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AUTHOR’S PREFACE

The title requires some explanation and
justification. The sources upon which the in-
quiry that follows is based are the so-called
Jitakas or legends of previous births contained
in the Pali Canon of Southern Buddhism, that
is, they are the stories which relate to the five
hundred and fifty existences which Buddha in
his various forms, ranging from that of an
animal to that ol a god, must have gone through
before his final existence. The true and most
ancient germ of the Jitaka collection is con-
tained in the verses (githiis) which exhibit in
nuce the essential events of the legends and
whose number determines the arrangement
of the Jitakas. These verses constitute, with
the prose-commentary which gives the legend
a more explicit form, the so-called atitavattiu,
the ““story of the past” which has for its
subject-matter the experiences of Buddha in
one of his former existences. Each of these
storics is preceded .as an introduction by a
paccuppannavalthu or “history of the present
times,” which tells us of the event in Buddha’s
life which impelied him to narrate the history
of the past for illustrating the events of the
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present day. Then follows the somodhdna, or
“ connexion” by which Buddha, who remem-
bers not only his own previous existence but
that of people around him, identifies the persons
of the atitavatthu with thosc of the paccuppan-
aevatihn.
* fPhe Jitakas are wost varied in  their
subject-matter : they consist, in part, of stories,
parables or fables ol animals, partly, of scenes
from Indian foik-life of a cheering or edifying
character. Consequently, our source is not only
competent to arouse interest in the domain of
the history of literature; the collection of
‘legends is of more importance as a reservoir
for materials for culture-history. LEvery account
of the life in ancient India which will ever be
written in future must take account of the
Jataka which has justly heen called a thesaurns
of Indian antiquitics, State and private. 4

That I have placed the culture which
the “Jatakas exhibit in North-Eastern India,
will, T hope, not provoke any opposition.
For although most of the stories contained in
our sources are, so far as their contents are con-
cerned, the common property of the Indian
people and were known all over India, yet in
the form in which they appear in the Jatakas,
they belong to a particular part of Ingdia,
namely, the north-east, the home of Buddliism,
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Here, in the kingdom of the Kisi-Kosula
and Magadha, in the States where Bud-
dha, according to tradition, lived and taught,
the somewhat ancient stories took the garb
of Buddhistic birth-legends ; here the acts
of by far the largest majority of the Jatakas were
performed, and if some particular incidents among
them occurred elsewhere, even in the most distant
west, still the whole mass of detail, in which all
the Jatakas agree, points to the fact that what
we find here is only an external transference of
the scene.

It may seem tobe a very hold thing to take
an entircly determinate period. namel¥, the age
of Buddha, for the age of the lecends and the
state of civilization depicted in theni. Taken as
a whole, the collection of Jitakas in their present
form surely does not represent any single culture
period. Many of the Jatakas are undoubtedly
very old and belong, so far as their origin is
concerned, to the pre-Buddhistic period. That
they were known in the third century B. C.
and that too in the fcrm of legends of previous
births of Buddha designed for the education of
laymen—for this we have irrefutable evidence in
the sculptures in the third century B. C. which:
are found in the tombstones of Sanchi, Amara-
vati and Bharhut; these relicfs represent scenes
from'the Jatakas and the superscriptions which
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are added to the individual representations agree
with the titles contained in our fexts. If these
sculptures give us, as the lower limit of the age
of the Jitakas, the third century B.C., there are
reasons—as has Dbeen shown clearly by Biihler
(Indian Studies, No. 3, p. 17sq. in the * Sitz-
ungsberichten der Wiener Akademie, Philos-
hist. Classe ” Vol. 132 )—for placing it in a still
earlier age.

On the original bed much clay was depo-
sited in the course of centuries, till the Jitakas
came to acquire the form which they at present
have. The introductory narratives are, althouch
fahey relate to the time ol Buddha and go back
to the older portions of the Pali canon, mani-
festly composed after the heginning of the Chris-
tian era ; the conditions described in the paccup
pannavalthu, the life of the cloister which is por-
trayed with the minutest detail and regulated by
precise rules, the relation between the laymen and
the confederation and many other matters show a
departure from the culture-period of the alita-
valthu and point to a time when Buddhism had
already become a power and ruled over every-
thing. If the view of culture to be sketched by
me appears somewhat uniform, it is because the
later components of the Jataka collection are left
out of account ; where they have been considered,
I bhave brought out always very prominently
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their character as paccuppannavatthu, Now,
even in the oldest form, there was some
portion which was specifically Buddhistic and
there was a good deal of subsidiary matter that
was introduced later to continue the thread of the
narrative. In general, we can suppose that our
legends have changed very little from their origi-
nal form, as the oral transmission of such stories
is generally truc to the letter of the original and
has preserved the [orm in which they obtained
currency among the disciples of Buddha and
spread from mouth to mouth.

Out of the rich historical material which
the Jitakas contain, T have put together in
the present work first that which refers to the
social organisation and specially to the caste-
relationship; from this, the inquiry has no
doubt at times drifted to other matters. A
thorough-going account of the political and eco-
nomical relations, as they ruled in Buddha’s
time in North-East India, I hope to be able to
give at a later time on a hroader basis by drawing
upon the whole Pali canon,/but i do not think
of dealing with this problem before I have made
myself clear on a question without a solution of
which a complete understanding of the life pof
ancient India is unthinkable.

The responsibility for this work is entirely
mine but I feel it my duty to thank Prof.
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Oldenberg for various suggestions and kind help.
I have also to give my thanks to Prof. Jacobi, who
was kind enough to go through the proofs, as
well as to my friend and former collcague, Dr.
Wischmann, who has also helped me in reading
the proofs.

The quotations from the Jitakas refer to
Fausboll's editions, of which up to now five
volumes have appeared. The sixth volume
which is being published I have not been able
to make use of.

Regarding the transliteration of Pali and
Sanskrit words it is to be remarked that ¢ (%)
sounds like the German “tsch” and j has the
same sound as in the English word * journey *; §
and sk are pronounced like the German® ‘sch,’
# is as sharp as “ss” and eand o are always
long.

That is, like sh in the English word shame —Traunslator,



PREFACE TO THE ENGLISH EDITION.

Thanks to the original conception and adroit
execution of Sir Asutosh Mookerjee, Sarasvati,
President of the Post-Graduate Department, a
special Degree in M.A. in Ancient Indian History
and Culture was instituted by the Caleutta Uni;
versity in 1918. And as the course in its entirety
was too vast for the comprehension of any student
within the time at his disposal, the subject was
divided into four Groups. One of these Groups
is Social and Constitutional History dealing with
social life, manners, customs and ceremonies, as
well as economic life, principles and methods of
administration and ethnology. It is impossible to
exaggerate the special difficulty with which the
University lecturers had to struggle, because
there were very few manuals or text-books
which could be prescribed for the use of the
student. Of the few books again that weres
available, most were either in German or in
French. BSuch, e.g, was Dr. Richard Fick’s
Die Sociale Gliederung im Nordostlichen Indiew
24 Buddhas Zeit. The importance of this book
for the social and administrative history of
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ancient India cannot possibly be denied, based
as it is on the Jatakas of the Pali Buddhist canon.
One has only to look to the contents of this hook
to be convinced of it. The different subjects
handled in the different chapters throw a flood
of light on the social life of northern India in and
before Buddha’s time which is believed to have
been portrayed by the Jatakas. Unfortunately
for the students of India, Dr. Fick’s work is in
German and could in no way be useful to them,
most of them not being acquainted with German.
In these circumstances the Board of History
recommended that it should be translated into
English and that this translation should be pub-
lished by the University. It wasno easy matter,
however, to find out a scholar capable of under-
taking this translation. Just at that time
Dr. 8. K. Maitra, Director, Indian Institute of
Philosophy, Amalner, came to Calcutta from the
Bombay Presidency on some business. He had
already undertaken the translation of Dr. Ludwig
Stein’s Die Philosophischen Strimungen der
Gegenwart for the Calcutta University and done'
it satisfactorily. The History Board was thus
én a way induced to approach him with their
request, and he with his inherited zeal for the
cause of education allowed this new task to be
imposed on him, in spite of the multifarious
duties that pressed on him heavily at that
time, For the presént publication, therefore, the
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University is highly indebted to him. How
beautifully Dr. Maitra has performed his task
will be seen from the fact that none who goes
through the book ever feels or even suspects
that it is a translation.

D. R. BHANDARKAR,
Carmichael Professor of Ancient
Indian History and Culture,
Caleutta University.

CALCUTTA : }
The 8th August, 1920.
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CHAPTER 1

INTrRODUCTION
..ce n'est pas la théorie qui peut rendre compte des

fuits ; ce sout les faits qui aident & voir ln thdorie sous son
vrai jour, & la ramencr dans ses justes limites,

Senait, Les Castes dans U'Inde.

The time is past when people used to think
that so far as ancient India was concerned, it
was enough to consider only Brahmanical
literaturc. The view that for ancient Indian
culture and ancient Indian life, we require only
to consider Brahmanical sources, is neceesarlll
one-sided, because these sources were writtep
from a one-sided point of view. For their authors
immersed in the priestly views, the world which
surrounded them, material as well as spiritual,
existed only so far as it related to the sacrifices
with their litany and their ritual which filled
all their thoughts and aspirations, and where, as
in the text-books of law, there was a departure
from this special view-point and the entire
domain of law and morals for private as well as
public life was taken into account, this was
still done from the standpoint of theorising
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Brahmanism'; nay, even in epic literature, where
one could expect most a view of the real state of
things, this was prevented or, at any rate, rendered
difficult by the all-eclipsing under-
wood of theories and systems,
No wonder that this world which the Brahmanas
interpreted in their own way appears so foreign

{p. 2.1

and so strange to us; no wonder that in
many points it agrees so little with what
we know of ancient India from other sides.
Now-a-days, however, we no more cousider a
non-Brahmanical source, such as the accounts
of the Greek messenger Megasthenes, unreliable
simply because it cannot be brought into
harmony with the DBrahmanical theory*; we
try, on the other hand, to collect all available
material, whether it is of Buddhistic, Jaina
or Greek origin, which exhibits the priestly
theories in their true light—nay, we do not
even hesitate to make use of the conditions
of modern India which on aceount of the

* The figurek on the margin [2], [3], ete., relate to the page numbers
of the original German.—Transiator.

! Oldenherg, Religion des Veda, p. 25.

* 8o writes Max Duncker, Geschichle des Alterthums, 4th Hditiom,
Vol. ITL, p. 319 “When the Greeks give seven instead of four-eastes,
when the officials, the spies and the arbisans, and lastly, the hunters
nnd the shepherds ave designated ue separate classes by them, this«
crror arises from the reason that they look npon these as caste-divisions.”
OF. further Lassen, [ndische Alterthumskunde, 2nd edition, Vol. M, p.715,
“Why he (Megasthenes) took seven instead of four is not elear.
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stability of most Oriental cultures have preserved
so much of the past, for comparison with, and
for the explanation of earlier periods.

Nowhere does the one-sidedness of Brah-
manical éxplanation seem so manifest as in the
manner in which the Indian society is shaped in
priestly literature. Heedless of all reference
to facts, the Brihmanas built up a theory which
appeared to them to establish for ever, through
eternal and Divine reasons, their rule. As_the
foundation for their caste-thcory, they made use
of certain class-distinctions which, as every-
where, existed in a wholly analogous manner
among the Tranians and which existed in India
even in the oldest Vedic age and were trans-
mitted to the Vedas. Here they
found as a line of demarcation
which was authoritative for them and which
was not too circumscribed, that suggested by
the opposition hetween the ruling classes,
the priestly classes and the common people
and the still sharper separation of the entire
Aryan population from the peoples who were
inimical to them, namely, the dasyus, who
by their dark skins were distinguished from the
fair conquerors, and, so far as they were subju-
gated, were employed in the capacity of slaves.
With these distinctions of profession and race,
the authors of the lawbooks made certain rules

[p. 3]
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concerning religious rites and regulating mar-
riage and food which probably had been current
from ancient times in many tribes of the people
and specially, in their class, and thus developed
the concept ‘caste,” whose chief characteristic they
took to be that which was the most obvious
mark of the four castes, namely colour (varpa).!

