


tq.the éskamm conty

Ilﬂ"becomé' anre*
61‘” ﬁpp,hes only i




" o N, ol e
R f vg " %o
ootic lands Qﬁlto the conquerau of.f

&borﬂl “peoples who in their fight with

ers mamﬁined their mdenghdenoe

raigu
coording to thisy there belong to the khattiya
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of the State. H howevar, this is so, the question
naturally arises: ( Are we justified in_combining, ,;i
all khatt into a umhy‘-tf e word

“caste ipphod? In nowa:?'it we take .
tho ﬁ' 1& lﬁdern sanse The '
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V-4 i:owever nceording to. vhmanic wi
qdﬂmds alpW ea.sta or this reason, that

- apply to hlm Probably, the'remaining non-
~ruling members of the ruling houses = were
.aore snb;,ect. to rules relating to marriage and
. prohibition of impurity than the king himself ;
“instances Which show the actual oecurrence
‘of cases in which the trans_!_ajessiaﬁ‘ of caste-
~ rules was visited with some form of punish-
m@t, especially, with excommunication from
the caste, are very rare in-the Jatakas,
’ . The khattiyas of ancient times formed, in my
b !plmon like the dynasties of princes
w Lp- 84.] in other, lands, a class by themselves,
- aclass with only this difference, that it acquired
in India to a greater extent than elsewhere the
character of a caste or rather gmdpall nw
ourse of time this qharawer.) Por, t.oaﬁe distinet
*consciousness of rank, the prominent .g_h.gneter-
istie of the, ruling class in oﬁher W
" joined in India ‘the -

: dow !rom &ncient &ufwﬁgh my}q
4 I.




f

~ succession of princes, i.., T a family the members *

Jatakas can besjoined.” Tt is never heard that
a Khattiya is addsessed by his name or in ﬁc‘*
second person 'E#n person belongmg to the
lower classes.! . The mother of King Udaya
whom ‘the barber Gangaméla calls by his fa.mily
name (kulanamena, i.e., by the name of his fa
Brahmadatta) cries angrily. This filthy son of a
barber, of low origin (hinajacca, ITI. 352), forgets
himself so much that he calls my son, lord of
earth, who is a Khattiya by caste, Bra.hmadatﬁn.
EVWMLMWW\

feels his superiority so much that kn;ggﬂAr

calls Sonaka, the son o
low_birth (hinajacca V. 257). Himself hescalls

F asambkérmakhdtiyavame Jita, bom
W5 o % family with ‘an uninterrupted

ot whi6h both on their father and their mother's

“side we'asuggn)seﬁ as ki:%tf?gas _The khatti
attached great g_l_pqrtan pﬂmtz'_ 1
mm not cogm.ﬂpr a.ny

dﬁww ﬁutthltamnmm
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2 oaste,.ol pure blood evmiﬁ‘thﬁy looked - upon
hm; as of the same status as themsé]v'es Hence
also the repeatedly occurrmgeaxpmsmon used of
a king (L.177 ; IV. 4275 V.128) samahdrajo mdtd-

. pitusu khaltiya, “O great king, by, fﬂther and
- wmother, a khattiya.” *
If now even in our eyes,(the khattiyas of
~ the Pali texts have a caste-like chdracter,on
account of their conseiousness of their ‘high

. status and their attaching great value t6 purity

 of blodd, ‘we should not be surprised if they

- . were looked upon by the authors of the Buddhis-
tie canon-as a “caste.” Too much influenced
by the Brahmanical theory, too much inelined by

F' virtue of their 'Iﬁng Indians to schematise, with

E'A;lm result that they made distinctions between

-

class, caste, common status and proteegom, they "

. ysaw in the Ixhattsgas as mueh a caste as ﬁm‘

F,;; W Oonse@:lently, _everywhete in t.];_‘
' Pa]i tex@, khamyca a@_splmn of as a “ msg.:;,




gemmu,ry jmpmm ~ As from Bralmnnh’?
sources which place ‘the Briahmanas always af .2
the head ' whenever the castes are enumeratad ?"-’i*
not only the claim of the Brihmanas to be th
best caste but also their real podhon as sueh i
within the specmlly Brahmanical culture-sphere,
can be inferred, so we have, in my opinion, in this _

_ * , assigning of the premier position to

[r 98] the Khattlya.s a reaction brought iy
a.hout by the view which prevails in the eastern- » i
Bnddhmtic lands and by the balance of* power .
which rules here.* The superior position of th,g.
khattiyas in_the eastern countries and the - cor- ﬁ
responding decline of Brahmgg]g&]_. influence
“"pﬁaéng theaSelves to us_swith _irresistible
necessity when we study the :Pali literatare ;
g_ggg the Jg_t!}kas affirm the mrrecmeai_ﬁﬁm

of Buwu;tmfora hi§ last %mh,
the attainmen
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"tWo hig-heat classes, the Kbattlya caste or the
~ BrAhmana caste; and because just now the Khat-
tiya caste is the highest * (1. 49), T will take my
rgblﬁh in this caste.”” One should never, however,
' attach muoifunportance to this sentence as well
. as tp the prominence given to Khattiya monks in
other passages of the Nidinakathd and in the
explanation of the commentator mentioned above

(§ 10 of Chap. 2), because the NidAnakathd,® in
which really we seesno portion of the Jitakas but
rather a tradition independent of it and externally
connected with it, as well as the
e &, commentary is of later origin and
because its author probably imagines that the
caste to which Buddha actually belonged is the
highest. On the other hand, it must be admitted
' that such haughtiness as is exhibited in the words
~of Arindama (V. 257) already quoted, is hardly
 thinkable if .q:e Khattiya did not as a matter

 The same yiew is found expmuﬁ in very n’ulu in t&
éﬁ Fistara Ch. TIT : * The_Bodhisattva . Wasg not i
hm'hu (hinakuleshu), Cammls fﬂ;‘ ar‘"’ll

or wheelqnghf.u (rathn or in, Prkks
thhu he has appeared only in two alnd _
© Prihmape caste and the Kshatriya caste. ihmanas are.

_  held in mtelraemmthe world hq appem in Br&hnﬁﬂl n“'l
L~ when' the Kshatfiyas stand in high es

_ families, Now-a-days, their monks hold Mxﬂl‘;u
w;ﬁmﬁ!m mmumuwhm

AL 87: sace Buddho khmi;rmph;

viewrissati,




™

of fact feel himselfias of highet rank than the

BrAhmanas. ¢ This perfectly agrees with the

- description given in the Digha Nikdya of the

interview between the BrAhmana Pokkharasidi
and the Kosala King Pasenadi : « The latter "—
so it is said (ITL. 26)—* never allows. the
Brihmana who is a dependant'of his to see his

face ; even when he consults him he speaks to

him through a curtain.” /This is further in
agreement with the complaint of the Brihmana
Ambattha regarding the conduct of the haughty
Sakyas." The complaint is as follows: He
came one day to Kapilavatthu and entered " the
hall of the SAkyas where they were seated upon

_high chairs. At his entrance’ he was pushed

back with the finger * amidst a loud outburst of

laughter, and indeed they made merry at his
expense and nobody asked him to take his seat.

This acceunt, borrowed from the.incidents of

day life, too circumstantial to be considered

a purely fictitious example, an evidence of the .

= -
(L 88): L nima

tl'ml i&m nﬁ‘y& ltimlnino e
the finger ('Eqnummh) Tolates mihu
oﬂeuoa H ok}ha ‘Phoittiyn 52. :.Au.

-
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hig Waughtiness of the Sikyas, thus

minatthaddhi { 1. 145 : ime s.mq
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class in their dealings with the BrAhmanas,
seems to me of no less waight-"lmnm:
_' ITI. 1.24) more theoretical{discussions between

ddha and Ambattha relating to the question

~ whether a son born of the union of a_Khattiya’s

’ sop with a Brahmana girl was legitimate or not.

The young Brahmana must accept

e the answer that a son born of s

a mlxed marrm,ge would get his seat, seat and water

a.mong ‘the Brihmanas, tl that he would participate

g"_ln ‘the sacrifices and in the meals,- that he, would
be mﬂnmhﬂ and that he could marry their
hut that on the other hand, the E&agq«u "

would nmka him up into their caste. For
on his mother’s side, he is not of equal mn‘k with ~

them, Similarly, should the two .castes look

upon a son born of the union of aBrﬁhms

~ son and a Khattiya's daughter; here* also the

Brihmanas should look upon him as of equal
. rank, while the Khatfiyas cannot regard hin
thmr equal, on tofhm‘p;_ )
~ same r&nk on his fa.thera 8
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" amongst them. € Consequently, O Ambattha,”
eries out Buddha at the end of the discourse, KL
““even when a Khattiya has fallen into th
lowest depths, he is still the best and th%
Br&hma.nas are (in comparison with him) low,j
and he verse which occurs repeatedly. in
Buddhistic Suttas : “The Khattiyd is conai@emd(
the highest by men who attach value to family ”
(Khattiya settho jane tasmim yo gottapatisirinoe).

One cannot help noticing, while reading this
parvagraph, the influence of a subjective bias
on the part of the Buddhistic author; it is not™"
“to be supposed that orthodox Br&hma.mlu;w!;\
of their caste, mcogmaed even in  Buddhistic

ol la.nds a Khattiya excommunicated from, and

Ensed‘%y his caste as a Brihmana and treated
him as " such; such - cases may ‘occasionally have
taken place ; in its _general form, Amb&tﬂla’
adnﬁshi’ m does not seem to me at all woeptnbla.

~ But even whez; we a 'be a great portion of
the ptmitﬁlme of the ttiyas appearing h»-

. the Pali texts to the monks who were
| towurds Brahmanllm,
g;;pﬁnci for snppqﬁng an

¥ the muling clas? And this
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superiority of the Khattiyas-appears not only in
the social domain which was assured to them
through their material power itself ; just in =
the spiritual region, the princely families of
the East fought for supremacy with Brihmanas
engaged in the ceremonial of the sacrifice
as well as with grossly worldly Brkhmanas
(We need not confine ourselves to Buddhistic
literature to prove this; it is a known fact that

~ in the Upanishads kings appear very often as

. teachers of BrAhmanas.,! This ecircumstance
“makes the supposition well- -grounded that the
deep thoughts of the Upanishad doct;H.E% which

supreme position in Indian society " and Lllﬂbf rapmlm:lu transiv
tion period in which the Brahmanical claim to pre-eminence, a}though
advanced with great arrogance, wage not mnv&rnﬁlly recognised, at least
not from the side of the Khattiyas, 1f this is true, then the Brihmapa
stoxts which assert the superiority of the priestly utngmiu un indis-
putable fact represent a later stage of evolution of Indian culture, which
assumption will not, how,pver, do. . The difference between the acconnt
in the Pali texts and that in the Brabmgnical ones livs partly in the
real balance of power “which :u ‘the east was never on the mdan! the
-priestly class and partly in the subjective bins: %
‘authors, on the one band who oppose Brahm: that of the
Brihmanas, on the other, who worship their caste. immliw A
a.pmm, System des, Vedanta, Lpa. 1888, p. 18 "hm indi-
cations point to this, that the proper guardians of this thought were
_not originally so. much thspﬁwﬂyohhuwhomwm
E{ eeremonials as the Khattiyos; over and. war“‘gtﬁ;% : ﬁﬁs
prnhadu with 'the situation thut the Brihmana asks 1
7 ‘the Eshatriga which the lutter, after all mann
O the impropriety. of #ich " procedure, gives b
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* eulminated in the identiiy of the Atman, the .
. All-One, with one’s own self did 1101‘,;&('L
i O proceed from Brahmanical cireles
but that we have to look for the intellectual
originators of this doctrine in the ranks of the'..
Khattiyas. To them also fell not a small share
in the further development' of the ideas
contained in the LTp:inishads, in the building up
of the doctrine of the migration of souls and
emancipation, and after the ground had been
prepared, through a growing influence of pessi- &
mistic views, for a dectrine of salvation which -
showed the way out of the painful circles of the
mlgratlon of souls, it was reserved for a
= Khattlya to show this path, namely, Gotama of
the family of the Sikyas of Kapilavatthu,
Moreover, we can strengthen the propo-
sition that there fell to the ruling class an
essential portion of the duty of solving the |-
problems Which agitated all minds before and in
Buddha’s time by the proof—without this it
would pro blv have only an aerial foundation
—that, according to the accounts of the Jatakas,
the Khattiya of the eastern lands enjoyed a
spiritual culture similar to that of the Brahmana.
2 ig true that, in accordance with the law books
even mthe d.istmotly Br:au.lm:a.mtmll landsy the
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three Vedas were prescribed for the king; as a
matter of fact, however, this prescription, as
the epics show, was purely theoretical; the
knowledge of the Veda which is demanded of
a prince, relates evidently to the dhanurveda,
“the Veda of the bow,” archery, the science

of war.t On the other hand, (there ocecur

various passages in the Jitakas which leave
no room for doubt that the sons of princes
had to devote, like the Brihmana youths, a
certain time of their life to religious studies, In
the GAmanicanda Jataka the king himself gives
the prince instruction for seven years in the
three Vedas and in all worldly duties (faye vede
sabbaii ca loke kattabbam. TL, 297). Generally,"
the prince is sent toa Brihmana and is taught
by him. The Vedas are not a]Ways mentioned
distinctly as the subject of the
studies to which the Brihmana
introduces the young princes; what is said,
on the contrary, most generally is that the
prince learnt tha sciences (sippdni 11.2) or
“ the science ” (sippam. II. 278). Other
passages make it appear probable thntm thu
concept of sippa the three Vedas are incl

[p. 61.]

