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"The Madigas," Mr. H. A. Stuart informs us,· 
I' will not take food or water from Pariahs, nor the latter 
from the former, a prejudice which is taken advantage 
of in the Kalahasti Raja's stables to prevent theft of 
gram by the Pariah horse-keepers, the raw gram b~ing 
sprinkled with water by Madigas in the sight of the 
Pariahs." 

There are Telugu proverbs to the effect that 1/ under 
the magili ystem of cultivation, even a Madiga will 
grow good crops." and 1/ not even a Madiga will sow 
before Malapunnama." . 

Writing concerning the Madigas, t the Rev. H. 
Huizinga states that" they live in hamlets at a respect­
aLl di Lance from the villages of the caste people, 
by whom they are greatly despised. Their habits are 
squalid in the extreme, and the odour of a Madiga 
hamlet is revolting. They perform all the lowest kinds 
of service for the caste people, especially bearing burdens 
and working in leather. They take charge of the ox 
or buffalo as soon as' it dies. They remove the skin 
and tan it, and eat the loathsome carcase, which makes 
them specially despised, and renders their touch 
polluting. Some of the skins are used for covering the 
rude drums that are so largely used in Hindu festivals, 
and beaten in honour of the village deities. The caste 
men impress the Madigas into their service, not only to 
make the drums, but also to beat them at their feasts. 
It may be mentioned that nearly ten per cent. of the 
Madigas are nominal Christians, and, in some parts of 
the N ellore district, the Christians form over half of the 
Madiga population. This changes their habits of life 

• Manual of the North Arcot district. 
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and also their social position. Eating of carrion is now 
forbidden, as well as beating of drums at Hindu festivctls, 
and their refusal in this particular often leads to bitter 
persecution at the hands of the caste people. The main 
duty of the Madigas is the curing and tanning of hides, 
and the manufacture of rude leather articles, especially 
s?-ndals, trappings for bullocks, and large well-buckets 
used for irrigation. The process of tanning with lime 
and tangedu (Cassia aur£culata) bark is rough and 
simple. [Tangedu is said * to be cut only by the 
Madigas, as other classes think it beneath their dignity 
to do it.] As did their forefathers, so the Madigas do 
to-day. The quality of the skins they turn out is fair, 
and the state of the development of the native leather 
trade compares very favourably with that of other trades 
such as blacksmithy and carpentry. The Madiga's 
sandals are strong, comfortable, and sometimes highly 
ornamental. H is manner of working, and his tools are 
as simple as his life. He often gets paid in kind, a 
little fodder for his buffalo. so many measures of some 
cheap grain, perhaps a few vegetables, etc. In the 
northern districts, the Madigas are attached to one or 
more families of ryots, and are entitled to the dead 
animals of their houses. Like the Vettiyan in the south, 
the Madiga is , paid in kind, and he has to supply 
sandals for the ryots, belts for the bulls, and all the 
necessaries of agriculture; and for these he' has to find 
the requisite leather himself; but for the larger articles, 
such as water-buckets, the master must find the leatner. 
Of late years there is a tendency observable among 
Madigas to poach on each other's monopoly of certain 
houses, and among the ryots themselves to dispense with 

• M&I1ual of the KUr'Dool diatrict. 
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the services of family Madigas, and resort to the open 
market for their necessaries. In such cases, the ryots 
demand payment from the Madigas for the skins of 
their dead animals. The hides and skins, which remain 
after local demands have been satisfied, are sold to 
merchants from the Tamil districts, and there is 
generally a central agen~, to whom the various sub­
agents send their collections, and by him they are dried 
and salt d and sent to Madras for tanning. In the 
Kistna district, children have little leather strings hang­
ing from the left shoulder, like the sacred cord of the 
Brahman, from which is suspended a bag containing 
something put in it by a Madiga, to charm away all 
furms of dbea!>t: from the infant wearer." 

In some places bones are collected by the Madigas 
for the Labbais (Muhammadans), by whom they are 
exported to Bombay. 

The god of the temple at Tirupati appears annually 
to four persons in different directions, east, west, north 
and south, and informs them that he requires a shoe from 
each of them. They whitewash their houses, worship 
the god, and spread rice-flour thickly on the floor of a 
room, which is locked for the night. Next morning the 
mark of a huge foot is found on the floor, and for this 
a shoe has to be made to fit. When ready, it is taken 
in procession through the streets of the village, and 
conveyed to Tirupati, where it is presented at the 
temple. Though the makers of the shoes have worked 
in ignorance of each other's work, the shoes brought 
from the north and south, and those from the east and 
west, are believed to match, and make a pair. Though 
the worship of these shoes is chiefly meant for the 
Pariahs, who are prohibited from ascending the Tirupati 
hill, as a matter of fact all, without di!;tinction of caste, 
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worship them. The shoes are placed in front of the 
image of the god near the foot of the hill, and are said to 
gradually wear out by the end of the year. 

At a pseudo-hook-swinging c remnny in the Benary 
district, as carried out at the present day, a Bedar is 
suspended by a cloth passed under his arms. The 
Madigas always swing him, and have to provide the 
hide ropes, which are used.-

In an exceedingly interesting account of the festi­
val of the village goddess 0 ramma, at Kudligi in the 
Bellarydistrict, Mr. F. Fawcett writes as follows. "The 
Madiga Basivis (ded'cated prostitutes) are o-iven alms, 
and join in the procession. A quantity of rice and ragi 
flour is poured into ::t basket, over which one of the 
village servants cuts the throat of a small black ram. 
The carcase is laid on the bloody flour, and the whole 
covered with old cloths, and placed on the head of a 
Madiga, who stands for some time in front of the 
goddess. The goddess is then carried a few yards, the 
Madiga walking in front, while a hole is dug close 
to her, and the basket of bloody flour and the ram's 
carcase are buried. After some dancing by the Madiga 
Basivis to the music of the tom-tom, the Madigas bring 
five new pots, and worship them. A buffalo, devoted 
to the goddess after the last festival, is then driven or 
dragged through the village with shouting and tom­
toming, walked round the temple, and beheaded by the 
Madiga in front of the goddess. The head is placed in 
front of her with the right foreleg in the mouth, and a 
lamp, lighted eight days previously, is placed on top. 
All then start in procession round the village, a Madiga, 
naked but for a few margosa (Melia Azadirachta) leaves, 

• Manual of the Bellary distri,ct. 
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by t 0 others, leading tlte way. 
the other M~digas, carrying six hundred see 

(Sorghum: millet), which they scatt~r; and, 
~mviinO' them, all the other villagers. I t is daybreak, 

Madiga who led the way, the piijari (priest), 
the women who followed him, who have been fast­
for more than twenty-four bours, now eat. The 

...-___ .... _ is fed. This Madi a is said to be in mortal 
while leading the procession, for the spirit or influ­

of the goddess comes over him. He swoons before 
procession is completed. At noon the people collect 

at Uramma' tempI, where a purcbased buffalo 
sacrificed. The head is placed in front of tbe goddess 
before, and removed at onc for food. . Then those 
the lower iidra caste , and Madigas who are under 

come dresseo in margosa leaves, with lamps on 
heads, and sacrifice buffaloes, sheep and goats to 

.............. godd ss." A further account of the festival of the 
lage goddess U disalamma, at Bandri in the Bellary 

is given by Mr. Fawcett. "A Madiga," he 
II naked but for a few leaves round his waist, 

..,......-..'., the proc ssion, nd, following him, are Madigas 
F ear of the goddess comes on the 

adiga. IIe swoon J and is carried to the temple, and 
on the ground in front of the goddess. After a 
he is revived, bathed, and given new clothing. 

man is one of a family, in which this curious office 
hereditary. He must be the son of a married woman, 

{)f a Basivi, and he must not be married. He fasts 
the beginning of the ft stival till he has done what 

of him. A young ram-the sacrifice shee'p--: 
up by one of the Poturazus, as if it 

legs at either side of his waist and d:8 .. *fi::;~1 
hi shoulders, and he . 





s bloody mouth to the people. 
down. and the Madigas remove it." 

In an account of a festival, during times of ep1~~r.i 
at Masulipatam, Bishop Whitehead writes as lOll",. 

" On the last day, a male buffalo, called Devara 
who is devoted to the goddess), is brought 
image, aI)d its head cut off by the head Madiga of 
town. The blood is caught in a vessel, and Spl~mlltJelElti 

over some boiled rice, and then the head, with the "ia~liiE. 

foreleg in the mouth, is placed before the shrine on a 
wicker basket, with the rice and blood on another ~~IIUII 

just below it. A lighted lamp is placed on the U~"'1IIlI 
and then another Madiga carries it on his own 
round the village, with a new cloth dipped in the 
of the victim tied round its neck. This is regarded 
and elsewhere as a very inauspicious and 
office, and the headman of the village has to oiler 
considerable inducements to persuade a Madiga 
undertake it. Ropes are tied round his body and 
and held fast by men walking behind him, to prp'U,pni~'Y 

being carried off by evil spirits, and limes are cut in 
and thrown into the air, so that the demons may \';ci.l.,""~" 
them instead of at the man. J t is believed that gi~,m"iI 

demons sit on the tops of tall trees ready to swoop _""" ... _ .... 
and carry him away, in order to get the rice and 
buffalo's head. The idea of carrying the head and 
round a village, so the people said, is to draw a kind 
cordon on every side of it, and prevent the entrance 
the evil spirits. Shoul~ anyone in the town refuse t() 

subscribe for the festival, his house is omitted from the 
procession, and left to the tender mercies of the devils. 
This procession is called Bali-haranam, and in this 

• adraa Kue1lDl BulL V. 3. 1907· 



}.{ADIGA 

:.. (Kistna) district inams (lands rent free) are held from 
Government by certain families of Madigas for perform­
ing it. Besides the buffalo, large numbers of sheep and 
goats, and fowls are sacrificed, each householder giving 
at least one animal. The head Madiga, who kills the 
animals, takes the carcase, and distributes the flesh 
among the members of his family. Often cases come 
into the Courts to decide who has the right to kill them. 
As the sacrifice cannot wait for the tedious processes 
of the law, the elders of the village settle the question 
at once, pending an appeal to the Court. But, in the 
town of Masulipatam, a Madiga is specially licensed by 
the Municipality for the purpose, and all disputes are 
avoided." 