The Brahmanical theory divides Indian
.ncféf?_____iii to four castes and prescribes for each
of these wholly fixed professions and activities.
At the head stand the Brihmanas; they repre-
sent the.priest and teacher class. They have
for their work the teaching and
study of the Veda, the offering
of sacrifices for themselves and for others
and the receiving and giving of alms. The

—— e e ———

[p-4]

U It is boyond the scope of my problem which is only concerned with
the condition of a particular period, to examine in detail the question
of the origin of the castes and especially, of the influence which the
institution of family has upon the huilding up of caste. I refer the reador
to the article of Scoart, Les Coster dans I'Inde in the “ Revae dos deux
mondes " (Vola. 121, 122, 125), which [ consider tho most sensible and
acute thing that has ever been written about the Indian castes, In parti-
calar points the statoments no deubt stand in noed of proof before they
ean bo regarded s sciontific facts. Especially, the propoesition which is
to be looked upon as the eardinal point of his theory, namcly, that
“cnste is the normal development of the angient Aryan family conception”
seams hardly to meoct ndequately the objection that no traces of this
d‘avalopmmlt of the family into the caste are to be found in the Vedas,
with the help of the following statement: *The development might have
taken place too slowly, it rests upon too instinctive, too primitive
elements to give us much evid of this el t in a literature such
as that of the hymns."
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Kshatriyas or “ warriors” have for their
duty the protection of the p,!ople,_t_lm_gnfmg
of alms, the offering of sacrifices and the
study of the Vedas; to the Vaisyas, breeding
of cattle, trade and agriculture were assigned
as their work, but ﬁloug with  -these,
giving alms, offering sacrifices and study are
made their duties; the Stdras, finally, have
only one work and that is to serve the
other . three castes  (Minavadharmasistra
1.87-91). The authors of the lawbooks could
not possibly conceal the inconsistency of this
their theovy with the surrounding facts. Most
early probably, the two highest castes, the
priests and the warriors, were brought into
relation with the real facts, but the great mass
of the people who in the course of a progressive
civilization were  assigned the varions
professions could only be held fast by doing
violence to facts. But how to explain the
existence of innumerable facts contradicting the
theory? It would mot do to introduce new
castes without destroying the sacred old
tradition. “The Brihmana, the Kshatriya, the
Vaidya, these three’ castes have two births, the
fourth has only one birth ; and there is no fifth
(caste)”’—so it is said in Manu (X. 4).

People joined with the already current theory
another, and that was the theory of mixed castes;
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Acting npon this, people hegan to look upon
only the children by properly wedded women
of the same caste as helonging to the caste of
theiv father and the children resnlting from
the union of different ecastes as mixed castes,
and this in the following way: the higher the
caste of the mother and the lower the caste of
the father, the lower became the caste of the
issue. Thuns, the child born of the union of a
Brﬂ.hmam _with _a Vaisva girl was called ‘;n
Ambathhn, so it was (.a.’]lod a Nishida when
the union was with a Sldra’s daughter; the
issue of the marriage of a Kshatriya with
the daughter of a Stdra was called
Ugra; the children resulting from
the opposite kind of union, namely, when
the mother belonged to a higher and the
father to a lower caste, were called in the
descending order of their social rank, Sita,
Mhgadha, Vaideha, Ayogava, Kshattri “and
Candhla. All these mixed castes were cha.rac-

(p. 8]

and most contemptible was, a,ccordmg to. the
theory, the Candala, because resulting from_the
"
limon of a Bl&.lmmmw dauohtm with a Sﬁ_dr,a.
Throuﬂh further combinations, throuuh further
alliances between the four -recognised castes
and the mixed castes and through marriages
among the latter, there arose a further number
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of mixed castes. Among others—I only mention
the names which occur to me in this connex-
ion—the issue of the union of a Nishida with
a Stdra wife was called Pukkasa and the Vena
was the issue of the alliance between a Vai-
dehaka and an Ambashtha woman. 'This,- how-
ever, in no way exhausts the number of mixed
castes; here come first the so-called Vrltyas,
who are the issue of legitimate unions of the
three higher castes but who through neglect of
religious obligation, that is, neglect of taking
admission into their caste (upanayana) at the
right time, lost the right to belong to that caste.
Their descendants fall again into different groups
of gmstes, according as they were orginally of
Brfthmana, Kshatriva or Vaisya origin) We
shall in course of our enquiry come across
them @s Mallas, Licchavis and Natas who were
all descended from the Vrdtyas of the Kshatriya
caste. Innumerable despised mixed castes, again,
are the offspring of those who through .some
faul{—adultery; consanguineous marriage, aban-
donment of the prescribed profession—are ex-
communicated from the Aryan Society; thus
we have the origin of the Kaivarta out of the
union of a Nishdda with an Ayogava woman,
To these mixed castes' professions were assigned
with as much strictness as in the case of the
four official castes: for instance, to the Stta
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was assigned the work of a cart-driver, to the
Mﬁ@. the medical professioy, to the Maga-
dha,’trade, to the Nishida, the killing of fish,
to the Pukkasa, the capturing and killing of
(5. 6] the cave-dwelling animals, to_the
Canddlas, the corr rvine of corpses
and the executi iminals

So much for the theory of the Brihmanas
(according to Manu, X. b sq). 1t is prima facie

evident that we cannot possibly have in it
true picture o» the real state of things; and it
is not difficult to see how there has been deve-
loped such a system. The names of the particular
mixed castes show very plainly the mate-
rial out of which the system is built; throughout
it is either geographical or ethnical relations,
names of lands or peoples, which give them their
distinctive namos, as, for example, MAgadha,
NishAda, Vaideha, Ambashtha, Malla, Licchavi
and CandAla. Along with these and to a much
smaller extent, professional categories determine
the names, as, Sita, cart-driver, Vena, maker
of reeds, Nata, dancer, Kaivarta, fisherman,
The self-contained existence of these and
similar groups separated {ront the Aryan Society,
through contempt shown towards their race or
their callings, was too evident to make it possible
to ignore them quietly or to bring them under
one or other of the four castes. The theory was
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widenéd and the mixed castes were annexed
to the four original and recognised castes by
giving their families or professional groups a
wholly arbitrary genesis.

That the inadequacy of the orthodox theory
and the necessity for making certain concessions
to truth was felt is shown by numerous excep-
tions to the general rule recognised for parti-
cular cases. The law, according to which every
caste was assigned a wholly fixed calling, could
not be maintained in this its exclusive form;
people permitted at first” the higher castes to
follow the mede of life of the caste next in
order-in the system, but people could not stop

" there and allowed, evidently, under pressure of
circumstances, the higher castes to adopt: thlé
professions which were originally considered
proper for the lower ones. Thus, a BrAhmana
may, if he cannot earm his living by ‘the work
propet to his own caste or by that of the warrier
caste, &dﬂpt the life of a VaiSya and earn his
livelthood by agriculture and rearing cattle,
(‘\hnu X, 82) In practice people went further

R T

o ',ﬁ;laﬂhm@l mmt:g to' law cannot bo
i viied 46:pulie kb An 258 olfering to One's deperied ancestors (Manw

2



10

If we thus have in the Brahmanical
theory anything but a picture of the real social
conditions, we should not also lose sight of the
fact that this theory after it was promulgated
without much reference to facts, reacted power-
fully upon the facts (actual conditions). The
more Brahmanical culture spread in the course of
cenfuries, the more did the priestly classes
succeed in stamping their desired physiognomy
upon the Indian society through their religipus
and social influence. The superiority of the
Brihmana caste which came gradually into
recognition and at first, suvely, not without oppo-
sition, influenced to a great extent the further

IIE, 151 sq), we can gelb an idea of the mnltifurionsness of the pro-
fessions followed by Lhem in spite of the prohibitivn. We Lhuk.matb
with players (kitava), wedicul men (cikitsuka), bLuteliers (miw
kraxin), shopkeepers (vipanena jivan) paid professious (pmhjo
grivmasya rijiaden), nsurers {vivddhushi), herdsmen (pagapila)«actors
(kudilava) singers (banain), oilmillers (tailika), dealers in spices
fragavikeayin), makers of bows and arrows (dhandhfarinim kartd)
restrainers of elephant, caltle, horses and camels (hul:i.gtﬁvnﬁ'h'm-
maka), astrologers, tamers of birds, instructors in the use ‘-ﬁ! the
weapops (yuddhiiciirya), architects, tamers of dogs (Mﬁlé,
falconers (Ayenajivin), ngricnlturiste (krishijivin) and oven:
of corpses (pretanirydtakuj—Now-n-days one can find, o
Nesfield’s Brief Tiew of the caste system of the Novth. Weat@;“i
and Ondh, Allahabad, 1885, Brihmanpag following »
fession, with the mptwn of such as bring on religioup
eventnally, loss of wte, such as, for ﬂxam‘plu, that 68
washerman. We "fnd them iullumug the ocen;
carrier, cook, cart-driver, wu,tchman field.watch, pos
professional singer, dancer, etc., ete,
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development of the social conditions it was
essentially the prime cause of the various groups
of the Indian society which had heen
formed on the lines of professions
or of races, modelling themselves upon the
Brahmanical castes and so becoming what .the
theory had already made them.

This superiority of the Brahmana caste, how-
ever, extended in no way over the whole pro-
vince of ancient India conquered by Aryan cul-
ture. The proper centres of Brahmanism, the
provinces which in Manu were styled the land of
Bragpl arshi _eomprise the countries of _the
Kurus, Matsyas, Paiicilas and Stwasenas,  The
land bo;?lng;mﬂ this, the portion of Northern
India which was called Madhyadesa or middle
land, forms, starting eastward, a region indicated
by & line drawn from the Himilaya through
Prayfiga, called Allahabad. to-day, towards the
hlghﬁanﬁ of Amarakantaka'. The provinces to
the..east of this line, the countries known to-day
as Qudh and Behar, where in Buddha’s time we
l;hn people of Kisi, Kosala, Videha and
% lhd, are excluded from Brahmarshidesa.
bording to the evidence of the Brihmana
anﬁﬁhe lawbooks, there can be no doubt
th&t these: people, especially, those of Magadba

[p. 8]

e — s

Ct, f.uleu, Indssche Alterthumakunds, 2nd Ed, Vol. I, p. 152,
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and Videha came late in contact with
Vedic culture and were never influenced
so much hy it as the western people. We
should not forget that the Aryan immigration
in India took place by stages and was not uni-
form throughout; the Aryan races; who
proceeding farthest east, subjugated first the
Gangetic people, may have separated themselves
from the great body of the Aryans for a time,
when there was still no culture which we are
accustomed to designate by the term “Vedic”
Also it is doubtful whether these advanced
guards of Aryan civilization ever suceéeded in
fully absorbing the aboriginal races who, bow-
ever inferior they might have been to the
Aryans in point of culture, were mumerically
much stronger than their invaders, Soalso the
circumstance that in Manu the names %of some
of these eastern races, nwely, .ﬁmaa of
Magadha and Videha, are app]wd
to the mixed castes not belongi
to the Aryan family, points to the mn_’n
that they were not regarded as of- the _
rank by people who considered . _
true representatives of Aryan elﬂhll‘s-\.f ghe
possibility, therefore, is in no Wwag - excluded

{p. 9]

Cl. The excursus “Uber das geographiscl:e lebs ‘de
vedischen und der bnddhistischen Knliur™ in "Oldenberg's; Buddho
Beylin, 1861, p. 809 aq.
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that we have to see in the individual races of
princes repeatedly mentioned in the Pali texts,
such as, the Licchavis of Vesili and the MaHlas,
the lords of Kusindrf and PAva, who were
both looked upon by Manu as the descendants
of a Prdtya of the Kshatriya caste, the non-
Aryan aboriginal rulers.

