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wealthy they may bt:, ther usually live in the most 
penurious manner, and they will never by any chance 
show mercy to a debtor, so long as he shall have a penny 
left, or the chance of earning one. However, to make 
amends for their rapacity, they are in the habit of 
spending large sums now and thcn in works of charity. 
And, whatever faults there may be, they are most 
excellent men of business. Indeed, until quite lately, 
the good faith and honesty of a Nattuk6ttai Setti were 
proverbial, and are even now conspicuous. The Niittu
kOtlai Settis claim to be a good caste , and asserted that 
they emigrated to this district thousands of years ago 
from a town called Kaveripattanam, in consequence of 
an intolerable persecut ion. But the N her Scttis wil1 
not admit the truth o( their story, and affect to despise 
them greatly. alleging even that they are the bastard 
descendants of a Muhammadan man and a Kalla woman. 
The word Niittukottai is said to be a corruption of 

I Nattarasangkottai, the name of a small village near 
Sivaganga. But this derivation appears to be doubtful." 
The name is usually said to be derived from NattukOttai, 
'or country fort. 

It has been said that" the NattukOttai Chertis, in 
organisation , co-operation, and business methods, are as 
remarkable as the European merchants. Very few of 
them have yet received any English education. They 
~egard education as at present given in public schools as 
worse than useless for professional men, as it makes men 
theoretical, and scarcely helps in practice. The ·simple 
but strict training which they give tbeir boys, the long 
and tedious apprenticeship which even the sons of the 
richest among them have to undergo. make them very 
efficient in their profession, and methodical in whatever 
they undertake to do." 
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Concerning the NattukOttai Chetlis, Mr. P. R. 
Sundara Aiyar writes as follows.· " The first and 
chiefest aim of a Nattukottai Cherti is to make as much 
money as possible, He does not regard usury as a sin. ) 
As a little boy of ten or twelve, he begiRS to apply 
himself to business, learns accounts, and attends t he shop 
of his father. As soon as he marries, his father gives 
him a separate home, or rather compels him to live 
separately, though oftcn in the same house as his parents. 
This makes him self-reliant, and produces in him a 
desire to save as much money as possible, H e is g iven 
a certain allowance out of the paternal estate, but, if 
he spends morc, he is debited with the excess amount. 
Everyone consequently tries to increase his stock of 
individual savings. Even the women earn money i~ a 
variety of ways. Every rupee saved is laid out at as 
high a rate of interest . as possi ble. It is ' commonly 
stated th;tt a rupee. laid out at the birth of a child at 
compound interest at ) 2 per cent., will amount to a lakh 
of rupees by the time he attains the age of a hundred. 
The habits of a Nattukoltai Chen i are very simple, 
and his living is very cheap, even when he is rich. So 
strict are the Chettis in pecuniary matters that, if a rela- ( 
tion visits them, he gets only his first meal free, and if ) 
he stays longer, is quietly debited with the cost of 
his stay." 

The Nattukottai Chettis t are said to employ Kam
mAlans. Valaiyans, Kallans, and Vallambans as their 
cooks. , rrhey are permitted to elUer the interior of 
H indu tefnples, and approach near to the innermost 
doorway of the central shrine. This privilege is doubt- I 
less accorded to t hem owing to the large sums of money 

I 
• Mala\nlt Q\lart: Review, 19O5. , 
t C. Hayanuna Rao, Indian Rel'irw, VIII , S, 1907. 
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hich they spend on temples, and in endowing charitable 
institutions. It is noted, in the Gazetteer of the Madl19 
district, that <I of the profits of their commercial trans
action~ a fixed percentage (called magamai) is usually 
set aside for charity. Some of the money so collected is 
spent on keeping up Sanskrit schools, but most of it has 
been laid out in the repair and restoration of the temples 
of the south, especia l attention being paid to those shrines 
(padal petta sthalangal , as they arc called ), which were 
hymned by the four great poct-saints, Manikya Vachakar, 
Appar, Tirugnana Sambandbar, and Sundaramurti," 
II The Cheltis," Mr. Sundara Aiyar writes. II arc believed 

,(0 be the most charitable c1.::lss in Southern India, and 
I undoubtedly they spend the largest amount of money on 

charity. They set apart a fraction of their profits for 
charity. They lcvy rates among themselves for local 
ctrarities, wherever they go. The income obtained from 
the rates is generally spent on temples. In '1ew places 
like Ceylon, Burma, and Singapore, they build ne,,)\' 
emples, generally ded icated to Subramanya Swami. In 

Ln'CIia itself, they establish festivals in existing temples, 
~nd undertake the repair of temples. Immense sums 
have been spent by them recently in the renovation and 
restoration of ancient temples. We should not be 
surprised to be told that the amount spent within the 
last thirty years alone amounts to a crore of r;Jpees. 

~ Being Saivites, they do not generally care for Vaishnllva 
temples. And, even among Saiva temples, only sueh 
as have special sanctity, and have been sung aboutby 
the Saiva Nainars or Bhaktas, are patronised by th.em. 
They have devoted large sums to the establishment 
of comfortable choultries (rest-houses), feeding houses, 
Vedic and recently also Sastraic pathasalas (schools). 
They have establ ished schools for the education of 
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the Kurukal or the p;.i~stly class. And, In fae·t, t-yerr 
charity of the orthodox Hindu type finds tenerous 
s upport among them." 

It is recorded, in the Gazetteer of the MaduraJiistrict, f 
that the gopurams of the Madura temple "have been 
repaired of late years at g reat cost by the NattukOttai ' 
Chettis. The northern tower used to consist only of 
tbe brick anci stone-work storeys, and was known in 
consequence as the mottai (literally bald) gopuram. 
F-ecently, however. a courageous Chctti, who cared, 
nothing for the superstition that it is most unlucky to \ 
complete a building left unfinished, placed the usual 
plaster top upon it. " 

In rer.cnt years, the temple at Chidarnbaram has \. 
been renovated by the Nattukottai Chettis, who" have \ 
formed for this and similar restorations a fund which is 
made up of a fee of four annas per cent . levied from their 
clients on all sums Lorrowcd by the latter. The capital • 
of this is invested, and the intere!:>t thereon devoted 

t exclusively to such undertakings." · 
In IC)06. the purificatory ceremony, or kumbabi· 

shekam, of the Sri Pasupathiswara Swami temple at 
KarOr was performed with great pomp. The old temple 
had been thoroughly overhauled and J'cpai red by the 
Nattukottai Chettis. The ceremony cost about fifty thou
sand rupees. Many thousands were fed, and presents 
0$ money made to a large number of Vaidiki Brahmans. 
In the same year, at a public meeting held in Madras 
to., ~onccrt meaSures for establishing a pinjrapole 
(hospital for animals), one of the resolutions was that 
early steps should be taken to collect public subscrip
tions . from the Hindu community generally, and in 

• Gqetteer of the South Areot di$uic:t. 
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partiltlar frO") the NattukOttai Shett is, G~atis, aAd 
other ~cantiTe classes. 

Still ~ore recently, the kumbabishekarn festivaf...,. 
celebr~d at Tiruvanaikkaval, the seat of a celebrated 
temple near Tr ichinopoly, which was repaired by the 
NattukOttai Chettis at a cost of many lakhs of rupees. 

By a trad itional custom, the Nattuk6ttai Chettis live 
largely by money-lending. They never serve under aJI¥ 
one outside thei r own community. They ejth~r trade on 
their own account, or are employed as agents or !Listt.. 
The pay of a n assistant is always calculated for a period 
of three years, and a portion thereof is paid in adva~ 
after a month's service. This the assistant invests to the 
best advantage. At the end of a year, a portion of the 
balance of the pay is handed over to him, leaving a small 
sum to be paid at the end of the contract period. His 
expenses for board a nd lodging are met by his employer, 

• and he may receive a small share of the profits of the 
business. A man, on receiving an agency, starts on an 
auspicious day, and proceeds to a temple of Gant~sa, and 
to a matam (religious institution) containing figures of 
Ganesa and Natesa. After prostrating himself before 
the gods, he proceeds on his way. If he encounters an 
object of evil omen, he will not continue, and, if he baa 
to journey to a distant spot, .he will throw up his appoint
ment. The accounts of the NattukOttai Chettis are 
audited triennially, an annual audit being inconvenient, 
as their business is carried on at various remote 9pQts; 

Tb.e foreign business is said- to If be transacted by agtllts 
belonging to the caste, who receive a salary proportioned 
to the distance of the place, and also, usually, a percentage 
on the profits. They generally serve for three years, and 

• Gaatlt'er or t,he IIlIdura diatricl. 
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, tben return ... and give an accQunl"of tlteir stewardship." 
The commencement of a fresh period of three years is 
'made on an auspicious day called puthukanakkunal (fresh 
account ¥y). which is observed as a hol iday. No busi
ness is transacted, and customers arc invited, and receive 
presents of fruits, sweets, etc, 

In connection with NattukOttai agencies, 'Mr. Hdya
vadana Raa writes as follows. 4I: " People of moderate 
means usually elect to go to distant places as agents or 
the different firms that have their head offices either at 
Madura or in the Zamindaris of Rammld and Sivaganga. 
The pay of a local agent varies directly with the distance 
of the place to which he is posted. If he is kept at 
Madura, he gets Rs. 100 per mensem ; if sent to Burma, 
be gets three times as much; and, if to Natal, about 
wice the latter sum. If an agent proves himself to be 

an inaus trious and energetic man, he is usualJy given a 
percentage on the profits. The tenure of office is for 

."pree yearsr six months before the expiry of which the 
next agent is sent over to work conjointly witli [he 
~i~ting' one, and study the local conditions. On relief, 
tbe agent returns directly to his head office, and delivers 
over his papers, and then goes to his own village. With' 
this, his connection with his firm practically ceases. He 
enjoys his well~earned ' rest of three years, at the end of 
which he seeks re-employment either uncler his old firm, 
or under any other. The former be is bound to, if he 
has taken a percentage on the profits during his previous 
tenUl"l!l DC office. If tbe old firm rejects him when he so 
offen himself, then he is at liberty to enter sen-ice under 
otben." 1, ,is said to be very rare (\r Natt~i 
"'A~'Iccompany their husbands to distant ~ac ... 

• ladiaa RPie1f, VlU, 1$, I~ • ... 
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• 
(j In fact, the hus~5. have to visit their native places ~ 

l1t long intervals, and 'make a felicitous so'tourn in the 
company of their wives," 

The houses of th{' Nattukottai Chetds are spacious 
,and substantial buildings all based on the same general 
plan. The from entrance opens into an oblong court
~;a with a verandah all round, and rows of rooms at 
tbe two sides. At the fa rther end of the courtyard is an 
entrance leading into a backyard or set of apartments. 
Modern houses have imposing ex teriors, and an upper 
storey. Married sons live in separate quarters, and 
every couple receive from their fathers a fixed yearly 
allowance, which may amount to twenty rupees and 
fifteen kalams of paddy. The sons may, if they choose, 
spend morc, but the excess is debited to thei r account, 
and, at the time of partition of th t:: estate, deducted! 

• 
wirh interest. from their share. 

It is noted by Mr. H ayavadana Rao -wat " the 
remarkable custom prevails amongst them that obligeS! 
all marr ied members to cook separately and eat thei r 
meals, though ther live in the same house. Even tbe 

Iwidowed mother is no exception to this rule . Unmarried 
tnembers live with their parents until they are married. 
Allotments of rice and other necessaries are annually 
made to the several semi~independent members of the 
household. This custom has g iven rise to the com~ 
modious houses in which members of this caste usually 
eside." 

