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destroying the Kshatriyas.*

46. Just as a thick cluster of bamboos* surrounded on
all sides by thorny plants, cannot be easily eradicated, so a
king, supported by his many brothers, cannot be easily
subdued.}

47. When a king, ever so vigilant and assiduous,§
1s assaulted by a sovereign stronger than himself, there is no

made the dreadful vow of exterminating the Kshatriya race. He suc-
ceeded in fulfilling his vow, and is said to have ‘rid the earth thrice seven
times of the royal race.’

% We can not help remarking here that this Sloka is not very definite
about the idea it professes to convey. The example given seems to be
out-of-place ; the reasons furnished ate not cogent. However we must
take it as it is. The meaninyg seems to be this :-—A king should not hate
the aborigines of a land but should be in friendly terms with them ; for
there may come times when he will profit by such alliance. To cite
an example {rom the Rimdyana, Rdmachandra was saved from matfy
dangers through his friendship with the Chandéala Guhaka, who belonged
to the vilest and most abominable caste existing, + India. 9'\ w.
Jones’s translation of the passage s as follows : ‘“Peace should be made
even with 2 bad man, when ruin is impending; not for the sak= of
his protection, but from consideration of time."

t Venu may also mean ‘reeds.

I The last portion of the Sloka has been rendered a little freely.
It is superflous to comment that when the several royal brothers live in
amity and when there are love and respect binding them to one
another, there is scarcely any chance for a foreign invader to subdue
such a king. It is intesune discord that has been the ruin of many a
kingdom. S. W. Jones’s translation is given below .—* As dust when
intermixed with thorns cannot be trampled on, so a king, who has many
brethren cannot be subdued.” Thedifference in the first portion of the
translation might probably have arisen ou:l of a misprint in the scholar’s
text which probably substitutes Renu for Venu, the Sanskrit letters
(Ra) and (Ba) resembling one another very closely. Remu means
‘dust.’

§ All his efforts and perseverance avail him nothing when he is to’
combat with superior might, and in spie of them, he is sure to be
defeated.
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safety for him, as there is none for a deer under the claws of
a lion, (save in the conclusion of peace).

48. When a powerful suvereign wants to seize a little
only (of his enemy’s territory or treasure), even then will
he kill the latter, like a lion killing an infuriate elephaut.
Therefore, one desiring his own good, should conclude peace
with such an adversary.¥

49. There are precedents to prove that it is better not to
fight with a stronger foe.t For, never can clouds roll in a
direction opposite to that of the wind.{

50. Prosperity leaves not that kiny who bows low before
a powerful adversary and puts forth his prowess in proper
season, even as rivers {that naturally flow downwards) cannot
flow upwarde.§

* The meaning of the aasthor is certainly this, but his expression is
not clear. ‘When a powerful adversary invades another’s kingdom only
to get a little of the latter’s territory or treasure, it is advisable foi the
latter to conclude peace. For, like a lion that cannot possibly feed on
the entire carcass ot the elephant, but kills it all the same, the stronger
enemy would kill the weaker one, though lic does not want to appropriate
the whole of the latter’s dominions.” But when the powe: ful king wants to
confiscate the whole kingdom, it is better to die fighting for liberty than
to surrender one’s sell.

+ The first part of the Sloka admits of another construction, which
is as follews ;="“There is no evidence to justify the statement that a
powerful antagonist should always be fought against.” This though it
does not change the meaning of the passags materially, is still worthy
of notice. The construction becomes different as we take Nz with
Yodhvabyam or Asti. The construction we have given, points out the
appropriateness of the example embadied in the next line, which in the
other case seems out-of-place.

1 S. W, Jones's translation is as follows :—*‘It is not advisable ‘to
fight with a hero; even a cloud cannot go in epposition to the wind.-"‘
, The author cnjoins the conclusion of peace with the powerful, for.trying to
'go against them, a king is blown away like clouds trying to go against the
wind.

§ The principle inculcated in the first part of the Sloka is quite
apparent. None can deny that it is safe to bej in peace with one more
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51. Like the son of Jamadagni* every king who,in
all places, at all times and over every enemy, obtains victory
in battle, enjoys the earth merely through the prestige of
prowess.t

52. He, with whom a king victorious in many battles
concludes peace, is sure to bring his foes under his sway in no
time, even through the prowess of his new ally.}

53. Never should an intelligent prince trust his adver-
sary even if he be bound by the ties of a treaty,§ inasmuch

——

powerful than one’s self. But at the same time, the weaker of the two
must not miss any oppertunity in which, by the help of his prowess and
energy, he has any chance of crushing his powerful rival. The author
means this : ‘The comparatively weaker sovereign should remain in ap-
parent peace with others more powerful than himself, watcling opportu-
nities to establish his superiority. This is the high road to royal pros-

perity. Pratipa means, contrary, adverse.

* Vide Supra note to Sloka 45.

1 What the author means is this, that a king who has had the
fortune of obtaining a large number of victories, becomes so well-
known and feared that, he can enjoy his kingdom even through his
mere prestige although at the same time there may be serious
diminution of his strength. S. W. Jones gives :—‘Like the sen of
Jamadagni, every king who in all places and at all times, obtains victory
in battle, enjoys glory.”

I What the author means is this. A monarch concluding peace
with another victorious in many battles, enjoys much profit, inasmuch as
his adversaries knowing his alliance with the ever-victorious king, yield
themselves up without any resistance whatever, as they know that that
will be unavailing. S. W. Jones's translation of the Slgka is as follows :
*‘He who makes peace with a prince who has been victorioJS in many
wars, assuredly overcomes his own enemies. This king therefore who
has been often a conqueror is he with whom peace ought to be made.”

§ The anxiety of the author for the safety of the royal personages
is so keen that after embodying such an elaborate instguction regarding,
hovy to chose parties to a peace, he would not be content ; but warns the
kings not to place confidence on allies, and not to be lulled in a sense of
safety generated ordinarily by a thought of the conclusion of peace,
Such thoughts of safety often bring disaster on a king.
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as, in the days of yore, Indra while openly declaring a cessa-
tion of hostility, slew Vritra (when the latter was thrown out
of his guard.)¥*

54. The enjoyment of royaltyt either by a son or by
a father, changes his nature considerably,! and therefore is
it said that the ways of princes are different from those of
ordinary people.§

55. When assaulted by a powerf{ul adversary, a sovereign
should seek shelter inside his castles, whence he should
make vigorous efforts, and for his own liberation, invoke the
assistance of another king still more powerful than his
assatlant, ||

- J——

* The allusion in the last part of the Sloka is obscure. Vritra was a
powerful demon who was killed by Indra. But we know nothing of the
perfidy of Indra referred to here by the author. The reader is referred
to our translation of Snimadvhagavatam, Book VI, where an elaborte
description of the battle could be found.

The commentator suggests certain minor changes in readings vis.,
Samhite for Samdhita and Adrohé for Adroha.

1 For Rajyatnnicha the commentary substitutes Rasyalida, which
latter reading we have accepted.

i The first lines lit. translated, would stand thus :—‘‘A low-minded
father or a son becomes susceptible of perversion when royalty devolves
on them.”

. § What the author means seems to be this :—‘'The filial or pater-
nal affection that is ordinarily found to subsist between a father and a son,
could not always be looked for in the royal father or son. Their exalted
ranks swing their heads, and their conduct become unnatural. It has been
wistly said *“Uneasy lies the head that wears the crown’ for, it cannot.
even find solace in the lap of the father or the son. What made the
author put in this Sloka here is this that, he has already warned sover=
eigns not to trust allies ; he also advises them not to trust their own father
or.their sons, for royalty is like an intoxicating liquor having the power
to corrupt the whole inner man,

> §| The author now proceeds to describe what should be done by the.
king who is unfortunate enough to be assailed by an adversary wha
would not consent to conclude peace. The advice given, as the reader
can see, is perfectly politic and none the less diplomatic.
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56. Like* a lion attacking an elephant, a monarch
forming a right estimate of his own Utsdhasakti/t can fall
upon another superior to him. This is what the son of
Bharadwajaf says.

57. A single lion crushes a thousand herds of huge tusked
elephants ; therefore, working himself up into fury equal
to that of a lion, a (weaker) sovereign should fall upon his
(powerful) adversary.§

58. {|Of a sovereign, who exerting himself to the best

* The author now points out what is to be done in the absence of
a sovereign competent to help the one assailed by a poweiiul adversary.
In this case, the weaker monarch should at first carefully judge his
Utsihasakti (Vide below) and then he should fall upon the assailant.
That there is chance of success, the author exemplifies by citing the
case of the lion slaying the elephant, which latter is much stronger and
larger in proportion than the former.

Y Utsahasakt: we have explained in an earlier note (Vide note to
Sloka I, Sec. 1). But the meaning the author here wants il (v convey
is a little wider. It means not only the power of energy, but also
agility, quickness and activity which are the qualities incident to an
energetic nature. Utsdhasakti here refers also to the other Saktis of the
sovereign, and it includes, the efficiency of the army ahd the abundance
of the sirews of war.

I The son of Bharadwaja is the celebrated Drona, the military,
preceptor of the Kurus and the Pandavas. He was born out of a Drona
or bucket in which his father preserved the seed which fell at the sighs
of a celestial nymph ¢alled Ghritdchi.

§ The author further illustrates what he has said in the previous
Sloka. It is not so much the physical strength of s soldiers that
gives success to a sovereign, but it is their fierceness engendered by
some sense of wrong, that ensures it. Strength is as necessary for suc~
cess as are agility and quickness and firinness of intention.

|| The author now proceeds to state that as there is risk in hazard-
ing a battle with a powerful adversary, there is also immense advant-
age to be derived if in any way victory may be gained. Whena kiné
can put down his assailant, his other enemies are naturally inspired
with a higher estimation of his strength than they had ere now formed.
Thus they are frightened and venture not to oppase him when he attacks *
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of his powers, can crush his superior with bis army,* the
other enemies hecome conquered by his (this display of)
prowess only. T

59. Where in war victory is doubtful, (in that case) peace
should be concluded even with one equal in every respect;f
for, as Vrihaspati§ says, “Embark not in any project
where success is uncertain.”}].

60. For these reasons, the sovereign that desires his pros-
perity to reach the acme, 9 should conclude peace even
with one equal to him in all respects. The clash between
two unblaked jars surely becomes destructive of both.*¥

61. Sometimestt by resorting to (uncertain) war both
the parties reap destruction. Were not Sunda and Upa-
sunda, both}i{ equally powerful, destroyed by hghting with
each other?

them ; and they fall an easy prey to him. In this way, without the
evils of war, he succeeds in extending his empire, which 1s the highest
ambitiun a snvereign may cherish.

* For Sasairasya the commentator gives Alpasainasya.

t For Pratapasidhena the commentator substitutes FPrafdpasidha.

} The sum andssubstance of the author's advice is euwsbadied in the
text of this Sloka, which is very sound and statesman-like.

§ Vide an eailier note.

| S. W. Jones’s translation of the Sloka is as follows :—*Let a
king seek peace for the love of religion ; in war success is doubtful ; but
in making peace let no man doubt. So said Vrihaspati.”

4 The commentary suggests some minor changes in the readings
which are as follows :(—For Tatsampraviddhé it vreads, Asampraviddhé
and Abkibriddiikima tor Ativriddhikama.

. ® ‘The last part of the Sloka hints at the result that may be expect=
ed when two princes equal in prowess happen to fight with each other,
Apakkayo means ‘not indturely burnt.’

4t Lhe author further illustrates the instruction given in the last
part of the preceding sloka, by saying that war between two equally
powerful princes is destructive of both.

it Sunda and Upasunda were two brother demons, the sons of
,Nﬁuwh& They got a boon from the Creator that they would nat die
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62. *Even the most degraded and powerléss enemyt
should be made peace} with, when calamity threatens,§
inasmuch as, attacking at that time, he may cause troubles*
(to the mind)|| ke a drop of water causing pain when it
falls on a lacerated imb.9

unti! they would kill themselves. On the strength of this boon, they grew
very oppressive, and Indra had at last to send down a lovely nymph
named Zilottamd, and while quarrelling for her, they killed each other.

* The text of the Sloka has been considerabty changed by the com-
mentator in order to wring out a plausible meaning. The Sloka specifies
the occasion when peace is to be made even with a low-born person. We
notice the changes of reading in the following notes,

+ The word in the text Is Vikeena for which the commentary gives
Atiheena. The commentator suggests Afiheena to mean ‘in very bad
c¢ircumstances.’ This meaning is good. The author has said beforc
that peace should not be made with those who are liable to be easily
conquered ; but there are occasions when even such an adversary should
be made peace with.

1 For®Susandhopi the commentary gives Sandhe_yc;.
§ For Agatas the commentator reads Agaté.
|| For Himawvat the commentary suggests H: manas.
9] For Kshatam the commentator gives Kshaté. The whole Sloka
with the changes of reading noted above would read thus :—
“Atiheenopi Sandheyas Vyasané vipuvdgare,

Patandunoii ht manas toyavinduriba kshaté."”

What the autor means is this:—"Ordinarily peace should not be
made with a weak and low-born adversary, as he can be defeated
with ease, But when you are threatened by any grave calamity you
might conclude peace with him, so that your anxiety on his score will he
lessened. Monarchs weaker than yourself though ordinarily can do
no harm to you, yet they may afflict you when you will be overwhelmed
with a serious catastrophe ; just as water though it does not give pain
ander ordinary circumstances will do so, when you are wounded.
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63. 1* on such occasions,t the comparatively weak
monarch refuses to make peace, the reason is to be found
in his mistrust} (of the other party). In that case, gain.
ing the former's confidence, the other party should ruthlessly
crush him.§

64. Having|] concluded peace with a monarch more
powerful than himself, a king exerting carefully to please the
former,] should so serve him as to gain his conf-
dence,*¥

®* As in the previous, so in this Sloka also, various changes in
reading have been introduced; and in lieu of noticing the changes
separately, we give below the Sloka as it would bejwhen the readings are
alli amended :~

“Heena chel Sandhi na gachchet tatra heturhisamsayas
Tasya Visvamvamdlakshya praharéttatinisthuram.”

The author here suggests the measure that should be resorted to, in
the case of the weaker king's refusal to make peace. The Sloka as given
in the text, may give some mﬁning, but that would not be suited to the
context, Literally rendered it would be this:—‘Never desire to make
peace with the low, the reason being, there is much uncertainty in such &
treaty (and hence it will not {ast long). Therefore securing their confi-
dence, a king shguld smite them down, actuated by desire for gain.’
Even here, we have to change a little of the text.

4+ When cdalamity threatens.
1 This part of the text seems to be vicious. The commentator has

bt suggested any emendation. The emendation embedied in the chang-
ed reading of the Sloka is our own, Samsaya means ‘doubt’ or ‘mis-
trust’; therefore Asamsaya means ‘certainty’ ‘belief’ &c. Thus we can
make out some sense if we read Asamsayas.

§ The last portion contains advice as to how such refractory
kings should be dealt with,

} The author now proceeds to determine the duty of a weaker
monarch when he concludes peace with one stronger than himself.

91 For Tam pravisya pratdpavan, the commentary gives Tamans
ﬁm}dtnawdn. We have translated the reading given in the commen«
tary, There is another minor change in the next line of the Sloka, which
needs no explanation.

' «®% The strain in which the author sings is this :—“When peace is
imade with 3 more powerful king, try to gain his confidence by hook or

17
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65. Unsuspected® and ever watchful and always in-
scrutable in his expressions and designs, he (thé weaker king)
should speak only those words that would be agreeable.¥
But he should do what it is his duty to do.}

66. Throuzh confidence intimacy may be secured ;
through confidence an act (of selfish Interest) may be success-
fully achieved.y§ It was through ber confidence on him

that the lord of the celestials was able to destroy the foetus
of Diti.||

by crook ; and then taking advantage of the intimate knowledge that
you would gain of his aff uirs, crush him completely.  Whethe- you make
peace with the weaker or the stronger king, always try to crush him,” so
that you will be relieved of the fetter that peace necessarily puts on you."
It seems that the author would not hesitate to inculcate the sacrifice
of honesty and good faith at the altar of empire’s advancemert. We
db not know what vltimate good such a policy would bring. What we
have written above, would be evident froma perusal of the next Sloka,
* Lit. rendered would be, ‘confided upon.’

+ If he behaves in this way, not the slightest suspicion would ever
fall upon him. Thus he would have every opportunity for serving his

own end 7is., to slay the stronger king. ‘‘Priya’’ words are as ‘“‘Faya'’
“Fiva," "“Victory” “Long live the Emperor’’ &c.

1 This, according to our author, is, as the reader is aware, to slay

the other superior king, The weak prince should show every possible
deference Jto his superior in words and deeds, but he should never forget
his ultimate aim of doing away with him,

§ The author now enumerates the advantages that are gained
when confidence of the stronger king is obtained by the weaker.
Being a confidante, the latter gradually becomes a favorite; when in that |
position, it becomes considerably easy to achieve the task (or the duty as
the author calls it) he has in his heart v:¢., the destruction of the former.

| The last part contains an allusion which has not been explained in
the commentary. The reference seems to be to the birth of the Marntas
or Wind-gods. When Dif: the mother of the demons was quick with the
Marutas, Indra, knowing by his yoga-prowess that she was.going tpgwa

Pirth to a child that wenld be 2 formidablejopponent of his, éntéred bert
wimb and there severed the fettus in seven times seven parts.
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67. Having*® formed a firm alliance with the principal
officerst or the royal son} .of even a cool-headed§ assailant,
the (assailed) king should endeavour 1o sow dissension]}
among the former’s party.

68. The¥ assailed sovereign should try to saddle the
principal officers of the assailant with accusations, by spend-
ing money¥¥* lavishly (in bribes) and by (treasonable) letters
and d‘ocgments;in which his 1dentity would be hidden.t¥

69. Thusii when an intelligent sovereiun succeeds in

p— v -

¥ The author now suggests other measures by which a powerful
assailant may be overthrown. These measurss naturally fall under the
expedients of foreign policy enumerated in an earlier note (Vide note to
Sloka 51, Sec. IV)., The fir st of these measures is to sow discord (Veda)
among the enemy, which will considerably reduce their strength and
activity. This end, according to the author, 1s best served, when a con-
spiracy or league may be formed with one of the principal officers of the
assailant’s state.

T Such as, the mimster, the royal priest, the physician, or the
commander-in-chief. ’

I I'he word is Fuvarasd/t or the heir apparent or the crown prince.

§ What the "author means seems to be this :(—‘Even a cool-headed
adversary may be overthrown i this way, not speak of him who is rash.’

| The commentary has introduced an emendation here : it reads
Antaprakopam for Talas prakopam. The reading given in the text
scarcely yields any rational meaning.

4/ The author now suggests the means by which dissension can be
effectually sown, The means is this :—'The assailed sovereign after
‘gaining the confidence of the assailant, should try to alienate him
from his ministers &c. He should try to bring down the wrath of the
sovereign over the officers of state by imputing false charges to them;
these charges, he should uphold by producing witnesses secured through
bribe, and by forged letters and documents which should be so carefully
2rawn up as not to cast the slightest suspicion on him.’ ’

*% The reading in the text is vicious, and we have adopted that
given in‘the comrentary, which is Arthotsergena.

+ The commentary suggests another reading vis., Arthdmng&&«-
2pfs, which means ‘the ménnings of which are very deep.’

. 13 The result of sowing distrust among the adversary's party is des-
ﬁﬁw ‘in this' Sloka. We have, in gur ranslation, been o liétle free
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accusing the principal officers of the a.ssailidg monarch, the
latter in spite of his being formidable, relegates all activity,
inasinuch as he loses confidence over his own people ¥

70. Intriguingt with the ministers of the enemy, the
assatled king should tone down their efforts to crush him.}
He should kill his enemy by weaning ove- his physician,}§
or by administering poisonous liquids.|| \

71. The assailed king should, with all his efforts, try to,
enkindle the wrath of the monarch whose dominions lie just
behind the assailant’s 9 Then, through his agency, he

regarding the construction of the original, but this make the translation all
the more lucid.

* The last portion of this Sloka would have been unintelligible but for
the reading suggested in the commentary, which reads Vafyaviswdsam
for YVasya viswasa. When a sovereign cannat trust his own people, he
can scarcely risk a battle with his enemy.

T What the author says in this Sloka is this :—*The assailed king
should form secret alliances with the minister &c. of the assailant, so
that they would not fight to the best of their abilities. It was this
principle which Lord Clive followed in making Mirzafar apathetic to-
wards the interest of Siraj during the battle of Plassey. As is well-
known, Mirzafar during the course of the battle remained with his soldiers
as inert as a’wall, This conduct was of course due to the league he had
formed with Clive previously."

t For Tadavastham Samunnayet the commentator gives Tadd-
ramvam Samam nayet, which indeed is an emendation. The former
hardly gives any sense,

§ Who, of course, is able to treacherously kill him without the least
difficuity.

|| The last mentioned alternative seems naturally to be connected
with the other. But we have faithfully followed the constructian of the
eriginal.

€| The text of the Sloka is obscure inspite of the emendations
given in the commentary. The translation given above is suited tothe
text and to the teachings already inculcated by the author. The Sloka
would admit of another meaning, which will nearly tally wath what is
given above, differing in minor details only. That rendeving'wonld be

something like this :— The assailed king shiould fan a quarrel heétweer
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should heedfully bring ahout the assailant’s destryction®

72. Thet aesailed king should, through spies disguised
as astrologerst inhabiting the assailant’s country§ and
possessing all the auspicious marks of inspired Seers, cause
predictions to be made before the latter to the effect that
dreadful calamities would soon overtake him.

73. Taking|| into consideration the loss,§ the ex-
penditure ** the difficultytt and the destructioni} &c.,

the assailant and him who is looked upon with disfavor by this lacter,
Then, through the agency of the person out of favor, he should crush the
enemy.” What the author refers to is that expedient of foreign policy
which is known as Veda. What he means is this that, when a weak
monarch is assailed, he cannot but seek external help, and thishe should
find in the Parshnigrdha of the assailant, whose anger acainst
the latter he should try to rouse, Then united with the Parshnigriha he
should crush the foe.

* The commentary gives Pradharsayet for Prasddhayet ; we have
accepted the emendation,

T This Sloka suggests a means that would act as a deterrent to the
assailant and induce him to adjuurn active operations against the assailed,
and thus giving the latter time to secure others’ help &c. The meaning
is this :—*‘As soon as he is assailed, the king shonld, by bribing, win
over some of the sub]ects of the assailant’s dominions ; he should then put
them in disguise as venerable astrologers with all the exterior marks of
holiness. They should then repair to the assailant’s camp who would
naturally seek their help in determining the finale of the war he is going
to wage., Now the disguised astrologers would tell him that the stars
pre impropitious and forebode great danger. In this way the assailant’s
apircit will be damped and he will fiot launch immediately on war.

$ Wztttkm-—means those who can read the sigmification of
Nimittas or omaens. Hence an astrologer.

{1 For Uddess kritasamuvisai the commentary reads Taddesakrita-
samvdsas ; and for Sadhulakshanai it veads Siddhalakshanai.

'§f The author now proceeds to delineate the evil effects of war,
which he thinks will dissuade kings from risking wars rashly.

% Such as the death of the principal and trustworthy officers,

% The Mnmg of the treasury and the devastation of the crops &c.

+ Such aa the inclemency of the weather, &c.

3 Of mep 3nd munition,

i
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involved in a war, and weighing seriously its good as well as
evil effects, the assailed king would rathe: do well to will-
ingly ¥ submit to certain hardships, than jaunch npon war;
for war is ever prolific of evil consequences.

74. The body, the wife, 4 the friends and the wealth
of a sovereign may cease to be of any avail to him, within a
winld’s time, when he launches on war, (in which there is every
possible danger of his life).] These again are ctonstantly
jeopardised in war. Therefore an intelligent§ sovereign
should never engage 1n a war,

75. What king, who is not a fool, would put his friends,
his wealth, his kinodom, his fame and even his own life in
the craddle of uncertainty by embarking on war? |

76. When assailed, a sovercign desiring peace, should
conclude® a fhrm treaty, by means of conciliation, gifts or
or bribery or by sowing dissension** among the enemy, at
a time when the latter’'s array of troops would cress the
boundaries of his territory; before this should not betray his
peaceful intentions. ++

77. Protecting himself and bis army effectually and con-
centrating all his forces, a brave king (when assailed) should

-

* When there is no other alternative except war, it is better to
make peace even with certain inconveniences to one’s self,

+ What the author means is this :—When a king engages in war
there is every danger of his being slain, in which case his body, wife, &c.
will be of no use to him.

¥ For Valam (army) the commentary gives Kaelatram or wife.

§ The reading in the text is Vidyat which certamnly is vicions. The
commentator gives nothing. We substitute Vidwan.

| As soon as a king engages in a war, these things become uncer-
tain, and he may lose them any moment, being slain or defeated.

** Foc Santapayet the commentator gives Samsthapayet which
reading we have accepted.

4] For these Vide an earlier note (Sloka  Sec.

+t In the last part of the translation, we have been a little free for
the sake of lucidity.
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perform many manceevours to afflict his assailant ; then. whea
the latter shall be involved in great daangers, let him make
proposals of peace. For it is with hot iron that hat iron
becomes fused.*

78. These are the different kinds of peace {and the
modes of forming them), which have been enumecrated by
ancientt and mighty sages. By putting forth his prowess,
a ruler of men should subdue his refractoryl enemy. He
should act after having discerned (through his prudence}
what ts good§ and what is bad.||

Thus ends the ninth Section, the dissertation on peace,
in the Nitisara of Kamandakiya.

P

* But if the assailant refuses to make peace, the author says, the
assalled should not surrender unconditionally, but to the best of his
might and intelligence, fight and annoy his adversary. 1f at the time
of his defeat he wants to make peace, the victor would be exacting in
his terms. So, by equal fierceness only, can he conclude a firm treaty.
S. W. Jones’s translation of the Sloka is as follows.

““ Preserving his secret unrevealed and his forces well-united, let a
hero march and annoy his enemy, for hot iron may form an union with
hot iron ; so he by equal fierceness, at a time when his foe is fierce, may
conclude a firm peace.”

For Samtépam in the last line the commentator gives Sandhanam,
which evidently is the true reading. The commentator quotes Chanakya
in support of the author.

“ Nataptam Loham, Taptena, Sandhatte.”

* Cold iron cannot bacome fused with het iron!’

+ For Purvatana the commentator reads Purpatama.

I That is, unwilling to make peace.

§ The last portion of the Sloka has been considerably changed in
the commentary. For the last two lines, it reads :—

Valit, Tadenam Vinayet Nareswaras
Samikshya Karyvam Guru Chetaratdwidha.

We have adopted the reading of the commentary ; still the context
seems to be vicious.

§ The word is Guru which lit : means, ‘that which redounds to

the credit of the performes.’ 4



SECTION X.

I PO‘%SESSED by thoughts of revenge, and with hearts
burning with anger engendered by the infliction of mutual
wrongs, people proceed to fight with one angther.®

2. One may also launch upon a war, for the amelioration
of his own condition, or when oppressed by his foe,t if the
advantages of the soil and the season be in his favor.}

3. 8Usurpation of the kingdom, abduction of females,|f
seizure of provinces and portions of territory,q carrying away

—

* The author’s meaning, explained by the commentator, seems to be
this :—*" Wrath and resentment caused by the infliction of injuries, are
the chief causes of war.”

+ What the author means to say is this :—Wrath and resentment are
not the only causes that breed war, but a desire for elevating one’s posi«
tion, or excessive oppression by the foe, may also lead one to hazard a
war. But there is a provisio in the latter case, which is this that
before declaring war, one must see that the advantages of the land and
time are in his favor ; if they are not so, he must not go to war, for, i
that case defeat will be inevitabie.

1 Désakaiavalopétas.—Another meaning of this compound different
from what we have embodied above, is suggested by the commentator ;
it is this :——Supported by the advantages of the land and the season,
and by an army well-equipped with men and munition,

§ This and the following two Slokas should be read together. The

author now enumerates all the causes and occasions when war is
faunched upon by kings and sovereigns. .