* Thus we read in the Dhonaaakha Jhtaka :
 Princes and Brihmana youths from q]lm‘

4 > e A LR
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of India learnt the science from him (khattiya-
midnavd ca brdhmanamdinavd ca tass’ eva santike
sippam ugganhimsu. 111, 158). Even the son .
of the King of Benares learnt the Vedas from
him.” Similarly, it is said in the Thusa Jitaka :
“The Bodhisatta was a world-renowned teacher
in Takkasila and instructed whany princes and
young Brihmanas in the science (bahfi
rajakumfre ca brahmanakumfre ca sippam
vAcesi. T1T. 122).  Even the son of the King of -
Benares went to him at the age of sixteen and
learnt the three Vedas and all the sciences ”
(tayo vede sabbasippdni ca). So also in the
Dummedha Jitaka, mention is made at first of
the instruetion of sixteen-year-old princes in
general (solasayassapadesiko hutvh Takkasiliyam
sippam ugganhltv& 1. 259), and then therew
are* mentioned in detail, as subjects of study,
the three.Vedas and eighteen branches of
knowledge ' (tinnam veddnam pdram :gau{nd'a
atthdrasannam  vijjatthdndnam  nipphattim
pdpuni). We shall have therefore to under-
stand by maﬂ.te, whieh the Brﬁ.hmzma Ieamt

' On the atthdrasa vijjatthdndni, see the ramrk on the discnssion
concérning the study of thé"Brihmanas in the eighth chapter. T
“# * In this senso the expressions mante ‘snd others mhﬂbﬁo J
Mm.h,whmuilnﬁdlhe partridge that it listens, w
mmmwwﬁm mante aud that in this way it leas
a.‘%.. vem‘mmmwmmnmm Ayo
ﬁ s m:m) i Ty A Al

it A o




in Takkasilh and which he then, himself a

‘world-renowned teacher, introduces to the

young princes and Brihmanas in Benares, very
. probably the Vedic hymns.

The following point also I might make
good, and that is, that@he young Khattiyas did
not simply outwardly pursue the study of the

Vedas, which, according to the law-
books, is a duty binding upon all the
. “twice-born.” In all places where the question
.is of the education of the Khattiyas, the
.a.ge at which the youth leaves his paternal
-'7"‘_2011]0 and goes to his teacher is universally
given as the sixteenth year of life (I. 259,
282, 273; II. 2, 87, 277;%3IL*12%). 1t
the young prince had up to then been instructed
_in his father’s house in the elementary sciences
and physical exercise, there followed, on the
attainment of maturity, the higher spiritual _
culture, the religious study.! When it is ex-
plained in the GAmanicanda Jataka (I1. 297) that
a prince who has been instructed by his father for
seven years in the three Vedas, is only seven

[p. 62.]

! In contrast with this, the fulfilment of the duty of studying the
Vedn is looked upon in the epics as a purely’ external form. The edn.
mdthayonug noble seems heve to end with: the mw;‘

E ,pndinuyuua.ut is inconceivablo how a boy at this age mot only
perfection in the use of arms imtnhofm% ‘memory-,

the collection of hymus of one of ﬂaﬂ:m?eﬂi. of. Enpkinl,

_ i, page 1088q.

-
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years old at the time of his father’s death, we,
have to do with a marvellous child, a frue prince
of fiction,' whilst the remaining passages give
us throughout the impression of a plain
narrative.

[As the place where the young princes go
for their studies, Takkasild is invariably men- .
tioned. The town, in Sanskrit Takshasilj, hes \
in *Gandhéra land, in north-west India, a.nd
thus, far from the centres of Buddhistic culture.
It seems clear that at the time to which our
source refers this Takkasilh was the centre
of the spiritual life of India, a high  seh
of Brahmanism, greater in importance tha
even Benares, for it is repeatedly mentioned |
that the +kings of Kisi send their sons to theﬁ
distant Takkasils for study. It sounds improb-

able when we read of such journeys
o 0], of young princes mentioned at the
foot vof the page® (II. 277), and we ate

'l

! Probably, the Mandavyakumfira is te be placed in th: sAme
category, of whom it is said (IV..879) that he was taught by Brihmanas
the three Vedas from his seventh or eighth year.

* ANl that the king gives hisssixtoen-year-old son is a pair of
saudals with simple soles, a sunshade made of leaves and 1,000 kahfipanas,

ipment which cannot be called extravagant, when we learn that

the monéy is not for boarding expenses but has to be handed over
untnuuhsdtow who asks the new-comer about the honorarium
i aﬂnum learnt his position and family (IL. a'nq
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. ine a.sc?l“e% theu- origin to the unagl- :
*na.taon of the narrator who‘ knew the: town
. probably only by name. Still one should
. consider that even in other Pali texts, Takkasill
k; is_mentioned as a great deat. of learning and
~ the destination of youths with a thirst for
knowledge. Thus, we have Mahavagga VIII.
16; whm:t‘m explained that in Takkasild a
r=w\'ﬂm‘ﬁ«ﬂ.‘.ﬂ(:mrrﬂ’.ad physician_ lived, “to “whom the
- young Jivaka went.from R&]aga.ha in order to
r hq art. Tt seems to me therefore that
is 70 reason to compel us to mlstmst the
in which the narrator  praises  the
ad gﬂgm’msdom of the kings of ancient times:
t "—so it is said in Trlanntth‘l Jitaka
e .__7)—“ their sons, although & ﬁeiu pwn
ﬂiene lived a world-renowned b.:h&

-

'3; "immg the sciences, and they thought, i
$ way, their pride and hanghtmess '
_‘rholgan, they will learn to bear a:
- eold and Jearn also awags ofihroﬂd.‘-"-
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- Tnn HEgAD OF THE STATE

If our prom is rlghk, t.hat by t.hb. 3
Khattiyas of the Pali texts only the ruling *|
families and not a nobility in posaenmon hnq,,
and important niilitary or political aﬁeoda, &e *!
to be understood, it iy clear “that this classis -
only rapreaented by its principal reprasent&ta o

" the rdjan. .Apart from the mention
Il of Khattiyas in general, very little i s
said of the ree‘t of the members of the ruling
“ class ; only,” the vwerox, "the upardjan, appem
ocoasionalﬁr by*the side of the king, whilst this
latter stands-& the Jataka—one would ll-; to
say, where—in the centre of action. CEn:
1e king is the head of men” (rijﬁ m
man n)-—this oft-recurring expression
i'texts (Sutta Nipita, p.107 ; Mahvaggp
W’I ‘35, .+8), l‘.lw,eounter-st*ent in_relati

the Bmhmanieidﬂtrme “ The Br&hmam.

d of all this » (Satapatha Br&w b
—finds, as it were, "an illnat;a.ﬁ‘f

sttninly be maintained ;. %k
;get&at'ﬂumq nhelung’iu
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L the JAtakas. Thé fabulous pomp ‘with which
%me think the royal court of an Oriental despot
~ to be surrounded, .covers also here the king?
“After his entry into the clty”—so the Pn.ﬁ'ga.gnru
J&takn. (I. 470) describes the royal entry of a
. -prince—* he went to the gpaclous hall ef the
- palace and took his seat in godly pomp wupon -
a throne ornamented yith precious stones, over
+ which the white umbrella was spread ; sarround-
ing him, there stood, adorned with all their
ornaments, the ministers, the Br&.hmanas, the
. Gahapati etc., and the p‘lncesses whilst sixteen
 thousand dancing girls skilled in dancing, sing-
“ing and music, sang and played so that the
~palace resounded liké an ocean with the
~ of which was mixed the noise of thunder.
' Correspondmg to this magnificent extér;or,
there was not as in ﬂae Indian courts of H‘-dn
, an inner want of. power ; the ni.;a#of that tmne
‘h not only *the magmﬁoent, g in roy:l
a’rnnp, he is, as his name signifies, t?
place} “ the’ ru‘hng 3
" o g Brahmanical Mh%:ﬂlaa, '
£ eaneowly, ghe lnwbookq, see in th




sever&l ways only “an aﬁm!ﬂnge of the pri
according to these the king is only the
* supply the Brihmanas with what they fequire.)
It is different with the Jatakas. Of a genersl
control of the priestly caste over the administra-
tion, no traces are, ;ﬁ" my opinion, to be foupd- b\
here or in other Pali literature. Where we
meet with instances of a predominant influence
on ‘the part pf the Bﬂﬂlmanas the reason is to
be sought. in the individual circumstances of the
king and his spiritual advisers, especially, the
roy&l house-priest, the-purolita.

neral the position of the iﬂni hr
the J&tﬁkas is the same as that in the older

'pm"ﬁ ons of anclen.t Ilﬂlan epics, unagglt_ed

rganisa Eare-as ﬂ:w.re the
"'"U“'“-

whﬂ-isanﬂhmg but atoolm t,hehandsof |
t.he M ior*er power_ of the latter is |
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’ reoawe their property in the shape of cattle
‘and land which serves only to raise parti-
cular individuals to distinetion but not the
~ whole caste.’
_ Just as in the epic, ;hrongh tle varnish
.t which the priestly authors give to
proo] the orlgmal picture and by which
they soften down"its colour, the picture of the
old unrestrained king appears who lets himself
be " guided by nothing exeept his own, often
extremely selfish desires, so alse the king shows
_a double face in the Jatakas which js to be
traced to the Buddhistic account of the original
legends. Tosome extent he assumes the virtues
of a pious layman obeying the moral law. They
" ten duties of the King (dasaxhjadhamme) mentlon-
. ed in diffefent ways (IIL. 274, 320
~ else than prescriptions of the genera‘aﬁd
' Bee Hopkins 1 c. p. 78, "'Tlm later priestly ant
. reprosents naturally ghe rolation betwm the king and
differently. g to lma, )
W‘ndm -When wvm" ‘D

. ““'q:‘ a “proof of i‘-hi‘whem
mwiiv&foﬁﬂmm
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morality applicable to all lay disciples :— "\

Giving alms, a moral course of life, sacrifice, Lrut.llfnf':
ness, mildness, self-denial, forgiveness, not to cause any
pain tq‘gréybcuiy, patience, a yielding dispositic_m. '

If the king follows these prescriptions

as “a rule of conduct, this necessarily takes .
much from his character as an absolute despoty
As a matter of fact, with the gradual spread of
Buddhism, the teachings of Buddha came to be
not without influence upon the mndnct. of kmgs
Candragupta’s grandson Asoka who ruled in the
third century B. C., “the god-beloved * king
Piyadasi,” as he calls himself in his stone

. edicts, shows himself here as a ruler whoin
several.fespects cames close to the ldeal plcfum 0
given in t.he J&tak@}.(

- This “of a virtuous Buddhistic lay- '
man, the kmg in the old stories does not always
follow... Very often’ we see in him an unres-
trai ﬁ tyrant guided by his own whims and

caprices, “who eppesﬁ and pqtﬁdﬂwu his sub-

jects torture an&.,robbery
as one ds sug “in a stga.r mill, who*is as.
: dious to them as a particle o!

:;—- 'ﬁ:ﬁnﬁ; as.a partlcla»
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)-* these form, as it were,a legend on the reverse
side, of the coin, the side which depicts the true
* pieture of the king—drunkenness and cruelty
" (in the KhantivAdi Jataka, I1. 3919 ; in the Culla-
& dhammaphla Jataka, II1. 178 sq.), corruptibility

" (in the Bharu Jhtaka, TI. 169 sq.), untrathful-
;(‘Jéss and unrighteousness (in the Cetiya Jataka,

I

II. 454 sq.). Neither obedience to'the written
laws,! nor to the customs that have become law
through tradition seems to have prevented the
king from realizing his whims and desires. Only
the virtuousness of his counsellors in  spiritual

- and wprldly matters (atthadhamménusisaka
. amacca), whose spiritual superiority sémetimes
~ (asiin the Kukku Jataka, ITL. 817 sq.) triumphs
" over the weaknesses of the ruler, might bein a

~ position to eurb his arbitrariness and tyranny.
§ v‘Where this opposite force wa§ ‘absent and the

| ¥
‘-{ " 1 Written laws are mentioned often in the Jatakas. In thé‘fuwh
« «Jitaka the Wodhisatta after the death of theking of Beuares causes
a book to be wriiten “ou_the right decision” (vimiochaye potthakam
likhpetvik 11, 292) and oxhorts Mﬁom soe thishooiiw the
decision of liw suits, Tn the Téknkny the
the suctession devolve upon the sendp ves up

1 the “doctrine of tmth
r‘-,;:;ohﬂlﬂhnmm 1
 people to form theif 4
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ministers of the purohita only belped $'Tm';y- s
out, the desires of their.ruler, there often nrose
circumstances which forced the« people to take
recourse to the only method available, namely, - _
force, ~open rebellion. 1In. the Padakusa‘hh i
mfpava Jataka (ITT. 501 sq.) there is probably.a
germ of history; in spite of its legend-
‘ary garb it may have preserved the
memory of actual facts. It is there narrated how -
a young Br&hlmma after +he has dlscovered :
by magie the treasures stolen and concealed by
the king and his purehita calls the king & thief
in the presence of the assembled people and cries
out: ", :

“May the householders and citizens as-
sembled here listen to me! What should be
water is fire, where, safety is expected, from.
there comes danger. .

The king plunders the "land as also the“"
Brihmana, the purohitq.. Be on your guard; | .
from your profector is your evil generated.”

The people *:mderataud that the kmg who
should pr thbm hlmself a thief m;;l in
order to thMe blame from off his sh d?ldm 4

u'fden the tfm!'gma and .tyies to ver,,‘f
7'th6af.«thmf thgy “determine to kill the
t plunder thom nﬂ?' more.

[p. 68.]




