
A FEW THOUGHTS ON THE 
~ 

B~AHMO SAMAJ 
SUOOESTED R~ 

Dr. P. K. RAY~S 

PUtPHLET 

ON SPIRITUAL EDUCATION 

AND 

RF.LlGION OF THE 8RAHMO SAMAJ. 

BV 

AN OLD BRAHMO. 

(Revised" Reprinted.) 

KUN l'ALlNE PRESS. 

PIUNTItD AND PUBLISHED BY PURNA CHANDRA DA., .. 

6J & 62, BOWBAZAR STREltf ('ALCUTTA 



." .r" 

(': AUG.12 ) 

.,. 
/' .... ~ 

Indiamf Collection 



A few thoughts on tbe Brahmo Samaj 
SUGGESTED BY 

Dr. P. K. Ray's 
PAMPHLET 

On Spiritual Education and ~eligion 
of the Brahmo Samajl 

DEAR DR. RAY, 

I have read wIth the greatest plt"asure your pam­

phleton "Splrttual EducatIon and the ReligIOn of the 
Brahmo Samar," (.ontalnlng three addresses to the 

Brahmo communtty wIth Notes at the end. 

'Vhat Interested me mo."t IS, your reference to "the 
anCient spIritual and religIous Itfe,"--"the splrttual In­
"Ight of our anCIent d.nce~tor." being unlver<;ally admit­
ted" and ,our belll:~f that "In our "acred ltterature, 
we have abundant eVidence uf the extraordmary 
development of <;plrltual power..," and your exhortcltlOfl 
"to study our ~acred Book .. d long WI th tho .. e of other 
countnes and nation., ., 

You Justly say-"thls (the .,tudy of ~acred Book~) 

was a practice In the earl) da)." of the ':,amclJ, but It 

has "nearlv dlssappeared In the cOurlie of the la ... t thlrtv 
years." But the question 1<; how? Allow me IQ ad­
dress myself fuse to this quef>tton, before dIscussing the 

other grave pomts, you have raIsed In your pamphlet 
In replymg to this questton, I mUbt briefly refer to the 

hlstorv of the Brahmo SamaJ. (so far as this questIOn 
IS concerned), whIch I Jomed more than half a century 

ago, and 10 the later development of whIch, I too~ 
some part, however InSIgnificant 
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Rajah Ram Mohan Roy, who had thoroughly studied 

t he ~crtptures of the different nations and races of the 

world to theH ongulah" found Bengal l>teepeJ In Ido· 
latry and superstition, a prey to pernicious customs 

and ur;agc". ~applng the moralIty and the manhood 

of the people; and theIr splntuallife entangled In the 
web of degrading rites and ceremonie-., under the mis· 
taken view that the Vedas (the fountain source of all 

the sCripture.; called the Dharma Shastras) countenanced 
the worship of idol.;, and <;anctioned <;uch nte!' and 

ceremonies. To destroy such erroneous and pernicIOus 
Impressions, a~ a Iso to prove to the world, that the East 
could boast of a pure theIstIC faIth whIch could .. atisfy 

all our spiritual cravings, and lead us to hea\'enly blrss, 
he culled from the Upanishads. the bee} (seed.; or funda­

mental prinCIple.;) of such a Religion, for the wonhip 
of the InvJ!nhle, OmnIpresent, and OmniscIent Creator 
of the Umverse. He formed a coterie of fnendr; and 
dir;clples, who accepted those prmclple'i which were 

not new, but as old as the world. ThIS raIsed a storm 

of controversy among the orthodox pandlts of the tIme, 
who gave hIm the nIck-name of a Brnhmo, for hiS 

promulgatlO~ tht" wOlshlp of One WIthout a Second. 
Hence he hl";,self nnd his band of followers were called 

Brahmo~, and the place of theH worshIp, the Brahmo 

Sarna 1 Brahmal~m, therefore, 10 Its InCeptiOn, was 
mere Protestant HIndUIsm, as Protestant Chnstlanlty 
aro<;e out of Roman CatholicIsm. 

I am inclined to beheve, (though I may he mIstaken) 

from the fact of hiS takmg the seeds of his faIth from 
the HIndu Scriptures, and of hIS livin~ and growing 

among the H U'ld us, and retainIng hIS holy thread up to 

the last, that he never intended to divorce himself and 
hi!'. adherents from the Hindu community at large; 
but that his sole object was to reform the Hindu Heli· 
gion and the Hindu Samaj, hy seperating the 'chaff 

from the wheat,-by removjng the enCl'ustations of 
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idolatry, superstitiOn, pernicious customs, rites and 
c~n1oni@s, which bad subsequently gathered round the 
theistic Hindu Religion, and degraded the Hindu 
SarnaJ. By irony. of fate, It was then the Hindus who 
drove him away from their fold, but now his followers 
studjously k(iiep aloof from the Hindus',and even repu­
diate the great Hindu name. At this distance of time, 
our Hindu brethern are finding out the real worth of 
the Rajah, and flock in numuer', to bless his memory at 
the annIversary of his death. He never ceased to be a 
Hindu, but such was the universalitv of hIS faith, 
that the Chnstlan5 claImed hIm to be a ChristIan, and 
the Jews claimed him to be long to their faIth, and the 
Mahomedanc; treated him as a Moulvie. He framed the 
ritual, or form of Service, for the SamaJ, wIth 
copious extracts from the UpaOlshads. I he bee] 

(seeds) that he compIled. were the cardmal prmclples 
of all rehglOns, such as HlOdu", Mahomedans and 
even Chnstlans could accept for worshlppmg God; 
or In other words, he laid the foundation of an 
Unlverc;a I Church H l!o trust deed of the Brahmo 
Sarna} laymg down that Hmdus, ChristIans and Maho­
medans were equally entItled to worshIp there, bears '. ample testlOlOney to this factI---

Maharshi Devendra Nath Tagore, upon whom the 
mantle of the Rajah fell on hIS death, stuck to hIS 

leader's form of Service; and hiS sermons elucidatmg 
the grounds of hiS faith, by texts from the Upanishads 
and other Sacred Books of the Hindus, prove beyond all 
doubt and cavd that he had not studied our scriptures 
in vam. The fountam source of hIS deep and unques­
tioned spirituality, may be traced to those books. He 
had drunk to Inebriation the nectar of spiritual truths 
from these springs, and justly earned the ti tIe of ~ (ahar­
.. hi from his admlnngadherents, -a tItle far more honor­
able than a Knighthood, or Grand Commander of 
Knights. or even a Rajah. or a Maharajah, or RaJadhiraj 

Adl San.at 
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MaharaJ. He engaged sonte- pandits well-versed in 
Sanskrit lore, whose occupation was to dive deep 
into the sea of our ancient scriptures, and gather 
priceless pearls of spirituality. The atm()$phere he 
breathed became saturated with the inspiration of 
the ancient Rishis, and shewed him t~ true path 
to salvation. Immersed JJl spiritual culture and 
devotion, he had very httle time left to .attend to 
mundane affairs, except his own vast estate, which 
he managed efficiently and generousJy~ with advantage 
not only to himself but to his tenantry, who wor­
shipped him as a deml-God. This left him !>ti1l 

Iiule time to devote his attentIOn to ,>ocla\ and 
political questIOns. So fully and firmly was he con­
vinced of the greatne~s of HIndu scrtpturesJ of the 

ancient Hindu civilisatIOn and of the Hmdu name. 
that he stoutly refused to be a party to the marralge 
Act, containing a declaratIOn that Brahmo!> were not 
Hindus. He took a pride In calling hImself a Hmdu, 
and observed all the famIly and social ord;nances of 
the Hindus, as regards bIrths, marnages and deaths, 
cleansed of the idolatrous and superstitious parts; and 
foral! these, no .. body ever thought he was not a 
Brahmo by reltglOn. 

Among those who sat at the feet of the Maharshl 
to learn spiritual truths, and who helped him consider­
ably in the propagation of his faith, was a young 
enthusiast of conSiderable powers of persuation and 
toweri~ IOtelluct, who had made we.s~ern literature 
and philosophy the subjects of hi& serious study, but 
who had no knowlege of, or acquaintance with, our 
ancient literature. philosophy or Sacred Books; and 
who WIth an his educated countrymen of that period 
was a little bit iconoclastic, and looked down upon 
the Hindu Samaj as fallen. 1t was not until he came 
in contact WIth the Paramahansha of Dakhine­
shawar. that Hindu spirituality made any impression 
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on his mind, and then he called himself a 
Hindu. 

In the middle of the 18th Century, a mighty wave 
of western civilisation and enlightenment crossed the 
Indian Ocean, and burst upon the shores of India, lopend­
lng its force') on the coast of Bengal, bearmg on Its 
crest new ideas, sentiments and thought.:; on the SOCial 
manners, customs and reli~lOus beliefs antagonl!>tiC to 
our old cherished oriental ideas, and inundated the 
land of our birth. In the 19th Century, it had washed 
away, and carried into the deep sea, all the land-marks 
of our own ciVIlisatIon. We were "Imply charmed and 
dazzled by the glamour a nd outward pohsh of thl!> 
foreign clvit..,atlOn. \\Then we wt;>re at school 10 the 
early fiftte" and sixtie." English language, besides our 
own vernacular, was the only languag{' taught 10 

the schools, and our claSSICS were at a discount. Sans­
krit was not then encouraged by the UnIVersity, which 
was then ju<;t founded. So complete was the mastery 
and fascinatIOn of thiS CivilIsatIOn, that we were not 
even aware of the eXistence of the mental, moral and 
spiritual treasures of our own l.ountry. \Ve had not 
then the falOtest Idea that we onl..c had cl CIVIlIsation, 
loCTlptures, philosophy and Ilterature of our own, 310 nch, 
If not richer, than the lOvadlOg CIVIlisatIOn. We were 
educated at Government <;chools, where Engh~h htera­
ture, history, geograhphy were taught In English. We 
were taught that there was only one holy Book 10 the 
whole world worth studymg, and that was the Bible. 
V.,re were, consequently, obliged to plunge ourselves 
hearllong into the sea of Western literature, philosophy, 
history, 'arts and sciences j and grew up 10 complete 
Ignorance of our own sacred books, classics and 
philosophy. No wonder then, that we began to 
despise every thmg onental. 

Brahm:a.nand Keshub Chunder Sen, the young en­
thusia.st above referred to, belonged to thIS class of 
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educated Hindus, a creature of the 19th Century 
enlightenment. RIch in intellectual attainments, but 
lacktng, in my humble opimon, the Mahar~hi's deep 
spirituality, Keshub Chunder began to make hIS IOflu­
ence felt in the Samaj, cUlmtnatlOg 10 the schism with 
the Adi Sarna], in which I was one of his followers. 

. . 
He ultimately founded the Bharatvarshla Brahma 

Samaj, afterwards called, the Church of New DIspensa­
tion. The first act of ruthless mutilation, 1 was going 
to say, vandalism, was the omiSSIon from the ritual, of 
certain Sanskrit texts, and the substitution of Bengali 
translations, In the place of the orrgin~11 texts, and 
then the expatriatton of readlOg~ from the sacred books 
and their expositIOn 10 the varnacular, and putting in 
their place sermons of the minister'" own comage--a 
system whIch IS sedulously followed up to the present 
day by our mintsters I suppose they act In the belief 
that thelT splntual culture and tnslght are at least equal, 
If not supenor, to those of the old RI<;h ... whom they 
set at naught. 

ThiS is how the practice of the study of Sacred 
Booh has "disappeared in the course of the last th irty 
years." Furthermore, the second <.,chism which laid 
the foundation of the Sadharan Brahmo Samaj, and 10 

which I took some active, though humbler part, did not 
Improve m~tters in thiS respect. The orgaOlsers of It were 
"chips of the old block," equa!ly Ignorant of the old 
treasures; and the leaders, perhap!t, a httle bit more 

westerOlsed in their educatIOn, thoughts, manners 
and sentIments, to think even of eastern hterature 
philosophy and sacred books. I:!.verythmg western capti­
vated their minds, enthralled their imagmatlon and 
appealed most strongly to their senses. They tflrnmed 
their sails to the we<;tern breeze, along with the rest of 
theIr educated countrymen. They thought In Enghsh, 
wrote 10 English, spoke in English; dressed, d1Oed, dis­
ported themselves, and even coughed. blew their noses, 
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and sneezed, la mode Englflis. Except In colour and 
phy!.ical courage. and many other manly qualities, they 
became ventclbl .. Sahebt.. Wherl! wa.., there any room 
for thf' !>tudy of Sacred Booh, or the literature and 

phllQ'iophy of theIr own countrv? Thl!> !>tate of thingb 
continue~, mure or le!>b. even up to now; and you are the 
first westernl'ied Bengali. who lament over the cessation 

of readmgs from sacred Books; and think that the 

<;tudy of such Books, should be encouraged "to bnng 
their (youthb', minds through them III direct touch With 
spiritual and moral truths" I am glad you feel the want 

no\\< ; probably your philosophical researches have led 
yC'l1 mto the ea'itern wilds. But 'beter latf', than never' 

Now. to the <;ubJech dIscussed III your lectures. I 
better begm with the Preface. As Pre'ildent of the 
Sadharan Brahmo Sama], you, of course, naturally 
addressed the Brahmo communIty, which IS a micros­

copic body, when compared With the other rehglOu<; 
communitie'i of India. Your observatIOn that the Brahmo 

SarnaJ, IS "a body representatzve of rehglOu", "berals 
m India" cannot be founded on fact; but the WIsh has 
been the father of the thought. The population of 
India ~except the Nd.tlve Stateb) I'" 294.3f)I.056 acor­
ding to the last Censu~. Of these, 207 mdlJons ar .. 

