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.aDd ',,",,, Bqt Melitar-tbe last a Kint of their Olm - . " ~' preacher arises and proclaims tbe new idea. 
""He gathers about him men of all clas5eS; the 
educated won to the service of his thought, the 
igooranl swept in by the radiance of his personality .. 
Amongst his dillciples distinctions of easle brellk 
down. The whole group is stamped with hi! 
cba~ter and preltige. Evcctually, if it contain a 
preponderance of'Brahmin elements, it may take 
rank with the best, carrying ~rtaio individuals up 
witb it. But if it be composed chiefly of the scum 
of suciety, it will remain little oonaidered j and yet, 
in the strength of its religious and intellectual 
significance may certainly claim to have progres!'.cd 
beyond its original point. Such is likdy to be the 
fate of the present Chris~ian converts. Tbose who 
are recruited from the lowest pllTiabs may acquire a 
,certain prestige from their new faith aod take a 
better place in the fOOda! seal" consequently, in 
centnries to come. Nt the same time we must not 
forget tbat forty or fifty years ago, conversions were 
made that undoubtedly involved great sacrificclJ, and 
the descendants of these Christians mny lose rather 
than gain in the long fUll. 

Takillg the history of Hinduism as a wbole, we 
obscrve a great systole and didtole of cute, the 
Buddhftt and the preseot Christian periods T.uJking 
as well·marked eras or fusioD, while the intervening 
centuries arc characterised by progressive de6nitioD, 
broken every DOW and tbeD by • wave of reform 
which thought itself a movement towards caste 
abolitioll, but ended s imply in the formation of a 
new group. For this is the fad in which all 
would-be reformations in India filld at ~ce their 
opportullity ud their., limit. It may now be 
taken as proved that fb OTder to affect caste 
wIditl,. the, agitatot" would need to aim deeper th&ll 
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the external .,mno~eD., at underlying epirituaJ 
impu~e. 

U thill theory of caste be valid, then. we find that 
the word signifies Dot ao much mere rank in society 
as tbe standard of honour whith is associated with 
rank. And lUll tb~ .private·s conduct msy be governed 
as much as hie officer's by enlightened uJf.reapect, 
we bave seen that honour is,something which aPl?.Iies 
to the whole of society equally. Even TennYllon, it 
will be remembered, pictures the cduntry youth as 
outvauoting Lady Clara Vere de Vere in her pride 
of birth. The word caste, therefore, is by no meaDS 
that antithesis of dtmocraey which has been so 
commonly assumed. 

Neither. amongst a people familiar with the pro
cess of self·'c.rgaD~tioll",would it prove any barrier 
to efficient co-operation . For the ODe essential to 
this power is aD established habit of ignoring all 
points of mutual> differeo .. not germane to the 
matter in hand. Vl(hat we caU good-breeding, or 
what India calls auk, ought to make this easier. 
For' any group "of mea met together for.i common 
purpose find their individual rights secured to them 
in thi!; way, and arc free, by age-long acceptance, 
from any suspic~n of another's desire to interfere 
with them. This is a basis of strCZlgth a.nd not of 
weakness ; so that it ~ms, if Indian mCZl and women 
arc not at prescnt capable of combined action to Iny 
great degree, it is a matter or their own neglect at 
the habit, and not a necessary consequence of tbeir 
institutions. We need not too readily accept tbe 
statement of such weakness, either, .. infallible. 
¥y OW,D observation has been tbat the H'ioaQ people 
are caplllie enough of vigorous co-opor&;ti~n along 
tbe. lines natural to tbem; tbose of the ·undivided 
fatriily, the viUaCC community, and otheri. That 
inability whicb European. would .bow 10 face . 
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these tests, they may be expected to display before 

"'" To be ab$olutely just, however, we must admit 
that the observance of caste law has entailed many 
fool ish and irritating 10ss~!I upon society during the 
last tiCty yeaf!'!. We have seen that there are 
definite ~ason!'!, not wanting in cogency, why a 
man of good birth should not cat in all companies, 
or of food rooked by hands supposed less deanly. 
Such rules, however, cannot be li:ept by those who, 
for ,any reason, eros!; the seas to Europe. This ract, 
more Ihan any other detail, makes it a matter of 
QtlH,'aslmg to take the journey, and persecutions 
have sometimes ensued which are shocking to con· 
template, A man may care little about the loss of 
stallon for hIS own S(lke, but th e shoe pinches when 
he finds him~elf unable ,,"0 make worthy marriages 
for his daughters; hence he will often submit to a 
heavy fine in order to buy back his po5ition, This 
rouses the cupidity of ignorant and conventional 
persons who happen' to have authority with the 
stay-at-home community, an,d such are apt to he 
unscrupulous in brinSing about the ruin or recanta· 
tion of ally who res i~ t th~ ir power, This is a series 
of events wh,C'o does OCCllr occasionally ; hut it need 
not be supposed that every Europe-returning Hindu 
who is kept at arm'\; length is a martyr. There is 
an clement of distrust for the moral results of a 
visit to the West in the situation; and this 'is not 
aitogcthel'_WlrealiOnable, It is chiefly witb regard 
to possibilities of political, practical, or technical 
education tha t cute .deterrence is to be regretted, 
and it is obvious that as communities progress in 
the power of estimating modern conditions, they 
must recognise the suicidal nature of such AD attitude. 
Yet it is"c:urious to note here how caste may become 
dlus a \'ery real instrument of equality, for the 
power of the individual to advatlce ia by this meana 
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kept strictly in ratio to the thinking of the society 
in which he lives. This fact is characteristic. Ttle 
good of caste, of race, of family stands first, and 
only second that of the individual man or wonUln in 
India. To take another plane. Let a man of the 
lower castes become wealthy, and he is compelled 
to educate men of his own rank to marry his 
daughters. Thus the group to which he olVes birth, 
vigour, and development receives from him again 
the benefits of his life's work. This is the exact 
opposite of the European device, wh~re the upper 
clas, absorbs money, talent, and beauty from the 
lower, while that is continually recruitcd by the 
failures from above. 

The fact that every human force is polar In its 
morll activity needs little demonstrat ion in the case 
of social pride. Every d~ we see this working on 
the one hand for the highest idealism, on the othc:r 
lor revolting egotism. Social exclusiveness may 
be condoned, it may even Qe robbed of its sting 
but, especially when coupled with personal eltuita
tion, it can never be made anything but vulgar
looking to the disinterested outsider. It is not to be 
supposed that Indian caste forms any exception to 
this rule of double effect. Nevertheless, it is well to 
understand the conditions of the sentiment, perceiv
ing how inevitably [hi~ very thing repeats itsell 
whcr~ver two physically-distinguisbable races are 
found side by side. 

And it callnot be denied that great bcnefil1l as 
well as great evils have accrued froll! caste. It is 
an institution that makes Hindu society the . most 
eclectie with regard to ideas In the world. In Illdia 
all religiolls have taken rcfuge·-the Pani bdore 

• l'ars~ Jew. Cbrisl lall._The Panis took I?fllgl in Indfa a 
Ibrnll&I>d )'u .... 11«0, Oeeins be!or .. lb. Moballlnudan COIK!lIMt 

of p~ Tben are aodent co .... mllllitja of Je ..... and CbristiaD. 
also ft(>Sll Alia )Ii .... ud Syn... . 
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the tide of MuuulmlUl conquest; the Christians of 
Syria; the Jews. And 'hey have received more 
than shelter-tbey have · had the hospitality of a 
world that had nothing to tear from the foreigner 
wbo came in the name.oC freedom of conscieDce. 
Caste made this possible. for in one sense it is the 
social formulation of defence minus aU elements of 
aggression. Again, surely it is 50mething that in a 
country conquered for a thouaand years the door
keeper of a viceroy'. palace would feel his race too 
good to share a cup of water with the ruler 01 all 
India. \Ve do nut easily measure the moral strength 
that is here involved, for the habit of guarding the 
treasure of his birth for an unborn posterity feeds a 
deep, undying faith in destiny in the Hindu heart . 
.. To-day here, to-morrow gone," says the most 
ignorant soflo """ as he looks at the foreigner, alld 
the unspoken refrain of his (haught is. "I and mine 
abide far ever." Cute is race-continuity; it is the 
historic sense:; it is tho. dignity of tradition and oC 
purpose for the Cuture. It is even more: it is the 
familiarity oC a whole people in all its grades ,,!ith 
the one aupreme human modve--the notion of 
"obltsse oblige. For thougb it is true that all 
men are influenced by this principle, it is also pro
bably true that only the privileged are very conscious 
of the fact. Is cute, then, simply a burden, to be 
thrown off lightly, as a thing irksome and of JiUJe 
moment? 

And yet, iC India is ever to regain national effi
ciency, this old device oC the forefathers must be 
modified in the proceM,~"actly bow, the Indian 
people themselves can alone determine. For India 
to-day has 10lt national efficiellcy. This fact there 
is no gaill,ayiD,. Her need» now arc not mlat they 
wert yesterday. The Brahminalose distinctiveness 
in tt.e.e. days of cbeap printing and widespread 
IitCi"ai:Y. ~Ut this ooly means that the country 
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require.- multiplied methods of IIelr-explUSion as the 
goal &Ild l ummit of ber national endeavour. She 
wants a greater flexibility, perhapl. a readier power 
of sd.r~adjusttnent than ahe haa ever had. . But it 
ought to comt. i,n an ioflux of consciousness of those 
great spiritual tides on whose lurface aU questions 01 
cIste and non-caste can be lifted into new and 
higher inter-relations. Chief among all her needs is 
that of a passionate drawing ,together lUIlongst her 
people themselves. The cry or hom~. of country, 
of place is yet to be heard by the soul of every Indian 
man and woman in Hinduslan. and following hard 
upon it must lound the overtones of labour and of 
race. 

Then the question of whether towalk or not in the 
ways of the forefathers wiV be 105t in the knowledge 
of the abundant power to hew OUt new roads, as those 
fathers did before them. Has India the possibilities 
still left in her own nature which can brillg to her such 
an epoch? 

There are some who believe that there is no lask 
heyo.nd the ultimak! power of the Hindu peoples to 
perform. The natiOD that has stood so persistently 
for righteousness through untold ages, has conserved 
sitch vast springs of vigour in itself, as mUll ulti~ 
malciy enable her to command Destiny. The far
seeing wisdom and gentleness of her old constitution 
may qnfit her for the modern world, but they are a 
l ure proof, nevertheless., of her po!l!IClSion or suffi
cient sense ofaffaiu to guide her to a full developmeut 
once more. 

For, after all. who were these old fo~rathen. with 
their marvellous cunning? What in. pired them so 
to eons truct the social framework tbat every ·act of 
rebellioo'\nd invasion should 'end bencefoqb oo..ly in 
contributing a new monsel of colour to fit .into the old 
mosaic? Ah, who were they indeed 1 We may 
well uk, for have we not all thil time. ~ calI.iD8 
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by their pame one far greater than they, one 
infinitely more deacrving of our reverence-the 
Communal Consciousness, namely, of a mighty 
patient-people, toilingcm and on through the ages up 
the paths of knowledge, dcstroying never, assimila
ting always, what they gain of truth and science, and 
he.itating only a little before fresh devc:Jopment8, 
because they are so preoccupied with the problems 
of the past that they do not realise that that stage is 
done, and that the sun is risen to-day on a new land
scape, confronting them with fresh perils and 
uDthougl.I--of difficulties? 



CHAPTER IX 

THE SYNTHESIS OF INDIAN THOUGHT 

Wh~" u tll."lce ....... DOt. 1100' " ",,_illeoO!. 
Whe .. lho: warld was nol. P"" the Iky beyond, 
Wb~, f;overed th ...... It' 1 By ",hom w~' " coolaioed 1 
Wh&! "' ... ill tbose thlf;k depth. 01 duklle&ll 

\Vh." d_,'" wu 1101, "or illlmortali'y, 
When p ' jt:ht ",as 1101 IIIlpilflue froID day, 
Then TA.I vibr&~od motionlas. one with ttl "",n .lo.,.. 
Aa.d beside T/W, nOlhinl else e.ilted. 

When darkness wu biddell ill darkn"", 
UlldllliIlIU,"bod. lI"e o"e mu. of waler. 
TbCII dtd Thl whicb ....... cov.red wIth d&<itnftl 
Mllnlfell III ,lory by heal. . 

Now firl t ar""" Dellr .. , the primal ~.d 0/ mind, 
IThe """ ha"e "'en all th is In t heir burll, 
5.par&h"l" UL>tcnc:c frnm "on· exlltan~ •. ] 
III raYI . pre.d aboYe, around, 1UId. belo,"" 
The (Io,y hecalll" ,real;v • . 
The tielf, lu.stained as .... use below, 
Projl>(led .... Etrec:1, above. 

Who then undentood'l Who tbell dec:lared 
H o w earn" 11110 bein, Ih~ Projecled 1 
1.0. In iu .. ake (ollo",ed ... en Ih" God., 
Who ""n " y, Ih_fore .... h ... "" I I e&mll 

When .... aro .. IhU projected. aDd wbelhOf' "ut~inecl or 
nOI, 

II, eJo .. e, 0 Belo\l1ld, ",100 Is ill Rulli' ill the hil:be&t 
heaven IIfIO_lh. 

Nay, It ma.1 '- tbat even he \o;oowelh It nOli , 
RIO. V.II,A: Hymllof Cz_ioa, 

LIU tbe deUcate charm that is ~mmon to hOnout
abMl :,~.en; like the diatln'etive Kreatn~· or .ainu, 
and' bcrvca; like the intellectual breadth of a univer-
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aity cit,; like all the fillest tbiog. in the world in 
fact, Indian thought bad remained 1m the yur 1893 
without a definition, and without a uamc. For the 
word tI"_ma ean . in no lenllC be t lken h the 
!lame of • religion. It is the cSlential quality. the 
permanent, uofluctualing core, of lubstance,-the 
mtur·nu.f of man, /tft·ness of life, as it were. But as 
slIch it may assume any form, accord ing to the 
aecret of the individuality we art: oonsidering. To 
the artilt his art, to the man of science h is science, 
to the monk bis vow, to the soldier his sovereign's 
name, to each believer his own particular bclief_ 
any of these, or all, may be tlluJrmma. There is 
indeed another, and collective &ense-somewhat 
akin to the English (X)mmolltlleaflh, or, beller 5til~ 
perhaps, translated as Iii' "a/irma/ ,.igltJrolls",ss
but even th is does not connote a creed. It applies 
to that whole system of complex action and mter
actioll, 00 plaoes morll, intellectual, ccClhomic, 
industrial, political, anC dome~tic-which we know 
as India or the national habit. It wu for this 
cihtJrmmrJ that the Rani of JhaDli fought. By -their 
attitude to it Pathan, Mogul, and the Englishman, 
are judged, each in his turn, by the Indian peasantry. 
As head or this system, Judisthira, the Indian 
CbaTlemagne, received the name by which the people 
know him to this day, of Dhll.rmma.Rllja. And 
what this tiluJrmma WIS, in aU ils be..-ings, il perhaps 
belt laid down in the eharge or the dying Bhishma 
to the future .sovereigns of India, in the ei.hteenth 
book or the Mahabharata. 

It is clear that such a conceptioo is very iQade
quately rendered by ,the EogUsb word "religion." 
It is dear alao that to dislled out and aet..iD order 
the di~ctively religious elements in aD .idea 50 
,definite at jlS, ~ntrc, and ,to nebuloua at ,ita edgu.
c:;Iaimwc;~~y to have defined the reJigioa of the 
ltuliaa pe6pfe ..... would be a talk ofatrelDe diftiellity • • 
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It must have been in the face of just lIuch problems 
that Mal: Moller exclaimed, .. Ancient words are 
round, and mockrn square , .. 

