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~ are ornamented with peacock’s feathers and cowry

shells, and generally a small mirror on the forehead.
The bullocks of the Brinjaris (Boiparis) are described
by the Rev. G. Gloyer * as having their horns, foreheads,
and necks decorated with richly embroidered cloth, and
carrying on their horns, plumes of peacock’s feathers and
tinkling bells. When on the march, the men always
have their mouths covered, to avoid the awful dust
which the hundreds of cattle kick up. Their huts are
very temporary structures made of wattle. The whole
village is moved about a furlong or so every two or three
. years—as early a stage of the change from nomadic to

. asettled life as can be found.” The Lambadi tents,

or pals, are said by Mr. Mullaly to be ‘“made of stout.
coarse cloth fastened with ropes. In moving camp,
. these habitations are carried with their goods and
- chattels on pack bullocks.” Concerning the Lambadis

~ of the Bellary district Mr. S. P. Rice writes to me as
. follows. ‘They are wood-cutters, carriers, and coolies,
~ but some of them settle down and become cultivators.
A Lambadi hut generally consists of only one small
room, with no aperture except the doorway. Here are
 huddled together the men, women, and children, the
same room doing duty as kitchen, dining and bedroom.
The cattle are generally tied up outside in any available
spot of the village site, so that the whole village is a sort
of cattle pen interspersed with huts, in whatsoever places
nay have seemed convenient to the particular individual.
otted here and there are a few shrines of a modest




in the Deecan, which are almost always terraced
roofed. I have been into one or two houses' : \
larger than those described, where I found a buffa&@
or two, after the usual Canarese fashion. There i
air of encampment about the village, which suggests
gipsy life.”
The present day costume and personal adornments 0{ :
the Lambadi females have been variously described by
different writers. By one, the women are said to gemind
one of the Zingari of Wallachia and the Gitani of Spain.
“Married women,” Mr. H. A. Stuart writes,* *are
distinguished from the unmarried in that they wear their
bangles between the elbow and shoulder, while the
unmarried have them between the elbow and wrist.
Unmarried girls may wear black bead necklets, which
are taken off at marriage, at which time they first as-
sume the ravikkai or jacket. Matrons also use an ear-
ring called guriki to distinguish them from widows or
unmarried girls.” In the Mysore Census Report, 1901,
it is. noted that ‘the women wear a pecphqr dress,
consisting of a lunga or gown of stout coarse print, a
tartan petticoat, and a mantle often elaborately embroi
dered, which also covers the head and upper part of the
body.® The hair is worn in ringlets or plaits hanging
down each side of the face, and decorated with shells,
and terminating in tassels. The arms are profusel

: s&ing of red silk tassels hanging by the right side
_ the waistband.” “The men,” Mr. F. S. Mullaly w

- * Manual of the North Arcot district.
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‘ “are fine muscular fellows, capable of enduring Ioﬁg and

fatiguing marches. Their ordinary dress is the dhoty

with short trousers, and frequently gaudy turbans and
caps, in which they indulge on festive occasions. They
also affect a eonsiderable amount of jewellery. The
women are, as a rule, comely, and above the average
height of women of the country. Their costume is the
laigna (langa) or gown of Karwar cloth, red or green,
with a quantity of embroidery. The chola (choli) or
bodice,- with embroidery in the front and on the
shoulders, covers the bosom, and is tied by variegated
cords at the back, the ends of the cords being orna-
mented with cowries and beads. A covering cloth of

-~ Karwar cloth, with embroidery, is fastened in at the

waist, and hangs at the side with a quantity of tassels
and strings of cowries. Their jewels are very numerous,

and include strings of beads of ten or twenty rows with

a cowry as a pendant, called the cheed, threaded on
horse-hair, and a silver hasali (necklace), a sign of
marriage equivalent to the tali. Brass or horn bracelets,
ten to twelve in number, extending to the elbow on
either arm, with a guzera or piece of embroidered silk,

~one inch wide, tied to the right wrist. Anklets of ivory
~ (or bone) or horn are only worn by married women.

~ They are removed on the death of the husband.
~ Pachala or silk embroidery adorned with tassels and

. cowries is also worn as an anklet by women. Their
other jewels are mukaram or nose ornament, a silver
kania or pendant from the upper part of the ear

attached to a silver chain which hangs to the shoulder,
id a profusion of silver, brass, and lead rings. Their
is, in the case of unmarried women, unadorned,

mamed women it is fastened, in lxlne

ht up and tied in a knot at the top of the‘lmad.




a sign of widowhood. Lambadi women, when
water, are fastidious in the adornment of the pad,
gala Wthh is placed on thexr heads. They cover 'ﬁ‘

with a frontlet of coins dangling over the forehead.
This frontlet is removed in the case of widows. At the

are tied or braided. Married women have a gold and
silver coin at the ends of these tufts, while widows

and the large number of bone or ivory. Almost
whole arm is covered with these ornaments. In case :
the husband's death, the bracelets on the upper
are removed. They are kept in place by a cotton
bracelet, gorgeously made. the strings of which
ornamented with the inevitable cowries. On the
- broad heavy brass bracelets with bells are worn,
~ being presents from the mother to her daughter.”
ke Each thanda, Mr. Natesa Sastri writes, h

