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bridegroom & sacred thread (james), some rupees, eloth, anda betel-
nut, in the presence of the elders of his family, The money is dis-
tributed as alms among the Brihmans.

8nd.—Lagan petrika, or the fiung of the date for the marriage.

3rd.— Paurparsatkdr, the reception of the parly (bdrdf) of the
bridegroom at the door of the bride’s house. :

4th.~Charlan, offering of oinaments Ly the relatives of the
bride to the Lridegroom,

Gth,~G8uhig, the 1ubbing of red lead by the bridegroom on the
parting of the biide’s hair,

6th.—Kanyddin, the giving away of the bride to her husband
by her father,

7th.— Panigrohana, the holding of the bride’s right hand by
the bridegroom as an indication that he promises to support her as
long as she lives.

8lh—Ahuti karna, the maling of the fire sacrifice.

9ih.—Parikroma, the revolution s ot the pmr 10und the saered
fire

10tk .—~Dhruva sakshe karna, the promise of the biidegioom,
in the presence of fire, water, the sun, and other natural objects,
that he will he faithiful to her and sbhe to bim,

11th.—8agyadin, the presenting of a hed {o the married pair,

12th—Darja, dakej, o1 johez dena, the giving of the dowry.
Women can be divoreed for adultery, impurity, violation of tribal
rulos, and neither divoreed women mor widows are allowed to
remarry,

8. They belong to the Vaishnava sect, und are either RAmiwate
e or worshippers of Radha Knshna, In all

respects they follow the ceremonial usages
of bigh class Hindus.

4, They believe their original profession to have been soldiering,
and some of them seive in our Native regi-
ments. They hold land as landlords and
tenants, They will eat the flesh of goats, deer, wild pig, and fish ;
but those who abstamn from meat are vonsidered more respectable.
Spirits are forbidden. They eat kachcks and pakéi from the hands
of Brahmans, and can eat gakéi with Banyas and Khatris, by
which is meant that they will eat with them on the same floor, but
not from the same dish. They can drink water from the hands of
Kahirs and Naw, They smoke only outof a pipe used by their

Social rules,

i



BUNDELA. ' 168 IURHELA.

clapsmen. The Bundelas, on the whole, are a fairly respectable
Réjput sept, but they are oceasionally given to lawlessnees, daccity,
snd similar crimes of violence.

5. 1In Jalaun they give brides to the Dhandhera and Panwir
gepts, fiom whom also they take wives. They profess to belong
to the Kasyapa gotra. These Panwirs with whom they intermarry
ate the Raj Panwéis or infeiior gade in Bundelkhand,

Instribution of Bundela Hdjputs according to the Censns of 1891

DigrricT ; Number Inerricr. Number,
Bilardshahr . . . 25 ‘ff\naham i g g 114
inthura . . p | 1 |th'h|m . i . 1,042
Agra s 4 . 15 il Jalnan F # 188
Furukhdabidd . - . Bl ]’Ln.htpur . z - | 6,152
Flawah . 9 o 6 (| Gowakhpur " F ; 2
Etah & . 5 2 4 Buata » ‘) o6
Bhalyahdnpur H - 29 r Luelinow . . . ] 2
Lawnpui . + . 2 Il Fawdbid. . 2
Fatehpur . - » ' 43 | Puatibgarch . . ‘ 7

Hamirpur = A b | 618 ‘ ! N
loTar 0,307

|

Burhela.—A sept of Rajputs in Raé Baieh,' who are not scpar-
ately entered in the Census Returns. Then sone maity gnls from
the Raghubans and Baie septs ; then guls marry Amethiya and
with difficulty Bais hoys,

1 Sottlement Kepurt, Appendw C.
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Chai,' Chain, Chaini,—A cnltivating, fishing, and thieving
caste found in Oudh and the Eastern Districts. Nothing certain is
known as to the origin of the name, It has been suggested that they
are the representatives of the Chirys,® a degraded Vaisya class, or
that the word is tolemistic (meaning the seed of a tamarind ; Sans.
krit, ckdrmifa, “leather”). Mr, Risley® writes of them :—*They are
probahly an offshnot from some non-Aryan tribe. They are found in
Oudh, where Mr. Nesfield conneets them with the Thim, Riji, Nat,
and other broken and gyjpmy-like tiibes inhaliting the base of the
Himdlayas, and traces in their physiognomy features peculiar to
Mongolian vaces. Mr. Sherring, again, in one place gpeaks of them
as 4 sub-caste of Mullilis ; in another as a ¢lass of jueelers, thimble-
vopers, and adventuers, who attend fairs and other festivals like
men of the same profession in England. A sub-caste of the Nuniyas
liears the nanie Chéin, hut the Nuniyas do not admit any affinity,
Mr. C. ¥, Magrath, in his Memorandum on the Triles and Castes
uf Bihdr, pubhshed in the Bengal Census Report of 1572, kays they
e usely resemble Binds in their ovenpation, being chiefly boatmen,
who also engape in fishing,  Chiins ave thickest south of the Ganges,
while Binde are most numerous in Nmth Bihdr. Mr. Magrath
alds that theiy reputation as thieves, impostors, aud swindlers, is in
bis experience not altogether dererved, as the men whom the coramon
peple, and even the police of Bihiar, deseribe ae Chiins, usnally turn
oul on enquiry 1o he Maghaiya Doms, Nats, or Rajwdrs?’” Their
customs, secording to Mr, Risley’s account, do not diller from those
of Mallahs,

2, In Oudh, according to Mr, Carnegy,* they live chiefly by
fishing, cultivation, and making reed mats  They smoke with but
do not eat with Mallibs, They frequent the neighbimng hood of lakes
and rivers, and are divided into the Eactern and Wextorn branches,
which do not intermarry,

' From enquiries at Mirsapur and o note by Babu Dadr Niib, Deputy Collector,

* Manu, Insttlutes, X, 20
* Tribes and Crates, 1, 166,
* Notes, 15,
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In January they go to the hills to collect catechu (kkasr), They
worship the monkey-gud Mahibir, Sstudrdyan, and Devi Pitan; to
the first they offer rice-milk (k4ér) in'October; to the second g
mixture of cooked rice and vetch (wrad), called phdra ; to the third,
cakes (p@ri) and new rice, coriander, and moasees to Mahabir,
They eat pork and drink spirits. A woman who sins with one of
her own trile may be absolved by feeding the brethren ; but not so
if-her paramour is of another caste. They are thimble-riggers,
ornament-enatchers, swindlers, and impostors. According to Mr,
Risley they rank with Binds, Nuniyas, and Pde s, but nowhere du
they rise to the distinction which Binds and Nuniyas sometimes
attain, of giving waler and certain kinds of sweeimeats to Brah-
mans,

3, In Kheri the rule of exogamy bare the line of the maternal
uncle and father’s sisler, They can mairy two gisters in succession,
bat polygamy ie forbidden. Infidelity, even intertribal, is repio-
bated. Marriage takes place at tue age of ten or twelve, and is
settled Ly the easte Chaudhan. No mouey is paid by the relations
of either party. Widow-marriage is prohibited ; but they can live
with & man of the tribe, the phrace ueed leing ghar-baithna. The
children of such conneefions are recognised as legilimate, but they
are not admilied 1o full caste privileges, The levirate on the wsual
terms is permitied. Theie is no custom of adoption or initiation
into caste. Betrothals are made in infancy, and the marriage
ceremony i¢ of the standaid type, the bhanwarz or walking rourd
the sacred fire being the binding portion of it. They worship
Mahideva, Strajnariyan, and Kali, who receive sacrifices of goate
and 18ms on a Monday, They will not {ake any food or water
from, or smoke with, any other caste. They have given up their
occupation of mat-making, and now live by fishing and thieving at
fairs,

4. In the returns of the last Censuss they are classed as & sub-
caste of Mallah, The Chiin is what is known as an Uchakks,
Uthaigira, or Jebkatra—one who puks pockete and cuts with a
little knife or sharp pieee of glass the knots in their shests in which
natives tie up their valuables, They froquent fairs and bathing
places, and the buys are put on to steal, while the men nct ms
*feuces”' and engage the attention of the vietim, o1 facilitate the
cecape uf the thief,
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Chamér.!—The caste of éurriers, tanners, and day-labourers
found throughout Upper India. Thewr name is derived from the
Sanskait edarma-kdra, s “worker in leather.” Traditionally the
Chamér s the offspring of a Chandila woman by s man of the
hisherman caste. The KérAvara of Manu,® “ who cuts leather,” is
descended from a Niehdda father and Vaideba mother. The Nishida,
agam, 15 said to be the cluld of a Bidbman and a Sddra woman, and
the Vaudeha of & Vasya fathet and a Bidhman mother On this
Mr. Shetimng® remaiks -— If the workeis m leather of the present
day aie lineal descendants of the woikers i leather in Manu's time,
the Chaméis may fairly consider themselves ae of no mean degree
snd may hold up their beads boldly m the presence of the higher
castes,” Mr. Sheruny appears to have been impressed with the
I igh-bied appearance of gome Chamdis  Tius may, perhaps, be to
some extent accounted for by Jzadson s with some of the higher castes ;
tut mogt observers will agree that Mi. Risley® 16 mght mn hus opinion,
that “the average Chamar 18 hardly distmgmehable m pont of
funtwies, statuie, 0. complexion fiom the membeis of those non-
Aryaniaces from whose 1anks we should piamd facze expect the pro-
fession of leathei-diessers to be 1ecruted.”” Mr Nesfield believes
the Chamir to have sprung out of seveinl different tnbes, hke the
Dom, Kanjai, IIdbina, Cheio, ete , the last 1emames of which are still
outsde the pale of Hindu soaety.  “Ougnally he neems to have been
an tupressed labouter (8egd) who was made to hold the plough for
his master, and 1eceived m relurn space to bmld his mud hat near
(be village, a fixed allowance of gram for cvery woking day, the
fice use of wood and grass ou the village lands, and the skins and
bodies of the ammale that died, This 16 vety mach the status of
the Chamai at the present day. He s stall the ficld slave, the grasa-
cutter, and the carrion-eater of the Indian wvillage.”” But 1t is, per-
haps at present, until the existing evidence from anthiopometay 1s
largely increased, premature to cxpress a decided opimon of their
origin further than this, that the tuibe is n all probabihity occupa-
tional, and largely recruited from non-Aryan elements. Among

! Priacipally based on ougqiurion st Mirzapor: an elulurate note by Bibo
Vindhysswarn Prasid, Deputy Collestor, Balli, and noles by tho Depnty Inspectors
of Bohools, Agrs, Bareilly, Buddun, Bijuor, Pandit Rdmavatur Panrd, Kerwi, ané
1ke Deputy Oommmsaioner, Sa'tinpur.

¥ Inetitules, X, 36

* Hindu Tviles and Castes T, 302,

* Tribas and Cnates, 1, 176,
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il the Indo-Aryan races the use of hides for clothmg prevailed in
primitive tames,! The Vishnu Tuiéna® enjuine all who wish to
protect thowr persons never 1 be withount leather shoes ; and Manu?,
warns the Bidhmans never to use shoes that have been worn b}
snother. In the Rimidyana Bharata places on the vacant thione of
Ajudhya a par of Rima's shppers, and worships them during his
exile The Charmae of Plmy's hst have been wlentified with the
nhabilanis ot Chaima Mandala, a istriet of the West, mentioned in
the Mahibhiiat, and also m the Vishnu Puiina under the title of
Charma-Khanda.*

2, One curious legend of the onigin of the t1ibe has been refeired
to1n eonnection with the Aparwdla Banyas . —
Once upon a time a certain Raja had two
daughters, Chimu and Bimu  The-e martied, and each gave birth
to a son who was a prohgy of stiength {peklwdin), An clepbant
happeneld to dic i the Raja’s palace, and bemg unwillmg that it
should be eut up, he searchcd for a mar strong enough to take i
out whole and bury 1t.  Chimun nndertook and performed the {ask,
Bimn pronounced him aa outeast , o the Bauyas are sprang fiom
Bdmu, and the Chamdiis from Chamu. Another legend tells how
five Brihman Liothers swoe passing along together.  They saw a
carcars of a cow lymng on the way, Four of them tuied a e,
but the fifth 1emoved the dead body. Ik Inethien excommunis
eated him, and sinee then 1t has heen the busness of Ins desvendants
to temove the arcarecs of caftle.  Awother tiadition makes them
out to be the descendants of Nona o1 Lona Chaminn, who 1s a
deified witth much dieaded in the castein part of the Province.
Her legend tolls how Dhanwantan, the physician of the gods, was
utten by Tal-liaka, the lung of the suskes, and knowing that death
approached he mdered his wom to cook and eat hus Lody after s
death, so that thiy mught  thetchy mhent lns slall i medicine ®
They accordingly coohed his budy m a cauldion, aud weie about to
eat 1f, when Tolehaka appeaied to them in the form of a Bidhuman,
and warned them against this act of cannibahsm, So they let the
couldion float down the Ganges, and as 1t floated down, Lons, the

Traditions of origmm

1 Sohrader, Prelinstoric Anivgustses, 327, sq.

* 11, 21.

» Laec, evt IV, 60.

4 MeCrindle, Indian dntiwquary VI, 42, Note

¢ For instances of this belief ree Bpencer Prwnciples of SBocwivoy, 1 241,



An CHAMAR.

R

Chamérin, who was waehfng on the bank of the river, not knowiné
that the vessel contained human flesh, took it out and partock of
«he ghastly food. She at once obtained power to cure diseases, and
especially snake-bite. One day all the women were transplanting
nice, and it was found that Lonn conld do as much work as all
her companions put together. So they watched her, and when she
thought she was alone ehe stiipped off all her clothes (nudity
bemg an essential element 1n all magic), muttered some spells, and
throwing the plants into the air they all settled dewn m their proper
places. Finding she was observed she tued to cscape, and as she
1an the earth opened, and all the water of the 1ce fields followed her,
and thus was formed the channel of the Lom nver in the Undo
Distriet.

3, The Censns Returns show eleven hundied and {ifty-six sub-
divikions of Chamirs - of these the most im-
portant locally are—

Sahdranpur—Ajmar, Bahyin, Dharawn, Moch, Sagaliya, Sirg-
wil,

Bulandshahr—Bharwariya, Chandauhya o Chandauriya, Lal-
man,

Aligarh—Chandauliys, Harphor, Kathiydra, Mochi, Ojha

Mathw a—Chaurasiya, Kadam, Tingar.

Mainguri—Loniyan, Pajhasiya, Sup.

Etiwah=—Amrutiya, Bisaili, Nakchlukna,

Etah—Nagar, Nunera,

Bareilly—Bardwiri, Bhusiya, Chandauliya, Nona

Bijnor—Sakt.

Budaun—Baharwir, Chaubin, Kokapisi, Urniya.

Moridabad—Bhayir, Ramanand,

Cawnpur—Gangapiri, Rangiya.

Fatehpur—Desi, Dhuman, Dumar, Panwéi, Rangiya, Turkatwa.

Binda—Barjatwa, Dhaman, Dhindliys, Dhndhor, Janwir,
Rangiys, Seth, Sorahiya, Ujjain.

Hamirpur— Dhindhor, Rangys, Umré,

Allahabdd— Autarbedi, Chand Rig, Ghatiya, Kahir, Turkiya.

Lalitpur— Bhadauriya,

Benares—Dauriya.

Mirzapur—Turkiys.

Jaunpur—Banaudhiya, Turkiya

Ghégipur—Kananjiya,

intornal strueture,
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Ballia—Kanaujiya.

Gorakhpur—Bamhaniya, Belbhariya, Birhariya, Dakkhindha,
Desi, Ghorcharha, Ghosiya, Kaunujiya, Mohahar, Réjkumiri, Saz.+
wariys, Siudas, Tatwa, UttariLa

Basti—DBirhariya, Chhagoriya, Chamarmangta, Dakkhindha,
Desi, Mohahar, Sarwarniya, Tanbuna, Utlaméha,

Azamgarh—Guil, Kanaujiys.

Lucknow—Chauhin, Duradh.

Undo— Chaubdn.

Rié Baieli — Chandel, Dhaman, Dliondhay, Dhuriya, Ghlor-
charha, Gorait, 1Iarphor, Khalkatiya, Kulba, Nooa, Tanbuna,

Sitapur— Chavhan, Pachhwiliin,

Sultdnpur—DBanauthiya, Dhaman, Nona, Tanbuna,

Partibgarh —Banaudhiys, Chanlel, Dhaman, Dhingariya,
Jogeya, Nona, Smahiya, Tanbuna, Turkiya.

