BaUinEAR, 88

Chsudhari, Kotaha, Sobraniydn, Belbariya, Domkatir, Bak-
sariys, Eksariya, Gautamiys, Titiha, Bhaiwadh, Kolahs, Sor-
haniya, Birudr, Surohan, Birramiya, Kahatwir, Mirzapari, Raikwir
and Parasiya, Desides these aie a number of sub-divisions of
the Brihmanical type, suth as Dikshit, Garga, Gautam, Sén-
dilya, Pinié, Diibé, Tiwdrs, Upddhys, Pathak, Shukl, Kapilgotri,
Kausik, Bhiiadwija, and Payési Misr., They further enumerate
eighty-four of the regular Bidhmamcal gofras, such as Kasyapa,
Vasiehtha, Pirvisma, Bhaigava, Vatsya, Katydyana, Gargya,
Gobhils, Angiras, and to on. But in cariying out the rules
of exogamy the mi#/ or termtomal section is alone taken account
of, and not the Brihmameal golra. With this esception the
profidited  degress fullsw the rtandard Brdlimanical formula.
Some of these sections are porsibly to temistie, suchas the Bagho-
chhiya or “tiger ”’ (bdgh), Domkatdr, “ Dom’s knife,” Belhariya,
from the el tree ; and these tections cary with them some degree
of infenority, which resulte m a foim of hypergamy. The Cen-
sus returns give no less than four bundred and fifty-eight Bhuinhar
sections : but here the teritonal seections and the Brinmanical
gotras are mixed up together. The most important local sections
according to these 1eturns are the Chaudhari, Gautam, and Folaha,
in Benares the Gautamn Mirzapur: the Bhiiagwija, Bhrigu-
bansi, Dicklnt, Donwir, Gautam, Kaumk, Kmwih, Kistwir, Sakar-
whr, Sonwér, in Ghizipm : the Asunya, Bhagata, Domkatér, Kin-
whr, Manchaura, Nanauliys, and Bemwir, of Balha: the Bagho-
chhiys, Baksariya, Gautam, Kausiji wir, of Gorakhpur:
the Barasi, Bithariya, and Kuad jnd the Barwir
Bhéiradwéja, Bhrigubane, Denw hutam, Purwér,
Sakarwir, and Sindil, of Azamge
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15, The Kinwir Bhuinhdrs claim an origin from Padampur, in
the Carnftic, like the Kinwér Réjputs. They
have in Ghazipur three sub-gections—Rajdhar,
Makand, and Pithaur Réé.

16, The Bemwir Bhuinhrs say they came from Bempur and
seftled in Narwan in Benares. They are
respectable, well-to-do penple
17, The Sakarwidr Bhuinhire are closely connected with the
Rijput sept of the same name, and like them
their legends conueel {hem and their name
with Fatehpur-Sikri, In Ghazipur they ave generally 1ich, and have
retained the gieater part of their ancestral yroperty.

18. The Donwiér sub-division say that their ongmal home was
near Fatehpar-Sikii, When they settled in
Azamgarh they were known as Bhath. They
deriva their name from their parent village Donauh, which tock its
name from Dona Achérya, a Pimé Brihman Dr. Oldham says
that they are frugal and ndustrious. The ancestor of the Donwérs
of two or three villages was in the mihtary service of one of the Delhi
FEmperors, and received from him for his valour the title of Khin,
which is borne to the present day by all his descendants,

19, Of the Gauntam Bhuoinhirs one tradition rans that aboat
the year 501 Hijii (392 A. D.) a Brihman
of the Gautam gofra, namel Khattu Misra,
came to Benares, Every day after he had bathel he osed to pour
some water at the root of a maddr iree (dAsclepiasx gigantea) in
which lived a Réikshasa. One day he had forgot to make the
accustomed offering, and the Rékshasa appeared and implored him
to relieve his thirst, He complied with the request, and the
Rilkshasa offered him any boon he chose. Khatta replied that he
was much inconvenienced by having to dry his wel loin cloth over
his shoulders whenever he weut to bathe So the demon gave
him the power of throwing the cloth into the air, where it was
miraculously suspended wuntil it dried. The Rikshasa then
introduced him to Vydss, who wae living in Benares, and the
fame of his mirscles rapidly brought him reputation and wealth.
So he figfft & tank at Benares, which is still known as Misra 4a
pokAarh, and planted trees on ite bank. Bensres was then ruled by
Raja Bandr ; and one day an elephant belonging to the Rija injured
ome of the trees of Khattu Mista, whereat he was wroth, and the
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Réja was forced to take the worthy into his favour. One day the
Réja gave Khattu & packet of batel on which hehad written & deed-
of-gift of twenty-eight villages. Khattu unwitt ngly swallowed
tne betel, and being considercd {o lave thus lost status by accepting
a gift, he henceforth lost the power of drying his loin clothin the air.
This estate was the present Gangapur, which belongs to his descen-
dant, the present Mahardja of Benares, who belonge to the Bipra
branch of the Gautam golra, with the title of Mista According
to Mr Sherring' it 15 “of the Kauthumya sék%z, or branch of
Brahmans following the ritual of the Sdma Veda It has three
Pravaras, distinguished by the number of knots in the Brahmani-
cal cord—the Gautam, Angiras, and Anthatiya. The clan in-
termanies with the Bhulnhars of {he Madhyandina sikha of
Brahmans, obseiving the ritual of the Yajur Veda. Tt is tradi-
tionally allied to the Smiwanya Bidhmans of Madhulani beyond
the Ghégia,
20. The Bhuinbirs of these Provinces claim to obsenve a high
Oscupation und ol S18ndard of personal punty and carry out all
Ay the ralee of the Bidhmanical 1itual. They
are in the villages ati least uarielrome and hitigious ; but they are,
on the whole, a fine body of sturdy yeomen, and turn out exeellent
crops, though they will not plough with their own hands, To agn-
culture they very generally add dealing in grain and money-lendmg.

Distsibiutson of the Bhwinkdes according to the Censua of 1891

DisTBICT. Numbler, Disrricrt, Number.
Bulandshiahr * / 1 || Basti . . . .| 12,744
Benmaes . . | 21872 Azamgnrh . F .1 01,426
Mirgapur . . . 9,386 | Lucknow . ’ ' 86
Jaunpur , ' . 4,202 :F‘a:znb.id & 1im . 124
Ghbtipnr . . .| B4G06 | Gonda s, wa N 1
Ballia v« «| 2777 | Partabgath ., . . 113
Gorakhpur . .{ 81,202

Torarn | ¥81,027
s I s

! Hindu Trabes, I, 41, 5g.
? Thewe probably meclude & few of the Dravidian Bhulnhirs who wers neh
weparately tabulated.
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Bhuiys.~—A Dravidian tribe found in the hill country of South
Mirzapur! to the number of 839,

2. Their legend in Mirzapur runs that two ancient sages, Moma
Richi and Kumbha Rield, had earh a son
known respectively as Bhad or Bhadra and
Mahesh, Bhad practised austerities in the forests of Magadha or
Bihir, and his consin Malesh atiended on him. Bhad once rat
between two uim (melia ozadirachéa) trees, and when he folt hungry
ate the bark. The Bhuiyas Lence know him as the Nim Rishi,
Mahesh went, into the forest every morning to colleet voots and
fruite. Ilalf he used to eat himeelf, and Lall he kept for his cousin.
When Bhad had spent {welve years 1 these austeiities, the Lord
tempted him by sending to him one of the nymphs of leaven. She
used 10 make some Aalwa out of four, buiter and sugar and stick
it on the bark of the tree heneath which Blad sut. Bhad knowing
nothing of this used to cat 1t with the bark which formed his daily
food. TFinally his eyes were opened and he saw the lady, He fell
w love with her and took her te wife, and had seven sons, frum
whom are descended the Magahiya, Tirvak, Dandwir, Dhelwir,
Musahar, and Bhuinhir or Bhwydir septs, From their descent from
the Rishi the Bhuiyas often call themselver Rish8san Bhuiyas.
The frmts and roots which Mahesh colleeted he sowed in the Mirza-
pur jungles, and since then they lLiave begun to grow there. This
legend is very different fiom that recorded hy Colunel Tickell, which
would make the Blimyas descended from shell fieh, and of kindred
origin to Kols, Santils, and Ghasiyas,? The Miizapur legend asserts
their kinship with the Musahar aud Bhulnhir, who claim to be dis-
tinet tribes, and disclaim any connection with the Bhuiyas,

Mr. Risley, remarking on the wide area over which the name
Bhuiya has spread, thinks we should ““ hesitaie and demand some
independent evidence of aflinity before we pronounce it to be an
original tribal designation, and accept the conclusivn that all tribes
which bear the name at the pruwnt day are sprung from a
comwon stock.” He adds that *“ the advanced guard of the Aryan
immigrants, pressing forward in quest of land, and sesking a name
for the ﬁiﬁn races whom tney found in possession of scanty clearings

Legend of ongn.

.

! For ap roconnt of the hranch of the tribe whe bave lately become notorious in
Bengal, see Hanter, Origea, I1., 144
7 Dalton, Ethnology, 185,
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in the forest-c'ad tract of Central India, whither they had themselves
been driven, would naturally ignore the tribal names of the groaps
with which they came in contact, and won'd call the strangery
Bhuiyas or children of the soil ! (i #n1).

8, Colonel Dalton describes the Bhuiyas of Gangpur and Bonai s
* a dark brown, well proportioned race, with
black, straight hair plentiful on the head but
scant on the face ; of middle height, figures we'l knit, and capab'e
of enduring preat fatigue, but bght framed like the Hindu, rather
than presenting the usual muscular developemeut of the hillman.
The features are very much of the same cast throughout, The
cheek and jaw-bones are piojecting, so as to give a bicadth and
equareness to the face. The nose is but shghtly elevated, still neither
g0 depressed mor s broad at. the voob as the geneiality of Turanian
noses, and rather of a retious<é type : mouth and teerth well formed,
and the facial angle generally good. The eyes well shaped and
etraight, but never very large or deep set 2 On the other hand he
deseribes the Keonjhar Hill Bhuiyas ©as rather of an exaggeiated
Turanian type : very large mouths, thick and gomewhat projecting
lips, foreheads narrow and low, Lut not 1eceding ; eyes dark but
well shaped, hair p'entiful nn the head, though rather fiizzly and
zenerally scanty on the face ; but to this there aie notable exceptions,
Short of stature, averaging about live feet two inches, round shoul-
dered, and many of them with a lump that is produced by the dis-
plficement of the muscles in carrying loads bhangy fashion. The
colour of the skin varies fiom a deep chocolate, the predominating
tint, to tawny.”® This last description reems to answer mere
clogely than the former to the tribe us found in Mirzapur, They
are distingmehed with veiy gieat diffienlty fiom the Bhuiydr, with
whom they ate doubtless very closely connected, but are much less
robust and active than the Korwas or Paralnyas,

4. The Muzapur Bhuiyas have not the intricate and confusing
intemnal structure characteristic of the Bengal
tribe, They describe themselves as divided
intogeight septs— Tirvih, Magahiya, Dandwir, Mahalwir, Mahthel,
Musshar, and Bhuinbir or Bhuiydr, Of these the Dandwir,

Physical characteristics.

Internal strysture.

1 Tribes and Canles, 1., 109, aq.
2 Descriptive Ethnology, 140.
¥ [tid, 147; slao aee Ball, Jungle Lifs 087,
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Magahiys, Mahatwir, Tirvdh, appear in the Bengal lists from
Lohardaga and the Musahar in ManbhOm.! Some of these sub-
glivisions are totemistic, some local, and some occupational. Thus the
Tirvih say they take their name from the fact thal their original
ancestor was thrown when a baby into a river. One of the Dand-
wir sept reecued and brought him to the hank (/ir). Another
version of the story is that the ancestor of the sept was born on the
yiver bank, fell in accidentally, and was rescued by a Dandwir, ‘1he
Magahi}m is a Jocal sept derived from Magadha or Bihdr, their place
of origin, The Dandwér, again, is apparently an ocenpational sepl.
They take their name from dand, athletic cxercises, in which like
Nals they sre said to be proficient. The Muhatwir derive their
name from the fact that they wete formerly leaders (makls) of the
t1ibe. The Musahar are so called becaute they eal mice and rats
(mus). They say that they were originally natives of Magadha or
Bihir, and emigrated into Mirzapur only some three or four geneia-
tions ago, They have now no connection with their miginal seat in
the way of maruiages, pilgrimages, ur derving their priests, barbes,
or tribal officers from there. The septs of the Tirvih, Dandwir, and
Mahatwar intermarry, and the Magahiya, Mahthel, Bhuiylr or
Bhuinhér, and Musahar intermarry.  But these rules appear to le
m & very unceitain state, because theie seems no doubt, that they also
mairy within their own sept, but not with a family with whom an
alliance has been contracted within two or thiee generations, which
is as far as memory runs. The inteinal stiucture of the tribe is, in
fact, in & state of transition, The Musahar and Bhuinhir or
Bhuiyar eepts have practically completely eeparated, and this pro-
cess will doubtless continue until still moro enlogamons groups are
fc,-rmed.

5. They have a tribal council which is known as Bhayydr, or
“the assemblage of the brethren”” The
meetings for tribal buciness take place when
the members colleet for marriages or funerale, They have a perma.
nent hereditary president called Mahto The principal cases which
come befare the council are echarges of not feeding the brotherhood
at marriages and deaths, eating or drinking with outsiders, and for-
wication ‘or adultery, The usnal punishment when an offence is
proved is that the offender is condemned Lo feed the brotherhood for

Tribal conneil,

| Risley, Tribes and Castes, 11., Appendia 11
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one or two days on goat’s flesh, rice, and liquor, If the hereditary
president happens to be & minor, his duties are undertaken, till he
grows up, by some other person sppointed by the council.

8. Marriages are strietly local, and, as a rule, 2 Bhuiya never goes
toa distance to find a wife for hisson. Differ-
ence of oceupation, provided other conditions
.are fulfilled, is not a bar to marriage, All the sub-divisions are equal

as far as marnage is concerned, and the custom of hypergamy is
unknown. They may have as many wives as they can buy and sup-
port. There is no rule of precedence among the wives, and all, if
possible, live in different rooms in the samne house, Cuncubinage is not
permitted, Women are allowed considerable freedom both before and
after marriage. 1f an wnmarried girl is detceted in an intrigue with
aman of her own caste her father has to give a feast to the brethren,
and the girl is married to her lover, Buntapparently ncthing short
of actual detection in the act or the pregnancy of the girl is eufficient
to compel the couneil to take action against her. If she is detected
in an intrigue with a person not of her own caste she is permanently
expelled. The usnal marriage age for both buys and girls iz twelve,
The consent of the parents is essential, evcept in the case of pre-
nuptial immorality , snd by this means couples very often make up
their own matches, The permanent bnide-price preseribed [ui the
whole tribe, whether rich o poor, is five rupees in cash, a cloth for
the bride, four sers of rice, two sers of sugar, and one ser of turmerie,
If after marriage either bride or bridegroom becomes idiotical, mad,
leprous, impatent, or mutilated, the marriage is annulled.  But this
is conditionar on the other party being ignorant hefore the marriage
was carried out of such a defect.

7. Habitual infidelity on the part of either husband or wife is a
ground for divorce, but the fact must he proved
to the satisfaction of the tribal conneil, which
sorutinizes the evidence very closely, Divorced women can remarry,
but the feeling is againgt it, aud only widowers or men who eannot
afford the recognised bride-price for a virgin will take such women,

8. Widows are remarried in the sagii form. When a man

marries a widow he has to repay the

Widow marriageand the 40 price to the relations of hegdate
husband, There is no ceremony, All

the man does is to give the woman a sheet (sdre), and then takes her
home, where hie has to give a feast to thebrethren. The levirate is

Marriage,

Divorca.
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strictly enforced. 1t is only when the younger brother of her late
husband sbandons his claim on the wilow that she ean marry an
oupgrder.  The elder biothe: ean, under no ciiecumstances, marry the
widow of s younger brother. If she maimes an outsider her
brothes-m-law has a right to the custody of all her chuldien hy the
first matriage, If she mairies an outsider ehe loses all mght to the
goods of her firsh husband, Her sons by her fust hushand are s
heiws  In the gase of the levivate the levir takes over the goods and
cluldien of lus late biother » if, when they cone of age, they wieh
to sepmrate, they are considered entiiled to an equal shaio 1 the
jont propeity with then step biotherr, There 1= no hetion thast
the ¢hildren of the levir are aflihated Lo ns late brother

9, They assert that a sonlees man can adopt and piefend to have
some elaboiale rules on the subject wilieh are
o imitation of then Ilimdu newwhbours. At
any rate 1t is cleat that tLere 18 no rehgius motive for adoption, and
1f 2 ruan does adopt an hen 1t 1s one of hus brother’s sime. A man
may not adopt hie sister’s son, but he may adopt his daughter’s

Advption.

gom. A bachelor, a bhind, impotent, or lame man may adopt, but not
an aseotie,  The rule that the person adopted should e unmaried
1s not enforced. Girls are never adopied.

10. The rules of succersion do not differ fiom those of the eognate
Diavidian tuhes.  Genealogies arc not care-
tully kept. They 1emember generally the
names of four o1 five ancestors both m the male and female line,

Succesgion

11. There 15 no ceremony at piegnaney.  The Chamiin idwife
officiates. She cute the (n1d (7)) and bunes
it in the exaet place where the child was boin,
and lights a fire there. On the day of lier tonimement the mother
gets a decoction of flomr, minger, coatse sugal, and turmerie, mixed
up and boiled 1n water She then geis nothing 1o eat for three
days, when she 15 fed on 1ice und pulse. She 1emaing recluded m
the denvery 100m (sawr) for ex days, dunng wieh tine the
Chamdin attends  On the sixth day 1s the eidat/t coremony. All
the men and women of the family have then dnty clothes washed
by the Dhobi. The mer have their heads shaved, the women get
the beyber’s wife to eut their finger and toe nails, and dye their feet
with lac dye (maZdwar). The house 13 replastered, and the old
earthen vessels replaced. The Chamiin bathes mother and infant,
The delivery room is first plastered by the Chaméin and then by

Birth ceremonies
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the gister of the child’s father (saxad), for which she gets & present
in money, clothes or cattle. If a son is born the Chaméiin receive
four aunas and her food, and twy annas for a daughter, The washer-
man and the barber’s wife get the same. The husband does not
cohabit with his wife for two and-a-half monthe atter her délivery.

12, Adoption i made in presence of the biethren, who are enter-
tamed. THe acknowledges the boy as his son,
and the boy acknowledges him as his father.
If this is not done the adoption 18 not recognised,

13. There is no special ceremony when boys or girls attain
puberty, but at the age of five or six their
ears are hoed (Zanchhedana), The boring

is done by a goldsmith who gets one picc and a ration of uncooked
grain (vidha) No tiibal feast is given, but the members of the
household wear their hest clothes and eat epeeially good food that
 day. Up to that time it does not matter what the child eats.
but after {be ear-boring he must conform to the rules of the
caste.
14. The selection of the bride 16 the business of the boy’s father,
Murnags ceremomes,  When he has made s choice he comes

The betrothal, home and sends hws brother -in-law, the tiibal
president (Mahto), and four or hve other male friends to the father
of the gul. If the poposal is accepted, the envoys are entertained
for the night. Next moning the brmde’s fatber summcns his
clansmen. A square is made with flour in the court-yard, Her
father buings out the bude, who1s made to stand in the square,
and her {ather then calle on the friends of the bridegioom and
the Mahto to examine her carefully and satisfy themselves that
ghe has no physical defect, When they are satisfied the Malrto
or brother-n-law of the bndegroom’s father fills the bride's
hand with dry rice and sprinkles some grans (ardkaf) over her
for good luck. The hiide then 1etires, Next the boy’s father
sends for four anmas worth of liquor, and the gir’s father for
two annae worth, This is mixed, and the two fathers sit down
with leaf platters (dauna) in their hands, These they exchange
five times antl drink the hquor, The bride-price is then paid over
to the girl’s father, and the betrothal is considered complete,

Adoption ceramony.

