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..Ellim. Inthel’am&b‘thmmtw i
of people known by this name—the Mu '
wﬂlﬁnmghbouﬂ:ood, whomdenhoalmththe Ga

Hmmanxmgmmdchmha somonhmngmn,mheum. il
~ be of Khatri origin, and these General Cunningham is inclined to
* identify with the Gandaridae or Gangaridae. In parts of these
. Provinces, according to Sir H. M. Elliot,? it is not unusual to call
w‘?omerted Hindu a Gaddi, which is looked on by a true Musal-
* méin asa term of reproach. They, with other low caste tribes, were
"lﬁumpleraof()udh,andthsywere powerful enough to make
eostly to the advancing Réjputs,. According to one
-lhﬁnn&y the women in Oudh are notorious for immorality, mﬂ'ﬂn
~ men for the filthiness of their persons and stupidity.®
2. The complete returns of the last Census show 255 sections
| of the tribe, These are of the usual type : somatarntonal,m*
" a8 Aharwir, Audhiya, Bahraichi, Balapura, Gorakhpuri, Kanaujiya,
Mnnyu, Purbiya, Saksena, Sarwariya, and Shihpuri. m
gedeweﬁﬁmﬂmmmesniwell-hmmtmorsepﬂ; a8 %‘.
- Biichhar, Bais, Bhadauriya, Bhangi, Bhatti, Bisen; ans,
- Chandela, Chauhin, Chhatri, Domar, Ghosi, Gdjar, H o
* Jit, Kamboh, Kori, Mewti, Pathin, Rathaur, Sa.yyﬂ, \
MMTm,denrhyn.

b m.m-m-qu Gddumordmpta mm;r,g@




. Gomkbpur . . . 2304

SultAnpur

Bérabavki .

Torar

Gaharwir.—An important sept of Rijputs, Their name ia
M&wﬂam&emﬁ,aﬁmmﬁm&nﬂm
connects it with the Sanskrit root gaf, in the sense £

oy in oavas or deep jungle’1




anﬁthegoodhnggm.nedthamafgra or
the planet, *” of which Gaharwir is a

mmm&nmﬁytmm deity m

] butthaDhundhéB&gn Ganesa, who omm& :
Dln,whowaaobhgadho rslnmto]ianau,], whmh

kuown s Réthaar, His deqoench.nt. was ﬂmﬁuﬁo
76 Chandra, whose dominions are recorded in the Hindi verses-
Kara, Kilpi, Komaru, Kashmir lawa desa : o At
- Khud, Kdshi, Kanauj dhani Sri Jaya Chandra naresa.

F. «““me‘lnndn, lord of men and powerful sovereign, was
of Kara, Kilpi, Kamaru, Kashmir, Kanauj, and Benares,”
t 'by Shah&budd.'l‘n Ghon Jaya Chamlra’ 8 nephaw a

i ﬁwplmmdﬁounddtheﬁmly dﬁu
Kwﬁiﬁ-ﬁjwpﬁr All the other Gaharwirs




1891,

Number, '

DisTrioTs,

12
46
8,326
578
369
1,900
105

Mirzapur
Juunpur
Ghazipur
Ballia .
Gorakbpur
Basti .
Azamgarh
Lucknow

Unbo .
- R4 Bareli




npﬂdhﬁ@ﬁﬂ&jmd ﬂnqﬂ!

Mrdugeun the Brihmans of the Maliya
My&mamaamm.mmw-;
Emuﬂajiﬂwlﬂuhhambom by the name of Gahlot, Others

derive the name from galla, “ a slave girl,” in allusion to their sup-
’F posed descent, One derivation of the name Sisodiya is Siva sud=

kiya, “a devotee of the god Siva;” another is from sfea, “lead ¥
' mma!thembeonwdxmkmﬂedlmdmthmpnmﬁy A third
| w’hom sasa or sussa “a hare” which is supposed to have| been

~ the tribal totem. But it seems eafer to regard the name as a
' Joasl appellation, Gerived from the town of Sisodhs, the first home
‘of the sept, as Ahariya is taken from the town of Anandpar Ahfr,
hrﬂﬂnypur The name Gahlot was changed to Ahariya when the
wmigm’wdtoNagmdm. The throne of Chithor was recovered
in 1201 A.D. by Bharat, who was succeeded by Rakip. Twogm
bm“nmtmdumdbyﬂmme-ths first in the title of t

sept to Sisodiya ; the other in that of its prince from Réwal to

2. According to Colonel Tod" they migrated &omKomw-.
| Kanak Sen, and became rulers of Ballabhi and Gajni, from whic
- the last prince Siladitya was expelled by Parthian invaders in the

- 6th century. “A posthumous son of his, Grahaditya, obtained
@ petty sovereignty at Edar. A change was marked by his name

hamhgthe patronymic, and Grahilaut or Gahlot designated “I
Slryavansa of Rima. With reverses and migrations from the
MﬁmmAhar near the modern Ua.ypur,ﬁom
d to Ahiriya, by which name the race conti
2d till the 12th century, when thauldmhoiha,

-

|
|
e




tovie Mainpuri, but.their clims to_pure
Wd&mhvammchﬁu Govind Réo,

Riija, t
A%ﬁnﬂ, in his eipadlhonagunlt Jay Chand of Kanauj, and
‘to have received one hundred and eighty villages in this and the
meighbourhood of Cawnpur as a reward for the valour be displayed.
ﬁmhmthayhnvepmvedapedlgruﬂownhthew
representative of the sept ; but this shows but thirteen or fourteen
 generations from Govind Réo, while it would require over forty
years a generation to make him a contemporary of Prithivi Rija.
It is most probable that some names have dropped out of the list,
In Undo® the sept were emigrants in the time of Aumglebggi
dispersed the original Kori inbabitants. In Mathura® they are
classed as pure, because they do not practise widow-marriage. The
flmiﬁe! there call themselves 8ih, Chaudbari, and Rdo, In
Bulandshahr* they are supposed to have given their name to the
town of Guliothi. In Cawnpur® they are said to have turned out v
the Gaurs from Pargana Bilhaur, where their territory acquired
.' Mblenmmty which gave rise to the name Tisih or "ﬂu"n
harvests ’— kharif, rabi, and plander. They have a very '.,
 ablelegend that Partip Chand Gahlot, the conqueror of Chithor, w;?
 married to a daughter or grand-daughter of the famous Nuusher«
pﬁ,nﬁhanos the tradition that the Rénas of Udaypur are ﬁﬂ

nsmputhaymmpomdtommdamﬁ"
riya, Tashaiya, Chandauriya, Kath Bais, Bhilé :

nsi, Gargbansi, Rijkumir, Bachgoti, and Bandhalgoti ; to ‘

4

2

; brides from Tilokchandi Bais, Mainpuri Chauhins, §
‘Mahul, Gautams of Nagsr, and Bisens of Majhauli. Tn
'Mmhaam the Chauhin, Bargljs

hi, Tomar, Bhatti, lndR&thmr -:d gi
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ora " the Imﬂegroom‘pounng some b
Moonmmﬁa&mbd!omsmﬂomageuk m

ey eat uddnnkmequdtﬁmmththarmmmm m
‘of them can give any trustworthy list of their als. - AL \
- 3, ‘Iharmlaofexognmymthttbeydomtmsrrywﬂhnﬂﬂ‘”
hmorthsalot the maternal uncle, father’s m'm-nd"Mj‘
‘mother’s maternal uncle, Widow-marriage is prohibited.
,u "‘M.TheGahmmesbmm;mnehva adopted the tenets of
ﬁmgormmfuu: Their tribal deity is Srikrishna, 3
they worship under the name of Bihiri Lal. They rauk high

mong Banyas, and are said to be eonsidered as respectable : __
g W and Parwils. They abstain from meat and spirits.
r priests are Bhirgava Brihmans from Bmxﬂelkhqd.— They
mntm#oooked by their clients, The Gahois will eat %

d by their clansmen and priests.
ﬂmym traders in country produce, commission
- mor ey MW