Birabanki—Jogiya, Pachhwihau,

4, In thedetailed lists we lind the Chamirs of the Province classi-
fied into sixteen main sub-caster. Aharwir (principally found in
the Allahibad Division), Chamir (chiefiy n Meeiut) ; Chamkatiyas
(mostly m Baiailly) ; Dhusiyas (in Meeiut and Benates) ; Dohars
(in Agra, Robilkhand, Allahibid, Lucknow); Golé (in Ythwah);
Jatswhras (strongest m Benates, Allahibad, Goiaklipur, and Fuizi-
bid) ; Jalwas (in Meerut, Agia and Rohillkhand); Korie (in Faizd-
bad, and Gorakhpur); Korchamras (in Lucknow); Kunls (in Lacknow
and Allahabad) ; Nigoti (a emall sub caste chiefly i Mainpuri) ;
Patthargotis (in Agia) 5 Puralnyas (in Lucknow and Faizibdd) ;
Riédasis (tolerably evenly distributed throughout the Province),
and Sakarwirs (in Agra and Allahilid). Buot there is hardly a
District which does not possess, or pretend 1o poreess, the sevenfold
division which is so characteristic of castes of this social standing.
Thus, in Ballia, we find Dhustyas, Jaiswiras, Kanaujiyas, Jhojhiyas,
Jatuas, Chamartantos, and Nonas; in Agra, Mathurya, Jadua,
Domasa, Sakarwiir, Batariya, Guliya, and Chandauriys. Some of
these sub-castos are of local ongin, some are occupational, and some
take their name from thewr eponymous founder. Thus the Aharwir
are connected with the old town of Ahdr, in the Bulandshabr Dis-
trict, or with the Ahar tribe ; the Chamkatiyas take their name from
their trade of eutting bides (cAim kdéma). This sub-caste claims to
have produced the saints Raé Dis and Lona Chamirin, The
Jatna or Jatiya have, it is sawd, some unexplained connection with
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{lie tribe of Jits. The Kaiy#n is also a sub.caste of the Bohras, and
is said to be derived from their habit of always saying kakd,
“what?” “when?” The Jaiswiras trace their origin to the
old town of Jais, though some have a ridiculous story that it is &
torruption of Jimswdr, in the sense that they arc agriculturisis and
grrow various crops (jins), The Koli or Koui, a term usually applied
to the I{indu weaver, as contrasted with the Juldha or Mubammadan
weaver, ara connected by some with the Kols; by others with the
Sanekrit Kawulika, in the wense of ““ancestral” or a “weaver,”
They say themselves that they take their name from their custom
of wearing unbleached (4ora) clothes, The Jhusiya, and also perhaps
the Dhusiyas, have tiaditious connecting them with the old town of
Jlidsi, near Allababal. There are again the Azamgarhiya of
Azamgarh ; the Jatlot of Rohilkhand, who like the datiya say they
are kinsfolk of the Jits; the Sakarwir conncet themeelves with
Fatehpuy 8ikri ; in the Central Duah are the Sakeena, who say they
come from Sankisa, and the Chanderiya from Chundert  In Mirza-
pur we find the Jaiswira, Jhusiya, Kansujiya, Kurla, Dusddhn,
kimsmen of the Dusidhe, the Kori, the Mangta or ‘“beggars,” the
Dolidhauwa or “palanquin carviers, ” the Azamgarhiya, and the
Banaundhiya, who are residents of Banandha,—a term which includes
the western parts of Jaunpur, Azamparh and Benares, and the
south of Oudh. To these Mr, Shernng adde ;:—Iv Benares the
Rangua (rang, “ colour ) who are dyers ; the Katoa or * cutters, ”
(kitma) of leather; and the Tantua, who manufacture strips or
strings of leather known as tdnf. According to the same anthority
some of these sub-castes are differcntiated by function.  Thus, many
of the Jaiswéra ave servants; the Dhusiya or Jhuriys, who trace
their origin to Sayyidpur, in Ghazipur, are shoe-makers and harness
makers ; the Kori, weavers, grooms, and field labourers ; the Karil,
wokers in leather ; and the Jatua or Jatiya, labourers, The
Jaiswiras will not carry bardens on their shoulders, but on their
heads, and are hable to excommunication if they violate this rule.
They supply most of our syces, wnd are liable to he expelled if they
tie up a dog with & halter, which they worship. Any one who
offends in this way is fined five rupocs and a dinner to the brethren.
The Mangatiyns or Mangtas live on alms, which they take only
from the Jaiswirs, In Mirzapur they describe these functions
fomewhat differently. There the Jaiswiras make shoes sud work
s day labourers ; the Jhusiyas are labourers and keep pigs, which is
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also the occupation of the Dushdhu ; the Koris make shoes and ‘weave
cloth; the Dolidhauwas carry palanquins, the Azamgarhiyas are
monisl servants of Ewopeans, and tend swine. The Banaud'hiy?a.
tend swine and are day labvureis, There is again another local
division of the Tastern Chamérs into Uttardhas or “ Northerners,”
and Dakkiniha or “ Southerners,” who live respectively north and
south of the River Sarju, and do not intermarry. The Chandaus or
Chandauriya, of the Cential Duib, c¢laim to be descended from
Chanfira, the famous wrestler of Kansa, who was killed by Krishna,
5, These sub-casles are now all, or practically all, endogamous;
but there seems veason for lielieving that this
fissme inlo cndogamous groups may he
comparatively recent. Thus there seems no reasan to doubt that m
the cast of the Province the Dhusiya and Kanaujiya intermarry,
The rule of exogamy withun the sub-custe seems to vary, Those who
aro more advanced sny that marriase is prohibited within seven
degrees in the descending line,  Otheis say that they do not inter-
marry as long a8 any previous relationship between the parties is
known or ascertainable, Iu Dallia, a careful observer :tates that
they do not mamy in a family from which their mother, grand-
mother, or grent mandmother has come ; nor do they marry in
the family of their parent’s sister, A man may niarry two risters,
but nol a daughter of a brother-in-law, The descendants of one
common stock are called Dayid, and among them marriage is probi-
bited. Besules, this ocenpation plays a very important pare im
martiace allisnees: thus, these who remove manure or night-soil
cannot intermarry with those who practise the cleanlior duty of
horse-keeping.  As a rule they marry locally within their own
neiphbouthond, it o switable mateh can be so arranged. 1f & Chamir
entice awny the wife of a clansman, in addition to the punishment
inflicted by the tiibal coumel, he is obliged to repay her marriage
expenscs. If a girl is detected in an intrigue with a caste-fellow,
her parents are fined one and-a-quarter rupees, and in Mirzapur the
same ig the pumshment inflicted on 2 man who marries again while
his first wife is alne.  In fact, polygamy is disconraged unless the
first wife be baren, when a second maeriage will nsually be sanc-
tioned by the council. Awmong Chamdrs in particular it seems to be
believed that rival wives do not get on together; and this sort of
quarreling has the special name sanlya ddi—*the ill-will between
the vo-wives,” Other sayings to the same purport are K4tk ké sant

Raules of exogamy.
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bAi Buri hoti kai,”’—Tven a co-wife of wood is an evil ; ” and when
one wite is being carried Lo the burning ground, the other says :—

. Mor jiya na patidwe ; rand Fa pasy hilta jdwé~"1 cannot believe
that she ig dead ; T am sure her legs are shaking still” Tn Ballia
it i eaid that if 8 Chamidr marries a sccond time, the first wife
usually leaves him, and that her desertion for this reason is recog-
nised as according to tribsl enetom,

6., Chamars have a paticularly well organised and influential
tribal council or panchdypat. The head of
every family is suppoced to Le a member of
the pa:mﬁ.‘:ya! and nearly every village has a headman (pradikin,
jamaddr). In large towns there is often more fhan one headman,
In small matters the village couneil is competent to decide ; but for
the settlement, of weightier questions the conneils of several villagos
assemble under their own headman, and then a geneinl meeting is
formed.  Custom varies a» to whether the headman is a permanent
offirial or not. The most usual vule is that, if the son of the late
headman is competent, he is genecrally appointed ; if Le be found
guilty of mireonduct, the headman is s liahle as any of the members
to fine and excomnnmication, The cases which come befure the
council may be elassified an (¢) eases of illicit sevnal relations or
violation of tribal rules concernmy foud, ete.; (0) matrimonial dis=
putes ; (¢} petty guatrels, whiel would not come under the cogni-
zance of a Court ; (¢) disputes abond emall money {ransactions; (¢)
cagey in counection with Jujwdnss - this last 18 very common,
Every Chamir fanuly has armgned to it a eertain number of familics
of higher caste, which are known as 1ts Jujmdn (Sans. Yajamdna) «
for which 1ts members perfuim the duties of entting the ecord st
hirthe, play ing the drum at maniages and other festive oceasions,
removing and disposing of the carcasses of dead cattle, and in return
for these services they receive money fees, covked food, and some-
times gram, flour, ete. In retuin they sometimes supply shoes at
marriages, s cerfain number of shoes anuually in proportion to the
hides they receive, and alvo do repane to leather articles, such as
well buckets used in eultivation. These nghts ale very jealously
watched, and any interfercnce with the recognised constituents of &
family is strongly resentod and hrought before the tribal couneil,
These orders of the council in the nay of finc or cntertainment of
the clansmen are enforced under penally of excommunication, of

which the most serious result is that, until the ban ie removed, all

Tribal conneil.
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marriage albances with the family of the offender are barred, and it
any one marries a member of such a family, he at once becomes liable
to the same punishment as that which they are undergoing, Every,
vouncil has a mace-bearer (cAharsdir), who goes round and ealls the

members to the meotings, and he is allowed a small money fee for

thisservice. The amount of fine varies f1om one to five rupees, and it

is very seldom that the process of cxecommunication has to be used to

enforce payment, If a person think fit to lay a chaige before the
council he has to pay a fee of one and-a-quarter rupees to the

chairman, who will not take up the casc until the fee is paid.

This money, which to the cast of the Province 1s known as adléands

or lehri, is spent 1 purchasmg spirits for the rofreshment of the

members.

7. Chaméirs show an increas:ng tendency to the adoption of
wfant marnage. The usual age to the east
of the Province is between fowr and eight,
and it 18 not uncommon n Balla for httle girls of three to be
married. It 18 very scldom that a gnl remains unmarried after tho
sge of eight, Theteaic no regular mairiage brokors employed ; the
negotiations are conducted by a member of the fanuly who is known
as agna.  Ae among other Hindu castes marnage 15 looked vpon as
a sacrament, and not based on contract. It 15 complete and landing
once the presenbed ceremomes aie gone thiough, and its vandity
does not depend un the express o1 1mplied consent of the parties.
But no mariiage 15 cairied out without the consent of all the rca-
tions, even those who are distant, and the descent and famly con-
nections of Loth bide and brdegroom are caiefully enquired into
before the engagement 1 made. In Miizapw the bnde-price pay-
able to her relations 1» two 1upees and five sers of coarse sugar. In
Balliathey deny that there s a brnlespice , hut . 15 admtted that,
if the parents of the bide are very pooi, the Father of the brde-
groom may gwe as much as four rupees to defray the marriage
expenses, As haebeen smd, both hude and Lndegroom are carefully
examined as Lo whether they ave fiee from any physical defect, and,
8s & general rule, if such be subsequently ascertained, 1t would not
be a valid ground for mnnullng the marriage. If the husband
become s lunatic after marringe, the wife mn Ballia would not be
entitled to leave him, provided his relations continued to support her ;
and in the same way the husband of a mad wife is held bound to
support her. Impotence or such mutilation as renders sexual

Marrnge.
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intercourse impossible is valid grounds for dissolving the marriage.
But, as a matter of fact, impotency, proved to the satisfaction of the
#ouncil, is the only valid reason for a wife abandoning her husband.

Divoree in the striet sense of the term is unknown; but a husband

may turn his wife out of the house for proved infidelity, while she
cannot leave him even if be be unfaithful to her, provided he.
gives her food and clothes. A woman, whose expulsion has been

recognised by the council, can remarry by the ragds or Zardo form,

The offspring of such informal marriages rank equally for purposes

of inheritance with those of regularly-married virgin brides. As

tegards the offspring of illicit conneetions they follow the caste and

tribe of the father unless the mother was a Musalmin, or of some

tribe lower than a Chamir in the eocial secale. Such people are

known by the name of Suratwil or Suratwila. When a Chamér

takez a woman from & caste superior to his own, their children will

be recognisel as members of the caste ; but if she be inferior to him,

their children are considered 1lleyitimate, and will not inherit. This

15 always the case when the woman is & Bhangi, Dom, D]wb:,

Kinchbandhua, or Musahar.

The child of a Chamar at Ballia by a Ducddh woman is known
- Chamar Dusddha, and this is the on'yv case in which a similar
fusion of castes is known to have heen recogmsed.  The importance
of such facts in connection with the pioblem of the origin of the
mixed castes is obvious.

8, Widow marriage is, as has been said, fully recoguised ; but
among Chamirs, who have, like thosa at
Cawnpur, risen in the world, there seems a
tendency to prohibit it. The levirate is recognised, but the widow
can live only with the younger brother of her late hushand. Tf the
widow be young, and her younger brother-in-law of a suitable age,
they usnally arrange to Live together ; if this cannot be arranged,
she usually marries eome widower of the tribe by the sagdi or
kardo form, In this case the brother and father of her late
hucband have & right t> the custody of the children of the firet
marriage : this rule is relaxed in the case of a baly, which sccom-
panies its mother. In some cases the widow is allowed to take with
ber to her new home all ‘he children of the first marriage. Any
dispute se to matters of this sort is settled by the tribal conneil.

If s widow marry an outeider she loces all elsim to the estate of her
Vou. 11, ¥
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first bugband, andwo doany children she takea with ber to the honee
of her new hushend. ‘

In such cases the property passes to the hrothers of hes fipst
hushand. If, on the contrary, she marry her husband’s brother, she
or her husband will inherit only if thers was no male heir by the
firet marriage. At the same time, though Chamérs are quite ready
to lay down definite rules on this subject, the tribal custom does
not appear to be quite settled, and when there are in the case
of the levirate or widow-marriage two families, the matter is neually
left to the council, who make a partition.

9. Among some branches of the tribe, as, for iustance, at Sultin-
put, when the firet pregnancy of a wife is
sonounced, 8 ceremony knuwn ag saf4éd is
performed, whioh consiste of the distribution of cakes (pdre) to
the clansmen at their houses HBut as Chamirs are particularly
exposad to fear of witcheraft and disholical agenoy generally, care-
ful precautions are taken to gnard the woman from evil. To the
east of the Provinea promises of offerings are made to Vindhyhd-
gini Devi of Bindhichal, Banrn Bir, Birtiya, and to the sainted dead
of the family if they vouchsafe an easy delivery, Thorny branches
of the bel tree (Aegle marmelos) are hung at the door of the
delivery room to intercept evil spirits, who are also scared awuy by
the smoke from an old shoe, which is burnt for thaf purpose. The
woman &its on her heels during acconohment, and is supported by
her female relatives, She is attended by a woman of the oaste for
six or twelve days, which is the period for impurity,. When it is
sonounced that the child is a boy, the women eing the sokar or song
of rejoicing, Much of this consists of the invocation of Mdfs, the
goddess of small-pox, After the cord is eut, if the chuld be a boy,
the mother is bathed in warm water ; if a girl, she gets a cold bath.
After the mother and lmby are bathed, she gets a meal consisting
of molasses, turmerio, and oil, and after twelve hours she is given
some Aaiws sweetmeat. Nest day she gets her ordimary food.
All through the period of impurity the singing of the sodar is
repeated. At the door of the delivery room (sagré ; Sana: suteka) &
fire is kept constantly burning, and into it some ajwain (lingxusiscww
ajowan) is oocasionally thrown. At least for the first six days o
light is kept constantly burning. On tha night of the sixth day
the women #it; up all night and worship Shashti or Chhathi, the god-
desa of the sixth, with an offering of cakes made of harley=fSowr and

Birth oeremonies.
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rios hoiled with angar, Thege are presented @ a lenf plsiter
(danna), and then eaten by the members of the household. An iron
ctting instrument is aleo’ kept near the mother and child during
the period of pollution  If the child be a boy the father is expeot-
el tu entertain his friends which is usuvally done on the twelfth
day.

On that day the parents or hrothers of the mother—if they can
afford it—send her a coat and cap made of red cloth for the hahby,
and 8 yellow lon-cloth for the mother.  This present is sometimes
accompanied by a special sort of swectmeat known as sufbaure
(sonth, dry ginger) made of sugar, ginger, and other spices ; some-
tunes with the swfkaura is sent sowe caudle (achhwdnz). There 18
wo distinet t1ace of the couvade, except that the hushand has tn
tako the fust sup of the cleansing dianght given to the mother,
sud that he does not shave fur six duys after lus wife's delivory.
There are no special ceremonies in connection with twins, but they
we considered mauspieious, If during the pregnancy of a woman
an eclipse happen to oceur, she 1s made to sit quiet while it lasts
with a stone pestle in her hand, and is not allowed to move or touch
any cutting instrument, If she move, it 1s believed that her child
will be deformed, and 1f she touch a eutting implement that it will
Le born mutilated. The eluld is named by the semor member of
the famly, Ou the fourth or fifth day after the mother rejuins her
fawily, the child’s head is shaved (miénrau), and when about six
months old, 16 18 fed for the first time on grain (anwuprdsas) ; it 18
ab tlus time that it is nsually named., At the age of five or seven
its ears are boted (kanchhedan), and this constitutes the initwation ;
after this the child must conform to the rules of the tribe regurding
food.

10, When it is proposed to adopt a boy, the clansmen are invit-
ed and in their presence the parents malke
over the boy to the adopter with these words,
=" You were my son by a deed of evil (pia); now you are the son
of so~and-s0 by a virtuous act (Zharm).”” As the boy 15 sccepted,
the members of the caste sprinkle rice over him, and the adopter
gives & feast.

11, The customs of betrothsl vary somewhat in different p'aces,

1 Thus, in Miw, when a mm.h pro-

posed, the bridegroom’s futher with his unele

and other near relgtions visit the bwide. She is cavefully examined
-« You IL NT
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to make sure that she has no physical defect, and, if approved, the
boy’s father gives her a rupee, and some coarse sugar is distributed.
Then her father entertams the party., Next follows the regular
betrothal (hurrekiz), This generally takes place at the village
liquor shop, where the two fathers exchange plattas (Vauna) full of
liquor five times, and at the last turn the bride’s father puts a rupee
into the cup of his relation-to-be. Liquor is served round, two-
thirds of the cost of which iz paid by the father of the boy, and one-
third by the father of the girl. On this day ‘he date of the wed-
ding is fixed by the Pandit. In Bailia, on the eontrary, the parents
and relations of the girl go to the boy’s house and prescnt him with
arupee and loin-cloth. This 18 known as paapdja, or *the wor-
ghipping of the feet * of the bridegroom,

When these presents are received in the presence of the members
of the caste the engagement is complete.

