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It was not only poems that found their way into
this appendix. It contains at least one very ancient
commentary ascribed to a famous leader and teacher
in the Order. There is also a book on the Lives of
the Saints, and another of ancient folk-lore. Butthe
same sort of reason that led to the fnclusion of the
poetry, covered also these other works. And the
whole collection is so very interesting as evidence of
the literary life in the valley of the Ganges in those
early times, that I hopc you will allow me to devote
a short time to each of these curious books.

The first, the Kluddaka Patha, or “ Short Recita-
tions,” is a little tract of only a few pages, starting
with the so-called Buddhist creed :

“1 take my refuge in the Buddha,
I take my refuge in the Religion,
I take my refuge 1n the Order.”

Then follows a paragraph setting out the thirty-
four constituents of the human body—bones, blood,
nerves, and so on,—strangely incongruous with what
follows. For that is simply a selection of a few of
the most beautiful poems to be found in the Buddh-
ist Scriptures. There is no apparent reason, except
their exquisite versification, why these particular
pieces should have been here bréugh‘c together, 1
cannot help thinking that this tiny volume was sim-
ply a sort of firdt lesson book for young neophytes
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has been frequently translated. Where the verses
deal with those ideas that are common ground to
Christians and Buddhists, the versions are easily in-
telligible and some of the versgs appeal very strongly
to the Western sense of religious beauty. Where
the stanzas are full of the technical terms of the
Buddhist system of self-culture and self-control, it is
often impossible, without expansions that spoil the
set of the thought, or learned notes that ruin the
poetry, to convey the full sense of the original. In
all these distinctively Buddhist verses the existing
translations are inadequate, and sometimes quite
erroneous. The ancient ccmmentary on these 423
verses tells a story about each of them, setting forth
how, and when, and by whom, and on what occasion
each of these stanzas was originally pronounced.
These stories are written in very easy Pali and many
of them are full of human interest. The late Dr.
Wenzel and myself were preparing in collaboration
a complete editio princeps of these stories—the copy
is finished and nearly ready for the press, and will be
issued as soon as I can find the time and the money.
Cannnot some one undertake a translation for us
into English of these strange and interesting old-
world stories about a collection of verses so widely
popular among Buddhists, and now attracting so
much attention in the West?
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do so, the time has not yet come to discuss with
profit whether these sayings were actually said
as here represented. What we know, is, that these
(often delicately beautiful) puzzles of thought on
some of the deepest questions of human life were
actually extant and so widely known and appreciated
that they were included in the Canon, when the
Canon was finally fixed. I think it would be impos-
sible to assign them to a later date than 400 B.C.,and
1 have no hesitation in saying that, at that time,
there had been produced nowhere in the world any
works approaching to these four booklets in delicacy
of construction, in exquisite beauty of terse enigmatic
expression, in depth of earnestness, and in real grasp
of the most difficult problems that mankind has had
to face.

These ecstatic utterances and deep sayings are
attributed to the Buddha himself. There is also in-
cluded in the Canon a collection (called, the 7Zera-
theri-gdathd, or “Songs of the Elders,” men and
women) of stanzas attributed to 107 of the leading
Theras (i. e., Brethren), and 73 of the leading Theris
(¢. e., Sisters), in the Order during the lifetime of Go-
tama himself. The stories explanatory of the verses,
giving a short account of the L:fe history of each
of the authors and authoresses, are handed down
in the commentary. The commentary on the men’s
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terrace was filled with impetuous enthusiasm at her
wisdom, and quitting its cool shrine, went off to
Riajagaha and called aloud :

“ What would ye men of Rijagaha have?
What have ye done? that mute and 1dle here
Ye lie about, like men bemused with wine,
Nor upon Sukkid wait, while she reveals
The precious truths of the Ambrosial way
The wise in heart, methinks, were fain to quaff
That hfe’s Elixir (once ganed, never lost,
That welleth ever up 1n her sweet words)
E ’en as the wayfarer* welcomes the ran,”

And when the people heard, they forthwith with
eagerness went forth to Sukka, and would not make
an end of listening to her.

