
but. on the other hand, they 
considerable mc~sure of 

respect from lowlander whom. they encounter. They 
arc perfectly aware that their title Dora means lord, and 
they insist lIpon being given it. They tolerate the 
address I uncle' (mama) from their neighbours of other 
castes, blAt they art' greatly insulted if called Koyas. 
When . so addressed, they have sometimes replied 
'\Vhose throat have I cut?' playing Oil the word koya. 
\\'hich means to slice, or cut the throat. \Vhen driven 
to extrerp.es, they are capable?f much courage. Blood 
feutIs have only recently become uncommon in British 
territory. and in IOio flourished greatly in the Bastar 
Sate." 

Concerning the marriage custom of the Koyis the 
Rev. J. Cam writ<:s that "the Koyis generaIly marry 
when of fair age, but infant marriage is unknown. The 
maternal uncle of a girl has always the right to dispose 

1 er hand, which he frequently bestows upon one of 
own sons. If the wouId~be bridegroom is com
ivclr vealthy, he can easily secure a bride by a 

19ir~pe'acleal)JG arrangement with her parents; but, if too poor 
do this, he consults with his pa~cnts and friends, and, 

fixed upon a suitable young girl, he sends his 
~~ ...... and fr iend: to take counsel with the headman of 

villag-c where his future partner resides. A judicious 
liberal bcstowal of a few rupees and arak (liquor) 

the consent of the guardi~n of the village to the 
~t)OS('~C1 n1a.rriage. This done, the party watch for a 

opportunity to carry off the bride, which is 
occur when she comes outside her village to fetch 

wood, or, :it roay be, when her parents and 
away, and she is left alone in the 

generally the "';~'~'I' 



home of his friends with their captive, and the cercmcm¥,i,iII 
is proceeded with that evening, due .otice 'ha -jng 
sent to the bereaved parents. Some of the Koyis 
polygamists, and it I ot unfrequently happens that 
vidnw i: chosen and carried off, it may be a day or 

after the death of her husband, whilst she is still gri 
on account of her loss. The bride and bridegroom a 
not always married in the same way. The mor . ~;im 
ceremony is hat of causing the woman to bend her 
head down, and then, having made the man lean ove 
her, the friends pour water 01 his head, and, when the 
water has run off his head to that of the worn n, they 
are regarded as man and wife. The water is general 
poured out Qf a bottle-gourd. (These gourds are used 
by the Koyis as bottles, ill which they carry drinking 
water when on a journey. Very few Koyis stir far from 
their homes without one of these filled with water 
Generally, on this all-important occasion, the two are 
brought ~ogether, and, having promt ed to be faithful to 
each other, drink some milk. Some rice is then pI 
before them, and, having again renewed their promi
they cat the rice. They then go outside the house, and 
march round a low heap of earth which has been t 

up under a small pandal (booth) erected for the 
singing a simple love song as they proceed. Afte 
they pay their respects to the elders present, and 
for their blessing, which is generall)r b~~towed in 

form of I May you be happy! may you not fight 
quarrel! 'etc. This over, aU present fall to the 
c1eV0tlring the quantity of provision provided 
....... , .... "'.'''". and, having well eaten and drunk, the c~l~nlt 

concluded. If the happy couple and their 
the 
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when the fun waxc." fast and furious. the mother-in-law 
takes up her new son-in-la, on her shoulders, and his 
mother her new daughter-ill-Iaw, and dance round as 
vigorously as age and strength permit, 1 f the mothers
in-Jaw are not able, it is the duty of the respective . 
maternal aunts to perform this ludicrous office, \Vhen 
th. bridegroom is a fine strapping young man, this is a 
duty rather than a pleasure. Some do not object to run 
away with the wife of another man, and, in former years, 
a husband has been known to have been murdered for 

, I 

the sake of his wife. Even at present, more disputes 
<Iris" from bride-stealing- than from any other cause, 
especially as up to the present time (1876) the Govern
ment officials have not been able to stop this practice. 
In the l:ase of a man running away with another man's 
wife, the samatu dora (headman), on its being reported 
to him, goes to the village where the culprit lives, 
assembles the headman, and calls the offender before 

He then fines the man twelve rupees, and orders 
him to give another twelve to the husband of the woman 
whom he h?-5 stolen, and then demands two rupees' w01'th 
of liquor, a goat, and grain for a feast. 011 these being 
brought, the night is spent in feasting and drinking, and 

fault is forgiven. In cases of breach of the seventh 
mandment, the offender is often placed between two 
of wood, upon which as many men sit as can be 

1%":actr:ormrlOd!atc~'l, and press it down as long as they can 
:.':WlltnC)ut endangering- the unfortunate man's life. In all 

Koi villages there is a large house, where the young 
men have to gleep, and another which t 

unmarried girls have to occupy at Hight." 
noted by Mr, Hemingway that, jj if a Koya 

by the maiden of his choice, he 
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baby for him~;elf by giving the mother a pot, and a 
for the baby to lie upon, and then she may not be 
off. Girls who ·consort with a man of low caste 
purified by ha~ing their tongues branded witl a 
golden needle,. and by being made to pass through ",'",'....n,,,,,, 

arches of palmyra leaves which are afterwards b 
(if. Koraga.) According to Mr. R. E. Enthoven," II 

suggestion seems to be a rapid representation of ..... ,,'PT> .. 

e.,istences, the outcast regawing his (or her statu 
seven generations ha r" passed without further transgres .. 
SiOll. The parallel suggestqd is the law of Manu that 
seven generations are necessary to efface a lapse f 
the law of endogamous marriage." 

In a note on marriage among the Koyis of Vizaga
patam, Mr. C. Hayavadana Rao writes that the 
and other relations of the bridegroom go to the bri 
home with a present (voli) of three or four head-loads 
fermented liquor made from ragi (Eleus£ne C01"Qcana) 
seeds, a pair of new cloths for the girl's father 
mothe~, and a pig. A feast is held, and, on the foIlA""'''~''''' . .!I 
day, the l?ride is conducted to the home of the 
groom. The marriage ceremony is then conducted 
lines similar to those already described. 

I n connection with birth ceremonies, the Rev. J. 
writes that /I the Koi warnell ar . very hardy, and 
about themselves. Afu!r the, birth of a child, they 
Bot indulge in the luxury of a cot, but, according to 
u!-iual custom, continue to lie upon the ground, bathe 
cold water, and eat their accustomed food. Directly 
child is born, it is placed upon a cot, and the rn ...... _ 

resumes her ordin' y wo~k of fetching water, 
leaves, etc., c00king for the family, and so on. 

__ ~____ d ' 
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seventh "day the child is well washed, and all the neigh
bours lind ncar relatives assemble together to name 
the child. Having placed the child on a cot, they 
put a leaf of the mohwa tree ~Bass£a) in the child's hand, 
and pronounce some name which they think suitable. 
If the child closes its hand over the leaf, it is regarded 
as a sign that the child acquiesces, but, if the child rejects 
the leaf or cries. they take it as a sign that they must 
choose another name, and so they thro\ ... away the leaf, 
and ~ubstitute another leaf and another name, until the 
cJ1 iJd sho'ws its approbation. If the name chosen is that 
of any person present, the o¥mer of that name generally 
expresses his appreciation of the honour thus conferred 

placing a small coin in the hand of the child, otherwise 
the father is Lound to do so. This ceremony is followed 
by a night. of dancing and singing, and the next day the 

father ~ives a feast to his neighbours and friends, or, 
if too poor for that, treats the male friends to liquor. 
M 0, t Kois now name their children without aU the 
elaborate ceremonial mentioned above." 

