
LECTURE VI. 

Some Notes on the History of Buddhism. 
, 

ANY 'presentation of Buddhism would be very 

imperfet1: without at least an attempt to 
sketch the most instructive and suggestive history 

of the curious devel opments which, during its long 
career, i~ has, in different times "and places, under­

gorle. This history is especially interesting from a 
comparative point of view. Buddhism starts with a 
complete philosophical and psychological theory 

worked out by men of great intellectual po~er and 
considerable culture. It took its rise among an ad. 

vancing and conquering people full of pride in their 
colour and their race, in their achievements and 

their progress. It advocated a view in many reo 
spects far in advance of what had been reached an9, 
for the matter of that, of what has even now been 
reached by the average philosophic and religious 
mind. It made ~ts first conquests in a great conti­

nent occupied by peoples of various races and hold­
ing widely different views; their leaders often, it Is 

'" 
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true, well trained in philosophic thought, but the 

inass of the folk entangled in multiform varieties of 

an indiscriminating animism. And it soon spread 

over the frontiers among nations, some of them 

more barbarous still than the then most uncultured 

Indians. Buddhism has been adopted by the wild 

hordes on the cold table-lands of Nepal, Tartary, 

and Tibet, by the cultured Chinese in their varying 

c1imf"~, in the peldnsula of Korea, whence it spread 

to the islands of Japan, and by the Sinhalese and 

Siamese under the palm groves of the south. It has 

penetrated on the west to the confines of Europe; 

on the north it numbers its adherents amid the 
snow and ice of Siberia; and in the far east it was 
the dominant religion for centuries in the beautiful 

islands of the Javanese archipelago. Wherever it 
has gone it has been so modified by the national 
characteristics and the inherited beliefs of its con­
verts, acting upon the natural tendencies within it­

s'eU to alteration and decay, that it has developed, 
under these conditions, into strangely inconsistent 
and even antagonistic beliefs and practices. But 
each of these beliefs breathes more or less of the 
spirit of the system out of which they all alike 
have grown, and most interesting it is to trace the 
causes which have produced out of it such different 

results. 
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It would be premature to attempt, in our present 

state of knowledge, to trace any development in doc~ 
trine in the sacred books the~selves. Except in one 

particular, the system presented to our view in the­

dialogues, as repeated in the Anguttara and. Sam­
yutta Nikayas, as developed in the psychological 

books, and as used as the basis of the poetry, pre­

sents the picture of a continuou3 and consistent 

whole .. And this is not surprising considering the 

perfection of the system as it came 'from the hands 
of the Master, and the intellectual activity, and en­
thusiastic culture, of the men by whom it was first 
handed down. But in the century or two after the 
death ~r Gotama, during which the books, as we 
have them, were put into their present shape, there 
was time enough for a very considerable growth of 
opinion concerning the person of their revered 
teacher. 

Most of these developments were due to the later 
books after the canon was closed. The various de­
tails referred to in Lecture Ill., in which the later 
accounts of the J ataka, and of the Sansknt poems, 
have been anticipated in an unpublished Suttanta, 
relate only to the legend of his birth. * And even 
on this matter the later versions are, as one would 
expect, much more expanded. 

* Journ. R. A. S., 1894, pp. 386,387. 
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But the first disruption in the Order took place 
on other questions, namely, on matters connected 
with the regulation of the Order itself. One hun­
dred years after the death of Buddha, according to 
the oldest account preserved in an appendix to the 
Khandakas, there arose a certain party in the Order 
which proclaimed and practised a loosening of the 
rule& in ten particulars. These ten particulars seem 
to us now to be very trumpery; just as the disputes 
between the Irish and Romish sections of the Chris­
tian Church at the synod of WhItby, held in the 
seventh century, seem to us moderns to be concern­
ing matters of little moment,-the exact position 
and shape of the tonsure and the exact dating of 
the Easter festival. No doubt in both cases there 
were greater differences behind, and though these 
are not apparent in the most ancient Buddhist ac­
count they come out very strongly in later writers. 
As I 'have given the whole list of the ten indul­
gences in my manual, Buddhzsm, I need not repeat 
them here; and will only remind y~,u that the last 
and most important of thelll was, that gold and 
silver might be received by members of the Order. 

To put an end to the disputes upon these points 
a Council of the leading members of the Order was 
held at Vesali and the heretical opiniops were con­
demned. The long-continued struggle on the ques. 
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~tion-as important for the history-of ~uddhism as 
the Arian controversy for that of Christianity-agi­
'tated the whole Buddhist world to its very centre.. 
And the decision on the point, given at this Coun­
cil of Vesali, led to a serious schism in the Buddhist 
Church. 

Now the ten indulgences are each summed up in 
a single word; and these words are, each and aU of 
them, conspicuous by their absence from the books 
on the laws and regulations of the Order included 
in the canon, except that they appear in an histori­
cal account added, quite evidently as an appendix, 
to the collection of treatises, or Khandakas, de-. 
scribed in my second lecture. This fact is of the 
very greatest importance in determining the date at 
which those Khandakas must have been composed. 
The ten points in dIspute were all matters of ecclesi­
astical law. They all related to observances of 
the Brotherhood. Is it probable that, in a set of rules 
and treatises which seek to set forth, down to the 

• minutest detail. and even with hair-splitting diffuse­
ness, all that has any relation to the daily life of the 
Brethren and the regulation of the Buddhist Order, 
-is it probable that, in such a collection, if, when it 
was compiled, the struggle on these ten PQints had 
already burst into flame, there should be no refer­
ence at all, even in interpolations, to anyone of 
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~hese ten disputes? That the difference of opinion 
on each of the ten points remains, altogether unno.., 
ticed in that part of the rules and treatises where, 
in the natural order ollhings, it would be obviously 
referred to-that the rules are not in any way altered 
to cover, or to suggest, any decision of the point,s in 
cftspute,-and that they are only mentioned in an 
appendix where the Councll held to decide them 
is described, shows clearly that the rules and trea­
tises, as we have them, must,have been put t'ogether 
before the time when the Council of Vesali was 

held."" 
The ancient story of the Council stoRs at the 

point whe~e the ten indulgences are rejected. But 
the Ceylon chronicles, which have preserved the 
tradition of the orthodox school (at;ld are therefore, 
notwithstanding their later date, very good evidence 
as agaznst that school), admit that the matt<;r did 
not rest there. They say that the adherents of the 
ten indulgences proceeded to hold a council of their. 
own, and I will read you the account of what they 
admit that the herdics did. The animus of the 
descriptioN only' entitles it to a greater confidence. 

The Drpa Vansa, the older of the two Chronicles 
tn question, has the following words: t 

• The above argument is taken from the Introd. to Vi_JIll TelU 
/,-om tM Pab, pp. xxi •• xxii. 

f Book v., verses 3a lind followilli' 
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" The monks of the Great Council twisted the teaching 
round. 

They broke up the original scriptures and made.a new 
recension, 

A chapter put In one place they put in another, 
And distorted the sense and the doctrine of the Five 

Nikayas. 
These monks-who knew neither what had been spoken 

at length 
Nor what had been spoken in abstract, neither 
What was the obvIOus nor what the hIgher meaning­
Put things refernng to one matter as If they referred 

to another, 
And destroyed much of the spint by holdmg to the 

shadow of the letter 
They twU"tly rejected the Sutta, and the Vinaya so 

deep, 
And made another nval Sutta and Vinaya of their 

own. 
The Parivara abstract, al}d the book of the Abhld­

hamma, 
The Patisambhida, the Niddesa, and a portion of the 

Jlltaka, 
So much they put aside, and made others in their 

place. 
They rejected the well known rules of nouns and 

genders too, 
O( compOSitIOn and of hterary skill,· and put others In 

their place." 

