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Their camp general!y consists of a few small tents, a 
few ponies, pack saddles to secure thei r culinary uten
sils, their dirty clothes, the leather or gunny bags contain
ing their articles of merchandise, a few fig hting cocks, 
and cages of birds. They arc vcry fond of cock fighting, 
even on wagers (If 10 to 50 rupees on each. T hey train 
thc!>c cocks specially brought up to fight." For infor 
mation concerning the criminal methods of the Iranis, 
I would rder the reader to M r. Paupa Rao Naidu's 
account thereof. 

Iranyavarma.- The name of one of the carly Pallava 
kings. returned at times of cellSUS as a caste name by 
some wealthy Pa\li~. who als(l gave thcm::;e\v(' <; the title 
of Solakanar, or descendant .. of Chula Kings. 

'1rattai Sekkan.- A sub-division of Vaniyalls, who 
J.JSe two bullucks for their oil-mills. 

Iraya .- A name for Cheru'l1ans, in Malabar, who 
are permitted to come as far as the eaves "(ira) of !heir 
(,mployers' houses. 

IrchakkoUan (timber sawyer).-A synonym, in 
Travancore, of Tacchan (carpenter) Kammalan. 

Irkuli.- Irkuli Or l rangolJi VellaJa, sa id to mean 
Vellalas who killed dampness, is a nclffiC assumed by 
some Van nailS. 

• Irpina {comb).-An exogamous sept of Kamma. 
lrulas of the Nilgiris. 111 the Kotagiri bazaar, 

wb.lch is an excellent hunting-ground for the anth ro
PQTogist, may be seen gathered togethe r 0 11 market-day 
Kotas, Badagas, Kanarcse, Irulas, Kurumbas, and an 
occasional Toda from the Kodanad mand. A tribal 
phOtograph was taken there, with the result that a depu
taden subsequently waited on me with a petitioll to the 
effect ~t' . " We, the undersigned, beg to submit that • your. honour made ~ bot?s of us, and haS paid us noth ing. 
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We, therefore, beg you to do this common act of justice." 
The deputation was made happy with a pourboi1'e. 

In my hunt after lrula'i, which ended in an attack 
of malarial fever, it was necessary to invoke the assistance 
and proverbial hospitality of vanOLl S planters. On one 
occasion news reached me that a gang of Irula", collected 
for my benefit under a promise of substantial remuncra· 
tion, had arrived at a planter's bungalow, whither I 
proceeded. T he p3rlY included a man who had been 
"wanted" for some time in connection with the shooting 
of an elephant 011 forbidden ground. H e, suspecting me 
of base designs, refused to be measw-eLi, on the pica that 
he was afraid the height-mea~uril\g standard was the 
gallows. Nor would he let me take his photograph, 
fearing (though he had never heard of Bcrtillonagc) lest 
it should be used for the purpose of criminal identifica
tion. Unhappily a mischievous rumour had been circu
lated that I had ill my train a wizard Kurumha, who would 
bew itch the I rulas, in order that I mi,:!ht abduct them 
(fop what purpose wa!'> not stated). 

As the Badagas are the fairest, so the Iru!as a re the 
,iarkest-skinlled of the NIlgiri tri be~, 011 some of whom, 
as has been s::I.id, charcoal would leave a white mark. 
The name Irula, in fact, means clarknes~ or blackness • 
(irul), whether in refe rence to the dark jungles in which 
the·'rulas, who have not occollle domesticated by work,
ing as contr:tcLOrs or coolJl" a ll planters' c.'.ta tcs, d~~lI , 
or to the darkness of their skin, is doublful. Though ihQ 
typical Irula is dark-skinned and platyrh ine, I have noted 
some who, as the result of contact metamorpho~is, .pos
sessed skins of mart..edly paler hue, and leptorhine noSes. 

The language of the Irulas is a corrupt form oJ TsmH. 
In their religion they are worshippers of Vishml undt~ 
the name of Rangasvami, to wh~m they do puj~ 
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(worship) at their own rude "hrines, or at the Hindu 
temple at Karaimadai, where Brahman priests officiate. 
II An hula pujari ," Brceks writes, 'if ' lives near the 
lrula temples, and rings a bell when he performs puja to 
the gods. He wears the Vishnu mark on hi., forehead. 
tIis office ie; hereditary, and he is JemuN'ratcd by offer
'fngs of fru it and milk from Irula wor~hippcrs . Each 
Irula village paye; about two anna!. to the puj."iri about 
Mayor June. They say that there j .. :.J. temple at 
Kallampalla in the Sattiyamangal.lm t.ll uk, 1l0l1h of 
Rangasvami's peak. Thi" Ie., a Siva temple, at which 
sheep arc sacrificed. The pGjdri V. C.lr<; the Siva mark. 
They don't kIlO\V the di fference bct",ccn SlV<l and V l<;hnu. 

At KaliampaJla tcn'ple i., a th"\lChcd budding. con taining 
a stone called MdriammH, the \\.ell-known goddess of 
small-pox, wor'>hipped in t~i'" capacity by the hulas. A 
sheep is It,d to this temple, and thoc;c who offer the 
sacrifice sprinkle water over it, ~nd cut ib throat, The 
pujiiri sits by, but takes no pan in the ceremony. The 
body i., cut up, and dbtributcd among the Irulas pr~.t, 
including the pujari." ';' 

In connect ion with the shrine on Rangasvami peak. 
the following note i.., recorded in the Gal.cttcer of tbe 
Nilgiris. "It is the moc;t sacred hill 011 ali th(" plateau. 
Hindu legend says that the god Rang<lsy'dmi ~ed to 
live at Karaimaclai on the plains between Mettupala,~ 
and Coimbatorc, but quarrelled with hi!' wife, and so 
came ;:;.nd lived here alone. In proof of the story, two 
footprints on the rock 110t far from ArakOd village below 
we peak arc pointed out. This, however, is probably an 
invention de~igned to save the hill folk the toilsome 
Journey to Rangasvami's car festival at Karaimadai, 
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which used once to ~ cons1dered in~umbc;nt upon th" 1Qj1ll1 
In 8Om,e pl~c~, the Btla!:a. and _l<~tp ll.-le gone evell 
further, and establl-s'hed llavgasv<l'll' ':IletlJ,l~ of Itt.l, own, 
handy for ·t~jr own particular 'vilf~ge~ 00 the real 
R as;ami peak are two lude walled enclpsaTes sacred 

he god Ranga and his consort, and within these are 
votive offerings (chiefly iron lamps and tbe notched 

t ·ck's used as weighing machines), and two stQrfes to 
• 

rf!present the deities. The hereditary pujari is an Irula, 
aJd. on the day fixed by the Badagas for the annual rust. 
ho arrives from his hamlet near Nandipuram, bathes in a 
pool below the summit, and marches to the top st::t.u~ng 
f G~nda ..!.... Govinda '! The cry is taken up Wh~ wild. 
enthusiasm by all those present, and tbe whof~(o1"a, 
which includes Badagas, lrulas, and Kurumbas, ·sur
rounds the enclosures, while the Irula priest invokes the 
deities by blowing his conch and beating h'is arum. ad 
pours oblations over, and decorates with flowerS} 
two stones which represent them. That night, two stone 
basins on the summit are fi lled with ghcp. and lighted, and 
the glare is visible for miles around. The ceremonies 
close with prayers for good rain and fruitfulness" among 
the flocks and herds, a wild dance by the Yrul'l-4nd the 
boiling (called pongal, the same word as pongaJ th~~mi'" 
agricultural feast) of much rice in milk. Abo '" s;nile 
from ArakOd is an overhanging rock called the kOdai-ka~ 
or umbrella stone, under which is found a whitish Ql33. 
This clay is used by the lrulas for making the Vai sb~va 
marks on their foreheads at this festivaL" ..., 

The following account of an I rula temple rest'lv~ is 
given by Harkness .• ' lO" The hair ofthe men, as ell · 
as of the women and children, was bound up in "'a fantaStic 

.. • I • . 
• Delcription of a siui:Ulu AbOf~inal iue iDhlI.bit ing the ""~_l 
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.. tpanner ;''-t ""eaths of plaited stta..w ·· Their\nec~, ears, 

~ , 1! • 
a11<;1 ankles ~re deco~~ed wit .. ornarric;u"tts 'formed of the ' 
'Same material, and tbey ~arried little dried geurds, • in 
which nuts-or small stones had been insertea. 4 T hey rattled 
them as they moved, and, with the rustling of their rurar 
ornaments, gave a sort of rhythm to their motion .• The. • 

• dance was performed in front of a little thatched-s'he~ 
• whicn... we learnt, was the ir temple. ! '\Then it was con-: 

tluded, they commenced a sacrifice to their deity, or • • ra(her deities, pf a he·goat and th ree cocks. This was 
'\I6one by cutting the throats of the victims, and thror ing 

thl!m down at the feet of the idol, the whole assembly ,. ' 
~& die same time prostrating themselves. Within the 
tt!T~'"· there was a winnow, or fan, which they called 
Manri-evidently the emblem of Ceres: and at a ,,'hort 
distance, in front of the former, and some pace3 in 

f 
advance one of the other, were two rude stones, which they 
cali, the one Moshani, the other Konadi Mari, but which 
are subordinate to the fan occupying the inte;ior of thl! 
temple." 

A village near a coffee estate, which I inspected, 
\'Ids, at the time of my visit, in the possession of pariah 
dogs ~d nude children, the elder child ren and adults 

'be2'lfafl~ay at work. The village was protected against 
r nocturnal feline and other feral marauders by a rude fence, 

·..,an~\.c'b{s i s ted of rows of single·storied huts, with verandah 
inJront, made of split bamboo and thatched, detached:' . , . 

• ~utS:,.. an abundance of fowl·houses, and cucurbltaceous 
'~arrt!4'~tling up rough stages. Surrounding the village 
we;~\. dense" grove of plantain trees, castor·oil bushes • 

.. an(l:4ttle.pens. 
When"not engaged at work on estates or in the forest, 

the Iru las ~t!ltivate , for their own consumption, rag i 
(Et.{itU .. (;oracana), samai (Panicum ",':It.'are), tenai 

."". " 
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(Setaria ila!i&a)~ r6v~rai (Ca/anus £ndic1ts)", rt0l1le, plan 
' tains, etc. Tbe1 also cultivate liDles, oranges, J~k fn~it 
(Ar/ocayp--< in/tgrifolia), e(c: They, like the ' Kotas,! 
will not attend to cultivation on Satu rday or Mondsi,y'--"" 
the sea~on of sowing, Badagas bring cocoanuts, plantains~ 

. milk and ghi (clarified butter), and. give them to the 
IrulaS~ who, after offe ri ng them before the ir deity, return 
them to the Badagas. • 

4 II The Irulas/' a reccnt writer observes, II generally· 
possess a small plot of g round near their villages, which;., 
they. assiduously cultivate with grain, although they ' 
depend morc upon the wages earned by warkini' on , 
estates. Some of them are splendid cattle-men, (hat i ~f • 
in looking after the cattle possessed by some enterPr1s'~f 
plan er, who would add the sale oi dairy produce to the ~ 
nowadays pitiable profit of coffee planting. The Trula 
women are as useful as the men in weeding, and all estate 
work. In fact, planters find both men and women far 
more industrious and reliable than the Tam il coolies." 

" By the sale of t he produce of the fon~sts." H arkness 
writes, II such as honey and bees wax, or the fmit of 
their gardens, the Iru las are enabled LO buy grain for. 
their immed iate sustenance, and for seed. But, as they • 
never pay any attention to the land after it is S0vtit.OJ 
indeed to its preparation further than by partially cJt;:rltlg j 

it of the jungle , and turn ing it up with the hoe; or, 'WQt 
i'imore common, scratching it into furrows with a stick, 
and scattering the grain indiscriminately, their crops fl.f~ •. ~ 

., ,~ ',. of course, stunted and meagre. When the corn I ~i!~. 

if at any d istance from the village, the family to wl\pm 
the patch or field belongs will remove to it, and, tq~
st ructing temporary dwellings, remain thete sd' long as 
the grain lasts. Each morning they pJuc~ ~s much as • 
they think they may require rer the use of ~ba, .dpy, 

• • • • • 
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kindle a fire upon the nearest large stone or fragJtll:nJ. of 
rock, and, when it is wel1 heated, 'prush awat the em~rs, 
and scatten the grain upon it, which~ sOQn becoming 
parched and dry, is read ily reduced to m~al,,, which is 
made into cakes. The stone is now heated a second 
time, and the cakes are put on it to bake. Qr, where 

• they have met with a stone which has a .i ttle concavity, 
they will, after heating it, fill the hollow with water. and, 

• with the meal, form a sort of porridge. In this way the 
whole family, their friends, and neighbours, wil! live till 
the grain has been consumed. The whole period is one 
of merry~making. They celebrate Mah!'i, and invi te all 
who may be pass ing by to join in the festivities. These 
fal1liii<!s will, in return, Ix! invited to live on the fields!.of 
their neighbours. Many of them live for the remainder 
of the year on a kind of yam, which grows wildt and is ,. 
called Erula root. To the use of this they accustom thei~, 

children from infancy." ... 
Some Irulas now work for the Forest Department, 

which allows them to live on the borders of the forest, 
granting them sites free, and other concessions. Among 
the minor fo rest produce, which they collect, are myra· 
bolamsJ bees·wax, honey, vembadam bark (Venti/ago 
Madrdspatana), avaram bark (Cassia auricuLata), deer's 
aiy+ns, tamarinds, gum, soapnuts, and sheeko), (Acacia 

l conci1tna). The forests have been divided into blocks, 
.and a certain place within each block has been selected 
.for the forest depot. To this place the collecting agents-

• 
mostly 'Sholagars and I rulas-bring the produce, and 
then it is sorted, and paid for by special supervisors.
The collection of honey is a dangerous occupation. A 
m'an, with a torch in his hand, and a number of bamboo 

, A. W. Lusbington, Indiu Jo'nrcslcr, 1902, 
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u,bei; ?Us~hded (rom his ·.shoulders, descends by means 
ot ropes or crec·pcrs. w the v rc ini ty of the comb. 1:he 

• 
s ight of the torch drives a \V'dy the bees, and he proceeds 
to fi ll ~he ;bamboos with the comb, and then ascends to • the top of the rock.- , 

.,The Irulas wili not (so they say) cat the flesh or ~ 
buffaloes or cattle, but will cal sheep and goat, fie ld·nu s,' 
fo, ls, deer, p ig (which they shoot), ha res (which they 
snare wi th skilfu lly made nets), j ungle- fowl, p igeons, ancf 

t ' quail (which they kn 0C k over wit h stones). 
T hey informed Mr. H arkness that, " they have no 

marriage contract, the sexes cohabiting almost indiS- ) 
crlminately ; the op tion of remaining in un ion, or of , 

• separating, rest ing principally with the female. Some 'I 

among them, the favouri tes of fortune, who can afford to 
spend four or fi ve rupees on fest ivities, will celebrate 

.... thei r union by g ivi ng a. feast to all the ir fr iends and 
neighbours; and, inviting the Kurumbars to attend with 
their pipe and tabor, spend the night ill dance and 
merriment. This, however, is a rare occurrence." The 
marriage ceremony, as described to me, i:. a very s imple 
affair . A feast is held, at which a sheep is killed, and the """ 
guests make a presen t of a few annas to the bridegroom, 
who ties up the money in a cloth, and, goillg to the 
bride's hut, conducts her to her fu tu re home. Wf~ . .. 
are permitted to marry aga in. 