§ For example the commentator cites the case of the abduction of
Sita by Ravana, (refer to Ramayana),

4 Sthana and Desa mean almost the same thing; in our semiecing
we follow the commentary steictly.
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of vehicles and treasures,* arrogance,# morbid sense of
honor.} molestation of dominions.§

4. Extinction of erudition,|] destruction of property,
violation of laws,9 prostration of the regal powers, influence
of evil destiny, the necessity of helping friends and allies,**
disrespectful demeanour, the destruction of friends, T+

5. The want of compassinn on creatures,ii disaffection
of the Prakriti Mandala,§3 and common ecagerness for
possessing the same obje¢’, ihese and many others have been
said to be the (prolific) <ources of war,

6. The|l] means for extinguishing the wars caused by

¥ Yina it means ‘that which caries,” henee conviyance of any
kind, including horses, elephants &c., 12iana the commentary explains
as gems and jewels.

¥ The word 11 the text is Mad1, explained by the commentator to
mean, arrogance engendarcl by the scnse of personal courage and
hesoism !

1 Like that of Ravana, who thaught, “What, shall 1, Ravana the
king of the three worlds, make over Sita to her husband, out of sheer
fear 7"

§ The oniginal word 15 Vaisayiiipida—winch it : mecans ‘some dis-
order in the kingdom.’ When caused internaily, it breeds civil war.
Visaya here mcans ‘lungdom.’

[ The original word is Fudua-vighdia which the commentary

» explains to mean the destruction of the lterary class, who are instru~
mental in the cultivation and spread of kuowledge. ,
€ ‘I'he commentator explains,—the infiingement of the social laws,

and customs.
** The word in the text is Mitrdrtiam which the commentary takes to

mean, ‘for the sake of friends.’
++ The word in the text is Band/iuvindsam ; the author means this,
"that when an ally is destroyed by his eneiny, a king takes up the cause
of his ally and avenges his destruction or ruin,
1} The commentary explains :—*To abandon creatures to the mércy
of their enemy, having at first given them full assurances of safety.’ r
"~ §§ Prakriti Mandala—refer to an earlier note.
il Having enumerated the sources of war, the author now goes an
tq.describe the measures by which such wars may be put an end to. AWe
have rendered this Sloka freely for making the sense clear,

18
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the usurpation of kingdoms, abduction of females and seizure
of proviuces and portions of territory, have been specified
by those skilled in the expedients of policy, to be the relin-
quishment of the kingdoms, the restoration of the females
and the evacuation of the provinces, respectively.*®

7. The means for pacifying the war. caused by the
violation of laws and the spoliation of porpertyt are the
restoration of the laws and the restitution of (he property;
respectively. The means for putting an end to a war caused
by the molestation of the kingdom} by the foe, 15 to molest
the kingdom of the latter in return.

8. Of wars caused by the carrying away of treasures§
and by the destruction of knowledge and the prostration of
the regal powers, the end is reached by the restitution of the
things taken, by forgiveness and indifference.||

9. Wars brought about by allies through their oppression
and persecution, should be looked upon with indifference¥ ;

J——

————

¥ For Madena of the text, the commentary gives Damena.

+ The word in the text would mean lit: *The war arising out of some
cause detrimental to the interests and government (of one of the parties
concerned).”” We have translated this Sloka also freely,

1 Visaya here, as before, means ‘kingdom or the dominion\s of a
monarch.’

§ For Yiana of the text the commentary gives Dhana, which we have
accepted.

| The second line in the original bristles with bad readings. The
commentary has suggested certain emendations but for which it would
have been difficult to make any sense out of the line. For Shama it gives
Sama and for Tadarthaschangena gives ladarthatyigena. Both these
emendations we have accepted.

€] The sense of the author is this : —When the allies of a king bring
about a war through their wanton behaviour and policy, he should not
join them, but remain indifferent; so that, none of the evils of the war
may overtake him. [t is always the duty of a sovereign to make
eommon cause with his allies, but not so in this case.
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but, for a generous ally* even the very life may be risked.t

10. War caused by the offer of insult should be extin-
guished by the offer of honor. Canciliation and propitiation
are the means for pacilying a war caused by pride and
arrogance of one paity.

71. A brave king should reach the end of a war caused
by the destruction of a friend or an ally,} by the applica-
tion of underhand measures, or by having recourse to incan-
tations and magical spells.§

12. For pacifying a war having for its cause the eager-
ness for possessing the same object (by two kings), a pru-
dent king should give up that object, provided that his royal
prestige does not suifer thereby ||

13. The war caused by the spoliation of a portion of
the treasuresY shoull not be prosecuted in,** inasmuch as

—— —-_—

% The commentary gives Afmavafmitvavargdritham for Atamwvat-

mitravargétu.
¥ But when agenerous and faithful ally is involved in a war, a sover-

eign should offer him aid, even if such conduct may cost him his very life.
I When the ally of a king is destroyed, it is prudent for him not
to declare open war against his ally’s foe, but to apply secretly the expe«
dients of policy and thereby undermine his {the other's) strength,
§ One line of this Sloka is omitted in the text. Theline as given

by the comsuentator is this :—
Rahasyena prayogéna Rahasya karvanéna va.

Rahasya-prayoga is the use of covert measures. Rahasyakaran is the
employment of incantations and charms for some malevolent purpose; it
includes Mirana, Vaseckarana &c.

i What the author means is this :—When two kings set their heart
-upon possessing one and the same object, war becomes inevitable. To
avoid such a war, one of the contending scvereigns must withdraw hime
self ; but the withdrawirng monarch must be careful that his ruyal prestige
is not prejudiced by his falling Yack; in that case, he should ﬁght to the
fast rather than lose his prestige and honor.

‘q] For Dhan&pachirajité the commentator gives, Kosdpahdrajansté.
The meaning is not materially changed by this change in reading.

‘@& Por Tamnsrodham, the commentary substitutes Virodlam, which

yrakes the-Sloka intelligibte.
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by carrying on a war, 3 man may lose all his treasures.s

14. When the party against whom war is waged is
numerous,t its end slould be reached by sowing dissen-
sipns in the enenny’s camp, by gift, bribesy,{ reconciliation,
tempting offers, and other such expedierts of policy.§

15. “War caused by the want of showing compassion
to creatures, chould be extinguisiied by speaking agreeable
and pleasing words to them.]] The means approved of by'
the pious for pacifying a war brought about by the evil in-

fluence of Fate, is to prepitiate Fate
16—18. Wur incident to the rebellion of the dis-

* What the author wants to emphasise is this :—When the cause of
the war is the scizure of a portion of the treasure, it should not be
carried on ; for, if prosecuted in, there is every chance of the rest of the
treasure being drained out to meet the expenses of the war; moreover
there is no certainty about success.

¥ The word in the text is Ma/djana, which the commentator takes

to be equivalent to Valhujana,

{ The first half of this Sloka again has becen omitted in the text.

The commentary supplies it. It is this :—
Irishnopanyasayukténa Samadaadikénagha,

§ The author’s meaning is this :—When war i$ incvitable with a
aumerically strong party, then one should not hazard pitched battles, but
try to produce intestine discord among the enemy’s troops and generals,
and wean over some of them to his side. by gift, bribery &c. Thus
weakening the odds against him, he will compel them to ceuclude peace.

| The commentary quotes ancther reading for the first part of the
Sloka, to be found in the Benares Edition. 1t is thi, :(—
Bhutanugrahavichchedaratsyintam Vrajet vasee.

It means—*‘One who can contro! his passions, can reach the end of a
war engendered by the failure of showing compassion to creatures.’

41 When through the influence of Destiny war beeomes inevitable,
the means tor pacifying it, is the performance of ceremonies calculated
to propitiate adverse Fate and redound to the peace and tranguility of the
kingdom, These ceremontes are techuically called Santi, Sastyayana &,
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affected Mandale* is to be pacified by the application of
one or the other measures of policy.t

Hostiliti=<} have been said, by those who know how tor
remove them, to be of five kinds:—(t} That produced by
a spirit of iivalry,§ (2) that caused by some dispute about
lands,|| (3) that having women at the root,9 (4) that pro-
duced by irresponsible spie~.*¥* (5) and that conser:]uent on
some fault or transgression on one side ¥+ The son of
Valgudantit] speaks of four kinds of hostilities only, vis., (1)
that caused by the invasion of one’s territory, (2) that caused

* The word in the text is Mandalakshova ; Mandalad of course here
refers to the Prakriti-mandala, and Kshova means agitation or distur-
bance ; the commentator explains Mandalakshova to meaw, Prakritindns
Vidroka, or the rebellion of the subjects.

+ The word in original is Upiaya (Vide note to Sloka 53 Sec V).

1 Having enumerated the general causes of war and the means
for pacifying them, the author now proceeds to define and describe the
several kinds of hostilities.

§ The otiginal word in the text is Sapatnyam ; Sdpatnya 5 Satru
or a foe ; the commentary explains it to mean—'hostility ordinarily to be
found existing among focs.'

[| Vastujam—etymologically means ‘originating from soine Vasfe or

object; the commentator specifies the objeects to be, land, treasure,
territory &c.
' 49 The meaning of the author, as explained by the cemmentator is
this :—'‘Hostility having for its cause the intrigue and illicit love of
women.” This meaning although appropriate is not comprehensive ;
Strijam would mean that kind of hostility that Las anything to do with
females.

#* Here the commentator has introduced a change in the read-
.ing ; he reads Chdrajams for Vijndtarz. Chdra means spies scouts or’
emissartes ; hence chidrzfa would mean, lostility, which spies cause to
spring up between (wo parties. 'F'he Charas bring into notice some or
other of the treacheries of one party and thereby sow in the heart of the
gther, the serds of enm’ty.

F1 This is the ordinary kind of hostility, which originates from some
guilt or transgression.

11 The son of FValgudanii is Indra; the reading in the text is
Vahudanii for which the commentary gives Valgudanti.
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by something (done bv others) prejudicial to the exercise
of the rsgal powers,® (3) that resulting from some dispute
aboun/[he. boundariest of dominions, (4) and that produced
by sgme disturbance of the Mandala.i
K 19. Men take cognizance of two kinds of hostilities only

{vfi's*.., (r) that which is hereditary,§ (2) and that bred by some
fault or Eransgrescion.u

Wa1¥ from which the benefit derived will be a little,
that from which it will be nothing, that in which success is
dobtful,¥**

20. That injurious at present,ft that without any future
benefit,}1 that with one whose streagth is unknown, that with
a wicked person,§§

——— Ja—— ——y

* The original word is Sak¢: Vighdiajam, which means, originating
from the deadening of the Saktis; our rendering is a little free,

+ The original word is Bliumyanantarajitam which the commen-
tator explains thus. ‘Resulting in consequence of the territories border-
ing on one another.’” Hence the meaning we have given above.

I Mandala referred to here is the Mandala of twelve kings (Vide
an earlier note). The disturbance of this Mandala is ‘equivalent to the

+Jimturbances of the balance of power that is ordinarily found to exist in it.

§ That is, handed down by the father to the son; ever constant in
the. family.

i This is the common sort of hostility, bred by the offer of insult
and offences,

€ The author now goes on to describe what kinds of wars are to be
avoided.

¥ The text-word lit translated would be, ‘the resuft of which is
uncertain.’

¥+ That is, ‘war that alienates friends and disturbs the balance
of powar existing among the kings of the Manddle.! Tadstwa means,
for the time heing.

t} For the first line of this Sloka, the Benares Edition substitutes,

Ayatydm cha tadétwe cha dvsa Samyamanam Tathd. )

§§ The commentary paraphrases Dusta by deceitful ; for the sake of a

{goeod construction, here we omit to transltate one word, and’ hawe
rendered it in the firat balf of the 23rd Sloka.
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21. That for the sake of others,® that for the sake of
a female,} that exiending over a considerable length of
time,I that against illustrious Brahmanas,§ that which ig
unseasonable,|| that against one aided by the gods,q that
with one having allies and friends proud of their prowess,*¥

22. That tbeneficial for the present but without any
future good, and that from which advantages may be derived
in future but not so at present,

23. These are the sixteen kinds of war that should nat
be launched upon and tenaciously adhered tott by a prudent

* It is rather difficult to ascertain what the author means by
Parartham ; ordinarily it would have the meaning we have already
embodied in our translation. The sense the writer wants to convey, is
that a king should not without much deliberation, take up the cause of
others, and even if he does so, he should not prosecute the war for a long
time. Another meaning hinted at by the commentator is, ‘for the sake
of snatching away (or guarding and preserving) the properties of others.’
A war for the only object of depriving others of their properties and
rights, should not be waged and adhered to.

T Lit translated the text-word would stand thns:—* Having for the
cause.” The commentator explains ‘war brought about by the eager-
ness of two monarchs to possess one and the same women.’

1 A lengthy war should be avoided for at the end it leaves both
the parties ruined.

§ It was believed in ancient India that Brahmanas had the power
to destroy their enemies by mere words of their mouth. So it is no use
waging war against them.

Il The original word is Akdla, which the commentator explaing
thus :—In seasons of the year that are not fit for declaring war, such as
the rainy season &c. Autumn is the best time for declaring war in India.

jT The word is Dasvayuktena which according to the commentator is
equivalent to Da:'wasakti' sampannena. It was believed that the gods ﬁgh;
for men ; or the word may mean ‘possessing divine or God-lhke power,
obtained through boons &c’.

" %& For Valodhritasakhnena the commentary gives Valodhwata-
sakhena. ‘

+#} The word emitted in the last part of the zoth Sloka, is here ren-
deted. For Stovita the commentator gives Stomuvita,
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king. A wise king should wage only such a war, from which
advantages may be derived both at present, and in the
futdre.

24. He should ever set his heait upon performing acts
beneficial both for the time being and 1 tuture. DBy accom-
plishing such acts productive of present and [uture good, a
king never brings shame on hinself.¥

25. A learned man should peiform acts conducive to
his good both in this and the next worid. Tempted by
trifing wealth and objects of enjoyment in this world, he
should never do any thing detrimental to his weifare in the
next.t

26, A man acting in a way prcjudicial to his welfare in
the next world, should be shunned at a distance.i The
Shastras, bear lestimony to the truth of the above propo-
sition. Therefore, one should perform pious and benefi-
civnt acls.

27. When an intellizgent§ monarch finds his own army
happy and efficient]] and that of his foe in the reverse state,
then may he launch upon war.

* In the original Sloka the verh is omitted. The commentory there-
fore supplies Ydét: after Vdachyatdm.

T The translation given above is advisedly made free in order to
bring out the meaining of the sloka clearly.

} The meaning of the another is explained by the commentator
thus :—A person acting in 4 manner detrimental to bis <piritual welfare
is thought to be beld enough to perpetrate any sin whatever. So every
body suspects and is afliaid of hum,

§ In this and the next two Slokas, che time and the circumstances
under which war may be declared, are specified. The original text-word
Matiman is explained by the commentator thus:—one who can judge
what would conduce to his good and what not.

| The word in the text is Hrista-pusta, a compound of Hrista
(or cheerful, contented &c) and Pusfa (well supplied with men and mu-
netion, hence, in the most perfect condition;.
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28. When he finds his own Prakriti Mandalas swelling
" prosperity and very loyal to him,+ and that of his enemy
in the reverse condition, then may he embark upon war.

29. Territory, allies and wealth, these are the fruits of
war}; when by war the gain of these three is certain, then
only may it be hazarded.

30. Wealth§ is desirable,|| allies are more desirgble
ihd lastly, acquisition of territory is most desirable. All.
round prosperity is the out-come of territorial possessions,
and friends and allies come in the train of prosperity.

31. Against an adversary equally prosperous, a prudent
king should employ the expedients of policy. Even war against
bim when carried on agreeably with these sure and infallible
measures of policy, is commendable ¥

342. When war has already come®** a politict+ king

¥ Prakritimandala refers to his numerous subjects.

¥ That 1s, enjoying health and plenty and cherishing the greatest
respect for their sovereign.

} ‘By fruits of war’ the author probably means this, that a king risk-
ing a war, has the chance of acquiring territory, allies, or treasures,

§ The author ndw institutes a compartson between the three fruits of
war gnd thereby ascertains their relative importance. The acquisition
of territory, as the reader sees, 1s the highest good resulting from
war.

b | The word in the text 15 Guru wluch has numerous meanings; here
probably it means—‘importance,” but we have for the sake of lucidity
rendefed it a Little freely.

1{ Previously the author has advised that war with one equal in every
reipeet should be avoided. When tt 15 wnevitable, pitched battle should
wot be fought, nor should war be declared openly. But even if war is to
e declared epenly and battles fought, then tihre measures of policy shauld

Waﬂhered to, in orden to undermme the streugth of the enemy,
b, ®* That is, when inspite of all previous efforts to avoid it, war js

Mumd, then the measures of policy should be had recourse to, for thw,

mm;m of the war.
4t The text-word js Vidwan explained by the commentator to mieih,

Rk rascivuisirada ar a sound and a veteran statesman,
19
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should pacify it by means of the expedients of palicy. Victery
is a thing uncertain; therefore one should not suddeniys
fall upon another.t

33. A king} desirous of enjoying never-leaving pros-
perity when assailed by a stronger adversary, should have
recourse to the conduct of canes§ and wvot to that of
snakes|[.

34. Having¥ recourse to the conduct of canes, one
gradually reaps immeasurable prospenty, whereas one who
behaves like a snake brings down destruction on him.

35. A wise king waiting like one mad or intoxicated*¥
for the opportune moment, should when such momeuts come,
suddenly fall upon and devour uptt even an enemy whose
strength has not suffered any diminution.}?

* That is, without mature deliberation.

4+ The gist of the Sloka, given n the commentary is this .—Victery
in war is uncertain, therefore even though there are ample resources
for a king to carry on a war, he should pacify it with his best endeavours,

1 The auathor here advises what is to be done when the weak
monarch is assailed by the strong.

§ The original text-word is Vaitasee which means—* eane-like.”
Vaitasece Vriti therefore means this :—Just as a cane when forcibly bend
yields easily and offers no resistance, so when assailed by a stronger foe
a king should be yielding and pliant,

| Voujangi Vriti, is the serpentine conduct which is explained
ttrus by Chanakya himself.

Amarsawa Sonitakdnkhaya kim padd Sprisantam Jdasats
Dvigihva.

Serpents would never suffer any injury inflicted on them ; on the other
hand they bite men without any provocation and without any gain to
themselves.

€| The author now describes the effects of cane-like and serpentine
conduct.

s* That is, as if quite indifferent and careless of what is going about
him. This is merely a feint.

+t That is, crush completely.

1t The primary duty of the weaker of the two, kings when assailed
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36. A weak king, should patiently bear the thrashing by
the enemy, like a tortoise contracting within its shell when
beaten;* but when the right time comes, the inlelligent
king should behave like a crooked serpent.t

37. Judging of the times, a king should be forbearing
like the mountain, or furious like fire.} Sometimes it is advi-
sable to.bear the foe on one’s shoulder and speak sweet and
flattering words to him.}

38. A king ingratiating himself into the favor of his
foe} and by conducting himself like one solicitous of his
welfare, should know the purposes of the latter, which are
ordinarily difficult of being known ; then exerting himself ia the
right hour, he should catch hold of the locks of the goddesses

— .

is to keep his eyes wide open for any opportunity that may occur. Act-
ing in season, he may even crush his powerful enemy. He should
setm to he indifferent to the state of affairs around him, only to create
a belief in his adversaiy's mind that he is quite innocent.

¢ The advise given here is only a continuation of what s embodied
in Sloka (33). Kurma Samkocham means, the way in which tortoises,
contract themselves within their shells when beaten or injured Ly men
or any other animal, So, a king, if he finds himsell weaker than this
assailant, should behave like a Kurma or tortoise, that i1s, he should
take sheltec in his castles or seek it with is allies, &c.

1+ The serpent attacks others with fury and shows no liniency for its
victim ; so should the intelligent king, acting in the right moment’ should
be unrelenting and stern towards his foe, and would not stop until the
tatter's destruction has been completely achieved.

{ The forbearance or the fury of the king should depend on the
season and his own strength. When iard pressed, it is politic to so
humiliate himself as to flarter, and bear on his shoulder his strong
adversary ; of course he is not to bear his foe literally on his shoulders, but
the phrase is used to signify the depth of humiliation.

§- The commentary differs from the meaning we have given; it ex-
plains Prasadvritya to mean, by showing that he is contented with his

subjugator,
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of prosperity (and drag her over tohim) by means: of his right
hand of deplomacy.*

39. A high-born, truthful, highly powerful, resolute,
grateful, forbearing, energetic, greatly munificient and affece.
tionate (towards his subjects) king is said to constitute a foe
difficult of being subdued or defeated.

43. Untruthfulness, cruclty, ungratefulness, fearfulness,
carelessness, idleness, cheerlessness, useless pride or pique,
and extreme procrastination, and addiction to gambling and
the company of women——these are the causes that ruin
prosperity.t

41. When a prudent king finds these evil habits and
faults in his foe, he shall, equipped well with his three Saktss,
march against the latter for conquering him. Disregarding
this a king brings about his own destruction ; this is what the
sages say.]

42. Inspired with a (laudable) desire for the ameliora-
tion of the condition of his kingdom, and the exaltation of
his own position, ever seeing the affairs and movements of the

i A
[ -..*'::-I;'r..l- .
,t J

ws of his) Mandala by means of his eyes coustituted by
the spies,§ a monarch, with all bis efforts concentrated, and

——— el

* Knowing the enemy’s plans and mode of working &c. it would
be easy for the subdued sovereign to overthrow him. The first part
contains/ & metaph

gain victory and;%prosperous.

+ The last p&olon of the Sloka has been rendered a little freely for
the sake of lucidicy. These habits in a foe render him susceptible of
« ¥y !

casy vicikuy:

5 4 In'this Sloka the author specifies the right moment for marchiné
against a foe,

§ Charas or spies are said to be the eyes of the king, ., through
their agency he can know what is going on in every part of his kingdom,
or anywhere else. C. f. Ramayana. * Inasmuch as kings though refhain-
ing far away, come to know of every object and affair through thair
spies, they are said to have eyes constituted by the spies.”

. w

h divested of which 1t would mean that he would



KAMARDAKIYA NITISARA. 144

resolute $hould, betaking to the path of war, exert his
utmost in order to win success.

Thus ends the temth sectiom, the dissertation on war, s
the Nitisara of Kamandaka.

SECTION XI.

1. THE expedition which an eminently powerful and
energetic* sovereignt whose subjects are loyally attached
to him through his many excellent qualities, sets out upon,
in order to obtain victory,t is called Ydina §

2. Vigriaya, Sandhiya Sumbhuya Prasanga and

—

p——— - _

* The original word is Uthristavala viryyasya which may have also
a meaning other than what is given in our translation —urs—‘He whose
army is in an excellent condition and whose prowess 1s great.’

] + The word is ‘Vijigisu,’ for an elaborate explanation of which vide
note to sloka 16th Sec VIII.

I The text word is Fayaisina, which means—‘one ardently desirous
ot paining victories,” But to avoeid a clumsy construction, we have been
a litile tree in our translation.

§ Ydna—This is one of the six expedients to be had recourse to by a
king in foreign politics, the root is ¥4 ‘to go ont,’ [iterally meaning setting
éut.’ Hence ‘march against an enemy or more scictly any movement of &
goviregin with martial intentions. ‘The other five expedients are, (1)
Sand/ta peace or alliance,’(2) Vigraha or war (3) Sthana or Asinaa halt ;
{4} Samsraya or seeking shelter with olhers; and (5) Dwaidkhibhava ot
dnplicity. C. F. Amorakosa; *“Sandhirna Bigraho Yandmashanam
dwaidhava ‘samsrayas™; the two previous chapters contain the disquisi«
thor | on- peace and war; in this have Leen described the nature and

ther of the other expedients,
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Upeksha,» these have been said by eminent politicians,¢
to be the five difterent kinds of YVina.

3- When a sovereign marches forward for crushing his
host of enemies by the sheer dint of his prowers, it is called
Vigrikya-yana,i by the Acharyyas§ conversant with the
nature of Yanas.]|

4. WhenY a monarch supported by his own allies,ee
marches forth for completely crushing the allies of bis
enemiestt by force, it is said to be Vigrikra-gamana.}}

®* As the author subjoins elaborate explanations of these several
kinds of Yana, we need not anticipate him.

t The text word is Neepuna which lit: means clever, skiliul. But
here it means, proficient in politics. The reference here is perhaps to
Vrihaspati, Sukra and others.

% Vigrihya comes from the root graha to take, with the prefix ov’; it
means—to quacrrel, fight; vigraha or war also comes from it. There
are two different kinds of Vigrihyaydna ; the first of these (as defred in
the sloka to which this is a note) has been defined by the commentator
thus :—"*The expedition for the conquest of bellicose and assaulting foes,
The other has been specified in the next Sloka,

§ Acharyya—generally means z teacher or preceptor, hence one who
expounds a particular science and teaches it to others. Here it means
the preceptors of the military science, such as Drona was.

| The original word is Yanayna which means ‘one who knows yanas
the translafion given above is free inorder to bring out the meanming
clearly.

€ This is the second sort of Vigrihya-yina referred to above, In
the first kind, the march is against the foe himself, and in the second it I3
against his allies.

#®, For the first half of this Sloka the following line is sometiptes
substituted :~—

“Atimstrani Sarvani Sumitrai Sarvatas Valat" the translation would
then stand thus .—*'The march for crushing the treacherous allies with
the help of the faithful ones &c. ‘‘Atimitra’ means—those who haye
trangressed the bonds of alliance and have wandered astray.

$ The word In the original is Ari-mitra for gn elaborate explanation
of which, vide note to sloka 16, Sec VII1,

1 Synonymaus with Vigrihya-Yana-Gamana being gquivdm,h
Yina
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5. When after concluding a treatys with the fos .in
the reart, the Vijigisal out of a desire for victory,§ ad-
wances upon another foe| it is said to be Samahdya-
gamana¥.

6. When a monarch, in collusion with** Simantasts
faithful,}1 warlike§§ and powerful, marches against a (com-

a— P i — - T
L, umlingy

* The text wordis Parshingrdhena-Satrund for an explanation of
which vide not to Sloka16, Section VIII,

+ The original word is Sandhdva which is derived from Sam (com
pletely) and DFa to join or unite. Sandi1dy# lit . means in collusion
with.

T For Viyigisd Vide note to Sloka 16 Section VIII.

§ The commentafor explains, ‘¢ Expecting victory over hiy foe
that is ready for the fight.”

| For Yatrdyamam the commentator substitutes, Vatydnam,

€ Sandhdya-gamana lit- means, Gamana (Y&na) or march, after
B Sandhi or treaty or alliance ; hence expedition against a powerful
adversary, in collusion with the Parshuigrahas. Although the Parshui-
Fraha's attitude is hostile, yet for the sake of encountering a stronger
foe, alliance must be formed with him.

L ]
®* Adteebhuya lit means, 'being one,' : e, being of the same opinion
(commentary). But we take it to mean—' united together.’

" 4} Sdmanta may mean, both a neighbouring or a feudatory prince ;
the commentary accepts the former, explamingitas ‘ King's ruling
over territories bordering upon those of his own.” But Sdmanta has
mnother meaning which may be equally appropriate here and that
is,—a general entrusted with the command of the army,

11 The original word is Soucha-yuktai which it means—Possessed of
Soucha or purity."” Purity here of course is equivalent to political in~
tegrity. Hence, it comes to ** faithful.”

§§ S@mpardyska: lit means,relating to Sampardya or war ; hence ‘war.
fike® or strategic. The commentary substitutes Sdmabayika: here, which
smeany—Counsellors o ministers. 1f this emendation be accepted then
it would be more approprizte to take Simanta to mean generals ; the
st partof the translation would then stand thus—' When a monarch
MMW his faithful and pewerful generals and counsetlors,” &e.
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mon) foe ¥ it is called Semébhuya-gamana ¥

7. When, like Suryya and Hanurat} two kiogag
jointly undertake an expedition against a foe that threatens
the safety of the Prakritis of both, it is called Sembruya-
ydna.