As concerning the origi n of the Nattukottai Che~tis, 
the following story is told. J n ancient days, the Vaisyas 
of the lunar race were living in the town of Santhyapuri 
in the Naganadu of tbe Jambudvipa ( lndia): lffhey pa!d 
daily visits- to the shrine of Vinayaka god ry~e or . 
emerald, and were trarlers in precious stones . • ~ were 
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, much respected, and led the lifs of orthodox Sa;yites, 
wore rudr:!ksha beads, and smeal'ed themselves wid:l 
sacred ashes. They were, however, much oppressed 
by a. certain Tuler, and emigrated in a body to Conjee~ 
veram in the Tondamandalam coumry in the year .. ~ 
204 of the .KaJiyuga. The king of Conjceverafl.l gave 
them permission to settle in hi s territory. and tJ'Iii,de 
grants to them of land, temples and matams. Tbey 
stayed. there for a very long time. but, being troubled by 
heavy taxes and fines, left th is part of the country about 
2312 Kaliyuga, and settled in tlie Chola country. The 
Chota king, being much impressed with them, bestowed 
on them the privilege of placing the crown on the head 
of a new ruler at his corunatiun. At th is t ime, the town 
of KaveripUOlpattanam is said to have been in a ve ry 

: flourishing state, a nd the nonh street was occupied by 
Vaisyas from other countries. Being unwilling' to 
disturb tj:Jem, the king made the new settl ers occupy the 
east, west, and south streets. A:. a mark of respect, 
they were allowed to use flags with the figure of a Iiol! 
on them, and usc golden vessels (kalasam) in their 
houses. The), all, at the instigation of the king, became 
disciples of olle lsanya Sivachariar of Patanjalikshetr. 
(Chidambaram). About 3775 Kaiiyuga, Puvandi ChOia 
Raja imprisoned several of the Vaisya women, whereon 
a ll the eight thou:And Vaisya famili es destroyed tbem
selves, leaving their male children to be taken care of 
by a religious teacher named Atmanadhachariar. In all 
1.502 children were thus brought up, viz., 600 of six ways 
from the west street, 502 of seven ways from the east 
street, and 400 of four ways from the south street. 
Later ott;: P':h'andi CbOla fell ill, aad, knoW'ing his 

. rtcovery to be impossible, sent for the Vaisya boys, and 
asked ,~ to look after the coronation of his son 

"-I U 
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Rajabhushana Chola. But they said that, as they were 1 

b.w;nelors, they could not comply with his request. ~ 
', c in,.g accordingly made them marry Vellala girls . .-!.hose 

of the west street took as wives girls of the Karkaththar 
section , those of the east street g irls of the Sozhia section, 
and those of the south street g irls of the Kaniyala section. 
The three groups became disciples of three different 

I 
mamms, viz .. Tiruvarur, Kumbakonam, and Vanchium. 
In the year 3790, a dispute arose in connection with the 
right of priori ty in receiving sacred ashes bet ween the 
Vaisya and true Vellala women, and the former were 
made to become the ' discipl~~s of a new guru (religious 
preceptor). About 3808. a Pandya king, named Sundara 
Pandya. is saiu to have askeu the ChOla king- tu inuuce 
some of the Vaisyas to settle down in the Pand}ra 
terr itory. T hey accordingly once more emigrated in a 
body, and reached the vi llage ofOnkarakudi on a Friday 
(the constellation Astham being in t he ascendant on that 
day). They were allowed to settle in the tract of countrr 
north of the river Vaigai, cast of the Piranmalai, and 
south of Vellar. Those from the east street settled at 
lIayaththukudi, those from the west St reet at Ariyu r, and 
those from the south street at Sundarapattanam. Thus 

~ 
the Chettis became divided into three endogamous 
sections, of which the lIayaththukudi and Sundara· 
pattanam arc found a t the present day in the Madura 

, district. The members of the Ariyur section migrated to 
the west coast on the destruction of their village. The 
members of the Ilayaththukudi sect ion became the 
Nattukotta is. They, not being sati sfied with only one 
place of worship, req uested the king to give them more 
temples. Accordingly, temples were provided few 
different groups at Milththur, Vairavanpatti, Iraniyiir, 
'Pillayarpatti, Nemam, Iluppaikudi, Suraikudi, and 
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r- Velangkudi. At the present day, the Nattukottai ) 
Cbett is are divided into .the following divisions (kO'{iltt 
or temples) and exogamous sub-divisions:- ;; 

I. I1ayaththiikudi k6vil--4 / 

Okkuriidaiyar. 

I'attanasiimiar. 

PerumarUlhurudaiyar. 

Kathanivisalkudniyar. 
Kinkinikkudaiyar. 

Perasendurudaiyar. 

S i rusethth urudai yar. 

2. } Iiththiir k6vil -

UraiytlT. 

Arumbakiir. 

Mannhir. 

Mannur. 

Kannur. 

Karuppur. 

Kulathth ur. 

r 

3· Vairavan kovil- 1 
Sirukulath thilr. 

Kazhanivasal. 

Marudendtapiiram. 

4- Jraniyur kavil. 
5. PiJlayarpatti kOvil. 

6. Nem3m leOv; !. 

7. lIuppailcudi leOvi!. 

8. Suraikudi kOvil. 

9. Velillgkudi kOv jl. 

When Nattukottai Chettis adopt children, they must 
belong to the same temple division. An adopted son 
is called Manjanir Puthiran, or turmeric·water soo, 
because, at the ceremony of adoptioo, the Jad has to 
drink turmeric·water.- I n villages where their maio 
temples are situated, the temple manager is obliged to 

• hliian lAw Rtporu, J,hdns Senti, XXlX, 1906· 
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8'ive fo~ to st rnnio~r Chettis, and charge for it jf they 
belong to ano~ht;,~emp leJli vUiiotC 

" According to;.l'a, variant of t lte story relating to the 
ori~rn of the Nattukottai Chett is, ./ they were formerly 
m~rchants at the court of the Chola kings who ruled at 
Kaveripattanam, at one time a flourish ing sea-port at 
the mouth .of the Cauveri, from which they emigrated 
in a body on being persecuted by one of them, and first 
settled at Nattarasankottai, abou t th ree miles north-east 
of ivaganga." 

By other castes, the N£Ltl ukotta i Chetli s ar~ said to 
be the descendant!> of t he offspring of unions between a 
Sba an and a Muhammadan and Uppu Karava women. 
Some of the peculiarities of the caste are pointed out 
in support of the sto ry_ , T hus, Nattukottai men shave 

/ thei r heads li ke Muhammadans, and both men and 
women have the lobes of t heir ears dilated like the older 
Sham i ns. Their gi rl s wear necklaces of shell beads like 
Korava women, and t he women delight in making 
baskets for recreation , as the Korava women do for 
sale. The caste is sometimes spoken of as Uppu (salt) 

, Maruhira Chelli. The arguments and illustrations are 
nturally much resented by the Nattukottai Cbettis, 
who explain the obnoxious name by the story that 
they were formerly very poor, and made a living by , 

, selling salt. 
The Nattukottai Chettis have recourse to pancha· 

yats (councils) in matters affecting the community. T hey 
ha , Mr. Sundara Aiyar writes, "been at any rate till 
recently remarkable for settling their d ifferences out 
of court. The in fl uence of the elders in .,preventing 
litigation is very strong. They conci liate the 8isputants 
a s far as possible and, after reducing t he difference 
between them to a minimum, they often get (heir 
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't 
signatures ( 0 an award, in which a blank if left to 
decide tbe s.till existin. JXl:int ~f diffcl-",ce, the dfsputan~ 
agreeing, after putting4n'he)'~ signa~te~ to the m~ia. 
tors' filling in the blank, and deciding the disp~ as 
they choose. We are afraid that this spirit of give-<frd
take is IlOW unfortunately diminishing, and the arbitra
ment of the courts is more often resorted to than before." 
There arc, among the Naltuk6ltai Chen is, two forms 
of panchayat, called madatlllhuvasal mariyal (rnatam 
panchayat) and k6vilvftsal rnariyal (temple paneha-yat,), of 
which, at the present day, only the latte r is in vogue. , 
For every temple there is a manager, an assistant, and 
a servant called Vainlvi, who must be a MeJakka,an. 
The aggrieved party lodges his complaint with the rb.al1 ~ 

ager, who sends word to the leading men of the temple 
division concerned. The complainant and defendant 
are summoned to attend a council meeting, and the 
evidence is recorded by the temple manager. If thlt 
accused fail s to put in an appearance, the Vair;1vi is sent 
to his house, LO take therefrom adavu (security) i~the 
shape of some article belonging to him. I n a recent 
case, a wealthy Nattukotlai Chetti promised his brother's 
widow that she should be allowed to adopt a boy. Bvt. 
as the promise was not fulfilled, she complained to the 
temple; and, as her brother-in-law did nOt attend the 
council meeting, the Vainl vi went to his house, and, 
in his absence, abstracted the adavu. This was regarded 
as a great insult, and there was some talk of the case 
going into cou~. Matters such as the arrangeme of 
marriage contracts, monetary d isputes, family discussions, 
and the like, are referred to the temple council for 
settlement: Final decisions are never recorded in 
writing, but delivered by word of mouth. Those who 
fail to abide by the decision of the council do not receive 



a garland (rom tbe temple (or their marriIp, aad 
witbout this garlaq'd • m~fli.ge CfMoc ttke pi""". 

It is noted f,y MI'. ~Hayavadana Rao thU each of the 
kOvils or tem ples If is managed by KaryakArans., who are 
nominated to the place by the local elders. These 
Karyakarans act as Panchayatdars, and ~ecide al1 civil 
cases referred to them. If . a case is first referred 
to them, it may, if necessary, be carried over again to 
the established courts of the country. But, if once 
a ct'lse is first taken to the courts, they would not 
entertain it before themselves. They enforce their 
decrees (I) by refusing to give the garland of Aowers 
at tbe marriage time, (2) by exercising the po,,"'cr of 
exc8tnmunication." 

~ Every NattukOttai Chetti youth has to perform a 
I ceremony called S~i before marriage. On tbe 
I Karthika day, when the constellation Krithikai is in the 
~ndant, be is taken on horseback to a PiI..i- ar (!ianesa) 
t emple, where he worships, and whirls a bag of burning 

cha.tcoal tied to a long string round his head. In front 
o( 'he temple he burns a booth (chokkapane), which has 
been set up, and with the ashes his forehead is marked. 
On his return home, and at the entrance of NattukOtt& 
houses which he passes, rice lamps are waved before him 
(aJathi). In like manner, every girl bas to go througla 
a ceremony, called thinutiidhirai, before marriage. On -the day of the Arudradarsanam festival, she is bathed 
and decorated. A necklace of gold beads is placed 
on :ber neck instead of the necklace of glass beada 
(pAsimani), which she has hitherto worn. She proeeeda. 
with a silver cup, to the houses where other girls ate 
performilfg tbe ceremony, and bawls out!-

I have come dancing ; give me avarakkai (,&Wo~" 
lMIM beans). 
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1 have come singing; give me padavarangkal 
(Cyamopsis beans). 

I hay come w eaking ; give me sorakkai (La.f~(lri. 
fruit). 

Various kinds of vegetables are placed on the 
silver vessel, cooked, and distributed. Cakes, called 
dosai, are made in the house, and, during their prepa· 
ration, holes are made in them by married women 
with an iron style. These cakes are also distributed, 
and it is taken as an insult if any individual does not 
receive one. 

Every Nattukottai Chetti is said to have the invio
lable right to claim the hand of his paternal aunt's 
daug~te r. This being S0, ill-assorted marriages are quite 
common, the putative father being often but a child.
The marriage ceremonies commence with the giving of 
gold for the bride's neck. On an auspicious day, the 
bridegroom's party g ive a gold coin to a goldsmith, who 
beats it into a t hin sheet, and goes home after receiving 
betel, etc. On the firs t day of the marriage rites, a feast 
is given to the bridegroom's fami ly, and female anccstol"l 
are worshipped. On the following day, the presentation 
pfthe dowry (si reduththal) takes place. The presents, 
which are ofte~f considerable value, are laid out for 
inspection, and an inventory of them is made. Perish
able articles, such as rice, ghl (clarified butter), dhAl 
(Cllja,,~s indiC1ts), . and fruits are sold. The bride'. 
presents are taken to tbe house of the bridegroom, those 
who carry them being rewarded with betel, a silk fan, 
scent bottle, silk handkerchief, bottle of chocolate, a 
tin of biscuits, and a brass vessel. On the third day, 
garlands &R received from the temples to which the bride 

• Co Hap ..... Rae. LN. Nt. 
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and bridegroom belong) tThe bride's party go to tne 
I ~ouse of the bridegroom, taking on a tfay a si lk handker
~ 'chief and cloth, and in a s ilver vessel fi fty rupees, betel, 

etc. Tbese are presented to t he '"bridegroom. This 
ceremony is called mappillai ariyappothal, or going to 
examine the son-in- law. T he next item on the pro
gramme is nalk uriththal, or fi xi ng the day. The bride
groom's party proceed to the house of the bride, taking 
with,them two cocoanuts wrapped up in a blanket, betel, 
turm~ric. etc., as a present. The bride is bathed and 
decorated, and purangkaliththal is proceeded with. She 
stands by the side of her g randmother, and a Brdhman 
purohit, taking up a few leafy margosa (Atlet£a Azadi
rackta) twigs, touchcs the girl's shoulders, head, and 
knees with t hem, and throws them away. H er glass 
bead necklace is then removed. At the uppu·eduththal 
(salt carrying) ceremony, the bridegroom's party carry a 

basket containing salt. a bundle containing lIin~ kinds of 
g rains, and a palmyra scroH for wri ling the marriage 
contract on, to the bride's house. The sacred fire is 

\ lighted, and homam performed by the Brahman purohit. 
An old man, who has had a number of children, and 
belongs to a temple other than that of a bride, and 
the bridegroom's sister, then tie t he tali string round 
her neck. This string bears a large tali. about seven 
illches long and four inches broad, and seventeen to 
twenty-three gold ornaments, often of considerable 
value. Some of them have very sharp points, SG 

that accidents sometimes arise from the points sticking 
in the eyes of babies carried by women. For every day 
wear, the massive ornaments ar~ replaced. by a smaller 
set. Immediat ely after the tali has been tied. the mar-

l riage contract (isagudi manam) is written. Two copies 
are made. for the bride and bridegroom respectively. 
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As an example of <I. marriage contract, the following 
may be cited: H This is written for the marriage cele
brated on between Subramanyan, the son of 
Okkurudaiyan Arunachelam Chelti Ramanad han Chetti 
and Valliammai, the daug hter of Arumbakurudaiyan 
K. Narayana Chetti, both formerly of Ilayaththukudi, at 
the village of The value of jewels given 
to the girl is o f gold ; his dowry amounts 
to " money for female servant , , 
sirattuchukram money .; free gift of jewels 

'rhis esaikudiman;un was written by me at 
Signed Ramanadhan Chetti." The bride

groom goes on horseback to it Pillayar temple wlJp 
he worships, and then proceeds in procession through 
various streets to the bride's house. accompanied by bis 
sister carrying milk in a vessel. and a cooly bearing a 
bundle of seed rice. At every Chetti house the proces· 
sion haILs, ann coloured rice lig hts are waved before the 
bridegroom. At the entlancp. to the bride's house, he is 
met by the bride, whose sister· in· law pu"hcs the couple ' 
against each other. Hence the ceremony i~ called 
maj>pillaikuidiththukattal, or showi ng the bride to the 
brideg room by pushing her. The couple are then con· 
ducted to a dais within the house, and wristlets made 
of cotton cloth are tied on by the purohit. They 
exchange cocoanuts and garlands, and, amid the blowing 
of the conch shell (musical instrument) by women, the 
bride's mothoer touches the couple with turmeric, ashes, 
sandal, etc. On the fourth day, money called veththilai 
surul rupai (betel.roll money) is given to the newly· 
married couple by Chettis and the maternal uncles. A 
s~lver vessel, containing betel and two rupees, is given to , 
the bridegroom by his fatber-in-Iaw. The bridegroom 
usually carries on his shoulders a long purse of silk 
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or red cloth, called val Ju vaippai, into which he puts 
the betel and other things which are g iven I.p him. On 
the last day of the marriage ceremonies, tqe·rings and 
wristlets acc removed, and the bridal pai r eat together. 