As the Const grows spontaneousl,. of many 
kinds, each like all the othcn ooly in the common 
fact of the quest . of light, and every plant blving " 
complete right to Rprd its own as the chosen sud. 
so amoogse the Hindu people, up to the twcntieth 
century of thia Christian era, crew faith$ and creeds. 
Islam itself WAS 'SCarc::ely aD exception ito this rule. 
For the spirit that makes a township. after learning 
English, differentiate itself sharply into Hindu and 
Mohammedan social cliques, is of modern growth. 
It appears to be a result of that false interpretadon 
which reads the history of India as an account of the 
struggle bet'IVCcn the two ideas. In the life of the 
villages there is no suclt strong distinction. In 
Bengal and Behar. the sonl' of Hindu and Moham· 
medan gentlemen grow up in the closest fraternity 
and fellowship. In the Nortlt·West Provinces they 
mingle their names. In the Moslem zenanas of the 
same districts the · Hindu babIes of the village are 
privill!ged guests. Every Hindu guru ~cepts 
Mohammedan as well All Hindu disciples. Every 
Mohammedan fakir is sought by Hindu as well as 
Mohammedan devotees. In the South, narrowly 
orthodox as the South · is counted.· the proudest 
feature of Trcvandrum is the shrine dedicated to a 
Mohammedan princess, who fotsook courts aDd 
palaces for the worship of Trevandrum'a local £Od. 
Over and over again, ' in the political wod~;~qave 
the armies of Delhi and the "awabs been fed·· to 
victory by Hindu generals; and .. in every Native 
State to this day will be found positions of reapon-, 
&ibility and pow~ usitJoed 10 men who~_~·:,i • . 
that wbicljl tb~ sovereign's is not. A 'Inote ~ful 
tri~.'" Iile~ lurely paid tban 1lIfIt···~ of 
tbe ·Ji(Urttta;qnctn! "ee wu peeulilirlf tiDd ~d. · 
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considerate to auth of her subjects .. differed (rom 
her in faith." But iodecd the i6'toleranc:c of Mo-
hammedanism itacU b .. been ~ uasgerated 
hi Christian observers, who seem c~.ly incom
petent to grasp the secret of aD Eutern atdlUde. 
This intolerance could never, (or inltance, be com
pared with that ohheRoman Church. The necessity 
of making Il .trong 'and competcnt nation out o( a 
few warring tribcs Jed to the enundation of a brid 
and simple religious thesis; but the Prophet d id not 
fail, ' in true As iatic lashion, to «mind his pc:-opJe 
that" God is the God of all creatures, not of one 
~CCdOD only," and to exempt especially from con
demnation all the alien religions definitely known to 
h im, namely. Christianity and Judaism, "the peoples 
of the Book." Truly the quarrel of that stern spirit 
of righteousness was with unfaithfulness, not with 
other faith s, however strongly, undcr unforeseen 
military and political exigencies, it might seem to 
lend itseH to the contrary interpretation. The facl 
that MohammedanlS itave some times held another 
opinion is no arli:umenl as to Ihe teaching of their 
religion in its purity, aud it must be rememhen:: u 
that" dog of ao infidel" is an exprcssion hurled 
AS freely against Spaniard and Crusader, as c\'cr 
against what Christian!" ~aned a Pagan. N,o. The 
feud between Dclhi and Ghazni was no more' a battle 
between iJin and Dharmma than was that so long 
exist.ing between France and England, the combat of 
the Catholic again't Ihe Protestant Churchl!&. Even 
Sikh and Mabratta risings were only the psychologi
cal transfer of regional power."eentres, The famou! 
jcwelled shawl of the Hindu State .... f Baroda was 

. made quite naturally under the old r~gi"u, 10 bcsent 
to the tomb of Mohammed at Medina I 

Sollle:..air of the deaut6, some up-ditlOn ot.:t.be 
pastoral habit, some stroQi' memory ·or. P,er.tia .&tKI 
Arabia. JtH.t;>t .indeed have .co~ with the &uccea(ul 
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invtikr to make tbe'etay-at~h~e iDVaded resenting 
and db,trustful lhlt the. ~k .bout cow-killing can' 
hardly be taulJ as sincere, since in that cue the 
arms of "eh~ui Hindus would to-day ~ turned 
against a new~r power. It must be uDderstood as 
purely symbolic of the strained relations nalurally 
e:r.isting between industrialised agricultural com
munities on the one hand, and on the other the 
militant soua of the desert accustomed to live by 
keeping and killing' flocks and herds. But the same 
process that tamed the nomad into II member of a 
peasant community, and converted boatmen and 
tillers of the soil into Muuulmans, minimised in 
course or time eveIJ these difi"erCIJces of association. 
The familiar sight of the Mohammedan bJusti, holding 
his goatskin below the hydrant· mouth for waler, 
and the Hindu wat1:r-carrjer with his earthen pot 
coming in his turn, is an instance of the contrast as 
it now exists. Two different civilisations stand 8ide 
by side, but they are friendly castes, not rival 
nationalities. 

In thc religious consciousnus of Islam tben: is 
Dothiag that is without analogy amongst the faiths 
that have sprung up on ladian soil. Everyone is 
to!erapt of the idea of" the one ,true church," for it 
ill ,held. .. by Hindus to be a necessity of the early 
stageli.bf rc:ligioull de'tdopment. Allah is or course 
the Personal God: bill then 'the worshipper of 
Vishnu,- has always had to admit his brother's ri~ht 
to offer praise to Sil'a, thougb the name left himSelf 
unstir~. Why DOt Allah, therefore. equally 1 
The Hindu uses images: to the MussubUn the 
image i8 -abhorrent. True, but every Hindu hopis' 
to escape some day (rom the necessity . of U8iDl ' 
image.. • Wbo is got touched by tlMr devo~ 
,custom of Hindu .womcn. -bathing the ~.o( 
u.,~y Cbild itt' the mirror and sayi~ . .'~ . 'fhi. 
~ W\CJ' , bath~' ls 1IC1C: the image: bC!:it~ . .. tbet 
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iIh&'e He whom we worshiP I" • Aft: Dot the saints 
lor ever telling tbe idolater tbat" even to name the 
Infinite Uoity is sacrilege 7 And "bat Mohammedan 
Aiot has failed to say the same? TlMf dispute 
about tbe image, in the light of sueD faet!l, becomes 
a mere difference of opinion as to ~he use of the 
concrete in tbe early stages of an edueation," Indeed. 
Hinduism itself haa shown its power in modern 
limes to throw oul sects that decry the use of 
images as strongly as Islam. 

Hence it would appear that the important points 
at issue between Hindus and Mussulmans arc rather 
details of purificalion and domestic practice, thah 
religious or doctrinal. This fact becomes increas
ingly evident as the higher phascs of the two faiths 
arc reached. For the more completely either is. 
realised, the more perfectly is it fused in the otMr. 
Sufi-ism· leads the soul by love, and tbe Vedanta 
leads it by knowledge, love, or emancipated motive, 
as the case may be; but for both·aJike the theme-is 
of a common goal. whete all sense of difference ahall 
cease, and the small self be swallowed up in tbe 
universal. Of each of the two faitbs, then, it may be 
said, that it has nothing to lose and everything to 
gain by the more complete development of the other. 
Mohammed, Krishna, Buddha, Sankarachar)'a,J are 
not ao many deplorable oblltacles in each ot.l!er'a 

• So&·bm.-A lPystic .et 01 Mohammedanl. .It ross In 
Penia, ud at 6,,1 , offered pene<:1It1on, ""calise the doctTille 01 
lU one-II_ 01 the -0111 with theni,,;"'e -ollDded lo .. baortbodOlt 
Mohammed ... lill:, e. I lIggutioD Ib,t a cecat,,1'111 ~Dtd be 
.. pwU>.- with CooL" The S~ oOW ma.iDtaln M:Crecy II III 
meb ~eaces aDd QOD"ic;liona. Their doc:trtDUaad u.....of 
Hindll ~ed.;mti.m .... praetiall, t4eatica1. 

... ~kI.r .. dI.uy",-· · The whuol mod_ Hiadll4m,"of'teD 
Aool1s1l1, Nlt:rrod 10 u .... pel"lOCDtOl" of Bllddhixa." J,. great 
-..1 aDd .o;:holar. BfInIlo Malabu-. S~hanl In.dia. 7&8 ... >;0. 

W" ..,,,Jn1 faJpO" com_tu!el, DOtabJr t!W on tbe 
V __ ta-SUua, iD wh1ch he Ionnalated what b knO'll1l .. the 
~blc doctriDe 01" AllQita. ~ H, III Mill to 1u. .... "1liic:i.r 

..... -0( tbir1,-lwo. 
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patha, bat ntbf:r widely' sep&rated Itxamples. of a 
common type-tbl! ndiant Asiatic ~niOllage, whose 
conception of nationaltty lies in a national righteous
ness, an~whose rigbt to be a leader ofmeo rcstson 
the fact ttJ.at ~ has seeD God race to face. Suc:h 
souls ltaQDDI rail to recognise each otbCf# and the 
Prophcf .. aa eot alow to salute Moses and the 
ehlist... the only aamplcs of his own order whose 
names he II:ncw. 

Thus it is easy to realist that as long as Hinduism 
remaioed nameless and vague, the sedse of differ
ence between itself and Islam was also obscure, 
subject to all the mitigating influences of a common 
Orientall5m, intensified here and there doubtless by 
politklll ideas, btu tempered agaiD by mani[old social 
and economic bonds. And if, with dcfinilioD, the 
Indian religions arc to take, 'on a more :;;ectllJ'ian 
cbaracter, is it not clear lbal this is only io order-to 
be joined again with the faith of Arabia, in a new 
and deeper consciousness of that which is their 
aclual ground of union-the . Asiatic synthesis of 
life l' 

It ii- not difficult to understand the mental outlook 
that is exptissed in the namelessness of Hinduism. 
An immense" people, flUioS a Yast territory, uo
conscious of the completeness of their boundaries, . 
or of ~y sharpoess of contrast between themselves' 
and neighbounog nations,'were o~&Sarily i~capable 
of sum~illS up their thought, to give It a name. A 
knowledge Df limits and of difference tliere must be, 
before tbere can be deliQitioo~ aDd· it is only when 
India sees herself reflected as a whole io lb~ Klua 
,of a r~ign administration aDd a foreign language . 
that abe can dream of limitation. Buides,in tbipgs 
religiOUS, what was there · that ,-.as oot lbciuded, . 
within the4:llndu ~.? Jf, crossing tbe HIpIa1aju 
and re,fdling ChiDa and MonSOli., men 'calDe:"jn 
contac:livitb unknown rites and wpCntiJiaos, th6'y 
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could always supPly paraUel or analogy frolU their 
home life and. association: Strange and powe.rful 
goddesses .owere adored in China. But the wOrship 
ot the Motheds so old 10 India that it. origin is lost 
·in the very night of tlme. What an age of commOn 
failhs that mUM have been that left us the VIrgin 
Kanya (Kanya Kumart) as tutelary deity of Cape 
Comorin, and Kwannyon the Motber a(dhe giver of 
all blessings, in Japan to thill day! Who i$ to say 
which is older, Kari, the Mother-Queeo of Heaven, 
of Chinese mythology, or Ka/i of Bl:nga.!? Even 
the!;.e conceptions, however, dating as they clearly 
lUust from tbe days of that matriarchate wben 
nations and racl:s were not yet diff(:r(:ntiat.:d~(:vcn 

these do not rl:present the earliest stratum of religi
ous thought in India or in Asia. 

All thrl)ugh the Old Testament, Bnd throughout 
the story of the rise of" Mohammedanism, we heu 
of" stones" as objects of worship. It is the black 
and mystic Kaaba, that is to this day the symbol of 
their unity to all the peoples of 1$lam. And tbrough. 
out India still there are races of working folk who 
ask no better symbol of divi nity than rude stones, 
selected wilh some care possibly, and then set up, 
singly or in a row, perhaps in an endosure, perhaps 
not, 10 be regarded heneeforth as objects of rever· 
cnce. The people who use these emblems-for 
they cannot be regarded as images-may be any
thing, from audra5, or peasants, as I have seen them 
in the South, to Bhutias, or gipsy-like wanderers, as 
olle meets with them in the Himalayas. 

Everywhere in common life the miraculous 
dements Bre fire and light. And perhaps it is 
natural that oil, with its mystic power of leaping 

: i.nto flame, Ihould be the characteristic offering in 
the worship of these stones. A BhutiNShrine will 
sOIueti~ea contain nothing but lamps. These u .e 
a:it11 and made of irOD. like ro\lni:l-bowled desaen-
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'spoons at right angles tothehandle, whicb is a spiite 
, tuck into the ground, aud I have IJCen p 'many as 
sixteen or se~nteeo in one tiny temple. There was 
here: !;lather image nor sjmbol other· tban the lamps 
themaelves, and tbe pilgrim ,00 leavillg would tear 
off a shred of his gannent, and tie 11 to a bush or a 
tree ctolle by, there juining hQnd~ds of loitenll like 
itself 9f the wayraring c~ngrqation wbose spirits 
had met unlleen in il common actofadoration. But 
the place. as is always the case with t~ese peasant 
oratories, was where the view W:lS finest, and the 
cry of the soul to commune with Nature most 
intense. Sometimes the sacred stonell themselves 
are smeared with oil, for the very touch of the 
wondrous fluid that nourishes light seems to be 
holy. 

To richu races in India only clarified butter is 
good enough fer use in the service of the altar, and 
we: of Eu~ope require the great wax tapers. But 
caD we Dot trace through all these a single:.common 
process of the lIanctincation onabour by the products 
of labour? "We worship the Ganges With the 
watel' of the Ganges, but we musl worship," said a 
Hind u. Similarly does the peasant dream of the 
ncred oil, and tbe pastoral Tod.- worship his cow
bells. Is it not true that if all could be blotted out 
in a moment from the human memory, the Eucharist 
and the sanctuary-lamp' from 'Christianity, fljckering 
light and frsgrant flowers ftym the MUlisulman 
grave, oils and fruits and incense from the Eastern 
worshipper, it would only be to spring forth freah 
againlo-morrow-coro, wine, and oil to the peasant, 
scented guzns to tbe' lover of gardens. tbe GodII 
Shepherd the ideal of tbe herdsman, th. ship of 
salntiooche hope of fisher·folk? What are mytlf
olo,!e- after all but the jewel-casitet of '1UillWlity, 

Tod .. '_ AII -.borJcI .... tribe ia the Ndl,taerr .. 
• 
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by mt'IlDS ~ -which ia wealtlr 'of dream, and loves 
and aigbs iD every R'ell~ratiOD becomeil tb~.JJ.nptrilh~ 
inrlmd iaperishable trea'Sure of thc .ner-wmeu ? 
~ mystery of tbe "birth of· raitb i, about us 
always. 

All the great Asiatic (ailhlb-that is to say. the 
worJd.rellgions-would seew. .to .have been born · of 
the overfloW' of somethinl i~ ma,. be called tenta
lively the Aryan thought-power, '"'POD the social and 
religiou.'1 formations of earlier ages. Taoism in 
China, Zoroastriaajsm in Persia, and Hinduism in 
India. are aU as three different applications of II. 

!!ingle original fund of insight and spttulation, and 
Islam itself bas incorporated Su6-ism after reaching 
thc Aryan region. Doubtless of all these India 

o developed ber share of thc inheritance with thc 
grcatc'st freedom alld pt!TfectioD, but we recognise 
common elements in all alike. 

n 

As th~ basis of Indian thollght rests deep in the 
very foundation of human evolution, so it has nol 
failed, at each new point in the hislOricdevelopment, 
to add something to the great superstructure. The 
whole story of India may be fCad m it philostphic 
idea. The CODstitutional ceremonies of the kingdom 
of Travancore contain clear indicatious of the ' trans
ilion from the matriarchate which was probably 
characteristic .of the old Dravidian - civilisation, to 
the patriarchate, whicb was Aryan. In the yearly 



SYNTHESIS ()F iNDIAN THOUGHT '47 

villlp..wqrship of the heroic ftcu~ 'or tlie" Nabab
h~r.t ..... which is commeo throu.ghout. ~e Sol,Uh, 
we bue what ma, be tbe t!Ot1 .of distaDt peoples 
to include themsebrca ' ill 'the It Great: India" 'of 
Bbiabma. Judlstniia.}fld the national Epics.- "'the 
charge of countr,y fPlQRowder whkh is fired off in 
tbe teJ'Ppl"es or tllt Soiutbem Dd,bn on ' futival 
days is lIufficient eilidulte t~t orthodO.-:; was once 
IIggrcslSivc, eager;absorbcnt O~ tbinga oc.' ... , fearful 
of nothing, and friendly to advan<Ji. It is .. po~lu 
superstition that the Ealt stad!S atill, Children 
observe no motino of the s lars. But' the tact is that 
one generation is no morc lilul another at Benarca 
than iii Paris. Every saint, ever'y poet, adds some
thing to the mighty pile which is unlike all that went 
before. And this is quil;.C as true of the thqught 
exprased io the vernaculars, as of the all-dol1lina· 
ting culture contained in the classic Sanskrit. 
Chaitanya in Bengal, the Ten Gurus of the Sikhs, . 
Ram Das and Tokuram <in Maharashtra, and 
Ramanuja in the South-cach of these was to' bis 
own.tinle as the \'ery personification of tbe national 
philosophy, relating it again in its wholeness to the 
common life. Each luch great saint appears to the 
people as the incarnation, the nVclatlo,ll, of them_ 
selves and tbeir own powers, and tbe church 
founded by him becomes a nation. Thus arose th~ 
Mnhratta Confederacy. Thus arose th~' kiDgdom of 
Lahore. And far away in Arabia, Islam formed 
itself in the same fashion. For the law that we are 
considering is Dot peculiar to India; i.t is common 
to the whole of Asiatic life. 