8. When alter winning over Sdmantasl] of little prow-
ess by the promise of reward in case of success, ¥ a king
marches against his foes, 1t is called Samblhuya gamana.

* The word is Akatra.nr one against whom all shounld march.

+ Sambhuya-Gamanam lit means a united advance, there are three
kinds of Sambliuya-Gaman one is defined here and the cthers in the
next two Slokas.

T Suryya or the sun is represented;in the Hindu Mythology as the’
son of Kasyapa and Aditi. He runs his daily course through the heavens
on a chariort and four with Aruna for his charioteer. Rahu, 2 demon,
is his inveterate cnemy who wreaks vengence on him at the time of the
solar conjunction and opposition. lianumant is the great monkey
chief who played a piominent part in the Ramayana of Valmiki.
He once got the sun under his armpit, for the latter trying rise in the
heavens when Hahumant wanted him to remain Lelow the hprizon.
Thus they were not the best of friends,

The allusion referred to here is abscure; but the commentary ex-,
plains it. It says that in one occasion Suryya and Hanumant, jointly
went to war against Rahu who wanted to swallow the sun as also the
face of Hanumant which latter he probably mistook for the moon. Then
though Suryya and Hanumant were not the best of friends, they joined
together against their common foe.

§ The commentaiy. says that the two kings are the Vijigisu and
the Are.  Although their attitude is ordinarily hostile 1o one another
yet when both of them are threatened by a powerful adversary they
join together and make a common cause.

| Sdmanta here means * neighbouring kings.'

€1 For Falodayam the commentary gives Faljidaye. If the {former
be accrpted then the translation would be ‘promising, them sure
success.’
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9. When a king, originally marching against a particular
foe, afterwards through some contingency, proceeds against
another, it is called Prasanga-Yina* Hereof king Salya
is the example.t

10. When a powerlul king marching against a foe
has every chance of success,} but disregarding them, he
proceeds against the latter's friends, it is called Upekshd-
Yina§

t1. Having| bad recourse to this Upekshd-ydna, Dhanan-
jaya slew the dwellers of the Golden city,q sparing

—

I —_'?

* Prasanga means here, ‘'some event, or cause.” What the author
means is this:—A king sets out on a march against a particular
foe, but owing to some incident on his way, he changes his original in-
ltention and proceeds against another, although at the time of setting
out he had no such intention,

T King Salya, the ruler of the Madras, was the maternal uncle of the
Pandavas, being the brother of Madri the second wife of Pandu. As is
ngtural, on the declaration of the great war between the Kurus and the
Pandavas, he set out tn join Yudhisthira, intending to fight against Dur-
yodhana. But on his way theie, he was artfully won over by Duryo-
dhana and subsequently fought on his behalf. He maintained the field
for one day during the latter end of the war, but was at last alain by
Yudhisthira himself.

. 1 The original word is dbiskritam falam which lit: means ‘sure
victory.’

§ Upekshd means ‘indifference’ or ‘disregard’. Hence Upekshd-
Yina s the march undertaken by a king in utter disregard of another
decided advantage which he may have turned to profit at his will. What
the author means is probably this :—A king at first marches against a
certain enemy of his und obtainz victory over him, but without making
‘the best of the occasion and completely crushing the foe, he assauits the
Jatter’s allies, who 2!l the time thinking him to be satisfied with the
victory obtained, were off their guard.

I The author now expia.ns Upskshd-Yina by an example.

4] The allusion though obscure, is explained by the commentator
thus :—The Nivatakavachas, a clan of powerful demons, were attacked
by Dhananjaya the third of tie Pandavas. They were defeated and
compelled to fly to the nether regions. But Dhananjaya, though then he

20
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the 'Nivdtkavackas who had already been' vanquished by
him . *

12; Women,t (intoxicating) drinks, bunting; gambling}
and diverse kinds of scourges of Fate,§ these are called
thie Vyasanas.|| He who is under the influence of these, is
called a Vyasanin, and is the right person against whom
march with hostile inteations, should be directed.q

P —

was quite competent to slay them, did not do so but left them alone; he
at the same time, attacked the dwellers of the Golden city (a celebrated
residence of the Danavas,) and completely crushed them having taken
them quite unawares.

* After the eieventh sloka, thirteen new slokas are to be found in the
commentary, which do not occur in the text before us, These slokas, with
some slight differences here and there, correspond to the thirteen
slokas of Section X, beginning with the twenty-second. To avoid

unnecessary repetition, we do not translate those slokas here again but
refer our readers to their translations in Section X,

4+ Having defined and described the different kinds of Yanma,
the sauthor here specifies the party against whom Véna should be
directed.

1 By the ennmeration of the simple names, the author really means
to express that, excessive love for women, indulgence in intoxicating
liquor, and addiction to gamb'ing, hunting, &c., are culpable, and it is
not they (i.e. women 8c) that are the Vyasana, but over-fondness for
them that constitutes the Vyasanas. According to the commentator, there
arc four kinds of Vyasanam, viz., Stri-vyasanam or excessive love for
women, Panavyasanam, or over indulgence in intoxicating drinks, Aksha-
gyasanams or addiction to gambling and Daibopaghite vyassnem or
calamities inflicted by Fate.

§ The original word in the text is, Daibopaghdéa which the commen.
tary explains saying—Dafvi Apa?, or calamities inflicted by Fate, such
a@s Famine, Pestilence &c.

| For an elaborate explanation of this word vide note to sloka 8
section VIJ., and also the Introduction.,

q[ For Sa gamyas of the text, the commentary reads Suganyas: but

there is no necessity for this change ; of course a wyasanin winild be more
Tiable to be defeated by his foes,
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¥3. When* in consequence of the diminution their
strengths suffer,t both the Ariand the Viigisul stop for a
while (either in the beginning or during the progress of a war),
it is called Asana.§ There are five kinds of Asanas.))

14. When each (of the Ari and the Vijipisa) endeavours
to thwart the plan of operation of the other, it is called
.Vzgrikyé_mna.ﬂ’ When again a king beseiges a foe it is
called Vigrihydsana **

15. Whentt it becomes impossible to capture a fge
secure within the stronghold of his castle}}, then a king

o ——

—

* The author now goes on to define and describe what is known as

Asana among the measures of policy.

1 The text reads Sdmarthydvighdtdt for which the commentary
gives Sémarthyabighatdt. The lormer reading means ‘when the strength
of either has not suffered any diminution.” We have accepted the
reading of the commentary,

1t Vide note to Sloka 16th Section VIII,

§ Asana—From Asa to halt or stop.—It is one of the modes of
policy against an enemy. A lexicographer defines it, ‘maintaining &
post against an enemy.” It means the halt or stop in active operations
against an enemy owing to some cause or other ; or 2 halt in ¢course of a
march against an enemy.

J The five kinds of Asana are (1) Vigrihydsanam, (2) Sandhdyd-
sapam, (3) Sambdhuyisasam, (4) Prasangdsanam and (5) Upekshdsanam.

4 The original definition of Vigrihydsana admits of another render~
ing vis, ‘the act of attacking each other is called Vigrihydsanam.” The
'commentary explains this in another way, taking it to be identical with
the definition of 4saxa as embodied in the previous sloka.

#% The last part of the sloke also admits of a different rendering
wis. “When a king capturing or crushing a foe, halts for a while, it is
called Vigrihydésanam.” Thus two kinds of Vigrihydsanam have been
specified here,

1+ The author gow mertions the time when Vigrikydsangm should
“be hat recourse to,

1t For Durgasthitas the commentary gives Durgagalas which makes
no difference in meaning.
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should Iy seige to i, cutting off the Asdra* and block-
the roadt «(by which supporting forces from the
untry are likely to advance.)

* 6. Cutting} off the Asd»z and the communication with
the country, reducing the strength of the enemy§ and dis-
uniting his Prakritis,}| a monarch should graduwally bring
hitm (his foe) under subjugation.

* Asara is the combined force of the allies of the beseiged. Vide
note to Sloka 16th Section VIII; the author says that the forces sent by
the allies of the beseiged foe, should be smitten down and crushed.

. -+ The original word is Veevadka. For Asaraveevadhan of the text
the commentary reads Asaraveevadhon which seems to be gramatically
correct.

1 The another now points out the results of the interception of the
helping troops and the prohibition of all egress from and ingress to the
beseiged fort., Cuttingoff the Asura is intended to mean the complete
discomfiture of the troops that come to help the beseiged king.

§ The original word is Prakshina-yava-saindhavam—a compound
of Prakshinas (utterly weakened) Yava and Saindhava. Now there is
some difficulty about the meaning of the last two Sanskrit words. The
commentary takes Yava to denate Vega or fleetness and Saindhiava to
:mean *horses of the Sindhu breed.’ It therefore gives the compound the

meaning we have embodied in the translation, taking horses to
signify the whole army. But Yava (as spelled in the text) cannot mean:
' Vega; it means, ‘barley-corn.’ Saindhava can also have a mean-
ing other than horses of the Sindhu breed, viz.,, a kind of rock salt.
In the age of the author there was no imported salt. It was this
rock-salt which the people of India used in their meals. These
"¢onsiderations lead us 10 ascribe a totally different meaning 10 the
‘word, which is—‘When Yava or barely.corn, the staple good of the
gatrison, and the stock of sait are greatly reduced." This meaning is
all’the mpre-appropriate, because when food runs shortin a garrison,
there is no other course open to it but unconditional surrender.’ In
accepting this meaning it must not also be forgotten that all egress’ and
ingress have been cut off.

| For Vigrikyamina Prakritim, the commentary substitutes,
Vibhasyamdna Prakritim which means 'dividing the main stays of the
kingdom by dissensions &c.’
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17. When the 4¢7 and the Vijigisu both suffering loss
in a war, stop it by the conclusion of an armistice,® it is
called Sandidydsanam.t

18. Even Riavanal the crusher of his foes, had recourse
to the Sandhdydsanam, oftering Brahm8§ as bhis hostage,
when he had to fight with the Nivatakavachas.||

t9. When a monarch, thinking the Uddsina and the
Madhyama¥ to be equal to himself in respect of power,
awaits, mustering all his forces,** ready for an attack from
either of them, it is called Sambhuyisanam.

20, If the Uvaydritt desires the destruction of the Arf
and the Visigisu, being himself more powerful than they

P

* For Sandhiaya Yadavasthanam the commentator gives, Sandhidpa
Samavasthanam.

¥ Sandhdyisanam etymologically means ‘to stay a while, by con-
cluding a peace.’

{ Vide an earlier note and our transfation of the Ramayana.

§ Brahman, in the Hindu mythologies, (and not in the Philosophies)
15 described as the creator, the first deity of the sacred Trinity. He
is described to be very merciful and the only god who awards boons
giving their receiver the least trouble. It was trum Brahma (who is
also called the grandfather of the gods) that Rdvana obtained the boon
of conditional immortality.

| The Nivatakavachas were a very powelful clan of demons al-
ways delighting in harassing the gods. They were at last extirpated by
Kunti's son Arjuna one of the central figures of the great epic Maha.
bharata. ,

‘The allussion here is not so clear and well-known. What the com-
mentary gives is put in English for the information of the readers. There
was once a war between Rivana and the Nivatakavachas, in which
the former was badly attacked and d. fe :ted by the latter. Rivana then
conciuded an armistice by offering Brahma, his family-preceptor, as.a
hostage.

4 Vide note to Sloka 16th Section VIII.

** For Sammuthénam the commentary reads Vyavasthdnam which
is more intelligible and appropriate.

1 This is another name for the Madhyama who is so-called in conse-
quence of his hostile attitude to both the Ari and Vijigisa,
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both, he should be withstood by what is koown as Sangia-
dharman¥

2t. When a monarch desirous of going to a certain
place (or person), halts through some contingency or other,
at a place different from where he intended to go at first,
it is called Prasangdsana by those versed in the science of
Polity.T

22. The (apparent) indifferent attitude of a king before an
enemy more powerful than Wimsell, is called Upekshdsana.l
Indra§ treated with indifference the carrying off of the
Pdrgéta)l from him.

® Sanghadharman—means ‘to do an act in conjunction with others,’
Sangha means ‘together.’ The commentary defines it—Vahubhir
Militwa ekakdryyakaranam or ‘the performance of an act by many united
together.” The reading given above is suggested by the commentary in
lieu of Tatwadharman which can have no possible meaning in this
connection, There is another emendation introduced by the commentary
in this part of the sloka which is Sambhuyainam for Sambhuyena.

t What the author means appears to be this :—A king marches
out with a view to join one of his allies, or to crush one of his foes. But
through some contingency or other, he is compelled to stop at a place
quite different from where he intended to go.  As this halt or stoppage
(Asana) is the result of some contingency, it is called Prasgugdsana.

I Upekshiasana means halt (or more properly here, want of active
movements) seemingly the result of indifference, 7. e. when a king ﬁnde
that his foe is stronger than himself, he assumes an indifferent sitifude,
which in some measure goes to deter the latter whese confidence in his
own efficiency receives a shaking.

§ Vide an earlier note. Indra and Upendra (Krishna) were said to
be the two sons of the Rishi Kasyapa begotten upon Aditi. Upendra
was more powerful than Indra.

| Pavijdta is the name of one of the five trees obtained by the
churning of the ocean. It was appropriated by Indra. The Périjdia
flower is the most fragant and charming and is always described to be
the favorite of the celestial damsels who love to put them on their hair-
knots, and to wear garlands made of them.

The allusion here is as follows :~~On one occasion Nirada the celestial
sage, when wandering through the heavens was honored by Indra with
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23. When again a king, through some other éause®
being led to treat with indifference certain acts, remains .in-
active like Rukmint (or does not have recourse to vigorous
measures) it is called Upekshdsana.}

24. Hemmed§ in between two powerful enemies, a king

J—— .

a garland of the Périjita Rowers. This garland he gave to Krishna
who in his turn handed it over to Rukmini his beloved wife who was
then near him. Then Narada who was very fond of brewing quarrels,
went to Satyabhama another wife of Krishna, and related the incident
to her, leaving her to conclude that she had been shamefully neglected
by her husband who instead of giving the garland of Pdrijita to
her, had given it to her rival. When Krishna came to her, she
repremanded and chided him and lamented piteously ; whereupon
Krishna promised to fetch for her the Pdrijdta tree itself from heaven,
He accordingly asked for it from Indra the lord of heaven who refused
to part with it. A battle was thereupon fought and afterwards through
the mediation of other gods, the Pdrijdta tree was allowed to be trans-
‘planted into the garden of Satyabhama, and Indra was advised to treat
that act of Krishna with indifference.

#* Such as, affection. love, &r. Here the emendation given in the
commentary must be accepted, which is Anyena for Anyaistu.

+ Rukmin was the son of Bhishmaka and brother of Rukmini one
of the favorite wives of Krishna. Rukmini was at first betrothed by her
father to Sisupala, but she secretly loved Krishna, and on the day of her
marriage, according to a preconcerted plan, was snatched away by
Krishna. Her brother Rukmin who was engaged to protect her, did
offer no resistance (the account here varies) but suffered her to be taken
away, thus assuming an indifferent attitude for the love of her sister,
although he might have successfuily opposed Krishna.

1 The translation given above has been advisedly made free for
lucidity’s sake.

§ Having described what is known as Asana, the author proceeds to
define Dvaidhibhiva. ltis also a mode of foreign policy defined .in
gwo different manners (a} double dealing or duplicity, keeping apparent
ly friendly relations simultaneously with two adversaries ; (b) dividing
one's army and encountering a supecior enemy in detachments ; harassing
the enemy by attacking them in small bands, something like the present
guerrilla mode of fighting.
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snrrender:lyhnmself (to both) only in words¥* should {like

the crow’s” eye-ball,t carry on a double dealing without
being detected by either of them.]

g,g'.' (Of the two powerful foes) the one who is (danger-
oys’ly) at hand,§ should be put off assiduously with empty
promises.]] But if both of them assail him simultaneously,
a king should surrender himself to the stronger of the two.¥

26. When** again both of them, seeing through his

* What the author means is this: The assailed king should by all
sorts of flattering speech make the assailant believe that he is entirely
under his command. But really he should entertain no feelings of
friendship for the latter. Long-sounding and empty words should be used
to beguile the assailant only for the time being,

1+ The allusion referred to here is founded on a very curious belief
current in this part of the world. But how far this beleif is correct, we can
not say. It is supposed that the crow has only one eye ball (=. /. such
words as Ekadristi, Ekakshi) which it moves as occasion requires from one
socket to another. From this suppasition a maxim of Nyaya-phileso-
phy has cbtained currency, which is applied to a word or phrase which
though used only once in a sentence may if occasion requires serve two
purposes. Naturalists should do well to ascertain whether or not there
is any truth in the above belief.

1 The author means to say that whena king is simultaneously as-
sailed by two powerful adversaries, he should not surrender himself to
either or exasperate either, but carry on a double dealing keeping appa-
rently friendly relations with both ; of course he should be careful as not
be detected in his duplicity prematurely.

§ For Sannikristavam some read Sanmikristamarim.

i} The meaning of the author, as explained by the comsientator is
this: ‘When a foe threatens immediate attack, he should be put off with
promises of whatever he wishes the assailed to do. But those promises
should never be fulfilled, as they are;mere dodges to gain time.

€1 The last portion lit : translated wouid be ‘should serve the stronger
of the two.’

** This Sloka embodies the advice as to what should he done when
the duplicity of a king is seen through by his foes. The first thing he
should do then is to befriend & sovereign or sovereigns inimical to his
foes. But in the absence of such parties, he should surrender himself to
the stronger of the two.
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double-dealing and becoming convinced of his duplicity,
reject all overtures of peace, then he (the assailed king)
should go over to (befriend) the enemies of them both ; or
if that is not possible, should seek sheltar with the stronger
of the two (as before).*

27. Daidhibhivat is of two kinds, Swafantra and
Paratantra.f What has been described above is Swatanéra
‘Daidhtbhdva ; Parvatantra Daidhibhéva s of him who re-
ceives remuneration from two kings inimical to each other,§

28. When|l a king is assaiied¥ by a very powerful*®

A——— ™

* The translation is free. The last portion of the Sloka is differents
ly put in some texts, which does not materially affect the sense,

+ For an explanation of this word refer to an earlier note. ‘Daidha’
means ‘double’ and bliava the state or condition,

i The meaning of the author is not so clear. The kinds of Dai-
dhibhdva mentioned by him do not tally with the two classes explained
by us in a previous note; the commentator offers some explanation
which also is not comprehensive. We suggest below what seems best ta
us. Swatantra means independent. Hence Swatantra daidhibhava
would mean the duplicity of a king who for effecting his own safety has
recourse to it, not under anybody’s instructions but out of his free and
independent will. * He has not been deputed by others to play a double
gams and to ascertain the purposes of both the assailing monarchs.
Paratantra means ‘dependent.” Hence this kind of Dasdhibliiva is the
double dealing that spies practice being commissioned by their employer.,
The double game which servants in obedience to the orders of their
masters play, is Paraicutra daidhiblidva, which does not bring any
direct personal benefit fo them. The commeatary explains :—'the Daidhi«
phéva of an independent person is Swatantra and that of a dependant
person is Paratantra.

§ For Uwvayachetana of the text which is quite unintelligeible in this
context, the commentary gives Uvayavci-na which we cannot but accept.

| The author now proceeds to describe another mode of policy
which is known as Samsraya or seeking protection at others’ hand.

€ The text word rendered literally would be, ‘in the course of being

sxterminated or destroyed.’
#* The commentary explans, ‘Upachita Sakirmata’ i, ¢, one possesse

ing Saktis swelled to the highest degree.
23
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enemy and has no other means or measure open to ‘bim to-
avert the ca)émity, then and then only,* should he seek:
protection ffom one who comes from a noble family and is
truthful, generous and highly powerful.4

29. To assume worshipful attitudef at the sight of his
protector, to be always at ome with his protector in his
thoughts and purposes§, to do alll his works for him and to
be obedient to him}| these are said to be the duties of one’
who seeks shelter with another.

A. 9Being attached to his protector as if ta his own
preceptor,** the protected should pass some timett with the

* The stress put on this part of the sentence is advised; for, as the
commentator points out, when there is any’other means whatsoever for
self-preservation available to 2 king he should not throw himself at the
mercy of other kings, inasmuch as “Maliddosahi wvisistavalasamigma
Rdjnim" 1. e. for kings to implore highly powerful rivals (for protectiony
is the source of great evils.

+ This king must be more powerful than the assailant.

I Such as bows, obeisance, salamas, &c.

§ Tatbhavabhdvita lit: means to be inspired with his thoughts and
sentiments. \Whatever the protector would think or intend to do, must
also occupy for the time being the attention and thought of the protected.
In this way the latter would be able to ingratiate himself into the favor
of his protector, who if satisfied with him might give him his independence
back.

Il Prasarayita lit: means, ‘‘courteous and polite in behaviour," or
#hearing affection or love for the protector.” The obedien.e must be
one of love and not of fear,

€] Some twenty-two Slokas have been omitted here in the printed
book ; of these fifteen come within the 11th Section of the Manuscript
copy and seven Iall in the next. The Slokas marked A. B, &c. are the
wanting Slokas.

*# That is, for the time being he should behave fowards his protectog
as if he were his spiritual preceptor, who is the person deserving the
highest esteem and respect at the hand of the Mantra Sisyas or “pupils
of sacred initiation."’

¥+ That is, live for some time with the protecior, just as a Brahmane.
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former like one very meek and gentle* Then gaining
strengtht{ by such association, be should once more become
independent.

B. Not! to remain without a refuge,§ a king should
seek it with the peace-breaking|| assailant by surrendering

to him his army or his treasury or his lands or the products
of the lands.Y

ey

Jp— —

lives with his preceptor for a tiine after bhis investiture with the sacred
thread.

* The commentator says that the meekness and humility should
only be outward and not the outcome of any real affection or feeling.
We do not agree with the commentator here, in as much as aftection and
love have been said to be the feeling that the protected should entertain
towards the protector,

T The text word is "“Paripurza’ which lit: means ‘‘filled to the
highest degree.” Here as the commentator states, it means “‘swelling
with strength and powers.” What the author means is that while living
under the protection of a stronger sovereign, the army and resources of
the protected would gain strength and become numerous everyday ; sor
meanwhile no strain would be put eon Lthem. Some substitute Purna-
sakii for Paripurna ; this reading makes the text clear as day-light.

I The author now lays down the course of action to be adnpted in
case of the absence of a protector possessed of the qualifications enumer~
ated by him hereinbefore.

§ The word is Anapdsraya; Apasraya means ‘without a refuge.’
Hence Anapdsraya means ‘not without a refuge” The author wants
to say that a monarch threatened by a powerful adversary should not
remain without a protector and in the absence of a good one he should
choose the very assailant. The advisability of the principle is apparent
for,la king whose weakness is once betrayed, becomes like a piece of meat
which all hawks pounce upon,

| The original word is Visandhim 7, e. one who vivlates the provi-
sions of a peace or treaty, and acts in contravention of it. Some read
Visandhis here,
4 According to the commentator the "’products of the land" are the
rents and revenues flowing into the imperial exchequer, But Bhumi-
sambhava certainly has a wiaer significance.
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C. Iavolved in difliculties,* all these things (army
treasury, lands, products of lands, &c.,) should be given up
simultaneously for the preservation of the self.+ For, living,
there is every chance of regaining the kingdom} at the
ead, like king Yudhisthira.§

D. ‘To a living man joy shall come, even if it be after
the lapse of a century,’ is a blessed verse said to be very com-

monly known.||
E. For the sake of one’s fam:ly some particular person

* The Sansknt word 15 Arfz wluch  means “distressed.” The
commentator takes it to mecan, ‘oppressed and assailed’ ; the difficulties
must be such as to threaten the safety of L.fe ard lmb.

t+ It will be pertinent to note here that the principle of self-preser-
vation was not only the key note of Hindu polity but also of Plilasophy
Numerous saws and sayings can be quoted in support. Even the author’s
preceptor the celebrated Chanakya has ¢aid so in one of his slokas.
c. f. ‘Always preserve yourself in prefeicice to your wives and wealth.”
The principle is not the cuicaome af abject selfishness but of the belief
(which is right} that self is the source ali happwnecs, spiritual and eartily,
and is instrumental in achieving religious merit,

f The word in the original is Vasundhard which means lit: that
which contains treasures. [tisa special epithet of the earth; it was
given to her as treasures were supposed to remain within her bowels.
Here of courss it means ““a kingdom swelling with prosperity.”

§ King Yudhisthira, the eldest son of Pandu, after having suffered
numerous wrongs and injuries at the hands of his cousins, the Kouravas
who for a time deprived him of his lawful inheritance to the throne, abe
tained it back after a severe battle extending over eighteen days. The
reader is referred to our translation of the Mahabharata, For the last,
line of the sloka the following is substituted by the commencator “YVudhs £s~
thiva Fighyddou Punarjiban vasundharim.”

i What the author says is this that there is a verse full of Signi~
ficance known to very body that if a man livss he is sure to have joy even
after the lapse of a hundred years. The author wants to impress the fact
that the lot of man cannot be uniformly miserable or happy. This
existence has aptly been called checquered. Weal and woe come to man
as if revoling on a wheel. A man surviving the misries and suffers
ings of life is sure ¢o reap joy atlast. Hence the necessity of  selfe
preservation,



KAMANDAKIYA NITISARA 69

should be forsaken, for the sake of his village the family
should be forsaken, for the sake of the country his village
‘should be forsaken aud lastly (if need be) the earth should:
be forsaken after due deliberatian (for self-preservation).*

F. tWhen his own strength increases or when some:
calamity} threatens his foe (the assailant with whom he has
sought shelter), the (protected) king should fall npon hte,
férmer, or acquiring power, he should smite his {oe down by
means of saiuhee vritts§

G. Never rush into an union either with a stronger or a
weaker rival king without sufficient cause or reason; for in
such unton there is danger of lusing men, money and muni«
tions and of being treacherously treated.||

* The author now institutes a comparison among the several inter=
ests that is hkely to clash against one another. If the king finds
that his family will suffer in consequence of his friendship to a
certain individual, he should forsake him. And in this way he should
even give up lus territory in the interests of Jus self-preservation, Thia
last measure of course tust be had tecourse to after cool and mature
deliberation. llere also, as before, the reframn is that, sell-preservation
is the best of all virtues,

T The author now describes how the shelter-seeking king is to
effect his liberation. After a period of servility during which he should
try to strengthen his position and watch opportunities, he should fall
suddenly upon his protector and crush him.

{ The commentator takes Iyasana to mean here ‘excessive
fondness for wine and women and gambling &c. but we take it to mean
*Vipat or calamity.’

§ Sainhee means etymologically ‘pertaining to the lion' (Sin/a) ot
lion-like and vritéi means conduct. The lion belore taking the leap upon
his prey musters all strength and strzins all his nerves. So a king
before falling upon his foe should gather all &is strength and leave no
stone unturned to crown his effort with success., Earnest endeavour
ever meets with the desired result. The last part admits of another
cengtruction which is as follows, “Acquiring strength by Sinhaoritts g,
king should assail his enemy.”

|l The rendering is free. The aunthor advises against hasty unions,
pointing out the dangers thereof,
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H. Even going to a father for union, a king should
not believe himy The wicked when the good confide on
them, almost always play these latter false.*

I. These are the six gunas or the modes of foreign
policy.t But some say that there are only two Gumnas, Yina
and Asana falling within the category of Vigraha, and the
vest (Daidhibhdva and Asraya) being other forms of
Sandhi only. ‘

J. In as much as the assailant king marches (¥Yéna) and
halts (4sana) in  course of a war (Vigraka), accordingly
Ydna and Asana have been described by the wise as forms of
Vigraha.}

K. And in as ‘'much as, without the conclusion of some
sort of a peace, double-dealing (Daidhibhiva) and shelter-
§eeking (Samsraya) are not possible, therefore these two
also are said by the wise to be merely other forms of peace.§

L. Whatever is done after the conclusion of some sort
of a peace is surely to be reckoned as a form of perace
fSandhi) ; and whateveris done after the declaration of a war
is certainly to be considered as a part of the war (Vigraka).