1-1 Indus. and the numbel of Brahmo~ has grown from 

3051 In 1891 to 4050 in 190J 111 the Lourse of ten 
long yea rl.. Is it correct to ~ay th.it 4050 represent 
even 207 millions of Hmdus, far less the va<;t millions 
of IndIa? Like the Brahmo Samaj, many an attempt 
has been made In thIS country to break through Idolatry. 
superstitious usages, and the rigidity of the ca<;te 
system, (as for instance, Valshnavism, SIkhism) ; but the 
result has been the formatIOn of only a Sect of 
Hindulsm. 

Brahmatsm hitherto has been shll sectarIan In Its 
views and d'Octrines, as I shall show hereafter; and so 

long as it remains SQ crippled, crumbred and maimed 



( 8 ) 

as It were, there is little chance of ItS being the 
HeliglOn of the Future as you so piously hope, and In 

which I heartily join. 

I fall to ~ee, having regard to your ob~ervatlOn~ in 
your last lecture from which I have quote' why, in 
wishtng that "the teachers of the Brahmo 5amaj should 
co-operate with the teachers of Free Chnstianity and 
Llberal Religion in the West, to unfold t~ secrets of 
man'ssplntual nature. to unfold the laws of the spIritual 
world" you do not al<;o ask them to co-operate with the 
spIritual teachers of your own country, both of the past 
and the present, e!)pecially when you speak of the 
"spiritual wealth of ancient India" (p. z6). I find that 
wherever there IS a reference to moral and spiritual edu­
cation, you always advise seeking help from the West, 
as if the East has nothing to teach you. This I can only 
ascribe to the natural bent of a westernised mtellect; the 
dress, and the aping of English mannerIsm of which I 
said something before, are very trIvIal things and of no 
consequence, compared to the westerOlsation of the 
mmd, the feehngs and the sentiments of educated 
Bengali!>; and thn; ha.., led to endle~~ economic 
du,aster". a!-. I hope to prove beforf' I fintsh. But in 
this connectIOn (of ltpmtualIty) I Wish to alik you one 
questIOn, and I hope you WllI not take it amIss. or 
consider it Impertinent, because my object i~ to gain 
knowledge. Has the \Vest much to teach us on the 
,>ubJect of spmtuality? Of course, It depends upon 
our reo,pectlve Ideas on the subject. I understand it 

ldl!lalof (spmtuahty)- and It is the openta' idea/-to be 
~p\Tltuahl}. a desire, a hankering after the Infinite-- a reali. 

sation of "the ever lasting Yea" of Carlyle, "where­
in all contradiction IS solved, wherein whoso walks 
and works, it IS well with him;" the attainment of 
the consciousness that God and I are one,-whether 
Jivatma (Human Soul) and the ParamatmQ 
(Divine Sop!) a~ one and the same, or different 1 the 
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better apimon being, It IS the same, -that He dwells 

in me and I in Him; the realtsatlOn of perfect peace 

and contentment called Muktl,. and the finding out of 
the way to such attainment. It stands to reason that, 

those who believe that their salvation has already been 

secured to tilem by the sacrifice of Christ, whom they 

call the Redeemer, should not have; wasted much of 

their valuable time In medltatmg on the meanc; of at­

taming that which hac; been vicariously vouchsafed to 

them; or speculate and philosophise on the subject of 

the Soul; or care tu know whether the Human Soul 

and the Divme Soul arc one and the same, or distinct; 

or to solve the many complex problems of transmigra­

tIOn of the Soul or rebirth, pre-destinatIOn, &c., 

which troubled the Ri!>hls of this country I am not a 

. scholar, but I have made some enquiries on these subjects 

from scholars who have studied both the Ea'itern and 

Western system of philosophy and theology; and I am 

assured that the old .,choolill the \Vest, since the birth 

of ChrIst, never dIscussed these subJects from the stand­

point of IHuldt or SalvatIOn; and that the modern 

school IS Just turnmg thell ~ttentlOn to serIOU., 

subject., I!ke the<;c. Whether my ll1fOrmatlun is correct 

or not, YOll are the best Judge and fit to dlumll1c 

me. The anCient Rishls who !>pent almost their 

IIfetlme 111 contemplatIOn ami medItatIOn, lald down 

divers methods for obtaJl1m,g salvatlon,--the Karma 
Yoga., the Bhakh Yoga and the Inan Yoga, to SUit all 
dassel,; of people, the literate and the illiterate; but I 
do not know whether the Western sages attempted any 

thing on those l.oes. In the East, the belief IS that 

there IS, or Can be, no royal road to salvation; but the 

West believes there is, in acceptJl1g the crucifixtlOn 

of Christ and acting up to his precepts In the East, 
there can be no Mukti WIthout Stfdhana, and the rules 

and regulations laid down are very rigid and disci· 
plinary. I do not know If the West ha<; made any 
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such demands 00 our pat 1cnct:, endurance and self­
'iacrlfice. If you wish "to discover (or rather obtain 
a knowledge of) the laws uf the Spiritual World," 
tt is my firm belief founded upon long experience, 

that you must apply to the Ea'it, and not to the 
West, for such knowledge. 

You say-"the rehgion of the Brahmo SarnaJ has 

already become the rehgion ut the advanced and 
cultured members of all rellglOus denominations 

of the world" Quite so, but why? What is the rt'li­

gion of the Rrahmo Sarna" or 111 other words, what is 
Brahmaism? r have not corne accross any definitIOn 
of It In the Brahmo literature, or phIlosophy, nor 

heard it defined by any Brahmo m1nJster or preacher. 

In my humhle opmlOn, It IS ImpOSSIble to define it 
WIthout a plus or mmus. If we sImply say, it is the. 

worship of one God WIthout a Sec.ond- Ekomevaditium­
that is the religIOn of HindUIsm, Mahomedanl!.m, 
JudaIsm, Zoroastrianism and ChnstiaOlty, too. The 
exact definttlOn ought to be, the won,hip of one God 

WIthout a Second, plus, bebef In the Immortality of 

the Soul,--belief In a future state of eXistence after 

death, a'1d 10 the eternal progr('~~ of the Human 

Soul; mmus, belief In RevelatIOn, Prophets, Incar­
nattons or Avatars, Predcc;tlnatlOn, ResurrectIOn, 

TransmigratIOn of the Soul or Rebirth, Eternal 
Hell for the Sinners, or ParadIse for the Virtuous, 
Onginal SIO, Idolatry, Vicar1()us Atonement and in 

the Caste system. Briefly, It IS the pure fheism 
ot the UpaOlshads propounded by Raja Ram­
mohon Roy, or the pflmitlve re\tglon of the Aryans. 

If you mean by It not that. but a religIOn consisting 

of truths taken from all sources and established 

religIOns. Hindu. Budhistic, Christnn and IslamIC, 

then the Brahmo SamaJ has no religion peculiarly 

its own, and it IS a misnomer to call it the religion 

~of the Brahmo Samaj. 
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The wardship of One without a Second, "of the 
infinite and perfect Bemg whose essence is Truth," 
as you say. IS the common ground, as herein 
hefore pointed out, of all systems of RelIgion. 

The Olnnipresence and Omniscience of that 
Being, His Love, J1IStlce, Impartiality, Grace and 

~ 

Mercy and other Divine attributes are admitted 

bv all establIshed religions. Even the orthodox 
Hindus believe, that He whom they worship, is not 
the idol before them, "but Brohmo, the Supreme Bemg, 
the idol before them bemg' onlv a means to the 

end 
As regards RcvelatJ0n, you nghtly oh!>ervt', "the 

modern dIscoveries of ~Clellce h;lve demrdl .. hed the 

belief 10 the mfalhbJlltv of the prophets, .. eers, 
.. age .. and sacred Books even In the \Vest" But even 
tf we may not IJeI.eve 1T1 their II1falhhehty, may 
we not accept the truths they taught as the result 
of their deep spmtual culture and experience? As 
to IncarnatIOn, there 1<; no ~uggestion of it m the 
Upanishads from which our seed., of faith are taken, 
whether they are II1spired and tnfal1ihle, or not. It 
IS the subsequent S,'mhitas that brought 111 thIS Idea. 
But what is this idea after all? Paramahansa Ram­
krishna explatned this Idea, accordmg to our Sastn 
Mohashaya, (November Issue of the Modern ReView) 
m the followlIlg way: "Take the case of the ocean. 

It is a wide and almost mfimte expanse of water 
But owing to specIal causes, In specIal parts of thil! 
wide sea, the water hecomes congealed IOto ice. 
When reduced to tce, It can eao.;!Iy be Imanipulated 
and applied to spec..wl uses. An incarnatIOn IS 
something like that. LIke that infimte expanse of 
water, there IS the Infinite Power Immanent In 

matter and mind, but for some special purposes, 10 

special regions, a portIOn of that infinite Power, as 
It were, assumes a tangible shape in hIstory; that 15 
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what you call a great man, but he is properly speak~ 

ing a local manifestation of the all-pervading Divine 
power, or in other words, an incarnation of God. 

The greatness of great men IS essentially the ntani­
festation of Divine energy." Our Shastri had to 

admit that he too believed "that the grceatness of the 

great teachers of humanity was a "DIvine communi­

cation, and m that senst! they were Incarnations of 

a Divme ldea." If we believe In "dlvme comntuni­
cation" (or msplratlOn) as regards "the greatness of 

the great teachers of humanity," and admit that 
" they were IOcarnatlOns of a Divine Idea," then why 
may we not beheve 10 the RevelatiOn" of the ~crJp­
tures? as the" [)lvlOe communlcation<;" to the great 

Hindu RI.,he<;, and to the Prophet'> of Christianity, 

MahomedaOlsm and Budhl~m? They were undoubt­
edly great men and "great teachers of Humanity'" 

~hat would be the lim' of demarcatIOn between 

" RevelatIOn" and "Inspiration" whIch seem to me 

to be incontrovertible terms. We should always look 
to the principle of a thmg and not to the form of it, or 

be scared away by popular acceptatiOn of any term. 
But have we bt:en altogether free from thi!> Idea? 

We hear of 'a,>censiOns,' celebration of the birth and 

death daYf> of our great men; and In time, who can 

say, these great men WIll not be looked upOn as 
Incarnations by our posteny ? 

As regards Ca!>te, we do not believe In caste or 

observf' It. The Vedas al;,o did not sanctiun it. 

There is no trace of it In the Veda!>; and 1 have the 

authority of a profound scholar hke Professor Gold­
stucker in my favor "The institution of caste, however, 

seems to have been at the time (of the Vedas) unknown; 

for there is no eVIdence to prove that the names, which 
at a later period were current for the distinction of 

caste, were employed In the same sense by the poets 
of those hymns (RI.£ Veda)." (Literary Remains, 271.) 
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But does not the caste system prevall everywhere In 

the world, and in all the religious systems 10 some 

form, or other, (except in Mahomedanism) though not 
in the base fort;n It has assumed in thls country? 
Theorattcc.!ly. we (Brahmos) profess not to observe It, 

and most vehemently protest agamst It In all publtc 
assemblies; but practIcally, we are stili a slave to It. 
I know of a gentleman of the Dhobl caste-a high 

Government offiCial of respectability, who jOllled the 

Brahrno Samaj, but could not marry hIS daughter to 
anyone in that SarnaJ. There are a few Mahome­

dan!> In the Samdj, and though we socIally dme and 

mix with them, I have not heard any of them to 
have secufed a Br<thmo wlte. The Haddl, the Dom, 
the Chandal, the ~1ehtel, and the lower class Mahome­

dans are sl til as "1I n touchable-;' to Uo., a~ to the orthodox 

HIndus Thereforl', what has become the 'religIOn of 

the advanced and cultured member~ of all religIOus 

denommatlOns,' IS not the dlo.,tmctlvc relIgIOn of the 

Brahrno SamaJ; but universal truth" whIch are parts 
and parcel" of every reltglOn of the world, which I 
would call the Untver<;al RelIgIOn, or the Sanaton 
A1ya Dharma, which Raja Ram Mnhan Roy mtend­
ed to establtsh; at once undenomInatIOnal and 

unsectanan, accessible to, and acceptable by, all 

religIous denommatlOns. Very Itttle credit IS due to 

the Br:lhmos for such Universal truths bemg accepted 

by "the advanced and cultured members of all religI­

ous denominatIOns," nor art" they accepted as the 

religion of the Brahmo SamaJ. 