"The bodies of children," the Rev. J. Cain writes, 
of young men and young women are buried. If a 

"JIl!o.~"''''' dies within a month of its birth, it is usually buried 
to the house, so that the rain dropping from the 
may fall upon the grave, and thereby cause the 

ts to be blessed with another child in due course 
\Vith the exception of the above mentioned, 

arc usually burnt. A cow or bullock is slain, 
the tail cut off and put in the dead person's hand, 

the cot on which the corpse is carried has beel 
upon the fUlleral pile. If a pujari, or Koi priest, 

....... , .. _. he not unfrequently claims a cloth or two be" 
he dead The cot is then ""'~n"',,_ 



part of the liver of the slain animal placed . n the 
of the corpse. The fne1lds of the deceased retire, 
proceed to feast upon the animal slain for the occas' 
Three days afterwards they generally return, oringi 
contributions of cholam (grain), and, having slain one 
or more an imals, have a second feast. In some 
immediately after the corpse is consumed, the ashes are, 
wetted, rolled into balls, and deposited in a hole about 
two feet deep, dug on the roadside just outside their 
village. Over the hole is placed a slab of stone, and at 
the head an upright stone, and, whenever friends pass 
by these monuments, they endeavour to place a few 
leaves of tobacco on the slabs, remarking dt the same 
,time how fond the deceased were of tobacco in their 
lifetime. The hill Kois have erected very large slabs ill 
days gone by, and it is not uncommon to see rows of ten 
to fifteen outside the viliages close to well-frequenteCl 
roads, but at present they seldom take the trouble to put 
up anY!ll0nuQ1ents. In the Malkanagiri taluk, the Kois 
every now and then erect these stones, and, 'when 
encamped in a village, we were struck by the height of 
one, from the top of which was suspended an ox tail. 
On et1quiry we found that it was the tomb of the late 
headman, who had been enterprising enough t? build 
some large bunds (embankments), and thus improve 
rice nelds. Success attended his efforts, and five 
rewarded him. But, alas, envious pel'sons plotted 
downfall, he became ill, and called in the diviner, 
SOQJ1 discovered the cause of the fatal illness in the 
of balls of mud, which had been surreptitiously' 

hi~ stomach by sOme tlemoness :l.t the insti 
Ei~lOmle foes. Three days after the funeral feast, a 

CUUCI:Ul:"'" held, and, if m 
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ys spent in dancing to the beating of the tom-tom or 
drum. All believe that these feasts are necessary for th~ 
repose of the spirits of the deceased, and that, jf these are 
not thus duJ honoured, they will wander about the jIXngle 
in the form of pisachas (devils) ready to avenge their 
fri ~nds' neglect of their comfort by bringing evil upon 
their children or cattle. If they are not satisfied as to the 
cause of the death of any of their friend, they continue . . 
to meet at intervals for a whole year, offer the sacrificial 
feasts, and inquire of the diviner whether he thinks that 
the spirit of the deceased has been able to associate with 
::;pl···t:, or its 1.11 deceased friends, and, when they obtarn 
an answer in he affirmative. then and then only do they 
discontinue these feasts. " 

111 connection with death ceremonies, Mr. Hemingway 
that 1/ when a Koya dies, a cow or bullock is 

.laughtered, and the tail is cut uff, and put in the dead 
man's hand. The liver is s;tid to be sometimes put in his 

uth. His wido'h's tali (marriage badge) is aiways 
there. and, when a married woman dies, her tali 

put in her mouth. The pyre of a man is lighted by 
nephew, and of a woman by her son. No pollution 

observed by those attending ,the funeral The beef of 
slain . nimaJ provides a feast . and the whole party 

, borne and makes merry. On the eighth day, a 
of water is placed in t he dead man's hOllse fo r him 
rink, and is watched by his nephew. Next morning 
her cow is slaughtered, and the tail and a ball of 

nct' a re offered to the soul at the ourniqg 

the death ceremonies in the Vizagapatam 
. C. Hayavadana Rao writes that the 

arc buried far away from the 
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prosperou' families, to put a few rupees into the III lith 
of a corpse before the funeral pyre i Jig ted. The money 
is made to represent the value of the animal sacrificed in 
~he Godav ri district. Death pollution is not observed, 
hut on the eighth day the relations kill a fowl, and burn 
it at the spot where th body was cremated. The ashe 
of a dead person are carried to a spot set apart close t the 
highway. Water is poured over them, and they are made 
into small balls. A hole, two or three feet deep, is dug, 
into which the balls, a few of the pots belonging to the 
deceased, and· some money a put. They are covered 
over with a stone slab, at one end of which an upright slab 
is set up. A cow is killed, and its tail cut off, and tied to 
the upright slab, to appease the ghost of the dead person. 
The remainder of the animal is carried off, and used ~ ,r 
a feast. Gha.sias are notorious for opening up these Koyi 
sepulchres, and stealing the money buried in them. 

Mr. H. Tyler informs me that he came across the 
burning. funeral pyre of a Koyi girl, who had died 0 

syphilis. Across a neighbouring path leading to the 
Koyi village. were a basket fish-trap containing grass, 
and on each side th my twig ', ~'hich were intended t) 

catch the malign spirit of the dead girt. and prevent it 
from entering the village. The twigs and trap, contain
ing the captured spirit, were to be burnt by the Kayis on 
the following day. 

It is noted by Mr. Hemingway that" people v.ho are 

neither good enough for. heaven, nor bad cnou"h for hdJ 
are born again in their former family. Children with 
hare-lip, moles, etc., are oft n identified as re-incai-n ~ 

tion!> of deceased rela ions. Tattooing is common, It 
is, for variou. reasons, COllsidered very important for the 
soul in the ne t world that the bo r :sho Id hav' been 
adequatel, tattooed." 



Concerning the religion of the Koyis. the Rev . 
. Cain writes that they say" that the following gods and 

lr~r'Tr\rlr1esscs W re appointed to be worshipped by Sudras :
uttclamma, Maridimahalakshmi, Potu raw and KOf' 

Iu; and the following were to receive adoration from 
Koyis :-Kommalamma, Katuriidu, Adamarazu. 

Th' g'oddess MamiJi or Pele must be propitiated early 
in the year, or else the crops win undoubtedly fail: and 
she is said to be very partial to human victims. There 
i' strong reason to think that two men were murdered 
in 1876 near a village not far from Dummagudem, as 
offerings to thje:; npvat3., ::l.nd there is no reason to dou bt 

t every year strangers are quietly put out of the way 
the Bastar country, to en.JUre the favour of this blood
rsty goddess. All the Koyis seem to hold in great 

the Pandava brothers, especially Arjuna and 
. The wild dogs Or dhols are regarded as the 
or messengers of these brothers, and the long 
beetles which appear in large numbers at the 
ing of the hot weather are called the Pandava 

of goats. Of course they would on no account 
pt to kill a dhol, even though it should happen to 

their favourite calf, and they even regard it as 
Bn'I"IUlp.fn to interfere with these diitas, when they wish 

uFon their cattle." The tradition among the 
is that, when the Pandava brothers were in exile, 

whom tbey call Bhimador, went hunting in the 
and met a wild woman of the woods, whom he fell 

with and married. The fruit of this union was 
people. The tradition further states that this 

being.* II A Koi," the 
Mr. Alexander met in 



village about two miles from Dummagudem, 1.,;(;I.1~:>t:U~I"W!? 

to infer that the Rois think heaven to be a great 
and in it plenty of rice to eat for those who enter it ; 
hell is a dismal place, where a crow, made of 
continually gnaws off the flesh of the wicked. This m 
have been that particular Koi's own peculiar belief, 
it certainly is not that of any of the Kois with whom 
so frequently come in contact. The mention of the 
crow .remind me that, about two years ago, a rumou 
rapidly spread in some of the villages that an iron 
\\'as abroad very early in the m rning. and upon the 
village in which it heard one or mort cocks begin 
crow it would send a grievous pestilence, and at 
decimate the village. In one instance at least, this 
to immediate extermination of all the unfortunate coc 
in that "illage. Last year (1878) .the inhabitants of a 
village on the left bank of the Godavari were startled by 
the tallaris (village peons) of the .neighbouring villa 
bringing about twenty fowls, and ordering them to 
sent on the next village south of Dummagudcm. 
being asked the reason of this order, they replied that 
cholera goddess was selecting her victims in the 
further north, and that, to induce her to leave their 
some of these villages had sent these fowls as 
to her, but they were to be passed on as far as possi 
before they were slain, for then she would follow 
anticipation of the feast, and so might be tempted 
out of these regions. ifhe Police, however, 
.and they were passed back into the Upper 



by a tiger, just as if it 
had b en cut out by a knife. A few days aftel'w~l'ds 
we heard a story, which was far more credible. The 
people of the village were very anxious for good cropb. 
and resolved to return to the practice of offering a 
stranger passing by to the goddess MamiIi, and so two 
of them were on the look-out for a victim. They soon 
saw one, and begau to pursue him, but he, a Koi, 
knowing th 'former evil repute of the village, suspected 
their design and fled, and at last took refuge up a 
mane han. They began to ascend too, when he took out 
of his belt a knife, ~Ild struck at his assailants, and cut 
away his right cheek. This caused the two assailant~ to 
retreat, and the man escaped. As human sacrifices ar _ 
now illegal, a langur monkey is frequently substituted, 
and called for occasion Ekuromma Potu, i.e., a male 