~ The young Bn&ﬁmma is elected kmg and placed
in power.
- Another example of such a vmlent removal
of the unrighteous king is found in thé Saccam-
)@a Jitaka (I. 326). Here also the king.is
iven out of the town by the enraged Khattiyas,
' Brihmanas and other citizens and in his place
: ;.Brﬁhmana is installed king.
‘Whether in - this .arbitrary, ecapricious and
 vieious despot of the Jatakas we have to look
for the true picture of the rdjan of the older
Buddhistic age, cannot be determined with
certainty. Individual dispositions for giving
the ruler unlimited power, now excluswely for
his own ends, now for the good of his subjects
~ come as much into view—though it should not
s be forgotten that we have to do not only in
the literature but also -in the history of India
more with types than with individuals—as
the attempt of the narrator to give the hoary
legends sas much an anthuateé\hnd primitive
ch;ua.cter as possible.* In any case, this very

- lattering picture of the rdjan. me
if,tb eome nearer tl;e truth thhn*%wm
Y ’ the ruler as akgtlﬂlsd ’ other p

: "-”” audldeahsedunder*g in

Buddhistic morality.
% 57" The almaﬂ,y-menhonsd ten duties of tham

htﬂa
e e N
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- of the king, no idea of the essevce of the kingly
power, of the obligations or functions of the
* rdjan, because they, as already said, contain
universal prescriptions of morals applicable to the
whole Buddhistic laity., From these Dasardja-
dhamme the speeial obligations of the king
demanded by his position as ruler are essentially
different ; the traditional duties of the ruler to
which the kings of the Jatakas also are subject,«
consist above all in the protection of the
subjects from external and - internal enemies
and the safety of their person and property, as
assured by punishment of all violation of these.
Frequent wars seem, even in the period
# deseribed in the Jatakas, to give the king an
opportunity to exercise his duty as protector
of the people. It is true he is no more
the robber and plunderer, as the oldest epie
narrative depicts,’ who earns his livelihood hy
plundering expedltmns ; he lives no more per-
manently in the borders of his land, always
ready to fall upon his neighbour, but lives with
his court; in.a fortified town in the centre oi hm
territory supported by regular taxes from the #
people The people-liye in peace in their new
|#residences ‘and have the frontiers strongly pm- :
te&ted gmdna]ly, ‘with growing ownhmtmn

P . iopun-,l.u.nm ' P
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there come other interests into the foreground as
the king's cares: the land is made fertile, cities
are  built, trade and commerce flourish.
Nevertheless, there is no lack of warlike
expeditions which are caused partly by the
quarrels of the mneighbouring kingdoms—as
between Kosala and Kasi (I. 262,- 409)—but
mostly by the rebellions of the intermediate
bordering tribes. Of such insurrections we read

very often (1. 437; II. 74): the aboriginal
tribes driven into the mountains and probably

subjugated only in name, gave the Aryan

invaders surely much to do. Not
always the troops stationed in the

frontiers (paccante thitayodhd) are sufficient to™
quell the rebellion. After fighting several battles

with the rebels, as narrated in the Bandhana-

mokkha Jataka (who are called cord robbers),

they send information to the king that they

cannot carry on the war. Then the king col-

lects an army (balakfiyam samharitva, 17 437)

and takes the field.

In times of peace the principal work of
the king seems to be to take part in the
Qd.mmmtratlon of justice; and indeed, from o
texts we get the information that this partl:fg
as no merely formal matter. When in
' ‘tovﬁda Jataka it is said of the king,
“ He gave decisions in law-suits ” (zinicchayam

[p. 70.]

-
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" anusdsi, IT. 2), it is cledrly meant that the final -
administration of law rested w ith the king, that
““the final decision in law-suits as well as the final
word regarding the pumshment. for breaking the
law remained with him. With this there agrees
what we learn from Pali texts about the manner
of administering justice. According to the
account given in the commentary on the Mahi-
parinibbna Sufta concerning the administra-
tion of justice in Vesili, the chief town of
the Licchavis, the process of law from the
institution of a suit to its final decision was a
considerably complicated affair.! But here also

# ' The meaning of the passage in question is, necording to the
English translation given by G, Tornour in the * Journnl of the
Asiatic Society of Bengal " Vol 7, Purt 2, 1838, p. 993, Note, this :
When in ancient times a criminal was brought before the rnlers of the
Vajjis (i.e., the Licchavis), they made him over at first to the vinicchaya-
mah@mattas,  These then tried him and if they were convineed that he
was innocent, set him free. 1f they, on the other hand, held that he
was guilty, they made him over to the vohdrikas, withont pronouncing
any sentence. The latter examined the matter and get him free in
cnse he was innocent ; if, on the contrary, he was gui]t.y.'thgy took
him to the suttadhfras (probably, they should be called -suttadharas,
* knowers of the Sutta, the law ") who proceeded in the same way with
him, From there he was taken to the ﬂ{{hu?tﬂ!uknl (probably,
atthakulakas, by which, according to Lassen's supposition, & court con.
sigting of eight heads of familigs is to be understood) who in ir
furn left the decision to the sexdpati; from there, the accused was
made over to the upardjan and from him to the rdjan. The latter then
investigated the case and set the accused, i he held him innocent, at
last free ; if he, however, found him guilty he prononnced the judgment
in nccordance with the pavenipotthaka, the * book of customs "—(f,
also Lassen, [ndisehe J!fmhumﬂhm'ic, 2nd Edn., Vol. 2, p. 86sq.

.
L
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the final decision re;nained in the hands of

the king. In the Jhtakas, where

. 11, « aya e
Le. 71 apparently the more primitive con-

ditions of a much earlier age, which presuppose
a much more simple legal apparatus, are
described, the criminal is brought direct before
the king and generally sentenced by him
without previously consulting the opinion of
the ministers. An ascetic, who on a false
suspicion of theft is arrested by the owners
of the stolen property, is brought before the
king and the latter pronounces the sentence
without further examining the case : ““Go and
impale him” (IV. 29). Also in other narra-
tives (for example, in the introduction to the™
Vattaka Jataka, I. 433, in the Aviriya Jitaka,
I11. 232) the king alone pronounces the judg-
ment ; it happens, however, that a protfest is
made from the side of the minister of justice
(vinicchayfmacea) against an unjust judgment
of the king. Occasions for such protests fre-
quently arose, especially, when charges were
brought by men in high position and favourites
of the king against common people. A typical
example of this is afforded by the following
narrative : “In ancient times ”—so begins the /
, Rathalatthi Jhtaka (ITT. 104. sq.)—* when
" Brahmadatta letgned the Bodhisatta was his
minister of justice (vinicchaydmacca), Once the

a4
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purohita of the king drove in his carriage to the
village from which he used to collect his rents
(bhogagima) and when he came to a corner of
the road he met a caravan. “ Move your wagons
out of the road, move them out of the road,”
he eried. As nobody yielded, he became angry
and threw his spiked stick' at the driver of the
nearest wagon. The stick struck the shaft of
the wagon, returned and struck him on the
forehead, so that there was a big bump. The
purohila returned and complained to
the king that he was assaulted by
the drivers. The king who was seated in his
court-room asked the drivers to be brought
hefore him and pronounced the judgment,
without inquiring into the matter: “You have
assaulted the purokhita, so that he has got a
bump on his forehead ; you must give up all
your horses.” Then the Boddhisatta said to him,
“() great king, without inquiring into the matter
you make these give up all their horses. There
are, however, men who, when they themselves
strike, say, “1I am struck by another.” There-
fore, a ruler should not act without investigation ;
when he has heard .a matter, he should act.”
With these wordsghe recited the verses :

[p. 72.]

' Patodalatthi, © stick for driving animals.”

1



110

“ Although he has s.truck, he says he is
struck ; although he oppresses he says he is
oppressed.! He who speaks, first, O King, should
not at all be believed.

Therefore, one hears, O wise man, the other
also ;- when one has heard hoth sides, one acts,
as is proper.

A lazy fellow, given to sensual indulgence is
not good, an ascetic who does not control himself
is not good, a king is not good who acts without
investigation, a wise man who is angry is also
not good.

The king should act after he has heard, and

ww=mot Before he has heard, O ruler ! Honour and
fame fall to the lot of him who aets after inves-
tigation, O King.”

After the king heard the speech of the Bodhi-
satta, he decided rightly and in the right judg-
ment blame was thrown upon the Brihmana.

From this one case in which the king,
influenced by the rvinicchaydmacca, revises an
unjust judgment, to infer a general power of
this minister to pronounce an opinion upon the

! The text has: Jetvil jino ti bhiisati, “although he has conquered,
he says, ‘1 am conquered; ™ but what ‘we are concerned with is
probably derivatives of the verb ‘ jy&,' to oppress, fleece, and jino is
to be changed into jino -

* Cf. Manu, VIIL, 1 : “ A king who wishes to investigate a lawenit
shonld go to the conrt-room in a modest sttitude with the Brihmanas
and ministers who know how to advise.”
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king’s judgments, would be going too far. The
right inference would be to suppose that the
ministers, especially, the viniechaydmacea and also
the purohila and the sendpati, who, as we [p. 73]
shall see, both took part in
the administration of justice,
advised the king and in some cases, had
some influence upon his judgments. Also
we are not in a position to draw a line
between cases where the king alone pronounced
the judgment and those which were judged
by the ministers. LThat- the entire province
of the administration of justice did not lie in
the hands of the king,although in the earliest
times this might have been the case, is self-
evident ; the more complicated State organisa-
tion became, with a growing population and with
the extension of territory, the more pressing must
the necessity for a division of work have Dbeen
felt, the more must the king have delegated his
powers to the ministers. The legal life of the
smaller towns and villages passed very much
out of the direct sphere of action of the king and
remained a matter for his representatives, as long
as no appeal was.made against the judgments
of these to the. king, looked upon as a higher
authority. Quite in keeping with this, we also
meet with a series of examples in the Jitakas
in which no mention is made of the participation

[p. 73]
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“of the king in the administration of justice (IT.

182; V. 229). In both the narratives, the
question is of quarrels hetween two ‘parties, of
civil cases, not of the punishment of erimes.’

15.  Crindinal jurisdiction seems, according to
the Jatakas, to be exclusively
exercised by the king. 'Phat
any person other than the king can pronounce
a sentgncg of death seems to be nowhere
mentioned in the Jitakas. Serious erimes,
such as theft, adultery, bodily injury were
punished by »djdnd,” i.., by the punishment
inflicted by the king.

[p. 74.]

! Even the circumstance that in the Rathalapthi Jitakn stress is-
laid on the participation of the king in the administration of
justice with regard to the drivers against whom the purohita
preferred a charge (#8jd sayam vinicchaye nisiditvd, T11. Jos),
signifies that wunder wusnal circumestances in cases of  such 1
little importance as the one in question, the king did not pmaaidﬂ"P
over the administration of justice. Still it is to be noted
* that Brahmanical law books did not alone assign to the king the
task of personully conducting law-suits: “ the Greck reporte, the
Indian epics, the inscriptions and numerons works of Iidian princes -
on vyavahdra show that the Indian princes often exercised judicial
powers in person,” Jolly in the “Zeitschrift der Dentsch. Morgenl.
Gesellschaft,” Vol. 44, p. 344. :

* The word denotes, according to its etymology, as it is a compound
of the Sanskrit words rija and 4jif, pmwrly. “the king's command. i
Whether in the Pali, a special 1 1 ing is att "Weté'
“word, | cannot say. In the Gulhdhnmmap&ln Jitaks it is narrated
_that the king causes, with the help of the executioner, the bands and
‘tut of the prince to be cut off. The amntmnern"hwht he has

out the order, “ Have I, mng exedutod m;sjm*' (Jests deva
mmm. 180). Here pmbnblymmanly w.ng'

4
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Beyond this power of inflicting puuish:"
ment the king’s authority does not seem, accord-
mﬂ to the Jitakas, to have extended to the
person of the subjects. W« read nowhere in our
texts of any right which the king had to force
his subjects to military or other service; on the
contrary, the limitations of the king's power
are distinetly pointed out, when the king in
reply to the request of the yakkhini,! who was
made his chief consort, to give her unrestricted
power over the whole kingdom,
says, * My love, in no- way
do all the subjects of my kingdom belong
to me, nor am I their lord (mayham sakala-
” ratthavisino na kifici honti, niham etesam
simiko, I. 398), onl\' over those who rise

[p.75.]

command.” In other passages, on the other hand, the expression seems-
to be employed as o terminus technicns. A ferryman who has assanlted
an awcetic nud his pregnant wife is brought before the king und the
latter, after he has pronounced the judgment, enuses the rdjdrd to be
uxecutod (111 282). What the punishment congisted in, is not further
mentioned ; 1 efppose that either the capitsl sentence or some other
serious corporal punishment, such as mutilation, i= to be uaderstood here,
To this poicts also the introduction to the Vattaka Jitaka (1. 438),
where the son of a setfhi who was suspected of having made short work of
ipml.:ituta, is hrﬁuglat for judgment by the rdjdpd. The hands, are
Aied bebind bis body und he is dragged in execation of the rdjand. The

# whole town turns out in excitement as the report of the sentence nupon
the setthi's son spreads and u large crowd follows him beating the .
breast and® mourning loudly. As the girl, however, in the meantimeo

: appears, the rdjdnd is not elecnted, but the circumstances mentioned

ik

point to that the séutence was one offeapifal puuishimont. "
| fﬂféﬂhh&hn&h,.’uwulm-m e
B O R S
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against the king and do wrong am I lord.
Therefore, I cannot give you unrestricted power
over the whole kingdom.”

Still the subjects of the king were not only
reminded in times of war, when the king’s army
protected the frontiers of the land, and through
the administration of justice exercised by him
and by those authorised by him, of a power stand-
ing above them and surrounding and protecting
them all ; the people had duties which made them
realize very clearly the fact of their being citizens
of the State.’ cﬁ"hllqt the king has for his care
the securing of protection against external
enemies and the preservation of internal order,
the people also, as a counter-duty on their part, i
bear the cost of administration of the State, the
army and the Court by payment of taxes.

» Similar conditions we have probably to suppose
- for the Vedic period ; at least there seems’no
yeasonable ground for understanding by the Vedic

% 3 ali anything else than a fixed tax.* Probably,

X Thm supposition seewms to me jusllﬂl}d by the fact of a tax

pyed upbfi the whole -land and by the institation of the
gAmabhdfakas who represented the king in their village and collected
taxes for him, and I don’t nnderstand how Senart will reconcile his
theory with this fact when he denios the idea of the State to ancien
India and never admite any beginnings of Stn.t&conmmﬂne- (M
des dous mondes, Vol, 125*pf 348 sq.)

* For the Brihmana period the existence of taxes is mh!nly shown
in the Aitareyn Brihmana VII, 29, where the Vaifya is characterised
as “ one who pays tuxes fegnother (anynsya balikrit), whosis to be
employed by another and taxed necording to another's pleasure,”

ah e
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in the oldest times there were voluntary presents—
_ according to Zimmer,' the only tax which
the Vedas prescribed that the people should
pay to the king—principally for
meeting the cost of the king’s
Court, and when we find mention of the offer of
such presents in the epics® and also here and
there in the Jétakas, this is to be considered a
survival of the old custom.. On the occasion of
the coronation ceremony (chattamangala), des-
cribed in the Kummésapinda Jataka, we find
among the people surrounding the throne eciti-
zens with various kinds of presents® (ndndvidha-
. panndkdrahatthe nagaramanusse).  Petitioners
expected obviously a favourable reception of
their prayer when they did not appear before
the king with empty hands. The BrAhmana
who goes to the -king with the request
that he will replace the second dead ox, gives

[p. 76.]