12. Marriage is of two kinds—the skddi, ehurk, or charhana,
which ig the respectable form, and the dele,
used by poor people. . In Mirzapur the wed-
ding invitation is distributed by the father’s sister’s husband of the
boy. The marriage pavilion (ménre) is then erceted,  In the Gan-
getie valley it consists of four bamboos ; Chamérs above ihe hills
meke it of nine poles of the siddh trec (Hurdusckia binata) in
obvious imitation of the Dravidian races by whom they are surround-
ed.  On this day the Panlit ties round the wrist of the bride an
anulet formed of mango leaves and thread.  The next day is devoted
to feeding the clansinen, and eakes of various kinds are offered to the
sainted dead. Then follows the matmungars ceremomy, which is
done, as already described in the case of the Bhuiyas. Then as the
procession sturts, the iidegroom’s mother does the wave ceremony
(parachhuu) to keep off evil spirits. With the same object the
bride’s mother puts some lamp.black on the bride’s eyelids, and
hangs a necklace of beads round her neck. At the same time, ue
an assertion or acknowledgment of maternity, she offers the gurl
her breast. The bridegroom’s father 15 expected to tuke with the
procession five ankle rings (matéiys) for the bride, The marrage
is then performed Ly making the pair revolve five times round the
ploughbeam (karix), which is fixed in the centre of the pavilion.
There aleo is erected a rough wooden representation of w flock
of parrots (smga) sitting on = tree. When the marriage is
over all present scramble for the wooden parrots; Lut the pole'on

A
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which they were hung is carefully kept for a year. During the
marriage, a special dance, known as the watwa ndck, is performed by
mepbers of the tribe, some of whom dress in women’s clothes,
Chamdis oan give no explanation of this practice, which may
possibly be a symbolical ceremony done with the hope that the (st
child may be a boy, as the Argive Inides used to wear false bemds
when they slept with their husbandst It is specially to e noticed
that Brihmans are not employed in the mairiage ceremony. The
whole business 18 done by the uncle and lnother-in-law (phiipha,
buknot) of the bridegroom. Befoie they leave the pavilion a guat or
1am is sactificed to Paramesar: Devi, aud the flesh is cooked at the
marriage feast. The marrage ends with a general carouse at the
neatest hquor shop.

13, The dela marriage is done in quite a different way, The
following is the 1itual at. Ballia. The friends and relations are invit-
«l te attend at the bridegioom’s house, and they are supplied with
a meal hnown as kelena, which oidimanly conmists of rice and pulse
or parched gram (saé/w) or wheat cakes. The men then proceed
to the brnde’s house and halt about a mile off to take 1efieshment.
‘I he boy's father subscribes twelve pice and the othe1s two pice vach
with which liquor is parchased. The sum given by the boy’s
father is known as batedri or misdri, and that contributed by his
friends bedrs, After drmking they go to the brde’s house, which
they reach uenally about euneet, There the puardmn of the boy
pays twenty-four pice, known as neg, to the father of the bride,
who supplements it with suflicient to provide another diink for
the party, Then they are all fed, and next morming they go
away with the bride, The boy’s guardian presents two sheets
(+@rv), one for the bride and one for her mother, and gives a couple
of rupees to her father, who in return gives a lon cloth (d/ofs) and
a sort of handkerchief worn over the shoulder (famdhiwar) to the
boy, as well as a sheet for huis mother, The barler, washerman
and village watchman reccive a present of two annas each on this
oocasion, Sometimes the owner of the village charges a rupee as
marwachk or murwdn:, (mdnro, the nuptial shed), which 1» pad by
the father of the bridegroom, and may peihaps be a suivival of s
commutation of the jus primae woctis, but is more probubly one of
the ordinary vil'age dues levied from tenants by the Jandlord,

— ey s ey St S e e
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This, however, is not iivariably taken, and in return be usually sup.
plies some wood, ete , for the wedding.  'The bride is supplied by her
guardian with u sheet (sdri), Lrass bracelete (mdiAs), and suklets
(paéri), made of bell metal. Her brother or some other persom ss
her representative accompanies her to the houss of the bridegroom,
It is & peculiar custom that on this occasion he always walks behind
the bride. In the dola form of marriage the Lridegroomor his father
very saldom goee to the house of the bride The daty of escorting
the bride home is left to some relation or ¢lansman.

14, After the bride has armived that very dey or very soon after
the date of the wedding (lagan) 18 fixed. The family barber takes
ten preces of turmetie, of which he gives five to the bride and five to
the Lrdegroom, With this he bings one and-a-quarter ares of
paddy, which he divides equally between them. The turmenc
gronnd into & paste, which is 1ubbed on the foreheade of the pair, and
the paddy 1 parched and made into /awe for use n the ceremony of
lowa parachhana. Thispart of the ritual is called daldi or daldidhdn.
The next day o1 a day after comes the ceremony of matkor or “the
digging of the earth” This commences by the bridegroom’s mother
worshipping a drum (dAof).  If his mother be desd, this 15 done by
his aunt 01 gome other elderly female relation.

Turmerte and 1ice are ground into o paste (aipan), The woman
emea1s her hand 10 this and apphes it to the drumae This is known
as lhappr lagdna, A leaf of betel, a betel nut, and two pice are also
plaoed ou the dium, which sie the perqusite of the owner, Five
maiks (/¢fa) are then made on the drum with vermilion, and the
women foim a procession and go mto a field, led hy the drummer
playing away vigaiously. The scnior woman then worships Dharts
Mita or Mother Earth, and digs five spadesful of earth, which are
brought home and placed in the courtyard. In the middle of the
yard ave placed an carthen pot full of water with its top covered
with & mango leaf and an earthen lid. Near it is & ploughbeam
(Aures) and a green bamboo fixed in the earth, The earthen pot is
known as #«fsa. In the evening there is a feast known as medéors.
It may be noticed here that there are in all five marriage feasts—the
baldidhdn and matkors already described snd the &ydh, magydd and
kankan or tidfi. From the commencement of the Raids vere-
mony up to the end of the marriage ceremonies the women sing songe
both moining and evening,

15, The actus! marriage alwave takes place at night. No Brib-
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man is oalled in, but the village Pandit is consulted us to the anspivions
time, and he recaives two pi'oo for his trouble. For the marrisge a
square (cdaw) is marked outin the courtyard with barley-flour, and
the bride snd bridegroom are seated within it, the bridegroom on &
stool ( pt'rln) or on a mat made of leaves (patul). The gervice is done
by some one in the caste who knows the ritual. He begins by the
«olra wehchdra or recital of the names of the couple, their fathers,
grandfathers and great-grandfathers. Thenthe marriage jar (fales)
18 worshipped, and an offering of butter, rice, and barley is made to the
tire which is lighted close beside the jar, and a similar offering is made
w & fire which is lighted in the oratory (d¢okure) sacred to the house-
hold god. The bride’s father then gives her away to the bridegioom
(kangddds). He accepts the gift and marks her forehead with a
line of vermilion, which is the binding part of the ceremony. The
ceremonies in the dofa and cAarkiana marriage are practioally identi-
cal. The only difference is that in the former the ceremony is pers
forined at the house of tho bridegroom ; n the latier at that of the
1:!!\]&.

16, Those who have heen imtiated into the Siva Nirdyani or
Sri Nirdyani, Kabirpanthi or Rimanandi
seots are buried, unless before death they
have expressed a wish to be cremated. Their corpres ave removed
to the hurial-ground on a guily decorated bier without any marks of
mourning and accompaenied with shoute of Bdm! Rdm/ Sut Aai,
“The Lord is the Lord of Truth,” Ordinary Chamars are burnt
m the usual way. Those who are poor only scorch the face f the
corpee (mwkAdg), The ashes, when the body is properly eremated,
are thrown into some neighbouning stream, The cluef mourner who
bas fired the pyre on the day after the cremation plaves outside the
bouse an earthen pot full of milk and rice gruel (mdsr) with a
pitcher of water for the use of the disembodied spinit. On the third
day after death oomes the éirdéré ceremony which consists of the
offering of oblations and cakes of barley-flour ( #inda) to the departs
ed soul, On the tenth day (daswdnj, this ceremony is repeatod, and
the vastemen are fed. On that day the person who fired the pyre
(aoika) is purified by being shaved. On the eleventh the ntensils
and private property of the dead man are made over to his sister's
hosband (4a4 s0r), who scts s the officiant priest—perhaps a survival
of the matriarchate. In some places, however, and particularly
where Chamirs are becoming rich and influeatial, the Mahibribman
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offers the sacred balls (pfmde), When the service is dome by a
member of the tribe he says,—Ar Ganga, pdr Ganga; Bikdri ka
beta, Riambaktsh ka miti, pmda det; Ganga Mai bufbufi det—
“ Ganges on this side, Ganges on that side; the son of Bihari (o
whatever his name may be) the grandson of Rdmbakhsh offers the -
cakes, but mother Ganges gives only bubbles in return.” Some
plant a few stalks of grass near a tank as an abode fur the spirit
which wanders about until the funeral ceremonies are complete. On
this water is poured daily for ten days. Some again give a tribal
feast on the twelfth, sume on the sixteenth day after death, On
the anniversary of a death twelve balls ate offered, and, if the family
can afford it, the clansmen are fed. Some, again, after the usnal
balle and oblations during the fortnight (pi/rapaiska) sacred to the
dead, join in réemoving thee orpse, and cach of the five tuuches his
mouth with a burning brand. By this procedure none of the five
incure any personal defilement.

17. Chamirs in the main conform to the popular type of village
Hinduiem, To the ¢ast of the Piovinee all,
except the richer and more advanced memliors
of the caste, dirpense with the services of Brahmans, except in so fm
as they usually consult them about the maruage auspices  To the
west their marriage ceremonies are performed under the guidanc
of the low Gurra or Chammwa Bifhmans. To the eggt, ae they be-
vome rich and influential, they employ Sarwariya or Kanaujiya Brah-
mans of a degraded type, To the west the mourners accompanying
the corpse addrees the Creator in the words— 7k hai ; tain ne paida
kiya, aur tatn ne mdr l$ya. * Thou art He; Thou hsst crested
and then destroyed.”” In Rohilkhand their clan deities are Bhawdni,
Jagiswér or “the lord of the world, ” Kila Deo, Gaja Dewat, Zihir
Pir, and Nagareen. In Agra they call themselves of the Gorakh
gect, and woiship Devi, Chamars, and Kudnwila,  he of the well.”
In Ballia they usually worship a deity whom they call Parameswar
or “ the Supreme Bemng.”” The godling is supposed to dwell in &
mound of earih erected in a room of the house. On the day of the
Dasahra festival seven wheaten cakes and some Aalwa arve offered.
and some cloves and cardamoms are gronnd up and mixed in water,
which is poured on the ground. This is known a8 cAhdé. Some-
times the offering consists of a young pig and eome epirite. When
a person is abeent from home, he does not erect any mound or
oratory (deokar) until he returns. In Mirzapur they have a special

Relygion.



185 cEAMAR,

deity known as Terha Deva or “the crooked one ; ™’ they also worship
the Vindbyabisini Devi, of Bindhichal ; Bﬁnru Bir, a demon of
whom they know nothing “but the name ; Sairi Devi, Birtiya, and
the esinted dead ( purkha log). All these deities are worshipped
in times of trouble with the sacrifice of a young pig, the meat of
which is eaten hy the worshippers and with a libation of spirits.
On the Pachainydn festival nulk and parched grain are offered at
the hole occupied hy the domestic snoke. Those who have no
children fast and worship the sun godling, Siraj Nirdyan, in the
hope of offepring,  Fueand the moon are also oceasionally woishipped.
Tu the east their chief festivals are the snake feust at the Pach-
sinydn ; the Kajan, which is a sort of saturnalia held m the rainy
season, when women drink und the rules of modesty are held in
sbeyance; the 1ij, on wlich women fast for the welfare of their
husbands and sons, and next daye at eakes ( z#r/ ) ; the Phagna or
IHHor. A second wife wears an image representing the deceased,
known as xiragna, 10und the neck, and when she puts on fresh
clothes or jewelry shie touches them firet with the 1mage ae a sipn
that they have been offered to the spirit of her predecessor. If this
be not dome, it is behieved that the offended spirit of the first wife
will bring direace or death,
19. But the mort remmikable form of worslip is that of the
The: ‘Arhniidyadt, B¢ deistae, revivalist eect of the Snndiiyani or
Stnatiyu suck. Siméiayam. The founder of this rect was
Riédds or Ravilds, who was a disciple of Rimananl  Curiously
enough in the Dakkhin quite a different legend hat been invented
and the so-called Rohidas is raid to have been born at Chambhargonda
now Ahmadnagar, and is desciibed ag a contemporary of Kabirin the
twelfth or thirtecenth century.! The Northern India legend, as
recorded in the commentary of Priya Dis on the Bhaktmila, telle how
& Biihman disciple of Rimanand used daily to receive the necessary
#lms from the houses of five Brilimans. This was cooked by his
preceptor, and offered to the Creator before being eaten. One
day as it was raining and the houses of the Bidhmans were
8t g distance, the Brahmachiri accepted the supplies from s
Banya. When Rimsnand cooked if, the Divine Light refused
to accept it, as it was unclean. The preceptor made enquiries
and discovered that the Banya had money dealings with Chamérs

! Bpmbay Gaselteer, XVI, 1.



sid that the food was benoe defilsd, Rémanand, ia hin disples-
sure caused hik disoiple to be reborn i in the womb of & Chamérin ;

and 0 it happened. When the infant was born, remnmhmqg
itse past life, it refused to suck from the breast of its mother
because she was not initisted. Then a voice from Heaven spoke
to Rimanand and warned him that the punisbroent he had inflict.
ed on his disciple was disproportionate to his offence. He was
direated to go to the hut of the Chamérand inmate the whole family.
He was compelled to obey thie order. The child was named by hs
parents Raédds. When he reached the age of eizhteen he began to
worship a clay image of Rima and Jinaki. This wae displeasing
to his father, who turned him out of doors. RAédds then set up
Iraginess ss a shoemaker and econtinued his mode of worship. He
ueed to present all wandering ascetics with new choes. One day a
saint appeared before him nnd gave him the Plulosopher’s stone
Réédds took no notice of it; ; but the Saint touched his shoemaker’s
knife with it and turned it into gold. Thir had no effect on Raddis,
and the sant fnally left the stone in the thatech of hig hut

Returning some time after he found Raédés in poor curcumstances, and
learned to his surpiise that he had not wsed the stone. The saint
then promised that before mormmg five gold coms would appear n
front of the divine image which RA&d4s worshipped. 'Ihese he also
refused to accept. DBut he was warned in a dieam nwt {o continue
to despise wealth ; so he converted his shed mto s magmiicent temple
and established regnlar worship.  Thue eniaged the Bidhmans, who
appealed to the Raja n a Saneknt verse which means—' Where
unholy things are worshipped and holy things are defiled, three things
follow—Fatine, Death, and Fear.”

19. Rééddas was summioned before the Rija and ordered to
exhibit his miraculous powers. He rephed that he could do onmly
one miracle— that the Silagrima or ammopite representing Vishnu
would at his word leave its place and come down on the palm of
his hand. The Rdja ordered the Bidhmans to perform a similar
miracle. They failed and Réédds succeeded. This miracle so affected
the Réni Jhéli, whom one version of the legend makes out to have
been a Princess of Chithor, that she became initiated, On this the
Brihmauns refused to eal in the palace, on the ground that it hed
been defiled, and some raw grain was given them which they began
tooook in the garden. Bufi as they were eating they suddenly saw
Ribdis sitting and eating between two Brihmans, So they fell ad
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his feet, and then he cut his skin and showed them ander it his
Brihmanical cord ; e he was proved to have been a Brihman in his
Pormer life.

20. The Grantha or Scriptures of the sect are believed to have
existed for eleven hundred and forty-five years, bul to have been
unintelligible until Sitala, an inspired Sannydsi, translated them, The
present recensiou is the work of the Réjput Sivanfifyana, of
Ghizipur, who wrote it about 1785 A.D, The most imiportant of
these works are the Gurunyisa and the Santa Virasa, 'The former
is compiled from the Purfinas, and gives an account of the ten
Avatdras of Vishnu or Nirdyana in fourteen chapters, of which the
firet six treat of the author, of faith, of the punishment of sinners,
of virtue, of a future state and of discipline. The latter is a treatise
on moral sentiments. The opening lines are,—** The love of God
and his knowledge are the only true understanding, **?

21, Siundrdyanis have a mecting house known as Dhéimghar, or
“ House of Paradise;” Somaghar, or * House of meciing,” and
Girja Ghar, or church, & word derived through the Portuguese
tgreja from the Gueck ekklesia. 1t usually contains pictures of the
Samts Gorakhndth, Raédds, Kalirdis, Sdrdds, and others. The
sariptures are kept rolled up in cloth on a table at the East. They
aie carefully watched and never given to any onc but members of
their own congregation. They meet here on Friday evenings, and
ony educated man among them reads and expounds passages from
the Gurunyfisa. The only occasion when the Santaviraea iz read is
at death ; it is then recited from the moment of dissolution until the
corpee is buried. They are not allowed to cat meat or drink spirits
betore going to the weckly serviee, but this is the only restriction,
On the Basant Panchami, or fifth light half of Migh, a Halwéi is
called in, who cooks some Aalwa sweetmeat (which is known ss
mandhog, or * food of the mind ) in a large boiler (darkdo). This
is first offered to Siundrdyana before the Seriptures of the seet, and
until thig is done no Chaméfr is allowed to touch it. The explana-
tion of this is that Siuvdriyana waé a Chhatri, and it would be
defilement to him if any Chamér touched it before dedication. An
offering of the same kind is made to Guru Ninak Ly the Slikhs®

! Rialey, Triles and Oastes, I, 178,
3 [bbetson, Fanjdd Ethnography, pars. 265,
Vou. II,
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22. The title Bhagat which Lhey take does not imply that they
pbetain from flesh and spirits, but thgy are monotheists (Sans ;
bhokta, ““devoted”” ). They say that their chief conventicls is atX
place called Bareari, in the Ghdzipur District, about which they
repeat the verse,—" As pis Chandrawdr men, Gbdzipur Sarkir;
Bindu nirauni karat sab Bigh R&é ke pds.” *“In the neighbour.
hood of Chandrawar, in the Ghizipur District, all meet together and
discuss the doctrine of Unity. This place 18 near the R8&’s garden.”