If this supposition of an ethnical and
cultural opposition hetween the specifically
Brahmanic west and the less Brahmanised east,
the home of Buddhism, is correct, then we can
presume that even the social conditions, as we
find them here, are different from those of the
west ; for the social organisation of a people’ is
essentially dependent upon the above-named
factors and is probably more so in India
than dlsewhere; ethnical differences and reli-
gious views have principally determined th¢
social physiognomy of the Indian people. Ta
this we have to add a circumstance which even
for India cannot be left out of consideration
and has to ‘he brought in here for the ex-
planation of the opposition mentioned above,
namely, the influence of climate and the soil;
clinfatical and 'geographical differences have
ey Tndia, which is so often called~ “a world
& ﬂﬁam” sometimes even a world which unites
the gmﬁatest -contradictories, played a part in
flie shaping of the social conditions,
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Now let us leave the provinece of a prioni
suppositions and take onr stand upon firm
ground which will form the basis of the in-
quiry that follows. From the Pali texts and
especially, the Jatakas, we will fake the material
for the .reconstinction of  such a picture as
the Indian sociefy in Bnddlm.« age and the
field of his work may have pre-
_.w.n!e{l. Here, however, we must
consider that when this picture differs from
that which is presented by the Brihmanical
sources, this difference arises not necessarily
from local variations hat in part from the
nature of the texts. Just as the Brihmana
texts, the lnwhooks and even the Brahmanical
epics refleet very little the real state of Indian
culture and just as in reality they represent the
state of ciilture as it occurs in the imagination
of their Brahmana authors, so also in the case
of the Buddhist texts, one should not lose sight
of the subjective element., The authors of the
Pali tanon were Buddhist monks and #x such,
kept aloof from, if they were not host;Lg to
Brahmanical culture. 'l‘hve sacrificial cerer 4
the study of the Vedas, fhe Brahmanical esste,
i short, everything which gave the Brifinagas
tTielr special position, was looked upon a8 m
!ess by these and ehalle‘gtd Many of the dis:
mples of Buddba beloaged, before thefr acceptade

[ 10}
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of the homeless life (pabbajjh), like Buddha
himself, to the Kshatriya caste and showed a pre-
ference for their former caste even when they
entered the monk’s state; many were rich,
influential citizens, before they renounced the
world, and in consequence of this, looked at their
own former condition with more favourable¢ eyes
than the Brahmanas ; and whoever, among these
classes even accepted Buddhism was very likely
to view Brahmanism with great and even unjust
severity.  But the Buddhist monks among whom
the tradition spread and to whom we owe
its fixation, showed a more objective attitude
towards the worldly life which they had renounced
and in exchange for which they had adopted
the homeless life, than the Brihmanas who were
always conscious of their Bralmanism which
they spread over the society in which they
lived.

Besides, Buddhistic narvatives which are in
other respects altogether different, exhibit the
same tendency in the region of morals}, the
great. mass of concrete data regarding the life
of &e people which are found in the realistic
pwtures of the Jatakas is for them a matter of
inflifference ; it is purely “casual, and this casual
manner, this parenthetic way in which these
things are described, has vpreserved it from

distorticns.
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For these reasons—so it secems to me at
least—the picture of Indian society,
as we obtain it from the Pali
texts and principally, from the Jhtakas, is
more life-like and true than that which the
Brahmanas through their one-sided exaltation
of their own caste have given us and so we
may hope to get some material from our sources
which can throw light upon the caste-relations
in eastern India.

fp.11]



CHAPTER II

GENERAL VIEW oF THE CASTES

If we first seek, on the basis of quota-
tions which relate to castes in general, a concep-
tion of their meaning, and of their relation to
one another, we are confronted at first sight
with a circumstance which seems to give the lie
direct to the introductory words—the circum-
stance, namely, that even in_the Pali_canon
we find the Brihmanical caste-theory. The
dlvmon of Indian society into four castes is
m no wav unknown to Buddhist literature,

“ Just so, yvou monks "—with these words
Buddha teaches his disciples in the Cullavagga
of the Vinaya-Pitaka (IX, 1, 4) about the rela-
tion of the castes to the Order—*‘ just as"the
great rivers, such as, the Ganga, the Yamuna,
the Aciravati, the Sarabhni and the Mahi, when
they pour their waters into the great ocean, lose
their names and origins and become the great
ocwn, precisely so, you monks, do these four
castgs, the Khattiya (=Skr. Kshatriya),
Br&@nm, the Vessa. (=8kr. Vaifya) and Sudda
(‘-"’W Sﬂdmlvhen they pass, according o the
doctrines and: prescnptmns of those who have
atfained. perfmiﬁn from home to homelessness,

3
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lose their names and origins and take from here
onward the name samapa attaching to the son
of Sakya.”

In Kanpnakathla Sutta (No. 90 of the Maj-
jhima Nikiiya) the following words were put
into.the mouth of Buddha : *“ These are the four
castes, O great king: Khattiya,
Brihmana, Vessa and Sudda. Of
these four castes, O great king, two stand in
the front rank, namely, the Khattiva and the
Brihmana, so far as velates to the salute, the
seat to be offered, the extension of the folded
hands and the service to he rendered.”

The Assaliyana Sutta,' which tries to prove
the worthlessness of the castes, likewise speaks
of four castes: “Omnce stopped ”—=so it hegins
—=“the Holy at SAvatthi, in Jetavana, the park
of AnArthapindika. At that time there lived in
SAvatthi five hundred Brihmanas hailing from
different places for some religious purposg; among
them there was a rumour that this hermit
(samana) Gotama proclaimed the purity of ihe
four castes. Who is in a_position to challe
the samana Gotama with regard to this questy
As the Sutta proceeds, this division is: _
not always observed : the author is oomalon iy
as if unconsciously and perhapa against his will

[p. 12}

e e e e i e e e

Ed. and traval. by Richard Pischel, Uhemnitz, 1880
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—forced by reality to méntion, by the side of the
Khattiyas and the Brihmanas, the RAjannas!
and as lower castes, the Candila, NesAda, Vena,
Rathakira and Pukkusa; but the existence of
the four castes is still the tacit assumption which
is .in no way given up even in the admission
which Gotama at the end of his dispute forces
the Brihmana Assalyana to make, namely, that
caste is. worthless and that the claim of the
Brihmanas to be the best caste is untenable.

The same subject is also handled in the
Madhura Sutta® (No. 81 of the Majjhima NikAya)
and to some extent the same words are used. The
king Madhara Avantiputta betakes himself to
Samana Kaceina and puts to him the question:
“The Brihmanas, Kacchna, maintain that the
Brihmana is the best caste and every other caste
is low, that the Brahmana is the white caste and
every other caste is black, that the Brihmanas
are pure and not the nou-Brdhmanas, that the
Brahmanas are the favourite sons of Brahma, that
they are born out of his mouth,
horn of Brahma, suceessors of
Brahma. What do you say to this, Kaccana ?”
Anngaccﬁna repliés that caste neither assures
material success in life nor makes any dlfference,

[p. 13.]

VeOf, wgth thin the remark ju the sixth chapter.
1§ ‘* teausl. by Robert Obalmers in the “Journal of the Royal

AiSikis Bpvicty™ 1894, p. 894 sq.
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with regard to the punishment or happiness
that awaits after death, that it does not protect
wrong-doers from the punishment prescribed
by law and that above all, for the homeless
ascetics it is a matter of indifference. But here,
too, -.the argument rests upon the four castes
and the result is, not that these four castes
do not exist but only that they are all the s&m?
The thought that a Brdhmana does nof
occupy a special place by reason of his birth buf
that vivtue alone constitutes a true Brahmana,
recurs also in the Jitakas; in many ways the
theme of the worthlessness of the castes
is varied and an opportunity given to the nar-
rator for lengthy discussions on the caste.
Especially, the Uddalaka Jitaka deals in & most
penetrating way with the caste question. “A long
tim':a ago, when Brahmadatta ruled in Benares,
the Bodhisatta' was appointed his house priest,
on account of his scholarship and dntelligence.
The latter saw one day in a pleasant spot in the
park an ext}ren‘)zely beautiful-courtesan and fell
in Jove with her. She became pregnant (w:tbéﬁl
child) and when she recognised her -eondigio:
she said to him, “O Lord; I have receiwill
live fruit; when i¢ is born I will .ﬁgg“ﬁm ohild
the name of its grandfather,” He réflocted,

BEr. BoOnsattwa, 1.6, buddhe in one of his former axistenssii-
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“A child which is born of a low woman cannot
possibly be given the family name” and said to
her, “My love, this tree here is called Uddala;
because you have got your child here, you may
call it Uddalaka”. Then he gave her a signet
ring and continued, “If you get a daughter,
bring her up with this, if you get a son,
you can show him to me after he is grown
up”. She gave birth some time
later to a son and named him
Uddalaka. When thix son grew up, he asked
his mother, “Dear mother, who is my father?”
“The purohite, my son.” “If that is the
case, I will study the Vedas”. With this
resolution, he took the ring and the honorarium
for his teacher from his mother and went to
Takkasilh and vead there with a world-renowned
teacher, At the sight of a crowd of ascetics,
the thought occurred to him, “These must be in
possession of. the highest knowledge, I must
learn it from them” ; full of desire for knowledge,
he adopted the homeless state, rendered all
manner of seevice to the ascetics'and prayed
that &bey might teach him their wisdom. They
t&ugﬂ him a.ocordlnu to the measure of theix
mnﬂsm, lmt q.‘mgng the five hundred ascetics
there. wa¥not a single one who excelled him ir
[igaitio ;  he was the wisest among them all
lrhey agreed and made him their chief

[p. 14.]
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He said, however, to them, “Brothers, you live
permanently in the woods and cat the roots and
fruits of the forest; why don’t you tread the
soil of men ?” “Brother, men want, as soon as
they have given us alms, to Lear in return the
doetrine (dhamma) from us ; they put questions
to us and for fear of this we don’t go there”.
“Brothers, even if a world-congueror should
come, as you have me, let the answer be my
care and do not fear”. With these words, he
betook himself with them to the route followed
by them in begging and gradually reached
Benares; here he stopped in the park of the
king and went next day a-begging in the com-
pany of all to a village provided with a door.
The people gave them copious ahns ; next day,
the ascetics came to the city where, too,
abundant alms fell to their lot. The ascetic
IlddAlaka gave the thanks, pronounced the
benedictions and answered the questions. The
people were greatly edilied, gave the ascetics
liberally, as much as they wanted. Throughout
the town the rumour spread that a wise teacher
and pious ascetic had come; people narrated
this even to the king. The latter asked where
he was staying and when he heard. that he was
staying with the rest of the ascebics m«t];e park,
he said, “Good, I will go and see hin? to-day”
Somebody announced to Uddilaka that the
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king was coming to see him. He ecalled toge-
ther the host of wise men and said

b1 to them, “Dear brothers, if one
wins a prince even for a single day, this is
enough for his whole life”. “What, however,
shall we do, O teacher?” He gave them
the following advice: Some of you should
behave like a bat'; some of you should sit with
folded legs and praccise penance, some should
lie on A bed of thorns, some should practise the
penance relating to the five fires *, others should
plunge into the water, still others should recite
verses in dillerent places”™.  They did according-
ly. He himself, however, sat with eight or ten
learned men, sowrrounded by disciples upon a
space specially prepaved i'm;}ﬁs and placed a
hook upon a beautiful desk. “In a moment the
king came to the park with  the purohita,
surrounded by a large number of men, and as he
saw the false ascetics practising penance, he
reflected, “They ave all free from all fear of
misery,” went.to Uddalaka, seated himself by his
side after accosting him with reverence, and

vaggulivatam carantw. What is to he understood by this expres-
givn, I connot state énct-ly . it meems (o indicate a npl;cial kind of
postare, by which the holy man iu question performs o vow, jnst as is
the case with the ‘cock-holies’ mentioned by Oldenberg (Buddha p. 69)
who pick oiﬂ_thuir food like cocks and hehave nlways like cocks,
* paficatapam, “‘the Iy tapas'’., These are the four fires directed
towhrds the four directions and the suy which shines above.
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began the following conversation with the
purohita in a happy spirit :

“These here, who wear coarse skins, have
long tufts of hair and recite verses with unclean
teeth and dirty face, are they really, as they
recognise this (that is, penances) as the duty
of men, free from misery ?”

When the purokite heard this, he said to
himself, “This king is favourably disposed
towards wrong persons; I must not remain silent”
and so he recited the second verse:

“When, O king, a learned man does an evil
act, does not live virtuously, he cannot, even if
he kunows a thousand Vedas, be free from
misery without finding the right path.”

When UddAlaka heard these
words, he reflected : ““ The king is
in every way pleased with this host of holy
persons; this Brihmana, however, strikes the
Tunning ox in the mouth; filth is thrown upon
the prepared meal. T will speak to him”. He
recited the third verse directed towards the
purohita :

“If when a man knew a thousand Vedas and
yet could not he free from misery, so long as he
did not know the right path, my opigion is,
that the Vedas are useless, the pathf self-
restraint is the truth”

{p. 16.]
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To this the purokita replied :

“The Vedas are not in any way useless, nor is
the path of self-restraint undoubtedly the truth :
for he who studies the Vedas attains fame,
whereas he attains only peace who restrains
himself in his life”.