V. Altindisches Leben, p. 166 : “Fixed taxes the people didn’t pay the
king, they brought to bim voluntary presents.” Zimmer compares
this with the old German conditions which are mentioned in Tacitus,
Germania 16: “Mos est civitatibus ultro ac viritim conferre principibus
vel armentorum vel*frugum, quod pro honore acceptum etinm necessi-

, tatibus subvenit.”

* (Of. Hopkins, L c., p. 90 sq.’

3 The word pannllkdra means, since it is derived from Skr. parpa
+fikiiea, “ having the form of a leaf " and points to the custom, which is
still common in India, of carrying fruits, sweets, cte., in the leaves of
the banana or somo other tree. Originally nsed in connexion with snch
offerings, the word came to ncquire later the general sense * present."
Cf. Ohilders; Pali Dictionary = :

L3

r
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him a present (; anndkdra 11, 166) with the
words, “ May the king be victorious.” 4

" In the age we are considering, the taxes form-
ed in every case the prinecipal sources of revenue
of the king ; they were an impost fixed by law,
and, were, if not brought voluntarily by the
people themselves, collected forcibly by the king’s
officers (IL. 240 ; 1V. 224; V. 98). Still the
Jitakas contain, so far as I have seen, no fixed
rule concerning the nature of these taxes nor
concerning the amount of the king’s share.',
Only the fact that of the corn
reaped a fixed portion fell to the
king’s share, appears from several passages. An
over-conscientious se/{hi who has plucked from
his rice field a handful of blades, in order to
make out of them something with which to bind
the twigs, has seruples ahout his conduct and
reflects, * From this field I must give the king
his portion (raiio-bhiga I1. 378) and I have
taken a handful of corn without making over

(p.77.]

! According to Manuo VII. 130, of the corn, an eighth, sixth er
twelfth part belongs to the king, In X. 120, the cighth part is indicated
as the Jawful and permissible tax in pence times; in times of need, the
king can take a fourth part (X. 118)." Accarding to Gantama, the tax|
of the agriculturists is a tenth, an eighth or a gixth part of the pro-
duce. According to Vasishiha (I. 42), Baudhyans, (1. 18, 1) Nirada
(XVIIL 48) and Vishpn (111 22), the sixth part is universally given
as the lawful share and this is in agreemont "with what occurs in the

eP{ca where the king is repeatedly rlewriheﬂ as ¢ -hql'bhlghl," “u
shaver of the sixth part,"” i
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L}

this portion.
dhamma Jataka it is narrated how the tax-collect-
ing official of the king (dopamdpaka, properly,
“measuring with the dore, = certain dry-
measure ') measures af the door of the royal
granary the rice paid to the king (rdjadhdge
vihim mindpento) and proceads in this way,
that he takes a grain out of the unmeasured
heaps of rice and employs it as a marker. At
that moment, it begins to rain. The official
counts the markers and sweeps away with the
words, ““So much measured rice is there,” the
grains which have served him as markers and
throws them over the measured heap. Then he
rushes indoors and stands on the doorway.
Here the thought occurs to him: “ Have I
thrown the markers over the heaps that have been
measured or over those that have not been
mea’.ap'recl ? If I have placed them over the heaps
that have been measured, I have without any
reason increased the king’s share and diminished
that of the owner (gahapatika).” ' <"~

The tax on the produce of the land mention-
ed here and consisting in a certain portion of
the reaped corn constituted, according to the

In the same passage of the Kuru-

! The story is told as an example of ive ientionsness,
The official is seized with repentance of the thought that the
grains which he mpt sway ns markers, for the pnrpose of daterminmg

how much corn ‘he has measured, from the numaun:edhaap,m _-

placed over the lmapc that had boen measurod

i
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o



lawbooks and epic’ms, together with other
e nat u7al products of the cow,
ete. "I "he only taxes which could

be collected from proprietor of land. Of
a tax which was imposed on the land and
which must be paid in the form of a rent,
no mention is made here; the tax was
fixed upon the annual produce. On the
contrary, according to the Greek accounts,
the agriculturists occupied the land as the king’s
tenants. The amount of the rent goes into the
king's treasury, together with a fourth part of
the produce as tax.,! What do our texts say on
this question 7 - It seems as if the statements of .
the Greels- messengers receive confirmation
from the JaAtakas. Among the ministers of
the king, as we shall see, the “ surveyor ™ (rajju-
ghhaka amacca) occupies an important position ;
in the enumeration of the persons found in the
court of the Kuru king, he is mentioned imme-
diately after the house priest (purokita). More-
over, it is mentioned in the Kima JAtaka that
officers of the king (rhjakammikd) come to a’

* Bo also, according to Diodorus, I1. 40.5, Strabo, on the other hand,
only says that the agriculturists are tenants of the king and pay a fourth
part of the cornas tax. Arriaunspeaks in extremely general terms of
#‘pm. which the agricultorists had to pay tnﬂwking:orthesutmm
~ gtates, without givmg any particnlars regarding the Mhu’eof the
taxes and their munt _
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village to measure the fields (kkettrappamdna-
gahanatthdya, IV. 169), whose owners (so it is
" said immediately after this) pray for a remission
of taxes. Most probably these surveys» were
undertaken in order fo fix the quantity of land
and with this the amount of contribution which
was calculated upon the land and which had to be
paid, irrespectively of the annual produce, as
rent to the king. No doubt this inference of
the existence of rent, from the simple fact that
the land was measured, is not perfectly valid.
Surveys would be necessary, even if the tax
consisted in a portion of the produce, simply to
give the officials some means of calculating
the average produce and thus checking the
accounts of *the occupiers of the land.
Who were these tax-paying tenants? It
seems that even in the eastern
~ lands the Khatliyas and the
Brihmanas—this in spite of their wealth and
in spite of the undisputed fact that the
greater portion of the land was in their hands—
were free from taxes, for in all passages in ques-
tion the tax-payers are mentioned as belonging to
the middle classes.* Thus, in the above-quoted
Kurudhamma Jhitaka, dopamdpaka, the royal

e 79]

' The conditions described in the epic Hopkins characterises (1.c., p.
89) with the words: ““The Intter (the warriors) areas a matter of fact
exempt from the taxes; the pricsts ure so by Divine law) -

il B 5 _
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tax-collector, who mensures the corn to be
paid to the king, is afraid lest he should encroach
upon the property of the galapalika ; to this
class also belongs the se/fhi who is mentioned
as the tax-payer (I1. 375; IV. 169).

Baxe>mption from taxes was occasionally obtain-
ed by pleading before the king. A sef//i living in
' the frontier requests the brother of the king to
send a letter to the king asking him to grant
exemption, upon which the king grants him this
(TV. 169).

The taxes are paid to the official who repre-
sents the king in the province allotted to him ; in
the village they arve given to the gdmabhojaka,
the village superintendent, who * enjoys the
revenue of the village.” If the suMjects did not
pay willingly or if the king wanted—as seemed
often to, happen, according to the instances
narrated (TT. 240; TI1.9;IV. 224)—to harass the
people by euhanuntr the taxes, he sent his offi-
cials who had to use force in filling the-eoffers of
the king. These tax-collectors (balipatiggdhakas,
wiggdhakas, balisidhakas), according to the
Jatakas, did not play an unimportant part in
public life; how they were-looked upon by the
people seems to me to be indicated by the con-
clusion of the Gagga Jitaka (IT. 17), where the
man-eating demon (yakkha) whom the Bodhi-
satta has subdued is given by the kiﬁ'g the

»
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post of a balipatiggdhaka. In the Ganda-
tindu Jataka the condition of a land ruled by an
- unrighteous king and plundered by his officials
b i described. ““Oppressed with
taxes (balipititd, V. 98),., the
inhabitants lived in the forest like beasts thh
their .wives and children; where there was
once a village, there no village stood any more.
The men could not, for fear of the king’s people,
live in their houses, they surrounded their houses
with hedges and went after sunrise to the forest.
In the day the king’s people (rAjapurisi) plun-
dered, at night the thieves.” Sometimes the
king’s officers made common cause with the last-
mentioned class, when these officers wers really
there to pursue and arrest this class. A minister,
whom the king gave. the position of a yillage
ruler (gdmabhojaka) (1. 355) in a frontier village
and who colletted there the taxes for the king,
came to_an understanding with the robbers
that he would go with his people to the forest
and they would in the mean_ time plunder the
village and share the spoils with him.
. Besides the taxes, there were certain privi-
leges of the king which he could use for filling
his treasury. The principle mentioned in the

lawbooks,‘ tthat. unclaimed property belonged to

L of qub!’oyn Dio kbnigliche Mmﬁh
. _li“&wm - :
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the king, is seen also in the JAtakas. If any-
body dies without heirs, then his succession
devolves upon the king. “Seven days and
seven nights "—so we read in the introduction
to the Mahyaka Jitaka (IIL. 299)—“the army
of whe king took to bring the goods of people
dying without heirs to the palace.” Even cases
where whole families leave their possessions,
when, on renouncing the world, they pass into
the homeless condition, occur in the JAtakas,
and this custom might, at a time when through
the prevalence of pessimistic views the impulse
to renounce the world was widespread, become
~a source of great income to the king. Still
we have grounds for thinking that it was
opposed to the moral principles of that
age when the king made use of this right.
In the Hatthipila Jataka it is narrated that
the purohita and his wife after renouncing
their entire Worldly possessions go to the forest
to join their sons who had already Been in the
homeless condition. The king hears this and
resolves, “ Unclaimed wealth
comes to us ” (assdmikadhanam
amhdkam papundti IV. 485),' and fetches tlie d

[p. 81]

*
! Similarly, in the Telapattn Jitaka the king justifies his capture
of the widowed Yakkhini, saying, “ Unclaimed property belmtgu tu the
$ king " (uﬂnﬁkabhu;g!w niima rl}mtnhlp hoti, 1. 398),
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money from the house of the purokita. The
queen, however, explains to him, with the
help of a parable, the wrong done by him.

As we, however, in our attempt to collect
together the statements contained in the
Jatakas concerning the rights and duties of the
king, have not hitherto been able to get an ex-
haustive account of the actual region of influence
and sphere of power of the »djan, we must also
examine the incomplete and partly contradictory
details relating to the question of his succession.

In the Vedic age, the kingdom devolved
either directly upon the eldest son of the king,
or the new king was elected by the people.
“The first case is what generally occurs even in
the period described in the Jatakas, (l{mgslnp
was hereditary in the" family (kulasantakam 2
rajjam, I. 395; IL. 116; 1IV.124) and indeed,
when there were several sons, it was the eldest~/
who succeeded his father on the throne (I.127;
II. 87, 212), whilst the second son became the

- Viceroy (upardjan). As a rule, only the sons
of the eldest queen (aggamahesi), who inust be of
the same caste as the king and thus a Khattiyd,
seem to be legitimate; yet there are instances
which make it probable that this legitimacy was
not always considered a conditio sine qua non of

' Bimmer, Altindiscehes Leben, pp. 162,172,
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succession, In the already-quoted Katthahfri
Jataka the king makes the son born of a wood-
gatherer (Katthahéri) the Viceroy (upardjan) and
after the death of his father, the latter succeeded
to the throne.

If the king was without a male heir, then
if he had a daughter, his son-in-law became
heir to the throne; the son-in-
] law he sought either among
his own kinsmen or among the members of
another royal house.! In the Muduphni
Jitaka (II. 323 sq.) the king makes his
nephew his successor and explains to his
ministers, “After my death my nephew will
become king, my daughter will become his
eldest consort (aggamahesi).” Later he changes
his mind and informs his ministers that he will
give his nephew another wife and marry his
daughter into another royal house, in order to
have as many kinsmen as possible. This inten-
tion is, however, frustrated by the cunning of
these two lovers who at last carried out their
desire and so we do not know how the succession
would have taken place if the king had married
his daughter to a foreign prince ; probably, the

[p. 81)

4 In order to keep his previous promise, the king has to depart
from this rule in the Devadhnmma Jitaka (1. 127) and in the Dasaratha
Jiitaka (IV,124).
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latter would have received the uparajje with the
daughter,

If there is neither a male heir nor a
kinsman who ecan succeed to the throne, the
successor seems to be chosen by the ministers;
election by the people, as represented in the
Vedas and the epics,' is nowhere mentioned.
The legends speak of a remarkable custom which
in such cases was connected with the election of
the successor. Seven days after the death of the
heirless king, the purokita lets a car, the
phussaratha,® be driven, after the funeral
ceremonies are over (ITI. 238; IV. 39; V. 248).
By beat of drums it is announced in the city,
“To-morrow we shall drive a . phussaratha.”
The five insignias of royalty are placed on the
car and this is put in. motion by the ministers.
who reflect, It will come to the man who will
become the king.” The car then leaves the
city and remains, as is often the case in stories,
standing at one and the same place, namely, the
gate of the park, where it rotates ready to be
driven by the future king.
"This king is then soon found out
by the purohita; he ascends the car and

. [p.83]

' Hopkins, L. ¢ p. 143,

* =8kr. pushparatha,car of Hower, desire # Or is phuossa =spréiyn

. und pussaratha, * the ¢ar which is to be touched, i.e., taken possession
of e e ad?, e i

- e .._-. tg
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is anointed by the purohita. Have we to
see in these legends the mythical form of
an actual event, namely, the selection of a kmg
by the purokita, or is the phussaratha nothing
“but a product of the rich imagination of the
story-teller ? To this no definite answer can be
given, so long as our knowledge of phussaratha
is confined to the Jatakas; but I don’t consider
the possibility excluded, that when the king died

-without an heir and thé ministers chose a

successor from among themselves or from another

royal house, the latter was conveyed to his”

_residence in a manner similar to the ceremony
“described in the stories, and that people spread
rumours about him ‘that he was discovered as
the wht man h\ a miracle mtmduwd bv the

gods. .

. “When the election of the successor takes

place in the way described, the mew king

is not, as before, a khattiya, gor the scion of a

foreign Toyal house, but the usurper son of a

setthi’'s daughter, in fact, the child of a poor
woman born in the street (IV. 38). ) The legen-
dary character of thisnarrative does not allow this
to be taken asa proof that kingship did nob
lie always in the hands of the Ickafhyas hut(_!;_hat
persons belonging to other castes might occasion-
ally be in possession of it.) There are, however,
some passages which sefm to support such a

k|
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theory. We have already met with of revolu-
- tions by which the reigning king is removed
and in his place a BrAhmana is put. In the
Pidafijali Jhtaka (TI. 264) the chief minister
(atthadhamménusisaka amacca), probably also
belonging to the Brihmana caste, of the deceased
king, and net the weakminded prince, is anointed
king by the ministers. Even the lawbooks
speak of kings who do mnot belong to the

Kshatriya caste and understand by these kings

of low origin who have usurped the throne.!
. Such usurpations of the throne
are mentioned in Indian history
cancerning historical personalities, as, for exam-
ple, Chandragupta, the founder of the Maurya
Dynasty who according to Brahmanical tradi:,
tions was a Sidra. &

© wlp. 84.]

