


























36 Buddhism

propounded, a maze of interacting ideas which may
be divided for clearness’ sake, into the following
heads. Furstly, the very wide and varied group of
ideas about souls, whether in man or in the lesser
powers of Nature and also in animals, and even in
trees and plants. These may be summed up under
the convenient modern term of A#»#snism, and include
all the conceptions preserved in the books of
astrology, magic, and folk-lore, the ideas of a future
life and of the transmigration of souls, the beliefs as
to all sorts of minor demons, and fairies, and spurits,
and ghosts, and gods.

Secondly, we have the later and more advanced
ideas about the souls or spirits supposed to animate
the greater forces and phenomena of Nature. These
may be summed up under the convenient modern
term of Polyticism, and include all the conceptions
as to the great gods preserved i the Vedas, and
elaborated and explained in the Brahmangas.

Thirdly, we have the still later and still more ad-
vanced idea of a unity lying behind the whole of
these phenomena both of the first and of the second
class, the hypothesis of a One First Cause on which
the whole universe in its varied forms depends, in
which it lives and moves, in which it has its whole
and only being. This may be summed up in the con-.
venient modern term of Pantheism. 1t is preserved
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Now the central position of the Buddhist alterna-
tive to those previous views of life was this—that
Gotama not only ignored the whole of the soul
theory, but even held all discussion as to the ultimate
soul problems with which the Vedanta and the othef
philosophies were chiefly concerned, as ‘not only
childish and useless, but as actually inimical to the
only ideal worth striving after—the ideal of a perfect
life, here and now, in this present world, in Arahat.
ship.

And I am only following the most ancient and the
best of the Buddhist authorities in placing this most
important point in the front of my exposition. The
very first sermon which Gotama preached to his first
converts is the Anatta Lakkhana Sutta, (the discourse
on the absence of any sign of “soul” in any of all
the constituent elements of individual life) p;eserved
in the Vinaya,* and recapitulated in full in the
Samyutta Nikaya ;+ and translated by Professor
Oldenberg and myself in our Vinaya Texts.t Thevery
first of the collection of the dialogues of Gotama,
forming the principal book on the Dhamma in the
Buddhist Scriptures, is the one already quoted in
which the Buddha so completely, categorically, and
systematically rejects. all the possible current theories
about “souls.” And later books of the first import-

* Mahd-Vagga, i, 6, 38~47 * § Samyutta, xxii., 59.
3 Visaya Texts, vol, i., pp. 100, 10L















LECTURE II.

The Authorities on which our Knowledge of
Buddhism is Based.

OW keen must have been the intellectual
pleasure of that small band of scholars in the

West of Europe, who, at the end of the fifteenth
century, were able to appreciate the meaning and the
value of Greek MSS. The taking of Constantinople
by the Turks (1453) was the last step in a great
catastrophe which threatened no less than destruc-
tion to the MS. treasures preserved in the Greek
Empire, and death or poverty to their cultured if
effeminate owners. The owners were scattered to
the West, and their MSS. changed hands and found
new homes. Whoever has had the good fortune
to study the entrancing story of that time, more
egpecially as it is focussed in the lifé of Scaliger,
will be able to realise the vivid state of expectancy
with which the advent of each new MS. was hailed.
The scholars had a very considerable knowledge
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follows that the number of Pali words in the whole
is about twice the number of words in our English
Bible. These figures are sufficient to show the
extent of the Buddhist Scriptures. To give an idea
of their contents 1s not so easy, and it would be
really impossible to frame any general déscriptxon
of the whole. The most accurate, and 1 believe
also the most interesting method will be to run
through the whole list (it is not a very long one),
giving a paragraph or two to each. You will thus
be able to realise what 1t is that the books do, and
what is perhaps of more importance, what they do
not, contain.

