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are ornamented with peacock's feathers and cowry 
shells, and generally a small mirror on the forehead. 
The bullocks of the Brinjaris (Boip.fl.ris) are described 
by the Rev. G. Gloyer * as having their horns, foreheads, 
and necks decorated with richly embroidered cloth, and 
carrying on their horns, plumes of peacock's feathers and 
tinkling bells. When on the march, the men always 
have their mouths covered, to avoid the awful dust 
which the hundreds of cattle kick up. Their huts are 
very temporary structures made of wattle. The whole 
village is moved about a furlong or so every two or three 
years-as early a stage of the change from nomadic to 
a settled life as can be found." The Lambadi tents, 
or pals, are said by Mr. Mullaly to be "made of .stout 
coarse cloth fastened with ropes. In moving camp, 
these . habitations are carried with their go09.S and 
chattels on pack bullocks." Concerning the Lambadis 
of the Bellary district Mr. S. P. Rice writes to me as 
follows. " They are wood-cutters, carriers, and coolies, 
but some of them settle down and become cultivators. 
A Lambadi hut generally consists of only one small 
room, with no aperture except the doorway. Here are 
huddled together the men, women, and children, the 
same room doing duty as kitchen, dining and bedroom. 
The cattle are generally tied up outside in any available 
spot of the village site, so that the whole village is a sort 
of cattle pen interspersed with huts, in whatsoever places 
may have seemed convenient to the particular individual. 
Dotted here and there are a few shrines of a modest 
description, where I was told that fires are lighted every 
night in honour of the deity. The roofs are generally 
sloping and made of thatch, unlike the majority of houses 

• Jeypur. Breklum, 1901. 
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in the De~can, which are almost always terraced or flat 
roofed. r have been into one or two houses rather 
larger than those described, . where J found a buffalo 
or two, after the usual Canarese fashion. There is an 
air of encampment about the village, which suggests a 
gipsy life." 

The present day costume and personal adornments of 
the Lambadi females have been variously described by 
different writers. By one, the women are said to remind 
one of the Zingari of \i\lallachia and the Gitani of Spain. 
"Married women," Mr. H. A. Stuart writes,* "are 
distinguished from the unmarried in that they wear their 
bangles between the elbow and shoulder, while the 
unmarried have them between the elbow and wrist. 
Unmarried girls may wear black bead necklets, which 
are taken off at marriage, at which time they first as
sume the ravikkai or jacket. Matrons also use an ear
ring called guriki to distinguish them from widows or 
unmarried girls." In the Mysore Census Report, 1901, 

it ' i~ noted that "the women wear a pec}lliar dress, 
consisting of a lunga or gown of stout coarse print, a 
tartan petticoat, and a mantle often elaborately embroi
dered, which also covers the head and upper part of the 
body. The hair is worn in ringlets or plaits hanging 
down each side of the face, and decorated with shells, 
and terminating in tassels. The arms are profusely 
covered with trinkets and rings made of bones, brass 
and other rude materials. The men's dress consists of 
a white or red turband, and a pair of white breeches or 
knicker-bockers, reaching a little below the knee, with a 
string of red silk tassels hanging by the right side from 
the waistband." "The men," Mr. F. S. Mullaly writes • 

• Manual of the North Arcot district. 
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"are fine muscular fellows, capable of enduring long and 
fatiguing marches. Their ordinary dress is the dhoty 
with short trousers, and frequently gaudy turbans and 
caps, in which they indulge on festive occasions. They 
also affect a considerable amount of jewellery. The 
women are, as a rule, comely, and above the average 

I height of women of the country. Their costume is the 
laigna (langa) or gown of Karwar cloth, red or green, 
with a quantity of embroidery. The chola (choli) or 
bodice, ' with embroidery in the front and on the 
shoulders, covers the bosom, and is tied by variegated 
cords at the back, the ends of the cords being orna
mented with cowries and beads. A covering cloth of 
Karwar cloth, with embroidery, is fastened in at the 
waist, and hangs at the side with a quantity of tassels 
and strings of cowries. Their jewels are very numerous, 
and include strings of beads of ten or twenty rows with 
a cowry as a pendant, called the cheed, threaded on 
horse-hair, and a silver hasali (necklace), a sign of 
marriage equivalent to the tali. Brass or horn bracelets, 
ten to twelve in number, extending to the elbow on 
either arm, with a guzera or piece of embroidered silk, 
one inch wide, tied to the right wrist. Anklets of ivory 
(or bone) or horn are only worn hy married women. 
They are removed on the death of the husband. 
Pachala or silk embroidery adorned with tassels and 
cowries is also worn as an anklet by women. Their 
other jewels are mukaram or nose ornament, a silver 
kania or pendant from the upper part of the ear 
attached to a silver chain which hangs to the shoulder, 
and a profusion of silver, brass, and lead rings. Their 
hair is, in the case of unmarried women, unadorned, 
brought up and tied in a knot at the top of the head. 
With married women it is fastened, in like manner, 
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with a cowry or a brass button, and heavy pendants 
or gujuris are fastened at the temples. This latter 
is an essential sign of marriage, and its absence is 
a sign of widowhood. Lambadi women, when carrying 
water, are fastidious in the adornment of the pad, called 
gala, which is placed on their heads. They cover it 
with cowries, and attach to it an embroidered cloth, 
called phuIia, ornamented with tassels and cowries." 
I gather that Lambadi women of the Lavidia and 
K imavath septs do no wear bracelets (chudo), because 
the man who went to bring them for the marriage of a 
remote ancestor died. I n describing the dress of the 
Lambadi women, the Rev. G. N . Thomssen writes 
that " the sari is thrown over the head as a hood, 
with a frontlet of coins dangling over the forehead. 
This frontlet is removed in the case of widows. At the 
ends of the tufts of hair at the ears, heavy ornaments 
are tied or braided. Married women have a gold and 
silver coin at the ends of these tufts, while widows 
remove them. But the dearest possession of the 
women are large broad bracelets, made, some of wood, 
and the large number of bone or ivory. Almost the 
whole arm is covered with these ornaments. In case of 
the husband's death, the bracelets on the upper arm 
are removed. They are kept in place by a cotton 
bracelet, gorgeously made. the strings of which are 
ornamented with the inevitable cowries. On the wrist 
broad heavy brass bracelets with bells are worn, these 
being presents from the mother to her daughter." 

Each thanda, Mr. Natesa Sastri writes, has II a 
headman called the Nayaka, whose word is law, and 
whose office i. hereditary. Each settlement has also a 
priest, whose office is likewise hereditary." According 
to Mr. H. A. Stuart, the thanda is named after the 
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headman, and he adds, /I the head of the gang appears 
to be regarded with great reverence, and credited with 
supernatural powers. He is believed to rule the gang 
most rigorously, and to have the power of life and death 
over its members. " 

Concerning the marriage ceremonies of the Sugalis 
of North Arcot, Mr. Stuart informs us that these" last 
for three days. On the first an intoxicating beverage 
compm;mded of bhang (Cannabis indica) leaves, jaggery 
(crude sucrar), and other things, is mixed and drunk. 
When all are merry, the bridegroom's parents brJing 
Rs. 35 and four bullocks to those of the bride, and, 
after presenting them, the bridegroom is allowed to tie 
a square silver bottu or tali (marriage badge) to the 
bride's neck, and the marriage is complete; but tl;le next 
two days must be spent in drinking and feasting: .t At 
the conclusion of the third day, the bride is arrayed 
in gay new clothes, and goes to the bridegroom's house, 
driving a bullock before her. Upon the birth of the first 
male child, a second silver bottu is tied to the mother's 
neck, and a third when a second son is born. When 
a third is added to the family, the three bottus are 
welded together, after which no additions are made." 
Of the Lambadi marriage ceremony in the Bellary 
district, the following detailed account is given by 
Mr. Francis. "As acted before me by a number of 
both sexes of the caste, it runs as follows. The bride
groom arrives at night at the bride's house with a cloth 
covering his head, and an elaborately embroidered 
bag containing betel and nut slung from his shoulder. 
Outside the house, at the four corners of a square, are 
arranged four piles of earthen pots-five pots in each. 
Within this square two grain-pounding pestles are stuck 
upright in the ground. The bride is decked with the 
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cloth peculiar to married women, and taken outside the 

house to meet the bridegroom. Both stand within the 
square of pots, and round their shoulders is tied a cloth, 
in which the officiating Brahman knots a rupee. This 
Brahman, it may be at once noted, has I ittle more to 
do with the ceremony beyond ejaculating at intervals 
, Sh6bhana! Sh6bhana! ' or' May it prosper!' Then 
the right hands of the couple are joined, and they walk 
seven times round each of the upright pestles, while the 
women chant the following song, one line being sung 
for each journey round the pestle: . 

To yourself and myself marriage has taken place. 
Together we will walk round the marriage pole. 

Walk the third time; marria~e has taken place. 
You are mine by marriage. 

Walk the fifth time; marriage has taken place. 
Walk the sixth ti me; marriage has taken place. 