Dil these usurpers change their caste

- when they ascended the throne ? Did they become
ipso fuacto kimtﬁy*a._or did they confinue to
bhelong to their former castes? In the eyes of
the Brihmanas influenced by their caste-theory,
they would remain what they originally were,
. whether they belonged to the Brihmaya or the
Shidra caste. In reality, this question—especially,
in the eastern lands and at a_time when the caste

idea had not been developed "very elearly—had

F e N
! 5. Foy, Die Konigliche Gevall, .5, ¥
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for the usurper very little significance, as he
belonged to the ruling class, whether or not he
was reckoned a khaltiya, and by reason of this,
as we have already seen, stood above this caste.

The ceremony which accompanied the
accession fo the throne was, according to the
Jatakas, the same as that which we know from-
the Vedas and the epics: The priest—generally,
‘the purohita (I11. 239 ; IV. 40)—consecrates the
king and sprinkles water upon him (abhisificati).
. Whether this custom was also observed in the
eastern lands seems open to question, on account
of the superiority of the ruling class and its
independence of the priestly caste. For,asa
matter of fact, there lies in this act of abhisecana,
though originally its significance may have heen
only a religious one, as an act by which the
blessings of the gods were showered, or more
correctly expressed, invoked by magie, upon the
king, a certain dependence of the king upon the
priest consecrating him. The refusal of the
priest to perform this abhisecana could, under
certain circumstances, call in question the
suceession of the right heir. Instances are not
wanting in our texts which prove the possibility
of the refusal to consecrate. In the GAmanicanda g
Jhtaka it is narrafed that the ministers, after
they have performed - the funeral ceremonies
with great éciat and made funeral gifts, meet

1 e 3 i

s

L -
o - pEICS S,



R ﬁ’

in the palace and tell the prince, because &
he is too young, that he can only be consecrated
after he has satisfied their
tests (kuméro atidaharo, na
sakkd rajje abhisifcitum  vimamsitvd tam
abhisificissima, I11. 297). Here the question
is, howewer, only of a delay in consecration ;
but in another ecase the investiture was
not at all performed. “In ancient times”
—so0 we read in the Phdanjali Jataka—
“when Brahmadatta reigned in Benares, the
Bodhisatta was his adviser in worldly and spiritual -
things (allhadhemmdnusisaka amacrca, 11, 264).
Now the king had a son named Phdanijali who
was a good-for-nothing fellow. In course of
time the king died. When the funeral ceremonies
were over, the ministers said that they wanted
to install the pringe as king. s The Bodhisatta,
however, said, “ The prince is a fool and a good-
for-nothing fellow, we will first examine him
and then install him as king.” The ministers
held a Court, gave the prince a place in their
middle and made a wrong judgment, inasmuch
as they gave a thing to the wrong owner. Then
they asked the prince whether they had judged
rightly. He Dbit his lips. The Boddhisatta
. thought, “The prmce,m is a clever fellow,
he knows that we have ]udgad wrongly nd
recited the first verse:-

? ; L i _..:..
.‘!‘, : z ; 2 .

[p. 85]
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© Surely, Pidafnjali excels us all in wisdom’;
" for he Dbites his lips and certainly sees through
our game.”

On the following day, another Court was
held : this time, however, they judged rightly
and asked the prince what he thought of their
judgment. Again he bit his lips. Then the
Bodhisatta understood that he was an out-and-
out fool and recited the second verse:

“This man does not know right from wrong,
~or good from bad; beyond the biting of his lips
he knows nothing.”

The ministers concluded that the prince Pidaii-
jali was a fool and made the Bodhisatta king.”

Had this priestly investiture been a con-
dition of the validity of the succession, no small
power in political matters would have been
placed in the hands of the priests; on the other
hand, this priestly infiuence, as well as the part
of the ministers in the choice of the successor,

' seems to be confined to extra-
ordinary cases—absence of an
heir to the throne, minority or intellectual
deficiency of the prince. The rule was that
the father, according to the.custom prevailing in
the epic age', which was also recommended |

[p. 86]

I Cf. the passage quoted already from the Rimyana (11, 28, 26);
further, Mhbt, XII. 63, 19 :
sthiipayitvh prajipilam putram rijye ca pindava
anyagotram prafastam v kshatriyam kshatriyarshabba......
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in the lawbooks' placed the son in power
in his lifetime which made the investiture
by the priest a mere formality that had
not much importance. It even happens that
the king himself installs his son (rajje abhisifei,
1V. 96, 105); whether in this we are to see a
taking away of the privilege enjoyed by the priest
or whether the expression has lost its special
meaning which has reference to the ceremony of
investiture and acquired the general meaning
“handing over ‘the government,” I cannot say -
definitely. .

The handing over of the viceroyalty (upa-
rdjja) to the eldest son seems generally to
take place after the completion of his studies
(1. 259; I1I. 123, 407); often power was made
over immediately by the father to the prince, re-
turned home from.the University (1V. 96, 316;
V.177). Whilst we read in the Kummasapinda
Jataka (1T1. 407) that the prince Brahmadatta
after he returned from Takkasili was made
uparbjan by his father, to whom he had to
furnish a proof of his ability and who was pleased
with his performances, and that after the death
of his father he succeeded him on the throne,

! Manu, 1X.323: “ Bat (4 king who feels his end approaching)
shall give all his wealth derived from taxes to the Brihmanas, hand
over the reins of government to the son and seck denth on the
Lattlefield.”
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it is said in the Culasufasoma Jitaka of Prince
Sutasoma that after his return from Takkasili
he received from his father the white umbrella
(setacchatta, V. 177), the emblem of royalty,
and ruled justly.

So long as the king’s son is not grown
up and in case the king has no male descendant,
the eldest among the younger
brothers of the king gets the
uparajje (I. 133, kanittabhitd upardjh,' II.
367). W

What duties and functions were connect-
ed with the office of a viceroy, the Jitakas
do not make clear; their statements are con-
fined- to the description of superficial things.
On ceremonial occasions the wpardjan sits be-
hind the king on the back of the elephant
(IL 374), a seat which is otherwise occupied by
the purohita. In the Kurudhamma Jtaka it
is further explained how the viceroy goes in the
evening to do the king’s work, accgmpanied by a
large crowd from the street ; “when he has driven
to the palace he leaves on the yoke the veins
and the spiked stick, in case he sleeps in t-he

[p. 87]

! Both the expressions are c d elogely mth each other in tlm
passage in question, n fact which Rouse in his translagion (Cambridge,
1866, p. 251) bas left nnuoticed,  Likewise, by each of the expressions
purohito ﬁﬂlgmﬂm rajjugdhako amaceo, dopamdpoko makdmatto, naga-
vasobhayd vayyadasi only one person is denoted, ssuppenrs from the
verse which follows,
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palace after dinner. At this sign, the crowd
disperses, comes again the next day in the
morning and waits till the viceroy comes out ;
also the driver who was in charge of the carriage
at night comes the next morning with the
carriage to the door of the palace. If, on the
other hand, the wpardjon wants to return im-
mediately, he places the rein and the stick in
the carriage and goes to the palace to serve the
king. This sign the people recognise as meaning
that he will return immediately and wait® at the
gate of the palace.” TIn reality, we have here
a vivid picture of Court life in ancient India
iven in a few strokes; what, however, were th@ :
king’s services which the wpardjon performed,
we learn neither here nor anywhere el$é in the
Jatakas.! Also from the nature of our text we
cannot safely trust to such statements, for
whenever such statements oceur, they appear
only as incidental remarks. The narrator of a
story is very little concerned
with the actual political insti-
tutions ; the events in the interior of the
palace, in the chambers of the ladies, plots
and palace intrigues occupy the foreground of
lus interest, In this the upm‘dﬂu naturally plays

[p. 88]

' That, ncoording to the mmmumm on the ﬁnhlpadnaﬂnu Sutta,
the nparijin lind a share in the administration of mﬂe’n. w;mnri
already fmu: thie remurk made st p. 107 footuote.
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an important part ; we read repeatedly of the
king’s fears that the upardjen might beecome too
powerful and dominate him, and of disciplinary
measures taken by him to guard against such an
eventuality. In the Succaja Jataka (IIT.67) it
is narrated how the king sees his son on active
service and how at the sight of him, the thought
oecurs to the king that he may probably injure
him. He calls the prince and says to him, “ My
dear son, so long as I am living, you shall not
live in the town ; remove your residence else-
where and accept the reins of government after
my death.” Such banishments of the upardjan
do not seldom occur, according to the Jatakas
(I1. 203, 229); also the fears of the king were
not always without foundation, as the Thusa
Jataka shows (ITI. 121 sq.); the sixteen-year-
old prince plots against the life of the king ;
he communicates his plan to his servants who
strengthen him in his resolve ;: “You are right
O’King, what is the use of kingship if one gets
it in old age ; you must in some way or other
kill the king and take upon yourself the ruler-
ship.” The king discovers all plots, binds the
prince and imprisons him. . What is remarkable,
however—one may seein this a proof of how
deeply-rooted the idea was in the people’s minds
that the son was the legitimate heir to the throne
—is, that the story ends with the words,  After



135

the funeral ceremomies of the deceased king
were over, the prince was released and the reins
of government handed over to him.”

How far in addition to the wpardjon the
remaining members of the ruling house parti-
cipated in the administration does not appear
clearly from the Jitakas. Only, that standing
next in rank to the viceroy, the sendpati was a
kinsman of the king, we read from the Deva-
dhamma Jdtaka, where it is said that the king
gives his younger brother the
uparajja and his step-brother
the office of sendpati. —~ _~ ;

[p. 89]

The less formal the participation of the
king’s relations in the administration was, the
more must the state bhave lost the character
of an absolute monarchy and approached that
of an oligarchy. . Whether we have to sup-
pose the existence of oligarchies for the Vedic
age, or whether in course of time, along with
monarchies, States with an oligarchical form, of
government gradually developed themselves, I
cannot decide.! As a matter of fact, according to
Buddhist and Jaina sources, there were oligar-
chies in Buddha’s time in Eastern India. “The .~
'proper eonstitution of the city of Vaisali” which

! Of. on the question, Zimmer, Altmdisches Leben, p. 176, Foy, Die
Kanigliche Gewalt, p, 8. \



S

Lassen' mentions and of which he says that it is
found® nowhere else in ancient India, is in no
way the only example of an oligarchical régime.
According to the Jaina accounts,” there reigned,

as subject States of VaisAli, nine confederate
!Licchavi princes in Kosala and nine Mallaki
‘princes in KAsi land. The Pali texts deviate

' from this tradition in so far as they know of only
one aristocratic confederacy of the Licchavis in
Veshli and place the seat of the Mallas-—1I suppose
that this is identical with the Mallakis of the
Jainas*—at Kusinirh and PAva ; also according

* to the Buddhist sources, the two princely houses
are absolutely independent of each-other. 'The

. Licchavis, the rulers of the Vajjis,' played, ac-
cording to the Pali texts, an importdnt part in
the political life and gave the neighbouring king

of Magadha much trouble ; we learn from the

- Mahdparinibbiina Sutta that AjAtasattu, the son
and successor of BimbisAra, wanted to extermi-
nate the powerful Vajjis, and
to guard against their attacks
caused a fortress to be built by his ministers

.[l‘ 00]

‘ l’ndur}ac Alterthumskunde, 2nd Edition, Vol 2, p. 86,
2 Kalpasiitea, § 128 nnd Note.  (f. “Jncobi, Das Rimiyagn, Bonn

1898, p. 106. @
* As. pnmplttely solf-cvident, I can’t regard this, as Hardy s done
( \ p-92).

; e Vajjis=Skr. Vyijis, were n miee living north of the Ganges in

LN . E S
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Sunidha and Vasakara which later become Patali-
putra, the capital- of the Magadha kingdom.
Of much less political significance was the
family, from which Buddha himself was
descended, the SfAkyas of Kapilavatthu ; our
source further mentions 'that they stood in a
relation of dependence (dndpavattitthdna, 1V.
145) 'to the Kosala king.

F In these free states we have also, it appears
to me, to seek the wokas avrovopo, of which
Megasthenes ' speaks. That by these republics are
to be understood, seems to me bardly probable.
What the Greek messenger saw and what he ¥
tried to express by the word evrowopo, was, in my
opinion, only the fact that in the immediate
neighbourhood of great monarchies, such as, the
kingdom of Magadha, whose capital town Patali-
putra itself was, individual cities or small states
maintained their independence and were autono- -
mous. That, moreover, the constitution of these
small states was wholly different from that m{
the monarchies, I cannot accept ; the diﬂ.’ere&;a
consisted, in my opinion, only in the greater or
less part which the remaining members of the *
royal families took .in the government by the
side of the king and by which they more or less
limited his absolute power. A rijan smiﬁ_\ :

P

.
i‘ r‘}‘___ 2
& Avriani, India, Chapter X1 9. Eai. ‘.__k..;_. il
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in VesAli and other free states at the head of
the government, though he was only primus
inter pares, who had precedence over his
kinsmen in the Council. The latter, however,
whether in their position as upardjan or sendpati,
or as members of the Council, exercised no’
small influence upon the government.

i Of. Oldenberg, Buddha, p. 101,



CHAPTER VI
Tae Kina’s OFFICERS

In the JAtakas, where the king appears to
us throughount as an absolute ruler, which he
probably may have been in the great monarchies
of the east, the advisory element of the adminis-
tration is represented by the ministers (amacecas,.
Of a participation of the people in the adminis-
tration of the State, of a limitation of the kingly

power through the will of the people, such as

we find in the Vedas,' there is nowhere any
talk in the Buddhist age. We must admit that
under the stupefying influence of the climate
and long peace, which followed the subjugation
of the aboriginal races and which was only
broken by occasional quarrels with the neigh-
bouring kings or with races who were not
completely subjugated and who lived in the

frontier, the strength and political independence -

of the people decreased. The secure possession
of an over-rich land did away with the necessity
for individuals to serve the king with their arms
and defend their home which was at first
liable to frequent attacks ; as they felt them-
selves sufficiently protected by the king and his

\

T G
' Zimmer, Altindesches Leben, p. 172,
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strong army, they directed their thoughts towards
increasing and improving their worldly posses-
sions and ensuring the prosperity of the family.
Through this the condition of the people
improved, vast accumulation of wealth took
place, agriculture, tradeand commerce flourished.
With this progress of civilization, there- went
hand in hand a development of the communal
sense—as it did in Greece after the Persian
wars ; where Indian thought, dissociated from
worldly things subserved higher interests, it was
mostly occupied with metaphysical questions,
_with anxiety for the welfare of the soul.! ¥
v~ The ancient power of the people manifesting
itself in the Samiti was transferred to the couneil
of ministers and here it developed
into a factor which had an extra-
ordinary,and under certain circumstances, even
a dominating, influence. We saw above, in the
discussion relating to the succession of the king,
that the decision regarding the succession to the
throne was often left to the ministers; we also find
mention of the actual exercise of sovereign powers
. by the ministers ; besides the passage already
quoted from the GAndhara Jataka, it is mentioned
in the Ghata JAtaka also that the king, sick of
worldly life, hands over the reins of government
to the ministers (rajjam amaccinam niyyhdetya.