The Hindu .",orld in..ita entirety, t~CIl. is 9ne with 
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the highest philolophy of Hinduism. . ~e much
talked of Yedallta IS oole the theorettc ~pett of 
that synthesis whose elemeots. make up the com· 
m~n life. The mOlt unlettered, idolatrous--seeming 
pe~,ant will talk, if qUe5tioned,of the immanence 
of God. He recognise. tbat Christianity is funda. 
menially true, because the· missionaries are clear 
that there is but one Supreme. The question, 
What would happen could the nlilion be dh'orced 
fot:a single ~neration from the knowledge of San
:still"f is only another way of ai'lkillg, What is the 
actual dyoamlc force existing at a given moment in 
the Hiudu people? What are the cbaraeteristk 
ideas tha t are now an inbred habit, past the reach 
of authority to substantiate, or disaster to shake? 
"It 'i$ given only to great fvents and to the ima~ina~ 
tion of genius to find the answer to such quc!.tions. 
Yet some indications there are, of what that answer 
might be. 

BUddhism was the Rame given to Ihe Hinduism 
of tile first few centuries of the Christian era, when 
precipitated in a foreign consciousness. )Vhat 
authority did it claim? What explanat ions did it 
give of the existence of thc physical uniye~e? or 
the soul? or eyil? What did it offer to humanity 
as the goal of the ethical struggle? The answer to 
these questions will certainly have to be given in 
terms of ideas, or variants of ideas, derive4 from 
the pre<xistent sto(,k of Hinduism. And so, though 
the particular ronnulation may be regarded as 
heresy, the significance of its testimony on .the 
point we are com.idering cannot be disputed. It 
must be remembered that there never was. in India, 
a religion known as Buddhism, with tempk:& and 
priests Qf ita own order. There was ittlcQdency 
towards popularising trutM, " that had pl'lfViously 
baen re,gar?ed as fit only for the learned. arid " there 
w" aD immense unofficial enthusiasm for • tDwer~ 
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io.g penouality, doubttea", and (or the interpreta..
tions wbich were identi6ed with him, eveo II there 
is in Bengal to-day fOf. ,Qlsitanya. There c&mc 
also to be a vus Lrnphial organisation, 'hi,hly 
centralised. coherent in all its parts, full of the 
geographical coowousnea. uticring itsdfin similar 
architectural (orms in the East and West o( ,ltldia, 
passionately eager to unify and elevate the 'people 
and to adorn the land. This Indian Empire.was in 
full and living commui!lication with China, Japan, 
Syria, and Egypt. It had . t raffic and commen.:c by 
land and sea. It scnt abroad .mbassador~ nicr~ 
chants and missionaric9. And within its own teTri~ ' 
tories it made roadli, planted treu' ,and oreharda, 
dug wells, established hospitals, and ii1Sisted oD the 
cessation of violence even towards dumb creatures.· 

Just as the Protestant Reformation, releasing the 
menta l energy of the ·people from thraldom to ' 
authoritative commentaries, has been the power 
within the rise of modem Europe, &0 the kerne) and 
spring of the Asollen and SIlcceeding empires -was a 
similar assertion-Dot or the right or private judg
me~t : Ihis .never required vindication in ludia : but 
--of the equal right of every section of aocielY to 
enter the super-social, or monastic life. For ' we 
must 09t forget that in the East enfranchisement is 
alwaya primarily religious and moral, DOt political. 
Power civic and ~ational is there amongs t the direCt 
e ffec;t s of the higher coll$Ciousness, never its causc. 
It is a mao's rigbt to renounce the world, and not~ 
manhood suffrage, which coDstitutes bis equali~y ' 
with the highest. This sudden naliu.tion of the 
spiritual life in all parts of society at once conferred 
on every man under Buddhism, wbatever his birth 
or position, the right to make hit opinion felt, the 
6tl'a11t! to uc:rcisc: his full weiSbt. 'Of moral in-

. . 
Ada'. ilMCl"iptlolU oa 1M D_IIU rca. on...:. &011 • 

ott.tlaG~ 
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flaence. The result was aaimDl.ellM: eoa.midation 
and bJosaominl of DationaJity. Men felt that they 
walked OD air. They were born "to receive and 
p." OQ the great measa,e of hUDlI.O brotherhood. 
They were to go ou~ into aU the world .nd preach 
.the G<npel to every creature. What must .not have 
been the {aim a.nd enthUliiasm of the common people, 
when merchants, traders, and caravan-servants could 
'uffice to make a permanent contribution to the reli
gion of the powerful Empire of China? It was a 
great age, and only thox who have !Ieen the colossal 
fragments which remain of it to this clay can Conn 
any idea of Its wealth and vigour. 

And yet Asoka'a conversion had I)ot been to a 
new religion, but only into the piety of his lime. .. I, 
King Piyadasi, beloved of the gods, oblaincl:l true 
intdligcnce ten yeara arter my &Doinliog." Hence 
the thing that we call Buddhism ends its career in 
India very gradually. He who has first visited 
·EUora· is surprised, on entering Elephants, t to 
find the Buddha·like figure on his lert to be Siva, 
and the Triumph of Durga on hi. right. At Ellor. 
itself there must be a gap of centuries between 
tbe cathedral-like caves of the Thin Thall and of 
Kailuh. f Yet even there we see the solitary figure 
of the teaching or the meditating Buddha give place 
by degrcl:B to • rich pantheon or devas and gUilfdian 
kings. But the hope and delight that are expressed 

EUora. _ &ddhill cave-temples dote 10 lhe nortb.western 
frDalie.- of th, Ninm'. domlniout. The 10"'0 of nos., <:on. 
uillWllbe torab of Anru",ueb, ia clote b.1; ud tb, wbole I. 
a few !Diles from DlIIlIl.tabad, the SIIo;.ent DeofIri. 

t Elepbaota.-A .,.lea of cave· temple. OIl aD lala.nd In Ibe 
Bay of 8ombaoy. bat_ the -=nd alld the "'9_tb cclIl".,. 

::: Tho Thill Tb.l._A ca .. templo at EII(H"a wbio;b ~.bl. of 
IhrH tie .. or 'Iony.. Homce ttl II&1II& Tho mOil perfect of 
the nou·Brah ........ H:..I .lnIelur..... ... 

f K,lIasb .. _The __ ,Ie ud modern of all the CUI' 
='~ EI10rL Cllt with manellOlll oW>oratlou 011.1 of 



SYNTHESIS OF INDIAN THOllGHT lSI 

80 freell in the architecture iUld &culpture, and ia 
the co&JbopoIitaD intctcoUI"8<e of the Buddhist period 
die away imperceptibly into the rich Imagery of 
the Puranic &ge,. and the manifold aodal alId 
political problems of Sankaracharya and the age 
of chivalry. 

The common tendency of Brahmins and yogi. 
had been to hotd out the emancipation of the 
wbole nature through self-discipline as the goal of 
endeavour. This doctrine came to be' legarded ill • 
loose way as characteristically Hindu. .:rhe Buddbist 
conviction was. on the other hand, tliat the ume 
goal was to be reached, not 80 much by a gradual 
ripening of the self, as by ceasing from the illullion 
of egoism. Nirvana. not Mukti, became the watch
"ord. The fact that these two ideas are related to 
each other 11.8 ttfe obvelllC and reverse of a COiD, 
cannot have escaped the' contemporary mind. But. 
its own generation must have giveo a morc antipodal 
value to the divergence than is obvious to Western 
thought at the present day .• It would SCi!m to. them 
to ioclude all po»ibJe theological diff'crcnccs, and it 
is Dot unlikely that this fact contributed largely to 
the belief so explicitly stated in the Gita, and 80 
markedly Indian, that aU religion. upreu a single 
truth. 

In the period of tbe Upanishads, the (.()ncc:ption 
of B~ahman-the one real appearing as many-had 
been reached. Tbia implies the doctrine of M.aya, or 
the illusion of t!Jings, as popularised under Buddhism. 
It is clear that in this theory the whole question of 
th~ origio of evil is put aside. Evil and ,ood are ' 

Tho pqranic: qo _Th. Pvuuue thetbird ddllOt Rill:dlll 
ucred lit¥h ... ,. the Gral balD' lho Vedu aDd U,.."i.b • .b. and 
tho ~ho lIation.! Epi.... Thq CODIlit of • series of booIu 
<>f "lilly .. i.ed ehuachI1·, of .hlch the .-epres8otati ... opte'meal 
... _ ",n.tteD betWetlD Iha lalb a.nd twelfth eamarlM. Hance 
thUt pdo4 ill tpokeII of .... tho PurMic".... .. 
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alike shadoW'1 0lII the willi, ca(lt ,~'!?1,' ovr sense of 
personal convcnience in magnifild apd distort~ 
form. The saints recognise neidiCl' .pain, insult, 
nOf seU-interest, beiol Iwallowed up in lbe. joy of 
God. 

The cyclic manifestation of the Cosmos-never 
created, but eternally seif-eJ:istent, self-destroying, 
self. repeating-was anotber idea sown broadcast by 
Buddbist teachers. Here we have an interpretation 
that i$ signi6cllnt of the immense scientific energy 
that hal always gone hand in hand with HindlJ 
rc:ligious speculiltion, making the spirit of research 
inherlmt in the spirit of devotion. Perhaps had 
orthodoxy offered the same resistance to science in 
the EllSt tllat it did ill the West, Indian investigation 
would have appeared more imposing to-day in the 
eyes of foreigners. But' the only thing that the 
Indian priesthood hal conceived itself let 10 guard 

> has lieen the social system. It has opposed nothillg 
save social aberration,. Knowledge has gone un
hindered. And it will not be difficult to show that 
the much vaunted science of Moorish Spain. was 
neither more nor lel5s Ihan tile tapping of Indi:m 
culture fOf the modern world. 

But perbaps the most significant of all points in 
the Buddhist propaganda is its assumptioo th,u the 
word of the Bless«!' One HimscU is all-sufficieot 
suthouty. Hioduism rerognises only one proof,and 
that is direct perception. Even the sacred writing$ 
Kive as their uoctiotl the direct perceptioo of saints 
and ~. and the Vedas themselves dedare that 
man must reach beyood the Vedas. That is to say, 
the books allege as their authority that rea&ation 
out of w~kh they wer:: writt~ . . 1'1le jam. refuse 
the £.uthority of the Vedic tuts. But there is 
q divergence between them and otber .eet. 01 
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Hinduiarn dI .. : .:Would appear on the aurface. 
Common ~ IUld tbe historic acceptance of 
the race aJilte, Jea,ct up \0 the lut pat pronounce
ment on the subject-" By the Vedas no books are 
meant. 'they mean the 'accumulated treasury of 
spiritual laws diawvered by different persons in 
different times." 

"It i. Veda," "'e say in India of a Itatement 
which we perceive to be profoundly true. It is held 
in a general way that there are ' two classes of 
Sc.-ipture, one Vedas, the other PuUnas. Vedas 
are eternal truth. Puranas arc characterised by 
containing s tories of the creation and destruction 01 
the world, talel! of the life and death of holy persoDs 
and avatars, accounts of their miracles, and so on. 
These clements are commonly mixed up, but can 
easily be disentangled. Thus, wben the Christian· 
Gospel says," Thou shalt love the Lord thy God 
with all thy heart and with all thy soul," it spealts 
Veda; but when it lIays, "Jesus was born io Beth· 
lehem of Judea in the days <If Herod the king" it 
is only a Puran, and may contain IIOme elements of 
error. 

And so, if the word be rightly defined, it may he 
said that the Vedas themselves arc the aanction of 
Buddhism, of Mohammedanism, of Christianity, and 
of ConfuCianism; but it may at the same time be 
claimed on behalf of India that there, and not in the 
Wes t, bas tbill fact bccn undentood. 

Some of the greatest of French and· Euglish 
thinkers hold that the history of the 'Vest is made 
illto a unity by the evolution of 'science and its pro_ 
gressive application to life, from the siJ.th ~tury 
before Christ to the present day. These tbinkcn 
maintain that Greece, Imperial R~, and the 
Catholic ~Chu;tb have been the three integral 
formative itlflueDCt:S of what " eall the turopean 
miad. To the student Of Oricntalll~t0'7 it appear. 
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equally doar that the hilltOt',. of' ~ •• that of • 
aingJt liYinf orpnism, of which fndia Jbay be taken 
• tbe heart and (ocus. Regirded chua, in relation 
to iu. sUTTDundil:ip, the culture to whieh we give 
the ·name Dr Indian thought becomes likewise II 

unity, a$ clear, as continuous, as consistent in its 
development as i. the evolution of the scientific 
idea in the West. Considered as an appanage of 
Europe, India is meanillgJess; talren in lind for 
herself, and for that 10 which slle rightly belongs, 
it need not surprise UII if we find her the essential 
factor of human advance in the future as in the 
put. 

In . 
India is the heart of Asia. Hinduism is a con· 

venient name for the DUUS of Indian thought. It 
would appear Iha t it takes some thousand to fifleen 
bund~ years to work out a s ingle rhythm of ita 
great pulsalion. For Ihis is about the period that 
divides the war of the Mahabharata from Buddha, 
Buddha from Sankaracharya, and Sankaracharya 
from Ramakrishna, in whom the immense pile 
reaches the crowning selj:consdousness. Of the 
lorig prehistoric evolution that went to the building 
up of Mahabharala, Great India, the heroic age, 
we can say little, for nolhing is le ft 10 us, A\'e tbe 
legend of Sita and Rama, out of the night of time. 
Yet we kow that this period must have been long. 
Three thousand yean seems not too much, if enough, 
to allow.. Behind Ibis again loom u.p the millenniums 
spent on the tableland of Central Asia, that head· 
water of world-civilisation where Aryan ~an 'entered 
the patriarcl\ate, and closed the account Of his first 
combat witb Nature, IJavinr tamed tbe beasts, 
learned the usc of tools, domesticated corn and fire. 
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produc=ed the fruit-treea, and divided the week.
Of the aublime dIu .... the poetry and .onc witb 
which he OOD$Oled himKlf during those qea oJ 
herculean struggle, the 'ragments known as the 
"Rig Veda" still remain. And we learn therein 
how broad was bis outlook upon Nature, even as 
that of the mind that declared" and the evening and 
the morning were the first day... How long did it 
last"1 Was it ten thousand years" . Were there 
another five thousand before the war 01 Mahabbarata 
.• .. However this be, tbe entbu!iias~ of succeed
ing periods stdkes us as eatraordinary. 

There i~ no question that the characteristic pro
duct of the civilisation that succeeded tbe Great 
War was the forest-universities, noles of whose 
sessions have become the Sulru and Upanishads. 
But we must not forget also that during the aame 
period the Vedas was writlen down, aod the search
ing scrutiny of society initiated which was later to 
reault ill those accumulatioll!! of reverent and sym
pathetic interpretations now -known to. us as the 
Laws of Manu. 

