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do we find even in Christian books of the early cen­

turies concerning the views~ of opponents? Even 
the Buddhist writings do not tell us much. But we 

have a detailed li~t in the first Suttanta of the Digka 
Nikaya of sixty-two di.fierent theories of existence; 
and in the second Suttanta of the same collectiO'n, 
the views of six leading .opponents are discussed at 
length. I shall return to these passages later on. 
It is sufficient for the pre5ent argument to point out 
that they confirm in every particular the picture we 
find in the Brahmanas and in the old Upanishads, 
and that one at least of the sixty-two views thus 
condemned seems to be the forecast of the Sankhya. 
The passage is as follows-it is the Buddha himself 

who is represented as speaking: 
"And in the fourth place, brethren, on what 

grounds and for what reason do the recluses and 
Brahmans who are believers in the eternity of exist­
ence declare that both the soul and the world are 
eternal? 

"In this case, brethren, some recluse or Brahman 
is addicted to logic and reasoning. He gives utter­
ance to the following conclusion of his own reached 
by his argumentatiops, and based on his sophistry.* 
I Eternal is the soul, eternal is the world. They give 

birth to nothing; but are themselves unshaken as a 

• For IIlstance5 of thIS sophistry sec the commentary. 
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mountain peak, as a pillar firmly fixed. And though 

these living beings pass along, transmigrate, fall out 

of one state of existence and are born in another, 

yet they are for ever and ever.' " * 
Now this last is precisely the point in the soul 

theory on which the latter Sankhya teaching differs 

from the Vedanta. According to the latter it is only 

God who is everlasting, the world is a phantom as it 

were, a dream, a delUSIOn, and has Its only real ex­

istence in God. And the souls themselves have no 

independent existence. They are God itself. But 

the Sankhya on the other hand holds that there is 

no God, that the primordial Praknti (or stuff out of 

which the world is formed) i'i eternal, and that the 

souls have a separate eXIstence of their own, and 

continue to exist for ever 111 1l1finite numbers. 

It will be noticed on the other hand that in the 

Buddhist descriptIOn of till'; partlculdr heresy the 

technical expression employed in the Sankhya 

books for the pnmordl<ll stuff i'i not used. It is here 

.. the world" which the heretics arc said to consider 

eternal, and that is not the view entertained by the 

Sa.nkhya. And if we should hold that the vague 

• The Pali text will be found at v~. r, p. r6 of the Dig"a 
N.kI1Y,l edited by myself and Mr J Estl1l1 Carpenter, for the Pall 
Text Society 111 18<}O Buddhaghosa's commentary on the passage 
has also been publIshed by us 111 the Sumangala Vildsini, vol. j., 

pp. 105-107. (Pah Text Society, 1886.) 
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expression" world" may be taken here In the special 

sense of the "original matter" of the Sl'1nkhya 

booko;, then we only come to another contradiction. 

According to the Sankhya it is precisely out of the 

"original matter Of and the individual ~ouls that 

the VIsible world and hving beings are produced. 

The heretics de~cribed In OUI passage hold that the 

soul and the world dre barren, give birth to nothing. 

I am at a loss therefore to understand how this pass­

age can be considered a'> good eVJ(lence that the 

Sankhya ~ystem existed dO;; a whole, Just as we find 

it in books many centune'i l.tter, at the time when 

the pa'>'Sage was composed,-much less at the time 

of Its legendary author, Kaplla 

It is unfortunately Impos'ilble here to go into the 

details either of the Sa.nkhya explanation of hoZIJ the 

world and living being,> arosc out of the original 

Prakntl (or matter) and thl: lIldlvidual ~ouls, or into 

the details of Its psychological analysIs. They also 

present very Instructive analoglcs with the dualistic 

theories in Greece-analogies which will be consid­

ered of greater importance as the Indian side of the 

picture becomes better known. It is suffiCient to 

point out there is no~hlng at all in any of the details 

peculiar to the Sankhya which has been borrowed 

by Gotama, or is even to be found at all in any of 

the oldest Buddhist writings. 
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We have no body of writings other than those 
mentioned, to throw light on the religious specula­
tions of India 9efore Buddhism. But as regards the 
soul and salvation we have the very interesting list 
of the heresies on those points condemned by the 
early Buddhists, from which an extract has already 
been read. With your permission I will read .this 
list. It does not follow, of course, that each one of 
the opinions quoted in it represents the teaching of 
a separate and distinct school. But the whole of it 
is full of suggestion as to the kind of discussions 
which were going on when Buddhism arose. 

The extract occurs in a work of more importance 

than any other on Buddhism-the collection of the 
dialogues, mostly of Gotama himself, brought to­
gether in the Digha and MaJj'hima Nika,as. This 
work contains the views of the Buddha set out, as 
they appeared to his earliest disciples, in a se~ies' of 
186 conversational discourses which will some day 
come to hold .a place, in the h,istory of human 
thought, akin to that held by the Dialogues of 
Plato. The first of these 186 Dialogues is called the 
Brahma ]lila, that is the Perfect Net-the net whose 
meshes are so fine that no folly of superstition, 
however subtle, can slip through. In it are set out 
sixty-two varieties of existing hypotheses; and after 
each of them has been rejected, the doctrine of 
Arahatship is put forward as the right" solution. 
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These sixty-two heresies are as follows: 

1-4 Sassata:' Vada. People who, either from medi. 
tat ion of three degrees, or fourthly through 

logic and reasoning,* have come to believe 

that both the external world as a whole, 

and individual souls are eternal. 

5-8 Ekacca-Sassatzka. People who, in four ways 
hold that some souls are eternal, and some 

are not. 
a. Those who hold that God is eternal, 

but not the individual souls. 

b. Those who hold that all the gods are 
eternal, but not the individuaLsouls. 

c. Those who hold that certain illustrious 

gods are eternal, but not the indi­
vidual souls. 

d. Those who hold that, while the bodily 

forms are not eternal, there is a 
subtle something, called Heart or 

!,Iind, or Consciousness, which is. 