W hen an frula dies, twO Kurumbas COl,Tle to .-tpe 

village, and one shaves the head of the other. The shqrn 
man is fed, and presented with a cloth, which he wraps 
round his head. This quaint ceremonial is supposed, 
in some way, to br ing good luck to the departed. 
Outside the house of the deceased, in which the corpse 

• Agricultural Led&el Serie. , 1904. 



IItUU. 
• 

io -kept till the time of thor funeral, ",.. IIld ... omen 
dpt<e to the music of t~ [r,J.. bani!, TbIl dead are 
&ned in a sitting posture, with tire Ie;' crossed 
)ail"" .. ,'''', Each village has its own burial,&",ound. , A 
circular pit is dug, from the lower end f1l which a 
chamber is excavated, in which the corpse, 91ad .. 10 its 
own clothes, jewelry, and a new cloth, is placed wjth 
a lamp and grain. The pit is then filled in. and the 
position of the grave marked by a stone. On file tt.W 
day a sbeep is said to be killed, and a feast held. Ifhct 
following descript ion of an annual ceremony was g iven to 
me~ A lamp and oil are purchased, and rice is cooked 
.. the village. They are then taken to the shrine "at tli! 
burial-ground, offered up on stones, on which some 
oU Is poured, and pGja is done. At the sh rine, a pU}ari, 
with three white marks on tbe forehead, officiates. 
the Badaga Devadari, the Irula pujari at times becomes 
inspired by the god. • 

Writing- concerning the Kurumbas and Irulas, Mr. 
Walhouse says· that II after every death among them, 
they bring a long water·worn stone (devva kotta kallu), 
and put it into one of the old cromlechs sprinkled over 
the NiIgiri plateau. Some of the larger of these have 
been found piled up to the cap-stone with such pebbles, 
w~ich must have been the work of generations. Occa
sional1y, too, the tribes mentioned make SOlan cromlechs 
mr burial purposes, and place the long water-worn 
pebbles i~ them." 

The following sub-divisions of the tribe have been 
described to me :-Poongkaru, Kudagar (people of 
Coorg), Kalkatti (those who tie stone), Vellalca, DevAIa, 
and Koppilingam. Of these, the first five are toIBidered 
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to be in the relation of brothers, so far as marriage II 
concerned, and do not intermarry. Members 'of these 
five cla.ues must marry into the Koppilingam sub
division. At the census, 190 1, Kasuva or Kasuba was 
returned as -a sub-caste. The word means workmen, oin 
allusion to the abandonment of jungle life in favour of 
working on planters' estates, and elsewhere. 

It is recorded by Harkness that If during the winter, 
or while they are wandering about the forests in search 
offood, driven by hunger, the fami lies or parties separate 
(rom one another. On these occasions the women and 
young children are often left alone, and the mother, having 
no longer any nourishment for her infant, anticipates its 
final misery by burying it alive. The account here given 
was in every instance corroborated, and in such a manner 
as to leave no doubt in our minds of its correctness." 

The following notes are abstracted from my case· 
book. 

Man, ret. 30. Sometimes works on a coffee estate. 
At present engaged in the cultivation of grains, pumpkms, 
jak-fruit, and plantains. Goes to the bazaar at Mettu
palaiyam to buy rice, salt, chillies, oil, etc. Acquires 
agricultural implements from Kotas, to whom he pays 
annual tri bute in grains or money. Wears brass ear· 
rings obtained from Kotas in exchange for vegetables 
and fruit . Wears turban and plain loin-cloth, wrapped 
round body and reaching below the knees. Bag con
taining tobacco and belel slung over shoulder. Skin 
vet)' dark. 

Woman, cet. 30. Hair curiy, tied in a bunch behind 
round a black cotton swab. Wears a plain waist-cloth, 
and print body-cloth worn square across breasts and 
raching below the knees. T allooed on forehead. A 
_ of glass ..... d necklaces. Gold ornament in left 

ro .. 
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nostril. Brass orname It in lobe of each ear. Eight brass 
bangles on right wrist i two brass and six glass bangles 
on loft wrist. Five brass rings on right first fi nger; 
four brass and one tin ring on right forefinger. 

Woman, tet. 25. Red cadjan (palm leaf) roll in dilateq 
lobes of ears. Brass and glass bead ornament in helix 
of·right ear. Brass ornament in left nostril. A number 
of bead necklets, one with young cowry shells pendent, 
another consisting of a heavy roll of black beads. The 
latter is very characteristic of Iru la female adornment. 
One ~ eel bangle, eight brass bangles, and one chank· 
shell bangle on right wrist ; three lead, six glass bangles, 
and one g lass bead bangle on left wrist. One steel and 
one brass ring on left li ttle finger. 

Woman, <:Ct . 35. Wears loin-cloth only. Breasts 
full y exposed. Cap of Badaga pattern on head. 

Girl , ret. S. Lobe of each ear being dilated !..oy a 
numher of wooden sticks like matches. .... 

Average statu re 159'8 cm.; nasal index 85 (max. 1(0). 

0IrUIas of Chingleput, North and South Arcol. The 
I ulas, or ViIl iyans (bowmen), who have settled in the 

wn of Ching Ie put, about fi fty miles distant from Madras, 
have attained to a higher degree of civi lisat ion than the 

[

jungle Irulas of the Nilgiris, and are defined, in the Census 
Report , 1901, as a semi· Brahmanised forest tribe, who 
speak a corrupt Tami l. 

In a note on the Irulas, Mackenzie writes as follows.
II After the Yuga Pralayam (deluge, or change from one 
Yuga to another) the Villars or fr ulans, Malayans, and 
Vedans, supposed to be descendants of a Rishi under the 
influence of a malignant curse, were liv ing in the forests 
in a state of nature, though they have DOW taken to 

• Oriental Manllscripu. 
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weanng some kind of covering-males puttmg on 
skins, and females stitched leaves. Roots. wi ld fruits, 
and honey const itute thei r d ietary, and cooked r i$:e is 
al ways rejected, even when gratuitously offered . They 
have no clear ideas about God, though t hey offer rice 
(wild variety) to the goddess Kannianllna. T he l egend JA 
runs that a Rishi , Mala Rishi byname, seeing that these 
people were much bothered by wild beasts, look pity on 
them, and for a rime lived with them. H e mixed freely 
with their women, and as the result, several children 
were born, who were also molested by wild a~mals . 
T o free them from these, the Rishi advised them to do 
p uja (worship) to Kanniamma. Several other Rishts 
a rc also believed to have livcd <ifree ly ill their midst, and. 
as a result, several new castes aro~e, among which were 
the Yanadis, who have come into towns, take food fro m 
other castes, eat cooked rice, and imitate the Pfople 
amidst whom they happen to live." In which respcr;t6 
the lrula is now following the example of the Yanadi . 

Many of the Chinglcput l rulas are very da rk-skinned, 
with narrow chests, thin bodies, and flabby muscles, 
rcminding me, in their general aspect, of the Yanadis 
of NeJlore. Clothing is, in the men, reduced to a 
minimum-dhuti, and la nguti of dirty white cotton c loth, ) 
or a narrow str ip of gaudy Manchester piece-good. 
The hai r is warn long and ragged, or shaved, with 
kudimi, in imi tat ion of the higher classes. The 
moustache is slight, andthc beard billy ·goaty. Some of 
tbe men are ta ttooed with a blue dot On the glabella, or 
vertical mid-frontal line. For ornaments they have a 
stick in the he li x, or simple ornament in the ear-lobe. , 

Their chief <source of livelihood is husking paddy 
(rice), but they also gather sticks for sale as firewood in 
return for pice, rice, and sour fe£mented ric~g[!lel , which 
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r. " • • ,"' « ' '- .. • '" r is kept by th&~ nitfhet; eiass(Js .for cattle. ntis g ruel is 
also highly apJ1recr.tced by the Yanadis. Whfle husking . 
r~ they eat the brarr, and, if not carefully watche~ will 
steal as much of the r ice as they can manage to secrete 
a t;wQut t\tcmseives. As an addition to thei r plain dietary .
the~ .. 'ct. field (J erboa) rats, which they dig out with 
long stic:k~, after they have been asphyxiated with smok~; , 
blown into the ir tunnels through a small hole in an 
earthen pot filled with dried leaves, which are set 01' '', t , 
l1re. W hen the nest is dug out, they fi nd material for a .. " _ 

I JIlea~ and .vegetable curry in the dead rats, with the ~ 
hoarQcd store of rice or other grain. They feast on the 

...:. bodies of winged white-ants (Term£tes). which they 
search with torch·lights at t he t ime of their seasonal 
epidemic appearance. Some years ago a theft occurred 
in my house at night, and it was proved by a plaster 
caSl~ta foot·print in the mud produced by a nocturnal 

I 9h"f,wer that one of my gardeners, who .did not live 
on the spot, had been on the prowl. The explanatiorf 'I . 

was that he had been collecting as a food·st uff'the 
carcases of t he winged ants, which had t hat eveilil\i " 
appeared in myriads. 

(

Some Irulas are herbalists, and are believed to Have 
the powers of curing certain diseascs, snakc·poisoning, 
and the bites of rats and insects, 

Occasionally the Irulas collect the leaves of the 
banyan, Butea jrondosa, or lotus, for sale as food-
platters, and they will eat the refuse food left on 
the platters by Brahmans and other hig her classes. 

{

They freely enter the houses of Brahmans and non
Brahman castes, and are not considered as carrying 
pollut ion. 

They havi no jixed place or abode, wllich tbey 
often change. Some live in. low, ~myra·thatched .. ..... ..... 
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huts of s~all dimcnsio~"., othe~ ~ et a tree, in an 
• open plat:e: in ruined buildingsl' tr' ~e street pials 

(~e9ndah) of houses. Their domestic utensils c~siSt 
·of a few pots, one or two winnows, scythes, a croJ:bar, 
a piece of flint and steel for m~king fi re, t~C; jl c;19ty 

. '. 
• • 

bag for tobacco and betel. In making fire. a aQ~ular 

fragment of quartz is held 'against a small '~~ce of 
pith, and dexterously struck with an iron implement 
so that the spark falls on the pith, which can be rapidly 
blown into a blaze. T n keep the children warm in .. 
the so-called cold season (with a minimum of 580 19 6o~t 
they pu t their babies ncar the fi re in pits dftg in 
the ground. 

For marital purposes they recognise tribal sub
d ivisions in a very vague way. Marriage is not a \.. 
very impressive ceremonial. T he bridegroom has to 

• present new cloths to the bride, and his fUlure fatl1er'~d ..t 
mother·in·law. The cloth g iven to the last· namcd is caU<!d 
~e pal kuli (milk money) for having nursed the bride. 
~ardage"'is celebrated on any day, except Saturday. 
tA t-ery modest banquet, in proportion to thei r slender 

• means, is held, and toddy provided, if the state of 
~ thJ finances will run to it. Towards evening the 

bride and bridegroom stand in front of the house, 
and the latter t ies the tali, which consists of a bead 
necklace with a round brass disc. In the case of a 
marriage which took place during my visit, the bride 
had been wearing her new bridal cloth for a month 
before the event. 

The Irulas worship periodically Kanniamma, their I 
tribal deity, and Mari, the general goddess of epidemic 
diSease. The de~ represented by five pots arranged " , 
in the form oT a ~quare. with a siqgl ~ in the centre, 
filted with~ eric water. CloSe to tlese a lamp 
• • • I> 

11- • 
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is lighted, and raw ricc, jaggcf}' (etude sugar), rice. 
6our, betel leaves and ilreca nuts are offered before it. 
Mari is represented by a white rag Rag dyed with 
turmeric, hoisted on a bamboo in an open space ncar 
their dw.ellings, to which fowls, sheep, and other cooked 
articles, arc offered. ( 

The dead are buried lying flat on the face. with 
the head to the north, and the face turned towards 
the east. When the g rave has been half filled in, 
they throw into it a prickly·pcar (Opunt£a Dittenz"i) 
shrub, and make a mound over it. Around this they 
place a row or t wo of prickly·pear stems to keep 
off jackals. No monumental stone is placed over the 
grave. 

