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spread race, w.ho may have erected dolmens. . s bearirig 
on the conne'cti~n between Kul-utnbas and Kurubl1S, it 
is worthy of note that the la~ter., in stmre' places, ~ect 
dolmens as a resting-place for the dea. (;ei It~ruba.) 

It is noted,. in the Gazette~r of th; NHgiris,· that the 
Kururnbas "trade largely on the extraordinaf¥, dread 
of their supposed magical powers which pos~esses the 
Todas and the Badagas-the latter especially: .. Stories 
are told 'of how they can summon wild elephants at wIll, 
and reduce rocks to powder merely by scattering mystic 
herbs upon them." 

, "Th KUlUlllLas," Harkness writes, 'I have a knowl
edge of herbs and medicinal roots, and the Burghers 
(Badagas) say that they limit their knowledge thereof to 
those which are noxious only, and believe ' that, with toe 
assistance' of their magic, they are able to convey them 
into the stomachs of those to whom they have any dislike. 
The violent antipathy existing between the B~ hers 
and the Kurumbas, and the dread and horror whie . 
the former entertain of the preternatural powers of th-e 
latter, are, perhaps, not . easily accounted . (or; but . 
neither sickness, death, nor misfortune of any kind, ever 
visit the former, without the latter having the credit -of 
producing it. A few years before, a Burgher had been 
hanged by the sentence of the provincial court for the 
mu~der of a Kurumba. The act of the former was not 
without what was considered great provocation. Disease 
had attacked the inhabitants of the hamlet, a murrain their 

.ca.t Th former had carried off a great part of the 
family of the murderer, and he himself had but narrowly 
escaped its effects. Noone in the neighbourhood doubted 
taat the Kurumba in question had, by is necromancy, 
caused all this ttlisfortllRe, and, after several fruitless 
attempts, a party •. of them succeeded in surrounding 
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him in ~~ 'day, and effecting their purpose." 1835 
nQ lesS than for!lY-eiglit I{urumbas were murdered, and 
a srn.cil1er number i1) JS75 and 1882 . In J900 a whole 
famiJy ,.of iK ru bas w~s mu.rd~red, of which the head, 

t who had a' reputation as a medicine-man, was believed 
to ha~.b;6ught disease and death into a Badaga village. 

· The sympathies of the whole country-side were sa 
strcpgly with the murderers that detectiotl was made very 
difficult, and the persons charged were acquitted.* In 
this case several T odas were implicated. "It is," Mr. 
Grigg writ~s, "a curious fact that neither Kota, Irula, or 
Badaga will slay a Kurumba until a Toda has struck the 
first blow, but, as soon as his sanctity has been violated 
by a blow, they hasten to complete the murderous wor~ 

.hich the sacred hand of. the Toda has begun:' The 
Badaga's dread of the Kurumba is said to 'be so great 
that a simple threat of vengeance has prdved fatal. My 
T. guide- a stalwart representative of his tribe
,exptessed fear of walking from Ootacamund to Kotagiri, 
a • dis'cir:ce of eighteen miles along a highroad/" Jest he 
Shoold come to g rief at the hands of Kurumbas; but 
this waS really a frivolous excuse to get out of accom-
1>anying me to a distance from his domestic hearth. In 
'like manner, Dr. Rivers records that, when he went to 
Kotagiri, a Toda who was to accompany him made a 
stipulation that he should be provided with a companion, 
as the Kurambas were very numerous in that part. In 
connection with the Toda legend of On, who created ~~ 
buffaloes and the Todas, Dr. Rivers writes tbat " WlII~~.,AJI'I1. 
saw that his son was in Amnodr (the world of th dead), 
he did not like to leave him there alone, and decided to 
go away to the same place. So he called together all the . 



KURUMBA OR 172 

KURUMAN 
people, and the buffaloes and the trees, tocon)e and bid 
him farewell. All the peop e came Keep f}. man of 
Kwoclrdoni named Arsankutan . . He and his family-did 
not come . .. All the buffaloes came except the Arsaiir, 
the buffaloes of the Kwodroni ti (sacred dairy). ~ orne 
trees also fililed to come. On blessed all the pepple, 
buffaloe and trees present, but said that, because Arsan
kutan had qot come, he and his people should di~ by 
sorcerY at the hands of the Kurumbas, and that, because 
the' rsait had not come, they should be killed by 
tig~s, a.nd that the trees which had not come should bear 
bitter fr l·t. Since that time the Todas have feared the 
Kurumba and buffaloes have been killed by tigers." 

On the Nilgiri hills, honey-combs are collected by 
J~n Kurumbas and Sh6lagas. The supply of honey 
varies according to the nature of the season, and is said 
to be especially plentiful and of good quality when t 

Strobilanthes flowers.* The Kurumbas are said have 
incredibly keen eye-sight, gained from constantly w?ltch-. 
ing tbe bee to his hive. When they find a hiiVe not 
quite ready to take, they place a couple of sticks in a
certain position. This sign will prevent any- other 
Kurumba £ om taking the honey, and no Badaga or other 
hil4nan w{)uld meddle with it on any account, for fear of 
being ~il1ed by sorcery. 

fortiq,ed by a liberal allowance of alcohol and tobacco, 
the K n~mbas, armed with bamboo torches, will follow 
up at nigh the tracks of a wounded' bison' (Bos gaurus), 
and br~g back tl:).e head and meat to camp. A 
European sportsman recounts that he has often seen his 
Kurumba shikari (tracker) stop, and, with the one word 
" ey," point to the top of an adjacent tree. " How do , 

• A&ricu't •. L~it!r Series, No. 47, 1904. 
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you know?" he aske , "Oh! I saw a bee " 
answer given with h~ greatest nonchalance. 
occasion he found himself close to a swarm 

was t'be 
On one 
of bees. 

Th(} Kununba, seein im hesitate, thrust his stick clean 
I 

through t11 swarm, ahd, with the bare remark 1/ No 
honey," marched on. The District Forest Officer, when 
out hooting, had an easy shot at a stag, and mis ed it 
"There,' said the Kurumba, pointing to a distant tree, 
"is your bullet." H is trained sense of hearing ~ 
doubt enabled him to locate the sound of e bul~t 
striking the tree, and his eyes, following be iOUQd, 

instantly detected the slight blaze made by th b1,lllet oh 
the bark. The visual acuity of a number of tribes aDd 
castes inhabiting the mountains, jungles, and plains, has 
been determined by Dr. W. H. R. Rivers and myself, 
by means of the Cohn letter E method. And, though 
the jungle man, who has to search for his food and mark 
the tacks or traces of wild beasts, undoubtedly possesses 
a' sp>ocia..l1y trained keenness of vision for the. exigencies 
of his primitive life, our figures show that, as regards 
otdina'fy visual acuity, he has no advantage over the 
more highly civilised classes. 

"The Kurumbas of the Mysore forests," Mr. Theo
bald writes, "make fire by friction. They follow the 
same method as the Todas, as described by Mr. Thurston, 
but never use the powdered charcoal in the eavit1. of 

. the horizontal piece of wood which is held down I:> their 
feet, or by a companion. The fine brown powder, formed 
during the rotation of the longer vertical pie~, gives 
sufficient tinder, which soon ignites, and is then placed 
on a small piece of cotton rag, rolled loosely, and gently 
blown until it is ignited. The vertical stick is 
be ween the palms, and has a reciprocal motion, by the 
pa.lms being moved in opposite direttl81ls, at the same 
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time using a strt>ng downward pres~ureJ which naturally 
brings the palms to the bottom Wlle tliey are ~t ohce 
raised to thei original pusition, and the oper~ti con
tinued till the naturally formed tinder ignites." , 

I n his report on Forest Administration i 'Goorg, 
1902-190 3, Mr. C. D 'A. McCarthy writes as follows 
concerning the Kurumbas, who work for the "Forest 
departmeq.t t <I We experienced in connection with the 
Kurumbas one of those apparent aberrations of sense and 
intellect, the occurrence of which amongst this peculiar 
race :s foreshadowed in the last report. The Chief 
Commissioner is aware that, in the interests of the 

urubas themselves, we substitute for a single cash 
payment di tributions to the same value of food-~rains, 
clothes and cash, in equal proportions of each. Now, 

venty years ago, before the annexation of Coorg, the 
urubas and similar castes were pr~dia l slaves of the 

dominant Coorgs, receiving no other remuneratiofil for 
servi.ce than food and clothing. In fact, this institute n, 
nothin I than real slavery, was not entirely broken 
up until t great demand for local labour created by the 

pening up of the country for coffee cultivation so late 
as 186o-187°, so that the existing generation are still 
cognisant of the old state of affairs. Last year, during 

distnbution of rewards for the successful protection 

of the re!erves that season from fire, it seems that the 
jd was pul: into the heads of these people that our 
system of remuneration, which includes the distribution 
of food and clothing, '~as an attempt to create again at 
their expense a system of, as it were, forest slavery; with 
the result that for a time nothing would induce many of 
wm to accept any form of remunera ion for the wQtk 

a. eady performed, muen. less to undertake the same dies 
for the approi 'Di sea.son. It was someltime,:and afi 
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no little tr l.lble, that th~ wherefore of this strange 
c nduc~ was disc~v the sus icions aroused put 
at res" In his£eport 1904-1905, Mr. Mc~arthy states 
that" the l(5cal system of fire protection, coosis~ing of the 
.utili~tf of the Kuruba jungle population for th clearing 
of fire lines and patrolling, and the payment of rew rd 
according to results, may now be said to be compretely 
established in Coorg. The Kurubas appear to have 
gained complete confidence in the working of the system, 
and, provided the superior officers personally see to th~ 
payment of the tewards, are evidently quite satisfied t~t 
the deductions for failures are just and fair." • 

The Kurumbas are said to have been very useful i 
the mining operations during the short life of the Wynad 
gold-mines. A few years ago, I received the skulls- of 
two Kurumbas, who went after a porcupine into a desert 
tunnel on the Glenrock Gold-mining Company's la d i 
the Wynad. The roof fell in on them, and they were 
bu ·ed alive . 