This council of the heretics we see was called, as 
the orthodox chroniclers admit, "The Great Coun­
cil," which seems to show that the number of its 

1$ 
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~dherents was not to be despised; and from it, in 
the next two centuries and a half, seventeen bodies 

of more or less heretical doctrine were gradually 
formed in the Buddhist Church. These were not 

sects in our sense. There was no division of organ­
isation, or church government. There were no such 

things as churches, or church services j and the divi­
sions, such as they were, remained solely differences 
of opiniull. Various schools were named, for the 
most part, after the names of some great teachers, 
or after the localIty in which they took their rise. 
Only a few, of the names refer to matters of doctrine. 
The division did not therefore correspond to the 

' .. 
division between Greek Catholics, Roman Catholics, 
.Episcopalians, Independents, and so forth, but rather 
to the division between Broad, High, and Low 
Church. We have, unfortunately, none of their 
early books surviving. It would appear, (rom the 

passage just read from the DIpa Vansa, that all the 
schools continued to use the books in the Pitakas, 
though thf'y made changes in some of them. For 
the only books which they are stated to have rejected 
are those of the Abhidhamma, and three prose works 
included in the Appendix described to you in my 
.second lecture, and one other, the Parivara, or 
student's manual, which has been added to ~the 

canon law, that is to the Rules and the Treatises. 
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The canon law itself was in fact retained, subject nQ 

doubt to slight alterations and differences of inter­

pretation. So also it is not stated that they rejected 
any of the Dialogues, or even the great rearrange­

ments of Buddhist doctrine in the Anguttara and 
Sarp.yutta Nikayas. 

It is scarcely credible that, had they done so, it 
would not have been thrown in their teeth by the 

orthodox chroniclers and commentators; and it is 
expressly implied that they accepted, and continued 
to use, all the books of religious and philosophical 
poetry. Even as late as the time of Asoka we find 

that Tis5 the son of Moggalr, the author of the 
Katha Vatthu, in his arguments against those who 

differed from the orthodox school, appeals through: 
out to the Pitaka texts, and takes it for granted that 
his opponents will acknowledge them as decisive. 
But no doubt the leaders of the various schools did, 
from time to time, compile works now lost, but of 
which we may some day be able to gather some 
, fragments from Sanskrit, Tibetan, and Chinese 

manu~cripts still extant, though not translated. 
As to the actual points at issue, the best authority 

is; of course, the Katha Vatthu itself. The author 
states the various theses put forward by his opp~ 
neats, but does not specify who they are, nor to 
what school they belong. This information is 
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jifforded to us by the Commentary on the Katha. 
Vatthu, which has been edited in full for the Pali 

Text Society, although it has not been translated.' 

This traditional interpretation and identification of 

the schools referred to was handed down in the seats 

of orthodox learning; and the Pali version of it, 

still preserved to us, has come from the great Bud­

dhist seminary of the Maha Vihara in Ceylon. There 

i~ no reason why the supporters of the orthodox 

school should have modified or recast this tradition. 

There may have been mistakes, no doubt, but, in the 

absence of any motive to the contrary, there is no 

valid reason for refusing to accept the tradition as a '. 
bona-fide statement of what they held to be true. 

Now this work and its commentary are so import­

ant for a history of the development of Buddhism 

that, although much pressed by other work which 

prevented my undertaking an edition of the text, I 

made a complete analysis, from a manuscript in my 
possession, of each of the questions raised in the 

Katha. Vatthu, and publisht:d it in 1892 in the 

Journal of the Royal Asiatzc Society. It is impos. 

sibl~ here to discuss the results in any detail, but two 

general conclusions may be stated with advantage. 

In the first place, there had survived, at the time 

when the Katha Vatthu was written (that is to say, 

in B. C. 250), only a small proportion of the seven-
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teen schools, whose names have been handed dowJ,1 

by tradition. Some of them only come before us 

in the pages of the Katha Vatthu Commentary as 

the supporters of one or two theses of no very great 
importance. 

But five of the schools are mentioned pretty fre­
quently, and of these, the two, prIncipal are the 

Uttar:t-pathakas, or Northerners, and the Dakkhina­

p:tthakas, or Southerners. This conclusion is entirely 
confirmed from two sources, which are mutually 
quite independent. 

The one is the inscriptions. Among the ruins of 
the Bud~i!lt topes, now bemg investigated by the 
Archeological Survey of India, are found a number 

of votive tablets on which are inscribed the names 
of the donors. For the most part these are personal 
names only, but quite occasionally the name of the 
school to which the person belonged is incidentally 
added. No doubt at the time when the tablets were 
put up there may have been two or more persons of 

the same name living in the locality, and the de­
scription is added for the sake of distinction. I 
have collected all the instances of this in my article, 
and the result agrees with the conclusions derived 
from the Katha Vatthu and its Commentary. 

The other confirm~tion comes from a source not 

.so authoritative as being much later. But it is 
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~qually independent and more complete. Yuan 
Thsang, in the account of his travels in India, men­
tions, in. regard to each locality, the estimated 
number of Buddhist recluses in each place at that 
time, i. e., the early part of the seventh century. 
The list is a very long one, but I have thoroughly 
analysed it in an article in the :Journal of the Royal 
Asiatic Sodety for 1892. The conclusions to be 
drawn {tum it as to tht" comparative prevalence of 
the various schools substantially coincide with the 
conclusions drawn from the Katha Vatthu and its 
commentary. 

The subject-matter of the difference~ \&l.opinion 
between 'the orthodox and the other schools had, no 
doubt, in the time of Yuan Thsang assumed greater 
proportions. He gives no details, but it seems from 
the Katha Vatthu that, in B. C. 250, the differences 
were principally of three kinds. In the first place 
we find that in the North and also in the South the 
old heresy of the soul-theoiy had crf"pt back by side 
issues into the doctrine from which it had been 
categorically and explicitlY' excluded by Gotama 
and his earlier followers. In the second place we 
find that the exaltation of their revered Master had 
led some of his followers to go far beyond the belief 
in objective miraculous phenomena at his bitth and 
at his death, and had produced a belief also in 
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the personal superiority of their Master above the 
ordinary laws which govern human !ife. They not 

only believed that the earth was illumil1ed at his 
birth, that flowers fell from heaven, that his mother's 
conception was immaculate, that he was transfigured 
before the eyes of his disciples, that an earthquake 
was occasioned by his birth and death, but tb,at he 
himself was" Lokuttara " (above the common, super­
human, transcendental), not only in moments of 
supreme enlightenment, but in all the ordinary 
affairs of life. And thirdly, we find the germs of a 
belief we shall meet with farther on which proved 
even more -disruptive in its tendency than either of -the two we have mentioned-that is, that the real 
ideal for the Buddhist to ~im at was, not Arahat­
ship, the centre point and crown of the earlier 
Buddhism, but Bodhisatship, the essential doctrine of 
what is self-complacently called by its followers the 
Maha Yana, or Greater Vehicle. 

All these three notioos do in fact hang together, 
support one another, and have eventually developed 
into a system diametrically antagonistic to Gotama's 
own doctrine of a salvation in this life in Arahatship 
by self-culture and self-control. The materials are 
not yet available from which an accurate history of 
the fall can be drawn out in consecutive order, or in 
sufficiency of detail; and I -do not envy the his-
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torian who shall take up the task of tracing the 
gradual intrusion of animistic and transcendental 
views, and beliefs in the supernatural, into the purely 
human and psychological ethics of the earlier sys­
tem. But it<'is already possible to show the lin~s 
along which the later speculation went, and to trace 
the causes of the recrudescence of the errors which 
Gotama's reform was intended to kill. 