When Uddilaka heard this, he meditated,
“Towards this man here I cannot in any way
adopt an attitude of hostility ; if T tell him that
I am his son, he cannot but show love to me; I
will make myself known to him”. He recited
the fifth verse:

“Parents and other kinsmen one should
support ; he to whom one owes one’s origin is
identical with oneself; I am Uddalaka, sprung
from thy Brahmana family”.

The former asked, “Are you really Uddalaka”,
and as the latter answered in the affirmative, he
said “I have given thy mother a mark of identity,
where is it ?” With the words, “Here is it,
O Brahmana,” Uddalaka reached him the ring.
The Brihmana recognised the ring and said
“Surely, you are a Brihmana', do you know
however, the duty of 4 BrAhmana ” In asking,

! Cf. what is-Aaid below at p. 35. Another reading omits Bbréh.
mana ; pmﬂb'ly, to the writer the express recognition of a bastard as
a Bribmanpa wes repygnang; this omission makes no difference with
regard to+4he faoct that the purohita looks apon his illegitimate son
s belongting to his"?ut.e.
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him about the duty of a Brihmana, he uttered
the sixth verse :

“Tell me who a BrAhmana is, how he be-
comes perfect, how extinction' takes place and
what is to be understood by the righteous.”
Upon this, Uddalaka explained in
the seventh verse :

“Rejecting (all worldly thoughts), taking the
fire with him, sprinkling water, offering
sacrifices, the Brihmana sets up the sacrificial
post. Acting in this way he atlains peace of
mind, and for this reason he is called virtuous.”

The purokite replied to him, finding fault
with his conception of the duties of a Brahmana :

 “The Brihmana is not pure through the
sprinkling of water, nor is he perfect through it,
nor does there arise peace or virtuousness, nor
does he thereby attain Nirvana”

Wishing to know how anybody could be a
Brihmana if not in the way shown by him,
Uddalaka asked, reciting the ninth verse :

“How is he a Brahmana, how does he become
perfect, how does he attain NirvAna, what is
understood by the righteous P

The purohita taught him in these words :—

“Without land, without kinsmen, indifferent
to the sensuous world, free from desire, jmmune

[p.17]

parinibbina, Skr. parinirvbne, the atteinuient of Nirvige, the
oxtinction, eboegation of self,
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from lust, careless of existence, acting in this
way, the Brahmana attains peace of the soul,
and so is called virtuous.”

pn this, Uddalaka recited the verse :

“Khattiya, Brahmana, Vessa, Sudda, Can-
dAla and Pukkusa can all be virtuous,, self-
restrained ard can attain nivvina ; is there any
among them, when they have all attained peace
of the soul, who is hatter or who is worse 7"

To him replied the purokhifa, in order to
show him that the moment Arhatship'is at-
tained, inferiority and superiority cease to
exi

“Khattiya, BrAhmana, Vessa, Sudda, Candala
and Pukkusa-can all be virtuous and self-
restrained and attain nirvina ; among them,
when they have attained peace of the soul,
there is no one who is better and no one who
is worse”

Uddélaka, however, found fault
with him and said :

“Khattiya, BrAhmana, Vessa, Sudda, Candala
and Pukkusa can all be virtuous and self-
restrained and attain nirvlna ; among them,
there is no one who is better or worse, when
they have attained peace of the soul. If this

[p. 18]

arahatta, position of an arhat, & holy man, the highest of the
h_;u- stages in she path of emancipation, complete holiness. OCf,
Oldenberg; Buddha, p, 326 Note,
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is so, then Brahmanism which you hold and
your belonging to a family noted for its know-
ledge of the Vedas, are of no value.”

The purokita, however, taught him through
a parable and recited two verses :

“A tent is covered with fabrics of various
colours, but the colour does not follow the
shades of the fabriecs. So il is also with men ;
always men attain purity ; the virtuous don’t ask
a person about his birth, when they have
recognised his piety.”

As Uddélaka could not regain his ground,
he sat down, without answering. The Brihmana
however, said to the king : All these, O great
king, arc cheats, they will ruin the whole of
India with their hypocrisy. Make Uddalaka
give up his asceticism and make him my disci-
ple ; make the rest return to their former
condition, give them arms and make them your
gervants.” The king was pleased with this
advice of his teacher and so they were all
enlipted in the service of the king.

‘The fundamental thought ﬁppears in a some-
what different way in Silavimamsa Jataka
(III. 194 sq). The purokita of the king of
Benares wants to examine him with a view to
knowing whether he esteems him on account‘»ai‘
his virtuousness or on account of his lear ing,
He commits theft, is shbwn to the king and‘
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learns that the latter only esteems him for his
virtue. With this knowledge he resolves to re-
nounce the worldly life and with these words
takes leave of the king :

“Whether virtue is hetter than learning—
about this 1 had doubts ; that virtue is better
than learning, of this I doubt no more. '

Birth and coste cause conceit ; verily, is
virtue the highest ; he who does not possess
virtue, for him learning also has no value.

A Khattiya who has aimed at vice and a
Vessa who acts viciously, hoth come
to grief after they have passed away
from the world.

Khattiya, BrAhmana, Vessa, Sudda, Candila
and Pukkasa will be all equal in the world
of the gods, if they have acted virtuously
here.

[p. 19.]

Of no value are the Vedas, of no value is
birth or kinsmen for the future world, only
one’s own pure virtue brings him happiness in
the next world.”

The same account of castes and the same
conception of their equﬁlity, as viewed from the
ethical standpoint#’, meets us in Amba JAtaka
(IV.'805). where it is said :

“As a man who seeks juice in the forest
considers that tree the best in which he finds
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it, whether it is the eranda' tree, the pucimanda®
tree or the pdlibhadda® tree,

So also among the Khattiyas, Brahmanas,
Vessas, Suddas, Candalas and Pukkusas, he is
the best from whom one can learn what is right.”

Thus we meet everywhere in the Pali canon
and even in the Jatakas', although the worth-
Tessness of the castes is emphasised, with the
Brahmanical caste theory and the division of
society into four castes, the Khattiya, Brihmana,
Vessa and Pﬂ@_&) as something self-evident,
and nowhere is any doubt expressed. Still let
us look a little more minutely at these passages.
These are, so to speak, academical discusjions
regarding the value of castes which all only
serve—not to give us a picture of Indian society—
but to oppose the claim of the Brithmanas to be
through their caste in sole possession of truth,
of the knowledge of the path of
emancipation. In my opiniop,

[p. 20.]

* Ricinus shrub.

* 8kr. picumandn, Azadirachta Indica.

3 Bkr. pilibhadra, Butea Frondosa. ) )

* That in the passages quoted Erom tho Jatakas, mot foﬂ;ry# m
eastes, that is, in addition to the efficial castes ofthaw
theory, the Lwo castes, Oandsla andpP ukkusa, ragkoneéd azcng the
mixgd castes, are enumerated, has®for ite reason this
fq? in the circles from whioh the verses &hme, the Jonr
Veasa and Sudda caster and thereby the two hafed clus
teal existence people could - paropive everyday,
Our position that the Brajmanioal, anito theory is. presant of
Jatakas &5 thoreby not modified,




31

there is no more reality in these theorefical
speeulat,ions than in the theory of the Brah-
manas ; they are nothing else than a reflex
of the priestly literature and shew us that
the .Brahmanical theory was not only well
known to the Buddhist monks but was. so
strongly inbedded in their consciousness, that
they could not free themselves from it, although
in all probability, they were quite convinced
of its incongruence with the real world as
well as of the worthlessness of the caste,
Moreover, the Buddhist writers never cared
in the least to contradict the caste-theory as
such and thereby introduce a better organisa-
tion of society ; what they tried to do was
simply to show that caste is of no value for
the striving for emancipation.

Only. this much appears to me to emerge
clearly out of these theoretical discussions, that
the castes in Buddha’s time and in the eastern
lands were an important factor in the social
life. The question, in my opinion, can never
be of any influence which Buddha’s doctrine
of ﬁa ‘worthlessness of the castes may have
haﬂ.,apon ‘the existing condition of society, of
' ,‘,'kmnng of.the class-oppositions throngb
conception of the non-existence
‘pagh (‘l;stmchons ‘which we notice everywhere
iistic writings,” may (at first sight) seem
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to suggest the thought that we are to see in this
peculiarity of the Buddhistic doctrine, a reform-
a.tory act of Buddha and have to look upon Buddha
as the destroyer of rigid limits fixed by orthodox
practice. This view, however, is not at all
correct." The castes continued after the spread
of the Buddhistic doctrine quite as
well as before; the social organisation
in India was not in the least altered by Buddha’s
appe&rance.] We see that there is constant
reference to the institution of castes and that not
simply in the older portions of the Pali canon.
Even the later portions, the commentaries on the
Jatikas bear witness to this, that in the caste-
distinctions one has to see a real force, even
long after Buddhism had acquired a firm footing
and Buddha’s doctrine of the worthlessness of
castes had found universal acceptance as a
means of acquiring emancipation.

Even among Buddhist monks we find-this
conception of the distinction of Bastes,_w
value of high birth, in 1o way extinguishe

cf. Koeppen (Die Reahymn des Buddha, Berlin Vol: L." 5
aguinst whom the unjustified polemic has been thrust by
(The Religions of India, Boston and London, 1885 p. 'm
he saw in Buddha on emancipator, a political reformer. ' C
‘©ldenberg’s Buddha p. 155 sqg-—When even in the:sscond
Ratzel's Vilkerkunde (Leipsig and Vienna 1885 p. 599),
of Buddhisur thet it “abolished the castes” nﬂpt L. it
& position to oheck ite farther growih,” it (i 'ipped that
b ‘considered beating Lhe air if 1 polermisgpgainst his

e 21]




33

evidence of this, we have the introduction to the
Tittira Jataka (I. 217 sq.), where it is said that
the disciples of the six' (chabbaggikd) requisi-
tioned all places for themselves and their teachers,
sothat the wisest men who came later got no
quarters, When Buddha became aware of .this,
he ealled an assembly of monks and put the
question, Who deserves to have the best quar-
ters, the best water, the best food ? He receiv-
ed from some the reply, “He who was a
Khattiya before he became initiated” (khattiya
kuld pabbajito) ; from others, “He who was
a BrAhmana or a gahapati (brihmanakuld
gahapatikuld pabbajitn).) Here the three classes
looked upon by the Indians are narrated in
their order of succession and even though
Buddha himself in summing up the debate
recognises no privilege grounded on birth, the
narrative still shows that in the consciousness
of the great majority of the monks the caste
distinetions had value. The action of Devadatta®
and Kekila mentionedin the introduction to Jam-
bukhdddka Jhtaka (II. 488) is also evidence
of the respect which people had for the higher

castes—the action, namely, of their

(p 2] s "y . . ¢
4rying to revive their lost reputatlon

“‘ﬂn six monh wrho in the mea Pitaka play the rdle of the
soonndrel ‘sud who try. bqgaugsnm Buddha's prescriptions in every
po-g,&hw ' ©8, Oidenberg, Buddha p. 842 aq.

ﬂ 1ddha's ‘ consin und riyal. See Oldenherg, Buddha p. 162sq



&nd speak’ wnth “pride of each othm', one
&at&t.mu that Devadatta is descended from Mph&-
ﬁmatai' and can point to an unhroken s
~sion of princes in the royal houseof O
‘ﬂhe? at Kokila had belonged to a ggrth-
& ‘westgrn Brihmana family beforehowasmihted
(gm&.hmakula nikkhamitvh pabbajito).
- But tha'iqueatlon whether or not Buddhism
~ has changed the caste-relationships u@ot of
grea.t values for us, as we, starting from the
assumption? that the Jtakas in thgr olde
¥ forms exhibit the social umidlt‘ﬁl!' of
vghlt existed in Buddha’s - time,
~ made this the subject of our study.
_ ome thing #pposes, Very ; ol
. ‘passages of a thegretical
above, and that ..m, b h




timé_‘.‘ ‘5»" 'ﬁently, our@urpose is ﬁﬁ m' J_
ieved it we consider how far, tge -
relat;ng to the essence ‘of “the caste are. diver- -
genﬁ, Qw mucl\ the views of the, ilﬂa:wa
aut%rs vary here and there, when t M’s& 4

f to answer tﬁhquestmn ““How fgl!"