. In a note on the' Ethnogenie des Dravi 
Louis Lapicque writes as follows. " Les p pulations 
caract~ristiques du Wainaad sont les Panyer, les negro· 
les plus accuses et les plus homogenes que j'ai vus, et 
probablement qui existent dans toute l'Inde. ·D'autre 
part, les tribus vivant de leur cote sur leur propr 
cultures, fortement negroides·encore, mais plus II\.elangees. 
Tels sont les Naiker et les Kouroumba~." 

Iodice Indice 
nasal. cephalique. 

S4 Panyer 84 74 IS4 

28 Kouroumbas ... 81 75 157 
12 atiker 80 76.9 157 
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Concerning Naya: as 
• F. W. F. Fletcher writes to me as follow 

Nellakotta, Nilgiris. II It may be that in some parts of 
Wynaad there are people known indifferently as K rum-
bas and Shola Nayakas; but I have no hesitation in 
saying that the Nayakas in my employ ~re entirely 
distinct from the Kurumbas. The two classes do not 
intermarry; they do not live together; they will not eat 
together. ' Even their prejudices with regard to food are 
different, for a Kurumba will eat bison flesh, and a 
Nayaka will not. The latter stoutly maintains that he is 
ennrely distinct froi11) and far superior to, the Kurumba, 
aad would be grievously offended if he were Classed as a 
Kurumba. The religious ceremonies of the two tribes 
are also different. The Nayakas have separate temples, 

d worship separate gods. The chief Kurumba temple 
in t part of the country is close to Pandalur, and here, 
especially at the Bishu f~ast, the Kurumbas gather in 
numbers. My Nayakas do not recognise this temple, 
but have their place of worship in the heart of the 
jungle, where they make their puja (worship) under the 
direction of their own priest. The N ayakas will not 
attc~na the funeral of a Kurumba ; nor will they invite 

bas to the funeral of one of their own tribe. There 
- ··· ........... ~~'d variation in theirmodes oflife. The Kurumba 

tltls part lives in comparatively open country, in the 
'belt of deciduous forest lying between the ghats proper 
and the foot of the Nilgiri plateau. Here he has been 
brought into contact with European Planters, and is, 
comparatively speaking, civilised. The Nayaka has his 

1f,U,...IIJILc:U in the den~e jungle of the ghats, aad is pc:.C:f>ntl 

_·I~..... nomad, living on honey, jungle fruits, and 
I,II;;I'YUO roots of certain jungle creepers. 

itb myaelf. my Nc1yaka 
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of the white man, which they entem~d 
first came into the district; but even no , if I 
village of a colony who reside in the pnmrevaJ 'nr~.·' l 

women and children will hide themselves in the 
at ' sight of me. The superstitions of the two 
are different. Some Nayakas are credited with 
power of changing themselves at will into a tiger, 
of wreaking vengeance on their enemies in that 
And the Kurumba holds the Nayaka in as much awe 
other castes hold the Kurumba. Lower down, on 
flat below the ghats I am opening a rubber estate, 
here ave another Nayaka colony, who differ in maLlJ9'~.~ 

respec ftom their congeners above, although the 
colonies are within five miles as the crow flies. 
low-country N ayaka does his hair in a kn~ on one 
of his head, Malayalam fashion, and his speech i, 
patois of Malayalam. The Nayaka on the hills .. .,.. ... v~ 

has a mop of curly hair, and speaks a dialect Q.f his 
quite distinct from the Kurumba language, though 
are derl ed from Kanarese. But that the 10w-\..u'uullO& 
people are merely a sept of the Nayaka tri 
from the fact that intermarriage is common amongst 
two colcJhies, and that they meet at the same temple 
the it- annual puja. The priest of the hill ny is 
piijlri for both divisions of the Nayakas, and the 
in all their disputes." 
. Kurumo.-The Kurumos are a caste of 
agriculturists, found mainly in the Russellkonda 
of Ganjam. . .They are called Kurumo by 

udumo by' Telugus. There is a tradition 
is derived from Srikurmam in the VI~541!1t1!1 

where they officiated as priests 
whence they were driven noj~,1r.IJ1d:.i 

~ent day, 
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of the ~aste are priests at Saivite temples in Ganjam, 
bear the title Ravulo, and wear the sacred thread. It is 
noted in the Madras Census Report, 1901, that "some 
of them wear the sacred t hread, and follow Chaitanya, 
and Oriya Brahmans will accept drinking-water at their 
hands. They will eat in Brahmans' houses, and will 
accept drinking-water from Gaudo , Bh ndaris, and 
Ravulos. " • Bhondaris wash the feet of Kurumos on 
ceremonia'l occasions, and. in return for their services, 
receive twice the number of cakes given to other g uests 
at feasts. 

In addition to the Kurumos proper, tbere is a sec
tion called Kuji Kurumo, which is regarded as lower in 
the social status. The caste titles are Bissoyi, Behara, 
Dudi, Majhi, Nayako, Podhano, Ravulo, Ravuto, Sena
pati, and Udhdhandra. Those who bear the title Dudi 
are priests 'at the temples of the village deities. The 
title Udhdhandra was conferred by a zamindar, and is at 
present borne by a number of families, intermarriao-e 
among members of which is forbidden. Every village 
has a heapmiln entitled Adhikari, who is under the 
control of a chief headman called Behara. Both these 
appointments are hereditary. 

Among other deities, the Kurumos worship various 
Takuranis (village deities), such as Bodo Ravulo, Bagha 
Devj, Kumbeswari, and Sathabhavuni. In s.ome places, 
there are certain marriage restrictions based on the 
house-gods. For example, a family whose house-god is 
BOdo Ravulo may not intermarry with another family 
which worships the same deity. Every family of Kuru
mos apparently keeps the house-god within the house, 
and it is worshipped on all important occasions . . The 
god is usually represented by five areca nuts, w Ch are 
kept in a box. These nuts must be filled with p es of 
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gold, silver, iron, copper, and lead, which are in roduced 
through a hole drilled in the base of the nut, which is 
plugged with silver. 

Infant marriage is the rule, and, if a girl does not 
secure a husband before she reaches maturity, she has to 
go through the mock-marriage ri te, called dharma bibha, 
with her grandfather or other elder. On the evening 
of th~ tIay previous to that of the real marriage, called 
gondo sona, the paternal aunt of the bridegroom goes to 
a t<l.nk (pond), carrying thither a brass vessel. This is 
placed on the tank bund (embankment), and worshipped. 
Some cowry (Cyprcea arab":ca) shells are then thrown 
intQ the tank, and the vessel is fiUed with water, and 
taken to the house. At the entrance thereto, a Sullo
khondia Gaudo stands, holding a vessel of water, from 
which a little water is poured into the vessel brought 
from the tank. The bride's aunt then goes to three or 
five houses of members of her own caste, and receives 
water therefrom in her vessel, which is placed near the 
house-gods, and eventually kept on the marriage dais 
throughout the wedding ceremonies. Over the marriage 
dais (bedi) at the bridegroom's house, four brass vessels, 
and four clay lamps fed with ghi (clarified butter), are 

• placed at the four corners. Round the four posts 
thereof seven turns of thread are made by a Brahman 
purohit. The bridegroom, wearing mokkuto (forehead 
chaplet) and sacred thread, after going seven times 
round the dais, breaks the thread, and takes his seat 
thereon. After Z£zyphus Jujuba leaves and rice have 
been thrown over him, he is taken in procession to a 
temple. On his return home, he is met by five or seven 
young girls and women at the entrance to the house, 
and ,t%£t:yphus leaves are again thrown over him. A 
Bhon ari woman sprinkles water from mango leaves 

IV-I2 B 
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over him, and he proceeds in a palanquin to the home 
of the bride. At the marriage ceremony, the bride 
throws rice on the head of the bridegroom over a screen 
which is interposed between them. After their hands 
have be n tied together, a grinding-stone and roller are 
placed between them, and they face each other while 
their fingers are linked together above the stone. On 
the seventh day, the newly married couple worship seven 
posts at the bride's house. The various articles used 
in connection with the marriage ceremonies, except one 
pot, are thrown into a tank. On his return thence, the 
bcidegroom breaks the pot, after he has been sprinkled 

i h the ater contained in it by a Bhondari. At times 
of marriage, and on other auspicious occasions, the Kuru
mos, when they receive their guests, must take hold of 
their sticks or umbrellas, and it is regarded as an insult 
if his is not done. 

p. .fifth and eighth days after the birth of a child, 
a I'l 0 is"spread on the floor, on which the infant is 
placed, with a book (bagavatham) close to its head, and 
an iron rad! such as is used by Oriya castes for br,,,nding 
the skin of the abdomen of newly-born babies, at its side. 
The relations and friends assemble to take part in the 
ceremonial, and a Brahman purohit reads a puranam. 
Betel leaves and areca nuts are then distributed. On 
the twenty-fir.s~ day, the ceremonial is repeated, and the 
purohit is as ed to name the child. He ascertains the 
constellation under which it was born, and announces 
that a name commencing with a certain letter should be 
given to it. 