By means of the following table a comparison can be 
readily made between the stature and nasal index 
of the jungle Shoiagas and Nilgiri Irulas, and of 
the more civilised hulas of Chingleput and Oralis of 
Coimbatore :-

, 
:iEi 

,. , • . , 
]~ :t§ ~. - -~ 

=.~ " :.:~ .= • • •• 3. - 3 ~ = ~ " ~ z z Z 

ShO'-g&lII ... ... ... .. ... 159·3 8S·1 107·7 72·8 

trul ... NilgiriJ ... ... ... ... 159.8 .... '00 72.3 

b ulas, Chingleput ... ... ... . .. 159·9 "·3 "'., 70 

OriliJ ... ... ... ... ... . .. 159·5 Bo· . 97·7 65"] 

The table shows clearly that, whi le all the four 
tribes are of short and uniform stature, the nasal 
index, both as regards average, maximum and minimum, 
is higher in the ShOlagas and Irulas of the NilgirijungJes 
than in the more domesticated [rulas of Chingl"1'ut 
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and Oralio. In brief, the tw6 'armer, who have mingled 
less with the outside world, retain tbe archaic type 
of platyrhine nose to a greater extent than the two 
latter. The reduction of platyrhiny, as the result of 
civilisation and emergence from the jungle to the vicinity 
of towns, is still further brought out by the following 
figures relating to the two classes of Irulas, and the 
Kanikars of Travancore, who still live a jung1e life, 
and those who have removed to the outskirts of a 
populous town :-

Nasal index. 

• -
Average. Ma.dmum, Minimum. 

hulas, jungl~ ... ... ... . .. . .. 84'9 ''''/ 7:1'3 

-Klnikl.fs, jungle ... ... ... . .. 84'6 '0' 72'3 

Kinikal'l, domeltiultd ... 81'2 70'8 

lrulu, domt5tlcaled ""3 ,.., ,0 

The Irulas of North Areat arc c10sdy rcl~ fa 
those of Chingleput. Concerning them, Mr. H. A . 
Stuart writes as follows.· " Many members of this 
forest tribe have taken to agriculture in the neigh
bouring villages, but the majority still keep to the 
hills, living upon roots and wild animals, and bartering 
forest produce for a few rags or a small quantity of 
grain. WRen opportunilY offers, they indulge in cattle 
theft and robbery. They disclaim any connection with 
the y.!.naq,is! whom they hate. Their aversion is such 
that they will not' even allow a Yana.di to see them eating. 
They offer worship to the Sapta Kannikais or seven 
virgins, whom they represent in the form of an earthenware 

• Mmul oIlhe North Arcot dbtriet, 
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oil-lamp, which they often place under the band4ri 
(Dod01l(Z(J v£stosa ?), which is regarded by, them as 
sacred. These lamps are made by ordinary village 
potters, who, however, arc obliged to knead the clay 
with their hands, and not with their feet. Sometimes 
they place these representatives of their goddess in 
caves, but, wherever they place them, no Pariah or 
Yanatii can be allowed to approach. The chief occasion 
of worship, as with the Kurumbas and Yanadis, is at the 
head-shaving ceremony of children. All children at 
these times, who are less than ten years old, are collected, 
and the maternal uncle of each cuts off one lock of hair, 
which is fastened to a ragi (Ficus retigiosa) bough. 

Irrhey rarely cont ract marriages, the voluntary association 
of mcn and women being terminable at the will of either, 
The more civilised, however, imitate the H indu culti~ 

vating castes by tying a gold bead, stuck on a thread, 
. round the bride's neck, but the marriage tie thtts formed 

is edily broken. hey always bury their dead. Some 
r#Utas are credite with supernatural powers, and are 
applied to by low Sudras for advice. The ceremony is 

, called suthi or rangam. The medium affects to be 
possessed by the goddess, and utters unmeaning sounds, 
being, they say, unconscious all the while. A few of 
his companions pretend to' understand with difficulty the 
meaning of his words, and interpret them to the inquirer. 
The Irulas never allow any sort of music during their 
ceremonies, nor will they wear shoes, or cover their body 
with more than tbe scantiest rag. Even in the coldest 
and dampest weather, they prefer the warmth of a 6re to 
that of a cum bly (blanket). They refuse even to cover 
an infant with a cloth, but dig a small hollow in the 
ground, and lay the newly-born babe in it upon a few . 
leaves of t. bandari." 
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There are two classes of J Tufas in the 
district, or which one lives in towns and villages, and the 
other leads a jungle life. Amon~ the latter, as found 
near Kuppam, there are two distinct divisions, called 
Iswaran Vagaira and Dharmaraja. The former set up 
a stone beneath a temporary hut, and worship it by 
offering cooked rice and cocoanuts on unam (Lottsomia 
elNpt£ca) leaves. The god Dharmaraja is represented 
by a vessel instead of a stone, and the offerings are 
placed in a basket. In the jungle sect ion, a woman may 
marry her deceased husband's brother. The dead are 
buried face upwards, and three stones are set up over 
the grave. 

The Irulas of South Arcot, Mr. Francis writes,· "are 
chiefly found about the Giug.ecllills, talk a corrupt Tamil. 
are very dark skinned, have very curly hair, never shave 
their heads, and never wear turbans or sandals. They 
dwell in scattered huts-never more than two or three 
in one place-which are little, round, thatched hovels, 
with a low doorway through which one can just crawl, 
built among the fields. They subsist by watching crops, 
baling water from wells, and, when times· are hard, by 
crime of a mild kind. In Viliupuram and Tirukkoyilur 
taluks, and round Gingee, they commit burglaries in a 
mild and unscientific manner if the season is bad, and they 
are pressed by want, but, if the ground-nut crop is a 
good one, they behave themselves. They arc perhaps 
the poorest and most miserable community in the district. 
Only one or two of them own any land, and that is only 
dry land. They snare hares now and again, and collect 
the honey of the wild bees by letting themselves down 
the face of cliffs at night by ladders mad~ of twisted 

• Gue teu of the South Alcot diltdet. 
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creepers. Some of them are pmstitutes, and U$l~ 
display their charms in a shameless manner at the CheV{
paJaiyam market near Gingec, decked out in quantities 
of cheap jewellery, and with their eyeJijs darkened in 
clumsy imitation of their sisters of the same professio_n 
in other castes. There is little ceremony at a edding. 

(
The old men of the caste fix the auspicious oay, the 
bridegroom brings a few presents, a eandal (booth). is 
made, a tali is tied, and there is a feast to the relations. 
The rites at births and deaths are equally simple. The 
dead arc usually buried, lying face upwards, a stone and 
some thorns being placed over the grave to keep off 
jackal .f'" On the eleventh day after the death, the eldest 
s ies a cloth round his head- a thing which is other
wise never worn-and a little rice is coloured wi.th 
saffron (turmeric) and then tbrown into water. This is 
called casting away the sin, and ilI· luck would befall the 
eldest son if the ceremony were omitted. The Irulans 

• 
pay homage to almost all the gramadevatas (village 
deities), but probably the seven Kannima.!§ are their 
avourite deitie3." 

As already indicated, the lrulas, like the Yerukalas, 
indulge in soothsaying, The Yerukala fortune-teller 

(
goes about with her basket, cowry shells, and rod, and 
will carry out the work of her profession anywhere", at 
any time, and any number of times in a day. .The Jrula, 

fl(.. the contrary, remains at his home, and will only tell 
fortunes close to his hut, or near the hut where his gods 
are kept. Incase of sickness, people of all classes come 
to consult the Irula fortune-teller, whose occupation is 
known as Kannimar varniththal. Taking up his drum, 
he warms i over the fire, or exposes it to the heat of the 
sun. When it is sufficiently dry to vibrate to his sat. 
faction, Kannimar is worshipped by breaking a. C'ocOIDUt, 
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and burning camphor and incense. Closing his eyea, 
the lrula beats the drum, and shakes his head about, 
while his wife, who stands near i:Vm, sprinkles turmeric 
water over him. After (1 few minutes, bells are tied to 
his right wrist . In about a quarter of an hour he begins 
to shiver, and breaks out in a profuse perspiration. This 
is a sure sign that he is possessed by Kanniamman. 
His wife unties his kudumi (tuft of haiD, t ~king 

of the head becomes more violent, he breathes rapidly, 
and hisses like a snake. His wife praises Kannimar. 
Gradually the man becomes calmer, and addresses those 
around him as if he were the goddess, saying, "Oh I 
children. I have come down on my car, which is 
decorated with mango flowers, margosa and jasmine. 
You need. fear nothing so long as I exist, and you 
worship me. T his country will be prosperous, and the 
people will continue to be happy. Ere long my precious 
car, immersed in the tank (pond) on the hill, will be 
taken out, and after that the country will become more 
prosperous," and so on. Questions are generally put to 
the inspired man, not directly, but through his wife. 
Occasionally, even when no client has Come to consult 
him, the Irula will take up his drum towards dusk, and 
chant the praises of Kannimar, sometimes for hours at a 
stretch; with a crowd of I rulas collected round him, 

The name Shikari (hunter) is occasionally adopted as a 1 

synonym for Irula. And, in South Arcat. some Irulas call 
themselves Ten (honey) Va nniyans or Vana (forest) Pall is. 

Irula (darkness or night).-An exogamous sept of 
Kuruba. 

lrumpu (iron) Kollan.-A sub-division of Kollan. 
Irunlil (twO suings).-A division of Mara-ns in 

~ravancore, in which the remarriage or widows is 
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Ceylon, and there settled themselves as rulers. On the 
line becoming extinct, however, their relatives and 
ad11ert:~."returned to the conti nt, where they were 
accorded nly a ~ry low position in society. It is said 
thatthey were the ancestors of the Izhavas. In support 
of this theory, it is urged that, in South Travancorc, the 

, Izhavas are known by the title of Mudaliyar, which· is 
also the surname of a div ision of the Vellalas at l'4ff51a;~ 
that the Vattis and Ma nmins call them M udal-jyit~; ai\.d 
that the Pulayas have ever been known to addre!;s ·tl'k:ln 
only as Muttatampurans. But it may be well suppo~d 
that the title may have been conferred upcw some 
families of the caste in consideration of meritorious ' 
services on behalf of the State. One of the chief occ~ 
pations, in which the Izhavas first engaged themselves, 
was un oubtedly the cult ivation of palm treE!s. In the 
famous grant of 824 A. D. , it is distinctly mentioned that 
they had a bearirnan of their guild, and their dllif w<J.S 
planting up waste lands. They had two special p-ivll 
leges, k"nown as the foot·rope right and Jande .. right, 
wlF c' "Iy explain the nature of their early occupation. 
The SJl1an Christians appear to have a tradi tio" t~t 
the Iztlavas were invited to settle on the west coast at 
their u,;-ge'St ion. The I zhavas arc sa id to have brought 
to ~r~a. a variety each of the areca palm, champak, ." and ilJle tree, to whose vernacular names the word 
hham i~e~en to-day invariably prefixed. In the middle 
a ~hdyJwere largely employed as soldiers by the rulers 
of \talabar. Titles and privileges were distributeJi 
among these soldier,;. Canter Visscher, writing about 
the Raja~ .q(. Ambalapuzha in the middle of the 
eighleen3( ;.: ptu r " observes that II the , Rajah of 

"'. 
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Porkkad has not many Nayars, in the placc of whom he 
is served by Chegos/' and that ( j in times of civil war or 
rebellion, the Chegos ...are bound to take up arms for 
their lawful sovereign." The Panikk.!.l1s of Ambanat 
house in the Ambalapuzha taluk were the leaders or the 
Izbava force, and many powers and privileges wete 
co~~rred upon th is family by the Chembakasseri 
'tl\m~lapuzha) princes. Even so iate as the tays of 
~Sj(.~ Rama Verma, who died in 973 M.E., large 

t';:-"n"Wtlbej.,!.of lzhavas were employed as soldiers of the 
Stat.e, ifw'!! may believe the aCCount of Friar Bartolomeo,· 
who is ~enerally a very accurate writer. The South 
T ravarl:'ore Izhavas used to divide themselves into two 

" -{fctrties on the occasion of the Qnam festival, and fight at 
Kaitha mukku ncar Trivandrum. A ny young man who 
did not attend this camp of exercise had a piece of wood 
tieq as a wedding ornament rounu his neck, was led in 
~~o"n thrice round the village, and transported to , . -
rne sea-coast. 