23. Persons of any caste may join the Siundrfyani sect. When
& candidate wishes to affiliate himgelf, they first warn him of the
difficulties hefore him and test him for u few days, when, if approved,
he is directed to bring a present according to his means to the head.
man, known as Gurn or Mahanf, The candidate comes before the
Guru, who sits with the seripturcs opposite him, and first makes a
gacrifice by buming camphor and dason, or ten kinds of perfumes.
These are thrown on fire, and the sweet savour which ariges is their
form of worship. Then some camphor 18 burnt before the scriptures,
and all present rub the smoke over thewr faces. The candidate then
washes the big toe of the Garu and drinks the water (ckaramamrita).
Next the Guru reaites privately into his ear the formuls ( manfra)
of initiation, which is carcfully concealed from outmders, After
thig the wmitiate distributes swects to the congregation. He is then
considered Sant or imtiate, and receives a small book which he s
permitted to study, and which serves ss a pass of admission to
future meetings. If he loscs it he has to appear at the next Basant
Panchami mecting, and psy two and-a-half rupees for a new copy,
as well as a fine of five rupees for his negligence. At these meetings
there is music and singing, men and women sit apart, and after the
Mahant has finished his reasding, he reccives the contributions of the
faithful, They are not allowed to drink in the Dhmghar, but they
may smoke gdnja, dhang, or tobacco there. They never practisc
exorcisms (ojkdf), nor do they get into a state of religious frensy
snd deliver oracles. As already stated the dead are buried with
signs of rejoicing Some camphor 18 burnt in the grave before the
hody is laid there, and then all present join in filling up the grave.
All initiates, male aud female, are buried in this way, Children
and persons not initiated are interred without any ceremony. If the
wife of an mitiate die, her relatives can take away ber body and
cremate it. They marry like ordinary Chamirs, and get a Brihman
to fix a lucky time. A sumilar movement among the Chamdrs of
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Bidspar, in the Central Provinces' took place under Ghisidis
between 1820 and 1830, andin Bikiner under Lilgii about fifty
gears ago. Their sole wor 1shup 18 said to consst in calling on the
mvisible lood (Alatk, Alakk).

24, The ordinary Chamir believe: that diccace, death, and all
tioubles are due to demomacal mfluence,
When a person falls 1ll a sorcerer (ojfa) 18
called 1n and Le points out the paiticuls evil spinit which 1s respon-
mble for the muschief, and the appropriate sacuifice by means of
wineh he can be appeased. In the same way batlenness in women
16 held to be due to her possession by some demon. A wadow is
vety aeful to worshup the spinit of her deceaced husband. In
this case, as with a deceared wife, no 1mage 16 used, but a piece of
ground 15 plaetered, and on 1t 1 placed a new lom doth (dhofs) and
s wawst chamn (ferdhans) Somctimes a pig e sacnticed  The soul
of a diad hushaud 1» called munuatya dera m “the man-god.”
Persons who die 1 any rudden or unusual way beeume malevo'ent
spints (bhdt), and must be carcfully proptiated  Then offering 18
a young pig and an oblation of epuats. Clickens are offered to
Ghia Miyin, goateto Devi, and pigs to the family godlings and ewl
spitts.  These arce offered at the house shime, wlile offcrings to
godlings and emnts are made at therr temples or tombs, The
tegular feagt 1 houour of the dead 1s the Mahaliya Amdiwsas, Pitr.
bisarjan, or Pit:aeaunsn  Among Lrees they respeet the pépal
{ulaw, and nim, The jipal s the abode of Vasuduiva, the uices of
Lakshmy, the #im of Sitala  Mother Ganges (Ganga md') is a spooial
objeet of reverence. The favounte method of propitisting eval
spinits of those who have died by aeadent 18 to pour spints near
the place occupied by the Bhiv, and to ight some gduja 1 a pipe-
bowl. For ghosts of ligh caste persons, the propur offenng 18 a fire
sacnfice (dom). The ordinary malignant evi] epirit 13 called Bhit or
Daitya; that of a Muhsmmadan Shahid Mard, the Jion 1s lngher
and more powerfal than these. To the Shahid Mard and Jinn the
sacrifice 18 not a pig but a fowl and flowers.

25. The Chamir from his occupation and o11gin ranks even below
the non-Aryan tribes who have heen quite
recently adopted mto Hindwem  He 15 con-
ederad impure hecause he eats becf, pork, and fuwls, all aborination

1 Oeniral Provwnces Gaselteer, 100, sqq.

Demonology
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to the orthodox Hindu. He will eat nattle which die s natural death,
aod numerous cases have oceurred where Cl'nmha have poisoned mattle
for the sake of the hides and flesh. He keeps herds of pigs, and the«
Chamranti or Chamér quarter m a Hindu village is generslly a
gynonym for a place abounding in all kinds of abominable filth, where
a elean living Hindu seldom, unless for urgent necessity, caves to in-
trude, One proverh describes a man setting up to be Gopil, a respeo-
table Krishna worshipper, while his pots and pans are as filthy as those
of & Chamdr (New tem Gopdl assan ; hdnri charui Chandr airan),and
another says,—‘ The worthy are dying and the unworthy living
becauee Chamérs a1e drinking Ganges water,’' ~—Laydlu waré, d hithan
Jipd; Ganga jul Chamdrdn pryé). This repugnance to him i
increased by his eating the leavings of almost any caste except Dhobis
and Doms, and by the pollution which attaches to his wife (Cha-
mdrin, Chamdin), who acts as midwife and cute the umbilieal cord.
But in spite of his degraded social position, the Chamdr is proud and
punetilious and very conservative as regards the rights and privi-
leges which he receives in the village community. Their women
wear, at least in the east of the Province, no noserings; they have
metal banples (mafkiya) on their wriets; arm ornaments (/dj«)
and heavy bell-metal anklets (pairi). Chamirs swear by Rama,
the Gury, the Ganges, Mehédeva Béba, the shoemuoker’s last
(pharwhs), and their sons’ heads, They will not towch a Dom or
Dholy, nor the wife of a younger brother or nephew, nor will they
oall their wivos by their names, Women eat after the men, They
salute relatives and clansmen 1n the forms Ram J Kdmw ! and pdélagi.
26, The Chumir practises = variety of occupations. His pri-
mary business is ouring skins and shoemak-
ing, and the latter business hae developed
what is really a separate caste, that of the Moch: (Bavs ; mockika) ;
in & village he provides all leathern articles used in huslandry, emch
as whips, thonge, well buckets, and the liko. As a rule, he haa s
acirole of constituents (jefmdu) whose dead eattle he receives, and
to whom he gives leather and a certain wamber of shoes in return.
His wife has similarly a certain number of families to whom she
sote as midwife and performs varions menial services at marriages
and festivals. The Chamir himeelf is the general village drudge
(beydr, pkarait) runs messages, and does odd jobs, such as thatching
when he is called Gharimi, and the like. Sometimes he receives
wagee in cash or kind, but perhape more generally an allowance of

QOacupatione.
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grain pey plough belonging to the family he serves, or s pateh of
1ent-free Iand. Another part of his duties is to heat drums and
blow trumpets during a marrisge or when cholera or other epide-
mie disease is being exorcised from the village. Large numbers of
Chamérs take to field labour, act as ploughmen, carteis, grooms,
or emigrate to towns, wheie they do various kinds of unskilled
work. In Partdbgarh they are said to have usurped the business
of carrying palanquuns, the hereditary ocenpation of Kahfirs. The
extension of the leather trade at Cawnpur has made 1t a great Cha-
mir centie. Many of them have become wealthy and aim at »
standard of social respectability much higher than their rural
brethren, and some have begun even to seclude their women
which every native does ae soon as he commences to rise in the world,

27. The system of tanning pursued by the ordinary village Cha~
mir 15 of the moet primitive kind. T'he slons are placed in a ptand
covered with water, containmg hime (eki#na) and impwe caibonate
of soda (sajjt); after ten days they are taken out and the hair
1eraoved with an iron eciaper (k4urpi). They are agam removed,
sewn up m the form of a bag, winch 1s again filled with the bark
solution, and hang on a tree o1 stand., This process laste five days,
when the tanning 1s considered complete.!

! Hoay, Monograph, 90, agg. It 1a 1n ourious vontraat to the Homerio system of
preparing hides, which consisted 1u rabbiug with fut and strotobing. Ihad, XVLE,
353
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195 CHAMAR GAUR.

Chamar Gaur.—A sept of Réjputs of whom Sir H. M. Elliot?
writes—* Among the Gaur Rijputs the Chamar Gaur who are sul-
, divided into Réja and R&2, rank the highest, which is accounted for
1n this way :—When trouble fell upon the Gaur family, one of their
lndies, far advanced in pregnancy, took refuge in a Chamir’s house,
and was so grateful to him for his protection, that she promised to
call her child by his name. The Bhits and Brihmans to whom
the others fled do mot appear to have had similar forbearance, and
hence, strange as it may appear, the sub-divisions called after their
name rank below the Chamar Gaur.”” Pargana Saudils, of Har-
dai, was, so it is said, occupied by Thatheras,® who Ly oune theory
are identical with the Bhars, and then Chamar Gaurs came in from
pear Bijnaur in the time of Jay Chand. They came in under two
chiefs, bringing with them Diksht Brihimans, who up to the present
are their recognised priests, They differ entirely from Chsmar
Gaurs, who came from near Cawnpur, and have for thewr priests
Tiwiri Brihmans, The writer of the Haidoi Settlement Report?
speaks of the Chamar Gaurs as“ a refractory, quarrelsome, ill-con-
ditioned set, then one redeeming quality {owed probably to the fact
that they are Rijputs m name rather than in reahity) is that they
do not mwder tleir daughters,” Their ancestor, Ganga Sinh, known
as Kina, o1 “one eyed,” is said to have driven out the Thatheras,

Distribuiion of the Clamar Gour Royputs according fo lhe Censun

of 181]
= _I_}rm_u-h T : ' Numbaor. | 1ME LT, IN::mbar.
Agra ) 5 . : 15 li Donmes . u L]
Furrukhabad . ' .| 452 || Gorakhpur . 3 26
Mainpur . : . 72 ‘| Bast) : : ; . 11
Etiwah . ; A +1 185 | Tucknow ; 4 78
Shabjahanpur . .« 32 '/ Rad Bareli :all
Cawnpur . " . «| 1,351 | Sitapur . . ‘ ; ]
Futehpur . 3 ¥ -{ 103 || Hardai . . , i 118

Binda . - - . 3121 || Kheii - z # : 108

Harfrpur ; . «| 226 || FaizabAd . ‘ ‘ 55
AlluhabAd . : . . 1 || Bahrdich . ’ 1
Jhinei N v 14y Sultbnpor - . 5
Jilaun . - 59 || Partdhgarh H . . 20
Lalitpur . 5 i . 10 || Farsbanki 12

ToraL .| 5,048

1 fupplamentary Glossary, a.v., Gaur Rigput,
3 Oudh Goasefieer, 111, 307.
P, 1%
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. Chanamiya.—A sept of Réjputs, not separately secorded in
the Ceneus Returns, found 1n Jaunpur, Azamgaih, and Gorakbpur
They are generally, according to Sir H, M. Elhot,! mcluded among
the Bas of mferor descent and are sometimes 1dentified with the
Garghans,

Chandauriya.—A Rijput sept found 1n Firzéhad. They are
an offshoot of the Ban of Bawwéia, who emigrated unde: then
leader, Uday Buddhé Sinh, who gamed his estates undea the protection
of a noted faqin known as Kih Pahir, The title of Chandamya
from the village Chandaw 1s said to have been confeired on the sept
by the Rija of Hasanpm,?

Chandel.? —(Sansknt Céandra, *the moon ), —An impoilant
sept of Rajputs. They claim descent fiom the moon, Chandia, up to
Biahma Accor ding to one veirsion of the tiibal legend Hemavat was
the daughter of Hemidy, the family prmiest of Indiajit, the Gahniwia
Raja of Kédshy (Benares), o1 of Indrayit humself, With ner at imd-
mpght the nioon had dalhance, >he awoke and saw the moon gong
away, and was about to cmise lnm saymng,—*“ T am not a Gautam
woman that 1 should be thus ticated * When he 1ephed,—** The euise
of Sn Kiishna hae been fulfilled. Y our son will hecome a mughty
hero, aml will 1cign fiom the sunnse to the sunset ”  Hemdvati
sad «—* Tell me that spell whereby my son may b absolved 7 He
answeled —'*Youwil) havea sonand he will be your expiation,”” and
he gave her this spell —* When the time of your dehvary comes Leat
go to Asu, near Kahnjar, and theie dwell. When within a short
time of being delivered, cross the Baver Ken and go to Khajram,
where Clintaman Banya hves, and stay with him  Yow son shall
perfoim the geat saenihee, In this iron age sacnfices are not peifect,
I will appem1 as a Bighman and complete the samifice. Then
your absolution wall be complete > The frut of thus amour was
Chandia Varma, smd to have been boin m A. D 147, and from
him to Paimal Deo, whose fort Kalhnjar was taken by Kutb-ud-din
in 1202 A, D, there a1e smd to have been by one account forty-nine
and by another twenty-three geneiations,

2. By another version then ouginal buthplace was Kalinjar,
The King of that fort one dsy asked s family priest what was the

¥ Buppleniendary Glossary, £ 1.

T Battlement Report, 205.

* Partly bewod on notes by M. Jumna Din, Teasherof the Saumerpas Sclpel, sad
M. Bamant Ay, tencher of the Sthoul ot Mahobs, Hamirpur Distnct.
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day of the month, He answered that it was the full moon (pdran-
mdasi), whereas it was really the Amivas or the last day of the dask
fortnight. When the Pandit became aware of the mistake which he
had committed, he went home and fell into devp distress. When his
daughter learned the cause of his sorrow, she prayed to the moon to
appear at once full, and thus justify her father’s words. The moon
appeared, and as a rewsrd lay with her, and when he1 father heard of
this he expelled her from his house ; so she wandered into the jungle,
end there her child was born, There a Bandiphar Rajput saw her=
and took her home. Her father was so ashamed of the affair that
he turned himself into a stone, and as his name was Mani Rim, he
is now worshipped a6 Maniya Deva. The Chandel ascendancy in
Bundelkhand between the supremaey of the Gonds and the advent of
the Muhammadans is a well-known historical fact ; it was during
this period that the great irrieation works in the Hamirpur Distriot,
the forts of Kalinjar and Ajaygaih, and the noble temples of Khaju-
rahu and Mahoba were built.

3. All these legends may point indirectly to some flaw in the tribal
pedigree.  We know that the Mirzapur legend of Oran Deo clorely
conneets them with the aborigmul Sous as the Oudh story suggests
kinship with the Bhars.! The Undo branch say they come from
Chanderi, in the Dakkhin, whence they emigrated after the overthrow
of the Bundelkhand kingdom of Mahoba by Prithivi R in
epite of the bravery of the Baniphar heroes Alnh and Udal.® Part
of them emigrated to Unéio as late a» the reign of Aurangzeb,
As for the Eastern branch of the sept they are admitted to be of
Sombansi origin, but do not intermairy with the leading tribes.
The Bundelas are by one account a spurious breed hetween them
and slave girls.* Ope of the Cawnpur famines fasten their coate
on the right side of the chest like Muhammadans. Thay say
they do this in memory of tha Dehi Empeiors who remitted
their tribute.*

4, In Bunde.khand they are repoited® to give their daiyghters

in marriage to Jidons, Siwodlnyas, Sengars,
Weknetd da inticin Kmhh::f.:a, Bhadauriyas, nndjtl‘umsrs;g::t

1 Mirsapur Gasatlaer, 120, sqq Benett, Clans of Rdé Burels,

2 Oudh Gasettasr, Introduction, XXEVI, Indian dnlguary, 1, 265 sg
3 Blliott, Chronicles of Unco, 23 54,

+ h s BEastern Indae, 11, 358,

' Beport, 20.

b
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they take girls only from tribes of the higher rank, After the
bride is brought to her husband’s house Devi is worshipped with
the accompaniment of singing and dancing, and then the bride-
marks the door with her spread hand smeared with aipan or a
mixture of powdered rice and turmetic. The marimum number
of wives that a man can take is seven ; but the usval number is two
or three. Betrothal is usually performed 1n infancy and marriage
very early in life, The famuly barber often arranges the mateh,
but now-a-days a regular marriage broker is sometimes appointed.
Some dower is always given by the father of tae bride. A wife
may be divorced if she contracts leprosy or if she be unfmthful,
Such women cannot marry again.

5, When the pregnancy of a woman 18 announzed the ceremony
of ehauk i performed in the fifth ov seventh month. The husband
and wife are seated in a sacred enclosure (cAan#), while a Brihman
recites texts. After the ceremony parched rice and sweetmeats
are distributed to the biethren At her eonfinement the mother
is attended by s swoeper woman for three days, and by a barler
woman for forty days. When the delivery takes place, an old
woman of the family smeais her hand with o1l and makes a mark
on the wall of the room, after which the cord w cut, The mothe
bathes on (he third day, after which the ceremony of cAarue is done,
and this is followed by the usual sixth day observances(c44at4i)

6. The Letrothal (mangn:) consists in the bride’s barber coming to
the house of the bridegroom and marking his forehead (fiku).
Their marriage and death ceremonies are of the ordinary o1thodox
form,

7. Therr special god is Mahideva, who is worshipped by men,
and Devi by women and children,

8. In Oudh the Chandels take brides from the Chsuhin,
Guharwir, Ralkwir, Janwir, and Dhikré septe: anl give wives
to the Gaur, Sombansi, and Punwir, In Azamgarh they receive
wives from the Baranwir, Kikan, Singhel, Udmatiya, Donwir snd
(sharwar septs: and give their dsughters to the Gargbana
Gautam, Palwir, Sirnet, Rajkumir, Bachgoti, Kausik, Raghobansi,
Bais and Chandisbane,
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Distribulion of Chandel Rijputs according lo the Censua of 1891,

SshAranpar .
Muzafarnagar
Meorut
Bulandshahr
Aligarh .
Mithura .
Agra . .
Furrukhabid
Mainpuns
Etiwal .
Etah .
Eareilly
Budbun .
Morddabad .
Shahjyuhinpus
Pilibhit
Cawnpur
F;lahpur 3
Biada g
Haodrpur
Allabhtad
Jbinei .
Jilaun a
Lalitpur
Benares .
"ﬂlpnr .

dautpar

DIBTRICTS,

.