In some localities, during epidemics of small-pox or 
cholera, the ¥adigas celebrate a festival in honour of 
Mariamma, for the expenses of which a general subscrip­
tion is raised, to which all castes contribute. A booth 
is erected in a grove, or beneath a margo sa or Strychnos 
Nux-vomz"ca tree, within which a decorated pot (kara­
gam) is placed on a platform. The pot is usually filled 
with water, and its mouth closed by a cocoanut. In 
front of the pot a screen is set up, and covered with 
a white cloth, on which rice, plantains, and cakes . 
are placed, with a mass of flour, in which a cavity is 
scooped out to hold a lighted wick fed with ghi (clarified 
butter), or O'"ingelly oil. A goat is sacrificed, and its 
head, with a flour-light on it, placed close to the pot. 
The food, which has been offered to the goddess, is 
distributed. On the last day of the festival, the pot 
is carried in procession through the village, and goats 
are sacrificed at the four cardinal points of the compass. 
The pot is deposited at a spot where three roads 
meet, and a goat, pumpkins, limes, flowers, etc., are 
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offered to it. Everything, except the pot, is left on 
the spot. 

The Mad,igas sometimes call themselves Jambavas, 
and claim to be descended from Jambu or Adi Jambu­
vadu, who is perhaps the Jambuvan of the Ramayana. 
Some Madigas, called Sindhuvallu, go about acting 
scenes from the Mahabaratha and Ramayana, or the 
story of Ankalamma. They also assert that they fell to 
their present low position as the result of a curse, and 
tell the following story. Kamadhenu, the sacred cow 
of the Puranas, was yielding plenty of milk, which the 
Devas alone used. Vellamanu, a Madiga boy, was 
anxious to taste the milk, but was advised by Adi Jambu­
vadu to abstain from it. He, however, secured some 
by stealth, and thought that the flesh would be sweeter 
still. Learning this, Kamadhenu died. The Devas cut 
its carcase into four parts, of which they gave one to 
Adi Jambuvadu. But they wanted the cow brought 
back to life, and each brought his share of it for the pur­
pose of reconstruction. But Vellamanu had cut a bit 
of the flesh, boiled it, and breathed on it, so that, when 
the animal was recalled to life, its chin sank, as the 
flesh thereof had been defiled. This led to the sink­
ing of the Madigas in the social scale. The following 
variant of this legend is given in the M ysore Census 
Report, 1891. "At a remote period, Jambava Rishi, a 
sage, was one day questioned by Isvara (Siva) why the 
former was habitually late at the Divine Court. The 
rishi replied that he had personally to attend to the 
wants of his children every day, which consequently 
made his attendance late: whereupon Isvara, pitying 
the children, gave the rishi a cow (Kamadhenu), which 
instantaneously supplied their every want. Once upon 
a time, while Jambava was absent at Isvara's Court, 

.' ., ,.; 
" 
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another rishi, named Sankya, visited Jambava's hermi­
tage, where he was hospitably entertained by his son 
Yugamuni. While taking his meals, the cream that had 
been served was so savoury that the guest tried to induce 
Jambava's son Yugamuni, to kill the cow and eat her 
flesh ; and, in spite of the latter's refusal, Sankya killed 
the animal, and prevailed upon the others to par­
take of the meat. On his return from Isvara's Court, 
Jambava found the inmates of his hermitage eating the 
sacred cow's beef; and took both Sankya and Yugamuni 
over to Isvara's Court for judgment. Instead of enter­
ing, the two offenders remained outside, Sankya rishi 
standing on the right side and Yugamuni on the left 
of the doorway. Isvara seems to have cursed them 
to become Chandalas or outcasts. Hence, Sankya's 
descendants are, from his having stood on the right 
side, designated right-hand caste or Holayas; whilst 
those who sprang from Yugamuni and his wife Matangi 
are called left-hand caste or Madigas." The occu­
pation of the latter is said also to be founded on the 
helief that, by making shoes for people, the sin their 
ancestors had committed by cow-killing would be ex­
piated. This mode of vicariously atoning for deliberate 
sin has passed into a facetious proverb, ' So and so has 
killed the cow in order to make shoes from the skin,' 
indicating the utter worthle sness and insufficiency of the 
reparati~n. 

The Madigas claim to be the children of Matangi. 
" There was," Mr. H. A. Stuart writes, * "formerly a 
Matanga dynasty in the Canarese country, and the 
Madigas are believed by some to be ~escendants of 
people who were orice a ruling race. Matangi is a 

• Madras Census Report, ISgI. 
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Sanskrit name for Kali, ane it is possible that the Madigas 
once played an important part in the worship of the god. 
The employment of Chakkiliy.a.n~ and Madiga women in 
Shakti worship gives some colour to this supposition." 
According to Fleet * "the Matangas and the Katach­
churis are mentioned in connection with Mangalisa, who 
was the younger brother and successor of Kirttivarma I, 
and whose reign commenced in Saka 489 (A. D. 567-8), 
and terminated in Saka 532 (A.D. 610- 1 I). Of the 
Matangas nothing is known, except the mention of 
them. But Matanga means' a Chandala, a man of the 
lowest caste, an outcast, a kirata mountaineer, a bar­
barian '; and the Madigas, i.e., the Mahangs of this 
part of the country, usually call themselve Matangi­
makkalu, i.e., the children of Matangi or Durga, who 
is their goddess. I t is probable, therefore, that the 
Matangas of this inscription were some aboriginal family 
of but little power, and not of sufficient importance to 
have left any record of themselves." There are allusions 
to Matangas in the Ramayana, and in Kadambari, a 
Sanskrit work, the chieftain of the Cabaras is styled 
Matanga. The tutelary deity of the Madigas is 
Mathamma or Matangi, who is said to be worshipped 
by the Komatis under the name of lSanyakaparameswari. 
The relations between the Madigas and K~tis are 
dealt with in the note on the latter caste. ere is 
a legend to the effect that Matangi was defeated by 
Parasu Rama, and concealed herself from him under 
the tanning-pot in a Madiga's house. . At the feast 
of Pongal, the Madigas worship their tanning pots, 
as representing the goddess, with offerings of fowls 
and liquor. In addition to Matangi, the Madigas 

• Dynasties of the Kanarese Districts of the Bombay Presidency, 1882. 
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worship Kattamma, Kattappa, Dandumari, Muneswara, 
and other deities. Some of their children are named 
after these deities, while others receive Muhammadan 
names in fulfilment of vows made to Masthan and 

other Pirs. 
When asked concerning their caste, the Madigas 

always reply " Memu penda inti valJamu," £.e., we are of 
the big house. The following legend is current in the 
Cuddapah district concerning a pool in the Rayachoti 
taluk called Akkadevatalakolam, or the pool of the holy 
sisters. "A thousand years ago, there lived near the 
pool a king, who ruled over all this part of the country. 
The king had as his commander-in-chief a Madiga. 
Tb's Madin'::l, made himself powerful and independent, 
and built hims If a residence on a hill still called Madiga 
Vanidoorgam. At last he revolted, and defeated the 
king. On entering the king's palace, he found seven 
beautiful virgins, the king's daughters, to all of whom he 
at once made overtures of marriage. They declined the 
honour, and, when the Madiga wished to use force, they 
all jumped into this pool, and delivered their lives to the 
universal lord." * 

The following are some of the more important 
endogamous sub-divisions among the Madigas :­

Gampa dhompti, basket offering. 
Ginn.l or thel dhompti, tray or cup offering. 
Bhiimi do. earth offering. 

hatla do. winnowing basket offering. 
ibbi do. brass vessel offering. 

Chadarapa do. square space on the ground Offering. 

These sub-divisions are based on the way in which 
the members thereof 'offer food, etc., to their gods during 

• Manual of the Cuddapab dislriot. 
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marriages, e.g., a Gampa dhompti places it in a basket, 
a Bhiimi dhompti on the floor. Each sub-division 
possesses many exogamous septs, of which the following 
are examples :-

Belli, silver. 

Chinthala, tamarind. 
Chatla, winnowing basket. 
Darala, thread. 
Emme, buffalo. 
Gavala, cowry shells. 
Golkonda, a town. 

J:ilam, slowness. 
Kambha, post. 
Kappala, frog. 
Kalahasti, a town. 
Kaththe, donkey. 

Kaththi, knife. 
Kudumala, cake. 
Kuncham, tassel. 
Midathala, locust. 
Mallela, or malli, jasmine. 
N annuru, four hundred. 
Pothllla, buffalo. 
Pasllla, cow. 
Ragi, Eleltsim Corar.alla. 

ikili, broom. 
Thela, scorpion . . 

There seems to be some connection between the 
Miidigas, the MutrachasJ and Gollas. For, at times of 
marriage, the Madiga sets aside one thambiilam (betel 
leaf and areca nut) for the M utnlcha, and, in some places, 
extends the honour to the Golla also. At the marriage 
ceremonies of the Puni Gollas, an elaborate and costly 
form of Ganga worship is performed, in connection with 
which it is the Madiga musicians, called Madiga Pambala 
vandlu, who draw the designs in colour-powders on 
the floor. 

,The Madigas observe the panchayat or tribal 
council system for the adjustment of disputes, and settle­
ment of various questions at issue among members 
of the community. The headma is called Pedda (big) 
Madiga, whose office is hereditary; and he is assisted 
by two elected officers called Dharmakartha and 
Kulambantrothu . 