Puberty cersmony

Thia is something like the custom of the Hos ; but among them it in tha bride
ana oridegroom who pledge esch other, Dalton, Descriptive Ethnolagy, 183,
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15, After the betrothal the wedding day is fixed by the father
e peliniiasy st of the bridegroom, Notice is sent through
riage Ceremoules. his brother-in-law to the bride’s father.
Three dsys before the wedding the matmangara or “ Iucky earth”
ceremory is performed in both families, The wowen of the village
o in procession to the village clay-pit. At the head of them goes
s Chamar playing on his drum, This drum is fivst worshipped by
the women, and o mark (fte) made on it with ied lead. The vil-
lage Paiga then digs thiee spadesfull of eaith, which the mother
of the biide or bridegroom, as the case may be, takes in her loin
¢loth, she standing behind him with her face veiled in her sheet,
while he passes the emth to her over his left ehoulder,  This earth
is placed in the marriage shed (mduro) which is erected in the court-
yard of the house, and un it is placed an earthen jar (4:lsa) full of
water, into which gome mango leaves and riee stalks ave thrown,
Next comes the anointing (fe/ kardi) of the pair, which is done at
{leir respective houses by five women of the fanuly (the number
hve 1e selected as it is lucky) who rul them with il and tnrmerie,
A day before the wedding day the brethien are entortained at a
{east (Bhatndn). They are also fed on the morning when the pros
cepsion starts, Before the procession glarts the mother of the brides
groom seats herself om the rice mortar (okkuri)., The bridegroom
walke towarde her and turns back four times. The fifth time he
comes close to her, when she seizes him by the handkerchief which
he wears over his shoulders, and will not let himn g0 vnti! he promises
a present. Next comes the imlighotna or **mixing of the tam-
arind. > The bridegroom’s mother gite on the ground with him in
her lap. Her brother pives him a sip of tamarind mixed with
sugar and water. Ilcepits it out on the palm of lis mother,
who licke it up, and receives a present for doing so from ber brother,
Then comes the parachhun ceremony as desenbed among Majhe
wirs (pata 18). The bridegroom then starts in procession for the
biide’s house accompanied by his relatives and clansmen.
16. At the bride’s housc a marriuge shed (mduro) has been crected.
Coremonies ut thohouse  LU€ Poets, nine in number, ate formed of the
utths brids. wood of the sidih tree (Hurdiorckia binaka),
and roofed with bamboos, The first post is erected by the village
Baigg, and the work finished by the male relations of the bride,
Ml-ngo'kaves are hung cn the pillars, At the same time a post of
#iddk wood js planted in vhe ground at the dodr of the cook-house
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and covered with a cloth, 'This post ie decorated with red lead and
turmeric, and is known as “the auspicious one” (Kalydné), When
the procession approaches the buide’s house, her relatives and friepds
go inabody ( paghar) to vecerve the bridegroom. The bridegroom
is led in and seated in the square (chawk, in the court-yards
opposite hig father-in-law, who makes a mark /i%e) of vice and eurd
on his forehead. The brudegroom then with his frends retires to
the place arvanged for them under a shady tiee near the village.
This is the janudnsa, The relatives of the bide follow them there
and wash their feet, Aflter tlns 1he Innlegroom’s father sends the
bride a piceo of stamped doth (chunarn), which she wears at the
wedding, 1ler father then imites the bridegioom tn his Liouse,
whete he enters, and, seizmng the biide roughly by the hand (an ob-
vious survival of marriage by capture! ) brings her cut into the mar-
tiage shed, and seats her on his left near a branch of the s1di% tree,
which 1 fixed i the giound i the centre of the sned. He then
goes through the form of mairying himself to the tree by marking
it with 1ed lead, and after tlne 1ubs red lead on the parting of the
bride’s hair, This done, the biide’s fatheir, or m some 1nstances a
Brahman, who gets a fee of one rupee, ties the gaiments of the pair
in u knot and they walk 1ound the sk nanch five times. Each
time as they go 1ound when they appoach the water jar (Aaise?) the
bide’s brother pours a lith e vice into the nide’s bosom  The bride-
groom then with his party 1etnes. Next mormng is the ceremony
of eating &kichars o1 bmled 11ce and pulse. The bridegroom goes to
the brice’s house accompamel by five unmarried boys of the same
sept as himeelf, It 1 the etiquette that be refuses to eat until he
gets apresent, After this the c'ansmen on both sides are entertained.
17. That same day the bndegroom brings his bride home in
Geremoniea on the retarn  Procession.  When they reach his house
of tha hrids, two baskels are p'aced on the ground

near the door, and they both step in these as they enter. That day
the relatives and clansmen are entertained ; snd next morning dis-
perse. A week after, the water jars (#alsa) which have been
brought in the return procession are taken by the bride and bride-
groom to an abjoining stream. The bridegroom first, mot

! Among the Bhuiyae of Bengal * the bridegroom soknowledges huis wife and
threatena any one who attempta to take her from him,” Dalton, Eiknology, 148.

¢ Om the uncrudness of the kalsn, see Campbull, Notes oa the Spwit Basis of Behef
and Uwstowm, 0,
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letting the bride see him, plunges hie jar into the stream. She
gearches for it and fishes it out, and the bride plunges her jar
m, which the brdegroom recovers Both bathe and return
1o the house bearmng the jare full of water, dong woiship as they
pass 1t to the shrme of the wllage gods (deshdr) “When the
bide brings her jar nto the house she pours the contents of her
ja1 over her mother-m-law and aske if she 18 satistied with the
watch, The old woman gives her some tifling present,.

15, The binding portion of the ceremony 15 the yubling of 1ed

Ending portion of mar-  Lcd on the paiting of the bride’s han by

Tnuga egramony. the bnidegrovm  1f a betrothal 1s annulled

the brmide-price 15 1etwined - but afier the matkmg with red lead
the maimage 1 final until the parties are regulaily divorced.

19 The foims thus descutbed me known as the charkauwa or
“ offernp ** for virem bndes and sagde
for wadows  Another 1ecognised form 1s
bnown as gurdwal/, m which two men exchange then ssters m
mainage !

20, No one 1 allowed to die m the house. The bodies of the
dead are carried on a et to a neighboui-
mg stream, wheie they are placed on a
pyie, the head north and 1he feet south. The neaiest 1elative of
the dead person walls five times round the pyre, and first scorching

Vanoties of marrage,

Disposal of the dead

the mouth of the coipse with a graes torch sets hght to the pyie.
Leaving 1t buiming, the man who fed the pyre with lus fuends
goes and bathes. When they return to the house they =it in the
courtyard, and one man with a wisp of grass spimhles water on
their tect out of an emthen pot, Then they st 1 mlence for an
hom round the clief mowner, and as they go away wash their
hands m a mixtuie of sugar and water, The next mormng the
clnef mourner collects the bones and ashes and consigns them to s
noighbouring stieam. Trom that time until the tenth day he
keeps aloof from every one, covks for himeelf, and does not sleep on
8 bed. He eats only once 2 dag. Each time befure he eats he
lays out food for the spmit of the dead along the 10ad by which the
corpee was carried to cremation * On the tenth day the clansmen

! This Westermarok calls the ** mmplest way of purchasng a wife, ' Hasfory of
Human Marviage, 890,
¢ Tyler, Promitsve Cullure, 1, 80
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sssemble at a tank and shave their heads. Thence they go fo the
house of the deceased, where a goat is sac¢rificed in the name of the
deceased, some liquor Is jouted on the ground, and the meat is
boiled with rice and eaten. 'They have no ard/dha ceremony, and
no Brihman or Mabdbrihman officiates at the funeral ceremony,
nor a1e any spells (manfsa) or verses reaited.

21, The Bhmniyas call themselves ITindus, and, indeed, have
advanced considerably m the direction of
Hinduism, as compated with thein brethren
in Bengal, whoee Leliefs are almost altogether of the animistic or
fetishistic type.! Ther clief deity is the Hinlu Kili, who has
doubtless succeeded some abouigmal gaddess, such as the Pauri or
Pahfii Devi of the Bhiwyas m Smghbhini 2 Kih and Paramesar
ate worshipped in Aghan with an offoring of sweet cakes and a
burnt sacritice (kowm),  Kil'’s shiine consists of a rude thatched hut,
outside the wvillage, with a flagin ewh of the four coiners A

Relygion

round mound of earth on a 1aired platform m the centre of the
shrine 1eprecents the divinity. They warship throngh the Baiga
the village gods (/74) and the earth goddess Dhaiti Mita in asso-
ciation in the month of Chait In fact a Bhuwya usually deseribes
hie faith, ss the worslup of Dih Dhaita,?  Goats, young pigs, and
fowls, are offeied to these datwes.  The Baiga 1ecenves ae hin per-
quisiie the head of the mictin, and the waplappers consume the 1est
of the flesh,  Women do not. jomn in this worslop

29. They have a special tnbal hero named Nadu Bii, of whom
the following legend 1s told :—*Once upon =
time there lned in Magadha or Vihdra a
Bhwiya woman of exqusite lovehuess,  She had a son named Nidu,
who eurpassed los mother n heauty, Ile was accustomed to roam
in the foest and hunt any amimal that fell in his way. Oneday he
went out a-hunting equipped with abow and arrows. YWhen he got
into the foiest he happened to see a deer, wlich he pursued. He
oha-ed it till mghtfall with no success. As be had gone far into
the forest he lost lus way, and was quite at a loss to know what to
do and where to go. Thusty and tived, he wandered about till he
reached fortunately the Kuti o1 heimitage of an inspired ssoetic,

Nidu Bir

t Basloy, Tialies nnd Cosius, 1., 115, 5g
2 Dalton, Ethnology, 178.
4 f vind, 148,
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Koela Rishi by name. Seeing the ascetic he bowed down to the
earth before him and begged for water, of which he stood badly in
yant, ~ Koela Rishi took pity on him, and calling his wife and
danghter told them to give him what he wanted. The daughter, in
ohedience to her father’s bidding, brought out a gourd full of water,
and her mother gave him fruits and roots, the only food of the
ascetic. The Bbuiya fed on the fraits and roots, and quenched his
tinrst with water. He passed the night there But since he saw
the daughter of the ascetic he was so much enamoured of her beauty
that he became beside himself. In the morning he got up and
went to take leave of the ascetic to go home, The ascetic saw
through his mental eyes that the Bhuiya was enamoured of bis
daughter’s beauty, and also that his daughter was m love with him.
1le consulted his wife on the subject, and with her permission he
married his daughter to the Bhuiya. Nidu with his sweetheart
1eturned to his mother, who was named Kamala, Kamala was
exceedingly glad to see the wife of her son so beautsful and good.
Nadu loved us wife so much that he could never hear to leave her,
For a long time they lived together, but the union was unhappily
not blessed with a child. Thecouraged and disheartened, Néidu ran
sway from home without giving any mnotice to his wafe or mother,
After many days’ journey he 1cached Kamaim Kamachcha, One
day as he was taling a walk in the streets of the city the eyes of the
daughter of the King of that ity fell on lum. She invited Nidu
to dimner, and made love to him. Iler name wss Nawna Jogini,
After some time she began to diead that some other King's
daughter would appropmate ber lover. Toaveid thie she turned
Nidu during the day into an ox through her magical powers, and
at night changed him into a man, and hved with him, In this way
some days were passed, After some time Niduremembered hie wife
and home, and begeed Nama to allow him to visit his native land.
Naina at firet refused permission, but at last finding that Nidu
could not live long unless he was given leave, she yranted him leave
for a fortnight, aud caused him through her magical powers to reach
home within & couple cf hows. He met bis wife, stayed with her,
and she became in child. Nidu, true to i promise, Jeft. home and
resched Kamaru Kamachcha on the fised day. Bul when he left
home he wrote his address on the gate of the door. He also told
his wifa that the child, when born, would search him out. In nine

monthy Kaoualya was delivered of a child most beautiful, and he
Yor It
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was named Tulasi Bir, Tulssi Bir wes so powerful, even on the
day of his birth, that when he sawthe light he at once proceeded to
the fields and bronght to the house a very heavy log that was lying
there to be burnt in the saur, ur toom m which his mother was
secluded, At the age of five he made a gu/l7 of lead, 25 maunds in
weight, and a danda, 52 manunds in weight, of iron. With these
he used to play tipcat. When he attained his seventh yeur be read
the writing on the gate, and having come to know that hie father
wasa prisoner 1n Kamarn Kamachcha, 1n the hands of Naina Jogini,
be flew into a passion, and started immediately for Kamaru Kama~
ohcha. Reaching there, he commenced fighting with the forces of
Naina Jogini, He set fire to the fort, and it was ma moment
turned into a heap of aehes. The whole army was klled, driven back,
or burnt by Tualasi Bir, Naina used all her magical vowers to defeat
Tulasy, but in vawn. Tulas 1escued Ins father and brovght him home.

28. Another bold adventuie of a Bhwya bero s thue des-
cribed :—In the city of Marang tiere hved two brothers, Ganga Rdm
ond Gajhdhar, Theyhad s sister, Birj Somat: by name, who was
very beautiful, and for whose love many men fiom distant quarters
fought with her brothers, were defeated, and returned home heart-
broken. When Tulast was nformed of 1t ke fell m love with hex
without seeing her. He staited for Marang, talang leave of his
mother and father. He hrst sent word to Gangg Rim and Gajé-
dhar to give themr sister tolum i marnage, But they pad mno
attention to the meesage. Tulas then fought a duel wath the two
brothers, defeated them, and took their sister by foice, and brought
her home and married her  Lahang Bir was born of Birij Somati.
He was & very powerful man. Bhwyas etill speak of his holdness
and bravery mn very high terms, and worship h:m with prayers and
sacrifices aftcr every two years outside the village orin the famity
kitchen. They worship him 1n this way ;=

24, They dig a hole in the ground five or s1x cubits deep and one
ot two cubite long, They burn fiie init, and walk on it bare foof.
They say that the man who 16 posscssed of the Bir does not feel any
sensation of burning by walking on fire, They also seatter thorny
branches of ber and Zankor on the ground, and 101l on them. They
say that the thorns become blunt when a man possessed of Lahang
Bir rolls on them, Those who are possessed of the Bir prononnce
blessings on the Bhuiyas, and they believe that theee blessings tgrn
ot true, Bhuiyss offer him sacrifices of goats, fowls, and hogs,
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25, The only Hindu festival which they observe is the Anant
Chendas (14th light half of Bhédon), They
fast op that day and wear a thresd on the
right arm, over whieh some rude spells (mantra) are recited. Then
they go into the forest and eut a branch of the karam tree (antko-
cephalne cadamba) which they fix up in the eourt-yard. The men
bow ta it, and the women decorate it with red lead. Then they get
drunk, dance round if, and sing the Zarama songs. The festival is
an ocecasion of rude license and debauchery. It is understood that
if any girl takes a fancy o a man she has only to kick him on the
ankle during the dance, and the parents get the pair married forth-
with, They believe firmly that persons killed by tigers become
dangerous ghosts, They aie worshipped periodically by the Baiga
with offerings of fowls and liquor at a mud shrine ciected at the
place the person was killed.! This is called the Baghaut. They
alea believe in the appearance of ghostly fires in the jungle at night.
One of these blazes on the Juriya hill m Pargana Dudhi, It is said
to be the fire of some holy faqir, but when any one goes near the
place it disappears, If any one goes into the forest wearing s red
cloth the ghoste (44#t) which mhalnt old makua (lassia latifolia)
and pfpal trees (fiexs Indiea) enter into lum. A person in such a
state has to go into the forest and bow down bafore every tree of
these species until the ghost leaves him, The ficld deity is Hariydri
Devi (“ the goddess of greeuncss ”?). She is worshipped in the field
by the Baiga with a sacrifice of fowls and liqguor when the harvest
is completed,

26, They dread the ghosts of the dead and offer sacrifices and
lay out food for them through the head of
the house, If they are not fed they remain
hungry in the next world, appear in drcams, and show their dis
pleasure by besetting their living friends in the forra of the nighte
mare, whiclk grips their throats, sits on their hreasts, and vampire=
like drinks their blood at night, They appear to have no knowledge

Festivale.

Ancdstor worship.

* The worshippers of people killed by tigere numbered 7,784 ding to the
Bepors of 1891. Mr. Baibe romarks (page 216), thab the worshup is general
throngbout Ondh and the Gorskhpur Districte. * In Gorakbpur, Gonds, or Behrhioh,
it mght have been expoected, but it seoms oxtraordinaty that such worship has
zetmned its hald in BaltAnpnr. Probably the comparative ramty of snoha death 1
tha Bouthern Distriots of Iaba yenrs msde 1t appear the more impredsive and pre-
Saryed it memory the longer.” For Baghant worship, wea Intreduction (o Popular
Religion aud Polklors, 167.