In connection with pregnanc),. two ceremonies are 
I,..pt:rformed, called respectively marunthidal (medicine 

giving) and th irthamkudiththal (drinking noly water). 
The former is celebrated at about tlte fifth month. On 
an ~picious day, the siscer·in· law of th.e pregnan t 
woman, amid the blowing of the conch-shell by females, 
extracts t he juice from the leaves affive plants, and gives 
to the woman to drink. Dur ing the seventh month 
the woman is given consecrated water (thirtham) from 
the temple, All first-born chilJrell, both male and 
female, have to go through a ceremony called pudhumai 
(newness). When they are two years old, on an auspici
ous day. fixed by a Brahman purohit, the maternal unde 
of the child t ies on its neck strings of coral ~nd g1ass 
beads, to which ornaments of pearls and precious stones 
are added in the case of the wealthy, The child is 
further decorated with other ornaments, and placed in 
an oval wooden tray, which is held by the mother and 
her sister-in-law. T hey go round three times with the 
tray, and the child's aunt, taking it up, carries it round to 
be blessed by those who have assembled, Prefients of 
money are given to the child by relations and friends, 
i\nd the maternal uncles have to give a larger sum than 
the others, On the second or third day the coral and bead 
ornaments are removed, and, on the fourth day, the child, 
if a male, is shaved, and must thenceforth have the head 
clean shaved throughout life. " Tbe story goes that, 
when the ehOla king of Kaveripattanam persecuted 
them, the members of tllis caste resolved not to shave 
their heads until they quitted his territories. When 
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t t hey reached their new settlement they shaved their 
heads complete ly as a memorial of t hei r stern resolution. ". 
When a death occurs among the N attukOttai Chettis, 
news thereof is conveyed by the Thandakaran, or caste 
messenger. Those who come to condole with the be· 
reaved. family are received with outstretch en hands (kai 
nittikolludhal). The head of the corpse is shaved. and it 
is washed and decorated, J n front of t he house a panda I 
(booth), supported by four Thespes1'a poptt!nea .. ¢sts, 
and roofed with tw igs of Eugenia Jambolana, is erected , 
Beneath this the corpse is laid, and all present go round 
it thrice. W hile the corpse is being got ready for 
conveyance to the burning ground , the daughters and 
sisters of the deceased husk paddy (unhusked rice). On 
t~ay to the burning ground, the son carries t he fire. 
If the deceased is a young boyar gi rl, the pandal is 
removed after the funeral: otherwise it is removed, on 
a Tuesday, Thursday, or Sunday, wi thin four days. The 
Nattukottais restrict the nal1le pandal to the funeral 
booth, the marriage booth being called h.avanam or 
kottagai. Even an ordinary shed set up in front of a 
house is not called a pandal, as the name is associated 
with funerals. On t he day following the fu neral, the 
bigger fragments of bones are collected by a barber, and 
given to the son, who places them in an earthen pot. A 
PandAram offers fruit, food, etc., to the deceased. Eight 
days afterwards, a fcas 1 at which meat is partaken of for 
the lirst t ime since the death , is given to the relations of 
the dead person, and th ...... ir pollution is at an end. They 
may not, however, enter a temple for thirty days. On 
the sixteenth da after death, the final death - ~ 
(karmandbjram) are performed, and liberal - ';.....-..:.~-~~ 

ceremOnieS\ I 
presents of 
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money, religious books, such as the Ramayat:1a, 
I Mahahbarata, and Periya Puranam, wooden spoons for 

domestic use, etc., are given to Brahmans. 

There arc three matams, whereat the Nattukottai 
Chettis arc initiated into their religion, a t Pa.tharakkudi 
(or Padanakkudi) and Kila for males, and Tulavur for 
females. They are Saivites, but also, morc especially the 
-women, worship such minor deities as Aiyanar, Munes
waM.~ and Karuppan. They are also said to worship 
two village goddesses, called Sellattamman and Kannu
'dayamman, at Nattarasankottai. 

Nattukottai men have the lobes of the cars artificially 
dilated, but seldom wear ornaments therein. They 
frequently have a gold cha in round the loins, and wear 
fi nger rings se t with diamonds. The wives even of 
wealthy men wear a cheap body clot h, and do menial 
house work , sllch as cleaning the kitchen utensils. They 
plait baskets. ano,;n some hOllses, wheels lor spinning 
cotton may be seen. 

Like ot1ler trad ing classes in Southern Ind ia, the 
Nattukottai Chclti s have a trade language of their own) 
which varics according to locali ty. In the city of 
Madras they have three tables, for annas, rupees, and 
tens of rupees respectively. Each of these is formed 
out of the syllables of certain words. Thus, the anna 
table is composed of the sy llables of Tiripurasundari, the 
goddess at Madura. which is a great centre for Nattw.
kottai C hettis. The syllables (in the inverse order) , and 
their money equivalent are as follows :-

R; t anna. 
Da f " uo 

" 
$u 2 annas. 
R. 1 " 



p, 
Ri 
'Ci 

NATTusAMBAN 

4 anna.s. 

8 " 

" " 
The rupee table is composed of the word Vedagiris

vararthunai , meaning with the help of Vedagirisvarar. 
the god at Tirukalikundram near Madras :-

v, , rupee. 
D. l rupees. 
Gi J " • 
Ri • 4 " i 5 " 
" 6 " 
Va , 

" R. • " 
M 9 " 
Thu '0 " 
N.:li " " 

The tens-or-rupees table is made up from the word 
Tirukalikundram :-

T i 10 rupee!>. 

R, '0 " 
Ik 30 

" 
K, 40 " 
Li 50 " 
Ik 60 " 
Ko ,0 " 
10 80 " R. 90 

" 100 '00 " 
fI An anna IS sometimes called vanakkam ; a rupee is 

known as velie (white). 
Nittupattan.- A section of Ambalavasis. (See 

Unni.) 
Nattusamban.-Samban (a name of Siva) is a title 

of some Tamil Paraiyans. Nattusamban denotes a village 
Paraiyan. 
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Nattuvan.-Defined in the Madras Census Report, 
1901 , as "an occupational term, meaning a dancing
master, which is applied to males of the dancing-girl 
castes, who teach dancing." At nautch parties, when 
the Deva-dasis dance. the Nattuvans play the accom
paniment on the drum, bag-pipe, Aute, darionet, cymbals, 
etc, At the initiation of a Kaikolan girl as a Deva-dasi, 
her dancing-master seats himself behind her, and, grasp
ing.a.er legs, moves them up and down in time with the 
music! Some Occhans in the Tamily country, who teach 
dancin~ to Deva-dasis, are also called Nattuvan, 

Natuvili (middle}.-A sub-divis ion of Paraiyans in 
Travancore. 

Navakoti (nine crores).-An exogamous sept of 
Desur Reddi . A crore is one hundred lakhs, J.e. , 

10,000,000. 

Na.va lipitta (peacock).-A sept of Jatapu. 
Navayat.- The Navayats or Navaycts <Ire summed 

up, in the Madras Census Report, 1901, as II a M usalman 
tribe , which appears to have orig inally settled at Bhatkal 
in North Canara. and is known on the west coast as 
Bhatkali . The derivation of the name is much disputed. 
Ther~ are five sub-divisions of the tribe, namely, Kur~shi. 
Mehkeri, Chida, Gheas, and Mohagir. It takes a higb. 
place among M usalmans. and does not intermarry with 
other tribes." 

Of the Nevayets, the following account, based on the 
\ Saadut Nama, and conversations with members of the 

community, is given by Colonel Wilks.- H Nevayet is 
generally supposed to be a corruption of the Hindustanee 
and Mahratta terms for new-comer. About the end of 
the first century of the Hejira, or the early part of 'the 

• Hiltorical Slu:tehci of the 50lltll of India, 1810. 
-----' 
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eighth century of the Christian era, H ejaj Bin Yusuf, 
Governor of Irak, on the part of the Khalif Abd~al· 
'Melik-bin-Merwan, a monster abhorred for his cruelties 
even among Muc:;almans, drove some respectable and 
opulent persons of the hOlls/" of H ashern to the desperate 
resolution of ab..1.ndoning for evel their native country. 
Aided by the good offices of the inhabitants of Kura, a 
town of celebrity in those days. si tuated near ta the tomb 
of Ali, west of the Euphrates, they departed with .their 
families, dependents, and effects, and embarked o'I~lhips 
prepared for their reception in the Persian Gu lf. Some 
of these landed on that part of the western .coast of 
India called the Concan; the others to the eastward of 
Cape Comorin ; the descendants of [he former are the 
Nevayets ; of the latter the Lubbc. The Lubbe pretend 
to one common origin with the Nevaycts, and attri bute 
their black complexion to intermarriage with the natives; 
but the Nevayets affirm that the Lubbc arc the descend
ants of their domestic slaves; and there is certainly, 
in the physiognomy of th is very numerous class, and 
in their stature and form. a strong resemblance to the 
natives of Abyssinia. T he Nevayets of the western coast 
preserved the purity of their original blood by system
atically avoiding intermarriage with the Indians, and 
even with the highest Muhammadan families, for many 
centuries after the establishment of the Musalman dynas
t ies of the Deckan. Even at this time there arc some 
Nevayett whose comJ-'!exions approach the European 
freshnes3. Their adherence to each other as members of 
the '33.me family preserved the ir respectabil ity; and they 
were famed at the Muhammadan courts of the Deckan 
for uniting the rare qualities of the soldier, the scholar, 
antl the gentleman." 

Ni.vutiyan.- A synonym of Velakkattalavan. 
v-18 



NIJidI-ln the Malabar Manual, the NlyMis at 
brie8y summed up as follows. .. or the ~yiidi!. or 
lowest caste among the Hindus-the dog.eaters
nothing definite is known. They are most persistent in 
their clamour for charity, and ,,,,-ill follow at a respectful 
distancc, for miles together, any person walking, driving, 
or boating. If anyth ing is given to them' it must be 
laid down, and, after the person offering it has proceeded 
a sufficient distance, the recipient comes timidly forward, 
and removes it." I 1 

The subjects, whom I examined and measured at 
?_horanur, though living only about three miles off, had, 
by reason of the poll ution which they traditionally carry 
with them, to avoid walking over the long bridge which 
spans the river, and follow a circuitous route of many 
miles. Eventually they had to climb, or be ignomini· 
ously hoisted over the wall of the bungalow. Ignorant 
of the orthodox manner of using a chair, the first victim 
of the craniometer, who had to sit while his head was 
under examination, assumed the undignified position with 
which Eton boys who have been swished are familiar. 
Measurements concluded, men, women, and children sat 
down on the grass to an ample feast. And, before ~ey 
departed homeward, copious blessings were invoked on 
me, to a chorus composed of the repetition or a single 
shrill note, not unlike that of the first note of a jackal 
cry. To quote tbe newspaper account of my doings, 
which refers to the • monograms' issued by me on 
matters ethnological: U In tbe evening the kind gentle-
man gave them a sumptuous treat of canji and curry" 
and gave tbem oWo copper coins, toddy, and arrack. 
The poor people left the place immensely pleased,,.-t 
.ere safely esconed to the British side of tbe river &Om 
.. Cochin territory." 





~'jMM. ua\'Ollillg on the public roads in Mala .... 
Cocbin, one may observe a few ragged and dirty cloths 
apread near the road, with one or two copper coins on 
them; and, at the same time, hear a chorus of monoto
nous stentorian voices at a distance of a hundred yard. 
or more, emanating from a few miserable specimens of 
humanity. st~nding ghost-like with dishevelled hair, and 
a long strip of leaves tied round the waist, or clad in 
a dirty loin-clotb. The coins represent the alms given 
by the charitably disposed traveller, and the persons are 
Nay-.idis. 1 am told that, near KollatuT, there is a 
stone called the Nayadi parai , which is believed to be a 
man who was turned into stone for not giving alms to 
a Nayadi. 