Widow remarriage (utlike) is freely permitted. and 
the woman and her children are received in Madiga 



society. Bilt care is taken that no one but the con~· 
~ parties and widows shaH witness the marfiage 

remony, and no one but a widower is allowed to ayail 
I1lself of the form. "" . A man may get a divorce from 

his wife by payment to her of a few rupees. But no 
money is given to her, if she has been guilty of adultery. 
The bride's price varies in amount, being higher if she 
has to cro s a river. The elaborate marriage ceremonial 
conforms to the Telugu type, but some of the details 
may be recorded. On the muhurtham (wedding) day, a 
ceremony called pradhanam (chief thing) is performed. 

sh ep is sacrificed to the marriage (araveni) pots. 
e sacrificer dips his hands in the blood of the animal, 

nJ impresses the blood on his palms on the wall near 
the door leading to the room in which the pots are kept. 
The bridegroom's party bring betel nuts, limes, a golden 
bead, a bonthu (unbleached cotton thread), rice, and 
turmeric paste. The maternal uncle of the bride gives 
five betel leaves and areca nuts to the Pedda Madiga, 
and, putting the bonthu round the bride's neck, ties the 
gQlden bead thereon. The ceremony concludes with 
the distribution of pan-supari in the following order: 
ancestors, M utrachas, Gollas, Madigas, the Pedda 
MAdiga, and the a sembled uests. The Pedda Madiga 
has to lift, at one try, a tray containing cocoanuts and 
betel with his right hand. In his hand he holds a knife, 
of which the blade is passed over the forefinger, beneath 
the middle and fourth fingers, and over the little finger. 
This ceremony is called thonuku thambiilam, or betel 
and nuts likely to be spilt on the floor. The bridegroom, 
after a bath, proceeds to the temple, where cloth"" the 
bashingam, bottu (marriage badge), etc., are pJaceq,m 
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rr.(J~Oi!,)Bsjidgeya), which is worshipped. 
usually a dis" of gold, but, if the family' 
cases of widow remarriage, a bit of turmeric or 
mango leaf 'erves as a substitute for it. On the 
day, the wrist threads (kankanam) are removed. 
dhomptis, or offerings of food to the gods, are 
with. \rariation. according to the dhompti to whioh 
celebrant belong. An illustration may be taken 
the Gampa dhompti. The contracting parties 
a quantity of rice, jaggery (crude su.gar), and ghi 
fied buttet), which ar cooked, and moulded . 
elongated mass, and placed in a new 'bamboo 
(gampa). In the mIddle of the mass. which is 
mined with a string, a twig. with a wic!- at one 
is " t up, and twO similar twiO"s arc stuck into the 
of the mass. PUJa (worship) is performed, and the 
is distribut d among the daughters of the house 
other ncar relations, but nol among members of 
dhomptis. The bride and bridegroom take a 
portion from the mass, which is called dhonga 
or the mass that is stolen. The boml is said * 
"usually tied by the l\Iadiga priest known as 
Tha.vatiga, or drummer. This office is hereditary, 
each successor to it has to be regularly ordained 
Kuruba guru a~ the local Madiga shrine, the chief 
in the ceremony being tying round the neck 
candjdat~ a read bearing a representation 
goddess, and on either ::;ide of this fi\,c white 
Henceforth the Thavatiga is on no account to 
in the caste profession of leather-work, but lives 

~ collected at weddings, and by begging .. He I:::U~;:J·.·.u 
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LO the h~uses of the caste with a little drum slung over 
his shoulder, and coJ!ects contributions." 

The Madiga marriages are said to be conducted 
with much brawling and noise, owing to the quantity 
of liquor consumed on such occasions. Among the 
'Madigas. as amon~ the Kammas, Gangimakkulu, and 
MaJas, marriage lS said not to be consummated until 
tfiree months afler its celt bration. This is apparently 
because it if; considered unlucky to have three heads of 

j a household within a year of 'l1arriag-e. By the delay, 
the birth of the child should take place only in the 
second yE'ar. so that. during the first) car, there will be 
only two heads. hushand and wife: 

At the first menstrual pCliod a girl is under pollution 
for tpn d:1Y::; , \~ lIen she bathes. Retel lea,'es and nuts, 
and 3 rupee arc pbced in frnnt of the Pedda Madiga. 
who takes a portion thereof for himself, and distributes 
what remains among those who have assembled. Some­
times. just bcforf.' the return of t he girl to the house, a 
sheep is killed in front of the door. and a mark made on 
her [ace with the blood. 

I The Madigas dispose of their dead both by burial 
a d cremation. The body is said to be "buried naked, 
except fOI" a few leaves. Children are interred face dowll­
wards. Pregnant'women are burnt. The bier is usually 
made of the milk- hedge (Euphorbia Tt>ucalli) plant.JI* 
The grave AS dug by a Mala Vettivadu. The chinna­
dhinam ceremony is performed on the third day. On 
th grave a ' mas~ of mud is shaped into the form of an 
idol, to which are offered rice, cocoanuts, and jaggery 
(crude sugar) placed on leaves, one of which is set apart 
for the crows. Three stones are arranged in the form 

• Mr.oual of the Bellaxy district. 
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of a triangle, and on them i!1 set a pot filled ~iih water, 
which trickles out of holes made in the bottom of the ·' , 
pot. The peddadhinam is performed, from preference 
on a \Vednesday or Sunday, towards the close (')f the 
third week after death. The son, or other celebrant 
of the rites. sets three stones on the grave, and offers 
food thereto. Food is also offered to the crows by the 
relations of the deceasf'd, and thrown into a river or 
tank (pond), if the crows do not eat it. They all go 
to a tank, and make on the bank thereof an effigy, if 
the dead person was a female. To married women, 
winnows and glass bang-les arc offered. The bangles of 
a widow, and waist -thread at a \\ idower, are removed 
within an enclosure un t he bank. At nigbt stories 
of Ankamma and Matangi are recited by Baineclus or 
Pam balas, and if:l Matclngi is available, homage is done 
to her .. 

In some places, Mfluigas have their own washermep 
and barbus. But, in the northern districts, the caste 
washerman does their washing , the; cloths being steeped 
in water, and left for the washerman to take .. II The 
Madigas," Mr. Francis writes,:" "may not use the wells 
of the better classes, though, when water is scarce) they 
get over this last prohibition by employing some one in 
the higher ranks to draw water for them from sudi, 
wells, and pour it inlo their chattics. In oth<,'!r districts 
they have to aCt as their own barbers and washermen, 
but in Anantapur this disability is somewhat relaxco) 
as the barbers make no objection to let them (and other 
low -castes such as the Malas) usc their razors fot a 
consideration, and the dhobis WIll wash their clothes, as 
long as they themselves first unroll them, and dip them 

-----------
• Gazt:tteer of the ADaotaptlT di~trict. 
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into the water. T his act is held to remove the pollution, 

which would olherwise attach to them." . 
Like many castes, the Macligas ha\'e beggar classes 

attached to their commu111ty. who are called Dakkali 
and Mastiga. The Dakkalis may not enter t he Madiga 

settlement. The)' sing songs in praise of the M<1digas, 

who willingly remunerate them, as their curses are 
belie~ed to be vcry effect i,·c. The l\J;'lstigas may enter 

the s ttlcment, but not t he hll~s . I t is ~aid to be a good 
omen to a Lingayat, jf he sees a l\1 adiga coming in front. 

Gosangi is often llsed as a synonym for l\1adiga. 
Anot her syn onym is l'ura\·{t.batta. which j ~, said to mean 
nco-plc oJder than the worlel by six months. .At the 
..Ma dras census, J90T, Chdk rda. Cl1uncli and P:lVini or 
Va a ni werf' " c turn( ~l .lS ~.lh· ("d StCS , and 1\1 a,·ikkaJl was . , 

taken as the l\Ialabar (-C)ui\',d c l1t fo r T-.I ;ldiga. 
oncerning the J\J;',digas lif ;\lysore, !\1 r. T. Ananda 

R ow "'tites as follows *' .. The l\lad; £!" ;Ls art! b)' rcli(rion .... t, 

Vai hn, vites, Sai\'ites, and Sakter"s, and haH~ five 
different gurus belonging to mutts at Kadayc. Koclihalli , 
K(mgarli, NeJamangala, and l' onkaJlu. The: tribe is 
s( mctim<:s called Jam bavCl or Matanga. It is di,:ded 
into two indepcndent sub-divisiol1s, the Dcsabhaga and 
the others, bctw~cn whom there is no intermarriage. 
The former though under the abo)Ve named mutts, 
acknowledge Srivaishna" (l Briihmins as their g-u;us, to 
",hom they pay homage on all cercmonial occasions. 
The Desabhaga divIsIOn has six sub,classes, viz.: 
Billoru (bo" me n) ; Malloru (mallu = fi ght ?) ; A mara­
vatiyavaru (after a town); !'Illll1igalu (Muni or rishi) ; 
Yenamaloru (buffa lo); MoraLuvvadavaru (those who 

food in a winnow). The Madigas are mostly field 

• Ill) ore Censlls Report, 190[. 



labourers, but some of them till land, 
their own. In urban localities. on account of the value 
in the rise of skins, they have attained to considerable 
affluence, both on account of the hides supplied by 
them, and their work as tanners, shoe-makers, etc. 
Only 355 persons returned g6tras. such as l\Iatangi, 
Mareecha, and Jambava-rishi.' · At the Mysore census, 
1891, some l\Iadigas actually returned themselve~ as 
Matanga Bnihmans, producing for the occasion a certain 
so-called Purana as their charter. 

Madivala.- Set" Agasa. 
M adukkaran.- See GangeJdu. 
Madurai.-The name of a sub-division of Sbanan, 

apparently meaning sweet liquor, and not the town 
of Madura. 

Magadha Kani.-Recorded, at times of census, 
as a sub-division of Bbatrazu. 

Maggam.-Maggam, Mag",a, and Maggada, meaning 

100m, ha\ c been recorded as exogamous septs of KUrubas, 
Malas, and Holeyas, some of whom are", eavers. 

Maghadu lu.- A sub-di\'ision of Bhatrazu, named 
after one Maghade, who is said to have been herald at 
the marriage of Siva. 

Magili (Pandanus fascuularis).-A g6tra of Tsaka­
las and Panta Reddis, by whom the products of the tree 
may not be touched. The Panta Reddi women of this 
gotra will not. like those of other castes, use the flower .. 
bracts for the purpose of adorning themselves. There 
is a belief, in Southern India, that the fragrant male inflo­
rescence harbours a tiny snake, which is more deadly 
than the cobra, and that incautious smelling thereot: 
may lead to death. 
Magura.-Reco~ded, in tbe Madras Census Report~ 

1901, as a small caste of Oriya leaf-plate makers and, 
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shikaris (huntsmen). The name is said to be derivedl 
from magora, meaning one who traces foot-paths and 
tra.cks. 

