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ANNOUNCEMENT. 

ON the 24th of December, 1891, /fitecn person~ 

interested in promoting the histoncal study of 

rebgtons united in i ~sujnb .1 clrcul.l(·jett cr invitin g a 

conference in the Counul eh,lIobers of the H istori. 

cal Society of I'hi!adc!ph ia, on lhe 30th of the same 

month, for the purpose of in st itu tmg "popul.lr 

cou rses in the H istory of ReligIon", ~omewhut ufter 

the style of the Hibbert kcturcs in England, to be 

delivered annually by the best "eholars of Europe 

and this country, in various cities, slich as Baltimore, 
Boston, Brooklyn, Chicago, N cw York, Philadelphia, 

and others" There particIpated in this conference 

personally or by letter, [rom Philadelph ia, Rev. Prof. 

E. T. Bartlett, D D., Rev. George Dana Board. 
man, D.D., Prof. D. G. Brinton , M.D .• Se.D., Horace 

Howaid Fumes'>, LL.D., Prol. E. 1. lame'>, Ph.D., 

Prof.l\Iorris J astrow, 1 r., Ph. D., Provost Wm. Pepper, 

"tD. LL.D., of the Univer~ity of l'ennsyivania, 

Hon. Mayer Su1zberger, Mrs. Cornelius Stevenson, 

and Talcott William '>, LL.D. ; from Baltimore, Prest. 

D. C. Gilman, LL.D., of the Johns Hopkins Uni. 
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versity, and Prof. Paul Haupt, Ph.D.; from Boston 

and Cambridge, Rev. E. E. Hale, D.D., Prof. C. R. 

Lanman. Ph.D., ProC. D. G. Lyon, Ph.D., and.Prof. 

C. H. Toy, LL.D.; from Brooklyn. Rev. Edward F. 

Braislin, D.D., and Prof. Franklm W. Hooper, of 

the Brooklyn Institute; from Chicago, Pres. W. R. 
Harper, Ph.D., of the Umversity of Chicago, and 
• 
Rev. Prof. Emil G. Hirsch, Ph.D.; from New York, 

Rev. Prof. C. A. Briggs, D.D., LL.D., Rev. Prof· 
Francis Brown, D.D., Rev. G. Gottheil, D.D., Prof. 

R. J. H. Gottheil, Ph.D., Rev. John P. Peters, Ph.D., 
Sc.D., D.D., and Rev. W. l-Iayes Ward, D.B., LL.D.; 

from Ithaca, N. Y., Pres. J. G. Schurman, of Cornell 

University, and HOIl. Amhew D. White, LL D. 
At this conference, Prof. J astrow ')ubmitted a plan 

for establishing popular lecture courses on the hi')­

torical study of religions by securing the co-operation 

of existing institutions and lecture associations, such 

as the Lowell, Brooklyn, and Peabody Institute<;, the 
University Lecture Association of Philadelphia, and 

some of our colleges and universities. Each course, 

accordIng to this plan, was to consist oC fraIl). six to 
eight lectures, and the engagement of .lecturers, 

choice of subjects, and so forth were to be in the 
hands of a committee chosen fr"m the different 

cities, and representing the various institutions ~ 
associations participating. 
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This general scheme met with the cordial approval 

of the conference, which voted the project both a 

timeJ.y and u"eful one, and which appointed Dean 

Bartlett, Prof. Jastrow, and Dr. Peters a committee 

to elaborate a plan of organisation and report at an 

adjourned meeting. That meeting was held at the 

Union Theological Seminary in New York City, 
February 6, 1892, and, as a result, an association was 

organised for the purpose of encouraging the study 

of religions. The terms of as'>OCIatlOl1 then adopted, 

with slight modifications introduced ldter, are as 

foUow!> : 

1.-The object of thl'> A~sociation shall be tn pro­

vide course,> of lecture.'> on the history of 

relIgIOn'>, to be delivered in variou,> cities. 

2.-The Association shall be composed of delegate" 

from institutIOns agrecmg to co-operate, or 

from 'local board~, Olgdni"cJ where such co­

operation is not possible. 

3. -These Delegates-one from each Institution or 

Local Board, "hall con!>titute them'idvc,> a 

• Council under the name of the "American 

Cprri'mittee for Lectures on the History of 

Religions." 

4.-The Council !>hall elect out of its number a 

President, a Secretary, and a Treasurer. 

5.-AU matter'> of local detail &hall be left to the 
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Institutions or Local Boards, under whose 

auspices the lectures are to be delivered. 

6.-A course of lectures on some religion, or 'Phase 

of religion, from an historical point of view, 

or on a subject germane to the study of re­

ligions, shall be delIvered annually, or at such 

intervals as may be found practicable, in the 

different cities represented by this Associa­

tioll. 

7.-The Council (a) shall be charged with the selec­

tion of the lecturers, (b) shall have charge of 

the funds, (c) shall assign the time for the 

lectures in each city, and perform such other 

functions as may be necessary. 