Walk the seventh time; marriage has taken place. 
We have walked seven times; I am yours. 
Valk the seventh time; you are mine. 

"The couple then sit on a blanket on the ground 
near one of the pestles, and are completely covered with 
a cloth. The bride gives the groom seven little balls 
compounded of rice, ghee (clarified butter) and sugar, 
which he eats. He then gives her seven others, which 
she in turn eats. The process is repeated near the other 
pestle. The women keep on chanting all the while. 
Then the pair go into the house, and the cloth into 
which the rupee was knotted is untied, and the cere
monies for that night are over. Next day the couple 
are bathed separately, and feasting takes place. That 
evening the girl's mother or near female relations tie to 
the locks on each side of her temples the curious badges, 
called gugri, which distinguish a married from an 
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unmarried woman, fasten a bunch of tassels to her back 
hair, and girdle her with a tasselled waistband, from 
which . is suspended a little bag, into which the bride
groom puts five rupees. These last two are donned 
thereafter on great occasions, but are not worn every 
day. The next day the girl is taken home by her new 
husband." It is noted in the M ysore Census Report, 
1891, that "one unique custom, distinguishing the 
Lambani marriage ceremonial, is that the officiating 
Brahman priest is the only individual of the masculine 
persuasion who is permitted to be present. Immediately 
after the betrothal, the females surround and pinch the 
priest on all sides, repeating all the time songs in their 
mixed Kutni dialect. The vicarious punishment to 
which the solitary male Brahman is thus subjected is 
said to be apt retribution for the cruel conduct, acco'rd
ing to a mythological legend, of a Brahman parent ~ho 
heartlessly abandoned his two daughters in the jungle, 
as they had attained puberty before marriage, The 
pinching episode is notoriously a painful reality. It is 
said, however, that the Brahman, willingly undergoes the 
operation in consideration of the fees paid for the rite." 
The treatment of the Brahman as acted before me by 
Lambadi ' women at Nandyal, included an attempt to 
strip him stark naked. In the Census Report, it is 
stated that, at Lambadi weddings, the women "weep 
and cry aloud, and the bride and bridegroom pour milk 
into an ant-hill, and offer the snake which lives therein 
cocoanuts, flowers, and so on. Brahmans are sometimes 
engaged to celebrate weddings, and, failing a Brahman, 
a youth of the tribe will put on the thread, and perform 
the ceremony." 

The following variant of , the marriage ceremonies 
was acted before me at Kadur in Mysore. A pandal 
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(booth) is erected, and beneath it wo pestles or rice
pounders are set up. At the four corners, a row of five 
pots is placed, and the pots are covered with leafy twigs 
of Calotropis procera, which are tied with Calotropis 
fibre or cotton thread. Sometimes a pestle is set up 
near each row of pots. The bridal couple seat them
selves near the pestles, and the ends of their cloths, with 
a silver coin in them, are tied together. They are then 
smeared with turmeric, and, after a wave-offeri ng to 
ward off the evil eye, they go seven times round the 
pestles, while the women sing :--

Oh ! girl, walk along, walk. 
You boasted that you would not marry. 
N ow you are married. 

Walk, girl, walk on. 
There is no good in your boasting. 
You have eaten the pudding. 
Walk, girl, walk. 
Leave off boasting. 
You sat on the plank with the bridegroom's thigh on yours. 

The bride and bridegroom take their seats on a 
plank, and the former throws a string round the neck 
of the latter, and ties seven knots in it. The bridegroom 
then does the same to the bride. The knots are untied. 
Cloths are then placed over the backs of the couple, 
and a swastika mark (rI::) is drawn on them with turmeric 
paste. A Brahman purohit is then brought to the 
pandal, and seats himself on a plank. A clean white 
cloth is placed on his head, and fastened tightly with 
string. Into this improvised turban, leafy twigs of 
mango and Cassia aur£cut'ata are stuck. Some of the 
Lambadi women present, while chanting a tune, throw 
sticks of P£cus glomerata, Artocarpus t'ntegrifolia, and 
mango in front of the Brahman, pour gingelly (Sesamum) 
oil over them, and set them on fire. The Brahman is 
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made a bridegroom, and he must give out the name of 
his bride. ' He is then slapped on the cheeks by the 
women, thrown down, and .his clothing stripped off. 
The Brahman ceremonial concluded, a woman puts the 
badges of marriage on the bride. On the following day, 
she is dressed Uj)I and made to stand on a bullock, and 
keep on crooning a mournful song, which makes her 
cry eventually. As she repeats the song, she waves her 
ar~s, and folds them over her head. The words of the 
song, the reproduction of which in my phonograph 
invariably made the women weep, are somewhat as 
follows :-

Oll ! father, you brought me up so carefully by spending much 

[money. 
All this was to no purpose. 
Oh! mother, the time has come when I have to-leave you. 

Is it to send me away that you nourished me? 
Oh! how can I live away from you, 
My brothers and sisters? 

Among the Lambadis of M ysore, widow remarriage 
and polygamy are said * to freely prevail, It and it is 
customary for divorced women to marry again during 
the lifetime of the husband under the sire udike (tying 
of a new cloth) form of remarriage, which also obtains 
among the Vakkaligas and others. In' such cases, the 
second husband, under the award of the caste arbitra
tion, is made to pay a certain sum (tera) as amends to 
the first husband, accompanied by a caste dinner. The 
woman is then readmitted into society. But certain 
disabilities are attached to widow remarriage. Widows 
remarried are 'forbidden entry into a regufar marriage 
party, whilst their offspring are disabled from legal 
marriage for three generations, although allowed to take 

• Mysore Census Report, 1901. 
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wives from families similarly circumstanced." Accord
ing to Mr. Stuart, the SugaIis of the North Arcot district 
"do not allow the marriage of widows, but on payment 
of Rs. 15 and three buffaloes to her family) who take 
charge of her children, a widow may be taken by any 
man as a concubine, and her children are considered 
legitimate. Even during her husband's life, a woman 
may desert him for anyone else, the latter paying the 
husband the cost of the original marriage ceremony. 
The Sugalis burn the married, but bury all others, and 
have no ceremonies after death for the rest of the soul 
of the deceased." If the head of a burning coq>$e falls 
off the pyre, the Lambadis pluck some grass or leaves, 
which they put in their mouths "like goats," and run 
home. 

A custom called Valli Sukkeri is recorded by the 
Rev. G. N. Thomssen, according to which" if an elder 
brother marries and dies without off pring, the younger 
brother must marry the widow, and raise up children, 
such cqildren being regarded as those of the deceased 
elder 'brother. If. however, the elder brother dies leav
ing offspring, and the younger brother wishes to marry 
the widow, he must give fifteen rupees and three oxen 
to his brother's children. Then he may marry the 
widow." The custom here referred to is said to be 
practiced because the Lambadi's ancestor Sugriva 
married his elder brother Vali's widow. 

I am informed by Mr. F. A. Hamilton that, among 
the Lambadis of Kollegal in the Coimbatore district, " if 
a widower remarries, he may go through the ordinary 
marriage ceremony, or the kuttuvali rite, in which all 
that is necessary is to declare his selection of a bride to 
four or five castcmen, whom he feeds. A widow may 
remarry according to the same rite, her new husband 
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paying the expenses of the feast. Married people are 
burnt. Unmarried, and those who have been married 
by the kuttuvali rite, are buried. When cremation is 
resorted to, the eldest son sets fire to the funeral pyre. 
On the third qay he makes a heap of the ashes, on which 
he sprinkles milk. He and his relations then return 
home, and hold a feast. When a corpse is buried, no 
such ceremonies are performed. Both males and 
females are addicted to heavy drinking . . Arrack is their 
favourite beverage, and a Lambadi's boast is that he 
spent so much on drink on such and such an occasion. 
The women dance and sing songs in eulogy of their 
goddess. At bed-time they strip off all their clothes, 
and use them as a pillow." 

The Lambadis are said to purchase children from 
other castes, and bring them up as their own. Such 
children are not allowed to marry into the superior 
Lambadi section called Thanda. The adopted childre~ 
are classified as Koris, and a Kori may only marr.y a 
Lambadi after several generations. 

Concerning the religion of the Lambadis, it is noted in 
the Mysore Census Report, 1891, that they are" Vishnu
vaits, and their principal object of worship is Krishna. 
Bana Sankari, the goddess of forests, is also worshipped, 
and they pay ' homage to Basava on grounds dissimilar 
to those professed by the Lingayets. Basava is revered 
by the Lambadis because Krishna had tended cattle in 
his incarnation. The writer interviewed the chief 
Lambani priests domiciled in the Holalkere taluk. The 
priests belong to the same race, but are 'much less 
disreputable than the generality of their compatriots. 
It is said that they periodically offer sacrificial oblations 
in the agni or fire, at which a mantram is repeated, which 
may be paraphrased thus :-
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I adore Bharma (Bramha) in the roots; 
Vishnu who is the trunk; 
Rudra (Mahadev) pervading the branches; 
And the Devas in every leaf. 