Like other Oriya castes, the Kurumos are particular 
with regard to the observation of various vratams (fasts). 
One, called sudasa vratam, is observed on a Thu~day 
falling on the tenth day after new moon in the month 
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of Karthika (November-December). The most elderly 
matron of the house does piija (worship), and a puranam 
is read. Seven cubits of a thread dyed with turmeric 
are measured on the forearm of a girl seven years old, 
and cut off. The deity is worshipped, and sev~n knots 
are made in the piece of thread, which is tied on to the 
left upper arm of the matron. This vratam is generally 
observed by Oriya castes. 

Kurup.-I n a note on the artisan classes of Malabar, 
it is recorded * that "the Kolla-Kurups combine two 
professions which at first sight seem strangely incon
gruous, shampooing or massage, and the construction 
of the characteristic leather shields of Malabar. But 
the two arts are intimately connected with the system of 
combined physical training, as we should now caII it, and 
exercise in arms, which formed the curriculum of the 
kalari (gymnasium), and the title kurup is proper ~o 
castes connected with that institution. A §ltnllat ombi
nati9n is found in the Vil-Kurups (bow-Kurups), whose 
traditional profession was to make bows and arrows, and 
train the youth to use them, and who noW'· ~hatnpoo, 
make umbrellas, and provide bows and arrows for some 
Nayar ceremonies. Other classes closely connected are 
the KoIIans or Kurups distinguished by the prefixes 
Chaya (colour), Palissa (shield), and Tol (leather), who 
are at present engaged in work in lacqueli, wood, and 
leather." Kurup also occurs as a title of Nayars, in 
reference to the profession of arms, and many of the 
families bearing this title are said t to still maintain 
their kalari. 

Kuruvikkaran.-The Kuruvikkarans are a class of 
Mara!hi-speaking bird-catchers and beggars, who hunt 

• Gazetteer of the Malabar district. tOp, ,it. 
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jackals, make bags out of the skin, and eat the flesh 
thereof. By Telugu people they are called N akkala
vandlu Uackal people), and by Tamilians Kuruvikkaran 
(bird -catchers). They are also called J angal J ati and 
Kattu Mahrati. Among themselves they are known as 
Vagiri or Vagirivala. They are further known as Yeddu 
Marige Vetagandlu, or hunters who hide behind a 
bullock. I,n decoying birds, they conceal themselves 
behind a bullock, and imitate the cries of birds in a 
most perfect manner. They are said to be called in 
Hindustani Paradhi and Mir Shikari. 

As regards their origin, there is a legend that there 
were once upon a time three brothers, one of whom 
ran away to the mountains, and, mixing with Kanna 
Kuruvans, became degraded. H is descendants are now 
represented by the Dommaras. The descendants of the 
second brother are the Lambadis, and those of the third 
Kuruvikkarans. ' The lowly position of these three 
classes is attributed to the fact that the three brothers, 
when wandeting about, came across SUa, the wife of 
Rama, about whose personal charms they made remarks, 
and laughed. This made SUa angry, and she uttered 
the following curse :-" Malitho shikar, naitho bhikar," 
i.e., if (birds) are found, huntsmen ; if not, beggars. 
According to a variant of the legend, :If many years 
ago in Rajputana there lived two brothers, the elder 
of whom was dull, and the younger smart. One day , 
they happened to be driving a bullock along a path by 
the side of a pool of water, when they surprised Sita 
bathing. The younger brother hid behind his bullock, 
but the elder was too stupid to conceal himself, and 
so both were observed by the goddess, who was· much 

• Manual of the North Arcot district. 
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annoyed, and banished them to Southern India. The 
elder she ordered to live by carrying goods about the 
country on pack-bulfocks, and the younger to catch 
birds by means of two snares, which she obligingly 
formed from hair plucked from under her arm. Con
sequently the VagirivaJas never shave that portion of 
the body. 

The Kuruvikkarans are nomadic, and keep pack
bullocks, which convey their huts and domestic utensils 
from place to place. Some earn their living by collect
ing firewood, and others by acting as watchmen in 
fields and gardens. Women and children go about the 
streets begg ing, and singing songs, which are very 
popular, and imitated by Hindu women. They further 
earn a livelihood by hawking needles and glass beads, 
which they may be seen in the evening purchasing from 
Kayalans (Muhammadan merchants) in the Madras 
bazar. 

One of the occupations of the Kuruvikkarans is the 
manufacture and sale of spurious jackal horns, knowR 
as narikompu. To catch the jackals, they make an 
enclosure of a net, inside which a man seats himself, 
armed with a big stick. He then proceeds to execute 
a perfect imitation of the jackal's cry, on hearing which 
the jackals come running to see what is the matter, and 
are beaten down. A Kuruvikkaran, whom the Rev. 
E. Loventhal interviewed, howled like a jackal, to show 
his skill as a mimic. The cry was quite perfect, and no 
jackal would have doubted that he belonged to their 
class. Sometimes the entire jackal's head is sold, skin 
and all. The process of manufacture of the hom is as 
follows. After the brai 1 has been removed, the skin is 
stripped off a limited area of the skull, and the bone at 
the place of junction of the sagittal and lambdoid sutures 
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above the occipital foramen is filed away, so that only 
a point, like a bony outgrowth, is left. The skin is then 
brought back, and pressed over the little horn, which 
pierces it. The horn is also said to be made out of the 
molar tooth of a dog or jackal, introduced through a small 
hole in a piece of jackal's skin, round which a little blood 
or turmeric paste is smeared, to make it look more 
natural. In most cases only the horn, with a small piece 
of skull and skin, is sold. Sometimes, instead of the skin 
from the part where the horn is made, a piece of skin 
is taken from the snout, where the long black hairs are. 
The ho II then appears surrounded by long black bushy 
hairs. The Kuruvikkarans explain that, when they see 
a jackal with such long hairs on the top of its head, 
they krtow that it possesses a horn. A horn-vendor, 
whom I interviewed, assured me that the possessor of 
a horn is a small jackal, which comes out of its hiding
place on full-moon nights to drink the dew. According 
to another version, the horn is only possessed by the 
leader of a pack of jackals. The Sinhalese and Tamils 
alike regard the horn " as a talisman, and believe that its 
fortunate possessor can command the realisation of every 
wish. Those who have jewels to conceal rest in perfect 
security if, along with them, fhey can deposit a narri
comboo."· The ayah (nurse) of a friend who possessed 
such a talisman remarked "Master going into any law
court, sure to win the case." This, as has been poirtted 
out, does not show much faith in the British adminis
tration of justice, if a so-called jackal's horn can turn the 
scale. Two spurious horns, which I posse~sed, were 
promptly stolen from my study table, to bring luck to 
some Tamil member of my establishment. 

• Tennent, Ceylon. 
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Some Kuruvikkarans carry suspended from their ... 
turban or body-cloth a small whistle, with which they 
imitate the song of birds, and attract them. Young boys 
often have with them a bundle of small sticks strung 
together, and with a horse-hair noose attached to them. 
The sticks are driven into the ground, and grain is strewn 
around to entice birds, which get caught in the noose. 

The women wear a petticoat and an ill-fitting bodice. 
Among other classes" Wearing the bodice like a Kuru
vikkaran woman " is used as a taunt. The petticoat may 
never be taken off till it is tattered and torn, and replaced 
by a new one; and, when a woman bathes, she has to do 
so with the garment on. Anything which has come in 
contact with the petticoat, or rice husked with a woman's 
feet, is polluted, and may not be used by men, omen 
adorn themselves with necklaces of beads and cowry 
shells, or sometimes, like the Lambadis, wear shell 
bracelets. Both men and women stain their teeth with 
a pr~paration of myrabolams, Acacia arabica pods, and 
sulphates of copper and iron. Females may not blacken 
their teeth, or wear a necklace of black beads before 
marnage. 

A young married woman, wherever she may be during 
the daytime, must rejoin her husband at night. If she 
fails to do so, she has to go through the ordeal of grasping 
a red-hot iron bar or sickle, and carrying it sixteen paces 
without dropping it. Another form of ordeal is dipping 
the hands in a pot containing boiling cowdung water, and 
picking out therefrom a quarter-anna piece. If the 
woman is innocent, she is able to husk a small quantity of 
paddy (rice) by rubbing it between her hands immediately 
after the immersion in the liquid. If a man has to 
submit to trial by ordeal, seven arka (Calotropis gigantea) 
leaves are tied to his palm, and a piece of red-hot 
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iron placed thereon. H is innocence is established if 
he is able to carry it while he takes seven long strides. 

The Kuruvikkarans have exogamous septs, of which 
Ranaratod seems to be an important one, taking a high 
place in the social scale. Males usually add the title 
Sing as a suffix to their names. 

Marriage is always between adults, and the celebra
tion, including the betrothal ceremony, extends over five 
days, during which meat is avoided, and the bride keeps 
her face concealed by throwing her cloth over it. Some
times she continues to thus veil herself for a short time 
after marriage. On the first day, after the exchange 
of betel, the father of the bride says I< Are you ready to 
receiv~ my daughter as your daughter-in-law into your 
house? I am giving her to your son. Take care of 
her. Do not beat her when she is ill. If she cannot 
carry water, you should help her. If you beat her, or 
ill-treat her in any way, she will come back to us." The 
future father-in-l~w having promised that the girl wi11 
be kindly treated, the bridegroom says I< I am true, and 
have not touched any other woman. I have not smiled 
at any girl whom I have seen. Your daughter should 
not smile at any man whom she sees. If she does so, 
I shall drive her back to your house." In the course of 
the marriage ceremonies, the bride is taken to the home 
of her mother-in-law, to whom she makes a present of 
a new cloth. The Nyavya (headman) hands a string of 
black beads to the mother-in-law, who ties it round , 
the bride's neck, while the assembled women sing. At 
a marriage of the first daughter of a member of th~ 
RAnaratod sept, a Brahman purohit is invited to be pres
ent, and give his blessing, as it is believed that a Guja
rA.ti Brahman was originally employed for the marriage 
celebration. 



