LECTURE VL
Some Notes on the History of Buddhism,

NY ‘presentation of Buddhism would be very
A imperfect without at least an attempt to
sketch the most instructive and suggestive history
of the curious developments which, during its long
career, it has, in different times and places, under-
gorie. This history is especially interesting from a
comparative point of view. Buddhism starts with a
complete philosophical and psychological theory
worked out by men of great intellectual power and
considerable culture. It took its rise amoné an ad-
vancing and conquering people full of pride in their
colour and their race, in their achievements and
their progress. It advocated a view in many re-
spects far in advance of what had been reached ang,
for the matter of that, of what has even now been
reached by the average philosophic and religious
mind. It made its first conquests ip a great conti-
nent occupied by peoples of various races and hold-

ing widely different views ; their leaders often, it Is
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true, well trained in philosophic thought, but the
mass of the folk entangled in multiform varieties of
an indiscriminating animism. And it soon spread
over the frontiers among nations, some of them
more barbarous still than the then most uncultured
Indians. Buddhism has been adopted by the wild
hordes on the cold table-lands of Nepal, Tartary,
and Tibet, by the cultured Chinese in their varying
climes, in the peninsula of Korea, whence it spread
to the islands of Japan, and by the Sinhalese and
Siamese under the palm groves of the south. Ithas
penetrated on the west to the confines of Europe;
on the north it numbers its adherents amid the
snow and ice of Siberia; and in the far east it was
the dominant religion for centuries in the beautiful
islands of the Javanese archipelago. Wherever it
has gone it has been so modified by the national
characteristics and the inherited beliefs of its con-
verts, acting upon the natural tendencies within it-
self to alteration and decay, that it has developed,
under these conditions, into strangely inconsistent
and even antagonistic beliefs and practices. But
each of these beliefs breathes more or less of the
spirit of the system out of which they all alike
have grown, and most interesting it is to trace the
causes which have produced out of it such different
results.
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rarely states that the Bodhisat was consciously pur-
suing the aim of becoming a Buddha. I only know
of one passage older than the fifth century of
our era in which this idea is put forward. And it
was also a mistake from the ethical point of view.
For from the moment that Arahatship began to be
looked down upon in comparison with Bodhisatship,
the whole system of mental training and self-control
began to be neglected and even ignored.

The results of this took a long time to work out
their full effect. One standard work of perhaps the
principal of the seventeen schools—the Lokuttara-
vadins, or Transcendentalists—has survived. It is
written in Sanskrit, and is being now edi?éd, with a
quite unusual degree both of care and of scholar-
ship, by M. Emile Senart of Paris. The date of
the work has not been ascertained with any cer-
tainty, but it is probably at least as old as the
second century B.C. These Transcendentalists were
the school which represented most nearly the views
of those who held the Great Council; and so far as
the edition has gone, it gives a very curious view of
the position which they held. I have not noticed a
single passage in which any of the propositions laid
down in the Dialogues, is, in so many words, denied
ot even disputed; but the whole point of view has
become entirely different, and it must have required
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Mahayanist, took many books of the Greater Vehi-
cle back to China, and in his labours as a translator
was imitated by a long line of workers in the same
field. The later books were afterwards translated into
Tibetan, and the new doctrine attained in Tibet to
so great a development, that Tibetan Buddhism, or
rather Lamaism, has come to be the exact contrary
of the earlier Buddhism. It has been worked up
there into a regular system which has shut out all
of the earlier Buddhism, although a few of the
earlier books are also to be found in Tibetan trans-
lations.

In China, on the contrary, we find no, evidence of
a special system. All the books, early and Tate, are
mixed together in one heterogeneous collection.
Though no doubt the books of the Great Vehicle
have by far the preponderating influence, yet books
of various ages are still studied, and different schools
in China have adopted different degrees of the newer
doctrine.

Buddhism was introduced into Japan in the sixth
century from the Korea, and having started there
at so late a date, it has retained very little of the
older doctrine, except the theories of impermanence,
of the sorrow inherent in individuality, and of the
absence of any abiding principle as set out in my
fourth lecture. There are indeed now many sects
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of Buddhists in that country, but their divisions are
entirely distinct from the divisions into Greater and
Lesser Vehicle. All of them are founded on the
Greater Vehicle, and they have developed in vari-
ous ways along purely local lines. There are even
members of the Order to be found there who are
married clergy, and who preach a salvation to be
reached in heaven.

But it is especially in Tibet that the doctrine of
Bodhisatship has received its most curious develop-
ment; and there alone is it, that the head of the
Buddhist Order has also become the temporary
ruler of the state, and is considered as being him-
self a li:rir;g Bodhisat. In my ZHibbert Lectures
there will be found (pp. 192—-195) a statement of the
very curious and interesting similarities between
this latest phase of the corruption of Buddhism,
and the latest phase of Christianity in Rome.

In this connection I shall doubtless be expected
to say a few words on Theosophy, if only because
one of the books giving an account of that very
curious and widely spread movement has been
called Esoteric Buddhism. It has always been a
point of wonder to me why the author should have
chosen this particular title for his treatise. For if
there is anything that can be said with absolute cer-
tainty about the book it is, that it is not esoteric,
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books, of an esoteric teaching. It was the only
way in which the writers of those books could at
the same time call themselves Buddhist followers of
Gotama, and yet put forward the new ideas, con-
trary to those of Gotama, which they were anxious
to propagate.

And not only was there nothing esoteric in the
real original Buddhism. The views expressed in
Esoteric Buddfusm, so far as they are Indian at all,
are not esoteric. The study of self-induced trance
is common to all the Indian schools. All thatis
taught on the subject is accessible in handbooks,
and the teachers who practised themselves in such
things are always willing to teach them to atnyone
who will submit to the necessary discipline. In this
sense only is it that Indian teachers, other than the
Buddhist, can occasionally be described as esoteric.
And this is a sense in which the word is also applica-
ble to our own teachers in the universities of the
West. They will not admit to their classes any
chance comer who has not undergone the necessary
discipline to enable him to appreciate what they
have to say. All the talk about “ astral body ” and
thecdifferent kinds of “soul,” seven more or less,
which is, or rather was, put forward as esoteric
Buddhism, is a part of the Yoga philosophy of In-
dia, which is perfectly accessible to all the world.
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in Western and New-World ideas listened, not only
with interest, but also with sympathy, greatly
heightened by the presence of their representatives,
to the expositions of Eastern creeds.

It is true that a perusal of the numerous speeches
made at that Congress (and I have read the Buddhist
ones very carefully) show how astounding is the gulf
on all sides between popular beliefs and the conclu-
sions of scholarship. To take only one instance
from the address on Buddha by the Right Rev.
Zitsuzen Ashitsu of Japan. He says: “The Person
of Buddha is perfectly free from life and death. We
call it Nekan or Nwrvana. Nekan is divided into
four classes: (1) The name given to the ‘nature of
Buddha which has neither beginning nor end and is
entirely clear of lust like a perfect mirror. But such
an excellent natyre as I have mentioned is not the
peculiar property of Buddha, but every being in the
world has just the same constitution. (2) The name
given to the state, little advanced from the above,
where we perceive that our solicitude is fleeting,
our lives are inconstant, and even that there is no
such thing as Ego. In this state our mind is quite
empty and clear, but there still remains one thing,
the body. So it is called Uyo, or something left.
(3) The state in which our body and intellect come
to entire annihilation and there is nothing traceable,
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