M. Those who lold that there are only two Gunas or
modes of foreign policy, specify them to be only Sandis
(peace) and Vigraka (war). But others again hold that there-

o

* The last part lit: would be, ‘when the good come to confide on
the wicked they generally injure the former.

+ The author concludes. The six modes are, Sandhi, Vigraha,
Yina, Asana, Daidhibhiva and Asraya.

t Yane and Asane are strickly speaking operations included in
wars. It is in a war that a king marches, halis or lays seige to his
enemy’s territories.

§ Unless there is some kind of a union between two parties, one
cannot play the other false, nor can one seek refuge from the other, It.

is only when mutual agreement exists that they can have any dealing
betrwe en them,
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are three Guxas namely the above two (Sandhs and Vigraka)
and Samsraya*

N. When oppressed by a powerful assailant, a king is
obliged to seek protection from another more powerful than
the former, it is called Samsraya; the other forms of union
are said to be Sandhi (Peace).t Thus said Vrihaspati.

O. Strictly speaking there is only one guna, vis,
Vigraha (war). Sandlki (Peace) and the others come out of
it; and therefore these latier are only the results of the
former (Vigraha). Modified according to circumstances (and
stage) the one guna Vigraha multiplies itself into the six
gunas. {This is the opinion of our own preceptor.}

P. A king,§ conversant with the nature of the six
gunas,]l possessing spiesY and versed 1in consulta-

AL, _—

¥ This lattec class of politicians do not include Samsraya or shelter-
seeking in Sandhi, hence the difference.

t Vrihaspati the preceptor of the celestials (Vide note to Sloka 8
Section 1.) draws a distinction between Sandhd and Samsraya. That
form of union, if it may be called an nmon at all, that a weak king is-
compelled to effect with a stronger one, inorder to save himself from the
persecution of a strong foe, is called Sanisraya ; whereas Sondhi is
concluded between two contending parties, the assailed and the assailant.

1 As the reader is aware, the author’s, preceptor 1s Chanakya. The
fifteen Slokas that have been said to be included within the 11th Section
of the Manuscript copy end here. [n the Manuscript the 1zth Section
begins with the next Stoka.

§ Having finished his disquisition on the six modes of foreign
policy, the author now procceds to impress the necessity of holding con-
sultation and counsel. As in these days, so in the past, counsels used
to be held before any king proceeded to do anything, [t was after
mature deliberation that any project was taken in hand.

| The original word lit. sendered would be, one whose understand-
Ang has comprehended aright the nature of the six gunas, and who has
no doubt left about their working, employment &c.

§ The text-word is Guraprachdrabdn, Gurakpracharas are they
whose movements (Prachdra) are secret and undetected by others, Hence
the word has come (o mean °‘Secret emissaries, and spies.’ These
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tion* should hold counsel regarding some secret plan or affair
with his ministers skilful in offering advice.

Q. A king conversant with the nature of counselt reaps
prosperity easily, and one of a contrary nature even if he
be independent i1s put down by his learned (rivals).}

R. Just as Rakshasas destroy a sacrifice in which the
mantras (sacred bymns) used are attended with flaws, so his
enemies destroy a king from all sides whose mantra
(counsels) is bad.§ Therefore one should be very careful
about his counsels.

S. Counsel about state affairs should be held with trnst-
worthy|l as well as learned¥ persons. But a trustworthy
fool, so also a learned but untrustworthy person should be
avoided,

T. (In matters of counsel) a king should not deviate
from the Skastra-approved path, by which pious men of the
past, whose actions were ever crowned with success and who
ever trod the road of rectitude, travelled to success.

—

S

will keep the king informed of the state of affairs in his own as well as
in his enemies’ dominions, thus helping considerably in artriving at
right conclusions in his deliberations.

* Mantrajna means one who know Mantra ; this last word has
been explained elaborately by the commentator, Any secret consuita-
tion about the interests of the kingdom is called Mantra.

+ The text word means lit: ‘““one who knows how to hold consulta-

tions and how to profit by them.”

} The original word is Vidwatyi which means “by the learned."
For Avabhuyate some read Avadhuyate.

§ The Rakshasas being evil doers are as arace inimical to the
performance and spread of religious acts. They watch opportunities
for doing evil and whenever there is the least flaw in the Mantras, &kc. of
a sacrifice, they speedily destroy it. There is a pun upon the two mean<
ings of tke word Mant»a here.

| Agta may also mean, a relative or one in some way related to the
king. This meaning is also applicable here.

€ By 'learned,’ the commentary means ‘sound politicians.’
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U. A monarch, who disregarding the rules contained
in the Shastras* suddenlyt falls upon a foe, never returas
without feeling the sharp edge of this latter’s sword.:

V. The power of good counsel is superior to powers of
energy and dignity.§ Witness the case of Kivyal] who
though possessed of dignity and energy, was foiled by the
priest of .the celestialsY by means of his power of counsel,

* The phrase in the orignal lit- rendered would be—going astray
irom the foot-prints impressed in the Shastras; this indeed is meta-
phorical.

¥ That is, without mature deliberation.

I That is, ‘feels to his great'pain the sword-cuts of the enemy which
means nothing short of death.” There are several changes of reading in
this Sloka, which for their minority we omit to note.

§ The author now lays stress an the superiority of the Mantra
Sakt: over the other two Sukits, viz., Prabhu and Utsadha. Prabhiva is
explained by the commentator to mean ‘power originating from the pos«
session of an efficient army and a solvent treasury,

{| Kavya is another name of Sukra who was the preceptor of the
Asuras (Vide note to Sloka 8 Section I).

€ The allusion referred to is as follows :—In their long warfare with
the Asuras, the gods were oftentimes worsted aud rendered quite
helpless. But such of the Demons as would be slain in batils were
restored to life by Sukra, their preceptor, by means of his mantras or
mystic charms, which he alone possessed. Seeing this, the preceptor of the
gods resolved to secure this charm if poassible, and so he sent his own son
Kacha to Sukra in order that he might learn it from him by becoming
his pupil. So Kacha wenl to Sukra; but the demzns fearing lest he
should master the lore, murdercd him and mixed his ashes with Sukru's
beverage and offered hmim as a drink to their preceptor. Kacha was
drank in by Sukra. But at the intercession of his daughter Devavani,
who had fallen in love with the youth, Sukra promised to restore Kacha to
to life. He instructed Kacha in the mystic’ charm, when he was
within his bowels and then ordered him 1o come out. Kacha accordingly
<ame out tearing open the abdomen of his preceptor who died in consew
.quence. But now Kacha restored him to life by means of the samg
charm he had learned from him. Kacha then returned to the gods and
ased his learning in their benefit. Thus Vrihaspati by his power of
counsel got the better of Sukra. The last portion of the history as given

22
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30. A lion untaught in the lessons of 'polity kills the
elephant only through his superior physical strength.* And
an intelligent and learnedt man succeeds even in taming
and subjugating hundreds of such lions.}

31. An act maturely deliberated upon by learned men,
who can read§ a coming event (from a distance) and whe
always reap success by the employment of comimendable
means, can never fail to bear fruit.

32. By proper means,|| a king should desire to obtain
his ends; considering (the advantages or otherwise of) the
times, he should fall upon an enemy.q Over-much reliance
on valour and energy** often-times becomes the source
of repentance.tt

i

by the commentator is not to be found 1n the mythologtes. It is said
that when Kacha was restored to hie he resisted the advances of Deva-
yani, Sukra's daughter, who thereupon cursed him saying that the charm
he had learnt would be powerless at his hands.

* The first of the sentences is intended to impress upon the readers
mind the strength and brute force of a lion. These are of no avail against
the cultured intelligence and cleverness of a man who jocils them by
means of his schemes &z=.

+ That is, one who is possessed of Mantra Sakte,

I The first part of the sloka bristles with bad readings, for which
the commentary reads,

“Asikshitanayas Singha Hantivam Kevalam Valat,"
This reading we have accepted.

§ The word in the text is “who can see,’

{i The original word is Updya which means, the measures of policy
to Be used against a foe, viz conciliation &c (vide an earlier note),

¥ The commentator explains, ‘should march against him.’

% The original phrase lit: translated would be, “‘one who knows the
taste of only one liquor viz Vikrama or power.”

1 What the author means to say is, that mere power, energy or
valour, whatever it might be called, is not sufficient to secure success
in any undectaking. The advantages of time and policy cannot safely
be overlooked; those who overlook them and think that wunaided
Vikrama will give them success, and act accordingly, reap only grief and
@isappeintment for their pains,
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33. A distinction must always be made between what is
capable of being done and what is not so, by ihe light of
a serene intelligence. The butting of a elephant against
a rock, results only in the breaking of its tusks.®

34. Whatt fruit save distress can there be in store
for him who undertake~ an impracticable act? What mouth-
ful, indeed, can he expect to get, who tries to snatch a
mouthful from (emply) space 71

35. Fall not on fire even like (foolish) insectst Touch
only that which can be touched (with safety)! What indeed
does an insect fzlling on fire reap but (therough) burning!

36. The dangers attending the acts of one endeavour-
ing, out of foolishness, to get things difficuit to obtain, are
sure to bring sorrow in their train §

37. By the employment of knowledge proportionate to
the thing to be known,j| a person whose steps are well-
calculated,¥ attains to the pitch of prosperity as high as
the highest summit of a mountain,

# What the anthor means is this that before undertaking a thing
a king should judge whether it is at all capable of being dune or not, To
try to do an act incapable of being done, is as useless and attended
with danger, as the butting of an elephant with its tusks against a rock.

t This Sloka virtually consists of three Slokas, its two lines being,
the first and last of a series of Slokas ; four lines have been omitted after
the first line here. We translate the three Slokas in order to preserve
the continuity of thought; the numbers of the Slokas change accardingly.

i The second line as given in the commentary literally rendered
will be #How can he who wants to taste space, have a mouthful.,” A
‘man toying to bite off a portion of space can have no mouthful,

§ A man trying to get things difficuit to abtain, surely repents for
his mad endeavours afterwards.

| The commentary reads Bodhydnugatayé for Bodhanugatapa.
The original lit : rendered will be ‘‘by intelligence guided by knowladgs

or prudence.”
4 The' original lit; translated will be, as the commentator says,

‘one whose footateps are pure.’
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38. The status of royalty is a thing very difficult to
ascend to and is done homage to by all persons. Like sacer-
dotal dignity,* it is blotted with stains at any the slightest
transgression,

39. Acts (such as acquisition and preservation of terri-
tory) undertaken by kings conversant with the nature of
Asanas, in perfect conformity to the rules of polity, ere long,
like (good) treest yield desirable fruits.

40. An act duly (in conformity to the prescribed rules)
undertaken, even if 1t fails to bear fruit, does not become
so much the cause of distress as the one begun out of
foolishness.t

41. When an act commenced in the right way is fol-
lowed§ by results contrary (to all expectations), the per-
former is not to blame, in as much as his manliness there is
handicapped by fate.||

42. In order to secure success, a man of pure intelligence
ghould (in the first instance) put forth his exertions, the rest
lies with Fate which can cut him short at any stage.

43. A wise Vijigisu after critically reviewing his own

% The Sanskrit word is Brahmanya or the character or position
of Brahmana. :

+ The word in the text is Vana or forest.

{ What the author means is this—a foolish act brings greater
gorrows on its performer than the one which though uitimately barren has
been commenced in the proper manner.

§ For Atut the commentary reads A#; which change is in dis-
pensably necessary ; this part lit : rendered will be If when only com-
menced, an act meets with reverse results.’’

I This part literally translated will be, ‘'whose manliness is separated
from him by Fate.”! After this, one Sloka is again omitted of which the
translation is given below :—

“Just as a chariot cannot move on one wheel, so Destiny unaided by
human exertion can yield no fruit.” Luck and labour must go hand in
hand ; the one apart from the other is a dead stock.
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condition®* as well as that of his enemies, should set out on
an expedition. This~that is to know his own as well as his

foe’s strength or weakaess, is to be conversant with the
essentials of good counsel.

44. An intelligent politician should never do an act that
would be totally barren, or attended with great dangers;
or about the success of which there would be any doubts, or
that would bring inveterate hostility in its train,

45. An act unblamable at the time of its being done
and in all times to come, pure and performed in the proper
manaer, and bestowing innumerable blessings (both here
and hereafter),t such an act is always praiqed by the pious.

46.  An act that would be attended with uninterrupted
good and that wonld bring no blame on its performer, such
an act should be engaoed in, although for the time being it
might not be acreeable.?

47. To crown an act with success, it is always better to
have recourse to one’s knowledge of means, from the very
beginning. Sometimes one who is always successful§ may
have recourse to the conduct of a lion.}f

48. The Acquisition of wealth® from wicked persons

—

* The things he is to look to are, as the the commentator says, his
three Sak¢ls, the advantages of the season and soil, the signs of coming
victory or defeat indicated by planets, birds &c,

+ Literally translated will be—bringing a chain of good.

t The commentary explains this portion otherwise, it says :—~'al-
though for the time being it does not bring any friendship with it.’

¢ The original word lit : translated would be, ‘‘who is the friend
of success.”

§ That is ‘violent means.’ The author means to say that know.
fedge is a more powerful agent than violence in bringing about success.
But sometimes ‘violence’ may be used also. There are several minor
changes in reading suggested by the commentator.

4 The word is Sampat 1, ¢, wealth in the shape of territory or
treasures or any thing else,
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by precipitate assault* is ever difficult. But with the help
of the measures of policy, one can plant his feét even on the
head gf an infurlate elephant.t

9. Here (in the earth of ours) there is nothing that is in-
xf/apable of being achieved by the learned and wise. Me-
tals (such as iron &c) are known to be incapable of being

penetrated ; but by suitable (scientific) measures (heating &c)
they also are liquified.§

50. A (unsharpened) piece of iron carried on the shoulder
does not cut it at all. Dut as so0n as it 1s sharpened a little,
it is turned into a means for fulfilling desirable|| ends (such
as, slaughter of foes &c).

« §I. That water extinguishes fire is a fact well known
an earth. But assisted by the employment ot proper mea-
sures, fire can also desicate water up.9

52. Poison is incapable of being taken internally and
when it is taken so, it produces fatal results. Buat even poi-

* Without taking into consideration the nature of the Season and
Soil. The author means that rash, inconsiderate attacks are seldom at-
tended with success,

T This sloka is differently read in many other texts.

¥ Lit: there is no such thing that is beyond the abilities of the
wise as regards its performance,

§ The refrain is the same as before, that policy is better than
violence. Avedyam may have another meaning iz diamond. The trans«
lation then will be, ‘‘even metals and diamonds (the hardest of things
knowii) are melted by proper measures.

| The appropriateness of the Sloka in this connection may be
questioned. Although it seems out of place, its bearing to the present
discourse is thus sought to be established by the commentator. So
.long as the piece of iron is unsharpened 7. ¢. so long as no measuse has
been taken to turn it into usefulness, it cannot cut, but as soon as by some
means or other it is sharpened, it becomes a very useful weapon. It is
in the means employed to turn it into usefulness lies the true worth
of the thing.

€ The text omits this Sloka,
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son being mixed with other things and ingredients is turned
into and used as a medicine.

53. To know what i3 unknown,® to decide and
resolve upon what is already known, to dissipate the doubts
about any doubtful subject and te know the rest of a thing
when only a part of it is known,—these should be the duties of
ministers.

54. Abiding by the rules laid down by wise politicians, a
person should never contemn or despise any body. He
shouid hear every body’s words for culling salutary counsels
out of them.

55. The acquisition of unacquired things, and the pro-
tection of things already acquired,—these are the two fields
in which the ingenuity and prowess of the Vigisu should be
exercised.

56. The magnificence and luxuries a successful sove-
reign are really a beauty, but these are mockeries in respect
of a king who has neveribeen successful (victorious over his
foes).t

57. 3The kiag, who arrogant and fuclish in his acts,
crosses his own ministers, is himself soon crossed§ Ly his
enemies, his counsels being totally futile.

58. The seed of counsel should be carefully preserved,
inasmuch as it 1s the seed of kings.]] The destruction of
the seed of counsel¥ is always followed by the destruction

% The minister should collect information regarding unknown
things by means of spies and secret emissaries.

t This and the previous Sloka are no: to be found in the original
before us. The first ine of the first Sloka is sometimes different!y read,

1 The translation is free,
§ That is, as the commentator says, defeated and despoiled of his

iingdom.
| Counsel is here compared to a seed out ‘of which the tree of

voyalty grows.
4 Which means, the betrayal or breach of counsel.
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of the kings; while it preservation preservés them excels
lently.*

59. Himself acting like a lion and conversant with policy,
the monarch’s acts should only be known to his family
members, when they are in a fare way of being done, and
to others when they are already accomplished.t

60. The wise hold as commendable such counsel that is
desirable, that does not entail future sorrow,# that yields a
series of good results in long sucsession§ and that does
not extend over along period.|

61. A Mantra or counsel is said to consist of five parts
ves., support, means to ends, division of time and country,
averting of calamities and final success.q

* That is the preservation of strict secrecy regarding counsels is of
vital importance in the preservalion of a kingdom.

+ The commentator explains:—A’ lion, when enraged, irvisibly
concentrates all its energy before it takes the final spring. So also
should a king do. The author means to say the movements and plans of
8 king should not even be known to the members of his own family
before they are actually put into action. Strict secrecy should be impose
ed here and in all other matters of state. .

I That does not become the cause of future repentance.

§ The commentary here substitute Anuvandhifalaprada for Anus
raktifalaprada, which latter means ‘good results in the shape of the good
will of the subjects.’

| A counsel extending over a long period is in greater danger of

being betrayed than one extending over a short while.
t + 4 What the author means is that when any delibcration or counsel
is to be held regarding any undertaking, these things namely the
support in the shape of men, munition and magnificence, the means,
the advantages or otherwise of time and tecritory, the advent of any
unforeseen event and final success, should be given the best considertion
to. The king should see whether he is well supported, whether his
means are efficient enough, whether the advantages of soil and season
are in his favor, whether there is change for any untoward event to cut
him short and whether there is any doubt about the final success. The
fifth or last part is not mentioned in the text,
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62. When an act is at all undertaken, it should be duly
atcomplished; when it has not been begun, it should be at
once taken in hand; and when it is accomplished, its results
should be inade permanent and enduring by commendable
means.®

63. Persons, conversant with the nature and importance
of counsel,t should be directed to held consultation about
the measure to be employed for performing a certain act;§
and that measure regardinyg which is their minds agree,
should be had recouise to, as sooun as possible.

64. Acts regarding which the minds of the counselors
agreey and do not entertamn any misgiving,!| acts which
are not blamed by the pious,—only such acts should be
undertaken.

65. When any counsel has been duly resolved upon by
the ministers, it should again be seriously weighed by the

king himself (in order to avoid flaws and faults). A wisc

- — e

* The author her specifies the primary duties of ministers.  They
should direct the accomplishment of all undertaking< : they should take
new undertakings®into hand ; they should turn into advantage works or

acts already done.
. 1 The original word as explained by the commentator, includes,
ministers, spies and emissaries of kings.

I The text word is Kdryyodwésés which the commentator thus
explains-—-“the door by which such business, as ruling of the earth
8¢c., comes.”” \Whatihe means to say is that spies and ambassadors and
ministets should watch the movements of the foe and the Uddsina &vc.,
and at the right moment should fail upon them, emplaying measures,
‘agreed upon by all. We take the word to mean, the mcans to an
end. The translation is {ree.

§ Thatis ¢ where there is no difference of opinion.”

L B ltis Lelieved that the mind can intuitively become aware of the
probable faifure of an undzrtaking. It [cels hesitation and there is
some sort of a trepidation in it,

€] The text word is Tatwajna for which the commentator substi

tutes, Mantrasnds or sound counselor.

23
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monarch should so conduct himseli as not te prejudice his
own interests in the least.

66. Ministers, for the advancement of their own interests,
desire a prolonged campaign. A king that protracts his
business over a considerable length of time, becomes a puppet
in the hands of his ministers.»

67. Cheerfulness of the mind, earnestness, the guicken-
ed condition of the sense-organs,} united action with
the supporters and allies, and a prosperous state of affairs,
these are signs that indicate coming success '

68. Rapidly-working, uninterrupted antecedents, prolific
of sources of prosparity, are antecedents that foretell the
success of an undertaking or act.

69. A counsel should be again and again discussed
(before it is finally disposed of); it should strictly be pre-
setved (kept secret) with scrupulous zeal. A counsel care-
lessly kept, being prematurely divulged, destroys the king
(concerned) even like fire itself.

70. A counsel that has not yet found its way among the
people, should be mutually preserved (by the king, the
ministers, spies, &c.) A counsel that is not scfupulously pre-
served, is given publicity to, by the friends and relatives (of
the counselors,.§

* This part is freely translated.

1 This is brought about only when a man expects something
which will be pleasing to him, When some adverse result is expected
the senses become dull and apathetic.

{ This sloka is substituted in the commentary for stoka 64 of the
text.

§ It is no use trying to keep a cousel secret that has once been
given air to. The counselors concerned should help one another m
preserving its secrecy. It should not be trusted even to a friend or
. a relative, who in his turn may also communicate it to his friend. .Thus
#& will be trumpeted over the towyn and reach the enemy's camp. This
gloka is omitted in the text.
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71. Inebriation, inadvertence, angecr,*® talk during sleep,
courtezans (cherished with too much confidence)t and
creatures who are despised or looked upon with indiffer-
ence,} these sometimes divulge a counsel prematurely.§ f

72. A king should hold counsel in a place on thg roof of
his palace or in a forest where there are no pillars (to re.
sound the conversation), no windows (to let the speeches go
out) and no nook or corner {to conceal an ipquisitive eves
dropper).]l He should alss see that he is not watched by
any body.

7'. A room which has no loap-holes or out-lets, which
is situated in a secluded spot, where there is no fear of over-
hearing enemies, or no strong breeze, or no pillars or no
frequent coming and going of men,—in such a room, a pros-
perous king, having purified himselfY should hold his
councils.

o

* The text word is (kdma) which the commentary substitutes by
Kopa.

+ Another meaning is possible viz wives having masterly influence
over their husbands 7.e., females whose hushands are henpecked,

¥ These creatures are never suspected of being able to take notice
of any thing. So, one talks carelessly before them; stories are said
of parrots and other birds, which hearing a man talk, imitate him, and
as soon as a stranger steps in, repeais his words. Indian tale-parrots
are said to possess intelligence equal to that of men.

.§ The author wants to say that when a man is extremely drunk,
ot when he is careless, or when he is angry, or if he has the habit of
talking in sleep, he is liable to disclose his counsels against his will, A
courtezan, or’ a female too much confided upon, often gives air t6 &
secret, which her lover out of fondness might have told to her,

| For the text word, the commentator substitutes, Nirbhinndme
2arasamsrayé which reading we have accepted. f

§ Purification of the body before going to do something important,
is considered to add to the powers of the mind, which belief can net be
looked upon as purile in view of the subtle and inexplicable uﬁmior;
between the material and the psychical, This sloka is omiited in the

text.
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74. Manu says, twelve, Vrihaspati says sixteen, and
Usanas says twenty, ministers should form a cabinet.®

75. Others again say that as many good and deserving
counselors as are available (lit : possible), should be admitted
into thg cabinet.t Duly entering the cabinet and with
ming (attention) undivided, a king should hold counsel for
facilitating the success of an act or understanding.}

76. Some say that for a particular act or mission, a king"
should engage ministers to the number of five, seven or
more, all severally entrusted with several portions or
charges.§

29. A king seeking his own welfare should discuss the
subject of a consultation severally with each of his ministers ;
after which, he should take into bis serious consideration (or
weigh in his judgment)]| the opinion of each by itseif.q

78. A king should, afterihaving weighed the opinion of
other counsellors, act vpon that counsel that should be
proffered by a highly intelligent, well-wishing and numer-
ously-supported minister who ever acts in conformity to the
Shastras.

* Maxntra in the last compound word of the text is a misprint for
Mantri.

+ This part is freely rendered for lucidity’s sake. What the
author says is that there 1s ne hard and fast rule regarding the number
of ministers to be taken into consultation. Really deserving men should

be se]eiéted and heard.
% For Yatha in the first line and Karyyasidhi in the second, some

read Tathd and Karyyabhudhi.

§ What the author means is this. Several ministers should be
entrusted to carry on particular work  The portions of the work should
again be divided among them according to their capabilities. In one
word, the writer advocates the principle of “’Division of labour’’ here as
elsewhere. 71 his sloka does not occur in the text,

| Lit: “Enter into’’ hence, comprehend Xe.

@ The first line is vicious, for which the commentator substitutes :

Akaikena hi Karyydny Subichéryya punaspunas.
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79. Having once formed a resolution,® never let the
propet time for carrying it into action pass awav. But when
in some way or other, that time is past, the resolution should
again be formed anew in due manner,

80. An intelligent prince should never let slip the season
for doing any action, for, combination of circumstances
favourable to an act, is to be found very seldom.t

81. Following the footsteps of the pious, an intelligent
king should carry out his projects in proper season. Exerting
in the right way and in the nght time, he enjoys the deli-
cious fruits of his actions.

82. Viewing carefully the dark and the bright side of
Lis project, a king, with the advantages of time and place
in his favour, and supported by his faithful allies, should fall
upan things (such as town and villages) calculated to con-
duce to his aggrandisement. He should never be rash in
his acts.}

83. A rash prince, without judging the strength or other-
wise of his foes, and arrogantly thinking “l am the most
powerful” and disregarding the (salutary) counsel of his
ministers, attacks his enemies only to meet his own fall ; such
a prince is narrow-minded and impudent and knows not what

he does.
84. He only who mistakes evil for good and whose

understanding is shallow, disregards the counsel of his
ministers. A rash king attacking rashly, is soon entangled in

inextricable difficulties.
85. Thus an energetic monarch betaking to a course of

* Lit: “having once decided upon a certain counsel” i.e., when a
definite conclusjon has been arrived at, regarding a counsel,

+ The author here points out the soundness of the saying—*Delay
is dangerous.”

1 The translation is & free one. Several minor changes of reading is
noticed in the commentyar.
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true policy, should, by the power of his counsel® bring into
subjection his foes resembling vicious snakes.

Thus ends the eleventh section, the dissertation on coun--
sels, tn the Nitisara of Kamandaka.

SECTION X11.

-—o—l—

t HAVING previously held the necessary counsel 2
wiset king should depute to the monarch against wham he
intends to march, an ambassador confident of .his special abi-
lities,* whose selection would be approved by the cabinet.§

2. ‘A person, dauntiess[j accurate in memory, eloquent,
accomplished in arms and in the Skastras, and well.exercised
in all sorts of works, such a person only deserves to be
a king’s ambassador.

3. Ambascadors are said to be of three kinds, 7:s., those
invested with full powers; ¥ those with restricted powers¥*¥
and those merely carrying the errands of their masters.tt In

® There is a pun on the word Manitra which means both counsel and
charms and incantations for taming snakes.

¥ Lit: “Skilful in counsel.”

Lit: “Proud of his missionary powers."” The text is vicious, for
which the commentary gives doutyabhimaninam.

§ Another meaning is suggested by the annotator 27s., one among
the ministers who selected by the rest.

| The original word is Pragalva.

q That is a plenipotentiary, such was Krishna when he was deputed
by Yudhisthira to negotiate with king Dhuryodhana.

#* This class of ambassadors, as the commentator says, can de
nothing of their own accord. Thier conduct is prescribed for them by
their soveriegn, whase orders they are unable to put aside.