KUSA 

The principal tribal deity of the Kuruvikkarans is 
Kali or Durga, and eac h sept possesses a small plate 
with a figure of the goddess engraved on it, which is 
usually kept in the custody of the headman. It is, 
however, frequently pledged, and money-lenders give 
considerable sums on the security of the idol, as the 
Kuruvikkarans would on no account fail to redeem it. 
When the time for the annual festival of the goddess 
draws nigh, the headman or an elder piles up Vz'gna 
Catz'ang seeds in five small heaps. He then decides 
in his mind. whether there is an odd or even number 
of seeds in the majority of heaps. If, when the seeds 
are counted, the result agrees with his forecast, it is 
taken as a sign of the approval of the goddess, and 
arrangements are made for the festival. Otherwise it is 
abandoned for the year. On the day of the festival, nine 
goats and a buffalo are sacrificed. While some cakes 
are being cooked in oil, a. member of the tribe prays 
that ~he goddess will descend on him, and, taking some 
of the cakes out of the boiling liquid, with his palm 
rubs the oil on his head. He is then questioned by 
those assembled, to whom he gives oracular replies, after 
sucking the blood from the cut throat of a goat. It is 
noted in the North Areot Manual that the Vagirivalas 
assemble two or three times in the year at Varadareddi-

. palli for worship. The objects of this are three saktis 
called Mahan Kali, Chamundi, and Mahammayi, repre
sented by small silver figures, which are mortgaged to a 
Reddi of the village, and lent by him during the few days 
of the festival. 

Kusa.- A sub-division of Holeyas in South Canara, 
who also cal! themselves U ppara. Some of them say 
that they are the same as Upparas of Mysore, whose 
hereditary occupation was the manufacture of salt 
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from salt-earth (kil, earth). Kusa further occurs as a 
synonym of the Otattu, or tile-making section of the 

ayars, and Kiisa MarcIn as a class of potters in. 
Travancore. Kiisa is also an exogamous sept of the 

. Boyas. 
Kusavan.-The Kusavans are the Tamil potters. 

(J The name," Mr. H. A. Stuart writes,* "is said to 
be derived from the Sanskrit word ku signifying earth, 
the material in which they work, and avan, a personal 
termination. They wear the sacred thread, and profess 
both Saivism and Vaishnavism. Their ceremonials are 
somewhat like those of the Vellalas. The eating of 
fie h is permitted, but not widow marriage. Some have 
priests of their own caste, while others employ Brah
mans. Kusavans sometimes officiate as piijaris in 
Pidari temples. Their titles are Ud~yan and Velan. 
Their stupidity and ignorance are proverbial." At 
times of census, Kulalan has been returned as a 
synonym of Kusavan, and Kusavan as an occupational 
division of Paraiyans. The Kusavans are divided into 
the territorial sections Chola, Chera, and Pandya, and 
say that "these are descended from the three sons of 
their original ancestor Kulalan, who was the son of 
Brahma. He prayed to Brahma to be allowed, like 
him, to create and destroy things daily; so Brahma 
made him a potter." t 

In ancient days, the potters made the large pyri
form sepulchral urns, which have, in recent times, been 
excavated in Tinnevelly, Madura, Malabar, and else

~re. Dr. G. U. Pope shows + that these urns are 
mentioned in connection with the burial of heroes 
and kings as late as the eighth century A. D., and 

• Madras Census Report. 18«)1. t Gazetteer of the Madura district. 
:t Journ. Roy. Asiat. Soc •• 1899.267-8. 
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renders one of the Tamil songs bearing on the subject 
as follows :-

" Oh ! potter chief. ...•. what toil hath bef~len thee 1 
The descendant of the Cora kings . ... ... . 
Hath gained the world of gods. And so 
'Tis thine to shape an urn so vast 

That it shall cover the remains of such an one." 

The legend concerning the origin of the potter 
classes is narrated in the article on Kurnmaras. 1/ It 
is," Mr. E. Holder writes,"'f' "supposed by themselves 
that they are descended from a Brahmin father and Sudra 
mother, for the sacrificial earthen vessels, which are now 
made by them, were, according to the Vedas, intended 
to be made by the priests themselves. Some of the 
potters still wear the sacred thread, like the Kammalars 
or artisan class. They are generally illiterate, though 
some of their class have earned distinction as sound 
scholars, especially of late years. The women assist the 
men in their work, chiefly where delicacy of execution is 
needed. On the whole, the potters are a poor class 
compared with the Kammalar class, which includes 
jewellers, metal-workers and wood-workers. Their 
occupation is, on that account, somewhat despised by 
others." 

The potter's apparatus is described by Monier 
Williams t as "a simple circular horizontal well-balanced 
fly-wheel, generally two or three feet in diameter, which 
can be made to rotate for two or three minutes by a 
slight impulse. This the potter loads with clay, and 
then, with a few easy sweeps and turns of his hands, 
moulds his material into beautiful curves and symmetri
cal shapes, and leaves the products of his skill to bake 

• Madras Pottery. Journ. Ind. Arts, VII, 1897. 
t Bnihmanism and Hinduism. 



lUlL By Mr. Holder the .aJ)t:~tul' 
follows. "The potter's implements are few, d 

of working is very simple. The wheel, a clumsily 
and defective apparatus, is composed or 

E~t_'IT,.r~1 thin pJiaqle piece of wood or bamboo, bent and 
H"!I!i,,1II together in the form of a wheel about 3t feet in 

. This is covered over thickly with clay mixed 
... ,,~-..... goat's hair or any fibrous substance. The four 

~'lPok«~ and the centre on which the vessel rests are of 
'._" __ ' . The pivot is of hard wood or steel. The 
-'DPort for the wheel consists of a rounded mass of clay 

goat's h:tir, in which is imbedded a piece of hard. 
or stone, with one or two slight depressions for 

axle or pivot to move in. The wheel is set into 
~.'VII first by the hand, and then spun rapidly by the 

of a long piece of bamboo, one end of which fits into 
depression in the wheel. The defects in the 

.IIbiD&l~tlJS are-firstly its size, which requires the potter 
over it in an uneasy attitude; secondly, the 

of its speed, with a tendency to conte to 
·.ao~l1still, and to wave or wobble in its motion; and 

, the time and labour expended in spinning the 
afresh every time its speed begins to slacken. 

however, the rudeness of this machine, 
: J)jl)Ujers are expert at throwing, and some of their 

wares are thin and delicate. The usual manner 
h most of the Madras potters bake their wares 
follows. A circular space, about ten feet 

is marked out on the ground in any COlnVl~n.ib'::II1 
Small pieces of wood and dried 

-';'1;>I6·1rP1' this space to a depth of about six _~~ 

of brattis. (dried cow-dung cakes) Jaltr.tll1. 
T sel . are then caI"IetUllly:.,,.~~ 





to escape. 
arrangements being completed, the fuel at the 
is fired, ,and in the course of a few ho s the 
of baking is completed." 

When travelling in India, Dr. Jagor noticed that the 
potters of Salem comm unicated to their ware a kind of 
polish, exactly like that seen on some of the sp.ecimens of 
antique pottery found in cromlechs. It was ascertained 
that the Sa,lem potters use a seed for producing the 
polish, which was determined by Surgeon-General G. 
Bidie to be the seed of Gyrocarp'tts jacquint, which is 
also used for making rosaries and necklaces. Another 
method employed for producing a polish is to rub the 
surface of the baked vessel with the mucilaginous juice 
of tuthi (Abutilon indicum), and then fire the vessel 



they take a vow to offer figures of the 
virgins, who are represented all seated in a row. If a 
maJe or female recovers from cholera, small-pox, or 
other severe illness, a figure of the corresponding sex 
is offered. A childless woman makes a vow to offer 
up the figure of a baby, if she brings forth offspring. 
Figures of animals-cattle, sheep, hO'rses, etc.-are 
offered at the temple when they recover from sickness, 
or are ' recovered after they have been stolen. The 
pupils of the eyes of the figures are not painted in tiIJ 
they are taken to the temple, where offerings of fruit, 

etc., are first made. Even the pupils of a series of 
mI;"'~~"~ images, which were specially made for me, were 

not painted at the potter's house, but in the verandah of 
he traveller's bungalow where I was staying. Horses 

~'/IIICI~UC:: of clay, hollow and painted red and other colours, 
are set up in the fields to drive away demons, or as a 
thank-offering for recovery from sickness or any piece 
of good luck. The villagers erect these horses in 

~NLJIU&lLvur.ofthe popular deity Ayanar, the guardian deity of 
the fields, who is a renowned huntsman, and is believed, 

with his two wives Purna and Pushkala, he visits 
iIlage at night, to mount the horses, and ride down 

demons. Ayanar is said to be " the special deity ot 
caste. Kusavans are generally the pujaris in his 

llleotP1e:S, and they make the earthenware (and brick and 
horses and images, which are placed before 

IIlthet;e buildings."* 
For the foUowing note on a cerem'ony, in which he 

_iI!nl take part, 'I am indebted to an essay submjttccl 
with the M.A. degree of the 