~mall breasts. 



most favo~rable omen, but, if not, their hearts are 
diately filled with dl'cad of the continued anger Qf 
gOddess. They then bring forward two sheep or VI~U."'" 
and then present to them a dish of toddy, and, jf 
toddy is drunk by the animal', they are quite 
of the speedy departure of the plague which is 
tating their village. The sheep are then tied up till 
next morning. In the meantime a sorcerer is 
to the, front, and they enquire of him the 
of the goddess. After this they return to the ) 
and they all drink well, and th~ night is spent in d 
in which the women join. The next morning the oan(:t,:lt~1IiI 
and its inmate are removed to a site still farther 
from the village, after which the fowl is killed over 
image, on which some drops of blood are allowed to 
The sheep then have garlands hung round their nCI..I\.:I,.',VII 
and their heads are adorned with turmeric, and pots 
cold water are' poured over them. The deity is at 
same tiI?c again asked , .... hethel' she intends to 
them alone, and, if she is disposed to be favo 
towards them, she replie' by cC:.i.using the sheep to shi 
The animals are immediately killed, the left car and 
leg being cut off and placed in the mouth, and the 
cut off and left as an offering before the image. 
rest of the sacrifice is then cal ried away, to be CO~()~~ 
.1Ild enjoyed by all the w rshippers before they 
home, as their wives ar' 11 t allowed to partake 
sacrificial feaSt. 

14 Another goddes. or demo ness, of which 

dread, is called a Pida, and her they pro 
of December. 11 the men of the v 

C\fld hou$e 
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c has partaken of it, they bring pots of warm water and 
pour it over his head, and then all in the village spend 
~ome t;me in dancing. A chatty (pot) is brought after 
a time, in which are placed leaves of the DiospJ'ros 
J]mbr),opte1'i." .ind two young men carry it between 
hem, suspended from a pole cut from the same tree, all 

around the village. The pujari, carrying a cock, accom
panies them, . and als0 the rest of the men of the village, 
each one carrying a staff cut from the above mentiolled 
tr 'e, with which he strikes the eaves of each house 
pa5scd in their perambulations. 'When they have I been 
all c round tIlt; viilage, they all march off some little 
distance, and tie up the stick on which the pot is 
suspended to two neighbouring trees, and place their 
taves close by. The pujari sets to work to kill the 

and they all beg the demoness, whom they suppose 
Ii ve entered the pot, not to come to their village 
in. The pujari then cooks and eats the cock with 

which has been supplied him, and the other \\orship
also satisf)T the cravings of hunger with food they 
bro'jght with them. On no account do they return 
until after dark, lest the demnness should see the 

to their village, and follow in theil wake. Very 
cnt:ly on these occasions, votive offering!'., promised 
before, are sacrificed and aten by the piijari. It is 

at all uncommon for a Koi to promise the Pida a 
-horned male (i.e., a cock) as a bribe to be let alone, 

male (i.e., a goat) being set apart by more 
or more f~r\'ent suppliant . 

Kois acknowledge that they worship the 
or the dayyamulu (demons of the mountains). 

Razu is upposed to be the deity who 

over tigers, and a friend of m '",."j".~ .','o;,~13 
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from the large village of Gollapalli. Bastar, but it aid 
seem to be held in very great respect. Tllere i no 

temple in any village near Dummagudem, and the Kois 
are seldom, jf ever, to be found near a Hindu temple. 
Some time ago there was a small mud temple to the 
goddesses Sarlamma and Kommalamma at Pedda Nal1a 
paIli, and the head Koi of the village was' the pli 
but he became a Christian, and the temple fell into ruins, 
and soon melted away. A few families have added to 
their own faith the \vorship of Siva, and many of them 
are proud of· the appellatioli of Linga Kois," ., In 
times of drought," Mr. Hemingway writes, "a festival 
to Bhima, which lasts five days, is heJd. Wben rain 
appears, the KOYIS sacrifice a cow or pig to their patron. 
Dancing plays an impc;>rtant part at all these teasts, a 1(1 
also at marriages. The men put on heau-dresses of 
straw, into which buffalo horns are stuck, and accompany' 
themselves with a kind of chant." 

H There is," the Rev. J. Cain writes, "generally 
velpu for eacb gens, and in a certain village there is t 
chief velpu for the whole tribe of Kois. \\ hen any 
the inferior velpus are carried about, contributions 
kind or cash are collected by its guardians al 
exclusively from the members of the gens to wh'ch 
velpu belongs. \Vhen the superior velpll i~ taken 
:lny village, all the inferior velpus are brought. and, wj 

the exception of two, a e planted some little distance 
ti'ont of their lord. Thete are two, however, which 
regarded as lieutenants of the paramount power, 
these are planted one on each side of their superior. 
it was expressed to me, the chief yclpu is like 
of Bastar, these two are like his ministers of 
the rc are like the petty zamindars 

of the ,ot1A~~.~\tI 



chief, the t\,,·o supporters then claim a fair amount, nd 
the remainder is equally divided amongst those of the 
third ran' Ancestral worship prevails 
among the Kois. especially on the occasions when the 
"elpu of the family i carried rollnu. The velpu is a 
large thrcp-cornercd red cloth, with a number of figures 
of various ancestors roughly cut out of different coloured 
cloth, whit:,_green. blue, or yellow, and stitched to the 
mam cloth . Whcnev r any important male member of 
the family dies. a new figure i~ added to commemr)ratc 
his services. It is usually kept in the custody of the 
led,ling nldll uf the family, and takpl1 round by him to all 
members of that famil} once a year, when each member 
i bound to give an offering to the velpu. No one 
belonging to a differC!lt family takes any part in the. 
ceremonies. On thc occasiof' of its being carried round, 

is fixed to a long bam boo ornamented at the top with 
hair from the tail of a yak, and with loudl) sounding 

bells. On arriving at a village whece there are a 
ient numbet of Kois of the particular family to make 

worth while to stay, the priest in charge of the velpu. 
his attendant Doli give due notice of their arrival, 
ha ing plat ted the velpu in the grou \d. the night is 

by all the members of the family to which the 
~longs in dancing and m king merry to the sound 

drum, which is beaten by the Doli ollly. The 
in charge has to fast all night, and keep himself 

..... ~nnially pure. In the morning they all proceed to 

LQ}.III~d!rt::'1 stream or tank (pond), with the velpu in f 
by the pr;est, and there bathe, and also e Joy 

. . each other with water to their 

This done, they come up out of the 
on the bank, and send for •• Jl.'if<!l1.l! 