It i. only wi th difficulty that we realise the sense 
of vastness to which the thinkers of tbis period 
stmve to give expression, The Celt, it has been 
said, strives ever towards tbe infinite of emotion. 
The HindU, in the Game way, cannot res t content, 
short ortbe infinite of tbought. We ace Ihis, even 
so early as the hymns of the Rig Veda. "When 
darkneu was hidden in darkncss, undistinguished, 
l ike one mass of Water," opens the great Anthem 
of Creation. StiU larger il the sweep of the Upani
shads-" they that ace the Real in the midst of. this 
Unreal, they that behold life in the mi<kt of this 

• 1lw; MII1Ied &lid fucl"t.Unl book, "The ATCUc Home lD 
the Ve4u,"'" dftti .. .cl to ......... " Nvoh.dall. ill.olU'ioI .... O'lb .. 
. .. bjeel. If u.. alben", tbaw'y be comK:t, it III'oWd.PP"U llIat 
A""'eIdt~~.IIOt acqlllnod I .. ee .. tnJ Mia. 
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. death, they \pllt know the One in all the changing 
manif~.$ of th~ universe, ·unto· #wm belongs 

.eteiOal . peace--unto none elsc, unto· none d~." 
The Vedu were the capital with which Aryan 
culture began iu occup:a.tion of India, ' and these 
immense and subtle generalisations of the Upani. 
shads represent the Brat achievement of the national 
mind in its ncw place. Surely this is the .('cret of 
the striking fact in Indian hi5toTY that all great eras 
of rejuvenescence, such aa Sanltaracharya's, and 
even millor mO\'cmCllts of reconstruction like Guru 
Nanuk'5, and Ramanuj~'s, have had to go back to 
the fore st Sutras and place themselves in structural 
continuity with them. In this light we begin to 
suspect thAt the war of the Mababharata itself repre
sents the apparent exhaustion of Vedic inspiration 
at the end of the first period, and the restora
lion of pristine vigour 'by force of Krishna's per
sonality. 

The twilight of Indian forests in the pre-Buddhis_ 
tic age is resonant, ~o the historic: ear, with chants 
and prayers. But the succeeding epoch leads us 
il) IO the busy life of villages and cities. .for Ihe 
ballads and songs of the people are crys!llllising DOW 
into the great Epics. Their relig"lolls activily
slirred by the sublime spectacle of a life that repre
sentI the whole of Upanisil'adic CUlture, the national 
dream in hs completeness--orc-upies itself with 
gathering tOltther, and weaving into a whole, all the 
rel igious ideas innate: amoDgst the mas~s, and those 
peculiar to the Indian environment. There is a 
sudden accession offorce given to such practices as 
pilg1'tmage and relic-worship, and Brahmin iateUi
genee· is more or IC!ls lInconsciou!ll.y preoceupied 
with the' interpretation of images. symbols, and 
rituals~ in relation to \I;losc: truths whRh had been 
the first ·realisation oj the race. Thedistiuction and 
tara:er scqpe of this Bu~dhi.t period ~ay to • great 
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u.tent in it~ ~ti~ COlDlaercial. and "Iub.religious 
elements. in letters, a"q.l. and sciences . . 

Certain evils must bavc corae in the train of the 
ideas then elliborated, esscntiaJ as they were to 
prove themseJ,t's in tbe loog run to the completed 
fabric of Hinduism. We can understand tbat 
monastic notions may have attrActed too milch of 
the nalinoa! energy out of the safe patb~ of domestic 
virtue, with a tendency to bring about not ooly the 
depiction of family lire, but the dis iptcgration 01 
morality ilsel(. No doubt it was at this "time, and 
to meet this error, that the SO!lg of the ideal sang 
itself so dearly, first through the lips of Kalidas,
in his "Birth of the War.Lord," and again, in the 
final recension of the R amayana, as the rove of Sita 
COt Rama, that glorified wifehood. before which, the,. 
renunciation and faith of tHe c:Ioister grow pale. 

From the point of view of purity of doelrine, we 
can believe, too, that the very breadth of the wel· 
come extended to religious. ideas of all kinds, 
especially in the dosing centuries of this age, had 
led to. the undue emphasising of the popuiarnotions, 
to the inelusion of an unnecessary multiplicity of 
symbollJ, and possibly to the interpretation of 
symboJs already exis,ting in rude or gross ways. 

But agitation againl.t .abuscs has neVer been the 
method of Hinduism .. Rather bas the fa ith pr~ 
gresse.d by lifting repeattdly in moments of crisis 
the banner of the higbest ideal. Already, in the era 
we arc considering, this organic law of the national 
genius, ~he law .of.;the avatars, was well known, 
"Whenever the dhanuma decays and \'IIh_ tbat 
which is DOt dharmma prevails, t then} manifest 

XaHdu-tb. paol._ODa 01 the faDIOll.I ,. olo'gelU" of the 
Co1Irt of Vtlrama4itya, of Ujjal,D. Kalldu lIIay bav, lived III. 
tho iIlJ.tb. o:utQ}7 .... 0. or earlier. H, 'IIT01e ,.t'" piay of 
.. ~~ouI .... " .. bictr. .. deepl., tollebed tho poet GOOthe, . , 

t . ~Iy. tbe; a-db.ar_-db.anJ>.. 1'_ Fob. .. 
prty~ S:6' p ... ,s. '. 
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ID}ftIf. FOJ: the proteeti*~ the 'good. fOf the 
deatruCtioD of' lM .evil/Dr ."I'fintIi .sltlhlisAmtrtl (1/ 
llu tUJ6c1ttl1 righi,OUS1USS, I am belli again and 
again." So .,.y. the Bbagavad Gita-;wd neve:, 
waa any prophecy more conclusively vindicated than 
tbis, by the appearance of Sankaracharya, carly in 
the ninth century after Christ. 

This wonderful boy-for he died at the age of 
thirty~two--"alt bom at the end of the c:igllth 
century, and had already completed a great mission 
when most men arc: still druming of the future. 
The ,characteristic product of Oriental culture is 
alway. a commentary. By this (orm of literature 
the fut ure js knit firmly to the past, aDd though the: 
dynamic: powcr of the connectiog idea may be 

.obscure to the foreigner, it is dearly and accurately 
conveyed. to the Eastern "mind itself. The whole of 
Confucianism is contained in a commentary OD the 
Eking, or Book 01 Change, and European Proteslan~ 
tilm might almost be Qesctibed 8!i a special kind of 
commentary on the Christian sacred literature. The 
Sllnskrit sutras lend themselves to critical writing, 
and even demand it, ill a s pccial degree.: for the 
word $ulrQ means II/read, and is applied to works 
which are only the main line of a gi-..en argumeut, 
and require expansion at the end of every !lC!ntence. 
This literary convention obtains in aU Oriental 
t:oUQtriu, and must date Irom the period when the 
main function or·writing was to ass ist mem.orising. 
Obviously, by writing a new commentary on a given 
sutrt, the man of g'Coius hat. it in his power to fe· 
adj~1!lt the relationship between a given queStion and 
the whole. of current opillion. Hence it i. not 
lurprising to find that the masterpiece of S.nkara~ 
ehary.', life was a commcotiU"y OQ ,~Vedallta· 

·SuttL 
The problems Which r~ed the lnditn mind during 

his 1i~imt. with· .,the. .... 1pgle UCC'ptiOD th,u t~ 
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~try WU , thu 1"iq, aud pl'O-Iperoua. mUflt bav," 
beeIl curiousJy like tWIli8' of tbe prcsen~ .day, and -it 
il difticuh to avoid tl1"eoncluaion that in hi. e~ 
they Ulumed aalional dimension.. Re.li£ioul 
practices bad 100t their primitiVe simplicity, and 
also perhapa their compelliD, power. IdcU u to 
national and unnatioDal «(or the word" orthodox It 
was but the Asiatic word for" natiO.Da! ") were coo
fliding and eonfu:lcd. Men lived much in the 
thought of the recent sectarian developments of tbe 
raith, and tcnded to lose sight of ita aUstere impera. 
tive, pointing to tbe bilhest realisation, of its 
antiquity, and it. close-knit continuity. Luksbmi, 
Goddes. of Fortuoc, was om: of the chief objects of 
worship. Sects and kingdoms alike h;d kMt their 
~scDse of mutual solidarity. Never perhaps was aD 
Asiatic people nearer precipitating itself on a purdy 
secular development. 

At thia moment the whole of the national geoiua 
awoke once more inSankaracharya. Amidst all the 
brilliance and lu~ury of the ige, in spite of the rich 
and florid taste of the Puranic period, his lIOul 
caught the mystic whisper of the aocien! rhythm of 
the :Vedic chants,. and the dynamic power of the 
faith to lead the soul to super-conldousne ... became 
for bim .the secret of every phase 'of Hinduism. He 
was on fire with the love of tbe Vedas. His own 
poems have something·of their claasical beauty and 
vigour, aD~ his books may a1most i1C described. as 
chains of quotations from the mOst piercing and 
comprehCIIsive sentences of the Upao.ianada, to 
"/"hicb he has CQlluibuted links and rivets. 

Sinhracharya wandered, during 'bill ,short life. 
J(om his bi'rlhplace in the South as tar .. tbe 
Him.alay •• and everything that he came aero ... in 
hia tr_e11 related itself to the onc rocys aaa centre,_ 
lo.eta ~ind. He aca:pt~~acb worship, even that 
from .~ he "aa at .~t .d~rse, . but~w.Y. 
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1:IccaUK he found that the ,rd.t mood of On~ 
witbout .. ..seeond was not onl), the VediC; but allo 
the Puranic goal. This is the doctrine ~hat he 
e:r:prc!lses in his twelve epoch-makingcommcntaries, 
especially in his crowning work, the commentary on 
the Vedanta Sutra. And this idea, kno .... n as the 
Adwaita Philosop~y, constitutes, fQr the rest of the 
Hindu period, thc·actual unity of India. 

Western people can hardly ima,gine a personality 
such as that of Sankaracharya. In the course of so 
few years to have nominated the fou nders of no less 
than ten great rdigious orders, of which four have 
fully retained lheir prestige to the present day; to 
have acquired au~h a mass of Slln skii t learning as 
to creatc a distmct philosophy, and impreu himself 
on the scholarly imagination of India' in a pre
cminf'!nce that twelve bllndred ye:lrs halle "ot 
sufficed to shake; to have written poems whose 
grandeur makes them unmistakahle, even to the 
foreign and unlearned ear; and at the same time to 
have lived with his dikciples in all the radiant joy 
aDd lOimple pathos of the saints-this is greatness 
that .we may appredate, but cannot understand. 
We contemplate with-wonder an9 delight the devo
tion ofFrands of Assisi._the intel lect of Abelard, the 
fol'tt and freedom of Martin Luthertand the political 
efficiency of Ignatius Loyola; but who could imngine 
all these united in one person? 

SUbsequent critics have painted SankAracbarya 
as the. pc.rsccnlor of Buddhists. Ina&mucb as he 
asserted a co-ordination of mythologies and doctrines, 
instead of preaching a single e~clusive rnc.tbod of 
salvation i . inasmuch as tD him the goal was a Posi. 
live, and not' a nejitativc affinDatwo, aDd in· .0 far 
also u he insisted upon the ,,!:orthlealoe¥ of ritual 
apart from ph!1osophy, of worship without illumina
tion, he may be. taken as taeeo.emy of one achoo.1 0[" 

iinot~ ,.k.i& almost tam:lecessary to add tha~ thm 
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enmity was purdy controversial in its character, 
and to Buddhists of the Northern School, a clearer 
historic, knowledge will reveal him as the very 
opposite of a persecutor, ae, rather, another e:l:ample: 
of the raet: of inspired religious teachl!1's to which 
their own apostle, Nagariuna, belonged.-

Buddhism all a wbole, wi&b the su«eeding 
Puranism, had been the creation of the lay mind, 
the creadon of th~ people. The: work of Sankara
charya was the: relinkiog of popular I\~ctice to the 
theory of Brahman, the stem infusion'of mythologi
cal fandes wilh the doctrine of the U panisha.ds. H e: 
took up and d~fizi~d the current catchword",-maya, 
karma, reincarnation, and others-and left the 
terminology of Hinduism what it is to-day. At the 
same time, we must not neglect to remind ourselves 
that in all this, if he liad bc:e:n other than the 
expression of that which it was the actual tendency 
of the race to formul ate, hewouid not have found the 
scope he did. Thc reeognition of a grCllt man is u 
essential a factor in hi. histrory as his own power 
and characteT. His complete appropriation by his 
nation ogly shows that he is in perfect unison with 
its thought and aspirati~.n. 

The two or three centuri",a immediately succeeding 
Sankaracharya are ... mBlgnly known a;; 'the dark 
ages of Indian history . . The applIcation of the ~erm, 
is obscure. In what sense- were these ages dark? 
They·were centuries of chivalric dominance, and in 
\nany a R ajput line the pardic annals are atiU pre
served that will one day enable a generation or 
Indian historians to read their record. Even tbe wacs 
of sl.Jch • pcriod were never de!itruc:dVe; for, apart 
from their specially" chivalrous charaatcr, Oriental 

• NaprJ!II ...... An India!) moll\:. w~ ~e II -n hlN .. 
1.0 Cb,I .... lId J.pan. H. lollow.,J i.IlI tJM ... uio t.J pfeorioq 
t ....... 1II1be_lIdcnJllIl1oftQC .... tiul ..... Hep." 
~ti~ tbIooIoclaal fOflJ'l 10 lb. '"' ~I oj Jl¢~1Il. , 
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military usage h.. always secured the safety of 
non-combat8llts. The livcl of W'ater-<:arricrs and 
commiSlariat servants were scrupulously respectcd 
in Asiatic warfarc. It is said, indced. that the 
European gipsy iii aD example of this. These poor 
people werc originally a tribe .of petty merchants 
who used to accompany the march of armics. 
Whcrcver the camp was pitched, they could run up 
a bazaar in half an hour, aDd their caste-honour lay 
in tclliog neither side the secrets of the other. When 
Genghis Khan invaded Hungary, these particular 
clans were carried there, never to return. 

But it was not only camp-followers who were 
protected by a law such as that which now defends 
the Red Cross Sisterhoods or Europe. A like 
consideration prevailed, with regard to the peasant 
working in the fields, apd the craftsman toiling at 
his anvil. The young crops were honoured in 
ancient combat, as would be Cologne Cathedral or 
Notre Dame de Paris in modern. Under these 
circumstances a battl!! became only a deadly form of 
tournament, involving in its peril none but fighti ng 
men. 

But if such contests could not' ~come destructive , 
neither could they suc,:eed in educating the masse!! 
of the people to the common duty of military dete!)l:e. 
This result could only be achieved when a religious 
idea should becomc the war-cry of whole regions, 
conferring on all men the right or struggle without 
distint";Uon (If caste. This right, so necessary to the 
completion of nat ionality, the Mohammedan invasion 
gave, and it is difficult to imagine any other way in 
which the lesson could have been wide ly learnt>. 

The great tide of vigour tbat em~nated from 
Sankaracharya swept round India by south, wesl, 
and north, in a apir31 curve. Rama!uja, Mad· 

• la llui y6aI' 1200 ".~ 
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havacharya, Ram Du and l'ukaralll,t the Sikh 
Gurust and Gauranga,1 were all in tum ill products. 
Wherever it touched the Munulmau consclouSIless, 
it c:reated, chiefly by means of contest, a well-.c:entftd 
nation. Where it did not come in c:ontact with 
Mohammedanism , as in the extreme south, this 
spiritual energy< did not BUCCi!ed in evoking a 
nationality. And where it did not lead 10 definite 
fighting, as ill Be~a1under Chaitanya, the 8ellse 01 
national existence remained more or less potential. 
Thus the advent of Is lam into Illdia during the post
Sankarac:haryan period cannot be regarded as a 
revolatiodary invasion, inasmuch as under the new 
power there was no loss of Asiatic modes. New 
arls of luxury were introduced, but the general 
economic: system remained undisturbed. India 
received a more centralis,ed government than had 
been possible since the Asokao Empire, but no new 
forces came ioto operation, tel)ding to reduce her 
own children to the position of agricultural serfs or 
tenants. And we have seert that even the wars 
which arose between contiguous populationll of 
Hindus and Mohammedans mus t be regarded rather 
as those athletic.~ ·(:ootesls between brothers and 
cousins which confer individ\l8lity. than as conquests 
011 the one side or~thc: olhet. _,The victor after victory 
altempta Ileith(:r to exdudc his rival's. creed from 

• RlOnIanuj. and MadbaV&clluYL-Flourlshed ia tbe Soutla 
01 l adia in the twelfth and lourteellih centuries . 

t Ram Du and TukarlLDl ._Two Mabr.tta sa..i.at. to .. hose 
in1pi •• tioft Sivaji'. pusiOtl.te defellCtl of bit ow .. people .. as 
d .. e, Tobr .... was ba,..., aboat . 605. 

l: The Sikh Gurus.-Tbele were teD in Dllmber, Gun NanDa 
born 146<). was tbe fint, and Gllru Goviftd Singh, .... bo died 
' 108, .. as tb. last. By tbe livn and leachi. dJ these teo 
lea.deno .... "u"!.med the HiD~1I lIatio,:, of It .. fCl:ljab,. the SabA. 
AIII.nsu I,'ltdl the .acred Clty of th IS leet of HlndQ111J1.. 