"The likening of the Creator's omnipotence to a tree 
among a people so far impervious to the -traditions of 
Sanskrit lore may not appear very strange to those who 
will call to mind the Scandinavian tree of Igdrasil so 
graphically described by Carlyle, and the all-pervading 
Asvat'tha (pipal) tree of the Bhagavatgita." It is added 
in the Mysore Census Report, 1901 , that I< the Lambanis 
own the Gosayis (Goswami) as their priests or gurus. 
These are the genealogists of the Lambanis, as the 
Helavas are of the Sivachars." Of the Sugalis of 
Punganur and Palmaner in the North Arcot district 
Mr. Stuart writes that" all worship the Tirupati Swami, 
and also two Saktis called Kosa Sakti and Mani Sakti. 
Some three hundred years ago, they say that there was a 
feud between the Bukia and Mudu Sugalis, and in a combat 
many werj:! killed on both sides; but the widows of only two 
of the men who died were willing to perform sati, in conse
quence of which they have been deified, and are now 
worshipped as saktis by all the divisions." It is said
that, near Rolla in the Anantapur district, there is a small 
community of priests to the Lambadis who call themselves 
Muhammadans, but cannot intermarry with others of the 
faith, and that in the south-west of Madakasira taluk 
thete is another sub-division, called the Mondu Tulukar 
(who are usually stone-cutters and live in hamlets by 
themselves~ who similarly cannot marry with other 
Musalmans. It is noted by the Rev. J. Cain t that in 
some place~. the Lambadis "fasten small rags torn from 

• Gazetteer of the Anantapur district.1 

IV-IS B 

t Ind. Ant., VIII., 1879. 



LAMBADI 228 

some old garment to a bush in honour of Kampalamrria 
(kampa, a thicket). On the side of one of the roads from 
Bastar are several large heaps of stones, which they have 
piled up in honour of the goddess Guttalamma. Every 
Lambadi who passes the heaps is bound to place o~e 
stone on the heap, and to make a salaam to it." The 
goddess of the Lambadis of KoJIegal is, according to Mr. 
Hamilton, Satthi. A silver image of a female, seated 
tailor-fashion, is k pt by the head of the family, and 
is an heirloom. At times of festival it is set up a~d 
worshipped. Cooked food is placed before it, and a 
feast, with much arrack drinking, sing ing, beating of 
tom-tOllJ, and dancing through the small hours of the ' . 
night, is heJd. Examples of the Lambadi songs relating 
to incidents in the Ramayana, in honour of the god
desses Durga and Bhavani, etc., have been published by 
Mr. F. Fawcett.* 

The Brinjaris are described by the Rev. G. Gloyer 
as carrying their principal goddess "Bonjairini Mata," 
all the horns of their cattle (leitochsen). 

It is noted by the Rev. G. N. Thomssen that the 
Lambadis "worship the Supreme Being ' in a very 
pathetic manner. A stake, either a carved stick, or a 
peg. or a knife, is planted on the ground, and men and 
women form a circle round this, and a wild, weird chant 
is su 19, while all bend very low to the earth. They all 
keep on circling about the stake, swinging their arms in 
despair, clasping them in prayer, and at last raising them 
in the air. Their whole cry is symbolic of the child 
crying in the night, the child crying for the light. If 
there are very many gathered together for worship, the 
men form one cin;le, and the women another. Another 

• Ind. Ant., XXX., 1901. 
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peculiar custom is their sacrifice of a goat or a chicken in 
case of removal from one part of the jungle to another, 
when sickness has come. They hope to escape death 
by leaving one camping ground for another. Half-way 
between the old and new grounds, a chicken or goat is 
buried alive, the head being allowed to be above ground. 
Then all the cattle are driven over the buried creature, 
and the whole camp walk over the buried victim." In 
former days, the Lambadis are reputed to have offered 
up human sacrifices. "\Vhen, " the Abbe Dubois writes, 
" they wish to perform this horrible act, it is said, they 
secretly carry off the first person they meet. Having 
conducted the victim to some lonely spot, they dig a hole, 
in which they bury him up to the neck. While he is 
still alive, they make a sort of lump of dough made of 
flour, which they place on his head. This they fill with 
oil, and light four wicks in it. Having done this, the 
men and women join hands, and, forming a circle, dance 
round th~ir victim, singing and making a great noise, till 
he expires." The interesting fact is recorded by Mr. 
Mullaly " that, before the Lambadis proceed on a preda
tory excursion, a token, usually a leaf, is secreted in some 
hidden place before proceeding to invoke Durga. The 
Durgamma pujari (priest), one of their own class, who 
wears the sacred thread, and is invested with his sacred 
office by reason of his powers of divination, lights a fire, 
and, calling on the goddess for aid, treads the fire out, 
and names the token hidden by the party. H is word is 
considered an oracle, and the pujari points out the 
direction the party is to take." 

From a further note on the religion of the Lambadis, 
I gather that they worship the following :- . 

(I) Balaji, whose temple is at Tirupati. Offerings 
of money are made to this deity for the ~!\towaJ of 

, 
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children, etc. When their pra ers are answered, the 
Lambadis walk all the way to Tirupati, and will not 
travel thither by railway. • 

\ 

(2) Hanuman, the monkey god. 
(3) Pole ram rna. To ward off de~ns and evil 

spirits. 
(4) Mallalamma. To confer freedom to their 

cattle from attacks of tigers and other wild beasts. 
(5) Ankalamma. To protect them from epidemic 

disease. 
(6) Peddamma. 
(7) Maremma. 

The Lambadis observe the Holi festival, for the 
celebration of which money is collected in towns and 
villages. On the H oli day, the headman and his wife 
fast, and worship two images of mud, representing Kama 
(the Indian cupid) and his wife Rati. On the following 
morning, cooked food is offered to the images, w?ich are 
then burn Men and women sing and dance, in separate 
groups, round the burning fire., On the third day, they 
agai . sing and dance, and dress themselves in gala attire. 
The men snatch the food which has been prepared by the 
women, and run away' amid protests from the women, 
who sometimes chastise them. 

It is narrated by Moor * that" he passed a tree, on 
which were hanging several hundred bells. This was a 
superstitious sacrifice by the Bandjanahs, who, passing 
this tree, are in the habit of hanging a bell or bells upon 
it, which they take from the necks of their sick cattle, 
expecting to leave behind them the complaint also. Our 
servants particularly cautioned us against touching these 
diabolical bells; but, as a few were taken for our own 

• Narrative 0( Little'. Detachment, 1784. 
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cattle, several accidents that happened were imputerl to 
the anger of the ~ty, to whom these offerings were 
made, who, they say, inflICts the same disorder on the 
unhappy bullock who carries a bell from this tree as he 
relieved the donor from." 

There is a legend in connection with the matsya 
gundam (fish pool) close under the Yendrika hill in 
the Vizagapatam district. The fish therein are very 
tame, and are protected by the Madgole Zamindars. 
"Once, goes the story, a Brinjari caught one and 
turned it into curry, whereon the king of the fish 
solemnly cursed him, and he and all his pack-bullocks 
were turned into rocks, which may be seen there to this 

day." * 
Lambadi women often have elaborate tattooed 

patterns on the backs of the hands, and a tattooed dot on 
the left side of the nose may be accepted as a distinguish
ing character of the tribe in some parts. My assistant 
once pointed out that, in a group of Lambadis, some of 
the girls' did not look like members of th~ tribe. This 

• roused the anger of an old woman, who said "You can 
see the tattoo marks on the nose, so they must be 
Lambadis." 

Lambadi women will not drink water from running 
streams or big tanks. 

In the Mysore Province, there is a class of people 
called Thamburi, who dress like Lambadis, but do not 
intermarry with them. They are Muhammadans, and 
their children are circumcised. Their marriages are 
carrie? out according to the Muhammadan nikka rite, 
but they also go through the Lambadi form of marriage, 
except that marriage pots are not placed in the pandal 

• Gazetteer of the Vizagapatam district. 
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(wedding Dooth). The Lambadis... apparently pay some 
respect to them, and give them money at marriages 
or on other occasions. They seem to be bards and 
panegyrists of th.e Lambadis, in the same way that other 
classes have their Nokkans, Viramushtis, Bhatraztls, etc. 
It is noted by Mr. Stuart * tlIat the Lambadis have 
priests called Bhats, to whom it is probable that the 
Thambiiris correspond in Mysore . 

. The methods of the criminal Lambadis are dealt. 
with at'Iength by Mr. Mullaly. And it must suffice for 
the present purpose to note that they commit dacoities 
and have their receivers of stolen property, and that the 
N rt.ik or he Jman of the gallg takes an active share in 
the commission of crime. 

Lampata.-A name, signifying a gallant, returned 
.by some Sanis at times of census. 

Landa. A synonym of Mondi. 
Lanka (island).-An exogamous sept of Boya and 

Kamma. 
Lattikar.-Recorded, at the census, 1901, as a sub

division of Vakkaliga (Okkiliyan) in the Salem district. 
Latti means a reckless woman, and latvi, an unchaste 
woman, and the name possibly refers to Vakkaligas 
who are not true-bred. 