9-12 Antanantikd. People who chop logic about 

finityand infinity. 
a. Those who hold the world to be finite. 

b. Those who hold it to be infinite. 

c' Those ~ho hold it to be both. 
d. Those who hold it to be neither . 

• Thill fourth case is the one quoted in full above. 
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13-16 A11lara-Vlkkltcpzka. People who equivocate 

about virtue and vice. 

a. From fear lest, if they express a de­

cided opinion, grief (at possible mt',­

take) will hurt them. 

b. From fear lest they may form attach­

ments which will injure them. 

e From fear IC'it they may be unable to 

answer skilful rlisplltants. 

d. From dulnes!.; or stuPidity. 

17-18 Adlueea-Sa11luppanmkd. People who think 

that the ongm of thlng'i can be explained 

without a cause. 

19-50 Uddhama-Agltatanzka. People \~ho belteve 

in the future eXistence of human 'iouls. 

a. Sixteen phases of the hypothesis of a 

conscIOus existence after death. 

b Eight phases of the hypothesIs of an 
• unconscious existence aftcr death. 

c. Eight phases of the hypothesis of an 

existence bctwcen consciousness 

and unconsciousness after death. 

51-57 Uccheda-Vddii. People who teach the doc­

trine that there is a soul, but that it will 

cease to exist 

a. On the death of the body here. 

b. At the end of the next life. 
C,-I, At the end of subsequent lives. 
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58-62 Dtttlza-Dlzamma-N,bbana-Vadii. People who 
hold that there is a soul, and that it can 

attain to perfect bliss in the present world, 

or wherever it happens to be 

a. By a full, complete, and perfect enJoy­

ment of the five senses. 

b. By an enquiring mental abstraction 

(the first Jhana). 

c. By undIsturbed mental bliss, untar­

nished by enquiry (the second 

Jhana). 
d. By mental calm, free alike from joy and 

pain and enquilY (the third Jhal1a)~ 
e. By that mental peace plus a sense of 

. purity (the fourth Jhana). 

The list is a formidable one, and it only trenches 

on certain selected points out of those that we know 
were the subjects of philosophical discussion in the 

India of that day It must not be forgotten that 
we are dealing with an extent of country vastly 

greater than the region which was the seat, at a 

somewhat later period, of the beginning of Western 

philosophy. It is not only the numeroj.lS schools 

of the Brahmins in Jv1iddle India that we have to 
consider. We also must take into consideration' the 

schools in the countries to the west of them (which 

the Aryans had .left before the caste system had been 
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established, and the Brahmin ritual had been de­
veloped), and the schools in the countries to the 

east of them where the Aryans, and no doubt Brah­

mins with them, had indeed penetrated, (which had 

been, so to speak, Aryanised,) but where the full 

power and influence of the Brahmins had not be­

come so overwhelmingly predominant. It is pre­
cisely in these two regions, separated one from the 

other by a thousand miles of fertile and civilised 

plains, that we should expect to find the most unfet­
tered thought, the widest dissensiQn from the ortho­

dox Vedilntist view, the ... most oAginal and .daring 
speculation. And it is not without significance that 

it is precisely there that in after years the two great 

aniversities of India were established-the one 

Takka Silil, in the extreme north-west, and the 
other, Nalanda, in Rajgir, in the extreme south­

east. 
I do not think, therefore, that the list I have read 

to you is at all t;,xaggerated. The records of the 
thinkers referred to have all been lost. • But this 

should raist n1'> difficulty ia our minds. Books 

were not written in India in those days. Even 

the wo.nderful powers of memory \Vhich,those highly 
cultured people possessed, did not reach to learning 

by heart and handing down elaborate expositions of 

doctrine!l held to be insufficient- or erroneous. To 
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the life-long industry and marvellous memory of the 

scholars of that t!me, we owe the preservation of the 

extensive, and historically invaluable, literatures of 

the Vedic schools, and of the Buddhist Order j and 

instead of being astonished that the greater part of 

the rest has perished, we ought to be supremely 

grateful that so much has been preserved. After all, 

the old scholars of Indl 

make a choice, were right in 
These two systems are the highest expres!>ion, 

from the theologkal and the anti-theological points 

of view, respectively, of Indian thought. There is no 
one man to whom the original exposition of Vedantlst 

philosophy can be ascribed, no one name pre-eminent 
in pre-Buddhistic Vedantism. But Sankar Acarya, 

centuries afterwards, systematised and formulated 
the Vedantist creed, and it is to Gotama the Buddha, 

that we owe what we call the Buddhist religion. 
There can be no doubt that these two, Sankar Acarya 

and Gotama the Buddha, are the greatest names in 
the intellectual life of India, and that in preserving 

for us the records of the two systems of belief with 

which those names are associated, the repeaters of 

the Indian books ha,:e done for th~ world the greatest 
service they could do. 

We have then in India in the valley of the Ganges, 

at the time when the Buddhist theory of life was first 
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propounded, a maze of interactmg ideas wh;ich may 
be divided for clearness' sake, into the following 

heads. Firstly, the very wide and varied group of 

ideas about souls, whether In man or in the lesser 

powers of Nature and also in animal~, and even in 

trees and plants. These may be summed up under 

the convenient modern term of Animism, and include 

all the conceptions preserved in the books of 

astrology, magic, and folk-lore, the ideas of a future 

life and of the transmigration of souls, the beliefs as 

to all sorts of minor demons, and fairies, and sPlrits, 

and ghosts, and gods. 
Secondly, we have the later and more advanced 

ideas about the souls or spirits supposed to animate 

the greater force!> and phenomena of Nature. The~e 

may be summed up under the convenient modern 

term of Polythczsm, and include all the conceptions 
as to the great gods preserved III the Vedas, and 

elaborated and explained in the BrahmaI)as. 

Thirdly, we have the still later and ~bll more ad­
vanced idea of a unity lying behind the whole of 
these phenomena both of the first and of the second 

class, the hypothesis of a One First fause on which 

the whole universe in its varied forms depends, in 

which it lives and moves, in which it has its whole 
and only being. This may be summed up in the con­

venient modern term of Pantheism. It is preserved 
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in the Vpanishads, and was subsequently elaborated 
and systematised by Sankar Acatya. 