Vor %, r2
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of the iemaikable moeck haman sscrifice described by Colopél
Dalton.? : .
27, Friday is their lucky day, and Saturday is nnlucly. The,
Vione inGrieians; numbers three and ﬁv.e are lucky, The note
cmens, oaths, szorciems.  of the Suiya bird singiag on the left is a
favourable meeting omen. The East is the lucky direction. They
“swear on the head of their sons, and by holding the tal of a cow,
Thege oaths are used for the decision of private disputes concerning
tribal discipline. They beleve in magic an¢ witcheraft. Only
special sorcerers (0j4a) and witches (fonakt) hav: this power. They
attack their victims by tlrowing dust on them, and making them
eat some special food, which brings the vietim under their influence,
The Ojha prescribee in cases of witch or ghost possession, He
names the particular bhit which is ab the root of the mischief, and
disects an offering of & fowl o1 a young piy, which he sacrifices and
eats himself. Ojhas also pretend to be able to foretell the future,
They do not believe much in dreams, except as an indication that the
deceased ancestors ave displeased with them, They beueve in the
Evil Eye, whicl is a power residing prinepally in persoas born on
Saturday. There are special spells (manfra) to obviate it. Any
member of the Liibe can leain and use these. :

28, The women tattoo thomeelves in the way common to all
the allied tribes, They willnot touch a Dom,
Dharkédr, Dhobi, or Chamdr; nor the wife of
the wife’s elder brother, the wife of the younger brother, or the
mother of the wife or husbhand of their son or daughter, In the
morning they will not mention a monkey o1 a tiger, They do
not eat the flesh of the cow, buffalo, monkey, erocodile, snake, lizard,
or jackal, They eat pork, fowl, fish, and rats, Women do
not eat with men ; the men cat first and women afterwards. They
uge tobacco and liquor freely, and the latter is considered to ward
off mialaria, But habitual drunkenness is discreditable, Yomnger
people ealute their elders in the paélagi form, and the elders give
the blessing, aike' rako, “may you be happy, ” Old men are cared
for, and women, who are much used in outdoor and domestic work,
appoar to be treated with a tolerable amount of considesation.
But if they are disobedient, wives are beaten by their husbanda,
Doms and Dharkérs will cat their leavings, They will eat, food

Bucial obaervancos,

T Ethnolopy, 146,
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fed, snd the homa sacrifice performed. At suoh times seven placey
ate assigned,—(a) for the mavagraha, the nine planets including the
gun end moon; (?) the asterisms {nakshatra); (c) the seven ‘saints
(Sapta Riski) ; (d) the three hundred and thirty millions of deities
of the Hindu psntheon ; (e) the ancestral ghosts (nitrd) ; (f) the
deities of the quarters (dekpats, dikpdla),; (g) the sacred rivers of ,
India and of the celestial firmament, ™t

Bihishti.—(Usually derived from Persian bikish!, Sansknt
varishtha, < Paradise ;' but Major Temple points out® that &iéssksi
in Persian does not mean waterman, and suggests a derivation
from the Sanskrit visk, 1o sprinkle.) —The Musalmén water-carrier
class, also known as Baqqa, from the Arabic saggs, “to give to
drink,” The caste does not admit outsiders, and hes a large
number of exogamous sections, of which one hundred and twenty-six
are returned in the lists of the last Ccosus. Many of these are
well-known Muhammadan sub-divisions, such as the Ablisi,
Rahiimi, Bangash, Begi, TirGqi, Ghori, Hanafi, Khurasini,
Quraishi, Mughal, Pathéin, Shaikh, Sadiqi, Sayyid, Turki, and Tur-
komdn, to which none of the caste can have any veal claim. Many are
the names of Hindu tiihes, as Bais, Banjdva, Bhatti, Chauhin, Gaur,
Gujar, Guil, Jadon, Janghéra, Jit, Katheriya, Mewiti, Mukeri,
Panwir, and Tomar. Others, again, ave local, ag Dilliwil, Ganga-
piri, and Kanaunjiya. These seetions appear, however, to have Little
or no effect on marriage,

2, Their marriages are regulated by the standard Muhammadan
exogamic formula, and performed by the
regular ritual.  The levirate 18 permitted, but
is not compulsory. Diyoree is permited in the eause of proved
infidelity on the part of the wife, established to the satisfaction of
the tribal ecuncil,

8, To the east of the Province they worship the Pinchonpir

Religion with a eaenfice of a fowl, gram pulse, and
' ordinary food, They bury their dead accord-
ing to the standard Muhammadan rules, and offer food to the spirits
of ancestors at the festival of the Shab-i-barit, They are Mueal-
mingof the Sunni sect, They worship their leathern water bag
(mask%) as & port of fetich, and burn incense (wddn) before it om

o

Marriage.

b Wesficld, Bréef View, 52, 3q; Calewtla Remew, CLXVIL., 265,
2 Indion Antiguary, Xl, U7,
gnl.. iR a?
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Fridays. They conform to Muhsmmadan rules regarding ‘food.
They will eat food prepared by high class Hindus, but not by
menialg like Chamérs or Mehtazs,

4. Their occupation is acting as domestic servants and supplying
water on payment to Muhammadans and
Christians,—a duty which for Hindus is per-
formed by the Kahir, The trade must bea very ancient one, s the
leather bag is mentioned in the Veda and Mauu,! Thereis a legend
that the Bihichti who saved Huméyun’s life st Chausa, and was
réwarded by sitting on the Imperial throne for half a day, employed
hie short tenure of power in providing for his family and friends,
and caused his leather bag to be cut up into rupees, which were
gilt and stamped with bis name and the date of his reign.
The Bihishti is very seldom hefore the Courts, and enjoys with
the Kharddi or turner the reputation of never lwing sent to
jail.

Oooupation,

Dustribution of Bikisktis according to the Censgs of 1891,
= ~ "-_-_"'-'_"—_l' I

Disrrrcr. Nuwmler. ! Dirvraier. ‘ Nuwber,

Dehra Din. . . . 127 | Etah o .| 4265
Bahdranpnr 4,203 || Bareilly « . ‘ .| 1,908

Muzaffarnagsr. . . .| 4920 ) Bijnor ., . . +| 8478

Meernt . . . «| 10,224 || Buddun . ‘ . o &lo7
Buolandshshr, . . .| 7977 || MoradAbdd . . .| 3380
AMigah . .« . .| 12,978 || Shehjshanpur o el 8%
Mathura . . . +| 6,383 || Pilibhit . . . X 695
Agra - . « +( 10,578 || Cawppur s s 418
Farrukhbad . . . 201 | Fatehpur o 56§ 207

Mainpud . . P .| 1,111 | Binda . . . A a3
Etéwah . . . v 573 || Hamlrpur . é . 78

1 Wilson, Rip Veda, IL., 28: Manu, Instiftutes, If, 99, Thereis an interesting
acocunt vf the manner in, which water was sapplied and gooled in Alblt‘u Lourt in
Blochmann, din--Akbari, 1., 55, sg. _
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Diatrilition of Bikishtis asoording to the Oenews of 1891—vonold.

Distxicr. Nnmbar-I .Dm'n:er. Number.
Allahibad . . . . 370 || Unbo . . : % 20
Jhinei . . . . 442 || Rie Bareli . : 65
Jilaun s . ’ ‘ 8y || Siapnr + 2 2 219
Laltper & o« o o 6| Hardoi . . . .| 18
Bensres o« o+ o+ 18N v o e o ER
Ghhzipur . . . . 25 || Faizibad . ) = - 62
Ballia . . . . 265 || Gonda . s . . 17
Gorakhpur W ¢ 6 || Balrdich wo b 244
Azimgarh R 2 || Bulthopne . . . 95
Tardn ” . . . 664 || Pariibgurh . . z ]
Luckoow . i : .| 1,406 || Bhrabanki . . i 272

Torav +| 80,147

Biloch, Baloch, Biluch,—Identified by Professor Max Miille
with the Sanskiil mleckehka, “a foreigner, outcast, non-Aryan -
The enumeration at the last Census has failed to discriplinate
between two different though piobably originally-allied Taces—
the ordinary Biloch and the predatory Biloch or Riud of the
Districts of the Upper Dudb, Another theory of the ciigin of the
name is given by Colonel Mdckler in a paper publishe! in the Pro-
ceedings of the dsiatic Sociely of Bemgal for 1893 :—

“This paper is mainly concerned with the Rind, one of the
tribes or clans inhabiting BalochistAn. Their name signifies ‘a
turbulent, reckless, daring man’ They have never acknowledged
Sl suthority ot uny ruler in the country. They claim to be the
true Baloch, and assert thul tliey originally came from °Alaf)
which is supposed by themselves and most other people to be Haleb
or Aleppo, in Syria, They say that they are Aiabs of the tribe of
Qumaish, and were driven out from Alaf by Yezid 1., for assisting

T

1 Lectures, 1., 07, note.
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Husain, the martyr nephew of the Prophet Muhammad in 61 Hijrah,
The author shows, however, from some Arab authorities that the
Baloch were estabhshed ip Makran more than a century before the
ocommencement of the Muhammadan ers, vertainly so if, as Firdusi
yolates, Nanshirwdn pumshed them in Makrao in 550 A. D, and still
more certainly that they weie located there within 22 years after
its commencement, and that theiefore, if the Rinds left Aleppo
in the time of Yezid 1., about 61 H., the Baloch were in Makran
before that date. But 1t is doubtful whether the Rindr ever came
from Aleppo, o1 that they are Baloch at all. It 15 much more
probable that they aie the descendants of a certain Al Harith Al
? Alafi, that is of Hanth of the ?Alali tuibe, and of the Kahtauic stock
of Aiabs, Ile was the fatha of twomen, who, according to Tabary,
in 8 blood feud Lilled an officer who had been appointed by Al Iajjéj,
the Governor of I1dq, to the chaige of Makran, in 656 Hijrah, They
had come from *Uman, and after the murder took possession of
Makran, Subsequently, about 86 IIijiah, they retired before
s punitive force ot Al Hajjdy mnto Sindh, whete their name is
consprenous in the sunals of the conntry for the next 200 years or
go, Thie, and other facts, show that the Rinds really are of Arab
descent, but that they did nol come from Aleppo, but are dessended
‘rom a man of the ’Alafi tribe who came from Uman, and that
'ww are not of the Quraish but the Kahtan stock, On account of
theit undoubted Arab descent, the Rinde aie held in very high
1espect by the other clans of Baluchistén who, therefore, all claim
to bo relsted to them, thiongh one Jaldl Khén, an ancestor of the
Rinde. Among the sons of this Jalil, Makian is said to have been
davided mfter the desth of Al Hajjaj. With 1egard to the name
Baloch, Colonel Muckler suggests ite identity with the Gedrosii
of the Greeks. He says that the Baloch themselves explamn their
name by the phvase ¢ Balork Bodrock ’ (or Bargosk). Here bad
means ‘evil,” and rock or rosk means ‘ day.’ In Pahlavior Zend gad
is synonymoug with dad ; therefore Badrosh=j7ud.vst or padess,
whence the Greek Gedrosii. By the interchange of the liguids
r and 1, badroch would become dadloch, out of which the & musb
patarally diop leaving the Balook= the Gadrosii, or on the other
hand, the pioverbial expiesion (Badrock Balock) may have beem
enrrent in the time of the Gieeks in the form of Balock Godrosd,
and the Greeks confused the epithet with the name.
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Disivibution of Binds according to the Census of 1891—eoneld,

SoB-cABTEA.
Di1sTRIOT. 4 ToTALn.
Jothwant. | B9 | Ofhors.
|
F nlz,&bld - - . ) als ik 1 1
Sultdnpur . ! . - v 137 147
i =~
Torar ¢ 1' 18,469 1,040 57,477 76,986

Bisati—(Busd¢ “ goods spread out for sale; Sanskrit, visrifa
“entended 7). —A small pedlar, hawker, or huckster, who eells petty
goods of European manufacture, such as needles and pios, tape,
mttons, stationery, hardware, ete. They are a purely occupational
caste, and nearly all Muhammadans. Aeccoiing to the Census
Returps they have a emious list of sectional names—Banjiia,
Mughal, Rijput, and Shaikh, The Bisit: sells much the same
¢lues of goods as the Boxwila (“the man of the box ™), who hawks
smali ware at Buropean houses.

Lhistrebution of the Bisglis according to the Cemsns of 1891,

DisTRICT Hindus ::;‘d"m:: TorAL.
Buhdranpur . 3 2 . 7 233 240
Muzaffarnagar . . % . . 33 38
Meerut . . ‘ : . s 84 134 168
Bulandshsahr . . . . 4 b 8 3
Algarh ; . e m » 6 6
Mathora . . ¥ i = : ) 7 7
Agra . . R T TR 11 11
Ferrukhibad . a . . . 11 1
Mainpuri ., , . A TR - 6 6
Barellly . . . . . . 244 1 1

Voi. 11, B2
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Distribution of the Bisdtis according to the Censge of 1891— ponild.

DisTRICT.

Bijnor
Budbun . - . . -
Mor&dabad . . .

ShihjahAnpur . . .
Pibbht . - . Qe
Cawnpur . . . . .

Fatebpor . v '

Hamfrpur . .

Allahfibad . ’ ' . .
Jhlaun 5 ’ . . .
Ballia . : . .
Goakhpur . . i P
Taidi . - - ; .
Lucknow . . . . -
RA4 Bareli .

Sitapur

Bultnpur .

Birabanki .

TuralL

Hindn,

107

g:é':;:: ToTaL. ,
b4 5%
a7 37
26 93

2 2
17 17
7 7

6 6
10 10
10 10
32 32
20 29
6 6
112 112
1 1

v 17 17
1 1
13 13
27 27
852 830

Bisen.—A powerful sept of Rdjputs feund in considerable
numbers in the Allahdhid, Benares, Gorakhpur, and Faizibid
Divigions. The head of the sept is the Kaja of Majhsuli, in
Pargana Salempur Majhauh, of Gorakhpur, They as well as the
DonwAr (g. ».) claim desceut from one May{ira Bhatta, who is sajd
to have been a descendant of Jamadagni Rishi of the race of
Bhrign, Regarding ths personage the local tradition is very
vague. Some say he came-from Hastinapur and was the don of
one Aswathims ; others that be was an emigrent from Mahd-
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rishtra or the Marhatta country, He read Sanskrit for a while at
Bensres, and became a proficient in astrology. Quitting that city
at last under a divine impulse he settled at Kakradil, a village in
\Pm-gana Sikandarpur, of Azamgarh. The whole of that Pargana
vame gradually under his authority. His domestic arrangements
illustrate a period when the bonds of caste, as we know them, weie
unknown. He is said tc bave had three wives,— first a Brohmani
named Nigseni ; the second Sirajprabha, a Strajbans Réjputni ; the
third Haikumiri, a Gautam Bhuinhirin, By his wife Slrajprabha
he had a son, Biswa or Bissu Sen, who was the ancestor of the Bisen
sept of Chhatris; by Haikumiri, Balkal or Bagmar Sahi, the ances-
tor of the Bhuinhdr families of Kuwiri and Tamkfhi ; by Nigsen,
Nages, Nagesar or Nageen ; and by a Kurmin concubine Tndra-
dawwan Mal, from whom sprang the Mals of Azamgarh, of whom
 separate account will be given. ITe evpelled the Bhars, and
finally went on a pilgrimage to the Iimalays, where he died.
There are thus a family of Misr Brahmans, and o large half
Kuimi clan which ¢laim common descent with the Majhanli Bisen
family.

2. "In the reign of Akbar and wifh the fall of the Kalhans
rule, the Bisens, who rubsequently, under the
Rijas of Gonda, took a leading position among
the tians Ghigra powers appear for the lirst lime on the stage of
history, The clan is one of the most numerous in Eastam Oudh,
and is scatfered in clusters of emall Zamindiri communities
{hroughout the Districts of Gonda, Faizabad, and Paitibgark, with
the river Kuano for ite northern and the Ganges for 1ts southern
limit, Tts principal seat 1& beyond the boundaries of Oudh ab
Majhauli, in Gorakhpur, and its members differ from those of many
of the other ruling cluns in having no 1ecollection of a departure
from gome distant bome in the West, and being unable to connect
their countless houses by any intelligible pedigree. They admit
tht they are Bhiimiya Thikurs, or indigenous, as far as they can
akcertain, in their present territory It is true that they assert
their descent from a common ancestor, Mayfirs Rishi; and in thus
deriving themselves from & mythical religious character outside the
distinctions of caste, mgree with others of the less aristocratic
among the local Chhatri families who are unable to claim any
connection with the heroes of the Bolar and Lunar races, The
ties of common clanshin are very vaguely recogmised. and I believe

The Gonda branch.
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that'the Bisen of Majhsuli hes always declined to confirm them by
eating with even the great homonymous chieftaine of Gonda and
Rimpur, in Faizibdd, Those eettled in Oudh were all of tham
before the time of Akbar in the position of ordinary village zamin-’
dérs, dividing their inheritance among all the males on the ordinary
coparcenary principles, and it was npot till later that the tatle
and position of Réja were acquired by a few fortunate houses to
the extreme north and extreme south of thewr settlements. At
the centre, in Faizdbid, they always 1emained in a subordinate posi-
tion,”!

8, Of the Faizabad branch Mr. Carnegy wntes :— ““ What their
clam may Le to being placed under the
Sombansi line is not elear. Their avowed
chief is the Raja of Majhauli, in Gorakbpur. In Oudh we have
no less than thirteen chnefs of this clan, and their colonies are
principally to be found in the Partdbgarh District, but also in
Bahriich, Gonda, Daryabid, and Sultinpur. The local heads are
the Rija of Kalakinkar, and the Réijas of Mamkpur and Bhinga.
Sir H. M. Elliot afficms that the present Raja of MajLauli is in the
one hundred and fifteenth gencration from Mayira Bhatta, the
devotee. The Oudh branch state that they broke ofi from the
parent stem 1 the person of Raé Hiim, and settled in the Province
under the wing of Minik Chand, the then powerful Gaharwir Réja
of Mamkpur, he who so happily picked ap the ft;und]mg mother of
all the Kévhpuriys clan. Within the last few years the Tlija of
Majhauli took to himself a wife fiom the Rajkumir house of
Dera,— a suve indication that the Biwsens (indigencus devotee
Chhatris of Gorakhpur though they be) ae higher in the social seale
than the Réjkumér offshoot of the Mampuri ex-convert Chauhéne,”’

4, From Gorakhpur it is now reported that they intermarry
with the septs of the Sirnet, Iayobans,
Baghel, Chauhfin, Chandel, Gaharwir,
Siirajbansi, Rijkumar, Chandrabansi, Sombansi, Gautam, Kausik,
Gandhwariya, Hira, Kachhwiha, Réna, Nigbhansi and Jadon.
In Jaunpur they take brides from the Bais, Nikumbh, Chaupst
Khambh, and Kharagbiing, and give girls to the Nikumbh, Raghu-
banei, Bachgoti, Hajkumér, and Sombansi. In Gonda they amre
reported to give ndes to the Sirnet, Raikwér, Janwir, Chauhén,

The Partabgarh branch.

The Gorakhpar branch.

) Gonda Betfl ement Repord, 15.
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Kalhans, Bimdauriys, and Kachhwhha, while they receive girls
from the Bandhalgoti, Rijkumir, Palwér, Strajbans, Bais, Chaa~
bén, Kalhans, and other high clase Réjputs,

‘ -

Distribution of the Bisen Rdjpuls by the Census of 1891,

DisTRICT, Hindne. g:d.nhﬁ: Torar.
Sahdranpur . . 3 . 4 3 7
Meerut . . . . . . 1 vee 1
Mathura . . . . . . 7 . 7
Agra . . . . . . 6 v a8
Farrukliabad . . . o W 2 - 2
Etsh i g ey va S 8 5 5
Ethwah .+ .+ o« & . ’ 17 B 17
BodBun <« o + o+ o 4 34 84
Mowddgbdd . .+ .« .+ . . 31 31
Ehabjahdnpur . . . ' 1 8 2
P & 3 5 e W AR e 1 - 1
Cawnpur » B . . . 248 ane 348
Fatehpur . . . . . ’ 1070 - 1,070
Banda - . 5 LAy 815 8 823
Humirpur . - . ‘ . . 199 | 109
Allahdbdd PP X N 7,800 25 7,834
Beoares . , . . o« .| 983s 8,363
Mirzapar . . . . . 3,374 8,374
Jaunpar a . . ‘ 4,856 40 4,406
Ghizipue , R S A & ll 2 2,488
Bl s s e & ooen Te] R | 5,658
Gomakbper . , . . ., .| 9623 207 6,830
Baati . . . . . . 858 2,308 3,207

|
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Dustribution of the Bisen Rijputs by the Censua of 1891—conold.