But whether the Samaj rematns sectanan and 
d~nom.inational, confined to a few thousand, Of 

developes Itself lOto an UOIversal Church, as I 
piously hope It will, I agree with you in what you 

say about its President, executive officer" and 

workers. The question of raislOg competent teachers, 
developing spiritual faculties, and glVlI1g moral 

Dillies ,,(the 
PrcMdenl. 
~"ecullve 

"thcer!> and 
workers 
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education to our boy"! and girls, falls under th-e 
heading of educa tion with which you fully deal in 
your second and third lectures, and about which, 
though not an educatiofilst, I intend to say a few 
words later on. But before I do so, I wish to say 
that I flllly agree with you about the minster. the 

• congregation and the service in the M andir. 

The minster must be a man of liberal t'ducatlOn 

and well-read in the scriptures of the East and West. 
and well-versed in the philosophy and theology of 
all religious denominations He must above all 
be pious. His visIOns mllst be vast and his ~ympa­
thies world-wIde. He mu"t be an emhcJdiment of 
all the virtue". self sacrifice, meekneqq, humilltv. 
charity. selfles" love. Justice, Impartlalltv; he must 
regard "men of all religions and of no religion with 
the same impartial spirit, with all freedom from doub 
and with perfect equanimIty. He mu"t train hl~ 

mind in strong, impartial and gentle thoughts, train 
his heart in purity and compassion, train hI" tongue 
to silence and to true and stainlesq speech; so living 
without seeking to convert, he WIll convince; without 
arguing, he will teach; not cherishmg ambitIOn, the 
wlc;e will find hIm out; and without ')triving 
to gain men's opinions. he wIll ')ubdue their hearts." 
He must be one who har; conqueled his lusts, his 
errors, hiS opinions and prejudIces; Yielded up that 
self--that personality that men mostly love and to 
which they cling with fierce tenacity; and "ha'! left 
behind him all perplexity and entered into a simpli­
city so profoundly simple as to be looked upon by 
the world as foolishness." He must have realised 
his oneness with the Infinite. 'fhis IS the Asiatic 
ideal of a spiritual Guru, and I hope you will admit 
that it is a lofty, proper and true ideal. The ideals! 
sentiments, spiritual and moral aspirations of a con­
gregation are leavened by what they hear from the 
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lips of the miOlster, and by what they see in the life 
he leads. ThIs very much conforms to your ideal 

of a mmster, though you have cast him m Western 
mould; you would WIsh him to be a Bishop Weldon, 
or Dr. Arnold, while I should wish him to be a 

Yajnavalk~, or a SankaracharJYa. 

A .. regard .. the congregation,l do not know what 
you mean by "an ideal congregation" The congre­

gation must consist of people of different IOcllnations, 

hopes and aspirations, different tram lng, mental and 
moral culture and spiritual d~veJopment. In the 
religIOus world, you cannot expect to find people of 
the same bent of mmd, or of the same 'receptivIty' of 
moral and spiritual truths. Whether they may not 

be welded I11to a homogenous whole would depend 

upon the mll1lster, III the way he c:onducts the serVIce, 

and upon his sermons In order to attract the 
attentIOn of the congregatIOn, the mmlster should 

bear 111 mll1d that he IS not addre",sll1g Bra hmos on Iy, 
but people of all persuaSIOns, or of no persuasion at 
all. rhe ~ervlce should therefofC! be well thought 

out, and always written, dnd the texts taken from the 

Sacred Bonks of all countries, and .. hould be such as 
may touch the life, conduct and character of ... 11 

present, be they HlOdu~, Mah011ledans, Christians, 
Budhisrs, or of any other religIOUS denominatIOns, 01 

even of no religton who frequel1t the church "not 

for the doctrine but for the musIc there" ; they should 
be calculated to expand the moral and spmtua\ 

vision of the a udlence, and broaden their hearts, 
opinions and convlI:tlOns, at least set them a-thmking 
about &pli'ltual and moral truths, and of Him to whom 

the~e truth lead. The higher flIghts of imaginatIOn 
into unknown regions in which the ministers some­
times soar, and the practice of occasIOnally indulging 

in eulogy,ol Brahmos and of their creed, their perform­
iLs:J(:es and ~acrif1ces, should be reh~iousl>' avoided 

CongregatIOn 
and ~crmonb. 
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m puhlIc worship. Revd. Voysey's, or the late 
Revd. Fletcher William'!; Sermons (I have not 
heard Stopford Brooke or other distinguished preach­
ers 10 the West) bhould serve as good specimens, 
being practIcal and not speculatIve or theoretical. 
This is the way to attract those who ate faltering 
between faith and unfaith, who are knockmg at 
the gate of Our Temple but da:-e not enter; and to 

enltst their ,>ympathy and co-operation. There are 
persons, and their number IS legIOn. who. though 
born Hmdus, Mussulmans, Chri'>tian., or Budhists, 
do not in reahty profess the creed of their forefClthers, 
and would lIke to put off the .. hackle .. of .. ectananlsm. 
and accept something higher and nobler, wider and 

universal, than their creed.:bound !tfe; and who fre­
quent churche<; of all denomination'> to find thf'tr 
ideal; and the mimster should capture those person<;, 
and give them what they are in search of. 

I fully agree with you that the children or youth .. 
not sufficiently tramed, should not be allowed to join 
the service wIth the aged; and that they do not 
understand the meanlOg of word .. u<;ed, n(lr can they 
have any conception of the Formlesc; and Shapeles<; 
Infinite tc jom 10 the worshIp. I go still further 
and say, that there should be no .. ervlce for them 
until the traming, I speak of, IS completed. The 
belief that the son of a Hindu should neces .. arilv be 
a Hindu, the son of a Christian should be a ChTls1ian, 

or that the son of a Brahmo should be a Brahmo, is 
very mischievous. and necessarily leads to evils. 
Spiritual truths cannot be perceIved second-hand. 
It is not without a special spiritual training (of which 
I should like to ~y something hereafter) that ao 
idea of the Infinite can be formed. Where there is 
no proper conception of the object, th~re can be no 

offering of the heart. Mere parrot-like repetition is 
utterly useless. It is bett~r that the child $hould 
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grow mto a boy without preconceived ideas, and 

should then grow into a man after receiving proper 
traming, and then choose hll> own religion, and join 
a.ny church or denommation, he like!:>. 

The question of the spiritual and moral education 

of our bo~ and girls is a veri Important, and withal 
a very difficult questIOn, and the method of imparting 

such education IS st1l1 more complex. I have already 
given you a glimpse into my Idea of spirituality; and 
in my humble opinion, the metaphysical division of 
the spiritual into ..-Esthetic, Moral and Reltgious senses 

does not help uS much towards spirituality. Ideals 
of Truth, Justice, Love, Mercy and Goodness are abstract 
ideas, not very well understood by boys or girls. The 
most acceptable Ideal would be the Fatherhood 
and Motherhood of God. The highest ideal of 
Anandam may also be to some extent put before 
them, as they may very well realIse Anand" (joy). 
This is the Ideal of the yogis, who say with one accord, 
that when they realise His Presence, there is nothing 
but Auanda-joy and bliss, the utter negation of 
all the senses (Indrzas). Bllt before the training 
begins, you must solve some pertment problems 
relating to the splfltual world, and arnve at defimte 
conclUSions. I have already hinted at !lome of these, 
J.e., whf'ther the Divme and human Souls are one and 
the same. Is the DiVIDe Spirit to be: regarded as a 
School-Master standtng apart, and dlfectlDg the opera­
tions of the human Soul, as If by a magical wand? 

Rebirth or tra.nsffilgratlOn of the Soul, and kmdred 
subjects. If there ib Rebirth, IS It inconsistent with 
the im:Uortality of the Soul? How to recond Ie 
the fact of one man being born and bred 10 

the lap of luxury, and another man grovelling 

in misery, with the Justice and Impartiality of 
God; why are persons born deaf, dumb and 
blind 1 Is there a.ny truth In the doctrine of Pre-
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destination? What H;' Death? ( .. there any hereafter? 
If ~O, where a.or! how do we live and grow there 'f 
) .. there any truth In the Chn~tlan doctrine of a 

Heaven and a Hell, or of Original SIO ~ These are 
questions which <;pHltual students are likely to ask, 

and the /:uru must he prepared to ans~er, before 

assuming the role of a spin tua I teacher. J should 
very much hke to know whether Western philo­

sopher.:; and theologlan~ have essayed to grapple 

with, and an~wer. these questIOns. You know 
better, and .. hould be In a pmntlOn to enlighten me 
on the subject. But I know IndIan sages have trled 

to solve thes(> problems, but with what sm;cess 
requires mve~tlgation. I have not heard any of 

our minsters or preachers descant on these 

~ubJects. 

You say and rtghtly too, that "we cannot regard 

any sCriptures or any prophet~ and teachers as infal­
lible or final," that "we accept the truth not on 

any personal authority. but on the authority of the 
spmtual faculty Inherent J[l u<;;" here [should add-and 

also on the ~tr()ng testimony of the personal and spiri­

tual experience .. of great men who devoted their life­

long time 10 the contemplatIOn of, and medltdtion on, 
the Great Unseen, to dl!>cover !>pHI tual truths. You 
make "the human ~olll it.,clf to be the ultimate autho­

nty In moral and "pJrltual matters" But is there no 
tllfficulty m the w<iv? rhe fir~t questIOn thc\t arises is­
Is the Soul 'a faculty' of the mll1d! then 18 the Soul 

infalltble t Vnles!> you treat It I:' a part and parcel 
of the Dlvme Soul, can It be mfalhble? If It is a 

faculty of the mind, and not a part of the Divine 
Soul, "whether It is called" Conscience, "Moral Sense, 
Moral Reason, Practical Reason or ~pirttual Sense" -­

alI metaphysical terms, Is that mfallible? Otherwise, 

how can It be the ultimate authority? This is the 

question whIch all Revelationi .. t.. would ask. 1\ 
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m.m may lose his mental facultle!> for a time as 

some lunatics do, or dUring mental 3berration, a!> in 
delirium. He may be utterly unconscious for days in 
case of concussIOn of the brain. The mind ill fickle, 
unstable, fluctuating--how can it be the arbiter be­
tween trutheand falsehood? The Indian sages and seers 
have answered this question by treating the human 
Soul as an intergral part of the Divine Soul, and by 
keeping the mind separate from the Soul. It is an 
essence of the Immortal Spltlt, and not of the mind 
at all. Mmd II' not the ... ame ac; spinto In propor­
tion as thn; immatenal eo;;sence 1<; developed by 

culture (Sadhana they call It), we advance towards, 
to use your own words, "the Central Light of the 
Spintual World." For this reason, as you c;ay, "it 
IS eVident that thl!> Vlblon of God admit!. of degrees, 

and IS very different 10 the dlflerent stages of progres~ 

of the Soul." In my humble 0plnlOlI, we do not 
rea!Jse the InfiOite and the Perfect In our Mind, but 
in the Soul, though It may be through the MlOd as 
a channel of communicatIOn. The dIVine element 
you speak of eXists in the Soul. ThIS ~kes all the 
difference between Western and Eastetu ideals of 
spintuallty, and we have gone in for the former. The 
general Idea of worship In the West seems to be, (so 
far as we can gather from the books) "eat, drink and 

be meJrY," as Sardanapalus saId; but at the same 
time, open the Bible, read a few texts, close your 
eyes, but keep the mlOd ready to realise in your cons­
ciousness some divlOe elements corresponding to the 
different •. aspects of God," as you say. For public 
worship, "go to the Church, lil>ten to the sermons and 

'the doctrine preached there,' and thmk your devo­
tion over,-y,?ur' conscience satisfied j and say your 
prayers amidst the din of the jarring elements of con­

tending passions and strife, thf' ciabh of divergent 
interestt., and the tumultous noise of bu!.y and c1amor-
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ous crowds that surround them. Our worship is very 
much after this pattern. 