8.-Polemical subjects, as well as polemic<; in the 

treatment of subjects, shall be positively ex­

cluded. 
9.-The lecturer shall be chosen by the Council, at 

least ten months before the date fixed for the 

course of lectures. 

10.-The lectures shall be delivered in the various 
cities between the months of October and 

June. 
I I.-The Copyright of the lectures shall be the 

property of the Association. 

I2.-0ne half of the lecturer's compensation shall 

be paid at the completion of his entire course, 
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and the second half upon the publication of 

the lectures. 

13.-The compensation offered to the lecturer shall 

be fixed in each case by the Council. 

14.-The lecturer is not to deliver elsewhere any of 

the lectures for which he is engaged by the 

Committee, except with the sanction of the 

Committee. 

The Committee appointed to carry out this plan 
and the institutions represented are: 

Prof. C. H. Toy, LL.D., of Harvard University, repre­

senting Boston and Cambridge, President. 

Prest. J. G. Schurman, representing Cornell Uni­

versity. 
Prof. Franklin W. Hooper, representing the Brook. 

lyn Institute. 
Prof. J. F. Jameson, representing the Brown Univer. 

sity Lecture Association (Joined the Association 

in 1894). 
Prof. Paul Haupt, Ph.D., of Johns Hopkins Univer. 

sity, fepresenting the Peabody Institute. 
Pro£. Morris Jastrow, Jr., Ph.D., of the University of 

Pennsylvania., representing the University Lec. 

ture Association, Secretary. 

Prof. R. J. H. Gottheil, Ph.D., of Columbia College, 
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and Rev. John P. Peters, Ph.D., Treasurer. rep­
resenting the New York lecture committee. 

For its first course, the Committee selected as 
• 

the lecturer Prof. T. W. Rhys Davids, Ph.D., 

LL.D., of London, England, and as the subject, 

" The History and Literature of Buddhism." Prof. 
Davids is well known to all who are interested in 

the study of Indian religions. Few writers have 
contributed so much to our knowledge of Buddhism 

as he. In 1878 he wrote for the London Society for 
the Promotion of Christian Knowledge J. sketch of 
the life of Gotama the Buddha, which was published 

under the title Budt{hism. In 1881 he delivered the 

Hibbert Lectures, his subject being "The Origin 
and Growth of Religion as Illustrated by Some 
Points in the History of Indian Buddhism." In 

conjunction with Prof. H. Oldenberg, he published 
in the Sacred Books of the East translations of Vinaya 
Texts. The long list of his works includes Questions 

of King Milinda, Buddhist Birtlt Stories, The Ancient 
Coins and Measures of Ceylon, Tlte Description of Sigiri 
the Lion Rock, besides many other publications. Prof. 

Davids is also secretary of the Pali Text Society, 

and a constant contributor to its p41blications. 
Prof. Davids' course, consisting of six lectures, was 

delivered before large audiences during the winter of 
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1894-1895 at Cornell University, Ithaca, N. Y.; 
Lowell Institute. Boston; Brown University, Provi. 
dence.; Brooklyn Institute, Brooklyn; Columbia 

College, New York; and a course comprising four 
of these lectures was delivered at the Peabody Insti. 
tute, Baltimore, and the University of Pennsylvania, 

Philadelphia. It is these lectures that are now pre· 
sented to the public in book f?rm. 

The object of this Association is to provide the 
best opportunities for bringing to the knowledge of 
the public af- large the methods and results of those 
distinguishd specialists who have devoted their 
lives to the study of the religions of other countries 
and other ages. It is safe to say that there is no 
other subject of modern research which concerns all 
classes so nearly as the study of religions. This 
course of lectures is the first fruit of the Associa. 
tion's labours, and it is offered to the public in the 
full assurance that it will so commend itself to all 
thoughtful readers as to win approval of the large 
work which the Association has undertaken. It is 
the hope of the Committee to provide courses of 
lectures at intervals of two years, or oftener, if the 
encouragement which the undertaking receives war. 
rants it, and tht! practical difficulties involved in 
securing .competent lecturers do not make it im. 
possible. 
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Arrangements have so far been completed for two 
further courses of lectures, one by Prof. D. G. Brin­

ton, M.D., Sc.D., of the University of Pennsylvania, 
on " The Religions of Primitive Peop~s," to be de­
livered during the coming winter, 18¢--97; and one 
by the Rev. Prof. T. K. Cheyne, M.A., D.D., Canon 
of Rochester, on "Religious Thought and Life 
among the Ancient Hebrews," to be delivered 

during the winter of 1897~8. 

JOHN P. PETERS, } Commzttee 
C. H. Toy, on Publt-

MORRIS ]ASTROW, JR., catton. 
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BUDDHISM. 

LECTURE I. 

Religious Theories in India before Buddhism. 