Mahadev.-A synonym of Daira Muhammadan. 
Mahankudo.-A title of Gaudo and Gudiya. The 

headman of the latter caste )Soes by this name. 
, Mahant.-The Mahant is the secular head and 

trustee of the temple at Tirumala (lTrper Tirupati) in 
the North Areot district, alld loob after the worldly 
affairs ofthc swami (god). .. Tirupati," Mr. E. A. Stuart . 
writes,"" "unlike most other temples, has no dancing­
girls attached to it, and not to be strictly continent upon 
the sacred hill is a deadly ~in. Of late ) ears, however, 
even celibate Uairagis and priest., take theIr paramours 
up with them, and the pilgrims f()l1ow <.;uit. Everything 
js 11 ld to. betoken th(, approaching downfall of the 
temple's greatlless. The irregular life of the Mahant 
Balantm Das sixty years ago caused a great ferment, 
though similar condult now would probably hardly 
attract notice. He was ejected from his office by the 
unanimous "oice of bis disciples, and one Govardhan 
Das, whose life was consistent with the holy office, 
was elected, and installed in the math (monastery) near 
the temple. Balaram l)as, however, collected a· body of 
disbanded peons from the palaiyams, a!ld, arming them, 
made an attack upon the building. The walls were 
scaled, and the new Mahant with his disciples shut 
themselves up in an inner apartment. In an attempt 
at rescue, one man was killed, and three were seriously 
wounded. A police force was sent to co-operate with 
the Tirupati poljgar~ (feudal chiefs), but could effect 
.... ",+h.'ntT till the insurgent peons were threatened with the 

• Manual of lbe North Arent district. 



loss of all their lands. This broke up the 
Balaram Das' followers desertt"'d him. When the gates 
were broken open, it was found that he and a few 
staunch followers htld committed suicide. But perhaps 
the greatest scanda1 which has occurred in the history of 
the math was that which ended in the conviction of the 
present Mahant's predece sor, Bhagavan Das. He was 
charged with having misapp .. opriated a number of gold 
coins of considerable value, which were supposed to 
have been buried beneath the great flag-staff. A search 
warrant was granted, and it "as discovered that th<; 
buried vessels only contaIned copper coins. The lVIahant 
was convicted of the misappropriation of the gold, and 
was sentenced to two years' rigorous imprisonment, but 
this was reduced to one year by the .H igh Court. On 
bemg released from jail, be made an effort to oust his 
successor, and acquire possc::,sion of the math by force. 
For this he was again sent to jail , for six months, and 
required to furnish security to Le of good behaviour." 

It is ,recorded by Sir 1\1 E. Grant Duff,* formerly 
Governor of Madras, that "while the municipal address 
was being read to me, a huge elephant, belonging to the 
Zemindar of Kalahastri, a great temporal chief, charged 
a smaller elephant belonging to the Mahant or High 
Priest of Tripaty, thus disestablishing the church much 
more rapidly, alas! than we did in Ireland." 

Mahanti.-:-Mahanti is, in the Madras Census 
Report, 1901, defined as "a cClste akin to the Kotonos Or 

Karnams (writers and accountants). The name is some­
times taken by persons excommunicated from other 
r.astes. h The word means great, or prestige. Accord­
ing to a note submitted to me, the Mahantis gradually 

II 
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became Karnams. with the title of Patnaik, but there is 
no intermarriage between them and the higher classes 
of Karnams. The Mahantis of Orissa are said to still 
maintain their respectability, whereas in Ganjam they 
have as a class degenerated, so much so that the term 
Mahanti is now held up w ridi~ule . 

Mahapatro.-Said to be a t i tie sold by the caste 
council to Kh6durfls. Also a title of Badhoyis, and 
other Oriya castes. 

Maharana.-A title d Badhoyi. 
Maheswara (Si\·a).-A synonym of J angams (priests 

of the Lmgayats). The Jailgam~ of the Silavants, for 
example, are known by this name. 