Lekavali.-A division of Marathas 10 the Sandiir 
State. Many of them are servants in the Raja's palace. 
They are stated, in the Gazetteer of the Bellary district, 
to be the offspring of irregular uni'ons among other 
Marathas. 

Lekkala (accounts).-An exogamous sept of Kamma. 
Linga Balija.-The Linga Balijas (traders) are 

summed up, in the Madras Census Report, 1901, as a 

• MadrlUi Census Report, 1891. 
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Lingayat sub-caste of Balija. ~n a riote on Lingayats, 
Mr. R. C. C. Carr r cords that the Linga Banjigs or 
Banajigas are essentially traders, though many are now 
cultivators, and that Telugu Lingayats often call them
selves Linga Balijas. 

The fol1owing legendary account of the origin of the 
/I Linga Bhojunnalawaru " is given in the Baramahal 
Records.* "Para Brahma or the great god Brahma 
created the god Pralayakala Rudra or the terrific at. the 
day of destruction, a character of the god Siva, and he 
created the Cha tur Acharyulu or four sages named 
Panditar~ju, Yekcoramalu, Murralaradulu, and Somalu
raduluJ and taught them mantras or prayers, and made 
them his deputies. On a time, the Asuras and Devatas, 
or the giants and the gods, made war on each otller, and 
the god Pralayakala Rudra produced from .his nose a 
being whom he named M uchari R udra, and ~e had five 
sons, with whom he went to the assistance of the devatas 
or gods, and enabled them to defeat the giants, and for 
his service the gods conferred upon him and his sons the 
following honorary distinctions :-

A flag with the figure of an alligator (crocodile) 
portrayed on it. 

A flag with the figure of a fish portrayed on it. 
A flag with the figure of a bullock. 
A flag with the figure of an eagle. 
A flag with the figure of a bell. 
A bell. 
A mctdee ganta, or iron for marking cattle. 
The use of burning lamps and flaqIbeaus 111 their 

public processions during the day. 
The use of tent::: . 

• Section III, InhabiLants, Madras Government Press, 1907. 
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"On a ti~e; when the god Pralayakala Rudra and 
Mochari Rudra and his five sons, with other celestial . J ~ 
attendants, were assemble: on the Ka..ilasa parvata or . -mountain of ParadIse, the god dIrected the latter to 
ddcend into-the Bhuloka or earthly world a~d increase 
and multiply these species. They humbl prayed to 
know how they were again to reach the divine presence. 
He answered 'I shall manifest myself in the Bhuloka 
under ' the . form of the Lingam or Priapus; do you 
worship me under that form, and you will again be per
mitted to approach me.' They accordingly d~scended 
into the earthly regions, and from them the present 
castes or ~aljawaras deduce their origin." ...' 

t In a note on the Linga Balijas of the North: ArcQt 
district, Mr. H. A. Stuart writes * that " Ling~ Balija 
appears rither to be the name of the followers o( a . 
religious faith than of a distinct caste, for the tinga 
Balijas state that their caste contains eleven sub.divjs '~ns, 
each with a separate occupation, viz., J angam (priests), 
Reddi (cultivators), Gandla (oil-mongers), and the like. • 
Almost a.ll the Linga Balijas of North Arcot are traders, 
who speak Canarese and are immigrants from Mysore, 
in which their gurus (religious preceptors) live, and 
whither they still refer their caste disputes . • At one 
time they enjoyed much importance in this , district, 
particularly in its large trading towns. HeAdmen 
among them, styled Chettis, were by the Arc 't Nawabs 
assigned districts, In which they possessed both~ magis
terial and civil authority, and levied taxeS ftQm. other 
merchants for their own personal use. ~y ',carded 
on very extensive trade with M ysore and tire· Ceded 
districts, and are said to have had enormQt~ wa~houses, 

• Manual of the North Arcot district. 
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which they enclosed and fortified. Breaches of the 
peace are also descrtb~d a~ !lot infrequent, resulting from 
the interferellce of one Lin,ga Bafija Chetti with matters 
relating to the district of ~nother. Their authority has ' . , 
long since disappeared, and is only a matter of tradition. 
Every Linga Balija wears a Siva lin am, usually encased 
in a silver casket (or gold casket set wi h precious 
stones), and suspended from the neck, but the very poor 
place theirs in a cloth, and sometimes tie it .to their arm. 
It is a strict rule that one should be tied to a child's 
neck on the tenth day of its birth, otherwise it is not 
entitled to be classed as a Linga Balija. The Siva 
lingarp worn by these people differs from.'::the Biita or 
Preta. lingams used by Pandarams, Kaikolaiis, or others 
who profess the Lingayat faith. They acknowledge two 
puranams, called respectively the Siva and Basava 
puranams, and differ in very many respects from other 
Hindus. he bury and do not burn their dead, and do 
not recognise the five kinds of pollution resulting from a 

'" birth. death. spittle, etc., and they do not therefore bathe 
in order to remove such pollution. Widow remarriage 
is ailowed even where the widow has children, but these \ 
are handed over to the relatives of her first husband. 
To\vldow remarriages no women who are not widows 
are admitted, and, similarly, when a maiden is marrted, 
ail idows are excluded. Unlike most Hindus, Linga 
Balijas shave off the whole of the hair of their heads, 
without leaving the usual lock at the back. They deny 

" met'e~ chosis, and believe that after death the soul is 
tmite!i ith the divine spirit. . They are particular in 
some 1)[ their customs, disallowing liquor and flesh-eating, 
and mvariablyeating privat~ly, where none can see 
them. They decline even to eat in the ' house of a 
B -h Jl ra man. , 
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A Linga Banajiga (Canares~ trader), whom I inter
viewed a Sandiir, was sJI}eared with white marks on the 
foreheaa, upper extremitie~, che , and a ~en In ImIta
tion of a H ubli priest. Some orthodo~ Linga,yat traders 
remove the'ir lingam during the transaction 'of1:he day's 
work, on the g ound, as given to me, that it is necessary 
to tell little f~lsehoods in the course of business. 

Lingad~ri.-A general term, meaning one who 
wears 'a lingam, for Lingayat. 

Lingakatti.-A name applied to Lingayat l3adagas 
of the Nilgir' hills. 

Lingam.-A title of ] angams and Silavants. , 
. Linga.y~t:-For the following note I am maInly 

indebted to Mr. R. C. C. Carr, who took great iuterest 
in its preparation when he was Collector of Bellary. 
Some addi~onal information was supplied by Mr. R. 'fi. 
Enthoven, ~perintendent of the Ethnographic Survey, 
Bombay. The word Lingayat is the anglicised form of 
Li;tgavant, which is the vernacular term commonl~ u;ed 
for. apy member of the community. The Lingayat~ 
11 .e been a~tly described ,as a peaceable race of Hindu 
Puritans. Their religion is a simple one. They 
acknowledge only one God, Siva, and reject the other 
two persons of the Hindu Triad. They reveren~e,the 

Ve as, but disregard the later commentaries on which 
the Brahmans rely. Their faith purports to 1?e tire 
primitive ,Hindu faith, cleared of all priestly my:stic~m. 
They deny the supremacy of Brahmans, and ~ tend to .. 
be free from caste distinctions, though at th~ t~sent 
day caste is in fact observed amongst them.. ·'fhey. 
declare that there is no need for sacrifices, p ces. pit .. 
grimages or fasts. The cardinal prin~iple of the faith; is 
an unquesti~ih.g belief in the efficacy pf th~· 1ingafrt.l . t ' 
image which has always been re~rded as symooli' 
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of the God Siva. This Image, which is called the 
'angama lingam or moveable lingam, to distinguish it 
from the st~yaxa. Qr .fixed lingq.m of Hindu tenwles, is 
always carrie'd n, some part· of the body, usually the 
neck or th~ left arm, and is placed in he left hand of 
the deceased when the body is committe to the grav~, 
Men and women, old and young, rich and poor, all alike 
wear this symbol of their faith, and its loss is regarded 
as spiritual death, though in practice the loser can, after 
a few ceremonies, be invested with a new ~one; , They ' 
are strict disciplinarians in the matter of fodd anJ drink, 
and no true Lingayat is permitted to touch meat in any 
form, o~ to partake of any kind of liquor. This Puritall f 
simplicity raises them in the social sc and has 
resulted in producing a steady law-abiding race, who 
are conservative of the customs of their forefathers ... ' , 

, and have hitherto opposed a fairly unbroken. !i.ont to the 
advancing tide of foreign ideas. To this tendency is 
due ·thlf very slow spread of modern education amongst 

I thetyl, 'while, on the other hand, their isolation from 
utside influence has without doubt assisted largely:' 

preserving intact their beautiful, highly polished, and 
powerful language, Canarese. 