Von will recollect that there is included in the 
BuddhIst canon a collection of the Indian folk-lore 
of that time, in which Gotama the Buddha himself 
in a previous birth has been identified with the hero 
of each particular story. The greatness and good---ness and insight of the Buddha were in the eyes of 
his followers much too perfect to have been wrought 
out or developed in a single lifetime. Through ages 
upon ages he had gradually exercised himself in the 
Paramztas (or sublime conditions), necessary to the 
at~ainment of Buddhahood. These are Generosity 
and Kindness and Renunciation and Wisdom and 
Resolution and Patience and Love of Truth and 
Energy and Good-will and Equanimity. At the end 
of each existence the Karma, that is, the doing or 
action accumulated in the previous birth, was handed 
on to a new individual who (though from the Chris­
tian point of view different from the others as hav­
ing no continuing memory and no consciousness bf 
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identity) was, accordmg to the BuddhIst standpoint, 
the same individual, as being the product of the 

. same Karma. And the Buddhist books glow with 

the fervour of gratitude in passages where they de­

sc~ibe the self-abnegation of the Bless~d One who 
submitted to be born again and again, that he might 
bring about the emancipation of mankind. For all 
through this time, whenever he was re-born ~as a 

man, he might, accordmg to the view even of the 
orthodox school, have attained to Arahatship. The 
Karma which he inherited would no longer, then, 

have been re-individualised. It would have been 
dissipated iR the good effect which his actions, his 
Karma, -;ight have had upon other indlvldua~s. 
But that particular chain of existence would have 
been broken, the Pdnimztcis would never have been 
accomplIshed, and Gotama would not have become 
the Buddha. The Buddha therefore had, in hi!! pre­
vious existences, deliberately abandoned that idelll 
which, in his historical existence, he urged men to 
set before them as their goal. ' 

It is scarcely surprising, therefore, that the mistake 
began to be made of regardmg the Bodhisat (that 
is, one of the individuals in the chain of those who 
were perfecting the Pdrdmt'tds) as a hIgher being 
than the Arahat. I say the mistake, for it was a 

mistake in two senses. The old Buddhist tradItion 
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rarely states that the Bodhisat was consciously pur. 
suing the aim of becoming a Buddha. I only know 
of one passage older than the fifth century of 
our era in which this idea is put forward. And it 
was also a mistake from the ethical point of view. 
For from the moment that Arahatship began to be 
looked down upon in comparison with Bodhisatship, 
the whole system of mental training and self-control 
Legem to be neglected and even ignored. 

The results of this took a long time to work out 
their full effect. One standard work of perhaps the 
principal of the seventeen schools-the Lokuttara­
vlidins, or Transcendentalists-has survived. It is --written in Sanskrit, and is being now edited, with a 
quite unusual degree both of care and of scholar. 
ship, by M. Emile Sen art of Paris. The date of 
the work has not been ascertained with any cer­
tainty, but it is probably at least as old as the 
second century B.C. These Transcendentalists were 
the school which represented most nearly the views 
of those who held the Great Council; and so far as 
the edition has gone, it gives a very curious view of 
the position which they held. I have not noticed a 
single passage in which any of the propositions laid 
down in the Dialogues, is, in so many words, denied 
01' even disputed; b\1t the whole point of view has 
become entirely different, and it must have required 
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a considerable time for so great a change to have 
taken place. Pt.:actically sp~aking the whole burden 
of the Dialogues is Arahatship, or one or other of its 
thirty-seven constituent elements of Arahatship.' In 
the Maha Vastu, which is the name of this manual of 
the Transcendentalists, Arahatship is indeed inci­
dentally taken for granted as an ideal, if not tke 

ideal. But the burden of the b~ok is the considera­
tion, from various points, of the stages which lead, 
not to Arahatship, but to Bodhisatship. It will be 
easier to speak more absolutely when M. Senart 
shall have finished his great work, but this is the 

impres~oJl 'whlch the volumes already published 
make upbn the careful reader. 

In the "Lotus of the GOt,d Law" (the Sad­
dharma Punq,arrka, as it is called in Sansknt), of 
which we have a French translation by M. Burnouf, 
and a translation into English. by Prof. Kern of 
Leiden, we find a stage f~r beyond that which has 
been reached in the Maha Vastu of the Transcen­
dentalists. In the Lotus we find that Arahatship is 
explicitly condemned, and Rodhlsatship held up as 
the goal at which every good Bt:ddhist has to aim; 
and the whole exposition of this theory, so subver­
sive of the original Buddhism, is actually placed in 
the mouth of Gotama himself. The doctrine of 
Bodhisatship as the ideal is here called the Greater 
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Vehicle, as opposed to the Lesser Vehicle of 
A~ahatship. 

The Maha Yiina doctors said, in effect: "We grant 
you all you say about the bliss of attaining Nirvana 
in thic; life. But it produces advantage chiefly to 
yourselves. And according to your own theory 
there will be a necessity for Buddhas in the future 
as much as there has been for Buddhas in the past. 
~Greater, higher, nobler, then, than the attainment 
of Arahatshlp must be the attainment of Bodhisat-
ship from a desire to save all living creatures in the 
ages that will come." 

The new teaching therefore was in no conscious ---contradiction to the old. It accepted it aU and was 
based upon it. Its distinguishing characteristic was 
the great stress which is laid on one point of the 
earlier doctrine to the gradual overshadowing of the 
rest. Its strength lay in the grandeur of its appeal 
<to self-renunciation. It is true the newer school un­
consciously thereby changed the centre point of the 
system, the focus of their mental vision. But it 
was at least no slight merit to have been led, even 
though they were led astray, by a sense of duty to 
the race. They might have been wiser, had they 
seen more clearly the originality of Gotama's sys­
tem of ethics, and perceived that the race would 
really,be benefited much more largely by the older 
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doctrine of Arahatship, than by the new stress laid 
upon Bodhisatship. But readers of the Maha Yana 
books, tedious as these have so often been called, 
and rightly called, will find them acquire a new sig­
nificance, and even a new beauty, when they are 
read in the light of this conception. The whole 
history of this development of belief, firstly in the 
putting of Arahatship into the background, and 
putting the Jataka stories and the road of Bodhisat­
ship into the foreground; and then the actual con­
tempt of Arahatship, and the adoption, to its 
explicit as well as its virtual exclusion, of Bodhisat­
ship, has y.et to be written. The final step is at­
tributed ~y later chroniclers, Tibetan a11d Chinese, 
to NagarJuna. And there are works extant, though 
only in Tibetan and Chinese translations, which are 
attributed to him. These works, however, are not 
yet accessible to the West; and of the HIna Yana 
books (that is to say, the books of the older schooli 
which led on to the final result) we have only the 
Maha Vastu, and the Sanskrit poems on the life of 
Buddha which were mentioned in my third lecture. 
But it is possible already to point out some of the 
results which followed from the newer doctrine. 
That the progress was very slow we know from the 
statements of Yuan Thsang. For in his time, that 

is, as late as the sixt~ century of our era, two, thirds 
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of the members of the Buddhist Order still adhered 
to the older doctrine. And in Nalanda, the great 
Buddhist university of that time, both the schools 

seem to hav.e been represented. 
As the Bodhisat theory -loomed larger and larger 

before the minds of the Buddhists, their thoughts nat­
urally turned with peculiar reverence to the Bodhis­
ats of the past, the pre&ent, and the future, rather 
than to the Arahats whose names are recorded in the 
sacred books. Thus Nagarjuna himself is looked 
upon by the Chinese as a Bodhisat, and Yuan 
Thsang mentions a number of persons, leaders in 
the newer school, with the title of BQdhisat. So 
the" Lotus of the Good Law" imitatestlle older 
Dialogues by giving a kind of introductory story 
describing the place and the occasion, on which 
Gotama is said to have Rropounded this much later 
work. And the persons to whom it is addressed, 
the assembly which surrounded him on that oc­
casion, consists of a number of Bodhisats, instead 
of the actual persons by whom we know that the 
historical Buddha was in his lifetime surrounded. 
For not only were distinguished human beings 
singled out as Bodhisats, but a vast number of 
hypotAeticaL Beings were introduced as objects of 
reverence and worship on the ground that they were 
Bodhisats. As time went on, converts to this 
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later Buddhism, who were well acquainted with the 
Hindu gods and goddesses of the day, thought to 
'bring about a reconciliation between the two· faiths 
by simply turning the Hindu gods ang goddesses 
into Bodhisats, and representing them as supporters 
of the Buddha. 

