical point of view. Wlth the following 
verse begin other considerations leading to the same result. Tbe 
teaching slowly descends from the height of sp1ritual philosophy, 
and by degrees comes home to the hearts of all kindll and classes 
of men. 

Having spoken of the final goal and the ultimate reality, the 
BieSJed Lord pUt!I forth other considerations, -not to strengthen 
the truth, for that requires DO support, but to increase the recep
tive powen; of the hearer, to belp his unbelief. The method of aU 
divine teachers b, fir, t of .all to declare unto us the ultimate truth. 
the final goal, and then to remove all obstacles which stand in the 
way of our receiving the truth .. Believe me that I am in the 
Father, and the Father in me: or else believe me for the very 
worb' lake" aohu xi ... rt). Th~se auxiliary means of strtngtb
eaing faith when received as final in themselve, and out of 
connection with the whole produce blindness and bigotry. The 
reference to Arjuna's caste morality in the ensuing ver.e i. to be 
taken all aunUary teachlllg. 

31. Because for a Kshatriya nothing exists which i9 
superior to lawful fighting, therefore viewing this as 
aatural duty thou oughtest not to waver. 

Kahatrlys Is the lCCond or military caste of h1dia. The (:Uta 
... are ,be natural proclivitiu of the maD as shown by biI birtb. 
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Ie • particular cute. Arjuu'. duty i. to ipt, utd not 10 hesltatif 
to kill when lawful occuion for it an.et;. 

Tbe meaning of tbi.s verse il tbat DOlbing on earth b absolutely 
perfect i the wise~l thing, therefOle, Is to foUow one'l nature. But 
this il impracticable for those who do not underst.l.nd their nature. 
nor their Olm final good. Ethical code. are in~nded to guide UI 

in acquiring this knowledge. If a man haa nothing in him to 
respond to ethical lUll;, all teaehings would be of no value to him. 
Whenever we act:ept an ethical principle, It is only because we 
recognize its meamng aa a part of our nature. The relation of 
ethiC' to spiritual life is most beautifully explained by Saint Paul 
(Romans vi;'). 

Thll true duty of a man Is the true need of hil nature. There 
can be ILO duty whIch is not a natural need viewed In the light of 
the complete destiny of man. The majority of mankind, not know
IDg the destiny of man, afe blind to duty. The rode of ethiCil 
which is associated With religion il an Invaluable aid to us in the 
recognition of our dutIes; bnt owing to ,ts high spiritual ltal'd
point it requires to be supplemented. For the understanding of 
our real, as opposed to our conventioD.u, duty the followinc are 
necelSlry: -

I. A dutiful study of religious ethics. 
2. Diligent observation of the practice of the f.l.lthfnt followers 

of 'pirituai ethics 
3. Right understanding of the practical morality of one'. own 

people &8 Ihown ill the ethic:al foundation of the social and polltlc:al 
Inlitltutionl 

4- Study of the tendencies of one's own nature; that I. to .a" 
liatening to the Itill, small voi~e of conscience. No one of these 
sillily can be th .. infalhble guide In all polSible lituations in life, 
ba.t all of them mUlt be harmoniously combined for the purpose. 

32. Only fortunate Kshatriyas, 0 son of Prith!, ob
tain such a fight as this, which has come unsolicited, 
like the gates of heaven unclosed. 

The geM'ra1 injunction apllUlt takin, llfe I. here pushed .. Ide 
by the spedallnjunctioll whlcb makes it the indispensable duty of 
6e warrior caeb! to ligbt. One of this cute who figbtJ ... MIttel 
tf'reUa; .... doty, amllGoa "poD tlaying aDd bel", sIaia _01. ~ 