I T has often been maintained that there is no 

nation or tribe without religion. But what is 
meant by religion? The word, as is well known, is 

not found in languages not related to our own, and 
its derivation is uncertain. CIcero, in one passage, 
derived it from ,..~ and lego, and held that its real 

meaning was the repetition of prayers and jncanta~ 

tions. Another interpretation derives the word from 
r~ and bgo, and makes Its original sense that of 

attachment, o f a continual binding (that is, no doubt, 
to the gods). A third derivation connects the word 

with lex, and explf.ins it as a law-abiding, scrupu­

lously conscientious, frame of mind. This last 
seems to be most in accordance with the concep­
tions prevalent when the use of the phrase began, 

• 
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and more in hannony with the similar expressions 
that arose under similar circumstances elsewhere­
in China, for instance, and in India. In India, in. 
"deed, the same word is used by the followers of 
every school of thought for law and for religion-the 
word Dharma, etymologically equivalent to the 
Latin forma, and constantly reminding us in its im­
plied connotation of the English phrase "good 
form." 

Law did not, of course, in that early time, mean 
legislation. It was rather custom, established pre. 
cedent; and a sense of duty to the established order 
of things included and implied a reverential attitude 
toward the gods. This last side of the idea tended, 
even in Roman usage, to become predominant; and 
when the early Christians began to write in Latin, 
they not only limited the sense of the word religion to 
this part of its original meaning, but so used it in this 
limited sense as to fit it in with their own theology, 
till it gradually becomes nearly a synonym first for 
Christianity, and then for Catholic Christianity. The 
completion of this revolution in meaning was, 
however, only opening the door to fresh modifica­

tions. 
Thus we find St. Thomas Aquinas, in one place, 

defining religion as " goodness rendering to God the 
honour due to Him"; and in another as If the mani-
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festation of that faith, hope, and charity toward God 
to which man is, above all, ordained." But as the 

monastic system grew, a "religious house" came to 
mean a monastery, a "religious "-that is a religious 

person-a member of a monkish order, a " going into 

religion" the taking of the vows, and even a " religion" 
an order of monks. Most curious is it to read the 

decree of the famous fourth Lutherian council regret­

ting the confusion brought about in the church of 
God by the diversity of " religions," and laying down 
that none should ferment a new "religion," but 

whoso de~ired to adopt" a religion," should select 
one of those already approved. Religion through­
out this passage means simply an order of friars. An 

Irish Protestant, Archbishop Trench, finds in this 
use of the word a notable evidence of the moral con­

tagion of papal domination, and asks" what an awful 
light does this one word, so used, throw on the en­
tire state of mind and habit of thought in those 
ages! " Writers of all the numerous sects of 
Protestant belief have accordingly endeavoured to 

bring the meaning of the word religion back to those 

points which each of them regard as of vital imJl 

portance. 
But how can they hope to keep it there, and only 

there. For writers who discard the dogmas of 
Christianity endeavour to put a meaning into the 
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word which will harmonise with t!ze;r newer V'lews of 
life. The author of Ecce Homo says that religion is 
"habitual and regulated admiration," or "worship 

of whatever. in the known universe appears worthy 
of worship." l\1r. Frederic Harrison defines it as 

" veneration for the power which exercises a 
dominant influence over our life." And Matthew 
Arnold found in it only "morality touched with 
emotion." 

It is f'vident that man'" definitions of religion will 
be precisely as nurr\erous, as different, and as accurate 

as their own beliefs. There is only one definition 
which all must accept, the historical one, and 
the history of the word goes back a long 
way before Cicero, and is still, to-day, in the 
making. For the word is a convenient expression 
for a very complex set of mental conditions, including, 
firstly, beliefs as to internal and external mysteries 
(souls and gods)-secondly, the mental attitude in­
duced by those beliefs-and thirdly, the actions and 
conduct dependent upon botfi: No one of these 
constituent elements of religion i!, <;table. They are 

-never exactly the same in any two individuals, even 
when these profess the same faith and live under the 
same conditions. The beliefs e~pecially (which are 
independent, except in a very indirect way, of the 

will of the individual) vary, and that in a definitely 
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progressive way, from century to century And in 

those countries where the expression" religion" has 

once obtained currency, it has been always and must 

still, in the future, be applied to each m:w variation. 

The connotation of the word is determined by 

popular usage, and popular convenience.* It can 

never be limited by scholars or by the self-regard­

ing definition of the apologists of any particular creed. 

Of the paramount importance of religion, there 

can be no doubt. The life of every individual is 

profoundly affected by religious views- and religious 

feelings, eithe::r hIS own or those of the people by 

whom he is surrounded, and there is nothing which 

so deeply affects the happIness of a nation as the 

predomInant religion. It is not surprising, there­

fore, that the present revival of historical research 

should have been accompanied by a deep interest in 

the comparative study of the hIstory of religious be­

liefs. And we may congratulate the Organising 

Committee of this scheme of lectures on their de­

sire to bring before American students the latest 

results to which these enquiries have at pres-

* Professor Max MUller, In hl~ Lecturu on flu Science oj 
Rehgton, 1873, p 287, talks of .. the broad foundations on whIch all 
religions are bUIlt up,-tfie behef In a dIVine power, the acknowledg­
ment of sin, the habit of prayer, the deslfe to offer sacnfice, and the 
hope of a fu~ure hfe." But popular u~age has been too strong for 
him. No one of these five IS found In BuddhIsm, yet he calls Bud­
dhIsm a religIOn (p. q2 and elsewhere). 
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ent reached; and on the wisely thought-out arrange­