One of the chief agents in this line of develop­
ment seems to have been Asartga, an influential 
monk of Peshawur in the Panjab, who lived and 
wrote the first text-book of the creed-the Y ogacara 
Bhami (jastra-about the sixth century of our era. 
He managed with great dexterity to reconcile the 
two opposing systems by placing a number of Saiv­
ite gods" i~ the Pantheon of his newer Buddhism, 
and by incorporating into it a great deal of mystic 
Tantric doctrine from the prevalent animism. He 
thus made it possible for ,the half-converted, rude 
tribes to remain Buddhists while they brought offer­
ings, and even bloody offerings, to these more con­
genial shrines; and while their practical beliefs had 
no relation at all to the four Truths or the Noble 
Eightfold Path, but busied itself almost wholly 
with attaining magic powers (Siddhi), by means of 
magic phrases (Dharani) and magic circles (M~­
<;tala). These Maha Yana books inculcating the new 
doctrines-were translated, along with the older ones, 
into Chinese. Yuan Thsang regarded himself as a 
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Mahayanist, took many books of the Greater Vehi­
Cle back to China, and in his labours as a translator 

was imitated by a long line of workers in the same 
field. The later books were afterwards translated into 

Tibetan, and the new doctrine attained in Tibet to 
so great a development, that Tibetan Buddhism, or 
rather Lamaism, has come to be the exact contrary 
of the earlier Buddhism. It has been worked up 
there into a regular system which has shut out all 
of the earlIer Buddhism, although a few of the 
earlier books are also to be found in' Tibetan trans­
lations. 

In China, on the contrary, we find no, evidence of 
a special system. All the books, early arid'late, are 
mixed together in one heterogeneous collection. 
Though no doubt the books of the Great Vehicle 
have by far the preponderating influence, yet books 
of various ages are still studied, and different schools 
in China have adopted different degrees of the newer 
doctrine. 

Buddhism was introduced into Japan in the sixth 
century from the Korea, and having started there 
at so late a date, it has retained very little of the 
olper doctrine, except the theories of impermanence, 
of the sorrow inherent in individuality, and of the 
absence of any abiding principle as lOet out in my 

fourth lecture. There are indeed now many sects 
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of Buddhists in that country, but their divisions art: 
entirely distinct from the divisions into Greater and 
Lesser Vehicle. All of them are founded on the 
Greater Vehicle, and they ha"e developed in vari­
ous ways along purely local lines. There are even 
members of the Order to be found there who are 
married clergy, and who preac4 a salvation to be 
reached in heaven. 

But it is especially in Tibet that the doctrine of 
Bodhisatship has received its most curious develop­
ment; and there alone is it, that the head of the 
Buddhist Order has also become the temporary 
ruler of the .state, and is considered as being him-, . 
sell a living Bodhisat. In my Hibbert Lectures 
there will be found (pp. 192-195) a statement of the 
very curious and interesting similarities between 
this latest phase of the corruption of Buddhism, 
and the latest phase of Christianity in Rome. 

In this connection I shall doubtless be expected 
to say a few words on Theosophy, if only because 
one of the books giving an account of that very 
curious and widely spread movement has been 
called Esoteric Buddhism. It has always been a 
point of wonder to me why the author should han~ 
chosen this particular title for his treatise. For if 
tllere is anything that can be said with absolute cer­
tainty about the book it is, that it is not esoteric, 
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and not Buddhism. The original Buddhism was 

the very contrary of esoteric. Gotama was accus­
tomed, throughout his long career, to speak quite 
openly to everyone of the whole of the view of life 
which he had to propound. No doubt there were a 

certain number of questions to which it was his 
habIt to refuse to reply. These were questions the 
discussion of which, in his opinion, was apt to lead 
the mind astray, and so far from being tonducive 
to a growth in insight, would be a hindrance to the 
only thlllg'which was supremely worth aiming at,­
the perfect hfe in Arahatshlp. The reason for his 
reticence was not at all that he had formulated any 
doctrine upon them which he wlshed to c;n~al from 
some people, and reveal only to other more intimate 

disciples. Such questions as-What shall I be during 
the ages of the future? Do I after all exist, or am 
I not? How am I? This is a being: Whence did 
it come? And whither will it go ?-are regarded as 
worse than unprofitable, and the Buddha not only 
refused to discuss them, but held that the tendency, 
the desire to dISCUSS them was a weakness, and that 
the answers usually gIven were a delusion. There 
aT:! a whole set of such questions, drawn up in iden­
tical words in several of the Dialogues, a considera­
tion of which is called the Walking in Delusion, the 
Jungle, the Wilderness, the Puppet Show, the . 
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Writhing, the Fetter of Delusion. Gotama says, 
just before he dies, in a passage I have already read 

to you: "I have preached the truth without mak­
ing any distinction between exoteric and esoteric 
doctrine; for in respect of the truths, Ananda, the 
Tathagata has no such thmg as the closed fist of a 
teacher who keeps some things back.·' And it is 
quite impossible for anyone who reads the Pali 
books to avoid seeing that everything which the 
Master himself, and his early disciples, regarded as 

important is not only set out with a lavish exposi­
tion which seeks above all to make the whole mat­
ter clear to everybody, but is even explained with a . . 
length of detail which those not interested in the 
system find tediOUS in the extreme. There is not 
the slightest hint throughout the whole of the 

Pi~akas of any esoteric teachlOg. And even as 
late as the Mz'l£nda we find the ideal teacher de­
scribed in the following words: "He should be 
zealous, teach nothing partially, keep nothing secret, 
and hold nothing back." * It is only when the 
Maha Yana books, written many centuries after the 
time of Gotama, wished to father on the Buddha 
opinions different from those which he actually pro­
mulgated, that we find the allegation, in Buddhist 

* QUtst'DnS of fCtng Mtltnda, vol t, p. 142 of my translation. 
Compare also the note at pp. 267, 268. 
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bO,oks, of an esoteric teaching. It was the only 
way in which the writers of those books could at 
the same time call themselves Buddhist followers of 
Gotama, and yet put forward the new ide~s, con­
trary to those of Gotama, which they were anxious 
to propagate. 

And not only was there nothing esoteric in the 
real origin!! 1 Ruddhism. The views expressed in 
Esoteric Buddhzsm, so far as they are Indian at all, 
are not esoteric. The study of self-induced trance 
is common to all the Indian schools. All that is 
taught ' on the subject is accessible in handbooks, 
and the teachers who practised themsel¥es in such .. . 
things are always willing to teach them to' anyone 
who will submit to the necessary discipline. In this 
sense only is it that Indian teachers, other than the 
Buddhist, can occasionally be described as esoteric. 
And this is a sense in which the word is also applica­
ble to our own teachers in the universities of the 
West. They will not admit to their classes any 
chance comer who has not undergone the necessary 
discipline to enable him to appreciate what they 
have to say. All the talk about" astral body" and 
the~different kinds of "soul," seven more or less, 
which is, or rather was, put forward as esoteric 
Buddhism, is a part of the Yoga philosophy of In­
dia, which is perfectly accessible to all the world. 
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And so far as I have been able to ascertain (though 

the later Buddhists were much given to magic and 
Tantric charms), this happens to be a part of the 
current Indian behef on those subjects which even 

they have never adopted. It is.of course diametric­
ally opposed to all the most essential Buddhist doc­
trines as set out in outline in my last two lectures. 
You will see therefore, why I venture to say that the 
views put forward, in the work referred to, are neither 
esoteric, nor are they Buddhism. 

At the same time it is fair to add that Theo­
sophists in general do not any longer, I believe, 
describe their tenets under the name of Esoteric . . 
Buddhism, and we must not forget that there are 
Theosophists and Theosophists. There are not a 
few among them who are doing good service in 
helping to break down that ignorant self-compla­
cency which regards any notions differing from the 
current notions held in the West as quite unworthy 
of notice. There are not a few of them who have 
really devoted themselves to a patient study of 
Eastern philosophies and Eastern religions, and wh?" 
have rendered real service to scholarship by bringing' 
over MSS. -and providing funds for the publication 
of translations of Eastern books. There may be 
much in Theosophy which suggests a superficial 

curiosity into obscure questions of psycho-physics, 
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and into half-savage practices of magic, black and 
white. But no one can doubt the sincerity of such 

Theosophists as those to whom I have just referred. 

I regret that an unfortunate title, now no longer 

emphasised by Theosophists themselves, should 

have led very widely to a confusion between a great 
and sane system of philosophical ethics, and specu­
lations of very doubtful validity (really in many 

inst::tnces, the rebound of hdlf-trained intellects 

from a crass matenalism) and mixed up With his­

torical heresies of a most startling character. 