" Brahmans of Vedic times ate dogs, nolrae!il;~J;~ 





and goats. 
raw state finds its modern counterpart in the 
hecatombs that disfigure some of their annual 
In these cere~onies called Pasubandha, 
Vajapeya, Garudachayana, etc., a goat is tied to a ... "., .... ',,'1' 

and, after the usual mantrams (prayers) and the 
of frankincense, etc., is ablutioned in' water mixed widi 
turmeric and taken to the slaughter-room. And t~ 
method of slaughtering is most appalling. Two men 
appointed for the purpose, invariably men belonging to 
the pot-ma~ing community, rush into the apartment. 
One catches hold of the fore -quarter of the animal and 
keeps it from struggling, while the other squeezes 
the scrotum with so much violence that the animal 
succumbs in a few minutes, after writhing in the most 
painful fashion. The man in charge of the fore-quarter 
puts a handful of salt into the animal's mouth, and holds 
it tight, lest the animal should bleat, and make the cere· 
mony unsanctimonious. The carcase is now brought 
to the maIling shed, where, with crude knives and 
untrained hands, the Brahmans peel off the skin most 
savagely. Then they cut open the chest, and it is a. 
common sight to see these Brahmans, uninitiated in 
art of butchery, getting their hands severely poked 

. lacerated by the cut sharp ends of the ribs. Then 
tions of flesh are cut off from various portions of t:DI~i.£;'.iI 

carcase, such as the buccal region, the cardiac 
the scapular region, the renal, the scrotal, the 
and gastrocnemial regions. The amount of flesh 
chopped comes to not less than three big pO$fuls, 

are cooked in water over the slow fire of a 
l'PiiliYjelv constructed oven. No salt is put to 

tbe Brihmans bolt it without any 
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The services of the potter are required.in connection 
with the, marriage ceremonial of many castes. At some 
Brahman marriages, for example, the tali is tied on the 
bride's neck in the pJ;esence of 33 crores (330 millions) 
of gods, who are represented by a number of variously 
coloured pots, large and small. At a Lingayat wedding, 
new pots are brought with much shouting, and deposited 
in the room in which the household god is kept. An 
enclosure is made round the bride and bridegroom with 
cotton thread passed round four pots placed at the four 
corners of the marriage pandal. ~mong the PatnUl
karans, on the occasion of a wedding, a number of small 
pots are set up in a room, and worshipped daily 
throughout the marriage ceremonies. The ceremonial 
of breaking a pot containing water at the graveside 
prevails among many classes, e.g., Oddes, Toreyas, and 
Paraiyans. 

At the time of the Aruvaththimuvar festival, or festi
val of the sixty-three saints, at Mylapore in the city 
of Madras, crowds may be seen returning homeward 
after attending it, each carrying a new pot (chatty), 
which they purchase so as not to go home empty-handed. 
At the festival of Tiruvottiyur, stalks of Amarantus 
ganget-icus are in like manner purchased. 

I t is noted, in the Gazetteer of the Madura district, 
that "a Kusavan can claim the hand of his paternal 
aunt's daughter. Marriage occurs before puberty. The 
tali is tied by the bridegroom's sister, and the usual 
bride-price is paid. The ceremonies last three days. 
One of them consists in the bridegroom's sister sowing 
seeds in a pot, and, on the last day of the wedding, the 
seedlings which have sprouted are taken with music to 
a river or tank (pond), and thrown into it. When the 
bride attains maturity, a ceremony is conducted by the 

t j 

-
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caste priest, and consummation follows on the next 
auspicious day .. " 

Among the Kusavans, divorCf; and remarriage are 
permissible on mutual agreement, on OIle party paying 
to the other the expenses of the latter's original marriage 
(parisam). A case came before the High Court of 
Madras,'*' in which a Kusavan woman in the Tinnevelly 
district, on the ground of ill-treatment, repaid her 
husband the parisam, thereby dissolving the marriage, 
and married another man. 

The potters are consid-::red to be adepts in the 
treatment of cases of fracture. And it is still narrated 
how one of them successfully set in splints the broken 
arm of Lord Elphinstone, when Governor of Madras, 
after the English doctors had given up the job as hope
less. t "In our village," it is recorded, t "cases of 
dislocations of bones and fractures, whether simple, com
pound, comminuted or complicated, are taken in hand 
by the bone-setters, who are no other than our potters. 
The 'village barber and the village potter are our sur
geons. While the barber treats cases of boils, wounds, 
and tumours, the potter confines himself to cases of 
fracture and dislocations of bones." The amateur treat
ment by the unqualified potter sometimes gives rise to 
what is known as potter's gangrene. 

For the notes of the following case I am indebted to 
Captain F. F. Elwes, I.M.S. A bricklayer, about a 
month and a half or two months prior to admission into 
hospital, fell from a height, and injured his left arm. 
He went to a potter, who placed the arm and forearm 
in a splint, the former in a line with the lattee, i.e., fully 

• Ind. Law Reports, Madras Series, XVII, 1894. 
t A ative. Pen and ink sketches of Native life in S. India. 
i Madras Mail. 

IV-13 B 
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extended. He kept the splint on for about a month 
and, when it was removed, found that he was unable 
to bend the arm at t)1e elbow-joint. When he was 
examined at the hospital, practically no movement, 
either active or passive, could be obtained at the elbow
joint. The lower end of the humerus could be felt to be 
decidedly thickened both anteriorly and posteriorly. 
There had apparently been a fracture of the lower end 
of the humerus. Rontgen ray photographs showed an 
immense mass of callus extending over the anterior 
surface of the elbow-joint from about two and a half 
inches above the lower end of the humerus to about an 
inch below the elbow-joint. There was also some callus 
on the posterior surface of the lower end of the humerus. 

Concerning potter's gangrene, Captain W. J. Niblock, 
I.M.S., writes as follows.* " Cases of gangrene, the 
result of treatment of fractures by the village potters, 
used to be frequently met with in the General Hospital, 
Madras. These were usually brought when the only 
possible treatment consisted in amputation well above 
the disease. Two of these cases are indelibly impressed 
on my mind. Both were cases of gangrene of the leg, 
the result of tight splinting by potters. The first 
patient was a boy of thirteen. Whilst a student was 
removing the dressings on his admission, the foot came 
off in his hands, leaving two inches of the lower ends of 
the tibia and fibula exposed, and absolutely devoid of 
all the soft tissues, not even the periosteum being left. 
The second case was that of a Hindu man, aged 46. 
He was taken to the operation theatre at once. Whilst 
engaged in disinfecting my hands, I heard a dull thud 
on the floor of the operation theatre, turned round, and 

• Trans. S. Ind. branch, Brit. Med. Association, XI", 1906. 



197 KUTTADI 

found that the gangrenous leg, as the result of a 
struggle whilst chloroform was being administered, had 
become separated at the knee-joint, and had fallen on 
floor; or, to put it tersely, the man had kicked bis 
leg off. " 

In connection with the Tamil proverb "This is the 
law of my caste, and this is the law of my belly," the 
Rev. H. Jensen notes ~f that" potters are never Vaish
navas; but potters at rirangam were compelled by the 
Vaishnava Brahmans to put the Vaishnava mark on 
their foreheads; otherwise the Brahmans would not buy 
their pots for the temple. One clever potter, having 
considered the difficulty, after making the Saivite 
symbol on his forehead, put a big Vaishnava mark on 
his stomach. \~en rebuked for so doing by a Brah
man, he replied as above." The proverb" Does the dog 
that breaks the pots understand how difficult it is to 
pile them up ?" is said by Jensen to have reference to 
the pots which are piled up at the potter's house. A 
variant is "What is many days' work for the potter 
is but a few moment's work for him who breaks 
the pots." 

In the Madura district, the Kusavans have Velan 
as a title. 

The insigne of the Kusavans, recorded at Conjee
veram, is a potter's wheel. t 

Kutikkar.-A name for Dasis in Travancore. 
Kutraki (wild goat).-An exogamous sept of 

Jatapu. 
Kiittadi.-Described, in the Census Report, 1901, 

as an occupational name, meaning a rope-dancer, 
applied to Dommaras, Paraiyans, or Koravas. Arya 

• Classified Collection of Tamil Proverbs, 1897. 
t J. S. F . Mackenzie. Incl. Ant., IV, 1875. 
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Kiittadi is a Tamil synonym for Maratha (Are) Dom
maras. Kiittadi also occurs as the name of a class of 
mendicants attached to Kaikolans. 

Kiittan.-A division of Toda. 
Kiittina.-Recorded, in the Travancore Census 

Report, 1901, as a sub-division of Nayar. 
Kuttiya.-A sub-division of Kond. 
Kuzhal.--The name of the flute used by shepherds 

and sake-charmers. I t occurs as an exogamous sept 
of Toreyas, the members of which must not hear the 
sound of this musical instrument when at meals. 

Kiizhappara.- Recorded, in lhe Travancore 
Census Report, 1901, as a sub-division of Nayar. 

Kuzhiyan.-A synonym derived from kuzhi a pit, 
for Thanda Pulayans, in reference to the legend that 
they were found emerging in a state of nudity from 
a pit. 