Muohem-

Hindue. | madona. ToTar,
18 24 42
17 17
2 2

265 1 266
45 ; 15
32 ‘I 10 42
119 | 119

339 |16 1,365

220 ! 45 265
681 | 081
@! .| =
sz | L. 842

108 | 20 | 1,087
60 rI 60

5,632 85 6,717

228 g 228
12,668 A 12,868
1.765 4 1,769

958 P 268

554 04 648

1,860 27 1,686
84 k) 116

978 17 1,006

125 125

1,044 58 2,002

4,947 ' 4947

7,801 8 7908

proaa—
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Distribution of Chande! Rdjputs according o the Censur of 169 1—concld,

e

Disasicrs, IMndus ,ﬂ%ﬂ? Tovazs

GhAzipar . : . . : a 806 257 1,063
Ballia . . . . ' ' . .| 3,108 3,109
Gorakhpur « . . . . e < 342 60 3,489
Basu - . 1 § 3 . .| 22 02 830
Azamgarh . ! . . : . .| 5,186 88 5274
Luoknow . = . . 810 16 8§25
Usho . . ’ . i . .| 2,894 74 2,808
RAd Bareh . . . i . . 1037 61 1,088
Bitapur i . . . 5 ” > 491 267 758
Hardm . . . 3 . . .| 6378 ar 5,410
Kheri . . . . . . . .| 480 121 611
FaizBbdd . : . . . . - ane 21 27
Gonda . . . . . . .| 301 ; 291
Bahidich . . ’ % . .| 186 | 40 245
Bultdnpur . . . - . § d 761 3 131 L1
Parthbgah . . . . & - 315 12 327
Blrabank: . - - . : i 3 886 19 905
Toraw .| 71,148 2,344 _-7—3:49()

Chandrabansi.—Properly the race of the woon (Chandre-
oansa). One of the two gieat divisions of the Kshatiiya race, of
whom a full account is given 1 the second chapter of Colonel Tod’s
“Annsls of Rajasthin.,” In these Provinces it 1s the tatle of a
separate sept, who are quite dietinot from the Chandels who clmm
to represent the ancient chldren of the moon. They are most
numerous in the Bulandshahr Distret.

2. In Azamgarh they clain to belong to the Bhirgava gofra;
they receive bndes from the Bisen, Sakarwir, Nandwak, Rithaur,
Palwir, Gautam, Ujjam, Chandel, Bais, Udmatiya, Singhel, and
Kauark septs ; and marry thewr daughters to the Garghansi, Ragiu.
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bansi, Strajhanei, Chauhfn, and Sirnet. In Aligarh they take girls
from the Gahlot, Kachhwaha, Réthaur, Bargijar, Solankhi, Bichhal,
Jais, Janghirs, and Pundir, and give brides to {the Chauhén, Gahlot,
Bargijar, Puuwir, Tomar, Réthaur, Kachhwila, Janghirs, snd
Dhikra septs.

Dyatribution of the Chandrahanss Rijputs according to the Census

of 1691.

DisTrecr. Number. DisTrICT, Number.
Sahdranpur * . £ 7 | Jhéuel . r 5 : Bl
Muzaffarnager . . » 2 || Jdlaun . ; . . 3
Meerut . . . . 40 || Benares . ‘ . . 508
Balandshaht . . . 2,940 1 Ghazipur . - ' 12
Ahgarh . . . o 1,007 : Bsllia . . . . 70
Mathura . . . y 2056 || Gorakbpur . . 121
Aga . “ . . 60 || Basti . . . . 04
Farrukhabad . . . 411 | A/smgarh % . i BE3
Mampuii . . . . 14-; Kumaun i . ” 25
Etdwah . ’ . . I(]i| Tarkt - P . 51
Etah . . . : 16 ]|] RA& Bareli ; : 22
Morddabad . » ' 13 || Bitapur . : . : 7
Shahjalappur . 4 . 32 || Hardor . . . , 63
Cewnpuar . . . 14 || Kheri . . = 126
Fatehpur . . . 26 I Sult&opur . . . 14
Binda . . . . 1 JB&mbinki . . . 1

|
| ETE==—

| Torar " ‘ 5,788
i

s
Tharandasi.—A Vaishnava eect which takes 1ts name from ite

founder, Charan Dis, of the Dhilsar caste, who was born at Dehrs, in

the Alwar Btate in 1708, IHie father was Murli Dhlsar, who

died when his son, then called Ranjit Siuh, was ouly five years old,

“ Tha boy thin emigrated to Delhi and lived with some relations -
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thers, He became a disciple of Biba Bukbdeva Dis, a réligious
faqir of high religious attainments, at the age of nineteen, at
Sukra Til, near Muzaffarnagar, who gave him the name of Rimys
charan Dés. Afterwards Charan Dde established a separate reli-
gious order in s own name, and, like others, preaclied, and mademany
disciples. His principal disciples were Swimi Réimrlp, Gusiin
Jagatin, and a woman named Shihgolis, Each of these established
s monastery in Delhi and obtained grants from the Mughal Em-
perors, which have been confirmed by the British Government. **!

2. Of the tenete of the sect, Prof, Wilson® writes :—** Their
doctrines of universal emanation are much the ssme as those of the
Vedaunta school, althongh they correspond with the Vaishnava sects
in maintaimng tlie great source of all things, 01 Brahma to be
Krishna ; reverence of the Guru, and assertion of the pre-eminence
of faith above every other distinction, are also common to them
with other Vaihnava sects, from whom probably they only differ
in requiring no other (ualification of caste, vrder, or even of wect,
for their teachers ; they aflirm, indeed, that originally they differed
from other sects of Vaichnavas in worehipping no sensible representa-
tious of the deity, and in excluding cven the fulasi plant and the
Silagrima sfone lom their devotions ; they have, however, they
admit, recent,y adopted them, in order to maintain a fiiendly inter-
course with the followers of Ramanand : another peculiarity in
their system is the importance they attach to morslity, and they do
not acknowledge faith to be independent of works ; actions, they
maintain, invanably meet with retribution or reward; their moral
code, which they seem to have borrowed from the Midhavas, if not
from a purer source, consist of ten prohibitions. They are not to
lie, not to revile, not to speak harshly, not: to discourse idly, not to
steal, not to commit adultery, not to offer violence to any oreated
thing, not to imagine evil, not to cherish hatred, and net. to indulge
in oonceit or pride. The other obligations sre,—to discharge the
duties of the profession or caste to which a person belongs, to
associate with pious men, to put implicit faith in the spiritusal pre-
ceptor, to adore Hari ns the original and indefinable sanse of all,
and who, through the operation of Miys, created the universe, and

! Maclagan, Panydb Census Beport, 190, e9q.
t Hesaye, 1, 178,
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has sppeared in it occasionally in a mortal form, and particolarly se
Krishna at Brindaban,

« 8. “The followers of Charan Dis are both clerical and secular 3
the latter are chiefly of the mercantile order, the former lead a
mepdicant and ascetie hife, and are distingmehed by wearng yellow
garments, and a single streak of sandal or gopichandana down the
forehead ; the necklace and 10sary are of Tulag beads They wear
a0 a small, pomnted cap, round the lower part of which they wrap
a yellow turban. Theiwr appeaiance in general 1s decent, and thewr
deportment decorous ; in fact, though they profess mendicity they
are well suppotted by the opulence of thewr disoiples, 1t 18 possible,
mdeed, that this sect, coneidering 1ts o11gin and the elass by whieh it
18 professed, arose out of an attempt to shake off the authority of
the Gokulastha Gusdins The anthouties of the sect are the Sn
Bhigwat and Gita, of which they lave Bhlicha translations ; that
of the former 1s asenbed, at least 1 parte, to Charan Dis Inmeelf ;
he has also left omginal works, as the Sandeha Sigar and Dlharma
Jihég, m & dialogue between him and e teacher, Sukhdeva, the
same, according to Charan Disis, as the pupii of Vyésa and nar-
rator of the Pmduas. The fist dismple of Charan Diis was his
own sistet, Sahap Bdi, and rhe sueceeded to hor biother’s anthonty
as well as learrung, having written” the Sahay Piakish and Solah
Tat Nunéya. They have both left many Saliag and Kavite.
Other woiks 1n Bhasha have been compused by valious teachers of
the sect, The cluef seat of the Charan Disis 15 at Ddhi, where
18 the Samidh o1 monument of the founder. Tlus establishment,
cousiste of about twenty resident members  There are also five or
pc symilar Mathas at Delln and othere 1 the upper part of the
Duib, and thenn numbe:s are said to be rapidly 1ncreasing

4. Unlike other dissenting vects the Chajandies keep idols in
their temples and respect Bidhmans, who ate found as members of
the sect. Thew sacred place 18 Dehra, the Iirthplace of their
chief, where there is 8 monument over his navel string, and his gar-
ment and roeary sre kept. ““The Charandde Lrevary (gutka)
exhibits more Sanskrit ‘earning than those of the other sects, and
instead of passing allusions to mythology, goes to details regard-
g 8ri Krishna’s famuly, and merely populanses the orthodox
Sansknt teaching. Thus thers 18 a chapter on one of the Upanishads
and another from the Bhigwat Purina. Ite style s, perhaps, more
full and expressive, and less involved than other books of the sama
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class. The Bidhs hold to the vernacu'ar, and some time sgo am
#aid to have resented an attempt of & learned Chaian Disi to sub-
stitnte Sanskrit verse for the vulga: tongne, The bieviary containg
the Sanedha Sigar and the Dhaima Jihij mentioned above, One
rather striking chapter professedly taken from eome Sanskrit book
sbould be called Nisa Kshetra’s Inferno. Néasa Keshetra is permit-
ted to vieit the hells, and to see the torments of sinners, which are
described in detail, and the sing of each class specified. It is, in fact,
an amplification of the Purdnic account of Naraka, adapted to
impress the minds of the vulgar. Nisa Kshetra is then taken to
visit heaven, and subsequently returns to earth to relate what he has
witnessed.”’!

Distrelution of the Charanddsis according to the Cenvus of 1891.

Drsisict. Number. DisrRICcT Numbar.
Muzaffarnagar . . o n Cawnpur. . . 1
Meerut . 4 . 47 J inda . . . . 7
Bulandshal: . . .2 Hamirpur . ; L
Agra i . . 7 Jhdnsi . . rA ' 1
Bijnor . . . : 22 Jalaun . . . i 10
MoradAbad ° ‘ 6 || Turki . . . . 2
Bhéihjahanpur . 2 |

!' Tomaw | -—l-i;i_-
I |

Chaubé—[Suns : Chafurvedika—*one skilled in the four
Vedas ;" according to others because they use four fire-pits (vedz)].—
A sub-caste of Brihmans who have their head-yuarters at Mathura,
whence they arc vey commonly known as Mathura ke Chaubé,
Mathur or Mathuriya.

2, They are a sub-divieion of the great Kanaujiya stock, and
socording to Dr. Wilson® their principal sub-divisions are,—
Nayapura, Hargadi, Chaukhar, Kataya, Rémpura, Paliys, Hardds-

1 Ragputdna Gaseltssr, T11, 26,
1 Indvan Caste, T1, 158,
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purs, Tibaiys, Jamaduva, and Gargeys. According to another
socount they have seven gofras and sixty-four als: of these ib
hag becn found impossible to _obtain a full ist, The best known
of the seven gofras are Bhiradwiija, Dhuma, Sana, Astra, and
Daksha Some of their afs are Pinrd, Piathak, Misra, Lapsé,
Soti, Bharatwar, Jonmané, Ghebariya, Chhiraura, Donrwir, and
Tiy éri.

3. The local legend tells that during the Vardha inearnation of
Vishou, the Daitya Hiranyaksha, twin brother of Hiranys-Kasipu,
the hero of the IIoli legend, came to fight with the deity. Varaha
killed him, but was smitten with remorse, as his antagonist had been
a Braihman  So he sat down on the Visrdnt Ghat at Mathura, and
began to meditate how he could atone for the sin which he had come
mitted. From the perspiration wlich the deity rubbd from his
body sprang the Chaubfs of Mathura.  With their aid he performed
a sacrifice and cleansed himsell from his miguity.

4, The Chaubés of Mathina are endogameus. It iy said that
their women can never live heyond the land of Braj. Hence the
verse, — Muthura ki beti, Gokul ki gdc, KNaram phite to ant jié.
“ Mathura girle and Gokul cows will never move while fate allows.”

Thig custom of endogamy results in two execptional usages——
first. that marriage contracts are often made while one or even both
the parties are still unhurn ; and, secondly, that little or no r i8
pauid to relative age; thus a Chaube, if Lis friend has no available
daughter to bestow upon him, will agree to wait for lus fivgt grand-
Jdaughter. They will not, if it can possibly be avoided, marry in thew
own gufia ; but instances are said to occur in which this law of
exogamy 18 not observed  According to Mr. Raikes' they have four
varieties of marriage, called in the jargon of the tiibe—awwel bysh
or ““ first class,” of which the total cost is Rs. 225 ; duum or ** second
elags,”’ costing Re. 175 ; /igra or “ third class,”’ costing Rs. 75, and
kora or “ mean,”” where only one rupec is paid by the bride’s folk ;
but no disgrace attaches to this cheap wédding.

5. “They are still very celebrated as wiestlers, and in the
Mathura Mahitmys their searning and other virtues are also extolled
in the most extravagant terms ; but either the wister was prejudiced,
or tfme has had a sadly deteriorating effect. 7They are now ordi-
narity described by their own countrymen as a low, ignorant horde

' Nodes, 30.
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of rapacious mendicants. Like the Prigwélas at Allahdbid, they
sre the recognised local ciceromes; and they may always be scen
with their portly forms lolling about near the most popular g
and temples, ready to bear down on the first pilgrim that approaches,
One of their most notable peculiarities 18 that they are very relue-
tant to make a match with an outsider, and if by any possmhality
can be managed they will always find bndegrooms for thew
daughters among the remdents of the town. Many years agoa
considerable migration was made to Mainpuri, where the Mathunys
Chaubés now form a large and wealthy section of the community,
and are in every way of Letter 1epute than the parent stock,’”
Another peculianty of them is their noborious love for bhang and
sweetmeats. All aze Vaishnavas and worshippers of Sri Krishna,
8, Their women are well known for their beauty and dehicacy of
form, A native traveller? wiites :—*The Chaubiims are i the
grandest style of beanty. The whole class s superb, and vhe general
charpeter of thewr figure is majestic. Thenr colour 18 the genume
classical colour of the Bréhmans of antiqmty,” It 1s pecuhar with
them to celebrate a number of marnages the same day m oider to
save expense. Then gieediness 18 proverbal —dekeké bhed atal,
prén gaé nikal—"“ A hfe is well lost that 13 lost mm gorging sweets,”

Distrrbution of Chaubé Brdkmans according to 1he Comsus of 191,

DisTrICY |Nn.mbar f J DisTrier. Number.
Dehra Diin ‘ A 2 |. ] Mauamnpur . p . lpwl
Bahdanpur ¥ - ‘| 17 | EtAwsh . . . 124
Muz«fFarmaga . % 3 [ ktah . . 380
Meerut . . i . 19 | Barelly . : 3 .: 249
Bulsndshabr . . . | 243 iBudam e e | w0
Aligarh . . . 109 | Modddbad . . . 368
Mathurs . . ' .| 5,036 | Pilibhit . ‘ ’ ’ 20
Agrs . ¥ . .| 2208 Cawnpur . ; .| 168
Farrokhibad . . . 90 | AllshabAd . . .| 183
! (rowse, Mathura, 10. +

- Bholandth Chandre, Travels 11, B6.
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Distribution of Chaubé Bridmana ascording to the Census of 189 —coneld,

DisTRICT. Number Disrrtor Number.
Jbhnei . : . i 1 || Kumaunn. M . . 2
Lahtpur v ~ - 4 || Tardar . . . 8
I

Benares . ' . 27 | Lucknow . . . ']
Mirzapur . » . 83 Sitapur . . ' . 120
Ghimpur F 78 || Balnhuch. . . . 34
Gorakbhpur . . . 114 ] Sulténpuor . . ; 5
Toran 11,020

Males F P A X . 5,462

Femalen . i . . . b.508

Chauhan.—An important sept of Rajputs. The Bidhmarieal
legend of their onigin 18 thus desciithed by Colonel Tod! — “ Apain
the Brahmans kindled the sacred fire, and the priests assembling round
the fire pit (agwikunda) prayed for aid to Mahideva From the
fise fuuntain a figure 1gsued out, but he had not a waimor's men,
The Brahmans placed lum as gnardian of the gate, and hence hip
name Prnthiha-dwéra. A second ssued torth and bung formed in
the palm (challin) of the hand was named Chalika. A third
appesied and was named Pramdra He had the blessing of the Rishis,
and with the cthers went against demons; but they did not pre=
vall. Agamn Vasishtha, seated on the lotus, prepared incantations;
again he called the gods to aid ; and as he poured forth the hibation,
a figare arose lofty 1 stature, of elevated front, hawr like jet, eyes
rolling, breast expanded, fierce, termfie, clad 1 armour, quiver filled,
8 bow in one hand and a brand in the other, quadnform (Chafw-
ramga), whence his name Chauhin,” Another account derives the
name from the Sansknt Chaturbihu, the name of the first king of
the tribe. General Cunningham® shows from inscriptions that even
ad late ag the time of Prithivi Réja, the Chauhins had no claim %o
be sprung from fire, but were content to he conmdered descendants