together, and it. i!' then thrown on the 
priest (or, if he is weak, a strong younger man) 
kill it at one blow. It is then cut up, and, 
a.ttendant priest has received his share, it is 
amongst the attendant crowd, who <;pend the rest 
day in feasting and drinking. As a rule, no 
obeisance or worship is even paid to the velpu, un 
offering of money to the custodian be regarded as 
Som~times a woman very desirous of ha ving a 
brings a cock, throws it down before the velpu and 
obeisance to it. but this is n9t a very COmmon 
The Dolivandlu or Dolonu always attend the velpu, 
. re present at all the marriage feasts, when they 
old stories, and slIlg national songs. They are not 
but really a section of the Mala caste, although they 
not mix with the rest of the Matas of their own 
excepting when on the BastaI' plateau among the 
Kois. The Kois have very amusing stories as to how 
hair fr~m the tail of the yak is obtained. They say 
the yak is a hairy animal which lives in a country 
away, but that its great peculiarity is that it has only 
leg, and that this leg has no joints in it. Being a 
swift animal, it is impossible to capture it in any 
way, but, as it rests at night by leaning against 
particular tree, the hunters carefully mark this tree, 
some time during the day cut the trunk through as 
advisable, and watch the result. When night COlille'il~ 
the animal returns to its .resting place, leans 
tree, which is no longer able to give support to 
and both tall to the ground. The hunters im:rildClii 

in, and seize their prey. A friend has :OU11UIII 

the following reference in ~ De Bello u~"u,~;, 
eith~r un~ermine an the trees 



nee of a fit an ing tree. Then the elk, which has 
knots or joints, comes, leans, as usual, and down COl11e~ 

tree, elk and alL" 

Concerning the vclpus, Mr. Hemingway writes that 
t. they consist of small pieces of metal, generally iron and 
less than a foot in length, which are kept in a hollow' 
bamboo deposited in some wild and unfrequented spot. 
They arc gqarded with great secrecy by those in charge 
of them. and are only shown to the principal worshippers 
on t11 rare occasions when they are taken out to be 
adored. The Koyas are very reticent about them. Mr. 
Caiu says that there is one supreme velpu, which is 

as the highest by the whole Koya tribe, and 
hidden in the depths of Bastar. There are also 

pw; for each gatta, and for each family. The former 
considered superior to the latter, and are less fre

brought out of their retreats. One of them called 
; .................... 0. (or Lakka) Ramu, which belongs either to the 

or Pcramboya gatta, is considered more potent than 
others. It is ornamented with eyes of gold and silver; 
is kept in a cave ncar Sitanagaram in the Bhadra

taluk. The others are deposited in different 
in the Bastar state. They all have names of their 

but arc also known by the generic term Adanla 
Both the gatta and family velpus are worshipped 

by member of the sept or family to which they 
They are taken round the country at intervals, 

the reverence and gifts of their adherent~. 
are brought out once in every three or four 

during widespread sickness, failure of 
disease. An animal a young u~ .. v"''''' 

under the the blood is .,..,. .. 'f ....... '_ 

and 



om tim s last. for two cI y tal- s place, a d· 
is thel1 RU back in it hiding-pI' CC. 

II At present," the Rev. J. Cal 
. round her (Dummagudern) have very few 
except one at thc harvest 0 th zonna ( C;orghurJJ '"~""',""'. 
l<ormerly they had one not only for ery'Train 

O'le when the ippa flowers were ready to be 
r nother when thc pump 'ins were ripe, at the fir t tappl 
of th palm lr e for toddy, ('tc. TO\ J at th time t 
Zt nna crop is ripe and ready to be cut, they take a 
ill to the field,' -ill it, and ::;ptinkle its hlo d on 

t ordinary ston put up for the ccasir 11, after .. 'V-hich 
are at liberty to partake of the nelV crop. In m 

~ vilbg·s they would refuse to eat with any Koi who 
neglected this cen'mony, to which they giv the 
Kottalu, which word is evidently deriv d fnm 

I 
Telugu word kolta (ne\) . P ice-straw cord are h 
trees, to show that the feast ha. been ob en: 1." 
Sl.me pbces)~ Mr Hemingway tells u, he victim 

. ~he"p, and the first fruits ere offe ed to t11C local 
and to the ancestors. Anotller i gular feast 
• oon aftt~r th> ch6lam (zenna) crop ha' bee 
Early 011 tl1 morning of tha da:, alI the men of 
illage hay . to urn out into th for ,t to hunt, 

betidt-' the unlucky individual who do s not brin~ 
!iOm 'ame, be it only a bird or a lOuse. All the 
r lsh ,1ft r him rith co -dun. T • mud or dirt, 
him out of tllcir village, and h do s not appear 
that viIJag~ unt i1 the ne ·t morning. The 
lias been mo t . uccessfu then pat des the 

receiveS )rc '~llt. of paddy 
ran vem, whilst 
'sit d 
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hey had that morning driven their hu 
t e [OJ est, tu briIW home game of some kina or other. 
Thi ' <JU int fe-tjva~ is said by L fro Heming-way to be 
c Ikd Bhudcvi Pandaga; or the festival of 'the earth 
godd(;ss. \Vhc'n the saI1!(~Ju crop is ripe, the Kois 
ummon the pujari 011 a previously appointed day, and 

collect from every hous in the ilIage a fowl ~nd a I 

handful of !5rain. The pujclri has to fast all that night, 
and bathe early the next. morning. After bathing, he 
kill ·the fowls gathered the p;evious Gvening in the 

ames of the fa. omite god". and fastens an car of samalu 
to a~h house, and then a feast follows. In the evening 
t 1 Y cook som of the new grain, and kill fresh fowls, 
·hicr. ha\ (; not t be curri ~l but roa.sted, and the hearl, 

]\ er, and lights of which are set apart as the especial 
food of their ancestral ~pjrits, and ea~('n b every member 
of ~ach household in their name. The bean feast . an 
importat t Ollt, as, until it is held, 110 one is aIlo 'cd to 
~, th{ r ny beans. On .the second day before the fea st, 
the -mage plljari must eat only bread. The da r before, 
Ie mu t fa·t the whole twenty-four hours, and, on the day 
f the fe st, he must eat only rice cooked in milk, with 

... "",:".,-,-,p bird offered in racrifice. All th m · n of the vilJatTc 

accGtnF any the pujari to a neighbouring trcc, which mu:"> 
be a Termillafia tome1doso, and set up a stone. whi .h 

tbll uedicate t ,the goddess Kodalamma. Every 
lS b()und to bring fo r the pujari a good hen and a 
of rice, and for himself a cock and half a sepr of rice, 
pujari also demands frurn them two annas as his 

jng fe. hach worshippt'r thet). brings his cock to 
pujari, who holds it ovpr ~rain' of rice which have 

sprinkled before he goddtess, and, if t'1c bird pec;ks 
good luck lS ensu d for the 

the 

























one connected with a family. 
from c1 Konkani word, mcani.l1cr SGcira. 
name for the caste is Idiya (pounder), in 
the occupation of pounding. rice. Kadiya, 
derived from Ghatiyal, or a per50n possessed. is a 
of reproach. The title Chetti is now 
members of the caste. 
pan, 'or elder, conferred on some respectable 
by former Rajas of Cochin. The authority of the 
pani~horay M lippan is supreme in all matters .... "H·Y!n 

the government of the caste. But his autho 
pas cd, in Trav-ancore. to the Turavur 'Muppan, 
supreme conti ')1 over the twenty-two villages of 
The belief that the Muppans differ from the rest 
Yudimis, so as to make them a distinct ept, 
appear to be based . on fact. N or is i true 
Muppans represent the most ane ellt families of 
Sudras, who emigrated to Ker' lc independen Iy 
Konkanis. Chief among them is the Koratti M 
fnppanithoray, who has, amol.g oth r priv' e 
of the drinking vessel and lighted lamp conferred 
by the Cochin rulers. Every Kudumi vi1lag~ has 
M uppall. A few families enjoy the surname 
which is believed to be of agricultural origin. 

Th Kudumis sp a' a corrupt form of the 
dialect of Marathi. Th yare the de:cendants 
Konkan;'l Slidras, vho emigrated from Goa 
of the persecutions of the Portugue 'e in the 
",cntury, and sought refuge along with their 
Konkana Brahmans, on the coast of T 
Cochin. Most of them set out as the 

I 

of the latter, but a few ,,-ere independent 
. fists. 1 '0 ari ties of rice 

malarnellu, brought by them 
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v, in Tra "anCor One of the .arliest occupa 
ons, in which they eng-aged, was the manufactUle of 

fiw\ orks, and, as tbey were bold and sturdy, they were 
r,tc .as soldie.rs by the chieftains of 11alabar. Relics 

of th .'i tence of military training-grvunds are still to 
1)' found in many of their h uses. 

n' raised mud platform in the court-yard of the 
1 udumi's house, the tulasi (Ocim1flll sallrlum) or plpaJ 
(P'icus rclioiosa) is invariably grown. Fish and flesh, 
except beef, are eaten, and intoxicating liqu r is ratiJ'~r 

freel y imbibed. The women" car coloured cloths, usually 
hlack, and '\ ·idm\ s ar{' Tlot obliged to be dad in white. 