Labbai.-The Labbais are summed up, in the 
Madras Census Report, 190 I, as being "a M usalman 
caste of partly Tamil origin, the members of which are 
traders and betel vine (Piper Betle) growers. They 
seem to be distinct from the Marakkayars, as they do 
not intermarry with them, and their Tamil contains a 
much smaller admixture of Arabic than that used by the 
Marakkayars. In the TanjOre district, the Labbais are 
largely betel vine cl,lltivators, and are called Kodikkal
wan (betel vine people)." In the Census Report, 1881, 

the Labbais are said to be ,e found chiefly in Tanjore and 
Madura. They are the Mappilas of the Coromandel 
coast, that is to say, converted Dravidians, or Hindus, 
with a slight admixture of Arab blood. They are thrifty, 
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industrious, and enterprIsmg; plucky mariners, and 
expert traders. They emigrate to the Straits Settle
ments and Burma without restriction." In the Census 
Report, 1891 , they are described as "a mixed class of 
Muhammadans, consisting partly of compulsory converts 
to Islam made by the early Muhammadan invaders and 
Tippu Sultan." As regards their origin, Colonel Wilks, 
the historian of M ysore, writes as follows. * "About 
the end of the first century of the Hejirah, ot t early 
part of the eighth century A.D., Hijaj Ben' Gusaff, 
Governor of Irak, a monster abhorred for his cruelties 
even among Musalmans, drove some persons of the 
house of Hashem to the desperate resolution of aban
doning for ever their native country. Some of them 
landed on that part of the western coast of India called 
the Concan, he others to the eastward of Cape Comorin. 
The descendants of the forme!' are N avaiyats, of the 
latter the Labbai,. a name probably given to them by the 
natives from that Arabic particle (a modification of 
labbick) corresponding with the E nglish ' Here I am,' 
indicating attention on being spoken to [i.e., the res
ponse of the servant to the call of his master. A further 
explanation of the name is that the Labbais were origi
nally few in number, and were often oppressed by other 
Muhammadans and Hindus, to whom they cried labbek, 
or we are your servants]. Another account says they are 
the descendants of the Arabs, who, in the eleventh and 
and twelfth centuries, came to India for trade. These 
Arabs were persecuted by the Moghals, and they then 
returned to their country, leaving behind their children 
born of Indian ~women. The word Labbai seems to be 
of recent origin, for, in the Tamil lexicons, this caste 1S 

• Historical Skelchcs of the South of India, Mysore, 1810-17. 
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usually known as Sonagan, z'.e., a native of Sonagam 
(Arabia), and this name is common at the present day. 
Most of the Labbais are traders ; some are engaged in 
weaving corah ( dge) mats; and others in divin~ at the 
pearl and chank fisheries of the Gulf of Manaar. t I Tamil 
is their home-speech, and they have furnished some fair 
Tamil poets. In religion they are orthodox Musalmans. 

f Their marriage ceremony, however, closely resembles 
that of the lower Hindu castes, the only difference being 
that the former cite passages from the Koran, and their 
females do t appear in public even during marriages. 
Girls are not married before puberty. Their titles are 
Marakkayan (Marakalar, boatmen), and Ravuttan (a 
horse soldier). Their first colony appears to have been 
Kayalpatnam in the Tinnevelly district." In the Manual 
of the Madura district, the Labbais are described as 
"a fine, strong, active race, who generally contrive to 
keep themselves in easy circumstances. Many of them 
live by traffic. Many are smiths, and do excellent work 
as such. Others are fishermen, boatmen, and the like. 
They are to be found in great numbers in the Zamindaris, 
particularly near the sea-coast." 

Concerning the use of a Malay blow-gun (glorified 
pea-shooter) by the Labbai of the Madura district, 
Dr. N. Annandale writes as follows. * "While visiting 
the sub-division of Ramnad in the coast of the Madura 
district in 1905, I heard that there were, among the 
Muhammadan people known locally as Lubbais or 
Labbis, certain men who made a livelihood by shooting 
pigeons with blow-guns. At Kilakarai, a port on the 
Gulf of Manaar, I was able to obtain a specimen, as 
well as particulars. According to my Labbi informants, 

• Mem. Asiat. Soc., Bengal, Miscellanea Ethnographica, I, 1906. 
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the I guns' are purchased by them in Singapore from 
Bugis traders, and brought to India. There is stiIl 
a considerable trade, although diminished, between 
Kilakarai and the ports of Burma and the Straits 
Settlements. It is carried on entirely by Muhammadans 
in native sailing vessels, and a large proportion of the 
M usalmans of Kilakarai have ' visited Penang and 
Singapore. It i not difficult to find among them men 
who can speak Straits Malay. The local name for the 
blow-gun is senguttan, and is derived in popular 
etymology . from the Tamil sen (above) nd kutu (to 
stab). I have little doubt that it is really a corrup
tion of the Malay name of the weapon- sumpitan. The 
blow-gun which I obtained measures 189'6 cm. in 
length: its external diameter at the breech is 30 mm., 
and at the other extremity 24 mm. The diameter of 
the bore, however, is practically the same throughout, 
VIZ. , 12 mm. Both ends are overlaid with tin, and the 
breech consists of a solid piece of tin turned on a lathe 
and ' pierced. the diameter of the aperture being the 
same as that of the bore. The solid tin measures 
35 mm. in length, and is continuous. with the foil which 
covers the base of the wooden tube. The tube itself is 
of very hard, heavy, dark wood, apparently 'that of a 
palm. It is smooth, polished and regular on its outer 
surface, and the bore is extremely true and even. At 
a distance of 126 mm. from the distal extremity, at 
the end of the foil which protects the tip of the 
weapon, a lump of mud is fixed on the tube as a ' sight: 
The ornamentation of the weapon is characteristic, and 
shows that it must have been made in North Borneo. 
It consists of rings, leaf-shaped desigIls with an open 
centre, and longitudinal bars, all inlaid with tin. The 
missiles used at Kilakarai were not darts, but little 

";" 
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pellets of soft clay worked with the fingers immediately 
before use. The use of pellets instead of darts is 
probably an Indian makeshift. Although a I sight' is 
used in some Bornean blow-guns, I was told, probably 
correctly, that the lump of mud on the Kilakarai 
spe<;imen had been added in India. I was told that 
it was the custom at Kilakarai to lengthen the tin 
breech of the 'gun' in accordance with the capacity 
of the ow.ner's lungs. He first tried the tube by 
blowing a pellet through it, and, if he felt he could blow 
through a longer tube, he added another piece of tin 
at the proximal end. The pellet is placed in the mouth, 
into which the butt of the tube is also introduced. The 
pellet is then worked into the tube with the tongue, and 
is propelled by a violent effort of the lungs. No wad
ding is used. Aim is rendered inaccurate, in the first 
place by the heaviness of the tube, and secondly by 
the unsuitable nature of the missile. " A toy blow-gun 
is also figured by Dr. Annandale, such as is used as 
a plaything by Labbai boys, and consisting of a hollow 
cane with a piece of tinned iFOn twisted round the butt, 
and fastened by soldering the two ends together. I 
have received from the Madura district a blowpipe con
sisting of a long black-japanned tin tube, like a billiard-
cue case, with brass fittings and terminals. , 

In connection with the dugong (Halicore dugong), 
which is caught in the Gulf of Manaar, Dr. Annandale 
writes as follows."" "The presence of large glands in 
connection with the eye afforded some justification for the 
Malay's belief that the' Dugong weeps when captured. 
They regard the tears of the ikandugollg (' Dugong fish ') 
as a powerful love-charm. Muhammadan fishermen on 

• Joum. and Prot. Asiatic Society of JJellial, I, NO.9, 19O5. 
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the Gulf of Manaar appeared to be ignorant of this 
usage, but told me that a 'doctor' once went out with 
them to collect the tears of a Dugong, should they 
capture one. Though they do not call the animal a fish, 
they are less particular about eating its flesh than 
are the Patani Malays and the Trang Samsams, who 
will not do so unless the 'fish's' throat has been cut 
in the manner orthodox for warm-blooded animals. The 
common Tamil name for the Dugong is kadalpudru 
(' sea-pig '); but the fishermen at Kilakarai (Lubbais) 
call it a villiah. " 

Concerning the Labbais of the South Arcot district, 
Mr. W. Francis writes as follows. * "The Labbais are 
often growers of betel, especially round about Nellikup
pam, and they also conduct the skin trade of the district, 
are petty shop-keepers, and engage in commerce at the 
ports. Their women are clever at weaving mats from 
the screw-pine (Pandanus jasc£cularz"s) , which grows so 
abundantly along the sandy shore of the Bay of Bengal. 
The' Labbais very generally wear a high hat of plaited 
coloured grass, and a tartan (kambayam) waist-cloth, and 
so are not always readily distinguishable i'n appearance 
from the Marakkayars, but some of them use the Hindu 
turban and waist-cloth, and let their womankind dress 
almost exactly like Hindu women. In the same way, 
some Labbais insist on the use of Hindustani in their 
houses, while others speak Tamil. There seems to be a 
growing dislike to the introduction of Hindu rites into 
domestic ceremonies, and the processions and music, 
which were once common at marriages, are slowly 
giving place to a simpler ritual more in resemblance 
with the nikka ceremony of the M usalman faith." 

• Gazetteer of the South Areot di trkt. 
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In a note on the Labbais of the North Arcot district,
Mr. H. A. Stuart describes them as being" very 
particular Muhammadans, and many belong to the 
Wahabi section. Adhering 'to the rule of the Koran, 
most of them refuse to lend money at interest, but get 
over the difficulty by taking a share in the profits derived 
by others in their loans, They are, as a rule, well-to-do, 
and excellently housed. The first thing a Labbai does 
is to build himself a commodious tiled building, and the 
next to provide himself with gay attire. They seem to 
have a prejudice against repairing houses, and prefer 
letting them go to ruin, and building new ones. The 
ordinary IV! usalmans appear to entertain similar ideas on 
tllis point." 

f Some Kodikkalkaran Labbais have adopted Hindu 
, customs in their marriage ceremonies. Thus a bamboo 

is set up as a milk-post, and a tali is tied round the neck 
of the bride while the Nikkadiva is being read. In 
other respects, they practice Muhammadan rites. 