Ly e -
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Gandharb; Gandharv.'—A caste of singers and prostitutes, l.
~ Of the original Gandharvas Professor Dowson® writes :—The
heavenly Gandharva of the Veda was a deity who knew and revealed
‘the secrets of heaven and divine truths in general. HMIW‘
_‘w.«ﬁold'kﬁekertohsvebems personifieation of the fire of the sun,

- The Gandharvas generally had their dwelling in the sky or atmos-
Mm&m&tthuroﬁeeamtopmpuethaheavm]yunm,'
for the gods. They had a great partiality for women, and hada

' mystic power over them, The Atharva Veda speaks of 6,333 Gan-

~ dharvas, The Gandharvas of later times are similar in character;
‘they have charge of the soma, are skilled in medicine, regulate the
asterisms, and are fond of women. Those of Indra’s heaven are

- genenally intended by the term, and they ave singers and musician

- who attend the banquets of the gods.”

2. The Gandharbs of these provinces are found in small

only in Benares, Allahibid and

Thqaddmthmndmbythntﬁhoﬁlﬁ.li




BBt a Fiiodu of high ‘oaske,, Tf abi. Bos s
~ ruley she is at once expelled from the caste, When the Wih
- dﬂlﬂ,meswmtumﬂlsbnbuﬁad,mdlhemfomﬂly

of a Hindu marriage are per!omedatthahmq& M
cept the walking round the fire (phera). Othergnhm
iﬂr prostitution are married in the tribe in the ordinary

ut if & man take to any low or degrading oc
od by tribal usage, he is not allowed to marry.
The Gandharbs of Benares ascribe their origin te
'I’heytellthsfollamng]agmﬂto_,




Ml\lﬂ.aqmm‘iwﬁhhumm baeluuh&«hnﬁ_
 which his master was anxious to secure, Sohemm“‘%
had to return to Chandrivati, and with him came a Gand!
ed Nandu, with his wife Arjuni, the former of the Ramsi
atter of Arakh gotra, and from them were descended the

.M%Mﬁmtmﬁdmzmthmm Inmuﬁ' o6
: marriage is infant ; but thmhmh?u
= casional instances of the marriage of adu
mﬂmbéommumgeoithmgnlsuhmd!ora sepectable
mmmm The prostituted gulsmmﬂlowﬁm
i Polyandry is totally forbidden, and polygamy uﬂhﬂ
l’wmmmmmmammgﬁom some loathsome
e ious disease. A man can marry as many wives as he can
“S:’_ 1 to keep ; but they never have more than two or three, Their
i w.ﬁtnilia'ofthem&lhigholmstypa. Widow-mar,
Mﬁrbﬁdm;hntﬁaypmﬂtbﬁthnkwpmg& Wi
~ goncubines is not unknown ; such are known as Suraitin ; they h
' ‘and their children are illegitimate and not admitted to

i!amnsuspwthumﬁaoisdnltery l:shlmgl‘

-.-.-




tions have been held illegal, and it seems pml,-.b}a “
recognised immorality of the class of dancing girls mguiﬁﬂw
courts generally to follow this view.”

b
F' 8, Gandharbs are Hindus of the Vaishnava sect, ‘lhwm
e s who are married specially worship Mahie
dem,whahﬁamxstbnlpwdmd
mgmb since he is regarded by them as the suthor
~ of music. They offer wreaths of flowers, and a sweetmeat made of
mndamguﬂe&kl-h-@addu tob:mon'wm;
": ‘Mabidova is worshipped on no particular day with the leaves of the
IR Gits sarneior), Phoy alos mordip s deity known ss Thilkur
Mghoupmbnhlywmbrmofvmhnm In the city of
~ Bens thmoﬁumpmbkmbysehnaf]hﬂhmmdﬂ
'_.' < ac ;mvﬂhgae by Bhanreriyas or HmmB:ﬁhm m.

mmmwmh&ﬁm
mntm.htbmml They a




'mﬂmggﬂlwdmm_ﬁ' -
where  they play on the sdz, which consists of the
e (fabla) and fiddle (sdrangi). Half of thdmuug s
_byﬁnnmmddhtnbnﬁuﬁmthhuomngw
tambourine men get two annas each; the drummer three
' 3; one tuner of the instruments one amma. Suns,d&,_
um dnnmng girls in music and dancing. i
ﬂlhgu often tenants ; bnt:tuapwuhnntym
wﬂlmrmbhtthmhnﬂtospenmo!ﬂmr

1@. ﬂqmﬂutthsﬁuhdgmhmﬁhupudmdy&hﬂﬂ

S TR drink spirits. A good many who consider

themselves specially pious abstain from the

mdmutmdopnh. They will not eat kackeké from the honds

of any but Brihmans and clansmen ; and they will smoke with no

ﬂhmwthum mwmwmm&nmh
or drink with is the Ahir. Another peculiarity of them is
L‘Mﬂlwuﬁp%mﬁmyﬂmduhnﬁlorddthmvﬂm

Yok

Mnﬁu of the Gandharbs according to the Census 41 él

DisTRIOTS.




wamm favo siciens worthies, Shaikh. Seom aid
lin, to whom at various msomo!theyur&ey 3
rs of food and sweetmeats. In the Eastern Dist

; mmdthedokhnr,bytheﬂumlmﬁnnﬁnﬂw
dﬂ:ﬂtmmndmﬁedbymn&ngwofthew_j“ .
the leavings of a Gandhi, Wi mL
' buttheenatom dmm&wrmg%

- eakes (malida), and nspaemlhndhf"
~ pared rice called #inchdwali. On the’1d, Shab-i-barit, an®t Bs
they make offerings of food to the spirits of their dead 1
3. The process of manufacture is distillation as pr
Wm liquor distilleries, but the still (shabk
bhapka) used in distilling W :
¢ construction. By oan best, (Iuoﬁhextu: gigantic gobl




Wm#}.—-Awmowmam .
m Mmbmmtheuuutmd

vas 3 M'mthAmhumhew certa
to Hl'- Ibheﬁwn,‘ “thnywdu




_ nﬁrmﬂswh&hmd:eﬂamﬁunldmth,md
. hthm?mmou‘ﬁwy are all Hindus,

ded —Abri, Chauhin, G&ndenn,a.nd Gohal, 'l‘hay )
th Tittle huts made of reed (sirki), and seldom stay m
few days in the same place, They call themselves ir
to the Upper Ganges-Jumna Dufb. They freely
into their community, and the only ceremony of in
the new comer has to drink with the members of
o takes place both in infancy and when they become a
ule they prostitute their girls, and infidelity is little re
‘allow the marriage of widows and divorced women
form, 'Iheydnnotemploy]!mhmammm"d
-moﬁu,andﬁhadtﬁyﬁmmmgumpoﬂatﬂ
'-ianorm-m-hwd ths

mperﬁannadbythaﬂhrm abv?
_wt Mom the srdidia; mmw
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‘Ivﬁmgapntn, son of the Ganges."—A class of Brihs
preside over the hathing, srdddha, and other ceremonies wk
Wm%h&soﬁtheﬁmgwatmmd

lﬂ Hupumpnlhummtoncﬁuthswmd'
me to bathe. Hekoapasﬁookmwh:ohheﬂ
ﬂmo&pﬂgnmswhohmmﬁedhu




o;l&mmm, w’hnumwm_u 8t
H ubyommoeuntmdhhe&amﬁu’:m




M i&smﬁ&.mtbahhtofmsdhuu
thnrdmo&togmtbmdm. 'J!huy




__M.hsofspmghynmmwdemm
Gmg!.ri whilst his offspring by a concubine are

rola. Indeed the inhabitants of the sub-divi :
nmullaﬂthepeoplelwmgalmgm ‘

cen the Sarola. and Gangri. The principal sub~divisions of
: ’””'MGhldy&l,thaDldn,mﬂtbeMﬂh,whemw
~ The Ghildydls serve the temple of Kénsmardini M

nyils at the temples of Mahikhmardini, Kélika, ] . -
Glnrhi, amlDamanda Unyil ; tlmAawﬁls at. Jwﬂp '