[p. 92.]

1 0f. Odenberg, Buddha, p, 11 sq.
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III. 170). Probably, the question here, as
in the short absence of the king from the
city mentioned in the Réjovida Jataka (jana-
- padam pariganhissimiti amacce rajjam paticchi-
petva IL. 2), is only of a temporary direction of
State affairs. Leaving aside such exceptional
cases, ‘the influence of particular ministers upon
the course of internal and external polities
depends upon the intelligence and energy of
the then head of the State. Not every king
could be so independent of his ministers, could
behave so arbitrarily with them as the Magadha
Kifig Bimbisira, of whom it is said in the Cula-
vagga of the Vinaya Pitaka (VII. 3.5), that he
stripped some .of his ministers (mahmattas),
who had advised him badly, of their offices,
degraded other ministers with whose advice
he was not satisfied, and promoted those, whose
advice he appmved‘of , to higher positions. In
the JAtakas even, we find examples of
such an arbitrary treatment of ministers';
but there occur in contrast with them, cases
where the king makes over the entire charge
of government to a minister and willingly
abides by his superior advice.

! Inconvenient councillors the king gets rid of, probably often
on his nccession to the throne, on which gion, a8 tioned in the
Darimukhs Jitaka, he *‘examines the offices of the ministers and the
duties assigned to them * (amaccinam thinantardni vicdretvi, 111, 239)

1 %

i
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The court of thé king consists in the epics
of country nobles, the king’s allies, the king’s
relations and feudatory kings; to these are to he
added the priests who likewise belong to the
King's Couneil but who seem
to be only admitted by gmclua.l.
stages into the knightly assembly.! We ' find
analogical conditions in the Jitakas, though
only partially. As the wpardjon always is,
so alsc is the sendpali sometimes a relation
of the king, a Ahattiya (1. 133; 1IV. 168);
of other offices which were also in the
hands of the kkattiyas we learn, on the other
hand, nothing from the Jéitakas, nor do we
find any conquered or friendly princes in
the service of the king. As regards the share
of the Brihmanas in the administration, this
is limited to individual cases. ~ Wherever the
* question is of the king’s officers, ministers and
Brihmanas are reckoned as separate classes and
indeed. the latter, along with the other classes of
people (the gahapatis, etc,), are set over against the
ministers (amacca ca brahkmanagahapati-ddayo
ca, 1. 260). Thus we find this distinction in
the Kumbhakfira Jitaka, where it is described
how, according to the Court etiquette, the mango
is first eaten by the king, then by the ministers,

[p 93.]

e e

' Hopkins, Lo, p. 99,
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then by the Brihmanas, then by the gahapatis,
ete. (ILI. 576). At the coronation ceremony,
there stand.round the throne of the king, at a
distance from each other (ekato-ekaoto), the minis-
ters, the BrAhmanas, the gahapatis, etc., as also
the citizens and the dancing girls (IT1. 408).
More clearly is the opposition between amacca
and brdhmana expressed in the Mahdmora Jataka :
the ministers refer the king, when he puts a ques-
tion relating to the meaning of a dream, as
they themselves don’t know how to interpret it,
to the Brihmanas with the words: “ The Brih-
manas know it, O great king ”* (IV. 335).

From the quotations it is evident that
by the expression-amacea, no Khattiya or Brih-
mana is in general to be understood. But to
what caste do the ministers belong, if they are
not to be looked upon either as Khattiyas or
as- BrAhmanas? In my opinion, they do not
always belong to the same caste; the amaceas
form a class by themselves which is generally
hereditary, and in consequence of this heredi-
tary character, to which probably, as ‘in the
case of the Khattiyas, a specially developed class-
consciousness is joined, possesses a certain,
though distant, resemblance
with a castefg,_._When asked
about his jdti, a minister or some one belonging
to him would perhaps have replied, if he was -

[p. 4]
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neither a Khattiya nor a BriAhmana, “I come
of a family of ministers” (amaccakula. 1I.
- 98,125).)

From: this, however, it should not at all be
inferred that not even occasionally did the Brah-
mana act as a minister of the king and in this
way exercise some influence over him as well
as over the government. Of the two ministers
of Bimbishra, already mentioned, one, Vassakéra,
whom the king employs in the construction of
a fortress and thus in purely worldly matters,
belongs to the Brihmana caste. Also the aftha-
dhammdnusdsaka amacca, the * guide of the king
in worldly and spiritual matters,” repeatedly
mentioned in the JAtakas, seems always to be a
BrAhmana. In the Sattubhasta Jataka, this
fact of belonging to the Brihmana caste is
clearly stated ; the Brihmana, who has gone to
the court of the king of Kisi after finishing
his studies, receives the favour of the ruler and
is loaded with honours by him. “The king ”—
so it is said further—‘“made him minister and
was guided by him in worldly and spiritual
things” (atthai ca dhammai ca anuwsdsi, 111.
342). Regarding the particular functions of
this atthadhammdnusdsaka amacca we learn
nothing definite from our sources ; still we shall,
-1 hope, not be wrong if we compare his position
with that of the Ohancellor in #pedhvﬂ
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European Courts which post was generally
held by the clergy. Even the Indian “ Chan-
cellor” of that time seems sometimes to take
into his own hands all the reins of government,
for very often the afthadhammdnusdsaka amacca
is characterised as one versed in all branches
of public life (sabbatthaka, I1. 30, 74). In this
“guide of the king in worldly and spiritual
matters ” of the Jitakas wé have to recognise
the amdtyamukhya of the law-books, of whom it
is said by Manu (VII. 141), “ His first minister,
who is versed in law, is wise, possesses self-con-
trol, and is of good family, he will put into this
position, if he is himself fatigued

. 95.] .
- with matters concerning his
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subjects.
“Somewhat less general are the statements

/f the Jatakas concerning the “leader of the

.

army,” the senfpati; of this officer they give
us no clear picture but only a vague description.
Often, as we saw, himself belonging to the
ruling family, he seems to occupy a prominent
place among the ministers, sometimes even the
first place; in the Cullasutaaoma Jataka, the

» King calls his ministers, having decided to

renounce worldly life, with the sendpati at their

O s e

1ln lltmn VII. 58, the question is ubvmnlly of such a ;.inlau'.
whois here * best of all” (sarveshiim vifishta) and a Brihmaga,
Of. Foy le, .
19
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head (sendpatipamukhini asitiomaceasahassini,
V. 178). Whether this office, conformably to
its literal meaning—senfpati means * chief of the
army "-—was principally a military one, does not
appear clearly from our texts ; probably, in wars
the senipati occupied the next highest military.
post after the king.! In times of peace, he seemed
to play a part which had little or nothing to do
with the army ; his chief work seemed rather to

) be the administration of justice. We read of a
seniipati who in discharging his duties as a judge

¢ takes bribes (viniccayam karonto laincam khddati)
and thereby gives property to the wrong persons
(ashmike shmike karoti, II. 186).

Of a participation of the sendpati in
legislation, the already-quoted passage from the
Tesakuna Jitaka speaks, where legislation in
accordance with the Scripture is ascribed to him.
After refusing the kingship offered to him by
the ministers, he writes on a gold tablet, before
he goes into the solitude of the forest, the laws to
be followed in administering justice (viniccaya-

dhamma, V. 125). ©“ His opinion—
s0 it is said at the end—remained

in force for forty thousand years.”

e R B S o= ——— -y
! Besides the sendpati, avother officer is mentioned in the Jitakas

whose title also points to a connection with the army, namely, the mahd-
sendipati, The only pussage where I have found this mentioned
(Tesakuna Jitaka, V. 115) gives us no clear iden about his functions
only that he is a high officer, is what it stipulates.

(p.96.]
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Along with the circumstance stated here,
that the sendpati was offered the kingship,
it may be mentioned, as proof of the importance
of his position, that the residents of the city,
when their request for help is refused by the
king, resolve to go to the senfipati, thinking,
“The king cares nothing for the city, we will
inform the senfpati ” (V. 459 sq.)

Wherein, in particular, the judicial work
of the senfipati differs from that of the minister
of justice (vinwccuydmacca), whose proper pro-
vince—as his name implies—was the adminis-
tration of justice, is not evident from the Jita-
kas. According to the statement made in the
* commentary on the Mahfparinibbina Sutta

the vwnicchayamahdmattas represented the first

and lowest stage of judicial work; their
judgment was only final in the case of acquittal ;
in other cases, the matter was referred to the
vohdrikas.! In contrast with this, the winie-
chaydmacca appears to be an important perso-
nality ; his protest succeeds, as we have
alreandy seen, in revising a wrong judgment

' The exigtonce of these vohdrikes=S8k. vydvahdrikas, 1 have not

,( found in the Jitakas ; we meet them, however, in the Vinaya Pitaka,

In Mahivagga, 1. 40.3, the King Rimbisiira nsks the vohdrika mahdmatta

what panighment he deserves who initintes a hired soldier into the

religious order ; iniCullavagga, V1. 4.9, they become the subject of a dise

cussion between Anathapipdika and the prince Jeta. Manifestly, we
are to underatand by the voharika mahdmattas “ judicial officers.”
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pronounced by the 'king in favour of the
priest.

Although, owing to the nature of our
text, it is not everywhere possible to venture any
general conclusion from any particular passage,
one can mention the Kurudhamma JAtaka (II,
380) as a proof of this, that the *ministers of
justice ™ mot only gave judicial decisions, but
also advised on matters of law and morality.
- A prostitute received 1,000 gold pieces from a
youth, and as he promised her that he would
come back, made a vow that she would not
receive the least thing from any
other man, even if it was only
a grain of paddy. After she had waited
in vain for three years for his return
without breaking her vow and had become at last
poor, she went to the court and asked the vinic-
chayamahdmattas for their advice: “ My lords,
it is three years since a man gave me money
and went away; whether he is dead, I don’t
know. I have no means of livelihood, what
shall T do?” They advised her to return to her
former profession.

[p. 97.]

A very important personality for the
king—the increase of king’s wealth depended
obviously in no small degree upon his work—was
the rajjuka or the rajjughhaka amacca, lit.,
“ the rope-holding minister,” that is, as appears
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from the description contained in the Kuru-
dhamma Jitaka, the ‘“surveyor,” the cadastral
officer of the king.! As we saw in the
account of the king’s revenue,

L the lands of the tax-paying
subjects were measured, either to determine
the amount of rent payable by them to the
king or to determine from the extent of land
the average produce to be brought to the king’s
storeroom.  “ Whether the minister himself

! Biihler shows in the *‘ Zeitechift der D, M. G.,”” Vol. 47, 1803, p.
466 8q., the identity of this rajjiika with the rdjikasor lajukas mentioned
in the inscriptions of Asoka, the highest officers of the Government.

The account of the rajjughhaks amacca given in the Kurndhamma
Jitaka seems to be so simple, so obvious, that it is difficult to understand
why Ronse in his translation of the Jitakas (Oambridge, 1895, p. 257)
takes the meaning “ cart-driver” given by Childers (Pali Dictionary,
under the word rajju). Doubts only arise regarding whether and in
what way the rajjuka or rajjugbhaka amacea was engaged in fixing and
collecting the taxes, whether he is to be conceived, as Bithler wanta to
do, a8 a “ tax-officer who measures the field” (for the purpose of fixing
the land tax). I don't consider myself compelled, as I have already
said, to ncoopt the inference from the mensurement of lands to a
“land-tax,” and evem the circumstance that in the Kima Jitaka
(IV. 169), in immediate connection with the measurement of the field by
royal officers, the question of remission of taxes ocours, does not seem
to me to establish lusively the exist of the land tax, for by
bali, & tax on the produce, a fixed percentage of the crops raised, might
very well be meant, Even the method of collecting the taxes noticed by
us nhove gives us no fixed data by which to decide the, question, ns by
the corn which was measured in front of the king’s granary, we might
understand as well a portion of the produce us an amount fixed for all
time, a ground-rent. Against the supposition of such a ground
rent there is first the civcumstance that neither in the lawbooks
mor in the epies is it even mentioned that the thxes which are
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measured the lands, 6r whether officers acting
under his supervision mecasured the fields, as
the Kima Jitaka (IV. 169) shows, cannot
be determined from the two mutually contra-
dictory statements; what seems more probable
is that the episode of the Kurudhamma Jhtaka:
owes its origin to the attempt of the narrator
to give as ancient a colouring as possible to
the events deseribed by him.

It is, however, narrated how the rajjugdhaka
amacca is8 one day busy in the province,
measuring a field. He fastens a rope to a
stick, and whilst he gives one end of the rope
to the owner of the field, he himself holds
the other end (and wants to put the stick on the
ground). In this way the stick got into the hole
of a crab.! He reflects, “If T push the stick
into the hole, the crab will perish, if T place the

atick in front, the king will suffer loss, if I
»

A

only to be paid in the form of a portion of the « yearly
produce are to be looked upon as rent of the ground; rather, the *
scruples of the conssientions setthi alrendy mentioned, have a meaning
when the question is of a percentage of the produce; for had he had
to pay n ground-rent, he would only have injured himself and not the
king. That, nevertheless, in _some parts of India even in the older
Buddhistic age #ground-rent was not cofleoted, is surely not proved ;
it is rather probable that in different kingdoms, the mode of taxation
was different.