It is matter of debate whether the Lir~gayat religion 
. is al) ' novation or a revival of the most ancient i-
vaite faith, but the story of the so-called founder of the , 
sect, asava, may with some limitations be accepted as 
history:. The events therein narrated occurred in the 

. latte~ h:ilt of the twelfth century at Kalyan, a city which , 
WCtS the' the capital of the Western Chalukyas, and is 
now 'in ed in the province of Bidar in the Nizam's . . \ 
Ijom'inionS, It lies about a hundred miles to the west 
of H~~eraba:P' The Chalukyas came or:'ginally from 
t rth of Indi . but appeared to the south of the , , 
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, . erBudchl as early as tb.e : fourth century. They 
se'p~r:1ted int tW6 br,a,nches during .the seventh century, 
and the stern, line .was· .. i.i I represeated at Kaly~ 500 

years later . . T:!is:: .southe n portion of Hindustan had 
for 'Centuries Peen split up between ritral kingdoms, and 
h been he theatre of the long struggle between the 
ijuddhi ts, the' Jains, and the Hindus. At the time of , . 
Basava's appearance, a Jain king, Bijjala by name, was 
jn po\yer at Kalyan. He was a representative of the 

alc1c1.i4 a : a race which had been conquered by the 
Chaluky~, nd occupied the position of feudatories. 
BijjaJa app' ars to have been the Commander-i -,"hief 

. ,of he Cha . fyan forces, and to have usurped theitltrone,. 
usting his royal master, Taila II I. The date ;Df the . . . 

usurpation Iwas IIS6 A.D., though, according to s~rp;e • 
accounts, Bijjala did not assume the full titles till so'~e ,. , . 
years later. He was succeeded by his sons, ' but the 
Chalukyan *c1aimant recovered his throne ' in II 82,· tmJy : 
to lose it again some seven years afterwards, wh n ·tQ.~: ~ 
Rmgdom itself was divided between the lleighb , ~qg: 
,PO-Wel's. ~ final downfall of the Chalukyan Deccant 
kmgdom was probably due to the rise of the l:ingayat 
religion. he Hindus ousted the Jains, but the enets· 
inculcated by Basava had caused a serious split ,iI\ the 
ranks of the former. The house divided agai~st : itself 
could not stand, and the Chalukyas were absorbed into 
the kingdoms of their younger neighbours, the Hoyuara 
Ballalas from Mysore in the south, and the N'a<avas 
from Devagiri (now identified with Daulatab~) ill the .. 
north .":' • f •• 

. At about this time there appears to hav.e ,· been a 
great revival of the worship of Siva in th~. De~;;aJl. aM" 
in Southern India. A large number of imp~rtailt 
Saivaite temples are known to have beeri'built g 
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the eleventh and twelfth ~ centuries, and inscriptiOn! :. 
speak of many learned and holy, . en who re devoted' 
to this worship. The 'ni(i)veme~ a~ 'Probably. accen-. . . 
tuated by the opposition ·€)f the ai , whQ seem to have 
been very Qowerful in the Western O~n;' a~d in 
Mysore. 'An inscription which will be more fulI: .t;1ot1ce 
later on tells of the God Siva specially cr~atjng man , 
in order to "put a stop to the hostile observances of 
the Jains · and Buddhists." This was written -about 
the year 1200 A.D., and it may be gclile,eQ tM.t 
Buddhism was still recognised in the D can as a 

; -eligiQi.ls power. Mr. Rice tells us that the ~ab~urs of 
the Sa ;aite Brahman, Sankaracharya, had iIlt' e ~ghtb 
century 'dealt a deathblow to Buddhism, an raised ttle 

..• Saiva. · aith to the first place. * I ts position was, 
. ~w'ever challenged by the J ains, and, even as late as .. 
the twe1Hh century, it was still battling ,with them. 
The \1~ishnavaite reformer, Ramanujacharya, appeared at 
ab • t is time, and, according to Mr. Rice, was mainly 
in~tru ~ ental in ousting J ainism ; but the followers of ' 
V .. shnu built many of their big temples in the J;hirt~niJa 
century,' two hundred years later than their . aivaite· 
bfeth~n; so it may be presumed that the latter,·faith was 
in the ~~cendancy prior to that time. Chaitanya, the 
Vaishna aite counterpart of Basava, appeared at a much 
later date (1485 A.D.). It is interesting to note that 
th~ ftirteenth century is regarded as the culminating 
perioo. f the middle ages in I taly, when religious 
fervour ~lso displayed itself in the building of great 
cathedral-so t 
• The ~tual date of Basava's birth is uncertain, but is 
~ , . 

glvoen t>y-some- authorities as 1106 A.D. The story of 

t Lilly, Renaissance Types. 



known as the 
~urana. The former was 

during the fourteenth century, an,d 
not written till 1585. The accounts are, 

theref'b e, ntirely traditionary, and, as might have been 
expected; are full · of miraculous occurrences, which mar 
theIr historical value. The Jain version of th~ tory is 

. cd in the Bijjalarayacharitra, and differs ~ .it1a y 
particulars. The main facts accepted ·, by Lirlgayat 
tradition are given by Dr. Fleet In the Epigraphia 
Ipdica [Vol. V, p. 239J from which the following aG.tt>unt 

extracted. To a certain Madiraja and hi 
adalambika, pious Saivas of the Brahman ca , 

• 
residents of a place called .Bagevadi, which ' ~s usU\ 
supposed to be the sub-divisional town of that nam~ in 
the Bijapur district, there was born a son who, being an ' 
incarna~ion of Siva's bull, Nandi, sent to earth to revi 
the declining Saiva rites, was named Basava . . 'Tlils 

ord is the Canarese equivalent for a bull, an a (mal 
$l.Cred to Siva. When the usual time of investlq)re 
arrived,4Basava, then e'jght years of age, having ·mean
while ac ired much knowledge of the Siva scripture!f, 
refused to be invested with the sacred Brahma.nical 
thread, declaring himself a special worshipper of biva, 
ad stating that he had come to destroy the distinctions 

of caste. This refusal, coupled with his singular wisdom 
piety, attracted the notice of his uncle Bal~eva, 

"._ .... ...., minister of the Kalachurya king Bijjala,. who had 
"'!'Mm~ to be present at the ceremony i and Baladeva gave 

his daughter, Gangadevi or Gangamba, in ma~ 
however, began to persecute Basava. 

of the novel practices propounded by aad 
left his native tqwn and 
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village named Kappadi, where he spent his early 
receiving instruction from the God Siva. Mea11lwlllU 

his uncle Baladeva died, and Bijjala resolved to sec: •• 
the services of Basava, whose ability and virtues had 
become publicly known. After some demur' 
accepted the post, in the hope that the influence att:ac,nonl 
to it would help him in propagating his peculiar rprIPl"IIC, 

And, accompanied by his elder sister, Nagalambika, 
proceeded to Kalyana, where he was welcomed 
deference by the king and installed as prime 
commander-in-chief and treasurer, second in power 
the king himself; and the king, in order to bind him 
closely as possible to himself, gave him his younger ...... _ ... " .. 
Nilalochana to wife. Somewhere about this time, 
Basava's unmarried sister Nagalambika there was born. 

, by the working of the spirit of Siva, a son who was an 
incarnation of Siva's son hanmukha the god of 
The story says that Basava was worshipping in the holy 
mountain and was praying for some gift, when he saw 
an ant' emerge from the ground with a small seed in . 
mouth. Basava took this seed home, and his 
without Basava's knowledge swallowed it, and be 
pregnant, The child was called Channabasava, or the 
beautiful Basava. and assisted his uncle in spreading the 
new doctrines, Indeed, he is depicted as playing a tnr\Mdi. ... 

important part than even Basava himself. 
The two Puranas are occupied for the most part 'IIT11~h:lii1 

doctrinal expositions, recitals of mythology, praises 
previous Siva saints. and accounts of miracles worked 
Basava. They assert, however, that uncle and nep 
were very energetic promoters of the faith, and 
they preached the persecution and extermination of 

(especial ains), whose creed 
of th Coupled with 



incurred by Basava from the public coffers 
of Jangams or Lingayat priests, these 
aroused in Bijjala, himself a Jain, feelings 

of distrust, which were fanned by a rival minister, 
Manchanna, although the latter was himself a Vira Saiva, 
and at length an event occurred which ended in the 
,.. .. ::Id;:,,::.u, .... tion of Bijjala and the death of Basava. 

At Kalyana there were two specially pious Lingayats, 
whom Bijjala in mere wantonness caused to be blinded. 