Concerning the Labbais who have settled in the 
Mysore province, I gather t that they are "an enter
prising class of traders, settled' in nearly all the large 
towns. They are vendors of hardware and general 
merchants, collectors of hides, and large traders in 
coffee produce, and generally take up any kind of 
lucrative business. It is noteworthy, as denoting the 
perseverance and pushing character of the race that, in 
the large village of Gargesvari in Tirumaklidlu, Narsipur 
tal uk, the Labbes have acquired by purchase Or otherwise 
large extents of river-irrigated lands, and have secured 
to themselves the. leadership among the villagers within 
a comparatively recent period." 

• Manual of the North Arcot district. 
t Mysore Census Report, 1891, 1901. 
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For the purpose of the education of Labbai and 
Marakkayar children, the Koran and other books have 
been published in the Tamil language, but with Arabic 
characters. Concerning these Arab-Tamil books I 
gather that "when a book thus written is read, it is 
hardly possible to say that it is Tamil-it sounds like 
Arabic, and the guttural sounds of certain words have 
softened down into Arabic sounds. Certain words, 
mostly of religious connection, have been introduced, 
and even words of familiar daily use. For instance, a 
Labbai would not use the familiar word Annai for 
brother, Tagappan for father, or Chithammai for aunt, 
but would call such relatives Bhai, Bava, and Khula. 
Since the books are written in Arabic characters, they 
bear a religious aspect. The Labbai considers it a 
sacred and meritorious duty to publish them, and dis
tribute. them gratis among the school-going children. 
A book so written or printed is called a kitab, rather 
than its Tamil equivalent pustagam, and is considered 
sacred: It commands almost the same respect as the 
Koran itself, in regard to which it has been commanded 
'Touch not with unclean hands.' A book of a religious 
nature, written or printed in Tamil characters, may be left 
on the ground, but a kitab of even secular character will 
always be placed on a rihal or seat, and, when it falls to 
the ground, it is kissed and raised to the forehead. The 
origin of this literature may be traced to Kayalpatnam, 
Melapalayam, and other important Labbai towns in the 
Tinnevelly district." The fo llowing rendering of the 
second Kalima will serve as an example of Arab-Tamil. 

&1;:;:; ~¥1;~ 
"';';;;'.in;·j'~!k~...:l~'A~~~~~';';i~~;i;~~"~;J,l~:m 
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L adaf.- Recorded, 
synonym of Dudekula. 
cotton -dresser). 

206 

at the census, 1901, as a 
A corruption of nad-daf (a 

Ladar.- It is noted, in the Mysore Census Report, 
1901, that" the Ladars are a class of general merchants, 
found chiefly in the cities, where they supply all kinds 
of store , glass-ware. etc." I gather * that the" Lad or 
Suryavaunshi Vanis say that they are the children of 
Surya, the sun. They are said to have come from 
Benares to Maisur under pressure of famine about 700 
years ago. But their caste name seems to show that 
their former settlement was not in Benare.s, but in South 
Gujarat or Lat Desh. They are a branch of the Lad 
community of Maisur, with whom they have social inter
course. They teach their boys to read and write 
Kanarese, and succeed as traders in grain, cloth, and 

. " grocenes. 
Lala.- The names of some Bondilis, or immigrants 

from Bandelkand, who have settled in the North Arcot 
district and other localities, terminate with Lala. Lala 
also occurs as a synonym for Kayasth, the writer caste 
of Bengal, immigrants from Northern India, who have 
settled in Madras, where there a,re a number of families. 
"In Madras," Mr. S. M. Nat~sa Sastri informs us, t 
"the Mahrattas and Lalas-mostly non-Brahman
observe the Holi feast with all sorts of hideousness. 
The youngs ers of the Lala sect make, in each house 
'Or in common for a whole street, an image of Holika, 
sing obscene songs before it, offer sweetmeats, fruits and 
other things in mock worship of the image, exchange 
horseplay com iments by syringing coloured water tOn 
each other's clothes, and spend the whole period of the 

4 -
• Guetteer of the Bombay Presidency, X , art I, 1883. 
t JoIindu Feasts, Fasts and Ceremonies, 1903. 
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feast singing, chatting, and abusing. Indecent language 
is allowed to be indulged in during the continuan<;e of 
this jolly occasion. At about 1 A.M. on the full moon 
day, the image of Holika is burnt, and children sit round 
the embers, and beat their mouths, making a mock 
mourning sound. Tender children are swung over 
the fire for a second by the fond mothers, and this 
is believed to remove all kinds of danger from the 
babies." 

Laligonda.-Recorded, in the Madras Census 
Report, 1901, as Lingayats, consisting of Canarese
speaking Kapus or Vakkaligas. 

Lambadi.-The Lambadis are also called Lambani, 
Brinjari or Banjari, Boipari, Sugali or Sukali. By some 
Sugali is said to be a corruption of supari (betel nut), 
because they formerly traded largely therein. * "The 
Banjaras," Mr. G. A. Grierson writes,t "are the welI
known tribe of carriers who are found all over Western 
and Southern India.t One of their principal sub-castes 
is kn6wn under the name of Labhani, and this name 
(or some related one) is often applied to the whole tribe. 
The two names appear each under many variations, such 
as Banjari, Vanjari, Brinjari, Labhani, Labani, Labana, 
Lambadi, and LambanL The name Banjara and its 
congeners is probably derived from the Sanskrit 
Vanijyakarakas, a merchant, through the Prakrit Vanij
jaarao, a trader. The derivation of Labhani or Lahani, 
etc., is obscure. It has been suggested that it meal\ 
salt carrier from the Sanskrit lavanah, salt, because the 
tribe carried salt, but this explanation goes against 
several phonetic rules, and does not acc t for the forms 

• \'lanual of the North Arcot district. 
t Lin c Survey of India, IX, 1907. 

t From Kashmir to the Madras Presidency. 
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of the word like Labhani or Lambani. Banjari falls into 
two main dialects-that of the Panjab and Gujarat, and 
that of elsewhere (of which we may take the Labhani 
of Berar as the standard). All these different dialects 
are ultimately to be referred to the language of West
ern Rajputana. The Labhanl of Berar possesses the 
characteristics of an old form of speech, which has 
been preserved unchanged for some centuries. It may 
be said to be based partly on Marwari and partly on 
Northern Gujarati." It is noted by Mr. Grierson tpat 
the Banjari dialect of Southern India is mixed wi h 
the surrounding Dravidian languages. In the Census 
Report, 1901, Tanda (the name of the Lambadi settle
ments or camps), and Vali Sugrlva are given as synonyms 
for the tribal name. Vali and Sugriva were two monkey 
chief mentioned in the Ramayana, from wh'om t~e 

Lambadis claim to be descended. The legend, as given 
by Mr. F. S. M ullaly, ~~ is that "there were two brothe\s, 
Mata and Mala, descendants of Sugrlva. Mal~ had no 
issue, so, being an adept in gymnastic feats, he went with 
his wife Radha, and exhibited his skill at ' Rathanatch' 
before thre~ rajahs. They were so taken with Mala's 
skill, and t grace and beauty of Radha, and of her 
p1a:ting of the nagara or drum, that they asked what they 
could 00 for them. Mala asked each of the rajahs for a 
boy that might adopt him as his son. This request was 
accorded ' ana Mala adopted three boys. Their names 
were Chav Lohia Pan char, and Ratade. These three 
boy I 'n oourse of time, grew up and married. From 
B ee ya, the eldes~ son of Ratade, started the clan 
known ' as the Bhutyas, and from this clan three minor 
sub-divi ions nown as the Maigavuth, Kurum\oths, 

~ Notes on Criminal Classes of the Madras Presidency. 
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and Kholas. The Bhutyas form the principal class 
among the IAmbadis." According to another legend,
cc one Chada left five sons, Mula, Mota, Nathad, Jogda, 
and Bhimda. Chavan (Chauhan), one of the three 
sons of MilIa, had six sons, _ each of whom originated 
a clan. In the remote past, a Brahman from Ajmir, 
and a Marata from Jotpur in the north of India, formed 
alliances with, and settled among these people, the 
Marata living with Rathol, a brother of Chavan. The 
Brahman married a girl of the latter's family, and his 
offspring added a branch to the six distinct clans of 
Chavan. These clans still retain the names of their 
respec ive ancestors, and, by reason of cousinship, inter
marriage between some of them is still prohibited. 
They 0, however, intermarry with the Brahman offshoot, 
which was tlistinguished by the name of Vadtya, from 

~ ' Chav<l.tl's family. Those belonging to the Vadtya clan 
still wear the sacred thread. The Marata, who joined 
the R~thol family, likewise founded an additional branch 
under the name of Khamdat to the six clans of the latter, 
who intermarry with none but the former. It is said 
that from the Khamdat clan are recruited ost of the 
Lambadi dacoits. The clan descended from Mota, the 
second son of Chada, is not found in ~he ysore 
country. The descendants of Nathad, the tlurd on, 
live by catching wild birds, and are known a8 lta:~i at, 
Paradi, or Vagri (see Kuruvikkaran). The Jog~s 
people of the J ogi caste. Those bel on lI\g to t e 

himda family are the peripatetic blacks it'll -c;aUod 
Bailu Kammara. The Lambani outcastes com a 
sub-d'visio called Thalya, who, like the Holayas, are 
drum-beaters, and live n detached habita ons." 