ments which ensure to their efforts so great a 

measure of success. 
To me, I confess, the choice your Committee have 

made of the first subject for exposition seems par­

ticularly happy. For it is precisely in India that, 

for us Westerns, the evolution of religious belief is 

most instructive. It can be traced there with so 
much completeness, and so much clearness; we can 

follow it there with so much independence of judg­
ment, with so great an impartiality; and it runs, in 

spite 1I()f the many differences, on general lines so 

similar to the history of religion in the West, that 
the lessons to be learnt from it are of the highest 

value. Nowhere else do we find the records of a 

movement stretching uninterruptedly over more than 
three thousand years. Nowhere else has greater earn­
estness or so much ability been devoted so con­
tinuously to religious questions. Nowhere else has 

there been so much freedom of thought. Nowhere 
el!3e has' the evolution of religion been so little in­

fiueQced from outside. Yet nowhere else do we find 
a system at once so similar to our own in the stages 

and manner of its growth, and so interestin~ly and 
absolutely antagonistic to our o)"n in the ultimate 

-conclusions it has reacb.l!d. And nowhere else do 

we find so complete a picture of the t'endencies and 
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influences which have brought about the marvellous 

change from the crude hypotheses of the earliest 

faith to the sublime conceptions ef such original 

thinkers as those who put the finishing touches to 

the beautiful Indian picture of the Palace of Truth. 

Our own religious beliefs grew up in the basin of 

the Mediterranean. Jews and Greeks, assisted and 

influenced in no small degree by Egyptians. laid the 

foundations. All the most earnest culture of the 

West has only availed, through so many centuries, 

to build the superstructure. Ideas similar to the two 

main and essentIal conceptions which underlie the 
whole-the belief in "God" and the belief in the 

"soul It-are no doubt to be found throughout the 

world. But in three places only do we find these 

two ideas developed into systems which can bear 
comparison with our own, either in the manner or 

in the length of the period of their growth, or in the 
complexity and richness of the final result. These 
three places are Persia, China, and India. 

Now, as to Persia, the original beliefs of the Ak­
kadians are only now just begjnning to be known. 

Even as modified and recast by the Assyrians, the 
records are still {or the most part unpublished and 

un translated, and "the few foremost scholars of 

Zoroastrianism are not in agreement either as to the 

date of its sacred books or as to the part it played 
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up to the final struggle when all was submerged 

under the flood of a ruthless Muhammadanism. The 

labours of many generations of schola:rs will be re­

quired to unravel this strange story, and to tell, with 

any fulness and accuracy of detail, the tragic tale. 

So in China history is almost a blank, a kind of 

battle-field fqr conjecture, before the time of Kon­

fucius. Much has been done, no doubt, towards 

the elucidation of the religIOn founded by him on the 

mort' ancient faith. But Konfuclus did not stand 

alone in China. We have only one work, of sufficient 

insight and authority, on the conceptions of Lao 

Tsti, which seem to the comparative student so 
much more original. And of the CUrIOUS history 

of Buddhism in that country, of the influence it 

exercised on other beliefs, of the modIfications it 

had itself to submit to, we have no systematic ac­
count at all. It is only in India that we have a 

very complete and authentic record, from a period 

more than fifteen centuries before the birth of Christ 
down to the present time, of the evolution of reli­

gious belief among a people practically isolated from 
the rest of the world. There remains, it is true, here 

a~o a great deal of important work to be done. 
But on the main lines at least the history is already 

remarkably clear. It is full of interest from the 

comparative. point of view. And it reaches its 
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culminating point in the Buddhist movement,-the 

main subject of the present course of lectures,-a 

movement which carned the evolution of religious 

belief one step farther than has been rcached by 

any other of the numerous religIOns that hi~to;y 
offers to our view. 

That step-and it IS a step of the first importance 

-is that Buddhism, alike in its ethics and In its 

views of the past and of the future, ignores the two 

theories of God and the soul. This came about in 

a very cunous and instructive way. The oldest 

records in India (as I~ true also of the oldest records 

in every country that has records at all) show us a 

stage in culture in which the exi'ltence of gods and 

souls is taken for granted. The origin of these two 

theories is at present shrouded in mystery. Primi­
tive man has left no record 0;. We have only the 

evidence of those beliefs which are the later out­
come of his crude hypotheses. And in attempting 

to read between the hnes of these later records­

eveu In the light, itself very meagre and uncertain, 
of the existmg beliefs of very savage peoples-schol­

ars are not altogether at one. 
One or two pnncipal points seem, amid difference of 

opinion as to detail~,.to be generally admitted. Primi­
tive man, whatever the race he belonged to, made no 

distinction at all between his experiences in every-
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day life and his experiences in dreams. And that 

was so, not because he looked upon life as a dream, 

but that he looked 'upon dreams as realities. When, 

in his dream, he saw a person he knew, on his awak­
ening, to be dead, he at once concluded, on the 
mere evidence of his dream, that the person in ques­
tion was still alive. ~ And when he further recol­

lected, as he sometimes must have done, that the 

body of the living man had been destroyed-his 
very nightmare may have been the result of his hav­
ing feasted on \he body of his foe,-then it was quite 
clear to him that there was a something (a breath, 
a life, he knew not what) which existed within the 
body, and was hke the body, and which left it when 
the breath or life departed, to carryon a separate 
existence of its own. He did not reason much 
about it, or stay to consider whether its life was 
eternal or not. But he was too much frightened of 
it to forget it. And the dread reality afforded him 
a perfectly simple and a perfectly clear explanation 
of many otherwise mysterious things. 