1+ These are ordinary messengers who merely repeat what they are
‘Tnstructed by their masters, and nothing mare or less, -
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respect of rank, the latter are inferior to the former respec-
tivelv, in consequence of the smalluess of the powers vested
‘in them ¥

4. In accordance with the commands of his masters,
an ambassador, after {(mature) deliberation as to the effectt
of bis confemplated measures upon the dominions of his
king, and an those of his enemies, should go to (visit) these
latter one after another.

5. He should befriend the frontier] as well as the
forest tribes, and should find out the inland and navigable
communications and easy routes, x#lt for facilitating the un«
impeded progress and march of his (master's) army.

6. He should not enter the enemie’s city or the courg
without knowiug its whereabouts.§ He should, for accom-
plishing his purpose, wait for opportunitics, and when per-

mitted, enter the foe’s territory.
7. He should inform himself about the stabulity of the
foe's kingdom, about his forts and castles and their defences
and defects, and also his army, allies and treasunes.
8. He should deliver the orders of his master, word
pec word, evem if weapons be raised (to smite him
down).| He should also apprise himself of the loyalty or

% The last portion is not so clear. What the author means seems
to be that in respect of rank a plenipotentiary is superior to an ambas-
sador with limited powers and so on. But this is self-evident,

1 For this compound some subsiitute Swaledchyapara vdkydndm,
which means 'his own as well as others’ words.” This change of reading'
_is not necessary.

{ The word in the text is a mizprint for Antaspdla.

§ Two explanations of the text-word are given in the commentary,
The one embodied in the translation is rot, as it appears to us approw
priate ; the other is ‘unknown and unperceived by the enemy.! This
strengthens the antithesis in the last portion ; what the author areans is
this, —that an ambassador should not like a spy covertly enter an enew
dominions but would do so with his open permission.

§ What the author means is that the ambassador should not lie even
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disloyalty of the enemy’s subjects (by watching theit
movements of the face and hands &c).

9. He should not let any one else know the disaffecs
tion* of the enemy's prakritis (subjects) towards their
master, but should himself, unpercievably do what he would
thunk fit to do.t

10. Even when questioned on the subject, (by the
inimical sovereign) he should not speak anything about
the disaffection (or weakness) of the Prakvifis of his own
lord, but should in flattering} language say—‘“Your majesty
knows everything well.”

11. He should eulogise the enemy in four ways—hy com-
paring him with the Vzjigis«, (¢.e., the ambassador’s masters)
in respect of his high lineage, his fame, his substantiality,
and his commendable deeds.§

12. - Coming into contact with the treacherous]] element
of the enemy’s state under the pretence of instructing them
in the four branches of learning and the five arts, he should
(with their belp) know the former’s movements as also
which party could be easily weaned over

when his life is threatened ; it is his duty to deliver tht message he has
been entrusted with, without the slightest mutilation.

* The text-word lit: means—‘falling off’ hence ‘want of allegi-,
ance’ &,

+ The author means this, that when an ambassador comes to know
that the enemy’s Prakrifis are not what they should be, he should not let
the fact take the air, but should himself take advantage of it and covertfy
do what would be conducive to the good of his master.

1 It may also mean ‘modest, humble'; the translation is free.

§ The author intends to say that to ingratiale himself into the
favor of the foe, the ambassador should praise him saying that he is in
no way inferior to the Vijigisu his master. For Falena the commeentary
reads Kulena, which reading we have accepted.

Il The original word means ‘one receiving wages fromi hoth sides
Hence one who is a hypocrete and treacherous.

€ Or it may mean ‘where dissension could be easily sown.' The
explanation given in tne commentary supports this view.
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£3. He should keep up communications with his owt
secret agents remaining disguised as ascetics in pursuit -of
knowledge in Tirthas* Asramast and Surathinas.}

14. He should point out to the alienable party (in the
enemy’s country) his own master’'s manliness,§ high lineage
prosperity (affluence), forbearance, great energy, magnani-
mity and gentility. |

15. He should put up with insulting language and avoid
the influence of anger or lust (on all occasions).Y He
should not Ke down (to sleep) with others**; he should
keep his own purposes strictly seciet, but know those of
others,

16. An intelligent ambassador should not be depressed
and hopeless regarding the accomplishment of his projects,
although he would have to wait a considerable length of time.
But by various tempting offers and baits (to the subjects and

Y

¥ Tirtha ordinarily means a holy place. Here it means speciatly
a place where two or more sacred rivers fall into one another, and which

in consequence, becomes a place of pilgrimage.

+ Asrama—is the place where ascetics, dwell , hermitage &c.

1 Surasthdna—ht. a place of a god; hence a sacred pldace where
« temples are built and images of gods enshrined and consecrated.
This is the reading of the commentary for Asrayasthdna.

§ For Santdp the commentator gives Pratdp.

[ What the author means is this that as soon as the messenger or
whatever he may be called—finds that there is a section among the
enemy'’s subjecte that may be weaned over, he will at once begin to work

by pointing out the superiority of his own employer over their sovereign
in every respect. The word ‘alienable’ has been used for the word

Vodya which lit: m%ans that which may be easily penetrated,or separatéd
from its main stock.
4] For, in anger and in lust a man looses himself, and knows nok
what he does, |
#% The author prohib'ts this, as he thinks that the messengetr may be
a-sismnumbulist and he may speak out his mind during sleep.

24
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officers of the enemy), he should study the passing times,*

17—19.—I1f during these days that pass away unprofit-
ably, he does not find any defectt in the administration of
the ruler of the earth (the enemy), the ambassador—if he is
a sound politician and earnestly desirous ol the advancement
of his own party (king)—should wait (patiently) for advant.
ages of time and place, during a period when the enemy
(disgusted with his own 1dleness) would himself intend té
undertake something, such as, the provocation of his own
Pirsnigrdha, the pacification of the disaffected section of
his subjects, the storing of his forts with stecks of food
grains and their repairs.} He should console his mind
with the thought that the fo= would, of his own accord,
march against his (ambassador’s) master, and he should en-
deavour accordingly.§

20. . When day alter day the time for action is deferred,
an intelligent ambassador should consider, whether or not
the enemy is procrastinating, only to let the opportunity for
his (ambassador’s) master to attack him (enemy) slip away.||

# What the author means is that delay should not deter an intelli-

gent messenger. He should make the best use of thattime by studying
the state of the enemy's Raj in various ways.

+ Anothor meaning is possible »is.—1f any calamity overtake the
enemy, affording a good opportunity for his rivals of fall upon him.’

1 During the progress of any of these undertakings, the ambassador
has every chance of lighting upon some secret or of getting hold of some
thing likely to be beneficial to the interests of his own master,

§ The author means to say that if the ambassador finds no flaw in
the enemy, he should not despair but content himself with the thought
that even the enemy himself may one day march against his master,
when the informations gathered by him wold be turned to profit.

i} The translation is free, The author means in case to say that the
ambassador finds thelenemy deffering every thing to a future period, he
should seek an explanation of this conduct in another direction wvrs.,
whether or not the enemy is gaining time to deprive his rival of the
advantages of a seasonable attack. When once the prc)per* time slips.
pway, the opponent will have to await long fer another such opportunity.
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21. When it will be evident that the time for action
has arrived, he should go back directly ta kingdom of his
tord; or remaining there (in the enemy’s teMtory), he should
communicate to his master all the important points of his

information.
22—23. To find out the foes of the enemy, to alienate

his allies and relatives from him, to know (exactly the state
of) bis forts, finances and army, to determine the course of
"ction to be taken, to wean over to his (ambassador’s) side
the governors of the provinces of the enemy’s territory, and
to know all the particulars of the route {country) through
which march (against the enemy) is intended,—these are
said to be the duties of a Duta.*

24. A ruler of earth should harass his enemy by means
of his own Dutast; on his own part, he should be perfectly
aware of the movements of the enemy’s Dutas. :

25. A person skilled in the interpretation of internal

senliments by canjecture and by external gestures, accurate
of memory, polite and soft in speech, agile in movements,
capable of bearing up with all sorts of piivations and diffi-
culties, ready.witted{ and expert in everything,—such a
person is fit to become a spy.
. 26. Sly spies disguised as ascetics, traders or artisans
should go about in all directions§ apprising themselves
of the opinion of the world (¢.e., the subjects or the public
at large).

27. Spies well-informed in everything (¢e, important
topic or question of the times), should every day come to

* Hitherto we have been rendering Duta into ‘ambassador,” but
really dufe is more generic—comprising scouts and spies within its
meaning, It means, ‘any one deputed to do something.’

"+ These dufas penetratirg through all the secrets of his counsel,
would cause the enemy considerable anxiety,

-} That is, possessing presence of mind ;

§ The commentator says ‘in the mandala of the twelve kings.’
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and go away from (s.e. communicate with) the ruler of earth,
for they are tifles of the king, that enable him to look at
distant things.

23. In order to penetrate into and divulge the secret
of secrets of the enemy, one (a spy) should cautiously and
covertly watch his (enemy’s) movements. A ruler of earth,
having the spies for his eyes, is awake even when he is
asleep.t

29. A king should have all his and his enemy’s domini-
ons pervaded with spies who resemble the sun in energy
and the wind in their movements} and whose selection i1s
approved of by the public.

30. Spies are the eyes of the ruler of earth; he should
always look through their mediumg; he that does not look
through their medium, stumbles down, out of ignorance, even
on level grounds] ; for he is said to be blind.

31. Through the medium of his spies, a king should know
the growth and advancement of his rivals’ prosperity, their
movements in all circumstances, and the purposes and

* The text lit- rendered would be—'for they are the king’s cyes
that remazin at a distance’’! The author means that the spies are the
medium through which a king perceives things that being away from his
own sight, cannot be directly perceived by him, The idea of descri-
bing spies as the king’s distant eyes is a very favorite one with the
Sanskrit poets.

T What the author means is this that although the king sleeps yet
his emissaries are wide awake and are working ; so when he wakes up
he will come to know everything important that may have transpired
during his sleep.

t Thatis, who act and move in as imperceptible a manner as the
wind,

§ That is, whatever, he should do, should be dane in consultation
with the spies who always look to the state of affairs for him. .

i That is, even in the performance of ordinary work. Just as a blind
man stumbles even on level grounds, so does a king meet with

difficulties in all undertaking when he does not use the spies as his
eyes.
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intentions® of their subjects (lit: of those who inhabit their
dominions).

32. Emissaries are said tn be of two Kinds—o7s., secret
and public. Secret emissaries have been particularized above;
a public emis<ary is called a Duta or an ambassador.t

33. Guided by his spies, a king should proceed to
any work, like Rifvijast in a sacrifice being guided by the
Sutras.y The spy-service 1s to said be well-established when
the ambassadcr is kept well-informed by the spies.

34. A Tikshana,|| a religious mendicant, a sacrificer or
a person of purest character—these are the disguises (under
which spies roam through a king’s mandala)¥; when they
(the spies) are thus disguised, they do not recognise one
another.

35. KFor the successful termination of their missions,
a site for the habitation of the spies should be selected, where
there is a constant conflux or gathering (of people). There
the spies should stay being duly served and looked after.*¥

* Literally ‘what they want.’

+ The author includes ambassadors under the calcgnry of 'spies’ or
charas—which e;ymologicaily means those who walk through the
king's dominions (mandala). The difference between a Chara and a
Duta is that one is a secret agent while the other is a public one,

} Ritvijas are the priests who officate at sacrifices ; ordinarily four
are mentioned viz the Hotri, the Udgatri, the Adhvaryu and the
Brahman ; at grand ceremonies sixteen are enumerated,

§ That part of the Vedas containing aphonstic rules for sacrifices
and other ceremonies.

| Lit: pungent, sharp; her~ a person of fiery or passaonate tem-
parament. Probahly there was a ¢iass of ascetics of this description,

f What the author means is this that the spies ordinarily simulate
the appearances of these persons, when they roam through the enemy’s
territory in order to hide their identity.

** The last line of this Sloka is extremely vicious in the text ; for
which the commentary substitutes :—

‘Tisteyuryatra Sanchdrds paricharyyihabdhinas,

which we accept.
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36. In the residence of the spies thers ghould stay
petsons disguised as traders, merchants* husbandmen, con-
vent-heads, (religious) mendicants, professors (of religion);
pure-hearted (ascetics), and mercinaries.

37. Spies skilled in studying the hearts o’ men, should
be posted in the territory of all kings who are within the
mandala of the Vijigisu or within that of his enemy.

38. The king that does not know (watch) the movements
of the kings of his own mandala or of those of his enemy’s
mandala, is said to be asleept although he is wide awake,
and he never wakes up from sach sleep of his.

39. (Through his spies) a king should know (watch) those
(enemies) who have reason to be exasperated with him and
also those who are so without any reason whatever}; he
should by secret measures of punishment (assassination &c.,)
do away with those among his own household, who are sedi-
tious and angrv§ with him without any cause whatever.||

# For Vala of the text the annotator gives Vanik, and explains it
to mean a ‘foreigner.’ he

t There is a pun upon the words Fdgran and Susupta here, The
author means, 2 king ignorant of the movements of his rivais is as
good as one aslezp, although he may literally be awake and working.
Such carelessness results in his being subjugated; and his inactive
nature can never in future throw off the yoke of thraldom.

} The author distinguishes between classes of foes—those who are
born enemies and those who are made so by some cause or other, such
as the withholding of a promised thing &c.

§ This is strictly literal—the meaning is—disaffected towards him
although they have never been maltreated.

| It sounds absurd that we may have enemies although we have
never done anything to create one. The commentary cites a Sloka
here in order to clear any doubts on the point; the translation of the
Sloka is as follows :—''When cven an innocent ¥uns (sage) does his
own duties, he creates thereby three parties—vis., ffie;adi. foes,

and neutcals,”
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40. Those who have reasons to be exasperated with
the king, should be conciliated by gifts and the bestowal of
honors &c., and then the king should live together with
them, having thus) subjugated them (won them over to his
side) ; and in this way he should amend his own faults*®
(which might have given his enemy a hold).

40A. , He should preserve the peace of his kingdom by
giving the wicked and the seditious (fe. the disturbing
element) the snub they deserve  With all his endeavours, he
should mend his weakness by conciliation, gift or (bribery).t

41. Taking advantage of the slightest laches of even the
most powerful enemy, a king shouid cause his (enemy’s)
kingdom to sink completely (in the sea of distress and des-
tructions), even as water causes a drinking cup to sink down
in it by entering it through even the smallest hole,

42. Persons simulating to be 1diots}, or deaf, or blind
or dumb or eunuchs, and Kirafas§ and dwarfs, and hunch-
backs and such other agents]|.

43. And (disguised religious) mendicants and Charanas9
and maid-servants and men versed tn all arts and acts, should
gather undetected**, the informations regarding a king's
l:ousehold.

14. (Persons” disguised asj bearers of the royal Parasole

?

# Lit: ‘And thus should he fill up the gaps i.e., holes or weak
points of his administration.

+ This Sloka}is! omitted in the text, The commentator explains the
last part thus—the anger and disaffection of the suhjects and servants
are as itfwere the breach through which the enemy effects his entrance.

1 The word is Foda, which the cemmentator takes to mean—'deaf
and dumb.’

§ The most degradea class of mountain tribe obtaining in ancient
India.

| The commentary here reads KdreCas which means ‘those versed
in fine arts.’

4 I.it: A wandering singer or actor.

& Lit: "ungeenly.”
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yak-tails (lit : fans), pitchers, and palanquins, and horse-boys
and grooms and other such servants, should keep information
about the doings of the bigh state officials.

45. The cooks,# the bed-room servants, the vigakds:—
the Valet de chambre,t the attendants at the table, the
shampooers,

46. And the orderlies entrusted with serving up water,
betels, flowers, perfumes and ornaments, these and others like
them that always keep near the king, should be made instru.
mental in administering poison to him.}

47. Cool-headed spies should study the conduct (of all
the high state officials) through signs, gestures,§ bodily
appearances, the secret tokens they use and the letters they
write.

48. Spies versed in all acts and in 2ll arts, assum-
ing various disguises, should roam (in every part) of a.
mandale imbibing public opinion like the solar rays im -
bibing moisture from the earth. by i

49. Aau|intelligent Vijigisu conversant with the Shasiras-
and the ways of the world, should be cegnisant of the fact that.
as he through bis spies (lit: by some means) strives to play
his enemie’s false, so these latter also try to pay him bac'a
in his own coin, by engaging|| spies to watch over him.

Thus ends the twelfth section, the rules regarding em-
bassies and the spies, in the Nitiséra of Kamandaka,

* Lit : “those who prepare highly seasoned dishes.”

+ That is spend thrifs.

i The last line is vicious in the text—the eommentary gives, Karf-
tarya Rasadad which reading we accept.

§ For Murchchita of the text the commentary gives Mudritars,

| For Viyujyamdna the commentary reads—Niyujyaméng.



SECTION XII11,

I WHEN a monarch would, from the daily reports
of the spies, come to know of the failure of his embassy
to the foe, he should set out with hostile intentions against
this latter, according to the prescribed rules of march,
relying on his own keen intelligence as his oply guide.®

2. Like fuelst producing fire, 2 keen and resolute under.
standing dominated over} by equanimity and perseverance,
produces many happy results.

3. Just as metallic ores§ are sure to yield the precious
gold, and the churning (of the curd) butter, so, earneat
endeavour supported by intelligence and perseverance is
».re to be crowned with success.

4. An intelligent and tenergetic king possessed of the
Praékusaéh’”, becomes the excellent receptacle for all pros-
perity, even as the mighty main is for all waters.

5. Like wealth of waters prescrving the lotus, it is
iptelligence a.lonp that preserves the royal prospeiity; and
this prosperity is carried to magnificence only by energy and
perseverance.ﬁl'

® Auyassara literally means—‘that which walks before’; hence a
rguide.” The sloka bristles with bad readings, and but for the emen-
dations of the commentary, it would have been impossible to make out
any meaning. The correct text would be :—

Anvaham Characharyydbhirvifalé Dutachéstité
Yayidyathoktaydnastu Sukshma vudhipuvassara,

+ The text-word 4rance literally means two pieces of Samé wood
used for kindling sacred fire by a attrition,

3 That is,—~governed.

§ The original word is Dhétu which the commentator takes to mean
pirth, stones and other worthless things obtained with crude minerats,

I Vide note to gloka 1 and =2, Section 1.

§ The commentary adds—'‘even as the lotus is caused to bloom fully
by the influence of the wind and the solar rays.”

25
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6. Prosperity never leaves an energetic king* who
follows the dictates of his intelligence, even as its shadow
never leaves the body ; but it goes on increasing (every -day).

7. Like rivers flowing into the ocean, prosperity ever
flows down on aking,+ who is free from :he influence of
the Fyasanmas and is indifatigable, highly energetic, and
intelligent.

. 8. An idle king whose mind is affected by the influence
of the Vyasanas is, in spite of his possessing many good
qualities and a (keen) intelligence, cast off by (the goddess of)
prosperity, even as eunuchs are cast off by women,

9. By constant activity he should add to his everything
({.e., prosperity, happiness, &c.), even as fire is added to by
the putting of fuel in it.} Even a weak king, if he is ever
energetic, reaps nothing but prosperity.

10. «For enjoying prosperity which is like a faithless
lady,§ a king should ever, with all his manliness, dpmre
activity, and should not behave like one impotent. .

I11. An ever-energetic king by having recourse to the!
Sainhee Vritr]) should bring prosperity under his own con-‘
trol -as if dragging her by the hair, like a man dragging his
wicked wife. :

12. Without planting his feet on his enemy’s head,
graced with crowns adorned with diverse kinds of gems and
and jewels, a person (king) cannot reap presperity (lit.
blessing). '

13. Where can there be any happiness {for a king),

® The reading Utsdhasampannan is vicious;—read Utsdhasampannds,

+ ¥ Literally, the translation would be ‘‘prusperities enter into him like
tivers entering into the ocean.’

I The author’s meaning seems to be thisthat the more you add fuel
tp. the fire the more jts flames blaze forth ; so, the more a king exeris
himself, the more does he advance on the ladder of prosperity.

§ Prosperity is compared to a faithless lady, for it} is mever steaay
with'a man, .

§ Lit: ‘lion-like conduét’ 7. ¢. ever active and manly conduct,
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unless the deep-ruoted tree—his enemies—be eradicated
by the mighty elephant—Dhis intelligence—goaded by the
‘guide—his earnest endeavours !

14. Prosperity can only be brought home (captive) by
a strong arm, resembling the graceful trunk of an elephant
and glittering with the dazzling lustre of an easily drawn
sword (that it wields) |
" 15. A high-minded person desirous of ascending to a
great height (in the ladder of prosperity), plants his feet
higher and higher, whereas a low-minded ovne apprehending
fall and destruction, plants them lower and lower.

16. Like the lion planting his paw on the head of an
elephant, one (a king) possessed of great energy may plant
his foot on the head of another excelling him much in
bulk,*

17. Fearless like a serpent, a king should make sich dis-
play of his inagnificence as to strike terror into the hearts of
hus foes. According to the measure of his strength, he
should undertake the chastisement of his foes.+

18. A king should fall upon his foe first having re-
moved the cause of disaffection of lLis people.t These
causes are bred by the absence of good and the following of
offensive policies of administration, as also by adverse Fate.

® The authdrs means :—A highly energetic and active monarch is
capable of subjugating even a foe whose territories are more wide-spread

than his own.
t Although the author exhorts in favor of constant activity, yet he

warns kinge against rashness, Before undertaking an attack, a king

shoald judge his own streagth in comparison .o that of his foe. Energy
of course goes a great way in securing success; but it cannot work

miracles.

., § Prakritivyasana Iit: means the Vasyana or defect in his Prakeitis
ar the constituents of his governmen:.’ What the author means is that.
before going to fight with an external enemy,a king should put
down the causes that tend to procuce internal enemies, and to bregd ciyi

fueds.

ke
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19. Vyasana* is so-called for it retakds the material
well-being (of a kingdom ; (one a king) under the influence
of the Vyasanas goes down and down (the depths of de-
gradation) ; and therefore the Vyasanas should be avoided (as
much as possible).

2). Fires, floods, famine, prevalence of diseases, and
plague and pestilence—~these are the five kinds of the Vyasa-
nas (calamities) that proceed from Fate; the rest come from
humaa sources.

21. The evils proceeding from Fate chanld be averted
by means of manly efforts and the celebration of propitia-
tory rites; and a king knowing what should be done, should
remove the evils coming from human sources by his ener-
geticalness and adoption of wise measures of policy.

22. From the king (Swamy) to the alliest—all these
constituents form the Prakrite Mandala, (or government).
I shall now in due order, enumerate their functions and their
frailties,

23. To hold counsels,} to secure the results of counsel,
to direct others in the performance of actions, to ascertain
beforehand the effects (good or bad) of future events and
occurrences, to look after the income and expenditure (of
the kingdom), to administer justice,|| to subjugate enemies, *

24. To avert threatening evils and calamities, and to
protect the kingdom,—these are the functions of a minister.
But a minister when he 15 under the influence of the

* Etymologically means that which throws back (the good or the
progress and prosperity of a kingdom).

+ Vide Supra Sloka 1.'Section 1V,

i The word mantra includes all operations—from the initial procee-
dings of a consuitation to the attainment of a certain result.

{ 1. e, to acquire and preserve territories &c.

| Lit: te ““‘mete and dole” laws; to inflict punishments according to
the offences.

4 For Rtjarajydviséchanam the commentary give as, Rijarajydvi-
rakshanam '
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Vyasanas (v\icious propensities) fails in all these (fumcs
tions of his).

25. A king whose minister possessed by the Vyasanas
is weaned aver (by the foe),* becomes incapable of resisting
the enemy by the application of the measures of policy, like
a bird incapable of flying when its wings are cut off.

26. . Gold, corn, cloths, conveyances and all other such
things (that the king enjoys), arise from the (prosperity of the)
people,

27. The people promote the trade, commerce, cultiva-
tion and other such means that conduce to the prosperity
of a kingdom.t  These totally depend on the people.
Therefore, when the people are in danger (or under the
influence of evil propensities) no success can be achieved.

28, Castles are ihe places of refuge for the people in
times of danger; they are protections for the troopt and the
treasures ; with a view to take refuge into them, the citizens
(seek to) oblige their rulers (by gifts, presents, &c.)

29. That which is a means for carrying on Zuskns
warfare, that which affords protection to the people (in
troublous times), that which can tak in friends and fors
alike and that which 1s a check against the attacks of the
neighbouring forest tribes—is called a Durga (castle).§

30. A king safe within the recesses of his castle (or a
king possessing numerous castles) Is respected both by bis

* Several important change of reading are to be noted here. For
Amatydis syasanopatais hriyamdno read Amdtyé vyasanopété hriyomank
and for Asekta ebotpatati vead Asakta ehotpatitam.

+ The origmal word is Varta which lit- means,—the occupation or
profession by which one earns his livelhood. We have rendered the
the word freely.

3§ When a king concealing himself in his castle in a'manner undetect-
ed by the enemy, suddenly falls upon the latter, such a sort of assault i
calad Tuzknsi Yudha.

§ Durga etymologically means that which is spproached or taken
with difficulty.



18 KAMANDAKIYA NITISARA,

own and his enemy’s partizans. But when Durga-vysana
exists none of these exists.*

3t. The act of maintaining dependents, acts of muni-
ficence, (personal and other) decorations, purchasing of con-
veyances (horses and elephants), stability (of the kingdom),
facility for sowing dissension among the enemy (and his
ailies), repairing of castles,

32. Construction of bridges and cause-ways, trade and
commerce, the acquisition of friends and allies and the love
of the people, and lastly, the accomplishment of rightious
gnd desirable acts—all proceed from the treasure (4. e. all
these depend entirely on a solvent financial condition.)

33. “The foundations of royalty are laid in the trea-
sures’ —this is a popular saying well-known in all regions. A
ruler of men whose treasury is in danger (of being insclvent)
loses all prospects of success in the above-mentioned acts.

34. A king with a solvent treasury increases his fcrces
reduced (in consequence of wars), and he naturally wins the
good-will of his people. He is even respected and served
by his enemies.

35. To add to the number of friends and foes, and to
the amount of gold (z. e. wealth and the territorial possessions
of a kingdom), to accomplish with alacrity acts deferred to
an indefinite future, to protect what 14 acquired or gained,

36. To destroy the army of the foe, and to save the
forces of its own side,—all these acts proceed from the army.
So when the army is under the influence of the FPydsanas
(f e. when it is defective), these (the above-named acts) run to
ruin (Z e. are never accomphshed with any degree of success).

37. The foes even of a king pussessing an efficient army,
are turned into his friends (scek his friendship). A king
posgsessing a large army, rules the earth (unmolested) after
having (propetly conquered it).

_ # 'Phat s, when castles are not repaired and properly looked after,

.

an and his people lose all ’respect and chance of safety.
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38. A faithful ally restrains others throwing off their
allegiance, and destroys the enemy. He serves the king (to
whom he is allied) by risking his own dominions, treasdres
troops and his life even.

39. By ties of mutual affection, he succeeds in securing
numerous other friends and allies. When therefore the ally is
under the influenge of the Vyasanas, his function is no longer
duly discharged.

40. A true ally promotes the welfare of his allied king,
without expecting to be remunerated in return. A king’
having (faithful) allies, succeeds with the greatest ease, even
in most dificult undertakings.