[P 23,
~ is the ¢oncept of caste; as it has

come 110 us from the Brahmanical tl:nory, or a.d“ 7

cgnehtwns of Indla cab
' the Pali texts?” . APEL
tingumh ‘between f'he j;w'o



e ents in crzder, with “(’&* help of
i @m to get, an approximate ldea.ofﬂle %’
3 ﬂmnm&ﬁf caste in the eu.rher ‘Bu c
. age. On_the other hand, ‘wg must not -
* the development of the moflern castes a.nd
eonﬂne ourselves wholly to literary tradition, for’
it is_precisely the. modern castes which @e us
¢ myva.lua.hle parallels where the Brahmanical
~ theory iegves us in the lurch, 'aﬁ&?mﬁ
condition§ of the social life of snmeﬁ
v ~are only intelligible to us mtba light-
nt day.
By a.caste of modern Ind.la., weu
: a.mtoadherem‘nll,emn_‘,, £
“ given by Senart,'a wlfﬂo;,' ined -
. E!lh ‘a certain ti
C nmat.xon, has a @ef a8 well
embership of which is he;
t*a “determined not -
otion b&t«rhy ‘birth,




*fgmeiﬁ.‘ﬂy throngh the plimahment oi
munication. The essential element by which ¢ t

 castes are aveg now obmctermedtaa an orior_
sui_generia,. are distinguished “from oth%}
ﬂr socm{:;ronps, is to be solght m the
customs relating to the connubiuwm, inte:

~ and contact of impure persons; it is preome]a;,

_' thue nﬂes wluch set up absolute hnieb
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"te:*(freeiég rules with regard to marriage,
- food and-even touch govern the mutual relation-
 ship of the castes in its minutest detail and
~ | try to prevent their fusion.- Thus a Brfhmana,
 _although he is allowed wives of other castes,
should have for his first wife one belonging to
his own caste; for only such a one can a'titend
* to his bodily needs and can stand by his side in
~ the performance of religious rites '; she alone
= (25  Assures for the son his belonging to
: the caste of the father. The Brah-
apa is forbidden® to take food from a m
- _belonging to a lower caste, and as  esp
impure, the leavings of a Budrn*a table‘-
prded. Even the mght of a denp:sed "
espaclally, of a gmddﬂ; ‘whose 1
f musea impurity 4, is sufficient to spe

.- s meal® Al these preseripti
iqmeof lsws;.a tmnﬂgremon of
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Qpems.l expiatory ceremonies and as the '
expiation, excommunication from the easte)

» . If we can thus see in the practices mentioned @
ﬁme, an essential and permanent characteristic -

of the caste, we shall—in order now to pass to .

~ the caste-relations, as they are deseribed in the i
Jatakas—look here for their presence. The |
scrupulous care with. which the proximity of al
- person belonging to a despmed’ or even a very low
caste is avoided is evident in numerous instances ;=
ccmtmnad in the.j’&takas y

In K&lmbodhl Jataka (IV. 231),

',-*_._:; ‘occurs the followmg conversation
? [ﬂe“']. hetween a kmgs son living as an A
aape_ﬁc in -the  forest and a princess 11
s-oegn%:halteﬂ with-her kinsmen in the fo

sees sitting on a mango tree : “W
Are y'o'n‘?” he says to her. ““F“am

, ntlamani’ g ’B:len desﬁ ;
ot possible, my *ar sir, I
e]l, I-ﬁkt&m Khattj

wm@& my
by ﬁxq word n
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' They recited together the Khattiya formula and

then it was that the king’s daughter descended.
{The first question which the BrAhmana youth

Satadhamma asks a Canddla who happens to

travel the same way with him is about the caste.

I “To what caste do you belong” ( Kimjdtiko si
I1. 82), asks the Brabmana his travelling compa-
nion. “I am a Candila”, answers the other

. and asks the BrAhmana the "same question.

'\ Haughtily comes the latter’s reply, “I am

~ a Brihmana from the northwest ” (aham udicea-

- brahmano)' and it seems to be a wonder when

. it is- further narrated that the two continued to

| go by the same road. Another person, likewise

& youth belonging to a Brahmana family in the

'gjmrt.hwest of whomr it is expressly stated that he

~is very proud of his caste (fassa jatim nissdya
x_mkanto mdno ahosi 11T, 232 ) axhlblt.s greater
L iety for at;mospherlc purlﬁqg.tlon . Oﬁu 3t

" return . to the town of Benares he WM :

Qe nd&l;; “{Who “art. thou”, he asks him and

~ as the latter replies, “ I am a Cmpﬂa" he

g tq run away from h1 for fear W the w

¥ which - of

l-]'m ture oﬂd&lﬁ%‘?%l

loudly, “Damn y

i = = s P ,-_.‘T".'., T P “.'_'._
' Of. whatis said in the chapter on the |
L ! “ 1“; - PR, 1 ’_
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Of a Br&hman.a ascetic whose hermltage lms
on the banks of a river, it is said (IV. 388) that

one day as he takes water to rinse his mouth,
"~ a toothplq.k floating in the water which a Candala
living near by has thrown into the water, is
caught in a tuft of his hair. He notices.it and

cries out “ Damn you, wretch.”' With" the

words, “T1 will How see whence this evil omen

has come,” he maves up-stream and as he notices

' the Candala he asks him, *“ To what caste do you
belong.” The reply comes, “Iam a Candila.”

“You have then thrown the toothpick in the &

viver #”  Indeed, I have,” replied the Cand&h,
~ and the Brahmana said, * Damn you, wretched
- Candila, you bird of evil omen, you shall not

live here any longer, move your dwelling down

,the river.” ') -

?:
;

AS‘ even in this narrative the pride of the

i)is st.rongly indicated, it is possible

&i: his caste ( jatim mssﬁ.ja ma.han_t& n ke

E t.he serupulous care with which in the last
ited chegkthe contact of the Cm;dﬂa 3
w the way in which pollutlon from

. W -
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his proximity is feared, is a manifestation of
this pride, this arrogance of caste, and that
on the other hand, the proximity of a Candéla
had nothing of the chafacter of a pollution.
(EV& ““ind instances in which & Candala.
has intercourse with a high-born without the
latter making any objection to this.) In Cha-
vaka Jataka (IIL p. 27 sq.) it is narrated how
a Candila in order to get a mango for his
pregnant wife, ascended a ftree in the park
of the king. He was surprised by dawn and
continued to sit on the tree, waiting for night.
In the meantime, nbe,king came with his
teacher, the purokita, to-the garden, in order
to learn the Vedas; they sat’-under the
mango-tree, the king on a higher and the
teacher on a lower seat. When the Candila
~ saw this, he descended from the_ tree a’;m-.
- explained the impropriety of their conduct
(towards each other). The king was
edified. by the instruction he " received
asked him his caste. “T am a Candala, O
“A great pity,' for if you had Been bor:
her caste (]&tl-sampanno) 1 would

- be king at mgh ¥ He gave the l«,- 7

~ } Manu, V.93, “The ?ﬂt of impurity doos
dihid,?.ﬂgm ' : o

.
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* which he himself suspended from his neck a:

made him the town sentinel (nagaraguttika).
Now a king was no doubt permitted inter-
course w‘ith the Candéla, for as king he seemed
to be p]a.ced above the danger of pollution ; but
even generally, people did not seem to be ‘much
afraid-of the proximity of such a person, and it -
is doubtful whether there was a custom or a
prescription whereby the higher classes were
forbidden contact with the lower or residence
in their viginity, and if such a custom existed,'
it is doubtful whether it was universally
observed and was not wather violated every
_ day and every hour. ©(From the Jatakas
what appears clearly is only this, that the
fear of such pollution was not confined to
 Brahmanas proud of their caste. For specially
 sensitive- gemimne natures proud of their high
" descent, the mere sight of a despised person
sﬁced for the production of the feeling of
: l,ppmity in their minds. As the daughter of
'_ se;g!k:,glsa as the daughter of a gakapats i
) onged to & vespectable but alw:
dedie class family “and that ¢
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gate to play, noticed two Candila brothers, they
washed their eyes with scented water and returned
to the town. The people, to whom on such
occasions food and drink were provided gratis,

. regarded themselves as cheated of a _ﬁhe meal

by the maiden’s going away and so gave the

Candélas such a sound beating that they were
‘almost dead (IV. 391 ). A similar thing

happened to another Candidla who wanted to
2o to the gate of Benares, but encountered the
daughter of the setthi and nttract-ed by her
beauty, stood gazing. The maldéﬁf-'ﬂm, was
peeping through the. curtain of the palan-

~ quin in which she was carried, saw him and

asked, “ Who is this ?” and as the answer

~ came, “A Candila, poble one,” she washed

- her eyes with scented water, saying, “Oh; I

see something which I should not see® and

% went back. Her escort struck the Candéala

with his hands and feet till he fell down

#“ (IV 378)\ ‘ .

w“ﬁﬁf‘_?"" "

It is clear that the lmpurlty of a

nded to the objects touehed by him
thm was especially the oase w1th everytl
that had reference tp
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assume that this principle of the exclusion of
all impure people from the common table
came from ancient times, was carried from the
family over to the caste and was here developed
with gt"éagt precision. It should not, however,,
be overlooked that traces of such an exclusion
of low persons from partigipation in the meal,

as we see it in India to-day, are only
fersod ~ found, when they are found at all in
}he Jatakas, extremely rarely. The only passage
which SeEyes s evidence of the presence of
speeial rules and customs relating to a common
table, does not oceur .in a JaAtaka but in a
©  paccuppannavatthu, in the introductory explana-

" tion in Bhaddasila-Jataka (IV. 144 sq.). Here
.it is narrated that the messengers of the Kosala
king, sent to the SiKiyas of Kapilavatthu, in
order to bring a girl of this family for their
chief, express doubts about the purity of hér'
birth ; they are afraid of being cheated by the |
SAkiyas who are proud of their family and so
demand that the girl should dine with thm%
The Sikiyas avho as a matter of fact, wanted to

'Q.. mn to them an illegitimate girl, namely, a

sy hakha.tﬂ?‘l@he daughter of Ma.h&nm%g
“anc ”nlsve, are embarrassed. and don’t knoy A
af, to do. Mahﬂn&ma says that they should
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ealing, fhe\' should bring the VisabhakhattiyA,
adorned with her ornaments, and as s6# as he
swallowed one mouthful, show him a letter with
the words : “O prince, King so and so sent a
letter, hear first this message.” The S8ikiyas are
satisfied with the plan and when Mahinima
sits at his dinner, they adorn the - maiden with
ornaments. Mahinfima cries out) “Brmg my
daughter here, she shall eat with me.” After
making some delay under the pretext that she
must be adorned first, they bring her. With
the words, “We will dine together with my
father,” she held a dish. MahfinAma takes with
her'a lump and puts it into his mouth; when he,
however, stretches out his hand for the second
Jump, he is brought a letter, as previously,
arranged, He puts his right hand into the dish,
encouraging his daughter to eat and takes *the
. letter with his left hand and reads it : the latter,
_ however, continues to eat, whilst he explains the
. message. When she finishes eating, he.washes his
k _hands and rinses his mouth. In th way the. ‘
Lginessenﬁrs come to the conclusion sheis |
_daughter and overlooks any distinction of @ﬁe,-' o
k_“} The father avoids not only eating wi h his
gillegmmate daughter but even eating tha {
brought by her. In tha_ first
{P‘”'] ~~ he puts his h&nds vithouw
scruple into the dish simultanec
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da.ughter, as soon, however as the hands of th&
impure have touched the food, it hecomes 1mpm
for him; he stops, therefore, faking a second
mouthful and lets , the daughter eat alone,
apparently absorbed in reading the letter. Not
eating in the same table, but only eating from
the same dish out of which the table companions
have already eaten, the contact with the food
already touched by them] is the criterion for a
common caste.