The .Jzhavas proper are divided into three sub
section!'; called Pachchili, Pandi, and Malayilam. " The 
P~hcnilis live in the tract of land ca lled Pachchalur 
in the Neyyattinkara Uiluk between T iruvellam and 
Kovalam. They are only a handful in number. The 
Pandis are largely found in Trivandrum and Chirayinkil. 
Most of them take the title of Panikkan. The Malayala , 
Izhavas are sub-divided into four exogamous groups or 

""' iJla,ms, named MuttiJlam, Madampi (II Pallichal, MAyan
attli, and Chozhi. Pallichal is a place in the Neyyattin
k~ra tal uk, and Mayannat in QuiJon. The members of 

· tbe Chozhi iIlarn are believed to have been later settlers. 
There is another division of these Jzhavas '- ailed . " • 
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Patikramams, based on a more or less geographicar 
distinction. These are also four in number, and called 
Pallikkattara. Palattara, Irunkularngara, and Tenganad. 
their social precedence being in this order. Pallikkattara 
is in~hirayinkil, Palattara in Quiinn, IrunkuJamgara in 
Ttivandrum, and T enganad in Neyyattinkara. The 
Palattara section is the most orthodox, and rigorQ.l.J6ly 
preserv't!s its endogamous character, though some o{ the~ 
titular dignitaries among the Chovas of Centraf .:r:~n-) • 
core have found it possible to contract aJliance~ ~ ... 
them. The divisions of the llIa rn and Patikkrj1mam:"~e 
absent among the Chavas. Among these, hewever, 
there is a divis ion into Sthani or Me\kudi, Tallik~Si, and 

~ 

Kizhkudi, the first denotil1g the tit ular head, ther 
second the ord inary class, and the third those under 
communal degradation. Among the last arc included 
the toddy-drawing fam ilies, Vaduvans, and L Na.djs. 
Vaduvans are the slaves of the Izhavas, and, i l1"'~a~iCu:a.· 
days, could be regularly bought and sold by tbCm~ 
Nadis litre in Kartikapalli and some other parts of 
Centra" Tra.-vclncore . They are people who have ,been 
outcasted from the community for various offences by t~ 
headmen, and cannot enter the kitchen of the ordinary 
Idlavd.s. They arc served for ceremonial purposes not 

• by the regular priests of the Izhavas, but by a distinct 
ou[caste sect like themselves, known as Nadikuruppus. 
The Izha;'attis, who arc the priests of the caste, form a 
distinCt sect with special manners and customs. Channan, 
a corruption of the T amil word, Chanror or chiefmen, is 
the most important of the titles of the Izhavas. This 
title was conferred upon distinguished members of the 
caste ,"a!> a ' family honour by some of the ancient 
s01v~eigl1s of the ~o~ntry. Panikkan comes next in 
rat'\k. and is der1'Ved from pani, work. Tantan, from 
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• 
danda meaning punishment or control, is a popular title 
in some parts. Asan, from Acharya, a teacher, is 
extremely common. ~he recipients of this honour were 
instructors in gymnastics and military exercises to Nayar 
and Izhava soldiers i~ bygone times, and even now tuins 
o~-l. old kalaris or exercise grounds attached to th~jr 

houses arc discernible in many places. Some Izhavas 
I in South Travancore appear to be honoured with the 
'titlc' of Mudaliyar. Many families were invested with 
simil~rjlonours by the ancient ruling houses of Ambala
puzha, Kayenkulam, and Jayasimhanad (Quilen). Even 
now, some titles arc confe rred by the Rajah of Idappalli. 
The wives of these dignitaries aTC respectively known as 
Channatti, Panikkatti, Ctc. 

• 

The houses of the Izhavas resemble those of the 
Niyars in form. Each house is a group of buildings, 
the most substant ial of which, known as the arappura, 

. stand;; in the cent re. On the left side is the vi\,.dakkettu 
or woman's apartmen t, including the kitchen. There is 

a court-yard in front of the arappura, and a little build
ing -Called ki:-:hakkettu enclosing it on the eastern side. 
/iouses invariably face the east. The main entrance 
stands a little to the south of the kizhakkettu, to the 
south of which again is the tozhullu or cow-shed.\ ' T hese 
buildings, of course, are found only in rich hou~s, the 
poor satisfying themselves with an arappura, a vatakketu, 
and a tozhuttu. A tekketu is to be seen to the south of 

It t~e arappura in some cases. This is erected mainly to 
perpetuate the memory of some deceased member of 
the family known for learning, piety, or bravery. A pitha 
or seat, a conch, a cane, and a small bag t ontaining ashes, 
are secured within. It is kept scrupulously free from 
pollution, and worship is offered on fixed days to "the 
ancestors. The tekketu is enclosed 011 all the three sidesJ 
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except the east . T his descript ion of houses in South 
Travancore. as far as Trivandrum, applies also to buildings 
erected to the north as far as QuiIon, though tekketus 
are ~ot so largely found as in the South. In some parts 
h~re, the southern room of the main buildings is conse
crated to the memory of ancestors. I n Central Tr~~
core there are big kalaris to the south of the arappura I 

in most of the ancient houses, and antiqulf weapons. 
and images of tutelary divinities arc carefully preseryed 
therein. .. 

[n dress and ornament, the I z hava~ dosel)' resemble 
the Nayars. The tattu form of dress is not prevalent 
among lzhava women. Tn the wearing of the cloth, the 
left side comes inside instead of the right in the case of 
South T ravancore Izhava women, though this rule is Ijot 
without its except ions. In South Travancore, the orna
ments of women differ considerably from those of the
north. H ere they wear the pampadam or Tamil Sud~ 
women's ear ornament, and adorn tile wr ists with a pair 
of silver bangles. The nose ornaments miikku hi" and 
gnattu have only recently begun to be worn, and are not 
very popular in Central and North Travancorc. This is 
a point in which Izhavas may be said to differ from the 
South Travancore Nayar matrons. The ear ornament 
of elderly Izhava women in North Travancore is of 

) 
an antique type called atukkam-samkhu-chakkravum. 
Women in the rural parts wear a curious neck ornament 
called anti-minnu. Of late, all ornaments of Naylr 
women are being worn by fashionable Izhava females. 
But Izhava and-NAyE.r women can be distinguished by 
the t ie of the I:i~ir lock, the Izhava women usually 
hrUtg ing it to the centre of the forehead, while the Nayars 
~lace it on one side, generally the left . T att,ooingiwas 
once prevalent in South Travancore, but is g radually 
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losing favour. Ie was never Ifl vogue In North 
Travancore. 

" The Izhavas eat both fish and flesh. Rabbits, deer, " 
pigs, sheep. porcupitres, fowls, doves, guinea-fowls, pea
cocks, and owls are believed to make popular Jishes. 
1'(t; sweetmeat called ariyunta. and the curry known as 
:n~tirakkary, arc peculiar to the Izhavas, and prepared 
best b.y ,hem . 

.... fhe· .most important occupation of the Izhavas till 
". 

recently .. -was the cultivat ion of palm trees, and the 
preparation of toddy and arrack. Barbos.:'l, writing in 
the sixteenth century, states that H their princ ipal employ
ment is to till the palm trees, and gather their frui ts; 
and to carry everything for hife from one poin t to another, 
because they are not in the habit of transporting them • With beasts of burden, as there arc none; and they hew 
stone, am.l gain their livelihood by all kinds of labou r. 
Some of them bear the use of arms, and fight in the wars 
when it is necessary. They carry a staff in their hand of 
a fathom's length as a sign of their lineage." With the 
progreSs of culture and enlightenment, the occupation of 
extracting liquor from the cocoanut palm has ceased to 
be looked upon with favour, and such families as arc 
now given to that pursuit have come to be regarded as a 
low division of the Chovas. In some parts of Travancore. 
the latter do not even enjoy the privilege of commensality 
!with the other Izhavas. Agriculture is a prominent 
profession, and there are several wealthy and influential 
landlords in the community. There is also a fair percent
age of agricultural labourers. A preliminary rite, called 
pozhutana sowing, is performed by farmers, who throw 
three handfuls of rice seed on a clay image representing 
Ganesa, and pray that their fie lds may yield a good 
harvest. Before the time of rcaping, on an auspicious 
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morning, a few sheaves arc brought, and hung up in 
some prominent place in the house. This ceremony is 

.... known as nira, and is common to a ll Hindu castes. At 
the end of it, the inmates of the hOlt se partake of punari 
or new rice. 

There arc a few other customary rites observed.!.bl: 
agriculturists, viz. ;- • 

(I) Metiyittu-varuka, or throwing the g raiQs f the 
first sheaf upon anOlher, and covering it with U:S riw, 
this be ing a fte rwards appropriated by the clti'cf agri-

• cultural labourer present. 
(2) Koytu -pitichcha-katta-kot ukkllka, or handing 

over the first sheaves of grain fastened together with 
Strychnos Nux-vomica leaves to the owner ofthc ficld, who 
is obliged to preserve them till the next harvest season. 

(3) Katut i, or offe ring of oblations of a few grai~s 
d ipped in toddy to the spirits of agricultural fields, the 
Pulaya priest cry ing aloud 'Poli, va, poli, va,' meaning 
literally May good harvest come. 

As manufacturers, the Izhavas occupy a posit ion in 
Travancore. They produce several kinds of cJo~ or 
local consumption in the main, and make mats, tiles, and 
ropes, with remarkable skill. They arc a lso the chief 
lemon.grass oil distill ers of T ravancorc. In the pro· 
fessions of medicine and astrology, the Izhavas have 
largely engaged themselves. While it must be confessed 
that many of them are utter strangers to culture, there 
are several who have received a sound education, 
especially in Sanskrit . On the whole, the Izhavas may 
be said to be one of the most industrious and prosperous 
communities on the west coast. 

The Izhavas form a pious and orthodox Hindu caste. 
Though they cannot. enter the inner court ·yard of 
temples, they attend there in considerable numbers, and 
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make their pious offerings. Over several temples the 
Travancore Izhavas have a joint righ t with t~e Nayars. 
In illustration, the shrines of Saktikulamgara in Karu':
nagappali, and Chettikulangara in Mavelikani., may be 
mentioned. Over these and other temples, the rights 
that have been enjoyed from time immemorial by certain 
Izhava families are respected even at the presen t day. 
In mo;;l places, the Izhavas have their own temples, with 
a mcfn,ber of their own or the Izhavatti caste as priest . 
As no provision had been made in them for daily worship. 
there was no necessity in early times fOT the regular 
employment of priests. The deity usually worsh ipped 
was Bhadrakali, who was believed to help them in their 
mili tary undertakings. The offerings made to her 
involved animal sacrifices. The temples are generally 
low thatched bui ldings with a front porch, an enclosure 
wall, and a grove of trees. There are many instances, 
in which the enclosure wall is absent. The B+ladrakali 
cul t is gradually losing favour under the tcaching of a 
Vedantic scholar and religious reformer named Nanan 
Asan. In many Central and South Travancore shrines, 
images of Subramania have been set up at his instance, 
and daily worship is offered by bachelor pr iests appointed 
by the castemen. An association for the social, material, 
and relig ious amelioration of the community, called 
Narayana Dharma Paripalana Yogall1, has been started. 
Its head-quarters is at Aruvippuram in the Nayyat inkara 
taluk. Every morning, the sun is specially worshipped 
by the cultured class. In ancient times, the adoration 
of Anchu Tall1purakkal or the five dei ties, now identified 
with the Pandavas of the Mahabharata, prevailed. a mong 
t hese people. T his worship is found among the Pulayas 
also. At Mayyanad in Quiton, there is still an Izhava 
temple dedicated to these five lords. Women visit 



401 IZHAVA 

shrines on all Mondays and Fridays, with a view to 
worshipping Gauri, the consort of Siva. Male lzhavas 
devote the fi rst and last days of a month, as also that on 
which the star of their nativity fall s, to rel igious worship. 
The Izhavas of Central Travancore pay homage to a 
spirit called K~yalil Daivam, or the deity of backwaters. 
When a village becomes infected with small~pox or 
cholera, offerings are made to the Bhadrakali shrine in 
that locality. The most important offering gues by the 
name of Kalam Vaikkuka, or pot placing. A woman 
of the housf'! of the local Pan iJ<kan or chief member 
fasts, and, bearing a pot containing five nalis (a small 
measure) of paddy (unhusked rice), proceeds to all the 
other Izhava houses ill the village, accompanied by 
musical instruments. One woman from every house 
marches to lhe shrine with her offering of paddy and a 
chuckram (nearly half an anna). The priest receives the 
offerings, converts the paddy into rice, and, depositing a 
portion of it in each of the pots, hands them back to the 
votaries on the morning of the next day. Another 
ceremony performed on such occasions is called Desa
kuruti, when women fast, and, taking all the food-stuffs 
necessary, proceed to t he temple. After the sacrifice of 
a goat and fowls by the priest, they make an offering 
of the food to the deity before dinner. Tukkam, or 
suspension, is another propitiatory ceremony. A religi
ous observance, known as Mamachchirappu, finds favour 
with the fzhavas of Central Travancore in the month 
of Vrischikam (November-December). Every lzhava 
bathes in the evening, addresses the deities by their 
names for about an hour, and then makes an offering 
of tender cocoanuts, fruits, and fried grain. This takes 
place according to the convenience of each family from 
twelve to forty-one days. 

!J-.6 
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In connection with the tukkam ceremony, Mr. L. K. 
Anantha Krishna Aiyar writes as follows.. " There are 
two kinds of hook-swinging, namely Garuda (Brahmini 
kite) and thoni (boat) tukkam. The ceremQrly is per
formed in fulfilment of a vow, to obtait\ some favour of 
the deity Kali, before whose presence i t i~ &arried out . 
The performer of the ceremony should bathe early in the 
morning, and be in a state of preparation either for a 
year or for forty-one days by worshipping the deity 
Bhagavati. He must strictly abstain from meat, all 
kinds of intoxicat ing liquors, and associat ion with women. 
During the morning hours, the performer dresses himself 
in a garment tucked into the 'waist-band, rubs his body 
with oil, and is shampooed particularly on the back, a 
portion of the flesh in the middle of which is stretched 
for the insertion of a hook. H e is also taught by his 
instructor to perform various feats called payitta. This 
he continues till the fest ival, when he has to ,Jiwing in 
fulfilment of the vow. In kite swinging, a kind of car, 
resting on two axles provided with four wheels, is 
employed. On it, there is a horizontal beam resting on 
two vert ical supports. A st rong rope tied to a ring 
attached to the beam is connected with the hook which 
passes through the Aesh of the back. Over the beam 
there is a kutaram (tent), which is tastefully decorated. 
Inside it, twO or th ree persons can swing at a time. 
There is a different arrangement in some places. Instead 
of the beam and the supports, there is a small pole, on 
which rests a horizontal beam provided with a metallic 
ring at one end. The beam acts as a lever, so that one 
end of it can be either raised or lowered, so as to give 
iOome rest to the swinger. The rope tied to the r ing is 



403 IZHAVA 

connected with the hook and the waist-band. For boat 
swinging, the same kind of vehicle, without wheels, is 
in use. For kite swinging, the performer has his face 
painted green. He has to put on artificial lips and wings 
in imitation .o~l1ose of the kite, and wears long locks of 
hair like tnose Of an actor in a Kathakali. As he swings, 
the car is taken three, five, seven, ninc, Or eleven times 
round the temple. In boat swinging, the car is likewise 
carried round the temple, with the swinger performing 
his feats, as in the case of kite swinging, to the accom
paniment of mus ic. He has to fJut on the same kind 
of dress, except the lips and wings. In pillayeduthu
tukkam, or swing ing with a child in fulfilment of a 
vow, the child is taken to the temple by his parents, 
who pay to the temple authorities thirty-four chuckrams 
in Travancore, and sixty-four puthans* in Gochin. The 
child is then handed over to the swinger, who carries the 
child as he SWillg5. These performances are sometimes 
made at the expense of the templc, but more generally of 
persons who make the outlay in fulfilment of a vow. In 
the latter case, it costs as much as Rs. '50 for the kite 
swinger, but only Rs. 30 for the boat swinger. During 
the festival, they are fed in the temple, owing to their 
being in a state of vow. It is the Nayars, Kammalars, 
Kuruppans, and lzhavas, who perform the swinging in 
fulfilment of a vow. In the fight between the goddess 
Ka.1i and the demon Darika, the latter was completely 
defeated, and the fo rmer, biting him on the back, drank 
his blood to gTatify her feelings of animosity. H ook· 
swinging symbolises this incident, and the bloodshed by 
the insertion of the hook through the flesh is intended 
as an offering to the goddess." 