There can be no doubt that" Prayer i~ the path­
way to God," as you say. "It is the secref of all 
growth in spiritual life and knowledge," as an emi­
nent eclectic thinker and writer has said .• But what 
is real prayer? "To love God and do hiE work" as 
one of our seeds (bee]) lays down, and which you 
approvingly quote. But IS not that like an Algebraic 
equation, the simplification of which involves a long 
and tedious process? It is not an expression of the 
material wants of the body, a petltlon for happine!>S, 
wealth, luxury and all the necessaries and the good 
things of this world. 'I I t is an act of the Soul" as 
you truly say. The key-note is meditation--" the 
IOtense dwelling 10 thought upon an Idea, or theme, 
or both, WIth the object of thoroughly comprehend­
ing It, and incorporating it into your very being." 
The same eclectic thinker on Religion has said, "a 
mere petitionary prayer without medItatIOn IS a body 
without a Soul, and is powerless to hft the mind and 
heart above sin and affliction. It IS not an Idle 
reverie. It i.'a searching and uncomprorrllsing thought 
which allows nothing to remain but the simple aDd 
naked truth." Considered in this light, IS the Western 
mode of worship, which I helve described above, and 
which we follow, a reality? You must meditate on 
each of the attributes separately to make it a part of 
your soul. Budha medItated upon Truth (Sa$jlam), 
and when he became Sidha, he Instructed his pupils in 
five great meditations,-Love, Pity, Joy, Infirmity 
and, lastly, Serenity. Jesus meditated upon the 
Divine Immanence, and when he became SiddhA, he 
realise" that he and his Maker wete one, and.de­
clared-- u I and my Father are one.'" Cbaitanya 
meditated upon Love. aQd taught Bhakti as the pass­
port to the DiVine Love. Mahomet meditated upon 
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Purity, and laid down rtgid rules about prayer; and 
you hear the cry of the Imam at stated hours of the 
day and night from the mosques. But what is the 
esSence of meditation? Concentration; and concen­
tration is impo .. sible amidst the buzz of the busy 
world. Dh::'{1n or meditatIOn In pubhc worship is 
simply a mockery. But is It necessary that one should 
altogether retire from the world IDto a wilderness, to 
meditate? No j you must fix a time when your 
attention IS not likely to be distracted by extraneous 
objects. When the whole creation is lulled into 
repose, and even the birds do not sIDg to disturb the 
sert-nity of your O1lOd, then IS the time for holding 
your COO1mUOlon with your Maker " The best time," 
says the same wnter, " IS the very early morOlng when 
the spin t of repose I~ upon everythlOg, tht' passIOns, 
after the long boddy fast of the OIght will be sub­
dued, the excitements and wornes of the previous day 
will have died away, and the mlOd, strong and yet 
restful, wlil he receptive to spiritual IOstructJon." 
ihen again, at mldOlght there IS an opening, and 
devout Hindu worshippels, idolatrous though some of 
them may be, generally choose this time for the union 
of the two Souls; for there IS hardly any pIOUS HlnJu 
who goes to bed untd he has finished hiS Tapa and 
Japa. Of course, the YogJS say that they may con­
centrate their attention at any moment they like, 
by some process of holdmg their breath (Pranayam), 
and at any place however crowded, but such instances 
are very rare, even 1£ true. But whatever the hour , 
or the time, or the occasion may be, the pathway 
is Rot strewn with roses, but abounds in thorns. It 
InU4t be l;'eached by constant practice and deligent 
application until it grows into a habit. It must be 
the result of assiduous endeavour in inward purifica­
tion-by cQnquering and pllrifying all our desires 
and appetites, by subduing and qUletmg all our 
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emotions, by prev~lIhn,g the osciHation of the senses 
and by acqumng pe(fect poise and c4uilibrJum. 
To arrive at such a stage, a great deal of training 
is necessary, and [shall deal with this subject when 
considering the questIOn of spiritual training. 

But what IS the tel't of the reality, 0i otherwise, 
of prayer? Our life. Have we learnt to sacrifice our 
Self? "Where Self IS, Truth is not; where Truth is, 
Self IS not" said Budha. Have we banIshed all 
thoughts of suspicion about the mOtives of others? 
Have we vanqu'lshed envy, vanity, egotlsm, enmity, 
hatred, lust and pride? Are we not stili self-willed, 
belf indulgent and self~centred? Have we learnt to 
return good for evil, gefltleness for III treatmf'nt, love 
tor hatred, and to hold our tongue when vlll1fied, 
miSJudged, !>Iandered or I>candahsed? Have we 
learnt to govern our temper and pen.onal dlslIke~, 
our passIOns and condemnation of otherst Have we­
given up all ostentatIOn and l>eH-pralse, lust for power 
and leadership t Are we fully prepared to put on 
the 'yoke of lowlines!.' and 'the garment of humiltty ?' 
Has our heart become holy, and our hfe blameles!> . , 
and "expanded With ever broadening love, embrac-
mg the whole Unlverse With thoughtful tenderne'ls." 
Have we ceased to thmk that our's IS the truth and 
all other religIOns are full uf errors? Have we 
abandoned the belief that God IS attainable by our 
religion only and that He denies Himself to any 
other creed? Have we grown tolerant of the Opthjons 
of others, however much we may,differ from them r 
Real prayer leads us to, as the Gita says,-

"Fearlessness, singleness of "ou!, the will 
"Always to strive for wisdom; opened hand 
"And governed appetites; and piety, 
"And love of lonely study; humbleness, 
"Uprlghtnes!'\, heed to Injure nought which liveFl, 
"Truthfulnesl>, slownelili Into wrath, a mmd 
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"That lightly leuo:-th go what other~ prize; 

"And equanll111ty, and chanty 
"Which spIeth no man's faults; ana tendernesl> 
"Towards an that suRer; a contented heart 

"Fluttered by no desires; a hearing mild, 
"Modes~and grave, with manhood nobly mixed, 

"WIth patience, fortItude and purity; 

"An unrevengeful spint, never given 
,. [0 rate Itself too high; such be the sIgns 

r·o ! Indian Prmce, of him whose feet are set 

"On that faIr path whIch leads to heavenlv bIrth. 

(SIr Mathew Arnold's translation) 
I lImmg the search-light of truth into ollr habits, 

actIOns, speech, secret thoughts and de"Ire~, or by 
close "Self-Exam mati on," as you say, can we sa y 
either of ourselves, or of ollr communIty, that we 

have .. ven approache.d thIs standard after praying 
for nearly three quarters of a century now? This I~ 

real Light, all other lights are so many wlll-o-the­

WISpS. 

You complain that "at one tIme all educated 
men were proud to call thems("lves Brahmos," but 

no longer do so. rhere IS a little bIt of egotIsm 
in your observation that the "tIme shall come agalO 

when no one will be regarded as properly educated 
who has not adopted the hIghest Ideals of Brahmo­

Ism," knowing full well that those Ideals art' common 
to all religIOns. But why do not people call them­

selves Brahmos now ? I'ruth is somettmes unpala­
table, but I wiIl tf'lI you the truth. I have conversed 

on this subject wJth several people, who at one tIme 
used to come to the Samaj and freely mix wIth our 

community, some of them also were members of our 
SamaJ but seceded, and are now euphemistically !ltyled 
renegades. The version they gIve is that they were 

attracted to the Samaj by the liberality of Its views 

They thought that our family Ide wa~ hIgher and 

Why cducal 
cd people do 
not Colli 

Ihem~..Ive~ 
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purer jour brotherho0d genume, our leaders tolerant of 
tither people's opmions and easily acct:ssible ; that we 
were more truthful, honest, trustful of on~ another, 
meek, humble, forgivmg and chantable j and that we 
were above petty jealousy, SUspICion, envy and hatred. 
In fact, they thought that, we were an ideal commu­
nity. They also thought our constitution was real, 
and our sympathies broader and all-embracing. 

Distance lent enchantment to their view. Coming 
to our homes what dId they find? Torn up with 
fachons, dissensions, petty jealousy; dIstrustful of 
one another, full of ungovernable temper, mutual 
hatred, and ill-feeling. In a household of a few, 
such a tnvial thing as the head or tail of a big fish 
formed the bone of contention Pefty household 
affairs raised a storm of stnfe. They found that our 
well-to-do people were educating their children, boys 
and gIrls, on entirely foreign hnes j so that some of 
them did not even know theIr mother tongue, could 
not speak or write It; and as for grown up girls, 
they considered household work mere drudgery, and 
menial work, degradmg. They also found that some 
of our homt:s were not the abode of peace, or of 
nuptial tidehty. They did not find our homes a hit 

better than the homes they had left, or Intended to 
leave. So they turned their backs towards our 
community, and returned to theIr parents, famIly and 
communIty whom they had left, or intended to lea\'e, 
for the sake of something bet er and higher. 

Regardmg our constitutional government, of which 
you vaunt so much, they found it was a huge delusion. 
As in the Indian Congress, which has ceased to bl 
National for excluding the Nationalist party (in whicll 
I must not be 1!lOderstood to include the Anarchitt&) 
the leaders of each District who lead only by theil 
intellect, position and wealth and not by Vox Populi 
meet in "sol~mn con~lav~" at the aa,r-Libr.ry, or in 
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the private house of one of them, and select persons 
whom they call debgates, and pase; them off ',as 
representatives of such District, without calling any 
public meeting for that purpore, and givlOg the people 
any opportunity to elect their own representatives; 
and in the. Provincial Conferences, the leaders of each 
-province meet and arrange the whole show; and in the 
annual Carnival every year, all the dehcate dishes are 
'cooked by the leadmg chefs, and doled out to the guests 
called delegates, who must eat them whether they relish 
them or not j where, even the lIst of the subject 
committee IS prepared before-hand, and then formally 
put before the delegate" who, after heanng the 
speakers also selected by the leaders, merely lift <up 

their hands to approval j where those who are not 
in the charmed circle of the leaders (or ra ther the 
cabinet) or in theIr confidence, are not allowed to 
take any prominent part in the dISCUSSIon of the 
subjects or resolutions put before them j so it happen­
ed in the constItutIOn of the Sadharan Brahmo Samaj. 
I am, of course. speak 109 of the time when the 
constitution was maugurated. At the annual meet­
ings, when Brahmos came from the muffdsil SarnaJes, 
and tried to speak and express their opmlons on 

subjects of general Importance to the community, 
upstood some of our leaders to talk, and the outsider 
had to sit Jown. They werp not given any oppor· 
tunity to speak out, the talklOg and speechifying 
being confined to prominent local members and 
leaders. MIOlsters and missionaries came, but were 
not requested to take any leading part on the (lIth) 
Magh-the Utsav day. Resolutions passed at a 
meeting of the Executive Committee in the absence 
of the leaders were vetoed at the next meeting, if 
the leaden. disapproved of them, or any of them. 1 

aBaure you, I say aU this from personal e'ltperienc:e. 
I once belonged to the Eucutive and General 
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Committee, and alsCl ~ttended annual meeting.. I 
once drafted the annual Report of the Samaj in wltic!i 
I did not spare our defects and shortcom1nfilS. but the 
Executive Committee did not aprove of it. becau .. 
of the plain speaking indulged in it. It was not all 
hallelujahs in praise df the Samaj and. its work. 
Things may have improved since, and I hope they 
have. Nothing will give me greater delight than 
to hear that they have improved since I left. which 
I did in disgust. Before the startlOg of the Sadharad 
Brabmo Samaj, eauca tea peop)e were rather snocked at 
the sight of lickIng the dust of the feet of the Minister, 
which le-d another leader to rebel, and when a sort 
of hero-worship prevailed. As a matter of fact. very 
few outsiders were admiHed into our inner Council. 
I am inclined to believe that such people will never 
re ·enter our fold, unti J we put our house in order1 

and place It on a higher spiritual and moral plane. 
and manage it on more liberal principles. 

Education. I now come to the qJleshon of education, the moat 

Iutellectual 

important of all dealt With by you. I entirely agree 
with you on the necessIty of a College and a School, 
and of a Theological Institution, for the intellectual, 
moral and spintual education of our boys and girls; 
but I disagree with you as to the method of imparting 
such education. First, as to intellectual or general 
education. 

We live to learn. A history of Hindu Chemiawy 
by two renowned Bengali Scholars, seems to "ve 
drawn your attention to, and :onv;nced you ~'that til. 
ancient HlOdus were not merely an emotional. 
imaginative and contemplative people ...... but ~ 
suceessfully cultivated the Sciences of Nature aad 
developed methods of scientific observations and 
reasoning, which con'lpare favourably, 8()QOrdinc 
to Principal Seal, with Mill's doctrine of Inferenco 
and Experimental methods" (p. 25). You are 7OUI''' 
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aelf a Doctor of Science; and but for this book reveal· 
itig to you the fa.ct of the eXistence of "Machanical," 
fhyeical, and Chemical theories of the ancient Hindus, 
JOu would hav,e been in utter Ignorance about it, 
ilnd perhaps, would have scouted the idea that the 
barbarous East could boast of such things. It 
• I •• • 

as' a pity that the exploration IOto our sacred Books, 
~i'terature and Phdophy were left to European 
Scholars like Max Muller and Goldstuker and others 
",llo are laboring in the same field. Professor Gold­
atUker-says"'The SOCial condttion of the Hindus as 
reflected by the hymns of the Veda (Rig Veda; is not 
~hat of a pastoral or nomadic people, but on the 
contra.ry, betrays an advanced stage of civdl!latlon. 
frequent allUSIon is made In them to towns and 
~ities, to mighty kings and theIr prodigIOus wealth. 
l'esides agriculture they mentlOn vanous Arts which 
o/ere prac.t/sed by the people, as the art of weaving, of 
p1~lting precIous metals, at fabricatlOg cars, goldep 
and iron mall, and golden ornaments. The employ­
ment of the needle and the use of musical mstrnments 
were known to them. They also prove that the 
tIindus of that period were not only familiar with the 
pcean, but sometime.; must have been engaged 
in naval expeditions. They had some knowledge of 
anedicine and must have made some advatl,ce in 
~tronomlcal computation as mention IS made of the 
.doption of an intercalary month for the purpose of 
,ajusting tht> solar and lunar years" (Literary 
~emains, I, 271). If you are an attentlve reader of 
19ntemporary Bengali newspapers and periodIcals 
~UC1:'ed in English, you must be aware 
that it ia now established that the Hindus had their 
.wn Arithmetict Algebra, Astronomy, Optics, Phy. 
~c:a.l GeQgtaphy, Electr~ity and Ma.gnetism; their 
~ce, their sailing boatst their ship-buJl,ding, 
Ihcit mectaaoica.l Engineering, theH surgical inst~u-
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ments, their music, their fine Arts, their architects, 
their painters. sculptors and their airships too, (if the 
Mahabharat is not altogether a myth), m addition 
to their Literature, Philosophy and Sacred Books; 
the numerals I, 2,3, &c., and first, second and third, 
&c., first originated in India, and so did the game • 
of chess; in fact, anCient India had everything 
necessary to meet the demands of civilisahon. You 
will be surpnsed to he ... r, as [ was, that there is, in 
Manu, a Sloka Inculcating almost similar truths 
about the vegetable kingdom. which Dr. J. C. Bose 
found out after a great deal of research, and eluci­
dated in hiS learned treatise--"The Response in the 
Living and non-Living." (eh. IV. 49). To me, all 
this Illumination comes too late in life, but 'better 
late than never.' It would have probably changed 
the whole course of my hfe and hvmg. But with 
this knowledge of our ancient CivilisatIOn and culture, 
what have we done to utlhse them In educating Qur 

youths? Is not the polIcy and mode of education Just 
the same as if we have still no knowledgr.: about 
them? Of course, in Government schools and colleges 
we cannot expect any change; but In our own institu­
hans, are we not stIll treadmg on the beaten tra<!k? 
Side by sldt" WIth English literature, have WP. tried 
to introduce our own literature, instead of the compI­
lations from our Itterature, prepared by the Text-book 
Committee of the University, which have made us 
"Jack of all trades but master of none?" Side by 
side With English History, have we made any attempt 
to teach the history of our own country, even in 
fragments to be found here and there; or the Pu­
canas, the Mahabharat and the Ramayana; has the 
Geography of our own country found any place: in 
the curriculum of our studles? Have we tried ta find 
out what the Mathematics of our own country was ? 
or the Astronomy of AryaBhatta, OT Baraha Missra. 
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the father-in-law, or of Mihir Misra, the husband of, 
Khana, who herself was a distinguished astronomer·; 
and tried to place them before our students, side by 
side wath Western astronomy? Hindu Astrology was 
at one time a living science, and so was Palmistry, 
but we now laugh them to scorn; we are disposed 