Wman called the Niyaka whose word is la




'-"‘; »h’eadman, and he adds, “the head of the gang appears i
 to be regarded with great reverence, and credited with
”""'superna.tural powers. He is believed to rule the gang
~ most rigorously, and to have the power of life and death
“over its members.”
 Concerning the marriage ceremonies of the Sugalis
of North Arcot, Mr. Stuart informs us that these “last
for three days. On the first an intoxicating beverage
compounded of bhang (Cannabis indica) leaves, jaggery
(crude sugar), and other things, is mixed and drunk.
- When all are merry, the bridegroom’s parents bring
¢ Rs. 35 and four bullocks to those of the bride, and,
... after presenting them, the bridegroom is allowed to tie
. a square silver bottu or tali (marriage badge) to the
~ bride’s neck, and the marriage is complete ; but the next
- two days must be spent in drinking and feasting: At
the conclusion of the third day, the bride is arrayed
in gay new clothes, and goes to the bridegroom’s house, -
. driving a bullock before her. Upon the birth of the first
male child, a second silver bottu is tied to the mother’s
neck, and a third when a second son is born. When
hird is added to the family, the three bottus are

district, the following detailed account is given by
Francis. “As acted before me by a number of
sexes of the caste, it runs as follows. The bride-

ering his head, and an elaborately embro:dered
ﬂomammg betel and nut slung from his shoulder.



~ in which the officiating Brahman knots a rupee ,
Brahman, it may be at once noted, has little more
“do with the ceremony beyond ejaculating at inter
‘ Shobhana! Shobhana " or ¢ May it prosper !
the right hands of the couple are joined, and they ¥
seven times round each of the upright pestles, whi
women chant the following song, one line being
for each journey round the pestle :

To yourself and myself marriage has taken place,
Together we will walk round the marriage pole.
Walk the third time ; marriage has taken place.
You are mine by marriage.

Walk the fifth time ; marriage has taken place.
Walk the sixth time ; marriage has taken place.
Walk the seventh time ; marriage has taken place.
We have walked seven times ; I am yours.

Walk the seventh time ; you are mine.

“The couple then sit on a blanket on the g
' near one of the pestles, and are completely covered
a cloth. The bride gives the groom seven little
‘compounded of rice, ghee (clarified butter) and s
which he eats. He then gives her seven others, whi
she in turn eats.

for that night are over,
hed separately, and feasting takes -
s mother or near female




unmarried woman, fasten a bunch of tassels to her badé

‘day. The next day the girl is taken home by her new
~ husband.” It is noted in the Mysore Census Report,
1891, that “one unique custom, distinguishing the
Lambani marriage ceremonial, is that the officiating
Brahman priest is the only individual of the masculine
_persuasion who is permitted to be present. Immediately
after the betrothal, the females surround and pinch the
. priest on all sides, repeating all the time songs in their
. mixed Kutni dialect. The vicarious punishment to
. which the solitary male Brahman is thus subjected is
: ‘said to be apt retribution for the cruel conduct, accord-
ing to a mythological legend, of a Brahman parent who
‘heartlessly abandoned his two daughters in the jungle,
as they had attained puberty before marriage. The
- pinching episode is notoriously a painful reality. It is
i s ‘ld, however, that the Brahman, willingly undergoes the
ion in consideration of the fees paid for the rite.”

treatment of the Brahman as acted before me by
badi’ women at Nandyal, included an attempt to

ited that, at Lambadi weddings, the women *weep

C to celebrate weddmgs, and, fallmg a Brihman;f

 him stark naked. In the Census Report, it is

hair, and girdle her with a tasselled waistband, from
which is suspended a little bag, into which the bride-
groom puts five rupees. These last two are donned
hereafter on great occasions, but are not worn every

m aloud, and the bride and bridegroom pour milk'
n ant-hill, and offer the snake which lives therein
uts, flowers, and so on. Brahmans are sometimes

s




pots is placed, and the pots are covered thh leafy
~of Calotropis procera, which are tied with Calotre
fibre or cotton thread. Sometimes a pestle is set
near each row of pots. The bridal couple seat them-

a silver coin in them, are tied together. They are t
smeared with turmeric, and, after a wave-offering to
ward off the evil eye, they go seven times round W
- pestles, while the women sing :—- :

Oh ! girl, walk along, walk.

You boasted that you would not marry.

Now you are married.

Walk, girl, walk on.

There is no good in your boasting.

. You have eaten the pudding.

Walk, girl, walk.

Leave off boasting.

You sat on the plank with the bridegroom’s thigh on yours.

of the latter, and ties seven knots in it.
_then does the same to the bride. The knots are untie
- Cloths are then placed over the backs of the coup
and a swastika mark () is drawn on them with ’
paste. A Brahman purdhit is then brought to




made a bridegroom, and he must give out the name ’
1 is bride. He is then slapped on the cheeks by tjae ;

- women, thrown down, and his clothing stripped off.
~ The Brihman ceremonial concluded, a woman puts the
badges of marriage on the bride. On the following day,
- she is dressed up, and made to stand on a bullock, and
- keep on crooning a mournful song, which makes her
; r‘i':ry eventually. As she repeats the song, she waves her

- arms, and folds them over her head. The words of the
" song, the reproduction of which in my phonograph
nvariably made the women weep, are somewhat as

~ Oh! father, you brought me up so carefully by spending much
8 [money.
All this was to no purpose. ‘
‘Oh ! mother, the time has come when I have to-eave you.
Is it to send me away that you nourished me ?
Oh ! how can I live away from you,
My brothers and sisters ?