41. Pursuit of knowledge, protection of the Varnas and
Asramas ol his own kingdom, ability of using pure {unpoison-
ed) weapons, accomplishment in all the modes of warfare,

42. Habits of hardiness, knowledge of the implements:
of war (offensive and defensive) and of the characteristics of
acts (such as, testing the strength of armours &c), ability for
riding properly on horses, elephants and chariots,

‘ 43. Skilfulness in wrestling, the art of clearly seeing’
through the purposes of others (lit: entering into other’s’
I\gea.rt), crookedness with the crooked, and honesty with the
honest,

"+ 44. 'Consultations and reconsultations (with the cabinét,’
regarding a certain project), preservation of the secrecy of
counsels, healthiness (of the mind), disregard of (such modes
of policy as) conciliation, gift or bribery, and application to’
(such modes as) sowing dissensions and inflicting punish~
ments,

* g45. Knowledge of the movements and intents of the'
cammanders and other officers of his troops, and of the
counsellors, ministers and priests, imprisonmentgfof -the
wicked (among the above-named officers),

. 46. Observation of those who come to and go away
from him as athbassadors, the removal of the calamities that
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threaten the people, and the appeasing of the angry or dis-
affected element (of the state),

47. Obedience tothe preceptors, bestowal of honours and
respects on those worthy of them, administration of justice,
suppression of the disturbing factor of the kingdom (lit: the
taking out of the thorns of the state, such as the thieves,
robbers, murderers, &c.,

48. Knowledge of what exists and what does not, ex-
amination of what 1is done and what 15 left off undone, in-
vestigation as to who is satisfied and who dissatisfied
among his dependents,

49. Complete acquaintance with the movements, (and
character) of the Madhyama and the Udisina®* and the act
of turning this acquaintance to means for establishing firmly
his own rule, (or to means for the success of his under-
takings), acquisition of allies and the chastisement of the
enenies,

50. The protection of his sons and wives and his own-
self, entertaining amicable feelings towards his relatives and
friends, the promotion of such measures of revenue on which
his own material progress depends, :

51, Infliction of hardships on the wicked, and to afford
facilities for the advancement of the honest, abstinence from
doing injury to any being, and the avoidance of sin or iin-
righteousness,

52. Prohibition of evil deeds and the promotion of good
ones, the giving away of things fit to be given, and the ac-
quimulation of thosc that should not be parted with,

53. Withholding of punishment {rom those who do not
deserve them, and the infliction of them on those who
rightly merit them, acceptance of things acceptable and the
rejectiqpef those unacceptable,

54. Performance of fruitful deeds, and the rejection of,

= — ey . " -
- - —— w

¥ Vide Supra note.



KAMANDAKIYA NITISARA, 201

fruitless ones, the just levying of taxes and their remission
in bad seasons,

55. The preferment of high officials of state, and the
removal of those who deserve dismissal, pacification of
calamities (such as famine, pestilence, &c.,) and the estab-
lishment of friendliness among his servants,

86. To know .what is unknown, and to be assured of
what 1s Ermown, to undertake good acts, and to see to their
ends acts undertaken, ‘

§7. Desire for acquiring what remains unacquired and
facilitating the advancement of what is acquired, and the
proper consignment of a thriving object to the care of a
deserving person,

53. Suppression of wrong and the following of the paths
of rectitude, and (lastly) the doing of good to one who does
good to him,~——these are the functions of a ruler of earth.

53. An energetic king following the paths of true poliey,
leads to eminence these and his government and minis-
ters; but influenced by evil propensities, he [eads them to
destruction.

60. But when a king becomes busy in the performance
of religious deeds and in acquiring wealth, or when he is
[demented, all these functions ought to be discharged by his
ministers.

61. Excessive harshness in the words spoken and in
the fiunishments meted out, defect in the administration of
finance, inebriation, (excessive love for the company of)
women, and for hunting, and gambling (at the dice),—these

are the Vyasanas of a king.
62. Procrastination, sluggishness, conceit, carelessness,

cultivation of (other’s) ill-will, —these and those enumerated
above (viz,, the wyasanas of the king), are the vygsmmmas:

of the ministers.
63. Excessive rain, want of rain (drought), locusts; rats,
inice and parrots (and other such corn-destroying agents)

26
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unjust taxation, confiscation of the properti¢s of the people,
foreign invasion and depredation, and thieves, and robbers,

. 64. Abandonment of the king by his forces and his
favourites, distress brought about by the prevalence of
discases, and the death of cattle, and the ravages of the
murrain,—these are the vyasanas of the kingdom.

65. Disorder and decay of the implements of war and
of the ramparts and ditches, want of weapcus in the arsenil,
and failure of the stock of fool and fuels,—these are the
vyasanas of the castle,

66. Extravagance, outlay (in different projects), mis-
appropriation {by the officials and servants), want of accumu-
lation, robbery, and remoteness (of the flowing in of money),~
these are said to be the vyasanas of the treasury.

67. To be besieged (by the enemy), to be surrounded
on all* sides (by hostile forces), to be disgraced, to be de-
prived of a being duly honoured, to be disaffected {or badly
paid), to be diseased, to be fatigued or over-worked, to be
returned from distant lands, to be newly recruited,

63. To be reduced in unmber, to be deprived of its
leaders, to have its brave warriors killed, to be excited with
hopes and disappointments, to become faithless,

69. To have women with it, to be scattered over differ-,
ent countries, to have thorns (1. e., spies &c., set by the foe)
in its ranks, to be torn by dissensions, to be sent to fight in
foreign Mandalas, to be uadisciplined,

70. To have its senior officers enraged,* to be commanded
by men differing in opinion, to have foes in its own ranks,
to be united with the enemy, to be careless of its own
intersts and those of the allies (of its monarch),

71. To be cut off from the supplies of food and the sup-
port of allied troops, to be destitute of shelter (wherein to

* The word in the text is Krudha-maulam. Moulam as explained
by the commentator, means soldiers who have served the royal dynasty
from generation to generation.
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secure the families and properties of its soldiers), to hazard
battles without the consent of ils master, to put forward
different excuses (for its delinquencies),

72. To have bad Parshnigréhas, and to be ignarant
of the country (where it is dispatched)—these are said to be
the vysanas of the army. Ot these some are irremediable and
some remediable ; of this, I am speaking presently.

73. When relieved or set {rne, a beseiged force, becom-
ing highly effictent may fight; and an army surrounded on all
sides and without any egresss, must also fight (out its own
way).

74. An unhonored army when duly honoured, will fight ;
but a dishonored army, with its fire of indignation burning,
will never do so.

75. An army badly paid will fight, when it is duly paid
up to date; but a diseased and disordered (inefficent) one,
will not do so; for then, it will be defeated.

26. After enjoying proper rest, an overworked and
fatigued army will again face the compaign, but an armv re.
turned from distant lands with its energy drooping, becomes
incapable of using'weapons (¢.e. active service,)

77. A newly recruited force will fiight when united
with older regiments of the realm ; but an army with its brave
warriors killed and reduced in number will not fight.

98. A routed army, supported by brave heroes will again
face the battle; but an army, with its leaders slain and its
vanguard slaughtered, will turn away from the fight.

79. When its hopes are realised and its disappointments
removed, a force will not fight, for then, there will be nothing
inducing it to risk a battlez. When confined within a
emall area, an army will not fight, in consequence of the
narrowness of the field.

8o, An army at first bereiged and then set free, will
fight when equipped with the implements of war (borses,
conveyances aud weapons); and an army having women
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with it*¥ becomes capable of fighting when the women
are removed.

81. An army scattered over different kingdoms, and
away from home, will not fight (heartilv); and one with
the thorns (spies &c.) set by the enemy within it, becomes in-
capacitated for active service.

82. An army torn by dissensions, with its soldiers op-
posing one another, does not fight {s unfit for battle); so
also an army despatched to a foreign mandaia cr realm (3oes
not fight) t

83. Aa army that had not travelled to foreign lands,
and one that has fled away, cannot fight. An army that has
served the forefathers of a king, will not fight, when it is
enraged; but when satisfied, 1t will fight (most gladly).

84., An army hemmed in ou all sides by the foe and
confined in one place, cannot fight; and troops whose camp
is assailed by the enemy also become incapable of fight-
iny well.

85. An army with the enemy within its ranks, wiil not
fight ; but when these thorns (the foes) are removed, it will
fight; an army though corrupted by the enemy, will fight,
if led by courageous warriors.}

* The original word is Kalatra Garvam—which means ‘to have wg-
men within it.” The commentator explains Kalafra as Kulastrs or ladies,
—his meaning being, that when the wives and families of soldiers are al-
lewedlto travel with them, they fight reluctantly, cver watchful for saviag
their lives whoscimportance is enhanced as they look upon their objects
of affection. But when these latter are fariaway, the soldiers in the excite-,
ment of the battle, totally forget them and fight heedless of their lives,
thus paving the way of victory for their king,

+ The commentator explains—foritis worn out with the fatigue
and hardships of the journey.

1 The texts of Slokas 84 and 85, are vicious, the commentator gives
the following two for them.

84. Misvam Satrubhivékastham tadakrintatayd kshamam,
Sotrorupanibistam Yat sdmarthydnnéksham Yudhy,
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86. An army is said to be neglectful of its own interests
when In times of danger it remains inactive. An army
engaged in serving an ally in consequence of its excellent
advantages regarding tiine and position, cannut be properly
used "(in any other purpose).

87. The supply of food and clothing is called Bibadha
and Asira means the troops of the alhes. An army cut
off from the supply of fond and clothing and from the sup-
pbrt of the troops of the allies, cannot fight.

83. The troops Lhat have no shelter (to secure their
families and properties) will fight when shelier 1s provided
by the citizens for them. An army that acts without the
orders of its master, is not attached to him (is faithless), and
will not fight.*

89. An army becomies leaderless when every one in it, 1s
bis own master, (and no one ts accepted as leader); such an
army is incompetent to fight; so also, a disabled army and
one with a bad Parshnigraha, are incapable of fighting.

90. An army ignorant of the state of affairs (about it)
is said to be blind, and for this reason, it is iucompetent for
fighting.t+ These are the Vyasanas of the army; carefully
looking into them,} a king should undertake a war.

91. An ally is said to be the under the influence of the
vyasanas when he is suffering from the afflictions of Fate,
or is assailed on all sides by the forces of the foe, or is
possessed of the defects arising out of lust and anger, which
have been enumerated above.

92. Beginning with the king, of the seven constituents of

8s. Dusycyuktam na yudhyéta, Yudhyetodhritakantakam,
Pradhana Yodha samguptam, Dusyamchdpi Samutpatét,
This part is understood. The commentator supplies a differest
reading, which we do not accept.
T The text is vicious ; the commentator gives,
Adésikam Smritam hyendhem, tanmulatwat Kriyikshamam,
{1 For when they exist, no endeavours can bring about victory.
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a government that have been described above, the vyazsanas
of each preceding constituent is graver than the one fol-
lowing it.*

93. A king should be cognisant of all these vyasznas of
the members of his Government ; and he, withcut letting the
right opportunity slip away, should exert himself in removing
them to the best of his powers, intelligence and endeavours.

94. A monarch desirous of the welfare and prosperity
of his government, should not overlook, out of error or arro-
gance, the vyesanas that may overtake the Prakritis. He
that neglects the wzyasamas of his Prakritss, is, ere long,
defeated by his enemies.

05. Weighing gravely what should be done, a king
should apply himself to the performance of his duties. En-
deavouring his best, he should see the end of all his under-
takings. A ruler of earth, the iconstituents of whose gov-
ernment are purged of all their defects and drawbackst
through his wise policy, enjoys for a long time, the three
objects of existence.i

Thus ends the thirteenth chapter, the description of the

vyasanas and the means for remedying them, in the Nitisar
of Kamandaka.

* The original Sanskrit construction would admit of no other
rendering. The meaning is, that the Vyasanas of the king are prolifi cof
greater evils than the zyasanas of the ministers, and so forth.

., 4 The text word lit: rendered would be ‘* whose holes are filled
in with wise policy.”

{ The obijects are, Dharma or| victue, Artha or wealth, Kdma, or
oliiects of eniovment,



SECTION XI1V.

THE Prakritis, beginning with the minister and ending
with the ally, are said to be the constituents of a government.
Of all the weaknesses of the government, the gravest is the
weakness of the ruler of earth.

2. A monarch free from all weaknesses, is capable of re-
deeming the weaknesses of the government; hut a prosper-
ous government can not rescue its head (the king) from his
weaknesses.

3- A king who does not possess the eye of political
knowledge is said to be blind; it is better to have such a
bliad king than one, who though possessed of such eyes,
transgresses the path of rectitude out of pride or careless-
ness.

4. Such a blind monarch may be rescued from ruin by
his ministers skilled in giving advice. But when a king,
though possessed of the eye of political knowledge blinded by
pride, he completely ruins himself.

§. For these reasons, a king possegsed of the eye of
polity, following the advices of his prime minister, should
avoid the weaknesses that mar (the realisation of) virtue and
wealth.

6. Too much harshness in speech and in the punishments
meted out, and unjust seizure of property and withholding of
what is due,—these are said by those conversant with the
natyre of weaknesses, to be the three weaknesses arising out
anger.

7. Excessive indulgence in hunting, gambling (at dice),
women’s company and drinking—these are said by those un-
derstanding the meaning of weaknesses, to be the four kinds

of weaknesses bred by lust.
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8. Among men, harshness in speech ‘causes great
trouble and is prolfic of much harm; it should therefore
not be practised. On the other hand, a king should win
(the good-will of) the public by his sweet and mellifluous
speech.*

G. He that by fits and starts, often speaks too much in
anger, causes thereby much anxiety to his subjects,'like a fire
shooting numerous sparks.

10. Sharp daggerlike words penetrating into the core
of the heart and cutting to the quick, excites a powerful
person ;1 and thus excited, he turus 1nto an enemy.

1t. A monarch should not excite the public by harsh
words ; he should be sweet in his speech; even a miserly
monarch, acting in a kind and friendly manner, is (faithfully)
served {by the people).

12. ‘The shbjugation of the unsubjugated and their
chastisement, is called Danda by the wisef. One should
deal out Danda according to the rules of polity; for,
infliction of punishments on those deserving them 1is prai-
seworthy.

13. A king hard (cruel), in the infliction of punishments
excites (fear in the heart of) the people; thus troubled, they
seek the protection of the enemy.

24. In this way affording shelter to the people, the enemy
rises to power ; and a powerful enemy causes destruction. Fors
these reasons, a monarch should not excite (the anxiety of)
his subjects.

1 This Sloka contains many vicious readings;—for Pirusya read
Parusyam and for Loka read Loké,
2 The first part of the last line ol this Sloka is bad, for which the
commentator supplies :(—
Tejasvinam dipayats.
g The word Sarbhs in the text is a misprint for Sadbks, Danda is the
last of the four expedients of foregn policy (vide Supra).
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15. Ruleis of earth doing good (kindness) to the people
grow in prosperity ; theit growth depends on the growth of
the people, and their ruin on these latter's ruin.

16. Except in the case of the dispoliation of the kingdom,
a king should avoid the infliction of the capital punishment,
even 1n the gravest of offences. In the aforesaid instance
only, such punishment is commendable *

17.° The expenditure cf a4 considerahle amount of money
in order to exculpate a culpable offender, is said to be
Arthadusanat by those conversant with the essentials of
polity.

19. The jostling of the conveyances, their destruction ;
the sufferings caused by hunger, thirst, f{atigue, exertion,
cold, heat and the wind;

20. The infliction of much distress arising out of Véna-
vyasana on the army ; heated, sandy and thorny soils;

2t. Injuries done by collision with trees, scratches from
thorns and plants ; difficulties caused by rocks, creepers,
trunks of trees and earthen mounds;

22. Capture or death} by the hands of toresters and foes
hidden behind,rocks, or in the beds of rivers or inside under-
woods and copees;

23. Assassination by his own troops weaned over by the
enemy ; danger of falling a prey to bears, serpents, clephants,
lions, and tigers;

24. Choking of the breath by the smoke of the forest-
conﬂ‘ag(ation . and mistaking the way or direction and the
consequent wandering—these are said to be the Mriga-

« For Fuktadanda, the commentator gives Tatra danda,which appears
to be an emendation true.

+ The word lit: means some flaw in the cellection and expenditure
of money—Arthadusara occurs when money is unjustly collected or
unnecessarily expended.

¥ Parikiésai is a misprint for Parikiésa,

27
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y4vysana (o1 the evils attending too much indulgence 1n hunt)
of rulers of earth.

25. Indefatigability, physical exercise, the cure of phlegm
fat and indigestion, and excellent sureness in shooting ar-
rows at moving or steady alms,

26. These are spoken of by others to be the goods pro-
ceeding from hunting ; but this view can not be accepted.
The evils of hunting are almost all of a fatal nature. So,
hunting is a great Vyasana.

27. Indigestion and other such physical complaints may
also be cured by constant healthy exercise on horseback;
and sureness in shooting arrows at moving aims, can also be
mastered tn other ways.

28. But if a king is ardently desirous of (enjoying the
pleasures of) the hunt, let a beautiful park be constructed at
the precincts of the town, for his sports.

29. The park should be surrounded on all sides by ditches
and walls incapable of being crossed or leapt over by the
game. In length and breadth it should extend to half a
Ygrana (or about eight miles).

40. It should be situated near the foot of & mountain or
the bed of a river, and should abound in water and soft green
grass, [t should not couatain thorny plants aud copses, and
should be free from polsonous trees or plants.

31. It should be decorated with beautiful and well-known
trees loaded with blossoms and fruits and spreadmmg cool,
pleasing and thick shades. t

32. The burrows, pits, and cavities should be filled up
with dust and gravel, leaving ne chasm or declivity in the
soil; and it should be levelled by the removal of trunks of
trees, earthen mounds, and rocks, &c.

33. The lakes and other expanses of water inside the
park, should be freed from sharks, crocodiles, &c., and #hey

should be deep, and adorned with diverse acquatic flowers
and birds.
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34. The park chould abound in such game, as she-ele.
phants and elephant cubs, tigers with their teeth broken
and claws pared off, and horned beasts with their horns
cut off.

35. It should be beautificd with creepers crested with
flowers and blossoms within easy reach, and should be
adorned with nice little plants growing on the sides of the
ditches.

36. Outside the park, the firlds stretching to a great
distance, shouid be levelled and cleared of trees. The park
itself should be inaccessible to the forces of the enemy, and
thus afford a feeling of safety and comfort to the mind,

37. Such a park when guarded by hardy and resolute-
guards, faithful in allegiance and capable of reading the
hearts of spies, becomes the source of immeuse pleasure to
the monarch.® '

38. Strong and hardy men well-versed in the art of
hunting, should for the sport of the king, introduce into the
park various kinds of game.

39- A king, capable of bearing up againsi the fatigue
of a morning'walk, should enter into the park for sport ac-
companied by his faithful and favourite attendants and without
detrement to any other function ot his.

40. When the monarch enters the park for sport, then
outside it, sentries, should be placed, ready and arranged
{for action) and watching the boundarics far and distant.

A1. The king pleased with the sport, would then reap
those good results that have been said by the wise to proceed
from hunting.

42. Regarding hunt, these are the rules that | point out,
Transgressing these, a king should not go about hunting like
a common professional hunter.

N,

* The Sloka bristles with bad readings. For Tadbanin read Ta¢-
banam, and for bhuribliutayé read bhutoyébhaves.
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43. Speedy flowing out (loss) of money hn spite of alf
care to preserve it, untruthfulness, feelinglessness (cruelty),
anger, harshness in speech,*

44. Covetousness, neglect of righteous ceremonies, dis-
continuance of (commeunced public) works, separation from
the company of the good and union with the wicked,

45. Certaln draining of the treasury. endless hostility
(with the defeated party), feeling of destitmiion when still
there is money enough (to meet the requirements of the
game), and a sense of affluence when indeed there is ne
money in the fund,

46. Anger and joy at every moment, remorse at each
step, distress at each moment, and questioning of the wit-
ness at every doubtful cast of the dice,

47. Disregard of such (indispensable) acts as bathing,
cleansing of the body, and of sexual enjoyment, want of
physical exercise, weakness of the limbs and the body, aver-
looking of the precepts of the Shdstras,

48. Retention of the discharge of urine, sufferings from
(the pangs of) hunger and thirst,—these are said by persons
versed in polity, to be the evils of gambling.

49. Even Pandu’s son Yudhisthirat that very virtuous

— —_—— - e e —

* Lit :—""Words cutting like the dagger.”

+ The story of king VYudhisthira’s gambling with Duiyodhana is
contained in the Mahabharata. These two were two cousins, one ruling
in Hastinapur and the other in Indraprastha. Duryodhana who was,
jealous of the prosperity and advancement of Yudhisthira, invited him to
a game at dice (of which Yudhisthira was particularly fond), hoping
thereby to rab him of all his possessions. In that gambling match
Duryodhana who was ably assisted by his maternal uncle Sakuni, won
from Yudhisthira everything that he staked till the infatuated gambler
staked himself, his brothers, Droupadi (his wife) herself, all of whom
shared the same fate, and as a condition of the wage;' were foreed to
serve the Kouravas. But afterwards, Dhritarastra, Duryodhana's blind

"fwnﬂler, relented and set them free,
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and learned monarch resembling a second Lokapala,* lost his
lawful wife in wicked gambling.

50. The very powerful wmonarch Nala having lost his
presperous kingdom (as a wager) in gawmbling, abandoned
his lawful queen in the woods, and afterwards did the work of
a menial.t

§1. Prince Rukmin of golden complexion, who was
equal to Indra himsell and a bowman whose match was not to
be found on earth, even that prince met with his destruction
through the evils of gambling.1

52. The foolish Dantabakra, the ruler of Kousikarupa,
had his teeth broken, in convequence of excessive indulgence
in gambling (at dice).§

53- From gambling causeless hostilities proceed ; through
gambling love and affection wither away; and as a con-

- — i e Pt —i— A =y

* The Lokapdlas are the divine Regents that are supposed to rule
over the quarters of heaven.

t Nala was a very noble-minded and virtuous king. He was
chosen by Damayanti, inspite of the opposition nf gods, and they lived
happily for some wears. But Kali a god, who was disippointed in
securing her hand, resolved to persecute Nala, and entered into his
person. Thus affected, he played at dice with his brother, and having lost
everything, he with his wife was banished from the kingdom. One day
while wandering through the wilderness, he adandoned his almost naked
wife and went away. Subsequently he was deformed by the serpent
Korkotaka and thus deformed enterag the service of king Rituparna as a
horse-grogm under the name of Vahuka. Subsequently, wich the assis-
tance of this king, he regained his beloved and they led a happy lile.
(Apte).

{ Rukmin was the brother of Rukn ini Bhismaka’s daughter, one
of the wives of Srikrishna, The allusion 1s obscure; the commentaty
only says that Rukmin was slain by Valabhadra, Krishna's elder
brother,. in consequence of a quarrel arising out of a game at dice.

§ Here also the commentary is not elaborate. It is said that
Dangabakra also played at dice with Valabhadra, who some how or
other was enraged, and broke his teeth with a blow of the dice. The

allusion s obscure.
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sequence of gambling, dissension is sgwed even among
strongly united parties.

54. For these reasons, an intelligent monarch should
avoid gambling which is productive of evils only. He should
also prohibit other proud rulers from challenging*® him
to a gambling match.

§5. Delay in the discharge of duties, loss of money,
and the abandonment of virtuous deeds, provocation of the
Prakritis caused by the king’s continued absence in the
seraglio,

56. Divulgence of the secrets (by the women with whom
they are fondly coufided), inducement to commit culpable
deeds, jealouwy, intolerance, anger, hostility and rashness,

§7. These and those enumerated above, are said to be
the evils arising out of excessive fondness for the company
of women. Seeing this, a monarch desirous of the welfare
of his kingdom, should shun the company of women

58. The energy of the low-minded who are ever nanker-
ing after a look at the face of women, dwindles away with
their youth.

59. (Aimless) wandering, loss of self control, senseless-
ness, insanity, incoherence in speech, sudden illness,

60. Loss of energy, loss of friends, perversion of the’
understanding, intelligence and learning. separation from
the good and union with the wicked, coming across misfor-
tunes,

61. Faltering steps, tremor of the whole body, giddiness
(lassitude), excessive enjoyment of women,—these are the
evils of the indulgence in drinking, which have been strongly
denounced by the wise,

62. The Vrishnis and the Andhakas of illustrious fame,
endowed with power and learning and good behawiour, met

P A, Semmp "~

* For Samdbbhayam the commeutary gives Saméhuyam which
teading we accept.
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with their destruction in consequence of the evils of drink.*

63. The illustrious Suka the son of Bhrigu, that best
bf asceties who was equal to hiy father in intellegence, ate up
through excessive intoxication, his very favourite disciple
(Kacha).t

64. A person intoxicated with drink, does anything
and everything indiscriminately; and in consequence of his
tridiscriminate couduct, he is excommunicated (from public
society),

65. Beautiful women and drink, may be enjoyed within
the bounds of moderation ; but a learned king should never
tndelge in hunting and gambling, for these are full of greater
dangers,

66. These are the seven kinds of rampant evils retard-
ing the material prosperity of a kingdom, that have been
enumerated by those who are conversant with the science
of omens and prognostics. The presence of one of these
(1n a sovereign) is enough to cause his immediate ruin, not to
speak of the simultaneous presence of all!

67. These seven kinds of wyasunas ending in evil, in-
crease the longing of the senses for their respective ohbjects
of enjoyment, and destroy the superiority, wisdom, and ex-
cellence and the evergrowing prosperity even of those who
are endowed with intelligence equal to that of the Gods.

63%. The enemies of a king always under the influence of
the Vvasanas, defeat him, and themselves become invincible ;

* The Vrishnis and the Andhakas, were the two offshoots of the
Yadu dynasty. When at Prob/iasa, they drank too much, and then slew
one another thrcugh excessive intoxication. The story is contained in
the Mahabharata.

. 1 Kacha was Vrihaspati's son. He went to Sukra to master the
gecret lore of reviving the dead. But the Asuras becoming jealous of
him, slew him, and when Sukra was intoxicated, offered Kacha's cooked
flesh to him. He ate up withcut knowing what he was eating. For a

fuller story, vide supra.
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but the wise monarch who is free from the i‘Pﬂuence of the
Vyasanas, vanquishes his enemies, and himself becomes
unconquerable,

Thus ends the fourteenth Section, the seven kinds of
Vyasanas. in the Nitisara of Kamandat.

SECTION XV.

I FREE from the influences of the Vyasanas, and
fully possessed of the matchless regal powers, a ruyler of
men desirous of victory, should set out against his wicked
enemy suffering from the influence of the Vyasanas.

2. In almost all cases, the wise advise mihtary expedi-
tions against the foes, when these are overwhelmed with
calamities ; but when a king is confident of his own powers
and is in highly prosperous state he may fall upon the foe,
though this latter may not be afflicted by the Vyasanas.

3. When a monarch would be sure of his ability to
forcibly slay even his foe swelling with powers, then (and
then only} should he start on a military expedition, inflict-
ing injuries, such as loss and distress, on the latter,

4. A king should first set out to conquer that part of
the enemy’s territory which teem with the wealth of corn
and is thus a thing to be sought out. It is considered
sound policy to deprive the enemy of his supply of food
by the destruction of the corn, and thus to add to the
strength of a king's own army.

5. His rear safe and secure and avoiding dangerous
countries in front, a cool-headed king, cognisant of the move-
ments of the foe, should enter sugh territories of the enenfy
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where theré would be no difficulty on the route for the supply
of food and the suppart of the allies.

6. Indefatigable and fearless, an intelligent monarch
well-provided with food and drink and with detachments®
ready for action, should march through all places—Ilevel
countries, uneven tracts and low lands,—being always guided
by a rehiable vanguard.

7. In‘summer, a monarch should march through woods
abounding 1n waters, in which the elephants of the army
may perform their ablution; for, if they do not get water
(for washing their huge bodies), leprosy will affect them,
owing to the severe heat of Summer.

8. An interna] heat burns inside the bodies even of
elephants employed to perform easy work; this heat when
increased by the toils of heavy work, soon kills them
(elephants).

9. When there is want of sufficient water in Summer,
all creatures are reduced to great distress,¥ and elephants
when they arc deprived of drinking water, soon become
blind, in consequence of the heat that scorch their bodies.

10. The kingdoms of the rulers of earth, rest on ele-
phants resembliﬁ'g in effulgence masses of blue clouds, firom
whose temples the fragrant ichor exudes] and who are capable
of rendering asunder rocks with the stroke of their tusks.