· ~'-I_ .. ,,,",.\nn Basava left Kalyaqa, and deputed one of his 
l;.a)~; IOlllowers J agaddeva to slay the king. J agaddeva, with 
I\'!})".n others. stlr.reeded in forcing his way into the palace, 

he stabbed the king in the midst of his court. 
meanwhile reached Kudali-Sangameshvara, and 

there absorbed into the lin&';:tm, while Channabasava 
to Ulvi in North Canara, where he found refuge 

in a cave. 
The above st'ory is taken mainly from the Basava 

Purana. The account given in the Channabasava Purana 
various details, and declares that Bijjala was 

under the orders <?f Channabasava, who had 
1{.i~I\J(:ceeac:~a his uncle in office. The Jain account states 
I&~._." Basava's influence with the king was due to Basava's 

whom Bijjala took as a concubine. The death of 
~}J4'Id. was- caused by poisoned fruit sent by Basava, who, 

escape the vengeance of Bijjala's son, threw himself 
a well and died. The version of Basava's story. 

is found in most books of reference, makes him 
ibpear at Kalyan as a youth flying from the persecution 

his father. H is uncle, Baladeva, sheltered him and 
gave him his daughter; and, when Ba~eva 

Basava succeeded to his office. This seems to ha~ 
~~~'lea from the account given by M C. P. Hrlnn[·~ 

translations of the PuriDa h 
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to Kalyan, Bi 
in power, and his arrival 'must herefore have 
,,;ubs~q uent to 1 156 A. D. If the date of birth be ac(:eo,teC!. 
as II 06, Basava would have been a man of fifty years 
ag n;ore when summoned to office by Bijiala. 
latter resigned in favour of his son in II 67, allfl may 
have been assassinated shdrtly afterwards. On the 
hand, Baladeva could not have been Bijjal~'$ mini 
when he came to Basava's upanayanam ceremony, 
this event occurred in 1 I 14, long before the commence
ment of Bi5jala's reign. There is no reas n, 
for crediting the Purana with any gr~ t historical 
accuracy, and, in fact, the evidence now coming to light 
from inscriptions, which the industry of archce ' 
is giving to the world, throws great dolt 
traditional narrative. 

An inscription on stone tablets which 'have now 
built into the wall of a modern temple ~t 
vi1lag~ itl the Bijapur district of the BombC!y 
about eleven miles to the north-west of Bage adi, the 
posed birth place of Basava, contains a record of the 
of the Kalachuri -king, . Bijjala. Two dates are given 
in the inscription, and ,from one of them it is calcuJatf~.!·~ 

with cet:tainty that Bijjala's reign began in t 156 A, 
The record' gives ~ certain date as" the sIxth of 
years o(the glorious Kalachurya Bijjaladeva, an emperor 
by the strength of his arm, the sole hero the 
worlds." The cOrFesponding English 
12th September, J 161 A.D., so that B 
come into power, by the strength of his 
But a still more important piece of infor 
by the mention of a certain Basava. or lriisavar·a...omlV' 

builder of the temple, i whic the I'll lSCl'1P; 

lJI&4::eG. and of one M irija. who heW 



LINGAYAT , 244 

Mahaprabhu of tlae ~Illage when the -grants in support 
of the temple ~ellt! made,. The record· runs as follows. * 
" Arvong the five hundred of Maniga~aUi there sprang 
up a certain Govardhana, the moon of the ocean that 
was the Kasyappa gotra, an excellent member of the 
rac~ of. . tm:; ' Vajins. His son was Revadasa. The 
latter had ':' four sons The youngest of 
these 'be~airle~ the greatest, and, under the name of 
Chandram~ made his reputation reach even as far as 
the Himalaya mountains. To that lord there was born 
a son, Basava. There were none who were like him 
in devotion to the feet of (the God) Maheshvara (Siva); 
and this Basava attained the fame of being esteemed 
the sun that caused to bloom the water-lily that was 
the affection of the five hundred Brahmans of Mani
gavalli. This Basavarasayya came to be considered 
the father of the world, since the whole world, putting 
their ntis to their foreheads, saluted him with the ," 
words 'our virtuous father'; and thus he brought 
greatness to the famous Manigavalli, manifesting the 
height of graciousness in saying this is the abode . of 
the essence of the three Vedas; this is the accomplish
ment of that which has no end and no beginning; this 
is the lustrous divine linga." ~" _: 

Dr. Fleet suggests that we have at last met with aft 
epigraphic mention of the Lingayat founder, Basava. 
This is eminently satisfactory, but is somewhat upsetting, 
for the inscription makes Basava a member of · the 
Kasyapa gatta, while Madiraja is placed in an entirely 
different famity. As regards the latter, the record says; 
(t. 20) "in tht lineage of that lord (Taila II, the leader 
of the Chalukyas) there was a certain Madhava, the 

• J. F. Fleet, Epigraphia Indica. V;I898-99. 
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Prabhu of the town o( Manigavalli the very Vishnu of 
the renowned H~rita g6tra;" and later ,on the same 
person is spoken pf' as the Ma'haprabIfu 'Madiraja. If 
Basava and Ma3iraja, herein mentioned, are really1:he 
heroes of the Lingayats, it is clear th~t they ~el,'e not 
father and son, as stated in the Lingayat w;·ting. But 
it must be borne in mind that this is the o~ly inscrip
tion yet deciphered which contains any allu 'on what-, . 
ever to ~asava, and the statement that "h caused to 
bloom the water-lily that was the affection <1f tlie five 
hundred Brahmans of Manigc..valli," is directly opposed 
to the theory that he broke away from the Brahman fold, 
and set up a religion, of which one of the main features 
is a disregard of Brahman supremacy. The fact that 
the inscription was found so near to Basava's birthplace 
is, hdtvever, strong evidence in favour of the presump
tion : that it refers to the Basava of Lingayat tradition, 
and the wording itself is very suggestive of .. ~he same 
idea~ The record gives a long pedigree to introduce 
the Basava whom it proceeds to extol, and puts into his 
mouth the noteworthy utterance, which ascribes godly 
qualities to the "lustrous divine linga." The date of 
this record is contemporary with the events and persons 
n'arrled therein, and it must therefore be far more reliable 
tltan the traditionary stories given in the Puranas, which, 
as already indicated, are not at all in accordance with 
each other. Dr. Fleet is of opinion that the Purana 
versions are little better than legends. This is perhaps 
going too far, but there can be no doubt that later 
research will in this, as in the case of all .tt;aditionary 
hist0ry, bring to knowledge facts which will ~equire a 
considerable rearrangement of the long accepted picture. 

Another inscription, discovered at Ablur in the 
Dharwar district of the Bombay Presidency, is ot great 



·impolrt:a1:lCe in this connection. It is dated 
IIIilI!Alf~:-.• ""'" and mentions the Western Chalukya king Somes

IV, and his predecessor the Kalachurya prince 
It narrates the doings of a certain Ekantada 

1HlIt,'·~~rlCi'(Vd , so called because he was an ardent and 
• worshipper of Siva. This individual got into 

with the J ains, who were apparently very 
~t Ablur, and the latter agreed to destroy their 

and tf) set up Siva instead, if Ramayya would cut off 
r,:"'liJ'·H II:' own ead before his god, and have it restored to his 

after seven days without a scar. Ramayya appears 
.~~.have won his wager, but the J ains refused to perform 

~,",."",_&O part of the contract. The dispute was then referred 
king Bijjala, himself a Jain, and Ramayya was given 

Ja\lranlatra, or certificate of success. This king and his 
successor also presented Ramayya with lands 

support of certain ~iva temples. It is notewor~hy that 
story is told also in the Channabasava Purana, but 
controversy is narrated as. having occurred at Kalyan, 

twlleJt'e Ramayya had gone to see king Bijjala. The same 
~".BR~e makes Ramayya quote an instance of a previous 

Mahalaka, having performed the same feat at a 
named Jam bar, which may conceivably be the 

of the inscription. But the interest and importance 
inscription centre in the fact that it discloses the 
of another devout and exclusive worshipper of 
who, it is said, caused this man to be born into 

with the express object of "putting a stop to 
observances of the J ains and the Buddhists 

become furious" or aggressive. Dr. Fleet 
that, making allowance ft the supernatural 

introduced into the story, the narrative is ~ 
plain. and has the ring of truth in it; 

.it shows us the real per&OD 
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Ie ivai of th ancient Saivaite faith was 
exploits 0 Ram~yya are placed shortly beror 
1162, tn which year Bijjala is said to haver .completed 
his usurpation of the sovereignty by assumin he ~r-.......... 

mount titles. Ramayya was thus a contemporary 
. Basava, but the Abllir inscription makes no mention 

the latter. 
his fresh evide 'e does not appear to run CO\mtI~~ 

to the commonly accepted story of the origin of the 
Lingayats. , It confirms the theory that the religion of 
Siva received a great impetus at this period, but there 
is nothing in the inscription ascribing to Ramay,ya the 
position of a reformer of Saivaite doctrines. He appears 
as the champion of. Siva against the rival creeds, not 
as the Saivaite Luther who is attacking the priestly 
rpysticism of the Saivaite divines ; and, as Dr. Fleet 
points out, there is nothing improbable in the mention of. 
several persons as helping on the same movement. 
Ramayya and Basava are, however, represented in .. h .. , .... <1 

inscriptions as being the chief of Saivaite Brahmans, 
there is no mention of any schism such as the t'rc:>testamt 
revolt which is associated with the name of Luther. 
is possible, therefore, that the establishment of 