- Among the Lambadis of Mysore, widow remarriage
and polygamy are said* to freely prevail, “and it is
stomary for divorced women to marry again during’
ifetime of the husband under the siré udiké (tying

ﬁrst husband, accompanied by a caste dlnner. Thé i
‘is then readmitted into society. But ce
htms are attached to wxdow remarriage. Wndow ‘




-éharge of her children, a widow may be taken
~ man as a concubine, and her children are con
legmmate. Even during her husband’s life, a

husband the cost of the original marriage cere
~ The Sugalis burn the married, but bury all oth
have no ceremonies after death for the rest of the
of the deceased.” If the head of a burning corps

which they put in their mouths “like goats,” a
home.
A custom called Valli Sukker1 is recorded

-, elder brother. If, however, the elder brother dies
i 'ing offspring, and the younger brother wishes to:

to his brother’s children. Then he may marry‘l
The custom here referred to is said tc

”



,paymg the expenses of the feast. Married people are
‘burnt. Unmarried, and those who have been married
. by the kuttuvali rite, are buried. When cremation is

resorted to, the eldest son sets fire to the funeral pyre.
- On the third day he makes a heap of the ashes, on which
. he sprinkles milk. He and his relations then return
. home, and hold a feast. When a corpse is buried, no
. such ceremonies are performed. Both males and
j"lf"f_'females are addicted to heavy drinking. Arrack is their
. favourite beverage, and a Lambadi's boast is that he
. spent so much on drink on such and such an occasion.
. The women dance and sing songs in eulogy of their
im{rgbddess. At bed-time they strip off all their clothes,
. and use them as a pillow.”

- The Lambadis are said to purchase children from
. other castes, and bring them up as their own. Such
" children are not allowed to marry into the superior .
Lambadi section called Thanda. The adopted children
are classified as Koris, and a Kori may only marry a
Lambadi after several generations.

- Concerning the religion of the Lambadis, it is noted in &
‘the Mysore Census Report, 1891, that they are * Vishnu-
vaits, and their principal object of worship is Krishna,
ana Sankari, the goddess of forests, is also worshipped,
‘and they pay homage to Basava on grounds dissimilar
'hose professed by the Lingayets. Basava is revered
e Lambadis because Krishna had tended cattle in
incarnation. The writer interviewed the chu'{f




Asvat'tha (pipal) tree of the Bhagavatgita.” It isz
in the Mysore Census Report, 1901, that ‘“the Lam '
~own the Gosayis (Goswami) as their priests or g
These are the genealogists of the Lambanis, as
Hela.vas are of the Slvachars Of the Sugih
Mr. Stuart writes that “all worship the Tirupati Swa '1'
and also two Saktis called Kosa Sakti and Mani
Some three hundred years ago, they say that there
feud between the Bukia and Madu Sugalis, and in a co
many were killed on both sides ; but the widows of onl
.of the men who died were willing to perform sati, in cor
- quence of which they have been deified, and are
worshipped as saktis by all the divisions.” It is sé
~ that, near Rolla in the Anantapur district, there is a
- community of priests to the Lambadis who call thems
Ma;hammadans but cannot mterma.rry with others




soue old garment to a bush in honour'of Kampa _ff
Bastar are several large heaps of stones, which they héw" ~
piled up in honour of the goddess Guttalamma. Every z
Lambadi who passes the heaps is bound to place ofe
stone on the heap, and to make a salaam to it.” The
‘goddess of the Lambadis of Kollegal is, according to Mr.
Hamilton, Satthi. A silver image of a female, seated
‘tailor-fashion, is kept by the head of the family, and
an heirloom. At times of festival it is set up and
‘worshlpped Cooked food is placed before it, and a
feast, with much arrack drinking, singing, beating of
-tom, a and dancing through the small hours of the
ht is held. Examples of the Lambadi songs relating
: mcuients in the Ramayana, in honour of the god-

i It is noted by the Rev. G. N. Thomssen that tﬁé,,
adis “ worship the Supreme Being in a very
‘ic manner. A stake, either a carved stick, or".‘i

mi circling about the stake, swinging their a.n‘ngﬁ
clasping them in prayer, and at last ralsmg
Theu‘ whole cry is symbohc of the

ey B,




‘when smkness has come. They hope to escapezg
by leaving one camping ground for another. Half
_ between the old and new grounds, a chicken or g
-bgrxed alive, the head being allowed to be above g
~Then all the cattle are driven over the buried cre
and the whole camp walk over the buried victim.”
former days, the Lambadis are reputed to have offe
up human sacrifices. ‘“ When,” the Abbé Dubois w
“ they wish to perform this horrible act, it is said,
secretly carry off the first person they meet. Ha
~conducted the victim to some lonely spot, they dig a h
in which they bury him up to the neck. While he
still alive, they make a sort of lump of dough mad

~oil, and light four wicks in it. Having done th
men and women join hands, and, forming a circle,
round their v1ct1rn, singing and making a great noise
he expires.” The interesting fact is recorded b‘
: Mullaly “that, before the Lambadis proceed on a g
tory excursion, a token, usually a leaf, is secreted i
“ dden place before proceeding to invoke Durga.
Durgamma puajari (prlest) one of their own class

a ).;r-l;liner note on the rehgmn of thg
] ,‘p the fo low'v
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T children, etc. When 'tt’heir pfay‘ers are answefécfl‘,: the
Lambadis walk all the way, to Tirupati, and will not
 travel thither by railway. -
(2) Hanuman, the monkey god.
(3) Poleramma. To ward off devils and evil
spirits.
(4) Mallalamma. To confer freedom to their
cattle from attacks of tigers and other wild beasts.
(5) Ankalamma. To protect them from epidemic

. disease.

R (6) Peddamma.

B (7) Maremma.