DieTrICT. Hindua ﬁ‘;‘x' ToTAL,

Azamgarh . : % i - 8,864 1,096 9,960
Lutkuow " . . . 368 36 404
Unéo . . . i . . 1,102 22 1,124
R4 Bareh . . . . ; ' 926 158 1,083
Bitapur . = o' ; .ty 481 1,028 1,509
Hardaa . . ' . ‘ ; 74 74
Eher . : . . . . 275 1,001 1,278
Faihbad . p - . . . 7.212 1,278 8,484
Gonda - u - ” . ‘) 27,807 27,697
Bahiiach . § . . . . 1,611 1,3m 2,912
Bultiopur . . : . . . 1,586 668 2,244
PartAbgar b & g . . > 4,778 e 4,778
Blrabanki . ‘ 3 v . 2,465 640 l| 3,095
Torat 97492 | 9827 | 107,319

Bishnoi—(vorshippers of Vithnu) —Ukually, as at the Jast
Census, classed as a sub-tiibe of Bauyas, but really a distinet
rehgious sect. They ate strongest 1 the Memut and Rolulkhand
Divisions, and as they are emgrants from the Panjib, Mr.
Maclagan’s 1nteiesting account! of them may be quoted :—*“ The
founder of the sect was Jhimbaji, who hved towards the end of the
fifteenth Century. The following 18 the account given by the
people regarding him At Pinpisar, a willage south of Bikiner, in
the Jodhpur terutory, there lived a Réjput Panwér, named Laut,
who had attained the age of sty yeaie and had no son. One day
a neighbour going out to cow s field met Laut, snd deeming 1t &
bad omen to meet a childless man, turned back from his purpose.
This cut Laut to the quck, and he went out to the jungle and

1 Pangdh Census Report, 1891, page 139, sqq , quoting Birsa Settlement Report, 136
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bewailed his childlessness till evening, when a faqir appeared to him
and told him that in nine months he should have a son, and after
showing his miraculous power by drawing milk from a calf, vamehed
“from his sight. At the time named a child miraculously appeared
in Laut’s house, and was miraculously suckled by his wife Ilansa.
This happened in Sambat 150% (A.D. 1151). Tor seven years the
boy, who was 8n incarnation (avaf@ra) of Vishnu, played with his
feﬁaws, and then for twenty-seven years he tended cattle, but all
this time he spoke no word, His miraculous powers were shown in
various ways, such as producing sweets from nothing for the delecta-
tion of his companiong, and he became gradually known as Achamba
(“the Wonder ”’), whence his name of Jhimba, by which he is
gencrally known. After thivty-four years o Briliman was sent for
to get Lim to speak, and on confessing his falure, Jhimbaji again
showed his power Ly lighting a lamp by simply snapping his
fingers, and utfered Lis first word, 1le thev adopted the life of a
teacher, and went to reside on a sandhill, some thirty miles south
of Bikiner, where, after fifly-one years, he died and was buried,
netead of being burnt like an ordinary Ilindu,
2. “ Avother sceount of Jhidmbaji says that when a lad of five
.. years old he used to take his father’s herds
R A T to water at the well, and had for each hLead
f cattln a peculiar whistle : the cows and bullocks would come one
by one to the well, drink, and go away. One day a man named
Udaji happened to witness this scene, anl struck with astonish-
ment, attempted to follow the boy when he left the well. He was
on horseback and the Loy on foot, but gallop as fast as he would he
could not keep up with the walking pace of the boy. At last in
amazement he dismounted and threw himeelf at his feet ; the boy af
once welcomed him by name, though he then saw him for the first
time, The bewildered Udaji exclaimed, —“ Jhimbaji1”’ (omnis-
cient), and henceforth the boy wae known by thisname, On attaining
manhood Jhimbaji left his home, and becoming a faqir or religious
mendicant, is said to have remained sitting on a eandhill called
Samrathal in Bikéner for a space of fifty-one years. In 1185 A.D,
s fearful famine desolated the country, and Jhimbaji gained an
enormous number of disciples by providing food for all who would
declare their beliof in him:, He is said to have died on his sandhill
at the good old age of eighty-four, and to have been buried at a spot
sbout a mile distant from it. A further account says that his bod y
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remained suspended for six months in the bier without decompose
ing.
8, “The name Bishnoi 18, of conrse, connected with that of
Vishnu, the deity to whom the Bishnoie givé
most prominence in their creed, though they
sometimes derive it from the twenty-nine (4fs-nan) articles of faith
inculeated by their founder. In fact, in our returns it was very
diffieult to distinguish the Bishnoi from the Vaishnava, who was
often entered as a Baishnav or Bishno. The Bishnois sometimes
call themselves Prahlddbansi, or Prahlddpanthi, on the ground
that it was to please Prahlida Bhagat that Vishnu become incar-
nate in the person of Jhimbaji, The legend is that thirty-three
eroves of beings were killld by the wicked Hiranya-kasipu, and
when Vishou, as the Narasinha Avatira, saved the hfe of Prahlida
snd asked Piahldda his dearest wish, the latter requested that
Vithnu would effeet the salvation (mwxkfi) of the remaining twenty=
eight crores. To do this required a further incarnation, and
Jhambaji was the 1esult.”

4, “Regarding the doctrines of the sect M1, J, Wilson writes :—
‘The sayings (shatd) of Jhambaji to the
number of one hundred and twenty were
written down by his disciples, and have been handed down in a book
(pothi) whieh is wiitten in the Nagati character, and in a Hinda
dialect, similar to Digri, seemungly a Marwéri® dialeet, The
fwenty-mmne ’ precepts given by him for the gnidance of his fol-
lowers are us follows :—

Tis dsu ssilak pinck roz ratwanti niri,

Sera karo shndn sil santokh auchh pydri.
Pini bani idhns sina bjo chhdn.

Daya dharm kirdd dharo gurn batdi 3dx.,
Chors nindya jith borjya bid na kariye koe,
Amal tamdku bhang il dir ki tydgo.

Mad mds se dekh ke dir b bhdgo.

Amar rakhdo that burl tant na biko,

Amdshya barat rilnkt lilo na ghdo.

Hom, jap samddh pilja bish baikunihs pdo,
Untis dharm ki dkhri guru baldi soé,

Piéhul dof par chdvya jis ko ndm Bisknoi hof,

‘Which is thus interpreted : * For thirty days after child-birth and
five days after & menstrual discharge s woman must not cook food.

Tke name of the ssct.

Tenots of the Bishnus.
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Bsthe in the morning., Commit not sduitery, Be econtent, Be
shstemious and pure. Strain your drinking water. Be careful of
your speech. Examine your fvel in case any living creature be
*Burnt with it. Show pity to living creatures, Keep duty present
to your mind ss the Teacher bade. Do not eteal, Do not speak
evil of others, Do not tell lies. Never quarrel. Avod opium,
tobacco, bhang, and blue clothing, Flee from spirits and flosh, See
that your goats are kept alive (not sold to Musalmins, who will kill
them for food). Do not plough with bullocks, Keep a fast on the
day before the new moon, Do not cut gieen trees, Sacrifice with
fiie. Say prayers. Meditate, Perform worship and attain heaven.
And the last of the twenty-nine duties presciibed hy the Teacher—
¢ Baptize your children, 1f you would be called a tiue Bishnoi, *

b, “ Some of these preceplo are not strictly obeyed ; for instance,
though ordinarly they allow no Llue in their
clothing, yet a Bishnoi, if he is a servand of
the British Government, is allowed 1o wear a Dblue uniform ; and
Bishnois do use bullocks, though moet of their farming is done with
camels, They also seem to be unusually quaiielsome (i words)
and given to use bad language, But they absfam from {obaeco,
diugs, and spuits, and sie noted for ther regard for ammal life,
which is guch that not only wall they not themselvest kill any living
creature, Imt they do thewr utmost to prevent others fiom domg
s0. Consequently ther wvillapes are geneially swarming with
antelope and other ammals, and they fuihid their Musalmin
neighbours to kill them, and try to disenade uropean sjortsmen
irom interfering with them, They wanted to make it a condition
of their settlement that no one should be allowed to shoot on their
lund, but at the same time they asked that they might be assesred
at lower rates than their naghbouis on the ground that the antelope
being thus left undisturbed do more damuge to thewr crops; but I
told them that this would lessen the merit (pmn) of ther good
actions in protecting the animals, and they must be treated just ae
the surrounding villages were. They consider it a good deed to
scatter grain L» pigeons and other birds, and often have a large
mumber of half-tame birds about their willages. The day belore
the new moon they obeerve as a Sabbath and fast-day, domg mno
work in the fields or in the house. They bathe and pray three
times a day, in the morning, afternoon, and in the evening, saying
Biskno ! bisshnmo! instead of tho ordivary Hindu Rdm! Rém/

Soeaal Life.
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Their clothing is the same as of other Béigris, except that their
women do not allow the walst to be seen, and are fond of wearing
black woollen clothing. They are more particular about ceremonial
purity than ordinary Hindus are, and it is & common saying that”
if a Bishnoi’s food is on the iivst of a string of {wenty camels and
a man of another caste touches the last camel of the string, the
Bishnoi would consider his foodudefiled and throw it away.

6. ‘A number of representative Bishnois assemble, and before
them a Sidh or Bishnoi priest, after light~
ing a sacrificial fire (Zon), instruets the
novice in the duties of the faith. He then takes some water in a
new earthen vessel, over which he prays in a set form ( Bishno giya-
¢ri), stirring it the while with his string of beads (mdla), and after
asking the consent of the assembied Bishnois he pours the water
three times into the hands of the novice, who drinks it off. The
novice’s scalp-lock (chof?) is then cut off and his head shaved,
for the Bishnois shave the whole head and do not leave a scalp-
lock like the Ilindus; but they allow the beard to grow, only
shaving the chin on the father’s dsath. TInfunt baptism is also
practised, and thirty days after birth, the child, whether bay or
girl, is baptized by thz priest (S</4) in much the same way as an
adult ; only the set form of prayer is different (garbh gdyatri), and
the priest pours & few drops of water into the child’s mouth, and
gives the child’s relatives cach thiee bandfuls of the conscerated
water to drink ; at the same time the Larber elips off the child’s hair,
The baptismal ceremony has the effect of purifying the house, which
has been maae impure by the birth (sdtak).

7. *“The Hishnois intermarry among themselves only, and by a
ceremony of their own, in which it seems the
circumambulation of the sacred fire, which
is the binding ceremony among the Iindus pencrally, is omitted.
They do not revere Brihmans, but have priests (8444} of their own
chosen from among the laity. They do not burn their dead, but
bury them below the cattle-stall or iu a place frequented by cattle,
such as & cattle pen. They observe the Holi in a different way
from other Hindus. After sunset, on that day, they fast till the
next forencon, when, after hearing read the account of how
Prahlida was torfured by his infide] father, Hiranys Kasipu, for
believing in the god Vishuu, until he was deliverod by the god
himself in his incarnation of the Lion-Man (Nare-8infa), and

Ceremony of initation,

Customs of the Bighuois.
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mourning over Prahléda’s sufferings, they light a sacrificial fire and
partake of oonsecrated water, and after distributing unpurified
sugar (gur) in commemoration of Prahlada’s delivery from the
"fite into which he was thrown, they break their fast,

« Bighnoie go on pilgrimage wheie Jhimbaji is buried, south

of Bikaner, where thereis a tomb (maf4) over his remains, and a
temple (mandir) with regular attendants (pwjdii). A festival
takes place here every six months in Asauj and Philgun, when the
pilgrims go to the sandhill on which Jhimbaji lived, and there
hpht sacrificial fives (kom) of yandi wood in vessels of stone, and
offer & burnt uffering of barley, sesamum (/¢/), butier, and sugar,
at the same time muttering set prayeis. They also make presonts
to the attendants of the teple, and distribute grain for the
peacceks and pigeons, which live tliere in numbers. Should any
one have commtted an offence, such as having killed an animal, or
sold a cow or goat to a Musalmén, or allowed an animal to be
ki'led when he could have prevented it, lie is fined by the assembled
Thebnois for the good of the temple, and the animals kept there,
Anather place of pilgrimage is a tomb called Chhambola, in the
Jodhpur country, wheie a festival is held every year in Chait.
Ibere the pilgrime bathe in the tank and help to deepen it, and
sing and play muswal instruments and scatter grain to peacocks
and pgeons.  The Bishnois Jook with special attention to the fire
saciihice (kom) ; it is only the rich who peiform this daily ; the poor
meet together to ear1y out the rite on the Amiwas day only The
Gaenag o1 Sadhs, who mie their priests and are fed by them like
Bidhmans, are a heroditary class and (o not intermarry with other
Bishnois ; nor do they take offerings fiom any but Bishnois. The
Bishnois are a 1egular caste and have been shown as such in our
tables ; and the roturns of the caste are much moie to be relied on
than those of the sect, for the reason given above that many
Bishunois by sect must have been shown in vur tables as Vaishnavas,
eud vice versd.

8, “It is said that a member of any of the higher Ilindu castes
may become a Bishnoi; but as a matter of
fact they are almost entirely Jits or carpen-
ters (KAdty), or less frequerntly, Rajpute or Banyas, and ibe Banya
Bighnois are apparently not found in the Panjib, their chief seat
being Morddabid, in the Noith-West Provinces. The man who
tecomes a Bishnoi is till bound by his caste restrictions; he no

Organization,
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longer calls himself a Jat, but he can marry only J&t Bishnois, or
he is no longer a Khiti, and yet cannot marry any ane who is not
a Khéti; and further than this the Bishnoi retains the gofra of his
original t1ibe and may not marry within this. Kerewa is practiﬂeh‘
among them, but an elder brother cannot marry a younger brother’s
widow,
9, “Thereis not perhaps very much in the teaching of Jhémbaji
Conmoction with Vaiah- 0 distinguish him from the orthodox pattern
nuvie, of Hindu saints, and in some pomts his doc-
trine, moro cepecially with regard to the pieservation of life, is only
snintensifieation ofthe ordinary Vaishnava tenets. But in the omis-
sion of the aircumambvlation ( pkera) at marriage, the cutting off
of the sealp-lock, the specal ceremony of initiation, and the disregard
for the Brihmanical pnesthond, we find indications of the same
spirit a8 that which moved the other Hindu reformers of the period.”
10, Mahant Atma Réim, kncwn us Mahirdj or Mahant, the
Tho Bishootaof tho Norts.  present leaver of the Moddabid Bishnois,
Western Provisces.  oiyag an geeount of them which, as far as the
legends connected with Jhimbaji, agrees exactly with the Panjib
legend, He names nine endogamous sub-divisions of them—Jit ;
Bishnoi ; Banya Bishnoi ; Brithman Bishnoi ; Ahir Bishpoi ; Sunir
Bighnoi ; Nii Bichnoi ; Chauhéin Bishno, Bayhar Bishno,, The rule
of evogamy is that they do nut wtermarry in their qwn gofra orin
that of their relatives as long as any tie of 1elationship is remembered.
11, The Moradabid branch eettled there when the Distriet wss in
the hands of the Nawdb Wazir of Oudh, abont
one lmndred and 6fty years ago. They donot
admit outsiders except into thar special subsdivision as given ahove.
Polygamy is allowed ; polyandry repudiated. The marrage cere~
monies a1e performed 1n the orthodox Hindu fashion. Widows ean
re-marry by the segdt form. Besides the special worship of J himbaji,
they have, now following the example of their Hindu neighbouss,
adopted aleo the worship of Siva and Bhawini, When a child is
horn the mother is secluded for forty duys, when the Mahant sends
one of his disciples who makes her throw some hutter into the fire.
This ceremony, ie known as dssandar chldna or * fire touching.”
When a man dies the nearest male relative of the deceasad draws
water from the well in an unused earthen vessel, and places it at the
door of the house with the opening at the top covered with a piece
of new cloth, Upon this are placed some cakes (p#fri). Just as the

Curtoms.
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gun is setting some of the clansmen sssemble, snd each takes a hand-
ful of water and pours it on the ground in the name of the dead man,
This is repeated on the third, tenth, twentieth, and fortieth day, and
“after three, six, and twelve months. The corpse 1s thrown into the
Ganges with & pitcher full of sand tied round the nock, They per-
form the srddd4a in honour of the sainted dead in the month of Kuar,
as ordinary Hindus do. Those who die without issue have the srdd-
dha performed by other relations, and on this ocession clothes, ete.,
are given to Brdhmans, They will eat from the hands of none but
their own clansmen,

12, They strictly abetain from spirits, meat, and tobacco. Wher-
ever they are numerous they eveet by sub-
seription a shed which is known as a Vichnu
temple (F7shnu mandir). There they ussemble on the fifteenth of
cvery Iindu month, and the songe of Jhitminji are chanted by the
Mahant or some other SAdh or priest. This meeting is known ae
Jumalz, TIn the months of Kvir and Chait they ussemble in large
numbers and offer swectmeats and money. Part of the offerings is
taken by the Mahant and the rest s davided among {he worshippers
present. The Mahaut and lis Sidhs practise celibacy, The
Bizhnois of Bijnor appear to diffor from those of the Panjdb in using
the Mugahwan form of salutation, sa/dm alaikum, aud the title of
Shaikhji. 'l'hey account for this by saying that they murdered
& Muhammadan Qazi who prevenied them from burning a widow
and were glad to compound  the offence Ly pretendmy to adopt
1slAm,

Social life,

Drstribution of Brsknot Banyas® according to the Censws of 1891,

DisTRICT. Number, Drstrict. Nuwmiler.
Dehra Dgm . . . 58 | Moradabad . . . 2,748
|
Muzaffurnagar & .| 902 l'l Cawnpur . e , 7
Meorut »ir w2l U6 ['Biode & @ e s 6
Bijnor ., . A .| L6826 Fio——

!
|
_l TotaL «| 6,601
|

1 The mect recorded ss Bishoo:i numbers 49,550, mostly found 1n the Dijsor
Districs,
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mfyﬁr, Biar.—A tribe of labowters sud scudltivators in the
ern Districts.
1, The word Biir means “a seed-hed,” and it is suggested that,
Gk il NS thie may be the nrigm of the name on ac-
wstaos of the tmbes.  count of their occupation, whith is principally
rice culkivation and the comstruction of tanks and embankments.
They may possibly be of aboriginal origin, but the tribe appears to
be vory mised, and while they have to a great extent lost the broad
nose characteristic of the pure Dravidian races, like the &njhwim
or Korwas, they are not noticcably different in appearanee from
the Chamirs and other menial Hindu ecastes which surround
them. They may perhaps be connected with the Bhoyars of Betul,
“who are said 1o have come originally fiom Upper 1ndia : they are
hard-working and industrious cultivators, thoroughly alive to the
advaniages of ierigation, and generally expending much labour and
capital in the sinking of wells,” The idea which at one time pre-
vailed that they were in some way connected with the great Bhar
race seeme groundless. They consider themselves antochthones of
Pargana Barhar, in Mirzapur, and have no traditions of enigration.
They are slight, dark, wiry men, noted for thew gkill in earth-work,
and habifually employed on exeavations of all kinde: a quiet,
rather depreseed 1ace, oceasionally addicted to petty thefl. In
Mirzapur they have now formed themselves into two endogamous
divisions, the Barhariya, who take their name from Pargana Barlar,
north of the river Son, and the Dakkhindha or “ Southerners,” who
live south of the iiver, Those north of the Son have begun to
imitate Hindus eo far as to start one sub-division or sept (Kwré),
the Chamavawa or Chandanawa, who say they aie descended
from the edandan or sandal tree, and to this is atlached one goira,
that of Kisip. These sub-divisions, however, do not restrict mar-
ringe, the rules of exogamy within the fwo endogamons sub-divi-
sions being of a very elementary kind, They eay that when a girl
is married into a family they do not permit another alliance with
that family for at least three generations, Others say that only_
the family of the mother's brother (mdmu) and the father’s sister’s
husband (ph#pha) sre barred.* The tendency, however, seems to be
to extend the restriction to the orthodox limit fixed in many of
these tribes and to include the family of the father’s brother