11. One elephant, duly equipt, trained in the ways
of war and ridden by the bravest of persons, is capable of
slaying six thousand well-caparisoned horses.,

12. Armies having elephants in them, are sure to achieve
success on water, on land, in narrow defiles crowded with
trees, on ordinary, even or uneven grounds, and in such

A,

* Gulma meang a detachment of troops consisting of 45 foot, 27

liorse, g chariots and g elephants.
‘§ Lit : ‘the last state of existence.’
‘1 For an explanation of Diwa, Vide Supra note to Sicka 3, Sec., VII,

28
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acts as creating breaches in the ramparts and towers (lit:
harmya is a mansion).

13. For these reasons, a king should march slowly and
without causing fatigue to his troops, through such countries
where there are routes on which there is plenty of food
and drink, and where there is no danger or difficulty~—there
by increasing his own efficiency.

14. Even the smallest of prosperous enemies causes
great difficulty from behind. So, coclly reviewing his con-
dition, a king should undertake military expeditions. He
should not ruin what he possesses, for what is uncertain,

15. Difficulties at the back, and success in the front,
of these, the former is of greater mothent (and deserves
early attention.) Those (kings) who transgress this prin-
cipal (s.e. act otherwise), enlarge the holes (defects of their
admidistration). For these reasons, weighing these things
well, a king should set out on an expedition.

16. When a monarch is strong both in his front and his
back (. e. when he is capable of subjugating his foes both
in front and rear) then only should he launch upon an
expedition bearing great fruits. Otherwise, marching for-
ward with the enemy at his back unchecked, a king suffers
signal loss in the rear portion of his army.

17. On setting out on a expedition, a king should place
in the van, an army of many detachments, whose ranks teem
with many brave heroes. There is unity in an army of great
heroes, and unity (z.e. united army) is unconquerable by the
enemy.

1g3. When a foe must be marched upon, an energetic
king should not be afraid of the difficulties that may be
at his rear; he should depute in the front his commander-in-
chief or the prince with a portion of the grmy (and hiriself
remain to watch the foe in the rear). ' -

19. Of internal and external delfects, the interpd! s
graver—(r.e. should be frst attended to). Amendivg the
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internal ones and providing necessary measures for the
(removal of the) external ones, a king should set out on an
‘expedition. '

20. The priests, the ministers, the princes and the
noblemen—these are the principal leaders of the army ; their
disaffection of which no sign is outwardly perceivable, and
which is caused by some change of policy,* is said by the
sages to be internal defect.t

21. The othet kind of disaffection of which the fury is
outwardly perceivable, is the disaffection of :the frontier
guards, foresters and border tribes. When this sort of dis-
aftection is generated, a king should meet it, assisted by their
ministers and coun®Rllors of skilful ways (weaning them over
to his side).

22, Internal disaffection should be pacified by such
measures of policy as conciliation, gift &c, and external dis-
affection by the causing of disunion and dissension among
the disaffected party. A wise monarch should pacify dis-
affection in such a manner that the disaffected do not resort
to the enemy's side,

23. The loss of men and munition is said to be destruc-
tion; and the loss of money and corn (food) is said to be
drain. A wise and prudent king should never betake to a
troublous policy prolific of (such) destruction and drain.

24. He should follow such policies as are sure to be
crowned with success and attended with much beneficial re-
sults, and whose termination would not be delayed and future
effects would be conducive of much good. But he should
“mever resort to such troublous policies which involve the
evils of destruction and drain.

® Lit :~proceeding from Mantra or counsel.

t Prakopa fit: means the morbid irritation or disorder of anything ; it
~is usually preceded by such words as Vd¢, pifta &c, which are the
Amours of the body.,
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25. Attempt to accomplish what are incapable of being
accomplished, want of attempt for what are capable of being
accomplished proceeding out of imprudence, and attempt in
inopportune moments for what are capable of being accom-
plished—these are said to be the three kinds ot Fyasanas
attending the performance of acts.

26. Lust, want of forgiveness and forbearance, too much
tenderness (of feeling),{bashfulness, crookedness, and want of
straight-forwardness, arrogance, self-conceit, excessive pious-
ness, poorness of the army and its dishonoring,

27. Malice, terror, negligence, and carelessness, incapa-
bility of enduring the inclemeneies of the.eather, hot, cold,
and rainy,—these (causes) favored by the advantages of the
season, are sure to hinder the achievement of success.

28. ,The wise say that there are seven kinds of party—
viz—that which is the kings own, that which is of the allies,
that which has sought the kings protection, that which has
been created by some act or other, that which arises out of
some relationship, that which was a party before, and that
which has been weaned over by various services and display
of polit=ness and courtesy.

29. A loyal party i1s to be recognised by his ready
obediennce, his singing in praise of the (king’s) merits, his
not putting up with the insults and blame offered to the
king, his eflorts to fill up the holes (7 ¢., redeem the weak-
nesses) of the king, and by his conversations regarding the
rifhness, energy and courage of the monarch.

30. One of high, lingage, straight-forward, learned in
the Shastras, polite, high in rank and position, firm in his
allegiance,* grateful, and endewed with power, istelligence,
and wisdom,—such a one should be recognised as a faithful
and well-behaved party.

31. Energy, an acCcurate remembrance, - contentment,

LNy

" » g —

*® Lit, ‘never intending to forsake the king.'’
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courage, truthfulness, liberality, kindliness, firmaess, dignity,
self-control, endurance, bashfulness, and eloquence (or bold-
ness in speech)—these are said to be the élualities of the
(king’s) self,

32. Its management according to the commendable rules
of polity, is said to be the power of counsel. The solvency
.and the efficiency of the treasury and the army respectively,
are said to be the power cf the king, and strong and powerful
exertion is said to be the power of energy ; the possessor of
these three kinds of powers becomes the victor.

33. Expeditiousness, skilfulness, courage in seasons of
adversity and cgolness in prosperity, an infallible, matured
and social wisdom resulting from close study of the Shastras,

34. Energy, boldness, perseverance, ¢xertions, resolutes
ness and manliness in the performance of acts, healthiness,
the ability for the achievement of the ends of actiou, a favoc-
able fortune and cheerfulness—these are qualities worthy of
a king.*

35. Laying hold of the enemie’s treasury by sowing
dissension among his partisans, a king shiould march upon
the foe disunited from bis supporters. Always acting in this
way, (7. e., undertaking such expeditions only), a king obtains
the dominion of) the earth washed by the waves of the ocean
(7. e., rules over the whole length and breadth of the earth
surrounded by the ocean).

36. The best season for the marching out of the ele-
phants is when the sky is overspread with masses of rain-
clouds ; seasons other than this, is suitable for the march
of the horses; and the proper season (for military expedi-
tion), is that which is neither too hot nor too cold, nor rainy
nor dry, and when the earth is covered with corn.

- ‘ — T S
# These two Slokas are hopelessly elliptical—having ne connegtion wit
those preceeding or following them. The last portion must be suppased
to be undarstood.
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37. At night, the owl kills, the crow: gnd the crow
kills the owl when night passes away. Therefore a king
should set out on an expedition marking well the (advantages
or disadvantages of the) sgasous. It is in proper scason that
attempts are crowned with success.

38. A dog can overpower a crocodile when it ison land,
and the crocodile can overpower the dog when it is in
water. Therefore one (a king) exerting with the advantages
of the place in his favour, enjoys the fruition ot his acts.

3¢0. On horses on even tracts, and on elephants on
watery (marshy) lands and countries abounding in trees and
covered with rocks, and united with the army of his partisans
and reviewing his own strength, a king sBould march out,
for the conquest of countries.®

40. On desert tracts when the rain falls, in Summer
through countries abounding in water, and mixed up with
alied troops, a king should march, as it pleases him, for the
canquest of countties.t

4t. Following a route on which there is not too much
water or which is not totally destitute of water, which
abounds in corn and fire-woods, and where plenty of car-
penters are to be found, a king should proceed towards the
epemy by easy marches.

42. That portion only of the enemy’s country should be
marched into, where there would be no difficulty for the
supply of food and for the support of the allies ; which would
abound in water, and whose watery expanses would be

® The last portion is understood. This and the following sloka
may be taken together; but then their construction will be still more
clumsy.

4 We confess we have riot been able to make out any very good
construction of this and the preceeding sloka-—what we have embodwd in
the translation is a clumsy and forced one, but it is calculated to gm; the

. geader some idea of the author’s meADiIpg.
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free from sharks &e., and crossed over by faithful followers ;
and whence the sick and wounded wood not shrink back.

43. Those incorrigible fools who without much delibera-
tion, rashly enter into the enemy’s territory which is long
way off, soon feel the touch of the edge of the enemy’s
sword.

44. Posting sentries on the route and in the camp,
arranging duly for his safety, and with brave warriors lying
by bis side ready for action, a king should enjov a balmy
sleep undisturbed by dreams.

43. When from the enemy’s camp the neigh of moving
horses and the roar of a elephants proceed, and when the
sound of bells’ reaches his ears, he (the king} should then
even in his sleep, call out saying-—‘what brave hero keeps
watch there’*

46. Then awaking, he should purify himselt and offer
adoration to the gods; cheerful and dressed in beautiful
garments, he should then be duly paid homage to by the
prime-ministers, priests, allies and friends.

47. Then deciding with their help as to what should be
done, that péssessor of beautiful conveyances, should march
out riding on a (first-classs) vehicie, and surrounded by foot-
soldiers of noble extraction who are equal to himself (in
'prowess).

48. The king should himself look after the tending of the
horses and elephants and the repairing of the chariots, and the
comforts of the detachments and the soldiers severally. He
shouid see that the favorite horses and the leader elephants
are supplied with Bidhina.t

49. The king should be accessible to all and his spcech

p——

® The text is vicious—the translation is free. The authqr m;am
that even during sleep the Ling should be watchful se that at W
alarm he may be ready for self-defence.

'+ 'BNdhana is the food given to horses and elephants i ig ofder to “ntgd
Ticate them,
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should invariably he preceded by smiles, He ‘should speak
sweet kind words, and pay (the soldiers) mpre than their
wages. Won over by sweet words and liberal payment, the
troops will gladly lay down their lives for their lord.

50. By constant practice, one becomes quite com petent
to ride upon chariots, horses, elephants and boats, and at-
tains great mastery in bowmanship; constant practice,
bestows on the intelligent ability for performing even most
difficult acts.

51. Riding on a huge elephant duly equipped and with
followers and soldiers accoutred in mail, and with the ranks
of the army teeming with brave heroes, a monarch should
march forward, bhaving at first held consultation with the
ambassadors of the feudatory kings.

t2. He should bring to light the latches of the foe
through the agency of his highly intelligent and liberal-mind-
spies. A ruler of earth abondoned by his spies, becomes like
a man deprived of his sight.

§3. The ally of the enemy should be own over by tempt-
ing offers or by the giving of some tnifling thing; that portion
of the enemy’s party that may be bought off, should be bought
off by the pavment of a proper price.*

54. If the foeis not unwilling to enter into a treaty,
a king should establish peace with him by deputing his
ambassadors, and finish what he has undertaken as desirable,
as soon as possible. On the other hand—(if the foe is unwill-
ing to enter into a treaty), he should sow dissension among
his partizans and thereby help bis own advancement.

55. A king should wean over to his side by gifts, concilia
tion &c. the foresters, and frontier tribes and commanders of
rastles, whom he may come across on his route. Ia difficult
and intricate tracts and when one is confined within tflem,
these become the guides, and point the way out.

% We have not been able to make out any plausible meaning. of
ghis slokn. The text is hopelessly vicious ; what is given above.is buly's
¥ational conjecture.
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56 Ot any pervon who for some reason or without it,
has gone over to the enemy’s side l'ors&king his former alle-
giance, the movements should be watched, when he cones
near armed with weapons.

57- One pussessed of the power of counsel and desiring
s own advancement, should at first hold deliberate cqunsels
(and then .undcrtake any act). Power of counsel is of greater
importance than that of the arms (7 ¢, brute force). Indra con-
quered the Asuias through the power of his better counsel,

58. A wise monarch conversant with the principles of
polity should in the proper season undertake an act, being
guided by his keen and pure telbgence, and putting for-
ward evey effort for a successful termination. It is in proper
season only that success can be 1chieved.

50. The divine majesty of the powerful and high-souled
mondrchis, who are possessed of knowledge and heroism, and
who walk on the duly lighted path, is said to hang on their
own arms resembling serpents 1n length,

60. When the carth would be adorned with plenty of
corn and filled with prosperity and cheeiful men, when there
would be no rain and consequent muddiness of the »0il, and
when the woods would seem to blaze forth with the beauty of
.the blossoming mango trees,—in such a season putting forth
s endeavours, a king should march out for conquering the
¢nemy’s territories.

61. Thus with his best efforts and his mind totally con-
centrated on the attack, a monarch should fall upon his foe.
A foe whose posssssions have been snatched away, gets back
his territory if he serves the victor faithfully.

Thus ends the fifteenth section, the disseriation on mils-
tary expedition, in the Nitisara of Kamandakr,

-~ - —w

® That is the power of counsel and of wealth are better o £8c
subjugating the foe than the strength of the army.,

29




SECTION X VI

L MARCHING into the vicinity of the enemy’s town,
a king acquainted with the ways of encamping, should pitch
his camps on grounds recommended by the wise.

2. The camp should be quadrangular, with four en.
trances; it should not he either too spacious or too narrow,
and should be surrounded on all sides with highways, bul-
works and intrenchments.

3. The pavillions inside the camp should be made square®
crescent-shaped, circular or long, according to the advant.
ages and measure of the ground (on which they are erected).

4. Decorated with broad, disjointed and several tops,
adorned with tents, having a secret chamber, and easy out.
lets on all sides,

5. Possessing a treasure-chamber inside, and capable
of imparting a sense of cheerfulness and comfort, the king's
pavillion should be erected there, and be protected by mighty
and veteran troops.

6. Having received them with welcome, a king should
place near his own pavillion, the old soldiers serving the
royal line for generations, the rank and file, the troops of
the allies and of the enemies weaned over, and classes of
foresters, in successive order, .

7. Ov» the outskirts of the camp, numerous formidable
huanters of wicked deeds who have been handsomely paid
and won over, should be placed in circular array.

8. Elephants of celebrated names and horses fleet as
the glances of the iniud, both under the management of faith-'

® Srimgdtam lit: means a crossing or where four roadsmeqLUne another,
Hence the signifisation embodied above. It may also mead cleyated:.
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ful dependants, should mount guard at the vicinity of the
monarch’s pavillion.

9. For his own safety a king should day and night
remain armed with weapons and prepared for action, being
ever bn his guard, and with the interior of his pavillion
cleared of soldiers.*

10. An elephant with huge tusks, trained in the modes
of warfare, duly equipped and ridden by a brave guide,
and a fleet steed, should ever be kept ready at the entrance
of the king's pavillion.

(1. With a portion of his own troops and with those of
the allies, and placing the commander-in-chief in his front
and accoutred in mail, a monarch should at night fall vpon
the enemy out.side his own encampment, (in order to take
them by surprise).

12. Swift horsemen capable of running to distant boun-
daries and border-lands, and of great fleetness, should
ascertain the movements of the enemy’s troops.

13. Strict watch should be made to be kept by faithful
troops at the entrances decorated with flags, flag.staffs, and
porches adorned with gailands of flowers.

14. Every body should go out and come in keenly
walched. The enemy’s spies should dance attendance upon
the king, ready to receive his commands.

15. Prevented from drinking, gambling and useless
noise.making, the men should s'and prepared for all acts,
ready with all accessories and instruments.

16. Leaving grounds spacious enough for the drill and
exercike of his own good swordsiren, a king should destmy
all other lands outside his own intrenchments, for the purponqk

of destroying the enemy’s troaps.
17. The ground around the camp should be pervaded, at

] — .

-

' f;f by
“# This' word may have another signification vis, guarded f,”y asft.
centfolisd soldiers.
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places with thoray branches of trees, at' places with iroa-
poiuted pegs (caltrops), and at places with secret holes and
crevices.

18. Every day the drilling of the scldiers should be
performed, with various appliances and on grounds cleared
of trees, shrubs, stones, trunks, earthen mounds and water.

19. The place where desirable grounds for the drill of
the king’s own troops can be obtained and where all the
disadvantages will be on the enemy’s side——such a place is
said to be the best (for encamping purposes).

20. Where grounds equally advantageous for the drill
of one’s own troops and thowe of the enemy can be found—
that place is said by persons interpreting the Shdséras, to be
of middling merit.

21. Where there are spacious grounds for the drilling of
the enemy’s troops and where the reverse is the case with
regard to a king’s owan troops,—that place is said to he the
worst of all places. *

22. Always wish to have the best encamping ground;
in its absence, try to get a middling one; but never, for the
sake of success, use the worst place, which* 1s no better
than a place of imprisonment,

23. A camp—which seems to be within the clutches of
some body, where numerous diseases prevail, where suddenly
hostilities spring up, and heavy frosts fall,

24. Which is blown over by unfavourable winds, where
suddenly dusts begin to fall, where each irnes to injure
another and whete the drums do vot souad (weli},

ag. Where there are constant alarm and frght, whers
ypealing thunders roar and where meteors fall, where the
(king's) Parasol appears to be on fire and emits smoke and
where yelping of jackals is heard from the left side,

26. Which is infested by flocks of crows, vultures and
ather such birds of ominous note, where great hqt_, is sugde
ﬂgcnly felt and showers of hlood fall,
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27, Wheve the Raj nakshatra® is reen to be surrcunded
on all sides, by other baneful portentuous planets, and whence
headless trunks are seen in the sus, and where the vehicles
and draught animals are suddenly stupified,

28 And where the wchor exuding from the temples of
elephants 1 rut, suddenly dites up,~—a camp wheie these
and such other kinds of omens ill do prevail, 1s a very bad
oue (1s not commended by the wise),

29. A camp—uhere the inamates, men and women, are
all cheerful, v here the deums and kettle-drums sound aloud
where horses neigh decply and elephants duly equipped roar
tremendausiy,

30. Which tings with muwic of the Vedic chaunts and
the saying of Punyaka,t where melodious harmony of songs
and dances rise up n wave alter wave, where there is po
cause of alarm and great excitement prevail, and where the
expegted victory is indicated by good signs,

31. Where there is no dust-storm but excessive rain falls,
where the Grakas are seen to be on the right ride, and no un-
usually portentuous phenomena, either heavenly or eagthly,
are viewed,

32. Where favourable winds sing auspiciousness by
therw blowing, where the troops are well-fed and cheerful,
and where incenses are burnt on blazing flames,

33+ Where the elephants are mad without having drunk
intoxicating liquors aud where the Asdras are in highly
prosperous state,—a camp where these auspicious siogs
prevail, is praised by the wise.

—— ~

% Rajnakshatra—may snean the moon; but we are not sure. ‘Lhe
allusion s to the belief that when certain star are seen in certain positions
v . . . v [
it portends evil and no act is to be undertakens while their mﬂucﬁﬁ'
tasts. '
%+ Punyahas mean auspicious days—here it means the prayes for
a9 auspicious day.—May this be an aaspicious day, the Hindus vise fiom
their beds with this prayer on their lips.
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34. \When good and auspicious signs areiseen in the
camp, the foe is sure to be routed, and when they are bad
and inauspicious, reverses are to be suffered by the king.
It is omens that indicate good or bad results

35. For these reasons, a monarch versed in the Skastras
should mark all the omens. When the augeries are good
and the king exerts with a pure leart, he leads to success
the commendable works undertaken by him.

36. Victory is of him, who possesses allies, wealth,
knowledge, prowess, favourable fortune, perseverance and
manly efforts.

37. The king is called the Skandkia inasmuchas he is
said to be the root (of the prosperity)of the people, The
functions of the ministers, the army and other members of a
government are said to be Abddra.

38. When for the advancement and prosperity of the

le the Skandha or the king is supported or helped
farward Ly the great 4édras or ministers, armies &c, it is
said to be Skandhibira.

39. The destructions of the privillions, the clothing, the
drinkmg water and the food grains, and of the supporting
troops nf the allies,—these are said to be the deaths of the
Skandigbdra;—these therefore should be carefully guarded
agsiast.

40. Thus the army should be carefully encamped and
its pood or bad state viewed; this (good or bad condition)
;}\Io;:ld al<o be carefully watched with regard to the enemy’s
army. When no evil omens would be seen, a king should
begin (action).

Thus ends the sixteenth section, the desseration on ene
;a:;nf:'rzg, in the Nitisira of Kamandaki.

won -



SECTION XVIL

'-———o—-—-

POSSESSED of a keen intelligence and armed with
manliness and a favorable fortune, a monarch with proner
. endeavours and perseverance, should biing to bear against the
enemy, the expedients for <ubjugating them.

3. A solvent treasury and a good counsel, fisht better
than an army consisting of the four kinds of forces. Theree
fore a king of sound political knowledye—shnuld conquer
his enemies by the power of counsel and treasures,

3. Couciliation, gift (or bobery), display of militery
power, and domestic discord, these four, and deceit, neglect
and conjuring—these, seven in all, are said to be the means”
of success against an enemy.

4. The enumeration of the good services done mutually,
the extolling of the merits, the establishment of some refa-
tionship, display of majesty,

5. And tq say in sweet and smooth words—'"] am yours”
&c,—these are said to be the five kind- of concilation, by
those whe know how to apply 1t (conciliation),

6. To give away acquired wealth in good, bad or
middling manner, to give in return for what is obtained, te
‘suffer to be taken what has been taken away,

7. To give away some wonderful thing, and the remmis~
sion of what is due—these are said to be the five kinds
of gift.

8. To cause affection and love to wither away, o
generate rivalry, and to threaten, these are the three mudgi’: of
sowing domestic discord.

9. To kill, to plunder wealth, and to ioflict loss and
distress, these are said to the three kinds of display of miiiuq
power, by those who kuow how to use it (military power)
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10. Darda (or infliction of punishinemt), is said to be
of two kinds is, open and secret. The enehmies (of the
state) and those who are di-liked by the people should hé
openly dealt with.

11. Those who cause anxiety to the people, those who
are the kings favorites, and those who stand very much in
the way of the wmaterial prospernity of the state should be
dealt with secretly (2. e. secret puuishment should be inflicted
on them).

2. By puisoning, by the help of mystic ceremonies (e. g.
Mérana &c.) by assasinauon, (lit, by weapon) and by throw-
ing down,¥—oy these methods, secrel punishmeats should
be 50 meted out that no body could ¢comne to know of them.

13. On Br3hmanas, or on any other caste, on pious
people and on low and mean classes of men, an intellegent
king, should not—for the advancement of his wmaterial (spiri-
tual) welifare, inflict the capital punishment.

14. Those against whom secret punishmeat is recom-
mended, may al-o be done away with by neglect. But a
prudent person should avoid to show this neglect out-wardiy
(ot ia & prominent mauner 8o as to attract attention),

15. Thoroughly scanning, reviewing and studying their
hearts and speaking sweet words and thereby appearing to
be shedding nectar—a king should employ conciliation as an
expedient agamst the foe.

16. Sweet and mellifious speech is said to be Cgp__(_:jlia-
tiow itaelf, EFuloguim, truth, sweet speech, these are synony-
wmous with conciliation.

.17. Appearing to view the undertaking of the enemy
is the light of his own, a king should enter into his heart
(li. penctrate lim) unperceived, like water penetrating
into tlie mountain,

. "% Ths other reading found in spme books, means by the throwins of
water dsc.
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18. The immortals and the Danavas succeeded in chura.
ing the ocean of milk and obtained desirable results ouly
theough conciliation.®* The sons of Dhritarastra who were
against the policy of conciliation, were saon slain by (the sons
of Pandu).¥

19. An intelligent and wise king should pacify a threaten-
ing foe by means of gift or (bribery). Whea intent on ruining

. Indra, Sukra was pacified through gift.}

20. When Bhrigu’s son was e?r?t:;ged in consequence of
the fault of Sarmistha(Vrishaparva’s daughter), Vrishaparavan
the lord of the Danavas made himself happy by giving her
over {to Sukra so that she may serve this one’s daughter.)§

21. One desirous of peace should, even approaching the
powerful king uninvited, give away things to him for pleasing

* An eternal hostility exists between the geds and the Ddnavas
(the demons) who always fight with each other. But when it was
decided to charn the ocean of milk, they were reconciled, but fer which
no charning could have been accomplished. It is by the policy of con-
ciliation that the gods wen the Ddmavas over and persmaded them ts
help in the mattet,

¥ The sons of Panda were ever for peace and conciliation. But
the sons of Dhritarastra stubbornly refused all overtures—so much so,
that: they declined to give even [five villages only to the five Pandava
®rothers. They were completely ruined and slain ip the battle that

followed—the great battle of Kurukshetra.
+ The allusion is obscure. Sukra was the preceptor of the Demons

and consequently the enemy of Indra.

§ Sukras daughter Devayani and Vrishaparvan’s daunghter Sarmistha
wergf4st friends. Once upon a time Devayani and Sarmistha went 1o
bathe keeping their clethes on the shore. But the god Wind changed
itheir clothes—and when they were dressed they began to quarrel abou
the”change—until Sarmistha so far forgot herself that she slapped bqg
- digmpanion on the cheek—and threw her into a weli. There she remainad
wmtil she was seen and rescued by Yayati who married her .“'i*ﬁg ,;
WW%&-‘; and Sarbistha was ordered to be her .setvint’ &s 4

,Mppnm for the insulting conduct she ofiered to Devayani.

o
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him ; the sons ofGandhari¥ refusing to give (tojthe Pandavas
a portion of the kingdom) met with their complete des4
truction.

22. Alluring by mighty hopes, but {ulfilling little of
them, a king should wean over the four kinds of alienable
parties, knowing them through spies.t

23. The greedy who have been deprived of their dues,
the honorable persons who have been dishonoured, the irri
table persons who have been angered, and those who bhave
been extremely abused,

24. These are the four kinds of alienable parties, who
should be won over, each by the fulfilment of his particular
desire. But to establish peace in his own party as well as in
the party of the toe—is a better policy.

25. With all efforts and carefulness a king should effect
the alienation of the ministers, counsellors, and'priests; and
when these have been alienated, the highly powerful princes
should be tried,

26. The prime-minister and the crown prince are said
to be the two arms of a lord of earth; the former is also said
té6 be the king’s eye,—and the alienation of this one can-
not be compared to the alienation of any bady else,

27. An intelligent king should with all endeavours try to
'vitiate (alienate) one of his rival monarch’s own family ; such
a one when vitiated destroys his own dynasty like fire des-
troying the fuel which produces it.

28. One highly disaffected at heart is equal to one of
the rival monarch’s own dynasty, (so far as the facility of
glienation is concerned). Therefore a king should weag

— et by ——— i

* Gandhari was the wife of Dhritarastra and the mother Duryo-
‘dhana and his brothers. They refused to give to the Pandavas even
five villages only——see Supra.

t Ubjiaya-betana means one receiving wages from both mastians
Jénce treacherous spies. ‘
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bim over in any way and maintain peace aud conciliatiow
among his own ranks.

29. Secret overtures should be made only to one who
is capable, of doing good or bad* But with keen and
scrutinising intelligence it should be at frst ascertained
whether he is a straight-forward or a hypocrete person.

30. .A straight-forward person should try to ful@ll his
‘words to the best of his nower. But a hypocrete, in conse-
quence of bis longing for wealth, would betray both parties.

31. Quandom commanders, mean-minded persons, those
who serve the king only to pass the time any how or other,t
those who have been punished without rhyme or reason,
those who long for (personal) prospeiity, those who are in-
vited and then neglected (or dishonored),

32. Oune of the king’s own family (dynasty) who is jealous
of (hostile to) him, he that is found fault with by the
monarch, those who have given up their business (idlers),
and those on whom heavy taxes have been levied,

35. Those who love to fight, those who are rashly hold,
those who are self-conceited, those wlio are severed from
virtue, wealt and desire,} those who aire of a excitable
nature, the honorable persons who have been dishonared,

34. Those who are cowards. those who live in constant
fear (of being punished) for their offences, those who have
created enemies through want of %ind treatment,§ those
who love the company of those inferior to them, and whao

drive away their equals,

. ™ Theoriginal word lit : translatea would mean~—one who is cagabls
of showing wrath ¢r mercy - lhence ‘“having much influence.”