• Cbuek1&llU and pulhlUll are (oinl. 
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Of the hook-swinging ceremony as performed a few 
years ago at the Kollangadu temple in Travancorc, an 
excellent account is given by the Rev. T . Kno~les •• from 
which the following prec is has been compiled. In front 
of the temple was a booth containing the image of the 
goddess Bhadrakali, a cruel deity, who is supposed to 
delight in blood. At a little distance was the car. The 
bottom part of this was very much like a lorry used when 
transporting large logs of timber by means of elephants. 
There were four solid whee::.ls of thick t imber, with 

a frame work, like a railway waggon on a small scale. 
To this were attached two thick cable ropes. J oined to 
the sides of the car were two upright posts, abou t 15 feet 
high, strengthened with stays and cross-pieces. On the 
top was a piecc of th ick timber with a hole in it, and the 
bottom rounded, which fitted into a cross-piece, and 
allowed the long beam on which the men were swung to 
move up or down. This beam was 35 or 40 icct long, 
and about 9 inches in diameter. It was placed through 
tbe hole in the piece of timber on the top of the upright 
frame, and balanced in the middle like a huge see-saw. 
At one end of the hole was a covered canopy, and at the 
other long ropes were fastened, which trailed on the 
ground. The whole arrangement of the car was such 
that, by lowering one end of the long beam to the ground, 
and fastening a man to it, and then pulling down the 
,ot her end by the ropes, the man could be raised into 
the air to a height of some 40 feet or morc. The whole 
car could then be dragged by the thick cable ropes round 
the temple. While the subject was being prepared for 
swinging, a mat was stretched above his head, partly to 
do him honour, partly to protect him from the sun. His 

• Wide World M.guiue, Septembu 1899. 
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head and neck were richly ornamented, and below be was 
bedecked with peacockJs feathers, and clad in a loin-cloth, 
which would bear some, jf not all the weight of his body. 
Amid the firing of mortars, beating of tom-toms, the 
screeching of flutes, and the shouts of the crowd, the 
canopied end of the long beam was lowered, and the 
devotee, lying prone on the ground, was fastened to the 
beam by means of ropes passing unde r h is arms and 
around his chest. To some of the ropes, hooks were 
fastened. The priests took hold of the fleshy part oftbe 
man's back, squeezed up the flesh, and put some four 
hooks at least through it. A rudely fashioned sword and 
s~ield were then given to the man, and he was swung up 
into the air, waving the sword and shield, and making 
convulsive movements. Slowly the people dragged the 
car round the temple, a d istance not quite as far as round 
St. Paul's cathedral. Some of the mell were suspended 
while the car was d raggeu round three or four times. 
The next devotee was fastened in the same way to the 
beam, but, instead of a sword and shield, the priests gave 
him an infant in his arms, and devotee and infant were 
swung up in the air, and the car dragged round the 
temple as before. Some children were brought forward, 
whose parents had made vows about them. The little 
ones were made to prostrate themselves before the image 
of Kali. Then the fleshy parts of their sides were 
pinched up. and some wires put through. This done, 
the wires were placed in the hands of the relatives, and 
the children were led round and round tbe temple, as 
though in leading strings. It is on record that, when 
the devotee has been specially zealous, the whole machine 
has been moved to a con;siderable distance while he was 
suspended from it, to ·the admiration of the gaping 
multitudes." 
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In connection with the religion oi the I1avars, the 
Rev. S. Mateer writes as follows.- U Demon worship, 
especially that of BhadrakaJi, a female demon Idescribed 
as a mixture of mischief and cruelty, is the customary 
cultus of the caste, with sacrifices and offerings and 
devil-dancing like the Shanars. Shastavu and Vira
bhadran are also venerated, and the g hosts of ances tors. 
Groves of trees stand near the temples, and serpent 
images arc common, these creatures being accounted 
favouri tes of KAli. They carry t heir superstitions and 
fear of the demons into every department and incident 
oflire. In same temples and ceremonies, as at Paroor, 
Sarkarei, e tc" they closely associate with the SGdras. 
The Jlavar temples are generally low, thatched buildings, 
"ith front porch, a good deal of wooden railing and 
carving about them, an enclosure wall, and a grove or 
a few trees, such as F£cus relig£osa, Plumer£a, and Bassia. 
At the I1avar temple near Chakki in the out'Ski rts of 
Trevandrum, the goddess Bhadrakali is represented as 
a female seated on an image, having two wings, gilt and 
covered with serpents. Twice a year, fowls and sheep 
are sacri ficed by an I1 avan priest, and offerings of grain, 
fruit, and flowers are presented. The side-piercing 
ceremony is also performed here. A temple at Manga
lattukonam, abou t ten miles south of Trevandrum, at 
which I witnessed the celebration of the annual festival 
on the day following Meena Bharani. in March or Apri l, 
may be taken as a fair example of the whole. In 
conne'ction with this temple may b~ seen a peculiar 
wooden pillar and small shrine at the top, somewhat like 
a pigeon-house. This is called a tani maram, and is a kind 
of altar, or residence, for the demon Madan, resembling 

• Native Lire iD TtIIVaIlCOle, 188]. 
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the temporary shrines on sticks or platforms erected by 
the Pulayars. On it are carvings of many-headed serpents, 
etc., and a projecting lamp for oil. For the festival, the 
ground around the temple was cleared of weeds, the 
outhouses and sheds decorated with (lowers, and on the 
tani maram were placed two bunches of plantains, at its 
foot a number of devil -dancing sticks. Close by were 
five or six framework shr ines, constructed of soft palm 
leaves and pith of plantain trec, and ornamented with 
Aowers. These wcre supposed to be the residence of 
some minor powers, and in them were placed, towards 
nig ht, offerings of flowe rs, rice, plantains, cocoanuts, and 
blood. The Ilavars wbo assemble for the festival wear 
the marks of Siva, a dot and horizontal lines on the 
fore head, and three horizontal lines of yellow turmer ic ort 
the chest. They begin to gather at the temple from noon, 
and return home at night. The festi val lasts for five 
days. Some of the neighbouring So.dras and Shanars 
also attend. and some Pulayars, who pay one chuckram 
for two shots of firework guns in fulfilment of their vows. 
Offerings here are generally made in return for relieffrom 
sickness or trouble of some kind. The pujc1ri, or priest, 
is an Ilavan, who receives donations of money, rice, etc. 
A kind of mild hook-swinging ceremony is practised. 
On the occasion referred to, four boys, about fi fteen or 
sixteen years of age, were brought. They must partly 
fast for five days previously on plain rice and vegetable 
curry. and arc induced to consent to the operation, 
partly by superstit!ous fear, and partly by bribes: On 
the one hand they arc threatened with worse danger if 
they do no t fulfil the vows made by their parents to the 
dtvi (deity); on tbe other hand, if obedient, tbey receive 
presents of fine clothes and money. Dressed in band
lOme cloths and turbans, and adorned with gold bracelets' 
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and armlets, and garlands of {lowers, the poor boys 
are brought to present a lit tle of thei r blood to the 
sang uinary goddess. Three t imes they march ~ound the 
temple; then an iron is run through the muscles of each 
side, and small rattans inserted through the wounds, 
F our men seize the ends of the canes, and all go round 
in procession, with music and singing and clapping of 
hands, five or seven times, according to thei r end urance, 
till qui te exhausted. The pujari now dresses in a red 
cloth, with tinsel border, like a Brahman, takes the 
dancing-club in hand, and dances before the demon. 
Cocks are sacrificed, water being first poured upon the 
head; when the bird shakes i tsel~ the head is cut off, 
and the blood poured round the temple. Rice is boiled 
fb one of the sheds in a new pot, and taken home with 
the fowls by the people for a feast in the house. At 
Mayanadu, the Bhagavathi of the small temple belonging 
to the Jlavars is rega rded as the sister oiche one 
worshipped in the larger temple used by the Sudras, 
and served by a Brahman priest; and the cars of the 
latter are brought annually to the lIavar's temple, and 
around it th ree times before returning to thei r own 
temple. At the Tlavar's temple, the same nig ht, the 
women boil rice in new earthen pots, and the men offer 
sheep and fowls in sacrifice. In further illustration of 
~he strange superstitious prac tices of this tribe, two more 
incidents may be mentioned . An lIavatti, whose child 
was unwell, went to consult an astrologer, who informed 
her that the d isease was caused by the spirit of the 
child's deceased g ra ndmother. F or its removal he would 
perform various incantations, for which he required the 
following, viz . :-water from seven wells, dung from five 
cowsheds, a larva of the myrme1eon, a crab, a frog, a 
g reen snake, a viral fish, parched rice, ada cake, 
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cocoanut, chilly, and green palm leaves. An Ilavan, who 
had for some time been under Christian instruction, 
was led away by a brother, who informed him tbat, if he 
built a small temple for the worship of Nina Madan, and 
offered sacrifices, he should find a large copper vessel 
full of gold coins hid underground, and under the charge 
of this demon. T he foolish man did S0, but did not find 
a single cash. 
demon will not 

Now the lying brother ave rs that the 
be satisfip.d unless a human sacrifice is 

offered, which, of course, is impossible." 
The headmen of the Izhava caste arc the Channans 

and Panikkans, invested with these titles by the Sover
eigns of this State who have been already referred to. 
The limits of their jurisdiction were generally fixed in 
the charters received from them by their rulers, and evetll 
to·day thei r authority remains supreme in all socia.l 
matters. The prje~ts, it may be noted, are only a minor 
class, having no judicial fllnctions. Chief among the 
offences against the caste rules may be mentioned 
non·observance of pollution, illicit connection, non· 
performance of the tali-kettu before the age of puberty, 
non-employment of the village barber and washerman, 
non-celebration of ceremonies in one's own village, and 
so on. The headman comes to know of these through 
tbe agency of the village barber or washerman, and also 
a class of secondary dignitaries known as Kottilpattukar 
or Naluvitanmar. In every village, there a;e four 
families, invested w:th this a uthority in olden times by 
the rulers of the State on payment of fifty-nine [anams to 
the royal treasury. They are believed to hold a fo urth 
of the authority that pertains to the chieftain of the 
village. If, on enquiry, an offence is proved, a fine is 
imposed on the offender, which he is obliged to pay to 
the local shr.ine. If the offence is grave, a feast bas to 
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be given by him to the villagers. In cases of failure, tbe 
services of the village priest and wasberman, and also the 
barber, are refused, and the culprit becomes ostracised 
from society. The headman has to be paid a sum of ten 
chuckrams on all occasions of ceremonies, and the Nalu· 
vitanmar four cbuckrams each. There is a movement 
in favour of educating the priests, and delegating some of 
the above powers to them. 

Three forms of inheritance may be said to prevail 
among the Izhavas of Travancore, viz.: (t) makkathayam 
(inheritance from father to son) in the extreme south; 
(2) marumakkatayam (through lhe female line) in all 
taluks to the north of Quilon ; (3) a mixture of the two 
between Neyyatinkara and that taluk. According to the 
mjxed mode, one's own children are not left absolutely 
destitute, but some portion of the property is given them 
for maintenance, in no case, however, exceeding a half, 
In families observing the marumakkatayam law, male 
anu. female heirs own equal rights, Partition, though 
possible "ihen all consent, rarely takes place in practice, 
the eldest male member holding in his hands the manage
ment of the whole property. In Quilon and other 
places, the widow and her children are privi leged to 
remain in her husband's house for full one year after his 
death, and enjoy all the property belonging to him. 