Then we have the still subsequent stage now pre­

served in the already quoted Sankhya books, and 

then probably already existing in earlier and less' 

systematised forms, of a view of life in which the 

First Cause is expressly rejected, but in which with 

that exception the whole soul-th~ory is still retained 

side by side with the tenet of the eternity of matter. 

This may be summed up under the convenient 

modern term of Dualzsm. And we have '>light 

glimpses of very numerou,> other views (among others 
of philosophie,> allied to what we now understand In 

the West by Eplcureani<;m and Materialism). 

These modern Western terms, though most useful 

as suggestions, never, however, exactly fit the ancient 
Eastern modes of thought. And we must never forget 

that these really contradictory explanations of the 
problem of life, now so carefully differentiated and 

kept apart by modern scholars, were not then 

mutually exclusive. We have to deal with a state of 

society in which, not history, nor SCience, but pre­

cisely these ultimate question'S engaged the ardent 
attention and passi~nate patience of a surprisingly 
large number of men, of whom only a very, few had 

the logical clearness and moral fearlessness to take a 

deliberate and exclusive staIfd. Just as afterwards 
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the Vedantist could accept parts of the Sl1nkhya 

position really incompatible with the rest of his 

belief, and both of them could believe in the actual 

truth, if not in the supreme importance, of animistic 

delusions. You will follow thij; the more readily in­

asmuch as" a similar state of mind is still the most 
prevalent one in the West-when, for instance, a 

man may be a scientist and at the same time a 

spiritualist; or may accept the Darwinian hypothesis 
and the results of historical research, and also the 

substantia~ accuracy of the Hebrew cosmogony. 
Such were the intellectual surroundings in which 

Buddhism "arose. What I have had the honour of 
laying before you is' of course the merest sketch. 

You wJ!llisten some day, I trust, to a whole course 
of lectures on Animism; to another on the Vedanta; 

" . to another on the Sankhya; and to yet another on 

the remaining points o~ Indian belief In the sixth 
century B.C., to which allusion hac; been made. In 
the very narrow limits of time«to which I am con­
fined, it has only been possible to dwell on the more 
salient pomts, and I must apologise for having 
attempted to crowd so much into a single hour. But 

I have considered it my dutY,to bring out into as 
clear a relief as possible the po~ts most essential to 
a right understanding of what we call Buddhism, and 

what the founder of that religion called t~Dhamma. 
tha,t is the Law, or the Nonn. 
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Now the central position of the Buddhist alterna.­

tive to those previous views of life was thi~hat 

Gotama not only ignored the whole of the soul 

theory, but even held all discussion as to the ultimate 

soul problems with which the Vedanta and the other 

philosophies were chiefly concerned, as ' not only 

childish and useless, but as actually inimical to the 

only ideal worth strivmg after-the ideal of a perfect 

life, here and now, in this present world, in Arahat­

ship. 
And I am only following the most ancient and the 

best of the Buddhist authorities in placing thlS most 

important point in the front 01 my exposition. The 
very first sermon which Gotama preached to his first 
converts is the Anatta Lakkha~a Sutta, (the discourse 
on the absence of any sign of "soul" in any of all 
the constituent elements of individual life) p~eserved 
in the V£naya,* and recapitulated in ful! in the 

Samyutta Nzkaya,. t and translated by Professor 
Olden berg and myseolf in our Vtnaya Texts.:!: The very 
first of the colle<:tion of the dialogues of Gotama, 

forming the principal book on the Dhamma in the 

~uddhist Scriptures, is the one already quoted in 
which the Buddha so completely, categocically, and -. 
systematically rejects all the possible current theories 

about" souls." And later books of the first import-

• Malsit.,Vagga, i , 6, 38-47 • t .54"'.1"lta. uU., 59. * VUlaya Texts, vol. i., pp. 100, lOL 
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ance follow the same order. The Kathll Vatthu, a 

book of controversy com,posed in the third century 

B.C., against dissenters within the fold, is one of the 

latest included in the Buddhist Scriptures. But it 
also places this question of the" soul to at the head 

of all the points it discusses, and devotes to it an 

amount of space which makes it completely over­
shadow all the rest.* So also with regard to the 

earliest Buddhist book after the canon was closed, 
the very interesting and instructive series of con .. er­

sations between the Greek king, Menanda (Milinda), 

of Baktria, and Nagasena, the Buddhist teacher. It 
is precisely this question of the" soul" that the un­

known author makes the subject of the very first dis­

cussion in which Nagasena convinces the king that 
:there is really no such thmg as the" soul" in the 

ordinary sense. And he returns to the subject again 

;and again. I have no time left in which to read you 

these clear and decisive passages of this most ancient 
Buddhist author outside the Scriptures known to us. 

You can find them in full in my translation of the 

MiIinda just published at Oxford, t and in abstract in 

my l~ttle manual entitled Buddhzsm.t 
• Set! my artIcle on .. BuddhIst Sects," in the Your",,/ of Ike ROJIa/ 

Anati~ So~t(ty, I892. I am glad to be _1:I'Ie to add that this work, 10 

important from the historical pomt of view, is now being edited for 
the Pali Text SocIety, by Mr. Arnold C. Taylor. 

t Tlu QlUstions of Ktng Mthnda, vol. i., pp. 40, 4I, 85-87 i vol. 
ii., pp. 21-25, 86-89. 
* Rh. D., .sudt/llism, I~th ed., 1894J.\#p. ~. 
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We cannot be far wrong in attaching weight to a 

view considered in these <!ncient and authoritative 

Buddhist books to be of such transcendent import­

ance. It is precisely the 'not havlllg grasped this 

essential preliminary to a right understanding of 

Buddhism that has rendered so very large a portion 

of the voluminous Western writings on the subject 

of so little value. And the pOll/-t is historically also 

of the very highest interest, for the Buddhist position 

is the inevitable logical outcome of all discussion of 

the s~ul theory; and the BuddhIsts of course hold 

that in the West also people must mevitably come 

to the same conclusion when they have leisure to 

turn from the at present all-engross1I1g questions of 

the accumulation and distributIOn of wealth. 