+ These people do not leel for the king, and may be weaned over hy$
the offer of petty advantages, The word may mean also—those who
ﬁum procrastinating,

© § That is, whose existerce have been blasted and who baye.no Jove
o .

§ The text iy viciouas, the translation is free,
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35. Those who are imprisoned without éa'?zse and who
have bcen specially favoured for some reason or ather, those
who have been apprehended without reason, those worthy
and worshipful persons who are disregarded,

36. Those whose fanily and possessions have been plun-
dered (7.e. confiscated), those who are inflamed by a strong
desire for enjoyment, those who have been ruined,* those
who are friends outwardly, those whose goods and chattels
have been taken off,} and those who bave been driven
out,

37. These are said to be the alienable parties. When
any of these is found with the foe, he should be weaned over.
Those who come over to the king's dide (z.e. are won over)
should be honored by (the present of),those things they may
desire to have; in this way also, a king should maintain unity
and concord among his own partizans.:

38. To find out what is coveted by both (the king and
the alienable party), and to see what both fear and are
a.pprehensive of, and chiefly, bribing (giving presents) and
honoring—these are said to be the means for effecting
altenation.

39. Assailed by a powerful enemy, an intelligent king,
shauld try to effect alienation among the former’s party. The
powerful Sanda and Amarka,§ alienated from each other,
were vanquished by the@gods. /

4o. Causing disunion in the united army of the foe, a
king should annihilate it by open attack. Disupnited, it is

P

/* It may mean bankerupts.

T Bahsrbandhu and Bahirdrayya may mean—those who have got
friends outside, and ane whase property lies outside the dominions of the
particular king, respectively.

J The translation is free in the latter portion.

§ The allusion is obscure; probably they were two demon brothers,
the gods finding them united, applied the policy of alienation against
them, and afterwards slew them.
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destroyed like a piece of wood which is set fire to with dried
grass.

4t. Supported by faithful allies and favored by the
advantages of the soil and the seacon, and inflamed with
energy, a king should drive his enemy to destruction by apea
attack, even like king Yudhisthira himse},

42. Reviewing the measure of his own strength, a
monarch should regulate lus attacks (lit. lead s army to
battle). In the days of yore, Rama¥* possessed of strength
and energy, slew the Kshatriyas single banded.

43 Those who are idle, those who have lost all power
those who have exhausted their efforts in an undertaking,
those who are suffering from extensive destruction gnd loss,
those who are routed,

44. And cowards, fools, women, boys, pious men, and
wicked and brute-like persons, as also those of a friendly
nature and of a peaceful turn of mind—these should be
won over by conciliatory measures.

45. The greedy and the poor should be brought under
subjugation by being honoured with gifls, so also those
wicked ones who are disunited being afraid of one another
and through fear ofithe punishments inflicted on them.

* The allusion is to the story of Parasurama son of Jamadagni.

This Brahman is said to have been the sixth incarnation of Vishnu,
While young be cut off with his axe the head of his mother Renuka at the
command of his father, when none of his brothers was willing to do so.
Some time after this, king Kartaviryya went to the hermitage of his
father and carried off his cow. But Parasurama when he retu-ned home
fought with the king and killed him. The sons of the Kartaviryya
hearing of the fate of their father, came to Parasurama’s hernutage and
shot his father dead ir his absence. Thereupon Parasurama made the
.dreadful vow of exterminating the whole Kshatriya race. He succeetled
in ritiding the earth twenty one times of the warrior race. He is said
to have penetrated through the KKrouncha mountain. He is one of those
‘who will never die—and is believed at present to be' engaged in austeri-
ties on the Mohendra mountai.,
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46. Sons, brothers, and friends, shoud ibe won over
by persuasive words (or wealth), for, who can be  equal to
them, although they may be made distant by the enemy?

47. If per chance these (sons, &c.,) fall off from their
allegiance, conciliatian should be employed ,against them.
Indeed, sometimes they are incorrigibly vitiated through
pride and boastfulness.

48. They in whom nobility of birth, good conduct,
charity, kindness, piety, truthfulness, gratefulness and harm-
lessness are to be found, are said to be Ackaryyas.

49. A king conversant with the policy of gift and alien-
ation and knowing the ways of inflicting punishment, should
win over the citizens and the people and the leadars of the
army by gift and alienation.

$0. Offended friends should be reconciled by honouring
and gifts‘and kind words ; others should be won over by the
proper employment of the policy of alienation or bribery
or gift.

51—52. Men hidden inside the images of gods, pillars,
and holes, men dressed in the clothes of women, and assum-
ing terrible appeararces at night and appearing in the sem-
blance of /sdckas (demons), and gods,—in this way do
persons practise the policy of deceit and this is known as
Méby4.

53. To assume different appearances at will, to shower
down weapons, iron balls and water, and to be hidden in
darkness, these also are the artifices practised by men.

54. Bhimna killed Kichaka by being disguised as a woman,¥

* While Droupadi in the guise of Sairindri was residing at ‘the court
of king Virdla, lis brothier-in-law Kichaka saw her and her beauty ex-
cited wicked passions in his heart. He became enamoured of her dnd
through his royal sister, tried to viclate her modesty. I)roupacﬁ' com=~
plained of his unmannerly conduct to the king, but he d&lmedtb in fete ;
she then sought her husband Bhima’s assistauce, who told her m%
herself faveurable to Kichaka's advances. An appomtm:nf wais than

-
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o’

The god of fire also remained hidden for a long time by
practising divine M dyd *

55. Not to prevent one from wrong, from war and from
danger—these are said to be the three kinds of Uvekshi ot
deplomatic neglect, by those who are conversant with its
nature and use.

56. Intent on the performance of an misdeed and blind-
ed by lust, Kichaka was heglected by Virata and allowed to
ke slain (by Bhima).

57. Afraid of the unfalfilment of her own desire, Hidim.
va, although seeing Bhimasena ready for the combat, allowed
her own brother to be slain and thus neglected him.+

58. The exhibition of clouds, darkness, rain, fire, mount-
ain and other strange shapes, and of troops which are at a
distance marching with flowing banners,

59. And the exhibition of cut off, severed and slaughter-
ed troops, and of highly efficient armies—all these kinds of
conjuring should be resorted to for inspiring terror into
the enemy’s host.

6a. These are said to be the expedients that serve
various purposes of the monarchs; of these, a king convers-
ant with the nature of couciliation, should employ it when-
ever it pleases him.

61. At first the policy of gift (or bribery) should be
employed and then conciliation and alienation. But these
latter two when united with the former, are sure to bring
about. success.

P P St =

made between Kichaka and Draupadi that they should meet in the
dancing hall of the palace at night ; pursuant to this appointment Bhima
drsguxsed as Draupadi went there and when Kichaka tried to embrace
him takmg him for Draupadi—he was crushed to death.

“# ‘This allusion is obscure.

f} Hadxmva was a demoness ; she became enamoured of Bhimai-and
;9 satts!‘*y her lust she induced Bhima to slew her brother Hidimva.
The story is contained in the Mahabharata,

&
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52. The policy of conciliation without the‘; support of the
‘policy of gift seldom brings success in an undertaking,
Conciliation without the help of gift cannot produce the
desired effect even when it is employed against one’s awn

wife,

63. These expedients, a king ¢onversant with the science
of polity, should skilfully bring to bear against the enemy’s
troops or in his own forces. A king exerting without em-
ploying these expedients, preceeds towards his end like a

blind man.

64. Prosperity is sure to come into the possession of
those wise persons (kings) who employ these expedients;
nay it swells (every day). When properly managed with
the help of these expedient efforts of kings bear fruit.

Thus ends the seventeenth section, the wuse and employ-
ment of the expedients, in the Nitisara of Kamandaki.

SECTION XVIII.

I THE three policies of conciliation, gift and aliema~
tion having failed, a king conversant with the principles of
polity and the ways of punishing, should lead his army against
those who deserve punishment.

2. Having worshipped the gods and tire twice-borm
Brahmanas and with the plauets and the stars shining propi-
tious, a king should march towards the foe, with his sis
kinds of 4roops arrayed in due order.
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3. The Moula the mercenary, the Sren: the allied,
those belonging to the enemy weaned over and the forest
tribes, these are the six kinds of forces; each preceding
is of greater importance than each following ; so also is their
Vyasana.

4. For their respect and love for the king, for the fact of
their help?ng in the removal of the dangers that may happen
to him and for their being inspired with the same thoughts
and sentiment, the Moula truops are more reliable than the
mercenary.

§. The mercenary troops again are more reliable than
the Sren: troops, for the former depend on (he king for
their livelihood.

6. The Srem:s troops are again more reliable than the
troops of the allies, for these latter do not enjoy a share of the
king’s victory, whereas the former participate ine his joy
and grief, and moreover live in the same country with the
king.

7. The allied troops again are more reliable than the
troops of the enemy weaned over, inasmuch as the former
persue the samg object with the king, and their country and
time of action are known, whereas the latter often differ 1n
opinion.

8. The low forest tribes, are by nature faithless, greedy,
and sinful ; for this reason, the weaned over troops of the
enemy are better than they, who are wild and undiscip-
lined.

9. Both the forest trihes and the weaned over troops
of the enemy, follow the king waiting for the moment when
to accomplish his ruin ; so, when all chances of their causing
any difficulty will be over,—victory is sure to embrace the
king.

10. A king has great cause of apprehension from these
two (the forest-tribes and the weaned over troops of the
enemy), for secret overtures may be directed towsmds them

31
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by the foe. From his owh side also, a k%ng should comménce
intriguing, for intrigue is ever sure to give victory

11. An enemy bighly powerful in consequence of his
being possessed of Moula troops swelling with energy and
faithful in allegiance, should be encountered with the same
kind of troops capahle of enduring loss and destruction.t

12. When the march would be long, or the campaign
will be a protracted one, a king should proceed with the
Moulas duly protected. The Moulas being of long standing
are capable of bearing up against loss and destruction.

13. In these matters (z.e. in protracted marches and
camp‘aigns and the like) an intelligent king should not depend
much upon (lit: leave off), the mercenary and other kinds of
troops; for when they are worn out with the toils of the
protracted march or campaign, their alienation (by the foe)
may be apprehended.

14. When the troops of the enemy are numerous, when
the fatigue and toil are excessive and protracted, and when
the army is always sent abroad and put to difficult tasks—its
alienation (by the enemy) follows as a matter of course.

15. A kingis virtually powerless when his mercenary
troops are numerous, and Moxula troops are small in number,
So also, an enemy is powerless, when his Mowla troops
are small in number or are disaffected.}

16. Battles should be fought more often with the help
of the power of counsel—for then victory is obtained with
little difficulty. When again the soil and the season are
unfavorable, the destruction and loss become immense.

17. When the enemy’s troops give up their efforts in the
direction of alienation and become trustworthy, the merce-

# The Sloka as given in the text is unintelligble, It is after compamrg
several readings, that we could make out the meaning embodied above,

¥+ What the another means is this that when the enemy leads ous
Moula troops the king should meet with his own Moula troops

t 'Tlis translation is Iree, ’
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nary troups defy them saying :—"They are of base mettle
and should be slain.”

18. Three kinds of troops (vis, the forest-tribes, the
troops of the enemy weaned over and the Sreni) may be
induced to excessive drinking and thus rendered incapable of
service. With his own troops who have been duly drilled
and who have not stayed in foreign lands for a long time (for
then they would have been worn out), a king should fall upen
the foe.

19. A king whose resources fur battle are small may by
his power of counsel make the allied troops like his own ; and
thus his strength may be increased,

20. Acts in which the king and the allied monarch are
both equally interested, acts whose success depends on the
ally, and acts in which clemency and cleverness are to be
displayed, such acts should be undertaken in conjunction
with the ally.

21. Supported by a large host of the enemy’s troops
weaned over, a king should march against a powerful enemy.
Then like a dog waiting to kill a boar. he should bring into
action couciliatjon or other kinds of policy.

22. The troops of the enemy that have been weaned
over should be employed in, and oppressed with the task of
tooting out the thorns of the difficult paths; for otherwise,
there is danger of their being morbidly irritated.

. 23. The foresters also should be employed in similac
tasks; and when entering into the territory of another, a
learned king should always place them in the froat.

24. These are the six kinds of troops and these con-
stitute a complete army together with the cavalry, infantry,
gcar-warriors and elephaats. Such an army supported by
h}mpbwgt of counsel and a solvent treasury constitutes a
Sedanga vala or an army of six members. *

25. A powgrlul monarch arranging these six kinds
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troops without the least defect, should proceed ‘to encounter
an army stronger than his own.

26. By his power of counsel, &c., a king should know
its (bis army’s) connections and he should also apprise him-
self of what his generals do or do not.

27. Oae of high extraction, belonging to the king's own
country (7. e, the king’s own subject), conversant. with the
rules of counsel and acting in conformity with them, a careful
student of the science of Dandanits and its administrator,

28. One possessed of the qualities of energy, heroism,
forgiveness, patience, amiableness and richness, one endowed
with power and manliness and ,who is depended upon by
his followers for their support (7. e., one who has got fol-
lowers and dependants),

29. One who has got numerous friends and whose re-
lations 4nd cognates are many, whose countenance reflects
genersosity, and who is large-hearted and a thoroughly prac-
tical man mixing freely with the people,

20. Who never cultivates other’s ill-will or enmity without
any reason, whose number of foes is very limited and who is
of pure character, and is a profound scholar of the Skastras,
and acts according their precepts,

31. One who is healthy, stout, brave, forbearing and
acquainted with the opportuneness of season, and is possessed
of a noble appearance, and has full reliance on his own
power,

32. One who knows how to tend horses and elephants,
and repair chariots, and is indifatigable, and skilful in fight-
ipg and duelling with swords, and can move with agility,

33. Who knows the divisions of the field of battle, and
whose power remains unperceived till the time of actiop like
that of the lion, and who is not procrastinating and is watchful
humble and self-controlled, 1 ,

34 Who knows the marks (good or bad) of horses, -ele-
phants, chariots, and weapons and is fully acquainted with the
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aticons and movements of the spies and scouts, and is grate-
ful and conversant with all alternatives (of acts),

35. One who observes all pious ceremonies and is skil-
ful and followed by skiliul dependants, whu is expert in all
modes of warfare and is competent to manage the army,

36. One who having been naturally gifted with the
power of reading others’ heart, can perceive what the wmen,
horses and elephants want, who also knows their designa-
tion and can supply them their food,

37- One who knows all countries, languages and human
characters, and can decipher all writings and is possessed of
a retentive memory ; one who is thorougly competent to lead
nocturnal attacks and who can ascertain by his keen iatelli-
gence what should be done,

38. One who knows the times of sunset and sunrise,
and the position of the stars and planets and their conse-
quent influences, and who is fully acquainted with the routes,
the direciions, and the countries (though which the army is
to pass,)

33. One who is neither frightened nor fatigued by the
pangs of hunger and thirst and the inclemencies uf the
weather, hot, cold, and rainy, who can bear up against alarms
and wearjness and who gives asurances of safety to the good,

40. One who can create breaches in the army of the
foe, and who can undertake difficult acts, and can detect
and remove the cause of alarm of his own troops,

41. One who can protect th&¢ camp, and is capable of
bringing into light any (underhand) act of the troops, one
who fully knows the disguises and the pretences put forward
by the spies and messengers, and who reaps success by his
L2reat exertion,

43. One who always accomplishes successfully acts
utidertaken by him, and enjoys their fruition, and who fs
disregardful of near or remote consequences, but is only
adixious about the material prosperity of the kingdony,—
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43. One possessed of these characteristics ghould be
made the leader of an army. The army should always, day,
night, be carefully protected (from evil influence).

44. Wherever 1n rivers, mountains, forests and difficuit
regions there will be any chance of danger, the general
should proceed there with his army arranged in due order.

45. The guides supported by a detachment of hergic
troops should march in the van; the king and his camp,
and the treasury solvent or insolvent, should be in the
middle.

46. The horses should march in both the flanks.and
they should be flanked by the chariot warriors; these last
again should be flanked by elepharnts whom the forest tribes
should flank.

47. The accomplished general thus having placed every
body in fhe front should march slowly in the rear, arranging
the host of troops, and breathing comfort to the wounded
and the weak.

48. When there should be danger in the van, the troops
should be disposed of in the Makara (crocodile-shaped), or
in the two.winged Syenaz or (hawk-shaped), or in the Swuch?
(needle-shaped) array and then marched forward.

49. When there would be danger in the rear, the Szkasa
(or chariot-shaped) array should be formed ; when the danger
would be in the flanks, the array called Vajrea should be
formed; and in all situation the array known as Sarvafo-
bkadra that {righten the enemy, should be formed.

§0. When the troops are fatigued in consequace of
pratracted marches through long routes and over hills dales
forests and narrow woody defiles and through rivers and
river-beds, when they are afflicted with hunger, thirst, and
cold,

51. When they are harassed with raids of rohbers and
distressed with diseases, want of food and pestilence and
oppreasion, when on the route of march they.get muddy
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unclean water for drink, and when they become separated
or huddled together,

52. When they fall deeply asleep and become busy in
preparing their meal, when they are not in the proper ground
and are not prepared for attack; when they are afflicted
with the fear of thieves and fire, and when they ace ovet-
taken by rain and storm,

53. When all these calamities overtake his army, a king
should protect it; but when the hostile troops are overtaken
by them, he should fall upon them and annihilate them.

c4. Having effected an alienation between the foe and
bis Prakritis and with the advantages of the scason and
the soil in bis favour, a king should fight a pitched battle ;
otherwise he should fight in underhand ways.

53. In unfair warfare, the foe when busy in pitching tents
on unfavourable grounds, should be slain by the king who is
on favorable grounds; when a king is on his own grounds
he is said to be on favourable grounds.

56. A king who is cheerless in consequence of his
Prakritis being separated from him should be slain through
secret agentsy foresters, and brave soldiers, who should em-
ploy against him gift or bribery or alienation.

§7. Displaying himself in the front and thence haviag
ascertained the mark, a king should slay his enemies from
behind, falling upou him with agile and heroic troops.

58. He may also placing the greater part of the army
in the enemy’s back (where conseqlently his attention will
be drawn), slay this latter from the front, falling upon him
with the best part of his troops. In this way the flanks also
may be assatled in unfair warfare.

59. If the ground in the front be unfavourable, a swift-
moving king should (change position and) slay the foe from
behind. A king should slay his foe going over to his side
who foolishly believes that he has conquered him.

© 60. ‘Alturitg the'troops of the enemy out of their camps,
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villages and castles into pastures, a cool-headed iking should
sfay them.

61. Concealing the inefficient portion of the army, and
with the rest of it supported by the allies, a king should crus?
the foe falling upon him even like a lion,

62. Remaining hidden, a king should slay his foes wher
he is engaged in hunting ; or he may slay him enticing him
away by the hope of plunder and then blockading his route
of return.

63. The troops that could not sleep through fear o
being attacked in the night and that have been worn ouf
through the toils of night-keeping should be assaulted and
annihilated on the day following.

64. A king knowing the rules of nocturnal attack, should
lead out « night-attack with the fourth part of his army,
against the foe unsuspectingly locked in the arms of sleep.

65. With agile swordsmen inflamed with wrath, a kin;g“
shoyld slay the foe whose eyes are blinded in consequence of

the sun’s rays falling on them or the wind blowing against
them.

66. In this way, a king possessed of agility should slay
his foes.

67. Mist, darkness, herds of kine, pits, hillocks, under-
woods; and river-beds-——these indicate the foe, for they are
the seven kinds of hiding places.

"68. A persevering sovereign exerting in the right
manner, should slay his foes by the different kinds of war-
fare, knowing their movements through the agency of his
spies.

69. Thus always a king should slay his foes by unfair-
war. The slaughter of foes by deceitful measures is not
detrimental to one’s righteousness. The son of Drona with,
his shasp weapon slew the troops of the .Pandavas when
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)y were unsuspectingly locked in the arms of sleep at
ght.*

Thus end the eighteenth scction, the modes of war-
'v8, the movements of the pencrals, surprises &c., in $he
@sara of Kamandaki.

SECTION XIX.

L

L. To go in front in all marches, to first enfer into
6rests and difficult tracts, to create roads and passages where
here are none,

" 2. To descend into and swim over watery expanses, to
conquer the body-guards (consitituting 2 part of the enemy’s
‘army), to break through united ranks, and to gather to their
‘own side the routed troops,

3 To ward off sources of danger, to break down walls
and gates, to protect the treasury and the uniform adherence
to the policy from all dangers, these are the functions of the
elephants.

. 4. To investigate the woods, the different directions,
anil the ,routes, to protect the sup[').[ies of food and the
supporting troops, to effect with promptitude the acts of

pursuit and retreat,
5. To approach and help the distressed portion of the

—— .

% The son of Drona promised to Duryodhana to slay the sons nj
E!'anﬁu. One night he went to their camp and instead of thipﬁ
:ﬁw Pandava bl%thers slew the five sons of Draupadi and brought 4heje
heads to Duryodhana, This upset Duryodhana and he died 3009 after.

12
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army, the Kotee and the Faghdna* these are the functions
the horse. Of infantry the functions are always to be arm
with weapons,

6. To purifyt+ the pits and the passages, the roads ap
the tents, and to know the stocl: of fodder and food a
everything like Viswakarmat hin.selt.

7. High lineage, youthful age, the tact of knowing othi
creature’s heart, prowess, s":i:{uiness, promptitude resolute-
ness and the inclination for the perform:uce of good acts, -

*8. These are the qualificatiors of infantry, cavalry car-
warriors and hor-es, who posses good marks and follow all
rules of conduct ; the possessor of all these qualifications only
should be employed in action.

g. A ground free ‘rom stakes and thorms and of which
the trees and copses have been cut down znd the mounds
levelled and which possesses outlets of retreat such a gruundﬂ
is thought advantars=ous fcr the movements of the infantry. |

10 Grounds with small number of tiees and stoned
having no pits, creepers and caves and which is steady, anc
free from gravel or mud and possess oullels for retreat, suct
gronuds are said to be cavalry-grounds. ‘

11. Devoid of sandy soils, mud, earthen mount
gravels and stones, and free from marshes, creepers, pits
trees, copses, and such hke things,

12. Where there are no pgardens and chasms, whic\a
arg .capable of bearing the tread of hoofs, and are stf;!ssldxj
and can bear the whieel§, cuch grounds are said toihe charioty
grounds (7. ¢, where chatiots may be driven with s:.-ife?v)

o, " .
e i
® Kotee and Faglana arg certain parts of the ¥yuha or array

Fgghana his a speacial meanmg 1.z, the rear guard or the reservigs

pottion of the armj. .
“4 The word 'put fy' 15 herc used in a met.‘phor:cal way, it mgats sy
dear £ the foe! iw,&

‘3 Viswah.~ma is the divine architect ; probably he m also giftac
with a keen observation,
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13. The grounds [br the chariots, the horses and the
Eiphants should be steady and hLard. The wise should
it consider that the grounds for the horses are not for
“Fjphants. ]
14. Greunds where are there trees to be crashed (¢ e,
iicate trees which the elephants may eat up) and creepers
gJl% be rooted out, which is free from mire, and 1s fertile and
rough, where there are accessible hillocks, such are grounds
for the eleplants.

15.'§An -intelligent monarch desirous of victory should
never hazard a fight without good cause {or Ins rear well-
protected). [n case of sheer necessity he may fight being
surrounded by numerous troops.

16. Placed on elephants and guarded by lighter troops,
the treasures should be carried where the king goes; for
groyalty depends on trecasures, :

y  17. After the completion of a difficult worl;, praised and
reld in respect, a hing should (iberally) remunerate the
covarriors ; for who does not fight for a Liveral-handed king?
al 18 A king shou!d cheerfully give ten millians of Barnas
oto the slayer of Lis royal antagonsst; hall the amouat should
be given while this 11't=r’s son or his general is lain.
av  19. When a chief of a brave detachment of heroes is
toblain, ten thousand Buarnuas should be given,
eid 20. When an elephant or a car is destroyed half of this
ﬁmou:xt should be given ; and a thousand Burnas should be
afg?\fel!-; Wn an aicher or a foremos®™oot §oldier is slain.
supy  21- A s&mm of cows or any other obiea: of enjoyment
pref gold or any other base metai-~these belong to them who

é;:onquer them.
. 22. The king should cheerfully remunerate the soldiers

according to the things they bring; then he should plg@ﬁ
lie powerful in battle array. .

L]

23. The number of horses should be three times the
number of cars and elephants, and five and five should be
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employed together. Foot-soldiers should be employed with
them at the interval of one and horses at tle intervgl of'
three.

24. Elephants and cars should be placed at the intedval'
of five. This kind of division is commended by all masters
of polity.

25. The horses, men and car-warriors “and elephants
should fight in such a way that their efforts in case of re-
treat may be unobstructed.

26. When dangerous irregular fight ensues -ir siould be
fought with mixed troops. In fierce wars, the mighty and:
noble dynasties should be sought shelter with.

27. Three men should always be made antagonists and
an elephant should alway be 0pposecf by five horses.

28. Fifteen men and four horses, these are said to be
capable of withstanding an elecphant or a chariot.

29. The weakness of a force is said to be Pancharnipa
by those who are conversant with the forming of arrays and
are accomplished in th: art of war-fare.

go. The Uras, the two Kakshas, the two wings, the
centre, the back, the rear and the Kofee—these are the seven
limbs of the Vyulia or array mentioned by those conversant
with their nature,

31. According to our preceptor the Vyuha has the
Uras, the Kaksha and the wings and the rear parts only ;
according to Sukra it is devoid of the Kakshas.

32. Unalienable, no¥y-born, pure-hearted, accomplished
in smiting, sure of aim, and competent to fight with resolute-
ness, such men should be made leaders of divistons.

33. Surrounded by these heroic and brave persons a kiag
should stay on the field aad sheuld fight ‘unseperably and
protecting one another,

34. The flower of the troops should be placed in "n¢
centre-of the atray and the fghting materials shouldive
placed ia the Jaghana.
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35 The fiercest of the forces accomplished in war should

employcd in the fight. A good general is said to be the
‘oul d"the battle, and 1t is lost if there is no general,

QJ The . Vyuhd that infantry, cavalry, chariotsand ele-
‘hants constitute, one at the back of another, is said to be

thala; that formedhby elephants, horses, cavalry, and
iinfantry is in-capable of being withstood.

37. The cavalgy in the centre, the chariots in the two
#akskas, the elephants 1n the flanks,—~such an array is said
to be Antevid.,

38. In place of chariots horses may be posted and in
ﬁhce of horses foot-soldiers may be posted; and i the
absence of chariots, an intelligent king should arrange the
elephants.

39. The foot-soidiers, the horse, the chariots and the
elephants should be thrown in the middle in divisions? The
elephants surrounded by the infantry, cavalry, and cars
#hould be placed in the centre.

(Slokas 40—57 contain descriptions and names of the
several kinds of array and the ways of using them),

_ 58. Where the enemy’s troops arc weak, separated, led
by vigious persons, there it should be assailed—and thus a
king’s own strength should be added to.

" .§9., The enemy should be pressed by doubly strong
forces,~—and he should be oppoesd when united together, by
furious detachmeants of elephants.

60. Unconquerable elephants (of 8¢ enemy) should be
slain by elephants besmeared with the fat of lions or by
groups of elephants ridden by brave guides.

61. The troops of the enemy should be slain by foremost
of elephants duly eguipped, fur:ous, caparisoned with iron
net-works, ridden by brave warr?ors and irisistible in conse.
quenre of being in rut.

‘A leader elephant in rut and possessed of courage,
can ;lay getachments of the enemy 's troops. The victory of
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the rulers of earth depends on the number of the eleph?“ms*
Therefore the armies of the kings should teem with elephants N

Thus ends the ninteenfh Sectron~—the arraying of twoops,
the functions of elephants, horses &c, wn the Nitisara q/)

Kamandak:.

FINIS.