!' 
to believe m Zadklels and other Western astrologers, 
and palmists, and gladly cross their palms with shtll­
mgs when m Europe. Have we placed Eastern 
philosophy before our students Side by side With 
Western philosophy? Indian LogIc with Western 
Logic? Before applymg Western sCIentific discoveries 
to our needs, did we makE! any attempt to find out 
whether our own country had a(lythmg of the same 
kmd, or was any attempt made to adapt them to the 
genious of thiS country? Have we gIven any encour­
agement to our own InventIOns, however crude they 
may be, and placed them before our students, or 
explalOed their princIples to them? I know a Jessore 
gentleman lOvented a bike to cross the Tlver; an 
Assamese lad was seen to approach a steamer on the 
Brahmaputra river paddling his way on a machine, 
Itke a bike, made of few pIeces of tm; there were 
several machines invented for hand-weaving at the 
time when the Swadeshi movement was on its zenith, 
but they dId not attract any notice, and were starved 
to death for want of capital. 1 here IS enough Inven­
tIve genius 10 this country; but what have our 
schools and colleges dont" to develope thIS genlub? 

Our students have learnt to ape and copy, but have not 
been taught to attempt any thlOg: Original. Is not 
this a defect in our general education? Let me not be 
misunderstood as preaching that the West has nothing 
to 'teach us, or that we should altogether discount 
tbe West.' For our mater.ial, physical and intelJectual 
development, we have much to learn from the West, 
but let us not wholly ignore, the East. Blend the West 
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wlth the I:!.ast, and the result may bf' very -Satisfactory. 
Teach the boy'! to stand on their own legs; 
open to them the panorama of the West and E.aat 
simultaneously, and let them study both. L~ not the 
refulgent rays of the West dim their eyes to the 
lustre of the East. If you can accomplish this, you 
will raIse the Brahrno Sarnaj considera1,ly In the 
estimation of the public, and set an example which 
vnll not only redound to your credit as an educatton-
1St, but serve as a beacon hght to the postenty. 

The intellectual educatlon of our girls is a much 
m(Xe intricate question. Hltherto we have gIven 
them an education more befittmg the harder sex. 
We copIed verbat,n from the worst patterns of the 

West. We have made them more of Suffragettes than 
WIVes, mothers or sisters which God Illtended that 
they should be. We totally misconceIved the sphere 
of theIr life; and completely lost Sight of the maIO 
difference m the natural constitution of the two sexes. 
Women are the presiding deIties of the home. I du 
not say this is purely an IndIan conceptIOn of the 
dulles of women. rhe Western ideal IS also the 
same. But we made the butterRy sectIOn of Western 
SOclety our models, eIther not knowing or neglectmg 
the beit patterns of womanhood, which are abundant­
ly found in the West and the f<:ast Our principal 
difficulty was the absence of our own lOstitutJOllS and 
the want of good European Girls' Schools manned by 
well educated European ladles. We ha.d to send our 

girls to Eurasian schools where the education is of 
the most superficlal type, and where our gIrls lea.rnt 
BOt only bad Enghsh, but bad manners and bad 
deportment. Skipping, dan<:ing, and flirting, aping 
West(,rn mode of talking, eating, sitting and redini'J1' 
08 '8Ofaa, or easy chaJ rs, were very easily lUl'ol, but 
~hing 'North the name of education. We did ftO,t 

tGeIt know (>r .care to know that there were in o"r own 
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country admirable types of real and genuine woman­
hood to serve as models to our girls,-women who 
~r~ as well educated as any woman in any country 
on the face of the world,-whose names are reverent­
ly mentioned every morning in our homes, sueh &1J 

Sita, Sabitr~, Sabya, LJamayantt and Sakuntala; and 
amongst the Panditas-MaitreYI, Bishwabara, Gargi, 
Ltlavatl, Khana and a host of others. We looked 
upon them as mythical persons, not knowing the 
history or literature about them. We did not then 
know, as we du now, that the prayer, Ao;'ltama SatglS­
muya, which we recite every day m our devotions, 
IS the compositIOn of Maitreyi; that Hishwabara 
composed the 28th Sukta of the 5th Mandai of Rig­
veda; and that Romesha, Urvashl and others com­
posed Sukta 126, Mandali J Rik 7; Suktas 10 and 95, 
MandaJi 10, and several other hymns of the Rlgveda ; 
all those pandltas had made the Indian Shastras and 
philosophy subjects of their speCial study. In the 
life of Sankarcharjya, we find that after he had van­
quished by reason and argument almost the whole 
world of Pandits, on the quc'Itlon of Adadmavad (that 
the Divine and human Souls are one), he vlstted 
Mandan Misser, who was a great authority on Dwaftma' 

vad (that the two Souls were quite distmct), and 
before they discussed the subject, it was agreed that 
the deteated one would accept the doctrine of the 
other. After a long diSCUSSIOn, Mandan Misser had 
to admit defeat j but before he was called upon to 
keep his promIse, Ubhai BharatJ, his wife, challenged 
Sankaracharjea to a forensic duel with her, and said, 
as ru.sband and wife were one, unless he could 
defeat ber also her husband could not be called 
upon to surrender. The challenge being accepted, 
Ubhai Bharati questioned the great Pandit on some 
Sbastraa, which he failed to answer as he had Dot 

studied that branch of the Shastras. Again, we tiod 
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when YajnaValkY<l was about to give up his fam<ily 
life and become a Sanyasi, he made an equal divIsion 
.of his earthly goods and effects among his two wives; 
and he was in the act of making over PO$session to 
them, when MatreYI one of his wives said -"Wha.t 
shall I do with wealth, take me with you ~nd give me 
Paramartha Ina", (knowledge of the Infinite)." 

WI th such lummaries before us, we sought for 
the best pattern of womanhood elsewhere. But now 
that we have a school of our own for the education 
for girls, let us mtroduce them to the best specimens 

of. our womanhood. Let, as I have said of our boys, 
the mIxture of Western and Eastern learning form the 
maIO pillar of our educational edifice for the girls 
too. Let them be taught ancIent Sanskrit and modern 

.Bengali Literature, so as to be conversant with the 
ancient type of Indian womanhood, their life, habits, 
manners and customs, so that the disgraceful state 
of our gtrls growing In utter ignorance of their 
mother-tongue and of their not betng able to read, 
speak or write it, may be removed. Let them be 
taught Indian Fine Arts, and be brought up in such 
a way as to become exemplary mothers, Wives, 
daughters, Sisters, nurses and good compamons to 
theIr husbands, Let them learn domestic economy. 
Let them not despise household work as drudgery, 
and menial work, as degrading to their posItion. As 
minstering angels, nothing should be derogatory to 
their sense of honor. Let them be taught foremost 
of all, self"sacrifice, which is at the bottom of all out 
happmess. Let us bring them up as good house-wives 
to suit all conditions of men -aristocrats, middle 
.classes and the poorer classes Let us teach them 
respect and reverence for their senior relations-mothers 
mothers-in-law, sisters and sisters-in-law, fathers 
fathers-in-law, elder brothers and brothers-in-law, 
uncles and uncles-in •. law and all elderly men .nd 
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women. Let them be sweet-mouthed. meat arlit 
humble; not e~ti5tic, foul-m()uthed or stuck Up in 
their b'earing. Let their education be of such a kind 
as. to make their hearts expand, their mind broadened, 
their sympathies widened, so as to Serve as handmaid, 
to Humanity; to make their homes a.bodes of peaCe, 
love and hap"ine8$. Let n6t th~ir intellectual attain. 
menta interfere with the household affairs, I1lld let 
them bear in mind that their first thought should be 
the Home and everything else afterwards. Let 
Indian music be taught There is great dearth of 
female teachers, but let us train up the girls by II. 
male teacher who is a thorough master of Hindu 
music. It JS a great mistake to teach every girl vocal 
music. Let those only who have natural aptitude 
be selected for vocal music, but let everyone else learh 
instrumental music. In time, we shall be able to do 
without male teachers, and supply the country with 
qualified female musical teachers, a great desideratum 
of the present time, I am delighted to hear that a 
beginning has been made by the start!ng of the 
Brahmo Girls School, which, if properly conducted, 
keeping in view our natIOnal Ideals, will. in time, 
develope into an ideal girls school. It is desirable 
that the promment members, should not keep away 
their own girls from it and educate them elsewhere, 
and thereby set a bad example; and further that 
Hindu and Mahomedan holidays should be observed 
for the students of those denominations. 

Then as to the method of imparting tnoral and 
spiritual education. You must be now familiar with 
my ide.at of spirituality ; and my opinion is that 
m(J)r~1 education, must follow, as the night follows 
the d.y, tbe spiritual training. A sort ot Catechism, 
esplaining, '4the terms iii most ftequeht uSe in the 
language of our service, t. recommended by you. doe. 
not ~m to me sufficient to meet the reqtli~ment •• 

$ 

Method of 
impartm& 
edua.tiOQ. 
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"A habit of prayer and meditation" is not acquired 
except by constant practice; and SQch practice rnllSt 
be preceded by fittiElg preparation of the Mind and 
Soul, and I may also add, of the bodY7 by proper 
discipline to sharpen the edge of what you call, "the 
receptivity" for spiritual truths. It was with this 
object in view, I believe, that the ~'lcient Rishis 
enjoined Bramhacharjya far the stl.ldents of our 
country, both boys and girls. before they reached 
manhood or womanhood, respectively. The rules 
and regplations laid down are very strkt, but cal­
culated to train the body, mind and the soul. Short­
ly 'speaking, they enjoin every student to rise before 
daw,n, take their ablutions, by which time the Sun 
risiqg, they are to salute the Sun as the first mdnifesta­
tion of the Divine Light disclosed to them at the 
dawn of the day; then salute the Guru, the parents 
and elders of the family ; and then pay respects to 
all to whom respect 1S due, generating in them 
reverence for their elders and superiors; theT'J hf'gin 
their study after reciting some text from the Vedas, 
imploring the All-wise to bless their efforts. After 
finishing their task, they are to take their food which 
must be very simple, and strictly regulated to keep 
down the cravings of the flesh. Then they are to 
rest, compare notes with one another, or discuss the 
subject of their study ; and then back to study again 
for a little time, and then to take physical exercises, 
or indulge in some recreation they like best. After 
sunset ablution again, or at l~ast cleansing the whole 
body, reciting texts, thanking the Creator for all the 
enjoyments of the day ; and praying for peace and 
rest during the night; then at the feet of the Guru 
again for study; wholesome but light food at night 
and then to rest; not to have any comfort or luxuries; 
to sit on mats and sleep on mats, probably to 
get hardy; obedienCe to the Guru teaches humility 
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and meekness; self-denial i8 taught by the humble 
mode of living and "a habit of prayer and medita­
tion" is taught by the recitation of mantr ,s, or holy 
texts, from the sacred books tWice a day, and also 
at the meals, such texts being explained to them by 
the Guru in the course of their study. Manu devotes 
one whole cftapter to these duties, a.nd I have taken 
only a few out of them. It may be said that these 
parrot-like recitations are not of much good; but 
they are more or less good manure for the soil before 
the seeds are thrown; and then gradually the seeds 
are cast, the seedling!> appear; and with the nitrogen 
of a pure heart poured into them, they grow into 
plants, and ultimately into big sturdy trees. I have 
already observed that the process of spiritual growth 
must be slow and tedious. One must rise from the 
nmte to the Infinite. Boys and girls must be led 
to God through His mainifestatlons 10 the creation, 
whIch they can realise, and then from the creation 
to the Creator by gradual steps. We le-arn from 
eastern Gurus that to develope the power of medita­
tion, their attention should fir'lt of all be concentrated 
upon definite objects which they may realise by 
their senses, then slowly to objects not realisable 
by the five senses but still comprehensible by their 
minds, such as Love, a father's or mother's love; 
Truth-the parents or any other near relations, 
never breaking their promises, never indulging in 
deceptions, but insisting upon straightforward con­
duct; and Affection~the care and tenderness bestow­
ed upon them, comforting them in their trials, 
caressing them when in affliction, tending them dur­
ing their illness and looking after their health and 
comforts; also by giving them object lessons, and 
dra .... ing their attention to the mysteries of God's 
ha.ndhvbtk in the creation and tracing them to their 
ligitimate Author. After they learn to fix their 
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mind upon any lIubject, the.y will be able to ~ealise 
abstract principles; and ultimately to meditate u,wn 
the Great Unseen, playing tbe game of tiide·and~ 
Seek in His creation; and them to real~e Him ia 
their Soul. I am not aware of any better method 
lor tae training of young souls than Brahmocharj~ 
for the reception of spiritual and mora' truths; and 
why should not this system be tried il&l oW' Schools 
at least so far as practicable? If it is to be rejected, 
simply, because it is Hindu. and unsUIted to modern 
condItions of life. then all I can say is that we are still 
at the oottom of the ladder of Liberalism; and our reli­
gion has degenerated mto a dogma. Srljut Robindra 
Nath Tagore has, I hear, adopted some such principle 
in h.is school at Bolepur ",ith great success; and 
it IS worth et:lquinng into and giVIng a fau trial. 
Mrs. Beasant has founded the Hmdu College on a 
like basis. 