Consequently, we cannot speak of any rule
relating 8pecially to persons having a common
table which excludes lower castes!; on the other
hand, there can be no doubt that prescriptions
which forbade contact with food touched by the

jmpure ‘and, specially, with the leavings of the&!
table,,and punished transgression, existed ﬁ.ndg
too-often showed themselves effective. ‘|

The eating of the leavings of a Candéla’s
table Was looked upon, according to the Jitakas,
as such a great sin for the Brihmana that it
had for its consequence exclusion from th&:

caste.® Im‘;%he Métanga Jataka it isgn

' Senart's remarks on this point (Revue des deux mondes, vol;lﬁ,
q.) seem t6 me bo go too far, as they do not apply to all stag
u“lmMM cgste.

gﬂllﬂ a Brilhmopa who had drank
reviously drunk by a Sidra, mnndﬁnkmvﬂﬁ}
ind aMﬁomm&tm leavings of s
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hoy sixteen thousand Brahmanas had to nnder-

rebirth, because water which had been m!ii'd
with rice which was the remnant left out of a.
Candila’s meal, dropped into their mouths. The

immediate consequence of this pollution, for

- which they themselves were in no way to blame,

yp.é their exclusion from the caste. ‘They ceased

to be Brihmanas (te brihmanf: ,imehi candi-
lucchitthakam pitan’ ti abrahmane karimsu. 1V

. 388) and left Benares in disgrace.) This passage—
so far as I have seen, the only one in the Jita-

b/ kas which speaks of a punishment preseribed by
the caste and thus, to some extent, -
of a jurisdiction exercised by it—
. sounds. extremely legendary; (still the actual
Qhoccurrence of an excommumc\mon from ﬂlp.
,." caste, or at least, of any other difficult expiation
*'3,. for the sin of eating impure food, will appear
* extromdy Erobable if we consider the realistic

- aecount given in the Sa'ta.dhamma Jataka (II

3 szsm Fel
-~ \The Bodhisatta," re-born .as a- e@m,
,ﬁ-undergakes a journey after providing himself
- with somie rice as viaticum and a provimon-"-
buaket and comes across a youth lalon in i
nch Brahmana fa.mlly in the north-w
~ some reason has not taken a‘& of
%‘; with him. After they haye n

i g@-i_;henmwhu.dre%yl.

B poae)

i'

)
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aboy‘p—-they travel togethar At the 'ﬁmto!f
breakfastm Bodhisatta sits down near a well,
“.washes his hands and opens his basket while he
invites the youth to eat with him. “I don’t
want to eat, Candila,” runs the answer. “Good”
thinks the Bodhisatta and takes, that there may
not remain’ anything in his dishes, only that
much - which he requires and places it on aleaf.
Then he fastens his basket, pla.ces it by his side,
eats and drinks. After his meal is finished, he
washes his hands and feet, takes his rice and the
remainder of his food and moves on with the
“words, “ Come let us go, young man.” They
travel the whole day. In the evening, they come
- to a sheet of water and take both a bath. After
finishing this, the Bodhisatta. sits down ata
plea!unt. spot,, opans his basket and begins to eat
without asking the young Brihmana to eat with
him. The youth tired with the day’s long march
a.nd..teehug hungry stands by his side and looks
on, }oﬂeoting “If he gl}'es me anything to
eat"f'wﬂraccegt it.” The other says nothing
and continues to eat. The Brﬁhmana reflects,
¥ 'I‘hls Candila. eats all without saying any-
hing to ma i ! w‘ill ask- him for a crumb.

ure and eat thé rest.” !
out hm mtentmnandeatsthefood
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soonedhowever, did he eat this than he was
& seized by the thought that he had

b eaten the table lea¥ings 0fn Candila
and had thereby done a thing which was most
improper for his caste, his family, his land and
felt. so repentant that he vomited out the food
that he had swallowed mixed with blood. “For
the sake of a trifling thing I have done a most
improper act,” so he laments, full of grief and
recites the verse:

“It was a trifle that remained m[eaten and he gave it
to me against his will—to me, who am a Brihmana _by
caste! What I have eaten, I must throw out of myself ”
so he weeps and decides, sick of life which is worthless

. after such 1mproper conduct, to die of starvation. He goes
to the forest and as he does not allow himself'to be seen by
anybody, perishes helpless.”

© The instances hitherto cited “which ma.y.be
looked upon in several respects as‘typkcgl, gwe
‘us a view which  represents the society of that

} time as governed \)y strict traditional morality
or caste-rules,v However much in the eastern
countries, where the atthorltytoﬁ the Bj;a’hmﬁm
- cal theory was less strong, practice may have
transcended these limits, a* sharp distinction
between the despised people and the rgﬁ ui

‘- . population was made here also. (I ‘the

the aristocratic Aryans, the lower

~ the Candilas, are impure. Their ver, v

p@lllg;mn consequently, the;:‘m
ln. : 5 -_-.'--- ; ;
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from the general society and must ﬂ‘ve m a
special village of their own outside of the tewn
and earn-a living by means of lotver occupations.
That under these circumstances, any mixture with
these lower elements is sought to be prevented
appears self-evident. . Surely, there existed
from ancient times certain usages regulating
marriage among the aristoeratic Aryan families
which must have been built up into strict rules,
as'the danger of a mixture with the aboriginal
tribes and the merging of themselves in these
was always felt by the Aryan races, and the
existence of these rules is even perceived in the
Jitakas.\| When it is narrated in the
(-84 Matanga Jataka that the Candala

+ gets the sefthi’s daughter as wife, this is due only
to his position“as Bodhisatta : “ For the resolve
of such a man—-so it is said (1V. 876)—" always
realises itself” In the course of the narratiye it is
expressly stated that he is not guilty of a trans-
gression of the rules relating to the distinctions
of caste (jatisambhedavitikkamam akatvd), that
" is, that he abstains from sexual intercourse.
with the setéhi’s” daughter who stands by virtue

' of her casta-much Iugher than he.

In general -and ‘as a rule, we can supposp

the, jatis of this age were endogg._mous,g_.

mﬂ'ﬁage mthm one’s own jdti was the rule g

S Jatakas, «we meet with the

W L
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effort to keep the family pure ‘through ma.rri&éa

gofﬁnad‘ to people of one’s own standing dnd
professlon and not to allow it to degenerate
through mixture with lower elements. When
the parents desire to marry their son, they seek
a maiden of the same caste for him or give him
the advice : :
“Take a girl out of a family who belongs to the
same family as we” (ekam samajatikakuld
kumfirikam ganha. III. 422). The Brhhmana
agriculturist marries his son to the daughter of
a Brihmana belonging to a similar family (so
[brihmano] puttassa vayappattassa saména-
kulato kumarikam Anesi. ITI. 162. So alse IV.
22) ; the Brahmana parents give express in-
structions to the people whom they semd for
finding a girl for their son to bring a Brihmaya
girl (brAhmanakumérikam Anetha. IIL. 98).
Among the Brihmanas, it is principally the rich
and aristocratic families who wished to secure
riches and aristocracy through equal marriage :

‘the son of a good family (kulaputta) is married

by the parents to the daughter of one belonging
to an equal family (assa méltipitaro samfna-
jatiyam kulato dirikam Anayimsu: I. 199). To
ﬁho inclinations of young people, very little pr :
no weight was attached ; wealways read tha the
elders consult with each other without consult- |
ing their children—who, it is ramnr_ m

- b
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‘Z grown up ; to the Bodhisatta who is re-born in a

wvillage not far from Benares in a gahapati family
the elders send a girl of good family from Benare§
(kuladhitatam inesum I1. 121) and
a sefthi living in asmall market-town
in the province courts ' for the sake of hig son
the daughter of a setthi in Benares. (1I1. 225.)

Tn spite of allfthis it seems to me to go
a little too far if we are to speak of a strict rule’
of endogamy; there are instances in the Jitakas

[p- 85.]

. in which the caste barriers are considered not

insurmountable and thus the sharp lines of demar-
cation which we are inclined to draw by reason
of the numerous instances preseribing marriage
within the easte to be the rule are wiped away..
If marriage within the caste was more than a
universal custom, if it had been alaw preseribed
by the caste, then its transgression would have
led to the non-recognition of children born of an
illagiﬁimate marriage. This séems, however, as
a matter of fact, not always to have bheen the
case. We have seen that the purokifu recognises
the son born of his union with a public woman,
after he is satisfied about his identity, as his
own son ; a fact, which if universalised makes
the influence of caste upon actual life very

’ s!u for. us. Are. we, however, justified in

‘1 of tu her the introductory explanations in Asitibho Jistaka
M.“ﬁ in hwiﬁl Jataka (111, 182).

ﬂ’.ﬁ:,i’__.;. Ty
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making such a genh?mlisatiﬁﬁ ? Tt almost seems
that we are, when |[we read the introductory
explanation in Bhaddasla Jataka (IV. 144 sq.),
where the question whether the “wife of a
khattiya belonging to a low caste and the
children born of such a wife are to be looked
upon as of the same rank as the kkatliya, is
made the principal topic of discussion between
Buddha and the Kosala King, The latter had—so
it is narrated here—sent a messenger to Kapila-
vatthufor getting for him a Siikya daughter. The
Skya princes, very little inclined, on the one
hand, to fulfil his desire,! and on the other hand,
fearing the wrath of the king, to whom they stand
in a dependent relationship, resolve,
[p. 261 on the advice of Mghmf&ma, tosend
him his daughter, the VAsabhakhattiyd, who, on
her mother’s sideis born of a slave but had a
khattiya for her father. The messengers are
deceived—in the manner already mentioned—by
a stratagem and bring the daughter of
Mahéinfima to their king who makes her his
principal consort (aggamahesi) and gets ‘a son
by her. This son wants, when he grows up, to -
see the family of his grandfather (maternal)
~and takes from his mother who triesin vain
! They are afraid of the traditiops of the family {hhvg::)_

being broken according to which, the Sikya dnughters can jonly be
%.} married to Sikyns. Cf. Weber, Indische Studien, Vol. 5, p. 427.  © +
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(A
to dissuade him, a  lefter to Kapilavatthu in
which she asks her kinsmen not to notice any
difference in point of birth between themselves
and her son, What issfeared happens, however,
although things begin very well : He s taken
to the audience hall and .placed before his
kinsmen. * This,” people say to him, “my dear,
is your grandfather, this your uncle.” He goes
round, accosting everybody with reverence,
wonders why whilst he gets pain in the back
through continuous bowing, he sees nobody who
bows to him. But the Sikiyas want to clear his
doubts and explain to him, “ The young princes,

my dear, have gone to the country” and heap:

(. courtesies upon him. A few days later, he goes

away in great pomp. Just at this time, howeyer, a
slave washes the'place where he has eaten with
milk water ! and cries aloud, “At this place the
son of the slave Visabhakhattiyh has eaten.” A
man belonging to the retinue of the prince who
has forgotten to take his weapons and refumq-
hears this insulting cry, asks for its cause and when
he has heard the whole story, narrates it to others.
Thus, the Kosala king also learns of the descent
of his wife from a slave ; in a fit of wrath, he
divests her and her son of all honour and throws
them in thehcompany of slaves only. Some days;:'

o . ax Ct. above,
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later Buddha comes to the place and he narrates
to him the incident, complaining of the deceit
; practised upon him by his kinsmen. The
master replies that no doubt the Sikiyas have
« done wrong, they ought to have
given him a girl of the same caste,
but ‘that his wife is a king’s daughter and the
marriage took place in the house of a khattiya
king and his son also is a king’s son : for—he
adds—* the old wise men acted according to the
. pringiple : the family of the mother does not
’?)fzattei' ¥ the family of the father alone fs
V" important (mitigottam nAma kim karissati,
“pitigottam eva pamiinam) and cites as proof- the
Katthahfri JAtaka.] |
Have we to see in this.pronouneement which
is put into the mouth of Buddha, lan  expression
of a view which was current among thdﬁ)eople
of his time)\or does the prevailing econception
exhibit itself in - the spontaneoﬁs,'-ﬂnmﬂéﬁng :
action of the king who does not look upon the
son of a ddsi as of equal rank with him but classes
him as well as his mother, as soon as he is aware
of her descent from a slave, with the slaves ?
The question can hardly Le answered definitely ;
 wany things seem to me to point to the preval-
"« ence of the law stated by Buddha. We meet, with
a tendency similar to that noticed in Buddha’s
~ pronouncement in Brahmanical law-books ;

[p. 87.]+
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also here the principle is expressed that—in
a marriage of a higher with a lower caste—
the caste of the father is the most important
and seems to determine that of the son.! On the
other. hand,  the view, according to which the
marriage of a dvija with a.Siddra woman is
considered objectionable, appears to -be piedo-
minant in " the law-books ; it!is true, a Stdra
woman is allowed even to a Brihmana, along
with women of higher castes, but it “is added
that such marriages bring about- with certainty
the degradation of the family .:) If wwe add
to this circumstance the tendedcy which  is
manifestly noticeable in the Jatakas, of prevents
] ing a degradation of the family

(p. 38 through mixture with lower castes
and mention further the fact that even in
Greek accounts ®* the prohibition of marriage
between the different classes is pointed out as a
characteristic feature of Indian Society, I should
believe that the king followed the general rule
and especialfy, the traditions of his class in

ke
) Manu, X,6: “Sons of the twice-born by women of the next
lower caste are of equal rank (with the father, with reference to, tho
caste) but bear the stain attacked to the mother.”
* Mann, 111,116 ;. * The twice-born who in their foolishness mrry

womer of a lower cufe, bring their families and their descendants .

upidlj- to the position of S6dras.”  Of. Vasishtha I, 25.20; Apastambs

s “"tboquhluﬁbm&nﬁn which ceours below.
"X
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his views concerning the degmdatlon of his
- wife and the son born of her. Exceptions—
we can find these in the case of this proposi-
tion, if they are not already self-evident—oceur,
“and here belongs the incident narrated in
thé: Katthahfri Jataka (I. 134 sq.), namely,
_the ' installation' 'of a wood-gatherer (Kattha-
hirikd) as the aggamahesi and the handing
- over of the viceregency to the illegitimate son;
here belongs the story (contained in the paccup-
« pannavatthu of Kummésapinda Jataka III. 406)
;, of the queen Malliki who is brought by the
~ Kosala king from the house of her father
- and made the principal queen. *There are
“again exceptions which maintain the prineiple
L of endoga.my as the rule, but on the other
“hand, show that the boundaries of the caste
¥ !organisation “were not inviolable, at any rate,
F""ﬁot for one who, like the kmg, stood &ﬁﬁho
prescriptions of caste and represented a r
 which at least at that- time and in that of
- India of which we are speaking, had not yet
. been rendered inert through priestly iﬂu&m,
ﬁpmaly, the political power, the State.