When he awoke in the morning after hunting all 
night in his dreams, and learnt from his companions 
that llis body h.ad been there all the time, it was of 
course his" soul" that had b~en away. The theory 
grew and flourished exceedingly. In all ancient 
books and' in most ~odern ones too, and in travel-
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lers' tales about un civilised and cIvIlised men, we 

find it cropping up at every turn. Exactly how it 
grew, the order ill which the ~pplications ?f the 

theory took shape, is one of the battle grounds of 

the students of what is so oddly called Anthro­

pology. To discuss the opinions on this point 

would take us too far from our subject. Suffice to 

say that the souls outside a Ifllan developed into 

gods. Souls were believed to wander from body to 

body. Animals had souls, and all things that men 

feared, and all that moved. The awe-inspiring phe­

nomena of nature were instinctively regarded as the 

result of spirit action; and rivers, plants, and stars, 

the earth and air and heavens, became full of 

ghosts. 
One distinguished writer who has turnea aside 

from the easy devious paths of philosophy to the 

straight and difficult one of history, thinks that all 
gods were, in origin, the ghosts of ancestors. So 

uniform an explanation is most improbable. A 

much more solid basis seems to support the argu­

ment that as the oldest recorded gods are god esses, 

and as man makes God in his own image, the origi­
nal deities must have arisen at a time when ~omen 
were the leaders, ~ in other things, so also in theo­
logy. They were born of Women, for it was woman 

who conceived them. And we must make room in 
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our theory at least as much for the awe inspired by 

Mother Earth, 'and by thc mysteries of the stars, as 

for the worship of ancestors. We have to explain 

how it was that the oldest divinities were almost, if 

not quite, exclusively feminine. We have to ex­

plain why. the moon was worshipped before the sun, 

and certain stars before either, and the Mother 

Earth before them all. 

It is precic;e1y the succession of these curious be­

liefs that is the interesting pomt. It was only among 

the advancing peoples that the changes went very 

far at all. And these changes are full of informa­
tion about tribal conflicts and social conditions. 

For the gods had no existence except in the brains 

of theIr worshippers. They were t(jeas, a rough kind 
of scientific hypotheses. The arrival of a new god 

meant the birth of a new idea; and a book on The 

Bt'rth Days of the Gods would be not only an epitome 

of human hopes and fears, but a history of men's 

views on social questions too. 

For the gods, like the men who made them, grew 
old and feeble and passed away, and their very 

ghosts were degraded in the minds of the descend­

ants of their creators to the rank of devils. The 

change in the object of worship was not merely a 

change in name, with the same or a sim ilar worship; it 
was accompanied also by a change of view as to the 
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relations of sex, as to mode of life, as to questions 

of organisation and government, and-as to the forms 

of possession of goods and land. The worshippers 

of the new god thought themselves reformers, and 

often were so. The worshippers of the old gods 

looked upon the supporters of their rivals as athe­

ists Uust as the polytheists on the shores of the 

Mediterranean calles! the Christlians atheists). But 

they were not in any case atheists, nor were they 

the founders of a new era, that was to last and to 

cure all woes. They only registered a new stage in 

the progress of thought, which (in this matter as in 
others) has, in the historic sense, an evolution of its 

own, independent of the men in whose brain the 

thought takes shape, and following (in an times and 

countries) precisely similar lines. 

Many such changes had taken place in Indian 
spirit beliefs before the time of the oldest records 
that have come down to us. These show a very 

advanced stage in the ancient soul-theory. And 

there are no older records of its development along 

this particular line. The Akkadian records, it is 

true, go much farther back, and they have many 

points of analogy 'Yhich seem to supply the actual 
historical origin of several later Hindu beliefs. But 

this is only because those behe£s have been incor­

porated into orthodox Hindui.,m from the descend-
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ants of those Dravidian peoples, related to the 

Akkadians, who preceded the Aryans in India. 

Nothing has yet been found in the Akkadian 

books showing any historical connection with Vedic 

beliefs. 

On the other hand, we have in the ancient books 

of the Greeks and Persians, records of beliefs histori­

cally connected with the Indian. But these records 

are later in time than the oldest records in India, 

and preserve a later phase of the common beliefs. 