The name Nayadi is equivalent to Nciyattukar, i,e., 
bunter. The Nayadis are, in fact, professional hunters, 
and are excellent shots. The Nayars, and other higher 
classes, used formerly to take them with them on hunt . 
ing ana shooting expeditions. But, since the Arms Act 
came into force, tbe Nayadis find this nccupation gone. 
They are also good archers, and used to kill deer, 
pigs, hares, etc ., and eat them. These animals are 
now difficult to get, as the forests are reserved by 
Government, and private forests are denuded of their 
trees for U!;e as fuel , and for house·building by a 
growing population, and for consumption 011 the rail
.. y. The suggestion has been made that the name 
NAyadi is derived from the fact of their eating Otters, 

which live in hill streams, and are called nir·nai 
(water-ciog). 

The approach of a Na.yadi within a distance of three 
t.~mred reet is said to contaminate a Brcihman, who ... 

bada6 new sacred rhread, to cleaDllO T. Niyadi., in fact, hold 
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Wwest position in tbe social scale, and consequently 
V labour u~der tbe greatest disadvantage. 

The Nayadis live mostly in isolated buts on die tops 
of hills, and generally select a s hola, or glade, where 
there is a pond or stream. Some families live on the 
land of their landlords, whose crops they watch by night, 
to guard them against the a ttacks of wild beasts. Some· 
times they are engaged in ploughing, sowing, weeding, 
transplanting, and reaping, the rice crop, or in plantain 
(banana) gardens. I take exception to the comparison 
by a recent author of the British Empire to the banana 

y'(Musa) throwing out aerial roots. The banyan (F£cus 
bengaLens£s) must have been meant. 

The male members of the community are caned 

\ 

Naya.dis, and the females Nayadichi s. The boys are 
c~lle~ ~olayan s, an~ the young girls Manichi s. Succes
sion IS In the male line (makkathayam). 

A thatched shed with palm-leaf walls, ~few earthen 
pots, and a chopper, constitute the Nayadi's property. 
He occasionally collects honcy and bees-wax, and also 
the gum (matti pasai) from the mattipai tree (Ailanthus 
malaban'ca), which, whcn burnt, is used as temple 
incense and fo r fumigating the bed-chamber. H e 
receives toddy ill exchange for the honey and wax, and 
copper coins for tbe gUill, with which hc purchases 
luxuries in the shape of salt, chillies, dried fish, tobacco, 
and liquor. H e makes rough ropes from the malanar 
plant, and the bark of the kayylll tree (Bauhi1zia). The 
bark is soaked in water, sun-dried, and the fibre manu
factured into ropc. He also makes slings of fib re, 
wherewith he knocks over birds, and mats from a species 
of eyp."",. 

According to custom, the Nayadi has to offer four 
ropes, each eight yards long,~ to every Nambutiri iIIam, 
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and two ropes to every Nayar bouse ncar his settlement, 
on the occasion of the Vishu and Onam fest ivals. In 
return he receives a fixed measure of paddy (rice). The 
ropes are used for tethering cattle, and for drawing 
water from the well. By (J. wise d ispensat ion of the 
ancient local chiefta ins. to each Nayftdi is assigned a 
desom (port ion of a parish ), within which he enjoys 
certa in privileges. And no Nflyadi has any business to 
poach on his prese rves. The privi leges are these. O n 
birthdays, anniversa ries, and festi ve occas ions. the Nayadi 
receives his s hare of curry and rice, t ied up in an old 
cloth . When a person is sick, a black country·made 
kambli (blanket ). wi th ginge lly (Sesamum), musta rd. 
turmeric. and cocoanu t t ied up in the four corners, is 
passed thn ... "<! times over the pat ient and vresented to a 
Nayadi, toget her wi th a palm umbre lla, a st ick, and a 
cucumber. This is called ka la~dhanal11 , or offering [0 

Varna, t he god of death. whose attack has to be warded 
off by propi t iatory offenngs. The Nayadi accepts t he 
gi fts, and prays fo r the long life and prosperity of the 
giver. P lacing them before his own family god, he 
prays that the life of the sick person may be spared , and 
that the disease may not be transferred to him. 

Like the Cherumans, the Nayadis drink , but t hey 
cannot afford to buy as much toddy as [he fo rmer, for tbe 
Cheruman works regularly for a dai ly wage. Monkeys, 
which are very troublesome in gardens, are shot down 
by the higher classes, and given to the Nayad is to eat. \f 

T heir dietary includes rats, mungooses, pigs, deer, 
paraquets. the keel (cuckoo), doves, quai ls, fowls, paddy
birds, hares, tortoises, Varanus (lizard), crocod iles, and fish. 
They absta in from eating the flesh of dogs, catS, snakes, 1 
land-crabs, she ll -fish, and beer. Among vegetables, the 
tubers of yams (IJio.seorea) and Colocas':a <fJe included. 
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They produce fire by £i'ier ion with two sticks of Litsaa 
sebife.l'a, in the shorter of wh.ich 8. cavity is scooped out. 
They do not, like the Todas, put powdered charcoal in 
the cavity, but ignite the cloth rag by means of the 
red·hot wood dust produced by the friction. 

\-Vhen a woman is pregnant, she craves for the flesh l of a monkey or jungle squ irrel during the sixth month. 
During the seventh month, a ceremony is performed, 
to relieve her of the influence of devils, who may be 
troubling her. It is called ozhinnukalayuka. Abortion 
is attributed to the malign inAuencc of evi l spi rits. To 
ward off this, they tic round the neck a magic t hread, and 
invoke the aid of lheir hill gods and the spirits of their 
ancestors. They erect a special hur for delivery, to which 
the woman retires. When she is in labour, her husband 
shampooes his own abdomen, while praying to the gods 
for her safe delivery-a custom which seems to suggest 
the couvade. As soon as his wife is delivttred, he offers 
thanks to the gods" for having got the baby out." The 
woman observes pollution for ten days, during which her 
husband avoids seeing her. Anydcformity in the child is 
attributed to thecviJ influence of the gods. On the twenty-
eighth day afte r birth, the ceremony of naming the 
child rakes place. The name given to the first-born son 
is that of the paternal grandfather, and to t he first-born 
daughter that of the maternal grandmother. In the fifth 
year, the ear·boring ceremony takes place, and the opera
~D is performed by the child's uncle. A piece of brass 
\~ire takes the place of ear·rings. Girls wear a plug 
of wood in the lobes. The Nayadichis do not, like the 
Cheruman women, wear bracelets, but have many rows of 
beads round their necks, and hanging over their bosoms. 

When 11 girl reaches puberty, a Nayaciichi leads 
her to a tank (pond), in .hieb she bathes, aft:er a 
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pandi, composed of several pieces of plantain leaf tied 
together, bas been carried three or four times round ber. 
She must not touch any utensils, and must abstain 
from touching her hea.d with the hand, and, if the 
skin itches. the body must be :.cratched with a small 
st ick. 

Concerning a very interesting form of marriage, Mr. 
T . K. Gopal Panikkar wr ites as follows.· "A large hut 
is constructed of ' holly' and other leaves, inside which 
the girl is ensconced. Then all the young men and women 
of tbe village gather round the h'lt, and form a ring about 
it. The girl 's father, or the nearest male relat ive, sits 
a short di stance from [he crowd, with a tom- tom in his 
hands. T hen commences the music, and a chant is 
sung by t he father, which has been freely translated as 
follows :-

Take the slick, my sweetest daughter, 
Now seize the stick, my dearest love, 
Should you not capture the: hu:band you wish for, 
Remember, 'tis fale decides whom you shall have. 

" All the young men, who are eligible for marriage, 
arm themselves wirh a stick each, and begin to dance 
round the hut, inside which the bride is seated . . This 
goes on for close on an hour, when each of theof.' 
thrusts his stick inside the hut through the leafy 
covering. The girl has then to lake hold of one of these 
st icks from the inside, and the owner of the stick which ~ 

she seizes becomes the husband of the concealed bri~ 
This ceremony is followed up by feasting, a fter which the 
marriage is consummated." 

A photograph by Mr. F . Fawcett shows a young man 
with a ring banging round his neck, as a sign that he was 

" . ,... ~~ • Mal .. ~ iu Folk. 



sl:iU unattached. But he was soon about to part with it, 
fot • present of a rupee enabled him to find a girl, and 
6x up a marriage, with in two days. ) 

Adultery is regarded with abhorrence, and tbere is a 
belief that those who are gui lty of it are liable to be 
attacked by wild beasts or demons. JOn the occasion of 
the marriage of a divorced woman 's son or daughter, the 
mother attends the festivi ties, if she receives a cordial 
invitation from her children. But she does not look her 
former hu sband straight in the face, and returns to her 
home the same evening. 

When a man lies at the POi:lt of death, it is 'usual to 
distribute rice kanji to the people, who, after taking their 
fill, become possessed with the power of predicting the 
fate in store for the sick man. According as the taste of 
the kanji turns to that of a corpse, or remains undltered, 
the death or recovery f the patient is foretold in their 
deep andJoud...uokes.* The Nayadis ei therburn 0 b~ 
their dead. Several layers of stones are placed with in the 
grave, and its site is marked by three big stones, one in 
the middle, and one at each end. The burnt ashes of the 
bones are collected, and preserved in a pot, which is kept 
close to the hut of the deceased. Pollution is observed 

'for ten days, during which the enangan (relations by 
marriage) cook for the mourners. On the tenth day, the 
sons of the deceased go, together with their relations, 
to the nearest stream, and bury tbe bones on the bank. 
The sons bathe, and perform beli, so that the soul of the 
departed may enter heaven, and ghosts may not trouble 
them. After the bath, a sand-heap, representing the 
deceased, is constructed, and on it are placed a piece 
of plantain leaf, some unboiled rice. and brub grass 

• M.w.u ...... loUr.. 





~). Over t~ "ater is 
noeIve times, and the sons reverently prosttale • be6>re the beap. They then ret~ me, and cOl~-cllu 
mixed with water, is sprinkled over them by their ,..J'b l , 

tiona.. and poured over tbe flolJr of tbe but. In'tbiit 
manner they are purified. Some time during the seventh 
month after dea~ h, according to another account, the 
grave, in which the corpse has been buried, is dug UP. 
and the bones art:. carefully collected, and spread out on 
a layer of sticks arranged on (our stones placed at the 
cprners of a pit. The bones are then covered with mo,. 
sticks, ~and the pile is lighted. The partially burnt honea 
afe-.Wequently coneeted by the eldest son o£atbf: 
~ and carried to the hut in a new pot, whicil il 
tied to a branch of a neighbouring tree. "This rite con· 
eluded, he bathes, and, on his return, the adiyanthiram 
(d .... h ceremony) day is fixed. On this day, the elds 
IOn removes the POt, Clnd buries it by the side of a stream, 
near which a heap of sand is pilr:d lip. On this all the 
agnates pour water three times, prostrate themselvea 
before it. and disperse. The ceremony is brought to a 
cbe with a square meal. Some time ago an old NayAdi, 
who had the reputation of being a good shot, die!!. 
His son obtained a handful of gunpowder from a gun .. 
license bolder, and set fire to it near the grave, with 
a'f'iew to satisfying the soul of the deceased. 

The chief gods of the Nayadisare allan Malaxa,bi, 
aad PAf3.JsJ.Lui, to whom offeri.ngs of toddy, rice, and 
IJeib of monkeys are made. Parakutti it is who aids them 

rs-<1D4tlaeirhunting expeditions, bringing the game to theal, 
~4111d protecting them from wild beasts. If ,bey do aoe 

""",.., in bagging the expected game, tbey abuse 
Niyadis are also ancestor worshippen. 
""!!""IIiot .. o( the deponed, to ·which·"'" 
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of rIce and toddy are made during t he Onam, Vishu, and 
other festivals. Beneath a mango tree in a paramba 
(garden) were forty ... f6ur stones set up in a circle round 
the tree. Onc~f the stones was a beli ·kal (beli stone), 
suen as is placed round the inner shrines of temples. 
The remainder resembled survey stones, but were 
smaller in size. The stones represented rarty-four 
Nayadis; who had left the world. On the ceremonial 
occasions referred to above, a sheep or fowl is killed, 
and the blood allowed to fall on them, pGja (worship) is 
performed, and solemn prayers are offered that the souls 
of t he departed may protect them agains t wild beasts 
and snaftes. A Nayadi asserted that, if he came ~p'cross 
a tiicr, he would invoke the aid of his ancesto rs, and 
the animal would be rendered harmless. -

Whenever the Nayadis labour under any calamity 
or disease, they consult the Parayan astrologt!r. And, 
when a woman is possessed by devils, the Parayan is 
summoned. He is furnished wi th a thread and some 
toddy. Muttering certain prayers , to Parakutti and 
other deities, he ties the thread round the woman's 
neck, drinks the toddy, and the devil leaves her. When 
a person is believed to be under the influence of a devil 
or the evil eye, sait, chillies, tamarind, oi l, mustard, 
cocoanu t, and a few pice (copper coins) in a vessel are 
waved thrice round the head of the affected individual, 
and given to a Nayadi, whose curse is asked for. 
There is this pecul iarity about a Nayadi's curse, that it 
always has the opposite effect. So, when he is asked 
to curse one who has given him alms, he does so by 
invoking misery and evil upon him. By the Nayadi 
money is called chembu kasu (copper coin), food 
elamattam (exchange of leaves), and having no food 
nakkan iIla (nothing to lick on). As a protection against 
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snake-bite, the Nayadis wear a brMs toe-r ing. AndJ,w'hen 
engaged in catching fats in tbeir halest they wear roune! 
the wrist a snake-shaped metal ripg, to render them safe 
against snakes which may be concealed in the hble. 