1 Cendval Provinces Gaasetleor, 48
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(chacks) and the anaternal aunt (mdosi). Other members of the
caste, however, name seven septs,—Ksnaujiya, Sarwir, Barwir,
Mahto, Kahto, Kashi, and Barhar. These are exogamous, fnd
hypergamy is sald to prevail to this extent that the Kanaujiya
wmiermarry only with the Barwéir, Sarwir and Mahto. Three of
these arve purely local sub-divisions, Kanaujiys (from Kanauj),
Kishi (from Benares), Barhar (fiom the pargana of that name in
Mirzapur). The others are probably =ll occupational —Sarwir
“archer ;™ Barwir, ‘ carrier of loads ; ** Mabtg, “loader ; Kahto,
“ gpokesman,” — )

2. They have a caste council (panchdyaf) which meets on oceas

’ o0 gions of marriages and funerals, and disposes

Sriba e o of tnbol busin:f: The president (Mukhiya)
is & heveditary officer, and he has an assistant known as Chaudhari.
Offences against morality are punished by fine or castigation, The
castagation is in the form of a shoe-beating, which is administered
by two strong young men at the orders of the president. The fine
takes the form of two or four days feeding of the clansmen, When
the offender agrees 1o do this he is restored to caste privileges, 1f
8 man marries nto a family already excommunicated he has to
give a two days’ feast of goat flesh and hqguor to the clan. If 8
poor man pleads poverly, the fine is sometimes reduced, but if he
disiegards the sentence he is excommunieated for two, four, or even
ten years, If the Mukhiya or Chaudhaii is 5 minor, the council
relect ,some relative to act for him. The Claudhai is always
appomnted by the couneil,

J. Diflerence in wealth or social station is no bar o marriage,
A man may marry as many wives as be can
support. The senior wife ie mistress of the
bouse, is respected among the relations, and joins in the family
wirghip, If a man matries a second time, and he or she annoy or
ill-treat the first wife, the council interferes in her favour, As a
matter of fact the senior wife generally selects the junior wives, and
wges her husband to polygamy, as tueir labour saves her trouble,
If there are more wives than one they live in separate huts in the
same enclosure, but, =& a rule, they get on well together and live in
“mmon, Conculinage, if the concubine (rathuz) is a member of
the tribe, is permitted, The abhorrence with which they regard
“ven the idea of polyandry is sufficient to show that it could never
have been an institution of the tribe. Women have considerablé-

Vou. 1L, 1
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greedom both before and after marriage, If & woman is caught in
an intrigue with a strenger to the trbe she is expelled, If her
lover be a member of the tribe, {1 fathers of both have to feed the
clansmen : but it 18 & pecuhanty of this tribe that they will nbb
allow the lovers to marry. The reason is because such cases give
rise to a fend hetween the girl’s family and that of her lover, which
is usually #o serious that a mairiage alliance between them is out
of the question, In such cases of incontinence the girl’s father has
to foed the tribesmen on pakki rasoi, that is to say, hutter cakes
(piri) and goat’s flesh, and the next day on kackeki rasai, that ig,
hoiled 11ce and pulse (4il, bAdqt). The tribal punishment for the
lover used to be fifty stripes with a cano, but British law has put
& stop to thig, and he now gets fifty blows of a shoe. After the
besting is over he has, in addition, to give the same feast as the
girl’s father,

4, The marriage age for boys and girls is from six to twelve.
The headman a'ranges the mateh : the con-
sént of the parents is essential, and the parties
have no nght of choioes The bride~price fixed by invarnzble custom
ie four rupees in cash, two cloths (dAofd), four sers coarse sugar
(yur), and a bittle turmeric.  No physical defect which appears in
either party after marrisge is suflicient to licak the tic; hut this
is not the case if fraud is established against the parents of either
party : and it is understnod that a woman may refuse 1o live with
her hushand if he 1s unable to support her, or 18 1mpotent. A man
can divorce his wife for adultery: m fact, if after adultery is
establishea, a man does not discard lus wife, he is puniched by the
council, Bul all separations must he by the sanction of the head-
man, and he will not give leave until he has enqured and heard
evidence in the vase, If a man marries a woman who hLas been
divorced for adultery he is put ont of caste. The suns of the
senior wile ate called jeldri or superior+ those of the second lawdrs
or inferior, These two sets of children succeed equally, while the
children of a voncubine have no rights, and receive only whatever
their futher may please to give them during his lifetime. If the
concubine was & woman of the tribe, the children receive full caste
rights and can be married in the tribe : not o, if the mother was of
snother tribe, Her children are called Biyar after their father, bat
have no rights of marriage or commensality.

Marniage und divorce.
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5. A man may tske a widow to live with him without any
. < ceremony. For & while the clansmen will

Tidem mATESE® ot eat with him, but when he feeds them he
ih*generally restored to caste on condition that he goes to bathe at
Benares or Gaya, The levirate is allowed under the usual restrio-
tion that the younger brother can marry his elder brother’s widow,
and not viee versd. I the levir abandon his claim to her she may
matry an outsider, She takes with her only children at the breast ;
the others remain with her late husband’s biother, Once she
marries again she loses all rights in her husband’s estate. Their
uncle manages the property for his nephews, and they sncceed when
they come of age, So in the case of the lenirate the mother manages
the property for her soms by the first marnage, IHer second
[amily has no claim to share, There is no fietion by which the sons
of the levii aie attributed to the first hurband.

6, Only a sonless man can adopt, and that only with the consent
of his hicthren and the council. A man
usnally adopts his brother’s son, though ocea~
sworally the adoption of a daughter’s son is allowed. A man
may adopt 1f his only son is a permanent outeast. Duwring the
hfe of one adopled son a second cannot be adopted, Curiously
enovgh a bachelor can adopt, but not a llind man, or a cupple, or
an 1mpotent man, or a Jogi, or a woman, except a widow following
distinet mstructions from her late hushand given hefore witnesses,
But in sny case she can adopt ouly one of her hu-band’s brother’s
tons, A man caunot give hus only or eldest son or only brother in
adoption. A boy once martied cannot be adopted : nor can a girl be
adopted : mor a sister’s son: nor a daughter’s son except in most
exceptional circumstances, Asa rule ason adopted by another loses
all rights to his father’s estate, but cases are quoted to the contrary,
If be be his father’s only son he inherite 1n botk houses. If a natural
son be born after adoption he and the adopted son share equally.

7. The custom of Beena marriage or ghar-
Jaiyin does not prevail,
8. In all cases the sone of a man are hie hewre. Primogensture
ig g0 far observed that the eldest gets a tenth
in excess of everything, and the children of the
first or semior wife get something more than the others The shares
20 by the sons, not by the mothers. A man canuot select & special
80 in his lifetime to be heir iv excess of the others, Even if omc .

Vor. IT, 18
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son be better off than the others by eelf-acquired property, dowry,
etc., he pete his usual share. Gmandsons get their proportionate
share in the inheritanve of their fathers, If there are no sone the
associated Dbrothers inherit egually., ‘The widow has s right %o
maintenance g0 long as she continue chaste : if she becomes unchaste
her husband’s brothers can expel her. A davghter has no rights,
but it scems to be usual for the Lrothers to give her some of the
family jewelry, ete., and if she is badly treated by her husband or
his friends she has a right to come back to her original home and
claim maintenance there, If a man die without a sn or widow
his associated biothers succced. If a widow mariies while pregnant,
and a son is born, he will succeed to his real not to his step-father.
If the widow on 1emarringre iakes little ¢hildien with her the step-
father is bound to support them wntil they grow up and get them
married, If a man become an ascetic his sons get his estate : but a
remarkable 1ule prevails that in such case the sons get only the
acquited propeity of their father, while the ancestral property goee
to his brothers.  Village and tiilal oflices such as that of makto are
sneestral : but if the eldest son of the deceased proves unlit, the
duiy is made over to one of his elder brothers.

9, T'amihes in which sous ate mairied or from which rons-in-law
come are considered relations. There is no-
thing peculiar in the gencral system of
relationship. They do not, as a rule, remember the names of
ancestors heyond the grandfatlier.

10, When a woman is being delivered she sits on the ground
facing cast. Sheisattended by the Chamdin
midwife, who cuts the eord with a sickle and
buries it n the place where the ehild was born, lighting a fire on the
gpot, which is kept burning while the woman 1emains in seclusion.
After birth the child is rubbed with a mixture of barley flour and
oil. The first day the mother is fed on Aalwe, which is made of
wheat flour, coarse sugar (gur), and pghi, After this she is given
butter cakes (pari), but in poor families only rice and pulse. Every
moming and evening she is given a mixture of gur, ghi, and
turmeric, which is knowu as kdra. On the gixth day the Chamiin
bathes mother aud child, the Dhobi takes her clothes to the wash,
the barber’'s wife cuts her finger and toe nails and colours her feet
with lac dye (maddicar). Outhat day the men of the family shave
and put on clean clothes, and the woman’s husband’s sister (uawad)

Bolationalnp.
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cleans the delivery room (sawr), for which she receives a present in
cash, clothes, or jewelry. The wives of the barber and Dhobi get
fonr snnas each, and the Chamdin the same with her food for the
days she has been in attendance. That evening the clanspeople,
male and female, are fed. From that date the attendance of the
Chaméin ceases, On the twelfth day (barats ) the mother hathes in
warm water, and the barbei’s wife cuts her nails and those of all
the other women of the family. Fiom that time the mother is
considered pure, and cooks for the famuly, On {lus day the old
carthen vessels of the fammly are ieplaced. The couvale so far
prevaile that on the day the child is boin the father does no work,
and has to take the first sip of the dranght given to his wife. The
husband does not eohahit with his wife tll the ebild 15 six montha
old, and 1s first fed on grain (eunaprd ana).

11, No adoption is valid unless the adoptive {ather and the boy
appear before the Mukhya, Chaudhan and
councal and make mutual engagements,

12, There is nothing very remarkable about the muiriage cere-

Moas sy, TORE The bnde 1 selected by the boy’s
father and approved of by the Mabto The

boy’s father then on a date (lagan) fined by a Bidbman eends or
takes to the bude’s father a present which fixes thobetvolhal. This
18 known as neg lharna, and in some places coneisls of four mpees in
cash; two sers turmerie, two srraoil, and two sers coarse sugar (gur) ,
i others of one and-a-guarter sers turmeiie, one and-a-quar ler sers
sugay, and one and-s-quarler sers of ol. The marriage pavilion
\mdnro) has the muddle post of stddh wood (Hardweehia binatu). Tt
is erected by the siwter or paternal aunt of the hnde, who recetves a
small present for doing tlus. Five days befoie mamiage the mat«
mangar ceremony 1s performed in the usual way ss described in the
cage of the Bhuiyas, except that the earth is dug by the father’s
sister’s husband (pAipha) of the bride, and is brought home by five
unmarried girls of the bride’s sept, who make ont of it a rude altar
(beds) in the marriage ched, on which 1 placed the Jucky water jar
(kal3a), and a rude representation of parrots (sugs) mittmg on a
tree, which is made by the wilage carpenter out of the wood of the
Cotton-tree (semel). On this day the family priest (purods)
sprinkles the bride and hndegroom with a bunch of 44 grass
sosked in turmeric and oil (kalds charddna), This is done five
times. Before the prooession starts the bridegroom’s mother does

Adoption ceremony.
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the « waving *’ ceremony (parackhan ), as described in connection
with the Bhuiydis. The bridegroom’s procession is met by the
bride’s friends outzide the village, and they embrace (meli jhoks3,
On reaching the reception place (janwdnsa) the bridegroom’s father
takes the wedding present (charbawnwa) to the bride. This consists
of some jewelry and a sheet for the girl and her mother. When the
bridegroom arrives he and the bride ure seated on leaf mats or stools
ina squate (cfdauk) made under the marriage shed: the bride’s
father washies the feet of the bridegraom, and her mother does the
same for the biide, Then the hands of the pair are joined, and the
bride’s father pours waler over them, while the Pandit! reade the
sanka’pa or *verses of donation,” They then walk five {imes
round the parrot images and water jar, the gir)’s brother pouring s
handful of parched rice (lawa) over them cach time they pass;
while some parched grain is thrown on the sacrel fire (£om), which
i kept burning in the shed. Then the pair sit down, and the bride-
groom marks the right foot of the bride with red lead and taking
five pinches of it between the thumb and the first linger of his
right hand rubs it in the parting of her hair. Thus is the binding
portion of the ceremony. Then the wile of the bride’e brother
(bhanjdi) sprinkles some red lead (sendur chhirakna) over the
bridegroom and gets a small present. She then escorts the par info
theretiing voom (kokabar), the walls of which are marked with rude
fivures drawn in red clay (gerw). Over these the bridegroom pours
sume oil, and bas to submit to a good deal of coarse practical jokes
from the female relations of the bride# Next morning is the
khickarior ceremony of confarreatio, when the bridegroom and bride
eat together, After this is the mdnro Auldi or “ shaking of the
marriage shed.” The father of the bridegroom pulls up and pitehes
away oue of the poles of the pavilion amid the shouts of his party.
This may possibly be a survival of marriage by capture. Om the
bridegropm arriving at his house his sister, apparently with the
same idea, blocks the door, and will not admit the bride until she
wets n present. At the bridegrorm’s house the £okabar ceremony,
as ahove described, is again performed. A day or two after this, on
o day fixed by the Pandit, some woman of the family takes the
wreaths of mango leaves (dandanwdy) which decorated the door and

! 1t need hardly be maid that this custom of Brihmans condesoending to parform
peremonies for people of low oasto is irregular. See Mann, 111, 65, IV,, 61, B1, 99,
* For the significancs of the kohabar ceremony see Majhwér, paragraph 18,
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the snared water jar (kalss), and throws them into a stream, The
deities that preside over marriages are Gauri (Devi) and Ganesa.

» Images of them made of cow-dung are placed in the marriage shed,
und are rubbed with a little of the red lead before it 18 applied to the
head of the bride. A marriage can be broken off after the first embas=
sage (puchhdwa) of the headman, but once the red lead is applied it is
tinal,

13. The three forms of recogmzed marriage are the chardawwa
aud the sagd: for widows. Thereis also the
gurdwat, or maniage by exchange, when two
persons exchange sistors.!

11, Thedying person is removed into the npen air before death.*
S A The reremonies are performed in the ordinary
way. Affer cremation a stalk of the tall

roed-hke grags (jhurar) is planted on the edge of a tank, This is
apparently like the vessel (phant) hung ou a pipal tree, intended
ac an abode for the spint (pret) duiing the time which elapse
before the funeral ceremonics are complete.d During the next ten
days the man who fired the pyre goes daily to the tank and pours
ten vesgels (lofa) of wuter over the grass-stalk. When the mourners
return from the pyie they sit and lament the deceased for a short
{ime, and each touches with his big {oea hittle vessel of water which
1 lsid m the ecaurt-yard. For ten days mourning goes on. The
man who fired the pyre cooks his fond 1 an carthen vessel without
salt, eats only once a day out of a leaf jlatler (Yawua), and the
relations do not eat pdn ur turmerie or put ol on ther Lheads, The
chief mourner goes about with a knife and brass lofa in his hands
to keep off ghosts. On the day after the cremation the women of
the family go to the tank, The dead man’s mother walks in front
of the widow, and all sing songs of mourmmng. When they arrive
at the tank the wadow waches the red lead off the parting of her hair
and pours ten handfuls of water on the stalk of grass which embodies
the spirit of her husband, All the women do the samne, and the
same ceremony i8 performed daity for ten days. On the tenth day
(@aswdn) all the male relations shave at the tank and get 8 Brihman
to offer upthwee balls (pinda) of harley flour, which are thrown into

Forms of marnage.
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! Bea Bhuiya, paragraph 18.
£ Tylor, Primilwe Culture, 1., 455,
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the water in the name of the deceased. They then retumn to the
house, where the funeral priest (Mahfipitra, Mahabriliman) attends

and receives the bed, rlothes, and vessels of the dead man, and one and-+
s-quarter rupee in cash from the person who fired the pyre. Thesa,

it is believed, will pass on for the use of the deceased in the next;

world (svarga).! © How could he geot on in the next world without

these things ?”? is what they eay ; but of a future in which felicity

awaits the good and 1etribution meets the evil-doer they have only

the very vaguest idea’ On that day s brotheran-law binde &

turban on the head of the dead man’s successor, and pdn and betel-

nut are distributed and the clansmen fed. On thie day, to mark her

abandonment of marnied life, the widow floats away (serwa dena)

her little box which contains the red lead for the parting of her bair

(sendira) and forehead spangles into the water.

15. At the pennod sacied to the dead (pifra gaksha) in the
month of Kuii they plaster a "ittle space
under the eaves of the house, spreud theiea
little rice and flowers, and a vesscl (lota) full of water and a tooth-
brush (datwan) for the use of the dead. On the 15th day of Kuar
they gne some diy gram (vifda) to a Brilman, and feed a few
of the kinetolk m Lhe name of the dead. If this 18 not done, their
spints beset them i dieams, cause the mghtmare, and biing disense
and death.

16, Their special deity is Mahadeva in the form of the lingasm,
As local duties they worship Sewanriys, the
deity of boundanes, and Dharti Mahideva,
the earth-pod. These local deities have a shrine on the village
boundary consisting of a mud platform under a semal (bombaz
haptaphyllum), bakera (berminalaa bellerica), or pipal ( ficus imdica)
tree. A small red flag marks the shrine, near which are placed
images of elephants. This 18 the shrine of Sewanriya, the deity of
boundaries. In the name of Dhart1 and Mah&deva two stone pillars
are et up m the ground on the outskirts of the village. When the
harvest is cut both these are propitiated by a bumnt sacrifice (Aom) of
eugar and butter (gur, gs). People who ate in trouble make vows
there, and, when the evil is removed, sacrifice a goat or fowl, and
sprinkle some hiquor throngh the Baiga. For this he receives some

Ancestor worshup.
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! Tvlor, Pramative Cublure, 1., 481, 483, 400, 492, 495
1 Ihnd, 1, 75,
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grain snd a couple of pice. The women have a special worship to
Amina Devi,! in which men do not join. They make a burnt offering
aud light a lamp in her honour, If this deity is not worshipped
the deity mounts on their heads and ditves them into a fit of
ecstacy (ebhudnc). They have the usmal custom of bolng the ears
(kanchhedan) of children when they are five years old. That day
special food is served, and after this the child must conform to caste
usages in the matter of food. Therr religrous business is done by a
low class of Pinré Bidhmane. On the day a child’s ears are bored
a poat is offered to. Juila-mukhi Devi, and the meat 15 consumed
by the worshippers and their friends,

17. On the Rémnanmi of Chait they have the heads of their
childien shaved at the shiine of Judla-mukhi
Devi at Kota in the piesence of the prest
{panda) in charge of the temple. On that date they offer a goat
and a burnt offering (Aom). On the snake festnal, Négpanchami,
held on the fifth bright half of Sawan, they will not plough, and
make a white protective mark round the walls of their houses, oil
the horns of the oxen, and give them talt. On the Dasahra, the
teuth light half of Xwuér, they eat specially gond food. On the
fiast of lamps, Diwily, in the last day of the dark forlmght in
hérttik, they plaster the houee, ight lamps, and on that day the
Abir herdsraen rome and dance at the houses of their employers,
and get some old clothes and a small money piesent., At the Thl
Sankrint, i the end of the month of Pis, they all eat rice Lioxled
with pulee (EAschars) after a Biihman bas first touched the food
sud blessed 1t. On the thirteenth light half of Pie they bury the
old year (Samlal gdrna). Theie 15 a regular p'ace outerde the
village 1n which a stake of the wood of the cotlon tree (semal) 18
Planted 1n the giound, Three days after all the wllagers collect
fuel round this, and on the day of the full moon (pdranmdshs) the
village Bighman fixes & tume for burmng the old year (Sambat),
The fire 18 ht by the willage Baga, and then all the people apply
fire to it, and parch stalks of barley in the fie and eat them,
They also make small jumps of cowdung and throw them nto the
fire, Next mornmg all collect snd sprinkle the ashes of the
Sambat into the air, Thisis known 8ardkh urdva. After marking
their foreheads with the ashes they retwrn home. Next day, up to

Festivals

1 Aming Bata is one of the Pénohonpir.
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midday, the men sing abusive songs, and throw earth snd cowdung
at the women, After midday they bathe, put on clean clothes,
throw about the powder of ground mica or tale (adfr), eat wheat
cakes (piri) fmed in butter, and diink liquor. The feast winds up
with & regrular saturnaha i which decency and order are forgotten.!