!  What is meant here, as Biihler, (Lc., p. 468) remarks, is theland
crabs which one finds in mauy parts of India, especially, in damp
places.
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place it behind, the farmer will be injured, what
is then to be done ?”

By such considerations, however character-
istic they may be of thinking influenced by
Buddhistic morality, an officer can
hardly be guided ; the scruples are
represented in the narrative itself as examples
of excessive conscientiousness, Rather, we have
to suppose from the extremely ironical charac-
ter of the Jatakas, that frequent cheatings on
the part of the royal surveyors may have served
as an occasion for this narrative.

With the rajjugihaka amacca, *the sur-
veyor,” the series of royal officers mentioned
expressly as ministers (amacca) comes to an
end ; of the remaining numerous courtiers it is
doubtful whether they are to be reckoned as
belonging to the category of amaccas. In part,
they are called, as well as the “taxing officers”
(Donamapaka),, mahdmattas, * of great import-
ance, esteem,” an expression which is probably
to be regarded as a designation of an office,
similar to that of an amacea' but is perhaps only
to be treated as a predicate, corresponding to our
“ grandee, magnate.” Whatever thai may be,

[p. 90.]

LA

! Synonymously with amacca the word atta is obviously
tlsué in the passage of the Vinsya Pitaka quoted above, The inscrip.
tions slso use the word in this sense. Of. * Zeitschr., d. Deutscl
Morgenl. Ges.,” Vol. 87, pp. 267, 275.
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this much seems to me certain, that the makd-
matta and the amacca, as well as the other
courtiers, belonged to one and the same class,
namely, that of “ people in the king’s pay and
service,” the rdjabhoggas,' who are reckoned in‘
the PAtimokkha (Nissaggiya 10), along with the
khattiyas, brdhmanas and gahapatis, as a special
class, In the passage of the PAtimokkha in
question the matter is this: A monk has been
given a valuable object through a messenger,
in exchange for which he wanted garments; as
givers of such a present, which only wealthy and
aristocratic gpeople alone can possess, there are
mentioned in order, the king,
(p-100.] those in the king’s pay, the Brih-
mana, the householder (rijh vA rfijabhoggo vA
bridhmano, vA gahapatiko vA). Comparison with
this passage of the Pitimokkha has made me
suppose—of the tentative character of this
supposition I am perfectly conscious—that by
the word rdjaiiiia, mentioned in the Assalyana
Sutta,® which has alveady been noted, *royal

1# Rajabhogga is explained in the Bnth.vibhn.hgn., Nissaggiyn
10-2.1 (Vinaya,Pitaka ed. Oldenburg, Vol. 3, p. 222) as “one who
receives livelihood and money ™ (yo koci raitfio bhu!nwfaudhdm) A
dmn..-‘apu expressed by rdjabhata (Mahavaggs, I. 40, 8 sq.; 66, 1;
6. 1), only rdjabhata seems to me to have a narrower meaning and

* to denote especially a y soldier in the king's army.

*  Ed. Pischel, p. 1389 : Khattiyukull brihmanakulh rijafifiakuld
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‘. .
officers™ are to be understood. Also here

the highest classes of the population are
enumerated, as in the Patimokkha, with only this
difference, that the gahapatis ave omitted ; the first
to be mentioned are the Khattiyas, corresponding
to the rdjd of the PAtimokkha, then—probably,
through courtesy to Assaldyana,—in the second
place and before the rdjaiias, the Brahmanas
and thivdly, the »djaiiias. 1 think these are
identical with the rdjebhoggas and that by this

~word “people in the king’s service, high officials
of the king, courtiers” are to be understood.'

1 The etymology of ridjadiia speaks no doubt agaiust this view. In

w Sanskrit rdjunya means * princely, roynl " and ** one belonging to the
royal family,” and if rdjafiia in Pali preserved this weauing, the word
rijaiiiiakele must, ns it is done in Pischel's translation, be translated by
‘royal family.' Bat, as is well-known, Pali words have very often
deviated from the Sauvskrit etymology and that rdjajivia, at least in
this passage of the .hsaiﬂymm‘ Butta, canmot have the meaning of
the Sanskrit rdjenye seems to me beyoud doubt, becanse otherwise,
the coneept * princely, voyal ' would be repeated twice, once throngh
khattiye and o second time throngh rdjaiida. To describe Khattiya-
kula, ns “warrior family ”. aud to look upon the seale, khattiyakula,
brihmagukula, rijapfinkols, as an nding one, is opposed to the
terminology of Pali texts of that time and that- found in the Assaldyana
Sutta, which was to understand by khattiyas the princely or royal fomiligs

and to give in au enumeration of castes, the highest rank, the fivst

and foremost position to the khaifiya.

»  Perhnps it will be oljected agninst me that 1 have M-hw.hnﬂ too

much importance to this passage of tho Assaliyans Sutta and th
ably the word rdjofifie i fn aror. This T cannot nccept, for the
same ennmerntion of tlw thmd kulas is repeated in exnctly the same
form thwee times ufd bauuutlm Buddhutm writors  were M
oularly carefnl abont. thslr Mmdnotugg.

% i f

-
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By his profession,” the *produce-measurer”
stands next to the rajjigdhaka;
as befits his name donamdpaka,'”
\ lit.,, “one who measures with a dry measure,”
the task devolves upon him of measuring
the produce given by the owners of land
(gahapatis) as the portion of the king (rdjabhdga).
He is thus the proper tax officer of the king,
whilst the rajjuke in my view had no
direet connection with the ecollection of taxes.
Whether or not his work as deseribed above,
can be called difficult or specially honourable,
he must have been one of the important
personages in th= Court, for to him also
the title wmahdmalla, “of great weight,
esteem,” is given (II. 378). Tt is probable that
even this narrative, like the account of the
work of the surveyor, purposely describes the
primitive conditions of former times, of which
the people had only a faint memory, and that
in reality, probably, in Buddha's time, only the
title dopamdpaka remained and not the work
denoted by it, namely, measuring corn with
one’s own hands. This was probably assigned
to an army of subordinate officers in which
category we must also include the tax-collectors, 4
and supervision of their work w:s only allotted
to the high official. S

Y Abbrevinted also in the form dopa (I1. 867).

P. 101

P
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A well-known fignre in the epies and
the eclassienl Sanskrit  literatuare, the chariot-
driver (shrathi) of the king, meets us also in
the Jatakas (IT, 877), but is pushed somewhat
into the background, as  compared with the
other followers of the king at that time.

Likewise only oceasionally do we find
the keeper of the king’s purse, the lheraiiika,
(IT1. 193) and the superintendent of the king’s
storehouse,  bhapddgarike (IV. 43, V. 123)
mentioned.  The Ttare mention of these two
officers does not, however, justify the supposi-
tion that they held an unimportant position
in the Court ; the bhandieiriks, at least, seems,
accordine to the Nigrodha Jitaka, vhere Pottika,
the tailor’s son, prediets to his friends that on
the next da ', one of them would be king, another
sendpati, he himself bhapddgdrika,
to have played no unimportant
part in public life, especially, in trade matters; for
it is said at the end that the king makes Pottika
who refuses to accept the office of sendpati, a
superintendent of stores and that the latter “is
worthy of the regard of all guilds ” (sabbaseninam
vicdrandraham bhanddgdrikatthdnom, IV, 43).

So in the lowest rank of the ecourtiers
the doorkeeper, dordrika, seems to have been;
we meet him, in the list of persons mentioned in
the Kurudhamma Jataka as those of whieh the

[p. 192.]
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king’s Court consists, 4s oceupying the last place
but one, being above the public women (ganikds).
And in the Mahipingala Jataka, the doorkeepers
are mentioned after the “subjects in general »
(amaced eca brdhiianagahapatiralthikadovdrikds
dayo ea) (11. 241), It istrue that he is called in
the Souaka Jitaka “ noble gatekeeper ™ (ayyado-
varika, V. 250), but he might, as here, appear a
noble and important personage to a poor wood-
gatherer who wanted an audience of the king.
According to the Mitanga Jataka, his duty was
to thrash Candilas or similar vagabonds who
wanted to peep at the palace, with sticks or
bamboo p(;st;‘t, catch them by the throat and fling
them on the ground (IV. 382). Also the treat-
ment which the doorkeeper in the Mahfipingala
Jiataka received during the lifetime of the
ernel king does not indicate that he held
a specially high rank. Whilst all people
expressed jubilation and held festivities at
the death of Mahfpingala, one of the deor-
keepers moaned loudly. On being asked by
the new king why he alone moaned, whilst
all else were making merry, and whether probab-
ly his father was good and kind to him, he repli-
ed, “ I don’t weep because Pingala is dead. For
my head his death is a real happiness. For the
King Pingala used, every time he went--aw& from
or came to the palace, to strike eight blows upon

-
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my head with his fists as with the hammer of a
biacksmith. So he will also, when he goes to
the Beyond, oppress in hell the doorkeepers of
Yama with blows from his fists, in the belief
that he bestows them upon me, and then they
will ery out, * He gives us much trouble,” and
send him back here. He will, I
fear, come back and strike blows,
as before, with his fists upon my head; it is
for this reason that I weep.”

Obviously, the dovdrike had for his duty
the closing of the gate of the city at night.
According to the Kurudhamma Jitaka, he
announces thrice at the time of shutting the gate
the elosing of the city gate (probably, by blow-
ing upon a horn); a poor man who had gone to
the forest with his sister to collect wood and had
thereby been late, hé addresses as follows, “ Do
you not know that the king is in the city and
that the gate of the city is closed at the right
time?” (IL. 879). Foreigners, who did not
know their way about the city, he had to direct.
In the Mah#assaroha Jitaka the king promises the
dovdrika 1,000 gold pieces if he can take him to a
man living in the. frontier who would cause
enquiry to be made about the house of
Mahaassaroha.

Possibly, the person who closed the city
gate* was d;ﬁ'erent. from the pa.lace door-keeper

- “.‘

I, 108,
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and was fo be counted among the officers
who had to look after safety and discipline in the
city ; still these also belonged probably to the
class of rdjablioggas, the royal officers, as they
were appointed and paid by the king and had to -
obey his orders. If a dangerous robber made
the city unsafe, then the residents, as narrated
in the Kanavera Jitaka (ITI. 59),. wend to the
king with the request that he wo rrest the
“great robber,” upon which the kg ghqreed the
na -aragultike with the arrest nnf
this man. That he was appointed by the king is
evident from the conversation between the king
and the Candila : jokingly, the king calls here
Vihe nagaraguttika the “kingat night.” Judging
from the insecurity which on account of the
frequent mention of robbers and thieves
in the Jatakas and other folk-literature must
‘have existed in the Indian cities in ancient
times, he was no small personage. =
As the last of the royal officers who
occupied a public office, the
executioner, the coraghdtaka,
must be mentioned' who came close to the
nagaragutlika and who sometimes represent-

xecution of

P. 104,

' Other persons of that time employed in the king's: court
whose work was of a private nature sre treated of in the eleventh

chapter,
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ed him. According *to the lawhooks' the
office of the executioner was exclasively in
the hands of the people belonging to the
despised classes, Candilas and Svapacas; thus
even in ancient India—at certain fimes
and in certain places—this profession had
the same contemptuous odour about it which
it had in the Middle Ages when one pointed out
the executioner among the “unholy people”.
The Jitakas know nothing of such a con-
tempt attaching “to the position of the cora-
ghdtaka ; rvather, parades and ceremonial
processions in which he appeared in front of
the king, point to a certain respect which the
executor of the king’s commands enjoyed.
When summoned, he comes, a hatchet and a
thorny rope in his hand, dressed in a yellow gar-
ment and adorned with a cross of red flowers,
salutes the king and asks for his commands
(LII. 41 ; so also III. 179).

With the offices enumerated above, the great
class of rdjabhoggas is in no way exhausted ;
apart from the fact that even the Jatakas do not
touch all the circumstances of public life—
they speak, for example, almost nothing of
the gradations of rank in the army—it is to
be reflected that the apparatus of government,
although all threads of the centralised State

i Maun, X, 56; Vishpu, XVI, 11,

a o
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government were spun round this one point, was |
not confined in the creat monarchies within the |
capital of the kingdom ; in order to hold such a
vast territory, as the Magadha kingdom, under
the sway of a single ruler, the king’s power must "
have been represented by officers everywhere in
the small towns and in the villages.

If the circumstances narrated in the Kharas-
sara Jitaka can be held typical, the superin-
tendent of the village, the gdmabhojalka, was
an amacea of the king; he
collected the taxes for him
(rdjabalim labhitvd I. 354) and was punished
by the king appropriately, as he with his
own people went fo the forest, leaving the
villagers at the mercy of robbers.! Other
narratives make the official character of the ¥il-
lage superintendent still less (or not at all) elear. -
In the Kuliwaka Jataka (I. 198 sq.), the gdma- |
bhojaka spoke ill of the villagers to the king ;
as, however, their innocence was proved, the king
gave them the whole of the possessions of the
slanderer, made him their slave and turned him
out of the village. Of the appointment of a new
~ superintendent, nothing is mentioned, rather the
further course of the story seems to hring out that
the villagers henceforth looked afte.r’their own

[p. 105.]