On the subject of inheritance, the Rev. S. Mateer 
writes as follows. " The nepotistic law of inheritance is, 
to a considerable extent, followed by this caste. Those 
in the far south being more closely connected with the 
Tamil people, their children inherit. Amongst the 
lIavars in Trevandrum district, a curious attempt is made 
to unite both systems of inheritance, half the property 
acquired by a man after his marriage, and during the 
lifetime of his wife, going to the issue of such marriage, 
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and half to the man's nepotistic heirs. In a case decided 
by the Sadr Court, in 1872, the daughter of an Ilavan 
claimed her share in the movable and immovable 
property of her deceased father, and to have a sale made 
by him while alive declared null and void to the extent 
of her share. As there was another similar heir, the 
Court awarded the claimant a half share, and to this 
extent the claim was invalidated. Their rules are thus 
stated by G. Kerala Varman TirumuJpad ;-' If one 
marries and gives cloth to an llavatti (female), and has 
issue, of the property acquired by him and her from the 
time of the union, one-tentll j" ded ucted for the 
husband 's labour or individual profi t ; of the remainder, 
half goes to the woman and her children, and half to the 
husband and his heirs (anandaravans). The property 
which an Ilavan has inher ited or earned before his 
marriage devolves solely to hi s anandaravans, not to his 
children. If an lIavatti has continued to li ve with ber 
husband, and she has no issue, or her children die before 
obtaining any share of the property, when the husband 
dies possessing property earned by both, his heirs and 
she must mutually agree, or the C<lstemen dec ide what is 
fair for her support ; and the husband 's heir takes the 
remainder.' " 

The marriage of Izhava girls consists of two distinct 
rites, one before they attain puberty ca lled tali·kettu, 
and the other generally after that period, but in some 
cases before, called sambandham. It is, however, neees. 
sary that the girl must have her tali tied befo re some one 
contracts sambandham with her. The tali-tier may be. 
but often is not, as among the Nayars, the future husband 
of tbe girl. But, even for him, tbe relation will not be 
complete without a formal cloth presentation. The 
legitimate union for a person is with rus maternal uncle's 
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or paternal aunt's d;:mghter. Generally there is a separate 
ceremony called Gribapravesam, or entrance into the 
house of the bridegroom after sambandham. Widows 
may contract all iances with other persons after the death 
of the first husband. In all cases, the Izhava husband 
takes his wife home, and considers it £1lfra d£g, to stay in 
the house of his father-in-law. 

The method of celebrating the tali -kettu diffe rs in 
different parts of Travancore. The following is the form 
popular in Central Travancore. All the elderly members 
of the village assemble at the house of the girl, and fix 
a pillar of jack (Artocal'jJus i1tlegrifolia) wood at the 
south-east corner. On the Kaniyan (astrologer) being 
three times loudly consulted as to the auspiciousness of 
the house he gives an affirmative reply, and the guardian 
of the gi rl , receiving a si lver ring from the goldsmith, 
hands it over to the Vatti (priest), who ties it on the 
wooden post. The carpenter, Kaniyan, and .,goldsmith 
receive some little presents. The next item in the 
programme is the preparation of the rice necessary for 
the marriage, and a quantity of paddy (un husked rice) 
is brought by the g irl to the pandal ground, and 
formally boiled in a pot. The pandal (booth) is generally 
erected on the south side of the house, The chartu, or 
a chit from the Kaniyan, certi fyin g the auspiciousness of 
the match and the suitable date fo r its formal adoption, 
i~ taken by the guardian and four Machchampis or 
Jnangans to the headman of the latter. These Mach
champis are Izhavas of the village, equal in status to the 
guardian of the g irl. All the preliminary arrangements 
are now over, and, on the day previous to the marriage, 
the girl bathes, and, wearing the bleached cloths supplied 
by the Mannan (washerman), worships the local deity, 
a"d awaits the arrival of the bridegroom. In the 
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evening, the wife of the Vatti applies oil to her hair, and 
after a bath the rite known as Kalati hegins, as a 
preliminary to which a thread passing through a silver 
ring is tied rounu her right wrist. Kalati is rec itation of 
various songs by the women ofthc village before the g irl. 
This is followed by Kanjiramaia, or placing the girl 
before a line of carved wooden images, and songs by the 
Vatt i women. On the following day, the g irl is intro
duced, at t he auspicious hour, within the kat irmandapa 
or raised platform decorated with sheaves of corn within 
the pandal. The minnu or marriage ornament, prepared 
by the goldsmith, is handed over to the priest, along with 
two cloths to be worn by the bride and bridegroom. A 
string is made of thread taken from these cloths, and 
the minnu attached to it. The mother-in-law of the 
bridegroom now stands ready at the gate, and, on his 
arrival, places a garland of flowers round his neck. The 
new cloths are then presented by the Vatti and his wife 
to the bridegroom and bride respective ly, after some 
tender cocoanut leaves, emblematic of the established 
occupation of the caste, are thrust into the bridegroom's 
waist by the headman of t he village. In former days, a 
sword took t he place of these leaves. The minnu is 
then tied round the neck of the br ide, and all parties, 
including the parent or g uardian, give presents to the 
bridegroom. The day's ceremony is then over, and the 
bridegroom remains at the house of the bride. The 
string is removed from the bride's wrist by the Vatt i on the 
fourth day, and the couple bathe. More than one g irl 
may have the tali t ied at the same time, provided tbat 
there are separate bridegrooms for them. Only boys 
from the families of Machchampis can become tali-tiers. 

The sambandham of North and Central Travancore 
difters from that of South Travancore in some material 
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respects. In the former. on the appointed day, the 
bridegroom, who is a different person from the tali-tier, 
accompanied by his relations and friends, arrives at the 
bride's house, and the guardian of the former offers a 
sum of money to the guardian of the latter. A suit of 
clothes, with ten chuckrams or tcn nisis (coins), is 
presented by the bridegroom to the bride, who stands in 
a room within and receives it , be ing afterwards dressed 
by his sister. The money goes by rig ht to her mother, 
and is known as Ammayippanam. Now comes the t ime 
for the departure of the bride to her husband 's house, 
when she receives from her guardian a nut-cracker, lime
can, a dish filled with rice, and a mat. A red cloth is 
thrown over her head, and a few members accompany 
the party for some distance. In South Travancore, the 
bridegroom is accompanied, besides others, by a com
panion, who asks in the midst of the assembly whether 
they assent to the proposed all iance, and, on their 
favourable reply, hands over a sum of mo ney as an 
offering to the local shrine. Another sum is given for 
the maintenance of the bride, and , in the presence of the 
guardian, a s uit of clothes is given to her by the bride
groom. The wife is, as e lsewhere, immediately taken 
to the husband's house. This is called Kudivaippu, 
and corresponds to the Grahapravesam celebrated by 
Brahmans. 

The following account of marriage among the lzhavas 
of Malabar is g iven in the Gazetteer of that district. 
o A girl may be married before puberty, but the con
summation is not supposed to be effected till after 
puberty, thoug h the g irl may live with her husband at 
once. I f t he marriage is performed before puberty, the 
ceremony is apparently combined with the tali-kettu 
kalyanam. The bride is fetched from the devapura or 
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• family chapel with a silk veil over her head. and holding 
a betel leaf in her right band in front of her face. She 
stands in the pandal on a plank, on which there is some 
rice. On ber right stand (our enangans of the bride. 
groom, and on her left four of her Own. The elder of 
th.:: bridegroom's enangans hands one of the bride's 
enangans a bundle containing the tal i, a mundu and pava 
(cloths). some ricc, betel leaves, and a coin called 
mcymelkanam, which should be of gold and worth at 
least one rupee. All these arc provided by the bride
g room. H e next hands the tali to the bridegroom's 
sister, who tics it. After th is, all the cnangans scatter 
rice and flowers over the bride. In th is caste, the claim 
of a man to the hand of his paternal aum's daughter 
is recognised in t he ceremony called padikkal tada 
(obstruction at the gate) , which consists of a formal 
obstruction offered by eleven neighbours to the bride's 
removal, when she is not so related to her husband. 
They arc bought off by a fee of two fanams, and a 
packet of betel leaf. The girl is then taken to the 
bridegroom's house. [f very young, she is chaperoned 
by a female relative. On the fourth day there is a feast 
at the bridegroom's house called nfli<lm kalyanam, and 
this concludes the ceremonies. Marriage after puberty 
is called Pudamari. T he ceremonial is the same, but 
there is no padikkal tada." 

When an Izhava g irl reaches puberty, the occasion 
is one for a four days' relig ious ceremonial. On the first 
day, the Vatti priestess anoints the girl with oil, and, 
after a bath, dresses her in the cloth supplied by the 
Manna.tti (washerwoman). She is then laid on a broad 
wooden plank, and is supposed not to go out until she 
bathes on the fourth day. All the female relations of the 
family present her with sweetmeats. On the seventh 
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day, she is again taken to and from the village tank 
(pond) with much eclat, and, on her re.turn, she either 
treads on cloths spread on the floor, or is carried by an 
elderly woman. After thi s, she husks it quantity of 
paddy, and cooks the rice obtained thence. If this 
ceremony takes place at the house of a headman, the 
villagers prescnt him with a vessel full of sugared rice. 

A t wO days' ce remonial, called P ulikudi in north 
Travancorc, and Vayattu Pongala in the south, which 
corresponds to the Pumsavana of Brf-Lhmans, is observed 
at the seventh month of pregnancy. On the fi rst day, 
at twi light in the evening, the pregnant woman, preceded 
by the priestess, proceeds to the fOOL of a tamarind tfee 
on the southern side of the compoun"d. Arriving there, 
she receives a thread seven yards in length, to which a 
silver ring is attached at one end, and, by means of 
circumambulation, entwines the tree with r.he thread. 
If the thread is by chance Or inadvertence broken during 
this process, the popular belief is that either the mother 
or the child will die soon, Next day, the thread is 
unwound from the tree, and a hand ful of tamarind leaves ~ 

is given to the woman by her husband, On re-entering 
tbe house, ta marind juice is poured through the hands 
of the husband into those of the wife, who drinks it , 
T he priestess then pours a quantity of oil on the navel 
of the woman from a betel leaf, and, from tbe manner in 
which it fl ows duwn, it is believed that she is able to 
determine the sex of the unborn child. The woman has 
to lean against a cutting of an ambazham (Spontit'as 
mangi/era) tree while she is drinking tbe juice, and this 
cutting has to be planted in some part of the compound. 
[f it does not grow properly, the adversity of the 
progeny is considered to be sealed. The husband is 
given a ring and other presents on tbis occasion. 
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Women bathe on the third, fifth, and nineteenth day 
after delivery, and wear the mattu or changed cloth of 
the Mannatti, in order to be freed from pollution. The 
name-giving ceremony of the chLld takes place on the 
twenty-eighth day. It is decorated with a pair of iron 
anklets, and a ribbon passed through a. few pieces of iron 
is tied round its waist. It is then held standing on a 
vessel filled with rice, and, its left ear being closed, a 
name is muttered by its g ua rdian into the rig ht ear, 
The first feeding ceremony is observed in the sixth 
month, when the iron orn~ments are removed, and 
replaced by silver and gold ones. The ear-boring 
ceremony takes place at an auspicious hour on some day 
before the child attains its seventh year. 

, In former times, only the eldest male member of a 
family was cremated, but no such restriction obtains at 
the present day. When a member of the community 
dies, three handfuls of rice are placed in the mouth of 
the corpse by the eldest heir aftcr a bath, followed by 
the sons, nephews, and g randsons of the deceased. 
Every relative throws an un bleached cloth over the 
corpse, after which it is taken to the burning-ground, 
where the pyre is lighted by thc heir with a consecrated 
lorch handed to him by the priest. A wooden plank is 
furnished by the carpenter, and an impression of the 
foot of the deceased smeared with sandal paste is cycle 
on it. The name, and date of the dealh of the deceaSed, 
are inscribed thereon, and it has to be carefull y preserved 
in the house of the heir. The record refreshes his 
memory on occasions of sradh (memorial service), etc. 
When the cremation is half completed, the contents of a 
tender cocoanut are placed beside the head of the corpse 
as an offering, and prayers arc muttered. A pot full of 
water is then home by the chief mourner on hIs shoulder 

11- 2 7 
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thrice round the corpse. As he does so, the priest 
pricks the pot thrice with an iron instrument. Finally, 
the pot is broken 011 the pyre, and the c~ i ef mourner 
returns home without turning back and looking <I t the 
corpse. On the second day, an oblation of food (pinda) 
is offered to the departed. The inmates of the house 
afC fed with conji (rice gruel) on this day by the 
relatives. The Sanchayana, or collection of bones, 
takes place on the fi fth day. Pollution lasts for fifteen 
days in Central and North Travancorc, bu t only for ten 
days in the south, There are some rites, not observed 
necessarily by all members of the caste, on the forty
first day, and at the end of the firs t year. Persons who 
have died of contagious diseases, women who die after 
conception or on delivery, and children under five years. 
of age, are buried. Pollution is observed only for nine 
days when children die; and, ill the case of men who die 
of contagious disease, a special group of ce,remonies is 
performed by the sorcerer. Those who are under poIlu. 
tion, bes ides being forbidden to enter shrines and other 
sanct uaries, may not read or write, or partake of liquor, 
butter, milk, ghi, dhal, or jaggery. 

jada.-jada or jandra, meaning great men, has 
been recorded as a synonym of Devanga -and Kurni. 

J aggiili.-The ] aggalis are defined, in the Manual 
of the Ganjam district, as Uriya workers in leather in 
Ganjam. It is recorded, in the Madras Census Report, 
1901, that" the traditional occupation of this caste was 
apparently leatherworking, but now it is engaged in 
cultivation and miscellaneous labour. Its members 
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speak both Oriya and Telug u. They admit outcastcs 
from other communities to their ranks on payment of a 
small fee. Marriage is e ither infant or adult, and widows 
and divorcees may remarry. Satanis arc employed as 
priests. T hey eat beef an:! pork, and drink alcohol. 
They bury the ir dead. In some places they work as 
syces (grooms), and in others as fi rewood·sellers and as 
labourers. Patro and Behara arc their ti tles." It may, 
I think, be accepted that the j agga.lis arc Telugu 
Madigas, who have settled in Ganjam, and learnt the 
Oriya language. I t is suggested that the name is 
derived fro m the Oriya jagiba, watching, as some arc 
village crop-watchers. 

Jaikonda {Iizard).-A sept of Domb. 
Jain.-II Few," Mr. T. A. Gopinatha Rao writes,. 