Mailari.-Thr r.Iailaris are a class of beggars, who 
arc said" to .t cali themselves a sub-division of the 
Balijas. and beg flom Kc)matis only. Their ancestors 
wete ::;(;1 vants of Ka.nnyakamma\'aru (or Kannika Amma. 
the virgin goddess of the Komaris), who burnt herself to 
avoid falling into the hands of Raja Vishnu Vardhana. 
On this account, they hae the privilege of collecting 
certain fees from all the Komatis. The fee, in the 
Kurnool district, is eight annas per house. 'Nhcn he 
demands the fee, a Mailari appears in full dress (kasi), 
which consists of brass human heads tIed to his loins, 
and brass cups to his head, a looking-glass on the 
abdomen i a bell ringing from his girdle i a bangle on 
his forearm; and wooden shoes on his feet. In this 
drel:s he wa.lks, holding an urn breHa, through the streets, 
and demands his fee. If the fee is not paid, he again 
appears, in a more frightful form called Bhiithakasi. 
He shaves his whiskers, and, almost naked, proceeds to 
the burning-ground, where he makes rati, or different 

~~~-------------
• Mallllal of the KUfllool diauict. 
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kinds of coloured rice, and, going to the Komatis, extorts 
his fee. " I nm informed that the Mailaris travel aootlt 
with an image of Kannyakamma, which they exhibit, 
while they sing in Telugu the story of her life. 

The Mailaris are stated. in the Madras Census 
Report, 1901, to be also called Bala Jangam. Mailari 
(washcrman) is also an exogamous sept of the l\hi.las. 

Majj i.-Recorded as a title of Bagatas, Doluvas. and 
Kurumos, and as a sept of NagarallJ<;. In the Madras 
Census Report, 1901, it is .described as a title given LO 

the head peons of Bissoyis in the MaJiahs. 
Majjiga (buttcr-milk).-An exogamous sept of Boya. 
Majjula:.-:\ sub-divisjon of Korono. 
Majjulu.-Reconled, in the Madras Cenc;;us Report, 

1901. as c; cultivators in \ "izagapatam, and shikaris 
(hunters) and fishermen in Ganjam. They have two 
endogamous divi&ions, the Majju]us and the Racha 
Majjulus, the members of the latter of which wear the 
sacred thread and will not cat with the former. In 

. their customs they closely resemble the Kapus, of which 
caste they are perhaps a sub-division. For their cere­
monies they employ Oriya Brahmans, and Tel ugu N ambis. 
Widow marriage is allowed. They burn their dead, and 
are said to perform sraddhas (memorial services). They 
worship all the village gods and goddesses, and eat meat. 
They have no titles." 

Makado (monkey).-An exogamous sept of Bottada. 
Makkathayam.-The name, in the Malayalam 

COUlltry, for the law of inheritance from father to son. 
The Canarese equivalent thereof is makkalsanthanam, 

. Mala.-" The Malas," Mr. H. A. Stuart writes, lit 

"are the Pariahs of the Telugu country. Dr. Oppert: 
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derives the word from a Dravidian root meaning a 
mountain, which is represented by the Tamil malai, 
Telugu mala, etc., so that Mala is the equivalent of 
Paraixan, and also of Mar or Mha!" and the Mal of 
Western and Central Bengal. J cannot say whether 
there is sufficient ground for the assumption that the 
vowel of a Dravidian root can be lp.ngthened in this way. 
I know of no other derivation of Mala. [In C. p. 
Brown's TeJugu Dictionary it is derived from maila, 
dirty.] The Malas are almost equaily inferior in posi­

hion to {he Madigas. They eat beef and dnnk heavily, 
'and arc debarred entrance to the temples and the use 
of the ordinary yiI1age VI'ells, ;ll1d have to serve as their 
own barbers and w:l_s hennen. The) are the musicians 
of the community, and many of them (for example in 
the villages near Jammalamadugu in the Cuddapah dis­
trict) weave the coarse white cotton fabncs usually worn 
by men." 

The MaJas will not take water from the same well 
a.s the Madigas, whom they despise for eating carrion, 
~botlgh they eat beef themselves. 

Both Malas and Tamil Paraiyans belong to the rigbt­
hand section. In the Bellar), district the Malas are 
considered to be the selTants of the Banajigas (traders), 
for whom they do certain services, and act as caste 
messengers (chalavathi) on the occasion of marriages 
and funerals. At marriages, six Maias selected from 
certain families, lead the procession, carrying Bags, etc., 
and sit in the pial (verandah) of the marriage hOl,lse. 
At funerals, a. Mala carries the brass ladle bearing the 
insignia of the right-hand section, which is the emblem of 

authority of the Desai or headman of the section. 
The Malas have their own dancing girls (Basavis), 

and musicians (Bainedus), Dasaris or nrl_t~ 
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and beggars and bards called Mastigas and Pam 
(drum people), who earn their living by reciting stories 
of Ankamma, etc., during the funeral ceremonies of 
orne TeIugu castes, acting as musicians at marriages 

and festivals to the deities, begging, and telling fortunes. 
Other beggars are called Nityula (Nitiyadasu. illl. 
mortal). In some places. Tsakalas (washerman caste) 
will wash for the Malas , but the clothes must be steeped 
in water, and left till the Tsakala comes for them. The 
Malas 'will not eat food prepared or touched by 
Kamsalas, Medara, Madigas. Beri Chettis, Boyas, or 
Bhatrazus. The conditiun of the Malas has, in recent 
times, been ainelior;lted by their rcn:ption into mission 
schools. 

In a case, which came before the High Court of 
Madras 011 appeal a few years ' lgO. a Mala, who was a 
convert to Christianity, was sentenced to confinement in 
the stocks for using abu ;5 i\!e languclgc. The] udge, in 
summing up. strtted that" the test seems to be not wr at 
is the offender's creed, whether Muhammadan, Christian. 
or Hindu, but what is his caste. If he belongs to one 
of the lower ca.stes. a change of creed would not o( 

itself, in my judgment, make any difference, provided he 
continues to belong to the caste. J f be continues 
to accept the rules of the caste. in social and moral 
matters, acknowledges the authority of the headmen, 
takes part in caste meetings and ceremonies, and. in 
fact, generally continues to belong to the castes, then, 
in my judgment, he would be within the purview of 
the regulation. If, on the other hand, he adopts the 
moral standards of Christianity instead of those 
his caste, if he accepts the authority of his pastors 
teachers in place of that of the headman of the caste, 
he no takes part in the distinctive meetings 
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ceremonies of the caste. . then he can no 
longer be said to belong to one of the lower castes of 
the people, and his punishment by confinement in the 
stocks is no 10nger legal." 

Between the Malas and Madigas there is no love 
lost, and the latter never allow the former, on the occa­
gion of a festival, to go in palanquins or ride on horseback. 
Quite recently, in the Ncllorc district, a horse was being 
led at the head of a M adiga marriage procession, and 
the Malas followed, lO.,ee whether the bridegroom 
would mount it. To the disg-ust of the M:l.digas, the 
young man refused to get on it , from fear le3t he should 
fall off. , 

The Mcllrtc; will not touch leather shoes, and, if they 
are slippered with them, a fine IS infEcted, and the 
money spent on Jrink. 

Of the share which the Malas take in a village festival 
in the Cuddapah district an excellent account is given 
by Bishop \Vhitehead." .{ The village officials and 

I leading ryots," he writes, "collect money for the festival, 
and buy, among other things, a barren sheep and two 
lambs. Peddamma and Chinnamma are represented by 

. clay images of female form made for the occasion, and 
placed in a temporary shrine of cloth stretched over four 
poles. On the appointed evening, nce is brought, and 
poured out in front of the idol by the potter, and rice, 
ghi (clarified butter), and curds are poured on the top of 
it. The victims are then brought, and their heads cut 
off by a washerman. The heads are placed on the 
ground before the idol. The people then pour water 

the heads, and say' speak ' (paluku). If the mouth 
it is regarded as a sign: that the goddess is 

• }.ia.dras Dioce:;,.n Record, I91'S; 
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propitious. Next, a large pot of boiled cholam (mil 
is brought, and poured in a heap before the image, 
little further away than the rice. Two buffaloes are then 
urought by the Malas and Madigas. One of the Matas, 
called the Asadi, chants the praises of the goddess 
during the ceremony. The animals are killed by a 
Madiga, by cutting their throats with a knife, one being 
offered to Peddamma, and the other to Chinnamma. 
Some of the cholam is then taken in baskets, and Rut 
under the throat of the buffaloes till it is soaked with 
blood, and then put aside. A Madiga then cuts off the 
heads of the buffaloes with a sword, and places them 
before the idol.. He also cuts off one of the forelegs of 
each, and puts it crosswise in the mouth. Some of the 
cholam is then put on the two heads, and two small 
earthen saucers are put upon it. The abdomens are then 
cut open, and some of the fat taken out, melted, and put 
in each saucer WIth a lighted wick. A layer offat is spread 
over the eyes and mouths of the two heads, some of the 
refuse of the stomach is mixed with the choIn.m soaked in 
blood, and a quantity of margosa (llfelia Azadirachta) 
leaves put over the cholam. The AS[Ldi then takes some 
of this mixture, and sprinkles it round the shrine, saying 
, KO t bali,' 7·.e., accept the sacrifice. Then the basket is 
given to another Mala, who asks permission from the 
village officials and ryots to sprinkle the cholam. He 
also asks that a lamb may be killed. The lamb is killed 
by a washerman, and the blood allowed to flow into the 
cholam in the basket. The bowels of the Iamb are taken 
out, and tied round the wrist of the !\lala who holds the 
basket, and puts it round his neck. He then goes and 
sprinkles the cholam mixed with blood, etc., in some 

. cases round the viIJage. and in others before each house, 
shouting 'Ko, baIi' is he goes. The people go in 



procession with him, carrying swords 
away evil spirits. During the procession, limes are cut 
in half, and thrown into the air to propitiate evil spirit~ . 

. Other lambs are killed at intervals during the course of 
the proc~ssion. In the afternoon. the carcases of the two 
buffaloes offered the night before are taken away by the 
Malas and Maciigas. One is cut open, and some of the 
flesh cooked near the shrine. Part of it, with some of 
the cholam offered before the images, is given to five 
Mala children, called Siddhulu, i.e .. holy or sinless, who. 
in some cases, are covered with a cloth during the meal. 
The rest is eaten by Malas. The remainder of the 
carcases is divided among the Malas and Maciigas, who 
take it to their OW:1 homes for a feast. The carcases 
of the lambs belong to the Malas and washermen. The 
carcase of the barren sheep is the perquisite of the 
village officials, though the Kurnam, being a Brahmin, 
gives his portion away." 

At a festival to the village goddess which is held at 
Dowlaishweram in the Godavari district once every 
three years, a buffalo is sacrificed. "Votive offerings of 
pots of buttermilk are presented to the goddess, who is 
taken outside the village, and the pots are emptied there. 
The head of the buffalo and a pot of its blood are carried 
round the village by a Mala, and a pig is sacrificed in an 
unusual and cruel manner. It is buried up to its neck, 
and cattle tire driven over it until it is trampled to death. 
This is supposed to ensure the health of men and cattle 
in the ensuing year.'" 

In connection with a village festival in the Godavari 
Bishop \Vbitehead writes as follows. t " At 

which is a town of considerable 

• Gazett~er of tb~ Godivari district. 
t Ma.dn.s MlIICWP BulL. v. 3. 1907. 



importance, I was told that in the 
Mahalakshmi about ten thousand animals are killed in 
one day, rich people sending as many as twenty or thirty. 
The blood then flows down into the fields behitlCi tHe 

. place of sacrifice in a regular flood, and cart~ full of sand 
are brought to cover up what remains on the spot. The 
heads are piled up in a heap ahout fifteen feet high i~ 

front of the shrine, and a large earthen basin, about Ii , 
feet in diameter, is then filled with gingelJy oil and put 
on the top of the heap, a thick cotton wick being placed 