" The Lambadis observe the Holi festival, for the

' celebration of which money is collected in towns and
~ villages. On the Holi day, the headman and his wife
. fast, and worship two images of mud, representing Kama
~ (the Indian cupid) and his wife Rati. On the following
- morning, cooked food is offered to the images, which are
then burng, Men and women sing and dance, in separate
groups, round the burning fire. On the third day, they
‘againk sing and dance, and dress themselves in gala attire,
‘The men snatch the food which has been prepared by the
women, and run away amid protests from the women,
‘who sometimes chastise them.
It is narrated by Moor * that “he passed a tree, on
which were hanging several hundred bells. This was a
gupersutlous sacrifice by the Bandjanahs, who, passing
s tree, are in the habit of hanging a bell or bells upon
which they take from the necks of their sick cattle,
ting to leave behind them the complaint also. Our
ts particularly cautioned us against touching these
cal bells; but, as a few were taken for ou




the anger of the dpity, to whom these
- made, who, they say, inflicts the same disor
- unhappy bullock who carries a bell from this
. relieved the donor from.” :
There is a legend in connection with the
gundam (fish pool) close under the Yendnka :
the Vizagapatam district. The fish therein ar
- tame, and are protected by the Madgole Zam
~ “Once, goes the story, a Brinjari caught one
turned it into curry, whereon the king of the
solemnly cursed him, and he and all his pack- bull'
were turned into rocks, which may be seen there to |
“day.” * - Lros
Lambadi women often have elaborate tat
patterns on the backs of the hands, and a tattooed d
the left side of the nose may be accepted as a distir
- ing character of the tribe in some parts. My a
once pointed out that, in a group of Lambadis, so
~the girls did not look like members of the tribe.
“roused the anger of an old woman, who said Y
~ see the tattoo marks on the nose, so they.
- Lambadis.” .
Lambadi women will not drink water from
~ streams or big tanks. :
In the Mysore Province, there is a class 0!

-

"7'“"fchi1di'en are circumcised. Their mar
~out a.ccordlng to the Muhammadanf'




ct‘ to them, and glve them ‘money at ~ma.rrim :
or on other occasions. They seém to be bards andf
egyrists of the' Lambadis, in the same way that other
,fasses have their Nokkans, Viramushtis, Bhatrazus, etc.

is noted by Mr. Stuart® that the Lambadis have

iests called Bhats, to whom it is probable {hat the

ambiris correspond in Mysore.

The methods of the criminal Lambadls are dealt

L?ampata.—A name, signifying a gallant, returned
e Sanis at times of census.

Landa.q—A synonym of Mondi. ’
bﬂka (1sland) —An exogamous sept of Boya and

likar.—Recorded, at the census, 1901, as a sub-
of Vakkaliga (Okkiliyan) in the Salem district.
gans a reckless woman, and latvi, an unchaste
~and the name possibly refers to VakkaligaS'
not true-bred. '
vali.—A division of Marathas in the Sandﬁr
Many of them are servants in the Raja’s palace.
are stated, in the Gazetteer of the Bellary district,
 the oﬂ'sprmg of irregular unions among other




sub-ca a. In a not
-C Carr records that the Linga

cultxvators and that Telugu Lingayats often:cal_
 selves Linga Bah_;as

|l nga BhOJunnalawaru " is given in the B
~ Records.* “Para Brahma or the great god B‘
created the god Pralayakala Rudra or the terrific atut
day of destruction, a character of the god Siva, and
created the Chatur Acharyulu or four sages
Panditardju, Yekcoramalu, Murralaradulu, and Som
raduly, and taught them mantras or prayers, and m
them his deputies. On a time, the Asuras and De
or the giants and the gods, made war on each other,
the god Pralayakala Rudra produced from +his nose
~ being whom he named Muchari Rudra, and he had

sons, with whom he went to the assistance of the de

;‘-‘;followmg honorary distinctions :—
- A flag with the figure of an alligator (cro
3 portrayed on it.

W of burning lamps and ﬂambeaus
ions durmg the day s
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“  “On a time; when the god Pralayakala Rudra and
- Mochari Rudra and, his five sons, with other celestial
attendants, were assemble.cf on the Kailasa parvata or
“mountain of Paradlse, the god directed the latter to
~ de8cend into-the Bhuloka or earthly world, and increase
~and multiply these species. They humbly” prayed to
know how they were again to reach the divine presence.
He answered ‘I shall manifest myself in the Bhuloka
under the form of the Lingam or Priapus; do you
- worship me under that form, and you will again be per-
mitted to approach me.’ They accordingly descended
intn the earthly regions, and from them the present
ca.stes of Baljawaras deduce their origin.” ;

In a note on the Linga Balijas of the North Argat
2{ strict, Mr. H. A. Stuart writes * that nga Balija
appears rdther to be the name of the followers of a
{religious faith than of a distinct caste, for the Linga
Balijas state that their caste contains eleven sub-divisigns;

. each with a separate occupation, viz,, Jangam (priests),
.~ Réddi (cultivators), Gandla (oil-mongers), and the like.
¢ ‘Almost all the Linga Balijas of North Arcot are traders,
. who speak Canarese and are immigrants from Mysore,
 in which their gurus (religious preceptors)-live, and
- whither they still refer their caste disputes. At one
&'\e they enjoyed much importance in this district,
- particularly in its large trading towns. Headmer.
- among them, styled Chettis, were by the ArcL)t Nawabs
assigned districts, in which they possessed both- magis-
al and civil authority, and levied taxes ﬁ@n.other
hants for their own personal use.
very extensive trade with Mysore and ttg nged

a,nd are said to have had enormaus Wa!‘bhwm i ’:{-,
.?. st ;