If even among educated persons, are aware of the ex ist· 
cnce of Jainas and Jaina centres in Southern India. 
The Madras Presidency discloses vestiges of Jaina 
dominion a lmost everywhere, and on many a roadside 
a stone Tirthankara, slanding or sitting cross~legged, is 
a common enough sight. T he present day interpreta.. 
tions of these images are the same all over the Presi· 
dency. If tbe images are two, one represents a debtor 
and the o ther a creditor, both having met on the road, 
and waiting to get their accounts settled and cleared. 
If it is only one image, it represents a debtor paying 
penalty for not having squared up his accounts wi th his 
creditor." 

It is recorded, in the Madras Census Report, 189 1, 
that 1/ out of a total of 25,7 16 Jains, as many as 22, 273 
have returned both caste and sub--division as Jain. The 
remainder have returned 22 sub--divisions, of which some, 

• Malabar Quan. Renew, IV, 3, ' 905. Set also T. C. Ricc:. Ja in Sellie. 
ment. ill !{atuta. I Mi. , III, 4, 1904. 
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such as Digambara and Swetambara, are sectarian rather 
than caste divisions, but others like Marvadi, Osval, 
VeliaIan, etc., arc distinct castes. And the Ireturns also 
show that some Jains have returned well-known castes 
as their main castes, for we have Jain Brahmans, 
Kshatriyas, Gaudas, VelJalas, etc. The Jain Bants, 
however, have all returned Jain as thei r main caste." 
At the Madras census, 1901,27,43' Jains were returned. 
Though they arc found in nearly every district of the 
Madras Presidency, they occur in the largest number 
in the following :-

South Canara 
North Areot 
South Areot 

9. 58: 
8,uS 

5,896 

At the Mysore census, 1901, 13,578 Jains were 
returned. It is recorrled in the report that " the Digam
baras and Swetambaras are the two main divisions of 
the Jain faith. The root of the word Digamaara means 
space clad or sky clad, 1:.e" nudc, while Swetambara 
means clad in white. The Swetambaras are found more 
in Northern India, and are represented but by a small 
number in Mysore. The Digambaras arc said to Jive 
absolutely separated from society , and from all wordly 
ties. These are generally engaged in trade, selling 
mostly brass and copper vessels, and are scattered all over 
the country, the largest number of them being found 
in Shimoga, Mysore, and Hassan districts. Sravana 
Belagoia, in the Hassan district, is a chief seat of the 
J ains of the province. Tirthankaras are the priests of 
the Jain religion, and are also known as Pitambaras. 
The Jain Vatis or clergy here belong to the Djgambara 
sect, and cover themselves with a yellow robe, and 
hence the name Pithambara." The Dasa Banajigas 
of Mysore style themselves Jaina Kshatriya RamanujRs. 

L-__ ~ ______ '~ __________ ~ ______ ~ 
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I n connection with the terms Digambara and 
Swetambara, it is no ted by Buhler · that " Digambara, 
that is those whose robe is the atmosphere, owe their 
name to the circumstance that they regard absolute 
nudity as the indispensable sign of holiness, though the 
advance of civilizat ion has compelled them to depart 
from the practice of their theory. The Swetambara, 
that is they who are clothed in white, do not claim 
this doctrine. but hold it as possible that the holy ones 
who clothe themselves may also attain the highest goal. 
They allow, however, that the founder of the Jaina 
religion and his first disciples disdained to wear clothes." 

The most important J ain settlement in Southern 
India at the present day is at Sravana BeJagola in 
Mysore, where the Jains are employed in the manufac
ture of metal vessels for domestic use. The town is 
s ituated at the base of two hills, on t he summit of one 
of which, the Indra Betta, is the colossal statue of 
Gomatesvara, Gummatta, or Gomata Raya, t concerning 
which Mr. L. Rice wri tes as follows.t "The image is 
nude, and stands erect, facing the north. T he figu re 
has no support above the th ighs. Up to that point it 
is represented as surrounded by ant-hills. from which 
emerge serpents. A climbing plant twines itself round 
both legs and both arms, terminating at the upper part 
of the arm in a cluster of frui t or berries. The pedestal 
on which the feet stand is carved to represent an open 
lotus. The hair is in spira l ring lets, flat to the head, as 
usual in Jain images, and the lobe of the ears lengthened 
doy.'Tl with a large rectangular hole. The extreme 

• On the Indian Sect of the J ainas. Tr:lnsluion by J. Burgen .. 19o). 
t TheearlierTirlhankaras Ilttbc:l ievtd 10 have been or prodigious propOrlioDi, 

and to have lived rabuloU$ly lonl: liv6, bUI the lattr onu were of mure ordinary 

Itatufe and longe~ity. 

t Inl criptions al Srinol Bcla~\I. Atclul::o\ogica\ Survey of MY$Ore, 11189-



'IIei.Irbt 01 the figure may be otated at 57 t, !:1e 
laigher estimates have been given-60 feet" in 

Arthur Wellesley (afterwards Duke of V{ellingtoA). 
lind 70 feet 3 inches by Buchanan," Of t'his figure, 

writes - that .. nothing grander or more 
_posing exists anywhere out of Egypt, and even there 
DO known statue surpasses it in beight, though, it must 
be confessed, they do excel it in the perfection of art 
they exhibit," 

Other colossal statues of Gummata are situated on the 
lummit of hills outside the towns of Karkal and Vl:nur 
or Yl:nur in South Canara. Concerning the former. 
Dr. E. Hultzsch writes as (ollows.t "It is a mono
lith consisting of the figure itself, of a slab against 
which it leans, and which reaches up to the wrists, and 
of a round pedestal which is sunk into a thousand
peta1Jed lotus flower. The legs and arms of the figure 
are entwined with vines (drAkshA), On both sides of the 
feet, a number of snakes are cut out of the slatl against 
which the image leans. Two inscriptions t on tbe sides 
of tbe same slab state that this image of Babubalin 
or Gummata Jinapati was set up by a chief named 
Vlra-PAndya, the son of Bhairava, in A.D. 1431-32. An 
inscription of the same chief is engraved on a graceful 
stone pillar in front of tbe outer gateway. This pillar 
bears a seated fig ure of Brabmadeva, a chief of Pani
pombuchcba, the modern Humcha in Mysore. who, like 
Vlra-Plndya, belonged to the family of Jinadatto, buiJt 
die Cbaturmukha basti in A.D, 1586-87, As its ""
(chaturmukha, the four-faced) implies, this temple lIM 

• 8l1to1)' of Indian and Eulem Architecture. 
t ~ Report OD Epleraph1, Matltu, 11}OO-11J01. 

Tbc IaKription& aa the tbree l aiDa ColOPi of Soatbaa .... ..." 
~ ..... ~.., Dr. HallUCh ill Epiarapbia IDCIic:a, VD, Ip-.", 
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1'0 ... dooro, each of which opens on three black _~~ 
figlD'es of the three Tirthankaras Ari, MalJi, 
Munisuvrata. Each of the figures has a golden aureole 
over the head." According to a legend recorded by 
Mr. M. J. Wal bouse,' the Karkal statue, ~&en finished, 
was raised on to a train of twenty iron carts furnished 
with steel wheels, on each of which ten thousand 
propitiatory cocoanuts were broken and covered with an 
infi ni ty of cotton. It was then drawn by legions or 
worshippers up an inclined plane to the platform on the 
hill~top where it now stands. 

The legend of Kalkuda, who is said to have made 
the colossal statue at II Bclgula," is narrated at length 
by Mr. A. C. Burnell.t Told briefly, the Slory is as 
follows. Kalkuda made a Gummata two cubits higher 
than at Bellir. Bairanasuda, King of Karkal, sent for 
him to work in his kingdom. He made the Gummata
sami. Although five thousand people were collected 
together, they were nnt able to raise the statue. 
Kalkuda put his left hand under it, and raised it, and set 
it upright on a base. He then said to the kitlg "Give 
me my pay. and the present that you have to give to 
me. It is twelve years since I left my house, and came 
here." But the king said" r will not let KaJkuda, who 
has worked in my kingdom, work in another country," 
and cut off his left hand and r ight leg. Kalkuda then 
went to T immanajila, king of Yenur, and made a 
Gummata two cubits higher than that at Karkal. 

In connection with the figure at Sravana Belagola, 
Fe rgusson suggests t that the hill had a mass or tor 
standing on -ifs "ummit, whic'h the Jains fashioned intO a 
statue . 

• lI4. AllLo V, II~ t Jcd. Acto, xxv, UD, Iq., 1896- : OJ. nI. 
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The high priest Q[ the Jaill basti at Karka! in t907 
gave as his name Lalitha Kirthi Bhattarak. Pattacharya 
V,ariya Jiyaswamigalu. H is full-dress con,isted of a 
red and gold-embroidered Benarcs body-cloth, red and 
gold turban, 'tlnd, as a badge of office, a brush of 
peacock's feathers mounted in a gold handl carried in 
his hand. On ordinary occasions, he carried a similar 
brush mounted in a si lver handle, The abhishekarn 
ceremony is performed at Karka! at intervals of many 
years. A scaffold is erected, and over the colossal 
statue are poured water, milk, flowers, cocoanuts, sugar, 
jaggery, sugar-candy, gold and silver flowers, fried 
rice, beans, gram, sandal paste, nine kinds of precious 
stones, etc. 

Concerning the statue at Venur, Mr. WalhQuse 
writes· that I' it is lower than the K c\rkala statue (411 
feet), apparently by three or four feet. It resembles 
its brother colossi in all essential particulars, but has the 
special peculiarity of the checks being dimpied with a 
deep grave smile. The salient characteristics of all these 
colossi are the broad square shoulders, and the thickness 
and remarkable length of the arms, the tips of the 
fingers, like Rob Roy's, nearly reaching the knees. 
[One of Sir Thomas M unTo's good qualities was that, 
like Rama, his arms reached to his knees or, in other 
words. he possessed the quality of an AjaoubAhu, which 
is the heritage of kings, or those who have blue blood 
in them.] Like the others, this statue has the lotus 
enwreathing the legs and arms, or, as Dr. Burnell 
suggests, it may be jungle creepers, typical of wrapt 
meditation. [There is a legend that Bahubalin was so 
absorbed in meditation in a forest that climbing plants 

• 1M. dI. 





gtew'....,r him.] A triple-headed cobra rises u~ under 
each , and there are others lower down," 

I Thc- village cifM\ida15iOlfre·ul the Soufh Canara 
district," Dr. H ul tzsch writes, " is the seat ofa Jaina 
hig priest, who bears the title C hArukirti-Pandit~

ch4rya-Svamin. He resides in a matha, which is 
known to contain a large library of J aina manuscripts. 
There arc no less than sjx~ecn Jai na temples (basti) at 
M Odabidure. Several of them are elaborate buildings 

sive stone roofs, and arc surrounded by laterite 
A special feature of this style of architecture 

is a 10 monolithic column called rnAnastambha, which 
is set up in front of seven of the bastis. In two of them 
a Aap taff (dhvajastambha), which consists of wood 
cove~ith copper, is placed between the manastambha 
and the shrine. Six of them are called Scttarabasti, and 
accordingly must have been built by Jaina merchants 
(SeLti) . The sixteen bastis are dedicated to the fo llow· 
ing Tirthankaras :-Chandranatha or Chandraprabha, 
N~min~tha, PArsvanAtha, AdinAtha, MalIinAtha, Padma
prabha, Anantanatha, Vardhamana, and Sc1ntinAtha. In 
two of these bastis are separate shrines dedicated to all 
the Tlrthankaras, and in another basti the shrines of two 
Yakshis. The la rgest and finest is the Hosabasti, £.e., 
the new temple, which is dedicated to ChandranAtha, 
and was built in A. D. 1429-30. It possesses a double 
enclosure, a very high manastambha, and a sculptured 
gateway. The uppermost storey of the temple con
sists of wood-work. The temple is composed of the 
shrine (g rbagriha), and three rooms in front of it, viz., 
~ Tlrthakararnandapa, the Gaddigcmandapa, and the 
Claitramandapa. 1n front of the last-mentioned mandapa 
iI a eeparate building called Bhairadevlmanciapa, which 

hwlt in A.D. 1451-52. Round its base runs a 
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baed tI sculptures, amonl; which 
de8erves to be noted. The idol in the dark innermost 
shrine is said to consist of five metals (pancha-16ba), 
among which silver predominates. The basti next in 
importance is the Gurugalabasti , where.,. two at.nent 
talipot (srttAlam) copies of the Jaina Sidd~ta are 
preserved in a box with three Jocks, the k~of which 
are in charge of three different persons. The minor 
bastis contain three rooms, viz., the Garbhagriha, the 
Tlrthakaramandapa, and the Namaskftramandap.a. . One 
of the sights of MCl.dabidire is the ruined.. Palace of 
the Chautar, a local chief who follows the ] airta creed,. 
a:nd is in receipt of a pen?ion from the Gove,!",e~ 
The principal objects of interest at the pea 
few nicely-carved wooden pillars. Two or "them 
bear representations of the pancha-nArituraga, i.e., the 
horse composed of five women, and the nava-nAri-kunjara, 
i.e., the elephant composed of nine women. These are 
fantastic animals. which are formed by the 1'>odies oi a 
number of shepherdesses for t be amusement of the:r 
Lord Krishna. The )ains are divided into two classes. 
viz., priests (inelra) and laymen (srivaka). The former 
consider themselves as Brahmanas by caste. All the 
jainas wear the sacred thread. The priests dine with the 
laymen, but do not intermarry with them. The former 
practice the makkalasantAna, i.e., the inheritahce through 
sons, and the latter aliya-santAna, i.e., the inheritance 
through nephews. The )ainas are careful to avoid 
pollution from contact with outcastes, who have to get
out of their way in the road, as I noticed myself. A 
jaina marriage procession, which I saw passing, was 
accompanied by Hindu dancing-gjds. Near the westera 
endofthe street in which mO,st of the jainas Jive, a curious 
Ipectac]e presents itself. From a number of high 



• 



of flying foxes [{",it· bat, PUropru _t/iu] 
auspended. They have evidently selected the spot 

aa a residence, because, they are aware that the jainas, 
in ~rsuance of one of the chief tenets of their reJigioft, 
do not harm, any animals. Following the same streef 
further west, the J aina burial-g round is approacbeIL 
It contains a large ruined tank with laterite steps, and a 
number of tombs of wealthy Jain merchants. These 
tombs are pyramidal structures of several storeys, and 
are surmounted by a water-pot (kaJasa) of stone. Four 
of the tombs bear short epitaphs. The Jainas cremate 
their dead, placing the corpse on a stone in order to 
avoid taking the life of any stray insect during the 
process." 