fo found a College and a Theological Institution, 
you appeal for funds to the Brahmo Community; but 
I do not think thl'!' communtty alone, even the three 
sectiens together, Will be able to help us much to 

secure such a sum of money as WIll be required for a 
College or Colleges answenng your expectations. 
The community IS small and comparatIVely POOl'. 

There may be some who are well-to-do, but they are not 
wealthy or opulent. The majority have t() make the 
two ends meet ",ith d~fficulty. You will have, there­
lore, to appeal to the other Indian commt.lnities, 
aM to the publtc genera.lly, Qr hie .estward for 
funds. &t our eornm\Ulity is so e~lusive, $0 

sensitive. and Illon"ow-muuied. tftaJ>t I doubt wJaeaher "Ie win be mu.ch ¥eSponse to, our _ppeat. 
We feel ashamed- to, call ourselves Hindllt, ud .03" will hesitate much to, .. ief!...... We h&,-.e 
seen the ~~clo, a1: die diattibuti<Ml of pt_.,"tQ Out 

gil'M, of heaping abUfoes on the ... ind .... thoUlib Ui~ 
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1a.d.iu caot{ibuted largely to the prize: funds. Th~ 
Maharajal who have recently begun to take some 
inliuest in our Samaj, may help us to some extent, but 
the question is,-will they? OUE mIllIonaires are not 
knGwD to contribute liberally to our educational pro­
jects to the same extent as they respond to the call of 
Governmenl for public memorials. to august person­
ages, or fo.r pageants. The other communities may 
help u~ but not to .he extent we expect. This 18 due 
to our own bearing towards the public, which mUl>t 
iDdudc peThOll$ of vanous shades of opinion and 
character, good, bad or indifferent. PUritanism had 
its day; but in modern democratic times, It shuts out 
a lot of people fr<sm our community, who otherwise 
would have at least sympathised with our aims and 
objects, and lent us their purses. 

Puritan-like, we drive away from our community 
those who sip even a drop of wme, and scrupulously 
slum, people who fraquent theatres. One of our mlOis­
teTS ceased to viSit the Paramahansa of Dakhinesl>ur, 
simply, because some theatre people began to viSit 
hi.m, probably to seek spintual help from him; but not 
llhat his character had 10 any way suffered by contact 
with those people. We live very much like turtle'\ in 
big sbctll'S j whenever we protrude our head and &ee 
something immoral or impur~, we draw in our heads 
roc ~ar of contamination. It is impossible to have a 
t;:ORlmunity 01 saints; there must be some black sheep 
ion. eyery flock. As an instance of narrow-mindedness, 
I CM' ~U you of my own case. I was going to be 
Ma.rl, G\Qc __ ted.. 6Nnply because I .. a.lled myself a 
~u U. SC)g)e family litigation, a.ud pleaded that 
~ ~rc Hindus a& ~gard& Inheritance and 
s.~.. Apia, a Qli..wstfl' "'~ keated with 
CQIMe-"t .1)' mdicule. because,; he said" "We have so 
1-. JWa.Y~cI. witl our ~es s4ut, let us, pray with our 
.,. OfNn," lie wa&ahuffted off t!\ts pulpit, because 
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he was more radical in his thoughts and sermoris 
than other ministers, and referred more frequently 
to our sacrE'd texts. We get frightened at the mere 
mention of the name of 'Hara,' 'Vishnu,' 'Hari,' 'Rudra,' 
and other terms used in the Vedas to denote the Divine 
Being, as is evidently shown by the Vedanta Sutras, 
simply because they are also the gods of Hinadu idolatry ; 
and we have taken care to strike out some of these 
words from our ritual, although taken from the Upa­
nishads. Could our narrowmindedness or exclusiveness 
go further? What is our three-quarters-of-a-century 
spintual teaching worth, If we cannot meet vice face 
to face and conquer it by our spiritual forces? We 
feel ourselves polluted by the very touch of Impurity, 
instead of being able to purify it by our example and 
precepts; and convert the base metal into gold by the 
touch-stone of our purer lIves? At one time, it was 
the mission of the Brahmo Sarnaj to reclaim fallen 
men and women, but we had to give up the attempt for 
fear of ourselves falling mto their trap. We now hate 
them, and avoid them like reptiles, although Christ, 
Buddha and Chatyanna received with open arms such 
men and women, and turned them into anchontes. 
Such IS the moral courage and strength we have 
gained dunng thIS ]ong period of religious life! 
Our circle of friends and acquaintances is growing 
beautifully snlaller; OUr sympathisers are f:alling off 
one by one, and We are belOg left severely 
alone. You very pithily say- "how ou~ &ttions 
contradict our open professions> and intentions," 
and pertinently ask.-uDoes not the decline of the 
Brahnso Samaj show that it is suffering from 
external disorder and disease"? I only add, ,from our 
narrow mindedness and exclusiveness too. Even Sir 
Herbert Risley in his Census Report of 1901, 

(p. 393, S, 689) says "Srahmoism has no atttaetion 
for them (the educated dasses) when orthodox 
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Hinduism allows them all the latitude they 
neeti." 

Let us also take the social institutions into our con­
sideration, to show how we have unnecessarily 
offended our Hindu brethern,-vi~., the YatakarmlJ 
(birth ceremony), the Namakaran, the Marriage, and 
Death cereMomes. The Hmdus perform the Yatr7-
karma on the sixth day of birth, but we generally do 
so on the last day of the month. The Namakaran cere-
mony, which is only anoth~r name for the annoprashan 
of the Hindu,>, and studiously performed m the sixth 
man til, we perform wnenever we choose, and' some-
time we do not observe it at aB. We conSider there 
is some superstition attached to the month, and do 
not stick to the sixth month, becau!le the Hindus do 
so. We Simply offer a prayer, and feed our fr:ends 
and relations; but the Hindus do much more which 
is not wholly idolatrous. Why may we not adopt the 
non-idolatrous portion, the Striachar, for example, 
perfectly mnocous; may be outrageous to modern 
ideas of decency, but certainly not immoral, and 
which add conSiderably to the gaiety of the occasIOn. 

Social Insti­
tutions. 

Vata Karma. 

Nalllakaran. 

In marriages also we have departed considerably Marriage. 

from the Hindus, and this without much show of 
reason. We begin With court-ship after the European Court-ship_ 

fashion. There is no equivalent for that word either 
in Sanskrit, or Bengali, in one word. After all, it does 
not seem to be an unmixed blessing, having regard 
to the large number of cases 10 the matrimonial 
courts in the West, where very ohen 'settled facts' 
are unsettled, and homes made misarable. It is too 
much to believe that during this period of the love-
romance, the parties should discl(')se to each other 
their secrets, their frailties, and thetr mutual temper-
aments, or their real nature; but the probability IS, 

that their defects are carefully c()ncealed. Yet in 
ancient India, damsels were not given away without 
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their having some acquaintan~ with, or knowledge 
of, their intended husbands. The G.fUlhanJya arid 
the Shwayamvom cust-oms then prevailing, prove 
that the girls were grown up at the time \'!then they 
chose their husbands. Sakuntola, Daym;uHi and 
Draupadi were all married when they passed their 
girlhood. Even instances of girls remAining spin.­
ters all their life, are found in Shobana and Shulava, 
who were called Sromonas or Bhikharinis. Inter~mar­

riage and widow-marriages were also prevalent and 
sanctioned by Manu (Ch. Ill. 43). Preliminary to 
the marrlage, there are certain ceremonies, of which 
we follow Ayubriddhanna, but reject the Aahibasn, on 
the eve of the marriage. We might very welt reject 
the idolatrous portion, and observe the rest. The 
Hindu marriage rites consist of (1) Invocation of 
God; (2) Shastibachan, in which the father or anyone 
giving away the bride, asks the bridegroom thrice to 
say (a) Pun yah am (b) Ridhatam (c) and Shwasti 
(consent) to the proposal of the giver to the giving 
of the bnde to him j (3) Archana, (adoration of the 
bridegroom) with Arghya consisting of flowers, sandal 
wood-paste, cloth and a ring j and (4) Baran. Up to 
this time the bridegroom aJone is present. Then he 
is taken away for (5) Striachar. When they (bride 
and bridegroom) come back, then (6) the permission 
of the bridegroom is asked for gift, anci on such per­
mission being granted by saying Shwasti, (7) the 
Sampradan, (giving away of the bride), takes place 
and on the bridegroom saying Shwalti, the g<rrdiatl kliot 
is tied. (8) Then follows the marriage vow, and after 
alJ (9) the Saptapadi. These afi'e the pri4cipal ingre­
dients of a Hindu marriage, omitting llf1important 
patts. With the exception that the Salgram (idol) 
is always present, and that the name of Viah •• is 
pronounced in repeating the ma1JtrtU in Hiridu mat­
rias;es, th~re is n()thing objectionable ill th~ m4.tr41. 
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The Maharshl kept every thlOg 10 tact, eschewlOg 

the idol, and substituting Om Tut Sat 10 the place of 

Vishnu. Of course, the l't.l.Jna that follows, and the 

Nand%mukh that precedes, arc Idolatrou~ and therefore 
omitted by the Maharbhl. So far as there are offer.ng .. 

of Pinadas and lIbatIOn to the manes of the deceased, 

In the Nand?mukh Sradh, we rna} also offer prayers (or 

the muktt, or salvation, of our ancestors, and exprells our 

Sradha or respect to them, and recall their mernory, 

either on the day prevIOus to, or on the mornl11g of, the 

marriage, wIthout any Idolatrous ccremonle,,; but we 

alwaYi> leave our ancelltors 10 the cool shade of obhvlOn 

on such JOYous OCCaSIOns. The proceedl11gs are rather 

long,and naturally tax the patience (Jf CIVIlIsed people (!) 
lIke ourselves; we have therefore cut short the whole 

thlOg, and adopted the western method, although a 

portIOn of It may be medn!Ogles~. For lI1~tance, 

what I., the meanll1g of the que;,tlOn - are )OU pre­

pared to accept each other a..; hu ... hand and wIfe, after 

months, may be, year., of court~hlp or [t I., s,ud thlb Ii> 

necessdl,Y for acknowledgment of the cllgagement 

before the public, and III the pre~ence of God j Out IS 

not regl',tra tlOn whl ell precedes the mdrna ge, 'lufficlcnt 

for the purpose t Well dId a low caste bridegroom 

of Bansal say, when a~keJ thIS questIOn -- "If not, 

what have we come here for"? Tlw. IS eVidently taken 

from the western marnagc sen'lce; for I do not find 

anythlOg like It In the HlOdu serVice, where the con­

sent of the bridegroom IS asked only befere the Samp. 
radan, but In a different way. ThJS appears to be a 
substitute for the Hindu Shwastibachan. Again, the 

words Baidha Pant. IS also an Importation from the 

west, beinga literal translatIOn of lawful wife; but 

can a. wife e'Ver be unlawful? What constitutes the wife 

is not th~ agreement to accept each other as husband 

and wi.fe, but the marriage vow. What IS therefore 

the significa~ce of the word, 'lawful,' especially 

• 
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after registratIOn: I would "Imply put the word 

Patm. 
We offer .1rghya without Archana of which \t IS 

a part. It (archana) IS an act of adoral on to the 
bridegroom, because he IS supposed to be especially 
II1vlted by the bride's father to receive his daughter. 