! Amnals, I, 102
2 Archaelogvcad Reports, 11, 265
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of the sage Bhrigu through Jamadagnys Vatsa,and be suggests
another explanation of the fabled descent from fire, which does not
seem very probable. Accordmg to tradibion the famous city o
Analpur, or Analwira Patan, the capital of the Solankis, was said
to have been founded by Vana Réja Sclanki, who named i
after Anala, a Chauhidn cowherd, who pomted ont the site to hum,
According to another veimon, the place was ongmally established by
Anala Chauhin lnmself, As the date of the cvent was unknown,
and was certamly 1emote, Anala was placed at the head of all the
Chauhiin genealogies as the progemtor of the 1ace Then, as Anala
means “fine,” 1t natuially follows that the cowhaid was dropped
and the clement of hie adopted as the onginator of the race. He
adds that 1 emly times the name 18 wiitten Chalmwin m agiee-
ment with the Chahumin of the old Shaskhiwaty mseniption of
A.D. 961, and 15 pontedly detved from the Iind eak “desne or
choice,” which 1s an abbreviation of the Sanskmit e/ kta  Di. Buch-
hanan' daives the name fiom ekinfapapana, * the thought punfier,”
and the low grade so-called Chauhans of Bijnor say they ate go named
because when crossmg the Indus with Man Sinh’s army m 1556
A.D,, they lost the four requsites (chan “fom », hin ““loss ™) of
Himdu communion, 1ehgion (dharm), ceremonies (rifr), piety (daya)
and duties (£ rrma),

2 Of (he Oudh Chaubans, Sir C Elhot wates! -—* In all
piobulnality they followed closely on the Dhbluts 1n the date of their
immigration. They colomeed a tract of land wlich hes south of
Dikhtaydna, with {he Panwais, Bichhals, and Panhérs between it
and the Ri er Ganges. Chaahéna is the name populatly given to
thae tiset, which s properly sad to eonsist of nmety willages. The
traditional cause which led 1o the migration is as follows *— A certa
Réja of Mampun marred a second wife 1 Ins old age, though hus
fiust wife had boine lum two sons, The bnde expostulated with
her family at being given in mainage to so old & man, and stipula~
ted that if elie had a son he thould succeed to the estate and the
title. The Rija sgiced, and signed & witten acknowledgment to
thateffect. After some time he died ; but hus wife had already borne
him a son, and on his death she produced the bond which the Rijs
had signed. All the biotherhood agreed that they onght to ahide

1 Fualern Tndia, I1, 462,
£ Chronvcles of Unde, 42, #q.
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by it. 'The two elder brothers left the conntry in disgust and set-
tled in Oudh. The traditions of different villages in Chauhéna
differ as to the names of these two brothers, and it is stated that only
one of them remained heiesnnd the other went on to the borders of
the Gomati and settled in Teauli, where there is now a large Chau-
hin colony. But acthe whole of the great colonies of Bachgotis,
Rajkumérs, Rajwirs, and Khinziidas, who rule in the Faizibid and
Sulténpur Distiicts, are Chauhéns disguised under various names, and
originally emigiated from Maivpuri sbout the same time, it is safe
to trust an isolated local tradition as to any close connection eaisting
between any of there two colomies. It is sufficient o remark that
they are all of the same golra, and therefore belong to the same
stock *
3. The niost conspicuous families and those of {he bluest blood
The Chaubans of the 81€ those of Mainpuri, Rajor, Pralipner, and
Ganges-Jumna-Dudb.  Chakarnagar, The Mawnpwi famly,! the
head of the sept, is gaid to have settled in the Central Duéb in the
twelfth or beginning of the thirteenth centwry. They are generally
represented to be the lineal descendants of Piatip Rudra, who was
«on of Rina Sangat, the great grandson of Chalur Deva, the brother
of Pritlnvs Réja, the last Chauhin King of Delhi, who was conquered
by Shahib-ud-din Ghori in 1193 A, D. It s almost certain, how-
ever. that the real founder of this important bianch of the Chauhins
was Deva Brahma, a less distingnushed cadet of the same house,
Shortly after the defeat of Prithivi Réja and the fall of the Chauhin
dynasty, Brahma, accompamed by a numerous following of kinsmea
and retainers, left his original seat at Nimiéina and scttled at Pratap-
ner, near Bhongéon, in the Mamnpuri District.  The founder of thia
hranch was Pralap Rudra, who is coustantly mentioned in the
Makhzan-i-Afghini of NiyAmat-ulla as having played a prom#ent
part in the ragn of Muhammad Ala-ud-din and Bahlol Lodi. He
held Bhongdon, Kampl, and Patiyili, and was confirmed by Bahlol
Lodi as Governor of that part of the country. In the war between
Bahlol and the Sharqi monarch of Jaunpur, Rié Pratip and Quth
Khin, the Afghin Governor of the adjoining District of Ripri,
acted in concert, sometimes on one side and sometimes on the other,
and presumably on account of the assassination of Narasinha Deva,
son of R44 Pratip, they organised a cobepiracy against Sultén

1 Maingun Settlement Report, 17, 2gq.
Ver 1L : o
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Bahlol snd compelled him to retreat towards Delhi, leaving the Jann-
pur King in possession of the Central and Lower Dusb. A tradi.
tion runs that a Chauhin Leing surely pressed by his son-in-law, upd
smarting under the sense of disgiace, as the father of a married
danghter seemed to entml upon him, called together his son and
bound them Ly an oath to save his family from future contempt Ly
killing ¢very female ¢nld that might be boin to them. Bince then
the sept has boine an evil reputation for the practice of infanticide,!
4, One famuly in Lucknow arc called Rakhula, because it is said
Traditions of othor  Thab ouve of them had to lay an evil epint, a
branchea. Brahma Rakshasa, Lefore Le could occupy the
village. Ancther story is that this famoly had a Churel as their
ancesiress.! In Matbura® the sept is classed as pure, because they do
not allow wadow-marnage.  The Bareilly* )nanch say that ten gene-
rations Lack (1500—1550 AT}, Nandhar Deva and Gandha
Deva came to Pmauli in Budéun, and thence moving on expelled the
Bhils fiom Baiauli. ‘The Gorakhpur laanch are alleged by Dr.
Buchanan® to have intermairied with mmpuie Hill trines, and to
have a Chinese cante of features, In Bulandshalu® one Lranch ac-
cepted Islim ue they murdered the Muhammadan Governor of
Sikandatibid, and another adopted widow-maitiage, and liave ben
expelled from the tube. The Jegitimate Azamgath branch tracee
ite origin to Sambhal, m the Moridahid Distniet,”
6. In addition to the above, who clam legitimate descent, thae
Tnforior branches of 210 Otheis whose position 16 more than dvubt-
tha supt ful. Such are thosein Moradabid and Bijnor,
some of whom say they were onginally Gahlot, others Gaur, Bais,
Panwar, and so on,®  They appear to be dividal into thuee classes—
Chaudhary, Padhin, and Kligs, The last of these are the lowest,
mflo‘-mm'rmgu heing pernitted among them. T1he Chaudhari do
not give thor daughters to the Padhin, but wake theirs,
They, as a rule, worship Mahadeva and Devi, In Moradibad, by
one necount, they tule theu name from ehdia, ©“ a vat, ”’ which would

! Roakes, Notes, 8.

2 Seitbone nt Report, LXVIL,

i 1bid, 4.

4 I, 8.

¥ Bastern Indsa, TI, 4682,

® Raja Lachhman Sinh, Memo, 164, 2g.
7 Seftlement Report, 60,

¥ Qonsus Report, 1865, Table IV, 6.
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conmect them with distinotly nom-Arysn races like the Musahar,
They are said to have been driven into the Sub-Himalyan Tardi by
the advancing Thikurs and Ahars, Similar and probably alin to
these ave the Aswil of the hill, who also claim Chanhiin origin.!
8. To the west of the Province the true Chaubins usually seek
e i alliances for their daughters with the Kachh-
wiha, Badhauriya, Baghel, and Réthaur, and
the humble Chauhin will take a wife from the Parihir of Bundel-
khand or the Jidon of Karauli In Réé Bareli themr sons marry
Bisen girls, and their giils Kalbans and Burleliys youths, In
Faizabid they marry their sons to Bais and Gautam girls and their
daughters to the Panwir, Chamar Gsaur, Sirajbans, and Raikwir,
Thew ancestor is sad to have mairied a Kalhans maden. From
Bulandshahr it is repoited that the Chauhins give brides fo the Pan-
wir, Rathaur, Gahlot, Tilokchandi Bais, Kachhwila, Sisodiya, and
other hugh class Rijputs; and marry Baiglju, Pundii, Katheriya,
Bachbal, Gahlot, and other lugh easte Rajput girls.  Tn Undo they
usually maary their girls in the Kachbhwiha, Rathaur, Junwir,
Gahlot, or Panwir septs, and their sons to the Sombansi, Saharwire,
or Chandel. In Gonda they give brides to the Bhadawiya, Sengar,
Rathaur, or Bisen : their sonr to the Bais, Bisen o1 other respectable
Riljput septs, The bastard Chaulins mariy much lower caste
people.®

Distribution of Chaukdn Riypuls aceirdeng to (ke Cenass nf 1861,

— = - = —— e —

Mulinmmin-

DisTRICTE. Huudas, i, ToTan,
Delira Diin . . . . 4,046 218 4,204
Babdranpur . . . . .| 13,250 7,766 21,{;10
Muzaffarnagar . . . . . 7,041 4,056 11,097
Meernt . £ 3 T F .| 10,528 ' 179 19,708
Bulsndshahr . . . . .| 13,044 l 7,236 21,180
Aligarh . . - . . o] 16,344 51 16,308
Mathgrs . . . . . .| B8 418 4,241

= s r—

1 Atkingon, Himalayan Gaselleer, 111, 2706,
2 Eastern Judaws, 11, 462.
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*

Distribution of Chaukdn Rijputes according to the Oenens of 1891 —conid,

DisTrICTS. Hindus. Hw ToTan
Agm . M . . . .| 11839 164 12,093
Farrukhdbdd . . . R s 5.495 7 6,602
Mainpari . .« . . . | 24680 16 | 24,605
Ethwuh . . . . - . 9,807 168 10,085
Etah . . . . . .| 18,706 943 14,649
Baveilly . . . . . . 7,011 239 7,250
B v e & e el -4 TR 77,890
Budédnn . . . . v 6,568 285 | 6,651
Morddabad . ’ . . «| 87,836 1,228 39,004
Bbibjuhdnpar . . . . 8,016 375 9,301
Pilibhit . . . . . . 2,082 13 2,095
Cawnpur . . ' . . . 8,784 108 B,900
Fatehpor 5 . . . . 2,847 78 2,023
Binda . . . v . . 1,498 .43 1,541
Haldor . v G ¥ e 533 19 562
Allsbdbdd . . . . .+ . 1,483 623 2,008
Jhiusi . . . . . . 753 39 792
Jhlaun . o . . = 3 5,616 '] 5,624
POURE. s o & e 578 2 602
Benares . . . . . . 691 2568 Bds
Mirmapur . . .. .« .+ | 2L1o7s 28 1,698
Jaunpur . . . . . . 1,680 980 3,660
Bl &+ . o0 4 e s 18 656 | 8,012
Ballia 3L (ke wh "3 2,181 857 2,488
Gomkhpur . . s . . 8,461 4,649 8,110
Bastl . . . . . . 1,749 10,453 12,202
dsamgeeh . . . . . .| 293 8,028 6,851




OHATHAN !’ﬁ CHAUPATA KHAME,

OEA'UBEHI:

Distribution of Chaukdn Rajputs according to the Consus of 1891—conold,
Disteicr. Hindus, M“m_“" ToTAL.
Kumaogn . . . . . 134 134
Tari . . . . . . 7,087 ™ 7,087
Luocknow . 2 5,745 151 5,888
Undo 3 . . s 3 .| 10,640 16 10,658
R&A Bareli . . . . p 6,189 797 6,086
Sitapur . : ) . - . 5,662 3,424 8,086
Hardoi . . . v . . 6,712 i 6,712
Kheri = . . . . B 4,027 2,766 7.398
DR i A ARG L bE T 5,858 1,078 7,586

Gople 2 o« s & 8,997 404 37

Balriich . v . . . 4 2,678 6,845 0,624

Sulténpue . ., ., . 4,425 1,478 5,903 '
Parthbgarh - : . : : 3,065 144 329
Birabanki . . . . . 3,350 840 4,106
ToTan 307,343 [ 64,803 | 161708

Chaupata Khamb.—A Réjput sept found m small numbers
m the Benares division, According to Mr. Sherring’ i the city of
Benares they ate ohiefly engaged in the manufacture of fine wire
used in the frames on which cloth of various description is woven.
They tiace their deseent to two Sarwariya Brihman brothers, Baldee
snd Kuldeo, who settled at Pathkhauli, in the Jaunpur district,
Rija Jay Chand is said to have given hi sdaughter in marriage to
Baldeo, on which Kuldeo, to mark his anger, erected a pallar (khamb),
and the desoendants of Baldeo are hence called ckaupafa or ' ruined

Chauseni— (Ckahu, four ; sena, an army).— A sub-caste of Banyas
found principally in the Meerut, Agra, and Rohilkhand Divisions.
They are said to be a spurious branch of the Birahseni {7 v.). They

1 Hindw Tribes, T, 229,
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hold very low rank among Banyss. Till recently all the higher
castes 1efused to eat and drink things touched by them. They eay
they came fiom Mathwia, and clam descent fiom Chénfira the
wrestler of Rija Kanea, from whom Chamérs also say they ae
sprung. Asotha story 1 that they ase descended from one Rija
Phonda of Chander by an unmainied woman named Kundahya,

Distribution of Chauseni Bangas according to the Census of 1891.

DirtRICT Number I! DISTEILLT. Number,
|
Muzaflainagar i . 30 Etab /- - ; 783
Meerat . . . . 86 DBareilly . . . . 424
|
Bulandshaly . « | 5244  Byuwor - o 9 6

Ahgarh . . « 2177  Buddun . . .| 1261
Matliirs o o o o] 88 ldoiagbid . .. .ol 208

Agra - . . . 106 Ibhl\lqll.inpm . . . ¥
|

Fmrukhabad . . . 75 | Pihibhit . . . o, 160

Mainpun . . e Cawnpar . ‘ . b

L o

Etiwah . - . *

Toran o 17,408

Chero.— A Diavidian 1ace of labowiers and cultivators found in
the nll country of Muzapm where they number according to the
last Census 4581, The word may be possibly of non-Aiyan
ougin It has ben conuceted with the Hindi chele (Sansknt
chetaka, chedaka “a slave”). Su G. Campbell’s! theory that
that Chero-Khero, Khaiwiia 1s not probable,  The ethuology of the
Cheros bas heen to some extent obscuied by the fact that they me
in Bengal perhaps the most advanced of The Diavidian races  Colonel
Dalton calls them the Jast Kolanan tube dommant m the Gangetic
Provinces ¥ They me sad m Shahibdd to have been mlers of
the country cxtnding fiom Chaianadri, the modein Chunis, to

t Journal dsintic Socvely of DBengal 18668 Part II.  According to Dr. J. Maur
they ware perhaps the kikatus of the Sansknt wniters—dncient Sangkrat Teats, 11,
963, The Kikatas appear to bave beon resmsdanis of the modern Bibdr.

* Desersptave Ethnology, 125,
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Gridhaf kot ((ridhf), andl from the Ganges to the hills which
_now fotm the boundary of South Bibdr, including the entire extent
of the country in the Patma division south of the Ganges. The
names of the Kol R4j and the Chero Rij are now descriminately
applied by the natives of the South Bihir to the kingdom of the
aborigines.!  According to Dr. Buchanan Hamilton they extended
as far as Gorakhpur or Kosala, and destroyed the Ffamily of
the Sun in Ajudhys, as well as that of the Moon in Magadha.?

2. A tradition recorded hy Mr. Forbes ® states that Kesho
Nitdyan Sinh, 2 Bundya Réijput, and Réja f Garhgimti, iu Bun-
delhhand, was blessed with an only daughtcr: bang auxious to
learn the future that was in store for her, he sent for a Jewned
Bidhman and requested him to diaw her horoscope,  The Badhman
did so, and declared 1t was ordained that the young gi1l, if married
at all, eould wed mo other than a Muni, or one 1o all intents and
purposes dead.  On learmmg this the Rdja determined to go to some
holy shrme and offer (santalap) his daughter to the firet Muni he
could find, He started accordingly takmg his daughter with him,
and when paseing through the Maong,* be one day encamped
ina tope of irees near to which there was a mound. Enquiring
from the people what thie mound wus, he learned that it was the
hving sepulchre of a very pious Muni Chamman Mum Rishi,  The
Rija immediately called for spade and shovel, unem thed the holy
man, and made the gir] over to lum., Trom tlus marriage sprung
the Chero or Chauhianbansi Rijputs. Their son war Chel Rié, whe
expelled the Rithaur Toads of the countiy. After him the follwing
Chero Rijas ruled Kumaun—Chhattardis Raé, Udit Rié, Tdand
R4é, and Chodn R48, whose son, Phill Chand, congunered Bhojpur or
South Bihar. The Cheros eutered Palaman in 1612 A. D, and
roled the distnet for memly two bundred years, when they were
expelled by the Bntish.

3. General Cunningham accepte the account that they were
conguered by the Saura tribe in Shahibid and Benares. Tn Shahibid,
the ancient Karusha Desa, all old huildings are accibed to thom,
Even as late as the time of Aklar a Chero clucf 16 said to have kept
Poeseseion of Chayanpui, one of the cluef towns in the distriet,

| Qaleutta Review, CRXXVII, 851,

2 Pastern India, 11, %1.

¥ Beltlsment Report of Palumau, 28, s¢q

4 Thae ia probably th Murang, now onc of the Nopdl Districta.

3



g:mi Cunningham thinks fheir pawer myst Savo oo ‘Dediil
accession of the Pila dynasty. One mncitnt chief or rdimg
family among them appears to Luve beensknown a8 Chero Chai

4. There are nv Cheros now in Ghazipur ; but Dr, Oldham de-
seribes those on the Ghfizipur frentier as honest, mdustrious cultive-
tors, not differing from Hindus of the agricuitural classes. The
family records of the Iayobans Réjas, formerly of Bihiya, and now
of Haldi, notice a conflict between the Chero and Hayobans chiefs
which lasted for hundreds of yeas, and terminsted in the triuarph
of the Rajputs. As late as the rcign of the Afghin Emperor
Shir Shih the power of the Cheros was formmdable, and on his
overcommng Maharta, a chief of the tribe, he indulged in transports
of delight. On the Kaimiir plateau the last famous robbers were
Nova and Kora, who were captured in 1808.7 Their village waa
Chirvi, called after the tribe, as are the Cherand Paigans and
Qherand leland in the Siran Distiict.?