When we find, for instance, in the Zoroastrian books, 

that the hypothetical beings called in the Veda.c; 

" gods" have there already become "devils," we 

know that we have a later phase of a common be­
lief. For it is the pew religion which looks upon 

the gods of its predecessor as devils, and it is un­

known that, in the course of the development of the 

same system of faith, devils should ever become 

gods. 
The oldest Indian books-that il'l, the Vedas and 

Bra.hmalJas-therefore, though they themselves show 
us an advanced stage in ancient soul theory, are still 
the most ancient records of the particular line of 

development which we have ~o follow. And in 

them we find the genns of all the subsequent steps 
in philosophy and in religion that were taken in the 

valley of the Ganges. 
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The collection of VedIc hymns, as we now have 

it, bears of course no date. It resembles in this 

respect all other collections of c;imilar antiquity, 

without exception, known to us. The date of the 

earliest books of each religion can be ascertained 

only by historical criticism, and so in India also. 

We have to start with facts that are known. We 

can argue back from the well established date of the 
great Buddhist Emperor of India, the famous Asoka. 

For we find in the liter~ture extant in his time a 

series of strata, so to speak, of literary and philo­

sophic activity, each of them indisputable evi­

dence of the previous existence of the one before it. 
The last of these strata, the Buddhist Pi takas and 

the Sanskrit books of the same period, belong to his 

time. Estimates have been made of the previous 

interval that must be allowed successively for each 
of the other strata, between the time of Asoka and 

the close of the Vedic period, when the hymns were 

put into their present shape. And scholars are 

practically unanimous in the opinion that the Vedas 

must have been existing as we now have them at 

least 1000-1200 B.C., to allow time for the subse­
quent development~. Scholars also agree that they 
contain a good deal of material even much older 

than that, and the hymns stand in this last' re­

spect again on the same footing as the Buddhist 
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Pi takas, or the Old Testament, or any other ancient 

canon.* 

They reveal to us a most interesting and instruc­

tive picture of a number of clans, closely related to 

ourselves, engaged in forcing their way into a coun­
try already more or less occupied, and occasionally 

turning aside from their contests with the darker 

natives to fight among themselves. 
Jud~illg from the hymns, the invaders-Aryans as 

we now call them-were intensely religious; but of 

morality, except as to customs within the clans, they 

seem to have had very primitive conceptions. To 
them the killing of opponents was no murder, and 

the" conveying" of their neighbour's goods a mat­

ter of pride. They have left us no idea on the 

rights of man (or of woman either); and in foreign 
politics their guiding principle was conquest. With­

in the clan, too, life was simple for them. There 

were no poor, and none too rich. They were not 
troubled with either priests or landlords. And the 

desire of their hearts was for increase in children, 
and in cows. The picture afforded us in the hymns 
of theIr daily life, and of their habitual thoughts, has 

a peculiar charm. It was a childlike and clearly a 

• Attempts have recently been made to carry the age of the Vedas 
still farther back, by arguments based on supposed astronomical 
allusion.. But the basis for these arpments ~. 'Very unreliable. 
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happy race, full of activity, and but little troubled by 

contemplation or by doubt. l)robably even their 

religion sat lightly upon them, but it would seem 

from the hymns that they had an unhesitating and 

childlike faith, which looked upon the great souls 

animating the nature round them as all-powerful in 

their worldly affairs. 

As time went on it is eviderlt that some of them 
had however commenced to speculate on the na­

ture of the gods, and had dunly begun to think 

that there was a ulllty underlying the manifold 
forms of spirit life in which the people believed. 

This is plam from those speculative hymns incor­
porated into the last and latest book of the great 

collection called the Rig V eda. 

But it is also clear that the ancient Aryans were 

far too manly and free to be troubled much about 

their own souls, either before or after the death of 
the body. There are only a very few short and iso­

lated passages beanng on this side of their spirit 

theory. They still held with a simple faith to the 

ancient hypothesis of their savage ancestors as to 
the existence of a " soul" inside their bodies. And 

it never occurred to them to doubt for a moment . 
that these ~ouls continued to exist in a sort of misty 

way after d~ath, or to discuss the question of the 

duration or cessation of that future life. In all this 
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we see the bright side of the ancient nature worship, 
of religion based on the soul theory as held in its 

early simplicity by a free and advancing and pros­
perous people. The darker side, which played in all 

probability a greater part in the daily thoughts and 
average life of the ordinary man and woman of 
those days, was that medley of strange beliefs and 
fears, revealed in the Atharva V eda,~tbe reliance 
on omens, and spells, and magic rites, the vague 
terrors of a life surrounded by all sorts of malign in. 

fluences, the poisonous fruit of the superstit.ions of 
demonology. 

While all these ideas, good and bad, were ferment­
ing together, the bolder spirits were ever pushing 
farther and farther on into the hot plains of India. 
The details of their grad ual progress are indeed hidden 
in an obscurity which we can scarcely hope now ever 
to clear up. But the general results are already well 
ascertained. Before the rise of Buddhism the whole 
of the country as far East as Patna, had become 
more or less Aryanised, either by alliance or by 
conquest, and the Aryan god~ (that is to say, the 
men W!lO worshipped them) held sway from the 
Kabul hills dm.vn to the plains of Bengal. 