I, and hence their name ; another is that when a

'omvauaitha food prepared by his Brahman ¢
observed to the prosent a;; Al the




drishtra in the time of ehemmgutomg
Mt&hvemﬁmdmﬁhewufthew
belong to the Bhiradvija gotra. They now occupy
with agriculture and service and as priests. They ar
intermarry with other Sarolas, The Gangéris, like
'Ju,sarvemﬁmtemplesoi the village deities and as prie

, only worship the orthodox deities, The Gashwdl Br
a reputation for gaining their ends by servilo fattery, az

Sir H. M. Elliot writes :*—“They are Mus
frequently considered to be, like the Jhojhas,
They themselves assert that they were formerly
;.'Mﬁeymhom Nagara Ba.mben,ﬁoth

MM by theix industry. ‘fhﬂem&mw
mﬁn mgmyd Rijput M.M




éigu sre.good mm, but very qu "’
ious. 'This is recorded in the native proverb b a Gira
, Mhnuﬂmu&mmaﬁeﬁ-—'@&g

'_ n ‘_ i &ammﬁyﬁmwyﬁ
.,"._ raro Number.  Dsrmiors. | W
— — - Y R 7 v
Din . . .| 808 | Mathu . . .| -
. “‘m .,- ‘m . ‘, i O‘-' -l‘f-‘
T _" « | 6058 Tmﬂbsﬂ.{l B
S - Tomax !_i"_
; = ——m_ -

bansi.—A sept of Rijputs. They
hmmﬁmmmm
f Sini, from whom, mordm,gta&a‘f:ﬁ:m
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gﬂgt‘ ﬂtu o

in 18







w“mmmmﬁ,mkni
triets of the Panjih.

mm Gaudas, who wander abont these 3







Wu_s'mth.mﬁ;om—]!hﬂqwﬂ W
5 Dughdolya ; Gmwmi.&dhﬂpnl dha
astaryin.




ailye %
AOES |

ion of the Gaur, Brdhmans according to the
_ < 1&91.\ R N




m&mmmﬂyhd&m@dhﬂ G
Gonda in Northern Oudh.  Colonel Tod* m

ﬁq&mwﬁe&m&aoﬁwmm
umﬂg_o@m mﬁom*ﬁ-













ind comn ._:.:.hhmwaaarehmsﬁeuhor
| yminpﬂgndngohtwmﬁathmmﬂi

-' mlyfbrtydtwdymo]ﬂ‘hadmppmed&omthe
reason to believe that he was drowned in the sea, into
‘iu’&‘ﬁmaneoshuy mistaking it for the shallow w
ma, where he saw in a ﬂmlmhmsporﬁng
. -‘H’z&%mﬁ doctrines are recorded in & most v
| k entitled Chaitanya Ohmﬂmnh,.oomgmﬁ
‘his disciples Krishna Dis, Two of his eo
n&m-ma. who like himself are styled







Mmta mlly wheil the nnoaaﬁor of the Rlnnf A
tﬁﬂhummadm and rose into power, In the A













GHASIYA. .






B e s mummw g
" the side of the well, He called outto the Yo
a vile trick on ma,hutuwemald&mdslmﬂwm

. not & bit of the wood or leaves must touch the
.!-mmmhgmmmﬂamnﬂw;@
o tree as it stands” So all the Ghasiyas
mﬂ,tewltuhdditupnit-w cing ¢




i-axfmam the form of a flour-mill (,’a‘d)l!
'emmuhonmthtbamptdtm m,ﬂ




 against morality, In adultery or incest cases the fine consists of &
certain number of goate mdmhqmofnmmoordmgtothnm
of the affender; and, in addition, he has to give, as a special fee, to the
Mahto, a water vessel (lola), tray (¢4dli), turbm (pagri), pc]:at
(Aurta), and loin cloth (d%oti).

4. As already stated, the septs are exogamous, but the onty
additional provision is that the children of a
sister are barred, while marriage with the
children of the mother’s brother (mdmu), and father’s sister are
allowed.

5. If a man takes to shoe-making, no one will marry in his family,
and the making of drums (mdndar) is also
thought a low occupation, Polygamy is
allowed, and the number of wives depends on a man’s means, Few
have more than one. Polyandry is unknown. If a girl is caught
in an intrigue with a stranger, the father has fo give two dinners:
one pakki (or food cooked in butter) and one kackeki (or p]ﬂin) )
with five goats and a still of lignor. They practise adult
marriage, men being married at eighteen or twenty and girls at
fifteen or sixteen. The marriage is arranged by the Mahto, who
gets as his fee a turban and Re. 1-4 in cash. A]lm&rﬂngum
gupposed to take place with the consent of the parents ; but as a
matter-of-fact the parties often arrange their mntchea and 1{ a
girl fangles a young man, all she has to do is to give him a kick on
the leg at the tribal dance of the Karama, and then the parents
think it as well to hasten on the wedding.! In fact, it geems
often to be the case that the man is allowed to try the girl first
and if she suits him, and seems likely to be fertile, he marries her,?
The bride-price is twelve rupees in cash, two cloths, onefortﬂb
bride and one for her mother, and ten bottles of liquor. This mﬂt
invariable rule. If after marriage the husband becomes i insane,
impotent, blind, or leprous, his wife may leave him; but no m
of this kind in the wife will justify the husband in di
Mistakes of this kind are provided against by ﬁleendnlm
tion of each by thefr'lendx of the other previous to marriage. -

Exogamy.

Marringe rnles.