in the basin and lighted. The animals are all worship­
ped with the usual namaskaram (folded hands raised to 
the forehead) before they are killeu. This slaughter of 
victims goes on all day, and at midnight about twenty, 
or twenty-five buffaloes are sacrificed, their heads being 
cut off by a l\1adiga pujari (priest), and, together with 
the carcases, thrown upon the large beaps of rice, which 
have been presented to the goddess, till the rice is 
soaked with blood. The rice is collected in about ten 
or fifteen large baskets, and is carried on a large cart 
drawn by buffaloes or bullocks, with the Madiga pujari 
seated on it. Madigas sprinkle the rice along' the 
streets and on the walls of the bouses, as the ca~t goes 
along, shouting poli, poli (food). A large body of men 
of different castes, Pariahs and Sudras, go with the 
procession, but only the Madigas and Malas (the two 
sections of the Pariahs) shout poli, the rest following in 
silence. They have only two or three torches to show' 
them the way, and no tom~toms or music. Apparently 
the idea is that, if they make a noise or display a bla~e 
of lights, they will attract the evil spirits, who will swoop , 
cown on them and do them some injury, though in other 
village;> it is supposed

l 
that a great deal of noise and 

flourishing of sticks will keep the evil spirits at bar. 
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Defor'" the procession starts, the beads of the buffaloes 
are put in front of the shrine, with the right forelegs in 
their mouths, and the fat from the entrails smeared about 
half an inch thick over the whole face, and a large 
earthen lamp on the top of each head. The Pambalas 
play tom-toms, and chant a long story about Gangamma 
till daybreak, and about 8 A. \1. they put the buffalo 
heads into separate baskets wIth the lighted lamps upon 
them, and these are carried in procession through the 
town to the sound of tom-toms. All castes follow, shout­
ing and singin~. In former times, I was told, there was 
a good deal of fighting and disturbance during this pro­
cession, but now the police maintain order. When the 
procession arrives at the municipal limits, tht heads 
UI t thrown over the boundary, and left there. The 
p ople then all bathe in the canal, and return home. 
On the last day of the festiYal, which. I may remark, 
lasts for about three months, a small cart is made of 
margosa wood, and a stake fixed at each of the four 
orners, and a pig and a fowl are tied to each stake, 

while a fruit, called dubakaya, is impaled on it instead of 
the animal. A yellow cloth. sprinkled with the blood 
of the buffaloes, is tied round the- sides of the cart, 
ami some margo sa leaves are tied round the cloth. A 
Pambala. sits on the cart, to which are fastened two large 
ropes, each about 200 yards long. Then men of all 
castes, Without distinction, lay hold of the ropes, an 
drag the cart round the town to the sound of tom-toms 
and music. Finally it is brought outside the municipal 
limits and left there, the Pariahs taking away the animals 
and fruits." 

The following detailed account of the Peddamma or 
]atl'a (festival) in the Kurnool district, 

in the Manual. (, This is a ceremony 



local, in which the entire community of a' village 
part, and which all outsiders are excluded from 
cipating in. It is periormed whenever a series of 
successi 'ely fail or cattle die in lcuge numbers of 
rain, and is peculiarly adapted, by the horrible nature· 
of the attendant rites and the midnight hour chosen for 
the exhibition of its most ghastly scenes, to impress 
the minds of an ignorant people with a belief in its effi. 
cacy. \Vhen the celebration of the jatra is resolved 
on, a dark Tuesday night is sel cted for it, and sub­
scriptions are collected and deposited wilh the Reddi 
(headman) or some respectable man in the village. 
Messengers. are sent off to give intimation of the day 
fixed for the jatra to the BynenivaJu, Bbutabaligadu, 
and Poturaju, three of the principal actors in the 
ceremony At the same time a buffalo is purchased, and, 
after having its horns painted with saffron (turmeric) 'and 
adorned with margosa leaves, is taken round the village 
in procession with tom-toms beating, and specially 
devoted to the sacrifice of the goddess Peddamma or 
Sunkulamma on the morning of the Tuesday on which 
the ceremony is to take place. The village potter and 
carpenter are sent for, and ordered to have ready by 
that evening two images of the goddess, one of clay and. 
the other of juvi wood, and a new cloth and a quantity of 
rice and dholl (peas: Cajamts iud£cus) are given to each 
of them. When the images are made, they are dressed 
with the new cloths. and the rice and dholl are COIOKlea' 

and offered as naivcdyam to tbe images. In some vi 
only one image, of clay, is made. Meanwhile the . l"'o· ....... fJ:1 

are busy erecting a pandal (booth) in front ot" the vi 
chavidi (caste meeting-house). underneat.h which a <::ft"I!:LD"i'qg 

temple is erected of cholam straw. The Bynenivadu liU1i;~'lii1 

a handful of earth, an~ places it inside this little temple. 
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the villam:: wa herman builds a small pyal (dais) with it, 
and decorates it with rati (streaks of different coloured 
powder). New pots are distributed by the potter to 
the villagers, who, according to their respective capa­
bilities, have a large or small quantity of rice cook d in 

them , to be offered as kumbh,un at the proper time. 
After dark, when these preparations are over, the entire 
villag community, including the l welve cIa ses of vil­
lage s rvants, turn out in a body , rl nd, preceded by the 
Byn{~n i 'adu and Asadivandlu. proceed in procession with 
mu ic playing to the hou<.,e of the village potter. There 
the image of the goddess is duly worshipped, and a 
flu, ntity of raw rice is ti(·d round it with a cloth. A ram 
is sacrific d on the Sl'llt. and several limes are Cllt and 
thrown away. B(,rne on the shoulders of the potter, the 
lmage is then tClkcn throug-h the streets of the village, 
llyn -niviidu and Asadivandlu dancing and capering all 
the way, ilnd the streets being dre! c:hed with the blood 
of scv raj rams ;tcrificcJ at ever) turning of the road, 
( nd str wed with hundreds of limes cut and thrown awa:. 
The imag' is then finally deposited in the tempI of 
tr. w already rcfen:ecl w, and another sheep is sacrificed 

as soon as this is done. The \\: oden image, made h} 
th{· c rp ·ntcr. is also brought in with the same formalities, 
an 1 place by th side of the image of clay. A POt of 
toddy is imilarly hrought in fronl the hou e of the 
fcligavadu (toddy-drawer), «nd set b fore the images. 
Now th dcvarapbtu. or buffalo speCIally devoted to the 
sacrifice of th > godde s, i led in from the Reddi's house 

processi n. together \ ith a sheep and a large pot of 
l'i.r':CO()Ke:d rice. Th rice in the pot is emptied in front of 

images and formed into a heap, which is called the 
bham, and to it .are added th , contents of many new 

hieh the villagers have ready filled with cooked 



339 

rice. The sheep is then sacrificed, and its blood "hed on 

the heap. Next comes the turn o.f the devarapbtu, the 
blood of which also. after it has b en killed, is pour d 
over the rice heap. Thi is follov' d by the slaughter of 
many more buffaloes and sheep by individual of the com­

munity, who might havc taken vows to offer sacrifice.:; 
to the g ddess on this occasion. \Vhile the carnClg-e i 
aoing on a strict watch i~ kept on all ide., to s c that 
no outsider enters the vill ge, or. tcals away any portlon 
of the blo d of the slaughtered animals, as it is belie\' d 
that all the benefit which thc villagers hope to reap from 
the performancc of t h j;ltra will be 10. t to them if an 
outsider should succeed in takIng (lway a little of the 
blood to his village. The sacrifice being 0 rer, the hea 
and leg tlf one of the slaughtered buffaloes are sevcred 
from its body. and placed b~fore the goddess with the leg 
inserted into the mouth of the head. O\'er this head i 
placed a lighted lamp, which is fed with oil and buffalo' 
fat. Now starts a fresh procession to go round the 
village streets. A portion of the kumbham or blo d­

stained rice heaped lip before the image is gather d i to 
two or three bask t<;, and carried with the proce sion 

by washermen or Madiga The Bhut, b, ligadu now 
steps forward in a state of perfect nudity, with his body 
clean shaven from top to toe, and smeared all over with 
gore, and, taking up handful of rice (called poli) from 
the baskets, scatters th m broadcast over the treet, 

. As the procession passes on, bhutams or superna tur. 1 
beings are supposed to become visible at short eli -
tances LO the carriers of the rice baskets, who pl'ctend 
to fall into trances, and, complaining of thirst, call for 
more bloJd to quench it. Every time this happ 'n , a 
fre. h sheep is sacrificed, • nd sometimes limes ar cut 
and thrown in their way. The main streets being thus 

ty-;u II 
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sprinkled ov~r with poli or blood-stained rice, the lanes 
or gull(~ys are attended to by the washermen of the 
village, who give them their share of the polio By this 
time generally the day dawns, and the goddess is brought 
back to her straw temple. where she again receives 
offerings of cooked rice from all classes of people in 
be village, prab.mms downwards. All the while, the 

AsadivandJu keep singing and dancing before the god­
de::s. As the day advances, a pig is half buried at the 
entrance uf the \·illage. and all the village cattle are 
driven over it. The cattle are sprinkled over with poIi 

jl':3 they pass over the pig. The Poturaju then bathes 
and purifies himself. and goes to the temple of Linga­
m:l\7va or Siva "ith tom-toms and music, and sacrifices , -
a sheep there. The jatra ends with another grand 
procession, in which the images of the goddess, borne 
on the heads of the village potter and carpenter, are 
carried to the outskirts of the village, where they are left. 
As the villagers return horne. they pull to pieces the 
straw temple constructed in front of the chavidi, and 
each man takes home a straw, which he preserves as a 
-sacred relic. From the day the ceremony is commenced 
in the village till its close, no man would go to a ncigh­
bQuring village, or, if he does on pressing business, he 
would return to sleep in his own village. r t is believed 
that the performance of thiS jatra will ensure prosperity 
and health to the villagers and their cattle. 

'The origin of this unkularnma jatra is based on 
~;:~-';11.t::t· following legend, which is sung by the Byneni and 

;,roL ..... '.1l· when they dance before the images. 
was the only daughter of a learned Brah­

pandit, who occ3.sionally took pupils, and instructed 
the Hindu shastras gratuitously. One day, 

:lo.sQmle youth of si -teen years came to the 



I 
and, announcing himself as the 
Bemires come in quest of knowledge, requested 
might be enlisted as a pupil of the pandit. The 
not doubting the statement of the youth that be was 
Brahmin, took him as a pupil, and lodged him in 
own house. The lad soon displayed marks of i 
crence, and, by close application to his studies, 
such rapid progress that he became the princi 
favourite of his master, who was so much pleased wi 
him that, at the close of his studies, he married him 
his daughter Sunkulamma. The unknown youth 
with his father-in -la\,,' till he became father of some 
children, when he requested permission to return to his: 
native place with his wife and children, which was 
granted, and he accordingly started on his hom 
journey. On the way he met a party of Mala people, 
who, recogmsing him at once as a man of their own caste 
and a relation accosted him, and began to talk to him 
familiarly. Finding it impossible to conceal the 
f;om his wife any longer, the husband of Sunk 
confessed to her that he was a Mala by caste. and, hp'11'It''';;! 

moved by a strong desire to learn the Hindu sh 
which he was forbidden to read, he disguised himself 
a Brahmin youth, and introduced himself to her fat 
and compassed his o.bject; and, as what had been d 
in respect to her could not be undone, the best 
she could do was to stay with him with her c 
Sunkulamma, however, was not to be so 
J ndignant at the tr achery practiced on her and 
parent, she spurned both her husband and children, 