The Nayadis who live with in the jurisdiction of "the 
Kavalapara Nayar near Shoranur wear the kudumi (front 
lock of hair), as there arc no Mapp ilJas (M ubammadans) 
to molest them. The Kavalapara Nayar was at ,Vne time 
an important chief, and d irected all Nambutiri jenmis 
(landlords) who held land within hi s jurisdiction to bind 
themselves not to let the land lo Mfi ppillas. Nayadis r 
other parts are not allowed by the Mappillas to wear tbe 
kuclurni, and , if they do so, they arc taken for Parayans 
and profess ional sorcerers, and beaten, 

• Some Nayadis have become converts to Ch ristianity, 
others to Muhammadanism, and maintain themselves by 
begging for alms rrom Muhammadans. Theyare.cal led 
Thoppyitta (cap-wearing) Nayadis. 

The priest or the Nayfl.dis is railed Muppan. His 
appointment is hereditary, and he enquires into all 
matters affecting the community, and can t:xcommunicate 
a guilty person. * 

Average height, ISS cm.; nasal index, 86. 
NA.yar.- " The Nayars," Mr. H. A. Stuart writes,t 

"are a Dravidian caste, or rathe r a community, for we 
find several distinct e lements with totally different occu· 
pations among the pc:ople who call themselves by this 
title. The original Nayars were undoubtedly a military 
body, holding lands and serving as a militia, but tbe 
present Nayar caste includes persons who, by hereditary 

• Thi& note is baaed maiDI)' on articles by Mr. S. Aypadon\j Aiyar aM Mr. 
t •• K. AnllDtha Kriahna Aiyu. 

tMadrasCeDllI1 R4!port, 1891. 
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occupation, are traderS; art.isans, oil mongers. palanquin
bearers, and even bct.rbers and washcrlnen. The fact 
seems to be that successive waves of immigration brought 
(rom the Canarese and T amil countries different castes 
and different tribes; and these, settling down in the 
country, adopted the customs and manners, and assumed 
the caste names of the more respectable of the commu
nity that sur rounded them. T his process of assimilation 
is go ing on even yet. Chett is of Co imbatore, for 
example, who settled in Palghat and Valluvanad 

( within living memory, have developed by this time into 
Nayars. In the census schedules we find instances in 
which tne males of a house affix the te rm Nttyar to thf'ir 
names, while the names of t he females end in Chettichi . 
Golfas entering the country from the north have similarly, 
in course of time, assumed Nayar customs and manners, 
and arc now styled Nayars. Again t he rajahs and 
chieftains of the country sometimcs raiscd";ndividuals or 
classes who had rendered them meritorious service to 
the rank of Nayars. These met'! were thereafter styled 
Nayars, but formcd a scparate sub-division with little 
or no communion wi th the rest of the Nayar class, unti l 
at least, after the lapse of generat ions, when their origin 
was forgotten. Nayar may thus at present be considered 
to be a term almost as wide and genera l as Sildra." 

According to the Brahman tradition, the Nayar 
caste is the result of !.mion between the Nambiidris with 
Deva, Gandharva and Raksha.':;a women introduced by 
Parasunima; and this tradition embodies the undoubted 
fact that the caste by its practice of bypergamy has had 
a very large infusion of Aryan blo In origin the 
Nayars were probably a race of Dravidian immigrants, 
who were amongst the fi rst invaders of Malabar, and as 
conquerors assumed the position of the governing and 
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land-owning class. The large admixture of Aryan bl<¥Kl 
combined with the physical peculiarities of the country 
would go far to explain the very marked difference 
between the Nayar of the present day and what may be 
considered the corresponding Dravidian races in the TFSt 
of the Presidency,· 

In connection with the former position of the Nayars 
as protectors of the State, it is noted by Mr. Logan t that 
"in Johnston's' Relations of the rno!:;( famou~ Kingdom 
in t he world' (1611), there occu rs the following quaintly 
written account of th is protector guild. ' It is strange to 
see how ready the Souldiour of this country is at his 
Weapons: they are all gen tile men, and rearmed !'laircs. 
At seven Years of Age they arc put to School to learn 
the Use of their \Veapons, where, to make them nimble 
and active. their Sinnewes and Joints are stretched by 
skilful Fellows, and annointcd with the Oyle Sesamus 
[gingelly : Scsa1lLltm indic1t1Il]: By this annoin ting they 
become so light and nimble that they will winde and 
tUrt~ their Bodies as if they had no I3one~, casting them 
forward, backward, high and low, cven to the Astollish
men[ of the Beholders. Their cont inual Delight is in thei r 
\.veapon, perswading themselves that no Nation goeth 
beyond them in Skill and Dextcri ty.' And Jonathan 
Duncan, who visited Malabar more than once as one 
of the Commissioners from' Bengal in 1792-93, and 
afterwards as Governor of Bombay, after quoting the 
following lines from Mickle's Camocns, Book VJl -

, Poliar the labouring lower clans are named: 
By the proud Nayrs the noble rank is cla.imt.-d; 
The tOi ls of culture and of art they scorn : 
The shining: faulchion bra.ndish'd in the right

Their left arm wields the targ~t ill the fight '-

• CiMetteer ofthe M'uabar dwtrlc:t . t Manllal of the Malabar dillric:t. 
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went on to observe: 'These lines, and especially the two 
last, contain a good description of a Narr, who walks 
along, holding up his naked sword with the same kind 
of unconcern as travellers in other countries carry in 
thei r hands a cane or walking staff. I have observed 
others of them have it fastened to their back, the hilt 
being stuck in their waist band, and the blade rising 
up and glittering between their shoulders' (Asiatic Re
searches, V. 10, 18). M. Mahe de 1a Bourdonnais, who 
had some experience of their fighting qualities in the field, 
thus desc ribed them: ' Les Nai rs sont de g rands hom
mes basanes, U:gcrs, ct vigourcux: IIs n'om pas d'autre 
profession que celie des armes, et seraient de fort bons 
soldats, s'ils etiacnt discipl iltt!S: mais ils combatt'ellt sans 
ordre, it s prcnncnt 1a fuite des qu'on les serre de pres 
avec quelque suphiorite ; pourtan t, s'ils se voient press&; 
avec vigueur et qu'ils se croient en danger, ils rcvien
nent a la charge, et ne se rendent jamais ' 1M. Esquer, 
Essai sur les Castes dans l' lnde, page 18 t). Finally, 
the only British General of any note- Sir Hector 
Munro-who had ever to face the Nayars in the field, 
thus wrote of their modes of fighting:-

'One may as well look for a needle in a Bottle of 
Hay as any of them in the daytime, they being lurking 
behind sand banks and bushes, except whf'n we are 
marching towards the Fort, and tpcn they appear like 
bees out in the month of J une: 'Besides which/ he 
continued, 'they point thei r guns well, and fire them 
well also ' (Tellicherry Factory Diary, March, 176J). 
They were, in short, brave light troops, exce llent in 
skirmishing, but their organization into small bodies 
with discordant interests unfitted them to repel any 
serious invasion by an enemy even moderately well organ
ised. Among othe r strange Malayali customs, Sheikh 
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Zin-ud-din - noticed the fact that, if a chieftain was slain, 
his followers attacked and obstinately persevered in rava
ging tile slayer's country, and killing ~is people till their 
vengeance was satisfied. This custom is doubtless that 
which was described so long ago as in the ninth century 
A.D. by two Muhammadans, whose work was translated 
by Renaudot (Lond" 1733). 'There arc kings who, 
upon their accession, observe the following ceremony. 
A quantity of cooked rice was spread before the king, 
and some three or four hund red persons came of their 
own accord, and received e::t.ch a small quant ity of rice 
from the king's own hands after he himself had eaten 
some. By cating of this rice they all engage themselves 
to burn themselves on the day the king dies or is slain, 
and they punctualJr fu lfil thei r promise.' Men, who 
devoted themselves to certain death on g reat occasions, 
were termed Amoucos by the Portuguese; and Barbosa, 
one of the Portuguese write rs, alluded to the practice 
as prevalent among the Nuya rs. Purchas has also the 
following :-' T he king of Cochin hath a great number 
of Gentlemen, which he callcth Amocc:hi, and somt: are 
called Nairi: these twO sorts of men esteem not their 
lives anything, so that it may be for the honour of the 
king: The proper Malayalam term for such men was 
Chaver, literally those who took up, or devoted them
selves to death, It was a CUStom of the Nayars, which 
was readily adopted by the Mappillas, who also at 
times.--as at the g reat MahamakkaOl. twel fth year feast, 
at Tiruna .... ayi t-devoled themselves to death in the 

• The author or Taharat_ul·Mujahidin or hints fo r persons sultin, tbe way 
to God, NO it u frequentl) IrtoNlated, or more literally an offering to "'.u ion who 
aha1J 6a:ht iJl defence of reUa:ion again .. in6deb, Trallllated by Rowlandson, 
Lotrdon, 1833, 

t Ste Wanual of the Malabar distritl. 164, sq., a nd Fa"'eelt. Madtat Mw.eum 
Ballo. III, 30 1901 , 
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company of Na.yars for the hpnour of the Valluvanad 
Raja. And probably the frantic fanatical rush of the 
Mappillas on British bayonets, which is ' not even yet 
a thing of the past, is the latest development of this 
ancient custom of the Nayars. The martial spirit of 
the Nayars in these piping times of ?cace has quite 
died out for want of exercise. The Niiyar is more and 
more becoming a fam ily man. Comparatively few of 
them now-a-days even engage in hunting." According 
to an inscription of the King Kulottunga I (AD. 1083-
84), he conquered Kudamalai-Nadu, i.e., the western hill 
country (Malabar), whose warriors, the ancestors of the 
Nayars of the present day, perished to the last man in 
defending their independence. * 

The followi ng description of the Nayars at the 
beginning of the sixteen th century is given by Duarte 
Barbosa.t " The Nai rs arc the gentry, and have no 
other duty than to carry on war, and ther continually 
carry their arms with them, which are swords, bows, 
arrows, bucklers, anti lances. They all live with the 
kings, and some of them with other lords, relations of the 
kings, and lords of the country, and with the salaried 
governors, and with one another. They are very smart 
men, and much taken up with their nobility. 
These Nairs, besides being all of noble descent, have to 
be armed as knights by the hand of a king or lord with 
whom they live, and until they have been so equipped 
they cannot bear arms nor call themselves Nairs. 
In general, when they are seven years of age, they are 
immediately sent to school to learn all manner of feats 
of agility and gymnastics fo r the use of th p.i r weapons . 

• E. Hultueh, South·lndian Inscriptions, 111, 2, 1203. 
t Desuiption or Ih~ CoallJ of Eul Africa and M .... bu. Tr.DIWkaA. 

lialduyt Society, 1866. 
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First tbey learn to dance and tben to tumble, and for 
that purpose they render supple all their Timbs from their 
childhood, so that they can bend them in any direction. 

These Nai rs live outside the towns separate from 
other people 011 their estates which are fenced in. W,hen 

they go anywhere. they shout to the peasants, that they 
may get out of the wa)r where they have to pass; and 
the peasants do so, and, if they d id not do ir, the Nai rs 
might kill them withou t penalty. And, if a peasant were 
by misfortune to touch a Nair lady, her relations would 
immediately kill her, and likewise the man that touched 
her and all his relations. This, they say, is done to 
avoid all opportunity of mixing the blood with that 
of the peasants, These arc very clean and 
we11 4dressed women, aod they hold it in great honour to 
know how to please men. They have a belief amongst 
them that the woman who dies a vi rgin does nOt go to 
paradise." 