1 For a similar ohistom nmong the Garcs, see Dalton, Descriptive ology,
Oraons, ibid, 248; Khandhs, thid 300, Gu&.ﬂlﬂlﬂlmm’
iOn%mWahmthﬁMdanfmm



hisriy, |

*“\K’ﬁm&,mmthpu&tmgswofmm,mm-
common, because intertribal immorality is
thoight little of, and the punishment on the
relations of a woman for liaison with a stranger are so severe that
women are looked after. Besides this nothing but the evidence of
eye witnesses to the act of adultery is accepted. But it appears to
‘be good tribal law that a woman may leave her husband if he
intrigues with another woman.! Tnsuch case Ler parents can
give her in sagdi to another man; but if they do so they must
return the bride-price,
7. Women married in the regular way and those taken in sagdi
Widow-marringeana 20K equally, and both are known as Sudsin,
the levirate. Though there is & rule against concubinage,
the children of a concubine are recognised ae children of the father,
and admitted to caste,¢ When a man wants to take a widow, he
goes to her father with a set of glass bangles (cA#ri), some red lead,
a sheet, a boddice (j/4wla), and a set of car-ornaments (fark/). The
father says:—“All right! Put on the things’”” Then she touches
‘them all, and takes them inside the house, where the other women
decorate her with them, Next morning the father makes a pretence
of pushing her out of the house as a disgrace to her family, and then
she goes off with her husband. When he comes home, he feasts &
few clansmen, and returns to her younger brother-in-law the bride-
price. A widow can marry an outsider only if the levir refuse to
have her. She leaves behind her all the children by her first husband
‘save a child at the breast. If she takes a young child away with
y ﬁnr, her first husband’s brother gives her a cloth every year for her
l*mubls in taking care of it. There is no pretence of atbributing
the children of the levir to his elder brother,
':H' 8. They have some vague adoption rules in imitation of their
' Hindu neighbours. There is no religious
S Aeoutios. gentiment in the matter, and when a man
[ .mhggpt,h es his brother’s son, the son of the elder brother
being pr An, adopted son does not lose his rights in the

‘& _l. 2] father. ;

W Divorce.

] ,
tn ey be moted, i debaseod to the Hinda wife, Maav, Intitules

i .



9. Beena marriage known as gharjaiydu is common; in this
7 case the pariod of probation is one year,

e e during which the son-in-law works for his
father-in-law, and is entitled to maintenance; but bas no mght to-
inherit from his estate. "

10, Tribal offices are hereditary. When an old Baiga is giving
up office he goes with his son to the village
shrine (deokdr) with twce fowls, which he
makes his son sacrifice, Then he is considered to have abdicated his
functions, The sons are a man’s heirs, and primogeniture so far
prevaile that the eldest son gets a tenth more than the others. In
a joint family the sons can claim partition énfer vivos : the sons get
each the same share as their father, and his share is divided at his
death. A widow, if she remain unmarried, which is unusual, is
entitled to maintenance; but can be expelled for unchastity. A
danghter has no rights; but if she becomes a widow or leaves her
husband she is entitled to maintenance in her father’s house until
she remarries and as long as she remains chaste. A sonless mother,
too, has a life interest in her husband’s estate. » She may spend
gomething in charity, but not waste the inheritance. If there are
no sons, the associated brothers succeed ; a sister or her sons never
succeed., .

11. The system of relationship is the same as among the Kold!
They remember the names of male and female
ancestors for three or four generations.

12, When a woman is ascertained to be pregnant, they invoke,
the marriage god Dulha Deo in the words—
“If you cause the woman’s child to be born
without trouble, we will give you an oﬁm'mg The offering to
him is & goat and a red cock, The woman is delivered on the ground
ﬁmng east, When the child is born the Chamiie md wife is called
m, and she euts the cord and buries it in the place the child wasborn,
over which she lights a fire into which she puts a bit of iron and
copper to keep off evil spirits. While the cord is being cut, the
women of the clan sing the Sohar or song of rejoicing. For three
days the mother gets nothing but a decoction of herbs.! On the
third day she is given a_decoction of the root of ,_Ih;ﬁxw
(Phaniz dactylifera) and of the sarpat grass (S \

Buceession.

Relationship.

Birth ceremonies.

%4 This is alao the rule smong the Birkors. Dalton, Doseriptive Elhnolo

L]
-



‘mixed up in a ball with some of the mangrail scod (nipella indica),
ginger (sont}), coarse sugar, and the long pepper (pipal). Part of
this dose is drunk by the husband, probably a survivalof the couvade,
+On the sixth day (cAkathi) the midwife bathes the mother and child,
and the barber’s wife cuts the nails of all the women in the family,
and colours their feet with lac dye (mekdwar), The Dhobi takes all
the clothes to the wash, and the barber shaves all the men. On that
day the husband’s sister (nanad) cleans the delivery room (saur) and
receives a present, generally a calf, for her trouble. On the twelfth
day is the baraki: the child’s head is shaved, the mother is bathed
by her sister-in-law, and the barber’s wife cute her nails and colours
her feet with lac dye. She puts on clean clothes and she cooks for
the household and a few clansmen.

13. As usual among these tribes the ear-boring (kanchhedan),
which is done for boys and girls at the age
of eight or nine on a lucky day fixed by the
Hahto, represents their introduction into caste and their abstention
from food cooked by a stranger.

14, The father of the boy inspects the girl, and when he is

: satisfied, he sends the Mahto, who completes
it i negotiations. The girl is produced before

him and her father says:—* I intend giving you to the son of so-and-
B0. Are you satisfied 7”7  Generally the girl agrees, but sometimes
she refuses. In the latter case the affair ends, Tf she agrees a date

is fixed for the betrothal (swkédan), when the boy’s father, scoom-
panied by the Mahto, makes over to the girl’s father seven rupees in
cash, ten bottles of liquor, a set of glass bangles (eA#ri), some rod
lead, a set: of ear ornaments (farki), some oil, and five sers of butter
cakes (p#ri). Then the fathers exchange platters of liquor as

| deseribed among Bhuiyas (para. 13). A marriage ehed is erccted at
' both houses containing nine bamboos on the gides and a pole of siddh
‘wood (Hardwickia binata) in the centre. Near this is placed a jar
ﬂﬂﬁ) full of water covered with a lamp sancer with a burning

- »’m:muuﬂeﬂ with some urad pulse. Then follows the matmangara
r.m as described among Bhuiyas (para. 14). The mother of
o I”_mlmﬁagmom a8 the cage may bs, stands near the Buiga
1 1 th ofhgrgheetoverhmnshedtgsﬂmurhh-
m to her over his shoulder, and some mﬂdln

g ”..'Shnp;t"l\nihe&mdhnnheatmd places it in the

L)

Puberty ceremonies.




. marriage shed, and lays ﬂ\emdwnhr)amit On that day
the ancinting begins (4ardi wékna), It is begun by the Brihman,
who takes up a little turmeric and oil with a bunch of the holy 4.
grass and sprinkles it over the bride and bridegroom, Then the
women relatives anoint them vigorously, and this is done five times

a day for three days. On the day the procession starts, the mother
does the imli gﬁatm “or mixing of the tamarind,” as described

among Bhui ra. 14). Then she warns her son to behave nicely
to the relatives of the bride, not to take it ill if they play jokes on
him, “If you lose your temper your marriage will not come off, ”*
After this she kisses him on the head and sends him off accompanied
by music. As they approach the bride’s village, her friends eome
out to meet them (agwdni), and at the bride’s door her mother waves
over his head for good luck a rice pounder (ms#sar), some eowdung
and seed of the cotton tree (semal). After this they retive o the
place arranged for them (janwdnsa), and the bride’s father goes there
“and washes their feet and invites them to dinuer with the words
aiyas! aiyas ! Then the marmage is done. The bridegroom comes,
and, in the form of marriage by capture, drags out the faintly
resisting bride into the courtyard. They walk seven times round
the branch of the sidd/ tree, and each time as they pass, her brother
pours a handful of parched rice into the fold (Momoﬁh) of the
bride’s sheet, then the BrAhman puts five pinches of red lead
(sendur) into the hand of the boy, who rubs it on the parting of the
bride’s hair. After this her sister-in-law (bhanjai) comes and wipes
off as much of the dust as she can into her own sheet, and gets a pre-
sent of four annas. They then go into the retiring room (kokabar),
andthere each of them fills with rice a little earthen pot, If after
'ﬁl]mg it onee the rice overflows the second tu:ne, it is an cmmw:ﬁ
good Iuck. The rice, it is noedless to say, is pressed downﬁ.aﬁrﬂ
timeand then filled in loosely. After this, indirect opposition to th!
‘eustoms of the kindred tribes, the bridegroom at onee earries off the
bride o the janrdnsa, where his clansmen are staying, and passes
the night with her in a shed arranged for the purpose. Next day
he takes her home, The day after they arrive, they gothmngh’ﬂh
_ceremony of drowning the water jar (kalsa dsMus} as already
described among the Bhuiyas (para. 16). The bi pnt‘d
- marriage ceremony’ (cﬁarﬁaw} is the m
. Iﬁﬂ the marking of the parting of tbabnﬂs’u hair y