You will, however, understand t~at this apparently 
at first sight purely negative poslhon is not the 

Dharma proclaimed by the Buddha. It is merely his 
answer to the previous religiow, and philosophical 

systems. Without the" soul" they, one and all, fan 

at once to the ground. And the point is only made 

of so much importance in Buddhist writings, because 

the Buddhist teachers held, and rightly held, it im­
possible, before the rubbish had been cleared away 

from the site, to b~ild the new Palace of Good 
Sense. They held it impossible, so long as men were 

harassed by doubts and fears about their" souls," to 
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induce in them the emancipated state of mind essen· 

tial to a calm pursuit or the higher life; they held it 

impossible to stir men up to the ardent and earnest 

and hopeful struggle after a perfect life here and 
now, in this world, so long as they were still ham. 

pered,' and all their virtue tarnished, by a foolish 
craving (that could never be satisfied, and would be a 
disaster if it could be) for an eternal future life in 

Heaven. 
It must remain an open question how far this 

position is really negative. It is a matter to a great 
extent of degree. The rival theories are occupied, 
to the virtual exclusion of other matters, predomi. 
nantly with questions of soul. Buddhism says that 
any real advance in ethical theory, and also in the 
p~actical conduct of life, really begins only when the 
delusions about the soul have been fully, and freely, 
and finally renounced. The rival theories purport 
to explain the origin and end of all things. Bud. 
dhism declares that everything has a cause; and that 
it is not only a sufficient, it is the only true, method, 

, to argue from one cause back to the next, and so on, 
without any hope or even desire to explain the ulti. 
.. < 

mate cause of all things. The most famous Bud. 
dhist stanza found e!1graved on' ten thousand votive 
gifts to Buddhist shrines in India, says, that, 
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"Of all the things that proceed from a cause, 
The Buc1dha the cause hath told; 
And he tells too how each shall come to its end, 
Such alone is the word of the Sage." * 

But the positive side of the Dharma must be 

reserved to a future lecture. The present one is only 

intended to show the surroundings among which 

this remarkably original and intcyrestmg view took 

shape, and its attitude towards the rival theorrec;, not 

only of that day, but also of our own . 
• 

* V,naya lexts, 1., p. 146. 



LECTURE II. 

The Authorities on which our Knowledge of 
Buddhism is Rased. 

H OW keen must have been the intellectual 
pleasure of that small band of scholars in the 

West of Europe, who, at the end of the fifteenth 
century, were able to appreciate the meaning and the 

value of Greek MSS. The taking of Constantinople 
by the Turks (1453) was the last step in a great 

catastrophe which threatened no less than destruc· 
tion to the MS. treasures preserved in the Greek 
Empire, and death or poverty to their cultured if 
effeminate owners. The owners were scattered to 
the W cst, and their 1'155, changed hands and found 
new homes. Whoever has had the good fortune 
to study the entrancing story of that time, more 

e';pecially as it is focussed in the life of Scaliger. 
wi!! be able to realise the vivid state of expectancy 
with which the advent of each new.MS. was kailed. 
The scholars had a very considerable knowledge 

44 
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of what had been written in Greece, and lost in the 

West; and devoured each new MS. to see whether 

it would fill up any of the gaps. Too many of those 

gaps are, alas, still unfilled; and hope has almost 

faded away now. But in those days almost any­

thing could be hoped for, and the indescrIbable 

charm of reading something quite new, of editing a 
work never edited before, of ,translatmg a book 

never translated before, was Within the reach of all. 

Well we can now hve a hfe of equal expectancy d.nd 

hope, rewarded qUIte as often With an equal intel­

lectual prize. 
The discoveries that have been made in the ancient 

ltbraries of Mesopotamia "Will no doubt have some 

day become of even greater importance to the histo­
rian of human ideas and institutions than the MSS 

acquired by the scholars of the Renaissance. , For 
when completely understood and interpreted they 
will reveal a whole senes of phenomena, independent 

of the Greek, and reachmg farther back mto the 

mists of antiquity. So abo the discoveries in Egypt, 
made piecemeal from year to year, have the charm 
of constant expectancy 10 a very high degree. And 

'" now we have as a third factor of the same kind in . 
the intellectual life of modern Europe, the gradual 
unveiling of that unique and onginal literature, 

which is our subject-matter to-day. 
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Compared with the Egyptian and the Assyri~t 
has the disadvantage of youth. For the Pali books 
are no older than the Greek ones rediscovered in the 
fifteenth century. But they have the corresponding 
advantage of containing a rounded and co~plete 
picture of a new and strange religious movement, 
the outcome of many generations of- intelligent and 
earnest· thought, and of the very curious social 
conciitions by which it was surrounded and fur. 

thered. 
The story of the discovery of Pali is not without 

its interest. When in the thirties that most gifted 
and original of Indian archd!ologists, James Prin· 
sep-cIarum et venerabtle nomen-i,was wearing 
himself out in his enthusiastic efforts to decipher the 
coins and inscriptions of India, whilst the very 
alphabets and dialects were as ~ yet uncertain, he 
received constant help from George Tumour, of the 
Ceylon Civil Service. For in Ceylon there was a 
history, indeed several books of history, where~ in 
Calcutta the native records were devoid of any relia. 
ble data to help in the identification of the new 
..names Prinsep thought he could make out. It is 
not too much to say that wit,hout the help of the 
Ceylon books the striking indentification of the King 
Piyadassi of the inscriptions with the King Asolra. 
of history would never have been.made. Once made 
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it rendered subsequent steps comparatively easy, and 

it gave to Prinsep and his co-adj-utors just that en­

couragement, and that element of certainty, which 

were needed to keep their enthusiasm ~live. 
Turnour was of course much pleased. He ~as a 

very busy man, at the head of the Ceylon Civil Ser­

vice. But he had most [ntelligent and learned native 

assistants at his command. And: by their help he 

published in the Calcutta Asiatic Society's journal a 

short series of articles on the Pali books, and finally 

brought out in 1837 a complete edition of the text 

of the Malta Vansa (or" Great Chronicle" of Ceylon) 