18, Places like wells and tanks where any one has been drown-
ed are congdered as specally haunted.* If any
one goes alone to bathe in such places the ghost
pushes hum in and drowns him. They also have the same idea
alout deaths by a fall fiom a tree, which are 1egarded as the work
of the offended tree spiat.  If they happen to walk under a tree
where such an accident has happened they bend their heads and
bow. To keep off such ghosts people take s piecr of 11on about
with them, such as a kmife, a key, ete. They believe that if you
can Fuceeed 1n catching one of these maliious Bhits and cutting
off his ecalp-lock, he will serve you for the 1eet of your life,

19. The women tattoo themselves in the usual way among these
jungle tubes.® They beheve that o they are
not taftoned God (Bhagwin) hands them 1o
the next wold with a torch of dry grass*

20, The lucky days sre Snnday and Monday and I'nday ; Tues-

Varioua superstitiona, dn'v and Sah“day i llhl!wky. Among
omens, vaths, witcheraft, nDumbers 6 and 3 are lueky, 13 unlucky.
B They take ormens f1om the kwrls bud, whase
song on commencing a journey or Lusiness 1s lucky. A jackal
erossing the 10ad 1 wmauspicons. The house door may face the
North, Bast, or West, bul not the South. Every one has two
nawmes, that fixed hy astrology (rds), and that i ordinary use,
They swear by putiing the hand on then son’s head or touching
a Brihman's feet. In the first place :if they tell a lie the son dies,
in the second (hey lose therr property o1 hfe. They are much in
dread of witchewaft (foma). Such cases are treated by the Ojha,
who has power o dnve off o1 summon Bhits, and can thus revenge
himeelf on an cnemy, Dreams only wean the displeasure of the

Ghoats.

Tattomng.

1 This festival has obvions anslogics in BEurcpean onstom, Mennbardt cone
mders them {0 he sun-oharrma or magical cervmonivs 1niended to pocure a proper
supply of eunshine for men, ammals, and plants. Seo Frazer, Golden Sough, I1, 268.

2 Tylor, Pramatsve Cudlure, 1, 109.

3 Hoe Agariyn, pars. 22,

* Tylor, Pramutive Culiure, 1, 451,
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sainted dead et inattention, and are not specislly interpreted, Some
women, particularly those born on s Saturday, can cast the Evil
Eye. When n child is thus affected its eyelaches stand out
straight, and when babies are struck they refuse the mother’s breast.
Eveu big children are affected. The sign of the arrival of a person
with this power is that the person affected if eating immediately
vomite, All disease is due to demoniacal influence, It is only Ojhas
who can recogmise the particular Bhit which is at the bottom of
the mischief, and having marked him dowu they are able to pre-
seribe the appropriate offering or expel the evil spitit by bringing
the vietim into a statc of ecstacy (abluina).

21. Their dress presents no peculiaritics, The women wear
jewelry, the safua on the fore-arm, rings
(mundari) on the fingers, the bakunta on the
upper arm, the palm leaf ornament ({arké) inthe cars, necklaces
{hansuir) and strings of beads on the neek, heavy anklets (pairs).
They do not wear the nosering. They uee hquor and tobaceo
freely, They will not eat the flesh of miomkeyr, vows, buffaloes,
horses, camels, erocodiles, suakes, lizards, jackals, or rats, They
eat pigs, goats, sheep, fowls, and all kinds of fish, Women do not
eat pork. Children eat first, then the men, and last of all the
women, They will nol touch a Dom, Chamar, Dlurkér, or
Bhangn; uor the wife of the younger lrother, the wife’s elder
sister, and & connection (samdAin) throughthe marriage of children.
They will not speak by name of the wite vr mother, or of the dead
if it can be avoided, In the morming they will not spenk of death,
disease, or quarrels, ov of a lame man or a eripple, or of a village
whesre bad characters live or where there was in former days a
murder or a ight. They sow, if possible, on the tenth light half
of Juth. [elds for the spring erop are pliughed five fimes, for
the autumn erop twice. They salute by the pdilagi form, and
seniors give the blessing niké rako, “ Live happily 177 1f a woman’s
relation vieits her the seizes him by the feet and weeps, Then in &
sort of sing-song she desciibes a)) ber troubles {o him, and ends by
washing his feet and giving him tobacco.! When u gnest comes he
is expected to bring with him some parched grain and coarse sugar
for the children. Then if he ie a clansman the houscholder seats
him in the cooking place (chauka) and feceds him, Women are

Bocial customa,

1 Tylow, Primatave Culture, I1, 51,



BIYin, Biim. 140 ounxa,

respected, as they work very hard. Men who ill-treat their wives
are divorced by the tribal council, and put out of caste for a year or
two as a punishment. Old people are taken care of and given only,
light work. In the hot weather they all colleot in the evening
under a tree, and chat on village business, In the cold weather
they assemble at cach other’s houses, sit round a fire of rubbish
(kawra), and the honse master finds them in chewing tobacco.
They sare very clannich snd detest and distrust strangers, They
will cat both kinds of food (pakt: and kackeh:) only from a Brah-
man. No one but & Dom will eat or drink from their hands.

22, Their business i ploughing (kalw@4i) and domg earthwork
on embankments and tanks, in which men,
women, and children juin. When they take
service as plonghmen {hey get on the first day a pot (hdnrd) full of
giain and a rupee in cash, and the same when sowing is over.  Their
daily wages aro three sers of barley or sdwde millet. The Bydrs
are a very quict, respectable tribe, and are very seldom seen in our
Courts.

23. They have a sott of local organisation (eke) in which three
or four villages join, hut it is weak and ineffective, and as & tribe
they arc little more than serfs, averipti glebe ; a fow are now begin-
ing to cultivate ae sub-tenants.

Ocenpation.

Dustribution of the Biydrs according to the Consus of 1891,

DIsTRICT, Number, DISTRICT. Number.

Benares . > . 3,214 || Ballia . . " 2 670

Mirgapur . «) 14398 || Tarhi . . . . 93

Ghdzipur . . . 637 Torat -1 18821
{

Bohra,—(Sanskrit, vyanahdraka, “a trader ’) —A general term
“for any trader or movey-lender. Those revorded under this name ab
the last Census are almost entirely confined to the Meerut Division.
They claim to be and are usually admitted to be Brihmans. Of
them Sir H. M, Elliot' writes—~‘‘ The Bohras of these Provinces
either come from the neighbourhood of Jaypur, or are descendsnts

! Bupplemenial Glomsary. ».v.
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of the original settlere from that quarter, snd preserve some pecu-
hanities of speech and dress by which they aie readily known. An
inferior viass of Bohras is ealled Kaiyén, who are said to take their
‘thme from their trick of constantly saying Xzki, Kain, * Why??
or Rahti—the continually revolving nature of their dealings and
monthly visite to their debtors have with 1efeience to the constant
revolntions of the rakaf or Persian wheel and buckets procured them
the designation of Rahti,”” Another name for them is Athwariya
Dbecause they take interest every eighth {(dthwen) day. The Bohras,
secording to Sir H. M. Elliot, have larger dealngs and with
higher classes than the Rahtis have, but, like the latter, are generally
eager to acquure possession of profitable estates, There 15, however,
this dufference between them, that the Rahtis lend and will take in
return only money ; whereas the Bohias aie ready to 1eceive every
marketable article, mcluding the produco of the soil as well as cattle,
ainong which may be enumerated hoises, ~amels, sheep and goats
m puyment of their debts,

2. Those m the Upper Ganges Jumna Duib, claim to be Paliwél
Caur Bidhmans, from Pil, in Rajputina.’ Tiade 15 not lawful
for a Bidhman except in times of scarcity and under certain condi-
trong,*  THence to mark then separation fiom Brihmans with whom
Lthey do not mess or intermarry, they arsveiate with the Muhibrah-
nan, whois an abimination to the Hindu on account of his functions
ns a funcral priest,

3. In Kumaua the Bohras call themselves Khasiya Réajputs, but
claim to have been ongmally money-lenders, 'They are now thrive
g agriculturists.® To the east of the Province the tiading Biih-
mans a1o called Biona, and are analogous to the Bibhan o1 Bhuinhér,*
Quite distinet flom these trading Birihmans are the Bohras of Central
India, who are Musalméins, They are wholesale meichants of the
firet class, as well as pedlars, They render implhicit obedience to their
elected Mullas, They are of the Hasani tribe,—ouce so dreaded in
Egypt and Persia for acts of mmder and desperation. The principal
Bohra colony at Ujjain, where they have four special quarters (msha-
fa,)* Tn the Panjib, as in these Provinces, all the Bohras are Hindus,

! Bija Lachhman 8iph, Belandshakr Memo., 151, 81q.
? Bihler, Bacred Lows, 1, T2.

¥ Atkinson, Himalayan Gcweticer, 111, Béd, 8g.

4 Buchanan, Easiern India 11, 454,

* Maloolm, Coniral India, |, L1, sq.
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4. Their exogamons sections would lead to the conclusion that
their origin is mixed, The Kéchhi and Khangér seem to represent a
non-Aryan element, Besides these are the Bachguér, Baliy, Bith-
am (from Srivasti), Bhatiya, CLaiwir, Dssiti, Deswil, Kama’
Kiigh, Kundal, Maheswari Nagar, Samel, Syims, and Sundi,

Distribution of the Bokras according to the Census of 1891,

DisTrIcT. Number. DI1sTRIC T, Number,
Sahdranpnr . # 4 622 || Aligarh . 3 i 886
Muzaffurnagar . 3 13 || Etah . . . . 32
Meerut . - i 2 Hurdo ‘ . F 1
Bulandshaln . & 2 75 ToraL . 1,181

= e — —_— P

Boriya.— A tuihe of village eervante and eultivators found chiof-
ly in the Cawnpu and ITaidoi Distriets. Theu sub-castes show
that they are closely connected with, of not av offchoot of, the great
Pisi tribe. Thus we find among their sub-dwvisions Ara%h, Bahe-
liya, Gdjar, Khangir, Kiwin, Tumya, Pisi, Rajpisi, Rakhpisi.
Some, again, are local sectionk, such as A judhyabisi, Antaihed:, Bais-
wir, Banitasi, Buijbisi, Kavaujiya, Mahobiya ; others wupiy some
connechion with other tiles as Blutiya, Chaulin, Ghos, Hara,
Kwthiya, Kathwins, and Sombansi. Otheis e oceupational, as
Ghuaichaiha, “horeemen;” Khetwal, * ficld men,”

Dutribution of the Boriyas according to the Consua of 1891,

Kuath- Piraa-
DisTricT. w:“ ; rm;: Pia Othera | ToTar.

Cewnpur . $ - ] 2000 | 6,881 4,739 3,601 | 18,151

Fatebpur . . . .| o85| 932| sau 86 | 1,652
Hamirpor . . ' v - 2 2
Herdoi . ad g vl 7.031 60 | 7,100
mh - - - L ‘ ‘

8976 | 7,083 | 18,110 | 8,752 | 26,009

™ Torir

h“_ =
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Brihman.!—The levite class of the Hindu euste system, The
word Brihmans is derived from Brihman (root bri, ersh,) © reli-
gious devotion regarded as an impulse or feeling gradually grow-
tng up and expanding o as to fill the soul” To quote one
of the latest and best authorities®™—* The common term used in
the Veda for the officiating priest is Brihman (masculine,
nominative singular, Brahma) originally denoting, it would seem,
‘one who prays,” ‘ worshipper,” or “the composer or reciter of
s hymn”” In some passages the woid also signifies a special class
of pricsts who officiated as superintendents during sacrificial cere-
monies, the complicated nature of which required the co-operation of
seversl priests, The faet that the terms Brihmana and Brahma
putra, both denoting the son of a Brihman, are used in certain hymns
as synonymous of Brahman, secms to justify the assumption that
the profession had already to a rertain degree hecome hereditary at
the time when the hymns weie compozed.” The teom Bidhman,
us Dr, Muir® remarks, must have heen onygmally applied to the same
1eisone who are cleewhere in the Vedwe hymns gpoken of as Righi,
Kavi, ete,, and have denoted devout worshippers and uontemplnt;w
sages who composed prayers and hymmns which they themselves ecited
in praise of the gods, Afterwards when the ceremouial gradually
became more complicated and a division of eacied functions took
place, the word was more ordinarily employed for a minister of
public worship. and at length came to signfy one particular kind
of priest witl. epecial duties, The oriprmal Aryun priest was the
house father, and we still find among the lower Dravidian races
that the family worship is done either by the head of the houee-
hold or by the son-in-law or brother-in-law ; and 1t was only when
the service of the pods hecame a more complicated and difficult
function that a special class of officiants was created for this pur-
pose. This differentiation of funclion tonk place, of course, at an
early date in the history of the development of Hinduism. Dr.
Haug * believes that the differentiation of the functions of the classes
of priests, Hotrig, or repeaters of the Rik verses, the Udgétris, the

L
1 Prinoipally based ¢n motes by Pandits Rimgharib Chaubd snd Dhin
Tiwkri, ¥ ¥ Pl'llp

* Professor Eggeling, Encylopmdia Brifannica, 5.v., Dradlhmamsm.
lﬂ: Ancient Banskrit Tewis, I, 243, 2ud edition ; Neafiold, Calculta Eeviews, OLXVIT,

4 Mitareya Brahmana, I, Infroduction, 9. e
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ohanters of the Rik verses, and the Adhvaryus, or manual labourers
and sacred cooks must have Leen at an early date, certainly not
posterior to the collectivi of the Mantras, and the dicta of the
Brihman priests into separate works, i

9, But, as Dr. Muir goes on to say =% Though towards the
close of the Vedic period the priesthood probably became a profes-
gion, the texts do not contain anything which necessarily implies'
that the piiests formed au exclusive caste or at least a caste separated
from of sll others by insurmeuntable bariiers as in later times.
There is 2 wide differance between a profession and even a heredi-
tary order in caste in the fully developed Brihmanical sense. There
is, therefore. no difficully in supposing that in the Vedic era the
Indian priesthood, even ifl we admit its members to have been for
the most part sprung from priestly families, may haye often
admitted asphiants to the sacerdotal chaiacter from other classes of
their countrymen.” This theory, then, that even the Brdhmans
themsoives are probably of mxed origin, and that the caste, as we
find it now, is In & great measure occupational in origin, goes to
the very root of the Biihmamcal caste system of modern India, and
deserves to be established Ly some examples fiom the immense
mass of evidence which might Le addueed 1 support of it

8. In the {irst place 1t may be noted that wnder the general

Comscationginmt head of Biihman are mcluded various ¢lasses
Bribous, which are almost gencrally admitted to be of

distinet origin, such are the Mahilndhman or funeral priest who on
seeount of lus functions, is detested by all Hindus who pretend to
purity ; the various kinds of beggars and astrologers, such as
the Joshi, Dakaut, and his brethren, and the Ojha or devil priest,
who is almost vertanly the Baiga or ghost-finder of the Dravidian
races, who has been imported into Hinduism. Next, the supposi-
tion that the early so-called Brilimans were strictly endogamous,
is contradicted by mnch evidence. Dr. Muir® on the evidence of
the early texts shows that they not only intermarried with women”
of ther own order or even with women who had previously
remained single, but were in the habit of forming connections with
the widows of Rajanyas o1 Vaisyas, if they did not even take pos-
sesgion of the wives of such men while they were still alive,

-

1 Adareye Brdhmana; 263, aq.
3 lind, 1, 282, sq,
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4. Becondly, we have a mass of facts pointing to the creation of
certain classes of Brahmans in eomparatively modein times. Thus
in Parthbgarh?! there is a cirrent iegend that the celebrated Oudh
chieftain, Ménik Chand, created Brihmans wholesale out of various
Kurmis, Ahirs, and Bhars, A similar case occurred in Fatehpur.?
In Unéo, again, a story is told of Rija Tilok Chand, that one day
while hunting he was very thirsty, and having no attendant he
ashed a Lodha, who was present thee, to fetch him some water,
which he biought mm lus own dnnking vessel. The Réja after
dunking the waber discovered that the owner of the vessel was a
low caste man, so he asked him to call lumself a Biihman under
the title of Pathak of Amtaia, as he was watching the mango (dm)
trees. This title still remains with hus descendants, who are arknow-
lelged as Brihmans.® Sir J, Maleolm* in Central India found
many low caste female glaves in Brihman houses, the owmers of
wlich had treated them as belonging o their own caste, Under
the head of Dwsd/k a reference has been made to the cmious
Bibédx story of the clever Dusidh gnl who married a Biibman

b. Thudly, this interminture of castes comes out very clealy
in the earlier legends of the 1ace.  Thus we find that the Angirasas,
or eons of Angiras, were Biahmans as well as Kehatriyas, So the
descendante of Garga, although Kehatriyas by bitth, became Bidh-
mans.® In the Mahabbfiiata Bhima is mairud by hie brother
Yudlnshthira to the Asura woman 1lidunby, and the mairiage rites
were 1egulaily poiformed, and Diaupads, a Kehatuya girl, aceepts
ah & husband m the Swayamvara Aijuna, who pietends tn bo a
Irihman,” According to a passage m the Mahibhiiata® all castes
become Brihmans when once they have croesed the Gomati on a
vistt 60 the hermitage of Vametha, The Brihman Drona acts the
part of a Kshatriya 1n the great war, Kakshivat was the son of
Dirghatamas by Usij, a female sezvant of the Queen of the Kalings
Rija, whom her husband had desired to submit to the embraces of
the sage in order that he might beget » son, The Queen sulstituted
her bondmaid Uwj, The sage, ccgnisant of the deception, cone-
crated Usij, and begot by her a son named Kakehivat, who

! Bettloment Roport, 117. ¢ Archeolagical Reports, VIIL, 108,
= North-West Povnces Garetlosr VIII, | aqq
Part 111, 49 ; VI, 851, aq. ¢ Wilson, Vishnu Purdna, 859,
® Oudh Qaestieer, I, 305, 865 1 TI1, 229. | 7 Ibnd, 451
1 Ceniral India, 11, 201. # T11, B,046

Vou, IL
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through his affiliation to the Rija was a Kshatriya ; but as the son of
Dirghatamae was & Bribman! 8o Visvimitra, a Kehatriya, by
the force of his austeritics, compelled Brahma to admut him intg
the Brihmanical order in ovder that he might be on a level mth
Vasichtha, with whom he had quarrelled. Even up to the time
that Vasishtha wrote the legality of a twice-born man marrying
& Sidra woman seems 1o have been atl least arguable.® Numerous
instancer of eimilar mutabtlity of caste in comparatively modein
times might easily be piven.*

6. The legends thiow little light on the origit of Bralimans asa
caste except to estabhish the substantial unity
Legendary origu of