It is very instructive to notice the fact that the 

name of Buddhism has been rejected by the leading 
expounders of Theosophy. This fact is -really an 

unconscious tribute to the success of the efforts that 

have been made in the last few years to render the 

authorities of the real, original Buddhism accessible 
to the Western world. And I venture to thmk that 

the publicatIOn and translation of the BuddhIst texts 

may possibly have 110 little influence among the 

more cultured of those Eastern peoples, who still 
• call themselves Buddhists although they have wan­

dered, in many respects, so far from the ancient 

faitp. When Japanese students, for instance, come 

to our Western colleges and learn there to read 

their Pall and Sanskrit books under the guidance of 

professors trained in historical criticism, it is almost 
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impossible that they can return to their own coun­

try without the accuracy of their knowledge being 

greatly improved, and their ideas of Buddhism, to 

some extent at least, corrected and modified. We 

have an admirable instance of this in the very valua­

ble catalogue of Chinese Sanskrit books published 

by Mr. Bunyiu Nanjio, at the University Press of 

Oxford. Prepared under the guidance of the dis­
tinguished Professor of Comparative Philology at 

Oxford, Professor Max Muller, this book is a model 
of what such a catalogue ought to be, with discus­
sions about dates, and careful indexes to all the 

names of .the books and authors mentIOned. Mr. 
Bunyru ~anjlO, while in London and Oxford, stu­
died Buddhist Sanskrit, and ha!> now returned 
to Japan to occupy the post of Professor at the 

UniverSity of Tokio. 
TIlls is one of the excellent results following on 

the increased intercommunicatIOn between East and 

West which are now becoming so frequent, and 
which we owe to the victories over nature achieved 

by Western sCience. It was the desire of peoples to. 
travel and have intercourse with one another which 
was one of the principal means of spurring on iI\ven. 
tions. And the inventions, in then turn, have made 
possible such a meeting as the Parliament of Re­
ligions at Chicago, where minds steeped exclusively 
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in Western and New-World ideas hstened, not only 
with interest, b.ut also with sympathy, greatly 
heightened by the presence of their representatives, 

to the expositions of Eastern creeds. 
It is true that a perusal of the numerous speeches 

made at that Congress (and I have read the Buddhist 
ones very carefully) show how astounding is the gulf 
on all sides between popular beliefs and the conclu­
-;ions of scholarship. To take only one instance 
from the address on Buddha by the Right Rev. 
Zitsuzen Ashitsu of Japan. He says: "The Person 
of Buddha is perfectly free from life and death. We 
call it Nelta11 or Nzrvana. Nehan is d;vided into . .. 
four classes: (I) The name given to the nature of 
Buddha which has neither beginning nor end and is 
entirely clear of lust like a perfect mirror. But such 
an excellent nat\1re as I have mentioned is not the 
peculiar property of Buddha, but every bemg in the 
world has just the same constitution. (2) The name 
given to the state, little advanced from the above, 
where we perceive that our solicitude is fleeting, 
our lives are inconstant, and even that there is no 
such thing as Ego. In this state our mind is quite 
empty and clear, but there still remains one thing, 
the body. So it is called Uyo, or something left. 
(3) The state in which our body and intellect come 

to entire annihilation and there is nothing traceable, 
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tlierefore this state is called Mu)'o, or nothing left. 

(4) The state when we get perfect intellectual wis­

dom. We are not any more subject to birth and 

death. Also we become perfectly merciful; we are 

not content with the indulging state of highest 

Nirvana; but we appear to the beings of every class 

to save them from prevailing pains by imparting the 

pleasure of Nirvana. Out of these four classes of 

Nirvana the first and last are called the Nirvana of 
Mahayana, the Greater Vehicle, while the remainder 

are that of HIna Yana, the Lesser V chicle." 

We must of course take into consideration, in this 

quotation,. the imperfection of the English. But the 
curio~s thing about it is that the views here ascribed 

to the HIna Yana, can not be found, so far as we 

know, in any Hina Yana book And this difficulty 

does not seem to have occurred to the learned 
author, who also distinctly states that the Maha 

Yana books (really many centuries later) were com­

piled by the disciples of the Buddha, meaning no 

doubt his personal followers. It will be very inter­

esting to be able to trace how these notions passed 
through the intermediate stages between the doc. 

trine of the Pitakas and the doctrine here set f<\fth. 
I have not time now to discuss the resemblances and 

differences which are involved, but it will be appar­

ent to you all how different is the tone of the pas-
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sage I have just quoted from the passages I have 

had occasion tu read from the Buddhist Pi takas 

themselves. 

Another excellent result which may, and I hope 
will, follow from our increased acquaintance with 

the actual thoughts and literature, as well as with 

the personalities of Oriental peoples, is a loosening 

of that prejudice whlch undoubtedly obtains, even 

among scholarly circles, in the West. It would be 

perhaps too much to complain that classical schol­

ars, for instance, should have a decided repugnance 

to admit any actual influence on Greek thought or 
institutions as having been exercised by. the think­

ers of the East, however ungrudgmgly that" privi­

lege is conceded to Egypt. Personally I think that 

they are qUIte in the rIght in matntatning that such 

an influence is, except in a few instances, at present 
entirely unproven. But surely there are many points 

of analogy which are most instructive, and suggest­

ive at least of more than an analogical connection; 
points that may throw light upon the natural course 

of the evolution of human conceptIOns and, in 

doing so, help to throw light on dark corners of the 

his~ory of that culture out of which our own has 
arisen. It is a common saying that it is impossible 

to know anyone language well without at the same 

time knowing another, and I venture to think that 
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a similar remark holds good of the history of religion 

or of ethics, or of institutions, or of phIlosophy. 

Should I be considered too bold If I were to go 

one step farther and suggest that there are reaI1y 

some points in the philosophy of the East, and es­

pecially of India, which are fated sooner or later to 

find their place In, and to exerCIse a not inconsid. 

erable influence over, the thought of Western na­

tions. I know it i~ a common idea, and one held 

not only by PhIlIstine'>, that the study of Bud. 

dhlsm, for Instance, is of no use except as a matter 

of CUriOSity, SInce It has no connectIOn with the ori. 

gms of our. own culture, whIch is, after all, m the 

comm~nly accepted orlmOn, the only progressive 

culture in the world. This vIew not only entirely 

ignores the value of the comparatIve study of all 

historical questIOns, but It ignores also, wIth an 
almost wilful ignorance, the real orIginality of 

Gotama's ethics and phIlosophy. 

But this, I know, is not the view which is held by 
those I have the honour of addressIng, or mdeed 

by some of the most unprejudiced and origmal lead­
ers of thought in Europe. You all know how 

Schopenhauer claims to have arrived, in the v~ry 
deepest foundation of his system, at a practical 

agreement wIth BuddhIsm, and he writes, aI1uding 

to other thinkers: 
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"If I am to ta~e the results of my philosophy as 
the standard of truth, I should be obliged to con­
cede to Buddhism the pre-eminence over the rest. 
In any case it must be a satisfaction to me to find 
my teaching in such close agreement with a religion 
professed by the majority of men. This agreement 
must be all the more satisfactory because in my 
philosophising I have certainly not been under its 
influf'nce. " 

These words are at least conclusive evidence to 
show that, so far as Schopenhauer is worth studying, 
the Buddhist philosophy is worthy of study also; 
and I need not stay therefore to point o~t the rea­
sons which have led me to believe that Schopen­
hauer was influenced, not only by Vedantism, but 
also by Buddhism. 

And with this great philosophical thinker I would 
also remind you of the words of the veteran leader 
of scientific thought in England, Professor Huxley, 
who, comparing Gotama's idealism with that of 
Bishop Berkeley, says, in one of his latest utter­
ances: 

•• It is a remarkable indication of the subtlety of 
Indian speculation that Gotama should have seen 
deeper than the greatest of modern idealists." 
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And throughout his whole essay he insists very 
strongly on the value, even to actual belief in the 

. West, of a critical study of the Buddhist system. 
Dr. Deussen, Professor of Philosophy at Kiel, has 

even gone so far as to publish a handbook for stu­
dents entitled Elements of .Metaphyszcs, in which In­
dian thought is throughout compared and used, 
alongside with European speculation. And I know 
trom your presence here to-day, that you at least 
will cordially agree with the committee representing 
centres of higher education in America, that the 
comparative study of religious belief (which must 
be very latgely, and even mainly, the history of 
Orientil b~licf) has come to be a matter of real im­
portance to Western students. It would be beyond 
the scope of a lecturer on this subject to touch upon 
the possible influence of its study upon the religion 
of the future. But it is a matter of historic fact 
that the great epochs of intellectual progress have 
been precisely those when two different and even 
antagonistic systems of thought have been ferment­
ing in the same minds. The two systems are, as it 
.were, the father and mother, whose progeny, more 
like, perhaps, to one of its parents, still posses')f!s 
some of the characteristics of both, and escapes 
from the eviL results of too exclusive and narrow an 
interbreeding. 
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We may at least venture to hope that the series 
of lectures, of which this cour$e is only the first in­
stalment, Will do much to promote that feeling of 
respect for opinions we ourselves can never hold, 
which lends so much assistance to a right under­
standing of the causes at work in the evolution of 
thought and in the history of our race. 