with a translation into Enghsh, and a most interest­

ing introductocy essa¥. 
The value of this editt'o princeps was at once and 

widely acknowledged. But on the death of Turn­

our, no one was found to carryon his work. There 
was no dictionary of Pall, and no grammar worthy 
of the name. European scholars could not go out 

to ,Ceylon, and there enjoy the benefit of the help 
which had made Turnour's labours possible. His 

book remained, like a solitary landmark in an unex­

plored country, chiefly useful as a continual in­
ducement to some scholar with ability and leisure to 

explore beyond. Only a lew insignificant essays, 

nibbling inefficiently at the outskirts of the subject, 

appeared in Europe, till at last in 1855 Mr. Vincent 
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Fausboll came forward wlth an edttto jmnceps of an· 

other Pali text. 
Mr. Fausboll, now Professor of Sanskrit at Copen­

hagen, was then engaged at the University Library 

there, and it was a very bold undertaking to attempt 

such a task with the hmited aids at his disposal. He 

chose, not an historical work, but a religious one, 

the Dhttmmapada, a collection of 423 verses ~ostly 

culled from the Buddhist Scriptures (a sort of hymn. 

book); and he published, with the text, not only a 

translation into Latin, but also very copious ex­

tracts from the ancient Pali commentary upon it. 
HIs work has been of the utmost service, and it is 

the second landmark in the story of our knowledge 

of Pali. It is pleasant to be able to remind the 

reader that the veteran scholar has steadily adhered 
to his first love. He subsequently brought out a 

number of specimens of that wonderful collection 

of ancient folk-lore included by a fortunate chance 
in the canon of the Buddhist Scriptures. And find­
ing how great was the interef>t they excited, he has 

now, for many years~ be.en printing an edttto pd'nceps 

of the whole collection. Five substantial volumes 

have already appeared, the six~h is well advanced in 

th.e press, and we may legitimately turn aside for a 

moment to send to Profess\;?r Fausboll our congratu­

lations, and our thanks, and to express 'a hope, in the 
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interests of historical> study, that he will be spared 

not only to complete this magnum opus, but to add 

in other ways to the great services he has already 

rendered to historical research. 

But to return to our story. After the publication 

of the Dhammapada by Professor Fausboll in 1855, 

the study of Pali again languished for a whole gen­

eration, and would in all probability have lan"guished 

still had it not been for the third landmark in the 

history of our knowledge of Pali, the publication in 

two volumes in the years 1870 and 1873, of the 

Dictionary. 

This great work was due to the self-sacrificing 

labeur of Robert C;;esar Childers of the Ceylon Civil 

Service. Soon after his retirement in 1866 he set to 

work to arrange alphabetically all the words found 

in the Abhzdhiina Padfpzka, a vocabulary of Pali in 

1203 Pali verses, then already edited by Subhuti 

U nn~nse, a well known Ceylon scholar In making 

this re-arrangement Childers carefully added refer­

ences to, and also other words taken from, the pub­

lished texts, and from scholady European books on 

the subject of Buddhism. HIS work rapidly im­

proved as it went Oil. and there can be no doubt 

that its completion was almost a necessary prelimi­

nary to any further serio.us work in Pali scholarship. 

The points to which I would most especially de­
• 
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sire to invite your attention in this slight sketch are, 

that up to the year 1870 only.two Pali texts of any 

size or importance had appeared in editions access­

ible to scholars in the West; and that, of these two, 

only one was a book out of the Buddhist Scriptures, 

and that this one was a short collection of edifying 

stanzas, not composed as a book by themselves, but 

selected, without their original conte"t, from other 

Buddhist books, then, in 1870, s~ill buried in MS. 

,Nevertheless, the number of books, gpod, bad, 
and indifferent, published on the subject of Buddh­

ism, was at that date very large. The reader will 

be able to judge how far they were likely to be of 
any permanent value when he calls to mind that no 

one of the authors of anyone of these books had 

ever even reAd the Buddhist Bible in the original. 
Now I would not for a moment quarrel with the 

enthusiasm for the study of Buddhism which leads 

people to write so much about it. But surely an 
enthusiasm according to knowledge would lead peo­

ple to devote their leisure, their ability, and their 
means, rather to the pUblication and translation of 

the -sacred books themselves, than to discussions 
'about their contents carried on in much the same . 
way as some chess-players play chess, sans voir, 
without seeing t}1e pieces. What we want then is 
the texts themselves, and not extracts or abstracts, 
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but the whole texts. And we want also the whole 
of such aids to the right understanding of the text, 

as are still extant in the shape of ancient Pali com­
mentaries, and even of more modern Pali treatises, 
written by Buddhist authors. To this aim-the 

publication and elucidation of the Buddhist texts 
-1 have devoted what remains of my life; and I 

must trust myself entirely to youn courtesy when I 
find myself here to-day-in spite of what I have just 
said, and ,have so often said before-turning away 
from that work to tell you how far it has got, what 
prospects it has of going on, and chiefly in some 
detail what is the nature and magnitude of the work 
that has to be accomplished. 

A rough list" of the Pi takas, with. notes on the con­
tents of each book, will be found in my little manual 
of Buddhism, * and another list in my Mz'lz"nda gives 
the number of pages, printed and not yet printed, 
in each of the twenty-nine books.t A similar list 
brought up to date is appended to this lecture. 

From this last list it appears that the whole of the 

Pitakas will 'Occupy about 10,000 pages 8vp., of 
the size and type used by the Pali Text Society(about 
the same as these lect~res). And from the calcula­
tions set out in the note to the list in Buddhism it 

... Buddhism, 16th edition. Appendix to chapter i. 
iQuestaons 0/ Kmg M:'mtia, vol. i., p. XXXVI. 
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follows that the number of Pah words in the whole 

is about twice the numLt:r of words in our English 

Bible. These figures are sufficien.t to show the 

extent of the Bugdhist SCriptures. To give an idea 

of their contents IS nat so easy, and it ~ould be 

really impossible to frame any general description 

of the whole. The most accurate, and I believe 

also the most interesting method will be to run 

through the whole li'it (it is not a very long one), 

givwg a paragraph or two to each. You will thus 

be able to realtse what It is that the books do, and 

what is perhaps of more importance, what they do 

not, contain. 