Lingayat sect may have been brought about by 
followers of these two great men-a fact that IS hinted 
in Lingayat tradition by the very name of Channa 
which means Basava the beautiful, because, 
to the Channabasava Purana; he was more beauti(ul 
many respects than BasavaJ who is represented 
receiving instruction from his superior nephew 
importa'nt poipts connected with their faith. 

and numel"Otls others, which 
by the authority. are of 

ofvie. 
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colours the chief actors Vl .the d.rama. The closing years 
of the Western Chalukyan kingdom are given us by 
the hand of a~;:actor who was on the same stage, and, if 
the birth of ne Lingayat creed is still obscured "in the 
mist of the past, the figures of those who witnessed it 
's nd out with surprising clearness. • ,f 

It flas 6e"en already stated that one of the princip, e.9f 
he religion is a disregard of caste distinctions. Th.· 

prevailing' races were Dravidian, and it is an accep ed. 
fact tliat the theory of caste as propounded by Manu is 
altogeth (oreign to Dravidian ideas. Historians cannot 
tel u ' o~.1 ng the process of grafting the caste system 
on t the. ravidian tree lasted, but it is clear that, hen 
Basava "CIppe!1red, the united growth was well established. 
Brahmans were acknowledged as the leaders in religi uS 

matters, and, as the secular is closely interwoven wdh 
the religious in all eastern countries, the priestly cla s 
was gradually usurping to itself a position of general 
control. But, as was the case in Europe during the 
sixteenth century, a movement was on foot to replace the 
authority of the priests by something more in accordance 
with the growing intelligence Df the laity. And, as in 
Europe, th reformers were found amongst the priests 
tbemselvd. Luther and Erasmus were monks, who 
had been trained to' support the very system of priest
traft, which they afterwards demolished. Basava and 
Rimayya, as already stated, were Saivaite Brahmans, 
from whom has sprung a race of free thinkers, who 
affect the disregard of caste and many of the ceretnon' I 
observances created by the Brahman priesthood. The 
comparison may even be carried further. Luther was 
an iconoclast, who worked upon men's passions, while 
Erasmus was a philosopher, who addressea himseli to 

ir intellects. Basava, accol'fil ~ trad° 'onary 



. . 
acco nt, w the count rpart M.Luther. Ramayya may 
be fairly caHed 'the lndian Erasmus 

Tllis freedom from the narrowing intluance of caste 
was d~ubtless a great incentive to the" s ' read of the 
reformed religion. The lingam was to be regarded as 
the; universal leveller, rendering all its wearers equat in 

~~t • eye of the Deity. High and low were 'to e tir~ug'ht 
.' tpgether by its influence, and all caste distinctions we 

swept away. According to Basava's teaching, all 
men are holy in proportion as they are te.t;UPle of the 
great spirit; by birth all are equal; men are lJ superior 
to women, and the gentle sex must be trea d 'WIth all 
re~ct and delicacy; marriage in ch ildhooo ' ;,5 wrong, 
Cl;nd the contracting parties are to be allqtveltl a voice 
in he matter of their union ; and widows are to be 
qUowed to remarry. All the iron fetters of Brahmanical 
tyr-anny are, in fact, torn asunder, and t'lie Linga at 
is to be allowed that freedom of individual action, 
which is found amongst the more advanced Christian 
commumtles. Even the lowest castes are to be raised 
to the level of a ll others by the investiture of the \ 
lingam, and all Lingadharis, or wearers of the divine 
symbol, are to eat together, to intermarry, aand to live 

. . 
at umty. 

But social distinctions inevitably asserted themselves 
later. As the Lingayats, or Panchamsalis as they styled 
themselves, increased in importance, number and wealth. 
elaborate forms of worship and ceremony were intro

ced, . rules of conduct were framed, and a religious 
system was devised, on which the influence of the rival 
Brahman:aristocracy can h freely traced. Thus, in course 
of time. the Panchamsalis became a closed caste, new 
convert& were placed on a lower social footing, the priests 
alone ivileged class to dine freely w 
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tlJ.em. This development is alleged to-have 

the dose. of the seventeenth c tury . . 
Among the many ceremonies introduced ifl'the rse 

f the changes just described, one known as ' the ashta
varna or eight-fold protection is · of special importance. 

These rites consist of-

I. Guru. 5. Mantra. 
2. Linga. 6. Jangam. · 
3. Vibhfiti. 7. Tirtha. 
4. Rudrak~ha. 8. Prasada. 

g the gre~ter number of Lingayats, after the 
m)','!tii·jlfoh of a c.hild, th parents send for the guru or spiritual 

of the family, who is the representative of one of 
m:'5'~thP. five Acharyas from whom the father claims descent, 

in his absence of his local ' agent. The guru bil'lds the 
on the child, besmears it with vibhuti (ashes) 
a garland of rudraksha (fruits of ElaocarjJus 

1l'Vl_';.T~"')) round its neck, and teaches it the mys~c 
_mnr:l of" Namah Shivaya." The child being incapa

of acquiring the knowledge of the sacred text at this 
stage of its existence, the mantra is merely recited 
ear by the guru. The child has then to be pre
to the god Siva in the person of a J angam, or 

priest, who is summoned for the purpose; on 
arrival, the parents wash his feet. The water in 

the feet are washed is described as the tirtha or 
tJrtha of Siva. This tirtha is next poured over 

1f·!l1114ftt attached to the infant. The Jangam is fed, and 
of the cooked food from the dish is placed in 

's mouth. This final ceremony is known as 
(I am informed that it would be considered by 

?·.LJ,n~lyats sacrilege to wash the lingam with the 
Occasionally the double character of 

r.Ji"'llbiD~ . 
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According to some accounts, the rites 
form the basis of the p'resent social organization 
Lingayat community. hey are divided into those lI::QUIt·,. 

tled to ashtavarna, and those who are not. The first 
these divisions is again sub-divided into several 
which may for convenience be designated 
who are descendants of the original converts. and .. u. .. .,. ".~ 
Panchamsalis or later converts. 

This explanation will throw some light on the SCllleOIe'··: 

of classification adopted in the Bombay Gazetteer (SII 

volumes Bijapur and Dharwar) where the smaller gron 
ate shown as-

1. Pure Lingayats. 
2. Affiliated Lingayats. 
3. Half Lingayats. 

These divisions, of which the full signiiica ce is 
not clearly conveyed by the titles, may perhaps be ex
panded with advantage by the addition to each of the 
alternatives already explained, viz., Panchamsalis, 
Panc.hamsalis with ashtavarna rites, and othe , . iI'""!,-aIIlJE

the unclean castes attache~ to the Lingayat 
by reason of performing its menial services. '8., V~!PII.;J 
Chalvadis, etc. It is the modern practice to ~:af".m 
these low castes the right to style themselve,s 
at all. It must be further e;x:plained that the.e 
q.iv· ions of Panchamsalis, and that these 

ther in the relation of hypergamous 
to say, members of the higher orders Il}a 
daug-hters of those beneath them, which suggests 
probable former existence of free intermarriag<;. 
hers of the lower orders among these 
play rise to the higher by performing 

constit . ng a fOrm of illlL1C1,"'UL~~ 

divt;10ne, j.,4., 



others," the sub-castes are functional groups a dare 
endogamous, i.e., intermarriage is prohibited. It seems 
probable that the members of ese divisions bec~me 
converts to Lingayatism some time after the initiation of 
the reforms, to which it gave birth, when the crusade 
against caste distinctions had lost much of its pristine 
vigour, and ceased to be a living part of the fundamental 
doctrine of the sect. 

At the present day, marriage is both infant and adult, 
and the parties to the contract have practically no choice. 

Jdows are indeed · allowed to remarry, but such 
s are regarded with disfavour by the stricter 

of lhe sect. A Pariah or a Mala cannot be 
with the lingam, and, if he pretends to be a 
the J angam does not acknowledge him. The 

ules regarding meat and drink are maintained, 
Lmgayats are still free from many of the ceremonies 
religious performances required of other Hindus . 

. ~.~, .. " tendency of to-day is to follow the lead of the 
hman; and, while no Lingayat will admit the superi

of that caste, they practically acknowledge it by 
many Brahmanical practices. Much of the 

n~fd effected by the founder has thus been counteracted, 
e Lingayat is gradually becoming more and more 

his orthodox Hindu brother. In proof of this 
it may be noted that, at the time of the 

of 189,1, there were numerous representatio 
Liftgayats claiming the right to be descrl ed;a 

Brahmans. Further, on the occasio of the 
of 1901, a complete scheme was supplied to 

~11R1S authorities professing to show al Lingayat 
ElDrlSI,OnS in four groups, viz., Brahman, Ksbatri~ 

r..'lIIWIY Siidra. It· ted, i th M ysore Census 
i, that W' the I:.lI,,~yats 
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Maharaja. and begged that their registration as 
Brahmans might be directed. " The crisis was r ... rnn,v...R 

by His Highness the Maharaja's Government Pi:LI;:SIlIK~~" 

orders to the effect that the Lingayats should 
be classed as 5iidras any more than any other nod
Brahmans, but should be separately designated by t eir 
own name, and that, while they were at liberty to call them
selves Virasaiva Brahmans, they should specify the name 
of the particular and well-known sub-division to which 
each censused unit belonged. It is notewo that, as 