returning to her village, sent for her parent, whose 
she would not pollute by going in, and asked him 
he would do with a pot defiled by the touch of 

father replied that he would commit it to the 
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to purify it. Taklng the hint, she caused a funeral pile 
to be erected, and committed suicide by throwing her­
!;elf into the flames. But, before doing so, she cursed the 
treach rous Mala who had pol1uted her that he might 
become a buffa.lo, and his children turn into sheep, and 
vowed she would revive as an evil spi rit. and have him 

'~U1d his children sacrificed to her, ann get his leg put into 
hi' mouth, and a light placed on his head fed with his 
own fat." 

The following additional information in connection 
wi th the jatrd. n1 Cl Y be recorded. In some places, on a 
Tuesday fifteen days before the festival. some Malas 
go in procession through the main streets of the village 
\.'ithnllt ;tny poise or music. This is called mugi chatu 
(dumb announcement) . On the following Tuesday, the 
Miilns go through the streets, beating tom-toms, and 
proclaiming the forthcoming ceremony. This is called 
chatu (announcement). In some villages, metal idols 
are used. The image is usually in the custody of a 
T sclkala (washerman). On the jatra day. he brings it 
fully decorated, and sets it up on the Gangamma mitta 
(Gangamma's dais). In some places, this is a permanent 
structur , and in others put up for the jatra at a fixed 
spot. A.sadis, Pam balas, and Bainedus, and Madiga 
Kommula viindlu (horn-blowers) dance and sing until 
the goddess is lifted up from the dais, when a number 
of burning torches are collected together, and some 
resinous mat rial is thrown into the flames. At the 

,~_, .. u.'" time. a cock is killed, and waved in front of the 
~ .. il()QQ.ess by the T sakala. A mark is made with the blood 

the forehead of the idol , which is removed to a hut 
by Malas with twigs of margosa (Melia 

11Il!4U-hL,"-ln.), Eugenia lambolana and Vitex Negundo. 
villages, when the goddess is brought 
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proceSSlOn to the outskirts of the village, a stick 
thrown down in front of her. The A.sadis then 
songs, firstly of a most obscene character, and after 
in praise of the goddess. 

The following account of" the only l\Tala ascetic in 
Bharatavarsha" (India) is given by Mr. M. N. Vincent.­
The ascetic was living on a hill in Bczwada. at the foot 
of which lay the hamlets of the l\1aJas. The man, 
Govindoo by name, " was a groom in the employ of 
a Muh<1mmadan Inspector of Police, and he was com-

I 

missioncd on one occasion to take a horse to It certain 
town. He was executtng hi~ commission, when, on the 
way, and not far from his dC$tination, the animal shied 
and fell into the Krishna river, and was swept along 
the current, and poor Go\·indoo could not help it. But, 
knowing the choleric temper of his employer, and in 
order to avoid a scolding, he roamed at large. and 
eventually fell in with a company of Sadhus, one of 
whose disciples he became, and practiced austerities. 
though not for the full term, dnd settled eventually on 
the hill where we saw him occupying the old cave 
dwelling of a former Sadhu. It appears that there was 
something earthly in the man, Sadhu though he We-LS, as 
was evidenced from his relations with a woman votary 
or disciple, and it was probably because of this phase of 
his character that some people regarded him as a ch 
and a rogue. But this unfavourable impression 
soon removed, and, since the time he slept on a 
of sharp thorns, as it were in vindication of his 
ter, faulty though it had been, he has been h 
A good trait in the man should be mentioned, nan".'IVt.~·.·'" 
that he wrote to his . parents to give his wife 

='l 'I 

• Ea~t lUlU Wt.it, 6th May 1907. 
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marriage to some one else, as he had renounced his 
worldly ties." 

At Vanavolu, in the Hindupur taluk of the Anan­
tapur district, there is a temple to Rangaswami, at 
which the piijari (priest) is a Mala. People of the upper 
castes frequent it. but do their own piija, the Mella 
standing aside for the time.· 

It is noted, in the Madras Census Report, 1891, that 
the chief object of worship by the Balijas is Gauri, their 
caste deity. "I t is said that the i\lc1las are the hereditary. 
custodians of the idol of Gauri and her jewels, which the 
Balijas get from them whenever they want to worship 
her. The following story is told to account for this. 
The Kapus and the Balijas, molesled by the M uham­
madan invaders on the north of the river Pennar, migrated 
to the south when the Pennar was in full flood. Being 
unabl to cross the river, they invoked their deity to make 
a passage for them. for which it demanded the sacrifice 
of a first-born child. \Vhile they stood at a loss what 
to do. the Malas, who followed them , boldly offered one 
of their children to the goddess. Immediately the 
riyer aivided before them, and the Kapus and the Bali­
jas crossed it, and were saved from the tyranny of the 
Muhammadans. Ever since that time, the Malas have 
been respected by the Kapus and Balijas. and the latter 
even deposited the images of Gauri, the bull and Ganesa, 
which they worshipped in the house of a Mala. I am 
credibly informeu that the practice of leaving these images 

the custody of Malas is even now observed in some 
of Cuddapah district and elsewhere." 

An expert ]\lala medicine-man has been known to 
for a Brahman tahsildar (revenue officer), 

• Guctlcer of the Anantapur district. 
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though consultation was conducted at a 
respectful distance on the part of the honoured physic 

f Mala weavers are known as Netpanivandlu (N 
pani, weaving work). According to th Cen us R 
189 I, the sub-divisions of the Malas, which are num 
cally strongest, are Arava, Kanta, Iurikinadu, Pakanati, 
and Reddi Bhumi. To these may be added Sarindla, 
Savu, Saindla, and Daindla. Concerning some of t 
divisions, the following legend is current. A l\1ala 
married eighteen wives, one from each kulam or tri 
diyision. The god Poleramma, objecting to the sacrifice 
of sheep and goats, wanted him to offer lip a woman and 
child in substitution for thc animals, and the Mala broke 
the news to his wivcs, one of whom eloped with a Rcddi, 
and gave origin to the Reddi Bhumis (bhumi, earth). 
Another ran away. and g,lve rise to the Pal-anatis 
(eastern country). A thlrd hid herself, and escaped 
by hiding. Hence her descendants are called Daindla 
vandlu, concerning whom there is a proverb" Dagipoyina 
vandlu Daindla vandlu" or "Those who escaped by 
hiding are Daindlas." One of the wiv s, who fled to 
the forest, found her way out by c1< aring the jungle, 
and her descendants are called Sarindla (straight). 
wife who consented to be sacrificed with her child w ... ",~·~" .... 

restored to life by Poleramma, and gave rise 
Savu (death) or Saindla (belonging to a death 
section. The Daindlas are said to be Tamil 
who settled clown in the Telugu country, and 
the manners and customs of the Malas. Some 
themselves Arava (Tamil) MaIas. They are emnfo'v~ 
as servants in European houses, horse-keepers, etc. 

In connection with the origin of the MaIas, the 
"..,.,..,,,,~~.icholson writes as follows. .. Originally the 

the :kudi paita section of the cOIM1i\i 
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i.e .. the ir women wore the cloth over t he right shouldeli 
but now there are both right and left paita sections; and 
this must be taken as the fJrincipal division. The right-

, hand (right paita) section is again divided into (a) Reddi 
Bhumalavaru, (b) P6kunativaru. The left-hand (left 
paita) section are 1\1 urikinauvaru. The fo'lJowing legend 
professes to account for the existence of the three 
divisions. \Vhcll \'irabahuvu went to the rescue of 
H arischandra, he promised Kali thdt, if she granted him 
success, he would sacrifice to her his wives, of vhom 
he had three. Accordingly, after his conquest of 
Vishvamithrudu, he returned, and called his wives that 
he might t~ke them to the temple in order to fulfil 
his ,,·ow. Tile \\ ive~ got some inkling of what \vas 
in store for them. and one of them took refuge in the 
house of a Rcddi Bhllmala, another ran away to the 
eastern country (P6kunati), while the third, thoug h 
recently confined, and still in her dirty (muriki) cloth, 
determined to abide by the wish of her lord. She was, 
therefore, sacrificed to Kali, but the goddess, seeing her 
devotion, restored her to life, and pr?mised to remain 
for ever her helper. The reason given for the change 
in the method of wearing the cloth is that, after the 
incident described abov took place, the women of the 
M urikinati section, in order to express their disapproval 
of the two unfaithful wives, began to wear their cloths 
on the opposite, viz., the left, shoulder. In marriages. 
however, whatever t he paita of t he bride, she must wear 
the cloth over the right shoulder. 

"The Redd i Bhumalu and Pokunat ivaru say that the 
they wear the. cloth over the right shoulder is 

1I;~bat they are descendants of the gods. According to a 
the goddess Parvati, whilst on a journey 
ParcUl1eshvarudu, discarded one of her ~ICtClap";>11 



(maiJa) cloths, from which was born a little boy. 
boy was engaged as a cattle-herd in tbe house of Para­
meshvarudu. Parvati received strict injunctions fmm 
her lord that she should on no account allow the little 
Mala to taste cream. One day, however, the boy dis­
covered some cream which had been scraped from the 
inside of the pot sticking to a walL He tasted it, and 
found it good. Indeed. so good was it that be came 
to the conclusion that the udder from which it came 
must be even better still. So one day, in order to test 
his theory. he killed the cow. Then came Parameshvar­
udu in great anger, and asked him what he had done, and, 
to his credit be it said, the boy told the truth. Then 
Parameshvarudu cursed the lad and all his descendants, 
and said that from henceforth cattle should be the meat 
of the Malas-the unclean." 

The Malas have, ill their various sub-divisions, many 
exogat11Ous septs, of which the following are examples :-

(a) RUJDI BUUl\1I . 

Avuka, marsh. 
Bandi, cart. 

Bommala, doll;. 

Bejjam, holes. 
Dakku, fear. 

Dhidla, platform or back-door. 

Dhoma, gnat or mosquito. 
Gera, street. 

Raila, measuring grain in 
th reshing -floor. 

Ko.tika, collyriulll. 
Naththalu, snails. 

Paida, money or gold. 
Pilli, cat. 

Rayi, stone. 
Samudrala, ocean. 

Silaru, good conduct. 

Thanda, bottom of a ship. 

(b) POKUNAl'l. 

Allam, ginger. 

DaTa, str t til of waler. 
Gadi, cart. 

Gone, sack. 

Mailari, washer man. 

Parvatha, mountain. 
Pindi, flour-powder. 

Pasala, cow. 

Thummala, sneezing. 
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(c) SAitINDLA. 

!loori, a kind of cuke. 
Ballem. <;pcar. 
DOOlidi, a fish. 

Challa, butter milk. 

Chinthala. tamarind. 

Dllddu, money. 

Gali, "ind. 
Kama, car. 
Kaki, crow. 

Mudi, knot. 

Maddili, drum. 

Malle~ jasmine. 

Putta, ant-hill. 

Pamula, snake. 

Pidigi, handful. 

Semmati, hammer. 

Uyyala, sec-saw. 

(d) DAINDLA. 

Dasari, prie~l. 
I )oddi, (ourt 0r backyard. 

Gonji Glyc,'smi.r tmfl1phy//a. 

Kommab, horn. 

Marri, Ficus .~cngalensjs. 
Pala, lJl ilk. 

Powaku, tobacco. 

Thumma, Acaria arabica. 

Concl.:llling tbe home of the Malas, Mr. Nicholson 
writes that I, the houses (with mud or stone walls, 
roofed with thatch or palmyra palm leaves) are 
invariably placed quite apart from the village proper 
Gradually, at; the caste system and fear of defilement 
become less, so gradual!) the distance of their houses 
from the village is becoming less. In the Ceded 
Districts, where from early times every village was 
surrounded bv a wall and moat, the aloofness of the 
houses is very apparent. Gradually, however, the walls 
are decaying, and the moats are being filled, and the 
physical separation of the outcaste classes is becoming 
less apparent." 

Mr. icholson write further that ,/ according to their 
own traditions, as told still by the old people and the 
religious mendicants, in former times the Matas were a 
tribe of free lances. who, 'like the tiger, slept during 

e day, and worked at night.' They were evidently 
paid mercenari s of the Poligars (feudal chiefs), 

out raids and committed robberies for the 



under whose protection they were. 