And firstly: The whole collection a., we have it 

is divided into three parts, now called Pi~akas or 
Baskets. In that technical sense the word Pitaka 

does not of course occur in the books themselves, 

just as the word Testament (in its technical sense of 

a division of the Bible) does not occur in the Bible 
itself. The meaning of the term Pitaka or Basket 

is not to be taken in the sense of a thing to put 

things away in, like a box or other receptacle, b'ut 
in the sense of tradition. Excavations in early 

times, and not in the East o~ly. used to be carried 

out by the aid of baskets handed on from workman 
to workman, posted in a long hne from the point of 

removal to the point of deposit. . So we are to 
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understand a long 11l1e of teachers and pupils hand­

ing on, in these three sacred Pi~akas or Baskets, 

from ancient times down to to-day, the treasures of 

the Dhamma (of the Norm). 

The fi .~st of the three-the Vinaya-contains all 

that relates to the Order of Mendicant Recluses, 

how it came about that the Order was founded; the 

rules which the Brethren and SIsters have to observe, 

and so on. The second-the Suttas-contains the 

truths of the religion itself presented from very 

varied points of view, and in very varied style; 

together with the discussion and elucIdation of the 

psychological system of which those truths are 
based. The third-the Abhz'dllamma-contains a 

further supplementary and more detailed discus<;ion 

of that psychological system, and of various points 

arising out of it. 
So much for the lead1l1g division into Pitakas or 

Baskets. We will now consIder the details of each. 

Vinaya-the Canon Law-(lIterally "guIdance'") is 
divided into three partitions, the Sutta Vibhanga, 

the Khandhakas, and the Parivara. 

The word Sutta (satra in Sanskrit) is a very ancient 

literary term in In9ia. The literal meaning is 
"thread," and it is applied to a kind of book, the 

contents of which are, as it were, a thread, giving 

the gist or substance of more than is expressed in . 
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them in words. This sort of book was the latest 
development in Vedic litelalure just before and after 

the rise of Buddhism. The word was adopted by 
the Buddhists to mean a discourse, a chapter, a small 
portion of a sacred book in which (or the most part 
some one point is raised, and more or less disposed 
,of. But tke Sutta par excellence, is that short state­
ment of all the rules of the Order, which is also 
callen th: Patimokkha, and is recited on every Upo­
satha day. On that day, the day of the full moon, 
the members of the Order resident in anyone 
district are to meet together and hear this statement 
of the rules read. 

The 227 rules are divided into eight sections, 
according to the gravity of the matter dealt with, 
and at the end of each section the reciter asks the 

-assembly, wheth:r it is blame,less in respect thereof, 
and receives the assurance that it is. If any member 
has offended, he has tpen and there to confess, and 
rec:eive absolution, or withdraw. THe completion 
of the recitation is therefore evidence that all who 
have taken part in it are pure in respect of the speci­
fied offences. And this is the origin of that second 
name, the Patimokkha., which ,means the Acquittal, 
or Deliverance, or Discharge. A complete transla­
tion, with notes, of this statement of the Rule'; of 
the Order will be found in Vina)'. tezts, the joint 
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work of Professor Oldenberg and myself, contrib­
uted to the Oxford series of Sacred Books of lite 
East. 

This is the Sutta, of which the first book in the 
Vinaya, the Sutta Vtbltanga, is the exposition in full 

-fo.r that is the meaning of Vibhanga. The book 
deals with each of the 227 rules in order and follow­
ing throughout one set scheme or ,method. That is 

to say it tells us firstly how and when and why the 
particular rule in question came to be laid down. 
This historical introduction always closes with the 
words of the rule in full. Then follows a very 
ancient word-for-word commentary on the rule-a 
commentary so old that it was already about B.C. 

400 (the probable approximate date of the Sutta 
Vibhanga) considered so sacred that it was included 
in the canon. And the Old Commentary is suc-. 
ceeded, where neces~ary, by further explanations 
and discussions oj doubtful pomts. These are some­
times of very great historical value. The disc.s­
sions, for instance (in the rules as to murder and 
theft), 'Of what constitutes murder, and what,consti­
tutes theft, anticipates in a very remarkable degree 
the kind of fine-drawn distinctions found in modern 
law books. These passages when made accessible, 
in fl'anslation, to Western scholars, must be of the 

greates.t interest. to students of the history of law, 
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as they are quite the oldest documents of that par­

ticular kind in the world. 

The second book in the Vinaya Pi~aka is called 

simply the Khandllakas or Treatises. It deals one 

after another with all those matters relating to the 

Order which are not st:l.ted in so many words in the 

Rules of the Pabmokkha. There are twenty of 

these treatises, and the points disc.ussed in them are 

of the following kind: 

I. Admission into the Order. 

2. The U posatha Ceremony and the Patimokkha. 

3. On retreats, to be held during the rainy season 

4. On a ceremony called Pavarana: held at the end 
of the retreat. 

5. On food, dwellings, etc. 
6. On medicaments. 

7. On clothes. 
8. On the regufation by arbitratIOn of differences 

of opinion. 

9. On suspension and r~habihtation. 
10. On the speclal rules for Sh,ters of the Order. 
It would carry u's too far to attempt a description 

in detail of these treatises. But I may describe one 

of them, as a specimen, and will choose that on 
medicaments, as it has an e~pecial interest of its 

own. 

The general rule as to the food of members of the 
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Order is stated quite> clearly in the Patimokkha. 

There was a slight repast of fruit and cakes, wIth 

milk or water as the beverage, in the early morning, 

no doubt very early according to our ideas. Then 

between I I and 12 was taken the principal meal 

of the day, usually consisting of curry and rice, and 

great importance was attached to the regulation 

that this meal W<\.S not to be prolpnged beyond the 

time when the sun cast a shadow.* In the latItude 
of the valley of the Ganges that means midday. 