('l'U d mukkutti is an indispensable nose ornament. 
Tatt oing i largeJy resorted to b r the \\ omen. 

Th oL:cLlpatioli of the K udumis is service in the 
houses of the Kon kana Brahmans. They also prepare 
b 'aten rice, act as bo, tOlen, porten), aud a?,ricultural 
Iabolll' 1'5, clean tanks and wells, and thatch houses. 

c ) liippans manufacture, and give displays of fire
which ha e a local reputation at the great 
i t ~mple of Turavur in the Shertallay taluk. 

They worship at the temples of the Konkana Brah
a~ well a their own. But they are not pronounced 

ites, like the Brahmans, as the teachings of 
ad )\ <.lcharya a id not reach the 10 vcr ranks of 

indhism. On Sunday only one meal is taken. Maddu 
Madan is their chief minor deity, and water-sheds 
erected to 1 ropitiate him. Brahma is adored for 
day' in th month of Kumbham (February-March) 
th . full-moo n day. The pipal tree is scrupulously 

, and a. lighted lamp placed beside it every 

is considered 
a distance of 
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seven feet, closing her mouth and nostrils with t ". a 
bf t le hand, as the breath of such a wnman is b rev 

J should not fall on anyone. 
take place before puberty. 
be puni hed by the excommunication of the fa I Uy. 
During the marriage ceremony, the tulasi plant is 
worshipped, and the bride and bridegroom husk a small 
quantity of rice. 1 he mother of the bridegroom prepare. 
a new oven within the house, and places a new pot be '"d 
it. The contracting CJuple, assisted by five w men, 
throw five handfuls of rice into the pot, vhich 15 

cooked. They then put a t]llantityof paddy (unhusked 
rice) into a mortar, and after carefully husking it, make 
ri~ :e flour from it. A quantity of betel and rice is the 
received by the bride and bridegroom from four women. 
The tali is tied round the bride's neck by the briuegroor , 
and one of his companions then takes a thread, 
fastens it to their legs. On the fifth "day of the marri c 
rites, a piece of cloth, covering the breast , is tied round 
the bride's neck, and the no e is pierced for the inserti n 
of the mukkutti. 

Inheritance is generally from father to son (makk • 
thayam), but, in a few families, m 
linheritance throuO"h the female line) i 0 .... "·· .. """,. 

"Nid 'W remarriage is common, and the bride ro 
generally a widow r. Only the oldest membel 
family are cremated, the corpses of others being buri 
The Kudumis own a common burial-ground in all PI<l~I::~'<i. 
where they reside in la~ge numbers. Pollution la ts 
sixteen days. 

The K udumis and the indi<Tenous Sudras of Tra 
COff' do not accept food from each othe . The, 
ycar the sacr d thread, and Ilia n t 
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courtyard of a Brahmanical temple, They remove 
poll tion by means of wa.ter sprinkled over them by a 

,. onkana Briihman. Their favourite amusement is the 
kol:1.di , in "hich tell or a dozen men execute a figure 
dan(:c

1 
armed wi:h sticks, which they trike tog-ether 

1, 'ping time t(1 the' music of songs relating to Krishna, 
an~ Bhagavati: 

Kudumi.-C,lPcerning the Kuclumi medicine-men. 
1 gather t that' .. tiw Kudumi is a necessary ildjunct to 

the village. I-i:~ office implies a more or less intimat~ 
acquaintance with the curative herbs and roots in the 
forp<:t<; and their l)j" "l} l 'r apphcalic n to the different 
ai ments resulting- from yenOmous bites or stings. It is 
the I"" udumi who prtlcures leeches for the gOllt y Reddi 
or the phlegmatic ~J ondeliar, when he finds that some 
blood-letting vill benef.t their health. He prays over 
;prain and cricks. and binds the affected parts with the 
sacred cord made of the hair taken from the patient's 
head. He is an expert practitioner at phlebotomy, and 

old Anglo-Indians domiciled in the country will 
II the K~dumi when his services were in demand to 

some troublesome limb by the letting of blood, 
individual is belie\'ed to possess a m~g'k influence 
wild animals and snakes, and often comes out in 

as ,a de.'terous snake-charmer. It is principally 
the case of poisonous bites that the Kudumi's skih 

_''I&'l)IJI<J.ycd. It is partly by tbe application of medicinal 
ground into a paste, and partly by exercising 

magical powers. that ,he is believed to cure the 
dangerous bites of snakes and other venomous 

Kuduml often belongs to the Irula or Jogi caste. 

account is taken frum a noW by Mr. N. SuiJrnlllBni Aiyar. 

'Nail, 1907. 
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Kudumi.-Tbe kudumi is the tuft of hair, w,hieb . 
left when the head of Hindus is shaved. <l For :'VI:UO"'~ 

time past," Bishop Caldwell writes, * "a considerable 
number of European missionaries in the Tamil country 
have come to regard the wearing of the tuft as a badge 
of Hinduism, and hence require the natives employed 
in their missions to cut off the kudumi as a sine qua 
non of their retention of mission employment". The 
kudumi, as the Bish')p points out, would doubtless have 
been admired by our grandfathers, who wore a kudumi 
themselves,' viz., the g ueuc \\ hich followed the wig. 
"The Velld.las of the present day," be contmues, II almost 
invariably wear the kudumi, but they admit that their 
forefathers wore their hair long. Some of the Maravars 
wear tbe kudumi, and others do not. It makes a 
difference in their social position. The kudumi, which 
was originally a sign of Aryan nationality, and then of 
Aryan respectabilit), has C0me to be a sign of respecta· 
bilit)" in general, and henc.e, whilst the poorer Maravars 
generally wear their hair long, the wealthier members 
of the caste generally wear the kudumi. The Pallars . 
Tinnevelly used to wear their hair long, but most ot 
them have recently adopted the kudumi, and the w 
of the kudumi is now spreading even among the P 
In short, wherever higher notions of civilization, and 
regard for appearances extend, the use of the 
seems to extend also". Even a Toda has been 
to visit the N anjengod t mple at the base of the Ni 
to pray for offspring, and eturn with a shaved head. 

Kudumo.-See Kurumo. 
Kukkundi.-Kukkundi or Kokkundia is the 

of a small class of Oriya cultivators. and fj",h •• _ .. 

• Ind. AnL, IV, 1875. 
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vho are said to be c. pert in pearing fish "ith a long 
spear. 

Kukru.-Kukru or Kukkuro, meaning dog, occurs 
as the name 'of 1 sept of Dottada, Domb, and Omanaito. 
The equivalent K ukkala is a sept of the Orugunta 

5J)!l. <llld DClyas. . 
Kulala.-S0me me'nbers of the potter caste style 

themselves .} -u],-tla vamsal11, as being a more dignified 
< st,. name th< 11 J. US'l\",ln. and claim descent from 

Kul<llan, tl e son of Brahma. 
Kulanji.-A sub-division of Mflran. 
Kulappan.-A synonym of KU5,!Van. 
K ulasekhara.-A su b-division of Seltanis, ,,,ho claim 

u scent from th Vai. hna\·ite saint Kulasekhara Alva!. 
Kulloi.- >\ sub-division of Gadaba. . .-
K ulodondia.-A itk, meaning headman of the ' 

caste, used by some Tiyoros . 
. Kuluvadi.-A synonym of Kudubi. 