- - » ool




“"rlﬁ 'ﬂ'bay Mﬂm 'Hle form of marriage by exchange (gurdicat),
- when'twopersons agree to exchange sisters,
m‘.w s O Westermarck calls this “the simplest
- way of purchasing a wife, >’

16. Like all these tribes the Ghasiyas are very lax in the disposal

of the dead. Many simply singe the face

Death ceremonies. ,
and throw the corpse jungle, where
if; is eaten by wild animals. Those who are mkmoaed to Hindu
influence cremate the adult dead. The corpse is cremated on a pyre
arranged near the bank of a stream: it is laid with the feet pointing
south., The chief mourner walks five times round the pyre, and
after throwing a small piece of gold on it sets it alight. After
bathing he plants on the edge of the stream or tank a few stalks of
the jhurei grass® Returning home sll the mourners wash theix
++ feet and then touch some oil in which a flower of any variety has
been placed. After this they sit silent round the chief mourner for
an honr, On the tenth day they go to the place where the grass
has been planted and shave, On returning home the chief mourner
presents a turban, jacket, and loin-cloth to the chief mourner, by
- whom the whole death ceremany is carried out. In the evening the
elansmen are fed and the death impurity ceases.

17. On the last day of the fortnight of the dead {(pitrapaksha)
in the month of Kudr, they plaster a place
under the eaves of the hoase, sprinkle some

flowers there, and lay out five leaf platters (dauna) containing ull the
usual food, boiled rice, meat, ete. Then they call out, “ O ancestors,
take this and be kind toour children and cattle.””

18, They call themselves Hindus, but their religion is of a veny
Aoy irregular type. They sometimes worship

S ¥ Mahideva with a bumt offering (Aom). At
9" they worship Dulha Deo. When they are entling the
ﬁ-ny leave a little uncut in each field, and when harvest is done

elean it, and boil it, and then offer it to the field goddess
mlnl)m with a sacrifice of red coloured hens and cock.* This
offering is obmma by the family of the worshipper, They also

Ancestor worship.
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=‘" ﬂ:sv:lkge boundsdp iy ke (Termmua)”ﬁribh a goat,

' sometiquor and a thick cake (rof), the Bead of the goat and the e

~ heing the perquisite of the Mahio, who performs the worship,
Curiously enough in this worship they do not employ the Baiga,
On the sixth of the month Migh, they worship an obscure tribal
god Chhat Biba—“The lord of the sixth,” of whom no informa-
fion can be obtained except that he appears to be some deified
worthy of the tribe. In Bhidon they have the tribal dance of the
Karama. Unmarried girls fast that day, and in the evening drink
liguor, dance, and indulge in rude debauchery. As already remark-
ed (para. 5) this is the ftime when young couples arrange their
matches. In the month of Migh or Pds they have the Khichari
festival! when they eat coarse sugar, a sweetmeat (céra), made
of rice and sesamum, and drink liquor. They do the Phagua in
the ordinary way, but do not light the Holi fire unless any of their
- Hindu neighbours do so, when they join in the ceremony.

19. They are greatly in fear of evil spirits, which particularly
infest rivers, wells, or tanks, where a person
has been drowned, or trees, by a fall from
which aman has been accidently killed. They are propitiated by
burnt offering (#om) and by pouring liquor on the ground. They"
have the usual omens and lucky days, They commence spwing on a
Friday, when the Baiga sets the example to the village. They swear
by the Ganges, and by placing their hands on their sons’ heads.
If they forswear themselves, they believe they die and contract lep-
'rosy They do not practice sorcery or witcheraft themselves, but

Varione superstitions.

.+ they believe in the evil influence of witches, This is relieved by

AT

passes (1hdrna) done by the Baiga,

20, They do mot eat beef or the flesh of the monkey, alligator,
lizard, rat, jackal, or snake. They eat fowls,
goats, and pork, which last ie not allowed to
‘women, The yuse liquor, smoking and chewing tobacco freely,
They will not touch a Kéyasth or Dhobi, or the younger brother’s
wife ; nor will a male connection by marriage (md.ii)tomh@
mother of his son’s wife or danghter's husband. Juniors salute se-
niors in the form known as piflagi, and an old woman replies, jiyo
~ putra likh baras! “Live ¢hild ten thousand years ' They treat
aged relations and wWomen well, and respect the latter for their powers

Booial cusboms,

- a—-‘ ¢_'_
- Among Hindus #his is solemnized on the last day of Magh. a
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of wm'lr. h&y dread stmngeq‘n@fe very ohmnmh
w They work generally as grooms and keepen of'ﬂepm
Their social status is decidédly low, though as compared with the
Bengal tribe, they are somewhat higher, as they do not eat beef.!
They will not do degrading ocoupations, among which they consider
shoe-making disrespectable, and one who practises this trade is
debarred from marriage in the caste, Dr, Ball notes that one of
. them refused to carry his dog in a basket® No Hindu except
a Dom will eat food touched by them. = 8
Ghasiyara, Ghasyara—(Sanskrit ghdsa, “grass,”’ Fkiraka
“ oceupied with?”).—Grassecutters, merely an occupation. Buf a
few Mubammadans so entered themselves at the last Census as a
separate caste. They have, of course, no connection with the Dravi-
dian Ghasiyas,

Distribution of the Ghasydras according fo the Census of 1891,

—=
DistricT. Number.
B i s % ik w an a w e 86
'gﬁmdu ; . . . . . : . ; 38
Bahrdich . . . . . . . ‘ 04
Torar i 19!?

Ghosi’— (Sanskrit ghosia, root ghush, “ to shout,” as he herds
' his cattle).—A fribe of Muhammadan herdsmen. There can be little
doubt that like the Gaddi most of them are Ahirs who have
converted to Islim. To the east of the Province they claim a
Giijar origin and profess to be divided into thyee endogamous sub-
castes—Lilir, Chopar, and Gaddi Gdjar. In North Oudh again they
- _ have three endogamous sub-eastes—Padhin or Pradhén ; Gaddi and =
Léla. The detailed Census lists give 111 sections ; but it is at pre-
l'at impossible to distinguish the exogamous from the endogatous
cmnps. These are of the usual type, some local like Deswili, Kanau-

Jiya, Maghariya, Purabiya; and others following the names of -
L » i.