Writing in the eighteenth century, H amilton states . 
that" it was an ancient custom for the Samarin (Zamorin) 
to reign but twelve years, and no longer. If he died 
before his term was expired, it saved him a troublesome 
cer:emony of cutt ing his own throat on a public scaffold 
erected for t hat purpose. H e first made a feast for all 
his nobility and gentry, who were very numerous. After 
the feast he saluted his guests, went on the scaffold, and 
very neatly cut his own throat in the view of the assembly. 
H is body was, a little while after, burned with g reat pomp 
and ceremony, and the grandees elected a new Samorin. 
Whether t hat custom was a religious or a civil ceremony 
I know not, but it is no",: laid aside, and a new Custom 
is followed by the modern Samorin, tha~ a jubilee is 

• NII ~" Accollnt OrUlIl Ean Iodilll, 1144 • ...... _---
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proclaimed throughout bis dominion at the end of twelve 
years, and a tent is pitched for him in a spacious plain, 
and a great feast is celebrated for tcn or twelve days with 
mirth and jollity, guns firing night and day, so at the end 
of the feast any four of the guests that have a mind to 
gain a crown by a desperate action in fighting their way 
through thi rty or forty thousand of his guards, and kill 
the Samarin in his tent, he that kills him succeeds him 
in his empire. In Anno 1695 onc of these jubilees 
happened, and the tent pitched near Ponnany. a sea-port 
of his about fifteen leagues to the southward of Calicut. 
There were but th ree men that would venture on that 
desperate action, who fell on, with sword and target, 
among the guards, and, after they had killed and wounded 
many, were themseh-es killed. One of the desperadoes 
had a nephew of fi fteen or sixteen years of age that kept 
close by his uncle in the attack on the guards, aml, when 
he saw him fall , the youth got through the..guards into 
the tent, and made a stroke at his Majesty's head, and 
had certainly dispatched him if a large brass lamp which 
was burnbg over his head had not marred the blow, 
but, before he could make another, he was killed by the 
guards, and I believe the same Samorin reigns yet. " 

It is noted by Sonnerat " that the Nayars "are the 
warriors; they have also the privilege of enjoying all the 
women of thei r caste. Their arms, which they constantly 
carry, distinguish them from the other tribes. They are 
besides known by their insolent haughtiness. \¥hen they 
perceive pariahs, they call ou t to them, even at a great 
distance, to get out of their way, and, if anyone of these 
unfortunate people approaches too near a Nair. and 
through inadvertence touches him, the Nair has a right 

• Voyage to tbe East Jndies. 1774 and 1781. 
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to murder him, which is looked upon as a very innocent 
action, and for which no complaint is ever made. It is 
true that the pariahs have one day in the year when all 
tbe Nairs they can touch bec(Jme their slaves, but the 
Nairs take such precautions to keep out of the way at 
the time, that an accident of that kind seldom happens." 
It is further recorded by Buchanan " that II the whole of 
these Nairs formed the militia of Malayala, directed by 
the Namburis and gf)Vcrned by the Rajahs. Their chief 
delight is in arms, but they arc more inclined to use them 
for assassination or surprise, than in the open field. 
T heir submission to their superiors was great, but they 
exacted deference frolll those under them with a cruelty 
and arrogance, rarely practised but among H indus in 
their state of independence. A Nair was expected to 
instantly cu t down a Tiar or Mucuai, who presumed to 
defi le him by touching his person; and a similar fate 
awaited a slave, who did not turn out of the road as a 
Nair passed." 

Nayar is commonly said to be derived from lhe Sans
krit Nayaka, a leader, and to be cognate with Naik, and 
Nayudu or Naidu. fn this connection, Mr. L. Moore 
writes t that" if a reference is made to the Ang lo-l ndian 
Gloss.ci.ry (H obson-Jobson) by ---"'y ule and B.ur-nelI, it 
wilTOefOiTIfd'"'ttra:nhe term Naik or Nayakan, and the 
word Nayar are derived from the same Sanskrit original, 
and there is a considerable amount of evidence to show 
that the Nayars of Malabar are closely connected by 
origin with the Nayakans of Vijayanagar. t Xavier, 
writing in 1542 to 1544. makes frequent references to 
men whom he calls Badages, who are said to have been 

• Journey through M}"Ote. Oanara, and Malabu. 1807. 
i Malabar lAw and Ollatom, 3/'d ed. , 1905. 
: ViM R. Sewell A Forgouen Empire (Vijayanagar), '900. 

"-'9 8 



NAvAR 

collectors of royal taxes, and to have g rievously 
oppressed Xavier's converts among the fishermen of 
Travancore. - Dr. Caldwell, alluding to Xavier's letters, 
says t that these Badages were no doubt Vadages or men 
from the North, and is of opinion that a Jesu it wr iter of 
the time who called them Nayars was mistaken, and that 
they were really Nayakans from Madura. I believe, 
however, that the Jesuit rightly called them Nayars. for 
I find that Father Organtino. writ ing in 1568, speaks of 
these Badages as people from Narasinga (a kingdom 
north of Madura, lying close to Bishnaghur).t Bish~ 

naghur is, of course, Vijayanagar, and the kingdom of 
Narasinga was the name frequently g iven by the 
Portuguese to Vijaya:1agar. Almost every page of Mr. 
Sewell's interesting book on Vijayanagar bears testimony 
to the close connection between Vijayanagar and the 
West Coast. Dr. A. C. Burnell te lls us that the kings 
who ruled Vijayanagar during the latter halfoof the four· 
teenth century belonged to a low non·A ryan caste, 
namely, that of Canarese cow·herds.§ They were there· 
fore closely akin to the Nayars, one of the leading Rajas 
among whom at the present time, althougb officially 
described as a Samanta, is in reality of the Eradi, i.e" 
cow-herd caste. II It is remarkable that Colonel (after
wards Sir Thomas) Munro, in the memoranrlum written 
by him in ,802 f on the Poligars of the Ceded D:stricts, 

..... ther Coleridge'S Life ami Lellen of 51. Francii Xuier. 
t Hutory of Tinne,·eUy. t Coleridge's' Xa,·ier. 
t Burnell. Tnmshl.l;on of the 0 11,)'4 Villhaga, Introduction. Vid. also 

Elements of South Indian "Au.eogral)hy (2nd ed .• p, 109), where Dr. Humel! &ayr 
that it is certain Lbat the Vija)'anagtl r kinga were men uf low caste. 

ft Vidl GIOISIll}', Report of the Malabar Marriage Commission, p, 2. ud 
DaYI Land oftbe Pennaub, P.44 . 

,. Fifth Report of the Comilliute on the all.in or the East (ndia COlllpally, 
If, 499. S30. Reprint by ffigginbolham, I\hd ..... 
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when dealing witb (.he cases of a number of Poligars 
who were di rect descendants of men who had been cbjefs 
under the kings of Vijayanagar. calls them throughout 
his report Naique or Nair, using the twO names as if 
they were identical. Further investigation as to the 
connection of the Nayars of Malabar with the kingdom 
of Vijayanagar would, I believe, lead to interesting 
results." In the Journal of the H on. John Lindsay 
(1783) it is rcconled * that ., we received information 
that our arms were still successful on the Malabar coast, 
and that our army was now advancing into the inland 
country; whilst the Nayars and Polygars that occupy the 
jungles and mountains near Scringapatam. thinking tbis 
a favourable opportunity to regain their former inde
pendence, destroyed the open country, and committed as 
many acts of barbarity as Hyder's army had done in the 
Carnatic," 

" Some," Mr. N. Subramani Aiyar writes in a note 
on the Nayars of Travancore, "bt--Jieve that Nayar is 
derived from Naga (serpents), as the Aryalls so termed 
the earlier settlers of M aJabar on aCCQulll of the special 
adoration which they paid to snakes. The Travancore 
Nayars arc popularly known as MalayaJa Sudras-a 
term which contrasts them sharply with the Pandi or 
foreign Sudras, of whom a large :lumber immigrated into 
Travancore in later times. Another name by which 
Nayars are sometimes known is Malayali, but other 
castes, which have long inhabited the MaJayaJam country, 
can lay claim to this designation with equal propriety, 
The most general title of the Nayars is Pillai (child), II 
which was OIice added to the names of the Brahman 
dwellers in the south. It must, in all probabil ity , have 

• Liyes of the LiodJa)'s. By Lord LindH)" 1849. 
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been after the Brahmans changed their title to A iyar 
(father), by which name the non· Brahman people invari· 
ably referred to them, that SGdras began ~o be termed 
Pillai. We find that the VeJlalas of the Tamil country 
and the Nayars of Travancore called themselves 
Pillai from very early times. The formal ce'remony of 
paying down a sum of money, and obtaining a distinction 
direct from the Sovereign was known as tirumukham 
pitikkuka, or catching the face of the kir.g, and enabled 
the recipients to add, besides the honorary suffix Pillai, 
the distinctive prefix Kanakku, or accountant, to their 
name. So important were the privileges conferred by 
it tha.t even Sanku Annavi, a Bralunan Dalava, obta in~d 

it at the hand of the reigning Mahiiraja, and his 
posterity at Vempannur have enjoyed the distinction 
until the present day. The titles Pillai and Kanakku 
are never used together. The name of an individual 
would be, for example, either Krishna Pillai-or Kanakku 
Raman Krishnan, Raman being the name of the 
Karanavan or the maternal uncle. A higher title, 
Chempakaraman, corresponds to the knig hthood of 
medireval times, and was first instituted by Maharaja 
Marthanda Varma in memory, it is said, of his great 
Prime Minister Rama Aiyyan Dalawa. The individual, 
whom it was the king's pleasure to honour, was taken in 
procession on the back of an elephant through the four 
main streets of the fort, and received by tbe Prime 
Minister, seated by his side, and presented with pan
supari (betel). Rare as this investiture is in modern 
times, there are many ancient houses, to which this title of 
distinction is attached in perpetuity. The tille Kanakku 
is often enjoyed with it, the maternal uncle's name being 
dropped, e.g., Kanakku Chempakaraman Krishnan. 
Tambi (younger brother) is another titJe prevalent i" 
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Travancore. It is a distinctive suffix to the names of 
Nayar sons of Travancore Sovereigns. But, in ancient 
times, this title was conferred on others also, in recognj~ 
tion of merit. Tambis alone proceed in palanquins, and 
appear before the Maharaja without a head-dress. The 
consorts of Mahanijas arc selected from these families. 
If a lady from outside is to be accepted as consort, she is 
generally adopted into onc of these families. The title 
Karta, or doer, appears also to have been used as a 
titular name by some of the rulers of Madura, [At the 
Madras census, 1901, Kartakkal was returned by Balijas 
claiming to be descendants of the Nayak kings of Madura 
and Tanjore.] T he Tekkumkur and Vadakkumkur 
Rajas in Malabar are said to have first conferred the 
title Karta on certain inOuential Nayar families. In 
social matters the authority of the Karta was supreme, 
and it was only on important poin ts that higher author
ities were called on to intercede. A ll the Kartas belong 
to the IUarn sub-division of the Nayar caste. The title 
Kuruppu, though assumed by other castes than Nayars, 
really denotes an ancient section of the Nayars, charged 
with various functions. Some were, for instance, instl1.lc
tors in the use of arms, while others were superintendents 
of maid-servants in the royal household. \"'ri ting con
cerrting the Zamorin of Calicut about 1500 A.D., Barbosa 
states that H the king has a thousa.nd waiting women, to 
whom he gives regular pay, and they are always at the 
court to sweep the palaces and houses of the king, and he 
does this for the State, because fifty would be enough to 
sweep." 'Vt.' hen a Maharaja of Travancore enters into a 
matrimonial alliance, it is a Kuruppu who has to call 
out the full title of the royal consort, PanappiUai Amma, 
after the presentation of silk and cloth has been per
formed. The title Panikkar, is derived from pani, work. 
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It was the Panikkars who kept kalaris, or gymnastic and 
military schools, but in modern times many Panikkars 
have taken to the teaching of letters. Some are entirely 
devoted to temple service. and arc consequently regarded 
as belonging to a division of Marans, rather than of 
Nayars. The tit le Kaimal is derived from kai, hand, 
signifying power. I n former times, some Kaimals were 
recognised chieftains, e.g., the Kaimal of Vaikkattillam 
in North Travancore. Others were in charge of the 
royal treasury, which, according to custom, could not 
be seen even by the kings except in their presence. 
t, Neither could they," Barbosa writes, "take anything 
out of the treasury without a great necessity, and by the 
counsel of this person and certain others." The titles 
Unnithan and Valiyathan were O\vned by certain families 
in Central Travancore, which were wealthy and powerful. 
They were to some extent self-constituted justices of the 
peace, and sett led all ordinary disputes arisiftg in the kara 
where they dwelt. The title Menavan, or Menon, means 
a superior person, and is derived from mel, above, and 
avan he. The recipient of the title held it for his life~ 

time, or it was bestowed in perpetuity on his family, 
according to the amount of money paid down as atiyara. 
As soon as an individual was made a Menon, he was 
presented with an ola (palmyra leaf for writing on) and 
an iron style as symbols ofthe office of accountant, w'bich 
he was expected to fill. In British Malabar even now 
every amsam or revenue vi llage has an accountant or 
writer called Menon. The title Menokki , meaning one 
who looks over or superintends, is found only in British 
Malabar, as it was exclusively a creation of the 
Zamorin . [They are, I gather, accountants in temples.] 

,. There are numerous sub-divisions comprised under 
the general head Na.yar, of which the most important, . 
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mentioned in vernacular books, are Kiriyam, IIlam, 
Svarupam, Itacheri or Idacheri, Palliehan, Ashtikkurich· 
chi , Vattakatan, Otatu, Pulikkal, Vyapari, Vilakkitalavan, 
and Veluthetan. Of these Ashtikkurichchi and Pulikkal 
are d ivisions of Madi.n, Vyapari is it division of Chettis. 
and Vilakkita lavan and Veluthetan art: barbers and 
washermen respectively. 

<i The chief divisions of Nayars, as nuw recognised, 
are as follows :-

I. Kiriyam, a name said to be a corruption of the 
Sa!lskrit griha, meaning house. This represents the 
highest class, the members of which were, in former 
time::., not obl iged to serve Branmans and Kshatriyas. 

2 . l llakkar.-The word illam ind icates a Nambutiri 
Brahman's house, and tradition has it that every illam 
family once served an illam. BUL, in medi<.eval times, any 
Nayar could get himself recognised as belonging to the 
IlIam div ision, provided that a certain sum of money, 
called adjyara, was paid to the Government . Tbe 
J llakkar are prohibited from the use of fish, Aesh, and 
liquor, but the prohibition is not at the present day 
unjversally respected. In some parts of MaJabar, they 
have moulded many of their habits in the truly 
Brahmanical sty le. 