And when the Theri had reached her appointed
span of life, and was about to pass away, she bore
witness to the victory she had gained, and to her-
self, as to another person, uttered these words:

“ O child of hght, Sukka, } by Truth set free
From cravings dire ; firm, self-possessed, serene,
Bear to the end thy last incarnate frame ,

For thou hast conquered Mara and his hosts ! "

There is one instance, and one only, of a commen-
tary, detached from its subject-matter, having been

% 4ddhagu, possibly the sun.
t Suikd means bright, radiant, Iustrous,
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of the first literary importance. You will have ob-
served also that the contents of the books are not
mythological, nor theological, nor metaphysical, but
above all ethical, and in the second place psycho-
logical. You will have observed also that there is
very little of what is popularly supposed to be the
essential characteristic of religion—nothing about
God and the soul, and the nature of them both, and
the relation between the two. But Buddhism is none
the less a religion ; and it is the religion which comes
nearest of all the other religions in the world to
Christianity, and the religion which has influenced
more lives than any other religion, not excepting
even Christianity. It would not be the place here to
discuss the doctrines of Buddhism, or to attempt to
give the reasons of its great successes, and of its
equally great failures. I shall have time in the sub-
sequent lectures to lay before you the essence at
least of its positive philosophy of life. Here I would
only invite your attention to the fact that a small
band of scholars are endeavouring, without pecuniary
reward of any kind, to make accessible to the West
the earliest documents of one of the most important
and most interesting intellectual movements the
wo{Id has ever seen. And I do not hesitate to
appeal to you for your cordial sympathy with their
self-denying lahours.
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When 1 returned from Ceylon, I made up my
mind that, if my life was spared, I would try to get
the whole of this literature edited and translated.
When I began to speak of the advisability of start.
ing a Pali Text Society with this object, I was told
that the project was doomed to failure. No one
cared enough for Pali to contribute the necessary
funds, and even if they did, there were no compe-
tent scholars, not already otherwise engaged, to carry
out the work. Well! the King of Siam, one of the
most cultured and enlightened of sovereigns, sent
me enough money to bring out the first volume;
and private friends of my own showed their interest
in histonical enquiry by subscribing enough to bring
out a second, and T soon had a small list of sup-
porters, mostly poor men and scholars, willing to
subscribe a guinea a year. This was enough for me
to venture on a beginning. It was no easy task
to find MSS. and competent scholars willing to
spend years of labour without fee or reward of any
kind. But both difficulties have been surmounted.
The work has now gone on for twelve years. We
have published thirty-four volumes, amounting in the
whole to 7200 pages Out of the twenty-seven books
in the Buddhist Pitakas, thirteen are now published
in full, five others in part, one more is in the press,
andﬁnearly all the remainder are in preparation.


















LECTURE IIL

The Life of the Buddha.

T is a strange thing, and very characteristic of
the real meaning of the true Buddhism, that
there is no life of Gotama the Buddha in the
Buddhist Scriptures. Indeed the only work, so far
known to us, that can be called a biography in our
Western sense is a quite modern book called the
Maldlankdara Watthu, of unknown date, but almost
certainly quite two thousand years later than the
Buddha himself.*¥ There is a much older sketch of
the first part of the Buddha's life, down to his thirty-
sixth year, in the Introduction to the collection of
Buddhist Folk-Lore called the Jataka Book, and
written about the fifth century of our era.f Both of
these prose works rest en the same tradition, and are
written in Pali, one in Burma and the other in Ceylon.
Then there is a Pali poem called the Jina Carita,

7Tt has been translated into Enghsh by Bishop Bigandet under
the title The Lifz or Legend of Gaudama (3d ed., Lgndon, 1887).

t This also has been translated into English by myself in the
Buddhist Bsrth Stories, London, 1881, pp. 36-210,

87















92 Buddhism

ments. The texts are most particularly, almost
ludicrously, careful to speak of everyone with the
exact degree of reverence or respect due to their
worldly position. Now Gotama’s father is not
spoken of as a king until we come to later docu-
ments,* whereas his first cousin, Bhaddiya, is ad-
dressed by the title of Rdja. “Even Raija, however,
is not necessarily the same as “king” in English. It
means “ruler,” and may well have no stronger sig-
nification than that of “archon” or *consul.”