0 In the im:rudnetnry explunation, the king nmmhisu ulT ﬁhﬁl 1
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affairs. Also when we’ read in other passages
that the gdmablhojaka exercises judicial powers
in the village, inasmuch as he settles quarrels

~and makes the guilty pay a fine (I. 483), that

~he issues prohibitions, for example, against the

slaughter of animals (mighiitam kirhpesi, IV.
115) and against the sale of intoxicating liquors
(majjavilkayam vdireted, IV, 115), that when
through defective growth or flood, the crops fail
and famine appears, he distributes meat to the
villagers, whilst they on their part, have to pro-
mise him a portion of their next crops (I1. 135),
all these statements seem, indeed, to point to the
position of the gdmablojaka being one of power
and honour ' amone the villagers but do not
oblige us to see in him a king’s officer. They
rather seem to indieate an elected chief,

“to whom the village community itself gave

the direction of the common affairs—a kind of
self-government in the village
S communities. That self-govern-

~ment prevailed in India in villages is ex-
~tremely probable and in particular localities
~of India it may have continued up to

' This honour however, was not always shown, ns the Gahapati
Jiitakn shows: the gimabhojakn who has committed adultery, is held
by the hair by the husband, flang upon the floor of the house, and while

he protests londly against this, crying * Tam the village superintendent *

(ghnmbhojnko'mhi T1. 185) is beaten fo n jelly and driven out of the

house. = g ‘ i
2t - :
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the period described in the Jitakas!' As
the royal power grew, this, with the rest of self-
government, was more and more reduced ; in the
Magadha kingdom, the village superintendent
remained under the personal supervision of
the king, as appears from a passage of the
Vinaya Pitaka (Mahivagza, V. T. 1 sq.): to
the King Bimbisiira, a*contemporary of Buddha,
the overlordship of 80,000 villages is ascribed
(asitiyd gdamasahassesu issarddhipaccam rajjam
kdreti) ; he collects together the chiefs (gdmikas)
of these villages and gives them instruction in
worldly things (difthadhammilke atthe @Musdisi-
tvd). About two hundred years later, King,
Asoka arranged a system of inspection tours for
supervising the work of the administrative
officers. “ For this purpose "—so it is said in
the first edict *—*“in accordance with the law
(dhammate) I shall send every fifth year
(an officer) who is neither harsh nor impetuous,
but mild in his acts.” This arrangement of
Asoka agrees, as he probably himself wanted to
_ indicate by the expression dhammate, with the
prescriptions of the lawbooks : in Manu it is said
(VII. 120 sq.), after the gradations of rank

' The circumstance, among others, may be mentioned in favour of
this supposition, that the village superintendents are only mentioned in
the Iater lnwbooks as king’s officers. Cf. Foy., Die kbnigliche Gewalt, p. 65.

# According to the translation given by Bfihler in the Zeitwehrift
.Ldnnauuuhm Morgenléndischen Gesellsehaft,” Vol. 41, p. 13,

% Bahlewl. ¢, p. 10,
L e b
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among the administrative officers' are pointed
out: “The business of these (officers), who are
concerned with village matters and their
special obligat:id‘hs, another officer
(saciva) of the king will ex-
amine who is mild and extremely industrious.
And in every city he should appoint as
a supervisor to look, after all affairs, a
magnanimous, highly esteemed person who
is like a planet among the stars. The latter
should visit these officers serially ; he should
examine their work in their districts through
spies#specially selected (for this purpose).”

P, 107.

! Mann, VIL 115+ He (the king) should appoint an officer over
(every individual) village, g0 also over ten villages (dasagrimapati),
over twenty villages (vimsatifn), over one hundred villages (fintedn)
and over a thousand villuges (salasrupati).
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CHAPTER VII ;

Tur House Priesr or 1HE Kine,

Not properly belonging to the class of king’s
officers and yet partly entrusted with similar
functions and surpassing them in many respects
in importance and influence, the house priest of
the king, the purohita, occupies an extremely
peculiar position in the Court. We must, if we
wish fo arrive at a clear conception of the
nature of the purohila, realize the historieal
evolution of his position of power."

Even in the pre-Vedic times, intercourse
with the gods was not permitted to everybody,
but it required the intervention of “a certain
person with special knowledge and special*
magical powers.”* This privilege, this claim,
based upon wisdom and supernatural powers,
to.be alone in communication with the world of
demons and gods and to exercise influence
upon it through sacrifice and magic, led to
tHe institution of the office of a priest, - an

' (. on this : Weber, Indische Studien, Vol. 10, p. 80 sq,@ischel and
Gelduer, Vedische Studien, Vol, 2, N, 1, p. 143 8q,, Pischel in the
Gattingische gelehrte Anzeige, 1884, Vol I, 1‘-‘;‘”.’9  Oldenberg,
Religion des Veda, p, 372 sy For the opics, of. Bé@g’ﬁé “Ruling Caste,
- 161 sq. L - o ;-

* Oldenberg, Religion des Veda, p. 872, L 3
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exclusive priest class, who' through this privilege
exercised a preponderating influence upon other
classes of the population and even upon the
rualing class. Tt is precisely the latter class which
required the help of the priest,
either in injuring its Lnem:es
or for protection against threatening evil.'

e P. 108

Even the Khattiyas of the east, however.

much they may have excelled the Brilimanas in
wealth and power, felt themselves standing on

the same level with them in spiritual matters -

and were in this one point compelled to give the
priests a power over themseh‘es? not indeed the
Brihmana caste as such, for this had become
through its worldliness something different in
Buddha’s time from what it claimed to be
according to its own literature and what in fact
it might originally ‘have been, but individual
representatives of this caste, and principally,
the house priest, the purokita.

= et —

3 Pom the later Sanskrit literabure o pussage of the Raghuvaméa
(X1 Sgﬁq'.)ahonld here be quoted, where King Dasaraths, frightened
by kostile wind and otber strange uatural phenomens, goes to hia
gury, the pwrehite VaSisthn, for advice ; the latter removes his anxiety
by explnia‘; them as guo‘a signg. It is characteristic of the view which
thy poet has uf t’ln‘ﬂﬂl\hm between the king and the purchita that the
pxprossion brityudﬂh msil. L\; which Kaliddsa wants to say that the
king knew how he was to ) behave iu such cases, that he chose the only
right po-ibll wiky of ing the threatening danger when he
mwh helgdfﬂ. munnl%ur. it -. " 7,

.
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The proposition of the Aitareya Brihmana
(VIII. 24), that every king who wants to
perform a sacrifice, must have a purohita, as
otherwise the gods will not accept his offering)
also held good in easiern lands, so long at
any rate as sacrifice was held in esteem. \ A
king without a purokile was even here inconcelv-
able, before Buddhism called in question the
efficacy of sacrifice and magical chantings}
Not being himself in a position—just because he
lacks supernatural powers, the exclusive right
of the priestly class —to propitiate the gods and
demons, nor knowing the mgans by which the ,
future could not only he known but made  to
favour him, he took recourse to the magi_(-'.ian‘
priest for influencing the transcendental world,
to the Indian Shaman. In executing his
~ commission, (t_lye purohita must perform-uthe
sacrifice, along with Brihmanas who act undér
him, in order to drive away the misfortune

hich acerues to the king through bad dreams
(in the Mahdsaripa Jitaka, I. 334 sq.), or through
aumtm moaning (in the Lohakumbhl Jitaka,
III 43 sq.) ; if 1% natugal phenchnena,
such as the flashing of the weapons, causeanxiety
to the king, the pumkﬂ% refers -
them to the constellation of the
stars ; armsand animals which the king uses, must
be 'msecmﬁed by magic fmmulm (for exa

P 100,
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the state elephants through hattisutta, 11. 46), so
that their use may bring luek. If, however, all
this was the business of the purohita, then the
destiny of the king was placed in his hands : it
lay with him whether the favour of the gods
was to be invoked on behalf of the king, his
sacrificial lord; it was in his power to do the
opposite ; to him the king must come if he
wanted to know beforehand the result of any
undertaking by means of any sign or constella-
tion of stars ,)especmll\ when he did not trust
himself to answer the question whether he had
any chanee of conguering his enemies in war or
thought it necessary to seek the help of the
gods.!  This position of the purohita with respect
to the king led necessarily to an extremely
intimate personal relation between the two ;
un&'r circumstances there might arise—when the
Llng was weak and the purohita possessed great
energy—a temporal power of the latter who as a
matter of fact had originally nothing to do with
administration. For both of these our text gives

us instances,
S

»
ree phiests b néo bkl specially
holy in the epic§ the guru, who has taught
' ' Cfs Weber, Tnd. Stud., Vol. 10, p. 81 : “If a king wants to defeat
the ey of an epemy, he must go to o Brihmang for belp. 1If ho ﬁm
hiaoom&nt., he mmtho warcchariot of the kingwith all sorts of
ions and Lhtis hioips bim on to vietory - lnnlsgwmn s
bn ishod " Ml "nn, Vzﬁ'm; Va. xx.;sa
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the king in his youth, the sacrificial priest
and the house priest' appear, according to the
Jitakas, to be united in the person of the
purohite. He is the teacher, the guru, or, as

usually said in our text, the
L deariyae of the king and is
mentioned as  such by the latter.  “ Give
it to the deariya "—with these words the
king presents a costly carriage through his
retinue to the purolite (I1. 376). When the
king, as narrated in the Sarabhanga Jitaka,
hears the purohita knock at the door with
his nails, he asks, “Who is there,” and
at the answer, “1It is I, O king, the puro-
hita,”. opens the door and says, *“ Come in,
my teacher” (dcariya, TV. 270). Also in the ,
passage already mentioned of the Sarabhanga
Jitaka (V. 127), the king calls him several times
deariya. In answer fo the purohita’s question
whether he had a good sleep, he replies: ““ How
could T sleep well, my teacher, when the weapons
flashed to-day all over the palace,” The priest
soothes his anxiety as he points to the birth of
his son as the cause of thi® phenomenon.
“What, however, my teacher, »will happen to a
boy born under such circumstances ?” “Nothing, +

-

! The three personalities do not nppenr sven in  tho epics I.IWI
huhdwﬁnguuhml Cf. ankmu, Ruling Caste, p. 155,

A
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O great king, he will ‘hecome the hest archer
in the whole of India.” “Good, my teacher,
then educate him well and when he is grown
up, present him to me.”

Often the purohile is  the teacher and
guide of the king in his youthful days; in the
Tillamutthi Jataka we read that the king makes
the teacher who has taucht him in Takkasild
his purohite and looks upon him as if he was
his father and follows his advice (IT. 282}, Still
the purohita probably got the title of deariya,
not from his capacity as teacher of the prinee ;
he rather figured, even after his pupil had
ascended the throne, still as his teacher, for a
king did not apparently consider his spiritnal
education over with the termination of his
studies and let himself be taught further
by his pwrohile and given instruction in
the Vedas (BArdnasirdjd puro
hittassa santike mante ganhdti'

TI1. 28)\ '

' That in this passnge the Vedas are necessarily to be understood
by mants, 1 won't maintain; magical incantations may also be meant
here, u kunowledge apwlli:'h the king, ns appears from other passages,
had at heart, Of snch magical incantations learnt by n Khattiya, there
are mentioned in the Jitakas : the magieal ineantations with the help
of which one conguers the earth (patharijayamanta, T1. 243), the magic
by which one can understand all tongues, even the tongues of animils
(sabbarfivajinanamanta, 111, 145), the magical incantation which helps to
bring into view eoncealed treasures (niddhinddharayamanta, 111 116). .

il

[P. 111.]
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* Tnis position as teacher made the purohita

in many cases the fatherly friend and adviser of
the king. What served to raise and consolidate
the position of trust which the puwrohita held
in the king's Court, was the cirenmstance
4 that his office was ordinarily hereditary
(I. 437; I1. 47; II1. 392, 155; purohitakula,
IV. 200) and held by the same family for
generations together. This circumstance fur
ther helped to bind the priest’s family firmly
with the ruling houae.) “ For seven genera-
tions, the performance ‘of elephant consecra-
tion (hatthimangala) has been hereditary
in our family,”—so complains ig the Susima
Jataka (II. 47) the mother of the young son
of the purohita whose holding this lucrative
post the Brihmanpas dispute on the ground of
his youth and ignorance of the Vedas and of
the elephant book (hatthisutta)—* the old custom
will pass out of our hands and our wealth will
disappear.” Sometimes, in consequence of this
hereditary character of the office of the pure-
~ hita, triendly relations existed betwen the king
~and the latter from early youth: \The son of
the purohita born on the same day ay the king’s
son grows up with the prince ; they wear s
the same clothes and eat and drink together;
when they are grown up, they go together for
'.atudy to Takkasild (IT1. 81). This fnendly mh-
¥
~ tionship continues even after the prince is given
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the uparajja after his return from the University:f‘
They continue to share the same food, drink and
bed, and a strong mutual trust subsists between
them, and as the prince, after the death of his
father, ascends the throne; he wishes to give the
post of purokita to his friend. Tt is true that
in this case the purohita’s son prefers the home-

less life, still it is narrated to us in the Susima
Jataka (ITI. 392) that directly on the com-

mencement of the young prince’s reign, the’

purokita’s son steps into his father’s affice. )
Thus intimately associated from youth on-
ward, the purohila and the king remain also
in later years inseparable com-
* ;
panions. We meet them together
in a game at dice (in the Andabhita
Jataka, 1. 289); we see the purohita on festive
occasions on the back of an elephant behind the
king, who is seated upon its shoulder. The king
bestows honour and riches upon him ; of such
favours we find repeated mention: thus, for
example, we meet with the gift of a carriage (in
the Kurudhamma Jataka, I1. 376), of a village

[P, 112.]

(in the Nanacchanda Jataka, II. 429). The

last seems generally to be the source of liveli-
hood of the purokita, for we rvead pretty often
(IIT. 105, IV. 475) that he goes to his
bhogagdma, that is, to the village from whlch
he collects hu rents, ) :
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As he shares the' fortunes of the king,

so also he shares the misfortune of his lord.
When fleeing at night from an invaded town,
the robbed king takes with him, bhesides the
queen and a servant, only the purohita (IIL.
417). Ashe, as explained in the Padakusala-
Manava Jiataka (TT1. 513§ sq.), has plundered
the land along with the king, he is killed, along
with the latter, by the enraged popnlace.)

But the purokhita is not only the fatherly
adviser, the friend and inseparable companion ;
he appears sometimes as an officer of a purely
temporal character. Mention has already been
made of his participation in the administration
of justice; the Kimchanda Jitaka deseribes to us
a slandering, corrupt purohita whowhen sitting in
Court makes unjust judgments (kilevinicchayiko
ahosi V. 1). \in better light the Dhammadbaja
Jataka (II. 186sq.) shows the judicial "work of
the royal house priest. Here it is narrated how
a man who is defeated in a lawsuit through the
adverse judgment of :-i.corrupt sendpati leaves
the Court, wringing his hands and weeping and
meets the purohitu, as he proceeds to do the
king’s work. He Talls prostrate hefore him and

complains that he has lost his case: *“Whilst~

people like you, my lord, advise the king in
worldly and spiritual things the sendpati takes

bribes and robs the rightful owner of «his '