6, But in spite of thar Bidhmanical traditions and extensive
conquests they are undoubtedly, as Dr. Buchanan Hamlton as-
serted, of Dravidian o1iyin,* Colonel Daltop remaiks that in Chota
Négpur thenr physical traits have been considerably eoftened by
their alliances with pure Ihnmdu families. Ile deseribes thenr
features as of the Mongolian, or, as he should 1ather have said, ol the

Kolarian or Dranidian type. They vary in colour, Jut are usually
of a light brown, They have, as a rule, high check bones, emall
eyes obliquely set. and eyebrows to correspond ; low, broad noses,
end large mouths with protuberant lips ;* in other words, they
are not appreciably different from the other Dravidian tribes, like
the Kole, Majhwérs, etc. This is fuither shown by the fact that
in Mirzapur they aie popularly known as Baigs, the devil priest,
which is the epecial business of the non-Arysn races,

8. There is no trace in Mirzapur of the division into Bairabhazir
and Terahhazir of Palamaun.®  South of the
Son thuy huve two exogamous sections, Mahto
snd Chaudhari : others call these sections Nagbansi, and pretend

Intérnal strocture.

! Reports, Archaological Burvey, XV, 80, XVII, 181, s : XX1I, 75,
* Prcbably Kunwars, * Prince, "' Neura, Neuls, ** wesasl.”

¥ Memoir of Ghdmpur, 1, 51,

+ Faalern Indra, 1, 24

& Deacriptvve Ethmology, 128.

¢ Trbes and Castes, 1,199,
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&
st Gugg e Mo Drotfiven, in Thota Nigpuy, descendants of
the Nig or dragon and Pandobansi, who say they are connected
with the five Pandavas; ahother statement of the eections shows
the composite character of the race —Kol, Cheto, Haidaha (from
the Aeriu tree, adwna cordifolia), Kariha, Panariha, Kutaha
Sinduraha (*“ thuse who use red lead”). Some of these are possibly
of totemstic origin. The Census Returns give another Jist—Bard-
bansi, Bardhin, Barubans, Gaya, Khur, and Stiajhansi.

7. Thur custom of exogamy even is uncertam. By one account
first cousins on the father’s side canuot 1nters
marry, while marriage of cousins on the
mother’s sde 18 permitted, and a paternal uncle’s son can marry
a maternal unele’s danghter, but not wice versd. Onu the other
hand, the more Hinduiscd Cheros profess to regulate exogamy by
the stock formula—chackera, mamera, phupere, maysera, which bars
the lme of the paternal uncle, maternal uncle, pateinal aunt,
mateinal aunt. There can be vory hittle doubt that until comparas
tively 1ccently they used to intermairy with Bhwiyas, as 18 proved
by numetous local traditions, The Bhuiyas, on the other hand, say
that they have given up mtermaniying with Cheros since the Cheros
have taken to intermarry with Kols, and the Cheios at any rate
give Kol as one of their sectrons  South of the Son 1t 18 generally
asserted that Bhuiyas and Cheros are the same. Fiom all which
it would appear that Kols, Cheros aud Bhuiyas mie of one parent-
stock, and have separated by a process of absewssion wu coniparatively
regent times.

8. These 18 no trace of polyandry among them, It is noticed s
peculiar to the Cheros that, unhike the alled
Dravnidian trihes, whenevcr they go any dis-
tance from home, as to the jungle after cattle, to pay their 1ent, ete.,
they always bung their wives with them. It 1s a tiadition among
them that formerly the custom was that if a man 1emsined mx
months absent fiom his wife, she wae at liberty to form a fiesh con-
nection : but it is eaid that this is now obsolete. The standing price
for a bride is five rupees, and 1t is entirely s question of means how
many wives 8 man has, Monogamy appears to be therule, Some
Cheros admit that oconcubinage is allowed, snd that a widow or
divoroed woman may go and live with anyone she likes ; bub this

e S — —

' Daljgm, loc aut,, 126

Exogamy.

Marnage rulee
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enstom, t00, appears becoming praduslly diseredited. Girls ire said
to be allowed little liberty before marriage ; but it seems nertain that
many marriages are carried out when pregnancy is the rosult of an
sute-nuptial intrigue,! in which case thealliance is recognized on her
father giving a tribal feast (%074 6Adr) ; but af her paramour be of
another caste phe is permanently excluded. TLike those in Chota
Nagpur® the Mirzapur Cheros profess to marry their children
between the age of five and ten, Any relation may act as the nego-
tiator (agua). Though ber father receives the bride~price it is spent
on the mairiage, and ha is expected to give her a dowry as far as s
means will allow, Thecustoms 1egarding divorce, widow-marnage,
tho levirate, and sucecssion, are the same as among the Kols. The
Ghaijaiyin marriage, where the youth serves fohis bride on jno-
bation 1n the house of her father, 18 common #

9. The generul scheme of relationship agrees with that of the
Kols. A fatheris biba, ddda ; father’s brother,
kdka ; mother, didi ; sister, dafan ; father’s
mother, di ; clder paternal uncle’s sife, barki Aiki, younger pasernal
uncle’s wife, ehhuthks kaki ; elder brothet’s wife, dhauje ; younger
brother’s wife, dulkin ; or bride, son’s wife, patofiya ; maternal nnele,
mdmu : mother’s mother ndas ; mother’s sister mawsi 3 mother’s father
ndna ; mother’y  grvandfather, parndna; wif’s father, makio, or
“lemder; 7 wife's father’s wife, medlodin ;7 sistet® husband, ér
(gdr, frend), hrother-m-law’s father, maklo ; younger brother of
wife, dbn, A man names his wife by his son— Lallu #i maktiri—
“Lallw’s mother?” A father is sometimes addressed as dhaiyya
or “ brother,” They remember genealogies only to three enerations,
and in the ease of females only as far as the grandmother. They
call clansmen living in the same village ganwdn bhdi.

10, The Chcros mark their approach to Iliuduism by having
puberty ccremonies which are not ususl
among the allied Drayidian races. On each
oocasion they sacrifice to Durga Devi and the collective village
gods (deokdr), Coucks, hens, pigs, geats, and lquor constitute the
offering which is made by the village Baign, who firet bathes and
then before the platform of the deity makes a cowdung fire, into

Ri!ll!.i.iﬂnd]np_

Birth ceremonyea,

| Weatermarck, Hustory of Human Marriage, 23.
: Baaley, loc et I, 201,
8 Wostormarck, loc cit , .09
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which he pours ® mixtare of sugar, butter, sesamum and rice, and
says,—Dik ddba Aamdr kévaf lokaré kirpa se hogail ; se jdnab ; ham
manaulé raklé, so leh—"Village Lord | Our business has been com-
pleted throngh thy favour! Know this! Accept the offering we
owed.” After this he sacrifices the victim, which the brethren
divide, the head being the Baiga’s perquisite. lhe worship is sup-
posed fo kecp evil spuite from the mother and her evpected baby.
‘I he other birth ceremonies ate the same as smong the Kols,

11, The binding part of the hetiothal ceremony 1s the payment
of the bude-puice, five rupees  If the fathor
of the girl anunul the engagoment he is forced
to return the bride-pricc, and is severely dealt with by the tribal
council besides,

12, 'lhere are three varieties of marriage,—~Charkauwa, which is
the 1espectable form ; dola, which is used hy
poor people and in which the ceremonies are
done at the house of the brdeeroom, and :apii, fur widows, The
ritnal 16 the same asamong the Kols, but the Cheros make more
use than they do of Bidlhmans in fixing the lucky fime, and even
now in respectable farmlies Biihmans attend, but do nol carry out
the serviee. Such people are clearly in rapd progtess towarde
cutupleto nduism,

12, Similarly in the case of funeral ceremonies they are beginning
to employ Brihmans and to do the regular
srdddha, while they still vetain some of the
non-Aryan practices noticed in the casc of the alhed Diavidian races,

18, Their ecluef deities are Smiri, a vague female form sometimes
knownas Devi, Sitala, the poddess of small
pox,and the Dih, or aggegate of village gods,
which are worshipped-both by men and women. Fowls, goats, and
pigs are saerificed to the Manes, the victim bemng fid on some rice
and maiked on the head with red lead in the name of the sainted
dead before being sacrificed. During the period of mourning they do
worship to the digemuodied epirit (zref) with an offering of a
Young pig, For their spocial worship in the Hindu form they employ
s low body of Sarwariya Brahmans. The worship of the village gods
is done by a Baiga of their own tribe, and this local pricst 14 generally
the president of the visge tribal council. The Baiga pretends
to great personal purity, and is supposed to fast on the day
he makes the offarime.  Thev have avarentlv quite sbandoned the

Betrothal.

Marriago.

Death,

Eeligione
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pystem of triennial sscrifices which prevails among the Eastern
branch of the tribe ;! but their tribal traditions show that thes
discontinuance is comparatively recent. The site of the Chero
shrine (deokd!) is usually under a nim trec where rude earthen.
ware images of horses are collected. The offering very often takes
the form of what is called neway, balls of sweetened flour fried in
butter. These after being offered are eaten by the family of the
worshipper and the Baiga, All their sacrifices are done in publio,
excopt those to Dulhadeo, the godiing of marriages, who is little
more than a household deity, and whose worship is in the hands of
the women,

14, Their festivals are the Anant Chaudae, on the 14th day of
the light half of Bhédon ; the Jiutiya,
during the fortnight eacred to the dead
{ pitra paksha), in Kndr, when women fast for a day and night to
procure long life (jrw) for their sons and husbands; and the
Phagua or Holi. Some Sundays are consecrated to the spirits of
the dead, and are called prefak, when a fast is imposed, and on
Sundays gencrally as well as at the Anant Chaudas, they do not eat
salt, They do the Phagua like ordinary Iindus. In (e
Pitrapaksha for ten days they pour water on the ground in the
name of the dead, and on the eleventh day shave and put on clean
clothes, On that day each family gives the Brihfian two and a-
half sers of uncooked grain (sidka ). The only family festival is
the Jwtiya, which some cbserve to bring good luck on the family,
and some 1 the hope of male offepring. One platform in the house
is the residence of the samnted dead and the Devi, They are much
afraid of the gwhosts of persons drowned (l#@rma), and whenever
they pass a place where such an zcaident ocemired they raise hands
in an attitude of supplication,

16. Ancestor worship is fairly well estsblished, bat not
universal, It can form even the rubject of
s joke ss in & proverh common among these
people—chdr kawor bhilar, tab deota prtar—** Farst eat four mouth-
fuls, then think of the godlings and the sainted dead.” Sickness
in a family isattributed to the anger of the ancestial ghosts: in
such cmses fowls and goats are eacrificed in the house, and & few
drops of liquor are poured on the ground, On the tenth day after

Fastivala.

Ancesator worship.

| Rasley, Tribes and Casles, 1202,
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& death the more Hinduised Cheros give the family priest ( prrokit)
a pair of loinecloths (dkofs), a drmking veseel (lofa), s tray (fAdls),
and grain always in the 1stio of one and a-quarter sers, maunds,
measures (pasers). The ghosts of the dead if not piopitisted appear
1n dreams and prescribe the necessary offermgs, If the injunctions
given by them i the first dieam arc not obeyed, the next time they
mt on the chest and squeezé the throat of the offender. Ghosts
(644!) bhabitually haunt cremation grounds, Negleet of funeral
ceremonies doeg not necessarily mvolve the spirit becoming a Bhilt,
but those who are killed by a Bhiit invamably become Bhits thems~
sclves. Tattoolng in its present form 1s htlle more than ornamental ;
but 1t is clearly connected with puberty,! and 18 based in case of
women on & rehgous motive, I1f a woman die without lLewng
tattooed, Pazamesar will tattoo her lumself with the thorns of acacia
(babil). Women pay special reverence to the fig tiec (pipal), and
bow when they pass near 1t. They have the usual meeting omens.
They do not follow Hindus in giving two names to culdren  They
swear by tonching a cow-tail or the teet of a Biihman o by
standing in water whule they make a solemn assertion to speak the
truth, Poverty, leprosy, o1 loss of chuldren follows a broken oath,
16 Many of these women have & 1eputation for witcheraft
and the power of casting the Evil Fye, Such
people are hated by the Baiga, who gets them
ont of the willage if he ean It 15 believed that these witches
specially select young men and ehuldren as their victims.  The head-
quarters of the Ojhas who deal wath such cases are at two places called
“the house of God” ( leoghariya), m Nagar Untin, Distrct
Lohirdaga; people attacked by witcheraft vimt these Ojhas with
tiays of flowers. There are also local Ojhas usually of the Kharwér,
Majhwar, or Bhwiydr tuibes, who prescribe m cases of mtcheraft
and mstruct disciples. A favourite method of injunng an enemy 18
to measure hug footsieps in the dust with a straw, and then to mutter
a epell over 1t, This brings on wennds and sores m the foot. There
18 & special word for this, pdngna.? Disense is popularly beheved to be
due to demoniacal agency,® and people are particularly cautious to des-
troy outtings of their hair, nails, etc., lest they should come into the

Witoheraft.

! Westermarck, Hulory of Human Marnage, 177, 180
? This is posmibly denived from pad, foot: ag, to move bortucusly.
3 Bpaneer, Principles of Bosvology, 1, 243,
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kaads of witches, who wounld thus ebtain control over their viotims !

17, The only meat from which Cheros habituslly abstain is that
of the cow, and the polibition of its use is
hased on religious motives, Their taboos are
the same as those of the kole. Menand women eat apart. They
galute Biibmans and other supemors in the paélag: form, to others
they salim. When they meet a superior they very often take off
the tuiban and stand on one leg. They will eat food cooked in
butter (potka kkdna) only from the hands of Bidhmans. They,
in fact, affect a pood deal of ceremonial purity hke the Cheros
of Palamau and the Khauss? XKalwiis and all the wandering
Banyas who go about the country for gram wil' eat paika kidna
and dunk water from their hands. Thewr asual oceupations are
cultivatmg, plonghimg for others, euttmg wood, collecting lac and
other jungle produce, They will not rced mlkworms, wiich 18
considercd a most disteputable occupaton and left to Blwydrs and
Chamérs. They have an elementary communal orpamsation (ef«)
in which the iesidents of three or four willages jomn for general
business, Dut this secms to be on the dechne. There is no trace
of a penodical distubution of fields, but only the lauds neat the
willage site are habitually cultnated. The otliers a1e nnder o sys-
tem of nenmal fallow. In all but the elearcd and cultivated landy
the mght of pastwage is unrestricted. Cheros hav® a 1eputation
for honesly and good conduct, and they aie hiked i villages bettm
than Bhwyas or Bhuyfiis - but they are lazy cultavators.

18, Lake all these jungle races they keep ther houses separate
f10m each other, partly thiough fear of witeh-
c1aft practised hy neighbowrs, to avoid mfée-
tion, the woik of evil spints, and with thus olyject sick people con-
stautly change thei houses, partly through fear of fire, as then honscs
are very inflammable, Tlus s also the rule with the Bhils.®

Chhipr*—(TIindy, chkdipna, “to print,” Sans: kskip, “to
pour ). —The caste of calico printeis and chintz stampers, of whom
there are both a Hindn and & Muhammadan branch, The Hindu
branch havo a tradition that they weie once Rithaur Rijputs. Inthe

Social customs,

Honses.

1 Bpencer, Principles of Socwology, I, 243.

1 Dglton, Ethknology, 180, Nole, Risley, lve. at,, I, 202,

3 Rombay Gasctteer, VI, 28,

¢ Based on engmines mede ot Miraapur and notea by Bibu Biadeo Sabdy, Head-
wrster, High Schoo!, Farrokhabad, and Nawib Mubammad Ali Khin, Bulsedsbabr.
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eame Way sne pogvsars ot calenders of Bombay have s tradition that
when Parasurima was exterminsting the Kshatriya race they were
Rajputs living at Mathura, and, fearing the same fate as their
hicthren, became followers of one Rimdevji, a mendicant, and came
to Mérwir. This Rimdevji being a calender hus followeis at firet
were called Chhippas. Their present name they derive from the fact
of their having placed faith (J4dv) in this mendicant.!

The Eastern Chhipis refer thewr origin to a place which they call
Dheri Avareiachh, somewhere in Bundelkhand. Dheri is a willage
m the Samthar State wlnch lies between Jalaun sod Jhinei, and
Avaierachh is a corruption of Irichh or Enchh, a town in Pargana
Moth, of the Jhins: Distiict, whoch is even to the present day noted
for 158 manufacture of chintz.?

2. The internal structure of the caste is very intricate, Inm
Muzapur they nsme seven endogamous subs
castes—TPalhariya (from palikanda, the stand
on which the dye-pots a1e placed); Bullmlha (from /nébu/, the nighte
mgale) ; Dunsua (gawd to mean “ a lairge needie ), Sidh or “ samts, ”
wha pretend to special punity and wall not eat meat or kill animals ;
Sirajbans, “ cluldren of the Sun”’; Kanaujiya or Kanaupha, whe
-ay they come from Kanauj; and Pauya, o1 “ihose who keap
voung buffalu calves.”” There are the explanations cunient among
the membere of the enste, and must, of cowse, be acvepted with
caution, In Fatchgath there are two rndogamous subecastes—
Relt or Dalwiir, that 1s Dehliwdl or “residents of Delhy; ” Gola,
‘mixed,” or Mawirt o1 Sanganen, who fake then name from s
place called Sanganer, wluch 1 said to be somwewl1e near Jaypar,
These, again, a10 divided mto a number of sections,  Thus of the Reli
we named the Malku ; Chhuriyapel ; Ajudinya ; Nanchhnuok ; Suna-
war; Panisap; Kupendiya; Kachhot; Banawdi; Gadbaya, and
many otheis. The Golas ate sad to have seven hunlied and lifty
ecttions, such as the Dharivné ; Disayé ; Mertwai, and Gothalwér.
In Fatehgarh the rule of exogamy appears 1o he that a man caunot
marry in his own eection mor in a secction 1 whirh o near fumale
relation is alresdy married. In Bulandshabr they sic reported to
have three endogamous sub-castes—Jems or Jaun, Rehys, and
Tink, and they do not marry in therr own farmly or i that of the

———

Internal strooture.