, GaurallgL-Anolher lIamo for ChaillUlya. borf !486: ~ 
laiD! in -whom Bell(a1 6nl beel'" to rerJiM he'lOlf aD • ulli(.d 
COII~_ 
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office, nor to create invidious distinctions. .. The 
great bankers and Dobies of Bengal remained Hindu 
under the rule of tbe Nawabs, all naturally as the 
Mussulman maiutained his face in the shadow of a 
Hin du throne."· 

Nor have t he clearness and !ielf-con!lciousnen 
that its definition has added to H induism in any 
way tended to impair its inclusiveness. For the 
personality that the nineteenth century has revealed 
as the turning-point of the national development is 
thai of Ramakrishna Parllmahamsa,t whose name 
Iltands as another word for the synthesis of all 
possible ideals Rnd all possi ble s.hades of thought. 
In this great life, Hinduism find s the philosophy of 
Sankaracharya clothed upon wilh fle sh, and is made 
fi "a!iyaware of the entire 5ufficiency of any single 
aeed or conceptioll to ~ad the soul to God as its 
true goal. Henceforth, it is nOI true that each f'-'Im 
of life or worahip is tolerated or understood by the 
Hindu mind: each form is justified, welcomed. set 
up for its passionate 'loving, for evermore. Hence
forth, the supreme crime for the follower of any 
Indian sect, Whether orthodox or modern, philosophic 
o. Popular, shall be the criticism of any o lher, as if 
it wen! without Ihe bounds of "the Eternal Faith." 
,. Man proceeds fro w (filth to truth, and not from 
error to truth," becomes in fl1lflre Ihe formula that 
constitutes belief. 

At this point we could almost have. prophesied, 
had it not already happened, that some gret.t di~le 
of this master would dedarc:, 00 behalf of the whole 
nation, Ihat the fin.a1 d ifferentia of Hioduism lay in 
the acceptance of the doctrioe of the lstha DevoJo, 
i.t., the right of every maD to choo!t.: his own 

• TOT~n" •• Erapire iD Mia.' 
t R ....... kri.hll .. PanImab_ lived In « tem.pte..,.,roeD ODt-

-ide Calcutta from IBn &0 18110. Riel ~illi' .Iut.,.. 101..-, 
bocoIno .. ,Uat 11I~leclllal fore.. 
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creed, &Jld or Aone to rorce the lame choice en any 
ether.-

At Jut, {hen, Indian thought Itlolll revealed in 
its entirety-nO' acct, but a ,yothesia; DO church, 
but a univeraity ef Ipirilull CUltUre-IS an idea of 
individual freedem, amongst the most compicte tba t 
the werld know.. Certain conceptiena, such as 
maya, karma, and reincarnation, popularised by 
u uddhilm, and muldlti e r the beatific vi$ion, sown 
broadcast alike by Sanhracharya and the Sufis, al'C 
characteristic of large areas. But they are nowhere 
and in no senae reg3rded as essential. IYor it ia a5 
foreign to the genius of Hinduism to require ao oath 
ef cenformity to' any given religieus tenet whatever, 
liS it would be to the habits of an Oxferd den to 
reqUire adherence to' Ihe doctrines of Plato 15 against 
these of Aris tetlc. It weuld thus appear that the 
referming sects ef lhe Meh3mmed:tn period and of 
thc Ilineteenth century itself, have to the full as 
good a right to cnll themselves Hindu as the mest 
e rthodox priest ef Siva, er the mest learned Sanskrit 
pundit. 

Webave Icen th~n, that it is certainly a mistake 
to' read the: .histery e f India at any time: as the 
account ef a struggle betwcen Hindu and Moham
nledao theughl, tho"lI.gh it is ·a mistakc which is 
perhaps inllCparable from the European conception 
er the inllueuce of faith 'In politics. But it .cannet, 
on thc ' other hand, be too clearly understood Ihat 
th~ problem whith thc Indian idea has had to fa~. 
during the period ~tween Sankaracharya and the 

1 des\rt to sa,. tb.t U. thIU nferrllllio m, O"on prus, Sri 
Ramuri&b.o .. Puot....uaa.... aod Ih. Swami Vi ... " ...... ""' __ l do 
DOC iDl;eD(! to Impl,. Ib.t e.ery 011. wil.l Ol" OUCht 10 bewUlill, 10 
.... i(o them ...... m. pI..u ill Uo,. • .,oIQtloa 01 H i"du.b .... I.hu 
SOIIlqof to m,. ... Jf to beJoal III them. WboMher Ihm- ....., .. be 
lCCIIpted III" _ . ho_. 1 belin. lbat all HiAd<ll.ilI .,.,.. 
,..robe tIM i4aI whleh are __ ~Ied u eoudttl" A~ 
Hfnd..... . ...... 
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nineteenth century, was tb.e jnclusion of the 
Mohammedan element. in a completed nationality. 
From the nineteenth century onwards, it becomes 
the rlafisalilltt of that single united nationality, 
amidst the vast comple..J:itJ' which has beeD the 
growth of ages. 

It is said that nations and systems of culture fulfil 
spedal functions, as org_os of humanity just as 
individuals fulfil special uscs in the community. H 
tbi. be so, it would almost appear that within the 
bounds of lodia lies one of the focal or polar points 
of the race. The great task of the reconciliation or 
opposites would seem to devolve on the peoples 
within this pale. It is not enough that the Mussul~ 
man should inhabit the p:latoral belt, the Mongolian 
rest secure behind the Thian Shan, and the Aryan 
and DraVidian dwell peacefully side by side in the 
Southern peninsula. It was decreed from ' the 
beginning, it Jay unavoidably in the very nature 01 
th ings, that ~ner or.later all these should Dleet in 
the land of the Indus, and learn their mutual 
&Ignificance and responsibilities. Buddhism maJ' be 
regarded in one aspect as !limply the synthesis of 
Eas tern Asia. Neo·Hinduism (to borrow a term 
which ha!l beeu coincd ill no friendly spirit) i!l 
equally indicative of a place found in Aryan thought 
for Semitic formu!te, alld who shaJI say what i!l yet 
10 be born of that conjunct ion between all these, in 
which Asia shan find hel"!lClf to he-not, as she has 
10 long ' been told, "merely a congeries of geo~ 
graphical fragmenta," still les!I a concert o f rival 
political units, held in mechanical combination..,by a 
dlk<!: admixture of mutual hopes IUld recrimination!l, 
but a liogle immeose organism, filled with the tide 
of onc strong pulsating life from end t~od, firm
rooted ra. the soil of common origins and commOn 
modea 1 The value which we may attach to the' 
prospect dr this future will depe.Dd on the 'Pea tbat 
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we hive already been able , to form, oC tbe placc of 
Alia in the evolution ofbumanity, but to those who 
(orace a Cuture moralisation. ofintemational relations 
it may well appear that thi, queltion i, amonK th~ 
mOlt important in the world. 



CHAPTER X 

THE ORIENTAL EXPERIENC~ 

TH!: spiritual Intellect ref .... ses to believe in aoy 
g ood tidiogs of dogmas and happenings. It is 
St. niomas Aquinas himself who points out that 
prayer cannot avail to change the will of God, but 
may. in any g iven case, be the appointed means 01 
its accomplishmcJlt. Truth is not somcthing that is 
told of in books or stated in words. It is the stlf· 
evident, the ultimate. It is that of which all our 
modes of seeing and saying are but so many 
retractions through a falsifying medium. All the 
teachings 01 Christianity put together are bllt as a 
vase or form, within which is co n'Veycd to us the 
central actuality, the beautiful myth of the Christian 
lOll!. 

And rightly so. For what is the real stuff of the 
human tragedy, the hunger for bread, or the lon.;ing 
for salvation? The answer is not doubtful. And 
this, altbough it may be, more than half of us are 
without any concepdon of tbat wbich we seck to 
save, or wbat it is from wbich we seek to fly. The 
fact remains, tbe human race is dominated by an 
inexpres~ible. duire for the well.being of a meta· 
physical something which it canDot conceive of, but 
calla the soul. And any scheme, even th~ wildest, 
that makts profeu ion of accomplishillg tillS objcct, 
will meet with some measure of wekame and 
approvlll, p-ovided only that he who otter. is 
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auffidcntJy C'OD.vinced of the efficacy or his owo 
method. ,-

Most beautirul, perhaps, or all those kncrwn to U8, 

is \he .erics of pictures ill which Catholicism JUin" 
her J!romisc of deliverance. ThF little bark of lire, 
in which thc 80ul puts out to sea .. to be guided in its 
t05!linp and 'Wanderings by a sCience that t~c Church 
namu saving kno1riedge; the mysterious traosition " 
of death, by which it lands on the shores or purifi~ 
cation: ana, JioaJly, the pain of sanctification ex
hausted, its "" being received "up into heaven, and 
attainment of tile Beatific Vision. "' 

But, after all, are not the symbols lomewhat 
crude? Heaveit' and" hell, reward and punishment! 
Is it not possible for coven a child to go beyond 
these 7 Can we nttempt to deseribe what is meant 
by the moral 5<:!.lSe, wi.thQl.lt implying that we would 
t":hoose good, though we suffered countlus ages for 
it, nnd refrain from evil, though it brought us 
Heaven? Besides, arc there not amongst us parents 
who refuse to act out a ~Iodrama of judgmen t 
every time a baby $Ienls a sugar-plum? Js the 
wholt: universe, multiplied by eternity, only onc 
vast kinderganen 7 Or are we somewhere to lenrn 
that in aelf-control itself"is beatitude? How arc we 
to believe in salvation chat is expressed as an t V(J."t? 

in unchangeable happiness conferred upOn us from 
without? in a prorzss of knowledge and praise? 

Do we not feel with"in us ail ungovernable pro· 
tcst against these artificialities, an ir{epressihle 
claim for something that is the Nature-of.things, 
and requires no stage-management; a desire to be 
done with viciSsitudes, alike of heavo!n and hell, 
salvatioD and perdition, and find some filted meab, 
SOPle ce'llre of enduring poise, whicb shaH CODfer 
freedom from all perceplion of antitheau;" and leno"'
"Jedge at lalt of That which is, \be thing in itScIr? 
Or ~" we 10 io klve with :~e limitation. or me 
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per1IOII8l existence, with ' the ract that our good is 
another'. ill, that present joy is future pain, that we 
would, 1£ we could, prolong the experience" 
Som~ aueh protes t, at least, is apt to be roused in 

the Oriental by Western dreams of a future life. It 
is all physical, a ll sense-impression, he says, and as 
such is necessarily subject to that Jawof change and 
d«ay which must sooner or later apply to 8:11 com
pounds. In the aublime imagination of the Beatific 
Vision, he catches a hint of a deeper reality, but 
why. he asks, tbis distinction between time and 
e ternity? Can the apprehension of the Infinite 
Good be conditioned by the clock" Ob, for a 
knowledge uodimeoMoncd, uOlimcd, effect of no 
cause, cause of no effect I Reaching That, and 
That alone. we could be sure 01 unchanging bliss, 
of existence ultimate. Hilt jf acce1iiSible at all, it 
must be DOW in the earth· life or never. It must 
transcend and still the life of the senses, when the 
senses are most active; it must absorb and Irans
mute the penonal, wifen personality is capable of 
every eager claim, or remain for ever incredible, 
save as one swing of a pendulum, some day ttl be 
reversed. 

This is the illumination that India calls the know· 
ledge of unity, and the gradual appropriation of it 
by the whole nature, so that it ceases to bc mere 
words and becomes a living actuality, she names 
realisation. Thus every step, every movement in 
life is either duJllI.nd dead, or on fire with the grow· 
ing knowledge that We know as spirituality. The 
bighest genius becomes only an incident on the road 
to supreme blessedness, And the p8.SsionlelJ5 de'sire 
of Pheidias that wrought Olympian Zeus, the love 
of Daote lor Beatrice. the .. gloriou. nOlhiagness " 
0'( S, Ter~, and the light on the fau: of Faraday the 
physicist, are all alike and all equaUy bead. on that 
rosary whcr.on the 5OUl'. a:perienec is told. jor tbe 
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"hole atory in all Its rotms is aummed uP. to Indian 
thinkicr. iii the !itrunle to pus (rom the perccivinl 
of manifo~dnes. to the perceiving or One, and every 
heightening of common knowledge is to be feganie( 
as a step towards tbi l . Tbe ki.tten at play wi!: 
pursue first one object and then &Dotber with all tht 
bewilderment and disconncctedneu of the auima 
mind, while even the youngelt baby "ill !iho,.. th, 
5upcriority of, human faculty by it. gruter persi.t· 
rnl".e of pllrpolC and pertinacitY" of de.ire. Thf 
man of low type is' led bitber and tbither by ever) 
impulse ;of senu tioD, while Arcbimekfes is 10 ab
sorbed in thought that he never perceives the 
Roman enter his presence, nor dreams of ~ging 
more than time to finish his speculation. 

It must be remembered that to the Eastern in· 
tellect mao himself il .tho.univertle, for all differentia· 
tion is within the mind. Jndia may .cupt as a 
working hypothesis the theory that !;()Ciology is the 
synthesis of all tbe sciences, but her own funda. 
mental conviction is that fsychology occupies this 
plac.e. He-nct to her, power is always lodged in 
personality. Mind is the lord of body. undoubtedly ; 
but mind, like body, is ooly the tool or the great 
Self of Things tbat stands behind and uses both for 
its own purpose. Like a strangely complex tele
scope, ooe part of the instrument stands pointed to 
give reports of many k.iods-nf lieht, sound, weight, 
smell, taste, and touch; and by another we are led 
to conceive of vast ranges of these, outside the 
possibilities of our immediately perceiving, by which 
we can build up the 'l:onception that we call the 
CO·lmos. But, according to 1 ndiao thinking agaio, 
perfect control over tbe apparatus baa only been 
auaine4 wben every part of it can be directed at W',i11 
to • common point-the whole power of. investiga
tion brought to. bear on any object. When this b 
doaq when the inteo&cst vibration ef tbe who!, 
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kinl'*.reachcd~ ,every f.CUItYis!~ton 
the point ofattentiOll, tbeo dedares In .~~ 'being 
oue, perceive DoeDen. the mind sees t tb face to 
r.~ 

How we shall interpret and ezpresl the vision is 
determined wholly by our own put language and 
discipline. The mother comes out of it to love and 
lerve i 'JOan of An:: commands armies witb unfalter
ing insight j Sir Isaac Newton gives U!l the law of 
gravitation; Monrt produCes his Rf!qulf!m Mass, and 
!he Messiah eomes down from the mountain side 
whispering,' t'l and My Father arc One."· That is 
to SIly, the self·limited joy" of sense have given way 
to the pursuit of the good of others as an end in 
itself. The man is overpowered by a beauty anct a 
truth that he must needs share with the whole 
world. Or the finite persolJUlit)' iseompletcd, trans
cended, in union with the absolute and universal. 

There are thus, as the East counts, two modes of 
elr:istence---one the personal, or egoistic, and tbe 
other the impeniiOnltl, or supra-personal. where 
egoism and altruis m are alike forgotten. The 
realisation of this illimitable existence is itself ~al
vation, and is to be reached in life, not death. Con
centration is its single secret, and real power is 
alwtl )·s power ave,: oneself. 

What, then, aei the !:ommon hindrances to this 
rentring of thought and feeling that we are not all 
constantly immersed in the Di't"ine intoltkatioli? 
And what arc the paths by whkh we are ordinlil-i ly 
led to overcome such hindrances? For it is to be 
~up~d that, if the uperience be authentic, m~n 
first stumbled upon it by a!:cident, and formulation 
of theory !:anlC afterwards. 