The religion was, h,owever, n6t altogether uniform. 
As the tribes pushed on, their language, partly by ' 
the ordinary and necessary growth or decay, partly 

~ 
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by intercourse with other peoples, continually 

changed. The favour of the gods was to be won 
only by the spell, as it were, cast over them by the 
faithful repetition of the ancient words. The }Vofds 
themselves had now become but dimly understood. 
Schools of priests had been formed to guard the 
words from destruction, not by writing-which was 
unknown-but by constant rehearsing. To aid them 
in their task, elaborate commentaries were composed 
and handed down, also by memory. Rules of gram­
m'ar and of exegesis were devised and formulated 
into schemes of exposition. The whole intellectual 
power of the nation became for a time concentrated 
on these subsidiary studies. Works of original power, 
with the free and child-like spirit which animated the 
older hymns, became unknown. 

The training in these schools was of a curious kind. 
History in our sense, and science too, were of course 
entirely unrepresented. The chief weight was placed 
on memory, and the ingenuity of commentators was 
much exercised in reconciling the diverse statements 

• 
of the ancient texts-which could not err-and in 
finding mystic reasons to explain all the. various 
details of the sacrifice . . 

Now one of th: most striking things about the 
ancic:nt hymns is the way in which each poet, 
partly no doubt through his want of expertness in 
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the use of. language, his inability to give due expres­

sion to shades of meanmg; but partly also through 

the real fervour of his rehgious feeling, directed at 

the time on the one object of his praise-is the way 

in which each poet so often refers to different gods 

(Indra, Agm, PraJapati, Varul}a, etc.), as being, each 

one of them, the greatest and the best. There was 

not really any clear sense of comparison, though the 

words now seem to imply it. It was simply that 

the one God, that i" to say, the one idea, loomed 
largest at the time before the mental eye of the 

poet. And in the cxplanation of such passages the 

Brahman Commentators carefully avoid all appear­
ance of rivalry. A truer and-what was probably 

of more importance from the theologian's point of 

view-a more edlfYl11g explanatIOn lay close to 
their hands. Already in the Vedas certain of the 

great souls, the gods, are Identdlcd with certain 

others, and there is even reference to a divinity 
which, as it were, lay behind thf'm all, and was the 

basis of their godhead. 
Thus there is a reference in the often quoted pass­

age, Rig Veda, iii., 55, I, to that" great god bead of 

the gods which is one." And, the Brahmans grad­

ually elaborated out of such expressions a concep­
tion of a single being out of whom all gods, and 

all men, and all things had proceeded. 
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It may be noticed in passing that a precisely sim­

ilar result was reached, though not exactly by the 

same process, and at a slightly different chronologi­

cal stage, in both Greece and China. And though 

we have no eVidence of a like logical process in 

Assyria, it would seem that Egyptian thmkers also 

had their speculations of a similar sort. There is 

not[ung strange in thiS coincidente. It is the excep­

tion of Assyria that is really cunous. And we need 

not think to explain the comcidence by any theory 

of borrowing by anyone of these peoples from the 

other. For the fact i<" that, whenever there IS suffi­

cent intelligence and suffiCient leisure in a country 

where the soul theory is held, there, by a logical 

process which is inevitable, mt'n will come to believe 

in a number of gods; and then, later on, to perceive 

a unity behind the many, and to postulate a single 

divinity as the supposed source of the many gods 

whom they themselves have really fashioned. 

The characteristics of the new divinity, of the one 

god-that is to ~ay, the connotatIOn's of the new 

idea-wIll differ according to the different concep­

tions but of which it has ari!>en. And in this respect 

the speculations of the Brahmans in India are espe . . 
cially worthy of consideratIOn. With them the first 

conception was reached, not as among the] ews, by 

gradual additions to, and modifications of the char-
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acter of one divinity, but by a purely philosophical 
reasoning as to the necessary nature of, the first 
cause. The pred\cates they applied to him-or, 

t 

more accurately, to it-were almo.st exclusively nega-
tive. It is the unknowable cause of the knowable, 
itself however without cause. It is the light in which 
aU that is perceived is seen, but there is no light by 
means of which it can be seen. It is invisible, in­
comprehensible, without descent or colpur, without 
eyes, or ears, or hands, or feet, the everlasting, all 
pervading, ever-present, extremely subtler unchange­
able source and support of all that is.* All the rest, 
including the great gods whom the ignorant worship 
and rightly worship as the highest that they know, 
is delusion. And the real insight, the only abiding 
salvation, consists- in getting to know the imperman­
ence of all else, and the identity of one's own soul 
with this Great Soul in which all else lives and 
moves and has its being. 

There is great beauty and poetty in the passages 
in which this very anciept Pantheism is set out in 
the literature older than th~ rise of Buddhism, and 
though the exact formulation of this system of 
thought-well known as Vedantism-is due to later 
bands, it is evident that ther~ was mm:h earnest 

" 
thinking and fearless philosophising in the time of 

• M\1~4., up., i., I, 5. 
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the oldest Upanishads in which these ideas. find 
their earliest and most poetical expression. 