and the proper way to receive an Invite~ guest ic; by 
offering Argya to honor and respect hIm. \Ve u~e 

the shell but reject the kernel. We have dropped the 
Baran altogether. The Hindu Idea of Balan is to 
II1stal the bridegroom 111to sonshlp, or rather, the 
husbandshlp of the dau~hter. \Ve have also aban­
doned the ceremony of Sampradan (gift). It IS 

thought that a girl IS not a chattel to b(' bodily 
delivered, and that the Hindu Idea of gift IS domi­
nated by this notion. It is al<;o pleaded that our girls 

choose their own husbands, and thereby give them 
selves away, leaving nothing for the father to do. 
Both these reason!> are fallaciou<;. What is giver. 
away IS not really the thing Itself, but the use of it, 
although physically the thing also passes. When we 
give away a table, or a chalT, or furniture, do we not 
really transfer the Ube of the article? So, 10 givll1g 
away OLr daughters, we transfer our guardianship, 
our trust and respoTlsibihty to the husband, in 
obedience to the laws of God; and by the holy tie 
of matrimony they (Wife and husband) become one. 
It is not the hody that i~ the subject of the gift. It is 

the Brahma form of rnarTiage whIch now prevails 
among the Hindus, and Manu directs that "a. well 
attired bride decorated with ornaments should be 
given in marriage to an erudite, good charactered 
bridegroom especially invited by the bride's father 
himself to receive her" (Ch. 1lI-27\ This is the 
form we also follow With variations. The duty of a 
father does not cease with the selection of a husband 
by the daughter. Until the giftj she remains in th~ 
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custody of her natural guardIan who looks after her 
and promotes her welfare, supplies all her wants and 
ministerc; to her comforts. By the gift, the custody 
and the responsibilitiec;, are transferred; otherwise, 
what IS the use of the father or any other legal 

guardian taking any part at all in the ceremony? Why 
does the flther ask for the bridegroom's acceptance 

• before the gift? It clearly means the acceptance of 
the custody and responsibi litles, and not of the 

physical body, so no question of a chattel anses. We 
look upon Saptapadt as a rehct of b" rbarism, in sheer 
ignorance of the beautIful l\1antras whIch are recited 
on the married couple takIng each step after marriage. 
They are full of meanmg and wholesome advice, 
gIven by the bridegroom to the bride; and we have 
thrown It overboard, simply, because It IS a Hmdu 
custom. 

We follow grant/It bandhan by u~lng garlands, but 

the marriage vow we have adopted, is from the west. 
The word AJtban Ie; only a translatIOn of the words­
"untd death do uc; part." Thlc; IS repugnant to the 
Hindus, who conc;lder the marriage tIe to be indIS­
soluble and eternal, although they bplieve 10 the 
transmIgratIOn of the soul. We may very welI change 
the word IOta anantakal parjat/ta, or drop the word 
altogether. Of course, among the HlOdus the vow IS 

taken only by the bridegroom. It IS proper that both 
should take the vow; hut the lise of the word Sriman 
by the wIfe to the husband IS unconventional, and 

should be changed mto SnJut, the meaning bemg 

the same. 
I don't see any rhyme or reason for objecting to 

the Striat;hur. ThIS IS perfectly non-Idolatrous but 
intensely amusing. We do not object to the throw­

ing of old ~hoes and flee on the married couple, 

when starting on the honey-moon Journey. We have 
adopted the hest-m~n and brides-maIds custom, and 

Lral,thlLmn 
dhan dnd 
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that of cuttmg the cske aud sippmg wine after the 

ceremony j but we reject innocent customs. It is 
time that we should meet and agree to (Ime una form 

1 

form of service. At present, each has hi!. oWn form. 

With the idea (If courtshIp, has come the Idea of 
separatIOn during !tfe or divorce, from the West. There 

• are not w~tlng Brahmos who would be only too glad 

to avaIl themselves of the provisIOn for divorce in 
the Act, If they found an opportuOIty ; and who regret 
that the Amencan pnnclples of dIvorce do not apply 
here. The Act has completely severed our connection 

with the HIndu Sarna], and It certainly requIres 

ameudment!.. J'here W"t~ a commIttee appoInted to 

con"lder thl!> que"tlOn at the TheistIc conference 
some tIme ago. but r have not yet seen the report. 
If we cannot ,dtogether do wIthout the Act, I would 

sugge~t .tt lea'll the insertIOn of the word, "orthodox" 

or "estdblJ,hed" after thc word "profess" and before 

the words, "the Chnstian, JewIsh, Hindu, Mclhomed­
an," &c, in the declaratIOn, and also in sec. z of the 

Ac:"t. The declaratIOn should be repealed, and the 

Act (3 of 1872) put on the same basIs as the English 
Civil Marrlagc Act. Already sIgns of revolt against 
the Act are In sight, and It IS tIme that the Brahmos 

should st.r In the matter with some earnestness. I 
hope this matter wIll be definitely settled at the next 
conference. \Vhtle on thiS subject, I mU'it say we 
have made a great mistake In converting the marnage 

pandal mto a huge drawmg-room l where society 
scandals are dIscussed with aVldhy m one corner, 

while the service IS going un in another. fhere is 
no deSire to observe the solemOl ty of the occasion; 

but on the other hand, great impatience, and even 
l'etulence, are shown when the service becomes a 
little long or tedious, albeit interesting. It is fo~g()tten 

tha' we belong to the great and glorious Hindu race; 

and whatever causes may haNe led to its de~y Or 
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death, there is another danger-sIgnal m view, by 
marriage with foreigners, converting that race into 
Eurasians or Anglo-IndIans, as such a race will now 

be styled. I am rather surpnsed to read an argument 
advanced in the column of a Brahmo fortnightly that 
it is one of the objects of the Brahmo SamaJ to pro­
mote such· marriage for raising up a Mahat (great) 

• 
fat (race). On the tenter hook of cunosity, one 

would feel tempted to ask what would be the nomen­
clature of such a mighty race, whi<..h Ie; to spring into 

being like the A~uras of the olden tImes. No one 
disputes the utiltty of intermarnage between dIfferent 
races castes or creed!> If one (Jf the objects be to Improve 
the physIque of the Bengali race, are there not <;turdler 
races In Indl,t to be allied to r The pOSitIOn and con­
ditions of the EuraSians, or Anglo-Indians, 10 thl" 
country are not enVIable, eIther mentally, morally, 
physically or spintually, to make the Brahmo Sama] 
eagerly long for such a race Moreover, I do not 
11 now that Europeans would very much Itke to pro­
mote or encuurage such marriages, haVIng regard to 
thelr dlstmcttve tastes, Inclm~ tlOns, habIts, manners, 
customs, mode of Irvmg, reltgiOn, climallc condltlOm 
and divergent interests and thought., on matena! 
subjects. Nor are 'luch marriage., desirable from our 
standpoint of patriotism and nationality, leavmg 
aside the question whether such marriages between 
the ruling and subject races are Itkely to be happy. 

As regards the death ceremonies, \fot the begmnmg 

we were very much In favor of burials, accordmg to 
western notions; but we dId not carry out thls Idea 
into a.ction, as we were not unanimously agreed. 
Th,en we found later on that cremation was recom­
mended by the West, and so we have finally made 
up 'Out' minds to cremate. But the custom of carry­
ing the d~d on our shoulders to the burntng ghat is 
s,tiU troubling our minds. It requires self-sacrifice, 
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discomfort and troubles, aud causes great personal 

Inconvenience It is looked upon by our t"nllghtened 

countrymen as a rehct of the barbarous east, eSPJcial­
ly when It demands the leaving off of shoes and 

boots carefully buttoned or tied with laces, and walk­
mg bare-footed; and they would prefer the civllised 
method of carrYlOg the dead upon hears!s drawn by 

horses with black trappings, and if horst's are not 
avallable, or prove more costly, then even drawn by 

bullocks. They may catch cold If the:' have to put 

off for a time their trousers, coats and warm under­
clothmg, esplcially In the winter season, and r,uffer 
from foot sores at all seasons According to the 

national sentiment, there IS ~ome sanctity attached 
to the corpse until It lS reduced to ashes; and until 

then, It is treated as a sacred trust In the hand~ of 

the family members, agnates and friends of the 

deceased. If there is a tlmp when all differences are 
made up, all party factions cease, and all social 
quarrels are laid aSide, it IS on the occasion of carry-
109 tht- dead-body. I should be vel"\' sorry to see 

thl" sacred Idea hghtly treated, or set at naught by 

my co-rehgJOOIsts, however enhghtened they may be. 

The settmg of fire to the body, or rather to the face. 

IS another bone of contentIOn; to some It IS ,·ery 
revolting, and to some barbarous; but that may be 

dispensed with, If It offends one's scnslbihty. Some 

would recommend the crematOrium, but I thmk our 

Shashan, or the general burnmg ground, the best place, 
as the sight or I t raises 10 our breasts Vairagya, or 
a sense of the vanity of thIS world; and those who 
wish and can afford, may eaSily raIse memoflal 

structures on the site. The mantras recited on the 

occaSion of consigning the body to the fire, contain 
grand truths about the materiality of this earthly 

body, and the elements composing it rcturnmg to 

their proper place~. 
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rhe next que'otlOn I" about the mournIng to be \rllumlng 

ob .. erved. \\That has our relIgIOn to do eIther with 

the mode, or perIod of, mourmn~ for us to have chang-

ed the cu<;tom prevaIling In this country relatIng 

to It t rhere 1<" a tnte old "aYIng, that If a 

HIndu becomes a MahomeJan, he becomes 
• Inordmately fond of meat, mc.anlllg. beef 1<; 

It because we have renounced Hmdu Idolatry, that 

we must also renounce theH mourmng? Must we 
hke the Mahomedan<;, as dlstmgul!>hlng them from 

Hindus, use the reverse sIde of plantaIn-leaves, {OJ our 

food? Mournmg IS the "Ign of grIef for our departed 
parent<; or blood-connectlOnlo There IS nothing 

Idolatrou., or 'luperstltIOU., In It What rhyme or 

reason IS there for our puttIng on black band'l on our 
arms, or black san or dre'ls by our ladies, Inbtead of 
weanng the Katcha (or Uttan) round our neck, and 
whIte .,arIes and Jackets by our women, a'l sIgns of 

mournIng? Why should we go on eatIng our usual 

meals of hsh and meat, and wear our ordmary dress, 

shoes and boots, and have our ordInary drInk, indulge 
III ordmary amU'lements, go to dInner partIes and balle;, 

and satisfy our aJllmal wants, wIth only blnrk crapes 
on our arms, or WIdow's weeds on? Why should we 
not be able to undergo some priVatIOns, suffer .,ome 

hardships or InCOnVenIences, by taklllg one meal .l. day 
followmg the custom of our country, and fruits and 
milk at night even for a month, or such penod as 

we may unammously fix for our mournmg? If we 
cannot do thIS. then our cry for !>plfltualIty deserves 

to die 1n the wtldernes~, without findJllg any echo In 

our hearts. Old not our parcont'l make any sacrifices 

for liS, bear 81Y hardships for us, and suffer any IOcon­

vemences for us, whIle we were helpless 111 their laps, 

or even after our childhood, or manhood or woman­

hood? If we cannot make any sacrifices for them, then 
OlJr ed1,Jcatton, our c\.Ilture, our relIgIOn, our morah 
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Ity and spirituality are a mass of huge delusIOns j and 
the less we talk or write about them, the better for 

humaOlty. It is such westernisation that the eQuntry 

abhors. 

There is no u01forrnity m the Sarnaj about the 

period of mourning; some observe It for a month • 
• some for IZ or 13 days, and some for even less a 

period. If a month IS too long, let us fix a shorter 
penod, or let each one follow his family custom 
uniformly. The Sradh ceremony IS the last. It is 
derived from the word. Sradha, or respect for the 
deceased. We have wholesale rejected the customary 
ceremony, whereas we ought to have adopted every­

thing except the idolatrous porttons. We have not 

enqUired mto the meaning of the mantras recited 

on the occasion, but they are beautiful and bring 

tears to our eyes. They begIn WI th "om Matharam 

P,tharamchoJba, Shakshyath P"otaksha Debatam" (by 

knowmg that our father and mother are dIrect 

repre<;entatlves of the living God). Another manatra 

'lays, "om, Jong Matapitarou kleshong sahateh sambhabe 
.vrtnang: Na, Ta~h)'a Nl~hkrttl Shoksya Kortoong, 

barsha SotOlrup: "The pangs that a mother and 

father suffer on the birth of a child. nobody Can 
repay even In hundred years" and so on. Our 

sermons on such occasions are very bare. and do 

not even refer to the sacrifice made by our parents, at 
least, I have not heard any. They generally give tbe 

biography of the deceased to ful~ome colors for any 

meritorious act he has done during his'lifetime. rlwn 
tbere are gifts. The Shastras provide for 16 kindi 
consisting of (I) Earth or Land, (2) A-shhan (or seats) 

(3) Water (4) Cloth (5) Prad.f? (or lamp) (6) Rice and 
other eatables (7) Pan (betel) (8) Umbrella (9) Perfu~ 
(xo) Garlands (II) Fruits (u) Bedding (X3J SbDeti 
(<<14) Cows, or their price, (15) Gold and (16) Silver. They 
i'-re arranged when the ct!!remo13Y is ,.nQrme.d in ben .. 
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metal or ~Hlver utensils, and then distributed among 

Adhyapaks (teachers or professors) and learned Brahmms. 