~ which they enclosed and fortified. : Breaches
peace are also described ag not infrequent, resulti
the mterference of one nga Baﬁ_]a Chetti with ma
relating to thé district of another. . “Their authority
long since disappeared, and is only a thattér of traditio
Every L,mga Balija wears a Siva lingam, usually encamd
in a silver casket (or gold casket set with precious
stones), and suspended from the neck, but the very poor
place theirs in a cloth, and sometimes tie it.to their arm.
It is a strict rule that one should be tied to a child’s
neck'on the tenth day of its birth, otherwise it is not |
entitled to be classed as a Linga Balija. The Siva
lingam worn by these people differs fromythe Bita or
* Préta.lingams used by Pandarams, Kaikolans, or others
who profess the Lingayat faith. They acknowledge two
~purdnams, called respectively the Siva *and Basava
purinams, and differ in very many respects from other
Hindus. They bury and do not burn their dead, and d
not recognise the five kinds of pollution resulting from
* birth, death, spittle, etc., and they do not therefore batk
in order to remove such pollutxon Widow remarx"",i '__

To wTdow remarriages no women who are not wic
are admitted, and, similarly, when a maiden is m
all Widows are excluded. Unlike most Hindus, Li
‘Balijas_shave off the whole of the hair of their h
wxﬁlouﬁeavmg the usual lock at the back. They d
\»'m'e ch051s, and believe that after death the |
nmted‘, _the divine spirit. They are partic
: ’:"'*‘somc'ﬁf their customs, dlsallowmg liquor and flesh:
' *finﬁ_ ﬁwanably eatmg pnvately, where ‘none




"o

:_ ngmmnu . S :

/ A Linga Banaglga (Canarese trader) whom [ mter-.
. viewed at Sandir, was sm@ared w1tH white marks on the
il forehead, upper extremxtles_, chestt and af{domen in imita-
| tion of a Hubli priest. Some orthodox Lingiyat traders
- remove their hngam during the transaction ofthe day’s
‘work on the gfound as given to me, that it is necessary

~ to tell little falsehoods in the course of business.
ngada}rl.—A general term, meaning one who
. wears a lingam, for Lingayat.

, Lirtg‘akatti.—A name applied to Lingayat Badagas
of the Nilgirj hills. 3

; ingam.—A title of Jangams and Silavants.

g 1ngé,yat —For the following note I am mamly
mde ted to ’Mr R. C. C. Carr, who took great imfterest
~in its preparation when he was Collector of Bcllary
Some additjonal information was supplied by Mr. R. E“
~ Enthoven, Superintendent of the Ethnographic Survey, o’
 Bombay. The word Lingayat is the anglicised form of

any member of the community. The Llngayat% !
be been aptly described as a peaceable race of Hindu
ritans. Their religion is a simple one. They
&k&owledgé only one God, Siva, and reject the .ther'
i two persons of the Hindu Triad. They revereng the 3
s, but disregard the later commentaries on 'which
.‘Brahmans rely Their faith purports to kve’l:l"lzT




of the God Siva. This 1mage,- whxch
langg a lingam or moveable hngam to dxstmgmshf
from the sthavara, gr fixed lingam of Hindu temples, is
always carrjed &, some ‘part-of the body,- usuany the
neck or the left arm, and is placed in the left hand o
the deceased when the body is commltteq,to the grave.
Men and women, old and young, rich and poor, all ahke
wear this symbol of their faith, and its loss is regarded
as spiritual death, though in practice the loser can, afu}w«
a few ceremomes be invested with a new one ‘Th
are strict dxsc1plmdr1ans in the matter of food and drmk,
and no true Lingayat is permitted to touch ‘meat in any
form, or to partake of any kind of liquor. Tflis Punm :
SImp]i'clty raises them in the social scdlq and ha,g
resultéd in producing a steady law-abiding race, who
e conservative of the customs of their forefathers,
and have hitherto opposed a fairly unbroken fzont to the ]
advancmg tide of foreign ideas. To this tendency ;é'
“due the very slow spread of modern education amon? ‘
, them, while, on the other hand, their isolation fro
putside influence has without doubt assisted largc
preservmg intact their beautiful, highly pohshed
powerful language, Canarese.
. Itfis matter of debate whether the Lingayat rehgtm
Enie an‘{pnovatlon or a revival of the most ancient ‘
}te faith, but the story of the so-called founder of t., ‘
sect‘ 4sava, may with some limitations be accepmd;
hxst?ry The events therein narrated occurred i
hS}lqbf the twelfth century at Kalyan, a city
_ wad hew the capital of the Western Chalukyas,
el ded i ,in the province of Bidar in the Ni
ons L It lies about a hundred miles to t

.‘.J‘
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erbudda as eaﬂz as the” fqurth century. They
s?‘parated int® two branehes durmg ,,the seventh century,
~ and the Wtstern line wgs sg}l repr&Sented at Kalyan 500
years }gter- 'llhs: souxhcl’n pOTthﬂ “of "Hindustan had
for cep(lirles been split up between rival kingdoms, and
+had bean the’ theatre of the long struggle between the
Buddhlhs‘,, the Jains, and the Hindus. At the time of
Basavas'appearance, a Jain king, Bijjala by name, was
“Rower at Kalyan He was a representative of the
Kalaﬁy s;, a race which had been conquered by the
Chalukyas,’mud occupied the position of feudatories.
Blaala appears to have been the Commander-in.ghief
1e Chalikyan forces, and to have usurped the uyrme,
ng hns 'royal master, Taila ITI. The date of thc%
usurpatxon iwas 1156 A.D., though, according to" sonxe
~ accounts, Bijjala did not assume the full titles till some
years latei‘ He was succeeded by his sons, ;but the
Chalukyan c'ialmant recovered his throne 'in 11824 bnly 4
to lose it again some seven years afterwards, whéy the -
ﬁmgdom itself was divided between the nelghbmyqqgg
ﬁWels ”l;he final downfall of the Chalukyan Deccani
* Kingdom ‘was probably due to the rise of the Lingayat
- religion. Fhe Hindus ousted the Jains, but thefenets’
inculcated by Basava had caused a serious splituin “the
- ranks of the former. The house divided against. itself
- could not stand, and the Chalukyas were absorbed into
. the kingdoms of their younger neighbours, the Hoysala
. Ballalas from Mysore in the south, and the: Yadavas,
. from Dévagiri (now identified with Daulataba.d) in' the