Kumda (red gourd: Cucu1-bita maxz'nza).-A sept 
of Omanaito. • • • 

Kummara, Kumbara, Kumbaro.-Il The potters 
f the Madra: Presidency," Mr H. A. Stuart writes,

.. outside th . Tamit I..ountr and Malabar, are called 
"ummara in Telugu, Kumbaro 111 Uriya. and Kumbara 

in Canarese, all the e names being corrupted forms of 
th anskrit word Kumbhakara, pot-maker (ku, earth). 
In social position they are considered to be a superior 
c1ass of udras. The Tclugu Kummaras were cooks 
und' the ancient kings, and many of them still work in 
that capacity in Suura houses, The Kumbaros are 
purely 'ai hnavites and employ oishnob priests, while 
h 1" ummarac; and Kuml rra:; call in Brahmans. ;Vidow 
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remarriage is allowed among the Uriya section alone 
All of them eat flesh." Concerning the potter cl s 
Mr Stu,lrt writes further * that" Kummaras or Kusavans 
(q.v.) arc the pOtters of the country, and were ,probably at 
one time a sin~le caste. but are now divided into Tclugus. 
Nonhern Tam.lians and SO(lt!1ern familians, \ ho have 
similar rustoms, but \\ in not intermarry or eat together. 
The northern and southern potters differ in that the 
former u~e a "heel of earthenware, and the latter one 
made of wood. '[ he TeJugu potters are usually followers 
of Vishnu anel thf' Tctmdians of Siva, some being also 
Lingayats, and thcrefor'~ burying their dead. 11 the 
potters claim an impure Brdhmallical de:>cent, tel1in~ the 
following story regarding their origin A learned Br"-h
man, fter long stud), discovered the da 
which he mig-ht beget a mighty offspring. 
au. piciou.; time he waited long, and at ' its approach 
started for the house of hi::: selected bride, but floods 
dettlmed him, and, \\ hen he sh )ulJ have been with her 
he was stol'pillg' in a potter's house. He was, however, 
resolved not to l(lse t pportunit), and by the d· ug .. ~ ...... 'i,.. 

of his host be had son, the celebrated Saliv<1ba 
This hero in hi. infancy developed a genius for pot 
and used to amuse him.~elf by making earthen figures 
mounted warriors, which he stored in large numbers 
a particular place. ' After a time Vikramarka j 

Southern India, and ordered the people to supply 
, with pots for his army. They applied to Siili 
who miraculou ly infused life into his clay figures, and 
them to battle against the enemy, whom he defeatea, 
the country (Myso~e) fell into his hands. E""'''''h'''''.U 
he wa. 1 ft c\., its ruler, and became the ancestor 

• • !anual oflhe Nunh AICOt .listrict. 

Iv-8 
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>arly Mysnr Rajas. Such is the story current among 
..the potters, who generally believe that they ar' his 
l'rQ,reny. They all live in a state of poverty and 
ignorance, and are considered of a low rank among 
( ther Sudras.·' 

At the village of Karigeri in the NOl:th Arcot district, 
there is carried on by some of the local potters an interest
ing industry in, the manufacture of ornamental pottery, 
for which a medal 'was awarded' at the Delhi Darbar 
Exhibition. /I The soft pottery," Surgeon-General G. 
Bidie writes, (I receives a pretty green glaze, and is 
made iutu vases and other receptacles, some of which are 
imitations of Delft ware and other European manu
factures of the fifteenth and sixteenth centuries; patterns 
haying been introduced b. Call ctors.* Some of the 
~'ater bottles are double, the outer shell being pierced so 
as to allow air to circulate around the inner." Tl--.e 
history of this little industry is, I gather, as follows. t 
"Mr. Robinson, a Collector i~ the sixties of the last 
century, started the manufacture of tea-pots, milk jugs, 

sugar bowls with a dark gre O"laze, but his dream 
supplying all India ~ith chot azri (early te-a) sets 

not realised. Then c:ame Mr. \Vhiteside, and the 
R:l~JlIl<J,U Grecian vases and the like are due to his and Mrs. 

's influence. He had accurate wooden models 
by his well-known wood-carvers. H e furth~r 

lliiltc.red the by no means pretty green glaze, and reddish 
and yellows were produced. Then came Mr. 

who pushed the sale at exhibitions and railway 
lIe also gave the potters models of fancy 
for in-door use. The pottery is exceedingly 

and unsuitable for rough usage. Unglazed w?-ter 

collectors of art pottery. but Collectors or District M~istrales. 

- ... ",,--. '903· 
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and butter coolcl's were the earliest amI best articles 
potters produced." 

Concerning the Kumbaras of South Can~ra, 
Stuart writcs,* that they IC seem to be a· branch of 
Telugu and Canarese potter castes, but many of 
have Tulu for their home speech, and follow th~ 
santana rule of inheritance (in the female line). 
of them officiate as pujaris (priests) in the temples of 
local deities or demons, and are employed to 
funeral ~ites. Unlike the Tamil potters, the Kum 
do not wear t:he sacred thread. Infant and wi 
marriages are very common. On the birth of a '-Ul.t.\.la.,. 

the family observe pollution for fifteen days, and on 
sixteenth .day the village barber and dhabi (washer 
get holy water from the village temple, and purify 
family by sprinkling it on their head. There arc 
endogamous sub-divisions, the Kannada and 
Kumbara, and each of these is divided into exoga 
balis. Their ordinary title is Handa, which is 
sometimes used as the name of the caste. 
U ppinangadi a superior kind of pottery is made 
the Kannada Kumbaras). It is made of clay nr.'Llu1."' ..... i1'. 

mixed with water, and strained. It is then 
into a pit specially prepared for the purpose, 
it is allowed to remain for about a month, by 
time it becomes quite dry. It is then 
powdered, moistened, and made into balls, 
one by one placed upon a wheel and fashioned 
various kinds of ves~els, including Vdses, gog lets, 
pots, cups and saucers. Thc vessels are 
the shade for about eight days, after which 
are baked for two days, wlien they are ready 
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Tlwy have a glazed appearanc , and arc sometimes 

beautifully ornamented." 
In the Census Report, 1901, Vodari, Bandi, and 

Mulya are returned as sub-castes of the Canarese 
potters. 

The Kumbiiras of the Mysore Province are Mr. 
T. Ananda Row informs us, * "potters and tile-makers. 
There are two great divi ions among them mutually 
exclusive, the Kannada and TeJugu, the former claiming 
superiority over the latter. The Telugu Kumbaras 
trace their descent to Salivahana, and wear the sacred 
thread. They abstain from eating meat. There are 
both Saivites and Vaishnavitcs among Kumbaras. The 
former acknowledge the Smartha Brahman' sway. 
Polygamy is permitted, and divorce can only be for 
, dultery. Widows are not permitted to remarry. This 
caste also includes dyers kno ... vn as Nilagara (nil, indigo). 
I t is curious that these two trades, quite distinct from 
one another, are followed by persons of the same family 
according- to inclination. The Kumbaras worship all 
the Hindu deities, but pay special reverence to their 
kiln. They are recognised members of the village 
hierarchy." Of the Mysore Kumharas, Mr. L. Rice 
writes t that the "p t-makers were not stationed in 
every villag , one or two being generally sufficient for a 
hobli or talaf. He furnished pots for all the ryats (agri
culturists) of his taraf, and was entitled to ayam in an 
equal proportion as the other Ayagar (hereditary village 
officers). For liberty of exposing his wares for sale to 

lIer' in the markets, he paid chakra-kanke to the 
(Government)." At Channapatna, in Mysore, I 

""~'''h'''''''d for three annas a large collection of articles 

t Mysore lind Coorg G!l1ctleer. 
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of pottery made out of black and 
are said to be made at a village near 
and consist of rudely ornamented miniature lamps 
various patterns, mode)s of native kitchen-ranges, 
tobacco-pipes, dishes, etc. At the Mysore 
189 I, some potters described themselves as 
(round) Brahmans. 

The Oriya Kumbaro (kumbho, a pot) are said 
practice both infant and adult marriage, and to permit 
the remarri~ge of widows. A sub-caste, named Bhande, 
derives its name from the Sanskrit bhanda, a pot. 
Madras Museum possesses a quaint serie5 of UCl.ll1L ....... 

clay figures, made by a potter at Venkatarayapalle 
in Ganjam, which are set up in shrines on the sea
shore, and worshipped by fishermen. They include 
following :--

Bengali Babu.-\Vears a hat, and rides on a black 
horse. He blesses the fishermen, secures large hauls 
fish for them, and guards them against danger when out 
fishing. 