has some foundation may be gathered from the 
many of the house-names of the 11;11as refer to 
of war, e"r;., spear, drum, etc. If report::. cc.re true, 
old instinct is not quite dead, and even to-da. a cattl 
stealing expedition comes not amiss to some. The 
Malas belong to the subjugated race, and have been 
made into the servants of the community. Very 
probably, in former days, their services had to be 
rendered for nothing. but later certain illam (rent-free) 
lands, 'ere granted. the produce of which was counted 
as remuneration for seryice rendt·red. Originally, these 
lands were held quite free of taxation, but, since the 
advent of the British J\.aj, the ' ilh~ge sen'ants have all 
bCln paid a certain SUIll per month. anlt whilst still 
allowed the enJo) rnent or their inam lands, they have 
now been assessed, and half the actual tax has to be paid 
to Government. The ~er\'lccs rendered by the 1\1 ;llas 
are temple sen'ice, Fltra (lr festi \'al service, and village 
service. The village service consists of sweeping, 
scavenging. carrying burdens, anu grave-digging, the 
last having been their perquisite for long ages. Ac ord­
lug to them. the right was granted to them by King 
Harischandra himself. The burial-grounds arc supposed 
to belong to the Malas, and the site of a grave must 
paid for, the price varying according to the position and 
wealth of the deceased, but I hear that. in our part 
the country, the price does not often exceed two 1-'~11\"'C. 
Though the Brahmans do not bury, yet they must pay 

I 

fee of one rUf e for the privilege of burning, besides 
for carrying the body to the ghat. There i$ 

"· ...... IULI,O:::: .respect shown by the Malas at thc burning 
the fuel is thrown oni with jokes and laughter. 

for all castes which 
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Muhammadans, Oddcs, and Madigas. Not only 
the day of burial, but afterwards on the t;vo occasions 
of the ceremonies for the dead, the grave-diggers 
must be givell foou and drink. The Malas are also 

. used as death messenger!> to relatives by all the 
'udra castes. \Vhcn on this work, the messenger 
must not on any account ~o to the houses of his 
reJalive~ though they li\'c in the village to which he 

has been sent. 
.< The cbief occupations of the l\1alas are weaving, 

and working a', f,\rm labourcrs for Slldras; a few cultivate 
their own lanel. ThollRh formerly their in[lm lands were 
extensive, th-y have been. in the majority of cases, 
mortgaged awa\. The Mahs of the wt.stern part of 
th TeJugtl cn JOtry are of a superior type to those of the 
cast. and they have Jarg~lr retaine(l their lands, and. in 
'orne case", arC wel l-to-do cultivators. In the cast, 
weaving is the staplc indusLr). and it is still carried on 
\lith the most primitive instruments. In one corner of a 
room stands the loom, with rt hole in the mud 1100r to 
recch'~ the treadles. and a little window in the wall, 
level with the (loor, lights the web. The loom itself is 
slung from tbe rafters, and th~ '\'hole can be folded up 
and put away in a corner. As a rule, weaving lasts 
for eight months of the yea.r, the remainder of the 
year being occupied in rcaping and stacking crops. etc. 
Each weaver has h is own customers, and very of::en one 
family of J\:Htlas will have wea,'ed for one family of 

for generations. Before starting to weave, the 
worships his loom, and rubs his shuttle on his 

which is suppose~ to make it smooth. Those 
weave subsist by day labour. ,As ~'L.;''''':': •• ,''I';lI 

to one master, and are engaged 

Many, 



Siiara. are bound to work 
pittance, and that in grain. not cash." 

I n a noce on a visit to J ammalamadugu in 
Cuddapah district, Bishop \Vhitehead writes as follows. 
II Lately Mr. :Macnair has made an effort to improve the 
methods of weaving, and he showed us some loums that 
he had set up in his compound to teach the people the 
use of a cheap kind of tly-shuttle to take the pI ce of 
the hand-shuttle which is universally used by the people. 
The difficulties he has met with arc characteristic of 
manr attempts to improve on the customs and methods 
of India. At present the thread 'lsed for the hand­
shuttle is spun· by the l\J ala women from the ordinary 
cotton produced in the district. The Mala weavers do 
not provide their own cotton [or the clothes they weave, 
Lut the Kapus give them the cotton li'om their own 
fields. pay the women .L icw annas for spinning it. and 
then pay the men a regular wag-c for weaving it into 
cloth. But the cottun ~pun in the district is not strong 
enough for the fly-shuttle, which can only be profitaLly 
worked with mill-made thread. The result is that if 
the fly-shuttle were generally adopted. it would leave no 
market for the native cotton, throw the W()ITIcn Ollt of 
work, upset the whole s),stem on which the weavers 
work. and. in fact, produce widespread misery and 
confusion ! " 

The following detailed account of the ceremonies in 
connection with marriage. many of which are copied 
from the higher Telugu castes, is given by Mr. Nichol­

.. Chi a TambiiJam (little betel) is the name . 
given to the earliest arrangements for a future wedd' 
The parents of the buy about to be married enquire of 
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Brahman to which quarter they should g o in search of ~~ 
bride. 1'1 c, after receiving his pa/, consult s the boy'~\ 

horoscope, and then tens them that in a certa in quarte' 

there is loss, in another qua"ter there is death, but tha t 
in another quarter there :s gain or good. If in the 

quarter which the Brahma:l ha!> intimated as good there 
arr; relati( ,ns, ':; 0 li1 ucl, the Letter; the bride will be 

sought al~"ng~. t them . If not., the parents of the youth, 
along \vith an (·lder of the caste, srt out in search of a 
oridc: amongst new people. On reaching the village , 
th y do not make their (,bject known but let it appear 
t hat they arc on ordinary l"'usiness. Having discovered 
a hOllse in which there is a marriageable girl, after the 
prdinar)r sallltations, they. in a round-about way. make 

, nquirics as to whether the waraS;'L or marriage line is 

right or not. If it Ie; all right. and if at that particular 
time the g irl's people arc in a prosperolls condition, the 
obje .t of the search is made k!,lOwn. If, on the other 
hand, the girl's people arc in distress or grief, t he young 
man's party go away without making their intention 
known. E"erything heing satisfactory, betel nut an 
leaves are offered, and, if the girl's people are willing to 
contract. they accept it; if not, and they refuse, the 
search has to be resumed. We will take it for g ranted 
tha.t the betel is accepted. The girl's parents the n sa)' 
1 f it is God 's will, so let it be; return in eight or nine 

days, and we will give you our answer.' If, with in that 
time, tbere should be death or trouble of any 'ort in 
either of the houses, all arrangements are a bandoned. 
If. when g oing to pay th e second visit, on the }!)urney 

of the part y- ' hould drop on the N'a.y either staff or 
bundle of foOd, it is regarded as a bad omen, and further 

is slopped for that day. After reaching 
of the prospective bride on the second 



party wait outside. Sh ::)Uld the parents 
bring out water for them to drink and to wash 
faces, it is a sign that matters may be proceeded WII"nml 

Betel is again distributed. In the evening, the 
parents and the elders talk matters over. and, if all is 
far satisfactory. they promise to come to the house of 
future bridegroom on a certain date. The boy'::; 
after again distributing betel, this time to every 
of the caste, fake their departure. \Vhen the 
the bride arrive at the boy's village, they are treated 
toddy and a good feed, after which they give their 
final promise. Then, haVing made arrangements for 
Pedda Tambulam (big betel), they take their dcpartu 
This ends the first part of the negoeiations. C 
Tambulam is not binding. The second part of 
negociations, which is called Pedda Tambiilam, 
place at the home of tbe future bride. Before 
ing for the ceremuny, the party of the bridegroom, 
must be an odd number but nOl seven, and some of 
elders of the village, take part in a feast. The mem 
of the party put on their relig ious marks, daub the 
necks and faces with sandal paste and akshinthu 
(coloured rice), and are sent off with the good wis 
of the villagers. After the party has gone some 
miles, it is customary for them to fortify the 
with toddy, and to distribute betel. The father 
the groom takes with him as a present for the 
a bodice, fried dal (pea: Cajames z'ltdicus), 
rice, jaggery, turmeric, dates, ghi, etc. On 
at the hOllse, the party wait outside, until 
brought· i'or their faces and feet. After the 
travel have been washed off, the presents are 

the whole assrmbly proceeds to the 
In.nr~1 return, the Chalavadhi (caste 



them to which households betel must b: pJ"(~!relllted; 
which the real business commences. The party of 
bridegroom, the people of the bride, J:he elders of 
cast • and one person from each house in the ca$e 
quarter, arc present. A blanket is spread on the floor, 
and grains of r ice arc arranged on it according to a 
certain pattern. This is the bridal throne. After bath­
ing, the girl is arrayed in an old cloth, and seated on a 
weaver's beam placed IIpon the blanket, with her face 
toward!; the east. Before scating herself. however, she 
must worship to\\'ards the setting sun. In her open 
hands betel is placed, along with the dowry (usually 
about sixteen rupees) brought by her future father-in-law. 
As the bride sits thus upon the throne, the respective 

nts llllt'<;tiOll one another, the bride's parents as to 
groom, v.'hat work he docs, what jewels he will give, 

. \Vhatever other jewels arc given or not, the groom 
l>upposed to giyl' a necklace of silver and beads, and 
gold no!'e jewel. As these things are being talked 

some one winds 101 strands of thread, without 
il, into a circle about the size of a necklace, 

then ties on it a peculiar knot. After smearing 
turmeric, it is given into the hands of the girl's 

l1ncl~, who, while holding his hands full of 
asks first the girl's parents, and then the whole 

if there is a~r objec:tion to the match. If 
he must then worship the bridal throne, and, 

letting any of the betel in his bands fall. place 
'"""'-1\.1'<:I.\.,II: round the brid 's neck. Should any of 

it is l(')okcd upon as a very bad omen, and 
fined. After this part of the performance is 

teasing the bride, the uncle raises her to 
taking her hands the dowry, 

to . P'IltPr'U' 



village, even unborn babies being counted, the c~i'errlOlllm 
ends, and, after the usual feast has been partaken of, 
people all depart to their various homes. 

" The wedding. contrary to the previous ceremonies, 
takes place at the home of the bridegroom. A Brahman 
is asked to tell a day on which the omens are favourable, 
for which telling he receives a small fee. A few days 
before the date foretold. the house is cleaned, the floor 
cow-dunged, and the walls are whitewashed. In order 
that the evil eye me y be warded off, two marks are 
made, one on each side of the door, with oil and charcoal 
mixed. Then the cloth('s of the bride and bridegroom 
are made ready.. These. as a rule, are yellow and white, 
but on no account must there be any indigo in them, 
a.s that would be a sign of death. The grain and betel 
required for the fcast, a toe-ring for the bridegroom, and 
a tali (marriage badge) for the bride, are then purchased. 
The toe-ring is worn on the second toe of the right foot, 
and the tali, which is usually about the size of a sixpence, 
is worn round the woman 's neck. The goldsmith is paid 
for these not only tn coin. but also in grain and betel, 
after receiving which he blesses the jewels he has 
made, and presents them to the people. Meanwhile, 
messengers have been sent, with the usual presents, to 
the brid.'s people and friends, to inform them that the 
auspicious day, has been fixed, and bidding them to 
the ceremony_ In alJ probability, before the prepara­
tions mentioned above arc complete. all the money the 
bridegroom's people have saved will be expended. But 
there is seldom any difficulty in obtaining a loan. 
considered 'an act of great merit to advance money 
a wedding, and people of other and richer castes 
quite ready to lend tp.e amount required. In 

it was customary to give these loans free of j'[ IteJ~itlr~1I 