And firstly: The whole collection as we have it
is divided into three parts, now called Pitakas or
Baskets. In that technical sense the word Pitaka
does not of course occur in the books themselves,
just as the word Testament (in its technical sense of
a division of the Bible) does not occur in the Bible
itself. The meaning of the term Pitaka or Basket
is not to be taken in the sense of a thing to put
things away in, like a box or other receptacle, but
in the sense of tradition. Excavations in early
times, and not in the East only, used to be carried
out by the aid of baskets handed on from workman
to workman, posted in a long line from the point of
removal to the point of deposit. ‘So we are to
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understand a long line of teachers and pupils hand-
ing on, in these three sacred Pitakas or Baskets,
from ancient times down to to-day, the treasures of
the Dhamma (of the Norm).

The first of the three—the Vinaya—contains all
that relates to the Order of Mendicant Recluses,
how it came about that the Order was founded ; the
rules which the Brethren and Sisters have to observe,
and so on. The second—the Sutfas—contains the
truths of the religion itself presented from very
varied points of view, and in very varied style;
together with the discussion and elucidation of the
psychological system of which those truths are
based. The third—the Abkidiamma—contains a
further supplementary and more detailed discussion
of that psychological system, and of various points
arising out of it.

So much for the leading division into Pitakas or
Baskets. We will now consider the details of each.

Vinaya—the Canon Law—(literally “guidance”)is
divided into three partitions, the Sutta Vibhanga,
the Khandhakas, and the Parivara.

The word Sutta (satra in Sanskrit) is a very ancient
literary term in India. The literal meaning is
“thread,” and it is applied to a kind of book, the
contents of which are, as it were, a thread, giving
the gist or substance of more than is expressed in.
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Society.® According to that greatest of Buddhist
scholars, Abhidhamma means merely the expansion,
enlarged treatment, e‘gcposition in detail, of the
Dhamma. And the Dhamma, as you know, is the
Religion, the Truth, the Norm. The three books
already published entirely, and the complete abstract
of a fourth printed by me two years ago,} entirely
confirm this view. -

One, the Puggala Pafriatti, or *ldentification of
Individuals,” is a small tract of less than eighty
pages, in which men and women are considered and
classified from the ethical point of view. Another,
the Dhatu Kathd is on the bases of character, and
discusses the mental characteristics most likely to be
found in conjunction in converted and earnest folk.

The third already printed is the Diamma Sangansi,
or “ Enumeration of States,” and it analyses the
states of mind reached by religious people, Buddhists
and.others.} The fourth book above referred to is
the Kathd Vatthu, or “ Account of Opinions,” and is
the only book in the Buddhist Scriptures of which

* ¥ R A.S, 1894, p 560

t ¥ R. 4. S., 1892, pp 1-37.

1 The commentary on this book, the first work of the celebrated
Buddhaghosa, 1s just being edited for the Pali Text Society by
Professor Ed. Mtller of Bern, and a complete translation into
English by Mrs. Rhys Dawvids, with introduction and notes, is in
preparation,
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was still unsettled, there was great activity in learn-
ing, rehearsing, repeating, and discussing these sacred
books. But there was also considerable activity in
what we should now call a more literary direction.
There was a great love of poetry in the communities
among which Buddhism arose. The adherents of
the new faith found pleasure in putting into appro-
priate verse the feelings of enthusiasm and of ecstasy
which their faith inspired. When peculiarly happy
in their literary finish, or peculiarly rich in religious
feeling, such poems would not be lost. They would
be handed on from mouth to mouth in the small
companies of the Brethren or Sisters, and some of
them, either the oldest or the most popular, would
gradually come to inspire so much veneration, so
much love, that when the Canon was finally fixed,
they could scarcely be left out. The question where
to put them was however difficult. They could not,
except in a very few instances, be inserted either in
the books on the Rules of the Order, nor in the col-
lection of the Dialogues of the Master. They must
be added therefore cither to the other parts of the
Sutta Pitaka in which the doctrine is set out, or to
the Abhidhamma where the psychological side of it
is enlarged upon jn detail. It was not a point of
vital importance, and we need not be too much sur-
prised that some put these books as an appendix in
one place, and some in another,