north. P 1 B
gmat revival of the worship of Siva in the, Décqb.u a%i-

in Southeqz'ﬂndla A large number of im
aite temples are known to ha Ieib.cen"bmlt du




the eleventh and twellch antuhes& ind mscﬂpﬁd
speak of many learned and hol?‘nemwhmv!ere devotm;{-
to this Worship. Ih@ moven\gn.t yva;‘p bablyl"acé‘enm
tuated by the Oppoqmon of the"'jamsnw .seam tg have
been very powerful in the Western. ‘f)fx,qarr, and ‘in.
Mysore. An inscription which will be more full)' naqceﬁﬁﬂ
later on tells of the God Siva specially crcatil'g 4 man ,
in order to “put a stop to the hostile observancé$ of
the Jains- and Buddhists,” This was wrltten about
the year 1200 A.D. and it may be géﬂhmdﬁbﬁfﬂ
Buddhism was still recogmsed in the De&:a.n as a
religieus power. Mr. Rice tells us that the abours gf
the Saipaite Brahman, Sankaracharya, had inithe Gighi
ntury“dealt a deathblow to Buddhism, ands ralsedr
Saiva faith to the first place.* Its posftlon Was,
: 110Wever, challenged by the Jains, and, even as late as
"the twelfth century, it was still battling wit'f'n them.
;I"ﬁe Vaishnavaite reformer, Ramanujacharya, appeared at
about fhis time, and, according to Mr. Rice, was mainly
istrififental in ousting Jainism; but the followers of *
Vishnu built many of their big temples in the,;hlrtegx)}b’;?
century, two hundred years later than thelr;Sai\taltﬂ"
brgﬁ‘@ﬁ, so it may be presumed that the lattéfyfaith was
in the ‘ascendancy prior to that time. Chaitanya, the
Vaishnavaite counterpart of Basava, appeared at a much
later date (1485 A.D.). It is interesting to note that .|
the thirteenth century is regarded as the culminating
pcnoﬁ- of \the middle ages in Italy, when religious
fervour also dxsplayed itself in the building of great
cathedrﬁ'sf
The ag:i‘ual date of Basava's birth is uncertain, but i

gf@n by somes authorities as 1106 A.D. Tixe stﬁry
5 -

.
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“ﬁxﬂﬂ of Myme rto + Lilly, Renaissance Types.
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ntirely tradxtlonary, and, as rmght

e full of miraculous occurrences, wk
istorical value. The Jain version of the'
m the Bijjalarayacharitra, and dlﬁ'ers"

5. The main facts accepted . by :
m are given by Dr. Fleet in the Epigrap
Vol. V, p. 239] from which the following aget

'.“ To a -certain Madiraja and

ika, pious Saivas of the Brahman ca

of a place called Bagevadi, which ‘is U
I to be the sub-divisional town of that'




A BANAJIGA WITH LINGAM ON HEAD.




ied by his elder smter, §

- to Kalyana, where he was
by the king and installed as prir
aer-m-chlef and ﬁ'easm'er, second i

), Basava took this seed home, and

Basava's knowledge swallowed it, a

sava, and assisted his uncle in sp

ines. Indeed, he is depicted as play

part than even Basava himself. *
wo Puranas are occupied for the mo

[




yina there were two specially pious ng s
Bijjala in in mere wantonness caused to be blm

eanwhile reached Kudali- Sangameshvara, :
re ﬁbsorbed into the lmgam, while Channaba

PThc account given in the Channabasava. P
“various details, and declares that Bijjala
d under the orders of Channabasava, who
his uncle in office. The Jain account state
influence with the king was due to Basav

..

,ala took asa concubme. The dcatﬁ
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Baladeva could not have been Bq}aﬂ’
@’mhen he came to Basavas upaniyanam ce

uilt into the wall of a modern temple at
village ih the Bgapur district of the Bomb*y
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ﬁv Mahaprabhu of the, v‘illage when tﬁe grants in support
 of the temple wem made, The recérd runs as follows.*
. % Among the five hundred of Manigavalli there sprang
¥ up a certain Govardhana, the moon of the ocean that
was the Kasyappa gotra, an excellent member of the
race. o‘)‘ the" Vajins. His son was Revadasa. "The
_. Jat:ter had four sons . . . . The youngest of
b these becamie’ the greatest, and, under the name of
}*Chandrapaﬁ, made his reputation reach even as far as
' thé Malaya mountains. To that lord there was born
) son; Basava. There were none who were like him
devotlon to the feet of (the God) Maheshvara (Slva)

:'mthe sun that caused to bloom the water-lily that was
‘ﬁgmﬂectlon of the five hundred Brihmans of Mani-
':%g‘avalh This Basavarasayya came to be consxdered
. the father of the world, since the whole world, putting 4
~ their hands to their foreheads, saluted him with the

. words ‘our virtuous father’; and thus he brought
~greatness to the famous Mamgavalh manifesting the
‘height of graciousness in saying this is the abode. of .
the essence of the three Védas; this is the accomphﬁt
't of that which has no end and no beginning ; thts
he lustrous divine linga.”