Rajam.ma.-A female figure, with a sword in 
right hand, riding on a black elephant. She bles:ses~:-i:&'I 

barren women with children, and favours her 
with big catches when they go out fishing. 

VeY)li Ka1tnalu Ammavaru, or the goddess 
thousand eyes, represented by a pot pierced with 
holes, in which a gingelly (Sesamum) oil light is 
She attends to the general welfare of the fishing fo 

Further details relating to the South Indian 
will be found under the heading Kusavan. 

Kumbi (rvtter).-A sub-division of Savara. 
Kummidichatti.-Recorded, in the North 

Manual, as a sub-division of Vellalas, who 
.,'CJh.lttltv, or pot of fire, at Vellala funerals. In 
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name I'um idu chatti is applied to a pot, in which fire i:; 

always kept burning. Such a pot is used for obtaining 
fire for lomestic purposes, and by old people, to keep 
themselves warm in cold weather. 

Kumpani.-Returned by some , Kurubas at the 
Census, 1901. The name refers to the East India 
~ompany, which was known as Kumpani Jahiin (or 
John Company). 

Kiinapilli.-A synonym of Padigarajulu, a class of 
mendicants, who beg from Padma Sales, 

Kunbi.-Recorded, at times of Census, as a Bombay 
cultivating caste. (See Bomhay Gazetteer, XVIII, Part 
1, 234.) It IS also a sub-division of Marathis, generally 
a6'ricuIturists, in the Sandur State. 

Kuncheti.- A sub-division of Kapu. 
Kunchigar.- The Kunchigars, Kunchitigas, or Kun

chiliyans, are a class of cultivators in the Salem district. 
who speak Canarese, and have migrated southward 
to the Tamil country. Their tradition concerning their 
origin is that "a certain N awab, who lived north of the 
Tungabadra river, sent a peon (orderly) to search for 
ghi (clarified butter), twelve years old. In his travels 
soudi of the river, the peon met a lovely maid drawing 
water, who suppJied his want. Struck by her beauty, he 
watched her batbing place, and stole one hair which fell 
from her head in bathing, which he took to the N awab. 

latter conceived the idea of marrying the girl, and 
an embassy, which was so fa r successful that the 

and her family came to his residence, and erected a 
pandal (booth). Subsequently they repented, 

thinking that the marriage would be a mesalliance 
Nawab was probably a Muhammadan), fled in the 

leaving a dog in the pandal. In their flight they 
the Tungabadra, which was in full flood, and, 
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eager to escape, they consented to marry the maiden 
a Kurumban who ferried them across the river. 
Kunchigars are the descendants of 'this girl and 
Kurumban. When running-away they, in their 
forgot a little girl, and !eft her behind them. She 
seized by the Nawab, who thirsted for vengeance, aiutJl 
thrown into the air so as to fall on knives placed so 
to tran,sijx ber. Some miracle interposed.to save 
and the Are Kunchigars of Mysore are her descendants. 

Kunchu (a tassel or bunch).-A sub-division 
Okkiliya:ns, and of Koravas who make brushes used 
weavers. Kuncham, meaning either a measure used 
measuring grain or a tassel, occurs as an 
sept of Madiga and Mala. 

K undanakkaran.-An occupational Tamil 
for those who cut, enchase, and set preclOus stones. 

K undaton.-A name for chunam (lime) workers 
Malabar. 

, Kfindu (nest).-A sub-division of the 
South Arcot. 

Kungiliyan.-A title of some Kallans. 
Kunjamma.-A name for Elayad females . 
Kunnuvan.-The Kunnuvans are described, in t 

Gazetteer of the Madura district, as "the 
cultivating caste on the Palni hills . . They speak 
Their own traditions say that their ancestors were 
lalans from the Dharapuram and Kangayam country 
Coimbatore, who went up the Palni. some four or 
centuries ago because the low country was so di 
by war (other accounts say devastated by famine), 
they call themselves Kunnuva Vella.las, and state 
the name Kunnuva is derived from Kunniir 
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Coimbatore. Other traditions add that the Virupakshi 
and Ayyakudi poligars (feudal chieftains) helped them 
to settle on their land in the hills, which up to then had 
only been cu.ltivated by indolent Pulaiyans. The Kunnu
vans ousted these latter, and eventually turned them into 
predial :,erfs-a position from which they have hardly 
yet freed themselves. In evelY village is a headman, 
called the Mannadi, who has the usual powers. The 
caste is divided into three endogamous sections, called 
Vaguppus, namely, Periya (big) Kunnuvar, Kunnuvar, 
u.n(l Chinna (little) T(llnnuvar. They will eat together. 
The dress of the women is characteristic. They wear 
rough metal necklets, brass bangles and anklets, silver 
bangles on their upper arms, and rings in their noses; 
and they knot their upper cloths in front across the 
breasts, and bind them round their waists in a sort 
of bandage. White cloths used to be forbidden them, 
but are common enough nowadays. [It was noted by 
Mr. M. J. Walhouse, in 1881: *" in connection with the 
Kuneivar on the lower slopes of the Palnis, that women 
were never allowed to wear white clothes. None could 

why, but it was said that, within memory, women 
against the rule had been cast from a high 

] The claim of a man to his paternal aunt's daughter 
rigidly maintained, and the evasions of the rule allowed 
other castes when the ages of the parties are dis

te are not permitted. Consequently, a boy 
es marries more than one of these cousins of his, 

until he reaches manhood, those of them who are 
older than he is live with other men of the caste, 

being the nominal father of any children which 
born. A boy of nine or ten may thus be the 
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putative father of a child of two or three. [In this 
nection, MrJ. H. Nelson writes·j« that Madura '-'UI.u.C;~&.\;J" 
have sometimes been puzzled not a little by .. .",ri .. ' ...... 
adduced to show that a child of three or four years 
the son or daughter of a child of ten or twelve.] 
a man has no children except a girl, and his family 
in danger of coming to an end, a curious practice, ~d.',ICUftil 

keepin~ up the house, is followed. The girl cannot 
claimed by her maternal uncle's son as usual, but may 
married to one of the door-posts of the house. A 
bangle is put on her right wrist instead of a tali ( 
badge) round her neck ; she is allowed to consort uri,*,I1!.~~ 

any man of her caste; her earnings go to her pa 
she becomes their heir, and, if she has a son, the 
inherits their property through her. The custom 
close parallef to the system of making girls 
which is so common in the western part of Bellary 
the neighbouring parts of Dharwar and Mysore. 
is readily obtained, on the petitioner paying the amo 
of the bride-price, but the children all go to the t.,th_" j 

Divorcees and widows may remarry, and they do so 
a frequency which has made the caste a byword amO!l1ItJ.i1 
its neighbours. The Kunnuvans worship the 
deities of the plains. They generally burn their u .... :o.uo' .. ,. 

I t is recorded, in the Manual of the Madura 
that the Kunnuvans of the western parts of the 
hills differ in many of their customs from those of 
eastern. With both divisions, incompatibility of 
is a sufficient ground for divorce, and a husband 
any time get rid of his wife by taking her to her 
together with a pair of oxen if he be an eastern 
van, and a vatti or round metal dish if he be a 
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On the other h' nd, if the wife dislikes her partner, she 
ma.y leave him upon giving up her golden jewels-the 
siivel' she retains-and may, according to her pleasure, 
either go back to her father's house, or marry another 
man. In the west, however, she takes 'with her only 
such property as she may have possessed at the time of 
her marriage. Her children must all be made over to 
the deserted husband; and, if she be pregnant when she 
gocc away, and a child be born while she is living with 
her second husband, it must nevertheless be given up 
to the first, upon payment of the expense of rearing it jf 
in the east, upon mere dr.ma.nn in the west. In this way 
a woman may legally marry any number of men in suc
cc sion, though she may not have two husbands at one 
and the sa.me time. She may, however, bestow favour:; 
on paramours without hindrance, provided they be of 
eCJual caste with her. On the other hand, a man may 
indulge in polygamy to any extent he pleases, and the, 
wealt hier Kunnuvans keep several wives as servants, 
especially for agricultural purposes. The religion of the 
Kuhnuvans appear to be the Saiva, but they worship 
their mountain god Valapan with far more devotedness 

any other. 
The name Kunnu an is derived by Mr. Nelson from 
ru, a hill. 
Kunta.-A division of Kuravas of Travancore, who 

their name from their first ancestor having 
from a sacrificial altar (homakunta). 