Brubwuns, of the Aryan peoples. By one account the
Brihman was produced from the mouth of the Sipreme Being, the
Kehatriya frons lus arms, the Vaisya from hus thigh, and the Sddra
from his foot. Inm the Puwrusha Sukta hymn of the Rig Veda the
primioval man is hewed hy the gods into four parts, which form
the four great divirions of the race, A later legend bases the divi-
glon on purely moial giounds, and degiaded those Bruhmans who
gave themselves up to anger and pride mto Kshatriyas ; those who
lived by agriculture and flock tending, the yellow Vaisyss; and

those who gave way to lying aud immorality, the black Siidras,

7. The wsual division of Ihdhmany is into ten great orders.
Fust the five Didvilas south  of the
Vidhyan range, counsisting of the Mahi-
rishtras who dwell in the country where Marathi 16 spoken , the
Andrax o1 Talanoas of the Telegu country ; the Karnatas of the
Canurese ccantry ; and the Gwijaras of Gurjarishtra or Gujmit,
Secondly, the five Gawla or Gaur, noith of the Vindhyas, consisv-
ing of the Saiasvatas, who take their name from the Sarasvati river ;
the Kanyakuljas or Kunaujiyas, from Kanayukubja or Kanauj ;
the Gaudas ¢ Gaurs who are said to take their nsmie either from
Gaur in Bengal or Gonda in Oudh ; the Utkalas of Orissa, and the
Maithilas of Mitlula, the modern Bihir and its neighbourhood.
8. At the last Census the Biibmans of these Provinces were
recorded under twenty-one main sub-castes,—Bangili, Chambé,

Divison of BrAhmuus,

! Wilson, Rig Feda, I, 42, note. + Max Miller, Anciont Sanskrit Idlera-
T Ihsd, 11, 319. ture, 58, sg. ; Rajendra Lals Matra, Indo-
2 Buhler, Bouks of Lhe East, 11, 6. Aryans, 11, 286,
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Drivira, Gangaputra, Gaur, Gujariti, Jhijhautiys, Kan?ujiyl,
Kafohtak, Kashmiri, Khandelwdl, Maharfisht1a, Maithila,  Ojha,
JPalhwil, Sakaldipi, Sanfdh, Saraswats, Saiwarya, and Utkal.
Besides these divisions, which are 1 a laige degice teriitonia], there
aie others, such as Achérya, ITotr1, ete,, which are occupational.
The Brahmame snub-castes will, for the sale of convenience, Le
discussed 10 separate articles  The eomplete hsts give no less than
ame hundied and two Brahmanical dniewns, but here tabes and
gofias are 1nextricably compounded

9 Among the sub-divisioms of local importance, we find 1u Delna
Din the Gangéin; m Muzaflainagm, the Achirya, Dakaut, and
Taga , m Meeint, the Achiiya, Bolua, Chamasya, Dakaut, Dasa,
and Gautam ; m Algrah, the Ablunashy, Agumihotn, Baiwina,
Gautam, Pardisara, Pathak,and Upidhya, m Mathwa, the Gantam
and Nigai ; i Ag a,_thu Chaurasiya anl Gautam , 1in Parrukhibid,
the Mababrahman , m Etah, the Diwchlut, Gantam, Rajauriya, and
Upidhya ; m Budaun, the Paidisara, Pathak, Tiwan, and Uplidhya ;
w Moraddbad, the Gautam and Mahibrihman, w Hambipur, the
Bhagoré and Sanaurluya, in Allahabad, tle Milawr and Rétls ;
m Jhins, the Bhagoré, Dakklim, Karfin, and Sagmmodi; in
Jalaun, the Auwdsi, m Labipuwi, the Bhagn and Singnekh or
Stngnrishy , 1 Benares, the Audich, Bhivadwdja, Nigar, and Vedi ;
m Mirzapui, the Sindil, in Jaunpmr the Kantal and Rajbhét,
im Ghizipm, the Bhaddwija, Chhatir, Gautam, DPachhaiyin,
Pardearagotia, Sndil, Vedy, and Yajured , in Ballia, 1he Gautam ;
o Basti, the Sandal , m Balndieh, the Belndr , and 1o the Thilis, the
Bais, Bhal, Bhit, Gangir, Joshi, Khas, Lakhpil, Lohn, Pimé,
Panth, Pithak, Sarola, Tripithy, Tiwin, Upidhya, Upmetr, Of
many of these some account wi'l be found m other articles.

10 The grest sub-castes alieady named are for the most part
endogamousr, hut the rule appears to be
ocrasionally relaved wlien the scantiness of
brides m the small local gioup 1 an obstacle to mainage. Thus
there seems to be no doubt that i parts of the country at least the
Gapr and Saraswata sub-castes intermarry, Accordmg to Manm
persons are forbidden to mary who stand n the relationship of
samndas, that 18, who are withm tive degrees of affinity on the
side of the mother, and seven on that of the father, The person
bimeelf constitutes ons of these degrees , that s to say, two persons
stand to @ach other in ‘he sapinda relationship if their common

You IT EZ*

BrAbmamo oxogamy .
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mst::f, being & male, is not further removed from eithet of them
than six degrees, or four degrees when the common ancestor is a
fornale. This rule reinforces the principle that the gofra is an exqer
gamous unit, Tt is needless 1o say that thie gofra system has been
developed to an oxtraordinary extent, and they have become so
numeroug that it is practically impossible to procure any well estah-
lished list of the gofras of any of the chief {ribes, The word go/ra
means primarily o “cow-pen,” and has hence becn extended to
the descendants of a common ancestor. Most of them are what
has been called eponymons, that is to say, they claim to be descended
from and to demve their names from some Rishi, or saint, who is
supposed to have bein them first ancestor, All the Brihmanical
gotras have wight greal ancestors only—\isvamitra, Jamadagni,
Bharadwija, Gantama, Atn, Vasstha, Kasyaps, and Agastya.!
These oceupy with the Brihmans about the same posnion as the
twelve sons of Jacob with the Jews, and only he whose deseent
from one of these great Rishis was byond doubt could become the
founder of a gofra. The Brihmanwal system of gofras has, again,
by a fietion been (atinded to other irmbog; euch as the Rajput,
Banya, Khatri, or Kivasth, bul among them the institition ig
exotiv, and naturally much less vigorous than among the tribu from
whom it wus derived.

11, There is agam another Bidlmanical division, that of the
eharana or sakha and tha pravars. The salka or charana 1s usualy
applied to the boldy of parsons who follow one of the varions schools
of Vedic teaching, wlueh are suid o be as many as 1,130, of which
there are 1,000 for the 8ama Veda, 100 for the Yajur Veda, 21
for the Rig Veda, and 9 for the Athatva Veda. The institution
of the pravara s, again, purely relipious. The pravara or arskeya,
which arc generally 1egarded as synonymous terms nre those sacri-
fiial fires which reveral gofras had in common. Tt was loft to their
own cloice to which they wished to repair.

12. Under the siticles dealing with the separate Brihmanical
tribes an accornt of some of the domestio
ceremonies has been given. A few points
may here be noticed, principslly derived from the customs of tha
Sarwariya Brahnians of the Eastern Distriets of the Provines,

Domestio ceremonies.

! Haug, dvtareya Brahmanam, I1, 19,
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18, What is commonly known as the rajodarsan (rajas, *pollue

The Bajod . tion,” darsana, “seeing ”’) is the time during
+, gerbhadina. which women remain impure for four days
after the menstrual period, and while in this state do not touch tLe
drinking water or cook for the household. This is, it is hardly
necessary to eay, oonsistent with the common practice of the most
primitive tribes,! The pollulion is removed by the rejasndm or
veremonial bathing on the fouith day. Immediately on marriagoe
follows the “impregnation rite,” garbhadina. In ancient times no
bridegroom appioached the brde fill the fourth night after the
completion of the marriage ceremony. This interval 1 prescribed
by Gobhila. The present interval of two, three, or four years mn the
case of child-marriages 15 quite unsupported by the authority of
ancient lawyers, Dhanavantaii (in the Susiuta) declares that the
Garbhaddna should not take place till a girl is sixteen, Dr,
Bahler has shown from the Vivaha Mantras that, in olden times
grls were married long after they had reached the age of puberty,
and infant marriages were unknown; moreover that the himan
husband is the fouith hueband, the three gods, Soma, Visvavasu,
and Agni, being the first thiee at the period of a girl’s becoming
marriageable. As 1t ghould take place on the fourth day, the con-
summation rite was sometimes called Chaturihi karma.tt During
the previous day the young marned woman was malde to look
towards the sun, or n some way exposed to the rays. In the
evening she was 1equired to bathe. ITer hushand alsw performed his
ablution and wenf throngh other prescriled forms. Befoie approach-
mg his wife he was caieful to securc the solemn imprimatur of
teligion on an act which might lead to the introduction of another
» human being into the world, Ile theiefore repeated two maeniras
or texts of the Rig Veda (X, 184), the fust of which may be thus
trauslated, —* Let (all-pervading) Vishnu prepare her womb ; let the
Cieator shape its forms ; let Prajapati he the Impregnator ; let the
Creator give the embryo.”? At present, n Bengal, the girl is
subjected to a period of isolation wiuch exactly enriesponds to that
described by Mr. Frazer in the case of various primitive races, the
idea being that at thie period of her life dangerous influences
emanate from the girl which it is necossary to counteract. In Upper

— ik e — =5 ———————

¥ Praser, Golden Bough, 11. 338, agq.
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Todia the rite sppears to vonsist in the worship of the kuls devata
or family god, and if the head of the family is rich or illiterate, a
Bréhman is employed to read the Durgapitha or songs in honour of
the goddess Durga. This rive is mtended to obviate the danger of
8 miscarriage.

14, Next follows, n the sixth month of pregnaney, the simants
#nm savana, or the 1iite of male production,
done with the object of securing a male
heir, the desire of every Hindu mother, The expectant, mother is
bathed, dieseed in ved clothes which are sent from her father’s
house, and some fruit, the emblem of prolificacy, is placed in her
lap. She then goes to the family shiine and worships the household
god.

16. When the child is horn, and before the cord is ent, the head
of the family does the nandimukkt srdddha,
ITe layes some Ausa grass on the ground and
offers a pinda over it After this the cord is ent and 1t is buried
in the room 1 which the delivery took place. Ovesit a fire
(pasanghi) is lighted, and wond of the fendu tree is burnt. For
twelve daye the lamp is fed with ném oil. During this time the
mother i8 fed with cales (piie, halwa), vaudle (ackhiwduz), and
ginger (senfh). Bread and pulse vannot he given to her, hecsuse
during the period of pollution only substances cosked with ghi,
milk, or parched gram, can be taken from the family ecookhnuse,
The members of the family are mmpure for twelve days after a
confinemert in the house ; during this time no Deota can be wor-
ghipped, nov can any one drink water from their hands, After the
‘sixth day the Chamér midwife 15 dismissed, the mother and child
are bathed, and after that the Nain or harher’s wife attends on her,
But 1t is not absolutely neceseary that this 1ite should take place
on the sixth day in case the omens are adverse, In that case it is
postponed for one or two days. At this rite oue of the women of
the house waves some barley in g sieve or basket over the mother
and child, and this grain is giwven to the midwife, If the figst
ohild die, the next born is usually put in a sieve, orit iz weighed in
a scale against barley, which 1 given to the midwife, The general
rule appears to be that if a child die within six days after birth the
ocorpee iv buried ; if it die between that time and the investiture
with the eacred cord (faned) it 1s thrown intoa river (jal pravdd);
after investiture the dead are cremated. The corpees of girls up to

Bimantsa pom savano.

Nandimukh sriaddha.
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the age of sevem sre thrown into running water ; if over that age.
or matried they are cremated

¢ . 16, On the twelfth day after birth is the baraki, when the
mother and child are bathed an and the baby is
shown to its male relations, who are expected
to put & money present in its hand. The maternal grandmother
sende a yellow sheet (piari diotd) for the mother, and for the:
child a little coat (j4ola), and & cap (fopi). On that day all the
women friends collect and have their nails cat, while a barherv
woman rubs them with a mixture of oil and turmeric (ubtan). 1f
the baby be a hoy, the lady friends give the wife’s mother, or in her
absence the father, two annas cach ; in the case of a girl, tho con-
tribution is half that amouut. Thisx i known as “the nail cut-
ting ” (nakk katiya, nakhk tardshi). A list of these donations is
made at the time, so that the receiver nay reciprocate them when
a similar occasion oceurs in the fanuly of the donor. 'I'he women
also grive a pice or two to the barber’s wife, who does the anointing,
All the women then sit down and sing the birth song (vodar, Sans:
sobhn). This is the only song (riy) which can be sung at any
time of the day; for the others appropriate times are fixed.

17. 1f the child be born in the asterism of Mila, the mila sdnts
rite is performed to obviate the il'-luck
attaching to this period. In this case the
woman and child are kept in the delivery room for twenty-seven
days from the date of birth, and during that poeriod the father is
not allowed ta sec the face of the baby ; he is also nob allowed to
rnave or change his clothes, There are two kinds of the Mila
arlerism, ‘“ the light *’ (kaléa, ldip); the other “heavy” (bhé4ri,
drik). 1If the birth oceur in the latter, he must not see his child
for twelve years, and in that interval can neither shave nor change
his clothes, Many persons, under such unfortunate circumstances,
bacome Jogie. On the day of the mula sduli rite everything follows
the number twenty-seven, the namber of the asterisms (Nakshatra) ;
water is drawn from twenty-geven wells, the wood of tewenty-seven
varieties of irees, sieves made with twenty-seven kinds of knots,
blankets of twenty-seven breadths, esrth from both lLanks of the
Ganges, clay that has been pressed by the foot of a horse or
elephant, and from the King’s gateway, which at Chunir is the
main gate of the fort, are collected. The child’s father bathes and
Koes into the eourtyard. There a barber woman mukes a square of

Barahi.
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flonr, and in it places & stool for him to pit on. Near him is placed
® jar (falsa) filled with Ganges water, The Purchit or family
priest then worships (rauri und Gunesa. " The earth and blankets,
are put into the sieves and laid on the father’s head, while over him
is poured the water drawn from twenty-seven wells, After this
the barber’s wife 1eccives the blankets as her perquisite, and a small
money present. This done, the father is considered pure, and he is
allowed to come out, chave, and bathe. Then he returne to the
square, where he worships a small biass or gold image of  Vishna,
Near him is placed a brass sancer (kafors) which iz filled with gln
from a black cow. The ghi is melted until it becomes quite thin.
‘Lhe saucer is placed before the father, who keeps bhis cyes fixed
upon it. The mother comes up from behind with the child in her
arms, and she holds the haby wo that the father may ree its image
reflected in the ghi. After this the child is seated in his lap, and
he makes it s present in money. In caso the child is born in
Mil, the twelfth day rile is postponed, and carried ont with the
observance on the twenty seventh day, The ceremony ends with
the fecding of twenty-reven Bidhmans, and the presenting of gifts
to the friends and relatives who have attended the ceremony,

In the familics of lemined Brihmans, sueh ns Pandits, when

the child is two months old it 18 dressed 10

& new cap and coat and placed 1n a swing
(#imdola), Up to that time 1t remains on a Led. This rite is
known as dola rokana, On that day the family god is worshipped,
and rich food (pafri, bakhir) 1s cooked for the household.

19. Pandite have aleo another rite known as “the bringing
out,” wvalirnigarana, The usuval custom
is that the child is not brought out of the

house until “ihe grain feeding,” anmoprdsana. But if it is
- desired to bring the child out before it is fed on grain, he performs
this rite. The baby is dressed in & new coat and cap of blue cloth,
the colour of the sky. These clothes are first dedicated at the
house shrine (ditkars), and then the child’s forehead iz marked
with lamp-black (#dsal) and a necklace of holy seeds (lajarbatfa)
snd tiger’s claws (bogdnaka) tied round its throat. All thess are
devioes to repel the Evil Eye. It is then brought out; but as sa
sdditional precaution a black pisce of cloth, a coltur which
frightens evil spirits, is hung round its neck, or at sny rate the cos*

Dolarchnua.
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ia bound with bjack braid. In former times this bringing of the
ohild into the open air was known as the sishéramana.

, 20. According to the éarly ritual the “food-giving” rite or
; annaprdsana was performed in the sixth
month after birth, “The clild was carried
in the arms of itr father and placed in the midst of a party of
friends, ncihuding the family priest, who offeied prayers for 1ts
welfare and presented 1t gifts. A lLttle food (generally mce) wae
then for the first time placed in 1ts mouth, and various qualities
were supposed to be imparted, according to the nature of the food
given, whether rice, butter, honey, mlk, or the flesh of partridges
or goats”’!  Now-a days in the sinth month a lucky day is
selected, Rich food (purs, haklir) is cooked ; the wasl string
of some old member of the family i1s broken and tfied round the
waist of the baby to enswe its long life, Then a tray containing
nch food 18 laxd befgre the oldest man 1n the family. e takes a
httle out, and after making a loly curele round 1, with watei, offers
it to Viehnu, 1he reason of this s that thae was onee a fooheh
Biihman whose cluldien used to dre one after the olher, so he made
a vow that if Jus clnld hived, he would eat 1te oxdure. 'lhe cluld did
ive, and be wae fain to avoud performing his rash vow ; so he went
‘0 8 learned Pandit at Benmies, who ditected lnm to take oul a
httle ot his fond that day in this manner, and s0 lus vow
would be satisfied. Ilence Bidhmans before eatimg always take
out a httle food in this way, and offer 1t to the Thikur, After this
has been done the old man hefore whom the food has been placed
takes up a little of the foud on one of the silver coins of the ancient
kings or on a gold mohur of the Dmperor Akba, and puts 1t mto
the child’s mouth. No Enghsh comn will answer the purpuhe:.
After thig, if the family can afford it, a few Brihmaus are fed.
If they are poor they consume the food which has been prepared for
the rite, and give a Brihman some raw gian. Untl the awna-
prisana is dope the child 1s never left alone lest the witch Jamhus,
who is really the impersonation of the ifant Jock-jaw, which is 8o
fatal to children owing to the cutting of the cord with a hlunt
instrument and the neglect of all antiseptic treatment, should carry
off the buby. Hence a womsn or chuld 1s ulways left in charge,
As an additional precaation, they also place near the bed an iron

—
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lamp-black box (kajranta), and snoint the child four or five times
with a mixture of oil and turmeric (wfan) in the belief that as it
is rubbed its stiength will merease, :
21, In the fifth year the rites of head-shav.ng (mdnram) n.nd
The Monvan snd  CBT-piereng  (kenchhedan) are performed.
kanchhedan. The regular ritual presciibes that the tonsure,
shaving and cutting off the hair should be done separately, They
weie known as ehawla, chiidakarma, kesanta, and Lstaur, “ When
performed for the first time they were held to have a punficatory
effect on the whole chaiaeter. In the case of a Brihman the
ceremony of tonsure was peiformed in the thind year, but was often
delayed, and sometimes did not take place till the seventh or eighth
year, According to Asvalayana the cluld was to be placed on the
lap of its mother to the west of the saciad tue. The father was to
take up lus station to the south of the mother, holding in hus hands
twenty-one stalke of kuse grass, e was to sminkle the head of
the child thiee times with a muxture of warm water, butter, and
curds, Ile was to insert thice stalks of Zuve grass o the chld’s
bair on the nght mde saying,—*O divine grass ! protect him.
Then he was fo cut off a pertion of the hau and give it to the
mother with Lhe 1ecfation of varions textr, leaving one lock ‘sikba,
ehudz) on the top of the bead, or occasonally thice or five locks,
secording to the costom of the famly.””! Al present it 15 usual
for the Eastern Brihmans to have this rite performed at some
ghrine, such as that of Devi of Bindhichal. IFor thice days before
the shaving mte a song is sung in honour of Devi, and many
Bidhmans who have lost childien, vow that if the hie of the last
is spared, the mother will carry the whole way to the shrine a clay
pot (burs:) full of fire, and will eat nothing on the road but parched
grain. When they 1each the couttryaid of Devi's temple, they
place the fire pot before the Panda, whose parmshioners they may
happen to he, Next day, after bathing the child i the Ganges, the
parents take 1t to the temple, and the Panda instructs them how to
perform the usual circumambulation (parskrama). After this the
baby is seated in its father's lap near the shrine, and a barber
shaves 1ts head. A few swecets (/addu) are given to the child,
and then a Sunir comes up from behind and pierces both ite ears,
They take home with them a striped handkerchief (cAundars) which