‘_.

\ “What concerned us hitherto in our mvgb.-g
gatlon wa.s to qhow thet te find precisely the




f great power which lies deeply

in t]rmhie of society as well as of the individual. *
~ Now the question ‘arises, how W
(-3 articular casteslof that time stood,
whathar andhow far we are justified in applying E
tha&t@a:m % guste” to all the numerous grouplol., ;
Imha.n mety which we come w;oas PSR
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. Tag HOMELESS ASCETICS
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Before we attempt to analyse the struc-
ture of the social body and te look more -eloaely
toits separate parts, we must pom'b&a a cir-
4  cumstance which is of great importance for
,ﬁe ‘whole cohdition of eulture mthe |
E- especially, for the position of the di

elasses and peopl with regard ba,
 manical caste, the circumstance, )
E the Khntnya, no less tha.n the B
f‘ even.ﬁw people belongmg to th
ounced thg wo;:ﬂd and live&
5"111 _And indeed, wg
_vie m:bta.a,au exdeption, not as a ¢

Em of which weaanspeak as

ﬁousehoider as it is wﬂl h_
__We h!ve, in myb ini
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When later, as the followers nf‘ Buddhu tormai
an organised body and introduced special riiles, ;
the admission &*peopla of the Buddhist faith
into the order; was effected through the act of
initiation and this was ehamctermad as pabbnjj& PAQ’
as going out, 1o Tew fhmg was created ;. and = |
nothing that ‘was nét known to Brahw >
law—the entra:pab ofd a Brﬂ.hmana into the state 1{
of a hermit fv&n&prastha) Was extremely iﬂ!
kn.p_ﬁ;;rwas introduced into the life. of tha
Mﬁns& order. . Even before Buddha't hngp,
the custom of escaping from the worldly f,&ate ‘.
and_retiting from home inm.the isolation of the | |
forest, ‘!.“ not confined to the Br&hmanas As
he M a Khattiya of the proud Wx, ‘:'l
Skya princes, exchanged the glitter and pomp |
“of worldly+life for.the homeless ,c.ondlﬁo&o ‘the
-mﬂo, ldither sons “of . ausiocrﬁio i
followed the ‘tendency of that time mdlﬁo g o
their home in order to obtain- poasesslon of *

erfe l;ibn of a holy st:inngi"‘" ! :
: who'tollowed hm,dootnne -WG o

|
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- Tdpasas on S‘dmaﬁ&e whom we come  across 80
‘often in.the Jhtakas who group round the person:
.. of a teacher (ga.ga.sattha) and listen to his word.
[ Tt will perhaps be stated againstme that
'»*.' pi'acmé;y at this point the Jhtakas do not exhibit -
l _ the actual conditions of the pre-Buddhistic
afy ‘petiod but that their-authors have put the later
‘ ‘rules of the Buddhistic order ﬂank into’ esgller
" times. For this supposition, howtaffer!_ﬁmra is
g no sufficient ground; for,in. the first la-cert.he,
~/possibility that all Ar)ga.ﬁ Indlmg in gmuent
.. times ‘could  embrace. the homeless oandl.twn
apgeam from’ the Bmf:rma.mcal la.w “books thgn-
~ selves! Then again—and this in ‘my. oﬁﬁlgn
s, pla.ceq the correctness of bh,p#amouﬁtu ﬁ
~ Jatakas beyond - qudstmin.—we find
4 thing in thé report of Megwbhenu !lo m
 sent about the year 300 B. %‘ as a Iiewengwﬁ"
egselmkaa “to the court Oa.ﬁﬂru.gnpta ﬁg_'
$ P&tan'putm—gmd thus in e 3
‘-...-_“"',«Indm, the heart of Bu
m places at. _the, head of the ﬁ:

1
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'tha M Brﬁhmmu in- .ganeml—-—wﬁom he.,-
probably impelled by ‘thq fact that they, hke*f'
_ the Samanas fpd the life of & hermit, puts with %
these in"the same class—he makes the desmp—
tion which he gives of -the Enp,un!m applicable io
“the Samanas or agcetics of our text!; abo%a]l—‘“
and this concerns us here—he applies to thu&
the propasition whieh is used wrongly in Greek !
rapotis with - vegard “to. the godworar in _ggne
the propomtlon namely, that whereas| ma.m&gel
_hetﬂreen the- separate castes are not a]lowe&\,
nor is any ch’ange from.ohe profession to another
: parm'ismble, every man can adopt this mndxt:lon I
msq in Sa.gskrw 11tere;tﬁure- we ﬁnd mstances M
¢ . " & .of anonBr manaeﬂtermg into thes
\&M asoeﬁc state and especially, 50.! an
abtilcafmg and _ becoming m"i
he w story in _the RAmiyapa °£¢J
‘een &uﬁmhtha and ‘ﬂﬁvﬁmx ra

TR 95@ LT WA

— BBt g Bt -

phmu ib x’ﬁ',-eap 1,600 & ¢ G e
w 1. 879, Depamgbmf.hts qm-,i‘
dvery” class i§ Assigned its special pﬂf |
ingod for any other, that, however, the g
ify thiky could adopt any profession. + bilst that |
1id of the gopiral igenaral is true of th anas
hat Sérabo says ig trué of the mumuua
i‘imms ment each other and
JMM numely, that on the oaov ""
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/ E&mhyana the practice is repeatedly -mentio

4
]
M
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is well-known. In order fo obtain the eow of the
holy Vasishtha, king Visvamitra retires into the
solitude of a forest, after handing over the
reins of government to his son, where by means
of severe austerities he tries to acquire mastery
over his opponent. He obtains through his

‘scetlclsm the weapon of the gods and attacks

Vasishtha de novo but the latter survives this

~ attack by reason of his rank as Brihmana.

Then the king resolves, as only a Brihmana can

“ defeat a BrAhmana, to attain the rank of a

Brahmana, After a thousand years of severe
austerities, he receives from Brahmi the title
of a “kingly seer (rdjarshi)” ; not satisfied with
this, .he practises further penance till* he

“frighténs the gods and at the request of

these, Brahmi raises him to the rank of a
Brihmanpa. =« :

Now one cannot here properly speak of the
entrance of the king into the state of an ascehc,
as Visvamitra practises austerities for theﬂko
of a special, transitory object ; hut'!‘ere _m - 2

by which kings when in advanced. age excha zed
the crown for the solitude of« the forest ; ﬁ
for example, we notice it when Lakshmana 'y

F. points out to his brother RAma (IT. 23 w-thﬁ

?ordmg to the custom of the old

(rvarfjarshivrittyf) remdenge in ﬁe

ol B S
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takds place after one has left the aub]eeta to
the care of the sons, so that they protect
them like children, as well as in Rima’s words
(IL. 94.19), “This the kingly seers (rdjarshayah),
my ancestors, named nectar, this residence in a
forest for the sake of the life after death.” |
_ Very often we meet with t(_he' form,» djarshis
in the MahAbhirata. In the celebrated Shvitri
episode in the third book, Sivitri chooses aslne-‘k
consort Satyavéna, the son of the blind Dyumat-
senawho was robbed of his kingdom and practises
: austerities in the forest with his
- %] wife and his son.! In the ninth book W
it is narrated how Duryodhana veluntarily offered
Yudhishthira of his own free will an uncentest-
ed kingdom, explaining that he wanted to go®
into the forest, clad in two animal skins (vanam
eva gamishymi vasdno mrigacarmani 1X.81.52),
Yudhishthiza declines the offer and challenges
him to a dl:ﬁ . but after Duryodhana is defeatéd
.and'w-*i.s_ Kingdom +falls to Yudhishthira, the
' raso%s, being himself tired of sovereignty, -
tiseausterities in the forest. “The Wrong
ﬁ]mt has happened,” so he explains to his
hrother Arjuna (X1L 7.37 sq.) “is expiated by
rﬁu by open confession, repentance, begging
s o by -vcashgatmn avorld-renunciation, s

L * ‘bﬁnw drddhu[l bhlry‘yl gruﬂs!tn E
sk e o i i
4 v ‘4 g | A

v




66

pilgrimage to sacred places or recitation of
sacred verse. He who has renounced the world
cannot sin any more, so goes the revelation.
When, as the revelation teaches, a man renounces
the world, he has neither birth nor death, then he
is merged, after he has found the right path by
conscious striving, in Brahma. So will T alone,
a seer in possession of knowledge, go into the
forest and take leave of you all.”

In the later classical Sanskrit poetry, many
imitations of these old stories are found, among
other places, in the Raghuvamsa when it is said
of Raghu that “withdrawing his heart from the
sensuous world he gave the young son as a token
of kingly dignity the white umbrella and went
with the queen to the shades of the trees of the
ascetic’s forest: This was what the custom of
the Ikshviku family demanded when a man’s
youth was over ” (I1I. 70). “For,”:so0 it is said
in another place (VIIL 11), “the descendants of
Dilipa led in their old age, after haﬁtﬂng o"var
the reins of government to their virtuous !ﬂill,.
through extreme self-diseipline the life of an .
ascetic, clad in the bark of trees.’ e

Consequently, the phieimmenon, g.lﬂmugh
in Brahmanical literature it is treated as an
unusual phenomenon' and as the custom of a

© % One whould consider that Visvimitra seeks to “nttain bﬂu-
penanes B apauul object, that Dynmmismh‘lndmf ;
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legendary king of ancient times, and although
more frequently—as in the later

4] Ghapters of the Mahabhirata—
the rightness of such an act is doubted,' the
phenomenon of a king abdicating in favour of
his grown-up son and. himself retiring into.the
solitude of the forest was not at all unknown
in Brahmanical lands. What was characteristie, 1:
however, of the culture of the East, as it was
reflected in the Jitakas, was the universality
which attached to the phenomenon of homeless
asceticism.