In their ceremonials, e.g., marriage rites, the Jains 
of South Canara closely follow the Bants. They are 
worshippers of bhGthas (devils), and, in some houses, a 
room ca.lled padOn is set apart, in which the bhGtba is 
kept. When they make vows, animals are not killed, 
but they offer metal images of fowls, goats. or pigs. 

Of the Jains of the North Arcot district, Mr. H . A. 
Stuart writes · that <I more than half of them are found 
in the Wandiwash taluk, and the rest in Areo t and Polur. 
The,r existence in this neig hbourhood is accounted fpr 
by the fact that a Jain dynasty reigned for many years in 
Conjeeveram. They must at one time have been very 
numerous, as their temples and sculptures are found in 
very many places, from which they themselves have now 
disappeared. They have most of the Brahman cere
monics, and wear the sacred thread, but look down upon 
BrtIunans as degenerate followers of an originally pure 
faith. For this reason they object generally to accepting 

• lIluul ollhe NOfth Arcot <liJtrict, 
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ghee (clarified butter) or jaggery (crude sugar), etc., 
from any but those of their own caste. They arc defiled 
by entering a Pariah village, and have to purify them
selves by bathing and assum ing a new thread. The 

5ua1 caste affi x is Nainar, but a few, generally strangers 
• ,om other districts. arc ca lled Rao, Chetti, Das, or 

'Mudaliyar. 
At Pillapft laiyam, a suburb of Conjeeveram in the 

C hingIcpu t district, is a Jain temple of considerable 
artistic beauty. It is nOled by Sir M. E . Grant Duff. 
that this is H left unfinished, as it would seem, by the 
original builders, and adap ted later to the Shivite 
worship. Now it is abandoned by a ll its worshippers, 
but on its front stands the census number 9-A
emblematic of the ncw order of things." 

Concerning the Jains of the South Arcot district, 
Mr. \\1. F rancis writes t that " there is no doubt that in 
ancient days the Jain faith was powerful in this district . 
The Peri ya Puranam says that there was "Once a Jain 
monastery and college at Pataliputra, the old name for 
the modern Tirupapul iyur, and remains of Jain images 
and sculptures are comparatively common in the district. 
The inAuence of the religion doubtless waned in Conse
quence of the g reat Saivite rev ival, which took place in 
the early centuries of tbe present era, and the Periya 
Puranam gives a story in connection therewith, which is 
of local interest. I t says that the Saivite poet-saint 
Appar was at one time a student in the Jain college at 
Pataliputra, but was converted to Saivism in consequence 
oflhe prayers of his sister, who was a devotee of the 
deity in the temple at T iruvadi near Panruti. The local 
king was a Jain, and was at first enraged with Appar 

• Note$ from" Diary, 1881-86 .. t Guelteer of the South Arcol dittrict • 
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for his fervent support of his new faith. But eventually 
he was himself induced by Appar to become a Saivitc, 
and he then turned tbe Paliputra monastery intoa temple 
to Siva, and ordered the extirpation of all Jains. Later 
on there was a Ja in revival, but this in its turn was: 
followed by another persecution of the adherents of that 
faith. The following story connected with this latter 
occurs in one of the Mackenzie Manuscripts, and is 
supported by existing tradition. In 1478 A.D., the ruler 
of Gingee was onc Venkatampcttai , Venkatapati, · who 
belonged to the comparatively low cas te of the Kavarais. 
H e asked the local Bra hmans to g ive him one of their 
daughters to wife. They sa id that, if the Jains would do 
so, they would follow su it. Venkatapati told the Jains 
of this answer, and asked for one of their girls as a bride. 
They took counsel among themselves how they might 
avoid the disgrace of connecting themselves by marriage 
with a man of such a caste, and at last pretended to agree 
to the king's proposal, am.I sairl that the daughter of a 
certain prominent Jain would be given him. On the day 
fixed for the marriage, Venkatapati went in state to the 
girl's house for the ceremony, but found it deserted and 
empty. except for a bitch tied to one of the posts of the 
verandah. Furious at t he insul t, he issued orders to 
behead all J ains. Some of the faith were accordingly 
decapitated, others fled, others again were forced to prac
tice their rites secretly, and yet others became Saivites to 
e&eape death. Not long afterwards, some of the king's 
officers saw a Jain named Virascnacharya performing the 
rites peculiar to his fai th in a well in VelUr near Tindi
vanam, and hailed him before their master. The latter, 
however, had just had a child born to him, was in a good 
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temper, and let the accused go free ; and Virasenacharya, 
sobered by his narrow escape from death. resolved to 
become an ascetic, went to Sravana Belg61a, and there 
studied the holy books of the Jain relig ion. Meanwhile 
another Jain of the Gingee country, Gangayya Udaiyar 
Qf TayanGr in the Tindivanam taluk, had tied to the 
protection of the Zamindar of Udaiyarpalaiyam in Trichi· 
nopoly, who befriended him and gave him some land. 
Thus assured of protection, he went to Sravana Belga/a, 
fetched back Virasenacharya, and with him made a tour 
through the Gingee country, to call upon the jains who 
remained there to return to their ancient faith. These 
people had mostly become Saivites, taken off their 
sacred threads and put holy ashes on their foreheads, a nd 
the name Nirpusi Vellaias, or the Vcllalas who put on 
holy ash, is st ill retained. The mission was successful, 
and Jainism revived. Virasenach<1rya eventually died at 
Velur, and there, it is said, is kept in a telnple a metal 
image of Parsvanatha, one of the twenty-four Tirthan
karas, which he brought from Sravana Belgola. The 
descendants of Gangayya Udaiyar still live in Tayanur, 
and, in memory of the services of their ancestor to the Jain 
cause, they are given the first betel and leaf on festive 
occasions, and have a leading voice in the election of the 
high-priest at Sittamur in the Tindivanam taluk. This 
high-priest, who is called Mahadhipati, is e lected by 
representatives from the chief Jain vilIages. These 
are, in Tindivanam tal uk, Sitt<1mur itself, Viranamur, 
Vilukkam, Peramandur, Alagramam, and the Velur 
and Tayanur already mentioned. T he high-priest has 
supreme authority over all Jains south of Madras, but not 
over those in Mysore or South Canara, with whom the 
South Arcot community have no relations. He travels 
ruund in a palanquin with a suite of followers to tbe 
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chief centres-his expenses being paid by the communities 
he visits-settles caste d isputes, and fines, and excom
municates the erring . H is control over his people is 
still very real, and is in strong contrast to the wan ing 
authority of many of the H indu gurus. The Jain 
community nOw holds a high posit ion in Tindivanam 
tal uk, and includes wealthy traders and some of qui te the 
most intelligent agriculturists there. The men use the 
title of Nayinaror UdaiyA.r, but their relations in Kumba
konam and elsewhere in that direction sometimes call 
themselves C hett i or Mudaliyar. The women arc great 
hands at weaving mats from the leaves of the clate-palm. 
The men, except that they wear the thread, and paint 
on their foreheads a sect-mark which is like the ord inary 
Vaishnavite mark, but square instead of semi-circular at 
the bottom, and having a do t instead of a red streak in 
the middle, in general appearance resemble Vellalas. 
They arc usually clean shaved. The women dress like 
Vellalas, and wear the same kind of tftl; (marriage 
emblem) and other je\vellery. The South Areot Jains 
all belong to the Digambara sect, and the images in their 
temples of the twenty-four Tirthankaras are accordingly 
without clothing . Thesetemples, the chief of which are 
those at Tirunirankonrai *' and Sittamur, are not markedly 
different in external appearance from H indu shrines, 
but within these arC images of some of the Tirthankaras, 
made of stone or of painted clay, instead of representations 
of the Hindu deities. The Jain r ites of public worship 
much resemble those of the Brahmans. There is the 
same bathing of the god with sacred oblations, sandal, 
and so on ; the same lig hting and waving of lamps, and 
burning of camphor: and the same breaking of cocoanuts, 

• Abo known u Jaina Tirupati. 



JAIN 43' 

playing of music, and reciting of sacred verses. These 
ceremonies arc performed by members of { he Archaka 
or priest class. The daily private worship In the houses 
is done by the laymen themselves before a small image 
of one of th~ Tirthankaras, and daily ceremonies 
resembling those of the Brahmans, such as the pronoun
cing of tbe sacred mantram at daybreak, and the recital 
of forms of prayer thrice daily, arc observed. The Jains 
believe in the doctrine of re-births, and hold that the 
end of al1 is Ni rvana. They keep the Sivaratri and 
DipavaJi feasts, but say that they do so, not for the 
rcasons which lead H indus to revere these dates, but 
because on them the fi rst and the last of the twenty-four 
Tirthankaras attained beatitude. Similarly they observe 
Pongal and the Ayudha puja day. They adhere closely 
to the injunctions of their fait h prohibiting the taking 
of life, and, to g uard themselves from unwittingly 
infringing them, they do not eat or drink ~t night lest 
they might thereby destroy small insects which had got 
unseen into their food. For the same reason, they filter 
through a cloth all milk or water which they use, eat 
only curds, ghee and oil which they have made them
selves with due precautions against the taking of insect 
life, or known to have been similarly made by other )ains, 
and even avoid the use of shell chunam (lime). The 
Vedakkarans (shikari or hunting caste) trade on these 
scruples by catching small birds, bringing them to Jain 
houses, and demanding money to spare their lives. 
The Jains have four sub-divis ions, namely, the ordinary 
laymen, and three priestly c1a~ses. Of the latter, the 
most numerous are the Archakas (or Vadyars) . They 
do the worship in the temples. An ordinary Jayman 
cannot become an Archaka; it is a class apart. An 
Archaka can, however, rise to the next higher of tbe 
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priestly classes, and become what is called an Annam 
or Annuvriti, a kind of monk who is allowed to marry, 
but has to live according to certain special rules of con
duct. These Annams can again ri se to the highest of 
the three classes, and become Nirvanis or Munis, monks 
who lead a celibate life apart from tbe world. There 
is also a sisterhood of nuns, called Aryanganais, who 
are sometimes maidens, and sometimes women who 
have left their husbands, but must in either case take a 
vow of chastity. The monks shave their heads, and 
dress in red ; t he nuns similarly shave, but wear white. 
Both of them carry as marks of their condition a brass 
vessel and a bunch of peacock's feathers, with which 
latter they sweep clean any place on which they sit 
down, lest any, insect should be there. To both classes 
the other Jains make namaskaram (respectful salutation) 
when they meet them, and both are maintained at the 
cost of the rest of the community. The laymen among 
the Jains will not intermarry, tho"gh they will dine with 
the Archakas, and these latter consequently have the 
greatest trouble in procuring brides for their sons, and 
often pay Rs. 200 or Rs. 300 to secure a sui table match. 
Otherwise there are no marriage sub-divisions among 
the community, all Jains south of Madras freely inter
marrying. Marriage takes place either before or after 
puberty. Widows are not allowed to remarry, but are 
not required to shave their heads until they are middle
aged. The dead are burnt, and t he death pollution 
lasts for tweJve days, after which period purification is 
performed, and the parties must go to the temple. 
Jains will not eat with Hindus. The ir domestic 
ceremonies, such as those of birth, marriage, death and 
so on resemble generally those of tbe Brahmans. A 
curious difference is that, though the girls never wear 

....... 
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the thread, they are taught the thread·wearing mantramJ 

amid an the ceremonies usual in the case of boys, when 
they are about eight years old," \ 

It is recorded, in the report on Epigraphy, '906-
1907, that at Eyil in the South Arcot district the jains 
asked the Collector for permission to use the stones of 
the Siva temple for repairing their own, ThJ Collector 
called upon the H indus to put tbe Siva temple in order 
within a year, on pain of its being treated as an escheat, 

Near the town of Madura is a large isolated mass 
of naked rock, which is known as Anaimalai (elephant 
hill ), " The Madura 5thala Purana says it is a petrified 
elephant, The J ains of Conjeeveram, says this chro
nicle, tried to convert the Saivite people of Madura to 
.he Jain faith. Finding the task difficult, they had 
recourse to magic. They dug a great pit ten miles long, 
performed a sacrifice thereon, and thus caused a huge 
elephant to arise from it, This beast they sent against 
Madura, It advanced towards the town, sb~king the 
whole earth at every step, with the Jains marching 
close behind it, But the Pandya king invoked the aid 
~f Siva, and the god arose and slew the elephant witb 
his arrow at the spot where it now lies petrified,"· 

I n connection with the long barren rock near 
Madura called Nagamalai (snake hill), "local legends 
declare that it is the remains 'of a huge serpent, brought 
into existence by the magic arts of the Jains, which was 
only prevented by the grace of Siva from devouring the 
fervently Saivite city it so nearly approaches."t Two 
miles south of Madura is a small hill of rock named 
Pasumalai, If The name means cow hill, and the legend 
in the Madura Sthala Purana says that the Jains, being 

t llid. 