3% m«mem, 1, 278. .
3 Basod dmwnﬂam by Bibu Badri Nuth, Deputy Col-
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” Eory L
‘well known castes and septs, such as Bagheln, Behna, Chaudbari,
Chaunhfin, Gaddi, Gahlot, Gaur, Guil, Guilbans, Jadubansi, Pathin,
Réjput, Sayyid, Shaikh, Sadigi, Tomar, Turk. The werd Ghosi is
in fact rather vaguely used. In the Panjab? it is applied only to
- Musalméns, and is often given to any cow-herd or milkman of that
religion, whether Gijar, Ahir, or of any other caste, just as Guila
is used for a Hindu cow-herd. In Lucknow the Ghosis have no
other employment but the keeping of milch cattle, chiefly buffaloes
of all kinds, and they breed buffaloes. They sell milk to Halwiis,
and make inspissated milk (k%os). The Guila, on the other hand,
i# generally an Ahir or Gadariya, and keeps both buffaloes and cows,
and frequently cultivates some land. They seldom sell milk and
curds to Halwéis, The Shirfarosh or Didhwila is a still more gen-
eral term, They are of no special caste, but are generally Ahirs,
Lodhas, Kurmis, Gadariyas, Halwiis, or Brihmans,

2. The Ghosi conforms to the rules of Islim, but retains, like
many of these lower Muhammadan tribes, some
Hindu beliefs and practices. To the east of
the Province they say that the ancestor of the race was one Daya
Ram Gjar, who was in high favour with one of the Muhammadan
Emperors, and was by him induced to accept the faith of Islim, e
was settled in the neighbourhood of Karra Minikpur, swhich they
regard as their head-quarters. They profess to follow the Sunm
sect, and to the east worship as their tribal deities the Panchonpir,
Imém Sfhib, and Ghizi Miyin. To these they offer sugar and water
and eream. Like all Muhammadans they bury their dead and wor-
ship the spirits of the sainted dead at the Shab-i-bardt and *Id. On
the former feast they offer the Aalwae sweetmeat and cakes of wheat-
en flour ; at the latter vermicelli (siwaiydn), milk, and dates. In
North Oudh they worship Gorakh, 8hih Madér, Sayyid Salar, and
ma.ron, besides various saints and martyrs (pir, shakid). They em=-
gloy Brihmans to fix the auspicious times for marriage and other
observances. To the east of the Province they will not eat beef nor
will they eat with any Muohammadans who consume it. This is
said mot to be the case in North Oudh. They rank rather low in
the social scale, and are proverbial for their Btnpldlt? and fwm
ta.lnng to any other oueupatwn but the eave of cattle and dealiv F
milk, butter, curds, éte. -

Manners and customs,

-

: 1 Panjdb Ethnography, para. 497; Hogy, me. )
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s of gindaura, o u.]:e of mgl.r ﬂﬂtﬁhﬁ,:{

v ‘!

': : Dm Number. DisTrioTs, Numbor,
i)'b.ll Diin 71 | Jhiosi . . 274
- Sablranpr 2086 |Benares . . . | g
HM 217 || Mirzapur " 11‘
Meerut 7563-|| Ballia . . . 10
\ ‘Bulandshahr 9 || Gorukhpur ; .| 1,641
Aligarh . 489 [|Basti . . . .| 80
- Mathura . 127 || Azamgarh 53
 Agnm U9 [Terki . . . .| 2818
-~ Farrukhibad 5 || Lucknow. » 966
L Bun . 38 | Undo e
* Bareilly . 63 || RA8 Bareli ; 1,108
‘,Bﬁm . 1,008 || Kheri . 866
- Moridabid 4,100 || Faizabhd . . .| 2,006 3
'm : 48 || Gonda . : 746
| Cawnpur . 21 | Babriioh . . . .| 190
 Fatel 190 |[ Sulthopur . .| 08
218 || Partibgarh o
] 256 Blnhulkl . 858
' r ‘- Torar ’?Jﬂ_."; &
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' TWetired Deputy Collector, Agra.
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Distribution of Gindauriya Banyas ageording to the Census of 1801

P -

DiaTRICTSE, Number DisThicTs. r Number.
Muzaffarnagar . . . 211 || Bijnor . . e8e
uurut L] - . il 5|97‘ Mnrﬁ.ﬁb&d . . . 15
Bulandshahr . g ’ 17 || Allah&bad . - 100

ToraL o 7,008

Golahré—(gola, “a grain mart”).—A small sub-caste of
Banyas found only in Jhinsi, numbering 608. They are all
Jainas, ' -

Golapfirab.!— An interesting caste of agriculturists found only
in the Agra District, where they oceupy several villages in the
southern parganas, and a few in the northern pargana of Thtimida
pur. The former claim to be the earlier residents; but they have
no traditions as to the period of their emigration. They are,

“however, unanimous in fixing the village of Birthara, abottt 2% miles

south of Agra, as the head-quarters of their ancestors; and this
assertion is corroborated by the fact that one of their most influen-
tial gotras is called Birthariya, though they have been residing for
generations a long way from that place. The caste is known by no
other name than that of Golapfirab. In Khairagarh they attribute:
their origin to Dholpur. According to Rdja Lachhman Sinh, their
correct and original name seems to be Golak Piuna Brihman, whiqh
is equivalent to Golak Brihman or “bastard”? Brihman. The ad-
verb pifrna is often inserted between the two component 'prts ofa
compound word, when periphrastically expressed in Sinskrit, As
for Gola, which is evidently a corruption of Golaka, “a bastard,” it
is well known that the sons of concubines among the hgﬁﬂm&
are known as Gola or Chela, and in Sholapur there is a tribe known
as Gola, who say thaf they were originally Brihmans who were
degraded for killing cows. The tribal tradition which derives their

m———

:m"ME is almost entirely based on &‘Milb‘.!‘m_,
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 pame from mﬁmn Galava, who, according t4 the Harivansa, was
the son, and, according to tha Mahabharata, the pupil of Visvamitra,
rests on no authority, and no rule of syllabic mutation would con-
vert the descendants of Galava into Golaprab. This Rishi, some
say, was married to a low caste widow ; according to others to
Sukseni, the danghter of the Chandrabans Réja Chandra Sen.
+ - 2. Rija Lachhman Sinh gives various reasons for believing that
the Golapfirabs are a spurions branch of the
Connection with Sanddh  Sanidhya Brihmans, His argument is first
that the villages oceupied by the two tribes
are closely intermixed ; secondly, that the names of the gofras of
both are derived from the names of villages occupied by their
ancestor, and not, as among other Brihmans, from the names
of their ancestors or their titles. Several gofras, again, notably
Birthariya, are common to both. Thirdly, the customs and cere-
monials of Golapiirabse losely resemble those of the Sanddhyas.
Both wear the sacred cord (janed) and do not permit widow-mar-
riage. Unlike the Sanidhyas, however, they employ family priests
(purokit), which implies that they are not pure Briahmans. Fourthe
ly, they will eat kackehi from the hands of Sanidhyas alone, and
from no other caste or even tribe of Brihmans. Some of the
Ihtimadpur familics attribute their origin to the village of Chitora,
" which is said to lie somewhere south of Agra. They perform the
tonsure (mdnran) ceremony under a nim tree, which they consider as
sacred as the pipal. Of this custom they can give no explanation ;
but there are some Rajput clang which reverence the nim tree, and
will, on no account, eut even the smallest branch of it. In Agra
" the names of the chief gotras of the caste are derived from those
of villages situsted iwmediately round Birthara, such as Birthariya,
Pairiha, Khosariya, Madheriya, snd Badhiya. Their connection with
_ the Sanidhya Brihmaue is also shown by the fact that their priests
~are all drawn from that sub-division of Brihmans. _
. 8. At the same time their sections, as given in the detailed
.
- Census lists to the rumber of 76, do not tend to establish their
 Brahmanical origin, and we find no trace of even the stock names
such as Bharadwija, Kasyapa, and the like.” On the contrary are
mhﬂ terms guch as Jaiswir, Mathuriya, or titles derived from
me or other tribes such as Chaubén,+ Kachhwiya, Panwir,
Réjput, Thikur, or occupational as Ghaskata, “grass cutters.”
| this decidedly weakens their claim to Brihmanical origin.
) I !
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- 4, Marriage of two sisters # permitted. Difference
no bar to intermarriage. Generally polygamy *
1spemnttedonlywhenﬁheﬁrstmfomm‘
or unfit through some infirmity or disease for hous&'hold work,

Marrisge roles.