soon as the clamour of the Lingayats was set at rest, some 
of their leaders seem to have become ashamed of their 
own previous vehemence, while the movement seemed 
to have lost the spring imparted by sincerity. heir 
feelings were brought to the test when the question 
permitting the wonted periodical procession of their 
religious flagstaff, the nandi-dhvaja, came on for 
consideration by the Police department. The Lingayats' 
application for a license was opposed by the other 
castes. on the ground that, since they had become 
Brahmans, and had ceased to belong to the right-hand 
faction, they had no right to par~de the nandi-dhvaja. 
The Lingayats then showed themselves glad to regain 
their status quo ante." 

In connection with the name Virasaiva, it may be 
noted en passant that the first session of the 
Veerashaiva Mahasabha * was held at Dharwar 
the Bombay Presidency in 1904. Thereat 
suggestions were made concerning religious instruc",vuo"''''. 
education. marriage, the settlement of disputes by 
tration, and other matters affecting the material 
of the Lingayat community as a whole. 



It is worthy of note that, according to some writers, 
Basava is supposed to have come within the influence of 
he Syrian Christians. The idea was started by Mr. C. P. 

Brown, whose essay on the J angams * is the classic 
on this subject. Mr. A. C. Burnell quotes the rema 
abJ~ fact from Cosmos that, in the sixth century, there 
was a Persian Bishop at Kalliana near U dupi. And it 
is presumed by ' Surgeon-Major W. R. Cornis , the 
writer of the Madras Census Report, 1871, that Kal1iana 
is ident~l with Kalyan, where Basava was prime 
minister six centuries late{. This is clearly wrong, for 

i is on the west coast 30 miles north of Mangalore, 
hereas Kalyan, the Chalukyan capital, is in the heart 

Deccan, 350 miles away over the western ghauts. 
There was another Calyaun or Kaliana close to Udupi 

the coast, as shown by some of the older maps. But 
is well known that Western India was at this time 

~?!teJ1lanted by large settlements of Persians or Manichceans, 
recent discoveries tend to show that these people 

11/;.",1_·,. Christians. It seems, therefore, to be quite possi
that the discussions, which preceded Basava's revolt, 

tinged with some Christian colouring, derived 
the followers of the Syrian school. Mr. Burnell 
thinks that all the modern philosophical schools 

ndia owe much to the same source. 
Lingayat faith appears to have spread very 

E.~,.~~~dtA~ Basava's death, which may be placed in the 
d Rice says that, according to tradition, 

:w ... u. ... s~ years of the founder's death it was embraced 
Ulavi near Goa to Sholapur, and from Balehalli 

Sivaganga. The disappearance of the Chalukyan 
itself evidence of the rising power of he 
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LingAyats. But no real estimate 
progress at first. More than a hundred ye 
Muhammadan invaders took possession of 
and other religions were driven southwarc\s. 
Empire of Vijayanagar, which is said to ha covered 
the whole country from the Kistna to Cape COlllorin, 
rose out of the ruins of the Hindu kingdoms, and as 
Mr. Sewell says, * the fighting Kings of Vijay lagar 
became the saviours of the south for two and a half 
centuries. The early members of this dynasty were 
Saivaites in faith, but there is no record of the workings 
of the reformed religion, which had spread southwards 
before Vijayanagar became a power., 

The followers of this religion are easily distinguished 
from other Hindus by the fact that the lingam is worn 
on a conspicuous part of the body. The bulk of the 
cultivators enclose it in a red silk scarf tied round their 
necks, with a knot in front. This scarf is tied on the 
left arm above the elbow when the wearer is at work, 
and is sometimes placed round the head when bathing, 
Some of the traders, who are the richer class, carry it in 
a small silver box hung round the neck with a thread 
called sivadhara. or in a gold box studded with precious 
stones. The women do not wear it outside the dress, 
and generally keep it on a neck-string. Noone is 
allowed to put it down even for a moment. Recently a 
Lillgayat merchant in Madras removed his silver lingam 
casket from his neck, wrapped it up in a cloth, pu 
under his head, and went to sleep on a street 
(platform). While he was slumbering, the casket 
stolen by a cart driver. The lingam itself, which is 
garded as the home of the deity, is generally made of 



brought from Parvatgiri (Srisaila) in the 
Kurnool district. I t is brought by a class of people 

led Kambi J angams, because. besides the linga stone, 
they bring on a kavadi or shoulder-bamboo the holy 
water of the Patalganga, a pool on Parvatgiri, whose 
water Lingayats hold as sacred as Brahmans the water 
of the Ganges. 

I 

The following description of the lingam is taken 
the Bombay Gazetteer for Bijapur. " It consists 

of two' discs, the lower one circular about one-eighth of 
an inch thick, the upper slightly elongated. Each disc 
is about three-quarters of an inch in diameter, and is 
!;eparated by a deep groove about an eighth of an inch 
broad. From the centre of the upper disc, which is 
slightly rounded, rises a pea-like knob about a quarter 
of an inch long and three-quarters of an inch round, 
givjng the stone lingam a total height of nearly three
quarters of an inch. This knob is called the ban or 
arrow. The upper disc is call~d jalhari, that is the water 
c;arrier, because this part of a full-sized lingam is grooved 
to carry off the water which is poured over the central 
knob. It is also called pita, that is the seat, and pithak 
the little seat. Over the lingam, to keep it from harm, 
is plastered a black mixture of clay,. cowdung ashes, and 
marking-nut juice. This coating, which is called kauthi 
or the cover, entirely hides the shape of the enclosed 
Ungam. It forms a smooth black slightly truncated 

not unlike a dark betel nut, about three-quarters of 
inch high, and narrowing from three-quarters of an 

at the base to half an inch across the top." 
The, Jangam cannot as a rule be distinguished from 

Lingayats. All male members of the community 
clean-shaved head, without the top-knot COIUI8OIl 

Bra.hmans, All, male' as well as 
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sac as 
morning. There is thus no distinctive mark 
J angam. But certain ascetics of the priestry 
sometimes put on a red robe peculiar to them, and ...-_ .. 
cover themselves with vibhuti and many quaint .. T" ...... 

ments. [A Jangam whom I interviewed at a illage 
Mysore, was named Virabhadra Kayaka, and was also 
known as Kasi Lingada Vira. He was going bo tho. 
village, shouting, dancing, and repeating the 
khadga or praise of Virabhadra, Siva's son. 
head he had a lingam stuck in his head-cloth, wlth a 
five-headed snake forming a canopy over it, and the 
sacred bull Basava in front. Tied to the forehead, and 
passing round the head, was a string holding "rty-two 
lingams. At the back of the head was a man f white 
false hair. His face was painted bright r d 
the neck he had four garlands of rud:ak~a ~d., 
and suspended from the neck, and restmg on 
chest, was a silver casket containing a lingarn. 
the · waist was a waist-band made of brais 
ornamented with a variety of figures, am 
were the heads of Daksha Brahma and 
Suspended from the neck was a breast-pI 
representation of Virabhadra and the figures of ua,KSjDilt;q 

Brahma' and his wife engraved in copper. From 
waist a piece of tiger skin was suspended, to which WfIi~,'i:1 

attached two heads of Daksba Brahma with a 
beaa between. Hanging lower down was a figure 

. Basava. Tied to the ankles were hollow brass 
with loose bits of brass inside. Strings of round 

. bells were tied to the knees. In his right hand be CiMOI1Ifm1 
" long sword, and tied to the left forearm was a XCl.~1II!I 
.~_au ........ sQqlitat. To the dIe 

which made a noise 
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shaken. Finally, round the forearm were tied pieces of 
bear-skin.] 

No ccount of the Lingayat community s it exists at 
tbe present day would be complete without some reference 

the grounds on which the modern representatives of 
ingayatism claim for their religion an origin as ancient 

as that of Brahministic Hinduism, and a social structure 
imilar to that which is described in the Code of Manu. 

Mr. Karibasava Shastri, Professor of Sanskrit and 
Canarese in the State College of Mysore, writes that 
the haiv sect of H indus has always been divided into 
two groups, the one comprising the wearers of the linga, 
and the other those who do not wear it. The former 
he designates Virshaiv, and declares that the Virshaivs 
t:onsist of Brahman, Kshatriya. Vaishya, Sudra. Q b a 

ing om the 17th chapter of the Parameshvar Agma, he 
declares that the Virshaiv Brahmans are also known as 
Shudha irshaivs, Virshaiv Kings are Marga Virshalv~ 
Virshaiv Vaishya are Mishra Virshaiva, and the Sudras I 

of the community are Anter Virshaiv. In his opinion 
the d ties and penances imposed on the first of thes6 
classes are-

(I) The ashtavarna. 
(~) 
(3 
(4) 

Penances and bodily emaciation. 
The worship of Siva without sacrifice. 
The recital of the Vedas. 

" 

• • 
r 1 

The Professor asserts that the Hindu ashrams of 
Brahmacharya, Grahasta and Sanyasi are binding on 
Virshaivs, and quotes from various Sanskrit works texts 

lupport of this v,iew. He alsQ furnishes a mythica 
acc t of tq.e origin of the Lingayats at the tim of the 

eation of the world. • 
A committee of gentlemen appointed in t e Bel-

I 

gaum district to consider the question of the origiJ1 9f 
• 