3. Svarupakkar.-Adheren'ts of the Kshatiiya 
famiJies of Travancore. The members of the highest 
group, P artir Svaruparn, have t heir purificatory rites 
performed by Marans. I t is stated that they were once 
the llIakkar servants of one Karuttetathu Nambutiri, who 
was the feudal lord of Parur, and afterwards became 
attached to the roya l household which succeeded to that 
estate, thus becoming Partir Svarupakkar. 

4. Padamangalam and T amil Padam we=e not 
originally Nayars. but immigrants from the Tamil 
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country. They are confined to.Q.. few localities in 
Travancorc, and until recently there was a distinctive 
difference in regard to dress and ornameAts between the 
Tamil Padam and tbe ordinary Nayars. The occupation 
of the Padamangalakkar is temple service, such as 
sweeping, carrying lamps during processlons, etc. The 
Tamil Padakkar are believed to have taken to various 
kinds of occupation, and, for this reason, to have become 
merged with other sections. 

5. Vathi or Vatti.-This name is not found in the 
Jatinirnaya, probably because it had not been differen
tiated from Maran. The word is a corru ption of vazhti , 
meaning praying fo r happiness, and refers to their 
traditional occupation. They use a peculiar drum, 
called nantllni. Some call themselves Daivampatis, or 
wards of God, and follow the makkathayam system of 
inheritance (in the male line). 

6. Itacheri or Idacheri, also called Pantaris in 
South Travancore. They are herdsmen, and vendors of 
milk, butter and curds. The name suggests a relation 
of some kind to the ldaiyan caste of the Tamil country. 

7. Karuvelam, known also by other names, such as 
Kappiyara and Tiruvattar. Their occupation is service 
in the palace of the Maharaja, and they are the custo
dians of his treasury and valuables. Fifty-two families 
are believed to have been originally brought from 
Kolathanad, when a member thereof was adopted into 
the T ravancore royal family. 

8. Arikuravan.-A name, meaning those who 
reduced the quantity of rice out of the paddy g iven to them 
to husk at the temple of K~zhayakkuttam near Trivan
drum, by which they were accosted by the local chieftain. 

9. Pallichchan.-Bearers of palanquins for Brah
mans and Malabar chieftains. They are also employed 
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as their attendants., to carry their sword and shield 
before them. 

10. Vandikkaran.-A name, meaning cartmen, for 
those who supply fuel to temples, and cleanse the vessels 
belonging thereto. 

II. Kuttina,-The only heiress of a Svarupam 
tarwad is said to have been a maid-servant in the 
Vadakketam Brahman's house, and her daughter's tali 
kettu ceremony to have becn celebrated in her master's 
newly-built cowshed. T he bride was called kuttilachchi, 
or bride in a cow"shed, and her descendan ts were named 
Kuttina Nayars. T hey intermarry among themselves, 
and, having no priesls of the ir own, obtain purified water 
from Brahmans to remove the effects of pollution. 

12. Matavar.-Also known as Puliyattu, Veliyattu, 
and Kallu}" Nayars. They arc bel ieved to have been 
good archers in former times. 

13. Otatu, also called Kusa. T heir occupation is 
to tile or thatch temples and Brahman houses. 

14. Mantalayi.-A tract of land in the Kalkulam 
taluk, called Mantalachchi Konam, was granted to thtm 
by the State. They arc paid mourners, and attend at 
the Trivandrum palace when a death occurs in the royal 
family. 

'5. Manigramam.-Believed to represent Hindu 
recoveries fr~m early conversion to Christianity. 
Manigroimam was a portion of Cranganore, where early 
Christian immigrants settled. 

16. Vattaykkatan, better known in Travancore as 
Chakala Nayars, form in many respects the lowest 
sub·division. I They arc obliged to stand outside the 
sacrificial stones (balikallu) of a sanctuary, and are not 
allowed to take the title Pillai. Pulva is a title of 
diatinction among them. One sect ion of them is engaged 
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in the hereditary occupation of oil-press'i'ng, and occupies 
a lower position in the social scale than ~he other." 

The following list of " clans" among the Nayars of 
Malabar whom he examined anthropometrically is given 
by Mr. F. Fawcett -:-

KiriyattiI . 

Sudra.. 
Kurup. 

Nambi}'ar. 

Urili. 
NalliOdcn. 

Viyylir. 

Akattu Chama. 
Purattu Chama. 
Vauakkild. 

VangilOth. 

Kilavu. 
Pallichan. 
~1 uppalliinii.yiran. 

Viyapftri or Riivari. 

Attil.a:rissi. 

i'olana\'aian. 

Adungiidi. 

Adi0di. 

Amaycngolam. 

"The Kurup, Nambiyar Viyyur, Nlanavalan, Ven
golan, NelliOden. Adungi:idi, Kit;ivu, Adiodi , Amayen
golam, all superior clans. belong, properly speaking, to 
North Malabar. The Kiriyattil, or IGriyam, is the 
highest of all the clans in South Malabar, and is supposed 
to comprise, or correspond with the g roup of clans first 
named from North Malabar. The Akattu Charna clan 
is divided into two sub-clans, one of which looks to the 
Zamorin as their lord, and the other owns lordship to 
minor lordlings, as the TirumuJpci.d of Nilambur. The 
former are superior, and a woman of the latter may mate 
with a man of the former, but not via versa. In the old 
days, every Nayar chief had his Charnavar, or adherents. 
The Purattu Charna are the outside adherents, or fighters 
and so on, and the Akatt u Charna are the inside 
adherents-clerks and domestics. The clan from which 
the former were drawn is superior to the latter. The Uralis 
are said to have bee,n masons; the Pallichans manchil 

• Mall...s Museum BulL, JII, 3. 1901. 
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bearers.· The SCidra clan supplies female servants in the 
houses of NambGdiris. The Vattakkad (or Chakkingal : 
chakku, oil press) clan, whose proper mtt£er is producing 
gingelly or cocoanut oi l with the oi l-mill , is the lowest 
of all, excepting, J think, the Pallichan. Indeed, in 
North Malabar, I have frequently been told by Nayars of 
the superior clans that they do not admit the Vattakkad 
to be Nayars, and say that they have adopted the 
honorary affi x NaYCLr to thei r names quite recently. 
There is some obscurity as regards the su b-divisions 
of the Vattakkiid clan . Tu the 1I0rt h of Calicut. in 
Ku rum branad, they arc divided into the Undi<i.tuna, or 
those who pull (to work the oil-machine by hand), and 
the M ur ivechchu-atunc, or those who tic or fasten 
bullocks, to work the oil-machine. Vet fu rther north, 
a t Tell icherry and thereabou ts, t here a rc no known 
sub-divisions, wh ile in Ernad, to the eastward, the clan 
is d ivided into the VeluWltu (white) and Kar uttatu 
(black). The white have nOlhing to do with the 
expression and preparation of oil, which is the hered itary 
occupation of the black. The white may ca t with 
Nayars of any clan; t he black can eat with no others 
ou tside thei r own clan. T he black sub-clan is strictly 
endogamous; the other, the superior sub-clan, is not. 
Thei r women may marry men of any other clan, the 
Pallichchan excepted. U Il ion by marriage, or whatever 
the funct ion may be named, is permissi ble between most 
of the oth'cr clans. the rule by which a woman may 
never unite h.ersclf with her inferior being always 
observed. She may unite herself with a man of her 
Own clan, or with a man of any superior clan, or with 
a Nambutiri, an Embranti ri, or any other Brahman, 

• A manc::hil i!I ,. eon.-cyance earried on men', ihOl,llden, and more like ~ 
bammock $I"n&: on .. pole, wllh a Rg,t covel;ne over it, lb.n .. pa!anql,lin. 
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-l-• ,"t • 
or with one of the small sects comIng between the 
Brahmans and the Nayars. But she cannot under any 
circumstances unite herself with a man of a clan, which 
is inferior to hers. Nor can she eat with those of a clan 
inferior to her; a man may, and does without restriction, 
Her children by an equal in race and not only in mere 
social standing, but never those by onc who is racially
inferior, belong to her taravad,· The children of the 
inferior mothers arc never brought into the taravad of 
the superior fathers, i.e., they arc never brought into it 
to belong to it , but they may live there. And, where 
they do so, they cannot enter the taravad kitchen, or 
touch the women while they are eating. l'\or are they 
allowed to touch their father's corpse. They may live 
in the taravad under these and other disabilities, but 
are never of it. The custom, which permits a man 
to cohabit with a woman lower in the social scale tha 
himsel f, and prohibits a woman from "'exercising the 
same liberty, is called the rule of anuiomam and prat i
tomam. Dr. Gundert derives anulomam from anu, with 
lomam (romam), hair, or going ,vith the hair or gr~n. 
So pratilomam means going against the hait ~ grajn. 
According to this usage, a Nayar woman, consorting 
with a man of a higher caste, follows the hair, pu~es 
the blood, and raises the progeny in social estimation. 
By cohabitation with a man of a lower division (clan) 
or caste, she is gui lty of pratilomam, and, if the • 
difference of caste were admittedly great, she would 
be turned out of her family I to prevent the whole 
family being boycotted. A corollary of this custom 
is that a Nambutiri Brahman father cannot [Ouch his 
own children by his Nayar consort without bathillg 

• Ta.rwid or taravid, a. marumakbthayam family, e:omitting of "II the 
duecndau\I in llle: ftmalt lint or OUt e:ommon female: ane:UIOT. 
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afterwards to rem6'vi;l pollution. The children in tbe 
marumakkatayam family belong, of course, to their 
mother's family, clan, and caste. They are Nayars, not 
Nambutiris. The Nayars of North Malabar are held to 
be superior all along the line, clan for clan, to those 
of South Malabar, which is divided from the north by the 
river Korapuzha, seven miles north of Calicut, so that a 
woman of North Malabar would not unite herself to a 
man of her own clan name of South Malabar. A Nayar 
woman of North Malabar cannot pass northward beyond 
the frontier ; she cannot pass the hills to the eastward; 
and she cannot cross the Korapuzha to the south. It is 
tabu. The WOmen of South Malabar arc similarly con
fined by custom, breach of which involves forfeiture of 
caste. To this rule there is an exception, and of late 
years the world has :come in touch with the Malayali, 
who nowadays goes to the University, studies medicine 
~nd law in the Presidency town (Madras), or even in far 

off England. ~romen of the relatively inferior Akattu 
Chama clan arc not under quite the same restrictions as 
regards residence as are those of most of the other clans i 

.. so, in ties," days of free communications, when MalayaIis 
tr:tvel, and frequently reside far from their own country, 
thftl often prefer to select wives from this Akattu Charna 
clan. But the old order changeth everywhere, and now
adays Malayalis who are in the Government service, and 

• obliged to reside far away from Malabar, and a few who 
have taken up their abode in the Presidency town, have 
wrenched themselves free of the bonds of custom, and 
taken with them t heir wives who arc of clans other than 
the Akattu Charna, The interdiction to travel, and the 
possible exception to it in the case of Akattu Charna 
women, has been explained to me in th is way, The 
Nayar woman. observes pollution. for three days during 



menstruation. Whil~ in her she may not eat or 
drink with any other member of the talavad, and on the 
founh day she must be purified. Purification is known 
as mattu (change), and it is effected by the washerwoman, 
who, in some parts of South Malabar, is of the Manmin 
or Vannan caste, whose mtt£er is to wa~h f.or the Nayars 
and Nambutiris, but who is, as a rule, the washerwoman 
of the Tiyan caste, giving her, after her bath, one of her 
own cloths to wear (mattu, change of raiment) instead of 
tbe so iled cloth, whicb she takes away to wash. Pollu
tion, which may come through a death in the family, 
through child-birth, or menstruation, must be removed 
by mauu. Until it is ilone, the woman is out of caste. 
It must be done in the right way at the right moment, 
under pain of the most unpleasant social consequences. 
How that the influential rural local magnate wreaks 
vengeance on a tarava,d by preventing the right person 
giving mattu to the women is well knew,," in Malabar. 
He could no~, with aU the sections of the Penal Code at 
his disposal, inflict greater injury. Now the N[yar 
woman is said to feel compelled to remain in Malabar, 
or within her own part of it, in order to be w:ith jp reach 

• • of mauu. My informant tells me that, the Vanna.n 
caste being peculiar to Malabar, the Nayar wO)1len 
cannot go where these are not to be found, and that 
mattu must be done by one of that caste. But 1 know, 
from my own observation in the most truly conservative 
localities, in Kurumbramld for example, wbere the Nayar 
has a relative superiority, that the washermaq is as a 
rule a Tiyan ; and I cannot but think tbat the interdiction 
has other roots than those involved in mattu. It does 
not account for the superstition against crossing water, 
which has its counterpans elsewhere in tbe world. The 

~: "~in or tbe interdiction to cr088 the river southwards 
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bas been explained to me as emanating from a command 
of the KOlatirri Rajah in days gone by, when, the Arabs 
having come to the countsy about' Calicllt, there was a 
chance of the women befng seized and taken as wives. 
The explanation is somewhat fanciful The prol:~.ibition 

to cross the rive r to tbe northwards is supposed to have 
originated in much the same way. As bearing on this 
point, I may mention that the Nayar women living to 
the east of Calicut cannot cross the river backwater. and 

• come';nto the town," It may be noted in this connection 
• that the Paikara river on the Nilgiri hills is sacred to the 

T odas, and, for fear of mishap from arousing the wrath 
of the river-god, a pregnant Toda woman will not venture 
to cross it. No Toda will use the river water for any 

• 
purpose, and they do not touch it, unless tbey haft: to 
ford I. They then walk through it, and, on reaching 
the opposite bank, bow their heads. Even when they 
walk over the Paikara bridge, they take their bands Out 
of the putkuli (body~c1oth) as a mark of respect . • 

The complexity of the suL-divisions among the 
NAy ... . in · North Malabar is made manires~ bt tbe 
following account tbereof in the Gazetteer of l\1.pTaba.r. 
··:q'h,ere are exogamous sub-divisions (perbaES cOrre~ 
spoftding to original tanvads) called kulams, aQli these 
are ,rotYped .to form the sub-castes which ar<\. usuatfy 
c:nd~ui. It is quite impossible to attemp' a eom.. 