Not only did world-sick old people renounce
the world but even kings who were in undisputed
possession of sovereignty and in the fulness of |
their power ; young princes preferred the severe )
life of the ascetic to the glitter of sovereign |
power; rich tradesmen gave away their riches/

that Duryodhana has before his eyes the enjoyment of sovereign power
und that Yudhishthira is stricken with grief at the death of his brother
Karna, ,

L Of. B W. Hopkins, The social and malitary position of the ruling
caste in ancient India, as represented by the Sanskrit Epic. In the
“Journal of the American Oriental Society,” Vol. 18, p. 179 sq.,
Hopkins speaks of the entrance of a king into the ascetic state as n
change of caste. A chang@of caste, however, this action does not
itaelf produce, especially, Wll-ﬁl; as is related of Vivamitra, a king
teies throngh austerities to reach the rank of a Brihmana, '.I'hn
priestly compilers of the epics wanted to see in the resignation of the *
kingdom and of the homeless condition, as they looked
upon the last as & ege of the Brihmagas, an hﬁmiﬂiblofhngl
dm S -I , L a :
ﬁ Sl J“_ .: " I
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and heads of families their wives and children
in order to build a hut in the forests of the
Himélaya and to live on roots and fruits or to
eke out an existence by begging alms. The
thought of the fransitoriness of ecarthly goods,
of the unworthiness of human existence supplies
generally the impulse to renounce the world.
Similar narratives to those we find in the holy
texts of the Buddhists about Buddha himself and
his taking leave of his home,! we meet with
even in the Jatakas and are to some extent like
these of great poetical beauty.
Thus, in Yuvafnjaya Jataka (IV.
119 sq.).it is narrated how the heir-pre-
sumptive one day drives early in his carriage
and goes with a brilliant following to a delight-
ful spot in the park. And as he sees dew-drops
sparkling like pearls in a necklace on the leaves
of the trees, on blades of grass and in the webs
of the spiders he asks the driver of the earriage
what they are. “They are. dew-drops, O King,
which arise incold weather,” the latter replies.
In the evening, when the heir to the throne
comes again, the dew has d:sappeared he asks
the driver, “Friend, where are the dew-drops,
I don’t see them any more ?” “0O King, when
the sun rises they vanish an&dlsappear in the
earth.” When the prince hears this, he ﬁu

! 0f. Oldenberg, Buddhs, p, 105 8g,

[p. 45.]
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out in grief, “ Even this life,' this being is like
the dew-drop which hangs from the top of the
blade of grass; I will take leave of my
parents and become an ascetic before disease,
age and death overcome me.” Thus, a dew-drop
produces in him the thought of the non-reality
of existence; * he goes home to his father who
sits in great pomp in the Council Hall, accosts
him with reverence and requests to be allowed to
adopt the homeless condition :

“The lord of the chariot-driver surrounded by friends
and ministers, I adore; ; will go into solitude, O great
king, may~the Lord permit me to do this.”

The king, however, wants him to desist and
recites the second verse:

“If you lack pleasure, 1 will create this for you. I

will erush him who gives you pain, don’t go away, O

Yuvafijaya.”
* To this the prince replies :
4T don’t lack pleasures nor do I know anybody who
hurts me ; but I want to light a light which age cannot
extlﬁguuih T
- Repeated requests of his father do not sue-
ceed in dissuading him from his
o resolve and even to the imploring

mother he replies: *

.

) Jivitasamkhiedpi, properly, “ the phumomem of life, what seems,
renl is l!fa ¢ o

‘eva h;mmmql katvik fditte viya tayo bhave
 he, starting from the dew-drops, “looks upon
' mduth)nhnn.*

ik
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“ Like a dew-drop on the blade of grass at sunrise is
the life of man (i.c., as traunsitory as this); don’t try to
d&muade me, dear mother.”

" When finally the king gives him per-
mission, he leaves the city with his younger
brother Yudhitthila; the great mass of people
~who accompanies them, they send back and both
go to the Himalaya and after bualdln,ga.her-
mitage at a charming place, they lead the life
of a homeless ascetic; they feed upon the roots
and fruits of the forest and reach, after
acquiring the highest knowledge with the
help of meditation, the world of Brahma after
death. yein

As in this narrative, a dev;-drop, 80 in
other cases (I. 138; III. 393) a grey hair is the
drammagam, the cause which gives the king the
thought of renouncing the sovereign power and
going into the forest. In the Cullasutasoma
Jataka (V. 177 sq.), the father of king Sutasoma
whose barber has plucked a grey h&irrh'ies to
 dissuade him from his resolve and points to his
mlnor childeen. “If you, O dear Sutasoma,
do not have so much love for your parents, see,
you have sons and daughters of tender age who
cannot live without you; when they are grown

‘up you may go into the homeless condition.”
These representations, however, sgoeeed as litt ¥
in dissuading Sutasoma as the eamaat ers

£
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of his pregnant wife and his seven-year-old son
who clings to his neck.

In another case, the signs o_he heavens
show the king the tmns:tonnesq of his
woﬁdly pomp Tn the Gandhéra Jataka (I11.
364) the minister informs the king that -the
moon 15-selzad by Rahu.! The king looks at the
moon and reflects, “This moon is soiled by
accidental dirt, and rendered lustre-
less; my filth is this kingly pomp ;
it is not, however, proper that I should become
lustreless like this which is seized by Réhu.
Therefore 1 will, like the disc of the moon
in a clear sky, renounce my kingdom and
lead the life of a hermit. What do I care
for other people’s opinion ? Released from my
family and my followers, I will consult only
myself and’ move about from place to place;
this is proper for me.” With the words, “ Act
according to your wishes,” he gives the reins of
Government to the ministers. :

" We “Should not be surprised at the faet®
that the prescription which among the Brithmanas
the law gmakes concerning residence in the
forest as the third stige (hsrama) of life, is found
also in the Jitakas. Less obvious is the fact ,
*I;hat even among worldly Brihmanas who, as we

‘1,‘ ! Name of t mon who attacks the moon aud the sun, thereby
my&’u _ . |

[p. 47.]
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~+shall see, have often nothing in common with

.i,i}.J@:the proper representatives of their caste except

¢ the name, the adoption of the homeless condition

" is mentioned. So far as these Brihmanas were

" in the service of the king, they had probably to
get. the permission of their lord before they

'+ could exchange their worldly state for the home-

"“ less condition ; “for the king did not-always agree
in this way to lose his servants.” . Kassapa, the
son of the king’s house priest, reflects in the
Lomasakassapa Jataka, “ My friend has becsme
a king and will lend me powerful ha]p But
what should I require help for? I will take
leave of my pmentq and the king (or “ask
their permission,” mdidpitaro ca rdjdnai ea
dpucc;’m‘m II1. 515) and adopt the. homeleas

A oondltton

When a- rich Brihmana on an mspeet&n ot
“his jewel-room reads on a gold tablet the name
of his ancestor by whom the properties were
_ acquired, the thought occurs to him, “Thosagby
" whom the rxches were accumulated are no more;, -
the treasures are still there, not a single person -
has taken them. with him during his dapazt.u:e.
Verily, one ¢annot put money into & ba.g and
. take it with him to the other world.” 1]
to the king, begs his permission, gives a ,;' 7 his
entire wealth and goes as an W%m
Himdlaya (IV. 7) ; : ;m, -. o
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ThMen a whole Bifdhmana family, mclud-
ing the parents and two SONS,
(. 48] renounces worldly life is mentioned
(V. 313). As the eldest son is not willing to lead
the life of the househglder and as the younger
brother also wishes to adopt. with him the
homeless condition, the parents reflect, “ These
treat with contempt the eanVInent of the
senses, though thov are so young; how much
more contemptuomh should we then treat it;
we will all-together renounce the householder’s
life.” They inform the king of their resolve,
give away their enfire wealth (eight hundred
millions !) from which they keep only a legiti-
# mate porﬁoﬁ for their kinsmen, set their shyves
frea and moye out of the city to the Hlm&laya
 Often an insight into the efforts sand |,
a.cthges of people in one’s own_station, the
knowledge of the_ deceits practised by thema
through greediness, makes homelessness appear 1
to a yirtuous Brihmand more w orthy than honour
and wealth in worldly life. The young Brihmana
scholar (IT.'422) who receives from-his teacher,
in p,nswer to the question, How can one succeed

o g
Y That women, either lond or along With their own people, retire
into the of the forest is very often wentioned in the Jitakas,
eg, m 83, 484. According to the law books, the dvijnis *
#Ln Mmﬁh’mu- worldly life to leave his wife to the care of his
him 1nto the forest. Munu V1.3, Cf. Apastamiba
v%;.gxxmv 3 Yijavalkya 111. 45,

. ‘ & 1
P b e, G 5 ¥




¥

e R

in the world? the reply that hé cad do 80 oﬂy;.,
by intrigue and bad practices, chooses qmbbaf_’;’d :

with the words :

“Tven when a man wanders homeless, dlah in ﬁsna.,
th;s is better than this immorality.”

W,h.llst. we meet with ifistances in Sanskrit

llmrature of thatmvas embracing the ascetic
. life, the preference among people for this “prac-

i

tice of world- renuncw.t.mu.ﬁeemq to be confined

' to eastern countrics; here, however, it seems

to prevail very much. Thus, we are t-dd »
of members of aristocratic families who were -
fitted by their education ter take part in the
spiritual life, that even they follow this pra.ctioe'
which owes its origin pmnclpdlly-to spiritual
< causes. The rich seth makes.over,

[P “J as soon as his son ‘can “walk, all
h;s 5 possessions, alunmmth his wife and chlld,
to his younger brother, in the consm&m&as

*‘of the worthlessness of worldly enjoyments

.y

A

F”

-

o

and the Dliss of world-renunciation, and goes
as an ascetic to the Himalaya (111. 300).%
The same thing is narrated in the Veluka °
Jitaka of the members oﬁ & very rich famlly a

L .
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in every'way. - Man ny of the Jﬁ.takas relate the -
, “opposition - between the w:s’hot the family head .
to?é‘n?fmce the world and the claims of the
fanuly« remalmnu qﬁ?home Thus, foi in-
stance, we read in t.hq,‘ Bl\.ndhan&o&ra. Jﬁta,ka,
(IT. 139 sq.) “Once upon a time, when
Brahmad.atta raled inBenares, the Bodhisatta
was re-born in the family of a poor gakapati.
‘When he grew up, his father died and he sup-
ported his mother by working for a salary. His
mother, however,‘quite against his will brought,
fcﬂ- him as his wife a girl of good family and
'ged soon after. Now, his wife
& {M became pregnant ; he, howWer,
knew no&mg of her condltlon and said

-

r e 1
L OP winner eonﬂ.lct‘betwesn one's conviction of the worthlessness
of ma‘ wﬁﬁ and th dntins towards one's dependents which in our :
view m whe pf the brend-winner going away, the
fam{ly W found ; such duties don't axist
e Bnddlmu are suburdmntn to ghe strong desire for emancipa- |
tion. this respect Buddhisr# comes in contact with the views of
the g: Christion Church. Hieronymus writes a letter to Heliodor,
urging him to leave his family amd become a monk. "aﬂvmm
ﬁtﬂ ow throws his arms ﬁo‘n& yonr neck, if youg
[ cloth and beats her brenst which sucked ynn, ”§w
imself upon the gﬁund before yon —— nyve
\thér, Alee with Hurlgoyaatothedbdmm In
y is t onlrv:rtne?& “For,” says. the same Hierony-
“how many ﬁom have lost their souls,

cadin
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her one: day, “My wife, you must see to
‘it that you ecin mmintain yourself by work,
for T will renounce the world.” “0 Lord,
I am pregnant ; wait {till the child is born and
you have seen it, and then become an ascetic.”
He ‘was pleased with this and as soon as she
was confined, he said. “ Now, my dear, as you
“are happily confined, I will.go into the home-
less condition.” “ Wait till the child is wean-
ed.” And she bhecame pregnant for the second

time.
-+

“Tf I wait for her word,” reflected the
man, “I shall never be able to come away.
T will flee and become an ascetic without® say- |
ing a word to her.” 8o he said nothing to her,
i{ got up one night and fled. The city guards
arrested him. “1 have to support a mother,”
he cried, “ let me go.” 1In this way, he got#his .
release and Went straight to the Himélaya,
~when the main gate Was opened. Here he lived
as a hermit, became posséssed of supernatural
~ powers and enjoyed the pleasures of meditation,
e fett‘gf's of wife and ﬂnld the fetters of"
: on, so difficult @%;ga,k, I have brokeg}
‘. S0 he shou@d trlumphanjly @nd rec%t@* the 1

& bt
o, The wise bve nokls the fettem wlﬂ e

B of iron, wood gr.rops,but.tba-iow 0
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These fetters they have ealled strong, robted to t
ground, broad,! difficult to break ; when they have brok
these, the wise men wander, frae from passion, desire gndf’s
earthly happiness.”

After the Bodhisatta in this way gives
vent to his feelings without disturhing bis
mﬁditation, he éutered the Wprld of Brahma.

ers who wants to exchange his ) 'prdfesmon for r the
life of an ascetic (IIT. 381). It appears 1na.ll ;
these stories where the question i m ;) el
the retirement of people of a lc

class into the ascetic life, that there is some irony
wlych rests upon this, that in the later ]31:\13(1]&#5"a

[p. 51.]

to 1ts external 'orggmsa.tmn only a develoy
of preauddhmtlc ascetlcihm it is pr%ba
: s the lower seastes we