.~ When there are two wives, the senior enjoys more respect than the

¥ Dasa and Bisa, ne wo have soen in conneotion v
m*_mm"m"a-twmm,"mw

junior, who, however, naturally receives more of the affection of her
hosband. Unless serious quarrels arise, the wives live in the same
house. There is no fixed age for the marriage of males, but girls are
almost always married before puberty, when they are about nine or

‘ten years old. The marriage negotiations are carried ont by the

village barber and the family priest. The marriage is void in the.
absence of the consent of the father or other legal guardian. No
physical defect subsequently ascertained can annul a marriage, and
divoree is prohibited. Bastards or the offspring of illicit connee-
tions are known as Dasa,' and are not admitted to full caste rights,
and do not inherit. As a rule they follow the tribe of the father, and
only in very rare cases that of the mother. Not only are illegiti=
mate children excluded from inheritance, but they are not admitted
to the domestic meals or to tribal feasts. Tllieit connections involve
the excommunication of both parties. Widow-marriage and the
levirate are both prohibited.

5, There are mo ceremonies performed during pregnaney.
During parturition neither the mother nor the
midwife must face the south. Some elderly
woman of the family, or in default of such a person, a hired woman
acts as midwife, and after deliverythe mother is attended by the
women of her own family. On the fifth or sixth day after the
child is born is the Chhathi worship, and on the twelfth day the
Dashtaun. On the former the women of the family and their
neighbours sing songs, eat rice and sugar, and worship the goddess,
Shasthi, the protectress of children. On the Dashtaun hod-&ﬂ
p:mts are given to Brihmans, The child-birth impurity

famxly unfil it is removed by the Dashtaun feast. Mﬁéﬁ
ceremonies in connection with twins.

6. The adoption ceremonies are of the normal type, as mé
© doption, nitation, 10V in the Dattaka Miménsa and the

: Dattaka Chandrika, The regﬂlll* i

Birth veromonies.
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57, The nm'rmge ceremonies vary little, if at all, from those
e iy current among the higher castes. The bride’s
G e father or guardian sends a cocoanut and a
rupee or a gold mukar to the bridegroom. If these are accepted, the
- barber who carries them puts a mark of sandal ( roli ) on the boy's
forehead, and places a sweetmeat ( baldska) and a betel leaf in his
mouth. This ceremony is known as tika, sifka, or jaims. The
ﬁ.rsf. name is derived from the red forchead mark, the second from
coin used as a pledge of betrothal, and the third is the feast
gﬁren to the barber at the house of the bridegroom. While the
" megotiations for the betrothal are going on the barber may visit the A
bridegroom’s house several times, but he will not eat there until
the match is finally settled. The betrothal is not complete before
the tika ceremony, and after this ceremony it can be annulled, first,
if cither of the parties is found to be suffering from some serious
disease ; secondly, if it comes to light that they are within the prohis
bited degrees ; thirdly, when a doubt is raised as to the punity of
descent of either party. Betrothal takes place any time before
marriage, generally when the girl is seven years of age. If the
betrothal is annulled the presents are usually returned.

8. The actual marriage ceremony is of the normal type. The
binding portion of it is the sapfapad: or walking seven times round
the sacred fire. In most cases now-a-days only six perambulations
are performed. The only apparent survival of marriage by capture
is what is known as the “ door”’ or “ vestibule ceremony "' (darwdea,
ﬁroﬂi) in which a moek fight is carried on by the relations of the

- bride and bridegroom. It is performed at the door of the bride’s
_house, and the bridegroom is always girt with a sword while it is
: on.

!ﬂmdead are cremated, Customs vary in different places,
as to the position in which the eorpse is laid
* & for eremation. In some places it is laid face®

ards m'é&m on the back. The latter is the more gemra.l.

hes Lm some place laid in the direction of the north, in
m south. The latter is* in accordance with the
_ Iftberebeanverclosehytbauhumm -

' M*nyfngmen‘taofbonawheh mmmm&
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GOLAPRAB. 426 SO

The fire is lit and the skull broken by the nearest relation of the
deceased. After disposing of the ashes if there be a river cluse by the
mourners feturn home.

10. Besides the ordinary srddd/ka, which is performed in honour
of deceased relations, childless relations (apd,
a corruption of aputra) ave propitiated by
performing the Kirtdn ceremony. At this certain professional
Brihmans sing religious songs, and a feast is given to them. The
srdddha performed on the eleventh day after death is known as
Ehoddishts or ‘“directed towards this single deceased person
alone.”” The subsequent srdddhas are common to the whole body
of deceased relations. They are done either monthly on the day the
deceased died, or annually in the month of Kuér (September-October).
Those who are particularly religious visit some holy shrine, such
as the confluence of two sacred rivers, or, in preference, Gaya, for
this purpose. In most villages there is & partienlar spot on the ont-
skirts which is supposed to be haunted by the ghosts of deceased
relations, particularly those who have died childless or perished by a
violent death, Some pieces of stone are their representatives, and
these are worshipped by women at marriages, when the bride goes
home with her hushand, and at some other festivals, If there have
been a safi in the family she is worshipped at the same timel The
ordinary ardddha is performed in accordance with the standard
ritual, and in all cases among Golapiirabs, by the family priest.

11. The parents and the nearest relations in the direct line are
impure for ten days after the birth of a child.
The death impurity lasts for twelve or

thirteen days, and & woman in her menses is impure for four days.
. In the first two cases the impurity is removed by a regular cere-

mony in which Brihmans are feasted ; in the third case the woman

purifies herself by bathing on the fifth day
* 12, Golapiirabs invariably belong to the Va.:ahmvn sest, and

- employ as their priests Sanidhya Brihmans.

In common with other and lower castes they
wors]np the village godlings, Chimunda Devi, a form of Durga,
Pathwiri Devi, who is the guardian of roads (patha) and the protec-
tress of travellers. Hardao Bundela, theuholera godling ; Stﬁa.lﬁ, the

Propitiation of the dead.

Ceremonial impurity.

Religion,

1 At the last Consus 8,533 persons scattered all over the m-'
themeelves as Boﬁ worshippers.




, goddess of small-pox ;' and, Bhimiya, the guardian of the village
site, Cows and bullocks are worshipped on the Govardhana day in
the middle of Kérttik (October-November), and horses at the Dasahra
in Kuir (September-October). The animals are smeared with
colours, and are given a special feed of grain. The only means of
propitiating the ghosts of the dead is by the ordinary sraddia.
They believe in dreams and visions in which the spirits of the
departed appear to their relations, and there are certain places which
are specially haunted by malignant ghosts, which very often appear
in animal forms, such as those of the dog, cat, buffalo, etc. The
appearance of such malignant ghosts is generally understood to
imply that their obsequies have not been duly performed ; and this
can be remedied by a performance of the srdddka, or pilgrimage to
Gaya, and by erecting a tomb or platformin the name of the deceased,
or by planting one of the varieties of fig tree (pipal, bar, gilar)
in his honour. The ghosts of persons who have died childless are
much dreaded and are known as aif, or those who have nene to ponr
water for their refreshment in the world of the dead, The only
trace of epecial tree worship is the veneration felt by some of the
gotras for the nim tree. They believe in astrology and the influence
of evil stars : these are propitiated by worship (z#@a ) and by giving
food and presents to the low eclass of astrologer Brihmans, known
as Bhaddri, Bharira, Parokhiya, or Dakaut. They believe in the
usual meeting omens, When a first child dies, the next baby is
given an opprobrious name as a protection against the Evil Eye
and demoniacal influence generally. Such names are Tinkauri or
Pachkauri (“bought for three or five cowries””) ; Kanchheda (“ear-
pierced), Nathua, Nakchhed, Chhidda, (“nose-pierced ”) ; Bhika or
Bhikdri ( “beggar”’); Chhitariya, Ghasita, Kadhera (“one put in
a basket immediately after birth and dragged about the house”) ;