The Indian formulation of thjs monistic theory 
of the universe is i.ndeed in all probability the most 
logical and most thorough-going of all similar at­
tempts that have been preserved to us. The very 
striking analogies in Greek philosophy, more es­
pecially in Parmenides (though he was a century 
later), cannot even be properly worked out owing to 
the fragm~ntary condition in which alone the earlier 
Greek speculations have survived. And the corre­
sponding Chinese conceptions, either of the Kon. 
fucian or Taoist schools, seem to be altogether 
wanting in clearness and precision. 

This very able and beautiful monistic philosophy 
was the donnnant factor in Indian thought, when 
Gotama the Buddha appeared. Many centuries 
afterwards it was elaborated and systematised, more 
especially by Sankara, into that Vedantist philoso­
phy now quite supreme in India. In those early 
days it had no doubt stronger rivals. When the 
Paftcaratra books have been made accessible to 
scholars it will be found, I think, that they contain 
a systematic philosophy-built of the same card~ 
perhaps, as:rthe Vedanta (god and soul)-but inde. 
pendent of it, and at least equal to it in beauty if 
not in logical power. We hear also of Loka.yatas; 
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or Materialists, who must have preceded Buddhism, 

.as t~ey are mentioned in the oldest Buddhist books. 

The' Jaina faith, which arose at the same hme as 

BuddhIsm, has ali>o a voluminous hterature. When 

that is publtshed it cannot fall to th-row much light 

upon the religious life of India \1t the time when the 
founders of the two new religions were nvals. But 

there was little origmal thought in Jainism. Its 
views are rather isoldted propositions than a system 

of philosophy, and It would never have been a for­

midable rival to V cdantism. * 
It was quite otherWise with the Sankhya system. 

Centuries afterwards, when Buddhism had become 

corrupted, it would seem that the Sankhya was 
almost about to supplant the Vedantq.; and as It has 

often been held by European scholars that Buddh­

ism is more or less based on the Sankhya, it will 

be necessary to consider the questIOn of it!> priotity. 
Logically it stands half-way between the Vedanta 

and Buddhism, and was therefore a possible .step­

ping.stone to the Buddhist position. And the 
Buddhists themselves acknowledge that Kapila, to 

whom the Sankhya books ascribe the foundation 

of their philosophy, lived several generations before 

the Buddha. It is therefore, to say the least, pos-

• See the remarks of Proiessor Jacobi (ancLthere could be DO better 
autbonty) In his Kalj>a Stttra, p. 3. 
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sible that the _ .53.nkhya system also preceded the 
Buddhist, or was the outcome of the same intel­

lectual movement. 
But what we know is, that in the centuries imme­

diately before and after the bIrth of Chnst (that is, 

some centuries after the risc of Buddhism) it ~a!t 
the Sa.nkhya rather than the Vedanta, which was 

the predommant school, and that Its adherents 
claimed a still more remote origin for theIr specula­

tions_ Professor Garbe, of Heidelberg, who is the 
best authonty on the subjcct,-he has done for the 

sankhya the same sort of service a'> ha~ been so 
well rendered to the Ve'::!.nta by Professor Deussen, 

of Kiel,~is of opinion th,lt the S.1.nkhya teachers are 
righ t, and that their tcachmg docs indeed go back 
before the rise of Buddhism. The point seems to 

me, I confe!ts, to be most doubtful. All the Sankhya 
books arc much later 10 date. The very oJde:st of 
them-the Sankhya KarlkO. of !';vara Knsh~a~can_ 

not he fixed at an earher ~¥ocl than a full thousand 
years after the time o{ Gdta'ma the Buddha. And 

though it is quite certain that the system, as a 
system already well worked out, wa~ older than 
that,-we find it referred to, and in great part 
adopted, along with· Veda.ntlsm, in books, certainly 

two or three centuries older; 10 Manu, for instance, 
and in the Bhagavad Gm.,--yct there HI still a great 
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gap to be bridged over. All the available evidence 
on the point is collected, with great care and com­
pleteness, by Professor Garbe, in his just published 
Sankkya Pltilosopltie, a book which ,will, I hope, soon 
be translated into English. And on weighing all 
th~ evidence it seems to me that the only conclusion 
to be rightly drawn is that. though there is no evi­
dence that Kapila was the real author of the whole 
Sankhya philosophy, there were, before the time of 
the Buddha, isolated thinkers, of whose words we 
have no trace, who elaborated views similar to those 
out of which the Sankhya was eventually developt:d. 

For what do we find? There is ample evidence 
even in the books of the orthodox body of Brahman 
teachers to show that when Buddhism arose there 
was not only much discussion of the ultimate prob­
lems of life, and a keen interest in the .. esult, but 
also that there was a quite unusually open field lor 
all sorts of speculations. In no other age and 
country do we find so univer~ally diffused among 
all classes of the people so earnest a spirit of en­
quiry, so impartial and deep a respect for all who 
posed as teachers, however contradictory their doc-

trines might be. '. 
It is true that the orthodox books are filled with 

th~ orthodox view. But this is only quite natural. 
Ho}¥' very Uttle of precise and accurate information 