.. \lete ilcco~nt of the scheme, but to give some' 
qltu"re one example may be taken, and dealt 
detail ' and for this purpose the portion of Kc"ui!l 
known as Payyamid will serve. T his is.the _ ... y • • T 
betW~' the KOttapuzha and POrapuzha riftn, aftd 
Mid to have been given by a Raja of Ku ........ jI.& 
~n Am~ KOviiagam Tambu~(tbe'~ "" 
title or.he ""mor lady of the Zamorftt Rai4'. ~ I .. - . 
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this tract or mid th~.e were ooginalJy six stan is o~ chief· 
tains, who ruled, under tr, t; Raja, with the a~!§tance. or 
subject to the constitutional co~troJ, ot: f,?~r aS5embl~Ef of 
Nay.rs called Kuttams. E.ch kuttam ~.i"!lh",edit~ 
presidctnt. In th is tract there arc seven g rOlil)s of 
kulams. The llighcsl includes twelve kulaIT's, Vengalat. 
PattilIat , Viyyur, Nelliot, A t unkudi, Amayangalat, 
Nelloli, Nilancheri, Rendillat, Pulliyani. Orakattcri, and 
Vcomeri. or these, the Patt illat and Rendillat (members 
of the ten and members of t he two ilIams or house~ affix 
the t ille AdiyOdi to tneir Ilames, the l<lst three affix the 
-title Nambiyar, and the rest affi x Nayar. or the six 
stanis al ready mentioned. three. wi t h the l itle of Adiyocli , 
belong to the Vcngalat kulam, while two of the presi
dents of kuttams belonged to the Patlillat kulam .• The 
younger member!'; of the stani houses are called kidavu, 

1t is the d uty of women of Viyyur and Nelliot kllla~s to 
j Qin in the bridal procession of members of tl1e Ven
lila kulam, the former carrying lamps, a nd the latter 

salY~rs containing flowers, wbile the Rend.ilJat Ad~y~~s -
f\1l'llIs'li cooks to the same class. Pauillat AdlyoJ'lS 
and Orakattcri Nambiyars observe twel\'e days' poilu. 
~or(, Jj.ile all the other kulams observe fifteen . • 'fhe 
SS':.Q.n.t[ group consists of six kulams, Eravattur, Ara
E(av~lt-~r (or half Eravattur), and Att ikodan 'Lyars, 
T onele-r i KiclflVlIS, Punnan Nambiyars. and Menokkis. 
AU fbese absen Te fifteen days' pollution. The -Vtitd • 
group consists of three kulams, T acc bol i to which the 
remaining three stanis belong, Kothbii, and Ku ruv.attan-

.. ~heri. All affix Nayar to their names. and ol)icrve 
fift~b days' pollution. T he fourth g roup consists of 
three kulam~, Peruvanian Nambiyars, Chelladan Nayars, 
ahd Vennapalan Naj'ars. All three observe fifteen 

" days:'UQlJutiYfL The nam~eruvaniai means great or 
. '. t' > . • • 
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princisa,l oil-man ; and ;to is the duty of thi s caste to 
present the Ku rumbranad Raja \V1th ..,iI on the occasion 
of ~,is formal in~taUation. The fifth group consists of the 
~ ~ladis:nMannsngazhi . Paramchela, and Pall ikara 
Nay~ all observing fifteen days' pollution. A member 
of the fi rst-named class has to place an amanapaJaga 
(the t raditi9nal scat of NambGdiris and other high castes) 
for the Kurumbranfld Raja to sit on at the t ime of 
his installation, wh ile a member of the second has to 
present him with a cloth on the same occasion. T he 
sixth g roup consists of four kiriyams named ' ''Patam, 
Tulu, Manan, and Ouu respectively. and has the col
lective name of Ravari . The seventh group consists 
of six ku iams, Kandon, Kannank6dan, Kotta, f{r\rumba, 
J(undakoJ1avan, and Panakfldan Nayars. All observ~ 
fifteen days' pollution, and the women of these six 
kulal(ls have certain duties to perform in connection with 
t he purification of women of the Vengalat, Pattillat, r.:n~ 
Orakatteri kulams. Besides tlll:se seven groups, tEire • 

.. a rf a few other classes wi thout internal sllb-d i v~i.ol'ls~ 
O?te such class is known as Pappini Nayar. A womtlo 

'of this class takes t he part of the Brfthmini \v.o~fI 

(Nambissan) at the tali -kcttu kalranam of girls bet~.tgmg' 
to tbe kulams included in the third group. AnA1ihec: 
class caijed Palattavan takes the place of the Attikuri9S'i 

• N<\yar at the funer~1 ceremonies of the same three 
• ku'ams." 
• In illustration of the custom of polyandry among the 
Naya~ of Ma1abar in by-gone days, the following 
extr~s may be quoted, "On the continent Of India;'.· 
it is recorded in Ellis' edition of t he Kural, ,j polyandry 
is still said to be practiced in Orissa, and among particular 
tribes in other parts. In Malayalam, as is well k,pown~ 
tbe vision of Plat(JOin his '"e.ilJepublic is mort completely 

"" # • v-so B 4' ~ 

• • 

• 

• 
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realised, the women among .Lthe Nayars not being 
restri cted to family or number, but, after s. he has been 
consecrated by the usual rites before the nuptial nre. in 
which ceremony any indifferent perspn m~y offic~at~ 
as the. represen tative of her husband, being iJl her 
in er~urse with the other sex only restrained by her 
incf'inations; provided that t he male with whom she 
associates be of an equal or superior tribe. But it must 
be stated, for the glory of t he female character, that, 
notwithstanding the latitude thus given to the Nayattis, 
and that they a fC thus left to the guidance of their own 

~fre.e will and t he play of their own fancy (which in other 
countries has not ah"ays been found the most effic ient 
check on the conduct of either sex), it rarely happens 
tbat they cohabit with morc than one person at the same 
t ime. Whenever the exist ing connexion is broken, 
whet her from incompat ibility of temper, disgust, caprice, 
<!r ~ny of the thousand vexations by which irom the 
frailty of nature domestic happiness is liable to be 
4isturbe~ , the woman seeks anothe r lover, the man 
aoother !]listress. But it mostly happens that the bond 
of paternity is here, as elsewhere, too strong to be shaken 
off, andl. that the uninfluenced and uninterested union 
of 19ye, when formed in youth, continues even in the 
decl ine of age." 

In. a note on the Naplrs in the sixteenth century, 
Cresar Fredericke writes as follows.- II These Nair; 

• having thei r wives common amongst themselves, a.,p 
.. when any of them gee into the house of any o( these 

women, he leaveth his sworde and target at the door, 
_avd the time that he is there, there dare not be any so 

• • 
• • The Vorage and Tmvell ot M. Cta4J" Fredericke, Merchant of Venice, into 

tbe FoUt h diC1 and beypad the lodi" (I t63). ",+=la1l00. l:Iaklnyt VOyagef • 
• V, 3940 .. 

• 
• 
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hardie as to come into that house. The king's children 
shall not inherite.the kingdom afte l 'their father, because 
they hold this opinion, that perchance they were not 
begotten df the king their falher, but of some other 
man, therefore they accept for thei r king one -of the 
scnnes of the king's sisters, or of some other woman 
of the blood roiaH, for that they be sure that they are of 
the blood rciall." 

In his i' New Account of the East Indies, ( 1727)" f' 

Hammon wrOte : liThe husbands," of whom, he said, 
there mig ht be twelve, but no more at one time, 'agree ,.t 
very well, for they cohabit with h<::r in their turns, 
according to their priority of marriage, ten days morc 
or less according as they can fix a term among them
selves, and he that cohabits with her maintains her itf 
all things necessary for his time, so that she is plenti 
fully provided for by a constant circula tion. When 
the man that cohabit!' with ber goes into her h,ouSe 
he leaves his arms at the door, and none dare renlove 
them or enter the house on pain of deat h. When she!' 
proves with child, she nominates its father, who takes 
care of hi s education after she has suckled it) and 
brought it to walk Or speak, but the children are hever ~ 

heirs to their father 's estate, but the fathe r's sister'l 
childre~re. " '" • 

Writing in the latte r half of the eighteenth century, 
• Grose says " t hat "it is among the Nairs that principally 

pJevails the strange custom of one wife being common · 
to a number ; in which point the g reat power of cust,om 
is seen from its rarely or never producing any jealousies 
or quarrels among the co-tenants of the same woman. 
Their number is not so much limited by any sp.eci~c .. . , • . • 

• Tn.vels ~ ..... Indits. 
• ••• 

• 
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law 35 by a kind of tacit convention, it scarcely ever 
happening that it exceeds six or seven, The woman, 
however, is under no obligation to .i.d.mit aoove a single 
attachm&nt, though not less respected for using her 
'Privilege to its utmost extent. If one of the husbands 
happens to come to the house when she is employed 
with another, he knows that circumstance by ce~ain 
signals left at the door that his turn is not comc, and 
departs very resignedly." Writing about the same time, 
Sonnerat " says that ;< these Brahmans do not marry, 
but have the privilege of enjoying all the Nairesses. 
TJ1is privilege the Portuguese who were esteemed as a 
great caste, obtained and preserved, till their drunken
ness and debauchery betrayed them into a commerce 
with all sorts of women. The following right is estab
lished by the customs of the country. A woman wilhout 
shame may abandon herself to all men who are not of an 
inferior caste to her own, because the ch.ildr~ (notwith
standing what Mr. de Voltai re says) do not belong to 
the father, but to the mother's brother ; they become 
his legitimate heirs at their birth, even of the crown if he 

.,js king." In his ' Voyages and Travels " Kerr writes 
as follows. t I j By the laws of their country these Nayres 
cannot marry, so that no one has any certain or acknowl
edged son or father ; all their children bei"tf. born of 

. mistresses, with each of whom three or fou~ Nayres 
cohabit by agreement among themselves. Each f>ne of· 
this cofraternity dwells a day in his turn with the joint 
mistress, counting from noon of one day to the same 
time of the next, after which he departs, and another 

• VOf"'le to lbe East Indies, 1774 and 1781. 

t ,. Ken . General History and Collection of Voyaats Old Tn.geb, 1811, 
h.tory of lM; Diac:overy and CODQ,VQ!. or India by the PortUCII_ betw.a tbe. 
)'1l&IS 1491 Old 15:15, f,on, Ibe o~nlti:u~ o.r.jermaa lApel de ea. .... 
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comes for the like time. Thus they spend thei r time 
without the care or trouble of wives and children, yet 
maintain thei r mistresses well according to their rank. 
Anyone may forsake his mistress at his pleaswre; and, 
in like manner, the mistress may refuse admittance to 
any onc of ber lovers when she pleases. T hese mistresses 
are all gentlewomen of the Nayre caste, and the Nayres, 
besides being prohibited from marrying, must not attach 
themselves to any woman of a di fferent rank. Consider· 
ing that there are always several men attached to one 
woman, the Nayres never look upon any of the children 
born of their mistresses as belonging to them, howe"er 
strong' a resemblance may subsist, and all inheritances 
among the Nayres go to thei r brothers, or the sons of 
their sisters, born of the same mothers, all relationship 
being counted only by female consanguinity and descent, 
This strange law prohibiting marriage was established 
that they might have neithe r wives nor children bn 
\¥hom to fix their love and attachment ; and that, being 
free from all family cares, they might more willingly 
devote themselves entirely to warlike service," Tht! 
term son of ten fathers is used as a term of abu~ 
among Nayars to this day, · Tipii Sultan is said fo 
have issued the following proclamation to the Nayars, 
on the 8J;:casion of his visit to Calicut in 1788. " And, 
since it is a practice with you for one woman tit 

• a.ssoc'ate with ten men, and you leave your mothers 
and sisters unconstrained in their obscene practices, and 
are thence all born in adultery, and are more shame
less in your connections than the beasts of the field; I 
hereby require you to forsake these sinful practices, a nd 
live like the rest of mankind." t • • . ' 

• Wipam, MaJakr Law and CIllI08l, Ed. £I}OO • 

• T. A. KaIY~lIa A;}'lr~ llIal11lJr Quart. RcviC'w, 11, 18030 