THE END. 



INDEX. 

Abhidbamml..62 
Abhldhlna Pad!piki, 49 
Accharlya Abbhuta Suttll, 9S 
AJanta, cave henmtages, 118 
AUra KiUma.. 10:;1 
AOlltta Lakkh~. Sutta, 39 
Allgutwa, 60, 6r 
Ammlsm, 36, .140 
Arahatsli\p, 145. 148, 149. 155, def.ned, 150, 164, poems on, 166 

foil 
Arbltrallon, 56. 
Anya Panyesana 5utta, 10' 
Arnold, Matthew, 183 
Arnold, Si r EdWin, 89 
Aryan religion, 185 
Aryans, 16-18 
As~ehcs, Q6-99. the 6"e, t 03~106 

Asob, 15. 46, 64 
Aspiration, lIS Importance, 137, 182 
AtheiSts, 13 

Bastiaa, Prof., 155 
Beal, the Rev. Samuel, 91 
Bhagand Gill, 141 
BLplldet, B,~bop, 8, 
Bode, Mrs., 74 
BodhllUltsh.p, 201-203 
Brahuta VIhlra., 148 

"3 



Index 

Brahmin., their treatment ot Buddhism, lIS, u6 
•• .Buddha Canta," the poem, 88 
Buddhaghosa, the great commentator, 28, 62, 108 
'~Buddha Van&a," poem ou the Buddhas, 77 

Carpenter, Mr. J. E., 28 
Cause. universality of, 32, 42 
Cave dwellings. ancient Buddhist, uB. u9 
Ceremonies, evil of, 147 
Ceylon books, 46 
Chalmers, Mr. Robert, 79, 95 
Chtcago Parliament of ReligloDi, 21S, 216 
Childers, Prof.. 49 
Chmese Buddhism, 8 
Cicero, 1,4 
Conduct. the right, 137 
Confectlons, 130, 156 
Co.ncll, of Vesali, 190-194 , the Great, 193, 202 

Cowell, Prof., 79, 88 

Dakkhiqa.pii.$bakas, the, 197 
DelusIOn of self, 126-129, 131, 141, 142 
Desires, Ut Aspiration. 
Deussen, Prof., 25,221 
Development ot Buddhist doctnne, r89, 196 
DevUs, formerly gods, 12, 14 

Dhammapada, 48, 68 
DbammapUa, the commentator, 71 
:~hamma SangalJi, 63 
"'bhazuya Su tta, translated, 166 
Dharma = Dbamma, 2, 38, 41 , 63, 106, 145 
DIalogues of the Buddha, 58, 59, 156, 18<}, 195, 203 
Dtgha Ni1ciya, 27. 28, 30 
Dlp'- Vansa, quoted, 193 
Doubt, the fetter of, 141-145 
Dreanu, 10... Il 

Drink,~ , 

Dualism,37 



Index 

.. Ecce Homo," .. 
Education, early methods of, 19, 5S 
Effort, the Tight, 137 
Elephanta cave hermitages, IIS 
EmancipatIOn, 183, 184 
Empedokles, 161 
Equanimity, 149 
EsoteriC teachmg, none m Buddll1sm, 209. 21 I 

EVil, ongin of, 125 
EvIls, the four great, 141, 178 
Evolution, of relIgIOus behef, 140, of ethical character, 162 

Faith and works, 146, 176 
Fate, mystery of, 130, 157 
FausboJl, Prof, 48 
Fetters, the Ten, 141 foIl. 
Fmal assurance, Buddhist doctnne of, I.t7 
Fmity and mp-!pty, 31 
FoucaUl<,'"Prol·, SS 
FoundatIOn of the Kmgdom of Rlghteousne~." J(J6, 135-140 
Freedom, nuddlmt, IS4 

225 

Future lIfe, 32, poems 011, 77 , In Buddhism, 128, 131, 132, 134; 

one of the four great evIl~, 141 , hve of, I" one of the {ctte!'!>, 
150, the ArRhat untarm"hcd by love of, 177 

Garbe, Prof., 25, 1(,2 

God, 2I , etermtyof, 3 r 
Gods, the earlle"t, II , etermty of, 31 

Hamson, Fredenc, 4 
Heaven, not to be deSired, 131, 150, Buddhist Idea of, not the 

Chmtian, IS4 
HereSies, the, 27, 31 foll , 6z, at the CouncIl of V c,.h, 190-192 
Huxley, Prof, 220 

Ignorance, 126, 141, the last feller, 150; In the Wheel of Life, 
155, 165 

IlI.wIll, the fifth fetter, 148 



226 Index 

Impermanence, Indian doctrine of, 121 Coli., 129 

lndlvlduahty, the cau.e of sorrow, 124, 142, not dented in Bud. 
dhlsm, 12S , the delusions regardmg It, 126, 127, 131 

Indulgences, the ten, 191 
Intelligence, result of, 141 
.. Itl Vuttaka," book '0 called, 70, 71 

J acohl, Prof., 24 
Japane~e Buddhism, 208, irs 
Jfttakas, old stone" 78 
Jewels, the seven, of the Blesoed One, 184 
Jma Canta, poem on Buduhn', hfe , 88 

KaplIa, founder of the Sankhya, 2-t, 26, 29 
Karma, theory of, 121) foll. , 133, 170, 200 
Ka,sapn of Urovelit, 166 

Katha Vntthu, 40, 63, 195 foll. 
Kern, Prof, 203 

Khandakns, 56 
Khuddaka Pnlha, 67 
Konfuclus, 8, 140 

.. Lalitn Vlstara," poem, 88, 89 
Lanman, Prof, 76 
Lao Tslt, 8 
Law, anCient meanmg of 2, early dlscus'lOn of points of, 55, 58 
Liberty of thought, IIS, u6, 1S4 
.. Llght of ASln," the poem, 89. 104, ISS 
Livelihood, nght means of, 137 
Lotus of the good law, 20'3 

Love, Buddhist exercise of, 149, 174, 176 
Lupton, Mr .• 98 

" Maha PaJlipatl, the Buddha's aunt, 93 
Maha Pannlbbiina Sutta, 113. 143, 179 
Mahil Vastu, 202-204 

lIiara, the EVil One, 73. 75. 104 
Matenahsts, Indian. 24. 37 



Index 

Maya, t~e Buddha's mother, 93 
Medlcme, 400 DC, 57, 179 
Memory, 19, 34 
Mllmda, 40, 171, 184 
Mmdfulne~s, the right, 137 
Monistlc theorIes, 23 
Monothelsr.l. 21, 140 
MoralIty, mere, not enough, 147 
Muller, Prof Edward, (,3, 72 
MUller, PlOf Max, 5 

NiigiTJuna, 206 
Nagasena, 40, 171 
Name, part of personality, 157 
Nlddcsa, an anctent commentary, 76 

227 

NIrvana, referred to, 135, 145 ; defined, ISO, 164, poems on, 167 
foil j reah,abon of, 112-175 , place of, 175 

Noble ConditIon, 148 
Noble ElghLfVld Path, 135-137 
NoLle truih~, the fuur, 138 

PabbaJJa Sutta, translated, 99 foil. 
PahlaVI Texts, 141 
Palt, 45 foil, 81 
Palt Text boclety, 81-86 
Panthel,m, 36 
l'iiriimltas, the ten, 200 
l'anvllra, 58. 
Path, the noble eightfold, 135-137 
Piihmokkha, 54, 57 
Pavaranii, 56 
Penance, 102 
Peta-Vatthu, 77 
Pindar,16r 
Pi~akas, 51-53, 81, 195 
Pity, practice of, 149 
Piyadassl, 46 
Plato, 59. 159. 161, 163 
Polytheism, 36. 140 