' Dr. Fleet suggests that we have at last met with aﬂ
igraphic mention of the Lingayat founder, Basava.
his is eminently satisfactory, but is somewhat upsetting,
for the imscription makes Basava a member of the
Ka.syapa gotra, while Madiraja is placed in an entirely
ffe rent fam'ﬁy As regards the latter, the record says ;
o) “in the J.lneage of that lord ('falla A1, the leader
he Chalukyas) tkére was a certain Madhava, thse

.

~§' ']
. F, Fleet, Epigraphia Indica, V. "!W.




Prabhu of the town of- Mamgavalh_, the very Vlshmr& 3
the renowned Harita gotra;” and lafer.on the éame !
person is spoken of as the Mahaprabhu" Madiraja. If@
Basava and Madiraja, herein mentioned, are really‘the‘*
heroes of the Lingayats, it is clear that they were not
father and son, as stated in the Lingayat wr)t,mgs:.. &;@”AL;
it must be borne in mind that this is the only msCrxp; '
tion yet deciphered which contains any allusion wha!«
ever to Basava, and the statement that “ he used’ to
bloom the water-lily that was the affection Of " he ﬁveé-ﬁ
hundred Brahmans of Manigzvalli,” is directly opposed
~to the theory that he broke away from the Brahman fdld'm
and set up a religion, of which one of the main features
is a disregard of Brahman supremacy. The fact that"'
the inscription was found so near to Basava’s blrthplape ﬂ*
is, however, strong evidence in favour of the presump-
tion that it refers to the Basava of Lingayat tradmon,’
¥and the wording itself is very suggestive of the same

s+idear The record gives a long pedigree to intfoduce

L

I

the Basava whom it proceeds to extol, and puts into his

mouth the noteworthy utterance, which ascribes godly
* q“ahtles to the “lustrous divine linga.” The date of
thxs record is contemporary with the events and persons -
natﬂed therein, and it must therefore be far more relia y
‘than the traditionary stories given in the Puranas, Wth
as already indicated, are not at all in accordance wx(thﬂ
each other. Dr. Fleet is of opinion that the Purana
versions are little better than legends. This is perhaps.'
going too far, but there can be no doubt that later
research will in this, as in the case of al{?qadnxona:yf?
history, bring to knowledge facts which will require a
considerable rearrangement of the long acaepted plctur&
Another mscrxptlon, discovereds at Ablur in the




-seven days without a scar. Ramayya ap
on his wager, but the Jains refused to perfor
of the contract. The dispute was then re

y is narrated as having occurred at

a had gone to see king Bijjala. The
Ramayya quote an instance of a p

ka,«gﬁvmg performed the same fea
Jambar, which may conceivably be

scription. But the mﬁ'e’t and impa

- .

,on centre in the fact that it
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% latter.

'f‘hxs fresh ev1delﬁe does not appear o«

ﬁlﬂgayats.. ‘
Siva received a great impetus at this perio
is nothing in the inscription ascribing to
position of a reformer of Saivaite doctrines.
as the champion of Siva against the rival

mysticism of the Saivaite divines: and, as
points out, there is nothing improbable in the m

Réamayya and Basava are, however, represented
lascnptlons as being the chief of Saivaite Bra
there is no mention of any schism such as the F
revolt which is associated with the name of ‘L th
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*«écolqurs thcg:hnef actors m*the dxama T,he ﬂﬁﬁhgygu

'bj the Western Chalukyan kingdom: arc given: /t0 us by ¥

'g die hand of an.actor who was on the same stage;and o i
tﬁq birth" of the Lingayat creed is still obscuréd in the

7 rfﬁas Been already stated that one of the prmcxp;eé
e rehglon is a disregard of caste distinctions. The
pi'cyalhng races were Dravidian, and it is an accepfed
* fact that the theory of caste as propounded by Manu-is
altogzth‘férexgn to Dravidian ideas. Historians cannot

| “{Momlong the process of grafting the caste system
“on tO‘“ti'm maVIdldﬂ tree lasted, but it is clear that, when
Basavan-ppeared the united growth was well established:
Brahmans were acknowledged as the leaders in relxg16‘n§
matters, and, as the secular is closely interwoven with
L 'th' ,teligiou’g\ in all eastern countries, the priestly clas§
igradually usurping to itself a position of general

Iv ‘cgntrol But, as was the case in Europe during the
~ sixteenth century, a movement was on foot to replace the
authority of the priests by something more in accordance
with the growing intelligence of the laity. And, asin
- Europe, the reformers were found amongst the priests
*mselveg Luther and Erasmus were monks, who
ad been tramed to support the very system of priest-
aft, which they afterwards demohshed Basava and

ifr mist of ‘the. past, the figures of those who witnessed it
; d out with surprising clearness. AL E B

%

nces created by the Brahman priesthood. ﬁc
. ison may even be carried furthe:‘ Luther was

.