The probability therefore is that Gotama was
born in a family belonging to the highest ruling
caste of the small Aryan community centred at
Kapila-vastu in Kosala The later accounts would
lead one to infer that the Siakya domain was a rich
and extensive country. There is nothing in the
older books to confirm this opinion. Indeed, from
the references to the adjomning states, it would seem
to have been a small territory ; not much more than
150 square miles in extent.

His people were agriculturists and, no doubt, the
economic position even of the principal families
among them was of a very simple kind. All the
marvellous details of the wealth and glory of the
royal palace, in which he lived in Oriental luxury,

* For instance Mahd Padhina Sutta, and Buddha Vamsa (both
included in the Canon).
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of the babe it is received first into the hands of
heavenly beings, and that supernatural showers pro-
vide first hot and then cold water in which the child
is bathed ; that the future Buddha walks and speaks
at once, and that the whole universe is again 1llu-
mined with a brilliant light. There are other details,
but this is enough to show—as the collection of
dialogues is certainly one of the very oldest texts
we have—how very short is the time (less than a
century) required for such belief in the marvellous to
spring up.

We know that in his twenty-ninth ycar Gotama
abandoned his home, his young wife, and his infant
son, and went forth into the world to become a
homeless wanderer, and to spend his life, first in
thinking out for himself the deepest problems of ex-
perience, and then in spreading abroad to others
the good tidings of the salvation which he deemed
himself to have discovered. It may seem strange
to western people, even of the most carnest and cul-
tured sort, that any man, aiming at such results,
should have thought it necessary to take this step.
But the conditions of life at that time in the valley of
the Ganges were very different from those obtaining
at present. To work in one's study for the regen-
eration of mankind was almost impossible. There
were no written boeks through which to communi.
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cate with the outside world. On the other hand
the necessities were much fewer and much simpler.
In that gorgeous climate and in that half occupied
country, to retire into the woods and devote one's
self to the higher life was not only practicable, but
was even not uncommon. We hear of many in-
stances of a similar kind. In the law-books, by
which the lives of the Brahmins were regglated, it is
considered so much a matter of course that a man
should retire from the world, that the life of the
good Brahmin is divided into three stages, during
the first of which he is to be a student—during the
second of which he is to marry, reara family, and
perform all the religious rites and sacrifices, and the
household duties of a good Brahmip—and during
the third of which he is toleave his home and retire,
with or without his wife, into-the forest, and live, as
a recluse, a life of meditation. We are not unfa-
miliar, even among Christians, with the idea of a
Retreat, into which a man may retire and, getting
rid of the world, devote himself to the education of
his heart. And at that time in India the doctrine
of the Retreat was a favourite one, not only among
Brahmins, but among the numerous sects which pro-
fessed, each in a different way, to propound a solu-
tion, independent of the Brahmin theories, of the
problems of life. We have constant reference in the
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Buddhist books to wandering ascetics of every race
and caste and sect, men and women alike, who wan-
dered from village to village, and were ready to hold
discussions with all the®*world.