The mind of man sweeps an infinite eircife, and "rom every .. point upon the immeasurable cirCUOI
i"eteoce rUllS a life-path to the division ' of Unity at! 

the common .entre. Each roan is, as it we1'!, a 
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new ~~ tbroUCh which all othcrs m!l)' look upon 
the, ~FeM:h life a Dew nani"l.!or Th'at wbkh wc· 
call • ,.,·=the paths. therefore, arc ~uotle$l. No 
two mcth6ds uo ·be exactly the Kame. Yet there are 
certain broad characteristic. which an: · more or less 
genera1. 

The soul that thirsts for service, gradually'upung
iDg from.J.he are~ or motive even the subtler shades 
of sclfishness-such as the preference for special 
forms of activity, exactingness on b;ebaJf of work, 
and desire for sympathy and affectiol"Jl ;is the result 
_this soul will more readilythan ·another lose itself 
in th~ supreme intuition of the good of others. 
"The People" with Muzini, "the fair realm of 
France" with Joan of Are, the fulfilment of duty to 
his coqntry with the great sovereign or statesman, 
are amongst the form's which this realisation takes. 
In such a mood of uttermost blessedness, some have 
even suffered deMh by fire. 

The temporary experient:e, in which the subject 
becomes unconscious of bodily senslltion, is called 
samadki. The process by which he comes out of 
samadhi time after lime,.to work its volume of force, 
so to speak, into his daily life, is known as realisa' 
tion, And the path of service in purity of motive, is 
spoken of as karma-),oga,' or divine unlon by work. 

Again, we can in some measure understand the 
development of a nature to whom everything appears 
in degrees of lovableness. This was undoubtedly 
the method ors. Francis, and after h im of 5 , T eresa, 
It;s called in India bhakti, or devotion. Gradually, 
in such souls-guided by the thought of reaching 
the Inftnite io abnegation of self-the power, of love 
becODlel a fire scorching, burning, co~ming the 
banien of iDdividuaJity. "One cannot under,atand," 
uxa i3. Teresa." what is meant by \Jlllcint of the 
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impet'Dlanel1ce of worldly joys, For one would 
renounce them .0 mucb the more gl.tny, could they 
but be eternaL" Then there is II. rusingo( all things 
in the one conception Of tbe Beloved. Lastly, dis
tinctioll' ceases, self is forgotten, there is left nothing, 
save the Infinite Love. First the prayer of quiet, 
tben the prayer of Union, last the irresistible 
rapture, says the great Cannelite. Such is Dhakti
yoga, the road by which the vas~ majority of the 
saints have gone. 

Highest of all, however, is Union by knowledge, 
or jlUula-yoga. A life whose whole s truggle is the 
pa!!lion for truth; a soul to which falsehood or 
superstition is the worst of sins j a mind clear as 
the black depths of a mountain-pool; an atmos phere 
of joy, all stillness, all calm. all radiance without 
emotion; to these comes. the growing intens.i ty of 
recognition, the increasing power of d irect vision, 
and finally that last illumination, in which there is 
neitber knower, knowing nor known, but aU is one in 
Oneness. 11 is much to be: regretted that we have 
in English 00 word corresponding to jnana. In
sight has a certain affinity, but is not sufficiently 
intense. The fact is, the habit o( thought tbat leads 
up to the conception is fore ign to us: a true parallel
ism is, therefore, out of the question. 

The greatest fnan; that has appeared in human 
history was undoubtedly Buddha, (or the calmness 
of intellect predominates in Him, Jiving through a 
ministry of more than (orty years, though it was 
the immense outburst of His love and pity (e:J:plained 
liS the fruit of five hundred sacrifices of Himself) 
that drove Him forth on His passionate quell to 
serve mankind. Then He is also in a high degree 
a rombination of the three type! (If reali5ation-by 
intellect, peart and work. Some measur~ of this 
amalgamation there must be in all wbo use thei r 
knowledge Jor the good of otbers, of wbWU the 



THE ORlE}{TAL £XP£ft.IENCE 11J 

Incarnations are .the culminating type. For · iq 
jnan. by itself. "the personal existcnce is aeett to be 
a dream, a mere iUusion, ano. it is " imponible for 
him , who bas once received its overwhelming reve· 
lation, to believe that there exist oUlside bimself 
other centres of iIlusibn for whose emancipation he 
mighl work 

For karma, or service, again, there could be no 
sufficient motive, without the impulse of Mail/i" And 
the madness of divine love, unlighted by. k.nowledge, 
«nawaking to compassion, is almost unthinkable. 

Such are the three ways-truth, deVotion, and 
good works-by which it is said that souls may 
reach their goal. He who has attained, and remains 
in life, is called a Paramahamsa, or swan amongst 
meo. And of all such, Suke-he to whom it was 
given while in mortal form to drink a handful of the 
waters of the ocean of"sup·er-consciousness-is ideal 
and head. For most men die, it has beelt said, 
having heard only the thunder of its wave".~11 
the shore; a few come within sight: fewer still 
taste; to Suk! alone was it given to ddnk. Many 
Mohammedan saintll have become Paramahams8s, 
and are equally loved and reverenced by all religiolJs 
alike, 

So far of the apprehelJsion or unity when con
sciousness and sclf-direction have wade it vital 
spir ituality. The hindrance to our reaching it is 
always, it is declared, one, namely, under whatever , 
guise, want of the power to give up self, " When 
desire is gone, and all the cords of the. hearts ate 
broken, then," says the UpAIlishad, "a man attains 
to immortality." And by "immortality," it shovJd 
be understOOd, is bere meant the quality of deat,b
ICll.Sness. For this reason, all religions arc a caU " 
to rernn!ciation; aU ethics negate selfishness of 
personality; all disciplines are a repressitn ot"iodi. 
vjduAL: impulse, In tbe Indian dfXtcine of One 
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immanent in the hlany, all theae receive. interpret6 
tion. The sc:holar. austerity of study; the artist'. 
striving to become the witne!l$ j the lover's desire 
to sacrifice himself; all speak, however unc.qn
scious\y, of our iOJlging not to be, that the infinite: ' 
the universal consciousness, may abide within us. 

The fact that the final achievement is vanously 
known as Freedom, Mullti, or Nirvana, the annihila
tion of the limited, requires, a~ this point, little 
explanation. The idea that the perception of mani
foldness is Maya Of iIIusjon, that the One is tIle real, 
and the ma.ny ullfcai, underlies the whole theory. 
"They that br:hold the One in all the changing 
manifoldness of thi! universe, unto th tm belongs 
eternal peace-unto none else, unto none else." 

Obviously, the final truth of the doctrine is 
capable of no other proqf or disproof than that of 
experience. But tile attituae to it of the common 
Indian mind is strictly scientific. We cannot prove, 
!lave by mak.ing the experiment, but we can point to 
the fact that the aCC\lmuiatcd observation of life 
goes to establish the tenableness of the p roposition , 
says India in elfee!. And when we are shown .om: 
morality that doe!, not demand the holding of unity 
of princi ple against manifoJdnt:ss of impulse; olle 
science that does not grow by the correlating of 
apparent discr~pancies in continually stricter unities; 
or one: tharacter that does not find perfection in 
surrendering the personal to lhe impersonal, the 
theory or Maya-real unity amidst apparent diversity 
_will fall to the ground, and must be atknowledged 
a misconception. Hitherto, it may be claimed, the 
whole history of the world bas not sufficed to futnish 
the required eJ:ception. 

Thus the beatific vision of Hinduism is AJot unlike 
that of {lante's Empyrean, only it is to be relegated 
to no distant future, but triumphantly vindicated 
within mo~.ality itself. The name of God rnd the 
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conventions of piety arc a5 unreal as anything else 
._ in Maya, but they have the power of enabling us to 
'break its bondage, whereas the deligha of the seoses 
only fasten It the ligbter. 

, One point remains. The .doctrine with which we 
have been dealing represents • nation;1 culture. 
Very few in the W est can be said to have grasped 
(be whole 5e~ret, 'of that for whic.ll their country 
stands. Very fe~ will be found to understand 
deeply any given idea or subject. The'very re',erse 
is the case in Ihe East. Men who have no eman
cipation into the Sl:heDle of 'modern kn.owledge are 
emancipated into the sequence ':If renunciation and 
freedom. Though India is daily losing her grip on 
her own character, she is still the motherland of 
hundreds of the saints. And'amongst that people 
of ancient aristocracies the reall1l of. the ideal is so 
completely democratise'J tta! .the poorest peasant, 
the meanest workman, comprehends what is . meant 
by the great daily prtlyer of Hinduism.:- ' . 

From the Uareat.lead us to the Real r 
From dark-ness. Iud us onto n,b! r 
J.·rom dea th, lead U~ 10 lmmort&l ity J 
Reach Ultbrou~b aad tbrougb ounelf. 
Alld evermOre protect U5_ 0 Tbo u T errible r
Flom i~lIoraac" by Thy swUt _mpus,oaate Face. 



CHAPTER XI 

THE WHEEL OF BIRTH AND DEATH 

Retl8Ctioll bu lallgbt me Ibat lite .... is noill ing 
mlgllti.,r III..., DMIl'!y •..• Zeus bowa to her PO"'''~' 
She all~ iron;1I bardlle$l.-F.:".' ''.lIu ' Alnd'J. 

H e.-..:lity is a Wlldhio ... DOt. deslill,.. _BJOUI8I)". 
As a mall CUll 0( ..,O(P·OIlI clolhu . and pills 011 

otbets ... hieb are lie ... , 81) tbe "mbodied cast. off woro · 
ou' bodie... and pUis UII otbers which r.re 11.,,,. 
BII_. ", .. d G,I4. 

THE crucial feature of the Greek: conception of life 
was the dramatic distinction which it Dlade between 
will and the condition~ with which will had to cope. 
JUst as sUTely as OUI" birth on the planet Earth 
gives us a place, definite, however infinitesimal, in 
the solar system, relating us in our degree [0 all 
that occurs within the orbit of the farthest satellite, 
so it is dear that our position, geographicall.v. 
ethnologically, historically, upon that planet, places 
us from the beginning at definite points on lines of 
'cause and cffe~l, to whi~h. as human beings, we can 
but exercise the function o~ a<:<;eptance. This Not
to-be.rerused, which modern science calls natural 
law, was simply to the Greek an unexplained and 
un explored Necessity or Fate. 

To the ancieots, a curse, for example, was' no 
exercise of the volition of the speaker. It was in no 
Knsc a threat. Our own more fri'folous ~6C of the 
word is ¥ case of degradation by the death of a 
conception. To the old Greek, as indeed to the 
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Hindu and the Norseman, a curse was entirely a' 
prophecy. It wa. pronounced by way 0( waruing 
or revelation that upon a cenain act certain resultr. 
would-b.c found to follow Apollo perceive, that if 
Laips begets a son, disaster will rcsult. He docs 
not dttermine that it lIhaJJ be so. Evidently, will is 
regarded ,all free up. to a certain point, or we should 
Dot have the altttnative imagillcd, of begetting DO 
500. But to CEdipus and his children there L. no 
alternative; he and they have been born in that 
circle of .des:iny where they can onl.r fulfil the lot 
marked out. 

This fact the Greek mind appears 10 ateept with
out further inquiry For it, o~rwhelD1ing interes\ 
attaches, not to an analysis of the nature and condi
tions of rate. but to the spectacle of the human will 
in spiritual conflict with it. This spectacle is the 
theme of the whole· of Hellenic tragedy. The 
Chril5tian doctrine of grace introduces something 
confused and miraculous into the European idea of 
life, and for centuries the plfrsuit of the knowledge 
of things as they are is thwarted by a sllpernalUraJ 
metaphysic of thmgs as they ought to be, aod are 
not. With the R enaissance, however, the intdlect 
of Europe springs back sharply to the Greek pOsi
lion. Macbeth and Oiliello are in some wa.ys as 
completely HeUenic as anything of £schylus. 
Temptation is once more placed outside a man;. 
true.and false incentives are inextricably blended; 
and the will is shown as the meTe playtfaing of i~ 
own blindness. On these points, and III the feeling 
of vastness with which he covers his subject, Shakes
peate's delineation is all Greek. 

In MacbtJl" it is true, a sense of e thical suffering 
lKlmewhlt blurs .the outline. But notbing dims the 
perfect Desuty of Olnel/l). Untortured by"isgi'o'inS 
ita ~roic ,figurea move from the dawn of their love 
to th~ooDtide of supreme vindication.f ita purity 
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in death. The particular problem is not antillue. 
lta delicacy of tint is somewhat modern, bul in s im
plicity and grandeur, in the conviction that life is a 
mere stJ;-aW swept along on t~ eurrent of necessity 
Qlhtllo is an ancient drama. 

One great difference between the Hellenisms of 
~ntiqllity and of the Renaisilance lay in the fact that 
nrganisation was at the disposal of the modern. 
Isolated genius writes dramas, elaborates philoso
phies, or calVes statues: organised genius prodUCe!> 
scientific inquiry. In some sensc modern Sicience' is 
nothing but the efficient development of the 
A'rt .. tote1ian and Alexandl ian elements of classical 
thought. The human will itself, however, is the 
one thing eternally baming to 'human research. 
There is no crucible in which it can be melted. All 
5dence, therefore, resolves itself into the old 
problem of the Greek dramatist-the problem of llue 
observation of the condItions whicb con(ront the 
will; . and it is by a strictly logical development of 
the thought of the !tneients-a tbought which 
scarcely dreamt of any distinction between a man 
and his body-that we arrive at the modem cor;lI:e p
tion of body-and· brain as the last and crucially 
important element of destiny. 

Its na"iwte is at once the strength and weakness of 
European thought. The springs of modern fiction 
'.are still brackish with the salt of our enthusiasm 
about heredity. Recent talk of de~neration is little 
more than the bitterness lett within a cup. Like 
every single truth mistaken for the whole, heredity 
would impose as great a bondage 00 the human 
IIpirit as ilDy system 01 fatalism. Of what use- the 
fight against the weakness or ignorance or one'. 
aDl.estors'1 What hope of victory over the taint 
that is ir. the blood? And yet, high over aU .law 
and all illl!truments rose, rises, and shall for ever 
riec, the blL"'Ila./) w(lJ, jts brow brigbt with tlyt .un-
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shine or freedom, its foot on .the foe that our subtle 
criticism had pronounced invincible, aerene in the 
knowledge of its own pO..cr to defy alike herctlity 
and the nature-of·thiats, · and make for i\lelf out 
of the web of failure · the mantle of a lIupreme 
victory. 

But this will so often seems as leep I Una roused, 
or ignorant "8S a child, it ha~ IUrDed aside ~rhaps 
for every wayside flower, for any sbining ~bble, 
and in the hour of the crisis is s imply minin,. Or 
it may be that it suffers from some base intollication 
of falsehood or desire, and has fallen down to kiss 
the feet of evil as though it were good, courtmg 
slavery and defeat as maidens to be caressed. 
Surely here, and here alone, is .the crUll of things, 
in the difference between the enlightened and the 
unenlightened will. l'icc~sity is but the sum of the 
conditions. Heredity is but one, though the most 
critical, of those conditions. 1n the seHing of the 
will itself towards bondage or towards freedom lies 
the secret oflhe unity of lire~ 

There arc thus three faclors in the interpretation 
of human life, and it has been the dis tinction of 
A.o; ialic thought to have recognised all three. A 
profound certitude that cause must sooner or .ter 
be followed by effect, while effect has as surely been 
preceded by CilUse, gives to the Indian temperament 
an air of quiet resignation which is fa r from being 
the mactive fatalism so c:ommonly 6uppoaed. For 
there is surely the diffen:nec: of e:r.tremes benveen a 
dignified acceptance of things because they tire 
unaccountable and not to be interfered with. and a 
aim1lar dignified acceptance because they are so 
entirely accountable that events req~irc ne accelera
tion I _ 

That India understands the doctrine of "eredity ill 
demonstrated by "caste. There aloDe, amongst all 
tbe ~lotries of the world. it ha,s been liIe.1d for ages 
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an uupardonable social dishonour to .Uow the dill
eued or deformed or mentally alienated to marry. 
For such, the quietly enforced decree of callte hall 
been !l4ways-no posterity. But more than thill, 
the very meaning of the institution is, amongst 
other things, the attempt to develop still further the 
brain of the Brahmio, the band of the toolbearer, 
and every form of expert facwty. It is true that it 
rejecta the cr'oss;ng of blood as a means to this end, 
but it looks to the cumulalive influence of careful 
!;election from generation to generatioo, to that 01 
tbe occupational environment, anr! to tbe inheritance 
of the effects of clean-feeding. The last is held 
specially important to the user of the brain: hence 
the Brahmin represents more than any other the 
fibre produced by countless generations of care in 
this respect, and the low~r ~ go in society tbe less 
do we find of such transmission. 