' Ghilsi (“cheap as grase ”); Jhiu (“ valucless as tamarisk ”’) ; Phisa

\&o‘mpu straw”) ; Mendn (“one taken immediately after birth
and partly buried on the boundery of the field asif it were already
dead ”’); Ghiwri (“thrown on the dung-hill ) ; Nakta (“ without a

nose ’), mﬁ so on, These practices are rarely employed in the case
of girls, who are considered naturally protected.

.[_ 1At tho last Census, 110,199 persons rocordod thomselves us worshippers of
%u!s.m dbhnehnlul.odﬂn‘
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sacred cord of a Brihman, by going seven paoesmtheq::eehonof

: fotms o&m&m—w& wimﬁ:_ ,
the idol, by the leaf of a pipal tree, hm

~the Ganges, by touching the forehead of a Brihman; by swearing

with son or grandson in the arms, The last oath, if taken falsely,
“is supposed to cause the death of the child in a few days. Violation
of the other oaths brings sickness of men and cattle, plague and
pestilence, loss of erops, and so on.

14, The control of witches and other forms of demoniacal

agency is in the hands of the Syfna or “cun=
ning man.” He is called in in cases of sick-
ness and smokes some tobacco which has been touched by the sick
~ man since the attack began, This causes him to fall into a state of
ecstacy, in which be mutters the name of the evil spirit which is
- attacking the patient, and suggests the proper means of propitia-
tion, The Syfna gencrally has a private devil or two of his own,
which he lets loose to pursue the evil spirit which is afflicting his

Demonology.

patient. The office of Syfina is not confined to any special caste:

any one may undertake the duty if he learns the appropriate spell
(mantra) from some teacher (gurx), or by intensity of devotion
reduces an evil spirit into his power. Some people learn the inter-
pretation of dreams from the special printed manuals on th¥subject.
Aunything valuableis liable to the Evil Eye, because malignant people
covet its possession. The best means of obviating it is to throw
grains of the small mustard (rds) salt and bran into the fire. Great
care is taken of substances, such as clippings of the hair; fragments
of the nails, ete. These if allowed to lie about may get into the
hands of some witch and enable her to obtain influence over the

original owner.
15. Meat of all kinds is prohibited food, and so are

oy garlic, and turnips. They will eat m'hh
| imdinan caste which they consider lower than
own, and will not touch a Bhangi, Dhobi, or Chamér : Khatiks ua
Kanjars are also held in abhorrence. A man should not ;

father-in-law. Similarly ‘women should not name then- s
mather-m-iw, o tlm w1£e o£ theh&mltw

; Knhi thealderbrotheruﬂhlmigﬁm
B ¥

h@:‘_- > ."" - _:._.. ;;-

by name his Rija, his Guru, his father, elder brother, eldest aau; vﬁf i




or “ the father of mnd-ao ” ¥
16, A Brihman is slwuys consulted as fo the most, propitious
: day for beginning to plough, sow, or rea
B DTG Reti, The most important operation ig the ﬁrft .
ploughing affer the frst fall of rain. This is known as Aalaita
~ lena, The time is fixed by the Pandit, who also names the member
of the family who should drive it, and in which direction it should be
_worked. A showeris unlucky if it fall on the first day of the light
- half of Jeth (May-June), and at midnight on the fifth of Siwan
(July-August). These indicate a bad rainy season. Rain on the
seventh of Siwan is lucky, and thunder on the seventeenth of Jeth
is considered propitious. Vegetables and other more valnable crops
are protected from the Evil Eye by suspending a black pot in the
field.

17. There is no special kind of food allowed to men and pro-
hibited to women. When a person is initiated
into any of the Vaishnava sects (yuru-idaki=

sha len:, gurumulk hona) he is obliged to abandon the nse of one
particular kind of food or frait. Women do not eat with men, and
- young children, who are regarded as impure because they touch dirt
. _and eat without regard to_caste rules, are not allowed to enter the
cooking place (ehauka) of the adult males of the family, All the
men eat together or apart as is found most convenient. At the
 gommencement, of meals offerings are made to the deities, and those
\ who are strict and in a position to observe the religious rules, per-
| form what is known as the raiswadeva yajya, which consists in
 casting a little of the food as an offering to the deities at the com-
mencement of a meal. Others merely repeat the words Lijiye
* Thakurjs Mahdrdj, “ Be pleased Great Lord to accept our offering.”
t.. Phe smoking of ginja is considerad disreputable ; against 4hang and
w there is mo prohibition ; any one drinking spirits is excom~

1S W.
b JB Elders, Brihmang, and men of rank are entitled to a salute
B < from all males. The salute to a Brihman is

'-km' . the word Pdlagan ; “1 tonch thy feet * to a
' Mujra, and toothers Rdm ! Ram ! or the name of
T ﬂm} rehiipped by the person making the salute.
“the highest place ot a feast ot social
- and inferior happen to sit on the same eot,
' Y 3

Food.
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the former sits at the head and the latter at the feet. m,ﬂ,{’ {

kacheha rotr or food cooked without ghi, with no one but a Sanidh

Brihman, and they will eat pakii rbh with no one lower than a"'

barber.

".1»9 The Golapfirabs are a purely‘ﬁ.gﬁmﬂtuml caste, nqd are one
| RS of the most -industrious peoples of the pro-

& vince, and the women are particularly noted

for their excellence in domestic work.

SRS * ~

e 4 fa‘

. > 2
Distribution of the Golapiirabs according to the Consus of 1591

’ Distimiots. Numbers.

Ap‘ - " . . - . . . . 9.71?' .

M - - ; . . . . - - . - 6
. e e,
& - ToraL - 9,723
Males . . . . 5,316

Females . > : LQO-E_

————————
Goli.—A caste shown at the last Census only to the number of
21 in the Muzaffarnagar District. As far as can be ascertained
‘they are really only a sub-caste of'Luniyaa “The detailed Census
Returns give only one section, Kapmhtz :
Gond ; Gonr.—Probably meaning an. “inhabitant of Gauda” or
‘Western Kosala ; according to'mr. Hmlop from the Telegu Konih d
“g hill”” Dr. Oppert! suggests that the names of tribes with the
ﬁrst syllable Ko or Go, such as the Kodulu, Konda, Gonda, Ganda,
!Qnmvs, elc., are derived from the Gauda Dravidian root fo,
Kmﬁa, ete., in the sense of “mountain,” In the Census Returns
under the name Gond two quite distinct classes of people séem to bg
'iumed up,—the true Gonds of the Central Indian hill. oountry,ﬂ
1]1? Gonr of the Eastern Districts of these Provinces, who is unﬂj
almedml.hﬁhe fishing tribes ofKa.hﬂrndMs]lﬁh m;dnnm

Rehrns the sections of these two dmtmottnhsm nextri

mﬂn}:togethermdd‘efyma}yﬁ. -
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