Thus we are told, in the just published Paramat-
tha Dipani, of a lady who was in the habit of wan-
dering from village to village, and setting up at the
entrance to the village a broomstick with the
announcement, that she was willing to discuss with
anyone who should overturn the broomstick. At
one village which she reached a follower of the
Buddha accepted her challenge. On the following
day a public discussion .was held between the two
in the presence of all the village. The Buddhist
answered all her puzzles, but she could not answer
his, and full of confusion at a defeat (which for so
many years she had never suffered) she threw her-
self at the feet of her opponent, and acknowledged
herself a disciple from that day forth of the Blessed
One. Again, in the Ratthapala Suttanta, one of
the dialogues of Gotama, translated by Mr. Lupton,
of the Indian Civil Service, in the Fournal of the
Royal Asiatic Society for 1894, there is a full discus-
sion of the motives which led at that time in India
to the adoption of such a life. Ratthapila, T may
add, who is the recluse of this dialogue, is repre-
sented as young and rich, and in every sense of the
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word happy, when he retired from the world. And
he explains to the king why persons should adopt
this course from other motives than those of disap-
pointment, poverty, or old age.

Having “ gone forth,” as the technical expression
runs, Gotama went first to Rajagaha, the capital
city of the neighbouring kingdom of Magadha.
His visit is described 1n one of the ancient poems I
have referred to as being included in the canon, and
I will quote it as a spccimen of the kind of bio-
graphical material we find in these records. It js
called the Pabbajji Sutta, and is contained in the
Sutta Nipata, Of course all the beauty of the rhythm
in the Pali text of the si:f:plc ballad is lost in my
prose version,

1. I wilt praise the homeless life, such as the Far-
Seeing One led, such as when he had thought the
matter o'er he deliberately chose as the homeless
life.

2. “Full of hindrances is this household life, the
haunt of passion; free as the air is the homeless
state.” Thus he considered, and went forth.

3. .And when he had gone forth he gave up wrong-
doing, both in action and in words, and he made
his mode of livelihood quite pure.

4. To the King's town the Buddha went, to Girib-
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tion of a suggestion to the Blessed One that now,
having solved the mystery, his work is done, and that
the time had arrived for him to pass away without
attempting to proclaim to others the glad tidings of
the Noble Way.

But he rejected the thought (veiled under this
figure of a suggestion from WJtﬁout), and resolved
to preach his gospel to the world. First he sought
out and proclaimed it to the five recluses who had
been till lately his companions. In the oldest ac-
count of this episode ¥ it 1s stated that when they
saw him coming, they concerted with each other,
saying:

“Friends, therc comes the Samana Gotama, who
lives in abundance, who has given up his exertions,
and has turned back to a life of ease. Let us not
salute him, nor rise from our seats when he ap-
proaches, nor take his bowl and his robe from his
hands. But let us just put there a seat. 1f he likes,
let him sit down.”

But when the Blessed One gradually approdched
nigh unto those five recluses, the five could not
keep their agreement. They went forth to meet
the Blessed One. One took his bowl and his robe,
another pt:epared a seat; a third brought water

* Makha Vagga, 1., W1, 10, u little more expanded than 4rym
Pariyesuna Sutta, loc. cut,
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wherewith to wash his feet, and a footstool thereto
and a towel. Then the Blessed One sat down on
the seat they had prepared.

Now they addressed the Blessed One by his name,
and with the appellation “ Friend.” But he said to
them: “ Do not address the Tathagata by his name,
or by the appellation ‘ Friend.” The Tathagata has
become an Arahat, the supreme Buddha. Give ear,
O recluses. The ambrosia has been won by me. I
will teach you. To you I preach the Dharma (the
Law, the Norm). If you walk in the way that I
will show, you will ere long, having yourselves
known it and seen it face to face, live in the posses-
sion of that highest goal of the holy life, for the
sake of which noble youths give up the world and
go forth into the homeless state.”

They then object that, having given up his aus-
terities, how can he claim to have gained the insight
he had been seeking. But he repeats to them his
assurance of knowledge; and when they again ob-
ject, he says: “Do you admit that I have never
unburdened myself to you in this way belore this
day?”

“You have never spoken so, lord,” is the reply.
He then sets out to them his view of life in a dis-
course called the Dhamma-cakka-ppavattana-sutta, or
the « Foundatlon of the Kingdom of Righteousness.”