But the Indian comprehension of the nature 01 
tbing5 and of heredit)' as complementary elements 
ill the scheme preseoted to the will has never meant 
blindness to the. last and most important considera
tion of all-Ute efficiency of the will itself. It this 
were Dot the determining factor, India would say, it 
would not be possible, as it is, to watch two brothen;, 
with the same ioheritance, the same material oppor
tunities, and tbe same moral environment, journey. 
one to glory and the other to ,hame, by a common 
road. And if it were not also the uhimate standard 
of auctei.S or failure, the Greek story of Aristides, 
for instance, would lose all its patbos. For we all 
know how, wheo an ignorant man .sked his help in 
casting his vote for the condemnation of Aristides, 
the great man firsl complied with his request, and 
tilen, on mildly inquiring its reason, was fmswered, 
"I am trred of heanog him called' the Just.''' 

Ia it here, or in the story o( Dives and _~aru., 
that we catch a elimpse of inequality? lJ'hicb ia 
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the crueller perplexing of our lense of justice-that 
one man receives wealth and another poverty. or 
that one cannot wish WI!!IJ, nor another ill? 

The answer 'of .JDdi. is not doubtful. 'lhere is 
one tool and "Only one, she saYI, that is finer than 
the mOlt perfect human brain, and that is the tool 
of a noble intention. No more than other delicate 
instrUhlmts is thi&, she claims, immediately pro
ducible wherever'we may wish to see it. Just as 
[acully grows from feeble and unrationalised to its 
perfection, just as organisms progress from minnie 
and simple to large aad complex, so must we suppose 
that will passes through all the stages of egotism 
till it reaches that illumination which we koowae 
perfect charity. At each stage the possibilities of 
aspiralion are ' limited, though they become less and 
less 80 as th!! goal is appfoached. The whol!! Hindu 
outlook is thus critical and scientific. Th!!rc i. no 
longer a vague horribl!! som!!thing called sin: tbis 
has civen place to a dearly defined stat!! of igno
ranc!!, or blindness of th!! will. Nor is this ignorance 
conc!!ived of as a ,stationary or fixed (juantity. So 
surdyas tr!!!!s grow and riveTS seek the S!!I. will it 
sooner or later give place to knowledge, in every 
human 80ul ; and then a man's mere forgetfulness 
of his limited personality and its aims may look to 
others like nobility: to taimself it will not eveD be 
appa,rent, lost in the larger yearning of more 
universal life. Thus a great and generous thought 
is like a position ncar the river·mouth to the water 
springing at the source, not by any means to be 
re .. hed without travel'Sing the complete distan~. 
The supreme good fortune possible to man would 
consist of • noble intention, joined to a great brain, 
joined td'an external position of mastery and rreedom 
an advaotageoua point, that is to say, on lome line 
'! :ctjae and effect. Such, we may take it, to 
~ the Buddha, was the opportunity of bis 
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birth. MO$ttivu, ho"ever, re"pre.ent every possible 
degree, and combination of degreeS. of the three 
conditions. We 'sec the great p<'Sition made the 
baagl'l:lund of $Jupidity and tqc:'anness. We see 
the kind wish rendered futile by' feebleness of 
intellect, Very occasionally there ' is no discord 
between persoo' and c::ircumslancc; .~ut now and 
again ' Ihe discrepallcy takes the &elite' C.rm of the 
lion caught in the net, or the '.-common crimlnal 
wearing an emperor's ,crown. Whence have these 
anomalies arisen? In whal firm order -do they stalld 
rooted? .. 

The Hindu mind seem.! always 10 have been 
possessed of Iheq,uiet confidence that al l ' pheoo~l!na 
will yield themselves to a ratiOlfa) e~planalion. 
Since .. that which exists is onej"·ft is ' absurd to 
suppose an ultimate cemtr ..... diction between the 
human re.5On and the universe. The mind that is 
normal and rigl,t amongst its- fellows i!!ntorma,l and 
right in its relation to Ihings. If we see 'imd .hear 
and tas te, it is because in primal vibration there is 
something correspondent 10 sight and sound and 
the rest, of which our human sense has bedl the 
necessary outcome. Our faculty, that is to say, 
may tie feeble, but we must assume it to be true. 
If thirty years of life caD impress us with a sense 
of tenible duration, utterly disproportionate to their 
relative importance, it is because in the Absolute 
there is no passage of lime, all the infinite eternities 
of consciuusness lying in the Now. If human Jovc 
can oppress us with a vastness undreamed of, 
suddenly ope-ned before us, it is because in it we flave 
approJ:imatcd to a state whic:h tranKends all limit 
and all change, Whatever be the nature or the 
Real it must include, not uclude, eonsriousness. 
This beibg so, we must take it IhJ.t the order of 
things ·.s we see them-time, apace, and causation 
-applies t6 life itself as naturally 81 to ~ that 
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within the limits of life we perceive, OUT appearance 
here from binh to aeath is a simple case of the 
sequences that-every momeot of our 6tay brings to 
our noticco. It fs the ,tffect of some caUit' whkh 
could no more have failed to find its fulfilment in 
time and space' than the self-striki~ of a bird's wing 
could fail to be 'accompanied by flight, Everything, 
again, within , tbe general effect, is a subocdioate 
effect conditioned by its own subordinate cause:, 
Physical, mental, and moral\.an: only terms; dehoting 
so many dunensions, as it, were. within which the 
sc:'ed has germiflated and come to its fruition. So 
much for the effect, Do things, as we see them, 
give us any hint as to the nature of the cause? 
Yes, there is _one force-the force of desire-that 
~ see at work daily, making, cherishillg;.gathering, 
action and its frui~ .• Without this as creative 
antecc::dent it wi11 be found on examination that 
nothing tbat we:: know of comes to pass. Hence if 
life' -as 11 whole bt regarded as but a phenomenon 
sinn/ar in kind to those which it encloses, we are 
impelled to the conclusion that of it also the efficient 
cau'Se has becn the human will. We dreamed of 
ourselves as bodies. Falling into some strange 
error, we longed for thc sweets of sense. 'And we 
awoke and, without knowing it, found ourselves in 
prisou, there but to continue adding to the energy of 
those desires, each of 'which was already a fetter 
binding us the faster. Such is the Hindu inter
pretation of our presence here, Of what led to our 
self-deceit he at~mpts no account, conceiving that 
his right to a rational theory applies only to tbe 
ph·enomenal, meaning those thinglll that are perceived 
within the play of reason. 

Thuj, life illl a han'est reaped at binh. It is also 
the towing of fresh ha~ts for the painCuI reapingt' 
of,4he future, Every act is u a seed, effect or past 
~ cause of effect to come-Karma. The UDtIld-. . 
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iog wheel or birth and chanre and death. For UK 
HiodQ does not fmlsider tbat & single-life alone is 
to be accouD1~ for. The very constitutiOn of our 
minds llrees on us the .idu that phenomena are 
cyclic; that appearances recur; that the ' 'starry 
Universe itself blooms and will witber like another 

. flower. Clearly then the causes that have placed 
us here ,to-day must bring us agam; must, in the 
circling"of infinite &&CI, have tirOught us infinite 
times before . This ie; the doctrine of Reincarnation. 
Our ignoranee now tells of a deeper ignorance in 
the past. The desires that bum within us are but 
our SUbjective apprehension of what is yet to be. 
For that whit:h we long (or must come to our hand. 
The Karma of each birth is ooly the harvest of our 
ancient wishes. 

What the vicliol of desit'c so constantly (orgeb, 
however, is the twofold nature of things, and their 
constant state of flu'S;. Good brings evil; wealth is 
succeeded by poverty: Jove· is but a messengu sent 
before the .feet of sorrow. In fact, the seemin£; 
beDefits of material things are in reality scou~es, 
sooner or later to lash the very back of him who 
drew them to himself. None, (or ins tance, could be: 
so puerile as to declare palaces, jewels, and horses 
aagood in themselves,so that theircbance possession 
now and again should be any compensation for the 
suffering of requiring them. It is little moreeulted, 
sap the Hindu, to claim love, Intellect, and salva. 
lion, as nect:ssit ies. The world of Maya consists or 
the perpetual alternation of opposites. Every 
desire carries its fulfilment, its rlecay, and ita reid· 
bulioD hidden witbin itself. That what we would 
have we must first give, is the lesson of austerity. 

The Karm. of aD illdividual, then, consi'Jts of a 
. given .:corftlition of taste or knowledge, • given 
physical equipment, and a given share of myeria' 
fortune or r!isfortune. Taste sometimes rise. te 
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genius. or ainks to brutish appetite. The physical 
equipment may include a J;Datbem~D" brain, a 
violinist'S band, or a body tortured by perverse 
temptations. In any CUCt according to tbe theory, 
tbe wii'ttbat has come to administer, earned e:uctly 
that endowment, and in this respeet life is justly 
distributed. It is thought not unnatural. tbat the 
soul 01 a Bach should seek incarnalion in a family 
of musiciana, lIin~ btre it wuw. best find tht condi
tions it demanded. With regard to such mattera, a 
vast lore bas been accumulated, into which it is in· 
teresting to dip. There is • popular belief amoggst 
Hindus that marriage is always contracted between 
the same two persons, and lhal the men! of either 
is divided equally with the olber. However this 
may be, love at first Sight-an occal!ional experience 
the world over !-ia beld .. sure proof or paat friend
ship and a~quaintaJl~e. Very perfect relationships, 
by w\1ich is meant, amonist other thinga, those thal 
are complex in their quaaty .. would be considered in 
Ihe same way, to be long-rooted. The rdigiouslire 
is ODe of the most fas~inB.tiDg subjects of speculation. 
It wnl sometimes happen that the sternas~etic in tbe 
mIdst or his austeritiel yields to, or at least har. 
bours, some vain desire. This is enough to precipi. 
tate bim once marc into the world, where his positioll' 
and power will be euctly equal to the severity 01 
bis past renunciations. He may tlius very easily 
be~ome a monar~h, and it is believed that a (.int 
memory of tbe religiolls habit often haunts tbe 
throne. The great Akbar of Delhi told of such a 
~niscen~e in his own case. He had been a 
monastic novice, and bad fallen in ·Iove I When 
sovereignty was eXhausted, however, he would 
return ~ his prayers and gaill freedom, without 
another fail. An impressio{l ortbilt.in~ abGut(!Ren 
Vkto;ria was the real secret of the inDulbce of her 
nam~in Iodia-an influence, be it atlded, whicb 
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would have been much deepened bad she succeeded 
in abdicating some few years before her death, in 
order to devote the feSl of her life to God. 

Wecnust remember, however, tbat the Oriental, 
born.to the idea of Ie-incarnation, rarely becomes so 
infatuated with it as to make it his sole dependence 
in interpreting life. He docs not lose hili bead over 
it, as may one who hears of it for the first time::. He 
is well aware that, on his own hypothesis, ' we are. 
engaged in the sowingofsced, as well as the reaping 
of grain. He will not therefore attempt to explain 
every new introduction from an imaginary past. 
TI,l::. life is to him Lut one measure 1n a long passage 
of music. The great majority of its tones gain all 
their beauty and meaning frol'll the lact that they were 
prepared beforehand and will be resolved after, but 
some nevertheless arc no,w .• That we do not, as a 
role, remember our-past!i is, he argues, no disproof 
of their existence, since neither do we remember our 
birth and infancy. . 

It is this clearness of logical speculation that lcnds 
its terror to the Indian notion of existence. '1'0 the 
wise man, frankly, life is a bondage, and tho ollly 
question how to be freed from it. Suicide cannot 
solve the problem. The reasons for this act may bt, 
frivolous or weighty, It is an instrument as much 
withill a man's own power as the tools of his calJillg 
or tbe weapons of self-defence. Only, it offers no 
escape from the misery of existellcc. Can the 
schoolboy make progrc!ls in anthmetlc by wiping 
from llis slate:: Lhe sum he could not work.? Will not 
that particular difficulty recur whenever hc would 
take an onward step, confusing, taunting, ' bhllding 
hina, till it is conqvered ? Evell 110 is the lot of the 
'suicidc, th\ilks"the Hindu. He dCllired to &IIClipe the 
rope ofsusticc? T~D in'somc'future incursion into 
life it will become his Karma to stand on thc scaffold 
anqumieillo the es.trcme penalty, for a criDC hew 
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not committed. He would flee from a dishonour he 
bad not Itrength to endure? No coward'. aelr. 
banisl)ment shall suffice to Save him. Sooner or 
laler the ordeal must be met anct faced. Or 1113' it 
the abstract batred of life that used his own hand to 
s lay the man? Fool ! saw be not that the act 
was part apd parcel of an extreme self.indulgence, 
and mUll bring its terrible con~quence of e,xile 
Jrom aU that could make eJlO istence beautiful and 
blened? 

Dcsire, in short, is the ego~ntripetal, the .self
assertive, self-regarding force. The current must 
be turned out deliberately, not drawn inward. 
The passion for Kif must be destroyed in the thirst 
for service. Desire must be burnt to ashes in the 
(i res of renunciation. Then, and then only, will there. 
be escape from the incesS\nt IUrning of the wheel. 
Then alone can the victim become the conqueror, and 
the s lave master of the world. 

This is the" cosmic sllicide" of Schopenhauer. 
the much tal!.:ed-of" pessim\sm " of the East. It 
is indeed a familiar cOAception to all H ind us, so 
famil\.ar as to be an integral part of language, But 
it is hardly" pessimism," Don the prophecy of 
victory carry with it sadness? the certain promise of 
his freedom embitter the slave? There isa sense in 
wh ich, if Hindu' philosophy be not optimistic, it is 
difficult to know what the 'World means by optimism. 
'[akiDg the doctrine of (t:incarnation as a whole, we 
find it &0 ne<:cssary to the theory of Maya that ~I!en 
the Buddhist formulation could Dot eJlOist witbout 
some version of it. At the same time, a clear 
unde-ntlnding of it is a valuable eorrec:tive QI ·slip
shod miscOnceptions as to the pbilollophy ofilluskln. 
That thi" involvea no luy Intdleet\lal.uo~ertaill~Y 
«:garding phenomena we have 1tU,*, since ~ whole 
doctrine of X_a i5 based 00 the Hindu's implicit 
convillion of tbe entire calculableDeShOf law:, It 
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calulOt be too dearly understood that the argument 
of MII'jtJ w compatible with, and tenacious of, tbe 
severest scientific research, and that to Oriental 
thinking, only that man .who baa in his owo person, 
by some method of self-discipline, achieved a realisa
tiOD, 'co,mpared to which all tbat we know through 
the SCIl5eS is unreal, has a right to speak of the 
phenomenal universe as, to him, fundamentally an 
iIIusi9D. The effoTt to reach this vision remains, 
nevC'rtheless, to the Oriental mind the onc end and 
justification of czistcnce, the one escape (rom the 
wheel of life, and mankind is (or ever divisible into 
those who sec and straggle lOwahis such a goal, and 
those who are engaged in sOwing the wind, and 
reaping the whirlwind, of Desire. 