228 

Potter and his wheel, 156, 157 
I'redestmatlOn, J 30 

Index 

Pnde, last enemy to be conquered, ISO 

PruDltlVC man, 9 
Pnmordlal stuff, 28 
Pnnsep,46 
Puggala Paililatti, 63 
Pythagoras, 162 

Rahula, the Buddha's son, ~ 
Rama, Uddaka's father, 102 
Rapture, the nght, 137, 146, 152, 177 
RaHhal'll .. SUllanta, 98 
Rec1u~e, the lluddhist, descrIbed, 17(, foil. 
RehgIon, defined, 1-5 j in lndlll, 6-9 
RenuncIation, 96, 97 
Rhys DavIds, Mn , 63, 72, 183 
Rouse, Mr W. H. D., 79 
Rules of tbe Order, 53-58 , 190-192 

Salvation, what it 1!" 13 1 , 154 
Samyutta, 61 
Slinkhya philosophy, 24 foil 
'Scahger, 44 
Schelhng, Prof, 131 
Schism, the first, 190 
Schopenhauer, 219, 220 

Schurman, PresIdent, 186 
Self, delusions of, su Delusion. 
Self-reliance, essentlalm BuddhIsm, 143, 176, 180 
Self-righteousness, the ninth fetter, 150 

Senart, M. EmIle, 202 

Seuse-perceptIon, 158 
Sensuality, one of the four great evils, 141, 147 
SisfA,ts of the Order, 56 
Sorrow, canse of, 124, 125 
Soul, e:uly belief Ill, IO, eternity of the, 31; Buddhist doctrine 

about, 39-41 j belief III n, fatal to goodne,s, 123, 124 j not the 
real link between thIs life and the next, 12S, 133 



Index 

Speech,' the right, 137 
StOIcS, why hke the Duddlusts. 140 
St. Thomas Aquinas, 2 

Sutta, S3 
Sutta Nlpata, poems so-called, 76 
Sutta Vlbhanga, 55 
Symonds, Mr. J. A., 152 
Sympathy. 149 

Tanha, se~ Thirst. 
Taylor, Mr. Arnold C , 62, 65 
Temperance, Buddhist, 148, 152 
TeVlJJa Sutta, 164 
Theosophy, 20<)-212 
Thera-theri-gatha. Songs of the Elders, ,I 
Thirst, 136, 158 
Thought, the method of Its growth, 13 
Tlssa, author of Kathii Vntthu, 63. 195 
Toler~lol\' ... .ln India, lIS , among the Buddhl~tS. 1I6, 184 
Transcenden tallsts, 199, 202 

Transmlgralton, 128-131, 154 183 
Trench, ArchbIshop, 3 
Truth, su Dhamma. 
Truths, the four noble, 136 
Tumour, George, 46, 47 

Udana, Ecstatic utterance, 70 
U ddaka, son of Rama, 102 

Upiidana, grasping. 158, 164 
Uposatha, 54, 56 
Uttara-pii~hakas, the Northerners, 197 

Vedantism, 22, 24 
Vedas, show an advanced stage in the soul theory, 13, 14 
Vehicles, the Greater and tbe Less, 204 
Vesili, Conncll of, 191 
Views. the right, 137 
Vimil.na Vatthu, the poem, 77 



230 

Vinaya. Canon Law. 53-58 
yon Schroeder, Prof .• 162 

Waddell. Mr., I19. 156 
Wandering ascetics. Q6-99 
Warren, Mr. H. C., 160, 176 
"Vest. Mr • 141 

Index 

Wheel of Life. 120, ISS foIl. 161 
Whirlpool of rebirths. ISS 
Women. made the earltest gods. II; teachers anu poets 1Il early 

Buddhism. 72-75 
Works and faith. 146, 147 

Yuan Tbsang, 205. 207 



WORKS BY 

T·. W. RHYS DAVIDS, LL.D., PH.D. 

I. Buddhism: being a Sketch of the Life and Teachings of 
Cotama the Buddha With a Map (Small 8vo, London­
Society for Promoting Chrhtmn Knowledge. 1878) Ftfteentk 
T//QlUand 2S. 6d • 

.. We do not know of any othe: work from which ~o fair and com­
plete an alcount c£\n be obtamed of that wonderful religion Whldl 
has!.O much 111 common with Chn!>tlanity, Ilnd has numhered more 
adherents than allY other religIOn III Ihe world "-AcadmlJ' 

I 
.. Altogether hl~hcr ~tands the httle work of Mr Rhys Davids, 

•.. wntten In an at:reeable "\ Ie, anu with great knowledge of the 
facts, ... whlLh \\>e should whh to see 1111he hand!> of all 'tudents 
of rehglOu~ hl~tOt'V, and hope to see 11 11ll!,lated mto our own language." 
-Tlje%glsck IIJdscllr>jt . 

.. Difficult to speak 111 too high term, of tIns admirable little book." 
-Tkeologual Revtew 

"Undoubtedly the be,t 1I1troductJol1 to the hl,tory of Buddhism at 
prese~t etl,itmg "-Ccylon Observer. 

II. Buddhist Birth Stones, or Jataka Tales; the Oldest 
CollectIOn of Folk-lore Extant. (Bvo, London-Tlubner Vol. 
1. 1880) 18s 

.. Among the variou~ contnbuhons to the comparative study of 
folk.lore, Mr. Rhy' Davld,'s tr.lnslatlOn of the Jataka. must take a 
foremost place. "-Saturday ReVieW . 

.. These tales are probably the nearest repre,entative~ of the origi. 
nal Aryan stones from wlllch sprang the folk-IOle of Europe as well 
as of India, and from whlLh the Semitic natIOns al,o horrowed much. 
The IntroductIOn contams a m0st mterestlllg dIsqUlsltlon on the mi· 
grations of those fahlc~, tracmg their reappealUnce III the vanou~ 
groups of folk-lore legend~ known as 'tEsop's Fable,,' • The HItO. 
padesa,' • The Kahlag and Dd.mnng Sene.,' and even' TI,e Arabian 
NIghts' Among other old fnends we meet with n versIOn of the 
Judgment of Solomon, which proves after all to be an Aryan, a~d not 
a ~Itie tale."- T"'lcs. 

" No more competent exponent of Buddh,sm could be found than 
Mr. Rhys Dnvl<ls. These Birth Stories, of whIch he has now given 
Ub the lint inltalment, will be of the greate.t intere.t and importanco 
fo Itlldent., "-St, lames's Gal!d/~. 



.. The translation could not have fallen into better hand.. And 
what is no small ment, "'hen we consider the Involved style of BI/ddh­
ist wntings. it I~ easy to read, though at tlte s~me bme it I~ faithful 
throughout "-Revue de I'HtstMre iUs Relzglons. 

'.' The English version, while strictly 11teral, is thoroughly idio­
matic. It IS 1I0t too much to say that 110 Pali scholar could have 
been found more competent for the work than he to whom it has 
been entrusted. He has thoroughlr entered mto the Spirit of hiS 
onginal, and his rendermgs, even 0 the most difficult passages, are 
always most a,curate and fehcltous. In a valuable and Interestmg 
mtroductlon, the transIlltor traces the course of transmigration of the 
Buddhist stolles and fables from East to West-by many and various 
cour~es, Hmdu, Persian, AraIlIc. Synac, Greek-through the Xalilag 
and Damnag literature down to the so-called fables of iEsop. "-
Cmtempwary RevieW. . 

111. Report on the Existing European Literature on Pali and 
SmJhalc.e ill Tr:msactlOns of the Philological Society, 1875, 
1876 (London-Trllbner & Co) 6s • 

.. In the Anniversary Addre,s [or 187S. Mr. Rhys Davids gp.ve us 
a very interestmg and almost complete summary of the work done by 
Pill phllologl~ts up to that date. leavlOg very httle for anyone else 
to contribute. "-Report 01 the Phelolt7glOal SlJaety lor I880. 