We also make gift", that )<;, those who can afford, but 

mostly m cOIns or currency notes. But why may we 
not follow the H odu castom, and keep our presents 

where we offer our prayer, (Ju<;t as we arrange marriage 

presents) ana afterwards dlstnbute them (among other 

charitable IOstltutlOn<;) to the real Adhyapaks of the 

country, not as BrahmID'i, but a!> In'itructors of our 

youth'i, -tho'ie havwg fols or 'ichools for teachmg,--to 
reward them for thetr free gIft of learning, for supplv-

109 student!> free board and lodgmg, for whIch they 

have to go abeggmg from door to door The very name 

of a Pandd fngh tens u., a'i smellmg of Idolatry and 

super!>tltlon, and 10 thl!> frIght, we forgf't the noble 

work he IS domg \11 dl'i'iemlllatmg knowledge of our 

claSSIcal I. terature, phdo!>ophy and !>acred book". fhe 
Adl Somajl'it'i fo Ilow tho, custom, and for aIL thIS, arc 

they not Brahmo~? rhe New DlspensatJOlllsts also 

follow thiS lU'itom, though they dl'itnbute the present" 

only among them'ie1ve'l, but If we attempted any &uch 

thln~, we wdl be 'ilmph I tughed at and hustled out of 

the Sama, Under such f..ondltlOn ... , It would he Idle to 

expect any help frolll OUI countrymen at large fur 

our Brahmo ~chool or Lollt.·ge I would <;uggest 

the Improvement of our hoy'!> and gil 1\ ,>choo! on 

the baSIS heretobefore pOlO ted out by me I would 

further suggest to dlsconne<..t these tn'ttltutlon!> from 

Government control on the principle which al..tuated 

Mrs. Beasant regardlOg the Hmdu College at Benares. 

So that we may c0nduu t hem on our own pranclples 

and according to our own Ideas, plans and methods 

The CIty College wa,> founded With some such objects, 
but we faded to stIck to our purpose for want of funds 

and by accepting Government aId, It has lost Its mde­

pendence and IS now an ordtnary College Itke all 

purely secular IOstltutlOn~ But 1t testifies to tht: 

7 
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correctneess of my view. relatmg the help from out­
side; and I would suggest the conversion of the 
Saagatshava into a theological class for the ple~nt. If 
we want to raise large sum of money for our institu­
tions, we must go over the world with begging bowls, 
acceptmg even the meanest gift. We must ha"e our 
Bhikshuks and BhikshuklnlS to do this tvork. They 
must be well educated, <;eif-!.acnficmg and their 
wants must be very few Indeed. They must devote 
their whole time to thl<; service. By their self­
abnegation and priVations, they must satisfy the 
world that they are the real S(lns and and daughters 
of God, and work 10 HIS name 'l.nd for His glory 
only, their own interests bemg OIl. The vast sums of 
money ral~ed by the Arya Samajlstl>, the Ramkrishna 
Mission, and the ltttle Sisters of the Poor, ought to 
be eye-openers to us, Our shelter IS languIshing for 
funds, our MisslOnanes are III-fed, Insufficiently cloth­
ed, and poorly paid, dnd cannot properly carry out 
their mission by gomg from place to place for want of 
funds. We are not able to organise relief parties during 
famine, or outbreak of epidemics, We cannot organ­
Ise Chanty on a large scale for the relief of the poor. 
Our Sevak Samiti requires to be placed on the basis 
of nursing homes, turning out good and serviceable 
nurses for the poor and the needy of all classes of 
people. We are crammed and pressed on all sides. 
Somethmg must be done to remedy this state of 
things. 

In all that I have 'WTltte-n about the Samaj poin-t­

ing out our shortcomings, I must not be understood 
to mean that the Brahmo Sarna) has 'done no solid 
work at all. I certainly thlOk that our chief achie .. 
vements have been in the moral and social depart­
ment of the Samaj. We have raised the moral stand­
ard; we have promoted the cause of tempereQce j we 

rave raised the I>tatus or our woman by giving them 
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some education; we have set an example of the COt1\ ... 

mtogling of the sexes in our social functions We 
have also improved the dress of our women, and 
altered the mode of our living, though at a 
great sacrifice of domestic economy; but I have 
great doubts as to its beirlg an unmixed good. t 
have been tl'l.mking on this subject for sometime now, 
and I have come to the conclusion that we have 
made a great mistake In altogether chan gang our 
mode of life, at least, the well-to-do among us; and 
I am not sure that our example has not aHected even 
those who earn their bread literally by 'the sweat of 
their brow.' I am even afraid that the contagion has 
spread among the well-to-do, or even the middle class, 
of orthodox Hin"'us. Our nece<;sanes of hfe have 
increased, our wants have multIplIed, our Ideas of 
eaSe and !pmfort quadrupled, our cravings for luxury 
quickened beyond our means; and we have lost sight 
of the good old HIndu maxlm-'PlalO IJvlOg and 
h1gh ~ thankIng' We have also neglected the tnte 
English saymg -'Cut your coat accordmg to the 
cloth.' We require soap to cleanse our body; we 
require dining tables, fork .. , spoons and kmves for 
our meals; we require Baburchees, Khansamas and 
Mosa1chees to cook our dmner and to attend on us; 
and of course, with plates of all kinds, fruit dishes, 
fruit knives, fish knives, cooktng untenslls and all the 
paraphernalia of this department alone, our expenses 
have swelled up enormously. '" Then the wearlOg 

tPpparel, consisting of trousers, drawers, vests, shirts, 
ovet-coats, dressing-gowns, mackintoshes, separate 
dinin$ and vlsttlng Sotts, gloves, shoes, boots, 
ordina.ry .lippers and bath slippers, bathmg gowns 
et hoc gcne,,-, superadded to dhutis, panjabls, 
cMna .. coats, draddars and maw's, has made great 
inroad into o.ur pockets. Then in the ladles 
~I'trn;entt with laces, jackets, blouses, vests, bodices. 
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over-coats, dressing gowns, stockmgs and other under 
garments, mIrrors, todet sets, gown-standI', dr~sslng 

tables, wash-hand stands, drawwg room furOit .Ire, bed 

room furniture, chalTs, couches, sofas, etc, In addition 
to ordinary sanes, Benares Bombay and Madras sanes, 

besides jewellery, marketlng, horses or motors to drive 
10 the evening for fresh air, frequent chaftges to salu­
brious htll statIOns to recoup their delicate health, 

their badmi.nton or tenms sets, and other petty things, 

too numerous to mention, the cost has become almost 

prohibitlve Then the babies department -thetr 
dothlng, ayas, nurses, governe<,ses, artIflclal food, 

wctnurses, perambulators, cradles, chJld'& ponies 

to nde, costs money. The .. e hnes may offend the refin­
ed tastes of OUI ladles, but my object IS to show the 

different channel~ 111 wl->Ich our h<lrd-earned money IS 

drawed out of our pockets It ought to be a matter for 

senous consideratIOn by my poor countrymen and co­

releglOOists, as to whether havwg regard to the 
chmate undeI which we live, our habits of ide and 

the weans at our command, we should now not cry 

halt to the march of importatIOns mto tl11s country 
of foreign dress, manners and customs; and ponder 

whether the effect I.. not to ma tenalJse our Mmd 

and Soul. 
These are our voluntary offenngs to the shnne of 

clvlhsatlOn, at the sacnfice of thrift; these are the 
taxes we wilhngly and gladly pay to foreign traders fQr 
the ImportatIOn of this precious article mto this country. 

Those who can afford, let them pay for and indulge in 
th~se luxuTles ; but If they care f[)r their countrymen at 

large, they Will find that the effect IS to demoralise the 

whole country. A distlOgUlshed Hindu friend of mipe. 
now a member of the Bengal Legislative Council, one 
day 10 a conversatlOn with me, regretted very much that 
the cesses levied by civilisation in the way of good 
living. are very exorbitant, and he laid the blame at 
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the door of the Brahmos as paving the way to this 
extravagant mode of living,-an accusation, which I 
couid not, in all conscience, deny. If in ancient 
times, when th~s country had also a ciVilisation of 
its own, when our men and women were devout 
worshippers at the temple of learning, when they had 
a society ira' which they freely mIxed and conver<;ed, 
entertained friends and guests, not only with sumptu­
ous dinners but with musIc and theatflcals, the cost 
of lIving had even approa~hed the present standard, 
I do not know If they could have managed to eke 
out their eXistence. Surely, there must have been a 
cheaper mode of hVIng; and may we not find that 
out and retrench our expenses, without lowering the 
Intellectual, moral and <;plntua1 tone of l)ur homes 
and hearths? Why, many of m. have to drudge on 
notwithstanding broken down health, or cannot 
retlTe from acttve <;erVlce although old age ha ... bent 
our back? SImply, because we have not been able 
to save anything out of our emoluments of office, on 
account of 111gh and fashIOnable hVlOg, always be­
yond our means. Is thiS a dcslrable state of thmgs, 
and must It not eIther be mended, or altogether 
ended? 

To sum up: Do not forget that the founder of our 
SamaJ was a HIndu, that the seens of OUT faith were 
taken frorn Hmdu Scnptures, and that we belong to 
the great Hindu race Do not despise the East, 
although the West may be the God of our Idolatry. 
Take as much from the West as we may assimilate. 
having regard to the climate and phYSical conditIOns 
of our .;:ountry, especIally as regards food, dress, 
manners and customs. All exotic plants, or flowers, 
dOl not grow 'n thiS country. Put the Sarna] on a 
broader and more redical basiS. folerate differences 
of .opinion and religion; humble yourselves before 
all oth,r denominatIOns, mingle freely wIth them, 
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and try to draw them closer to IJS by tief; of dismter~ 
ested friendship. Do not patronise, OT look down 
upon them as mung on a lower level. Sti-ck '0 our 
national manners, customs and usages so far as they 
do not mili.tate against reason and conscienee. Loo~v. 

to the' principles, rather than to the forms-t-O the 
substance and not to: the shadow, of our bid religious 
and social institutions. Explore our l'sacrcd Books 
for":spiritual truths,r and you wiIJ not be disappointed. 
either as regards spirttual knowledge (J"an) or 
Bhakti (Love), or the method of traming oL.rselves, 
or our boys and 'girls to' mediate on the Great Om. 
Do not feel :ashamed to call yourselves Hindu!'!, or 
Hindu Theists, or Hindu Brahmos or Prostestant 
Hindu!,-as you choose. I call myself a HlOdu-theist 
I have heard It seriously argued that we should stick 
to the name of Brahmo, because that word is to be 
found In our Shastras"; and that we should not call 
ourselves Hindus, because they are known to the worM 
as fetish worshIppers and iddlatrous. But was not the 
Brahmo Sama] started with the idea to demonstrate 
to the world that the pnmeval Hindu Scnptures did 
not teach idolatry or fetish worship? Was not that one 
of the objects of the founder? Should I t not be our 
duty to teach the same lesson, to refine and reform 
the Hmdu religion and the Samaj? Could we do so 
If we repudiated the Hindu name? Would not the 
objection be fully met if we add, "Brahmo", of 

"theist'" after the word Hindu, or the word 
"Protestant", before the word' Hmdu? The 
R on ... an Catholics, the Prote$tants, the Presby­
terian., the Methodists, the QuakeT" and the different 
divisions in the Christian Church all calf them~)ve;. 
Christians. The &.~ and Sunnis, and the Sufta 
call themselves Mohamed Citns. rhe Shaivu, lhe 
Shaktas, the Vaishnav8, the Sikhs, and the l~inall alt 
call themselves Hindus. It is the Brahmos who 
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singularly stand aloof, dlsownmg the great Hindu 
race to which they belong. Do not dogmatically 
assert that the gates of heaven are shut to all except 
to the Brahmos. Do not idolise yourselves or your 

Samaj, but work humbly and advance steadtly, 
towards the great Goal. 

I have n~w finlshed. As an old man neanng the 
dawn of another life, and the sands of this life fast 
running out, but having the welfare of the Samaj m my 
heart, I have ventured to Qay many thing .. unpleasant; 
but believe me It IS on the prinCiple that truth must 
be told at all cost, however unpalatable It may be. 
My authon ty to do so may be qUE><;tioned, but my nght 
to speak the truth, none can dispute. If any of my 
suggestion .. deserves serious thought, you may publish 
this letter to the Brahmo public at large; if not, you 
may consign It to the waste-paper basket. 

I dreamt, stdl dream, and probably e;hall die, With 
the dream, very much like Akbar'c; dream, In the 
memorable warde; of Lord Tennyson: -

"\Vell, I dreamed 
"That stone by stone I rared a sacreti fane. 
"A temple, neither pagod, mosque, nor ChurLh. 
"But loftier, simpler, alwayc; open-doored 
"To every breath from heaven, aud Truth and Peace, 
"And Love and Justice came and dwelt therein. 

Amen 

Yours &c., &c. 

AN OLD BRA HMO. 