! Momer Williams, Brahmanism and Hinduiewm, 859,
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they tie round their necks for good luck, and some sweetmeats,
which they distribute among their friends as t]:e holy food (prasdd)
wf the goddess,

22. The rites of childhood elose usually with the Pithana or
commencement of learning. A lncky day is
selected, and with earth and water from the
Ganges a littlo platfoim (cdalilra) is made. When it is ready
some dry earth is sprinkled over it. Below the platform the cluid
15 seated facing east, while the family priest facce west. Ganesa,
the deity of good luck, is first worshipped, Then a cowry shell is
placed on the platform and worshipped. Neat the priest puts the
shell 1n the boy’s hand and makes lum write with it five times the
words 8ri Ganesa namah, This he has to obhterate with his right
hand. Some Brahmans are fed if the famuly can afford 1t; and
from that day the boy’s education begms,

23, After this comes the impmtant rite of imtiation known as
wpanayana. A DBrihman should be initated
when he comes to be eight years old, dating
from the time of conceptim. A time should be selected when the
stars are auspicious, and it should not be performed in the evening
or during a thunder-stom.  First of all a shed (mdnre) 16 erectod
with hamboo supports. In tlie centre a ploughshue is placed, and
near it a jar (fafsa) filled wath water. Under the thatch a square
(chaut) 18 marked oul with flour, and an this two leal mats (patari)
are laid, and under tliem some giains of barley are sprinkled, On
these mate the parents of the boy st with the corners of their gar-
ments knotted together and facing the east, The father wears a
yellow loin-cloth, and has a handkeicluefl (angoehha) over his left
shoulder. The mother wears & yellow sheet.  Then the officating
Purohit places in the fathei’s nght hand some holy rice (acthat)
and flowers, repeating at the same time some texts and duwecting
him to pour the contents of hiz hand on the ground. Next the
Purohit puts some gold or capper coine in hie hands, and reads the
tankalpa or formula of dedication. Then he imnvokes Dharitn Mits
or Mother Earth, and the father puts the money on the ground,
which he tonches reverently, IHe then sprinkles the earth with
water from a bunch of kusa grass, and offers Malayagir or Malaber
sandal-wood and inocense to Mother Earth, Then Ganess is wor-
shipped in the form of a representation of an elephant which is
made on the water jar (#afes). The picture is drawn with red

The Pathann mite.

The Upanayana rite.
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lead or turmeric. Then an image of Gaw is made of cow-dung
and placed near the water jar, Some make seven images of cew-
dung to represent Gauri and her sisters. ¢

924. Next the jar is filled with woter by the father of the boy,
and over the mouth is placed a saucer containing some of the sacred
graing, the sdwdn millet, unhuske1 rice or barley, This is followed
by the worship of the nine planets (nanagroka). To the north-
east of the jar is made an altar (vedi), and on 1t & square is marked
out with flour, in which images of the planets are made in various
ways. That of the Sun is made of fionr; Mangal or Mars of red
lead ; that of the Moon of rice-flour ; that of Vithaspati or Jupiter
of turmeric; that of Budha or Mercury of turmeric ; that of Venus
or Sukra of rice-fAour ; that of Sanischara or Saturn and Rihu and
Ketn, the weeenling and descenbimg nodes, i #3b 1 wawmram,
Then with the recital of appropiiate texts offerngs are made to
each,—to the Sun, a cow, copper, wheat red sandal, and red ecloth ;
to the Moon, a conch shell, Malaha) eandal, white cloth, a white
cow, and rice ; 1o Mangal, a 1¢d oy, red cloth, copper, treacle, and
rice ; to Budha, camphior, ming pulee, green tloth, a black cow, and
gold ; to Viihaspati, a yellow cow, vellow ¢loth, gram, and tur-
meric; to Sukia, Malabar randal, white eloth, 1iee, and a white
horse; to Samschara, orl, sesamum, black eloth, a black cow, and
iron ; to Rihu, a buffalo, or goat, a blanket, cottom and 1ts reed,
urad pulee, and sosamum ; to Ketu, cloth of vatious colours, giain,
iron, sesamum, and nrad pulee,

25. All these offeringe, except those made to the last three
deities, aie taken by ordinary Brihmans ; those to Sanischain by
the Bhandeuya or Dakaut,

26. When the offeringe are complete, the patents are dirmissed,
and the boy who desires initiation 1 called. All his hair is shaved,
and be is invested with a waist-strmg (fardhana) of many fibre, a
emall loin cloth (kopis), and he is gven a dvnd or bamboo stick, to
the end of which 1s tied a cloth contaimng some 11ce and pulse.
This signifies that he hus adopted the role of the Sannyidei. The
Purchit repeats texts, und five other Brahmans sprinkle the eight
parts of s body with a maxtwie of 1ee snd tarmerie, Then
ancther squate is made, and reven lamps and twigs of mango are
tied fogether and placed within it. Beside them are laid seven
imagee of Ganri made of cow-dung, and he worshipe the lights snd
the images of the goddess. Next he worsbips the water jar, and
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to the house door, oneachsideoiwhinhsevanimngasofﬂmﬁ
are made. These he worships with an offering of cakes (pifrs), red

JJead, smcred grass, incente, lamps and naivedya or a mixture of
trencle, curds, ghi, honey, and water. After this he returns to the
house, and in the inner room (kohabar) worships ten images of
Gauri in the same way., Next he pours ghi on the images of all
the deities whom he hus up to this time worshippel. Then his
parents are rccalled, the cormers of their garments are knotted
together, and they aie made to sit in a square facing the south. All
the ancestois are invited to appear and sit on leaf mats placed close
by for their reception. When their spirits are supposed to have
taken their places, some 1ice, ber frat, treacle, ghi, honey, and
sesamum are mised {ogether and formed into a lump, This is
offered to the samnted dead, and afterwards placed in the shed,
Again the parents are dismissed, and the boy 1s called in. Eight
irdhmans are called i and fed on pakks mder the shed. The boy
gp1ts in the midst of them, and each Bidhman gives him a morsel
of his food, which he eats.  On tlus oceasion the boy is not allowed
to eat salt. ‘When the meal is fimshed, the floor is again plasteregd.
27. Next thiee altars are madein the shed, Eavh altar should

Le the length of the digtance of the pmnt of the thumb from that of
the 1ing finger. The father entrusts his son to s priest of the Achérya
grade, and humbly requests him 1o instiuct the lad and make him
a full Brahman, The Achirya sigmfies his consent by taking the
boy by the arm, and the lad lhas {o muke an offering of eight
Biihmanica] thieads (fane@). One is offered to the sacred water
jar, one to Ganeea, five to five Brihmans, and one the lad keeps
himself. Further, the lad presents a full suit of clothes to the
Purohit, Guru and Achirya, and one to another Brihman, who is
regarded as the representation of Lrahma, Then beginning from the
north-east he spreads fusa grase evenly on the three aliars, and
the Achirys calls for fire, which 16 brought in a vessel made of bell
metal (fdnea). Upon this iz heaped up wood of the maddr (asels-
pias gigantea) paldsa (butea frondosa), khair (asacia calechu)
chirchir: (achyranthus aspera), pipal, gidlar, sami, and some dih
gravs, This collecticn of wood is technically known as samid,
When this is ready the lad makes a present to the Bidhman who
reprepents Brahma, and asks him to watch over the sacrifiée snd
prevent any interruption of it. Then the Achirya repests the
appropriste text one hundred and eight times, and all the time keeps
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pouring g4i on the wood. This oblation of ghi is known as akuti,
and ig done with a leaf or twig of mango, Pieces of dry cow-dung
(goitha) and thiee sticks of paldse wood aie also thrown on ihe,
fire, and o with all the £usa grass which had been spread on the
altars, On the top are placad soroe betel and cocvanuts. On this
five Bidhmans hold a Bafihmameal thread and invest the lad with
iti, repeating the appropuiate text.

28. After tlis the lad is bathed with water fiom eight jars, and
he puts on another sacred thiead. He is diessed in yellow gar-
ments and golden ornaments and wears wooden ssndals (dharaun)
stamned with tuimerie  Ile mext hegs fiom all present.

29. He then runs out in the guice of a Biahmachiini with the
abject of attaming rehgwous knowledge, and is chesuaded by his
parents fiom adopting the life of a 1ecluse. When he consents to
return the women of the honse put treacle and washed rice in
hig hands, and kiss the eight paits of lug hody. The deities and
sainted ancestors who have giaced the 1ite with their presence arc
humbly requested to retwin {u their own abodes, and the rite is
enmplete,

30. The ceremony, though ditguised by an elaborate Bralimani-
cal ritual, 18 obviously hased on the same general prineiples of which
an elaborale aceount, denved from the usages of various prinntive
races, has been given by Mr, Fiazor,!

31. Some account of the other domestic ceremonies of Brahmans

Other domestic cors-  hae heen piven in eonnection with the Brali-

v ¢ manieal {11bes, and need not be repeated heve.

82. The religions functions of the Brihman are vatious, If the

The functions of the ~ Word is, as Professor Schrader® suggests,

Bralssans philologically the same as the Flamen of
Rome. we have o link with the 1ehgious praetices of two branehes of
the great Atyan 1ace. We have first, the Upddhyfya or Pidha,
who is the officialing priest, with whom may be classed the Achfir-
ya, Hotri, and similar functionaries whose business it is to superin-
tend the more elaborate and mysterions 1ites of the faith which
can be performed by none but those decply conversant with the
Vedio ritual, Next comes the Parohit or Purohit, * one placed in
front,” the preposifus or praeses of the Roman world, The institu~

1 Golden Bough, 11, 842, aqq.
3 Prehwtorsc Antwqustses, 416, 420,
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tion of the Purchita, who was not only a mere house priest, but a poli-
tical funetionary, goes back to the early Aryan times. In Velio
pinses he was regarded as a confidential and virtuous minister of state ;
l;q:t, by the time of Manu® he had fallen to a lower status, and wase
regaided asinferior to other Brihmans. His duties consict in super-
intending the domestic rites at buth, initiation, and marriage. He
must be acquamted with the appropriate manfras or texts which
are need on these occasions, and he generally knows a modicum of
astrology (jyotish) by which he is enabled to cast horoscopes and
announce the lucky and unlucky days for the performance of the
various famuly 1ites, the commencement of agiieultural operations,
and the ike. The ordimary village Pmohit 15, it is hardly neces~
sary to say, very seldom pioficient in Sanskiit o1 religious learning,
Ile ;s able t5 mumble a few texts without understanding them ; buf
he 1a1ely makes any attempt to menlcate morality or improve the
liver of his parishioners. This duty, so far as it is done at all, he
leaves to the Guin, who may or wsw not be a Biihman, The
lowest clase of senn-rel’zicas dBraliman s that which, os Mr,
Ibbeteon® says, “ exist only to be fed. They consist of the younger
members of the Purolut famihes, and of Brihmaus who have settled
as cultivators or otherwisein villages where they have no hereditary
chents, These men are always ready to tender their services as
reapients of a diwner, thus enabhing the pearant to entertain the
desired number of Brahmans on oecasions of rejoicing, as a propitis-
tory offering, in token of thanksgiving, for ilic repose of hu
deceased father’s spint, and so forth, The veneration for Bialimnne
runs through the whole social as well as relyrious he of the Hindu
peasant, and tahes the practical form of cither offerings or food,
No child ig born, named, betrothed, or married ; nobody dies or is
burnt; mo journey ie undertaken or auspicious day selecled ; no
house 18 built, no azticultural operation of importance hegun, or
harvest gathered in, withoni the Brihmans being fed ; a portion of
the produce is set apart for their use ; they are consulted 1n eickness
and in health ; they are feasted in sorrow and in joy ; and though
I believe them to poesess but httle real mfluence with the people,
& considerable portion of the wealth of the Province 15 diverted into
their useless pockets”” This is pretty much the state of the

1 X1I, 46, and see Muir, Ancient Sanskril Taxis, 1, 128, nute,
? Panydb Ethnography, para. 288,
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Brihmans further east. As Mr, Sherring' saye of the Benares
Brihman :—“ Light in complexion in comparison with the rest of the
people, fiequently tall in stature, with'the marks of = clear pene;
trating intelligence depieted piainly, and sometimesin a stn'kil.ag
manner, npon his counterance, ercct, proud, self-conscious, the
Brihman walks along with the air of a mau unlike any 1 have ever
seen, in which self-sufliciency, a sense of superionity and a convietion
of inherent purity and sanctity are combined.”

< 88. Besides these sacerdotal Bidhmans there are, it is needless to
say, numbers who have no rehgious functions whatever, who seive
ae soldie1s or messengers, clerks in our offices, and the like. There
is also a lmge body of Brahman agriculturists, though most of
them will not themselves touch the plough.

LDhstribution of Brihmans according to the Censua of 1691,

Dis1micr Number.
Debra Dun . . + . ‘ 16,027
Bahfranpm . . . . . 44,250
Muzaffarusgar . s . - é 41427
Meernt . . . . . i 108,071
Bulandslishr . ‘ . sl 4 o 92,000
Aligaih o & M il W e 181,798
Mathura . . . * . . 113,030
Agr ot G g3 A 123,638
FarrukbAbad v . . . . 78320
Maivpuri . . A eall g ‘ 66,801
Etiwah bt Wy S A BN 91,010
Etah . . . . . . 63,318
Bareilly . & e T . 47,086

e e - —

1 Sacrad city of the Hindus, 14




181 BRAHMAN.

Distribution of Bradhmans according to the Census of 1891~—contd,

5.2 DisTrior Number.
Bijnor . . . . . 27,118
P'vdann 3 « i 3 - | 57,002
Mordddbad é 5 é ‘ 43,578
ShahjnhAnpar N 60,453
Pihibhit . . . . 25,147
Cawnpur . . . 178,389
Fatehpur . . : i 7 . 68,180
Binda - ; Fiv oga ' 94,041
Haniipur » p . . : 49,570
Adahibid . . . s = 196,349
ik ; & o 9 34033
Jilaun a . 5 . 48,269
= SO 21,745
Benares 2 . . . . + 102,078
Mizapnr . . &% 165,585
Jaunpur - 3 - v g 161,008
Glazipm . . i . . . 64,379
Bala . - i 108,547
Gorkhpun . b ' E{li.ﬁﬁ.ﬂ
Dast: . ) fee gt o s 106,412
Ammpmb - : X 110,103
Kumaun . . . p i 134,841
Garlwal ’ . . . 07,561
T, e % oed 6706
Luckuow % 6 e b 41414
Unko ¥ 43, i B % : 122,026
RMBeedi .« . W . . . 108,676

Vou. 1L

|
1
|



BRAHMAN, 162 BRINDABANY,

Distribution of Drdbmans according to the Census of 1891 —eomald,

Disrrier. 1 Number.
BitApur . . v . ’ . 103,850
Hardo . . . . . . 113,190
Ehen . . . . ’ 69,654
FaizAbhd X1 ba. e . : 139,637
Gonda . . . . . ; 230,507
Bthardich . . . . ' ¥ 87,481
Bulthnpur . ¥ . . ' ' 102,509
Partibgarh . i . . 124,424
Barabank . . : - : 86.191
T :.:. .| 479882 { P
Fernalss 2,264,001

Brindabani.—A sub-caste of Gusiins who tahe tleir name
from Brindaban, in the Mathuis Dustriet (erendaiana), * the grove
of ¢nlas ”” m bawl). Tt is not quite clear to which section of the
Vaishnavas the tesm 18 apphed. The jelation of Brindaban to
the modern echool of Hindu reformess has been elaborately discussed
by Mr, Growse.!

Dustributvon of the Brindaban: Guading arcord'ng to the Cenaus of

1891
F o e - PR e o T e s ‘.___"'"_,'='._'_ —_— i
Diatiic Numhor | NiaTxrer. Numbaer
Muzaffarnagar . . l 9 1 Wirzapu . o % 4
Cawnnpur . . 1 1 Kbenn -« . ’ = 4
[ Torar Z 38
e

1 Mathura, 179 sqt



01 BUGHANA, BUNDELA.

Bughina.—A class of Hill Brahmans who by one aceount are
descended from Gaur Brihmans of Benares ; others say that they
have the same origin as the Naithina Brahmans (g.v.). They have
the same relations with Sarolas and Gangins, aie intelhgent,
snd, when educated, make useful clerks and officiale.!

Bundela.!—A sept of Rajputs almost entirely confined to the
Bundelkhand country, to which they have given their name, now
ncluded m the Allahibdd Division, According to the Muzapur
tradition they are descended fiom a famly of Gaharwfis Réjputs,
1esdent st the village of Gawa, near Bindhachal. Of tharr ancestors
one took service with the Raja of Panna, an independent state
between Bénda and Jabalpma, The Rija died childless, and {he
Gaharwar adventurer ook possession of hus fort., I had no son,
and being disgrusted with hfe, he made a nlgrimage to the shrine of
the Vindhyabisim Devi, at Bindhichal, where he offered Ine head to
the goddess. Out of the diope of his blood whih fell wpon the
altar a boy was born, who was called Bundela, because he sprang
from the drops (4drd) of blood, IIe 1etuined to Panna and found-
el the clan which beaie his name. In thui own country they aie
known among themselves as Bundela, but by outriders as Gaharwir,
They do not many among Baghels, Baw, Gaur, Umath, or Sengar
Riijputs, who are known as the Sakuri group, They intermarry with
Panwérs, Dhanderas, or Chauhdns. M1 Sheiring’s assertion that
they are endogamous 15 contiadirted by them The prohilntions
aganst mainage aic the loss of 1ehgion, 1esidence among foreign
peoples, disregaard of tubal custom, and enpaping in occupations
practised by low caste people. The Bundelkhand branch repre-
sent themselves to be the descendants of Paniham, Raja of Benares.
Duting the reign of Nasir-uddin Mahmid, Empetor of Deihs,
(1246-1266 A D.) Arjuna Pila, 2 descendant of Rija Pancham, left
Benares for Malion), and made that place hus capital. One of his
desoendants became Réja of Kudér; lus name was Saho Pil and
hig descendant founded Oickha, and thence his descendants spread
over Bundelkhand,

2. The stages in the marrage ceremony are—
1st.—Dhalddn, the betrothal, when the

M . " 3
i family priest of the bride’s family gives the

} Atkaoson, Hwmalayan Gasolicer, IT1, 270
3 Partly based on o notw by Diwio Byuy Bahidur Sinh of Lalitpur
Vol IL L2