After sunturn no more solid substantIal food was to 

be taken that day. But slight repasts in the after­

noon, and at what we should call supper-time, were 
allowed and practised. N ow It became a pretty 

point of casuistry to determine what was solid food 
and what was not, and a longish Itst of things held 

permissIble might be complIed from the earlier por­
tions of the Khandhakas. Among the rest there 
was a considerable number of things allowed as 

medicine in the case of sufferers from certain speci­
fied diseases. And so in the Khandhaka or Treatise 

on this matter we obtain quite incidentally a very 

fair insight into a good deal of the medical lore cut:­
rent at that early period, that is abQut 400 B.C., in 
the valley of the Ganges. It i~ a pity that the CUf-

• Piclttiya, 37 j Khuddaka Pii!ha, par. 2; Culla yagga, Xl!., !I, 8 ; 
Rh. D., lJuddhwn, pp. zoo, 164-
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rent authorities on the ~istory of law and medicine 

have entirely ignored th!" details obtainable from 
these ancient books of Buddhist' Canon Law. The 

whole of these Khandhakas have been translated by 

myself and Professor Olden berg inthe Vtnaya Texts 

already referred to, 
There is only one other book included in the 

canon under the head of Vinaya, This is the book 

called the Parivura (or Appendix), It is very short, 

and is little more than a kind of student's manual, 

,contaimng lists to assist the memory, and various 
sets of puzzles which are not unlike some modern 

examination papers. It is of course later than the 

other books on which it is founded, and is a very 

inte;esttng bit of evidence on early methods of 

education. 
The next great division is the Sutta Pitaka, or 

the Basket of Discourses, and here we CQme to the 

sources of our knowledge of the most ancient . 
Buddhism. The whole Basket consists of four great 

Nik!lyas (or collections). and of these the first two 

form what we should now ~all a single book. It is 
in two volumes,' so to speak, called respectively 

pigka and kwnima-that is to say, long and of 

medium length (or to translate' more idiomat~cally, 
longer and shorter). 1.t contains 183 dialogues of 
Gotama arra"nged according to their length. They 
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are discus!!ions on all the reUgious and philosophical 
points of the Buddhist view of life. The Buddha 

himself is the principal interlocutor, but several of 

his principal dis~iples play a distinguished part in 

the book. In depth of philosophic insight, in the 

xhethod of Socratic questioning often adopted, in 

the earnest and elevated tone of the whole, in the 
evidence they afford of the most cultured thought 

of the day, these discourses constantly remind the 

reader of the Dialogues of Plato. It wQUld be 

worse than foolish to attempt any description ot 

their contents. Each of the 183 dialogues would 

demand at least a single lectu~e to make its mean­

ing clear. They have a style of their own,. al~ays 
dignified and occasionally rising into eloquence. . It 
is a style intended, however, not to be read, but to 

be learnt by heart. You wil1 easily understand 
therefore £hat it is a style intensely abhorrent to the 

modern devourer of newspapers and reviews and the 

last new novel. Scholars however will revere this 

book as one of the most priceless of the treasures of 

antiqu!ty still preserved to us. And it is quite inevi­
table that, as soon as it is properly translated and un­
derstood, this collection of the Dialogues of Gotama 

will come to be placed, in our schools of philosophy 
and history, on a level with the Dialogues of Plato. 

Ninety-one out of the 183 have now been edjted 
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in the original Pal! for the Pali Text Society, and 

about a dozen have bee~ translated into English, 
seven of them by myself 'in the volume entitled 

" Buddhist Suttas" in the Sacred Books of the East. 

A disadvantage of the arrangement in dialogues, 

more especially as they foHow one another accord­

ing to length and not accocdmg to subject, is that it 
is not easy to find the statement of doctrine on any 

particul;!r point which is interestmg one at the 

moment. It was very likely just this consideration 

WhiCh led to the compilation of the other two 
collections included in this Pitaka. In the first, 

called the Anguttara Ntkaya, all those points of 
Buddhist doctrine capable of expression in c.las~es 

are set out in order. This practically includes most 
of the psychology and ethics of Buddhism. For it 

is a distinguishing mark of the Dialogues them­
selves to arrange the results arrived at in carefully 

systematised groups. You are familiar enough in 

the West with similar claSSifications, summed up in 
such expressions as the Seven Deadly Sins, the Ten 

Commandments, the Thirty-nine Articles, the Four 
Cardinal Virtues, the Seven Sacraments, and a host 

of others. These numbered lists (it is true) are 

going out of fashion. The aid which they afford to 

meMory is no longer required in an age in which 

books of reference abound. It was precisely as a 
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help to memory that they were found so useful in 

the early Buddhist times, when the books were an 

learnt by heart, and had never as yet been written 

And in the Anguttara we find set out in order first 

of all the ones, then all the paIrs, then all the trios, 

and 'so on up to the thirty-four constituent parts of 

the human organism, or the thirty-seven constituent 
elements of Arahatship. It is the longest book in 

the Buddhist Bible and wiII fil1 1800 pages 8vo. 

About two-fifths of the Pall text has been pub­

lished by the Pali Text Society, and none of it has 

yet been translated into English. 
The next-and last-of these great col1ections 

contains again the whole of the Buddhist doctrine, 

but arranged this time in the order of subjects. It 

consists of fifty-five so-called SmfZyuttas, or Groups, 
and in each of these a number of short chapters 

(Suttas), either on the same subject or addressed to 

the same sort of people, are grouped together. The 

Samyutta is diVIded into five volumes, four of which 

have been already published by the Pali Text So­

ciety, the fifth and last being 111 preparation. None 

of it has been translated into English. 
It would be useless to speculate whether these 

two re-arrangements of the Buddhist doctrine are 

entirely dependent upon the Dialogues for their mat­
ter, or vice versa, or whether they are drawn also from 
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other sources. We know that large portions of 
them recur bodily in the Dialogues, and that those 
portions not yet traced in the Dialogues contain 
nothing inconsistent with thek. And it will not be 
very long before the publication of the whole of the 
three books, Dialogues, Anguttara, and Samyut. 
tas, will enable us to s,tate with accuracy the relation 
between them. This concludes the second Basket. 