• Mysore Census Report. 1891. 
IV- I 4 



As pointing to a distinction between Sukilis and 
Banjaris, it is noted by the Rev. J. Cain - that "the 
Sukalilu do not travel in such large companies as the 
Banjarilu, nor are their women dressed as gaudily as the 
Banjari women. There is but little friendship between 
these two classes, and the Sukali would regard it' s any-
thing but an h~nour to be called a Banjari, and the 
Banjari is not flattered when .called a Sukali." It is, 
however, .noted, in the Madras Census ' Report, 1891, 
that enquiries show that Lambadis and Sugalis are 
practically the same. And 'Mr. H. A. Stuart, writing 
concerning the inhabitants of the North Arcot district, 
states that the names Sugali, Lambadi and Brinjari 
"seem to be applied to one and the same class 0 

people, though a distinction is made. The Sugalis are 
those who have permanently settled in the di~tri~t; the 
Lambadis are those who commonly pass througb from 
the coast to Mysore; and the Brinjaris appear to oe 
those who come down from Hyderabad or the Central 
Provinces." It is noted by Mr. W. Francis t that, in 
the Bellary district, the Lambadis do not recognise the 
name Sugali. 

Orme mentions the Lambadis as having supplied 
ComU~ de BUB!iiY with store, cattle and grain, when 

UClm:::);!.C:,\1 by the Nizam's army at Hyderabad. In an 
of the Brinjaris towards the close of the 

century, Moor t' writes that they "associate 
together, seldom or never mixing with other 
They seem to have no home, nor charaeter, 

-.! __ • that of merchants, in which capacity they travel 
distances to whatever parts are most in want of 

IDCl. Aut. VIII, 1879. t Gazetteer of the Bellary ....... , ...... 
~ft of the Operation, of Little', Detachment_ • .ua.t 
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hich is the greatest part com. 
theyaftend, and are of great assistance to .... Jr,I1"" __ 

, being 1'\eutral, it is a mattel," of indifference to them 
o purchase their goods. They marched and formed 

t1tew OWl)- encampments apart, relying on their own 
C!Ourage · for protection; for which purpose the men are 
all armed with swords or matchlocks. The women drive 

catt ,and are the most robust we ever saw in India, 
undergoing a great deal of labour with apparent ease. 
Tb.eir dress is peculi r, and their ornaments are so 

• singularly chosen that we have, we are confident, seen 
women' who (not to mention a child at their backs) have 
had eight or ten pounds weight in metal or ivory round 
their arms and legs. The favourite ornaments appear 
to be rings of ivory from the wrist to the shoulder, 
regularly increasing in size, so that the ring near the 
shoulder will be immoderately large, sixteen or eighteen 
inches, or more perhaps in circumference. These rings 
are sometimes dyed red. Silver, lead, copper, or brass, 
in ponderous bars, encircle their shins, sometimes round, 
others in the form of festoons, and truly we have seen 
some so · circumstanced that a criminal in irons would 
not have much more to incommode him than these 
dams Is deem ornamental and agreeable trappings on 
a long march, for they are never dispensed with in the 
hottest weather. A kind of stomacher, with holes for 
the arms, and tied behind at the bottom, covers their 
breast. and has some strings of cowries, * depending 
behind, dangling at their backs. The stomacher is 
curiously studded with cowries, and their hair is also 
bedecked with them. Tl?-ey wear likewise . ,:.( ,._""""' ... 
necklaces, rings on the fingers and toes, and, we tttilllilllll 
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the nut or ndse jewel. They pay 1 ttle attention to 
cleanliness ; their hair, once plaited, is not combed or 
opened perhaps fdt a month; their bodies or cloths are 
seldom washed; their arms are indeed so encased'with 
ivory that it would be no easy matter to dean them. 
They are chaste and affable; any indecorum offered 
to a oman ' would be resented by the men, who have a 
high sense of honour on that head. Some are men of 
great p'roperty ; it is said that droves of loaded bullocks, 
to the number of fifty or sixty thousand, have at different 
times followed the Bhow's army." 

The Lambadis of Bellary " have a tradition among 
them of ha~ing first come to the Deccan from the north 
with Moghul camps as commissariat carriers. Captain 
J. Briggs, in writing about them in 1813, states that, as 
the Deccan is devoid of a single navigable river, and has 
no roads tHat admit of wheeled traffic, the whole of the 
extensive illtercourse is carried on by laden bullocks, the 
property of the Banjaris." * Concerning the Lambadis 
of the arne district, Mr. Francis writes that " tn-used 
to live by pack-bullock trade, and they still remember 
the names of some of the generals who employed their 
forebears. When peace and the railways came and did 
away with these callings, they fell back for a time 
upon crime as a livelihood, but they have now mostly 
taken to agriculture and grazing." Some Lambadis 
are, at the present time (1908), working in the M ysore 
manganese mmes. 

Writing in 1825, Bishop Heber noted i' that "we 
passed a number of Brinjarees, who were carrying salt. 
They ali ~ad bows, arrows, sword and shield. Even the 

hildren had, many of them, bows and arrows suited to 

• S. M. Natesa Sastri, Calcutta l{eview, 1905. 
t Narrative of a Journey thro ~ the Upper Provinces of India, 1844. 



21 3 LAM¥DI 

their strengt,b., and I saw one young woq1an eqij!pped in 
the same manner." 

Of the Lambadis in time of war, the Abbe DubQ.is 
inform us * that "they attach themselves to the artnY 
where di~cipline is least strict They come swarn,'ling 
in from all parts, hoping, in the general disorder and 
confusion, to be able to thieve with impunit. They 
make themselves very useful by keeping the market 
well supplied with the provisions that they have stolen 
on the march. They hire themselves and their large 
herds of cattle to whichever contending party will pay 
them best, acting as carriers of the supplies and baggage 
of the army. They were thus employed, to the nF,ber 
of several thousands, by the English in their last war 
with the Sultan of Mysore. The English, however, had 
occasion to regret having taken these untrustworthy and 
ill-disciplined people into their service, when they saw 
them ravaging the country throug h which they passed, 
and causing more annoyance than the wlto1e of the 
eneIh I army. " 

I t is noted by Wilks t that the travell ing grain 
merchants, who furnished the English army under 
Curnwallis with grain during the Mysore war, were 
Brinjaris, and, he adds, "they strenuously objected, first, 
that no capital execution should take place without the 
sanction of the regular judicial authori ty; second, that 
they should be punishable for murder. The executions 
to which they demanded assent, or the murders for 
which they were called to account, had their invariable 
origin in witchcraft, or the power of communication with 
evil spirits. If a child sickened, or a wi~ wa In

constant, the sorcerer was to be discovered anCf punis ed." 

• Hindu Manners, Customs, and Ceremonies. 
: t Historical Sketches of the S. lh of India: Mysore. 
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r f is recorsled by the Rev. J. Cain that 4many of die 
Lambadis tI confessed that, in former days, it was the 
cu!,)tom among them before starting out on a journey to 
procure a little child, and bury it in the ground up to the 
shoulders, and then drive their loaded bullocks over the 
unf?rtunate victim, and, in proportion to their thoroughly 
trampling the child to death, so their belief in a success
ful journey increased. A Lambadi was seen repeating a 
numbe~ of mantrams (magical formulce) over his patients, 
and touching their heads at the same time with a book, 
which was a small edition of the Telugu translation of 
St. John's gospel. Neither the physician nor patient 
could read, and had no idea of the contents of the book." 
At the time when human (meriah) sacrifices prevailed 
in the Vizagapatam Agency tracts, it was the regular 
duty of Lambadis to kidnap or purchase human beings 
in the plains, and sell them to the hill tribes for extrava
gant prices. A person, in order to be a fitting meriah, 
had to be purchased for a price. 

r t is recorded * that not long after the acc~ssion of · 
Vinayaka Deo to the throne of Jeypore, in the fifteenth · 
century, some of his subjects rose against him, "but 
he recovered his position with the help of a leader of 
Brinjaris. Ever since then, in grateful recognition, his 
descendants have appended to their signatures a wavy 
line (called valatradu), which represents the rope with 
which Brinjaris tether their cattle. 

The common Qccupation of the Lambadjs of Mysore 
is said t to be " the transport, especially in the hill and 
forest tracts difficult of access, of grain and other produce 
on paf:k bu1k>cks, of which they keep large herds. They 

• Gazetteer of the Vizagapatam district. 
t Report on Public Instruction, Mysore, 1«)01-02; and Mysore Census Report, 

1891. 
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live in detached clusters of rude huts,:called thandas, at 
some distance from established villages. Though some 
of them have taken of late to agric;ulture, they have as 
yet been only partially reclaimed from criminal habits." 
The thandas are said to be mostly pitched on high 
ground affording coigns of vantage for reconnoissance in 
predatory excursions. It is common for the Lambadis 
of the Vizagapatam Agency, during their trade 'peregriRa
tions, to clear a level piece of land, and camp for night, 
with fires lighted all round them. Mr. C. Hayavadana 
Rao informs me that II they regard themselves as immune 
from the attacks of tigers, if they take certain pre
cautions. Most of them have to pass through places 
infested with these beasts, and their favouri te method 
of keeping them off is as follows. As soon as they 
encamp at a place, they level a sq uare bit of ground, 
and light fires in the middle of it, round which they pass 
the night. I t is their firm belief that the tiger will not 
enter the square, from fear lest it should become blind, 
an~ eventually be shot. I was once travelling towards 
Malkangiri from J eypore, when I fell in with a party of 
these people encamped in the manner described. At 
that time, several villages about Malkangiri were being 
ravaged by a notorious man-eater (tiger) . In the 
Madras Census Reports the Lambadis are described as 
a class of traders, herdsmen, cattle-breeders, and cattle
lifters, found largely in the Deccan districts, in parts of 
which they have settled down as agriculturists. In the 
Cuddapah district they are said * to be found in most of 
the jungly tracts, living chiefly by collecting firewood and 
jungle produce. In the Vizagapatam district, Mr. G. F. 
Paddison informs me, the bullocks of the Larnbadis 

• Manual of the Cuddapab district. 