Kunte (pond).--A gotra of Kurni. 
Kurakula (vegetable class).-An occupational title, 

at times of census, by Oriya and Telugu 
in Ganjam and Vizagapatam. 

For the following note on the Kuravas of 
I am indebted to Mr. N. Subramani 
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There are more than 50,000 KUT'avas in Travancore, 
of whom the largest numbers live in the taluks of 
Kunnatur, Chirayinkil, and Kottarakkara. They were· 
original1y divided into four branches, called Kunta 
Kuravan, Pum Kuravan, Kakka Kuravan, and Pandi 
Kuravan. Almost all the Kuravas of this country 
belong to the first of these sections. The Pum Kuravas 
are believed to have become a different caste, called 
Velan. Similarly, t~e Kakka Kuravans have crystallised 
into a distinct caste named Kakkalan. Pandi Kuravas 
speak Tamil, and are chiefly found in Nanchinad, being 
there known as Nanchi Kuravds. The Kunta Kuravas 
attribute the orifZin of theIr name to the appearance 
of their first ancestor from a sacrificial altar (hoti1a
ln~nta). They are known in some places, such as 
Nedumang,~d, by the name of 1\1: uli Kuravas, probably 
because they emit a drawling noi::;e when called. It has 
been suggested that the Kuravas arc one of the early 
tribes of Southern India. and one with the Kurumbas 
of the Tamil country, and closely allied to the V cdans. 
Such of them as still preserve their olel practices, and do 
not mingle with the lo,\'-country people, are known 
as Malan Kuravas. They form one of the sixteen 
hill-tribes mentioned in the Keralolpatti. About three 
centuries ago, N anchinad in Travancore was governed 
by a line of Kurava kings, called N anchi Kuravans. 

The Kuravas are pr;.edial slaves, who were liable 
in olden days to be bought and sold along with the 

'land they occupied. They are not regarded as 
faithful as the Pulayas. Their homes are, like those 
the Pulayas, low thatched sheds. They eat meat, 
drink toddy and arrack. Their 'women tie their hail' 
the cenlre of the head, a.nd not behind like the 
Tattooing is vel) largely resorted to. 



r _ AVA 124 

Though Hindu deities are worshipped, the Chavars, 
01' spirits of the dead, receive the most particular 
attentirm , Th~ days considered to be of religious 
i1'll' rtance arc Onam in the month of Chingam. the 
Aill/am and Makam stars ill Kanni, the 28th of Maka
rarl the Bhurani star in Kumbham and Minam, and the 
fir f day of Audi. The special deities of the Kuravas 
;;re cal1ed KfltiyalikaJ or mountain gods, whom they 
., rsh;p on these days with an offering. On the 30th of 
'~;.tch morth, and on clays of festi,-ity. all the Kuravas 
t; ke beaten rice and todJy, and offer them with a view 
LO propltlat;ng their ancestors. Small sheds are dedi
:t:ated to Chavars, ,-here the priest, called Piniyali or 
'orcerer, is the only important person. The K uravas 
have among themseh es a speciaJ class of exorcisers, 
whom they call Rarakkar (literally Vich:trakkar), or 
those who make enquiries about the o:::currence of 
discases. The Rarakkaran first becomes possessed, 
and cries out the names of all the mOLntain deities 
in the vicinity, violently shaking every limb of his 
body as he does so. Some of these delties are Chavar, 
Ayiravalli, Chattan, Pakavati, Matan, Murti, Taivam, 
Pakavan, Appuppan, and Maruta. He then takes a 
handful of paddy (unhusked rice) from a quantity 
placed in front of him, and, after counting, decides, 
upon the chance of one or two grains remaining in the 
end after each of them is removed, whether some one 
in the house is not a ttacked by, or liable to the a ttack 

some evil spiri t. The same process is repeated, 
order to ~find out the proper remedy for appeasing 

The Rarakkaran at the end proceeds out of 
house in a northerly direction. The 0 rali, or 

of Peruvirutti Mala in Kunnattur, becomes 
lIIe:sse:a on the evening of the third Monday of Minam, 



and foretells coming events for such 
assembled. 

The headmen of the Kuravas are called Orali and 
t Panikkan, and they must be paid a fee of not less than 

ten chuckrams on all religious occasions. The priest is 
known as Kaikkaran. 

The Kuravas observe two forms of marriage cere
monial, viz., the tali-kettu before puberty, and sam
bandham. At the former, an elderly Kuratti (Kurava 
woman) ties the minnu or wedding ornament round the 
neck of the girl. When a Kurava wishes to marry a girl, 
he must pay twelve fanams to her maternal uncle. Widows 
remarry, and divorce, though void without the consent 
of the headmen, is easily effected. The form of 
inheritance is marumakkathayam (in the female line). 

The dead are buried, and death pollution is observed 
for twelve days. 

The Kuravas are obliged to stand, according to 
some at forty-eight, and according to others at sixty
four paces from a high-caste Hindu. They regard 
themselves as higher in the social scale than Pulaiyas 
and Paraiyans. . 

Kuravan.-Recorded, in the Travancore Census 
Report, I90r, as a sub-division of Nayar. 

Kureshi.-Recorded, in the Madras Census Report, 
I90r, as a territorial name returned by Muhatpmadans, 
Kureshi being a village in Arabia; also one of the sub
divisions of the Navayat tribe. 

Kuricchan.-The Kuricchans, or Kuricchiyans, are 
described by Mr. H. A. Stuart * as 1/ the hunting caste 
of Malabar. Some derive the word from kurikke, to 
mark or assign, as they say that this caste fixed the 

• Madras Census Repolt, 1891. 
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hllnting days. This must be the productIOn of a highly 
imaginative person. Dr. Gundcrt thinks it is derived 
from, or allied to, Canarese Koracha (Korava). I would 
rathet say it is allied to that word, and that both are 

. derivatives of I' uru, rl hill (if Tamil kurinchi), kurunilam, 
etc., and MaJaYilb.m kurissi, a suffix in names of hilly 
localities. \\'ith the exception of 2,240 persons in 
Kottayam, and 373 in Kurumbranacl, bot~ bordering on 
\Vynaad, all the Kuricchans are found in Wynaad. 
TIley arc excellent bowmen, and played an important 
part in the Prche Raja's rebellion at the beginnmg 
of th (n 1Jletee!1.h) ccntur). The Kuricchans affect a 
g reat contempt for Brahmans. When a Brahman has 
been in a 1'"uriccban's house, the moment he leaves it, 
the place where be was scated is besmeared with cow-

. dung to remove the pollution! Th'ey follow inheritance 
in the maJe li'le in some places, and in the female 
line in others. Their god is called Muttappan, which 
literally means grandfather. They now subsist mostly 
by punam (shifting) cultivation." 

In the Gazetteer of Malabar, the Kuricchiyans 
(kuricchi, hill country) are described as II ajungle tribe of 
punam cultivators, found in the \Vynaad and the slopes 
o~ the ghats, north of Calicut. They consider themselves 
polluted by the approach of other hill tribes and by the 
touch of Tiyans and Kammalans; and their women 
require water sanctified by a Brahman to purify them. 
They perform the tali kettu ceremony before puberty, 
and say that they follow the marumakkattayam family 
system (of inheritance in the female line), though the 
wife usually goes to live with her husband in a new hut, 

the husband has to pay a price for his bride. They 
as oracles during the great festival at Kottiyur. 

becomes inspired after sitting for some 