1 Bombay Faszetteor, V, 73,
% Gaselleer, North«Wesl Provinces, 1, $23.
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maternal uncle. The Eastern Chhipis state that they follow the
standerd formula ckackera, mamera, phuphera, mausera, which bars
the line of the paternal uncle, maternal uncle, maternal aunt, and
paternal aunt.

3. According to (he Census lists which record two hundred and
two sub-divisions of the Ilindu and twenty-one of the Mahummadan
branch, their sections follow the rule so common in these ocenpa-
tional castes. Some are of local origin and others imply sume real
or supposed connection with other tribes. Thus ammong local terms
we find Ajudhyabisi, Chhatarpuriya, Deswiri, Kanaujiya, Marwiiri,
Mathuriya, Pachhiin, Panjibi, Purabiya, Sribistav; while in the
second olass come Agarwil, Agrahari, Bais, Baiswér, Bigri, Chamir,
Chauhdn, Chhatri, Chiryamir, Chiribar, Darji, Dhakarya, Jidu,
Kachhiya, Kofiya, Kori, Rijput, Rithaur, Riwat, Ruhela, Sakar-
wiy, Blrajbansi, Tink, Tomar, and Ummar, most of which are
derived from the nanies of tribes and sub-castes or septs of Banyas
und Rijputs.

4. 'lhey marry their children in infancy. To the east poly-
gamy is allowed to the extent of having two
wives at one time if the first he buver. To
the west, though polygamy is tolerated, it is said to he rare. There
is nothing peculiar about their marriages, which are condueted in the
orthodox way. Intertribal adultery seems to be liftle regarded,
but an intrigue with a stranger involves expulsion from easte. Therz
is among the Iindu branch at least mo regular form of divorce,
but a man with the leave of the tribal council can expel his wife
for infidelity., Divoreed women can marry againswith permission of
the tribal council. The levirate is recognized, but is not compulsory
on the widow.

b. To the cast of the Province they very seldom belong to any recog-
nised ITindu sect, Dewi and the Pénchonpir
are their tribal deities, Devi is worshipped
on the 14th of Philgun with an offering of cocoanuts, sweets (hatdaha,
Aalwa) cakes (piri) and garlands of flrwers, The Piinchonpir are
honoured with sweet cakes (malida) and loin-oloths, which the wor-
shippers put on after offering them to the godlings. To the West
the Relis are Nanakpanthis and the Golas Vaishnavas, The Ralis
worship Ninak especially on the Ganga Satwin and at the Basant
Panchami, when the Aalwa sweotmeat is offered to him and then
distributed smong the worshippers. Women especially worship

Marringe costoma.

Raoligion,



Shaikb Saddn. In Bulandehahr they worehip Mita or the smallepox
goddess, Mirdn Sihib, and Chimar Devi. Their tribal saint is Nim-~
devs, of whom they know nothing save that he was the first printer.
One person of this name is one of the authors of the Sikh Grauth
and another or perhaps the same is regavded by the Mardthas as
their oldest poet, and is said to have been a contemporary of Kabir,
and to have lived in the twelfth or thirteenth century. Of the
Namdeopanthis who recorded themselves to the number of 10,358 at
the last Census, the unity of the deity and the uselessness of cere-
monial appear to be the leading characteristics of the creed. Like
Raédasi Chamirs and Senapanthi Nis, the Néimdeopanthi cotton
prters have been separated from their caste-fellows by the superior
purity of their belief, and now form a separate sub-caste, shown in
ihe caste rcturns as Nimdeobansi! They employ Brihmans as
their priests; to the east these are usually Sarwaviyas; to the
west Saraswat, Kanaujiva and Gaur Brihmans serve them, They
burn their dead in the orthodox way, and throw the ashes, if possible,
into the Ganges or one of its tributarnies, On the day of the Diwdh
they worslup the dies with which they stamp the cloth as fetishes.
The more careful perform the annual srdha during the ptrapak-
tha or fortmght sacred tu the sainted dead in the month of
Kuiir
6, The great centres of the calico printing trade in these provinces
Oconpation and sccial 8re Lucknow, Falelparh, Bulandshahr, and
e Mirzapur, where it ig largely m the hands of
a colony of Sadhs from Fatehgarh., In Lucknow, accordmg to
Mr, Hocey,* there are three different classes of cotton printers who
pass under the same name and use slar dyes  The firet class is
the stamper of reul or imitation gold or silver leaf on voloured cotiton
fabrics for use as palanquin covers, curtains (parde), bed covers,
(Iskdf), quilts, ete. The process is eimple but ingenious. The
Chhipi makes a mixture of gum, chalk, and glue, He stamps the
Pattern on the fabries with thi mixture by means of & wooden die.
He then lays sinps of miver leaf over the pattern {raced m this way,
and taps it gently witl a pad. The leaf adheres to the gummy
lines of the pattein stamped, and comes away from the unstamped
sorface. The process of stamping an wmtation of siver differs.

! Conaus Report, Norlh-West Provinces, 1891, p. 285 For o further neconnt of
KRimien, seo Dhuniya, 6, :

¥ Monograph, B3-39.
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The Chhipi in this case mixes pewter (ranga), gum, glue, and chalk
and stamps the pattern right off. After it dries he rubs it over
with a piece of wood (mure), and this gives a gloss to the mferior
metal. The sccond class mark patterns on mushn for embron-
devers (¢hikandoz), and the third pumts cotton fabrics 1n fast co'ours
for use as quilts, sheets, bed covers, table ¢lothe, ete. The Chhipy,
as a rule, ranks fanly logh i rocial estimation. To the cast of
the Provinee he does not diink spuits or eat any meat All Hindus,
meludimg Biahmans will, 1t 18 saxd, cat pakk: cooked by hum, and
tribes hike the Kahdr will eat aekeds prepared hy him. In Fatch-
garh he will eat pakls prepaved by Agarwila Banyas, and Zackeke
by Gaur Bidhmans. Water they dunk fiom the vessel of a
Brihman or Banya, but they will smoke only from the pipe of a
member of the tithe. Biihmans will eat pakke prepared by them;
Niaw and Mihs will cat &ackeks cooked by them, and drnk from
their vessels.

Disiribution of the Chlipis according to the Censua of 1891,
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Distribution of the Chkbpie aecording to the Coensua of 1891—ocomold.
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Chighti; Chishtiya.—The best available account of this ¢lass
of Muhammadan faqirs is that of Mr. Maclagsn' :—“ The Chishtis
trace their origin to one Abu Ishag, ninth in succession from
Ali, the son-in-law of Mulsmmad, who migrating from Asia
Minor, settled down at a wvillage called Clught in Khurasin and
became thus the 1eligions preceptor of a large body of Musalmine,
One of his suceesrors, Khwija Muineud-din Chishti, 8 native of
Sanjar, in Persia having nugrated to Tnda m the time of Ghids-ud-
din Balban, scttled in Ajmer, and was the mesns of establishing
the order in India. His Khalifa or immediate successor was
Khwaja Qutb-ud-din Bakhtiir Kiki, who is buried near the Qutb
Minar at Delhi, and Qutb-ud-din’s successor was the celebrated
Biba Farid Shakkarganj, whose shrine 1 at Pakpatan in the
Montgomery District, The surname of this saint 12 said to be
derived from the fact that owing to the parity of his body all he ate
became sugar ; 1f we may trust snother story, he nourished himself
by holding tu hie stomach wooden cakes and fruits when he felt
hungry. Tlus miraculous but inexpensive provender is still pres
served. An immense fair is held at this shtine every year, and the
object of every pilgnm who attewls is to get through the narrow
gate of the shrine on the afternvon v1 mght of the fifth Muharram,
The saint 18 adored by Hindu sas well as Musalméng, and ta be a
diseiple of Biba Farid does not necessarily imply B¥ing a Chishti,
and, again, the descendants of the saint and his relations, carnal and
spiritual, have formed themselves into a separate caste of men who
are found cn the Satlaj i the Montgomery District, and who,
thongh bearmg the name of Chisht1, are now in all respects an ordi-
naty lay caste, qute apart from the rehigious order of the same
name,

2. “Biba Farid had two disciples, one of these was Ali Ahmad,
surnamed Silir, whose shrine is at Piran Kaliyar near Rorki,* and
whose followers are known as Sibir Chishtis, the other was the
celebratod snd mysterious Nizim-ud-din Aucliya (1232-1324 A.D.),
around whose tomb are collected some of the choicest monuments of
anaient Delhi, and whosc desciples are known as Nizimia,

L PanjAb Census Report, 193,

* The Piran Kahyarfairis beld on the Ganges Canal, ahout fonr milea north-
wast of Rurki.  Ite date 1a the first of the month Rabi-glawwal. By Hindos f§ is
Taxgely attended, nnd is by them supposed to celobrate the desth of Rijs Earan.
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8. “The Chishtis in repeating the profession of faith lay a par-
tioular etress on the words [ila ’lldku, repeating these with great
violence, and sheking, at the same time their heads and the upper
porte, of_their bodies. The sect 15 emd to be epecially affected by
Shishs, and it is distinguished by its adoption of vocal musio in its
religious services. The members of the oider are worked up by
these religious songs to a high pitch of excilement, and often sink
down exhausted. They frequently wear eoloured clothes, especially
clothes dyed with ochre or with the bark of the acacia tree. Their
principal shines in the Panjib aie the tomb of Nizim-ud-din
Auliya at Delhi, the Khangih of Mirin Bhik 1o Ambila, the shrine
of Biba Farid at Pikpotan, and the Khingih of Hazrut Sulaimin
at Tannsa in the Dera Ghézi Khin Distmet,”

4, The Darghh of Khwija Muin-ud-din Chishti st Ajmer ie an
object of veneration and pilgrimage to all wcligions and sects. The
Emperor Akbar made a pilgiimage on foot to {his tomb, and the
Banyas of the Dargah Bazér daily lay thewr keyr on the steps of the
shrine before opeming their shops. Khwaija Muin-ud din Chishti is
said to have died iu the year 1285 A D. at the age of ninety-seven,
and to have come to Ajmer at the age of hity-two At Madina a
voice is satd to have come to him from the tomb of the prophet
directing him to go to Ajmer and convert the mfidels, * Ile obeyed
the call, and on his arnval at Ajmer rested on a gpot, now known
a8 the Kangara Magjid in the Dargéh, wheie at the time the King’s
camels were tethered. Trom this he was ejected and went and
tock up his abode on the hull, which overiooke the Anasigar, the
margin of which lake he found covered with idol temples. The
idolators, enraged at the slaughter of kide by the Musalmins, con-
spired to massacre them ; but coming i pight of the Khwija, they
remamned rooted to the spot, and though they tred to ejsculate
Rdm ! Rdm ! could only articulate Kahim ! Bakim! Tu vaindid the
idolators, led hy the great sorceror Ajaypil, and the Deota Shidi
Deo, renew their attacks. They were defeated on every oceasion,
and finally begged forgiveness of the Khwija, and mvited him to
come and take up hie abode in the town.!*  Oue pecuhiar olwervance
at {the Dargih is the looting of boiled 1ice from great cauldrons
whuch are filled by pious worshippers.

b. Another famous place of Chishti pilgrnimage is the toml of
the saint Salim Chishti, by whose intercesston o son was born at

1 Risputdna Gaselleer, IT, 6180
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Fatebpur Sikri to the Emperor Akbar, and named Salim after the
saint, He was subsequently Emperor in the name of Jahingir.

Distribution of the Chishtiz according to the Census of 1591,

DisrrICT. Nuomber. DisTBICT. Nomber,

Dehra Didn . . .| 108 || Pénda . ; & . 45
Sabdranpur ' d 486 || Hamirpnr . . P 812
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Meerut g ' . 6 || Lalitpur . = ; . 14
Bulandshshr . . «| 260 || Jsunpur . . . ; 183
Aligarh . Y . . g8 || Ghézipur . ! «| 152
Mathurs . . . . 20 |(Ballia . . . i 19
Agra . . . . 52 | Basti . . 5 887
Farrukbabid . . 3 || Azamgarh 4 - ‘o 9556
Muivpuri , : . . 42 | Lucknow . F R 3 45
Etbwah . . - = 17 || Undo . ; i . 2
Etah . = PR 44 |[Rad Bavei . =« .1 117
Bareilly . . . .| 176 | Bitapur . : : . 8
Bijnor . . 2 o 116 || Kheri . . ; . 18
Buddon . . . . 98 | FaizAbad, . . . as
Morkddbid . . .| 58 [ Gonda S 4
Bhihjabdnpur . " - 20 | Bahrhich, . . A i 28
Pilibhit . > K . 76 | Bulthnpur s : . 328
Cawnpur . . . . 2 || Barubanki . $ & 237
Fatebpur . . . . 44
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Chiirihar.— (Sanskrit cd#da-kdra),—A maker of glass bangles.
Another name for the caste is Manihir (Sanskrit mans, a “ jewel,”
kdra) or Kachera (4dck, Sanskrit kdcha, “ glass”’), The Lakhers
makes bangles from’Inc (J4kA, Sauskrit /akeda). The bangles
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are ornamented with foil (pawns), beads (pof), vounterfeit atomes
(#agius).t .

9. The caste iz, judging from ite sectional divisions, of mixed
onigin, Out of one bundred and eleven names recorded in the
Census Returns, the number of local sections is remarkable, such as
Baksariya, Bhojpariya, Dakkhindha, Gopilpuriya, Kanaujiya, Kinh-
puriys, Makanpuriya, Naikanpuriys, Purabiya, Sarwariya, Sankar-
putiya, Shaikhpuriya, Sikandarpuriya, Srivistab, Sispuriya, Sital-
punys, Sukalpuriya, Sdrajpuriya, Téjpuriys. Besides these are
gome named from or connceted with other castes, as Bais,
Chauhén, Juliha, Kachhwiha, Kikan, Norhaf, Sengara, and Tarki-
hir. Others are occupational, as Sabungar (soap makers), Mirdaha
(heralds), Jonkwir (lcceh men), The Jhusiya take their name
from the old town of Jhusion the Ganges in the Allahihid Distriet,*?
Another is Todarmali, which takes its name from Akbar's revenue
mmister. Besides these are the Bannait, Chelalia, and Solasinghi, of
which the origin is doubtful, All these sub-divisions are endngamous
and practise the ordmary Muhammadan rules of prohulated degrecs.
In Mirzapur they represent thewr head-quarters to be Allababid, snd
say that they emigrated from there some five or s1x gencrations ago,
They donot admit male outsiders mnto the caste, Int admit females,
who are converted to Islim and mairied to mapbors of the caste
after passages fiom the Quidn have been read over them and the
clansmen feasted.

3. They practise infant marriage, marrying children between
the ages of five and ten. They have the
usual three forms of- maniage—charkanwa,
where the bridegroom goes m proceesion to the Lride’s house and
marvies her there ; dola, practined by pour people, where the bnde is
brought home quietly and the clansmen entertained ; and sagds for
widows. Marriage is performed in the usual Mubapimadan form,
and the binding portion of the ceremony is the reading of the Sharal
by the Qézi or some literate person representing Inum, A widow
may marry the younger brother of her deccased husband, but the

Mearriage rules.

4 For details and ocaloulanon of profits, see Hoeoy, Monograph on Trades omd
Manufactures, 147, sqq.

¢ Jhiei mnst bave been onoe an important place. It was the hoad-quarters
of the kingdom of Harbong, snd is comnected with the legend of Gorakhpdth.
Elliot, Buplemental Glossary, v, Harbong ka rdj: Gasetteer, N.-W. P, VIII,
?‘“n. 188, sqq.
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levirate is not enforced. If & women commit adultery or is habi-
tually disobedient to the orders of her husband, he ean divorce her
by leave of the tribal ecouneil (panchivat) A woman cannot
divorce her husband, but can complain to the couneil if he is faithlegs
to her or ill-treats her. "When a husband divorces his wife he gives
her three and-a-half rupecs. They have a special tribal rule of
siceession, partly following Hindu and partly Muhammadan mles,
but adbering closely to the former,

4, They ate Mubammadans of the Sunni sect, but have various
tribal deities of diverse origin, Kilika is one
of the forms of Hindu mother worship.!
Sahja Mai is the femmine element in the guintette of the Panchon-
pir. IHer worship 1» common in Bihar* IImdiba or Hardaur
Lila, vne of the agiegate of the collective village gods { eokdr), and
three Muhammadan samts known as Ghaus Pir, Baré Pir, and Ghazi
Miydn are uleo venelated. Thesc deities are worshipped in the
months of Ktttk and Jeth wath offerings of fowls and rice builed
in mik with sugar (£4/r). They buiy their dead in a graveyand
like ordinary Muhammadans. At the festivals of the-”’Id and Bagar
’1d they offer food to the spirite of the dead \purkka log). To those
who have died a violent or unusual death speeial offerings ars made
of rice mlk (44i7) at the 'Id, and the halwa swectmeat at the Baqa
’Id. Some females on certam daye i the week offewa five offering
(hom) to the traditional teacher (usf/dd) of the trade, whose name they
have forgotten.

5. Their primary occupation is making glass bangles.® Many

have taken to agriculture and dealing in hides

Qocupabion and social - 459 horny, The women have a good reputa-

tion ; they are not secluded, but go about

village fairs selling bangles The use of hguor has been prohibited

by the comneil in quite 1ecent yeais. They eat the flesh of the cow,

goat, sheep, camel, fowls, fish, and all kinds of deer, They will not

eat food touchod by a Mehtar, Hela, Chamér or Dom. Women will

not eat food touched by any Hindu. All Muhammadsns eat and

smoke with them, and they say that Doms and Chamérs will eat food
touched by them.

Rehgion

1 Bea Monier Williams, Brakmanssm and Hindussm, 227.

3 Grierson, Bohdr Peasant Laje, 403.

5 A full hat of the implements mwed will be found 1 Griorson Behdr Peasant
Iafe, 108, sgq , end Rural and Agricubivial Glossary, &v., Chiribér.