The battlefie ld of Kurukshetu. lies silent these 
many centuries, yet still to the ear of the wise maD 
it echoes the doom ofHuman~ty in the terrrble words 
"of Ihat which is born, death is certain of that 
which i. dead, birth is cortain.1t 



q!APTER XII 

THE S.TORY OF THE. GREAT GOD: SIVA OR 
~AHADEV 

Tl!.oo 1b.a11Ut knDwled,1 itMlf • 
. pg.~. 'rea, evet"1he witACU • 
.ae,oQd .Jlll!.o~~bt ud be)'olld all qllaliues, 
To The, tbe 0 1>1, true Gllru, DI, uJu t&tioa , 
S ivi GII.R r Siva GIUIi r Siva GII.II r 

511111" ... '" SiN, II till T,.tJu~ ,,/fl., Snl. 

h. India'i great moments. the Himalayas have 
alway. been her highway, not her boundary. Those 
stringe or pack-mules. wit"t1 their sorry-looking rice
bags, that we meet on everY'lilI·path, as we wander 
through the mountains, are the remains of a great 
contililent,1 traffic that once carried the religion ioto 
China. For beliefs, like dlae&r;es, do not travel 
alone. The pilgrim is accompaoied by the pedlar: 
the beUip,-friar dogs the footsteps of the merchant; 
the faith follows the line of trade. It may be that 
if Chioese silt and rurquoise had not found their 
way to India many centuries before the birth of 
Buddha, the news of the Great Nirvana could never 
have reached the remoter WL 

T o tbi. day, we find ancient capital. aJ;Id their 
rulnl. old fortresses, royal temples, acattered up and 
down tbe height. from "BeJuchiatan to Nepal, in 
rtgionl 10118 depopulated. And, HiIll4J:t.i'an~e. 
-.nd citiu b .... e au art aod archkecture of their own, 
\/bitb I. more Knrcly beautiful, because 1D0n: 



19' THE W'EB OF INDIAN, Lt'FE 

dircctly related to the com,mon early Asiatic, thaD. 
the later styles, to be found funher south. ~O< 
the first culture-area of humanity had these. 
mountalDs al its rim: Long before a local pre
possesSIon had Darned the Mediterranean, Asia was, 
And of that Asia, Egypt, Greece, [truria, were 
outlyinG: .provinces. -The Saracen and Moor, with 
all that they hra:ught of art and chivalry, with all 
the intellectual vividness they conferred on Europe, 
were 'but the relic-monger5 of .its past. In the 
West, .even now, we admit 'a peeple to be civilisnd 
only if we ea'll trace its intellectual descent from 
this Itildent Asia. 

Above all, it ill the broken voices of its primitive 
CODsciousnt:ss that are hailed w-dllY in eH:ry civilised 
country as divine revelations. India herself is no 
exception to this rule. For all the migrations 01 
A!>Okan and other periodS- paN: besidc the mcmory 
or the: still more signific:lut era when for the nfSi. 
lime: there eam e to settle on the Northern Plaill 
.those-little communitias of pc:ople, already .... gricu~ 
tural and industrial ,in their habits, 'Who carried with 
the::ro the culture of Central A!.ia. It was not a 
"egimented immigration. The Lall Kalir, or pale 
Jolk, dwelling to this day in the Hindu -Ruch, were 
001 de~rters, turning aside from tJle line or march. 
We:: must rather suppose a gradual overflow, thrQugh 
many centuries, of the Himalayan region. And yet, 
at !>Ome time or place, jt must -have ,J>eon 'su#ficieotly 
consolidated and self-organi9C:d to becoml!l epn&cious 
of ita great heritage of thought, · to commit ita 
kllOwledge to writing, !lnd to giv.e form and definitioo 
to the Al'yan civilisation. . 

Wherever and whenever it may."have happened, 
this was the moment at which 10ltJ' ~,es o! accumu
lating reflertion and observation jM't'cipilated them':: 
selves into fonn as the Vedas. , EyeD. 10 are all 
Scriptures ,bor"n. The Ta.rtar herdsman, fai/og his 
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unknown future as a peUCDt, records at once his 
ideals aad his memories. and we have the EIti, or 
Book of Change, of the: Chincsepeople. The austere 
self,.jsolalioD of a few tribes of $pD shc'phen:ls 
fronts with terror the degradation. of Babylonian 
cities, and the prophets pour 0'6t thcir Aublimc woes. 
The Latin Church carries to the Norse pc:afilnt with 
one hand the waters. of baptism. w,th-f.be .other I~ 
script, by means of which be is to WTjte dOWD hi. 
magnificent sagas., ~e old order b)o5soma into 
complete self-eons('iousncss at that yery irlstaDt when 
every petal trembles to tile faU. 

So passed the Vedic age, for cbe Aryans settled 
down in-Jodia, and became Hindue. The procqs 
by which this was accomplisbed must have been 

. complex and gradual. In some directions towards 
a greater htll:llrY, it must have hot'n fundamentally a 
s implification of life. 'Phe tuilders orlbc H imalayas 
had used wood and stODC. The IJuBders of the plainS' 
used bamboos, mud, and.bricks ; and thcir arcbi
tectural designs began to approximate to thosc 'DC 
pottery. Tho.weavera of Central Asia had woried 
in wool, doubilt"ss of. marvellous dyes. Tht" crarts
men bf tbe South wen: drivcn to cotton and silk. 
That system of ritual purification which was 
commOn to the _ ,.bole of tbe Asialic culture, and 
wllich is ,atUI retained by Europe in the form of 
saualllents and rubrics, must havc been deepened 
and ex1:ended, to. :lIIeet the JlCW climatic conditions.. 
Natural JIlcrilpborundenvent transformation. Cool~ 
nCH' was exchanged for warmth as thi; quaIilieation 
of friendship, .Him~ayaD scenery was DO IODIer 
p~nt to give cogstavt birth to grand JQYths and 
colossal iJ!:lagiq~ry. That gradual abJorption of 
relional tboughtl.JDd wonhip begu., which was to 
prr..duce what in j"ts latest PbaR would I1t: biowo as 
Hinduism. But it was alway. to .be abIorption. 
It wUf'1way. '" be the play of the Ar:qn intcUC4 
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upon the indigenous symbol; neyer the acceptance 
of • supcn;titioil that could Dot be ration!l.liscd. 
This wonderful continuity of thinking marks the 
solidarity of Hinduism as nothing else could. Every 
creed within its frontiers-and they arc wide enough 
to include all types of religious thought-can prove 
the Vedas to be its authority. Even the image of 
the Goddess Kati is held to be foreshadowed in the 
8ublime Anthem to Creation ofth~ Rig-Veda: 

Tbe Self s.ulaltled u CaUle b&lo .. , 
Pr9jec:led u £!"ect .100 ..... 

We lind in' India, then. a classical nation like 
Egypt or Greece, which has been a1lowcd to develop 
freely on the mental plane, and has held the thread 
of its thought unbroken to the present day. It may 
be said broadl'y that great culture and s ubjective 
philosophies are almost lI'WlIJ's cootinental in their 
origin, while the sense of nationality and insistence 
011 tbe beautiful are insular. If this be true, it 
~ld eJ:plain the grca~r sympathy between Hellenic 
and Japanese developmeDts than between Greek and 
Indian. 

FO!' the Hindu imaginatioD long ago detached 
itself from the cycle of physical beauty, to seek its 
fullest satisfaction in subtler realms. This fact is 
extraordinarily evident in Katidas' poem, of .. The 
birth of the War.Lord," where he depicts tfte woo
ing of Mahadev by Urns, the HimalayAn princess. 
Here the poet places his heroine at the very "acme 
of maide:Dly charm, klleeling in worship to' lay 
nowers at tbe feet of the Great God, and having as 
lIer background the forest of plum and cherry and 
almond, aU suddeDly burst into blossom, because to 
them comu SprjaS', as the comrade of Love. And 
then, ,.,ith .. single sweep of the brush, tl¥ picture 
is blotted out: the Great God has vanished from 
ileaeath bis cedar; Eros is burnt to ashes; apd tbe 
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royal maiden kneels alone, while tbe bittt;r wailing 
of D~ire, the beautiCul wife of Love, fills tht; whole 
woodland, Uma's triumph is reached, and the 
Divine Spouse drawo to her side, only wheo, io the 
midst of unheard-of austeritia, she gives fItl~mt; 
proof of courage and devotion as nun and worshipper 
instead of woman and lover. Tt.i& louch lies far 
beyond the range oClhe Greek. 

A similar tendency to use physical symbolism as 
a system of notation merely, instead or seeking in it 
the direct and adequate expression of spiritual con· 
ceptions, as did the classical genius of Europe, is to 
be fo und throughout the whole conception of Siva or 
Mahadev, the Great God Himself. The tiger.skin 
in whicb ht; is clad, and some of the names of this 
deilY, induce Tod in his" Annals of Rajast han" to 
regard him as simply a new vers ion of the Greek 
Bacchus. It is a greaot d&1 more likely th at behind 
the two, io the dim North, and in the distant past ........ 
in some Lake Manasaro'\4U" of thought, to quote 
Max Muller-there may loom-up a common ancestbr. 
But this probability only makes more signi6caD.t the 
divergences between the two conceptions, 

Anyone who visits Northern Ind ia must desire 
to know the meaning of the li ttle black stones under 
every conspicuous tree, which are so evidently set 
up for lI'QI'shi,p. They are said by Europeans to be 
of phallic origin; but if so, Hindus are DO more 
consciQ\18 of'the fact thall we of the s imilar origin 
of the maypole. Wherever one aces, one finds 
them, by the roadsidea in cities and villages, on the 
river-banks, or inside 'the entrance to a garden, it 
there is a tree that stands alone. For in such 
places oDe is glad to think that the Great God, 
beggiog Ais handful of rice from door to door, 
may ha fit: seated Himself to .bl~ss dII, with ,.His 
meditation, . .• 
Th~ .mall .tone pillar, called the: UDPA-tbc: 
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.. ora ""'gam is literally symbol-may bave been 
taken from. the bed of & stream, and in ,tbat case is 
likel, to be of. lODe cgg-ahape. But if it has been 
cut by the hand of maD, it is short and slightly 
tapcritlg, with a thimble-like top. Sometimes, in all 
good faith, the features of a human face have been 
morc or less cruddy marked on it, with white paint. 
In any case, it is only a question of time till some 
woman, passing by on her way from bathing, stops 
to pour a little water, or sprinkle a few gTains of 
rice tenderly over the head of the stone, perhaps 
also to add bel-leaves, trifoliate like our clover; 
or a garland of white flowers ; or, prompted 
by a heart morc devoted and loving than usual, 
to touch it with a spot of sandal-pute, so cool 
and refreshing in this hot climate 1 Then the 
earth is touched with the head, and the worShipper 
passes on. 

The simple act is not without its perplexities, and 
we seek for interpretatiop. At first in vain. Or 
the e:z:pianations giveq are more bewildering than 
helpful. Hindus are too conscious of the symbolistic 
nature of every faith, and too sensitive also to the 
scornful irreverence of most fore ign inquirers, to 
speak out, or argue out, the heart of their heart with 
the passing stranger. Rather they will turn on one, 
with a 'trange pity. .. Do you not understand," 
they will say, .. that this is ,the Great God who illl 
emblemcd here? He can have neither. visi tor, nor 
history, nor 'Wor5hipper. Such things are ' vail,> 
d.ream. of men. Only {or our own hearts' ease;' and 
to carry ourselves Dearet' to the inner vision,-do we 
set up a stone whereon we may offer riee and 'V.ater 
and lay a leaf or two I" It will be difficult in all 
India,to find a woman 80 simple, or a peasant so 
Jgnorant, th!tt to tbem worship is not, as ~me one 
Ius said."" a eonseiO'us aymbolhun, ins tead of a frag
.erit of primitive personification." Yet by ~egreeS 
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the great myth leaks out. Little by little we Jearn 
tbe associations of the name. 

The lingam, after all, i. but a fragment of stone. 
Far better images of Mahadev are tbose who come 
and go yonder, amidst the ~lSing crowd-lPe 
monks and beggars, some clad ooly in ashes with 
matted bair, others with shaven bead, and clothed 
from throat to foot in the sacred yellow, but most of 
them bearing one"form or another of staff or trident, 
and carrying a begging bowl. And finer still will 
these be, when, retiring into the forest, pr climbing 
to the verge of eternal snows, they sit, even like 
this stone lingam, bolt upright in tbe shelter of tree 
or rock, lost to the world without, in solitary medi· 
tation. 

A bout the whole conception there is a striking 
reminiscence of the Him.:Jayas. Whether we will 
or not we are tarried back, as we listen, to the great 
age of the Vedas, when tbe Aryan immigration was 
still laking place. It is a dty of sacrifice, and at the 
forest..clearing people and priests are met, to beap 
the offerings on the mighty fire, chanting appro
poale texts. Hour after bour, sometimea day after 
day, the mound of pure flame lasts, and long after 
it has ceased the hot white ashes lie io theirimmensc 
bed, thrilling now and then to a fain t trickling 
spark, sighing themselves out into the coldness of 
death. Who was it that first came and rubbed 
himself with those soft: white aslaes, in order tG be 
dothed upon with the worship of G,od and _Kpara
tion {rom tbe world? Who wu jt that first retired 
in~ cave or jungle, and meditated, until his hair 
became a tangled mass, and his nails grew long, and 
his body emaciated, and he fltlU pursued the sublime 
blils of Ibe &oul? However the idea at.ueb ap. ... 
teriar gTew, the whole genius otIndia has spokeD Cor 
ilaqJJt- century iD just such _ picture-the hermit 
clad lD .wQt><l..aahes. with masses of n$;:lectedohair, . 
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piled on the top of his head, indifferent to the whole 
worJd, bent only on thought. 

As the Aryans wandered in sight of the snow
moun~nl, with the fire--sacri6ce for their central 
rite, an indissoluble connection arose in their minds 
between the two ideas. Were not the names of the 
offerings white like the Himalayas, always mounting 
upward like the aspiring peaks, leaving behind them 
ashes for eternal frost? Those snowy heights, we 
must suppose, became the central objects of their 
love. Lifted above the world in silence, terrible in 
their cold and their distance, yet bc-autiful beyond 
all words, what are they like? Why, they are like 
-a great monk. clothed in ashes, lost in his meditn· 
tion, silent and alone I They are like-like_the 
Great God Himself, Siva, Mahadev I 

Having arrived at this t/loueht, the Hindu mind 
began towork out all sorts of accessories aDd symbols, 
in which sometimes the idea of name, sometimes of 
mountain, sometimes of liennit is uppermost-all 
contributing to the completed picture of Siva, the 
Great God. 

The wood was borne to the sacrifice on a bull; Siva 
possesses aD old bull, on which he rides. 

As the moon shines above the mountains, so He 
bears on His forehead the new moon. 

Like the true ascetic, begging food at the house
holder's door, He is pleased with very simple gifts. 
The cold water of the bath, a few grains of rice, 'and 
two or three green bel-leaves, are His Whole offering 
in the daily worship. But the rice and water must 
be of the purest, for tbey are presented to a m,ost 
honoured guest. Evidently the bel-leaf, like the 
shamrock, refers to the Trinity. FOT, as we all 
know, this d~lrine is Hindu as well as Cbriltian 

l.&Dd Egyptian. 
To show how easily Siva can be pleased, the PfOple . 

tell .,prettyutory. A poor huntsman-that II to 
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say, one of the lowell of the 'Iow-once came to the 
end of a day's hunting without having anared or 
killed a single ereature. Night came on, and he was 
rar from home, in the jungle, alone. Ncar -.y stood 
a bel·tree, with branches ncar the grouod, a~' he 
was glad to climb into it, to pass the night in shelter 
from wild beasts. But as he lay crouching io its 
branches; the thought of his wife and children 
starving at home would come to him, and for pity or 
their need great tears rolled down his cheeits, and 
falling on the bd-Ieaves broke them by their weight, 
and carried them to the ground. Under the sacred 
tree, however, stood a Siva-liniam, image 01" Siva, 
and the tears fell, with the lea~, on its head_ 
That night a black snake crept up the tree, and 
stung the maD. And luight spirits came, and 
carried his soul to Hc:aw:n, and laid it down at tbe 
feet of Siva. 

Then, in that holy place, rose the clamour of many 
voices questioning; "~qy IS this savage here? 
Has he not eaten impure foods" H as he offered 
r ight sacri fices" Has he known the law?" But 
thc-Great God tunrcd on them all in gentle surprise: 
" Did he not worship Me with bel-leaves and "ith 
tears "" He said. 

Looking closer at the flame, however, one thiog 
walt very clear. It was white, but it had a blue 
throat-we see it even when we light a match l
and in order to bestow a blue throat upon Siva, the 
following t.tory arose: 

Once upon a time, all the splendour and glory of 
tll; gods seemed to be vanishing frQm them. (Are 
such tales, we wonder, a remioiscenee of the period 
when the old gods, Indra, Agni, and the lords of the 
UDlverlC, found themselves growing fI,lDfasbionable, 
because the Trioity, Brahma-Vishnll--Siva, waf 

, ~g into ravour 7) What tn do, the gods did Dot 
know .. but they determined to pray to ViaJvlu,lhe 