i




ﬁgult,‘v&thg'.‘cqunmrpart &fLuther.
5 be'ﬂaxr!y -called the Indian Erasmus} a
’ 'ﬂns freedom from the narrowing in en‘ce “of caste
was doubtless a great incentive to the §bre@ of t
;e?ormed religion. The lingam was to be regarded
i. the universal leveller, rendering all its wea&rw equal®
ihg eye of the Deity. High and low were to 'be%n
)ogether by its influence, and all caste distinctions ‘
ts.‘he swept away. According to Basava's teaching, all ' '"
men are holy in proportion as they are te,g_lplp&qfﬁh .
great spirit; by birth all are equal ; men are'nﬁ*sﬁmmt !
to women, and the gentle sex must be trea!&&ﬂm
respect and delicacy ; marriage in chlldhodﬂ:" " M’Ong"’:"
- dnd the contracting parties are to be a.llQWed ‘a voice |
nin"the matter of their union; and widows are to be |
allowed to remarry. All the iron fetters of Brahmanical
“tyranny are, in fact, torn asunder, and e Linm‘
is to be allowed that freedom of individual act S
which is found amongst the more advanced Chris
communities. Even the lowest castes are to be raise
to the level of all others by the investitare of*the
lingam, and all Lingadharis, or wearers of the divine
symbol, are to eat together, to mtermarry,!;md to hv‘
at unity.
But social distinctions inevitably asserted themsel (&
later. As the Lingayats, or Panchamsalis as they sty
themselves, increased in importance, number and w
'!kelaborate forms of worship and ceremony:were ir
&ced, rules of conduct were framed, and a reli
sﬁem was devised, on which the influence of the
Brahmanaristocracy can be freely traced. Thus, in
~of time, the Panchamsalis became a closed B




he many ceremonies i |
Just descnbed one known as &6

&uru.
g Linga. o 6. Jangam.:
3. Vibhati. 7. Tirtha.
4 Rudraksha. 8. Prasada.

the guru. The child has then to be §

god Siva in the person of a Jangam, &
- who is summoned for the purpose ; on
,parents wash his feet. The water i 1
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1. Pure Lingayats.’
2. Affiliated Lingayats.
3 Half Lingayats.

-‘ *:fhese divisions, of which the full sxg
clearly conveyed by the titles, may perhaas

hamsilis with ashtavarna rxtes, and othek
~unclean castes attached to the Lingayat c.
lr‘éason. of performing its menial serviges, ¢
alvadis, etc. It is the modern practice
: %w castes the right to style themscl :

‘members of the hxgher ordg's
of those beneath them, whick




are indeed allowed to remarry, but
are regarded with disfavour by the stricter
“of thesect. A Pariah or a Mala cannot
with the lingam, and, if he’pretends to be
the Jangam does not acknowledge him. T-

agayat is gradually becoming more an,gl‘
hodox ~~Hindu brother. In proof of
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d that, while they were at llberty toc
aiva Brahmans, they should specx

mitting the wonted periodical procession

ﬁgious ﬂagstaff the nandi-dhvaja came 0

iva Mahasabha* was held at
ay Presidency in 1904. Thi




It seems, therefore, to be quite p'
e -scuss:ons, which preceded Basava's re:

B *vﬁth some Chnstlan colouring, d

R;ce says that, accordmg to
of ﬁm founders death it m* :







he whole country from the Klstna to Ca?e C
a%c out of the ruins of the Hmdu king ;

, with a knot in front. This scarf is tied or
arm above the elbow when the wearer is at
and is sometimes placed round the head when
1e of the traders, who are the richer class, car

sdver box hung round the neck thh a




h Patalganga, a pool on Parvatgiri,
ayats hold as sacred as Brahmans the

ed by a deep groove about an elghth of an i
From the centre of the upper disc, whxc 3

It is also called pita, that is the seat, and P‘
le seat. Over the lingam, to keep it from

over, entxrely hldes the shape of the encl
It fams a smooth black slxghtly tnfin




JANGAM,



ents. [A Jangam whom I interviewed ai
sore, was named Virabhadra Kayaka,
known as Kasi Lingada Vira. He was goin
village, shouting, dancing, and repeating thé Vi

,-. bull Basava in front. Tied to the forehe
mg round the head, was a string holding«h

gﬂf’ﬁnﬁam At the back of the head was a mangy
‘ _alse hair. His face was painted bright fedh

mented with a variety of figures, an
> the heads of Daksha Brahma and
' ended from the neck was a breast-plz
entation of Virabhadra and the figures
ma and his wife engraved in copper.
a piece of tiger skin was suspended, to v
hed two heads of Daksha Brahma w
between.‘ Ha.ngmg lower down was a
T:ed to the a:nkl&s were hollomb




r.mcgp'n‘ ' gsS , “ W

ﬂen. 3 mal}z round the forearm were tieél pieces of
~skin. ]

q No’!ccount of the Lingayat community &s it exists at

‘ ,“hfﬂ'ésent day would be complete without some reference

f@ grounds on which the modern representatives of

~@ gé&ausm claim for their religion an origin as ancient

s "as m of Brahministic Hinduism, and a social structure

iilar to that which is described in the Code of Manu.

Mr.. Karibasava Shastri, Professor of Sanskrit and

anarese in the State College of Mysore, writes that

. the Shaiv sect of Hindus has always been divided into

{ - two groups, the one comprising the wearers of the linga,

TS

~ and the other those who do not wear it. The former
he desngnates Virshaiv, and declares that the Virshaivs
‘consx* of Brahman Kshatriya, Vaishya, Sadra. Qubg
ing the 17th chapter of the Parameshvar Agma, he *
declares that the Virshaiv Brahmans are also known as
Sh‘udha"ihrshalvs Virshaiv Kings are Marga Virshaly,
rshaiv Valshya are Mishra Virshaiva, and the Sucfms J
the, community are Anter Virshaiv. In his opinion
Wﬁg and penances imposed on the first of thes@-

3

(1) . The ashtavarna. - ..'.

~ {2) Penances and bodily emaciation. “"l
o (3Y The worship of Siva without sacrifice. Q ,{
(4) The recital of the Védas. : u

acharya, Grahasta and Sanyasi are binding o’ri:‘
’*‘vs, and quotes from various Sanskrit works tex
ort of this view. He also furnishes a mythi

unt of the origin of the ngayats at the Um of thq, 2
ion of the world. *‘ e
tee of gentlemen appomted m