The third and last of the Pitakas or Baskets, is 
the Abh£dhamma Pt{aka, containing seven books of 
which at presetlt only three have been published by 
the Pali Text Society. Abhidhamma has hitherto 
been rendered Metaphysics. But this is an entirely 
misleading translation. You will have realised from 
the previous lecture that the whole Buddhist view 
of life is constructed without the time.honoured con· 
ceptionofasoulwithin the body. We know nothing, I 
according to Buddhism, except that which is derived: 
from experience, the apprehension of phenomena.' 
In such a system there is no room for Metaphysics 
at all. The noumenon is not discussed. What the 
Ruddhists themselves understand by Abhidhamma 
is clear from the explanation given of the word by 
the great Buddhist scnolar and commentator, Budd­
haghosa. The passage, discovered by Mr. Arnold 
C. Taylor, has been edited and translated by him in 

a retent !ssue of the Journal of tit, Royal Asiatk 
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Socidy. * According to that greatest. of Buddhist 

scholars, Abhidhamma means merely the expansion, 

enlarged treatment, exposition in detail, of the '. Dhamma. And the Dhamma, as you know, is the 
Religion, the iruth, the Norm. The three books 

already published entirely, and the complete abstract 

of a fourth printed by me twp years ago,t entirely 

confirm this view. 
One, the Puggala Paiiiiatti, or "Identification of 

Individuals," is a small tract of less tban eighty 

pages, in which men and women are ct:>nsidered and 

classified from the ethical point of view. Another, 
the Dltiltu Katha is on the bac;es of character, and 

discusses the mental characteristics most likely to be 

found in conjunction in converted and earnest folk. 

The third already printed i!, the Dhamma Sanga1,!i, 

or C/ Enumeration of States," and it analyses the 
states of mind reached by religious people, Buddhists 

and 'Others.:1: The fourth book above referred to is 
the Katha Vatthu, or " Account of Opinions," and is 

the only book in the Buddhist Scriptures of which 

• 7. R. A. S, 1894, P 560. 
t 7. R . A. S., 1892, pp 1-37. 
t The commentary on thts book, the tint work of the celebrated 

Buddhaghosa, IS jllst being edited (or the Pall Text Society by 
Pro(essor Ed. Muller of Bern, and a complete translation into 
English by Mrs. Rhys DaVIds, with introduction and notes, is in 
preparation. 
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we know the author and date. It was written (or 

rather put together, for books were not then written) 

by Tissa, the son of Moggali, about the year 250 

. B.C., at the Court Qf Asoka, the famous Buddhist 

Emperor of India. At that late period in the 

history of early Buddhism, the church or community 

was much torn by dissension and heresies. Asoka 

took great pains to restore the purity of the original 

faith. And Tissa, in furtherance of that object, re­
futed In this most curious ancient book two hundred 

and fifty-two of the mo')t dangerous and important 

heresies put forward by the leading opponents of 
the orthodox school. There is nothing metaphysical 

in it. But It is most mteresting from the compara­
tive point of view that the mo~t far-reachmg cause 

of the decay of the primitive faith IS here shown to 

have been the growth of what we should call super­

stitious views about the person of the Buddha. You 

will recollect how, in the history of the Christian 

Church, a very similar state of things existed, how 
the early Church was rent by dissensions arising out 
of the ddlering views as to the person of Christ, and 
as to his relation to the First Person in the Trinity. 
But in the Christian Church it was the new views, 

not found in the New Testament, that prevailed. 

In the Buddhist community, the new views were 

held 'at bay, and only succeeded, after a long inter • .. 
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val, and in distant lands, in obtaining wide recog­

nition. We shall have to deal with this subject 

further in our last lecture, so it need not detalh us 

longer here. Mr. Arnold C. Taylor has nearly com­

pleted his edition of the Kathii Vatthu for the 

Pali Text Society, and has undertaken to translate 

it also. 
We have now gone through the principal books in 

the Three Pltakas, but there is a miscellaneous col­

lection, mostly of shorter worh, which has come to 
be included in the Capon. I have left this to the 
last, because Buddhists themselves from the very 
earliest times have been divided in opinion about it; 

some of them considering this N Ikaya as an appen­
dix to the Sutta Pltaka, some of them considering it 

as an appendix to the Abhidhamma Pltaka. The 
reason of this difference of opinion was probably 

something of the following kind. The most import­
ant things for the member .. 6f the Buddhist Order to 

preserve most carefully in their memory were essen­

tially the Rules of the Community or Association 
they had joined, and the tenets of the Faith they 
professed. These were contained in the Canon Law, 

and in the Dialogues of Gotama, and in the various 
other books already referred to ill which the doctrine 

set out in the Dialogues was re-arranged, elucidated, 

and expounded. During the time when the Canon 
s 
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was still unsettled, there was great activity in learn­
Jng; rehearsing, repeating, and discussing these sacred 

books. But there was also considerable activity in 
what we should now call a more literary direction. 

There was a great love of poetry in the communities 
among which Buddhism arose. The adherents of 
the new faith found pleasure in putting into appro­
priate verse the feelings of enthusiasm and of ecstasy 
which thcil faith inspired. When peculiarly happy 
in their literary finish, or peculiarly rich in religious 
feeling, !Such poems would not be lost. They would 
be handed on from mouth to mouth in the smClll 
companies of the Brethren or Sisters, and some of 
them, either the oldest or the most popular, would 
gradually come to inspire so much veneration, so 
much love, that when the Canon was finally fixed, 
they could scarcely be left out. The question where 
to put them was however difficult. They could not, 
except in a very few instances, be inserted either in 
the books on the Rules of the Order, nor in the col­
lection of thf' Dialogues of the Master. They must 
be ,added therefore either to the other parts of the 
Sutta Pi~aka in which the doctrine "is set out, or to 
the Abhidhamma where the psychological side of it 
is enlarged upon In detail. It was not a point of 
vital i.mportance, and we need not be too much sur­
prised that some put these books as an appendix in 
one place, and some in another. 