IV. The Ancient Coins and Measures of Ce:yloIl';. ~th an 
Introductory Chapter on the Coms and Measure3 in use in India 
in the Tlme of Early Buddhlsm, and a Supplementary Chapter 
on the Date of the Duddhll's Death. (Imp. 4to, with a Photo­
hthogrsphlc Plate, London-Trubner & Co. , 1877) lOS • 

• Throughout the supplementary chapter, as 10 the whole work, we 
find acute cntlClsm and extensive leflt'nlng umted With cautIOn 1U the 
drawmg of conclUSIOns, and not a few inCidental observations that 
are Instructive also for a reader not especla111 10terested III thiS par­
ticular bmnch of numISmatIc mqUlry."-yournalol t'M German 
Anam Socuty. 

V. Three Inscriptions of Parikrama Bibu; with facaimile 
Plates, the Text in Elu, Translation, and Notes. (8vo; Lon­
dan-TrIlbnel' & Co., 1874) Is. 6<1. 

VI. Rigiri, the Lion Rock, near Pulastipura, Ceylon: a 
Description and Account of the Ruins and Inscriptions tbere. 
Together with the PilIi Text of the 39th Chapter of the Mahi­
vanjaa, Translatlon, and Nota. (8vo I London-TrubMr, 
IS7S.) II. 64, 



VII. Two old Slnjba1ese Illscription!. Elu Texts, Tran .. 
llliOllS, and Note$. (Svo; Lonrlon-Trnt>:ttf & CO, I S7(Q 
u .• 6d. 

The .bove three E5says are repnnted from the :/()ffr"aJ of lIu 
RO)/'lll Anatu .'ilJoety. 

VIII. ViDa,a Texts; trallslated lrom the PIJI byT. W. Rbys 
DaV1ds and Hermann Oldenber&:. (3 voh. 8,",; Odord-Clar­
end!!n Press, t881-188S ) 

"Of Its accuracy and thorough .choh.nhlp there C&II ba nO doubt." 
-Safurdlzy R l fII l 'IlI. 

IX. Buddhist Suttas, rrnlU the Pih. (8vo, Odord-Cl&reDdon 
Press. 1881) lor • 

"Mr. RbY5 Davids' excellent tramiation "-Atlumzun,. 

"We thank Mr. Rhys Dl.vld. for his valuable contributlun 1<1 th .. 
Sacred Books of (he E:u;t,' and we tru~t thai "e shBJ I 1101 IODg have 10 

w illi for another equally lllterestinli volume of 'Buddhist SlItW.'­
A ,adm/y. 

X. Questions or KUlg Mlhnda. (8vo, Odord-Clanndon Press. 
Vol. I , J8g<) , Vol. II In t"~ Puss ) DlaloClics betw~""Klng 
1>ft=~er. of Daktna, aad Nagasen;). the Buddhist. 

XI. Digh. Nlkl.y.. Edited Cor the fiut time from Piili MSS., by 
T. W. Rhys DavIds and J ESllln C;upetlter (8vo; London, 
Vol. I., I Sgo, Vol~. II. Rnd IlL cO/puparafl"") 

XII. Sum.ngala Viluinl: Buddhaghospa's Commentary on 
Ihe above. Edited for the first tIme III the onglna.] Pill by T. 
W. Rhys DaVIds and J Elitl", Carpenter. (8vo; LondOll_ 
Pih Text Society, Vol I, 1886, Volli. II. and III. In prepa­
ral' ..... ) 

XIII. The Hibbert Lectures, .881 j beiDg' Lecture. on the 
Ongln and Growth of RehglOn -"'i Illustrated by l ome POlDts " ' 
Ihe H IStory of I Ddian Buddllllilll. (Svo; Loudon-Williams &. 
Norgate, 1881) &t",.d Ed,hon. 

"Cannot be too highly plai5ed for le&rnc<i research and luct<!ty 01 
e.:preuiOD. "-Sputlltor. 

"It is a iubJe<:t WIth which Mr. Rhy' DaVIds is illlgularly well 
q\lahfied to dea!: from hIS probably unequalled knowledge of the 
Piil hteralllre, whl~ II the fountaIn_head of BuddbJim ; tbe Wldc 



ifltellectuill cultivation ""hereby he 1$ able to brill&: out of ru. tfeU. 
ures thmgs nc\? and. ol r! [or oompaCI&on, for 11I1I$lr3I1on, {or embel­
lisbfllfut; his fi rm gr"-'P of sCientific printlp les; and the breadth 01 
hi.syrnpath,c ... at once keen 1.",1 di~cnn:ll nalillg. And the mahner in 
which he h ILI executed h .. ta .. k IS fUch a.s to ~ti~fy the high ellJ>COo 
talLonl rai~ed by these qu~hficll.ll!ms. In eonclusion, let us .. dd_ 
wh'lt.lnd<:c<i, Will have betn eVIdent frum our exlract.....-that he is . 
masteroC clcar, v'I,>oroU$, aud graceful English. "-,sf. 7amu'J Gastl/l, 

" No one has expounded the doct rines of Buddhism n we know 
them here, In such II; I""stworthy -.nd scholarly manner. "-wyWoi 
TINUI. 

" Singularly bright and graeerul, incl~i .. e in cnticism, easy and 
ft e:r.Lle. [anuha! yet dlgmficd In ~Iyle . full of suggestlve matte r lug_ 
gesilvely pre.cntcd, and everywhere hghted up with a fine moral en· 
IhuslIl,m lor the lur:her Ideals and nnbler penoIla\mes of the faith 
de~cnbed Wh~n ~! r Rhy~ J)avld~ IS most the cntlcal ...:Iiolar, he 
never I Ol~ts that he IS h~ndhng 11 rehl:1on , whm he IS most earnest 
&II the lnlerprcte, of a nhC"0n, he lIever Ctll...:5 to be cntlcal and 
S<.holarly."-PII.INCI PAL rJ,lt<lIJ,ulN In the A(a.k",y . 

.. For what r have '\.'l.in about Indian PhIlosophy I am pa rtlC1Jl.arly 
Innebted tu tl,e IU1I1ln"U b cxposl1lon of prlmmve Buddhl~m and Its 
J"CJauons to e .. rh~st H indu thoul:ht. whl~h IS g iven by I-'rofe5!ior 
Rhy. Davllls In IllS remarkable ' Ihllbert Lectures' {vr 188 1. and 
• n1\d41ll~nl ,' 1890 The only apol<>l:y I cnn ofkr for the freedom 
from which I have borrowed from him in tll( .• e not~ IS Iy dCiJre to 

' lnve no doubt lIS to my mdeiltedne" "- PII.UFLl>Wa H UXLEY in the 
.. R omanes Lei:1~," r893 . 

.. Mr, Rhys Dands has sought to throw llc;ht on reh(:lnn gener:al\y. 
The ",<positIon ekarly u"hcatc, Ihe fuu"tam~ of emouon al1d thought 
whence the system ,,,,"ucd, .. "d the l'roce.~ of ait!'r eryst'l.l h.auon IS 
ahoo put befor C! thC! r<:,IJer /0 cl e~ r lind ltnl'r",~slve olllhncs. The 
.. uthor'li nfl~cl1ons on the story take the form of suggestlOns lorcom_ 
paralIVe .ll1dy . . • ' ~o Buddhism m .. y help the Ilndersta.nding 01 
ChristIan orlfllls U the Vedas 1l1ustr<ue el'hslul mythology. The 
incu1c .. llon 0 ~uch methods and prlnClpln give the book us grut~st 
vnlue . .. nd .t ",I! he e,lcemed .. 6 II dlsclphne even more tlutn as, 
&OIIrce of infOnIlatlOn, "-flf ."d 

XIV'. The Abhidhamm' Attha Sangaha. Pih Telt on Budd,h. 
l.St PsycboJogy. Edited for the Pi ll Telt Society, 1864. 

XV. The Ohltl. VUII.. Pili hlatory of the liupposed Tonti! 
R~hc of Buddh.. Edited for the Pi b Tut SoCiety, 188+ 

XVI. Americu Lectures Ott Buddhism. New York, 1¥. 

XVII_ CatalO&'Ueof the RO'Jal A.iatic Society, Libnry. 189J. 


